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“Because you did not serve
Havayah your G-d with joy”
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“Because you did not serve Havayah your G-d with joy,” etc. Now, to understand [this]: is this not

[one of] the levels of the righteous, as it is written, “Rejoice, you righteous, in Havayah,” etc.? And
how can every person reach it?
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However, there are two levels in the service of G-d: the attribute of day and the attribute of night,

the level of Yaakov and the level of Yisrael; and in particular terms, they are the level of Torah and

the level of prayer.
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(See what is written about the attribute of day and the attribute of night in the discourse beginning
“Sing and rejoice,” regarding “song in the evening and joy in the morning”; and in the discourse
beginning “The matter of Chanukah,” regarding “in the morning it is written ‘when he makes [the
lamps] good,” and toward evening it is written ‘when he raises [them|’”; and at the end of the dis-
course beginning “To understand the matter of the blessings”; [and] at the end of the discourse be-

ginning “Know this day.” And see the Zohar, Part I, 174a, on the matter of Yaakov and Yisrael.)
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The explanation is this: our Sages, of blessed memory, said, “The time for Torah is one thing and
the time for prayer is another,” for prayer is called “the life of the hour” and Torah “eternal life.”
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And to understand the matter of prayer, of which it is written, “And Avraham rose early in the
morning”: that is, the hidden love in the heart of each and every one of Israel is in concealment
and hiddenness, in a state of sleep, and it must be awakened from its sleep, as it is written, “if you

awaken (ta’iru),” with one reish, “and if you arouse (te’oreru),” with two reishes.
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That is: “if you awaken,” with one reish, is the outer dimension (chitzoniyus) of the heart, and “if
you arouse,” with two reishes, is the inner dimension (pnimiyus) of the heart; see the Likkutei
Torah of the Arizal, of blessed memory, on Song of Songs.
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“The love, until it desires” (see the Zohar, Part II, 9a, 146b; Tikkunei Zohar, Tikkun 30): for there is
a time and a season for the desire and longing of the hidden love mentioned above, namely, at
Shacharis.
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And this is [the meaning of] “And Avraham rose early in the morning” (see the Zohar, Part I, 72a,
203a, 247b; Part 111, Vayikra, 22b, the end of 52b, the end of 204a, 242a).
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The sleep of this love is like, for example, a person who is asleep, whose thought is in a state of
withdrawal above the mind and is not enclothed in his mind at all;
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and therefore dreams are mere imaginings (see what is written in the discourse beginning “A
song,” etc., “we were like dreamers”). But when he wakes, this thought enters into the mind and is
enclothed within his mind, to think with [his thoughts] as he wishes.
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Whereas in a dream there is no choice or will at all. So too is the matter with this love when it is in a
state of sleep: even though he remembers G-d in his heart and knows in a general way that “the

whole earth is full of His glory,”
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nevertheless he can commit a sin, which is against His will, may He be blessed, and even at that
very moment, as our Sages, of blessed memory, said: “The thief at the mouth of the tunnel calls
upon the Merciful One,” that he succeed in his theft.
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This is because this remembrance is only by way of imagination and a mere passing over the mind,
and it is not enclothed in his mind and does not enter into it.
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And a person must awaken the love from its sleep and bring it into his mind and his thought,

through much contemplation, from the beginning of the prayer until the reading of the Shema.
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The contemplation in prayer is how He, may He be blessed, is “El Olam” (G-d, world) and not “El

HaOlam” (G-d of the world): for the world is not a thing in its own right;
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rather, they are the aspect of a spreading forth of illumination and radiance from His light, may He
be blessed, like the radiance of the sun: [a radiance] that shone forth from Him, may He be blessed,

when it arose in His will to create the world.
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By way of analogy: like the spiritual power of growth in the earth, from which grasses, trees and
fruits grow. Certainly the fruit that grows, which is physical, is not of the being and essence of the

spiritual power of growth,
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but only an illumination that spreads forth from the essence and being of the spiritual power of

growth. And this illumination became so coarse and so physical that it became a physical fruit,
with tastes the palate can sense, sweetness and so on, something of a kind that is not
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found in the spiritual at all. And this spreading forth is not like the spreading forth of water that

flows from a high place to a low place, where of the water
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that has flowed, nothing at all remains in its first place; whereas the spiritual power of growth is not

diminished at all by the growing of the fruit, and it can grow [fruit] again, many times without

number.
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Therefore the sages of truth called this spreading forth by the name “illumination,” like, for exam-
ple, a person’s thoughts, which are drawn forth from his soul and his neshamah, which take up no
space at all, and [there is] no change or diminution at all in his soul because of the thoughts, and it

can think thoughts without end.
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So the world is only an illumination and a spreading forth from Him, may He be blessed, and “all
before Him is considered as nothing,” and they take up no space in relation to Him, may He be
blessed, and there is no change in Him, G-d forbid, as it is written, “I am Havayah, I have not

changed,” and “You are He before the world was created,” etc.
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(And see what is written about this in the discourse beginning “The voice of my beloved,” on Song
of Songs.) And with this one arouses the love in prayer. And this is what we say: “Give thanks to

