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“This Day Havayah Your G-d Commands You”

The covenant over the Torah is renewed every year before Rosh
HaShanah, when G-d’s will and kingship are revealed as in the Oral
Torah; through awe, the sense of distance in the Ten Days and the
removal of the heart’s “foreskin,” a Jew’s inner love comes out until Yom
Kippur brings him “before Havayah.” Serving G-d with both hearts and
both souls, in Torah thought and speech, “causes” G-d to say “Let us

make man in our image.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

“This day” is the day Israel entered the Land, when the covenant over the Torah was renewed; the first
letters of “and honey. This day Havayah” form a combination of the Name. The Land is the Oral Torah,
the “feet” of the figure of “man” that is the Written Torah: in it G-d’s will is revealed, and through it the
Torah’s inner reasons are reached. In the year this is Rosh HaShanah, the “head” of the year, when
G-d’s will and kingship are revealed, so the covenant is renewed before it. Two loves explain the sea-
son. Like a son far from his father, the soul’s love comes out openly through distance, created by re-
calling the year’s misdeeds; in the Ten Days G-d is near but hidden, drawing out “Our Father, our
King”; on Yom Kippur, every screen torn, love returns to the inner heart, absorbed in joy. The
covenant reaches the heart’s inner point once its “foreskin” is removed. Finally, as G-d is hidden and
revealed, man has two hearts and two souls; serving with both in Torah thought and speech “causes”

G-d to say “Let us make man,” and G-d puts His word in man’s mouth.

likuteitorah.com/likkutei-torah/ki-savo/ 3



OUTLINE

1 “This day”: the covenant at the entry into the Land I

“This day” continues the passage ending “a land flowing with milk and honey”: the covenant over the Torah
was renewed as Israel entered the Land. The first letters of “and honey. This day Havayah” form one combi-

nation of the Name.

2 The Land of Israel and the Oral Torah 12-3

The Land is the Oral Torah, the “feet” of the Written Torah’s figure of “man.” Only through it are the
Torah’s “milk and honey,” its inner reasons, reached and G-d’s will revealed; it is the “woman of valor” with

extra binah and the “house” its scholars build.

3 Rosh HaShanah, the head of the year 14

World, year and soul: in the year, the covenant is renewed before Rosh HaShanah, which, like the Oral Torah,
reveals the Supreme Will. It is the “head” of the year and the time of awe, called feminine yet “the gate,” root-

ed in the higher awe.

4 Two loves: the son at home and the son far away 15-6

The first Tablets came with thunder, the second without them. There are two loves: an inner love, hidden
and absorbed in joy when the son is at home, and a revealed longing that comes out when the father is far
away.

5 From the awe of the King to Yom Kippur 17-9

Rosh HaShanah’s awe of the King nullifies a person like the covered new moon; distance, felt by recalling
the year, brings out love like the moon’s growing light; in the Ten Days G-d is near but hidden, and we cry
“Our Father, our King”; on Yom Kippur Israel is “before Havayah,” face to face, and love returns inward.

6 The covenant and the foreskin of the heart 110

On Rosh HaShanah G-d brings a person into the covenant of the heart’s inner point; it is revealed once the
“foreskin,” attachment to physical desires, is removed, and Yom Kippur completes the seal. G-d is both hid-
den and revealed: His creation’s nothingness before Him is plain to see.

7 Two hearts and two souls: “in our image, after our likeness” m

Like G-d, hidden and revealed, man has an inner and an outer heart, and two souls, of thought and of
speech. Serving with both hearts is “in our image”; devoting both thought and speech to Torah is “after our
likeness.”

8 “You have caused Havayah to say” iz

Torah studied deeply and spoken aloud “causes” G-d to say “Let us make man”; G-d in turn puts His word in
man’s mouth and raises him above the “nations” within, so that Chochmah, Binah and Daas, “praise, name

and glory,” shine in him.
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KEY CONCEPTS

the Oral Torah (Torah she-be’al peh) 115 %yaw 7710
The explanation of the Written Torah’s commands, here
identified with the Land of Israel and with Malchus. In it
G-d’s will is revealed in practice, and through it the
Torah’s inner reasons are reached.

the revelation of the Supreme Will 7777y 7187 "19°3
G-d’s will made explicit in the details of the command-
ments. In the year it is Rosh HaShanah, the gulgalta, the
“skull” that covers over the brain.

the inner and outer dimensions of the heart n1n°19
257 nnzIm

The inner love, “the desire of the heart” (reusa deliba),
hidden and absorbed in joy when one is close to G-d; and
the outward, revealed love that comes out through a sense
of distance.

distance (richuk makom) 01p» 11”7

As the moon shines when it is far from the sun, the soul’s
love is revealed when a person sees himself as far from
G-d, by recalling the year’s thoughts, words and deeds that
were not for Him.

likuteitorah.com/likkutei-torah/ki-savo/

covenant (bris) n°12

The bond of the heart’s inner point with G-d, renewed be-
fore Rosh HaShanah and made on Rosh HaShanabh:; it is re-
vealed when the heart’s “foreskin” is removed and sealed
on Yom Kippur.

the foreskin of the heart (orlas halev) 277 n?7y
Attachment to cravings and the physical world, which
rules the outer heart and hides the inner one; it does not
take away the inner heart, which every Jew has.

hidden and revealed (sasim vegalya) x°731 0°n0
G-d is revealed, since creation’s nothingness before Him
is plain to see, and hidden, since no thought can grasp
Him. Man’s two hearts, inner and outer, mirror this.

image and likeness (tzelem and demus) nMnT 0%%
Tzelem, the very essence, is serving G-d with both hearts;
demus, the likeness, is the two souls, whose letters of
thought and speech depict and clothe the intellect.
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SECTION 1 - 11

“This day”: the covenant at the entry into the Land
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“This day Havayah your G-d commands you to do these statutes and the ordinances; and you shall
keep and do them with all your heart and with all your soul.” “You have caused Havayah to say this
day,” etc., “and Havayah has caused you to say this day,” etc.
The maamar opens with Deuteronomy 26:16-18, the verses that close the laws of Deuteronomy: G-d com-
mands the statutes and ordinances to be kept “with all your heart and with all your soul,” and then Israel and

G-d each “cause” the other “to say.” The unusual verbs he’emarta and he’emircha are explained only at the
end of the maamar (paragraph 12).
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To understand the meaning of “this day,” when it does not say which day: [it is|] because the verse is
connected to the section above it, which ends “a land flowing with

The first question is why the verse says “this day” without saying which day. The answer is that it is joined to
the passage just before it, the declaration over the tithes, which ends with the words “a land flowing with milk
and honey” (Deuteronomy 26:15).
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milk and honey.” For before they entered the land there was the making of a covenant over the ac-
ceptance of the Torah, “besides the covenant which He made with them at Chorev”; and this is [the
meaning of] “this day,” etc., that is, at the time of their entry into the land.

Before Israel entered the Land, a covenant over accepting the Torah was made again, in addition to the

covenant at Chorev (Sinai), as Deuteronomy 28:69 says. So “this day” is the day of entering the Land that
flows with milk and honey.

likuteitorah.com/likkutei-torah/ki-savo/ 6
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Therefore “and honey. This day Havayah”: their initial letters are one combination of [the letters
of] Havayah, for the vav of “and honey” in the first section is joined to the verse below it, since it is
all one matter.
The two verses are tied together even in their letters: the first letters of “and honey. This day Havayah” (vav,
heh, heh, yud) form one of the twelve combinations of the four letters of the Name Havayah, as the Tikkunei

Zohar lists them. So the vav that ends the earlier passage belongs with the next verse, because both speak of
one matter.

SECTION 2 - 112-3

The Land of Israel and the Oral Torah
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Now, the level of the Land of Israel is the level of the Oral Torah. For the level of Israel is the level of
“man” (adam).

The Alter Rebbe now explains why the covenant was tied to the entry into the Land. The Land of Israel corre-
sponds to the Oral Torah, while “Israel,” the people, corresponds to “man” (adam), which the next part iden-
tifies with the Written Torah.

790 M2 RIT ORWS PR . 2N23W 71910 371 31 TR IR B nInT R0 MInT Py wrna KM
49937 0I777 PR *°na 19 Dyaw

This is as it is written, “And upon the likeness of the throne was a likeness as the appearance of a
man,” etc.; and this is the Written Torah. And the Land of Israel is the level of the Oral Torah, the
level of “and the earth is My footstool”

In Ezekiel’s vision of the Chariot, upon the throne was “a likeness as the appearance of a man” (Ezekiel

1:26); this figure of “man” is the Written Torah. The Land is the Oral Torah, the earth that is G-d’s “footstool”
(Isaiah 66:1), below the figure on the throne.

likuteitorah.com/likkutei-torah/ki-savo/ 7
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(and see on this in the discourse beginning “The heavens are My throne,” at the beginning of
Parshas Bereishis). For although the main body of the laws of the Oral Torah is at the level of physi-
cal action, nevertheless it is
The bracket refers to the opening discourse of Torah Ohr, on “The heavens are My throne.” The Alter Rebbe
grants that the laws of the Oral Torah deal mainly with physical action, but, as the next part says, that does
not set it apart from the higher figure.
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like the level of the foot and the final deed in relation to the level of “man” mentioned above; only
that it descended and was enclothed, from a high place to a low place. And it is called “a land flow-

ing with milk and honey.”

Like the feet of a body, the Oral Torah is the last stage, the “final deed,” of the same figure of “man”: it came
down from a high place and was clothed in a low one. That is why the Land is called “a land flowing with milk
and honey” (Exodus 3:8 and elsewhere).
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For “honey and milk are under your tongue,” and these are the secrets of the Torah, because there
is sweetness in it; and these are the very reasons of the Torah. And all of it is drawn and flows forth

from the level of “land” mentioned above.

“Honey and milk are under your tongue” (Song of Songs 4:11) is read as the secrets of the Torah, which are
sweet like honey and milk: the reasons of the Torah. All of them are drawn from the level of “land,” the Oral
Torah.
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For “last in deed, first in thought”; and it is impossible to grasp the reasons of the Torah and its se-
crets except through knowledge of the Oral Torah,

The principle “last in deed, first in thought” means that what comes about last was intended first. So the
Torah’s reasons and secrets, its inner “thought,” can be grasped only through knowing the Oral Torah, its fi-
nal “deed.”

likuteitorah.com/likkutei-torah/ki-savo/ 8
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as, for example, a king who builds a magnificent building: it is impossible to grasp his wisdom and
hiswill in the building unless that building is completed in its wholeness.

The parable: a king’s wisdom and will in a magnificent building can be grasped only once the building is
complete. In the same way, the inner intent of the Torah is grasped only through its completed practice, as
the Oral Torah sets it out.
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Now, this wholeness and completion is in the final deed, which is according to the Oral Torah, in
which is the revelation of His will, may He be blessed.

The completion of the “building” is the final deed, done according to the Oral Torah. In the Oral Torah G-d’s
will is revealed, because it spells out exactly what He wants done.
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For according to the Written Torah it is impossible to know any law clearly without the explanation
of the Gemara: for example, the exposition of totafos in tefillin, etc., and the like;
From the Written Torah alone no law can be known clearly without the Gemara’s explanation. The example

is the word totafos in the passage of tefillin, from which the Talmud (Menachos 34b) learns that the head-

tefillin has four compartments.
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and how they are written, and all the details of their fine points. (And see in Iggeres HaKodesh,
near its end, in the discourse beginning “A woman of valor is the crown of her husband.” And this
is the matter of “an extra measure of understanding (binah) was given to woman,” etc., which our
Sages, of blessed memory, expounded in the fifth chapter of Niddah on the verse “And Havayah
Elokim built the rib,” etc. And see in the Zohar, Bereishis)
Likewise, how the tefillin are written and all their details are known only from the Oral Torah. The bracket
refers to Iggeres HaKodesh, section 29, which calls the Oral Torah the “woman of valor” of Proverbs 12:4,

and to the Sages’ teaching that “And Havayah Elokim built (vayiven) the rib” (Genesis 2:22) shows that “an

extra measure of understanding (binah) was given to woman” (Niddah 45b).

likuteitorah.com/likkutei-torah/ki-savo/ 9
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(page 48b). And see what is written in Parshas Va’eira on the verse “Therefore say to the children of
Israel,” in explaining the matter of “And I will bring you to the land,” etc. And also, “And He built”
(vayiven) is a term of building, as our Sages, of blessed memory, said on the verse “And great shall
be the peace of your children (banayich)”: do not read “your children,”
The Zohar reference is to 1:48b, where “And Havayah Elokim built the rib” is read as the Oral Torah; the text
also refers to its discourse in Parshas Va’eira on “Therefore say to the children of Israel” (Exodus 6:6), which

explains “And I will bring you to the land” (Exodus 6:8). Vayiven also means “building,” as in the Sages’
reading of “And great shall be the peace of your children (banayich)” (Isaiah 54:13).
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but “your builders (bonayich).” For the Oral Torah is also called a “house,” as is explained else-
where; and it is known that the level of “house” has its root in a very high place, etc.

The Sages said not to read banayich, “your children,” but bonayich, “your builders,” meaning the Torah
scholars (Berachos 64a). The Oral Torah too is called a “house,” and the level of “house” is rooted very high.
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And see what is written in Parshas Naso, at the end of the discourse beginning “Thus shall you
bless,” on the matter of “And great shall be the peace of your children,” etc. And therefore the vav
of “and honey” is joined with “this day Havayah,” so as to be in the combination of one Name
Havayah.

After a reference to the end of the discourse “Thus shall you bless” in Parshas Naso, the Alter Rebbe returns

to the combination of letters in paragraph 1. Because the Land and the Oral Torah are one, the vav of “and
honey” joins “This day Havayah” to form one combination of the Name.

likuteitorah.com/likkutei-torah/ki-savo/ 10
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SECTION 3 - 14

Rosh HaShanah, the head of the year
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Now, there is the aspect of world, year and soul: for just as this aspect exists in the world, so it exists
in the year, and that is on Rosh HaShanah.

Sefer Yetzirah sees everything in three frames: world, year and soul, that is, space, time and the person. The
covenant renewed at the entry into the Land, in “world,” has its counterpart in the “year,” and that is Rosh
HaShanah.
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Therefore this section is read before Rosh HaShanah, for “this day,” etc., refers to Rosh HaShanah
(see the commentary of the Ramaz on the Zohar, at the beginning of Parshas Bo) (page 32b),

That is why this portion is read before Rosh HaShanah: “this day” refers to Rosh HaShanah. The bracket
cites the Ramaz’s commentary on the Zohar at the beginning of Parshas Bo (2:32b), on the Zohar’s reading
of “And it was the day” (Job 1:6).
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on [the words] “‘the day’: this is Rosh HaShanah.” And every year before Rosh HaShanah a
covenant must be made anew over the acceptance of the Torah, for on Rosh HaShanah is the level

of “commands you to do the statutes,” etc.

The Zohar there says, “‘The day’: this is Rosh HaShanah.” So every year, before Rosh HaShanah, the
covenant over accepting the Torah must be renewed, because Rosh HaShanabh is the level of “commands you
to do the statutes.”
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(Because Rosh HaShanah is one matter with the Oral Torah: for Rosh HaShanabh is the level of “that
you make Me King over you,” and “Malchus is the mouth; we call it the Oral Torah,” etc. Therefore,

The parenthesis explains why: Rosh HaShanah is one with the Oral Torah. On Rosh HaShanah G-d asks,
“make Me King over you” (Rosh HaShanah 16a), and the Tikkunei Zohar says, “Malchus is the mouth; we call
it the Oral Torah.”

likuteitorah.com/likkutei-torah/ki-savo/ 11
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just as in the Oral Torah there is the revelation of the Supreme Will, how the tefillin and the sukkah,
etc., are to be made, so on Rosh HaShanah there is the revelation of the Supreme Will; and there-
fore on Rosh HaShanah is the level of “commands you to do,” etc.)

The Oral Torah reveals the Supreme Will in practice, such as how tefillin and a sukkah are to be made. Rosh
HaShanah likewise reveals the Supreme Will, and so it is the time of “commands you to do.”
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And therefore it is called Rosh HaShanah (the head of the year) and not the beginning of the year:
for just as there is the level of the head in the soul, which is head and intellect in relation to the
body, so there is the level of a head in the year, and that is Rosh HaShanah

This is also why it is called “the head of the year” and not its beginning. As the soul has a “head,” the intellect
that stands over the body, so the year has a head, Rosh HaShanah.
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(it is the level of the skull (gulgalta) that covers over the brain, which is the level of the revelation of
the Supreme Will, as is explained elsewhere on the verse “Sound the shofar at the new moon,” etc.
Now, just as in the Oral Torah there is the level of “an extra measure of understanding was given,”
etc.,

This head is the gulgalta, the skull that covers over the brain, which stands for the revelation of the Supreme

Will above the intellect; the text refers to its discourse on “Sound the shofar at the new moon” (Psalms 81:4).
It then begins to compare Rosh HaShanah with the Oral Torah’s “extra measure of understanding.”
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so too in the level of awe, which is the level of Rosh HaShanah: even though awe is called the femi-
nine level (Nukva) in relation to love, as it is written, “a woman who fears Havayah,” and it is writ-
ten, “He remembered (zachar) His kindness,” nevertheless “this is the gate,” etc., and its root is
from the higher awe, etc.

Awe, the quality of Rosh HaShanah, is called feminine (Nukva) compared with love, as in “a woman who

fears Havayah” (Proverbs 31:30), while of kindness it says “He remembered (zachar, also “male”) His kind-
ness” (Psalms 98:3). Yet awe is “the gate” (Psalms 118:20), and its root is the higher awe.

likuteitorah.com/likkutei-torah/ki-savo/ 12
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And likewise in the level of speech, which is the level of the building of Malchus, which is called
“the word of Havayah,” which is the level of Rosh HaShanah: this level of “an extra measure of un-
derstanding was given,” etc., applies to it too. And this is [the point]: what is written, “And Havayah
Elokim built the rib,” was on the sixth day of the work of creation, which is Rosh HaShanah.)
Speech, the “building” of Malchus, called “the word of Havayah,” is also Rosh HaShanah, and it too has the
extra binah given to the feminine. That is why “And Havayah Elokim built the rib,” the building of the

woman, happened on the sixth day of creation, which was Rosh HaShanah.

SECTION 4 - 115-6

Two loves: the son at home and the son far away
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2. Now, on Shavuos the first Tablets were given, and on Yom Kippur the second Tablets were given.
And the first Tablets were given with thunder and lightning, whereas the second Tablets were not.
The explanation is that there are two kinds of love. The first is the level of the inner dimension (pn-
imiyus) of the heart, which is called “the desire of the heart” (reusa deliba).
The second section opens with a new contrast: the first Tablets were given on Shavuos amid thunder and
lightning (Exodus 19:16), while the second, given on Yom Kippur, came without them. The difference is ex-

plained through two kinds of love, the first being the inner love of the heart, called “the desire of the heart”
(reusa deliba).
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And the second is at the level of the outer dimension (chitzoniyus), in the revelation of the heart.
By way of analogy: with a son and his father, there are two levels in his love for him.

The second kind of love is outward, revealed in the heart. The two loves are illustrated by a son’s love for his
father.
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For if he dwells with his father in his house, the level and attribute of love is not yet recognizable
and revealed in him, and it is only at the level of the inner dimension of the heart. Whereas if his

father has gone far from him,

While the son lives at home with his father, his love does not show; it stays in the inner heart. It is different
when the father has gone far away from him.
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then the level of love is revealed and goes outward, at the level of great revelation, so that his soul
thirsts and pines for him. But when he dwells with him, the love is nullified and included in the
abundant joy and delight of being in his father’s palace.

Then the love comes out and is openly felt, so that the son’s soul thirsts and pines for his father. But when he

is with his father, the love is “nullified and included” in the great joy and delight of being in his father’s
palace: not lost, but absorbed.

SECTION 5 - 17-9

From the awe of the King to Yom Kippur
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And this is the matter of Yom Kippur, which is a semblance of the World to Come, the world of de-
light, in which there is no eating and drinking; because on it all Israel are raised to a great eleva-
tion, as it is written, “For on this day He shall atone for you,” etc., “before Havayah you shall be
purified.”

Yom Kippur is the son at home with his father. It is a semblance of the World to Come, the world of delight,

where there is no eating or drinking, and on it all Israel is raised high, as the verse says: “For on this day He
shall atone for you ... before Havayah you shall be purified” (Leviticus 16:30).

likuteitorah.com/likkutei-torah/ki-savo/ 14



LIKKUTEI TORAH - PARSHAS KI SAVO - MAAMAR 1 oo DX J'ﬂW}?Y? 181 "|"|'l'?N 17990 7t oL,

QP aRD DRAW® 192 9572 707 D 1R 009017 D3 YT 1990 TanT NNy DO 9nwn 900nY D

Donwaw
That is, He atones for and purifies all the sins that separate, and tears all the screens, so that there
is no screen at all separating Israel from their Father in heaven.

Atonement removes the sins that separate Israel from G-d and tears every screen, so that nothing at all
stands between Israel and their Father in heaven.
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And this is [the meaning of] “before Havayah you shall be purified.” And then “Israel rejoices in its
Maker,” without any hindrance or disturbance whatsoever; and from the abundance of joy and de-
light the attribute of love that is in them is included and nullified, and it suffices [for it to be] at the
level of the inner dimension of the heart, in the desire of the heart (reusa deliba), alone. (As is ex-
plained in the discourse beginning “Give ear, O heavens.”)

Standing “before Havayah” with nothing between, “Israel rejoices in its Maker” (Psalms 149:2) without hin-

drance. In that great joy and delight the love is absorbed and stays only in the inner heart, “the desire of the
heart”; the bracket refers to the discourse “Give ear, O heavens.”

9o 7AW WRD N2 RITY 0 2ART° TRO0 NPWRI T30 T TA9TY 9020 QTR PO 2793 1AM
11959 17197 ANRT® RINY 9910719 1PRIIPY 101991 12 R N2 1y

Now, in order for a person to reach this level and rung: “The beginning of wisdom is the awe of
Havayah,” which is the level of Rosh HaShanah — to bring down upon himself the level of awe, the
level of His kingship (Malchus), for we call Him “the King,” so that awe and dread of Him be upon
us

The way to this level begins with awe: “The beginning of wisdom is the awe of Havayah” (Psalms 111:10), and

that is Rosh HaShanah. On Rosh HaShanah a person draws upon himself awe of G-d’s kingship, for in these
days we call Him “the King,” so that awe and dread of Him rest upon us.
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(see the Zohar, Pinchas, 214b; and see what is written above in the discourse beginning “I am my
beloved’s”). And this is [the meaning of] “Say before Me [verses of] Kingship, so that you make Me

King over you.” For

The bracket cites the Zohar on Pinchas (3:214b), which describes Rosh HaShanah as a time of awe and judg-
ment, and the discourse “I am my beloved’s” above. This is the Sages’ teaching, “Say before Me [verses of]
Kingship, so that you make Me King over you” (Rosh HaShanah 16a).
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it is written, “Your kingship is the kingship of all worlds,” and He, may He be blessed, leaves the
higher beings and lowers and draws down the level of His kingship below, upon Israel alone,

G-d’s kingship extends over all worlds, as “Your kingship is the kingship of all worlds” (Psalms 145:13) says.

Yet He leaves the higher beings and draws His kingship down below, upon Israel alone.
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as it is written, “Havayah, the G-d of Israel, is King,” and it is written, “Thus says Havayah, the
King of Israel and his Redeemer,” etc. And this is [the meaning of| “Havayah reigns; He is clothed

in majesty,” etc.,

So G-d is called King specifically of Israel: “Havayah, the G-d of Israel, is King” and “the King of Israel and
his Redeemer” (Isaiah 44:6). This kingship is “Havayah reigns; He is clothed in majesty” (Psalms 93:1).
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which is the song of the sixth day: for on the sixth [day]| of the work of creation the first man (Adam
HaRishon) was created, and Rosh HaShanah was then, on the sixth day, for “This day is the begin-
ning of Your works, a remembrance of the first day.”

Psalm 93 was the song for the sixth day of the week (Rosh HaShanah 31a). Man was created on the sixth day

of creation, and that day was Rosh HaShanabh, as the prayer says, “This day is the beginning of Your works, a
remembrance of the first day” (quoted in Rosh HaShanah 27a).
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That is, on it the first man was created; and therefore he sang the words of this song, “Havayah
reigns; He is clothed in majesty.”
Since Adam, the first man, was created on that day, he sang this song, “Havayah reigns; He is clothed in

majesty.”
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The meaning, by way of analogy: just as a garment conceals and covers the person, so is the matter
of the level of kingship, that He clothed and contracted Himself in many garments and contrac-
tions until He is called by the level of “King,” and so that His kingship be over Israel.

The “clothing” of majesty is an analogy. As a garment hides and covers a person, so G-d’s kingship is clothed
and contracted in many garments and contractions until He is called “King,” and King over Israel.
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Now, Israel are likened to the moon, which shines specifically at a distance from the sun. So too, as
it were, it is written, “From afar Havayah appeared to me”: through distance, the light of love for
Him, may He be blessed, shines in him, so that his soul pines for Him, to cleave to Him.

Israel is likened to the moon, which shines precisely when it is far from the sun. So too “From afar Havayah

appeared to me” (Jeremiah 31:3): through distance the light of love for G-d shines in a person, so that his
soul pines to cleave to Him.
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(And see on the matter of “From afar Havayah appeared to me” in Rabbah, Shemos, section 1, re-
garding “And his sister stood from afar”; and in the Zohar, Part II, 12a, and in the Mikdash Melech
there. This verse is also mentioned in the Zohar, Part I, 6a, 97a, 120a, 196b;

The bracket lists places where this verse is discussed: Shemos Rabbah, section 1, on “And his sister stood

from afar” (Exodus 2:4); the Zohar (2:12a) with the commentary Mikdash Melech; and further passages of
the Zohar.
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Part II, 125b, 126a; Part III, end of 20b, 35b, 58b, 64b, 174a, 248b; as all this is recorded in the
book Beis Aharon.)

The list of Zohar passages that mention “From afar Havayah appeared to me” continues, as all of them are
recorded in the book Beis Aharon.
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For Rosh HaShanah is called keseh (“covered”), for on it the new moon is covered; that is, it is nul-
lified and included in His will. For because of the revelation of His G-dliness and His kingship, the
level of awe is aroused, and the self-nullification (bittul) of will, the level of a point that has no light
at all; and with distance the light of love goes on shining in it more and more openly.

Rosh HaShanah is called keseh, “covered,” because on it the new moon is hidden: it is nullified and ab-

sorbed in G-d’s will. The revelation of His kingship arouses awe and self-nullification, like the moon as a
point with no light; then, as the distance grows, the light of love shines ever more openly.
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That is, by his making himself as if he were very far from the light of His countenance, may He be
blessed, through considering all the thoughts, words and deeds that are not for G-d which passed
during the whole year;

In a person, this distance means regarding himself as very far from G-d’s countenance. He does this by con-
sidering all the thoughts, words and deeds of the past year that were not for G-d.
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and through this his love for G-d will be revealed outwardly, at the level of “their heart cried out,”
more than in all the year. For during all the year it is like the analogy of the father who has gone far
from his son, as mentioned above; but of the Ten Days of Teshuvah it is written, “Call upon Him
while He is near.”

This makes his love for G-d come out openly, like “their heart cried out” (Lamentations 2:18), more than

during the rest of the year. During the year G-d is like the father who has gone far from his son, but of the
Ten Days of Teshuvah it says, “Call upon Him while He is near” (Isaiah 55:6).
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And our Sages, of blessed memory, expounded: “These are the Ten Days of Teshuvah,” when He is
called “near,” only that He has gone far and hidden from him. And this is like, for example, a son

who is with his father in his house,

The Sages expound the verse as the Ten Days of Teshuvah (Rosh HaShanah 18a): G-d is called “near,” yet He
has withdrawn and hidden. The parable is a son who is at home with his father.
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only that the father hides his face from him, so that his son will take the love to heart and his love
will be revealed with greater force. And when the son recognizes that the father is here and is hid-
ing his face from him,

The father is there but hides his face from his son, so that the son will take the love to heart and reveal it with

greater force. The son comes to realize that his father is right here, only hiding his face from him.
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then his love will certainly grow, at the level of greater revelation. And this is why we say “Our
Father, our King” during the Ten Days of Teshuvah: it is the level of the revelation of love, at the
level of “their heart cried out”: “Father, Father!”

Then the son’s love surely grows and comes out more openly. This is why we say “Our Father, our King” dur-
ing the Ten Days of Teshuvah: it is love revealed, the heart crying out, “Father, Father!”
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Now, just as the moon, as it moves away from the light of the sun, goes around in its circuit until it
returns and reaches the light of the sun, so, as it were, through distance, in that we make ourselves

as though far away, the light of love goes on circling upon us, until

The moon, moving away from the sun, travels its circuit until it comes back to the sun. So too, as we regard
ourselves as far away, the light of love keeps circling and growing in us, until Yom Kippur.
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on Yom Kippur we return and rise to a great and mighty elevation, until we come to be “before
Havayah,” where the love is at the level of the inner dimension of the heart and is included and
nullified in rejoicing in G-d; because then, on Yom Kippur, the Community of Israel (Knesses
Yisrael) are at the level of “face” (panim). And see below, in the discourse beginning “On the eighth
day he sent.”

On Yom Kippur we return and rise very high, to be “before Havayah,” where the love is again in the inner

heart, absorbed in the joy of G-d, because on Yom Kippur the Community of Israel is at the level of “face”
(panim). The text refers to a later discourse, on “On the eighth day he sent” (1 Kings 8:66).

SECTION 6 - 110

The covenant and the foreskin of the heart
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3. However, it is impossible to reach this level and rung, the level of “face” mentioned above, ex-
cept through searching and examining one’s deeds during the Ten Days of Teshuvah, as it is writ-
ten, “Seek My face”: that it be like a lost object that is sought, which one must search after, and [so
one must] examine one’s deeds, as mentioned above.

The third section begins. The level of “face” is reached only by searching and examining one’s deeds during
the Ten Days of Teshuvah, as in “Seek My face” (Psalms 27:8): one must search for it as for a lost object.
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And this is [the meaning of] “You are standing this day, all of you,” etc., “that you may pass into the

covenant of Havayah your G-d,” etc.: for wherever “this day” is said, it is Rosh HaShanah. And on

Rosh HaShanah He passes the covenant into you, which is the bond in the inner point of the heart
The portion read before Rosh HaShanah says, “You are standing this day, all of you ... that you may pass into

the covenant of Havayah your G-d” (Deuteronomy 29:9-11), and “this day” means Rosh HaShanah. On Rosh
HaShanah G-d brings a person into the covenant, the bond of the heart’s innermost point.
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(for although on Rosh HaShanah there is the drawing down of the level of awe, as mentioned
above, nevertheless “its inside is inlaid with love,” only that the love is in the inner dimension of
the heart alone, in the manner of “and rejoice with trembling”; and as is explained below on the

verse “Iwill greatly rejoice in Havayah; my soul shall exult in my G-d,” etc.; see there).

Although Rosh HaShanah draws down awe, its inside is “inlaid with love” (Song of Songs 3:10); but that love
stays in the inner heart, as in “rejoice with trembling” (Psalms 2:11). The text refers to its discourse on “Iwill

greatly rejoice in Havayah” (Isaiah 61:10).
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And it is called a “covenant” because it is impossible to cleave to Him in the inner dimension of the

heart (even though this level certainly exists in every soul of Israel)

This bond is called a “covenant” because a person cannot cleave to G-d in the inner heart until the heart’s
“foreskin” is removed, as the next part says, even though every Jewish soul certainly has that inner point.
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unless He removes the foreskin of the heart, as it is written, “You shall circumcise the foreskin of
your heart.” And the foreskin is the attachment to cravings and the other physical things of the
world. And as long as he has upon him this level of

It becomes possible only when the “foreskin” of the heart is removed, as in “You shall circumcise the fore-

skin of your heart” (Deuteronomy 10:16). The foreskin is attachment to cravings and the other physical

things of the world.
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foreskin in his heart, it covers and hides from him the light of His countenance, [keeping him]

from cleaving to Him in the inner dimension of his heart, since his outer dimension is bound and

attached to the vanities of the world. (And see in Parshas Shelach, on the verse “gathering wood.”)
As long as this foreskin covers the heart, it hides G-d’s light from the person and keeps him from cleaving to

Him inwardly, because his outer self is bound to worldly vanities. The bracket refers to the discourse on

“gathering wood” in Parshas Shelach.
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And this is [the meaning of] “into the covenant of Havayah your G-d”: that is, that the bond be that
the level of Havayah becomes “your G-d,” your own, so that you are nullified to Him from the depth
of the heart.

“The covenant of Havayah your G-d” means a bond in which Havayah becomes “your G-d,” your own, so
that you are nullified to Him from the depth of the heart.

RPW Oy AR NPT TR w0 77 ARInm 0522 NRNY DR 17°00 X023 177077 INRY 1
TTAR 137123 [obws on) 177 ARRD DRI N1PRYAR IR 129 N1P3IR0T ANIRD2 1Y 0TRT 2% e°
*91mpn

And this is what Jeremiah the prophet said: “Remove the foreskin of your heart and circumcise
yourselves to Havayah.” The meaning is that he taught the people knowledge, that a person’s heart
should not fall within him when he sees the outer dimension of his heart bound to the physicality
of the world, so that he says, G-d forbid, “We are cut off; our hope is lost.”

Jeremiah’s call, “Remove the foreskin of your heart and circumcise yourselves to Havayah” (Jeremiah 4:4,
quoted with a slight change), teaches the people not to lose heart when they see their outer heart bound to
the physical world. They must not say, “We are cut off; our hope is lost” (Ezekiel 37:11).
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Rather, “remove the foreskin of your heart”: that is, in each and every one of Israel there is the lev-
el of the inner dimension of the heart; only, since the foreskin rules over his outer dimension, the
inner dimension too is hidden and concealed within him.

Rather, every Jew has an inner heart; it is only hidden because the foreskin rules over his outer self.
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But when you remove the foreskin, the covenant and the bond will of itself be revealed, in “circum-
cise yourselves to Havayah”; and then even the outer dimension of his heart will be openly for
G-d, like flashes of fire, a flame that rises of itself.

Once the foreskin is removed, the covenant and the bond appear of themselves, and even the outer heart
burns openly for G-d, like “flashes of fire, a flame” (Song of Songs 8:6) that rises of its own accord.
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(And this is the matter of “and unify our hearts,” as is explained in the discourse beginning “Who
has counted”; and see what is written in Parshas Bereishis, at the end of the discourse beginning
“To understand the matter of the blessings,” that for this reason there must be the drawing down of
the seal, etc.; see there.

The bracket links this to “and unify our hearts,” a phrase from the morning prayers, explained in the dis-

course “Who has counted,” and to the discourse in Parshas Bereishis on the blessings, which says that a
“seal” must be drawn down.
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And from this the matter of the seal of Yom Kippur will be understood: because Yom Kippur is the
level of the inner dimension of the heart, therefore we merit then the level of the seal, which is the
level of “and unify our hearts” (see there); and it is also the level of the seal with “Blessed” of the
Oral Torah, as is explained there on the matter of “Seal the Torah among My disciples.”

Because Yom Kippur is the inner heart, on it one merits the “seal,” which is “unify our hearts.” It is also the

“seal” with which a blessing closes, “Blessed ...,” as it applies to the Oral Torah, explained there on “Seal the
Torah among My disciples” (Isaiah 8:16).
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And this is the matter of the making of the covenant over the acceptance of the Torah before Rosh
HaShanah, which includes that the study of Torah be for its own sake, in the manner of “If he mer-
its, it becomes for him an elixir of life,” etc.; and upon this the completion of the seal is drawn
down on Yom Kippur, etc. And see what is written in Parshas Eikev on the matter of “and he must
mention covenant and Torah in the blessing of the land.”)
The covenant over the Torah made before Rosh HaShanah includes studying Torah for its own sake, of which
the Sages say, “If he merits, it becomes for him an elixir of life” (Yoma 72b), and from this comes the com-

pleted seal on Yom Kippur. The text also refers to the law that the blessing over the land in Grace after Meals
must mention the covenant and the Torah (Berachos 48b).
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And this is [the meaning of| “Let us make man in our image, after our likeness,” which at first
glance is not understood: surely He has no likeness of a body, G-d forbid! And also, what is [the

meaning of| “in our image,” in the plural?

The maamar now turns to “Let us make man in our image, after our likeness” (Genesis 1:26), which raises
two questions: G-d has no bodily likeness, and why the plural, “our image”?
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It will be understood through what was said above. For the Holy One, blessed be He, is “hidden and
revealed.” The meaning of “revealed” is as it is written, “You have been shown, to know that
Havayah is G-d; there is none else besides Him,”

The answer builds on what was said above. The Holy One, blessed be He, is “hidden and revealed” (Zohar
3:73a), and He is revealed as in “You have been shown, to know that Havayah is G-d; there is none else be-
sides Him” (Deuteronomy 4:35).
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because it is seen with the sight of the senses that “all before Him is considered as nothing,” and
He constantly brings them into being and gives them life from nothing to something; and were His
life-force to withdraw for an instant, they would revert to being nothing and utter nullity.

