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When You Go Out to War against Your Enemies
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“When you go out to war against your enemies, and Havayah your G-d delivers him into your hand,
and you take his captives captive,” etc. Now, it is stated in the Zohar: “The time of prayer is the time
of battle.” And it is written, “which I took from the hand of the Amorite with my sword and with my

bow,” and Targum Onkelos renders: “with my prayer and with my supplication.”
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To understand what the battle in prayer is, and also why we pray every day: our Sages, of blessed
memory, said, “The prayers were instituted to correspond to the daily offerings (temidin).”
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The explanation is as it is written, “My offering, My bread for My fires”: in the time of the Holy
Temple they would offer the sacrifice as a burnt-offering upon the altar, from a species of animal,
so that fire would descend from heaven and consume the burnt-offering.
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For the life-force of the animal soul has its basis in the element of fire. For the four levels of inani-
mate, vegetative, animal and speaking correspond to the four elements of fire, air, water and earth:
fire is the level of the soul of the animal (nefesh hachai), and air (ruach) is the level of the speaking
[being],

likuteitorah.com/likkutei-torah/ki-seitzei/ 3
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as it is written, “And man became a living soul,” and Targum Onkelos renders it “a speaking
spirit.” And when fire would descend from heaven, the fire below would be absorbed into the fire
above. And the fire above is also of the level of the domestic animal and the wild beast (behemah

vechayah), whose root is in the supernal Chariot: “the face of a lion, the face of an ox,” etc.
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This is [the meaning of] “the lion that consumes the offerings,” etc. And from the time the Holy
Temple was destroyed, the Men of the Great Assembly instituted prayer, so that each person would
offer his animal soul, to raise it up and bind it to its root,
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for it too is from the element of fire, and the source from which it was hewn and its foundation are
“in the holy mountains”: the supernal Chariot, “the face of a lion, the face of an ox,” etc.
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Only, after the descent, the chaining down and the enclothing in the seventy princes, the dregs of
the Ofanim, there issued the pleasures of this world and the power of desire, which is also a kind of

heat of fire; and the evil inclination, too, is a strange fire burning.
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So one must raise the animal soul to its root, the fire above, and [for it] to be absorbed into the su-
pernal Chariot, the level of “fire that consumes fire,” to consume and burn up the power of desire

and the fire below in the pleasures of people in this world, so as not to pursue them

likuteitorah.com/likkutei-torah/ki-seitzei/ 4
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except with coolness; and to turn [it] from one extreme to its opposite, so that the power of desire
become fiery flashes of flame, to cleave to the living G-d. (See what is written about this in the dis-
course beginning “In the portion of the libations,” in Parshas Shelach.)
LST9YRDW WK N2 TPwnaD 01° 952 7778 19y 72300 DIX PR 1% 810 953 1AM
Now, every day a person’s inclination overpowers him, and so every day one must draw down the
fire above.
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For it is written, “Days were fashioned”: there is a number and a fixed measure to the years of a
person’s life, “The days of our years are seventy years,” etc.
ORI NPIRI ROTY DRI NRYD NIPON 1578 1K TR 0 129p2w NURPRT 1wDIR 1IN1 K
1122 Nwabnn
And they were not given for the G-dly soul within him, for the soul (neshamah) needs no rectifica-
tion for itself, since it is eternal and is not clothed in time;
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rather, it is united with the source from which it was hewn, in the Infinite Light (Or Ein Sof), blessed

be He, as it is written (I Chronicles, chapter 4, [verse] 23), “With the King, in His work, they dwelt

there”; and see [Midrash] Rabbah on Bereishis, section 8, and Midrash Ruth, chapter 2;
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for it was not taken from the level of the face of a lion and an ox, etc., like the animal soul in a per-
son, but from the level of “and upon the likeness of the throne, a likeness like the appearance of a

man,” etc.

likuteitorah.com/likkutei-torah/ki-seitzei/ 5
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And “the spirit of man is that which goes upward,” etc., “and the spirit of the beast goes down be-
low to the earth,” for it is from the level of the supernal earth, as it is written, “and the earth is My
footstool”
77°8 NPWRD221 117IRT 8”0 N1292 1O9 nnn2 DONM DY MY 1°1y2 05% on19a0Y 1772 WUnY)
(7 mwnn /77 pAs)
(see what is written in the discourse beginning “And you shall count for yourselves,” on the subject
of the Omer of barley, which is animal food; and see [Midrash|] Rabbah at the end of Parshas
Ha’azinu, and on Bereishis, section 14),
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whereas the spirit of man is of the level of “higher and higher,” and “one higher than the high,”
etc. And see what is written on the subject of “and the spirit shall return” in the discourse begin-
ning “Give ear, O heavens.”
1NNOT 7IYOYY 990M3 17 D92IZP 1PN NUANAT WAl 13 WaBNAR IN°1 DINT °°n 9001 KON
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Rather, the number of a person’s [days of] life is given for his animal soul to be clothed in it, and
his years are allotted to him by a number that His wisdom, blessed be He, has measured,
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according to what he is able to bear in his soul, to raise up from it so many powers and sparks that
fell there in the breaking of the vessels; and each day a new spark and power is raised up. (See what
is written about this in Parshas Bechukosai, in the discourse beginning “It is explained in Etz
Chaim.”)

RNN?T RMAYNK 7Y 09777 172 K°372 11372 799n50 UK 2Na qwnn 70w °70 1am 2

2. Now, in order that the fire above descend and be drawn down, “it is a mitzvah to bring [fire] from

an ordinary [source],” through an arousal from below;

likuteitorah.com/likkutei-torah/ki-seitzei/ 6
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that is, through contemplating the source from which it was hewn and its root in the supernal

Chariot, from which the power of desire in his animal soul was taken, as mentioned above:
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how they are nullified, as a chariot and a throne, before the likeness of a man that is upon the
throne, and they quake and tremble with the trembling of the throne, and are aflame and ablaze
with flame and blaze of fiery flashes, to be nullified and absorbed into the light of G-d that flows
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upon them. And as a matter of course, the light of love will shine also upon the power of desire in
his animal soul, which was taken from there, to arouse his heart to be torn away from the physical
pleasures in which he is sunk, and to be drawn after its root, to be nullified and absorbed into the
light of G-d.
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Therefore the Men of the Great Assembly instituted the blessings of the Shema, two before it: the
blessing Yotzer Or, where the order of the angels, Seraphim and Chayos is stated and repeated at
length, how they are nullified there to His light, blessed be He: “And He forms ministering

[angels],” and “whose ministers,” etc.
akirde) NA¥I2 WRXD QNAAR ApPn nnanm o 5953 0°X721 M7 X1 ’-']1?}{ 170w Q°Nwn XY
R T1732 N1229 RIAM ’-']'?N 11720 NPWNRA2 °1° Dwwn 1NN AWK DYWTANN 09110 09w
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“He forms ministering [angels]”: many thousands and myriads of myriads are created every day,
and through the intensity of their love, like a burning fire, they expire and are burned up, and are
renewed again. “And whose ministers”: [those| from the six days of creation, many thousands and

myriads of myriads in a single troop, and to His troops there is no number,

likuteitorah.com/likkutei-torah/ki-seitzei/ 7
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as it is written, “Is there any number to His troops?”, as the Gemara resolves it. And all of them “ex-
tol and sanctify,” etc., because of their comprehension: they know and comprehend that their life-
force and existence, drawn to them from Him, blessed be He, is from the level of His Name alone,
1107 MIVYDNT TR N2 TR KPR D9 1NNXYN QXY 119Xk QTN 5w N 0wy 0
just as, by way of analogy, a person’s name is not at all part of his essence, but only some glimmer
and extension from him,
1 DYWDNNT 1T IR 7292 1327 71IRT 92190 72 07K IR RPN 1MW 12 RI1IPD N9 DO1W 10
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so that another can call him by his name. And it is called “the Infinite Light (Or Ein Sof), blessed be
He,” meaning only a glimmer from Him, like the light and radiance that spreads from the sun, as
explained elsewhere. And they say “Holy,” meaning that He is separate from them and is not

clothed in them in a revealed way. For
0°X7217 95 NPAAD 772 07K IRND LYDHNNHT NP0 Pow 0onDIY DO niobn 9niohn 2°n5 man
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behold, it is written, “Your kingship is a kingship over all worlds”: all the life-force that spreads
from the Infinite Light, blessed be He, to give life to all created beings, to be [the light that] fills all
worlds (memalei kol almin), is not like the soul that gives life to and fills the whole body,
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for [the soul] is clothed within it and is affected by what befalls the body. This is not so with Him,
blessed be He: “I, Havayah, have not changed,” it is written; and “You are He before the world was
created, and You are He,” etc.

TN NIYWANT N2 RITY 7392 101997 91an DRt Oyawy anen 0°%apn nnviyn Pow RO
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Rather, all the worlds receive their life-force, their flow and their existence only from the level of
His sovereignty (Malchus), which is the level of an extension and glimmer from Him outward.

likuteitorah.com/likkutei-torah/ki-seitzei/ 8
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And as in the analogy of “From my flesh I behold G-d”: even in man below, the intellect and the
emotive attributes (middos) are his essence and being, while the quality of self-elevation in him is
95120 F31TMR 73971 N2 RITY 10D DY RWINAD ROK 1NINEY DX YA11 1KY PIN9Y 1100 KPR
only from him outward: it does not touch his essence, but [serves only] to raise himself above an-
other, and it is the last level and rank in him. So too,
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the extension of the level of His sovereignty, blessed be He, is only a radiance and glimmer from

Him, blessed be He, to the created beings; and “there is no king without a people.”

WK AW PR DR PIONM nawn 25w 0 1591 Y0 v nanw® 0T X123 6
This is [the meaning of] “Creator of holy beings; may Your Name be praised forever (la’ad), our
King.” The meaning is that all the praise and acclaim that comes from some comprehension is
D°TMIY RPR 02 722071 wadnn 1OKW 7Y 23 RIM 0°KX1237 DY RIp1 M0 7R N2 KPR
DpPn P2
only [of] the level of “Your Name,” for His Name is called upon the created beings; and it is in the
mode of “la’ad,” for it is not clothed and revealed in them, but they stand at a distance.
K217 1XT21 DR¥YH O 19RO IRT231 IR 001 0RIYR TYD TRy IRTAI MR RIT 0D 22097
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As it is written, “For He commanded and they were created, and He established them forever
(Ia’ad), for all time.” And the meaning of “He commanded and they were created” is: as if they had
been created of themselves, as a matter of course, from nothing to something, through His com-
mand; for His life-force, blessed be He, which gives them life and brings them into being from
nothing to something, does not spread and become clothed within them in a revealed way.

likuteitorah.com/likkutei-torah/ki-seitzei/ 9
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For what is written, “and by the breath of His mouth all their host,” does not mean that the power of
the Actor is actually clothed in what is acted upon, but that it is a power that only flows upon them.
(See what is written in the discourse beginning “The voice of my Beloved,” and in the discourse be-
ginning “Who can count the dust of Jacob,” on the explanation of “and the Sea was upon them,
above.”)
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This is also [the meaning of] “by the breath of His mouth”: by way of analogy, the breath that goes

out from the mouth outward; even though it goes out from within him, from his inwardness, it

seems as if it is a thing separate from his inside, a thing in its own right; and it is not clothed in

them,

N 122 NP 119907 NANWSw DOWpaR IR MR 0Py KIP1 1w 991 NnR 13591 »na ROX
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but [is only] the level of “our King,” to be a King whose Name is called upon them. And it is this that
we ask be praised (yishtabach), that is, that in this level there be praise and increase in the intensi-
ty of light and revelation.

:9715 13 D729 WITP RIT 1712921 1M8Y2 1173pR DI (QYN DR 19w 1N 0193 1770 UUnyY)

(See what is written at the end of the discourse beginning “On the eighth day he sent the people
away.”) But the Holy One, blessed be He, in His own Self and His glory, is holy and separate, etc., as

mentioned above.
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3. Now the angels, because of the great intensity of their comprehension that their flow and life-
force are drawn from the level of His Name alone, for He is holy and separate,

likuteitorah.com/likkutei-torah/ki-seitzei/ 10
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are therefore in a state of “running and returning” (ratzo vashov): running, in fiery flashes of blaz-
ing flame, to be absorbed into His light, blessed be He; and returning, in awe, for out of awe they

draw back and recoil
2% PR T TI2D 7102 DONIRY PR 1TRYSY IYIIN Oy KO% ARIY 1°3¥D ovInRD
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backward, as it is said, “And the people saw, and they trembled and stood at a distance.” And they
say, “Blessed be the glory of Havayah from His place,” that it be blessed and drawn down below as

well, in a revealed way,
nPao nxeem nP°wm NanR2 WY X187 °n22 3”2 NP Hoownm 1220° 7T 1oYnD XA 113
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as it is above. From this the thoughtful person will contemplate, so as also to be in a state of run-
ning and returning: with love, longing and desire, to be drawn after his root, to be absorbed into

the light of G-d, who is holy and separate, etc.;
Tmxno1] PPIIRNDY PR PPRY 0OWN DY WURD OuRD 2Onw M9bn 91y Sapn ntnh R
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and returning, with awe, to accept the yoke of the kingdom of Heaven below, as it is written, “You
shall surely set a king over yourself,” and as our Sages, of blessed memory, said: “If your heart
runs, return to the One”; so that he make a resting-place for His dwelling, and that “Havayah is

One” rest below

PR P 177 10 1MW IRAP °AP 1T MR QWY (797 vpos] PTI0D 973 1IN IV 1917 i3
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as above. Along these lines they also instituted Pesukei deZimra (the Verses of Praise), where it is
said, “Give thanks to Havayah, call upon His Name,” etc., “His majesty is over earth and heaven,”

etc.,

likuteitorah.com/likkutei-torah/ki-seitzei/ 11
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“Yours, Havayah, is the greatness,” etc., “and the host of heaven bow down to You.” Only, this is in
the levels and ranks of the lower worlds, the levels of the inanimate and the vegetative; and there

too there is running and returning.

0°9277 0°P108 WO MINMIN N7 17211 OIwn INRT°2 W21 °N° 1N2R2 9377 09100 W 109
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Therefore there are verses that speak of the love of Him, blessed be He, and some of the awe of
Him; and from the two of them the attribute of compassion is born, for there are verses that speak
of this, such as “And He, being compassionate,” etc.;
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“You, Havayah, will not withhold Your compassion,” etc. These three levels are the levels of

Abraham, Isaac and Jacob, and this level of compassion is the attribute of Jacob.
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This is [the meaning of] what our Sages, of blessed memory, said: “The prayers were instituted by
the Patriarchs.” And from this he will come and reach the level, rank and degree of a self-nullifica-
tion (bittul) greater than this, in the Shema: to be absorbed into the level of the man upon the

throne, the inner level.
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This is “Hear, O Israel”: “hear” means understanding. For Havayah, which is the level of His es-
sence and being, so to speak, the level of “and upon the likeness of the throne, a likeness like the

appearance of a man,” etc.,

NN 9o Bw 99950 N1 T 27 N2 RITW 2037 T 0T IR TR N2 R 13°09R R

is our G-d (Elokeinu), which is the level of “One” (Echad): alef-ches and dalet, and the large dalet,

which is the level of “the word of G-d,” the general life-force of all the worlds.

likuteitorah.com/likkutei-torah/ki-seitzei/ 12
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For “the world was created with ten utterances,” yet it “could have been created with one
utterance,” and that is the level of one thought, as it is written in the Zohar: “With one thought He
created the world,” in the manner of what is written, “He looks and gazes to the end of all the gener-

ations,” and “He calls the generations from the beginning,” etc.,
> 0TRI YTV 1M MnRIvn M9ab MpPn NXIAY D9 912777 N2 RIT 7AWNN 21 RPN wrRd
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as is explained elsewhere. And the level of thought is the level of speech, since it is the source of
the revelation of the worlds. Just as, by way of analogy, in a person there are many thoughts that he

thinks that do not come to the point of being revealed in speech, and these are called thoughts;
J0Mn 71370 9133 719951 3 1awnn 27 1991 00137 ROXID TR ATIM WY Mawnn v
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and there are thoughts that he thinks and ponders, how to bring the words out of his mouth, and
this thought is actually included in the level of speech. So too, it is written, “Your thoughts are very

deep,” which are the level of “hidden thoughts,” etc.
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(See what is written about this in the discourse beginning “I have come into My garden.”) But the
thought that is the source and root of the revealed world (alma de’isgalya) is called by, and counted

under, the name of speech and revelation; and this is the level of the large dalet of Echad,
TIwY2 LYDNM JWRIT OPR TIX N2 KITW MINRD 1Iwyn 9o 19951 13w °R NRHT R
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which is the one utterance in which all ten utterances are included, the Infinite Light (Or Ein Sof)
that is drawn down and spreads into the ten utterances to bring all created beings into being from
nothing to something. And because there is not yet any multiplicity and division into ten utter-

ances there,
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it is called “one thought.” And through this he will reach the levels of “You shall love ... with all your
heart,” “with both your inclinations,” so that the evil inclination and the power of desire in his soul

too will be absorbed into its root, and be transformed from darkness to light.
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This is [the meaning of] “When you go out to war against (al) your enemies.” The meaning is: when
you go out to this war, to conquer the power of desire in one’s soul, to cool it toward the physical
pleasures of this world and to transform it into love of G-d, be in the mode of “al oyvecha,” above

your enemies;
M1y 12591 Nan RITY W RIT QWY I9yRPn 1710 31 R 72 noynd oYY °naa 1107
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that is, at the level of their root above. For “no evil descends from above,” and their root is good,
for it is from the level of the supernal Chariot, which is of holiness. (See what is written in the dis-

course beginning “And I will give you places to walk.”)
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Only, after the descent and chaining down of the levels, the dregs of the Ofanim came into being,
and from there the seventy princes issued, from whom all the pleasures of this world and the power
of desire issued, as mentioned above. And when it is raised up and absorbed into its root, it is
transformed from evil to good.
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4. But it is impossible for the nature of one’s trait to be transformed, to change it entirely, without
G-dly help and assistance, as our Sages, of blessed memory, said: “Were it not that the Holy One,

blessed be He, helps him,” etc.
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That is, his soul alone has no power to rise and be absorbed into its root, except after a glimmer
from the Infinite Light (Or Ein Sof), blessed be He, is drawn down upon his soul.
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And this is the glimmer of the light of the Torah and the mitzvos, from the level of the likeness of a
man that is upon the throne: the 248 limbs of the King, and the 365 sinews, which are the passage
for the blood, which is the soul and the life-force that spreads to all the limbs, through the fulfilling

and keeping of the prohibitive commandments. And through this, he gives power to the fire above,
MDY NPT MIRNNT WD 19 DR A1TD MPO% apnd 7971 TPwnnd RoD naa XY
5715 1w
which is at the level of the throne, to draw down and descend below, to consume and burn up the
power of the desiring animal soul and to raise it to its root, as mentioned above.
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And then the attributes of the Holy One, blessed be He, will shine in him, and not the natural traits
of his soul. (See what is written about this on the verse “When you kindle [the lamps],” on the ex-
planation of “that runs down over the edge of his garments (al pi midosav).”)
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This is [the meaning of] “and Havayah your G-d (Elokecha) delivers him into your hand.” Havayah
is the level of the Torah, which is His will and wisdom, blessed be He, and “the Torah and the Holy
One, blessed be He, are all one”; and “Elokecha” is the level of the mitzvos, “the 248 command-
ments, the 248 limbs of the King.” And the root of these two levels is: “their beginning is wedged in
their end, and their end in their beginning.”
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For the level of the Torah is the level of a king, as our Sages, of blessed memory, said, “The
Mishnah is a queen”; for the Mishnah is, by way of analogy, like a king who decrees and says: if

Reuven claims thus, etc.,
51 %2 2°N2TN 151?: 571?3W5 T2 NI°12 01 N1XNAR 2123 AN°T 909K °1°72 127 121 T2 poa 100

