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As an Eagle Rouses Its Nest

The soul, a portion of Havayah, follows the transient body into a
spiritual desert and, through negligence, loses its G-dly spark to
the other side. G-d’s answer is the eagle: compassion that rouses
and hovers in the pleas before the Shema, and the deeper
teshuvah “out of the depths” in the Shema, and above all on Yom

Kippur, which lifts the soul above its sins to G-d alone.
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THE BIG IDEA

The soul, a portion of Havayah, follows the transient body into a spiritual desert
and, through negligence, loses its G-dly spark to the other side. G-d’s answer is the
eagle: compassion that rouses and hovers in the pleas before the Shema, and the
deeper teshuvah “out of the depths” in the Shema, and above all on Yom Kippur,

which lifts the soul above its sins to G-d alone.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Moses’ song compares G-d to an eagle that rouses its nest, hovers over its fledglings and carries them
on its pinions. The Alter Rebbe sets the verse after “He found him in a desert land”: the soul, a portion
of Havayah, follows the transient body into a spiritual desert. The eagle is one of the faces of Ezekiel’s
Chariot. At Sinai and in the Temple era G-dliness was revealed as one whole; in exile it comes through
the angels, the lion (love) and the ox (awe), which is why the blessings before the Shema describe the
angels. Israel’s root is above the angels, like the top of Jacob’s ladder, and through self-sacrifice in the
Shema the soul rises and lifts them. The eagle (nesher, from noshar, “dropping off”) is compassion for
the G-dly spark that has fallen. “We have transgressed” means we were negligent guardians of that
spark; teshuvah from the depths draws down a will beyond all sin and frees the spark, above all in the
Ten Days of Teshuvah. The verse’s stages then map onto prayer, Elul and Yom Kippur, ending with the

desert itself as the place of ascent.

OUTLINE

1 The soul in the desert n

The eagle verse follows “He found him in a desert land”: the soul, a portion of Havayah, follows the transient
body into a spiritual desert, and the eagle is G-d’s compassion.

2 The faces of the Chariot 12-4

Ezekiel saw G-dliness clothed in the lion and the ox because he prophesied in exile. At Sinai and in the
Temple era it was revealed as one whole; in exile love and awe come through the angels, hence the bless-
ings before the Shema.

3 Jacob’s ladder and the falling spark 15-7

Israel’s root is above the angels; through self-sacrifice in the Shema the soul rises and lifts them (“ascend-
ing”). “Descending” is the eagle, compassion for the G-dly spark that has fallen. The mitzvos draw
G-dliness into the soul, but after moments of inspiration a person falls and the spark is lost to kelipah.
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Negligence, pardon and finding 18

“We have transgressed” is negligence in guarding the spark through Torah. Pardon is the return of G-d’s fa-
vor from a level beyond sin, drawn by teshuvah from the depths, which frees the spark; in the Ten Days of

Teshuvah the lost spark is “found.”

5 The eagle’s stages

19-10

“Rouses” and “hovers” are partial revelations, Pesukei deZimrah and the blessings before the Shema;

“bears him upon its pinions” is the teshuvah of the Shema, above the mitzvos. Further readings set the ea-

gle (Elul, positive commandments) below “Havayah alone led him” (the Thirteen Attributes of Yom

Kippur), and close with the dark pupil and the desert as the source of light and ascent.

KEY CONCEPTS

A portion of G-d above 2ynn Mo pon
The G-dly soul, a part of Havayah: eternal in its root, yet
clothed in a body that comes into being and passes away.

The faces of the Chariot w31 °19 ,77% °19 ,71°I8 19

The angelic faces of Ezekiel’s vision: the lion (love), the ox
(awe) and the eagle (compassion), through which
G-dliness reaches the soul in exile.

The general and collective expression (klalus) n%%>
nPnn

G-dliness revealed as one undivided whole, as at Sinai and
in the Temple era, rather than divided into many levels.

Kodesh and kadosh 11 / w7p

Kodesh is the supernal holiness itself, the root of Israel’s
souls; kadosh is holiness drawn down through the levels
by way of the angels.
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Negligence (peshiah) 1y ws

The Torah’s term for a guardian’s negligence, read into
“for we have transgressed”: failing to guard the G-dly
spark through Torah study.

Revelation of will 7137 "1973

Pardon as the return of G-d’s favor, drawn from the super-
nal will above the chain of worlds, where transgression has
no place.

Teshuvah from the depth of the heart xpniyn 727wn
X297

Teshuvah “out of the depths,” which arouses the supernal
depth, uproots the former will and frees the G-dly spark
from kelipah.

The Thirteen Attributes of Mercy 0°nna1 mTm 1

A great mercy far above the eagle’s face, revealed in Elul
and on Yom Kippur; on Yom Kippur it repairs even trans-
gressions of prohibitions.
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SECTION 1 - 11

The soul in the desert
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“As an eagle rouses its nest, hovers over its fledglings, spreads its wings, takes him, bears him
upon its pinions.” (This verse is cited in the Jerusalem Talmud, chapter 2 of Chagigah; Zohar, Part
I, Yisro 80b; Beha’aloscha 154b; Pinchas 233a, 238b; Ha’azinu 298b.)
The maamar opens with a verse from Moses’ song, Ha’azinu, that pictures G-d’s care for Israel as an eagle
with its young: it rouses the nest, hovers over its fledglings, spreads its wings and carries them on its pin-

ions. The parenthesis lists where the verse is expounded, in the Jerusalem Talmud and in several passages of
the Zohar. Each phrase of the verse will be read in this maamar as a stage of G-d’s compassion for the soul.
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Now, what is written just before it is “He found him in a desert land,” and this refers back to the
verse before it, “For Havayah’s portion is His people”: the souls of Israel are “a portion of G-d
above,” and that portion — “He found him in a desert land.”

The Alter Rebbe reads the verse together with the two before it. “Havayah’s portion is His people” means that
every Jewish soul is “a portion of G-d above,” and it is of this G-dly portion that the next verse says, “He
found him in a desert land.”
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For the portion is from the level of Havayah, which brings into being (mehaveh) all the worlds and

all that exists (havayos), and [is] “was, is and will be”; and it descends to be enclothed in a body

Because the soul is a portion of Havayah, the Name that brings every being into existence and is beyond
time (“was, is and will be”), it is eternal by nature. Yet it descends to be clothed in a physical body.
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that comes into being and passes away (hoveh venifsad). And when it is drawn after the body that
comes into being and passes away, it is found “in a desert land” and desolation, the opposite of the
level of Havayah. Therefore, “As an eagle rouses its nest”: through the levels of the eagle, which is
the attribute of compassion.

The body, by contrast, “comes into being and passes away”: it is transient, the very opposite of Havayah’s

eternity. When the soul is drawn after the body’s desires, it is lost, as it were, “in a desert land”; G-d’s re-
sponse to this is the quality of the eagle, which the maamar identifies with compassion.

SECTION 2 - 12-4

The faces of the Chariot
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The explanation: in the Chariot of Ezekiel it is written, “the face of a lion on the right, and the face
of an ox on the left, and the face of an eagle, for the four of them.”

To explain why the eagle stands for compassion, the Alter Rebbe turns to Ezekiel’s vision of the Divine
Chariot (merkavah), the angelic creatures that bear G-d’s Throne. Each had the face of a lion on the right,
the face of an ox on the left, and the face of an eagle; these faces become the key to the whole maamar.
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The explanation of the matter is that Ezekiel saw the Chariot in the time of exile — “they were exiled
to Babylon, the Shechinah [was] with them,” as it is written, “And I was among the exiles.”
Therefore he saw an enclothement in the aspects of “the face of a lion,” “the face of an ox,” etc. For
when the Holy Temple stood, the revelation of the Shechinah was on a higher level.

Ezekiel saw this vision in Babylon, in exile, for the Sages teach that when Israel was exiled the Shechinah

went with them. That is why he saw G-dliness clothed in angelic forms, the lion and the ox; when the Temple
stood, the Shechinah was revealed on a higher level.
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So it was at the first revelation to all Israel, at the Giving of the Torah, as it is written, “Face to face
Havayah spoke with you.” “Face to face” means without any intermediary or enclothement at all.

Therefore it is written, “And all

The higher revelation is illustrated by the Giving of the Torah, where G-d spoke “face to face,” which the
Alter Rebbe explains as without any intermediary or garment. The proof is the verse “And all the people saw
the sounds.”
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the people saw the sounds”: they saw what is heard and heard what is seen. For it was a revelation
of G-dliness without any division into a multitude of levels; rather, they saw the revelation of the
life-force in its general and collective expression (klalus), and a G-dly flow, and there was no sepa-

ration whatsoever, G-d forbid, between seeing and hearing.

At Sinai the people “saw the sounds”: as the Sages put it, they saw what is normally heard and heard what is
normally seen. This shows that G-dliness was revealed as one undivided whole, in its general and collective

expression, not split into separate levels, so that even sight and hearing were not separate.
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In exile, by contrast, the revelation of the Shechinah to Ezekiel came through a division into a mul-

titude of levels, in the enclothement of the face of a lion, the face of an ox, etc.

Ezekiel’s vision in exile was the opposite: G-dliness reached him divided into many levels and clothed in the

angelic faces of the lion and the ox.
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It is like, by way of analogy, a child who is able to understand more: he is taught even one [whole

lesson| or more at a single time, as much as his mind is able to grasp

An analogy for the difference: a gifted child can be taught a whole lesson, or more, at once, because his
mind can take it in as a single whole.
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as one; whereas one whose mind lacks the capacity to take in so much at once is taught little by lit-
tle, section by section. So, by way of analogy, it was at the Giving of the Torah.

A weaker student must be taught little by little, section by section. At the Giving of the Torah Israel was like
the gifted child: G-dliness was given as one whole, all at once.
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And likewise, as long as the Holy Temple stood, the souls of Israel were on a lofty level, and their
power of apprehension was in the revelation of G-dliness in the life-force in its general and collec-
tive expression (klalus), not through intermediaries (and see what is written in the discourse be-
ginning “Then Israel sang”).

The same held as long as the Temple stood: the souls of Israel could grasp G-dliness as one undivided whole,

without intermediaries. The parenthesis refers to the Alter Rebbe’s discourse “Then Israel sang” in Parshas
Chukas.
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But in exile, when they were exiled and enclothed among the seventy princes, the revelation of the
Shechinah, too, comes through a descent into a state of division into a multitude of levels, and

their enclothement in the aspect of the face of a lion and the face of an ox.

In exile, however, Israel is clothed among the “seventy princes,” the angelic ministers over the nations. So
G-dliness, too, reaches them divided into many levels, through the angelic faces of the lion and the ox.
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The face of a lion is the camp of Michael, which corresponds to the camp of Reuben, to the south,
and all who turn toward the camp of Reuben, etc. So there are many multitudes of myriads in the
camp of Michael, which are many levels, distinct from one another, within them;

The face of the lion is identified with the camp of the angel Michael, which corresponds to the camp of the

tribe of Reuben, encamped on the south. Like the multitude in Reuben’s camp, Michael’s camp holds myri-
ads of angels on many levels, distinct from one another.
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and through them the G-dly flow flows to the soul, the level of love, which the soul receives through
the angels, as it is written, “For He will command His angels for you, to guard you in all your ways;
upon [their| palms they will bear you up,” etc. The meaning is:

Through these angels the divine flow of love reaches the soul. The proof is the verse “For He will command

His angels for you... upon [their] palms they will bear you up.”
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“He will command His angels” to bestow upon you, “and they will bear you up,” for through them
the soul is lifted up and elevated — through the face of a lion, in the level of love, and through the
face of an ox, in the level of awe

The Alter Rebbe reads the verse closely: G-d commands His angels to bestow upon the soul, and “they will
bear you up,” lifting it higher. The face of the lion lifts the soul through love, and the face of the ox through

awe.
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(and see on the verse “For He will command His angels”: Chagigah 16a; Taanis 11a; Sanhedrin
103a; Midrash Rabbah, Vayishlach, beginning of chapter 78, and the end of Mishpatim; Zohar, Part
I, 12a, 165b; Part 11, 41b; Part III, 297b; and on the verse “upon [their] palms,” Part I, 27b).

The parenthesis lists Talmudic, Midrashic and Zohar passages that expound “For He will command His an-
gels,” and a Zohar passage on “upon [their] palms.”
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Along these lines our Sages, of blessed memory, instituted the blessings before the recital of the
Shema: “Who forms ministers, and Whose ministers all stand,” etc., and “the Ofanim and the holy
Chayos, with a great noise, raise themselves toward the Seraphim,” etc., from which a person re-
ceives the attribute of awe

This is why the Sages placed blessings before the Shema that describe the angels standing in awe and the
Ofanim and Chayos rising toward the Seraphim. By contemplating this, a person receives awe.
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(whereas by Torah law the Shema alone suffices. That is, as it was in the days of Moses, when the
light and the flow were drawn down to Israel through the Shechinah itself, not through the angels —
for Moses did not want an angel as messenger, as it is written, “If Your Face does not go,” etc.

By Torah law the Shema alone would suffice. That reflects the time of Moses, when G-d’s light reached Israel

directly through the Shechinah and not through angels: Moses refused an angel as messenger, saying, “If

Your Face does not go [with us], do not take us up from here.”
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Therefore in [divine] service, too, they did not need to receive love and awe through the angels. But
afterwards, since they needed to receive through the face of a lion and the face of an ox — and even
with Joshua, the angel said to him, “Now I have come” — therefore in [divine] service, too, to come
to the level of

In Moses’ time, therefore, love and awe did not need to come through the angels. Later, however, Israel

needed to receive through the angelic lion and ox; already in Joshua’s time an angel appeared to him and
said, “Now I have come.”
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“One” and “You shall love” in the Shema comes through the two [blessings| before it, where it
speaks of the angels, how they stand in awe; and through this, love and awe are drawn to the per-
son as well. And see what is written in the discourse beginning “When you go out,” and at the end of
the discourse beginning “And the lion, like the ox, shall eat straw™).