One can see with the senses that “all before Him is considered as nothing” (Zohar 1:11b): He constantly

brings everything into being from nothing and gives it life, and were His life-force to withdraw for an in-
stant, all would return to utter nothingness.
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SECTION 7 - 111
Two hearts and two souls: “in
our image, after our likeness”
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If so, the nothingness and nullity in them is constantly seen, and “the glory of Havayah is re-
vealed” openly, for “there is nothing besides Him.” Yet even so, He is “the most hidden of all hid-

” ¢«

den,” “no thought can grasp Him.” And see what is written on this in the discourse beginning “And

you shall know this day.”

Because G-d constantly brings everything into being, its nothingness before Him is always visible, and “the
glory of Havayah is revealed” (Isaiah 40:5): there is nothing besides Him. Yet He is also “the most hidden of
all hidden,” whom “no thought can grasp,” in the words of Patach Eliyahu (Tikkunei Zohar 17a); the text
refers to the discourse “And you shall know this day.”
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So too He made man with two hearts, the levels of the inner and the outer dimension mentioned
above. (In Rabbah the verse “Let us make man” is brought in Bereishis, at the end of section 8; at
the beginning of Parshas Chukas; Parshas Va’eschanan; and in Koheles, on the verse “For there is

not a righteous man.”

In the same way G-d made man with two hearts, an inner and an outer, matching His hidden and revealed
sides. The bracket lists where the Midrash Rabbah cites “Let us make man”: on Bereishis (end of section 8),
at the beginning of Chukas, on Va’eschanan, and on Koheles at “For there is not a righteous man” (Ecclesi-
astes 7:20).
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Zohar, Part I, 22a, 23a, 34b, and see there 47a; Part 11, 55a, 120a; Part III, 12a, 33b, end of 35b, and
see there in the Ramaz; 42a, 104a, and see there in the Ramaz; 219b, 238b, 278b.)

The list continues with passages of the Zohar that cite the verse, some with the Ramaz’s commentary.
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And this is [the meaning of] “and you shall keep and do them with all your heart,” that is, with the
two hearts mentioned above; and this is the level of “in our image,” for “image” (tzelem) is the lev-

el of the very essence and being itself; and see what is written in the discourse beginning

This is “keep and do them with all your heart”: with both hearts, inner and outer. It is also the meaning of “in
our image,” since tzelem, “image,” is the very essence and being; the text refers to the discourse “When you
go out.”
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“When you go out.” And “after our likeness” is the matter of “with all your soul”: for there are two
souls, the intellectual soul and the speaking, life-giving soul; and the two souls are at the level of
letters,

“After our likeness” matches “with all your soul.” A person has two souls, the intellectual soul and the speak-
ing, life-giving soul, and both are “letters.”
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only that this one is the level of the letters of thought, and that one the level of the letters of speech.
And this is [the meaning of] “and with all your soul”: that one must be entirely for G-d with both

souls;

The intellectual soul is the letters of thought, and the life-giving soul the letters of speech. “With all your
soul” means devoting both of them entirely to G-d.
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that is, to deepen his mind in the Torah with all his intellect, as far as the hand of his intellect
reaches, so that he be wholly bound and attached to the Torah of G-d, to cleave to Him;

With the soul of thought, a person should immerse his mind in Torah as far as his intellect can reach, until
he is wholly bound to G-d’s Torah and cleaves to Him.
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and also that his speech be in the Torah, to draw down the power of the Supernal Thought from
concealment into revelation in his mouth, in his speech in the study of Torah. And this is [the
meaning of] “after our likeness”: for the letters have the level of a likeness and a form, which de-

picts the intellect and clothes it, and is not the essence and being of the thing itself.

With the soul of speech, he should speak the words of Torah aloud, drawing the power of the Supernal
Thought from concealment into revelation in his mouth. This is “after our likeness,” since letters are a like-

ness and form that depict and clothe the intellect but are not its essence.

SECTION 8 - 112

“You have caused Havayah to say”
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And this is [the meaning of] “You have caused Havayah to say this day”: for he’emarta is a transi-
tive verb; that is to say, you have caused G-d to say this utterance, “in our image, after our

likeness.”

Now the verse “You have caused Havayah to say this day” is explained. He’emarta is a verb of causing: you
caused G-d to say this utterance, “in our image, after our likeness.”
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For through his toiling in the Torah and bringing it out with his mouth, he draws down from con-
cealment into revelation the word of G-d, to say the utterance “Let us make man in our image,”

etc.,

By toiling in Torah and saying it aloud, a person draws G-d’s word from concealment into revelation, so that
He says, “Let us make man in our image” (Genesis 1:26).
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as is known, that “through an arousal from below (isarusa dilesata),” etc., and “breath brings
breath,” etc. (And see what is written on the matter of “You have caused Havayah to say” in the dis-
course beginning “To My mare among Pharaoh’s chariots,” on the Song of Songs, and on the verse
“And I will betroth you to Me.”)

This follows the known principle of the arousal from below, and the Zohar’s words (2:162b), “breath draws

breath and brings breath.” The bracket refers to the discourses on “To My mare among Pharaoh’s chariots”
(Song of Songs 1:9) and on “And I will betroth you to Me” (Hosea 2:21).
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And why all this? In order “to be your G-d”: that is, that He be your own G-d; that is, that the matter
of His G-dliness be firmly fixed in your thought and in your heart, to be nullified and included in
His will, may He be blessed. “And Havayah has caused you to say this day”:

All this is so that He will be “your G-d” (Deuteronomy 26:17), your own: His G-dliness firmly fixed in your

thought and heart, so that you are nullified and included in His will. The next words, “And Havayah has
caused you to say this day,” are explained in the next part.
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for He will give His speech to you, to engage in give-and-take in the word of the Omnipresent, as it
is written, “And I have put My words in your mouth”; and through this you will be raised to a great
elevation.

G-d gives His speech to you, so that you engage in give-and-take in the word of the Omnipresent, the study of

Torah, as in “And I have put My words in your mouth” (Isaiah 51:16). Through this a person is raised very
high.
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(And see what is written on this matter in the discourse beginning “This is the statute of the Torah,”
and in the second discourse on the verse “On the eighth day, a solemn assembly”; and see on the
matter of “and Havayah has caused you to say” in Rabbah, Ki Sisa, at the beginning of section 45.)
“And to set you high above all the nations,” etc.

The bracket refers to the discourses on “This is the statute of the Torah” (Numbers 19:2) and the second on

“On the eighth day, a solemn assembly” (Numbers 29:35), and to Shemos Rabbah, section 45. The verse con-
tinues: “And to set you high above all the nations” (Deuteronomy 26:19).
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That is, the nations and enemies within you: to subdue them, so that there be no hindrance from
within or from without, and so that the wisdom and understanding of the Infinite One (Ein Sof),
blessed be He, shine in you (and see Rabbah, Vayishlach, section 75). And this is [the meaning of]
“for praise (tehillah), and for a name (shem), and for glory (tiferes)”:

Here “the nations” are the enemies within a person, which he must subdue so that nothing hinders him

from within or from without, and the wisdom and understanding of the Infinite One can shine in him; the
text refers to Bereishis Rabbah, section 75. This is “for praise, for a name and for glory.”
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for tehillah is from the term “when His lamp shone (b’hilo),” which is a term of light: the level of
Chochmabh, sight. And “name” is the level of Binah, which is called “the great Name.” And tiferes is
the level of Daas, which includes Chesed and Gevurah, etc.

Each of the three words is a level of intellect. Tehillah, “praise,” is related to “when His lamp shone” (b’hilo,

Job 29:3), a term of light and sight, which is Chochmah; shem, “name,” is Binah, called “the great Name”;

and tiferes, “glory,” is Daas, which includes Chesed and Gevurah.
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(And see in the Zohar on Mishpatim) (page 123a) that Daas is called by the name tiferes; and also as
the Ramaz writes at the beginning of Parshas Vayikra, that “Daas testifies in the face”; and in the
Idra Zuta (end of page 293b): “and from this his face shines,” etc.

The Zohar on Mishpatim (2:123a) calls Daas, hidden in the King’s mouth, by the name Tiferes. The Ramaz
writes that “Daas testifies in the face,” and the Idra Zuta says, “and from this his face shines.”
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And this is the level of “May Havayah make His face shine upon you,” from which is drawn “To You
my heart said, ‘Seek My face,’” the desire of the heart (reusa deliba), etc.; and as is explained above
on the verse “When you go out,” and in Parshas Vayeitzei, in the discourse beginning “If you do not
know,” etc.

This shining face is “May Havayah make His face shine upon you” (Numbers 6:25), from which comes “To

You my heart said, ‘Seek My face’” (Psalms 27:8), the desire of the heart. The text refers to its discourses on

“When you go out” and, in Parshas Vayeitzei, on “If you do not know” (Song of Songs 1:8).
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And see on the matter of “for praise” in what is written below on the verse “will cause right-
eousness and praise to sprout before all the nations,” and on the matter of “the great Name,” on
the verse “I,” etc., of the section of tzitzis; and on the verse “See, 1,” etc.

Further discussions are listed: on “praise,” in the discourse below on “will cause righteousness and praise

to sprout before all the nations” (Isaiah 61:11); on “the great Name,” in the discourse on the verse “I...” in
the section of tzitzis; and in the discourse on “See, I” (Deuteronomy 11:26).

IN ONE'S AVODAH

Before Rosh HaShanah a person should renew his covenant with the Torah, including studying it for its own
sake. On Rosh HaShanah he takes upon himself the awe of G-d’s kingship; in the Ten Days of Teshuvah he
searches and examines his deeds, considering all the thoughts, words and deeds of the past year that were
not for G-d, so that he feels far from Him and his love comes out openly, as in “Our Father, our King.” He
should not despair on seeing his outer heart bound to the physical, for the inner heart is always there and is
revealed when the “foreskin” is removed. And he should give both his thought and his speech to Torah:

studying it as deeply as his mind can reach, and saying its words aloud.

QUESTIONS FOR DISCUSSION

1. Why does the maamar identify the Land of Israel with the Oral Torah, and why can the Torah’s inner rea-

sons be reached only through it?

2. How can distance from G-d bring out a greater love than closeness, and why does that love become hidden
again on Yom Kippur?

3. What is the “foreskin” of the heart, and why is Jeremiah’s call to remove it an answer to despair?
4. How do the two hearts and the two souls correspond to “in our image” and “after our likeness”?

5. In what sense does a person’s Torah study “cause” G-d to say “Let us make man,” and how does G-d
“cause” the person to speak?

likuteitorah.com/likkutei-torah/ki-savo/ 30



LIKKUTEI TORAH - PARSHAS KI SAVO - MAAMAR 1 oo DX nﬂﬂyb 181 "|"|'l'?N 17990 7t oL,

SOURCES AND REFERENCES

Notes

PARAGRAPH 1 5 Kehot’s note points to Jeremiah 11:5 for these words.
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The note cites this list for the date of the maamar: it was
said in 5557 (1796-97).
KEHOT'S NOTE
AR O9NRND 0102w D°NRNAT NROW2Y T°-°2N030 NPl T’?TIL/' il
IR VIPN NIW2 MR AT MRAY ,96 7Y 10N Y DMI%PR —
R .09 AYW’2 °Y Y 970 1NN Y R1aN NP2 08T T nRnb
RasdalZa ey ifaliah iy iy ik b

0177 NIRRT R DR
“You have caused Havayah to say this day, to be your G-d

and to walk in His ways.” The maamar explains he’emarta
in paragraph 12.
Deuteronomy 26:171°:173 0°727
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Thou hast avouched the L-RD this day to be thy G-d, and
that thou wouldest walk in His ways, and keep His statutes,
and His commandments, and His ordinances, and hearken
unto His voice.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“This day Havayah your G-d commands you to do these
statutes and ordinances; you shall keep and do them with
all your heart and with all your soul.” The whole maamar
explains this verse and the two after it.

Deuteronomy 26:161”1:173 0127
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This day the L-RD thy G-d commandeth thee to do these
statutes and ordinances; thou shalt therefore observe and do
them with all thy heart, and with all thy soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“And Havayah has caused you to say this day, to be His

treasured people.” Paragraph 12 explains it as G-d placing
His word in a person’s mouth.

Deuteronomy 26:1817:172 0127
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And the L-RD hath avouched thee this day to be His own

treasure, as He hath promised thee, and that thou shouldest

keep all His commandments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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that I may establish the oath which I swore unto your fa-

thers, to give them a land flowing with milk and honey, as at

this day.” Then answered I, and said: ‘Amen, O L-RD.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The declaration over the tithes ends with the prayer, “bless
Your people Israel and the land You have given us ... a
land flowing with milk and honey.” The Alter Rebbe reads
the nextverse, “This day,” as its continuation.
Deuteronomy 26:15119:173 0127
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Look forth from Thy holy habitation, from heaven, and bless
Thy people Israel, and the land which Thou hast given us, as
Thou didst swear unto our fathers, a land flowing with milk

and honey.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“These are the words of the covenant that Havayah com-
manded Moshe to make with the children of Israel in the
land of Moav, besides the covenant that He made with
them at Chorev.” The Alter Rebbe cites it for the second
covenant over the Torah, made before entering the Land.
Deuteronomy 28:69v70:11”3 0°727
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These are the words of the covenant which the L-RD com-
manded Moses to make with the children of Israel in the
land of Moab, beside the covenant which He made with them
in Horeb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The introduction to the Tikkunei Zohar lists the twelve
combinations of the Name Havayah, each with a verse
whose first letters spell it; for one of them it gives “and
honey. This day Havayah.” The Kehot note gives this as
the source.
Tikkunei Zohar 9b:10:2 v 277171 *13pn
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Tikkunei Zohar - Vocalized (Public Domain)
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In the Gate of the Particular Names, the Pardes brings the
same list of verses for the combinations of the Name,
among them “and honey. This day Havayah.” The Kehot
note cites it after the Tikkunei Zohar.
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The note cites this sicha, after the Kabbalistic sources, for
the combination of the Name formed from “and honey.
KEHOT'S NOTE
1 A19°% 1°137) 7778 NN SUID YW 077102 R L(2,V) PN NRIPR
n”n) N wTIna v 178 RIM L1772 Mnwn Y 0y 7D aw aRa
Y R12N °2 DMK ART .31*% 799N 231°Y v W”W’? — .(hwnon v
.A1nnh

TN 1719 DO %0 AR TURPY NOpnD 12Imn

The note quotes this sicha on the joining of the two verses:
“this matter accords with Rashi’s commentary on the
verse.”
KEHOT'S NOTE
7Y X”WIN X120 27W NP AR VCEUAY UWND QY 0ORNK T
.13

Kehot’s note points to Deuteronomy 30:6 for these words.
Deuteronomy 30:6":"2 0°137
"9 PROK TN MIAXK? TN 229NK) 1237°NN TRIN N om
O 90 AWIIN 9337
And the L-RD thy G-d will circumcise thy heart, and the
heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Above the firmament Ezekiel saw the likeness of a throne,
“and upon the likeness of the throne, a likeness as the ap-
pearance of a man.” The Alter Rebbe identifies this “man”
with the Written Torah.
Ezekiel 1:26172:°R Pxptn°
DT 5Y1 KDI MINT 1°D071aR XIND QWRI2Y WK Y17 Dynm
:T2¥n7R 7Y DTN XT3 NINT XE3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The heavens are My throne, and the earth is My
footstool.” The Alter Rebbe applies “the earth” to the Land
of Israel, the Oral Torah.

Isaiah 66:1°X:1"0 /17 yw°

9130 WX N73 MK PN 0T IR K02 DY T Vg 1
SNMIR 0IPR MR

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The opening discourse of Torah Ohr asks how G-d, who
has no bodily likeness and is not bounded by place, can
say “The heavens are My throne and the earth is My foot-
stool,” and begins to explain it from the Torah, which is
“from heaven.”
KEHOT'S NOTE
AN?nna RMN

wWaT1 251 N2t PR PN

At the burning bush G-d promises to bring Israel up “to a
land flowing with milk and honey,” a phrase the Torah re-
peats elsewhere. The Alter Rebbe reads the milk and hon-
ey as the Torah’s sweet inner reasons.

Exodus 3:81:1 mnw
210 PINTOR RWIT PIRTITR NPYIP DIEn TR 19RaY TN
TRRTY AN "I DIPRTOR WIT 290 N3t PIRTOX "M
20127 N M1am
and I am come down to deliver them out of the hand of the
Egyptians, and to bring them up out of that land unto a good
land and a large, unto a land flowing with milk and honey;
unto the place of the Canaanite, and the Hittite, and the
Amorite, and the Perizzite, and the Hivite, and the Jebusite.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Honey and milk are under your tongue.” The Alter Rebbe
reads it as the hidden, sweet teachings of the Torah, its
reasons.
Song of Songs 4:1187>:’7 0°°w1 W
Tonb M WiYe non 2%m waT AP Thinoy nypbn np
19337 1772
Thy lips, O my bride, drop honey— Honey and milk are un-
der thy tongue; And the smell of thy garments is like the
smell of Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
XTI
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PARAGRAPH 3
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
il /AR | ,'r‘7 mnan

19 1°9°5N2W NovY NwIT

The Talmud derives from the word totafos that the head-
tefillin has four compartments. The Alter Rebbe cites it as
a law that cannot be known from the Written Torah alone.

Menachot 34b2 7% mnn

20 12107 219 PURARD M

The letter on “A woman of valor is the crown of her hus-
band” explains that the Supreme Will clothed in the
Written Torah’s commandments is hidden and revealed
only in the Oral Torah: the Written Torah says “they shall
be for totafos between your eyes” without saying how, and
the Oral Torah specifies the compartments, the leather,
the square shape and the black straps.
KEHOT'S NOTE
.2,719 AP AR .(2,1p A7) B3 ™0

21 “A woman of valor is the crown of her husband.” Iggeres
HaKodesh 29, which the text cites, applies it to the Oral
Torah, which reveals the Supreme Will.

Proverbs 12:4'7:27 5wn

I PRINEY 327121 AZY2 NWY P NTNYR
A virtuous woman is a crown to her husband; But she that
doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

22 717 7

The note lists this volume of the Alter Rebbe’s maamarim
for the teaching from Niddah on the extra binah given to
woman.
KEHOT'S NOTE
2975 wAw N7MIR L1y DOWRD2 — NPwAD RTR P9RND AR .2,
An.aeny

23 y2%1 DR K77 7127
“And Havayah Elokim built the rib that He had taken from

the man into a woman.” The Alter Rebbe reads vayiven

both as binah and as “building.”
Genesis 2:22273:2 n°wR12

{DIRTDK X TUX? DIXDT MR IWK YP¥17NK DOPOK T 1M
And the rib, which the L-RD G-d had taken from the man,
made He awoman, and brought her unto the man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22, 0°wR12

24 | From “And Havayah Elokim built (vayiven) the rib,” the
Sages learn that G-d gave woman an extra measure of un-

likuteitorah.com/likkutei-torah/ki-savo/
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derstanding (binah) beyond man. The Alter Rebbe applies
it to the Oral Torah.
Niddah 45b:11x™:2 7”1 1
VPR N [D7PK] 1 1207 2°N2T 20277 RipYw ORw RTON 37 MWK
JORIN NP AWRA 17°0° 12°2 RN MN2 WiTRD 1NaY 173‘)?3
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Therefore say to the children of Israel: I am Havayah,
and I will bring you out.” The text refers to its discourse on
this verse.

Exodus 6:61:1 mnw

077%n 1?30 NARR DONX CIRYIM 7 IR PRIPIUI27 TR 197
Wherefore say unto the children of Israel: I am the L-RD,
and I will bring you out from under the burdens of the
Egyptians, and I will deliver you from their bondage, and I
will redeem you with an outstretched arm, and with great
judgments;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

26 PINM PR BONN NN

“And I will bring you to the land that I swore to give.” The
text refers to the explanation of this promise in its dis-
course in Parshas Va’eira.
Exodus 6:811: nnw
DIY3KY AR NN? CTTNK ONDI MWK PIRTOK DI0N TRIM
738 Y0 027 ANK AN YY1 pIRY?
And I will bring you in unto the land, concerning which I
lifted up My hand to give it to Abraham, to Isaac, and to
Jacob; and Iwill give it you for a heritage: I am the L-RD.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

27 T2 RPN . LN P12 01w 2

“All your children shall be taught of Havayah, and great
shall be the peace of your children.” The Sages read “your
children” as “your builders.”
Isaiah 54:13x7:7717°yw°
:7°22 090 2770 TR’ 1275
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Torah scholars increase peace in the world, as it says
“great shall be the peace of your children”: do not read ba-
nayich, “your children,” but bonayich, “your builders.”
The Alter Rebbe uses it for the “building” of the Oral
Torah.

Berakhot 64a:147":X 770 mM>572
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"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

12920 12 7”70

The end of the discourse on “Thus shall you bless” ex-
plains that peace (shalom) is the vessel that holds the
blessing for Israel, at the level of “May Havayah lift up His

3

countenance,” which is above the chain of descending
worlds; and that “they shall place My Name upon the chil-
dren of Israel” means that G-d’s Name is called upon them
in their Torah study and service.

KEHOT'S NOTE

X L1D K@ 9oyh

The Zohar reads “And Havayah Elokim built the rib” as
the Oral Torah, which came forth from the Written Torah.
The text cites this page for its point.

Zohar, Bereshit 78:196-79:206-13p:n”y N°wWXI2 ,I711 790
7:07y

AND THE L-RD GOD BUILT (vayiven) THE SIDE WHICH HE
HAD TAKEN FROM THE MAN, ETC. Said R. Simeon: ‘It is
written, G-d understandeth the way thereof and he knoweth
the place thereof (Job 28, 23). This verse may be taken in
many ways. One is that the word “understood” (hevin) has
the same sense as vayiven in the second chapter of Genesis.
Hence the “side” here is the Oral Law, which forms a “way”,
as it is written, “who maketh a way in the sea” (Is. 43, 16).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
w57t pran® 07992 RN LU0 D3 TI00T AN 790K 71,370 U0 IRA
L[] .>?0m 178 MW *vID WAl .30 %1 MAPNan

Wl mw oy

Sefer Yetzirah sets the three “mother letters,” alef, mem
and shin, in the world (air, water, fire), in the year (heat,
cold and the temperate season) and in the soul (head, bel-
ly and torso). The Alter Rebbe uses this threefold frame to
find in the year what he found in the Land.

Sefer Yetzirah 3:3-5’1-"1:’3 1177 190
PR WRR 72NN IRT23 DAY WR DO IR 0PI WA MRR UHY
YRR MIAR WO 0% 1 WRT P2 Y7197 IR 0ORn DRI
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Sefer Yetzirah, Warsaw 1884 (Public Domain)
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The Pardes matches twelve constellations in the world,
twelve months in the year and twelve faculties in the soul,
“world, year, soul,” as explained in Sefer Yetzirah. The
Kehot note cites it together with Sefer Yetzirah.

Pardes Rimmonim 21:7°1:X”3 0°11%7 0712
an°na 1991 oonnnR aww TR TWw A9RA 0091230 D90 KRl ...
7193 37ym1 IOt 0w NNEP T TIP3 0121 AWK PETD 2
R 729970 937 T DR NPImN2 973 0O APty onw o
YTID 517 70 DR Oo9DLI ROR On¥YY 0°awni num avyn
PR%® 077K 723977 937 °7 PIY2 A7y S7awan 9272 0oTem
277 077 DOTI9RD 27yn 1ayR AR D51 Mavm MO® D MT APy
1937 °3 0OAYD 7 O MM TR TR P99 3 ,78%0 7 DX oopbna
<o PMAT 21221 MOIAN 230 B3 1w ONOX DO P13 A L

Pardes Rimonim (Public Domain)
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Vol. 19 is cited for reading “this day” as Rosh HaShanah.
KEHOT'S NOTE
AP WM XD MW 29 1Y 191°Y T7OM 2317y 07N WMPD IR
¥\ a)
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The note says the Ramaz’s comment is copied in Nitzutzei
Oros on this passage of the Zohar.
KEHOT'S NOTE
,R27) MY — .ow AR IR 03 R .0W D MR N2 pavin
WRI RTY YR 72 N°KT 0P 207 5 9% K 0% 29007 0K 9327 (X
— YOR M 177 O 7MY UMK IRTY L0 ROWP RI0T 03 NPRT Mawn
.35 1Y 192 °Y TUon wMpY
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At the beginning of Parshas Bo the Zohar reads “And it
was the day” (Job 1:6): “this is Rosh HaShanah,” when the
Holy One, blessed be He, stands to judge the world. The
Alter Rebbe uses it to read “this day” as Rosh HaShanah.

Zohar, Bo 1:1-2:8°11:°2-"R’R X2 ,97117 7890
R. Eleazar then discoursed on the verse: And there was a day
when the sons of G-d came to stand before the L-rd, and

” ¢

Satan came also among them (Job 1, 6). ‘This “day” °, said

he, ‘was New Year’s Day, on which the Holy One sits in
judgement on the world.
The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note records that Or HaTorah quotes a passage from

34



LIKKUTEI TORAH - PARSHAS KI SAVO - MAAMAR 1

38

39

40

41

42

43

here and adds a gloss to it.
KEHOT'S NOTE
LR AN 77011 1ROM YOP K% KON’ Y 1 70 00127 NUTIRA
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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2 13°9p 12 Pyaw 7N e motm

In Patach Eliyahu, in the introduction to the Tikkunei
Zohar, Malchus is called “mouth,” “and we call it the Oral
Torah.” This joins Rosh HaShanah, the crowning of
Malchus, with the Oral Torah.
Tikkunei Zohar 17a:16-171°-1"10:X 1> 9117 °1pnN
RORPW RYITT 77123 .RI RIT TOM KT N19PN2 IRIPHRY
N2 NIR RDIAT KRN0 TI0M .7°PW2 1°9N0 71 11X KD NARDN
72WNN PR TNO0 RMn LD 11°9p 2”yaw 771N .08 mobn R7ai]
95 MIINDITF 2°N3 17N 1PRR DY Lppan 290 121 XA 102 an
APOR
Constantinople, 1740 (CC-BY-NC)
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The note says that why the day is called the “head” of the
year, like the head in the soul, is explained at the begin-
ning of this work.
KEHOT'S NOTE
PRwN — 0°3W WK YR 17721 ,309002 WK N0y RN
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The note points to these pages for the gulgalta that covers
the brain as the revelation of the Supreme Will.
KEHOT'S NOTE
.365 °¥1 363 °y 0N MPR IR

w2 PN

“Sound the shofar at the new moon, at the covered time,
for the day of our festival.” The text refers to its discourse
on this verse for the gulgalta as the revealed Supreme
Wwill.
Psalms 81:4"7:X70 0°2°1n
11130 03" 1023 DIV WIN2 Wpn
Blow the horn at the new moon, at the full moon for our
feast-day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“A woman who fears Havayah, she shall be praised.” The
verse links awe with the feminine.

Proverbs 31:30°7:x7% wn
29000 RO °NTNRT YR *D°0 2371 100 Y
Grace is deceitful, and beauty is vain; But a woman that

feareth the L-RD, she shall be praised.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He remembered His kindness and His faithfulness to the
house of Israel.” Zachar, “remembered,” also means
“male,” so kindness, love, is linked with the masculine.

Psalms 98:33:1”% 0°2°11n
YT DR PINTO0DRTDD ART PRIR° NP2 AnnmR Tom A3t

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“This is the gate to Havayah; the righteous shall enter
through it.” The Alter Rebbe applies it to awe, the gateway,
even though awe is called feminine.

Psalms 118:20°2:1°p 0°%°1n
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This is the gate of the L-RD; The righteous shall enter into it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The building of the woman from the rib took place on the
sixth day of creation, which the Alter Rebbe identifies with
Rosh HaShanah.

Genesis 2:22273:’2 N°wR12
[OTRI7PK TR MWK DIRTI MR?IWR YPROTNN DOR0R 110
And the rib, which the L-RD G-d had taken from the man,

made He awoman, and brought her unto the man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further:
Likkutei Sichos.
KEHOT'S NOTE
("ay% nPRD M IENT MR RAw) [1RD —] nMphaw e 1y
0°2%1°02) "WINN N2 NN°ID I8 TIwN WRY 0Tp maw 532”7 2am>
7917 13w 1772w IR (POYR 12 3 0opah” mRaw) (R, —]
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G-d tells Israel, “Say before Me on Rosh HaShanah [verses
of] Kingship, so that you make Me King over you.” The
Alter Rebbe uses it to identify Rosh HaShanah with
Malchus.

Rosh Hashanah 16a:15170:X 1t 11w wX2
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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On the third day at Sinai “there were thunders and light-
ning, and a heavy cloud upon the mountain.” The Alter
Rebbe contrasts this with the quiet giving of the second
Tablets.
Exodus 19:1610:0” mnw
IT7PY 722 1Y) ORI N9P T AT N2 wbwn a1
MAMR2 WX DYTPD TN TR PIN 50 0P
And it came to pass on the third day, when it was morning,
that there were thunders and lightnings and a thick cloud
upon the mount, and the voice of a horn exceeding loud;

and all the people that were in the camp trembled.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For on this day He shall atone for you, to purify you; from
all your sins, before Havayah you shall be purified.” The
Alter Rebbe reads “before Havayah” as Israel standing be-
fore G-d with no screen between.
Leviticus 16:30°7:10 X1p™
770N 7 %197 D2°NRVA P31 DINK Y7 077y 12 M7 0
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Israel rejoices in its Maker; the children of Zion delight in
their King.” The Alter Rebbe applies it to the joy of Yom
Kippur.

Psalms 149:2°2:v"np 0°7°1n
02703 Y273 1832 PV X1 M
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
’1 ANT° 7ROM NPWR9

“The beginning of wisdom is the awe of Havayah.” Awe
comes first, and the Alter Rebbe identifies it with Rosh
HaShanah.

Psalms 111:10:X*°p 0°9°11n
Y72 NTRY ANPAR 07PRY-237 230 Loty *n nXT ndn nPwRY
The fear of the L-RD is the beginning of wisdom; A good un-

derstanding have all they that do thereafter; His praise en-
dureth for ever.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar on Pinchas describes Rosh HaShanah as the
time when the left side, judgment, is roused and “the
whole world is in awe, in judgment,” so that the world must
stand before G-d in complete teshuvah. The text cites it for
the awe of Rosh HaShanah.

Zohar, Pinchas 7:26-9:3477%:"0-173:"t D119 ,771171 7190

03°%y "1ovonnY
“Say before Me on Rosh HaShanah [verses of] Kingship, so
that you make Me King over you.” The Alter Rebbe reads it
as drawing G-d’s kingship down upon Israel.
Rosh Hashanah 16a:15170:X 1t 1w wX2
1391 X 7902 WITRI 0K — A2 OO0 1393 TR TIRK R v1em)
XY2 "0 1N MY Bw3 D3P 13NN T3 02 O 1o
,027%y "N3°onAY *73 — NiTaPn .NiTDiYY Nianot nivavn mwn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Your kingship is the kingship of all worlds.” The Alter
Rebbe contrasts this kingship over all worlds with the
kingship drawn down upon Israel alone.
Psalms 145:133:7”np 0°2°1n
71 7977222 ANPYRRI 0ONPYPD MaPR AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Thus says Havayah, the King of Israel and his

Redeemer.” G-d is called King of Israel in particular.

Isaiah 44:6:7"n 11°yw°
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Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Havayah reigns; He is clothed in majesty.” The Alter
Rebbe reads the “clothing” as the garments and contrac-
tions through which G-d becomes King.
Psalms 93:1°X:3"% 0°2°11n
:0INA~22 DN 1IN AR MRNT YT WP WP MR AP0
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud lists the psalms the Levites sang each day of
the week; on the sixth day they said “Havayah reigns; He is
clothed in majesty,” because G-d completed His work and
reigned over it. The Alter Rebbe ties the song to the cre-
ation of man on that day.
Rosh Hashanah 31a:5-6"1-11:X X7 73w WX
NIy XY 0¥ Dy My 0opPRY 10107 :0mIR 1 vnna
DY Dy ,’wa? MR 770 Y DMK PO WD nw? navh 0T
oY Y qinmm” (0RO YR awa 0Py 79m InoNTn Y
1°2 Pom% 0OnIM AN A 1702 227 0K .NY P07 0ivh P nawn
— o132 .NPiYa vIHY MIPM MIPY — 1IWRI2 (XPR 71997 0°p1en
TIM AN PIX NPIY — wPwa .0mhy 77m vy Pty
AnTy%? %an
William Davidson, Vocalized Aramaic (CC-BY-NC)

TWNRT QPR 199t Pwyn nban oen m
The Talmud quotes the Rosh HaShanah prayer “This day is

the beginning of Your works, a remembrance of the first
day” in discussing when the world was created. The Alter
Rebbe uses it to identify the sixth day of creation with
Rosh HaShanah.
Rosh Hashanah 27a:15-161"1-1"0:X 173 11w WX
72 PRINY 37 MR 101 NP AYpR? MWD WK1 Pavn my
DY 1921 yn NPan ORI AP RITRT PN R pnw
27 2207 .0PIPT X723 W02 IBRT IPOPK 2219 — IRRD 1IYRY
o AP RDOR KDY LNID729) TYUpRY MWD wRND Y2 MY K1Y
INDP? 229721 RDOR YT WRI2T 1R 09 13731 3Pyn nonn
RIRWR — 10 3
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“From afar Havayah appeared to me; I have loved you with
an everlasting love.” The Alter Rebbe reads it as love re-
vealed through distance.
Jeremiah 31:3':x77 107
701 TPROWN 192¥ TNITX DI NITXY *Y AN T pINTR
’From afar the L-RD appeared unto me.’ ’Yea, I have loved
thee with an everlasting love; Therefore with affection have I
drawn thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “And his sister stood from afar,” the Sages read the
whole verse as speaking of the holy spirit: “from afar,” as
in “From afar Havayah appeared to me.” This is the
Midrash the text cites.

Shemot Rabbah 1:22275:°X 1127 mnw

By PN AR OMIAR TR0 IR (7,1 °0wn) ow DY Imnx ...

aw By 19wy o nyTe o RN T pmn (2 ,RD n) ow
((1P3yT 991) 1 MYT OR %0 (3 ,A R7D)

“His sister positioned herself at a distance to know what

would happen to him” (Exodus 2:4). “His sister positioned

likuteitorah.com/likkutei-torah/ki-savo/

62

63

64

65

DOPINT NR MWYS R PHOR 770 M avn...

herself at a distance.” Why did Miriam stand at a distance?
Rabbi Amram said in the name of Rav: It is because Miriam
had been prophesying and saying: ‘My mother is destined to
bear a son who will redeem Israel.” When Moses was born
the house was filled with light. Her father stood and kissed
her on her head. He said to her: ‘My daughter, your prophe-
cy has been fulfilled.’ That ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
% NN T PR

On “And his sister stood from afar,” the Zohar explains

“from afar” with the verse “From afar Havayah appeared

to me.” It is the first of the Zohar passages the text lists.
Zohar, Shemot 18:192-20:202271:’2-2"8p:1” Mnw 717 190
AND HIS SISTER STOOD AFAR OFF. Whose sister? The sister
of Him Who calls the Community of Israel “My sister”, in
the verse “Open to me, my sister, my love!” (Cant. 5, 2).
“Afar off”-as it is written: “From far off hath the L-rd ap-
peared unto me” (Jer. 31, 2).
The Zohar; London, Soncino Press, 1933 (Public Domain)

PR AMIAN 28nMm

Miriam stood at a distance to see what would happen to the
infant Moshe. The text notes that the Midrash on this verse
discusses “From afar Havayah appeared to me.”

Exodus 2:47:)2 mnw
A% Ay 7yT? PR INNR 280m
And his sister stood afar off, to know what would be done to
him.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
02> pys
“Their heart cried out to Havayah.” The Alter Rebbe uses
the phrase for love that comes out openly.
Lamentations 2:1817°:’2 12X
DR 12721 OnP AYRT D010 21030 18 7N2 Nnin 21TIRTPR 027 Py
9°9"N2 D7A"5X 77 N 18R
Their heart cried unto the L-rd: ‘O wall of the daughter of
Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

219P 1012 1IMINRP

“Seek Havayah while He may be found; call upon Him
while He is near.” The Sages apply it to the Ten Days of
Teshuvah (next paragraph).
Isaiah 55:6":71”1171°yw°
:Jﬁ'h? imva; R mxrgn: al HW"!’[
Seek ye the L-RD while He may be found, Call ye upon Him
while He is near;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Rambam rules that although teshuvah is always good,
in the ten days between Rosh HaShanah and Yom Kippur
it is most fitting and is accepted at once, as it says, “Seek
Havayah while He may be found.”
Mishneh Torah, Repentance 2:61:’2 123wn n3%7 ,770 mawn
UXY TRV 00 MYy3 .07P D2 MRYEM nwRIY v5 Py AX
MR TR R0 NP3pnmy N2 ADY KO0 0B 0iN mwn
DAR T2 DMK 0°737 92 LUIRIRND T WITT (1 M YR?)
TMRIY PIYI D7 DPW 272 PRYIRY 1WA DOwIYY 1y B3 MaR
PPR 1IRIP 202 1°70K 197 (11 0713T)
Although it is ever well to cry out and repent, but during the
space of the ten days' time between Rosh ha-Shanah and
Yom ha-Kippurim it is exceedingly better, and the supplica-
tion is presently accepted, even as it is said: "Seek ye the
L-rd while He may be found" (Is. 55.6). But that is saying
solely concerning an individual, but a community every
time they cry out a whole hearted repentance they are an-
swered, even as it is said: "As the L-rd our G-d is in all
things thatwe ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

727WN "1 0wy 11597 %2R D7IRINY

In the laws of the Ten Days of Teshuvah, the Rema records
the custom of saying “Our Father, our King” evening and
morning, except on Shabbos.

