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“This Day Havayah Your G-d Commands You”

The covenant over the Torah is renewed every year before Rosh
HaShanah, when G-d’s will and kingship are revealed as in the
Oral Torah; through awe, the sense of distance in the Ten Days

and the removal of the heart’s “foreskin,” a Jew’s inner love
comes out until Yom Kippur brings him “before Havayah.”
Serving G-d with both hearts and both souls, in Torah thought
and speech, “causes” G-d to say “Let us make man in our

image.”
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The covenant over the Torah is renewed every year before Rosh HaShanah, when
G-d’s will and kingship are revealed as in the Oral Torah; through awe, the sense of
distance in the Ten Days and the removal of the heart’s “foreskin,” a Jew’s inner
love comes out until Yom Kippur brings him “before Havayah.” Serving G-d with
both hearts and both souls, in Torah thought and speech, “causes” G-d to say “Let

us make man in our image.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

“This day” is the day Israel entered the Land, when the covenant over the Torah was renewed; the first
letters of “and honey. This day Havayah” form a combination of the Name. The Land is the Oral Torah,
the “feet” of the figure of “man” that is the Written Torah: in it G-d’s will is revealed, and through it the
Torah’s inner reasons are reached. In the year this is Rosh HaShanah, the “head” of the year, when
G-d’s will and kingship are revealed, so the covenant is renewed before it. Two loves explain the sea-
son. Like a son far from his father, the soul’s love comes out openly through distance, created by re-
calling the year’s misdeeds; in the Ten Days G-d is near but hidden, drawing out “Our Father, our
King”; on Yom Kippur, every screen torn, love returns to the inner heart, absorbed in joy. The
covenant reaches the heart’s inner point once its “foreskin” is removed. Finally, as G-d is hidden and
revealed, man has two hearts and two souls; serving with both in Torah thought and speech “causes”

G-d to say “Let us make man,” and G-d puts His word in man’s mouth.
OUTLINE

1 “This day”: the covenant at the entry into the Land 1

“This day” continues the passage ending “a land flowing with milk and honey”: the covenant over the Torah
was renewed as Israel entered the Land. The first letters of “and honey. This day Havayah” form one combi-
nation of the Name.

2 The Land of Israel and the Oral Torah 12-3
The Land is the Oral Torah, the “feet” of the Written Torah’s figure of “man.” Only through it are the
Torah’s “milk and honey,” its inner reasons, reached and G-d’s will revealed; it is the “woman of valor” with

extra binah and the “house” its scholars build.
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3 Rosh HaShanah, the head of the year 14
World, year and soul: in the year, the covenant is renewed before Rosh HaShanah, which, like the Oral Torah,
reveals the Supreme Will. It is the “head” of the year and the time of awe, called feminine yet “the gate,” root-
ed in the higher awe.

4 Two loves: the son at home and the son far away 15-6
The first Tablets came with thunder, the second without them. There are two loves: an inner love, hidden
and absorbed in joy when the son is at home, and a revealed longing that comes out when the father is far
away.

5 From the awe of the King to Yom Kippur 17-9
Rosh HaShanah’s awe of the King nullifies a person like the covered new moon; distance, felt by recalling
the year, brings out love like the moon’s growing light; in the Ten Days G-d is near but hidden, and we cry
“Our Father, our King”; on Yom Kippur Israel is “before Havayah,” face to face, and love returns inward.

6 The covenant and the foreskin of the heart 110
On Rosh HaShanah G-d brings a person into the covenant of the heart’s inner point; it is revealed once the
“foreskin,” attachment to physical desires, is removed, and Yom Kippur completes the seal. G-d is both hid-
den and revealed: His creation’s nothingness before Him is plain to see.

7 Two hearts and two souls: “in our image, after our likeness” m
Like G-d, hidden and revealed, man has an inner and an outer heart, and two souls, of thought and of
speech. Serving with both hearts is “in our image”; devoting both thought and speech to Torah is “after our
likeness.”

8 “You have caused Havayah to say” M2

Torah studied deeply and spoken aloud “causes” G-d to say “Let us make man”; G-d in turn puts His word in

man’s mouth and raises him above the “nations” within, so that Chochmah, Binah and Daas, “praise, name

and glory,” shine in him.

KEY CONCEPTS

the Oral Torah (Torah she-be’al peh) 712 Yyaw 1710
The explanation of the Written Torah’s commands, here
identified with the Land of Israel and with Malchus. In it
G-d’s will is revealed in practice, and through it the
Torah’s inner reasons are reached.

the revelation of the Supreme Will 715917 1187 173

G-d’s will made explicit in the details of the command-
ments. In the year it is Rosh HaShanah, the gulgalta, the
“skull” that covers over the brain.
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the inner and outer dimensions of the heart n1°1°15
2% nPaIRem

The inner love, “the desire of the heart” (reusa deliba),
hidden and absorbed in joy when one is close to G-d; and
the outward, revealed love that comes out through a sense
of distance.

distance (richuk makom) 01p»n P19

As the moon shines when it is far from the sun, the soul’s
love is revealed when a person sees himself as far from
G-d, by recalling the year’s thoughts, words and deeds that
were not for Him.



covenant (bris) n"2

The bond of the heart’s inner point with G-d, renewed be-
fore Rosh HaShanah and made on Rosh HaShanah; it is re-
vealed when the heart’s “foreskin” is removed and sealed
on Yom Kippur.

the foreskin of the heart (orlas halev) 257 N7y

Attachment to cravings and the physical world, which
rules the outer heart and hides the inner one; it does not
take away the inner heart, which every Jew has.
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hidden and revealed (sasim vegalya) x°731 0°no
G-d is revealed, since creation’s nothingness before Him
is plain to see, and hidden, since no thought can grasp
Him. Man’s two hearts, inner and outer, mirror this.

image and likeness (tzelem and demus) nMnT 0%%
Tzelem, the very essence, is serving G-d with both hearts;
demus, the likeness, is the two souls, whose letters of
thought and speech depict and clothe the intellect.
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SECTION 1 - 11

“This day”: the covenant at the entry into the Land
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“This day Havayah your G-d commands you to do these statutes and the ordinances; and you shall
keep and do them with all your heart and with all your soul.” “You have caused Havayah to say this
day,” etc., “and Havayah has caused you to say this day,” etc.
The maamar opens with Deuteronomy 26:16-18, the verses that close the laws of Deuteronomy: G-d com-
mands the statutes and ordinances to be kept “with all your heart and with all your soul,” and then Israel and

G-d each “cause” the other “to say.” The unusual verbs he’emarta and he’emircha are explained only at the
end of the maamar (paragraph 12).
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To understand the meaning of “this day,” when it does not say which day: [it is|] because the verse is
connected to the section above it, which ends “a land flowing with

The first question is why the verse says “this day” without saying which day. The answer is that it is joined to
the passage just before it, the declaration over the tithes, which ends with the words “a land flowing with milk
and honey” (Deuteronomy 26:15).
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milk and honey.” For before they entered the land there was the making of a covenant over the ac-
ceptance of the Torah, “besides the covenant which He made with them at Chorev”; and this is [the
meaning of] “this day,” etc., that is, at the time of their entry into the land.

Before Israel entered the Land, a covenant over accepting the Torah was made again, in addition to the

covenant at Chorev (Sinai), as Deuteronomy 28:69 says. So “this day” is the day of entering the Land that
flows with milk and honey.
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Therefore “and honey. This day Havayah”: their initial letters are one combination of [the letters
of] Havayah, for the vav of “and honey” in the first section is joined to the verse below it, since it is
all one matter.
The two verses are tied together even in their letters: the first letters of “and honey. This day Havayah” (vav,
heh, heh, yud) form one of the twelve combinations of the four letters of the Name Havayah, as the Tikkunei

Zohar lists them. So the vav that ends the earlier passage belongs with the next verse, because both speak of
one matter.

SECTION 2 - 112-3

The Land of Israel and the Oral Torah
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Now, the level of the Land of Israel is the level of the Oral Torah. For the level of Israel is the level of
“man” (adam).

The Alter Rebbe now explains why the covenant was tied to the entry into the Land. The Land of Israel corre-
sponds to the Oral Torah, while “Israel,” the people, corresponds to “man” (adam), which the next part iden-
tifies with the Written Torah.
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This is as it is written, “And upon the likeness of the throne was a likeness as the appearance of a
man,” etc.; and this is the Written Torah. And the Land of Israel is the level of the Oral Torah, the
level of “and the earth is My footstool”

In Ezekiel’s vision of the Chariot, upon the throne was “a likeness as the appearance of a man” (Ezekiel

1:26); this figure of “man” is the Written Torah. The Land is the Oral Torah, the earth that is G-d’s “footstool”
(Isaiah 66:1), below the figure on the throne.

likuteitorah.com/likkutei-torah/ki-savo/1/ 6



LIKKUTEI TORAH - PARSHAS KI SAVO - MAAMAR 1 oo DX J'ﬂW}?Y? 181 "|"|'l'?N 17990 7t oL,

(79 Pyaw] B”YAW 717NN °1°7 PP 2 Dy Ax] BPYR 73 (NOWRI2 27 °ORDI DUAWR 1772 M YY)
K17 790 2710 <P RwA ey PWY *°122 X7

9

(and see on this in the discourse beginning “The heavens are My throne,” at the beginning of
Parshas Bereishis). For although the main body of the laws of the Oral Torah is at the level of physi-
cal action, nevertheless it is
The bracket refers to the opening discourse of Torah Ohr, on “The heavens are My throne.” The Alter Rebbe
grants that the laws of the Oral Torah deal mainly with physical action, but, as the next part says, that does
not set it apart from the higher figure.
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like the level of the foot and the final deed in relation to the level of “man” mentioned above; only
that it descended and was enclothed, from a high place to a low place. And it is called “a land flow-

ing with milk and honey.”

Like the feet of a body, the Oral Torah is the last stage, the “final deed,” of the same figure of “man”: it came
down from a high place and was clothed in a low one. That is why the Land is called “a land flowing with milk
and honey” (Exodus 3:8 and elsewhere).
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For “honey and milk are under your tongue,” and these are the secrets of the Torah, because there
is sweetness in it; and these are the very reasons of the Torah. And all of it is drawn and flows forth

from the level of “land” mentioned above.

“Honey and milk are under your tongue” (Song of Songs 4:11) is read as the secrets of the Torah, which are
sweet like honey and milk: the reasons of the Torah. All of them are drawn from the level of “land,” the Oral
Torah.
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For “last in deed, first in thought”; and it is impossible to grasp the reasons of the Torah and its se-
crets except through knowledge of the Oral Torah,

The principle “last in deed, first in thought” means that what comes about last was intended first. So the
Torah’s reasons and secrets, its inner “thought,” can be grasped only through knowing the Oral Torah, its fi-
nal “deed.”

likuteitorah.com/likkutei-torah/ki-savo/1/ 7



LIKKUTEI TORAH - PARSHAS KI SAVO - MAAMAR 1 oo DX J'ﬂW}?Y? 181 "|"|'l'?N 17990 7t oL,

5377 1712 NIPY 92 121230 11187 ANNON WD WOR OXY IRIDN 712 1313w PR Dwnk 1md
R¥ahlatirdive

as, for example, a king who builds a magnificent building: it is impossible to grasp his wisdom and
hiswill in the building unless that building is completed in its wholeness.

The parable: a king’s wisdom and will in a magnificent building can be grasped only once the building is
complete. In the same way, the inner intent of the Torah is grasped only through its completed practice, as
the Oral Torah sets it out.
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Now, this wholeness and completion is in the final deed, which is according to the Oral Torah, in
which is the revelation of His will, may He be blessed.

