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The Matter of Rosh HaShanah and Yom Kippur

On Rosh HaShanah Nukva receives her intellect directly from
Binah, so the day calls for awe and self-nullification before the
King, while the Ten Days of Teshuvah reveal love through
distance and “saw” Z’eir Anpin and Nukva apart so that they
come face to face, leading to the hidden love of Yom Kippur.
Through the speech of Torah and prayer, Israel “causes Havayah

to say” anew, “Let us make man.”
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THE BIG IDEA

On Rosh HaShanah Nukva receives her intellect directly from Binah, so the day
calls for awe and self-nullification before the King, while the Ten Days of Teshuvah
reveal love through distance and “saw” Z’eir Anpin and Nukva apart so that they
come face to face, leading to the hidden love of Yom Kippur. Through the speech

of Torah and prayer, Israel “causes Havayah to say” anew, “Let us make man.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with the building of the first woman from Adam’s rib and the Sages’ teaching that
she was given extra binah. On Rosh HaShanah, it explains, Nukva receives her intellect (mochin) not
through Z’eir Anpin but from Binah itself: a great light contracted into Malchus, the kingship of
“Havayah reigns; He is clothed in majesty.” On this day the new moon is covered: a day of awe and nul-
lified will, with no place for love. In the Ten Days of Teshuvah love is revealed precisely through dis-
tance, “From afar Havayah appeared to me.” These days are not festivals, for their light serves to re-
pair the emotive attributes and return them face to face: the “sawing” (nesirah). Love has two forms,
the revealed Chasadim and the concealed Chasadim held in the Yesod of Imma, and Yom Kippur be-
longs to the concealed. In a person, a “foreskin” covers the heart’s inner point, and the Ten Days re-
move it. The maamar then reads “in Our image, after Our likeness,” and ends with the verses of Ki
Tavo: our service through the year causes G-d to say again “Let us make man,” and the power of that

speech is His gift.
OUTLINE

1 Rosh HaShanah, the Ten Days and Yom Kippur 7

On Rosh HaShanah Nukva receives mochin from Binah itself and the service is awe and bittul; in the Ten
Days love is revealed through distance and the nesirah returns the attributes face to face; Yom Kippur be-
longs to the concealed Chasadim in the Yesod of Imma.

2 The covering of the heart 12

A union takes place at the chest as well; in a person, the inner point of the heart is covered by a “foreskin”
that the Ten Days of Teshuvah remove, so that the heart’s inner dimension is revealed.
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3 Image and likeness

13-4

The tzelem of Z’eir Anpin comes from the concealed and revealed Chasadim, rooted in Abba and Imma; the

“likeness” is Leah and Rachel, the intellectual and vital souls, which are letters; they are “with all your

heart” and “with all your soul.”

4 Causing G-d to say

15-6

Through the mayin nukvin of our deeds, Torah and prayer, the utterance “Let us make man” is drawn from

concealment into revelation on Rosh HaShanah and G-d is crowned King; and G-d gives Israel the power of

its speech, which forms the mochin of Nukva.

KEY CONCEPTS

Mochin from Binah 718y 132272 1°min

On Rosh HaShanah Nukva receives her intellect directly
from Binah rather than through Z’eir Anpin; the maamar
reads this as the “extra binah” given to the woman, and as
a great light contracted into Malchus.

Love through distance 0pn P11

Love that is revealed because the light is not openly re-
vealed, as in “From afar Havayah appeared to me”: the
mode of the Ten Days of Teshuvah, which are therefore not
festivals.

The sawing (nesirah) 717°01

The repair of the emotive attributes in the Ten Days of
Teshuvah, which turns them from back to back to face to
face; below, it is Israel’s return to G-d and G-d’s return to
Israel, “Return to Me, and I will return to you.”
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Concealed and revealed Chasadim 0°0157 0°70n1
0°77m

Two levels of love: love still enclosed in the Yesod of Imma,
bound up with the world of delight, which belongs to Yom
Kippur and “the heart’s desire”; and love after it has come
out into revelation.

The foreskin of the heart 053135 n%1y

The covering that settles over the inner point of the heart
as it descends and is clothed in a person’s outer self; the
Ten Days of Teshuvah remove it before Yom Kippur.

Feminine waters (mayin nukvin) 71°311 71

The arousal from below raised by our deeds, Torah study
and prayer through the year, which draws the utterance
“Let us make man” from concealment into revelation on
Rosh HaShanah.
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SECTION 1 - 11

Rosh HaShanah, the Ten Days and Yom Kippur
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The matter of Rosh HaShanah and Yom Kippur. “And Havayah Elokim cast a deep sleep upon the
man,” “and Havayah Elokim built the rib,” etc. And our Sages, of blessed memory, said: “This
teaches that He gave an extra [measure of] understanding (binah),” etc.
The maamar sets out to explain the inner meaning of Rosh HaShanah and Yom Kippur, and it opens with the
verses on the making of the first woman: G-d cast a deep sleep on Adam and “built” the rib into a woman.

