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“And Moshe Called to All Israel”

What a person reaches by his own effort is real, but the “pure
heart,” a lofty awe and love that binds his innermost will to G-d,
can only be given from above, when G-d turns a “shining face”
toward him. The Ten Days of Teshuvah are that time, and their

fasts prepare a person to receive it.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

What a person reaches by his own effort is real, but the “pure heart,” a lofty awe
and love that binds his innermost will to G-d, can only be given from above, when
G-d turns a “shining face” toward him. The Ten Days of Teshuvah are that time,

and their fasts prepare a person to receive it.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Moshe tells Israel “You have seen,” yet “Havayah has not given you a heart to know and eyes to see.”
The maamar begins its answer with Avraham’s “Kel Olam.” The nations acknowledge a supreme G-d
but see the world as a separate thing; Avraham taught that the world is only a garment for the Name
Havayah, as a person’s life is in his name, and all is one, as it will be openly when “Havayah will be
One.” One who seeks his own desires becomes “separate.” G-d gives life with a “shining face,” but
“with us”: when we too turn to Him in joy at His greatness, forgetting ourselves and every other desire.
This shining is aroused on Rosh HaShanah; in the Ten Days a person feels ashamed of the distance his
sins have made, and asks that the “pure water” of the Thirteen Attributes of Mercy, flowing from the
hidden “Will of all wills,” wash away their odor. The shofar wakes the yechidah, each Jew’s own “will of
all wills.” In these days a pure heart is given from above; fasting prepares for it, as the manna’s afflic-

tion did. So this portion is read before Rosh HaShanah.

OUTLINE

1 The question, and Avraham’s “Kel Olam” 7

Moshe says both “you have seen” and “Havayah has not given you ... eyes to see.” Avraham proclaimed “Kel
Olam”: not a G-d above a separate world, as the nations see Him, but the Name Havayah enclothed in the
world as in a garment, so that all is one.

2 “Havayah will be One,” and the one who is separate 12

Yihyeh is twice yud-hei: in the future all below will be like the higher letters, with no descent into a world that
seems to stand by itself. One who sets his desires on delights, victories or bad traits is “separate” from this
oneness.

3 The shining of the face, “with us” 13-5

G-d gives as to a true friend, with a beaming face, when we too turn a shining face to Him: “as in water face
answers face.” Israel’s shining face is joy in His greatness, which makes a person forget himself and every
desire but G-d.
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4 Rosh HaShanah, shame and the pure water 16-7
The shining begins on Rosh HaShanah, “His left hand is under my head.” In the Ten Days we feel ashamed
of our distance and ask G-d, who loves us like a bride in the tanners’ market, to wash away the odor of sin
with pure water: the Thirteen Attributes of Mercy, flowing from the hidden “Will of all wills.”

5 The yechidah and the shofar 18-9
Every Jew has a “will of all wills,” the yechidah above Daas, to be freed from worldly desire. The shofar
wakes it; through it the Thirteen Attributes flow each day, and each day one of the ten Sefiros returns face
to face.

6 The pure heart, a gift from above 110-1

When “He is near,” awe and love beyond human reach are given from above: the pure heart that no creat-

ed being can make for itself. Fasting prepares for it, as the manna did; so Israel had “seen,” yet not been

given, and the portion is read before Rosh HaShanah.

KEY CONCEPTS

Kel Olam 1071y 7

Avraham’s Name for G-d, read as G-d and world in one
phrase, all one: the world is not a separate thing that G-d
sustains from outside, but a garment in which the Name
Havayah is enclothed, as a person’s life is in his name.

Yud-hei and vav-hei 71 /7™

The two halves of the Name Havayah: yud-hei the higher
letters, vav-hei the drawing down through which a world
can seem to exist by itself. In the future (yihyeh, twice
yud-hei) all below will be as above.

The shining of the face 0°12 nx7

G-d’s giving gladly, as to a beloved, rather than grudging-
ly, as to an enemy. It comes “with us”: when Israel too
shows a shining face, joy in G-d’s greatness.
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The Thirteen Attributes of Mercy 0°»rai niTn 17

The “pure water” and the “thirteen rivers of pure balsam,”
flowing from the hidden source, “the Will of all wills.”
Drawn down on each of the Ten Days, they wash away the
“odor” of sin.

Yechidah 77°m°

The point of the heart above Daas, each Jew’s “will of all
wills.” The shofar awakens it, and “here, for the individ-
ual” refers to it.

A pure heart 11770 27

A lofty awe and love that no created being can reach by his
own arousal. It is “created” and given from above at the
time of the shining face, and afflictions and fasting pre-
pare for it.
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SECTION 1 - 11

The question, and Avraham’s “Kel Olam”
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“And Moshe called to all Israel and said to them: You have seen,” etc.; “the great trials which your
eyes saw,” etc.; “yet Havayah has not given you a heart to know and eyes to see,” etc.

The maamar opens with Moshe’s address near the end of Parshas Ki Savo (Deuteronomy 29:1-3). He re-
minds Israel of the wonders they saw in Egypt and “the great trials” they witnessed with their own eyes, and

then says that Havayah has not given them “a heart to know and eyes to see.”
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This is puzzling, for at first he said, “You have seen,” etc., and afterwards he said, “yet [Havayah]|
has not given,” etc., “and eyes to see,” etc.

The two statements seem to contradict each other: if they saw, how can Moshe say they were not given eyes
to see? The answer comes at the end of the maamar (paragraph 11): what they saw came through their own

effort, while the “pure heart” is a gift from above that they had not yet received.
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To understand this: it is written, “And he planted an eshel in Beer Sheva, and he called there in the
name of Havayah, Kel Olam” (mentioned in [Midrash] Rabbah, Vayera, end of chapter 54,
Vayigash, chapter 94; Zohar, Part I, 102b; Part 111, 22b, 52b).

To answer, the Alter Rebbe turns to Avraham, who planted an eshel in Beer Sheva and there proclaimed G-d

as “Kel Olam.” The Midrash explains the eshel as an orchard or as an inn where Avraham fed travellers; the
parenthesis lists where the Midrash and the Zohar discuss the verse.
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For it is written, “High above all,” etc., “Who would not fear You,” etc. (Jeremiah, chapter 10): for
even the worshippers of the stars call Him “the G-d of gods,” as it is written, “From the rising of the
sun to its setting My Name is great,” etc.

The nations, too, acknowledge a supreme G-d: Psalms calls Him “high above all nations,” Jeremiah calls

Him “King of the nations,” and the Talmud (Menachos 110a), on Malachi’s “My Name is great among the na-
tions,” says that even idolaters call Him “the G-d of gods.”
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But they are at the level of separateness, being at the level of an entity (yesh) and a thing by itself;
whereas Avraham would stand and cry out in the name of Havayah, Kel Olam.