Shulchan Arukh, Orach Chayim 602:10n n7R 717y n2w
X:2”N
WRY NINM? D2IYNM AT SR AP0 12 .AWN n® nAwy 70
oYY MW WK PAw DOm0 952 AR NIy R (ML) mawn
27y 1210%1 113K 07IMIRY AAT :0°1INN "9aNa 0°37n 001957
710N 0IAIR PRY 79°m w0 OX 19BRY (M) Nawa Ta5n ;I
OTIP 171 273 01 992 02N (D°373n) 11091 113K DR 77BR
(MPY) AR QYD RPR IMR D™IMIR PRY 57°¥2 7251 nwn mby
T195 O MR TY TPA2 DX PYRAWR PR 1D 00 PAmI PR
(9779 1 A Nawt 57V RN TY M350 PwIRn PR (570n)
... 12917 amann

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

7wy 19N

On “Seek Havayah while He may be found” (Isaiah 55:6),
the Talmud says, “These are the ten days between Rosh
HaShanah and Yom Kippur.” The Kehot note observes that
the Talmud brings only “while He may be found” for these
days.
Rosh Hashanah 18a:11-1227-X":X 1™ 11w wX9
2K M2 M3 RIT T2 DT NIRRT T WNT 200
.0°71937 0% MWD WA 1AW 00 7Y 9K MK 12 127 RN
PITATIY KD 002 1YY — 7023 NX N N3N 0NN NI MY
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K M7 *T2Y7 233 103Y NP TG T2 30 TR A 3 MK
O MWD WX PRV 0°R7 MY 19K (MY 12 727 MWK T 1
.0°732571
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
R W 02n71 RINA2” 970 270 1N P 0%and 27w LR LT T
,19) DM 977 03 IR IRRDAY P71 27D 177 Paw 0O vy Payb
P7RIT DY 1772 PaAR L0712 RIT 71PN IMIRIPTY (770
,T°Y0 A L,T7Y0 K1 RAN NMIPR) MPRTA 1792 DaAR L, PIRINANA 1 w1
R, (TP X L,RX L27Y0 ,RD LTVY W L,A° 0O 77T .20V WY 0 v
Yy U wNIPe — WY BY ORp TP 127 Daw 0w 7717 177 03
.21 77¥11 206

DN7WYa PR QYININY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X372 27100 IR Y
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“On the eighth day he sent the people away, and they
blessed the king.” The text refers to a later discourse on
this verse.

I Kings 8:66170:1 X 02371

DY D727 19771 TPR0NK 13730 DYTTNK 1PY *rRwd o2
0y PRI 172y TITP N 1Y WK 1230790 By 27 22im

On the eighth day he sent the people away, and they blessed

the king, and went unto their tents joyful and glad of heart

for all the goodness that the L-RD had shown unto David His

servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“To You my heart said, ‘Seek My face’; Your face, Havayah,
I will seek.” The Alter Rebbe reads it as searching one’s
deeds to reach the level of “face.”

Psalms 27:8'm:1"5 0°2°11n
WP M RN °39 P2 *37 K 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“You are standing this day, all of you, before Havayah your
G-d.” The Alter Rebbe reads “this day” as Rosh HaShanah.

Deuteronomy 29:9'0:1%”3 0°7127
D2°IR1 0P°LIY DPWRT DPPPX °N °107 072 DD 00331 DOR
i al7el e Skl aiialil]
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Ye are standing this day all of you before the L-RD your G-d:
your heads, your tribes, your elders, and your officers, even
all the men of Israel,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

B ,vd0°M23T

TorTeN °71 N°M22 Ay
“That you may pass into the covenant of Havayah your

G-d and into His oath.” The Alter Rebbe reads it as the
bond of the heart’s inner point made on Rosh HaShanah.

Deuteronomy 29:11x7°:1” 0”127
[0 Y N2 TP2N IR NP PPON 1 122 71287

that thou shouldest enter into the covenant of the L-RD thy
G-d—and into His oath—which the L-RD thy G-d maketh
with thee this day;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12RN 7187 710N
Of King Shlomo’s palanquin it says, “its inside inlaid with
love.” Here it describes the love hidden within the awe of
Rosh HaShanah.
Song of Songs 3:10:"1 0°7°w W
niam N20X 7187 1990 I 12979 371 I0TR 9 gy YTy
0777
He made the pillars thereof of silver, The top thereof of gold,
The seat of it of purple, The inside thereof being inlaid with
love, From the daughters of Jerusalem.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

is'mR LA

“Serve Havayah with awe, and rejoice with trembling.” The
Alter Rebbe uses it for joy and love hidden within awe.
Psalms 2:1187°2 0°21n
HTT973 13 N3 TN T3y
Serve the L-RD with fear, and rejoice with trembling.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“I will greatly rejoice in Havayah; my soul shall exult in
my G-d.” The text refers to a later discourse on this verse.

Isaiah 61:107:X70 11°yw°

RTS Poyn YUTIR "awhRR v3 RPN WDl Pan 2 oy i
$7722 YR NP22) XD 1027 1002 209

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“You shall circumcise the foreskin of your heart, and no
longer stiffen your neck.” The Alter Rebbe reads the fore-
skin as attachment to physical desires.

Deuteronomy 10:161”v: 0°127
7Y WRN X? D227 02227 27y NX DN7m
Circumcise therefore the foreskin of your heart, and be no

more stiffnecked.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse explains, from the Talmud’s contrast be-
tween Israel doing and not doing G-d’s will, that love itself
is a labor that takes great toil to reach, by contemplating,
as Moshe taught, that G-d “is your life.”
KEHOT'S NOTE
A ,an now 2oy

1'% 1911 0522% NIy NX 10N

“Circumcise yourselves to Havayah and remove the fore-
skins of your heart, men of Yehudah.” The Kehot note
marks that the text quotes it with a change; the Alter Rebbe
reads it as encouragement that the inner heart is always
there.

Jeremiah 4:4°7:7 717

R¥NID DPWIT? *20™ 1T ¥R 02227 NIy 30m R Avnn
:02°779m Y7 390 1337 PR T "IN URD

Circumcise yourselves to the L-RD, and take away the fore-

skins of your heart, ye men of Judah and inhabitants of

Jerusalem; lest My fury go forth like fire, and burn that none

can quench it, Because of the evil of your doings.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In the vision of the dry bones, the house of Israel says,
“Qur bones are dried up, our hope is lost; we are cut off.”
The Alter Rebbe uses these words for the despair that
Jeremiah’s call answers.
Ezekiel 37:1187:1% Hxptne
D*VRK 737 R PN N2ThD PN NSy O3 VPN N
217 117133 0PN 772K 1°NINRY W
Then He said unto me: ‘Son of man, these bones are the
whole house of Israel; behold, they say: Our bones are dried
up, and our hope is lost; we are clean cut off.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Of love it says, “its flashes are flashes of fire, a flame of
G-d.” The Kehot note gives this verse as the source of the
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image of love that rises of itself.

Song of Songs 8:6"1:’1 01w W
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The explanation (biur) of “Who has counted the dust of
Yaakov” first explains the root of “and unify our hearts”:
the two hearts, the outer and the inner dimension of the
heart, and the purpose of the soul’s descent, to refine and
raise the sparks that fell below.
KEHOT'S NOTE
3,10 pra ooyh

15920 Ay ane 1o

There the Alter Rebbe explains why a “seal” must be
drawn down: when the attributes come into the open, the
body and the animal soul give the kelipos a hold, so a seal
must separate them, as in “unify my heart.” Chosam (seal)
has the letters of tchum (boundary): a person should give
his animal soul no more than its measure, and this arousal
from below brings a corresponding limit above.
KEHOT'S NOTE
ALTR™MN

*T1m92 17N 2NN

“Bind up the testimony, seal the Torah among My disci-
ples.” The text cites it for the “seal” connected with the
Oral Torah.
Isaiah 8:161v:’n 1°yw°
2T172 M7iR 0iND 1TIYR 1Y
’Bind up the testimony, seal the instruction among My
disciples.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“If he merits, [the Torah] becomes for him an elixir of life;
if not, an elixir of death.” The Alter Rebbe applies it to
Torah study for its own sake.
Yoma 72b:1477°:2 27y R1Y°
STYR DR YR TIAT NRNY N7 0K LMY 12 YUY 237 0N
1) .m0 i ntpys — mot K% 00 0o i nys — not
RDIAT RO — 72 123K KPT NP0 RO — 72 10IRT 137 1KY
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Talmud records that the blessing over the land in
Grace after Meals must mention the covenant and the
Torah. The text refers to its discussion of this law in
Parshas Eikev.
Berakhot 48b:1337°:2 nn n1>72
PRI N3t TR0 P W KDY D3 N MK 031 XD
T RY? Xy — ”n7‘;rg’m; 131272 77 n°2 m:‘?m , PRI N2722
778 IR 010 227 .12 A2 DY T°I8 IR 11T 0N .An2in
man1 WY L7707 012 0770 778 IR 979D .17in A2 2oy
,Ninv2 whwa
There is a teaching : R. Eliezer says : Whoever does not say
"a desirable, good and ample land" in the benediction of
"the land" and "the kingdom of the house of David" in
"Who...rebuildest Jerusalem" has not complied with the re-
quirements of the law. Nahum the Elder says : He must men-
tion the Covenant in the blessing of "the land." R. Jose says :
He must mention the Torah therein. Pelemo says : He must
refer to the Covenant before the Torah, because the latter
was givenwith a ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“Let us make man in our image, after our likeness.” The
Alter Rebbe asks how G-d can have a likeness and why the
plural, and explains it through man’s two hearts and two
souls.
Genesis 1:26172:’R N°wR12
NiyaT 0O NIT2 AT IMIATI MNP DIN 1PV DOPOR MKM
PITPY RN URIT70IN YRG0 Manan 0w
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Rambam explains that the Torah’s bodily descriptions
of G-d are figures of speech, “to say that He has no like-
ness or form.” The Kehot note cites it, with the Yigdal
hymn, for the words “He has no bodily likeness.”

Mishneh Torah, Foundations of the Torah 1:9,77\n mwn
VPR 1IN PTI0° MR

MY 1127 YR 71827 0732 YIN” (R 30 TYW?) 3R TN ...
ani? .0y 33 0°PwD 2100 L Npiy 19233 oon By R
7277 DARNKY .TNNIY ARI2IT RN 7T KPR 77X MnaT P PRY
2N MWRY 7N 5PN IeE? 12197 K9 Pan 01X DY IRYT PR

”RENA 7% N¥P0R 7Y OR K320 7198 077 (T X° 2K)
If so, wherefore is it written in the Torah, "And there was un-
der his feet" (Ex. 24,10), "Written with the finger of G-d" (Ex.
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31,18), "The hand of the L-rd" (Ex. 9,3), "The eyes of the
L-rd" (Deut. 11, 12), "The ears of the L-rd" (Num. 11,18) and
more like expressions? All such terminology is in accor-
dance with the conception of sons of man who cannot recog-
nize aught but corporeal things, and the words of the Torah
is like human speech, but they are all attributes; for exam-
ple, itis ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
273 nYan .v7h L,R”D N7MI0° DN 07 am
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The note says this question, why “in our image” is in the
plural, is brought in Or HaTorah on Bereishis, and points
also to Or HaTorah on Tavo.
KEHOT'S NOTE
Y R12N D N”MIR O3 AR WYY K L,TPN 2 70 DPWRI2 N7IIR2 KM
amann

N°231 090 117apn

The Zohar teaches that three levels are bound one to an-
other, the Holy One, blessed be He, the Torah and Israel,
and each is level upon level, “hidden and revealed.” The
Alter Rebbe explains G-d’s two sides as His evident pres-
ence in creation and His unknowable essence.

Zohar III, 73ax ,ay 2’m

KEHOT'S NOTE
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“You have been shown, to know that Havayah is G-d; there
is none else besides Him.” This is G-d’s “revealed” side:
one can see that nothing exists apart from Him.

Deuteronomy 4:357”9:’7 0°727
:ﬁ*r;??; AR D’P"??stl N7 °7 72 J'IS]'['? il ahiiah
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar speaks of awe of G-d because He is the root of
all worlds, “and all before Him are considered as nothing.”
Here it shows that the nothingness of creation before Him
can be seen.
Zohar I, 11b2 ,x> x”m
KEHOT'S NOTE
.2L,RO R
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“The glory of Havayah shall be revealed, and all flesh shall

see it together.” The Alter Rebbe uses it for G-d’s revealed

side, evident in creation’s nothingness before Him.
Isaiah 40:5°77:"n 171°yw°
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And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Patach Eliyahu G-d is addressed as “hidden above all
hidden; no thought can grasp You at all.” Here it describes
His hidden side.

Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn

7awnn N9 PR 93 By RONo PRRPY B2 DY ARDY X1 NIR
qwy 79 171 PPN WY NRpERT KIT NAaR .595 72 Rovan
JRINRT PRI PRANR RDT PR2N0 PAYY N2 RATIRD L1700
72 PWPT KIT NIRY LKW "33 (RMOONR K1) NR0ONR 1IN
1PORM 719120 1 TN WUIERT XD 9D ARIDA NIRT 1A 1P 1M
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Constantinople, 1740 (CC-BY-NC)
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The passage there sets faith that is above knowledge, on
the side of holiness, against its opposite, false beliefs: in
the First Temple era, when holiness prevailed and the
Shechinah was revealed, the opposing side brought strong
false beliefs about G-dliness, and in the Second Temple
era the false belief was in worldly matters, believing
slanderers.
KEHOT'S NOTE
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“For there is not a righteous man on earth who does good
and does not sin.” The text notes that the Midrash on
Koheles cites “Let us make man” on this verse.

Ecclesiastes 7:20°2:t noip
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For there is not a righteous man upon earth, that doeth
good, and sinneth not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The closing words of the maamar’s opening verse. The
Alter Rebbe reads “with all your heart” as both hearts, in-
ner and outer, and “with all your soul” as both souls.
Deuteronomy 26:161"v:17> 0°727
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This day the L-RD thy G-d commandeth thee to do these
statutes and ordinances; thou shalt therefore observe and do
them with all thy heart, and with all thy soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“You have caused Havayah to say this day, to be your G-d
and to walk in His ways.” The Alter Rebbe reads he’emarta
as causing G-d to say “Let us make man,” and “to be your
G-d” as making His G-dliness one’s own.

Deuteronomy 26:171°:172 0°127
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Thou hast avouched the L-RD this day to be thy G-d, and

that thou wouldest walk in His ways, and keep His statutes,

and His commandments, and His ordinances, and hearken

unto His voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Let us make man in our image, after our likeness.” The
Alter Rebbe teaches that a person’s Torah study draws
down this utterance.

Genesis 1:26172:X N"wR12
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And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar says that everything depends on desire: when a
person rouses his love for the Holy One, blessed be He, the
right side is roused toward him, for “breath draws breath
and brings breath.” Here it explains how Torah spoken be-
low brings G-d’s word from above.

Zohar, Terumah 64:660-66:669-0"1n:7"0 MIN M7 720
©”0IN:"0

Hence, “Thou shalt love” is the first outstretching of the
right hand to love the Holy One, blessed be He, with that
close attachment which the right hand symbolizes. If a man
loves G-d, then G-d stretches out His right hand to him to
receive and welcome him with love. Everything in the world
depends on the will; spirit rouses spirit, and the spirit in
man turned yearningly in love to Him brings down the
Divine Spirit. When a man’s love to the Holy One is roused,
the “right hand” ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

“To My mare among Pharaoh’s chariots I have likened
you, My beloved.” The text refers to its discourse on this

likuteitorah.com/likkutei-torah/ki-savo/
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verse in Shir HaShirim.
Song of Songs 1:9°0:’R 0w 1w
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I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I will betroth you to Me forever.” The text refers to its
discourse on this verse.
Hosea 2:218723:2 y2i1
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And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Havayah has caused you to say this day, to be His

treasured people.” The Alter Rebbe reads he’emircha as

G-d giving His word into the mouth of one who studies

Torah.

Deuteronomy 26:1817:173 0127
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And the L-RD hath avouched thee this day to be His own

treasure, as He hath promised thee, and that thou shouldest

keep all His commandments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I have put My words in your mouth.” The Alter Rebbe

uses it for G-d giving His speech to one who studies Torah.
Isaiah 51:161"0:R"117°yW°
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And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“This is the statute of the Torah.” The text refers to its dis-
course on this verse.

Numbers 19:2'2:10” 72712
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This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“On the eighth day there shall be a solemn assembly for
you.” The text refers to the second of its discourses on this
verse.
Numbers 29:357”2:1” 1272
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On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And to set you high above all the nations that He has

made, for praise, for a name and for glory.” The Alter

Rebbe reads “the nations” as the enemies within a person.
Deuteronomy 26:19v7°:172 0°127
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and to make thee high above all nations that He hath made,
in praise, and in name, and in glory; and that thou mayest
be a holy people unto the L-RD thy G-d, as He hath spoken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

109 119902

“When His lamp shone over my head.” From this the Alter
Rebbe shows that tehillah is a term of light, and so
Chochmah.
Job 29:3°3:75 2%
YN 77K $99IR7 WK 2Py 91 192
When His lamp shined above my head, And by His light I
walked through darkness;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Zohar on Mishpatim says that Daas is hidden in the
King’s mouth, “which is called Tiferes,” and fills all the
chambers. The text cites it for calling Daas tiferes.

Zohar, Mishpatim 22:528-536-1"2pn:2”2 D°Lawn I 990
5PN
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“May Havayah make His face shine upon you and be gra-
cious to you.” The Alter Rebbe links the shining face with
the level of Daas.
Numbers 6:257173:1 12712
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The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“To You my heart said, ‘Seek My face.”” The Alter Rebbe
reads it as the desire of the heart drawn from G-d’s shin-

likuteitorah.com/likkutei-torah/ki-savo/
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ing face.
Psalms 27:8':1"> 0°2°71n
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In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“If you do not know, O fairest of women, go out in the
tracks of the flock.” The text refers to its discourse on this
verse in Parshas Vayeitzei.
Song of Songs 1:8°11:°} 0°7°w 1w
2y TIPTITNN "Y1 IR 222 T27KS DOWI2 1907 77 YN KoTOX
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If thou know not, O thou fairest among women, Go thy way
forth by the footsteps of the flock And feed thy kids, beside
the shepherds’tents.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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As the earth brings forth its growth, so G-d “will cause
righteousness and praise to sprout before all the nations.”
The text refers to a later discourse on this verse for
tehillah.
Isaiah 61:11x°:X70 71°yw°
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For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth
before all the nations.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“See, I set before you this day a blessing and a curse.” The
text refers to its discourse on this verse.

Deuteronomy 11:263172:X™ 0°727
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Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Matter of Rosh HaShanah and Yom Kippur

On Rosh HaShanah Nukva receives her intellect directly from Binah, so
the day calls for awe and self-nullification before the King, while the Ten
Days of Teshuvah reveal love through distance and “saw” Z’eir Anpin
and Nukva apart so that they come face to face, leading to the hidden
love of Yom Kippur. Through the speech of Torah and prayer, Israel

“causes Havayah to say” anew, “Let us make man.”

THE MAAMAR IN BRIEF

The maamar opens with the building of the first woman from Adam’s rib and the Sages’ teaching that
she was given extra binah. On Rosh HaShanah, it explains, Nukva receives her intellect (mochin) not
through Z’eir Anpin but from Binah itself: a great light contracted into Malchus, the kingship of
“Havayah reigns; He is clothed in majesty.” On this day the new moon is covered: a day of awe and nul-
lified will, with no place for love. In the Ten Days of Teshuvah love is revealed precisely through dis-
tance, “From afar Havayah appeared to me.” These days are not festivals, for their light serves to re-
pair the emotive attributes and return them face to face: the “sawing” (nesirah). Love has two forms,
the revealed Chasadim and the concealed Chasadim held in the Yesod of Imma, and Yom Kippur be-
longs to the concealed. In a person, a “foreskin” covers the heart’s inner point, and the Ten Days re-
move it. The maamar then reads “in Our image, after Our likeness,” and ends with the verses of Ki
Tavo: our service through the year causes G-d to say again “Let us make man,” and the power of that

speech is His gift.
OUTLINE

1 Rosh HaShanah, the Ten Days and Yom Kippur 1

On Rosh HaShanah Nukva receives mochin from Binah itself and the service is awe and bittul; in the Ten
Days love is revealed through distance and the nesirah returns the attributes face to face; Yom Kippur be-
longs to the concealed Chasadim in the Yesod of Imma.

2 The covering of the heart 12

A union takes place at the chest as well; in a person, the inner point of the heart is covered by a “foreskin”
that the Ten Days of Teshuvah remove, so that the heart’s inner dimension is revealed.
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3 Image and likeness

13-4

The tzelem of Z’eir Anpin comes from the concealed and revealed Chasadim, rooted in Abba and Imma; the

“likeness” is Leah and Rachel, the intellectual and vital souls, which are letters; they are “with all your

heart” and “with all your soul.”

4 Causing G-d to say

15-6

Through the mayin nukvin of our deeds, Torah and prayer, the utterance “Let us make man” is drawn from

concealment into revelation on Rosh HaShanah and G-d is crowned King; and G-d gives Israel the power of

its speech, which forms the mochin of Nukva.

KEY CONCEPTS

Mochin from Binah 718y 132272 1°min

On Rosh HaShanah Nukva receives her intellect directly
from Binah rather than through Z’eir Anpin; the maamar
reads this as the “extra binah” given to the woman, and as
a great light contracted into Malchus.

Love through distance 0pn P11

Love that is revealed because the light is not openly re-
vealed, as in “From afar Havayah appeared to me”: the
mode of the Ten Days of Teshuvah, which are therefore not
festivals.

The sawing (nesirah) 717°01

The repair of the emotive attributes in the Ten Days of
Teshuvah, which turns them from back to back to face to
face; below, it is Israel’s return to G-d and G-d’s return to
Israel, “Return to Me, and I will return to you.”

likuteitorah.com/likkutei-torah/ki-savo/

Concealed and revealed Chasadim 0°0157 0°70n1
0°77m

Two levels of love: love still enclosed in the Yesod of Imma,
bound up with the world of delight, which belongs to Yom
Kippur and “the heart’s desire”; and love after it has come
out into revelation.

The foreskin of the heart 053135 n%1y

The covering that settles over the inner point of the heart
as it descends and is clothed in a person’s outer self; the
Ten Days of Teshuvah remove it before Yom Kippur.

Feminine waters (mayin nukvin) 71°311 71

The arousal from below raised by our deeds, Torah study
and prayer through the year, which draws the utterance
“Let us make man” from concealment into revelation on
Rosh HaShanah.
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Rosh HaShanah, the Ten Days and Yom Kippur
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The matter of Rosh HaShanah and Yom Kippur. “And Havayah Elokim cast a deep sleep upon the
man,” “and Havayah Elokim built the rib,” etc. And our Sages, of blessed memory, said: “This
teaches that He gave an extra [measure of] understanding (binah),” etc.
The maamar sets out to explain the inner meaning of Rosh HaShanah and Yom Kippur, and it opens with the
verses on the making of the first woman: G-d cast a deep sleep on Adam and “built” the rib into a woman.

The Talmud (Niddah 45b) reads the word “built” (vayiven) as a hint of binah, understanding: the woman was

given an extra measure of it.
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5173 7K 2

The matter is that on Rosh HaShanah the intellect (mochin) is made for Nukva (the feminine) not
through Z’eir Anpin (the emotive attributes), but rather from Binah (understanding) itself. And this
is the matter of the tzimtzum (contraction): the level of a great light,
In Kabbalistic terms, Nukva, the feminine configuration that corresponds to Malchus, normally receives her
intellect (mochin) by way of Z’eir Anpin, the configuration of the emotive attributes. On Rosh HaShanah, the

Alter Rebbe says, she receives it directly from Binah, and this is the “extra binah” given to the woman. He
calls it a tzimtzum because a light as great as Binah must contract itself to enter Malchus.
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like Binah, drawn into the level of Malchus (sovereignty), as it is written, “Havayah reigns; He is
clothed in majesty.” And therefore “the new moon is covered on it,” which is the level of the self-
nullification (bittul) of will;

Psalm 93, “Havayah reigns; He is clothed in majesty,” describes kingship as a garment; the Rebbe’s note,
drawing on the parallel discourse in Likkutei Torah, explains that G-d clothed and contracted Himself in
many garments and contractions until He could be called “King.” Rosh HaShanabh is the festival on which
“the new moon is covered” (Talmud, Rosh Hashanah 8a-b), and that concealment matches the service of the
day: the nullification (bittul) of one’s own will before the King.
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that is, the bittul of the very essence of the soul out of awe, and the level of love has no place there.
But in the Ten Days of Teshuvah it is called “From afar Havayah appeared to me.”
This bittul is the self-effacement that comes from awe, in which a person’s very being is set aside, and in that
state there is no room for love, since love needs someone who feels himself as the one who loves. The Ten

Days of Teshuvah are different: they are described by Jeremiah’s words “From afar Havayah appeared to
me,” which continue, “with an everlasting love I have loved you.”
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For the level of love is revealed because of the distance of place, since the light there is not so much
in revelation; for after all, it is not a Yom Tov, since on every Yom Tov there is a revelation of the
mochin of Abba and Imma (Chochmah and Binah) in Nukva.
In the Ten Days, love is aroused precisely by distance: the Divine light is not openly revealed then, and long-
ing for what is hidden brings love out. The Rebbe’s note compares this to a son who is at home with his fa-

ther, yet the father hides his face from him. These days are not festivals, for on a festival (Yom Tov) the

mochin of Abba and Imma, the intellectual configurations, are revealed in Nukva, as Pri Etz Chaim explains.
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But they are through Z’eir Anpin, which is not so on Rosh HaShanah. (And see what is written in the
explanation on the verse “And it shall be, from new moon to new moon.”) And [this is|] not because
of a revelation of the illuminations of the mochin themselves, for it is written, “whenever we call to
Him,” and not to His attributes, but rather because of a revelation of the Infinite Light (Or Ein Sof),
blessed be He.

On a festival the mochin reach Nukva by way of Z’eir Anpin, whereas on Rosh HaShanah they come to her
directly from Binah; the parenthesis refers to an explanation on Isaiah’s verse “from new moon to new
moon” for more on this. Yet what makes a festival is not the illumination of the mochin as such, for the
Sifrei, cited in the Pardes Rimmonim, reads “whenever we call to Him” as to Him and not to His attributes; it
is the Infinite Light, blessed be He, revealed through them.
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And because the illumination of the mochin is more exalted, therefore it is a Yom Tov; which is not
so with the illumination of the emotive attributes (middos), in which the light shines through dis-
tance of place more than [in] the mochin, because the illumination in it is only for the rectification
of the middos, to return them face to face.
Because the illumination of the mochin is the higher revelation, the days that carry it are festivals. The Ten
Days carry instead an illumination of the emotive attributes (middos), whose light shines through distance

even more than that of the mochin, because its whole purpose is to repair the attributes and bring them back
face to face.
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And this is the matter of the sawing (nesirah). (See in the discourse beginning “For Avraham does
not know us”; and in man himself, too, the vital soul desires, etc., but in the intellect, etc. And see
on this matter of back to back and face to face, on the verse “Remember what Amalek did to you,”
etc., “behind you,” etc.; see there.)
This repair is called the nesirah, the “sawing”: in the Arizal’s teaching, Z’eir Anpin and Nukva first stand
joined back to back and are “sawn” apart so that they can turn face to face, and Pri Etz Chaim says this hap-
pens over the ten days from Rosh HaShanah to Yom Kippur, one attribute each day. The parentheses point to
two discourses in Torah Ohr: the one on “For Avraham does not know us,” which says that in a person the vi-

tal soul desires worldly things, back to back, while in the intellect the will turns toward G-d, face to face; and
the one on “Remember what Amalek did to you,” on back to back and face to face.
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And so too below, in Israel as a whole, it is a time of teshuvah: “Call upon Him while He is near.”
And this is [the meaning of] what is written (in Malachi, chapter 3), “Return to Me, and I will return
to you,” that is, face to face;
The same happens below, in the Jewish people as a whole: the Ten Days are a time of teshuvah, of which
Isaiah says “Call upon Him while He is near,” and the Talmud (Rosh Hashanah 18a) applies the verse to these

days. Malachi’s “Return to Me, and I will return to you” describes the face-to-face turning: Israel turns to-

ward G-d, and G-d turns toward Israel.
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but it is not the illumination of the mochin. And therefore the terms “something” (yesh) and “a
thing” (davar) apply to it, the level of love, etc.: that there be (yesh) someone who loves, etc.

Yet this closeness is not an illumination of the mochin; it lives in the emotions. That is why this love is called
“something” (yesh), a felt thing: love means that there is someone who loves, a self that feels it.
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However, there are two levels of love, which are the revealed Chasadim (kindnesses) and the con-
cealed Chasadim. And the concealed ones are above, in the Yesod (foundation) of Imma,
The Alter Rebbe now distinguishes two kinds of love, which correspond to the Kabbalistic “revealed

Chasadim” and “concealed Chasadim” (kindnesses). The concealed Chasadim are still enclosed within the

Yesod of Imma: love still held within understanding, before it comes out as felt emotion.
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for there they are bound up in the world of delight, since there is the revelation of Atik. (And see
what is written on the matter of the concealed and the revealed Chasadim in the explanation on the
verse “These are the journeys,” and in the explanation on the verse “And the number of the chil-
dren of Israel shall be.”)
There, still within Binah, the Chasadim are bound up with the world of delight, because Binah is where Atik,
the inner dimension of Keser that is associated with delight, is revealed. The parenthesis refers to two other

explanations that discuss the concealed and revealed Chasadim, on “These are the journeys” and on “And
the number of the children of Israel shall be.”
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And this is the matter of Yom Kippur, “Before Havayah you shall be purified”: that Nukva receives
the five Gevuros, etc. And all the ascents are by way of Imma, up to the Beard (dikna), etc.; and this
is the level of the heart’s desire (re’usa d’liba), etc. Whereas the revealed ones are after they come
out into revelation, etc.
Yom Kippur, the day of “before Havayah you shall be purified,” belongs to the concealed Chasadim: on it
Nukva receives the five Gevuros, and all the ascents of the day pass through Imma, up to the “Beard”
(dikna), the source of the thirteen attributes of mercy. This is “the heart’s desire” (re’usa d’liba), a longing

hidden in the heart’s depths. The revealed Chasadim, by contrast, are love after it has come out into the

open.
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SECTION 2 - 112

The covering of the heart
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Now above, in the chest (chazeh), there is a union (zivug), etc., because there, too, there is the level
of Yesod, etc. And see what is written in the discourse beginning “The eyes of all.”
Above, at the level of Z’eir Anpin’s “chest” (chazeh), there is also a union (zivug), because that place too has

an aspect of Yesod, the Sefirah through which union takes place. The Alter Rebbe refers to his discourse on

“The eyes of all look to You” for more on this.
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And this is the matter of the point of the inner dimension (pnimiyus) of the heart and its bond, to
cleave to Him. And in the descent (hishtalshelus) below, through its being enclothed in the outer
dimension (chitzoniyus), there hovers over it the level of a foreskin (orlah): “the foreskin of your
heart.”

In a person this corresponds to the inner point of the heart and its bond with G-d, its wish “to cleave to Him.”

As that point descends and is clothed in a person’s outward self, a covering settles over it, which the Torah

calls “the foreskin of your heart.”
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Therefore the Ten Days of Teshuvah [come] before Yom Kippur: to remove the level of foreskin
mentioned above through “Let us search our ways,” etc. And then the inner dimension of the heart
will be revealed, etc.

This is why the Ten Days of Teshuvah come before Yom Kippur: through self-examination, “Let us search

our ways” (Lamentations 3:40), the covering is removed. Then the inner dimension of the heart can be re-
vealed, as it is on Yom Kippur.
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SECTION 3 - 13-4

Image and likeness
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And this is [the meaning of] “in Our image, after Our likeness.” For the image (tzelem) of Z’eir
Anpin is from the level of the concealed and revealed Chasadim mentioned above, and their source

is from Abba and Imma, etc., for the tzelem, etc., [is] the level of “hidden and revealed,” etc.

The Alter Rebbe returns to the verse “Let us make man in Our image (tzelem), after Our likeness (demus).”
The tzelem of Z’eir Anpin comes from the concealed and revealed Chasadim described above, whose source
is Abba and Imma, and tzelem itself has a hidden and a revealed side. The Rebbe’s note suggests that “for the
tzelem, etc.” should perhaps read “for the tzelem is the level of.”
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And so it is higher and higher, up to the loftiest heights, without end, etc.; and even above the par-
tition (parsa), etc.; and even in Adam Kadmon, etc.

The same pairing of hidden and revealed repeats at every level, without end: even above the parsa, the parti-
tion between the World of Atzilus and the worlds below it, and even in Adam Kadmon, the first and highest
configuration of all.
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And “after Our likeness” is the level of Leah and Rachel. Leah is the intellectual soul, from the back
(achorayim) of Imma; and Rachel is the vital soul, which gives life to worlds, etc.,

“After Our likeness” refers to Leah and Rachel, the two feminine configurations of Z’eir Anpin. Leah is
called the “intellectual soul,” drawn from the back (achorayim) of Imma, and Rachel the “vital soul,” the one
that gives life to the worlds.
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for they themselves are the level of the likeness and form of letters, etc., and they enclothe Z’eir
Anpin. And this is [the meaning of] “with all your heart”: the level of the image (tzelem) mentioned
above; and “with all your soul”: the level of the souls, “after Our likeness,” mentioned above.
These two “souls” are likeness and form, the letters that clothe Z’eir Anpin; the Rebbe’s notes add that the
letters of thought are in the intellectual soul and the letters of speech in the vital soul, and that the letters

clothe both intellect and emotions. So “with all your heart” corresponds to the tzelem, which the notes call
the very essence and being, and “with all your soul” to the two souls of the likeness.

SECTION 4 - 115-6

Causing G-d to say
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And this is the matter of the Oral Torah, the level of speech, etc. And this is [the meaning of] “You
have caused Havayah to say this day,” etc. For at the time of the creation of the world, “and there
was no man,” etc., [it was] “when it arose in His will,” etc.;

Speech, the level of Nukva, is also the Oral Torah, and this explains the verse “You have caused Havayah to

say this day.” When the world was first created “there was no man” to serve G-d, so creation came from

G-d’s own will alone, “when it arose in His will.”
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but now, through the deeds of the lower beings, etc. And according to the measure of the raising of
mayin nukvin (feminine waters) through our deeds and our service in Torah and prayer through-
out the whole year, “spirit brings spirit and draws down spirit” from above, from concealment
Now, however, the renewal each year depends on the deeds of those below. According to the “feminine wa-
ters” (mayin nukvin), the arousal that our deeds, Torah study and prayer raise through the whole year, “spir-

it brings spirit and draws down spirit”: an arousal from below draws down a matching arousal from above,

out of concealment.
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into revelation, in the utterance “Let us make man in Our image, after Our likeness,” so that there
be the level of Rosh HaShanah, King over all of man. And this is [the meaning of] “that you make
Me King over you.” For the souls arose in the Supreme Thought.
This drawing-down brings the utterance “Let us make man in Our image, after Our likeness” from conceal-
ment into revelation, so that on Rosh HaShanah G-d is again King over man; this is the Talmud’s “so that you

make Me King over you.” It is possible because the souls of Israel “arose in the Supreme Thought”: they were
first in G-d’s intent.

213 701 nAnRT T IR 99 .10 71710 717N 712772 D31 PR 1On anawnn 0oORYEIAY 140
And just as they bring their thought out from potential into actuality in the speech of Torah study
and prayer, so “You have caused Havayah to say this day,” etc.

As people bring their thoughts from potential into actual speech when they study Torah and pray, so on
Rosh HaShanah Israel “causes Havayah to say”: their speech below draws the Divine utterance out of con-
cealment into revelation.
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That is to say: that He should say this utterance, “Let us make man,” etc. For the level of the Oral
Torah and the level of Rosh HaShanah are one matter, the level of speech, the level of Nukva, etc.
“And Havayah has caused you to say,” etc.:

Israel causes G-d to say again the utterance “Let us make man.” The Oral Torah and Rosh HaShanah are one

matter, because both are the level of speech, Nukva; and the next verse, “And Havayah has caused you to
say,” is explained in what follows.
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for of this raising of mayin nukvin it is written (Psalms 147), “He has not done so,” etc. And the
souls arose in thought because

This raising of “feminine waters” is particular to Israel, as Psalm 147 says of G-d’s statutes and ordinances,
“He has not done so for any nation.” The souls of Israel “arose in thought,” and the next words give the

reason.
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G-d is the One who gives them power in their speech, “He set them in the mouth,” etc., “for praise,
for a name and for glory,” that they make mochin for Nukva, the level of Chochmah, Binah and

Daas, etc. And this suffices for one who understands.

