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When You Go Out to War against Your Enemies

Prayer is a daily battle with the animal soul: just as fire from
heaven once consumed the offering on the altar, contemplation
in prayer draws down the “fire above,” which burns away the
animal soul’s craving for worldly pleasure and turns it into a
burning love of G-d. Yet no one can change his nature alone;

G-d’s help comes through the Torah and the mitzvos.
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THE BIG IDEA

Prayer is a daily battle with the animal soul: just as fire from heaven once con-
sumed the offering on the altar, contemplation in prayer draws down the “fire
above,” which burns away the animal soul’s craving for worldly pleasure and turns
it into a burning love of G-d. Yet no one can change his nature alone; G-d’s help

comes through the Torah and the mitzvos.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Zohar calls the time of prayer a time of battle, and Onkelos renders Jacob’s sword and bow as
prayer and supplication. Since the prayers replace the daily offerings, the maamar explains prayer
through the offering: fire came down from heaven and consumed the animal, joining the fire below to
the fire above. The animal soul is fiery, and its root is holy, in the lion and ox faces of the supernal
Chariot; only in its descent did it become a craving for worldly pleasures. In prayer a person offers up
his animal soul: contemplating the angels’ self-nullification in the blessings of the Shema draws down
the fire above, which consumes the craving and turns it into love. A person’s days are numbered for
this refinement, so it must be done every day. Pesukei deZimra, the blessings of the Shema and the
Shema itself lead step by step to loving G-d “with both your inclinations.” The verse is then read: fight

9

“above your enemies,” at their root; “Havayah your G-d delivers him into your hand” through the
Torah and the mitzvos; and “you take his captives captive” by raising the fallen sparks, as in the bless-

ings of the Shemoneh Esreh.
OUTLINE

1 Prayer is a battle M

The verse about going out to war, the Zohar’s “the time of prayer is the time of battle,” and Onkelos’s render-
ing of Jacob’s sword and bow as prayer.

2 Prayer in place of the offering 12-3

The fire from heaven consumed the animal offering; in prayer a person offers his own fiery animal soul to
its holy root in the Chariot. This must be done daily, because a person’s days are numbered for the animal
soul’s refinement, while the G-dly soul needs no correction.
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3 Drawing down the fire above

and separate.

4 Running and returning

9

The angels
Jacob.

5 The Shema

6 Above your enemies

desire is transformed from evil to good.

7 G-d’s help through the Torah and the mitzvos

the sparks, as in the blessings of the Shemoneh Esreh.

14-6
The arousal from below is contemplating the angels’ self-nullification, as the blessing Yotzer Or recounts it.
The angels live only from G-d’s “Name,” His sovereignty, an outward glimmer, while He Himself is holy
17-8
running and returning” is the model for love and awe in a person’s service; Pesukei deZimra
follows the same pattern, and its verses of love, awe and compassion correspond to Abraham, Isaac and
19-10
A deeper self-nullification in the Shema: Havayah is one with Elokeinu, the “one utterance” and one
thought that includes all ten; this brings a person to love G-d with both inclinations.
m
The war is fought “above your enemies,” at their holy root, for no evil descends from above; raised to its root,
112-13
No one can change his nature without G-d’s help, drawn through the Torah (“Havayah,” like a king) and
the mitzvos (“your G-d,” like a servant): the Torah draws G-d down, the mitzvos rise to the highest root,
and together they bring the fire above to the animal soul. Then “you take his captives captive,” restoring
114

8 The pleasing aroma

“

The blessings draw down new light; the offering’s

pleasing aroma” (nichoach) is G-d’s own descent (nechos

darga) below; and “adam,” the Torah, the Name Mah, refines the animal soul, the Name Ban.

KEY CONCEPTS

The fire above 15yn%w wr

The heavenly fire that consumed the offerings, rooted in
the lion and ox faces of the supernal Chariot. In prayer it is
drawn down to consume the animal soul’s craving and
transform it.

The power of desire 1IXNNMT M

The animal soul’s craving for the pleasures of this world, a
“fire below” whose root is holy but which became coarse in
its descent.

Running and returning (ratzo vashov) 211 X1%7

The angels’ movement between burning love that longs to
dissolve into G-d and awe that draws back; for a person,
love that rises and awe that returns to accept G-d’s king-
ship below.
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His Name and His sovereignty 111577 /1w

The outward glimmer from G-d from which all worlds live,
like a person’s name, which is not part of his essence; G-d
Himself remains holy and separate.

Their beginning wedged in their end 72102 1n%nn 713
1n71N32 12101

From Sefer Yetzirah: the Torah draws the highest down to
the lowest, and the mitzvos raise the lowest up to the high-
est root.

Pleasing aroma (rei’ach nichoach) nin»1m»

The offering’s aroma gives G-d satisfaction (nachas
ruach), and nichoach is read as nechos darga, His “de-
scent” to dwell below.
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SECTION 1 - 11

Prayer is a battle
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“When you go out to war against your enemies, and Havayah your G-d delivers him into your hand,
and you take his captives captive,” etc. Now, it is stated in the Zohar: “The time of prayer is the time
of battle.” And it is written, “which I took from the hand of the Amorite with my sword and with my
bow,” and Targum Onkelos renders: “with my prayer and with my supplication.”
The maamar opens with the Torah’s law of going out to war and at once ties it to prayer. The Zohar calls the
time of prayer a time of battle, and Targum Onkelos renders Jacob’s “sword” and “bow,” with which he took
his portion from the Amorite, as “my prayer” and “my supplication”; the Talmud likewise reads “my sword”

as prayer and “my bow” as supplication. The rest of the maamar explains what this battle is and how the
verse’s three stages (going out to war, G-d delivering the enemy, taking captives) describe it.

SECTION 2 - 112-3

Prayer in place of the offering
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To understand what the battle in prayer is, and also why we pray every day: our Sages, of blessed

memory, said, “The prayers were instituted to correspond to the daily offerings (temidin).”

The maamar asks two questions: in what sense is prayer a battle, and why must one pray every day? It begins
its answer from the Talmud’s teaching that the daily prayers were instituted in place of the daily offerings
(temidin), the lambs brought in the Temple every morning and afternoon.
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The explanation is as it is written, “My offering, My bread for My fires”: in the time of the Holy
Temple they would offer the sacrifice as a burnt-offering upon the altar, from a species of animal,
so that fire would descend from heaven and consume the burnt-offering.

In the verse, G-d calls the offerings “My bread” for “My fires.” The burnt-offering was an animal placed on

the altar so that fire would come down from heaven and consume it; this is the model the maamar will apply

to prayer.
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For the life-force of the animal soul has its basis in the element of fire. For the four levels of inani-
mate, vegetative, animal and speaking correspond to the four elements of fire, air, water and earth:
fire is the level of the soul of the animal (nefesh hachai), and air (ruach) is the level of the speaking
[being],

Chassidus matches the four kinds of creation (inanimate, vegetative, animal and speaking) with the four ele-

ments, so that fire corresponds to the animal and air (ruach) to the speaking human being. That is why the

vitality of the animal soul is fiery: it is heat, passion and craving.
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as it is written, “And man became a living soul,” and Targum Onkelos renders it “a speaking
spirit.” And when fire would descend from heaven, the fire below would be absorbed into the fire
above. And the fire above is also of the level of the domestic animal and the wild beast (behemah
vechayah), whose root is in the supernal Chariot: “the face of a lion, the face of an ox,” etc.
Onkelos renders “a living soul” as “a speaking spirit,” showing that what sets man apart is speech, which is
linked with air (ruach, also “spirit”). When the heavenly fire consumed the offering, the earthly fire of the

animal was absorbed into it; and that heavenly fire is itself “animal” in kind, rooted in the faces of the lion
and the ox in the Chariot that Ezekiel saw.
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This is [the meaning of] “the lion that consumes the offerings,” etc. And from the time the Holy
Temple was destroyed, the Men of the Great Assembly instituted prayer, so that each person would
offer his animal soul, to raise it up and bind it to its root,
The Zohar relates that when the offerings were burned on the altar, the image of a lion was seen there con-
suming them: the lion face of the Chariot, the root of the heavenly fire. Once the Temple was destroyed, the

Men of the Great Assembly (the council of Sages at the start of the Second Temple era) fixed the prayers in its
place, so that each person now offers up his own animal soul to its source.
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for it too is from the element of fire, and the source from which it was hewn and its foundation are
“in the holy mountains”: the supernal Chariot, “the face of a lion, the face of an ox,” etc.

The animal soul is fiery too, and its ultimate source is holy: the lion and ox faces of the supernal Chariot. The

words “its foundation is in the holy mountains” are borrowed from Psalms.
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Only, after the descent, the chaining down and the enclothing in the seventy princes, the dregs of
the Ofanim, there issued the pleasures of this world and the power of desire, which is also a kind of
heat of fire; and the evil inclination, too, is a strange fire burning.
As that holy source came down through the chain of levels, it passed through the seventy “princes” (¥”y,
short for 2°7® *y) and the “dregs” of the Ofanim, a lower order of angels; in Kabbalistic tradition the seventy
princes are the angelic ministers over the seventy nations. From there come the pleasures of this world and

the craving for them, which is a heat of fire, and the evil inclination is called a “strange fire” burning in a
person.
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So one must raise the animal soul to its root, the fire above, and [for it] to be absorbed into the su-
pernal Chariot, the level of “fire that consumes fire,” to consume and burn up the power of desire
and the fire below in the pleasures of people in this world, so as not to pursue them

The remedy is to lift the animal soul back to its root, the fire above in the Chariot, which the Talmud calls

“fire that consumes fire.” That higher fire burns away the lower fire of craving for worldly pleasures, so that a
person no longer chases after them.
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except with coolness; and to turn [it] from one extreme to its opposite, so that the power of desire
become fiery flashes of flame, to cleave to the living G-d. (See what is written about this in the dis-
course beginning “In the portion of the libations,” in Parshas Shelach.)

This does not mean leaving the world, but engaging in it “with coolness,” without passion. Beyond that, the

fire of desire itself is turned around into its opposite: a burning love, “fiery flashes of flame,” longing to
cleave to the living G-d.
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Now, every day a person’s inclination overpowers him, and so every day one must draw down the

fire above.

This answers why prayer is daily: the Talmud teaches that a person’s inclination grows strong against him

every day. So every day the fire above must be drawn down anew.
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For it is written, “Days were fashioned”: there is a number and a fixed measure to the years of a

person’s life, “The days of our years are seventy years,” etc.

The Alter Rebbe now explains why a person’s days are numbered. “Days were fashioned” and “The days of
our years are seventy years” teach that each life is given a fixed measure.
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And they were not given for the G-dly soul within him, for the soul (neshamah) needs no rectifica-

tion for itself, since it is eternal and is not clothed in time;

These numbered days are not given for the sake of the G-dly soul, which needs no correction of its own. It is
eternal and stands above time, so a count of days has no bearing on it.
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rather, it is united with the source from which it was hewn, in the Infinite Light (Or Ein Sof), blessed
be He, as it is written (I Chronicles, chapter 4, [verse| 23), “With the King, in His work, they dwelt
there”; and see [Midrash] Rabbah on Bereishis, section 8, and Midrash Ruth, chapter 2;

The G-dly soul remains one with its source, the Infinite Light. The Midrash reads “With the King, in His
work, they dwelt there” as the souls of the righteous, with whom the King of kings “took counsel” when He
created the world: the souls were with Him before creation.
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for it was not taken from the level of the face of a lion and an ox, etc., like the animal soul in a per-
son, but from the level of “and upon the likeness of the throne, a likeness like the appearance of a

man,” etc.