Yet their acknowledgment leaves a separation: in their view the world, and they themselves, are a yesh, a
thing that exists in its own right, with G-d above it as the highest power. Avraham proclaimed something
else: he called G-d “Kel Olam.”
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That is, the Name Havayah is Kel Olam, [G-d and world] all one, and not Kel HaOlam, [the G-d] of
the world, [meaning] that the world is an entity and a thing by itself and He is the One who gives

them life. It is not so;

The Alter Rebbe reads the words precisely. Not Kel HaOlam, “the G-d of the world,” which would mean a
world existing by itself that G-d keeps alive from outside, but Kel Olam, G-d and world joined in one phrase,
all one.
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rather, just as a person’s name is not of the person’s essence, but his life-force is enclothed in the
letters of his name, for we see that when he is called by his name he is roused,

An analogy shows how the world can be one with G-d: a person’s name is not part of his essence, yet his life

is present in its letters, for when he is called by name he responds and is roused.
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so too the Name Havayah, blessed be He, is enclothed within all worlds, and they are only gar-

ments, and secondary to Him, may He be blessed; and all is truly one.

So the Name Havayah is enclothed in all the worlds: the worlds are only its garments, secondary to Him and

with no standing of their own, and so all is truly one. This is what Avraham taught by “Kel Olam.”
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SECTION 2 - 112

“Havayah will be One,” and the one who is separate
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And this is [the meaning of] Kel Olam, as it is written, “On that day Havayah will be One and His
Name One”: yihyeh [“will be”] is twice yud-hei, so that it will not be at the level of vav-hei,

This is the meaning of “Kel Olam,” as Zechariah foretells: “On that day Havayah will be One and His Name
One.” The word yihyeh (“will be”) is spelled yud-hei-yud-hei: the first two letters of the Name Havayah twice
over, without its last two letters, vav-hei.

ROR [mgy 2103] Y702 7271 @0 N1PAR D010 1Y n® BYwhnwn® 91w 1ownT NITna X1 IR0 0D
mvRD 7170 NN Bon Y

for the vav is the aspect of drawing down, [by which] it can descend step by step below until it can
be an entity and a thing by itself; rather, all will be at the level of yud-hei below
The vav, a line drawn downward, stands for drawing down: through it the light descends step by step until a

world can exist that seems to be a thing by itself. In the future there will be no such separateness: everything

below will be at the level of yud-hei, as it is above.
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as above. And see the Likkutei Torah of the Arizal on Zechariah, on this verse, and what is written
about this in the explanation on the verse “And the number of the children of Israel shall be,” and
what is written at the end of the discourse beginning “Sixty are the queens,” regarding “my perfect

”

one.
The Alter Rebbe sends the reader to three places: the Arizal’s Likkutei Torah on this verse in Zechariah; the
explanation on “And the number of the children of Israel shall be” (the haftarah of Bamidbar); and the end

of the discourse on “Sixty are the queens,” on the words “my perfect one.”
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But it is written, “And a grumbler separates the Chief” (in Proverbs, chapter 16, [verse] 28); and see
the Zohar, Part III (16a), and [Midrash| Rabbah on Bereishis, beginning of chapter 20.

Against this oneness stands the verse “a grumbler separates the Chief.” The Midrash reads it of the serpent,
who “separated the Chief of the world,” and the Zohar of sinners who separate the King from the Queen (the
Shechinah), so that He is not called One.
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“The one who is separate seeks desire”: when a person sets his desires on the delights of the world,
or on victories and bad traits, G-d forbid, he is at the level of “separate,” so that he cannot be at the

level of “Havayah is One and His Name One” mentioned above.

Another verse in Proverbs shows how a person becomes “separate”: by seeking his own desires. One who in-
vests his will in worldly delights, in winning, or in bad traits is separate, and cannot belong to the oneness of

“Havayah is One and His Name One.”

SECTION 3 - 13-5

The shining of the face, “with us”
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Now, it is written, “May He cause His face to shine with us, Selah.” The meaning: the level of the
shining of the face is like the analogy of a person who gives his true friend something:

Psalms 67:2 asks that G-d “cause His face to shine with us.” The Alter Rebbe first explains what a “shining
face” is through an analogy: a person giving a gift to someone he truly loves.
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he gives with a generous eye and good will, and his face beams from the abundance of light and joy.
Whereas to his enemy he gives like one who throws [something]| behind his shoulders, against his
will.

To a true friend one gives generously and gladly, one’s face glowing with light and joy; to an enemy one gives

grudgingly, “like one who throws something behind his shoulders,” without even looking. The gift may be

the same; the difference is in the face of the giver.
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And this is [the meaning of| “May Havayah cause His face to shine upon you”: that He will bestow
the life-force from the level of the shining of the face mentioned above, which is not so with regard
to, etc.

This is the meaning of the Priestly Blessing, “May Havayah cause His face to shine upon you” (Numbers

6:25): that G-d grant life-force with a shining face, gladly, as to a beloved, and not as one gives to someone
he dislikes.
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But the shining of the face mentioned above is “with us” specifically; that is, when we too are at the
level of the shining of the face, as it is written, “As in water, face [answers] to face, so is the heart of
man to man,” etc.

Psalms, though, says “with us”: the shining comes specifically when we too turn a shining face toward G-d.

Proverbs says the same: “As in water face answers face, so the heart of man to man,” for the face one shows
is the face reflected back.
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That is, the lower “man” is the Community of Israel (Knesses Yisrael), as it is written, “And you, My
flock, the flock of My pasture, are man”; “You are called adam (man),” etc. “To man” means to the
Supernal Man who is upon the likeness of the Throne, etc.

The Alter Rebbe reads the two “men” of that verse. The lower “man” is the Community of Israel, whom

Ezekiel calls adam and the Talmud says “are called adam”; the other is the Supernal Man that Ezekiel saw
upon the likeness of the Throne. Israel’s heart toward G-d calls forth His shining face toward Israel.
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The level of the shining of the face on the part of Israel is as it is written, “Let Israel rejoice in its
Maker,” just as He, may He be blessed, is glad and rejoices in us, as it is said, “and out of Your joy
with which You rejoiced in him, You called,” etc.

Israel’s “shining face” toward G-d is joy in Him: “Let Israel rejoice in its Maker” (Psalms 149:2). It mirrors

G-d’s joy in Israel, which the morning prayers describe: “out of Your joy with which You rejoiced in him, You
called” him by name.
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And this is joy in G-d, at His greatness, which is unfathomable. As in the analogy of a person whose
face beams from the abundance of light and joy when he sees his true friend at the level of the shin-
ing of the face mentioned above, and he completely forgets the pain and grief that he has, because

of the joy and delight of seeing his friend’s face.

This is joy in G-d at His greatness, which no one can fathom (an echo of Psalms 145:3). The analogy: one who
sees the beaming face of a true friend is so gladdened that he forgets all his own pain and sorrow.
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So too, when a person remembers G-d, that He is his true Friend at the level of the shining of the
face mentioned above, and contemplates His greatness, that He fills all worlds (memalei kol almin)

and encompasses all worlds (sovev kol almin), and all before Him is considered as nothing,

So it is when a person remembers that G-d is his true Friend, turning a shining face toward him, and con-
templates His greatness: that He fills all worlds and encompasses all worlds, and that before Him all is as
nothing (a phrase of the Zohar).
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he will forget himself completely, even if he has pain from worldly matters, etc.; and he will forget

the pain because of the joy in G-d, etc.

In this joy a person forgets himself entirely; even pain from worldly troubles is forgotten because of his joy
in G-d.
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As it is written, “Whom have I in heaven? And with You I desire nothing on earth”: to nullify every
desire and longing other than the longing for the One G-d.