.0°72Y DR 12

the ruling will be such and such; and likewise in the laws of the forbidden and the permitted. And
the level of the mitzvos is the level of a servant, to obey His voice, as it is written, “For the children

of Israel are servants to Me.”
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Now, the kingship of the Torah, “through which kings reign,” is because whoever occupies himself
with the Torah, the Holy One, blessed be He, reads and studies opposite him.
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As it is written, “And I have put My words in your mouth,” and “Jacob is the cord of His
inheritance”: as in the analogy of a person who shakes a cord below, and it moves above as well, at
the top of the cord. And for this reason the Torah is likened to water, which descends from a high

place to a low place.
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And this is “their beginning is wedged in their end.” And the level of the mitzvos is “their end in
their beginning,” for “last in deed, first in thought.” (See what is written on the verse “The heavens
are My throne, and the earth,” etc.; and on the verse “Spring up, O well,” on the explanation of “a
fountain of gardens, a well of living waters”; and at the end of the discourse beginning “The voice

of my Beloved,” regarding “leaping ... skipping.”)
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Therefore, at one time our Sages, of blessed memory, said, “Study is great, for it leads to deed,”
which shows that deed is superior; and at another time they said, “And the study of Torah is equal
to them all.” For both are true: in the respect of “their beginning is wedged in their end,” the study

of Torah is greater;
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and in the respect of “their end in their beginning,” deed is greater. And both must be present in a
person. For the drawing-down that a person draws through the Torah is to bring about the state of
“running” (ratzo), through contemplating their beginning and their root,
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for “the Torah issues from Chochmah,” and “He and His wisdom are all one,” and when one occu-
pies himself with it, the Holy One, blessed be He, reads and studies, etc.
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And “if your heart runs, return to the One”: that is, through the performance of the mitzvos, whose
end is in their beginning; and it rises and is absorbed into their root, higher and higher, up to the
loftiest heights, the Infinite Light (Or Ein Sof), blessed be He. And through this, the power of the fire
above, in the supernal Chariot, will be drawn and spread below, and reach as far as the animal

soul.
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For the Chayos carry and are carried along with the throne: the Rider upon the throne carries those
who carry Him. And this is the level of Adam (“man”), whose numerical value is Mah (45), which is
the level of Chochmah, koach mah (“the power of ‘what’”), the level of self-nullification (bittul),

etc.,
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as mentioned elsewhere. For since His revelation, blessed be He, in the worlds is through the at-

tributes (middos), and the first of them is the level of Chesed (kindness), as it is written, “For I said,

the world is built with kindness,”
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therefore it is impossible to transform the attributes in the worlds except through drawing down

supernal Chochmah, which is the source of the Torah and the mitzvos, as mentioned above. (See

what is written about this in Parshas Vayeshev, in the discourse beginning “On the twenty-fifth of

Kislev,” on the subject of the Menorah, etc.)
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And afterwards, “and you take his captives captive”: that is, what was held captive by the power of

desire, because he drew himself after the evils of this world and its pleasures,

Y0 MPAN3 11PN TP (77 wa0 1772 wrnsy) TRITP2 973 D901 1Y 1R AROPYY 92 Bon A

97772 997K 123 (] T RANDT RMAYAR 19 (a0 RPW 792 1IRVA °3 137 190 [mwy monw)
D Qyws

behold, “he swallowed wealth, and he will vomit it up,” so that it rise and be absorbed into holiness
too. (See what is written in the discourse beginning “As an eagle stirs up its nest.”) And along these
lines they instituted in the prayers of the Shemoneh Esreh, “Forgive us, for we have sinned”: for
until he had an arousal from below, he was in the state of “fools, because of the way of their trans-

gression,” etc.,
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as is explained elsewhere on the verse “When you kindle the lamps.” And now that he sees that he
has sinned, he must restore the sparks that fell in the breaking, through his sins; and for this they

instituted the words, “and bring us back in complete teshuvah before You.”
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The meaning is that it be in the state of “before You,” as they are in their root: that their life-force
be absorbed and united in the source from which they were hewn, in the Infinite Light, blessed be

He; and from there a new flow and a new glimmer will be bestowed.
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This is the meaning of all the blessings in the Shemoneh Esreh, “Blessed are You”: that a new
drawing-down and glimmer be blessed and drawn down from the Infinite Light (Or Ein Sof),
blessed be He, to the level of knowledge, teshuvah, forgiveness, etc.
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And this is the meaning of what is said, “My pleasing aroma” (rei’ach nichochi), an expression of
“descending a level” (nechos darga). And the meaning is that through offering “My bread for My
fires,” it ascends as an aroma,
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so that there be satisfaction (nachas ruach) before Him, blessed be He, like one who smells a fra-
grance; and then it will be in the state of “nichochi,” that is, to descend a level, downward, to be-
stow the flow of His goodness and His light, as mentioned above.
Q°INAN3 72ANNY T DR TunD 1M¥Y2 519%35 MR 1°2°Wnn ORI WO MM CMIeI A
219 7193 nIvnaa
And this is “nichochi”: [that is,] “My” nichoach, as if one draws Him Himself, so to speak, down be-
low, to dwell and be revealed among the lower beings in a revealed way, etc.
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(With this we can also understand what is written, “A man (adam), when he brings of you an offer-
ing,” etc.; for it should have said, “A man of you, when he brings,” etc., as is explained elsewhere.
But the meaning is that “adam” refers to the Torah: the 248 positive commandments are the 248

limbs, etc.;
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and through this, “when he brings of you, from the animals,” etc.: that through this the power is
drawn down to refine the animal soul. For adam is the level of the Torah, the Name Mah (45), which

refines Ban (52), the level of the animal, etc.,
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as above, on the explanation of “and Havayah your G-d delivers him into your hand”; and see what
is written in Parshas Yisro, in the discourse beginning “In the third month.” And therefore all the
offerings were specifically in the Tabernacle or the Temple, in which the Infinite Light rests: the

Name Mah refining Ban, etc.)
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“When you go out to war against your enemies,” etc.
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“When you go out to war against your enemies,” etc. Now, it is stated in the Zohar: “The time of
prayer is the time of battle.” And this war is that of which it is written, “Havayah has war with
Amalek from generation to generation.”
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For in each and every generation, and on each and every day, this war must take place in a per-
son’s soul. For “G-d has made the one opposite the other”: a soul of holiness, [with] action, speech
and thought, emotive attributes (middos) and intellect of holiness; and opposite it, the vital, animal
soul, etc. And “one nation shall be stronger than the other nation.”
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And a person must make the soul of holiness prevail. And the time of war is the time of prayer, for
then is the opportune time above, etc.
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(See in Parshas Vayechi, on the verse “Yehudah, you,” that the two sections of the Shema, “Shema”
and “Vehayah,” are the levels of Reuven and Shimon; “Emes Veyatziv” is the level of Levi; and the

Shemoneh Esreh is the level of “Yehudah, you”: self-nullification (bittul), etc.
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And it may be said that this is why the time for the Shema and for mentioning the Exodus from

Egypt, which is the content of “Emes Veyatziv,” is until the end of three hours, corresponding to

the three levels of Reuven, Shimon and Levi; and the Shemoneh Esreh prayer is until four hours,

the fourth level, that of Yehudah.)
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Now, it is stated in the Zohar: “Whoever kills the serpent is given the King’s daughter.” The serpent

is the primordial serpent, the level of Amalek; and whoever kills the serpent, who has won the war,

is given from above the level of “the King’s daughter.”
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The explanation is that this war has two aspects. The first is from the side of the power of the G-dly
soul, which is intellect and emotive attributes, etc.; and it has a power of holiness to prevail and to

win the war.
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About this they said, “Whoever Kills the serpent,” etc. The second is what is not within the soul’s

power, of itself, to overcome. And about this they said, “He is given from above”: this is the level of

“Havayah has war with Amalek.”
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The explanation of this matter: “The King’s daughter” is the point of Zion and the Community of
Israel (Knesses Yisrael), which gathers (koneses) and collects into itself the illumination of the su-

pernal Yisrael.
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(On this matter, see in Parshas Tetzaveh, in the discourse beginning “Remember what Amalek did
to you”; and see the Zohar, Part II, at the beginning of Parshas Mishpatim, [folio] 94b.)
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And it is the level of the point of the heart and its inner dimension, which is revealed in the souls of

Israel as a whole as the desire of the heart (re’usa deliba). As it is written, “with all your heart (lev-

avecha),” for there are two hearts: the outer dimension of the heart
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and the inner dimension of the heart. (See on this in the discourse beginning “Who has counted,”
and in the discourse beginning “You are standing”; and see what is written in the discourse begin-
ning “There are sixty,” etc., what is written there in the name of Mishnas Chassidim.)

ANOWM TNAYT 192 WHIT NIN2ANT RO AR mIRnY nYT 1 una XOT 250 naxen
10 51 19 PRY THRDH 2wy 97 1PRY N11ann nhowny

The outer dimension of the heart is below Daas (knowledge), from which it was taken. It is the
soul’s prevailing by the power of its comprehension and intellect, as it reasons and contemplates
that “there is no blade of grass below that does not have a mazal (constellation),” etc.,
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and “one higher than the high,” and so on, up to the loftiest heights; and the source and beginning
of the entire chain of descending worlds (hishtalshelus) and of the coming into being of the life-
force is “and by the breath of His mouth, all their host,” and “You give life to them all.”
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And it is written, “See, I have set before you today life,” etc. For in every created thing there is an
aspect of death and of life: the death is the thing’s physicality and materiality, and the life is the
spirituality within it. Through this, “you shall choose life,” “to love Havayah, for He is your life,”
etc.
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For He, blessed be He, is the Life of all life, and the source and beginning of everything, and every-
thing, compared to Him, is the level of death. And this is [the meaning of] “The exaltations of G-d
are in their throat, and a double-edged sword in their hand, to execute,” etc.
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That is to say, the “nations” are the deeds, words and thoughts that are not for G-d, and they are
drawn from the level of Amalek. And the “vengeance,”
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which is their nullification and breaking, comes through “and a double-edged sword,” which is
from the level of “the exaltations of G-d”: that is, when a person contemplates that He, blessed be

He, is the source and root of the chain of descending worlds and the Life of all life.
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And this is what is written, “with my sword and with my bow,” which Targum Onkelos renders “with
my prayer and with my supplication.” For through prayer, in which His exaltedness and the order-
ing of the praises of the Omnipresent are recalled, this becomes the level of a sword and a bow, to

nullify the evil in his soul.
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Now, this contemplation is from the level of His Malchus (sovereignty), may He be blessed, which
fills all worlds (memalei kol almin), for it is written, “Your kingship is the kingship of all worlds”;
and it is there that the comprehension of the souls and the angels rises. (On this matter, see the dis-
course beginning “Sing and rejoice,” on the explanation of “and they shall sing of Your
righteousness.”)
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And “whose ministers all stand,” etc., “and they sanctify and proclaim the sovereignty of the

Name,” etc.: that is, the level and attribute of His Malchus, which is only the level of a “name.”
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For He alone, may He be blessed, is exalted and holy: He is exalted, uplifted and set apart, etc. And
it is there that the soul that understands and contemplates cleaves to its root in the living G-d: the
level of His Malchus, may He be blessed. As in the saying, “Blessed be the Name of the glory of His

”

kingdom forever and ever,” “And you shall love,” etc.
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2. But the level of the inner dimension of the heart is the desire of the heart (re’usa deliba) and “the
secrets of the heart.” (See at the end of the discourse beginning “And I will make [your windows] of
kadkod,” on the explanation of “and all your borders of precious stones”; and in the discourse be-
ginning “See, I,” on the explanation of the matter of “nachal eisan”; and on the verse “On the
eighth day he sent”; and in the discourse beginning “For this commandment,” regarding teshu-

vah: “tashuv hei” (the hei returns), spelled out with a yud, etc.)
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which is far, far above the reason and knowledge that are grasped and understood by the power of
the soul’s comprehension and intellect. And it is the level of G-dliness within the soul, which is re-
vealed in the level of yechidah within it, so that it pours out its soul into the very bosom of its

Father, in a state of self-nullification (bittul), etc.
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And this illumination is from the level of the light that encompasses all worlds (sovev kol almin).

For the light that fills all worlds (memalei kol almin) is the life-force and the Infinite Light (Or Ein

Sof), blessed be He, which descends and is drawn down through the descending chain of levels,

from cause to cause, an illumination and an illumination of an illumination, etc.
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And the light that encompasses all worlds means that He, may He be blessed, is alone, as before the
world was created, etc., and is not within the bounds of worlds at all, and the aspect of a chain of de-
scent does not apply before Him, may He be blessed, at all. As it is written, “The heavens and the
earth I fill,” for heaven and earth are equal;
QY Dann yIRa 5y M0 Pynn ooawa HTam WP RIAW IR DWW WITPTY NRRI
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and as in the saying, “and holy in heaven and on earth”: that He is holy and set apart in the heav-
ens above just as on the earth below; for even the spiritual
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is considered like the physical before Him, may He be blessed. Therefore the angels say, “Where is
the place of His glory?” and they say, “The whole earth is full of His glory.”
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Now, “the stars and all the host of heaven,” etc., “which [He| apportioned,” etc. The stars are the
mazalos (constellations), which receive from the seventy princes; and these receive life-force from
the guardians of the Ofanim, and “one higher than the high,” until they receive from the breath of
His mouth, may He be blessed. This is by way of the order of the chain of descent, from level to
level.
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Now, our Sages, of blessed memory, said, “Israel has no mazal,” etc.; as it is written, “For
Havayah’s portion is His people,” and “You shall be Mine,” etc.
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For they receive from the level that is holy and set apart, which is not within the bounds of the
chain of descent: the level of the light that encompasses all worlds (sovev kol almin). And there is
the root of the point of the inner dimension of the heart, so that the love for G-d be above the level
of reason and knowledge, as the desire of the heart (re’usa deliba).
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As it is written, “Whom have I in heaven? And besides You I desire nothing on earth. My flesh and
my heart yearn; the Rock of my heart and my portion,” etc. (And see what is written in the dis-
course beginning “On the eighth day, an assembly,” and in the discourse beginning “If you do not

know,” etc.)
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Now, this love in the soul is hidden and covered in a garment of sackcloth, in a state of exile within
the body and the animal soul; as in the saying of our Sages, of blessed memory, “They were exiled
to Edom: the Shechinah (Divine Presence) is with them.”
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For the Shechinah is the spark of G-dliness in the soul (see Etz Chaim, Sha’ar 41, chapter 3), which
is in a state of exile and enslavement to the worry of earning a livelihood, which surrounds and
clothes the inner dimension of the heart and the soul; for “he brings his bread at the peril of his
soul,” and his heart is preoccupied with “many thoughts,” etc.
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And about this it is said, “Whoever Kkills the serpent” — through the soul’s prevailing in the outer
dimension of the heart, in the war that is given into its hands, by the power of its intellect and com-
prehension — “is given from above the King’s daughter”: this is the level of the revelation of the
point of the inner dimension of the heart in the soul. And this is “Havayah has war with Amalek”: to

bring it out of concealment into revelation.
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(And see what is written along these lines on the verse “You shall count fifty days,” and on the mat-

ter of “Open for Me like the point of a needle, and I will open for you like the doorway of a hall,” in

the explanation on the verse “I am asleep.”)
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And this is [the meaning of| “When you go out to war”: that is, the war of the soul with “the one op-

posite the other.” Then you will be “over (al) your enemies”: this is the level of the revelation of the

point of the heart,
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which is from the level of the light that encompasses all worlds, above your enemies, for the enemy

below has no dominion and no hold there; as it is written, “which [He| apportioned,” etc.
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And then, “and you shall capture his captives”: the evil is transformed into good, through the re-
moval of the soiled garments, etc. (As is written in Etz Chaim in the name of the Zohar, cited in
Sefer Shel Beinonim (Tanya), at the end of chapter 9.)
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That is, when the light of G-d that encompasses all worlds is openly revealed in the inner dimen-

sion of the point of the heart, which is specifically “above your enemies.”
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3. Now, this revelation that comes through winning the war by the power of the soul below is the
revelation of an illumination of the point of the heart in the soul, to transform the garments of
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thought, speech and action of “the one opposite the other,” and to gather the powers of the G-dly
soul that are scattered, through the soul’s dispersion, in those garments; for it is only its powers

and its illuminations that extend into these garments.
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And about this it is said, “If your dispersed are at the end of the heavens, from there He will gather

you,” etc. The dispersed are the illumination of the powers that extend from the soul to spread out
and be clothed in the body
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and the animal soul, in the many thoughts that distract, confuse and make a person fall, so that he
is drawn after them; as is known from the matter of dreams and of the hollow of the sling, which

are of the garments that clothe the soul from its head to its foot, until
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it is bound and tied up in them. And the gathering is through the illumination of the revelation of
the point of the heart, which is from the level of the light that encompasses all worlds, which “is

given him from above” through his having “killed the serpent,” as mentioned above.
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But for there to be a revelation of the very essence of the point of the heart, to transform the very
essence of the emotive attributes from evil to good, about this it is said, “and you see among the

captives a woman of beautiful form (eshes yefas to’ar),” etc.
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(And see what is written in the discourse beginning “If you do not know,” on the matter of “And
Rachel was beautiful of form (yefas to’ar).” Now, to understand somewhat what the root is of the
revelation of the very essence of the point of the heart, and of the revelation of an illumination of

the point of the heart, etc.:
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for at first glance the difference is not so understood, since the illumination of the point of the
heart, too, is from the level of the light that encompasses all worlds (sovev kol almin), as mentioned
above. If so, from where do we derive [grounds] to make such gradations in the point of the heart in
a person, between essence and illumination, etc.? But the matter is as the Ramaz writes at the be-

ginning of Parshas Mishpatim)
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(folio 94b), in the name of Sefer HaGilgulim: that there are three levels in souls. The first is nefesh,
ruach and neshamah from the level of Beriah, Yetzirah and Asiyah. The second is nefesh, ruach
and neshamah from the level of the Atzilus that is within the inner dimension of Beriah, Yetzirah

and Asiyah. The third is from the mystery of Atzilus itself.
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Now, the outer dimension of the heart, which is taken and drawn from Daas (knowledge) and con-
templation, is the first level, namely the nefesh, ruach and neshamah of Beriah, Yetzirah and
Asiyah themselves; for “Binah (understanding) nests in the Throne,” which is the World of Beriah
(Creation), etc.
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And the essence of the point of the heart, which is far, far above comprehended reason and knowl-
edge, is the third level, which is Atzilus itself; for Atzilus in general is the level of Chochmah (wis-

dom) and the mochin (intellect) of Abba, which is what is above Binah and Daas, etc.
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And this is the meaning of “the fourth part of Israel”: the fourth level is the level of Atzilus (Emana-
tion). And now the basis for making gradations in the point of the heart in a person will be well un-
derstood: between the very essence of the point of the heart, which is the level of a revelation and
drawing down from the Malchus (sovereignty) of the supernal Atzilus itself,

NP2 71780 NORIDAWw MIDUER IR TPV NRtIDaw MPURK PNan R 290 NTIPI NART 1)
TSP MSPERN TR DAY

and an illumination of the point of the heart, which is from the level of the Atzilus within the inner

dimension of Asiyah (Action), or the Atzilus within the inner dimension of Yetzirah (Formation) and

Beriah (Creation), which are an illumination from the supernal Atzilus.
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Therefore it is called an illumination of the point of the heart; and therefore the effect of revealing
this illumination is to transform the garments of thought, speech and action, which are themselves
the level of Beriah, Yetzirah and Asiyah, as is known.
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And now it is understood how this level of the point of the heart is present in each and every one of
Israel; for even in a soul that is from the level of Asiyah, the level of Atzilus is clothed within its in-
ner dimension, as mentioned above. And see what is written on the verse “Who has counted,” on

the matter of “I even made him”: “even” comes to include the fourth level mentioned above.
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And see what is written on the Raaya Mehemna, Parshas Ki Sisa, on the matter of “and the poor
shall not give less,” etc.: “The Yesod of Abba is long,” for the illumination of Abba is drawn down
and extends into every one of Israel, even one who has no Binah (understanding) and Daas
(knowledge);
12 PRY 7°WYT WHIT WDI 197ER 11 10 DD nYT oYY Y92 [wer mvon 1701 N1ID 11
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that is, to have self-sacrifice (mesirus nefesh) without any reason or knowledge at all, etc. And this
is even in the nefesh of the nefesh of Asiyah, which has no illumination of Binah and Daas.
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One may further say that the very essence of the point of the heart is drawn from the level of
Knesses Yisrael (the Community of Israel) itself, which is the inner partzuf (configuration) of the
Malchus of Atzilus, and the illumination of the point of the heart is drawn from the level of the out-
er partzuf, etc.
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And this too is close to the first approach. The explanation of the matter: the meaning of to’ar