Therefore, to reach the love of “One” and “You shall love” in the Shema, we first say the two blessings before

it, which describe the angels standing in awe; through them love and awe flow to the person. The Alter Rebbe

refers to his discourses on “When you go out” and on “And the lion, like the ox, shall eat straw.”
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Jacob’s ladder and the falling spark
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2. And this is the meaning of the ladder that Jacob saw: “And behold, a ladder set up on the earth,”
which refers to the Congregation of Israel (Knesses Yisrael) (and see Zohar, Part III, 17a, 123b), the
souls of Israel as a whole, which is “set up on the earth,” in the physical body, “and its top reaches

heaven,”

Section 2 begins. Jacob’s ladder, “set up on the earth” with “its top reaching heaven,” is read as the
Congregation of Israel, all Jewish souls as one: they stand on the earth, clothed in physical bodies, yet their
root reaches heaven. The Zohar passages in the parenthesis read the ladder in terms of the Shechinah and

the souls of Israel.
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for “Israel arose in [G-d’s] thought,” etc.: in the root of their souls they are higher than the angels,

even though below they receive from them.

The Midrash teaches that Israel “arose in [G-d’s] thought” before the world was created. So in the root of
their souls Jews are higher than the angels, even though here below they receive G-dliness through the an-

gels, as explained above.
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For the life-force of the angels is from “the breath of His mouth,” blessed be He, whereas Israel
“arose,” etc. And so we find that in the time of Isaiah it is written, “Holy, holy, [holy] is Havayah of
Hosts; the whole earth is full of His glory” (there, chapter 6).

The angels draw their life from “the breath of His mouth,” G-d’s speech, while Israel’s root is in His thought,

which is higher. Isaiah’s vision shows the difference: the angels there proclaim G-d “holy” three times.
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That is: for His holiness, blessed be He, to be drawn from the supernal Kodesh (Holiness) down be-
low, so that “the whole earth is full of His glory,” comes about through the level of descent through
the chain of worlds (hishtalshelus) — three times “holy” — so that there be “Havayah of Hosts; the
whole earth is full of His glory.”

The threefold “holy” describes G-d’s holiness descending step by step from the supernal Kodesh, holiness as
it is in itself, through the chain of worlds, until “the whole earth is full of His glory.”
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That is, through the enclothement in the angels, who are called “Hosts” (and see what is written in
Parshas Bo, in the discourse beginning “On that very day,” etc.); and then “the whole earth is full of

His glory,” which Israel below receive from them.

This descent passes through the angels, who are the “Hosts” of “Havayah of Hosts”; only then is the whole
earth full of G-d’s glory, and Israel below receives it from them. The parenthesis refers to the discourse “On
that very day” in Parshas Bo.
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But above, in the root of their souls, it is written, “Israel is holiness (kodesh) to Havayah,” for they
are from the level of the supernal Kodesh itself (and see what is written in the discourse beginning
“My dove, in the clefts of the rock,” and in the discourse beginning “Israel is holiness,” etc., in

Parshas Pinchas)

In their root, however, Israel is called kodesh (“Israel is holiness to Havayah”): they come from the supernal
Kodesh itself, not from holiness that has descended. The parenthesis refers to two discourses that discuss
this.
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and not from the level of kadosh (holy), which is the drawing down of His holiness below through
the descent of the levels. And this is “and its top reaches heaven.” And through this,

Kadosh (“holy”) denotes holiness drawn down through descending levels; kodesh denotes the supernal holi-
ness itself. Israel’s root in the supernal Kodesh is what the verse means by “its top reaches heaven.”

likuteitorah.com/likkutei-torah/haazinu/4/ 11



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 4 AM7° 1512 DY 11 7Y WD

oy "7y "nPOR WD PRIW 27y 0°PyNnn Onw D 099 12 0OT7% 0971y 0ORPR JaRDH 1Im

47 owaT
“and behold, angels of G-d ascending and descending on it.” “Ascending” means that they are ele-
vated through Israel, as it is written, “I have eaten my honeycomb with my honey.”

Because of this root, the angels “ascend” through Israel: the angels on the ladder are elevated by the souls of
Israel. The verse “I have eaten my honeycomb with my honey” expresses this.
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“My honeycomb” is the angels, as is explained elsewhere: through self-sacrifice (mesirus nefesh)
in the Shema, in “One” and in “You shall love with all your heart and with all your soul” — that is, in
the manner of “To You, Havayah, I lift up my soul” — the soul ascends to the source from which it
was hewn.

The “honeycomb” is the angels, as explained elsewhere. When a Jew gives himself over completely in the

Shema, in “One” and “with all your soul,” his soul ascends to its source, and (as the next paragraph explains)
the angels rise with it, the honeycomb taken up together with the honey.
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As it is said, “You breathed it into me,” etc., “and You will in the future take it from me,” etc. — that
is, to its source, to the place from which it was breathed into me. And in its root it is lofty, higher
than the angels; and the angels, too, are elevated through this.

The soul’s ascent follows the words of the morning blessing: “You breathed it into me... and You will in the

future take it from me.” It returns to the place from which G-d breathed it, a root higher than the angels, and
through this the angels too are elevated.
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For since it was from them that it received their love and their awe, to rise up to Havayah [Who is]
One, to love “with all your soul,” they too will ascend and be included in the level of the supernal
unity, blessed be He, and “be absorbed into the body of the King.”

The angels rise because the soul received its love and awe from them, from the lion and the ox. When the

soul uses that love and awe to rise to the One G-d in self-sacrifice, the angels are included with it in the su-
pernal unity, “absorbed into the body of the King,” in the Zohar’s words.
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(See what is written in Parshas Vayeishev, in the discourse beginning “And I will give you places to
walk among these who stand,” and from what is written there — “It follows that the influence the
angels receive from Israel is both from below upward and from above downward,” etc.; see there —
from this the meaning of “ascending and descending,” etc. will be understood: these are the two
kinds of walking mentioned there.)

The parenthesis refers to the discourse in Parshas Vayeishev on “places to walk among these who stand,”

which explains that Israel’s influence on the angels runs both from below upward and from above down-

LT3

ward. These two kinds of movement are the angels’ “ascending and descending” on the ladder.
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Now, it is written, “ascending and descending.” “Ascending” is two, namely the face of a lion and
the face of an ox; and “descending” is the level of the eagle, for nesher (eagle) comes from the word

noshar (dropping off),

The verse says “ascending and descending.” “Ascending,” a plural, means two, the faces of the lion and the
ox; “descending” is the eagle, for nesher (eagle) is related to noshar, something that drops off.
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that is, something that has fallen down. And this is the very level of compassion for the spark of
G-dliness. For the compassion is not for his body and his animal soul, but as it is written, “Let him
return to Havayah, and He will have compassion on him”

The eagle therefore stands for compassion on what has fallen: the spark of G-dliness in the soul. This com-

passion is not for the body or the animal soul but for the G-dly spark, as in “Let him return to Havayah, and
He will have compassion on him.”
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— that is, for the spark of G-dliness that has fallen “from a high roof,” etc., in its enclothement in
the physical body in this world, because of which it is drawn after the materiality of the body.

Therefore we say, “Pardon us, for we have transgressed (pashanu).” For

The spark has fallen “from a high roof [to a deep pit],” clothed in a physical body in this world, and so it is
drawn after the body’s materiality. That is why we say in the daily Amidah, “Pardon us... for we have trans-

gressed (pashanu),” aword the next section explains as negligence.
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it is written, “And He placed him in Gan Eden to work it and to guard it”: Gan Eden needs guarding,
and it is the revelation of G-dliness that is revealed in his soul (see what is written in the discourse

beginning “When you hearken to the voice,” in Parshas Re’eh).

Adam was placed in Gan Eden “to work it and to guard it,” so Gan Eden needs guarding. In a person, Gan
Eden is the revelation of G-dliness in his soul, and this is what he must guard.
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Of this our Sages, of blessed memory, said, “The righteous sit with their crowns on their heads and

delight in the radiance of the Shechinah.” And the reward of a mitzvah is the mitzvah itself,

The Sages describe the World to Come: “The righteous sit with their crowns on their heads and delight in the
radiance of the Shechinah.” And the reward of a mitzvah is the mitzvah itself, as the next part explains.
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for the mitzvos are themselves the drawing down of a revelation of G-dliness upon one’s soul. As in

the mitzvos he accepts upon himself the yoke of the Kingship of Heaven, so

Each mitzvah is itself a drawing down of G-dliness onto the soul. The more a person accepts the yoke of the
Kingship of Heaven in doing the mitzvos, the more of this revelation he draws.
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will his reward be in Gan Eden: to enjoy and delight in the revelation of G-d. Not so one who per-
forms mitzvos as “a commandment of men learned by rote”: even though he “turns from evil and
does good,” and his reward will certainly be in Gan Eden,

His reward in Gan Eden is to enjoy and delight in the revelation of G-d that his mitzvos drew down. One who

keeps the mitzvos by rote, out of habit (“a commandment of men learned by rote”), still avoids evil and does

good, and he too will certainly be rewarded in Gan Eden.
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yet this is not an actual revelation of G-dliness. For it is specifically the righteous who sit and de-
light in the radiance of the Shechinah itself (see what is written about the radiance of the
Shechinah in the World to Come in the discourse beginning “To understand what our Sages, of
blessed memory, said,” in Parshas Chayei Sarah, and see what is written on the verse “In the
wilderness of Sinai,” etc.)
Yet his reward is not a true revelation of G-dliness: only the righteous delight in “the radiance of the
Shechinah” itself. The parenthesis points to the discourse in Torah Ohr on Chayei Sarah, which explains

what the radiance of the Shechinah in the World to Come is, and to the discourse on “In the wilderness of
Sinai.”
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— namely, those who draw a revelation of G-dliness upon their souls, whose intent is that the
Infinite Light (Or Ein Sof) should rest and be revealed through the drawing down of His mitzvos;
for all the mitzvos are the commands of the King, and through fulfilling the mitzvos they draw
down the Kingship of Heaven, that it be revealed in their souls. And it is they who become a chariot
for the resting of His holiness, blessed be He,

The righteous are those whose intent in the mitzvos is that the Infinite Light rest on them and be revealed.

Since every mitzvah is a command of the King, keeping it draws the Kingship of Heaven into the soul, and

they become a “chariot,” a vehicle wholly given over to G-d’s holiness.
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as it is said, “Who has sanctified us with His commandments.” Now, “G-d has made one opposite
the other,” as it is written, “For My thoughts are not your thoughts, nor are your ways My ways.”

The meaning is: when your ways are not My ways, My thoughts, too, are not your thoughts. For

This is what we say in the blessing over a mitzvah: “Who has sanctified us with His commandments.” But
G-d made one thing opposite the other, as Isaiah says, “My thoughts are not your thoughts, nor are your

ways My ways”: when a person’s ways are not G-d’s ways, G-d’s thoughts are not his thoughts either.
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when your ways are My ways, they draw down [a state in which] My thoughts are your thoughts. Not
so in the opposite case, when the thoughts of “others” are drawn down, which come from the side
of kelipah and the sitra achra.

When a person’s ways, his deeds, are G-d’s ways, he draws G-d’s thoughts into his own. When they are not,
he draws in the opposite: thoughts of “others,” from kelipah and the sitra achra.
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Now, every Jew has within him a spark of G-dliness that at times, at appointed times, arouses love,
“each one according to his own measure”; and afterwards he falls, etc. In this fall the spark in his
soul, too, is lost and sunk, and the kelipos and the sitra achra draw nourishment from it.

Every Jew has a G-dly spark that at certain moments awakens love of G-d, each according to his own capaci-

ty, as the Zohar puts it. But afterward he falls back, and in that fall the spark itself is lost and sunk, and the
kelipos and the sitra achra draw their nourishment from it.
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Negligence, pardon and finding
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This is [the meaning of] “for we have transgressed (pashanu)”: for peshiah (negligence) is men-
tioned in the Torah in connection with guardians, [where] an unpaid guardian is liable for negli-
gence. For the spark of G-dliness needs guarding, lest it be lost and another find it. And the guard-
ing is, as is found in the books, “‘Guard’ — this is Mishnah.”

The word pashanu is read through its Torah sense: peshiah is the negligence for which an unpaid guardian is

liable. The G-dly spark is a deposit that must be guarded so that it is not lost and found by “another,” the oth-
er side. The way to guard it is Mishnah, the study of the Oral Torah.
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That is, as our Sages, of blessed memory, said: “And G-d saw that it was good” — to hide it away;
and where did He hide it? In the Torah. That is, when the light of love is revealed in a person’s soul,
he must guard it so that “the one who falls” will not fall from it; and the guarding is through occu-
pation with Torah, for through occupation with Torah it endures, etc.,

The Sages say that G-d saw that the first light “was good” and hid it away, in the Torah. So too, when the light

of love is revealed in a person’s soul he must guard it from falling away, and it is kept through occupation
with Torah, in which it endures.
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as is explained elsewhere (and see on this the discourse beginning “Command the children of
Israel,” etc., “you shall guard to offer,” etc., in Parshas Pinchas). But when he does not guard [it],
he is negligent (poshea) with the spark of G-dliness, which will be lost to him, and another will find
it.

The parenthesis points to the discourse in Parshas Pinchas on “you shall guard to offer.” One who does not

guard the spark this way is a negligent guardian: the spark is lost to him, and “another,” the other side, finds
it.
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This is [the meaning of] “Children I have raised and exalted, and they have transgressed against Me
(pash’u vi).” That is: I raised and exalted the source from which their souls were hewn, for “Israel
arose in [G-d’s] thought”; and “pash’u vi,” they were negligent with Me Myself — that is, with the
spark of G-dliness within them.

Isaiah’s verse is read the same way. G-d raised and exalted the source of Israel’s souls, which “arose in
thought,” and “they pash’u bi”: they were negligent with Me, that is, with the G-dly spark within them.
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The rectification for this is “Pardon us.” Pardon (mechilah) is a revelation of will (ratzon): when a
person is angry with his fellow, he withdraws his will from him, and when he is appeased again,

there is once more a revelation of will toward him.

