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Give ear, O heavens

Heaven and earth, the Written and the Oral Torah, are witnesses
to Israel because Israel clothe G-d in the Torah: every mitzvah,
and every word learned for its own sake, draws the Infinite Light
into awisdom that on its own is beyond grasp. The power to do

this comes from prayer, from the self-sacrifice of the Shema and

the uniting of the soul’s two hearts, after which Torah learned for

practice falls on the soul like rain and gives it the strength to love

G-d.

DEDICATED IN HONOR OF
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Heaven and earth, the Written and the Oral Torah, are witnesses to Israel because
Israel clothe G-d in the Torah: every mitzvah, and every word learned for its own
sake, draws the Infinite Light into a wisdom that on its own is beyond grasp. The
power to do this comes from prayer, from the self-sacrifice of the Shema and the
uniting of the soul’s two hearts, after which Torah learned for practice falls on the

soul like rain and gives it the strength to love G-d.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Moshe calls on heaven and earth, the pair he made witnesses in Nitzavim. They are the Written Torah,
“heaven,” sham mayim, “there is water,” and the Oral Torah, “earth.” Like water, which takes the color
of its vessel, the Written Torah is rooted in a wisdom beyond grasp and appears as stories and unex-
plained laws until the Sages explain it. The Torahs testify to Israel because each mitzvah, and Torah
learned for its own sake, draws the Infinite Light into the Torah: as a servant dresses the king, Israel
clothe G-d in the Torah, His “glory” and garment. The power for this comes from prayer. Self-sacrifice
is not noisy fervor but bittul; Pesukei deZimra and the contemplation of the angels “circumcise” the
outer heart of the animal soul so that it can unite with the inner heart’s natural love. Isaiah’s three
verbs become thought, speech and action, and the highest service is the servant’s action beyond rea-
son. Then Torah learned for practice falls like rain and gives the strength (0z) to love G-d, provided

that self-sacrifice, its thunder and clouds, came first.
OUTLINE

1 Heaven and earth: the two Torahs 1-2

Moshe’s witnesses, heaven and earth, are the Written and the Oral Torah. The Written Torah is “water”:
rooted in a wisdom beyond grasp, it has no color of its own, and its laws are explained only by the Sages of
the Oral Torah.

2 Why the Torahs are witnesses 13-5

Each mitzvah draws the Infinite Light, far above all wisdom, into the Torah, as “and live in them” and “as
though they had made Me” teach. Learning lishmah, for the Torah’s own sake, calls that light into it; Israel
were created for G-d’s “glory,” the Torah.
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3 The King’s garment f6-7
As a king is seen only in his robes and is dressed by his servant, G-d is revealed only clothed in the Torah,
and Israel clothe Him. “Speak of them” draws the Infinite Light into the Torah, and “which I command you”
binds G-d’s essence to the person.

4 Prayer and self-sacrifice 18-10
The power for this comes from prayer: the love and self-sacrifice of the Shema. Self-sacrifice is bittul, not
noise; even G-d’s “greatness” is nothing before Him. The blessings and Pesukei deZimra stir the soul
through contemplating the angels.

5 Thought, speech and action 1m-12
The animal soul is fed by the angels, its “grass.” “Created, formed, made” are thought, speech and action;
action, the mitzvos, is where a king’s rule is seen.

6 Two hearts 113-14
Obedience beyond reason is the yoke of Heaven. The inner heart loves G-d by nature; the outer heart of
the animal soul must be “circumcised” by contemplation, and prayer from the depths of the heart arous-
es G-d’s own inner light. David asks to be the higher servant.

7 Torah like rain 115

Service in action, then the union of the two hearts, lets the Torah draw the light down. Torah learned for

practice falls like rain and gives the strength (0z) to love G-d, but only after the thunder and clouds of self-

sacrifice.

KEY CONCEPTS

The Written and the Oral Torah 77701 2022w 7710

no oyaw

Heaven and earth, the witnesses Moshe calls on: the
Written Torah is “heaven” and “water,” the Oral Torah is
“earth,” which explains it.

The higher Chochmah (Chochmah Ila’ah) 1151
Ry

G-d’s wisdom as it is beyond any wisdom that can be
known, “wise, but not with a known wisdom”; the root of
the Torah, which therefore has no “color” of its own.

Torah for its own sake (lishmah) 7nw% 770

Learning for the sake of the Torah itself, which “calls” the
Infinite Light and draws it into the Torah.

Garments 07127

The Torah as G-d’s garment and “glory,” put on Him
through Israel; and the soul’s three garments of thought,
speech and action.

likuteitorah.com/likkutei-torah/haazinu/2/

Self-sacrifice (mesirus nefesh) w51 n17°0n

Not loud fervor but bittul: lifting the soul to G-d and not
wanting to be a separate self, intended at “One” in the
Shema.

The inner and the outer heart 2771 n1°11%°M 277 N1P»°1

The inner heart’s natural love for G-d, and the outer heart
of the animal soul, which conceals it and must be “circum-
cised” through contemplation.

Sovev and memalei X521 2210

G-d’s inner and outer dimensions: the light that encom-
passes all worlds and the light that fills them. The arousal
from below awakens even the inner, encompassing light.

Strength (0z) Yy
A name for the Torah: Torah learned for practice gives the
soul the strength to love G-d.
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SECTION 1 - 1-2

Heaven and earth: the two Torahs
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“Give ear, O heavens, and I will speak; and let the earth hear,” etc. “My teaching shall drop like the
rain; my word shall flow like the dew,” etc. Now, in the portion before it, he said, “I call to witness
against you this day the heavens and the earth.”

The maamar opens with the first two verses of Ha’azinu, Moshe’s song: he calls on the heavens and the earth

to listen, and compares his teaching to rain and dew. The Alter Rebbe sets beside them the verse in the pre-
vious portion, Nitzavim, where Moshe calls the same heavens and earth as witnesses against Israel.
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Now, the heavens and the earth are the Written Torah and the Oral Torah. The Written Torah is
called “heavens” (shamayim), for shamayim is a notarikon of sham mayim, “there is water”; and
the Torah is likened to water.

Heaven and earth stand for the two parts of the Torah: the Written Torah, Scripture, and the Oral Torah, the

Sages’ explanation of it. The Written Torah is “heaven” because the Talmud reads shamayim as sham may-
im, “there is water,” and water is a classic image of the Torah.
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As it is written, “Ho, everyone who thirsts, come to the water,” and it is written of Moshe, “For I
drew him out of the water.” That is, by way of analogy, like water, which has no particular color in
its essence; rather, its color changes and turns according to the manner of the vessel’s color: if red,
etc.

Two verses tie water to the Torah and to Moshe, through whom it was given: Isaiah’s call to the thirsty, and

the name Moshe, “drawn from the water.” Water has no color of its own; it takes on the color of whatever ves-
sel holds it.
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So too the Torah: its root is from the level of the higher Chochmah (Chochmah Ila’ah), “wise, but
not with a known wisdom,” which is above the bounds of comprehension and reception. And there-

fore the whole Torah is

Like water, the Torah has no “color” of its own, because its root is in the higher Chochmah, G-d’s wisdom as
it is beyond any wisdom that can be known. Wisdom of that kind cannot be grasped or received as it is.
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only stories of events and nothing more, in which there is no comprehension at all of the depth of

the secrets clothed in them. And even the laws stated in it,

That is why the Written Torah reads like plain stories: its deep secrets are clothed in them and cannot be
seen. Even its laws are not given in full on the surface.
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such as “And Moshe said,” etc., “And Havayah said to Moshe,” etc., are not spelled out and ex-
plained in all their details, until the Sages of the Talmud came and explained it.

