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“And when you come into the land and plant any tree for
food”

The three years of orlah and the fourth year’s “praises” trace how G-d’s
glory is revealed: while only the lower attributes shine into supernal
speech, the kelipos can draw from it, and when Tiferes, the attribute of
glorification, shines, the fruit becomes holy. So too our praise reaches
only G-d’s “Name,” while His essence can only be acknowledged with
thanks.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar begins with a Midrash linking orlah to Adam’s sin: he did not wait three hours, so his chil-
dren wait three years. It asks what the fourth-year “praises” can accomplish, since G-d is beyond all
praise, and answers that His attributes are only His “Names”: like a person’s name, they are revealed
when someone calls by them, so Israel’s praises make the Holy One “sit,” that is, descend into revela-
tion. It then reconciles two Kabbalistic explanations of orlah. The Ramaz says that for three years
Malchus, supernal speech, receives only from Netzach, Hod and Yesod, and in the fourth year from
Tiferes; the Pardes says the three years correspond to the three impure kelipos. Speech receives only
the outer side of the attributes, and in that concealment the kelipos draw nurture; Tiferes, glorifica-
tion, adds a light that drives them away. Hence “We give thanks to You”: the Essence is acknowledged
through the restraint of orlah; “and praise the Name of Your Tiferes”: the fourth year. Analyzing the
three thirds of Tiferes, the maamar explains the fifth year’s “increase” as added light from its upper

third and from Keser.
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OUTLINE

10

Orlah and Adam’s sin 1-3

A Midrash and the Shach link the three orlah years to the three hours Adam did not wait; the fourth-year
fruit is “praises” because it is brought to Jerusalem to praise G-d.

What praise accomplishes 14-6

G-d’s attributes are only His “Names,” revealed when called upon, as praising a friend’s kindness draws it
out; Israel’s praises make Him “sit,” that is, descend and be revealed.

Two Kabbalistic explanations 17-9

The Zohar and the Ramaz tie the years to Netzach, Hod and Yesod and the fourth year to Tiferes; the Pardes,
Shaarei Orah and the Zohar tie the three years to the three impure kelipos. How do the two fit?

Speech receives from the attributes 110-14

Speech, “the world of the feminine,” receives only the outer side of the emotive attributes, through con-

traction and a narrow “opening,” and only afterwards their essence.

Tiferes: the revelation of glory 115-17

The union of the attributes with speech comes through Tiferes, which means glorification, the display of
G-d’s glory, as at the Giving of the Torah; praise rises to Tiferes as “feminine waters.”

The fourth year 118-20

In the first three years only Netzach, Hod and Yesod shine and the kelipos draw nurture; in the fourth
year Tiferes adds light that pushes them away, and waiting subdues the sitra achra.

Thanks to the Essence, praise to the Name 121-23

Tiferes too came after the tzimtzum, so the Essence can only be thanked; keeping orlah is that thanksgiv-
ing, as the husk precedes the fruit. Section 4 turns to the fifth year, when Malchus becomes a hei.

The three thirds of Tiferes 124-28

Glorying in a person has its intellect, its heartfelt essence and its outward expression; Above, speech and
all the creatures’ praise reach only the lowest third, “the work of Your hands.”

Tiers of worlds and two praises 129-31

Three tiers of worlds reveal ever more of G-d’s glory, yet the Essence is beyond them all; the fourth year’s
plural “praises” are two thirds of Tiferes, and the fifth year adds the upper third.

The fifth year’s increase 132-33

The dalet becomes a hei: outward praise arouses inner joy, and the added light comes from the upper
thirds of Tiferes, from Keser, the tip of the yud, and from the Yesod of Adam Kadmon.
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KEY CONCEPTS

Orlah 777y

The fruit of a tree’s first three years, forbidden to eat or to
benefit from. In the maamar it is the time when the kelipos
can draw from the fruit, and when one’s restraint subdues
them.

Holy, for praises 0°71771 w1p

The fourth-year fruit, eaten in Jerusalem to praise G-d.
Hillul means both praise and shining, and hilula is a wed-
ding celebration, the union of Tiferes and Malchus.

His Names vninw

G-d’s attributes, which are not His essence; like a person’s
name, they exist for others and are revealed when some-
one calls by them in praise.

Tiferes (beauty) naxan

Explained here as glorification: the purpose within every
attribute, that the giver’s goodness or wisdom be recog-
nized; Above, the revelation of G-d’s glory to His
creatures.
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Thanksgiving and praise 217°m 18711

Thanksgiving, an acknowledgment of what is beyond
grasp, is all that applies to G-d’s essence; praise applies to
His Name, the attributes.

Supernal speech 117y 7127

Malchus, “the world of the feminine,” which receives from
the emotive attributes only through contraction, from
their outer side, Netzach, Hod and Yesod, until Tiferes
shines into it.

Kelipas Nogah 1111 n2°%p
The thin “glowing” husk, mixed with good, which can be
raised to holiness, unlike the three impure kelipos.

Mayin nukvin (feminine waters) 7°2711 11
An elevation from below, such as praise, that arouses the
higher level to shine.

Dalet and hei 77

Malchus as dalet, receiving from four levels, a term of
poverty (dalus), and as hei, receiving also from the upper
third of Tiferes in the fifth year.
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SECTION 1 - 11-3

Orlah and Adam’s sin
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“And when you come into the land and plant any tree for food,” etc. “And in the fourth year,” etc.
Our Sages, of blessed memory, said in [Midrash] Rabbah, Kedoshim, section 25: “Who will uncover
the dust from your eyes, Adam, the first man,” etc., “and here are your children, waiting out orlah
for three years,” etc.; see there.
The maamar opens with the mitzvah of orlah: for the first three years the fruit of a newly planted tree is for-
bidden, and in the fourth year it is “holy, for praises.” The Midrash quoted here has Rabbi Yehudah ben Pazi

address Adam, as if wishing he could rise from the dust and see: you could not keep your command for a sin-
gle hour, and your children wait three full years before eating the fruit of a new tree.
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From this there is proof for the explanation of the Siftei Kohen (Shach) on the Torah, who explains
that this mitzvah is a rectification of the sin of the Tree of Knowledge,
The Shach on the Torah is Siftei Kohen, a sixteenth-century commentary on the Torah by Rabbi Mordechai
HaKohen of Safed (not the Shach on the Shulchan Aruch). It explains that the mitzvah of orlah repairs the sin

of the Tree of Knowledge, and the Alter Rebbe says the Midrash just quoted supports this, since it too ties the
three-year wait to Adam’s failure.
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for of it, too, it is said, “that the tree was good for food.” Adam, the first man, was commanded con-
cerning it in the ninth hour, and in the tenth hour he transgressed; had he waited three hours, until
Shabbos, “all its fruit” would have been “holy, for praises.”
The verse about the forbidden tree also calls it “good for food,” the same words as the orlah verse’s “tree for
food.” In the Gemara’s account of Adam’s first day (Sanhedrin 38b), he was commanded in the ninth hour

and sinned in the tenth; had he waited the three hours left before Shabbos, the fruit would have become per-

mitted and holy, like fourth-year fruit.
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Corresponding to these [three hours], they were commanded regarding planting, “Three years they
shall be orlah for you,” etc.; see there. This is the intent of the Midrash, “and here are your chil-
dren, waiting,” etc.: that by this they rectify the sin of Adam, the first man, with the Tree of
Knowledge, etc.

Corresponding to those three hours, Israel was commanded to treat a new tree’s fruit as orlah for three

years. This, the Alter Rebbe says, is the point of the Midrash: by waiting three years, Adam’s children repair
his failure to wait three hours.
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Now, the meaning of “And in the fourth year all its fruit shall be holy, for praises to Havayah” is
that they are eaten by the owners in Jerusalem; and this is [what is meant by| “praises to Havayah”:
that one carries it there to extol and to praise Heaven.

Fourth-year fruit is eaten by its owners in Jerusalem. Rashi explains that this is why it is called “praises to

Havayah”: the owner carries it there in order to praise Heaven, and this leads into the question of what
praise accomplishes.

SECTION 2 - 14-6

What praise accomplishes
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Now, it is written, “For there the tribes went up,” etc., “to give thanks to the Name of Havayah.” We
need to understand the matter of thanksgiving and praise, our praising Him, may He be blessed:
what purpose does it serve? Is He not, may He be blessed, “exalted above all blessing and praise,”
and “to Him silence is praise”?

The Psalm describes the tribes going up to Jerusalem “to give thanks to the Name of Havayah,” like the own-

er who brings his fruit there to praise. The question: G-d is “exalted above all blessing and praise,” and for

Him “silence is praise,” so what can our praise accomplish?

likuteitorah.com/likkutei-torah/kedoshim/ 7
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But the explanation is according to what is written, “And You are holy, sitting upon the praises of
Israel.” For the Infinite One (Ein Sof), blessed be He, is exalted and uplifted without end beyond the
bounds of the coming-into-being of all the worlds, for He, blessed be He, in Himself is holy and
separate, etc.

The answer starts from the verse “You are holy, sitting upon the praises of Israel.” G-d Himself, the Infinite
One, is utterly beyond the realm of bringing worlds into existence; “holy” means set apart. The Rebbe noted
(Likkutei Sichos, vol. 7) that this reading of the verse seems to be based on a teaching of the Baal Shem Tov.

o MRy B0 02 MR RITY N 1PN DO 1170 1w an P RIT MRy Do ninnn
QwnR B9 703N PR NRY 2192w TR QW 1491 7292 °0° 1PN P

Rather, the coming-into-being of all the worlds is only from the level of His Name. That is, all His
attributes (middos), may He be blessed, by which He brings all the worlds into being, are only His
Names, may He be blessed, and nothing more; like a person’s name, which for himself alone he

does not need at all.

Creation comes only from His “Name”: the attributes (middos) through which He creates are not His essence
but only His Names. A name is not for its bearer, who needs no name to be himself; it exists so that others
can call him.
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Therefore, in order to draw down the revelation of His attributes, may He be blessed, since in
Himself He is holy and separate from the bounds of these levels, this is through extolling and
praising Him by these attributes;

Since G-d in Himself is separate from these attributes, their revelation does not come about by itself. It is

drawn down when we extol and praise Him by these very attributes, calling Him kind, merciful and the like.
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for through this we draw down the revelation of the Names and the attributes, even though in
Himself “He is not any of these attributes at all.”

Such praise draws down the revelation of the Names and attributes. This holds even though, in the words of
Eliyahu’s prayer in the introduction to the Tikkunei Zohar, He Himself “is not any of these attributes at all.”

likuteitorah.com/likkutei-torah/kedoshim/ 8
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It is like, by way of analogy, a person whose friend needs him to bestow his kindness, while he at
that time is in great anger and fury, so that he is far from the attribute of kindness.

The human analogy: a person is asked for a favor at a moment when he is furious, so that kindness seems far
from him.
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Even so, when his friend calls to him and begins to extol him, [saying| how he is a man of great
kindness, through this [the friend] arouses in him his attribute of kindness, so that it is revealed to-

ward him and he grants him his request.

Yet when the one asking calls to him and praises him as a man of great kindness, this awakens his kindness,
which comes out toward the one praising him, and he grants the request. Praise does not create the kind-

ness; it calls it out.
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And although this attribute was then in great concealment, nevertheless he arouses it through the
extolling and the calling of the name of his kindness, etc. In the same way the analogue Above will

be understood, though in a different manner:

The kindness was hidden under the anger, and praise, calling the friend by the name of his kindness,
brought it out. The analogue Above is like this, but “in a different manner,” as the next part explains.
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namely, because He, may He be blessed, “is not any of these attributes at all,” as mentioned above,
to the point that these attributes are called only His Names, for by oneself one has no need at all for
the name.

The difference: a person’s kindness is truly his own trait, only hidden, whereas G-d “is not any of these at-

tributes at all.” His attributes are therefore called only His “Names,” and like a name they exist not for Him

but for those who call upon Him.

likuteitorah.com/likkutei-torah/kedoshim/ 9
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If so, they are in great and immense concealment, like a person’s name when no one calls him by
it. Therefore, drawing down the revelation of these attributes is through calling His Names, may

He be blessed, by which we call Him, and extolling Him by them;

A name lies hidden until someone calls its bearer by it, and so G-d’s attributes, which are only His Names,
are deeply concealed. To reveal them we call Him by His Names and praise Him by them.
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that is, as we say, “Blessed are You, Havayah,” which is a matter of praise and acclaim: that He
brings everything into being (mehaveh) from nothing into something.

The formula of every blessing, “Blessed are You, Havayah,” is itself praise: it declares that He brings every-
thing into being from nothing. The Name Havayah shares its letters with mehaveh, “brings into being,” so

the Name itself says what the blessing praises.
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Through this calling we draw down the revelation of the Name Havayah, that it be drawn down to
us, to bring everything into being. All this is explained elsewhere, on the verse “And I have given
you one portion,” etc.; see there, where it is explained very clearly.
By calling Him by this Name we draw the revelation of the Name Havayah down to us, so that it continues to
bring all things into being. In Torah Ohr (supplements to Vayechi, 102a), on “And I have given you one por-

tion,” the Alter Rebbe explains this with the same analogy: calling a generous man by the name of his gen-
erosity, even while he is angry, brings out the kindness already hidden in his heart.
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This is the meaning of the verse “And You are holy, sitting upon the praises of Israel.” That is to

say, He, may He be blessed, in Himself is holy and separate;

The verse is now read in this light: in Himself G-d is “holy,” that is, set apart from the attributes and from the
worlds.

likuteitorah.com/likkutei-torah/kedoshim/ 10
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and that He be “sitting” and drawn down below—for drawing down is called by the term “sitting,”
like one who sits, who lowers his stature—is through “the praises of Israel”: through praise and ac-
claim they cause the revelation and the drawing down. Therefore hillul (praise) is also a term for
illumination, as in “When His lamp shone (behilo) over my head.”

His “sitting” means His being drawn down below, for one who sits lowers his height, and this descent comes

through “the praises of Israel.” The Alter Rebbe adds that hillul (praise) also means shining, as in Job’s

“when His lamp shone (behilo) over my head,” so to praise is also to cause light to shine.
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And this is [the meaning of] “For there the tribes went up,” etc., “to give thanks to the Name of
Havayah,” which refers to what is written just before it, “Jerusalem, built as a city that is joined to it
together,” which is the level of the Jerusalem Above;

The verse about the tribes going up “to give thanks” follows “Jerusalem, built as a city that is joined to it to-

gether.” The Alter Rebbe identifies this as the Jerusalem Above, so the thanksgiving of the tribes draws down
from that higher level.
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that is, “Blessed is Havayah from the world to the world,” to draw down from the concealed world to
the revealed world, as is explained on this in the discourse beginning “These are the accounts of
the Mishkan, the Mishkan of the Testimony,” etc. Along these lines is the matter of “all its fruit shall
be holy, for praises to Havayah.”
“Blessed is Havayah from the world to the world” is read literally: blessing draws G-dliness from “the con-
cealed world” to “the revealed world,” terms of the Zohar for a hidden and a revealed level. The fourth-year

fruit is “holy, for praises to Havayah” in the same sense: the praise it occasions draws G-dliness into
revelation.

likuteitorah.com/likkutei-torah/kedoshim/ 11
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SECTION 3 - 17-9

Two Kabbalistic explanations
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2. Now, in the Zohar, Part III, at the end of Parshas Kedoshim, folio 87, end of side a, it explains
there the matter of the three years, etc.: “The fourth year: this is the Congregation of Israel (Kness-
es Yisrael), who stands as the fourth [leg] of the Throne,

Section 2 brings the Zohar’s reading of the orlah verses. The Zohar identifies “the fourth year” with Knesses
Yisrael, the Congregation of Israel, a name for Malchus, which completes the Divine Throne as its fourth

support.
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for then the Holy One, blessed be He, unites with her, with the Congregation of Israel” (and see
what is written on the verse “Yehudah, you,” in Torah Ohr, Parshas Vayechi).

In the fourth year the Holy One, blessed be He, unites with Knesses Yisrael, and that is why the fruit then be-
comes “holy, for praises.” The Alter Rebbe refers to his discourse on “Yehudah, you” in Torah Ohr, Vayechi,
for more on this.
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And the Ramaz (Rabbi Moshe Zacuto), on Parshas Vayeira, folio 97, end of side b, explains that in
the first three years of the tree’s planting in the land, the supernal Land receives from the level of
the last three Sefiros, which are Netzach, Hod and Yesod, and in the fourth year it receives from
Tiferes (beauty), etc.; and specifically then “is the wedding celebration (hilula) found.”
The Ramaz, Rabbi Moshe Zacuto, a seventeenth-century Kabbalist who wrote notes on the Zohar, explains
that in the first three years the supernal Land, Malchus, receives only from the three lowest Sefiros, Netzach,

Hod and Yesod; in the fourth year it receives from Tiferes, the central attribute. Only then is there “a wedding
celebration (hilula),” aword close to hillulim, “praises.”

likuteitorah.com/likkutei-torah/kedoshim/ 12
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However, this is not understood: even if it receives from Netzach, Hod and Yesod, why should there
be so great a prohibition on the fruits, that they be orlah, “not to be eaten,” and forbidden for any
benefit?

The Alter Rebbe questions the Ramaz’s explanation: receiving only from Netzach, Hod and Yesod might ex-

plain a lesser level, but not so severe a prohibition. Orlah fruit may not be eaten, and no benefit at all may be
had from it.
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Rather, the reason is certainly as written in the Pardes, Sha’ar 24, at its end: that what is written,
“Three years shall it be for you,” etc., corresponds to the three impure kelipos (husks) mentioned
in the Chariot of Yechezkel, “a stormy wind,” etc.; and the fourth is the thin kelipah called Nogah,
which can be elevated.
The Pardes (Pardes Rimonim, by the Kabbalist Rabbi Moshe Cordovero) gives a different reason: the three
orlah years correspond to the three impure kelipos of Yechezkel’s vision, the stormy wind, the great cloud
and the flashing fire. The fourth is kelipas Nogah, named for the “brightness (nogah)” around them in that

verse, a thin husk that can be raised to holiness; the Kehot editors note that the reference should apparently
read Sha’ar 25.
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And so it is written in the book Shaarei Orah, the Fifth Gate, concerning the three times “for I will
cut them off (amilam)”; and so it is written in the Zohar, Part 11, Pekudei, folio 244, side b: “three
years,” etc.
Two more sources say the same. Shaarei Orah, by Rabbi Yosef Gikatilla, links orlah with the three times the
Psalm says “for I will cut them off (amilam),” a word from the root of milah, circumcision, the removal of the

orlah; and the Zohar on Pekudei teaches that until newly planted trees take root, a spirit from the side called

orlah rests upon them.
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If so, what does this have to do with the words of the Ramaz cited above, based on the passage in
Parshas Kedoshim, folio 87, which ties the three years of orlah to its receiving from Netzach, Hod
and Yesod, etc., and [says that] in the fourth year, when it receives from Tiferes, it is the level of
union and wedding celebration (zivuga vehilula)?

If the three years are about the kelipos, how does this fit the Ramaz’s explanation from the Zohar in

Kedoshim, which ties them to receiving from Netzach, Hod and Yesod, and the fourth year to Tiferes, “union
and celebration”? The rest of the maamar reconciles the two explanations.

SECTION 4 - 110-14

Speech receives from the attributes
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The explanation is that the supernal speech is called by the term “female” and “recipient” in rela-
tion to the supernal attributes, which are called by the terms “bestower” and “male” (dechar), as it
is written, “He remembered (zachar) His kindness.”
The answer to the question begins with speech. Supernal speech, Malchus, is called “female” and “recipi-
ent” in relation to the emotive attributes above it, which are “bestower” and “male” (dechar, in Hebrew

zachar); the verse “He remembered (zachar) His kindness” hints at this, since zachar means both “remem-
bered” and “male.”
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And the explanation, by way of “from my flesh I behold,” is that speech receives from the voice,
which comes out from the breath of the heart by way of the windpipe; and the heart is the dwelling
place of the attributes. Therefore a person speaks only of what his heart wants and desires.
Job’s words “from my flesh I behold G-d” are taken to mean that a person can understand the supernal order
from his own make-up. In a person, speech is formed from the voice, which rises from the breath of the

heart through the windpipe; the heart is the seat of the emotions, so a person speaks about what his heart
desires.
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Now, we see that the inner dimension (pnimiyus) of an attribute is not enclothed in speech at all,
but only the outer dimension (chitzoniyus) of the attribute.

Only the outer layer of an emotion enters speech; its inner core does not. Experience shows this, as the next
part illustrates.

