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“When you go out towar
against your enemies,” etc.

Prayer is a daily war against the animal soul. By his own effort a
person wins the outer heart, the love born of contemplation; this
victory earns, as a gift from above, the revelation of the point of
the heart, the soul’s essence rooted beyond the worlds, which
alone transforms evil into good and rises, through Torah,

mitzvos, teshuvah and weeping, to cleave to G-d Himself.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Prayer is a daily war against the animal soul. By his own effort a person wins the
outer heart, the love born of contemplation; this victory earns, as a gift from
above, the revelation of the point of the heart, the soul’s essence rooted beyond the
worlds, which alone transforms evil into good and rises, through Torah, mitzvos,

teshuvah and weeping, to cleave to G-d Himself.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The verse “When you go out to war against your enemies” describes the daily war of prayer between
the G-dly soul and the animal soul. The Zohar’s “whoever Kkills the serpent is given the King’s daugh-
ter” shows that this war has two dimensions. A person wins the first himself: contemplating that G-d is
the Life of all life awakens the love of the “outer heart” and breaks the deeds, words and thoughts
drawn from Amalek. But this contemplation reaches only G-d’s Malchus, which fills the worlds. The
second dimension is a gift from above: the revelation of the “point of the heart,” a desire for G-d above
reason, rooted in the light that encompasses all worlds, which is why Israel “has no mazal.” An illumi-
nation of this point reclaims the soul’s garments of thought, speech and action; its essence, drawn
from Atzilus itself, transforms the emotions. To reveal it one must seek G-d’s “face” through Selichos,
Torah, mitzvos and charity, and first long for it. The remaining verses describe removing the surplus
and the makif of evil, until the love becomes permanent and the soul weeps in the higher teshuvah,

above all on Yom Kippur.
OUTLINE

1 Prayer as war, and its two dimensions M-2

The verse’s war is the daily war of prayer between the two souls, the war with Amalek “from generation to
generation.” The Zohar’s “whoever Kkills the serpent is given the King’s daughter” shows two dimensions:
the victory a person wins himself, and what is given from above. The King’s daughter is the point of the
heart, as against the outer heart, the love that grows from contemplation.

2 The outer heart and its limit 13-4

Contemplating that G-d is the Life of all life, the spiritual “life” within every thing, is the “double-edged
sword” of prayer that breaks the deeds, words and thoughts that are not for G-d. But this contemplation
reaches only G-d’s Malchus, the “Name” that fills all worlds, which the angels too sanctify.
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The inner heart and the encompassing light 15-7
The inner heart is a desire above reason, the G-dliness revealed through yechidah, rooted in the light that
encompasses all worlds, before which heaven and earth are equal. The stars receive through an ordered
chain, but Israel “has no mazal.” This love lies hidden in exile; when a person wins the outer war it is re-
vealed from above, “over your enemies,” and transforms evil into good.

Illumination and essence of the point of the heart 18-13

An illumination of the point of the heart, from the Atzilus hidden within the lower worlds, reclaims the gar-
ments of thought, speech and action; its essence, from Atzilus itself, transforms the emotions. The
Ramaz’s three levels of souls, the “fourth part of Israel,” the long Yesod of Abba and the inner and outer
partzufim of Malchus explain the difference and show that this point is in every Jew.

The woman of beautiful form 114-17

The doubled “image” is the soul in the body and the soul above it, its mazal. To transform the emotions
one must draw down light from this higher soul by seeking G-d’s “face” through Selichos, Torah, mitzvos
and charity, so that the inner point rises into the Infinite Light. This marriage, made through the Torah,
requires a prior longing: “and you desire her.”

Into your house: teshuvah and weeping 118-20

As the Zohar reads “She has fallen, she shall rise no more,” the rising comes from above, drawn down in
the Ten Days of Teshuvah. The penitent removes the surplus of intellect and emotion and the makif of
evil, so that the love becomes permanent, and rises to the weeping of the higher teshuvah, the soul’s

completeness, above all on Yom Kippur.

KEY CONCEPTS

the King’s daughter x3%717xn73

In the Zohar’s saying “whoever Kkills the serpent is given
the King’s daughter,” the gift from above: the point of Zion
and Knesses Yisrael, revealed in each person as the point
of the heart.

the point of the heart 277 NP3

The innermost core of the soul, revealed as a desire for
G-d above reason. Its essence comes from Atzilus itself; an
illumination of it comes from the Atzilus hidden within the
lower worlds.

the outer and the inner heart 277 nN1°1°121 2971 NP1RN
The outer heart is the love and awe born of understanding
and contemplation; the inner heart is the desire of the
heart (re’usa deliba), which is above reason.

the light that fills all worlds and the light that
encompasses allworlds 7722y 95 22107 1%y 2 KPnn
The first is G-d’s life-force descending through the worlds
level by level; the second is G-d as He is beyond worlds,
before whom heaven and earth, spiritual and physical, are
equal.
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mazal 7

The stars through which the nations receive in an ordered
chain; also the part of the soul that stays above the body
and makes its light flow down to the soul below. “Israel has
no mazal”: their root is above the chain.

yefas to’ar and eshes yefas to’ar ng°> nwx1 81N nNo°
Rhekl

The soul above, rooted in Tiferes (beauty), and the soul in
the body, the “woman” who receives from it and is held
captive.

the higher teshuvah 182>y n121wn

The highest level of return, expressed in weeping that
comes from the soul’s cleaving to its root beyond what it
can bear; it belongs above all to Yom Kippur.
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SECTION 1+ 11-2

Prayer as war, and its two dimensions
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“When you go out to war against your enemies,” etc. Now, it is stated in the Zohar: “The time of
prayer is the time of battle.” And this war is that of which it is written, “Havayah has war with
Amalek from generation to generation.”

The maamar opens with the Torah’s law of going out to war (Deuteronomy 21:10) and reads it as the inner

war of divine service. The Zohar calls the time of prayer a time of battle, and the Alter Rebbe identifies this

battle with the war against Amalek that the Torah says lasts “from generation to generation.”
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For in each and every generation, and on each and every day, this war must take place in a per-
son’s soul. For “G-d has made the one opposite the other”: a soul of holiness, [with] action, speech
and thought, emotive attributes (middos) and intellect of holiness; and opposite it, the vital, animal
soul, etc. And “one nation shall be stronger than the other nation.”
This war is waged in every person, every day, because, as Ecclesiastes says, G-d made “the one opposite the
other”: a holy soul with its intellect, emotions and powers of thought, speech and action, and opposite it the

animal soul that animates the body. Rivka was told that of the two nations in her womb one would be stronger
than the other; so too, of the two souls, one prevails at any given time.
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And a person must make the soul of holiness prevail. And the time of war is the time of prayer, for
then is the opportune time above, etc.

A person’s task is to make the holy soul prevail. Prayer is the time of this battle because it is an opportune
time above, an hour when heaven is receptive.
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(See in Parshas Vayechi, on the verse “Yehudah, you,” that the two sections of the Shema, “Shema”
and “Vehayah,” are the levels of Reuven and Shimon; “Emes Veyatziv” is the level of Levi; and the
Shemoneh Esreh is the level of “Yehudah, you”: self-nullification (bittul), etc.
In a parenthetical note the Alter Rebbe refers to his discourse on “Yehudah, you” (Genesis 49:8), which maps
the parts of the morning prayer onto Leah’s first four sons. The first two paragraphs of the Shema corre-
spond to Reuven and Shimon, the blessing Emes Veyatziv (“True and firm”) that follows the Shema to Levi,

and the Shemoneh Esreh, the standing prayer, to Yehudah, whose name speaks of acknowledgment and self-
nullification before G-d.
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And it may be said that this is why the time for the Shema and for mentioning the Exodus from
Egypt, which is the content of “Emes Veyatziv,” is until the end of three hours, corresponding to
the three levels of Reuven, Shimon and Levi; and the Shemoneh Esreh prayer is until four hours,
the fourth level, that of Yehudah.)
The note suggests a reason for the halachic times of prayer. The Shema, together with the mention of the
Exodus in Emes Veyatziv, may be recited until the end of the third hour of the day, matching the three levels

of Reuven, Shimon and Levi, while the Shemoneh Esreh may be prayed until four hours into the day, match-
ing the fourth level, Yehudah.
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Now, it is stated in the Zohar: “Whoever kills the serpent is given the King’s daughter.” The serpent
is the primordial serpent, the level of Amalek; and whoever kills the serpent, who has won the war,
is given from above the level of “the King’s daughter.”
The Zohar’s saying, “Whoever Kkills the serpent is given the King’s daughter,” frames the rest of the maamar.
The serpent is the primordial serpent of Eden, which the Alter Rebbe identifies with Amalek; one who defeats

it in the soul’s war receives “from above” the King’s daughter, which the maamar will explain as a revelation
of the soul’s innermost point.
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The explanation is that this war has two aspects. The first is from the side of the power of the G-dly
soul, which is intellect and emotive attributes, etc.; and it has a power of holiness to prevail and to

win the war.

The war has two dimensions. The first is the part a person wins by his own strength: the G-dly soul, with its

intellect and emotions, has a holy power of its own to overcome the animal soul.
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About this they said, “Whoever Kkills the serpent,” etc. The second is what is not within the soul’s
power, of itself, to overcome. And about this they said, “He is given from above”: this is the level of

“Havayah has war with Amalek.”

The first half of the Zohar’s saying, “whoever Kills the serpent,” describes the victory a person achieves him-
self. The second dimension is what the soul cannot achieve on its own; this is “he is given from above,” and
it corresponds to “Havayah has war with Amalek”: a war that G-d Himself wages.
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The explanation of this matter: “The King’s daughter” is the point of Zion and the Community of
Israel (Knesses Yisrael), which gathers (koneses) and collects into itself the illumination of the su-
pernal Yisrael.

“The King’s daughter” is the “point of Zion” and Knesses Yisrael, the Community of Israel, the collective
root of the souls of Israel. Its name, Knesses (“gathering”), describes its function: it gathers into itself the
light of “Yisrael above.”
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(On this matter, see in Parshas Tetzaveh, in the discourse beginning “Remember what Amalek did

to you”; and see the Zohar, Part II, at the beginning of Parshas Mishpatim, [folio] 94b.)

The Alter Rebbe points to his discourse “Remember what Amalek did to you” in Torah Ohr, and to the Zohar
on Parshas Mishpatim, which speaks of a level of the soul and of the Shechinah called “the King’s daughter.”
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And it is the level of the point of the heart and its inner dimension, which is revealed in the souls of
Israel as a whole as the desire of the heart (re’usa deliba). As it is written, “with all your heart (lev-
avecha),” for there are two hearts: the outer dimension of the heart
In each person this collective point appears as the “point of the heart,” the heart’s innermost core, revealed
as the desire of the heart (re’usa deliba): a yearning for G-d deeper than reasoned feeling. The Torah writes

“with all your heart” with a doubled letter, levavecha rather than libecha, and the Alter Rebbe reads this as
two hearts, an outer heart and an inner one.
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and the inner dimension of the heart. (See on this in the discourse beginning “Who has counted,”
and in the discourse beginning “You are standing”; and see what is written in the discourse begin-
ning “There are sixty,” etc., what is written there in the name of Mishnas Chassidim.)

The second of the two hearts is the inner dimension of the heart. The parenthesis sends the reader to three

discourses that discuss it: “Who has counted the dust of Jacob,” “You are standing today,” and “There are
sixty queens” on the Song of Songs, where a passage of Mishnas Chassidim, a work of Kabbalah, is cited.
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The outer dimension of the heart is below Daas (knowledge), from which it was taken. It is the
soul’s prevailing by the power of its comprehension and intellect, as it reasons and contemplates
that “there is no blade of grass below that does not have a mazal (constellation),” etc.,

The outer heart is the love and awe that grow out of Daas, out of understanding and contemplation; because

it was “taken” from the mind, it stands below it. Here the soul prevails by its own understanding, reflecting,
as the Midrash teaches, that every blade of grass below has a heavenly force, a mazal, that governs it.
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and “one higher than the high,” and so on, up to the loftiest heights; and the source and beginning
of the entire chain of descending worlds (hishtalshelus) and of the coming into being of the life-
force is “and by the breath of His mouth, all their host,” and “You give life to them all.”
The contemplation climbs level by level, each force receiving from one higher than itself, up to the very
source of the whole chain of worlds. That source is G-d’s “breath of His mouth,” by which all the hosts of

heaven were made; it is He who “gives life to them all,” and reflecting on this awakens the love and awe of
the outer heart.

SECTION 2 - 13-4

The outer heart and its limit
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And it is written, “See, I have set before you today life,” etc. For in every created thing there is an
aspect of death and of life: the death is the thing’s physicality and materiality, and the life is the
spirituality within it. Through this, “you shall choose life,” “to love Havayah, for He is your life,”
etc.
Moshe’s words “See, I have set before you today life and good, death and evil” are read as describing every
created thing. Each thing has “death,” its physical, material shell, and “life,” the spiritual force within it; at-

tending to the divine life within things is how one “chooses life,” which the next verse defines as loving G-d,
“for He is your life.”
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For He, blessed be He, is the Life of all life, and the source and beginning of everything, and every-
thing, compared to Him, is the level of death. And this is [the meaning of] “The exaltations of G-d
are in their throat, and a double-edged sword in their hand, to execute,” etc.

G-d is the Life of all life, the source and beginning of everything, so that next to Him everything else counts

as death. This is the meaning of the Psalm: “the exaltations of G-d in their throat,” the praise of His great-
ness, is itself “a double-edged sword in their hand.”
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That is to say, the “nations” are the deeds, words and thoughts that are not for G-d, and they are
drawn from the level of Amalek. And the “vengeance,”
The Psalm continues that the sword is “to execute vengeance on the nations.” Read inwardly, the “nations”

are every deed, word and thought not devoted to G-d, and they draw their strength from Amalek, the serpent
of the soul’s war.
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which is their nullification and breaking, comes through “and a double-edged sword,” which is
from the level of “the exaltations of G-d”: that is, when a person contemplates that He, blessed be
He, is the source and root of the chain of descending worlds and the Life of all life.

Taking vengeance on these “nations” means nullifying and breaking them. The weapon is the “double-edged

sword” that comes from “the exaltations of G-d”: when a person contemplates that G-d is the source and root
of all the worlds and the Life of all life, the deeds, words and thoughts that are not for Him lose their hold.
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And this is what is written, “with my sword and with my bow,” which Targum Onkelos renders “with
my prayer and with my supplication.” For through prayer, in which His exaltedness and the order-
ing of the praises of the Omnipresent are recalled, this becomes the level of a sword and a bow, to
nullify the evil in his soul.
Yaakov told Yosef that he took his portion “with my sword and with my bow,” and Targum Onkelos renders
this “with my prayer and with my supplication.” The Alter Rebbe draws the lesson: prayer, in which we recall

G-d’s exaltedness and set out His praises in order, becomes a sword and a bow that nullify the evil in one’s
soul.
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Now, this contemplation is from the level of His Malchus (sovereignty), may He be blessed, which
fills all worlds (memalei kol almin), for it is written, “Your kingship is the kingship of all worlds”;
and it is there that the comprehension of the souls and the angels rises. (On this matter, see the dis-
course beginning “Sing and rejoice,” on the explanation of “and they shall sing of Your
righteousness.”)

The contemplation described so far is of G-d’s Malchus, His sovereignty as it fills all worlds (memalei kol

almin), the “kingship of all worlds” of the Psalm. This is the level to which the comprehension of souls and
angels rises; the Alter Rebbe refers to his discourse “Sing and rejoice” for more on it.
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And “whose ministers all stand,” etc., “and they sanctify and proclaim the sovereignty of the
Name,” etc.: that is, the level and attribute of His Malchus, which is only the level of a “name.”
The blessings before the Shema describe the angels “who all stand” and “sanctify and proclaim the sover-
eignty of the Name”; what they grasp is G-d’s Malchus, which is only His “name.” A name does not contain

its bearer’s essence; it is how he is called by others, and so Malchus is the aspect of G-d that relates to
creation.