The Talmud (Niddah 45b) reads the word “built” (vayiven) as a hint of binah, understanding: the woman was

given an extra measure of it.
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The matter is that on Rosh HaShanah the intellect (mochin) is made for Nukva (the feminine) not
through Z’eir Anpin (the emotive attributes), but rather from Binah (understanding) itself. And this
is the matter of the tzimtzum (contraction): the level of a great light,
In Kabbalistic terms, Nukva, the feminine configuration that corresponds to Malchus, normally receives her
intellect (mochin) by way of Z’eir Anpin, the configuration of the emotive attributes. On Rosh HaShanah, the

Alter Rebbe says, she receives it directly from Binah, and this is the “extra binah” given to the woman. He
calls it a tzimtzum because a light as great as Binah must contract itself to enter Malchus.
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like Binah, drawn into the level of Malchus (sovereignty), as it is written, “Havayah reigns; He is
clothed in majesty.” And therefore “the new moon is covered on it,” which is the level of the self-
nullification (bittul) of will;

Psalm 93, “Havayah reigns; He is clothed in majesty,” describes kingship as a garment; the Rebbe’s note,
drawing on the parallel discourse in Likkutei Torah, explains that G-d clothed and contracted Himself in
many garments and contractions until He could be called “King.” Rosh HaShanabh is the festival on which
“the new moon is covered” (Talmud, Rosh Hashanah 8a-b), and that concealment matches the service of the
day: the nullification (bittul) of one’s own will before the King.
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that is, the bittul of the very essence of the soul out of awe, and the level of love has no place there.
But in the Ten Days of Teshuvah it is called “From afar Havayah appeared to me.”
This bittul is the self-effacement that comes from awe, in which a person’s very being is set aside, and in that
state there is no room for love, since love needs someone who feels himself as the one who loves. The Ten

Days of Teshuvah are different: they are described by Jeremiah’s words “From afar Havayah appeared to
me,” which continue, “with an everlasting love I have loved you.”
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For the level of love is revealed because of the distance of place, since the light there is not so much
in revelation; for after all, it is not a Yom Tov, since on every Yom Tov there is a revelation of the
mochin of Abba and Imma (Chochmah and Binah) in Nukva.
In the Ten Days, love is aroused precisely by distance: the Divine light is not openly revealed then, and long-
ing for what is hidden brings love out. The Rebbe’s note compares this to a son who is at home with his fa-

ther, yet the father hides his face from him. These days are not festivals, for on a festival (Yom Tov) the

mochin of Abba and Imma, the intellectual configurations, are revealed in Nukva, as Pri Etz Chaim explains.
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But they are through Z’eir Anpin, which is not so on Rosh HaShanah. (And see what is written in the
explanation on the verse “And it shall be, from new moon to new moon.”) And [this is|] not because
of a revelation of the illuminations of the mochin themselves, for it is written, “whenever we call to
Him,” and not to His attributes, but rather because of a revelation of the Infinite Light (Or Ein Sof),
blessed be He.

On a festival the mochin reach Nukva by way of Z’eir Anpin, whereas on Rosh HaShanah they come to her
directly from Binah; the parenthesis refers to an explanation on Isaiah’s verse “from new moon to new
moon” for more on this. Yet what makes a festival is not the illumination of the mochin as such, for the
Sifrei, cited in the Pardes Rimmonim, reads “whenever we call to Him” as to Him and not to His attributes; it
is the Infinite Light, blessed be He, revealed through them.
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And because the illumination of the mochin is more exalted, therefore it is a Yom Tov; which is not
so with the illumination of the emotive attributes (middos), in which the light shines through dis-
tance of place more than [in] the mochin, because the illumination in it is only for the rectification
of the middos, to return them face to face.
Because the illumination of the mochin is the higher revelation, the days that carry it are festivals. The Ten
Days carry instead an illumination of the emotive attributes (middos), whose light shines through distance

even more than that of the mochin, because its whole purpose is to repair the attributes and bring them back
face to face.
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And this is the matter of the sawing (nesirah). (See in the discourse beginning “For Avraham does
not know us”; and in man himself, too, the vital soul desires, etc., but in the intellect, etc. And see
on this matter of back to back and face to face, on the verse “Remember what Amalek did to you,”
etc., “behind you,” etc.; see there.)
This repair is called the nesirah, the “sawing”: in the Arizal’s teaching, Z’eir Anpin and Nukva first stand
joined back to back and are “sawn” apart so that they can turn face to face, and Pri Etz Chaim says this hap-
pens over the ten days from Rosh HaShanah to Yom Kippur, one attribute each day. The parentheses point to
two discourses in Torah Ohr: the one on “For Avraham does not know us,” which says that in a person the vi-