The remedy is “Pardon us.” Pardon (mechilah) means that one’s will and favor are revealed again: when a
person is angry with his friend he withdraws his will from him, and when he is appeased his will toward him

returns.
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Now, this revelation of will comes through an arousal from above, from the level of “Who is a G-d
(Kel) like You, Who bears iniquity and passes over transgression,” where transgression and negli-
gence (pesha and peshiah) have no place

This renewed favor comes from above, from the level of “Who is a G-d like You, Who bears iniquity and

passes over transgression,” a level at which neither transgression nor negligence has any hold.
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(and see Zohar, Part III, 133a; Part I, 206b; and see what is written on this also in the discourse be-

ginning “To understand the meaning of the verse ‘Who is a G-d (Kel) like You’”),

The parenthesis cites two Zohar passages and the Alter Rebbe’s discourse “To understand the meaning of the
verse ‘Who is a G-d like You,’” in Likkutei Torah on Rosh Hashanah.
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for “If you are righteous, what do you give Him?” And the drawing down of this revelation of will
comes through an arousal from below: the level of teshuvah from the depth of the heart, as it is
written, “Out of the depths I have called You, Havayah.” And through this level of depth one arous-
es above the level of the supernal depth, “the depth of all,”

At that level, as Job says, “If you are righteous, what do you give Him?”: nothing a person does affects it. It is

drawn down from below by teshuvah from the depth of the heart, “Out of the depths I have called You,” and
this human depth arouses the supernal depth, “the depth of all.”
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which is far, far above the chain of worlds (hishtalshelus). For when the supernal will that is above
the chain of worlds is revealed again, there transgression has no place at all, and “if you are right-
eous,” etc.

That supernal depth is far above the chain of worlds. When the supernal will that is beyond the chain of

worlds is revealed again, transgression has no place there at all, just as righteousness adds nothing there.
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And through the level of teshuvah mentioned above, he brings the spark of G-dliness back out of
the kelipah and the sitra achra, which drew nourishment and received life-force from it, so that it
ascends to its source and root, through the uprooting of the will in the depth of the heart. And then
what is written is fulfilled: “He swallowed wealth, and he vomits it up; G-d (Kel) will drive it out of
his belly” (in Job, chapter 20).

Through such teshuvah, uprooting his former will from the depth of his heart, a person brings the G-dly

spark back out of the kelipah that fed on it and raises it to its source. Then the verse in Job is fulfilled: what
the wicked one “swallowed” he must vomit up, and G-d drives it out of his belly.
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(That is: through the revelation from the level of the Thirteen Attributes of Mercy — of which it is
said, “Who is a G-d (Kel) like You,” and likewise in the Thirteen Attributes in the Torah it is written,
“G-d (Kel), merciful and gracious,” etc. — through this it comes about that “G-d (Kel) will drive it
out of his belly.” And see what is written in the discourse beginning “When you go out,” regarding

“and you take his captives captive,” and in the explanation on the verse “For this commandment.”)

The parenthesis explains that this comes through the Thirteen Attributes of Mercy. The Name Kel (“G-d”) ap-
pears in “Who is a G-d (Kel) like You,” in “Kel, merciful and gracious,” and in “Kel drives it out of his belly.”
The Alter Rebbe refers to his discourses “When you go out” and on “For this commandment.”
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Now, this revelation of will is revealed in the Ten Days of Teshuvah, through the level of “out of the

depths.” Therefore it is written, “Seek Havayah while He may be found.”

This revelation of the supernal will comes in the Ten Days of Teshuvah, through the cry “out of the depths.”
That is why Isaiah says, “Seek Havayah while He may be found.”
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And our Sages, of blessed memory, said, ““While He may be found’ — these are the Ten Days of
Teshuvah.” The meaning is that the spark of G-dliness that was lost through negligence in guarding
is found again, so that it ascends to its source.

The Sages say that “while He may be found” refers to the Ten Days of Teshuvah. The Alter Rebbe reads
“found” literally: in these days the spark that was lost through negligent guarding is found again and rises to

its source.

P93 PTIT? CIR 71772 WORYY TTOART RINOW RPWT RN 11D 7271 PIRI IARIN® 1Y 972 )
(Y2 NRXM™Y D *fown anwp

(This, too, is the meaning of “He found him in a desert land,” etc. — “He found him,” specifically,
for the lost object will be found. And see what is written in the discourse beginning “I am my

Beloved’s,” regarding “And from there you will seek,” etc., “and you will find,” etc.)

The same idea explains “He found him in a desert land”: “found,” like a lost object that is found again. The
parenthesis points to the discourse “I am my Beloved’s,” on “From there you will seek... and you will find.”
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And then, “Call upon Him,” to draw [Him| down so that He is revealed in one’s soul, “while He is
near” — for now “the matter is very near,” when “he swallowed wealth and vomits it up” (along the

lines of what is written, “And Havayah spoke to the fish, and it vomited out Jonah”).

Then Isaiah’s next words apply, “call upon Him while He is near”: now “the matter is very near,” because the
kelipah is giving back the spark it swallowed, as the fish gave back Jonah at G-d’s command.

SECTION 5 - 119-10

The eagle’s stages
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3. This is [the meaning of] “As an eagle (nesher) rouses”: through the level of compassion [arising]
from what has dropped off (nashar) and fallen. Of this it is written, “the way of an eagle in the heav-
ens,” for it soars upward to the very highest heights and rises from one elevation to the next

Section 3 returns to the eagle. “As an eagle rouses” is compassion for what has dropped off and fallen, nesh-

er read as noshar. Of this eagle it is said, “the way of an eagle in the heavens”: it soars to the highest heights,
rising from one level to the next.

97 DAY M7 PR WY 10 TR 0OAwa KD 23 TP NRTT IR 0 1772 00nw 13 03 wrny)
(1121 ORI T 0D (b wo] PP TP 121WN NIk

(and see what is written on the meaning and the concept of “heaven” in the discourse beginning
“For this commandment,” regarding “It is not in heaven,” etc.; see there how the level of “heaven”
relates to the mitzvah of teshuvah; along these lines one may explain “the way of an eagle in the
heavens.” And in the Zohar

The parenthesis points to the discourse on “For this commandment,” which explains how “heaven,” in “It is

not in heaven,” is connected with the mitzvah of teshuvah; the same may be said of “the way of an eagle in
the heavens.”
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(Parshas Yisro, 80b) it explains that “heaven” is Tiferes of Atzilus; and see what is written below).

And at first, “rouses its nest,” which is nothing

The Zohar on Yisro explains “heaven” as Tiferes of Atzilus, the attribute associated with compassion. The
Alter Rebbe then reads the verse in stages, beginning with “rouses its nest.”
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but a mere arousal, touching and not touching, in the manner of “reaching and not reaching”
(mati velo mati): that is, G-dliness is revealed upon his soul, and “it touches the soul.”

“Rouses” is only an arousal: it “touches and does not touch,” like the eagle’s hovering in the Jerusalem
Talmud’s image. G-dliness is revealed to the soul and touches it deeply, “to the soul.”
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But it does not touch completely, so as to enter his innermost core (see what is written in the dis-
course beginning “The eyes of all,” in Parshas Matos), and so that “all my bones shall say,
‘Havayah, who is like You?’” Afterwards, “hovers over its fledglings”: it envelops the soul and sur-
rounds it on every side, except that it is nothing

But it does not yet penetrate his innermost core, so that “all my bones” would say “Havayah, who is like
You?” The next stage, “hovers over its fledglings,” is a light that surrounds the soul on every side, though
only as over fledglings. The parenthesis refers to the discourse “The eyes of all” in Parshas Matos.
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but at the level of “its fledglings,” which are small and have no wings. This is the revelation of this
level throughout Pesukei deZimrah, up to the Shema.

Fledglings are small and have no wings of their own. This is the revelation of G-dliness during Pesukei deZ-
imrah, the psalms of praise that lead up to the Shema.
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This is the arousal of mercy in the blessings before the Shema — “In Your abundant mercy, have
mercy on us,” etc., “Our Father, merciful Father,” etc. — which is [the meaning of] “As an eagle,”
etc.,

The eagle’s compassion is expressed in the blessings before the Shema, which plead, “In Your abundant

mercy, have mercy on us... Our Father, merciful Father.” These blessings correspond to the eagle that rous-
es its nest.
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“hovers over its fledglings,” etc. In the Shema, by contrast, through self-sacrifice (mesirus nefesh)
in “One” and in “You shall love... with all your soul,” there is the revelation of the level of teshuvah

“out of the depths,” and through this, “bears him upon its pinions” — “upon,” specifically.

Those blessings are the eagle hovering over its fledglings. The Shema itself is a higher stage: through self-
sacrifice in “One” and “with all your soul” comes teshuvah “out of the depths,” and this is “bears him upon

its pinions,” with stress on the word “upon.”
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For “its pinions” (evraso) is the level of “the limbs (evarin) of the King,” which are the mitzvos,
which are drawings-down of the supernal will as it is enclothed in this physical world, like a thread

of tzitzis made of wool.

“Its pinions” (evraso) is read as evarim, “the limbs of the King,” which are the mitzvos. Each mitzvah draws
the supernal will into something physical in this world, such as the woolen thread of tzitzis.

SR T RYw mnIyn mbwhnwan ahyn ahynbw 1Ry 1137 9TIYn IRy 12wn Y Dax
aRyshiviel ”737:!&7 0112722 [7992% 011791 13201127 170K]

But through the higher teshuvah (teshuvah ila’ah) one arouses the supernal will that is far, far
above the chain of the worlds (hishtalshelus), of which our Sages, of blessed memory, said, “In the

place where penitents (baalei teshuvah) [stand],” etc.

Higher teshuvah, however, reaches the supernal will that is far above the chain of worlds, beyond the will
clothed in the mitzvos. Of this the Sages say, “In the place where penitents stand, the completely righteous

cannot stand.”
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(See what is written about the Shema at the end of the discourse beginning “A psalm, a song at the
dedication of the House.”) And the phrase “over its fledglings” (gozalav) fits well with penitents

specifically, for gozal is explained in Bereishis Rabbah

The parenthesis refers to a discourse on the Shema. It then adds that “over its fledglings” (gozalav) fits peni-
tents in particular, because the Midrash reads gozal also as gazlan, a robber.
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(Parshas Lech, chapter 44) as also a term for a robber (gazlan); and the sinner is called one who
“robs his father and his mother,” as our Sages, of blessed memory, said (beginning of chapter 6 of
Berachos). But through teshuvah, “darkness is turned into light,” and intentional sins become like
merits.

The Talmud calls one who enjoys this world without a blessing one who “robs his father and his mother,” and

every sinner is called by this name. Yet through teshuvah darkness is turned into light, and intentional sins
become like merits.
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Therefore, from the level of “robbing his father and his mother” comes the level of “As an eagle,”

etc., “hovers over its fledglings,” etc. — and that is, so that “it bears him upon its pinions.”

So the “robber” (gozel) becomes one of the eagle’s “fledglings” (gozalav), over whom it hovers, and this leads
to “bears him upon its pinions.”
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And see what is written in the discourse beginning “Blow the shofar at the New Moon,” regarding
the supernal will having two levels, etc.; see there, for from there the meaning of “upon its pin-
ions” will be understood more fully.

The Alter Rebbe refers to his discourse “Blow the shofar at the New Moon,” which explains that the supernal

will has two levels. That distinction clarifies why the verse says “upon its pinions.”
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And in the Raaya Mehemna, Parshas Pinchas (238b), it explains “bears him” (yisa’ehu) in the sense
of “May Havayah lift up (yisa) His countenance,” etc. (and see what is written on the meaning of
yisa in Parshas Nasso, at the end of the discourse beginning “Thus shall you bless”). Therefore it is
said, “Who is a G-d (Kel) like You, Who bears (nosei) iniquity and passes over transgression,” etc.
The Raaya Mehemna reads “He bears him” (yisa’ehu) like “May Havayah lift up (yisa) His countenance” in

the Priestly Blessing. In the same sense G-d “bears (nosei) iniquity,” lifting it up, and “passes over
transgression.”
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“You give truth to Jacob, kindness to Abraham,” etc. — for it is He Himself Who gives His own truth
and kindness, etc. And then, “Havayah alone led him,” etc. The level of Havayah is the level of con-

traction (tzimtzum) and of the spreading forth of the flow, etc.,

The next verse in Micah, “You give truth to Jacob, kindness to Abraham,” means that G-d gives His own truth
and kindness. Then comes the verse after ours, “Havayah alone led him”: the Name Havayah stands for con-

traction and the spreading forth of the flow.
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which is the level of the order of the drawings-down and of the chain of the worlds (hishtalshelus);
whereas “alone” (badad) is the level of “He alone,” as before the world was created — that is, the

level of “Before Havayah you shall be purified,” of Yom Kippur.

Havayah is the order of the descending worlds, whereas “alone” (badad) is G-d alone, as before creation.
That is the level of Yom Kippur, “Before Havayah you shall be purified,” read as a level above even the Name
Havayah.
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(One may further explain “As an eagle rouses,” etc. For it was explained above that at the Giving of
the Torah, and likewise as long as the Holy Temple stood, there was a revelation of G-dliness from
the level of the life-force in its general and collective expression (klalus), which is above the level of
the angels — the face of a lion, etc., and the face of an eagle, etc.

