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Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

The Talmud says Israel asked improperly that G-d come “like the rain,” and He answered properly, “I

will be like the dew.” The Alter Rebbe begins with teshuvah, which “preceded the world.” The soul de‐

scends through four stages, gave, created, formed and breathed, the four letters of Havayah, while its

root, the mazal, stays above at the level of ayin. Teshuvah is “the spirit returning to Elokim who gave

it”: the soul’s return to that root, beyond Havayah, through self-nullification. It takes place daily in the

Shema, more fully on Shabbos (tashev, “return”), and above all on Yom Kippur, when the supernal will

is revealed and the second Tablets were given from the heart’s inner desire. Rain is the love drawn by

this arousal from below: bitterness over one’s distance from G-d rises like mist to the hidden Keser,

and the mitzvos, the “limbs of the King,” take hold of G-d Himself, but only through the Torah, the

heavens and earth of Moshe’s song. Dew comes from the crystalline light of Atika, above the soul’s

mazal: it never ceases, it shines on Sukkos, and it will revive the dead.

O U T L I N E

1 Rain and dew; the soul’s descent and its mazal

The question of rain and dew, and its key: teshuvah preceded the world. The soul descends through four

stages matching the letters of Havayah; only a ray of it enters the body, while its root, the mazal at the level of

ayin, remains above, and teshuvah is the soul’s return to it.

¶1

L I K K U T E I  T O R A H  ·  P A R S H A S  H A A Z I N U  ·  M A A M A R  1

האזינו השמים ואדברה ותשמע
הארץ אמרי פי יערוף…

“Give ear, O heavens, and I will speak; and let the earth

hear the words of my mouth”

Israel asked G-d to come “like the rain,” a love drawn down by our own

teshuvah and effort; G-d answered “I will be like the dew,” a love from

above the soul’s very root that no deed below can reach. Teshuvah, the

soul’s return to its source beyond Havayah, brings the rain, and once the

rain has come the dew follows of itself.
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2 Passing beyond Havayah

At the splitting of the sea Israel “passed beyond Havayah,” the level of contraction and expansion that brings

creation into being, to mazal and ayin: the level of “the spirit shall return.”

¶2

3 Gloss: why “to Elokim,” and why ruach

The Jubilee and Yom Kippur as “return.” Elokim and ruach in these verses name the hidden level above

Chochmah, Keser, the source of the supernal “spirit of life”; teshuvah draws that spirit down, and in the

Future it will be given “by giving,” a gift from the ever-open eye above.

¶3–8

4 Teshuvah every day: the Shema

At night the soul returns only to the stage of “breathing”; each day, in the Shema, a person must gather the

soul’s scattered powers and give himself over to the Source of all. Contemplating that G-d is the Life of all

life turns the heart, and this applies even to one who has never sinned.

¶9–11

5 Shabbos as teshuvah

Shabbos is tashev, “return”: G-d’s light withdraws from its outward spread into creation to a level above

Chochmah, as a person stops working and returns his attention to himself. The prayers of the week, “toil

on the eve of Shabbos,” bring a glimmer of it into each day.

¶12–13

6 Yom Kippur and the second Tablets

Yom Kippur is the Shabbos of Shabbosos, revealing the supernal will “before Havayah” in answer to the

heart’s nullification of will, and whitening sin like the supernal wool. The second Tablets, whose first two

commandments encompass all the mitzvos, were given on it quietly, from the heart’s inner desire, where

the external forces have no hold.

¶14–18

7 The rain: arousal from below, mitzvos and Torah

Bitterness over one’s distance from G-d rises like mist to the hidden Keser and draws down the great

love; through the mitzvos, the King’s limbs, one “takes” G-d Himself. Moshe drew this flow into the heav‐

ens, which fell silent to receive it, but it reaches a person only through the Written and Oral Torah.

¶19–24

8 The dew: above the soul’s root

Dew comes of itself, from the crystalline light of Atika above the souls’ mazal; it shines on Sukkos, makes

one’s speech G-d’s own, never ceases, and will revive the dead. Rain and dew are the “back” and “front”

of the supernal will.

¶25–26

9 Summary of the discourse

A section-by-section summary of the argument.

¶27–36

K E Y  C O N C E P T S

teshuvah (return) תשובה
The soul’s return to its source, not only regret over sin.

The higher teshuvah of “the spirit shall return to Elokim

who gave it” reaches above Havayah to the soul’s root, and

it applies every day, even to one who has never sinned.

mazal מזל
The root of the soul that stays above when only a ray of it

enters the body. The word is related to nozel, “flowing,”

since influence and thoughts of teshuvah flow from it to

the person below.
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ayin (nothing) אין
The level above intellect from which Chochmah comes; it

is called “nothing” because no understanding can grasp it.

Havayah הוי׳
The Name whose four letters stand for contraction, expan‐

sion, drawing down and expansion, the process that

brings all things into being; teshuvah “passes beyond” it.

rain and dew גשם וטל
Rain is G-d’s love drawn down in answer to an arousal

from below; dew is a love from above the soul’s root,

which no deed can reach and which comes of itself.

the heart’s inner desire (re’usa de-liba) רעותא דליבא
The deepest nullification of one’s will, out of knowing that

G-d alone exists; it reveals the supernal will on Yom

Kippur and is where the external forces have no hold.

the crystalline dew (tala de-vedolcha) טלא דבדולחא
The supernal light of Atika from which dew comes, above

the mazalos; only its “remnants” purify the impure, while

its essence will bring the resurrection of the dead.

an arousal from below / an arousal from

above אתערותא דלתתא / אתערותא דלעילא
Human initiative that draws a divine response, and divine

giving from above; the rain answers our arousal, while the

dew is a gift beyond it.
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S E C T I O N  1  ·  ¶ 1

Rain and dew; the soul’s descent and its mazal

האזינו השמים1 ואדברה ותשמע הארץ אמרי פי יערוף כמטר2 לקחי3 וגו׳. הנה אמרו רז״ל ]רבותינו

4 ויבא כגשם לנו5 )בהושע סי׳ ו׳( והקב״ה השיבה כהוגן זכרונם לברכה[ כנסת ישראל שאלה שלא כהוגן

6 אהיה כטל לישראל.

“Give ear, O heavens, and I will speak; and let the earth hear the words of my mouth. My teaching

shall drop like the rain,” etc. Now, our Sages, of blessed memory, said: The Congregation of Israel

(Knesses Yisrael) asked improperly, “And He will come to us like the rain” (in Hosea, chapter 6),

and the Holy One, blessed be He, answered her properly, “I will be like the dew to Israel.”

The maamar opens with the first two verses of Moshe’s song in Parshas Ha’azinu and then brings the

Talmud’s comment on two images of G-d’s blessing. Israel asked that G-d come to them “like the rain,” and

He answered that He would be “like the dew”; the Talmud calls the request improper because rain is some‐

times wanted and sometimes not, while dew is always wanted.

להבין משל ומליצה דברי חכמים7 מה שהם המשילו8 השראת הקב״ה על כנס״י ]כנסת ישראל[ לגשם או
10 ,11 ,12 לטל וההפרש שבין גשם לטל9 הענין כי הנה תשובה קדמה לעולם.

To understand “a parable and a figure, the words of the wise”: that they likened the resting of the

Holy One, blessed be He, upon the Congregation of Israel to rain or to dew, and the difference be‐

tween rain and dew. The explanation is this: behold, teshuvah (return) preceded the world.

The phrase “a parable and a figure, the words of the wise” comes from Proverbs 1:6; here it signals that the

Sages’ images of rain and dew are deliberate figures that need to be decoded. The key the Alter Rebbe offers

is the teaching that teshuvah (return to G-d) was created before the world, meaning that it stands above the

whole order of creation.

וביאור ענין תשובה וגם מה שאמרו רז״ל ]רבותינו זכרונם לברכה[ נמצא כל ימיו בתשובה13 איך הוא כל

15 אל האלהים אשר נתנה )בקהלת סי׳ י״ב(. ימיו. הנה עיקר התשובה14 הוא כמ״ש והרוח תשוב16,

And the explanation of the matter of teshuvah, and also of what our Sages, of blessed memory, said,

“It turns out that all his days are [spent] in teshuvah”: how is it all his days? Now, the essence of

teshuvah is as it is written, “And the spirit shall return (tashuv) to Elokim who gave it” (in

Ecclesiastes, chapter 12).

The Talmud advises a person to return to G-d every day, since he may die tomorrow, so that “all his days”

are spent in teshuvah; the question is how this applies to someone who has no new sins to regret each day.

The answer starts from a verse at the end of Ecclesiastes: teshuvah at its core is “the spirit returning to G-d

who gave it,” the soul’s return to its source, not only regret over sins.

1



L I K K U T E I  T O R A H  ·  P A R S H A S  H A A Z I N U  ·  M A A M A R  1 …האזינו השמים ואדברה ותשמע הארץ אמרי פי יערוף

7likuteitorah.com/likkutei-torah/haazinu/

וביאור הדבר הנה17 אומרים נשמה שנתת בי טהורה18 היא19 אתה בראתה אתה יצרתה ואתה נפחתה

בי.

And the explanation of the matter: now, we say, “The soul that You gave within me is pure; You cre‐

ated it, You formed it, and You breathed it into me.”

To explain this return, the Alter Rebbe turns to the morning blessing Elokai Neshamah, said every day. It

names four stages by which the soul comes into the body: G-d “gave” it, “created” it, “formed” it and

“breathed” it in.

פי׳ נפחתה הוא בחי׳ הבל העליול להיות נפרד דבר ויש בפני עצמו כאדם הנופח ההבל20 מפיו שההבל

נעשה נפרד לעצמו

The meaning of “You breathed it” is the level of the supernal breath, so as to be separate, a thing

and an entity in its own right, like a person who blows breath from his mouth, so that the breath

becomes separate, by itself.

“Breathing” is the last and lowest stage. Just as breath leaving a person’s mouth becomes something apart

from him, at this stage the soul becomes a distinct entity standing in its own right.

וכן אצל הנשמה כתיב ויפח באפיו נשמת חיים21 והוא בחי׳ רוח פיו ומוצא פי׳ ה׳ וכמ״ש

And so too regarding the soul, it is written, “And He breathed into his nostrils a soul of life”; and

this is the level of “the spirit of His mouth” and “what comes forth from the mouth of Havayah,” as

it is written,

The Torah uses the same verb, “breathed,” for the making of man’s soul (Genesis 2:7). The soul is therefore

compared to G-d’s breath and to what “comes forth from His mouth,” the language of speech.

כי על כל מוצא פי22 ה׳ יחיה האדם ומוצא היינו בצאתו מההעלם אל הגילוי23 וע׳ בזהר פ׳ תזריע )דמ״ז
24 ע״ב(.

“For by everything that comes forth from the mouth of Havayah does man live.” And motza (“what

comes forth”) means its coming out from concealment into revelation. And see the Zohar, Parshas

Tazria (folio 47b).

Deuteronomy 8:3 speaks of what “comes forth” (motza) from G-d’s mouth; the Alter Rebbe reads “coming

forth” as the move from concealment into revelation, the point at which the soul first appears outside its

source. The Zohar passage he cites concerns hevel, breath.
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25 והנה פרט ,26 אבל בחי׳ בראתה הוא כמשל בחי׳ המחשבה שהיא עודנה בהעלם ומתאחדת עם הנפש.

ארבעה דברים בנשמה בצאתה מההעלם אל הגילוי להתלבש בגוף.

But the level of “You created it” is, by way of analogy, like the level of thought, which is still in con‐

cealment and is united with the soul. Now, [the blessing] specified four things in the soul as it goes

out from concealment into revelation to be enclothed in the body:

“Created” is a much higher stage, likened to a thought that has not yet been expressed and is still one with

the mind that thinks it. The four verbs of the blessing thus trace the soul’s path from hidden union with G-d

to a separate existence in a body.

נתת בראתה יצחרתה נפחתה לפי שמקור חוצבה הוא הגבה למעלה וכדי שתרד פלאים להתלבש בגוף

צריכה להתצמצם ולהתפשט בכמה מיני צמצוצים והתפשטות.

“You gave,” “You created it,” “You formed it,” “You breathed it.” For the source from which it was

hewn is exceedingly high above, and in order for it to descend wondrously [low] to be enclothed in

a body, it must contract itself and expand itself through many kinds of contractions (tzimtzumim)

and expansions.

Because the soul’s root is so high, it cannot enter a body directly. It must pass through many contractions

(tzimtzumim), which limit its light, and expansions, which spread out what remains at each lower level.

28 ,29 ,30 ,31 ודרך כלל נחלקים לד׳ בחי׳ כמ״ש )באיוב סי׳ כ״ח( אז ראה ויספרה הכינה27 וגם חקרה32,
33 ,34 ,35 ויאמר לאדם.

And in general they divide into four levels, as it is written (in Job, chapter 28), “Then He saw it and

declared it; He prepared it and also searched it out. And He said to man.”

These many steps fall into four general stages, which the Alter Rebbe finds in Job 28:27: “He saw,” “He de‐

clared,” “He prepared,” “He searched it out.” Only after these does the next verse say, “And He said to man.”

שעד שבאה לכלל ויאמר לאדם דהיינו להתלבש בגוף צריך בתחלה להיות בחי׳ ראה ויספרה וכו׳

For before it comes to the state of “And He said to man,” that is, to be enclothed in a body, there

must first be the level of “He saw it and declared it,” etc.,

“And He said to man” stands for the soul’s arrival in a human body. The four verbs before it are the stages it

must pass through to get there.
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36 צמצום והתפשטות המשכה והתפשטות כנגד ד׳ אותיות הוי״ה וע״ז מורה ג״כ שם הוי״ה שהם ד׳ בחי׳

שהיו״ד בחי׳ צמצום והה״א הוא בחי׳ התפשטות אורך ורוחב והוי״ו הוא המשכה כו׳

which are four levels: contraction and expansion, drawing-down and expansion, corresponding to

the four letters of Havayah. And this is also what the Name Havayah indicates: the yud is the level

of contraction, the hei is the level of expansion in length and breadth, and the vav is drawing

down, etc.,

The four stages match the four letters of the Name Havayah: the small yud is contraction to a point, the hei, a

letter with length and breadth, is expansion, the long vav is drawing downward, and (as the “etc.” implies)

the final hei is a second expansion. The Name that expresses how G-d brings things into being also maps the

soul’s descent.

כנודע )וע׳ מענין אז ראה כו׳ במדרש רבה ר״פ כי תשא פ״מ37 ובלק״ת ]ובלקוטי תורה )להאריז״ל([ ר״פ

בראשית38 ובזהר נזכר פסוק זה ח״א ]חלק א׳[ דף ה׳ סע״א ]סוף עמוד א[ ודקצ״ט א׳.

as is known. (And see on the matter of “Then He saw it,” etc., in Midrash Rabbah, at the beginning

of Parshas Ki Sisa, chapter 40, and in the Likkutei Torah of the Arizal, at the beginning of Parshas

Bereishis. And in the Zohar this verse is mentioned: Part I, folio 5, end of side a, and folio 199a;

This parenthesis lists where the verse “Then He saw it” is discussed: the Midrash at the beginning of Ki Sisa,

the Arizal’s Likkutei Torah on Bereishis, and several places in the Zohar.

39 ופסוק ויאמר לאדם בח״א ]בחלק א׳[ דע״ט סע״א ]סוף עמוד א[( ח״ב ]חלק ב׳[ דר״ו ב׳ ח״ג ]חלק ג׳[ קי״א ב׳

40 ה׳ עמו יעקב חבל נחלתו. ,41 ,42 ,43 ,44 ,45 ,46 וזהו כי חלק47,

Part II, folio 206b; Part III, 111b; and the verse “And He said to man,” in Part I, folio 79, end of side

a.) And this is [the meaning of] “For Havayah’s portion is His people; Jacob is the cord of His

inheritance.”

After the list of sources, the text applies the idea to a verse in this week’s parsha, Deuteronomy 32:9: Israel is

G-d’s “portion,” and Jacob is “the cord of His inheritance.”

פי׳ שהנשמה היא חלק הוי׳ עצמו שיורדת דרך צמצום והתפשטות כו׳ כמו שם הוי׳ עד שבאה להתלבש
בבחי׳ יעקב חבל נחלתו הוא הגוף48

That is, the soul is a portion of Havayah Himself, which descends by way of contraction and expan‐

sion, etc., like the Name Havayah, until it comes to be enclothed in the level of “Jacob, the cord of

His inheritance,” which is the body.

A portion of something shares the substance of the whole, so the soul is a portion of Havayah Himself. It de‐

scends through the four stages that the Name Havayah describes until it reaches “Jacob, the cord,” which

the Alter Rebbe identifies here with the body.
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49 דע״ג א׳ ויצא פס״ח דע״ז ב׳ )וע׳ מענין כי חקל ברבות פ׳ תולדות פס״ה ע״פ ואנכי איש חלק50,

בפסוק

(And see on the matter of “For the portion” in [Midrash] Rabbah, Parshas Toldos, chapter 65, on

[the verse] “And I am a smooth (chalak) man,” folio 73a; Vayetzei, chapter 68, folio 77b, on the

verse

This parenthesis gathers Midrashim on the word chelek, “portion,” including the Midrash on Jacob’s words

“I am a smooth (chalak) man” and on Jacob’s ladder. (The printed “חקל” is a slip for “חלק.”)

51 וס״פ תרומה דק״נ ע״ד נשא רפ״ט דרכ״ח ע״ב פ׳ בלק פ״כ דרע״ט א׳ וע׳ בזהר ח״ב ]חלק והנה סולם52,

ב׳[ דצ״ו א׳ ודפ״ו א׳ ח״ג ]חלק ג׳[ דצ״ד א׳ ק״ז א׳ דרע״ח ב׳(.

“And behold, a ladder”; and at the end of Parshas Terumah, folio 150, column d; Nasso, beginning

of chapter 9, folio 228b; Parshas Balak, chapter 20, folio 279a. And see the Zohar, Part II, folio 96a

and folio 86a; Part III, folio 94a, 107a, folio 278b.)

The list continues with further Midrashim, on Terumah, Nasso and Balak, and with passages in the Zohar

that discuss the verse “For Havayah’s portion is His people.”

והנה לא כל הנשמה יורדת למטה להתלבש בגוף רק הארה ממנה בלבד דרך צמצום כו׳ כנ״ל.

Now, not the whole soul descends below to be enclothed in the body, but only a ray of it, by way of

contraction, etc., as mentioned above.

A new point: only a ray of the soul actually enters the body, after passing through the contractions just

described.

אבל כל הנשמה ומקורה נשארה למעלה ונק׳ מזל ובזה אמרו אדם אית ליה מצזלא והכל תלוי במזלא.

But the whole soul and its source remain above, and [this] is called mazal. And of this they said, “A

person has a mazal,” and “Everything depends on mazal.”

The soul’s main part, together with its source, stays above, and this higher part is called mazal. The Alter

Rebbe connects this with the sayings that every person has a mazal and that everything depends on mazal.

ומה שאמרו אין מזל לישראל53 היינו ענין מזלות השרים וכוכבים אשר חלק לכל העמים54 עובדי

כוכבים

And what they said, “Israel has no mazal,” refers to the mazalos of the [heavenly] princes and the

stars, which [G-d] apportioned to all the nations who worship the stars;

To avoid confusion with astrology, he explains the Talmud’s statement that “Israel has no mazal”: it refers to

the stars and the angelic princes that G-d appointed over the other nations. Israel is not governed by them;

mazal here means something else.
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אבל יש בחי׳ מזל מקור הנשמה ושרשה ונקרא מזל מלשון נוזל אלא שנוזל הוא לשון נפעל ומזל הוא

לשון פועל )ועיין בפרדס בעה״כ ]בערכי הכינויים[ ערך מזל(

but there is a level of mazal that is the source and root of the soul. And it is called mazal from the

word nozel (“flowing”); except that nozel is a passive form, and mazal is an active form (and see the

Pardes, in Erchei HaKinuyim, the entry “Mazal”):

The mazal meant here is the soul’s own root. The word is related to nozel, “flowing”: nozel describes what

flows, while mazal describes the source that makes it flow.

שהוא המקור להיות נוזל ממנו ההשפעה ורוח חיים להחיות רוח שפלים55 גם שפע אלהי והרהורי

תשובה שבאים לאדם הם באים מכח בחי׳ המזל

for it is the source from which the bestowal and the spirit of life flow down, “to revive the spirit of

the lowly.” Also the divine flow and the thoughts of teshuvah that come to a person come by the

power of the level of mazal.

This mazal is the source from which life and divine influence flow down to the part of the soul in the body,

“to revive the spirit of the lowly” (Isaiah 57:15). Even sudden thoughts of teshuvah that come to a person,

seemingly from nowhere, come from this higher part of his soul.

כי אע״ג ]אף על גב[ דאיהו לא חזי מזלי׳ ]מזליה[ חזי שרואה ושומע הכרוזין של מעלה בת קול יוצאת

ומכרזת כו׳.

For “even though he does not see, his mazal sees”: it sees and hears the proclamations above, “a

heavenly voice goes forth and proclaims,” etc.

The Talmud says that even when a person does not see something, “his mazal sees” it. The higher soul per‐

ceives the heavenly proclamations calling people to return, even when the person below hears nothing.

וע״י זה משפעת למטה להיות התעוררות בלב כו׳ כי ההארה שירדה ונתפשטה למטה בגוף אינו דבר

נפרד לגמרי ממקורה ושרשה שלמעלה )ועמ״ש בד״ה כי תצא(

And through this it bestows below, so that there is an arousal in the heart, etc. For the ray that de‐

scended and spread below into the body is not something entirely separate from its source and

root above (and see what is written in the discourse beginning “When you go out”),

Because the higher soul perceives these calls, it sends an arousal down into the person’s heart. This is possi‐

ble because the ray in the body is never entirely separate from its root above.
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לבד מחייבי כריתות שנכרתה הנפש דהיינו ההארה שנתפשטה וירדה למטה נכרתה ממזל׳ ושרשה

)ועמ״ש מזה בד״ה ביום השמיני עצרת(.

except for those liable to kares (excision), in whom the soul is cut off; that is, the ray that spread

and descended below is cut off from its mazal and its root (and see what is written about this in the

discourse beginning “On the eighth day, an atzeres”).

The exception is one liable to kares, the Torah’s penalty of “cutting off” for certain grave sins: there the bond

between the ray below and its mazal above is severed. The Alter Rebbe refers to another discourse for more

on this.

56 פי׳ ע״ד והחכמה מאין תמצא57 כי החכמה תחיה58 שהוא ראשית והנה כתיב ונוזלים מן לבנון.

התפשטות החיות נמשך מבחי׳ שלמעלה מן השכל והוא בחי׳ אין שאינו מושג.

Now, it is written, “And flowing (nozlim) from Lebanon.” The meaning is along the lines of “And

wisdom (Chochmah), from where (me’ayin) shall it be found?” For “wisdom gives life”: it is the be‐

ginning of the expansion of the life-force, drawn from a level that is above intellect, and this is the

level of ayin (“nothing”), which is not grasped.

The Song of Songs speaks of waters “flowing from Lebanon.” Reading Job 28:12 as “wisdom comes from

ayin, nothing,” the Alter Rebbe explains that Chochmah, the first point of revealed life and intellect, comes

from a level above intellect that cannot be grasped at all, and is therefore called “nothing.”

וזהו בחינת לבנון וממנו נוזל ההשפעה )ע׳ ]עיין[ בזהר פ׳ האזינו דף רצ״ח ע״א( ומזה יובן מהות

התשובה שתשוב הנפש בבחי׳ ביטול במסירת נפש למקורה ושרשה העליון שממנה לוקחה ש הוא בחי׳

אין בחינת מזל

And this is the level of Lebanon, and from it the bestowal flows (see the Zohar, Parshas Ha’azinu,

folio 298a). And from this the essence of teshuvah will be understood: that the soul returns, in a

state of self-nullification (bittul), with self-sacrifice (mesirus nefesh), to its supernal source and

root from which it was taken, which is the level of ayin, the level of mazal.

“Lebanon,” the hidden source from which the flow comes, is this level of ayin, which is also the soul’s mazal.

Teshuvah, then, is the soul’s return, in complete self-nullification and readiness to give itself up, to the

source from which it was taken.
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S E C T I O N  2  ·  ¶ 2

Passing beyond Havayah

וזהו תכלית ירידתה לעוה״ז שתהא במעלה ומדרגה יותר נעלה ממה שהיתה בגן עדן נהנית מזיו

השכינה לפי השגתה

And this is the purpose of its descent into this world: that it be at a higher rank and level than it was

in the Garden of Eden, enjoying the radiance of the Shechinah (Divine Presence) according to its

comprehension,

This explains why the soul descends into a body at all. Through teshuvah it reaches a higher level than it had

in the Garden of Eden, where it enjoyed the radiance of the Shechinah only as far as it could understand.

והוא ע״י בחי׳ צמצום בחי׳ חכמה משא״כ על ידי התשובה היא בבחי׳ ביטול לגמרי למקורה ושרשה
59 ,60 שלמעלה מעלה מבחי׳ חכמה שהוא בחי׳ אין.

which is through the level of contraction, the level of Chochmah; whereas through teshuvah it is in

a state of complete self-nullification to its source and root, which is far above the level of

Chochmah, being the level of ayin.

The soul’s enjoyment in the Garden of Eden is limited by its understanding, which belongs to Chochmah and

its contraction. Teshuvah lifts it beyond understanding to its root in ayin, above Chochmah itself.

וזהו שכתוב בקריעת ים סוף עד יעבור עמך61 הוי׳ כי על ידי קריעת ים סוף נתעלו ישראל במעלה

ומדריגה גבוה מאד נעלה למעלה מעלה מבחי׳ הוי׳ שהוא בחי׳ צמצום והתפשטות כו׳

And this is [the meaning of] what is written regarding the splitting of the Sea of Reeds, “Until Your

people pass over, Havayah.” For through the splitting of the Sea of Reeds, Israel were elevated to a

very high and exalted rank and level, far above the level of Havayah, which is the level of contrac‐

tion and expansion, etc.,

The Song at the Sea says “until Your people pass over, Havayah.” The Alter Rebbe reads it as “until Your peo‐

ple pass beyond Havayah”: at the splitting of the sea, Israel rose above the level that the Name Havayah

stands for, the level of contraction and expansion.

2
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שעל זה מורה שם הוי׳ כנ״ל והוא שרש ענין ההתהוות כי שם הוי׳ פי׳ שהוא מהוה כל הנמצאים

וההתהוות מאין ליש הוא ע״י צמצום והתפשטות כו׳.

for this is what the Name Havayah indicates, as mentioned above. And it is the root of the matter of

coming-into-being; for the Name Havayah means that He brings all existing things into being

(mehaveh), and the coming into being from nothing to something is through contraction (tz‐

imtzum) and expansion, etc.

As explained above, the letters of Havayah describe contraction and expansion. The Name also means “He

who brings into being” (mehaveh), and bringing something into existence from nothing requires exactly

such contraction and expansion.

משא״כ בחי׳ מזל שהוא בחי׳ אין לא שייך שם בחי׳ התהוות כלל וזהו עד יעבור עמך הוי״ה כלומר

שעברו למעלה מבחי׳ הוי״ה לבחי׳ מזל בחינת אין בחינת תשובה והרוח תשוב אל האלקים אשר
נתנה62

Whereas at the level of mazal, which is the level of ayin (“nothing”), the level of coming-into-being

does not apply at all. And this is [the meaning of] “Until Your people pass over, Havayah”: that is,

they passed beyond the level of Havayah, to the level of mazal, the level of ayin, the level of teshu‐

vah (return), “And the spirit shall return to Elokim who gave it.”

Mazal, the level of ayin (nothing), is above the whole process of bringing things into being. To “pass beyond

Havayah” is to reach mazal and ayin, the level of teshuvah described in “the spirit shall return to Elokim

who gave it.”

כי נתינתה וירידתה למטה בבחי׳ צמצום והתפשטות כו׳ שנתת בראתה יצרתה כו׳ והתשובה הוא

להיות בבחי׳ ביטול לגמרי כמו קודם ירידתה ויתר על כן כנ״ל:

For its being given and its descent below are in the mode of contraction and expansion, etc., “that

You gave,” “You created it,” “You formed it,” etc.; and teshuvah is to be in a state of complete self-

nullification (bittul), as before its descent, and even more so, as mentioned above.

The soul was “given” and descended through the four stages of contraction and expansion. Teshuvah revers‐

es this path: the soul returns to complete self-nullification, as before its descent, and even higher.
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S E C T I O N  3  ·  ¶ 3 – 8

Gloss: why “to Elokim,” and why ruach

ב )ועיין בבחיי פ׳ יתרו63 גבי לא תשא את שם מענין והרוח תשוב שהוא כמש״כ ]כמה שכתוב[ ועיין

ברע״מ ]ברעיא מהימנא[ פ׳ בהר( )דק״ח סע״ב ]סוף עמוד ב[( שבחי׳ והרוח תשוב כו׳ זהו כענין מ״ש בשנת היובל

64 כו׳. הזאת תשובו65,

2. (And see Rabbeinu Bachya, Parshas Yisro, regarding “You shall not take the Name,” on the mat‐

ter of “And the spirit shall return,” that it is as is written [here]; and see the Raaya Mehemna,

Parshas Behar) (folio 108, end of side b): that the level of “And the spirit shall return,” etc., is like

the matter of what is written, “In this year of Jubilee you shall return,” etc.

This opens a gloss (a note set into the text), which ends at paragraph 8. It cites Rabbeinu Bachya on “You

shall not take the Name” and the Raaya Mehemna on Behar, which compares “the spirit shall return” to the

Jubilee year, when “each man shall return to his holding.”

ועמ״ש מענין יובל סד״ה וימצאו איש66 מקושש עצים67 וסד״ה והיה ביום ההוא68 יתקע בשופר

. שזהו ג״כ בחי׳ יום הכפורים יום התשובה. גדול69

And see what is written on the matter of the Jubilee at the end of the discourse beginning “And they

found a man gathering wood,” and at the end of the discourse beginning “And it shall come to pass

on that day that a great shofar will be sounded”: that this is also the level of Yom Kippur, the day of

teshuvah (return).

Two other discourses discuss the Jubilee in this connection and tie it to Yom Kippur, the day of teshuvah.

The Jubilee year itself was proclaimed by the shofar on Yom Kippur.

3

ומ״ש אל האלקים אשר נתנה אף על גב דתשובה זו הוא בחי׳ עד יעבור עמך70 הוי׳ שהיא למעלה גם

משם הוי׳ כנ״ל.

And as for what is written, “to Elokim who gave it,” even though this teshuvah (return) is the level

of “Until Your people pass over, Havayah,” which is above even the Name Havayah, as mentioned

above:

A question: if this teshuvah is above even the Name Havayah, why does the verse say the spirit returns “to

Elokim,” a Name that usually stands for a lower level, G-d as hidden within nature?

4



L I K K U T E I  T O R A H  ·  P A R S H A S  H A A Z I N U  ·  M A A M A R  1 …האזינו השמים ואדברה ותשמע הארץ אמרי פי יערוף

16likuteitorah.com/likkutei-torah/haazinu/

וכה״ג ]וכהאי גוונא[ נתבאר לעיל בד״ה אתם נצבים גבי לעברך בברית71 כו׳ להיות לך לאלקים דפי׳

לעברך בברית היינו כענין עד יעבור עמך הוי׳ כו׳ ע״ש.

something similar was explained above, in the discourse beginning “You are standing,” regarding

“That you should pass into the covenant,” etc., “to be Elokim to you”: that the meaning of “that you

should pass into the covenant” is like the matter of “Until Your people pass over, Havayah,” etc.

See there.

The same difficulty came up in the discourse on Nitzavim: “that you should pass into the covenant” was read

there like “until Your people pass beyond Havayah,” yet the verse continues, “to be Elokim to you.”

אך הענין יובן ע״פ מ״ש ע״פ שוש אשיש72 גבי תגל נפשי באלקי73 ובד״ה ביום השמיני עצרת74 בענין
פי׳ צור לבבי וחלקי אלקים לעולם75

But the matter will be understood according to what is written on [the verse] “I will greatly rejoice,”

regarding “My soul shall exult in my G-d (Elokai),” and in the discourse beginning “On the eighth

day, an atzeres,” on the meaning of “The rock of my heart and my portion is Elokim forever”;

The answer draws on two other discourses, on “My soul shall exult in my G-d (Elokai)” and on “my portion is

Elokim forever.” In those verses Elokim refers to a level above Havayah, not below it.

77 יעשה79 למחכה לו ויובן זה עוד עפמ״ש ]על פי מה שכתוב[ בזהר ע״פ עין לא ראתה76 אלקים זולתך78,

והוא בפרשה פנחס )דרל״ט ע״ב(

and this will be understood further according to what is written in the Zohar on [the verse] “No eye

has seen, Elokim, besides You, what He will do for one who waits for Him”; and this is in Parshas

Pinchas (folio 239b)

The Zohar’s comments on Isaiah 64:3 shed further light. In that verse, only Elokim sees what is hidden from

every eye, so the Name can point to a level beyond all revelation.

ובפ׳ ואתחנן )דרס״ז ע״ב( ועיין מק״מ ]מקדש מלך[ שם ושם. ועיין עוד מזה בזהר ויקהל )דר״י ע״ב(.

and in Parshas Va’eschanan (folio 267b); and see the Mikdash Melech in both places. And see fur‐

ther on this in the Zohar, Vayakhel (folio 210b).