The completion of the “building” is the final deed, done according to the Oral Torah. In the Oral Torah G-d’s
will is revealed, because it spells out exactly what He wants done.
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For according to the Written Torah it is impossible to know any law clearly without the explanation
of the Gemara: for example, the exposition of totafos in tefillin, etc., and the like;
From the Written Torah alone no law can be known clearly without the Gemara’s explanation. The example

is the word totafos in the passage of tefillin, from which the Talmud (Menachos 34b) learns that the head-

tefillin has four compartments.
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and how they are written, and all the details of their fine points. (And see in Iggeres HaKodesh,
near its end, in the discourse beginning “A woman of valor is the crown of her husband.” And this
is the matter of “an extra measure of understanding (binah) was given to woman,” etc., which our
Sages, of blessed memory, expounded in the fifth chapter of Niddah on the verse “And Havayah
Elokim built the rib,” etc. And see in the Zohar, Bereishis)
Likewise, how the tefillin are written and all their details are known only from the Oral Torah. The bracket
refers to Iggeres HaKodesh, section 29, which calls the Oral Torah the “woman of valor” of Proverbs 12:4,

and to the Sages’ teaching that “And Havayah Elokim built (vayiven) the rib” (Genesis 2:22) shows that “an

extra measure of understanding (binah) was given to woman” (Niddah 45b).
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(page 48b). And see what is written in Parshas Va’eira on the verse “Therefore say to the children of
Israel,” in explaining the matter of “And I will bring you to the land,” etc. And also, “And He built”
(vayiven) is a term of building, as our Sages, of blessed memory, said on the verse “And great shall
be the peace of your children (banayich)”: do not read “your children,”
The Zohar reference is to 1:48b, where “And Havayah Elokim built the rib” is read as the Oral Torah; the text
also refers to its discourse in Parshas Va’eira on “Therefore say to the children of Israel” (Exodus 6:6), which

explains “And I will bring you to the land” (Exodus 6:8). Vayiven also means “building,” as in the Sages’
reading of “And great shall be the peace of your children (banayich)” (Isaiah 54:13).
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but “your builders (bonayich).” For the Oral Torah is also called a “house,” as is explained else-
where; and it is known that the level of “house” has its root in a very high place, etc.

The Sages said not to read banayich, “your children,” but bonayich, “your builders,” meaning the Torah
scholars (Berachos 64a). The Oral Torah too is called a “house,” and the level of “house” is rooted very high.
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And see what is written in Parshas Naso, at the end of the discourse beginning “Thus shall you
bless,” on the matter of “And great shall be the peace of your children,” etc. And therefore the vav
of “and honey” is joined with “this day Havayah,” so as to be in the combination of one Name
Havayah.

After a reference to the end of the discourse “Thus shall you bless” in Parshas Naso, the Alter Rebbe returns

to the combination of letters in paragraph 1. Because the Land and the Oral Torah are one, the vav of “and
honey” joins “This day Havayah” to form one combination of the Name.
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SECTION 3 - 14

Rosh HaShanah, the head of the year
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Now, there is the aspect of world, year and soul: for just as this aspect exists in the world, so it exists
in the year, and that is on Rosh HaShanah.

Sefer Yetzirah sees everything in three frames: world, year and soul, that is, space, time and the person. The
covenant renewed at the entry into the Land, in “world,” has its counterpart in the “year,” and that is Rosh
HaShanah.
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Therefore this section is read before Rosh HaShanah, for “this day,” etc., refers to Rosh HaShanah
(see the commentary of the Ramaz on the Zohar, at the beginning of Parshas Bo) (page 32b),

That is why this portion is read before Rosh HaShanah: “this day” refers to Rosh HaShanah. The bracket
cites the Ramaz’s commentary on the Zohar at the beginning of Parshas Bo (2:32b), on the Zohar’s reading
of “And it was the day” (Job 1:6).
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on [the words] “‘the day’: this is Rosh HaShanah.” And every year before Rosh HaShanah a
covenant must be made anew over the acceptance of the Torah, for on Rosh HaShanah is the level

of “commands you to do the statutes,” etc.

The Zohar there says, “‘The day’: this is Rosh HaShanah.” So every year, before Rosh HaShanah, the
covenant over accepting the Torah must be renewed, because Rosh HaShanabh is the level of “commands you
to do the statutes.”
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(Because Rosh HaShanah is one matter with the Oral Torah: for Rosh HaShanabh is the level of “that
you make Me King over you,” and “Malchus is the mouth; we call it the Oral Torah,” etc. Therefore,

The parenthesis explains why: Rosh HaShanah is one with the Oral Torah. On Rosh HaShanah G-d asks,
“make Me King over you” (Rosh HaShanah 16a), and the Tikkunei Zohar says, “Malchus is the mouth; we call
it the Oral Torah.”

likuteitorah.com/likkutei-torah/ki-savo/1/ 10
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just as in the Oral Torah there is the revelation of the Supreme Will, how the tefillin and the sukkah,
etc., are to be made, so on Rosh HaShanah there is the revelation of the Supreme Will; and there-
fore on Rosh HaShanah is the level of “commands you to do,” etc.)

The Oral Torah reveals the Supreme Will in practice, such as how tefillin and a sukkah are to be made. Rosh
HaShanah likewise reveals the Supreme Will, and so it is the time of “commands you to do.”
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And therefore it is called Rosh HaShanah (the head of the year) and not the beginning of the year:
for just as there is the level of the head in the soul, which is head and intellect in relation to the
body, so there is the level of a head in the year, and that is Rosh HaShanah

This is also why it is called “the head of the year” and not its beginning. As the soul has a “head,” the intellect
that stands over the body, so the year has a head, Rosh HaShanah.

ZWIN2 PN 27Y RPN WrNOY YRYI 1130 21903 912 RITY RMIN DY X°DAT XNDAPA 02 RI0)
19 113N°1 719°N° 11192 213 R (79 Syaw 11027 D7YAWNAT 1N 13 11D

(it is the level of the skull (gulgalta) that covers over the brain, which is the level of the revelation of
the Supreme Will, as is explained elsewhere on the verse “Sound the shofar at the new moon,” etc.
Now, just as in the Oral Torah there is the level of “an extra measure of understanding was given,”
etc.,

This head is the gulgalta, the skull that covers over the brain, which stands for the revelation of the Supreme

Will above the intellect; the text refers to its discourse on “Sound the shofar at the new moon” (Psalms 81:4).
It then begins to compare Rosh HaShanah with the Oral Torah’s “extra measure of understanding.”

WPNY AR 2239 X2P11 M3 °PI IRTPT (23 5y ax] APYR TAWT WRA M2 ROTW IRDY °M23 973 9D
N9 ARDOY RTON WA D CAPW T (1000 by ax] 9POYR Y1701 991 291971771 P NRT R

so too in the level of awe, which is the level of Rosh HaShanah: even though awe is called the femi-
nine level (Nukva) in relation to love, as it is written, “a woman who fears Havayah,” and it is writ-
ten, “He remembered (zachar) His kindness,” nevertheless “this is the gate,” etc., and its root is
from the higher awe, etc.

Awe, the quality of Rosh HaShanah, is called feminine (Nukva) compared with love, as in “a woman who

fears Havayah” (Proverbs 31:30), while of kindness it says “He remembered (zachar, also “male”) His kind-
ness” (Psalms 98:3). Yet awe is “the gate” (Psalms 118:20), and its root is the higher awe.
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And likewise in the level of speech, which is the level of the building of Malchus, which is called
“the word of Havayah,” which is the level of Rosh HaShanah: this level of “an extra measure of un-
derstanding was given,” etc., applies to it too. And this is [the point]: what is written, “And Havayah
Elokim built the rib,” was on the sixth day of the work of creation, which is Rosh HaShanah.)
Speech, the “building” of Malchus, called “the word of Havayah,” is also Rosh HaShanah, and it too has the
extra binah given to the feminine. That is why “And Havayah Elokim built the rib,” the building of the

woman, happened on the sixth day of creation, which was Rosh HaShanah.

SECTION 4 - 115-6

Two loves: the son at home and the son far away
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2. Now, on Shavuos the first Tablets were given, and on Yom Kippur the second Tablets were given.
And the first Tablets were given with thunder and lightning, whereas the second Tablets were not.
The explanation is that there are two kinds of love. The first is the level of the inner dimension (pn-
imiyus) of the heart, which is called “the desire of the heart” (reusa deliba).
The second section opens with a new contrast: the first Tablets were given on Shavuos amid thunder and
lightning (Exodus 19:16), while the second, given on Yom Kippur, came without them. The difference is ex-

plained through two kinds of love, the first being the inner love of the heart, called “the desire of the heart”
(reusa deliba).
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And the second is at the level of the outer dimension (chitzoniyus), in the revelation of the heart.
By way of analogy: with a son and his father, there are two levels in his love for him.

The second kind of love is outward, revealed in the heart. The two loves are illustrated by a son’s love for his
father.

likuteitorah.com/likkutei-torah/ki-savo/1/ 12
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For if he dwells with his father in his house, the level and attribute of love is not yet recognizable
and revealed in him, and it is only at the level of the inner dimension of the heart. Whereas if his

father has gone far from him,

While the son lives at home with his father, his love does not show; it stays in the inner heart. It is different
when the father has gone far away from him.
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then the level of love is revealed and goes outward, at the level of great revelation, so that his soul
thirsts and pines for him. But when he dwells with him, the love is nullified and included in the
abundant joy and delight of being in his father’s palace.

Then the love comes out and is openly felt, so that the son’s soul thirsts and pines for his father. But when he

is with his father, the love is “nullified and included” in the great joy and delight of being in his father’s
palace: not lost, but absorbed.

SECTION 5 - 17-9

From the awe of the King to Yom Kippur

58" Do "8 1PNWY TP0OR 13 PR MAYNT 0P RAT O9IY YR RITW 7195 9 Iy
9700 1 509389 1131 09°9Y 9997 117 01°2 99 2°N9791 27 1Py 12 0ohynn

And this is the matter of Yom Kippur, which is a semblance of the World to Come, the world of de-
light, in which there is no eating and drinking; because on it all Israel are raised to a great eleva-
tion, as it is written, “For on this day He shall atone for you,” etc., “before Havayah you shall be
purified.”

Yom Kippur is the son at home with his father. It is a semblance of the World to Come, the world of delight,

where there is no eating or drinking, and on it all Israel is raised high, as the verse says: “For on this day He
shall atone for you ... before Havayah you shall be purified” (Leviticus 16:30).

likuteitorah.com/likkutei-torah/ki-savo/1/ 13
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That is, He atones for and purifies all the sins that separate, and tears all the screens, so that there
is no screen at all separating Israel from their Father in heaven.

Atonement removes the sins that separate Israel from G-d and tears every screen, so that nothing at all
stands between Israel and their Father in heaven.
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And this is [the meaning of] “before Havayah you shall be purified.” And then “Israel rejoices in its
Maker,” without any hindrance or disturbance whatsoever; and from the abundance of joy and de-
light the attribute of love that is in them is included and nullified, and it suffices [for it to be] at the
level of the inner dimension of the heart, in the desire of the heart (reusa deliba), alone. (As is ex-
plained in the discourse beginning “Give ear, O heavens.”)

Standing “before Havayah” with nothing between, “Israel rejoices in its Maker” (Psalms 149:2) without hin-

drance. In that great joy and delight the love is absorbed and stays only in the inner heart, “the desire of the
heart”; the bracket refers to the discourse “Give ear, O heavens.”
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Now, in order for a person to reach this level and rung: “The beginning of wisdom is the awe of
Havayah,” which is the level of Rosh HaShanah — to bring down upon himself the level of awe, the
level of His kingship (Malchus), for we call Him “the King,” so that awe and dread of Him be upon
us

The way to this level begins with awe: “The beginning of wisdom is the awe of Havayah” (Psalms 111:10), and

that is Rosh HaShanah. On Rosh HaShanah a person draws upon himself awe of G-d’s kingship, for in these
days we call Him “the King,” so that awe and dread of Him rest upon us.

likuteitorah.com/likkutei-torah/ki-savo/1/ 14
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(see the Zohar, Pinchas, 214b; and see what is written above in the discourse beginning “I am my
beloved’s”). And this is [the meaning of] “Say before Me [verses of] Kingship, so that you make Me

King over you.” For

The bracket cites the Zohar on Pinchas (3:214b), which describes Rosh HaShanah as a time of awe and judg-
ment, and the discourse “I am my beloved’s” above. This is the Sages’ teaching, “Say before Me [verses of]
Kingship, so that you make Me King over you” (Rosh HaShanah 16a).
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it is written, “Your kingship is the kingship of all worlds,” and He, may He be blessed, leaves the
higher beings and lowers and draws down the level of His kingship below, upon Israel alone,

G-d’s kingship extends over all worlds, as “Your kingship is the kingship of all worlds” (Psalms 145:13) says.