tal soul desires worldly things, back to back, while in the intellect the will turns toward G-d, face to face; and
the one on “Remember what Amalek did to you,” on back to back and face to face.
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And so too below, in Israel as a whole, it is a time of teshuvah: “Call upon Him while He is near.”
And this is [the meaning of] what is written (in Malachi, chapter 3), “Return to Me, and I will return
to you,” that is, face to face;
The same happens below, in the Jewish people as a whole: the Ten Days are a time of teshuvah, of which
Isaiah says “Call upon Him while He is near,” and the Talmud (Rosh Hashanah 18a) applies the verse to these

days. Malachi’s “Return to Me, and I will return to you” describes the face-to-face turning: Israel turns to-

ward G-d, and G-d turns toward Israel.
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but it is not the illumination of the mochin. And therefore the terms “something” (yesh) and “a
thing” (davar) apply to it, the level of love, etc.: that there be (yesh) someone who loves, etc.

Yet this closeness is not an illumination of the mochin; it lives in the emotions. That is why this love is called
“something” (yesh), a felt thing: love means that there is someone who loves, a self that feels it.
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However, there are two levels of love, which are the revealed Chasadim (kindnesses) and the con-
cealed Chasadim. And the concealed ones are above, in the Yesod (foundation) of Imma,
The Alter Rebbe now distinguishes two kinds of love, which correspond to the Kabbalistic “revealed

Chasadim” and “concealed Chasadim” (kindnesses). The concealed Chasadim are still enclosed within the

Yesod of Imma: love still held within understanding, before it comes out as felt emotion.
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for there they are bound up in the world of delight, since there is the revelation of Atik. (And see
what is written on the matter of the concealed and the revealed Chasadim in the explanation on the
verse “These are the journeys,” and in the explanation on the verse “And the number of the chil-
dren of Israel shall be.”)
There, still within Binah, the Chasadim are bound up with the world of delight, because Binah is where Atik,
the inner dimension of Keser that is associated with delight, is revealed. The parenthesis refers to two other

explanations that discuss the concealed and revealed Chasadim, on “These are the journeys” and on “And
the number of the children of Israel shall be.”
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And this is the matter of Yom Kippur, “Before Havayah you shall be purified”: that Nukva receives
the five Gevuros, etc. And all the ascents are by way of Imma, up to the Beard (dikna), etc.; and this
is the level of the heart’s desire (re’usa d’liba), etc. Whereas the revealed ones are after they come
out into revelation, etc.
Yom Kippur, the day of “before Havayah you shall be purified,” belongs to the concealed Chasadim: on it
Nukva receives the five Gevuros, and all the ascents of the day pass through Imma, up to the “Beard”
(dikna), the source of the thirteen attributes of mercy. This is “the heart’s desire” (re’usa d’liba), a longing

hidden in the heart’s depths. The revealed Chasadim, by contrast, are love after it has come out into the

open.
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The covering of the heart
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Now above, in the chest (chazeh), there is a union (zivug), etc., because there, too, there is the level
of Yesod, etc. And see what is written in the discourse beginning “The eyes of all.”
Above, at the level of Z’eir Anpin’s “chest” (chazeh), there is also a union (zivug), because that place too has

an aspect of Yesod, the Sefirah through which union takes place. The Alter Rebbe refers to his discourse on

“The eyes of all look to You” for more on this.
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And this is the matter of the point of the inner dimension (pnimiyus) of the heart and its bond, to
cleave to Him. And in the descent (hishtalshelus) below, through its being enclothed in the outer
dimension (chitzoniyus), there hovers over it the level of a foreskin (orlah): “the foreskin of your
heart.”

In a person this corresponds to the inner point of the heart and its bond with G-d, its wish “to cleave to Him.”

As that point descends and is clothed in a person’s outward self, a covering settles over it, which the Torah

calls “the foreskin of your heart.”
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Therefore the Ten Days of Teshuvah [come] before Yom Kippur: to remove the level of foreskin
mentioned above through “Let us search our ways,” etc. And then the inner dimension of the heart
will be revealed, etc.

This is why the Ten Days of Teshuvah come before Yom Kippur: through self-examination, “Let us search

our ways” (Lamentations 3:40), the covering is removed. Then the inner dimension of the heart can be re-
vealed, as it is on Yom Kippur.
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SECTION 3 - 13-4

Image and likeness
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And this is [the meaning of] “in Our image, after Our likeness.” For the image (tzelem) of Z’eir
Anpin is from the level of the concealed and revealed Chasadim mentioned above, and their source

is from Abba and Imma, etc., for the tzelem, etc., [is] the level of “hidden and revealed,” etc.