APINY NIPAZYY 2197 11 990 9272 510 XD IR 9172 0Y0 MPYHNTA DIRAWD .0o°RIT 1IRY 11N
595 N1PNIRA wARNAY 1910° 10K 170
As we see, when a person is in the agitation of great anger, he cannot speak at all, and this is be-

cause the essence and the force of the attribute cannot be enclothed in letters at all.

A person in a fit of rage may be unable to speak at all, because the full force of the emotion cannot fit into
letters. Speech can carry only a reduced, outer form of a feeling.
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As is also explained in the discourse beginning “Sound the shofar on the New Moon”: this is why
the voice of the shofar is a simple voice, without letters, because it is a cry from the inwardness of
the heart, which cannot be enclothed in letters. This is the matter of the “inner voice” (kala peni-
ma’ah). By contrast, the voice that is enclothed in letters is only the back (achorayim) and the outer
dimension of the attribute.
In the discourse on “Sound the shofar on the New Moon” (Likkutei Torah, Rosh HaShanah, 54c), the Alter
Rebbe explains that the shofar’s wordless blast is a cry from the innermost heart, higher even than

Chochmah, from which speech derives, and so it cannot be put into letters; it is called the “inner voice.” The

voice that does take the form of letters carries only the back, the outer side, of the emotion.
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Now, the voice is composed of three aspects, fire, water and air (ruach), as is explained in Torah
Ohr, Parshas Vayetzei, in the discourse beginning “And I return in peace.”

The voice is made of three elements, fire, water and air, as the Alter Rebbe explains in Torah Ohr. Later, in
section 3, the outer voice made of these three is paired with the three lower attributes, Netzach, Hod and
Yesod.

likuteitorah.com/likkutei-torah/kedoshim/ 15
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This is the matter of the world of speech being called “the world of the feminine” (alma denukva) in
relation to the attributes, in the manner of “weakness of strength, like a female”: that is, there is
not drawn into speech [anything] of the essence of the attributes, but only a very small portion of
the attributes, etc.
This is why the world of speech is called “the world of the feminine”: it receives only a small measure of the
emotions, not their essence. The phrase “weakness of strength, like a female” echoes Rashi (on Numbers

11:15 and Deuteronomy 5:24, as the Kehot note shows), who explains a feminine word in Moshe’s speech as
his strength having weakened “like a female.”
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And so too Above, for example, for it is written, “Forever, Havayah, Your word stands in the heav-
ens”: the letters and words of the utterance “Let there be a firmament” “stand,” enclothed and
abiding within the firmament of the heavens, to give them life, as is written in Sefer Shel Beinonim
(Tanya), Part II; and so it is in Midrash Tehillim.

The same holds Above. As the Baal Shem Tov explained, quoted in Tanya, Shaar HaYichud VehaEmunah,
chapter 1, the letters of G-d’s utterance “Let there be a firmament” stand within the firmament forever and
give it existence and life; in Likkutei Torah, Acharei (25c), the Alter Rebbe quotes Midrash Tehillim saying
the same: the heavens stand on the very word by which they were made.
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Now, the firmament is bounded; if so, this speech has already been contracted so as to be en-

clothed within something bounded.

The firmament is finite, so the speech enclothed in it must already have been contracted to fit within limits.
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The supernal attributes, by contrast, are in a state of infinity, etc. But this is because speech re-
ceives only through tzimtzum (contraction), from the level of the back and the outer dimension of

the attributes, etc.

The supernal emotions are infinite, so why is speech limited? Because speech receives from them only
through a contraction (tzimtzum), and only from their back and outer side.

likuteitorah.com/likkutei-torah/kedoshim/ 16
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Therefore afterwards it is divided into parts in speech, through the five points of articulation, so
that it be drawn down in a bounded manner, as is explained elsewhere, in the discourse beginning
“Ado-nai, open my lips” [in the Siddur, the Gate of Rosh HaShanah]| (and see the Pardes, the entry
“Gevul” [boundary]).
For this reason speech divides into separate parts through the five organs of articulation (throat, palate,
tongue, teeth and lips), and so it is drawn into finite forms. The Alter Rebbe refers to his discourse on “Ado-

nai, open my lips,” printed in the Siddur’s section on Rosh HaShanah, and to the Pardes’ entry on gevul,

“boundary.”

10 29911 %227y RPIAP AT RWIT (%21 x77x3] TR (2105w 1n] @71
And this is [the meaning of| what is written in the Idra Rabba, in Nasso, folio 141, side b: “and
pierced (venakiv),” etc.

The Idra Rabba (the “Great Assembly,” a section of the Zohar in Nasso) describes Tiferes extending from the
heart and “piercing” (venakiv) through to the other side to form the countenance of the Nukva, the femi-
nine. Nakiv, “pierced,” shares its root with nekev, “opening,” and nekevah, “female,” which the next part

draws on.
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And in Etz Chaim, Sha’ar HaKelalim, chapter 10: that this is why she is called nekevah (female),
nekev-hei: that is, the five (hei) points of articulation of speech receive from the attributes through

a nekev (an opening),

Etz Chaim, Rabbi Chaim Vital’s record of the Arizal’s teachings, reads the word nekevah (female) as nekev-
hei, “an opening” and the letter hei: the five (hei) organs of speech receive from the emotions through a nar-

row opening.
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that is, a diminution of the light; and this nekev joined with the lower hei and became nekevah, etc.

And so it is also written in the Sixth Palace, Sha’ar 33, chapter 2.

The “opening” is a reduction of the light; joined to the lower hei of the Name, it becomes nekevah, the re-
ceiving feminine. The Kehot note adds that these sha’ar numbers follow the Shklov 1800 printing of Etz
Chaim; in current editions they are Sha’ar 34, chapter 2, and Sha’ar 35.
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And in Sha’ar 34, which is the Gate of the Moon. This is the matter mentioned above, that speech
receives from the level of Netzach, Hod and Yesod, which are the lowest level within the attributes.
And see Iggeres HaKodesh, section 19, in the discourse beginning “He wraps Himself in light as in
a garment.”
Etz Chaim says the same in Sha’ar 34, the Gate of the Moon (Sha’ar 35 in current editions, by the Kehot
note). This matches what was said above: speech receives from Netzach, Hod and Yesod, the lowest of the

emotive attributes; Iggeres HaKodesh, section 19, to which the Alter Rebbe refers, speaks of the “back” of
the higher levels extending down into Netzach, Hod, Yesod and Malchus.
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But after the level of speech has been built through its receiving from the level of Netzach, Hod and
Yesod and from the back of the attributes, afterwards there shines further into speech from the lev-

el of the essence of the attributes.

Once speech has been built from those lower attributes, a further light can shine into it from the very es-
sence of the emotions. This is a second stage, beyond its basic formation.

SECTION 5 - 115-17

Tiferes: the revelation of glory
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This is what is called the union of male and female (dechar venukva): although speech, of itself, is
called “the world of the feminine,” to shine in a manner of limit and end, the union, however,
means that there shine into it from the level of the attributes themselves, which are called “the
world of the masculine” (alma dedechura), as mentioned above.

That further shining is called the union of male and female. Of itself, speech is “the world of the feminine,”

giving light only within limits; the union means that the attributes themselves, “the world of the masculine,”
shine into it.
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See about this in the discourse beginning “Ado-nai, open my lips,” mentioned above, on the expla-
nation of “with the voice of the words of the living G-d.”

The discourse on “Ado-nai, open my lips” discusses this in explaining the phrase “the voice of the words of
the living G-d.”
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It is like, by way of analogy, the difference in a person between speech in which he speaks mun-
dane words and speech in which he speaks words of wisdom, etc.

A human example: a person’s mundane talk differs from his words of wisdom, in which far more of his inner
self is present.
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In the same way, the Ten Utterances are called “words of commoners” (milin dehedyota) in relation
to the Holy One, blessed be He, for in them there shines only from the level of Netzach, Hod and
Yesod, to bring into being from nothing into something, and the something appears as a separate
thing.
So too, the Ten Utterances of Creation are called “words of commoners” in relation to G-d: only Netzach,
Hod and Yesod shine in them, enough to create existence from nothing, and created things appear separate
from G-d. In Likkutei Torah, Acharei (25d), the Alter Rebbe explains the phrase: all the worlds are “words of

commoners” before G-d, like a king with endless treasures of gold who speaks at length about dust and
potsherds.
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But into the Ten Commandments there was drawn from the level of the inner dimension (pn-
imiyus) of His wisdom and will, may He be blessed, and there was a revelation of His G-dliness,
may He be blessed, not in a manner of concealment and hiddenness, etc. Therefore our Sages, of
blessed memory, said (Berachos, chapter 9, folio 58, end of side a), “‘And the Tiferes (beauty)’: this
is the Giving of the Torah.”
In the Ten Commandments, by contrast, the inner dimension of G-d’s wisdom and will was drawn down, and
His G-dliness was revealed openly. The Talmud, in the name of Rabbi Akiva, reads “and the tiferes” in

David’s blessing (“Yours, Havayah, are the greatness, the might and the tiferes”) as the Giving of the Torah,
which ties that revelation to Tiferes.
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For this level of union, that is, the addition of supernal light in speech beyond the fixed measure, is
drawn through the attribute of Tiferes, which is above the level of Netzach, Hod and Yesod,

This union, an added light in speech beyond its fixed measure, is drawn through the attribute of Tiferes,
which stands above Netzach, Hod and Yesod.
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which is called “the middle bar, which runs through from end to end” (see the Zohar, Part II,
Terumah, 175b, and Iggeres HaKodesh, section 12).

Tiferes is called “the middle bar” of the Mishkan, which ran through all the boards from end to end. The
Zohar identifies this bar with Yaakov, who holds both sides together, as Tiferes joins Chesed and Gevurah.
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For the meaning of Tiferes is in the manner of the saying of our Sages, of blessed memory, at the
end of chapter 6 of Avos: “Everything that the Holy One, blessed be He, created, He created only for

bR

His glory, as it is said, ‘And for My glory I created him,’” etc.;

The Alter Rebbe now defines Tiferes. Its meaning is like the teaching at the end of Avos that everything G-d
created, He created only for His glory.
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and the Shelah (Shnei Luchos HaBris), folio 39, side b, explains: that is, so that there be a revela-
tion of His G-dliness, may He be blessed, below, in the manner of “You have been shown, to know
that Havayah is G-d; there is none else besides Him,”

The Shelah (Shnei Luchos HaBris, by Rabbi Yeshayah Horowitz) explains “for His glory” to mean that

G-dliness should be revealed below. An example is the verse “You have been shown, to know that Havayah is
G-d; there is none else besides Him.”
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and in the manner of “And Egypt shall know that I am Havayah,” etc., and as it is written, “But in-
deed, as I live, and the glory of Havayah shall fill all the earth,” etc.,

Further examples: “Egypt shall know that I am Havayah,” and the promise that “the glory of Havayah shall
fill all the earth.” Tiferes, then, is the display of G-d’s glory to others.
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and as it concludes in Avos there, “And it says, ‘Havayah shall reign forever and ever,’” etc. (And
see on the matter of “And for My glory I created him” in the Zohar, Part II, Terumah, folio 155, side
a.)

The teaching in Avos ends with “Havayah shall reign forever and ever,” His kingship acknowledged by all.

The Zohar on Terumah explains “for My glory I created him”: the glory below is perfected through the good
deeds of people in the world.
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That is, that there be a revelation of the precious glory (tiferes) of His greatness, may He be
blessed, as our Sages, of blessed memory, said, “The Holy One, blessed be He, desired to have a
dwelling place among the lower realms.” And this is in order to bestow good upon His creatures,
“to revive the spirit of the lowly,” that they recognize and know the precious glory of the Infinite
One (Ein Sof), blessed be He, etc.
Tiferes is the revelation of “the precious glory (tiferes) of His greatness,” the words Megillas Esther uses of a
king displaying his splendor. This is why G-d desired a dwelling place among the lower realms, which

Likkutei Torah, Balak (70c), calls the purpose of creation, this world being the lowest, where the conceal-
ment is greatest: to do good to His creatures, so that they recognize and know His glory.
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And see Shaarei Orah, the Fifth Gate, at “Know that this is why it is called Tiferes,” etc.: for the
meaning of Tiferes is [glory] for the Name Havayah, etc., that is, the showing of His greatness and

His glory, etc., until the Tiferes ascends on high, up to the Infinite One, etc.; see there at length.

Shaarei Orah explains the name Tiferes in the same way: it is the glorification of the Name Havayah, the dis-

play of His greatness, until the glory rises to the Infinite One Himself.
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Therefore the addition of light in the supernal speech, in the manner of “And the glory of Havayah
shall be revealed, and all flesh shall see together that the mouth of Havayah has spoken”:

The added light in supernal speech is described in Isaiah’s prophecy that G-d’s glory will be revealed and all
flesh will see that His mouth has spoken. Speech itself (“His mouth has spoken”) becomes a vehicle of open
revelation.
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all this is drawn through the attribute of Tiferes. In the same way it is said, “Who led at the right
hand of Moshe the arm of His glory (tiferes),” etc., and it is written, “to make for Yourself a Name of

glory (tiferes),” etc.

All this comes through Tiferes, and the verses use that very word: at the splitting of the sea G-d led Moshe

with “the arm of His tiferes (glory),” to make for Himself “a Name of tiferes.”
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Therefore this is called the union of Tiferes (beauty) and Malchus (sovereignty), etc. And this is also
[why] from the Tiferes of the higher [level] the Keser (the Crown) of the lower is made: for Keser is
the will, and this level of will, to shine below, is drawn from the level of the Tiferes of the higher,
etc., for this attribute causes the revelation, as mentioned above.

This added light in Malchus is therefore called the union of Tiferes and Malchus. It also explains why the

Tiferes of a higher level becomes the Keser (Crown) of the level below: Keser is will, and the will to shine
downward comes from Tiferes, the wish to display one’s glory, for Tiferes is what causes revelation.
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And this is [the meaning of] “and [we] praise the Name of Your Tiferes”: for it was explained above

that praise and acclaim cause the revelation of the light Above.

This is the meaning of “we praise the Name of Your Tiferes”: as explained above, praise brings about the

revelation of light Above.
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And how does it cause it? Only because this is an elevation of mayin nukvin (feminine waters) to
the level of Tiferes, and it is [Tiferes] that shines through this, so that there be a revelation of His
precious glory, as mentioned above. And this is “and [we] praise the Name of Your Tiferes”: that is,

Tiferes and Malchus, etc.

Praise works as an “elevation of feminine waters” (mayin nukvin), the Kabbalistic term for an arousal from
below that evokes a response from above; it rises to Tiferes, which then shines and reveals His glory. In “the
Name of Your Tiferes,” “Name” is Malchus and “Tiferes” is Tiferes, so this praise brings about their union.

SECTION 6 - 118-20

The fourth year
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3. From all this will be understood the difference between the first three years of the tree’s planting,

which alludes to Z’eir Anpin (the emotive attributes) in the supernal Land, which is speech,

Section 3 applies all this to orlah. The tree stands for Z’eir Anpin, the emotive attributes, “planted” in the su-
pernal Land, which is Malchus, speech.
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for then only the level of Netzach, Hod and Yesod shines, like, by way of analogy, the outer dimen-
sion of the voice, which is composed of three aspects, fire, air and water, as mentioned above; and

then the illumination in speech is very slight, as mentioned above.

In the first three years only Netzach, Hod and Yesod shine into speech, like the outer voice made of fire, air
and water. Then the light in speech is very slight.
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But in the fourth year, which is the level of Tiferes, through this there shines into speech an added
light that exceeds the principal, etc.,

In the fourth year, the level of Tiferes, an added light shines into speech, one that exceeds the original, basic
light.
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and this is called the union of voice and speech, in the manner of “The voice of my Beloved knocks:
Open for me,” etc.; “The voice of my Beloved! Behold, he comes, leaping,” etc. And this is the mat-

ter of “The voice is the voice of Yaakov”: [Yaakov] is the middle bar, etc.

This is called the union of voice and speech, as in the Song of Songs, “The voice of my Beloved knocks.”
Yaakov’s “voice” in “The voice is the voice of Yaakov” is Tiferes, the middle bar, since voice stands for the
emotive attributes and speech for Malchus.
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Therefore our Sages, of blessed memory, said, “A girl of three years and one day can be betrothed
through cohabitation,” etc., for before then she is not fit for union. Along the same lines is what our
Sages, of blessed memory, said: “At three years old Avraham recognized his Creator,” etc.

Three years is a measure of readiness. The Mishnah sets three years and one day as the age from which such

a betrothal is halachically valid, before which, the Alter Rebbe says, she is not fit for union; and the Talmud
says that Avraham recognized his Creator at three.
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And this is what is written: “And that fruit is not completed in its completeness until three years”;
for there does not shine upon it from the level of Tiferes, so that it be fit to glorify (lefa’er) the Holy
One, blessed be He, over it by saying, “Blessed are You, Havayah,” until the fourth year, etc.

The Zohar likewise says that the fruit is not complete until three years. Until the fourth year the light of

Tiferes does not shine upon it, so it is not yet fit for glorifying (lefa’er, from the root of Tiferes) G-d over it
with a blessing, “Blessed are You, Havayah.”
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But the essence of the matter is that through the Tree of Knowledge of Good and Evil the kelipos
(husks) grew strong, along the lines of what is written in the Zohar, Part I, Lech Lecha, folio 79, end
of side b, on the verse “And the Canaanite was then in the land”: that “Cursed is Canaan, a slave of
slaves,” for he is of the three impure kelipos.

The main reason, however, is that the sin of the Tree of Knowledge strengthened the kelipos. The Zohar on

“And the Canaanite was then in the land” explains that the cursed serpent then ruled there, and Canaan,

cursed as “a slave of slaves,” belongs to the three impure kelipos.
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And because of the aforementioned sin he had a hold in the land; and see there, in Parshas Noach,
folio 73, sides a and b. But this is only in the first three years, when there shines into the land,
which is the world of speech, only from the level of Netzach, Hod and Yesod, which is a level of tz-
imtzum (contraction) and concealment: then they [the kelipos] draw nurture,

Because of that sin, Canaan, a kelipah, had a hold in the land, as the Zohar on Noach develops. But its hold

exists only in the first three years, when the land, the world of speech, receives only from Netzach, Hod and
Yesod, a level of tzimtzum and concealment; then the kelipos can draw nurture.
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as is explained concerning “to Charan” (Charanah): from the level of garon (throat) is drawn
charon (wrath), etc.; and along the lines of what is mentioned in the discourse beginning “In the
wilderness of Sinai,” concerning midbar (wilderness) with an open mem, etc.
Torah Ohr (Vayetzei, 22b) explains Yaakov’s going “to Charan”: Charan, counting the word itself, equals
garon, “throat,” in numerical value, and stands for the voice when its element of fire prevails; here the Alter
Rebbe adds that from the throat comes charon, “wrath.” Likkutei Torah (Bamidbar, 2b) explains that midbar,

“wilderness,” comes from dibur, “speech”: G-d’s word enclothed in the lower worlds is called midbar, with
an added open mem, an opening through which the kelipos can draw nurture.
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But when there shines into speech, from the level of Tiferes, the middle line, an added light, they
draw no nurture, etc., for light pushes away darkness, as it is written, “As wax melts before fire,

they shall perish”

When the added light of Tiferes, the middle line, shines into speech, the kelipos have nothing to draw from,
for light drives away darkness. As the Psalm says, they melt “as wax before fire.”
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(as is explained in Sefer Shel Beinonim, chapter 19; and see what is written in the discourse begin-
ning “How does one dance,” concerning “And Beis Hillel say,” etc.; and what is written in Parshas
Tzav, in the discourse beginning “Who gladdens the groom and the bride,” etc.).

The parenthesis points to Tanya, chapter 19, which cites this verse for the kelipos becoming as nothing be-
fore G-d’s light, and to two discourses about the joy of a wedding, the second in Parshas Tzav.
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Therefore all this applies specifically to a tree for food, like the Tree of Knowledge, etc. Now,
through this pushing away, in which the sitra achra (the other side) is subdued, when one breaks
his desire and waits three years, etc., through this “the glory of the Holy One, blessed be He, is ele-
vated,” so that “in the fourth year” there is a revelation of the precious glory of His greatness, may
He be blessed.