(form) is the matter of what is written, “Let us make man in Our image,” etc.
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Now, it is written, “And G-d created man in His image; in the image of G-d,” etc.: “in the image”
twice, corresponding to two levels that there are in the soul. The first is that which extends and is
clothed in the body,
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and this is what descended by way of the order of the chain of descent, from cause to cause, as it is
written, “For My glory I created him, I formed him, I even made him.” And the second level is the

level of the soul that stands above, in the manner of a makif (encompassing), and does not extend
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and is not clothed within the body at all. And it is called mazal in the language of our Sages, of
blessed memory: “Even though he does not see, his mazal sees.” For mazal is a causative term: it
makes flow (mazil) and draws down the illumination and the influence to the level of the soul that
iswithin the body.
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Now, the soul that is at the level of makif is called yefas to’ar (beautiful of form), for its root is from
the level of “Yours, Havayah, are the greatness and the might and the beauty (tiferes),” for Tiferes

is a matter of beauty: “Behold, you are beautiful, my beloved,” etc.
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And the level of the soul that is within the body is called eshes yefas to’ar (a woman of beautiful
form), for it receives from the yefas to’ar. (See the Zohar at the beginning of Parshas Bamidbar, fo-
lio 117a; Parshas Shelach, folio 159a; and see the Zohar, Part I, Vayechi, folio 245, end of side a and
side b.)
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And in order to bring it out of captivity in its very essence and being, that is, the intellect and the

emotive attributes themselves, so that they be for G-d alone, and to eradicate the evil from within

him entirely,
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that is, through the transformation of the emotive attributes of evil into actual good and their in-
clusion in holiness, as is written in Sefer Shel Beinonim (Tanya), chapter 10, one must draw down a

revelation of G-dliness from the level of mazal, which is the soul that is above the body.
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And about this King David, peace be upon him, said, “Seek my face (panai)”: the meaning is, my
inner dimension, that is, the very essence of the inner dimension of the point of the heart and the

desire of the heart (re’usa deliba), which is hidden and concealed;
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and one must seek it, search for it and bring it out of concealment into revelation (as in the matter
of what is said, “I have strayed like a lost lamb; seek Your servant”). And how is one to seek and
search for it? “Your face, Havayah, I will seek”: that is, the inner dimension of Havayah, the level of

“And Havayah passed before him (al panav),” etc.,
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from where the Thirteen Attributes of Mercy are drawn. And they are drawn during the days of
Selichos, for then is a time, an hour of favor, above. And during the whole year the inner dimension

of Havayah is drawn at this level through the Torah
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and the mitzvos, which are the inner dimension of the will and wisdom of the Holy One, blessed be
He, in His glory and in His essence, as it were, whom “no thought can grasp.” For through engag-
ing in Torah one is called “one who reads (korei) in the Torah,” for he calls forth (korei) and draws

down His wisdom, may He be blessed, for “the Torah came forth from Chochmah (wisdom),”
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which is the level of an illumination of the inner dimension, as it is written, “A man’s wisdom
makes his face shine.” (See the explanation on the verse “And Moshe wrote their goings forth,”
etc.)
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And through this, “May He make His face shine upon us, Selah.” And the mitzvos are the inner di-
mension of His will, may He be blessed: the 613 mitzvos of the Torah and the seven
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rabbinic mitzvos, which in gematria are the 620 (tarach) pillars of light, which are drawn down be-
low through the fulfillment of the mitzvos; as in the saying, “who has sanctified us with His
mitzvos,” etc., and as our Sages, of blessed memory, said, “The Holy One, blessed be He, puts on
tefillin,” etc.
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And charity is equal to them all; for the matter of charity is that the attribute of Chesed (kindness)
be [extended] freely, to revive the spirit of the lowly, which are all the levels in the chain of de-

scending worlds (hishtalshelus), for “all before Him is considered as nothing.”
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And this is [the meaning of] “And the work of charity shall be peace.” And it is written, “Peace,
peace, to the far and to the near”: to the far who has become near; for peace is the level of the bond

between above and below, so that even the far be at the level of near, as mentioned above.
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And just as the level of “Your face, Havayah,” is drawn from above to below, so is the level of “Seek
my face” drawn from below to above: that the point of the inner dimension of the heart rise and be
included in the very Infinite Light (Or Ein Sof), blessed be He.

1950 09°P9K °F 2INR 77739 (oxawe 23] %12 9907 1Y 717721 MILAN MWK 17721 730 00 1772°0)

(WY *19 °KX 13 °¥7N KD OX 717731 192WN 1°M3n DK 923

(And see in the discourse beginning “Who has counted,” and in the discourse beginning “The
heads of the tribes,” and in the discourse beginning “And the number of the children of Israel shall
be,” and in the discourse beginning “After Havayah your G-d you shall walk,” regarding “and His
commandments you shall keep,” and in the discourse beginning “If you do not know,” etc., “go

out,” etc.; see there.)
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And not from this world alone, which is the level of the gathering in from the dispersion of the soul,
which is scattered and spread out in thought, speech and action, the garments of the physical

body, which are drawn after this world;
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but even from the lower and the upper Gan Eden, as it is written, “Whom have I in heaven? And be-

sides You I desire nothing on earth. My flesh and my heart yearn; the Rock of my heart,” etc.
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And about this it is said, “Who is this coming up from the desert, leaning upon her beloved?”:

upon her very beloved. And this is [the meaning of] “and you take her to yourself as a wife”: that is,
as in what is said, “On that day,” etc., “you will call Me Ishi (my husband).”
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And this is through the Torah, as our Sages, of blessed memory, said, “‘On the day of his wedding’:
this is the Giving of the Torah”; for the Torah is the level of the bridegroom, and Knesses Yisrael is

called kallah (bride), the very level of “my flesh and my heart yearn (kalah).”
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But for there to be this level of the drawing down of the Torah and the mitzvos, the inner dimen-
sion of His will and wisdom, may He be blessed, in order to raise the level of the inner dimension of
the point of the heart in its very essence and being, one must first be at the level of “and you desire

her,” so that all his salvation and all his desire be in this;
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for “spirit brings spirit and draws spirit”: “If he sets his heart toward Him, his spirit and his soul
He will gather to Himself.” Whereas if he does not desire and long to raise the inner dimension of

the point of the heart, he will certainly not draw down anything.
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4. “And you shall bring her into your house.” The matter is as is written in the Zohar (Parshas
Vayikra, folio 6, end of side a and side b; and in the Raaya Mehemna, Parshas Pinchas, folio 257,

end of side a and side b)
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on the verse “She has fallen, she shall rise no more,” etc. (in Amos, at the beginning of chapter 5):
that she will not be in the state of rising from below to above,
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but only as it is written, “On that day I will raise up,” etc.: that it be drawn from above to below, so
that she will have, even below, the level of a superior rising.
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(As in the matter of what is written in the discourse beginning “And I will make [your windows] of

kadkod,” regarding “one said shoham (onyx)”; and see the Zohar, Part I, Vayechi) (folio 237b),

[which] explains it in another way than what is written in Parshas Vayikra; it may be said that this is

according to the one who says “yashfeh (jasper).”

9°19% 97385 ARPY F21WN32 1377 2022 %190 0910 NP TuKRD wni U 2an 9IR 110D 1M

17 N0 DR D°PR AP °N2 R "D °7 23Wn 72Wwnn Mo RO MW N1PRID NIONa3 NP7
213 nooIAN

That is, that the light of G-d’s face be drawn down below, so that it be “as water [reflects] the face,”
in the manner of “and bring us back in complete teshuvah before You”: “before You” (lefanecha)
specifically, at the level of the inner dimension; for this is the completeness of teshuvah, “tashuv
hei” (the hei returns), etc. And this is the level of rising: “I will raise up the fallen tabernacle of
David,” etc.
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And this is the level of the Ten Days of Teshuvah, “as water [reflects] the face,” etc.: for during
Selichos we draw down “And Havayah passed before him (al panav),” etc., so that during the Ten

Days of Teshuvah there be the level of “and bring us back in complete teshuvah before You.”
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“And she shall shave her head and do her nails.” Now, the hairs of the head are the surplus of the

mochin (intellect), which have fallen into worldly matters.
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And the nails are the surplus of the emotive attributes of Chesed (kindness), “the right arm,”
Avraham, from whom came forth, etc. And a person must remove the surplus;
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for from the side of the supernal holiness, the surplus is a level of holiness, like the Thirteen

Attributes of Mercy, which are drawn from the level of the hairs, etc.
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And as in the matter of “He shall be holy; he shall let the locks of the hair of his head grow long.”

(See on this below, on the verse “For as the earth brings forth her growth,” and in Parshas Emor,

on the verse “And I shall be sanctified among.”)
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But regarding the Levites, who are lower in level, from the side of severe judgment, it is written,

“and let them pass a razor,” etc. And see in Parshas Tazria (folio 48, end of side b). And “awoman’s

hair is nakedness,” for there the external forces draw nourishment.
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And this is the meaning of their saying, “An unlearned person (am ha’aretz) is forbidden to eat
meat,” for the meat brings him down and lowers him below; which is not so with a Torah scholar,

for it is written, “The righteous one eats to the satisfaction of his soul.”
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And likewise they said, “The mundane conversation of Torah scholars,” etc., specifically. Therefore
the penitent (baal teshuvah) must afflict himself, in order to distance himself from the surplus, so

that it not bring him down and return him to his former ways, G-d forbid.
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“And she shall remove the garment of her captivity.” Now, our Sages, of blessed memory, said, “A

reflection of a reflection they do not have; but a reflection alone they do have.” So too in “the one

opposite the other,”
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that is, the level of a makif (encompassing) above, as in the matter of “one transgression draws an-
other transgression” and “they make him very impure,” etc. And one must also remove the level of

the makif that is drawn from above of its own accord,
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for it is written, “Your iniquities separate”: they separate and interpose between the indwelling of
the revelation of His G-dliness, may He be blessed, which is drawn through the Torah and the
mitzvos, and the point of the inner dimension of the heart, so that it does not touch the inner di-

mension of the heart unless
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the covering and concealing level of the makif of “the one opposite the other” is removed. And
through this removal, “and she shall dwell in your house”: that there be a level of settled dwelling
and permanence of the love in the point of the heart, “it shall never be moved, forever and ever.”
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And through this he will rise, come and reach a higher level and rung, the rung of “and she shall
weep for her father,” etc. For
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the virtue and rank of weeping is the level of the higher teshuvah (teshuvah ila’ah), which is greater
than all; for there are many levels and rungs in the higher teshuvah, and this one surpasses them

all. And about this it is said of the Time to Come, “With weeping they will come,” etc.
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And it is written, “And behold, a boy was weeping, and she had compassion on him.” And this is
along the lines of what they said about Rabbi Akiva, that when he recited the Song of Songs

NRY WD 9310 WK “7on TPynD w2 woaln NP°2T Nnann Ko 1O 02T MYNT 100y 1

131 X199% 1192 U5 1R IRY

his eyes shed tears; for this weeping comes from the cleaving of the soul to its root beyond what his

soul can bear, for then “there is no one who has power over the spirit to restrain it,” etc.
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(And see what is written above, at the end of the discourse beginning “And I will make [your win-
dows] of kadkod,” and in Parshas Vayishlach, on the verse “And he took from what came to his

hand a gift,” and on the verse “And the Jews undertook.”)
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And concerning this weeping it is stated in the name of the Arizal, of blessed memory, that whoever
does not weep on Rosh HaShanah and Yom Kippur, his soul is not complete; for this weeping is the
completeness of the soul. And its main [time] is on Yom HaKippurim, the level of the higher teshu-
vah: “before Havayah you shall be purified.”
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An Explanation of “When You Go Out”
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An explanation of “When you go out”: the matter that man was created in the image of G-d (tzelem
Elokim), and the matter of a reflection and a reflection of a reflection (bavu’ah and bavu’ah
dibavu’ah). Now, it is written, “And G-d created man in His image, in the image of G-d,” etc. And
the matter of the tzadi of tzelem, and the lamed of tzelem, [and the] mem of tzelem, is explained in
Etz Chaim.
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And in Mevo She’arim, Sha’ar 5, Part 1, chapter 13, he wrote: The intellect (mochin) of Z’eir Anpin
(the emotive attributes) is the level of a soul and life-force for Z’eir Anpin; it is the likeness of a

configuration (partzuf), very pure and spiritual, complete with ten Sefiros,
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and it spreads within the vessels of Z’eir Anpin, within its body, to give it life. And it is the level of
one tzelem (image), which has in it three levels corresponding to the three letters of tzelem: the

lamed and mem are makifim (encompassing lights), and the tzadi is inner light (or pnimi).
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The explanation: the inner light is the level of the tzadi, that is, the nine Sefiros of Z’eir Anpin (the
emotive attributes) — Chochmah (wisdom), Binah (understanding) and Daas (knowledge); Chesed
(kindness), Gevurah (restraint) and Tiferes (beauty); Netzach (victory), Hod (splendor) and Yesod
(foundation) — each one comprising ten, which comes to tzadi (ninety). As is written in Mishnas

Chassidim, the tractate on the Gadlus (maturity) of Z’eir Anpin, chapter 3.
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And the lamed is a makif: that is, the three mochin, Chochmah, Binah and Daas of Atzilus (the
World of Emanation), each of which comprises ten, which comes to lamed (thirty); it is the level of
a makif to the inner light of the nine Sefiros of Z’eir Anpin as a whole, which is the level of the tzadi.
And see what is written in the explanation on the verse “And you shall make a tzitz,” regarding
“Holy” [and the] lamed below.
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And the mem is the level of Keser (the Crown), the general makif, which includes all four levels,

Keser, Chochmah, Binah and Daas (see the kavanah of the Priestly Blessing, and [that] of the

Kiddush of Shabbos),
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and it is the level of a makif to the makif. For the first makif, which is the level of the lamed, can at

times be clothed, entering within the inner light and the vessels; whereas the mem, which is the

level of a makif to the makif, etc.
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Nevertheless, these two makifim of the lamed and mem are apart from the Keser of Z’eir Anpin,
and they shine upon it from afar, farther off than the level of the Keser of Z’eir Anpin, as is written

in Mishnas Chassidim, there, chapter 6.
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(And on the matter of the makif and the makif to the makif, see Parshas Shemos, in the explanation
on the verse “Those who come, Yaakov will take root,” and what is written elsewhere on the verse
“...the dedication of the House, of David,” on the matter of a garment and a house, etc. And see be-
low, Parshas Nitzavim, on the meaning of “It is not in heaven... and it is not beyond the sea,” etc.:
the level of a makif and a makif of a makif, etc.; see there.)
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And so it is to be understood higher still, above the “Head of all levels”: the inner light is the level
of the kav (line of light), etc. (And see the explanation on the verse “Let them bring royal
garments,” etc.)
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Now likewise, regarding the soul of man, it is also said, “And G-d created man in His image, in the
image of G-d,” in the manner described above.
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And the essential point of the tzelem is to be an intermediary between G-dliness and the soul. For

the soul is at the level of a created being, something from nothing, [brought into being] through

the light’s being clothed in vessels, in Malchus (sovereignty) of Asiyah (Action).
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And all this is still G-dliness, etc. And since the coming into being of the soul, which is a created

being, is through the image of G-d (tzelem Elokim), it divides into two levels: the tzadi of tzelem,
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that is, the level of G-dliness that is within the soul (and see Etz Chaim, Sha’ar 41, chapter 3); and
the lamed, the level of a makif. And this is the level of the mazal mentioned in the words of our

Sages, of blessed memory: “his mazal sees.”
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For from there the level of the tzadi is drawn down to be clothed in the soul. And as is known from
the saying of the Baal Shem Tov, whose soul is in Eden, concerning the heavenly voice (bas kol) that
proclaims, “Return, O children”: for it is difficult — who is it that hears it? etc. And if so, what does

the proclamation accomplish?
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Rather, it is that his mazal sees the proclamation, and from this a feeling is drawn also into the soul
that is in the body, which is drawn to it from above, from the level of his mazal. And therefore it is

called mazal, for it draws down the flowing (hazalah) and the influence
wahnn 1R mp‘m M2 RIT Omm (1o '{11:11? m 091111 WI°D2 DONWT MAMIRT 1772 UURYY)
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(and see what is written in the discourse beginning “Listen, O heavens,” on the meaning of “and
streams (nozlim) from Lebanon,” etc.). And the mazal is the level of G-dliness that is not clothed in

the soul at all,
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for it is higher than the rank of an angel; as Rabbi Chaim Vital wrote in the Gate of Holiness and
Prophecy, that the greatest rank of them all is the revelation of one’s own soul, which is higher than
the rank of the revelation of Eliyahu. And this is the level of the soul that is above the body, the

lamed of tzelem.
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And it is called the level of “beautiful of form” (yefas to’ar), for it is from Z’eir Anpin itself (that is to

say, above the level of Malchus; and see the Zohar, Part I) (Parshas Vayechi, folio 245), on the verse

“Set me as a seal”: “because they come from the side of the male,” etc.
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And see what is written above, in Parshas Beshalach, at the end of the discourse beginning “And
Havayah went before them by day,” in what is written there: Israel then became higher than the

level of the Shechinah (Divine Presence), etc.,
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and “upon the likeness of the throne,” etc. “Yours, Havayah, are the greatness and the might and

the beauty”: Tiferes (beauty) is the principal one, for it is the level of colors, “370 lights,” etc.
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And this is drawn from the level of the lamed, which is Chochmah, Binah and Daas; as it is written,
“A man’s wisdom makes his face shine” — for example, that one’s face lit up from grasping a new
insight; for the new insight is drawn from the level of the one who conceives it (maskil), which is
the radiance of the makif. And this is the meaning of “May Havayah make His face shine”: the two

apples, etc.
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(mentioned in the Idra Rabba; and as is also written in Pri Etz Chaim, in the kavanos of the Priestly
Blessing, on the meaning of “May Havayah make His face shine,” etc., that it is a drawing down
from the level of the lamed and mem of tzelem, etc.; and see what is written on the matter of Tiferes
at the end of the discourse beginning “My dove, in the clefts,” and in the discourse beginning “If

the bright spot preceded”). And the mem is from Arich Anpin, etc., as mentioned above.
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And the tzadi is the level of “a woman of beautiful form” (eshes yefas to’ar), which descends and is

clothed, etc. And the essence of the service is to raise up the tzadi of tzelem, the woman of beautiful

form.
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And likewise above: the tzadi descends below, into Malchus, and is called “a woman of beautiful
form,” while the lamed remains above, and “upon the likeness of the throne” —
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just as in the soul, which divides into two levels: a ray that spreads into the body, and what remains
above as a makif, from which come the influences and illuminations of the soul, etc. (And see the

Zohar, at the beginning of Parshas Bamidbar.)
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2. Now, in the order of this ascent, it begins with “and you take his captives captive”: that is, with
the spreading of the soul’s radiance into the thought, speech and action of the vanities of the world,

the scattering of the soul;
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that is, its powers and radiances that were scattered through thought, speech and action in mun-
dane matters (milin dehedyota); as is known from the matter of dreams and of the hollow of the
sling (kaf hakela), which are [a matter of] the spreading of the soul’s radiance into thought, speech

and action, which is not lost, etc. And these radiances were scattered into many garments,
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and one must gather them. And of this it is said, “From there He will gather you,” etc. (And on the

meaning of “from there,” see the discourse beginning “I am my Beloved’s.”) And the gathering is
through uprooting the will, and also through verbal confession;
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for they are at the level of fallen letters, and through the letters of “We have trespassed, we have be-
trayed,” etc., one raises up the letters. Therefore uprooting the will alone is not enough; rather,

verbal confession too [is needed].
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Furthermore: from every sin one accuser is created, and it too has a soul and a body. The soul is
made from the desire and the will, in that his heart desired that thing; and the body is made from

that act, or from the speech, etc.
Y WHIN ROXI 11877 NOPY YW 09927 °2 57y 3”2 RIT MD TPYWH 2¥D Snonn nyeae 1o '[351