Verses such as “And Moshe said” or “And Havayah said to Moshe” introduce laws whose details the Written

Torah leaves unstated. Only when the Sages of the Talmud came, with the Oral Torah, were they explained.

SECTION 2 - 13-5

Why the Torahs are witnesses
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And the Oral Torah is called “earth,” etc. And it is they who are witnesses before the Omnipresent,
blessed be He, concerning Israel, for through them it is evident whether Israel have fulfilled and

accepted the Torah and the mitzvos, because

The Oral Torah is called “earth,” and the two Torahs are the witnesses Moshe called on. They testify concern-

ing Israel because through them one can see whether Israel kept and accepted the Torah and its mitzvos.
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through each and every mitzvah one draws down a revelation of the Infinite Light (Or Ein Sof),
blessed be He, into the Torah, so that there be the level of the indwelling of the Infinite Light,
blessed be He, in the higher Chochmah. For in itself it is exalted and uplifted myriads of levels,
without end, above the level of Chochmah.

Each mitzvah draws a revelation of the Infinite Light, G-d’s own light, into the Torah, so that it comes to

dwell in the higher Chochmah, the Torah’s root. In itself the Infinite Light is endlessly above Chochmah; it
comes to rest there only through the mitzvos.
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And as the saying [goes], “No thought can grasp Him”; only through comprehending the Torah and
fulfilling the mitzvos does one draw down a revelation of His G-dliness, may He be blessed, so that
it rests and is clothed in them.

“No thought can grasp Him” is a phrase from the introduction to the Tikkunei Zohar: G-d in Himself is be-

yond every mind. Yet by understanding Torah and doing the mitzvos, a person draws His G-dliness down so
that it rests and is clothed in them.
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And as it is written, “These are the commandments which a man shall do, and live in them”: “in
them,” precisely. The meaning is that he draws down the Infinite Light from the Life of life, to rest
in them, etc.

The Alter Rebbe joins two verses, “These are the commandments” and “which a man shall do and live in

them.” He stresses “in them”: by doing the mitzvos a person draws the Infinite Light, the Life of life, to rest
within the mitzvos themselves.
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Therefore our Sages, of blessed memory, said: “And you shall do them”: atem is written; [it is| as
though they had made Me, etc. And this is the matter of one who occupies himselfwith Torah for its

own sake (lishmah). And the meaning is: for the sake of the Torah itself.

The Zohar notes that “and you shall do them” is spelled so that it can be read atem, and teaches that whoever
keeps the mitzvos “makes” G-d above, as it were: “It is as though they had made Me.” The Alter Rebbe adds
that this is the meaning of learning Torah lishmah, which he explains as “for the sake of the Torah itself.”
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For through this he calls and draws down a revelation of the Infinite Light into the Torah, as men-
tioned above. And this is [the meaning of] what is written, “Everyone that is called by My Name, and

for My glory I have created him, I have formed him, I have even made him,” etc.

Learning Torah for its own sake “calls” the Infinite Light and draws it down into the Torah. Isaiah’s verse

about those “called by My Name,” whom G-d created “for My glory,” is brought as the scriptural basis.
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“Everyone that is called by My Name” means the souls of Israel as a whole, whom He created for

His glory; and “there is no glory but Torah,” for the Torah is the level of garments.

Those “called by My Name” are the souls of Israel as a whole, created for G-d’s “glory”; and the Mishnah
says that “glory” means Torah. The Torah is His glory because it is a garment, as the next paragraph
explains.
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SECTION 3 - 16-7

The King’s garment
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As it is written, “He wraps Himself in light as in a garment.” And this is as our Sages, of blessed
memory, said, that Rabbi Yochanan called his garments “my honorers.” That is, by way of analogy,

like the king: he is not seen when he is unclothed, but only when he is clothed in a royal garment.

Psalm 104 says that G-d wraps Himself in light as in a garment, and the Talmud tells that Rabbi Yochanan
called his clothes “my honorers,” because clothing gives a person dignity. So it is with a king: he is never

seen unclothed, only in royal dress.
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But the king, in himself and in his dignity, is not accustomed to dress himself; rather, the servant
dresses him, etc. So too the King of the kings of kings, the Holy One, blessed be He: as He is in His
essence, it is impossible for Him to be grasped and revealed in created beings, for “no thought can

grasp Him,”

A king does not dress himself; his servant dresses him. In the same way, G-d as He is in Himself cannot be
grasped by any creature.
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but only through His being clothed in the Torah, which is His wisdom and His will, blessed be He.
And this clothing comes about through Israel specifically, etc.

He becomes knowable only by being clothed in the Torah, His wisdom and will. And it is Israel, like the ser-
vant who dresses the king, who clothe Him in it.

likuteitorah.com/likkutei-torah/haazinu/2/ 8
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And this is [the meaning of] “And you shall speak of them” (vedibarta bam). Vedibarta is an expres-
sion of leading and drawing, as in “He leads (yadber) peoples,” etc. “Bam,” in them, means the
drawing down of the Infinite Light (Or Ein Sof) into the Torah.

In “and you shall speak of them,” the Alter Rebbe reads vedibarta not as speaking but as leading and draw-
ing, as in the verse “He leads (yadber) peoples.” “Of them,” literally “in them,” means drawing the Infinite
Light into the Torah.
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And this is [the meaning of] “And these words shall be, which I (Anochi)”: He who is “I1,” His being
and essence, may He be blessed, “command you” (metzavecha), an expression of binding and join-
ing, etc.

In “these words which I command you,” “I” (Anochi) means G-d’s very being and essence. And “command”
(metzavecha) is read as connection and joining: through the Torah, His essence is bound to the person.

SECTION 4 - 18-10

Prayer and self-sacrifice
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And this power that the soul has, to bring about this drawing down through the Torah, comes
through prayer, which precedes Torah. For one who says, “I have nothing

The soul’s power to draw G-d’s light into the Torah it learns comes from prayer, which comes before study.
The Talmud teaches that one who claims to have nothing but Torah does not have even Torah.
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but Torah,” does not have even Torah. For there must first be the level of “And you shall love” in

the Shema, to give over his soul at [the word]| Echad, “One.”