N99WNT WOIT NPT RIT QWY 101 DT RWINM™Y DPI1NA wITRY 2191 70200 17a% R 0D
NARY TV O9IPD 10199 7129 OW 73192 9URN™IY N 1N199K 12 0%°1 DOTPRA IwAwa NIanm
Ham)

For He alone, may He be blessed, is exalted and holy: He is exalted, uplifted and set apart, etc. And
it is there that the soul that understands and contemplates cleaves to its root in the living G-d: the
level of His Malchus, may He be blessed. As in the saying, “Blessed be the Name of the glory of His
kingdom forever and ever,” “And you shall love,” etc.
G-d Himself is “exalted and holy,” set apart from all. What the contemplating soul reaches is its root in “the
living G-d” as Malchus; this is why the Shema’s “Blessed be the Name of the glory of His kingdom” is fol-

lowed by “And you shall love”: the love born of contemplation cleaves to G-d as King, at the level of the
“Name.”

likuteitorah.com/likkutei-torah/ki-seitzei/2/ 10
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The inner heart and the encompassing light
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2. But the level of the inner dimension of the heart is the desire of the heart (re’usa deliba) and “the
secrets of the heart.” (See at the end of the discourse beginning “And I will make [your windows] of
kadkod,” on the explanation of “and all your borders of precious stones”; and in the discourse be-
ginning “See, I,” on the explanation of the matter of “nachal eisan”; and on the verse “On the
eighth day he sent”; and in the discourse beginning “For this commandment,” regarding teshu-
vah: “tashuv hei” (the hei returns), spelled out with a yud, etc.)

With section 2 the maamar turns to the inner heart: the desire of the heart (re’usa deliba), which the Psalm

calls “the secrets of the heart,” known to G-d alone. A long parenthesis lists other discourses that treat it,

among them one on teshuvah that reads the word as tashuv hei, “the hei returns,” with the letter hei spelled

out with a yud.
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which is far, far above the reason and knowledge that are grasped and understood by the power of
the soul’s comprehension and intellect. And it is the level of G-dliness within the soul, which is re-
vealed in the level of yechidah within it, so that it pours out its soul into the very bosom of its
Father, in a state of self-nullification (bittul), etc.

This inner point is far above any reasoning the soul can grasp. It is the G-dliness within the soul itself, re-

vealed through yechidah, the soul’s innermost, singular core, and it expresses itself as a longing to pour out
one’s soul into the bosom of one’s Father in complete self-nullification.
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And this illumination is from the level of the light that encompasses all worlds (sovev kol almin).
For the light that fills all worlds (memalei kol almin) is the life-force and the Infinite Light (Or Ein
Sof), blessed be He, which descends and is drawn down through the descending chain of levels,
from cause to cause, an illumination and an illumination of an illumination, etc.

This inner love is rooted in the light that encompasses all worlds (sovev kol almin), and the Alter Rebbe de-

fines the two terms. The light that fills all worlds (memalei kol almin) is G-d’s life-force as it descends level by
level, cause after cause, each level only a reflection of the one before it, “an illumination of an illumination.”
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And the light that encompasses all worlds means that He, may He be blessed, is alone, as before the
world was created, etc., and is not within the bounds of worlds at all, and the aspect of a chain of de-
scent does not apply before Him, may He be blessed, at all. As it is written, “The heavens and the

earth I fill,” for heaven and earth are equal;

The light that encompasses all worlds does not surround them like a ring; it is G-d as He is beyond worlds al-
together, as before creation, where an order of higher and lower does not apply. Therefore G-d says “the
heavens and the earth I fill”: before Him, heaven and earth are equal.
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and as in the saying, “and holy in heaven and on earth”: that He is holy and set apart in the heav-

ens above just as on the earth below; for even the spiritual

The prayer Yishtabach calls G-d “holy in heaven and on earth”: He is holy and set apart equally from the
heavens above and from the earth below. Even the most spiritual realities are no closer to Him than physical

ones.

PART D5 XDH 07NN 17120 DIPR OR DOINIR O°ORDAN 1991 N0 %199 2wn° Nwna 1nd
5051 97920

is considered like the physical before Him, may He be blessed. Therefore the angels say, “Where is

the place of His glory?” and they say, “The whole earth is full of His glory.”

Because the spiritual and the physical are alike before Him, the angels both ask, “Where is the place of His
glory?” and declare, “The whole earth is full of His glory.” He is beyond every place, even the highest, and
for that very reason His glory fills even the earth.

likuteitorah.com/likkutei-torah/ki-seitzei/2/ 12



LIKKUTEI TORAH + PARSHAS KI SEITZEI - MAAMAR 2 111 PP2MR DY Tancnd RN 0D

am Swryn 0°hapnw NPT O 072913 %410 PR AWK I 525 nmwn Rax 91 002910 mIm
2701 772 RIIW CN° 1D MR 0°0aApRY 7Y M3 DYR Maa D2IRINT Nwn Nvn 0ohapn
6 AT avTn Mbwhnwn

Now, “the stars and all the host of heaven,” etc., “which [He| apportioned,” etc. The stars are the
mazalos (constellations), which receive from the seventy princes; and these receive life-force from
the guardians of the Ofanim, and “one higher than the high,” until they receive from the breath of
His mouth, may He be blessed. This is by way of the order of the chain of descent, from level to
level.
The maamar now describes the order through which the nations receive. Moshe warns against bowing to the
stars, “which Havayah your G-d apportioned to all the peoples”: the stars, or mazalos, receive their influ-

ence from the seventy heavenly princes, who receive from higher angels, the guardians of the Ofanim, “one
higher than the high,” up to the breath of G-d’s mouth, all in an orderly chain from level to level.
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Now, our Sages, of blessed memory, said, “Israel has no mazal,” etc.; as it is written, “For

Havayah’s portion is His people,” and “You shall be Mine,” etc.

Israel are not governed by the stars: the Sages say “Israel has no mazal,” for, as the Torah says, “Havayah’s
portion is His people.” Israel are G-d’s own portion, “You shall be Mine,” not a portion assigned through
intermediaries.
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For they receive from the level that is holy and set apart, which is not within the bounds of the
chain of descent: the level of the light that encompasses all worlds (sovev kol almin). And there is
the root of the point of the inner dimension of the heart, so that the love for G-d be above the level
of reason and knowledge, as the desire of the heart (re’usa deliba).

Israel’s souls receive from the level that is holy and set apart, beyond the chain of descent: the light that en-

compasses all worlds. That is the root of the point of the inner heart, which is why the love it brings is above
reason and knowledge, a desire of the heart rather than a conclusion of the mind.

likuteitorah.com/likkutei-torah/ki-seitzei/2/ 13



LIKKUTEI TORAH + PARSHAS KI SEITZEI - MAAMAR 2 111 PP2MR DY Tancnd RN 0D

7772 WURYY) 19 0PPm 222% X ¢292297 CIRY 1190 PN SNZDA XD N3 CToonwa oD on wrndl
(13 S 44oy1n R OR 717720 [nnzy crewn] $PYRWT 01732

As it is written, “Whom have I in heaven? And besides You I desire nothing on earth. My flesh and
my heart yearn; the Rock of my heart and my portion,” etc. (And see what is written in the dis-
course beginning “On the eighth day, an assembly,” and in the discourse beginning “If you do not
know,” etc.)

King David’s words express this love: “Whom have I in heaven? Besides You I desire nothing on earth; my

flesh and my heart yearn.” Such love wants neither heaven nor earth but G-d Himself; the parenthesis refers
to two discourses that develop the theme.

1YY NORIAN WO AT TN MDA N2 P wiava 10191M1 NIN0R R wHI3 T AR 1M
6566 AmIY 113°99W DITRD 19X (79725 01199t 1oman] 271 TRD

Now, this love in the soul is hidden and covered in a garment of sackcloth, in a state of exile within
the body and the animal soul; as in the saying of our Sages, of blessed memory, “They were exiled
to Edom: the Shechinah (Divine Presence) is with them.”

This inner love lies hidden in the soul, covered as if in sackcloth, in exile within the body and the animal

soul. The Sages taught that wherever Israel were exiled, even to Edom, the Shechinah went with them; the

Alter Rebbe applies this to the exile within each person.
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For the Shechinah is the spark of G-dliness in the soul (see Etz Chaim, Sha’ar 41, chapter 3), which
is in a state of exile and enslavement to the worry of earning a livelihood, which surrounds and
clothes the inner dimension of the heart and the soul; for “he brings his bread at the peril of his
soul,” and his heart is preoccupied with “many thoughts,” etc.

The Shechinah in exile is the spark of G-dliness in the soul, held captive by the worry of earning a living,

which surrounds and clothes the inner heart. A person “brings his bread at the peril of his soul,” in the
words of the High Holiday prayers, and his heart is crowded with “many thoughts.”

likuteitorah.com/likkutei-torah/ki-seitzei/2/ 14
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And about this it is said, “Whoever Kkills the serpent” — through the soul’s prevailing in the outer
dimension of the heart, in the war that is given into its hands, by the power of its intellect and com-
prehension — “is given from above the King’s daughter”: this is the level of the revelation of the
point of the inner dimension of the heart in the soul. And this is “Havayah has war with Amalek”: to
bring it out of concealment into revelation.
This is what the Zohar means: by prevailing in the outer heart, in the war entrusted to him, the war of intel-
lect and understanding, a person “kills the serpent,” and then the King’s daughter is “given from above”:

the inner point of the heart is revealed. Bringing that point out of concealment into revelation is what the
verse calls “Havayah has war with Amalek,” the part of the war G-d Himself wins.
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(And see what is written along these lines on the verse “You shall count fifty days,” and on the mat-
ter of “Open for Me like the point of a needle, and I will open for you like the doorway of a hall,” in
the explanation on the verse “I am asleep.”)
The Alter Rebbe refers to two related discussions: one on “You shall count fifty days,” the counting of the
Omer, and one on the Midrash “Open for Me an opening like the point of a needle, and I will open for you

one like the doorway of a hall.” There a small opening made by a person is answered by a great opening
from above.
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And this is [the meaning of] “When you go out to war”: that is, the war of the soul with “the one op-
posite the other.” Then you will be “over (al) your enemies”: this is the level of the revelation of the
point of the heart,

Now the verse can be read anew: “When you go out to war” is the soul’s war with its opposite, and then you
will be al oyvecha, which can mean “over your enemies.” The revealed point of the heart stands above them.

likuteitorah.com/likkutei-torah/ki-seitzei/2/ 15
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which is from the level of the light that encompasses all worlds, above your enemies, for the enemy
below has no dominion and no hold there; as it is written, “which [He] apportioned,” etc.

That point comes from the light that encompasses all worlds, where the enemy below has no dominion and
no hold. This is the meaning of “which He apportioned”: the order of stars and powers that was apportioned
below has no hold on what is above the chain of descent.
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And then, “and you shall capture his captives”: the evil is transformed into good, through the re-
moval of the soiled garments, etc. (As is written in Etz Chaim in the name of the Zohar, cited in

Sefer Shel Beinonim (Tanya), at the end of chapter 9.)

Then comes the verse’s “and you shall capture his captives”: the evil itself is transformed into good once its
“soiled garments” are removed. Tanya, at the end of chapter 9, cites this teaching from Etz Chaim in the
name of the Zohar, explaining the soiled garments as the pleasures of this world in which the evil is clothed.
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That is, when the light of G-d that encompasses all worlds is openly revealed in the inner dimen-

sion of the point of the heart, which is specifically “above your enemies.”

All this happens when the light that encompasses all worlds is openly revealed in the inner point of the heart.

It is precisely because that point is “above your enemies” that it can transform them.

SECTION 4 - 118-13

Illumination and essence of the point of the heart
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3. Now, this revelation that comes through winning the war by the power of the soul below is the

revelation of an illumination of the point of the heart in the soul, to transform the garments of

Section 3 explains what the revelation won through the soul’s own war accomplishes. It is only an illumina-
tion of the point of the heart, not its essence, and its work is to transform the soul’s “garments.”

likuteitorah.com/likkutei-torah/ki-seitzei/2/ 16
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thought, speech and action of “the one opposite the other,” and to gather the powers of the G-dly
soul that are scattered, through the soul’s dispersion, in those garments; for it is only its powers

and its illuminations that extend into these garments.

The garments are thought, speech and action, which have been captured by “the one opposite the other,”
and the G-dly soul’s powers are scattered among them. Only rays of the soul, not its essence, extend into
these garments, and the illumination of the point of the heart gathers them back.
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And about this it is said, “If your dispersed are at the end of the heavens, from there He will gather
you,” etc. The dispersed are the illumination of the powers that extend from the soul to spread out
and be clothed in the body

Moshe’s promise that G-d will gather Israel’s dispersed even “from the end of the heavens” describes the
soul’s own scattered powers. The “dispersed” are rays of the soul’s powers that go out to be clothed in the
body and the animal soul.
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and the animal soul, in the many thoughts that distract, confuse and make a person fall, so that he
is drawn after them; as is known from the matter of dreams and of the hollow of the sling, which

are of the garments that clothe the soul from its head to its foot, until

They are scattered among the many thoughts that distract and confuse a person and drag him after them.
The Alter Rebbe compares this to dreams and to the “hollow of the sling,” the image of a soul hurled from
place to place: these are garments that clothe the soul from head to foot.
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it is bound and tied up in them. And the gathering is through the illumination of the revelation of
the point of the heart, which is from the level of the light that encompasses all worlds, which “is

given him from above” through his having “killed the serpent,” as mentioned above.

The soul is bound and tied up in these garments. It is gathered back through the illumination of the point of
the heart, the gift “given from above” to one who has “killed the serpent.”
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But for there to be a revelation of the very essence of the point of the heart, to transform the very
essence of the emotive attributes from evil to good, about this it is said, “and you see among the
captives a woman of beautiful form (eshes yefas to’ar),” etc.

Transforming the very essence of the emotions from evil to good requires more: a revelation of the essence

of the point of the heart itself. This is the “woman of beautiful form” whom the verse speaks of, the soul that
is “among the captives.”
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(And see what is written in the discourse beginning “If you do not know,” on the matter of “And
Rachel was beautiful of form (yefas to’ar).” Now, to understand somewhat what the root is of the
revelation of the very essence of the point of the heart, and of the revelation of an illumination of
the point of the heart, etc.:

The parenthesis refers to the Torah Ohr discourse on “And Rachel was beautiful of form,” and then raises a

question about the root of the difference between the essence of the point of the heart and its illumination.
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for at first glance the difference is not so understood, since the illumination of the point of the
heart, too, is from the level of the light that encompasses all worlds (sovev kol almin), as mentioned
above. If so, from where do we derive [grounds] to make such gradations in the point of the heart in
a person, between essence and illumination, etc.? But the matter is as the Ramaz writes at the be-
ginning of Parshas Mishpatim)

The difficulty is that both come from the light that encompasses all worlds, so what basis is there for distin-

guishing levels within the point of the heart? The answer begins with a teaching of the Ramaz, Rabbi Moshe
Zacuto, on the Zohar at the beginning of Parshas Mishpatim.

likuteitorah.com/likkutei-torah/ki-seitzei/2/ 18



LIKKUTEI TORAH + PARSHAS KI SEITZEI - MAAMAR 2 111 PP2MR DY Tancnd RN 0D

1791 22 .97°2 9137 [mawa i woa] 1773 ROTOR MW MMM °3 0o 09213730 990 owa (27y 7737
ANZYI MIPUIR TI0N A Y70 NOMPIDAW XK NI [aws M o)

(folio 94b), in the name of Sefer HaGilgulim: that there are three levels in souls. The first is nefesh,
ruach and neshamah from the level of Beriah, Yetzirah and Asiyah. The second is nefesh, ruach
and neshamah from the level of the Atzilus that is within the inner dimension of Beriah, Yetzirah
and Asiyah. The third is from the mystery of Atzilus itself.

Citing Sefer HaGilgulim, the Ramaz writes that souls come from three levels: nefesh, ruach and neshamah

from the worlds of Beriah, Yetzirah and Asiyah; from the Atzilus hidden within those worlds; and from Atzilus
itself.
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Now, the outer dimension of the heart, which is taken and drawn from Daas (knowledge) and con-
templation, is the first level, namely the nefesh, ruach and neshamah of Beriah, Yetzirah and
Asiyah themselves; for “Binah (understanding) nests in the Throne,” which is the World of Beriah
(Creation), etc.

The outer heart, born of contemplation, corresponds to the first level, the soul as it belongs to Beriah,

Yetzirah and Asiyah. For Binah, understanding, “nests in the Throne,” the World of Beriah, so love that
comes through understanding belongs to the created worlds.
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And the essence of the point of the heart, which is far, far above comprehended reason and knowl-
edge, is the third level, which is Atzilus itself; for Atzilus in general is the level of Chochmah (wis-
dom) and the mochin (intellect) of Abba, which is what is above Binah and Daas, etc.