This is why orlah applies only to fruit trees, which resemble the Tree of Knowledge. When a person masters
his desire and waits three years, the sitra achra is subdued, and “the glory of the Holy One, blessed be He, is
elevated”; the result is the fourth year’s revelation of His glory.
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SECTION 7 - 121-23

Thanks to the Essence, praise to the Name
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And this is [the meaning of] “And now we give thanks to You and praise the Name of Your Tiferes.”
For in truth, the very emanation of the attribute of Tiferes is also through the prior tzimtzum (con-

traction) and the vacated space (makom panui) explained in Etz Chaim,

This explains the verse “We give thanks to You and praise the Name of Your Tiferes.” Even the emanation of
Tiferes came only after the tzimtzum and the “vacated space” described in Etz Chaim, the Arizal’s account of
how G-d withdrew His infinite light to make room for the worlds.
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for in Himself “He is not any of these attributes at all”; only in order to do good to His creatures did

He contract Himself into these attributes, as is known.

In Himself G-d is not any of the attributes; He contracted Himself into them only in order to do good to His
creatures. So Tiferes too is not His essence.
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If so, the level of Tiferes too came into being after the tzimtzum, like the other attributes, except
that it is a source for them. Therefore it is said, “We give thanks to You and praise the Name of Your

Tiferes.”

Tiferes came into being after the tzimtzum like the other attributes, though it is their source. Hence the verse

makes two statements: thanking “You,” and praising “the Name of Your Tiferes.”
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The meaning: to “You,” that is, His very being and essence, may He be blessed, only thanksgiving
applies, not praise, for He, may He be blessed, is “awesome in praises,” and “to Him silence is

praise.”

“You” is G-d’s very essence, to which only thanksgiving (hoda’ah), an acknowledgment of what is beyond us,

applies, not praise. He is “awesome in praises,” too awesome to be praised, and for Him “silence is praise.”
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Praise applies only to the level of His Name, may He be blessed. Therefore, from the Malchus of the
Infinite One (Ein Sof) the Keser of Atzilus is made.

Praise reaches only G-d’s “Name.” This is why the Keser of Atzilus, its first and highest level, comes from the
Malchus of the Infinite One, the level of His “Name,” rather than from His Tiferes.
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For, relative to the Infinite One, it is beyond all comparison that a level of Tiferes should truly apply
in the Essence from the extolling with which the worlds extol Him, etc., as in the matter of “Truth
said, ‘Let him not be created,’” etc.; rather, from the level of the Malchus of the Infinite One a
source is drawn, to become Keser for Atzilus, and only after the Ten Sefiros of Atzilus were emanat-
ed, then from the Tiferes of the higher the Keser of the lower is made, etc.
For the worlds’ praise cannot truly produce glorification (Tiferes) in the Essence, as in the Midrash in which,
when G-d was about to create man, Truth said, “Let him not be created.” The rule that the Tiferes of a higher

level becomes the Keser of the level below applies only once the ten Sefiros of Atzilus exist; at the very first
step, from the Infinite One to Atzilus, the source is His Malchus.
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Now, the matter of the positive commandments and the prohibitive commandments is like the mat-
ter of blessing and thanksgiving (as is explained in the discourse beginning “These are the ac-
counts of the Mishkan”). Therefore the fulfillment of the prohibition “Three years they shall be or-
lah for you,” etc., is like “We give thanks to You.”

Positive commandments correspond to blessing and prohibitions to thanksgiving, that is, acknowledgment,
as the discourse on “These are the accounts of the Mishkan” (Likkutei Torah, Pekudei, 3b) explains: there
the prohibitions are rooted higher, for in the Tikkunei Zohar “My Name” with yud-hei corresponds to the
365 prohibitions and “My remembrance” with vav-hei to the 248 positive commandments. Keeping the pro-
hibition of orlah for three years is therefore the “We give thanks to You” of the verse.
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And through this, afterwards, [comes]| “and [we] praise the Name of Your Tiferes,” that is, “all its
fruit shall be holy, for praises.” See what is written in Torah Ohr, Parshas Mikeitz, in the discourse
beginning “Sing and rejoice,” on the explanation of “The lamp of Havayah is the soul of man” [and]
“Let every soul praise Yah.”

After that comes “and praise the Name of Your Tiferes,” the fourth-year fruit that is “holy, for praises.” The

Alter Rebbe refers to the Torah Ohr discourse “Sing and rejoice” (Mikeitz), which explains “The lamp of
Havayah is the soul of man” together with “Let every soul praise Yah.”
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For the advantage of light is drawn from the darkness, as is explained in the discourse beginning
“When Pharaoh sent,” on the matter that “the kelipah (husk) precedes the fruit,” etc.; see there.

The principle is that light gains its advantage from darkness. In Torah Ohr, Beshalach (61b), the Alter Rebbe
explains that “the kelipah precedes the fruit”: the world of Tohu preceded the world of Tikkun, and when
what lay under the kelipah is turned to holiness, added light and joy come, the advantage of light that comes
out of darkness.
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Therefore, through the fulfillment of the mitzvah in the three years of orlah, through this, after-
wards, its fruit is “holy,” etc.,

So too, keeping the mitzvah through the three years of orlah is what makes the fruit afterwards “holy”: the
husk comes first, and the fruit after it.
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similar to what is written in [Midrash| Rabbah, Bereishis, section 11, on the verse “which G-d creat-
ed to make”: everything that was created in the six days of Creation requires making, etc., that is,
to rectify; see there.

The Midrash says that everything created in the six days of Creation still needs “making,” further work to
complete it; the Alter Rebbe explains this as rectification. The orlah years are such work on the fruit.
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Along these lines is [the fact] that when Yechezkel saw the holy Chariot, it is written, “And I looked,
and behold, a stormy wind,” etc., “a great cloud and fire,” etc.

Yechezkel’s vision of the holy Chariot likewise begins with a stormy wind, a great cloud and fire, the kelipos
that come first, before the holy vision itself.
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(And see the Zohar, Part II, Vayakhel, folio 203, side a; and in Parshas Yisro, folio 69, side b, con-
cerning “from within the thornbush,” and “The secret of this: ‘Who can bring the pure out of the

9

impure,’” etc.; see there. And in the book Avodas HaKodesh, part four, chapter 19; and in the
Shelah, folio 116, beginning of side b, and folio 139, side b, in the passage beginning “And he
blesses: Who separates,” etc.)
The Zohar passages say the same: in Vayakhel the stormy wind always stands before everything, like a husk
around the kernel, and in Yisro the holy fire appears “from within the thornbush,” for there is nothing pure
except from within the impure. The Alter Rebbe adds Avodas HaKodesh, by Rabbi Meir ibn Gabbai, and the
Shelah.
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4. “And in the fifth year you shall eat its fruit, so as to increase its yield for you,” etc. In the book

Shaarei Orah, Gate 5, it is explained that then it is in the level of the last hei of the Name Havayah.

Section 4, whose number (the letter 7) stands at the end of the previous part, turns to the fifth year, when the
fruit may be eaten “to increase its yield.” Shaarei Orah says the fifth year corresponds to the last hei of the
Name Havayah, which is Malchus.
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And this is [the meaning of] “And in the fifth year,” etc. That is, the level of Malchus is sometimes
called by the name dalet and sometimes by the name hei.

Malchus is sometimes called dalet and sometimes hei. Dalet is the fourth letter and hei the fifth, matching
the fourth and fifth years.
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And this is the matter of Yehudah, in which there are a dalet and a hei, etc. (as the Ramaz writes at
the beginning of Parshas Vayikra; and see the Zohar, Part I1I, Chukas, folio 180, side b, on the mat-

ter of “she was a hei [and] a dalet”).

The name Yehudah contains the letters of the Name Havayah with an added dalet, so both dalet and hei are
in it. As the Kehot note quotes him, the Ramaz explains that Malchus is a dalet when it stands behind Z’eir

Anpin and a hei when it comes before him, citing the Zohar on Chukas.
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And it can be explained here according to what the Ramaz writes on Parshas Vayeira, there: that in

the fourth year it receives from two thirds of Tiferes, that is, up to the chest, etc.,

According to the Ramaz, in the fourth year Malchus receives from two thirds of Tiferes, the part up to the
chest, together with Netzach, Hod and Yesod.
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and then it is called dalet, for it receives from four (dalet) levels, Tiferes, Netzach, Hod and Yesod;

but in the fifth year it receives also from the upper third of Tiferes.

Receiving from four levels, Tiferes, Netzach, Hod and Yesod, it is called dalet, whose value is four. In the fifth

year it also receives from the upper third of Tiferes, and then it becomes a hei.
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SECTION 8 - 124-28

The three thirds of Tiferes
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And then it is the level of hei. See what is written on this matter in the explanation on the verse
“And I will make your windows of kadkod,” at its end. The explanation of these thirds in Tiferes is
that the attribute of Tiferes, by way of analogy in man below, contains Chochmah, Binah and Daas;
Chesed, Gevurah and Tiferes; Netzach, Hod and Yesod.
Then Malchus is a hei. The explanation on “And I will make your windows of kadkod” (Likkutei Torah, Re’eh,
28b), to which he refers, cites Etz Chaim: kadkod is read as kad-kad, twice twenty-four, two thirds of seventy-
two, for the Keser of the Nukva is drawn from two thirds of the Tiferes of Z’eir Anpin. To explain these
“thirds” of Tiferes, the Alter Rebbe looks at the trait of glorying in a person, which, like every attribute, con-

tains three triads: intellect (Chochmah, Binah, Daas), emotion (Chesed, Gevurah, Tiferes) and expression
(Netzach, Hod, Yesod).
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Chochmah, Binah and Daas are the reasoning and comprehension of why he should glory, for ex-
ample, so that they extol and recognize his glory and his greatness; and the glorying in his heart,

[the urge] to glory, is the essence: the Chesed, Gevurah and Tiferes in it.

The intellect within this trait is the reasoning about why one should seek glory, for instance so that others
will praise and recognize one’s greatness. The emotional core, the feeling and urge in the heart to be glori-
fied, is its essence, its Chesed, Gevurah and Tiferes.
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And Netzach, Hod and Yesod are the extension, in which he does a deed in order to glory, as in

“when he showed the riches of his glorious kingdom and the precious glory of his greatness,”

The lower third, Netzach, Hod and Yesod, is glory’s outward extension: doing something in order to be glori-
fied, as King Achashverosh displayed “the riches of his glorious kingdom” at his feast.
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or speaks words through which others can recognize his praiseworthiness. Thus the deed or the
words whose aim is to glory are from the level of Netzach, Hod and Yesod in him, “outside the

body,” and are not comparable to the essence of the attribute.

Or it is saying words that let others recognize one’s worth. Such deeds and words are the Netzach, Hod and
Yesod of glorying, “outside the body,” a phrase the Kehot note traces to the introduction of the Tikkunei
Zohar, where Tiferes is the body and Netzach and Hod are the two legs; they bear no comparison to the es-
sence of the trait.
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Or it may be explained in another way: as, by way of analogy, there is glorying from making, and

this glorying is from something outside him and separate from [his] essence,

A second way to see the three thirds: glory that comes from something one has made comes from something

outside oneself, separate from one’s essence.
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like the glorying of being glorified and extolled for his works, that he makes a beautiful vessel and a
beautiful picture, so that they recognize the maker’s power and extol him. Here the acclaim he re-
ceives is chiefly on account of the vessel and the beauty of its workmanship, and this is very far

from the glory and acclaim of the maker’s own essence,

When a craftsman is praised for a beautiful vessel or painting, the praise is really for the object and its work-

manship. It is very far from praise of the craftsman’s own self.
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for this is acclaim only for his being able to make many beautiful vessels, and the vessel is separate

from him, being only an extension of his power.

Such praise says only that he can make fine vessels; the vessel is separate from him, merely an extension of
his skill.
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But when they extol him for something that is of his very self, for example, that they extol and glo-
rify his voice, that it is very sweet, the essence of the attribute of glorying will shine more in this
than when they glorify and extol his handwriting and his drawing and the like; and so too when
they extol his body and his flesh, that they are very beautiful.

Praise for something that is part of the person, such as a sweet voice, or his body and appearance, arouses
the essence of his glorying far more than praise of his handwriting or drawings.
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And all the more so when they glorify his Chochmah, Binah and Daas. Whenever the acclaim and
the glory are for something close to his essence, the essence of the attribute is aroused more; and
whenever the glory is for something farther from his essence, it will be more from the level of
Netzach, Hod and Yesod in him.

Praise of a person’s intellect, his Chochmah, Binah and Daas, arouses his glorying most of all. The rule: the
closer the praised thing is to his essence, the more the essence of the trait is aroused; the farther, the more it
stays at the level of Netzach, Hod and Yesod.
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Along these lines one can explain the meaning of “and the choicest of his shalishim (officers)” of

”»

Pharaoh “were drowned in the Sea of Reeds,” etc.: that is, even the upper third (shelish), the

Chochmah, Binah and Daas in him, as is explained elsewhere.

The Song at the Sea says “the choicest of his shalishim (officers)” of Pharaoh drowned, and shalish also
means “a third.” The Alter Rebbe reads it as Pharaoh’s upper third, his Chochmah, Binah and Daas,
drowned as well.
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It is understood by the discerning that the attribute of Tiferes is not the substance of an actual at-
tribute like the other attributes, which are the very drawing forth of something, such as kindnesses
(chasadim) or severities (gevuros); rather, Tiferes is an encompassing attribute, present in all the

attributes,

Tiferes is not an attribute with a content of its own, the way Chesed (giving) and Gevurah (restraint) each
draw forth something definite. It is an encompassing attribute, present in all the others.
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for it is only the matter of the intent and the purpose in each attribute: why it should be drawn
forth, and for what need. For example, to bestow kindness so that the recipient recognize his good-

ness and his kindness: this is the Tiferes in Chesed.

Tiferes is present in every attribute as its purpose: why it is expressed, and to what end. Giving kindness so

that the recipient will recognize the giver’s goodness is the Tiferes within Chesed.
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And so too the Tiferes in Chochmah is the intent, in bestowing intellect, that they recognize his
wisdom. Even the will has an attribute of Tiferes: why he should will so; as is explained above on
the matter of “The Holy One, blessed be He, desired to have a dwelling place among the lower
realms” (and see Shaarei Orah, Gate 5).

Giving over wisdom so that others recognize one’s wisdom is the Tiferes within Chochmah. Even will has its

Tiferes, the reason why one wants something, as with G-d’s desire for a dwelling place among the lower

realms, explained above as His wish that His glory be revealed.
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By way of this analogy the analogue Above will be understood: that the level of the Tiferes of His

greatness, may He be blessed, in Atzilus also has three thirds;

With this analogy the Alter Rebbe turns to Tiferes Above: the glory of G-d’s greatness in Atzilus also has three
thirds.
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that is, the supernal speech, the attribute of His Malchus, may He be blessed, receives at first only
from the lower third of Tiferes,

Supernal speech, His Malchus, receives at first only from the lowest of these thirds.
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for what can be revealed through speech to the created beings is the lowest level of the precious
glory of His greatness, may He be blessed; as in the saying, “May You be blessed in the heavens
above and on the earth below, for all the acclaim of the work of Your hands,” etc., “they will glorify
You, Selah.”

Speech can reveal to created beings only the lowest level of His glory. The morning blessing of Yotzer says

this, quoted here without the Name, as the Kehot note points out: He is blessed in heaven and earth “for all
the acclaim of the work of Your hands.”
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For all the worlds, heavens and earth—from the earth to the firmament is five hundred years—are
only the level of “the work of Your hands.”

All the worlds, heaven and earth with their vast distances (the Sages say the earth to the firmament is a jour-
ney of five hundred years), are only “the work of His hands.”
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For just as, by way of analogy, in the work of a person’s hands only the power of action is enclothed,
which is the lowest power among the powers of the soul, etc., so the life-force enclothed in all the
worlds is only the level of the power of action, which does not touch the essence and being, etc., as
all this is explained in the discourse beginning “In the third month after the children of Israel went

out.”

In a person, the work of the hands carries only the power of action, the lowest of the soul’s powers; likewise,
the life-force in all the worlds is only G-d’s “power of action,” which does not touch His essence. The Torah
Ohr discourse on “In the third month” (Yitro, 67a), to which he refers, gives this very analogy, calling the
power of action the soul’s outer garment.
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It follows that all the praise and acclaim the created beings can offer the Holy One, blessed be He,
is for His having created all the worlds from nothing into something.

So all that creatures can praise G-d for is His creating the worlds from nothing, the lowest third of His glory.
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And this is the matter of Perek Shirah, which the creatures recite, and likewise the song of the an-
gels: “All the masters of song go out with song (shir).” Thus all their comprehension is only at the
level of “the acclaim of the work of Your hands.”
Perek Shirah, the song each creature sings, and the song of the angels are praise at this level: they praise
G-d for His works. The words “All the masters of song go out with song” come from a Mishnah about animals
and their neck-chains (shir); the Alter Rebbe reads them as the creatures’ song, and in Torah Ohr (Bereishis,

7¢) he explains that every ascent from one level to a higher one comes through song, which is self-
nullification.
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This is like, by way of analogy, someone who is wise, wondrous beyond all wonder, and they extol
him only for what he can write or draw beautifully, which is the very last level in him. Along these
lines our Sages, of blessed memory, said, “‘There is no rock (tzur) like our G-d’: there is no artist
(tzayar) like our G-d,” etc.

It is like praising a great sage only for his fine handwriting or drawing, the lowest thing about him. The

Sages similarly read “There is no rock (tzur) like our G-d” as “there is no artist (tzayar) like our G-d,” praise
for His craftsmanship.
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Along these lines our Sages, of blessed memory, said (Berachos, chapter 5, folio 33, side b): “A
parable: a king of flesh and blood who had a thousand thousand gold dinars, and they were ex-

tolling him for silver ones; is this not a disgrace to him?” etc.; see there.

The Talmud’s parable makes the point sharply: praising a king who owns a million gold coins for his silver is
no compliment but a disgrace.
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(And see on this in the Shelah, in his Tractate Tamid, folio 256, side b, and folio 257, side a, where
he discusses this at length.) And this is the meaning of the explanation that the supernal speech,
the source of Beriah, Yetzirah and Asiyah, receives from the lower third of the attribute of Tiferes of
Atzilus, which is, by way of analogy, “the acclaim of the work of Your hands,” etc., as mentioned
above.

The Shelah discusses this at length. This, then, is what it means that supernal speech, the source of the lower

worlds, receives from the lowest third of Tiferes: it corresponds to praise for “the work of Your hands.”
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And one may explain the matter of the three thirds of Tiferes along the lines that the worlds as a
whole are divided into three levels: the worlds of Beriah, Yetzirah and Asiyah; the World of Atzilus;
and the worlds that are above Atzilus.

A second account of the three thirds: all the worlds divide into three tiers, the lower worlds (Beriah, Yetzirah
and Asiyah), Atzilus, and the worlds above Atzilus.

SECTION 9 - 129-31

Tiers of worlds and two praises
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As our Sages, of blessed memory, said, “He travels through eighteen thousand worlds,” “which are
not (she’einan),” etc.; these are from the level of ayin (nothing), as in “And wisdom, from ayin
(nothing) it is found,” etc. And see what the Ramaz writes on Parshas Shelach, folio 159, end of side

a, on the explanation of the saying, “The Holy One, blessed be He, has three worlds.”
The Talmud says G-d travels through eighteen thousand worlds, reading the “thousands of shin’an” of
Psalms 68:18 as she’einan, “which are not.” The Alter Rebbe takes these as worlds of ayin, “nothing,” beyond

all grasp, as in “wisdom comes from ayin”; and he cites the Ramaz on the Zohar’s saying that the Holy One
has three worlds.
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For in each world of the three kinds of worlds mentioned above, more of the precious glory of the
greatness of the Infinite Light (Or Ein Sof), blessed be He, is revealed: the revelation in Beriah,

Yetzirah and Asiyah bears no comparison to the revelation in Atzilus,

Each of these three tiers reveals more of the glory of the Infinite Light than the one below it; what is revealed
in the lower worlds is nothing compared with Atzilus.
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and likewise the revelation in Atzilus bears no comparison to the revelation in the World of the
Infinite, etc. See what is written on the verse “The splendor of the glory of Your majesty, and the

words of Your wonders I will speak,” etc.

In turn, the revelation in Atzilus is nothing compared with the worlds of the Infinite above it. The Alter Rebbe

refers to an explanation of the verse “The splendor of the glory of Your majesty.”
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And this is the matter of “holy” three times. See what is written at the end of the discourse begin-
ning “And you shall make holy garments,” that in the preparation and making of Aharon’s gar-

ments there are three levels and grades.