The Alter Rebbe returns to the verse “Let us make man in Our image (tzelem), after Our likeness (demus).”
The tzelem of Z’eir Anpin comes from the concealed and revealed Chasadim described above, whose source
is Abba and Imma, and tzelem itself has a hidden and a revealed side. The Rebbe’s note suggests that “for the
tzelem, etc.” should perhaps read “for the tzelem is the level of.”
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And so it is higher and higher, up to the loftiest heights, without end, etc.; and even above the par-
tition (parsa), etc.; and even in Adam Kadmon, etc.

The same pairing of hidden and revealed repeats at every level, without end: even above the parsa, the parti-
tion between the World of Atzilus and the worlds below it, and even in Adam Kadmon, the first and highest
configuration of all.
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And “after Our likeness” is the level of Leah and Rachel. Leah is the intellectual soul, from the back
(achorayim) of Imma; and Rachel is the vital soul, which gives life to worlds, etc.,

“After Our likeness” refers to Leah and Rachel, the two feminine configurations of Z’eir Anpin. Leah is
called the “intellectual soul,” drawn from the back (achorayim) of Imma, and Rachel the “vital soul,” the one
that gives life to the worlds.

likuteitorah.com/likkutei-torah/ki-savo/2/ 9
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for they themselves are the level of the likeness and form of letters, etc., and they enclothe Z’eir
Anpin. And this is [the meaning of] “with all your heart”: the level of the image (tzelem) mentioned
above; and “with all your soul”: the level of the souls, “after Our likeness,” mentioned above.
These two “souls” are likeness and form, the letters that clothe Z’eir Anpin; the Rebbe’s notes add that the
letters of thought are in the intellectual soul and the letters of speech in the vital soul, and that the letters

clothe both intellect and emotions. So “with all your heart” corresponds to the tzelem, which the notes call
the very essence and being, and “with all your soul” to the two souls of the likeness.

SECTION 4 - 115-6

Causing G-d to say
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And this is the matter of the Oral Torah, the level of speech, etc. And this is [the meaning of] “You
have caused Havayah to say this day,” etc. For at the time of the creation of the world, “and there
was no man,” etc., [it was] “when it arose in His will,” etc.;

Speech, the level of Nukva, is also the Oral Torah, and this explains the verse “You have caused Havayah to

say this day.” When the world was first created “there was no man” to serve G-d, so creation came from

G-d’s own will alone, “when it arose in His will.”
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but now, through the deeds of the lower beings, etc. And according to the measure of the raising of
mayin nukvin (feminine waters) through our deeds and our service in Torah and prayer through-
out the whole year, “spirit brings spirit and draws down spirit” from above, from concealment
Now, however, the renewal each year depends on the deeds of those below. According to the “feminine wa-
ters” (mayin nukvin), the arousal that our deeds, Torah study and prayer raise through the whole year, “spir-

it brings spirit and draws down spirit”: an arousal from below draws down a matching arousal from above,

out of concealment.

likuteitorah.com/likkutei-torah/ki-savo/2/ 10
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into revelation, in the utterance “Let us make man in Our image, after Our likeness,” so that there
be the level of Rosh HaShanah, King over all of man. And this is [the meaning of] “that you make
Me King over you.” For the souls arose in the Supreme Thought.
This drawing-down brings the utterance “Let us make man in Our image, after Our likeness” from conceal-
ment into revelation, so that on Rosh HaShanah G-d is again King over man; this is the Talmud’s “so that you

make Me King over you.” It is possible because the souls of Israel “arose in the Supreme Thought”: they were
first in G-d’s intent.
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And just as they bring their thought out from potential into actuality in the speech of Torah study
and prayer, so “You have caused Havayah to say this day,” etc.

As people bring their thoughts from potential into actual speech when they study Torah and pray, so on
Rosh HaShanah Israel “causes Havayah to say”: their speech below draws the Divine utterance out of con-
cealment into revelation.
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That is to say: that He should say this utterance, “Let us make man,” etc. For the level of the Oral
Torah and the level of Rosh HaShanah are one matter, the level of speech, the level of Nukva, etc.
“And Havayah has caused you to say,” etc.:

Israel causes G-d to say again the utterance “Let us make man.” The Oral Torah and Rosh HaShanah are one

matter, because both are the level of speech, Nukva; and the next verse, “And Havayah has caused you to
say,” is explained in what follows.

5197 1AWNN 7Y MRWIT N3 19 WY XD ("2p 0°9n) 2509 3 (papi on) 37 ROV 23

for of this raising of mayin nukvin it is written (Psalms 147), “He has not done so,” etc. And the
souls arose in thought because

This raising of “feminine waters” is particular to Israel, as Psalm 147 says of G-d’s statutes and ordinances,
“He has not done so for any nation.” The souls of Israel “arose in thought,” and the next words give the

reason.
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G-d is the One who gives them power in their speech, “He set them in the mouth,” etc., “for praise,
for a name and for glory,” that they make mochin for Nukva, the level of Chochmah, Binah and

Daas, etc. And this suffices for one who understands.