The power of Israel’s speech in Torah and prayer is given by G-d Himself, who, in the words of Sefer
Yetzirah, “set the letters in the mouth”; this is “Havayah has caused you to say.” “For praise, for a name and
for glory” are Chochmah, Binah and Daas: through their speech Israel forms the mochin of Nukva.

IN ONE'S AVODAH

In the Ten Days of Teshuvah, search one’s ways (“Let us search our ways”) to remove the covering over the
inner point of the heart, so that its inner dimension is revealed on Yom Kippur. Through Torah study and
prayer all year, bring one’s thought into speech: this raises the “feminine waters” that cause G-d to say
again “Let us make man” and to be crowned King over us on Rosh HaShanah.

QUESTIONS FOR DISCUSSION

1. Why does the maamar say that love has no place in the bittul of Rosh HaShanah, yet is revealed in the Ten
Days of Teshuvah?

2. How can distance reveal love more than closeness, as in “From afar Havayah appeared to me”?

3. What is the difference between the concealed and the revealed Chasadim, and why does Yom Kippur be-
long to the concealed ones?

4. What is the “foreskin of the heart” in a person, and how do the Ten Days of Teshuvah remove it?

5. In what sense do our Torah study and prayer “cause Havayah to say” “Let us make man” each Rosh
HaShanah?
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“And Havayah Elokim built the rib that He had taken from
the man into awoman.” The Talmud reads “built” as a hint
of binah, which the Alter Rebbe applies to Nukva receiving
mochin from Binah.
Genesis 2:22273:’2 N°wR72
[DTRI7PK TR MWK DIRTTR PP TIWR YPROTNR DOR0R 110
And the rib, which the L-RD G-d had taken from the man,
made He awoman, and brought her unto the man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

77007 11302 1naw bR
From “And Havayah Elokim built the rib” the Talmud

learns that the Holy One, blessed be He, gave woman more
understanding (binah) than man. The Alter Rebbe reads it
as Nukva receiving her mochin directly from Binah on
Rosh HaShanah.
Niddah 45b:11-1227>-8":2 11”1 1173
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William Davidson, Vocalized Aramaic (CC-BY-NC)

“Havayah reigns; He is clothed in majesty; Havayah is
clothed, He has girded Himself with strength.” Kingship is
described as a garment: the great light of Binah contract-
ed into Malchus.
Psalms 93:1X:37% 0°%°1n
:0INA~232 DN 1IN AR MRND Y7 WP WP MR 7700
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 702Nn wTnn

The Talmud expounds “Blow the shofar at the new moon,
at the covered time for our festival day”: which festival is it
on which the new moon is covered? Rosh HaShanah. The
Alter Rebbe links that concealment to the bittul of the day.
Rosh Hashanah 8a:17-8b:1'X:2°1-1":X ' 11w WX
130 0% 11092 DI WM YRR :°NIT ?RIN WNT ORRn
37 :2°N27 .TIWD WRI AT MR NI — 12 70ann YT A0 PR
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“From afar Havayah appeared to me: with an everlasting
love I have loved you; therefore I have drawn you with
kindness.” The Alter Rebbe reads it of the Ten Days of
Teshuvah, when love is revealed through distance.
Jeremiah 31:3':x7% 107
270N AW 1372¥ TPNAX 07y NIAXRT °7 X7 pinTn
’From afar the L-RD appeared unto me.’ ’Yea, I have loved
thee with an everlasting love; Therefore with affection have I
drawn thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The twentieth gate, on the festivals, explains that on Yom
Tov the mochin of Abba and Imma come into Z’eir Anpin
clothed in the Netzach, Hod and Yesod of Imma, and that
Z’eir Anpin and Nukva receive them through Imma. The
Alter Rebbe relies on it for the revelation of mochin on
every Yom Tov.
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Pri Etz Chaim (Public Domain)
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“For what great nation has G-d so near to it as Havayah
our G-d is, whenever we call to Him?” The Alter Rebbe
cites it for calling to G-d Himself.
Deuteronomy 4:7°1:"7 0°7127
1RIP7222 1ROR D 1R 0°3p DOpPR PR PiTa van 0D
PR

For what great nation is there, that hath G-d so nigh unto
them, as the L-RD our G-d is whensoever we call upon Him?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Pardes Rimmonim quotes the Sifrei on “whenever we
call to Him”: to Him, and not to His attributes, and asks
how prayer may then be directed through the Sefiros. The
Alter Rebbe uses the saying to show that the love of the
Ten Days comes from the Infinite Light itself.

Pardes Rimmonim 32:2-33-3:3% 0°1127 0770
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Pardes Rimonim (Public Domain)

17°0a7 1Py
Among its principles concerning Nukva, Etz Chaim ex-
plains that the nesirah took place while Z’eir Anpin’s back
aspects, called “deep sleep” (tardemah), were upon him,
and that afterwards they came face to face. The Alter
Rebbe identifies the repair of the attributes in the Ten
Days with this nesirah.

Sefer Etz Chaim 34:2°2:7°% 0»n vy

17°011 1Py

Because Z’eir Anpin and Nukva came out back to back at
creation, each Tishrei the nesirah is needed: it is done in
the ten days from Rosh HaShanah to Yom Kippur, one at-
tribute each day, and on Yom Kippur it reaches the inward
level, to return them face to face. The Alter Rebbe calls the
repair of the attributes in the Ten Days “the matter of the
nesirah.”

Pri Etz Chaim, Gate of Rosh Hashana 1:6wx1 1yw ,0%1 vy "9
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Pri Etz Chaim (Public Domain)
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“For You are our Father; for Avraham does not know us,
and Israel does not recognize us; You, Havayah, are our
Father.” The verse opens the discourse to which the paren-
thesis refers.
Isaiah 63:161"0:270 11°yw°
AT AN 372 K DX YT KD DI 7D I AN
:T0Y 029Y7 17K:
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our
Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Remember what Amalek did to you on the way, when you
came out of Egypt”; the next verse says he struck “all the
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weak behind you.” The parenthesis points to the discourse
on this verse for back to back and face to face.
Deuteronomy 25:171>:7173 0°727
:DUT$RY DRNXE T1T2 P2RY 97 1YYV DX 13}
Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Seek Havayah while He may be found; call upon Him
while He is near.” The Talmud (Rosh Hashanah 18a) ap-
plies the verse to the ten days between Rosh HaShanah
and Yom Kippur.
Isaiah 55:6:717117°yw°
:219p inina R INZRI2°0 W
Seek ye the L-RD while He may be found, Call ye upon Him
while He is near;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Return to Me, and I will return to you, says Havayah of
Hosts.” The Alter Rebbe reads the mutual return as a face-
to-face relationship.
Malachi 3:7°1:3 *387n
DDPPR WK Y2K 1MW ORTRY XYY SPOn On70 0°NAR nn?
1213 172 ONTPRY NIRIT T AN
From the days of your fathers ye have turned aside from
Mine ordinances, and have not kept them. Return unto Me,
and I will return unto you, Saith the L-RD of hosts. But ye
say: ‘Wherein shall we return?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“These are the journeys of the children of Israel who went
out of the land of Egypt.” The text refers to an explanation
on this verse that discusses the concealed and revealed
Chasadim.
Numbers 33:1°K:3"2 12712
AYRTT'2 DNRIZ? DOIR PIRD RE WK OXII7 *yon A9K
Hahhsl
These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the
hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the number of the children of Israel shall be like the

sand of the sea.” The text refers to an explanation on this
verse for the concealed and revealed Chasadim.

Hosea 2:1'R2 yuin
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Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it
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shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For on this day He shall atone for you, to purify you; from
all your sins, before Havayah you shall be purified.” The
Alter Rebbe connects the purification of Yom Kippur with
the concealed Chasadim in the Yesod of Imma.

Leviticus 16:30°7:1°0 X1p™
37700 1 *197 D2 NRYA P31 DONK ITY? 0277y 1907 M 097D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“And Havayah Elokim cast a deep sleep upon the man,
and he slept; and He took one of his ribs.” The maamar
opens with the making of the woman as the image of what
takes place above on Rosh HaShanah.

Genesis 2:21x72:2 N°wR12
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And the L-RD G-d caused a deep sleep to fall upon the man,

and he slept; and He took one of his ribs, and closed up the

place with flesh instead thereof.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“And it shall be, from new moon to new moon and from
Sabbath to Sabbath, all flesh shall come to bow down be-
fore Me.” The text refers the reader to an explanation on
this verse at this point in the argument.
Isaiah 66:23375:170 11°yW°
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9
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to
worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Circumcise, then, the foreskin of your heart, and do not
stiffen your neck any longer.” The Alter Rebbe uses “the
foreskin of the heart” for the covering that settles over the
heart’s inner point as it descends.
Deuteronomy 10:161"v: 0°727
TIy 1WpN X 02271Y) 02227 N27Y NX oYM
Circumcise therefore the foreskin of your heart, and be no
more stiffnecked.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Let us search and examine our ways, and return to
Havayah.” The self-examination of the Ten Days removes
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the covering over the heart.
Lamentations 3:40":3 12°K
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Let us search and try our ways, And return to the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

22

AN ANl

“Let us make man in Our image, after Our likeness.” This
paragraph explains “image” (tzelem), and the next ex-
plains “likeness” (demus), as levels of the configurations
above.

Genesis 1:26172:°8 NwR12
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And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

23

24
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“You have caused Havayah to say this day that He will be
your G-d, and that you will walk in His ways.” The maamar
reads “caused to say” as Israel’s arousal drawing out the
Divine utterance “Let us make man” on Rosh HaShanah.
Deuteronomy 26:171°:173 0°727
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Thou hast avouched the L-RD this day to be thy G-d, and
that thou wouldest walk in His ways, and keep His statutes,
and His commandments, and His ordinances, and hearken
unto His voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“... and there was no man to work the ground.” At the cre-
ation there was no one below to arouse G-d’s will, so cre-
ation came from His will alone.
Genesis 2:5°77:"1 N°wR12
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No shrub of the field was yet in the earth, and no herb of the
field had yet sprung up; for the L-RD G-d had not caused it
to rain upon the earth, and there was not a man to till the
ground;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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25

26
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“Let us make man in Our image, after Our likeness.” The
utterance that created man is drawn anew from conceal-
ment into revelation each Rosh HaShanah.
Genesis 1:26772:’R N°wR12
A1) 0% D372 3777 MR a:p’?g; xR Ayl D’,?"?kj plhgl
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And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

03°%y "11ovonnw
G-d says: “Say before Me on Rosh HaShanah [verses of]
kingship, remembrance and shofar: kingship, so that you
make Me King over you.” The Alter Rebbe reads it as Israel
renewing G-d’s kingship each Rosh HaShanah.
Rosh Hashanah 16a:15170:X 1”0 7wn WX
1981 X377 T2 WITRI MK — 272 0 1391 7R 7INK TR "1Em
WXN3 "397 TN LAY B3 027 AN VT3 03 o g
,027%y "113°9nAY *73 — NiToPn .NiTDiYy nidnot nivabn mwn
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William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 6

27

28
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“You have caused Havayah to say this day that He will be
your G-d.” Israel brings its thought into speech, and so
causes G-d to say again “Let us make man.”
Deuteronomy 26:171°:173 0°727
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1192 ywP) voswm 1Rizm
Thou hast avouched the L-RD this day to be thy G-d, and
that thou wouldest walk in His ways, and keep His statutes,
and His commandments, and His ordinances, and hearken
unto His voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Let us make man in Our image, after Our likeness.” This
is the utterance that Israel “causes” G-d to say on Rosh
HaShanah.

Genesis 1:26172:’X N°wX12
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And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Havayah has caused you to say this day that you will

be His treasured people.” Read here as G-d giving Israel
the very power of their speech.
Deuteronomy 26:1817:173 0°127
0D W) 23T WD 1930 0y? 2 niie o ATRRT M
Pnizn
And the L-RD hath avouched thee this day to be His own
treasure, as He hath promised thee, and that thou shouldest

keep all His commandments;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Twenty-two foundation letters: engraved in the voice,
hewn in the breath, set in the mouth in five places.” The
Rebbe’s note cites this for “He set them in the mouth”:
G-d is the source of the letters of human speech.
Sefer Yetzirah 2:3°1:’2 719°%° 700
192 MyY12p M2 Mxn 51,73 NIPIPn 710° MPNIR D°NWY D0y
121011 01972] ¥"IWDT nrasuT ?723°3 7”12 YPANR Nimpn awnana
nwnwn YPANR ,NPMA2 Nabaws Nwha MR 1t mawna non
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oy nwawn WL wRIa 073907 ,nn001 Nk v anvwtw By
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[:27mn

Sefer Yetzirah, Warsaw 1884 (Public Domain)
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“... for praise, for a name and for glory, and that you be a
holy people to Havayah your G-d.” The Alter Rebbe reads
the three terms as Chochmah, Binah and Daas, the
mochin that Israel’s speech forms for Nukva.

Deuteronomy 26:19v°:172 0°127

AN°T2) NIRBNPY DY NPAN? Y WK 077723 2y 117y AN
and to make thee high above all nations that He hath made,
in praise, and in name, and in glory; and that thou mayest

be a holy people unto the L-RD thy G-d, as He hath spoken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“He has not done so for any nation, and His ordinances
they have not known. Halleluyah.” The Alter Rebbe ap-
plies it to Israel’s raising of “feminine waters.”
Psalms 147:20°2:1p 0°7°11n
:ART720 DIYTY22 DOLBYM a0 12 AyKY
He hath not dealt so with any nation; And as for His ordi-

nances, they have not known them. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Because you did not serve Havayah your G-d with joy”

Every Jew can serve G-d with joy, because the Torah is G-d’s own light:
studying it quenches the longing to cleave to Him that is hidden in every
heart. That joy is open even to one who has fallen from love, and it grows

as he recognizes his own lowliness.

THE MAAMAR IN BRIEF

The maamar asks how the Torah can fault all Israel for not serving G-d “with joy,” when rejoicing in
G-d seems to be the level of the righteous. It distinguishes two services, prayer and Torah study.
Prayer, “the morning of Avraham,” is the time to wake the love for G-d that sleeps in every heart, by
contemplating that G-d is “El Olam”: the world is only a ray of His light, which comes from Him with-
out changing Him, as fruit comes from the earth’s power of growth and thoughts from the soul. This
contemplation runs through the morning prayers and leads to the Shema. Of two loves, the selfless
flame of the righteous and the longing to cleave to G-d that every Jew has, the second can be fulfilled
only through the Torah, in whose letters G-d’s light is clothed; that fulfillment is the joy every Jew is
commanded. Even one whose love has cooled can rejoice in his study, all the more as he recognizes his
lowliness. The maamar closes with the preparation for prayer: heaviness of head, a mikveh, charity,

and the study of musar.

OUTLINE

1 The question and the two services 1

How can all Israel be faulted for not serving with joy, the level of the righteous? The answer begins with two
services, prayer and Torah; prayer is the morning time for waking the love that sleeps in every heart.

2 The contemplation of prayer 12-4

G-d is “El Olam”: the world is only a ray of His light, like fruit from the power of growth and thought from
the soul. The morning prayers revolve around this, ask for help against accusations and distractions, and
lead to the Shema.
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3 Two loves, and the Torah that fulfills them

15-7

The selfless love of the righteous differs from the longing to cleave to G-d that every Jew has. That longing

is fulfilled only through the Torah, whose letters hold G-d’s light, and its fulfillment is the joy everyone can

reach.

4 Joy for one who has fallen from love

18-10

One whose love has cooled can still rejoice in the Torah, which is one with G-d; recognizing his lowliness

doubles the joy, while sadness comes from pride, and the Torah’s light “passes over transgression” for the

humble.

5 Yaakov and Yisrael; the joy of the righteous

m

The humble service is Yaakov, the servant; Yisrael is the time of great love, when joy comes easily. The joy of

a mitzvah is commanded of all; the revealed joy in G-d Himself is the level of the righteous, open to all on

Yom Tov.

6 Preparing for prayer

112-15

Heaviness of head, a recognition of lowliness in the mind; then three things that remove what hinders
prayer: a mikveh, since prayer is fragrance and fragrance depends on purity; charity, against the accusa-

tions; and musar, in which simple faith is the crown of the great love.

KEY CONCEPTS

The hidden love n7n10m 727K

The love for G-d present in every Jew’s heart. It lies dor-
mant, as if asleep, until contemplation in prayer brings it
into the mind.

El Olam 071y %

G-d as “world,” not “the G-d of the world”: the world is not
a thing in its own right but a ray of His light.

INMumination 7787

An outflow that leaves its source undiminished and un-
changed, like thought from the soul or fruit from the pow-
er of growth. The world, and the light in the letters of the
Torah, are illuminations from G-d.

likuteitorah.com/likkutei-torah/ki-savo/

The two loves N1271X °1°1 1w

A selfless love that flares up of itself, the level of the right-
eous, and the longing to cleave to G-d that every Jew has.
The second is fulfilled through the Torah.

Leftovers 077w

Regarding oneself as superfluous in the world. For one so
humble, the Torah’s light “passes over transgression.”

Yaakov and Yisrael >x7w~) 2py°

Two levels of service: Yaakov, the servant whose love has
cooled yet who serves with joy, and Yisrael, the time of
great love in prayer, when joy comes easily.

Heaviness of head w1 7215

The sober recognition in the mind, before prayer, of one’s
own lowliness and of the sins that hide the level of Yisrael.
It need not be a heaviness of the heart.

60



LIKKUTEI TORAH - PARSHAS KI SAVO - MAAMAR 3 12 Anne2 "1’|7‘?N 1 DR N7y X% WX nnn

SECTION 1 - 11

The question and the two services
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“Because you did not serve Havayah your G-d with joy,” etc. Now, to understand [this]: is this not
[one of] the levels of the righteous, as it is written, “Rejoice, you righteous, in Havayah,” etc.? And
how can every person reach it?
The maamar opens with Deuteronomy 28:47, from the rebuke in Ki Tavo: the curses come “because you did
not serve Havayah your G-d with joy and with gladness of heart.” The difficulty is that rejoicing in G-d seems

to be the level of the righteous, as Psalms 97:12 says, “Rejoice, you righteous, in Havayah”; how, then, can

the Torah expect it of every Jew?

077 ©I9 7721 PRIW° NN 2PYC NI°NA 192 NTMY OV TR T NTIAYa MAITR ’2 WO an IR
.1290 N°M2Y 7790 N3

However, there are two levels in the service of G-d: the attribute of day and the attribute of night,
the level of Yaakov and the level of Yisrael; and in particular terms, they are the level of Torah and
the level of prayer.

The answer begins by distinguishing two levels in serving G-d, called “day” and “night” and linked to the pa-

triarch’s two names, Yaakov and Yisrael. In a person’s daily life the two levels appear as Torah study and
prayer; the maamar explains each pair as it goes on.

77730 ¢7,RTDX ORI RWHI2 K137 023 4S0mnaws 217 1772 1900 NI 010 0T 1Y wUn 1Y)
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(See what is written about the attribute of day and the attribute of night in the discourse beginning
“Sing and rejoice,” regarding “song in the evening and joy in the morning”; and in the discourse
beginning “The matter of Chanukah,” regarding “in the morning it is written ‘when he makes [the
lamps] good,” and toward evening it is written ‘when he raises [them]|’”; and at the end of the dis-
course beginning “To understand the matter of the blessings”; [and] at the end of the discourse be-
ginning “Know this day.” And see the Zohar, Part I, 174a, on the matter of Yaakov and Yisrael.)

This parenthesis lists where the Alter Rebbe treats these themes elsewhere: Torah Ohr’s discourse on “Sing

and rejoice” (Zechariah 2:14), which takes up the Zohar’s “joy in the morning and song in the evening,” and

its discourse on Chanukah, which contrasts the morning tending of the Menorah’s lamps (Exodus 30:7) with

their kindling toward evening (Exodus 30:8). The Zohar passage cited explains why the patriarch is some-
times called Yaakov and sometimes Yisrael.
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The explanation is this: our Sages, of blessed memory, said, “The time for Torah is one thing and

the time for prayer is another,” for prayer is called “the life of the hour” and Torah “eternal life.”

Before explaining the two levels, the Alter Rebbe recalls the Talmud (Shabbos 10a): when Rava saw Rav
Hamnuna lengthening his prayer, he said that people leave “eternal life” (Torah) for “the life of the hour”
(prayer, in which one asks for present needs), and Rav Hamnuna held that each has its own time. Torah and
prayer are thus two distinct services.
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And to understand the matter of prayer, of which it is written, “And Avraham rose early in the
morning”: that is, the hidden love in the heart of each and every one of Israel is in concealment
and hiddenness, in a state of sleep, and it must be awakened from its sleep, as it is written, “if you

awaken (ta’iru),” with one reish, “and if you arouse (te’oreru),” with two reishes.

Prayer is linked to the verse “And Avraham rose early in the morning” (Genesis 22:3). Every Jew has a hid-
den love for G-d in the heart, but it lies dormant, as if asleep, and prayer is the time to wake it; the verse in
Song of Songs uses two verbs for waking, ta’iru, written with one letter reish, and te’oreru, written with two.

1y 297 nontIn 1307 oW1 °1wa 1TIYN ORY 2% NIPNEST 1190 TR WUON2 17°YN OX B
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That is: “if you awaken,” with one reish, is the outer dimension (chitzoniyus) of the heart, and “if
you arouse,” with two reishes, is the inner dimension (pnimiyus) of the heart; see the Likkutei

Torah of the Arizal, of blessed memory, on Song of Songs.

The single reish stands for waking the outer layer of the heart, and the doubled reish for stirring its inner
depth. The Alter Rebbe cites this reading from the Arizal’s Likkutei Torah on Song of Songs.
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“The love, until it desires” (see the Zohar, Part II, 9a, 146b; Tikkunei Zohar, Tikkun 30): for there is
a time and a season for the desire and longing of the hidden love mentioned above, namely, at

Shacharis.

The verse ends “the love, until it desires”: the hidden love has its proper time to awaken into desire and

longing for G-d. That time is Shacharis, the morning prayer.
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And this is [the meaning of|] “And Avraham rose early in the morning” (see the Zohar, Part I, 72a,
203a, 247b; Part 111, Vayikra, 22b, the end of 52b, the end of 204a, 242a).

This is why prayer is tied to Avraham rising early: the morning is Avraham’s time. The Zohar passages cited
speak of “the morning of Avraham,” the hour of divine favor, and of Avraham as the one who instituted the

morning prayer.
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The sleep of this love is like, for example, a person who is asleep, whose thought is in a state of

withdrawal above the mind and is not enclothed in his mind at all;

The Alter Rebbe now explains what it means for love to “sleep.” In a sleeping person, thought has withdrawn

above the mind and is no longer clothed in it, so it does not operate through deliberate thinking.
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and therefore dreams are mere imaginings (see what is written in the discourse beginning “A
song,” etc., “we were like dreamers”). But when he wakes, this thought enters into the mind and is
enclothed within his mind, to think with [his thoughts] as he wishes.

That is why dreams are only imaginings; the Torah Ohr discourse on “we were like dreamers” (Psalms 126:1)

explains that in sleep the discerning intellect withdraws and only imagination is left. On waking, thought en-

ters the mind again, and a person directs his thinking as he wishes.
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Whereas in a dream there is no choice or will at all. So too is the matter with this love when it is in a
state of sleep: even though he remembers G-d in his heart and knows in a general way that “the
whole earth is full of His glory,”

In a dream a person has no choice or will. The hidden love can be in the same state: a person remembers

G-d in his heart and knows in a general way that “the whole earth is full of His glory” (Isaiah 6:3), yet this
knowledge has the quality of a dream.

likuteitorah.com/likkutei-torah/ki-savo/ 63



LIKKUTEI TORAH - PARSHAS KI SAVO - MAAMAR 3 12 AnnY2 "1’|7‘?N 1 DR N7y X% WX nnn

03730 MY Tekna] PPIIRNAD AYY ANIRD 19K UN° A% TAI RITW 7703 93T MwyD 9190 nrn
102233 MOPROW *4RIP RINMI RNINMM DIDR K223 (79725

nevertheless he can commit a sin, which is against His will, may He be blessed, and even at that
very moment, as our Sages, of blessed memory, said: “The thief at the mouth of the tunnel calls

upon the Merciful One,” that he succeed in his theft.

The proof is that a person can sin against G-d’s will even at the moment he remembers Him. The Sages’ say-
ing (Berachos 63a, in the Ein Yaakov’s reading, as the Kehot note says) describes a burglar who, at the very

mouth of his tunnel, calls on G-d to help him succeed in his theft.

MM TIN2 DI0N WP 10K MR DY KDY 772 119107 777 KPR T 17791 1RY 2197 RIM

This is because this remembrance is only by way of imagination and a mere passing over the mind,

and it is not enclothed in his mind and does not enter into it.

The burglar believes in G-d, but the belief only passes over his mind like an image; it has not entered the

mind and been clothed there, so it does not govern what he does.
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And a person must awaken the love from its sleep and bring it into his mind and his thought,

through much contemplation, from the beginning of the prayer until the reading of the Shema.

Prayer’s task, then, is to wake the love and bring it into the mind through sustained contemplation, from the

start of the prayers until the Shema. The next paragraphs describe that contemplation.

SECTION 2 - 12-4

The contemplation of prayer
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The contemplation in prayer is how He, may He be blessed, is “El Olam” (G-d, world) and not “El
HaOlam” (G-d of the world): for the world is not a thing in its own right;

The contemplation that wakes the love concerns how G-d relates to the world. Avraham called on G-d as “El
Olam” (Genesis 21:33); the Alter Rebbe reads it not as “the G-d of the world,” as though the world were a sep-
arate thing that G-d rules, but as “G-d, world”: the world is not a thing in its own right.
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rather, they are the aspect of a spreading forth of illumination and radiance from His light, may He
be blessed, like the radiance of the sun: [a radiance] that shone forth from Him, may He be blessed,

when it arose in His will to create the world.

Rather, everything in the world is only a ray spreading forth from G-d’s light, as the sun’s radiance spreads
from the sun. That radiance shone forth when it arose in G-d’s will to create the world.
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By way of analogy: like the spiritual power of growth in the earth, from which grasses, trees and
fruits grow. Certainly the fruit that grows, which is physical, is not of the being and essence of the

spiritual power of growth,

An analogy for how the world relates to G-d: the earth has a spiritual power that makes plants grow. The fruit
that grows is physical, so it cannot be the very essence of that spiritual power.
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but only an illumination that spreads forth from the essence and being of the spiritual power of
growth. And this illumination became so coarse and so physical that it became a physical fruit,

with tastes the palate can sense, sweetness and so on, something of a kind that is not

The fruit comes from only a ray of that power, which has become so coarse that it turns into physical fruit,

with flavors such as sweetness that the palate can taste. Nothing like taste exists in the spiritual power itself.
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found in the spiritual at all. And this spreading forth is not like the spreading forth of water that

flows from a high place to a low place, where of the water

The Alter Rebbe sharpens the analogy by a contrast: this “spreading forth” is not like water running
downhill.
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that has flowed, nothing at all remains in its first place; whereas the spiritual power of growth is not
diminished at all by the growing of the fruit, and it can grow [fruit] again, many times without
number.

Water that flows downhill leaves its source; none of it stays behind. The power of growth loses nothing by
producing fruit and can produce again and again without limit, because what goes out from it is only a ray.
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Therefore the sages of truth called this spreading forth by the name “illumination,” like, for exam-
ple, a person’s thoughts, which are drawn forth from his soul and his neshamah, which take up no
space at all, and [there is] no change or diminution at all in his soul because of the thoughts, and it
can think thoughts without end.

This is why the Kabbalists, “the sages of truth,” call such an outflow he’arah, “illumination.” A person’s

thoughts are a second example: they come from the soul without occupying any space, they neither change
nor diminish it, and the soul can go on thinking without end.
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So the world is only an illumination and a spreading forth from Him, may He be blessed, and “all
before Him is considered as nothing,” and they take up no space in relation to Him, may He be
blessed, and there is no change in Him, G-d forbid, as it is written, “I am Havayah, I have not
changed,” and “You are He before the world was created,” etc.

So the world is only a ray of G-d’s light: before Him it is “considered as nothing,” as the Zohar says, and cre-

ating it brought no change in Him, as Malachi 3:6 says. The morning prayers say the same: “You are He be-
fore the world was created; You are He since the world was created.”
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(And see what is written about this in the discourse beginning “The voice of my beloved,” on Song
of Songs.) And with this one arouses the love in prayer. And this is what we say: “Give thanks to

Havayah, call upon His Name,” etc.

The Alter Rebbe refers to his discourse on “The voice of my beloved” in Song of Songs for more on this.
Contemplating this truth is what arouses the love in prayer, and it is the theme of “Give thanks to Havayah,
call upon His Name” (I Chronicles 16:8), recited in the morning prayers.
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That is, we give thanks for this: that G-d is “El Olam,” as mentioned above. And see what is written

in the discourse beginning “Return, O Israel, unto,’
G-d, King of the world.”

regarding “Blessed are You, Havayah, our

When we say “Give thanks,” we acknowledge that G-d is “El Olam,” the world being only His light. The dis-
course “Return, O Israel” takes this up in explaining the blessing formula, “Blessed are You, Havayah, our
G-d, King of the world.”
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The whole of the prayer revolves around this matter, for one must go back over it many times, until
it is fixed in his heart as actual sight; and each and every one should dwell on this at length accord-
ing to his intellect: one whose mind is more coarse must go into it more deeply.
This contemplation, that the world is only G-d’s radiance, is the thread that runs through the whole morning
prayer. One must return to it again and again until it is settled in the heart as clearly as something seen with

the eyes; each person dwells on it according to his capacity, and one whose mind is more bound up with the
physical needs to go deeper.
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And the requests in the midst of the Pesukei DeZimra and the praises were instituted by the Men of
the Great Assembly because there are accusations against a person, and they judge him whether he
is worthy of this;

Why, then, do the Pesukei DeZimra, the morning’s verses of praise, contain requests? The Men of the Great

Assembly placed them there because there are accusations against a person, and he is judged on whether he
is worthy of reaching this contemplation and love.
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and also because there are many hindrances and causes that distract a person from this contem-
plation. And about this we ask for mercy: “Save Your people,” etc., “and tend them and carry
them,” etc.,

The requests also answer the many obstacles and distractions that keep a person from this contemplation.

So among the praises we ask for mercy, with verses such as “Save Your people ... and tend them and carry
them” (Psalms 28:9).
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“And He, being merciful,” etc. (And see what is written about this in Parshas Pinchas, at the end of
the discourse beginning “Command the children of Israel.”) And the whole matter until the Shema
is to awaken the love; and in the Shema we say, “Havayah our G-d ... One.”

Another such verse is “And He, being merciful, forgives iniquity” (Psalms 78:38); the Alter Rebbe refers to

his discourse “Command the children of Israel” in Pinchas for more. Everything before the Shema serves to

awaken the love, and the Shema itself then declares G-d’s oneness: “Havayah is our G-d, Havayah is One.”
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And it is stated in the Gemara that the men of Yericho would “wrap together” the Shema, and would
not interrupt between “One” and “And you shall love” with anything else, because

The Talmud (Pesachim 56a) reports that the people of Yericho “wrapped together” the Shema: in one view
they did not pause after “One,” and in another they left out “Blessed be the Name of the glory of His king-
dom forever and ever.” The Alter Rebbe describes their practice as not interrupting between “One” and “And
you shall love.”
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they depend on each other: according to the measure of one’s contemplation of His unity, may He
be blessed, so will the attribute of love be aroused. Therefore they would “wrap together” the
Shema, etc. But the halachah does not follow the men of Yericho, for “Blessed be the Name of the
glory of His kingdom forever and ever” is not an interruption, because this, too, is the secret of
“One.”

Their reason, as the Alter Rebbe explains it, is that the love depends on the contemplation of G-d’s oneness:

as deep as one’s contemplation of His unity, so strong will the love be. The halachah does not follow them,
because “Blessed be the Name ...” is not an interruption: it too expresses the secret of “One.”
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And “va’ed” (“and ever”) is the secret of “One” (echad) through an exchange of letters, etc., and it
is called the lower unity (yichuda tata’ah), as is known. (And see what is written about this in the

discourse beginning “In the third month.”)

The Zohar (Part 11, 134a) says that va’ed, “and ever,” at the end of “Blessed be the Name ...,” is echad, “One,”
with its letters exchanged. This is the “lower unity,” G-d’s oneness as it is found within the world’s existence,
as against the “higher unity” of the verse “Hear, O Israel.”

SECTION 3 - 15-7

Two loves, and the Torah that fulfills them
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2. Now, there are two kinds of love. [One is] a love that comes about of itself through contemplation
of “Havayah is One”; it is like a flame that rises of itself and burns like flashes of fire, and there is
nothing at all that it seeks.

The second section begins here. There are two kinds of love for G-d; the first arises by itself from contem-

plating that “Havayah is One,” rising like a flame and burning “like flashes of fire” (Song of Songs 8:6), and it
seeks nothing for itself.

likuteitorah.com/likkutei-torah/ki-savo/ 69



LIKKUTEI TORAH - PARSHAS KI SAVO - MAAMAR 3 12 Anne2 "1’|7‘?N 1 DR N7y X% WX nnn

DWD1 1IRME N2 7293 °0° 92 AP2TY 579 KDY 2700 [k pbn] RPM (o2 v 1502] W02 ©71RI KIM)
07y 13 119 0Y TONNNAN 7000 IR KPR °7000 RN

(This is as is written in Sefer Shel Beinonim, Part I, at the end of chapter 10: “and not only in order
to cleave to Him, may He be blessed, to quench the thirst of their soul that thirsts for G-d; rather,

9

‘Who is a chassid? One who acts with kindness toward his Maker,’” etc.; see there.

Tanya, chapter 10, describes this love in the bnei aliyah, people of the highest rank: their service is not only
to cleave to G-d and quench their own soul’s thirst for Him. It follows the Tikkunei Zohar’s “Who is a chas-
sid? One who acts with kindness toward his Maker,” which Tanya explains as uniting the Holy One, blessed
be He, and His Shechinah in the lower worlds.
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And see the discourse beginning “It is written, ‘How beautiful and how pleasant you are, love, in
delights.”” And see what is written below, at the end of the discourse beginning “And you shall offer
a burnt-offering, a fire-offering,” regarding “and this level is called by the name olah (burnt-offer-
ing), because it rises (olah) of itself,” etc.; see there.)

Two more discourses describe this love: one on “How beautiful and how pleasant you are, love, in delights”

(Song of Songs 7:7), which the Kehot note suggests is Iggeres HaKodesh 18 in Tanya, and one on the burnt-
offering. The word olah, “burnt-offering,” also means “rising,” and this love rises of itself.
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And the second love is that one desires and longs to cleave to Him, may He be blessed; and this is
in the heart of each and every one of Israel.

The second love is the desire and longing to cleave to G-d. Unlike the first, it is present in the heart of every

Jew.
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And this is [the meaning of] “And you shall love”: that is, that you should desire that Havayah be
your G-d, as is known. (Whereas the first love is the distinction and level of the elevated ones (bnei
aliyah), as is written in Sefer Shel Beinonim there, and in the discourse beginning “How beautiful,”
mentioned above; and of this it is said, “Rejoice, you righteous, in Havayah.” And see the end of the
discourse beginning “This they shall give,” etc., “half a shekel.”)
This is how the Alter Rebbe reads the commandment “And you shall love Havayah your G-d”: you shall long
for Havayah to be your G-d, which every Jew can do. The first love, by contrast, belongs to the elevated few;

it is the joy of “Rejoice, you righteous, in Havayah,” and the discourse on the half-shekel in Torah Ohr
speaks of the same distinction.
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And this is the acceptance of the kingdom of Heaven in the Shema; only, it is impossible to cleave
to Him, may He be blessed, for “no thought can grasp Him,” since He, may He be blessed, is “hid-
den of all the hidden ones” and “concealed of all the concealed ones.”
This longing is the acceptance of the kingdom of Heaven that the Mishnah (Berachos 2:2) associates with the
Shema. Yet a person cannot cleave to G-d by his own power, for, as the Tikkunei Zohar says, “no thought can

grasp Him,” and in the Zohar’s words He is “hidden of all the hidden ones and concealed of all the concealed
ones.”
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That is: there are worlds that are called “hidden ones,” and they are above the level of the World to
Come, and He, may He be blessed, is hidden and concealed from them, for they do not grasp Him;

and likewise “concealed of all the concealed ones” — except through the Torah.

The Zohar’s “hidden ones” are worlds so lofty that they are above even the World to Come, and still they can-

not grasp G-d. The one way to cleave to Him is through the Torah, as the next paragraph explains.
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And this is [the meaning of] “And you shall speak of them,” etc.: that in the letters of the Torah
there is enclothed a spreading forth and illumination from Him, may He be blessed, as in the anal-
ogy of the power of growth and the letters of thought mentioned above; as is explained regarding
the manna,
This is the meaning of “And you shall speak of them” (Deuteronomy 6:7), which follows “And you shall love”
in the Shema: the way to cleave to G-d is through words of Torah. A ray of G-d’s light is clothed in the letters

of the Torah, as the power of growth is present in the fruit and the soul in the letters of its thought, in the
analogies above.
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“for a dew of lights is your dew,” and it became physical, until “they pounded it in a mortar,” etc.
And see what is written about this in Parshas Eikev, at the end of the discourse beginning “And He
fed you the manna.”