212 1A A3 %927 1T

Therefore, for there to be “I have wiped away your transgressions like a cloud,” etc., it is likewise
through two things: through uprooting the will one takes out the soul, and through verbal confes-

sion the body is wiped away, etc.
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And the ascent is to the level of the lamed of tzelem, the level of the makifim (encompassing lights);
for the makif blinds the eyes of the external forces (chitzonim). That is why their hold is between
the inner [light] and the makif, with their backs to the makif: for they cannot gaze at the encom-
passing light (or makif), since it blinds their eyes. And this is “above your enemies” (al oyvecha):

that is, to a place where the enemies have no dominion, etc.
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(And with this one can resolve a difficulty in what Esther said to Mordechai: “All the king’s
servants,” etc., “know that any man or woman who comes to the king, to the inner court, who is not

called,” etc., “and I have not been called,” etc.
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For seemingly this is no answer at all, since in any case she could have come to the outer court,
and the king’s attendants would have told him who was in the court; as it is written, “And Haman

had come into the outer court of the king’s house to speak to the king,” etc.
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But Esther fulfilled what is written in the Torah: “When you go out to war,” it must be “above your
enemies,” that is, to a place where the enemies have no dominion, which is the level of the inner
court; whereas at the level of the outer court, Haman too has a hold there, as it is written, “And

Haman had come into the court,” etc., “the outer,” as mentioned above.
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For the outer court is the drawing down of life-force (chayus) to the outer dimension (chitzoniyus)
of the worlds, as is written in Parshas Bamidbar on the verse “And I will betroth you to Me,” etc.;
and see the discourse beginning “And I will give you places to walk,” on the meaning of “you shall

guard My courts,” etc., that this is why guarding is needed, etc.
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But the inner court is the level of the inner keys, as is written in Parshas Re’eh, in the discourse be-
ginning “If you hear,” that it is the drawing down of the Infinite Light (Or Ein Sof), blessed be He,
from the level of the light that encompasses all worlds (sovev kol almin). And this is [the meaning

of] what is written, “The gate of the inner court that faces east (kadim),”
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for it faces toward the level of the Primordial One of the world (Kadmono shel olam). And of this it is
said, “shall be closed,” etc., “and on the Shabbos day it shall be opened”; as is written elsewhere on

the verse “And Moshe assembled,” etc.
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Therefore she had to come specifically to the inner court, which is the level of “above your
enemies,” from which is drawn the victory of “Havayah’s war against Amalek,” etc.) And all this is
the level of the raising up of the scattered outspreading of the soul into thought, speech and action,

which are garments.
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But to raise up the very essence of the tzadi, which is the level of Chochmah (wisdom), Binah (un-
derstanding) and Daas (knowledge), Chesed (kindness), Gevurah (restraint) and Tiferes (beauty),
Netzach (victory), Hod (splendor) and Yesod (foundation), a higher teshuvah (return) is needed; for

there are many levels in teshuvah
T9DNN 117 [naw 2yal YUY MUY OMY 2wn NPNIR DAY 1°3y2 573 QORwn 1IMRA 1772 1°°%)

JawT 72wn 025 X120 1779 110 121WN *°Na 57 ROW 10 010 903w

(see the discourse beginning “Listen, O heavens,” mentioned above, on the matter that Shabbos
has the letters of tashev (“return”), and that “one who toiled on Erev Shabbos” is the prayer of
every day, etc., which is also a level of teshuvah, etc.; through this he will come to the level of the
teshuvah of Shabbos.
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And there is a further level, Shabbos Shabbason, which is higher even than the level of the teshu-
vah of Shabbos, etc.; see there, and from there what is written [here] will be understood.) And this is
through drawing down the lamed of tzelem, the level of mazal: for one must begin from the level of

mazal,
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and this is through Torah and mitzvos. The mitzvos are Keser (the Crown), and the Torah is
Chochmah — “the Torah issues from Chochmah,” etc. And it is written, “A man’s wisdom makes his
face shine”; and through this, “May He make His face shine upon us, selah,” so that there be a rev-

elation of the inner dimension (pnimiyus) of the heart.

55 NR DYPOR 1277 71772 WUR YT 10 WRAR T 73D DR 23D 1WRA 20 nR T2 (mnow )
LTIRT 1OR RO 1R OR 23 9aRD TPRT 0°7270

And this is [the meaning of] what is written, “For You my heart has said, ‘Seek My face’; Your face,
Havayah, I will seek,” etc. And see what is written in the discourse beginning “And G-d spoke all
these words, saying,” regarding “If there is no wisdom, there is no awe.”
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For this is the matter of the higher awe (yirah ila’ah), which is drawn from the level of “their mazal
sees,” as mentioned regarding Daniel’s companions: “but a great trembling fell upon them.”
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And this revelation, at the level of their mazal, is drawn down through occupying oneself with
Torah; for through this the root of his soul above, the level of his mazal, is aroused. And therefore,

“If there is no wisdom, there is no awe.”
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Now, through this, “and you take her to yourself as a wife”: for the tzadi of tzelem is called a “wife”
in relation to the Torah, for the Torah is the bridegroom — “on the day of his wedding: this is the

Giving of the Torah.”
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And sometimes the Torah is called a bride: “Do not read morashah (‘inheritance’) but me’orasah
(‘betrothed’)”; and that is in relation to the mem of tzelem. (See the explanation on the verse
“There are sixty queens,” etc., “My dove is one,” etc., and on the verse “My dove, in the clefts of the

rock.” And [so] one must explain what is written in the Zohar, Part III, Nasso)
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(folio 134a), regarding “Everything depends on mazal, even a Torah scroll in the Heichal (sanctu-
ary)”: this implies that the Torah, too, has in it the level of a makif, which is called mazala;
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and that is the level of the mem, for the Torah itself is the level of Chochmah (wisdom). And in
Parshas Beha’aloscha (folio 152a): “and the soul of the soul,” etc.
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And along these lines one may explain the Midrash in Shir HaShirim Rabbah on the verse “If a
man would give all the wealth of his house for love,” where Rabbi Yochanan said to Rabbi Chiya bar
Abba, “I sold something that was given in six days,” etc.,
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“as it is said, ‘For in six days [He] made’; but the Torah was given in forty days, as it is said, ‘And he
was there with Havayah forty days.””
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For the matter of the forty days, it may be said, corresponds to the level of Keser, Chochmah, Binah
and Daas, which is called mem, as mentioned above. And see what is written elsewhere regarding
“A psalm of thanksgiving: Shout to Havayah, all the earth,” on the matter of the thanksgiving offer-
ing, which had forty loaves, etc.; see there.
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If so, what was written — that the Torah is called “betrothed” in relation to the level of the mem in
the soul — is seemingly not understood. But it may be said that [the fact] that the Torah itself also
has a level of mem refers to the source and root of the Torah, from which it was given; as is written
elsewhere, on the meaning of “And from the wilderness, Mattanah (a gift),” at the end of the dis-

course beginning “Go out and see.”
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But the Torah itself is at the level of Chochmah (wisdom) — “the Torah issues from Chochmah,”
etc. And this is the matter of blessing over the Torah first, which concerns drawing down the
Infinite Light (Or Ein Sof) into the higher Chochmah (Chochmah Ila’ah).
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3. “And she shall shave her head”: [this is] the excess of the intellect (mosarei mochin). For in the
supernal levels of holiness, the excess of the intellect is the level of supernal holiness, which is the
level of the Thirteen Attributes of Mercy, which are drawn from the level of hairs, etc.; whereas with

the Levites, “and they shall pass a razor,” etc.
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By way of analogy, it is like the mundane conversation of Torah scholars, etc.; and that is for a
Torah scholar specifically, whereas for other people these are empty words,
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and that is because the Torah scholar is at the level of mature intellect (mochin degadlus).
Therefore even his mundane conversation, which is like the excess of the intellect, will be found to

contain good and holiness.
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And this is the matter of “and its leaf shall not wither”: even the level of the leaves, which are not
the chief thing, the fruit — nevertheless, etc.; for because of the greatness of his wisdom, wisdom is

clothed even in his mundane conversation, which is not so for other people
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(and this is close to what is written elsewhere regarding the proverbs of Shlomo: that specifically

Shlomo could clothe the intellect in a physical parable, and so too Rabbi Meir; and therefore they

said, “When Rabbi Meir died, the tellers of parables ceased,” etc. And see Parshas Lech Lecha, in

the discourse beginning “And the curtain shall divide”).
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Therefore, along the same lines, they said, “An unlearned person (am ha’aretz) is forbidden to eat
meat,” for meat, which is an excess, makes him fall; whereas “The righteous man eats to the satis-

fying of his soul,” etc. And likewise, along these lines, with clothing:
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regarding the Kohen Gadol it is written, “And you shall make holy garments for Aharon your broth-
er, for glory and for beauty”; for the Kohen Gadol, who is from the level of Chochmah (wisdom) —
koach mah (“the power of ‘what’”), the level of self-nullification (bittul) — therefore “the wise shall

inherit honor.”
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Whereas for other people, “desire and honor remove a person from the world” (as is written in
Parshas Acharei on the verse “For on this day He shall atone,” etc.). And likewise, the baal teshuvah

(penitent) needs self-mortifications:
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the teshuvah of a fence (teshuvas hageder), so that he not fall, G-d forbid; whereas one who has not
sinned, etc. And this is “and she shall shave her head”: that is, the excesses, and being content with

what is necessary.
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“And she shall do her nails”: this is the excess of the emotive attributes (middos) — Chesed (kind-
ness), “the right arm,” Avraham, “from whom came forth,” etc. — for their hold is in the nails, the
waste. But the meaning of “And she shall shave her head”
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— that is, the excess of the intellect (mosarei mochin) — is the matter of excessive cleverness in

worldly affairs. This is along the lines of what is written, “Bread is not to the wise.” For although it is

written, “And Havayah your G-d will bless you in all that you do,”
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[meaning] that the blessing and the flow are drawn down specifically “in all that you do,” which is a
vessel and a cause through which what was allotted to him on Rosh HaShanah and Yom Kippur,

[his] livelihood, will be drawn to him; whereas if he sits idle

WP CRWAT PMYAY DIWR 13T NPRYAL TOWRTN wnY KD 7039 7RI DPO Py KDY
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and does not engage at all in any livelihood, the flow will not be drawn down into physical [form].
And this is because in this physical world the influence is drawn down in a garment and in con-

cealment, until “our signs we have not seen”
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(as is written elsewhere, in the discourse beginning “And Mordechai went out,” etc.; see there; and
in the discourse beginning “And He will bless you,” mentioned above. And see also Parshas Masei,
in the discourse beginning “To explain the matter of the journeys,” in what is written there: there-

fore the Name E-1Ado-nai, which gives life to Asiyah, etc.).
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Nevertheless, the influence itself is drawn from above — “And Havayah will bless you in all,” etc. —
only that a person is obliged to make a vessel through which the blessing will be drawn down, be-

cause such is the order of the flow, as mentioned above.
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But much cleverness in this is the excess of the intellect, of which it is said, “Bread is not to the
wise.” For by this he shows that it occurs to him that that cause and garment and stratagem are the

essential thing in this influence; and this is the level of [being] separate, etc.
15 990w 1 Pwnd RIM (7Y 10 1A 29 17 NS 0T TP 10 RS 121w 1772 wrhoY)
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(as is written in the discourse beginning “Return, O Israel,” etc., that through this he causes him-
self to have a heart of stone, etc.; see there). It is like the analogy of one who sews himself a gar-

ment: to the measure needed, it is good;
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but if he lengthens it too much, it causes him to fall because of it, G-d forbid. And as for what our
Sages, of blessed memory, said (Niddah, folio 70): “What should a person do to become rich? Let

him increase his commerce,” etc. —
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this is as it says there: when he asks for mercy from the One to whom wealth belongs, for wealth,
then certainly he also needs to make a garment and a vessel in which the blessing can rest.
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And even this, only “let him increase his commerce,” and not too much cleverness and delving
deep, for on the contrary, “Bread is not to the wise,” etc.
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And all the more so one who is not hasty to become rich, but is content with what is necessary; or

even if he wants to become rich, but has not asked for mercy for this: then much commerce, too, is

like a garment that is too long, etc.
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But when he asks for mercy for this, then it does not suffice without his increasing his commerce,
as it says there in the Gemara, “for this without that does not suffice.”
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And this is for the reason mentioned above, that the influence in Asiyah (Action) is drawn down

through a garment, etc. — “in all that you do.” And this is the matter of “and she shall shave her

head”: the excess of the intellect mentioned above
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(which are likened to the level of hairs, from which the external forces draw nurture, in the manner
of “a woman’s hair is nakedness”; whereas regarding the Torah it is written, “Exalt her (salseleha)
and she will raise you up,” for the Torah’s root is from the higher Chochmah (Chochmah Ila’ah)

and the supernal Keser, from which the flow is specifically through the level of hairs, etc.;
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for otherwise the worlds would not be able to receive, etc. And see what is written elsewhere, at the
end of Parshas Lech Lecha, in the discourse beginning “Sarai your wife”: “Now above, such is the
measure,” etc., “through tzimtzum (contraction) specifically,” etc.; “whereas below, at the level of

Sarah,” etc.,
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“it is the very opposite,” etc. And see Parshas Tetzaveh, in the discourse beginning “And you shall

bR

make holy garments,” in what is written there: “But the level of ‘and abundant in kindness,’” etc.,

“and the way of this revelation and this flow,” etc., “is as it is written, ‘Like the good oil upon the

9

head, running down upon the beard,’” etc.; see there.
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And see Parshas Emor, in the discourse beginning “And I shall be sanctified in the midst,” etc.,
and Parshas Nitzavim, in the explanation on the verse “For as the earth brings forth its growth,”

etc.)
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“And she shall remove the garment of her captivity”: a garment is the level of a makif (encompass-

ing light). And there is a makif in the opposing side as well; for “a reflection of a reflection they do
not have,”
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“but a reflection alone they do have” (and see on this Pri Etz Chaim, in the kavanah of Hoshana

Rabbah, though there the matter of a reflection of a reflection is explained in another way);
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and this is as explained above: that in holiness there are two makifim, the lamed and the mem, and
they are the level of a makif and a makif of a makif; and they are the level of chayah and yechidah,
which are two makifim, while nefesh, ruach and neshamabh are inner [levels]. And see the commen-

tary of the Ramaz on Pinchas (folio 220, end of side a),
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regarding one who answers “Amen, may His great Name be blessed” with all his strength; and see

what is written in the explanation on the verse “For as the new heavens.”
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And in kelipah (the husk) they do not have the level of a reflection of a reflection, which is the level
of the makif to the makif. And this is [the meaning of| what is written, “and from the young lions,

my only one (yechidasi)”: for it is truly single, having no counterpart opposite it in the kelipos.
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But the level of a reflection alone, that is, one makif, they do have. (And with this, some discourses
that seemingly contradict each other are reconciled: for in one place it is explained that the level of
great love (ahavah rabbah) has no counterpart opposite it, as is written on the verse “His eyes are

red,” etc.;
53712 MAYPNIN PPIY RITY 20N A2YRPY 11877 2n2n w0 199903 19 M9 [axani PN R,N
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and elsewhere it is explained that likewise in kelipah there is something of the level of the will that
is above intellect, which is the depth of attachment to the vanities of the world, etc., as is written in
the discourse beginning “And I will make ... of kadkod,” etc., on the matter of “and from the young
lions, my only one.” But according to what has been written [here], it is well: for one makif they do

have, and the level of a makif is what is above intellect.
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But the level of the second makif, which is the essence of the level of the supernal makif, the level
of yechidah itself, and which is called “the hidden recesses of the heart” — this they do not have;
only in holiness is there this level, etc.)
1277 1NN PRV VYR 12XY RNV OTR 17391 77°2Y N7 77°2Y 1739 RImM 771 12 13
And this is the level of the lamed. And it is the matter of “one transgression draws another trans-
gression,” and the matter of “if a person defiles himself a little, he is defiled much”
»ran 1 qWnl MY WD WOIN 11RW 11 11°°M (AWITPN AYWN °T °D [nnon nowxaal 1792 19%)
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(see Reishis Chochmah, chapter 4 of the Gate of Holiness); that is, he does not feel in his soul that
this is drawn to him from the level of the makif of kelipah.
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And this is the matter of “and she shall remove the garment of her captivity”: there must be a re-
moval of the makif of kelipah, so that the makif of holiness, the level of the lamed, may rest, as

mentioned above.
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“And she shall dwell in your house”: permanently, so that it settles well in the soul, never to be
moved, forever and ever. (And one may further say, on the meaning of “and you shall bring her

into your house,” etc., [and] “and she shall dwell in your house,” etc.:
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since the two levels of makifim (encompassing lights) mentioned above are also called a garment
and a house — the garment is the level of the near makif, and the house is the makif to the makif.
And the matter of these two makifim in holiness is also explained above, in Parshas Va’eschanan,

on the verse “And this is the commandment,” etc.;
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and see the discourse beginning “The heavens are My throne,” on the matter of “What house,”
etc., and in other places. And [regarding| what is written here concerning “and you see among the
captives a woman of beautiful form,” etc., which is [about] transforming the essence of the emotive
attributes (middos), the level of the tzadi, as mentioned above: this guarding is through “and you

shall bring her into your house,” the level of the supernal makif, etc.;
7w NPRY %0 DURY 10 NRRY RAPI (1 amybal IR 70w w12 paw °P naT Aopnt on
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and as for the makif of the level of the lamed, which is called a garment —which is why, on the op-
posing side, it is called “the garment of her captivity,” and there must be “and she shall remove the
garment of her captivity,” so that through this the garment and makif of holiness will rest, etc. —
nevertheless, there must be “and she shall dwell in your house” specifically; and as was explained
on the verse “And this is the commandment,” etc., “to keep,” etc., “and you shall keep,” etc.; see
there.)
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“And she shall weep for her father”: this is the level of a still higher teshuvah (return), as is known
from what the Arizal, of blessed memory, said: one who does not weep on Rosh HaShanah and Yom
Kippur, his soul is not complete. And this weeping does not come from melancholy (marah
shechorah),
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but rather like what our Sages, of blessed memory, said concerning Rabbi Akiva: that when he
grasped the secrets of the Torah in the Song of Songs, his eyes streamed with tears. And this is the
virtue spoken of for the Time to Come — “With weeping they shall come,” etc. — which is a great

level; for “behold, a lad weeping, and she had compassion on him.”
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And this is the level of Yom Kippur. (And see what is written on the matter of weeping in Parshas
Vayishlach, at the end of the discourse beginning “And he took from what came into his hand a
gift,” etc., and in the discourse beginning “And the Jews took upon themselves,” in what is written
there: but in the Time to Come it is said, “Eye to eye they shall see,” because then it is said, “With

weeping they shall come,” etc.; see there.)
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And “afterwards you may come to her and be her husband”: this is the matter of self-sacrifice
(mesirus nefesh); and it is the matter of falling on the face (nefilas apayim), and the level of Ne’ilah,

which is the culmination of the ascents, as is written elsewhere
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(and see Pri Etz Chaim on the matter of falling on the face; and see what is written elsewhere on the
verse “For the fragrance of your oils,” that the Community of Israel (Knesses Yisrael) is called a
bride, and when the light of G-dliness shines in the souls of Israel, within one’s heart, in the depth
of one’s heart, this is called “when she has received the male,” etc. And see what is written else-

where on the verse “The eyes of all,” how there is a level of betrothed and of married:
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that is, when the contemplation is absorbed in the depth of the heart, in the manner of “With all my
heart I have sought You,” this is what is called the level of marriage; and this is [the meaning of]
what is written, “Her husband is known in the gates,” etc. And from this will be understood what
was written, that “and be her husband” is the matter of self-sacrifice, etc. And see Parshas Matos, at

the end of the discourse beginning “And if awoman vows,” etc.)

likuteitorah.com/likkutei-torah/ki-seitzei/ 62



LIKKUTEI TORAH - PARSHAS KI SEITZEI - MAAMAR 4 NARM 2R AARET DOWI SNY wORY 1°°1n °J...