The Zohar discusses the same verse on Va’eschanan as well, and the Mikdash Melech, a commentary on the

Zohar, explains both passages. The Zohar on Vayakhel adds more on the subject.
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80 ברבות משפטים פל״א )דקמ״ט ע״ג ]עמוד ג׳[( ובפ׳ מצורע פי״ח ,81 ,82 ,83 עוד נזכר מענין והרוח תשוב84,

)דקפ״ה א׳(.

The matter of “And the spirit shall return” is further mentioned in [Midrash] Rabbah, Mishpatim,

chapter 31 (folio 149, column c), and in Parshas Metzora, chapter 18 (folio 185a),

The Midrash Rabbah also discusses “the spirit shall return,” in two places: on Mishpatim and on Metzora.

ובקהלת רבה על פסוק זה. ובכל זה אתי שפיר דקדוק לשון רז״ל ]רבותינו זכרונם לברכה[ במשנה פ״ד דאבות

יפה שעה85 אחת של קורת רוח בעולם86 הבא כו׳

and in Koheles Rabbah on this verse. And with all this, the precise wording of our Sages, of blessed

memory, in the Mishnah, chapter 4 of Avos, is well explained: “Better is one hour of tranquility of

spirit (koras ruach) in the World to Come,” etc.:

Koheles Rabbah comments on the verse as well. All this explains the exact wording of the Mishnah in Avos:

“Better is one hour of koras ruach in the World to Come than all the life of this world,” where koras ruach

means tranquility, literally “coolness of spirit.”

קורת רוח דוקא כדכתיב והרוח תשוב וע׳ עוד בזהר ח״ב ]חלק ב׳[ בפ׳ תרומה )קמ״א ב׳ עד קמ״ב א׳( ובפ׳

משפטים )צ״ז ב׳(.

specifically “tranquility of spirit (ruach),” as it is written, “And the spirit (ruach) shall return.” And

see further in the Zohar, Part II, in Parshas Terumah (141b to 142a), and in Parshas Mishpatim

(97b).

The Mishnah speaks specifically of ruach, “spirit,” because the bliss of the World to Come is the ruach re‐

turning to its source, as in “the spirit shall return.” Zohar passages on Terumah and Mishpatim are cited on

the same theme.

ולכאורה הוא בענין אחר קצת ממש״כ ]ממה שכתוב[ דהרי שם מפרש ענין זה על עליית הרוח מגן עדן

התחתון לגן עדן העליון וכאן נתבאר שזהו למעלה מבחי׳ גן עדן כו׳ כנ״ל.

Seemingly, it is in a somewhat different sense from what was written [here], for there it explains

this matter as the ascent of the ruach from the lower Garden of Eden to the higher Garden of Eden,

whereas here it was explained that this is above the level of the Garden of Eden, etc., as mentioned

above.

An objection: in the Zohar on Terumah, “the spirit shall return” describes the ruach rising from the lower

Garden of Eden to the higher one. Here it was explained as something above the Garden of Eden altogether.
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אך המעיין בזהר ח״ב ]חלק ב׳[ פ׳ תרומה שם )דקמ״ב א׳( במ״ש ועד דהאי נשמה עילאה לא סלקא גו נביעו

דעתיקא דעתיקין סתימא דכל סתימין כו׳

But one who studies the Zohar, Part II, Parshas Terumah, there (folio 142a), in what it says, “And as

long as this supernal neshamah does not ascend into the wellspring of the Ancient of Ancients, the

most hidden of all hidden,” etc.,

The first answer: that same Zohar passage goes on to speak of the supernal neshamah rising into the well‐

spring of “the Ancient of Ancients, the most hidden of all hidden,” far beyond the Garden of Eden.

ובזהר שלח )דקנ״ט א׳( גבי תלת עלמין כו׳ עלמא קדמאה כו׳ כגוונא דא כו׳ עד עין לא ראתה אלקים

זולתך כו׳ ובפי׳ הרמ״ז ]הרב משה זכות[ שם ימצא שהכל כוונה אחת.

and in the Zohar, Shelach (folio 159a), regarding “three worlds,” etc., “the first world,” etc., “in this

manner,” etc., up to “No eye has seen, Elokim, besides You,” etc., and in the commentary of the

Ramaz there, will find that it all has one intent.

The Zohar on Shelach, which describes three worlds rising to the one of which it says “No eye has seen,” read

with the Ramaz’s commentary, shows that all these passages share one meaning: the ascent reaches the

highest, hidden level.

ועוד דבזהר תרומה שם מדבר על בחי׳ ומדרגת הרוח87 שמבחי׳ נפש רוח נשמה שלמטה מבחי׳ ומדרגת

נשמה.

Furthermore, in the Zohar, Terumah, there, it speaks of the level and rank of the ruach among [the

levels of] nefesh, ruach, neshamah, which is below the level and rank of neshamah;

The second answer: in the Zohar on Terumah, ruach means one of the soul’s three levels, nefesh, ruach and

neshamah, namely the one below neshamah.

וכאן מדברים בענין והרוח תשוב גם על בחינת הנשמה ממש ומ״ש והרוח תשוב היינו לפי דעלייה זו

הוא למעלה מעלה גם משם הוי׳ דהיינו למעלה מהחכמה.

whereas here we are speaking of the matter of “And the spirit shall return” as applying also to the

level of the neshamah itself. And [the reason] it says “And the spirit (ruach) shall return” is because

this ascent is far above even the Name Havayah, that is, above Chochmah (wisdom),

Here, by contrast, “the spirit shall return” applies to the neshamah itself. The verse calls it ruach because

this ascent goes beyond the Name Havayah and beyond Chochmah, to a level that is called ruach.
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אשר שם הוא בחי׳ רוח וכמ״ש בזהר בפ׳ בראשית )דל״ז ע״ב88 ודנ״ח ע״א( ע״פ לא ידון רוחי89 באדם.

where it is the level of ruach, as is written in the Zohar, in Parshas Bereishis (folio 37b and folio

58a), on [the verse] “My spirit shall not abide in man”:

The Zohar on Bereishis, commenting on “My spirit shall not abide in man” (Genesis 6:3), speaks of such a

supernal ruach.

90 עד דמטון אינון חיין לאתר דיעקב כד בני עלמא זכאין כו׳ קודשא ב״ה אתער רוחא דחיי דלעילא91,

שריא ביה כו׳

“When the people of the world are meritorious,” etc., “the Holy One, blessed be He, arouses the su‐

pernal spirit of life, until that life reaches the place where Jacob dwells,” etc.

The Zohar says that when people are meritorious, G-d awakens the supernal “spirit of life,” which flows

down until it reaches “the place where Jacob dwells.”

ומבואר בלק״ת ]בלקוטי תורה )להאריז״ל([ ס״פ בראשית דהמשכת רוחא דחיי דלעילא היינו מאריך אנפין

דתמן אריכו דחיין וכ״ה בזהר תרומה )דקע״ח סע״ב ]סוף עמוד ב[(

And it is explained in the Likkutei Torah of the Arizal, at the end of Parshas Bereishis, that the

drawing down of “the supernal spirit of life” is from Arich Anpin (the Long Countenance), for there

is “length of life”; and so it is in the Zohar, Terumah (folio 178, end of side b);

The Arizal explains that this supernal spirit of life comes from Arich Anpin, the “Long Countenance,” a con‐

figuration of Keser, the level above Chochmah; that is why it brings “length of life.” Ruach, then, names a

level above Chochmah.

וע״ד מ״ש במדרש בראשית רבה ספ״ב ]סוף פרק ב׳[ בפסוק ורוח אלקים מרחפת92 על פני המים זהו רוחו

של משיח האיך מה דאת אמר

and along the lines of what is said in the Midrash, Bereishis Rabbah, at the end of chapter 2, on the

verse “And the spirit of Elokim hovered over the face of the waters”: “This is the spirit of Mashiach,

as you say,

The Midrash reads “the spirit of Elokim hovered over the face of the waters,” at the creation, as the spirit of

Mashiach, of whom Isaiah says “the spirit of Havayah shall rest upon him.”
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ונחה עליו רוח93 ה׳ באיזו זכות ממשמשת ובאה. מרחפת ע״פ המים בזכות התשובה שנמשלה כמים
96 ,97 שנאמר94 שפכי כמים לבך95 עכ״ל ]עד כאן לשונו[.

‘And the spirit of Havayah shall rest upon him.’ By what merit does it draw ever nearer? ‘Hovering

over the face of the waters’: by the merit of teshuvah, which is likened to water, as it is said, ‘Pour

out your heart like water.’” End of quote.

The Midrash asks by what merit this spirit draws near and answers: by the merit of teshuvah, which is com‐

pared to water, as in “Pour out your heart like water.” Teshuvah thus draws down the supernal ruach that

Genesis 1:2 joins to the Name Elokim.

והטעם שנקרא בשם רוח יובן עוד מעט מזעיר עפמ״ש ]על פי מה שכתוב[ בביאור דמזוזה מימין בענין אויר

שלמעלה מבחי׳ אור כו׳

And the reason it is called by the name ruach (“spirit”) will be understood further, in some small

measure, according to what is written in the explanation of “The mezuzah on the right,” on the

matter of avir (“air”), which is above the level of or (“light”), etc.

Why is the returning soul called ruach, which means both “spirit” and “wind”? The Alter Rebbe points to his

explanation of “The mezuzah on the right,” where avir (“air”) is explained as a level above or (“light”).

98 ולפי׳ הפרד״ס ]הפרדס רמונים[ ש״ג פ״ה היינו ע״ש ובס״י ]ובספר יצירה[ איתא אחת רוח אלקים חיים99,

בחי׳ כתר ע״ש ומכ״ז ]ומכל זה[ יובן מ״ש והרוח תשוב כו׳

See there. And in Sefer Yetzirah it states, “One: the spirit of the living Elokim,” and according to the

explanation of the Pardes, Sha’ar 3, chapter 5, this is the level of Keser (the Crown). See there. And

from all this will be understood what is written, “And the spirit shall return,” etc.:

Sefer Yetzirah calls the first of the ten Sefiros “the spirit (ruach) of the living Elokim,” and the Pardes of

Rabbi Moshe Cordovero explains this as Keser, the Crown above Chochmah. Ruach thus names the level

above intellect.

שלפי שעלייה זו ע״י התשובה הוא אל האלקים אשר נתנה דהיינו למעלה מד׳ צמצומים הנ״ל דבחי׳

שנתת בי ובראתה יצרתה נפחתה בי כו׳ ע״כ נאמר והרוח תשוב.

because this ascent through teshuvah (return) is “to Elokim who gave it,” that is, above the four

contractions mentioned above, of the levels of “that You gave within me,” and “You created it,”

“You formed it,” “You breathed it into me,” etc., therefore it says, “And the spirit (ruach) shall

return.”

Teshuvah lifts the soul above all four contractions named in the morning blessing, to “Elokim who gave it.”

That is why the verse calls the returning soul ruach, the name of the level it reaches.

5
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והיינו לבחי׳ רוח עליון מה שבדור המבול נאמר לעונש לא ידון רוחי כו׳ וז״ש ]וזהו שכתוב[ עד יערה

עלינו רוח ממרום100 כו׳

That is, [it returns] to the level of the supernal ruach, of which it was said, as a punishment, in the

generation of the Flood, “My spirit shall not abide,” etc. And this is [the meaning of] what is written,

“Until a spirit is poured upon us from on high,” etc.

This is the supernal ruach that G-d withdrew from mankind as a punishment in the generation of the Flood

(“My spirit shall not abide in man”). Isaiah’s promise of a spirit “poured upon us from on high” speaks of its

return.

101 כו׳ וח״א ]וחלק א׳[ )דע״ז א׳( בשעתא דרוחא דכל וע׳ בזהר ח״ג ]חלק ג׳[ )דק״ל ע״ב( ע״פ ונחה עליו רוח102,

רוחין ארים בסימו דנשמתא103 כו׳.

And see the Zohar, Part III (folio 130b), on [the verse] “And the spirit shall rest upon him,” etc., and

Part I (folio 77a): “At the time when the Spirit of all spirits raises up the sweetness of the

neshamah,” etc.

The Zohar uses the same term for the spirit that will rest upon Mashiach (Isaiah 11:2) and for “the Spirit of

all spirits” that raises up the sweetness of the soul.

וזהו אם ישים אליו לבו רוחו ונשמתו אליו104 יאסוף )באיוב סי׳ ל״ד( ופי׳ בזהר תרומה )דקס״ב ב׳( רוח
אמשיך רוח ואייתי רוח105

And this is [the meaning of] “If he sets his heart toward Him, His spirit and His soul He will gather

to him” (in Job, chapter 34). And the Zohar, Terumah (folio 162b) explains: “Spirit draws spirit and

brings spirit,”

Job 34:14 is read here as: if a person sets his heart toward G-d, G-d will gather His own spirit and soul to that

person. The Zohar states the principle: “spirit draws spirit and brings spirit.”

דהיינו שע״י רוח האדם העולה106 למעלה כשישים אליו ית׳ אזי רוחו ונשמתו מבחי׳ סוכ״ע107 אליו

יאסוף כו׳ וכמ״ש במ״א.

that is, through the spirit of man ascending upward, when he sets [his heart] toward Him, blessed

be He, then “His spirit and His soul,” from the level of the light that encompasses all worlds (sovev

kol almin), “He will gather to him,” etc., as is explained elsewhere.

A person’s spirit, rising upward in teshuvah, draws down in return a spirit from the level of sovev, the light

too great to enter the worlds, which surrounds them. The Alter Rebbe notes that this is explained elsewhere.
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וברבות בראשית פי״ד ]פרק י״ד / פרשה י״ד[ ע״פ ויפח באפיו108 לפי שבעוה״ז בנפיחה לפיכך מת אבל

לעתיד בנתינה109 שנאמר ונתתי רוחי בכם וחייתם110 וזהו ע״י התשובה בחינת והרוח תשוב אל
112 האלהים אשר נתנה111 דוקא.

And in [Midrash] Rabbah, Bereishis, chapter 14, on [the verse] “And He breathed into his nostrils”:

“Because in this world [it is] by breathing, therefore he dies; but in the Future to Come [it will be] by

giving, as it is said, ‘And I will give My spirit into you, and you shall live.’” And this is through

teshuvah, the level of “And the spirit shall return to Elokim who gave it,” specifically.

The Midrash contrasts the soul given “by breathing” in this world, which is why man dies, with the soul to be

given “by giving” in the Future to Come, as in “I will give My spirit into you, and you shall live.” The level of

“giving” is reached through teshuvah, the spirit’s return to “Elokim who gave it.”

ומ״ש שבעוה״ז בנפיחה. היינו שבחי׳ הנשמה המלובשת בגוף היא נמשכת מבחי׳ ואתה נפחתה בי

שהוא בחי׳ הבל העליון כו׳

And as for what it says, that in this world [it is] by breathing: that is, the level of the neshamah that

is enclothed in the body is drawn from the level of “and You breathed it into me,” which is the level

of the supernal breath, etc.;

The Midrash said that in this world the soul is given “by breathing.” This refers to the part of the soul in the

body, which comes from the stage “You breathed it into me,” the supernal breath.

אבל שרשה ומקורה היא מבחי׳ אשר נתנה אלא שלפי שבהגוף אין מאיר רק מבחי׳ אתה נפחתה בי ע״כ

מת.

but its root and source is from the level of “who gave it.” Only, because in the body there shines

only [what comes] from the level of “You breathed it into me,” therefore he dies.

The soul’s root is in the higher level of “who gave it,” but only the stage of breathing shines in the body.

Because the body receives only this lower level, it dies.

אבל לעתיד יאיר בהגוף ממש מבחי׳ ונתתי רוחי113 כו׳ ועיין ברבות פ׳ כי תשא פמ״א ]פרק מ״א / פרשה מ״א[

ע״פ ויתן אל משה114 כי115 ה׳ יתן חכמה116 כו׳ ע״ש.

But in the Future to Come there will shine in the body itself from the level of “And I will give My

spirit,” etc. And see [Midrash] Rabbah, Parshas Ki Sisa, chapter 41, on [the verse] “And He gave to

Moshe”: “For Havayah gives wisdom,” etc. See there.

In the Future to Come, the level of “I will give My spirit” will shine in the body itself, and it will live. The

Midrash on “And He gave to Moshe,” which also turns on the verb “give,” is cited for comparison.

6
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וגם פי׳ ונתתי בחי׳ מתנה הוא כענין אתעדל״ע ]אתערותא דלעילא[ שלמעלה מאתעדל״ת ]מאתערותא דלתתא[

117 ושבת שמה כו׳ כמ״ש במ״א ועמ״ש ע״פ וממדבר מתנה119 בד״ה ע״ד מתנה טובה יש לי בבית גנזי118,

צאינה וראינה.

Also, the meaning of “And I will give,” the level of a gift, is like the matter of an arousal from above

(isarusa dile’eila) that is above an arousal from below (isarusa dilesata), along the lines of “I have a

good gift in My treasure-house, and Shabbos is its name,” etc., as is explained elsewhere. And see

what is written on [the verse] “And from the wilderness, Mattanah” in the discourse beginning “Go

out and see.”

“I will give” suggests a gift, which comes from the giver’s good will and not because it was earned. So an

arousal from above that goes beyond any arousal from below is like the “good gift” of Shabbos that G-d took

out of His treasure-house.

121 כי כמו שיש באדם עד״מ עין יפה גם ע״ד מארז״ל ]מאמר רבותינו זכרונם לברכה[ נותן בעין יפה120 הוא נותן

ובינונית במשנה פ״ד דתרומות122 כך עד״מ להבדיל הבדלות לאין

Also along the lines of the saying of our Sages, of blessed memory, “One who gives, gives with a

generous eye.” For just as in a person, by way of analogy, there is a generous eye and an average

[eye] (in the Mishnah, chapter 4 of Terumos), so too, by way of analogy, distinguishing with distinc‐

tions without

The Sages say that a giver gives “with a generous eye.” The Mishnah on terumah, the portion given to the

kohen, distinguishes a generous eye from an average one, and the Alter Rebbe says that these two attitudes,

with every reservation about comparing G-d to man, have a root above.

קץ יש שרש ומקור לשני בחינות אלו ע״ד שנת׳ ]שנתבאר[ סד״ה כי תשמע בקול בענין לעשות הישר

בעיני123 ה׳. שהן ב׳ בחינות השגחות כו׳ ע״ש.

end, there is a root and source for these two levels, along the lines of what was explained at the end

of the discourse beginning “When you hearken to the voice,” on the matter of “to do what is right in

the eyes of Havayah”: that they are two levels of providence, etc. See there.

Above, the two attitudes correspond to two modes of divine providence, as explained in the discourse on

“When you hearken to the voice.” The gift of “I will give My spirit” comes from the generous mode.

7
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124 וזהו עין לא ראתה אלקים והנה שרש בחינת עין יפה זהו ענין עינא פקיחא. וע״ז נאמר ביוסף עלי עין

זולתך125 יעשה למחכה לו.

Now, the root of the level of the generous eye is the matter of the “open eye” (eina pekicha). And of

this it is said regarding Joseph, “over the eye (alei ayin)”; and this is “No eye has seen, Elokim, be‐

sides You, what He will do for one who waits for Him.”

The root of the generous eye above is the “open eye” (eina pekicha), a Kabbalistic term for the eye above that

is always open. The blessing of Joseph, “over the eye,” and the verse “No eye has seen, Elokim, besides You”

both point to this level.

126 עפמ״ש ]על פי מה שכתוב[ ,127 ,128 ,129 ומבחי׳ זו נמשך ונתתי רוחי כו׳. עוד יובן ענין והרוח תשוב130,

בזח״א ]בזהר חלק א[ ויחי )דרמ״ה א׳ ב׳(

And from this level is drawn “And I will give My spirit,” etc. The matter of “And the spirit shall re‐

turn” will be further understood according to what is written in the Zohar, Part I, Vayechi (folio

245a and b).

From this ever-open eye comes the gift “I will give My spirit.” The Zohar on Vayechi is cited for a further ex‐

planation of “the spirit shall return.”

וע׳ עוד בזהר מענין והרוח תשוב )ח״א ]חלק א׳[ דף פ״ה סע״א ]סוף עמוד א[ ק״ו ב׳ ק״ל ע״ב דרי״ז ב׳ ח״ג

]חלק ג׳[ דרט״ו סע״ב ]סוף עמוד ב[ דרכ״ד סע״ב ]סוף עמוד ב[(

And see further in the Zohar on the matter of “And the spirit shall return” (Part I, folio 85, end of

side a; 106b; 130b; folio 217b; Part III, folio 215, end of side b; folio 224, end of side b);

The Zohar discusses “the spirit shall return” in several more places, listed here.

ושם מבואר דבחי׳ זבחי אלקים רוח נשברה131 שזהו ענין תשובה זהו בחי׳ והרוח תשוב אל האלקים כו׳

עכ״ה ]עד כאן הגהה[:

and there it is explained that the level of “The sacrifices of Elokim are a broken spirit,” which is the

matter of teshuvah (return), is the level of “And the spirit shall return to Elokim,” etc. End of the

gloss.

Those passages explain that “the sacrifices of Elokim are a broken spirit” (Psalms 51:19), the broken spirit of

teshuvah, is itself “the spirit returning to Elokim.” With this the gloss ends.

8
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S E C T I O N  4  ·  ¶ 9 – 1 1

Teshuvah every day: the Shema

ג וזהו כל ימיו בתשובה כי בכל יום תשוב הנפש שהרי בכל לילה חוזרת נשמתו132 רק שבלילה היא

חוזרת לבחי׳ ואתה נפחתה בי

3. And this is [the meaning of] “all his days in teshuvah (return)”: for each day the soul shall return.

For indeed, every night his soul returns; only, at night it returns to the level of “And You breathed it

into me,”

The main text now resumes (section 3) with “all his days in teshuvah.” Every night the soul returns to its

source in sleep, but only as far as the stage of “You breathed it into me.”

שהוא בחי׳ הבל העליון שמשם תפרד הנפש להתלבש בגוף ובלילה חוזרת להתכלל ולהתאחד במקורה

133 ה׳ נקי כפים ובר לבב וגו׳. להזוכים למעלה ומדרגה זו וכמ״ש מי יעלה בהר134,

which is the level of the supernal breath, from which the soul separates to be enclothed in the

body; and at night it returns to be included and united with its source, for those who merit this rank

and level, as it is written, “Who shall ascend the mountain of Havayah? … One with clean hands

and a pure heart,” etc.

That stage, the supernal breath, is where the soul first became separate in order to enter the body. At night it

is reabsorbed there, at least for those who merit it, for only one with “clean hands and a pure heart” ascends

G-d’s mountain.

משא״כ בכל יום צריך להיות בבחי׳ תשובה למקורא דכולא ושרשה העליון והוא בשעת התפלה בק״ש
135 ]בקריאת שמע[.

Whereas each day [the soul] must be in a state of teshuvah to the Source of all and to its supernal

root; and this is at the time of prayer, in the Shema.

Each day, however, a person must go further and return in teshuvah to the Source of all, the soul’s highest

root. This takes place during prayer, in the Shema.

9

וזהו שמע ישראל שמע לשון אסיפה וקיבוץ כמו וישמע שאול136 פי׳ שיתאסף ויתקבץ פיזור הנפש בחי׳

ישראל

And this is [the meaning of] “Hear (Shema), O Israel”: shema is an expression of gathering and as‐

sembling, as in “And Saul summoned (vayeshama)”; that is, that the scattered [powers] of the soul,

the aspect of Israel, should be gathered and assembled,

The Shema begins “Shema Yisrael,” and shema can mean “gather,” as when Saul summoned (vayeshama)

the people. The call is to gather the scattered powers of the soul, which are called “Israel.”

10
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שהם בחי׳ ג׳ שכלים וז׳ מדות באדם אשר נתפזרו בתענוגי עוה״ז במחשבות האדם ותחבולותיו איש לפי
137 ערכו ומדרגתו ולאהפכא חשוכא לנהורא ולמסור נפשו באחד.

which are the level of the three intellectual faculties and the seven emotive attributes (middos) in a

person, which have been scattered in the pleasures of this world, in a person’s thoughts and

schemes, each according to his standing and level; and to turn darkness into light, and to give over

his soul in [the word] “One.”

These powers, the three intellectual faculties (Chochmah, Binah and Daas) and the seven emotive attributes,

have been dispersed into worldly pleasures, plans and schemes, each person on his own level. The Shema

gathers them, turns darkness into light, and leads to giving oneself over entirely when saying “One.”

והדרך איך יתהפך לבו הוא בשומו ללבו מה שכתוב ראה נתתי לפניך138 היום את החיים ואת הטוב

ואת המות ואת הרע ובחרת בחיים139 וגו׳

And the way his heart will be transformed is by his taking to heart what is written, “See, I have set

before you today life and good, and death and evil,” “and you shall choose life,” etc.

How does a person’s heart turn? By taking to heart the Torah’s words, “See, I have set before you today life

and good, death and evil … and you shall choose life.”

כי בכל דבר יש140 בחי׳ חיים ובחי׳ מות הרוחניות הוא בחי׳ חיים והגשמיות הוא בחי׳ מות וכן ע״ד זה

אפי׳ ]אפילו[ בשמים ושמי השמים והגלגלים הנה לכל דבר יש חומר וצורה.

For in everything there is an aspect of life and an aspect of death: the spirituality is the aspect of

life, and the physicality is the aspect of death. And likewise, in this way, even in the heavens, and

the heavens of the heavens, and the spheres: everything has matter and form.

Everything has an element of life and an element of death: its spirituality is its life, and its physicality is its

death. This holds even for the heavens and the celestial spheres, since everything is made of matter and

form.

והחומר הוא בחי׳ מות לגבי הצורה שהוא רוח חיים שבו וע״ז נאמר ובחרת בחיים שהוא חיי החיים

ב״ה וכמ״ש לאהבה את141 ה׳ אלהיך

And the matter is the aspect of death relative to the form, which is the spirit of life within it. And of

this it is said, “and you shall choose life,” that is, the Life of life, blessed be He, as it is written, “To

love Havayah your G-d

Matter is “death” compared with form, the spirit of life within it. To “choose life” is to choose the Life of all

life, G-d Himself, as the Torah goes on to say, “to love Havayah your G-d … for He is your life.”

11
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כי הוא חייך )ועמ״ש בד״ה שמע ישראל בפ׳ ואתחנן ובד״ה שמאלו תחת לראשי בפרשה כי תשא(

… for He is your life” (and see what is written in the discourse beginning “Hear, O Israel,” in

Parshas Va’eschanan, and in the discourse beginning “His left hand is under my head,” in Parshas

Ki Sisa).

The verse ends, “for He is your life.” Two other discourses are cited for more on this.

ואי לזאת יאמר מי לי בשמים142 ועמך לא חפצתי וגו׳. ואם לעוברי רצונו כך143 לעושי רצונו עאכו״כ

]על אחת כמה וכמה[.

And therefore he will say, “Whom have I in heaven? And besides You I desire nothing,” etc. And “if

for those who transgress His will [it is] so, for those who do His will, how much more so.”

Hence a person can say, with the Psalmist, “Whom have I in heaven? Besides You I desire nothing.” The

Talmud’s reasoning applies: “If for those who transgress His will it is so, for those who do His will, how much

more so.”

פי׳ אחר שרואה שנמשך כ״כ ]כל כך[ חיים144 בתענוגי העוה״ז שהם בחי׳ עוברי רצונו145 כ״ש ]כל שכן[

וק״ו ]וקל וחומר[ בבחי׳ עושי רצונו שהם המצות שנמשכים מפנימית רצונו שאור א״ס ב״ה מתלבש בהם

That is: once he sees that so much life is drawn into the pleasures of this world, which are the as‐

pect of “those who transgress His will,” all the more so, and a fortiori, in the aspect of “those who

do His will,” which are the mitzvos, which are drawn from the inner dimension (pnimiyus) of His

will, in which the Infinite Light (Or Ein Sof), blessed be He, is enclothed,

If so much vitality is drawn into worldly pleasures, which belong to “those who transgress His will,” how

much more is drawn into the mitzvos, “those who do His will.” The mitzvos come from the inner dimension

of G-d’s will, and the Infinite Light itself is clothed in them.

והוא חיי החיים אשר ע״כ יתהפך לבו מן הקצה אל הקצה מחשוכא לנהורא ולדבקה בה׳ אחד במסירת

נפש ממש מחמת שרואה בנפשו איך שהוא נפרד מן החיים האמיתים

and He is the Life of life. Therefore his heart will be transformed from one extreme to the other,

from darkness to light, and [he will come] to cleave to G-d, [Who is] One, with actual self-sacrifice

(mesirus nefesh), because he sees in his soul how he is separated from the true life.

The mitzvos hold the Life of life. Seeing this, a person’s heart turns from one extreme to the other, from

darkness to light, and he longs to cleave to G-d with complete self-sacrifice, because he sees how far he is

from true life.



L I K K U T E I  T O R A H  ·  P A R S H A S  H A A Z I N U  ·  M A A M A R  1 …האזינו השמים ואדברה ותשמע הארץ אמרי פי יערוף

28likuteitorah.com/likkutei-torah/haazinu/

ולכן במקום שבעלי תשובה עומדים כו׳ להיות מהפכים מחשוכא לנהורא ויצעקו אל146 ה׳ בצר להם

And therefore, “in the place where baalei teshuvah (those who return) stand,” etc., because they

transform darkness into light, and “they cry out to Havayah in their distress.”

This is why, as the Talmud says, “in the place where baalei teshuvah stand,” even the perfectly righteous

cannot stand: they turn darkness into light. Like those in Psalm 107, “they cry out to Havayah in their

distress.”

כי מחמת צרת ומרירות לבו שנגעה עד הנפש צועק אל ה׳ למעלה מהשגת נשמתו לדבקה בו במסירת

נפש ממש

For because of the distress and bitterness of his heart, which has reached the very soul, he cries out

to G-d, beyond the grasp of his soul, to cleave to Him with actual self-sacrifice.

Their distress and bitterness, which reach the very soul, make them cry out to G-d from beyond what their

own soul can grasp, longing to cleave to Him with complete self-sacrifice.

ולכן בקריאת שמע הוא בחינת תשובה שמע ישראל דהיינו לאסוף ולקבץ פיזור הנפש מחשוכא

לנהורא כדי למסור נפשו באחד וזהו בכל אדם אפי׳ ]אפילו[ מי שלא חטא מימיו.

And therefore the reading of the Shema is the level of teshuvah (return): “Hear (Shema), O Israel,”

that is, to gather and assemble the scattered [powers] of the soul from darkness to light, in order to

give over his soul in [the word] “One.” And this applies to every person, even one who has never

sinned in his life.

That is why the Shema is a form of teshuvah: “Shema Yisrael” gathers the soul’s scattered powers from dark‐

ness to light so that one can give oneself over in “One.” This applies to everyone, even to one who has never

sinned.

מ״מ בעל כרחך הרי הנפש מלובשת בגוף כו׳ וכמ״ש במ״א שזהו כל עיקר תכלית ירידת הנשמה

לעוה״ז הגשמי כדי להיות בחי׳ בעל תשובה על זה. על שנפרד מן החיים האמיתיים חיי החיים
147 ,148 ,149 ב״ה.

Nevertheless, perforce the soul is enclothed in the body, etc.; and as is explained elsewhere, this is

the whole essential purpose of the soul’s descent into this physical world: in order to be in the state

of a baal teshuvah over this, over [the fact] that it is separated from the true life, the Life of life,

blessed be He.

Even without sin, the soul is enclothed in a body and so separated from G-d, the true Life. The very purpose

of its descent into this physical world is that it become a baal teshuvah over this separation.
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S E C T I O N  5  ·  ¶ 1 2 – 1 3

Shabbos as teshuvah

150 כי הנה שבת כי בו שבת מכל מלאכתו151 והרי לא שייך עמל ויגיעה וזהו ענין שבת אותיות תשב.

152 ואיך שייך לשון שביתה ומנוחה לפניו ית׳

And this is the matter of Shabbos, [whose] letters [are those of] tashev (“return”). For behold, [of]

Shabbos [it is said], “For on it He rested from all His work”; but toil and effort do not apply before

Him, blessed be He, so how does the term “resting” and “repose” apply?

Shabbos (שבת) has the same letters as tashev (תשב), “return,” so Shabbos is a form of teshuvah. The Alter

Rebbe asks: since G-d does not toil, how can the Torah say that He “rested” on the seventh day?

אלא הענין כי ששת ימים עשה153 וגו׳. פי׳ שנתפשט גילוי אור א״ס ב״ה בבחי׳ עשיה בעשרה
155 מאמרות154 שנברא העולם.

Rather, the matter is: “For six days He made,” etc. That is, the revelation of the Infinite Light (Or

Ein Sof), blessed be He, spread forth into the level of “making” (asiyah), through the Ten

Utterances by which the world was created.

The answer begins: during the six days of creation, the revelation of the Infinite Light spread out into the

level of “making,” through the Ten Utterances by which the world was created.

12

ובראשית נמי מאמר הוא156 וכמ״ש כולם חכמה עשית. שאפילו חכמה נחשבת כעשיה גשמיות לפניו

ית׳ ובשבת הוא גילוי אור א״ס ב״ה

And “Bereishis (‘In the beginning’) is also an utterance,” as it is written, “You have made them all

with wisdom”; for even Chochmah (wisdom) is considered as physical making before Him, blessed

be He. And on Shabbos there is a revelation of the Infinite Light (Or Ein Sof), blessed be He,

The Talmud says that “In the beginning,” the first word of the Torah, also counts as one of the Ten

Utterances, and it stands for Chochmah (“You made them all with wisdom”). So even Chochmah counts as

“making” before G-d, while on Shabbos a light is revealed that is above Chochmah.