Yet He leaves the higher beings and draws His kingship down below, upon Israel alone.
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as it is written, “Havayah, the G-d of Israel, is King,” and it is written, “Thus says Havayah, the
King of Israel and his Redeemer,” etc. And this is [the meaning of| “Havayah reigns; He is clothed

in majesty,” etc.,

So G-d is called King specifically of Israel: “Havayah, the G-d of Israel, is King” and “the King of Israel and
his Redeemer” (Isaiah 44:6). This kingship is “Havayah reigns; He is clothed in majesty” (Psalms 93:1).
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which is the song of the sixth day: for on the sixth [day]| of the work of creation the first man (Adam
HaRishon) was created, and Rosh HaShanah was then, on the sixth day, for “This day is the begin-
ning of Your works, a remembrance of the first day.”

Psalm 93 was the song for the sixth day of the week (Rosh HaShanah 31a). Man was created on the sixth day

of creation, and that day was Rosh HaShanabh, as the prayer says, “This day is the beginning of Your works, a
remembrance of the first day” (quoted in Rosh HaShanah 27a).

likuteitorah.com/likkutei-torah/ki-savo/1/ 15
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That is, on it the first man was created; and therefore he sang the words of this song, “Havayah
reigns; He is clothed in majesty.”
Since Adam, the first man, was created on that day, he sang this song, “Havayah reigns; He is clothed in

majesty.”
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The meaning, by way of analogy: just as a garment conceals and covers the person, so is the matter
of the level of kingship, that He clothed and contracted Himself in many garments and contrac-
tions until He is called by the level of “King,” and so that His kingship be over Israel.

The “clothing” of majesty is an analogy. As a garment hides and covers a person, so G-d’s kingship is clothed
and contracted in many garments and contractions until He is called “King,” and King over Israel.
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Now, Israel are likened to the moon, which shines specifically at a distance from the sun. So too, as
it were, it is written, “From afar Havayah appeared to me”: through distance, the light of love for
Him, may He be blessed, shines in him, so that his soul pines for Him, to cleave to Him.

Israel is likened to the moon, which shines precisely when it is far from the sun. So too “From afar Havayah

appeared to me” (Jeremiah 31:3): through distance the light of love for G-d shines in a person, so that his
soul pines to cleave to Him.
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(And see on the matter of “From afar Havayah appeared to me” in Rabbah, Shemos, section 1, re-
garding “And his sister stood from afar”; and in the Zohar, Part II, 12a, and in the Mikdash Melech
there. This verse is also mentioned in the Zohar, Part I, 6a, 97a, 120a, 196b;

The bracket lists places where this verse is discussed: Shemos Rabbah, section 1, on “And his sister stood

from afar” (Exodus 2:4); the Zohar (2:12a) with the commentary Mikdash Melech; and further passages of
the Zohar.
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Part II, 125b, 126a; Part III, end of 20b, 35b, 58b, 64b, 174a, 248b; as all this is recorded in the
book Beis Aharon.)

The list of Zohar passages that mention “From afar Havayah appeared to me” continues, as all of them are
recorded in the book Beis Aharon.
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For Rosh HaShanah is called keseh (“covered”), for on it the new moon is covered; that is, it is nul-
lified and included in His will. For because of the revelation of His G-dliness and His kingship, the
level of awe is aroused, and the self-nullification (bittul) of will, the level of a point that has no light
at all; and with distance the light of love goes on shining in it more and more openly.

Rosh HaShanah is called keseh, “covered,” because on it the new moon is hidden: it is nullified and ab-

sorbed in G-d’s will. The revelation of His kingship arouses awe and self-nullification, like the moon as a
point with no light; then, as the distance grows, the light of love shines ever more openly.
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That is, by his making himself as if he were very far from the light of His countenance, may He be
blessed, through considering all the thoughts, words and deeds that are not for G-d which passed
during the whole year;

In a person, this distance means regarding himself as very far from G-d’s countenance. He does this by con-
sidering all the thoughts, words and deeds of the past year that were not for G-d.
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and through this his love for G-d will be revealed outwardly, at the level of “their heart cried out,”
more than in all the year. For during all the year it is like the analogy of the father who has gone far
from his son, as mentioned above; but of the Ten Days of Teshuvah it is written, “Call upon Him
while He is near.”

This makes his love for G-d come out openly, like “their heart cried out” (Lamentations 2:18), more than

during the rest of the year. During the year G-d is like the father who has gone far from his son, but of the
Ten Days of Teshuvah it says, “Call upon Him while He is near” (Isaiah 55:6).

likuteitorah.com/likkutei-torah/ki-savo/1/ 17
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And our Sages, of blessed memory, expounded: “These are the Ten Days of Teshuvah,” when He is
called “near,” only that He has gone far and hidden from him. And this is like, for example, a son

who is with his father in his house,

The Sages expound the verse as the Ten Days of Teshuvah (Rosh HaShanah 18a): G-d is called “near,” yet He
has withdrawn and hidden. The parable is a son who is at home with his father.
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only that the father hides his face from him, so that his son will take the love to heart and his love
will be revealed with greater force. And when the son recognizes that the father is here and is hid-
ing his face from him,

The father is there but hides his face from his son, so that the son will take the love to heart and reveal it with

greater force. The son comes to realize that his father is right here, only hiding his face from him.

P RITY 7 I2IWN °N° NWY 11097 11°AR DPINIRY 1 9010 21903 122 ANANR PTAN ORTI2 MR
6867 RIR N2R 027 pYX 133 720N MPAnT

then his love will certainly grow, at the level of greater revelation. And this is why we say “Our
Father, our King” during the Ten Days of Teshuvah: it is the level of the revelation of love, at the
level of “their heart cried out”: “Father, Father!”

Then the son’s love surely grows and comes out more openly. This is why we say “Our Father, our King” dur-
ing the Ten Days of Teshuvah: it is love revealed, the heart crying out, “Father, Father!”
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Now, just as the moon, as it moves away from the light of the sun, goes around in its circuit until it
returns and reaches the light of the sun, so, as it were, through distance, in that we make ourselves

as though far away, the light of love goes on circling upon us, until

The moon, moving away from the sun, travels its circuit until it comes back to the sun. So too, as we regard
ourselves as far away, the light of love keeps circling and growing in us, until Yom Kippur.

likuteitorah.com/likkutei-torah/ki-savo/1/ 18
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on Yom Kippur we return and rise to a great and mighty elevation, until we come to be “before
Havayah,” where the love is at the level of the inner dimension of the heart and is included and
nullified in rejoicing in G-d; because then, on Yom Kippur, the Community of Israel (Knesses
Yisrael) are at the level of “face” (panim). And see below, in the discourse beginning “On the eighth
day he sent.”

On Yom Kippur we return and rise very high, to be “before Havayah,” where the love is again in the inner

heart, absorbed in the joy of G-d, because on Yom Kippur the Community of Israel is at the level of “face”
(panim). The text refers to a later discourse, on “On the eighth day he sent” (1 Kings 8:66).

SECTION 6 - 110

The covenant and the foreskin of the heart
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3. However, it is impossible to reach this level and rung, the level of “face” mentioned above, ex-
cept through searching and examining one’s deeds during the Ten Days of Teshuvah, as it is writ-
ten, “Seek My face”: that it be like a lost object that is sought, which one must search after, and [so
one must] examine one’s deeds, as mentioned above.

The third section begins. The level of “face” is reached only by searching and examining one’s deeds during
the Ten Days of Teshuvah, as in “Seek My face” (Psalms 27:8): one must search for it as for a lost object.
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And this is [the meaning of] “You are standing this day, all of you,” etc., “that you may pass into the

covenant of Havayah your G-d,” etc.: for wherever “this day” is said, it is Rosh HaShanah. And on

Rosh HaShanah He passes the covenant into you, which is the bond in the inner point of the heart
The portion read before Rosh HaShanah says, “You are standing this day, all of you ... that you may pass into

the covenant of Havayah your G-d” (Deuteronomy 29:9-11), and “this day” means Rosh HaShanah. On Rosh
HaShanah G-d brings a person into the covenant, the bond of the heart’s innermost point.

likuteitorah.com/likkutei-torah/ki-savo/1/ 19
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(for although on Rosh HaShanah there is the drawing down of the level of awe, as mentioned
above, nevertheless “its inside is inlaid with love,” only that the love is in the inner dimension of
the heart alone, in the manner of “and rejoice with trembling”; and as is explained below on the

verse “Iwill greatly rejoice in Havayah; my soul shall exult in my G-d,” etc.; see there).

Although Rosh HaShanah draws down awe, its inside is “inlaid with love” (Song of Songs 3:10); but that love
stays in the inner heart, as in “rejoice with trembling” (Psalms 2:11). The text refers to its discourse on “Iwill

greatly rejoice in Havayah” (Isaiah 61:10).

M3 PRIYON w1 953 PRTI2 WOw N1R OY) 297 N1n°1D3 12 APAT? WHK KW B2 N°93 RIpN
(O
And it is called a “covenant” because it is impossible to cleave to Him in the inner dimension of the

heart (even though this level certainly exists in every soul of Israel)

This bond is called a “covenant” because a person cannot cleave to G-d in the inner heart until the heart’s
“foreskin” is removed, as the next part says, even though every Jewish soul certainly has that inner point.
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unless He removes the foreskin of the heart, as it is written, “You shall circumcise the foreskin of
your heart.” And the foreskin is the attachment to cravings and the other physical things of the
world. And as long as he has upon him this level of

It becomes possible only when the “foreskin” of the heart is removed, as in “You shall circumcise the fore-

skin of your heart” (Deuteronomy 10:16). The foreskin is attachment to cravings and the other physical

things of the world.
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foreskin in his heart, it covers and hides from him the light of His countenance, [keeping him]

from cleaving to Him in the inner dimension of his heart, since his outer dimension is bound and

attached to the vanities of the world. (And see in Parshas Shelach, on the verse “gathering wood.”)
As long as this foreskin covers the heart, it hides G-d’s light from the person and keeps him from cleaving to

Him inwardly, because his outer self is bound to worldly vanities. The bracket refers to the discourse on

“gathering wood” in Parshas Shelach.
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And this is [the meaning of] “into the covenant of Havayah your G-d”: that is, that the bond be that
the level of Havayah becomes “your G-d,” your own, so that you are nullified to Him from the depth
of the heart.

“The covenant of Havayah your G-d” means a bond in which Havayah becomes “your G-d,” your own, so

that you are nullified to Him from the depth of the heart.
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And this is what Jeremiah the prophet said: “Remove the foreskin of your heart and circumcise
yourselves to Havayah.” The meaning is that he taught the people knowledge, that a person’s heart
should not fall within him when he sees the outer dimension of his heart bound to the physicality
of the world, so that he says, G-d forbid, “We are cut off; our hope is lost.”

Jeremiah’s call, “Remove the foreskin of your heart and circumcise yourselves to Havayah” (Jeremiah 4:4,
quoted with a slight change), teaches the people not to lose heart when they see their outer heart bound to
the physical world. They must not say, “We are cut off; our hope is lost” (Ezekiel 37:11).
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Rather, “remove the foreskin of your heart”: that is, in each and every one of Israel there is the lev-
el of the inner dimension of the heart; only, since the foreskin rules over his outer dimension, the

inner dimension too is hidden and concealed within him.

Rather, every Jew has an inner heart; it is only hidden because the foreskin rules over his outer self.
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But when you remove the foreskin, the covenant and the bond will of itself be revealed, in “circum-
cise yourselves to Havayah”; and then even the outer dimension of his heart will be openly for

G-d, like flashes of fire, a flame that rises of itself.

Once the foreskin is removed, the covenant and the bond appear of themselves, and even the outer heart
burns openly for G-d, like “flashes of fire, a flame” (Song of Songs 8:6) that rises of its own accord.
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(And this is the matter of “and unify our hearts,” as is explained in the discourse beginning “Who
has counted”; and see what is written in Parshas Bereishis, at the end of the discourse beginning
“To understand the matter of the blessings,” that for this reason there must be the drawing down of
the seal, etc.; see there.