The manna shows the same descent: it is linked with “a dew of lights” (Isaiah 26:19), yet it became so physi-

cal that the Israelites “pounded it in a mortar” (Numbers 11:8). The discourse on “And He fed you the man-
na” in Eikev explains this further.
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And this is [the meaning of| “and the Torah is light”: that it is an illumination from the Infinite One
(Ein Sof), blessed be He. Accordingly, there should be great joy in occupying oneself with the Torah
and the mitzvos, for through this one quenches his thirst: his desire and longing to cleave to Him,
may He be blessed.

The verse “For a mitzvah is a lamp, and the Torah is light” (Proverbs 6:23) teaches that the Torah is a ray of

light from the Infinite One. That is why there should be great joy in Torah and mitzvos: through them a per-
son quenches his thirst, the longing to cleave to G-d that every Jew has.
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And as is written about this at length in the discourse beginning “Command the children of Israel,”
etc., “My offering, My bread,” regarding the burning of the fats upon the altar, and regarding “The
precepts of Havayah are upright, gladdening the heart.” And of this it is said, “Because you did not
serve,” etc.,
The Alter Rebbe refers to his discourse in Pinchas on “Command the children of Israel ... My offering, My
bread” (Numbers 28:2), which discusses the burning of the fats on the altar and the verse “The precepts of

Havayah are upright, gladdening the heart” (Psalms 19:9). This joy of the mitzvos is the joy that
Deuteronomy 28:47 requires.

TTIAYAA 1T MY N0 %0 CR YRR TR [k phn am RPAT oY) 001710935 23va nnnwa
571971 195K PR OTR D5 D917 11IRNE M7 2w NIXnY 7Ina

“with joy and with gladness of heart” (and see the Zohar, Part I, 116a, 177a): for this level of joy,
from the service in Torah and mitzvos through which one quenches his thirst — every person can
reach it, as mentioned above.

Because this joy comes from quenching one’s thirst through Torah and mitzvos, which are open to every-

one, every person can reach it. This answers the opening question of how the Torah can demand joy of all.
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However, there are two levels in the study of Torah. One is immediately after prayer, when one has
aroused the love and studies the Torah with a thirsting soul, like one who thirsts for water; and then

he is certainly joyful in his service.

The Alter Rebbe now distinguishes two situations in Torah study. The first is right after prayer, when the love
has been aroused and a person studies with a thirsting soul; then he certainly rejoices in his service.
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SECTION 4 - 18-10

Joy for one who has fallen from love
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And see what is written in the discourse beginning “Binding his foal to the vine,” regarding “for de-
light belongs after the fulfillment of the will,” etc.; see there.

The Alter Rebbe refers to his Torah Ohr discourse on “Binding his foal to the vine” (Genesis 49:11), which ex-
plains that delight comes after a desire has been fulfilled. So when Torah study fulfills the thirst aroused in
prayer, joy follows.
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And the second level is when one has fallen from the level of love, whether a man of business when
he is occupied with his business, or one who dwells in the tent, etc.

The second situation is when a person has fallen from the love aroused in prayer: a businessman busy with

his affairs, or even one who spends his days in study, “dwelling in the tent,” whose love has cooled.
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Even so, he can make himself joyful in his study through contemplating that the Torah is the
Infinite Light (Or Ein Sof), blessed be He, and “the Torah and the Holy One, blessed be He, are all
one.” Even though he is far from G-d, at the utmost distance, since

Even then he can make himself joyful by contemplating that the Torah is the Infinite Light itself, and that, as

the Zohar teaches, “the Torah and the Holy One, blessed be He, are all one.” He can rejoice in his study even
while he feels utterly far from G-d.
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he is occupied with the matters of the world and with commerce, nevertheless, since he is within

what is permitted (heter), he can return to G-d and to His service, since he is not bound (asur) and

tied in the hands of the external forces; and therefore it is called by the name heter, that is to say,
His distance comes from his involvement in the world and in business, but since that involvement is permit-
ted, he can still return to G-d. The Hebrew words carry the point: asur, “forbidden,” also means “bound,”

and heter, “permitted,” also means “untied”; one engaged in permitted things is not bound in the hands of
the external forces, the kelipos.
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like, for example, a person who has been handed over into the hand of his enemy, only he is not
imprisoned and can walk about, and it is possible for him to escape — unless he has stumbled in
something forbidden, G-d forbid; and if he has stumbled, then he has no remedy except through

thoughts of teshuvah in truth, as is written elsewhere.

He is like a man handed over to his enemy but not imprisoned: he can still walk off and escape. One who has
stumbled into something forbidden is bound, and has no remedy except sincere thoughts of teshuvah, as is
explained elsewhere.
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On the contrary: the more he contemplates well how far he is from G-d, by recognizing his place

and knowing his worth — that even if he is one who dwells in the tent, etc.,

Far from blocking joy, the awareness of being far from G-d can increase it. A person should honestly consid-
er his place and worth, even if he is a scholar who spends his days in study.
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for, after all, he can speak idle words in the middle of his study with nothing to stop him; all the
more so if he has stumbled in something forbidden through the sins of youth, for “a person knows

his own soul”;

Even such a person can break off his learning for idle talk with nothing to stop him; how much more so if he
has stumbled into the sins of youth, which each person knows about himself.
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and even if he has had thoughts [of teshuvah| and done teshuvah, if he has not yet done complete
teshuvah and the mortifications that cleanse more — and the more he dwells at length and goes
deeply into his own lowliness, and is despicable in his own eyes, contemptible, and makes himself
like leftovers: why was he created in the world? —
Even after teshuvah, he may not yet have done complete teshuvah, with the mortifications that cleanse sin
more fully. The more deeply he dwells on his own lowliness, until he is “despicable in his own eyes, con-

temptible” (Psalms 15:4) and sees himself as leftovers, wondering why he was created at all, the greater his
joy will become.
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then the joy of the soul in occupying himself with the Torah will be double and redoubled, with sur-
passing elevation (and see Sefer Shel Beinonim, chapters 31 and 34, and the end of the discourse
beginning “And Yitzchak’s servants dug,” on the matter of “a well of living water”). And sadness is
when he seeks great things specifically: to reach the level of Rabbi Shimon bar Yochai, whose
Torah was his occupation,
Then the soul’s joy in studying Torah will be doubled and redoubled, as Tanya teaches in chapters 31 and 34,
and as the Torah Ohr discourse on the well of living water dug by Yitzchak’s servants explains. Sadness, by

contrast, comes from seeking greatness, such as wanting to be like Rabbi Shimon bar Yochai, whose Torah
was his occupation; Tanya, chapter 27, calls such sadness a form of pride.
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as he said, “With one bond I am bound [to Him]; the soul is held fast in Him, aflame in Him,” etc.
That is, he was not in a state of sleep and did not need to arouse the love, and therefore he was ex-
empt from prayer.
Rabbi Shimon said of himself, “With one bond I am bound [to Him],” his soul always held fast to G-d and
aflame in Him. His love never slept and needed no awakening, so he was exempt from prayer. The Jerusalem

Talmud (Berachos 1:2) quotes him: people like us, occupied with Torah study, do not interrupt it even for the
Shema.
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And this is what is written, “and passes over transgression for the remnant of His heritage”: for one
who makes himself like leftovers — the matter of the great intensity of lowliness mentioned above
— the Torah, the Infinite Light, blessed be He, “passes over transgression,” so that his
transgressions
This is the meaning of Micah 7:18, “He passes over transgression for the remnant of His heritage”: the
Talmud (Rosh Hashanah 17b) reads “remnant” as one who regards himself as leftovers. For one who has

reached such deep humility, the Torah, which is the Infinite Light, passes over his transgressions, so that
they count for nothing.

90 XA QW TIRT DAY AP0 QIpRaw PART DY wRwh IR NORT Dwnol P95 0ipn 0°09n
21971 RADNT RTIY 2 9%IRT 7129327 9097 07 RIT WRK PAIRT DY 100 e IR NIntnn

take up no space at all. It is like the analogy of the shining of the sun’s light upon the earth: in the
place where the shining of the light comes to an end, there the warmth of the sun’s light is greater;

so that right on the earth it is hotter, while high up in the air there is a mountain of snow, etc.

The analogy is sunlight: its warmth is felt most where its shining comes to an end, on the earth itself, while
high in the air there are mountains of snow. So the Torah’s light acts most strongly where a person is lowest
in his own eyes.

SECTION 5 - 111

Yaakov and Yisrael; the joy of the righteous
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And so, by way of analogy, with the illumination of the light of Torah: it is greater in one who is at
the level of leftovers and superfluous in the world, etc. And this is [the meaning of] “and passes

over transgression,”

So too the light of the Torah shines most in one who sees himself as leftovers, as superfluous in the world.
This is how “He passes over transgression” applies to him.
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provided only that “my sin is ever before me,” and that he not be enclothed in them [as if they
were] an upright way, in the manner of “fools, because of the way of their transgression,” as is ex-
plained elsewhere, in the discourse beginning “When you raise up the lamps,” and as it is written,

“The way of a fool is upright in his own eyes.”

There is one condition: “my sin is ever before me” (Psalms 51:5), so that he never thinks his sinful ways up-
right, like the “fools” who suffer “because of the way of their transgression” (Psalms 107:17), and as “the way
of a fool is upright in his own eyes” (Proverbs 12:15). The discourse “When you raise up the lamps” explains
this further.
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Now, this level is called Yaakov; whereas the level of Yisrael [is] “for you have striven with G-d” (see
what is written in the discourse beginning “How goodly are your tents, Yaakov,” etc.),

This humble service, of one who has fallen from the love of prayer, is called Yaakov. Yisrael is a higher level,
named for “you have striven with G-d ... and prevailed” (Genesis 32:29); the discourse “How goodly are your
tents, Yaakov” explains the two names.
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and it is the matter of the time of the arousal of great love (ahavah rabbah) in prayer and in the

Torah [study] that follows prayer; and then joy comes more easily.

Yisrael is the time when great love is aroused, in prayer and in the Torah study that follows it. Then joy
comes more easily.
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And this is [the meaning of] “and for the upright in heart, joy,” in the manner of “G-d made man
upright,” etc.; and this is the level of Yisrael: yashar El, “upright [with] G-d.”

So Psalms 97:11 says, “and for the upright in heart, joy,” and Ecclesiastes 7:29 says that “G-d made man up-
right.” The name Yisrael itself can be read as yashar El, “upright [with] G-d.”
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(And see what is written about this in the discourse beginning “In the passage of the libations it is
written.” Nevertheless, [a light] from this level of Yisrael also shines in each one at the time of
prayer, as mentioned above; and also Shabbos as a whole is the level of Yisrael, as is written in the
discourse beginning “He has not beheld iniquity in Yaakov,” etc.; and see there that Yaakov is
called “My servant.”
The Alter Rebbe refers to his discourse “In the passage of the libations it is written.” Even one whose service
is that of Yaakov receives a glimmer of the level of Yisrael during prayer, and Shabbos as a whole is the level

of Yisrael, as the discourse “He has not beheld iniquity in Yaakov” explains, where Yaakov is called “My
servant.”
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And this is [the meaning of] “Because you did not serve with joy.” And see what is written on the
verse “And now, let [the power of] Ado-nai be great,” and on the verse “After Havayah your G-d
shall you walk,” and on the verse “Therefore say to the children of Israel,” and on the verse “Sing
and rejoice,” mentioned above, regarding “Serve Havayah with joy,” etc.; and in the discourse be-
ginning “I will greatly rejoice.”
This explains “Because you did not serve with joy”: “serving” is the level of Yaakov, G-d’s servant, and that
service too must be joyful. The Alter Rebbe lists other discourses on serving G-d with joy, among them those

on “Serve Havayah with joy” (Psalms 100:2) and “I will greatly rejoice in Havayah” (Isaiah 61:10).
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However, the level of “Rejoice, you righteous, in Havayah” is along the lines of “How beautiful and

how pleasant you are, love, in delights,” mentioned above, and not every person merits this;

The joy of “Rejoice, you righteous, in Havayah” is the “love in delights” of Song of Songs 7:7, described

above. Not every person merits it.
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but the joy of a mitzvah and of Torah, through which one quenches his soul that thirsts for its

Creator — this every person is commanded. And see Sefer Shel Beinonim, at the end of chapter 41,

regarding “but the union of his soul,” etc., “this every person of Israel desires in very truth,” etc.;
But the joy of a mitzvah and of Torah, in which a person quenches his soul’s thirst for its Creator, is com-

manded of everyone. Tanya, at the end of chapter 41, says that every Jew truly desires the union of his soul
with G-d’s light.
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see there. And see what is written on the verse “When you raise up” about the difference between
love from the level of Avraham and from the level of Aharon. And above was explained the matter of
“And Avraham rose early in the morning,” the attribute of day; and the level of Aharon is “in the
morning, when he makes good,” and it is a level of making good beyond the morning of Avraham
as it is in itself.
The Alter Rebbe refers to his discourse on “When you raise up [the lamps]” for the difference between the
love of Avraham and that of Aharon. Avraham’s love is the “morning” of prayer, the attribute of day;

Aharon’s is the morning in which he “makes the lamps good” (Exodus 30:7), an improvement beyond
Avraham’s morning as it is by itself.
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And that is, to come to the level and rank of “Rejoice, you righteous,” etc. And further, it can be said
regarding the difference between the level of joy in the service of G-d of all Israel, of which it is

said, “Because you did not serve,” etc.,

Aharon’s “making good” brings a person to the level of “Rejoice, you righteous.” The Alter Rebbe now offers
a second way to distinguish the joy required of every Jew from the joy of the righteous.
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“with joy,” and the joy of “Rejoice, you righteous, in Havayah”: it is along the lines of what was ex-
plained elsewhere, in the discourse beginning “Havayah is for me among my helpers,” regarding

the explanation of “festivals for joy”: that throughout the year the joy is hidden in the service,

It follows his discourse on “Havayah is for me among my helpers” (Psalms 118:7), which explains why the
festivals are called “festivals for joy.” Throughout the year, joy is hidden within the service itself.
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and this is “because you did not serve with joy”: one makes the service the main thing, and the joy
is the joy of a mitzvah. But on Yom Tov the joy is in revelation: “and may Israel rejoice in You.” And
see there the reason, etc.

During the year the service is primary and the joy is the joy of performing a mitzvah; this is what “because

you did not serve with joy” requires. On Yom Tov the joy itself is revealed, as the festival prayer says, “and
may Israel rejoice in You.”
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In this way it will be understood here as well: to be [at the level of] “they will rejoice in You” in actu-
ality is the distinction of the righteous, except that on Yom Tov all Israel can reach this level; as in
what is said elsewhere about the silver goblet that Yosef the Righteous hid in Binyamin’s sack,

which is the matter of “you longed greatly (nichsof nichsafta),” etc.

To rejoice “in You,” in G-d Himself, is the level of the righteous, but on Yom Tov every Jew can reach it. The
Alter Rebbe links this to the silver goblet Yosef hid in Binyamin’s sack (Genesis 44:2): kesef, “silver,” recalls

“you longed greatly” (nichsof nichsafta, Genesis 31:30), a deep longing.
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And this approach is also close to the first approach. And see what is written in the explanation on
the verse “And all your children,” regarding the Midrash in Shir HaShirim Rabbah on the verse

“We will exult and rejoice in you”: “this is complete joy,” etc.; see there.)

This second approach is close to the first. The Alter Rebbe also refers to his explanation on “And all your
children” (Isaiah 54:13), which discusses the Midrash on “We will exult and rejoice in you” (Song of Songs
1:4) and its “complete joy.”

SECTION 6 - 112-15

Preparing for prayer
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3. Now, before prayer one needs koved rosh (heaviness of head), which is bitterness over the fact
that the level of Yisrael — li rosh (“a head for Me”) — does not shine in him openly, because “my in-

iquities have passed over my head.”

The third section turns to the preparation for prayer. Before praying one needs koved rosh, “heaviness of
head” (Berachos 30b): bitterness that the level of Yisrael, whose letters spell li rosh, “a head for Me,” does

not shine in him openly, for, as Psalms 38:5 says, “my iniquities have passed over my head.”
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And this is the level of heaviness of head: that is, that he come to submission, lowliness and [a
sense of] his own inferiority in the mind, with thorough knowledge; and it need not be specifically
in the heart. And [it is| not

This heaviness is a clear and thorough recognition, in the mind, of one’s own lowliness, which brings sub-
mission. It need not be felt in the heart.
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as people suppose, that before prayer there can be dullness of the heart; for it is impossible [for
this] to be at Shacharis before prayer, as our Sages, of blessed memory, said: “When the day rises,

the illness lifts,” for Chesed (kindness) is aroused in the morning of Avraham.

People think that before prayer the heart may simply be dull, but at Shacharis that cannot be, for Chesed,
Avraham'’s attribute, awakens in the morning. The Talmud (Bava Basra 16b) says, “When the day rises, the
illness lifts,” in connection with the healing stone that hung on Avraham’s neck and was set in the sun when
he died.
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And three things serve to remove all that hinders prayer. The first is a mikveh, as we find in the

Mishnah at the end of the eighth chapter of Yoma: “Just as a mikveh purifies.”

Three things remove whatever hinders prayer, and the first is immersion in a mikveh. The Mishnah at the

end of Yoma says, “Just as a mikveh purifies the impure, so the Holy One, blessed be He, purifies Israel.”
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Now, the Rif, in the third chapter of Berachos, and the Talmidei Rabbeinu Yonah wrote in the name

of Rav Hai that the immersion of one who has had a seminal emission was annulled only for words
of Torah,

The Alter Rebbe gives the halachic background for the mikveh. The Rif (Rabbi Yitzchak Alfasi) on the third
chapter of Berachos, and the Talmidei Rabbeinu Yonah who comment on him, cite Rav Hai Gaon: the decree
that one who has had a seminal emission must immerse was annulled only for the study of Torah.
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but for prayer, immersion is required. And although we do not hold so, as is written in the Shulchan
Aruch, nevertheless the Talmidei Rabbeinu Yonah wrote that according to all opinions, prayer is
more acceptable with immersion.

For prayer, in their view, immersion is still required. The Shulchan Aruch (Orach Chaim 88) does not rule

this way, but the Talmidei Rabbeinu Yonah add that by all opinions prayer is more readily accepted with

immersion.
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And some reason can be given for this — what distinguishes prayer from Torah — and it is accord-
ing to the Jerusalem Talmud’s version of the Mishnah at the end of tractate Sotah: “Purity has taken
away the fragrance.”

Why should prayer differ from Torah study? The Alter Rebbe’s answer rests on the Mishnah at the end of

Sotah, in the Jerusalem Talmud’s version: “Purity has taken away the fragrance,” that is, when purity ceased,
fragrance was lost.
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And likewise in our Gemara, in Sotah (49a): “I smell the fragrance of a chinunisa.” He said to him,
“My son, there is purity in you.” We see, then, that the quality of fragrance specifically derives
from the matter of purity; and this is because

The Babylonian Talmud (Sotah 49a) tells that Rav Huna found a date of the fragrant chinunisa kind and

wrapped it in his cloak; when his son Rabbah came and said, “I smell the fragrance of a chinunisa,” he an-

swered, “My son, there is purity in you.” Fragrance, then, is bound up with purity.
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the matter of impurity and purity is [on] the level of makifim (encompassing levels), and therefore
purity pertains specifically to fragrance, which is also the level of a makif, as is written in the dis-
course beginning “These are the journeys,” regarding “the Jordan [at] Yericho.”

The reason is that impurity and purity belong to the makifim, the “encompassing” levels that surround a

person rather than entering within, and smell too is an encompassing sense. The discourse “These are the
journeys” explains this in connection with “the Jordan at Yericho,” a name that echoes re’ach, “fragrance.”
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Now, the offerings are called “My pleasing fragrance,” and it is written, “And Havayah smelled the
pleasing fragrance.” And with this we will understand the saying of our Sages, of blessed memory,
in the chapter HaNizakin, that a gnat entered his nose.

The offerings are called “My pleasing fragrance” (Numbers 28:2), and after Noach’s offering “Havayah

smelled the pleasing fragrance” (Genesis 8:21). This explains the Talmud’s account (Gittin 56b) that a gnat
entered the nose of Titus, who destroyed the Temple.
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That is, measure for measure: because he destroyed the Holy Temple and abolished the offerings,
which were the level of a pleasing fragrance to the Holy One, blessed be He. And it is written, “and
[for] My praise I will restrain (echetom) for you.” And see what is written in the discourse beginning
“I have come into My garden,” regarding “I have gathered My myrrh.”
His punishment was measure for measure: he destroyed the Temple and ended the offerings, G-d’s “pleasing
fragrance,” so he was struck in the nose. Isaiah 48:9, “and [for] My praise I will restrain (echetom) for you,”

uses a verb related to chotem, “nose”; the discourse “I have come into My garden” explains this in connec-
tion with “I have gathered My myrrh” (Song of Songs 5:1).
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Now, prayer is in place of the offerings, and it, too, is the level of “My pleasing fragrance.” And
therefore they said, “To the Master of the nose I pray,” as is written in the Zohar, Part III (Naso,
130Db).

Prayer takes the place of the offerings (the Talmud, Berachos 26b, says the prayers were instituted to corre-
spond to them), so it too is a “pleasing fragrance.” That is why, the Zohar relates, Rav Hamnuna Saba would
say before praying, “To the Master of the nose I pray”; the Zohar applies Isaiah’s “My praise I will restrain
for you” to Atik Yomin, the “Ancient of Days.”
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And since this is so, it therefore requires purity, as mentioned above, for purity pertains to the level
of fragrance. And “the fragrance of a chinunisa” is like the matter of “To the Master of the nose I
supplicate (mischanen).”

Since prayer is “fragrance,” it calls for purity, which is bound up with fragrance. Rav Huna’s “fragrance of a

chinunisa” matches Rav Hamnuna’s words, for chinunisa echoes mischanen, “I supplicate,” in “To the
Master of the nose I supplicate.”
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And therefore, according to all opinions, prayer is more acceptable with immersion. And see
Reishis Chochmah, Sha’ar HaAhavah, chapter 11, which also [gives] a reason for this: “for the
Torah,” etc., “but prayer,” etc.; see there.

This is why, by all opinions, prayer is more acceptable after immersion. Reishis Chochmah gives a further
reason, contrasting the Torah, which does not receive impurity, with prayer.

QIRT DY 0ON0P WO 197 403D IR TR 10 PEAmIND 2077 (wybx o1n) K77 10D PR A
TPTRY 10 B8N PTRY 92N 17PN [ooben cabn Tonl 1PN 93979 D199 YIXT OX IMIK 1IN
197188 55 e nwARY 71770 wrnyY M3 omian

The second is charity, as Rabbi Elazar would give a perutah, etc., “In righteousness I shall behold
Your face”; because there are accusations against a person, and they judge him whether he is wor-
thy to enter the palace of the King of the kings of kings, the Holy One, blessed be He, in prayer; and
“charity saves,” etc., and “charity exalts a nation.” And see what is written at the end of the dis-
course beginning “And I will betroth you to Me.”
The second of the three preparations is charity. Rabbi Elazar would give a coin to a poor man before praying,
citing “In righteousness (be-tzedek) I shall behold Your face” (Bava Basra 10a), because charity protects

against the accusations that question whether one may enter the King’s palace in prayer: “charity saves”
(Proverbs 10:2) and “charity exalts a nation” (Proverbs 14:34).
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And the third is occupying oneself with and studying words of musar, and in particular the words of
musar found in the Zohar ([a name] from the language of “illumination”), which shines in the place
of darkness,

The third preparation is studying musar, words of moral instruction, especially those in the Zohar. The name
Zohar means “radiance,” a light that shines in the place of darkness.
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for it is the wisdom of truth. “A woman of valor is the crown of her husband”: this is the faith that
“the whole earth is full of His glory”; even without contemplation, it is very precious above, on ac-
count of a dwelling place among the lower realms, etc.; and it is “the crown of her husband.”
The Zohar is “the wisdom of truth,” the Kabbalah. In “A woman of valor is the crown of her husband”
(Proverbs 12:4), the woman of valor is simple faith that “the whole earth is full of His glory,” held even with-

out contemplation; it is very precious above because G-d desires a dwelling place among the lower realms,
and so it is the crown of her husband.
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That is: “her husband” is the great love that [comes] after contemplation of this simple faith: to
cleave to G-d, the One, Who encompasses all worlds (sovev kol almin); for this great love is the level
of the masculine (dechar), as it is written, “He has remembered (zachar) His kindness,” etc.
Her “husband” is the great love that comes from contemplating this simple faith: the love to cleave to G-d,
the One who encompasses all worlds. This love is called “masculine” (dechar), as hinted in “He has remem-

bered (zachar) His kindness” (Psalms 98:3), for zachar, “remembered,” also means “male,” and kindness is

love.
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And because the Holy One, blessed be He, desired to have a dwelling place among the lower

realms, the simple faith becomes a crown for his head, etc.

Because G-d desired a dwelling place among the lower realms, as the Midrash Tanchuma says, the simple
faith, held even without contemplation, becomes a crown on the head of her husband, the great love. What is
lowest is thus raised highest.
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IN ONE'S AVODAH

Before praying, recognize your lowliness clearly in the mind, and prepare with a mikveh, with charity and
with the study of musar. In prayer, contemplate that the world is only G-d’s light until the hidden love wakes.
In Torah study, even when the love has cooled, rejoice that the Torah is G-d’s own light and that it quenches
your longing for Him; the more you feel how far you are, the greater that joy should be.

QUESTIONS FOR DISCUSSION

1. Why is the joy of Torah and mitzvos within every Jew’s reach, while “Rejoice, you righteous, in Havayah”
is not?

2. What does each analogy, the power of growth and the soul’s thoughts, teach about how the world relates to
G-d?

3. How can the awareness of being far from G-d increase the joy of Torah study, and where does it turn into
the sadness the maamar warns against?

4. Why is the burglar who prays for success an example of a love that is “asleep”? What would it mean for

that love to be awake?

5. Why does purity matter more for prayer than for Torah study, according to the maamar?
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PARAGRAPH 1

AwKR NN

The Kehot note dates this maamar to 5556-5557 and refers
to the list of maamarim in this volume, which records it.
KEHOT'S NOTE
AIR SRR 002 DIMRNT NRdwI2 AR9
12791 .05 7na PR Y 3 710 773 NPMRD .71 °90 00 Y 0U%pn
.TPWNN Y X120 NPMIR2 0971 T MRD By AT L7°-9anon npvwna
IR 7T RRRR PORLT9ORY AOVR Y AN 27PN pAww wni 0 XD
.20p Y [0”3wn NRXIA] 7090 »nUnoa

S-171p0 NAwd ARl

NTay KD WX NN

In the rebuke of Ki Tavo: “Because you did not serve
Havayah your G-d with joy and with gladness of heart,
from the abundance of all things.” The whole maamar ex-
plains how this joy is expected of every Jew.

Deuteronomy 28:471"1:11”2 0°727

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

IR ,n3 0”27

jo-N-KraarRisiel

“Rejoice, you righteous, in Havayah, and give thanks to
His holy Name.” The maamar asks how joy that seems to
be the level of the righteous can be demanded of all.

Psalms 97:122:1"% 0°2°11n
SUTR 2319 179 *N2 0pTR N
Be glad in the L-RD, ye righteous; And give thanks to His

holy name.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 12 00%nn

SARWwY %17 7772

This discourse opens with “Serve Havayah with joy, come

before Him with song” and the Zohar’s “joy in the morning

and song in the evening,” and explains song as the angels’

yearning to rise and be included in the Infinite Light.
KEHOT'S NOTE

X192 7PR RN

“Sing and rejoice, daughter of Zion, for behold, I am com-
ing and I will dwell in your midst.” The opening of the
Torah Ohr discourse on song in the evening and joy in the
morning.
Zechariah 2:1477°:2 "7t
TIOR3 79103 AIDWY K™ 72 T°37N2 M *1

likuteitorah.com/likkutei-torah/ki-savo/

10

’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NIDX2 IR NwRn2 N1
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[9] .(2,137) ®7mt

NID¥2 AW RWwnR92 X119
The Zohar teaches that one should serve G-d in prayer
with joy and song, “joy in the morning and song in the
evening,” corresponding to the two daily prayers and the
two daily offerings. The Alter Rebbe cites it for the attrib-
utes of day and night.
Zohar, Vayechi 38:409-41:4190™N:X"2-0"N:1"7 *17 7171 120
These two activities of gladness and song correspond to the
two prayers of morning and afternoon, and to the two daily
sacrifices-gladness in the morning and singing in the
afternoon.

The Zohar; London, Soncino Press, 1933 (Public Domain)

12110 172y 777

The Chanukah discourse explains why the miracle was
fixed in lights, on the verse “For a mitzvah is a lamp and
the Torah is light.” The Alter Rebbe refers to it for the
morning tending and the evening kindling of the lamps.
Song of Songs 5:4"7:’11 0°1°Wi1 W
£12Y M7 YR NI 4T M2 T
My beloved put in his hand by the hole of the door, And my
heart was moved for him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
ST, R 1P INT L2 ,25 PR RN

12°Y°12 2°N2 9Pa2

“Aharon shall burn incense on it every morning; when he

makes the lamps good, he shall burn it.” The morning

tending of the Menorah is contrasted with its kindling to-

ward evening.

Exodus 30:7°1:"> mnw

nNITTNR 92°0°02 TP22 Tp22 Do Mvp IR YRy upm

AIPVR?

And Aaron shall burn thereon incense of sweet spices; every

morning, when he dresseth the lamps, he shall burn it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mbyia 2°ns 0°aayn

“And when Aharon raises up the lamps toward evening, he
shall burn it.” The evening kindling is the counterpart of
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the morning tending in the previous verse.
Exodus 30:8'1:'2 mnw
T 2307 TRR Nbp MITYR? 07397 T3 NUITNR 1IN moyn:
:02°n7?
And when Aaron lighteth the lamps at dusk, he shall burn it,
a perpetual incense before the L-RD throughout your

generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o127 1Ay 1Pand 1o

The end of this discourse explains that the Infinite Light in
the Torah is drawn into holiness according to the intent of
the one who studies, and that a “seal” keeps the kelipos
from drawing on it, which is why blessings close with
“Blessed.” It then applies the same to divine service.
KEHOT'S NOTE
2,TRMN

0%°7 Ny 770

“Know this (Likkutei Torah,
Va’eschanan, from 8a) ends at 8d-9a by explaining “this

The discourse day”
day” as day joined with night, “and it was evening and it
was morning, one day”: first darkness, then light, as the
revelation of the Infinite Light comes out of a supernal
darkness.

KEHOT'S NOTE

7,1 TINNRY D yb

N TYP XA 10N

At 51b Likkutei Torah explains that the two names Yaakov
and Yisrael correspond to two levels in the soul and are
rooted in the two Names Havayah and Elokim.
KEHOT'S NOTE
AL,y P920D .7 ,mn nbw e 9oy 03 101 i 3 ,K1 1P v oy XA
.4,70 W NAW WK LAY WK,V

LR 2pY°

The Zohar explains that just as G-d is sometimes called
Havayah and sometimes Elokim, so the patriarch is some-
times called Yisrael and sometimes Yaakov, each name for
a known level. The text sends the reader here on the two
levels of Yaakov and Yisrael.

Zohar, Vayishlach 16:169-17:178-v"0p:1"t n>w™ At 990
n”yp:r

But the truth is that, as we have learned, the name
TETRAGRAMMATON (L-rd) is everywhere expressive of the
attribute of mercy. Now, assuredly, G-d is named
TETRAGRAMMATON (L-rd), as it is written: “I am the L-rd
TETRAGRAMMATON” (Ibid. 8). Yet we see that at times His
name is called Elohim (G-d), which is everywhere expres-
sive of judgement. The explanation is that when the right-
eous are numerous among mankind, He is called by the
name of TETRAGRAMMATON (L-rd), the name which im-
plies mercy, but when sinners abound, He is called by ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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30 IR TPPRR T DR N7V XP WK NNn

YW oM P nRNY L . TINY TN T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
KX, naw

7R RN AN TR 1N

Rava, seeing Rav Hamnuna lengthen his prayer, said that
people leave eternal life for the life of the hour; Rav
Hamnuna held that the time for prayer and the time for
Torah are separate. The Alter Rebbe uses this to distin-
guish the two services.
Shabbat 10a:3°2:X *» naw
L0299 20 PIPIR BKR LAPNIPED TIND RPT RIIMT 277 A0 R
*27 .77 773R 10 TN 7720 121 120 KA .LAYY P02 0°poiN
1757 73y KDYEY3 *POY MM KPL 2T MR M M MY
Yinwn S oW R 021 APy IR LN 21 2070% X M
M2yiR AnPan 03 1iR
William Davidson, Vocalized Aramaic (CC-BY-NC)

92122 Q92N DOWN

“And Avraham rose early in the morning” to go to the
Akeidah (the phrase also appears elsewhere in Genesis).
The maamar reads it as the morning prayer, the time when
the hidden love is to be awakened.

Genesis 22:3°:270 n"wX12

NRY AR PP C3WTNR AR% IR0TNR WanT P22 072K Y
SDP2RT 127N BpRnToN 20 BpN 712V "3Y YR 112 pY
And Abraham rose early in the morning, and saddled his
ass, and took two of his young men with him, and Isaac his
son; and he cleaved the wood for the burnt-offering, and

rose up, and went unto the place of which G-d had told him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LTI .3,20 PwRA2

Kehot’s note points to Genesis 19:27 for these words.
Genesis 19:27172:0" n°wR12
’M *39°T DY TRy DipRToK Ip22 DTN 02U
And Abraham got up early in the morning to the place where

he had stood before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9?22 Q92N QoW

The Zohar says that Avraham instituted the morning
prayer, as it is written, “And Avraham rose early in the
morning,” while Yitzchak instituted the afternoon prayer
and Yaakov the evening prayer.

Zohar, Noach 34:272-35:2833”97:7777-21y: 772 11,7717 780

Now, Abraham instituted morning prayer and taught the
world the character of his Master, and made that hour a pro-
pitious one for prayer. Isaac instituted afternoon prayer
(minhah) and taught the world that there is a supreme Judge
who can either pardon or condemn the world.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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9?22 ON92aNR QoW

Expounding “And Avraham rose early in the morning,”
the Zohar says that the morning of Avraham shone and
protected Yosef’s brothers through his merit as they set
out at dawn.

Zohar, Miketz 13:217-14:22811737:77°-1"7:3> Y1 ,7717 7100
There is also an allusion to the verse: “And Abraham rose
early in the morning, and saddled his ass, etc.” (Ibid. 22, 3).
It was that morning of Abraham that shone for the brethren
to support them by its merits, so that, strong in the merit of
Abraham, they went away in peace and were delivered from
judgement. For at that moment the rigour of judgement was
impending over them and would have exacted punishment
from them but for the merit of that morning of Abraham.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

P23 QN92AN DWW

The Zohar explains “in the morning” as the time when
Avraham awakens in the world and it is an hour of divine
favor, citing “And Avraham rose early in the morning.”

Zohar, Vayechi 75:781-76:792-x"0wn:n1”y °n”
278wn:A"y

We may also translate “In the morning ‘Ad shall eat”, this

Palnity B lole}

being the supernal throne which is forever and ever (‘ade
‘ad).

The Zohar; London, Soncino Press, 1933 (Public Domain)

922 Q92N QoW

The Zohar describes the dawn, when the hosts above
praise G-d and gates open on every side, and the gate of
Avraham opens to welcome all the people of the world.

Zohar, Metzora 1:1-3:9°0:°3-’R2’R Y7131 ,97117 190

922 Q92N QoW

On “Havayah, in the morning You hear my voice,” the
Zohar says this is the morning of Avraham, as it is written,
“And Avraham rose early in the morning”: an hour of fa-
vor for all and the time for prayer before the holy King.

Zohar, Balak 32:345-33:354771w:377-1"nw:272 P92 7M1 100
1The first 27 lines of the Hebrew text are not found in our
translation.R. Eleazar discoursed on the verse: “O L-rd, in
the morning shalt thou hear my voice”, etc. (Ps. 5, 4). “‘When
daylight comes’, he said, ‘that “Morning” of Abraham
awakes, and then is a time of grace for all, both virtuous and
wicked, and therefore it is the hour to offer prayer to the
Holy King since all the prisoners of the King then have
respite. And most of all is it the time for those who ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

9?22 Q92N QoW

The Zohar explains the lamb offered “in the morning” as
the morning of Avraham, citing “And Avraham rose early
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in the morning.” The Alter Rebbe cites it for the morning
prayer as Avraham’s time.

Zohar, Pinchas 84:553-56007pN-3"1pN: 7”0 01119 ,77171 180

1\7IyN AN . YN ON

“I adjure you, daughters of Jerusalem ... if you awaken or
if you arouse the love, until it desires.” The two verbs, with
one reish and with two, are read as waking the outer and
the inner heart, and “until it desires” as the proper time
for this love.