Havayah, call upon His Name,” etc.
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That is, we give thanks for this: that G-d is “El Olam,” as mentioned above. And see what is written

”»

in the discourse beginning “Return, O Israel, unto,
G-d, King of the world.”

regarding “Blessed are You, Havayah, our
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The whole of the prayer revolves around this matter, for one must go back over it many times, until

it is fixed in his heart as actual sight; and each and every one should dwell on this at length accord-

ing to his intellect: one whose mind is more coarse must go into it more deeply.
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And the requests in the midst of the Pesukei DeZimra and the praises were instituted by the Men of
the Great Assembly because there are accusations against a person, and they judge him whether he
is worthy of this;
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and also because there are many hindrances and causes that distract a person from this contem-
plation. And about this we ask for mercy: “Save Your people,” etc., “and tend them and carry

them,” etc.,
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“And He, being merciful,” etc. (And see what is written about this in Parshas Pinchas, at the end of
the discourse beginning “Command the children of Israel.”) And the whole matter until the Shema
is to awaken the love; and in the Shema we say, “Havayah our G-d ... One.”
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And it is stated in the Gemara that the men of Yericho would “wrap together” the Shema, and would

not interrupt between “One” and “And you shall love” with anything else, because
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they depend on each other: according to the measure of one’s contemplation of His unity, may He
be blessed, so will the attribute of love be aroused. Therefore they would “wrap together” the
Shema, etc. But the halachah does not follow the men of Yericho, for “Blessed be the Name of the
glory of His kingdom forever and ever” is not an interruption, because this, too, is the secret of
“One.”
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And “va’ed” (“and ever”) is the secret of “One” (echad) through an exchange of letters, etc., and it
is called the lower unity (yichuda tata’ah), as is known. (And see what is written about this in the

discourse beginning “In the third month.”)
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2. Now, there are two kinds of love. [One is] a love that comes about of itself through contemplation
of “Havayah is One”; it is like a flame that rises of itself and burns like flashes of fire, and there is

nothing at all that it seeks.
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(This is as is written in Sefer Shel Beinonim, Part I, at the end of chapter 10: “and not only in order

to cleave to Him, may He be blessed, to quench the thirst of their soul that thirsts for G-d; rather,

9

‘Who is a chassid? One who acts with kindness toward his Maker,’” etc.; see there.
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And see the discourse beginning “It is written, ‘How beautiful and how pleasant you are, love, in
delights.’” And see what is written below, at the end of the discourse beginning “And you shall offer
a burnt-offering, a fire-offering,” regarding “and this level is called by the name olah (burnt-offer-
ing), because it rises (olah) of itself,” etc.; see there.)
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And the second love is that one desires and longs to cleave to Him, may He be blessed; and this is

in the heart of each and every one of Israel.
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And this is [the meaning of| “And you shall love”: that is, that you should desire that Havayah be
your G-d, as is known. (Whereas the first love is the distinction and level of the elevated ones (bnei
aliyah), as is written in Sefer Shel Beinonim there, and in the discourse beginning “How beautiful,”
mentioned above; and of this it is said, “Rejoice, you righteous, in Havayah.” And see the end of the

discourse beginning “This they shall give,” etc., “half a shekel.”)
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And this is the acceptance of the kingdom of Heaven in the Shema; only, it is impossible to cleave
to Him, may He be blessed, for “no thought can grasp Him,” since He, may He be blessed, is “hid-

den of all the hidden ones” and “concealed of all the concealed ones.”
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That is: there are worlds that are called “hidden ones,” and they are above the level of the World to
Come, and He, may He be blessed, is hidden and concealed from them, for they do not grasp Him;

and likewise “concealed of all the concealed ones” — except through the Torah.
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And this is [the meaning of] “And you shall speak of them,” etc.: that in the letters of the Torah
there is enclothed a spreading forth and illumination from Him, may He be blessed, as in the anal-
ogy of the power of growth and the letters of thought mentioned above; as is explained regarding
the manna,
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“for a dew of lights is your dew,” and it became physical, until “they pounded it in a mortar,” etc.
And see what is written about this in Parshas Eikev, at the end of the discourse beginning “And He
fed you the manna.”
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And this is [the meaning of] “and the Torah is light”: that it is an illumination from the Infinite One
(Ein Sof), blessed be He. Accordingly, there should be great joy in occupying oneself with the Torah
and the mitzvos, for through this one quenches his thirst: his desire and longing to cleave to Him,
may He be blessed.