The threefold “holy, holy, holy” corresponds to these three tiers. The discourse on “And you shall make holy
garments” (Torah Ohr, Tetzaveh) ends by finding three levels in the making of Aharon’s garments: that of
Moshe, that of the wise-hearted, and that of all Israel.
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But all this is only at the level of the light that shines in the worlds; with regard to His Essence, may
He be blessed, however, no comprehension at all applies, only “We give thanks to You.” And what
we praise is “the Name of Your Tiferes,” etc., as mentioned above.

All three tiers concern only the light that shines in worlds. G-d’s essence is beyond any comprehension, so to
it applies only “We give thanks to You,” and our praise is directed to “the Name of Your Tiferes.”
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Now, in the fourth year the Congregation of Israel receives from the last third of His attribute of
Tiferes, may He be blessed—and the Ramaz writes, from two thirds, etc.—that is, what the created
beings can praise the Holy One, blessed be He, for, which is called “the acclaim of the work of Your

hands,” etc., as mentioned above.

In the fourth year Knesses Yisrael receives from the lowest third of Tiferes, or, according to the Ramaz, from
two thirds. This is the praise creatures are able to give, “the acclaim of the work of Your hands.”
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And this is the matter of “praises (hillulim) to Havayah”: hillulim is in the plural, meaning two lev-
els of praise, which are the two thirds of Tiferes, etc.; whereas above this they have no
comprehension.

Hence “praises (hillulim) to Havayah”: the word is plural, meaning two kinds of praise, the two thirds of
Tiferes. Beyond that, creatures have no comprehension.
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But through this, afterwards, there is drawn also from the level of the upper third of His attribute
of Tiferes, may He be blessed. And this is [the meaning of] “And in the fifth year,” etc., “so as to in-

crease its yield for you”: that is, the additional light that comes from above.

Yet through this praise, light then comes from the upper third of Tiferes as well. This is the fifth year’s “to in-
crease its yield”: added light from above.

SECTION 10 - 132-33

The fifth year’s increase
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And then it is in the level of hei, whereas the level of dalet is an expression of poverty (dalus) and

lack in relation to this level of hei.

In the fifth year Malchus is a hei. The name dalet suggests dalus, poverty, compared with the fuller hei.
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From this will be understood, with further explanation, what is written in the discourse beginning
“See that Havayah has given you the Shabbos,” concerning “with the hei this world was created,”

This adds to what is explained in the discourse on “See that Havayah has given you the Shabbos” (Likkutei
Torah, Beshalach, 1a), about the Sages’ teaching that this world was created with the letter hei.
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and [that] one must draw down the revelation of this level of hei; and this is along the lines of what
is explained here. And this is [the meaning of] what is written, “to work it and to guard it,” with the
two heis;

One must draw down the revelation of that hei, as explained here. The words “to work it and to guard it”
(le’ovdah ulshomrah), said of Adam in Eden, each end with a hei, hinting at two heis.
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that is, drawing down the upper hei, the level of yud-hei, and drawing down the lower hei, vav-hei,
etc. And see in Etz Chaim, Sha’ar 31, chapter 7, what is written on the verse “four parts shall be
yours, and the fifth to Pharaoh.”
The two heis are the upper hei (yud-hei, Chochmah and Binah) and the lower hei (vav-hei, Z’eir Anpin and
Malchus). As Likkutei Torah, Shir HaShirim (24d), quotes it, Etz Chaim reads “the fifth to Pharaoh” in Yosef’s

words as Imma Ila’ah, the supernal mother, the upper hei, called Pharaoh because there all the lights are re-
vealed (nifra’in).
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(And see what is written on this in the explanation on the verse “Go out and see,” etc., at its end,
and what is written at the end of the discourse beginning “Israel is holy to Havayah.”) And this is
[the meaning of] “Majesty (hod) and splendor (hadar) are before Him; strength and joy are in His
place” (I Chronicles, chapter 16, [verse] 27).

The parenthesis adds two more places where this is discussed. Then comes the verse “Majesty and splendor
are before Him; strength and joy are in His place,” from I Chronicles.
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And the meaning of “Majesty and splendor are before Him” can be explained as referring to the
song that the angels sing and extol before Him, as is implied in [Midrash] Rabbah, in the
Introduction (Pesichta) to Eichah, folio 55, side a, where the angels said, “It is written, ‘Majesty and

splendor are before Him,’ and You say thus?” etc.; see there.

“Majesty and splendor before Him” can mean the song and praise of the angels. The Midrash in the intro-
duction to Eichah implies this: the angels said, “It is written, ‘Majesty and splendor are before Him,’ and You
speak thus?”
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From this is drawn “strength and joy in His place,” for delight is drawn from the nullification of the
yesh (bittul hayesh), as is explained in the discourse beginning “My offering, My bread,” concern-

ing “This Leviathan You formed to play with,” etc.

From that praise comes “strength and joy in His place,” for G-d’s delight comes from the self-nullification of
created beings, as explained on “This Leviathan You formed to play with.”
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So too in the Gemara (Chagigah, chapter 1, folio 5, side b) they explained that “Majesty and splen-
dor are before Him” speaks of the outer chambers, etc.

The Talmud also says this verse speaks of the “outer chambers”: there, before Him, is only joy, while His
weeping is in the inner chambers. Praise is thus an outer level, yet it brings joy within.
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That is, it is known that the extension of the attribute is an elevation of mayin nukvin (feminine
waters) to the essence. By way of analogy, in a person: when others glorify him, the essence of glo-
rying is aroused in his heart. Accordingly it will be understood that the majesty and splendor that
are before Him cause strength and joy in His place,

An attribute’s outward expression acts as “feminine waters” that rise and arouse its essence: when others

glorify a person, his own inner sense of glory is stirred. So “majesty and splendor before Him,” the outward
praise, causes “strength and joy in His place,” within.
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for through this they add the lights of the essential Tiferes of Atzilus, in the level of Atzilus. And this
is “so as to increase its yield for you”: the two upper thirds of Tiferes, in the fifth year.

Through this praise the lights of the essential Tiferes of Atzilus are added. This is the fifth year’s “to increase
its yield”: the two upper thirds of Tiferes.
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One can say further that the first three years correspond to Beriah, Yetzirah and Asiyah, in which
the supernal speech is hidden, and they are a yesh (something) and a thing separate unto itself.

Another interpretation: the three years correspond to the three lower worlds, Beriah, Yetzirah and Asiyah,
where supernal speech is hidden and creatures feel themselves to be separate beings (yesh).
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That is, when there is no union of Beriah, Yetzirah and Asiyah with Atzilus, that is, the union of
Z’eir Anpin and Nukva, as it is written, “one cherub at the end on one side.” (See Torah Ohr, end of
Parshas Terumabh.)

This is the state when the lower worlds are not united with Atzilus, Z’eir Anpin and Nukva being apart, as in

the verse “one cherub at the end on one side,” each cherub at its own end. Torah Ohr, at the end of Terumah,
discusses it.
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And this is the matter of the diminution of the moon, when there is no union of the sun and the
moon (shimsha vesihara), and then the three kelipos draw nurture from her. But “And in the fourth
year” corresponds to the World of Atzilus, in which Malchus, the source of Beriah, Yetzirah and
Asiyah, is united with Z’eir Anpin of Atzilus;

This is the “diminution of the moon,” when sun and moon, Z’eir Anpin and Malchus, are not united and the

three impure kelipos feed from the moon. The fourth year corresponds to Atzilus, where Malchus, the source
of the lower worlds, is united with Z’eir Anpin.
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and this is the matter of drawing down the supernal self-nullification (bittul) of Mah into the creat-
ed beings, in the manner of “What (mah) did they see concerning this, and what (mah) came upon
them”; then “all its fruit” will be “holy, for praises,”

This union draws into creatures the supernal self-nullification of Mah, the Name whose numerical value is

forty-five, read as mah, “what?”: the sense of being nothing. The twice-repeated mah (“what”) in the verse
from Esther alludes to it, and then all its fruit becomes “holy, for praises.”
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so that there be supernal unions: the union of yud-hei and the union of vav-hei, etc. See what is
written on the verse “Who has counted,” concerning “and numbered the fourth part (rova) of
Israel.”

The result is the supernal unions of yud-hei and vav-hei. The verse “and numbered the fourth part (rova) of
Israel” is cited for the fourth, as in the fourth year.
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And this can be connected with what is written above: that in the first three years it receives from
the outer dimension of the attributes, which are the level of Netzach, Hod and Yesod, and in the
fourth year it receives from the inner dimension, from a third of Tiferes; for the four levels Tiferes,
Netzach, Hod and Yesod are also the level of Atzilus, Beriah, Yetzirah and Asiyah within Z’eir
Anpin, etc.
This connects with the earlier explanation: in the first three years Malchus receives from the outer level of
the attributes, Netzach, Hod and Yesod, and in the fourth from the inner level, a third of Tiferes. The four,

Tiferes, Netzach, Hod and Yesod, are also the four worlds within Z’eir Anpin, so the two interpretations fit
together.
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Accordingly one can explain the level of “And in the fifth year,” etc.: “to increase for you” is an ad-
dition of light drawn from the tip (kotz) of the yud of the Name Havayah, which is the level of

Keser, etc.;

The fifth year’s “to increase for you” is an added light from the tip of the yud of the Name Havayah, which is
Keser, the level above all the Sefiros.

likuteitorah.com/likkutei-torah/kedoshim/ 44



LIKKUTEI TORAH - PARSHAS KEDOSHIM - MAAMAR 1 115 DoRM 7Y 95 aNYLI PR DX IRI2N 0N

[ow 5yl W'Y 19 RAPAW N0 1AV KM wrRyY 13 032 7°0112 IR NDOIN Jwnl RP1T owm
219 7IR7 NA0IN

and specifically from there the additional light is drawn, “to increase for you,” etc. See what is writ-

ten elsewhere about Yosef, who is so named on account of the addition (tosefes) of light, etc.

Added light comes specifically from there. Yosef is named for such “addition”: Rachel named him saying,
“May Havayah add (yosef) for me another son.”
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And this is [the meaning of] “And Yosefwas brought down,” etc., through “For there the tribes went
up,” etc., “to give thanks,” etc.: for through this ascent an addition of light is drawn from the level
of Yesod of Adam Kadmon, which is also the matter of “Majesty and splendor are before Him,” the
level of “splendor (hadar),” etc.

“Yosefwas brought down” to Egypt and the tribes’ going up “to give thanks” are connected: through that as-
cent of thanksgiving, added light comes from the Yesod of Adam Kadmon, the primordial level above Atzilus.
This too is “majesty and splendor before Him,” the level of “splendor” (hadar).
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(And see further on the matter of the verse “and you shall plant any tree for food” in [Midrash]
Rabbah, Parshas Nasso, section 10, folio 236d, and in Parshas Shelach Lecha; and in Shir

HaShirim Rabbah, on “His legs are pillars of marble,” and at the end of “His palate is most sweet.”)

The maamar closes by referring to further Midrashim on the verse “and you shall plant any tree for food” in
Bamidbar Rabbah and Shir HaShirim Rabbah.
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IN ONE'S AVODAH

The maamar draws two lessons. Restraint comes before praise: by breaking one’s desire and waiting, as

with orlah, a person subdues the sitra achra, and this is the “We give thanks to You” that acknowledges G-d

beyond understanding; only then does the fourth year’s “praise” follow, the revelation of His glory in what

one enjoys. And praising G-d by His Names is not empty words: like praising a person by the name of his

kindness, it draws down the revelation of the attribute it names.

QUESTIONS FOR DISCUSSION

1.

Why does the Alter Rebbe say that our praise reaches only G-d’s “Name”? How does the analogy of prais-
ing an angry friend for his kindness help, and where does it fall short?

. How does the maamar reconcile the Ramaz’s explanation of orlah (Netzach, Hod and Yesod versus Tiferes)

with that of the Pardes (the three impure kelipos)?

. What does it mean that Tiferes has no content of its own but is “the intent and purpose” within every

attribute?

Why is keeping the prohibition of orlah compared to “We give thanks to You,” and the fourth-year fruit to
“and praise the Name of Your Tiferes”?

. How does outward praise, “majesty and splendor before Him,” bring about inner joy, “strength and joy in

His place”?
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The note first refers the reader to a note of the Rebbe
printed earlier in this edition’s notes and references, on
19a.
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G-d commands Israel, through Moshe: “When you come
into the land and plant any tree for food, you shall treat its
fruit as orlah; three years it shall be orlah for you, it shall

3

not be eaten.” Orlah, literally “foreskin,” is fruit that is
closed off and may not be used; this is the mitzvah the
whole maamar explains.

Leviticus 19:23272:0™ RIp™
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{2982 X5 050y 037 M7 07 WY

And when ye shall come into the land, and shall have plant-

ed all manner of trees for food, then ye shall count the fruit

thereof as forbidden; three years shall it be as forbidden

unto you; it shall not be eaten.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

noYea9n mIwa
G-d continues: “And in the fourth year all its fruit shall be

holy, for praises to Havayah”; the fruit is eaten in holiness
in Jerusalem. The maamar asks what these “praises” are
and what they accomplish.
Leviticus 19:24775:0 X1p7
2 0°91%0 W 112700 P70 Ny M
And in the fourth year all the fruit thereof shall be holy, for
giving praise unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WO 9Ny 193900 1733 9 11D TN PPy ey e o0
o
Rabbi Yehudah ben Pazi expounds: “Who will uncover the

dust from your eyes, Adam, the first man! You could not
stand by your command for one hour, and here your chil-

likuteitorah.com/likkutei-torah/kedoshim/

dren wait three years for orlah.” The Alter Rebbe uses it to
link orlah with the sin of the Tree of Knowledge.

Vayikra Rabbah 25:2°2:7772 1127 Xp"

PARAGRAPH 2

5
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In the account of the sin: “And the woman saw that the tree
was good for food...,” and she took of its fruit and gave it
to Adam. The same words, “tree” and “food,” appear in the
orlah verse, which is part of the link between the two.
Genesis 3:6:7) NYWRI2
YYT RN DY KINMKD *3) P3KRY YIT 30 23 ARG XM
{227 MY AYPKP703 TAM 2IRM 18R Mpm 2°3wa?
And when the woman saw that the tree was good for food,
and that it was a delight to the eyes, and that the tree was to
be desired to make one wise, she took of the fruit thereof,
and did eat; and she gave also unto her husband with her,
and he did eat.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,3 0PwR1a

PARAGRAPH 3

6

“Three years they shall be orlah for you; they shall not be
eaten.” The three years correspond to the three hours
Adam did not wait.
Leviticus 19:23272:0" RIp™
PI2°NX 77y DN7IY) PIRD YR DNYLN PIRTOX WD)
9087 R 0997y 009 o7 DO WY
And when ye shall come into the land, and shall have plant-
ed all manner of trees for food, then ye shall count the fruit
thereof as forbidden; three years shall it be as forbidden
unto you; it shall not be eaten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And in the fourth year all its fruit shall be holy, for praises
to Havayah.” The Alter Rebbe explains the word “praises”
with Rashi.
Leviticus 19:24773:1” RIp"
7 0°210 W 112700 1770 Ny MY
And in the fourth year all the fruit thereof shall be holy, for

giving praise unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.o XIp” wn

47



LIKKUTEI TORAH - PARSHAS KEDOSHIM - MAAMAR 1

2ORWD DR MAwD Dw INWAW K17 0P 2N T AT

Rashi compares the fourth-year fruit to the second tithe,
which is eaten only within Jerusalem, and explains “prais-
es to Havayah”: one carries it there to laud and praise
Heaven. The Alter Rebbe quotes his words.
Rashi on Leviticus 19:24772:0” RIp™ Sy o"wn
TP "N TIRT YR 21 92 2INIY 21W YN WP "D 9 o
RPX DYP0 NN pan ORI 1K "3W 1wyn M L,(73 KIpN) P
D971 mawh ow ARPIIY X3 AP 002190 A1 12T) 19 T AR LTiTEa
("2 M72 7Y) DY
w7 ™15 23 71> [BUT IN THE FOURTH YEAR] THE FRUIT
THEREOF SHALL BE HOLY, in the same way as the "second
tithe" with reference to which, too, it is stated (Leviticus
27:30) "And all the tithe of the land... [belongeth to the
L-rd]; it is holy (27p) unto the L-rd". Now what is the law re-
garding the “second tithe"? It must not be eaten outside the
walls of Jerusalem except after redemption! The same is the
case with this (the fruit in the fourth year). And this very
thing ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

PARAGRAPH 4
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Kehot’s note points to Psalms 124:4 for these words.
Psalms 124:4"7:773p 0°2°1n
KEHOT'S NOTE
.7,79p 0°9n

In this song of ascents of David, Jerusalem is the city to
which “the tribes went up, the tribes of Yah, a testimony
for Israel, to give thanks to the Name of Havayah” on the
pilgrim festivals. Like the fourth-year fruit brought to
Jerusalem, it raises the question of what thanks and praise
accomplish.

Psalms 122:4°7:275p 0°%°11n
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Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Levites call on the people to stand and bless G-d, and
say: may they bless “Your glorious Name, exalted above all
blessing and praise.” This is the basis of the question: how
can praise add anything?

Nehemiah 9:571:°0 1o
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Then the Levites, Jeshua, and Kadmiel, Bani, Hashabneiah,
Sherebiah, Hodiah, Shebaniah, and Pethahiah, said: ‘Stand
up and bless the L-RD your G-d from everlasting to everlast-
ing; and let them say: Blessed be Thy glorious Name, that is
exalted above all blessing and praise.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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David’s psalm says, “To You silence is praise”; the Gemara
(Megillah 18a) draws from it that the best praise of G-d is
silence. The Alter Rebbe adapts it to the third person: for
G-d Himself, silence is the only fitting praise.

Psalms 65:2°2:7170 0°2°1n
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Praise waiteth for Thee, O G-d, in Zion; and unto Thee the

vow is performed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Rebbe notes there that this explanation of “You are
holy, sitting upon the praises of Israel” is apparently
based on an explanation of the Baal Shem Tov.
KEHOT'S NOTE
WD DY TOPR ARIID XD WITHAW 9 7Y 135 °Y N wMpD X7
121K 7IR°2 OW IR .138 °Y WOT°R 1”102 027N 0wy
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In the psalm that opens “My G-d, my G-d, why have You
forsaken me,” David recalls, “And You are holy, enthroned
(literally, sitting) upon the praises of Israel.” The maamar
reads “sitting” as descent: G-d, holy and apart in Himself,
is drawn down into revelation by Israel’s praises.

Psalms 22:4°7:275 0°2°71n
2R niPR AW TR RKY
Yet Thou art holy, O Thou that art enthroned upon the prais-

es of Israel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note refers to the Rebbe’s note 67 in the maamar Basi
LeGani of 5729, on this idea of drawing down the revela-
tion of G-d’s attributes.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
RTPRA TN
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From Eliyahu’s prayer in the introduction to the Tikkunei
Zohar: G-d has righteousness, judgment and mercy, yet He
is not any of these attributes at all. The Alter Rebbe uses it
to show that the attributes are only His “Names.”
Tikkunei Zohar 17b:5-7"1-"11:2 1> 9711 *1pn
IPRT YT UBWR KDY 7T ART RYPT TR 79 NORT RD Dax
Sy pon nwInnM Ny *21 0P 5P MTn PR Don R ann
977 BY 177900 1717 ARDAD (99 227°NK X*1) 70 DOX KM RAOT T
7Ny °27 Op Y0 Y w1 72 DR ARPAD 1w 277nR R9T N
197 17123 21T 2 7% AnRY nne
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 5

19

20
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That discourse also opens with “For there the tribes went
up... to give thanks to the Name of Havayah” and gives the
analogy at length: calling a generous man by the name of
his kindness brings it out from the concealment of his
heart, even in anger, because it was there all along.
KEHOT'S NOTE
STIRYI SIWA 7Y MY 27N VPPN BP0 IRT LT9RY K L,ap RN
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Yaakov, near the end of his life, tells Yosef: “And I have
given you one portion (shechem echad) above your broth-
ers.” It opens the Torah Ohr discourse to which the Alter
Rebbe refers for this explanation.
Genesis 48:22272:1"n N"wR12
>2N2 MR T CANR? WK OXTPY TOX 03% 77 ANl I
:’DT?,?;H
Moreover I have given to thee one aportion above thy
brethren, which I took out of the hand of the Amorite with
my sword and with my bow.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David says to G-d, “And You are holy, enthroned (literally,

sitting) upon the praises of Israel.” The Alter Rebbe reads

“sitting” as descent, brought about by Israel’s praises.
Psalms 22:4°7:275 0°2°71n
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Yet Thou art holy, O Thou that art enthroned upon the prais-
es of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Job longs for his past days, “when His lamp shone (behilo)
over my head,” and G-d’s light guided him. The word
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shares its root with hillul, praise, so praise is also a term
for shining.
Job 29:3:170 2%
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When His lamp shined above my head, And by His light I

walked through darkness;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“For there the tribes went up... to give thanks to the Name
of Havayah.” It is read together with the verse before it,
about Jerusalem.
Psalms 122:4°7:275p 0°%°11n
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Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The pilgrims see “Jerusalem, built as a city that is joined to
it together”: plainly, a city built compact and whole. The
Gemara (Taanis 5a) reads it as the Jerusalem below joined
to a Jerusalem Above, and so the Alter Rebbe takes it here.
Psalms 122:3°3:272p 0°2°1n
AT APTTIANY TY2 M B2
Jerusalem, that art builded as a city that is compact

together;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalm, and the fourth book of Psalms, close: “Blessed
is Havayah, the G-d of Israel, from everlasting to everlast-
ing,” literally “from the world to the world.” The Alter
Rebbe reads the words literally: blessing draws G-dliness
from the concealed world to the revealed world.
Psalms 106:481"1:1°p 0°2°1n
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Blessed be the L-RD, the G-d of Israel, from everlasting even
to everlasting, and let all the people say: 'Amen.' Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Zohar on Vayetzei speaks of “the mother” of the sons,
Leah, as “the concealed world, which is not revealed,” and
in the same passage cites “For there the tribes went up...
to give thanks to the Name of Havayah.” The Alter Rebbe
uses its terms, the concealed and the revealed world.