בבחי׳ שלמעלה מבחי׳ החכמה וזו היא בחי׳ שביתה ותשובה ע״ד משל באדם המשים עיונו ומחשבתו

במלאכתו אשר עשה וכששובת ממלאכתו משיב עיונו ומחשבתו אל מקורו

at a level that is above the level of Chochmah; and this is the level of resting and of return (teshu‐

vah). By way of analogy: a person who places his attention and thought on the work that he did; and

when he rests from his work, he returns his attention and thought to its source,

That higher revelation is what “rest” and “return” mean. A person absorbed in his work, when he stops, with‐

draws his attention from the work and turns it back to its source.

13
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שהוא מהותה ועצמותה של הנפש המשכלת )ועמ״ש מזה בד״ה לבאר ענין יוהכ״פ ]יום הכפורים[ ובד״ה

שובה ישראל עד(.

which is the very being and essence of the intellective soul (and see what is written about this in the

discourse beginning “To explain the matter of Yom Kippur,” and in the discourse beginning “Re‐

turn, O Israel, unto”).

That source is the very essence of his intellective soul. G-d’s “rest” on Shabbos is a return of this kind, from

the outward spread of His light back to a level above Chochmah.

וזהו תשובה קדמה לעולפ כי בעשרה מאמרות נברא העולם ובראשית נמי מאמר הוא שהוא בחי׳

חכמה.

And this is [the meaning of] “Teshuvah preceded the world”: for the world was created with Ten

Utterances, and “Bereishis is also an utterance,” which is the level of Chochmah;

This explains “teshuvah preceded the world”: the world was created through the Ten Utterances, the first of

which, “In the beginning,” is Chochmah.

אבל בחינת התשובה היא קדמה והגבה למעלה מבחי׳ חכמה כנ״ל )ועיין מ״ש בזה באריכות בד״ה

להבין ענין הפסוק מי אל כמוך157 כו׳(

but the level of teshuvah preceded [it] and is exceedingly high above the level of Chochmah, as

mentioned above (and see what is written about this at length in the discourse beginning “To un‐

derstand the matter of the verse, ‘Who is a G-d like You,’” etc.).

Teshuvah “preceded” the world in the sense that it is far above Chochmah, the beginning of creation. The

discourse on “Who is a G-d like You” discusses this at length.

אך מי שטרח בערב שבת158 כנ״ל כו׳ הוא ענין התפלה בכל יום כדי שיגיע למדרגת שבת כי בכל יום
הארה מעין שבת159

But “one who toiled on the eve of Shabbos,” as mentioned above, etc., is the matter of prayer each

day, in order to reach the level of Shabbos; for each day [there is] a ray resembling Shabbos.

The Sages say that only “one who toiled on the eve of Shabbos will eat on Shabbos.” Here the toil is the prayer

of each weekday, which brings a glimmer of Shabbos into every day.
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S E C T I O N  6  ·  ¶ 1 4 – 1 8

Yom Kippur and the second Tablets

וזה יעשה האדם בשעת התפלה שיפנה מכל עסקיו שיהיה אצלו שביתה ומנוחה כבשבת ויסיח דעתו

מכל המחשבות זרות הטורדות לקשר נפשו בה׳ ולמסור נפשו באחד בק״ש ]בקריאת שמע[

And a person will do this at the time of prayer: he should clear himself of all his affairs, so that he

has resting and repose as on Shabbos, and divert his mind from all the extraneous thoughts that

disturb [him], to bind his soul to G-d and to give over his soul in [the word] “One” in the Shema.

In prayer a person should set aside all his affairs as if it were Shabbos, push away distracting thoughts, bind

his soul to G-d and give himself over completely in the word “One” of the Shema.

וזה הוא הכנה ליום השבת שבשבת כל היום בכללו הוא בחי׳ ומדרגת התשובה ובימות החול הוא רק
160 הארה מעין זה בשעת תפלה:

And this is a preparation for the Shabbos day; for on Shabbos the whole day as a whole is the level

and rank of teshuvah, while on the weekdays there is only a ray resembling this, at the time of

prayer.

Daily prayer is a preparation for Shabbos. On Shabbos the entire day is teshuvah, while on weekdays only a

glimmer of it shines, during prayer.

ד והנה יו״כ ]יום כפור[ נקרא שבת שבתון שהוא השבת של כל שבתות השנה שכל שבתות השנה הם

חשובים נגדו כימות החול לגבי שבת161 שהוא עיקר יום התשובה ובכל השבתות מאיר הארה ממנו
162 בלבד.

4. Now, Yom Kippur is called “Shabbos Shabbason” (a Shabbos of Shabbosos), for it is the Shabbos

of all the Shabbosos of the year: all the Shabbosos of the year are considered, relative to it, like

weekdays relative to Shabbos. For it is the principal day of teshuvah (return), and in all the

Shabbosos only a ray of it shines.

Yom Kippur is called Shabbos Shabbason, “the Shabbos of Shabbosos”: compared with it, all the Shabbosos

of the year are like weekdays compared with Shabbos. It is the principal day of teshuvah, and every Shabbos

receives only a glimmer of its light.

14



L I K K U T E I  T O R A H  ·  P A R S H A S  H A A Z I N U  ·  M A A M A R  1 …האזינו השמים ואדברה ותשמע הארץ אמרי פי יערוף

32likuteitorah.com/likkutei-torah/haazinu/

וביאור הענין זה כי עיקר התשובה הוא ביול רצונו ולאהפכא מחשוכא לנהורא למעלה מהשגת שכלו

163 כו׳. ואית רצון ואית רצון

And the explanation of this matter: the essence of teshuvah (return) is the nullification of his will,

and to turn darkness into light, beyond the grasp of his intellect. And “there is will and there is

will,” etc.

The essence of teshuvah is nullifying one’s own will and turning darkness into light, beyond what one’s in‐

tellect can grasp. And “there is will and there is will”: will has higher and lower levels.

וביום כפור מתגלה רצון העליון ממדריגה יותר גבוה ונעלה וזהו לפני ה׳ תטהרו כלומר למעלה
165 מבחינת הוי׳ ע״ד מ״ש עד יעבור עמך164 ה׳ כו׳ כנ״ל.

And on Yom Kippur the supernal will is revealed from a higher and more exalted level. And this is

[the meaning of] “Before Havayah you shall be purified,” that is, above the level of Havayah, along

the lines of what is written, “Until Your people pass over, Havayah,” etc., as mentioned above.

On Yom Kippur the supernal will is revealed from a higher level than on Shabbos. This is the meaning of

“before Havayah you shall be purified”: from a level “before,” that is above, Havayah, like “until Your people

pass beyond Havayah.”

15

ולכן אומרים ביום כפור סלח לנו כי הסליחה היא התגלות הרצון וכמשל אדם שמבקש מחבירו מחילה

אפילו אם יודע שלא יעשה לו מאומה אעפ״כ ]אף על פי כן[ אינו רוצה שיהיה ברוגז עמו וענין הרוגז הוא

הפיכת הרצון

And therefore on Yom Kippur we say, “Forgive us (selach lanu),” for forgiveness is the revelation of

the will. As in the analogy of a person who asks his fellow for pardon: even if he knows that [the

other] will not do anything to him, nevertheless he does not want him to be angry with him (and the

matter of anger is the reversal of the will);

On Yom Kippur we ask, “Forgive us,” because forgiveness is a revelation of will. Someone asking a friend’s

pardon may know that the friend will do him no harm, yet he does not want him to stay angry, since anger is

the will turned away.

רק רוצה שיטה רצונו אליו כך אנו מבקשים ומתפללים סלח לנו שיתגלה בחי׳ רצון העליון

rather, he wants him to incline his will toward him. So too we ask and pray, “Forgive us,” that the

level of the supernal will be revealed.

He wants his friend’s will to turn toward him again. So we ask G-d to forgive us, that is, that the supernal will

be revealed toward us.

16
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)ועד״ז נקרא התפלה צלותא דפי׳ צלותא כמו אצלי ודוך166 שהוא לשון הטייה שיטה כביכול להיות
167 ,168 גילוי רצון העליון ב״ה וכמ״ש מזה ע״פ תבנה ותכונן עיר סיחון(.

(And in this way prayer is called tzelosa, for the meaning of tzelosa is as in “atzli vedoch,” which is

an expression of inclining: that He incline, as it were, so that there be a revelation of the supernal

will, blessed be He, as is explained about this on [the verse] “Let the city of Sichon be built and

established.”)

Prayer is called tzelosa in Aramaic, from a root meaning “to incline,” as in the Talmud’s phrase atzli vedoch.

In prayer we ask G-d, as it were, to incline His will toward us; the discourse on “the city of Sichon” explains

this further.

וזהו סלחתי כדבריך169 כלומר כמו שאתה מבקש כפי אתערותא דלתתא כך אתערותא דלעילא. וכדרך

שאדם מבטל רצונו למטה מחשוכא לנהורא

And this is [the meaning of] “I have forgiven according to your words”: that is, as you ask; accord‐

ing to the arousal from below (isarusa dilesata), so is the arousal from above (isarusa dile’eila). And

just as a person nullifies his will below, from darkness to light,

G-d’s answer to Moshe, “I have forgiven according to your words,” means that forgiveness above matches

the request below: as the arousal from below, so the arousal from above. The measure is how far a person

nullifies his own will and turns from darkness to light.

כי הכל תלוי ברצון וכל מחשבות האדם ושכלו ומדותיו מתנהגים עפ״י ]על פי[ הרצון כך מתגלה אליו

רצון העליון ב״ה כי אית רצון ואית רצון כנ״ל.

for everything depends on the will, and all of a person’s thoughts, intellect and emotive attributes

(middos) conduct themselves according to the will, so the supernal will, blessed be He, is revealed

to him; for “there is will and there is will,” as mentioned above.

Will is a person’s deepest power, and his thoughts, intellect and emotions all follow it. So when he gives up

his will to G-d, the supernal will is revealed to him in turn, for there are many levels of will, above as below.
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וזהו המרבה לסלוח170 שיש רבות מדרגות בסליחה לכל אחד ואחד כפי אשר הכין לבו והנה המדרגה

היותר נעלה בביטול הרצון באתעדל״ת ]באתערותא דלתתא[ הוא בחי׳ רעותא דליבא ופנימית הלב מחמת

דעת ה׳ וכל מאמינים

And this is [the meaning of] “Who abundantly forgives”: there are many levels of forgiveness, for

each and every one according to how he has prepared his heart. Now, the most exalted level in the

nullification of the will through an arousal from below (isarusa dilesata) is the level of the heart’s

desire (re’usa de-liba) and the inner dimension (pnimiyus) of the heart, out of the knowledge of

G-d; and “all believe”

The blessing in the Amidah calls G-d “He who abundantly forgives”: there are many levels of forgiveness,

each person according to how he has prepared his heart. The highest level of nullifying one’s will is re’usa

de-liba, the heart’s inner desire, which comes from knowing G-d.

173 ,174 שהוא לבדו הוא171 ולית מחשבה תפיסא ביה כלל172 ובשמים ממעל ועל הארץ מתחת אין עוד.

that He alone is, and no thought can grasp Him at all, and “in the heavens above and on the earth

below there is nothing else.”

That knowledge, in the words of the High Holiday hymn, is that “all believe” He alone exists: no thought can

grasp Him at all, and “in the heavens above and on the earth below there is nothing else.”

17

ואי לזאת אין לו שום רצון וחפץ זולתו וכמ״ש דוד המלך ע״ה ]עליו השלום[ מי לי בשמים175 וגו׳

And therefore he has no will or desire whatsoever other than Him, as King David, peace be upon

him, said, “Whom have I in heaven,” etc.

One who has reached this level wants nothing but G-d, as King David said, “Whom have I in heaven?”

וסלחתי כדבריך176 כתיב שכך יתעורר מלמעלה שיתגלה רצון העליון ב״״ה כמ״ש אם יהיו חטאיכם

177 אם יאדימו כתולע כצמר העליון יהיו וכמ״ש ,178 ,179 ,180 ,181 ,182 ,183 ,184 ,185 ,186 כשנים כשלג ילבינו187,

188 וזו היא בחי׳ תשובה של יום הכפורים ושער רישי׳ ]רישיה[ כעמר נקא189,

And “I have forgiven according to your words” is written: that so will there be an arousal from

above, that the supernal will, blessed be He, be revealed, as it is written, “If your sins be like scarlet,

they shall be white as snow; if they be red like crimson, they shall be like the supernal wool,” and as

it is written, “And the hair of His head was like clean wool.” And this is the level of the teshuvah (re‐

turn) of Yom Kippur.

“I have forgiven according to your words” means that the arousal above matches the arousal below, and the

supernal will is then revealed. Isaiah promises that sins “red as crimson” will become white “like wool,”

which the Alter Rebbe reads as the supernal wool, the hair of the Ancient of Days in Daniel’s vision, “like

clean wool”; this is the teshuvah of Yom Kippur.

18
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191 ור״פ ויקרא בפסוק ההר ,192 )וע׳ מענין זה דילבינו ברבות ויחי פצ״ט190 בפסוק ולבן שינים מחלב.

193 פ׳ אמור196 פכ״ז. ,194 ,195 הטוב הזה והלבנון

(And see on this matter of “they shall be white” in [Midrash] Rabbah, Vayechi, chapter 99, on the

verse “And teeth white from milk”; and at the beginning of Parshas Vayikra, on the verse “This

good mountain and the Lebanon”; Parshas Emor, chapter 27;

This parenthesis lists Midrashim that explain “they shall be white” as forgiveness: on Jacob’s blessing “teeth

white from milk,” on “this good mountain and the Lebanon” (Lebanon, levanon, read as that which whitens

the sins of Israel), and on Emor.

199 ובפסוק ,200 במדבר פ׳ ב׳ נשא רפ״ח197 רפ״י198 ובשה״ש ]ובשיר השירים[ רבה בפסוק כאהלי קדר201,

204 כו׳ אפך כמגדל הלבנון. בשה״ש ]בשיר השירים[ סי׳ ז׳ ,205 202 ובפ׳ צוארך כמגדל השן חכו ממתקים203,

ה׳ ועיין בזח״ב ]בזהר חלק ב׳[(

Bamidbar, chapter 2; Nasso, beginning of chapter 8, beginning of chapter 10; and in Shir

HaShirim Rabbah on the verse “Like the tents of Kedar,” and on the verse “His palate is most

sweet,” and on the verse “Your neck is like a tower of ivory,” etc., “your nose is like the tower of

Lebanon,” in Song of Songs, chapter 7, [verse] 5. And see the Zohar, Part II)

It continues with the Midrash on Bamidbar and Nasso and with Shir HaShirim Rabbah: on “like the tents of

Kedar” (Israel soiled by sins all year and washed clean on Yom Kippur), on “his palate is most sweet,” and on

“your nose is like the tower of Lebanon,” read as the Temple that whitens Israel’s sins.

)ד״כ ע״א כ״ז סע״ב ]סוף עמוד ב[ קל״ה א׳ ח״ג ]חלק ג׳[ מ״וט א׳ נו״ן סע״ב ]סוף עמוד ב[ ס״ז א׳ דרמ״ח ב׳

ודרנ״ה ב׳(

(folio 20a; 27, end of side b; 135a; Part III, 49a; 50, end of side b; 67a; folio 248b, and folio 255b).

The parenthesis closes with a list of Zohar passages on the same theme of whitening.

206 יובן עפמ״ש ]על פי מה שכתוב[ בד״ה קול ,207 ,208 ומש״ש ]ומה שכתוב שם[ )דרמ״ח ב׳( מענין לבון הלכתא209,

דודי בפ׳ שמות ולכן נתנו בו לוחות אחרונות כי

And what is written there (folio 248b) on the matter of “the whitening of the halachah” (libun

hilchasa) will be understood according to what is written in the discourse beginning “The voice of

my Beloved,” in Parshas Shemos. And therefore the second Tablets were given on it [Yom Kippur];

for

The Zohar there also speaks of libun hilchasa, the “whitening” or clarifying of the halachah, which is ex‐

plained in the discourse on “The voice of my Beloved.” Because Yom Kippur reveals this “whitening” will,

the second Tablets were given on that day.
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210 שהם כללות הדברות וכללות כל התורה כולה אנכי הנה עיקר הלוחות הוא אנכי ולא יהיה לך211,

כללות212 מצות עשה ולא יהיה לך כללות מצות ל״ת ]לא תעשה[.

behold, the essence of the Tablets is “I am” (Anochi) and “You shall have no,” which are the general

and collective expression (klalus) of the Commandments, and of the whole Torah in its entirety: “I

am” is that which encompasses all the positive commandments, and “You shall have no” is that

which encompasses all the prohibitions.

The heart of the Tablets is the first two commandments, “I am” and “You shall have no [other gods],” which

encompass the whole Torah: “I am” includes all the positive commandments, and “You shall have no” all the

prohibitions.

213 הוא בחי׳ עצמותו ומהותו ית׳ כביכול נתגלה להיות אלהיך וביאור הענין כי פי׳ אנכי מי שאנכי214,

להיות שורה ומתגלה בך ע״י בחינת הוי״ה שהוא בחי׳ צמצום והתפשטות כו׳

And the explanation of the matter: the meaning of “I am” (“I, Who I am”) is that the level of His es‐

sence and being, blessed be He, as it were, was revealed to be “your G-d,” to rest and be revealed in

you, through the level of Havayah, which is the level of contraction (tzimtzum) and expansion, etc.

“I am” (Anochi), read as “I, Who I am,” means that G-d’s very essence was revealed so as to become “your

G-d,” dwelling within each person. This comes about through Havayah, the Name of contraction and

expansion.

)ועמ״ש מזה גבי חג שבועות בד״ה וידבר אלקים כו׳ אנכי כו׳ ובד״ה כי המצוה הזאת אשר אנכי מצוך

כו׳(

(And see what is written about this regarding the festival of Shavuos, in the discourse beginning

“And G-d spoke,” etc., “I am,” etc., and in the discourse beginning “For this commandment that I

command you,” etc.)

Two discourses for Shavuos are cited for more on this.

וכמה ריבוי רבבות צמצומים והתפשטות כו׳ עד שיהיה בחי׳ אלהיך והיינו ע״י כי אשר קדשנו במצותיו

בקדש העליון למעלה מבחי׳ קדוש כו׳

And how many multitudes of myriads of contractions and expansions, etc., until there is the level

of “your G-d.” And this is through [the mitzvos], for “Who has sanctified us with His command‐

ments” [is] with the supernal Kodesh (holiness), above the level of Kadosh (holy), etc.

Countless contractions and expansions are needed before G-d’s essence becomes “your G-d.” This happens

through the mitzvos, by which “He has sanctified us” with the supernal holiness (Kodesh), above the level

called “holy” (Kadosh).
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כי רמ״ח מצות עשה הם רמ״ח אברים דמלכא הם רמ״ח המשכות אור א״ס ב״ה כמשל באברים שבאדם

שבהם מתפשט הדם הוא הנפש והחיות כו׳

For the 248 positive commandments are the 248 “limbs of the King”; they are 248 drawings-down

of the Infinite Light (Or Ein Sof), blessed be He, as in the analogy of the limbs of a person, in which

the blood spreads, which is the soul and the life-force, etc.

The 248 positive commandments are called the “limbs of the King.” Each is a channel of the Infinite Light,

just as the limbs of the body carry the blood, which holds the soul and its life.

וזהו שמברכין קודם כל מצוה בא״י ]ברוך אתה ה׳[ אמ״ה ]אלקינו מלך העולם[ אשר קדשנו במצותיו פי׳ מלך

העולם שהעולם הוא מבחי׳ מלכותו ית׳

And this is why, before every mitzvah, we bless: “Blessed are You, Havayah, our G-d, King of the

world, Who has sanctified us with His commandments.” The meaning: “King of the world,” for the

world is from the level of His sovereignty (Malchus), blessed be He;

That is why every mitzvah begins with the blessing “Blessed are You … King of the world, Who has sanctified

us with His commandments.” “King of the world” means that the world comes from His Malchus, His

sovereignty.

אבל אותנו קדשנו במצותיו והגיענו לבחי׳ קדש העליון ובחינת אנכי מי שאנכי כו׳ ודרך כלל נחלקים

לג׳ בחינות תורה ועבודה וגמ״ח ]וגמילות חסדים[ גמ״ח ]גמילות חסדים[ קו ימין מלמעלה למטה ועבודה קו
215 שמאל ממטה למעלה שמאלו תחת לראשי.

but us He has sanctified with His commandments and brought to the level of the supernal Kodesh

and the level of “I, Who I am,” etc. And in general they are divided into three categories: Torah,

avodah (divine service) and acts of kindness (gemilus chassadim). Acts of kindness is the right line,

from above to below; and avodah is the left line, from below to above: “His left hand is under my

head.”

Israel, however, He “sanctified with His commandments,” raising them to the supernal Kodesh and to “I,

Who I am.” The mitzvos fall into three groups: Torah, avodah (the service of prayer) and acts of kindness;

kindness is the right line, flowing from above to below, and avodah the left line, rising from below to above,

as in “His left hand is under my head.”
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פירוש שמרים ראשו למעלה מבחי׳ השגת שכלו ותורה קו אמצעי כו׳ כמ״ש במ״א )וע׳ מזה בד״ה אני ה׳
216

אלקיכם דפ׳ ציצית ובד״ה לסוסתי ובד״ה נאוו לחייך בתורים( ולא יהיה לך כללות ל״ת ]לא תעשה[

That is, he raises his head above the level of his intellect’s grasp. And Torah is the middle line, etc.,

as is explained elsewhere (and see about this in the discourse beginning “I am Havayah your G-d,”

of the section of tzitzis, and in the discourse beginning “To My mare,” and in the discourse begin‐

ning “Your cheeks are comely with circlets”). And “You shall have no” is the general and collective

expression of the prohibitions,

Avodah is “under my head” because in it a person raises his head above what his intellect can grasp, and

Torah is the middle line. The text then returns to the second commandment: “You shall have no” includes all

the prohibitions.

כי עוונותיכם מבדילים217 ביניכם לבין אלהיכם שעבירה מטמטמת218 לבו של אדם219 ואינו שורה

ומתגלה אור ה׳ על נפשו וזהו לא יהיה לך אלהים אחרים על פני

for “your iniquities separate between you and your G-d,” for a transgression dulls a person’s heart,

and the light of G-d does not rest and become revealed upon his soul. And this is [the meaning of]

“You shall have no other gods before My face (al panai)”;

Sins form a barrier, as Isaiah says, “your iniquities separate between you and your G-d”; a sin dulls the

heart, so that G-d’s light cannot rest upon the soul. This is “You shall have no other gods before My face.”

220 כו׳ והוא כי כל העבירות נקראו בשם אלהים אחרים שכל העושה עבירה בורא קטיגור221,

מקליפות222 וסטרא אחרא והזהיר הכתוב שלא יהיה לך כח הסט״א ]הסטרא אחרא[ על פני.

for all transgressions are called by the name “other gods,” for “whoever commits a transgression

creates an accuser,” etc., and it is from the kelipos (husks) and the sitra achra (the other side). And

the verse warned that you should not have the power of the sitra achra “before My face.”

All sins are called “other gods,” since one who sins “creates an accuser,” a force drawn from the kelipos and

the sitra achra, the realm opposed to holiness. The commandment warns that this force must not stand “be‐

fore My face.”

פי׳ שהם המונעים ומבדילים את פני דהיינו גילוי השראתו וכמ״ש יאר ה׳ פניו אליך ישא ה׳ פניו

That is, that they are what withhold and separate “My face,” that is, the revelation of His indwelling,

as it is written, “May Havayah make His face shine upon you,” “May Havayah lift up His face.”

“My face” is the revelation of G-d’s presence, as in the Priestly Blessing, “May Havayah make His face shine

upon you.” Sins withhold and block this “face.”
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)ועמ״ש מענין על פני סד״ה זכור את יום השבת לקדשו ובביאור ע״פ יביאו לבוש מלכות גבי הסתר
223 אסתיר פני ביום ההוא(.

(And see what is written on the matter of “before My face” at the end of the discourse beginning

“Remember the Shabbos day to keep it holy,” and in the explanation on [the verse] “Let them bring

royal apparel,” regarding “I will surely hide My face on that day.”)

Two other discourses are cited on “before My face,” one of them on “I will surely hide My face on that day.”

והנה לוחות הראשונות נתנו בשבועות בקולות וברקים224 ולכן לא נתקיימו כי ענין הרעש בקולות

וברקים הוא מבחי׳ עלמא דאתגליא ויש משם יניקה לחיצונים ע״י ירידת המדרגות והשתלשלות

העולמות וההיכלות.

Now, the first Tablets were given on Shavuos, with thunder and lightning, and therefore they did

not endure. For the tumult of thunder and lightning is from the level of the revealed world (alma

de-isgalya), and from there the external forces draw nourishment, through the descent of the levels

and the chain of descent (hishtalshelus) of the worlds and the chambers.

The first Tablets were given on Shavuos amid thunder and lightning, and so they did not last. Such tumult

belongs to the “revealed world,” and through the descent of levels and worlds the external forces can draw

nourishment from there.

226 משא״כ לוחות אחרונות נתנו בחשאי כדכתיב וכמ״ש רגליה יורודת225 מות ומלכותו בכל משלה.

ואיש לא יעלה עמך227 וגו׳

As it is written, “Her feet go down to death,” and “His kingdom rules over all.” Whereas the second

Tablets were given quietly, as it is written, “And no man shall go up with you,” etc.,

Proverbs says “her feet go down to death,” and the Psalmist says “His kingdom rules over all”: the lowest

level of G-d’s sovereignty reaches even the realm of death, and this is how the external forces are nourished.

The second Tablets, by contrast, were given quietly: “No man shall go up with you.”

228 שאין שם אחיזה ויניקה ,229 לפי שהם בחי׳ פנימית הלב בחי׳ עלמא דאתכסיא בחי׳ רעותא דליבא230,

לסט״א ]לסטרא אחרא[ כלל

because they are the level of the inner dimension of the heart, the level of the hidden world (alma

de-iskasya), the level of the heart’s desire (re’usa de-liba), where the sitra achra has no hold or

nourishment at all.

The second Tablets came from the inner dimension of the heart, the “hidden world,” the heart’s inner desire,

where the sitra achra has no hold at all.
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S E C T I O N  7  ·  ¶ 1 9 – 2 4

The rain: arousal from below, mitzvos and Torah

)ועמ״ש מזה בפרשה תבא בד״ה היום הזה ועיין בזהר ח״א ]חלק א׳[( )ד״נ ע״ב( ובסה״מ ]ובספר הדרת מלך[ )סי׳

קל״ח( ובפרשה תרומה )קל״ו א׳( ובפ׳ שמיני )דל״ט א׳(.

(And see what is written about this in Parshas [Ki] Savo, in the discourse beginning “This day”; and

see the Zohar, Part I) (folio 50b), and in Sefer Hadras Melech (section 138), and in Parshas

Terumah (136a), and in Parshas Shemini (folio 39a).

The parenthesis cites a discourse on Ki Savo and several passages of the Zohar on this subject.

232 כו׳. וע׳ מענין מעלת לוחות האחרונות ברבות פ׳ כי תשא פמ״ו231 גבי ויגד לך תעלומות חכמה233,

וזהו שארז״ל ]שאמרו רבותינו זכרונם לברכה[ עי קר הצעקה בלב234 עיין בזהר פ׳ שמות )ד״כ
235 ,236 ,237 ,238 רע״א(:

And see on the matter of the superiority of the second Tablets in [Midrash] Rabbah, Parshas Ki

Sisa, chapter 46, regarding “And He would tell you the secrets of wisdom,” etc. And this is what our

Sages, of blessed memory, said, “The essence of the cry is in the heart”; see the Zohar, Parshas

Shemos (folio 20, beginning of side a).

The Midrash on Ki Sisa praises the second Tablets with the verse “He would tell you the secrets of wisdom.”

This also explains the Sages’ teaching that “the essence of the cry is in the heart.”

240 המכסה שמים בעבים241 ועבים נתהוו מאדים ה וזהו ענין ויבא כגשם לנו239 כי הנה הגשם יורד בענן

אשר יעלה מן הארץ242 להיות הענן והחושך

5. And this is the matter of “And He will come to us like the rain.” For behold, rain descends in a

cloud, “Who covers the heavens with clouds”; and clouds come into being from mists, which “go

up from the earth,” so that there will be the cloud and the darkness.

Section 5 turns to Israel’s request, “He will come to us like the rain.” Rain falls from clouds that “cover the

heavens,” and clouds form from mist that “goes up from the earth,” bringing cloud and darkness.
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דהיינו שישים אל לבו ריחוקו מאור פני ה׳ והסתר אורו ית׳ ישת חשך סתרו243 וכל נהורין מתחשכין

קמיה דלית מחשבה תפיסא ביה.

That is, that he should take to heart his distance from the light of G-d’s countenance, and the con‐

cealment of His light, blessed be He: “He made darkness His hiding place,” and “all lights are dark‐

ened before Him,” for no thought can grasp Him.

The mist rising from the earth is a person taking to heart how far he is from the light of G-d’s face and how

hidden that light is: “He made darkness His hiding place,” all lights are dark before Him, and no thought can

grasp Him.

ואזי מרחוק ה׳ נראה באתערותא דלעילא שיבא כגשם לנו הוא חסד עליון ואהבה רבה שלמעלה לדבקה

בה׳ אחד בגילוי אור א״ס ב״ה על נפשו בחי׳ רצון העליון

And then “From afar Havayah appeared,” with an arousal from above (isarusa dile’eila), so that

“He will come to us like the rain”: this is supernal kindness and the great love (ahavah rabbah)

from above, to cleave to G-d, [Who is] One, with the revelation of the Infinite Light (Or Ein Sof),

blessed be He, upon his soul, the level of the supernal will.

Then “from afar Havayah appeared”: an arousal from above answers, and G-d comes “like the rain.” This

rain is supernal kindness, the great love (ahavah rabbah) that comes from above, in which the Infinite Light

is revealed upon the soul, the level of the supernal will.

)ועמ״ש מענין זה איך שהמרירות מהריחוק גורם התגלות אהבה רבה בד״ה אתם נצבים גבי ושקל
244 בפלס הרים(

(And see what is written on this matter, how the bitterness over the distance brings about the reve‐

lation of the great love, in the discourse beginning “You are standing,” regarding “And weighed the

mountains in a scale.”)

The discourse on “You are standing” explains how the bitterness of feeling distant brings about this revela‐

tion of great love.

וזהו יערוף כמטר לקחי245 לקחי שלוקחין אותו שע״י המצות אשר קדשנו במצותיו לוקחין אותו
כביכול ממש וממשיכין אור א״ס ב״ה ממש כי רמ״ח מצות עשה רמ״ח המשכות אברין דמלכא246

And this is [the meaning of] “My teaching (likchi) shall drop like the rain”: likchi, that He is taken

(lokchin). For through the mitzvos, “Who has sanctified us with His commandments,” one takes

Him, as it were, actually, and draws down the Infinite Light, blessed be He, actually. For the 248

positive commandments are 248 drawings-down, “limbs of the King”;

“My teaching (likchi) shall drop like the rain”: likchi is read as “taking,” for through the mitzvos we take G-d

Himself, as it were, and draw down the Infinite Light. The 248 positive commandments are the 248 “limbs of

the King,” 248 channels of His light.
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כמו למשל האוחז באדם באחד מאבריו ומושכו אליו נמשך כולו אליו כך כביכול על ידי המצות שהם

אברין דמלכא ממשיכין כביכול הארה והשפעה מאור א״ס ב״ה ממש

just as, for example, one who grasps a person by one of his limbs and pulls him toward himself: the

whole of him is drawn to him. So too, as it were, through the mitzvos, which are “the limbs of the

King,” one draws down, as it were, a ray and bestowal from the Infinite Light, blessed be He, itself.

The analogy: one who grasps one of a person’s limbs and pulls him draws the whole person along. So by

holding the mitzvos, the King’s limbs, we draw down a ray and a flow from the Infinite Light itself, as it were.

ואף שהמצות הם בענינים גשמי׳ ]גשמיים / גשמיות / גשמית[ בחי׳ חיצונית מ״מ נתפס ונקלט בהם החיות אור
247 ,248 ,249 א״ס ב״ה המתלבש בהם כמו למשל אברים שבהם מתפשט חיות הדם הוא הנפש.

And although the mitzvos involve physical matters, the level of the outer dimension (chitzoniyus),

nevertheless the life-force, the Infinite Light, blessed be He, that is enclothed in them, is caught

and absorbed in them; just as, for example, limbs, in which the life-force of the blood, which is the

soul, spreads.

The mitzvos are physical acts, the outer dimension, yet the Infinite Light is truly caught and held in them,

just as the soul’s life is present in every limb through the blood.

וזהו יערוף כמטר250 בחי׳ עורף בחי׳ חיצוניות וע״י כן לקחי לוקחין אותו ממש כביכול והיינו כמטר

וכגשם

And this is [the meaning of] “shall drop (ya’arof) like the rain”: the level of oref (“the back of the

neck”), the level of the outer dimension (chitzoniyus); and through this, likchi, one takes Him, ac‐

tually, as it were. And this is “like the rain” (kamatar and kegeshem),

Ya’arof, “shall drop,” is related to oref, the back of the neck, which stands for the outer dimension: the phys‐

ical mitzvos through which we “take” G-d. This is the rain, matar and geshem, of Israel’s request.