The power of Israel’s speech in Torah and prayer is given by G-d Himself, who, in the words of Sefer
Yetzirah, “set the letters in the mouth”; this is “Havayah has caused you to say.” “For praise, for a name and
for glory” are Chochmah, Binah and Daas: through their speech Israel forms the mochin of Nukva.

IN ONE'S AVODAH

In the Ten Days of Teshuvah, search one’s ways (“Let us search our ways”) to remove the covering over the
inner point of the heart, so that its inner dimension is revealed on Yom Kippur. Through Torah study and
prayer all year, bring one’s thought into speech: this raises the “feminine waters” that cause G-d to say
again “Let us make man” and to be crowned King over us on Rosh HaShanah.

QUESTIONS FOR DISCUSSION

1. Why does the maamar say that love has no place in the bittul of Rosh HaShanah, yet is revealed in the Ten
Days of Teshuvah?

2. How can distance reveal love more than closeness, as in “From afar Havayah appeared to me”?

3. What is the difference between the concealed and the revealed Chasadim, and why does Yom Kippur be-
long to the concealed ones?

4. What is the “foreskin of the heart” in a person, and how do the Ten Days of Teshuvah remove it?

5. In what sense do our Torah study and prayer “cause Havayah to say” “Let us make man” each Rosh
HaShanah?

likuteitorah.com/likkutei-torah/ki-savo/2/ 12
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“And Havayah Elokim built the rib that He had taken from
the man into awoman.” The Talmud reads “built” as a hint
of binah, which the Alter Rebbe applies to Nukva receiving
mochin from Binah.
Genesis 2:22273:’2 N°wR72
[OTRI72K TR MWK DIRTTR NR?TIWR YPROTNR DOR0R 110
And the rib, which the L-RD G-d had taken from the man,
made He awoman, and brought her unto the man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

77007 11302 1naw bR
From “And Havayah Elokim built the rib” the Talmud

learns that the Holy One, blessed be He, gave woman more
understanding (binah) than man. The Alter Rebbe reads it
as Nukva receiving her mochin directly from Binah on
Rosh HaShanah.
Niddah 45b:11-1227>-8":2 11”1 1173
YT NN [DOPPR] 7 12%07 2097 29277 Riyb O (XTOM 27 0K
LATRY LRI ANE AWK 707 1302 RIT T2 WITRT 103 Taon
12 1iynY 227 DN ©R? WY IBRT BPR? w1137 AR Jyan KIn
TR TUND DTN o NP MWK Y7ET DY [DF9K] 11 R0
DTN 3K NI MT? N7 T2 WITRT AYPRY Tah — "OTNT X
N33 — RIPYPRY 1P 0071 27122 190 11K

William Davidson, Vocalized Aramaic (CC-BY-NC)

“Havayah reigns; He is clothed in majesty; Havayah is
clothed, He has girded Himself with strength.” Kingship is
described as a garment: the great light of Binah contract-
ed into Malchus.
Psalms 93:1X:37% 0°%°1n
:0INA~232 DN 1IN AR MRND Y7 WP WP MR 7700
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 702Nn wTnn

The Talmud expounds “Blow the shofar at the new moon,
at the covered time for our festival day”: which festival is it
on which the new moon is covered? Rosh HaShanah. The
Alter Rebbe links that concealment to the bittul of the day.
Rosh Hashanah 8a:17-8b:1'X:2°1-1":X ' 11w WX
130 0% 11092 DI WM YRR :°NIT ?RIN WNT ORRn
37 :2°N27 .TIWD WRI AT MR NI — 12 70ann YT A0 PR
2Ipy? "RPRY vEYR KT PRI, PR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“From afar Havayah appeared to me: with an everlasting
love I have loved you; therefore I have drawn you with
kindness.” The Alter Rebbe reads it of the Ten Days of
Teshuvah, when love is revealed through distance.
Jeremiah 31:3':x7% 107
270N AW 1372¥ TPNAX 07y NIAXRT °7 X7 pinTn
’From afar the L-RD appeared unto me.’ ’Yea, I have loved
thee with an everlasting love; Therefore with affection have I
drawn thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”INT 1P mPann

The twentieth gate, on the festivals, explains that on Yom
Tov the mochin of Abba and Imma come into Z’eir Anpin
clothed in the Netzach, Hod and Yesod of Imma, and that
Z’eir Anpin and Nukva receive them through Imma. The
Alter Rebbe relies on it for the revelation of mochin on
every Yom Tov.