Zohar, Vayetzei 23:231-24:2433717:779-R797:079 RE™ Palaityinlole]

It is therefore written “thou shalt not take the dam with the
young” (Deut. 22, 6), for the reason that she represents the
undisclosed world, and hence: “thou shalt in any wise let the
dam go, but the young thou mayest take unto thyself’ (Ibid.
7), inasmuch as she symbolises the world that is absolutely
concealed,

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The verse opens the reckoning of the materials of the
Mishkan, made at Moshe’s word: “These are the accounts
of the Mishkan, the Mishkan of the Testimony.” It opens
the discourse in Likkutei Torah, Pekudei, to which the
Alter Rebbe refers for drawing from the concealed to the
revealed.
Exodus 38:21x”3:1"2 mnw
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These are the accounts of the tabernacle, even the taberna-
cle of the testimony, as they were rendered according to the
commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The fourth-year fruit, “holy, for praises to Havayah”: the
praise it occasions draws G-dliness from concealment into
revelation.
Leviticus 19:24773:1™ RIp"
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And in the fourth year all the fruit thereof shall be holy, for

giving praise unto the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note records that this Zohar passage is explained in
another maamar of the Alter Rebbe printed there.
KEHOT'S NOTE
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Rabbi Chiya expounds the orlah verses at the end of Zohar
Kedoshim: the fruit is not complete for three years, and
“in the fourth year the Congregation of Israel unites with
the Holy One, blessed be He, and one celebration (hilula)
is found,” which is why it says “holy, for praises
(hillulim).” The maamar gives the passage in its own
words, and the Ramaz explains it in terms of Netzach,
Hod, Yesod and Tiferes.

Zohar, Kedoshim 19:127-21:133-12p:v™ Dw17p 7m0 780
PoP:R"D

For in the fourth year the Community of Israel becomes
united with the Holy One, blessed be He, and then celestial
powers are appointed over the world, an appropriate one for
each object. Thenceforward all products are blessed and are
permitted to be eaten, since all are in their complete state,
in regard both to heaven and to earth. Till that time it is for-
bidden to eat of them; and he who eats of them is like one
who has no share in the Holy One, blessed be He, and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Yaakov blesses Yehudah: “Yehudah, you, your brothers
shall acknowledge (yoducha) you,” a play on his name. It
opens the Torah Ohr discourse in Vayechi to which the
Alter Rebbe refers here.

Genesis 49:81:0"1 N"wR12
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Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down

before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Three years they shall be orlah for you; they shall not be
eaten.” The severity of the prohibition is what the Alter
Rebbe asks about.
Leviticus 19:23272:0™ RIp™
78I 1779 BRPIN 22KR TYPD DAYER PIRTTAN Wan3)
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And when ye shall come into the land, and shall have plant-
ed all manner of trees for food, then ye shall count the fruit
thereof as forbidden; three years shall it be as forbidden
unto you; it shall not be eaten.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note says the reference should apparently be Sha’ar
25 of the Pardes, and that it was corrected so where this
passage is quoted in Kuntres Beis Iyar 5749.

KEHOT'S NOTE
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Yechezkel opens his vision of the Chariot: “a stormy wind
came from the north, a great cloud and a flashing fire, and
a brightness (nogah) around it.” The Pardes identifies the
first three with the three impure kelipos, corresponding to
the three orlah years, and the brightness with kelipas
Nogah.

Ezekiel 1:47:°% Pxp°
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And I looked, and, behold, a stormy wind came out of the

north, a great cloud, with a fire flashing up, so that a bright-

ness was round about it; and out of the midst thereof as the

colour of electrum, out of the midst of the fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist, surrounded by enemies, says three times,
“in the Name of Havayah I will cut them down (amilam).”
The word shares its root with milah, circumcision, the re-
moval of the orlah, and Shaarei Orah links the three times
with the three years of orlah.
Psalms 118:10-1227>-:1"p "% nn
3 °N 0W2 °31220703 °1120 :D'?’?;k_{ 3 N O¥32 "1220 D713'5§
:D?’m_{ °3°1 W2 0°%ip WRI 10Y7T 871277 °1120 :D’_?’?;}_{
All nations compass me about; Verily, in the name of the
L-RD I will cut them off. They compass me about, yea, they
compass me about; Verily, in the name of the L-RD I will cut
them off. They compass me about like bees; They are
quenched as the fire of thorns; Verily, in the name of the
L-RD I will cut them off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Pekudei calls a level of the other side “orlah”
and says that a spirit from that side rests on newly planted
trees until they take root; therefore it is written, “three
years they shall be orlah for you.”

Zohar,
yn:arn

Pekudei 44:463-45:473-3"0n:7"n TpR A 180
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The Tzemach Tzedek summarizes this passage of Likkutei
Torah there: when supernal speech receives only from
Netzach, Hod and Yesod of Z’eir Anpin, kelipas Nogah and

likuteitorah.com/likkutei-torah/kedoshim/
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the three impure kelipos can draw nurture, which is
“three years they shall be orlah for you”; when it receives
from Tiferes, that is “in the fourth year all its fruit.”
KEHOT'S NOTE
R”IT 710 PR 2apn 119y 127w P2 wAnnn L . 0oTp ' nrpha”
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The psalm sings of G-d’s salvation: “He remembered His
kindness and His faithfulness to the house of Israel.” The
Alter Rebbe reads zachar (remembered) as zachar (male):
the attributes, such as kindness, are the “male,” bestowing
side.

Psalms 98:3’:1”% 0°°1n
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He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Job, stricken in body, declares, “From my flesh I shall be-
hold G-d,” that is, without any intermediary. Chassidus
reads it as a principle: a person’s own make-up reflects
the supernal order, so the Alter Rebbe explains supernal
speech through human speech.

Job 19:2613:17 2%
19K MR 272 AXTIRI MY AR

And when after my skin this is destroyed, Then without my
flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the shofar blast is a simple voice from the breath of
the heart, a cry from the inner heart that is higher than
Chochmah and cannot be spoken, since speech derives
from Chochmah; “hear my voice” means what is within my
voice, the inner heart, whereas the voice itself comes from
the outer heart.
KEHOT'S NOTE
AL,TI PR
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The psalm calls, “Sound the shofar on the New Moon, at
the appointed time for our festival day,” the New Moon of
Rosh HaShanah. It opens the Likkutei Torah discourse on
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Rosh HaShanah to which the Alter Rebbe refers for the
shofar’s wordless voice.
Psalms 81:4"7:X"2 0°2°1n
1337 09" 1022 1DIY WIN2 Wpn
Blow the horn at the new moon, at the full moon for our

feast-day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yaakov’s vow on his way to Charan: “and I return in peace
to my father’s house.” It opens the Torah Ohr discourse to
which the Alter Rebbe refers for the three elements of the
voice.

Genesis 28:21872:M1”2 N°wX12
077K 2 °1 1701 "2R N°270R 019w PRIt
so that I come back to my father’s house in peace, then shall

the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The psalmist says to G-d, “Forever, Havayah, Your word
stands in the heavens,” plainly that His word is as lasting
as the heavens. Read literally, as here, the word that creat-
ed the firmament remains in it, giving it existence.

Psalms 119:89v70:0">p 0°%°1n
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LAMED. For ever, O L-RD, Thy word standeth fast in heaven.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d’s utterance on the second day of Creation: “Let there

be a firmament in the midst of the waters.” The letters of
this utterance are what stand within the firmament.

Genesis 1:6M:’% N"wx12
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And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains “Forever, Havayah, Your
word stands in the heavens”: the word by which the heav-
ens were made stands in them forever, constantly bringing
them into being from nothing; and he quotes Midrash

likuteitorah.com/likkutei-torah/kedoshim/

49

115 DoRM 7Y 95 aNYLI PR DX IRI2N 0N

Tehillim (Shocher Tov) on the verse: the heavens stand on
that very word, “Let there be a firmament,” by which they
were created.
KEHOT'S NOTE
X7 1919821 .0°9N waTRn IWI‘? PNyI owl .[3] 3,10 "INR 27 57y
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The Baal Shem Tov’s explanation, quoted in Tanya: the
words and letters of “Let there be a firmament” stand for-
ever within the firmament, enclothed in all the heavens to
give them life. The Alter Rebbe cites it as Sefer Shel
Beinonim, Part II.
Tanya, Sha’ar HaYichud 1:3°3:’R I10ARM TI0°0 39w ;%0 P‘?I’l ,N°n
2i0"0Y-Pyan YD ,Dnwa 281 13T 0,097 :nd nan
- 7N DR 902 PR T NINRY 71377 0D 1137127 113t
,0°nwa Y7 7in2 09iY? niTaiv niagl 17 ,1PK niTniky nin
[T :2°n37D ,onina? 07iY? ooYRpIn 93 7ina nivoim
PR 93 M0 Y7 DR 00 AT U0Rive 0 1R

Donwn 93 10 ,11ipn? NiNTim 0iPYY on ¥a72 nipPRon niniRg
... 1021 9% 377 K52 1777 ,Wian 0oRY TR
Kehot Publication Society (CC-BY-NC)
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David’s prayer, said before every Amidah: “Ado-nai, open
my lips, and my mouth shall declare Your praise.” It
opens the Siddur discourse on speech to which the Alter
Rebbe refers.

Psalms 51:171:X”1 0°2°71n
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O L-rd, open Thou my lips; and my mouth shall declare Thy

praise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Masei the Alter Rebbe also cites the Pardes’ entry on ge-
vul and explains the twelve diagonal boundaries as the in-
clusion of the supernal attributes in one another, such as
Chesed with Hod, drawn down as the inclusion of love with
acknowledgment in divine service.
KEHOT'S NOTE
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The Tzemach Tzedek quotes the Idra Rabba there: Tiferes
extends from the navel of the heart, pierces and passes to
the other side, and forms the countenance of the Nukva
down to the navel.

KEHOT'S NOTE
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The Idra Rabba: Tiferes extends from the navel of the
heart, “pierces” and passes to the other side, and forms
the countenance of the Nukva. The “piercing” is the open-
ing (nekev) through which the feminine receives.

Zohar, Idra Rabba 41:297-42:309-17%7:X”1 X271 X7TR7,777 190
Vw2
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There the Tzemach Tzedek cites Me’orei Or (letter nun,
section 33), that Malchus is called nekevah, and Etz
Chaim, Sha’ar HaKelalim, chapter 10: this opening joined
the lower hei and became nekevah behind Z’eir Anpin,
with one wall shared by both.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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In the psalm of Creation, G-d “wraps Himself in light as in
a garment, spreads out the heavens like a curtain.” It
opens the letter in Iggeres HaKodesh (section 19) to which
the Alter Rebbe refers.

Psalms 104:22:77p 0°%°11n
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Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The note refers to that discourse of the Siddur for the ex-
pression “words of commoners.”
KEHOT'S NOTE
WY (2 ,00P) MY LT ,0] apy PP Dpn 1772 MR N0 Y
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The Zohar on Beha’alotcha: a king of flesh and blood
would not speak of common matters, all the more not

likuteitorah.com/likkutei-torah/kedoshim/
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write them. Hence “words of commoners” for speech far
beneath the speaker.

Zohar, Beha'alotcha 3:13-4:20°0:7-3":’3 9M12y13 ,911 190

R. Eleazar then quoted the verse: “And the ark rested in the
seventh month, on the seventeenth day of the month, on the
mountains of Ararat” etc. (Gen. 8, 4). ‘How precious’, he
said, ‘are the words of the Torah, seeing that each particular
word contains sublime mystical teachings, the Torah itself
being designated the sublime general rule. Now, one of the
thirteen exegetical principles by which the Law is expound-
ed reads: “If anything is included in a general proposition
and is then made the subject of a special statement, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

In the name of Rabbi Akiva, the Talmud reads the verse
“Yours, G-d, are the greatness and the might and the
tiferes”: “and the tiferes” is the Giving of the Torah. The
Alter Rebbe uses it to show that the revelation at Sinai
came through Tiferes.

Berakhot 58a:171:x n”1 n1372
D2 YR it — PRPTNI N 7P XIPY 22T AR RIA RDINRI
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In a Baraita it is taught in the name of R. 'Akiba : "Thine, O
L-rd, is the greatness" — that refers to the division of the
Red Sea. "And the power" — that refers to the smiting of the
first-born. "And the glory" — that refers to the giving of the
Torah, "And the victory" — that refers to Jerusalem. "And
the majesty" — that refers to the Temple.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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In the building of the Mishkan: “And the middle bar in the
midst of the boards shall run through from end to end,”
one bar passing through all the boards. In Kabbalah it is
Tiferes, the central line that joins the two sides.

Exodus 26:28M172:1”> mnw
SNSRI MERIIR 1130 DRI TN 1T 13
and the middle bar in the midst of the boards, which shall

pass through from end to end.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar on Terumah: the middle bar is Yaakov, the per-
fect one, who holds this side and that side, as Yaakov
“dwells in tents,” in two.

Zohar, Terumah 94:908-96:918-n”pnn:77g M0 M 800
m”pPnn:1’y

R. Simeon, we are told, explained thus the words, “And the
middle bar in the midst of the boards shall pass from one
end to the other.” ‘““The middle bar™, he said, ‘signifies
Jacob, the perfect saint, as we have pointed out on another
occasion in connection with the characterization of Jacob as
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“a complete man, dwelling in tents” (Gen. 25, 27). It does
not say, “dwelling in a tent”, but “dwelling in tents,’, which
denotes that he unified the two “tents” (of Severity and

Mercy). The same implication may ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

63 | “Everything the Holy One, blessed be He, created in His
world, He created only for His glory, as it is said, ‘All that
is called by My Name and for My glory I created him’...
and it says, ‘Havayah shall reign forever and ever.’” This

defines Tiferes.

Pirkei Avot 6:11x”>:") M1axR 1awn
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Whatever the Holy Blessed One created in His world, he cre-
ated only for His glory, as it is said: “Allwho are linked to My
name, whom I have created, formed and made for My glory”
(Isaiah 43:7), And it says: “The L-rd shall reign for ever and
ever” (Exodus 15:18). Said Rabbi Hananiah ben Akashya: It
pleased the Holy Blessed One to grant merit to Israel, that is
why He gave them Torah and commandments in abun-
dance, as it is said, “The L-rd was pleased for His right-

eousness, to ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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G-d promises, through Isaiah, to gather Israel: “All that is
called by My Name and for My glory I created him, I
formed him, indeed I made him.” This is the verse that the

teaching in Avos cites.

Isaiah 43:71:"n 11°yw°
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Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar on Terumah: “for My glory I created him”
means that the glory below, the holy Throne, is perfected
above only through the deeds of people in the world, when

they are righteous.

Zohar, Terumah 47:525-53477%pn-72pN:1”1 @190 ,7717 7990
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The Shelah’s words that the Alter Rebbe cites are quoted

there, with glosses.
KEHOT'S NOTE
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Moshe reminds Israel of the wonders of the Exodus and
Sinai: “You have been shown, to know that Havayah is
G-d; there is none else besides Him.” The Shelah’s exam-
ple of G-dliness revealed below.

Deuteronomy 4:3571”7:*7 0°127
17291 T3y 1K D°PPRT KT T °2 NYT? DRIT AN
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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At the sea G-d tells Moshe that He will harden Pharaoh’s
heart and be glorified through Pharaoh and his army, “and
Egypt shall know that I am Havayah” (and again in 14:18).
Another example of G-d’s glory made known to the world.
Exodus 14:4"7:7 mnw
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And I will harden Pharaoh’s heart, and he shall follow after
them; and I will get Me honour upon Pharaoh, and upon all
his host; and the Egyptians shall know that I am the L-RD.’
And they did so.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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After the sin of the spies G-d tells Moshe, “But indeed, as I
live, and the glory of Havayah shall fill all the earth,” an
oath by His life and His glory. The Alter Rebbe cites it for
G-d’s glory filling the whole world.

Numbers 14:21X”72:77° 72712
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But in very deed, as I live—and all the earth shall be filled
with the glory of the L-RD—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The last words of the Song at the Sea, sung by Moshe and
Israel: “Havayah shall reign forever and ever.” It is the
verse with which the teaching in Avos concludes.

Exodus 15:1817>:1"t mnw
:Ty1 07Y7 771 Havayah
The L-RD shall reign for ever and ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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At his feast Achashverosh displayed “the riches of his glo-
rious kingdom and the precious glory of his greatness.”
The Alter Rebbe borrows the phrase for the revelation of
G-d’s glory, which is Tiferes.
Esther 1:4°7:X 7nN0OR
0°27 0% iNPIT3 NIRDA P27 NRY IN13%R 92D IWYNR INRI72
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when he showed the riches of his glorious kingdom and the
honour of his excellent majesty, many days, even a hundred

and fourscore days.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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There the Alter Rebbe explains that the purpose of creat-
ing the world is that the Holy One desired a dwelling place
among the lower realms: this world is the lowest, where the
concealment is greatest and the darkness doubled; he
refers further to Chukas and the beginning of Shelach.
KEHOT'S NOTE
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“When the Holy One, blessed be He, created the world, He
desired to have a dwelling place among the lower realms,
as He has among the higher.” The Alter Rebbe connects
this desire with Tiferes, the revelation of His glory.
Midrash Tanchuma, Nasso 16:1°X:1”10 Xw1 ,Xn11010 w177
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(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to
my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) » Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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The High and Exalted One says that He dwells on high, and
also “with the crushed and lowly of spirit, to revive the

likuteitorah.com/likkutei-torah/kedoshim/
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spirit of the lowly.” Here it describes the good G-d wishes
to bestow on His creatures.
Isaiah 57:1570:1"17°yw°
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For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Isaiah’s prophecy of comfort: “And the glory of Havayah
shall be revealed, and all flesh shall see together that the
mouth of Havayah has spoken.” The maamar takes it as
revelation in speech itself: all flesh will see the divine
speech, which is the added light of Tiferes.
Isaiah 40:5°77:"n 11°yw°
727778 92 1702 2793 R °A 793D 712N
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The prophet recalls the Exodus: G-d “led at the right hand

of Moshe the arm of His glory (tiferes), splitting the waters

before them.” The word tiferes appears in the description

of this revelation.

Isaiah 63:1227:370 \°yw°
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That caused His glorious arm to go at the right hand of

Moses? That divided the water before them, To make

Himself an everlasting name?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.77 ,10 ow

55



LIKKUTEI TORAH - PARSHAS KEDOSHIM - MAAMAR 1

78

NINDN AW 90 mwys
The prophet continues, addressing G-d: “So You led Your

people, to make for Yourself a Name of glory (tiferes).”
Again, revelation is tied to tiferes.
Isaiah 63:1477:270 1°yw°
oY 97 Niy? [my D3I 1D UMD N MY T YRR Mena
:N7¥en
As the cattle that go down into the valley, the spirit of the
L-RD caused them to rest; So didst Thou lead Thy people, To

make Thyself a glorious name.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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David blesses G-d before the whole assembly: “And now,
our G-d, we give thanks to You and praise the Name of
Your Tiferes,” plainly “Your glorious Name.” The Alter
Rebbe reads “Name” as Malchus and “Tiferes” as the at-
tribute of Tiferes.