Psalms 73:25 expresses this: “Whom have I in heaven? And with You I desire nothing on earth.” Such joy
nullifies every desire and longing except the longing for G-d alone.
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SECTION 4 - 16-7

Rosh HaShanah, shame and the pure water
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Now, the time of the arousal of the shining of the face mentioned above is on Rosh HaShanah,
[when He] sits on the throne of mercy; and then it is written, “His left hand is under my head,” the
beginning of drawing near, until on Yom Kippur and Simchas Torah it is “and His right hand em-
braces me,” etc.

The shining of the face is aroused on Rosh HaShanah, when G-d “sits on the throne of mercy.” Then begins

“His left hand is under my head” (Song of Songs 2:6), the first stage of drawing near, which reaches “and His
right hand embraces me” on Yom Kippur and Simchas Torah.

NART M2 130K 2997 71207 RIT AWK °7 23910 WwIaNa? QTR 972 (nawn e nwyn] NPWY
5197 137 PN 199502 13MIRY 27an 001D

And in the Ten Days of Teshuvah a person must feel ashamed before G-d, for He, may He be
blessed, draws us near at the level of the shining of the face mentioned above, while we are utterly
far from Him because of

In the Ten Days of Teshuvah, therefore, a person should feel ashamed before G-d: He draws us near with a
shining face, while we are far from Him.
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the sins that separate, as it is written, “I am ashamed and humiliated to lift up, my G-d, my face to
You”; and as is written in the Zohar at the end of Parshas Bechukosai, on the verse “And yet even
this, when they are in the land of their enemies, I will not despise them nor abhor them to destroy
them (lechalosam).”

What makes us far is sin, which separates, as Ezra said: “I am ashamed and humiliated to lift my face to

You.” The Alter Rebbe then cites the Zohar on a verse of the Rebuke: even in their enemies’ land, G-d will not
reject Israel “to destroy them.”

likuteitorah.com/likkutei-torah/ki-savo/4/ 10
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It is written lechalasam: as in the analogy of a bride (kallah) who is in the tanners’ market, and be-
cause of the intensity of his love for her it seems to him like the perfumers’ market, with fine

fragrances;

The Zohar notes that lechalosam (“to destroy them™) is written without a vav, so it can be read lechalasam,
“for their bride.” It compares this to a man whose beloved lives in the tanners’ market: because she is there,

the foul-smelling market seems to him like the perfumers’ market.
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and this is what we ask, “Pardon us”: that He not smell the bad odor of the tannery, that is, by His

sprinkling pure water upon us to wash away the bad odor of the tannery, etc.

So when we ask G-d to “pardon us,” we ask that He not smell the stench of the “tannery,” our sins, and that

He wash it away by sprinkling pure water upon us, as Ezekiel promised.
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The matter of “pure water”: they are the Thirteen Attributes of Mercy, the thirteen rivers of pure
balsam; and they are drawn from the place called “the Most Hidden of all hidden,” “the Will of all
wills.” That is, as an analogy: the source of a spring, which is not seen or revealed; only the rivers
drawn from it are what is seen.

The “pure water” is the Thirteen Attributes of Mercy, which the Zohar calls “thirteen rivers of pure balsam.”

They flow from a level called “the Most Hidden of all hidden” and “the Will of all wills,” like rivers from a

spring whose source is never seen: only the rivers are visible.
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So He, may He be blessed, is called “the Most Hidden of all hidden,” for the Thirteen Attributes of
Mercy are drawn from Him. And therefore He is called “Who sits on the throne of mercy,” for He is
“the Will of all wills.”

So G-d Himself, the unseen source from which the Thirteen Attributes flow, is called “the Most Hidden of all
hidden.” That is why on Rosh HaShanah He is called “Who sits on the throne of mercy”: the mercy flows
from Him as “the Will of all wills.”
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SECTION 5 - 18-9

The yechidah and the shofar

257 NTIPI M2 R ORISR [ k] KPR P2 DER w0 27y BOT RIYA 1 na mam 8
L1T°M° NRAPA RO DY IR I0YRDY

Now, this level, “the Will of all wills,” is present in each and every one of Israel: it is the level of the

point of the heart that is above Daas (knowledge), and it is called yechidah.

This “Will of all wills” has a counterpart in every Jew: the “point of the heart,” deeper than Daas, a person’s

conscious knowing and feeling. It is called yechidah, the innermost and highest level of the soul.

AP P27 P2TRY DAY T 010IYn 119877 1891 12 XOXIR ¢0°NTn° 2% 7O 2100 N
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And this is what is written, “from the hand of the dog, my only one (yechidasi)”: to take the level of
his desire and will out of the matters of this world, and to attach, with cleaving and ardent longing,
the will of all wills to the One G-d alone.

Psalms 22:21 prays that “my only one” (yechidasi) be saved “from the hand of the dog.” The Alter Rebbe

reads it as the yechidah: to free a person’s desire and will from the matters of this world, and to bind this in-

most will, the will of all wills, to G-d alone in cleaving and ardent longing.

Wl 9t M2 Y BRIWOR TARY TR 95 DRK 1IWOw 720w N33 ANOAw N2 97Iyn R 99wy 9
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And with the shofar one arouses this level, which had been in a state of sleep, which is present in
each and every one of Israel. And through this level, on each day of the Ten Days of Teshuvah, the
level of the Thirteen Attributes of Mercy is drawn down,

The shofar of Rosh HaShanah awakens the yechidah, the soul’s “will of all wills,” which had been dormant in

every Jew. Through it, on each of the Ten Days of Teshuvah, the Thirteen Attributes of Mercy are drawn
down.

likuteitorah.com/likkutei-torah/ki-savo/4/ 12
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which are the rivers mentioned above, drawn from their source mentioned above, and this suffices
for one who understands; and they are called “pure water,” which wash away the bad odor, etc. The
shofar lengthens (maarich) Arich Anpin (the Long Countenance) in a general way; and in a particu-
lar way, on each day of the Ten Days of Teshuvah, one of the ten Sefiros that are in man, which are
Chochmah, Binah and Daas and his emotive attributes (middos), returns face to face.
These are the “rivers” from the hidden source described above, the “pure water” that washes away the odor
of sin. The shofar “lengthens” (maarich) Arich Anpin, the “Long Countenance,” the outer configuration of
Keser, in a general way; in particular, on each of the Ten Days one of the ten Sefiros in a person, his

Chochmah, Binah, Daas and emotive attributes, is restored “face to face,” so that over the ten days all ten
are restored.

SECTION 6 - 110-11

The pure heart, a gift from above

o oond Wy PR 292 10172 IMIRAP INBNIA2 7 IWAT (715727 011791 1°m27 10K] rdah hbht
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Now, our Sages, of blessed memory, said: “Seek Havayah when He may be found, call upon Him

when He is near”: these are the ten days between Rosh HaShanah and Yom Kippur.

The Sages apply Isaiah’s “Seek Havayah when He may be found, call upon Him when He is near” to the ten
days between Rosh HaShanah and Yom Kippur (Rosh HaShanah 18a; Yevamos 49b and 105a).

IR 715 “2OWRID NN DRAY KPOYDT RMIYNKR D737 0°30 NN 023 RIAWS 1P 10112 7D
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“When He is near” means when He is at the level of the shining of the face mentioned above, an
arousal from above, “His left hand is under my head,” as mentioned above; and then an arousal
from below can easily come about, as it is said, “here, for the individual,” meaning the level of

yechidah mentioned above.

