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“Because you did not serve
Havayah your G-d with joy”

Every Jew can serve G-d with joy, because the Torah is G-d’s own
light: studying it quenches the longing to cleave to Him that is
hidden in every heart. That joy is open even to one who has fallen

from love, and it grows as he recognizes his own lowliness.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Every Jew can serve G-d with joy, because the Torah is G-d’s own light: studying it
quenches the longing to cleave to Him that is hidden in every heart. That joy is
open even to one who has fallen from love, and it grows as he recognizes his own

lowliness.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks how the Torah can fault all Israel for not serving G-d “with joy,” when rejoicing in
G-d seems to be the level of the righteous. It distinguishes two services, prayer and Torah study.
Prayer, “the morning of Avraham,” is the time to wake the love for G-d that sleeps in every heart, by
contemplating that G-d is “El Olam”: the world is only a ray of His light, which comes from Him with-
out changing Him, as fruit comes from the earth’s power of growth and thoughts from the soul. This
contemplation runs through the morning prayers and leads to the Shema. Of two loves, the selfless
flame of the righteous and the longing to cleave to G-d that every Jew has, the second can be fulfilled
only through the Torah, in whose letters G-d’s light is clothed; that fulfillment is the joy every Jew is
commanded. Even one whose love has cooled can rejoice in his study, all the more as he recognizes his
lowliness. The maamar closes with the preparation for prayer: heaviness of head, a mikveh, charity,

and the study of musar.

OUTLINE

1 The question and the two services 7

How can all Israel be faulted for not serving with joy, the level of the righteous? The answer begins with two
services, prayer and Torah; prayer is the morning time for waking the love that sleeps in every heart.

2 The contemplation of prayer 12-4

G-d is “El Olam”: the world is only a ray of His light, like fruit from the power of growth and thought from
the soul. The morning prayers revolve around this, ask for help against accusations and distractions, and
lead to the Shema.

3 Two loves, and the Torah that fulfills them 15-7

The selfless love of the righteous differs from the longing to cleave to G-d that every Jew has. That longing
is fulfilled only through the Torah, whose letters hold G-d’s light, and its fulfillment is the joy everyone can
reach.
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4 Joy for one who has fallen from love

18-10

One whose love has cooled can still rejoice in the Torah, which is one with G-d; recognizing his lowliness

doubles the joy, while sadness comes from pride, and the Torah’s light “passes over transgression” for the

humble.

5 Yaakov and Yisrael; the joy of the righteous

g

The humble service is Yaakov, the servant; Yisrael is the time of great love, when joy comes easily. The joy of

a mitzvah is commanded of all; the revealed joy in G-d Himself is the level of the righteous, open to all on

Yom Tov.

6 Preparing for prayer

M12-15

Heaviness of head, a recognition of lowliness in the mind; then three things that remove what hinders

prayer: a mikveh, since prayer is fragrance and fragrance depends on purity; charity, against the accusa-

tions; and musar, in which simple faith is the crown of the great love.

KEY CONCEPTS

The hidden love n7n107 127X

The love for G-d present in every Jew’s heart. It lies dor-
mant, as if asleep, until contemplation in prayer brings it
into the mind.

El Olam 071y %X
G-d as “world,” not “the G-d of the world”: the world is not
a thing in its own right but a ray of His light.

Ilumination X7

An outflow that leaves its source undiminished and un-
changed, like thought from the soul or fruit from the pow-
er of growth. The world, and the light in the letters of the
Torah, are illuminations from G-d.
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The two loves N1271X 2191 3w

A selfless love that flares up of itself, the level of the right-
eous, and the longing to cleave to G-d that every Jew has.
The second is fulfilled through the Torah.

Leftovers 077w
Regarding oneself as superfluous in the world. For one so
humble, the Torah’s light “passes over transgression.”

Yaakov and Yisrael xw" 2py°

Two levels of service: Yaakov, the servant whose love has
cooled yet who serves with joy, and Yisrael, the time of
great love in prayer, when joy comes easily.

Heaviness of head w1 7215

The sober recognition in the mind, before prayer, of one’s
own lowliness and of the sins that hide the level of Yisrael.
It need not be a heaviness of the heart.
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SECTION 1 - 11

The question and the two services
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“Because you did not serve Havayah your G-d with joy,” etc. Now, to understand [this]: is this not
[one of] the levels of the righteous, as it is written, “Rejoice, you righteous, in Havayah,” etc.? And
how can every person reach it?
The maamar opens with Deuteronomy 28:47, from the rebuke in Ki Tavo: the curses come “because you did
not serve Havayah your G-d with joy and with gladness of heart.” The difficulty is that rejoicing in G-d seems

to be the level of the righteous, as Psalms 97:12 says, “Rejoice, you righteous, in Havayah”; how, then, can

the Torah expect it of every Jew?
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However, there are two levels in the service of G-d: the attribute of day and the attribute of night,
the level of Yaakov and the level of Yisrael; and in particular terms, they are the level of Torah and
the level of prayer.

The answer begins by distinguishing two levels in serving G-d, called “day” and “night” and linked to the pa-

triarch’s two names, Yaakov and Yisrael. In a person’s daily life the two levels appear as Torah study and
prayer; the maamar explains each pair as it goes on.
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(See what is written about the attribute of day and the attribute of night in the discourse beginning
“Sing and rejoice,” regarding “song in the evening and joy in the morning”; and in the discourse
beginning “The matter of Chanukah,” regarding “in the morning it is written ‘when he makes [the
lamps] good,” and toward evening it is written ‘when he raises [them]|’”; and at the end of the dis-
course beginning “To understand the matter of the blessings”; [and] at the end of the discourse be-
ginning “Know this day.” And see the Zohar, Part I, 174a, on the matter of Yaakov and Yisrael.)

This parenthesis lists where the Alter Rebbe treats these themes elsewhere: Torah Ohr’s discourse on “Sing

and rejoice” (Zechariah 2:14), which takes up the Zohar’s “joy in the morning and song in the evening,” and

its discourse on Chanukah, which contrasts the morning tending of the Menorah’s lamps (Exodus 30:7) with

their kindling toward evening (Exodus 30:8). The Zohar passage cited explains why the patriarch is some-
times called Yaakov and sometimes Yisrael.
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The explanation is this: our Sages, of blessed memory, said, “The time for Torah is one thing and
the time for prayer is another,” for prayer is called “the life of the hour” and Torah “eternal life.”

Before explaining the two levels, the Alter Rebbe recalls the Talmud (Shabbos 10a): when Rava saw Rav
Hamnuna lengthening his prayer, he said that people leave “eternal life” (Torah) for “the life of the hour”
(prayer, in which one asks for present needs), and Rav Hamnuna held that each has its own time. Torah and
prayer are thus two distinct services.

55 292w NAMon FAARW 10T 7080 2021222 20590 pMaR DOw™ 2°N07 19aNT 1Y 102
ON 29N9W MO INPWR TIPY TR 7% NIM221 N0MAY 4Py RO PRAWOD TARY 7NN
7007’22 25997190 XY TR UPUN2 170N

And to understand the matter of prayer, of which it is written, “And Avraham rose early in the
morning”: that is, the hidden love in the heart of each and every one of Israel is in concealment
and hiddenness, in a state of sleep, and it must be awakened from its sleep, as it is written, “if you

awaken (ta’iru),” with one reish, “and if you arouse (te’oreru),” with two reishes.

Prayer is linked to the verse “And Avraham rose early in the morning” (Genesis 22:3). Every Jew has a hid-
den love for G-d in the heart, but it lies dormant, as if asleep, and prayer is the time to wake it; the verse in
Song of Songs uses two verbs for waking, ta’iru, written with one letter reish, and te’oreru, written with two.
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That is: “if you awaken,” with one reish, is the outer dimension (chitzoniyus) of the heart, and “if
you arouse,” with two reishes, is the inner dimension (pnimiyus) of the heart; see the Likkutei

Torah of the Arizal, of blessed memory, on Song of Songs.

The single reish stands for waking the outer layer of the heart, and the doubled reish for stirring its inner
depth. The Alter Rebbe cites this reading from the Arizal’s Likkutei Torah on Song of Songs.
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“The love, until it desires” (see the Zohar, Part II, 9a, 146b; Tikkunei Zohar, Tikkun 30): for there is
a time and a season for the desire and longing of the hidden love mentioned above, namely, at

Shacharis.

The verse ends “the love, until it desires”: the hidden love has its proper time to awaken into desire and
longing for G-d. That time is Shacharis, the morning prayer.
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And this is [the meaning of|] “And Avraham rose early in the morning” (see the Zohar, Part I, 72a,
203a, 247b; Part 111, Vayikra, 22b, the end of 52b, the end of 204a, 242a).

This is why prayer is tied to Avraham rising early: the morning is Avraham’s time. The Zohar passages cited
speak of “the morning of Avraham,” the hour of divine favor, and of Avraham as the one who instituted the

morning prayer.
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The sleep of this love is like, for example, a person who is asleep, whose thought is in a state of

withdrawal above the mind and is not enclothed in his mind at all;

The Alter Rebbe now explains what it means for love to “sleep.” In a sleeping person, thought has withdrawn

above the mind and is no longer clothed in it, so it does not operate through deliberate thinking.
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and therefore dreams are mere imaginings (see what is written in the discourse beginning “A
song,” etc., “we were like dreamers”). But when he wakes, this thought enters into the mind and is
enclothed within his mind, to think with [his thoughts] as he wishes.

That is why dreams are only imaginings; the Torah Ohr discourse on “we were like dreamers” (Psalms 126:1)

explains that in sleep the discerning intellect withdraws and only imagination is left. On waking, thought en-

ters the mind again, and a person directs his thinking as he wishes.
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Whereas in a dream there is no choice or will at all. So too is the matter with this love when it is in a
state of sleep: even though he remembers G-d in his heart and knows in a general way that “the
whole earth is full of His glory,”

In a dream a person has no choice or will. The hidden love can be in the same state: a person remembers

G-d in his heart and knows in a general way that “the whole earth is full of His glory” (Isaiah 6:3), yet this
knowledge has the quality of a dream.
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nevertheless he can commit a sin, which is against His will, may He be blessed, and even at that
very moment, as our Sages, of blessed memory, said: “The thief at the mouth of the tunnel calls

upon the Merciful One,” that he succeed in his theft.

The proof is that a person can sin against G-d’s will even at the moment he remembers Him. The Sages’ say-
ing (Berachos 63a, in the Ein Yaakov’s reading, as the Kehot note says) describes a burglar who, at the very

mouth of his tunnel, calls on G-d to help him succeed in his theft.
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This is because this remembrance is only by way of imagination and a mere passing over the mind,

and it is not enclothed in his mind and does not enter into it.

The burglar believes in G-d, but the belief only passes over his mind like an image; it has not entered the

mind and been clothed there, so it does not govern what he does.
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And a person must awaken the love from its sleep and bring it into his mind and his thought,

through much contemplation, from the beginning of the prayer until the reading of the Shema.

Prayer’s task, then, is to wake the love and bring it into the mind through sustained contemplation, from the

start of the prayers until the Shema. The next paragraphs describe that contemplation.

SECTION 2 - 12-4

The contemplation of prayer
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The contemplation in prayer is how He, may He be blessed, is “El Olam” (G-d, world) and not “El
HaOlam” (G-d of the world): for the world is not a thing in its own right;

The contemplation that wakes the love concerns how G-d relates to the world. Avraham called on G-d as “El
Olam” (Genesis 21:33); the Alter Rebbe reads it not as “the G-d of the world,” as though the world were a sep-
arate thing that G-d rules, but as “G-d, world”: the world is not a thing in its own right.
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rather, they are the aspect of a spreading forth of illumination and radiance from His light, may He
be blessed, like the radiance of the sun: [a radiance] that shone forth from Him, may He be blessed,

when it arose in His will to create the world.

Rather, everything in the world is only a ray spreading forth from G-d’s light, as the sun’s radiance spreads
from the sun. That radiance shone forth when it arose in G-d’s will to create the world.
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By way of analogy: like the spiritual power of growth in the earth, from which grasses, trees and
fruits grow. Certainly the fruit that grows, which is physical, is not of the being and essence of the

spiritual power of growth,

An analogy for how the world relates to G-d: the earth has a spiritual power that makes plants grow. The fruit
that grows is physical, so it cannot be the very essence of that spiritual power.

5”9 AWANI TAYNI N TR MRIRT 2IMT 197 MM NNy NLWD Nnn 7292 TIRT N3 KPR
TV PPRW 717 °191 MPoNn 9°0% DOwan 0y Snwa 1D ey T3 (15 b

but only an illumination that spreads forth from the essence and being of the spiritual power of
growth. And this illumination became so coarse and so physical that it became a physical fruit,

with tastes the palate can sense, sweetness and so on, something of a kind that is not

The fruit comes from only a ray of that power, which has become so coarse that it turns into physical fruit,

with flavors such as sweetness that the palate can taste. Nothing like taste exists in the spiritual power itself.
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found in the spiritual at all. And this spreading forth is not like the spreading forth of water that

flows from a high place to a low place, where of the water

The Alter Rebbe sharpens the analogy by a contrast: this “spreading forth” is not like water running
downhill.
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that has flowed, nothing at all remains in its first place; whereas the spiritual power of growth is not
diminished at all by the growing of the fruit, and it can grow [fruit] again, many times without
number.

Water that flows downhill leaves its source; none of it stays behind. The power of growth loses nothing by
producing fruit and can produce again and again without limit, because what goes out from it is only a ray.

WIR DUOWRIY OTRT MAwnn SwnD 1M TR Qw2 T MLYDNTY NRRT SHOM IR 199
WY RO 79197 MAwRRT NRn WD DR 1193 1w RPY D90 0Ipn 090DIN PRY INRYN
PR 7Y Mawnn

Therefore the sages of truth called this spreading forth by the name “illumination,” like, for exam-
ple, a person’s thoughts, which are drawn forth from his soul and his neshamah, which take up no
space at all, and [there is] no change or diminution at all in his soul because of the thoughts, and it
can think thoughts without end.

This is why the Kabbalists, “the sages of truth,” call such an outflow he’arah, “illumination.” A person’s

thoughts are a second example: they come from the soul without occupying any space, they neither change
nor diminish it, and the soul can go on thinking without end.
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So the world is only an illumination and a spreading forth from Him, may He be blessed, and “all
before Him is considered as nothing,” and they take up no space in relation to Him, may He be
blessed, and there is no change in Him, G-d forbid, as it is written, “I am Havayah, I have not
changed,” and “You are He before the world was created,” etc.

So the world is only a ray of G-d’s light: before Him it is “considered as nothing,” as the Zohar says, and cre-

ating it brought no change in Him, as Malachi 3:6 says. The morning prayers say the same: “You are He be-
fore the world was created; You are He since the world was created.”
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(And see what is written about this in the discourse beginning “The voice of my beloved,” on Song
of Songs.) And with this one arouses the love in prayer. And this is what we say: “Give thanks to

Havayah, call upon His Name,” etc.