The bracket links this to “and unify our hearts,” a phrase from the morning prayers, explained in the dis-

course “Who has counted,” and to the discourse in Parshas Bereishis on the blessings, which says that a
“seal” must be drawn down.
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And from this the matter of the seal of Yom Kippur will be understood: because Yom Kippur is the
level of the inner dimension of the heart, therefore we merit then the level of the seal, which is the
level of “and unify our hearts” (see there); and it is also the level of the seal with “Blessed” of the
Oral Torah, as is explained there on the matter of “Seal the Torah among My disciples.”

Because Yom Kippur is the inner heart, on it one merits the “seal,” which is “unify our hearts.” It is also the

“seal” with which a blessing closes, “Blessed ...,” as it applies to the Oral Torah, explained there on “Seal the
Torah among My disciples” (Isaiah 8:16).
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And this is the matter of the making of the covenant over the acceptance of the Torah before Rosh
HaShanah, which includes that the study of Torah be for its own sake, in the manner of “If he mer-
its, it becomes for him an elixir of life,” etc.; and upon this the completion of the seal is drawn
down on Yom Kippur, etc. And see what is written in Parshas Eikev on the matter of “and he must
mention covenant and Torah in the blessing of the land.”)
The covenant over the Torah made before Rosh HaShanah includes studying Torah for its own sake, of which
the Sages say, “If he merits, it becomes for him an elixir of life” (Yoma 72b), and from this comes the com-

pleted seal on Yom Kippur. The text also refers to the law that the blessing over the land in Grace after Meals
must mention the covenant and the Torah (Berachos 48b).
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And this is [the meaning of| “Let us make man in our image, after our likeness,” which at first
glance is not understood: surely He has no likeness of a body, G-d forbid! And also, what is [the

meaning of| “in our image,” in the plural?

The maamar now turns to “Let us make man in our image, after our likeness” (Genesis 1:26), which raises
two questions: G-d has no bodily likeness, and why the plural, “our image”?
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It will be understood through what was said above. For the Holy One, blessed be He, is “hidden and
revealed.” The meaning of “revealed” is as it is written, “You have been shown, to know that
Havayah is G-d; there is none else besides Him,”

The answer builds on what was said above. The Holy One, blessed be He, is “hidden and revealed” (Zohar
3:73a), and He is revealed as in “You have been shown, to know that Havayah is G-d; there is none else be-
sides Him” (Deuteronomy 4:35).
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because it is seen with the sight of the senses that “all before Him is considered as nothing,” and
He constantly brings them into being and gives them life from nothing to something; and were His
life-force to withdraw for an instant, they would revert to being nothing and utter nullity.

One can see with the senses that “all before Him is considered as nothing” (Zohar 1:11b): He constantly

brings everything into being from nothing and gives it life, and were His life-force to withdraw for an in-
stant, all would return to utter nothingness.
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SECTION 7 - 111
Two hearts and two souls: “in
our image, after our likeness”
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If so, the nothingness and nullity in them is constantly seen, and “the glory of Havayah is re-
vealed” openly, for “there is nothing besides Him.” Yet even so, He is “the most hidden of all hid-

” ¢«

den,” “no thought can grasp Him.” And see what is written on this in the discourse beginning “And

you shall know this day.”

Because G-d constantly brings everything into being, its nothingness before Him is always visible, and “the
glory of Havayah is revealed” (Isaiah 40:5): there is nothing besides Him. Yet He is also “the most hidden of
all hidden,” whom “no thought can grasp,” in the words of Patach Eliyahu (Tikkunei Zohar 17a); the text
refers to the discourse “And you shall know this day.”
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So too He made man with two hearts, the levels of the inner and the outer dimension mentioned
above. (In Rabbah the verse “Let us make man” is brought in Bereishis, at the end of section 8; at
the beginning of Parshas Chukas; Parshas Va’eschanan; and in Koheles, on the verse “For there is

not a righteous man.”

In the same way G-d made man with two hearts, an inner and an outer, matching His hidden and revealed
sides. The bracket lists where the Midrash Rabbah cites “Let us make man”: on Bereishis (end of section 8),
at the beginning of Chukas, on Va’eschanan, and on Koheles at “For there is not a righteous man” (Ecclesi-
astes 7:20).
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Zohar, Part I, 22a, 23a, 34b, and see there 47a; Part 11, 55a, 120a; Part III, 12a, 33b, end of 35b, and
see there in the Ramaz; 42a, 104a, and see there in the Ramaz; 219b, 238b, 278b.)

The list continues with passages of the Zohar that cite the verse, some with the Ramaz’s commentary.
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And this is [the meaning of] “and you shall keep and do them with all your heart,” that is, with the
two hearts mentioned above; and this is the level of “in our image,” for “image” (tzelem) is the lev-

el of the very essence and being itself; and see what is written in the discourse beginning

This is “keep and do them with all your heart”: with both hearts, inner and outer. It is also the meaning of “in
our image,” since tzelem, “image,” is the very essence and being; the text refers to the discourse “When you
go out.”
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“When you go out.” And “after our likeness” is the matter of “with all your soul”: for there are two
souls, the intellectual soul and the speaking, life-giving soul; and the two souls are at the level of
letters,

“After our likeness” matches “with all your soul.” A person has two souls, the intellectual soul and the speak-
ing, life-giving soul, and both are “letters.”
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only that this one is the level of the letters of thought, and that one the level of the letters of speech.
And this is [the meaning of] “and with all your soul”: that one must be entirely for G-d with both

souls;

The intellectual soul is the letters of thought, and the life-giving soul the letters of speech. “With all your
soul” means devoting both of them entirely to G-d.
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that is, to deepen his mind in the Torah with all his intellect, as far as the hand of his intellect
reaches, so that he be wholly bound and attached to the Torah of G-d, to cleave to Him;

With the soul of thought, a person should immerse his mind in Torah as far as his intellect can reach, until
he is wholly bound to G-d’s Torah and cleaves to Him.
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and also that his speech be in the Torah, to draw down the power of the Supernal Thought from
concealment into revelation in his mouth, in his speech in the study of Torah. And this is [the
meaning of] “after our likeness”: for the letters have the level of a likeness and a form, which de-

picts the intellect and clothes it, and is not the essence and being of the thing itself.

With the soul of speech, he should speak the words of Torah aloud, drawing the power of the Supernal
Thought from concealment into revelation in his mouth. This is “after our likeness,” since letters are a like-

ness and form that depict and clothe the intellect but are not its essence.

SECTION 8 - 112

“You have caused Havayah to say”
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And this is [the meaning of] “You have caused Havayah to say this day”: for he’emarta is a transi-
tive verb; that is to say, you have caused G-d to say this utterance, “in our image, after our

likeness.”

Now the verse “You have caused Havayah to say this day” is explained. He’emarta is a verb of causing: you
caused G-d to say this utterance, “in our image, after our likeness.”
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For through his toiling in the Torah and bringing it out with his mouth, he draws down from con-
cealment into revelation the word of G-d, to say the utterance “Let us make man in our image,”

etc.,

By toiling in Torah and saying it aloud, a person draws G-d’s word from concealment into revelation, so that
He says, “Let us make man in our image” (Genesis 1:26).
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as is known, that “through an arousal from below (isarusa dilesata),” etc., and “breath brings
breath,” etc. (And see what is written on the matter of “You have caused Havayah to say” in the dis-
course beginning “To My mare among Pharaoh’s chariots,” on the Song of Songs, and on the verse
“And I will betroth you to Me.”)

This follows the known principle of the arousal from below, and the Zohar’s words (2:162b), “breath draws

breath and brings breath.” The bracket refers to the discourses on “To My mare among Pharaoh’s chariots”
(Song of Songs 1:9) and on “And I will betroth you to Me” (Hosea 2:21).
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And why all this? In order “to be your G-d”: that is, that He be your own G-d; that is, that the matter
of His G-dliness be firmly fixed in your thought and in your heart, to be nullified and included in
His will, may He be blessed. “And Havayah has caused you to say this day”:

All this is so that He will be “your G-d” (Deuteronomy 26:17), your own: His G-dliness firmly fixed in your

thought and heart, so that you are nullified and included in His will. The next words, “And Havayah has
caused you to say this day,” are explained in the next part.
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for He will give His speech to you, to engage in give-and-take in the word of the Omnipresent, as it
is written, “And I have put My words in your mouth”; and through this you will be raised to a great
elevation.

G-d gives His speech to you, so that you engage in give-and-take in the word of the Omnipresent, the study of

Torah, as in “And I have put My words in your mouth” (Isaiah 51:16). Through this a person is raised very
high.
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(And see what is written on this matter in the discourse beginning “This is the statute of the Torah,”
and in the second discourse on the verse “On the eighth day, a solemn assembly”; and see on the
matter of “and Havayah has caused you to say” in Rabbah, Ki Sisa, at the beginning of section 45.)
“And to set you high above all the nations,” etc.

The bracket refers to the discourses on “This is the statute of the Torah” (Numbers 19:2) and the second on

“On the eighth day, a solemn assembly” (Numbers 29:35), and to Shemos Rabbah, section 45. The verse con-
tinues: “And to set you high above all the nations” (Deuteronomy 26:19).
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That is, the nations and enemies within you: to subdue them, so that there be no hindrance from
within or from without, and so that the wisdom and understanding of the Infinite One (Ein Sof),
blessed be He, shine in you (and see Rabbah, Vayishlach, section 75). And this is [the meaning of]
“for praise (tehillah), and for a name (shem), and for glory (tiferes)”:

Here “the nations” are the enemies within a person, which he must subdue so that nothing hinders him

from within or from without, and the wisdom and understanding of the Infinite One can shine in him; the
text refers to Bereishis Rabbah, section 75. This is “for praise, for a name and for glory.”
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for tehillah is from the term “when His lamp shone (b’hilo),” which is a term of light: the level of
Chochmabh, sight. And “name” is the level of Binah, which is called “the great Name.” And tiferes is
the level of Daas, which includes Chesed and Gevurah, etc.

Each of the three words is a level of intellect. Tehillah, “praise,” is related to “when His lamp shone” (b’hilo,

Job 29:3), a term of light and sight, which is Chochmah; shem, “name,” is Binah, called “the great Name”;

and tiferes, “glory,” is Daas, which includes Chesed and Gevurah.
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(And see in the Zohar on Mishpatim) (page 123a) that Daas is called by the name tiferes; and also as
the Ramaz writes at the beginning of Parshas Vayikra, that “Daas testifies in the face”; and in the
Idra Zuta (end of page 293b): “and from this his face shines,” etc.

The Zohar on Mishpatim (2:123a) calls Daas, hidden in the King’s mouth, by the name Tiferes. The Ramaz
writes that “Daas testifies in the face,” and the Idra Zuta says, “and from this his face shines.”
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And this is the level of “May Havayah make His face shine upon you,” from which is drawn “To You
my heart said, ‘Seek My face,’” the desire of the heart (reusa deliba), etc.; and as is explained above
on the verse “When you go out,” and in Parshas Vayeitzei, in the discourse beginning “If you do not
know,” etc.

This shining face is “May Havayah make His face shine upon you” (Numbers 6:25), from which comes “To

You my heart said, ‘Seek My face’” (Psalms 27:8), the desire of the heart. The text refers to its discourses on

“When you go out” and, in Parshas Vayeitzei, on “If you do not know” (Song of Songs 1:8).
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And see on the matter of “for praise” in what is written below on the verse “will cause right-
eousness and praise to sprout before all the nations,” and on the matter of “the great Name,” on
the verse “I,” etc., of the section of tzitzis; and on the verse “See, 1,” etc.

Further discussions are listed: on “praise,” in the discourse below on “will cause righteousness and praise

to sprout before all the nations” (Isaiah 61:11); on “the great Name,” in the discourse on the verse “I...” in
the section of tzitzis; and in the discourse on “See, I” (Deuteronomy 11:26).