The Alter Rebbe offers a further reading. As explained above, at Sinai and in the Temple era G-dliness was re-
vealed from a level above the angels, above the faces of the lion and the eagle.
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If so, it is understood that the revelation of the Thirteen Attributes of Mercy is certainly the level of
great mercy, far, far above the level and rung of the face of an eagle. And see what is written in the
discourse beginning “A Song of Ascents: Out of the depths,” on there being two levels of compas-
sion, “merciful Father” (Av HaRachaman) and “Father of mercy” (Av HaRachamim), etc.;

It follows that the Thirteen Attributes of Mercy are a great mercy far above the eagle’s face. He refers to the

discourse “A Song of Ascents: Out of the depths,” which distinguishes two levels of compassion, “merciful
Father” (Av HaRachaman) and “Father of mercy” (Av HaRachamim).
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see there. If so, one may say the meaning is as follows: “As an eagle rouses its nest,” etc., is an
analogy. Just as mercy is drawn down through the level of the face of an eagle in the Chariot over
the soul’s descent into the physical body and the animal soul — as it is written regarding the
Exodus from Egypt, “And I bore you on eagles’ wings,” etc. —

On this reading the eagle is an analogy. The eagle’s face in the Chariot draws mercy onto the soul that has
descended into a body and an animal soul, as at the Exodus, when G-d bore Israel “on eagles’ wings.”
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so too, and infinitely more so, is what afterwards comes about through this: “Havayah alone led
him” — that is, the revelation of great mercy, the Thirteen Attributes of Mercy, which are revealed
on Yom Kippur, through which “alone He led him,” that is, in the very essence of the Infinite Light
(Or Ein Sof), as in the words, “And bring us back in complete teshuvah before You.”

Infinitely greater is what follows: “Havayah alone led him,” the great mercy of the Thirteen Attributes re-

vealed on Yom Kippur. Then G-d leads the soul “alone,” in the very essence of the Infinite Light, as we pray
in the weekday Amidah, “Bring us back in complete teshuvah before You.”
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Accordingly, the meaning of “bears him upon its pinions,” in connection with “an eagle rouses,”
refers specifically to positive commandments. For regarding positive commandments our Sages, of
blessed memory, said, “If a person transgressed a positive commandment and repented, he does
not move from there before he is pardoned”; for this he does not need Yom Kippur specifically.
Accordingly, “bears him upon its pinions,” the eagle’s work, applies to positive commandments. The Talmud

teaches that one who neglects a positive commandment and repents is forgiven at once, without needing

Yom Kippur.
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This is “upon its pinions”: for “the 248 commandments are the 248 limbs of the King,” and this
comes through “As an eagle rouses,” etc. However, through the Thirteen Attributes of Mercy that
are revealed on Yom Kippur, together with teshuvah, even transgressions of prohibitions are recti-
fied and pardoned; for the prohibitions are higher than the positive commandments, since the pos-
itive commandments depend on the vav and hei of the Name Havayah, and the prohibitions de-
pend on the yud and hei.

The pinions are the 248 commandments, “the 248 limbs of the King,” and their repair comes through the

eagle’s compassion. Prohibitions are rooted higher, in the first letters of the Name (yud-hei), while positive

commandments are rooted in its last letters (vav-hei); their transgressions are repaired only by the Thirteen

Attributes revealed on Yom Kippur together with teshuvah.
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But since Yom Kippur is the level of “Before Havayah you shall be purified,” higher even than the
level of yud-hei — and this is “alone He led him,” etc. — therefore the blemishes, iniquities and
transgressions of the prohibitions are also rectified. And see what is written in the discourse begin-
ning “For the mountains may depart.”

Yom Kippur reaches “before Havayah,” above even yud-hei, and that is “alone He led him.” So even blem-

ishes and transgressions of prohibitions are repaired; the Alter Rebbe refers to his discourse “For the moun-

tains may depart.”
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It may also be said that “As an eagle rouses” is the Thirteen Attributes of Mercy that are revealed in
the month of Elul, according to what is written in Zohar HaRakia, at the beginning of Bereishis,
that the thirteen petals of the rose are the twelve oxen of Beriah, “and the sea upon them,” etc.; see
there. And “Havayah alone led him” is the Thirteen Attributes of Mercy that are revealed on Yom
Kippur.

Another reading: “As an eagle rouses” is the Thirteen Attributes of Mercy as revealed in Elul, and “Havayah
alone led him” is the same attributes as revealed on Yom Kippur. Zohar HaRakia identifies the rose’s thir-
teen petals with the twelve oxen of Beriah and “the Sea upon them.”
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And see on “alone He led him” in Midrash Rabbah, Parshas Balak, regarding “Behold, it is a people
that dwells alone.”) (Zohar, Part I, 26a; Part III, 124b, 210b, 298b; and in the Arizal’s Likkutei

Torah, end of Parshas Ha’azinu.)

The parenthesis also cites the Midrash that links “a people that dwells alone” with “Havayah alone led him,”
together with passages of the Zohar and the Arizal’s Likkutei Torah on Ha’azinu.

RITT 0172 1729 7 2w 1219 AW D PSR 27D W YWY 2 W M0 [hannn Sy BAPIY
[yaw nx>apal WP 01° 553 mPann m 1°y1 7ORM

And in Emek HaMelech, at the end of Shaar 3 and in Shaar 6, at the end of chapter 46, it is ex-
plained that this is the meaning of “And Havayah alone shall be exalted on that day.” And a glim-

mer of this is revealed every day in the Shema,

Emek HaMelech explains that this is “Havayah alone shall be exalted on that day,” the revelation of G-d

alone. A glimmer of this is revealed every day in the Shema.
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for every day there must be a small drawing down, so that it be revealed in the Ten Days of
Teshuvah and on Yom Kippur in a general way. For such is the rule of the Torah: a general state-

ment, a particular, and a general statement again — so that there is included again

Each day a small measure of this revelation must be drawn down, so that it can be revealed as a whole in the
Ten Days of Teshuvah and on Yom Kippur. This follows the Torah’s rule of interpretation: general, particu-
lar, and general again.
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what was divided into finest particulars each day, so that through this there will be a revelation of
the general (klalus); for the particular is drawn from the revelation of the general, etc. And see

Rashi’s commentary (on Job, chapter 39, [verse] 27) regarding “the eagle mounts up.”

What was spread into countless particulars day by day is gathered again into one general revelation, for
every particular is drawn from the general. The Alter Rebbe adds a reference to Rashi on Job’s “the eagle
mounts up,” which Rashi explains through “As an eagle rouses its nest” and Yom Kippur.
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Now, it is through the teshuvah from the depth of the heart mentioned above that it is said, “He
guarded him like the pupil of His eye.” For the pupil (ishon), the “daughter of the eye” (bas ayin), is

the darkness in the eye, and specifically in it

Teshuvah from the depth of the heart is also “He guarded him like the pupil of His eye.” The pupil, the
“daughter of the eye,” is the dark part of the eye.
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is that which gives light, and the essence of a person’s sight is revealed — it is with it that a person
sees. So too, through the darkness with which a person darkens himself in the bitterness of his

soul, in the depth of the heart, the revelation of the supernal will shines.

Yet precisely in the dark pupil is the light by which a person sees. So too, when a person darkens himself
with bitterness of soul in the depth of his heart, the revelation of the supernal will shines in him.
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And this is “He found him in a desert land”: because he was in the desert, “in a parched land,” etc.
And this is “Who is this coming up from the desert?” — her elevation is from the desert, and her
departure is from the desert, etc.

That is why the verse says “He found him in a desert land”: the soul was in the desert, a parched land, and

there it is found. So too, “Who is this coming up from the desert?”: both the rise and the departure come
from the desert itself.

IN ONE'S AVODAH

Every moment of inspiration must be guarded through Torah study, or the G-dly spark it revealed is lost.
When one has been negligent, the answer is teshuvah from the depth of the heart, a bitter and honest
reckoning that, like the dark pupil of the eye, becomes the place where G-d’s will shines. Each day’s prayer
draws a little of this, in the pleas for mercy before the Shema and in self-sacrifice in the Shema, so that it
can be revealed in full in the Ten Days of Teshuvah and on Yom Kippur.

QUESTIONS FOR DISCUSSION

1. Why does the maamar read “He found him in a desert land” as describing the soul, and what makes the
body a “desert” for it?

2. How do the faces of the lion, the ox and the eagle differ, and why does exile require receiving love and awe
through the angels?

3. What does it mean to be a “negligent guardian” of the G-dly spark, and how does Torah study guard it?

4. Why can teshuvah from the depths reach a level where “transgression has no place,” beyond the mitzvos
themselves?

5. How can darkness, like the pupil of the eye or the desert, become the source of light and ascent?
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This is the Mitteler Rebbe’s transcript of this maamar.
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The verse of Ha’azinu compares G-d’s care for Israel in
the wilderness to an eagle that rouses its nest, hovers over
its young and carries them on its wings. The whole maa-
mar is an explanation of this verse.

Deuteronomy 32:11%”:27% 0°737
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As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Ben Zoma, contemplating the work of creation, compares
“the spirit of G-d hovering” over the waters to the eagle
that “hovers over its fledglings”: as the eagle’s hovering
touches and does not touch, so does that hovering. The
maamar later uses this “touching and not touching” for
the first stage of the eagle’s arousal.
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It also happened that Rebbi Joshua was on the road when
Ben Zoma came towards him. He greeted him but he did not
answer. He asked him, from where and whence, Ben Zoma?
He told him, I was observing the Creation, and the distance
between the upper waters and the lower waters is (one) [a
full] opening of a hand-breadth. It says here “hovering”,
and it says there, as an eagle watches his nest, over his
chicks he hovers. 32:11.. Since in case of the hovering men-
tioned there it means ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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The Zohar on Yisro explains “I bore you on eagles’ wings”
as “with mercy,” citing “As an eagle rouses its nest” and
“the way of an eagle in the heavens”: the eagle is merciful
to its young. The Alter Rebbe draws on this page again in
section 3.

Zohar, Yitro 15:277-17:2861757:1*>-1"1¥:1”1 170° 717 190

rm° 19PNA By 13 Y WD

The Zohar on Beha’aloscha brings this verse in a passage
about an eagle that raises its wings and covers the bodys; it
is one of the places the Alter Rebbe lists where the verse is
expounded.

Zohar, Beha'alotcha 18:110-20:122->"p:n”> qn1?yna ,7m1 790
2”op’)

The second group contained fifty-four thousand and four
hundred besides those of the lower grades, who were innu-
merable. The third group, which followed behind, contained
fifty-seven thousand and four hundred. So soon as the first
standard began to march the tabernacle was taken down,
and all the Levites chanted hymns, and the lords of praise
were all ranged there “for the spirit of the Hayoth was in the
Ophanim (Wheels)”. The second standard bore on it the
Eagle, symbolic of the angel Uriel, and was ranged on the
south. Two ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

MY PRNA Y P Y WD

The Zohar on Pinchas opens with this verse and says that
no creature in the world is as merciful to its young as the
eagle. This is the basis for the maamar’s identification of
the eagle with compassion.

Zohar, Pinchas 65:381-67:3903”w:1”0-RX"2W: 71”0 D10 7111 100

M0 PRMA BY 1IP0I

The Raaya Mehemna on Pinchas reads the verse phrase by
phrase: “its pinions” (evraso) is the limb in which a per-
son does a mitzvah, called a limb of the Shechinah, and
“He bears him” is like “May Havayah lift up His counte-
nance.” The Alter Rebbe quotes this reading in section 3.

Zohar, Pinchas 79:489-81:500p”n:X”2-1”2n:1”y DM 7111 120

M7 PRNIA DY 1P Y WD

The Zohar on Ha’azinu explains “He found him in a desert
land” and says that from then on G-d led Israel in every
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generation with mercy, as it is written, “As an eagle rouses
its nest.”

Zohar, Ha'Azinu 12:231-15:242-8”%7:2" 11817 77 990
1Y

9 (w1 1)

A handwritten note points to an explanation of “Kenesh-
er” in two manuscript volumes.
KEHOT'S NOTE
7203] .[3] (2 ,7W) 2 712 02 (R 1Y) PW DYLIYET a0y WD 1IR3
.[470 °D72 9”TR P2 N*°7802

10 | Kehot’s note points to Deuteronomy 32:10-11 for these
words.

Deuteronomy 32:10-11x">-:2”% 0”127

73R 173727 1731927 17112207 TReP ‘?‘?’ N2 127R PN MRER’

-5y AARY? 0P 1DID WADY AN RNADY 1R Y WD Y

Bispiy

He found him in a desert land, and in the waste, a howling

wilderness; He compassed him about, He cared for him, He

kept him as the apple of His eye. As an eagle that stirreth up

her nest, Hovereth over her young, Spreadeth abroad her

wings, taketh them, Beareth them on her pinions—
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

" 9271 PRI 1INSR°

“He found him in a desert land, in a desolate, howling
waste.” The Alter Rebbe reads the desert as the state of the
G-dly soul that has followed the transient body.
Deuteronomy 32:10:2”% 0°127
TR A3 1M MIIIO? W7 972 3N AT TN NI
Ay
He found him in a desert land, and in the waste, a howling
wilderness; He compassed him about, He cared for him, He
kept him as the apple of His eye.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 MY M pon D

“For Havayah’s portion is His people; Jacob is the lot of
His inheritance.” The Alter Rebbe takes the “portion” to be
the soul itself, a part of Havayah.
Deuteronomy 32:9'0:3°% 0°727
:in2m3 921 3Py iy Havayah pon »2
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

13 Bynn 1-198 pon

Job speaks of “the portion of G-d from above.” Chassidus
applies the phrase to the G-dly soul, and the Alter Rebbe
uses it to explain “Havayah’s portion is His people.”

Job 31:2°2:x”% 21K
PRRR PTY NP1 Py mivK pon

For what would be the portion of G-d from above, And the
heritage of the Almighty from on high?

likuteitorah.com/likkutei-torah/haazinu/4/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 2
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LN

15 XA DRPITW PPIYT N0

Part of this passage is copied in that discourse, with
changes and additions.
KEHOT'S NOTE
0°"1°2 1°p Y [0”WN NRXIA] .2 Y0 107N nowa oM 772 PNyl P‘?ﬂ
JNTAT QY AR Y A7 277YN qwnna .maoim

16 Ry mavow 23 1om

Rabbi Shimon bar Yochai teaches that wherever Israel was
exiled the Shechinah went with them: when they were ex-
iled to Babylon, the Shechinah was with them. This is why
Ezekiel could see the Chariot in Babylon.