דהיינו ע״י אתעדל״ת ]אתערותא דלתתא[ בבחי׳ תשובה מ עומקא דליבא להיות ואד יעלה מן הארץ המכסה

שמים בעבים251 וגו׳ מרחוק ה׳ נראה כו׳ כנ״ל.

that is, through an arousal from below (isarusa dilesata) in the manner of teshuvah (return) from

the depth of the heart, so that “a mist goes up from the earth,” “Who covers the heavens with

clouds,” etc., “From afar Havayah appeared,” etc., as mentioned above.

Rain is drawn by an arousal from below: teshuvah from the depth of the heart, the “mist rising from the

earth” that becomes the cloud, after which “from afar Havayah appeared.”
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)ובפי׳ האזינו השמים כו׳ יערוף כמטר י״ל ]יש לומר[ עוד כי השמים היינו המדות עליונות דאצילות הנק׳

זעיר אנפין דאצילות כמ״ש בזהר פ׳ האזינו(

(And on the meaning of “Give ear, O heavens,” etc., “shall drop like the rain,” it can further be said

that “the heavens” are the supernal emotive attributes (middos) of the World of Atzilus

(Emanation), which are called Z’eir Anpin (the emotive attributes) of Atzilus, as is written in the

Zohar, Parshas Ha’azinu)

A further explanation of the opening verses: “the heavens” are the supernal emotive attributes of Atzilus,

called Z’eir Anpin, as the Zohar on Ha’azinu says.

252 כו׳ ותשמע
)דרצ״ו ב׳( השמים שמים עילאין אינון דאשתמודען דאקרון שמא דקוב״ה ]דקודשא בריך הוא[

הארץ ארץ עילאה כו׳

(folio 296b): “‘The heavens’: these are the supernal heavens, those that are known to be called the

Name of the Holy One, blessed be He,” etc.; “‘And let the earth hear’: the supernal earth,” etc.,

The Zohar says that “the heavens” are the supernal heavens, known as the Name of the Holy One, blessed be

He, and that “the earth” is the supernal earth.

היא מדת מלכותו ית׳ ומרע״ה ]ומשה רבינו עליו השלום[ אמר להם האזינו ואדברה פי׳ שעל ידי התומ״צ

]התורה ומצות[ ממשיך בהם אור א״ס ב״ה מלמעלה מעלה מבחי׳ שמים

which is the attribute of His sovereignty (Malchus), blessed be He. And Moshe our teacher, peace

be upon him, said to them, “Give ear … and I will speak”: that is, that through Torah and mitzvos

he draws into them the Infinite Light (Or Ein Sof), blessed be He, from far above the level of

heavens,

The supernal earth is Malchus, G-d’s sovereignty. When Moshe said “Give ear … and I will speak,” he meant

that through Torah and mitzvos he would draw into them the Infinite Light from far above the level of

“heavens.”

דהיינו מבחי׳ ישת חשך סתרו253 שהוא בחינת כתר עליון ונקרא אריך אנפין וע״ז נאמר יערוף כמטר
254

לקחי וכמ״ש בזהר ס״פ ויקרא )דכ״ה סע״ב ]סוף עמוד ב[(

that is, from the level of “He made darkness His hiding place,” which is the level of the supernal

Keser (the Crown) and is called Arich Anpin. And of this it is said, “My teaching shall drop like the

rain,” as is written in the Zohar at the end of Parshas Vayikra (folio 25, end of side b):

That higher source is the level of “He made darkness His hiding place,” the supernal Keser, also called Arich

Anpin. From there comes “My teaching shall drop like the rain,” as the Zohar on Vayikra explains.
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שזהו ענין הרעיפו מים ממעל ממעל ודאי מעתיקא קדישא קא אתייא ולא מההוא אתר דאקרי שמים255

כו׳

that this is the matter of “Drip down, O heavens, from above”: “‘From above’: certainly it comes

from Atika Kadisha (the Holy Ancient One), and not from that place which is called ‘heavens,’” etc.

The Zohar on “Drip down, O heavens, from above” says that “from above” means from Atika Kadisha, the

Holy Ancient One, which is higher than the place called “heavens.” (The printed text has mayim, “water,” a

slip for shamayim, “heavens,” as in the verse and in the Zohar’s own comment.)

וע״ש במק״מ ]במקדש מלך[ והיינו שמשם נמשך בבחי׳ שמים להיות הגשם והמטר יורד מבחי׳ שמים לבחי׳

ארץ.

And see there in the Mikdash Melech. That is, from there it is drawn into the level of heavens, so

that the rain (geshem and matar) descends from the level of heavens to the level of earth.

The Mikdash Melech comments on this passage. The rain passes through the heavens and falls from the lev‐

el of heavens to the level of earth, but the heavens are only its channel.

אבל שרש המשכה זו באה מלמעלה וממעל מבחי׳ שמים וע״כ נאמר האזינו השמים כו׳ לבחי׳ המשכה

עליונה זו דיערוף כמטר לקחי.

But the root of this drawing-down comes from above and beyond the level of heavens. And there‐

fore it says, “Give ear, O heavens,” etc., to the level of this supernal drawing-down of “My teaching

shall drop like the rain.”

The root of this flow is above the heavens. That is why Moshe called on the heavens to listen: to receive this

supernal flow of “My teaching shall drop like the rain.”

וז״ש ]וזהו שכתוב[ במדרש פ׳ האזינו256 ובקהלת רבה )דצ״ב ע״ד( בפסוק ידעתי כי כל אשר יעשה257 וז״ל
258 שנא׳ ]שנאמר[ השמים מספרים כבוד אל261 ,259 ]וזה לשונו[ גזר הקב״ה שיהיו השמים מקלסין אותו260,

עמד משה ושיתקן שנאמר האזינו השמים ואדברה262 עכ״ל ]עד כאן לשונו[.

And this is what is written in the Midrash on Parshas Ha’azinu, and in Koheles Rabbah (folio 92,

column d) on the verse “I know that whatever He does,” and these are its words: “The Holy One,

blessed be He, decreed that the heavens should praise Him, as it is said, ‘The heavens declare the

glory of G-d.’ Moshe stood and silenced them, as it is said, ‘Give ear, O heavens, and I will speak.’”

End of quote.

The Midrash says that G-d decreed that the heavens should praise Him (“The heavens declare the glory of

G-d”), but Moshe stood and silenced them, saying “Give ear, O heavens, and I will speak.”
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ועיין מזה ג״כ ברבות בראשית פ״ה והיינו לפי שמשה המשיך בהשמים מבחינה שלמעלה מעלה מבחי׳

שמים עצמן

And see about this also in [Midrash] Rabbah, Bereishis, chapter 5. And this is because Moshe drew

into the heavens from a level that is far above the level of the heavens themselves.

Moshe could silence the heavens because he drew into them a light from far above the heavens themselves.

והנה החכם אינו מדבר בפני מי שגדול263 ממנו בחכמה264 כו׳ וזהו שעמד משה ושיתקן לקבל מבחי׳
265 המשכה וגילוי זה הגדול מהם עצמן.

Now, “the wise man does not speak before one who is greater than he in wisdom,” etc. And this is

[why] Moshe stood and silenced them: so that they receive from the level of this drawing-down and

revelation, which is greater than they themselves.

A wise man does not speak before one greater than he in wisdom. So the heavens fell silent before Moshe in

order to receive this revelation, which is greater than they are.

ועד״ז נת׳ ]נתבאר[ במ״א בענין קי״ס ]קריעת ים סוף[ דאגלידו מיא כי איידי דטריד למבלע לא פליט בד״ה

ששת ימים תאכל מצות266 ועמ״ש מענין מוריד הגשם בביאור ע״פ תורה צוה לנו משה מורשה267 כו׳.

And along these lines it was explained elsewhere, regarding the splitting of the Sea of Reeds, that

“the waters congealed,” for “since it is occupied with swallowing, it does not spit out,” in the dis‐

course beginning “Six days you shall eat matzos.” And see what is written on the matter of “He

causes the rain to descend” in the explanation on [the verse] “Moshe commanded us the Torah, an

inheritance,” etc.

The Alter Rebbe notes that a similar idea appears in his discourse on “Six days you shall eat matzos,” which

discusses the waters that congealed at the splitting of the sea together with the Talmudic principle that “while

it is busy swallowing, it does not spit out.” The blessing “He causes the rain to fall” is discussed in another

discourse.

וע׳ בזהר פ׳ ואתחנן )דרס״ג ע״א( ע״פ שמע ישראל דק״ש ]דקריאת שמע[ כתיב האזינו השמים אוף הכא שמע

ישראל וכולא חד מלה הוא268 וע״ש במק״מ ]במקדש מלך[.

And see the Zohar, Parshas Va’eschanan (folio 263a), on [the verse] “Hear, O Israel,” of the Shema:

“It is written, ‘Give ear, O heavens’; so too here, ‘Hear, O Israel,’ and it is all one matter.” And see

there in the Mikdash Melech.

The Zohar links “Give ear, O heavens” with the Shema: as Moshe called on the heavens to listen, so the

Shema calls “Hear, O Israel,” and both are one matter.
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והיינו כי בק״ש ]בקריאת שמע[ ממשיכים ג״כ מבחי׳ זו וזהו ענין הוי׳ אלקינו הוי׳ אחד ולזה אמר שמע

ישראל דלעילא לבחי׳ המשכה עליונה ועצומה זו וכו׳.

That is, in the Shema one also draws down from this level; and this is the matter of “Havayah is our

G-d, Havayah is One.” And for this he says “Hear, O Israel” to the Israel of above, for the level of

this supernal and mighty drawing-down, etc.

In the Shema we too draw down from this supernal level, as expressed in “Havayah is our G-d, Havayah is

One.” “Hear, O Israel” addresses the supernal Israel, calling it to receive this mighty flow from above.

אך הנה כדי להיות המשכה עליונה זו מבחי׳ כתר ישת חושך סתרו269 זהו ע״י ואד יעלה מן הארץ270

שהוא בחי׳ אתעדל״ת ]אתערותא דלתתא[ כנ״ל והיא המרירות מהחושך המסתיר אורו ית׳

But behold, for this supernal drawing-down to come from the level of Keser (the Crown), “He made

darkness His hiding place,” this is through “a mist went up from the earth,” which is the level of an

arousal from below (isarusa dilesata), as mentioned above; and this is the bitterness over the dark‐

ness that conceals His light, blessed be He.

For this flow to come from Keser, the level of “He made darkness His hiding place,” there must first be a

“mist rising from the earth,” an arousal from below: the bitterness a person feels over the darkness that

hides G-d’s light.

ולכן אתערותא דלתתא זו עולה עד בחינת החושך העליון שלמעלה מהאור דח״ע ]דחכמה עילאה[ והוא

בחי׳ ישת חשך סתרו שמזה נמשך להיות הגשם

And therefore this arousal from below rises up to the level of the supernal darkness that is above

the light of the higher Chochmah (Chochmah Ila’ah), which is the level of “He made darkness His

hiding place,” from which it is drawn that the rain

That is why this arousal from below can rise all the way to the supernal darkness above the light of the higher

Chochmah: the person’s sense of darkness below reaches the “darkness” above. From that level the rain is

drawn down.

יורד בענן אשר שרש הענן ההוא נמשך מבחי׳ ישת חשך סתרו ועמ״ש מזה ר״פ ויקרא בענין כי שכן
272 271 כו׳. עליו הענן

descend in a cloud, the root of that cloud being drawn from the level of “He made darkness His

hiding place.” And see what is written about this at the beginning of Parshas Vayikra, on the matter

of “For the cloud rested upon it,” etc.

The rain falls from a cloud whose root is that supernal darkness. The Alter Rebbe refers to his discussion of

the cloud that rested on the Tabernacle, at the beginning of Vayikra.
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274 דאיתא במדרש דקשה עורף275 לשבח קאמר היינו וזהו ענין כי עם קשה עורף הוא273 וסלחת.

החיזוק בעבודת ה׳ למעלה מהשכל ועי״ז ממשיך בחי׳ יערוף כמטר כו׳

And this is the matter of “For it is a stiff-necked (kesheh oref) people, and You shall forgive.” For it

is stated in the Midrash that “stiff-necked” is said in praise: that is, firmness in the service of G-d

above intellect; and through this one draws down the level of “shall drop (ya’arof) like the rain,”

etc.

The Midrash reads Moshe’s plea, “for it is a stiff-necked people, and You shall forgive,” as praise: Israel’s

stubbornness, used in serving G-d beyond reason, is their strength. Through this firmness above intellect

they draw down “shall drop (ya’arof, related to oref, the neck) like the rain.”

ועד״ז בק״ש ]בקריאת שמע[ שכדי להיות ההמשכה הוא ע״י בחי׳ תשובה והרוח תשוב כו׳ כמבואר לעיל

באריכות וע׳ מענין ואד יעלה276 ברע״מ ]ברעיא מהימנא[ פ׳ צו )דכ״ח סע״ב ]סוף עמוד ב[(

And similarly in the Shema: in order for there to be the drawing-down, it is through the level of

teshuvah (return), “And the spirit shall return,” etc., as explained above at length. And see on the

matter of “And a mist went up” in the Raaya Mehemna, Parshas Tzav (folio 28, end of side b).

So too in the Shema, the flow is drawn down through teshuvah, “the spirit shall return,” as explained at

length above. The Raaya Mehemna on Tzav is cited on “a mist went up.”

והנה בחי׳ תזל כטל277 זהו עוד המשכה עליונה יותר כדלקמן. אך אמרו רז״ל ]רבותינו זכרונם לברכה[ לא עם
278 הארץ חסיד ולא בור ירא חטא.

Now, the level of “shall distill like the dew” is a still higher drawing-down, as [will be explained] be‐

low. However, our Sages, of blessed memory, said, “An unlearned person (am ha’aretz) cannot be

pious (chasid), nor can a boor be sin-fearing.”

“Shall distill like the dew” is an even higher flow, to be explained below. But first a condition: the Sages said

that “an unlearned person cannot be pious, nor can a boor be sin-fearing.”

פי׳ שא״א להמשיך בחי׳ חסיד והארה מבחי׳ ורב חסד279 בחי׳ אהבת ה׳ אור א״ס ב״ה על נפשו בחי׳

גשם ומטר הנ״ל כשהוא עם הארץ שאין לו תורה

That is, it is impossible to draw down the level of chasid, a ray from the level of “and abundant in

kindness (chesed),” the level of the love of G-d, the Infinite Light (Or Ein Sof), blessed be He, upon

his soul, the level of rain (geshem and matar) mentioned above, when he is an am ha’aretz who has

no Torah.

Chasid, “pious,” comes from chesed, kindness. Without Torah one cannot draw down the light of “abundant

in kindness,” the love of G-d that is the “rain” described above.
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כי אור א״ס ב״ה שלמעלה מעלה מבחי׳ חכמה מאיר ונמשך למטה בבחי׳ השתלשלות דוקא מעילה
281 ,282 לעילה כו׳ )ועמ״ש מענין ולא ע״ה ]עם הארץ[ חסיד280 בביאור ע״פ וקבל היהודים(

For the Infinite Light, blessed be He, which is far above the level of Chochmah (wisdom), shines

and is drawn down below only by way of the chain of descent (hishtalshelus), from cause to cause,

etc. (and see what is written on the matter of “nor can an am ha’aretz be pious” in the explanation

on [the verse] “And the Jews undertook”);

The Infinite Light above Chochmah reaches below only through the ordered chain of descent, step by step

from cause to effect. Another explanation, on “And the Jews undertook,” discusses this teaching of the

Sages.

ולכן מתלבש בחכמה תחלה283 וכמ״ש בזה״ק ]בזהר הקדוש[ תלת קשרין קוב״ה ]קודשא בריך הוא[ ואורייתא

וישראל284 ישראל מתקשראן באורייתא כו׳.

and therefore it is first enclothed in Chochmah, as is written in the holy Zohar: “Three bonds: the

Holy One, blessed be He, the Torah, and Israel; Israel are bound to the Torah,” etc.

Therefore the light first clothes itself in Chochmah, which is the Torah. As the Zohar says, Israel, the Torah

and the Holy One are bound together: Israel to the Torah, and the Torah to G-d.

וזהו האזינו השמים285 הוא בחי׳ תושב״כ ]תורה שבכתב[ שם מים הוא בחי׳ חכמה עילאה כמו מים שאין

להם גוון כו׳.

And this is [the meaning of] “Give ear, O heavens (shamayim)”: it is the level of the Written Torah;

sham mayim (“there is water”), which is the level of the higher Chochmah, like water, which has no

color, etc.

So “Give ear, O heavens (shamayim)” refers to the Written Torah: shamayim is read as sham mayim, “there

is water,” and water, which has no color of its own, stands for the higher Chochmah.

וכך הוא ענין תרוה שבכתב שהוא בחי׳ חכמה עילאה כמאמר רז״ל ]רבותינו זכרונם לברכה[ רע״ק ]רבי עקיבא[

היה דורש על כל קוץ וקוץ286 תלי תילין שכל קוץ וקוץ הוא מרמז על כמה עניני חכמה עילאה נפלאה

עצמו מספר

And so is the matter of the Written Torah, which is the level of the higher Chochmah (wisdom), as

our Sages, of blessed memory, said: “Rabbi Akiva would expound heaps upon heaps [of laws] on

each and every crownlet.” For each and every crownlet alludes to many matters of the higher

Chochmah, wondrous, too numerous to count;

The Written Torah is the higher Chochmah. The Talmud tells that Rabbi Akiva would expound heaps upon

heaps of laws from every crownlet on the letters, for each tiny crownlet alludes to countless matters of the

higher Chochmah.
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וכן כל תמונה וצורת אותיות וטעמיהן ותגיהן ונקודותיהן כולם בחכמה נפלאה למעלה מעלה עד אין

קץ ותכלית.

and likewise every shape and form of the letters, and their cantillation notes, their crownlets and

their vowel points: all of them are in wondrous wisdom, higher and higher, without end or limit.

The same is true of every shape and form of the letters, and of their cantillation notes, crownlets and vowel

points: all of them hold wondrous wisdom without end.

ואדברה הוא לשון הנהגה והמשכה כמו ידבר עמים תחתינו287 והיינו כדי להמשיך לישראל בחי׳ כמטר

לקחי צריך להיות תחלה האזינו השמים ותשמע הארץ288 הוא בחי׳ תורה שבע״פ ]שבעל פה[

And “and I will speak (va’adabrah)” is an expression of leading and drawing, as in “He shall lead

(yadber) peoples under us.” That is, in order to draw down to Israel the level of “My teaching like

the rain,” there must first be “Give ear, O heavens” and “let the earth hear,” which is the level of

the Oral Torah,

Va’adabrah, “and I will speak,” is read as leading and drawing down, as in “He shall lead (yadber) peoples

under us.” To draw “My teaching like the rain” to Israel, there must first be “Give ear, O heavens” and “let

the earth hear,” and the earth is the Oral Torah.

שהיא מקבלת מתושב״כ ]מתורה שבכתב[ שע״י תושב״כ ]תורה שבכתב[ ושבע״פ ]ושבעל פה[ יערוף כמטר

לקחי289 וגו׳ הוא האהבה בהתגלות אור ה׳ על נפשו.

which receives from the Written Torah. For through the Written Torah and the Oral [Torah], “My

teaching shall drop like the rain,” etc., which is the love, in the revelation of G-d’s light upon his

soul.

The Oral Torah receives from the Written Torah. Through both of them, “My teaching shall drop like the

rain”: the love of G-d, with His light revealed upon the soul.

משא״כ כשאין לו תורה אין אור האהבה שורה ומתגלה בנפשו כי תלת קשרין מתקשראן דא בדא
290 קוב״ה ]קודשא בריך הוא[ ואורייתא וישראל.

Whereas when he has no Torah, the light of love does not rest and become revealed in his soul; for

“three bonds are bound one to another: the Holy One, blessed be He, the Torah, and Israel.

Without Torah the light of love does not rest upon the soul, because Israel, the Torah and G-d are bound to‐

gether as “three bonds.”
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S E C T I O N  8  ·  ¶ 2 5 – 2 6

The dew: above the soul’s root

ישראל מתקשראן באורייתא ואורייתא בקוב״ה ]בקודשא בריך הוא[ )ועמ״ש בד״ה כי עמך מקור חיים291

בענין פי׳ המשפילי לראות בשמים ובארץ292 ובענין השקיפה ממעון קדשך מן השמים293 כו׳ ע״ש
294 ועמ״ש ע״פ השמים כסאי והארץ הדום רגלי(:

Israel are bound to the Torah, and the Torah to the Holy One, blessed be He” (and see what is writ‐

ten in the discourse beginning “For with You is the source of life,” on the meaning of “Who lowers

[Himself] to look upon the heavens and the earth,” and on the matter of “Look down from Your

holy dwelling, from the heavens,” etc. See there. And see what is written on [the verse] “The heav‐

ens are My throne and the earth is My footstool”).

The Zohar continues: Israel are bound to the Torah, and the Torah to G-d. Several discourses are cited on

“heavens” and “earth” as levels that receive G-d’s light.

ו והנה כל הנ״ל בחי׳ גשם ומטר זהו בקשת כנ״י ]כנסת ישראל[ דהיינו שיהיה נמשך ע״י אתעדל״ת

]אתערותא דלתתא[.

6. Now, all of the above, the level of rain (geshem and matar), is the request of the Congregation of

Israel (Knesses Yisrael): that is, that it should be drawn down through an arousal from below (is‐

arusa dilesata).

Section 6: everything said about rain describes the request of the Congregation of Israel, a flow drawn down

through an arousal from below.

אך הקב״ה השיב לה אהיה כטל295 טל הוא בחי׳ ומדרגה גבוה מאד נעלה מה שא״א להמשיך ע״י

אתעדל״ת ]אתערותא דלתתא[ שאין כח במעשה התחתונים לעורר את האהבה הגדולה הזאת ואעפ״כ ]ואף על

פי כן[ אחרי התעוררות מעשה התחתונים שיבא כגשם296 כו׳

But the Holy One, blessed be He, answered her, “I will be like the dew.” Dew is a very high and ex‐

alted level and rank, which it is impossible to draw down through an arousal from below, for the

deeds of those below have no power to arouse this great love. Nevertheless, after the arousal of the

deeds of those below, so that “He will come like the rain,” etc.,

G-d’s answer, “I will be like the dew,” points to a far higher level that no arousal from below can draw down,

since human deeds cannot awaken so great a love. Even so, it comes once the deeds below have first brought

the “rain.”
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אזי מאליו וממילא נמשך בחי׳ הטל והוא בחי׳ חג הסוכות וסוכה תהיה לצל יומם וכתיב ה׳ צלך297

ובצל ידי כסיתך298 בחי׳ וימינו תחבקני299 )ואפשר לומר שגם ע״פ לה״ק ]לשון הקודש[ יש שייכות סוכה
300 לטל והוא ע״פ מ״ש בנחמיה(

then, of itself and as a matter of course, the level of the dew is drawn down. And this is the level of

the festival of Sukkos, “And a sukkah shall be for a shade by day”; and it is written, “Havayah is

your shade,” and “In the shadow of My hand I have covered you,” the level of “And His right hand

embraces me.” (And it is possible to say that also according to the Holy Tongue there is a connec‐

tion between sukkah and tal (“dew”), and this is according to what is written in Nehemiah

Then the dew comes of itself. This is the festival of Sukkos: the sukkah is “a shade by day,” G-d is “your

shade,” and “His right hand embraces me.” The Alter Rebbe suggests that sukkah and tal (dew) are linked in

the Hebrew language itself.

)סי׳ ג׳ ט״ו( יבננו ויטללנו301 דפירושו כמו סוכה כמ״ש בשרשים וכ״כ ]וכן כתב[ במצודת ציון שהוא ענין

צל

(chapter 3, [verse] 15), “He built it and covered it (vi’tal’lenu),” which means like a sukkah, as is

written in the Shorashim; and so wrote the Metzudas Tziyon, that it is a matter of shade.

Nehemiah says of a gate that the builder “built it and covered it (vi’tal’lenu),” which the Shorashim and the

Metzudas Tziyon explain as roofing it like a sukkah, giving shade.

כי בצל קורתי )בראשית י״ט( תרגם אונקלוס בטלל וכן בגמרא )פ״ג ]פרק ג׳[ דסוכה דל״א( האי כשורה

דמטללתא

For “in the shadow of my roof” (Bereishis 19) Onkelos translates “betelal”; and so too in the

Gemara (chapter 3 of Sukkah, folio 31), “this beam of the covering (metalalta).”

Likewise Onkelos renders “in the shadow of my roof” as betelal, and the Talmud calls the beam of a sukkah’s

roofing metalalta. So the root of tal, dew, is also used for shade and roofing.

וזהו תזל כטל302 ואזי יוכלו לבא לבחי׳ אמרתי להיות האמירה שלי ע״ד ואשים דברי בפיך303 ופי יגיד

תהלתך304 יגיד מאליו וממילא כנ״ל

And this is [the meaning of] “shall distill like the dew”; and then they will be able to come to the lev‐

el of “my speech” (imrasi), that the speech be Mine, along the lines of “And I have put My words in

your mouth” and “My mouth shall declare Your praise”: it shall declare of itself and as a matter of

course, as mentioned above.

This is “shall distill like the dew.” Then a person reaches “my speech” in the sense of “I have put My words

in your mouth”: his speech becomes G-d’s own, and “my mouth shall declare Your praise” of itself.
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)וזהו ואשים דברי בפיך ובצל ידי כסיתיך305 שבחי׳ דברי שבפיך שזהו ענין כטל אמרתי זהו ענין ובצל

ידי כו׳ בחי׳ א׳ עם חג הסכות ועמ״ש מזה בד״ה ביום השע״צ ]השמיני עצרת[ עו׳ ]וע׳[ בזהר בראשית(

(And this is [the meaning of] “And I have put My words in your mouth, and in the shadow of My

hand I have covered you”: that the level of “My words in your mouth,” which is the matter of “my

speech like the dew,” is the matter of “and in the shadow of My hand,” etc., one level with the festi‐

val of Sukkos. And see what is written about this in the discourse beginning “On the eighth day, an

atzeres.” And see the Zohar, Bereishis)

Isaiah joins “I have put My words in your mouth” with “in the shadow of My hand I have covered you”: G-d’s

words in a person’s mouth, the “dew” of speech, are one level with the shade of Sukkos. The Zohar is cited

on this verse.

)דף ד׳ סע״ב ]סוף עמוד ב[( ובפ׳ צו )דל״ה ע״א( והנה סיפיה דקרא הוא לנטוע שמים וליסוד ארץ ולאמר לציון

עמי אתה.

(folio 4, end of side b), and in Parshas Tzav (folio 35a). Now, the end of the verse is “to plant the

heavens and to lay the foundations of the earth, and to say to Zion, ‘You are My people.’”

The Zohar on Tzav is also cited. The verse in Isaiah ends: “to plant the heavens and to lay the foundations of

the earth, and to say to Zion, You are My people.”

והיינו שבחי׳ טל נמשך בבחי׳ שמים וארץ וכמש״כ ]וכמה שכתוב[ האזינו השמים כו׳ תזל כטל כו׳ ועי״ז

לאמר לציון כו׳ וכנ״ל בענין השקיפה כו׳ וברך כו׳

That is, the level of dew is drawn into the level of heavens and earth, as it is written, “Give ear, O

heavens,” etc., “shall distill like the dew,” etc.; and through this, “to say to Zion,” etc., as men‐

tioned above regarding “Look down,” etc., “and bless,” etc.

So the dew is drawn into “heavens and earth,” as in “Give ear, O heavens … shall distill like the dew,” and

through it G-d says “to Zion, You are My people,” as with “Look down from Your holy dwelling … and bless.”

ולכן אין הטל נפסק306 כמארז״ל ]כמאמר רבותינו זכרונם לברכה[ לפי שמקורו מאד נעלה ממעשה התחתונים
307 ואתערותא דלתתא שאין מגיעים אלא עד מקור נשמות ישראל ומזליהם העליון.

And therefore dew never ceases, as our Sages, of blessed memory, said; because its source is very

far above the deeds of those below and the arousal from below, which reach only as far as the

source of the souls of Israel and their supernal mazal.

This is why, as the Sages say, dew never ceases: its source is far above the deeds of those below, which reach

only as far as the source of the souls of Israel and their mazal.
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אכן הטל יורד ונמשך מאור עליון הנק׳ טלא דבדולחא308 כמ״ש כי טל אורות309 טלך310 )בישעיה סי׳ כ״ו

י״ט( )וע׳ בזח״א ]בזהר חלק א[(

Rather, the dew descends and is drawn from a supernal light called “the crystalline dew” (tala de-

vedolcha), as it is written, “For Your dew is the dew of lights” (in Isaiah, chapter 26, [verse] 19) (and

see the Zohar, Part I)

Dew comes from a supernal light called “the crystalline dew,” as in “Your dew is the dew of lights.”

)דק״ל סע״ב ]סוף עמוד ב[ ודרל״ב א׳( דפי׳ אורות ממש מאינון נהורין עילאין דנהרין לעילא311 כו׳ וח״ג ]וחלק ג׳[

)דקכ״ח ב׳( אורות נהורא דחוורתא דעתיקא312 כו׳

(folio 130, end of side b, and folio 232a), that the meaning of “lights” is literal: “from those super‐

nal lights that shine above,” etc.; and Part III (folio 128b): “‘Lights’: the light of the whiteness of

Atika,” etc.,

The Zohar explains “lights” literally, as the supernal lights that shine above, and as “the light of the white‐

ness of Atika,” the Ancient One.

הה״ד ]הדא הוא דכתיב[ ועינו כעין הבדולח313 כו׳ שהוא למעלה מעלה מבחי׳ המזלות שהן נוצר חסד

ונקה314 כו׳ כמ״ש בזה״ק ]בזהר הקדוש[ כו׳

as it is written, “And its appearance was like the appearance of bedolach (crystal),” etc.; which is

far above the level of the mazalos, which are “Notzer chesed” (“He preserves kindness”) and “Ve-

nakeh” (“and He cleanses”), etc., as is written in the holy Zohar, etc.

This light is like crystal (bedolach), far above the level of the mazalos, which are the attributes “Notzer

chesed” and “Ve-nakeh” of the Thirteen Attributes of Mercy, as the Zohar explains.

)וזהו שבברכת יעקב נאמר ויתן לך האלקים315 מטל השמים כו׳ שזהו למעלה מעלה מבחי׳ שרש נש״י
]נשמות ישראל[ מצד עצמן שהוא מבחינת המזלות ובזהר פ׳ תזריע( )דמ״ט ע״א( גבי הזה עליהם מי חטאת316

317 שיורי טלא דבדולחא.

(And this is why in the blessing of Jacob it is said, “May G-d give you of the dew of the heavens,”

etc.: for this is far above the level of the root of the souls of Israel in and of themselves, which is

from the level of the mazalos. And in the Zohar, Parshas Tazria) (folio 49a), regarding “Sprinkle

upon them waters of purification”: “the remnants of the crystalline dew.”

So Jacob’s blessing is “May G-d give you of the dew of the heavens,” a gift above the root of the souls of Israel

themselves, which is at the level of the mazalos. The Zohar on Tazria calls the purifying waters sprinkled on

the Levites “the remnants of the crystalline dew.”
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וזהו ההמשכה שמבחי׳ מזל ונוצר חסד כמ״ש באגה״ק ]באגרת הקודש[ ד״ה למה נסמכה318 פ׳ מרים כו׳ ע״ש

ונקראים רק שיורי טלא והיינו כדי לטהר טמא מת.

And this is the drawing-down from the level of mazal and Notzer chesed, as is written in Iggeres

HaKodesh, in the passage beginning “Why was the section of Miriam juxtaposed,” etc. See there.

And they are called only “the remnants of the dew,” and this is in order to purify one who is impure

through [contact with] the dead.

Those remnants are the flow from mazal and “Notzer chesed,” as Iggeres HaKodesh explains. They are only

“remnants” of the dew, enough to purify one made impure by the dead.

אכן לע״ל ]לעתיד לבוא[ להיות תחיית המתים ממש זהו על ידי גילוי מבחי׳ עצמיות טל319 אורות
320 ,321 ממש.

But in the Future to Come, for there to be the actual resurrection of the dead, this is through a reve‐

lation from the level of the very essence of “the dew of lights” itself.

In the Future, the actual resurrection of the dead will come through a revelation of the very essence of “the

dew of lights.”

322 גבי אחור וקדם צרתני323 שיש בבחינת הרצון עליון ב׳ ועמ״ש בביאור ע״פ ואהיה אצלו אמון
324 בחינות כו׳ ע״ש ועד״ז הוא ענין יערוף כמט ר ותזל כטל325,

And see what is written in the explanation on [the verse] “And I was with Him as a nursling (amon),”

regarding “Behind and before You have formed me”: that in the level of the supernal will there are

two levels, etc. See there. And in the same way is the matter of “shall drop like the rain” and “shall

distill like the dew”;

Another explanation, on “And I was with Him as a nursling,” discusses “Behind and before You have formed

me”: the supernal will has two levels, a “back” and a “front.” Rain and dew correspond to these two.