IN ONE'S AVODAH

Before Rosh HaShanah a person should renew his covenant with the Torah, including studying it for its own
sake. On Rosh HaShanah he takes upon himself the awe of G-d’s kingship; in the Ten Days of Teshuvah he
searches and examines his deeds, considering all the thoughts, words and deeds of the past year that were
not for G-d, so that he feels far from Him and his love comes out openly, as in “Our Father, our King.” He
should not despair on seeing his outer heart bound to the physical, for the inner heart is always there and is
revealed when the “foreskin” is removed. And he should give both his thought and his speech to Torah:

studying it as deeply as his mind can reach, and saying its words aloud.

QUESTIONS FOR DISCUSSION

1. Why does the maamar identify the Land of Israel with the Oral Torah, and why can the Torah’s inner rea-

sons be reached only through it?

2. How can distance from G-d bring out a greater love than closeness, and why does that love become hidden
again on Yom Kippur?

3. What is the “foreskin” of the heart, and why is Jeremiah’s call to remove it an answer to despair?
4. How do the two hearts and the two souls correspond to “in our image” and “after our likeness”?

5. In what sense does a person’s Torah study “cause” G-d to say “Let us make man,” and how does G-d
“cause” the person to speak?
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Notes

PARAGRAPH 1 5 Kehot’s note points to Jeremiah 11:5 for these words.
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The note cites this list for the date of the maamar: it was
said in 5557 (1796-97).
KEHOT'S NOTE
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“You have caused Havayah to say this day, to be your G-d

and to walk in His ways.” The maamar explains he’emarta
in paragraph 12.
Deuteronomy 26:171°:173 0°727
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Thou hast avouched the L-RD this day to be thy G-d, and
that thou wouldest walk in His ways, and keep His statutes,
and His commandments, and His ordinances, and hearken
unto His voice.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“This day Havayah your G-d commands you to do these
statutes and ordinances; you shall keep and do them with
all your heart and with all your soul.” The whole maamar
explains this verse and the two after it.

Deuteronomy 26:161”1:173 0127
D°LRYRITNRY PRI D°POONR NiRY? T30 9vpRN n Mo oo

SWDI223 72377222 DR ) N
This day the L-RD thy G-d commandeth thee to do these
statutes and ordinances; thou shalt therefore observe and do
them with all thy heart, and with all thy soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“And Havayah has caused you to say this day, to be His

treasured people.” Paragraph 12 explains it as G-d placing
His word in a person’s mouth.

Deuteronomy 26:1817:172 0127
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And the L-RD hath avouched thee this day to be His own

treasure, as He hath promised thee, and that thou shouldest

keep all His commandments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Jeremiah 11:577:X1771°n7°
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that I may establish the oath which I swore unto your fa-

thers, to give them a land flowing with milk and honey, as at

this day.” Then answered I, and said: ‘Amen, O L-RD.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The declaration over the tithes ends with the prayer, “bless
Your people Israel and the land You have given us ... a
land flowing with milk and honey.” The Alter Rebbe reads
the nextverse, “This day,” as its continuation.
Deuteronomy 26:15119:173 0127
XY PRITIR TRYTK T OWET T AWTR 1ven AspYn
SWIT) 3720 N2 PN WNIN? DYV KD 1P ANNI WK THINT
Look forth from Thy holy habitation, from heaven, and bless
Thy people Israel, and the land which Thou hast given us, as
Thou didst swear unto our fathers, a land flowing with milk

and honey.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“These are the words of the covenant that Havayah com-
manded Moshe to make with the children of Israel in the
land of Moav, besides the covenant that He made with
them at Chorev.” The Alter Rebbe cites it for the second
covenant over the Torah, made before entering the Land.
Deuteronomy 28:69v70:11”3 0°727
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12772 DAK NI27IWR 17127 7270 2RIN
These are the words of the covenant which the L-RD com-
manded Moses to make with the children of Israel in the
land of Moab, beside the covenant which He made with them
in Horeb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The introduction to the Tikkunei Zohar lists the twelve
combinations of the Name Havayah, each with a verse
whose first letters spell it; for one of them it gives “and
honey. This day Havayah.” The Kehot note gives this as
the source.
Tikkunei Zohar 9b:10:2 v 277171 *13pn
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Tikkunei Zohar - Vocalized (Public Domain)
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In the Gate of the Particular Names, the Pardes brings the
same list of verses for the combinations of the Name,
among them “and honey. This day Havayah.” The Kehot
note cites it after the Tikkunei Zohar.

Pardes Rimmonim 21:147”°:X” 0°11%7 0712

179117 A19°8 M2%N SWRA K7 7797 710 0% wam

The note cites this sicha, after the Kabbalistic sources, for
the combination of the Name formed from “and honey.
KEHOT'S NOTE
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.A1nnh
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The note quotes this sicha on the joining of the two verses:
“this matter accords with Rashi’s commentary on the
verse.”
KEHOT'S NOTE
7Y X”WIN X120 27W NP AR VCEUAY UWND QY 0ORNK T
.13

Kehot’s note points to Deuteronomy 30:6 for these words.
Deuteronomy 30:6":"2 0°137
"9 PROK TN MIAXK? TN 229NK) 1237°NN TRIN N om
O 90 AWIIN 9337
And the L-RD thy G-d will circumcise thy heart, and the
heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

13

MIRT RODT MINT 9

Above the firmament Ezekiel saw the likeness of a throne,
“and upon the likeness of the throne, a likeness as the ap-
pearance of a man.” The Alter Rebbe identifies this “man”
with the Written Torah.
Ezekiel 1:26172:°R Pxptn°
DT 5Y1 KDI MINT 1°D071aR XIND QWRI2Y WK Y17 Dynm
:T2¥n7R 7Y DTN XT3 NINT XE3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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likuteitorah.com/likkutei-torah/ki-savo/1/

14

15

16

17

DOPINT NR MWYS R PHOR 770 M avn...

Sh3m BT PN

“The heavens are My throne, and the earth is My
footstool.” The Alter Rebbe applies “the earth” to the Land
of Israel, the Oral Torah.

Isaiah 66:1°X:1"0 /17 yw°

9130 WX N73 MK PN 0T IR K02 DY T Vg 1
SNMIR 0IPR MR

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

WX ,10 ®yw°
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The opening discourse of Torah Ohr asks how G-d, who
has no bodily likeness and is not bounded by place, can
say “The heavens are My throne and the earth is My foot-
stool,” and begins to explain it from the Torah, which is
“from heaven.”
KEHOT'S NOTE
AN?nna RMN

wWaT1 251 N2t PR PN

At the burning bush G-d promises to bring Israel up “to a
land flowing with milk and honey,” a phrase the Torah re-
peats elsewhere. The Alter Rebbe reads the milk and hon-
ey as the Torah’s sweet inner reasons.

Exodus 3:81:1 mnw
210 PINTOR RWIT PIRTITR NPYIP DIEn TR 19RaY TN
TRRTY AN "I DIPRTOR WIT 290 N3t PIRTOX "M
20127 N M1am
and I am come down to deliver them out of the hand of the
Egyptians, and to bring them up out of that land unto a good
land and a large, unto a land flowing with milk and honey;
unto the place of the Canaanite, and the Hittite, and the
Amorite, and the Perizzite, and the Hivite, and the Jebusite.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Honey and milk are under your tongue.” The Alter Rebbe
reads it as the hidden, sweet teachings of the Torah, its
reasons.
Song of Songs 4:1187>:’7 0°°w1 W
Tonb M WiYe non 2%m waT AP Thinoy nypbn np
19337 1772
Thy lips, O my bride, drop honey— Honey and milk are un-
der thy tongue; And the smell of thy garments is like the
smell of Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
XTI
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PARAGRAPH 3
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
il /AR | ,'r‘7 mnan

19 1°9°5N2W NovY NwIT

The Talmud derives from the word totafos that the head-
tefillin has four compartments. The Alter Rebbe cites it as
a law that cannot be known from the Written Torah alone.

Menachot 34b2 7% mnn

20 12107 219 PURARD M

The letter on “A woman of valor is the crown of her hus-
band” explains that the Supreme Will clothed in the
Written Torah’s commandments is hidden and revealed
only in the Oral Torah: the Written Torah says “they shall
be for totafos between your eyes” without saying how, and
the Oral Torah specifies the compartments, the leather,
the square shape and the black straps.
KEHOT'S NOTE
.2,719 AP AR .(2,1p A7) B3 ™0

21 “A woman of valor is the crown of her husband.” Iggeres
HaKodesh 29, which the text cites, applies it to the Oral
Torah, which reveals the Supreme Will.

Proverbs 12:4'7:27 5wn

I PRINEY 327121 AZY2 NWY P NTNYR
A virtuous woman is a crown to her husband; But she that
doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

22 717 7

The note lists this volume of the Alter Rebbe’s maamarim
for the teaching from Niddah on the extra binah given to
woman.
KEHOT'S NOTE
2975 wAw N7MIR L1y DOWRD2 — NPwAD RTR P9RND AR .2,
An.aeny

23 y2%1 DR K77 7127
“And Havayah Elokim built the rib that He had taken from

the man into a woman.” The Alter Rebbe reads vayiven

both as binah and as “building.”
Genesis 2:22273:2 n°wR12

{DIRTDK X TUX? DIXDT MR IWK YP¥17NK DOPOK T 1M
And the rib, which the L-RD G-d had taken from the man,
made He awoman, and brought her unto the man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22, 0°wR12

24 | From “And Havayah Elokim built (vayiven) the rib,” the
Sages learn that G-d gave woman an extra measure of un-

likuteitorah.com/likkutei-torah/ki-savo/1/
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derstanding (binah) beyond man. The Alter Rebbe applies
it to the Oral Torah.
Niddah 45b:11x™:2 7”1 1
VPR N [D7PK] 1 1207 2°N2T 20277 RipYw ORw RTON 37 MWK
JORIN NP AWRA 17°0° 12°2 RN MN2 WiTRD 1NaY 173‘)?3
William Davidson, Vocalized Aramaic (CC-BY-NC)

25 2712 "IN 199

“Therefore say to the children of Israel: I am Havayah,
and I will bring you out.” The text refers to its discourse on
this verse.

Exodus 6:61:1 mnw

077%n 1?30 NARR DONX CIRYIM 7 IR PRIPIUI27 TR 197
Wherefore say unto the children of Israel: I am the L-RD,
and I will bring you out from under the burdens of the
Egyptians, and I will deliver you from their bondage, and I
will redeem you with an outstretched arm, and with great
judgments;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

26 PINM PR BONN NN

“And I will bring you to the land that I swore to give.” The
text refers to the explanation of this promise in its dis-
course in Parshas Va’eira.
Exodus 6:811: nnw
DIY3KY AR NN? CTTNK ONDI MWK PIRTOK DI0N TRIM
738 Y0 027 ANK AN YY1 pIRY?
And I will bring you in unto the land, concerning which I
lifted up My hand to give it to Abraham, to Isaac, and to
Jacob; and Iwill give it you for a heritage: I am the L-RD.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

27 T2 RPN . LN P12 01w 2

“All your children shall be taught of Havayah, and great
shall be the peace of your children.” The Sages read “your
children” as “your builders.”
Isaiah 54:13x7:7717°yw°
:7°22 090 2770 TR’ 1275
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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28 192 KON 012

Torah scholars increase peace in the world, as it says
“great shall be the peace of your children”: do not read ba-
nayich, “your children,” but bonayich, “your builders.”
The Alter Rebbe uses it for the “building” of the Oral
Torah.

Berakhot 64a:147":X 770 mM>572

in PRI AN C20RY 27 0iPYr e KPR TTIY TN O

Y IR TRy TR Mpw 7n2 oivw Cn biwon
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"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

12920 12 7”70

The end of the discourse on “Thus shall you bless” ex-
plains that peace (shalom) is the vessel that holds the
blessing for Israel, at the level of “May Havayah lift up His

3

countenance,” which is above the chain of descending
worlds; and that “they shall place My Name upon the chil-
dren of Israel” means that G-d’s Name is called upon them
in their Torah study and service.

KEHOT'S NOTE

X L1D K@ 9oyh

The Zohar reads “And Havayah Elokim built the rib” as
the Oral Torah, which came forth from the Written Torah.
The text cites this page for its point.