“When He is near” means when G-d turns a shining face toward us, an arousal from above, “His left hand is
under my head”; then an arousal from below comes easily. The Talmud says the verse speaks of “the individ-
ual” in these days, and the Alter Rebbe reads “individual” (yachid) as the yechidah, the soul’s innermost
point.

likuteitorah.com/likkutei-torah/ki-savo/4/ 13
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Now, at that time all the sparks of Israel receive the level of awe and love (dechilu urechimu) from
above (see the Zohar, Part 111, 214b); and it is the level of a very lofty awe and love, which cannot be
attained through an arousal from below.

In these days every Jewish soul receives from above a very lofty awe and love, higher than anything a person

could reach by his own effort. The Zohar cited here describes Rosh HaShanah as the time when the “left
arm” is aroused and the world stands in awe.

MBY TIM RT23 M2 DEX NPAD DI KD 8235 M2 3 YoophR 9 R12 Y 2D wrno
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And as it is written, “Create for me a pure heart, O G-d”: the level of “pure of heart” (bar levav) can-
not come to be in one at the level of a created being, of himself, through his own arousal, but only
[as] a gift that is given to him from above, at the time of the level of the shining of the face men-
tioned above

Psalms 51:12 asks G-d to “create” a pure heart: the level of “pure of heart” (bar levav, Psalms 24:4) cannot

come from a created being’s own arousal. It can only be a gift from above, given at the time of the shining
face.

D 19T P8 (R 17392 DI NPT AP0 RODMT RNT2 ™Y 12200 03 RN 3 1773 wUnyY)
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(and see what is written in the discourse beginning “When you go out,” in the explanation of “They
give him the King’s daughter,” and at the end of the discourse beginning “Know this day,” on the
matter of “and the Awesome”); and this requires preparation, through afflictions and self-
mortifications.

The Alter Rebbe refers to two other discourses on this theme, and adds that receiving such a gift requires
preparation through afflictions and self-denial.

likuteitorah.com/likkutei-torah/ki-savo/4/ 14
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Therefore, during the Ten Days of Teshuvah people fast but do not complete [the fast], for what
matters is not the fast but the affliction: so that one will not be with a sated soul and a full belly, for

one cannot receive the level of a pure heart when he eats to satiety, with a full belly, etc.

That is why people fast during the Ten Days of Teshuvah without completing the fasts: the Rema, in his gloss
to the Shulchan Aruch (Orach Chayim 581:2), records that the careful fast during these ten days and that
such fasts need not be completed. The aim is not the fast itself but the affliction, so that the soul is not sated

and the belly full, for one who eats to satiety cannot receive a pure heart.
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And this is what he said, “You,” etc. That is, until now it was you who saw, etc., through the arousal
from below; but “yet Havayah has not given,” etc.

Now Moshe’s words are explained. “You have seen” refers to what Israel had reached until then through their
own effort, an arousal from below; “yet Havayah has not given you” refers to something beyond that.

TIY 7O N LR RMIIYAR 0T DY waD X121 9190 RO aRynbn 01N 1w 25 Nivna e
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That is, the level of a pure heart, which is given from above, which a created being cannot attain
through his own arousal. And this was the matter of the manna, as it is written, “And He afflicted

you and let you hunger,” etc.: that through the manna

What had not yet been given is the “pure heart” that comes only from above and that no created being can
reach by his own arousal. This was the purpose of the manna, of which it says “He afflicted you and let you
hunger” (Deuteronomy 8:3).
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and through afflictions and self-mortifications they merited a higher level, to receive the level of a

pure heart (and see what is written in Parshas Eikev on the verse “And He fed you the manna,” etc.);

and so it is in the Ten Days of Teshuvah. And therefore this portion is read before Rosh HaShanah.
Through the manna, with its afflictions and self-denial, Israel merited a higher level, receiving a pure heart;

and the same holds for the Ten Days of Teshuvah. That is why this portion, with Moshe’s words, is read be-
fore Rosh HaShanah.

likuteitorah.com/likkutei-torah/ki-savo/4/ 15
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IN ONE'S AVODAH

In the Ten Days of Teshuvah a person should remember that G-d is his true Friend who turns a shining face
toward him, and contemplate His greatness until he forgets himself, his troubles and every desire but G-d.
He should feel ashamed of the distance his sins have made and ask that they be washed away; and he should
prepare for the gift of a pure heart through the fasts of these days, not eating to satiety.

QUESTIONS FOR DISCUSSION

1. How can Moshe say both “you have seen” and “Havayah has not given you ... eyes to see”? How does the
end of the maamar answer this?

2. What is the difference between “Kel Olam” and “Kel HaOlam,” and how does the analogy of a person’s

name explain it?

3. Why does the shining of G-d’s face come “with us” specifically, and what is Israel’s “shining face” toward
G-d?

4. Why should a person feel ashamed in the Ten Days of Teshuvah precisely when G-d draws him near, and

what does the bride in the tanners’ market add?

5. Why can a pure heart not be reached by one’s own effort, and how do the fasts of the Ten Days, like the
manna, prepare for it?

likuteitorah.com/likkutei-torah/ki-savo/4/ 16
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The list dates this maamar to the year 5557 (1796-97).
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“The great trials which your eyes saw, the signs and those
great wonders.” Moshe stresses what they saw with their
own eyes.

Deuteronomy 29:2°2:173 0°727

:077 0°9737 0°N2RT NNRT 9727y IR WK 19737 nionn
the great trials which thine eyes saw, the signs and those
great wonders;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MINTD 202091 Ny 2% 2% °1 1N RDY

“Yet Havayah has not given you a heart to know, and eyes
to see, and ears to hear, until this day.” The maamar ex-
plains what was not yet given as the “pure heart” that only
G-d can give.
Deuteronomy 29:3°1:0”> 0”127
:THI 1% 7Y YRU? 02218 NiRT? 02091 NYT? 27 027 N 11K
but the L-RD hath not given you a heart to know, and eyes to
see, and ears to hear, unto this day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NINTY 292097 . . BRORT ANNR .. PRAWS D5 PR awn Rap

“And Moshe called to all Israel and said to them: You have

seen all that Havayah did before your eyes in the land of

Egypt.” The verse on which the maamar opens.
Deuteronomy 29:1’X:1”> 0°127
WRP2 NX DIPKY DOR DZK NN PRIP0RTOR A X

A3IX2291 PT2977077 TYIDY 00N YR DPY? N Ny

And Moses called unto all Israel, and said unto them: Ye
have seen all that the L-RD did before your eyes in the land
of Egypt unto Pharaoh, and unto all his servants, and unto
all his land;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Avraham plants an eshel in Beer Sheva and calls there in
the name of Havayah, Kel Olam. The Alter Rebbe reads
Kel Olam as G-d and world being one.
Genesis 21:33372:X” N°wx12
D71y 2K 1 DY'3 DYKIR7 YU K32 DU yUn
And Abraham planted a tamarisk-tree in Beer-sheba, and
called there on the name of the L-RD, the Everlasting G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On Yaakov’s journey to Beer Sheva, the Midrash says he
went to cut the cedars that his grandfather Avraham had
planted there, citing “And he planted” (Genesis 21:33).
Bereshit Rabbah 94:4°7:77% 127 n°wx12
7M1 27 AR 2991 12779 Yaw IR K27 19 R 921 PR Yo
SR NRT 7 PR, YW IR 19D DANAR YRIY 07K PIpD 0w
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22 PR AR DO 0°Aw 13°NT P12 P 7 AnR Loowapn
MR OTRY PYIRIN PAw TR KOR ?2OYWR IMK IRER 1000
R L,0°DW XY INR RINI WK 91 (7P Ow) 770 AR Py
D7amn M2 927 AR ANKR RENDI WK ROR LIND 2909 PR OINK RID
... XD 0772 R¥MI KDY ,077215 07nY DINC2M DIZEP XOyaR