Before Torah there must be “And you shall love” of the Shema, with the readiness to give up one’s life for
G-d at the word Echad, “One.” Without this, Torah study lacks the power to draw down G-d’s light.

likuteitorah.com/likkutei-torah/haazinu/2/ 9
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Now, the matter of self-sacrifice (mesirus nefesh) is not as people think, that it is crying out with
fervor and tumult. Rather, it is as it is written, “To You, Havayah, I lift up my soul”: that he does not

want to be an entity (yesh) and a separate thing,

Self-sacrifice is not loud, fiery shouting in prayer. It is what the verse “To You, Havayah, I lift up my soul” de-
scribes: not wanting to be a separate self at all.
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but rather to be at the level of self-nullification (bittul), to lift up his soul and his spirit to Him, may
He be blessed, who is the Source of life, for “all before Him are considered as nothing.” “Yours,
Havayabh, is the greatness,” etc.:

It is self-nullification: lifting one’s soul and spirit to G-d, the Source of all life, before whom everything is as
nothing. The verse “Yours, Havayah, is the greatness” is brought to show this.
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that is, the level of greatness (gedulah), which is the level of the spreading forth of His kindness,
may He be blessed, to give life to the worlds, “a thousand thousands,” etc., is “Yours, Havayah,” at
the level of bittul,

“Greatness” (gedulah) here is the spreading forth of G-d’s kindness, which gives life to countless worlds. The

verse calls this greatness “Yours”: before G-d, it too is in a state of bittul.
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for before Him, may He be blessed, [all is] as nothing, etc. And “when is He great? When He is in
the city of our G-d”: that is, the level of the combinations of letters of the Ten Utterances, which
give life to the created worlds, where there is the level of greatness and spreading forth, etc.

Before G-d all is as nothing, so His “greatness” appears only “in the city of our G-d,” which the Alter Rebbe

reads as the combinations of letters of the Ten Utterances that give life to the created worlds. There, within

the worlds, G-d’s greatness spreads out.

likuteitorah.com/likkutei-torah/haazinu/2/ 10
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Therefore the Men of the Great Assembly instituted for us, before the prayer, “two [blessings| be-
fore it,” etc., and Pesukei deZimra (the Verses of Praise), “to cut down (lezamer) the tyrants,” “the

exaltations of G-d in their throat,” through one’s contemplating how the Ofanim, etc.,

This is why the Men of the Great Assembly set the blessings before the Shema, and the Pesukei deZimra, be-
fore prayer. Zimra is read as “cutting down” (lezamer) the tyrants, and the psalms put “the exaltations of
G-d” in one’s throat; both work through contemplating how the angels, such as the Ofanim, praise Him.
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and they say “Holy” through comprehending that He, may He be blessed, is the Source of life, and
that from the revelation of the breath of His mouth, may He be blessed, they live and exist, and that

to Him it is fitting. And because of this his soul will be stirred and set aflame, etc.

The angels say “Holy” because they grasp that G-d is the Source of life and that they exist only by the breath
of His mouth. Contemplating this, a person’s own soul is stirred and set aflame.
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And although the souls are higher than the angels, they nevertheless need contemplation of the
love and awe of the angels, because these things are what cause the intellectual soul, too, to be-
come wise, and from this it, too, will be stirred, etc.

Souls are higher than angels, yet a person still needs to contemplate the angels’ love and awe. This contem-

plation makes even the intellectual soul wise, so that it too is stirred; the next paragraph explains that the an-

imal soul is nourished by the angels.

likuteitorah.com/likkutei-torah/haazinu/2/ 11
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SECTION 5 - 111-12

Thought, speech and action
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And this is [the meaning of] “And I will give grass in your field for your cattle”: that is, the animal
soul, whose nourishment is from the angels, which are called “grass,” etc. And this is [the meaning
of] “I have created him, I have formed him, I have even made him,” etc.,

“Grass in your field for your cattle” is read as the animal soul, the “cattle,” fed by the angels, whom the Zohar

calls “grass.” So the contemplation of the angels in prayer is food for the animal soul. The Alter Rebbe then
returns to the verse “I have created him, I have formed him, I have even made him.”
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which are the three garments of thought, speech and action. Thought and intellect are called “cre-
ation” (beriah), which is something from nothing, as it is written, “And wisdom is found from noth-
ing (ayin)”; and speech is the level of formation (yetzirah), like form, which is only a revelation of
the matter and not something new from its root.

Its three verbs are three garments of the soul: thought, speech and action. Thought and intellect are “cre-

ation,” something from nothing, as “wisdom is found from nothing (ayin)” shows; speech is “formation,”
which only gives form to what already exists, as form reveals matter without creating it.
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So too, speech is the revelation of what is hidden in the intellect. “I have made him” is the level of
the action of the mitzvos, like a king of flesh and blood, the main recognition of whose kingship is
through action specifically: that they obey his command and do not alter his orders. And so too of
His kingship, may He be blessed, it is written, “Havayah reigns; He is clothed in majesty,” etc.
Speech reveals what was hidden in the mind. “I have even made him” is action, the doing of the mitzvos: a

king’s rule is seen chiefly in deeds, when his orders are carried out, and so of G-d’s kingship it is written,
“Havayah reigns; He is clothed in majesty,” His kingship described as a garment.
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SECTION 6 - 113-14

Two hearts
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“And a person should not say, ‘I have no desire for pig’s flesh,” but rather, ‘I do desire it, but what

bR

can I do? My Father in Heaven has decreed,’” etc. This is the matter of the yoke of the Kingdom of

Heaven, even though it is altogether without reason; and “their end is wedged,” etc.

The Sifra teaches that one should not say “I have no desire for pork,” but “I would like it, but my Father in
Heaven has forbidden it.” This is accepting the yoke of Heaven, obedience beyond reason; and, as Sefer
Yetzirah says, “their end is wedged in their beginning”: this lowest level, plain action, is bound to the
highest.

55,291 NP31%°MY 290 [rewoin / mernan] 21D 0T 11227 °2 99 19 11°22% 7M7) 9310 nPaN2 1IpNw N

And this is what they instituted in the Yotzer prayer, “And unite our heart (levaveinu),” etc. For the
two hearts are the inner dimension (pnimiyus) of the heart and the outer dimension (chitzoniyus)
of the heart.

That is why the Yotzer blessings include “Unite our heart”: a person has two “hearts,” an inner one and an
outer one, and the prayer asks that they become one.

57,19 *¢RYI9 X712 95°N° 12 P72 N°NOAR PN 7¥°DMa K2V9T RMIYA °na K 250 nontan

The inner dimension of the heart is the level of the heart’s will (re’usa deliba), with true desire and

longing to cleave to Him, may He be blessed, for “a son is the leg [of his father],” etc.

The inner heart is the heart’s will, a true longing to cleave to G-d. It is natural, as a son is part of his father;
the Aramaic saying is “a son is his father’s leg.”
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“Havayah our G-d”: truly ours. And it needs no contemplation at all, for it blazes up of itself.
However, the outer dimension of the heart, which comes from the animal soul, which conceals, is
what is written, “the foreskin of your heart,”

This inner love needs no contemplation: Havayah is “our G-d,” truly ours, and the love blazes up on its own.

The outer heart comes from the animal soul, which hides that love; the Torah calls it “the foreskin of your
heart.”
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which is the level of the concealment that conceals the light of the holiness of G-d. And of it, it is
written, “You shall circumcise,” etc.: one must remove this foreskin, which interposes, through
contemplating all that is explained in the matter of Pesukei deZimra and the Ofanim, etc.