The G-dly soul does not come from the animal faces of the Chariot, as the animal soul does, but from the
“man” seated upon the throne in Ezekiel’s vision, a far higher level.
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And “the spirit of man is that which goes upward,” etc., “and the spirit of the beast goes down be-
low to the earth,” for it is from the level of the supernal earth, as it is written, “and the earth is My

footstool”

Ecclesiastes contrasts the spirit of man, which rises upward, with the spirit of the beast, which goes down to
the earth. The beast’s “earth” is the “supernal earth,” the level the verse calls G-d’s “footstool,” the root of
the animal soul.
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(see what is written in the discourse beginning “And you shall count for yourselves,” on the subject
of the Omer of barley, which is animal food; and see [Midrash|] Rabbah at the end of Parshas

Ha’azinu, and on Bereishis, section 14),

These are pointers for further study: the Alter Rebbe’s discourse on counting the Omer, which explains why
the Omer offering was of barley, the food of animals, and two passages in Midrash Rabbah.
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whereas the spirit of man is of the level of “higher and higher,” and “one higher than the high,”
etc. And see what is written on the subject of “and the spirit shall return” in the discourse begin-

ning “Give ear, O heavens.”

The spirit of man, by contrast, belongs to “higher and higher,” always ascending; “one higher than the high”
is a phrase from Ecclesiastes. The discourse on Ha’azinu explains “and the spirit shall return to G-d who
gave it.”
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Rather, the number of a person’s [days of] life is given for his animal soul to be clothed in it, and

his years are allotted to him by a number that His wisdom, blessed be He, has measured,

So the number of a person’s days is given for the animal soul, which is clothed in him for that time. G-d’s

wisdom measures out exactly as many years as its task requires.
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according to what he is able to bear in his soul, to raise up from it so many powers and sparks that
fell there in the breaking of the vessels; and each day a new spark and power is raised up. (See what
is written about this in Parshas Bechukosai, in the discourse beginning “It is explained in Etz
Chaim.”)

That task is to raise the sparks of holiness that fell into the animal soul through the “breaking of the vessels,”
the primordial shattering described in the Kabbalah. Each day of life raises a new spark, which is why each
day needs its own prayer and its own drawing down of the fire above.

SECTION 3 - 14-6

Drawing down the fire above
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2. Now, in order that the fire above descend and be drawn down, “it is a mitzvah to bring [fire] from

an ordinary [source],” through an arousal from below;

Section 2 explains how the fire above is brought down. The Talmud teaches that although fire came down
from heaven onto the altar, it is a mitzvah to bring ordinary fire as well; so too, the heavenly fire is drawn

down by a human initiative, an “arousal from below.”
Yy

WY TIRNNT MO PRI 73Anw 7317990 7297972 AW 13RI 7IpR2 MANANT Y 1M
5”15 nomnan

that is, through contemplating the source from which it was hewn and its root in the supernal

Chariot, from which the power of desire in his animal soul was taken, as mentioned above:

That initiative is contemplation: thinking deeply about the holy source in the supernal Chariot from which
the animal soul’s power of desire was taken.
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how they are nullified, as a chariot and a throne, before the likeness of a man that is upon the
throne, and they quake and tremble with the trembling of the throne, and are aflame and ablaze
with flame and blaze of fiery flashes, to be nullified and absorbed into the light of G-d that flows

One contemplates how the angels of the Chariot are utterly nullified, serving as a “chariot” and a “throne”

for the likeness of a man above them, trembling and burning with longing to dissolve into G-d’s light that

flows upon them.
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upon them. And as a matter of course, the light of love will shine also upon the power of desire in
his animal soul, which was taken from there, to arouse his heart to be torn away from the physical
pleasures in which he is sunk, and to be drawn after its root, to be nullified and absorbed into the
light of G-d.

Because the animal soul’s desire comes from that very source, the angels’ love naturally shines onto it too.

This rouses the heart to tear itself away from the physical pleasures in which a person is sunk and to be
drawn after its root.
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Therefore the Men of the Great Assembly instituted the blessings of the Shema, two before it: the
blessing Yotzer Or, where the order of the angels, Seraphim and Chayos is stated and repeated at
length, how they are nullified there to His light, blessed be He: “And He forms ministering
[angels],” and “whose ministers,” etc.
This is why the Sages placed two blessings before the Shema, the first of which, Yotzer Or (“Who forms
light”), describes at length the angels, Seraphim and Chayos, and how they are nullified before G-d. Its

phrases “He forms ministering [angels]” and “whose ministers” introduce two kinds of angels.
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“He forms ministering [angels]”: many thousands and myriads of myriads are created every day,
and through the intensity of their love, like a burning fire, they expire and are burned up, and are
renewed again. “And whose ministers”: [those]| from the six days of creation, many thousands and
myriads of myriads in a single troop, and to His troops there is no number,

“He forms ministering angels” is read as angels created anew every day, who expire in the intensity of their

love and are renewed; “whose ministers” are the angels that have stood since the six days of creation, in
countless troops.
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as it is written, “Is there any number to His troops?”, as the Gemara resolves it. And all of them “ex-
tol and sanctify,” etc., because of their comprehension: they know and comprehend that their life-

force and existence, drawn to them from Him, blessed be He, is from the level of His Name alone,

The Gemara reconciles “a thousand thousands serve Him” with “Is there any number to His troops?”: a
thousand thousands is the number of a single troop, but the troops themselves are without number. All these

angels sanctify G-d because they grasp that their life comes only from His “Name.”
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just as, by way of analogy, a person’s name is not at all part of his essence, but only some glimmer
and extension from him,

A name is not part of a person’s essence; it is only a slight extension of him. In the same way, G-d’s “Name”

is only a glimmer from Him, not His essence.
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so that another can call him by his name. And it is called “the Infinite Light (Or Ein Sof), blessed be
He,” meaning only a glimmer from Him, like the light and radiance that spreads from the sun, as
explained elsewhere. And they say “Holy,” meaning that He is separate from them and is not

clothed in them in a revealed way. For

A name exists only so that others can call a person by it. Even the term Or Ein Sof, the Infinite Light, means
only a glimmer from Him, as sunlight is from the sun; and when the angels say “Holy,” they mean that G-d

Himself is separate from them and not revealed within them.
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behold, it is written, “Your kingship is a kingship over all worlds”: all the life-force that spreads
from the Infinite Light, blessed be He, to give life to all created beings, to be [the light that] fills all

worlds (memalei kol almin), is not like the soul that gives life to and fills the whole body,

The verse “Your kingship is a kingship over all worlds” shows that the life-force that fills all worlds comes
from G-d’s sovereignty (Malchus). It is not like a soul in a body, which animates the body by being clothed
within it.
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for [the soul] is clothed within it and is affected by what befalls the body. This is not so with Him,
blessed be He: “I, Havayah, have not changed,” it is written; and “You are He before the world was

created, and You are He,” etc.

A soul is affected by what happens to its body, but G-d is not changed at all by creation: “I, Havayah, have
not changed.” The liturgy’s words “You are He before the world was created, and You are He” say the same.
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Rather, all the worlds receive their life-force, their flow and their existence only from the level of

His sovereignty (Malchus), which is the level of an extension and glimmer from Him outward.

All the worlds live only from His sovereignty, which is an extension and glimmer going out from Him, not
His essence.
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And as in the analogy of “From my flesh I behold G-d”: even in man below, the intellect and the

emotive attributes (middos) are his essence and being, while the quality of self-elevation in him is

Job’s words “From my flesh I behold G-d” are the classic warrant for learning about G-d from the human be-
ing. In a person, the intellect and emotions are his real self, while his sense of being elevated above others is
something external.
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only from him outward: it does not touch his essence, but [serves only] to raise himself above an-

other, and it is the last level and rank in him. So too,

Self-elevation does not touch a person’s essence; it exists only in relation to others, to stand above them,
and so it is the last and lowest of his traits.
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the extension of the level of His sovereignty, blessed be He, is only a radiance and glimmer from
Him, blessed be He, to the created beings; and “there is no king without a people.”

So too, G-d’s sovereignty (Malchus) is only an outward radiance toward the creatures, not His essence. Like
all kingship, it exists only in relation to others: “there is no king without a people.”

likuteitorah.com/likkutei-torah/ki-seitzei/1/ 12
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This is [the meaning of] “Creator of holy beings; may Your Name be praised forever (la’ad), our
King.” The meaning is that all the praise and acclaim that comes from some comprehension is

The blessing Yotzer Or says, “Creator of holy beings; may Your Name be praised forever, our King.” The
Alter Rebbe explains that all praise that comes from comprehension, like the angels’ praise, reaches only
G-d’s “Name.”
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only [of] the level of “Your Name,” for His Name is called upon the created beings; and it is in the

mode of “la’ad,” for it is not clothed and revealed in them, but they stand at a distance.

G-d’s “Name” is “called upon” creation: it relates to the created beings without being clothed or revealed
within them. The word 1a’ad (“forever”) is read as describing this: the creations stand apart, at a distance, as
the verse that follows shows.
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As it is written, “For He commanded and they were created, and He established them forever
(Ia’ad), for all time.” And the meaning of “He commanded and they were created” is: as if they had
been created of themselves, as a matter of course, from nothing to something, through His com-
mand; for His life-force, blessed be He, which gives them life and brings them into being from
nothing to something, does not spread and become clothed within them in a revealed way.

“He commanded and they were created” suggests that the creatures came into being as if of themselves, at

His word alone; His life-force does not visibly fill them. That is why He “established them la’ad”: they stand
on their own.

likuteitorah.com/likkutei-torah/ki-seitzei/1/ 13
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For what is written, “and by the breath of His mouth all their host,” does not mean that the power of
the Actor is actually clothed in what is acted upon, but that it is a power that only flows upon them.
(See what is written in the discourse beginning “The voice of my Beloved,” and in the discourse be-
ginning “Who can count the dust of Jacob,” on the explanation of “and the Sea was upon them,
above.”)
Likewise, “by the breath of His mouth all their host” does not mean that G-d’s creative power is clothed with-
in the creations, but that it acts upon them from above. The text refers to two other discourses, one of which

explains “and the Sea was upon them, above,” the Temple’s great basin, called “the Sea,” resting on twelve

oxen.
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This is also [the meaning of| “by the breath of His mouth”: by way of analogy, the breath that goes
out from the mouth outward; even though it goes out from within him, from his inwardness, it
seems as if it is a thing separate from his inside, a thing in its own right; and it is not clothed in
them,

Breath leaving the mouth comes from a person’s inner self, yet once it is outside it seems a separate thing.
So too G-d’s creative “breath” is not clothed within the creations.
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but [is only] the level of “our King,” to be a King whose Name is called upon them. And it is this that
we ask be praised (yishtabach), that is, that in this level there be praise and increase in the intensi-
ty of light and revelation.

What relates to creation is only “our King,” His Name as King called upon them. When we ask that His Name

be “praised” (yishtabach), we ask that this level of sovereignty grow in strength of light and revelation, for
the word for praise also suggests increase.
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(See what is written at the end of the discourse beginning “On the eighth day he sent the people
away.”) But the Holy One, blessed be He, in His own Self and His glory, is holy and separate, etc., as

mentioned above.

The Alter Rebbe points to the end of a discourse for Shemini Atzeres. G-d Himself, in His own glory, remains
holy and separate, beyond even this praise.

likuteitorah.com/likkutei-torah/ki-seitzei/1/ 14



LIKKUTEI TORAH + PARSHAS KI SEITZEI - MAAMAR 1 TR T 1AN31 727K Py Tanhn xXn vo...