MAtAM (722 5y] 7Y 2207 0P 1PI¥3 AN 21390 DK 119 DRI 213 DK 1R 7773 N197IRI T B

13 N72Y K2 WK NN AR 97 37 Snnwn 00w T 2TIPD 1Py

And as is written about this at length in the discourse beginning “Command the children of Israel,”
etc., “My offering, My bread,” regarding the burning of the fats upon the altar, and regarding “The
precepts of Havayah are upright, gladdening the heart.” And of this it is said, “Because you did not
serve,” etc.,

likuteitorah.com/likkutei-torah/ki-savo/3/ 9
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“with joy and with gladness of heart” (and see the Zohar, Part I, 116a, 177a): for this level of joy,

from the service in Torah and mitzvos through which one quenches his thirst — every person can

reach it, as mentioned above.
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However, there are two levels in the study of Torah. One is immediately after prayer, when one has
aroused the love and studies the Torah with a thirsting soul, like one who thirsts for water; and then

he is certainly joyful in his service.
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And see what is written in the discourse beginning “Binding his foal to the vine,” regarding “for de-
light belongs after the fulfillment of the will,” etc.; see there.
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And the second level is when one has fallen from the level of love, whether a man of business when
he is occupied with his business, or one who dwells in the tent, etc.
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Even so, he can make himself joyful in his study through contemplating that the Torah is the

Infinite Light (Or Ein Sof), blessed be He, and “the Torah and the Holy One, blessed be He, are all
one.” Even though he is far from G-d, at the utmost distance, since
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he is occupied with the matters of the world and with commerce, nevertheless, since he is within
what is permitted (heter), he can return to G-d and to His service, since he is not bound (asur) and

tied in the hands of the external forces; and therefore it is called by the name heter, that is to say,
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like, for example, a person who has been handed over into the hand of his enemy, only he is not
imprisoned and can walk about, and it is possible for him to escape — unless he has stumbled in
something forbidden, G-d forbid; and if he has stumbled, then he has no remedy except through

thoughts of teshuvah in truth, as is written elsewhere.
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On the contrary: the more he contemplates well how far he is from G-d, by recognizing his place
and knowing his worth — that even if he is one who dwells in the tent, etc.,
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for, after all, he can speak idle words in the middle of his study with nothing to stop him; all the
more so if he has stumbled in something forbidden through the sins of youth, for “a person knows

his own soul”;
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and even if he has had thoughts [of teshuvah] and done teshuvah, if he has not yet done complete
teshuvah and the mortifications that cleanse more — and the more he dwells at length and goes
deeply into his own lowliness, and is despicable in his own eyes, contemptible, and makes himself

like leftovers: why was he created in the world? —
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then the joy of the soul in occupying himself with the Torah will be double and redoubled, with sur-
passing elevation (and see Sefer Shel Beinonim, chapters 31 and 34, and the end of the discourse
beginning “And Yitzchak’s servants dug,” on the matter of “a well of living water”). And sadness is
when he seeks great things specifically: to reach the level of Rabbi Shimon bar Yochai, whose

Torah was his occupation,
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as he said, “With one bond I am bound [to Him]; the soul is held fast in Him, aflame in Him,” etc.
That is, he was not in a state of sleep and did not need to arouse the love, and therefore he was ex-

empt from prayer.

5217 MR DX1Y DTIA PP 0207w IR8Y DOWRY "nD ANPRI NPIRYS Ywa DY 9233 23N0w 1N
PYWD PRY YW Py 921y 772 07K IR 717NN

And this is what is written, “and passes over transgression for the remnant of His heritage”: for one
who makes himself like leftovers — the matter of the great intensity of lowliness mentioned above
— the Torah, the Infinite Light, blessed be He, “passes over transgression,” so that his

transgressions
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take up no space at all. It is like the analogy of the shining of the sun’s light upon the earth: in the
place where the shining of the light comes to an end, there the warmth of the sun’s light is greater;

so that right on the earth it is hotter, while high up in the air there is a mountain of snow, etc.
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And so, by way of analogy, with the illumination of the light of Torah: it is greater in one who is at
the level of leftovers and superfluous in the world, etc. And this is [the meaning of] “and passes

over transgression,”
1772 K712 IRI2NT QYWD 97T 0vo7IR 77y W° 977 012 w219 XD o100 YTA1 SRV Y 70
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provided only that “my sin is ever before me,” and that he not be enclothed in them [as if they
were] an upright way, in the manner of “fools, because of the way of their transgression,” as is ex-
plained elsewhere, in the discourse beginning “When you raise up the lamps,” and as it is written,