The Alter Rebbe refers to his discourse on “The voice of my beloved” in Song of Songs for more on this.
Contemplating this truth is what arouses the love in prayer, and it is the theme of “Give thanks to Havayah,
call upon His Name” (I Chronicles 16:8), recited in the morning prayers.
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That is, we give thanks for this: that G-d is “El Olam,” as mentioned above. And see what is written

in the discourse beginning “Return, O Israel, unto,’
G-d, King of the world.”

regarding “Blessed are You, Havayah, our

When we say “Give thanks,” we acknowledge that G-d is “El Olam,” the world being only His light. The dis-
course “Return, O Israel” takes this up in explaining the blessing formula, “Blessed are You, Havayah, our
G-d, King of the world.”
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The whole of the prayer revolves around this matter, for one must go back over it many times, until
it is fixed in his heart as actual sight; and each and every one should dwell on this at length accord-
ing to his intellect: one whose mind is more coarse must go into it more deeply.
This contemplation, that the world is only G-d’s radiance, is the thread that runs through the whole morning
prayer. One must return to it again and again until it is settled in the heart as clearly as something seen with

the eyes; each person dwells on it according to his capacity, and one whose mind is more bound up with the
physical needs to go deeper.
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And the requests in the midst of the Pesukei DeZimra and the praises were instituted by the Men of
the Great Assembly because there are accusations against a person, and they judge him whether he
is worthy of this;

Why, then, do the Pesukei DeZimra, the morning’s verses of praise, contain requests? The Men of the Great

Assembly placed them there because there are accusations against a person, and he is judged on whether he
is worthy of reaching this contemplation and love.
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and also because there are many hindrances and causes that distract a person from this contem-
plation. And about this we ask for mercy: “Save Your people,” etc., “and tend them and carry
them,” etc.,

The requests also answer the many obstacles and distractions that keep a person from this contemplation.

So among the praises we ask for mercy, with verses such as “Save Your people ... and tend them and carry
them” (Psalms 28:9).
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“And He, being merciful,” etc. (And see what is written about this in Parshas Pinchas, at the end of
the discourse beginning “Command the children of Israel.”) And the whole matter until the Shema
is to awaken the love; and in the Shema we say, “Havayah our G-d ... One.”

Another such verse is “And He, being merciful, forgives iniquity” (Psalms 78:38); the Alter Rebbe refers to

his discourse “Command the children of Israel” in Pinchas for more. Everything before the Shema serves to

awaken the love, and the Shema itself then declares G-d’s oneness: “Havayah is our G-d, Havayah is One.”
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And it is stated in the Gemara that the men of Yericho would “wrap together” the Shema, and would
not interrupt between “One” and “And you shall love” with anything else, because

The Talmud (Pesachim 56a) reports that the people of Yericho “wrapped together” the Shema: in one view
they did not pause after “One,” and in another they left out “Blessed be the Name of the glory of His king-
dom forever and ever.” The Alter Rebbe describes their practice as not interrupting between “One” and “And
you shall love.”
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they depend on each other: according to the measure of one’s contemplation of His unity, may He
be blessed, so will the attribute of love be aroused. Therefore they would “wrap together” the
Shema, etc. But the halachah does not follow the men of Yericho, for “Blessed be the Name of the
glory of His kingdom forever and ever” is not an interruption, because this, too, is the secret of
“One.”

Their reason, as the Alter Rebbe explains it, is that the love depends on the contemplation of G-d’s oneness:

as deep as one’s contemplation of His unity, so strong will the love be. The halachah does not follow them,
because “Blessed be the Name ...” is not an interruption: it too expresses the secret of “One.”
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And “va’ed” (“and ever”) is the secret of “One” (echad) through an exchange of letters, etc., and it
is called the lower unity (yichuda tata’ah), as is known. (And see what is written about this in the

discourse beginning “In the third month.”)

The Zohar (Part 11, 134a) says that va’ed, “and ever,” at the end of “Blessed be the Name ...,” is echad, “One,”
with its letters exchanged. This is the “lower unity,” G-d’s oneness as it is found within the world’s existence,
as against the “higher unity” of the verse “Hear, O Israel.”

SECTION 3 - 15-7

Two loves, and the Torah that fulfills them
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2. Now, there are two kinds of love. [One is] a love that comes about of itself through contemplation
of “Havayah is One”; it is like a flame that rises of itself and burns like flashes of fire, and there is
nothing at all that it seeks.

The second section begins here. There are two kinds of love for G-d; the first arises by itself from contem-

plating that “Havayah is One,” rising like a flame and burning “like flashes of fire” (Song of Songs 8:6), and it
seeks nothing for itself.

likuteitorah.com/likkutei-torah/ki-savo/3/ 12
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(This is as is written in Sefer Shel Beinonim, Part I, at the end of chapter 10: “and not only in order
to cleave to Him, may He be blessed, to quench the thirst of their soul that thirsts for G-d; rather,

9

‘Who is a chassid? One who acts with kindness toward his Maker,’” etc.; see there.

Tanya, chapter 10, describes this love in the bnei aliyah, people of the highest rank: their service is not only
to cleave to G-d and quench their own soul’s thirst for Him. It follows the Tikkunei Zohar’s “Who is a chas-
sid? One who acts with kindness toward his Maker,” which Tanya explains as uniting the Holy One, blessed
be He, and His Shechinah in the lower worlds.
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And see the discourse beginning “It is written, ‘How beautiful and how pleasant you are, love, in
delights.”” And see what is written below, at the end of the discourse beginning “And you shall offer
a burnt-offering, a fire-offering,” regarding “and this level is called by the name olah (burnt-offer-
ing), because it rises (olah) of itself,” etc.; see there.)

Two more discourses describe this love: one on “How beautiful and how pleasant you are, love, in delights”

(Song of Songs 7:7), which the Kehot note suggests is Iggeres HaKodesh 18 in Tanya, and one on the burnt-
offering. The word olah, “burnt-offering,” also means “rising,” and this love rises of itself.
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And the second love is that one desires and longs to cleave to Him, may He be blessed; and this is
in the heart of each and every one of Israel.

The second love is the desire and longing to cleave to G-d. Unlike the first, it is present in the heart of every

Jew.

likuteitorah.com/likkutei-torah/ki-savo/3/ 13



LIKKUTEI TORAH - PARSHAS KI SAVO - MAAMAR 3 12 Anne2 "1’|7‘?N 1 DR N7y X% WX nnn

N3TAY NPYR RO INWRIT TR I7RWA) YT PROR NI W TIRNNY 139777 DR 1N
1991 70 0112 0OPOTR 1AW IMAR 1YY 97T N°D° 11 17721 AW [oonea Sw 9n0a] 27002 WURI 1709y 013
7192 (BPwi N°XAm 191100 M 17T

And this is [the meaning of] “And you shall love”: that is, that you should desire that Havayah be
your G-d, as is known. (Whereas the first love is the distinction and level of the elevated ones (bnei
aliyah), as is written in Sefer Shel Beinonim there, and in the discourse beginning “How beautiful,”
mentioned above; and of this it is said, “Rejoice, you righteous, in Havayah.” And see the end of the
discourse beginning “This they shall give,” etc., “half a shekel.”)
This is how the Alter Rebbe reads the commandment “And you shall love Havayah your G-d”: you shall long
for Havayah to be your G-d, which every Jew can do. The first love, by contrast, belongs to the elevated few;

it is the joy of “Rejoice, you righteous, in Havayah,” and the discourse on the half-shekel in Torah Ohr
speaks of the same distinction.
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And this is the acceptance of the kingdom of Heaven in the Shema; only, it is impossible to cleave
to Him, may He be blessed, for “no thought can grasp Him,” since He, may He be blessed, is “hid-
den of all the hidden ones” and “concealed of all the concealed ones.”
This longing is the acceptance of the kingdom of Heaven that the Mishnah (Berachos 2:2) associates with the
Shema. Yet a person cannot cleave to G-d by his own power, for, as the Tikkunei Zohar says, “no thought can

grasp Him,” and in the Zohar’s words He is “hidden of all the hidden ones and concealed of all the concealed
ones.”
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That is: there are worlds that are called “hidden ones,” and they are above the level of the World to
Come, and He, may He be blessed, is hidden and concealed from them, for they do not grasp Him;

and likewise “concealed of all the concealed ones” — except through the Torah.

The Zohar’s “hidden ones” are worlds so lofty that they are above even the World to Come, and still they can-

not grasp G-d. The one way to cleave to Him is through the Torah, as the next paragraph explains.

likuteitorah.com/likkutei-torah/ki-savo/3/ 14
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And this is [the meaning of] “And you shall speak of them,” etc.: that in the letters of the Torah
there is enclothed a spreading forth and illumination from Him, may He be blessed, as in the anal-
ogy of the power of growth and the letters of thought mentioned above; as is explained regarding
the manna,
This is the meaning of “And you shall speak of them” (Deuteronomy 6:7), which follows “And you shall love”
in the Shema: the way to cleave to G-d is through words of Torah. A ray of G-d’s light is clothed in the letters

of the Torah, as the power of growth is present in the fruit and the soul in the letters of its thought, in the
analogies above.
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“for a dew of lights is your dew,” and it became physical, until “they pounded it in a mortar,” etc.
And see what is written about this in Parshas Eikev, at the end of the discourse beginning “And He
fed you the manna.”

The manna shows the same descent: it is linked with “a dew of lights” (Isaiah 26:19), yet it became so physi-

cal that the Israelites “pounded it in a mortar” (Numbers 11:8). The discourse on “And He fed you the man-
na” in Eikev explains this further.
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And this is [the meaning of| “and the Torah is light”: that it is an illumination from the Infinite One
(Ein Sof), blessed be He. Accordingly, there should be great joy in occupying oneself with the Torah
and the mitzvos, for through this one quenches his thirst: his desire and longing to cleave to Him,
may He be blessed.

The verse “For a mitzvah is a lamp, and the Torah is light” (Proverbs 6:23) teaches that the Torah is a ray of

light from the Infinite One. That is why there should be great joy in Torah and mitzvos: through them a per-
son quenches his thirst, the longing to cleave to G-d that every Jew has.

likuteitorah.com/likkutei-torah/ki-savo/3/ 15
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And as is written about this at length in the discourse beginning “Command the children of Israel,”
etc., “My offering, My bread,” regarding the burning of the fats upon the altar, and regarding “The
precepts of Havayah are upright, gladdening the heart.” And of this it is said, “Because you did not
serve,” etc.,
The Alter Rebbe refers to his discourse in Pinchas on “Command the children of Israel ... My offering, My
bread” (Numbers 28:2), which discusses the burning of the fats on the altar and the verse “The precepts of

Havayah are upright, gladdening the heart” (Psalms 19:9). This joy of the mitzvos is the joy that
Deuteronomy 28:47 requires.
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“with joy and with gladness of heart” (and see the Zohar, Part I, 116a, 177a): for this level of joy,
from the service in Torah and mitzvos through which one quenches his thirst — every person can
reach it, as mentioned above.

Because this joy comes from quenching one’s thirst through Torah and mitzvos, which are open to every-

one, every person can reach it. This answers the opening question of how the Torah can demand joy of all.
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However, there are two levels in the study of Torah. One is immediately after prayer, when one has
aroused the love and studies the Torah with a thirsting soul, like one who thirsts for water; and then

he is certainly joyful in his service.

The Alter Rebbe now distinguishes two situations in Torah study. The first is right after prayer, when the love
has been aroused and a person studies with a thirsting soul; then he certainly rejoices in his service.

likuteitorah.com/likkutei-torah/ki-savo/3/ 16
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SECTION 4 - 18-10

Joy for one who has fallen from love
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And see what is written in the discourse beginning “Binding his foal to the vine,” regarding “for de-
light belongs after the fulfillment of the will,” etc.; see there.

The Alter Rebbe refers to his Torah Ohr discourse on “Binding his foal to the vine” (Genesis 49:11), which ex-
plains that delight comes after a desire has been fulfilled. So when Torah study fulfills the thirst aroused in
prayer, joy follows.
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And the second level is when one has fallen from the level of love, whether a man of business when
he is occupied with his business, or one who dwells in the tent, etc.

The second situation is when a person has fallen from the love aroused in prayer: a businessman busy with

his affairs, or even one who spends his days in study, “dwelling in the tent,” whose love has cooled.
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Even so, he can make himself joyful in his study through contemplating that the Torah is the
Infinite Light (Or Ein Sof), blessed be He, and “the Torah and the Holy One, blessed be He, are all
one.” Even though he is far from G-d, at the utmost distance, since

Even then he can make himself joyful by contemplating that the Torah is the Infinite Light itself, and that, as

the Zohar teaches, “the Torah and the Holy One, blessed be He, are all one.” He can rejoice in his study even
while he feels utterly far from G-d.
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he is occupied with the matters of the world and with commerce, nevertheless, since he is within

what is permitted (heter), he can return to G-d and to His service, since he is not bound (asur) and

tied in the hands of the external forces; and therefore it is called by the name heter, that is to say,
His distance comes from his involvement in the world and in business, but since that involvement is permit-
ted, he can still return to G-d. The Hebrew words carry the point: asur, “forbidden,” also means “bound,”

and heter, “permitted,” also means “untied”; one engaged in permitted things is not bound in the hands of
the external forces, the kelipos.

likuteitorah.com/likkutei-torah/ki-savo/3/ 17
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like, for example, a person who has been handed over into the hand of his enemy, only he is not
imprisoned and can walk about, and it is possible for him to escape — unless he has stumbled in
something forbidden, G-d forbid; and if he has stumbled, then he has no remedy except through

thoughts of teshuvah in truth, as is written elsewhere.