SECTION 4 - 117-8

Running and returning
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3. Now the angels, because of the great intensity of their comprehension that their flow and life-
force are drawn from the level of His Name alone, for He is holy and separate,

Section 3 turns to the angels’ service. Because they grasp so intensely that their life flows only from G-d’s
“Name,” while He Himself is holy and separate, they are caught between longing and awe.
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are therefore in a state of “running and returning” (ratzo vashov): running, in fiery flashes of blaz-
ing flame, to be absorbed into His light, blessed be He; and returning, in awe, for out of awe they

draw back and recoil

Ezekiel saw the Chayos “running and returning” (ratzo vashov). They run in burning love to dissolve into

G-d’s light, and then, overcome with awe, draw back.
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backward, as it is said, “And the people saw, and they trembled and stood at a distance.” And they
say, “Blessed be the glory of Havayah from His place,” that it be blessed and drawn down below as

well, in a revealed way,

Their recoil is like Israel’s at Sinai, who saw the revelation, trembled and stood at a distance. Their words
“Blessed be the glory of Havayah from His place” are a request that the glory be “blessed,” that is, drawn
down and revealed below as it is above.
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as it is above. From this the thoughtful person will contemplate, so as also to be in a state of run-
ning and returning: with love, longing and desire, to be drawn after his root, to be absorbed into

the light of G-d, who is holy and separate, etc.;

The thoughtful person takes this as a model for his own service: “running,” with love, longing and desire to
be absorbed in G-d’s light.
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and returning, with awe, to accept the yoke of the kingdom of Heaven below, as it is written, “You
shall surely set a king over yourself,” and as our Sages, of blessed memory, said: “If your heart
runs, return to the One”; so that he make a resting-place for His dwelling, and that “Havayah is

One” rest below

Then “returning,” with awe: accepting the yoke of Heaven below, as one sets a king over oneself, so as to
make a dwelling for G-d in this world. “If your heart runs, return to the One” teaches that the rush of love
must turn back to bring G-d’s oneness down here.
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as above. Along these lines they also instituted Pesukei deZimra (the Verses of Praise), where it is
said, “Give thanks to Havayah, call upon His Name,” etc., “His majesty is over earth and heaven,”

etc.,

Pesukei deZimra, the psalms and verses of praise said before the blessings of the Shema, follow the same
pattern.
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“Yours, Havayah, is the greatness,” etc., “and the host of heaven bow down to You.” Only, this is in
the levels and ranks of the lower worlds, the levels of the inanimate and the vegetative; and there
too there is running and returning.

These verses describe the praise of the lower worlds, heaven and earth and their hosts, down to the inani-
mate and the vegetative. There too there is running and returning.
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Therefore there are verses that speak of the love of Him, blessed be He, and some of the awe of
Him; and from the two of them the attribute of compassion is born, for there are verses that speak
of this, such as “And He, being compassionate,” etc.;

Following the pattern of running and returning, some verses of the prayers speak of love of G-d and some of

awe of Him. From the two together compassion is born, and there are verses of compassion too, such as

“And He, being compassionate, forgives iniquity.”
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“You, Havayah, will not withhold Your compassion,” etc. These three levels are the levels of
Abraham, Isaac and Jacob, and this level of compassion is the attribute of Jacob.

Another such verse is “You, Havayah, will not withhold Your compassion from me.” Love, awe and compas-
sion correspond to the three Patriarchs, and compassion, the blend of the other two, is Jacob’s attribute.

SECTION 5 - 19-10

The Shema
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This is [the meaning of] what our Sages, of blessed memory, said: “The prayers were instituted by
the Patriarchs.” And from this he will come and reach the level, rank and degree of a self-nullifica-
tion (bittul) greater than this, in the Shema: to be absorbed into the level of the man upon the
throne, the inner level.

The Talmud’s other opinion, that the Patriarchs instituted the prayers, fits the three kinds of verses just de-

scribed. From the love and awe of Pesukei deZimra a person comes to a greater self-nullification in the
Shema: to be absorbed into the “man upon the throne,” the inner level above the angels of the Chariot.
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This is “Hear, O Israel”: “hear” means understanding. For Havayah, which is the level of His es-
sence and being, so to speak, the level of “and upon the likeness of the throne, a likeness like the

appearance of a man,” etc.,

“Hear” (shema) also means “understand,” so the Shema is a call to contemplate. Its first Name, Havayah,
stands for G-d’s very essence, so to speak, the “man” seated upon the throne.
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is our G-d (Elokeinu), which is the level of “One” (Echad): alef-ches and dalet, and the large dalet,
which is the level of “the word of G-d,” the general life-force of all the worlds.

Elokeinu, “our G-d,” is identified with “One” (echad), whose letters are alef-ches and dalet; in the Torah
scroll the dalet of echad is written large. That large dalet stands for “the word of G-d,” the general life-force
of all the worlds.
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For “the world was created with ten utterances,” yet it “could have been created with one
utterance,” and that is the level of one thought, as it is written in the Zohar: “With one thought He
created the world,” in the manner of what is written, “He looks and gazes to the end of all the gener-
ations,” and “He calls the generations from the beginning,” etc.,
The Mishnah notes that the world was created with ten utterances although one could have sufficed; that
“one utterance” is a single thought that includes them all. The Zohar says the world was created “with one

thought,” and the prayers of Rosh Hashanah describe G-d as looking to the end of all generations, while
Isaiah speaks of Him “calling the generations from the beginning.”
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as is explained elsewhere. And the level of thought is the level of speech, since it is the source of
the revelation of the worlds. Just as, by way of analogy, in a person there are many thoughts that he
thinks that do not come to the point of being revealed in speech, and these are called thoughts;

This “one thought” counts as speech, because it is the source from which the worlds are revealed. A person,
too, has thoughts that never come to speech and remain thoughts proper.
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and there are thoughts that he thinks and ponders, how to bring the words out of his mouth, and
this thought is actually included in the level of speech. So too, it is written, “Your thoughts are very
deep,” which are the level of “hidden thoughts,” etc.

But when he thinks about how to put his words into speech, that thinking already belongs to speech. G-d’s

“very deep thoughts,” the “hidden thoughts” (machshavtin stimin), correspond to the thoughts that never
become speech.
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(See what is written about this in the discourse beginning “I have come into My garden.”) But the
thought that is the source and root of the revealed world (alma de’isgalya) is called by, and counted

under, the name of speech and revelation; and this is the level of the large dalet of Echad,

The thought that is the source of the revealed world counts as “speech,” because revelation comes from it.
This is the large dalet of echad, “One.”
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which is the one utterance in which all ten utterances are included, the Infinite Light (Or Ein Sof)
that is drawn down and spreads into the ten utterances to bring all created beings into being from
nothing to something. And because there is not yet any multiplicity and division into ten utter-
ances there,

It is the “one utterance” that includes all ten: the Infinite Light as it flows into the ten utterances to create

everything from nothing. At that level it is not yet divided into ten separate utterances.
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it is called “one thought.” And through this he will reach the levels of “You shall love ... with all your
heart,” “with both your inclinations,” so that the evil inclination and the power of desire in his soul
too will be absorbed into its root, and be transformed from darkness to light.

That is why it is called “one thought.” Contemplating this brings a person to love G-d “with all your heart,”

which the Mishnah reads as “with both your inclinations”: even the evil inclination and the power of desire
are absorbed into their root and turned from darkness to light.
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SECTION 6 - 111

Above your enemies
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This is [the meaning of] “When you go out to war against (al) your enemies.” The meaning is: when
you go out to this war, to conquer the power of desire in one’s soul, to cool it toward the physical
pleasures of this world and to transform it into love of G-d, be in the mode of “al oyvecha,” above
your enemies;

Now the opening verse is explained. The war is the battle to conquer the power of desire, cooling it toward

physical pleasures and turning it into love of G-d; and al oyvecha, usually “against your enemies,” is read as

“above your enemies.”
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that is, at the level of their root above. For “no evil descends from above,” and their root is good,
for it is from the level of the supernal Chariot, which is of holiness. (See what is written in the dis-
course beginning “And I will give you places to walk.”)

To fight from “above” them means to reach their root on high. As the Midrash says, “no evil descends from
above”: the root of the desires is good, in the holy supernal Chariot.
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Only, after the descent and chaining down of the levels, the dregs of the Ofanim came into being,
and from there the seventy princes issued, from whom all the pleasures of this world and the power
of desire issued, as mentioned above. And when it is raised up and absorbed into its root, it is
transformed from evil to good.

Only through the descent of the levels did the dregs of the Ofanim come about, and from them the seventy

princes, the source of worldly pleasures and of desire. When desire is raised to its root, it turns from evil to
good.
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SECTION 7 - 112-13

G-d’s help through the Torah and the mitzvos
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4. But it is impossible for the nature of one’s trait to be transformed, to change it entirely, without
G-dly help and assistance, as our Sages, of blessed memory, said: “Were it not that the Holy One,
blessed be He, helps him,” etc.

Section 4 adds a crucial point: a person cannot transform his nature by himself. As the Talmud says of the
evil inclination, “were it not that the Holy One, blessed be He, helps him, he could not overcome it.”
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That is, his soul alone has no power to rise and be absorbed into its root, except after a glimmer
from the Infinite Light (Or Ein Sof), blessed be He, is drawn down upon his soul.

The soul cannot rise to its root on its own strength; first a glimmer of the Infinite Light must be drawn down
upon it.
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And this is the glimmer of the light of the Torah and the mitzvos, from the level of the likeness of a
man that is upon the throne: the 248 limbs of the King, and the 365 sinews, which are the passage
for the blood, which is the soul and the life-force that spreads to all the limbs, through the fulfilling
and keeping of the prohibitive commandments. And through this, he gives power to the fire above,

That glimmer is the light of the Torah and the mitzvos, which come from the “man” upon the throne, whose
“body” is made of the commandments: the 248 “limbs of the King,” and the 365 “sinews” that carry the
blood, the soul and life-force, to every limb, drawn through keeping the prohibitive commandments.
Through this a person gives power to the fire above.
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which is at the level of the throne, to draw down and descend below, to consume and burn up the
power of the desiring animal soul and to raise it to its root, as mentioned above.

The fire above belongs to the “throne,” the angels of the Chariot. Empowered by a person’s Torah and

mitzvos, it comes down to burn up the desire of the animal soul and raise it to its root.
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And then the attributes of the Holy One, blessed be He, will shine in him, and not the natural traits
of his soul. (See what is written about this on the verse “When you kindle [the lamps],” on the ex-
planation of “that runs down over the edge of his garments (al pi midosav).”)

Then G-d’s own attributes shine in a person in place of his natural traits. The cross-reference plays on the
verse “that runs down al pi midosav” (over the edge of his garments), reading midosav as “his attributes.”
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This is [the meaning of] “and Havayah your G-d (Elokecha) delivers him into your hand.” Havayah
is the level of the Torah, which is His will and wisdom, blessed be He, and “the Torah and the Holy
One, blessed be He, are all one”; and “Elokecha” is the level of the mitzvos, “the 248 command-
ments, the 248 limbs of the King.” And the root of these two levels is: “their beginning is wedged in
their end, and their end in their beginning.”
Now the verse’s second phrase, “and Havayah your G-d delivers him into your hand”: Havayah stands for the
Torah, G-d’s will and wisdom, which is one with Him, and Elokecha, “your G-d,” for the mitzvos, the 248

“limbs of the King.” Sefer Yetzirah’s phrase “their beginning is wedged in their end, and their end in their
beginning” describes how the two are rooted in each other.
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For the level of the Torah is the level of a king, as our Sages, of blessed memory, said, “The
Mishnah is a queen”; for the Mishnah is, by way of analogy, like a king who decrees and says: if

Reuven claims thus, etc.,

The Torah is like a king: the Talmud calls the Mishnah “a queen,” because, like a king, it decrees how a case
shall be decided, if Reuven claims thus.
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the ruling will be such and such; and likewise in the laws of the forbidden and the permitted. And
the level of the mitzvos is the level of a servant, to obey His voice, as it is written, “For the children

of Israel are servants to Me.”

It rules likewise on what is forbidden and what is permitted. The mitzvos, by contrast, are like a servant who
obeys his master’s voice, as in “For the children of Israel are servants to Me.”
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Now, the kingship of the Torah, “through which kings reign,” is because whoever occupies himself

with the Torah, the Holy One, blessed be He, reads and studies opposite him.

The Torah’s “kingship” (“through it kings reign”) comes from this: when a person studies Torah, G-d
Himself, as it were, studies opposite him. The Torah is thus a power that draws G-d down to the person
below.
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As it is written, “And I have put My words in your mouth,” and “Jacob is the cord of His
inheritance”: as in the analogy of a person who shakes a cord below, and it moves above as well, at
the top of the cord. And for this reason the Torah is likened to water, which descends from a high
place to a low place.