“Israel, and everything that he had, traveled and came to
Beersheba, and he slaughtered feast-offerings to the G-d of
his father Isaac” (Genesis 46:1). “Israel, and everything that
he had, traveled and came to Beersheba” - where did he go?
Rav Nahman said: He went to cut down the cedars that his
grandfather Abraham had planted in Beersheba, just as it
says: “He planted...[in Beersheba]” (Genesis 21:33). It is
written: “And the central bar inside the boards” (Exodus
26:28). Rabbi Levi said: The central bar was thirty-two cu-
bits long. Where ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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Rabbi Yehudah says the eshel was an orchard, Rabbi
Nechemiah an inn; on his view Avraham had his guests
bless “Kel Olam, of whose food we have eaten,” and so “he
called” in G-d’s Name. The text cites it at the end of chap-
ter 54.
Bereshit Rabbah 54:6":7”1 129 n"wx12
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“He planted a tamarisk in Beersheba, and he proclaimed
there the name of the L-rd, G-d of the universe” (Genesis
21:33). “He planted a tamarisk [eshel] in Beersheba” - Rabbi
Yehuda and Rabbi Nehemya, Rabbi Yehuda said: Eshel is an
orchard. [It means:] Request [she’al] whatever you would like
to request - figs, grapes, and pomegranates. Rabbi Nehemya
said: Eshel is an inn. [It means:] Request [she’al] whatever
you would like to request; a loaf of bread, meat, wine, eggs.
Rabbi Azarya in the name of Rabbi Yehuda bar Simon: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Zohar tells that Avraham planted a tree wherever he
lived, and by it he knew who held fast to the Holy One,
blessed be He, and who to idolatry; through it he made
faith known to all the people of the world.

Zohar, Vayera 6:105-7:1402”p:"1-117p:1 K71 717171 790
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The Zohar links Avraham’s coming to plant the eshel in
Beer Sheva with the awakening of “morning” in the world,
and cites “and he called there in the name of Havayah, Kel
Olam.”

Zohar, Vayikra 55:378-58:386172w:n”1-1”yw:i1”1 RIp™ ,7111 7120
Then the Holy One, blessed be He, answers them: “I have
not forgotten My guardianship, for I will yet receive Her and
be with Her.” “The morning has come”, for at first He as-
cended aloft to that morning which is ever ready for Him.
Now it is time to be joined to “the night”. The night, too, is
ready, but for your sakes it has been delayed. And if you ask
why, the answer is, “Return”, to wit, in repentance, and then
“come to Me” and we shall all place ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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At daybreak, says the Zohar, the gate of Avraham opens in
the Community of Israel to invite all the people of the
world, as it is written, “And he planted an eshel in Beer
Sheva.”

Zohar, Metzora 1:1-3:9°0:°3-’R’R 7181 ,9717 190

(C2371..m272701)

Excerpts of the passages listed in this parenthesis are
copied in Or HaTorah on Bereishis, vol. 7, together with
further excerpts on this verse; the note also points to Or
HaTorah on Tavo from p. 725 on.
KEHOT'S NOTE
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“High above all nations is Havayah; His glory is above the
heavens.” The nations, too, see G-d as exalted above all.
Psalms 113:47:3"°p 0°%°11n
117923 0onwn By °n 0%aPa by o
The L-RD is high above all nations, His glory is above the

heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Who would not fear You, King of the nations?” The text

cites it by chapter, as further evidence that the nations ac-

knowledge G-d.

Jeremiah 10:7°1: 17°n7°
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Who would not fear Thee, O king of the nations? For it befit-

teth Thee; Forasmuch as among all the wise men of the na-

tions, and in all their royalty, There is none like unto Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“From the rising of the sun to its setting My Name is great
among the nations.” Even the nations acknowledge G-d’s
greatness.
Malachi 1:118:X %3851
wan qopn DipRTPI: 0232 YBT3 XTI wngtmmn °D
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For from the rising of the sun even unto the going down of
the same My name is great among the nations; And in every
place offerings are presented unto My name, Even pure
oblations; For My name is great among the nations, Saith the
L-RD of hosts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud quotes Malachi’s verse and explains that the
nations “call Him the G-d of gods.” The Alter Rebbe brings
both the verse and the phrase from there.
Menachot 110a:5-6"1-°11:X >*p ninn
IR TV WA 7AtAn (X7 LR 2OKRPR) 277 XM 9250w 31 PNK
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Wikisource Talmud Bavli (CC-BY-SA)
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“And Havayah will be King over all the earth; on that day
Havayah will be One and His Name One.” The Alter Rebbe
reads yihyeh, spelled yud-hei-yud-hei, as twice yud-hei.
Zechariah 14:9'0:7> 77101
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And the L-RD shall be King over all the earth; In that day
shall the L-RD be One, and His name one.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note identifies the “Likkutei Torah on Zechariah” as
the Arizal’s work and points to Or HaTorah on
Va’eschanan, p. 88, where its wording is quoted.
KEHOT'S NOTE
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In the explanation of “And I will betroth you to Me,” part of
the series on the haftarah “And the number of the children
of Israel shall be,” the Alter Rebbe brings the Arizal’s read-
ing of “on that day yihyeh”: in the future Z’eir Anpin and
Nukva, the vav-hei, will be at the level of Abba and Imma,
called yud-hei, and the Community of Israel will receive
from the yud, supernal Chochmah itself.
KEHOT'S NOTE
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The discourse “Sixty are the queens” begins on 38b.
KEHOT'S NOTE
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“A perverse man spreads strife, and a grumbler separates
the Chief (alluf).” With the Midrash and the Zohar, the
Alter Rebbe reads alluf as G-d, the Chief of the world.

Proverbs 16:28173:1"v “5wn
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A froward man soweth strife; And a whisperer separateth fa-

miliar friends.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar explains “separates the Chief” as separating the
Chief of the world, the Holy One, blessed be He: the wicked
separate the Queen from the King, so He is not called One,
for He is called One only when they are in one union.
Zohar, Vayikra 37:268-38:2733"1y:1"2-1”07:1"% Rp™1 , 111 790

“They shall be planted in the house of the L-rd”, at the time
of the Messiah; “and flourish in the courts of our G-d, at the
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resurrection of the dead; “They shall still bring forth fruit in
old age”, on the day when the world will be waste, “and they
shall be full of sap and green” afterwards;10nly the first 13
lines of the Hebrew text appear in the translation. and why
all this? “To show that the L-rd is upright, he is my rock and
there is no unrighteousness ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Midrash reads the verse of the serpent, who “grum-
bled” against his Creator, saying “you will not surely die,”
and so “separated the Chief of the world” and was cursed
at once.