Zohar, Bereshit 78:196-79:206-13p:n”y N°wWXI2 ,I711 790
7:07y

AND THE L-RD GOD BUILT (vayiven) THE SIDE WHICH HE
HAD TAKEN FROM THE MAN, ETC. Said R. Simeon: ‘It is
written, G-d understandeth the way thereof and he knoweth
the place thereof (Job 28, 23). This verse may be taken in
many ways. One is that the word “understood” (hevin) has
the same sense as vayiven in the second chapter of Genesis.
Hence the “side” here is the Oral Law, which forms a “way”,
as it is written, “who maketh a way in the sea” (Is. 43, 16).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
w57t pran® 07992 RN LU0 D3 TI00T AN 790K 71,370 U0 IRA
L[] .>?0m 178 MW *vID WAl .30 %1 MAPNan

Wl mw oy

Sefer Yetzirah sets the three “mother letters,” alef, mem
and shin, in the world (air, water, fire), in the year (heat,
cold and the temperate season) and in the soul (head, bel-
ly and torso). The Alter Rebbe uses this threefold frame to
find in the year what he found in the Land.

Sefer Yetzirah 3:3-5’1-"1:’3 1177 190
PR WRR 72NN IRT23 DAY WR DO IR 0PI WA MRR UHY
YRR MIAR WO 0% 1 WRT P2 Y7197 IR 0ORn DRI
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TPPM WPAR MINK W9 :0°N3°2 ¥ M1n K121 773 0% X12)
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Sefer Yetzirah, Warsaw 1884 (Public Domain)

Wl mw avhy

The Pardes matches twelve constellations in the world,
twelve months in the year and twelve faculties in the soul,
“world, year, soul,” as explained in Sefer Yetzirah. The
Kehot note cites it together with Sefer Yetzirah.

Pardes Rimmonim 21:7°1:X”3 0°11%7 0712
an°na 1991 oonnnR aww TR TWw A9RA 0091230 D90 KRl ...
7193 37ym1 IOt 0w NNEP T TIP3 0121 AWK PETD 2
R 729970 937 T DR NPImN2 973 0O APty onw o
YTID 517 70 DR Oo9DLI ROR On¥YY 0°awni num avyn
PR%® 077K 723977 937 °7 PIY2 A7y S7awan 9272 0oTem
277 077 DOTI9RD 27yn 1ayR AR D51 Mavm MO® D MT APy
1937 °3 0OAYD 7 O MM TR TR P99 3 ,78%0 7 DX oopbna
<o PMAT 21221 MOIAN 230 B3 1w ONOX DO P13 A L

Pardes Rimonim (Public Domain)

771 By ORP M M aen

Vol. 19 is cited for reading “this day” as Rosh HaShanah.
KEHOT'S NOTE
AP WM XD MW 29 1Y 191°Y T7OM 2317y 07N WMPD IR
¥\ a)

(2°y 2797) X2 271 M2 'Rn B

The note says the Ramaz’s comment is copied in Nitzutzei
Oros on this passage of the Zohar.
KEHOT'S NOTE
,R27) MY — .ow AR IR 03 R .0W D MR N2 pavin
WRI RTY YR 72 N°KT 0P 207 5 9% K 0% 29007 0K 9327 (X
— YOR M 177 O 7MY UMK IRTY L0 ROWP RI0T 03 NPRT Mawn
.35 1Y 192 °Y TUon wMpY

TAWR WRA KT QPR

At the beginning of Parshas Bo the Zohar reads “And it
was the day” (Job 1:6): “this is Rosh HaShanah,” when the
Holy One, blessed be He, stands to judge the world. The
Alter Rebbe uses it to read “this day” as Rosh HaShanah.

Zohar, Bo 1:1-2:8°11:°2-"R’R X2 ,97117 7890
R. Eleazar then discoursed on the verse: And there was a day
when the sons of G-d came to stand before the L-rd, and

” ¢

Satan came also among them (Job 1, 6). ‘This “day” °, said

he, ‘was New Year’s Day, on which the Holy One sits in
judgement on the world.
The Zohar; London, Soncino Press, 1933 (Public Domain)

TN NPap BY wINn 1012 nntD e

The note records that Or HaTorah quotes a passage from
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here and adds a gloss to it.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5N nno) AnTPnatn

2 13°9p 12 Pyaw 7N e motm

In Patach Eliyahu, in the introduction to the Tikkunei
Zohar, Malchus is called “mouth,” “and we call it the Oral
Torah.” This joins Rosh HaShanah, the crowning of
Malchus, with the Oral Torah.
Tikkunei Zohar 17a:16-171°-1"10:X 1> 9117 °1pnN
RORPW RYITT 77123 .RI RIT TOM KT N19PN2 IRIPHRY
N2 NIR RDIAT KRN0 TI0M .7°PW2 1°9N0 71 11X KD NARDN
72WNN PR TNO0 RMn LD 11°9p 2”yaw 771N .08 mobn R7ai]
95 MIINDITF 2°N3 17N 1PRR DY Lppan 290 121 XA 102 an
APOR
Constantinople, 1740 (CC-BY-NC)
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The note says that why the day is called the “head” of the
year, like the head in the soul, is explained at the begin-
ning of this work.
KEHOT'S NOTE
PRwN — 0°3W WK YR 17721 ,309002 WK N0y RN

T1PRYI 118 21903 1A NI MR By XURNT XnRaRa

The note points to these pages for the gulgalta that covers
the brain as the revelation of the Supreme Will.
KEHOT'S NOTE
.365 °¥1 363 °y 0N MPR IR

w2 PN

“Sound the shofar at the new moon, at the covered time,
for the day of our festival.” The text refers to its discourse
on this verse for the gulgalta as the revealed Supreme
Wwill.
Psalms 81:4"7:X70 0°2°1n
11130 03" 1023 DIV WIN2 Wpn
Blow the horn at the new moon, at the full moon for our
feast-day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1T NN AWN

“A woman who fears Havayah, she shall be praised.” The
verse links awe with the feminine.

Proverbs 31:30°7:x7% wn
29000 RO °NTNRT YR *D°0 2371 100 Y
Grace is deceitful, and beauty is vain; But a woman that

feareth the L-RD, she shall be praised.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He remembered His kindness and His faithfulness to the
house of Israel.” Zachar, “remembered,” also means
“male,” so kindness, love, is linked with the masculine.

Psalms 98:33:1”% 0°2°11n
YT DR PINTO0DRTDD ART PRIR° NP2 AnnmR Tom A3t

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“This is the gate to Havayah; the righteous shall enter
through it.” The Alter Rebbe applies it to awe, the gateway,
even though awe is called feminine.

Psalms 118:20°2:1°p 0°%°1n

:3 189 DOpPTE N YW

This is the gate of the L-RD; The righteous shall enter into it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The building of the woman from the rib took place on the
sixth day of creation, which the Alter Rebbe identifies with
Rosh HaShanah.

Genesis 2:22273:’2 N°wR12
[OTRI7PK TR MWK DIRTI MR?IWR YPROTNN DOR0R 110
And the rib, which the L-RD G-d had taken from the man,

made He awoman, and brought her unto the man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further:
Likkutei Sichos.
KEHOT'S NOTE
("ay% nPRD M IENT MR RAw) [1RD —] nMphaw e 1y
0°2%1°02) "WINN N2 NN°ID I8 TIwN WRY 0Tp maw 532”7 2am>
7917 13w 1772w IR (POYR 12 3 0opah” mRaw) (R, —]
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G-d tells Israel, “Say before Me on Rosh HaShanah [verses
of] Kingship, so that you make Me King over you.” The
Alter Rebbe uses it to identify Rosh HaShanah with
Malchus.

Rosh Hashanah 16a:15170:X 1t 11w wX2
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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On the third day at Sinai “there were thunders and light-
ning, and a heavy cloud upon the mountain.” The Alter
Rebbe contrasts this with the quiet giving of the second
Tablets.
Exodus 19:1610:0” mnw
IT7PY 722 1Y) ORI N9P T AT N2 wbwn a1
MAMR2 WX DYTPD TN TR PIN 50 0P
And it came to pass on the third day, when it was morning,
that there were thunders and lightnings and a thick cloud
upon the mount, and the voice of a horn exceeding loud;

and all the people that were in the camp trembled.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For on this day He shall atone for you, to purify you; from
all your sins, before Havayah you shall be purified.” The
Alter Rebbe reads “before Havayah” as Israel standing be-
fore G-d with no screen between.
Leviticus 16:30°7:10 X1p™
770N 7 %197 D2°NRVA P31 DINK Y7 077y 12 M7 0
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Israel rejoices in its Maker; the children of Zion delight in
their King.” The Alter Rebbe applies it to the joy of Yom
Kippur.

Psalms 149:2°2:v"np 0°7°1n
02703 Y273 1832 PV X1 M
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
’1 ANT° 7ROM NPWR9

“The beginning of wisdom is the awe of Havayah.” Awe
comes first, and the Alter Rebbe identifies it with Rosh
HaShanah.

Psalms 111:10:X*°p 0°9°11n
Y72 NTRY ANPAR 07PRY-237 230 Loty *n nXT ndn nPwRY
The fear of the L-RD is the beginning of wisdom; A good un-

derstanding have all they that do thereafter; His praise en-
dureth for ever.

likuteitorah.com/likkutei-torah/ki-savo/1/
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar on Pinchas describes Rosh HaShanah as the
time when the left side, judgment, is roused and “the
whole world is in awe, in judgment,” so that the world must
stand before G-d in complete teshuvah. The text cites it for
the awe of Rosh HaShanah.

Zohar, Pinchas 7:26-9:3477%:"0-173:"t D119 ,771171 7190

03°%y "1ovonnY
“Say before Me on Rosh HaShanah [verses of] Kingship, so
that you make Me King over you.” The Alter Rebbe reads it
as drawing G-d’s kingship down upon Israel.
Rosh Hashanah 16a:15170:X 1t 1w wX2
1391 X 7902 WITRI 0K — A2 OO0 1393 TR TIRK R v1em)
XY2 "0 1N MY Bw3 D3P 13NN T3 02 O 1o
,027%y "N3°onAY *73 — NiTaPn .NiTDiYY Nianot nivavn mwn
9iw2 — e ,.'I.:HU'? ’;@? 02°317901 nbygw >13 — Mt

William Davidson, Vocalized Aramaic (CC-BY-NC)

o2y 95 MmoPn Moty

“Your kingship is the kingship of all worlds.” The Alter
Rebbe contrasts this kingship over all worlds with the
kingship drawn down upon Israel alone.
Psalms 145:133:7”np 0°2°1n
71 7977222 ANPYRRI 0ONPYPD MaPR AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Thus says Havayah, the King of Israel and his

Redeemer.” G-d is called King of Israel in particular.

Isaiah 44:6:7"n 11°yw°
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Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Havayah reigns; He is clothed in majesty.” The Alter
Rebbe reads the “clothing” as the garments and contrac-
tions through which G-d becomes King.
Psalms 93:1°X:3"% 0°2°11n
:0INA~22 DN 1IN AR MRNT YT WP WP MR AP0
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud lists the psalms the Levites sang each day of
the week; on the sixth day they said “Havayah reigns; He is
clothed in majesty,” because G-d completed His work and
reigned over it. The Alter Rebbe ties the song to the cre-
ation of man on that day.
Rosh Hashanah 31a:5-6"1-11:X X7 73w WX
NIy XY 0¥ Dy My 0opPRY 10107 :0mIR 1 vnna
DY Dy ,’wa? MR 770 Y DMK PO WD nw? navh 0T
oY Y qinmm” (0RO YR awa 0Py 79m InoNTn Y
1°2 Pom% 0OnIM AN A 1702 227 0K .NY P07 0ivh P nawn
— o132 .NPiYa vIHY MIPM MIPY — 1IWRI2 (XPR 71997 0°p1en
TIM AN PIX NPIY — wPwa .0mhy 77m vy Pty
AnTy%? %an
William Davidson, Vocalized Aramaic (CC-BY-NC)

TWNRT QPR 199t Pwyn nban oen m
The Talmud quotes the Rosh HaShanah prayer “This day is

the beginning of Your works, a remembrance of the first
day” in discussing when the world was created. The Alter
Rebbe uses it to identify the sixth day of creation with
Rosh HaShanah.
Rosh Hashanah 27a:15-161"1-1"0:X 173 11w WX
72 PRINY 37 MR 101 NP AYpR? MWD WK1 Pavn my
DY 1921 yn NPan ORI AP RITRT PN R pnw
27 2207 .0PIPT X723 W02 IBRT IPOPK 2219 — IRRD 1IYRY
o AP RDOR KDY LNID729) TYUpRY MWD wRND Y2 MY K1Y
INDP? 229721 RDOR YT WRI2T 1R 09 13731 3Pyn nonn
RIRWR — 10 3
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“From afar Havayah appeared to me; I have loved you with
an everlasting love.” The Alter Rebbe reads it as love re-
vealed through distance.
Jeremiah 31:3':x77 107
701 TPROWN 192¥ TNITX DI NITXY *Y AN T pINTR
’From afar the L-RD appeared unto me.’ ’Yea, I have loved
thee with an everlasting love; Therefore with affection have I
drawn thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “And his sister stood from afar,” the Sages read the
whole verse as speaking of the holy spirit: “from afar,” as
in “From afar Havayah appeared to me.” This is the
Midrash the text cites.