He is like a man handed over to his enemy but not imprisoned: he can still walk off and escape. One who has
stumbled into something forbidden is bound, and has no remedy except sincere thoughts of teshuvah, as is
explained elsewhere.
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On the contrary: the more he contemplates well how far he is from G-d, by recognizing his place

and knowing his worth — that even if he is one who dwells in the tent, etc.,

Far from blocking joy, the awareness of being far from G-d can increase it. A person should honestly consid-
er his place and worth, even if he is a scholar who spends his days in study.
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for, after all, he can speak idle words in the middle of his study with nothing to stop him; all the
more so if he has stumbled in something forbidden through the sins of youth, for “a person knows

his own soul”;

Even such a person can break off his learning for idle talk with nothing to stop him; how much more so if he
has stumbled into the sins of youth, which each person knows about himself.

likuteitorah.com/likkutei-torah/ki-savo/3/ 18
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and even if he has had thoughts [of teshuvah| and done teshuvah, if he has not yet done complete
teshuvah and the mortifications that cleanse more — and the more he dwells at length and goes
deeply into his own lowliness, and is despicable in his own eyes, contemptible, and makes himself
like leftovers: why was he created in the world? —
Even after teshuvah, he may not yet have done complete teshuvah, with the mortifications that cleanse sin
more fully. The more deeply he dwells on his own lowliness, until he is “despicable in his own eyes, con-

temptible” (Psalms 15:4) and sees himself as leftovers, wondering why he was created at all, the greater his
joy will become.
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then the joy of the soul in occupying himself with the Torah will be double and redoubled, with sur-
passing elevation (and see Sefer Shel Beinonim, chapters 31 and 34, and the end of the discourse
beginning “And Yitzchak’s servants dug,” on the matter of “a well of living water”). And sadness is
when he seeks great things specifically: to reach the level of Rabbi Shimon bar Yochai, whose
Torah was his occupation,
Then the soul’s joy in studying Torah will be doubled and redoubled, as Tanya teaches in chapters 31 and 34,
and as the Torah Ohr discourse on the well of living water dug by Yitzchak’s servants explains. Sadness, by

contrast, comes from seeking greatness, such as wanting to be like Rabbi Shimon bar Yochai, whose Torah
was his occupation; Tanya, chapter 27, calls such sadness a form of pride.
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as he said, “With one bond I am bound [to Him]; the soul is held fast in Him, aflame in Him,” etc.
That is, he was not in a state of sleep and did not need to arouse the love, and therefore he was ex-
empt from prayer.
Rabbi Shimon said of himself, “With one bond I am bound [to Him],” his soul always held fast to G-d and
aflame in Him. His love never slept and needed no awakening, so he was exempt from prayer. The Jerusalem

Talmud (Berachos 1:2) quotes him: people like us, occupied with Torah study, do not interrupt it even for the
Shema.

likuteitorah.com/likkutei-torah/ki-savo/3/ 19
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And this is what is written, “and passes over transgression for the remnant of His heritage”: for one
who makes himself like leftovers — the matter of the great intensity of lowliness mentioned above
— the Torah, the Infinite Light, blessed be He, “passes over transgression,” so that his
transgressions
This is the meaning of Micah 7:18, “He passes over transgression for the remnant of His heritage”: the
Talmud (Rosh Hashanah 17b) reads “remnant” as one who regards himself as leftovers. For one who has

reached such deep humility, the Torah, which is the Infinite Light, passes over his transgressions, so that
they count for nothing.
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take up no space at all. It is like the analogy of the shining of the sun’s light upon the earth: in the
place where the shining of the light comes to an end, there the warmth of the sun’s light is greater;

so that right on the earth it is hotter, while high up in the air there is a mountain of snow, etc.

The analogy is sunlight: its warmth is felt most where its shining comes to an end, on the earth itself, while
high in the air there are mountains of snow. So the Torah’s light acts most strongly where a person is lowest
in his own eyes.

SECTION 5 - 111

Yaakov and Yisrael; the joy of the righteous
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And so, by way of analogy, with the illumination of the light of Torah: it is greater in one who is at
the level of leftovers and superfluous in the world, etc. And this is [the meaning of] “and passes

over transgression,”

So too the light of the Torah shines most in one who sees himself as leftovers, as superfluous in the world.
This is how “He passes over transgression” applies to him.

likuteitorah.com/likkutei-torah/ki-savo/3/ 20
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provided only that “my sin is ever before me,” and that he not be enclothed in them [as if they
were] an upright way, in the manner of “fools, because of the way of their transgression,” as is ex-
plained elsewhere, in the discourse beginning “When you raise up the lamps,” and as it is written,

“The way of a fool is upright in his own eyes.”

There is one condition: “my sin is ever before me” (Psalms 51:5), so that he never thinks his sinful ways up-
right, like the “fools” who suffer “because of the way of their transgression” (Psalms 107:17), and as “the way
of a fool is upright in his own eyes” (Proverbs 12:15). The discourse “When you raise up the lamps” explains
this further.

B9y n 1772 wrny) SCoophR Oy nvaw vD BRI SN2 9URWH 2py° KAPI N 11°Mm2 1Im

(I3 7Py POMR
Now, this level is called Yaakov; whereas the level of Yisrael [is] “for you have striven with G-d” (see
what is written in the discourse beginning “How goodly are your tents, Yaakov,” etc.),

This humble service, of one who has fallen from the love of prayer, is called Yaakov. Yisrael is a higher level,
named for “you have striven with G-d ... and prevailed” (Genesis 32:29); the discourse “How goodly are your
tents, Yaakov” explains the two names.
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and it is the matter of the time of the arousal of great love (ahavah rabbah) in prayer and in the

Torah [study] that follows prayer; and then joy comes more easily.

Yisrael is the time when great love is aroused, in prayer and in the Torah study that follows it. Then joy
comes more easily.

SR W PRAW? M2 3778 10 W0 QIR AR 079K FTawy R 1Y Cannw 2% D i

And this is [the meaning of] “and for the upright in heart, joy,” in the manner of “G-d made man
upright,” etc.; and this is the level of Yisrael: yashar El, “upright [with] G-d.”

So Psalms 97:11 says, “and for the upright in heart, joy,” and Ecclesiastes 7:29 says that “G-d made man up-
right.” The name Yisrael itself can be read as yashar El, “upright [with] G-d.”
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(And see what is written about this in the discourse beginning “In the passage of the libations it is
written.” Nevertheless, [a light] from this level of Yisrael also shines in each one at the time of
prayer, as mentioned above; and also Shabbos as a whole is the level of Yisrael, as is written in the
discourse beginning “He has not beheld iniquity in Yaakov,” etc.; and see there that Yaakov is
called “My servant.”
The Alter Rebbe refers to his discourse “In the passage of the libations it is written.” Even one whose service
is that of Yaakov receives a glimmer of the level of Yisrael during prayer, and Shabbos as a whole is the level

of Yisrael, as the discourse “He has not beheld iniquity in Yaakov” explains, where Yaakov is called “My
servant.”
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And this is [the meaning of] “Because you did not serve with joy.” And see what is written on the
verse “And now, let [the power of] Ado-nai be great,” and on the verse “After Havayah your G-d
shall you walk,” and on the verse “Therefore say to the children of Israel,” and on the verse “Sing
and rejoice,” mentioned above, regarding “Serve Havayah with joy,” etc.; and in the discourse be-
ginning “I will greatly rejoice.”
This explains “Because you did not serve with joy”: “serving” is the level of Yaakov, G-d’s servant, and that
service too must be joyful. The Alter Rebbe lists other discourses on serving G-d with joy, among them those

on “Serve Havayah with joy” (Psalms 100:2) and “I will greatly rejoice in Havayah” (Isaiah 61:10).
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However, the level of “Rejoice, you righteous, in Havayah” is along the lines of “How beautiful and

how pleasant you are, love, in delights,” mentioned above, and not every person merits this;

The joy of “Rejoice, you righteous, in Havayah” is the “love in delights” of Song of Songs 7:7, described

above. Not every person merits it.
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but the joy of a mitzvah and of Torah, through which one quenches his soul that thirsts for its

Creator — this every person is commanded. And see Sefer Shel Beinonim, at the end of chapter 41,

regarding “but the union of his soul,” etc., “this every person of Israel desires in very truth,” etc.;
But the joy of a mitzvah and of Torah, in which a person quenches his soul’s thirst for its Creator, is com-

manded of everyone. Tanya, at the end of chapter 41, says that every Jew truly desires the union of his soul
with G-d’s light.
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see there. And see what is written on the verse “When you raise up” about the difference between
love from the level of Avraham and from the level of Aharon. And above was explained the matter of
“And Avraham rose early in the morning,” the attribute of day; and the level of Aharon is “in the
morning, when he makes good,” and it is a level of making good beyond the morning of Avraham
as it is in itself.
The Alter Rebbe refers to his discourse on “When you raise up [the lamps]” for the difference between the
love of Avraham and that of Aharon. Avraham’s love is the “morning” of prayer, the attribute of day;

Aharon’s is the morning in which he “makes the lamps good” (Exodus 30:7), an improvement beyond
Avraham’s morning as it is by itself.
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And that is, to come to the level and rank of “Rejoice, you righteous,” etc. And further, it can be said
regarding the difference between the level of joy in the service of G-d of all Israel, of which it is

said, “Because you did not serve,” etc.,

Aharon’s “making good” brings a person to the level of “Rejoice, you righteous.” The Alter Rebbe now offers
a second way to distinguish the joy required of every Jew from the joy of the righteous.
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“with joy,” and the joy of “Rejoice, you righteous, in Havayah”: it is along the lines of what was ex-
plained elsewhere, in the discourse beginning “Havayah is for me among my helpers,” regarding

the explanation of “festivals for joy”: that throughout the year the joy is hidden in the service,

It follows his discourse on “Havayah is for me among my helpers” (Psalms 118:7), which explains why the
festivals are called “festivals for joy.” Throughout the year, joy is hidden within the service itself.
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and this is “because you did not serve with joy”: one makes the service the main thing, and the joy
is the joy of a mitzvah. But on Yom Tov the joy is in revelation: “and may Israel rejoice in You.” And
see there the reason, etc.

During the year the service is primary and the joy is the joy of performing a mitzvah; this is what “because

you did not serve with joy” requires. On Yom Tov the joy itself is revealed, as the festival prayer says, “and
may Israel rejoice in You.”
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In this way it will be understood here as well: to be [at the level of] “they will rejoice in You” in actu-
ality is the distinction of the righteous, except that on Yom Tov all Israel can reach this level; as in
what is said elsewhere about the silver goblet that Yosef the Righteous hid in Binyamin’s sack,

which is the matter of “you longed greatly (nichsof nichsafta),” etc.

To rejoice “in You,” in G-d Himself, is the level of the righteous, but on Yom Tov every Jew can reach it. The
Alter Rebbe links this to the silver goblet Yosef hid in Binyamin’s sack (Genesis 44:2): kesef, “silver,” recalls

“you longed greatly” (nichsof nichsafta, Genesis 31:30), a deep longing.
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And this approach is also close to the first approach. And see what is written in the explanation on
the verse “And all your children,” regarding the Midrash in Shir HaShirim Rabbah on the verse

“We will exult and rejoice in you”: “this is complete joy,” etc.; see there.)

This second approach is close to the first. The Alter Rebbe also refers to his explanation on “And all your
children” (Isaiah 54:13), which discusses the Midrash on “We will exult and rejoice in you” (Song of Songs
1:4) and its “complete joy.”

SECTION 6 - 112-15

Preparing for prayer
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3. Now, before prayer one needs koved rosh (heaviness of head), which is bitterness over the fact
that the level of Yisrael — li rosh (“a head for Me”) — does not shine in him openly, because “my in-

iquities have passed over my head.”

The third section turns to the preparation for prayer. Before praying one needs koved rosh, “heaviness of
head” (Berachos 30b): bitterness that the level of Yisrael, whose letters spell li rosh, “a head for Me,” does

not shine in him openly, for, as Psalms 38:5 says, “my iniquities have passed over my head.”
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And this is the level of heaviness of head: that is, that he come to submission, lowliness and [a
sense of] his own inferiority in the mind, with thorough knowledge; and it need not be specifically
in the heart. And [it is| not

This heaviness is a clear and thorough recognition, in the mind, of one’s own lowliness, which brings sub-
mission. It need not be felt in the heart.
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as people suppose, that before prayer there can be dullness of the heart; for it is impossible [for
this] to be at Shacharis before prayer, as our Sages, of blessed memory, said: “When the day rises,

the illness lifts,” for Chesed (kindness) is aroused in the morning of Avraham.

People think that before prayer the heart may simply be dull, but at Shacharis that cannot be, for Chesed,
Avraham'’s attribute, awakens in the morning. The Talmud (Bava Basra 16b) says, “When the day rises, the
illness lifts,” in connection with the healing stone that hung on Avraham’s neck and was set in the sun when
he died.
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And three things serve to remove all that hinders prayer. The first is a mikveh, as we find in the

Mishnah at the end of the eighth chapter of Yoma: “Just as a mikveh purifies.”

Three things remove whatever hinders prayer, and the first is immersion in a mikveh. The Mishnah at the

end of Yoma says, “Just as a mikveh purifies the impure, so the Holy One, blessed be He, purifies Israel.”
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Now, the Rif, in the third chapter of Berachos, and the Talmidei Rabbeinu Yonah wrote in the name

of Rav Hai that the immersion of one who has had a seminal emission was annulled only for words
of Torah,

The Alter Rebbe gives the halachic background for the mikveh. The Rif (Rabbi Yitzchak Alfasi) on the third
chapter of Berachos, and the Talmidei Rabbeinu Yonah who comment on him, cite Rav Hai Gaon: the decree

that one who has had a seminal emission must immerse was annulled only for the study of Torah.
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but for prayer, immersion is required. And although we do not hold so, as is written in the Shulchan
Aruch, nevertheless the Talmidei Rabbeinu Yonah wrote that according to all opinions, prayer is
more acceptable with immersion.

For prayer, in their view, immersion is still required. The Shulchan Aruch (Orach Chaim 88) does not rule

this way, but the Talmidei Rabbeinu Yonah add that by all opinions prayer is more readily accepted with

immersion.

likuteitorah.com/likkutei-torah/ki-savo/3/ 26

13



LIKKUTEI TORAH - PARSHAS KI SAVO - MAAMAR 3 12 Anne2 "1’|7‘?N 1 DR N7y X% WX nnn

10 NN A0 TAWN2 SNPWIIC NI BYY RIMY 77NN 1%50 WU M Oyn nIp M wn
R ahE R ik phieh

And some reason can be given for this — what distinguishes prayer from Torah — and it is accord-
ing to the Jerusalem Talmud’s version of the Mishnah at the end of tractate Sotah: “Purity has taken
away the fragrance.”

Why should prayer differ from Torah study? The Alter Rebbe’s answer rests on the Mishnah at the end of

Sotah, in the Jerusalem Talmud’s version: “Purity has taken away the fragrance,” that is, when purity ceased,
fragrance was lost.
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And likewise in our Gemara, in Sotah (49a): “I smell the fragrance of a chinunisa.” He said to him,
“My son, there is purity in you.” We see, then, that the quality of fragrance specifically derives
from the matter of purity; and this is because

The Babylonian Talmud (Sotah 49a) tells that Rav Huna found a date of the fragrant chinunisa kind and

wrapped it in his cloak; when his son Rabbah came and said, “I smell the fragrance of a chinunisa,” he an-

swered, “My son, there is purity in you.” Fragrance, then, is bound up with purity.
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the matter of impurity and purity is [on] the level of makifim (encompassing levels), and therefore
purity pertains specifically to fragrance, which is also the level of a makif, as is written in the dis-
course beginning “These are the journeys,” regarding “the Jordan [at] Yericho.”

The reason is that impurity and purity belong to the makifim, the “encompassing” levels that surround a

person rather than entering within, and smell too is an encompassing sense. The discourse “These are the
journeys” explains this in connection with “the Jordan at Yericho,” a name that echoes re’ach, “fragrance.”
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Now, the offerings are called “My pleasing fragrance,” and it is written, “And Havayah smelled the
pleasing fragrance.” And with this we will understand the saying of our Sages, of blessed memory,
in the chapter HaNizakin, that a gnat entered his nose.