Bereshit Rabbah 20:2°2:’> 7127 n*wx12
2w MODAN YR (10 *2wn) A3 DR NOWY %3 W 9K 1 R
5y 0°127 790w ,WNAT M L,MINAN WK LNIPR TER 1A TR
997 .AMAN M R? RRY IRTMA DY 00127 107,100 R2
DR DOPOR 1 IR LH9pN1 MY .0y SR ImIvR TRnw 19K
R@1 XD wn1 Oy 1NN KWl Mo oy 1NN Xwl 07R 0y a3 wnn
SIN MR O3 ,MAWN DY YwI M W (17apT MR LROR 12100
17 %17 ,AMK SN IR OMR DT AR P IR R0 Pwoy
.. MR DAY 13PM PIR I

“The L-rd G-d said to the serpent: Because you did this...” -
“A contrary man incites strife, and a malcontent distances
the ruler” (Proverbs 16:28). “A contrary man” - this is the
serpent who stated contrary matters about His Creator. “And
a malcontent” - as it voiced grievances against its Creator,
saying [to the woman:] “You will not die” (Genesis 3:4). “Dis-
tances the ruler” - as it alienated the Ruler of the world, and
“The L-rd G-d said to the
serpent...” -with Adam He had a ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

was immediately cursed.

CRY) rm
The wording of this Zohar passage is copied in Or HaTorah
on Tavo, p. 1130.
KEHOT'S NOTE
.Lwnn ey X1an n7mR3a pnyanw'on

721 WP MNNY
“The one who is separate seeks desire.” The Alter Rebbe
reads it: a person who invests his will in worldly desires is
“separate” from G-d’s oneness.
Proverbs 18:1’x:1 “5wn
Y73 MWANTP33 7191 WP MXN?
He that separateth himself seeketh his own desire, And
snarlest against all sound wisdom.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
XL, R
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PARAGRAPH 3

25 190 110K 1732 IN°

“May G-d be gracious to us and bless us; may He cause
His face to shine with us, Selah.” The words “with us” be-
come the key in the next paragraph.
Psalms 67:2°2:1770 0°7°1n
:n'?g AR 1PIDTIR? 110727 2370 1:1’,?"7}5
G-d be gracious unto us, and bless us; May He cause His
face to shine toward us; Selah

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,10 0°%0n

26 2% 1Pya 1M N

Rav holds that “one who gives a gift gives with a generous
eye” (be’ayin yafeh). The Alter Rebbe uses the phrase for a
gift given gladly to a true friend.
Bava Batra 53a:6-7"1-1:X 1”1 X1N2 X22
1 - 2o¥im 997% Po1,27yim 797% 103 37 227 0K 0K 37 K
J3R R 9207 - 717 103 KPR 20017 2R MNP KD LRI Ot
NPX INIT 920 0231 I 17728 ORI 5A00 Xon P7EKY - 1178 P0)
LR AP MRY - 9% DI LR AP TRXT - 1373 1N)
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 4

27 TP9R 11D’ N
“May Havayah cause His face to shine upon you and be
gracious to you,” from the Priestly Blessing. The Alter
Rebbe explains it by the analogy of the gift given gladly.

Numbers 6:25717:1 12712
Bkl ?l’?}; 112 Havayah x>
The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

28 DN® 0TN7 27 10 0%apY 0°1Dn 0Ond

“As in water face answers face, so the heart of man to
man.” The Alter Rebbe reads the first “man” as Israel and
the second as the Supernal Man.
Proverbs 27:19v”:17) “own
:0T¥? OTR7737 12 07127 07197 0712
As in water face answereth to face, So the heart of man to
man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

29 QNN QTN "N°PAR INY %IRY "INNY

“And you, My flock, the flock of My pasture, you are man; I
am your G-d.” The Alter Rebbe cites it to show that Israel is
called adam.

Ezekiel 34:31x7%:77% 5xpi°
"7 °3TR ORI DR0K I8 DAK DTN IPYI0 IXE 2INS 10X

likuteitorah.com/likkutei-torah/ki-savo/4/
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And ye My sheep, the sheep of My pasture, are men, and I
am your G-d, saith the L-rd GOD.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

30 QTN 0°19p AnN

The Talmud cites Ezekiel 34:31 in a ruling about ritual im-
purity and reads it “you are called adam.” The Alter Rebbe
uses only these words: Israel is the “man” below who cor-
responds to the Man above.
Yevamot 61a:1-3"3-"R:X X”0 N1n2°
DTN TPy RS "INS INRY IRIY ,5TRD PRED 1R 00 3R
DIR WY 2170 .OTX TR 0937 PRY ,0IR 1R OOX V0AKR
My DAY 1390 73 W KT .Mena own NN oy Ny
DR 17(727 1021 S9RNY im0 172 Y70 KD WK DR Kia
3
William Davidson, Vocalized Aramaic (CC-BY-NC)

31 NDIT MIAT Pyw 11oyn 2INe

“And upon the likeness of the throne was a likeness as the
appearance of a man upon it above.” This is the Supernal
Man of the Alter Rebbe’s reading.
Ezekiel 1:26172:°R Pxptn°
AT 5Y1 KDI MINT 1°D071aR AXIND QWRI7Y WK Y217 Dynm
:2¥7n 7Y DTN XTI NInT X3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

32 PwIya SRS news

“Let Israel rejoice in its Maker; let the children of Zion de-
light in their King.” This is Israel’s “shining face” toward
G-d.
Psalms 149:2°2:0"np 0°2°1n
:0270217°8 1178732 1ya DX Mo
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,0mp 0°%n
33 12 NNAP 12 DARYW JnnRwem

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.Amwn nban nom

34 AP PRY 1NN

“Great is Havayah and highly praised, and His greatness is
unfathomable.” The Alter Rebbe’s “His greatness, which is
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unfathomable” echoes it.
Psalms 145:3:1”np 0°2°1n
2P0 1R NPT TRR Do PiTy
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A, mp 0onn xn

35 0°12 NANT 122 572

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L2897 IR 9 IRA

36 22w K9S *np X919

The Zohar teaches that one should fear G-d because He is
great and rules over all, the root of all worlds, “and all be-
fore Him is considered as nothing.”

Zohar I, 11b2a x> x”mt
KEHOT'S NOTE
L2, Rm

37 oo nwa s on
“Whom have I in heaven? And with You I desire nothing
on earth.” The Alter Rebbe reads it as setting aside every
desire but G-d.

Psalms 73:257172:3"y 0°2°1n

{PIN2 RYDNR? 0P DY 297N
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.719,3y 0°%nn

38 PIDAnRY .. Pwns . L mam

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
LIRIY AT @ vIN’2°Y 1773 07737 NN

39 2% PPy 1mI N

The words here quote Bava Batra 53a:6-7; the passage is
shown below.