I Chronicles 29:1337:1”3 X 0°1°71 °727
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Now therefore, our G-d, we thank Thee, and praise Thy glo-
rious name.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points back to the earlier part of this maamar,
which brings the Zohar that only in the fourth year “the
Holy One unites with the Congregation of Israel,” and ex-
plains that after speech is built from Netzach, Hod and
Yesod, the essence of the attributes shines into it, which is
called the union of male and female.
KEHOT'S NOTE
(3,03) [2°¥% =] ow ﬂ”'IP'? 03 7IRT] N”NI7 712972 PRPWD RP1T RITT
n°Y°27n NIwa RAVTW (1'?’}{1 X”y0 "5 — DWITP 2”0 I°M) MM
2wnnn oaw ('|‘?’N1 1197 °Y) 170N wnnY .[*"D132 7172p 12 TR~
1Y X2 OW 1707N2W MR w7 — TP TIm” B953 RO miobnk rman
MN2IY M0 RIT RPN MPPOw (197 °Y) M %D ow NIanTP qwnana m
NPT O A1 MTAN O7RYR) R P 17P°y2 12T v ﬂ”h?'?:ﬂ LO”RA
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The beloved, asleep with her heart awake, hears: “The
voice of my Beloved knocks: Open for me, my sister, my
beloved.” In the Song, the Beloved is G-d and the beloved

likuteitorah.com/likkutei-torah/kedoshim/
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is the Congregation of Israel; the “voice” coming to her is
read as the union of voice and speech.
Song of Songs 5:2°2:’11 0*°W W
NN "Nt N2y NNY 27008 peiT T Yip Ty 291 MY v
7272 70707 "DIRY PY KR WRIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The beloved hears Him approach: “The voice of my
Beloved! Behold, he comes, leaping over the mountains.”
A second verse of the voice coming to unite.
Song of Songs 2:8°11:’2 0°1°wn W
:NIY2ITPY YO OOy 37T K2 TN CTIT iR
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yitzchak, feeling the son who came for the blessing, says,
“The voice is the voice of Yaakov, but the hands are the
hands of Eisav.” Yaakov is Tiferes, so his “voice” is the
light of Tiferes that unites with speech.
Genesis 27:22272:1” n"wR12
T DTN 3P YA YR MR AT PN proN 3y v
Ay
And Jacob went near unto Isaac his father; and he felt him,
and said: ‘The voice is the voice of Jacob, but the hands are
the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“And the middle bar... from end to end.” Yaakov, Tiferes,
is the middle bar, as explained above.
Exodus 26:28172:173 mnw
MIPAPR IR M0 DYIRT 1IN 1°NT 1713
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mishnah sets three years and one day as the age from
which such a betrothal is halachically valid. The Alter
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Rebbe brings it as an example of three years as the mea-
sure of readiness.
Niddah 44b:9-11x">-"1:2 71 1173
DI 7777y X2 OX1 723 NYTRNR — T 0P 039 WP N3 P
KpU? A2913 NX ANRU UK DR DR 77y T LARIp —
0 T0X P9Y N2 57902 PIRA — 1797 DRI 17PYD 1IANR 230N
nITERG ATIET 230 TR Y X2 5TAT2T 18 AP0s — rriosn
.70 RO, 770y PAmIn — MR
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
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Rabbi Ami bar Abba: “At three years old Avraham recog-

nized his Creator,” derived from the numerical value of
“because (ekev) Avraham listened.” Another example of
the three years.
Nedarim 32a:17-19v™>-1:xX 2°5 0771
.D';?’IB TM9 WW"'?N :R2R 92 1K 37 MR, NIRN W5W1 plva' i kial g
N2X 12 K 21 TNY 2V "D PIIVATT KT PR 2 INT KON
yRw WK Y MR LIRTI2 DR DTIAR I 0 WY 12
:RIX 727137 TN UM YT TNR A2 — P2 DTN
William Davidson, Vocalized Aramaic (CC-BY-NC)

Bereshit Rabbah 30:8'1:°7 137 n°wx12
1910 KIM ANPIN KIT ANYR PPINT DR W 072K 107 TR .
312 MR WP WU Owa 1P °27 RIT X720 KD X7 AR PR R
MR 717110 T3 071 RI°AM 7 1191 IR DR OTIAR P07 0w
TP 7777 07PR IR 1M1 IR DX OANAR 007 7w M 2°YaIR 12
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“Faultless [tamim] in his generations” - bar Hatya said:
Everyone in whose regard tamim is stated, he completed his

”

years to a multiple of seven. also means “complete,” and
numbers that are multiples of seven are considered “com-
plete.” Noah lived for three hundred and fifty years after the
Flood. Abraham (also called tamim, in Genesis 17:1) lived
for seventy-seven years after that reference. “Was [haya]” -
Rabbi Yohanan said: Anyone in whose regard haya is stated,
he was righteous from beginning to end. They raised an ob-
jection against him: But ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

KEHOT'S NOTE
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The Zohar at the end of Kedoshim: “And that fruit is not

completed in its completeness until three years,” and no

higher power is appointed over it until it is complete.
Zohar, Kedoshim 18:118-19:127-1"p:n” 2°w11p 31 9800
api
Now, that fruit does not reach its complete state until three
years have passed, nor is any power appointed over it above
until it has reached its complete state. Then, too, the earth is
established with it, and the establishment of both constitutes
completeness.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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When Avraham passed through the land to Shechem, the
Torah notes: “And the Canaanite was then in the land.”
The Zohar reads it as the time when the kelipah still held
the land.

Genesis 12:61:2™ n"wxR12
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And Abram passed through the land unto the place of
Shechem, unto the terebinth of Moreh. And the Canaanite

was then in the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Lech Lecha: until then the evil serpent that
was cursed ruled the land and brought curses on the
world, as it is written, “Cursed is Canaan, a slave of
slaves.” The kelipah held the land.

Zohar, Lech Lecha 9:60-10:68170:-0: 72 72,7171 190

UNTO THE PLACE OF SHECHEM, UNTO THE OAK OF
MORETH, i.e. from one sphere to the other, as befitted. AND
THE CANAANITE WAS THEN IN THE LAND. This confirms
what has previously been said, that up to that time the
wicked serpent that was cursed and brought curses on the
world held sway over the land, as it is written, “Cursed is
Canaan, a servant of servants shall he be unto his brethren”
(Gen. 9, 25), and of the serpent, “Cursed art thou above all
cattle” (Gen. 3,14). It ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

0°72Y 72Y 110 N

After Cham’s deed, Noach curses Cham’s son: “Cursed is
Canaan; a slave of slaves shall he be to his brothers.”

Genesis 9:2577173:’ NYWRM2
PN T B39 T3 1932 K R

And he said: Cursed be Canaan; a servant of servants shall
he be unto his brethren.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The Zohar on Noach: Canaan brought curses on the world,
like the serpent of whom it is said “cursed are you”; when
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Israel are not worthy, the land is called the land of Canaan.
The Alter Rebbe refers to this passage next.

Zohar, Noach 36:297-38:308m"w:1”2-1"37:1"2 11,9717 7190
Hence it is written: AND HE SAID, CURSED BE CANAAN, A
SERVANT OF SERVANTS SHALL HE BE UNTO HIS
BRETHREN, for the reason that he brought curses on the
world, in the same way as the serpent, against whom was
pronounced the doom, “Cursed art thou among all cattle”
(Gen. 3, 14).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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There “and he went to Charan (Charanah)” is explained:
Charan, counting the word itself, equals garon (throat) in
numerical value, and its letters spell nichar, “parched,” as
in “my throat is parched”: the voice when the element of
fire in it prevails, for the voice is composed of fire, air and
water.
KEHOT'S NOTE
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Yaakov leaves his father’s house: “And Yaakov went out
from Be’er Sheva and went to Charan (Charanah).” Torah
Ohr reads Charan as the “throat” (garon), from which
comes charon, wrath.
Genesis 28:10:1”3 nN°wR12
1270 777 YW ININ 3PP REN
And Jacob went out from Beer-sheba, and went toward

Haran.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This is the discourse on “In the wilderness of Sinai”: the
word of G-d, the Shechinah, when it is enclothed in
Beriah, Yetzirah and Asiyah is called midbar, with an
added open mem, because then there is an opening for
the kelipos and the sitra achra to draw nurture from it;
whereas a closed mem is the world of freedom, where they

have no hold.

KEHOT'S NOTE
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David prays that G-d’s enemies vanish: “As wax melts be-
fore fire, so the wicked shall perish before G-d.” Light dri-
ves away darkness, and the kelipos melt away before it.

Psalms 68:3°3:170 0°7°71n
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As smoke is driven away, so drive them away; As wax
melteth before the fire, So let the wicked perish at the pres-

ence of G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Tanya, chapter 19, cites this verse: before the light of the
Infinite One all the kelipos are nullified and become as
nothing. The Alter Rebbe refers to it here.

Tanya, Likkutei Amarim 19:120°9nK >0Ip°% ;17WR7 pon ,X°In
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Kehot Publication Society (CC-BY-NC)
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“How does one dance before the bride? Beis Shammai say,
the bride as she is; Beis Hillel say, a beautiful and graceful
bride.” It is the subject of the discourse the Alter Rebbe
refers to.
Ketubot 16b:11-1227°-%>:2 17t NM21N2
92 RTR 27 72K .7°307 1P2gn 177 20 NP2 iR 0TI 37 ,K00
07 PTAYR — TP TN 9% TR — A7IN3 3N
a7 !'??.f) q2y°] N'? n’gw; mR1 n';m; BR 92Y°1 TRMR MDD
— X 1139 K77 KT PRI 77IN2 KIK RN 20N 70907
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0NN
William Davidson, Vocalized Aramaic (CC-BY-NC) ‘
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David’s blessing before the whole assembly: “And now,
our G-d, we give thanks to You and praise the Name of
Your Tiferes.” Its two halves, thanks to “You” and praise of
the “Name,” are explained in the next paragraph.

I Chronicles 29:132:1” X 0°2°71 °127
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Now therefore, our G-d, we thank Thee, and praise Thy glo-
rious name.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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From Eliyahu’s prayer in the introduction to the Tikkunei
Zohar: He is not any of these attributes at all. Hence
Tiferes too is not His essence.
Tikkunei Zohar 17b:5-7"t-’11:2 1> 917 *1pn
IPRT YT UAWR IRDY 7T ART RYPT IR 79 NORT IRD Dax
5y 1on 1wInnm Ny 37 01p 5P TR 1POR Do IRDY amn
977 By 177710 1711 IRDAR (79 2°77°0K X73) 79 00X XM ROT 7T
7YRY 537 0P .Y0 7Y w1 92 DD ARDAD W PNR K97 N

197 73T 19T 'l’? Rk nna
Constantinople, 1740 (CC-BY-NC)
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David’s words distinguish thanking “You,” G-d’s essence,
from praising “the Name of Your Tiferes.”

I Chronicles 29:1327:073 X 0271 °127
SINTRDA OY? 0°92Im 77 MK 0°Ti RoX ANy
Now therefore, our G-d, we thank Thee, and praise Thy glo-

rious name.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the Song at the Sea Israel sing, “Who is like You... awe-
some in praises.” Rashi explains: one fears to tell His
praises lest they fall short, citing “To You silence is
praise”; so too here, He is beyond praise.
Exodus 15:11x87:1"0 mnw
7D Y NN X731 ¥R TR 19D o0 1 0PRD TaNdTn
Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“To You silence is praise.” For the Essence, silence is the
only fitting praise.

Psalms 65:2°2:7770 0°7°1n
Y0P 771 1iER DN mpmn M Y
Praise waiteth for Thee, O G-d, in Zion; and unto Thee the

vow is performed.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Rebbe infers from these words that the “You are holy”
from which the drawing down comes is the Infinite Light
as it relates to the Sefiros, since the praises are the “calling
of His Names,” which belong to particular attributes.
KEHOT'S NOTE
nR"Mp” an mennne 701 — WP NRR RO Nownnnw oant”
X7 "WTR NRTT PIYAYw L120m ,Nunn mTnd o°awn N YR
2135 SAR2 177 91N AR LATPR0D MW 1B ww md DUNIX
oAW1 — "69 TIYN (WRWN’T VAW T 0DIVIIPL DBTI) VIOV
.53 Y11 (19p °Y 3-0P1Pn 1710) 17wn RO

N127 N 77N NER

When G-d came to create man, Kindness said, “Let him be
created,” and Truth said, “Let him not be created, for he is

likuteitorah.com/likkutei-torah/kedoshim/
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all falsehood.” The Alter Rebbe uses it as a comparison for
the Essence’s distance from the worlds’ praise.

Bereshit Rabbah 8:5'17:’1 127 n°wR12
D013 RITW K727 :IMIR TOM Pwa DIPWY PR IWADI NRRY TOM ...
RITW ,K12 IR PTX .07IPW 1915w ,R72° DR IR DRI .0°70M
WP WY 71 .T00R OPIT K12 R IR DD .MpTE ey
(7 9R°17T) 2°N57 RIT R LPIRD 197w nnR D1 2R 02
1227y 1127 :7173ApM 2199 NAWR SOXRPH 1IAK LIXIR NRR Thwm
RTT,7IRT 7R NRR 799N 295w 1°°02°WRK 0°030 AN ANK AR
M Owa 77 IR 1337 .A%N PIRR NRR (79 0°9AN) 2°N37 X
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Rabbi Simon said: When the Holy One blessed be He came
to create Adam the first man, the ministering angels divided
into various factions and various groups. Some of them were
saying: ‘Let him not be created,” and some of them were say-
ing: ‘Let him be created.” That is what is written: “Kindness
and truth met; righteousness and peace touched” (Psalms
85:11). Kindness said: ‘Let him be created, as he performs
acts of kindness.’ Truth said: ‘Let him not be created, as he

is all full of lies.’” Righteousness said: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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There the Alter Rebbe asks why “the glory of the Holy One
is elevated” specifically when the sitra achra is subdued,
and begins with the root of the positive and prohibitive
commandments: from the Tikkunei Zohar, “My Name”
with yud-hei equals the 365 prohibitions and “My remem-
brance” with vav-hei the 248 positive commandments,
yud-hei being higher than vav-hei.
KEHOT'S NOTE
.2,3°1pn 0 yb

DIN NRw1 T Al

Shlomo’s proverb: “The lamp of Havayah is the soul of
man, searching all the chambers of the belly.” It is the
subject of the Torah Ohr discourse to which the Alter
Rebbe refers.
Proverbs 20:27175:0 “5wn
027770722 AN DX NRYL T )
The spirit of man is the lamp of the L-RD, searching all the
inward parts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The last verse of the Book of Psalms: “Let every soul praise
Yah.” That discourse explains it together with “The lamp
of Havayah is the soul of man.”

Psalms 150:6:17p 0°%°11n
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Let every thing that hath breath praise the L-RD. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Koheles says that wisdom excels folly “as light excels dark-
ness,” literally “like the advantage of light from darkness.”
Chassidus reads the “from” as a source: light gains its ad-
vantage from the darkness that came before it.

Ecclesiastes 2:133:°2 n?rp
SN IR 199072 MPI0TR MIN? 11107 WY I PR
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the world of Tohu preceded the world of Tikkun, and
through this light and joy are added, “as the advantage of
light that comes”: when what lay under kelipas Nogah is
turned to the light of Torah and mitzvos.
KEHOT'S NOTE
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G-d blessed the seventh day, for on it He rested from all
His work “which G-d created to make.” The Midrash reads
“to make” as the further work that creation still needs.
Genesis 2:3%2:’2 N°WR12
INORPR7P0m NAY 12 °3 ANR WIRM ¥ awn 0 R 0°pPR 1127
Ny? 0oPPK K127
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating
had made.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WY 093778 277w K123 R D
Asked by a philosopher why circumcision was not given to
Adam, Rabbi Hoshaya answers that everything created in
the six days of Creation needs further making: mustard
needs sweetening, wheat needs grinding, “even man
needs rectification.” The orlah years are such rectification
of the fruit.
Bereshit Rabbah 11:6’1:X”> 127 n°wx12
1971 RO 12°30 OR PUR LYY %27 DR ODRW TR 01910790
m23n WORT AR TR 191 DUR 27IWRAN DTRD 7an1 KD o vaon
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A certain philosopher once asked Rabbi Hoshaya, saying to
him: ‘If circumcision is so dear to Him [G-d], why was it not

likuteitorah.com/likkutei-torah/kedoshim/
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given to Adam the first man?’ He said to him: ‘Why does this
man [the philosopher] shave the corner of [the hair on] his
head but leave the corner of his beard?’ He replied: ‘It is be-
cause this [the head hair] grew with him in his period of
foolishness.” He said to him: ‘If so, he should put out his
eye, sever his hands, and break his legs, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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Yechezkel describes the start of his vision: “And I looked,
and behold, a stormy wind came from the north, a great
cloud and a flashing fire.” The kelipos appear before the
holy Chariot.
Ezekiel 1:47:°% x>
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And I looked, and, behold, a stormy wind came out of the
north, a great cloud, with a fire flashing up, so that a bright-
ness was round about it; and out of the midst thereof as the
colour of electrum, out of the midst of the fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar on Vayakhel reads Yechezkel’s “stormy wind”
as a force that always stands before everything, guarding
what is within, like a husk around the kernel.

Zohar, Vayakhel 11:156-12:1657770p:27°-171p:X” 211p™ ,97171 7190

At this point R. Isaac quoted the verse: “And I looked, and,
behold, a stormy wind came out of the north, a great cloud,
with a fire flashing up, so that a brightness was round about
it; and out of the midst thereof as the form of electrum
(hashmal), out of the midst of the fire” (Ezek. 1, 4). ‘Ezekiel’,
he said, ‘saw this vision with a completeness which is only
possible when the above-mentioned star is in the ascendant.
The “stormy wind” has been explained as being a reference

The Zohar; London, Soncino Press, 1933 (Public Domain)

X7y 377 7 AP 27m

This Zohar passage is copied there.
KEHOT'S NOTE
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This Zohar passage, on the thornbush and “Who can bring
the pure out of the impure,” is copied there.
KEHOT'S NOTE
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Moshe sees: “And the angel of Havayah appeared to him
in a flame of fire from within the thornbush,” and the bush
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was not consumed. The holy appears from within the low-
ly bush.

Exodus 3:2°2:2 mnw
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And the angel of the L-RD appeared unto him in a flame of

fire out of the midst of a bush; and he looked, and, behold,

the bush burned with fire, and the bush was not consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Yisro: the angel appeared “from within the
thornbush,” for pure and impure cleave together and
there is no pure except from within the impure; this is the
secret of “Who can bring the pure out of the impure,”
husk and kernel growing together.

Zohar, Yitro 1:50-3:591”1:3-1°R 190° 7117 100

Happy was the lot of the faithful prophet Moses, for what is it
that we read concerning him? “And an angel of the L-rd ap-
peared unto him in a flame of fire out of the midst of a bush”
(Ex. 3, 2). The bush was indeed in that region of holiness
and clave to it, for all things cleave to one another, the pure
and the impure, there is no purity except through impurity;
a mystery which is expressed in the words: “a clean thing
out of an unclean” (Job ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NnwvR 91[AY 10° M

Job, speaking of man’s frailty, asks: “Who can bring the
pure out of the impure?” The Zohar reads it as a secret:
the pure emerges only from within the impure, as the ker-
nel within the husk.
Job 14:47:77 21K
270X K KL 75T 170
Who can bring a clean thing out of an unclean? not one.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

WoRRT v
G-d concludes the law of the young tree: “And in the fifth
year you may eat its fruit, so as to increase its yield for you;

I am Havayah your G-d.” The subject of section 4.

Leviticus 19:257172:10™ X7p"
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But in the fifth year may ye eat of the fruit thereof, that it
may yield unto you more richly the increase thereof: I am

the L-RD your G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Ramaz’s words are quoted there: Malchus is a dalet
when it is behind Z’eir Anpin and a hei when it comes be-

likuteitorah.com/likkutei-torah/kedoshim/
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fore him, as the Zohar on Chukas says, and this is the dalet
and hei of Yehudah.
KEHOT'S NOTE
199 KAWL . 7T RO YT IR NPT AT Pw R 0T paya a7
AT Pw R T N N1n o noRT R 2y 2”PT NPIn ’82 w’nd [N RO
.2,20% A7 2-N°WRNA N7NIR — 770y

mnTn

The Zohar on Chukas, explaining why the Torah says
chukas, says of the feminine level: “a hei [and] a dalet she
was.” The Ramaz cites it for Malchus being sometimes a
dalet and sometimes a hei.