“I have put My words in your mouth” says the same. Jacob is G-d’s “cord” (chevel): pull a rope at the bottom
and the top moves too; and the Torah is likened to water, which flows from a high place down to a low one.
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And this is “their beginning is wedged in their end.” And the level of the mitzvos is “their end in
their beginning,” for “last in deed, first in thought.” (See what is written on the verse “The heavens
are My throne, and the earth,” etc.; and on the verse “Spring up, O well,” on the explanation of “a
fountain of gardens, a well of living waters”; and at the end of the discourse beginning “The voice
of my Beloved,” regarding “leaping ... skipping.”)

So the Torah is “their beginning wedged in their end”: the highest reaches down to the lowest. The mitzvos

are “their end in their beginning”: the deed, though last to be done, was first in G-d’s thought, so it reaches
up to the highest root.
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Therefore, at one time our Sages, of blessed memory, said, “Study is great, for it leads to deed,”
which shows that deed is superior; and at another time they said, “And the study of Torah is equal
to them all.” For both are true: in the respect of “their beginning is wedged in their end,” the study
of Torah is greater;

This reconciles two teachings: “Study is great because it leads to deed” implies that deed is greater, while the
Mishnah says Torah study equals all the commandments. Each is true from its own angle; as the drawing
down from above, Torah study is greater.
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and in the respect of “their end in their beginning,” deed is greater. And both must be present in a
person. For the drawing-down that a person draws through the Torah is to bring about the state of

“running” (ratzo), through contemplating their beginning and their root,

As the ascent from below to the highest root, deed is greater, and a person needs both. Torah study, through

contemplating its lofty source, brings about “running” (ratzo), the soul’s longing upward.
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for “the Torah issues from Chochmah,” and “He and His wisdom are all one,” and when one occu-

pies himselfwith it, the Holy One, blessed be He, reads and studies, etc.

For the Torah issues from G-d’s wisdom, and G-d and His wisdom are one; and when a person studies it, G-d
studies with him.
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And “if your heart runs, return to the One”: that is, through the performance of the mitzvos, whose
end is in their beginning; and it rises and is absorbed into their root, higher and higher, up to the
loftiest heights, the Infinite Light (Or Ein Sof), blessed be He. And through this, the power of the fire
above, in the supernal Chariot, will be drawn and spread below, and reach as far as the animal

soul.

“Returning” comes through the practical mitzvos, which rise to their root in the Infinite Light. Through this
the power of the fire above, in the supernal Chariot, is drawn down until it reaches the animal soul.
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For the Chayos carry and are carried along with the throne: the Rider upon the throne carries those
who carry Him. And this is the level of Adam (“man”), whose numerical value is Mah (45), which is
the level of Chochmah, koach mah (“the power of ‘what’”), the level of self-nullification (bittul),

etc.,

The Chayos carry the throne yet are carried with it: the “Rider” carries those who carry Him, as the Ark car-
ried those who carried it. Adam, “man,” has the numerical value of mah (45), which stands for Chochmah,

read as koach mah, “the power of ‘what’”; mah, “what,” expresses self-nullification.

021Y "NI7KR 3 WPHD TOM P13 INTWRIY NI XIT MRRIYA % 971973 naw 0% 90 K713 79110
%% .112° 70N

as mentioned elsewhere. For since His revelation, blessed be He, in the worlds is through the at-
tributes (middos), and the first of them is the level of Chesed (kindness), as it is written, “For I said,

the world is built with kindness,”

G-d reveals Himself in the worlds through His attributes (middos), and the first of them is kindness: “the
world is built with kindness.”
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therefore it is impossible to transform the attributes in the worlds except through drawing down
supernal Chochmah, which is the source of the Torah and the mitzvos, as mentioned above. (See
what is written about this in Parshas Vayesheyv, in the discourse beginning “On the twenty-fifth of
Kislev,” on the subject of the Menorah, etc.)

Therefore the attributes, in the worlds and in a person, can be transformed only by drawing down something

higher than them: supernal Chochmah, the source of the Torah and the mitzvos. The Alter Rebbe refers to
his discourse for Chanukah, “On the twenty-fifth of Kislev,” on the Menorah.
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And afterwards, “and you take his captives captive”: that is, what was held captive by the power of

desire, because he drew himself after the evils of this world and its pleasures,

Now the verse’s third phrase, “and you take his captives captive.” The “captives” are what was held captive
by the power of desire because the person drew himself after the evils and pleasures of this world.
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behold, “he swallowed wealth, and he will vomit it up,” so that it rise and be absorbed into holiness
too. (See what is written in the discourse beginning “As an eagle stirs up its nest.”) And along these
lines they instituted in the prayers of the Shemoneh Esreh, “Forgive us, for we have sinned”: for
until he had an arousal from below, he was in the state of “fools, because of the way of their trans-
gression,” etc.,

As Job says, “he swallowed wealth and will vomit it up”: what desire swallowed is released to rise into holi-

ness. The blessing “Forgive us, for we have sinned” rests on the same idea: before his arousal from below a
person was among the “fools, because of the way of their transgression.”
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as is explained elsewhere on the verse “When you kindle the lamps.” And now that he sees that he
has sinned, he must restore the sparks that fell in the breaking, through his sins; and for this they

instituted the words, “and bring us back in complete teshuvah before You.”

Once he sees that he has sinned, he must restore the sparks that fell in the “breaking” through his sins. That
is why we pray, “Bring us back in complete teshuvah before You.”
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The meaning is that it be in the state of “before You,” as they are in their root: that their life-force
be absorbed and united in the source from which they were hewn, in the Infinite Light, blessed be

He; and from there a new flow and a new glimmer will be bestowed.

“Before You” means returning the sparks to the state they have in their root: their life reunited with its
source in the Infinite Light. From there a new flow and a new glimmer then come down.

SECTION 8 - 114

The pleasing aroma
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This is the meaning of all the blessings in the Shemoneh Esreh, “Blessed are You”: that a new
drawing-down and glimmer be blessed and drawn down from the Infinite Light (Or Ein Sof),
blessed be He, to the level of knowledge, teshuvah, forgiveness, etc.

Each blessing of the Shemoneh Esreh begins “Blessed are You” (baruch), read as a request that a new light

be “blessed,” that is, drawn down, from the Infinite Light into the matter of that blessing: knowledge, teshu-

vah, forgiveness and the rest.
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And this is the meaning of what is said, “My pleasing aroma” (rei’ach nichochi), an expression of
“descending a level” (nechos darga). And the meaning is that through offering “My bread for My

fires,” it ascends as an aroma,

The verse calls the offering “My pleasing aroma” (rei’ach nichochi), and nichoach is related to nechos darga,

“going down a step.” Offering “My bread for My fires” makes the offering rise as an aroma.
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so that there be satisfaction (nachas ruach) before Him, blessed be He, like one who smells a fra-
grance; and then it will be in the state of “nichochi,” that is, to descend a level, downward, to be-

stow the flow of His goodness and His light, as mentioned above.

That aroma gives G-d satisfaction (nachas ruach), like a person enjoying a fragrance; and in response He
“goes down a step” to bestow His goodness and light below.
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And this is “nichochi”: [that is,] “My” nichoach, as if one draws Him Himself, so to speak, down be-

low, to dwell and be revealed among the lower beings in a revealed way, etc.

The word nichochi ends in “My”: the descent is of G-d Himself, so to speak, dwelling and revealed among the
lower beings. The printed words w°?% mn°1 are read as “@ >>% mn°1, “My nichoach, that ...”.
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(With this we can also understand what is written, “A man (adam), when he brings of you an offer-
ing,” etc.; for it should have said, “A man of you, when he brings,” etc., as is explained elsewhere.
But the meaning is that “adam” refers to the Torah: the 248 positive commandments are the 248
limbs, etc.;

A parenthetical note on “A man (adam), when he brings of you an offering”: the word order seems odd, since

one would expect “a man of you, when he brings.” The answer is that “adam” here means the Torah, whose
248 positive commandments are the 248 limbs of the supernal “man.”
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and through this, “when he brings of you, from the animals,” etc.: that through this the power is
drawn down to refine the animal soul. For adam is the level of the Torah, the Name Mah (45), which
refines Ban (52), the level of the animal, etc.,

Through the Torah (“adam”), “he brings of you, from the animals”: the power is drawn down to refine the

animal soul. Adam equals mah (45), the Name that refines Ban (52), which is also the numerical value of be-
hemah, “animal.”
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as above, on the explanation of “and Havayah your G-d delivers him into your hand”; and see what
is written in Parshas Yisro, in the discourse beginning “In the third month.” And therefore all the
offerings were specifically in the Tabernacle or the Temple, in which the Infinite Light rests: the
Name Mah refining Ban, etc.)

This matches the earlier reading of “Havayah your G-d delivers him into your hand.” It is also why offerings

could be brought only in the Tabernacle or the Temple, where the Infinite Light rested: there the Name Mah
refines Ban.

IN ONE'S AVODAH

Prayer is a daily battle. Each day a person contemplates how the angels are nullified before G-d, so that the
fire above kindles his animal soul and turns its craving into love; he engages in worldly pleasures only “with
coolness”; he balances the love that runs toward G-d with the awe that returns to accept His kingship below;
and he relies on G-d’s help, drawn down by Torah study and by the practical mitzvos.

QUESTIONS FOR DISCUSSION

1. Why does the maamar explain prayer through the offerings, and what in a person corresponds to the ani-
mal on the altar?

2. If the animal soul’s desire has a holy root, why must it be “consumed and burned up”? What does it mean
to turn it “from one extreme to its opposite”?

3. How does the maamar’s explanation of the numbered days of a person’s life show why prayer must be
every day?

4. How do the angels’ “running and returning” serve as a model for love and awe in a person’s service?

5. In what respect is Torah study greater and in what respect is deed greater, and how do both help a person
“take his captives captive”?
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This is the Mitteler Rebbe’s transcript (hanachah) of this
maamar, with a further explanation of it in the second
volume.
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The law of the “beautiful captive” opens with this verse
about going out to war. The maamar reads it as the inner
war of prayer, and later reads each of its phrases as a stage
of that war.

Deuteronomy 21:107:X”3 0°727
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When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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There too the Alter Rebbe cites this Zohar: the toil of
prayer, contemplating G-d’s greatness and driving the an-
imal soul’s foreign desires out of the heart, is “a great war
with the inclination,” for “the time of prayer is the time of
battle.” Only after conquering his own body and animal
soul through prayer can a person draw G-dliness into the
world.

Zohar III, 243aR ,2n7 2’
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The Zohar (Raaya Mehemna, Pinchas) speaks of prayer as
a battle, “the battle of prayer” (kerava ditzlosa). The Alter
Rebbe cites the saying “the time of prayer is the time of
battle” as the key to the opening verse.
Zohar, Pinchas 85:572-87:582-27ypn:1”n omin M 9890
27Bpn:"n

SR O NP WK

Jacob tells Joseph that he gives him a portion “which I
took from the hand of the Amorite with my sword and with

likuteitorah.com/likkutei-torah/ki-seitzei/1/

my bow.” Jacob’s weapons are understood as prayer.
Genesis 48:22272:M1”n N°wR12
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SNYRN
Moreover I have given to thee one aportion above thy
brethren, which I took out of the hand of the Amorite with

my sword and with my bow.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud asks how Jacob could have taken anything by

sword and bow, when Scripture says “not in my bow do I
trust,” and answers: “my sword” is prayer and “my bow” is
supplication.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s note points to Deuteronomy 20:1 for these words.
Deuteronomy 20:1°x:’2 0°127
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When thou goest forth to battle against thine enemies, and
seest horses, and chariots, and a people more than thou,
thou shalt not be afraid of them; for the L-RD thy G-d is with

thee, who brought thee up out of the land of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Targum Onkelos translates “with my sword and with my
bow” as “with my prayer and with my supplication,” so the
patriarch’s warfare was prayer.

Onkelos Genesis 48:22272:1"1 N°wX12 9y 019p1I% 013N
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Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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Rabbi Yehoshua ben Levi teaches that the prayers were in-
stituted to correspond to the daily offerings. The maamar
builds its whole explanation of prayer on this.