The command “circumcise the foreskin of your heart” means removing this barrier that hides G-d’s holi-

ness. It is done through the contemplation described above, in Pesukei deZimra and the praise of the
Ofanim.
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And of the Time to Come it is written, “And Havayah will circumcise your heart,” etc., and through
this there will be “And unite our heart,” etc. And this [applies] throughout the year; and in the Ten
Days of Teshuvah it is written, “Out of the depths I have called You, Havayah”: from the depth of
the heart, the inner dimension of the heart. “Seek My face,” etc.;

In the time to come G-d Himself will “circumcise your heart,” and then the two hearts will truly be one. This

applies throughout the year; and in the Ten Days of Teshuvah the cry is “out of the depths,” from the depth
of the heart, its inner dimension. The next verse brought is “Seek My face.”
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“Your face, Havayah, I will seek.” For Above, too, there is an inner and an outer dimension, the
light that encompasses all worlds (sovev) and the light that fills all worlds (memalei). The light that
fills all worlds is the level of the outer dimension, for “all before Him is considered as nothing”;
and through the arousal from below (isarusa dilesata), the inner dimension of His G-dliness, the
light that encompasses all worlds (sovev kol almin), is aroused, etc. “Do not turn Your servant away
in anger (be’af).”

“Your face (panim), Havayah, I will seek” points to G-d’s inner dimension (pnimiyus): Above, too, there is an

outer level, the light that fills the worlds, before which they are as nothing, and an inner level, the light that

encompasses them. A person’s effort from below arouses G-d’s inner light; and the psalm goes on, “Do not

turn Your servant away in anger (be’af).”
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That is, there is a servant below: “For the children of Israel are servants to Me”; and “Avraham,
who loves Me,” is above the level of a servant, like a son before the king. And King David, peace be
upon him, said that it should not be from the level of the servant who is below, but from the servant
who is above; and so too, “Moshe My servant,” “David My servant.”

There are two kinds of servant: the lower servant, as all Israel are G-d’s servants, and one who stands above

that, like Avraham “who loves Me,” a son before the king. David asked to serve as the higher servant, the lev-

el of “Moshe My servant” and “David My servant.”

SECTION 7 - 115

Torah like rain
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And this is [the meaning of] “in anger (be’af), Your servant”: it is as it is written, “I have even (af)
made him,” etc., the level of action without reason, like a servant who serves before his master and
does his will even though he has no reason for anything, etc.

The af of “do not turn Your servant away in anger (be’af)” recalls “I have even (af) made him,” the level of ac-
tion. This is service without reasons, like a servant who simply does his master’s will.
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And through the unification of the two hearts in the Shema, there will afterwards be the drawing
down through the Torah, “for My glory I have created him,” etc. And therefore they are called wit-
nesses, “I call to witness against you,” etc., until he said, “Give ear, O heavens,” etc., “My teaching
shall drop like the rain,” etc.

Once the two hearts are united in the Shema, Torah study can draw G-d’s light down: “for My glory I have
created him.” That is why the two Torahs are called witnesses, and why Moshe goes on to say “Give ear, O
heavens” and “My teaching shall drop like the rain.”

likuteitorah.com/likkutei-torah/haazinu/2/ 15

15



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 2 AV AIY° 1D TIART YWD 772TRI DOAWT 1I0IRA...

998 OR DT YTOR 0T MINDR RITW CAwyn 0T XYY TINDN TART 771032 N2 °2 v 0D
abRyi74'ak)

For there are two levels in the Torah. The one is study that leads to action, which is learning in or-

der to know the law, should it be needed in practice, etc.,

Torah has two levels. The first is study that leads to action: learning to know the law in case it is needed in

practice.
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and thinking does not suffice, until he knows [it] and it is engraved on the tablet of his heart, etc.
And of this it is written, “My teaching shall drop like the rain,” etc., as it is written, “For as the rain

comes down,” etc.,

Merely thinking about the law is not enough; one must know it so well that it is engraved on the heart. This
Torah is “rain,” as Isaiah compares G-d’s word to rain that comes down from heaven.
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“and it shall do that which I desire,” etc. And just as it “does not return, but waters the earth, and
makes it bring forth and sprout,” and man will eat, and by this strength he will say “And you shall

love,” etc.

Isaiah’s rain does not return without watering the earth and making it grow, so that man eats; so G-d’s word
does what He desires. From the strength of that nourishment a person can say “And you shall love”: this
Torah gives the strength to love G-d.
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And so this level of Torah is what is called “strength” (oz), for power is given so that he can say
“And you shall love.” And this must come through self-sacrifice (mesirus nefesh) going before it, as
mentioned above, like the rain, which comes through thunder and clouds, etc.

That is why this Torah is called “strength” (0z): it gives the power to love G-d. But it must be preceded by
self-sacrifice, as rain comes only through thunder and clouds; the maamar breaks off here.
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IN ONE'S AVODAH

Before learning, pray: let the love of the Shema and the readiness for self-sacrifice, quiet bittul rather than

noise, come first, and use Pesukei deZimra to contemplate until the outer heart joins the inner one. Then

learn Torah for its own sake and for practice, until the law is engraved on the heart, and keep the mitzvos

even where they are beyond reason, like a servant who does his master’s will.

QUESTIONS FOR DISCUSSION

1.

Why does water, which takes the color of its vessel, describe the Written Torah, and what gives it its
“color”?

. How can Israel be said to “clothe” G-d in the Torah, and why is it the servant, not the king, who puts on the

garment?

. What is the difference between the self-sacrifice the maamar rejects and the one it describes?

Why do souls, which are higher than angels, need to contemplate the angels’ love and awe?

. Why must prayer come before Torah, and how does Torah learned for practice become “strength” to love

G-d?
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“Give ear, O heavens, and I will speak; and let the earth
hear the words of my mouth.” The opening of Moshe’s

song and the verse of the maamar.

Deuteronomy 32:1°%:2”% 0°127
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Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“My teaching shall drop like the rain, my word shall flow
like the dew.” The maamar returns to it at the end, where

Torah learned for practice is compared to rain.

Deuteronomy 32:2°2:27% 0°737
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My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I call heaven and earth to witness against you this day: I
have set before you life and death.” In Nitzavim Moshe
makes heaven and earth witnesses; the maamar reads

them as the two Torahs.

Deuteronomy 30:19v™:°% 0727
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I call heaven and earth to witness against you this day, that I

have set before thee life and death, the blessing and the
curse; therefore choose life, that thou mayest live, thou and

thy seed;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the note, this reading of heaven and earth as
the Written and the Oral Torah is cited in this lexicon of

Kabbalistic terms under “Shamayim,” where its sources

are listed.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.R”Y0 ,2° 73°an
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“What is shamayim? Rabbi Yosei bar Chanina said: sham
mayim, there is water.” The Alter Rebbe uses this reading
to tie “heaven” to water, and so to the Written Torah.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And ‘water’ means nothing but Torah, as it says, ‘Ho,
everyone who thirsts, come to the water.”” This is the
source for likening the Torah to water.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Ho, everyone who thirsts, come to the water, and whoever
has no money, come, buy and eat.” The Talmud (Bava
Kamma 17a) reads the water as Torah; here it shows that
the Torah is likened to water.

Isaiah 55:1’:1”117°yw°
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Ho, every one that thirsteth, come ye for water, And he that

hath no money; Come ye, buy, and eat; Yea, come, buy wine

and milk Without money and without price.
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KEHOT'S NOTE

I8\ R el Y7

18



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 2

10

"

12

TPNSWR DA 1R %2

Pharaoh’s daughter named the child Moshe, saying, “For I

drew him out of the water.” The name of the one through
whom the Torah was given is itself tied to water.