Song of Songs 3:571:"3 0w W

1PYRTON 77T NIRI IR NINIZI 09T N1 0INX RYIwn
:PEINY TP NN NN THINTON

'I adjure you, O daughters of Jerusalem, By the gazelles, and

by the hinds of the field, That ye awaken not, nor stir up

love, Until it please.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

e

Wnwa PUraRT N pha

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
Anpna

Kehot’s note points to Song of Songs 2:7 for these words.
Song of Songs 2:7°1:’1 0°7°Wi1 W
1°yRTOR 77A NIPPKR2 SR NiX3IX2 09¢AT° NAI2 0INR CRywn
YEINY TY NN NN TIINON)
’I adjure you, O daughters of Jerusalem, By the gazelles, and
by the hinds of the field, That ye awaken not, nor stir up

love, until it please.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Yannw Ty NanN" DX

On this verse the Zohar says that “the love” is the right
hand of the Holy One, blessed be He, and “until it desires”
refers to the one who lies in the dust, until the King desires
her. The text cites it for the time when the love is to be
awakened.

Zohar, Shemot 13:129-13917%p-173p:37> Ninw , M1 190

Then said R. Simeon: ‘Eleazar, my son! Thou canst find all
this in the mystery of the thirty-two paths of the Holy Name.
Before these wonders have taken place in the world, the
mystery of the Holy Name will not be manifested in perfec-
tion and love will not be awakened: “Ye daughters of
Jerusalem, I adjure you by the gazelles and by the hinds of
the field, that ye stir not up, nor awake the love until she
pleases” (Cant 2, 7). The “gazelles” (zebaoth) symbolize the
king,who is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

vEANW 7Y NAANA DX

The Tikkunei Zohar speaks of love from the side of the
right, the love of Chesed, and says of it, “if you awaken or
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if you arouse the love, until it desires.” The text lists it
among its sources for this verse.
Tikkunei Zohar 73b:7-8°1-"1:2 27y 97t *11pn
OX (1 3 W) InNX APY 70N TNIYR 13 7Y PRIX 07y ...
NT0OR NXMPNN XY ,YRONY TY TN NX 17790 08 179N
I TORY TN TR LRPEPT XIVOR NRTIPON TN XPNBET
P12 KT 12 KUTIPY U1 12 PNTT AN LAI0N OKY A3IK mX
M ORT A2AWR 7702 112 NI KT 1732 9K %1023 N3 NPT
RT 1321 ,7Ap% 2707 M RP7T 1702 %112 1imn’ oX IR *9023n n°m
s I "0 X7 120X TN X7 ,7P? £ M

Tikkunei Zohar - Vocalized (Public Domain)

(R 2727, R 2P RTITY)
According to the Kehot note, several of the Zohar passages
listed here are explained in Or HaTorah, Tetzaveh, on the
theme of “the morning of Avraham.”
KEHOT'S NOTE
P 1Paya '|b’m ADWIR Y MI¥N D NUAIRD 1ARAND OO D
27y OANART

0oRYIND 12°97 19 Y 72

This discourse explains that a dream joins opposites, be-
cause in sleep the discerning intellect withdraws and only
the imagination remains, which can picture a ship run-
ning through the air.
KEHOT'S NOTE
AL, R™MN

3opa Pan
the passage shares nothing with the note
KEHOT'S NOTE
.0°P7D N1Mw2 072N OW3 DW R™N AR7

> nonwy
Kehot’s note points to Isaiah 6:3 for these words.
Isaiah 6:33:1 y1yw°
PIRITPD KPn NIRIY N WATR WATR WiTR InRY MR MK
37922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

I il

NP NI RNN70M 019K X222
At the start of the discourse “Tziyon” (1a) the Alter Rebbe
cites the same saying: the thief at the tunnel believes in
the Master of the world, because every Jew’s acknowledg-
ment of G-d is “from afar,” a faith that surrounds him
rather than a knowledge drawn into him.
Berakhot 63ax 370 n1372
KEHOT’'S NOTE
[5] .7 (R LX) TP 1771 97V L (7Y DDA D7Y) K LA0 MIoNa
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The words here quote Psalms 27:8; the passage is shown
below.
Psalms 27:8'm:1"5 0°2°11n
WPIX 32NN 30 W3 237 M 7?
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,1 8°%0n

2720 AP Ay

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
P7on MAyn oy (’own ,n"np) 09w TN N9°MN2 973 02T T MR
0271V w1772 — 22 1AR2N1 02 IR D°1277 AT WITT 10291 7And A”INIR
ST avn T omp

YORM NN . . IRTIN N7 PN

The words here quote Genesis 2:21; the passage is shown
below.
Genesis 2:21x72:2 N°wR12
2 73071 POY?ER NOX MR 1E°N DIRTTPY MNTIN DR N e
:mnnn
And the L-RD G-d caused a deep sleep to fall upon the man,
and he slept; and He took one of his ribs, and closed up the

place with flesh instead thereof.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.23-82,2 N°wRA2

31251 113 5aN

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
D .OW 0°PI0DT W .OW MINIT W 79K 27D 177 YW 1Ye R
SPIMIR PP NAYR — P NAND PUeIRT

77007 11302 1N bR
The words here quote Niddah 45b:11-12; the passage is
shown below.
Niddah 45b:11-1227>-8">:2 1”1 1172
SYPRT DY [2°72K] 1 12717 22027 27277 K1Y ORR :XTOM 27 0K
SATRY TPRID 0P YR TTNY 122 XN T2 WATRT IIY TR
12 Iy 2371 DR WP W MNT L URY WYY Mp yan XN
X2 AYK? DTRD T MR? WX Y2¥T DY [DP7K] N 1Y X0
OTY 23X AN MO KT N2 WITRT AYPRY TR — "OTRY °X
R332 — RIPYPRY 1P71P 0% 92792 120 1R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2, T
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.71 K7D 177 995 on 1P XA

4 wa MINA 7R T

The words here quote Psalms 93:1; the passage is shown
below.

Psalms 93:1’X:37% 0°2°11n

:0INA~22 92N 1IN AR WRNT Y T WP WP MR 7700
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RIPIW Ty DORRINY PI2% 1102 DXNENN wabnw” WX 3% 0°9nn
SPITR PP Ny — (@ n7pR) Ten vna

42 12 702Nn wTInn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X*YO,1 M

43 % ANTA T IR

The words here quote Jeremiah 31:3; the passage is shown
below.
Jeremiah 31:3':x77 1717
700 PRIV 12793 TRITK 071y N2IXY %2 1N N PN
’From afar the L-RD appeared unto me.’ ’Yea, I have loved
thee with an everlasting love; Therefore with affection have I
drawn thee.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,K7

44 [=hiri~Rralskal
| Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
ARTY ROR (299p AN AR Ty ‘757 °J) 1N°22 2R 53R NI 125

IR PO Ny —.(aw n”wb) 1371 1°19 9°Non

45 1or NIRRT NI V7 o

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE

K7D ,5”W 1”y2 X9

46 1WA WIN 9T M 27y 7IN°22

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

P73 nNyn — .[2,19 X 7720 nwRI2 B N”MIX] 337 N”MX 02 0971
Rakalait
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PRITAR XD 1PN NP D03
| Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
[5] .7w .(77y0 ,2) Tmbyna By 1p0m owa 2797 ,279Ww 071D

1990117 173y 1N

Kehot’s note points to where this is explained further:
Likkutei Torah of the Arizal.
KEHOT'S NOTE
7091 7B 009901 YW 00 PV LNPWRIA B71 PUIIRAD n7pha XA
77°nY0 WYY .X7ID WP YW N07yD L2750 T YW ow .A7°0In YW ov
TMT°021 MM yw2 D’b":,??:ﬂ NiMmpna A7e) X7 077 WY v
LT3 97ARA

A”RT 27y 7IN°21

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
10 Ynwn 01°2 97Y XY OV 1IN NAW 7770 279 NP wnT
3 1177 ,A°NY 777 wnna N R 70 9UwT DonRnn 0Tyt o
.N71p5% 022178 My Mo 10971 N 1PN LTI Lten Ry

117> RD DMK %2 17 1a

| Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

S7INRTR PP Ny —.(3,28) K"IN2 0972

PRy 7% WY MWK IR M3t DY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
IR PP Ny — . [7,78] M¥N 8”0 R™MNa

219 NPR2 AMINAP 720N T NN
Kehot’s note points to Rosh Hashanah 18a for these words.

Rosh Hashanah 18ax n»> mwi wx?
KEHOT'S NOTE

XL, M

"yon PR 27y 1IN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
SPIATR PP DAY — L[3,8] 92T nMpba

DRAWS 212 7201 M 27Y TINCA
| Kehot’s note points to Numbers 6:4 for these words.
Numbers 6:4°7:1 12722

PN N 317731 D3RI 1770 1930 Y2 MR Pom 11w B3
All the days of his Naziriteship shall he eat nothing that is
made of the grape-vine, from the pressed grapes even to the
grapestone.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
27,0727 Y

MmN o e

The words here quote Leviticus 16:30; the passage is
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shown below.
Leviticus 16:30°7:1"0 X1p™
YN 7139 DI 231 DN VPP 0373 92 M 0D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

5,10 RPN

56 55510y 72

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
IR PP Ny — . [2,718] Mun e nmpha

57 2522% nPny

The words here quote Deuteronomy 10:16; the passage is
shown below.
Deuteronomy 10:161"v: 0°727
7Y RN X 0327Y) 0J22% N27Y DX oYM
Circumcise therefore the foreskin of your heart, and be no

more stiffnecked.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,2 03T

58 11°097 Awam

The words here quote Lamentations 3:40; the passage is
shown below.
Lamentations 3:40°:°1 12X
TTTY AN TP PITT AR
Let us search and try our ways, And return to the L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,2 1R

59 15 09XT 15 NPINR NI D1pm

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
SPINTR PO DAY — TUnaRIn b3 978 "IR”

60 29w °”n> 03]

| Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1nx% 182 *N57 09720 NI OV 1720277 1101 °”N221 1D 93T K™IND

.[2”371 o7vNp noaTh
61 NPNIN DM

| Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE

— (v ﬂ”'lP’?) n°3Pnn wo12 — AT nUhown woia — mawnnn”
ST P73 NN

62 N”t? Dawrabn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/ki-savo/

64

65

66

67

68

69

131 MR JPPPR T DR NT72Y KPR NN

P73 Myn — 7 (@w n7ph aRT) mMTem Pawn mwatn nrmxne”
IR

Bram aben

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
IR PO Ny — 7 (aw ﬂ”w‘?) wnn N Nnsy”

PN QNI
The words here quote Genesis 2:5; the passage is shown
below.
Genesis 2:5°77:2 N°wR12
X? "> Mp¥? DI ATPT YO YR M 0 AT 1Y )
TR 1297 TR DTN PINTPY BPK T R
No shrub of the field was yet in the earth, and no herb of the
field had yet sprung up; for the L-RD G-d had not caused it
to rain upon the earth, and there was not a man to till the
ground;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.1,2 °WR92

DTN 90 By Ton

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
n77972 w1 720N IR CIRA PO (77N ,1mIne) wRn 019727
5y 791 9717 1221 IR PP NPT — PR 9D — IRA 9 e
[oxwe

03°%y sn3vonnY
The words here quote Rosh Hashanah 16a:15; the passage
is shown below.

Rosh Hashanah 16a:1570:X "t 71w WX

1901 XA N2 WITRI MK — 02 0% 1991 77N TIBR 1 21em

WX *307 MK LMY RYa 097 172N 012 La02 o 9P

,02°%y *115°7nAY 15 — nivaPn .ninpiv ni1inat nivobn mawn

9w — 2y ,naiv’ 2197 02713731 APYIY 073 — niNagt

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

XL A

TR 9y Mnwan

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
XD7772

0912°72 1D

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
IR PO DY — MNPt M3 °RiT 01972 R 197

D3 oyap

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
IR PO DAY — (2797 717°%° 980) 192 ayap . . NIPNIR 270
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70 77am . . naNane awb abrnk

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
IR PP NV — MnTpw 1770 ﬂ”w‘?l RAN”

7 “When Havayah returned the captivity of Zion, we were
like dreamers.” The Alter Rebbe refers to his discourse on
this verse, which explains that in a dream only imagina-
tion remains.

Psalms 126:1°%:175p 0°2°11n
D713 1177 1978 N2W DR 1 W2 nidYRI Y
A Song of Ascents. When the L-RD brought back those that

returned to Zion, We were like unto them that dream.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

72 91y o-N
“And he planted an eshel in Be’er Sheva, and called there
in the Name of Havayah, El Olam.” The Alter Rebbe reads

El Olam as teaching that the world itself is only G-d’s
radiance.

Genesis 21:33372:X” N°wx12
1079y X °7 D2 DWRIPM VAU IR DUK YO
And Abraham planted a tamarisk-tree in Beer-sheba, and

called there on the name of the L-RD, the Everlasting G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

S9°KRY .2 ,M0wN T 779 MOWRI2 NUTIRG 191K XD AP LR NPwRN3
3,31 1P .59 %Y 27wn DR YU 1770 .APW PID 270 27yn qunn

PARAGRAPH 3

73 RIS 1D 1D Pwnm

Or HaTorah quotes this analogy of the power of growth
and refers to the maamar “Tachas asher lo avadta” of
5557, that is, this maamar, as the Kehot note says.
KEHOT'S NOTE
N7y X2 WX nnn T 19981 WY YR Y 1 770 771 DPAIR RN
PN

74 2OWN KD NP X9

The Zohar says that true fear is to fear G-d because He is
great and rules, the root of all worlds, and “all before Him
are considered as nothing.” The Alter Rebbe applies it to
the world as a mere ray of G-d’s light.
Zohar I, 11b2 x> X”nt
KEHOT'S NOTE
.2 L,RO R

75 SIPIY ND °1 AN

“For I am Havayah, I have not changed.” Creating the
world, which is only an illumination from Him, brought

likuteitorah.com/likkutei-torah/ki-savo/

30 IR TPPRR T DR N7V XP WK NNn

no change in G-d.
Malachi 3:6"1:3 "9Kk7n
{00777 X2 Jpy7™33 DAXY NP3 K2 71 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,3 90K5n

76 Y7I2W Q7P NI ANKY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.m2an1 no1

77 wrnwa T P 1712

The discourse “The voice of my beloved” begins at 14c of
the Shir HaShirim section and explains, with the same
verses, that the G-dly power that gives life to all worlds is
called “light” because it brings no change in His essence:
“I am Havayah, I have not changed,” and “You are He be-
fore the world was created.” The Kehot note gives the page
without naming the section.
KEHOT'S NOTE
A, P

78 “Give thanks to Havayah, call upon His Name, make His
deeds known among the peoples.” Said in the morning
prayers; the Alter Rebbe reads the thanks as acknowledg-
ing that G-d is “El Olam.”

I Chronicles 16:8':1" X 0°2°71 *127

PPy DPRY2 PTIN 0 R M2 1T
O give thanks unto the L-RD, call upon His name; Make
known His doings among the peoples.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

79 ONW QY MA) Ry DR YR

“Save Your people and bless Your inheritance, and tend
them and carry them forever.” Said among the morning
praises; the Alter Rebbe cites it as a plea for help against
what hinders the contemplation.

Psalms 28:9'0:1”3 0°%°11n

:D7I977TY DX DY 070NN 91 Ay NK Awin
Save Thy people, and bless Thine inheritance; And tend
them, and carry them for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

80 0179 XYM

“And He, being merciful, forgives iniquity and does not
destroy.” Another plea for mercy within the morning
praises, against the accusations a person faces.

Psalms 78:38172:1”y 0°2°1n
53 PYRDY SBR WP n27M YRRy 1y 1920 oM XM
Blalaly]
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But He, being full of compassion, forgiveth iniquity, and de-
stroyeth not; Yea, many a time doth He turn His anger away,
And doth not stir up all His wrath.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

81 TR 19PYN 1010

“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
contemplation of the morning prayer leads up to this dec-
laration of G-d’s oneness, from which the love is aroused.
Deuteronomy 6:4°7:1 0°727
STAR 1 7P 1 PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

82 YW NN 192912 197 1171°9° SWIN

Among the practices of the people of Yericho, they
“wrapped together” the Shema: Rabbi Meir says they did
not pause after “One”; Rabbi Yehudah says they paused
but did not say “Blessed be the Name of the glory of His
kingdom.”

Pesachim 56a:10:X 1”1 0°noa

YR ,0°nIn 19372 1YY LM WK Ay 00127 WY (1137 310

,09°1 92 0°9p7 P21 :0ndn 19372 1PKY .00 19372 KU

0020 11372 XPW PK) IV %397 IR Yy 137

DOIRTY? T1PNI0TID 17°N1232 MR PRI Iy 210° PYTia

SY NIt AR ,0°230 0917 NINaY2 N9i%2 MW 01y W)
SRR 0307027 ,ARRY DY 210 P8 U

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.3,7°12°0 7Y% IR R 11 0°10D

83 TART R NI I

The Zohar explains that “Hear, O Israel” is the unity above
and “Blessed be the Name of the glory of His kingdom for-
ever and ever” the unity below, and that va’ed is echad
with its letters exchanged. The Alter Rebbe calls this the
lower unity.
Zohar 11, 134ax ,75p 27m
KEHOT'S NOTE
X ,TOp 27m

PARAGRAPH 5

84 ManR "% 7w

Part of this section, on the two kinds of love, is quoted with
changes in Or HaTorah, Beshalach, as the Kehot note
records.

KEHOT'S NOTE

PUIYWw qwnn AR7 .0%M1w2 vow Y m5wa N7IIRG R T yon PY?T'I

SRR w2 AN

85 N3t

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The Alter

likuteitorah.com/likkutei-torah/ki-savo/

30 IR TPPRR T DR N7V XP WK NNn

Rebbe reads it as a longing that Havayah be one’s G-d, a
love found in every Jew.
Deuteronomy 6:5°77:"1 %7127
STTRRT222 JWDI222 72357222 TR2X 1 DX NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

86 WK *2WID

“For love is strong as death ... its flashes are flashes of fire,
a flame of G-d.” The Alter Rebbe uses the image for the
love that flares up of itself.
Song of Songs 8:6":’1 01w W
YR M08 NLD My™D AYirty onind 7297%y onind wvw
{NITPY U *BYT DY MRIR PIKYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

87 9 FINMXM DWD INME NN 7292 °0° 12 1paTR 1o R

Tanya says that the bnei aliyah serve not only to cleave to
G-d and quench their soul’s thirst, but as “Who is a chas-
sid? One who acts with kindness toward his Maker,” to
unite the Holy One and His Shechinah in the lower worlds.
The text cites it for the selfless love.

Tanya, Likkutei Amarim 10:7°1: 012K >01p°7 ;WK Pon ,R°10
i3 277 10 K91 ,nibyna o1 Ty aPyn oPymy Aiay iy ...
93 °7” :IN2Y 1D NP NRNIT 0WDI 1IR3 N7 7292 710
:0°1P°N32 1D KPR , NN 0Ipn3 N2 11,707 197 XY
T2 RYTIP RIM2? 77277 12 OY 37119p OY TO0nmT - T nPR”
:RZA NYID RIOD XY NIV 0D, 073NN APR1OYY NI
WA RN TR 117 DN AKY 13X 02 PIAURT X722”
< 1D FPORY M
Kehot Publication Society (CC-BY-NC) .

88 NNyl nm n°e° 7n 2°N2 7”72

Iggeres HaKodesh 18 opens with “It is written, ‘How beau-

99

tiful and how pleasant you are, love, in delights’” and dis-
tinguishes two loves: “love in delights,” a wondrous joy in
G-d of which it is said “Rejoice, you righteous, in
Havayah” and which not everyone merits, and a second
love of longing.

KEHOT'S NOTE

.29p°Y 17270 171102 1173 .7 0 PUIARY 1IN0 Y9N

89 0°212yN2 N2AR DAYl P DY AR
“How beautiful and how pleasant you are, love, in
delights.” The opening words of a discourse on the love of
delight, which only the righteous reach.

Song of Songs 7:7°1:t 0*°wi W
:0°2YN2 TAOR NRYITIM NP3 AN

How fair and how pleasant art thou, O love, for delights! .
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

90 ja-N-KraarRlsielg

“Rejoice, you righteous, in Havayah.” Said of the first, self-
less love, the level of the elevated few.
Psalms 97:1227:1% 0°2°71n
TR 7017 1T N2 0PI Rl
Be glad in the L-RD, ye righteous; And give thanks to His

holy name.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.20 ,18 0°%nn

91 BPW NYSMR 10 1IN° 11 T

The end of this discourse sets the “great love” apart from a
love that is an obligation on everyone, the “half-shekel”:
giving over one’s soul, which even one who has trans-
gressed a commandment must give.
KEHOT'S NOTE
.2°KY 19PNy MEN NPMIRAY LT, KN

92 Spwn nesnn 12 1IN m

“This they shall give, everyone who passes among those
counted: half a shekel.” The opening words of the Torah
Ohr discourse the Alter Rebbe refers to.
Exodus 30:1337:"% nminw
73 0y WD PRY2 PRY NSMR DRRNT0Y 13T ume n
M2 N PRYn noxnn Ppwn
This they shall give, every one that passeth among them that
are numbered, half a shekel after the shekel of the sanctuary
—the shekel is twenty gerahs—half a shekel for an offering to
the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

93 wrpa wrn neap

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.27 278 M>o72

94 193 ND°DN Fawnn nok

In Eliyahu’s prayer that opens the Tikkunei Zohar, G-d is
addressed as One whom “no thought can grasp at all.”
This is why, by his own power, a person cannot cleave to
Him.
Tikkunei Zohar 17a:10-1227>-:X > 97t *1pn
7awnn N9 .7MN0 2 DY RMOND PRDY D0 By ARDY NI NAR
Wy NP I LPIPN WY NPPART RIT NAX .YPD 73 Xo%An
RINRT TPRP LORANR XPT 1PReN0 PRy 112 RAMARD 11000
712 PWwPT K17 NARY LRWD °12n (R™DINR K*I) NRC0ONX 7
TPRM 17720 1A T WOIBRT IR DD LIRAPR NIRT AN N2 1M
.2 WMBR 19RD 100 WNNR LAY
Constantinople, 1740 (CC-BY-NC)
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30 IR TPPRR T DR N7V XP WK NNn

95 19900 297 1 N0

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(2,7%9 K ,7%9 K ,2%9 .2-R,%7) v L(R,1E7) m (2 ,090) 2vm
.[9]

96 11900 297 1°ND
In the Idra Zuta the Holy Ancient One is called “hidden of
all the hidden,” not mentioned and not found, the
supreme head above all. The Kehot note lists this place
among the sources of the phrase.

Zohar, Idra Zuta 1:29-4:371%:’7-0”5’K R0t KITRT 7717 190

97 2 NO°DN °M nY?
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”5?( nne) ANTPNA N XY

98 7R DT RTOMLY 1PRON0 P57 11°ND

The Zohar speaks of the Holy Ancient One, “hidden of all
the hidden,” in whose delights the souls of the righteous
delight on Shabbos. The text cites the phrase for G-d’s ut-
ter hiddenness.

Zohar II, 89ar ,vn 27m

Zohar III, 292ax ,237 »’m
KEHOT'S NOTE

LR ,2%7 371K 0D 27

99 "wobwh wTIna N3

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
07058 R™N

PARAGRAPH 6

100 g2 M7

“And you shall speak of them, when you sit in your house
and when you walk on the way.” In the Shema it follows
“And you shall love”; the Alter Rebbe reads it as the way to
fulfill that love.

Deuteronomy 6:7°1:1 0°727

72202 7772 A0 P22 AN D2 DIIN TI7 DR
RPN

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

101 7707 . . 22 1AM

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X ,RD Mo7an ynb
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%Y MR PV 0
“For a dew of lights is your dew.” Applied here to the man-
na, a heavenly light that became food.
Isaiah 26:19v™:172 171°yw°
TN 770 NI 20 2 Y 2130 1337 1377 P2 233 P
12780 O°XDY
Thy dead shall live, my dead bodies shall arise— Awake and

sing, ye that dwell in the dust— For Thy dew is as the dew of
light, And the earth shall bring to life the shades.

107

131 MR JPPPR T DR NT72Y KPR NN

of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

2% "mawn 0owe ' TIPE
“The precepts of Havayah are upright, gladdening the
heart.” The mitzvos themselves bring joy.
Psalms 19:9'0:0™ 0°271n
:0°1°Y NTRR 772 °7 Mg 277 0nn 00w 1 TIPR
The precepts of the L-RD are right, rejoicing the heart; the

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

commandment of the L-RD is pure, enlightening the eyes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
L o Rch Y/
108 225 2903 nRwa
103 121712 157w
“Because you did not serve Havayah your G-d with joy and

The people gathered the manna and “ground it in mills or with gladness of heart.” This is the joy that the service of

pounded it in a mortar.” It shows how far the light of the Torah and mitzvos brings within reach of everyone.

manna had become physical.
Deuteronomy 28:471":1”5 0°727

SR NS
Numbers 11:8°11:X”> 92712 RS T :;,? 202 HUPW? :PE.,?B Ty Jj'[;}]'N’? 7‘57?5, nnn

KEHOT'S NOTE
because thou didst not serve the L-RD thy G-d with joyful-

.1,R>92712
ness, and with gladness of heart, by reason of the abundance
of all things;
PARAGRAPH 7
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
104 TN M

109 23 29021 A2

“For a mitzvah is a lamp, and the Torah is light.” The
Torah is light from the Infinite One, so studying it quench-
es the soul’s thirst for G-d.
Proverbs 6:23373:1 "own
902 NINJIR 0% T IR AN MEn 03
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

39,0 %hen

5”12 NN 1% 7772

At 78a this discourse explains that the Infinite Light fills all
worlds, and that only a contracted ray of the mind’s com-
prehension enters the emotions of the heart, through
channels likened to sinews and veins; the discussion goes
on from there.
KEHOT'S NOTE
PRI R LMY oM e By

M7 2137 NN 10 PRIW? 212 NN

“Command the children of Israel and say to them: My of-
fering, My bread for My fire-offerings, My pleasing fra-
grance.” The opening words of the Likkutei Torah dis-
course referred to.
Numbers 28:2°2:1”2 72712
MM 0 "WK? A2 *32IR°NK DR NIRRT PRI *3270N 13
A7¥in2 %% a7 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,

likuteitorah.com/likkutei-torah/ki-savo/

110

The Zohar reads the verse in terms of the Temple: “with
joy” is when the priests brought offerings, “with gladness
of heart” the Levites, and “from the abundance of all”
Israel, who stood between them and received blessing
from every side.

Zohar, Vayera 29:432-438117%n-272n:0”3 X711 7717 100

It is written, “Because thou didst not serve the L-rd thy G-d
with joyfulness, and with gladness of heart, by reason of the
abundance of all things” (Deut. 28, 47). The words “because
thou didst not serve with joyfulness” refer to the priests, who
offered sacrifices and holocausts “with joyfulness”; “and
with gladness of heart” alludes to the Levites; “by reason of
the abundance of all things” is an allusion to the lay
Israelites whose position was in the middle, and who re-
ceived blessings from all sides.

The Zohar; London, Soncino Press, 1933 (Public Domain)

225 29021 NP3

The Zohar says that since the Temple was destroyed there
is anger every day and Israel goes into exile under the rule
of other powers, and asks why: because they did not serve
G-d “with joy and with gladness of heart.”

Zohar, Vayishlach 22:229-24:240-v”37:23 nbw» 37t 990
"7

Why all this? “Because thou didst not serve the L-rd thy G-d
with joyfulness, and with gladness of heart, by reason of the
abundance of all things. Therefore shalt thou serve thine
enemy, etc., in want of all things” (Ibid. 28, 47-48).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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M

N 170P KA O

The Kehot note points to Or HaTorah on Ki Tavo for the
wording of the Zohar passage cited here.
KEHOT'S NOTE
Jwnn ey X120’ NPMRA NwR IR

PARAGRAPH 8

12

13

14

1177y 1937 IO 11772

In this discourse (Torah Ohr, Vayechi, 46c¢) the Alter Rebbe
says that the joy in the mitzvos comes from contemplating
that they are the Infinite Light itself, and that “delight be-
longs after the fulfillment of the will”: the greater the long-
ing, the greater the delight when it is fulfilled.
KEHOT'S NOTE
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“Binding his foal to the vine, and his donkey’s colt to the
choice vine.” From Yaakov’s blessing of Yehudah; the
opening words of the Torah Ohr discourse referred to.
Genesis 49:11x7:1”n N*wWR12
M0 0°21¥70TN ﬁw‘;'? 17°2 023 11NK °12 .'IQTW'_?} vy 1@;’_? falehy
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-
ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar says that prayer corresponds to the Shechinah,
“and the Torah, this is the Holy One, blessed be He.” The
Alter Rebbe cites it for the unity of the Torah with G-d.

Zohar I, 24ax ,70 R”m

Zohar II, 60ax ,0 27m
KEHOT'S NOTE
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The Talmud speaks of sufferings that scour a person’s
whole body. The Alter Rebbe applies the term to the self-
imposed mortifications that cleanse sin beyond teshuvah
alone.

Berakhot 5ax 11 n1>72

Yoma 86ax 175 Rn1°

KEHOT'S NOTE
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Among the traits of one who may dwell on G-d’s holy
mountain; the Alter Rebbe reads the words as “despicable

likuteitorah.com/likkutei-torah/ki-savo/
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in his own eyes, contemptible,” the self-abasement that
brings greater joy.
Psalms 15:4'7:1°0 0°%°11n
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In whose eyes a vile person is despised, But he honoureth
them that fear the L-RD; He that sweareth to his own hurt,

and changeth not;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Tanya describes the soul’s joy at leaving its exile in the
body and returning to its Father during Torah and prayer,
a joy that should not be muddled by the body’s sorrow. The
text sends the reader there.

Tanya, Likkutei Amarim 31:1107128 *0Ip°2 ;pwRY pon XN

X7
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Kehot Publication Society (CC-BY-NC)
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Tanya teaches that one who makes his Torah study a
dwelling for G-d should rejoice and thank Him for his por-
tion “with joy and with gladness of heart.” The text sends
the reader there.

Tanya, Likkutei Amarim 34:8071mK8 *0p°? ;NwRY pon X010
n:Th
TYIR 17 X - 27 0300 eI nimnt rn tp1e 233 .MM
ARET NYY2 - 71203 M) ,712W3 327 ,70RRI YV M1 Y
,NN020 WD MIAT TEN R - 131 1IPY2 7121 I090 00 nRn ,wnn
M2 W2IPnT MPR vizeN noPRa wol T¥n X - Inia inm
%" P723] P°y? 1212 ,Anenay
Kehot Publication Society (CC-BY-NC) . ‘
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The end of this discourse describes digging in the “earth”
of one’s body: when a little sweet water comes out, it is
very pleasant to him, because his body is hungry for the
service of G-d.
KEHOT'S NOTE
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“And Yitzchak’s servants dug in the valley and found there
a well of living water.” The opening of the Torah Ohr dis-
course the Alter Rebbe refers to.
Genesis 26:19%™:172 N"wR12
07N 07 N2 DYTINENN P32 PEIAY 9
And Isaac’s servants digged in the valley, and found there a

well of living water.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Tanya says that sadness over not being at the level of a
tzaddik comes from pride: the person does not recognize
his place.

Tanya, Likkutei Amarim 27:3°3:173 070K *01p°2 ;17WR1 P21 ,X°IN0
Di7? 07011 PR ORI DORUTIRY LPOTS NaTTRR IPRY DY 937
XY PINY RITY Linipn 73 177 PR D APRD MIvY nan
IR AYY 270K 10 22 YU KDY 019102 727 R1PT ,POTS NI
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Kehot Publication Society (CC-BY-NC)
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There the Alter Rebbe says almost the same: Rabbi Shimon
bar Yochai, whose Torah was his occupation, said “With
one bond I am bound,” for he was never separate even for
a moment, did not need to arouse the love, and was there-
fore exempt from prayer.
KEHOT'S NOTE
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In the Idra Zuta, on the day of his passing, Rabbi Shimon
says: “All the days that I have been bound to this world,
with one bond I was bound to the Holy One, blessed be
He.” The Alter Rebbe cites it for a love that never slept.

Zohar, Idra Zuta 1:29-4:371%:°7-0”5’K Rt KITRT 7717 190
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Rebbe explains why many discourses quote “my soul
is held fast in Him” together with “With one bond I am
bound”: the bond already held the inner attachment, but it
was not revealed during Rabbi Shimon’s lifetime; on the
day of his passing, when the inner root of all a person’s
service is revealed, the attachment was revealed too.
KEHOT'S NOTE
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The Rebbe remarks that “he was not in a state of sleep”
seems to mean not even for less than sixty breaths, which
would place Rabbi Shimon above the level of King David,
and leaves the question for further study.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“Who is a G-d like You, who bears iniquity and passes over
transgression for the remnant of His heritage.” Read here
as G-d’s forgiveness for the humble.
Micah 7:181:1 19°n
TY? PINITR? NP NG YERTvy 13y 11y RY1 7ind PX-n
:RI7 707 Y20 12K
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud expounds “for the remnant (she’eris) of His
heritage” as “for one who makes himself like leftovers
(sheyarim).” The Alter Rebbe builds the paragraph on this
reading.
Rosh Hashanah 17b:1-3"-R:2 "> miwi WX
2127 922°7 PPTEY 0D 0 RN 270070 sy DRy b
°27 .70 — Mi9IP ,PUTE — PAn2 Ryn 993 TONY 1°n)
wR? DPUN X 22 TNN PO M T iTND ) WY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“For I know my transgressions, and my sin is ever before
me.” The condition for the humble one’s joy: he never for-
gets his sins.

Psalms 51:5°77:X”1 0°2°71n
2770 >33 DRV YIX "IK "YUDD
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For I know my transgressions; And my sin is ever before me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Fools, because of the way of their transgression and be-
cause of their iniquities, are afflicted.” The Alter Rebbe
uses it for one who is at ease in his sins.

Psalms 107:171:1"p 0°2°1n
Y07 DPPNIY OYYD TR 07N
Crazed because of the way of their transgression, And afflict-

ed because of their iniquities—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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This passage speaks of the “great love” that is above the
“love of the world,” and of a person’s bitterness when
darkness conceals G-d’s holiness; an addition explains
why tears and bitterness bring an arousal from above.
KEHOT'S NOTE
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“When you raise up the lamps, the seven lamps shall give
light toward the face of the Menorah.” The opening words
of the discourse referred to.
Numbers 8:2°2:’1 72712
797 239 PINTOR NATTNR ANPY2 YRR NEKY TIINTPR 127
:NI737 DY 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
candlestick.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The way of a fool is upright in his own eyes, but one who
listens to counsel is wise.” Said of one who sees nothing
wrong in his ways.
Proverbs 12:15770:27 *5wn
{020 NSV YR PPYI I W AT
The way of a fool is straight in his own eyes; But he that is
wise hearkeneth unto counsel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Your name shall no longer be called Yaakov, but Yisrael,
for you have striven with G-d and with men and have pre-

likuteitorah.com/likkutei-torah/ki-savo/
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vailed.” The source of the name Yisrael as a higher level
than Yaakov.

Genesis 32:29173:3°5 n°wK12

DORPR™DY 0P PRIPITOR v quY TIY NN 3Py K7 R
221P1 DR

And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast

prevailed.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse asks why Yaakov may still be called Yaakov
after receiving the name Yisrael, and answers that one
cannot reach the level of Yisrael without first passing
through the level of Yaakov.
KEHOT’'S NOTE
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“How goodly are your tents, Yaakov, your dwellings,
Yisrael.” The opening of the Likkutei Torah discourse on
the two names.
Numbers 24:5°7:772 7272
g vk Ughol Rl e rly R Jei Rty
How goodly are thy tents, O Jacob, Thy dwellings, O Israel!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Light is sown for the righteous, and for the upright in
heart, joy.” Joy belongs to the “upright,” the level of
Yisrael.
Psalms 97:118™:1"% 0°%°11n
Y 27707 PUTER YO TR
Light is sown for the righteous, And gladness for the upright
in heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“G-d made man upright, but they have sought many
schemes.” Uprightness is man’s essential state.
Ecclesiastes 7:29v”2:1 no1p
Wp3 MHT) NP DIST DK DPPNT 1YY TN INER AN 137
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Behold, this only have I found, that G-d made man upright;
but they have sought out many inventions.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.05 1 nbnp

101



LIKKUTEI TORAH - PARSHAS KI SAVO - MAAMAR 3 12 AnnY2 "1’|7‘?N 1 DR N7y X% WX nnn

140 2519 09901 NWHDa ST The opening words of another discourse referred to.
Exodus 6:61:1 mnw
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This passage says that one who is clothed in a body and an
animal soul and busy all day with physical things can
arouse love only through the Shema, and that each day

this strengthens the G-dly fire within him.

Wherefore say unto the children of Israel: I am the L-RD,
KEHOT'S NOTE

Py —— and I will bring you out from under the burdens of the

’ Egyptians, and I will deliver you from their bondage, and I
141 2pY3 1IN VI KD 77T will redeem you with an outstretched arm, and with great
judgments;

The discourse explains Yaakov and Yisrael as two levels in
p Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

serving G-d, the servant and the son: Yaakov is called “My
servant” and Yisrael “My son, My firstborn.” It goes on to 146 latel7=Ralah b=}

ask what “service” can mean toward G-d, citing “Because “Serve Havayah with joy, come before Him with song.”