כי יערוף מלשון עורף זהו נק׳ בחי׳ אחור לגבי בחי׳ תזל כטל שהוא פנימית תענוג העליון כו׳ אלא

שאעפ״כ ]שאף על פי כן[ גם בבחי׳ יערוף נמשך הארה מבחי׳ הפנימית המתלבש בבחינת המזלות

for ya’arof, from the word oref (“the back of the neck”), is called the level of “behind” relative to the

level of “shall distill like the dew,” which is the inner dimension (pnimiyus) of the supernal delight,

etc. Except that, nevertheless, in the level of ya’arof too there is drawn a ray from the level of the

inner dimension that is enclothed in the level of the mazalos;

Ya’arof comes from oref, the back of the neck, so rain is the “back” of the supernal will, while “shall distill

like the dew” is its “front,” the inner dimension of the supernal delight. Yet even the rain carries a ray of that

inner dimension, as it is clothed in the mazalos.

26
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S E C T I O N  9  ·  ¶ 2 7 – 3 6

Summary of the discourse

ולכן נק׳ שיורי טלא כו׳ ועמ״ש עוד מענין האתעדל״ע ]האתערותא דלעילא[ שלמעלה מאתעדל״ת ]מאתערותא

326 כו׳ דלתתא[ בביאור ע״פ צאינה וראינה327,

and therefore it is called “the remnants of the dew,” etc. And see further what is written on the mat‐

ter of the arousal from above (isarusa dile’eila) that is above the arousal from below (isarusa dile‐

sata) in the explanation on [the verse] “Go out and see,” etc.

That is why the purifying waters, which come from the mazalos, are called “the remnants of the dew.” Other

explanations, on “Go out and see” and on “I sleep,” treat the arousal from above that is beyond any arousal

from below.

)בפ׳ קדושים( ובביאור ע״פ אני ישנה כו׳ שראשי נמלא טל328 עו׳ ]וע׳[ עוד בענין תזל כטל בזהר ויקהל

דר״י ע״א:

(in Parshas Kedoshim), and in the explanation on [the verse] “I sleep,” etc., “for my head is filled

with dew.” And see further on the matter of “shall distill like the dew” in the Zohar, Vayakhel, folio

210a.

The explanation on “I sleep” speaks of “my head is filled with dew.” The Zohar on Vayakhel is cited on “shall

distill like the dew.”

קיצור מהדרוש ע״פ האזינו

A summary of the discourse on [the verse] “Give ear.”

This heading introduces a summary (kitzur) of the discourse, which reviews its argument section by section.

27

אות א יבאר ענין כל ימיו בתשובה ויש בו ד׳ ענינים. הא׳ הוא שיקדים פי׳ מאמר נשמה שנתת בי כו׳

Section 1 will explain the matter of “all his days in teshuvah (return),” and it has four topics. The

first is that it first presents the explanation of the saying, “The soul that You gave within me,” etc.:

Section 1 of the discourse explains “all his days in teshuvah” in four steps. The first is the explanation of the

morning blessing “The soul that You gave within me.”

28
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והוא שהנשמה שרשה הגבה למעלה וכדי שתרד פלאים להתלבש בגוף צריכה להתצמצם ולהתפשט

בכמה מיני צמצומים והתפשטות ודרך כלל הם ד׳ מיני ירידות וזהו נתת בי בראת יצרת נפחת כנגד ד׳

אותיות הוי׳ כו׳.

namely, that the root of the soul is exceedingly high above, and in order for it to descend won‐

drously [low] to be enclothed in a body, it must contract itself and expand itself through many

kinds of contractions (tzimtzumim) and expansions; and in general they are four kinds of descent.

And this is “You gave within me,” “You created,” “You formed,” “You breathed,” corresponding to

the four letters of Havayah, etc.

The soul’s root is very high, and to enter a body it must pass through many contractions and expansions,

which fall into four kinds of descent: “gave,” “created,” “formed” and “breathed,” matching the four letters

of Havayah.

ב׳ אך לא כל הנשמה נכנסת בתוך הגוף רק הארה ממנה בלבד דרך צמצום כו׳ כנ״ל.

Second: However, not the whole soul enters into the body, but only a ray of it, by way of contrac‐

tion, etc., as mentioned above.

Second: only a ray of the soul enters the body, through contraction.

329 לבנון אבל כל הנשמה ועיקרה נשאר למעלה ונק׳ מזל. ג׳ וענין המזל היינו כמ״ש ונוזלים מן לבנון.

הוא בחי׳ אין שממנו תמצא החכמה.

But the whole soul and its essence remains above, and is called mazal. Third: The matter of the

mazal is as it is written, “And flowing from Lebanon.” Lebanon is the level of ayin (“nothing”),

from which Chochmah (wisdom) is found.

The rest of the soul and its essence stay above and are called mazal. Third: mazal is linked with “flowing

from Lebanon,” and Lebanon is ayin, the level from which Chochmah comes.

וזהו ענין התשובה שהרוח תשוב אל האלהים אשר נתנה330 דהיינו לבחי׳ שורשה העליון בחי׳ אין ומזל

הנ״ל עד יעבור עמך331 הוי׳ למעלה מבחי׳ שם הוי׳ יו״ד צמצום כו׳ והיינו ע״י תשובה בביטול ומס״נ

]ומסירות נפש[.

And this is the matter of teshuvah (return): that “the spirit shall return to Elokim who gave it,” that

is, to the level of its supernal root, the level of ayin and mazal mentioned above, “Until Your people

pass over, Havayah,” above the level of the Name Havayah, [whose] yud is contraction, etc. And

this is through teshuvah, with self-nullification (bittul) and self-sacrifice (mesirus nefesh).

Teshuvah is the spirit’s return to its supernal root, ayin and mazal: “passing beyond Havayah,” above the

contraction that the yud of the Name stands for. It is achieved through self-nullification and self-sacrifice.

29
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ד׳ והשתא א״ש ]אתי שפיר[ ענין כל ימיו בתשובה כי בכל יום צ״ל בחי׳ תשובה זו למקורא דכולא באמרו

שמע ישראל כו׳ שצריך למסור נפשו באחד:

Fourth: And now the matter of “all his days in teshuvah” is well understood: for each day there

must be this level of teshuvah to the Source of all, in his saying “Hear, O Israel,” etc., for he must

give over his soul in [the word] “One.”

Fourth: this explains “all his days in teshuvah,” since every day, in saying the Shema, a person must return

to the Source of all and give himself over in “One.”

אות ב׳ הוא הג״ה ]הגהה[.

Section 2 is a gloss.

Section 2 of the discourse (paragraphs 3 to 8) is a gloss, so the summary passes over it.

30

באות ג יש בו ב׳ ענינים א׳ יבאר איך יתהפך לבו לבוא לבחי׳ תשובה מס״נ ]מסירות נפש[ ביטול הנזכר
332 פ״א ויאמר שהוא בשומו ללבו מ״ש ובחרת בחיים.

Section 3 has two topics. First: it will explain how his heart is to be transformed, to come to the lev‐

el of teshuvah (return), self-sacrifice (mesirus nefesh) and self-nullification (bittul), mentioned in

section 1; and it will say that this is by his taking to heart what is written, “And you shall choose

life.”

Section 3 has two topics. The first is how the heart turns to the teshuvah of self-sacrifice and self-nullifica‐

tion described in section 1: by taking to heart “and you shall choose life.”

כי בכל דבר יש חיים ומות הגשמיות נק׳ מות והרוחניות שבו נקרא חיים והוא ית׳ חיי החיים.

For in everything there is life and death: the physicality is called death, and the spirituality within

it is called life; and He, blessed be He, is the Life of life.

Physicality is “death” and the spirituality within it is “life,” and G-d is the Life of all life.

31

וא״כ יתבונן אם לעוברי רצונו333 שהוא בגשמיות נמשך כ״כ ]כל כך[ חיות ותענוג לעושי רצונו שהם

המצות עאכו״כ ]על אחת כמה וכמה[.

And if so, he will contemplate: if for those who transgress His will, which is in physicality, so much

life-force and delight is drawn down, for those who do His will, which are the mitzvos, how much

more so.

If those who go against His will receive so much vitality and pleasure through physical things, how much

more do those who do His will, through the mitzvos.

32
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וא״כ ועמך לא חפצתי334 כו׳ ויבא למס״נ ]למסירות נפש[ ממש מחמת שיחרה לו מאד על היותו נפרד כו׳.

And if so, “And besides You I desire nothing,” etc.; and he will come to actual self-sacrifice

(mesirus nefesh), because it grieves him greatly that he is separated, etc.

Then a person says “besides You I desire nothing” and comes to true self-sacrifice, deeply pained by his sep‐

aration from G-d.

ב׳ יבאר כי תשובה זו הוא בחי׳ שבת אותיות תשב והשביתה היא למטה להסיח דעתו מכל המחשבות

הטורדות לקשר נפשו בה׳ למס״נ ]למסירות נפש[ באחד

Second: it will explain that this teshuvah (return) is the level of Shabbos, [whose] letters [are those

of] tashev. And the resting, below, is to divert his mind from all the disturbing thoughts, to bind his

soul to G-d, to self-sacrifice in [the word] “One”;

Second: this teshuvah is Shabbos, whose letters spell tashev, “return.” Below, rest means turning one’s mind

from distracting thoughts and binding one’s soul to G-d, giving it over in the “One” of the Shema.

ולמעלה ה״ע ]הוא ענין[ עליי׳ ]עלייה[ החכמה ומדות שנתפשטו בבחי׳ עשיה ובשבת התגלות אור א״ס

בבחי׳ שלמעלה מהחכמה.

and above, it is the matter of the ascent of Chochmah (wisdom) and the emotive attributes (middos)

that had spread forth into the level of “making” (asiyah); and on Shabbos [there is] the revelation of

the Infinite Light (Or Ein Sof) at a level that is above Chochmah.

Above, Shabbos is the ascent of Chochmah and of the emotive attributes that had spread into creation, and

the revelation of the Infinite Light at a level above Chochmah.

335 בתפלה שבכל יום מששת ימי החול שהוא ההארה מעין שבת
אמנם דוקא מי שטרח בע״ש ]בערב שבת[

למס״נ ]למסירות נפש[ בקריאת שמע כנ״ל יאכל בשבת:

However, specifically “one who toiled on Erev Shabbos,” in the prayer of each of the six weekdays,

which is the ray resembling Shabbos, to self-sacrifice in the reading of the Shema, as mentioned

above, “will eat on Shabbos.”

Only “one who toiled on the eve of Shabbos,” in the daily prayers of the week, each a glimmer of Shabbos,

“will eat on Shabbos.”
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באות ד יש ב׳ ענינים. א׳ יבאר כי יוהכ״פ ]יום הכפורים[ נקרא שבת שבתון כי הוא עיקר יום התשובה

ובשבת מאיר הארה ממנו בלבד כי עיקר התשובה ביטול רצון והנה אית רצון ואית רצון.

Section 4 has two topics. First: it will explain that Yom Kippur is called “Shabbos Shabbason” be‐

cause it is the principal day of teshuvah (return), and on Shabbos only a ray of it shines. For the es‐

sence of teshuvah is the nullification of will; and behold, “there is will and there is will.”

Section 4 has two topics. First, Yom Kippur is “Shabbos Shabbason” because it is the essential day of teshu‐

vah, and Shabbos receives only a glimmer of it; teshuvah is the nullification of will, and will has many levels.

33

וביוכ״פ ]וביום כפור / וביום הכפורים[ מתגלה רצה״ע ]רצון העליון[ שהוא בחי׳ לפני הוי׳ ומשם נמשך סלח לנו

אך סלחתי כדברך336 כתיב ר״ל ]רוצה לומר[ כפי האתעדל״ת ]האתערותא דלתתא[ רעותא דליבא עי״ז מתגלה

אתעדל״ע ]אתערותא דלעילא[ רצה״ע ]רצון העליון[ הנ״ל שלג וצמר כו׳.

And on Yom Kippur the supernal will is revealed, which is the level of “before Havayah,” and from

there is drawn “Forgive us.” But it is written, “I have forgiven according to your word”: that is to

say, according to the arousal from below (isarusa dilesata), the heart’s desire; through this the

arousal from above (isarusa dile’eila) is revealed, the supernal will mentioned above, “snow” and

“wool,” etc.

On Yom Kippur the supernal will “before Havayah” is revealed, and from it comes forgiveness. The revela‐

tion matches the heart’s inner desire below, “according to your words,” and brings the whitening of “snow”

and “wool.”

ב׳ יבאר שלכך נתנו לוחות אחרונות ביוכ״פ ]ביום כפור / ביום הכפורים[ כי אנכי ולא יהיה לך כללות מ״ע

]מצות עשה[ ול״ת ]ולא תעשה[

Second: it will explain that this is why the second Tablets were given on Yom Kippur. For “I am” and

“You shall have no” are the general and collective expression (klalus) of the positive command‐

ments and the prohibitions:

Second: the second Tablets were given on Yom Kippur because “I am” and “You shall have no” encompass

the positive and the negative commandments.

34
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ע״י מ״ע ]מצות עשה[ גילוי מהו״ע ]מהותו ועצמותו[ בחי׳ אנכי נמשך להיות אלקיך ע״י שם הוי׳ ובחי׳ ל״ת ]לא

תעשה[ שלא יהיה הסתר ולא יבדילו אלהים אחרים וניתנו בחשאי פנימי׳ ]פנימיות / פנימית[ הלב:

through the positive commandments, the revelation of His being and essence, the level of “I am,”

is drawn to be “your G-d,” through the Name Havayah; and the level of the prohibitions is that

there be no concealment and that “other gods” not separate. And they were given quietly: the inner

dimension (pnimiyus) of the heart.

Through the positive commandments G-d’s essence, “I am,” becomes “your G-d” through the Name

Havayah; through the prohibitions, no concealment or “other gods” separates. The second Tablets were giv‐

en quietly, from the inner dimension of the heart.

באות ה יבא לביאור הפסוק. ויש בו ב׳ ענינים. הא׳ הוא מה שנת׳ ]שנתבאר[ איך שע״י תשובה הנ״ל

Section 5 comes to the explanation of the verse, and it has two topics. The first is what was ex‐

plained: how, through the teshuvah (return) mentioned above,

Section 5 explains the verse itself and has two topics. The first is how the teshuvah described above relates to

“He will come to us like the rain.”

אזי הוא בחי׳ ויבא כגשם לנו337 בחי׳ ואד יעלה338 ע״י הריחוק יעורר אה״ר ]אהבה רבה[ גשם ואזי כמטר

לקחי שלוקחים אותו כביכול.

there is then the level of “And He will come to us like the rain,” the level of “a mist went up”:

through the distance he will arouse the great love (ahavah rabbah), rain; and then “My teaching

(likchi) like the rain,” that He is taken, as it were.

Through the sense of distance from G-d, the “mist” rising from below, a person arouses the great love, the

rain; and then comes “My teaching like the rain,” in which G-d is “taken,” as it were.

ב׳ יבאר שמ״מ א״א להיות המשכות הנ״ל אא״כ ]אלא אם כן[ יש לו תורה כי תלת קשרין כו׳ וזהו האזינו

השמים339 ותשמע הארץ340 תשב״כ ]תורה שבכתב[ ותשבע״פ ]ותורה שבעל פה[ ואח״כ יערוף כמטר341 כו׳:

Second: it will explain that nevertheless the drawings-down mentioned above cannot take place

unless he has Torah, for “three bonds,” etc. And this is “Give ear, O heavens” and “let the earth

hear”: the Written Torah and the Oral Torah; and afterwards, “shall drop like the rain,” etc.

Second: these flows require Torah, because of the “three bonds.” So first comes “Give ear, O heavens” and

“let the earth hear,” the Written and the Oral Torah, and then “shall drop like the rain.”
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I N  O N E ’ S  A V O D A H

Every day, in the Shema of prayer, a person should gather the scattered powers of his soul and, taking to

heart that G-d is the Life of all life and how far he is from it, give himself over completely in “One.” This dai‐

ly teshuvah applies even to one who has never sinned, and the prayers of the week prepare for Shabbos and

for Yom Kippur. One must also have Torah, for only through it does the love of G-d rest upon the soul.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the Talmud call the request for rain “improper,” and what does the maamar see in the differ‐

ence between rain and dew?

2. How can one who has never sinned be engaged in teshuvah “all his days”?

3. If teshuvah reaches above the Name Havayah, why does the verse say that the spirit returns “to Elokim”?

4. Why did the second Tablets endure when the first did not, and how does this relate to “the essence of the

cry is in the heart”?

5. Why is Torah a condition for receiving the “rain” of divine love, and what comes “of itself” once the rain

has come?

אות ו יבאר שהמטר הוא הנמשך ע״י אתעדל״ע ]אתערותא דלעילא[ אבל אהי׳ כטל342 הוא מבחי׳ שאין

אתעדל״ת ]אתערותא דלתתא[ מגעת שם יען שהוא למעלה מבחי׳ מקור נש״י ]נשמות ישראל[ ומזליהם בחי׳

טלא דבדולחא שלמעלה מהמזלות ונוצר ונקה:

Section 6 will explain that the rain is what is drawn down through an arousal from above (isarusa

dile’eila); but “I will be like the dew” is from a level that the arousal from below (isarusa dilesata)

does not reach, since it is above the level of the source of the souls of Israel and their mazalos: the

level of the crystalline dew (tala de-vedolcha), which is above the mazalos and “Notzer” and “Ve-

nakeh.”

Section 6 explains that rain is drawn through an arousal from above, but “I will be like the dew” comes from

a level that no arousal from below can reach: above the source of the souls of Israel and their mazalos, the

crystalline dew that is above the mazalos of “Notzer” and “Ve-nakeh.”
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

האזינו השמים

The note lists another transcript of this maamar in Sefer

HaMaamarim 5563, followed by a biur (an explanatory

discourse) on it.

K E H O T ’ S  N O T E

הנחה אחרת בסה״מ תקס״ג כרך ב ע׳ תשנו. ובע׳ תשסג ביאור. הגהות
וקיצורים נדפסו באוה״ת האזינו ע׳ א׳תרלח ואילך. א׳תרמט ואילך. שם
בהוספות ע׳ א׳תתקמב הגהה לסוף אות א׳. ביאור נדפס שם כרך ה ע׳ ב׳קמ.
כרך ו ע׳ ב׳תקכא ”שייך לסד״ה האזינו הא׳”. הדרוש במאמרי אדה״א ח״ד ע׳
א׳קסג מיוסד על ד״ה זה. ד״ה תורה צוה תרל״ג )ח״ב ע׳ תקנא( מיוסד )חלק(
על מאמר זה. בענין דפ׳ האזינו שייכות לתשובה, וגודל מעלת פ׳ האזינו
נתבאר בשיחת ש״פ האזינו תשמ״ב, וביאור הסיפור מתלמיד הרמב״ן המובא

בסדר הדורות ובספר עמק המלך.

1

האזינו השמים . . יערוף כמטר

Moshe’s song opens by calling heaven and earth to listen.

The maamar later reads “heavens” and “earth” as levels of

G-dliness and as the Written and Oral Torah.

Deuteronomy 32:1דברים ל״ב:א׳

י: י־פִ רֵ מְ ץ אִ אָרֶ ע הָ מַ שְׁ תִ ה וְ רָ בֵּ דַ אֲ יִם וַ מַ שָּׁ ינוּ הַ זִ אֲ הַ

Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים לב, א-ב.

2

יערוף כמטר לקחי

“My teaching shall drop like the rain, my speech shall dis‐

till like the dew.” The contrast between rain and dew in

this verse is the theme of the whole maamar.

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ
ב: שֶׂ עֵ

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

3

כנס״י שאלה שלא כהוגן

The Talmud says that the Congregation of Israel asked im‐

properly for G-d to come “like the rain,” which is some‐

times wanted and sometimes not, and that G-d answered

properly, “I will be like the dew,” which is always wanted.

Taanit 4a:4תענית ד׳ א:ד׳

ן, לֹּא כַּהוֹגֶ לוּ שֶׁ אֲ ה שָׁ לֹשָׁ ן: שְׁ י יוֹנָתָ בִּ ר רַ י אָמַ נִ מָ ל בַּר נַחְ מוּאֵ י שְׁ בִּ ר רַ אָמַ

זֶר יעֶ לִ ן: אֱ לּוּ הֵ אֵ ן. וְ לֹּא כַּהוֹגֶ יבוּהוּ שֶׁ ד הֱשִׁ חָ אֶ ן, לְ יבוּהוּ כַּהוֹגֶ נַיִם הֱשִׁ שְׁ לִ
י. דִ עָ לְ גִּ ח הַ תָּ פְ יִ ישׁ, וְ ן קִ אוּל בֶּ שָׁ ם, וְ הָ רָ ד אַבְ בֶ עֶ

William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

תענית ד, א. ראה גם לעיל סד, ב. אוה״ת נ״ך כרך א ע׳ תלט. אוה״ת פ׳ נח
תריב, א.

4

Israel’s words: “And He will come to us like the rain, like

the late rain that waters the earth.” This is the request the

Talmud calls improper.

Hosea 6:3הושע ו׳:ג׳

קוֹשׁ לְ מַ נוּ כְּ ם לָ יָבוֹא כַגֶּשֶׁ ר נָכוֹן מֹצָאוֹ וְ חַ שַׁ ת־ה׳ כְּ ת אֶ עַ דַ פָה לָ דְּ ה נִרְ עָ נֵדְ וְ
ץ: ה אָרֶ יוֹרֶ

And let us know, eagerly strive to know the L-RD, His going

forth is sure as the morning; And He shall come unto us as

the rain, As the latter rain that watereth the earth.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

5

אהי׳ כטל לישראל

G-d’s answer: “I will be like the dew to Israel.” The maa‐

mar ends by explaining why dew comes from a higher lev‐

el than rain.

Hosea 14:6הושע י״ד:ו׳

נוֹן: בָ יו כַּלְּ שָׁ רָ יַךְ שׇׁ נָּה וְ ח כַּשּׁוֹשַׁ רַ פְ ל יִ אֵ רָ יִשְׂ ל לְ יֶה כַטַּ הְ אֶ
I will be as the dew unto Israel; He shall blossom as the lily,

And cast forth his roots as Lebanon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

הושע יד, ו.

6

“To understand a parable and a figure, the words of the

wise and their riddles.” The Alter Rebbe borrows the

phrase to introduce his decoding of the Sages’ images.

Proverbs 1:6משלי א׳:ו׳

ם: ידֹתָ חִ ים וְ י חֲכָמִ רֵ בְ יצָה דִּ לִ ל וּמְ שָׁ ין מָ בִ הָ לְ
To understand a proverb, and a figure; The words of the

wise, and their dark sayings.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

7

מה שהם המשילו . . כגשם או לטל
The Mitteler Rebbe’s discourse on this parsha takes up

why the Sages chose the images of rain and dew.

K E H O T ’ S  N O T E

במאמרי אדה״א כאן ע׳ א׳קסג.

8

ההפרש בין גשם לטל

A discussion in Or HaTorah of the difference between rain

and dew, the question this paragraph opens.

K E H O T ’ S  N O T E

אוה״ת כאן ע׳ ב׳קמ ואילך. ראה ספר המאמרים תרל״ג ח״ב ע׳ תקנג. סה״מ
תרל״ד ע׳ מא.

9

תשובה קדמה לעולם

The Midrash also counts teshuvah among the things that

10
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preceded the creation of the world.

Bereshit Rabbah 1:4בראשית רבה א׳:ד׳

… ”כסא כבוד מרום מראשון וגו׳” שמו של משיח מנין שנאמר

)תהלים עב, יז(: ”יהי שמו לעולם וגו׳ ]לפני שמש ינון שמו[” רבי

אהבה ברבי זעירא אמר אף התשובה שנאמר )שם צ, ב( ”בטרם הרים
יולדו” ואותה השעה )שם, ג( ”תשב אנוש עד דכא וגו׳” אבל איני יודע
איזה מהם קודם אם התורה קדמה לכסא הכבוד ואם כסא הכבוד קודם
לתורה א״ר אבא בר כהנא התורה קדמה לכסא הכבוד שנאמר ”ה׳ קנני
ראשית דרכו ]קדם מפעלו מאז[” קודם לאותו שכתוב בו ”נכון כסאך

”מאז"". ר׳ הונא ור׳ ירמיה בשם רבי …

“In the beginning, G-d created” – six items preceded the cre‐

ation of the world; some of them were [actually] created, and

some of them G-d contemplated creating, [though He did

not actually do so]. The Torah and the Throne of Glory were

created. Torah, from where is it derived? As it is stated: “The

L-rd made me at the beginning of His way” (Proverbs 8:22).

The Throne of Glory, from where is it derived? “Your throne

stands firm from earliest time, [You are from eternity]”

(Psalms 93:2). The patriarchs, Israel, …

Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah,
2022 (CC-BY)

K E H O T ’ S  N O T E

ב״ר א, ד. פסחים )נד, א(. ]כ[.

כי הנה תשובה קדמה לעולם
In this manuscript a gloss by R. A. Y. Rivlin adds here:

“(see what is written on ‘Who is a G-d like You’),” the same

discourse that the printed text cites in paragraph 13 for

teshuvah preceding the world.

K E H O T ’ S  N O T E

בבוך 788 קיט, א נוסף הגהה מהרא״י ריבלין ”)עמ״ש ע״פ מי אל כמוך(”.

11

תשובה קדמה לעולם

Teshuvah is listed among the seven things created before

the world. The Alter Rebbe reads this as saying that teshu‐

vah stands above the order of creation.

Pesachim 54a:8–9פסחים נ״ד א:ח׳-ט׳

בָּת, י שַׁ אֵ מוֹצָ ן — בְּ ידַ נָּם. אוּר דִּ יהִ גֵ אוּר דְּ א בְּ ן, הָ ידַ אוּר דִּ א בְּ יָא: הָ שְׁ לָא קַ

א הָ י? וְ רִ יבְּ בָּת אִ ב שַׁ רֶ עֶ נָּם בְּ יהִ גֵ אוּר דְּ בָּת. וְ ב שַׁ רֶ עֶ נָּם — בְּ יהִ גֵ אוּר דְּ
ה, ן: תּוֹרָ לּוּ הֵ אֵ עוֹלָם, וְ א הָ רָ בְ נִּ ם שֶׁ אוּ קוֹדֶ רְ בְ ים נִ רִ בָ ה דְּ עָ בְ יָא: שִׁ נְ תַּ
. יחַ שִׁ ל מָ מוֹ שֶׁ שׁ, וּשְׁ דָּ קְ מִּ ית הַ כָּבוֹד, וּבֵ א הַ סֵּ כִ נָּם, וְ יהִ גֵ ן, וְ דֶ גַן עֵ שׁוּבָה, וְ וּתְ
ים רִ ם הָ רֶ טֶ יב: ״בְּ תִ כְ שׁוּבָה, דִּ כּוֹ״. תְּ רְ ית דַּ אשִׁ י רֵ נָנִ יב: ״ה׳ קָ תִ כְ ה, דִּ תּוֹרָ

ם״. נֵי אָדָ ר שׁוּבוּ בְ כָּא וַתֹּאמֶ ד דַּ נוֹשׁ עַ ב אֱ שֵׁ יב: ״תָּ תִ דוּ״, וּכְ יֻלָּ
William Davidson, Vocalized Aramaic (CC-BY-NC)

12

נמצא כל ימיו בתשובה

Rabbi Eliezer’s advice to return one day before one’s

death: since one may die tomorrow, one returns today,

“and so all his days are in teshuvah.” The maamar asks

how this applies every day.

Shabbat 153a:5שבת קנ״ג א:ה׳

לוּ אֲ . שָׁ ךָ תֶ יתָ נֵי מִ פְ ד לִ חָ ר: שׁוּב יוֹם אֶ זֶר אוֹמֵ יעֶ לִ י אֱ בִּ ם, רַ תָ נַן הָ תְּ
כׇל ן: וְ הֶ ר לָ יזֶהוּ יוֹם יָמוּת? אָמַ עַ אֵ ם יוֹדֵ י אָדָ כִ זֶר: וְ יעֶ לִ י אֱ בִּ ת רַ יו אֶ ידָ מִ לְ תַּ
אַף שׁוּבָה. וְ תְ יו בִּ צָא כׇּל יָמָ מְ נִ ר, וְ חָ מָ א יָמוּת לְ מָּ יּוֹם, שֶׁ ן, יָשׁוּב הַ כֵּ שֶׁ

ךָ אַל ל רֹאשְׁ ן עַ מֶ שֶׁ ים וְ נִ בָ יךָ לְ דֶ גָ יוּ בְ הְ ת יִ כׇל עֵ תוֹ: ״בְּ מָ כְ חׇ ר בְּ לֹמֹה אָמַ  שְׁ
ר״. סָ יֶחְ

William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

שבת קנג, א. ראה שיחת תענית אסתר — תשמ״ב )הנחה בלתי מוגה(:
שכללות ענין התשובה הוא — ”והרוח תשוב אל האלקים אשר נתנה”, ולכן
גם כאשר שב בתשובה ביום שלפנ״ז )ו”תורת אמת” קוראת לזה בשם
”תשובה”(, הנה למחרת נדרשת ממנו עבודת התשובה באופן נעלה יותר.

זאת אומרת: נוסף על המבואר בתניא )פרק כט( ש”אף שכבר עשה תשובה
נכונה, הרי עיקר התשובה היא בלב, והלב יש בו בחי׳ ומדרגות רבות כו׳”
— הרי כאן מדבר אודות עבודת התשובה באופן וסוג נעלה יותר. כי: בתניא

)שם( מדובר )גם( אודות תשובה מיראה, כמובן מתוכן הפרק, ואילו בעניננו

מדובר תשובה מאהבה — תכלית העילוי שבעבודת התשובה, עד ש”זדונות
נעשו לו כזכיות” )לא רק ”כשגגות”(.

13

עיקר התשובה

The note refers to these talks on what the essence of teshu‐

vah is.

K E H O T ’ S  N O T E

ראה לקו״ש ח״כ ע׳ 279. 438. סה״ש תנש״א כרך א ע׳ 172.

14

כמ״ש והרוח תשוב

The Tzemach Tzedek’s discussion of the verse “And the

spirit shall return.”

K E H O T ’ S  N O T E

ראה אוה״ת נ״ך כרך ב ע׳ א׳קיג. בלקו״ש חי״ט ע׳ 160 מבאר שעיקר
התשובה לעלות לבחי׳ רוח, ואז יהי׳ תשוב אל האלקים ע״ש.

15

“And the dust returns to the earth as it was, and the spirit

returns to G-d who gave it.” The Alter Rebbe reads it as the

essence of teshuvah: the soul’s return to its source.

Ecclesiastes 12:7קהלת י״ב:ז׳

נָהּ: תָ ר נְ ים אֲשֶׁ לֹקִ  אֱ ל־הָ שׁוּב אֶ רוּחַ תָּ הָ יָה וְ הָ שֶׁ ץ כְּ אָרֶ ל־הָ ר עַ פָ עָ יָשֹׁב הֶ וְ
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

16

ביאור הדבר הנה אנו אומרים
A passage of this maamar, beginning here, is quoted in

the Rebbe Maharash’s Hemshech Mayim Rabbim.

K E H O T ’ S  N O T E

קטע מובא בהמשך מים רבים תרל״ו פרק קעה. ובכרך ב שם ע׳ תקיט.

17

נשמה שנתת בי טהורה

The Talmud gives the blessing said on waking: “My G-d,

the soul that You gave within me is pure; You formed it

within me, You breathed it into me.” The Alter Rebbe

builds his explanation of the soul’s descent on its verbs.

Berakhot 60b:4ברכות ס׳ ב:ד׳

ה י, אַתָּ הּ בִּ תָּ רְ צַ ה יְ ה. אַתָּ הוֹרָ י טְ תָּ בִּ נָּתַ ה שֶׁ מָ שָׁ י, נְ לֹקַ  ר: ״אֱ ר אוֹמֵ עַ תְּ י מִ כִּ

הּ ירָ זִ חֲ הַ י וּלְ נִּ מֶּ לָהּ מִ יטְּ יד לִ תִ ה עָ אַתָּ י, וְ בִּ רְ קִ הּ בְּ רָ מְּ שַׁ ה מְ אַתָּ י, וְ הּ בִּ תָּ חְ פַ נְ
י לֹקַ  נֶיךָ ה׳ אֱ פָ י לְ נִ ה אֲ י מוֹדֶ בִּ רְ קִ ה בְּ מָ שָׁ נְּ הַ ן שֶׁ מַ בֹא. כׇּל זְ יד לָ תִ עָ י לְ בִּ
ה ה׳, רוּךְ אַתָּ מוֹת. בָּ שָׁ נְּ דוֹן כׇּל הַ ים, אֲ עוֹלָמִ בּוֹן כׇּל הָ י, רִ בוֹתַ י אֲ לֹקֵ א וֵ

ים״. תִ ים מֵ גָרִ פְ מוֹת לִ שָׁ יר נְ זִ חֲ מַּ הַ

18
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When he awakens he says : "O my G-d, the soul which Thou

hast given me is pure. Thou didst create it within me, Thou

didst breathe it into me, Thou preservest it within me, and

Thou wilt take it from me, but wilt restore it unto me here‐

after. So long as the soul is within me, I will give thanks unto

Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all

worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who

restorest souls unto dead …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

נשמה שנתת בי טהורה היא

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ברכת השחר.

19

ההבל

The Zohar on Tazria, which the text cites for the idea of

breath; according to the Kehot note, the passage discusses

hevel (breath), on “havel havalim.”