Pri Etz Chaim, Gate of Festival 1:3wTp RXpn yw ,0%°0 vy "9
ACR

TRZYN RO RARD P ,RDOMMY MY DY TIRT PR WK 072 IR
910 AR PPO%I0MY LRAR AR PRIP IR 1WYR VY P71 ,RIRD KN
RIX PW 7PMIAT 0OX3 P71 ,IR3YA RART 19w U0 AN 1KY R
19K °M2°21 KRR DW 11N 1NA0NmY ,RRR DW 7Pmnt TIn 120100
077 RART 711 710 19R PPMAT PRannm T vna 02 RORT PN

:N2W2 170 RPKRT 1°M11 NIRA 5173970 R,y
Pri Etz Chaim (Public Domain)

PHR NP P02
“For what great nation has G-d so near to it as Havayah
our G-d is, whenever we call to Him?” The Alter Rebbe
cites it for calling to G-d Himself.
Deuteronomy 4:7°1:"7 0°7127
1IRIP7222 1ROR D R 0°3p DOpPR PR PiTa van D
PR

For what great nation is there, that hath G-d so nigh unto
them, as the L-RD our G-d is whensoever we call upon Him?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRITAR XD 199N NP P53

The Pardes Rimmonim quotes the Sifrei on “whenever we
call to Him”: to Him, and not to His attributes, and asks
how prayer may then be directed through the Sefiros. The
Alter Rebbe uses the saying to show that the love of the
Ten Days comes from the Infinite Light itself.

Pardes Rimmonim 32:2-33-3:3% 0°1127 0770

7°1¥3 °3 112077 MIXD P10 NPyna 113900 0MPR PADaY N

1IR7P 953 13779K 11 *1902 RNPK %9 01N NP W2 MI°H03 157
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Pardes Rimonim (Public Domain)

17°0a7 1Py
Among its principles concerning Nukva, Etz Chaim ex-
plains that the nesirah took place while Z’eir Anpin’s back
aspects, called “deep sleep” (tardemah), were upon him,
and that afterwards they came face to face. The Alter
Rebbe identifies the repair of the attributes in the Ten
Days with this nesirah.

Sefer Etz Chaim 34:2°2:7°% 0»n vy

17°011 1Py

Because Z’eir Anpin and Nukva came out back to back at
creation, each Tishrei the nesirah is needed: it is done in
the ten days from Rosh HaShanah to Yom Kippur, one at-
tribute each day, and on Yom Kippur it reaches the inward
level, to return them face to face. The Alter Rebbe calls the
repair of the attributes in the Ten Days “the matter of the
nesirah.”

Pri Etz Chaim, Gate of Rosh Hashana 1:6wx1 1yw ,0%1 vy "9
1OR 1w
,°0377 1% 199, AT 9270 M, 09w X121 wna mam
97121 ,0o0m07 1910 RIT IR L1207 PO 12 100 LRI P00 I
MOWYI MI°0A7 I .TNY XA WRD DOPINTA 1102 11T pnnk
R2PIIT KW 3 Y1 LAAR 7T 7011 01 03,001 mwy 19Ra
YTIID ,ARD DIpn RO ARyRDY owm LN TA 19w IR2 NI
nnbw XY 7Ty SRR %) L0 PR D02 mowya MNT X nnyw
YW 7Y A7 IR 1R 7PDRY 57710 7Y 17°0)
Pri Etz Chaim (Public Domain)

117> XD OTMaN %5

“For You are our Father; for Avraham does not know us,
and Israel does not recognize us; You, Havayah, are our
Father.” The verse opens the discourse to which the paren-
thesis refers.
Isaiah 63:161"0:270 11°yw°
AT K 3P K DX YT KD DA 7D I AN
:T0Y 029Y7 17K:
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our
Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PoRY TP WY TWR NN 1

“Remember what Amalek did to you on the way, when you
came out of Egypt”; the next verse says he struck “all the

likuteitorah.com/likkutei-torah/ki-savo/2/
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weak behind you.” The parenthesis points to the discourse
on this verse for back to back and face to face.
Deuteronomy 25:171>:7173 0°727
:DUT$RY DRNXE T1T2 P2RY 97 1YYV DX 13}
Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

279 1N AMIRAP
“Seek Havayah while He may be found; call upon Him
while He is near.” The Talmud (Rosh Hashanah 18a) ap-
plies the verse to the ten days between Rosh HaShanah
and Yom Kippur.
Isaiah 55:6:717117°yw°
:219p inina R INZRI2°0 W
Seek ye the L-RD while He may be found, Call ye upon Him
while He is near;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0O79N T2IWNY VPN 12