Bava Batra 53a:6-7°1-"1:X 3”1 X1n2 X212

> - 2°¥9mM 9978 P01, 2793 199 103 21379 927 19K 0K 37 NN

,A3M R 7907 - 717% 103 RYPPOR 275027 ORMY 1N ORD LA 3t

KPR IRIT 9920 *D237 *IR 77720 ORI 571D K1 PPER) - 797X )
LR AP MRY - 7998 P01 LR AP TRXT - 1373 1)

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

27w KL, 272 R

40 9N 173D °1 IN°

The words here quote Numbers 6:25; the passage is shown

likuteitorah.com/likkutei-torah/ki-savo/4/
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42
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44
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below.

Numbers 6:2577175:1 712722
T 79X P32 Havayah
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.713,1923772

0°19% 0191 215

The words here quote Proverbs 27:19; the passage is
shown below.
Proverbs 27:19v7>:173 “own
:07X7 DTRI727 12 07327 07197 0712
As in water face answereth to face, So the heart of man to

man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RO SR 77

ONNR DTN "NOYIR INY 2INE 7INNY
The words here quote Ezekiel 34:31; the passage is shown
below.
Ezekiel 34:31x7%:77% 5xpi°
T3 D3 D2 "I DN DT Iy INS 7INE 10N
And ye My sheep, the sheep of My pasture, are men, and I

am your G-d, saith the L-rd GOD.”

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,T0 SRt

0IN 2”19 aNN
The words here quote Yevamot 61a:1-3; the passage is
shown below.
Yevamot 61a:1-33-X:X X”D mn2°
DTN "1y INS 7INS DKV RIY IR PRRUR K 00 7130
DIR WO 22 N°R DTN 12 DT 1°RY 07X 1R DX 0NN
My DnYn 130 "3 0 WK 03 own AN Ty ey
DI (71271 021 PR 0 12 YT KD WK DTN NI
a3
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
20T LR LRD Mng®

ND21T MIAT Py 1hyn DN
The words here quote Ezekiel 1:26; the passage is shown
below.

Ezekiel 1:26172:°R Pxptn°

AT 5Y1 KDI MNT 1°D071AR NRIND QWRIDY WK Y17 Dynm

STIPYPM T2y DT XYRD NT KO

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19 ,X PRPI IR

PARAGRAPH 6

45

46

47

48

49

SWNT? NN YPRRY

“His left hand is under my head, and His right hand em-
braces me.” The Alter Rebbe reads the two halves as the
stages from Rosh HaShanah to Yom Kippur and Simchas
Torah.

Song of Songs 2:61:’2 0*7°Wi1 W
21p20R 177 “WRA? Nan {oRnY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

gL, wrnw

PPN 21D 9PPR 00D SnnPon snwia

The words here quote Ezra 9:7; the passage is shown
below.

Ezra 9:771:v Rty
MR 3R APNBIY MO 0P TY P73 THTRD MR °NIR 0
0°12 N2 221 "AW2 2772 NI%IRG ’;’?7_3 T°2 7D ﬂJ’;??;
Sy it R=)iak]
Since the days of our fathers we have been exceeding guilty
unto this day; and for our iniquities have we, our kings, and
our priests, been delivered into the hand of the kings of the
lands, to the sword, to captivity, and to spoiling, and to con-
fusion of face, as it is this day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L0 Ry

PR 23D 91PN 29D CnnPa Tnwia

Ezra confesses, “My G-d, I am ashamed and humiliated to
lift my face to You, my G-d, for our iniquities have multi-
plied above our head.” The shame of the Ten Days is like
his.

Ezra 9:6:’0 Ry

DY TY TPT3 UNRYR) UXA 12y
and I said: ‘O my G-d, I am ashamed and blush to lift up my
face to Thee, my G-d; for our iniquities are increased over
our head, and our guiltiness is grown up unto the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SNPna 270 912 wrnd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2 ,10p

2ON9Y3 21 Q°NONM K2 B1°2%IN PIN2 NPT NN 03 AN

likuteitorah.com/likkutei-torah/ki-savo/4/

50

51

52

53

QNN O79R AR PRIY° 93 PR Twn XAp...

anbab

“And yet even this, when they are in the land of their ene-
mies, I will not despise them nor abhor them to destroy
them, to break My covenant with them.” The Zohar reads
“to destroy them” as “for their bride.”
Leviticus 26:44772:172 X1p7
on?3% DoRPY3"K2) 0 NoRNTKD DIP2R PRI NP2 NRTDITAR)
:DPP2X 1 °I% °2 DNX N2 187?
And yet for all that, when they are in the land of their ene-
mies, [ will not reject them, neither will I abhor them, to de-
stroy them utterly, and to break My covenant with them; for
I am the L-RD their G-d.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

SPOM12T RPIWA NI 1995 Pwn® 2°n> anbab

The Zohar notes that lechalasam lacks a vav and reads it
“for their bride”: like a man whose beloved lives in the
tanners’ market, which seems to him like the perfumers’
market because she is there, G-d does not reject Israel in
exile.

Zohar, Bechukotai 14:53-16:61x70:1"0-371:7" *Mpna 77 190

oM7Y oon

“I'will sprinkle pure water upon you, and you shall be pure
from all your impurities.” The Alter Rebbe’s “sprinkling
pure water upon us” echoes this verse.
Ezekiel 36:257173:17% Hxpi>
02°299323m1 D NIRRY YD DRYAYY 01INY 07 077y "ARPIN
02K VR
And I will sprinkle clean water upon you, and ye shall be
clean; from all your uncleannesses, and from all your idols,

will I cleanse you.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Zohar, Bechukotai 1:4 for these
words.

Zohar, Bechukotai 1:4°7:’X *nipna 711 1800
Kehot’s note points to Zohar, Bechukotai 15:59 for these
words.

Zohar, Bechukotai 15:59v71:1”0 *npna 7t 100

PARAGRAPH 7

54

N2IROANT "2 27

When Rabbi Abahu was passing away, he was shown thir-
teen rivers of balsam and told that they were his. The
Kehot note cites this Midrash for the image.
Bereshit Rabbah 62:1°X:270 1127 n°wx"2
NN O AR KT P2 WITPA L0%P7TR PR 190 Nywa I ...
TMR LIN0TBR I3 WY NPN MY MR LINAR 037 T 715 0w
(07 1°YR°) I2UTIRT POR MK LT 102 1IRR 21T POR N
2 DR PBRwR 19K L0795 °N Dam 1MNY ONyR PR NAnR IR
AR NIPNDN LRDAD 12 701 2371 17 13 YR a1 P 12 0Tt
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5355907 nRT DY (22 0920N) MK TR TR 2377 T 177 19X
:(30 OW) AN RITMIRY 120 1329 1w 12 7D RIsH NyR 79K 70N
... AP 239% YN

“These are the days of the years of Abraham’s life that he
lived, one hundred and seventy-five years” (Genesis 25:7).
“Abraham expired and died at a good old age, aged and con-
tent, and he was gathered to his people” (Genesis 25:8).
“These are the days of the years of Abraham’s life.” It is writ-
ten: “The L-rd knows the days of the faultless; their legacy
will last forever” (Psalms 37:18). “The L-rd knows the days
of the faultless” - this is Abraham, as it is stated: “Be fault-
less” (Genesis 17:1). “Their ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

55 N21R09DNT "2

When Rabbi Abahu was dying, thirteen rivers of balsam
passed before him, and he was told they were his. The
Kehot note cites it with Taanis 25a and Bereishis Rabbah
62 for the “thirteen rivers of balsam.”