Berakhot 26b:4"7:2175 n1372
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It has been reported : R. Jose b. R. Hannina said : The

Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The

Tefillot were instituted to correspond with the continual

sacrifices.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The command of the daily offering: “My offering, My
bread for My fires ... My pleasing aroma.” The maamar re-
turns at the end to the verse’s last words, “My pleasing
aroma.”
Numbers 28:2°2:1”3 72712
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Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the dedication of the Tabernacle, fire came forth from
before G-d and consumed the burnt-offering on the altar.
This is the “fire from heaven” that the maamar describes.
Leviticus 9:24773:"1 Xp7
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And there came forth fire from before the L-RD, and con-
sumed upon the altar the burnt-offering and the fat; and
when all the people saw it, they shouted, and fell on their
faces.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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A parallel explanation of “My bread for My fires”: earth is
the inanimate, water the vegetative, fire the animal and air
the speaking man; the fire of the animal offering below is
absorbed into the fire that comes down from above.
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When G-d blew the breath of life into man, “man became a
living soul.” The maamar uses Onkelos’s rendering of this
to link man with speech.

Genesis 2:771:’2 N°WRI2
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Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,3 nOwRIa

N9onn mas
Onkelos translates “a living soul” as “a speaking spirit”
(ruach memalela). Speech is the mark of the human, and
ruach, “spirit,” is also the element of air.
Onkelos Genesis 2:7°1:2 N°wX12 %y 017P118 0130
T RDRY3 TIBND 1N KOBTX T2 X19Y DTX N7 009X 77 X
X77mn M7 D73 MM
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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This passage about the fire above is quoted in Or HaTorah
on Vayikra, where the Tzemach Tzedek discusses it
further.
KEHOT'S NOTE
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In Ezekiel’s vision of the Chariot, each of the Chayos had
the face of a man, a lion on the right, an ox on the left, and
an eagle. The lion and the ox are the root of the animal
soul and of the fire above.

Ezekiel 1:10”:x Hxrpin®
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar relates that when Israel brought offerings, the
image of a lion would descend from above and be seen
crouching on the altar, consuming the offerings. This is
the fire above in the form of the lion of the Chariot.

Zohar I, 6b2 ) x”mt

Zohar II, 278ax ,ny1 27m

Zohar III, 17ax ,©> 2’m

KEHOT'S NOTE
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Here the Zohar speaks of “a lion of fire” coming down to
consume the offerings, as the fire from above burned the
limbs on the altar.

Zohar, Vayikra 40:278-41:28571797:X"1-1"1y:1 R1p™ 7111 7190

W "1 7PN AR
The lion face on the right and the ox face on the left of the

Chayos in Ezekiel’s Chariot, the holy root of the animal
soul.

Ezekiel 1:10”:'x Hxptn»
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As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud lists six kinds of fire, among them “fire that
consumes fire,” the fire of the Shechinah. The fire above
consumes the lower fire of craving.
Yoma 21b:5-61-°11:2 X" X11°
2y UX 1737 TIX *22 N1 XAINT OPTIT2 — MK KP 03
LIPIPRY IR :O°037T 130 RPIM 37 MR LKA IR 1337
2SI WTRPN2 — XD L TIWRT WIRN2 — IRD :X7WR K7 12793 731
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Its flashes are flashes of fire, a flame of G-d,” said of love
that is “strong as death.” This is the love into which the fire
of desire is to be turned.

Song of Songs 8:6":’11 01w W
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kuntres HaAvodah explains that the intent here is con-
templation, in the blessings of the Shema, of the angels’
self-nullification, which is the “fire above” of the animal
soul; whereas the discourse on the libations speaks of the
fire of the G-dly soul.
KEHOT'S NOTE
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The discourse on the libations explains that fire from
heaven descended on the altar, and that the same happens
in the Shema: man is made of the four elements, of which
fire is the animal, and the Seraphim, made of the G-dly
element of fire, are always aflame because they grasp only
the radiance of the Shechinah that gives them life.
KEHOT'S NOTE
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“A person’s inclination overpowers him every day ... and
were it not that the Holy One, blessed be He, helps him, he
could not overcome it.” The second half of this saying is
quoted later in the maamar.
Kiddushin 30b:7°1:2°% 1w 1op
Wpamt 01 222 7Y 133nn DX PU 1% 17 12 TivRy 27 mK)
VATRR KPNPRY INPRa? Wpam pPT? YU NDiR” smRaY inng
JIT2 3131y K2 D0RPRY SRV L3 9107 PR Y I 12

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Rabbi Yitzchak’s teaching that a person’s inclination
grows strong against him every day; hence prayer, the
daily battle, is needed every day.

Sukkah 52a:12-1327°-27":X 271 11210

PIX WD) RPN 31 M K? M 7P *30T XR K 73N MK
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Abaye said: If that had been I could not have restrained my-
self. He went and leaned in deep anguish against a doorpost,
when a certain old man came up to him and taught him: The
greater the man, the greater his Evil Inclination. R. Isaac
stated: The [Evil] Inclination of a person grows stronger
within him from day to day, as it is said, “Only
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

198 o0
“Days were fashioned, and not one of them [is lacking]”: a
person’s days are formed and counted in advance.
Psalms 139:16T”U:U”'7|7 o°%°nn
{072 70K 1213782 077 12022 072 1790729 TPY W 193
Thine eyes did see mine unformed substance, And in Thy
book they were all written— Even the days that were fash-
ioned, When as yet there was none of them.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe explains that a person’s years are
given by number and measure, seventy to one and eighty
to another, according to how much he must refine and
transform from evil to good; each day he refines one por-
tion, until in his years of life he completes the task for
which his soul came down.
KEHOT'S NOTE
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“The days of our years are seventy years.” The fixed span
of life is set for the animal soul’s work.

Psalms 90:10:’% 0°%°11n
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The days of our years are threescore years and ten, Or even

by reason of strength fourscore years; Yet is their pride but

travail and vanity; For it is speedily gone, and we fly away.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains why the soul needs no cor-
rection for itself: the soul is from the World of Atzilus,
which is after the tikkun, while the worlds of Beriah,
Yetzirah and Asiyah are what need correction.
KEHOT'S NOTE
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There the Alter Rebbe explains that thought is eternal like
the soul itself, whereas the worlds, made through speech,
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have a set duration.
KEHOT'S NOTE
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The Midrash says that G-d took counsel with the souls of
the righteous when creating the world, reading the verse
as “with the King of kings, in His work.” The souls preced-
ed creation and are bound to G-d Himself.
Bereshit Rabbah 8:7°1:’11 1127 n°wx12
,7271 0°p778 D ImwnIa (InR PRINY °37 0w PIO0T Y 2an
Oy T9TA DOYLA ST 0UI%PR AT (T X 7°T) 29097 R R
DR 0OPRR 1 9% W DY 00310 70 LY 1227 1NoRDHa TN
7792 13 DOPOR 1 YOM DW DY ,0°Y01 22w LIATRA 0 99y OTRT
99 oy .0°%% 9123 2 nnw R (7 70nT°) aw By 10T .aTpn
13W° X177 712 WITPR 070700 2a%n TPn 90nm oy 12w 1naRDRa
:02I¥7 DR X129 772 w1TpR PRl 1naw ,0optTs bw mwnl

Rabbi Yehoshua of Sikhnin said in the name of Rabbi
Shmuel: He consulted with the souls of the righteous. That is
what is written: “They are the potters and the inhabitants of
Neta’im and Gedera; they dwelled there with the king for his
works” (I Chronicles 4:23). “They are the potters [hayotzer-
im]” - alluding to: “the L-rd G-d formed [vayitzer] man of
(Genesis 2:7). “Inhabitants of
Neta’im” - alluding to: “the L-rd G-d planted [vayita] a gar-

dust from the ground”

den eastward in Eden” (Genesis 2:8). “And Gedera” - after ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The verse speaks of craftsmen who “dwelt there with the
king, in his work.” The Midrash reads it as the souls
dwelling with G-d.
I Chronicles 4:23375:*7 X 0°1°71 °727
:DW 1377 SN2X?R2 7010y TN DOYY3 "307) 0IE M
These were the potters, and those that dwelt among planta-
tions and hedges; there they dwelt occupied in the king’s
work.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah gives the Midrash’s words in full: “With the
King, the King of kings, sat the souls of the righteous, with
whom the Holy One, blessed be He, took counsel and cre-
ated the world.”
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Above the Chariot Ezekiel saw a throne, and upon it “a
likeness like the appearance of a man.” This is the root of
the G-dly soul, above the animal faces that carry the
throne.

Ezekiel 1:26172:°% HxRpi
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:7yom 93 DTS MIXYR3 MY K27

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Koheles contrasts the spirit of man, which goes upward,
with the spirit of the beast, which goes down to the earth.
The maamar applies this to the two souls and their roots.

Ecclesiastes 3:21x75:3 norp

PINT M
Who knoweth the spirit of man whether it goeth upward,
and the spirit of the beast whether it goeth downward to the
earth?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
XD ,3 nbap

"B3m 21T PN

“The heavens are My throne, and the earth is My
footstool.” The “earth” from which the beast’s spirit comes
is this supernal “footstool.”
Isaiah 66:1°X:1"0 1°yw°
P733R WK M3 MK VP31 0T TIRT K9 DR M K 112
SalughiaRahizialyl i\
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The transcript explains the reference: the Holy One,
blessed be He, took counsel with the souls of the righteous
when He created the world, as the Midrash says on this
verse; it discusses this at length.
KEHOT'S NOTE
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“For one higher than the high watches over them.” The
phrase describes the ever-higher root of the human spirit.

Ecclesiastes 5:7'11 nomp
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If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And the spirit shall return to G-d who gave it.” The Alter
Rebbe refers to his explanation of this verse in the dis-
course on Ha’azinu.

Ecclesiastes 12:7°1:2”> nonp
MIN3 VUK DOPIRA"ON WD MM M3 PIRD-PY 10Y7 J07)
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The discourse “Ha’azinu hashamayim” explains teshuvah
as “the spirit shall return to G-d who gave it,” and the soul
as breath that G-d “blew” into man, which became a sepa-
rate thing in its own right, like breath that leaves the
mouth.
KEHOT'S NOTE
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Kehot points there for a parallel discussion of this point in
a discourse of the Rebbe Rashab.
KEHOT'S NOTE
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That discourse, citing Etz Chaim, explains the tzelem (the
intellectual soul) that joins the G-dly soul and the animal
soul so as to refine what must be refined, and that seventy
years are given to each person, according to his measure,
for this refinement.
KEHOT'S NOTE
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“Its foundation is in the holy mountains.” The Alter Rebbe
borrows the phrase for the lofty root of the animal soul in
the Chariot.
Psalms 87:1°K:1”D 0°%°1n
:W‘f[‘p"jjtl:;! 1ﬂ'ﬁ0? PY 1‘!?3!?; ﬂﬁ_]?";;'?
A Psalm of the sons of Korah; a Song. His foundation is in
the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Zohar, Balak 45:478 for these
words.

Zohar, Balak 45:4781”yn:17n P22 ,9711 7190

Midrash Ruth gives the same reading: “with the King of
kings, the Holy One, blessed be He, sat the souls of the
righteous, with whom He took counsel and created His
world.”

Ruth Rabbah 2:1°x:’2 737 N1
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Rabbi Simon in the name of Rabbi Yehoshua ben Levi and
Rabbi Hama, father of Rabbi Hosea in the name of Rabbi:
Chronicles was given only to be expounded; that is what is
written: “The sons of Shela, son of Judah: Er, father of [avi]
Lekha” (I Chronicles 4:21) - the President of the Court [Av
Beit Din] of Lekha. “And Lada, father of [avi] Maresha” (I

Chronicles 4:21) - the President of the Court [Av Beit Din] of

Maresha. “And the families of the house of those who
wrought ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

Kehot’s note points to Genesis 14 for these words.

Genesis 1477 n°wR12
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On the verse “And the sons of Aaron shall put fire on the
altar,” the Sages taught: although fire comes down from
heaven, it is a mitzvah to bring fire from an ordinary
source. The maamar reads this as the arousal from below
that draws the fire above.