The offerings are called “My pleasing fragrance” (Numbers 28:2), and after Noach’s offering “Havayah

smelled the pleasing fragrance” (Genesis 8:21). This explains the Talmud’s account (Gittin 56b) that a gnat
entered the nose of Titus, who destroyed the Temple.
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That is, measure for measure: because he destroyed the Holy Temple and abolished the offerings,
which were the level of a pleasing fragrance to the Holy One, blessed be He. And it is written, “and
[for] My praise I will restrain (echetom) for you.” And see what is written in the discourse beginning
“I have come into My garden,” regarding “I have gathered My myrrh.”
His punishment was measure for measure: he destroyed the Temple and ended the offerings, G-d’s “pleasing
fragrance,” so he was struck in the nose. Isaiah 48:9, “and [for] My praise I will restrain (echetom) for you,”

uses a verb related to chotem, “nose”; the discourse “I have come into My garden” explains this in connec-
tion with “I have gathered My myrrh” (Song of Songs 5:1).
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Now, prayer is in place of the offerings, and it, too, is the level of “My pleasing fragrance.” And
therefore they said, “To the Master of the nose I pray,” as is written in the Zohar, Part III (Naso,
130Db).

Prayer takes the place of the offerings (the Talmud, Berachos 26b, says the prayers were instituted to corre-
spond to them), so it too is a “pleasing fragrance.” That is why, the Zohar relates, Rav Hamnuna Saba would
say before praying, “To the Master of the nose I pray”; the Zohar applies Isaiah’s “My praise I will restrain
for you” to Atik Yomin, the “Ancient of Days.”
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And since this is so, it therefore requires purity, as mentioned above, for purity pertains to the level
of fragrance. And “the fragrance of a chinunisa” is like the matter of “To the Master of the nose I
supplicate (mischanen).”

Since prayer is “fragrance,” it calls for purity, which is bound up with fragrance. Rav Huna’s “fragrance of a

chinunisa” matches Rav Hamnuna’s words, for chinunisa echoes mischanen, “I supplicate,” in “To the
Master of the nose I supplicate.”
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And therefore, according to all opinions, prayer is more acceptable with immersion. And see
Reishis Chochmah, Sha’ar HaAhavah, chapter 11, which also [gives] a reason for this: “for the
Torah,” etc., “but prayer,” etc.; see there.

This is why, by all opinions, prayer is more acceptable after immersion. Reishis Chochmah gives a further
reason, contrasting the Torah, which does not receive impurity, with prayer.
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The second is charity, as Rabbi Elazar would give a perutah, etc., “In righteousness I shall behold
Your face”; because there are accusations against a person, and they judge him whether he is wor-
thy to enter the palace of the King of the kings of kings, the Holy One, blessed be He, in prayer; and
“charity saves,” etc., and “charity exalts a nation.” And see what is written at the end of the dis-
course beginning “And I will betroth you to Me.”
The second of the three preparations is charity. Rabbi Elazar would give a coin to a poor man before praying,
citing “In righteousness (be-tzedek) I shall behold Your face” (Bava Basra 10a), because charity protects

against the accusations that question whether one may enter the King’s palace in prayer: “charity saves”
(Proverbs 10:2) and “charity exalts a nation” (Proverbs 14:34).
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And the third is occupying oneself with and studying words of musar, and in particular the words of
musar found in the Zohar ([a name] from the language of “illumination”), which shines in the place
of darkness,

The third preparation is studying musar, words of moral instruction, especially those in the Zohar. The name
Zohar means “radiance,” a light that shines in the place of darkness.
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for it is the wisdom of truth. “A woman of valor is the crown of her husband”: this is the faith that
“the whole earth is full of His glory”; even without contemplation, it is very precious above, on ac-
count of a dwelling place among the lower realms, etc.; and it is “the crown of her husband.”
The Zohar is “the wisdom of truth,” the Kabbalah. In “A woman of valor is the crown of her husband”
(Proverbs 12:4), the woman of valor is simple faith that “the whole earth is full of His glory,” held even with-

out contemplation; it is very precious above because G-d desires a dwelling place among the lower realms,
and so it is the crown of her husband.

[Paoy 93] ¥79 2210 AR 112 P27 OLIWDT T AR NIIANT INRY 7127 72X X7 79y D
21971 09701 991 WD 997 °na X1 9T 129 720RY

That is: “her husband” is the great love that [comes] after contemplation of this simple faith: to
cleave to G-d, the One, Who encompasses all worlds (sovev kol almin); for this great love is the level
of the masculine (dechar), as it is written, “He has remembered (zachar) His kindness,” etc.
Her “husband” is the great love that comes from contemplating this simple faith: the love to cleave to G-d,
the One who encompasses all worlds. This love is called “masculine” (dechar), as hinted in “He has remem-

bered (zachar) His kindness” (Psalms 98:3), for zachar, “remembered,” also means “male,” and kindness is

love.
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And because the Holy One, blessed be He, desired to have a dwelling place among the lower

realms, the simple faith becomes a crown for his head, etc.

Because G-d desired a dwelling place among the lower realms, as the Midrash Tanchuma says, the simple
faith, held even without contemplation, becomes a crown on the head of her husband, the great love. What is
lowest is thus raised highest.
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IN ONE'S AVODAH

Before praying, recognize your lowliness clearly in the mind, and prepare with a mikveh, with charity and
with the study of musar. In prayer, contemplate that the world is only G-d’s light until the hidden love wakes.
In Torah study, even when the love has cooled, rejoice that the Torah is G-d’s own light and that it quenches
your longing for Him; the more you feel how far you are, the greater that joy should be.

QUESTIONS FOR DISCUSSION

1. Why is the joy of Torah and mitzvos within every Jew’s reach, while “Rejoice, you righteous, in Havayah”
is not?

2. What does each analogy, the power of growth and the soul’s thoughts, teach about how the world relates to
G-d?

3. How can the awareness of being far from G-d increase the joy of Torah study, and where does it turn into
the sadness the maamar warns against?

4. Why is the burglar who prays for success an example of a love that is “asleep”? What would it mean for

that love to be awake?

5. Why does purity matter more for prayer than for Torah study, according to the maamar?
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The Kehot note dates this maamar to 5556-5557 and refers
to the list of maamarim in this volume, which records it.
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In the rebuke of Ki Tavo: “Because you did not serve
Havayah your G-d with joy and with gladness of heart,
from the abundance of all things.” The whole maamar ex-
plains how this joy is expected of every Jew.

Deuteronomy 28:471"1:11”2 0°727

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Rejoice, you righteous, in Havayah, and give thanks to
His holy Name.” The maamar asks how joy that seems to
be the level of the righteous can be demanded of all.

Psalms 97:122:1"% 0°2°11n
SUTR 231% 179M Havayaha 0op>78 innty
Be glad in the L-RD, ye righteous; And give thanks to His

holy name.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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This discourse opens with “Serve Havayah with joy, come

before Him with song” and the Zohar’s “joy in the morning

and song in the evening,” and explains song as the angels’

yearning to rise and be included in the Infinite Light.
KEHOT'S NOTE

X192 7PR RN

“Sing and rejoice, daughter of Zion, for behold, I am com-
ing and I will dwell in your midst.” The opening of the
Torah Ohr discourse on song in the evening and joy in the
morning.
Zechariah 2:1477°:2 "7t
TIOR3 79103 AIDWY K™ 72 T°37N2 M °37
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’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NIDX2 IR NwRn2 N1
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[9] .(2,137) ®7mt

NID¥2 AW RWwnR92 X119
The Zohar teaches that one should serve G-d in prayer
with joy and song, “joy in the morning and song in the
evening,” corresponding to the two daily prayers and the
two daily offerings. The Alter Rebbe cites it for the attrib-
utes of day and night.
Zohar, Vayechi 38:409-41:4190™N:X"2-0"N:1"7 *17 7171 120
These two activities of gladness and song correspond to the
two prayers of morning and afternoon, and to the two daily
sacrifices-gladness in the morning and singing in the
afternoon.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Chanukah discourse explains why the miracle was
fixed in lights, on the verse “For a mitzvah is a lamp and
the Torah is light.” The Alter Rebbe refers to it for the
morning tending and the evening kindling of the lamps.
Song of Songs 5:4"7:’11 0°1°Wi1 W
£12Y M7 YR NI 4T M2 T
My beloved put in his hand by the hole of the door, And my
heart was moved for him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
ST, R 1P INT L2 ,25 PR RN

12°Y°12 2°N2 9Pa2

“Aharon shall burn incense on it every morning; when he

makes the lamps good, he shall burn it.” The morning

tending of the Menorah is contrasted with its kindling to-

ward evening.

Exodus 30:7°1:"> mnw
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And Aaron shall burn thereon incense of sweet spices; every

morning, when he dresseth the lamps, he shall burn it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And when Aharon raises up the lamps toward evening, he
shall burn it.” The evening kindling is the counterpart of
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the morning tending in the previous verse.
Exodus 30:8'1:'2 mnw
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And when Aaron lighteth the lamps at dusk, he shall burn it,
a perpetual incense before the L-RD throughout your

generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The end of this discourse explains that the Infinite Light in
the Torah is drawn into holiness according to the intent of
the one who studies, and that a “seal” keeps the kelipos
from drawing on it, which is why blessings close with
“Blessed.” It then applies the same to divine service.
KEHOT'S NOTE
2,TRMN

0%°7 Ny 770

“Know this (Likkutei Torah,
Va’eschanan, from 8a) ends at 8d-9a by explaining “this

The discourse day”
day” as day joined with night, “and it was evening and it
was morning, one day”: first darkness, then light, as the
revelation of the Infinite Light comes out of a supernal
darkness.

KEHOT'S NOTE

7,1 TINNRY D yb

N TYP XA 10N

At 51b Likkutei Torah explains that the two names Yaakov
and Yisrael correspond to two levels in the soul and are
rooted in the two Names Havayah and Elokim.
KEHOT'S NOTE
AL,y P920D .7 ,mn nbw e 9oy 03 101 i 3 ,K1 1P v oy XA
.4,70 W NAW WK LAY WK,V

LR 2pY°

The Zohar explains that just as G-d is sometimes called
Havayah and sometimes Elokim, so the patriarch is some-
times called Yisrael and sometimes Yaakov, each name for
a known level. The text sends the reader here on the two
levels of Yaakov and Yisrael.

Zohar, Vayishlach 16:169-17:178-v"0p:1"t n>w™ At 990
n”yp:r

But the truth is that, as we have learned, the name
TETRAGRAMMATON (L-rd) is everywhere expressive of the
attribute of mercy. Now, assuredly, G-d is named
TETRAGRAMMATON (L-rd), as it is written: “I am the L-rd
TETRAGRAMMATON” (Ibid. 8). Yet we see that at times His
name is called Elohim (G-d), which is everywhere expres-
sive of judgement. The explanation is that when the right-
eous are numerous among mankind, He is called by the
name of TETRAGRAMMATON (L-rd), the name which im-
plies mercy, but when sinners abound, He is called by ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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30 IR TPPRR T DR N7V XP WK NNn

YW oM P nRNY L . TINY TN T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
KX, naw

7R RN AN TR 1N

Rava, seeing Rav Hamnuna lengthen his prayer, said that
people leave eternal life for the life of the hour; Rav
Hamnuna held that the time for prayer and the time for
Torah are separate. The Alter Rebbe uses this to distin-
guish the two services.
Shabbat 10a:3°2:X *» naw
L0799 20 PIPIR BKR LAPNIPED TIND RPT RIIMT 277 A0 KDY
*27 .77 773R 10 TN 7720 121 120 KA .LAYY P02 0°poiN
1757 73y KDYEY3 *POY MM KPL 2T MR M M MY
Yinwn S oW R 021 APy IR LN 21 2070% X M
M2yiR AnPan 03 1iR
William Davidson, Vocalized Aramaic (CC-BY-NC)

92122 Q92N DOWN

“And Avraham rose early in the morning” to go to the
Akeidah (the phrase also appears elsewhere in Genesis).
The maamar reads it as the morning prayer, the time when
the hidden love is to be awakened.

Genesis 22:3°:270 n"wX12

NRY AR PP C3WTNR AR% IR0TNR WanT P22 072K Y
SDP2RT 127K BipRnToN 720 BpN 712V VXY YR 112 P
And Abraham rose early in the morning, and saddled his
ass, and took two of his young men with him, and Isaac his
son; and he cleaved the wood for the burnt-offering, and

rose up, and went unto the place of which G-d had told him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LTI .3,20 PwRA2

Kehot’s note points to Genesis 19:27 for these words.
Genesis 19:27172:0" n°wR12
’M *39°T DY TRy DipRToK Ip22 DTN 02U
And Abraham got up early in the morning to the place where

he had stood before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9?22 Q92N QoW

The Zohar says that Avraham instituted the morning
prayer, as it is written, “And Avraham rose early in the
morning,” while Yitzchak instituted the afternoon prayer
and Yaakov the evening prayer.

Zohar, Noach 34:272-35:2833”97:7777-21y: 772 11,7717 780

Now, Abraham instituted morning prayer and taught the
world the character of his Master, and made that hour a pro-
pitious one for prayer. Isaac instituted afternoon prayer
(minhah) and taught the world that there is a supreme Judge
who can either pardon or condemn the world.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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20

21

22

23

24

9?22 ON92aNR QoW

Expounding “And Avraham rose early in the morning,”
the Zohar says that the morning of Avraham shone and
protected Yosef’s brothers through his merit as they set
out at dawn.

Zohar, Miketz 13:217-14:22811737:77°-1"7:3> Y1 ,7717 7100
There is also an allusion to the verse: “And Abraham rose
early in the morning, and saddled his ass, etc.” (Ibid. 22, 3).
It was that morning of Abraham that shone for the brethren
to support them by its merits, so that, strong in the merit of
Abraham, they went away in peace and were delivered from
judgement. For at that moment the rigour of judgement was
impending over them and would have exacted punishment
from them but for the merit of that morning of Abraham.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

P23 QN92AN DWW

The Zohar explains “in the morning” as the time when
Avraham awakens in the world and it is an hour of divine
favor, citing “And Avraham rose early in the morning.”

Zohar, Vayechi 75:781-76:792-x"0wn:n1”y °n”
278wn:A"y

We may also translate “In the morning ‘Ad shall eat”, this

Palnity B lole}

being the supernal throne which is forever and ever (‘ade
‘ad).

The Zohar; London, Soncino Press, 1933 (Public Domain)

922 Q92N QoW

The Zohar describes the dawn, when the hosts above
praise G-d and gates open on every side, and the gate of
Avraham opens to welcome all the people of the world.

Zohar, Metzora 1:1-3:9°0:°3-’R2’R Y7131 ,97117 190

922 Q92N QoW

On “Havayah, in the morning You hear my voice,” the
Zohar says this is the morning of Avraham, as it is written,
“And Avraham rose early in the morning”: an hour of fa-
vor for all and the time for prayer before the holy King.