The command to serve G-d joyfully, discussed in the dis-
courses listed.

you did not serve.”
KEHOT'S NOTE
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Psalms 100:2°2:’p 0°%°11n
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“He has not beheld iniquity in Yaakov, nor seen perversity
in Yisrael.” The opening of the Likkutei Torah discourse

Serve the L-RD with gladness; come before His presence
with singing.

on Yaakov and Yisrael. Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

Numbers 23:21x72:372 712712 147
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This passage says that when the Jewish people rejoice be-

4297 low in the joy of a mitzvah, they arouse a supernal joy
None hath beheld iniquity in Jacob, Neither hath one seen above, referring to the discourse on “I will greatly rejoice
perverseness in Israel; The L-RD his G-d is with him, And in Havayah.” It supports the point that the joy of a mitzvah
iswhat every Jew brings.

KEHOT’'S NOTE

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And now, let the power of Ado-nai be great, as You have 148 IR WY

spoken.” The opening words of a discourse the Alter Rebbe “I will greatly rejoice in Havayah; my soul shall exult in
refers to. my G-d.” The opening of a discourse on joy.
Numbers 14:171>:77° 92772
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Isaiah 61:10":X70 V17 yw°
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And now, I pray Thee, let the power of the L-rd be great, ac- ;,jv‘?; n7yn n?;;j IRD 1727 1002 P10y
cording as Thou hast spoken, saying: - S o - - '

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
144 19%n B3%pRR 1 NN tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

After Havayah your G-d shall you walk, and Him shall you herselfwith her jewels.

fear.” The opening words of another discourse referred to.
p g Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Deuteronomy 13:5°77:27> 0°727

WRYN 19921 1MW PRINTNR IRTPN INKY 1970 02°P0R 1 N
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After the L-RD your G-d shall ye walk, and Him shall ye fear,

and His commandments shall ye keep, and unto His voice

149 0°MayNa A2ANR Nyl 7RI n°a° an

“How beautiful and how pleasant you are, love, in
delights.” The love of delight that belongs to the righteous.

Song of Songs 7:771:"1 02w W

shall ye hearken, and Him shall ye serve, and unto Him shall
ye cleave.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Therefore say to the children of Israel: I am Havayah.”

likuteitorah.com/likkutei-torah/ki-savo/
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How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Tanya says that the union of the soul with G-d’s light is
something every Jew truly desires, from the natural love
hidden in every Jewish heart. Hence the joy of a mitzvah is
within everyone’s reach.

Tanya, Likkutei Amarim 41:220°1K *0p°% ;1wx1 pon XN
272:R"N
92 vON 12 ,0°70K? NI - N iR AMPPINM wD1 T DI
MINR WY PM 32 P23 Y7 HKD mmNa YK oT¥
NP T8 XY N2 RaT? PRI 99 222 nmionT nyaun
12708 19K DIw3 7720 IMTARY iTInen oibyy on P7an nao)
-Wnn ¥R1 NT°oRa
Kehot Publication Society (CC-BY-NC)
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“Every morning, when he makes the lamps good.”
Aharon’s tending of the Menorah represents a love that
goes beyond Avraham’s morning.

Exodus 30:7°1:"> mnw

nNITTNR 92°0°02 TP22 Tp22 Do MvR IR YRy upm
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And Aaron shall burn thereon incense of sweet spices; every

morning, when he dresseth the lamps, he shall burn it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Ay
“Havayah is for me among my helpers.” The opening
words of the discourse on “festivals for joy.”
Psalms 118:7°1:1”°p 0°2°1n
PRIT2 XN O WY o0
The L-RD is for me as my helper; And I shall gaze upon

them that hate me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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At Masei 90b the Alter Rebbe explains Yosef’s silver goblet:
kesef, “silver,” is love, from “you longed greatly (nichsof
nichsafta),” and Yosef drew this love, the “love in
delights,” down to Binyamin so that even the souls of the
beinonim could have it, but hid it, so that they would not
know of a love above their level.
KEHOT'S NOTE
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Yosef instructs that his silver goblet be put in the mouth of
the youngest brother’s sack. The Alter Rebbe links kesef,

likuteitorah.com/likkutei-torah/ki-savo/
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silver, to longing.
Genesis 44:2°2:7"1 N°WR12
©y71 172% 192 NXY Topd NOARK °D2 0°WN 1927 ¥°23 *¥ 23NN
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And put my goblet, the silver goblet, in the sack’s mouth of
the youngest, and his corn money.” And he did according to

the word that Joseph had spoken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Lavan to Yaakov: “you longed greatly for your father’s

house.” The doubled verb expresses intense longing.
Genesis 31:30°2:8"2 n"wx12

RPN D233 M7 728 N°27 MNB0DI 02373 NI T2 AN
And now that thou art surely gone, because thou sore long-
est after thy father’s house, wherefore hast thou stolen my
gods?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This passage explains “My words that I have placed in your
mouth” as the Torah, which one reaches through “And all
your children shall be taught of Havayah,” and goes on to
the theme of peace and salvation.
KEHOT'S NOTE
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“And all your children shall be taught of Havayah, and
great shall be the peace of your children.” The opening
words of the explanation referred to.
Isaiah 54:13x™:77117°yW0°
27722 09W 377 °0 P77 71270
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“We will exult and rejoice in you.” The Midrash on this
verse speaks of complete joy.

Song of Songs 1:47:’X 0w W
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Draw me, we will run after thee; The king hath brought me

into his chambers; We will be glad and rejoice in thee, We

will find thy love more fragrant than wine! Sincerely do they

love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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The Mishnah: “One may stand to pray only in a state of
heaviness of head”; the early pious ones would wait an
hour before praying to direct their hearts to their Father in
Heaven.

Berakhot 30b:147:2°% n1572

DO2WRIT 0O7°00 WK 7233 TIAn KPR HHEnTY iy 1R PIinn
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MISHNAH One must not stand up to say the Tefillah except
in a serious frame of mind. The pious men of old used to
wait an hour and then say the Tefillah, in order to direct
their heart to their Father in Heaven. Even when a king
greets him, he must not respond ; and though a serpent be
wound round his heel, he must not interrupt.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
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“For my iniquities have passed over my head; like a heavy
burden they are too heavy for me.” The cause of the bitter-
ness before prayer.
Psalms 38:5'71:1”% 0°%°1n
2311 17277 720 Ripn3 "WR 112y "N1IY "3
For mine iniquities are gone over my head; as a heavy bur-
den they are too heavy for me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Shimon bar Yochai says a precious stone hung on
Avraham’s neck and healed every sick person who saw it;
when Avraham died, G-d hung it on the sun. Abaye adds
the saying, “When the day rises, the illness lifts.”
Bava Batra 16b:107:2 1" X702 X232
m7in P LA7aR 072K PYOIRIZD AR ann n2iv aK ...
- 091V 1 PAR D77 WDIY AYW sREINN TN INIR AR
PYPR PIRT 1700 ,773R 0K IR0 23732 KT 92 WiTRa ARDR
RPER PR R PR
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Rabbi Akiva: “Just as a mikveh purifies the impure, so the
Holy One, blessed be He, purifies Israel.” The first of the
three things that prepare for prayer.
Mishnah Yoma 8:9'v:'n Rn1> mawn
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One who says: I shall sin and repent, sin and repent, they do
not afford him the opportunity to repent. [If one says]: I
shall sin and Yom HaKippurim will atone for me, Yom
HaKippurim does not effect atonement. For transgressions
between man and G-d Yom HaKippurim effects atonement,
but for transgressions between man and his fellow Yom
HaKippurim does not effect atonement, until he has pacified
his fellow. This was expounded by Rabbi Elazar b. Azariah:
“From all your sins before the L-rd you shall be clean”
(Leviticus 16:30) ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Kehot note points to a passage in Meah She’arim (45a)
that opens with the same words, “The Rif wrote.”
KEHOT'S NOTE
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Ezra forbade one who had had an emission to study Torah,
recite the Shema or pray until he immersed; the enact-
ment was later annulled, and he may do all three without
immersion, and so the custom spread. This is the ruling
the text says “we hold.”

Shulchan Arukh, Orach Chayim 88:12°°n m7x 7y now
R:M178
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Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Kehot note refers to this letter of the Rambam, as cit-
ed in Likkutei Sichos, in connection with immersion be-
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fore prayer.

KEHOT’'S NOTE
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Rabbi Shimon ben Elazar says that purity, when it ceased,
took away the taste and the fragrance of the fruits. The
Alter Rebbe follows the Jerusalem Talmud’s version, “Pu-
rity has taken away the fragrance,” which ties purity to
fragrance.

Mishnah Sotah 9:133°:’t TvI0 MIwn
P17 DX YT DY AP0 TITRT IR YRR 12 1Ry 01
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Rabbi Shimon ben Elazar says: [the cessation of observation
of the] purity laws has removed taste and fragrance, [the
cessation of observation of] the tithes has removed the fat-
ness of grain. But the Sages say: licentiousness and sorcery

destroyed everything.

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Rav Huna wrapped a fragrant chinunisa date in his cloak;
his son Rabbah said, “I smell the fragrance of a
chinunisa,” and Rav Huna answered, “My son, there is pu-
rity in you.” Proof that the sense of fragrance depends on
purity.
Sotah 49a:107:X v”1 VO
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Just before this discourse begins, Likkutei Torah explains
that what is clothed in a vessel is called a “strait and
boundary” in relation to the encompassing light above the
vessel, “which is the level of fragrance.” The discourse
“These are the journeys” then opens with the journeys of
Israel; the Alter Rebbe refers to it for fragrance as an en-
compassing level.
KEHOT'S NOTE
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“My offering, My bread for My fire-offerings, My pleasing
fragrance, you shall take care to offer to Me in its season.”

likuteitorah.com/likkutei-torah/ki-savo/
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The offerings are G-d’s “pleasing fragrance.”
Numbers 28:2°2:1”5 712712
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Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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After Noach’s offering, “Havayah smelled the pleasing fra-
grance.” Offerings reach G-d as fragrance.
Genesis 8:21X72:’1 N°wR12
“NR TV 9PRY MOR-KD 12979K M anRM OmeIn TR Cn o mn
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And the L-RD smelled the sweet savour; and the L-RD said
in His heart: ‘I will not again curse the ground any more for
man’s sake; for the imagination of man’s heart is evil from
his youth; neither will I again smite any more every thing
living, as I have done.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Titus, who destroyed the Temple, was punished when a

gnat entered his nose and pecked at his brain for seven

years. The Alter Rebbe explains it as measure for measure.
Gittin 56b:1511:2 171 113
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“For My Name’s sake I defer My anger, and [for] My praise
I restrain it for you, so as not to cut you off.” The verb
echetom is related to chotem, “nose.”

Isaiah 48:9'v:n"n Wnoyw”
307197 *N22 720U NPT 2BX TINK e 137
For My name’s sake will I defer Mine anger, And for My

praise will I refrain for thee, that I cut thee not off.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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176 5335 "nNa T2 strain for you” to Atik Yomin. The Alter Rebbe cites it for
This passage explains that Torah studied without depth is prayer as fragrance.
only “letters,” and that one must study in depth so that un- Zohar, Idra Rabba 9:63-10:7327y:-3"0:’t) X271 RITR 717171 7190
derstanding from Chochmah is drawn into the letters and
. 181 7950 DIAN 19 TN 0D
the judgments are sweetened.
KEHOT’'S NOTE Reishis Chochmah explains why prayer needs immersion
K LID i ps and Torah does not: the Torah, by its great stature, cannot
receive impurity, like fire, but prayer needs the heart’s in-
177 2337 °nNa

tent, which impurity confuses.
“I have come into My garden, My sister, My bride; I have Reshit Chokhmah, Gate of Love 11:49727X7 Y@ ,7130 N*wXA
LR
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gathered My myrrh with My spice.” The opening of the
Likkutei Torah discourse referred to.

Song of Songs 5:1°X:’1 0°7°win 1w
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I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The words here quote Berakhot 26b:7; the passage is
shown below.

Berakhot 26b:7°1:2 175 N1512
TR DY 1971 DipR2 Y30 Ry P21y nPon Ten 1P
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Jacob instituted the evening Tefillah ; as it is said, "And he
lighted [paga'l upon the place, and tarried there all night"
(Gen. xxviii. 11) — "alighting" means prayer; as it is said,
"Therefore pray not thou for this people, neither lift up cry
nor prayer for them, neither make intercession [paga'] to
Me" (Jer. vii. 16).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,19 M273 IR7

boann 21N aVInT Pya 1N 1o

At 51d Likkutei Torah speaks of G-d as equally beyond
heaven and earth, since all before Him is as nothing, and
of Israel drawing His holiness down into thought, speech
and action.
KEHOT'S NOTE
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When Rav Hamnuna Saba wished to pray, he would say,
“To the Master of the nose I pray, to the Master of the nose
I supplicate,” and the Zohar applies “My praise I will re-
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Hamesorah Publishers, Jerusalem 2005 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).

KEHOT’S NOTE
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“Rabbi Elazar would give a perutah to a poor man and
then pray, saying, as it is written, ‘In righteousness I shall
behold Your face.’” Charity before prayer.
Bava Batra 10a:147”°:X *> X9n2 X22
PT32 "7 :NIT MK - VP¥R TTM Y AVMD I MK N
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“As for me, in righteousness I shall behold Your face.”
Read by the Sages as charity given before prayer.
Psalms 17:15770:17> 0°%°1n
SANPNA PR3 TYITR TID MK PTED MK
As for me, I shall behold Thy face in righteousness; I shall
be satisfied, when I awake, with Thy likeness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Treasures of wickedness do not profit, but charity saves
from death.” Charity protects the one who prays from the
accusations against him.
Proverbs 10:2°2: *5wn
:MRR 2720 P78 YT NINRIR 12YPRY
Treasures of wickedness profit nothing; but righteousness
delivereth from death.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Charity exalts a nation.” Charity raises a person so that
he may enter the King’s palace in prayer.
Proverbs 14:34775:77 “5wn
RV D’?;J}S? T0M *IATONIN PTR
Righteousness exalteth a nation; But sin is a reproach to any
people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse ends at the top of 9a, where the Alter Rebbe
reads “I will betroth you to Me in righteousness” as the re-
demption of the G-dly soul from the body through charity,
citing Rabbi Elazar, who gave a coin to a poor man and
then prayed.
KEHOT'S NOTE
.R7Y7 17 72702 D DUy

188 5 T YN,

“And I will betroth you to Me forever; and I will betroth you
to Me in righteousness and in justice.” The opening of the
discourse referred to, whose “righteousness” (tzedek)
suits the theme of charity.
Hosea 2:21x72:2 ywin
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And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“A woman of valor is the crown of her husband.” Read
here as simple faith crowning the great love.

Proverbs 12:4'7:17 7wn
Y2 PRINEY 327121 AZY2 NWY P NTNYR
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.

likuteitorah.com/likkutei-torah/ki-savo/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He has remembered His kindness and His faithfulness to
the house of Israel.” Zachar, “remembered,” also means
“male,” hinting that the love of Chesed is the masculine.

Psalms 98:3°3:1”% 0°%°1n
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He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to Bamidbar Rabbah 13:6 for these
words.

Bamidbar Rabbah 13:6":3”> 7127 72722
KEHOT'S NOTE
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“When the Holy One, blessed be He, created the world, He
desired to have a dwelling place among the lower realms,
as He has among the higher ones.” This is why simple
faith, found below, is so precious above.
Midrash Tanchuma, Nasso 16:1'X:1”0 Rw1 ,Xn11710 w177
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(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to

my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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In his notes at 18d the Rebbe Rashab copies a further pas-
sage of this maamar, beginning with a teaching in the
name of the Baal Shem Tov, “Israel were scattered ...,” as
the Kehot note records.

KEHOT'S NOTE
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“And Moshe Called to All Israel”

What a person reaches by his own effort is real, but the “pure heart,” a
lofty awe and love that binds his innermost will to G-d, can only be given
from above, when G-d turns a “shining face” toward him. The Ten Days

of Teshuvah are that time, and their fasts prepare a person to receive it.

THE MAAMAR IN BRIEF

Moshe tells Israel “You have seen,” yet “Havayah has not given you a heart to know and eyes to see.”
The maamar begins its answer with Avraham’s “Kel Olam.” The nations acknowledge a supreme G-d
but see the world as a separate thing; Avraham taught that the world is only a garment for the Name
Havayah, as a person’s life is in his name, and all is one, as it will be openly when “Havayah will be
One.” One who seeks his own desires becomes “separate.” G-d gives life with a “shining face,” but
“with us”: when we too turn to Him in joy at His greatness, forgetting ourselves and every other desire.
This shining is aroused on Rosh HaShanah; in the Ten Days a person feels ashamed of the distance his
sins have made, and asks that the “pure water” of the Thirteen Attributes of Mercy, flowing from the
hidden “Will of all wills,” wash away their odor. The shofar wakes the yechidah, each Jew’s own “will of
all wills.” In these days a pure heart is given from above; fasting prepares for it, as the manna’s afflic-
tion did. So this portion is read before Rosh HaShanah.

OUTLINE

1 The question, and Avraham’s “Kel Olam” m

Moshe says both “you have seen” and “Havayah has not given you ... eyes to see.” Avraham proclaimed “Kel
Olam”: not a G-d above a separate world, as the nations see Him, but the Name Havayah enclothed in the
world as in a garment, so that all is one.

2 “Havayah will be One,” and the one who is separate 12

Yihyeh is twice yud-hei: in the future all below will be like the higher letters, with no descent into a world that
seems to stand by itself. One who sets his desires on delights, victories or bad traits is “separate” from this
oneness.
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3 The shining of the face, “with us” 13-5
G-d gives as to a true friend, with a beaming face, when we too turn a shining face to Him: “as in water face
answers face.” Israel’s shining face is joy in His greatness, which makes a person forget himself and every
desire but G-d.

4 Rosh HaShanah, shame and the pure water 16-7
The shining begins on Rosh HaShanah, “His left hand is under my head.” In the Ten Days we feel ashamed
of our distance and ask G-d, who loves us like a bride in the tanners’ market, to wash away the odor of sin
with pure water: the Thirteen Attributes of Mercy, flowing from the hidden “Will of all wills.”

5 The yechidah and the shofar 18-9
Every Jew has a “will of all wills,” the yechidah above Daas, to be freed from worldly desire. The shofar
wakes it; through it the Thirteen Attributes flow each day, and each day one of the ten Sefiros returns face
to face.

6 The pure heart, a gift from above 110-1

When “He is near,” awe and love beyond human reach are given from above: the pure heart that no creat-
ed being can make for itself. Fasting prepares for it, as the manna did; so Israel had “seen,” yet not been

given, and the portion is read before Rosh HaShanah.

KEY CONCEPTS

Kel Olam 091y X

Avraham’s Name for G-d, read as G-d and world in one
phrase, all one: the world is not a separate thing that G-d
sustains from outside, but a garment in which the Name
Havayah is enclothed, as a person’s life is in his name.

Yud-hei and vav-hei 7”1/ 717

The two halves of the Name Havayah: yud-hei the higher
letters, vav-hei the drawing down through which a world
can seem to exist by itself. In the future (yihyeh, twice
yud-hei) all below will be as above.

The shining of the face 0°15 nx"

G-d’s giving gladly, as to a beloved, rather than grudging-
ly, as to an enemy. It comes “with us”: when Israel too
shows a shining face, joy in G-d’s greatness.

likuteitorah.com/likkutei-torah/ki-savo/

The Thirteen Attributes of Mercy 0°nna1 mTn 1

The “pure water” and the “thirteen rivers of pure balsam,”
flowing from the hidden source, “the Will of all wills.”
Drawn down on each of the Ten Days, they wash away the
“odor” of sin.

Yechidah 717m1°

The point of the heart above Daas, each Jew’s “will of all
wills.” The shofar awakens it, and “here, for the individ-
ual” refers to it.

A pure heart 77w 27

A lofty awe and love that no created being can reach by his
own arousal. It is “created” and given from above at the
time of the shining face, and afflictions and fasting pre-
pare for it.
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SECTION 1 - 11

The question, and Avraham’s “Kel Olam”

K110 299719 KT AWK NI9ITAT NI0AT 1D DNORI AR DTPPR RRY PRI D0 DR wn xap 1

213 4NIRTD 0203 Nyt 2% 09’ *1na
“And Moshe called to all Israel and said to them: You have seen,” etc.; “the great trials which your
eyes saw,” etc.; “yet Havayah has not given you a heart to know and eyes to see,” etc.

The maamar opens with Moshe’s address near the end of Parshas Ki Savo (Deuteronomy 29:1-3). He re-
minds Israel of the wonders they saw in Egypt and “the great trials” they witnessed with their own eyes, and

then says that Havayah has not given them “a heart to know and eyes to see.”

2191 IR 0°1°¥1 12 1N X1 979K 97MRY 19 ON°KRD ONR INK ARINNT RN XM
This is puzzling, for at first he said, “You have seen,” etc., and afterwards he said, “yet [Havayah]|
has not given,” etc., “and eyes to see,” etc.

The two statements seem to contradict each other: if they saw, how can Moshe say they were not given eyes
to see? The answer comes at the end of the maamar (paragraph 11): what they saw came through their own

effort, while the “pure heart” is a gift from above that they had not yet received.
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To understand this: it is written, “And he planted an eshel in Beer Sheva, and he called there in the
name of Havayah, Kel Olam” (mentioned in [Midrash] Rabbah, Vayera, end of chapter 54,
Vayigash, chapter 94; Zohar, Part I, 102b; Part 111, 22b, 52b).

To answer, the Alter Rebbe turns to Avraham, who planted an eshel in Beer Sheva and there proclaimed G-d

as “Kel Olam.” The Midrash explains the eshel as an orchard or as an inn where Avraham fed travellers; the
parenthesis lists where the Midrash and the Zohar discuss the verse.
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For it is written, “High above all,” etc., “Who would not fear You,” etc. (Jeremiah, chapter 10): for
even the worshippers of the stars call Him “the G-d of gods,” as it is written, “From the rising of the
sun to its setting My Name is great,” etc.

The nations, too, acknowledge a supreme G-d: Psalms calls Him “high above all nations,” Jeremiah calls

Him “King of the nations,” and the Talmud (Menachos 110a), on Malachi’s “My Name is great among the na-
tions,” says that even idolaters call Him “the G-d of gods.”
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But they are at the level of separateness, being at the level of an entity (yesh) and a thing by itself;
whereas Avraham would stand and cry out in the name of Havayah, Kel Olam.

Yet their acknowledgment leaves a separation: in their view the world, and they themselves, are a yesh, a
thing that exists in its own right, with G-d above it as the highest power. Avraham proclaimed something
else: he called G-d “Kel Olam.”
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That is, the Name Havayah is Kel Olam, [G-d and world] all one, and not Kel HaOlam, [the G-d] of
the world, [meaning] that the world is an entity and a thing by itself and He is the One who gives

them life. It is not so;

The Alter Rebbe reads the words precisely. Not Kel HaOlam, “the G-d of the world,” which would mean a
world existing by itself that G-d keeps alive from outside, but Kel Olam, G-d and world joined in one phrase,
all one.
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rather, just as a person’s name is not of the person’s essence, but his life-force is enclothed in the
letters of his name, for we see that when he is called by his name he is roused,

An analogy shows how the world can be one with G-d: a person’s name is not part of his essence, yet his life

is present in its letters, for when he is called by name he responds and is roused.
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so too the Name Havayah, blessed be He, is enclothed within all worlds, and they are only gar-

ments, and secondary to Him, may He be blessed; and all is truly one.

So the Name Havayah is enclothed in all the worlds: the worlds are only its garments, secondary to Him and

with no standing of their own, and so all is truly one. This is what Avraham taught by “Kel Olam.”
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SECTION 2 - 112

“Havayah will be One,” and the one who is separate
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And this is [the meaning of] Kel Olam, as it is written, “On that day Havayah will be One and His
Name One”: yihyeh [“will be”] is twice yud-hei, so that it will not be at the level of vav-hei,

This is the meaning of “Kel Olam,” as Zechariah foretells: “On that day Havayah will be One and His Name
One.” The word yihyeh (“will be”) is spelled yud-hei-yud-hei: the first two letters of the Name Havayah twice
over, without its last two letters, vav-hei.
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for the vav is the aspect of drawing down, [by which] it can descend step by step below until it can
be an entity and a thing by itself; rather, all will be at the level of yud-hei below
The vav, a line drawn downward, stands for drawing down: through it the light descends step by step until a

world can exist that seems to be a thing by itself. In the future there will be no such separateness: everything

below will be at the level of yud-hei, as it is above.
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as above. And see the Likkutei Torah of the Arizal on Zechariah, on this verse, and what is written
about this in the explanation on the verse “And the number of the children of Israel shall be,” and
what is written at the end of the discourse beginning “Sixty are the queens,” regarding “my perfect

”

one.
The Alter Rebbe sends the reader to three places: the Arizal’s Likkutei Torah on this verse in Zechariah; the
explanation on “And the number of the children of Israel shall be” (the haftarah of Bamidbar); and the end

of the discourse on “Sixty are the queens,” on the words “my perfect one.”
M2921 0x 1) P opbn am AT UMY (770 v o chwna) 20T PAIBR TUMDR 1A031 200D AT IR
2”27 N°wRN2

But it is written, “And a grumbler separates the Chief” (in Proverbs, chapter 16, [verse] 28); and see
the Zohar, Part III (16a), and [Midrash| Rabbah on Bereishis, beginning of chapter 20.

Against this oneness stands the verse “a grumbler separates the Chief.” The Midrash reads it of the serpent,
who “separated the Chief of the world,” and the Zohar of sinners who separate the King from the Queen (the
Shechinah), so that He is not called One.
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“The one who is separate seeks desire”: when a person sets his desires on the delights of the world,
or on victories and bad traits, G-d forbid, he is at the level of “separate,” so that he cannot be at the

level of “Havayah is One and His Name One” mentioned above.

Another verse in Proverbs shows how a person becomes “separate”: by seeking his own desires. One who in-
vests his will in worldly delights, in winning, or in bad traits is separate, and cannot belong to the oneness of

“Havayah is One and His Name One.”

SECTION 3 - 13-5

The shining of the face, “with us”
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Now, it is written, “May He cause His face to shine with us, Selah.” The meaning: the level of the
shining of the face is like the analogy of a person who gives his true friend something:

Psalms 67:2 asks that G-d “cause His face to shine with us.” The Alter Rebbe first explains what a “shining
face” is through an analogy: a person giving a gift to someone he truly loves.
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he gives with a generous eye and good will, and his face beams from the abundance of light and joy.
Whereas to his enemy he gives like one who throws [something]| behind his shoulders, against his
will.

To a true friend one gives generously and gladly, one’s face glowing with light and joy; to an enemy one gives

grudgingly, “like one who throws something behind his shoulders,” without even looking. The gift may be

the same; the difference is in the face of the giver.
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And this is [the meaning of| “May Havayah cause His face to shine upon you”: that He will bestow
the life-force from the level of the shining of the face mentioned above, which is not so with regard
to, etc.

This is the meaning of the Priestly Blessing, “May Havayah cause His face to shine upon you” (Numbers

6:25): that G-d grant life-force with a shining face, gladly, as to a beloved, and not as one gives to someone
he dislikes.

likuteitorah.com/likkutei-torah/ki-savo/ 114



LIKKUTEI TORAH - PARSHAS KI SAVO - MAAMAR 4 DNR DOR AR DRIW? 93 OX 7wn RIP...

19 0°19% 01977 Q°13 WP 0°19 NN *2M22 973 1MIRWYD 5 P17 1ANR K17 9717 0239 NORT N
210 220N 0TNT Ak

But the shining of the face mentioned above is “with us” specifically; that is, when we too are at the
level of the shining of the face, as it is written, “As in water, face [answers] to face, so is the heart of
man to man,” etc.

Psalms, though, says “with us”: the shining comes specifically when we too turn a shining face toward G-d.

Proverbs says the same: “As in water face answers face, so the heart of man to man,” for the face one shows
is the face reflected back.
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That is, the lower “man” is the Community of Israel (Knesses Yisrael), as it is written, “And you, My
flock, the flock of My pasture, are man”; “You are called adam (man),” etc. “To man” means to the
Supernal Man who is upon the likeness of the Throne, etc.

The Alter Rebbe reads the two “men” of that verse. The lower “man” is the Community of Israel, whom

Ezekiel calls adam and the Talmud says “are called adam”; the other is the Supernal Man that Ezekiel saw
upon the likeness of the Throne. Israel’s heart toward G-d calls forth His shining face toward Israel.
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The level of the shining of the face on the part of Israel is as it is written, “Let Israel rejoice in its
Maker,” just as He, may He be blessed, is glad and rejoices in us, as it is said, “and out of Your joy
with which You rejoiced in him, You called,” etc.

Israel’s “shining face” toward G-d is joy in Him: “Let Israel rejoice in its Maker” (Psalms 149:2). It mirrors

G-d’s joy in Israel, which the morning prayers describe: “out of Your joy with which You rejoiced in him, You
called” him by name.
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And this is joy in G-d, at His greatness, which is unfathomable. As in the analogy of a person whose
face beams from the abundance of light and joy when he sees his true friend at the level of the shin-
ing of the face mentioned above, and he completely forgets the pain and grief that he has, because

of the joy and delight of seeing his friend’s face.

This is joy in G-d at His greatness, which no one can fathom (an echo of Psalms 145:3). The analogy: one who
sees the beaming face of a true friend is so gladdened that he forgets all his own pain and sorrow.
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So too, when a person remembers G-d, that He is his true Friend at the level of the shining of the
face mentioned above, and contemplates His greatness, that He fills all worlds (memalei kol almin)

and encompasses all worlds (sovev kol almin), and all before Him is considered as nothing,

So it is when a person remembers that G-d is his true Friend, turning a shining face toward him, and con-
templates His greatness: that He fills all worlds and encompasses all worlds, and that before Him all is as
nothing (a phrase of the Zohar).
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he will forget himself completely, even if he has pain from worldly matters, etc.; and he will forget

the pain because of the joy in G-d, etc.

In this joy a person forgets himself entirely; even pain from worldly troubles is forgotten because of his joy
in G-d.
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As it is written, “Whom have I in heaven? And with You I desire nothing on earth”: to nullify every
desire and longing other than the longing for the One G-d.

Psalms 73:25 expresses this: “Whom have I in heaven? And with You I desire nothing on earth.” Such joy
nullifies every desire and longing except the longing for G-d alone.
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SECTION 4 - 16-7

Rosh HaShanah, shame and the pure water
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Now, the time of the arousal of the shining of the face mentioned above is on Rosh HaShanah,
[when He] sits on the throne of mercy; and then it is written, “His left hand is under my head,” the
beginning of drawing near, until on Yom Kippur and Simchas Torah it is “and His right hand em-
braces me,” etc.

The shining of the face is aroused on Rosh HaShanah, when G-d “sits on the throne of mercy.” Then begins

“His left hand is under my head” (Song of Songs 2:6), the first stage of drawing near, which reaches “and His
right hand embraces me” on Yom Kippur and Simchas Torah.
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And in the Ten Days of Teshuvah a person must feel ashamed before G-d, for He, may He be
blessed, draws us near at the level of the shining of the face mentioned above, while we are utterly
far from Him because of

In the Ten Days of Teshuvah, therefore, a person should feel ashamed before G-d: He draws us near with a
shining face, while we are far from Him.
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the sins that separate, as it is written, “I am ashamed and humiliated to lift up, my G-d, my face to
You”; and as is written in the Zohar at the end of Parshas Bechukosai, on the verse “And yet even
this, when they are in the land of their enemies, I will not despise them nor abhor them to destroy
them (lechalosam).”

What makes us far is sin, which separates, as Ezra said: “I am ashamed and humiliated to lift my face to

You.” The Alter Rebbe then cites the Zohar on a verse of the Rebuke: even in their enemies’ land, G-d will not
reject Israel “to destroy them.”
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It is written lechalasam: as in the analogy of a bride (kallah) who is in the tanners’ market, and be-
cause of the intensity of his love for her it seems to him like the perfumers’ market, with fine

fragrances;

The Zohar notes that lechalosam (“to destroy them™) is written without a vav, so it can be read lechalasam,
“for their bride.” It compares this to a man whose beloved lives in the tanners’ market: because she is there,

the foul-smelling market seems to him like the perfumers’ market.
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and this is what we ask, “Pardon us”: that He not smell the bad odor of the tannery, that is, by His

sprinkling pure water upon us to wash away the bad odor of the tannery, etc.

So when we ask G-d to “pardon us,” we ask that He not smell the stench of the “tannery,” our sins, and that

He wash it away by sprinkling pure water upon us, as Ezekiel promised.
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The matter of “pure water”: they are the Thirteen Attributes of Mercy, the thirteen rivers of pure
balsam; and they are drawn from the place called “the Most Hidden of all hidden,” “the Will of all
wills.” That is, as an analogy: the source of a spring, which is not seen or revealed; only the rivers
drawn from it are what is seen.

The “pure water” is the Thirteen Attributes of Mercy, which the Zohar calls “thirteen rivers of pure balsam.”

They flow from a level called “the Most Hidden of all hidden” and “the Will of all wills,” like rivers from a

spring whose source is never seen: only the rivers are visible.
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So He, may He be blessed, is called “the Most Hidden of all hidden,” for the Thirteen Attributes of
Mercy are drawn from Him. And therefore He is called “Who sits on the throne of mercy,” for He is
“the Will of all wills.”

So G-d Himself, the unseen source from which the Thirteen Attributes flow, is called “the Most Hidden of all
hidden.” That is why on Rosh HaShanah He is called “Who sits on the throne of mercy”: the mercy flows
from Him as “the Will of all wills.”
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SECTION 5 - 18-9

The yechidah and the shofar
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Now, this level, “the Will of all wills,” is present in each and every one of Israel: it is the level of the

point of the heart that is above Daas (knowledge), and it is called yechidah.

This “Will of all wills” has a counterpart in every Jew: the “point of the heart,” deeper than Daas, a person’s

conscious knowing and feeling. It is called yechidah, the innermost and highest level of the soul.
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And this is what is written, “from the hand of the dog, my only one (yechidasi)”: to take the level of
his desire and will out of the matters of this world, and to attach, with cleaving and ardent longing,
the will of all wills to the One G-d alone.

Psalms 22:21 prays that “my only one” (yechidasi) be saved “from the hand of the dog.” The Alter Rebbe

reads it as the yechidah: to free a person’s desire and will from the matters of this world, and to bind this in-

most will, the will of all wills, to G-d alone in cleaving and ardent longing.
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And with the shofar one arouses this level, which had been in a state of sleep, which is present in
each and every one of Israel. And through this level, on each day of the Ten Days of Teshuvah, the
level of the Thirteen Attributes of Mercy is drawn down,

The shofar of Rosh HaShanah awakens the yechidah, the soul’s “will of all wills,” which had been dormant in

every Jew. Through it, on each of the Ten Days of Teshuvah, the Thirteen Attributes of Mercy are drawn
down.
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which are the rivers mentioned above, drawn from their source mentioned above, and this suffices
for one who understands; and they are called “pure water,” which wash away the bad odor, etc. The
shofar lengthens (maarich) Arich Anpin (the Long Countenance) in a general way; and in a particu-
lar way, on each day of the Ten Days of Teshuvah, one of the ten Sefiros that are in man, which are
Chochmah, Binah and Daas and his emotive attributes (middos), returns face to face.
These are the “rivers” from the hidden source described above, the “pure water” that washes away the odor
of sin. The shofar “lengthens” (maarich) Arich Anpin, the “Long Countenance,” the outer configuration of
Keser, in a general way; in particular, on each of the Ten Days one of the ten Sefiros in a person, his

Chochmah, Binah, Daas and emotive attributes, is restored “face to face,” so that over the ten days all ten
are restored.

SECTION 6 - 110-11

The pure heart, a gift from above
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Now, our Sages, of blessed memory, said: “Seek Havayah when He may be found, call upon Him

when He is near”: these are the ten days between Rosh HaShanah and Yom Kippur.

The Sages apply Isaiah’s “Seek Havayah when He may be found, call upon Him when He is near” to the ten
days between Rosh HaShanah and Yom Kippur (Rosh HaShanah 18a; Yevamos 49b and 105a).

IR 715 “2OWRID NN DRAY KPOYDT RMIYNKR D737 0°30 NN 023 RIAWS 1P 10112 7D
57I “4TOm0 912 D SSTOmR IRD WY RNNDT RMAYAR N1RD 9157 Dpia

“When He is near” means when He is at the level of the shining of the face mentioned above, an
arousal from above, “His left hand is under my head,” as mentioned above; and then an arousal
from below can easily come about, as it is said, “here, for the individual,” meaning the level of

yechidah mentioned above.

“When He is near” means when G-d turns a shining face toward us, an arousal from above, “His left hand is
under my head”; then an arousal from below comes easily. The Talmud says the verse speaks of “the individ-
ual” in these days, and the Alter Rebbe reads “individual” (yachid) as the yechidah, the soul’s innermost
point.
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Now, at that time all the sparks of Israel receive the level of awe and love (dechilu urechimu) from
above (see the Zohar, Part 111, 214b); and it is the level of a very lofty awe and love, which cannot be
attained through an arousal from below.

In these days every Jewish soul receives from above a very lofty awe and love, higher than anything a person

could reach by his own effort. The Zohar cited here describes Rosh HaShanah as the time when the “left
arm” is aroused and the world stands in awe.
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And as it is written, “Create for me a pure heart, O G-d”: the level of “pure of heart” (bar levav) can-
not come to be in one at the level of a created being, of himself, through his own arousal, but only
[as] a gift that is given to him from above, at the time of the level of the shining of the face men-
tioned above

Psalms 51:12 asks G-d to “create” a pure heart: the level of “pure of heart” (bar levav, Psalms 24:4) cannot

come from a created being’s own arousal. It can only be a gift from above, given at the time of the shining
face.
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(and see what is written in the discourse beginning “When you go out,” in the explanation of “They
give him the King’s daughter,” and at the end of the discourse beginning “Know this day,” on the
matter of “and the Awesome”); and this requires preparation, through afflictions and self-
mortifications.