“The way of a fool is upright in his own eyes.”
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Now, this level is called Yaakov; whereas the level of Yisrael [is] “for you have striven with G-d” (see

what is written in the discourse beginning “How goodly are your tents, Yaakov,” etc.),

2037 5Pa3 RO AW MR 79200 INRY 7171021 79903 737 7208 MINYNT DY 17y KM

and it is the matter of the time of the arousal of great love (ahavah rabbah) in prayer and in the

Torah [study] that follows prayer; and then joy comes more easily.
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And this is [the meaning of] “and for the upright in heart, joy,” in the manner of “G-d made man

upright,” etc.; and this is the level of Yisrael: yashar El, “upright [with] G-d.”
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(And see what is written about this in the discourse beginning “In the passage of the libations it is
written.” Nevertheless, [a light] from this level of Yisrael also shines in each one at the time of
prayer, as mentioned above; and also Shabbos as a whole is the level of Yisrael, as is written in the
discourse beginning “He has not beheld iniquity in Yaakov,” etc.; and see there that Yaakov is

called “My servant.”
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And this is [the meaning of] “Because you did not serve with joy.” And see what is written on the
verse “And now, let [the power of] Ado-nai be great,” and on the verse “After Havayah your G-d
shall you walk,” and on the verse “Therefore say to the children of Israel,” and on the verse “Sing
and rejoice,” mentioned above, regarding “Serve Havayah with joy,” etc.; and in the discourse be-

ginning “I will greatly rejoice.”
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However, the level of “Rejoice, you righteous, in Havayah” is along the lines of “How beautiful and

how pleasant you are, love, in delights,” mentioned above, and not every person merits this;
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but the joy of a mitzvah and of Torah, through which one quenches his soul that thirsts for its
Creator — this every person is commanded. And see Sefer Shel Beinonim, at the end of chapter 41,
regarding “but the union of his soul,” etc., “this every person of Israel desires in very truth,” etc.;
Iy 5595 R 1R 212127 OAN2AR NI°A2RWw 72AR 1°2 WIHA0 1°19n '|J'I1537}'l:! 27y wrny vy
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see there. And see what is written on the verse “When you raise up” about the difference between
love from the level of Avraham and from the level of Aharon. And above was explained the matter of
“And Avraham rose early in the morning,” the attribute of day; and the level of Aharon is “in the
morning, when he makes good,” and it is a level of making good beyond the morning of Avraham
as it is in itself.
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And that is, to come to the level and rank of “Rejoice, you righteous,” etc. And further, it can be said
regarding the difference between the level of joy in the service of G-d of all Israel, of which it is

said, “Because you did not serve,” etc.,
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“with joy,” and the joy of “Rejoice, you righteous, in Havayah”: it is along the lines of what was ex-
plained elsewhere, in the discourse beginning “Havayah is for me among my helpers,” regarding

the explanation of “festivals for joy”: that throughout the year the joy is hidden in the service,
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and this is “because you did not serve with joy”: one makes the service the main thing, and the joy
is the joy of a mitzvah. But on Yom Tov the joy is in revelation: “and may Israel rejoice in You.” And

see there the reason, etc.
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In this way it will be understood here as well: to be [at the level of] “they will rejoice in You” in actu-

ality is the distinction of the righteous, except that on Yom Tov all Israel can reach this level; as in

what is said elsewhere about the silver goblet that Yosef the Righteous hid in Binyamin’s sack,

which is the matter of “you longed greatly (nichsof nichsafta),” etc.
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And this approach is also close to the first approach. And see what is written in the explanation on
the verse “And all your children,” regarding the Midrash in Shir HaShirim Rabbah on the verse
“We will exult and rejoice in you”: “this is complete joy,” etc.; see there.)
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3. Now, before prayer one needs koved rosh (heaviness of head), which is bitterness over the fact

that the level of Yisrael — li rosh (“a head for Me”) — does not shine in him openly, because “my in-

iquities have passed over my head.”
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And this is the level of heaviness of head: that is, that he come to submission, lowliness and [a

sense of] his own inferiority in the mind, with thorough knowledge; and it need not be specifically

in the heart. And |[it is| not
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as people suppose, that before prayer there can be dullness of the heart; for it is impossible [for
this] to be at Shacharis before prayer, as our Sages, of blessed memory, said: “When the day rises,

the illness lifts,” for Chesed (kindness) is aroused in the morning of Avraham.
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And three things serve to remove all that hinders prayer. The first is a mikveh, as we find in the