Zohar, Balak 32:345-33:354771w:377-1"nw:272 P92 7M1 100
1The first 27 lines of the Hebrew text are not found in our
translation.R. Eleazar discoursed on the verse: “O L-rd, in
the morning shalt thou hear my voice”, etc. (Ps. 5, 4). “‘When
daylight comes’, he said, ‘that “Morning” of Abraham
awakes, and then is a time of grace for all, both virtuous and
wicked, and therefore it is the hour to offer prayer to the
Holy King since all the prisoners of the King then have
respite. And most of all is it the time for those who ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

9?22 Q92N QoW

The Zohar explains the lamb offered “in the morning” as
the morning of Avraham, citing “And Avraham rose early

likuteitorah.com/likkutei-torah/ki-savo/3/
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131 MR JPPPR T DR NT72Y KPR NN

in the morning.” The Alter Rebbe cites it for the morning
prayer as Avraham’s time.

Zohar, Pinchas 84:553-56007pN-3"1pN: 7”0 01119 ,77171 180

1\7IyN AN . YN ON

“I adjure you, daughters of Jerusalem ... if you awaken or
if you arouse the love, until it desires.” The two verbs, with
one reish and with two, are read as waking the outer and
the inner heart, and “until it desires” as the proper time
for this love.

Song of Songs 3:571:"3 0w W

1PYRTON 77T NIRI IR NINIZI 09T N1 0INX RYIwn
:PEINY TP NN NN THINTON

'I adjure you, O daughters of Jerusalem, By the gazelles, and

by the hinds of the field, That ye awaken not, nor stir up

love, Until it please.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

e

Wnwa PUraRT N pha

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
Anpna

Kehot’s note points to Song of Songs 2:7 for these words.
Song of Songs 2:7°1:’1 0°7°Wi1 W
1°yRTOR 77A NIPPKR2 SR NiX3IX2 09¢AT° NAI2 0INR CRywn
YEINY TY NN NN TIINON)
’I adjure you, O daughters of Jerusalem, By the gazelles, and
by the hinds of the field, That ye awaken not, nor stir up

love, until it please.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Yannw Ty NanN" DX

On this verse the Zohar says that “the love” is the right
hand of the Holy One, blessed be He, and “until it desires”
refers to the one who lies in the dust, until the King desires
her. The text cites it for the time when the love is to be
awakened.

Zohar, Shemot 13:129-13917%p-173p:37> Ninw , M1 190

Then said R. Simeon: ‘Eleazar, my son! Thou canst find all
this in the mystery of the thirty-two paths of the Holy Name.
Before these wonders have taken place in the world, the
mystery of the Holy Name will not be manifested in perfec-
tion and love will not be awakened: “Ye daughters of
Jerusalem, I adjure you by the gazelles and by the hinds of
the field, that ye stir not up, nor awake the love until she
pleases” (Cant 2, 7). The “gazelles” (zebaoth) symbolize the
king,who is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

vEANW 7Y NAANA DX

The Tikkunei Zohar speaks of love from the side of the
right, the love of Chesed, and says of it, “if you awaken or
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30

31

32

33

34

if you arouse the love, until it desires.” The text lists it
among its sources for this verse.
Tikkunei Zohar 73b:7-8°1-"1:2 27y 97t *11pn
OX (1 3 W) nNX APY 700 TNIYR 13 7Y PRIX 07y ...
NT0OR NXMPNN XY ,YRONY TY TN NX 17790 08 179N
I TORY TN TR LRPEPT XIVOR NRTIPON TN XPNBET
P12 KT 12 KUTIPY U3 12 PNTT AN LAI0N OXY A3K mX
M ORT A2AWR 7702 112 NI KT 1732 9K %1023 N3 NPT
RT 1321 ,7Ap% 2707 M RP7T 1702 %112 1imn’ oX IR *9023n n°m
s I "0 X7 120X TN X7 ,7P? £ M

Tikkunei Zohar - Vocalized (Public Domain)

(R 2727, R 2P RTITY)
According to the Kehot note, several of the Zohar passages
listed here are explained in Or HaTorah, Tetzaveh, on the
theme of “the morning of Avraham.”
KEHOT'S NOTE
P 1Paya '|b’m ADWIR Y MI¥N D NUAIRD 1ARAND OO D
27y OANART

0oRYIND 12°97 19 Y 72

This discourse explains that a dream joins opposites, be-
cause in sleep the discerning intellect withdraws and only
the imagination remains, which can picture a ship run-
ning through the air.
KEHOT'S NOTE
AL, R™MN

3opa Pan
the passage shares nothing with the note
KEHOT'S NOTE
.0°P7D N1Mw2 072N OW3 DW R™N AR7

> nonwy
Kehot’s note points to Isaiah 6:3 for these words.
Isaiah 6:33:1 y1yw°
PIRT7PD KPn NIRIY N WATR WATR WiTR 0K MR M XI)
37922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

I il

NP NI RNN70M 019K X222
At the start of the discourse “Tziyon” (1a) the Alter Rebbe
cites the same saying: the thief at the tunnel believes in
the Master of the world, because every Jew’s acknowledg-
ment of G-d is “from afar,” a faith that surrounds him
rather than a knowledge drawn into him.
Berakhot 63ax 370 n1372
KEHOT’'S NOTE
[5] .7 (R LX) TP 1771 97V L (7Y DDA D7Y) K LA0 MIoNa
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39

30 IR TPPRR T DR N7V XP WK NNn

°19 WWpa vak N TR

The words here quote Psalms 27:8; the passage is shown
below.
Psalms 27:8'm:1"5 0°2°11n
{WPIN T 32NN 30 W3 237 M 7?
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,1 8°%0n

2720 AP Ay

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
P7on MAyn oy (’own ,n"np) 09w TN N9°MN2 973 02T T MR
0271V w1772 — 22 1AR2N1 02 IR D°1277 AT WITT 10291 7And A”INIR
ST avn T omp

YORM NN . . IRTIN N7 PN

The words here quote Genesis 2:21; the passage is shown
below.
Genesis 2:21x72:2 N°wR12
2 73071 VYRR NOX MR 1¢°N DIRTTPY MNTIN DR N e
:mnnn
And the L-RD G-d caused a deep sleep to fall upon the man,
and he slept; and He took one of his ribs, and closed up the

place with flesh instead thereof.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.23-82,2 N°wRA2

31251 113 5aN

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
D .OW 0°PI0DT W .OW MINIT W 79K 27D 177 YW 1Ye R
SPIMIR PP NAYR — P NAND PUeIRT

77007 11302 1N bR
The words here quote Niddah 45b:11-12; the passage is
shown below.
Niddah 45b:11-1227>-8">:2 1”1 1172
SYPRT DY [2°72K] 1 12717 22027 27277 K1Y ORR :XTOM 27 0N
SATRY LTPRID NP YR N7 122 XN T2 WATRT TIY TR
12 Iy 2371 DR WP W MNT L URY WYY Mp yan XN
RN AWK? DTXD T MRY WX Y2¥T DY [DP7K] N 1Y X0
OTX 23X AN MO KT T2 WITRT AYPRY TR — "OTRY °X
R332 — RIPYPRY 1P71P 0% 92792 120 1R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2, T
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40 Nap1a®L Pmn Y 1727

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.71 K7D 177 995 on 1P XA

4 wa MINA 7R T

The words here quote Psalms 93:1; the passage is shown
below.

Psalms 93:1’X:37% 0°2°11n

:0INA~22 92N 1IN AR MRNT Y T WP WP MR 7700
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RIPIW Ty DORRINY PI2% 1102 DXNENN wabnw” WX 3% 0°9nn
SPITR PP Ny — (@ n7pR) Ten vna

42 12 702Nn wTInn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X*YO,1 M

43 % ANTA T IR

The words here quote Jeremiah 31:3; the passage is shown
below.
Jeremiah 31:3':x77 1717
700 TPRIYR 12793 TRIIK 071y N2IXY %2 1N N PN
’From afar the L-RD appeared unto me.’ ’Yea, I have loved
thee with an everlasting love; Therefore with affection have I
drawn thee.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,K7

44 [=hiri~Rralskal
| Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
ARTY ROR (299p AN AR Ty ‘757 °J) 1N°22 2R 53R NI 125

IR PO Ny —.(aw n”wb) 1371 1°19 9°Non

45 1or NIRRT NI V7 o

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE

K7D ,5”W 1”y2 X9

46 1WA WIN 9T M 27y 7IN°22

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

P73 nNyn — .[2,19 X 7720 nwRI2 B N”MIX] 337 N”MX 02 0971
Rakalait
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PRITAR XD 1PN NP D03

| Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[5] .7w .(77y0 ,2) Tmbyna By 1p0m owa 2797 ,279Ww 071D

1990117 173y 1N

Kehot’s note points to where this is explained further:
Likkutei Torah of the Arizal.

KEHOT'S NOTE

7091 7B 009901 YW 00 PV LNPWRIA B71 PUIIRAD n7pha XA

UMY YW .R79D WP YW N7YD 27D T2 YW Ow .A7°0I WYY ov
TI7°021 MO YW 0OP7apnT MnIpna L7 X7 177 IYY uD
LT3 97ARA

A”RT 27y 7IN°21

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
10 Ynwn 01°2 97Y XY OV 1IN NAW 7770 279 NP wnT
3 1177 ,A°NY 777 wnna N R 70 9UwT DonRnn 0Tyt o
.N71p5% 022178 My Mo 10971 N 1PN LTI Lten Ry

117> RD DMK %2 17 1a

| Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
IR PO NAYT — . (1,2%) R™IN2 09T

PRy 7% WY MWK IR M3t DY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
IR PP Ny — . [7,78] M¥N 8”0 R™MNa

219 NPR2 AMINAP 720N T NN
Kehot’s note points to Rosh Hashanah 18a for these words.

Rosh Hashanah 18ax n»> mwi wx?
KEHOT'S NOTE

XL, M

"yon PR 27y 1IN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
SPIATR PP DAY — L[3,8] 92T nMpba

DRAWS 212 7201 M 27Y TINCA
| Kehot’s note points to Numbers 6:4 for these words.
Numbers 6:4°7:1 12722

PN N 31773 D3RI 1770 1930 Y2 N Pom 1w B3
All the days of his Naziriteship shall he eat nothing that is
made of the grape-vine, from the pressed grapes even to the
grapestone.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

KEHOT'S NOTE
7,002 yh

MmN o e

The words here quote Leviticus 16:30; the passage is

36



LIKKUTEI TORAH - PARSHAS KI SAVO - MAAMAR 3

shown below.
Leviticus 16:30°7:1"0 X1p™
YN 7139 DI 231 DN VPP 0373 92 M 0D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

5,10 RPN

56 55510y 72

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
IR PP Ny — . [2,718] Mun e nmpha

57 2522% nPny

The words here quote Deuteronomy 10:16; the passage is
shown below.
Deuteronomy 10:161"v: 0°727
7Y WRN X 0227Y) 0J22% N27Y DX oYM
Circumcise therefore the foreskin of your heart, and be no

more stiffnecked.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,2 03T

58 11°097 Awam

The words here quote Lamentations 3:40; the passage is
shown below.
Lamentations 3:40°:°1 12X
Havayah-7y nwy m1pna 1377 nyan:
Let us search and try our ways, And return to the L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,2 1R

59 15 09XT 15 NPINR NI D1pm

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
SPINTR PO DAY — TUnaRIn b3 978 "IR”

60 29w °”n> 03]

| Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1nx% 182 *N57 09720 NI OV 1720277 1101 °”N221 1D 93T K™IND

.[2”371 o7vNp noaTh
61 NPNIN DM

| Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE

— (v ﬂ”'lP’?) n°3Pnn wo12 — AT nUhown woia — mawnnn”
ST P73 NN

62 N”t? Dawrabn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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P73 Myn — 7 (@w n7ph aRT) mMTem Pawn mwatn nrmxne”
IR

Bram aben

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
IR PO Ny — 7 (aw ﬂ”w‘?) wnn N Nnsy”

PN QNI
The words here quote Genesis 2:5; the passage is shown
below.
Genesis 2:5°77:2 N°wR12
X? %> Mp¥? DI ATPT YO YR M 0 AT Y )
TR IS 1297 TR DTN PINTPY BP T R
No shrub of the field was yet in the earth, and no herb of the
field had yet sprung up; for the L-RD G-d had not caused it
to rain upon the earth, and there was not a man to till the
ground;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.1,2 °WR92

DTN 90 By Ton

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
n77972 w1 720N IR CIRA PO (77N ,1mIne) wRn 019727
5y 791 9717 1221 IR PP NPT — PR 9D — IRA 9 e
[oxwe

03°%y sn3vonnY
The words here quote Rosh Hashanah 16a:15; the passage
is shown below.

Rosh Hashanah 16a:1570:X "t 71w WX

1901 XA N2 WITRI MK — 02 0% 1991 77N TIBRK 1 21em

WX *307 MK LMY RYa 097 172N 012 La02 o 9P

,02°%y *115°7nAY 15 — nivaPn .ninpiv ni1inat nivobn mawn

9w — 2y ,naiv’ 2197 02713731 APYIY 073 — niNagt

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

XL A

TR 9y Mnwan

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
XD7772

0912°72 1D

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
IR PO DY — MNPt M3 °RiT 01972 R 197

D3 oyap

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
IR PO DAY — (2797 717°%° 980) 192 ayap . . NIPNIR 270
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70 77am . . naNane awb abrnk

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
IR PP NV — MnTpw 1770 ﬂ”w‘?l RAN”

7 “When Havayah returned the captivity of Zion, we were
like dreamers.” The Alter Rebbe refers to his discourse on
this verse, which explains that in a dream only imagina-
tion remains.

Psalms 126:1°%:175p 0°2°11n
D713 1177 1978 N2W DR 1 W2 nidYRI Y
A Song of Ascents. When the L-RD brought back those that

returned to Zion, We were like unto them that dream.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

72 91y o-N
“And he planted an eshel in Be’er Sheva, and called there
in the Name of Havayah, El Olam.” The Alter Rebbe reads

El Olam as teaching that the world itself is only G-d’s
radiance.