0oW3 "N WORD 19910 °0
< CNANT A23°R DANRA

“If a man has two wives, the one loved and the other hated”
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“If a man has two wives, the one loved and the other hated, and the firstborn son is the hated

9 ”»

one’s.” To understand the statement “And [the firstborn son] is,” etc.:
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It is according to what Rabbi Chaim Vital wrote in Shaar HaKedushah: that each and every one of
Israel has two souls, as it is written, “And the souls (neshamos) I have made,” in the plural. One
soul is called the vital and animal soul, and it is clothed in a person’s blood to give life to the body,

as is explained elsewhere.
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It descended in a chain of stages from a high place, through many intermediaries and by way of
[heavenly] princes and mazalos (constellations), as our Sages, of blessed memory, said: “There is
no blade of grass below that has no mazal above that strikes it and says to it, ‘Grow!’”
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“For one higher than the high,” etc., “and there are higher ones over them.” And through its dis-
tance from the light of G-d, in the chain of descent (hishtalshelus) from level to level and from
cause to effect, through many concealments and contractions (tzimtzumim), until it was clothed in
a human body of flesh and blood,
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therefore it is composed of good and evil. From it come to a person evil traits (middos), from the
evil elements within it, and also human intellect.
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For every soul is composed of Chochmah (wisdom), Binah (understanding) and Daas (knowledge),

and of the emotive attributes (middos). Because of it a person can be among those who transgress

His will, G-d forbid, as it is written, “And a soul,
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if it sins.” For because of the many concealments and contractions that cover and hide the Infinite

Light (Or Ein Sof), blessed be He, it seems to a person that he is something (yesh), a thing unto

himself.
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The second soul in Israel is called the G-dly soul, “a part of G-d above.” It is the one that comes to a

person without any intermediaries at all, as it is written, “And G-d made man upright (yashar)”
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(in Koheles, at the end of chapter 7), and as it is written, “And You breathed it into me”: You
Yourself, without intermediaries; and “He breathed into his nostrils the breath of life,” etc.,
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like the analogy of a person’s breath, which goes out from him and nevertheless is united with him
without interruption; for there is no speech that is outside of Him, as is explained in Sefer Shel

Beinonim [the Tanya].
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Therefore it is always united with its Emanator in the ultimate unity, and from its side it would not
be possible for a person to sin at all and to be among those who transgress His will, since
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it is always united with its Emanator; except that the animal soul clothes it, and covers and con-
ceals [it] from gazing at the Infinite Light, blessed be He, as is explained in Likkutei Amarim.
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(And these two souls are called in Scripture “in Our image, after Our likeness”: the G-dly soul is the
level of tzelem (image), and the vital [soul] is the level of demus (likeness).)
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Now, the descent of the G-dly soul into the world was in order to be clothed in the vital, animal soul,

to wage war with it and to refine it, to separate the good from the evil and raise it up to G-d, “to turn

darkness into light,” etc. Therefore it is called by the name Yisrael, as it is written,
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“For you have striven with Elokim and with men, and have prevailed.” That is: the G-dly soul is to
rule over the vital, animal [soul], to turn all its thoughts and its middos, which are not G-d’s, from

evil to good. And the middos are called Elokim, as it is written, “And the sons of Elokim saw,” etc.,
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and its Targum is “the sons of the great ones (bnei ravrevaya).” “And with men” is the level of deed:
the deed of enosh, [for| he is enosh (mortal man). And to turn them from evil to good through the

G-dly soul, which is united with its Emanator without hiding of the Face
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at all, which refines and raises up the vital soul to be nullified and included in the light of G-d. And

this is the level of Yisrael: yashar El; and El is a term of strength and dominion, to win its war with

the vital soul.
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And this is what is written, “The days of our years, in them, are seventy years”: “in them,” specifi-

cally, in the two souls, for every day is a new war. And therefore their lives are not equal: this one

lives longer
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and that one lives less. It all depends on the measure of the war that he must wage with his animal
soul, according to the portion of evil within it: how many years he must fight with it until it is
turned to good.
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And this is the meaning of the verse “And now, Yisrael”: that now specifically, in this time when evil
is mixed with good, the soul is called by the name Yisrael, for it must rule over and defeat the ani-

mal soul and turn it from evil to good.
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But of the Time to Come it is said, “And I will remove the spirit of impurity from the land,” and

there will be no evil at all, and it will no longer need to fight,
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and it will not be called by the name Yisrael. (And perhaps the matter is as stated in the Gemara,
chapter 5 of Bava Basra) (folio 75b), on [the verse] “Everyone who is called by My Name”; see there
in the Rashbam’s commentary.
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Now, to understand the purpose of the descent of the two souls to their war in this world: since the

vital soul too, before it descended into concealment and many contractions, was nullified in the

light of G-d in its source, why did it descend so far that, on
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its account, the G-dly soul also had to descend, to refine it and raise it up? We must first preface the
matter of the war and its time, which is explained in the Zohar: “The time of battle is the time of

prayer,” etc.; “Whoever Kkills the serpent is given the King’s daughter” — this is prayer.
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The explanation of the matter: in Pesukei deZimrah a person separates the evil from the good in

his animal soul, as it is written, “The high praises of G-d are in their throat, and a two-edged sword

(cherev pifiyos) in their hand,” etc.:
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two edges (piyos), to raise the good upward and to separate the evil downward; and see the Raaya
Mehemna at the beginning of Parshas Shoftim. And this is when a person contemplates the great-

ness of G-d: how
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He gives life to them all and brings them all into being, and they are all nullified before Him, may
He be blessed, and “all before Him is considered as nothing”; as it is written, “Yours, Havayabh, is
the greatness,” etc.: that all the supernal attributes (middos) are nullified before Him, may He be

blessed, as is written in the Tikkunim, “and not of any of these middos at all.”
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And He is exalted far above them, by myriads of levels without number. And the angels say “Holy,”
etc. “Holy” means set apart and separate, far above the bounds of “filling all worlds” and “encom-
passing all worlds” (memalei and sovev kol almin), as our Sages, of blessed memory, said: “In the

place where you find His greatness, there you find His humility.” For although “His greatness
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is unsearchable,” for all that, He is high and exalted above the level of His greatness, until the at-
tribute of greatness is considered humility and lowliness before Him, may He be blessed. And
when a person deepens his thought in this contemplation and others like it, then of itself “all the

workers of iniquity will be scattered,” the aspect of the evil in his soul, it being the case
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that the evil and the sitra achra (the other side) have no life-force (chayus) at all of their own; they

only receive their life-force from the back (achorayim) of holiness, through the 365 prohibitions.
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Therefore they are nullified before holiness, as darkness is nullified before light. But it is not

enough only to separate the evil; rather, it must be nullified completely,
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as it is written, “You shall utterly destroy them,” and “to turn darkness into light.” And this is
through the Shema, as it is written, “And he took a spear (romach) in his hand”: the six words of the
unity in the verse Shema Yisrael, together with the 248 words of the Shema as a whole, are called ro-

mach. And see the book Me’orei Or, the letter reish, section 15.

likuteitorah.com/likkutei-torah/ki-seitzei/ 68



LIKKUTEI TORAH - PARSHAS KI SEITZEI - MAAMAR 4 NARM 2R AARET DOWI SNY wORY 1°°1n °J...

YT QORPINAY B°9PVAN [vrw nxeap] WP Y 19 203D DTN NI NP0 RIT AT YW 1m0 1M 4
.59 5on

That is: just as through a spear a person’s life is taken away entirely, so through the Shema we nul-
lify and utterly destroy the evil completely.

TAR TP 9P 970 0PI IRT2IW AR D LIAR CTIPPOR T ORI YR 171y D78 9270 IR
QY NIMA T T PRI 2°F°P 12’ TAR RITW T 1UKR WI00Y

The explanation of this: we need to understand the matter of “Hear, O Israel, Havayah is our G-d,
Havayah is One.” That is: after worlds were created, the term “One” (echad) applies, which means
alef-ches, dalet: that He is One in the ches, in the seven heavens and the earth, and [in] the dalet,

the four directions of the world.
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So too above: after the supernal attributes (middos) were emanated, the term “One” applies, in the
ches, the seven middos, “the greatness and the might,” etc., and the dalet, the four chayos, “the
face of a lion,” etc., “and the likeness of their faces,” etc.; and He unites them, for they are all nulli-
fied to Him, may He be blessed.
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But in relation to His Being and Essence, before they were created, the term “One” does not apply
at all, for He is not within the bounds of worlds at all; as is explained in Sefer Yetzirah, “Before one,
what do you count?” For His Being and Essence is exalted by endless myriads above the level of

counting.
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And this is the level of the first Havayah, “Havayah our G-d,” specifically, which even the angels do
not grasp, and they say “Holy” and ask, “Where is the place of His glory?”; except for the souls of

Israel, which were drawn from there,
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as explained above, without any concealment and hiding at all: “a part of Havayah.” As our Sages,
of blessed memory, said, “Who revealed this secret to My children?”: it is the level of the supernal

secret, “He made darkness His hiding place,” which is hidden even from the eyes of the angels.
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Now, Shema (“hear”) is a term for understanding: when the thoughtful person contemplates and

fixes his thought firmly on how He set aside the higher and lower beings to be truly “Havayah our

G-d.”
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And the soul, “a part of G-d,” descended from so high a place to a very low place, to be clothed
within the vital soul; in view of which it is fitting that his soul and spirit should pine away for Him.
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Then he will reach the level of “You shall love Havayah your G-d,” which is an intransitive verb
(po’el omed), that you will want Havayah to be your G-d, and also a transitive verb (po’el yotze), that

you will make the love above, as it is written, “I have loved you,” says Havayah.
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That is: that his soul will blaze with a powerful love, like “flashes of fire, a flame,” to be nullified and
included in His light, through the love that comes from above, as it is written, “Tell me, you whom
my soul loves.” And from this he will rise and reach the level of “with all your might (me’odecha)”:

me’od (very much), without limit or end, a love that is above Daas (knowledge).
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And this is what is said: “He reveals deep things out of darkness, and brings the shadow of death
out to light.” That is: by revealing in his heart “deep things out of darkness,” the level of “Havayah
our G-d,” from the level of “He made darkness His hiding place,” darkness is of itself turned into
light, “and He brings the shadow of death out to light”: the aspect of the evil in his soul, which is
turned to good.
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Now, in the early generations, in whom evil did not prevail so much, the Shema alone was enough
for them to nullify their evil completely. Not so now, in the footsteps of Mashiach (ikvesa
diMeshicha), when evil grows very strong, and it is impossible to nullify it
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completely through the Shema alone. Therefore [the Sages] instituted the eighteen blessings. And
baruch (“blessed”) is a term for flow and drawing down: we ask that the level of “You” (Atah), in di-
rect address, Havayah our G-d, be drawn down and flow, so that it be within us, revealed in our
hearts; and then, of itself, the evil will be nullified completely, as darkness is nullified, etc.,

onl 11 1ANIR WY RO 992wa 115 nR0°w WINPT NRD° 21D 110 1K 117 190 N5"a31 B0
MMIPNT Y 1POR ANZT TRANCY T°P0Y 900N 17°20n WRAnT DI Dwnd WD IR [mbwe

AManna

as mentioned above. And in the blessing “Forgive us,” the meaning is not out of fear of punish-
ment, that He forgive us so that He not punish us, G-d forbid. Rather, its meaning is like the analo-
gy of a person who asks his fellow for pardon and forgiveness: that his will toward him be revealed
through the arousal of his compassion.
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So we ask for the revelation of His will through the Thirteen Attributes of Mercy, which are called
“thirteen rivers of pure balsam,” which purify and whiten the sins of Israel, so that there will be no

separating screens in the revelation of His will, may He be blessed.
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Now, the days of Elul are set apart for the arousal of the Thirteen Attributes of Mercy, and on Yom

Kippur there is the revelation of the Will; as when Israel sinned with the Calf, forgiveness was an-
nounced to them on Yom Kippur, for then is the revelation of the Will.
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Now, the level of the great love (ahavah rabbah) mentioned above, the level of “with all your

might,” is of greater eminence and power, far higher than the love of the soul before it came into

this world.

qwIn 23 NPy m9am WURY TAw YT P01 NPIehn wal Mnnant o1t by RP17 1IR3 RN
K217 @07 172 7R\ 190

And it comes specifically through the refinement of the vital soul and the nullification of the evil
within it, as it is written, “He reveals deep things out of darkness,” and like “the advantage of light

from darkness,” specifically,
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as is explained elsewhere. And this is the purpose of the soul’s descent into this world: to refine and

whiten the evil in the animal soul, so that it will attain this great love.
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The explanation of this: since the root of the vital soul is a very high level, as it is written, “And

b

these are the kings,” etc., “in the land of Edom, before any king reigned over the children of

Israel,” only it fell, in the breaking of the vessels, into many concealments and contractions (tz-
imtzumim), which cover and hide the unity of the Infinite Light (Or Ein Sof), blessed be He,
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therefore, when the aspect of the evil in it is refined and separated out through the G-dly soul, it
will of itself reach the great love mentioned above, with greater eminence,
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as before its descent. And this is [the meaning of] “and the firstborn son is the hated one’s”: that
specifically from the animal soul, which is “hated,” there comes to be “the firstborn son,” “before

any king reigned.”
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Now, lasniah (“the hated one’s”) is written with a yud, an expression that points to something else.
And this is Mount Sinai, from which hatred descended to the worshippers of stars and constella-
tions: to despise evil utterly, through the revelation of the Will and the love that is above Daas

(knowledge).
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“But Havayah your G-d was not willing to listen to Bilam”
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“But Havayah your G-d was not willing to listen to Bilam, and Havayah your G-d turned the curse
into a blessing for you,” etc.
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[We need] to understand: what is the great and tremendous wonder in His not being willing to listen

to the voice of a base man such as the wicked Bilam? And also, what is [the meaning of] “Havayah

turned the curse into a blessing,” since He did not listen to Bilam at all?
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The matter is that there are accusers who accuse Israel, which is why the shofar is taken up on

Rosh HaShanah, to confound the accuser; and he is the one who searches out the sins of the

Children of Israel and scrutinizes them, to argue for their guilt.
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And this is called the level of Bilam, for such was also Bilam’s way: he too searched to find a place
of sin for Israel, “the top of Peor, which looks out over the wasteland,” and “he set his face toward

the wilderness,” places where Israel were destined to sin, etc.
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And this is the praise that the verse offers: that although he came with a claim, nevertheless

“Havayah your G-d was not willing to listen.” And the meaning is that He was not willing to listen to

hiswords at all;
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not that there is a conclusive answer to give in reply to his words, from reason and knowledge that
can be grasped and understood, but only that his words are not received or listened to at all, with-

out reason and knowledge.
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And so too, [this is] why the verse spelled out, “But Havayah your G-d was not willing”: because
Havayabh is truly your G-d. For in every soul of Israel there is an aspect and a radiance of the Name
Havayah, and as it is written,
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“For Havayah’s portion is His people; Jacob is the lot of His inheritance”: that they are a portion
and a radiance of the very Name Havayah. [And see what is written about this in the discourse be-

ginning “See, I set before you.”]
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And the explanation of this matter is that in every soul of Israel there is the level of the natural love,
founded and implanted in the nature of his G-dly soul:
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not to be separated from His unity and oneness, may He be blessed. And a person does not commit
a sin unless a spirit of folly enters him, which misleads him into saying that even so he is still with-

in his Judaism, etc.
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But to be separated from His unity, may He be blessed: even the most unworthy of the unworthy
gives up his life for the sanctification of G-d’s Name, etc., because of the nature of his soul, “The
lamp of Havayah is the soul of man,” like a burning lamp, whose flame rises of itself, etc.,
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without reason and knowledge; except that it is hidden and covered by a garment of sackcloth,
which is the physical body, and from it comes the spirit of folly, etc.
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But when he arouses the love, until it desires to go out of its garments, then he comes to the fear of

sin: not to transgress even a light matter of the words of the Scribes (divrei sofrim), for the words of

the Scribes are more stringent than the words of Torah; which is why they are called Sofrim, for
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there are the levels of sofer (scribe), sefer (book) and sippur (telling). The sefer is the level of the

Written Torah, and the sofer is the one who makes the sefer, which is the level of the Oral Torah: “A

woman ofvalor is the crown of her husband,” etc.
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[And see what is written about this in the discourse beginning “You shall draw water with joy” and

in the discourse beginning “I am black, yet comely.”] And this level of love is the level of the tip of

the yud of the Name Havayah;
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for the tip atop the yud points upward, and alludes to its being drawn upward, to the Infinite One
(Ein Sof), blessed be He, who is above the bounds of comprehension, and “no thought can grasp
Him,” and “all before Him is accounted as nothing”; “For I, Havayah, have not changed,” etc.
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And such is the matter of this love, which is without reason and knowledge: it stems from the in-
dwelling of the very Infinite Light (Or Ein Sof), blessed be He, which is clothed in the Chochmah

(wisdom) that gives life to the soul, which is above the bounds of comprehension, etc.
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Therefore it is like a flame that rises of itself and on its own, etc.; but because it is hidden, a person
must arouse it. And through an arousal from below (isarusa dilesata) there is an arousal from

above (isarusa dile’eila), so that there is also “He was not willing to listen,” from the level
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that is above reason and knowledge. [And see Sha’arei Kedushah by Rabbi Chaim Vital, Part III,
Gate 1: “for the tip of the yud,” etc.; see there. And see there, Gate 2: “and Yechidah,” etc.]
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2. And the explanation of the matter of the yud of the Name Havayah, how it is in the soul: the yud
is the level of Chochmah (wisdom), ko’ach mah (the potential of “what”), which is the level of the

tzimtzum (contraction), for it is only the level of a point, etc.
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The matter is this. It is known that the coming into being of the level of Chochmah, which is the be-
ginning of the revelation of the chain of descending worlds (hishtalshelus), from the Infinite Light
(Or Ein Sof), blessed be He,
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which is far, far above the level and bounds of the chain of descent, is through many contractions
and the descent of the light in concealment after concealment, until there descended and was

drawn forth a radiance that is slight and contracted
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exceedingly, like the radiance that comes out through the hairs of the head, which grow and draw

nourishment from the brain in the head through the skull that overarches the brain, which con-

ceals and hides the brain itself so that it should not be revealed,
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so that, through this, the hairs may grow from the bone of the skull that overarches and covers the
brain. And that radiance is exceedingly contracted, to the point that it has no comparison or rela-
tion to the radiance of the brain itself, just as the hairs have no comparison or relation to the brain;
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for even if the hairs are shaved off, no pain at all is felt in the brain. So, entirely like this analogy,

and endlessly more so, is the matter of the coming into being of Chochmah from what is above

Chochmabh, from the Infinite Light, blessed be He,
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which is high and exalted, etc., more so than [in] the coming into being of the emotive attributes

(middos), love and awe, from Chochmah, Binah (understanding) and Daas (knowledge), for the

very essence of Chochmah, Binah and Daas is clothed in the emotive attributes.
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But in the coming into being of Chochmah from the Infinite Light, blessed be He, the essence of
the Infinite Light, blessed be He, is not clothed in it; only a slight and contracted radiance, from the

concealment,
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that is, after the concealment and hiding of the essence of the Infinite Light, blessed be He. As it is
written, “He made darkness His hiding place”: He hides Himself in the level of darkness and con-
cealment, so that there may be a revelation of the radiance in the level of Chochmah, the begin-
ning of the revelation of the chain of descent. And this is [the meaning of] “Havayah reigns; He is
clothed in majesty,” etc.,
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“the world, too, is firmly established,” etc.: in order that “the world be firmly established,” the

Infinite Light, blessed be He, had to clothe itself in the level of a garment and covering, so that it

would not shine and be revealed as it is, but only in the level of tzimtzum, etc.
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And this is [the meaning of] what is written, “In the beginning Elokim created,” etc.: “Bereshis,”
with the revelation of the level of the beginning of revelation, which is the level of Chochmah;
“Elokim created,” with the attribute of tzimtzum. And as our Sages, of blessed memory, said, “At

first it arose in [His] thought to create [it] with the attribute of judgment,” etc.
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For it is a contracted radiance, so that it may be the beginning of revelation in the chain of descent
of the worlds; for Chochmah is the beginning of the revelation of the comprehension and under-

standing of the Infinite Light, blessed be He, which is revealed in the level of Binah,
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which is the upper hei, the level of expansion, in length and breadth, etc., of the light that fills all
worlds (memalei kol almin) and the light that encompasses all worlds (sovev kol almin), etc. Except
that in Chochmah that comprehension is in a state of concealment, for it does not shine and be-

come revealed
MMM N1°M22 1NN 7172 07K IR DIZNE 2ND21 YTV QTR Pw 190w M2 pUant phad R9X
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except like lightning that flashes in the mind of a person’s intellect, by way of analogy. And without
the tzimtzum of the Infinite Light, blessed be He, and its being clothed in the level of Chochmah,
there could not have been the expansion of the level of the light that fills all worlds and the light
that encompasses all worlds; for the worlds would have been utterly nullified out of existence, and

would have been truly nothing and naught.
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For even now, after the worlds have been created, “before Him all is as nothing”; but it is “as noth-

ing” (kelo), with the kaf of comparison, and not actually “nothing” (lo); and even this is only before