The essence of the point of the heart, far above reason, corresponds to the third level, Atzilus itself. Atzilus as

a whole is the level of Chochmah, the mochin of Abba, which stands above Binah and Daas, understanding

and knowledge.
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And this is the meaning of “the fourth part of Israel”: the fourth level is the level of Atzilus (Emana-
tion). And now the basis for making gradations in the point of the heart in a person will be well un-
derstood: between the very essence of the point of the heart, which is the level of a revelation and
drawing down from the Malchus (sovereignty) of the supernal Atzilus itself,
Bilam’s words “Who has counted the dust of Jacob, or numbered the fourth part (rova) of Israel?” allude to
this fourth level, Atzilus, above the three worlds below it. Now the difference between the essence and the il-

lumination of the point of the heart is clear: the essence is revealed and drawn down from the Malchus of
Atzilus itself.
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and an illumination of the point of the heart, which is from the level of the Atzilus within the inner
dimension of Asiyah (Action), or the Atzilus within the inner dimension of Yetzirah (Formation) and

Beriah (Creation), which are an illumination from the supernal Atzilus.

The illumination of the point of the heart comes from the Atzilus hidden within Asiyah, or within Yetzirah
and Beriah. That inner Atzilus is only a ray of the supernal Atzilus.
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Therefore it is called an illumination of the point of the heart; and therefore the effect of revealing
this illumination is to transform the garments of thought, speech and action, which are themselves
the level of Beriah, Yetzirah and Asiyah, as is known.

This is why it is called an illumination, and why its effect is to transform the garments of thought, speech

and action, which themselves correspond to Beriah, Yetzirah and Asiyah. It works on the level of the worlds
within which it is found.
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And now it is understood how this level of the point of the heart is present in each and every one of
Israel; for even in a soul that is from the level of Asiyah, the level of Atzilus is clothed within its in-
ner dimension, as mentioned above. And see what is written on the verse “Who has counted,” on

9, &

the matter of “I even made him”: “even” comes to include the fourth level mentioned above.

This explains how the point of the heart exists in every Jew: even a soul from Asiyah has Atzilus clothed with-
in it. The Alter Rebbe refers to his discourse “Who has counted” on Isaiah’s “I created him, I formed him, I
even made him,” where “created,” “formed” and “made” are Beriah, Yetzirah and Asiyah, and the word

“even” (af) includes the fourth level, Atzilus.
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And see what is written on the Raaya Mehemna, Parshas Ki Sisa, on the matter of “and the poor
shall not give less,” etc.: “The Yesod of Abba is long,” for the illumination of Abba is drawn down
and extends into every one of Israel, even one who has no Binah (understanding) and Daas
(knowledge);
The Alter Rebbe adds another way of seeing how the point of the heart is in every Jew, referring to his dis-
course on the Raaya Mehemna to Parshas Ki Sisa, on “the poor shall not give less” than the half-shekel.

There the Kabbalistic principle that “the Yesod of Abba is long,” reaching further down than that of Imma,

means that the light of Abba, Chochmah, reaches every Jew, even one who lacks Binah and Daas.
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that is, to have self-sacrifice (mesirus nefesh) without any reason or knowledge at all, etc. And this

is even in the nefesh of the nefesh of Asiyah, which has no illumination of Binah and Daas.

This light of Chochmah is what makes possible self-sacrifice (mesirus nefesh) without any reason or under-
standing at all. It reaches even the lowest part of the lowest soul, the nefesh of the nefesh of Asiyah, which
has no light of Binah and Daas.
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One may further say that the very essence of the point of the heart is drawn from the level of
Knesses Yisrael (the Community of Israel) itself, which is the inner partzuf (configuration) of the
Malchus of Atzilus, and the illumination of the point of the heart is drawn from the level of the out-

er partzuf, etc.

A second explanation: the essence of the point of the heart comes from Knesses Yisrael itself, the inner
partzuf (configuration) of Malchus of Atzilus, while its illumination comes from the outer partzuf of
Malchus.
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And this too is close to the first approach. The explanation of the matter: the meaning of to’ar
(form) is the matter of what is written, “Let us make man in Our image,” etc.

This second explanation is close to the first, since in both the essence comes from Atzilus itself and the illu-
mination from a lesser expression of it. The maamar now turns to the word to’ar, “form,” in “a woman of

beautiful form,” and explains it through the verse “Let us make man in Our image.”

SECTION 5 - 114-17

The woman of beautiful form
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Now, it is written, “And G-d created man in His image; in the image of G-d,” etc.: “in the image”
twice, corresponding to two levels that there are in the soul. The first is that which extends and is
clothed in the body,

The verse says “in His image” and then again “in the image of G-d.” The Alter Rebbe reads the doubled “im-
age” as two levels of the soul, the first being the part that extends into the body and is clothed in it.
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and this is what descended by way of the order of the chain of descent, from cause to cause, as it is

written, “For My glory I created him, I formed him, I even made him.” And the second level is the

level of the soul that stands above, in the manner of a makif (encompassing), and does not extend
That inner soul came down through the chain of descent, cause after cause, as Isaiah says, “I created him, I

formed him, I even made him.” The second level is the soul that stays above as a makif, an encompassing
presence that is not clothed in the body.
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and is not clothed within the body at all. And it is called mazal in the language of our Sages, of
blessed memory: “Even though he does not see, his mazal sees.” For mazal is a causative term: it
makes flow (mazil) and draws down the illumination and the influence to the level of the soul that
is within the body.

The Sages call this higher soul a person’s mazal, as in the Talmud’s “even though he does not see, his mazal

sees.” The word mazal is related to nozel, “to flow”: it is the source that makes light and influence flow down
to the soul within the body.
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Now, the soul that is at the level of makif is called yefas to’ar (beautiful of form), for its root is from
the level of “Yours, Havayah, are the greatness and the might and the beauty (tiferes),” for Tiferes
is a matter of beauty: “Behold, you are beautiful, my beloved,” etc.

The soul that remains above is called yefas to’ar, “beautiful of form,” because its root is in Tiferes, the at-

tribute whose name means beauty, as in “Yours, Havayah, are the greatness and the might and the beauty.”

Beauty is also the language of love in the Song of Songs: “Behold, you are beautiful, my beloved.”
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And the level of the soul that is within the body is called eshes yefas to’ar (a woman of beautiful
form), for it receives from the yefas to’ar. (See the Zohar at the beginning of Parshas Bamidbar, fo-
lio 117a; Parshas Shelach, folio 159a; and see the Zohar, Part I, Vayechi, folio 245, end of side a and
side b.)

The soul within the body is called eshes yefas to’ar, “the woman of beautiful form,” because it receives from

the soul above, as the feminine receives from the masculine in the language of Kabbalah. The Alter Rebbe
cites three Zohar passages for this.

172% °119 FIONW TREY MTAM POWR 139007 M Imngy Pna2 moawn m axResIme v
5571 591 139P7 Y YA

And in order to bring it out of captivity in its very essence and being, that is, the intellect and the
emotive attributes themselves, so that they be for G-d alone, and to eradicate the evil from within

him entirely,

To free this captive soul in its very essence, so that its intellect and emotions themselves belong to G-d alone
and the evil is uprooted from within entirely, more is needed than holding the evil in check.
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that is, through the transformation of the emotive attributes of evil into actual good and their in-
clusion in holiness, as is written in Sefer Shel Beinonim (Tanya), chapter 10, one must draw down a
revelation of G-dliness from the level of mazal, which is the soul that is above the body.

The evil emotions must be transformed into actual good and absorbed into holiness, as Tanya chapter 10 de-

scribes the complete tzaddik. For this one must draw down a revelation of G-dliness from the mazal, the soul
above the body.
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And about this King David, peace be upon him, said, “Seek my face (panai)”: the meaning is, my
inner dimension, that is, the very essence of the inner dimension of the point of the heart and the
desire of the heart (re’usa deliba), which is hidden and concealed;

King David’s “Seek my face” is read as “seek my inner self,” since panim, “face,” is related to pnimiyus, “in-

ner dimension.” What must be sought is the essence of the inner point of the heart and the heart’s desire,
which lie hidden.

likuteitorah.com/likkutei-torah/ki-seitzei/2/ 24



LIKKUTEI TORAH + PARSHAS KI SEITZEI - MAAMAR 2 111 PP2MR DY Tancnd RN 0D

WP TT2IR W SNOYN ARIY 1PIP0Y) 190A0 DR RYINN IRCRITDY 100K wanDI wpah 900
#4019 By P17 712971 A NI NIPRA%ID 13970 WRAR T TPID DR TUINR wanm wpas 13001 (7732Y
by

and one must seek it, search for it and bring it out of concealment into revelation (as in the matter
of what is said, “I have strayed like a lost lamb; seek Your servant”). And how is one to seek and
search for it? “Your face, Havayah, I will seek”: that is, the inner dimension of Havayah, the level of
“And Havayah passed before him (al panav),” etc.,
This inner point must be searched for and brought out of hiding, like a lost lamb that cries, “Seek Your ser-
vant.” One seeks it through “Your face, Havayah, I will seek”: the inner dimension of the Name Havayah, the

level revealed when “Havayah passed before him (al panav)” and proclaimed the Thirteen Attributes of
Mercy.
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from where the Thirteen Attributes of Mercy are drawn. And they are drawn during the days of
Selichos, for then is a time, an hour of favor, above. And during the whole year the inner dimension
of Havayah is drawn at this level through the Torah

The Thirteen Attributes of Mercy flow from this inner dimension and are drawn down especially in the days

of Selichos, a time of divine favor. During the rest of the year the inner dimension of Havayah is drawn down
through Torah and mitzvos.
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and the mitzvos, which are the inner dimension of the will and wisdom of the Holy One, blessed be
He, in His glory and in His essence, as it were, whom “no thought can grasp.” For through engag-
ing in Torah one is called “one who reads (korei) in the Torah,” for he calls forth (korei) and draws
down His wisdom, may He be blessed, for “the Torah came forth from Chochmah (wisdom),”

Torah and mitzvos are the innermost will and wisdom of G-d Himself, whom no thought can grasp. One who

studies Torah is called korei, “one who reads” and also “one who calls”: he calls down G-d’s wisdom, since
the Torah came forth from Chochmah.
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which is the level of an illumination of the inner dimension, as it is written, “A man’s wisdom
makes his face shine.” (See the explanation on the verse “And Moshe wrote their goings forth,”
etc.)

Wisdom is an inner light that shows on the face, as Ecclesiastes says: “A man’s wisdom makes his face

shine.” So Torah study draws down the light of G-d’s “face,” His inner dimension; the Alter Rebbe refers to

his explanation of “And Moshe wrote their goings forth.”
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And through this, “May He make His face shine upon us, Selah.” And the mitzvos are the inner di-
mension of His will, may He be blessed: the 613 mitzvos of the Torah and the seven

Through the Torah, “May He make His face shine upon us” is fulfilled. The mitzvos too are G-d’s inner will:

the 613 commandments of the Torah together with the seven commandments of the Rabbis.
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rabbinic mitzvos, which in gematria are the 620 (tarach) pillars of light, which are drawn down be-
low through the fulfillment of the mitzvos; as in the saying, “who has sanctified us with His
mitzvos,” etc., and as our Sages, of blessed memory, said, “The Holy One, blessed be He, puts on
tefillin,” etc.
Together they number 620, which corresponds to the 620 “pillars of light” of the Kabbalah, the numerical
value of keser, “crown”; they are drawn down below by doing the mitzvos. Hence the blessing “who has

sanctified us with His mitzvos,” and the Sages’ saying that the Holy One, blessed be He, as it were, puts on
tefillin.
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And charity is equal to them all; for the matter of charity is that the attribute of Chesed (kindness)
be [extended] freely, to revive the spirit of the lowly, which are all the levels in the chain of de-
scending worlds (hishtalshelus), for “all before Him is considered as nothing.”

The Sages say that charity is equal to all the mitzvos. Charity is kindness given freely, not earned, “to revive

the spirit of the lowly,” and before G-d all the levels of the worlds are lowly, for “all before Him is considered

as nothing”; so His kindness to them is wholly free.
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And this is [the meaning of] “And the work of charity shall be peace.” And it is written, “Peace,
peace, to the far and to the near”: to the far who has become near; for peace is the level of the bond
between above and below, so that even the far be at the level of near, as mentioned above.

Isaiah says that “the work of charity shall be peace,” and that G-d grants “peace, peace, to the far and to the

near.” The Alter Rebbe reads “the far” as one who has become near: peace is the bond between above and
below, which makes even the distant close.
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And just as the level of “Your face, Havayah,” is drawn from above to below, so is the level of “Seek
my face” drawn from below to above: that the point of the inner dimension of the heart rise and be
included in the very Infinite Light (Or Ein Sof), blessed be He.

Just as G-d’s “face” is drawn from above to below, so a person’s “Seek my face” rises from below to above.
The inner point of the heart ascends and is included in the very Infinite Light.
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(And see in the discourse beginning “Who has counted,” and in the discourse beginning “The
heads of the tribes,” and in the discourse beginning “And the number of the children of Israel shall
be,” and in the discourse beginning “After Havayah your G-d you shall walk,” regarding “and His
commandments you shall keep,” and in the discourse beginning “If you do not know,” etc., “go
out,” etc.; see there.)

The parenthesis lists further discourses on this theme: those beginning “Who has counted,” “The heads of

the tribes,” “And the number of the children of Israel shall be,” “After Havayah your G-d you shall walk,” and
“If you do not know ... go out.”
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And not from this world alone, which is the level of the gathering in from the dispersion of the soul,
which is scattered and spread out in thought, speech and action, the garments of the physical
body, which are drawn after this world;

This ascent is not only a gathering of the soul from this world, where its powers are scattered in thought,
speech and action, the garments of the body that pursue worldly things.
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but even from the lower and the upper Gan Eden, as it is written, “Whom have I in heaven? And be-
sides You I desire nothing on earth. My flesh and my heart yearn; the Rock of my heart,” etc.

The inner point rises even beyond the lower and the upper Gan Eden, the spiritual worlds of the souls. This
is the meaning of “Whom have I in heaven? Besides You I desire nothing on earth”: the inner heart desires
G-d Himself, not even the delights of Gan Eden.
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And about this it is said, “Who is this coming up from the desert, leaning upon her beloved?”:
upon her very beloved. And this is [the meaning of] “and you take her to yourself as a wife”: that is,

as in what is said, “On that day,” etc., “you will call Me Ishi (my husband).”

Of this ascent the Song of Songs says, “Who is this coming up from the desert, leaning upon her beloved?”:
the soul rises, clinging to G-d Himself. This is the verse’s “and you take her to yourself as a wife,” a bond like
the one Hosea foretells: “On that day ... you will call Me Ishi, my husband.”
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And this is through the Torah, as our Sages, of blessed memory, said, “‘On the day of his wedding’:
this is the Giving of the Torah”; for the Torah is the level of the bridegroom, and Knesses Yisrael is

called kallah (bride), the very level of “my flesh and my heart yearn (kalah).”

The bond is made through the Torah, for the Sages read “the day of his wedding” in the Song of Songs as the
Giving of the Torah. The Torah is the bridegroom and Knesses Yisrael the bride (kallah), a word that echoes
“my flesh and my heart yearn (kalah).”
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But for there to be this level of the drawing down of the Torah and the mitzvos, the inner dimen-
sion of His will and wisdom, may He be blessed, in order to raise the level of the inner dimension of
the point of the heart in its very essence and being, one must first be at the level of “and you desire
her,” so that all his salvation and all his desire be in this;

But for Torah and mitzvos to raise the inner point of the heart in its very essence, a person must first fulfill
“and you desire her”: all his salvation and all his desire must be in this.
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for “spirit brings spirit and draws spirit”: “If he sets his heart toward Him, his spirit and his soul
He will gather to Himself.” Whereas if he does not desire and long to raise the inner dimension of

the point of the heart, he will certainly not draw down anything.

As the Zohar teaches, “spirit brings spirit and draws spirit”: a person’s longing below draws down the corre-
sponding spirit from above. One who does not desire and long to raise the inner point of his heart will draw

down nothing.

SECTION 6 - 118-20

Into your house: teshuvah and weeping
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4. “And you shall bring her into your house.” The matter is as is written in the Zohar (Parshas
Vayikra, folio 6, end of side a and side b; and in the Raaya Mehemna, Parshas Pinchas, folio 257,

end of side a and side b)

Section 4 explains the next verse, “And you shall bring her into your house,” through two passages of the
Zohar: in Parshas Vayikra, and in the Raaya Mehemna on Parshas Pinchas.
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on the verse “She has fallen, she shall rise no more,” etc. (in Amos, at the beginning of chapter 5):
that she will not be in the state of rising from below to above,

Both discuss Amos’s lament, “She has fallen, she shall rise no more, the virgin of Israel.” The Alter Rebbe
reads it to mean that she will not rise in the way of rising from below to above, by her own strength.
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but only as it is written, “On that day I will raise up,” etc.: that it be drawn from above to below, so
that she will have, even below, the level of a superior rising.