Genesis 21:33372:X” N°wx12
1079y X °7 D2 DWRIPM VAU IR DUK YO
And Abraham planted a tamarisk-tree in Beer-sheba, and

called there on the name of the L-RD, the Everlasting G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

S9°KRY .2 ,M0wN T 779 MOWRI2 NUTIRG 191K XD AP LR NPwRN3
3,31 1P .59 %Y 27wn DR YU 1770 .APW PID 270 27yn qunn

PARAGRAPH 3

73 RIS 1D 1D Pwnm

Or HaTorah quotes this analogy of the power of growth
and refers to the maamar “Tachas asher lo avadta” of
5557, that is, this maamar, as the Kehot note says.
KEHOT'S NOTE
N7y X2 WX nnn T 19981 WY YR Y 1 770 771 DPAIR RN
PN

74 2OWN KD NP X9

The Zohar says that true fear is to fear G-d because He is
great and rules, the root of all worlds, and “all before Him
are considered as nothing.” The Alter Rebbe applies it to
the world as a mere ray of G-d’s light.
Zohar I, 11b2 x> X”nt
KEHOT'S NOTE
.2 L,RO R

75 SIPIY ND °1 AN

“For I am Havayah, I have not changed.” Creating the
world, which is only an illumination from Him, brought

likuteitorah.com/likkutei-torah/ki-savo/3/
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no change in G-d.
Malachi 3:6"1:3 "9Kk7n
{00777 X2 Jpy7™33 DAXY N30 K2 7 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,3 90K5n
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.m2an1 no1

77 wrnwa T P 1712

The discourse “The voice of my beloved” begins at 14c of
the Shir HaShirim section and explains, with the same
verses, that the G-dly power that gives life to all worlds is
called “light” because it brings no change in His essence:
“I am Havayah, I have not changed,” and “You are He be-
fore the world was created.” The Kehot note gives the page
without naming the section.
KEHOT'S NOTE
A, P

78 “Give thanks to Havayah, call upon His Name, make His
deeds known among the peoples.” Said in the morning
prayers; the Alter Rebbe reads the thanks as acknowledg-
ing that G-d is “El Olam.”

I Chronicles 16:8':1" X 0°2°71 *127

2PNy 0ony3a 13790 inwa ke Havayah? 1730
O give thanks unto the L-RD, call upon His name; Make
known His doings among the peoples.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4
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“Save Your people and bless Your inheritance, and tend
them and carry them forever.” Said among the morning
praises; the Alter Rebbe cites it as a plea for help against
what hinders the contemplation.

Psalms 28:9'0:1”3 0°%°11n

:D7I977TY DX DY 070NN 99 Ay 0K MY
Save Thy people, and bless Thine inheritance; And tend
them, and carry them for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

80 0179 XYM

“And He, being merciful, forgives iniquity and does not
destroy.” Another plea for mercy within the morning
praises, against the accusations a person faces.

Psalms 78:38172:1”y 0°2°1n
52 PYRDY SBR WP n27M YRR 1y 1920 oM XM
Blalaly]
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But He, being full of compassion, forgiveth iniquity, and de-
stroyeth not; Yea, many a time doth He turn His anger away,
And doth not stir up all His wrath.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

81 TR 19PYN 1010

“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
contemplation of the morning prayer leads up to this dec-
laration of G-d’s oneness, from which the love is aroused.
Deuteronomy 6:4°7:1 0°727
17X Havayah 11°7%% Havayah 2R ynu
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

82 YW NN 192912 197 1171°9° SWIN

Among the practices of the people of Yericho, they
“wrapped together” the Shema: Rabbi Meir says they did
not pause after “One”; Rabbi Yehudah says they paused
but did not say “Blessed be the Name of the glory of His
kingdom.”

Pesachim 56a:10:X 1”1 0°noa

YR ,0°nIn 19372 1YY M0 WK Ay 0°127 WY (1137 310

,09°1 92 0°9p7 1°2°27n :0ndn 19372 1PKY .00 19372 KU

0020 11372 XPW PKY LIV %397 IR ey 137

DOIRTY? T1PNI0TID 17°N1232 MR PRI Iy 210° PYTia

SY NIt AR ,0°230 0917 NINaY2 N9i%2 MW 01y W)
SRR 0307027 ,ARRY DY 210 P8 U

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.3,7°12°0 7Y% IR R 11 0°10D

83 TART R NI I

The Zohar explains that “Hear, O Israel” is the unity above
and “Blessed be the Name of the glory of His kingdom for-
ever and ever” the unity below, and that va’ed is echad
with its letters exchanged. The Alter Rebbe calls this the
lower unity.
Zohar 11, 134ax ,75p 27m
KEHOT'S NOTE
X ,TOp 27m

PARAGRAPH 5
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Part of this section, on the two kinds of love, is quoted with
changes in Or HaTorah, Beshalach, as the Kehot note
records.

KEHOT'S NOTE

PUIYWw qwnn AR7 .0%M1w2 vow Y m5wa N7IIRG R T yon PY?T'I

SRR w2 AN

85 N3t

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The Alter

likuteitorah.com/likkutei-torah/ki-savo/3/
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Rebbe reads it as a longing that Havayah be one’s G-d, a
love found in every Jew.
Deuteronomy 6:5°77:"1 %7127
STTRRT222 JWDI222 72377222 TR2X 1 DX NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

86 WK *2WID

“For love is strong as death ... its flashes are flashes of fire,
a flame of G-d.” The Alter Rebbe uses the image for the
love that flares up of itself.
Song of Songs 8:6":’1 01w W
YR 20X NLD My™D AYiNrty onind 7297%y onind ww
{NITPY U *BYT DY MRIR PIKYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

87 9 FINMXM DWD INME NN 7292 °0° 12 1paTR 1o R

Tanya says that the bnei aliyah serve not only to cleave to
G-d and quench their soul’s thirst, but as “Who is a chas-
sid? One who acts with kindness toward his Maker,” to
unite the Holy One and His Shechinah in the lower worlds.
The text cites it for the selfless love.

Tanya, Likkutei Amarim 10:7°1: 012K >01p°7 ;WK Pon ,R°10
i3 RaT? 10 K91 ,nibyna o1 Ty aPyn oPymy Aiay iy ...
93 °7” :IN2Y 1D NP NRNIT 0WDI 1iRnN3 N7 7292 770
:0°1P°N32 1D KPR , NN 0Ipn3 N2 11,707 197 XY
T2 RYTIP RIMY 77277 12 OY 37119p OY TOnnmT - T nPR”
:RZA NYID RIOD XY NIV 0D, 073NN APR1OYY NI
WA RN TR 117 DN AKY 13X 02 PIAURT X722”
< 1D FPORY M
Kehot Publication Society (CC-BY-NC) .

88 NNyl nm n°e° 7n 2°N2 7”72

Iggeres HaKodesh 18 opens with “It is written, ‘How beau-

99

tiful and how pleasant you are, love, in delights’” and dis-
tinguishes two loves: “love in delights,” a wondrous joy in
G-d of which it is said “Rejoice, you righteous, in
Havayah” and which not everyone merits, and a second
love of longing.

KEHOT'S NOTE

.29p°Y 17270 171102 1173 .7 0 PUIARY 1IN0 Y9N

89 0°212yN2 N2AR DAYl P DY AR
“How beautiful and how pleasant you are, love, in
delights.” The opening words of a discourse on the love of
delight, which only the righteous reach.

Song of Songs 7:7°1:t 0*°wi W
:0°2YN2 TAOR NRYITIM NP3 AN

How fair and how pleasant art thou, O love, for delights! .
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

90 ja-N-KraarRlsielg

“Rejoice, you righteous, in Havayah.” Said of the first, self-
less love, the level of the elevated few.
Psalms 97:1227:1% 0°2°71n
W7 9217 179M Havayaha 0°p°7% i
Be glad in the L-RD, ye righteous; And give thanks to His

holy name.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.20 ,18 0°%nn

91 BPW NYSMR 10 1IN° 11 T

The end of this discourse sets the “great love” apart from a
love that is an obligation on everyone, the “half-shekel”:
giving over one’s soul, which even one who has trans-
gressed a commandment must give.
KEHOT'S NOTE
.2°KY 19PNy MEN NPMIRAY LT, KN

92 Spwn nesnn 12 1IN m

“This they shall give, everyone who passes among those
counted: half a shekel.” The opening words of the Torah
Ohr discourse the Alter Rebbe refers to.
Exodus 30:1337:"% nminw
73 0y WD PRY2 PRY NSMR DRRNT0Y 13T ume n
M2 N PRYn noxnn Ppwn
This they shall give, every one that passeth among them that
are numbered, half a shekel after the shekel of the sanctuary
—the shekel is twenty gerahs—half a shekel for an offering to
the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

93 wrpa wrn neap

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.27 278 M>o72

94 193 ND°DN Fawnn nok

In Eliyahu’s prayer that opens the Tikkunei Zohar, G-d is
addressed as One whom “no thought can grasp at all.”
This is why, by his own power, a person cannot cleave to
Him.
Tikkunei Zohar 17a:10-1227>-:X > 97t *1pn
7awnn N9 .7MN0 2 DY RMOND PRDY D0 By ARDY NI NAR
Wy NP I LPIPN WY NPPART RIT NAX .YPD 73 Xo%An
RINRT TPRP LORANR XPT 1PReN0 PRy 112 RAMARD 11000
712 PWwPT K17 NARY LRWD °12n (R™DINR K*I) NRC0ONX 7
TPRM 17720 1A T WOIBRT IR DD LIRAPR NIRT AN N2 1M
.2 WMBR 19RD 100 WNNR LAY
Constantinople, 1740 (CC-BY-NC)
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30 IR TPPRR T DR N7V XP WK NNn

95 19900 297 1 N0

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(2,7%9 K ,7%9 K ,2%9 .2-R,%7) v L(R,1E7) m (2 ,090) 2vm
.[9]

96 11900 297 1°ND
In the Idra Zuta the Holy Ancient One is called “hidden of
all the hidden,” not mentioned and not found, the
supreme head above all. The Kehot note lists this place
among the sources of the phrase.

Zohar, Idra Zuta 1:29-4:371%:’7-0”5’K R0t KITRT 7717 190

97 2 NO°DN °M nY?
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”5?( nne) ANTPNA N XY

98 7R DT RTOMLY 1PRON0 P57 11°ND

The Zohar speaks of the Holy Ancient One, “hidden of all
the hidden,” in whose delights the souls of the righteous
delight on Shabbos. The text cites the phrase for G-d’s ut-
ter hiddenness.

Zohar II, 89ar ,vn 27m

Zohar III, 292ax ,237 »’m
KEHOT'S NOTE

LR ,2%7 371K 0D 27

99 "wobwh wTIna N3

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
07058 R™N

PARAGRAPH 6
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“And you shall speak of them, when you sit in your house
and when you walk on the way.” In the Shema it follows
“And you shall love”; the Alter Rebbe reads it as the way to
fulfill that love.

Deuteronomy 6:7°1:1 0°727

72202 7772 A0 P22 ANW2 D2 DIIN TI7 DR
RPN

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

101 7707 . . 22 1AM

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X ,RD Mo7an ynb
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“For a dew of lights is your dew.” Applied here to the man-
na, a heavenly light that became food.
Isaiah 26:19v™:172 171°yw°
T 770 NI 20 2 78y 2130 1337 3R] P2 233 P
12780 O°XDY
Thy dead shall live, my dead bodies shall arise— Awake and

sing, ye that dwell in the dust— For Thy dew is as the dew of
light, And the earth shall bring to life the shades.

107

131 MR JPPPR T DR NT72Y KPR NN

of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

2% "mawn 0owe ' TIPE
“The precepts of Havayah are upright, gladdening the
heart.” The mitzvos themselves bring joy.
Psalms 19:9'0:0™ 0°271n
:0°1°Y NTRR 772 °7 Mg 277 0nn 00w 1 TIPR
The precepts of the L-RD are right, rejoicing the heart; the

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

commandment of the L-RD is pure, enlightening the eyes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
L o Rch Y/
108 225 2903 nRwa
103 121712 157w
“Because you did not serve Havayah your G-d with joy and

The people gathered the manna and “ground it in mills or with gladness of heart.” This is the joy that the service of

pounded it in a mortar.” It shows how far the light of the Torah and mitzvos brings within reach of everyone.

manna had become physical.
Deuteronomy 28:471":1”5 0°727

SR NS
Numbers 11:8°11:X”> 92712 RS T :;,? 202 HUPW? 7]’?»17?5 Ty Jj'[;}]'N’? 7‘57?5, nnn

KEHOT'S NOTE
because thou didst not serve the L-RD thy G-d with joyful-

.1,R>92712
ness, and with gladness of heart, by reason of the abundance
of all things;
PARAGRAPH 7
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
104 TN M

109 23 29021 A2

“For a mitzvah is a lamp, and the Torah is light.” The
Torah is light from the Infinite One, so studying it quench-
es the soul’s thirst for G-d.
Proverbs 6:23373:1 "own
02 NINJIR 0% T IR AN MEn 03
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

39,0 %hen

5”12 NN 1% 7772

At 78a this discourse explains that the Infinite Light fills all
worlds, and that only a contracted ray of the mind’s com-
prehension enters the emotions of the heart, through
channels likened to sinews and veins; the discussion goes
on from there.
KEHOT'S NOTE
PRI R LMY oM e By

M7 2137 NN 10 PRIW? 212 NN

“Command the children of Israel and say to them: My of-
fering, My bread for My fire-offerings, My pleasing fra-
grance.” The opening words of the Likkutei Torah dis-
course referred to.
Numbers 28:2°2:1”2 72712
MM 0 "WK? A2 *32IR°NK DR NIRRT PRI *3270N 13
A7¥in2 %% a7 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,

likuteitorah.com/likkutei-torah/ki-savo/3/
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The Zohar reads the verse in terms of the Temple: “with
joy” is when the priests brought offerings, “with gladness
of heart” the Levites, and “from the abundance of all”
Israel, who stood between them and received blessing
from every side.

Zohar, Vayera 29:432-438117%n-272n:0”3 X711 7717 100

It is written, “Because thou didst not serve the L-rd thy G-d
with joyfulness, and with gladness of heart, by reason of the
abundance of all things” (Deut. 28, 47). The words “because
thou didst not serve with joyfulness” refer to the priests, who
offered sacrifices and holocausts “with joyfulness”; “and
with gladness of heart” alludes to the Levites; “by reason of
the abundance of all things” is an allusion to the lay
Israelites whose position was in the middle, and who re-
ceived blessings from all sides.

The Zohar; London, Soncino Press, 1933 (Public Domain)

225 29021 NP3

The Zohar says that since the Temple was destroyed there
is anger every day and Israel goes into exile under the rule
of other powers, and asks why: because they did not serve
G-d “with joy and with gladness of heart.”

Zohar, Vayishlach 22:229-24:240-v”37:23 nbw» 37t 990
"7

Why all this? “Because thou didst not serve the L-rd thy G-d
with joyfulness, and with gladness of heart, by reason of the
abundance of all things. Therefore shalt thou serve thine
enemy, etc., in want of all things” (Ibid. 28, 47-48).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Kehot note points to Or HaTorah on Ki Tavo for the
wording of the Zohar passage cited here.
KEHOT'S NOTE
Jwnn ey X120’ NPMRA NwR IR

PARAGRAPH 8
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13

14
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In this discourse (Torah Ohr, Vayechi, 46c¢) the Alter Rebbe
says that the joy in the mitzvos comes from contemplating
that they are the Infinite Light itself, and that “delight be-
longs after the fulfillment of the will”: the greater the long-
ing, the greater the delight when it is fulfilled.
KEHOT'S NOTE
23,1518 R™MN

0 193D MDIN
“Binding his foal to the vine, and his donkey’s colt to the
choice vine.” From Yaakov’s blessing of Yehudah; the
opening words of the Torah Ohr discourse referred to.
Genesis 49:11x7:1”n N*wWR12
M0 0°21¥70TN ﬁw‘;'? 17°2 023 11NK °12 .'IQTW'_?} vy 1@;’_? falehy
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-
ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar says that prayer corresponds to the Shechinah,
“and the Torah, this is the Holy One, blessed be He.” The
Alter Rebbe cites it for the unity of the Torah with G-d.