Megillah 29a:4’7:X ©”3 72711

>107 PRI 1230 12 AR RI2 WX o0 13 1iynY 031 XN
— 0°%77 123 Ry 1O — 193 Dipn 923w R T2 YRR
D278n3 onPPR2 AN P27 CNPRN oD MY LTIRY NPov

NX RO N WY MY 17RY N0W — PRP? PTNY 10Y X

RIT T2 VTRV TR LAWY ROR LRI KD 2wy oamaw

.N¥o37 Pan 17y 2
It was taught: R. Shimon b. Yohai said: Come and see how
beloved are Israel to G-d—... every place to which they were
exiled the Shekhinah (G-d’s Divine Presence) went with
them. They were exiled to Egypt and the Shekhinah was with
them, as it says, “Did I reveal myself to the house of your fa-
ther when they were in Egypt” (Il Samuel 2:27). They were
exiled to Babylon, and the Shekhinah was with them, as it
says, “For your sake I was sent to Babylon” (Isaiah 43:14).
Andwhen ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

X L,00 P7an

17 9137 7IN2 2N

Ezekiel opens his book: “I was among the exiles by the riv-
er Kevar; the heavens opened and I saw visions of G-d.”
The Alter Rebbe cites it to show that the vision came in
exile.
Ezekiel 1:1'X:X Dxp1°
377y 727702 XY WIN? AYRN2 *Y*IN3 MY 0w U1
:DPP2X NI TN D72 023 122
Now it came to pass in the thirtieth year, in the fourth
month, in the fifth day of the month, as I was among the
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18

captives by the river Chebar that the heavens were opened,
and I saw visions of G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

XX ORI

In Ezekiel’s vision each of the four living creatures had the
face of a man, the face of a lion on the right, the face of an
ox on the left, and the face of an eagle. The Alter Rebbe
takes these faces as the angelic channels through which
G-dliness reached Ezekiel in exile.

Ezekiel 1:10”:'x Hxptn»

U39 DNYIWY PRIIPN MK 39 O %3 4R MR
INY2IN? IWIID 1NYIIN? Pnn

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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Moses reminds Israel: “Face to face Havayah spoke with
you on the mountain, from the midst of the fire.” The Alter
Rebbe reads “face to face” as revelation without any inter-
mediary or garment.

Deuteronomy 5:4°7:’1 0°127
:WRT TIAM 772 0IRY °1 137 0°192 0738
The L-RD spoke with you face to face in the mount out of the

midst of the fire—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,707t

B9o MWaLNT MYYAR 2 93 0°193 01D D

The version there adds a gloss: “See on panim befanim
and on panim el panim (two expressions for ‘face to face’)
in the discourse beginning Re’eh.”
KEHOT'S NOTE
JT(ART 7772 97K 1PIYMY D7D 1Ay YY) AN A0 wInn »Uioa
Y WTIY DTN .15"&1 79°2°Y 11775 0w .20 Y IRT D NP IR
L1DIAR F0AT TANR Y A’ 27yN qwninal .20

PP NN QORI Y v

At the Giving of the Torah “all the people saw the sounds
and the flames.” The Sages read this as seeing what is
heard, and the Alter Rebbe takes it as a sign that sight and
hearing were not divided.

Exodus 20:1570:2 mnw

q77°NRY DD Pip NXY 072NN nPipntny 0oKY oyt
PR TR VI DY R IYY

And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar
off.

likuteitorah.com/likkutei-torah/haazinu/4/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

v L,0 mnw

ANTIT DN PPy YyRwan DX 29N7

Kehot notes that the Mechilta reads “they saw and heard
what is seen,” and some read “what is seen and what is
heard.” Likkutei Sichos discusses the Mechilta’s reading
at length and notes that it implies they saw and heard both
what is seen and what is heard.
KEHOT'S NOTE
TYRMIYY PRIN7 D°0TAY W LRI YR PRI :RDTPAT RN9Oona
w1 ,120 °Y 71 w7932 191K RNPPONT 1072 1°A¥2 .7y am Ix1an
07y YRwAN 1°21 IR 172 1PYmIwI 1°R10 1AW YRwn IRODY 17780

FYIRWR 9NN 172 170 TR 2 PR . . 2000 19

Or HaTorah copies this passage and adds that it is like the
revelation of the soul’s very essence, in which all the pow-
ers are included together, “encompassing” relative to the
powers clothed in the body.
KEHOT'S NOTE
MDOAT TPY DT AP0 M YUP PONYR AN’ Y T 710 MY NTTINA
A°211 2270 P11 PNaw T Nnon 55 0°9175 maw ARy Wi minnn
AN PRI NN 931,10 552 DUwARR WA MDY Nnn caab
»RT 121X IR MPYANT XIT $7°22w $7°2 2237 22101 7P I PIK
WUy N0 Yyt Nnynw

PARAGRAPH 4
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On page 63a of that discourse the Alter Rebbe explains
that an angel cannot carry two missions, while every word
of the Torah, which comes from G-d’s wisdom, includes
the whole Torah.
KEHOT'S NOTE
.X ,30 Npm°p 27Y%

7390 . . PN 1AM N 1D

The Zohar on Bamidbar sets the camps of Israel in the
wilderness opposite the camps of the angels: the camp of
Reuben, on the south, corresponds to the camp of
Michael. Kehot gives this as the source for the lion’s face
being Michael’s camp.

Zohar II1, 118b2 ,n>p »’mt

KEHOT’'S NOTE
22,9 m

TI%° PIRPR 0D
The Zohar says that two angels go with a person, one on
the right and one on the left: if he is meritorious they
guard him, as it is written, “For He will command His an-
gels for you,” and if not, they accuse him.
Zohar, Introduction 24:209-26:220-v71:77> 7n7pn 0t 990
277:970
And this is the inner meaning of the text: Let there be lights
in the firmament of heaven. The omission of the vau from
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27

28

29

the word emoroth (lights) points to complete unity, to the
black light and the white light being only two manifestations
of one indivisible light. The same is symbolised by the
“white cloud by day” and the “cloud of fire by night” (Exod.
13, 21); the two phases of day and night are complementary
to each other, both forming one whole, in order-as we read-
“to give ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

M%7 1PN %D

The Zohar on Vayishlach opens with this verse, in connec-
tion with Jacob’s sending of angels, explaining that from
the moment a person comes into the world the evil incli-
nation accompanies him as his accuser.
Zohar, Vayishlach 1:1-571-"X’R now") 77 100
AND JACOB SENT MESSENGERS (lit. angels), ETC. R. Judah
discoursed on the text: For he will give his angels charge
over thee, to keep thee in all thy ways (Ps. 91, 11). ‘Accord-
ing to the companions,’ he said, ‘the moment a child is born
into the world, the evil prompter straightway attaches him-
self to him, and thenceforth brings accusations against him,
as it says, “sin coucheth at the door” (Gen. 4, 7), the term
“sin” being a designation of the evil prompter,

The Zohar; London, Soncino Press, 1933 (Public Domain)

M%7 1PN %D

The Zohar on Bo speaks of four angels, Michael, Gabriel,
Nuriel and Raphael, who come down with a person by the
merit of the forefathers and of Adam, and of them it is
said, “For He will command His angels for you.”

Zohar, Bo 12:192-14:202277:77°-27%¥p:2”° X2 ,9717 720

And because He Kkilled all the firstborn of the “other side”,
He ordered that the firstborn of Israel should be redeemed,
so that nothing of that “side” should cleave to them. In all
things He watched over Israel like a father over his children.
WITH BITTER HERBS THEY SHALL EAT IT... NEITHER
SHALL YE BREAK A BONE THEREOF. The bitter herbs signi-
fy the Shekinah’s exile with Israel in all their bitter afflic-
tions in Egypt. Why were the bones of the Passover lamb not
allowed to be broken? So that the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

MR 1PIRPR 0D

The Zohar on Ha’azinu says that wherever Israel dwells,
and wherever the sages go, the Holy One, blessed be He, is
with them, and cites “For He will command His angels for

»

you

Zohar, Ha'Azinu 11:221-12:231-X”27:X™

X"99:0™

PRI LM R0

He replied: ‘Of a truth wherever Israel dwell the Holy One,
blessed be He, is among them, and wherever the wise of the
generation walk the Holy One, blessed be He, walks with
them. How do we know? From Jacob, of whom it is written,
“And Jacob went on his way” (Gen. 22, 1), and then, “And
Jacob said when he saw them, This is G-d’s host”. Now let us
join one another and proceed, as I know we are going to the
same place, to pay our respects to ...

likuteitorah.com/likkutei-torah/haazinu/4/
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The Zohar; London, Soncino Press, 1933 (Public Domain)

The Talmud teaches here too that the two ministering an-
gels who accompany a person testify about him, citing
“For He will command His angels for you.”
Taanit 11a:9’v:X X n°yn
5Y 902 NITIPY TR DY IN°2 212K 2772 TOYR R DTN 10K RN
*27 M3 YYN 07221 pYIN RN 1K 97 IRRIY 13 DTN DTN
PPV TR T ,OTNY 19 120 NET vaKPn 30 s KPY 01
JP MR VIR 7D MY

William Davidson, Vocalized Aramaic (CC-BY-NC)

The Talmud expounds the verses of Psalm 91 as blessings,
among them “For He will command His angels for you, to
guard you in all your ways; upon [their] palms they will
bear you up.”

Sanhedrin 103a:15170:X 2" 1°77710

T M PIRYR 37 AmK IR TR IR L1IR 1372 XD 7Y
N TYI0IND 2T 7Y AN ANNE? 008 99 .ITT 222 91000

William Davidson, Vocalized Aramaic (CC-BY-NC)
Rabbi Zerika says that the two ministering angels who ac-

company a person testify about him, as it is written, “For
He will command His angels for you.”

Chagigah 16a:171:X 1”0 13°an
AN n;;’rzm” i) 2 n7°yn 0IR ’7W 1n7gtp’; :D’ﬂ];ix [agalelyy]
%Y 127 X7 1 OR] (N2 927 RO 1 °K) L7900 nne Niny
>IR?R "I MK KR 20 .Y IR ] — 0T PV na
Tp MY TRER 27 MY 32 PTYR 10 LN PRd D
33 PTYR 0T PP 73N 0mIN dm P72 Tme
2R X1 T DX *TY DONY” NI
William Davidson, Vocalized Aramaic (CC-BY-NC)

%85 7y

The Zohar says that one who toils in Torah, when he leaves

this body, goes to be a head over the four Chayos, and of

them it is said, “upon [their] palms they will bear you up.”
Zohar, Bereshit 24:264-25:273-7707:7"2 n°wX71 ,371 9900
A7y:7d
A further lesson can be derived from the words “and from
there it parted”: happy is the man who devotes himself to
the Torah, for when G-d takes him from this body, from the
four elements, he is detached from them and ascends to be-
come the head of the four Hayyoth, as it is written, “and they
shall bear thee on their hands” (Ps. 91, 12). AND THE L-RD
GOD COMMANDED THE MAN, SAYING. It is agreed that the
term “command” in the Scripture always has reference to
the prohibition ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
T3INWY 2993 BY . . TP MR PORDR %2
Kehot’s note points to Psalms 91:10 for these words.

Psalms 91:107:X”% 0°%°1n
12782 272°7K7 YA 7Y PR MIRNTRD
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There shall no evil befall thee, Neither shall any plague
come nigh thy tent.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For He will command His angels for you, to guard you in
all your ways; upon [their] palms they will bear you up, lest
your foot strike a stone.” The Alter Rebbe reads it as the
soul receiving and being lifted up through the angels.

Psalms 91:11-1227>-X7>:X”% 0°2°1N

TIN7R NG DOBIDY SPITTEIR TR ApmE TR 7D
PN 1383

For He will give His angels charge over thee, To keep thee in

all thy ways. They shall bear thee upon their hands, Lest

thou dash thy foot against a stone.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wrp 2189w MNP pn

Tanya asks why these blessings are called the blessings of
the Shema and why they were instituted specifically before
it, the same question this passage answers through the an-
gels described in them.

KEHOT'S NOTE

7°38% TRIR 1PN TP WUP 1972 TNIR IRIP TRDY (bR PIE R°IN XA

.OW 0°219°D V1P IR ,RPIT

"5 29911 %10 TR BN

After the sin of the Golden Calf, Moses tells G-d: “If Your
Face does not go [with us], do not take us up from here,”
refusing to be led by an angel. The Alter Rebbe cites it to
show that in Moses’ days the light came through the
Shechinah itself.
Exodus 33:15770:3°% mnw
R MPYATPR 07077 7710 TR7OK 1R IR
And he said unto Him: ‘If Thy presence go not with me, car-
ry us not up hence.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Before the conquest of Jericho an angel appears to Joshua:
“I am the captain of the host of Havayah; now I have
come.” The Alter Rebbe cites it to show that after Moses,
Israel received through angels.

Joshua 5:1477:1 ywin

T3IR PID7OK YWiNY BBM CNKI ANY NTRIITM IR 0D KD K
A72979R 2277 37K 71 47 R INRYN

And he said: ‘Nay, but I am captain of the host of the L-RD; I

am now come.’ And Joshua fell on his face to the earth, and

bowed down, and said unto him: ‘What saith my lord unto

his servant?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains that to draw down the “fire
above,” a person contemplates the root of his animal soul
in the supernal Chariot, how its creatures are nullified and
burn to be included in G-d’s light; then the light of love
shines on the animal soul too.
KEHOT'S NOTE
.T,72 X303 97yR

STIN2 INY INTRT BN ywia

The Talmud explains the angel’s words to Joshua: Israel
had neglected the afternoon daily offering and now Torah
study, and when asked for which of them he had come, the
angel answered, “Now I have come.”

Megillah 3a:2187:X ) 271

12217 279, nR2 Ry” 32 90K 2DRD 10 AR DY 3P anK .m1in

M1 727 MR PRy 7in2 XINA N77P2 Y
He said to him: This evening you neglected the regular af-
ternoon sacrifice, and now you have neglected the study of
the Torah. Joshua replied: For which of them did you come?
He answered: I have come now. Straightway, “Joshua spent
that night in the midst of the valley [ha-emek]” (Joshua 8:9),
and R. Yohanan said:
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
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Jacob dreamed of a ladder set up on the earth with its top
reaching heaven, and angels of G-d ascending and de-
scending on it. The Alter Rebbe reads the ladder as the
souls of Israel.
Genesis 28:1227:11”2 N°wX12
DOp'7 *IK7W NI MR Y YU AEIN 380 090 Mam T
A3 007 0%y
And he dreamed, and behold a ladder set up on the earth,
and the top of it reached to heaven; and behold the angels of
G-d ascending and descending on it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar reads the ladder of Jacob’s dream as “set up on
the earth” in the lower Shechinah and reaching “heaven”
in the supernal Imma, with the angels of Elokim ascending
and descending on it.