Him, and not in relation to the created beings.
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But if the Infinite Light, blessed be He, were revealed as it is, they would be truly nullified, and
would be nothing (ayin) and actually “nothing” (lo).
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Therefore our Sages, of blessed memory, said that when the angels accused and said, “What is
man,” etc., “He stretched out His little finger among them and burned them.” The meaning is that
He extended and drew forth a revelation of His essence, may He be blessed, beyond the contracted

measure and limit of the angels’ comprehension: a tiny bit, the level of “His little finger”
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(And see Pardes at its beginning, citing Sefer Yetzirah: “Ten Sefiros without ‘what’ (beli mah), the

number of the ten fingers,” etc.; and Zohar, Part II, at the beginning of Parshas Yisro.)
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And then “and burned them”: they were burned and utterly nullified out of existence, and were as
though they had never been. It is only the tzimtzum that brings about the coming into being of the

worlds.
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Now, the beginning of the creation of the worlds was because “He desires kindness.” But [the fact]

that “in His goodness He renews each day, continually, the work of Creation,” renewing [it] as exis-

tence (yesh) from the level of Chochmah and tzimtzum each day,
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since each day a different radiance is renewed [and also each hour a combination of the Name
Havayah is renewed, etc.], depends on the arousal from below (isarusa dilesata). And this tzimtzum
and concealment must also be in the arousal from below: namely, to be the level of “Nullify your
will,” etc.;
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that is, to contract and subdue all his desires that are not for G-d: whether in thought, “Many are

the thoughts in a man’s heart,
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but the counsel of Havayah, it shall stand”; or in speech, that his speech and the breath of his
mouth not be as he wishes; or in action, “he shuts his eyes from seeing evil,” and “you shall not

stray after your heart,” etc.;
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whether in what is forbidden or in what is permitted, as our Sages, of blessed memory, said, “Sanc-
tify yourself in what is permitted to you.” And this is in the entire stature of a person: to cast aside

his soul and his will, etc.
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And this self-nullification (bittul) is in the level of Chochmah, for “through Chochmah they were
refined”: to sift the good from the evil and to nullify the will for evil before the good, by the power
of the Chochmah in the soul.
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Therefore our Sages, of blessed memory, said, “Sanctify yourself,” etc.; for kodesh (holiness) is in

Chochmah, as in “Sanctify to Me every firstborn,” etc.
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And through this level of self-nullification (bittul) in the arousal from below (isarusa dilesata), in
which he nullifies and removes himself and his will so as to be nullified to Him, may He be blessed,
there is an arousal from above (isarusa dile’eila): that there be a nullification and withdrawal of the
essence of the Infinite Light (Or Ein Sof), blessed be He, so that it does not shine and become

revealed
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except in the level of tzimtzum (contraction), in concealment after concealment, in the mode of
“He made darkness His hiding place,” darkness and not light. And there will be a revelation of the
level of the yud, which is Chochmah (wisdom), etc., through the level of the yud, the Chochmah,

that is in the soul.
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3. And the matter of the hei of the Name Havayah in the soul is this: the first hei is the level of su-
pernal Binah (understanding), the level of the expansion of the hei, in length and breadth, of the
light that fills all worlds (memalei kol almin) and the light that encompasses all worlds (sovev kol
almin), from the tzimtzum (contraction) of the point, etc.
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And in the soul it is the expansion and broadening of comprehension from the lightning that flash-
es in the brain, which is the level of a point, etc.: that he broaden his knowledge and understanding
in the greatness of the Infinite One (Ein Sof), blessed be He, how He fills all worlds and encompass-

es all worlds with one contracted radiance, etc.
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And through this there will also be the expansion and revelation in the heart, and the flaming and
blazing of the fiery flashes of love; and likewise the soul’s joy in G-d, its Maker, comes through the
broadening
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of contemplation in the heart: “a joyful mother of children.” And the arousal from below (isarusa
dilesata) for the revelation of this level of hei is the level of the higher teshuvah (return), from be-
low upward [and this is “teshuvah”: tashuv hei, “the hei shall return”]: “and they cried out to
Havayabh in their distress,”
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for the descent from the light of His countenance, may He be blessed, is in the level of “distress”
(tzar, narrowness), in the level of a slight and contracted radiance; and especially if he holds his
soul guilty for all his deeds, words and thoughts which are not for G-d,
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he who “came in vanity and goes in darkness.” And therefore “he sets his heart toward Him; his
spirit and his soul he gathers to Him,” to cleave to Him, may He be blessed, truly; and “spirit

brings spirit and draws spirit,” etc.
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In the same way, the whole matter of prayer revolves around this: to contemplate the descent of the
Infinite Light (Or Ein Sof), blessed be He, and its chain of descent (hishtalshelus), in a slight and
contracted radiance, the level of the light that fills all worlds (memalei kol almin) and the light that
encompasses all worlds (sovev kol almin), until “they praise the Name of Havayah,” etc., the level

of a name alone, and “May Your Name be praised forever,” etc.;
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so that through this he will come to fulfill, in the Shema, “You shall love Havayah your G-d,” truly:
that there be a revelation of the very Infinite Light, blessed be He. And this is what we ask for: that it
be in the level of a revealed expansion, in length and breadth, in the heart and soul.
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And this is [the meaning of] “Bring us back in complete teshuvah (return) before You (lefanecha)”:
the meaning is that there be a drawing-down of “Your face” (panecha), Your inner dimension (pn-
imiyus), that is, the level of the very Infinite Light, blessed be He; as it is written, “May Havayah

make His face shine,” etc.
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And the matter of the vav and the [final] hei in the soul is that there be a revelation of the drawing-
down in Torah and mitzvos, in the fulfillment of the deed in actual practice. For the Torah is the

level of the vav: “Avoice calls in the wilderness: Clear the way of Havayah,”
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that there be a drawing-down of the voice of the Torah, calling “the way of Havayah,” and a revela-
tion of His light, may He be blessed, even in the level of “wilderness,” which is this world: that in it
there be “So have I beheld You in holiness,” a drawing-down of supernal holiness. [And see what is

written in the discourse beginning
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“When you hearken to the voice,” Parshas Re’eh.] And this drawing-down is in the lower hei, which

is the level of action: “And the deed of charity (tzedakah) shall be,” “deed” specifically. And charity

is the general and collective expression (klalus) of the mitzvos; for
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just as charity is “to revive the spirit of the lowly,” etc., so the mitzvos, in their general and collec-
tive expression, are for drawing down life-force and the Infinite Light (Or Ein Sof), blessed be He,

below, into the lowly physical world, “and the glory of Havayah shall be revealed” below, etc.
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And this is the level of the hei; for “Your right hand is full of tzedek (righteousness)”: it is called
tzedek, without a hei; and when “Your right hand is full,” [that is,|] the expansion and drawings-

down of Chesed (kindness),
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then, with the addition of a hei, it is called tzedakah. (And see the Zohar, Parshas Bechukosai, folio
113b, and the commentary of the Ramaz (Rabbi Moshe Zacuto) there; and the Idra Zuta, folio 291,
end of side b, and folio 292a.) Now, this revelation in the level of action comes through the level of

the vav, which is the matter of drawing down, etc.
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4. However, all this is the matter of the level of Havayah in the G-dly soul, which is clothed in the

body and the animal soul. But there is a level of Havayah that is drawn from above; and this is [the

meaning of] “because Havayah your G-d loved you.”
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The meaning: “loved you” (ahevcha) is a transitive form: that He is the one who draws into you the
attribute of love that comes from above, which is the arousal from above (isarusa dile’eila) that pre-
cedes the arousal from below (isarusa dilesata). And from there [comes]| “Havayah turned the curse

into a blessing for you”: that intentional sins become literally like merits.
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And the explanation of this matter is that great is the power of baalei teshuvah (penitents), “who
draw Him down with greater strength,” etc. And this is through the level of “with all your might,”
beyond what his soul can bear: whether through self-sacrifice (mesirus nefesh) in actual fact, as in
the episode of Rabbi Elazar ben Durdaya, etc.,
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or in the level of self-nullification (bittul) to Him, may He be blessed, and the expiry of the soul in
the Shema, as it is written, “To You, Havayah, I lift up my soul,” etc. And the level of “with all your
might” is what is revealed in baalei teshuvah more than in the most righteous of the righteous,

which is the level of “with all your soul,” etc.
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This is because the advantage of light is that which comes out of the darkness specifically: through
the intentional sins, when he holds his soul guilty, how he “came in vanity,” etc., and it touches
him to the soul.
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Therefore he will cry out to Havayah in his very great distress, and the cry will be great unto G-d,
beyond what his soul can bear. And this is the matter of “Yah with Shemi (My Name) is 365,” etc.:
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for the prohibitions are in the Name Yah, above the level of the positive [commandments], which

are in the Name vav-hei; and as it is written, “in a land not (lo) sown,” that the level of lo (“not”) is

what is sown, etc.,
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as is explained elsewhere. For since the Name Yah is above the Name vav-hei, it is impossible, by

the power of the soul, to draw down from there in the mode of drawing-down, which is through ful-

filling the positive commandments; only through keeping the prohibitions,

5531 2% YOI KW TY TRD DTAN DTN 1AW 1T APOYY 9270 112 11X70 DAPY 1PAy RN
JIRY Wi PN 27on noyn® BRNhYA

which is the matter of uprooting the will from the opposite; and this uprooting, from the opposite,
will grow very great, until he comes and reaches the level of “with all your might,” beyond what the
soul can bear.
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Now, about this it is said, “From the depths I have called You, Havayah.” For there are ten depths,
which correspond to the ten levels of the soul, seven emotive attributes (middos) and three intel-
lectual ones, and their depth is the root in each level, which is called “the depth of darkness”

(umka dechashucha):
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that is, the level of the darkness that has not yet come into revelation in the soul, in which there is

no aspect of being clothed in the body and the animal soul. It is from the supernal attributes that

come from above, which are above the powers that are revealed in the soul.

D13 111 N2 MwTNNm N n TPNRAP QWY Qopnaynn °na moann qIRN 5531 12 7Y 7al
Qopnynn >na Bw 1 wel2 N

Only through the level of “with all your might” is the level of “from the depths” revealed; and from
there, “I have called You, Havayah”: that there be a renewal of the level of Havayah in the soul, and
that there be in the soul this Havayah of the level of “from the depths,”
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which was not yet revealed in the soul. And through this, “Havayah turned the curse into a
blessing”: for from there is drawn the forgiveness and pardon of sins, “And I will sprinkle pure wa-

ter upon you,” etc.; “I have wiped away your transgressions like a thick cloud,” etc.
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Therefore, during the Ten Days of Teshuvah, we say this psalm, “From the depths”; for each day
one draws down one depth, until on Yom Kippur: “Before Havayah you shall be purified,” before

the Havayah that is revealed in the soul, from which it is drawn down that “you shall be purified.”
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An Explanation of “But He Did Not Want”
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An explanation of [the discourse] “But He did not want.”
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To understand the root of the matters: now, the tip of the yud alludes to Keser (the Crown), which is
the hidden love in the heart of every Jew.
122 RITW O”RT 2nn RN 5X° 953 RN 13'? TOYITND MAA Qpnn HHPEJ XMW 2187 11°°M
YTV RWY O AR BRI 53 293 X2 RO '|D771 AT 9722 119K O”RT [nrnzy] PRYY

That is, because it was taken from a very high, exalted place, it is therefore in every Jew; for it is
from the Malchus (sovereignty) of the Infinite One (Ein Sof), which is in the level of the very es-
sence of the Infinite One and is not within the bounds of comprehension. And therefore it comes

into the heart of every Jew, even one who does not know how
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to understand so much with his intellect and understanding. And therefore the tip of the yud is the

level of a hint alone, which alludes to the Infinite One only by a mere hint, without any grasp;
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for “no thought can grasp Him at all,” but only through “the desire of the heart,” from “the inward
part of a man, and a deep heart.” And see what is written in the discourse beginning “And Yaakov
dwelt.”
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And the yud is the level of Chochmah (wisdom); for Chochmah is the first revelation of the compre-
hension and understanding that are in the level of Binah (understanding), and the drawing-forth of
Chochmah into the level of Binah is called “a point in a palace.” Only, Chochmah is in a state of
concealment, the level of a lightning flash that flashes in the mind, while Binah is the comprehen-

sion in length and breadth.
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Now, for there to be a revelation even of the level of supernal Chochmah (wisdom), “the intellect
hidden from all thought” — although this is said of Keser (the Crown), nevertheless Chochmah too
is the level of “the intellect hidden from all thought,” as is explained in the discourse beginning
“Lech Lecha” (Go forth) — for
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from the World of Beriah (Creation) downward there is the level of the revelation of Chochmah, un-
til it comes to be revealed in the intellect and comprehension of the created beings, angels and

souls.
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But in the World of Atzilus (Emanation) and above Atzilus, Chochmah does not apply there at all,
except that it is nevertheless a source of Chochmah. And this is the meaning of “wise,
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but not with a known wisdom,” as is explained in the discourse beginning “Patach Eliyahu” (Elijah
opened). And for there to be the revelation of this Chochmabh, it is through several levels of con-
tractions (tzimtzumim); and even for there to be the level of the hidden Chochmah (chochmabh sti-
ma’ah), it is through tzimtzum:
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that is, the level of Gevurah (restraint) of Atik Yomin is enclothed in the hidden Chochmah, and
Gevurah is the level of tzimtzum. And for [the light] to be drawn from there into the Chochmah of
Atzilus, it is through an immense contraction, in that it is drawn and descends through hairs and

mazalos: “Abba is nourished from the eighth mazal,” etc.
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And the analogy of the hairs is this: the hairs are nourished from the brain (mochin) in the head by
way of the skull (gulgalta) covering over the brain, which hides and conceals the brain; and
through the skull the hairs grow, which are a glimmer from the brain, and they have no compari-

son or relation to the brain,
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only a mere glimmer. So too, for the level of Atzilus to come from above Atzilus, there is no com-
parison at all; whereas for Chochmah to become Binah (understanding), and for Binah [to become]
the emotive attributes (middos), is a matter of the way and order of the chain of descending worlds

(hishtalshelus), in which they have a relation to each other.
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But for Atzilus to come from above Atzilus is only by way of a glimmer, like the hairs of the head
that emerge through the skull, which covers, conceals and hides: the level of “He made darkness

His hiding place.”
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And this is [the meaning of] “Havayah reigns; He is clothed in majesty (gei’us)”: like a garment that
hides and conceals, so that gei’us, the level of the hairs, may be drawn down, etc. For gei’us is [in
numerical value] the 410 strands, as is written in Pri Etz Chaim and in the Likkutei Torah of the

Arizal.
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Now, the revelation of this level of Chochmah (wisdom) is the level of tzimtzum (contraction) and
judgment: the thirty-two [mentions of the Name] Elokim in the work of creation are the level of the
thirty-two paths of Chochmah, for Chochmah divides into thirty-two paths; and they are the level of
contraction and concealment, so that there may be a revelation of the expansion of [the light that]

fills and encompasses [all worlds] (memalei and sovev).
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For the expansion is impossible without tzimtzum; for even when He extended His little finger, etc.

And even now, “all before Him are considered as nothing,”
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but it is “as nothing,” with the kaf of comparison; and even this is specifically “before Him,” and
not in relation to us. But were there an expansion of His essence without contraction and conceal-
ment, it would be literally nothing.
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And for this level of contraction and concealment to come about, it is through an arousal from be-
low: “Nullify your will,” etc. For there are two [kinds of| self-nullification (bittul). The first is [that

of] the tip of the yud, above Daas (knowledge): one does not want, by nature, to be separated, etc.
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And the second self-nullification is in Chochmah (wisdom): “Nullify your will” with Chochmah and
Daas. For the meaning of “Nullify your will” is to separate the good from the evil, the level of re-
finements (beirurim), and “through Chochmah they are refined,” for it is through Chochmah that

one refines; which is not so with the tip of the yud,
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which is above Daas: there, there is as yet no evil at all, and refinement does not apply there; [it ap-
plies] only from the Tree of Knowledge of good and evil, etc.
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And through this self-nullification in the arousal from below, which is a withdrawal of one’s own
self, there is brought about from above a level of nullification and withdrawal, so that there is the
level of concealment and the enclothing of the light — “Havayah reigns; He is clothed in majesty” —
and the level of Atik Yomin, which is like the matter of “Who removes (ha-ma’tik) mountains” and

“Who is exalted from the days of old,” so that there may be a coming-into-being, etc.
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(And see what is written in the discourse beginning “Go forth and see,” that for there to be a draw-
ing-down of the will from the Infinite One (Ein Sof), blessed be He, this is what is called the nullifi-
cation and withdrawal of His essence, as it were; for from His own standpoint, “If you are right-

eous, what do you give Him?” etc.
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Therefore it can be said that through the nullification of will in the soul that is at the level of the tip
of the yud, one draws down the drawing-forth of Keser (the Crown) and the supernal will, that is,
through the level of Atik Yomin, etc.; and through the nullification of will that is in Chochmah, one

draws down “He is clothed in majesty,” so that the level of the hairs may be drawn down.
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And see what is written there on the self-nullification of the level of “we will do” and of the level of
“we will hear”; and this is like the matter of the tip of the yud and the yud, etc.) And the hei is the
matter of the expansion in length and breadth, [the light that] fills and encompasses [all worlds]

(memalei and sovev): it is the level of Binah (understanding), the higher teshuvah (return),
MmN 97AR WY DIZAT NI RITW 7RO 7993 pI3 PN 252w MYwant o XY

15 257 Mvcnm
which is the level of the expansion in the heart: from the level of the lightning flash of the revela-
tion of Chochmah (wisdom), which is the level of contraction, there afterwards comes about the
fervor and blaze of the heart, etc.,
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and joy, which is also an expansion in the heart: “a joyful mother of children.” And through teshu-

vah from below upward, there comes about above, too, an expansion of the revelation in length

and breadth, [the light that] fills and encompasses [all worlds].
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That is, through “They cried out in their distress (batzar lahem)”: that everything is a narrow (tzar)

place, for it is only a scant glimmer; and even Gan Eden and the World to Come are nothing
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but a radiance; and through this, “Whom have I in heaven?” etc. And the vav is the drawing-down
of Torah, and the [last] hei is the level of the performance of the mitzvos, for through the Torah a

drawing-down comes about in the mitzvos.
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Now, vav-hei is through a drawing-down, whereas yud-hei is not through a drawing-down; for the
yud itself is revealed in the hei.