Zohar I, 24ax ,70 R”m

Zohar II, 60ax ,0 27m
KEHOT'S NOTE
.27oM N nn o7 1’57?[51 X,0 27101 LR ,TO R

PARAGRAPH 9
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The Talmud speaks of sufferings that scour a person’s
whole body. The Alter Rebbe applies the term to the self-
imposed mortifications that cleanse sin beyond teshuvah
alone.

Berakhot 5ax 11 n1>72

Yoma 86ax 175 Rn1°

KEHOT'S NOTE
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ONn11°1°y2 M2l

Among the traits of one who may dwell on G-d’s holy
mountain; the Alter Rebbe reads the words as “despicable

likuteitorah.com/likkutei-torah/ki-savo/3/
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in his own eyes, contemptible,” the self-abasement that
brings greater joy.
Psalms 15:4'7:1°0 0°%°11n
V) K21 9177 Y21 1227 7 OKTTNK) OXBI VP2 ML
In whose eyes a vile person is despised, But he honoureth
them that fear the L-RD; He that sweareth to his own hurt,

and changeth not;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Tanya describes the soul’s joy at leaving its exile in the
body and returning to its Father during Torah and prayer,
a joy that should not be muddled by the body’s sorrow. The
text sends the reader there.

Tanya, Likkutei Amarim 31:1107128 *0Ip°2 ;pwRY pon XN

X7

ANRYD WDIN NN X7 ,027 AOnw2 Y0 9 INTIay monn DR

TUNT NIYI CTTEE T MR K Ay ayinnd mum
2WN2 12 23 NP $172770197011° 0127 KRNI, 1Ty

Kehot Publication Society (CC-BY-NC)
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Tanya teaches that one who makes his Torah study a
dwelling for G-d should rejoice and thank Him for his por-
tion “with joy and with gladness of heart.” The text sends
the reader there.

Tanya, Likkutei Amarim 34:8071mK8 *0p°? ;NwRY pon X010
n:Th
TYIR 17 X - 27 0300 eI nimnt rn tp1e 233 .MM
ARET NYY2 - 71203 M) ,712W3 327 ,70RRI YV M1 Y
,NN020 WD MIAT TEN R - 131 1IPY2 7121 I090 00 nRn ,wnn
M2 W21 MPR vise noPRa wol T¥n X - Inia inm
%" P723] P°y? 1212 ,Anenay
Kehot Publication Society (CC-BY-NC) . ‘
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The end of this discourse describes digging in the “earth”
of one’s body: when a little sweet water comes out, it is
very pleasant to him, because his body is hungry for the
service of G-d.
KEHOT'S NOTE
22,9 8™MnN

0°°1 0% N2

“And Yitzchak’s servants dug in the valley and found there
a well of living water.” The opening of the Torah Ohr dis-
course the Alter Rebbe refers to.
Genesis 26:19%™:172 N"wR12
07N 07 N2 DYTINENN P32 PEIAY 9
And Isaac’s servants digged in the valley, and found there a

well of living water.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Tanya says that sadness over not being at the level of a
tzaddik comes from pride: the person does not recognize
his place.

Tanya, Likkutei Amarim 27:3°3:173 070K *01p°2 ;17WR1 P21 ,X°IN0
Di7? 07011 PR ORI DORUTIRY LPOTS NaTTRR IPRY DY 937
XY PINY RITY Linipn 73 177 PR D APRD MIvY nan
IR AYY 12°DR 10 22 YU KDY 019102 127 R1PT 0TS NaTTEn
n‘;iya M %3 rz;‘ﬁa;‘? - mj;ri:gn_ 0°133°27 NTR RO NRT iahl
313,077 "Y' ANINTA 3w Ca? InyT men ,min? v
oy

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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122 NITVPNAN N°0UP TN2

There the Alter Rebbe says almost the same: Rabbi Shimon
bar Yochai, whose Torah was his occupation, said “With
one bond I am bound,” for he was never separate even for
a moment, did not need to arouse the love, and was there-
fore exempt from prayer.
KEHOT'S NOTE
3,79 mvn ey st IR

123 NITUPNANR RPVP TN2

In the Idra Zuta, on the day of his passing, Rabbi Shimon
says: “All the days that I have been bound to this world,
with one bond I was bound to the Holy One, blessed be
He.” The Alter Rebbe cites it for a love that never slept.

Zohar, Idra Zuta 1:29-4:371%:°7-0”5’K Rt KITRT 7717 190

124 NLIIR . . RDRY)

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] .(R ,2%9) »m

125 NV 1°2 RN 1172 Xnnwl

The Rebbe explains why many discourses quote “my soul
is held fast in Him” together with “With one bond I am
bound”: the bond already held the inner attachment, but it
was not revealed during Rabbi Shimon’s lifetime; on the
day of his passing, when the inner root of all a person’s
service is revealed, the attachment was revealed too.
KEHOT'S NOTE
SNNWIT PIYT RN DOWITT AR0AW MY IR 21p Y A0 L’JPf??: 1”102
1°¥12 03 °2 K17 ,RITVPAR RIPVP TN2 QY TAR JWIAN2 "1 RTNK ™2
" 95 qwnRaw ROR 19 RTMX *°2 NPnoina w° RITVPNR RIPVP TNAT
19307 R 19w MPPNoaT 01721 ,"17733 (10 RTIX 72) T RD 10N
el w2 7AW QIRT NTIAY 11y 535w (Mpnm wAwn) NPne1an
,MAWPNR PA R9) X0 ,RITVPAR RIPVP TN2T N1PN°1EN 79ann X
.15 YN OW IR LURTONK 02 (03 ROR
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The Rebbe remarks that “he was not in a state of sleep”
seems to mean not even for less than sixty breaths, which
would place Rabbi Shimon above the level of King David,
and leaves the question for further study.
KEHOT'S NOTE
»ran Aoy I 97RY LKD 973 Prowl *on MinD 19°BRT B 17IRID”
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2717 ,KR”D M52 "R
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“Who is a G-d like You, who bears iniquity and passes over
transgression for the remnant of His heritage.” Read here
as G-d’s forgiveness for the humble.
Micah 7:181:1 19°n
TY? PINITR? NP1 NG YERTcy 13y 11y XY 7ind PX-n
:RI7 707 Y20 12K
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

L1,
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The Talmud expounds “for the remnant (she’eris) of His
heritage” as “for one who makes himself like leftovers
(sheyarim).” The Alter Rebbe builds the paragraph on this
reading.
Rosh Hashanah 17b:1-3"-R:2 "> miwi WX
2127 922°7 PPTEY 0D 0 RN 270070 sy DRy b
°27 .70 — Mi9IP ,PUTE — PAn2 Ryn 993 TONY 1°n)
wR? DPUN X 22 TNN PO M T iIND ) WY
T A7 — 110271 ,MNynd 0Pwn NAX °3” — APN2 npyn3

.”-rgrj
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
2,0
PARAGRAPH 11
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“For I know my transgressions, and my sin is ever before
me.” The condition for the humble one’s joy: he never for-
gets his sins.

Psalms 51:5°77:X”1 0°2°71n
2770 >33 DRV YIX "IK "YUDD
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For I know my transgressions; And my sin is ever before me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Fools, because of the way of their transgression and be-
cause of their iniquities, are afflicted.” The Alter Rebbe
uses it for one who is at ease in his sins.

Psalms 107:171:1"p 0°2°1n
Y07 DPPNIYR OYYD TITR 07N
Crazed because of the way of their transgression, And afflict-

ed because of their iniquities—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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This passage speaks of the “great love” that is above the
“love of the world,” and of a person’s bitterness when
darkness conceals G-d’s holiness; an addition explains
why tears and bitterness bring an arousal from above.
KEHOT'S NOTE
2,5 9mbyna e yh

N3 AR nYeya

“When you raise up the lamps, the seven lamps shall give
light toward the face of the Menorah.” The opening words
of the discourse referred to.
Numbers 8:2°2:’1 72712
79 239 PINTHR NATTNR ANPYa2 YRR NEKY TIINTPR 127
:NI737 DY 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
candlestick.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

P9Y3 W0 DMK 1T

“The way of a fool is upright in his own eyes, but one who
listens to counsel is wise.” Said of one who sees nothing
wrong in his ways.
Proverbs 12:15770:27 *5wn
{020 NSV YR PPY2 I W AT
The way of a fool is straight in his own eyes; But he that is
wise hearkeneth unto counsel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

R 17
PPN QY NUW 0D

“Your name shall no longer be called Yaakov, but Yisrael,
for you have striven with G-d and with men and have pre-

likuteitorah.com/likkutei-torah/ki-savo/3/
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vailed.” The source of the name Yisrael as a higher level
than Yaakov.

Genesis 32:29173:3°5 n°wK12

DORPR™DY 0P PRIPITOR v quY TIY NN 3Py K7 IR
221P1 DR

And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast

prevailed.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse asks why Yaakov may still be called Yaakov
after receiving the name Yisrael, and answers that one
cannot reach the level of Yisrael without first passing
through the level of Yaakov.
KEHOT’'S NOTE
SI9RIR LAY PR D Doy

Y TPOMN I N

“How goodly are your tents, Yaakov, your dwellings,
Yisrael.” The opening of the Likkutei Torah discourse on
the two names.
Numbers 24:5°7:772 7272
g v Ughiol e Jalrl e rly R Jei Rty
How goodly are thy tents, O Jacob, Thy dwellings, O Israel!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y 2k e

“Light is sown for the righteous, and for the upright in
heart, joy.” Joy belongs to the “upright,” the level of
Yisrael.
Psalms 97:118™:1"% 0°%°11n
Y 27707 PUTER YO TR
Light is sown for the righteous, And gladness for the upright
in heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“G-d made man upright, but they have sought many
schemes.” Uprightness is man’s essential state.
Ecclesiastes 7:29v”2:1 no1p
Wp3 MHT) P DIST DK DPPNT 1YY TN INER AN 137
:0°27 m:’:tﬁf,‘l
Behold, this only have I found, that G-d made man upright;
but they have sought out many inventions.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.05 1 nbnp
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140 2519 09901 NWHDa ST The opening words of another discourse referred to.
Exodus 6:61:1 mnw

D3n 1230 NOAm DINK ORYIM N oI PKIPIIe Wy 197

This passage says that one who is clothed in a body and an
animal soul and busy all day with physical things can
arouse love only through the Shema, and that each day

this strengthens the G-dly fire within him.

Wherefore say unto the children of Israel: I am the L-RD,
KEHOT'S NOTE

Py —— and I will bring you out from under the burdens of the

’ Egyptians, and I will deliver you from their bondage, and I
141 2pY3 1IN VI KD 77T will redeem you with an outstretched arm, and with great
judgments;

The discourse explains Yaakov and Yisrael as two levels in
p Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

serving G-d, the servant and the son: Yaakov is called “My
servant” and Yisrael “My son, My firstborn.” It goes on to 146 latel7=Ralah b=}

ask what “service” can mean toward G-d, citing “Because “Serve Havayah with joy, come before Him with song.”

The command to serve G-d joyfully, discussed in the dis-
courses listed.

you did not serve.”
KEHOT'S NOTE
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Psalms 100:2°2:’p 0°%°11n

142 2Py 1IN Boan Y 1713372 17107 X2 Anwa TR 172y
“He has not beheld iniquity in Yaakov, nor seen perversity
in Yisrael.” The opening of the Likkutei Torah discourse

Serve the L-RD with gladness; come before His presence
with singing.

on Yaakov and Yisrael. Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

Numbers 23:21x72:372 712712 147
nYIIM iy 1PRPR T PRIPPD Sny IRITRYY 3pya 1IN vUanRD

WOUNR W 777

This passage says that when the Jewish people rejoice be-

4297 low in the joy of a mitzvah, they arouse a supernal joy
None hath beheld iniquity in Jacob, Neither hath one seen above, referring to the discourse on “I will greatly rejoice
perverseness in Israel; The L-RD his G-d is with him, And in Havayah.” It supports the point that the joy of a mitzvah
iswhat every Jew brings.

KEHOT’'S NOTE

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2,03 n oyh
143 B0 Ny

“And now, let the power of Ado-nai be great, as You have 148 IR WY

spoken.” The opening words of a discourse the Alter Rebbe “I will greatly rejoice in Havayah; my soul shall exult in
refers to. my G-d.” The opening of a discourse on joy.
Numbers 14:171>:77° 92772

IMK? NN2T WK 21TX 19 RIPIR 1Y

Isaiah 61:10":X70 V17 yw°

RTE Poyn YUTaR "I v3 RPN CWRl Pan 2 oy i
And now, I pray Thee, let the power of the L-rd be great, ac- ;,jv‘?; n7yn n?;;j IRD 1727 1002 P10y
cording as Thou hast spoken, saying: - S o - - '

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
144 19%n B3%pRR 1 NN tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

After Havayah your G-d shall you walk, and Him shall you herselfwith her jewels.

fear.” The opening words of another discourse referred to.
p g Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Deuteronomy 13:5°77:27> 0°727

WRYN 19921 1MW PRINTNR IRTPN INKY 1970 02°P0R 1 N
MP2TN 12117230 30K

After the L-RD your G-d shall ye walk, and Him shall ye fear,

and His commandments shall ye keep, and unto His voice

149 0°MayNa A2ANR Nyl 7RI n°a° an

“How beautiful and how pleasant you are, love, in
delights.” The love of delight that belongs to the righteous.

Song of Songs 7:771:"1 02w W

shall ye hearken, and Him shall ye serve, and unto Him shall
ye cleave.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

BNXAw? 212 RN 1R

“Therefore say to the children of Israel: I am Havayah.”

likuteitorah.com/likkutei-torah/ki-savo/3/
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How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
BIAS 7yl
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Tanya says that the union of the soul with G-d’s light is
something every Jew truly desires, from the natural love
hidden in every Jewish heart. Hence the joy of a mitzvah is
within everyone’s reach.

Tanya, Likkutei Amarim 41:220°1K *0p°% ;1wx1 pon XN
272:R"N
92 vON 12 ,0°70K? NI - N iR AMPPINM wD1 T DI
MINR WY PM 32 P23 Y7 HKD mmNa YK oT¥
NI T8 XY N2 MRAT? PRI 99 222 nmiond nyaun
12708 19K DIP3 7720 IMTARY iTInen oibyy on P7an n1o)
-Wnn ¥R1 NT°oRa
Kehot Publication Society (CC-BY-NC)

1A%V P22
“Every morning, when he makes the lamps good.”
Aharon’s tending of the Menorah represents a love that
goes beyond Avraham’s morning.