Zohar, Vayikra 40:278-41:28571797:X"1-1"1y:12 R1p™ 711 7190

3TN 237 0010

The Raaya Mehemna calls the ladder the “breath of life,” a
throne for the Name, from which all the souls of Israel are
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hewn.

Zohar, Nasso 4:49-591”1-0"1n:"7 Rw1 7717 7990

mawnn By DN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L[5] .72 (3 ,37D) mvn By X771 97
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Six things preceded the creation of the world: some were
created, and some “arose in thought” to be created, Israel
among them. The Alter Rebbe uses it to show that Israel’s
root is higher than the angels.

Bereshit Rabbah 1:4"7:°X 129 n°wX12

:(2 ,3% ©°91N) o057 1P T2 RO V13T MOWRD VAP R ...
;W BW et wIpnm N°21 DRIWM MART .73 IRD RO 11017
0°21y5” :(° ,0 YWIT) IMRIY I MAIART MKIATP "awnna 1Y
MIp NTY NI :(2,7Y 0°9NN) AR PIn RIS 71N 1273
0197 TI33 RDI” :(2° ,D M) MR Pan wIpRT N3 CoTp
MY 777 (7,3 D°21N) TNRIY I wn DY MY R NwRID
AR MR RPYT 5372 72X 027 Y[ NI wnw "9 a aoyh
,OW) AYYI AMRY P17 000 0703”7 (2,3 OW) INRIY 1wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” Kehot points here
for the angels’ life coming from “the breath of His
mouth.”

Psalms 33:6":3% 0°%1n

:ng;g"?; "B M1 Y 0o 1272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,35 0°%0n R
17120 PINT 25 NP1 NINAY T WD wTR

The Seraphim call to one another, “Holy, holy, holy is
Havayah of Hosts; the whole earth is full of His glory.” The
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Alter Rebbe reads the threefold “holy” as holiness de-
scending through the levels by way of the angels.
Isaiah 6:3°2:1 77°yw°
PIRTT7D PR niR3AY R WITR WiTR WiTR mKY MURN T R
97923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T DN WP

“Israel is holiness (kodesh) to Havayah, the first of His
produce.” The Alter Rebbe reads kodesh as the supernal
holiness itself, the root of Israel’s souls.
Jeremiah 2:32:2 707
DIPPR 2P Y7 MYR? PPIRPI TNRIAN NUYRT R PRI UTR
o
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

23,270

"waT oy "1y "nvaN

“I have come into My garden... I have eaten my honey-
comb with my honey.” The honeycomb is read as the an-
gels, elevated together with the souls of Israel.
Song of Songs 5:1’X:"1 0°°wi1 1°W
WITDY Y APIK "MTDY 1 IR 192 CNNX 1Y K2
:O°TIT 128 INY 0y 190K 3700y "1 Ny
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
XL, wIw

N3 w”nd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] 272 78"221 27D 137 "Nk 177 '[73,71? wrnwa

wo1 ®521 722% Pa2 nanNy

“You shall love Havayah your G-d with all your heart and

with all your soul and with all your might.” “With all your

soul” is read as the soul’s self-sacrifice in the Shema.
Deuteronomy 6:5°77:1 0°7127

TTR223 TWRI223 73377793 RPN M NN DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“To You, Havayah, I lift up my soul”: the soul’s ascent to
its source in the Shema.
Psalms 25:1°X:71”2 0°%°11n
RPK WD TR NT?
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
. SPPR NO73

°1mn PV TONY NN 1D %2 INNDI NN

The Talmud gives the blessing said on waking: “My G-d,
the soul You placed in me is pure... You breathed it into
me... and You will in the future take it from me.” The Alter
Rebbe reads “take it” as the soul’s return to its source.

Berakhot 60b:47:2°0 N1>72
MINX 23 ANTSY DK LAY 23 DNIY MY PR SN 9 7D
AP " APYY TNY ANXY °29p2 MYRTR DX 2 ANND)
PR M P07 VI M °31p2 MRWITY TR 2 K37 TOY? 73
SRR T2 .ninwan 9o 1R L,0onPiva P2 127, niaR Pt
oonn 0vg’ Ning) e
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

N2DIT NDIA2 NANNWNRD)

The Zohar speaks of the spirit that must be cleansed and
repaired “in order to be absorbed into the body of the
King.” The Alter Rebbe uses the phrase for the angels’ in-
clusion in the supernal unity.

Zohar I, 217b2 ,17 R”mt
KEHOT'S NOTE
21X, A0 AR PPy L R

W YN

A Kabbalistic lexicon arranged by entries; Kehot points to
its entry on nesher for reading nesher (eagle) as noshar
(dropping off).
KEHOT'S NOTE
w397y 2py° NPAp AR
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“Let the wicked forsake his way... let him return to
Havayah, and He will have compassion on him.” The com-
passion, the Alter Rebbe says, is for the G-dly spark that
has fallen.
Isaiah 55:7°1:71”117°yw°
11’?‘){5"??51 kil ’-'I"?ts 207 1PRATTR NX UORY 1377 YU 2y
:Miv0% N33
Let the wicked forsake his way, And the man of iniquity his
thoughts; And let him return unto the L-RD, and He will
have compassion upon him, And to our G-d, for He will
abundantly pardon

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

e e Y7

17 KRR

When Rabbi read the verse “He cast down from heaven to
earth” in Lamentations, the scroll fell from his hand and
he said, “From a high roof to a deep pit.” The Alter Rebbe
uses the phrase for the G-dly spark that has fallen into the
body.
Chagigah 5b:16-171>-1"0:2 1 f2°3n
Ni2102 ’NU? Ron %3 7”32 MR R nirp 990 LRI MO "N
XTI 07 RWRD WK T M 9D — PR Donwn 9w
Xy fom "3 XTI WY PpY N K0 I 31 KAPHY
YRR LTPEX DI PN OINIT NIV RINE KPR W KD
:’;31_'? R 27 s MR LRIT 022°Y TIRMY LRIT 112770 RINY RN
B 22pR) KIK PPX AN 2170 XD 0K R
William Davidson, Vocalized Aramaic (CC-BY-NC)

TR TAYD YA mnan

Man was placed “in Gan Eden to work it and to guard it.”
The Alter Rebbe reads it as the duty to guard the revelation
of G-dliness in the soul.
Genesis 2:1511:"2 N°wX12
SAIRY AT2YP TTYIIIR NI DIRT NN DR N R
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

AV ,2 nPwR1a

1130 0w

Ben Azzai teaches that “the reward of a mitzvah is a mitz-
vah.” The Alter Rebbe reads it as: the mitzvah itself, the
G-dliness it draws into the soul, is the reward.

Pirkei Avot 4:2°2:7 max mwn
Rkl iR (- R i Iy i lalgfeb] H?E n137;'? 77 70 IR Ny 12

5% MR ,MER IIWY M2 NI NI MR NI MRy
38,2y

Ben Azzai said: Be quick in performing a minor command-
ment as in the case of a major one, and flee from transgres-
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sion; For one commandment leads to another command-
ment, and transgression leads to another transgression; For
the reward for performing a commandment is another com-
mandment and the reward for committing a transgression is
a transgression.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

RXY2 MENA K17 7180 0w

Tanya, chapter 39, discusses how high a person’s Torah
and mitzvos ascend, and where in Gan Eden his soul rests,
according to the love and awe with which they were done.
KEHOT'S NOTE
0”98 X°INn 5”3 7’57?151 271,778 MAR AR

RPN DOWAN NS

G-d rebukes a people whose “fear of Me is a command-
ment of men learned by rote.” The Alter Rebbe applies it
to mitzvos done out of habit.

Isaiah 29:13x7:v73 1°yw”

PO7 9271 1722 YRR VDI MIT DYT WA 0D 197 3TTR MR
TR DOWIR MR X DNXT > 23

And the L-rd said: Forasmuch as this people draw near, and

with their mouth and with their lips do honour Me, But have

removed their heart far from Me, And their fear of Me is a

commandment of men learned by rote;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1°2WR 1M P10 .. Q%AW DOPTR

Rav used to say that the World to Come has no eating or

drinking; rather, the righteous sit with their crowns on

their heads and delight in the radiance of the Shechinah.
Berakhot 17a:1227%:X > 11272
32 1K X277 079y X327 0y MO 02y XY 1377 AvID3 KoM
K21 RIR KDY 1ARY Kipn KDY 19271 717972 KDY AW KDY 070K KD
D731 DIPYNT3 DIPRTILY) PIVP DTS KPK LMD K9 M

JARYTY 12IRM DORORT DR NI DRI 11O 10

It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

XL M072

AW enEa.L L At nrTa

That discourse asks how one hour of teshuvah and good
deeds in this world can be better than all the life of the
World to Come, when their purpose is to make garments
for the soul to enjoy the radiance of the Shechinah there.
KEHOT'S NOTE
XU RMN
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“G-d has made the one opposite the other.” The Alter
Rebbe applies it to the two directions of thought: drawn
from G-d, or from the other side.

Ecclesiastes 7:1477>:t noip

ey ng'n@y’? M-NR 03 X7 Ay 02 2iv2 1 n2iv o2
STRINR 1R DR R¥R? KPY 1127729 DOP2RT

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

L nep

Q3°Mawnn "Mawnn K °3

“For My thoughts are not your thoughts, nor are your ways
My ways.” The Alter Rebbe reads it as conditional: when
your ways are not My ways, My thoughts are not your
thoughts.

Isaiah 55:8'm:17117°yw°

’M O3 377 8297 K21 0w *Niawms K7 72
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,13 7Y
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On “Her husband is known in the gates,” the Zohar says
that the Holy One, blessed be He, is known to each person
according to what he measures in his heart, each as far as
he is able to cleave to Him. The Alter Rebbe uses the idea
for each person’s love “according to his own measure.”
Zohar I, 103ar ,2p R”m
KEHOT'S NOTE
2R R

PARAGRAPH 8

68

1AW 7 91w 2°9902 NNORTD

The Gemara expounds “the statutes and the ordinances...
which you shall guard”: “which you shall guard” is
Mishnah. Kehot cites it as a similar teaching.
Kiddushin 37a:4-5"1-"1:X "2 1217
DITTRR PR - PDOpnT NPRY NI unT 7Pm il XM
it - "niwy?” TN 9T - PNRYA WK .0°T0 9K - "DP0DwRY”
7782 KPR 022791 1717 XD 1713 nignn 93 P10 - 7y by
,0°1°0 22 R IRTRT PY 0770 0AR WK 0020 997 :ani? Tntn
JYIRD” iR TR 27IRD ARIND 172 PIND 172 00381 3 94?
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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On “Guard and hearken,” Rashi explains: “Guard” is
Mishnah, which you must guard within you so that you do

not forget it. Kehot points here for the Alter Rebbe’s
found in the books.”

as is

Rashi on Deuteronomy 12:28175:27° 0>127 9y >"v1
IMRIY 122¥2 MWD KPY 13022 AT T ANKY mawn it
YRUNY WK N7 0N ," 73032 DIREN °3 0°Y3 97 (273 *Hwn)
DR :(°7190 7¥) Apyn 9752 9K mIwn 9202 APRY 93 K7 ,0%m
QW) TN MENI PR MEn PPy 12°20 ROAY (001370 9D
:OTX OPY2 W YT 1Y .00
anw KEEP [AND HEAR (understand) ALL THESE WORDS
WHICH I COMMAND THEE] — This (the word nw) implies
the studying of the oral law — that you must keep it within
you that it should not be forgotten, just as it is said,
(Proverbs 22:18) “[And apply thy heart unto my knowledge]
for it is a pleasant thing if thou keep (29nwn) them within
thee”, and only if thou learnest is it possible that thou wilt
understand and fulfil the commands, but one who is not
amongst those who study ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) + Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

1M139 270 D
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
J[a] M 137 10 %0 (27y0 ,nn) R”mM

1235 210 5 QPPN N

Rabbi Abba reads “And G-d saw the light, that it was good”
as “good to hide away”: the first light was hidden away.

Zohar, Bereshit 70:139—14811”73.7-!5”‘7?:’57 N°WRI2 ,70 7180

AND GOD SAW THE LIGHT AND DIVIDED. Said R. Isaac:
‘This implies, as we have explained, that he foresaw the
works of the wicked and stored the light away.” R. Abba said:
‘He saw its radiance flashing from one end of the world to
the other, and concluded that it was better to store it away in
order that sinners might not have the benefit of it.”

The Zohar; London, Soncino Press, 1933 (Public Domain)

m91N2 13

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
yRwn 191 (X 27 ,LHR) AMIANRn Y MINTR 10X (T ,0°) N2Tha Y
.[2] AP TR LI RN

17102912

The Zohar on Terumah says that had the first light been
hidden away entirely the world could not stand; it was hid-
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den and sown like a seed, and wherever people toil in
Torah at night a thread of that hidden light comes forth.

Zohar, Terumah 37:415-38:424-1"vn:™% mn M 120
775n:1m"

Said R. Judah: ‘Had it been hidden away altogether, the
world would not have been able to exist for one moment. But
it was only hidden like a seed which generates others, seeds
and fruits, and the world is sustained by it. There is not a day
that something does not emanate from that light to sustain
all things, for it is with this that the Holy One nourishes the
world. Moreover, whenever the Torah is studied by night, a
little thread of this hidden light steals down and plays ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1mn bo1an v

“When you build a new house, make a parapet for your
roof, so that you do not bring blood upon your house if the
one who falls should fall from it.” The Alter Rebbe borrows
the words for guarding the light of love so that it does not
fall away.