Rather, as Amos later promises, “On that day I will raise up the fallen tabernacle of David”: G-d will raise
her, drawing down from above to below, so that even below she has a higher kind of rising. This is the mean-
ing of “you shall bring her into your house”: the bond is completed from above.
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(As in the matter of what is written in the discourse beginning “And I will make [your windows] of
kadkod,” regarding “one said shoham (onyx)”; and see the Zohar, Part I, Vayechi) (folio 237b),
[which] explains it in another way than what is written in Parshas Vayikra; it may be said that this is
according to the one who says “yashfeh (jasper).”
A parenthesis notes that the Zohar in Vayechi explains the verse differently from the Zohar in Vayikra, and
links the two explanations to the Talmud’s dispute over Isaiah’s kadkod stones, where one sage said shoham

(onyx) and the other yashfeh (jasper). The Vayechi explanation, the Alter Rebbe suggests, corresponds to the
opinion of yashfeh.
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That is, that the light of G-d’s face be drawn down below, so that it be “as water [reflects] the face,”
in the manner of “and bring us back in complete teshuvah before You”: “before You” (lefanecha)
specifically, at the level of the inner dimension; for this is the completeness of teshuvah, “tashuv
hei” (the hei returns), etc. And this is the level of rising: “I will raise up the fallen tabernacle of
David,” etc.
The light of G-d’s face is drawn down “as water reflects a face”: G-d’s turning toward a person mirrors the
person’s turning toward Him. This is the prayer “Bring us back in complete teshuvah before You

(lefanecha),” where “before You” points to G-d’s inner dimension (panim); such teshuvah, “the hei returns,”
is the rising promised in “I will raise up the fallen tabernacle of David.”
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And this is the level of the Ten Days of Teshuvah, “as water [reflects] the face,” etc.: for during
Selichos we draw down “And Havayah passed before him (al panav),” etc., so that during the Ten
Days of Teshuvah there be the level of “and bring us back in complete teshuvah before You.”

This is the work of the Ten Days of Teshuvah. During Selichos the Thirteen Attributes of Mercy, “And

Havayah passed before him (al panav),” are drawn down, so that in the Ten Days one may reach “complete
teshuvah before You.”
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“And she shall shave her head and do her nails.” Now, the hairs of the head are the surplus of the
mochin (intellect), which have fallen into worldly matters.

The verse continues that the captive woman shall shave her head and do her nails. Hair is the surplus that
grows out of the head, so it stands for the surplus of the intellect (mochin) that has fallen into worldly
matters.
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And the nails are the surplus of the emotive attributes of Chesed (kindness), “the right arm,”
Avraham, from whom came forth, etc. And a person must remove the surplus;

Nails, which grow from the hands, stand for the surplus of the emotions of Chesed, kindness, called “the
right arm” and associated with Avraham. The words “Avraham, from whom came forth” echo the Talmud’s
“Avraham, from whom Yishmael came forth”: even holy kindness can yield a surplus outside holiness, and a

person must remove such surplus.
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for from the side of the supernal holiness, the surplus is a level of holiness, like the Thirteen

Attributes of Mercy, which are drawn from the level of the hairs, etc.

Above, in supernal holiness, “surplus” is itself holy: the Thirteen Attributes of Mercy are drawn from the lev-
el called the “hairs.”
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And as in the matter of “He shall be holy; he shall let the locks of the hair of his head grow long.”
(See on this below, on the verse “For as the earth brings forth her growth,” and in Parshas Emor,

on the verse “And I shall be sanctified among.”)

So too the nazir, who is called “holy,” lets the hair of his head grow long: on a high level the surplus is holy.
The parenthesis refers to two discourses that discuss this.
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But regarding the Levites, who are lower in level, from the side of severe judgment, it is written,
“and let them pass a razor,” etc. And see in Parshas Tazria (folio 48, end of side b). And “awoman’s
hair is nakedness,” for there the external forces draw nourishment.
The Levites, however, who are rooted in severe judgment, were commanded to pass a razor over their flesh,
and the Zohar on Parshas Tazria links hair with severe judgment. In the same vein the Alter Rebbe explains

the Talmud’s ruling that a woman’s hair is ervah, “nakedness,” as a place where the external forces draw
nourishment.
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And this is the meaning of their saying, “An unlearned person (am ha’aretz) is forbidden to eat
meat,” for the meat brings him down and lowers him below; which is not so with a Torah scholar,
for it is written, “The righteous one eats to the satisfaction of his soul.”

This explains the Sages’ saying that an unlearned person may not eat meat: the meat drags him down. A

Torah scholar is not brought down by it, for of him it says, “The righteous one eats to the satisfaction of his
soul.”
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And likewise they said, “The mundane conversation of Torah scholars,” etc., specifically. Therefore
the penitent (baal teshuvah) must afflict himself, in order to distance himself from the surplus, so
that it not bring him down and return him to his former ways, G-d forbid.

So too the Sages said that even the mundane conversation of Torah scholars requires study, specifically of

scholars. Therefore a penitent must practice self-denial, to distance himself from surplus so that it does not
drag him back to his former ways.
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“And she shall remove the garment of her captivity.” Now, our Sages, of blessed memory, said, “A
reflection of a reflection they do not have; but a reflection alone they do have.” So too in “the one
opposite the other,”

The verse continues, “and she shall remove the garment of her captivity.” The Talmud says of demons that

they have a reflection but not a reflection of a reflection, and the Alter Rebbe applies this to “the one oppo-
site the other,” the side opposed to holiness.
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that is, the level of a makif (encompassing) above, as in the matter of “one transgression draws an-
other transgression” and “they make him very impure,” etc. And one must also remove the level of

the makif that is drawn from above of its own accord,

The side of evil has one makif, an encompassing influence over a person, which shows itself in the way “one
transgression draws another” and “one who defiles himself a little is defiled much.” This makif, which comes

from above of its own accord, must also be removed.
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for it is written, “Your iniquities separate”: they separate and interpose between the indwelling of
the revelation of His G-dliness, may He be blessed, which is drawn through the Torah and the
mitzvos, and the point of the inner dimension of the heart, so that it does not touch the inner di-

mension of the heart unless

For “your iniquities separate”: sins form a barrier between the divine light drawn down through Torah and
mitzvos and the inner point of the heart. The light does not touch the inner heart unless that barrier is
removed.
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the covering and concealing level of the makif of “the one opposite the other” is removed. And
through this removal, “and she shall dwell in your house”: that there be a level of settled dwelling

and permanence of the love in the point of the heart, “it shall never be moved, forever and ever.”

The barrier is the covering makif of the side of evil, “the garment of her captivity.” Once it is removed, “she
shall dwell in your house”: the love in the point of the heart becomes settled and permanent, never to be
moved.
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And through this he will rise, come and reach a higher level and rung, the rung of “and she shall

weep for her father,” etc. For

From there a person rises to a still higher level: “and she shall weep for her father.”
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the virtue and rank of weeping is the level of the higher teshuvah (teshuvah ila’ah), which is greater
than all; for there are many levels and rungs in the higher teshuvah, and this one surpasses them

all. And about this it is said of the Time to Come, “With weeping they will come,” etc.

Weeping is the level of the higher teshuvah (teshuvah ila’ah), which has many levels, and this is the highest
of them. Of the Time to Come, Jeremiah says, “With weeping they will come.”

0°9°W W ARYI R2PY 271’7 PP 1IARY 7Y 1190 1Ry 42510t 1992 991 13T 20001
And it is written, “And behold, a boy was weeping, and she had compassion on him.” And this is
along the lines of what they said about Rabbi Akiva, that when he recited the Song of Songs

When Pharaoh’s daughter opened the basket, “behold, a boy was weeping, and she had compassion on
him”: weeping awakens compassion. So too it is told of Rabbi Akiva that he wept when he recited the Song of

Songs.
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his eyes shed tears; for this weeping comes from the cleaving of the soul to its root beyond what his

soul can bear, for then “there is no one who has power over the spirit to restrain it,” etc.

Such weeping comes from the soul’s cleaving to its root beyond what it can contain. At that moment, as

Ecclesiastes says, “no one has power over the spirit to restrain it.”
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(And see what is written above, at the end of the discourse beginning “And I will make [your win-
dows] of kadkod,” and in Parshas Vayishlach, on the verse “And he took from what came to his
hand a gift,” and on the verse “And the Jews undertook.”)

The parenthesis refers to other discussions of weeping: at the end of the discourse “And I will make your

windows of kadkod,” and in the discourses on “And he took from what came to his hand a gift” and “And the

Jews undertook.”
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And concerning this weeping it is stated in the name of the Arizal, of blessed memory, that whoever
does not weep on Rosh HaShanah and Yom Kippur, his soul is not complete; for this weeping is the
completeness of the soul. And its main [time] is on Yom HaKippurim, the level of the higher teshu-
vah: “before Havayah you shall be purified.”

In the name of the Arizal it is taught that whoever does not weep on Rosh HaShanah and Yom Kippur, his

soul is not complete, for this weeping is the soul’s completeness. It belongs above all to Yom Kippur, the day

of the higher teshuvah, when “before Havayah you shall be purified.”

IN ONE'S AVODAH

Every day, in prayer, a person must fight his own war: contemplate G-d’s greatness until the love of the out-
er heart overcomes the animal soul’s deeds, words and thoughts. Then the inner point of his heart is re-
vealed as a gift from above; he must long for it, seek G-d’s “face” through Torah, mitzvos and charity, dis-

tance himself from excess, and in the Days of Awe reach the weeping of the higher teshuvah.

QUESTIONS FOR DISCUSSION

1. What are the two dimensions of the war in the Zohar’s saying “whoever kills the serpent is given the King’s

daughter,” and which of them is in a person’s own hands?

2. Why does the love born of contemplation reach only G-d’s Malchus, the “Name,” while the love of the in-
ner heart reaches beyond the worlds?

3. What does “Israel has no mazal” teach about the root of the point of the heart, and why does that root al-

low it to transform evil into good?

4. How does the maamar distinguish between an illumination of the point of the heart and its essence, and
what does each accomplish?

5. Why must a person first “desire her” before Torah and mitzvos can raise the inner point of his heart, and

how does weeping complete the process?
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The Kehot note says that the Mitteler Rebbe’s transcript of
this discourse is printed here, followed by a Biur (explana-
tion) and a further Biur: parallel versions of the same
teaching.
KEHOT'S NOTE
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The Kehot edition notes that these exact words were not
found and refers to this passage, where Zevulun prepares
himself with the “supernal sword” of prayer and supplica-
tion before going out to fight his battles. It supports the
identification of prayer with battle.

Zohar I, 240b3a ,»7 x”m

Zohar III, 243aR ,2n7 2’

KEHOT’'S NOTE
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The Kehot edition, which did not find these exact words,
also points to this passage of the Raaya Mehemna on the
daily prayers: why the morning prayer is obligatory and
the evening prayer optional, and how prayer joins the
Shechinah in exile to the King.

Zohar, Pinchas 85:572-87:582-2ypn:n”a omip M7 180
2”8pn:1a

phnya e manhn

“Havayah has war with Amalek from generation to genera-

tion.” The Alter Rebbe identifies this war with the war of

prayer, fought in every generation and on every day.
Exodus 17:1610:1 mnw

7 57 Pony2 Havayah® nnmn AR 03799 10703 k™

And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to
generation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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likuteitorah.com/likkutei-torah/ki-seitzei/2/
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“G-d has made the one opposite the other.” Here it teaches
that opposite the holy soul stands an animal soul with cor-
responding powers.

Ecclesiastes 7:1477:1 n>ip

oy mrnay? mtnR D3 AR Ay oP: 233 g n2iw ol
TRIRD PN DIXT KEW> XY N127°29 DOR2K7T

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rivka is told of the two nations in her womb: “one nation
shall be stronger than the other nation.” Applied to the two
souls within a person, which struggle for dominance.

Genesis 25:23372:717 N°wx12
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And the L-RD said unto her: Two nations are in thy womb,

And two peoples shall be separated from thy bowels; And the

one people shall be stronger than the other people; And the

elder shall serve the younger.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the note, this gloss (the parenthesis linking
Reuven, Shimon, Levi and Yehudah with the order of
prayer) appears there at length.
KEHOT'S NOTE
.N1D99R2 3T 7T A2 0°927 N7MIRD L2, RN

“Yehudah, you, your brothers shall acknowledge you.” The
opening words of the discourse the Alter Rebbe cites,
which links Yehudah with the Shemoneh Esreh and with
self-nullification.
Genesis 49:8°1:0"n NWRI2
P2 732 77 NIV PIN AW TT TS T A0 A
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down
before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Tikkunei Zohar speaks of the many warriors who gath-
ered to battle the serpent for the sake of the King’s daugh-
ter, until the one comes who Kkills the serpent. The Kehot
edition cites it (the end of Tikkun 13 and the beginning of
Tikkun 21) for this saying.

Tikkunei Zohar 43a:11-1227-X">:X 3" 7717 *1pn
557 RY*P12 K1 92 PrROm LRIPIRD 1997 KPR DY SR RN
METAWRn IRM™7ID TP N2 INIRD 777 1T RN ORAD DWPT RN
72 577K 22 LTIR W T LR 010 T IR 2 KM L enab am

.XN2°N12 19 18P 27Y2w 177N 11275 19° 90K 17y NUwRIa
Constantinople, 1740 (CC-BY-NC)

NPoyon 1o pane
The note quotes it: “they give him” means from above and
not from himself, for a person cannot by himself bring
this inner point out of concealment; it is given from
above, so that it is revealed in the heart as it is, on condi-
tion that he first “kills the serpent” through Daas in the
outer dimension of the heart.
KEHOT'S NOTE
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“When you go out to war against your enemies, and
Havayah your G-d delivers him into your hands, and you
capture his captives.” The verse that opens the maamar,
read as the soul’s inner war.

Deuteronomy 21:10:X”3 0°727

When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kehot’s note points to Esther 2:11 for these words.
Esther 2:11x7°:’2 7noX
DiPw-NR NYT? DUWIITN°3 T30 *30% 7PN "7 0 BP-oI:
M2 PYPIm INON
And Mordecai walked every day before the court of the
women’s house, to know how Esther did, and what would be-

come of her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A gloss there explains “Havayah has war with Amalek”
here as meaning “above the level of the Name Havayah

likuteitorah.com/likkutei-torah/ki-seitzei/2/
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that is clothed in the soul”; the note says it is developed
there at length.
KEHOT'S NOTE
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The Zohar on Parshas Mishpatim distinguishes levels of
the soul and of the Shechinah, one of which is called “the
King’s daughter.” The Alter Rebbe refers to it for his iden-
tification of the King’s daughter with Knesses Yisrael and
the point of the heart.

Zohar, Mishpatim 2:4-133>-7:2 002w 7711 790

570131 1% N7

On Devarim p. 2054 a gloss suggests, “perhaps it means
the inner partzuf of Malchus.” On Re’eh p. 793 the
Tzemach Tzedek notes that the matter explained in Torah
Ohr 37b is the “point of Zion,” and Devarim p. 35 discuss-
es the inner partzuf of Malchus.
KEHOT'S NOTE
PR NTIPA PIYa LHRT mt1an MI%ID D1 U9IRT T2 0°127 NPMIRa
RN PIYIW PO%N WD Y IRT D NPMIRD LTPORY 2,17 RN R
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The passage speaks of the essential point of the soul, from
which its intellect and emotions spread out; though it is
equal in every Jewish soul, it is not revealed equally, and
in the Egyptian exile this point of the heart was revealed
only as simple faith.
KEHOT'S NOTE
AL, R™MN

“Remember what Amalek did to you on the way, when you
came out of Egypt.” The opening words of the Torah Ohr
discourse cited here.