Shemot Rabbah 1:22275:°X 1127 mnw

By PN AR OMIAR TR0 IR (7,1 °0wn) ow DY Imnx ...

aw By 19wy o nyTe o RN T pmn (2 ,RD n) ow
((1P3yT 991) 1 MYT OR %0 (3 ,A R7D)

“His sister positioned herself at a distance to know what

would happen to him” (Exodus 2:4). “His sister positioned

likuteitorah.com/likkutei-torah/ki-savo/1/

62

63

64

65

DOPINT NR MWYS R PHOR 770 M avn...

herself at a distance.” Why did Miriam stand at a distance?
Rabbi Amram said in the name of Rav: It is because Miriam
had been prophesying and saying: ‘My mother is destined to
bear a son who will redeem Israel.” When Moses was born
the house was filled with light. Her father stood and kissed
her on her head. He said to her: ‘My daughter, your prophe-
cy has been fulfilled.’ That ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
% NN T PR

On “And his sister stood from afar,” the Zohar explains

“from afar” with the verse “From afar Havayah appeared

to me.” It is the first of the Zohar passages the text lists.
Zohar, Shemot 18:192-20:202271:’2-2"8p:1” Mnw 717 190
AND HIS SISTER STOOD AFAR OFF. Whose sister? The sister
of Him Who calls the Community of Israel “My sister”, in
the verse “Open to me, my sister, my love!” (Cant. 5, 2).
“Afar off”-as it is written: “From far off hath the L-rd ap-
peared unto me” (Jer. 31, 2).
The Zohar; London, Soncino Press, 1933 (Public Domain)

PR AMIAN 28nMm

Miriam stood at a distance to see what would happen to the
infant Moshe. The text notes that the Midrash on this verse
discusses “From afar Havayah appeared to me.”

Exodus 2:47:)2 mnw
A% Ay 7yT? PR INNR 280m
And his sister stood afar off, to know what would be done to
him.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
02> pys
“Their heart cried out to Havayah.” The Alter Rebbe uses
the phrase for love that comes out openly.
Lamentations 2:1817°:’2 12X
DR 12721 OnP AYRT D010 21030 18 7N2 Nnin 21TIRTPR 027 Py
9°9"N2 D7A"5X 77 N 18R
Their heart cried unto the L-rd: ‘O wall of the daughter of
Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

219P 1012 1IMINRP

“Seek Havayah while He may be found; call upon Him
while He is near.” The Sages apply it to the Ten Days of
Teshuvah (next paragraph).
Isaiah 55:6":71”1171°yw°
:Jﬁ'h? imva; R mxrgn: al HW"!’[
Seek ye the L-RD while He may be found, Call ye upon Him
while He is near;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Rambam rules that although teshuvah is always good,
in the ten days between Rosh HaShanah and Yom Kippur
it is most fitting and is accepted at once, as it says, “Seek
Havayah while He may be found.”
Mishneh Torah, Repentance 2:61:’2 123wn n3%7 ,770 mawn
UXY TRV 00 MYy3 .07P D2 MRYEM nwRIY v5 Py AX
MR TR R0 NP3pnmy N2 ADY KO0 0B 0iN mwn
DAR T2 DMK 0°737 92 LUIRIRND T WITT (1 M YR?)
TMRIY PIYI D7 DPW 272 PRYIRY 1WA DOwIYY 1y B3 MaR
PPR 1IRIP 202 1°70K 197 (11 0713T)
Although it is ever well to cry out and repent, but during the
space of the ten days' time between Rosh ha-Shanah and
Yom ha-Kippurim it is exceedingly better, and the supplica-
tion is presently accepted, even as it is said: "Seek ye the
L-rd while He may be found" (Is. 55.6). But that is saying
solely concerning an individual, but a community every
time they cry out a whole hearted repentance they are an-
swered, even as it is said: "As the L-rd our G-d is in all
things thatwe ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

727WN "1 0wy 11597 %2R D7IRINY

In the laws of the Ten Days of Teshuvah, the Rema records
the custom of saying “Our Father, our King” evening and
morning, except on Shabbos.

Shulchan Arukh, Orach Chayim 602:10n n7R 717y n2w
X:2”N
WRY NINM? D2IYNM AT SR AP0 12 .AWN n® nAwy 70
oYY MW WK PAw DOm0 952 AR NIy R (ML) mawn
27y 1210%1 113K 07IMIRY AAT :0°1INN "9aNa 0°37n 001957
710N 0IAIR PRY 79°m w0 OX 19BRY (M) Nawa Ta5n ;I
OTIP 171 273 01 992 02N (D°373n) 11091 113K DR 77BR
(MPY) AR QYD RPR IMR D™IMIR PRY 57°¥2 7251 nwn mby
T195 O MR TY TPA2 DX PYRAWR PR 1D 00 PAmI PR
(9779 1 A Nawt 57V RN TY M350 PwIRn PR (570n)
... 12917 amann

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
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On “Seek Havayah while He may be found” (Isaiah 55:6),
the Talmud says, “These are the ten days between Rosh
HaShanah and Yom Kippur.” The Kehot note observes that
the Talmud brings only “while He may be found” for these
days.
Rosh Hashanah 18a:11-1227-X":X 1™ 11w wX9
2K M2 M3 RIT T2 DT NIRRT T WNT 200
.0°71937 0% MWD WA 1AW 00 7Y 9K MK 12 127 RN
PITATIY KD 002 1YY — 7023 NX N N3N 0NN NI MY
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K M7 *T2Y7 233 103Y NP TG T2 30 TR A 3 MK
O MWD WX PRV 0°R7 MY 19K (MY 12 727 MWK T 1
.0°732571
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
R W 02n71 RINA2” 970 270 1N P 0%and 27w LR LT T
,19) DM 977 03 IR IRRDAY P71 27D 177 Paw 0O vy Payb
P7RIT DY 1772 PaAR L0712 RIT 71PN IMIRIPTY (770
,T°Y0 A L,T7Y0 K1 RAN NMIPR) MPRTA 1792 DaAR L, PIRINANA 1 w1
R, (TP X L,RX L27Y0 ,RD LTVY W L,A° 0O 77T .20V WY 0 v
Yy U wNIPe — WY BY ORp TP 127 Daw 0w 7717 177 03
.21 77¥11 206
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X372 27100 IR Y
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“On the eighth day he sent the people away, and they
blessed the king.” The text refers to a later discourse on
this verse.

I Kings 8:66170:1 X 02371

DY D727 19771 TPR0NK 13730 DYTTNK 1PY *rRwd o2
0y PRI 172y TITP N 1Y WK 1230790 By 27 22im

On the eighth day he sent the people away, and they blessed

the king, and went unto their tents joyful and glad of heart

for all the goodness that the L-RD had shown unto David His

servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“To You my heart said, ‘Seek My face’; Your face, Havayah,
I will seek.” The Alter Rebbe reads it as searching one’s
deeds to reach the level of “face.”

Psalms 27:8'm:1"5 0°2°11n
WP M RN °39 P2 *37 K 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“You are standing this day, all of you, before Havayah your
G-d.” The Alter Rebbe reads “this day” as Rosh HaShanah.

Deuteronomy 29:9'0:1%”3 0°7127
D2°IR1 0P°LIY DPWRT DPPPX °N °107 072 DD 00331 DOR
i al7el e Skl aiialil]
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Ye are standing this day all of you before the L-RD your G-d:
your heads, your tribes, your elders, and your officers, even
all the men of Israel,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

B ,vd0°M23T

TorTeN °71 N°M22 Ay
“That you may pass into the covenant of Havayah your

G-d and into His oath.” The Alter Rebbe reads it as the
bond of the heart’s inner point made on Rosh HaShanah.

Deuteronomy 29:11x7°:1” 0”127
[0 Y N2 TP2N IR NP PPON 1 122 71287

that thou shouldest enter into the covenant of the L-RD thy
G-d—and into His oath—which the L-RD thy G-d maketh
with thee this day;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12RN 7187 710N
Of King Shlomo’s palanquin it says, “its inside inlaid with
love.” Here it describes the love hidden within the awe of
Rosh HaShanah.
Song of Songs 3:10:"1 0°7°w W
niam N20X 7187 1990 I 12979 371 I0TR 9 gy YTy
0777
He made the pillars thereof of silver, The top thereof of gold,
The seat of it of purple, The inside thereof being inlaid with
love, From the daughters of Jerusalem.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

is'mR LA

“Serve Havayah with awe, and rejoice with trembling.” The
Alter Rebbe uses it for joy and love hidden within awe.
Psalms 2:1187°2 0°21n
HTT973 13 N3 TN T3y
Serve the L-RD with fear, and rejoice with trembling.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“I will greatly rejoice in Havayah; my soul shall exult in
my G-d.” The text refers to a later discourse on this verse.

Isaiah 61:107:X70 11°yw°

RTS Poyn YUTIR "awhRR v3 RPN WDl Pan 2 oy i
$7722 YR NP22) XD 1027 1002 209

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“You shall circumcise the foreskin of your heart, and no
longer stiffen your neck.” The Alter Rebbe reads the fore-
skin as attachment to physical desires.

Deuteronomy 10:161”v: 0°127
7Y WRN X? D227 02227 27y NX DN7m
Circumcise therefore the foreskin of your heart, and be no

more stiffnecked.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse explains, from the Talmud’s contrast be-
tween Israel doing and not doing G-d’s will, that love itself
is a labor that takes great toil to reach, by contemplating,
as Moshe taught, that G-d “is your life.”
KEHOT'S NOTE
A ,an now 2oy

1'% 1911 0522% NIy NX 10N

“Circumcise yourselves to Havayah and remove the fore-
skins of your heart, men of Yehudah.” The Kehot note
marks that the text quotes it with a change; the Alter Rebbe
reads it as encouragement that the inner heart is always
there.

Jeremiah 4:4°7:7 717

R¥NID DPWIT? *20™ 1T ¥R 02227 NIy 30m R Avnn
:02°779m Y7 390 1337 PR T "IN URD

Circumcise yourselves to the L-RD, and take away the fore-

skins of your heart, ye men of Judah and inhabitants of

Jerusalem; lest My fury go forth like fire, and burn that none

can quench it, Because of the evil of your doings.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In the vision of the dry bones, the house of Israel says,
“Qur bones are dried up, our hope is lost; we are cut off.”
The Alter Rebbe uses these words for the despair that
Jeremiah’s call answers.
Ezekiel 37:1187:1% Hxptne
D*VRK 737 R PN N2ThD PN NSy O3 VPN N
217 117133 0PN 772K 1°NINRY W
Then He said unto me: ‘Son of man, these bones are the
whole house of Israel; behold, they say: Our bones are dried
up, and our hope is lost; we are clean cut off.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

namew WN "awnd

Of love it says, “its flashes are flashes of fire, a flame of
G-d.” The Kehot note gives this verse as the source of the
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image of love that rises of itself.