Deuteronomy 22:8°11:273 0°127

29773 022 00T DUPNTRYY A7 MRYR NPy ¥R 172 3N 02
2mn 20

When thou buildest a new house, then thou shalt make a

parapet for thy roof, that thou bring not blood upon thy

house, if any man fall from thence.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AN 1ANBRN

Or HaTorah explains “another will find it”: through this
the flow descends to the external forces.
KEHOT'S NOTE
L2DTMR Y IIRA NPMIR — 70NN YOw T YY1

2 yWwD 0T "NR®IY PN 012

“Hear, O heavens... Children I have raised and exalted,
and they have transgressed against Me.” The Alter Rebbe
reads “transgressed against Me” as negligence with the
G-dly spark.
Isaiah 1:2°2:°X 1°yw”
WYR Om) NI PAPIA 0733 73T 1 72 PIN IR 0O Ry
Hee)
Hear, O heavens, and give ear, O earth, For the L-RD hath
spoken: Children I have reared, and brought up, And they
have rebelled against Me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,R 7YY

ywn by 1293

In the Idra Rabba, the third adornment of the supernal
beard is a path beneath the nose where no hair grows, be-
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cause it is written “and passes over transgression”: a path
made for passing over.

Zohar, Idra Rabba 13:123-15:134-3"2p:3”> K27 RN ,7717 790
TRy

ywo oy 9
The Zohar on Vayigash says that the sins of the world are

not passed over and atoned until they are joined together
as one, and cites “and passes over transgression.”

Zohar, Vayigash 3:26-5:36172:1-173:"3 w3 7711 190

M3 PR "1 P10 o Pan A

That discourse explains “Who is a G-d like You” as the
Thirteen Attributes: Kel is kindness, flowing without end
from the Infinite Light down to the lowest place.

KEHOT'S NOTE

TPITTR PIAR7 °02 OPIX P10 173y 17277 PnNn owY) T,0 9OY IR

03 7N .PI0D 8 1PAP :APANaT aw nPana oy 1ot 0pn —

L(77¥7 19,2797 ,1D 20ynwh 0T 1o

W% 1N A NPTR AN

“If you are righteous, what do you give Him, or what does
He receive from your hand?” At the level above the chain
of worlds, neither righteousness nor sin makes a

difference.
Job 35:71:17% 2R
:Mig? AT X A2 1NN DRTEON
If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,7 PR

B-N WS . L 2Wwn ona Y
This passage is quoted in Or HaTorah on the Prophets and
Writings.
KEHOT'S NOTE
L3090’y 771 N7MIRA R

BN W0 130217 RPN Yea o

“He swallowed wealth and vomits it up; G-d drives it out of
his belly,” said of the wicked man’s ill-gotten gain. The
Alter Rebbe applies it to the kelipah forced to give up the
G-dly spark.
Job 20:15170:0 27X
2% 30T 3028 11K Y23 2
He hath swallowed down riches, and he shall vomit them up
again; G-d shall cast them out of his belly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

M0 P-N M AR YW . L PO YW D)

Kehot points to Or HaTorah on Bereishis for this explana-

tion of the Thirteen Attributes and “Who is a G-d like You.”
KEHOT'S NOTE

.2,020N T 972 NPYRA2 07K AR
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The Thirteen Attributes of Mercy begin “Havayah,
Havayah, G-d (Kel), merciful and gracious.” The Name
Kel links them to “Who is a G-d (Kel) like You” and to “G-d

(Kel) drives it out of his belly.”
Exodus 34:67:7°% mnw
TONTIT) WIEK TIX PIM DI X N UM RPN IRy o Nayn
gaiahy)

And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,70 mnw

NX¥n°2 7”72

There “When you go out to war” is the soul’s war of one
side against the other; one is then “above your enemies,”
in the point of the heart, which they cannot reach, and
“you take his captives captive” means that evil is trans-
formed into good by the removal of the soiled garments.
KEHOT'S NOTE
O°KRI¥T 077227 NI0M2 2907 YR 1HANIY 1AW N°awT 1PAYa” R0 Doy
.X,%NN A7 7970 NPWRI2 NPTIR — 70

Ny o
The Gemara explains “Seek Havayah while He may be
found” as the ten days between Rosh Hashanah and Yom
Kippur.
Rosh Hashanah 18ax n»> mwi wx9
KEHOT'S NOTE
KL,

NIPON PISeI Maw n
This explanation is quoted in Or HaTorah; in the Shir
HaShirim volume it adds: “that is, through the revelation
from the level of ‘Who is a G-d (Kel) like You.’”
KEHOT'S NOTE
M9PAT PP MY VoI Y R 970 wrAwY AR Y wWrw NUTIRD RN
7m0 B-X o onan

own anwpN

“And from there you will seek Havayah your G-d, and you
will find [Him], if you search for Him with all your heart
and with all your soul.”
Deuteronomy 4:291”3:’7 0°727
“233 7337773 WY "3 XYM TRAK MNE 0P DOwRR
ElEH
But from thence ye will seek the L-RD thy G-d; and thou
shalt find Him, if thou search after Him with all thy heart
and with all thy soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For the matter is very near to you, in your mouth and in
your heart, to do it.” The Alter Rebbe uses it for the near-
ness of G-d in these days.

Deuteronomy 30:1477:"> 0”127
ANy 722721 79702 TR 9277 PR 273
But the word is very nigh unto thee, in thy mouth, and in thy

heart, that thou mayest do it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7YPwan By 20 WY L . N2 aon

The Gemara discusses the four kinds of guardians and
which Torah passage speaks of each, the first passage be-
ing about the unpaid guardian. The unpaid guardian is li-
able for negligence, and the Alter Rebbe applies this to
guarding the G-dly spark.

Bava Metzia 94b2 773 Xy°%Xn X223

Exodus 22:61:275 mnw

NZOX UORT N°31 213 W7 0°727IX q02 INYTON UK 10D

{030 0P 2337
If a man deliver unto his neighbour money or stuff to keep,
and it be stolen out of the man’s house; if the thief be found,

he shall pay double.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ORI KT Y TPOPN MPADA LT 1,30 mnw 27V .2 ,T% »a
ROW *9% X7 I ,AYPWDI 20w D17 AW 13 13077 N MR
TWRD YWD P 1D 990 N 0932 10N 1772 TP NI DR 20 Y
YWD %3 11591 117 Drn 07NN 1K 571N ,IMITIY 09233 1213 TARN

”0o0w 07701 02752 10N% PPORM 1IN NRY2 1YW D
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“Who is a G-d like You, Who bears iniquity and passes
over transgression for the remnant of His heritage.” The
text connects it with the Thirteen Attributes of Mercy and
reads it as a level where transgression has no place.

Micah 7:181:t 191
TY? PINITR? NP NUIRYY YERThY 13 11y REpd Tind Pxon

R 700 Y073 18R
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

10,1 0%n

M TPARTD DOPRYRR

“A Song of Ascents: Out of the depths I have called You,
Havayah.” The Alter Rebbe reads it as teshuvah from the
depth of the heart.
Psalms 130:1°%:%”p 0°%°11n
PNRYP DoRpRYRn NPYRT Y
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A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.X,9Pp o°%nn

INXR2 7 WY
“Seek Havayah while He may be found; call upon Him
while He is near.” The Sages apply it to the Ten Days of
Teshuvah.
Isaiah 55:6":71”117°yw°
:219p inina R INZRI2°0 W
Seek ye the L-RD while He may be found, Call ye upon Him
while He is near;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

O, mavyw

739 NN NP2 ATR T IR

“And Havayah spoke to the fish, and it vomited out Jonah

onto dry land”: the image of the kelipah giving back what

it swallowed.

Jonah 2:11x7:’3 mav

:Y2P07PR 111°"NK X1 372 Havayah 18

And the L-RD spoke unto the fish, and it vomited out Jonah
upon the dry land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X°,2 11

Kehot’s note points to Leviticus 6:1-8:36 for these words.

Leviticus 6:1-8:36172:11-'R:"1 RIp™

PARAGRAPH 9

96

97

DoRW2 WwIn 777

Among the things too wondrous to know is “the way of an
eagle in the heavens.” The Alter Rebbe reads it as the ea-
gle’s compassion rising ever higher.

Proverbs 30:19v7°:°5 “5wn

723 TIM 07222 MARTINT MITPY WOl 977 W2 W 977
R

The way of an eagle in the air; The way of a serpent upon a

rock; The way of a ship in the midst of the sea; And the way

of a man with a young woman.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RO R

DoRW2 WIn 77

Rabbi Shimon explains “the way of an eagle in the
heavens”: “in the heavens” means with mercy, for the ea-
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98

99

100

101

102

gle is merciful to its young. The Alter Rebbe cites this page
for “heaven” as Tiferes of Atzilus.

Zohar, Yitro 15:277-17:2861797:1”>-1"1¥:1”1 170° ,7717 7190

YE HAVE SEEN WHAT I DID UNTO THE EGYPTIANS. AND
HOW I BARE YOU ON EAGLES’ WINGS. What do “eagles’
wings” denote? According to R. Judah, the “eagles” are a
symbol of mercy, as it says: “As an eagle stirreth up her nest,
fluttereth over her young, spreadeth abroad her wings,
taketh them, beareth them on her wings, so the L-rd...”
(Deut. 32, 11). As the eagle watches lovingly over its own
young, but is cruel towards others, so does the Holy One
manifest His loving mercy to Israel and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NN 7800 %0 7772

That discourse on “For this commandment” reads “it is
not hidden from you” as the inner light (memalei) clothed
within the very souls of Israel, and “nor is it far” as the en-
compassing light (sovev), which is not clothed within but
shines from around.
KEHOT'S NOTE
XNy

N7 @oMwa RD

Of the commandment Moses says, “It is not in heaven.”
The discourse cited here connects “heaven” with the mitz-
vah of teshuvah.

Deuteronomy 30:122>:"% 0°727

ANR 1YW 117 R MY 11977y o ANk’ KT 0mwa X
MIPYN

It is not in heaven, that thou shouldest say: “‘Who shall go up

for us to heaven, and bring it unto us, and make us to hear

it, that we may do it?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(27y 2771900 °R) MY
Kehot points to Or HaTorah on Ha’azinu in connection
with this Zohar on Yisro.

KEHOT’'S NOTE
IDANR Y IRG D 07K IRD

"Un NP VR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5] .(% 7D .2 1) X7m

"l R U

Describing the first light of creation, the Zohar speaks of a
light that “reaches and does not reach.”

Zohar, Bereshit 5:28-38m172-1172:71 NPwXI2 Mahrityalole]

When the first point had developed from it, it showed itself
upon it, touching and yet not touching it. When it expanded,
it emerged into being, and thus was light (awr) left from
ether (awir); and this is what we mean by saying that it “had
been” previously; and so it remained. It went up and was
stored away, and there was left of it one dot, which continu-

likuteitorah.com/likkutei-torah/haazinu/4/
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ally approaches by invisible paths the other point, touching
and yet not touching, illuminating it in the manner of the
first point ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

"Un NP VR

The Zohar describes the pursuit of the supernal thought to
be illuminated, a light that “reaches and does not reach.”

Zohar, Noach 15:121—16:131R”5P:T”U-R”DP:1”U 11,7117 7980

It is the desire of the upward-striving thought to pursue af-
ter this and to be illumined by it. In the process a certain
fragment is detached, and from that fragment, through the
pursuit of the upward-striving thought, which reaches and
yet does not reach it, there is a certain illumination. The up-
ward-striving thought is thus illumined by a light undis-
closed and unknowable even to that thought.

The Zohar; London, Soncino Press, 1933 (Public Domain)

woIR Y NYAn

Jeremiah’s words, “and the sword has reached to the

soul,” are borrowed here for a revelation of G-dliness that

touches the soul, though it does not yet enter its innermost

core.

Jeremiah 4:107:717727°

DiPY TnKY 0PW1I°P) M1 OY? DRWD RO 19K °0 027X AR 0K

WITTTY 390 1ya 037 M

Then said I: ‘Ah, L-rd GOD! surely Thou hast greatly de-

ceived this people and Jerusalem, saying: Ye shall have

peace; whereas the sword reacheth unto the soul.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIRRN SNINRY 2

“All my bones shall say, ‘Havayah, who is like You?’”:

G-dliness penetrating a person’s very being, which the
first stage does not yet reach.

Psalms 35:10™:71"% 0°%°11n

2191 3 P *3y 2°¥w 7ind™n Havayah niuRn oningy-o)

o1 1R

All my bones shall say: 'L-RD, who is like unto Thee, Who

deliverest the poor from him that is too strong for him, Yea,

the poor and the needy from him that spoileth him?'

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,12 0%%nn
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On “a turtledove and a young pigeon (gozal)” at the
Covenant between the Parts, the Midrash reads gozal as
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related to gazlan, a robber. The Alter Rebbe uses this to
read “its fledglings” as penitents who were once “robbers.”

Bereshit Rabbah 44771 127 n°wxn2

107 TAN2 170N
Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
L2798 WP YW N7YH L.R70D1 M”IRY 172
108 INW°

The Raaya Mehemna on Pinchas explains “He bears him”
(yisa’ehu) as in “May Havayah lift up (yisa) His counte-
nance to you,” and “its pinions” as the limb with which a
person does a mitzvah.

Zohar, Pinchas 79:489-81:500p”n:X”2-1”0N: 1"y DM 7711 100

109 NN Py IINY?

The last words of the eagle verse, “bears him upon its pin-
ions,” are read here as the teshuvah of the Shema, which
lifts a person above the “limbs” of the mitzvos.

Deuteronomy 32:11x>:177 0°727

:iN72K2y IR 170 101D WD AN YRIATRY 1R Y WD
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth
them on her pinions—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

110 NIBAN QMW RO 1PNAN M2 RITINNAN

There the Alter Rebbe suggests that “bears him upon its
pinions” refers to the mitzvos, the “248 limbs of the King,”
through which G-d lifts a person up, citing the same Raaya
Mehemna; and he notes that elsewhere, on Kenesher ya’ir
(this maamar), it is explained as teshuvah.
KEHOT'S NOTE
.2,u% nhw a oY% X

m (7R 99 °p) 9”220
It cites the Midrash on “a turtledove and a young pigeon
(gozal)”: the gozal is a robber (gazlan), referring there to a
destroyer.