Eruvin 63a:15170:X 3”0 1217y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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There the Alter Rebbe explains that when Israel say the
Kedushah below, the angels say “Holy” above, an arousal
from above brought by an arousal from below.
Leviticus 2:2°2:72 Xp"
AT AN?0R T3np Kow DY YRR) BH19 TN "33 MM
T2 M) 07 YK A2 ANIDITNN 1797 PYpm ANaYTr3 vy
And he shall bring it to Aaron’s sons the priests; and he shall
take thereout his handful of the fine flour thereof, and of the
oil thereof, together with all the frankincense thereof; and
the priest shall make the memorial-part thereof smoke upon
the altar, an offering made by fire, of a sweet savour unto the
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tanya uses the same words: to bring a physical person to
this level, the blessing Yotzer Or was placed first, where
the order of the angels is stated and repeated at length, to
make known G-d’s greatness and how they are all nullified
to His light.
KEHOT'S NOTE
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“Is there any number to His troops?” The verse speaks of
the countless hosts of angels.
Job 25:32:7175 21°R
AR DIPRY N7PY1 PTITA? 120N WL
Is there any number of His armies? And upon whom doth
not His light arise?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Gemara reconciles “a thousand thousands serve Him”
with “Is there any number to His troops?”: a thousand
thousands is the number of one troop, and His troops are
without number.

Chagigah 13b:1227:2 3 12731
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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There the same analogy is spelled out: the life of all worlds
is only light and radiance from G-d, like sunlight, which
makes no change in the sun, and it is also called His
“Name”; a person needs no name for himself, only so that
others can call him, and his name does not touch his
essence.
KEHOT’'S NOTE
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There the Alter Rebbe explains that creation makes no
change in G-d, because the life-force of the worlds is only
a glimmer from His essence; this glimmer is His attribute
of sovereignty, “Your kingship is a kingship over all
worlds,” and he reads “may Your Name be praised forever,
our King” in the same way.
KEHOT'S NOTE
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The Seraphim call to one another, “Holy, holy, holy.” The
maamar explains “holy” as separate: G-d is not clothed in
them in a revealed way.
Isaiah 6:3°2:1 17°yw°
KEHOT'S NOTE
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“Your kingship is a kingship over all worlds.” The life of all
worlds comes from G-d’s sovereignty alone.

Psalms 145:133:7”np 0°2°1n
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Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Tanya explains that the analogy of the soul in the body
falls short: the human soul is affected by the body’s events
and pain, because it is truly clothed in the vital soul within
the body, whereas the Holy One, blessed be He, is not af-
fected by the world’s events or changes at all.
KEHOT'S NOTE
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“I, Havayah, have not changed.” Unlike a soul in a body,

likuteitorah.com/likkutei-torah/ki-seitzei/1/
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G-d is not affected by the worlds He enlivens.
Malachi 3:6"1:3 "9Kk7n
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For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0 ,amn ooonn

61 | Jeremiah says G-d’s word was in his heart “like a burning
fire.” The phrase describes the angels’ consuming love.

Jeremiah 20:9'v:3171°n7°

"3y MY UXD 273 M) 102 THY 12TRR) KK NIRK)
And if I say: ‘I will not make mention of Him, Nor speak any
more in His name’, Then there is in my heart as it were a
burning fire Shut up in my bones, And I weary myself to
hold it in, But cannot.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“From my flesh I behold G-d”: Job’s words, used in
Chassidus to learn about G-d’s attributes from the struc-
ture of the human being.

Job 19:26175:1” 21K
IR TR ") NRITIDRI Y 0K
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.A%y° no7a

64 INT21 M NI 0D
Kehot’s note points to Psalms 148:1 for these words.
Psalms 148:1°R:1”np 0°2°1n
:0i7R2 1M oY Havayah-ny 1957 ap-290
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Hallelujah. Praise ye the L-RD from the heavens; Praise Him
in the heights.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For He commanded and they were created, and He estab-
lished them forever, for all time.” The Alter Rebbe reads it
as the creations standing apart, as if created of
themselves.

Psalms 148:5-6"1-"11:1”p 0°2°1Nn

K21 1027p0 023Y7 7Y% 0TORY7 :IRT2N ML NI 0D 0 QYtnR A0
:wﬁ:yg

Let them praise the name of the L-RD; For He commanded,

and they were created. He hath also established them for

ever and ever; He hath made a decree which shall not be

transgressed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” The breath is an
analogy for a power that goes out from G-d without being
clothed in what it creates.

Psalms 33:6":377 0°2°11n
10823773 1B M2 Wyl oY T 13712
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse “The voice of my Beloved,” on the Exodus,
asks why matzah is eaten before midnight when the King
of kings revealed Himself after midnight.
KEHOT'S NOTE
LT W TapY XD
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The discourse “Who can count the dust of Jacob” explains
that speech divides the one breath into many combina-
tions of letters, which are the many worlds and the
“names” of all creatures, while the hidden worlds are their
sources.
KEHOT'S NOTE
3,10 phan yb
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Kehot notes that this idea, that our request brings praise
and increase to the level of G-d’s kingship, is explained
there.
KEHOT'S NOTE
.DBNN’Y 2779 X737 IPIR22 RN
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The discourse “On the eighth day he sent the people
away,” among the Likkutei Torah discourses for Shemini
Atzeres, to whose end the Alter Rebbe refers here.
KEHOT'S NOTE
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“And the Chayos ran and returned, like the appearance of
aflash.” This is the source of the term ratzo vashov.

Ezekiel 1:1477:X% 5xpi®

:P120 RN 23 Ri¥Y NIm
And the living creatures ran and returned as the appearance
of a flash of lightning.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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At Sinai the people saw, trembled and stood at a distance.
The angels’ recoil in awe is compared to this.

Exodus 20:15170:’3 mnw

277N 1SWn PP NXY 07°9P0TNRY NPipTTnR 0OKA oYTTed
PIIR 1TRY?Y VI DY R TY

And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Ezekiel heard a great roaring: “Blessed be the glory of
Havayah from His place”; in the blessings of the Shema
these words are said by the Ofanim and Chayos. “Blessed”
is read as a request that the glory be drawn down below.

Ezekiel 3:1227:2 Hrpi

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.27 3 ORI
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“You shall surely set a king over yourself.” Here it de-
scribes accepting the yoke of the kingdom of Heaven, the
“returning” of awe.

Deuteronomy 17:151°v:1> 0°727
T2Y 0PR UK 1pn 12 ROK N 02 WK T7n Ty 0°vn oiw

R PPARTRD WK "0 WOR 779y NN? 901N KD 71
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Sefer Yetzirah says: “If your heart runs, return to the

place,” and connects it with “the Chayos ran and

returned.”

Sefer Yetzirah 1:811:' 77°%> 780

29 725 770X TR 7291 12791 D 0192 1noha mNeD Y
113 051 1937 931 .2 RIZT NP AR 0w opnb

Concerning the number ten of the spheres of existence out

of nothing keep thy tongue from speaking and thy mind

from pondering on it, and if thy mouth urges thee to speak,

and thy heart to think about it, return! as it reads: "And the

living creatures ran and returned," (Ezekiel 1, 14) and upon

this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

TNRD 21 2% 1 OR

The introduction to the Tikkunei Zohar cites “if your heart
runs, return” in its discussion of the likeness of a man
upon the throne and the letters of the Name.
Tikkunei Zohar 7a:3’3:X *t 97117 °23pn
PYY OTX TRIND MRT XEIT MAT PY ,(00 R PRPIT) RIIN
RAPIY ARV 1T WA 2790 K7 WA KTV K KT mpynn
RTIRY AR RPN UK RP2 DX N°27 K KPD1 MPIn KPP
ARITRD X 27907 W00 KW ATKY X 2907 10 1R RIPYSINT
.iNN? 2% 727 71 OXT

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE
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“His majesty is over earth and heaven,” from the psalm of
praise in Pesukei deZimra, in which all creation, above
and below, praises G-d.
Psalms 148:1337>:1”np 0°2°1n
DoY) PIRPY $797 1727 v 23173 °n owtny 197

likuteitorah.com/likkutei-torah/ki-seitzei/1/

78

79

80

TPIPR °T 1011 727K Py nnhn xen oo...

Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“And the host of heaven bow down to You,” from the

Levites’ prayer in Nehemiah, also said in Pesukei

deZimra.

Nehemiah 9:6:’0 71°nm1

DNIE3) DORYT WY DWINS [Py AN 737 1 KON
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Thou art the L-RD, even Thou alone; Thou hast made heav-

en, the heaven of heavens, with all their host, the earth and

all things that are thereon, the seas and all that is in them,

and Thou preservest them all; and the host of heaven wor-

shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This version of the maamar adds: because the soul is
clothed in a body, contemplating its own source is not
enough; it also needs the self-nullification of running and
returning found in the inanimate and the vegetative.
KEHOT'S NOTE
1K 199 7132 NWATPR ARWIW "39nw 7 N013 197 °Y ¥”IIN 1703
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David’s blessing, “Yours, Havayah, is the greatness,” said
in Pesukei deZimra.
I Chronicles 29:11x:1”3 X 0°2°77 °727
YN D03 933 TN MSIT) NNBNT ATAM NPT M
:WX? 937 Ripannm 1y 1 77
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There “The prayers were instituted by the Patriarchs” is
explained: the Patriarchs are Chesed, Gevurah and
Tiferes, from which come love, awe and compassion, and
all of prayer consists of three kinds of verses; the verses of
kindness bring about “You shall love” in the Shema, the
attribute of Abraham.
KEHOT'S NOTE
3,79 7R D 9y Rn
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“And He, being compassionate, forgives iniquity and does
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not destroy.” An example of a verse of compassion.
Psalms 78:381"7:11”y 0°%°n
5 PYURDY SBK 2OWaP n27M nnwRDY 1Y 922 oI XM
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But He, being full of compassion, forgiveth iniquity, and de-
stroyeth not; Yea, many a time doth He turn His anger away,

And doth not stir up all His wrath.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Toamn R9ON R 11 NN
“You, Havayah, will not withhold Your compassion from
me.” Another verse of compassion.
Psalms 40:12272n 071N
21 RN ANNRY 700 230 R0 XPIN KD T NN
Thou, O L-RD, wilt not withhold Thy compassions from me;

let Thy mercy and Thy truth continually preserve me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yosei son of Rabbi Chanina teaches that the
Patriarchs instituted the prayers: Abraham the morning
prayer, Isaac the afternoon prayer and Jacob the evening
prayer. The maamar links the Patriarchs to love, awe and
compassion.

Berakhot 26b:4-5°17-"7:2 172 M>72
12 YWY °27 .031pR NIAR niPOR MR R 2372 %0 271,
>273 "9 *277 AN K230 .0RA PR TP NivEn my MY
>212 "01 277 IND XA M7 13 YT 2307 MO K3 KA
X 7722 DTI2R DAY NIY ,N°NY NPBA PR DTN X1
TPV RIY L MPRN KPR CATRY PRI L7DY TRy WK DipRd
soponrs
It has been reported : R. Jose b. R. Hannina said : The
Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The
Tefillot were instituted to correspond with the continual sac-
rifices. There is a teaching in agreement with both of them.
There is a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is

said, "Then ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
maamar explains each word of the verse as a stage of
contemplation.
Deuteronomy 6:4°7:1 0°727
X Havayah 1°p%% Havayah X1 ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The likeness of a man above the throne in Ezekiel’s vision
stands for the Name Havayah, G-d’s essence, so to speak.

Ezekiel 1:26172:°R Pxptn°
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And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“With ten utterances the world was created ... could it not

have been created with one utterance?” The maamar iden-

tifies the one utterance with a single all-inclusive thought.
Pirkei Avot 5:1'R:’1 NMax mawn
TOR RN KPM i TP 1Y .09ivE K121 niTnRn Ty
K230 D797 DX TIIRRY DY T YN KON ,NiK12? 9137
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With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

oIy NN 120N na

The Zohar says that when it arose in G-d’s thought to cre-
ate His world, all the worlds arose in one thought, and with
this thought they were all created.
Zohar I1, 20ar ,> 27m
KEHOT'S NOTE
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“Who ... calls the generations from the beginning.” G-d’s
one thought encompasses all generations at once.