The Alter Rebbe refers to two other discourses on this theme, and adds that receiving such a gift requires
preparation through afflictions and self-denial.
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Therefore, during the Ten Days of Teshuvah people fast but do not complete [the fast], for what
matters is not the fast but the affliction: so that one will not be with a sated soul and a full belly, for

one cannot receive the level of a pure heart when he eats to satiety, with a full belly, etc.

That is why people fast during the Ten Days of Teshuvah without completing the fasts: the Rema, in his gloss
to the Shulchan Aruch (Orach Chayim 581:2), records that the careful fast during these ten days and that
such fasts need not be completed. The aim is not the fast itself but the affliction, so that the soul is not sated
and the belly full, for one who eats to satiety cannot receive a pure heart.

1na X521 Hax xnnbT NXMAYNY 0 5y °KRY 10 ORI QAR QN°°0 1710 TYW 58 10 DNONR AARY 10N

210N
And this is what he said, “You,” etc. That is, until now it was you who saw, etc., through the arousal
from below; but “yet Havayah has not given,” etc.

Now Moshe’s words are explained. “You have seen” refers to what Israel had reached until then through their

own effort, an arousal from below; “yet Havayah has not given you” refers to something beyond that.

TIY 7O N LR RMIIYAR 0T DY waD X121 9190 RO aRynbn 01N 1w 25 Nivna e
AN 7YY 15 7129977 71971 2°N0T 1

That is, the level of a pure heart, which is given from above, which a created being cannot attain
through his own arousal. And this was the matter of the manna, as it is written, “And He afflicted

you and let you hunger,” etc.: that through the manna

What had not yet been given is the “pure heart” that comes only from above and that no created being can
reach by his own arousal. This was the purpose of the manna, of which it says “He afflicted you and let you
hunger” (Deuteronomy 8:3).

DY 2Py AWID2 wrRYY) ML 2% na Dapt ane mI11°vy aPynd 191 0991001 09Ny 010 O
wxa] 7177 720TIP N WD 7A0OMIp 199Y LIAWN N NAwYA 1719 RIT 19 (10 1AM DR 990K
s[mawn

and through afflictions and self-mortifications they merited a higher level, to receive the level of a

pure heart (and see what is written in Parshas Eikev on the verse “And He fed you the manna,” etc.);

and so it is in the Ten Days of Teshuvah. And therefore this portion is read before Rosh HaShanah.
Through the manna, with its afflictions and self-denial, Israel merited a higher level, receiving a pure heart;

and the same holds for the Ten Days of Teshuvah. That is why this portion, with Moshe’s words, is read be-
fore Rosh HaShanah.
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IN ONE'S AVODAH

In the Ten Days of Teshuvah a person should remember that G-d is his true Friend who turns a shining face
toward him, and contemplate His greatness until he forgets himself, his troubles and every desire but G-d.
He should feel ashamed of the distance his sins have made and ask that they be washed away; and he should
prepare for the gift of a pure heart through the fasts of these days, not eating to satiety.

QUESTIONS FOR DISCUSSION

1. How can Moshe say both “you have seen” and “Havayah has not given you ... eyes to see”? How does the
end of the maamar answer this?

2. What is the difference between “Kel Olam” and “Kel HaOlam,” and how does the analogy of a person’s

name explain it?

3. Why does the shining of G-d’s face come “with us” specifically, and what is Israel’s “shining face” toward
G-d?

4. Why should a person feel ashamed in the Ten Days of Teshuvah precisely when G-d draws him near, and

what does the bride in the tanners’ market add?

5. Why can a pure heart not be reached by one’s own effort, and how do the fasts of the Ten Days, like the
manna, prepare for it?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

awn RPN
The list dates this maamar to the year 5557 (1796-97).
KEHOT’'S NOTE
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“The great trials which your eyes saw, the signs and those
great wonders.” Moshe stresses what they saw with their
own eyes.

Deuteronomy 29:2°2:173 0°727

:077 0°9737 0°N2RT NNRT 9°2°Y IR WK 19737 nionn
the great trials which thine eyes saw, the signs and those
great wonders;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MINTD 202091 Ny 2% 2% °1 1N RDY

“Yet Havayah has not given you a heart to know, and eyes
to see, and ears to hear, until this day.” The maamar ex-
plains what was not yet given as the “pure heart” that only
G-d can give.
Deuteronomy 29:3°1:0”> 0”127
:THI 1% 7Y YRU? 02218 NiRT? 0°°%1 NYT? 27 027 N IR
but the L-RD hath not given you a heart to know, and eyes to
see, and ears to hear, unto this day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NINTY 292097 . . BRORT ANNR .. PRAWS D5 PR awn Rap

“And Moshe called to all Israel and said to them: You have

seen all that Havayah did before your eyes in the land of

Egypt.” The verse on which the maamar opens.
Deuteronomy 29:1’X:1”> 0°127
WRP2 NX DIPKY DOR DZK NN PRIP0RTOR A X

A3IX2291 PT2977077 TYIDY 00N YR DPY? N Ny

And Moses called unto all Israel, and said unto them: Ye
have seen all that the L-RD did before your eyes in the land
of Egypt unto Pharaoh, and unto all his servants, and unto
all his land;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A=K 1,00 0”27

likuteitorah.com/likkutei-torah/ki-savo/
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Avraham plants an eshel in Beer Sheva and calls there in
the name of Havayah, Kel Olam. The Alter Rebbe reads
Kel Olam as G-d and world being one.
Genesis 21:33372:X” N°wx12
D71y 2K 1 DY'3 DYKIR7 YU K32 DU yUn
And Abraham planted a tamarisk-tree in Beer-sheba, and
called there on the name of the L-RD, the Everlasting G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

5P PAD 277yN qwnna axD LA LR nPwRIa

YW IN22 PN YUN

On Yaakov’s journey to Beer Sheva, the Midrash says he
went to cut the cedars that his grandfather Avraham had
planted there, citing “And he planted” (Genesis 21:33).
Bereshit Rabbah 94:4°7:77% 127 n°wx12
7M1 27 AR 2991 12779 Yaw IR K27 19 R 921 PR Yo
SR NRT 7 PR, YW IR 19D DANAR YRIY 07K PIpD 0w
N2 NO°NT 1" (O Mnw) 2°ND A YRR (XD NwRA3d)
22 PR AR DO 0°Aw 13°NT P12 P 7 AnR Loowapn
MR OTRY PYIRIN PAw TR KOR ?2OYWR IMK IRER 1000
R L,0°DW XY INR RINI WK 91 (7P Ow) 770 AR Py
D7amn M2 927 AR ANKR RENDI WK ROR LIND 2909 PR OINK RID
... XD 0772 R¥MI KDY ,077215 07nY DINC2M DIZEP XOyaR

“Israel, and everything that he had, traveled and came to
Beersheba, and he slaughtered feast-offerings to the G-d of
his father Isaac” (Genesis 46:1). “Israel, and everything that
he had, traveled and came to Beersheba” - where did he go?
Rav Nahman said: He went to cut down the cedars that his
grandfather Abraham had planted in Beersheba, just as it
says: “He planted...[in Beersheba]” (Genesis 21:33). It is
written: “And the central bar inside the boards” (Exodus
26:28). Rabbi Levi said: The central bar was thirty-two cu-
bits long. Where ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
a1y BN 1 w2 DW XIP° YA IN22 DWN yuN

Rabbi Yehudah says the eshel was an orchard, Rabbi
Nechemiah an inn; on his view Avraham had his guests
bless “Kel Olam, of whose food we have eaten,” and so “he
called” in G-d’s Name. The text cites it at the end of chap-
ter 54.
Bereshit Rabbah 54:6":7”1 129 n"wx12
MR I 29,7003 527 710 027 - 3 YA IR22 DUR YU
TN 7 .00 ,0°3330 L,0%ARN ,ORWN n DRw 10710 ,PwR
27 .7°¥°3 ,9n0 A1  RPIPY ORWN I DRY 121N DWR InR
AnR DRT AR 90T L7710 R/ :112°0 92 AT 7 D2 7Y
ONYT 9y LmN2 DWRA NAN Y33 awe PR (25 R PRInw)
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“He planted a tamarisk in Beersheba, and he proclaimed
there the name of the L-rd, G-d of the universe” (Genesis
21:33). “He planted a tamarisk [eshel] in Beersheba” - Rabbi
Yehuda and Rabbi Nehemya, Rabbi Yehuda said: Eshel is an
orchard. [It means:] Request [she’al] whatever you would like
to request - figs, grapes, and pomegranates. Rabbi Nehemya
said: Eshel is an inn. [It means:] Request [she’al] whatever
you would like to request; a loaf of bread, meat, wine, eggs.
Rabbi Azarya in the name of Rabbi Yehuda bar Simon: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

o1y PN 1 Owa DW XIPN Yaw N33 PWN YN

The Zohar tells that Avraham planted a tree wherever he
lived, and by it he knew who held fast to the Holy One,
blessed be He, and who to idolatry; through it he made
faith known to all the people of the world.

Zohar, Vayera 6:105-7:1402”p:"1-117p:1 K71 717171 790

021y PN 77 Owa ow RPN yaw IN2a DwN yum

The Zohar links Avraham’s coming to plant the eshel in
Beer Sheva with the awakening of “morning” in the world,
and cites “and he called there in the name of Havayah, Kel
Olam.”

Zohar, Vayikra 55:378-58:386172w:n”1-1”yw:i1”1 RIp™ ,7111 7120
Then the Holy One, blessed be He, answers them: “I have
not forgotten My guardianship, for I will yet receive Her and
be with Her.” “The morning has come”, for at first He as-
cended aloft to that morning which is ever ready for Him.
Now it is time to be joined to “the night”. The night, too, is
ready, but for your sakes it has been delayed. And if you ask
why, the answer is, “Return”, to wit, in repentance, and then
“come to Me” and we shall all place ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

o1y BN T Owa oW NPT Yaw N33 PWN yun

At daybreak, says the Zohar, the gate of Avraham opens in
the Community of Israel to invite all the people of the
world, as it is written, “And he planted an eshel in Beer
Sheva.”

Zohar, Metzora 1:1-3:9°0:°3-’R’R 7181 ,9717 190

(C2371..m272701)

Excerpts of the passages listed in this parenthesis are
copied in Or HaTorah on Bereishis, vol. 7, together with
further excerpts on this verse; the note also points to Or
HaTorah on Tavo from p. 725 on.
KEHOT'S NOTE
TV PNYI OWY LT9ORY R L,TOWNN T 710 NPWRI2 NPMIRD 1PNy 0oYUp
S9PRY 1OWN TIMYR K120 D NPMIK O3 IR LT D7Y DOY0R AN
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“High above all nations is Havayah; His glory is above the
heavens.” The nations, too, see G-d as exalted above all.
Psalms 113:47:3"°p 0°%°11n
117923 0onwn By °n 0%aPa by o
The L-RD is high above all nations, His glory is above the

heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Who would not fear You, King of the nations?” The text

cites it by chapter, as further evidence that the nations ac-

knowledge G-d.

Jeremiah 10:7°1: 17°n7°

227 AT w07 "3 MNNY 97 03 0T A7 XY X? n

27302 18 ONIo7n

Who would not fear Thee, O king of the nations? For it befit-

teth Thee; Forasmuch as among all the wise men of the na-

tions, and in all their royalty, There is none like unto Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MW 9172 INIAN TY WA nnn

“From the rising of the sun to its setting My Name is great
among the nations.” Even the nations acknowledge G-d’s
greatness.
Malachi 1:118:X %3851
wan qopn DipRTPI: 0232 YBT3 XTI wngtmmn °D
NIR2Y 1 AR 07932 "0 2173703 1INy Tnam nw'h
For from the rising of the sun even unto the going down of
the same My name is great among the nations; And in every
place offerings are presented unto My name, Even pure
oblations; For My name is great among the nations, Saith the
L-RD of hosts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud quotes Malachi’s verse and explains that the
nations “call Him the G-d of gods.” The Alter Rebbe brings
both the verse and the phrase from there.
Menachot 110a:5-6"1-°11:X >*p ninn
IR TV WA 7AtAn (X7 LR 2OKRPR) 277 XM 9250w 31 PNK
IR T IR CAPD WA WP DIpn 9331 071 hw 1Ta
MR WA WP DIPR 932 RAPRT RAPR 799 1907 DR 0w 100
19R 11117 77 AR "3RI 92 DRI 237 IR NYT XPPO 0I1pn P02
195K 1PRY CAR Pyn DIpn 9232 m7INa O°poIn 0Ondn CTnbn
MR WA 1770pn
Wikisource Talmud Bavli (CC-BY-SA)
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PARAGRAPH 2
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19

20

21
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“And Havayah will be King over all the earth; on that day
Havayah will be One and His Name One.” The Alter Rebbe
reads yihyeh, spelled yud-hei-yud-hei, as twice yud-hei.
Zechariah 14:9'0:7> 77101
ST Y TN T KIT 02 YIRGTPRTRY Ton
And the L-RD shall be King over all the earth; In that day
shall the L-RD be One, and His name one.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note identifies the “Likkutei Torah on Zechariah” as
the Arizal’s work and points to Or HaTorah on
Va’eschanan, p. 88, where its wording is quoted.
KEHOT'S NOTE
LMD °Y JAMNKRY D NPMIRA WP IR 2P PIRTD

5”12 980n 15 27y 9IN°22

In the explanation of “And I will betroth you to Me,” part of
the series on the haftarah “And the number of the children
of Israel shall be,” the Alter Rebbe brings the Arizal’s read-
ing of “on that day yihyeh”: in the future Z’eir Anpin and
Nukva, the vav-hei, will be at the level of Abba and Imma,
called yud-hei, and the Community of Israel will receive
from the yud, supernal Chochmah itself.
KEHOT'S NOTE
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The discourse “Sixty are the queens” begins on 38b.
KEHOT'S NOTE
S9°RY 2,02 wrawa mpD M TR ma1on RN

nY9R 19107 1311

“A perverse man spreads strife, and a grumbler separates
the Chief (alluf).” With the Midrash and the Zohar, the
Alter Rebbe reads alluf as G-d, the Chief of the world.

Proverbs 16:28173:1"v “5wn
MIPK TIDR 131 11T NPT NiSBn WK
A froward man soweth strife; And a whisperer separateth fa-

miliar friends.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DN 720N AN
The Zohar explains “separates the Chief” as separating the
Chief of the world, the Holy One, blessed be He: the wicked
separate the Queen from the King, so He is not called One,
for He is called One only when they are in one union.
Zohar, Vayikra 37:268-38:2733"1y:1"2-1”07:1"% Rp™1 , 111 790

“They shall be planted in the house of the L-rd”, at the time
of the Messiah; “and flourish in the courts of our G-d, at the

likuteitorah.com/likkutei-torah/ki-savo/
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resurrection of the dead; “They shall still bring forth fruit in
old age”, on the day when the world will be waste, “and they
shall be full of sap and green” afterwards;10nly the first 13
lines of the Hebrew text appear in the translation. and why
all this? “To show that the L-rd is upright, he is my rock and
there is no unrighteousness ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

nY9R 79107 131

The Midrash reads the verse of the serpent, who “grum-
bled” against his Creator, saying “you will not surely die,”
and so “separated the Chief of the world” and was cursed
at once.

Bereshit Rabbah 20:2°2:’> 7127 n*wx12
2w MODAN YR (10 *2wn) A3 DR NOWY %3 W 9K 1 R
5y 0°127 790w ,WNAT M L,MINAN WK LNIPR TER 1A TR
997 .AMAN M R? RRY IRTMA DY 00127 107,100 R2
DR DOPOR 1 IR LH9pN1 MY .0y SR ImIvR TRnw 19K
R@1 XD wn1 Oy 1NN KWl Mo oy 1NN Xwl 07R 0y a3 wnn
SIN MR O3 ,MAWN DY YwI M W (17apT MR LROR 12100
17 %17 ,AMK SN IR OMR DT AR P IR R0 Pwoy
.. MR DAY 13PM PIR I

“The L-rd G-d said to the serpent: Because you did this...” -
“A contrary man incites strife, and a malcontent distances
the ruler” (Proverbs 16:28). “A contrary man” - this is the
serpent who stated contrary matters about His Creator. “And
a malcontent” - as it voiced grievances against its Creator,
saying [to the woman:] “You will not die” (Genesis 3:4). “Dis-
tances the ruler” - as it alienated the Ruler of the world, and
“The L-rd G-d said to the
serpent...” -with Adam He had a ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

was immediately cursed.

CRY) rm
The wording of this Zohar passage is copied in Or HaTorah
on Tavo, p. 1130.
KEHOT'S NOTE
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721 WP MNNY
“The one who is separate seeks desire.” The Alter Rebbe
reads it: a person who invests his will in worldly desires is
“separate” from G-d’s oneness.
Proverbs 18:1’x:1 “5wn
Y73 MWANTP33 7191 WP MXN?
He that separateth himself seeketh his own desire, And
snarlest against all sound wisdom.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
XL, R
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PARAGRAPH 3

25 190 110K 1732 IN°

“May G-d be gracious to us and bless us; may He cause
His face to shine with us, Selah.” The words “with us” be-
come the key in the next paragraph.
Psalms 67:2°2:1770 0°7°1n
:n'?g AR 1PIDTIR? 110727 2370 1:1’,?"7}5
G-d be gracious unto us, and bless us; May He cause His
face to shine toward us; Selah

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rav holds that “one who gives a gift gives with a generous
eye” (be’ayin yafeh). The Alter Rebbe uses the phrase for a
gift given gladly to a true friend.
Bava Batra 53a:6-7"1-1:X 1”1 X1N2 X22
1 - 2o¥im 997% Po1,27yim 797% 103 37 227 0K 0K 37 K
J3R R 9207 - 717 103 KPR 20017 2R MNP KD LRI Ot
NPX INIT 920 0231 I 17728 ORI 5A00 Xon P7EKY - 1178 P0)
LR AP MRY - 9% DI LR AP TRXT - 1373 1N)
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 4

27 TP9R 11D’ N
“May Havayah cause His face to shine upon you and be
gracious to you,” from the Priestly Blessing. The Alter
Rebbe explains it by the analogy of the gift given gladly.

Numbers 6:25717:1 12712
ST TR IR T W)
The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

28 DN® 0TN7 27 10 0%apY 0°1Dn 0Ond

“As in water face answers face, so the heart of man to
man.” The Alter Rebbe reads the first “man” as Israel and
the second as the Supernal Man.
Proverbs 27:19v”:17) “own
:0T¥? OTR7737 12 07127 07197 0712
As in water face answereth to face, So the heart of man to
man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

29 QNN QTN "N°PAR INY %IRY "INNY

“And you, My flock, the flock of My pasture, you are man; I
am your G-d.” The Alter Rebbe cites it to show that Israel is
called adam.

Ezekiel 34:31x7%:77% 5xpi°
"M °3TR ORI DR0K I8 DAK DTN IPY 10 IXE 2INS 10X
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And ye My sheep, the sheep of My pasture, are men, and I
am your G-d, saith the L-rd GOD.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

30 QTN 0°19p AnN

The Talmud cites Ezekiel 34:31 in a ruling about ritual im-
purity and reads it “you are called adam.” The Alter Rebbe
uses only these words: Israel is the “man” below who cor-
responds to the Man above.
Yevamot 61a:1-3"3-"R:X X”0 N1n2°
DTN TPy RS "INS INRY IRIY ,5TRD PRED 1R 00 3R
DIR WY 2170 .OTX TR 0937 PRY ,0IR 1R OOX V0AKR
My DAY 1390 73 W KT .Mena own NN oy Ny
DR (727 1021 S9RNY im0 172 Y70 KD WK DR Ki
3
William Davidson, Vocalized Aramaic (CC-BY-NC)

31 NDIT MIAT Pyw 11oyn 2INe

“And upon the likeness of the throne was a likeness as the
appearance of a man upon it above.” This is the Supernal
Man of the Alter Rebbe’s reading.
Ezekiel 1:26172:°R Pxptn°
AT 5Y1 KDI MINT 1°D071aR AXIND QWRI7Y WK Y217 Dynm
:2¥7n 7Y DTN XTI NInT X3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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“Let Israel rejoice in its Maker; let the children of Zion de-
light in their King.” This is Israel’s “shining face” toward
G-d.
Psalms 149:2°2:0"np 0°2°1n
:0270217°8 1178732 1ya DX Mo
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.Amwn nban nom
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“Great is Havayah and highly praised, and His greatness is
unfathomable.” The Alter Rebbe’s “His greatness, which is
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unfathomable” echoes it.
Psalms 145:3:1”np 0°2°1n
2P0 1R NPT TRR Do PiTy
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A, mp 0onn xn

35 0°12 NANT 122 572

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L2897 IR 9 IRA

36 22w K9S *np X919

The Zohar teaches that one should fear G-d because He is
great and rules over all, the root of all worlds, “and all be-
fore Him is considered as nothing.”

Zohar I, 11b2a x> x”mt
KEHOT'S NOTE
L2, Rm

37 oo nwa s on
“Whom have I in heaven? And with You I desire nothing
on earth.” The Alter Rebbe reads it as setting aside every
desire but G-d.

Psalms 73:257172:3"y 0°2°1n

{PIN2 RYDNR? 0P DY 297N
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.719,3y 0°%nn

38 PIDAnRY .. Pwns . L mam

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
LIRIY AT @ vIN’2°Y 1773 07737 NN

39 2% PPy 1mI N

The words here quote Bava Batra 53a:6-7; the passage is
shown below.

Bava Batra 53a:6-7°1-"1:X 3”1 X1n2 X212

> - 2°¥9mM 9978 P01, 2793 199 103 21379 927 19K 0K 37 NN

,A3M R 7907 - 717% 103 RYPPOR 275027 ORMY 1N ORD LA 3t

KPR IRIT 9920 *D237 *IR 77720 ORI 571D K1 PPER) - 797X )
LR AP MRY - 7998 P01 LR AP TRXT - 1373 1)

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

27w KL, 272 R

40 9N 173D °1 IN°

The words here quote Numbers 6:25; the passage is shown

likuteitorah.com/likkutei-torah/ki-savo/
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42

43

44

QNN O79R AR PRIY° 93 PR Twn XAp...

below.

Numbers 6:2577175:1 712722
T TR PR
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.713,1923772

0°19% 0191 215

The words here quote Proverbs 27:19; the passage is
shown below.
Proverbs 27:19v7>:173 “own
:07X7 DTRI727 12 07327 07197 0712
As in water face answereth to face, So the heart of man to

man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RO SR 77

ONNR DTN "NOYIR INY 2INE 7INNY
The words here quote Ezekiel 34:31; the passage is shown
below.
Ezekiel 34:31x7%:77% 5xpi°
T3 DX D2 "3 DN DT Iy INS 7INE 10N
And ye My sheep, the sheep of My pasture, are men, and I

am your G-d, saith the L-rd GOD.”

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,T0 SRt

0IN 2”19 aNN
The words here quote Yevamot 61a:1-3; the passage is
shown below.
Yevamot 61a:1-33-X:X X”D mn2°
DTN "1y INS 7INS DKV RIY IR PRRUR K 00 7130
DIR WO 22 N°R DTN 12 DT 1°RY 07X 1R DX 0NN
My DnYn 130 "3 0 WK 03 own AN Ty ey
DI (71271 021 PR R0 12 YT KD WK OTX NI
a3
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
20T LR LRD Mng®

ND21T MIAT Py 1hyn DN
The words here quote Ezekiel 1:26; the passage is shown
below.

Ezekiel 1:26172:°R Pxptn°

AT 5Y1 KDI MNT 1°D071AR NRIND QWRIDY WK Y17 Dynm

STIPYPM T2y DT XYRD NT KO

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19 ,X PRPI IR

PARAGRAPH 6

45

46

47

48

49

SWNT? NN YPRRY

“His left hand is under my head, and His right hand em-
braces me.” The Alter Rebbe reads the two halves as the
stages from Rosh HaShanah to Yom Kippur and Simchas
Torah.

Song of Songs 2:61:’2 0*7°Wi1 W
21p20R 177 “WRA? Nan {oRnY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

gL, wrnw

PPN 21D 9PPR 00D SnnPon snwia

The words here quote Ezra 9:7; the passage is shown
below.

Ezra 9:771:v Rty
MR 3R APNBIY MO 0P TY P73 THTRD MR °NIR 0
0°12 N2 221 "AW2 2772 NI%IRG ’;’?7_3 T°2 7D ﬂJ’;??;
Sy it R=)iak]
Since the days of our fathers we have been exceeding guilty
unto this day; and for our iniquities have we, our kings, and
our priests, been delivered into the hand of the kings of the
lands, to the sword, to captivity, and to spoiling, and to con-
fusion of face, as it is this day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L0 Ry

PR 23D 91PN 29D CnnPa Tnwia

Ezra confesses, “My G-d, I am ashamed and humiliated to
lift my face to You, my G-d, for our iniquities have multi-
plied above our head.” The shame of the Ten Days is like
his.

Ezra 9:6:’0 Ry

DY TY TPT3 UNRYR) UXA 12y
and I said: ‘O my G-d, I am ashamed and blush to lift up my
face to Thee, my G-d; for our iniquities are increased over
our head, and our guiltiness is grown up unto the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SNPna 270 912 wrnd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2 ,10p

2ON9Y3 21 Q°NONM K2 B1°2%IN PIN2 NPT NN 03 AN
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anbab

“And yet even this, when they are in the land of their ene-
mies, I will not despise them nor abhor them to destroy
them, to break My covenant with them.” The Zohar reads
“to destroy them” as “for their bride.”
Leviticus 26:44772:172 X1p7
on?3% 0oRPY3"K2) 0°NoRNTKD DIP2R PRI NP2 NRTDITAR)
:DPP2X 1 °I% °2 DNX N2 181?
And yet for all that, when they are in the land of their ene-
mies, [ will not reject them, neither will I abhor them, to de-
stroy them utterly, and to break My covenant with them; for
I am the L-RD their G-d.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

SPOM12T RPIWA NI 1995 Pwn® 2°n> anbab

The Zohar notes that lechalasam lacks a vav and reads it
“for their bride”: like a man whose beloved lives in the
tanners’ market, which seems to him like the perfumers’
market because she is there, G-d does not reject Israel in
exile.

Zohar, Bechukotai 14:53-16:61x70:1"0-371:7" *Mpna 77 190

oM7Y oon

“I'will sprinkle pure water upon you, and you shall be pure
from all your impurities.” The Alter Rebbe’s “sprinkling
pure water upon us” echoes this verse.
Ezekiel 36:257173:17% Hxpi>
02°299323m1 D NIRRY YD DRYAYY 01INY 07 077y "ARPIN
02K VR
And I will sprinkle clean water upon you, and ye shall be
clean; from all your uncleannesses, and from all your idols,

will I cleanse you.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Zohar, Bechukotai 1:4 for these
words.

Zohar, Bechukotai 1:4°7:’X *nipna 711 1800
Kehot’s note points to Zohar, Bechukotai 15:59 for these
words.

Zohar, Bechukotai 15:59v71:1”0 *npna 7t 100

PARAGRAPH 7

54

N2IROANT "2 27

When Rabbi Abahu was passing away, he was shown thir-
teen rivers of balsam and told that they were his. The
Kehot note cites this Midrash for the image.
Bereshit Rabbah 62:1°X:270 1127 n°wx"2
NN O AR KT P2 WITPA L0%P7TR PR 190 Nywa I ...
TMR LIN0TBR I3 WY NPN MY MR LINAR 037 T 715 0w
(07 1°YR°) I2UTIRT POR MK LT 102 1IRR 21T POR N
2 DR PBRwR 19K L0795 °N Dam 1MNY ONyR PR NAnR IR
AR NIPNDN LRDAD 12 701 2371 17 13 YR a1 P 12 0Tt
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5355907 nRT DY (22 0920N) MK TR TR 2377 T 177 19X
:(30 OW) AN RITMIRY 120 1329 1w 12 7D RIsH NyR 79K 70N
... AP 239% YN

“These are the days of the years of Abraham’s life that he
lived, one hundred and seventy-five years” (Genesis 25:7).
“Abraham expired and died at a good old age, aged and con-
tent, and he was gathered to his people” (Genesis 25:8).
“These are the days of the years of Abraham’s life.” It is writ-
ten: “The L-rd knows the days of the faultless; their legacy
will last forever” (Psalms 37:18). “The L-rd knows the days
of the faultless” - this is Abraham, as it is stated: “Be fault-
less” (Genesis 17:1). “Their ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

55 N21R09DNT "2

When Rabbi Abahu was dying, thirteen rivers of balsam
passed before him, and he was told they were his. The
Kehot note cites it with Taanis 25a and Bereishis Rabbah
62 for the “thirteen rivers of balsam.”

Jerusalem Talmud Avodah Zarah 3:1771 7712y n2w17° TIn%n
R

56 N927 N2IRO9ANT X971 2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(2 ,mp) 27mna ([7] 270R) 972 L([8”7] 37D) Y w1 (X ,71D) Noayn

3]

57 N927 N2IRODNT "2 2™

The Zohar (Terumah) speaks of an angel appointed over
the flow of “the thirteen rivers of pure balsam,” which
flows from the supernal dew. The Alter Rebbe identifies
them with the Thirteen Attributes of Mercy.

Zohar, Terumah 33:371-3802”w-X”yw:3”2 217N , 717 790

When love, thus consummated according to those four di-
rections, ascends aloft, it meets with a celestial Chief who is
appointed over one thousand nine hundred and ninety fir-
maments and over the outward flowing of the thirteen
streams of pure balsam which descend from the mysterious
supernal Dew. That outflow is called “Mighty Waters”. This
Chief tries to prevent the spirit from proceeding, but does
not prevail, and it makes its way to the Palace of Love.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 8

58 It ak=ai )

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

[3] .(2,m29) XMt

59 137 937 X1y

In the Idra Zuta, the revealed “forehead” of the Ancient
Holy One is called Will, “the Will of all wills”; when it is re-
vealed, prayers are accepted and all judgments are sub-

likuteitorah.com/likkutei-torah/ki-savo/

QNN O79R AR PRIY° 93 PR Twn XAp...

dued. The Kehot note gives 288b (printed as Part I; the
passage is in Part III).

Zohar, Idra Zuta 4:37-10:49177:-1”9:"T R0t R7TRA 77170 7190

60 nT°n’ 293 TR
“Save my soul from the sword, my only one from the hand

of the dog.” The Alter Rebbe reads “my only one” as the
yechidah, to be freed from worldly desire.

Psalms 22:21x”3:33 0°%°1n
PN 25977 YD) 39 12EN
Deliver my soul from the sword; mine only one from the

power of the dog.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X2 ,200°%1n

PARAGRAPH 10

61 199w DOR° WY 19N
The teaching appears again in a discussion of whether a

sealed decree can be torn: for the individual, the time of
“Seek Havayah when He may be found” is these ten days.

Yevamot 105a:18-19v™-n"":X 11”p Nna°

7Y 012 7Y 19K (MK 73 7127 MK 1701 37 K 2R T

TRPIY N7 PRINYT MAR? APY INPY 0211207 0 MIwn wRA
P MY K23 072 WX XY °D? ,yionn — o7

William Davidson, Vocalized Aramaic (CC-BY-NC)

62 SWNRTD NN APRAY . . 0%ID NANT NIa2

This passage, on the shining of the face as “His left hand is
under my head,” is quoted in Or HaTorah on Shir
HaShirim, p. 1469.
KEHOT'S NOTE
LDOIR Y WRW N7AIND RN

63 T IND
The note points to the Rebbe’s kuntres for 19 Kislev 5752,
printed in Sefer HaMaamarim Melukat, for the words
“here, for the individual.”

KEHOT'S NOTE
01y Yn UPW?J %”1103 D971 — 273WnN 1705 v 0ILNMP IR

64 O M 5D UMD IND
The note quotes it: “We heard in Liadi: ‘here, for the indi-
vidual’ is the teshuvah of the yechidah to the Only One of
the world; ‘here, for the community’ is for the level of the
three lines of the emotive attributes.”

KEHOT'S NOTE

M2 ORI TP IRD TRD2 UYRw DUMA (2 ,7R) IRT PROIR Man2

— D7oy ,mTnT PNp can onab Mazh R w1t mTentT aawn
.16 Y12 145 °Y 770 wMPY IR

65 MYRPR 19NN 15T oA PR NIRIECI DD avhapn

The Zohar (Pinchas) sets out the order of the days from
Rosh HaShanah: the left arm is aroused, the whole world
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66

67

68

69

stands in awe and judgment and needs complete teshu-
vah, and then comes the union of “His left hand is under
my head.”

Zohar, Pinchas 7:26-9:3477%:"0-173:"t D119 ,777171 790

(27 my)

In the first maamar of this parsha the Alter Rebbe cites the
same Zohar (Pinchas 214b) for Rosh HaShanah as “the be-
ginning of wisdom, the awe of Havayah”: the time when
awe of G-d’s kingship is drawn upon a person, preparing
him for Yom Kippur.
KEHOT'S NOTE
2T ,R0 7Y% 0a XD

2PN °P X121 2%

“Create for me a pure heart, O G-d, and renew a steadfast
spirit within me.” A pure heart must be created by G-d; a
created being cannot make it for himself.
Psalms 51:12277:8”1 0°7°110
°27P3 W1 1993 171 0°pPR 727K12 19y 2%
Create me a clean heart, O G-d; and renew a stedfast spirit
within me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.2°,X10°%7n

235 12

“Clean of hands and pure of heart (bar levav)” describes
one who may ascend the mountain of Havayah. The Alter
Rebbe uses bar levav for the pure heart given from above.
Psalms 24:4°7:775 0°2°1n
TRV Y23 K21 *WD1 XYW KipIXD MWK 2377131 078 73
He that hath clean hands, and a pure heart; Who hath not
taken My name in vain, and hath not sworn deceitfully.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,100°%0n

2757179 1177 1AW 0910 MWY 19N 2190 . L INSRN2 T WA

“Seek Havayah when He may be found, call upon Him
when He is near.” The Sages apply it to the Ten Days of
Teshuvah.
Isaiah 55:6":717117°yw°
:Dﬁ'n? imva; R mxrgn: al HW"!T
Seek ye the L-RD while He may be found, Call ye upon Him
while He is near;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rosh Hashanah 18a:1227:X 1 71wn wR1

MWD WK PV 012 1Ry PR (K 12 127 K 2R Tl

0°n7 MY — #2231 DR A 00T N3 T .00mean o

221 7103% NiRv3? IPY A1 127 MK TN 271 MK 2RTIY R

P2V 0% MY APR (IR 12 127 0K 101 27 MWK LT Ty
.0°71937 0P MY XA

William Davidson, Vocalized Aramaic (CC-BY-NC)
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Yevamot 49b:11-1227°-8">:2 1”1 Mn2®

27 MR 20K T L72X2 KT LT KT — CIRER2 N WIT?

oy MWD WURY 1P2Y 0OR° MY PR MR 92 127 0K R

780% NR” :R2INT K0T ORIA — "RPRR TR 120N NX” .0°E2T
RPR T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

18\ S (7 IR o i g T R Ol i I W e 7

Qsaynn ™ wya

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,R”2PN0 MR ™0 IRT
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q2°y77 7a9m

“And He afflicted you and let you hunger, and fed you the
manna.” The Alter Rebbe sees the affliction as preparation
for the pure heart.
Deuteronomy 8:3°2:’11 0°127
1927 TNIX MY X2 DYTIND WK TINN 798N T39I BN
02 n7eD K¥INTPD70Y *3 DTRT M0 1727 anpaby XY 23 7yTin
Halh\11)

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3, 027

777 0TI 1R 07 197
Kehot’s note points to Megillah 31b for these words.

Megillah 31b2 &”5 7273
KEHOT’'S NOTE

77017200 17IR YWY .2 ,RD T97an 07naw mvhp PN

TP N AW vp 19

The Shulchan Aruch fixes the yearly order of readings,
with “You are standing” (Nitzavim) always read before
Rosh HaShanah, so that Ki Savo always comes in the weeks
just before it. The Kehot note cites it, with Tosafos on
Megillah 31b, for reading this portion before Rosh
HaShanah.

Shulchan Arukh, Orach Chayim 428:40%1 nR 717y 1n2w
*T:M7n

7N N2IPNa YW LW 10D 0P IR DX 1B 7P oyR
noaT TP MR AR DNPY (NNYR wUM) NAnyn nrhnan
JAMNKRY OTIP AR AYWN NIZY TP °1°0 722 NwIR 1IP0Iy
777 172 102 "NY WUw 372 013 77w 1991 177 0TI 281 ONX
7195 DIRY 7177 172 797 IRIPAW 07D 797 07281 pYNY 57 1107
0172 7PIwa AR 791 ND 79N 372 501 10100 1193 0% 12 IR
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9971 IR APIRA 72 PNPY AAR N ROX 119100 777 12 PR IR VA

... 17PD °LWD? 101 171 0TI A% Oy

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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