KEHOT'S NOTE
PITIRY2 — "NoNwn WOR Y RPT WY 15'(1 I 10 DA m 27y”
PN Y R 710 303nR

12 AMANRY 172K P13 RTPA RO

Kehot points to the same page for the sinner being called
one who “robs his father and his mother.”

KEHOT'S NOTE

00 17900 712% DIR 2°°0 wR AYPR Y X 790 8730 IR R

.453°y 170 vMpb

113 | Rabbi Chanina bar Papa: whoever benefits from this world
without a blessing is as if he robbed the Holy One, blessed

likuteitorah.com/likkutei-torah/haazinu/4/
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be He, and the Congregation of Israel, as it is said, “He
who robs his father and his mother...”
Berakhot 35b:2°2:1 775 n1512
1N 1373 X223 7T ORI T AT 23 XD 12 KA °3 TN
R PR PN MY PRI NoId KA M2 wATROR i
viTRn x’?rg PR PRY LPNNYn W’N’? RIT 720 yUE PR INIR
no1d N’?}f iR 1R 771 AR NI N’?fj” MRIY LRI N2
SR NIA W0 PX1 7738 00 212 YRUT mRIY ORI
R. Hannina b. Pappa said : Whoever enjoys anything of this
world without a benediction is as though he robbed the Holy
One, blessed be He, and the Community of Israel ; as it is
said, "Whoso robbeth his father or his mother and saith, It is
no transgression, the same is the companion of a destroyer"
(Prov. xxviii, 24) — "father" is none other than the Holy One,
blessed be He ; as it is said, "Is not He thy father that hath
gotten thee?" (Deut. xxxii. 6) ; ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
NP WY NN . L 1AWNR Y

Reish Lakish: great is teshuvah, for through it intentional
sins become like merits; the Gemara explains that this is
teshuvah out of love.
Yoma 86b:3-4'7-3:3 170 X11°
MRIY NI 17 NiRYI MINTMY AR 19373 (whRT U R
LRI T — PIY? R L,PAI9Y2 AW D R0 T 1Y PRI N
RWR AT R WM MRM 171K L5WOn AR R R
ey NPT YU W mRY NP 9 nivyl ninmy
IRV IR ,TIIND IR X XY A (77 D2Y MR78 DY
NIIRBY ANATN NPATI NI 220 MWK "IN 72 PRIMY *27 K
.o YU WY MRIY DTN PY Ry

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,19 R

YWD 2P 12937 NY KW 7100 PR N
“Who is a G-d like You, Who bears iniquity and passes
over transgression.” G-d’s “bearing” of iniquity is linked
here to the eagle that “bears him.”
Micah 7:181:1 1151
Y7 PIMATR? NP1 NRY? YRRy 12y 1Y Ripd Tind PR
X7 7010 ¥EO7D 18K
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

apy° nuN NN

“You give truth to Jacob, kindness to Abraham, as You
swore to our fathers.” The Alter Rebbe reads it as G-d giv-
ing His own truth and kindness.

Micah 7:20°5:1 119°%
107 R APNAR? DY2WITIWR DIIINT TON Y NN 10N
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Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,

17 1R 720N

“Havayah alone led him, and there is no strange god with
Him,” the verse right after the eagle verse. “Alone” is read
as G-d’s essence, as before creation, revealed on Yom
Kippur.

Deuteronomy 32:1227:3”% 0137
101 78 iny X1 11127 772 Havayah
The L-RD alone did lead him, And there was no strange god
with Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
118 11M2° 772

On “a people that dwells alone,” the Midrash says that
when G-d gives Israel joy He gives it to them alone, as it is
said, “Havayah alone led him.”

Bamidbar Rabbah 20:191%:’2 1127 12712

19 11M2° 772

Describing the time when the Shechinah will no longer be
subject to the other side, the Zohar cites “Havayah alone
led him, and there is no strange god with Him.”

Zohar, Bereshit 21:238-2481"37-11"77:X”3 N°wR12 ,7717 180

120 11M2° 772

The Raaya Mehemna on Nasso says that through the Book
of the Zohar Israel will go out of exile with mercy, and
“Havayah alone led him” will be fulfilled in them.

Zohar, Nasso 5:87-6:9337%:1-172:"11 R |77 190

121 1113° 772

The Zohar on Balak explains “Behold, a people that dwells
alone” through “Havayah alone led him.”

Zohar, Balak 45:458-470y"n-n”1n:”n 22,7t 790

122 11M2° 772

The Zohar on Ha’azinu: “Havayah alone led him” means
He alone, not through an angel or any appointed power, as
Moses said, “If Your Face does not go...”

Zohar, Ha'Azinu 12:231-15:242-8”%7:2" 13787 97 990
g~ Rl
123 172% N2 X7 772

Or HaTorah reads badad as bad with an added dalet, bad
meaning “alone” (yechidi).
KEHOT'S NOTE
M B 1299 07 12 7117 IRIR Y X2 N”MINR2

124 Do pRyRn 1w 112

That discourse distinguishes two kinds of compassion: Av
HaRachaman (“merciful Father”) is the compassion that

likuteitorah.com/likkutei-torah/haazinu/4/
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reason calls for, as a person forgives his fellow once or
twice when appeased; Av HaRachamim (“Father of
mercy”) is great mercy without measure, even where rea-
son does not call for pardon.
KEHOT'S NOTE
.7,320 17 9y

125 0°7Ww1 215 By DONN NWN)

“You have seen what I did to Egypt, and I bore you on ea-
gles’ wings and brought you to Me”: the eagle’s compas-
sion at the Exodus.
Exodus 19:47:0” mnw
K21 0MP3 *D32°7Y DINK KXY 07I%07 "N°WY WK DO°K7 oY
2P 0aNY
Ye have seen what I did unto the Egyptians, and how I bore
you on eagles’wings, and brought you unto Myself.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LT,0 mnwe

126 TP bW mawna M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2 5wy nvan

127 w1 mear

G-d asks Job, “Is it at your command that the eagle mounts
up and makes its nest on high?”
Job 39:27175:0”% 2K
:41p 0777 ") W 172 TRTYON
Doth the vulture mount up at thy command, And make her

nest on high?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

128 w1 mear

Rashi explains the eagle as the Shechinah, as it is said, “As
an eagle rouses its nest”: G-d would remove His retinue so
that they would not harm Aaron when he entered the
Sanctuary on Yom Kippur. This links the eagle verse with
Yom Kippur.
Rashi on Job 39:27175:0”% 21K 5y >
0°127) ™1 Y? WD NRIY ,NPOWT WD 373 PR Y OX
TP PR IR122 TIORD P KPY LIPY RonD pron M - (X2
:0"71237 0172
Or is it by your order that the eagle flies high [This refers to]
the Shechinah, as it is said (Deut. 32:11): “As an eagle first
stirs up its nest.” He would remove His court so that they
should not injure Aaron when he entered the sanctuary on
Yom Kippur.

Vocalized Edition (CCO) - The Judaica Press complete Tanach with Rashi,
translated by A. 3. Rosenberg (CC-BY)

129 aw Yy By DTN 12y

One who neglected a positive commandment and repented
is forgiven before he moves from his place; for a prohibi-
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tion, teshuvah suspends the punishment and Yom Kippur
atones. The Alter Rebbe uses this to divide the verse be-
tween positive commandments and prohibitions.

Yoma 86a:71:X 175 X1

0°12 12307 RV L7 1PPNINY 7Y Own 1R — 207 Ry by 12y

o 7N nwn — nawn oy npyn X2 9y nay rooaaiv

.”D2°NKLA 531 02°%Y 9227 M7 0i*2 °2” MRIY .19ON 01237

o nWR — 0MWR APy T N2 ninem nincd Yy Ty

OyYs LIYI CNTRDY MRIY .PRIRR PN LPPIA 0°Mean
oy 0oy

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,12 XY

130 N2PIT 17728 1717 PR TIPSR 1R

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2’nvn nRa

131 NDPIT 192N 1710 PN PPTIPD 1R
Kehot points to Tikkun 30 of the Tikkunei Zohar for the

teaching that the 248 positive commandments are the 248
“limbs of the King.”
Tikkunei Zohar 74a:8°1:X 77y 917 °1pn
ATPRT RIRT RIDOD 712H IRT ,RDOYENRT RTINY KT MIZH TIN
AT MR PUT 07 WK CTPRT NIRRT NTpom 0RO
R2XY NPT KRN TR WK TN 2Y 0K KT PIN ATIAn
BT NS L0 22 98 MK LARAN XAPIY 2Y XD Y AN
TR ,X2PRT 2K 3N P22 T MR R L PTPR N ITRT
KINT XJ0OR YTP WX TiY) MR

Tikkunei Zohar - Vocalized (Public Domain)

132 by oM

The bronze Sea in Solomon’s Temple stood on twelve
oxen, “and the Sea was upon them, above.” Zohar
HaRakia, as cited, sees in the twelve oxen and the Sea the
thirteen petals of the rose.
1 Kings 7:25772: X 0°9%n
YR M 001D 1YY M2iDY 071D YRY p2 by Mawtey Ty
DIPINTPR) APYRPn D2y DM AT oME YWY N33 078
2
It stood upon twelve oxen, three looking toward the north,
and three looking toward the west, and three looking toward
the south, and three looking toward the east; and the seawas
set upon them above, and all their hinder parts were inward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

133 »93°n Mana

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0 ,0"
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134 7owe 1720 oy 1n

Balaam’s words, “Behold, it is a people that dwells alone.”
The Midrash links them to “Havayah alone led him.”

Numbers 23:9'0:372 72722

XD 0% 120° 'f‘[;‘? Oy=17 1NWR NIYIIM 1NN 0% URINTI
20

For from the top of the rocks I see him, And from the hills I

behold him: Lo, it is a people that shall dwell alone, And

shall not be reckoned among the nations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

135 R D70 MWW WA . ORI RYMY) L. pRaE miana
All these references are copied there word for word, sever-
al of them with glosses by the Tzemach Tzedek.

KEHOT'S NOTE
91 9ORY REVR Y 11K D NTMIND DD 1PNV MINIpK RN B
JX7RT IR PO MINAT QY onn

136 vIRY P9 N N NI D
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.(°”37 RN°°72) RIP™ 277 2”0 XA

137 B991 1 vIEY 9o

Among Rabbi Yishmael’s thirteen rules of Torah interpre-
tation is “a general statement, a particular, and a general
statement again.” Kehot points here; the Alter Rebbe ap-
plies the rule to the daily particular revelations gathered
into the general revelation of Yom Kippur.

Sifra, Baraita DeRabbi Yishmael 9°v 5xynw° 2277 Xn*>12 ,X700

138 175 1”7 70 21°N3 WNDa 1Y
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
WD MRIY LAOWAT WD 1P 0070 0 WA 1928 PR 5y oR 27y
o2 WP R X322 1IRD 1P X 19w xobna phon 1o up vy
.’0oeon

139 1109 TIWORD AN

“He guarded him like the pupil of His eye,” in the verse
before the eagle verse. The Alter Rebbe reads the dark
pupil as bitter, deep teshuvah.
Deuteronomy 32:10:2”% 0°137
73R 173727 1731927 1112207 1Y ‘?‘_?j N2 727R PN IMRER’
Ay
He found him in a desert land, and in the waste, a howling
wilderness; He compassed him about, He cared for him, He

kept him as the apple of His eye.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

140 TRRIT NI RPIT I

Kehot points there on the dark pupil in which sight is
revealed.
KEHOT'S NOTE
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141
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99N 71991 YR LTPORY B Y MR DY LAPINR Y IR NPIIR XD
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ialsiaRaiei=Riss ‘A=l

This passage is quoted in Or HaTorah on Bereishis.
KEHOT'S NOTE
.2,3% X 775 NPWRI2 NN RN

=27 1 TR NNT N

“Who is this coming up from the desert like columns of
smoke?” The Alter Rebbe adds that her elevation and her
departure are both from the desert: the rise comes out of
the desert itself.

Song of Songs 3:6"1:3 0> W W

NPaR 99n 131271 T NYvRR 1Y NN 12777 7Y NRT R
901

Who is this that cometh up out of the wilderness Like pillars

of smoke, Perfumed with myrrh and frankincense, With all

powders of the merchant?

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

JgLawrnw

n"yaw oIpna

“In the place where penitents stand, the completely right-
eous cannot stand.” The Alter Rebbe explains it by the su-
pernal will, beyond the chain of worlds, that higher teshu-
vah reaches.

Berakhot 34b:22-23373-273:2 77> n1972
— PRIy NN *PYY DipR AN Y30 MWT I 27T KPP
.”:112?1 pinj‘? mbrg’ Dﬁ'?!g'” MRV LTIV DPR 007N DO
— "pinT” °Rn :Tl'? anR 10 227 .”:i'lQ?” 7 LRY2 ”pin'f?”
1;'[? 297 MAY — P297P7 RM LRIPYR 1772y 12T pin Y
RNWT 20 PO LY
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

2,72 mona
1D 271 1A PYPIo

Kehot points there for “her departure is from the desert.”
KEHOT'S NOTE
X ,20W °Y X 773 773 17K XD

1°22°17 N

The Priestly Blessing: “May Havayah lift up His counte-
nance to you and grant you peace.” The Raaya Mehemna

likuteitorah.com/likkutei-torah/haazinu/4/
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reads “He bears him” in this sense.
Numbers 6:267172:1 12712
:0i%% 77 07 777X 11p Havayah Xty
The L-RD lift up His countenance upon thee, and give thee

peace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19700 1 2aee

“For on this day He will atone for you, to purify you; from
all your sins, before Havayah you shall be purified.” The
Alter Rebbe reads “before Havayah” as a level above the
order of the Name Havayah.
Leviticus 16:30°7:10 X1p™
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For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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