Song of Songs 8:6"1:’1 01w W
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The explanation (biur) of “Who has counted the dust of
Yaakov” first explains the root of “and unify our hearts”:
the two hearts, the outer and the inner dimension of the
heart, and the purpose of the soul’s descent, to refine and
raise the sparks that fell below.
KEHOT'S NOTE
3,10 pra ooyh

15920 Ay ane 1o

There the Alter Rebbe explains why a “seal” must be
drawn down: when the attributes come into the open, the
body and the animal soul give the kelipos a hold, so a seal
must separate them, as in “unify my heart.” Chosam (seal)
has the letters of tchum (boundary): a person should give
his animal soul no more than its measure, and this arousal
from below brings a corresponding limit above.
KEHOT'S NOTE
ALTR™MN

*T1m92 17N 2NN

“Bind up the testimony, seal the Torah among My disci-
ples.” The text cites it for the “seal” connected with the
Oral Torah.
Isaiah 8:161v:’n 1°yw°
2T172 M7iR 0iND 1TIYR 1Y
’Bind up the testimony, seal the instruction among My
disciples.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“If he merits, [the Torah] becomes for him an elixir of life;
if not, an elixir of death.” The Alter Rebbe applies it to
Torah study for its own sake.
Yoma 72b:1477°:2 27y R1Y°
STYR DR YR TIAT NRNY N7 0K LMY 12 YUY 237 0N
1) .m0 i ntpys — mot K% 00 0o i nys — not
RDIAT RO — 72 123K KPT NP0 RO — 72 10IRT 137 1KY
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Talmud records that the blessing over the land in
Grace after Meals must mention the covenant and the
Torah. The text refers to its discussion of this law in
Parshas Eikev.
Berakhot 48b:1337°:2 nn n1>72
PRI N3t TR0 P W KDY D3 N MK 031 XD
T RY? Xy — ”n7‘;rg’m; 131272 77 n°2 m:‘?m , PRI N2722
778 IR 010 227 .12 A2 DY T°I8 IR 11T 0N .An2in
man1 WY L7707 012 0770 778 IR 979D .17in A2 2oy
,Ninv2 whwa
There is a teaching : R. Eliezer says : Whoever does not say
"a desirable, good and ample land" in the benediction of
"the land" and "the kingdom of the house of David" in
"Who...rebuildest Jerusalem" has not complied with the re-
quirements of the law. Nahum the Elder says : He must men-
tion the Covenant in the blessing of "the land." R. Jose says :
He must mention the Torah therein. Pelemo says : He must
refer to the Covenant before the Torah, because the latter
was givenwith a ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“Let us make man in our image, after our likeness.” The
Alter Rebbe asks how G-d can have a likeness and why the
plural, and explains it through man’s two hearts and two
souls.
Genesis 1:26172:’R N°wR12
NiyaT 0O NIT2 AT IMIATI MNP DIN 1PV DOPOR MKM
PITPY RN URIT70IN YRG0 Manan 0w
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Rambam explains that the Torah’s bodily descriptions
of G-d are figures of speech, “to say that He has no like-
ness or form.” The Kehot note cites it, with the Yigdal
hymn, for the words “He has no bodily likeness.”

Mishneh Torah, Foundations of the Torah 1:9,77\n mwn
VPR 1IN PTI0° MR

MY 1127 YR 71827 0732 YIN” (R 30 TYW?) 3R TN ...
ani? .0y 33 0°PwD 2100 L Npiy 19233 oon By R
7277 DARNKY .TNNIY ARI2IT RN 7T KPR 77X MnaT P PRY
2N MWRY 7N 5PN IeE? 12197 K9 Pan 01X DY IRYT PR

”RENA 7% N¥P0R 7Y OR K320 7198 077 (T X° 2K)
If so, wherefore is it written in the Torah, "And there was un-
der his feet" (Ex. 24,10), "Written with the finger of G-d" (Ex.
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31,18), "The hand of the L-rd" (Ex. 9,3), "The eyes of the
L-rd" (Deut. 11, 12), "The ears of the L-rd" (Num. 11,18) and
more like expressions? All such terminology is in accor-
dance with the conception of sons of man who cannot recog-
nize aught but corporeal things, and the words of the Torah
is like human speech, but they are all attributes; for exam-
ple, itis ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
273 nYan .v7h L,R”D N7MI0° DN 07 am
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The note says this question, why “in our image” is in the
plural, is brought in Or HaTorah on Bereishis, and points
also to Or HaTorah on Tavo.
KEHOT'S NOTE
Y R12N D N”MIR O3 AR WYY K L,TPN 2 70 DPWRI2 N7IIR2 KM
amann

N°231 090 117apn

The Zohar teaches that three levels are bound one to an-
other, the Holy One, blessed be He, the Torah and Israel,
and each is level upon level, “hidden and revealed.” The
Alter Rebbe explains G-d’s two sides as His evident pres-
ence in creation and His unknowable essence.

Zohar III, 73ax ,ay 2’m

KEHOT'S NOTE
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“You have been shown, to know that Havayah is G-d; there
is none else besides Him.” This is G-d’s “revealed” side:
one can see that nothing exists apart from Him.

Deuteronomy 4:357”9:’7 0°727
:ﬁ*r;??; AR D’P"??stl N7 °7 72 J'IS]'['? il ahiiah
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar speaks of awe of G-d because He is the root of
all worlds, “and all before Him are considered as nothing.”
Here it shows that the nothingness of creation before Him
can be seen.
Zohar I, 11b2 ,x> x”m
KEHOT'S NOTE
.2L,RO R
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“The glory of Havayah shall be revealed, and all flesh shall

see it together.” The Alter Rebbe uses it for G-d’s revealed

side, evident in creation’s nothingness before Him.
Isaiah 40:5°77:"n 171°yw°
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And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Patach Eliyahu G-d is addressed as “hidden above all
hidden; no thought can grasp You at all.” Here it describes
His hidden side.

Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn

7awnn N9 PR 93 By RONo PRRPY B2 DY ARDY X1 NIR
qwy 79 171 PPN WY NRpERT KIT NAaR .595 72 Rovan
JRINRT PRI PRANR RDT PR2N0 PAYY N2 RATIRD L1700
72 PWPT KIT NIRY LKW "33 (RMOONR K1) NR0ONR 1IN
1PORM 719120 1 TN WUIERT XD 9D ARIDA NIRT 1A 1P 1M
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Constantinople, 1740 (CC-BY-NC)
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The passage there sets faith that is above knowledge, on
the side of holiness, against its opposite, false beliefs: in
the First Temple era, when holiness prevailed and the
Shechinah was revealed, the opposing side brought strong
false beliefs about G-dliness, and in the Second Temple
era the false belief was in worldly matters, believing
slanderers.
KEHOT'S NOTE
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“For there is not a righteous man on earth who does good
and does not sin.” The text notes that the Midrash on
Koheles cites “Let us make man” on this verse.

Ecclesiastes 7:20°2:t noip
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For there is not a righteous man upon earth, that doeth
good, and sinneth not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The closing words of the maamar’s opening verse. The
Alter Rebbe reads “with all your heart” as both hearts, in-
ner and outer, and “with all your soul” as both souls.
Deuteronomy 26:161"v:17> 0°727
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This day the L-RD thy G-d commandeth thee to do these
statutes and ordinances; thou shalt therefore observe and do
them with all thy heart, and with all thy soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“You have caused Havayah to say this day, to be your G-d
and to walk in His ways.” The Alter Rebbe reads he’emarta
as causing G-d to say “Let us make man,” and “to be your
G-d” as making His G-dliness one’s own.

Deuteronomy 26:171°:172 0°127
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Thou hast avouched the L-RD this day to be thy G-d, and

that thou wouldest walk in His ways, and keep His statutes,

and His commandments, and His ordinances, and hearken

unto His voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Let us make man in our image, after our likeness.” The
Alter Rebbe teaches that a person’s Torah study draws
down this utterance.

Genesis 1:26172:X N"wR12
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And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar says that everything depends on desire: when a
person rouses his love for the Holy One, blessed be He, the
right side is roused toward him, for “breath draws breath
and brings breath.” Here it explains how Torah spoken be-
low brings G-d’s word from above.

Zohar, Terumah 64:660-66:669-0"1n:7"0 MIN M7 720
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Hence, “Thou shalt love” is the first outstretching of the
right hand to love the Holy One, blessed be He, with that
close attachment which the right hand symbolizes. If a man
loves G-d, then G-d stretches out His right hand to him to
receive and welcome him with love. Everything in the world
depends on the will; spirit rouses spirit, and the spirit in
man turned yearningly in love to Him brings down the
Divine Spirit. When a man’s love to the Holy One is roused,
the “right hand” ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

“To My mare among Pharaoh’s chariots I have likened
you, My beloved.” The text refers to its discourse on this

likuteitorah.com/likkutei-torah/ki-savo/1/
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verse in Shir HaShirim.
Song of Songs 1:9°0:’R 0w 1w
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I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I will betroth you to Me forever.” The text refers to its
discourse on this verse.
Hosea 2:218723:2 y2i1
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And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Havayah has caused you to say this day, to be His

treasured people.” The Alter Rebbe reads he’emircha as

G-d giving His word into the mouth of one who studies

Torah.

Deuteronomy 26:1817:173 0127
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And the L-RD hath avouched thee this day to be His own

treasure, as He hath promised thee, and that thou shouldest

keep all His commandments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I have put My words in your mouth.” The Alter Rebbe

uses it for G-d giving His speech to one who studies Torah.
Isaiah 51:161"0:R"117°yW°
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And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“This is the statute of the Torah.” The text refers to its dis-
course on this verse.

Numbers 19:2'2:10” 72712

IR NP7 PRI 21279 127 KD 1 MITIWR 17IR0 npn Nkt

{9y 729 MPY™X? WK DI AR WK MmN IR 1D

This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“On the eighth day there shall be a solemn assembly for
you.” The text refers to the second of its discourses on this
verse.
Numbers 29:357”2:1” 1272
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On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

108 %131 95 ©5 1%y qnnt

“And to set you high above all the nations that He has

made, for praise, for a name and for glory.” The Alter

Rebbe reads “the nations” as the enemies within a person.
Deuteronomy 26:19v7°:172 0°127
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and to make thee high above all nations that He hath made,
in praise, and in name, and in glory; and that thou mayest
be a holy people unto the L-RD thy G-d, as He hath spoken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“When His lamp shone over my head.” From this the Alter
Rebbe shows that tehillah is a term of light, and so
Chochmah.
Job 29:3°3:75 2%
YN 77K $99IR7 WK 2Py 91 192
When His lamp shined above my head, And by His light I
walked through darkness;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Zohar on Mishpatim says that Daas is hidden in the
King’s mouth, “which is called Tiferes,” and fills all the
chambers. The text cites it for calling Daas tiferes.

Zohar, Mishpatim 22:528-536-1"2pn:2”2 D°Lawn I 990
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“May Havayah make His face shine upon you and be gra-
cious to you.” The Alter Rebbe links the shining face with
the level of Daas.
Numbers 6:257173:1 12712
T 9% P32 Havayah 7
The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“To You my heart said, ‘Seek My face.”” The Alter Rebbe
reads it as the desire of the heart drawn from G-d’s shin-

likuteitorah.com/likkutei-torah/ki-savo/1/
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ing face.
Psalms 27:8':1"> 0°2°71n
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In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

% 597N KD ON

“If you do not know, O fairest of women, go out in the
tracks of the flock.” The text refers to its discourse on this
verse in Parshas Vayeitzei.
Song of Songs 1:8°11:°} 0°7°w 1w
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If thou know not, O thou fairest among women, Go thy way
forth by the footsteps of the flock And feed thy kids, beside
the shepherds’tents.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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As the earth brings forth its growth, so G-d “will cause
righteousness and praise to sprout before all the nations.”
The text refers to a later discourse on this verse for
tehillah.
Isaiah 61:11x°:X70 71°yw°
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For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth
before all the nations.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

92AN N9

“See, I set before you this day a blessing and a curse.” The
text refers to its discourse on this verse.

Deuteronomy 11:263172:X™ 0°727
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Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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