Deuteronomy 25:171>:7173 0°727
:DUT$RY DRNKE T1T2 P2RY 97 1YYV DX 3}
Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall love Havayah your G-d with all your heart.”
The doubled letter of levavecha is read as two hearts, the
outer and the inner.
Deuteronomy 6:5°77:1 0°7127
STTRR222 WDI222 72257222 TRX 1 DX NI
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the discourse on “Who has counted the dust of Jacob”
the Alter Rebbe distinguishes two levels of the desire of the
heart: the inner point of the heart, a great love above rea-
son that comes from above as a gift, and the outer heart,
taken from Daas and contemplation of G-d’s greatness,
each according to his understanding.
KEHOT'S NOTE
2,12 pha oyh

D°281 QNN 77T

In the discourse “You are standing” the Alter Rebbe ex-
pounds “Seek my face” as the inner dimension of the
heart and distinguishes the inner and the outer dimension
of the heart’s cry: the outer heart is drawn from Daas and
contemplation of how the Infinite Light brings all creation
into being.
KEHOT'S NOTE
.2, mmph
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The explanation of “There are sixty queens” begins by cit-
ing Mishnas Chassidim: Knesses Yisrael, though associat-
ed with the Sefirah of Malchus, is not Malchus as a partzuf
of its own but the partzuf of Malchus within the inner di-
mension of Z’eir Anpin, where the two are equal.
KEHOT'S NOTE
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Rabbi Simon teaches that there is no blade of grass that
does not have a mazal in the heavens that strikes it and
tells it, “Grow.” Contemplating this chain of forces leads
the mind up to G-d as the source of all.
Bereshit Rabbah 10:6": 1127 n"wx"2
NR XDIM RDINT 072 PR 12 DOM0 19Y0 9K MR R0 12
55 7% 1R :71°0 °27 MR .NAPANAT DR PR 1IN O L, monn
RITRTT,273 79 90IRY AMK 7920 L3912 D 1D PRY 2wy 2wy
21 PR3 1WWR 0UwN OX 0w Mpn nyTR (T2 ow) 22007
.INBN 5703 MOWIN IR 71D MITYN WpNT (0 Ow) W 1wd
57091 ,MTPO DR NITYR 1% IR 71°0 P71 KD 13 RI°A0 029
NP2 M RPN (DY) N7 RIT KT AWPR WP P U
... RI172 01110 °37 01N 7232 59 v
Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.” That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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A Zohar passage cited by the Kehot edition with the same
teaching: there is no blade of grass below without an ap-
pointed force above that watches over it, strikes it and tells
it, “Grow.”

Zohar, Addenda, Volume I 1:1'R-’X X 775 ,n12010 ,717171 120

M2 by man

“For one higher than the high watches, and there are high-
er ones above them.” Here it describes the ladder of forces
from the grass up to the source of all.

Ecclesiastes 5:7°171 nomp
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If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” The source of the
whole chain of worlds is G-d’s own “breath.”
Psalms 33:6:3"% 0°21n
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By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“You made the heavens ... and You give life to them all.”
G-d is the life-force of everything in the chain.
Nehemiah 9:6"1:’0 7°nm
ORIZ721 DO0WR “nY DMEDTNR DY NAR 9737 0 XITTANX
X3¥1 DP2"NK MR IAN) B2 WK DR PY TR0 TINT
:oIAYn 77 Dwn
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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32
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“See, I have set before you today life and good, death and
evil.” The Alter Rebbe reads “life” and “death” as the spiri-
tual and the physical within every created thing.
Deuteronomy 30:157"v:"> 0137
YY77NXY NVRNTNK) 30T7NRY DPNTNK BT 397 *NN3 X
See, I have set before thee this day life and good, and death
and evil,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“... and you shall choose life.” Choosing life means attend-
ing to the divine life within things.
Deuteronomy 30:19v”°:'7 0117
307 NN NPT D07 PIRTTNN DRWITNR 0n 092 oy
AP0 AOX W00 1R 002 510 7PPRm N3N0
I call heaven and earth to witness against you this day, that I
have set before thee life and death, the blessing and the
curse; therefore choose life, that thou mayest live, thou and

thy seed;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“To love Havayah your G-d ... for He is your life.”
Choosing life is defined as loving G-d, the Life of all life.

Deuteronomy 30:20°3:"2 0°127
TR I 770 XN 2 927 NRATY 19P2 Ywt RO 1NN naK?
NN 3P pyY? D71IK? PNIK? N IV WK MIRT0Y n2w?
oy
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,

to give them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Tanya chapter 44 explains “My soul, I desire You”: as a
person longs for his own life, so the soul longs for the
Infinite Light, blessed be He, “the true Life of all life.”
KEHOT'S NOTE
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“The exaltations of G-d are in their throat, and a double-
edged sword in their hand,” followed by “to execute

likuteitorah.com/likkutei-torah/ki-seitzei/2/
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vengeance on the nations.” The praise of G-d’s exalted-
ness in prayer is itself the sword against the evil in the
soul.

Psalms 149:6"1:0"1p 0°%°11n
:07°2 N9°9°9 37 023732 PX ninnia
Let the high praises of G-d be in their mouth, And a two-

edged sword in their hand;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,0np °onn

PARAGRAPH 4
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Yaakov tells Yosef of the portion he took from the Amorite
“with my sword and with my bow.” The Alter Rebbe reads

the sword and bow, with Onkelos, as prayer and

supplication.
Genesis 48:22272:1"n N"wR12
>2M2 MR T CANR? WK NPy TOX 03% 77 "ANI I
:’DT?;?;H
Moreover I have given to thee one aportion above thy
brethren, which I took out of the hand of the Amorite with
my sword and with my bow.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.23, DPwRI2

"MIYaY n1PEa

Targum Onkelos renders “with my sword and with my
bow” as “with my prayer and with my supplication.” This
is the basis for calling prayer the soul’s weapons.
Onkelos Genesis 48:22172:1"n N°wx12 2y 01'?17]1}{ 01N
AXTIRRT KT 17201 *T AR 2 TR 0 pAIN 77 M2 RIX
MY "Nivea
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

DIPM SW PHaw MO0

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2P0 .27Y0 LT Y ARA

PR B Pnaw 1To

Rabbi Simlai teaches that a person should always first set
out the praise of the Omnipresent and only then pray,
learning it from Moshe. The Alter Rebbe uses the phrase
for the praises of prayer that become the soul’s sword.
Avodah Zarah 7b:18m°:2°1 17t 112y
2 M3 DT 1707 01V (X2t °31 ¥0TT] K2 021 27T
ANR DORPR N7 12027 27 nwnn 2121 29807 12 0K 0ipn
N MR KY TI2YR7 AN NN, TTY DR NIRTY nivng
nAien PIRG
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Your kingship is the kingship of all worlds, and Your do-
minion is in every generation.” G-d’s Malchus is the level
that fills all worlds.

Psalms 145:1357:717np o°%°1n
1T 1377222 ANPWHM 0ONPY-23 NISPR MmN
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

., np ooenn

SARWY %17 7772

There the Alter Rebbe explains that the service of the an-
gels in every world is song and praise, the expression of
their yearning to cleave to G-d and be included in the
Infinite Light; it is a service only from below to above, un-
like Torah and mitzvos, which draw down from above.
KEHOT'S NOTE
99K R 19 XN

1117° NPT

“They shall express the remembrance of Your great good-
ness and sing of Your righteousness.” The words that the
discourse cited here explains.
Psalms 145:7°t:1”np 0°9°1n
2177 NPT P22 ANV N
They shall utter the fame of Thy great goodness, And shall

sing of Thy righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PRAYR WK

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° no73

PARAGRAPH 5
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“Would G-d not search this out? For He knows the secrets
of the heart.” The inner heart is what is hidden even from
a person’s own understanding.
Psalms 44:22273:7"n 0°2°71n
:2% NiNPYN Y77 KIT™D NRTIRN 0OPK Ko
Would not G-d search this out? For He knoweth the secrets
of the heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T372 SN

“And I will make your windows of kadkod, your gates of

carbuncle stones, and all your borders of precious

stones.” The opening words of the discourse cited here,

which explains “all your borders of precious stones.”
Isaiah 54:122™:7117°yW°

PEN"I3K7 T213031 MK 33K TIWEY THYRY 1972 Ay
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And I'will make thy pinnacles of rubies, and thy gates of car-
buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

92N N9
“See, I set before you today a blessing and a curse.” The
opening words of another discourse cited here.
Deuteronomy 11:263172:X” 0°127
:M7971 1272 DIP1 02°307 103 7238 MXY
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KR Bl

In the law of the heifer whose neck is broken, the elders
bring it down to a nachal eisan, a rugged valley. The dis-
course “See, I set” explains this phrase.
Deuteronomy 21:47:X”> 0°127
32 72Y°°K? WK IOR PITOR A2IYTNR RIIT YD I ATIM
#2132 123977 NK DUMIDIN Y K
And the elders of that city shall bring down the heifer unto a
rough valley, which may neither be plowed nor sown, and

shall break the heifer’s neck there in the valley.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Aow S1Rwn 03
“On the eighth day he sent the people away,” at the end of
the dedication of Solomon’s Temple. A discourse on this

verse also treats the inner heart.

1 Kings 8:66170:’1 X 0°5%1

DT DPPIND 1977 TPRITNN 13727 OYTNN NP *rhya ov2
iy PRI 172y TITP N Y WK n2iwa720 By 27 22im
On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
for all the goodness that the L-RD had shown unto David His

servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN 8RR %

“For this commandment that I command you today is not
hidden from you, nor is it far away.” The discourse on this
verse discusses teshuvah as tashuv hei.

Deuteronomy 30:11x:"% 0°727
TRTY KPY 1R KIT NRPDIKD 00 7180 923K TWR NNTT MI3nT 03
R

For this commandment which I command thee this day, it is
not too hard for thee, neither is it far off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TT°M° 122 7PANRT wRIAw MPYN N2

A gloss there explains the Alter Rebbe’s words to mean that
even the level of yechidah is only that in which the G-dly
spark is clothed.
KEHOT'S NOTE
PIX°IT WP 1AW I ROA AT N2 03T 977 1320y 09137 NUIRG
0y TpORA
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“Do I not fill the heavens and the earth? says Havayah.”
The Alter Rebbe reads it as teaching that heaven and earth
are equal before G-d.
Jeremiah 23:24773:373 17°n°
DoPWITNR RI9 ke 1RINTKD IX) 0°AON2 WOR INDIDN
ORI K2R 7N PRI NRY
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,390

49 TIAN2Y DORW2 WITP

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.M2nw° no72

50 | Kehot’s note points to Numbers 13:1-15:41 for these
words.

Numbers 13:1-15:41x712:1"0-"K: 3" 727722

51 17120 PN B2 X%
The seraphim call, “Holy, holy, holy is Havayah of hosts;

the whole earth is full of His glory.” Because heaven and
earth are equal before Him, His glory fills even the earth.
Isaiah 6:32:1 1717y
PRI Xon NIRIX M wATR WATR WITR MR MITOR T KDY
97923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 6

52 DURWT N2% 91 2°2910 MM

According to the note, this passage is quoted on p. 1013
and explained on p. 1014.
Avodah Zarah 55ax 11”1 7171 1712y
KEHOT'S NOTE
JUPT AR TUR Y QW IR LAVR Y 3 T70 WrAW N7AIRD K20 7T Y0R
0°92372 TP"?HHW 57 RY” 210811 AR 7°0112 23NN °Y 2”0 7170pn 1”Noa
R eRisihishisRutalhiv 9 [R,ma Ty —]

53 | Moshe warns Israel not to be drawn to bow to “the sun, the
moon and the stars, all the host of heaven, which Havayah
your G-d apportioned to all the peoples under the whole
heaven.” The Alter Rebbe reads it as describing the stars
as channels of influence for the nations.

Deuteronomy 4:19v™:"7 0127
DPIIINY ILANN) URETIN KT AR T XA

:0MWT723 NOn 0oy P37 onk

likuteitorah.com/likkutei-torah/ki-seitzei/2/
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and lest thou lift up thine eyes unto heaven, and when thou
seest the sun and the moon and the stars, even all the host of
heaven, thou be drawn away and worship them, and serve
them, which the L-RD thy G-d hath allotted unto all the peo-
ples under the whole heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

54 "D PP R

The words “which [He] apportioned, etc.” are absent from
the first printing.
KEHOT'S NOTE
1091 NPrn% ek YR wRD 01972 RN 7110 PRI AwR” 9R n
71917 2091 7317 0IpRa PPN02 L7157 2ND PI0aT 0T M ans

55 wryn aobapnw

The first printing reads “which receive from those higher
than them” instead of “which receive from the seventy
princes.”

KEHOT'S NOTE

0°73pnw” 996 °°N33 .0M “DMYY 0°M2an 0°PapRw” (MWK 01972

:PPN1A2 PP P W0 1101 1231 .70 0OnY MIPIaR 2080 00 YR
.O7°%Y 0°MaA [PP°N2132 2N33 M 9y Aponn Ip 27nRY] 0ohapnw

56 | “For one higher than the high watches, and there are high-
er ones above them.” Each level in the chain receives
from the one above it.

Ecclesiastes 5:7°1:'1 n2mp

> YRNTT2Y MRNNTOR A1TRI AXIA PR LRYR P U pYYDN
0Py 077N MY 723 YN 733

If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

57 XA b PR
G-d tells Avraham, “Leave your astrology: Israel has no
mazal.” The Kehot edition cites it alongside Shabbat 156a.

Nedarim 322a:9-10"-"0:x 277 0°7T2

P TN LIPY MPRLERE RS Y WY IR 12 KPY P PN

NI NP WiTRT — ¥y DRORT 3 POy 3 Wy ot
’DRAR 0°%A 7123 OY TONNA 1700 OY” (AR iRy DoRRn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

?MINP22 D7 IRTY LT LRY 1P 03 IRTY LR ,2D 07771 LRPY0 ,1Ip Nav
9T ,RDI L5 12 Wi than Y 2 710 203

58 BNWOD P PR

Rabbi Yochanan teaches that Israel has no mazal: they are
not governed by the stars. The Alter Rebbe explains that
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Israel receive from beyond the chain of descent.

Shabbat 156a:12-133”>-27°:X 1”1p naw

DRIWYD P W, wYR P L0030 P iR R 027,

"2 MNT ,ARYU? AT 220 RTIN OKVY 20 PR R a0 o

D293 77 PR U TR 727 RIY 7ORID? P PRY 1o i

O — *NRan 0°30 A0 "D AR 9R 0w niniRkm 1R R

AT 27 MWRT X7 P PR 120 27 AX) N X9 nm

JIRINT ANIR RZPY 0RIY — 29RO P PRY 1010 127 0N
... 9T 3% DTAR R

William Davidson, Vocalized Aramaic (CC-BY-NC)

MY T pen e
“For Havayah’s portion is His people; Yaakov is the lot of
His inheritance.” Israel are G-d’s own portion, receiving
from Him directly.
Deuteronomy 32:9'0:2”% 0°137
:in?m1 221 2Py iy Havayah pom »2
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,25 0127

% 150 anNY

“And you shall be to Me a kingdom of priests and a holy
nation.” Israel belong to G-d Himself.
Exodus 19:6:0™ mnw
"8 72TH WK 0TI APR WITR I3 0732 no7Rn *oTran oAy
X2
and ye shall be unto Me a kingdom of priests, and a holy na-
tion. These are the words which thou shalt speak unto the
children of Israel.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
,00 mnw

oonwa v? M
“Whom have I in heaven? And besides You I desire noth-
ing on earth.” The love of the inner heart wants G-d
Himself, not any level of the worlds.
Psalms 73:25772:3"y 0°7°1n
[PIR2 "NIDOKD A0y DMWY 0
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.19,3y 0°%nn
22291 "IN 1195

“My flesh and my heart yearn; G-d is the Rock of my heart
and my portion forever.” The longing of the inner heart,

likuteitorah.com/likkutei-torah/ki-seitzei/2/
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whose portion is G-d alone.
Psalms 73:26172:2"y 0°2°1n
02157 0P PP "33 NS *3371 MY 17
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

25,3y 0°%nn

*YTN N OX 17T

The discourse “If you do not know” expounds “And Rachel
was beautiful of form and beautiful of appearance”:
Rachel is Knesses Yisrael, and “form” (to’ar) is explained
through “Let us make man in Our image” and “Yours,
Havayah, is the greatness and the might,” the same ideas
this maamar develops in paragraphs 13 to 15.
KEHOT'S NOTE
.2, RN