Isaiah 41:4"7:87n 17°yw°

:RITTIR D2IORTNRY TIWRT °7 23K WK NIATE KIp Yy Pypmon
Who hath wrought and done it? He that called the genera-
tions from the beginning. I, the L-RD, who am the first, And

with the last am the same.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LT LR YW LT7IT A0

39



LIKKUTEI TORAH - PARSHAS KI SEITZEI - MAAMAR 1

90

91

92

PV IPRY TR

“How great are Your deeds, Havayah; Your thoughts are
very deep.” These are the “hidden thoughts” that do not
come to revelation.

Psalms 92:6":27% 0°%°11n
PN PRy TR T PRYR 2T
How great are Thy works, O L-RD! Thy thoughts are very

deep.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The words here quote I Samuel 3:10; the passage is shown
below.

I Samuel 3:107:3 X PX1Nw
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And the L-RD came, and stood, and called as at other times:

‘Samuel, Samuel.” Then Samuel said: ‘Speak; for Thy ser-

vant heareth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot notes that the Mishnah of the ten utterances, and
the one utterance that could have sufficed, is explained
there.
KEHOT'S NOTE
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The discourse “I have come into My garden” explains “My
garden” as the revelation of G-dliness in the lower Garden
of Eden at midnight, when the Holy One, blessed be He,
delights in the souls of the righteous through their Torah
study.
KEHOT'S NOTE
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“You shall love Havayah your G-d with all your heart.” The
love that follows the Shema’s contemplation of G-d’s
oneness.

Deuteronomy 6:5°77:1 0°727

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Mishnah reads “with all your heart” as “with both your
inclinations, the good inclination and the evil inclination.”
Even the evil inclination is to be brought to love G-d.
Mishnah Berakhot 9:5°77:’ty n1272 mawn
0°7127) IR 12307 Y 7127 KITY WD 1370 7Y 7127 07X 200
71237 223 TR 2227 TUR1 2221 71237 223 TROK 72 NX HITXN O
nR Sui1 R APER L,AWRI P21 Y7 7302 230 IR03 LT CIwa
TR TR 222 ,TXR 222 MK 127 .A3inn 922 ,ATRR 221 .q¢n)
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One must bless [G-d] for the evil in the same way as one

blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 11

97

98

99

TR By anbn® NXn 0

The maamar reads al oyvecha, “against your enemies,” as
“above your enemies,” at the level of their root.
Deuteronomy 21:10:X”2 0127
P2V P3P T2 RPN 00 PRRPY Moo K303

When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Chanina said: “No evil thing descends from above.”
The root of every force, even desire, is good.
Bereshit Rabbah 51:3°2:8”1 127 n"wx12
131 NP1E3 WX 0°ND 0OYwA By T (R° 0°91N) TR0 WX D093
13 1°372 QIR 772 °18n 771° "R N°751 WX 1PT78m 0°mIa 0ona
57Y% 12 NNTI ROW NYTY ROW 7 199y NP0 wan n71os
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“Brimstone and fire” - that is what is written: “He will rain
upon the wicked burning coal [pahim], fire and
brimstone...” (Psalms 11:6). “Pahim” - [this means both]
coals and traps. “Fire and brimstone” - why is it that when a
person smells brimstone his soul becomes unsettled? It is
because it knows that it will be sentenced with it in the fu-
ture, as it is stated: “[Fire and brimstone...] will be their lot
[menat kosam]” (Psalms 11:6). Rabbi Yishmael bar Nahman
in the name of Rabbi Yonatan: Like a ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The discourse “And I will give you places to walk among
these who stand” explains that the angels “stand” and the
souls “walk,” and that the angels receive their flow
through Israel, both from below upward and from above
downward; this power is given to Israel when they walk in
G-d’s ways.
KEHOT'S NOTE
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A variant wording: there the words read “>”y 1D>wn1 owm
iR ... NI N2 MPwPnwn” (and from there were drawn,
through the chain of descent, levels and degrees, from
which ...) in place of “Dinw w”yn 1ownI own.”

KEHOT'S NOTE
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“A person’s inclination overpowers him every day ... and
were it not that the Holy One, blessed be He, helps him, he
could not overcome it.” The transformation of one’s na-
ture needs divine help.

Kiddushin 30b:7°1:2°% 1w 1op
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“For the blood is the soul.” The sinews carry the blood, the
soul and life-force, to all the limbs.

Deuteronomy 12:23373:2” 0°127
-y w37 POKN-KDY W7 NI 077 °3 077 YOR °API? P m1
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Only be stedfast in not eating the blood; for the blood is the
life; and thou shalt not eat the life with the flesh.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains “like the good oil upon the
head, running down upon the beard, the beard of Aaron,
that runs down al pi midosav”: the beard of the High Priest
stands for the laws of the Torah, through which G-dliness
flows down without end, and the “good o0il” above them is
supernal Chochmah.
KEHOT'S NOTE
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The second phrase of the opening verse: Havayah is the
Torah and “your G-d” (Elokecha) the mitzvos, through
which G-d delivers the enemy, the power of desire, into a
person’s hand.
Deuteronomy 21:10:X”2 0°127
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When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

106 T NI 172197 RNYINY
Kehot’s note points to Zohar I, 24a for these words.
Zohar I, 24ax ,70 R”m

Zohar II, 60ax ,0 27m
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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In Tikkun 30 the 248 commandments (pikudin) are spo-
ken of as the mitzvah of G-d in each and every limb of the
King.

Tikkunei Zohar 74a:81:X 77y 791 *1pn

IPRT RIRT RWON ANER WPRT ,RDOYINART RTINY KT 120 79N

Y MR PUTE 007 WK CTPRT NIRRT NTvom L BTRY

KXY 13GTP KR YT VK M 7Y WK KT 1A 300

AT N2 0 22 9B KT LIRAN XNPDY PY X 7Y A%

TR ,XDPIT 2R 2K P22 7MY MEN R LPTIPD MR ITRT
NIXT RI0OR VYT WK T3 ,MIn

Tikkunei Zohar - Vocalized (Public Domain)

109 19102 1N%NN Py

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.1”n ,RX”0 9”0
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M

12

13

14

PN 19101 12102 TNBIN YIYa

Sefer Yetzirah says of the ten Sefiros: “their end is wedged
in their beginning, and their beginning in their end, like a
flame bound to a coal.” The maamar applies it to the Torah
and the mitzvos.

Sefer Yetzirah 1:7°1-X 17°%° 120

nambws 19302 1PN 1NPIN2 1930 7IYI AR 92 MAtED Ty
D10 AR 717 AR 21991 3w 17 PRI 70 1TIRY NPNA2 1R

The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

NN2%n Nn2ann

Kehot points to a note there on the wording of this saying,
which in the Talmud reads matnisin malkesa.
KEHOT'S NOTE
NP IRTY LIRD A 9992 10 IR L,RNO%R PRtanm 12,10 Ran
.2,07% 779 RMIN2 X731 .27 °Y MW NYMIR 1IRTIR P

NN2%n N2

“the
Mishnah is a queen.” The maamar explains that the

The Talmud’s mnemonic “matnisin malkesa,”

Mishnah rules like a king.
Beitzah 28b:14-151"0-77:2 1”5 1132
271 2 — XNAYRY .X?D9M 30 — RIPID PI%INR 112K KDD 10
»3nn .NINDY 1173 RIK 21007 XD KNP PN 1PI0)
.Di1°°2 PRI MY PIK I3 12072 77 PP :maw? DTN K KD
William Davidson, Vocalized Aramaic (CC-BY-NC)
o°72y 125993
“For the children of Israel are servants to Me, they are My
servants.” The mitzvos are the service of a servant obey-
ing his master.
Leviticus 25:55771:71”3 Rp™
D3n PN DNIX INIIATIYK D7 "1 07139 PKIPR 9D
:02°77K 1 IR
For unto Me the children of Israel are servants; they are My
servants whom I brought forth out of the land of Egypt: I am
the L-RD your G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

11,12 RAp™

Kehot’s note points to Numbers 8:1-12:16 for these words.

Numbers 8:1-12:161"1:27-"R:’1 12712

PARAGRAPH 13

15

191977 @90Pn AW Inn

The Torah, personified as wisdom, says, “Through me
kings reign.” The maamar speaks of the “kingship” of the

likuteitorah.com/likkutei-torah/ki-seitzei/1/
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TPIPR °T 1011 727K Py nnhn xen oo...

Torah.
Proverbs 8:151°v:’11 “7wn
PTR PR 073 1597 0v%n 02

By me kings reign, And princes decree justice.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 5%wn XA

N7 1721 N2 powyn Pow

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ST9INN 1Y 9K w7R° AR LD WU RN

1TAID W RTP 17PN
“Whenever a Torah scholar sits and studies, the Holy One,
blessed be He, sits opposite him and studies with him.”
Tanna DeBei Eliyahu Rabbah 18:1-2°2-X:11”> 7127 171°2X »27 Xin
PRI YT 993 772P0 IR KPR 7% 17 On0% 953 nr1 Ank X ...
1% % ROX 9% 17 17K %19 MR DAY "R 219730 DR v
ARDNR 2 IWR PRI ANR 272Y 50 MMRN (207 YY) InRIY
X7 °71 23D 1131 729 0913 738w RN 13 17793 237 "mp K1 797
17215 2w 772PA 7IN2 PO AN KNP WP 17N P 1R
9K 13771 RN RIT 7991 1 23D 1101 ANKRI IRIOW 1Y 111 R1IPY
D1°1D M1 19K Dw 01D 192 1 (17320 K 0°09n0) 13 19K N1

0YW (segmentation according to Warsaw 1880) (Public Domain)

9°02 9927 DOWKY

“And I have put My words in your mouth.” In Torah study
G-d’s own words are in a person’s mouth.
Isaiah 51:1610:R"117°yW°
RP) YIS TOR) DY Yoy IPRD VT ¥ B2 137 DN
NTRY 1037
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0 LRI Y

NP Pan apye
“Jacob is the cord of His inheritance.” The image of a rope
moved at its lower end, so that its upper end moves too.
Deuteronomy 32:9'0:3°% 0°727
:in?m1 221 3Py iy Havayah pom »2
For the portion of the L-RD is His people, Jacob the lot of
His inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
0,35 0"37
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120 19102 1n%NN Yyl deed.” From this the maamar infers that deed is greater.
Kehot points there for a further discussion of “their begin- Kiddushin 40b:8-9'v-’n:2n w17
ning is wedged in their end” as applied to the Torah and n‘;gw; .'rib; mnl n°a nf‘?y; 7200 07PN 71970 227 M 723

the mitzvos. T9EY 27 My 79973 Mgy IR 973 Tmbn :0pIDa it nPRU

0919 1y1 2973 TINPR MR RPPY °37 Mayd 5T Awyn R
01 *271 X010 .y 7O Xean Tntnav PiT3 Tntn onK

KEHOT’'S NOTE
109 731 9737 A NP2 XD

121 12102 1N7AN 7y niyn?Y NimANG MY 0°YIIR 1707 DIRY TN?R PiTa nik
“Their end is wedged in their beginning and their begin- WO R NY92% ,NORY DWW DowRY? YR Downn
ning in their end.” Applied to the Torah, which brings the Wwilliam Davidson, Vocalized Aramaic (CC-BY-NC)
highest down, and to the mitzvos, which raise the lowest KEHOT'S NOTE
up. 2,0 PR

Sefer Yetzirah 1:771:°X 17°%° 790
nambws 19302 NN 1NPAN2 190 I3 1 92 M1ED Wy
D10 10K 717 TR 21991 21w 19 1°RY T PTRY NPNa2 7Iwp

127 %15 TM5 M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

The decade of existence out of nothing has its end linked to XD B
its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and 128 0213 7213 1IN TImem
there is not a second one, and before one what wilt thou After listing deeds whose fruits a person enjoys in this
count? world, the Mishnah concludes, “and Torah study is equal
Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor to them all.”