Exodus 2:10™:"2 mnw
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And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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In the introduction to the Tikkunei Zohar G-d is ad-
dressed: “You are wise, but not with a known wisdom.”
The Alter Rebbe uses it for the higher Chochmah, the
Torah’s root, which is beyond grasp.
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The note quotes this parallel version, where the point of
the analogy is spelled out: the light of Chochmah in the
Written Torah has no plain grasp and is hidden in mere
stories, but when the mitzvos written in it are carried out
in action, the Torah takes on a “color,” like water in a
vessel.
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Elijah’s prayer in the introduction to the Tikkunei Zohar
says of G-d: “You are exalted above all the exalted, hidden
from all the hidden; no thought can grasp You at all.” The
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Alter Rebbe brings it for G-d as He is in Himself, beyond
every mind.
Tikkunei Zohar 17a:10-1227->:X 1 97171 *1pn
mawnn n°% RN 93 By XnONo PRRPY B3 DY ARDY X107 NIX
qwy 19 171 PPN WY NRpERT KIT NAaR J595 72 Rovan
JRANRT PRI PRANR RDT PR2N0 PAYY N2 RATIRD L1700
72 PWPT KIT NIRY LKW "33 (RMOONR K1) NR0ONR 710
1P9RM 719720 1 TN WUIERT XD 9D RIDA NIRT 1A 1P 1M
.73 WK PRI Y0 WNNR WY
Constantinople, 1740 (CC-BY-NC)

0712 > QTR MR TWYS IWR MmNt IR

“These are the commandments which Havayah command-
ed Moshe for the children of Israel at Mount Sinai.” The
last verse of Vayikra supplies the first half of the joined
quotation.

Leviticus 27:34779:173 Rp™
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These are the commandments, which the L-RD commanded

Moses for the children of Israel in mount Sinai.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You shall keep My statutes and My laws, which a man
shall do and live in them.” The Alter Rebbe reads “in
them” as the Infinite Light coming to rest within the
mitzvos.
Leviticus 18:5'77:1” R1p"
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Havayah
Ye shall therefore keep My statutes, and Mine ordinances,

which if a man do, he shall live by them: I am the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “and you shall do them” in Bechukosai, the Zohar says
that whoever does the Torah’s commandments and walks
in its ways “makes” G-d above, as it were: “The Holy One,
blessed be He, said: It is as though he made Me.” This is
the teaching the Alter Rebbe quotes.
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“Whoever occupies himself with Torah for its own sake
merits many things.” The Alter Rebbe explains “for its
own sake” as for the sake of the Torah itself.
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The sages taught in the language of the Mishnah. Blessed be
He who chose them and their teaching. Rabbi Meir said:
Whoever occupies himself with the Torah for its own sake,
merits many things; not only that but he is worth the whole
world. He is called beloved friend; one that loves G-d; one
that loves humankind; one that gladdens G-d; one that glad-
dens humankind. And the Torah clothes him in humility and
reverence, and equips him to be righteous, pious, upright
and trustworthy; it keeps him far from sin, ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“Everyone that is called by My Name, and for My glory I
have created him, I have formed him, I have even made
him.” Read here as the souls of Israel, created for the
Torah, G-d’s “glory.”
Isaiah 43:7°1:27n 1°yw°
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Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’
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Kehot’s marei makom for these words (its note is below).
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“And there is no glory but Torah, as it says, ‘The wise shall
inherit glory.”” This lets the Alter Rebbe read “for My glo-
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ry” as “for the Torah.”
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One who learns from his fellow one chapter, or one ha-
lakhah, or one verse, or one word, or even one letter, is ob-
ligated to treat him with honor; for so we find with David,
king of Israel, who learned from Ahitophel no more than two
things, yet called him his master, his guide and his beloved
friend, as it is said, “But it was you, a man mine equal, my
guide and my beloved friend” (Psalms 55:14). Is this not [an
instance of the argument] “from the less to the ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
21797 MAR AR
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“He wraps Himself in light as in a garment; He stretches
out the heavens like a curtain.” The light that is G-d’s gar-
ment is read here as the Torah.
Psalms 104:2°2:77p 0°2°1n
Y72 0N I TR NIRTYY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On honoring Shabbos with special clothes, the Talmud
says that Rabbi Yochanan called his garments “my honor-
ers.” The Alter Rebbe uses it to show that a garment is a

glory.”

Shabbat 113a:147™:X ¥™p naw

nY DY qeAavn R KPP — YINT3Y” 77077 Nityn inTady”
2010 mIRnY? IR 1Y C277 X7 N LN PY qwhavnd
240 PY 999900 naw bY 921901 R KPY — *1°077 nivyn”
— ™37 73717 P00 DY 80T 10N IR0 — "78RT K

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Mishnah on the honor due a king says that he may not
be seen while his hair is being cut, nor unclothed, nor in
the bathhouse. It supplies the analogy: a king is seen only
in his royal garments.

Sanhedrin 22a:11-1227-X:X 273 1"77710

PYRAYR TXY LIX0D Y LAY XY L1000 5y Paoi1 X ann

K21 ,01y XaTwD X1 ,1pA0R KITWD NN PRI PRI 002w

PR RINY T2 T2y DPD D17 NIY L PIRT N732 KTYD
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02w WY T2R 727 T2RT - MY nmn MR nTI0K)
LRI 0ITT - IR 770K .90 DY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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In the Tzemach Tzedek’s quotation the words read “it is
not the way” (ein derech) instead of “it is not his way” (ein
darko); the meaning is the same.

KEHOT'S NOTE

977 PR 0w IR P2

AN Wo2PnR L L TnRn R

According to the note, the Tzemach Tzedek quotes this
analogy, that a king does not dress himself but is dressed
by his servant, in his commentary on Psalms.

KEHOT'S NOTE

L3177y IR D2 KM

13 RPIT PRIWS U RIT L L 1IN wabnnw oty R”D

The parallel maamar adds here: “that is, ‘everyone called
by My Name, for My glory’: His own glory, which is the
garment of Torah, of which it is said, ‘He wraps Himself in
light as in a garment’; therefore ‘I have created him.’” It
ties the garment back to the verse of paragraph 5.
KEHOT'S NOTE
YY1 271207 Snwa *paT 95 1IRTT AP0 1w Y 0PN nUhoa
19 1PART2 90 10 AnDwI IR ALY 12 MR TINT Wb R
el

PARAGRAPH 7

28

02 nam

“Teach them to your children and speak of them when you
sit in your house and when you walk on the way, when you
lie down and when you rise.” The Alter Rebbe reads
“speak” as drawing the Infinite Light into the words of
Torah.

Deuteronomy 6:7°1:1 0°727
720U TIT2 AP A°22 MWD 02 AIIT PP onpwn
RPN

and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when

likuteitorah.com/likkutei-torah/haazinu/2/
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thou walkest by the way, and when thou liest down, and
when thou risest up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Berakhot 21ax &3 n1372
KEHOT'S NOTE
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“He subdues (yadber) peoples under us, and nations un-

der our feet.” The Alter Rebbe reads yadber as leading, the
sense he gives to vedibarta.