Zohar, Tazria 22:96–105ספר הזהר, תזריע כ״ב:צ״ו-ק״ה

20

ויפח באפיו נשמת חיים
The creation of man, into whom G-d breathed a soul of

life. The verb “breathed” matches the last of the four

stages in the morning blessing.

Genesis 2:7בראשית ב׳:ז׳

יִּים ת חַ מַ שְׁ יו נִ אַפָּ יִּפַּח בְּ ה וַ מָ דָ אֲ ן־הָ ר מִ פָ ם עָ אָדָ ת־הָ ים אֶ לֹקִ  ר ה׳ אֱ יצֶ יִּ וַ
יָּה: נֶפֶשׁ חַ ם לְ אָדָ י הָ הִ יְ וַ

Then the L-RD G-d formed man of the dust of the ground,

and breathed into his nostrils the breath of life; and man be‐

came a living soul.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

בראשית ב, ז.

21

כי על כל מוצא פי ה׳

“Man does not live by bread alone, but by everything that

comes forth from the mouth of Havayah.” The Alter Rebbe

uses “comes forth” for the soul’s emergence from

concealment.

Deuteronomy 8:3דברים ח׳:ג׳

ן עַ מַ יךָ לְ בֹתֶ עוּן אֲ לֹא יָדְ תָּ וְ עְ לֹא־יָדַ ר  ן אֲשֶׁ מָּ ת־הַ ךָ אֶ לְ כִ יַּאֲ ךָ וַ בֶ עִ יַּרְ ךָ וַ נְּ עַ יְ וַ
יֶה חְ י־ה׳ יִ ל־כׇּל־מוֹצָא פִ י עַ ם כִּ אָדָ יֶה הָ חְ דּוֹ יִ בַ ם לְ חֶ לֶּ ל־הַ י לֹא עַ ךָ כִּ יעֲ הוֹדִ

ם: אָדָ הָ
And He afflicted thee, and suffered thee to hunger, and fed

thee with manna, which thou knewest not, neither did thy fa‐

thers know; that He might make thee know that man doth

not live by bread only, but by every thing that proceedeth

out of the mouth of the L-RD doth man live.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים ח, ג.

22

בצאתו מההעלם אל הגילוי

The note points there for “coming forth from concealment

into revelation.”

K E H O T ’ S  N O T E

ראה באוה״ת יתרו ע׳ תתקסב.

23

וע׳ בזהר פ׳ תזריע )דמ״ז ע״ב(

The Zohar passage on Tazria cited in the text, on “havel

havalim,” is explained there at length.

K E H O T ’ S  N O T E

בענין הבל הבלים. נתבאר בארוכה ביאוה״ז להצ״צ כרך ב ע׳ תתעח ואילך.

24

עודנה בהעלם ומתאחדת עם הנפש

Its summary reads that the Alter Rebbe began by explain‐

ing the root of the pure soul: “You breathed it” makes it a

separate entity, while “You created it” is like the bond be‐

tween the garment of thought and the soul.

K E H O T ’ S  N O T E

במים רבים תרל״ו פרק קעה כ׳ בהקיצור שם ”והתחיל לבאר שרש הנשמה
טהורה בראת כו׳ נפחתה להיות יש ודבר נפרד אבל בראתה כענין

התקשרות לבוש המחשבה בנפש”.

25

ומתאחדת עם הנפש
The manuscript adds a reference to the discourse on “For

on this day he shall atone,” on “For My glory I created

him,” where the world of thought is called “creation”; it

adds that the four levels “I created him, formed him and

made him” are the four levels explained here, from “You

created” to “You breathed.”

K E H O T ’ S  N O T E

בבוך 788 הנ״ל נוסף: )עמ״ש במ״א ע״פ כי ביום הזה כופר בענין ולכבודי
בראתיו דשם נת׳ שעולם המחשבה נק׳ בראיה וגם מובן למשכיל דד׳ בחי׳
לכבודי בראתיו יצרתיו ועשיתיו הן הן ד׳ בחי׳ דנתבאר כאן בראתיו כל עד

נפחת כמ״ש במ״א(.

26

“Then He saw it and declared it; He prepared it and also

searched it out.” The four verbs are read as the four stages

of the soul’s descent.

Job 28:27איוב כ״ח:כ״ז

הּ: רָ גַם־חֲקָ ינָהּ וְ הּ הֱכִ רָ פְּ סַ יְ אָהּ וַ אָז רָ
Then did He see it, and declare it; He established it, yea, and

searched it out.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

27

אז ראה ויספרה הכינה וגם חקרה

The Midrash at the beginning of Ki Sisa opens with this

verse from Job, reading its four verbs as stages in G-d’s

giving of the Torah. The text refers the reader there.

Shemot Rabbah 40:1שמות רבה מ׳:א׳

וידבר ה׳ ראה קראתי בשם בצלאל - כך פתח ר׳ תנחומא בר אבא:
)איוב כח(: אז ראה ויספרה הכינה וגם חקרה, צפה הקב״ה וראה

שישראל מקבלין את התורה, שאלולי כן, לא ברא העולם, שנאמר: אז
ראה ויספרה. ומה כתיב אחריו? )שם(: ויאמר לאדם הן יראת ה׳ היא
חכמה, ואין אדם אלא ישראל, שנאמר )יחזקאל לד(: ואתן צאני צאן

מרעיתי אדם אתם. אז ראה ויספרה, בסיני. הכינה, באהל מועד. וגם

28
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חקרה, בערבות מואב, באלה הדברים. דבר אחר: אז ראה ויספרה אמרו
רבנן: צריך אדם להיות נוטל משל, לומר פרקו, או אגדתו, …

“The L-rd spoke to Moses saying: See, I have called by name

Betzalel, son of Uri, son of Hur, of the tribe of Judah” (Exo‐

dus 31:1–2). “The L-rd spoke…See, I have called by name

Betzalel,” this is how Rabbi Tanḥuma bar Abba began:

“Then He saw it and related it, prepared it, and also studied

it” (Job 28:27). The Holy One blessed be He foresaw that

Israel would accept the Torah, as had it not been so, He

would not have created the world, as it is stated: “Then He …

Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

אז ראה ויספרה הכינה וגם חקרה

One of the places in the Zohar that the text lists as dis‐

cussing the verse “Then He saw it.”

Zohar, Introduction 11:64–12:74ספר הזהר, הקדמה י״א:ס״ד-י״ב:ע״ד
R. Simeon proceeded: ‘See now, it was by means of the

Torah that the Holy One created the world. That has already

been derived from the verse, “Then I was near him as an ar‐

tisan, and I was daily all his delight” (Prov. 8, 30). He looked

at the Torah once, twice, thrice, and a fourth time. He ut‐

tered the words composing her and then operated through

her. That is a lesson for men, how to study the Torah proper‐

ly. This lesson is indicated by the verse, “Then did he …

The Zohar; London, Soncino Press, 1933 (Public Domain)

29

אז ראה ויספרה הכינה וגם חקרה

Another passage of the Zohar listed in the text that men‐

tions the verse “Then He saw it.”

Zohar, Miketz 8:127–9:138ספר הזהר, מקץ ח׳:קכ״ז-ט׳:קל״ח
So it is written: “Then did he see it, and declare it; he estab‐

lished it, yea, and searched it out. And unto Adam he said:

Behold, the fear of the L-rd, that is wisdom; and to depart

from evil is understanding” (Job 28, 27-28). Adam, however,

though he inquired into it, did not keep it, and transgressed

the command of his Master and was punished for his sin.

The Zohar; London, Soncino Press, 1933 (Public Domain)

30

אז ראה ויספרה הכינה וגם חקרה
A passage in the second volume of the Zohar that the text

lists for the verse “Then He saw it.”

Zohar, Vayakhel 17:227–18:238ספר הזהר, ויקהל י״ז:רכ״ז-י״ח:רל״ח

It behoves the reader to concentrate all his mind on the

words he reads, and to realize that he is the messenger of his

Master, charged with the duty of communicating these

words to the whole congregation, he being in the place of

heaven to them. Hence, whoever would go up to read in the

Torah should previously rehearse his reading at home, or

else not read at all. This we learn from the giving of the Law

on Mount Sinai, of which we read, first, “Then did he see …

The Zohar; London, Soncino Press, 1933 (Public Domain)

31

אז ראה ויספרה הכינה וגם חקרה
A passage in the third volume of the Zohar (the Raaya

Mehemna) that the text lists for this verse; a manuscript

version cited by Kehot notes that it applies the verse to

Adam.

Zohar, Behar 11:68–12:73ספר הזהר, בהר י״א:ס״ח-י״ב:ע״ג

32

אז ראה . . ויאמר לאדם

The version there adds: “(see the Raaya Mehemna, Zohar

III, 111b, which explains it as referring to Adam).”

K E H O T ’ S  N O T E

בהמשך מים רבים הנ״ל פרק קעו נוסף: ”)ע׳ ברע״מ זח״ג קי״א ב׳ מפרש על
אדה״ר(”.

33

ויאמר לאדם

“And He said to man: Behold, the fear of G-d, that is wis‐

dom.” Here it stands for the soul’s arrival in a human

body after the four stages.

Job 28:28איוב כ״ח:כ״ח

ינָה: ע בִּ רָ סוּר מֵ ה וְ מָ כְ יא חׇ דֹ־נָי הִ אַת אֲ ן יִרְ ם הֵ ר לָאָדָ יֹּאמֶ וַ
And unto man He said: ‘Behold, the fear of the L-rd, that is

wisdom; And to depart from evil is understanding.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

34

ויאמר לאדם

The text cites this page of the Zohar for the verse “And He

said to man.”

Zohar, Lech Lecha 8:51–9:60ספר הזהר, לך לך ח׳:נ״א-ט׳:ס׳
To illustrate this, R. Eleazar expounded the text: “By his

hand every man sealeth, that all men may acknowledge

their works” (Job. 37, 7). He said: ‘On the day when man’s

time arrives to depart from the world, when the body is bro‐

ken and the soul seeks to leave it, on that day man is privi‐

leged to see things that he was not permitted to see before,

when the body was in full vigour. Three messengers stand

over him and take an account of his life and of all that …

The Zohar; London, Soncino Press, 1933 (Public Domain)

35

אז ראה . . שהם ד׳ בחי׳
The note cites an explanation there of the Arizal’s reading

of “Then He saw it” as four levels.

K E H O T ’ S  N O T E

לקו״ת להאריז״ל. ראה ביאורו בסה״מ תקס״ג ע׳ ד. ביאוה״ז להצ״צ כרך ב
ע׳ תקפח בסופו. באוה״ת שמות כרך ז ע׳ ב׳תקפו ”המכוון שכדי שיבא השפע
מאוא״ס ב״ה המאציל העליון בבי״ע צ״ל ע״י ד׳ בחי׳ חו״ב ומדות ודבור”.

וראה שם ע׳ ב׳תקעט.

36

במדרש רבה ר״פ כי תשא פ״מ

The note points to these places for the Midrash at the be‐

ginning of Ki Sisa on “Then He saw it.”

K E H O T ’ S  N O T E

ראה גם אוה״ת פ׳ כי תשא ע׳ א׳תתקנא. פ׳ וארא כרך ז ע׳ ב׳תקעט.

37

ובלק״ת ר״פ בראשית

The note says that the passage of the Arizal’s Likkutei

Torah cited in the text is explained there.

K E H O T ’ S  N O T E

להאריז״ל. נתבאר באוה״ת פ׳ עקב ע׳ תקפה. וראה שם ע׳ תקעט.
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ובזהר . . ח״א דף ה׳ סע״א . . ח״ג קי״א ב׳

The Zohar passages listed in the text are cited there by the

Tzemach Tzedek, with a remark on how the Zohar ex‐

plains them.

K E H O T ’ S  N O T E

נזכרים באוה״ת כי תשא ע׳ א׳תתקנא דשם כ׳ ”שם פי׳ דכ״ז על המ׳ שעליה
נאמר ה׳ אלקיך בה וזהו אז ראה כו׳”.

39

כי חלק ה׳ עמו

“For Havayah’s portion is His people; Jacob is the cord of

His inheritance.” The soul is a portion of Havayah that ex‐

tends down until it is enclothed in the body.

Deuteronomy 32:9דברים ל״ב:ט׳

בֶל נַחֲלָתוֹ: מּוֹ יַעֲקֹב חֶ לֶק ה׳ עַ י חֵ כִּ
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים לב, ט. בלקו״ת מבאר כי חלק גו׳ בענין התשובה דבחי׳ ”והרוח תשוב
אל האלקים אשר נתנה”, שהיא תשובה עילאה. משא״כ באגה״ת ]פ׳ ד-ו[
מביא פסוק זה לבאר )בעיקר( הענין דתשובה תתאה. ויש לומר, ששני
הענינים ישנם בהימים שבהם קוראים פ׳ האזינו, כי בהתשובה שבעשי״ת
)ועד״ז — בהד׳ ימים שבין יוהכ״פ לסוכות( — שתי מעלות )רמב״ם הל׳
תשובה פ״ב ה״ו וראה שיחה הנ״ל ס״ח(: ”יפה ביותר” )היינו תשובה נעלית
יותר, תשובה עילאה(, ו”מתקבלת היא מיד” )היינו שגם בחי׳ התשובה
שבכל השנה, שבכללות היא תשובה תתאה — מעלת עשי״ת ש”מתקבלת

היא מיד”(. לקו״ש ח״ט ע׳ 215.

40

כי חלק ה׳ עמו

The Midrash on Nasso, beginning of chapter 9, which the

text lists among the sources on “For Havayah’s portion.”

Bamidbar Rabbah 9במדבר רבה ט׳

41

כי חלק ה׳ עמו

The Midrash on Balak, chapter 20, which the text lists

among the sources on “For Havayah’s portion.”

Bamidbar Rabbah 20במדבר רבה כ׳

42

כי חלק ה׳ עמו

One of the Zohar passages the text lists on the verse “For

Havayah’s portion is His people.”

Zohar, Mishpatim 3:34–43ספר הזהר, משפטים ג׳:ל״ד-מ״ג

See, now. All the Names of the Holy One, blessed be He, and

all subsidiary Names, ramify in different directions and are

encircled in each other, as it were, and yet branch out into

various paths. Only one aspect is not so scattered: and that

is the one definite and particular Name, which is the her‐

itage of the one particular people, namely, the Name

TETRAGRAMMATON; for it is written: “For the portion of

TETRAGRAMMATON is His people”; “And ye who cleave to

TETRAGRAMMATON” (Deut. 32, 9, IV, 4), which signifies …

The Zohar; London, Soncino Press, 1933 (Public Domain)

43

כי חלק ה׳ עמו

Another Zohar passage the text lists on “For Havayah’s

portion.”

Zohar, Yitro 22:400–23:409ספר הזהר, יתרו כ״ב:ת׳-כ״ג:ת״ט
From the head of the King to the place where this Righteous

One commences flows a holy river, the oil of anointment,

which pours itself out in fulness of desire upon this earth;

and the earth having received it therefrom nourishes all

both above and below. Said R. Isaac: ‘We read: “And the

L-rd came down upon Mount Sinai” (Ex. 19, 20); “He bowed

the heavens and came down” (2 Sam. 22, 10). Whither came

He down? For the text tells us that He descended upon (lit.

above) Mount Sinai …

The Zohar; London, Soncino Press, 1933 (Public Domain)

44

כי חלק ה׳ עמו

A passage in the third volume of the Zohar that the text

lists on “For Havayah’s portion.”

Zohar, Emor 24:104–111ספר הזהר, אמור כ״ד:ק״ד-קי״א
WHICH YE SHALL PROCLAIM IN THEIR APPOINTED

SEASON. Israel have two portions in them-whether from the

side of the King, since Israel “cleave to the L-rd”, or from

the side of Holiness, since they are called “men of holiness”.

Therefore (says the Scripture), for you it is fitting to invite

them and to prepare a joyful feast before them and rejoice in

them:

The Zohar; London, Soncino Press, 1933 (Public Domain)

45

כי חלק ה׳ עמו

A further Zohar passage the text lists on “For Havayah’s

portion.”

Zohar, Emor 49:327–51:335ספר הזהר, אמור מ״ט:שכ״ז-נ״א:של״ה
R. Simeon discoursed on the verse: “I am a rose of Sharon, a

lily of the valleys” (S.S. 2, 1). ‘How beloved’, he said, ‘is the

Community of Israel to the Holy One, blessed be He, so that

He continually praises Her and She continually praises Him,

having many chants and hymns in store for the King.

The Zohar; London, Soncino Press, 1933 (Public Domain)

46

כי חלק ה׳ עמו

The last Zohar passage the text lists on “For Havayah’s

portion.”

Zohar, Ki Teitzei 7:51–11:61ספר הזהר, כי תצא ז׳:נ״א-י״א:ס״א

47

בבחי׳ יעקב חבל נחלתו הוא הגוף

A marginal note in the manuscript sums up: the soul,

whose root is high, must first pass through “You gave, You

created, You formed, You breathed,” corresponding to the

four letters of Havayah, in order to descend and be

enclothed.

K E H O T ’ S  N O T E

בבוך 788 הנ״ל בגיליון: ”נת׳ שהנשמה ששרשה גבוה . . וכדי שתרד . .

להתלבש . . בתחלה . . נתת בראתי יצרתיו נפחת כנגד ד׳ אותיות הוי׳ .
.”).
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ואנכי איש חלק

Jacob tells his mother, “Esau my brother is a hairy man,

and I am a smooth (chalak) man.” The Midrash plays on

chalak and chelek, “portion.”

Genesis 27:11בראשית כ״ז:י״א

לָק: ישׁ חָ י אִ אָנֹכִ ר וְ עִ ישׁ שָׂ י אִ ו אָחִ שָׂ ן עֵ מּוֹ הֵ ה אִ קָ בְ ל־רִ ר יַעֲקֹב אֶ יֹּאמֶ וַ

And Jacob said to Rebekah his mother: ‘Behold, Esau my

brother is a hairy man, and I am a smooth man.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואנכי איש חלק

The Midrash on Toldos, which the text cites for its com‐

ment on “I am a smooth man” in connection with the word

chelek.

Bereshit Rabbah 65:15בראשית רבה ס״ה:ט״ו

ויאמר יעקב אל רבקה אמו: הן עשו אחי איש שעיר, גבר שידין, כמה
דאת אמר: )ישעיה יג( ושעירים ירקדו שם. ואנכי איש חלק, כמה דאת
אמר: )דברים לב(: כי חלק ה׳ עמו. רבי לוי אמר: משל לקווץ וקרח,
שהיו עומדין על שפת הגורן, ועלה המוץ בקווץ ונסתבך בשערו, עלה

המוץ בקרח ונתן ידו על ראשו והעבירו. כך, עשו הרשע מתלכלך
בעונות כל ימות השנה, ואין לו במה יכפר, אבל יעקב מתלכלך בעונות
כל ימות השנה, ובא יום הכפורים ויש לו במה יכפר, שנא׳ )ויקרא טז(:

כי ביום הזה יכפר. רבי …
“Jacob said to Rebecca his mother: Behold, Esau my brother

is a hairy man, and I am a man of smooth skin” (Genesis

27:11). “Jacob said to Rebecca his mother: Behold, Esau my

brother is a hairy [sa’ir] man” – a demon-like man, just as it

says: “Demons [se’irim] will dance there” (Isaiah 13:21).

“And I am a man of smooth [ḥalak] skin” –just as it says: “For

the L-rd's portion [ḥelek] is His people” (Deuteronomy

32:9). Rabbi Levi said: This is analogous to one with a full

head of …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

50

והנה סולם

Jacob’s dream of a ladder set on the earth with its top

reaching heaven. The text cites the Midrash on this verse

among the sources on “portion.”

Genesis 28:12בראשית כ״ח:י״ב

ים לֹקִ  י אֱ כֵ אֲ לְ נֵּה מַ הִ ה וְ יְמָ מָ שָּׁ יעַ הַ גִּ רֹאשׁוֹ מַ צָה וְ ב אַרְ צָּ לָּם מֻ נֵּה סֻ הִ יַּחֲלֹם וְ וַ
ים בּוֹ: דִ יֹרְ  ים וְ עֹלִ

And he dreamed, and behold a ladder set up on the earth,

and the top of it reached to heaven; and behold the angels of

G-d ascending and descending on it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והנה סולם

The Midrash on Vayetzei, which the text cites at the verse

“And behold, a ladder.”

Bereshit Rabbah 68:12–13בראשית רבה ס״ח:י״ב-י״ג

ויחלום והנה סולם - אמר ר׳ אבהו: דברי חלומות לא מעלין ולא
מורידין. חד בר נש אזל לגבי רבי יוסי בר חלפתא. אמר ליה: חמית

בחלמי, אמרין לי: אזל סב פועליא דאבוך מן קפודקיא. אמר לו: ואזל
אבוך לקפודקיא מן יומיה? אמר לו: לא! אמר לו: זיל מני כ׳ שריי
בכרסא דביתך את משכח ליה. אמר לו: לית בהון כ׳! אמר לו: ואי לית

בהון כ׳, מני מן ראשיהון לסופיהון, ומן סופיהון לראשיהון ואת משכח.
אזל מנא ואשכח כן. ומנין יליף לה ר׳ יוסי בר חלפתא מן קפודקיא. תני

בר …
“He dreamed, and behold, a ladder was set on the earth, its

top was reaching the heavens, and behold, the angels of G-d

were ascending and descending on it” (Genesis 28:12). “He

dreamed, and behold, a ladder” – Rabbi Abbahu said: The

content of dreams has no effect.). There was a certain per‐

son who came before Rabbi Yosei bar Ḥalafta. He said to

him: ‘I saw in my dream that they were saying to me: Go and

inherit your father’s business in Cappadocia.’ He said to

him: ‘Has your father …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022

(CC-BY)
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אין מזל לישראל

Rabbi Yochanan’s statement that “Israel has no mazal,”

that is, Israel is not governed by the stars. The Alter Rebbe

explains that this refers to the mazalos of the stars, not to

the mazal that is the soul’s own root.

Shabbat 156a:12–13שבת קנ״ו א:י״ב-י״ג

ל. אֵ רָ יִשְׂ זָּל לְ יֵשׁ מַ יר, וְ עֲשִׁ זָּל מַ ים, מַ כִּ חְ זָּל מַ ר: מַ ינָא אוֹמֵ נִ י חֲ בִּ ר, רַ מַ יתְּ אִ
י בִּ ר רַ אָמַ יהּ, דְּ מֵ עְ טַ נָן לְ י יוֹחָ בִּ א רַ דָּ אַזְ ל. וְ אֵ רָ יִשְׂ זָּל לְ ין מַ ר: אֵ נָן אָמַ י יוֹחָ בִּ רַ
גּוֹיִם ךְ הַ רֶ ל דֶּ ר ה׳ אֶ ר: ״כֹּה אָמַ מַ נֶּאֱ ל? שֶׁ אֵ רָ יִשְׂ זָּל לְ ין מַ אֵ ין שֶׁ נַּיִ נָן: מִ יוֹחָ
ם ה״ — הֵ מָּ הֵ גּוֹיִם מֵ תּוּ הַ י יֵחַ תּוּ כִּ חָ יִם אַל תֵּ מַ שָּׁ אוֹתוֹת הַ דוּ וּמֵ מָ לְ אַל תִּ
ה ב יְהוּדָ ר רַ אָמַ ל, דְּ אֵ רָ יִשְׂ זָּל לְ ין מַ בַר אֵ ב סָ אַף רַ ל. וְ אֵ רָ לֹא יִשְׂ תּוּ, וְ יֵחַ

ה״, חוּצָ יּוֹצֵא אוֹתוֹ הַ ר: ״וַ מַ נֶּאֱ ל? — שֶׁ אֵ רָ יִשְׂ זָּל לְ ין מַ אֵ ין שֶׁ נַּיִ ב: מִ ר רַ אָמַ
דוֹשׁ … קָּ נֵי הַ פְ ם לִ הָ רָ ר אַבְ אָמַ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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אשר חלק לכל העמים

The sun, moon and stars “which Havayah your G-d appor‐

tioned to all the peoples under the whole heaven.” The text

uses these words for the mazalos that govern the nations.

Deuteronomy 4:19דברים ד׳:י״ט

ים בִ כּוֹכָ ת־הַ אֶ חַ וְ יָּרֵ ת־הַ אֶ שׁ וְ מֶ שֶּׁ ת־הַ יתָ אֶ אִ רָ ה וְ יְמָ מַ שָּׁ ינֶיךָ הַ א עֵ שָּׂ ן־תִּ וּפֶ
יךָ לֹקֶ  לַק ה׳ אֱ ר חָ ם אֲשֶׁ תָּ דְ עֲבַ ם וַ הֶ יתָ לָ וִ חֲ תַּ שְׁ הִ תָּ וְ חְ דַּ נִ יִם וְ מַ שָּׁ בָא הַ כֹּל צְ

יִם: מָ שָּׁ ת כׇּל־הַ חַ ים תַּ מִּ עַ כֹל הָ ם לְ אֹתָ
and lest thou lift up thine eyes unto heaven, and when thou

seest the sun and the moon and the stars, even all the host of

heaven, thou be drawn away and worship them, and serve

them, which the L-RD thy G-d hath allotted unto all the peo‐

ples under the whole heaven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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G-d dwells “with the contrite and lowly of spirit, to revive

the spirit of the lowly.” The flow from the mazal is what re‐

vives the soul below.

Isaiah 57:15ישעיהו נ״ז:ט״ו

כָּא ת־דַּ אֶ כּוֹן וְ שְׁ דוֹשׁ אֶ קָ רוֹם וְ מוֹ מָ דוֹשׁ שְׁ קָ ד וְ ן עַ א שֹׁכֵ שָּׂ נִ ם וְ ר רָ י כֹה אָמַ כִּ
ים: כָּאִ דְ חֲיוֹת לֵב נִ הַ ים וּלְ לִ פָ חֲיוֹת רוּחַ שְׁ הַ ל־רוּחַ לְ פַ וּשְׁ
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P A R A G R A P H  3

For thus saith the High and Lofty One That inhabiteth eter‐

nity, whose name is Holy: I dwell in the high and holy place,

With him also that is of a contrite and humble spirit, To re‐

vive the spirit of the humble, And to revive the heart of the

contrite ones.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ונוזלים מן לבנון

The Zohar on Ha’azinu, to which the text refers for the

flow that comes from “Lebanon.”

Zohar, Ha'Azinu 11:221–12:231-ספר הזהר, האזינו י״א:רכ״א
י״ב:רל״א

56

“And wisdom, where shall it be found?” Chassidus reads

me’ayin as “from ayin (nothing)”: Chochmah comes from

a level beyond grasp.

Job 28:12איוב כ״ח:י״ב

ינָה: קוֹם בִּ י זֶה מְ אֵ צֵא וְ מָּ ן תִּ אַיִ ה מֵ מָ כְ חׇ הַ וְ
But wisdom, where shall it be found? And where is the place

of understanding?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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החכמה תחיה

“Wisdom gives life to those who have it.” Chochmah is the

beginning of the spreading of life-force.

Ecclesiastes 7:12קהלת ז׳:י״ב

: יהָ לֶ עָ יֶּה בְ חַ ה תְּ מָ כְ חׇ ת הַ עַ רוֹן דַּ יִתְ כָּסֶף וְ ל הַ צֵ ה בְּ מָ כְ חׇ ל הַ צֵ י בְּ כִּ
For wisdom is a defence, even as money is a defence; but the

excellency of knowledge is, that wisdom preserveth the life

of him that hath it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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“A well of living waters, and flowing streams from

Lebanon.” The word nozlim (flowing) is linked to mazal,

and “Lebanon” to the hidden source of the flow.

Song of Songs 4:15שיר השירים ד׳:ט״ו

נוֹן: בָ ן־לְ ים מִ לִ נֹזְ יִּים וְ יִם חַ ר מַ אֵ ים בְּ יַן גַּנִּ עְ מַ
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Kehot’s note points to Ezekiel 36:35 for these words.

Ezekiel 36:35יחזקאל ל״ו:ל״ה

מּוֹת שַׁ נְ הַ בוֹת וְ חֳרֵ ים הֶ רִ עָ הֶ ן וְ דֶ גַן־עֵ ה כְּ יְתָ ה הָ מָּ שַׁ נְּ זוּ הַ לֵּ ץ הַ אָרֶ רוּ הָ אָמְ וְ
בוּ: צוּרוֹת יָשָׁ סוֹת בְּ נֶּהֱרָ הַ וְ

And they shall say: This land that was desolate is become

like the garden of Eden; and the waste and desolate and ru‐

ined cities are fortified and inhabited.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עד יעבור עמך הוי׳

From the Song at the Sea: “until Your people pass over,

Havayah.” The Alter Rebbe reads it as Israel passing be‐

yond the level of the Name Havayah.

Exodus 15:16שמות ט״ו:ט״ז

ד־ ךָ ה׳ עַ מְּ ד־יַעֲבֹר עַ ן עַ מוּ כָּאָבֶ דְּ ךָ יִ רוֹעֲ דֹל זְ גְ ד בִּ חַ פַ ה וָ תָ ימָ ם אֵ יהֶ פֹּל עֲלֵ תִּ

: יתָ נִ ם־זוּ קָ יַעֲבֹר עַ
Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות טו, טז.

61

והרוח תשוב אל האלקים אשר נתנה
The spirit’s return to its source, which this paragraph

identifies with the level above Havayah reached at the sea.

Ecclesiastes 12:7קהלת י״ב:ז׳

נָהּ: תָ ר נְ ים אֲשֶׁ לֹקִ  אֱ ל־הָ שׁוּב אֶ רוּחַ תָּ הָ יָה וְ הָ שֶׁ ץ כְּ אָרֶ ל־הָ ר עַ פָ עָ יָשֹׁב הֶ וְ
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועיין בבחיי פ׳ יתרו
The note gives the page of Rabbeinu Bachya’s comment

on “You shall not take the Name” that the text cites on “the

spirit shall return.”

K E H O T ’ S  N O T E

בהוצאת שעוול ע׳ קצז. הלשון נעתק באוה״ת פ׳ בראשית כרך ג תקכב, א.

63

בשנת היובל הזאת תשובו

“In this year of Jubilee you shall return, each man to his

holding.” The Raaya Mehemna compares this return to the

spirit’s return to its source.

Leviticus 25:13ויקרא כ״ה:י״ג

זָּתוֹ: חֻ ל־אֲ ישׁ אֶ בוּ אִ שֻׁ זֹּאת תָּ יּוֹבֵל הַ נַת הַ שְׁ בִּ
In this year of jubilee ye shall return every man unto his

possession.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ויקרא כה, יג.

64

בשנת היובל הזאת תשובו

The Raaya Mehemna on Behar, cited in the text, which

links “the spirit shall return” with the Jubilee’s “you shall

return.”

Zohar, Behar 5:16–22ספר הזהר, בהר ה׳:ט״ז-כ״ב

65

“And they found a man gathering wood on the Shabbos

day.” The opening words of the discourse the text cites on

the Jubilee.

Numbers 15:32במדבר ט״ו:ל״ב

בָּת: שַּׁ יוֹם הַ ים בְּ צִ שׁ עֵ קֹשֵׁ ישׁ מְ אוּ אִ צְ מְ יִּ בָּר וַ דְ מִּ ל בַּ אֵ רָ נֵי־יִשְׂ יוּ בְ הְ יִּ וַ

And while the children of Israel were in the wilderness, they

found a man gathering sticks upon the sabbath day.
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Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

סד״ה וימצאו איש מקושש עצים

There the Jubilee is called Shabbos Shabbason, the time of

the Shabbos afternoon, an “hour of favor,” and the sin of

the wood-gatherer is explained as uprooting a thing from

its source, so that it becomes a separate entity instead of

being nullified in the source that gives it being.

K E H O T ’ S  N O T E

לעיל שלח מב, ד.

67

וסד״ה והיה ביום ההוא

That discourse explains the “great shofar”: the shofar of

Rosh Hashanah draws the Name Havayah, the light that

encompasses all worlds, into the Name Ado-nai (Malchus),

uniting the throne of judgment with the attribute of mercy.

K E H O T ’ S  N O T E

לעיל ס, ב.

68

“And it shall come to pass on that day that a great shofar

will be sounded.” The opening words of the second dis‐

course the text cites.

Isaiah 27:13ישעיהו כ״ז:י״ג

ים חִ דָּ נִּ הַ ץ אַשּׁוּר וְ רֶ אֶ ים בְּ דִ אֹבְ ר גָּדוֹל וּבָאוּ הָ שׁוֹפָ ע בְּ קַ הוּא יִתָּ יּוֹם הַ יָה בַּ הָ וְ
ם: לָ͏ִ ירוּשָׁ שׁ בִּ קֹּדֶ ר הַ הַ חֲווּ לַה׳ בְּ תַּ שְׁ הִ יִם וְ רָ צְ ץ מִ רֶ אֶ בְּ

And it shall come to pass in that day, That a great horn shall

be blown; And they shall come that were lost in the land of

Assyria, And they that were dispersed in the land of Egypt;

And they shall worship the L-RD in the holy mountain at

Jerusalem.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עד יעבור עמך הוי׳

“Until Your people pass over, Havayah,” read as passing

beyond the level of Havayah.

Exodus 15:16שמות ט״ו:ט״ז

ד־ ךָ ה׳ עַ מְּ ד־יַעֲבֹר עַ ן עַ מוּ כָּאָבֶ דְּ ךָ יִ רוֹעֲ דֹל זְ גְ ד בִּ חַ פַ ה וָ תָ ימָ ם אֵ יהֶ פֹּל עֲלֵ תִּ
: יתָ נִ ם־זוּ קָ יַעֲבֹר עַ

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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“That you should pass into the covenant of Havayah your

G-d,” which the discourse on Nitzavim reads like “until

Your people pass beyond Havayah.”