"y KD ON

“If you do not know, O fairest among women, go out in the
footsteps of the flock.” The opening words of the Torah
Ohr discourse cited here.
Song of Songs 1:8°11:°} 0°7°w 1w
Y POVTATNR "Y1 INET "2pY3 T27KE DI 1907 77 °yTN K9TOX
:0°¥717 niaawn
If thou know not, O thou fairest among women, Go thy way
forth by the footsteps of the flock And feed thy kids, beside

the shepherds’tents.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oY 170w DITRY 193
the passage shares nothing with the note
Megillah 29a:4’7:8 v”3 72711
197 PXI? 12030 192 MR K2 w0 12 1iynY °27 X0
— 077877 123 Ry 11°O% — 1930 0ipn 93w R 1102 vATRR
0713n2 ONPI3 TIX 127 noba MR MY Y APY
722 ONIPY D2IYNP” MRV TRy APIY — 2237 191 N
XIT T2 UITRAY PR 7AW KPR K1 KD T2OWIY amav
N33 a0 17y Y
It was taught: R. Shimon b. Yohai said: Come and see how
beloved are Israel to G-d—... every place to which they were
exiled the Shekhinah (G-d’s Divine Presence) went with
them. They were exiled to Egypt and the Shekhinah was with
them, as it says, “Did I reveal myself to the house of your fa-
ther when they were in Egypt” (II Samuel 2:27). They were
exiled to Babylon, and the Shekhinah was with them, as it
says, “For your sake I was sent to Babylon” (Isaiah 43:14).
Andwhen ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
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anny oW 21TRY 173
Rabbi Nasan teaches how beloved Israel are, that wherever
they were exiled the Shechinah was with them: in Egypt, in
Babylon, in Elam and in Edom. The Alter Rebbe applies it
to the G-dly spark in exile within the soul.
Sifrei Bamidbar 161:5°7:X”0p 12712 °120
5R °n7731 19337 (2 R PRINW) MR DRy 7303w 07807 05 ...
,Ony "ow 92325 173 ;yan N3 0UM%na onitha PaR Nl
,OMY 1179w 09737 193 ;722 "N 0oaynh (an YY) R
;D7) 791 0w SNTARM 09°Y3 °RDI SNRw (VR R InRIY
71N DITRA X2 7o (A0 7PYW°) MKW ,DARY 170w DI1TRD 193
2w (2 0°127) AR ,O7RY 1399w 0°INN DAWwIY LAI%an 00TAa
MIRY LPPPOR T AW ROR ,INRI KD 22w R0 9maw nx n
WRIN "N SX12N 1112971 SNR 195 Na2n nR (T 00w )
«on DIV WRID TINR

(Bamidbar 35:34) "in whose midst I dwell": Beloved are
Israel, for even when they are tamei the Shechinah reposes
among them — (Vayikra 16:16) "who dwells with them in the
midst of their uncleanliness," and (Ibid. 15:31) "...

they defile My sanctuary which is in their midst," and

when

(Bamidbar 5:3) "and they shall not make unclean their
camps in whose midst I dwell." (Ibid. 35:34) "for I the L-rd
dwell in the midst of the children of Israel." R. Nathan says:
Beloved are Israel, for wherever they are exiled ...

Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

2B N"RW YAy
There the Alter Rebbe quotes this Etz Chaim passage:
there is a very small spark that is G-dliness itself, and it is
clothed in a created spark called yechidah.
KEHOT’'S NOTE
JIPRY D927 NUMIRAIR LD AR D 5oy RN '{W)‘?ﬂ

701N NANT TAYWY NMPA
The note refers there for a manuscript variant of the words
“exile and enslavement to the worry of earning a liveli-
hood”; the variant itself is not given in the note.
KEHOT'S NOTE
.9”N2N 1011 MW — IRD ﬂ”wl?‘? 0°31°%1 MAYIT2 NDoIT IR

me X°2° 1woi2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
™7 0D

mawnn mana

“There are many thoughts in a man’s heart, but the coun-
sel of Havayah, that shall stand.” Here it describes a heart
crowded with worries.

Proverbs 19:21x72:0™ *own
:DIpN X7 7 NEY) YOR-322 Niawnn Nz
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There are many devices in a man’s heart; But the counsel of
the L-RD, that shall stand.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD, "own

09° QW 17200
“You shall count fifty days,” the counting of the Omer up
to Shavuos. The opening words of a discourse the Alter
Rebbe refers to.
Leviticus 23:1611:3”2 XIp™
ATIN AN ONIRT 01 DR 720N NYIWD NIWT N T
al

NG

even unto the morrow after the seventh week shall ye num-
ber fifty days; and ye shall present a new meal-offering unto
the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WS %IN

“I am asleep, but my heart is awake; the voice of my
beloved knocks: Open for me.” The Midrash on this verse
is the source of “Open for Me an opening like the point of
aneedle.”

Song of Songs 5:2°2:’11 0*°w W
>nRn "I My AN CPnne ppit oTiT 2ip 1y 371 MY CIR
7277 79707 *NiRYp PYNTRI WK
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
172w n°aw
“... and you capture his captives.” Read as the transforma-

tion of the evil itself into good.

Deuteronomy 21:10”:X”3 0°727

When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D°NI387 057220

“Remove the soiled garments from him”; and he said,
“See, I have removed your iniquity from you.” The re-
moval of the soiled garments is the image for evil trans-
formed into good.

Zechariah 3:4"7:3 >0t

Poyn DRIT D°TI20 17°07 MK? ¢IDP DUTAYIOR 0RM 197
:NIX?ND AR W220) A0 T2YR "NIIYT KT X RN

And he answered and spoke unto those that stood before

him, saying: ‘Take the filthy garments from off him.” And

unto him he said: ‘Behold, I cause thine iniquity to pass

from thee, and I will clothe thee with robes.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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At the end of chapter 9, Tanya cites Etz Chaim in the name

of the Zohar that the evil is transformed into complete

good, like the good inclination itself, when the “soiled gar-

ments” are removed from it: the pleasures of this world in

which it is clothed. The Alter Rebbe refers to it here.
Tanya, Likkutei Amarim 9:6":°0 0°11K *01p°% ;11K P ,X%1N
230 7% 13 73 2iL mva'? 7811 Y0¥ ,AmT ow2 A ple vl ...
RITY M7 079y *31YN 009 ann *0ORIXD 0°7320” %002 ,Unn

.02 Won

Kehot Publication Society (CC-BY-NC)
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“If your dispersed are at the end of the heavens, from
there Havayah your G-d will gather you.” Read as the gath-
ering of the soul’s scattered powers.
Deuteronomy 30:4°7:°7 0127
TR DY TRYR T A$IR) D DORYE 3R 0TI TR
If any of thine that are dispersed be in the uttermost parts of
heaven, from thence will the L-RD thy G-d gather thee, and
from thence will He fetch thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

yopI N

Avigail tells David that the souls of his enemies G-d will
“sling out, as from the hollow of a sling.” The image is
used here for the soul cast about by its garments.

I Samuel 25:29173:7773 R 2RINW
TWE2 TS I R A TYRINN R AT 0T O
:¥2p 12 7IN2 MIYPRY PN WDI NRY RR N DX 00T

And though man be risen up to pursue thee, and to seek thy
soul, yet the soul of my lord shall be bound in the bundle of
life with the L-RD thy G-d; and the souls of thine enemies,
them shall he sling out, as from the hollow of a sling.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”2% NWN 1°3Wa N°RMN

“And you see among the captives a woman of beautiful
form, and you desire her, and you take her to yourself as a
wife.” The woman of beautiful form is the essence of the
soul held captive.

Deuteronomy 21:11x%”7:X”> 0°7127
:MYR? 77 NP2 72 DPYT) IWA™ND NYX M202 °X7
and seest among the captives a woman of goodly form, and
thou hast a desire unto her, and wouldest take her to thee to
wife;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
o=t b el

“And Rachel was beautiful of form and beautiful of ap-
pearance.” The words expounded in the Torah Ohr dis-

likuteitorah.com/likkutei-torah/ki-seitzei/2/
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course cited here.
Genesis 29:171:10”2 N"wR12
;IR N2 IRA"ND? N7 P11 1937 ARD 1Y)
And Leah’s eyes were weak; but Rachel was of beautiful form

and fair to look upon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Who has counted the dust of Jacob, or numbered the
fourth part of Israel?” The “fourth” is read as the fourth
level, Atzilus.
Numbers 23:107:372 72712
1N 0”7 Nin "wal nan bmtz;? Y277NKR 120723 2pY? 19y 130 N
BhiskRiskalsh
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 12
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manon
“Who has counted the dust of Jacob?” The opening words
of the discourse cited here.
Numbers 23:10:375 712712
I 0”W° Nin "wal nhan 531??7 ¥297NKR 120m3 2pY? 19y 130 N
BhiskR el
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRy AR
“Everyone who is called by My name, for My glory I creat-
ed him, I formed him, I even made him.” Created, formed
and made are Beriah, Yetzirah and Asiyah, and “even” in-
cludes Atzilus.
Isaiah 43:7°t:27n 171°yw°
SPIPRYTAN RIS PRI PTI207) nwa X 5D
Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 13
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“The rich shall not give more and the poor shall not give
less than half a shekel.” The Raaya Mehemna on this verse
is the subject of the discourse cited here.
Exodus 30:1570:% ninw
T NMIANTNR NNY PRYT nhXnmn vyne KD DTm n27KD Uy
:02°NWDI-2y 1807
The rich shall not give more, and the poor shall not give
less, than the half shekel, when they give the offering of the
L-RD, to make atonement for your souls.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

mPea TN eyl

“Let us make man in Our image, after Our likeness.” The
“image” explains the to’ar, the “form,” of the yefas to’ar.

Genesis 1:26172:X N"wR12

Niy2T 0O NIT2 3T AMATI MNP DIN 1PV DOPOR MNRM
PIRT0Y RN URI770IN YRG0 MRnam 0w

And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14
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“And G-d created man in His image; in the image of G-d
He created him.” The doubled “image” is read as two lev-
els of the soul.

Genesis 1:27172:X N°wx12

K12 1231 131 INK K72 072X 0732 1732 DTXT NN PR X7
Halghe

And G-d created man in His own image, in the image of G-d

created He him; male and female created He them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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At the beginning of Parshas Bamidbar the Zohar asks why
the verse says both “in His image” and “in the image of
G-d,” and answers that there are two levels, one male and
one female. The Alter Rebbe cites this passage in the next
paragraph.
Zohar, Bamidbar 1:1-71-"K:’R 9272 ,97717 990
AND THE L-RD SPAKE UNTO MOSES IN THE WILDERNESS
OF SINAI, IN THE TENT OF MEETING, ETC. R. Abba cited
here the verse: “And G-d created man in his own image, in
the image of G-d created he him”, etc. (Gen. 1, 27). ‘We have
already explained’, he said, ‘that when the Holy One, blessed
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be He, created man, He made him in the image of the higher
and the lower grades, so that he epitomised the whole, and
his light shone forth from one end of the world to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PANT2 971299

“For My glory I created him, I formed him, I even made
him.” The soul’s descent through Beriah, Yetzirah and
Asiyah.

Isaiah 43:7"1:3"n 1°yw°

PIPRYTN RS PNRY2 TI25%7) 0w KT 7
Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J,20 030
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Ravina concludes that when a person is frightened for no
visible reason, “even though he does not see, his mazal
sees.” The Alter Rebbe identifies the mazal with the soul
above the body.

Megillah 3a:1477:X *3 1730
SUT RP IRT 23 DY AX LNOY2RT IRD ORT AR YRU R0 0K
OipRa NP OKY .YRY NXIR 177 ?APRIRR KR LM mRm
PO RP — X7 OR) TR YW DA™ AiYrE — npiawd
PRPR RIRY IV 3T KPY
Ravina said: We learn from this that if a man is seized with
fright though he sees nothing, [the reason is that] his star
sees. What is his remedy? He should recite the Shema. If he
is in a place which is foul, he should move away from it four
cubits. If he cannot do this, he should say this formula: “The

goat at the butcher’s is fatter than I am.”

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

A I Y A3V

PARAGRAPH 15

89
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“Behold, you are beautiful, my beloved, indeed pleasant.”
Beauty as the language of the bond between the soul and
G-d.
Song of Songs 1:161"v:’R 0*°wi 1w
$M132Y7 PPN 0O AR OTIT DY AT
Behold, thou art fair, my beloved, yea, pleasant; Also our

couch is leafy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

a0 LR wURw
2791 RVYD PRI M RV N

The passage there explains that the higher teshuvah, “with
all your might,” is called “heaven,” which is associated
with fire and with the soul’s upward yearning to be includ-
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91

92

93

94

ed in its source; it adds that Knesses Yisrael is called ishah
(woman), aword it links with fire.
KEHOT'S NOTE
XY 9270 D7D LA, Un wrRw 17:?‘? hhal

win 210 Y Bw MTRn noennta

Tanya chapter 10 describes the complete tzaddik, in whom
the evil itself is transformed into good through the com-
plete removal of its “soiled garments,” unlike one in
whom the evil is only driven out. The Alter Rebbe cites it
for the transformation of the emotions into actual good.

Tanya, Likkutei Amarim 10:1-20°71K "2 ;WX PP X010
.
Ty PR30 DY T2 22 DR NIRRT WRY AN DRIV MM
Y17 [P NNJY D IRRD P90 AW 17 WA vy
Ry APRY PUTST XIR - U 307 99M Y17 TR 73R
PRI PPN ¥ 03 Lyn 1Y 2 WY 10T P 9T e
MY ° 37 N7 1991 LivIyen npnn 232 Su2 MDY KX
577 22 > 137 12 72 120 9K K3 PR i 1912 1 72
... .Unn 230 99n1 M0 - 12w
Kehot Publication Society (CC-BY-NC)

°12wpP2

“On Your behalf my heart says, Seek my face; Your face,
Havayah, I will seek.” The Alter Rebbe reads “my face” as
the person’s inner point and “Your face” as G-d’s inner
dimension.
Psalms 27:8'm:1"5 0°2°11n
WP N TID°NK *10 WP 237 MK 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.m o o%%nn

TAIN W2 SNOyn

“I have strayed like a lost lamb; seek Your servant, for I
have not forgotten Your commandments.” The hidden in-
ner point must be sought out.

Psalms 119:17617yp:0”>p 0°%°1n
NNY XY TNI%N 3 772y Wp2 TN N3 N7y
I have gone astray like a lost sheep; seek Thy servant; For I

have not forgotten Thy commandments.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

AP L,p 0°%nn
P12 oY o Ay

“And Havayah passed before him (al panav) and pro-
claimed,” the opening of the Thirteen Attributes of Mercy.

likuteitorah.com/likkutei-torah/ki-seitzei/2/
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“Before him,” literally “over his face,” points to G-d’s in-
ner dimension.

Exodus 34:61:7°% mnw

TOM727) 07BR TR PIM DI PR AT RPN ¢IRTRY T YAy
:NRRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”5N nne) ANTPNA N XY

7°2 NDURN awnn nveT
In Patach Eliyahu, in the introduction to the Tikkunei
Zohar, Eliyahu says of G-d, “No thought can grasp You at
all.” Torah and mitzvos are the will and wisdom of this un-
graspable Essence.
Tikkunei Zohar 17a:10-1227°-":R 1> 971 *1pn
mawnn nY Lpneno 93 By XReNo PRYY 93 By IRDY X7 NIR
AWy 79 1T LPIPN WY NPART KIT NI .595 72 Rovan
JP0ANRT PRI L1URANR RDT 1PND 1MPY 1INa RAaTAaRD 17000
77 PWPT XIT NIKY LKW 1an (R0ONR R”I) NRODINR 71
PORM 1920 1 TN WOIERT XD P ARIDA NIRT A2 1P TOm
.72 W™BK 19X 170 WhNR Y
Constantinople, 1740 (CC-BY-NC)

17102 RP P2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.1”321.3”97 11272 IR7

NpPa3 nanan RN%INT

Here Rabbi Yitzchak cites the teaching that the Torah
came forth from supernal Chochmah, Rabbi Yose says
from Binah, and Rabbi Yehudah that it is included in
Chochmah and Binah. The Kehot edition cites it alongside
Zohar 2:121a.

Zohar, Yitro 21:378-22:389v72w:273-n"yW:X"1 170”717 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

1°22 RN QTN Nnon

“A man’s wisdom makes his face shine.” Wisdom is an in-
ner light that shows on the face, so the Torah draws down
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G-d’s “face.”
Ecclesiastes 8:1'x:’n n?rp
XJY? 11D 19 P12 TN DTS N3 137 R Y10 om0
Who is as the wise man? and who knoweth the interpretation
of a thing? A man’s wisdom maketh his face to shine, And

the boldness of his face is changed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Moshe wrote their goings forth according to their
journeys.” The opening words of the explanation the Alter
Rebbe refers to.