Jerusalem Talmud Avodah Zarah 3:1771 7712y n2w17° TIn%n
R

56 N927 N2IRO9ANT X971 2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(2 ,mp) 27mna ([7] 270R) 972 L([8”7] 37D) Y w1 (X ,71D) Noayn

3]

57 N927 N2IRODNT "2 2™

The Zohar (Terumah) speaks of an angel appointed over
the flow of “the thirteen rivers of pure balsam,” which
flows from the supernal dew. The Alter Rebbe identifies
them with the Thirteen Attributes of Mercy.

Zohar, Terumah 33:371-3802”w-X”yw:3”2 217N , 717 790

When love, thus consummated according to those four di-
rections, ascends aloft, it meets with a celestial Chief who is
appointed over one thousand nine hundred and ninety fir-
maments and over the outward flowing of the thirteen
streams of pure balsam which descend from the mysterious
supernal Dew. That outflow is called “Mighty Waters”. This
Chief tries to prevent the spirit from proceeding, but does
not prevail, and it makes its way to the Palace of Love.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 8

58 It ak=ai )

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

[3] .(2,m29) XMt

59 137 937 X1y

In the Idra Zuta, the revealed “forehead” of the Ancient
Holy One is called Will, “the Will of all wills”; when it is re-
vealed, prayers are accepted and all judgments are sub-

likuteitorah.com/likkutei-torah/ki-savo/4/

QNN O79R AR PRIY° 93 PR Twn XAp...

dued. The Kehot note gives 288b (printed as Part I; the
passage is in Part III).

Zohar, Idra Zuta 4:37-10:49177:-1”9:"T R0t R7TRA 77170 7190

60 nT°n’ 293 TR
“Save my soul from the sword, my only one from the hand

of the dog.” The Alter Rebbe reads “my only one” as the
yechidah, to be freed from worldly desire.

Psalms 22:21x”3:33 0°%°1n
PN 25977 YD) 39 12EN
Deliver my soul from the sword; mine only one from the

power of the dog.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X2 ,200°%1n

PARAGRAPH 10

61 199w DOR° WY 19N
The teaching appears again in a discussion of whether a

sealed decree can be torn: for the individual, the time of
“Seek Havayah when He may be found” is these ten days.

Yevamot 105a:18-19v™-n"":X 11”p Nna°

7Y 012 7Y 19K (MK 73 7127 MK 1701 37 K 2R T

TRPIY N7 PRINYT MAR? APY INPY 0211207 0 MIwn wRA
P MY K23 072 WK XY °D? ,yionn — o7

William Davidson, Vocalized Aramaic (CC-BY-NC)

62 SWNRTD NN APRAY . . 0%ID NANT NIa2

This passage, on the shining of the face as “His left hand is
under my head,” is quoted in Or HaTorah on Shir
HaShirim, p. 1469.
KEHOT'S NOTE
LDOIR Y WRW N7AIND RN

63 T IND
The note points to the Rebbe’s kuntres for 19 Kislev 5752,
printed in Sefer HaMaamarim Melukat, for the words
“here, for the individual.”

KEHOT'S NOTE
01y Yn UPW?J %”1103 D971 — 273WnN 1705 v 0ILNMP IR

64 O M 5D UMD IND
The note quotes it: “We heard in Liadi: ‘here, for the indi-
vidual’ is the teshuvah of the yechidah to the Only One of
the world; ‘here, for the community’ is for the level of the
three lines of the emotive attributes.”

KEHOT'S NOTE

M2 ORI TP IRD TRD2 UYRw DUMA (2 ,7R) IRT PROIR Man2

— D7oy ,mTnT PNp can onab Mazh R w1t mTentT aawn
.16 Y12 145 °Y 770 wMPY IR

65 MYRPR 19NN 15T oA PR NIRIECI DD avhapn

The Zohar (Pinchas) sets out the order of the days from
Rosh HaShanah: the left arm is aroused, the whole world
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66

67

68

69

stands in awe and judgment and needs complete teshu-
vah, and then comes the union of “His left hand is under
my head.”

Zohar, Pinchas 7:26-9:3477%:"0-173:"t D119 ,777171 790

(27 my)

In the first maamar of this parsha the Alter Rebbe cites the
same Zohar (Pinchas 214b) for Rosh HaShanah as “the be-
ginning of wisdom, the awe of Havayah”: the time when
awe of G-d’s kingship is drawn upon a person, preparing
him for Yom Kippur.
KEHOT'S NOTE
2T ,R0 7Y% 0a XD

2PN °P X121 2%

“Create for me a pure heart, O G-d, and renew a steadfast
spirit within me.” A pure heart must be created by G-d; a
created being cannot make it for himself.
Psalms 51:12277:8”1 0°7°110
°27P3 W1 1993 M7 0°pPR Y2712 19w 2%
Create me a clean heart, O G-d; and renew a stedfast spirit
within me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.2°,X10°%7n

235 12

“Clean of hands and pure of heart (bar levav)” describes
one who may ascend the mountain of Havayah. The Alter
Rebbe uses bar levav for the pure heart given from above.
Psalms 24:4°7:775 0°2°1n
TRV Y23 K21 "WD1 XYW KipIXD MWK 2377131 078 73
He that hath clean hands, and a pure heart; Who hath not
taken My name in vain, and hath not sworn deceitfully.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,100°%0n

2757179 1177 1AW 0910 MWY 19N 2190 . L INSRN2 T WA

“Seek Havayah when He may be found, call upon Him
when He is near.” The Sages apply it to the Ten Days of
Teshuvah.
Isaiah 55:6":717117°yw°
:Dﬁ'n? imva; R mxrgn: al HW"!T
Seek ye the L-RD while He may be found, Call ye upon Him
while He is near;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rosh Hashanah 18a:1227:X 1 71wn wR1

MWD WK PV 012 1Ry PR (K 12 127 K 2R Tl

0°n7 MY — #2231 DR A 00T N3 T .00mean o

221 7103% NiRv3? IPY A1 127 MK TN 271 MK 2RTIY R

P2V 0% MY APR (IR 12 127 0K 101 27 MWK LT Ty
.0°71937 0P MY XA

William Davidson, Vocalized Aramaic (CC-BY-NC)
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Yevamot 49b:11-1227°-8">:2 1”1 Mn2®

27 MR 20K T L72X2 KT LT KT — CIRER2 N WIT?

oy MWD WURY 1P2Y 0OR° MY PR MR 92 127 0K R
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,R”2PN0 MR ™0 IRT
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“And He afflicted you and let you hunger, and fed you the
manna.” The Alter Rebbe sees the affliction as preparation
for the pure heart.
Deuteronomy 8:3°2:’11 0°127
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And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3, 027

777 0TI 1R 07 197
Kehot’s note points to Megillah 31b for these words.

Megillah 31b2 &”5 7273
KEHOT’'S NOTE
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The Shulchan Aruch fixes the yearly order of readings,
with “You are standing” (Nitzavim) always read before
Rosh HaShanah, so that Ki Savo always comes in the weeks
just before it. The Kehot note cites it, with Tosafos on
Megillah 31b, for reading this portion before Rosh
HaShanah.

Shulchan Arukh, Orach Chayim 428:40%1 nR 717y 1n2w
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Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

likuteitorah.com/likkutei-torah/ki-savo/4/
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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