Zohar, Chukat 3:16-4:25772:7-1"0:’2 Npn AN 100

1The first 10 lines of the Hebrew text do not appear in our
translation.A RED HEIFER, ETC. The heifer receives from
0Ox, who is on the left, and is therefore used to purify. “Red”
symbolizes the sentence of judgement. “Without spot” sym-
bolizes lenient judgement. “Wherein is no blemish” indi-
cates the Shekinah. AND YE SHALL GIVE HER UNTO
ELEAZAR THE PRIEST. Why to him and not to Aaron?
Because Aaron was the friend of the Matrona, and also be-
cause Aaron came not from the side of Pure, but from the
side ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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There the Alter Rebbe cites Etz Chaim on “And I will make
your windows of kadkod”: the Keser of the Nukva is drawn
from two thirds of the Tiferes of Z’eir Anpin, which are
twice “kad” (24), two thirds of the Name Av (72).
KEHOT'S NOTE
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G-d consoles Jerusalem through Isaiah: “And I will make
your windows of kadkod,” a precious stone. The explana-
tion to which the Alter Rebbe refers reads kadkod as kad-
kad, twice twenty-four, the two thirds of Tiferes.
Isaiah 54:1227:7"17°yw"°
SPRITIIRY T2123720 NTRR 12K TWY TOUnY 572 At
And I will make thy pinnacles of rubies, and thy gates of car-
buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note refers there for a discussion of this explanation
of the thirds of Tiferes.
KEHOT'S NOTE
.109°y ©”o1 WP XA
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At his feast of a hundred and eighty days, Achashverosh
showed “the riches of his glorious kingdom and the pre-
cious glory of his greatness.” The model of outward glory-
ing through deeds, the lower third.

Esther 1:4°7:X 7nN0R
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when he showed the riches of his glorious kingdom and the

honour of his excellent majesty, many days, even a hundred

and fourscore days.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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In the Song at the Sea: “Pharaoh’s chariots and his army
He cast into the sea, and the choicest of his officers (shal-
ishav) were drowned in the Sea of Reeds.” Shalish also
means “a third,” here Pharaoh’s upper third.

Exodus 15:4°7:170 mnw
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Pharaoh’s chariots and his host hath He cast into the sea,

And his chosen captains are sunk in the Red Sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“The Holy One, blessed be He, desired to have a dwelling

place among the lower realms, as He has among the high-
er.” Here it illustrates that even G-d’s will has a Tiferes, a
purpose: the revelation of His glory below.
Midrash Tanchuma, Nasso 16:1’X:1”0 R@1 ,Xn11010 w177
SR 12 PRINY 237 0K (X L7 WUIWw) TP NinK 337 NR3 ...
P72 RTOY MDD L0PIT DX ORI T2 WITRA RI2W YT
47 K1 INIK MY OTRD DY K72 .0°19%Y2 WUY ind o°innna
WM IRA KD Y1 290 NYIT YYM LPIRM YOR 10 vy Yan
72 ,XI7 T2 WITR AP MK MR DY 12y L(P-10 ,2 MPwRA3)
3T I9Y3 Y U D AN 17T %0 XY MRAR 1)
... WITRI PPO T NIR AYNY K2) ANIX ONME TR
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(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to
my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

Synn goewa Tnann

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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There the same teaching appears almost word for word: all
the worlds, heaven and earth, are only “the work of Your
hands”; as in a person only the power of action, the soul’s
outer garment, is enclothed in the work of his hands, so
the life-force in all the worlds is only the power of action, a
mere glimmer that does not touch the essence and being.
KEHOT'S NOTE
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There “all the masters of song go out with song” is ex-
plained: every ascent from one level to a higher one, as
from the lower to the upper Gan Eden, comes through
song, which is self-nullification, since a new existence can
come only after the first becomes nothing, like a seed that
decays in the earth.
KEHOT'S NOTE
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The Mishnah: “All animals that wear a shir (neck-chain)

may go out with the chain” on Shabbos. The Alter Rebbe

reads shir as song, the song of creatures and angels.
Mishnah Shabbat 5:1°X:’71 naw nwn
DU MR ,709K2 P37 KEP ARSP APK M3 TNE 02 M3
TEI DR YD CPY2 P31 7Y 00 XIM1D3 0T
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Wherewith may [a man let] an animal go out? and wherewith
may [he] not [let] it go out? The camel [he] may [let] go out
with its halter, the she camel with a nose-ring; the Lybian
ass with bridle and bit; the horse with its collar; all [animals]
that wear a collar may go out therewith, and be led thereby;
[in case it, the collar, becomes unclean] it must be rinsed,
and dipped in its place [without taking it off.]

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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Chanah'’s prayer: “There is none holy like Havayah... and
there is no rock like our G-d.”

I Samuel 2:2°2:°2 R DR
APPORD B R q:g‘;;z TR °3°12 WITRTR
There is none holy as the L-RD, For there is none beside

Thee; Neither is there any rock like our G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud reads tzur (rock) as tzayar (artist): a person
draws a form on a wall but cannot put breath and soul into
it, while G-d forms a form within a form. This praises Him
for His craftsmanship.
Berakhot 10a:21-22275-X”2:X * 11272
M7 A2 Poum 7 TIN2 TR AR 70 9K X T2 TR ..
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Rab Shimi b. 'Ukba (another version : Mar 'Ukba) was fre-
quently in the company of R. Simeon b. Pazzi who used to
arrange the Aggadah in the presence of R. Joshua b. Levi.
He asked him : What means that which is written, "Bless the
L-rd, O my soul, and all that is within me, bless His holy
name" (ibid. ciii. I)? He replied : Come and see that the at-
tribute of man is not like the attribute of the Holy One,
blessed be He. It is an attribute of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Megillah 14a:20°3:X 77> 72711
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“Neither is there any rock [tzur] like our G-d.” There is no
artist [tzayyar] like our G-d. A person draws a figure on a
wall, but is unable to endow it with breath and spirit, inward
parts and intestines. But the Holy One, blessed be He, fash-
ions a form within a form and endows it with breath and
spirit, inward parts and intestines.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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Rabbi Chanina’s parable against piling up praises of G-d:
a king who has a thousand thousand gold dinars and is

praised for silver; is it not a disgrace to him? So too all
creaturely praise.

Berakhot 33b:22275:2 3% n1912
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R. Hannina waited until he had finished. When he had fin-
ished, he said to him, "Hast thou exhausted all the praises of
thy L-rd? What is the use of all those [adjectives]? The three
which we do say, if Moses our teacher had not used them in
the Torah and the men of the Great Assembly come and in-
stituted them in the Tefillah, we should not have been able to
say ; and thou dost go on saying all those!" A parable : [It
may be likened] to a human ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The Talmud describes how at night G-d rides a light
cherub and travels through eighteen thousand worlds,
reading “thousands of shin’an” as “thousands that are not
(she’einan).” The Alter Rebbe takes these as worlds above
Atzilus.
Avodah Zarah 3b:133”>:2°3 77t 7712y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Job asks, “And wisdom, where (me’ayin) shall it be
found?” Chassidus reads it as “wisdom is found from ayin
(nothing),” the level above all grasp.

Job 28:1227:1”5 2R
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But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar on Shelach: “The Holy One, blessed be He, has
three worlds in which He is hidden,” the highest hidden
one, a second bound to it, and a lowest one of separation.
The Ramaz’s comments on it are cited here.
Zohar, Sh'lach 6:39-8:49v"n:’n-v”7:1 72 nPw 7M1 190
Now, as for your question. The Holy One, blessed be He, has
three words in which He is enshrouded. The first1Aziluth. is

a supernal recondite one which is known only to Him who is
concealed therein.
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The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note refers to the Tzemach Tzedek’s explanation of
this verse in his work on Psalms.
KEHOT'S NOTE
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In David’s psalm of praise: “The splendor of the glory of

Your majesty, and the words of Your wonders, I will speak.”
The Alter Rebbe refers to an explanation of this verse.
Psalms 145:5°77:772p 8°2°n
PN PR3 13T TTI 7132 71
The glorious splendour of Thy majesty, And Thy wondrous
works, will I rehearse.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Isaiah’s vision the seraphim call to one another, “Holy,
holy, holy is Havayah of hosts; the whole earth is full of His
glory.” The three times “holy” correspond to the three
tiers of worlds.

Isaiah 6:31:1 17717y
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And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
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G-d tells Moshe: “And you shall make holy garments for
Aharon your brother, for glory and for splendor (tiferes).”
The opening of the discourse to which the Alter Rebbe
refers.

Exodus 28:2°2:172 minw
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And thou shalt make holy garments for Aaron thy brother,
for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“We give thanks to You”: only thanksgiving applies to the
Essence.

I Chronicles 29:133”>:1”5 X 0°1°71 *127
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Now therefore, our G-d, we thank Thee, and praise Thy glo-
rious name.

likuteitorah.com/likkutei-torah/kedoshim/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Holy, for praises (hillulim) to Havayah.” The plural
“praises” is read as two levels of praise.

Leviticus 19:24772:0™ X1p7
2 0°210 W 112700 P70 nYeaNn M
And in the fourth year all the fruit thereof shall be holy, for

giving praise unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And in the fifth year... so as to increase its yield for you.”
The increase is the added light from the upper third of
Tiferes.
Leviticus 19:257173:10™ X7p"
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But in the fifth year may ye eat of the fruit thereof, that it
may yield unto you more richly the increase thereof: I am

the L-RD your G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe tells Israel about the manna: “See that Havayah has
given you the Shabbos; therefore He gives you bread for
two days on the sixth day.” The opening of the discourse
in Likkutei Torah, Beshalach, to which the Alter Rebbe
refers.
Exodus 16:291973:1" mnw
ooni> on? "Wy 0i*2 027 101 NI 197°Y Nawd 037 103’00 XY
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See that the L-RD hath given you the sabbath; therefore He
giveth you on the sixth day the bread of two days; abide ye
every man in his place, let no man go out of his place on the
seventh day.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud teaches that this world was created with the
letter hei and the World to Come with the yud. The Alter
Rebbe connects the hei with the fifth year.

Menachot 29b2 v”> nmn
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G-d placed Adam in Eden “to work it and to guard it”
(le’ovdah ulshomrah); each word ends with a hei, which
the Alter Rebbe reads as the two heis of the Name.

Genesis 2:15170:2 N°wR12
SIRYPY ATIY? 1TV NI OIRT NN DRK N MR
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And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the discourse “Shechorah ani” the Alter Rebbe reads

“and you shall give a fifth to Pharaoh” as charity of a fifth

of one’s earnings, through which there is a revelation
(pera, uncovering) of the Infinite Light upon the soul.

KEHOT'S NOTE
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Yosef tells the Egyptians: of the harvest “you shall give a
fifth to Pharaoh, and four parts shall be yours.” Etz Chaim
reads the four and the fifth Kabbalistically, the fifth being
Imma Ila’ah.
Genesis 47:24772:1"n N°WX12
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And it shall come to pass at the ingatherings, that ye shall
give a fifth unto Pharaoh, and four parts shall be your own,
for seed of the field, and for your food, and for them of your

households, and for food for your little ones.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The daughters of Zion are called: “Go out and see, daugh-
ters of Zion, King Shlomo, with the crown his mother
crowned him on the day of his wedding.” The subject of
the explanation the Alter Rebbe cites.
Song of Songs 3:11x™:) 0*°wi 1w
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Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the end of that discourse the fifth is tied to Yom Kippur:
the High Priest enters the Holy of Holies, beyond holiness,
so the day has five prayers; and it cites Etz Chaim, Sha’ar
31, chapter 7, on “four parts... and the fifth to Pharaoh,”
and the explanation on “Go out and see.”
KEHOT’'S NOTE
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G-d, through Jeremiah, recalls Israel’s early devotion: “Is-
rael is holy to Havayah, the first of His yield,” consecrated

likuteitorah.com/likkutei-torah/kedoshim/
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like first fruits. The opening of the discourse in Likkutei
Torah, Pinchas, to which the Alter Rebbe refers.
Jeremiah 2:33:217°1m7°
DTPPR NN Y7 MYR? VIR ANKIAN YR N PRI U
o)
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note refers to the Rebbe’s note there on this verse.
KEHOT'S NOTE
.56 1Y U’RWN %K °2 DIVNIP AR

156 | Rav Pappa says there is no sadness before G-d, for
“majesty and splendor are before Him,” and the Talmud
answers that His weeping is in the inner chambers, while
this verse speaks of the outer chambers.

Chagigah 5b:11x:2°11 1270
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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From David’s song of thanks when the Ark was brought to
Jerusalem: “Majesty and splendor are before Him;
strength and joy are in His place.” Outward praise before
Him causes joy within, “in His place.”
I Chronicles 16:2712:1”t X 0°1n°1 *127
SpR2 MM 1Y P38 2T A
Honour and majesty are before Him; Strength and gladness

are in His place.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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This is the discourse on “My offering, My bread”: it asks
about the doubled “and you shall say to them,” for the of-
ferings then and for the prayers instituted in their place
for all generations, and how prayer, a request for mercy,
can take the place of an offering.
KEHOT'S NOTE
WD Y R-T71 N7 IR ALY ONID *D 1npY
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G-d commands Israel through Moshe: “My offering, My
bread, for My fire-offerings, a pleasing fragrance to Me.”
The opening of the discourse in Likkutei Torah, Pinchas,
to which the Alter Rebbe refers for delight that comes from
self-nullification.
Numbers 28:2°2:175 72713
TP 07 WRY REarah DITPX NENY DX *127nN g
A79in2 ¥% a7 1nYn
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Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the psalm of Creation, the sea holds “this Leviathan You
formed to play with,” vast as it is, a plaything before G-d.
G-d’s delight in His creatures is explained in that dis-
course as coming from their self-nullification.

Psalms 104:26173:77p 0°%°11n
S27pnig’y MR NN N3P NI oY
There go the ships; There is leviathan, whom Thou hast

formed to sport therein.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9N92 5022 99907 — KRA2 1N

The note refers there for the Talmud’s explanation that
“Majesty and splendor are before Him” speaks of the outer
chambers.
KEHOT'S NOTE
SwnCy R-971 07MIR ORI

N9 7772

This is the discourse on “See that Havayah has given you
the Shabbos”: it opens with Midrash Tehillim that every-
thing about Shabbos is doubled, asks why on Shabbos we
say “sanctify us with Your commandments” as a request,
and introduces the teaching that with the yud the World to
Come was created, asking how the form of a letter can ex-
ist Above.
KEHOT'S NOTE
XX Pwa D Py

PARAGRAPH 33

163

164

1t A%PR TAN 2192

G-d instructs Moshe on the cover of the Ark: “Make one
cherub at the end on one side and one cherub at the end
on the other side.” The Alter Rebbe cites it for the time
when Z’eir Anpin and Nukva are not united, each cherub
at its own end.

Exodus 25:19%™:71”2 mnw
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And make one cherub at the one end, and one cherub at the

other end; of one piece with the ark-cover shall ye make the

cherubim of the two ends thereof.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Megillah explains why the days of Purim were estab-
lished: because of “what they saw concerning this, and
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what had come upon them.” The repeated mah (“what”)
alludes to the self-nullification of Mah.
Esther 9:26175:’0 1noR
12772270y 1270y MR owthy DU APND 0OmY? TR 1270y
D772 YO3T 1 119272Y IR NI NIRT
Wherefore they called these days Purim, after the name of
pur. Therefore because of all the words of this letter, and of
that which they had seen concerning this matter, and that
which had come unto them,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Bilam’s words: “Who has counted the dust of Yaakov, or
numbered the fourth part (rova) of Israel?” Cited for the
fourth, as in the fourth year.
Numbers 23:10":373 72712
>N 0°Y? NiR "W Nan YXI? Y277NKR 30m1 29y 19y 13n M
TRty
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7917 A0
“And Yosef was brought down to Egypt.” Yosef, named for
“addition,” is tied to the added light of the fifth year.
Genesis 39:1°'X:0"? N"wx12
YR DN2VT P Y72 0779 1L AR TR TN Ao
(TR AT TR DYRYRTST T 13
And Joseph was brought down to Egypt; and Potiphar, an of-
ficer of Pharaoh’s, the captain of the guard, an Egyptian,
bought him of the hand of the Ishmaelites, that had brought
him down thither.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For there the tribes went up... to give thanks.” The ascent
of thanksgiving through which added light is drawn.

Psalms 122:4'7:275p 0°%°11n
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Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Majesty and splendor are before Him.” Here, the added
light from the Yesod of Adam Kadmon, the level of
“splendor.”

I Chronicles 16:2712:1”t X 0°1n°7 *127
npRa MIM 1y 10 21N A

66



LIKKUTEI TORAH - PARSHAS KEDOSHIM - MAAMAR 1

169

170

171

Honour and majesty are before Him; Strength and gladness
are in His place.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash on Nasso uses the verse “When you come
into the land and plant any tree” as an example of pas-
sages expounded by what precedes and follows them. One
of the Midrashim the Alter Rebbe cites at the close.

Bamidbar Rabbah 10:1°:™ 77127 727722

W OTINY PP
The beloved describes her Beloved: “His legs are pillars of
marble, set on bases of fine gold.” Shir HaShirim Rabbah
on this verse is cited at the close; Bamidbar Rabbah (10:1),
expounding the same verse, gives the orlah verse as its
example.
Song of Songs 5:15170:’71 0°°Wi1 W
Hegahwiatiskl '[iJ;'?; Enhalal TQ";'[}_I”?S] 0>797 v STInY 1R
His legs are as pillars of marble, Set upon sockets of fine

gold; His aspect is like Lebanon, Excellent as the cedars.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o°pnnR 1on
“His palate is most sweet.” Shir HaShirim Rabbah at the
end of its comments on this verse is cited at the close.
Song of Songs 5:161"v:’11 07w W
07177 N3 °y7 M oTIT 1 0T 1921 0°pnnn don
His mouth is most sweet; Yea, he is altogether lovely. This is
my beloved, and this is my friend, O daughters of

Jerusalem.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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And You Shall Honor the Face of an Elder

A true Torah scholar holds the Torah permanently in memory, and since
the Torah and the Holy One, blessed be He, are all one, G-d dwells within
him even while he is busy with worldly matters; whoever longs for

unbroken closeness to G-d should therefore acquire Torah by heart.

THE MAAMAR IN BRIEF

The Sages read “And you shall honor the face of an elder” as honor for one who has “acquired
wisdom.” The Alter Rebbe explains that to acquire Torah is to hold it in the faculty of memory, en-
graved on the heart at all times. That is why one must rise before a Torah scholar even when he is not
studying: the Torah within him is one with the Holy One, blessed be He, so G-d dwells in him even
while he attends to worldly matters. Anyone who longs to cleave to G-d without interruption should
therefore commit Torah to memory; even during bodily activity it remains in the hidden world of his
soul, where the yud of the Name Havayah shines. This explains the duty to know the whole Torah, all
613 mitzvos: each draws G-d’s light onto one of the 613 powers of the G-dly soul, so that the soul is “all
beautiful,” like its 613-part root above, called “man.” Because times and minds are limited, one should
at least know by heart the Five Books of Moshe, root of all the Torah, and, from the Oral Torah, the
Order of Kodashim.

OUTLINE

1 Torah held in memory n

The elder is one who “acquired” wisdom, holding the Torah in memory at all times; G-d, who is one with the
Torah, dwells in him even when he is not studying, so whoever longs for constant closeness to G-d should
learn Torah by heart.

2 Knowing the whole Torah 12

The halachic duty to know all 613 mitzvos and their details draws G-d’s light onto all 613 powers of the G-dly
soul.
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3 The whole, or at least its root

13

The soul is “all beautiful” when all its 613 powers are lit, like the 613-part root above called “man”; failing the

whole Torah, one should at least know the Five Books, in which all the laws lie hidden, and the Order of

Kodashim.