Deuteronomy 29:11דברים כ״ט:י״א

יּוֹם: ךָ הַ מְּ ת עִ יךָ כֹּרֵ לֹקֶ  ר ה׳ אֱ אָלָתוֹ אֲשֶׁ יךָ וּבְ לֹקֶ  ית ה׳ אֱ רִ בְ ךָ בִּ רְ בְ עׇ לְ
that thou shouldest enter into the covenant of the L-RD thy

G-d—and into His oath—which the L-RD thy G-d maketh

with thee this day;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ע״פ שוש אשיש

There the Alter Rebbe suggests that “my soul shall exult in

my G-d (Elokai)” is like “Havayah will be my Elokim,” a

level above the Name Havayah, which all Israel reach in

the Ten Days of Teshuvah.
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לעיל פ׳ נצבים.
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“I will greatly rejoice in Havayah; my soul shall exult in

my G-d.” The discourse on this verse explains the level of

Elokim referred to here.

Isaiah 61:10ישעיהו ס״א:י׳

ה קָ דָ יל צְ עִ ע מְ י־יֶשַׁ דֵ גְ י בִּ נִ ישַׁ בִּ לְ י הִ י כִּ לֹקַ י בֵּא שִׁ גֵל נַפְ ה׳ תָּ ישׂ בַּ שׂוֹשׂ אָשִׂ
: יהָ לֶ ה כֵ דֶּ עְ כַכַּלָּה תַּ ר וְ אֵ ן פְּ כַהֵ ן יְ תָ י כֶּחָ נִ טָ עָ יְ

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva‐

tion, He hath covered me with the robe of victory, As a bride‐

groom putteth on a priestly diadem, And as a bride adorneth

herself with her jewels.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובד״ה ביום השמיני עצרת
That passage refers to this maamar, where “teshuvah pre‐

ceded the world” is “until Your people pass beyond

Havayah,” of which it is said “the spirit shall return to

Elokim who gave it,” and says this is the meaning of “my

portion is Elokim forever.” It adds that on Yom Kippur, at

Ne’ilah, all Israel attain this teshuvah, saying “Havayah is

the Elokim,” above Havayah, through “before Havayah

you shall be purified.”
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לקמן פה, ב.
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צור לבבי וחלקי אלקים לעולם
“The rock of my heart and my portion is Elokim forever.”

The discourse on Shemini Atzeres explains Elokim here as

the level above Havayah.

Psalms 73:26תהילים ע״ג:כ״ו

עוֹלָם: ים לְ לֹקִ  י אֱ קִ לְ חֶ י וְ בִ בָ י צוּר־לְ בִ בָ י וּלְ רִ אֵ כָּלָה שְׁ
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

75

עין לא ראתה

The Zohar on Vayakhel, which the text cites for more on

this subject.

Zohar, Vayakhel 24:308–316ספר הזהר, ויקהל כ״ד:ש״ח-שט״ז
Concerning all this it is written: “No eye hath seen beside

thee, O G-d” (Isa. 64, 3), which is an allusion to the holy

Lower Point that alone has knowledge of the Lower Eden

which is hidden in the Garden, there being none other that

has knowledge of it. Again, “beside thee, O Elohim,” alludes

to the Higher Eden, which is identical with the mystery of

the world to come, with the principle that knows the Lower

Point, none other knowing it save Elohim, the One who as‐

cends ever higher …
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The Zohar; London, Soncino Press, 1933 (Public Domain)

עין לא ראתה אלקים זולתך

The Zohar on Pinchas, cited in the text, on the verse “No

eye has seen.”

Zohar, Pinchas 83:510–84:519ספר הזהר, פנחס פ״ג:תק״י-פ״ד:תקי״ט
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עין לא ראתה אלקים זולתך

The Zohar on Va’eschanan, cited in the text, on the same

verse.

Zohar, Vaetchanan 21:142–23:151-ספר הזהר, ואתחנן כ״א:קמ״ב
כ״ג:קנ״א

R. Abba said: ‘Happy is thy portion. The Torah testifies of

them saying, “Eye hath not seen, O G-d, beside thee what he

shall do for him that waiteth for him” (Isa. 64, 4).’ R. Judah

said to him: ‘The Companions have already asked: Why is it

written here, “he shall do”, and not “thou shalt do”?’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“No eye has seen, O G-d, besides You, what He will do for

one who waits for Him.” The Zohar’s comments on this

verse are cited to explain “to Elokim.”

Isaiah 64:3ישעיהו ס״ד:ג׳

ה ךָ יַעֲשֶׂ ים זוּלָתְ לֹקִ  ה אֱ אָתָ ן לֹא־רָ יִ ינוּ עַ זִ אֱ עוּ לֹא הֶ מְ עוֹלָם לֹא־שָׁ וּמֵ
כֵּה־לוֹ: חַ מְ לִ

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והרוח תשוב

The Midrash Rabbah on Mishpatim, chapter 31, which the

text cites as mentioning “the spirit shall return.”

Shemot Rabbah 31:15שמות רבה ל״א:ט״ו

… ראו כמה הלויתי ואיני נוטל רבית, ומה הלויתה הארץ ואינה

נוטלת רבית, אלא אני נוטל הקרן שהלויתי, והיא נוטלת את שלה,
שנאמר )קהלת יב(: וישוב העפר על הארץ כשהיה, והרוח תשוב אל
האלקים אשר נתנה. אוי למי שנוטל רבית, מה נאמר בו? בנשך נתן
ותרבית לקח וחי לא יחיה. משל למלך, שפתח לאחד אוצרו. התחיל
מונה בו עניים, הורג בו אלמנות, מבזה בו אביונים, מפשיט בו בני
אדם, ועושה אותם ערומים, ועשה בו חמס וגזל, וממלא אותו שקר

ומפסיד אוצרו של מלך. כך הקב״ה פותח אוצרות, ונותן לבריות
מכספו …

Another matter, “you shall not be as a creditor to him,” that

is what is written: “It is good for a man to be gracious and to

lend, conducting his affairs with justice” (Psalms 112:5).

Come and see all the creations of the Holy One blessed be

He borrow from one another. The day borrows from the

night, and the night borrows from the day, but they do not

litigate with each other like people, as it is stated: “Day to

day gives utterance; [night to night renders understanding]”

(Psalms …

Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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והרוח תשוב

The Midrash Rabbah on Metzora, chapter 18, which ex‐

pounds the closing verses of Ecclesiastes, including “the

spirit shall return.”

Vayikra Rabbah 18ויקרא רבה י״ח
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והרוח תשוב

The Midrash on Ecclesiastes on this verse, which the text

cites.

Kohelet Rabbah 12:7קוהלת רבה י״ב:ז׳

ימוֹן, י סִ בִּ ם רַ שֵׁ יָּה בְּ קִ לְ י חִ בִּ רַ ס וְ חָ נְ י פִּ בִּ יָה, רַ הָ שֶׁ ץ כְּ אָרֶ ל הָ ר עַ פָ עָ יָשֹׁב הֶ וְ
ל ר עַ פָ עָ יָּשׁוּב הֶ שֶׁ כְ נָהּ, לִ תָ ר נְ ים אֲשֶׁ לֹקִ  אֱ ל הָ שׁוּב אֶ רוּחַ תָּ הָ י וְ תַ ימָ אֵ
י בִּ נָּה וגו׳. רַ עֶ לְּ קַ יךָ יְ בֶ ם לָאו )שמואל א כה, כט(: נֶפֶשׁ אֹיְ אִ ץ, וְ אָרֶ הָ

ם ן עַ כֹהֵ ר לְ סַ מָּ בֵר שֶׁ ן חָ כֹהֵ יפָם, לְ חֵ י דְּ ימֵ דִּ י אַבְ בִּ ם רַ שֵׁ י בְּ נִ מָ ל בַּר נַחְ מוּאֵ שְׁ
הוֹר י טָ יתִ הוֹר וּבֵ י טָ נִ אֲ ה שֶׁ אֵ ר לוֹ רְ אָמַ ה, וְ הוֹרָ ה טְ רוּמָ ל תְּ כָּר שֶׁ ץ כִּ אָרֶ הָ
י הּ לִ ירָ זִ חֲ ה מַ ם אַתָּ יא, אִ ה הִ הוֹרָ ךָ טְ ן לְ י נוֹתֵ נִ אֲ כָּר זוֹ שֶׁ כִ ים, וְ הוֹרִ י טְ לַ כֵ וְ

י … ינִ ם לָאו הֲרֵ אִ ב, וְ ךָ מוּטָ יהָ לְ תִּ תַ נְּ ךְ שֶׁ רֶ דֶ כְּ
“and the dust returns to the earth as it was; and the spirit re‐

turns to G-d, who provided it” (Ecclesiastes 12:7). “And the

dust returns to the earth as it was” – Rabbi Pinḥas and Rabbi

Ḥilkiya [said] in the name of Rabbi Simon: When is it that

“the spirit returns to G-d, who provided it”? It is when “the

dust returns to the earth [as it was].” If not, “may He cast

away the souls of your enemies…” (I Samuel 25:29). Rabbi

Shmuel bar Naḥmani [said] in the name …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022

(CC-BY)
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והרוח תשוב

The Zohar on Terumah (141b to 142a), cited in the text,

where “the spirit shall return” is explained as the ruach’s

ascent from the lower to the higher Garden of Eden.

Zohar, Terumah 28:280–29:288-ספר הזהר, תרומה כ״ח:ר״פ
כ״ט:רפ״ח
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והרוח תשוב

The Zohar on Mishpatim, which the text also cites on “the

spirit shall return.”

Zohar, Mishpatim 3:64–76ספר הזהר, משפטים ג׳:ס״ד-ע״ו

“Ear hath not heard, nor eye seen… what he doeth to him

who waiteth for him” (Isa. 64, 3): as that “daughter”, the

soul, has done her work in this world, so will the Holy One

“do” His work on her in the world to come.’. Then the old

man prostrated himself in prayer, wept again, and contin‐

ued: IF HE TAKE HIM ANOTHER ONE, HER FOOD, HER

RAIMENT, AND HER CONJUGAL COHABITATION SHALL

HE NOT DIMINISH. What does it mean by saying, “If he take

him another one”? Does it …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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פ״ד דאבות יפה שעה א׳ של קורת רוח

Kehot’s marei makom for these words (its note is below).
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מי״ז.
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“Better is one hour of tranquility of spirit in the World to

Come than all the life of this world.” The word ruach is

read as the spirit returning to its source.

Pirkei Avot 4:17משנה אבות ד׳:י״ז

זֶּה, עוֹלָם הַ ים בָּ ים טוֹבִ עֲשִׂ שׁוּבָה וּמַ תְ ת בִּ ה אַחַ עָ ר, יָפָה שָׁ יָה אוֹמֵ הוּא הָ
כָּל בָּא, מִ עוֹלָם הַ ת רוּחַ בָּ ל קוֹרַ ת שֶׁ ה אַחַ עָ יָפָה שָׁ בָּא. וְ עוֹלָם הַ יֵּי הָ כָּל חַ מִ

זֶּה: עוֹלָם הַ יֵּי הָ חַ
He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

86

דבזהר תרומה . . ומדרגת הרוח

The note refers to this discourse of the Rebbe for the

Zohar on Terumah and the level of ruach among nefesh,

ruach and neshamah.
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ראה ד״ה אתם נצבים תשל״ו.
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בזהר בפ׳ בראשית )דל״ז ע״ב

That passage quotes the Zohar on “My spirit shall not

abide in man”: in the early generations a river drew ruach

from the Tree of Life into people, so they lived many days,

until the supernal ruach departed when they sinned.
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ראה גם לעיל פ׳ אמור לו, ד.
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לא ידון רוחי

“My spirit shall not abide in man forever.” The Zohar

reads it as the withdrawal of the supernal ruach from

mankind.

Genesis 6:3בראשית ו׳:ג׳

אָה יו מֵ יוּ יָמָ הָ ר וְ שָׂ גַּם הוּא בָ שַׁ עֹלָם בְּ ם לְ י בָאָדָ לֹא־יָדוֹן רוּחִ ר ה׳  יֹּאמֶ וַ
נָה: ים שָׁ רִ שְׂ עֶ וְ

And the L-RD said: ‘My spirit shall not abide in man for

ever, for that he also is flesh; therefore shall his days be a

hundred and twenty years.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

בראשית ו, ג.
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קודשא ב״ה אתער רוחא דחיי דלעילא
The Zohar on Bereishis, cited in the text: when people are

meritorious, G-d awakens the supernal spirit of life.

Zohar, Bereshit 48:470–49:479-ספר הזהר, בראשית מ״ח:ת״ע
מ״ט:תע״ט
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רוחא דחיי דלעילא

The second place in the Zohar on Bereishis that the text

cites for the supernal spirit of life.

Zohar, Bereshit 99:419–101:428-ספר הזהר, בראשית צ״ט:תי״ט
ק״א:תכ״ח

AND THE L-RD SAID, MY SPIRIT SHALL NOT STRIVE WITH

MAN FOR EVER, FOR THAT HE ALSO IS FLESH. R. Eleazar

said: ‘When G-d created the universe, He ordained that this

world should be served from the world above. Hence when

mankind are virtuous and walk in the right path, G-d puts in

motion the spirit of life from above until it comes to the

place where Jacob abides.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“And the spirit of G-d hovered over the face of the waters.”

The Midrash reads this as the spirit of Mashiach.

Genesis 1:2בראשית א׳:ב׳

ל־ פֶת עַ חֶ רַ ים מְ לֹקִ  רוּחַ אֱ הוֹם וְ נֵי תְ ל־פְּ ךְ עַ חֹשֶׁ בֹהוּ וְ ה תֹהוּ וָ יְתָ ץ הָ אָרֶ הָ וְ
יִם: מָּ נֵי הַ פְּ

Now the earth was unformed and void, and darkness was

upon the face of the deep; and the spirit of G-d hovered over

the face of the waters.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ונחה עליו רוח ה׳

“And the spirit of Havayah shall rest upon him,” said of

Mashiach.

Isaiah 11:2ישעיהו י״א:ב׳

אַת ה׳ יִרְ ת וְ עַ ה רוּחַ דַּ בוּרָ צָה וּגְ ינָה רוּחַ עֵ ה וּבִ מָ כְ יו רוּחַ ה׳ רוּחַ חׇ לָ ה עָ נָחָ וְ
And the spirit of the L-RD shall rest upon him, The spirit of

wisdom and understanding, The spirit of counsel and might,

The spirit of knowledge and of the fear of the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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The Midrash: the spirit hovering over the waters is the

spirit of Mashiach, which comes by the merit of teshuvah,

compared to water.

Bereshit Rabbah 2:4בראשית רבה ב׳:ד׳

ה תֹהוּ" זה גלות בבל יְתָ ץ הָ אָרֶ הָ ר״ש בן לקיש פתר קריא בגליות. ”וְ
בֹהוּ" זה גלות שנאמר )ירמיה ד, כג(: ”ראיתי את הארץ והנה תהו”. ”וָ
" זה גלות יון ךְ חֹשֶׁ מדי )אסתר ו, ד(: ”ויבהילו להביא את המן”. ”וְ

שהחשיכה עיניהם של ישראל בגזירותיהן שהיתה אומרת להם כתבו
הוֹם” זה גלות נֵי תְ ל פְּ על קרן השור שאין לכם חלק באלקי ישראל. ”עַ
ממלכת הרשעה שאין להם חקר כמו התהום מה התהום הזה אין לו
פֶת” זה רוחו של מלך המשיח חֶ רַ ים מְ לֹקִ  רוּחַ אֱ חקר אף הרשעים כן. ”וְ

היאך מה דאת אמר )ישעיה יא, ב(: ”ונחה …
Rabbi Shimon ben Lakish interpreted the verses regarding

the [four] kingdoms. “The earth was emptiness” – this is the

Babylonian kingdom, as it is stated: “I have seen the land,

and behold, it was emptiness and disorder” (Jeremiah 4:23).

“And disorder [vavohu]” – this is the Median kingdom, [as it

is stated:] “They hastened [vayavhilu] to bring Haman” (Es‐

ther 6:14). “And darkness”– this is the Greek kingdom,

which darkened Israel’s eyes with their edicts, as they used

to say to them: ‘Write on the horn of a bull that you …

Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah,
2022 (CC-BY)
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“Pour out your heart like water before the face of G-d.”

The Midrash cites it to show that teshuvah is compared to
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P A R A G R A P H  5

water.

Lamentations 2:19איכה ב׳:י״ט

י אִ דֹ־נָי שְׂ נֵי אֲ ךְ נֹכַח פְּ בֵּ יִם לִ י כַמַּ כִ פְ רוֹת שִׁ מֻ רֹאשׁ אַשְׁ יְלָה לְ לַּ י בַ י רֹנִּ קוּמִ

רֹאשׁ כׇּל־חוּצוֹת: ב בְּ עָ רָ ים בְּ עֲטוּפִ ךְ הָ יִ לַ ל־נֶפֶשׁ עוֹלָ ךְ עַ יִ יו כַּפַּ לָ אֵ
Arise, cry out in the night, At the beginning of the watches;

Pour out thy heart like water Before the face of the L-rd; Lift

up thy hands toward Him For the life of thy young children,

That faint for hunger At the head of every street.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

The Zohar speaks of the supernal neshamah ascending

into the wellspring of the Ancient of Ancients, the most

hidden of all. This shows that the ascent goes far beyond

the Garden of Eden.

Zohar, Terumah 29:285ספר הזהר, תרומה כ״ט:רפ״ה
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The Zohar on Shelach describes three worlds, the highest

of which is the one of “No eye has seen.” With the Ramaz’s

commentary, it agrees with the explanation here.

Zohar, Sh'lach 6:39–8:49ספר הזהר, שלח לך ו׳:ל״ט-ח׳:מ״ט

Similarly man has three worlds. The first is the one which is

called “the world of separation”, in which man both is and is

not; as we look at him he departs and vanishes.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ובס״י איתא אחת רוח אלקים חיים

The note points to a discussion there of this teaching of

Sefer Yetzirah.
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פ״א, מ״א. אוה״ת פ׳ במדבר ע׳ לא.
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אחת רוח אלקים חיים

Sefer Yetzirah counts the first of the ten Sefiros as “the

spirit of the living G-d.” The Pardes identifies it with

Keser, the level above Chochmah.

Sefer Yetzirah 1:9ספר יצירה א׳:ט׳

עשר ספירות בלימה, אחת רוח אלקים חיים ברוך ומבורך שמו של חי
העולמים קול ורוח ודבור וזהו רוח הקדש:

The following are the ten categories of existence out of noth‐

ing : 1) The spirit of the living G-d, praised and glorified be

the name of Him who lives to all eternity. The articulate

word of creative power, the spirit and the word are what we

call the holy spirit.

Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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עד יערה עלינו רוח ממרום

“Until a spirit is poured upon us from on high, and the

wilderness becomes a fruitful field.” The return of the su‐

pernal ruach.

Isaiah 32:15ישעיהו ל״ב:ט״ו

ב: שֵׁ ר יֵחָ יַּעַ ל לַ מֶ כַּרְ הַ ל וְ מֶ כַּרְ בָּר לַ דְ יָה מִ הָ רוֹם וְ מָּ ינוּ רוּחַ מִ לֵ ה עָ רֶ ד־יֵעָ עַ
Until the spirit be poured upon us from on high, And the

wilderness become a fruitful field, And the fruitful field be

counted for a forest.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ לב, טו.
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ונחה עליו רוח

“And the spirit of Havayah shall rest upon him,” said of

Mashiach.

Isaiah 11:2ישעיהו י״א:ב׳

אַת ה׳ יִרְ ת וְ עַ ה רוּחַ דַּ בוּרָ צָה וּגְ ינָה רוּחַ עֵ ה וּבִ מָ כְ יו רוּחַ ה׳ רוּחַ חׇ לָ ה עָ נָחָ וְ
And the spirit of the L-RD shall rest upon him, The spirit of

wisdom and understanding, The spirit of counsel and might,

The spirit of knowledge and of the fear of the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ונחה עליו רוח

The Zohar on this verse about Mashiach, cited in the text

for the supernal ruach.

Zohar, Idra Rabba 9:63–10:73ספר הזהר, האדרא רבא ט׳:ס״ג-י׳:ע״ג
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בשעתא דרוחא דכל רוחין ארים בסימו דנשמתא

The Zohar speaks of the time when the Spirit of all spirits

raises up the sweetness of the soul.

Zohar, Lech Lecha 1:3–2:8ספר הזהר, לך לך א׳:ג׳-ב׳:ח׳

A herald proclaimeth lustily: “To you we speak, exalted holy

ones; who is there among you whose ears are quick to hear

and whose eyes are open to see and whose heart is alert to

perceive, what time the spirit of all spirits culls the sweet ef‐

fluence of the inner soul, and a voice goes forth from there

saying, Disperse, ye hosts, to the four corners of the world?”

The Zohar; London, Soncino Press, 1933 (Public Domain)
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In its plain sense the verse speaks of G-d gathering in

man’s spirit and breath; the Alter Rebbe reads it as G-d

drawing His spirit to the person who sets his heart toward

Him.

Job 34:14איוב ל״ד:י״ד

סֹף: יו יֶאֱ לָ תוֹ אֵ מָ שְׁ נִ בּוֹ רוּחוֹ וְ יו לִ לָ ים אֵ ם־יָשִׂ אִ
If He set His heart upon man, If He gather unto Himself his

spirit and his breath;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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רוח אמשיך רוח ואייתי רוח

The Zohar on Terumah: “spirit draws spirit and brings

spirit.” A person’s rising spirit draws a spirit from above.

Zohar, Terumah 64:660–66:669-ספר הזהר, תרומה ס״ד:תר״ס
ס״ו:תרס״ט

Hence, “Thou shalt love” is the first outstretching of the

right hand to love the Holy One, blessed be He, with that

close attachment which the right hand symbolizes. If a man

loves G-d, then G-d stretches out His right hand to him to

receive and welcome him with love. Everything in the world

depends on the will; spirit rouses spirit, and the spirit in

man turned yearningly in love to Him brings down the

Divine Spirit. When a man’s love to the Holy One is roused,

the “right hand” …

105
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The Zohar; London, Soncino Press, 1933 (Public Domain)

רוח האדם העולה למע׳

“Who knows whether the spirit of man rises upward?” The

Kehot note gives this as the source of the phrase.

Ecclesiastes 3:21קהלת ג׳:כ״א

יא ת הִ דֶ יֹּרֶ  ה הַ מָ הֵ בְּ רוּחַ הַ לָה וְ עְ מָ יא לְ עֹלָה הִ ם הָ אָדָ נֵי הָ עַ רוּחַ בְּ י יוֹדֵ מִ
ץ: ה לָאָרֶ טָּ מַ לְ

Who knoweth the spirit of man whether it goeth upward,

and the spirit of the beast whether it goeth downward to the

earth?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קהלת ג, כא.
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רוחו ונשמתו מבחי׳ סוכ״ע

The note refers to the Rebbe’s footnote there on “His spirit

and His soul” from the level of sovev.
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ראה הערת כ״ק אדמו״ר באוה״ת פ׳ שמות ע׳ פב בשולי העמוד.
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The verse on which the Midrash contrasts “breathing” in

this world with “giving” in the Future.

Genesis 2:7בראשית ב׳:ז׳

יִּים ת חַ מַ שְׁ יו נִ אַפָּ יִּפַּח בְּ ה וַ מָ דָ אֲ ן־הָ ר מִ פָ ם עָ אָדָ ת־הָ ים אֶ לֹקִ  ר ה׳ אֱ יצֶ יִּ וַ
יָּה: נֶפֶשׁ חַ ם לְ אָדָ י הָ הִ יְ וַ

Then the L-RD G-d formed man of the dust of the ground,

and breathed into his nostrils the breath of life; and man be‐

came a living soul.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לפיכך מת אבל לעתיד בנתינה

The Midrash: because the soul is given by breathing in

this world, man dies; in the Future it will be given by giv‐

ing, as Ezekiel says.

Bereshit Rabbah 14:8בראשית רבה י״ד:ח׳

מן האדמה - רבי ברכיה ורבי חלבו בשם רבי שמואל בר נחמן אמרו:
ממקום כפרתו נברא, היך מה דאת אמר )שמות כ(: מזבח אדמה תעשה

לי. אמר הקב״ה הרי אני בורא אותו ממקום כפרתו, והלואי יעמוד.
ויפח באפיו, מלמד שהעמידו גולם מן הארץ ועד הרקיע וזרק בו את
הנשמה, לפי שבעולם הזה בנפיחה, לפיכך מת, אבל לעתיד בנתינה,

שנאמר )יחזקאל לו(: ונתתי רוחי בכם וחייתם:
“From the ground [adama]” – Rabbi Berekhya and Rabbi

Ḥelbo said in the name of Rabbi Shmuel bar Naḥman: From

the place of his atonement he was created, just as it says:

“You shall make for Me an altar of earth [adama]” (Exodus

20:21). The Holy One blessed be He said: ‘I will create him

from the place of his atonement; then there is hope that per‐

haps he will endure.’ “And breathed into his nostrils” – this

teaches that He stood up his [Adam’s] lifeless mass from the

earth to …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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ונתתי רוחי בכם וחייתם

“And I will give My spirit into you, and you shall live.” The

vision of the revival of the dry bones.

Ezekiel 37:14יחזקאל ל״ז:י״ד

י ה׳ נִ י־אֲ ם כִּ תֶּ עְ ידַ כֶם וִ תְ מַ ל־אַדְ כֶם עַ תְ י אֶ תִּ נַּחְ הִ ם וְ יתֶ יִ חְ כֶם וִ י בָ י רוּחִ תִּ נָתַ וְ
ם־ה׳ אֻ י נְ יתִ שִׂ עָ י וְ תִּ רְ בַּ דִּ

And I will put My spirit in you, and ye shall live, and I will

place you in your own land; and ye shall know that I the

L-RD have spoken, and performed it, saith the L-RD.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל לז, יד.
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והרוח תשוב אל האלהים אשר נתנה

The word “gave” links the verse with “I will give My spirit”:

the level of “giving” is reached through teshuvah.

Ecclesiastes 12:7קהלת י״ב:ז׳

נָהּ: תָ ר נְ ים אֲשֶׁ לֹקִ  אֱ ל־הָ שׁוּב אֶ רוּחַ תָּ הָ יָה וְ הָ שֶׁ ץ כְּ אָרֶ ל־הָ ר עַ פָ עָ יָשֹׁב הֶ וְ
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Before the Flood G-d said, “My spirit shall not abide in

man forever.” The Alter Rebbe reads it as the withdrawal of

the supernal ruach.

Genesis 6:3בראשית ו׳:ג׳

אָה יו מֵ יוּ יָמָ הָ ר וְ שָׂ גַּם הוּא בָ שַׁ עֹלָם בְּ ם לְ י בָאָדָ לֹא־יָדוֹן רוּחִ ר ה׳  יֹּאמֶ וַ
נָה: ים שָׁ רִ שְׂ עֶ וְ

And the L-RD said: ‘My spirit shall not abide in man for

ever, for that he also is flesh; therefore shall his days be a

hundred and twenty years.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ונתתי רוחי

“And I will give My spirit into you, and you shall live,” the

level that will shine in the body in the Future.

Ezekiel 37:14יחזקאל ל״ז:י״ד

י ה׳ נִ י־אֲ ם כִּ תֶּ עְ ידַ כֶם וִ תְ מַ ל־אַדְ כֶם עַ תְ י אֶ תִּ נַּחְ הִ ם וְ יתֶ יִ חְ כֶם וִ י בָ י רוּחִ תִּ נָתַ וְ
ם־ה׳ אֻ י נְ יתִ שִׂ עָ י וְ תִּ רְ בַּ דִּ

And I will put My spirit in you, and ye shall live, and I will

place you in your own land; and ye shall know that I the

L-RD have spoken, and performed it, saith the L-RD.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

113

ויתן אל משה

“And He gave to Moshe, when He finished speaking with

him on Mount Sinai, the two Tablets of the Testimony.”

Exodus 31:18שמות ל״א:י״ח

ן בֶ חֹת אֶ ת לֻ דֻ עֵ חֹת הָ נֵי לֻ ינַי שְׁ ר סִ הַ תּוֹ בְּ בֵּר אִ דַ כַלֹּתוֹ לְ ה כְּ ל־מֹשֶׁ ן אֶ יִּתֵּ וַ
ים: לֹקִ  בַּע אֱ צְ אֶ ים בְּ בִ תֻ כְּ

And He gave unto Moses, when He had made an end of

speaking with him upon mount Sinai, the two tables of the
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testimony, tables of stone, written with the finger of G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ויתן אל משה כי ה׳ יתן חכמה
The Midrash on Ki Sisa, chapter 41, which the text cites on

“And He gave to Moshe” with the verse “For Havayah gives

wisdom.”

Shemot Rabbah 41:6שמות רבה מ״א:ו׳

… מה עשה הקב״ה? משהשלים מ׳ יום, נתן לו הקב״ה את התורה

מתנה, שנאמר: ויתן אל משה. וכי כל התורה למד משה?! כתיב בתורה
)איוב יא(: ארוכה מארץ מדה ורחבה מני ים, ולארבעים יום למדה

משה?! אלא כללים למדהו הקב״ה למשה. הוי, ככלותו לדבר אתו.
שני לוחות העדות מהו שני לוחות? כנגד שמים וארץ, כנגד חתן וכלה,
כנגד שני שושבינין, כנגד העולם הזה והעוה״ב. שני לוחות העדות
אמר רבי חנינא: לחת כתיב, לא זו גדולה מזו. לוחות אבן ולמה של

אבן? שרובן של עונשין שבתורה בסקילה, לכך נאמר: לחות אבן. …

Another matter, “He gave to Moses,” Rabbi Abahu said: All

forty days that Moses spent above, he would study Torah and

forget. He said to Him: ‘Master of the universe, I have forty

days and I do not know anything.’ What did the Holy One

blessed be He do? After he completed forty days, the Holy

One blessed be He gave him the Torah as a gift [matana], as

it is stated: “He gave [vayiten] to Moses.” Did Moses learn

the entire Torah? It is written regarding the Torah: “Its …

Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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כי ה׳ יתן חכמה

“For Havayah gives wisdom; from His mouth come knowl‐

edge and understanding.”

Proverbs 2:6משלי ב׳:ו׳

בוּנָה: ת וּתְ עַ יו דַּ פִּ ה מִ מָ כְ ן חׇ י־ה׳ יִתֵּ כִּ
For the L-RD giveth wisdom, Out of His mouth cometh

knowledge and discernment;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

116

מתנה טובה יש לי בבית גנזי

G-d told Moshe: “I have a good gift in My treasure-house,

and Shabbos is its name.” A gift from above, beyond what

is earned.

Shabbat 10b:4–5שבת י׳ ב:ד׳-ה׳
רוּךְ דוֹשׁ בָּ קָּ ר לוֹ הַ כֶם״, אָמַ שְׁ דִּ קַ י ה׳ מְ נִ י אֲ ת כִּ עַ דַ י: ״לָ כִ י הָ יָא נָמֵ נְ … תַּ

שׁ בַקֵּ י מְ נִ אֲ הּ, וַ מָ בָּת שְׁ שַׁ נָזַי וְ ית גְּ בֵ י בְּ נָה טוֹבָה יֵשׁ לִ תָּ ה: מַ מֹשֶׁ הוּא לְ
ן נּוֹתֵ ל: הַ יאֵ לִ ן גַּמְ עוֹן בֶּ מְ ן שִׁ בָּ ר רַ כָּאן אָמַ ם. מִ יעָ הוֹדִ ךְ וְ ל, לֵ אֵ רָ יִשְׂ נָהּ לְ יתְּ לִ
יף אֵ יֵי: שָׁ ר אַבָּ יד לֵקהּ? אָמַ בֵ אי עָ מּוֹ. מַ אִ יעַ לְ הוֹדִ יךְ לְ רִ ינוֹק, צָ תִ פַּת לְ
ר אי? אָמַ ים מַ פִ שָׁ כְ ינַן לִ ישִׁ יְ חָ נָא דְּ ידָּ אִ הָ לָא. וְ י לֵקהּ כּוּחְ לֵ א, וּמָ חָ שְׁ לֵקהּ מִ

י[ בִּ רַ א )בַּר( ]בְּ מָ ב חָ ר רַ אָמַ הָ י וְ ינִ ין. אִ מִּ אוֹתוֹ הַ יף לֵקהּ מֵ אֵ פָּא: שָׁ ב פָּ רַ
יךְ … רִ ין צָ ירוֹ אֵ חֲבֵ נָה לַ תָּ ן מַ נּוֹתֵ ינָא: הַ נִ חֲ

William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar III, 122bזח״ג קכב, ב
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שבת י, ב. וש״נ. זח״ג קכב, ב.
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מתנה טובה יש לי בבית גנזי

A passage in the Zohar that the Kehot note gives alongside

the Talmud for this saying.

Zohar, Nasso 4:30–38ספר הזהר, נשא ד׳:ל׳-ל״ח
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וממדבר מתנה

“And from the wilderness, Mattanah,” a place name that

means “gift.” The text cites the discourse that explains it.