“Return to Me, and I will return to you, says Havayah of
Hosts.” The Alter Rebbe reads the mutual return as a face-
to-face relationship.
Malachi 3:7°1:3 *387n
DPPR WK Y2K 1MW DRTRY XYY SPOn On70 0°NAR nn?
1213 172 ONTPRY NIRIT T AN
From the days of your fathers ye have turned aside from
Mine ordinances, and have not kept them. Return unto Me,
and I will return unto you, Saith the L-RD of hosts. But ye
say: ‘Wherein shall we return?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"yon MR

“These are the journeys of the children of Israel who went
out of the land of Egypt.” The text refers to an explanation
on this verse that discusses the concealed and revealed
Chasadim.
Numbers 33:1°K:3"2 12712
AYRTT'2 DNRIZ? DOIR PIRD RE WK OXII7 *yon A9K
Hahhsl
These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the
hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

BNW? 912 900 UM

“And the number of the children of Israel shall be like the

sand of the sea.” The text refers to an explanation on this
verse for the concealed and revealed Chasadim.

Hosea 2:1'R2 yuin

DIPR2 M) 1997 K7) TR K 07 2N PRIgI2 M80n

P79X °33 077 TR DOX "RY°K? D7 1NN

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it
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shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

b ich IR R RE- 1)

“For on this day He shall atone for you, to purify you; from
all your sins, before Havayah you shall be purified.” The
Alter Rebbe connects the purification of Yom Kippur with
the concealed Chasadim in the Yesod of Imma.

Leviticus 16:30°7:1°0 X1p™
37700 1 *197 D2 NRYA P31 DONK ITY? 0277y 1907 M 097D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“And Havayah Elokim cast a deep sleep upon the man,
and he slept; and He took one of his ribs.” The maamar
opens with the making of the woman as the image of what
takes place above on Rosh HaShanah.

Genesis 2:21x72:2 N°wR12

2 1307 POY?EN NAX MR 1Y DIRTPY MNTIN DP9 1 PE7
:1Innn

And the L-RD G-d caused a deep sleep to fall upon the man,

and he slept; and He took one of his ribs, and closed up the

place with flesh instead thereof.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“And it shall be, from new moon to new moon and from
Sabbath to Sabbath, all flesh shall come to bow down be-
fore Me.” The text refers the reader to an explanation on
this verse at this point in the argument.
Isaiah 66:23375:170 11°yW°
ninnwa? A3 K22 in2w2 nAY T w2 wITeTE N
9
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to
worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 2
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0522% vy

“Circumcise, then, the foreskin of your heart, and do not
stiffen your neck any longer.” The Alter Rebbe uses “the
foreskin of the heart” for the covering that settles over the
heart’s inner point as it descends.
Deuteronomy 10:161"v: 0°727
Tiy 1WpN X 02271Y) 02227 N27Y NX oR?mM
Circumcise therefore the foreskin of your heart, and be no
more stiffnecked.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

11°397 Awana

“Let us search and examine our ways, and return to
Havayah.” The self-examination of the Ten Days removes

likuteitorah.com/likkutei-torah/ki-savo/2/
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the covering over the heart.
Lamentations 3:40":3 12°K
Havayah1y n213) n9pn a7 nipam

Let us search and try our ways, And return to the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

22

AN ANl

“Let us make man in Our image, after Our likeness.” This
paragraph explains “image” (tzelem), and the next ex-
plains “likeness” (demus), as levels of the configurations
above.

Genesis 1:26172:°8 NwR12

A1y 07 D372 1777 MR HJD’?S; xR Ayl D’,?"?tj plhgl
SPIRTTY ORI R0 PIRGPII MNaN DN

And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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01°7 NANANRT T AR
“You have caused Havayah to say this day that He will be
your G-d, and that you will walk in His ways.” The maamar
reads “caused to say” as Israel’s arousal drawing out the
Divine utterance “Let us make man” on Rosh HaShanah.
Deuteronomy 26:171°:173 0°727
VRO VWD) TIVIA NP WPR? A7 NPT DR QYR monK
1192 ywP) vusYm 1Rizm
Thou hast avouched the L-RD this day to be thy G-d, and
that thou wouldest walk in His ways, and keep His statutes,
and His commandments, and His ordinances, and hearken
unto His voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PR QTNY

“... and there was no man to work the ground.” At the cre-
ation there was no one below to arouse G-d’s will, so cre-
ation came from His will alone.
Genesis 2:5°77:"1 N°wR12
XY 2 MY D ATPD 2y YN M oW AT M 9
STIRTNTTNN T2Y7 TR DTN IR Doy N unn
No shrub of the field was yet in the earth, and no herb of the
field had yet sprung up; for the L-RD G-d had not caused it
to rain upon the earth, and there was not a man to till the
ground;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Let us make man in Our image, after Our likeness.” The
utterance that created man is drawn anew from conceal-
ment into revelation each Rosh HaShanah.
Genesis 1:26772:’R N°wR12
A1) 0% D372 3777 MR a:p’?g; xR Ayl D’,?"?kj plhgl
PIRT2Y WRAT R0 YIRTTPII) MTaN DN
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