1AXY DIZNXA N2 RT0 ATIP °N2n Awyiw 2210Y RDnm ra 7193 RO 17 Qv R 1351

R 212 991 MILwWANIT NS RIT QIZHRT 10 MLYDNT N1PTR RUK 01308 RDAw

Therefore there is no vav there; for the hei is the revelation of the level of [the light that] fills and
encompasses [all worlds] (memalei and sovev), which comes about from the level of a single point,
from the level of the contraction itself — for without contraction there can be no expansion, etc.,
and the contraction is for the sake of the expansion — and it is all one level.
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And likewise in the arousal from below, it is all one matter; only, when one contemplates the reve-
lation of [the light that] fills and encompasses [all worlds], that is, how the level of a single point be-
comes the level of the expansion of [the light that] fills and encompasses [all worlds], this is the lev-
el of the hei;
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but when one contemplates the contraction, that is, how the entire expansion is only from a single
point, this is the level of the yud.
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Thus the hei and the yud are all one matter, for the yud itself comes to be revealed as the hei. (And

this is [the meaning of] “Understand with wisdom, and be wise with understanding.”)
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Whereas with vav-hei, the vav is the drawing-down of the voice that joins the emotive attributes
(middos) to the hei, which is the level of speech, so that there are letters and words; as in the analo-

gy of speech,

NPMIR %% RITY IR NIAMY 739 KI7T 991370 2771 10 130K OR M7 087 RIY

which follows the emotive attributes, whether with love, etc.; and yet speech is a different matter

and essence, for it is a combination of letters,
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only that the vav from the emotive attributes is drawn into them, so that the speech follows the
emotive attributes. And so it is above: the level of the hei, “the revealed world” (alma de’isgalya),
etc., which has changed into a different essence, etc. (And see what is written in the explanation on

the verse “And the number of the children of Israel shall be,
[Havayah] shall be [One].”)

on the meaning of “On that day
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2. However, all this is the Name Havayah within the emanated [levels]. But “For Havayah your G-d
loves you” (ahevcha) [is read] as a transitive verb: He draws down love to be in you;
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and also, ahevcha [means| He loves you; and the one depends on the other. [This] comes about
from the ten Sefiros within the Emanator Himself (the ten Sefiros of Adam Kadmon. And see in the
Midrash Rabbah
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on Ki Sisa, at the beginning of chapter 49, on the subject of “And I loved Yaakov”; and on the
sidrah of Vayeshev, at the beginning of chapter 86; and in Shir HaShirim Rabbah, at the end of [the
section on] “Set me as a seal,” and on the verse “Many waters,” and at the end of “I adjure you,” on

the subject of “I have loved you.”
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The Zohar, Part III (62b; 128a), [and] Va’eschanan (267b), and in Tanna DeBei Eliyahu (Part I,
chapter 28; Part II, chapter 19). And see what is written in the discourse beginning “And Israel
saw,” in Parshas Beshalach, on the matter that there are two levels of the Name Havayah. And see
in the Idra Rabba (folio 138b):
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“one for Z’eir Anpin and one for Atika”; and in the same way it is to be understood here.) Through
an arousal from below, an arousal from above; and through an arousal from above, an arousal
from below. And from there [comes] “He turned the curse into a blessing”: willful sins become like

merits.
RITW DIRT 1”H 0nD ﬂbYDbD T2 qwnw 0an a”° awa n2wn neae man vy m 1°1¥ 7NN

D R3S D10 PRI TRk wpn

And the explanation of this matter: for there to be teshuvah (return) in the Name Yah — although it

is drawn down thus from above to below — nevertheless, how can a person, who is bound below,
come to this?
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But it is through “with all your might” (bechol me’odecha): to go out of one’s own vessel. Although,
relative to a level above it, even the light of this love is in the category of a vessel, nevertheless, be-

low there must be “with all your might” — a “might” of your own.
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Now, “with all your might” is revealed specifically in baalei teshuvah (penitents), through the will-
ful sins, which is through the opposite; as in the matter of “in a land not sown,” that through the
“not” it is sown, etc. And the explanation is that “My Name” together with Yah is [in numerical val-
ue] 365, etc.
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For the prohibitions are above the positive [commandments], because through keeping the prohi-
bitions, which is the uprooting of the will from the opposite, through this one reaches the level of
“with all your might” and the level of self-sacrifice (mesirus nefesh): whether in actual deed, as in

the incident of
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Rabbi Elazar ben Durdaya, or in self-sacrifice in prayer, “They cried out to Havayah in their dis-

b

tress,” over one’s distance from G-d; for on this foundation the matter of prayer is founded: to

come to the fulfillment of “And you shall love” in the recital of the Shema.
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Now, through “with all your might,” willful sins become like merits; for “Out of the depths I called
You,” etc.: “the depth of darkness,” the level of the skull (gulgalta) that covers over the brain.
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For the intellect (mochin), Chochmah, Binah and Daas, is in the three cavities of the skull, and over
them the skull covers, concealing and hiding, so that there should be no revelation except through

hairs, etc.
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And through “with all your might” — “who draw Him down with greater strength” — one comes to
the level of “out of the depths.” And there are ten depths: that is, the Keser (Crown) in each level of
the ten Sefiros.
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Now, in the ten emanated Sefiros, which have already come to revelation through the hairs, there
the kelipos (husks) had a hold and drew nourishment — “and she shall do her nails” — through the
nails, and from behind the skin of Nukva, between pore and pore, etc.; that is, in the vessel and not
in the lights themselves.
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But nevertheless, the light is enclothed in the vessels, where there is a hold and drawing of nourish-
ment; and therefore it is impossible for there to be “I have wiped away your transgressions like a

thick cloud,” and the level of washing, to wash away sins, etc.
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For the washing is from far, far above, from “the depth of darkness,” from the ten Sefiros within the
Emanator. And “Out of the depths I called You” is to draw down a revelation of Havayah anew from
the level of “depth,” where this light has not yet come to revelation and has not been enclothed in

vessels.
®D X7 12 jenipT) 072PT KRAP° P’?ﬂON [Rnx ®kwo] R”VO R™DINR T2 IR 593 77 I?'57 139°M

091y NIN°H RWINHT D277 PoNYRT oY a3 ahynk amaniw ponox

And this is through “with all your might”: “When the sitra achra (the other side) is subdued, the
glory of the Holy One, blessed be He, ascends (istalek).” The meaning of “ascends” is that it is
raised up on high, in the level of Atik Yomin, “Who removes mountains” and “Who is exalted from
the days of old,”
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that is, in a state of concealment. And from there the level of Havayah is drawn down anew: a reve-
lation of the Havayah that is before Atzilus. And this is [the meaning of] “Bring us back in complete
teshuvah before You”: “before You,” before the Havayah that is in Atzilus, where there is the level

of complete teshuvah, as mentioned above.
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Now, with the drawing-down of the ten depths during all the Ten Days of Teshuvah, then on Yom
Kippur, “before Havayah you shall be purified”; and this is at Ne’ilah, for the end of the day atones,
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as is stated in the Gemara, that [Ne’ilah is] close to sunset. And therefore it is stated in the Mishnah,
in the last chapter of Kereisos: “One through whom a doubtful transgression came about on Yom
Kippur, even at dusk, is exempt, for the whole day atones”; that is, he is atoned for at the end of the

day,
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which is the main [time]; for then is the time of Ne’ilah, the elevation of Malchus (sovereignty) into
Keser (the Crown), an elevation above which there is none, and [this] is called “before Havayah”;
and then “you shall be purified,” for from there purity and washing are drawn down and all the sins
are atoned. (And see what is written elsewhere on [the passage of] the Zohar, Part III, Parshas Emor
(folio 100Db),
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on the matter of subjugation (iskafya) and transformation (is’hapcha): that the level of subjugation
is drawn from the intellect (mochin) of Imma, but on Shabbos, which is the mochin of Abba, there

is drawn down the transformation of darkness into light, etc.
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And see what is written in Parshas Mattos on the matter of “And her father hears her vow,” etc. But

all this is the transformation of the darkness of kelipas nogah, from which [comes] the animal soul

in man, which is composed of good and evil.
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But teshuvah (return) “with all your might” is that the willful sins that are far below nogah become
like merits; this is the matter of “He turned the curse,” literally, “into a blessing.” And this is — see
there — what is written elsewhere on the verse “And a man wrestled with him”: that “they raised
dust up to the Throne of Glory.”
x092] 9711092 19N HHoN1 MDSOPAY INNMNT ANTAN RITY X711 11 IRAWKRT PAX P02 03w
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That is, even the level of “dust that remains from fire,” which is the lowest level among the kelipos
(husks), was included above, in the Throne of Glory; and this is the level of teshuvah.
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Therefore our Sages, of blessed memory, said, “Great is teshuvah, for it reaches up to the Throne of
Glory”: Malchus of Atzilus, which is what is called “blessing,” and teshuvah reaches there;
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that is, from the curse it is turned into a blessing. And this is [the meaning of] what is said, “they
raised,” in the plural, etc.; see there. And this is why Yom Kippur is called “Shabbos Shabbason” (a
Shabbos of complete rest), for even relative to Shabbos it is the level of Shabbason;
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for Shabbos is, as it is written, “a Shabbos unto Havayah”: for in the six days of work there is the
level of the Name Elokim, and Shabbos is the revelation of the Name Havayah, the mochin of Abba
— “and wisdom gives life” —which is the level of the yud of the Name Havayah, etc. And from this it

follows that there can be the transformation of darkness into light.
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But the mochin of Abba are the level of Atzilus, and if so, it is the Name Havayah within the em-
anated [levels]; therefore what is drawn from this is the transformation of the darkness of kelipas

nogah into light.
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But for there to be “He turned the curse” — which is far below kelipas nogah — “into a blessing,”
this is the level of “before Havayah you shall be purified,” that is, the Name Havayah within the
Emanator, as mentioned above. And this is the matter of Yom Kippur, which is called “Shabbos
Shabbason,” etc.
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And see what is written elsewhere on the verse “Havayah, His adversaries shall be shattered,” etc.,
and through this “He will give strength to His king”; and this too is like the matter of “He turned,”
etc. And see what is written on this subject in the discourse beginning “And the king extended to
Esther.”)
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“For the mountains shall depart and the hills shall totter,
but My kindness...”
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“For the mountains shall depart and the hills shall totter, but My kindness shall not depart from
you, nor shall My covenant of peace totter, says the One who has compassion on you, Havayah.”
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Now, the Patriarchs are called “mountains” (so it is in [Midrash] Rabbah, Bechukosai, at the end of

chapter 36, on this verse, “For the mountains shall depart.”
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This verse is also mentioned in [Midrash] Rabbah, Parshas Eikev, at “Another explanation: ‘And
Havayah your G-d will keep for you the covenant and the kindness’”; and in the Gemara, chapter
Lifnei Eideihen, folio 17a). And as it is written, “Hear, O mountains, the controversy of Havayah,
and you mighty ones, foundations of the earth.” And this is by way of analogy:
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like a mountain that rises out of the globe of the earth, which is a level surface, and from it slopes

and rises up to the heavens, like “the high mountains that are under all the heavens.” So too,
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the Patriarchs are the level of “mountains” for Knesses Yisrael (the Congregation of Israel), which
is the level of “the earth,” “My footstool,” to lift her up and carry her to the loftiest heights. And of

this it is said, “Who shall ascend the mountain of Havayah?” etc.
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Now, “only three are called Patriarchs”: Avraham, Yitzchak and Yaakov. For these three levels are
what lift up and raise Knesses Yisrael, which is the general and collective expression (klalus) of all
the souls of Israel, to be included in the very Infinite Light (Or Ein Sof), blessed be He.
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As it is written, “His left hand is under my head, and His right hand embraces me.” The level of
“left” is the level of the fiery flames of love; it is this that raises
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the head and the intellect (mochin) of Knesses Yisrael. And the level of “His right hand embraces
me” is like the analogy of one who embraces his fellow from behind; that is, it lifts and raises even

the level of the back (achorayim) and the outer dimension (chitzoniyus) of their souls.
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Now, our Sages, of blessed memory, said (Berachos, first chapter, folio 4b): “Why is there no nun in
Ashrei? Because it contains the downfall of the enemies of Israel, as it is said, ‘She has fallen, she

shall no more rise, the maiden of Israel,’” etc.
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“Even so, David went back and supported her by the holy spirit, as it is said, ‘Havayah supports all
who fall’” (see the Zohar, Part I, Bereshis, folio 3a, and the Zohar HaRakia there, and the Zohar,
Parshas Shemini, folio 40a).
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The explanation is what is written, “And she fell before his feet”: when the Holy Temple is not

standing, Knesses Yisrael is at the level of falling (and see the discourse beginning “For Avraham
did not know us,” regarding Purim).
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Now, to understand how this is above, in the supernal Knesses Yisrael, it cannot be adequately ex-
plained [here]; but below, in the souls of Israel as a whole, in their descent to be clothed in the hu-
man body, in the animal soul, it can be understood. For
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at the Giving of the Torah it is written, “Face to face Havayah spoke,” etc.; for the Holy One, blessed
be He, was with Knesses Yisrael at the level of “face to face.”
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And so it was throughout the time of the Holy Temple (though not at the level of “Havayah spoke”).
And the “face” of the soul means:
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just as, by way of analogy, in the physical, we see with our senses that in the face all the senses are
revealed and seen, sight, hearing, etc., because it is the revelation of the main life-force of the
person;
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whereas in his back only a little life-force is revealed. So too, by way of analogy, in the human soul:
that which is its main life-force, where its true will and desire lie by its nature, is called the level of

“face”; whereas what is not so much the desire and will of the soul,
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but [is done] out of necessity, or incidentally, and with coldness, this is called the level of the “back”

(achorayim) of the soul, where there is only a little life-force.
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Now, in the time of the Holy Temple, the souls of Israel as a whole were drawn by their nature to the
service of G-d, to love Him and to cleave to Him, out of their true will and desire, which is the es-

sence and the life-force of the soul.
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And the other needs of this world, although there was also eating and drinking and business, nev-
ertheless were for them only out of necessity, in a passing way and with coldness, so that the life-

force of the soul was not in this
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except in a small measure. Whereas when the Holy Temple is not standing, it is the very opposite:
for the nature of a person’s soul is to be drawn after the needs of the body and the affairs of this

world; and even when he does good
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and turns from evil, and arouses love for G-d, to cleave to Him and to His Torah, it comes from the
toil of the soul: he wearies himself with labor and toil to contemplate the greatness of G-d and to in-

cline his heart to arouse the love. This is called “to do it (l1a’asosah), to love,” etc.,
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for this love comes through a prior “doing” in the heart. This level is called “back to face,” etc. “For
they have turned to Me the back of the neck”: that is, even what they have turned to Me, to My inner
dimension (pnimiyus), is at the level of the “back of the neck” (oref),
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which is the level of the outer dimension and the back, where there is only a little life-force (and
see on this in the discourse beginning “And I appeared to Avraham,” etc.).
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Now, this level is called the level of “falling” relative to the essence of the soul, which by its nature,
according to the source from which it was hewn, ought by its nature to be like a flame that rises of
itself, to cleave to Him.
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But all this is because it has fallen and descended into the hidden recesses of the levels, under the
dominion of the body and the animal soul, and it is with them in imprisonment and in exile
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(and see on this in the discourse beginning “And Havayah spoke to Moshe in the wilderness of

Sinai,” etc.). Now, there are two levels in this: “the fallen” and “the bowed down.” “Bowed down” is,

by way of analogy, like a person who bends his head and his stature,
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but his feet stand in their place. So too, there is one whose head and intellect are bowed downward

and drawn after the needs of the body and the affairs of this world;
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but the level of the feet in him, that is, the last level in him, which is the matter of action, in “turn
from evil and do good”
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in actual deed, still stand in their place in completeness: to guard himself utterly from evil, to its
very last extreme, even [in] what a person tramples with his heels, such as falsehood and haughti-

ness of spirit, etc.
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And also in “do good”: in observing all the mitzvos to the utmost, in all their details and fine
points, and the fine points of the Scribes. But when this level too is not complete, even in a light
matter, a light fine point of the fine points of the Scribes, this is called one of “the fallen,” for he has

fallen from his feet entirely.
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2. Now, “The eyes of all look with hope to You”: they wait and hope for His salvation, for there is

still expectation and hope that “face to face” will be restored [see what is written on the meaning of
“The eyes of all” in the discourse beginning “He will revive us after two days.”
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This verse is mentioned in the Gemara (Kesubos, chapter 6, folio 67b) and in the Zohar, Parshas
Vayigash (folio 208a), Beshalach (folio 62a), Acharei (58a), Pinchas (226a)].
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But one must “take counsel in his soul” how this illumination may be drawn into his soul, so that
the inner dimension (pnimiyus) of the soul be [turned] to Him, may He be blessed, and that there
be no hindrance from within or from without.
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The counsel offered for this is as the saying, “Who has sanctified us with His commandments.” The
explanation: He, may He be blessed, is holy and separate, etc.
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“Not that You have a known righteousness, nor any of these attributes at all, but to show how the

world is conducted.” “To show,” precisely: it is only like an image and a vision to the eyes of the

comprehension of the recipients, in order to conduct the world.
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But He, may He be blessed, is high and exalted without end, and is not within the bounds of attrib-

utes; and even the level of Chochmah (wisdom) is considered like physical action,
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as the saying goes, “You are wise, but not with a known wisdom”; for there is no comparison to
Him, may He be blessed, and “no thought can grasp Him” at all.
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For He, may He be blessed, is above wisdom and will; and that which gives life to the worlds, and
“You have made them all with wisdom,” is only from the level of “King” alone, and “King” is [in re-

lation to] the world.
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But He, may He be blessed, in His glory and His essence, is holy and separate, above all the levels

and grades without end; and He is not
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like the soul that gives life to the body: although before its descent to be clothed in it, it is very ex-

alted in the source from which it was hewn, nevertheless in its descent it is clothed within the body

and bound to it, so that it is affected by what happens to the body.
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But the way of the Holy One, blessed be He, is not so; for it is written, “I, Havayah, have not

changed,” for they all take up no place at all before Him, as “all before Him is considered as noth-

ing,” etc.
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And the life-force and flow that He bestows on the upper and lower worlds is at the level of “King”
alone and “to show” alone, of which it is said, “Who lowers [Himself] to look upon the heavens and
the earth.” For from the perspective of His essence and being, may He be blessed, it is written,
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“For all in the heavens and on the earth”: heaven and earth are equal before Him, for above and
below have no relevance before Him, may He be blessed, at all;
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but He is the One “who lowers [Himself],” in a great descent and a great tzimtzum (contraction), so

that the level of “heavens,” etc., should come into being. And the meaning of shamayim (heavens)

is sham mayim (“there is water”),
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for water is the sea of Chochmah, etc. And for the Infinite Light (Or Ein Sof), blessed be He, to be
clothed in Chochmabh is a descent for Him, for “You have made them all with wisdom,” which is
considered like physical action, etc.
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And this descent and lowering comes through the level of “heavens,” the Written Torah, and
“earth,” which is the level of the Oral Torah; and these encompass all the Torah and the mitzvos (as

is explained on this in the discourse beginning “For with You is the source of life,
Chanukah).

regarding
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That is, through the Torah and the mitzvos that a person does below: through an arousal from be-
low [comes] an arousal from above. As it is written, “which a person shall do.”
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The meaning is along the lines of what is said on “And you shall do them”: it is written atem
(“you”), that a person makes them into mitzvos; “and shall live in them,” that he draws into them
the level of life from the Life of all life, blessed be He.
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And this is the meaning of “doing the will of Makom (the Omnipresent)”: that they draw the level of
His will, may He be blessed, which is far above the level of “place” (makom), into the level of
“place,” so that the Supreme Will rests and is revealed in the level of “place” as well (and see what is

written in Parshas Beshalach, in the discourse beginning “And Moshe said, ‘Eat it today’”).
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In general they divide into three levels, right, left and center, which are the three levels of Torah,
service and acts of kindness (gemilus chassadim); and from this it comes about that there is “the
G-d (Elokei) of Avraham, the G-d of Yitzchak and the G-d of Yaakov.”
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The meaning: Elokei is a term of contraction and descent: He descends and lowers Himself so that

the level of G-dliness rests and is revealed in the attribute of Avraham and of Yitzchak, etc.
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And this is [the meaning of] “And You give them their food in its time”: it does not say “in their
time,” but “in its time,” that is, in the time of the food.
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The explanation: Knesses Yisrael is called “My beloved” (ra’yasi), [that is,] “My sustainer” (par-
nasasi), as our Sages, of blessed memory, said, “Israel sustain their Father in heaven.” That is, the

Torah and the mitzvos are called bread, food.
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As it is written, “My offering, My bread”; and it is written, “Come, eat of My bread.” For at the time

when Israel acquire Torah and mitzvos below, which are the level of the Supreme Will, there is
aroused above aswell a time of will (eis ratzon).
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As it is written, “In a time of will I have answered you.” And through this, “He gives them their
food,” their flow of influence. And “You open Your hand (yadecha)”: the meaning is yudecha (“Your

yuds”), that from the level of three yuds there open out and extend three vavs,
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which are the three times “holy” (kadosh): with a vav, it is a drawing down from the supernal
Kodesh (holiness). And any drawing down from above cannot descend below except through the

level of tzimtzum (contraction), etc.,
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which is the level of yud: for the flow that is drawn down below bears no comparison to what it was
in its source and root above, and it could not be below
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except through the level of tzimtzum, etc. [And see on this in Parshas Vayechi, on the verse
“Chachlili,” etc. The verse “You open Your hand” is mentioned in the Gemara: Berachos, first chap-
ter (folio 4b),
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and Taanis, first chapter (folio 2b and folio 8b); [Midrash] Rabbah: Bereshis (chapter 13; chapter
20, near its end), Vayetzei (chapter 73), Vayechi (chapter 97),
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Beshalach (chapter 25); and in Parshas Ki Savo; and in the Zohar, Parshas Pinchas (folio 226a),
Vayera (107a), Beshalach (62a), Terumah (157b)].
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“And You satisfy every living thing [with] will (ratzon)”: that is, the Supreme Will is drawn to every

level of “living” (chai); for the flow and drawing down of the Infinite Light (Or Ein Sof), blessed be