Mishnah at the end of the eighth chapter of Yoma: “Just as a mikveh purifies.”
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Now, the Rif, in the third chapter of Berachos, and the Talmidei Rabbeinu Yonah wrote in the name

of Rav Hai that the immersion of one who has had a seminal emission was annulled only for words

of Torah,
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but for prayer, immersion is required. And although we do not hold so, as is written in the Shulchan
Aruch, nevertheless the Talmidei Rabbeinu Yonah wrote that according to all opinions, prayer is

more acceptable with immersion.
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And some reason can be given for this — what distinguishes prayer from Torah — and it is accord-
ing to the Jerusalem Talmud’s version of the Mishnah at the end of tractate Sotah: “Purity has taken

away the fragrance.”
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And likewise in our Gemara, in Sotah (49a): “I smell the fragrance of a chinunisa.” He said to him,

“My son, there is purity in you.” We see, then, that the quality of fragrance specifically derives
from the matter of purity; and this is because
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the matter of impurity and purity is [on] the level of makifim (encompassing levels), and therefore
purity pertains specifically to fragrance, which is also the level of a makif, as is written in the dis-

course beginning “These are the journeys,” regarding “the Jordan [at] Yericho.”
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Now, the offerings are called “My pleasing fragrance,” and it is written, “And Havayah smelled the
pleasing fragrance.” And with this we will understand the saying of our Sages, of blessed memory,

in the chapter HaNizakin, that a gnat entered his nose.
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That is, measure for measure: because he destroyed the Holy Temple and abolished the offerings,

which were the level of a pleasing fragrance to the Holy One, blessed be He. And it is written, “and

[for] My praise I will restrain (echetom) for you.” And see what is written in the discourse beginning
“I have come into My garden,” regarding “I have gathered My myrrh.”
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Now, prayer is in place of the offerings, and it, too, is the level of “My pleasing fragrance.” And

therefore they said, “To the Master of the nose I pray,” as is written in the Zohar, Part III (Naso,
130b).
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And since this is so, it therefore requires purity, as mentioned above, for purity pertains to the level
of fragrance. And “the fragrance of a chinunisa” is like the matter of “To the Master of the nose I
supplicate (mischanen).”
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And therefore, according to all opinions, prayer is more acceptable with immersion. And see
Reishis Chochmah, Sha’ar HaAhavah, chapter 11, which also [gives] a reason for this: “for the

Torah,” etc., “but prayer,” etc.; see there.

likuteitorah.com/likkutei-torah/ki-savo/3/ 17

14



LIKKUTEI TORAH - PARSHAS KI SAVO - MAAMAR 3 N3 A PPN T AR NT2Y KD WK NN

7371 QTR DY 2°10p WO 219K PR MR PTX2 10 A1 297 [rvox va1) KPR 1PTR ‘a0
13 471N IPTE 10 DU%N ARTRY 19803 17PN [moonn vovn Ton] 11PN 9919 D19 "IRT OX NN
2% TPNTIR 1770 R

The second is charity, as Rabbi Elazar would give a perutah, etc., “In righteousness I shall behold
Your face”; because there are accusations against a person, and they judge him whether he is wor-
thy to enter the palace of the King of the kings of kings, the Holy One, blessed be He, in prayer; and
“charity saves,” etc., and “charity exalts a nation.” And see what is written at the end of the dis-
course beginning “And I will betroth you to Me.”
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And the third is occupying oneself with and studying words of musar, and in particular the words of
musar found in the Zohar ([a name]| from the language of “illumination”), which shines in the place

of darkness,
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for it is the wisdom of truth. “A woman of valor is the crown of her husband”: this is the faith that
“the whole earth is full of His glory”; even without contemplation, it is very precious above, on ac-
count of a dwelling place among the lower realms, etc.; and it is “the crown of her husband.”
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That is: “her husband” is the great love that [comes] after contemplation of this simple faith: to
cleave to G-d, the One, Who encompasses all worlds (sovev kol almin); for this great love is the level

of the masculine (dechar), as it is written, “He has remembered (zachar) His kindness,” etc.
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And because the Holy One, blessed be He, desired to have a dwelling place among the lower

realms, the simple faith becomes a crown for his head, etc.
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