03°%y "11ovonnw
G-d says: “Say before Me on Rosh HaShanah [verses of]
kingship, remembrance and shofar: kingship, so that you
make Me King over you.” The Alter Rebbe reads it as Israel
renewing G-d’s kingship each Rosh HaShanah.
Rosh Hashanah 16a:15170:X 1”0 7wn WX
1981 X377 T2 WITRI MK — 272 0 1391 7R 7INK TR "1Em
WXN3 "397 TN LAY B3 027 AN VT3 03 o g
,027%y "113°9nAY *73 — NiToPn .NiTDiYy nidnot nivabn mwn
.92 — 921 ,12307 2197 072101 1P °1D — NI
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 6

27

28

01°7 NANANRT T AR
“You have caused Havayah to say this day that He will be
your G-d.” Israel brings its thought into speech, and so
causes G-d to say again “Let us make man.”
Deuteronomy 26:171°:173 0°727
PN THP) PRI NJPP) LPOKY 7 nbTp oim YKy 1NN
1192 ywP) voswm 1Rizm
Thou hast avouched the L-RD this day to be thy G-d, and
that thou wouldest walk in His ways, and keep His statutes,
and His commandments, and His ordinances, and hearken
unto His voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QN AWy

“Let us make man in Our image, after Our likeness.” This
is the utterance that Israel “causes” G-d to say on Rosh
HaShanah.

Genesis 1:26172:’X N°wX12

MY 077 NIT2 1T MNTD 10PRI DIR Tyl DoPRR NN
PIRT0Y BRNT 00177792 YIRTPI Mana oy

And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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TRANT M
“And Havayah has caused you to say this day that you will

be His treasured people.” Read here as G-d giving Israel
the very power of their speech.
Deuteronomy 26:1817:173 0°127
0D W) 23T WD 1930 0y? 2 niie o ATRRT M
Pnizn
And the L-RD hath avouched thee this day to be His own
treasure, as He hath promised thee, and that thou shouldest

keep all His commandments;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

D2 ayap
“Twenty-two foundation letters: engraved in the voice,
hewn in the breath, set in the mouth in five places.” The
Rebbe’s note cites this for “He set them in the mouth”:
G-d is the source of the letters of human speech.
Sefer Yetzirah 2:3°1:’2 719°%° 700
192 MyY12p M2 Mxn 51,73 NIPIPn 710° MPNIR D°NWY D0y
121011 01972] ¥"IWDT nrasuT ?723°3 7”12 YPANR Nimpn awnana
nwnwn YPANR ,NPMA2 Nabaws Nwha MR 1t mawna non
P73%3 YRR WRID DONDW 102 1712 ,1YURan N2 b 7102
oy nwawn WL wRIa 073907 ,nn001 Nk v anvwtw By
»D OORP Y LMY AW NWH DOWwR P2 wUIRoY P
[:27mn

Sefer Yetzirah, Warsaw 1884 (Public Domain)

naNan®y aw® mbnnk

“... for praise, for a name and for glory, and that you be a
holy people to Havayah your G-d.” The Alter Rebbe reads
the three terms as Chochmah, Binah and Daas, the
mochin that Israel’s speech forms for Nukva.

Deuteronomy 26:19v°:172 0°127

AN°T2) NIRBNPY DY NPAN? Y WK 077723 2y 117y AN
and to make thee high above all nations that He hath made,
in praise, and in name, and in glory; and that thou mayest

be a holy people unto the L-RD thy G-d, as He hath spoken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“He has not done so for any nation, and His ordinances
they have not known. Halleluyah.” The Alter Rebbe ap-
plies it to Israel’s raising of “feminine waters.”
Psalms 147:20°2:1p 0°7°11n
:ARTP20 DIYTY22 DOLBYM a0 12 AyKY
He hath not dealt so with any nation; And as for His ordi-

nances, they have not known them. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

16



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); William Davidson Edition - Vocalized Aramaic (CC-BY-NC); Pri Etz Chaim (Public Domain); Pardes
Rimonim (Public Domain); Sefer Yetzirah, Warsaw 1884 (Public Domain).

This edition as awhole: CC BY-NC 4.0. Copy, print and share it freely, crediting Kehot Publication Society and likuteitorah.-
com; it may not be sold. https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©

likuteitorah.com

From likuteitorah.com/likkutei-torah/ki-savo/2/

DEDICATED IN HONOR OF

58T TANDTINIY PRS® 1D 927 D2IpRT 1INAT 71207 v
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/ki-savo/2/ 17