Numbers 33:2°2:372 72712

DPyoR APRY M CDTPY Diyom? ORYIRTAR Y 2o
DiPREIN?

And Moses wrote their goings forth, stage by stage, by the

commandment of the L-RD; and these are their stages at

their goings forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

190 1NN 173D XY

“May G-d be gracious to us and bless us; may He make His
face shine upon us, Selah.” Through Torah and mitzvos
G-d’s “face” shines below.

Psalms 67:2°2:10 0°7°1n
3170 110K 1IN 11071271 1230 07PN
G-d be gracious unto us, and bless us; May He cause His

face to shine toward us; Selah

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the 248 positive commandments are the vessels of
Z’eir Anpin that receive the light drawn from Keser, the
620 pillars of light, which are the 613 mitzvos of the Torah
and the seven rabbinic mitzvos; through the vessels the
light spreads into Z’eir Anpin and from there into Beriah,
Yetzirah and Asiyah.
KEHOT'S NOTE
9] e L(2,t) Pmpna 57y 37D ,n”"w 07112

MR O AY "IN

Rabbi Moshe Cordovero writes that within Keser there are
620 “pillars of light,” as the numerical value of keser, first
revealed in the prayer of Rabbi Nechunya ben HaKanah.
The Kehot edition cites it for the 613 and 7 mitzvos as 620
pillars of light.
Pardes Rimmonim 8:5-6"1-"11:’1 0°1117 0712
AP 77 WD TN NN *PAT N37YRM D3 VI T M ...
N2 7T TX7 1 0%y 1 WD WK NPWRAN X 7RINAY 210
"3 MIDU w0 DI POy wOw MRM 03 101 PTM IR Mawn
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TIN0M 1A 12 PAT NWRIT MDY M Bapn PIPym nama aveyn
T Tanem @B 1IN ARMY 1900 2 B3 bwan: owm
T °29M 177 R Papnm T8 DO MO YoRwnn 81 03 0onn)
DPYR 7T XA D MKW TR 1 PN NPANA R0 Ronn 0D
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Pardes Rimonim (Public Domain)

7°9%8N M°an nrapn
Rabbi Avin bar Rav Adda in the name of Rabbi Yitzchak de-
rives that the Holy One, blessed be He, puts on tefillin
from “Havayah has sworn by His right hand and by the
arm of His strength.” The Alter Rebbe cites it to show that
the mitzvos exist, as it were, in G-d Himself, and are drawn
down below through their fulfillment.

Berakhot 6a:17-1817°-1"2:X "1 N1572
RI7T 9102 WVATRAY 73R :pU%Y 227 MR LRIN 27 72 7PIAR 02 MR
T — Prm2 Py PN AP N YUY WY PR mm
,1°9°Dn 19X — PRy i vint nT R irnn nRaw ,n7in
ol imy? YO RIY
Rab Abin b. Rab Adda said in the name of R. Isaac : Whence
is it that the Holy One, blessed be He, lays Tefillin ? As it is
said, "The L-rd hath sworn by His right hand, and by the
arm of His strength" (Is. Ixii. 8). "By His right hand" means
Torah ; as it is said, "At His right hand was a fiery law unto
them" (Deut. xxxiii. 2); "by the arm of His strength" means

Tefillin, as it is said, "The L-rd will give strength unto ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Zohar I, 147aR ,inp X”m
KEHOT'S NOTE
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David’s blessing: “Yours, Havayah, are the greatness and
the might and the beauty (tiferes).” The soul above is root-
ed in Tiferes, beauty, and is therefore called “beautiful of
form.”

I Chronicles 29:118™:1”3 X 0°1°71 127

IR D22 2373 TM N NWENM AN Ay N 77
WK 9% Ripanmm nanna 17

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar states that the Torah came forth from
Chochmah, from the place called “holy.” Torah study
therefore draws down G-d’s wisdom.

Zohar II, 121ax ,x5p 27mt
KEHOT'S NOTE
R ,1D 0w AR .K ,KOP 27Mt

47



LIKKUTEI TORAH - PARSHAS KI SEITZEI - MAAMAR 2

PARAGRAPH 16

107 915 A0 pTR

Rabbi Assi teaches that charity is equal to all the other
mitzvos. The Alter Rebbe explains why: charity is free
kindness given to the lowly.
Bava Batra 9a:12-1327-27:X * X7N2 K22
NTIy? MIW2 PRpWn NUwPRY A%y nn? nigm by umaym” ..
IMRIY ,NIZHT P2 TAID APTE APIPY DK 37 MK MpR N2
nizn” KPR LIRD N3 PR UMIINT - 7N Nign by ataym?
NP ApyRT 973 YRR 02 MR (MY WIpn J9iT3 D)
URYD MRI8T NT) ,019Y ARTET Aye MO v - Aiyy
071" - 121 KP L ann? 2y ho Xonr - not 5r0?iy 1y non
KR el Natgthla
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
.X,pamM
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“I dwell on high and in holiness, and with the crushed and
lowly of spirit, to revive the spirit of the lowly.” The “low-
ly” are all the levels of the worlds.

Isaiah 57:15v"v:1"117°yw°
RIT"NR) 112X W71 DI InW WiTRY 7Y 0% X2 07 MR 10 %2
:0°RIT1 27 NPPNAPY 0°9DY M0 NN mNhaws
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar describes G-d as the root of all worlds, before
whom everything is considered as nothing. Therefore
every level of the worlds is “lowly” before Him.
Zohar I, 11b2 x> x”mt
KEHOT'S NOTE
.2 ,RO R

110 VoW ApTSa wyn om

“And the work of righteousness (tzedakah) shall be peace.”
Charity brings peace, the bond between above and below.
Isaiah 32:171:27% 1oyw»
:D21Y™7Y ML) VPYT MPTEN NT DIPY ARTEN MY M
And the work of righteousness shall be peace; And the effect

of righteousness quietness and confidence for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Peace, peace, to the far and to the near, says Havayah,
and I will heal him.” The far is mentioned first.
Isaiah 57:19v™:1"1 17°yw°
Havayah mR 21?1 pini? oivy oiPy oopot 271 X732
PNRET
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will
heal him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Abahu teaches that where baalei teshuvah stand, the
completely righteous cannot stand, for the verse says “to
the far” first and only then “to the near.” The Alter Rebbe
reads “the far” as one who has become near.
Berakhot 34b:17-181">-1*>:2 7% n1972
17 12 WA 231 VI 2927 73 Kan 131 K2 73 Y oy v
AR 239971 pinT? 0iPY 0iPY oonDi 271 KI32” :X1p BKRT
X2 71212 0°K°237 22 <7271 927 MK N2X 12 K20 27 0K PNRDT
TRYN? NWRPIR APIYY) .00 TRPN? IN2 XoWR? XPX 2N
Y7 — 103y 0°n2N TR 23X L1021 0N TRPR MIn?Y 0]
299 nomn? Ny AN 0P X K>
They declared concerning R. Hannina b. Dosa, etc. Whence
is this? R. Joshua b. Levi said :For the Scriptures state,
"Peace, peace to him that is far off and to him that is near,
saith the L-rd that createth the fruit of the lips; and I will
heal him" (Is.lvii. 19). R. Hiyya b. Abba said in the name of
R. Johanan : Every prophet prophesied only to marry his
daughter to a disciple of the wise, and for him who transacts

the affairs of a disciple of the wise ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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“And Moshe spoke to the heads of the tribes.” The opening
words of a discourse cited here.
Numbers 30:2°3:"2 72722
TS WK 270 71 KT PRI *327 nivni SWRITON Y 12T

And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“After Havayah your G-d you shall walk ... and His com-

mandments you shall keep.” The opening words of a dis-
course cited here.
Deuteronomy 13:5°7:3” 0°127
WnYn ﬁ'?}?;ﬂ 1MYN 1PRIZNTNRY RN DR 1970 D;’[Z'?kj aEalihs
MP2TN 12117230 30K
After the L-RD your G-d shall ye walk, and Him shall ye fear,
and His commandments shall ye keep, and unto His voice
shall ye hearken, and Him shall ye serve, and unto Him shall
ye cleave.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

115 PIND NEON NP Ry 2onwa vt on

“Whom have I in heaven? And besides You I desire noth-
ing on earth.” The inner heart desires neither heaven nor
earth, not even Gan Eden, but G-d Himself.
Psalms 73:257175:3"y 0°2°11n
{PIN2 NYDNR? 0P DY 29N
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 17
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“Who is this coming up from the desert, leaning upon her
beloved?” The soul rising and clinging to G-d Himself.
Song of Songs 8:5’1:’11 0°°wi W
MY TPRYY MBAT NON ATITPY NPEINR 12TRITR NFY INT M
ST T30 MY TN AN23N
Who is this that cometh up from the wilderness, Leaning
upon her beloved? Under the apple-tree I awakened thee;
There thy mother was in travail with thee; There was she in
travail and brought thee forth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“And you desire her, and you take her to yourself as a
wife.” The marriage of the soul with G-d, which must be
preceded by desire.
Deuteronomy 21:11X”7:X”> 0°127
:MYX? 97 NNR?1 72 NRYM IXA"NDY YR 382 XY
and seest among the captives a woman of goodly form, and
thou hast a desire unto her, and wouldest take her to thee to
wife;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And it shall be on that day, says Havayah, that you will
call Me Ishi (my husband), and no longer call Me Baali (my

likuteitorah.com/likkutei-torah/ki-seitzei/2/
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master).” A bond of love rather than of mastery.

Hosea 2:18n:°2 yvin
25¥2 71y Y2 RPNTRDY YPK KPR NTORI KITTT0iR 17
And it shall be at that day, saith the L-RD, That thou shalt

call Me Ishi, And shalt call Me no more Baali.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Mishnah reads “on the day of his wedding” (Song of
Songs 3:11) as the Giving of the Torah. The Torah is the
bridegroom and Israel the bride.
Taanit 26b:6-7"1-:2 "3 n°1yn
LYY 10y TERY 7703 198 N2 PRI APRYY IR RIT 1)
MR 71— *inann oP2” 227 non 0P inInn o2 ek 9p
TIOR3 MY LWTPRT NP2 T2 M — Piab nonw oY ,min
213 0PED DR PRI 00310 MWD oopin awhwa my armea
YW 21np 37 X9 1397 27031 KR R NITRYM NitIYA
YN 100w ,TEENNY 1t 93 18D Y PR 013 0°p19
oo TP — O¥*2 D°BYD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

0w TIT MTINN R LA WUAWwA 2w R .2 ,10 1°1Yyn

120 M1 505K M

The Zohar teaches that everything depends on desire:
“spirit draws spirit and brings spirit,” with the sign “If he
sets his heart toward Him, his spirit and his soul He will
gather to Himself.” When a person awakens love for the
Holy One, blessed be He, He awakens His right hand to-
ward him.

Zohar 11, 162b2 ,20p 27mt
KEHOT'S NOTE
.2,20p 2”mt

121 12 1R oUW N

“If He sets His heart upon him, He will gather to Himself
his spirit and his soul.” The Zohar reads it as the sign that
spirit below draws spirit from above.
Job 34:1477:77% 2R
OR? PR INNw) im17 927 1oR oo oR
If He set His heart upon man, If He gather unto Himself his
spirit and his breath;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,72 PR

PARAGRAPH 18
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“And you shall bring her into your house, and she shall
shave her head and do her nails.” The verse that section 4
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123

124

125

126

127

expounds.
Deuteronomy 21:1227°:8”2 0°127
PN MNP AYNINN AR A2 TINTPN ANKIT
then thou shalt bring her home to thy house; and she shall

shave her head, and pare her nails;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”y0 1”7 RP™M 2
The note refers there in connection with this Zohar pas-
sage; its content is not quoted in the note.
KEHOT'S NOTE
R 779 773 N7MIR AR L2 ,RD wUAw R .7 ,70 Mk D 9y 0 ot
Ayncy

21p 7°01N K? D)

Rabbi Shimon explains that in the final exile Knesses
Yisrael will not return by herself as in earlier exiles: the
King Himself will come, take her by the hand, raise her
and bring her into His palace. This is the rising from
above that the Alter Rebbe describes.

Zohar, Vayikra 10:80-11:88172:X>-"0: R ,71171 100

So the Community of Israel, on all previous occasions in
which she was in exile, when the appointed time came, used
to return of herself to the King; but in this exile the Holy
One, blessed be He, will himself take her by the hand and
raise her and comfort her and restore her to his palace. So it
is written: ‘In that day I will raise up the tabernacle of David
that is fallen’ (Amos 9, 11), the ‘tabernacle of David’ being
identical with the ‘Virgin of Israel’.

The Zohar; London, Soncino Press, 1933 (Public Domain)

21p 701N K'Y 1Dl

The Raaya Mehemna on Parshas Pinchas says that the
Shechinah, of whom it is said “She has fallen, she shall
rise no more,” will not rise through another level, and
therefore “On that day I will raise up the fallen tabernacle
of David.”

Zohar, Pinchas 123:842-856171nn-2"NN:3"2p 018 71 190

21p 701N KY D)

“She has fallen, she shall rise no more, the virgin of
Israel.” The text itself places the verse at the beginning of
Amos chapter 5.

Amos 5:2°2:’1 01y
RPN PR ANRIRTPY YW1 PXIY N2IN2 03P 7°0INKD 17D)
The virgin of Israel is fallen, She shall no more rise; She is
cast down upon her land, There is none to raise her up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
21p 7°01N K'Y 1Dl

The Zohar in Vayechi reads the verse differently: the
Shechinah'’s fall is like that of a lion, which crouches only

likuteitorah.com/likkutei-torah/ki-seitzei/2/
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in order to spring and prevail. The Alter Rebbe notes that

this explanation differs from the one in Parshas Vayikra.
Zohar, Vayechi 59:575-60:5857”0pn:"0-11"ypN:1”1 °1*1 ,A717 190
So, too, the Shekinah, which, although it is fallen, remains
strong like a lion and a lioness. For just as these crouch only
to spring upon their prey, which they smell from afar, so the
Shekinah only crouches to take vengeance on idolaters and
to spring upon them.
The Zohar; London, Soncino Press, 1933 (Public Domain)

PN NI O3

“On that day [ will raise up the fallen tabernacle of David.”
The rising that comes from above.

Amos 9:11x>:’0 DY

PIONT 17°$79°NK PN NPDIT T N20NX D°pX X7 013

:099Y "2 P73 00PN

In that day will I raise up The tabernacle of David that is fall-

en, And close up the breaches thereof, And I will raise up his

ruins, And I will build it as in the days of old;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

K ,0 0y

Qnw R T

On “I will make your windows of kadkod,” two sages dis-
puted: one said shoham and one said yashfeh, and G-d
said, “Let it be as both.” The Alter Rebbe links the two
Zohar readings to these two opinions.
Bava Batra 75a:9'0:X 7y X7n2 822
MIN OPPD O 12 PRIVY °27 MY - TTAYRY T ARty
27902 "7 "IN A2 MR ORI PR3 - XYR2 "R
MR TM LMW MR TR0 527 %33 TP AT - ISR IRM
7791 1772 M7 RIT TN2 WATRIT AP 0N oY
William Davidson, Vocaliz;ed Arémai; kCC-BY-NC)

217997 oMY KU

According to the note, the wording of this Zohar passage is
quoted there, together with a reference to Torah Ohr.
KEHOT'S NOTE
RPN oW 1Unw 1) .y 'y MY 8 7RG W XD

0°127 0%

“As water reflects face to face, so the heart of man to
man.” G-d’s turning toward a person mirrors the person’s
turning toward Him.

Proverbs 27:19v”:175 “own
;D87 DT¥7"27 12 07382 0397 0722
As in water face answereth to face, So the heart of man to

man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.07 ,1005wn

50



LIKKUTEI TORAH - PARSHAS KI SEITZEI - MAAMAR 2

132 T awn
Kehot’s note points to Zohar III, 105a for these words.

Zohar III, 105ax ,23p »’mt
KEHOT'S NOTE

X L30P LKL,

133 nawn

The Raaya Mehemna explains teshuvah through the letters
of the Name: through awe, love and Torah, the vav returns
to the hei, and the Name Havayah is made whole.

Zohar, Nasso 4:38-49v”n-172:7 w1 711 190

134 bW mawna wANnm

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.21 nanT y7inw non

135 110 DY 1 12y

“And Havayah passed before him (al panav) and pro-
claimed,” the opening of the Thirteen Attributes of Mercy,
which are drawn down during Selichos.