Psalms 47:4°7:"n 0°2°1n
21211 NON DMK APHNN DY 13T
He subdueth peoples under us, and nations under our feet.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,m %N

TPNRT 877277 M

“And these words which I command you this day shall be
upon your heart.” The Alter Rebbe reads “I” (Anochi) as
G-d’s essence and “command” as binding.

Deuteronomy 6:6:1 0°727

71237779 0¥ 9137 2238 WK 7PRT 021370 N
And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There “Anochi” of the Ten Commandments is explained as
G-d’s very essence and being, revealed to become “your
G-d” and to dwell in the person through countless
contractions.
KEHOT'S NOTE
7,2y 799 1o
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According to the note, the Tzemach Tzedek quotes this
passage, from here to “from the depth of the heart,” in Or
HaTorah, and adds from the explanation that this is Z’eir
Anpin, the natural emotive attributes of the G-dly soul,
which are bound up with Atika, above the root of
Chochmah and Binah, and draw from the Mazla.
KEHOT'S NOTE
RITW R”T 1219 1MW 7IR°27217 720101 KX Y R 770 RIP” N7MIR2 K2
2711 wAwn aeynk 11700 RO9M TNR RpP°Ny2 R”112w Nwyavn mTnan
27y TRDMN onpow
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“Whoever says he has nothing but Torah does not have
even Torah,” for one who is not engaged in doing is not
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engaged in learning. The Alter Rebbe applies it to Torah

that is not preceded by prayer.

Yevamot 109b:4-5°77-"7:2 v”p Nna°
R2INT — 1277 1372 123y YRIA pIT AT9Y "12yT — 1¥RY o2y
PR INU WD .179R 92 1K — 71730 19 PR niIRD 9D niR 0o 0
INDPWD M1 R .TAR KPR 12 PR — 7790 KPR 7 PR iR 92
:RIP MR L,RDD 27 MR ROYY RN P PR TR IPPDRT KPR
WPRY 9D ,ATRPa Y My Y Y3 — "Dpwy) onTey
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT’'S NOTE
L2798 WP YW N7y RO 077 7RIV 172 IRT

TIN2 WD "oN?

The Pri Etz Chaim teaches that at the letter dalet of Echad
one should intend to give over one’s soul for the sanctifi-
cation of G-d’s Name, accepting upon oneself the four
deaths of the court.

Pri Etz Chaim, Gate of the Recitation of the Shema 12:4-5"72
1-77:270 YW NRMIPT WY ,00n 7Y

D293 [N RO PUTIW IR MDY N3 13 PR MPAT om0 1am
72 OWR DY DY 1wl MOnY PIIX 1R 199 IR a0
77 ,PAM 3777 797w 19°p0 , 772 M T 1Py Daph Rt L1UnRT
NPAIR 72 23pY 17150 7991 .awaw aw %0 IR0 S3TX NN T
mMnn 72 AR PW 73 1150 03 LTNR PR 73 DaNOw TR Dw
553 oW DR WIPR INRYY 19K MNP T2 w1 101 ANRY 57
925 %0 1Ay P Bw M ooaw mabn iy 7Uhy Dapty ,qaab

... MPy% MPna no 1R 75 1IR3
Pri Etz Chaim (Public Domain)
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“Of David. To You, Havayah, I lift up my soul.” The Alter
Rebbe reads it as the essence of self-sacrifice: lifting the
soul to G-d and not wanting to be separate.
Psalms 25:1°X:7173 0°2°71n
RYX U017 PR NT?
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.X,750°%nn
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Speaking of the true awe of G-d, the Zohar calls Him the
root of all worlds, “and all before Him are considered as

likuteitorah.com/likkutei-torah/haazinu/2/
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nothing.” This is the ground of bittul.
Zohar I, 11b2 ,X° X”m
KEHOT'S NOTE
.2 ,RO R

"D 1PEPN APR
“A thousand thousands served Him, and myriad myriads
stood before Him.” Used for the countless worlds that
G-d’s kindness keeps alive.
Daniel 7:107:t 5x°17
1221 9271 ARwRY PEPR PR CMInTRTR PR A M AW
AN TI20Y 207 RIT 1P TINTR
A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
times ten thousand stood before him; The judgment was set,
And the books were opened.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
2T oR%IT
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On “Great is Havayah and much praised in the city of our
G-d,” the Zohar asks when the Holy One is called great,
and answers: when the Community of Israel is with Him.
The Alter Rebbe reads “the city of our G-d” as the letters of
the Ten Utterances.

Zohar III, 5ax 7 2’m
Zohar II, 235ax ,777 27m

KEHOT'S NOTE
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“Yours, Havayah, are the greatness and the might and the
glory.” David’s praise is read as saying that “greatness,”
the spreading forth of kindness, is “Yours,” nullified be-
fore G-d.

I Chronicles 29:11x:0”2 X 0°1°71 *727

VIR DW2 F53 T NEAM NIWINM APAM "y 1 T
WRIP P07 Kiyannm noonnan 97

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
LR ,UD RAT
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“In the morning one recites two blessings before it [the
Shema] and one after it.” These are the blessings before
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the Shema that the Alter Rebbe says were instituted before

prayer.
Mishnah Berakhot 1:4°7:’X n1572 mawn
DNV 307 DAY 3N IR NOKY PI97 DAY 7730 NY2
RYY PR ,TINT? 1VRY PR LT3R NOKY 2R DX LY
.OAN? XPY oKW KR ,0A? CPIRA? KW IR L8P0 87
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In the morning, two benedictions are said before [the ynw]
and one after it; and in the evening, two benedictions before
and two after it, one long and one short. Where they, the
sages, have adopted the long [form] no man is authorised to
shorten [use the short form]; and where they have adopted
the short form no man is authorised to lengthen [use the
long form]. [Where they] close [with a benediction] no man
is authorised not [so] to close: and [where they do] not close
[with a benediction] ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

o8y Atk

“You subdue the noise of strangers; the song (zemir) of the
tyrants is brought low.” The Kehot note points here for the
phrase; the Alter Rebbe reads Pesukei deZimra as cutting
down the tyrants.

Isaiah 25:571:7173 71°yw”

$TIY? 02377 7M1 2y 982 20 Y°I9R 01 1IRY 197832 27N
As the heat in a dry place, Thou didst subdue the noise of
strangers; As the heat by the shadow of a cloud, the song of
the terrible ones was brought low.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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When G-d consulted the ministering angels about creating

man, He told them that man’s wisdom would exceed

theirs, and Adam named the animals the angels could not.
The Kehot note brings it for the souls’ superiority over the
angels.
Bereshit Rabbah 17:4"7:1> 727 n"wX12
TR 12203 ORI 12 M 027 IR 1IYA - ANTIRT 1 0OPRR %N
1 DPOR R A%% PPN MY LAPnY 1N whl PIRT R¥IN 0PN
TR 21299 1RO ,IR2R 19D P R 20Twn non Bo anTRn
27 MR .0°27 0°7%° Y PR RN 0D :(V:D 0°93T) MR NRT B
TPR 0w "IRDMA 7911 0TRA DR NRI29 7720 R2w AYwa XX
712197 1NN 1P ANR 21270 11 7T OTIR 2 MK LOTR AWyl 9P
072 MR AP DRI 700 DR A0 DR 0P K20 .0own
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“The L-rd G-d formed from the ground every beast of the
field and every bird of the heavens, and brought them to the
man to see what he would call it; and whatever the man
would call every living creature, that was its name” (Genesis
2:19). “The L-rd G-d formed from the ground [every beast of
the field]” - they raised a question before Rabbi Yohanan
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ben Zakai: It is written: “G-d said: Let the earth produce liv-
ing creatures after their kinds” (Genesis 1:24). Why then
does the verse state ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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“The exaltations of G-d are in their throat, and a two-
edged sword in their hand.” Said of the Verses of Praise,
which put G-d’s exaltation into the mouth of the one who
prays.
Psalms 149:61:0"np 0°7°1n
:07°2 NI*D°D 37 03732 X Ninnin
Let the high praises of G-d be in their mouth, And a two-
edged sword in their hand;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And I will give grass in your field for your cattle, and you
shall eat and be satisfied.” From the second paragraph of
the Shema; read here as the angels nourishing the animal
soul.