Kalisch. New York, 1877 (Public Domain)
Mishnah Peah 1:1°R:’R 8B 11w

nm2na PRI L0003M LARET WYY D7 PRY 07127 9K

Kehot’s marei makom for these words (its note is below). M 09iY2 1PN 39K OIXY 00137 PR .T15R TImbm ,07on
KEHOT'S NOTE

122 m9nn mRa YR 710

NRITY ,0°700 M2 0K AR TI23 K27 0PIYY 90 nnop 1M
:072 7312 170 Tnbn a0 07X 102 DIy

ST7 1197 0D

123 SNOD D°nwn 27y These are the things that have no definite quantity: The cor-
There “the heavens are My throne” is explained: the ners [of the field]. First-fruits; [The offerings brought] on ap-
“heavens” are the Torah, which is a “throne” for the pearing [at the Temple on the three pilgrimage festivals].
Infinite Light. The performance of righteous deeds; And the study of the

KEHOT'S NOTE torah. The following are the things for which a man enjoys
2,8 RN the fruits in this world while the principal remains for him in

the world to come: Honoring one’s father and mother; The
124 82 "9y 7Y performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

There “a fountain of gardens” is the Congregation of
Israel, a fountain that draws supernal delight from the
Infinite Light into the upper and lower Gardens of Eden
and down into the human soul; and “a well” is the love that 129 R 59T 1RO NI
springs up from below, in fulfilling “You shall love

Kehot’s marei makom for these words (its note is below).
Havayah your G-d with all your heart.”

KEHOT’'S NOTE

KEHOT’'S NOTE 2, an7mo° R Rakdlan]

.1,20 npr e ooys

130 'R Pom annam NI
125 et il iy i )]
The Rambam writes that G-d, His knowledge and His life

are one in every respect, unlike a person, who is separate
from his knowledge.

At the end of “The voice of my Beloved,” revelation is said
to come only through “feet,” which are love and awe:

“leaping” on one foot over the mountains (the Patriarchs)
Mishneh Torah, Foundations of the Torah 2:10,77 0 mwn

is revelation through love, and “skipping” with both feet
222 TN >TI0° Mo

over the hills (the Matriarchs) is revelation through awe.
KEHOT'S NOTE Y72 Y79 A°KY RONY 0D ANIR YTI7 IRnK 7731 RT3 WATRT

A0 e mp X7127 22K 70X 1AYTY MR PRY YT IR 13 1m0 van Xonw
ST 777 9921 13D Yamy TR Yan TR M ARYTY NI 120
273 mn‘bg Qw177 ARk YN AyI2 Y77 0°°n2 0 10 "mbxw
7777231 7139 221 TE 22 IO KPX 12 1370 XY, IngT) I X

126 TWYN 27D RUARW TINPN P1TA
The Sages concluded, “Study is great, for study leads to
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131

132

133

134

bloh] AaxY IYTO RIT PITO0 RIT PTI°0 RIT IR AR DRERI LTI
e PR TTIIT TR
The Holy One, blessed is He! recognizes His Own Truth and
knows it as it really is; and He does not know with an intelli-
gence which is apart from Himself, as we know, for, we and
our intelligence are not one, but the Creator, may He be
blessed! and His Intelligence and His Life are One from
every lateral, angle and manner of Unity. Since but for this,
He would live a life and understand with an intelligence
apart from Himself, then there would be many gods, He, His
life ...
Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by

Simon Glazer, 1927 (Public Domain)
TIRD W 2% P oNY
“If your heart runs, return.” Here the “returning” is the
practical mitzvos, which bring the light down.
Tikkunei Zohar 7a:3"2:X *t 97t °1pn
PYY OTX TRIND MIRT REIT MAT PY (0 R DRPID) RN
RDPOY ASTY PTIRI IUN 272 K WD T IR KT M7y
RTIMY IR RPDY R OKP2 DTN NPT LK RPDY ,iPIn KPU9D
FXITR? K 27507 WIDR KW AKY X 27907 1T IR RIPYSINT
INR? 217 727 7 OXT
Tikkunei Zohar - Vocalized (Public Domain)
DINWI22Y DINWII DPAR

There the Alter Rebbe cites “the Chayos carry the throne,
and upon the likeness of the throne is the likeness of a
man”: the angels carry and raise this level up to the
Infinite Light itself, and their strength comes from their
root in the World of Tohu.

KEHOT'S NOTE

,7%) 1272 YD JPaw N3 N ANR 7777 R0 PR R cle ey o}

Y R 772 RIP™ N7AIND IRD LVOR Y MR N7MIR ART L[D] 2wy (2

LIXDD PURRY

PRYII DR X2

When Israel crossed the Jordan, “the Ark carried those
who carried it.” So the Rider on the throne carries the
Chayos that carry Him.

Sotah 35a:15-161"0-1"0:x 177 VIO

NN TR K3 .T0K T80 PRI TN TR 073021 PRI T K30

IR 92371 72¥? DYR P2 0N WRD I SImRIY L1290 PRI

173 79 K2 WY KDY WYY 7T IIT 29 70YT 397 0Iam

:RIT 192 WiTRI 17 0K ,PTIND DX XD 3T DR KLY 9w 1103
112¥ 23 X7 iy ,Kip1 vRpi KDY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,T2 010 7Y R

171 12 "N

The Zohar reads chochmah as koach mah, “the power of
mah,” linking wisdom with the Name Mah.

Zohar III, 34ax ,72 »m
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/ki-seitzei/1/
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1132° 701 0y "NNK D

“For I said, the world is built with kindness.” Kindness is
the first of the attributes through which G-d is revealed in
the worlds.

Psalms 89:3'3:1"0 0°%°11n
:0712 ANINK 130 DY 132> 707 0PIY AR
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2 ,baohnn

12w naw

The third phrase of the opening verse: the sparks held
captive by desire are taken back and raised to holiness.

Deuteronomy 21:10:X”2 0727

When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NP Y2 Bon

“He swallowed wealth and will vomit it up; G-d will cast it
out of his belly.” What desire has swallowed must be given
back.

Job 20:157v:’3 2R
2R YT 1103 RPN ¥22 200
He hath swallowed down riches, and he shall vomit them up

again; G-d shall cast them out of his belly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,0 2P

ayws 71T 299NN

“Fools, because of the way of their transgression and be-
cause of their iniquities, are afflicted.” This describes a
person before his arousal from below.

Psalms 107:171:1*p 0°9°11n
Y DN OYYR TR 0N
Crazed because of the way of their transgression, And afflict-

ed because of their iniquities—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

. P ooonn

Imbyna 27y N*na wUns

There the Alter Rebbe explains why “Forgive us, for we
have sinned” comes after the Shema: on “fools, because of
the way of their transgression,” he says the cause of sin is
casting off the yoke of Heaven, because G-d’s kingship is
not seen with physical eyes; accepting His kingship in the
Shema and coming to “You shall love” makes a person feel

44



LIKKUTEI TORAH - PARSHAS KI SEITZEI - MAAMAR 1

140

141

142

how his sin distanced him from G-d, and then he says
“Forgive us.”
KEHOT'S NOTE
2,5 9mbyna e yh

o N el

“Why are words of Torah likened to water? Just as water
leaves a high place and goes to a low place ...” The Torah
descends from above to below.
Taanit 7a:13-1477>-3">:X *t N°1yn
T 2091 ,70M PNT RPY DRIPYY °0D M7 KBD 12 RPN 0N
207 PN RN NRIPPY — NI 1A T0PR OX .20on? 107 Ry 93
2°N3 7 KRO 2 R0 27 70007 107 Xp¥ 9D inY — RPN
X3 7937 TMPA DX 7737 77 P 1N AN 30y 13
.”qu;’? Tl'? P — 1N’? oxy "IN 3°nyn XY —
William Davidson, Vocalized Aramaic (CC-BY-NC)
Sukkah 52b2 271 1510

Devarim Rabbah 7:3’3:t 127 0127

KEHOT’'S NOTE

”IR"22 K2 yup .©0° K "wAw .3 .1 9727 .2 ,21 1910 WK T N°1Yyn
7Y ,7170°Y R 0 X730

NpPR1°onn RNMIN

“The Torah issues from Chochmah.” Torah study draws
down from G-d’s wisdom.
Zohar I1, 121ax ,x3p 27mt
KEHOT'S NOTE
LN ,1D 0w AR LK ,ROP 2”M

71 °°32 2N

A Kabbalistic lexicon; Kehot points to its entry under the
letter alef for adam having the numerical value of mah.
KEHOT'S NOTE
2750 ,X NIN R”KRNP IR

PARAGRAPH 14

143

144

mnane

“My offering, My bread for My fires, My pleasing aroma.”
The maamar reads nichochi as a “descent” of G-d.
Numbers 28:2°2:1”5 72712
M) 077 WY RN 2120R°NK DIPK NBK) DX *327NK %
A7¥in2 %% a7 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2,05392T2

N7 nna

The Talmud’s saying “go down a step (nechis darga) to
take a wife” uses the same root; the maamar hears it in

likuteitorah.com/likkutei-torah/ki-seitzei/1/
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nichoach.

Yevamot 63a:10-11x">-":X 3”0 N2’

120000 — 17323 PRIy P3W 11N XYY 7UBY .pURYR XYY DWW

PO .RDIPR 2°01 RITT N°MI LRDAPK 2°D3 1IN0 LRYIN 1A 7I9P

XD MIIYID PR RIIR T2 NYPR 27 MR LK1V N2 K37

oniae MYl 001 RO MKW PRI Phawa KPR DYiyy
09 MR NAR RTPA X PATRRY 12091 ,70Ni%n "N

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,20 N2° AR7

197 M nm
The Sifrei explains “a pleasing aroma to Havayah” as “sat-
isfaction (nachas ruach) before Me, that I spoke and My
will was done.”
Sifrei Bamidbar 143:3’3:3”1p 727722 "800
- 3P MWD 7oA :wYN 190131 97127 NNand M b ...
MW TY 71877 K? DOWR? TMA INRY DYYR - TWNR 1Y 0°27p 07301
S1%T WY CNARRY L°39% M7 NNa - 0P Nl MY AwR dDOWRD
07712 7K1 K TN NIRRT 952 AR RI12 IR O 12 Ny
,TMPR W LM T RDR MIRIX TR RDY PPYR KDY DOPIR KD
TARY 720 IRY ,7™PY .mT1? 0 op nnnp vt KO
722 TMRI D - WA A1 7Y MR DWDY .77ApR 187 viynn
... 17195 PRY 77155 ;71917 122 7K1 701 ,IRE
(Bamidbar 28:8) "And the second lamb": Why is this writ-
ten? Since it is written "the one lamb shall you offer in the
morning," I might think that if it were not offered in the
morning it could be offered in the evening. It is, therefore,
written "the second shall you offer up towards evening," im-
plying that if the morning tamid had not been offered, the
evening tamid is not to be offered. When is this so? When
the altar had not been inaugurated. But if it had been inau-

gurated, even ...
Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

139p D5M 3%9P° °9 TR

“A man, when he brings of you an offering to Havayah,
from the animals ...” The unusual word order is read as
“adam,” the Torah, enabling the offering of the animal

soul.
Leviticus 1:2°2:°X R7p™
T2 T2 1397 B3R IIR2D DTN DTN QYRR PRI 23370 131
:02127R7NK 12770 KBTI 20710 Rnad
Speak unto the children of Israel, and say unto them: When
any man of you bringeth an offering unto the L-RD, ye shall
bring your offering of the cattle, even of the herd or of the

flock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”1R2 W”RdY. . 1292 0on 2°9pP° 90 0N

The Likkutei Torah discourses on Parshas Vayikra, where
“A man, when he brings of you an offering” is explained;
this is the “elsewhere” the Alter Rebbe refers to.

KEHOT’'S NOTE
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The maamar refers back to its reading of this phrase:
Havayah is the Torah, the Name Mah, through which the
animal soul is refined.

Deuteronomy 21:10:X”3 0°727
When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou

carriest them away captive,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

149 °n° 123D 7MY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.QW 92711 980 1IXRI
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