Exodus 34:61:7"% mnw

700727 D%EN TN 13m0 Y7?{ T ORI 1’;5'55_7 ai 1’:;7:1_
:NRKY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19
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“... and she shall shave her head and do her nails.” Read
as removing the surplus of intellect and emotion.

Deuteronomy 21:1227°:X”3 0°727
SPP3PSTIN INYY) AYRINK AN A0°2 710708 ANKIM
then thou shalt bring her home to thy house; and she shall
shave her head, and pare her nails;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
137 17117 NI 17 WRAT MAYw "an

According to the note, this passage is quoted in both
places.
KEHOT'S NOTE
WDy 3971931 .79 Y R 710 XAP 17N XA Y0P

138 NI°12° RY19T 701
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5}{ nno) InIPna™n
139 NI°1° Ny197 701

In Patach Eliyahu the Sefiros are described as limbs:
“Chesed is the right arm, Gevurah the left arm.” The nails,

likuteitorah.com/likkutei-torah/ki-seitzei/2/

111 PP2MR DY Tancnd RN 0D

which grow from the hands, stand for the surplus of
Chesed.
Tikkunei Zohar 17a:16-171°-1"10:X 1> 9117 °1pN
LRORPW RYINT 77123 KPP RYTT TOM LRT RIPN2 RMIPNRI
™32 MR RDIAT RO TI0™ PP 1PN T N2 .RDIA NIXAN
Tawnn PR R0 KM L0R 1P 27Yaw 77N .19 Mobn LR
5 MIINDITF 2°N3 1PN 1PRR DY Lpan 290 131 XA 1102 a0n
APRR
Constantinople, 1740 (CC-BY-NC)

140 1R KXW Q728

Yaakov feared there might be someone unfit among his
sons, “like Avraham, from whom Yishmael came forth,
and my father Yitzchak, from whom Esav came forth.” The
Alter Rebbe’s “Avraham, from whom came forth, etc.” al-
ludes to this phrase.
Pesachim 56a:7°t:X 171 0°nos
T3 190K IR 132 7K Ip KIPN” WP 13 TR 231 T
APOY AR ARPR0N A YR 1337 nivyy 3py wps2 od?
XY 1 KEW D3N3 102 N3 v DY) ON KRw N
WWRRR T PR yuw 12 32 IR 1Y A XY PR OI
T R 13373 TR T2 T KPX 7273 PRU 0WD AN TN
09i¥? iM13%n 7920 oY 7127 :MRY 1°IR IPY? NN AYY ANIND
SN
William Davidson, Vocalized Aramaic (CC-BY-NC) A

141 y1D 273 o wTp

Of the nazir: “He shall be holy; he shall let the locks of the
hair of his head grow long.” On a high level, the surplus is
holy.
Numbers 6:5’7:1 72712
PPYR DR NRYRTTY SWRITDY N3y RY R ’7;?"?;
AWK Y Y72 P73 o TR R
All the days of his vow of Naziriteship there shall no razor
come upon his head; until the days be fulfilled, in which he
consecrateth himself unto the L-RD, he shall be holy, he
shall let the locks of the hair of his head grow long.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

.1,17212

142 FARE RO%ID PIND %D
“For as the earth brings forth her growth.” The opening
words of a discourse cited here.

Isaiah 61:11X7:X”0 171°yw°

RT3 T°0%2 1 17K 13 7OR¥0 PYINT 13391 AR KOXIA 7RI 0D
:0%93717232 T P

For as the earth bringeth forth her growth, And as the gar-

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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144

145

146

902 ShwTPn

“And I shall be sanctified among the children of Israel.”
The opening words of a discourse cited here.

Leviticus 22:3227%:273 R9p™

:DUTRR 7 23K PRI 12 TIN2 YR "YTR DYNK 197N K71
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NOWP RI>7T R0OR

The Zohar on Parshas Tazria teaches that the lower judg-
ments are bound up in the hair, which is why it is called
“severe judgment,” and that when the hair of the head is
removed, the judgment is sweetened. The Alter Rebbe
refers to it (“see Parshas Tazria, 48b”).

Zohar, Tazria 23:115-24:123375p:773-1"1p:37 ¥°71N 3717 100
Because the lower judgements are attached to the hair of
this one,1According to the anthropomorphic symbolism of
the Sifra di-Zeniutha. he is called “Stern Judgement”, but
when the hair is removed he becomes mitigated and the
lower judgements are not held in readiness. Therefore he is
called clean, as having emerged from the side of unclean-
ness, and here too it is written: “And if the hair of ish be fall-
en off his head, he is bald, he is clean.”

The Zohar; London, Soncino Press, 1933 (Public Domain)

ayntaym
In the purification of the Levites: “and let them pass a ra-
zor over all their flesh.” The Levites, rooted in severe
judgment, remove their hair.
Numbers 8:771:’11 7272
"°272Y 0 PN NRYD R D2y M 0I0YYP DT MpInTh3)
AYT 0i7°T32 10221 DY
And thus shalt thou do unto them, to cleanse them: sprinkle
the water of purification upon them, and let them cause a
razor to pass over all their flesh, and let them wash their
clothes, and cleanse themselves.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

J1,193Ta

Ay AWK yw

The Talmud teaches that “a woman’s hair is ervah.” The
Alter Rebbe explains that such surplus is where the exter-
nal forces draw nourishment.
Berakhot 24a:171>:X 775 n1372
SN0 "2y PAY PR MRIY MY AWK PIY :RTOM 37 NN
— MYX2 91p XMW WK 7INDIT IXIN DI AMY 2307 N
WY NYY 27 MR TIRG IR 27y 999P 07 Ry My
20T YD WY WK MY R
Rab Hisda said : The calf of a woman's leg is to be regarded

as nakedness; as it is said, "Uncover the leg, pass through
the rivers" (Is. xlvii. 2) and it continues, "Thy nakedness

likuteitorah.com/likkutei-torah/ki-seitzei/2/
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shall be uncovered, yea, thy shame shall be seen" (Is. xlvii.
3). Samuel said : A woman's voice is to be regarded as
nakedness ; as it is said, "For sweet is thy voice, and thy
countenance is comely" (Cant. ii. 14). ab Sheshet said: A
woman's hair is to be regarded as nakedness; as ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.X,73 NM1572

qwa 919RY MON 1Y

Rebbi teaches that an unlearned person is forbidden to eat
meat, and that whoever engages in Torah may eat it. The
Alter Rebbe explains that meat drags the unlearned per-
son down.

Pesachim 49b:3’1:2 v 0°1on

AR MRIY (TRI2) 732 PI5R? MOR TIRT OY IRIK 027,820

N2 T2 PIOK? M m1in2 pRiYa D :*Aivm nnnaa nain

A3y 2 92 915K 90K 771N POIY IKRY 901 A
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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W1 YWD DN PR
“The righteous one eats to the satisfaction of his soul.”
The Torah scholar is not brought down by eating.
Proverbs 13:257173:3™ “5wn
0NN DYY 193 1003 Y3 2K P13
The righteous eateth to the satisfying of his desire; But the

belly of the wicked shall want.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XL,U Y2 'HW'?TI =]

295 P1onbn Pw PRin nrow
Rav Acha bar Adda in the name of Rav learns from “and its
leaf does not wither” that even the mundane conversation
of Torah scholars requires study. The Alter Rebbe stresses
“of Torah scholars”: for them even the surplus belongs to
holiness.
Avodah Zarah 19b:6"1:2 v 171 71712y
27 9K 72 IR ,27 9K RTR 92 RAX 27 908 79130 XD ey
SY PPIN NP 19PBRY 137 MR RMINT 37 MR RIXK 12 KON
9123 KD AP SMRIY ,TINPR 177X 000 PTRYn
William Davidson, Vocalized Aramaic (CC-BY-NC)

1110 13T 3T KW

The note refers there on these words; its content is not
quoted in the note.
KEHOT'S NOTE
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PARAGRAPH 20
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“And she shall remove the garment of her captivity from
upon her, and dwell in your house, and weep for her father
and her mother a full month.” The verse this paragraph
expounds.
Deuteronomy 21:1327°:8”2 0°727
“NXY PIRTNK N>R 0032 130N Py MW Nonhy n7om
STIPN? T2 T AN7YN TR I3 12 TN 0 1 K
and she shall put the raiment of her captivity from off her,
and shall remain in thy house, and bewail her father and her
mother a full month; and after that thou mayest go in unto
her, and be her husband, and she shall be thy wife.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1% NP IN1227 IN122

Rabbi Chanina reports that demons have a reflection but
not a reflection of a reflection. The Alter Rebbe applies it to
the side of evil, which has one makif but not a second.
Yevamot 122a:9-10-"0:X 273p Nn
NPT RNPTY LARI22T X2 APD NOT 1INI22 90 PR 2R3 1K)
X122 :RTY 101 0P MR LRI 927 MK LARIAT AR 77 IR
>37 K30 2N 7% KipTY AP I — NA33T MNIa2 7 IR —
220 PRY 0B PY AR 1IN 172010 MI20T YW (XYY 020
William Davidson, Vocalized Aramaic (CC-BY-NC)
Gittin 66a:9-10-"0:X 170 1"}
P DR UMY PR LANID APY QT HATR MR N1 NP
MR 237 PR U1 PR RPPT LANI2T X122 AP NNT NIaa
P2 AR122T 1IXI22 ,77 DK INI2D @212 102 1TRvh iRm0
an13 13997 NYYI RYRY? °27 °27 KN X7 TR KRPTY ANY
IR PRY B 2y AR 171NN
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
%”1102 .49 17YR 1201°Y ' wMIPR IR LK 00 PUUA LK L2090 M
DoNZ°M PRW” 1IN RIRAT WD X221 79°K1 VIO °Y XD 170N
53 NPATI RIT A7PRAY "B X122 °PIT RIM TR 7701 TN N2 RPX
R AR (. . DR P 19133 D90 w2ion 1Rw C1on B2 0Pl oY) Taba
5% 1IR1237 1IX122 °PAT RITY 113 A2pnY PR KITW CIWn A7pR 0ONLonY
53 1121w *PIT AR A7PR P12 10 17AW NPRY 7770 IRRY 1N 10 93T
27y .72 N9 X127 IR122

Tnmys ma
“G-d has made the one opposite the other.” The side of

evil has a makif of its own, opposite that of holiness.

Ecclesiastes 7:147"7:1 noip
KEHOT'S NOTE

AR iy i7)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2, T MAR

17°2y N2 A%y

Ben Azzai teaches that one mitzvah draws another and
one transgression draws another. The makif of the side of
evil draws a person on.

Pirkei Avot 4:2°2:°7 n1ax mwn

YT T 0D AP0 A Myn? v M7 i Ny 12

2t MR ,MER 1Y T2y N I ,ME DT MERY
1733 ,MY
Ben Azzai said: Be quick in performing a minor command-
ment as in the case of a major one, and flee from transgres-
sion; For one commandment leads to another command-
ment, and transgression leads to another transgression; For
the reward for performing a commandment is another com-
mandment and the reward for committing a transgression is
a transgression.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
1377 1NN PPRPUM
“If a person defiles himself a little, he is defiled much;
from below, he is defiled from above.” The makif of impu-
rity comes from above of its own accord.
Yoma 39a:3-4"7-"2:X 075 Kny
— LyR REY RRUR DX 703 ONRLI 072 RN (2X)” 1137 U0
— M7 0792 .72y INIR PRAYN — MR L1277 INIX TRPLY
JDOWITR DN ONWTRNM 1127 110 .K2T 0PIY? iR pRRLn
YT — moRen N30 IR PYTRR — Lyn N8y UTR O
.27 07997 INIR PYTRn — M 02iva ,nPyntn Nk

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“But your iniquities have separated between you and your
G-d.” Sins separate the divine light from the inner point of
the heart.
Isaiah 59:2'2:v”1171°yw"
ITROT DYMIRLM D27PPK 1777 023 DV7TIR P 0P NAYON *D
:yingn 0on 0%19
But your iniquities have separated Between you and your
G-d, And your sins have hid His face from you, That He will
not hear.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“He established the earth upon its foundations; it shall
never be moved, forever and ever.” Here, the love in the
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point of the heart becomes permanent.
Psalms 104:5’7:7°p 0°2°1n
TY1 0799 VIARTP2 7719900y TIRTTD
Who didst establish the earth upon its foundations, that it

should not be moved for ever and ever;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

160 IN2°°222
Kehot’s note points to Jeremiah 31:8 for these words.
Jeremiah 31:8':x7% 17707
M7 09D MY D2 PIRTNITR DONEIR) 1iD3 PIND DK KO3 2130
:7130 9297 9373 PR VI N7
Behold, I will bring them from the north country, And gather
them from the uttermost parts of the earth, And with them
the blind and the lame, The woman with child and her that
travaileth with child together; A great company shall they
return hither.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“With weeping they will come, and with supplications I will
lead them.” The weeping of the Time to Come, the higher
teshuvah.
Jeremiah 31:9°0:x7% 170
X2 7 7772 00 UPatPR 0PIR 09°2IR D°1IMNIY ARD? 022
NI 7122 071K XY PRI nn mp hw
They shall come with weeping, And with supplications will I
lead them; I will cause them to walk by rivers of waters, In a
straight way wherein they shall not stumble; For I am be-

come a father to Israel, And Ephraim is My first-born.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

162 5ynm 1392 991 7am
Pharaoh’s daughter opens the basket: “behold, a boy was

weeping, and she had compassion on him.” Weeping
awakens compassion.
Exodus 2:6":2 mnw
>TP7 MRM 1PY Phnm 122 WITIM T2IITNK RN nnam
i fi=kalih|
And she opened it, and saw it, even the child; and behold a
boy that wept. And she had compassion on him, and said:
‘This is one of the Hebrews’children.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“No man has power over the spirit to restrain the spirit.”
The soul’s cleaving to its root is beyond its own control.

Ecclesiastes 8:8°r1:’rn nomp
TPRY Mpa 0iva 10PY PRI MTNR RiPD? M2 vBY DR X
P3N YU VPR MRmna N
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There is no man that hath power over the wind to retain the
wind; neither hath he power over the day of death; and there
is no discharge in war; neither shall wickedness deliver him
that is given to it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Yaakov “took from what came to his hand a gift for Esav
his brother.” The opening words of a discourse cited here.

Genesis 32:1477:2"% n°wX72
SPTIN Y7 NI 173 K37 MR KT 712722 DY 17N
And he lodged there that night; and took of that which he

had with him a present for Esau his brother:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

165 o7 Pam

“And the Jews undertook to do as they had begun.” The
opening words of a discourse cited here.

Esther 9:23375:’ 1noxX
107772 "277% N2 NXY NIRY? IPNTIWR DR 00T 73
And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note draws its list of sources for this saying of the
Arizal from there, and refers to p. 208 for a lengthy dis-

cussion of it.
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The note observes that the Arizal’s writings read “one who
does not weep,” without “whoever,” while many places in
Chassidus, among them this passage and Likkutei Torah,
Rosh HaShanah 55d, quote “whoever.” It also points to
37d, in the next maamar, where the Alter Rebbe adds that
this weeping does not come from melancholy but is like
Rabbi Akiva’s tears over the secrets of the Song of Songs,
the level of “With weeping they will come” and of Yom
Kippur.
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It asks why the soul’s completeness should depend specifi-
cally on weeping, and explains that weeping comes from
an excess of the divine flow in the mind, from the encom-
passing lights of the intellect prevailing too strongly; so
one who does not weep, “his soul is not complete from the
level of the soul’s encompassing lights.”
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Rabbi Chaim Vital records that his teacher, the Arizal,
would weep on Rosh HaShanah and Yom Kippur, and said
that one who does not weep on these days, his soul is not
good and complete. The Kehot edition notes that the
Arizal’s writings read “one who does not weep,” without
“whoever.”
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Pri Etz Chaim (Public Domain)
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The note refers there for an explanation of why this weep-
ing belongs chiefly to Yom Kippur; the explanation is not
quoted in the note.
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Kehot’s note points to where this is explained further: Or
HaTorah.
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Kehot’s note points to Zohar I, 98b for these words.

Zohar I, 98b2a ,nx X”mt
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Where the Arizal’s writings say “on Rosh HaShanah and
Yom Kippur,” Derech Chaim quotes the saying as “during
the Ten Days of Teshuvah.”
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“For on this day He will atone for you, to purify you; from
all your sins, before Havayah you shall be purified.” Yom
Kippur, the day of the higher teshuvah.
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For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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