Deuteronomy 11:157"0:X 0727
:0Y3Y) 07281 ANRT2? 373 20y NN
And I will give grass in thy fields for thy cattle, and thou

shalt eat and be satisfied.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For My glory I have created him, I have formed him, I
have even made him.” The three verbs are read as the
three garments, thought, speech and action.

Isaiah 43:7°1:27n 1°yw°
SPIPRYTR PRTE 1NN 112571 "0 X3 2D
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D AWy paw QUaNPRn
The Zohar says that the “grass” of creation is the Ofanim,
the Chayos and the Keruvim, angels who are set in order
when people serve G-d in prayer. This is the source for
calling the angels “grass.”
Zohar I, 18ba ,n> x”nt
KEHOT'S NOTE
.2, R
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“But wisdom, where (me’ayin) shall it be found?” Read as
“wisdom is found from ayin, nothing”: wisdom comes into
being from nothing, so thought is “creation.”

Job 28:1227:175 2R
171372 DIPR N7 K1 RIRN PRY 130T
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Havayah reigns; He is clothed in majesty; Havayah is
clothed, He has girded Himself with strength.” Kingship is
described as a garment, as action is the garment of G-d’s
rule.

Psalms 93:1°X:37% 0°%°1n

:0INA~232 DN 1IN AR MRND Y7 WP WP MIRG 7700
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe quotes the Maggid: this instruction
of the Sifra is said of one who has never sinned, but one
who returns in teshuvah must find every evil and forbid-
den thing repulsive and say “I have no desire for it,” so
that he does not fall again.

Leviticus 20:26173:" X1p7
22 NP DMYTTTR DINK PTIRY N I WITR 7D 0UTR %2 oM
And ye shall be holy unto Me; for I the L-RD am holy, and

have set you apart from the peoples, that ye should be Mine.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Elazar ben Azaryah: a person should not say “I have

no desire to eat pork,” but “I do desire it, and what can I
do? My Father in Heaven has decreed upon me.” Brought
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here as the model of accepting the yoke of Heaven beyond
reason.

Sifra, Kedoshim, Chapter 9 122 v p79 ,0°%17p ,X720

2N MWYN 12 AN TWON KPR 7710 w3 NUN DTN TR0 PRI
T DoRwaw

Rashi quotes the Sifra’s teaching on “I have set you apart
from the peoples to be Mine,” and ends: one separates
from sin and accepts upon himself the yoke of the

Kingdom of Heaven.
Rashi on Leviticus 20:267172:3 X1p™ 7y °"v1
onX "7 07 09972 0AR OK .77 NI DRy T 0dNR 27N
MY 13 YD 21 517120 IERITNI 2Y DOK 9 WP oKX P
w355 "WAR X, W22 N3P "W DR K> KDY I MR
'R PPy M DWYIV W) APYK T WD W P DK
— nU'? DR D3N2I KAQY 77 NPT DORYT 1R 0NN FTIN)
:(X19D) DY MIPN By 17y Dapmt mayn 1 vie
5 NP 0oMyn 1 0oNR 7281 AND I HAVE SEPARATED YOU
FROM THE PEOPLES THAT YOU SHOULD BE MINE — If you
hold yourselves apart from them then you will be Mine, but
if not, you belong to (become subject to) Nebuchadnezzar
and others like him. Rabbi Eleazer ben Azariah said,
“Whence do we know that one should not say, "My soul
loathes swine’s flesh”, or, “I have no desire to wear clothes
which are a mixture of wool and linen”, but one should say,
"Iwould, indeed, like them, ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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“Ten Sefiros of nothingness: their end is wedged in their
beginning and their beginning in their end, like a flame
bound to a coal.” Applied here to action beyond reason,
the lowest level, which is bound to the highest.

Sefer Yetzirah 1:7°1’% 717°%° 790
nambws 19302 NN 1NPAN2 19I0 I R 92 MIED WY
D10 INKR 717 TR 21991 21w 19 PRI o0 NTRY NPhaa 1wp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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There the two levels of the heart’s will are explained, in
connection with “Unite our heart” in the blessing before
the Shema: the inner point of the heart is ahavah rabbah, a
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great love above reason that comes from Above as a gift,
and the outer heart is the love that comes from contem-
plating G-d’s greatness, each according to his capacity.
KEHOT'S NOTE
.3,10 P20 Boyh v

NYI2 N2
Tosafos explains that a man’s daughter-in-law is a closer
relation to him than his brother’s wife, because “the son is
his father’s leg,” as though part of the father himself. The
Alter Rebbe uses the saying for the soul’s natural bond
with G-d.
Tosafot on Yevamot 3a:7°1:X >3 Nn2° 9y n190n
RTMY 172R7 1PAR WK "npn 77 - MY 17T ROW 1R DR npn
10797 PRI 7Y KPR I3 1Y Y217p XD 17°1NT P3 1777In
nwR b N7 b R 5ax "av 1IN 12192 112 hwR ROOY
5ar 1m9ya 1o XPW 287 DY 121p 1090 mPIya 100 KDY 1nX
39 JMOWRTD KT APDOK 112 NWRAT K 1AKR AR NWR 230
AR 12 50D RIXT K2R3 wonT XM ®ORT (L12p °7) 2722 MY
MI2RT 7°972 120w NR NWRRA °2Y 72179 112 DWR DIy 1’157'? ”y7
... XY 52199 102 N2Y 1N dWNPT R
Vilna Edition (Public Domain)
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The note gives this Kabbalistic work, beside Etz Chaim, as
a source for the saying “a son is his father’s leg.”

Yevamot 3a:2-4"7-"2:X °3 Mn2°
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Circumcise, then, the foreskin of your heart, and stiffen
your neck no more.” The “foreskin” is the concealment of
the animal soul, removed through contemplation.
Deuteronomy 10:161”v: 0°127
719 PN X7 039791 09237 177 I A7
Circumcise therefore the foreskin of your heart, and be no
more stiffnecked.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And Havayah your G-d will circumcise your heart and the
heart of your offspring, to love Havayah your G-d with all
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your heart.” Here G-d Himself removes the barrier, which
the Alter Rebbe places in the time to come.