He, from cause to cause, etc., is called the level of “living.”
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And this flow and drawing down from cause to cause is from the level of tzaddik (the righteous
one), which is the level of the binding of world with world, so that the lower can receive from the

higher.
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Therefore a tzaddik is called “a living man” (ish chai), as it is written, “And Benayahu son of
Yehoyada, son of a living man” (Il Samuel, chapter 23, [verse] 20);
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that is, because he draws life-force from world to world (see on this in the Gemara, beginning of

chapter 3 of Berachos, folio 18, end of side a; and in the Zohar, Bereshis, folio 6a, Vayetzei 164a,

Vayigash 207b). And there are several worlds, “levels upon levels, and all of them are called

‘living.’”
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And through the opening of the yuds, He satisfies with will the level of “living,” from world to world,

so that the Supreme Will rests and is revealed in all the levels and grades. And this is [the meaning

of] “Havayah is righteous (tzaddik) in all His ways”: tzaddik is the level of the binding that is from

world to world.
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As our Sages, of blessed memory, said, “There is one pillar in the world, and Tzaddik is its name”: it

is the level of a pillar that joins above and below, so that the will of G-d rests and is revealed even at

the level of physical action, etc.
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(And see what is written above in Parshas Re’eh, at the end of the discourse beginning “When you
hearken to the voice,” and the discourse beginning “This Leviathan.”) Only, “Havayah is near to all
who call upon Him in truth,” specifically [in truth]: that is, that one sets his heart to Him, etc.
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(See on the subject of “Near..., call upon Him in truth” in [Midrash] Rabbah, Parshas Kedoshim,

beginning of chapter 17; Naso, chapter 11, at “Another explanation: May Havayah lift up His face”;

and in Midrash Eichah on the verse “Havayah is good to those who hope in Him”; and in Midrash

Megillas Esther on the verse “If it please the king”; and in the Zohar, Chukas) (folio 183, end of side

b), Beshalach (57a), Acharei (58b), Haazinu (297a).
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And through this, “He will do (ya’aseh) the will of those who fear Him”: that is, that will is made be-

low as well, in those who fear Him, so that there be a revelation of the inner dimension of the will

and the inner dimension of the heart, to be [turned] to Him, may He be blessed, at the level of “face

to face” (and see the Zohar, Part I, Mikeitz)
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(folio 194b), on the verse “Havayah desires those who fear Him,” and in the commentary of the
Ramaz there: “that He bestows upon them the light of His supreme will, and makes them receive
His flow and be filled with the light of His will, may He be blessed”; end of quote.
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And this is [the meaning of] “Who has sanctified us with His commandments”: through His com-
mandments, which are from the level of the Supreme Will, which is holy and separate, etc.,
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He “has sanctified us,” that we too be at the level of the Supreme Will, holy, etc. And this is the level
of “the desire of the heart” (re’usa deliba), the inner dimension of the point of the heart, of the level

of “face to face.”
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And this is [the meaning of] “Mitzvos require intention (kavanah)”: to be aligned (mechuvan) be-
low as above. For in the mitzvos there is a revelation of the inner dimension of His will, may He be
blessed, and so there should be a revelation of the inner dimension of the will of his soul for G-d.
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And this is the intent of the mitzvos: that in them and through them it is drawn down below, into
the soul of man as well, so that there be a revelation of the level of the Supreme Will
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(as is explained above on the verse “After Havayah your G-d shall you walk,” regarding “and His
commandments you shall keep”; and on the verse “When you go out,” on the subject of “Of You my
heart has said, ‘Seek My face,’” etc.; and in the discourse beginning “And it shall be for you as tz-
itzis”; and in the discourse beginning “Who has counted”; and in the discourse beginning “And

Moshe spoke to the heads of the tribes”; and in the discourse beginning “Chachlili,” etc.).
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And “He will do the will of those who fear Him, and He will hear their cry”: this is the level of “And
they cried out to Havayah in their distress,” through which He will save them, and lift them up and
carry them higher and higher.
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3. However, our Sages, of blessed memory, said: “If Israel do teshuvah (return), they are redeemed;
and if not, they are not redeemed.” The meaning of “and if not”: even if they are not transgressors,

nevertheless the matter depends only on teshuvah.
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The explanation: although through the mitzvos they draw the will of Makom into the three levels of

“place” (makom), right, left and center, so that there be “the G-d of Avraham and the G-d of

Yitzchak,” etc.,
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nevertheless, when the Holy Temple is not standing, they are separated branches, and not as when

the Holy Temple was standing, when all three levels were bound and joined together.
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As it is written, “And He has founded His band (agudaso) upon the earth”: for they were at the level

of “banded together.” For Israel, too, divide into three levels, Kohanim, Levites and Israelites; and

the Kohanim were at their service, the Levites on their platform and the Israelites at their post, all

united and bound together in one band.
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Whereas when the Holy Temple is not standing, “the children of Avraham are in the exile of Edom,
the children of Yitzchak in the exile of Yishmael”; and it is written, “scattered and dispersed.”

Therefore teshuvah specifically is needed.
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As it is written, “Bring us back to You, Havayah, and we shall return; renew our days as of old (ke-
dem).” The meaning: that they be at the level of kedem, where it is at the level of “face to face,” that

is, at the level of the inner dimension of the revelation of will, etc.
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(It is possible that this is the matter mentioned in the Gemara and in Midrash Rabbah, Bechukosai,
at the end of chapter 36: that there is an opinion that “the merit of the Patriarchs has ended,” up to
“Rabbi Acha said: The merit of the Patriarchs endures forever.” The one who says it has ended

[means] that the revelation is not as when the Holy Temple was standing, etc.
MAOR "2X [17v nwan /17w p19] 1°VE '\m'?sm:: ’n21 7DD 7IMR N1272 1170° ah 59 1NTIARY 12391 17°0

(279 177) MN*3T [xap pra21] PPBIY (7 1757) (MIMIAT (3779 37D RN WK DY *2

And see on the subject of “And He has founded His band upon the earth” in [Midrash| Rabbah,
Emor, end of chapter 30; and in Parshas Behaaloscha, chapter 15, at “Gather to Me seventy men”;
and in the Gemara, chapter 3 of Menachos) (folio 27a), and the first chapter of Kerisos (folio 6b).
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That is, it is specifically through this that “He builds His upper chambers (ma’alosav) in the heav-
ens.” For the meaning of ma’alosav, see Me’orei Or, letter ayin, section 35, on the subject of

“Above the heavens is Your kindness,” etc., “upon all waters,” etc.,
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“And Channah prayed al (upon) Havayah.” And see the Zohar, Part III, end of Parshas Tzav (folio
35a), and the Mikdash Melech there; and see the Pardes, the entry “Agudah”; and Me’orei Or, letter
alef, section 29. Whereas when the Holy Temple is not standing, it says there, in the Zohar, Parshas
Vayikra (folio 20b):

(279 ©797) RAIRY (7Y »*77) WA [x pon ama] K22 7D 91 R2OY9 RPYS 2990 (m 12 xemip] 17210

19 077K DX RIRY 27 R”13 71 1°3¥ (waniw w1 N7Iwn)

“The Holy One, blessed be He, ascended higher and higher.” And see on this in the Zohar, Part I,
Vayigash (folio 210a) and Va’era (folio 29b); and as this matter was explained elsewhere on the

verse “And I appeared to Avraham,” etc.;
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see there. And see the Ramaz, Parshas Va’era (folio 26a), on the explanation of “The voice

departed,” etc. And also, “And for your transgressions your mother was sent away.” And although

through the mitzvos they draw down the Supreme Will (and see what is written on the verse “He re-

lieves the orphan and the widow”),
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still, in order that the very essence of this level, which “ascended higher and higher,” be truly re-

vealed below, it is through teshuvah specifically, as it is written, “Out of the depths I have called

You,” etc.
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And also, through teshuvah the lower hei returns (tashuv hei) from its fall, to ascend on high; and
this is why teshuvah is the matter of restoring “face to face.” And see the Zohar, Vayikra, there (fo-
lio 20, end of side b),
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on the explanation of “From afar Havayah appeared to me.” And the meaning of “from afar” is

through teshuvah, which is the matter of one who was far becoming near, etc.
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And also as is explained on the verse “And weighed the mountains in a scale,” etc., the bitterness in

his soul over his distance, etc., in the discourse beginning “You are standing.”
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And this is [the meaning of] what is written regarding the Shema: “This is the commandment,” etc.,
“to do in the land,” etc., “Hear, O Israel.” The difficulty is explained above: the Shema is, after all, a
personal obligation (chovas haguf). And see what is written above on this in the discourse begin-
ning “And this is the commandment” and in the discourse beginning “And you shall know this

”

day.
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Nevertheless, “a verse does not depart from its plain meaning”: that is, the fulfillment of the
mitzvos in the Land, and especially when the Holy Temple is standing, is at a higher level than the

fulfillment of the mitzvos now.
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That is because there are several levels and grades in the drawing down that is drawn through the
mitzvos, as is explained in the discourse beginning “And it shall be for you as tzitzis,” regarding
“And you shall remember all the commandments of Havayah,” and in the discourse beginning

“And you shall make holy garments.”
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And furthermore, as is explained elsewhere, in the explanation on the verse “The voice of my
Beloved,” the mitzvos are called garments and are also called fruits, as our Sages, of blessed mem-

ory, said, “What are fruits? Mitzvos” (in the Gemara, chapter 9 of Sotah).
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That is: because through them comes the drawing down of the Supreme Will, which is an encom-
passing light (or makif), the light that encompasses all worlds (sovev kol almin), they are called

garments;

likuteitorah.com/likkutei-torah/ki-seitzei/ 120



LIKKUTEI TORAH - PARSHAS KI SEITZEI - MAAMAR 7 N> JNRM °70M 11°VYAN MY WIR° 0°900 °D...

59D °P3 913D IR A3 [prby 5o xonna] YPONNA ¥79101 170 DY qWRAN 1OWNRTNY 7R N3 0w PN

and because of the level of the light and flow drawn through them from the light that encompasses
all worlds into the light that fills all worlds (memalei kol almin), as an inner light (or penimi), they

are called fruit.
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And this is [the meaning of] “In his shade I delighted and sat, and his fruit is sweet”; see the Zohar,

Part I (folio 85b), Part II (folio 223b). According to this, it can be said that the level of encompass-

ing light is certainly drawn down now too through the mitzvos, from the level of the light that en-

compasses all worlds and the very Supreme Will;
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but in this drawing down at the inner level, there is a great difference between when the Holy

Temple is standing and now, as is written in the Zohar, Part II, Terumah (folio 166, end of side b),

on the subject of “And the river shall be dried up,” etc.:
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“The garden: that gardener does not enter it,” etc. And see on this in the Pardes, end of Sha’ar 8,

chapter 26; and see the Mikdash Melech and the Ramaz; and in Parshas Bereshis (beginning of fo-

lio 6), at “*To the far one’: this is Yaakov,” etc., (and side b) at “by the river Kevar.”
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And see the Pri Etz Chaim, Sha’ar Sefiras HaOmer, chapter 33. (And from all this, the matter of “If
Israel do teshuvah,” specifically, will be understood.) And concerning teshuvah, our Sages, of
blessed memory, said, “In the place where baalei teshuvah stand,” etc.
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And of this it is said, “For behold, the mountains shall depart,” etc.; for what is written just before

it? “And with great compassion I will gather you.”
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The meaning of “great compassion”: the attribute of Yaakov is the attribute of compassion, which
is drawn from the attribute of Yitzchak, the holy attribute of judgment; for through the attribute of
judgment striking a person, G-d forbid, the term “compassion” comes to apply to him, on account
of the evil that befell him.
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So too the attribute of compassion in the order of the chain of descending worlds (hishtalshelus):
compassion is drawn only from the side of the Gevuros (restraints); whereas with the good attribute
and Chesed (kindness), compassion does not apply at all.
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But the way of the Holy One, blessed be He, is not so, for He is above the bounds of worlds, and “all

before Him is as nothing,” etc.
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If so, His compassion applies and falls upon them all, for none of them bears any comparison to
Him, may He be blessed, and they are all far from the very Infinite Light (Or Ein Sof), blessed be
He.
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As the saying goes, “Blessed is He who has compassion on the creatures”: upon all the creatures
and the upper worlds His compassion, may He be blessed, applies and falls. Now, teshuvah comes
from the attribute of compassion: that is, that he “return to Havayah and have compassion on

Him,” as it were, over the spark of G-dliness in his soul.
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And through the arousal from below [comes] an arousal from above: it arouses on high the level of
“great compassion.” Therefore “in the place where baalei teshuvah stand, perfect tzaddikim do not
[stand],” etc., for “they draw it with greater strength.”
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For perfect tzaddikim draw down life-force and the Infinite Light, blessed be He, by way of the or-
der of the chain of descent (hishtalshelus), level after level, from cause to cause, etc.
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Whereas through teshuvah, “better is one hour,” etc.: in one hour “he cries out to Havayah in his

distress,” and he
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comes from the lowest depths to the highest heights, not by way of gradual steps. That is because
he comes above the order of the chain of descent, [to] the level of “With great compassion I will

gather you,” where above and below are equal.
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Now, after these words and this truth, all need teshuvah; and even one who has never sinned in his
life should nevertheless “return to Him and have compassion on Him” over the spark of G-dliness

in his soul, which has come down astonishingly, lower and lower,
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from the light of His mouth, may He be blessed, whom “no thought can grasp”; and all his compre-
hension of the greatness of G-d, “each one according to his own measure,” is at the level of physi-
cality compared to the true Infinite Light (Or Ein Sof), blessed be He, itself; for “You have made
them all with wisdom,” and wisdom is considered like physical action, etc.
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And it is on teshuvah of this level that the coming of Mashiach depends. Therefore it is written of
the Time to Come, “For the mountains shall depart and the hills shall totter,” etc.
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Now, it is written, “The voice of my Beloved! Behold, He comes, leaping over the mountains, skip-
ping over the hills.” The meaning: “the voice of my Beloved,” which is drawn down below, is, as it

were, leaping from level to level and from cause to cause, etc.,
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to the level of “mountains” and to the level of “hills,” which are below the level of mountains; that
is, the way and order of the chain of descent (hishtalshelus). But when, in the Time to Come, the

level of “great compassion” is revealed,
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then “the mountains shall depart and the hills shall totter,” except “My kindness”: that is, My own
kindness, the level of “for He desires kindness.”
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(It is possible that along these lines one can also explain the matter of “the merit of the Patriarchs
has ended”: only that it will be drawn from the level of “My kindness,” etc. And the conclusion is
that it has not ended, because the level of “for He desires kindness” is clothed in the level of “kind-
ness to Avraham”; and this is “which You swore to our fathers from the days of old (kedem),” as is
explained elsewhere, in the discourse beginning “Havayah: those who contend with Him shall be
shattered.”
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And this too is the meaning of “For the mountains shall depart,” along the lines of the saying of our
Sages, of blessed memory, “All the Prophets will be nullified in the Future”: this does not mean ac-
tually nullified, G-d forbid, but that they will be like a candle before a torch, compared to the great
revelation that there will be in the Future. In the same way, too, is the matter of “For the mountains
shall depart,” etc., compared to the revelation of the level of “but My kindness shall not depart
from you,” etc.)
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And “My covenant of peace” is a supernal covenant (and see above, in Parshas Lech [Lecha], in the

discourse beginning “On that very day”), which binds what is far above the order of the chain of de-
scent, so that it comes to revelation,
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and not the level of “every living thing,” which is of the order of the chain of descent alone, from

world to world; but rather the level of the supernal Tzaddik, of whom it is said, “Or let him take hold

of My strength, that he may make peace with Me; peace he shall make with Me.”
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As the saying goes, “He makes peace in the household above and in the household below”: for
above and below are equal in the revelation of the level of “great compassion,” which is far above

the order of the chain of descent.
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(And see above, Parshas Naso, at the end of the discourse beginning “Thus shall you bless”; and
see what is written at the end of the discourse beginning “To understand what is written, ‘On the

eighth day, an assembly.’”)
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Therefore it is written, “She has fallen, she shall no more rise, the maiden of Israel”: that there will
not be the level of rising and ascent from below upward, but rather,
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as it is written, “For your Husband is your Maker,” etc., “He shall be called the G-d of all the earth”:
that in all this physical earth there will be a revelation of G-dliness.
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As it is written, “For eye to eye they shall see,” etc. And therefore our Sages, of blessed memory,

said, “In the future, ‘Holy’ will be said before the tzaddikim”: not as today, when “Holy” is said from
below upward,
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but “Holy” will be said from above downward, because below too there will be a revelation of
G-dliness. And all this is because it is said by “the One who has compassion on you, Havayah”: for

all this is drawn from the level of “great compassion,” where above and below are equal.
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An explanation of the level of baalei teshuvah, who “draw
Him down with greater strength”
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An explanation of the matters concerning the level of baalei teshuvah (penitents), “who draw Him
down with greater strength.” For, indeed, the 248 positive commandments, which are the 248
limbs of the King, are the level of Z’eir Anpin (the emotive attributes) of the World of Atzilus (Ema-
nation); and from Z’eir Anpin [on], the lights are clothed in the vessels.
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Therefore the tzaddikim, who fulfill the mitzvos, draw down the level of the lights to be clothed in
the vessels of Z’eir Anpin. In general, they divide into three lines: Chochmah (wisdom), Chesed
(kindness) and Netzach (victory) on the right, etc.; and this corresponds to Torah, [divine| service
and acts of kindness (gemilus chassadim). And this is [the meaning of| “You open Your hand and

satisfy every living thing.”
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“Living” is the level of Yesod (foundation), which connects and draws down the flow from the high-
er to the lower, and from Z’eir Anpin to the source of the souls of Israel. And the meaning of “every
living thing” is, as is known from the matter of the fifteen “good degrees,” that this is the number
of the fifteen Yesodos in the five partzufim (configurations) of Atzilus, as is written in Mishnas

Chassidim.
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So that, through this, the supernal will is drawn down to us in a revealed way: that is, in the manner
of the order of the chain of descending worlds (hishtalshelus), from world to world, through the fif-

teen Yesodos, etc.
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But as for baalei teshuvah, through their arousing great compassion, it is from the level of the thir-
teen tikkunim of the beard (tikkunei dikna) of Arich Anpin, which are lights that are above the ves-
sels; and from there the light is drawn down not according to the order of the chain of descending

worlds, for above and below are equal there. And about this it is said:
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“For the mountains” — which are Chesed, Gevurah (restraint) and Tiferes (beauty) of Atzilus —
“shall depart, and the hills” — Netzach, Hod (splendor) and Yesod — “shall be shaken; but My kind-
ness” — this is the Chesed of Atik — “shall not depart from you, and My covenant of peace” — this is
the Yesod of Atik, which connects and joins the Infinite One (Ein Sof), blessed be He, with the em-

anated [levels] — “shall not be shaken.”
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That is, that this revelation from the Infinite One, blessed be He, will be drawn down also below,
into the World of Asiyah (Action): that it will be drawn from above the order of the chain of de-
scending worlds, from the Infinite One, blessed be He, down to the very bottom, until the house-
hold below and the household above are equal. And see the Ramaz (Rabbi Moshe Zacuto), Parshas
Bechukosai (folio 113b),
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on the verse “And you shall do them”: that although you are below, in this world, etc., you will merit
the levels of Atzilus, even up to Yechidah, etc.
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(which is not so when it is drawn down by way of the chain of descending worlds, through the level
of “every living thing,” etc.). “Says Havayah, who has compassion on you”: that all this is drawn

down through his “return to Havayah, and He will have compassion on him.”
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