KEY CONCEPTS

the faculty of memory 7117017 min

The power of the mind that keeps what one has learned
whole even when one is not thinking of it. Torah engraved
there stays with a person at all times.

the Torah and the Holy One, blessed be He, are all
one 71 K712 172121 RN”7IR

The Torah is not separate from G-d, so one who holds the
Torah in his mind and heart has G-d dwelling within him.

the hidden world and the revealed world x1%y

R7PINRT K12Y1 RODINKT

Aramaic terms for a concealed and a revealed plane. Torah
held in memory abides in the hidden world of the soul; the
Written Torah, whose laws lie concealed, is the hidden
world, and the Oral Torah, which spells them out, is the re-
vealed world.

likuteitorah.com/likkutei-torah/kedoshim/

the 613 powers of the G-dly soul w213w nind 37N
nopoRn

The G-dly soul has 613 powers, as the Torah has 613
mitzvos; knowing every mitzvah draws G-d’s light onto
every power, so that the soul is “all beautiful.”

the Order of Kodashim 2°w7p 970

The order of the Mishnah on the offerings and the Temple
service, which the Sages call “wisdom” and which, the
Arizal writes, atones for a person’s sins.
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SECTION 1 - 11

Torah held in memory
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“And you shall honor the face of an elder”: this is one who has acquired wisdom. “Who has ac-
quired” means as it is written, “and those who hold the Torah”: that is, one who holds [it] in the fac-
ulty of memory, and [it] is engraved on the tablet of his heart at all times.
Following the Sages (Kiddushin 32b), the maamar reads “elder” (zaken) as a play on words: zeh shekanah
chochmah, “this is one who has acquired wisdom.” The Alter Rebbe explains “acquired” through Jeremiah’s

phrase “those who hold the Torah”: a true scholar holds the Torah in his memory, engraved on his heart at

all times, not only while he is studying.

1995 937 ANIR 4PORIVY P [0onon rnbn / 0on Tron] 1PN PR (1972 onast 1mat anxns] PPIIRNRI
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As our Sages, of blessed memory, said: “Who is a Torah scholar? Anyone who is asked a matter of
halachah,” etc. For then it is a mitzvah to rise before him even at a time when he is not occupied
with Torah.

The Talmud defines a Torah scholar as one who can answer a question of halachah wherever he is asked,
which shows that his learning is always with him. For this reason the mitzvah to rise before him applies
even when he is not studying at that moment. A passage in the supplements to Likkutei Torah’s Vayikra vol-
ume explains why: a tractate known by heart stays whole in the mind even when one is not thinking of it, for
it is engraved in the faculty of memory, above the letters of thought, and that passage itself refers back to
this discourse.

7191 M2 APIPA TNINY INRD LXPRPYT V9o pOWWD 03 137P2 6Ty 19w rapnw ok
®.(27Y 1727 DOWITP D70 T2 YY) 7T RPID xm a3 ke eyl 172101 RNPPIRY L2093 Innwiaw

For the Holy One, blessed be He, dwells forever within him, even when he is occupied with worldly
matters, since the Torah is engraved in the faculty of memory of his soul and on his heart, and the
Torah and the Holy One, blessed be He, are all one (and see the Zohar, end of Parshas Kedoshim,
folio 87b).

The reason is that G-d dwells within such a scholar constantly (“dwells forever,” in Isaiah’s words), even
while he attends to ordinary affairs, because the Torah engraved in his memory is one with G-d. Likkutei
Torah, Tazria, explains this oneness: thought cannot grasp G-d at all, but a soul that grasps the Torah there-
by grasps, and is enclothed in, the Holy One, blessed be He, Himself. The Zohar cited here says that one ris-
es before a Torah scholar, as before a Torah scroll, because he stands in the holy form above.
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Therefore, every man of heart whose heart moves him, and whose soul longs to cleave to Him, may
He be blessed, constantly, and for G-d to dwell within him always, without any interruption or sep-
aration ever, even for one moment, should acquire the Torah for himself in the faculty of memory
of his soul.

From this the Alter Rebbe draws a lesson for anyone who longs to be bound to G-d without a moment’s

break. Since learning held in memory stays with a person even when he is not studying, the way to have G-d
dwell within him always is to “acquire” the Torah by committing it to memory.

5w 7710 12 PRAY WO R°DINNT RNPY NI9M22 X7 79107 77 AT 99722 pOIY OX DX IRY
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For then, even if he is occupied with the needs of the body, the Torah is still at the level of the hid-
den world (alma de’iskasya) of his soul, in which the yud of the Name Havayah shines. That is why
in the passage “Sanctify to Me every firstborn” it is written, “and as a remembrance between your
eyes,” as is known.
Torah known by heart stays present even while a person attends to the body, in the “hidden world” (alma
de’iskasya) of his soul, a level that is present but concealed from his active thought. There shines the yud,
the first letter of the Name Havayah, which stands for Chochmah; the passage in the supplements to Likkutei
Torah’s Vayikra volume likewise calls the faculty of memory “the level of the faculty of Chochmah.” As is

known in Kabbalah, the first of the four passages in the tefillin, “Sanctify to Me every firstborn,” corresponds

to the yud, and so it speaks of “a remembrance between your eyes.”
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SECTION 2 - 112

Knowing the whole Torah
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With this will be understood the reason for what is written in the Laws of Torah Study in the name
of the Sifrei: that it is a mitzvah upon each and every one to know the whole Torah, which is all 613
mitzvos and their fine details, etc. That is, to draw the light of G-d onto all 613 powers of his G-dly
soul, in their particulars.
The Laws of Torah Study, citing the Sifrei, require every Jew to know the whole Torah: all 613 mitzvos with
their fine details. The maamar gives the inner reason: the G-dly soul has 613 powers, parallel to the 613

mitzvos, and knowing each mitzvah draws G-d’s light onto its own power, so that no part of the soul is left
without that light.

SECTION 3 - 13

The whole, or at least its root

79N 9190 19Yn5 T 1OWn AW 02 190w LRPT 210 T2 PR 2IY 4Nty 180 9710 wrnal

As it is written, “You are all beautiful, my beloved, and there is no blemish in you”: “all,” precisely.
That is why the root of this drawing-down, on high, is also made up of 613.
The verse “You are all beautiful, my beloved, and there is no blemish in you” stresses “all”: the soul is wholly

beautiful only when every one of its powers receives G-d’s light. For this reason the root of this light above is
also made up of 613, matching the mitzvos and the powers of the soul.

2130 QTR IRIND NI RO MIRT DY 0TR owa RPN

And it is called by the name “man”: “And upon the likeness of the throne, a likeness like the ap-
pearance of a man,” etc.
This root of 613 is called “man” (adam): as a person has 248 limbs and 365 sinews, so in the language of the
Kabbalah the 248 positive mitzvos are “the limbs of the King” and the 365 prohibitions His “sinews.” This is

the form Ezekiel saw in his vision of the Chariot: upon the likeness of the throne, “a likeness like the appear-
ance of a man.”
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But because of the distress of the times, and the shortness of spirit [and] of mind of the one who
comprehends, and the depth of what is comprehended, he should at any rate, at the very least,
strive to take on strength and might to acquire and engrave in the faculty of memory of his soul the
Five Books of the Torah of Moshe, which he wrote from the mouth of the Almighty,
The sentence now makes a concession: the times are hard, people lack patience and breadth of mind, and
the subject is deep. So a person should at the very least summon the strength (the “strength and might” that,

in the psalmist’s words, G-d gives His people) to know by heart the Five Books of Moshe, which Moshe wrote
as G-d dictated them.
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which are the root of all the Torah, Written and Oral, in its entirety, as is known: Rabbi Akiva would
expound heaps upon heaps of laws on each and every crownlet [of the letters]. Only, they are in

great concealment, in the hidden world.

These Five Books are the root from which the entire Torah, Written and Oral, grows: the Talmud tells that
Rabbi Akiva would derive heaps upon heaps of laws from every crownlet on the letters. The words play on a
verse, “his locks are curled” (kevutzosav taltalim, Song of Songs 5:11), which the Talmud hears as kotz,
“crownlet,” and tilei tilim, “heaps upon heaps” (Eruvin 21b). In the Five Books, however, these laws lie
deeply concealed, at the level of the “hidden world.”
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And from the revealed world (alma de’isgalya), which is the Oral Torah, he should at any rate, at the
very least, acquire and engrave the Order of Kodashim, which is called “wisdom” in the words of
our Sages, of blessed memory, and which atones for a person’s sins, as the Arizal, of blessed mem-
ory, wrote. (And see what is written on [the verse] “You shall rise before the hoary head, and you
shall honor,” etc., at the end of the discourse beginning “I am black, but comely.”)
The Oral Torah, where the laws are spelled out, is the “revealed world” (alma de’isgalya), and from it one
should at least know the Order of Kodashim, the order of the Mishnah on the offerings and the Temple ser-
vice. The Sages call this order “wisdom,” which fits the opening definition of an elder as one who “has ac-
quired wisdom,” and the Arizal writes that it atones for sin. The parenthesis sends the reader to the end of
the discourse “I am black, but comely” (Likkutei Torah, Shir HaShirim 7d), where the whole verse is read:

the white “hoary head” is the many laws of the positive mitzvos, and the “elder” who “has acquired wisdom”
is the black “curled locks,” the laws that extend into the prohibitions.
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IN ONE'S AVODAH
Learn Torah by heart, so that it stays with you and G-d dwells within you even while you work, eat and attend
to the body. Aim to know the whole Torah, all 613 mitzvos and their details; if that is beyond you, at least
know the Five Books of Moshe, and from the Oral Torah, the Order of Kodashim.
QUESTIONS FOR DISCUSSION

1. Why must one rise before a Torah scholar even when he is not studying?

2. How does Torah known by heart keep G-d present in a person while he attends to the needs of the body?

3. What links the 613 mitzvos, the 613 powers of the G-dly soul, and the “man” upon the throne in Ezekiel’s

vision?

4. Why are the laws in the Written Torah said to be in the “hidden world,” and the Oral Torah called the “re-
vealed world”?

5. What does the maamar ask of someone who cannot master the whole Torah, and why these parts in

particular?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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G-d’s command to Israel through Moshe: “You shall rise
before the hoary head, and you shall honor the face of an
elder, and you shall fear your G-d: I am Havayah.” Plainly
it asks respect for the aged; the Sages read “elder” as one
who has acquired wisdom, and the maamar opens with the
second clause in that sense.

Leviticus 19:32275:07° X7p7
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Thou shalt rise up before the hoary head, and honour the
face of the old man, and thou shalt fear thy G-d: I am the
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Sages read “elder” (zaken) in Leviticus 19:32 as a
sage, and Rabbi Yosi HaGelili says: “An elder is none other
than one who has acquired wisdom,” citing Wisdom’s
words, “Havayah acquired me at the beginning of His
way” (Proverbs 8:22). The maamar opens with this
reading.

Kiddushin 32b:8'1:1 275 1un1p

TIPR 7ORDWK TP1 211 19°DR 937 - "0IpR 12°% *19n” 131 1N
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21997 WK 1R
William Davidson, Vocalized Aramaic (CC-BY-NC)
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G-d’s rebuke through Jeremiah of Israel’s leaders: the
priests did not ask “Where is Havayah?”, and “those who
hold the Torah” did not know Him. The Alter Rebbe bor-
rows only the phrase, reading “hold” as holding the Torah
fast in memory, the meaning of “acquired.”

Jeremiah 2:8'1:72171°7°
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The priests said not: ‘Where is the L-RD?’ And they that han-
dle the law knew Me not, and the rulers transgressed against
Me; the prophets also prophesied by Baal, and walked after
things that do not profit.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Yochanan: the Torah scholar who may be appointed
a leader of the community is one who is asked a matter of
halachah anywhere and answers it. The Alter Rebbe infers
that such a scholar carries his learning with him at all
times.
Shabbat 114a:7"1:xX 77°p naw
2 117322 PROIYY 003 TR 9K 1IN %27 NN PRI KD
2 pIRY 030 TRPR PR NP 221 MK P 93 0Py
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T — TMET DY 0372 INIR iy 00 TRbR PR and
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William Davidson, Vocalized Aramaic (CC-BY-NC)
Kiddushin 49b:2°2:2 v"n 1Pw171°p
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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A tractate one knows by heart remains whole in the mind
even when one is not thinking of it, for it is engraved in
the faculty of memory, the level of the faculty of
Chochmah, above the letters of thought.
KEHOT'S NOTE
TWN Y 2-KIP% N7MIR LA L, PR 03 Ra
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“For thus says the High and Exalted One, who dwells for-
ever (shochen ad), and whose Name is holy: ‘On high and
in holiness I dwell, and with the crushed and lowly of
spirit.”” Plainly the words speak of G-d’s eternal, exalted
abode; the Alter Rebbe reads shochen ad as G-d dwelling
constantly within the scholar who holds the Torah in his
memory.
Isaiah 57:1570:1"17°yw°
RIT-NRY 112K W71 017 W WiTR) 7Y 0% R 07 MR 15 %2
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For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the

contrite ones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Thought cannot grasp G-d at all, but through Torah study
the soul grasps the Torah and thereby grasps, and is en-
clothed in, the Holy One, blessed be He, Himself, for “the
Torah and the Holy One, blessed be He, are all one.” Israel
is bound to the Torah, and the Torah to G-d, like a knot
that ties two separate things into one.
KEHOT'S NOTE
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The Zohar on “You shall rise before the hoary head”: the
“hoary head” is the Torah, so one rises before a Torah
scroll, as Rav Hamnuna Sava did, and likewise before a
Torah scholar, for he stands in the holy supernal form;
Rabbi Shimon adds that the verse hints at the Written
Torah and at the Oral Torah. The Alter Rebbe cites it for
the G-dliness present in the scholar.

Zohar, Kedoshim 19:127-21:133-15p:v™ Dw17p 7m0 780
PPN

G-d tells Moshe to take gifts for the Mishkan “from every
man whose heart moves him,” a free-will offering, and the
passage goes on, “and I will dwell among them” (Exodus
25:8). Here the words describe the person who longs for
G-d to dwell within him.

Exodus 25:2°2:7772 mnw
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’Speak unto the children of Israel, that they take for Me an

offering; of every man whose heart maketh him willing ye

shall take My offering.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d’s command to Moshe after the Exodus, “Sanctify to Me
every firstborn,” opens the first of the four passages writ-
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ten in the tefillin; the maamar names that passage by these
words.

Exodus 13:2°2:3” nnw
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’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe tells the people that this shall be “a sign on your
hand and a remembrance between your eyes, so that the
Torah of Havayah may be in your mouth”; the Sages read
it as the mitzvah of tefillin. The Alter Rebbe reads “re-
membrance” as the Torah held in memory, in the hidden
world of the soul where the yud of the Name shines.
Exodus 13:9°0:3 mnw
*2 D2 °1 NN MmN 1R Y 12 1A 7770y NG 77
17800 T AN 7R T
And it shall be for a sign unto thee upon thy hand, and for a
memorial between thine eyes, that the law of the L-RD may
be in thy mouth; for with a strong hand hath the L-RD
brought thee out of Egypt.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
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Kehot’s note points to Zohar, Kedoshim 20:131 for these
words.

Zohar, Kedoshim 20:131x77p:’> 0°¥1Tp 1t 990
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In the Alter Rebbe’s Laws of Torah Study, a father must
have his son taught the whole Written and Oral Torah:
Tanach and all the decided laws with their reasons, which
explain the 613 mitzvos and their fine details; the Sages
derive this from “all this commandment” (Deuteronomy
11:22). The maamar explains why: each mitzvah draws
G-d’s light onto its own power of the soul.
Hilkhot Talmud Torah 1:47°X 7710 7120 Ma%n
%7 19 MOV TTINT TR RIT 2% MEYa B9 Mnbh oy ...
9710 11°°77 LA910 2PYARY AN23w TINA D0 YR ave v
WD 10 17 %3 oUayva oy AMNn 93 v mpwod mobn o
P12 12 WUw ARY 00D 933 OPTRTY TMNaw MEn U0
MAMI PPRY MZNT 19081 00 0°p9R "137 19K1 19X 70 MIvT
1w 0°PI0DT WATR DY 019°M0Aw 0o 12T 9o Tinbh ax 1pwoy
AT DRI MZNT 93 DR PNIRYN AW OR 3 MKW NI
TN MEAT 22 M2 TInPn 2 T MO NTRY IMRN RPW 0°1on
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Wikisource (CC-BY-SA)
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The beloved’s words to his bride, in the Sages’ reading
G-d’s words to the Community of Israel: “You are all beau-
tiful, my beloved, and there is no blemish in you.” The
Alter Rebbe stresses “all”: the soul is wholly beautiful
when all 613 of its powers receive G-d’s light.

Song of Songs 4:7°1:7 0w W
72 X DM NIy D2 792

Thou art all fair, my love; And there is no spot in thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
a0 LR ORpT

In Ezekiel’s vision of the Chariot, upon the likeness of a
throne above the firmament was “a likeness like the ap-
pearance of a man.” The root above, made up of 613 like
the limbs and sinews of a man, is called “man.” (Kehot:
Ezekiel 1:15)
Ezekiel 1:26172:°R Pxptn°
M7 5Y1 KDI MINT 1°D071AR XN QWRI2Y WK Y17 Dynm
:2yn7n 7Y DTN XTI MInT X3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The angel Gavriel tells Daniel that Jerusalem will be re-
built, square and moat, “in troubled times” (betzok
ha’itim). The Alter Rebbe borrows the phrase for the pres-
sures of his own day, which leave little room to master the
whole Torah.

Daniel 9:257173:°0 2x°17
TN MURTTY 0P N3 UR? 13T R Pawm yIm
pﬂx;n 7I9m Jﬁi'lj N12N WD 02U jakdizgirg D’y;@] HS]JW n’y;rg‘
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Know therefore and discern, that from the going forth of the
word to restore and to build Jerusalem unto one anointed, a
prince, shall be seven weeks; and for threescore and two
weeks, it shall be built again, with broad place and moat, but

in troublous times.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalm’s closing praise: “the G-d of Israel, He gives
strength and might (oz vesa’atzumos) to the people.” The
maamar uses the phrase for the strength a person must

likuteitorah.com/likkutei-torah/kedoshim/
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summon, and receive, to commit the Five Books to
memory.
Psalms 68:3617:170 0°%°11n
12 OY? NiNEYM 1Y N1 KT OPRIRY DX TUUTRRn DORphR KN
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Awful is G-d out of thy holy places; The G-d of Israel, He

giveth strength and power unto the people; Blessed be G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “his locks are curled” (kevutzosav taltalim, Song of
Songs 5:11), the Talmud teaches that on every kotz, every
crownlet of the letters, one can expound tilei tilim, heaps
upon heaps, of laws: a play on both words of the verse. The
maamar uses the same words for Rabbi Akiva.
Eruvin 21b:24773:2 X”5 1217y
W TRPR XA W WY RTOM 27 WK ,"DPAPN 1PRiENR”
.Ni3%0 %Y 0°%°n 270 vip) 7P 92 5y wiTh
William Davidson, Vocalized Aramaic (CC-BY-NC)
Reish Lakish reads six words of Isaiah 33:6, “the faith of
your times, strength, salvations, wisdom and knowledge,”
as the six orders of the Mishnah: “wisdom” (chochmas) is
the Order of Kodashim. This is the Sages’ name for it that
the text cites.
Shabbat 31a:10”:x X" naw
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Reankahe
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The maamar’s opening verse; the parenthesis sends the

reader to a discourse that explains it further.
Leviticus 19:32275:07° Xp7
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Thou shalt rise up before the hoary head, and honour the
face of the old man, and thou shalt fear thy G-d: I am the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the verse is read in full: the “hoary head” is the
white hair, “the hair of His head like pure wool,” the many
laws of the positive mitzvos; “and honor the face of an el-
der,” the one who “has acquired wisdom,” is “his locks are
curled, black as a raven,” the laws that extend into the
prohibitions; and “you shall fear your G-d” is the words of
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the Scribes and the seven rabbinic mitzvos, with “I am
Havayah,” for all is one.
KEHOT'S NOTE
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When Moshe ascended on high, he found G-d tying
crowns to the letters, and G-d told him that Rabbi Akiva
would one day expound heaps upon heaps of laws on
every crownlet. It shows that the whole Oral Torah lies
hidden in the Written Torah.

Menachot 29b:3°2:2 v”> NN
KEHOT'S NOTE
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In the Arizal’s guide to the order of study, each of the six
orders of the Mishnah corresponds to one of the six Sefiros
from Chesed to Yesod and brings a rectification (tikkun),
most of them for particular sins; Kodashim corresponds to
Hod and is “a great rectification to illuminate the soul.”
The Alter Rebbe, citing the Arizal, speaks of its study as
atoning for a person’s sins.

Pri Etz Chaim, Gate of Conduct While Learning 1:437y "2
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Pri Etz Chaim (Public Domain)
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In the Song, the maiden tells the daughters of Jerusalem,
“I am black, but comely.” The discourse that opens with
these words (Likkutei Torah, Shir HaShirim 7) reads them
as the Shechinah, the Community of Israel, speaking to
the souls: darkened by her descent into the lower worlds,
and comely all the same; the parenthesis sends the reader
to its end.

Song of Songs 1:5°1:’R 0°°wi 1°W
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’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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