Deuteronomy 30:6":’7 0127

“932 TRK TNK TIN? AN 237NN 7337°0K TR N A
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And the L-RD thy G-d will circumcise thy heart, and the

heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“A song of ascents. Out of the depths I have called You,
Havayah.” Read as calling from the depth of the heart, its
inner dimension.
Psalms 130:1°%:7”p 0°%°11n
TPARTR DOpRyRn NivYRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“On Your behalf my heart said, ‘Seek My face’; Your face,

Havayah, I will seek.” “Face” (panim) is read as G-d’s in-

ner dimension (pnimiyus).

Psalms 27:8'1:12 0°2°1n

WRAR M TIBNK *ID WP *27 MY 77

In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Do not hide Your face from me; do not turn Your servant
away in anger.” The Alter Rebbe reads be’af, “in anger,”
through af, “even,” of “I have even made him”: the service
of action.

Psalms 27:9'0:1”5 0°2°11n

“2X) "30PNTOR 7 "NY TTIY NI0N PN "I 7732 00NN
YU PR 129N

Hide not Thy face far from me; Put not Thy servant away in

anger; Thou hast been my help; Cast me not off, neither for-

sake me, O G-d of my salvation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For the children of Israel are servants to Me; they are My
servants, whom I brought out of the land of Egypt.” The
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65

66

67

servant “below”: all Israel as G-d’s servants.
Leviticus 25:557171:71”5 RIp”
07731 PISR DNIN IREITYY 07 V12 0Ty PXRTIR 0D
:02°77K 1 IR
For unto Me the children of Israel are servants; they are My
servants whom I brought forth out of the land of Egypt: I am

the L-RD your G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“But you, Israel, My servant, Yaakov whom I have chosen,
the seed of Avraham who loves Me.” Avraham’s love places
him above the level of a servant, like a son.

Isaiah 41:8°1:Xn 171°yw°
20N DTN Y PRI WK Iy 2T PN IO
But thou, Israel, My servant, Jacob whom I have chosen, The

seed of Abraham My friend;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Moshe My servant is dead; now arise, cross this Jordan.”
Moshe, called G-d’s servant, is the higher servant.
Joshua 1:2°2:x% ywin»
"??5 ma nsgg'b;n AR MO 177°0°NK 12y 0P ARy DR T2y vn
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’Moses My servant is dead; now therefore arise, go over this
Jordan, thou, and all this people, unto the land which I do

give to them, even to the children of Israel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
L7221 .0 RO KRR

72y 7

“For the sake of David My servant, and for the sake of
Jerusalem, which I have chosen.” David too is called “My
servant” in this higher sense; the Kehot note adds that the
phrase appears in many places.

1 Kings 11:133:x” X 02391

*T3Y VT 1987 TP 0K TR LIY YIPY XD nIPmenInK P
003 R 02T 9N

Howbeit I will not rend away all the kingdom; but I will give

one tribe to thy son; for David My servant’s sake, and for

Jerusalem’s sake which I have chosen.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Do not turn Your servant away in anger (be’af).” The Alter
Rebbe hears in be’af the af, “even,” of “I have even made

”

him.
Psalms 27:9'0:1"> 0°2°11n

“PRY PIPLATOR 077 PNNY T73Y AR2DA X “Imw P12 INOATIR
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Hide not Thy face far from me; Put not Thy servant away in

anger; Thou hast been my help; Cast me not off, neither for-

sake me, O G-d of my salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRWY AN

“And for My glory I have created him, I have formed him,
I have even made him.” “Made” is the level of action, the
mitzvos done without reasons; “for My glory I have creat-
ed him” is the drawing down through the Torah.

Isaiah 43:7"1:07"n 1°yw°
PIPRYTN RS PNRY2 TI29%7) 0w KNI 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

032 °MmIyn

“I call heaven and earth to witness against you this day.”
The two Torahs are the witnesses, because through them
G-d’s light is drawn down.
Deuteronomy 30:19v™>:'7 0117
307 °NN3 NPT 0°07 PIRTNN) DRYI N DT 093 Ny
YN AOX 10N 1907 0702 §INN NP7PM 19737
I call heaven and earth to witness against you this day, that I
have set before thee life and death, the blessing and the
curse; therefore choose life, that thou mayest live, thou and
thy seed;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DoRWR IIRA

“Give ear, O heavens, and I will speak.” The maamar re-
turns to its opening verse.

Deuteronomy 32:1°X:3”% 0127
PRTIRR PIRT YRUN NI2TRY DT IR
Give ear, ye heavens, and I will speak; And let the earth hear
the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
nlelal=Rab bl

“My teaching shall drop like the rain.” Read as Torah
learned for practice, which nourishes the soul like rain.

Deuteronomy 32:2°2:2”% 0°127
2y D321 RYTVRY DY *nTeR P2 Pn vmpY quns A1y
2y
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My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

73 YR 7o RoaRw TIRn
The Sages decided that study is greater, “for study leads to

action.” The Alter Rebbe names the first level of Torah af-
ter this teaching.
Kiddushin 40b:8-9'v-’11:2°n 1w 1°p
PR 7992 MR N2 NPy 20K 0YIpN iDL 021 M 12N
11970 21 My 79973 Ny X 9iT3 Tmbn ;o712 W nPRY
091 3191 2173 TINPR MR ROPY 227 M1 J5ATa Ayn s
"0 °271 K01 .yn CTOR Xoan Tntnav PiT3 Tntn oanK
niayn? Nimane MY 0oyaIN 007 oTpY Tnba PiTa min
22Y) X NiPANR NIRY DU DU0RY? Y28 0Ownn
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
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“So shall My word be that goes out of My mouth: it shall
not return to Me empty, but shall do that which I desire.”
G-d’s word, like the rain, accomplishes its purpose.

Isaiah 55:118™:71717°yWw°

IUXNY NPYTON *3 071 2R MWIKD 2B K2 WK 12T W12
PANPY YK mPEm A3en

So shall My word be that goeth forth out of My mouth: It

shall not return unto Me void, Except it accomplish that

which I please, And make the thing whereto I sent it prosper.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

75 AR 7RI L L DWAT T WRD 0D

“For as the rain and the snow come down from heaven
and do not return there, but water the earth and make it
bring forth and sprout, giving seed to the sower and bread
to the eater.” The rain is Torah that nourishes the soul.
Isaiah 55:107:717117°yw°
MTTOR °D N K7 MY omwnTIn W owal T UKD 03
#2IX? D721 Y2 371 109 APRIM AT PINT DK
For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to

the eater;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Torah is called “strength” (oz), “for there is no
oz but Torah,” as it says “Havayah will give strength to His
people,” in explaining “Havayah reigns; He is clothed in
majesty; Havayah is clothed with strength.” The passage

likuteitorah.com/likkutei-torah/haazinu/2/

W22 AP 1D PART YRwN 072K D°AWN 117IRA...

goes on to describe how the mitzvos draw a higher holi-
ness into physical things.
KEHOT'S NOTE
2,199 1o

77 12 D%y ovhy9

The maamar breaks off here with “etc.”; according to the
note, the conclusion of the matter is found in this version
among the Alter Rebbe’s maamarim of 5567.
KEHOT'S NOTE
LD-DIW Y 10PN TR MIARN AR — ARN™IAW 17197 010
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