Exodus 30:7°1:"> mnw

nNITTNR 92°0°02 TP22 Tp22 Do MvR IR YRy upm
MIPVR?

And Aaron shall burn thereon incense of sweet spices; every

morning, when he dresseth the lamps, he shall burn it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Ay
“Havayah is for me among my helpers.” The opening
words of the discourse on “festivals for joy.”
Psalms 118:7°1:1”°p 0°2°1n
PRIT2 XN O WY o0
The L-RD is for me as my helper; And I shall gaze upon

them that hate me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

BXW? 2 IR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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At Masei 90b the Alter Rebbe explains Yosef’s silver goblet:
kesef, “silver,” is love, from “you longed greatly (nichsof
nichsafta),” and Yosef drew this love, the “love in
delights,” down to Binyamin so that even the souls of the
beinonim could have it, but hid it, so that they would not
know of a love above their level.
KEHOT'S NOTE
.[9] .(3-2,%) "yona .X ,TwNN YRR N7MIR XD

021 ¥°22

Yosef instructs that his silver goblet be put in the mouth of
the youngest brother’s sack. The Alter Rebbe links kesef,

likuteitorah.com/likkutei-torah/ki-savo/3/
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silver, to longing.
Genesis 44:2°2:7"1 N°WR12
©y71 172% 192 NXY Topd NOARK °D2 0°WN 1927 ¥°23 *¥ 23NN
137 WK 791 1273
And put my goblet, the silver goblet, in the sack’s mouth of
the youngest, and his corn money.” And he did according to

the word that Joseph had spoken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7NDO51 753

Lavan to Yaakov: “you longed greatly for your father’s

house.” The doubled verb expresses intense longing.
Genesis 31:30°2:8"2 n"wx12

RPN D233 M7 728 N°27 MNB0DI 023D NI T2 AN
And now that thou art surely gone, because thou sore long-
est after thy father’s house, wherefore hast thou stolen my
gods?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This passage explains “My words that I have placed in your
mouth” as the Torah, which one reaches through “And all
your children shall be taught of Havayah,” and goes on to
the theme of peace and salvation.
KEHOT'S NOTE
.1, X7 IR °D Py
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“And all your children shall be taught of Havayah, and
great shall be the peace of your children.” The opening
words of the explanation referred to.
Isaiah 54:13x™:77117°yW0°
27712 09W 377 °0 P77 771270
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“We will exult and rejoice in you.” The Midrash on this
verse speaks of complete joy.

Song of Songs 1:47:’X 0w W
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Draw me, we will run after thee; The king hath brought me

into his chambers; We will be glad and rejoice in thee, We

will find thy love more fragrant than wine! Sincerely do they

love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Mishnah: “One may stand to pray only in a state of
heaviness of head”; the early pious ones would wait an
hour before praying to direct their hearts to their Father in
Heaven.

Berakhot 30b:147:2°% n1572

D°2WRIT 0O7°00 WK 7233 JIAn KPR HHEnTd iy 1R PInn
2Py Py 1172 W1 19°DR1 13270 KD — iniPwa DRIY 77 197DK
P00 KD —
MISHNAH One must not stand up to say the Tefillah except
in a serious frame of mind. The pious men of old used to
wait an hour and then say the Tefillah, in order to direct
their heart to their Father in Heaven. Even when a king
greets him, he must not respond ; and though a serpent be
wound round his heel, he must not interrupt.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)

SWRT 113y My

“For my iniquities have passed over my head; like a heavy
burden they are too heavy for me.” The cause of the bitter-
ness before prayer.
Psalms 38:5'71:1”% 0°%°1n
2311 17277 720 Ripn3 "WR 112y "N1IY "3
For mine iniquities are gone over my head; as a heavy bur-
den they are too heavy for me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Shimon bar Yochai says a precious stone hung on
Avraham’s neck and healed every sick person who saw it;
when Avraham died, G-d hung it on the sun. Abaye adds
the saying, “When the day rises, the illness lifts.”
Bava Batra 16b:107:2 1" X702 X232
m7in P LA7aR 072K PYOIRIZD AR ann n2iv aK ...
- 091V 1 PAR D77 WDIY AYW sREINN TN INIR AR
PYPR PIRT 170 ,773R 0K R0 23732 KT 92 WiTRa ARDR
RPER PR R PR
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Rabbi Akiva: “Just as a mikveh purifies the impure, so the
Holy One, blessed be He, purifies Israel.” The first of the
three things that prepare for prayer.
Mishnah Yoma 8:9'v:'n Rn1> mawn
niy? 102 PREOR PR L,WRY KUK WK ROOR ,INIRT
173y .9207m 0°71937 0%° IR ,790R 0°71927 017 RUAK .12WR
°K ,17202 DIX 1°3¢ NiT2y .720n 001937 0 ,0ipR? 0N 1av

likuteitorah.com/likkutei-torah/ki-savo/3/
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One who says: I shall sin and repent, sin and repent, they do
not afford him the opportunity to repent. [If one says]: I
shall sin and Yom HaKippurim will atone for me, Yom
HaKippurim does not effect atonement. For transgressions
between man and G-d Yom HaKippurim effects atonement,
but for transgressions between man and his fellow Yom
HaKippurim does not effect atonement, until he has pacified
his fellow. This was expounded by Rabbi Elazar b. Azariah:
“From all your sins before the L-rd you shall be clean”
(Leviticus 16:30) ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Kehot note points to a passage in Meah She’arim (45a)
that opens with the same words, “The Rif wrote.”
KEHOT'S NOTE
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.70y 08P
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Ezra forbade one who had had an emission to study Torah,
recite the Shema or pray until he immersed; the enact-
ment was later annulled, and he may do all three without
immersion, and so the custom spread. This is the ruling
the text says “we hold.”

Shulchan Arukh, Orach Chayim 88:12°°n m7x 7y now
R:M178

TPY 1IN PP DORABA 93 LTAR APY0 1 .W7p2 AMn P Hya
190K DORRBI P9 RAY IRTN1AW P Dyan yIn pohanm wrp
52X 1771870 1770 1P KDW 75 P1awew Ty 19aNn31 wrpa A nTa a
7777 DY 9277 17°RYT 7PN INIR 1903 97ARY 12913900 1Ml
72OM7 K92 79730 K93 79N WP D773 MR P PYa ARw
M2 T3 AWRY PRY 1200w WO AT :ATIn0 LwD 191 17Ap AywnT
Y30 IR DWR oD R P9NAY IR NDION N°a% 01°% AnvRA
mMa%n W) PP 191 932 NAMR X (77D 211171 MAT) 9803

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

YW W7D 19 57 KD 1N
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Kehot note refers to this letter of the Rambam, as cit-
ed in Likkutei Sichos, in connection with immersion be-
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KEHOT’'S NOTE
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Rabbi Shimon ben Elazar says that purity, when it ceased,
took away the taste and the fragrance of the fruits. The
Alter Rebbe follows the Jerusalem Talmud’s version, “Pu-
rity has taken away the fragrance,” which ties purity to
fragrance.

Mishnah Sotah 9:133°:’t TvI0 MIwn
P17 DX YT DY AP0 TITRT IR YRR 12 1Ry 01
193 0°2WIT MNT ,07IRIR 070 370 T DX 1‘?{9; ninyen
b Bah
Rabbi Shimon ben Elazar says: [the cessation of observation
of the] purity laws has removed taste and fragrance, [the
cessation of observation of] the tithes has removed the fat-
ness of grain. But the Sages say: licentiousness and sorcery

destroyed everything.

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Rav Huna wrapped a fragrant chinunisa date in his cloak;
his son Rabbah said, “I smell the fragrance of a
chinunisa,” and Rav Huna answered, “My son, there is pu-
rity in you.” Proof that the sense of fragrance depends on
purity.
Sotah 49a:107:X v”1 VO
7127 RDK .A*ITI02 7273 ,ATRY ,ROPIIPMT RAINIA NITK K317 27
T2 1Y 22 5P MK LRIPPPMT RO RPN APR MR A2
MR AR AT ,APRY A2 KIK RDN CITTR AR 7200 .92

P2 MTT 23R — 327 007,73 — RINT R
William Davidson, Vocalized Aramaic (CC-BY-NC)

"yon 9N 1773

Just before this discourse begins, Likkutei Torah explains
that what is clothed in a vessel is called a “strait and
boundary” in relation to the encompassing light above the
vessel, “which is the level of fragrance.” The discourse
“These are the journeys” then opens with the journeys of
Israel; the Alter Rebbe refers to it for fragrance as an en-
compassing level.
KEHOT'S NOTE
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“My offering, My bread for My fire-offerings, My pleasing
fragrance, you shall take care to offer to Me in its season.”

likuteitorah.com/likkutei-torah/ki-savo/3/
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The offerings are G-d’s “pleasing fragrance.”
Numbers 28:2°2:1”5 712712
M3 0 "WK? R2 *32R°NK DR NIRRT PRI 232708 13
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Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,M39272

MIM%I0 A9 AR A AN
After Noach’s offering, “Havayah smelled the pleasing fra-
grance.” Offerings reach G-d as fragrance.
Genesis 8:21X72:’1 N°wR12
SNR TV 9PRY MOR-KD 12979K M anRM Omein MR Cn o mn
ni37? Ty AOR"K21 "I¥IR ¥ DINT 32 732 72 DR M2 TIT
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And the L-RD smelled the sweet savour; and the L-RD said
in His heart: ‘I will not again curse the ground any more for
man’s sake; for the imagination of man’s heart is evil from
his youth; neither will I again smite any more every thing
living, as I have done.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Titus, who destroyed the Temple, was punished when a

gnat entered his nose and pecked at his brain for seven

years. The Alter Rebbe explains it as measure for measure.
Gittin 56b:1511:2 171 113
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“For My Name’s sake I defer My anger, and [for] My praise
I restrain it for you, so as not to cut you off.” The verb
echetom is related to chotem, “nose.”

Isaiah 48:9'v:n"n Wnoyw”
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For My name’s sake will I defer Mine anger, And for My

praise will I refrain for thee, that I cut thee not off.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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176 5335 "nNa T2 strain for you” to Atik Yomin. The Alter Rebbe cites it for
This passage explains that Torah studied without depth is prayer as fragrance.
only “letters,” and that one must study in depth so that un- Zohar, Idra Rabba 9:63-10:7327y:-3"0:’t) X271 RITR 717171 7190
derstanding from Chochmah is drawn into the letters and
. 181 7950 DIAN 19 TN 0D
the judgments are sweetened.
KEHOT’'S NOTE Reishis Chochmah explains why prayer needs immersion
K LID i ps and Torah does not: the Torah, by its great stature, cannot
receive impurity, like fire, but prayer needs the heart’s in-
177 2337 °nNa

tent, which impurity confuses.
“I have come into My garden, My sister, My bride; I have Reshit Chokhmah, Gate of Love 11:49727X7 Y@ ,7130 N*wXA
LR
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gathered My myrrh with My spice.” The opening of the
Likkutei Torah discourse referred to.

Song of Songs 5:1°X:’1 0°7°win 1w
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I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The words here quote Berakhot 26b:7; the passage is
shown below.

Berakhot 26b:7°1:2 175 N1512
TR DY 1971 DipR2 Y30 Ry P21y nPon Ten 1P
oK) ™0 097 TY3 PPENA OX NANY MKW ,7PDR KPX "Ny’
2 y300 K] 17801 131 0¥ XA
Jacob instituted the evening Tefillah ; as it is said, "And he
lighted [paga'l upon the place, and tarried there all night"
(Gen. xxviii. 11) — "alighting" means prayer; as it is said,
"Therefore pray not thou for this people, neither lift up cry
nor prayer for them, neither make intercession [paga'] to
Me" (Jer. vii. 16).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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At 51d Likkutei Torah speaks of G-d as equally beyond
heaven and earth, since all before Him is as nothing, and
of Israel drawing His holiness down into thought, speech
and action.
KEHOT'S NOTE
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When Rav Hamnuna Saba wished to pray, he would say,
“To the Master of the nose I pray, to the Master of the nose
I supplicate,” and the Zohar applies “My praise I will re-

likuteitorah.com/likkutei-torah/ki-savo/3/
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Hamesorah Publishers, Jerusalem 2005 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).

KEHOT’S NOTE
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“Rabbi Elazar would give a perutah to a poor man and
then pray, saying, as it is written, ‘In righteousness I shall
behold Your face.’” Charity before prayer.
Bava Batra 10a:147”°:X *> X9n2 X22
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“As for me, in righteousness I shall behold Your face.”
Read by the Sages as charity given before prayer.
Psalms 17:15770:17> 0°%°1n
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As for me, I shall behold Thy face in righteousness; I shall
be satisfied, when I awake, with Thy likeness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Treasures of wickedness do not profit, but charity saves
from death.” Charity protects the one who prays from the
accusations against him.
Proverbs 10:2°2: *5wn
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Treasures of wickedness profit nothing; but righteousness
delivereth from death.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Charity exalts a nation.” Charity raises a person so that
he may enter the King’s palace in prayer.
Proverbs 14:34775:77 “5wn
RV D’?;J}S? T0M *IATONIN PTR
Righteousness exalteth a nation; But sin is a reproach to any
people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse ends at the top of 9a, where the Alter Rebbe
reads “I will betroth you to Me in righteousness” as the re-
demption of the G-dly soul from the body through charity,
citing Rabbi Elazar, who gave a coin to a poor man and
then prayed.
KEHOT'S NOTE
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“And I will betroth you to Me forever; and I will betroth you
to Me in righteousness and in justice.” The opening of the
discourse referred to, whose “righteousness” (tzedek)
suits the theme of charity.
Hosea 2:21x72:2 ywin
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And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“A woman of valor is the crown of her husband.” Read
here as simple faith crowning the great love.

Proverbs 12:4'7:17 7wn
Y2 PRINEY 327121 AZY2 NWY P NTNYR
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.

likuteitorah.com/likkutei-torah/ki-savo/3/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He has remembered His kindness and His faithfulness to
the house of Israel.” Zachar, “remembered,” also means
“male,” hinting that the love of Chesed is the masculine.

Psalms 98:3°3:1”% 0°%°1n
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He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to Bamidbar Rabbah 13:6 for these
words.

Bamidbar Rabbah 13:6":3”> 7127 72722
KEHOT'S NOTE
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“When the Holy One, blessed be He, created the world, He
desired to have a dwelling place among the lower realms,
as He has among the higher ones.” This is why simple
faith, found below, is so precious above.
Midrash Tanchuma, Nasso 16:1'X:1”0 Rw1 ,Xn11710 w177
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(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to

my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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In his notes at 18d the Rebbe Rashab copies a further pas-
sage of this maamar, beginning with a teaching in the
name of the Baal Shem Tov, “Israel were scattered ...,” as
the Kehot note records.

KEHOT'S NOTE
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