Numbers 21:18במדבר כ״א:י״ח

נָה: תָּ בָּר מַ דְ מִּ ם וּמִ עֲנֹתָ שְׁ מִ ק בְּ חֹקֵ מְ ם בִּ עָ י הָ יבֵ דִ ים כָּרוּהָ נְ רִ רוּהָ שָׂ ר חֲפָ אֵ בְּ
The well, which the princes digged, Which the nobles of the

people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

119

The measure of terumah: a generous eye gives one-forti‐

eth, an average eye one-fiftieth, and a mean eye one-

sixtieth.

Mishnah Terumot 4:3משנה תרומות ד׳:ג׳

ים. לֹשִׁ  שְּׁ ים, מִ רִ אי אוֹמְ מַּ ית שַׁ ים. בֵּ עִ בָּ אַרְ ד מֵ חָ ן יָפָה, אֶ יִ ה, עַ רוּמָ עוּר תְּ שִׁ

ים, שִּׁ שִּׁ ד מִ חָ יָדוֹ אֶ לָה בְ עָ ם וְ רַ ים. תָּ שִּׁ שִּׁ ה, מִ עָ רָ הָ ים. וְ שִּׁ חֲמִ ית, מֵ ינוֹנִ בֵּ הַ וְ
יָדוֹ לָה בְ רוֹת. עָ שְׂ עַ מַ יָּב בְּ יף, חַ הוֹסִ זַר וְ רֹם. חָ תְ יךְ לִ רִ ינוֹ צָ אֵ ה, וְ רוּמָ תְּ
ל קָ שְׁ מִ ה וּבְ דָּ מִ הוּא לָמוּד, בְּ מוֹת שֶׁ רֹם כְּ יִתְ זֹר וְ יַחֲ ה, וְ רוּמָ ד, תְּ חָ אֶ ים וְ שִּׁ שִּׁ מִ

ף: קָּ מֻּ ן הַ לֹּא מִ ר, אַף שֶׁ ה אוֹמֵ י יְהוּדָ בִּ יָן. רַ נְ מִ וּבְ
The amount of terumah: A generous amount: one fortieth.

Beth Shammai say: one thirtieth. The average amount: one

fiftieth. A stingy amount: one sixtieth. If he gave terumah

and discovered that it was only one sixtieth, his terumah is

valid and he need not give again. If he does go back and add

to it, [the extra amount] is liable to tithes. If he found that it

was only one sixty-first it is valid, but he must give terumah

again according to his established practice, in measure,

weight or number. …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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נותן בעין יפה הוא נותן

The principle that one who gives, gives generously. The

Kehot note remarks that this wording is that of the

Bartenura and the Rashbam, while the Talmud itself says

“one who gives.”

Bava Batra 65a:10–11בבא בתרא ס״ה א:י׳-י״א

נָה תָּ ן מַ נוֹתֵ בָל בְּ מוֹכֵר, אֲ ים – בְּ ים אֲמוּרִ רִ בָ ה דְּ נַן: בַּמֶּ י לָא תְּ יא – מִ לָא הִ וְ
י, כָא נָמֵ יב; הָ ן יָפָה יָהֵ יִ עַ נָה – בְּ תָּ יב מַ יָהֵ אן דְּ א מַ מָ ן? אַלְ ת כּוּלָּ ן אֶ – נוֹתֵ
ת כַר אֶ יִת – מָ בַּ ת הַ מּוֹכֵר אֶ י׳ הַ נִ תְ יב. מַ ן יָפָה יָהֵ יִ עַ נָה – בְּ תָּ יב מַ יָהֵ אן דְּ מַ
ת בָל לֹא אֶ ה, אֲ בוּעָ ת קְ שֶׁ תֶּ כְ מַּ ת הַ כַר אֶ ; מָ חַ תֵּ פְ מַּ ת הַ בָל לֹא אֶ לֶת, אֲ דֶּ הַ

נּוּר תַּ ת הַ לֹא אֶ לֶת; וְ קֶּ ת הַ בָל לֹא אֶ יל, אֲ רוֹבֵ טְ יצְ אִ ת הָ כַר אֶ לֶת; מָ טֶ לְ יטַּ מִּ הַ
תוֹכוֹ״ – בְּ ה שֶׁ כׇל מַ ר לוֹ: ״הוּא וְ אָמַ ן שֶׁ מַ זְ יִם. בִּ ירַ כִּ ת הַ לֹא אֶ וְ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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ב״ב סה, א. ל׳ הרע״ב סופ״ד דב״ב ול׳ הרשב״ם שם )נג, א. סה, א. עא, א( כי
לשון הש״ס )שם( מאן דיהיב וכו׳. ]כ[.
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במשנה פ״ד דתרומות

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

מ״ג.

122

כי תשמע בקול בענין לעשות הישר בעיני ה׳

“When you hearken to the voice of Havayah your G-d … to

do what is right in the eyes of Havayah your G-d.” The dis‐

course on this verse explains two modes of providence.

Deuteronomy 13:19דברים י״ג:י״ט

יּוֹם ךָ הַ וְּ צַ י מְ ר אָנֹכִ יו אֲשֶׁ וֺתָ צְ ת־כׇּל־מִ מֹר אֶ שְׁ יךָ לִ לֹקֶ  קוֹל ה׳ אֱ ע בְּ מַ שְׁ י תִ כִּ

: יךָ לֹקֶ  ינֵי ה׳ אֱ עֵ ר בְּ יָּשָׁ לַעֲשׂוֹת הַ
when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עלי עין

Jacob’s blessing: “Joseph is a fruitful bough, a fruitful

bough by a spring (alei ayin).” Ayin also means “eye.”

Genesis 49:22בראשית מ״ט:כ״ב

י־שׁוּר: ה עֲלֵ עֲדָ נוֹת צָ ן בָּ יִ י־עָ ת עֲלֵ ן פֹּרָ ף בֵּ ת יוֹסֵ ן פֹּרָ בֵּ
Joseph is a fruitful vine, A fruitful vine by a fountain; Its

branches run over the wall. .

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית מט, כב.
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עין לא ראתה אלקים זולתך

“No eye has seen, O G-d, besides You, what He will do for

one who waits for Him,” here linked with the open eye

above.

Isaiah 64:3ישעיהו ס״ד:ג׳

ה ךָ יַעֲשֶׂ ים זוּלָתְ לֹקִ  ה אֱ אָתָ ן לֹא־רָ יִ ינוּ עַ זִ אֱ עוּ לֹא הֶ מְ עוֹלָם לֹא־שָׁ וּמֵ
כֵּה־לוֹ: חַ מְ לִ

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ סד, ג.
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והרוח תשוב

Another Zohar passage the text lists on “the spirit shall

return.”

Zohar, Vayera 16:230–18:251ספר הזהר, וירא ט״ז:ר״ל-י״ח:רנ״א
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והרוח תשוב
A further Zohar passage the text lists on “the spirit shall

return.”

Zohar, Chayei Sara 17:133–19:205-ספר הזהר, חיי שרה י״ז:קל״ג
י״ט:ר״ה
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והרוח תשוב

A further Zohar passage the text lists on “the spirit shall

return.”

Zohar, Vayechi 19:134–20:147ספר הזהר, ויחי י״ט:קל״ד-כ׳:קמ״ז

128

והרוח תשוב

A passage in the third volume of the Zohar that the text

lists on “the spirit shall return.”

Zohar, Pinchas 9:40–10:48ספר הזהר, פנחס ט׳:מ׳-י׳:מ״ח
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והרוח תשוב

The last Zohar passage the text lists on “the spirit shall

return.”

Zohar, Pinchas 39:209–214ספר הזהר, פנחס ל״ט:ר״ט-רי״ד
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זבחי אלקים רוח נשברה
“The sacrifices of G-d are a broken spirit; a broken and

crushed heart, O G-d, You will not despise.” The broken

spirit of teshuvah is the spirit returning to Elokim.

Psalms 51:19תהילים נ״א:י״ט

זֶה: בְ ים לֹא תִ לֹקִ  כֶּה אֱ דְ נִ בָּר וְ שְׁ ב־נִ ה לֵ רָ בָּ שְׁ ים רוּחַ נִ לֹקִ  י אֱ חֵ בְ זִ
The sacrifices of G-d are a broken spirit; a broken and a con‐

trite heart, O G-d, Thou wilt not despise.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים נא, יט.
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בכל לילה חוזרת נשמתו
The note refers to the Tzemach Tzedek’s commentary on

Psalms for the soul’s nightly return.
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ראה יהל אור ע׳ קטז.
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מי יעלה בהר ה׳
Kehot’s note points to Psalms 51:19 for these words.

Psalms 51:19תהילים נ״א:י״ט

זֶה: בְ ים לֹא תִ לֹקִ  כֶּה אֱ דְ נִ בָּר וְ שְׁ ב־נִ ה לֵ רָ בָּ שְׁ ים רוּחַ נִ לֹקִ  י אֱ חֵ בְ זִ
The sacrifices of G-d are a broken spirit; a broken and a con‐

trite heart, O G-d, Thou wilt not despise.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים נא, יט.

מי יעלה בהר ה׳ נקי כפים ובר לבב

“Who shall ascend the mountain of Havayah, and who

shall stand in His holy place? One with clean hands and a

pure heart.” Only such a person’s soul is reabsorbed in its

source at night.

Psalms 24:3–4תהילים כ״ד:ג׳-ד׳

ר לֹא־ בָב אֲשֶׁ יִם וּבַר־לֵ י כַפַּ שׁוֹ: נְקִ דְ קוֹם קׇ מְ י־יָקוּם בִּ ר־ה׳ וּמִ הַ י־יַעֲלֶה בְ מִ
ה: מָ רְ מִ בַּע לְ שְׁ לֹא נִ י וְ שִׁ א נַפְ וְ א לַשָּׁ נָשָׂ

Who shall ascend into the mountain of the L-RD? And who

shall stand in His holy place? He that hath clean hands, and

a pure heart; Who hath not taken My name in vain, and hath

not sworn deceitfully.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בכל יום צריך להיות . . בק״ש

The note points there for the daily teshuvah that takes

place in the Shema.
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ראה אוה״ת ויקרא כרך א ע׳ פט.
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וישמע שאול
The Kehot note gives this verse, where the words mean

“and Saul heard.” The sense the Alter Rebbe draws on,

gathering, is that of the same words in I Samuel 15:4, “and

Saul summoned the people.”

I Samuel 17:11שמואל א י״ז:י״א

אֹד: אוּ מְ יִּרְ תּוּ וַ יֵּחַ לֶּה וַ אֵ י הָ תִּ שְׁ לִ פְּ י הַ רֵ בְ ת־דִּ ל אֶ אֵ רָ כׇל־יִשְׂ אוּל וְ ע שָׁ מַ יִּשְׁ וַ
And when Saul and all Israel heard those words of the

Philistine, they were dismayed, and greatly afraid.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ש״א יז, יא.

136

ולמסור נפשו באחד

The manuscript adds here: “(it was explained: ‘all his days

in teshuvah’ to its supernal source and root, and this is

‘Shema Yisrael’).”

K E H O T ’ S  N O T E

בבוך 788 הנ״ל מוסיף: )נת׳ ענין כל ימיו בתשובה למקורה ושרשה העליון
וזהו שמע ישראל כו׳(.

137

“And you shall choose life.” The Alter Rebbe reads “life” as

G-d, the Life of life.

Deuteronomy 30:19דברים ל׳:י״ט
נֶיךָ פָ י לְ תִּ וֶת נָתַ מָּ הַ יִּים וְ חַ ץ הַ אָרֶ ת־הָ אֶ יִם וְ מַ שָּׁ ת־הַ יּוֹם אֶ כֶם הַ י בָ דֹתִ עִ הַ

: ךָ עֶ זַרְ ה וְ יֶה אַתָּ חְ ן תִּ עַ מַ יִּים לְ חַ תָּ בַּ רְ חַ לָה וּבָ לָ קְּ הַ כָה וְ רָ בְּ הַ
I call heaven and earth to witness against you this day, that I

have set before thee life and death, the blessing and the

curse; therefore choose life, that thou mayest live, thou and

thy seed;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה נתתי לפניך . . ובחרת בחיים

“See, I have set before you today life and good, and death

and evil.” The choice the Torah places before every

person.

Deuteronomy 30:15דברים ל׳:ט״ו

ע: רָ ת־הָ אֶ וֶת וְ מָּ ת־הַ אֶ טּוֹב וְ ת־הַ אֶ יִּים וְ חַ ת־הַ יּוֹם אֶ נֶיךָ הַ פָ י לְ תִּ ה נָתַ אֵ רְ
See, I have set before thee this day life and good, and death

and evil,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ל, טו. יט.
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בכל דבר יש חומר וצורה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

רמב״ם הל׳ יסוה״ת פ״ב, ה״ג. ל׳ הרמב״ם במו״נ כ״פ. וספ״א מח׳ פרקים
שלו. ]כ[.
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לאהבה את ה״א כי הוא חייך

“To love Havayah your G-d, to listen to His voice and to

cleave to Him, for He is your life.”

Deuteronomy 30:20דברים ל׳:כ׳
יךָ ךְ יָמֶ אֹרֶ יֶּיךָ וְ י הוּא חַ ה־בוֹ כִּ קָ בְ דׇ קֹלוֹ וּלְ מֹעַ בְּ שְׁ יךָ לִ לֹקֶ  ת־ה׳ אֱ אַהֲבָה אֶ לְ
ת יַעֲקֹב לָתֵ ק וּלְ חָ צְ יִ ם לְ הָ רָ אַבְ יךָ לְ בֹתֶ אֲ בַּע ה׳ לַ שְׁ ר נִ ה אֲשֶׁ מָ דָ אֲ ל־הָ בֶת עַ שֶׁ לָ

ם: הֶ לָ
to love the L-RD thy G-d, to hearken to His voice, and to

cleave unto Him; for that is thy life, and the length of thy

days; that thou mayest dwell in the land which the L-RD

swore unto thy fathers, to Abraham, to Isaac, and to Jacob,

to give them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים ל, כ.
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מי לי בשמים

“Whom have I in heaven? And besides You I desire noth‐

ing on earth.” The cry of one who sees that G-d alone is

true life.

Psalms 73:25תהילים ע״ג:כ״ה

ץ: י בָאָרֶ תִּ צְ פַ ךָ לֹא־חָ מְּ עִ יִם וְ מָ שָּׁ י בַ י־לִ מִ
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים עג, כה.
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ואם לעוברי רצונו כך

“If for those who transgress His will it is so, for those who

do His will, how much more so.” The a fortiori from world‐
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ly pleasure to the mitzvos.

Nedarim 50b:10נדרים נ׳ ב:י׳

ין רִ שְׂ נָנָא: עֶ ית גְּ ל בֵּ ב עַ תַ י, כְּ בִּ רַ עוֹן בְּ מְ י שִׁ בִּ רַ לּוּלָא לְ י עֲבַד לֵקהּ הִ בִּ רַ

בַר נֵיהּ לְ מְ לָא אַזְ ין, וְ נָנָא דֵּ ית גְּ ל בֵּ קוּ עַ פַ ין נְ ינָרִ ין דִּ יבּוֹאִ ין רִ פִ ה אַלְ עָ בְּ אַרְ וְ
ה ת כַּמָּ ל אַחַ צוֹנוֹ עַ י רְ עוֹשֵׂ ךְ — לְ צוֹנוֹ כָּ י רְ רֵ עוֹבְ ם לְ ר לֵקהּ: אִ מַ א. אֲ רָ פָּ קַ
ל בָּא עַ ךְ — לָעוֹלָם הַ זֶּה כָּ עוֹלָם הַ צוֹנוֹ בָּ י רְ עוֹשֵׂ ר: לְ מַ נֵיהּ, אֲ מְ ה. אַזְ כַמָּ וְ

ה. כַמָּ ה וְ ת כַּמָּ אַחַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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נדרים נ, ב.

פי׳ אחר שרואה שנמשך כ״כ חיים
There the Alter Rebbe explains Rabbi Akiva’s words on

seeing the prosperity of Rome, “If for those who transgress

His will it is so …”: if the mere waste of the supernal de‐

light, fallen into the kelipos, is so great, how much greater

is the inner supernal delight that shines in Torah and

mitzvos.
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ראה לעיל פ׳ שלח מז, א.
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שהם בחי׳ עוברי רצונו

A marginal note in the manuscript refers to the explana‐

tion of “and all my innards”: there are angels called “in‐

nards” who refine the divine flow, so that its choicest part

goes to the higher worlds and the refuse flows down to this

world, where it is like waste compared with the G-dly de‐

lights of the Garden of Eden.

K E H O T ’ S  N O T E

בבוך הנ״ל נוסף בגיליון: ”)עמ״ש במ״א בענין וכל קרבי כו׳ שיש מלאכים
הנק׳ קרביים ע״ש שמבררים השפע והמובחר נמשך בעולמות עליוני׳ שיהיו
נהנין מזיו כו׳, והפסולת נשפע למטה . . עוה״ז . . כמו צואה יחשב לגבי

תענוגי אלקו׳ שבג״ע כו׳(”.
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ויצעקו אל ה׳ בצר להם

“And they cried out to Havayah in their distress; He saved

them from their straits.”

Psalms 107:6תהילים ק״ז:ו׳

ילֵם: ם יַצִּ יהֶ צוּקוֹתֵ מְּ ם מִ הֶ צַּר לָ ל־ה׳ בַּ עֲקוּ אֶ צְ יִּ וַ
Then they cried unto the L-RD in their trouble, And He de‐

livered them out of their distresses.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קז, ו.
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במקום שבע״ת עומדים

“In the place where baalei teshuvah stand, the perfectly

righteous cannot stand.”

Berakhot 34b:22–23ברכות ל״ד ב:כ״ב-כ״ג

ין — דִ שׁוּבָה עוֹמְ י תְ עֲלֵ בַּ קוֹם שֶׁ הוּ: מָ בָ י אֲ בִּ ר רַ אָמַ הוּ, דְּ בָ י אֲ בִּ רַ יגָא דְּ לִ וּפְ
רוֹב״. לַקָּ חוֹק וְ לוֹם לָרָ לוֹם שָׁ ר: ״שָׁ מַ נֶּאֱ ין, שֶׁ דִ ינָם עוֹמְ ים אֵ מוּרִ ים גְּ יקִ דִּ צַ
חוֹק״ — אי ״רָ : מַ ךָ ר לְ נָן אָמַ י יוֹחָ בִּ רַ רוֹב״. וְ ר ״לַקָּ הֲדַ א, וַ ישָׁ רֵ חוֹק״ בְּ ״לָרָ
בַר דְ רוֹב לִ יָה קָ הָ רוֹב״ — שֶׁ אי ״קָ א. וּמַ רָ יקָּ עִ ה מֵ ירָ בַר עֲבֵ דְּ חוֹק מִ יָה רָ הָ שֶׁ

א. תָּ שְׁ נּוּ הַ מֶּ ק מִ חֵ רַ תְ נִ ה, וְ ירָ עֲבֵ

This is at variance with the opinion of R. Abbahu who said :

The place which the penitent occupy, the perfectly righteous

are unable to occupy ; as it is said, "Peace, peace to him that

is far off and to him that is near" — "to him that is far off

[from G-d]" first, and then "to him that is near." But R.

Johanan can reply : What means "To him that is far off"? To

him who was far off from transgression from the first ; and

what …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות לד, ב.
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במקום שבע״ת עומדים
The words here quote Berakhot 34b:22–23; the passage is

shown below.

Berakhot 34b:22–23ברכות ל״ד ב:כ״ב-כ״ג

ין — דִ שׁוּבָה עוֹמְ י תְ עֲלֵ בַּ קוֹם שֶׁ הוּ: מָ בָ י אֲ בִּ ר רַ אָמַ הוּ, דְּ בָ י אֲ בִּ רַ יגָא דְּ לִ וּפְ
רוֹב״. לַקָּ חוֹק וְ לוֹם לָרָ לוֹם שָׁ ר: ״שָׁ מַ נֶּאֱ ין, שֶׁ דִ ינָם עוֹמְ ים אֵ מוּרִ ים גְּ יקִ דִּ צַ
חוֹק״ — אי ״רָ : מַ ךָ ר לְ נָן אָמַ י יוֹחָ בִּ רַ רוֹב״. וְ ר ״לַקָּ הֲדַ א, וַ ישָׁ רֵ חוֹק״ בְּ ״לָרָ
בַר דְ רוֹב לִ יָה קָ הָ רוֹב״ — שֶׁ אי ״קָ א. וּמַ רָ יקָּ עִ ה מֵ ירָ בַר עֲבֵ דְּ חוֹק מִ יָה רָ הָ שֶׁ

א. תָּ שְׁ נּוּ הַ מֶּ ק מִ חֵ רַ תְ נִ ה, וְ ירָ עֲבֵ
This is at variance with the opinion of R. Abbahu who said :

The place which the penitent occupy, the perfectly righteous

are unable to occupy ; as it is said, "Peace, peace to him that

is far off and to him that is near" — "to him that is far off

[from G-d]" first, and then "to him that is near." But R.

Johanan can reply : What means "To him that is far off"? To

him who was far off from transgression from the first ; and

what …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות לד, ב.
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Kehot’s note points to Exodus 30:11–34:35 for these words.

Exodus 30:11–34:35שמות ל׳:י״א-ל״ד:ל״ה

149

שבת אותיות תשב

The note points to this commentary on the Midrash for the

wordplay Shabbos and tashev.

K E H O T ’ S  N O T E

ראה ב״ר פכ״ב ביפ״ת. ראה לעיל בלק עב, א ובמ״מ לשם. אגה״ת פ״י
ובליקוט פי׳ — חיטריק שם.

150

כי בו שבת מכל מלאכתו

“And G-d blessed the seventh day and sanctified it, for on

it He rested from all His work.”

Genesis 2:3בראשית ב׳:ג׳

תּוֹ לַאכְ כׇּל־מְ בַת מִ י בוֹ שָׁ שׁ אֹתוֹ כִּ דֵּ קַ יְ י וַ יעִ בִ שְּׁ ת־יוֹם הַ ים אֶ לֹקִ  ךְ אֱ רֶ בָ יְ וַ
ים לַעֲשׂוֹת: לֹקִ  א אֱ רָ ר־בָּ שֶׁ אֲ

And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.
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Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ב, ג.

והרי לא שייך עמל ויגיעה לפניו ית׳

The Midrash says that G-d created His world without toil or

effort, which raises the question of what His “rest” means.

Bereshit Rabbah 3:2בראשית רבה ג׳:ב׳

יִם מַ בַר ה׳ שָׁ דְ ברכיה בשם רבי יהודה בר סימון פתח )תהלים לג, ו (: ”בִּ
י אוֹר”: הִ יְ בַר ”ויאמר אלקים וַ דְ גוֹ'” לא בעמל לא ביגיעה אלא בִּ נַעֲשׂוּ וְ

Rabbi Berekhya began in the name of Rabbi Yehuda bar

Simon: “By the word of the L-rd the heavens were made”

(Psalms 33:6). Rabbi Yehuda bar Simon said: It was not with

toil and not with exertion that the Holy One blessed be He

created His world, but rather, “by the word of G-d,” and the

heavens were already made. Here, too, “and there was [ve‐

haya] light” is not written here, but rather, “vayhi light” – it

immediately came about.

Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah,
2022 (CC-BY)
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ראה ב״ר פ״ג, ב. וש״נ.
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כי ששת ימים עשה

“For in six days Havayah made the heavens and the earth

… and rested on the seventh day.”

Exodus 20:11שמות כ׳:י״א

ר־ שֶׁ ת־כׇּל־אֲ אֶ יָּם וְ ת־הַ ץ אֶ אָרֶ ת־הָ אֶ יִם וְ מַ שָּׁ ת־הַ ה ה׳ אֶ שָׂ ים עָ ת־יָמִ שֶׁ י שֵׁ כִּ
הוּ: שֵׁ דְּ קַ יְ בָּת וַ שַּׁ ת־יוֹם הַ ךְ ה׳ אֶ רַ ן בֵּ ל־כֵּ י עַ יעִ בִ שְּׁ יּוֹם הַ יָּנַח בַּ בָּם וַ

for in six days the L-RD made heaven and earth, the sea,

and all that in them is, and rested on the seventh day;

wherefore the L-RD blessed the sabbath day, and hallowed

it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות כ, יא.
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בעשרה מאמרות שנבה״ע

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות רפ״ה.

154

בעשרה מאמרות שנברא העולם

“With ten utterances the world was created.”

Pirkei Avot 5:1משנה אבות ה׳:א׳

ד חָ ר אֶ מָ אֲ מַ הֲלֹא בְ ר, וַ מוּד לוֹמַ לְ ה תַּ עוֹלָם. וּמַ א הָ רָ בְ רוֹת נִ מָ אֲ ה מַ רָ עֲשָׂ בַּ
א רָ בְ נִּ עוֹלָם שֶׁ ת הָ ין אֶ דִ אַבְּ מְּ ים שֶׁ עִ שָׁ רְ ן הָ ע מִ רַ פָּ הִ לָּא לְ אוֹת, אֶ רְ בָּ הִ יָכוֹל לְ

א רָ בְ נִּ עוֹלָם שֶׁ ת הָ ין אֶ מִ יְּ קַ מְּ ים שֶׁ יקִ דִּ צַּ כָר טוֹב לַ ן שָׂ תֵּ לִ רוֹת, וְ מָ אֲ ה מַ רָ עֲשָׂ בַ
רוֹת: מָ אֲ ה מַ רָ עֲשָׂ בַ

With ten utterances the world was created. And what does

this teach, for surely it could have been created with one ut‐

terance? But this was so in order to punish the wicked who

destroy the world that was created with ten utterances, And

to give a good reward to the righteous who maintain the

world that was created with ten utterances.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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ובראשית נמי מאמר הוא

The Talmud counts the Ten Utterances of creation and

says that “In the beginning” is also an utterance.

Rosh Hashanah 32a:19–20ראש השנה ל״ב א:י״ט-כ׳

יב: תִ כְ ר הוּא, דִּ מָ אֲ י מַ ית״ נָמֵ אשִׁ רֵ ווּ! ״בְּ ה הָ עָ שְׁ ית תִּ אשִׁ רֵ בְ ר״ דִּ יֹּאמֶ ״וַ
לֹשׁ לֹשׁ שָׁ ר שָׁ ם אָמַ ר: אִ י אוֹמֵ ן נוּרִ נָן בֶּ י יוֹחָ בִּ יִם נַעֲשׂוּ״. רַ מַ בַר ה׳ שָׁ דְ ״בִּ
ן לֹשׁ מִ ה, שָׁ תּוֹרָ ן הַ לֹשׁ מִ נֵי: שָׁ תָ י קָ יכִ הוּ, הֵ יָא לְ עְ יבַּ ן — יָצָא. אִ כּוּלָּ מִ
א, אוֹ יהוּ חֲדָ ינַיְ יכָּא בֵּ אִ ע, וְ שַׁ ווּ תֵּ הָ ים — דְּ תוּבִ כְּ ן הַ לֹשׁ מִ שָׁ ים, וְ יאִ בִ נְּ הַ
יָין וְ הָ ים — דְּ תוּבִ כְּ ן הַ ד מִ חָ אֶ ים, וְ יאִ בִ נְּ ן הַ ד מִ חָ אֶ ה, וְ תּוֹרָ ן הַ ד מִ חָ א: אֶ מָ לְ דִ

יהוּ טוּבָא? ינַיְ יכָּא בֵּ אִ לֹשׁ, וְ הוּ שָׁ לְ
William Davidson, Vocalized Aramaic (CC-BY-NC)

Megillah 21b:10–11מגילה כ״א ב:י׳-י״א

ר מָ אֲ י מַ ית״ נָמֵ אשִׁ רֵ ווּ! ״בְּ ה הָ עָ שְׁ נֵי תִּ ית. הָ אשִׁ רֵ בְ ר״ דִּ יֹּאמֶ הוּ? ״וַ ינְ י נִ הֵ
בָא, ר רָ בָאָם״. אָמַ יו כׇּל צְ רוּחַ פִּ יִם נַעֲשׂוּ וּבְ מַ בַר ה׳ שָׁ דְ יב: ״בִּ תִ כְ הוּא, דִּ

י ישִׁ לִ שׁוּבָּח, שְׁ ה — מְ עָ בָּ א אַרְ רָ קָּ י שֶׁ נִ שׁוּבָּח, שֵׁ ה — מְ עָ בָּ א אַרְ רָ קָּ אשׁוֹן שֶׁ רִ
שׁוּבָּח. ה — מְ עָ בָּ א אַרְ רָ קָּ שֶׁ

What are these? The expressions “And [G-d] said” in the first

chapter of Genesis. But there are only nine? “In the begin‐

ning” is also a statement [through which the world was creat‐

ed], since it is written, “By the word of the L-rd the heavens

were made, and by the breath of his mouth all of the hosts”

(Psalms 33:6). Rava said: If the first one reads four verses he

is praiseworthy; if the second reads four verses he is praise‐

worthy; if the third reads four verses he is praiseworthy.

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)

K E H O T ’ S  N O T E

ר״ה לב, א. מגילה כא, ב.
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בד״ה להבין ענין הפסוק מי אל כמוך

That discourse describes the higher teshuvah as the soul’s

going out to G-d through contemplating that the whole

world, even the days of Mashiach and the Resurrection,

lies within time, which is itself created and renewed each

hour through the permutations of the Name Havayah, in a

rhythm of running and returning.
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לעיל סא, א.
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מי שטרח בערב שבת

“One who toiled on the eve of Shabbos will eat on

Shabbos.” Here the toil is the prayer of the weekdays.

Avodah Zarah 3a:10עבודה זרה ג׳ א:י׳

ן הֶ ר לָ נָּה. אָמַ נַעֲשֶׂ רֹאשׁ וְ נוּ מֵ נֶהָ לָ ל עוֹלָם, תְּ בּוֹנוֹ שֶׁ נָיו: רִ פָ רוּ לְ אָמְ

בָּת, שַׁ בָּת יֹאכַל בְּ ב שַׁ רֶ עֶ ח בְּ רַ טָּ י שֶׁ עוֹלָם! מִ בָּ ים שֶׁ רוּךְ הוּא: שׁוֹטִ דוֹשׁ בָּ קָּ הַ
וָה צְ ן, מִ י כֵ ל פִּ לָּא אַף עַ בָּת? אֶ שַׁ ן יֹאכַל בְּ יכָ הֵ בָּת מֵ ב שַׁ רֶ עֶ ח בְּ רַ לֹּא טָ י שֶׁ מִ

הּ. עֲשׂוּ אוֹתָ כוּ וַ הּ, לְ מָ סוּכָּה שְׁ י וְ לָּה יֵשׁ לִ קַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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P A R A G R A P H  1 7

כי בכל יום הארה מעין שבת

There each Shabbos is said to hold two Shabbosos, a lower

and a higher, and the Torah and good deeds of the week‐

days rise up on Shabbos.

K E H O T ’ S  N O T E

ראה לעיל פ׳ בהר מא, א. תו״א ט, ב. פח, א.
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כולם בחכמה עשית

“How many are Your works, Havayah; You made them all

with wisdom.” Even Chochmah belongs to “making.”

Psalms 104:24תהילים ק״ד:כ״ד

: יָנֶךָ נְ ץ קִ אָרֶ אָה הָ לְ יתָ מָ שִׂ ה עָ מָ כְ חׇ לָּם בְּ יךָ ה׳ כֻּ עֲשֶׂ בּוּ מַ ה־רַ מָ
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קד, כד.
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שכל שבתות השנה הם חשובים נגדו כימות החול לגבי שבת

The line is quoted there.

K E H O T ’ S  N O T E

מובא באוה״ת פ׳ שמות ע׳ רעה. ובאוה״ת ויקרא כרך ב ע׳ תקח, ושם מבאר
אף שיש עליות בשבת עד הכתר, ומבאר שזהו כתר דאצי׳ ויוהכ״פ הוא
רעדכ״ר שזהו מבחי׳ אדם קדמון ע״ש. וראה גם שם בכרך א ע׳ שי ”דצ״ע כי

גם בשבת עולים בי״ע באצי׳ במנחה”. וראה גם באוה״ת פ׳ נצבים ע׳ א׳רמז.
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ובכל השבתות מאיר הארה ממנו בלבד

The note points there for the idea that each Shabbos re‐

ceives only a glimmer of Yom Kippur.

K E H O T ’ S  N O T E

ראה יהל אור ע׳ תקכו.
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ואית רצון ואית רצון

The Kehot note states that the source of the phrase “there

is will and there is will” has not been found and refers to

the note there.

K E H O T ’ S  N O T E

ל״מ מקורו. ]כ[. ראה סה״מ תש״ט ע׳ קיג בהערה.
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עד יעבור עמך ה׳
“Until Your people pass over, Havayah,” read as passing

beyond Havayah, like “before Havayah.”

Exodus 15:16שמות ט״ו:ט״ז

ד־ ךָ ה׳ עַ מְּ ד־יַעֲבֹר עַ ן עַ מוּ כָּאָבֶ דְּ ךָ יִ רוֹעֲ דֹל זְ גְ ד בִּ חַ פַ ה וָ תָ ימָ ם אֵ יהֶ פֹּל עֲלֵ תִּ
: יתָ נִ ם־זוּ קָ יַעֲבֹר עַ

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

164

לפני ה׳ תטהרו

“For on this day He shall atone for you, to purify you; from

all your sins before Havayah you shall be purified.”

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויקרא טז, ל.

165

אצלי ודוך

The note points to the discourse on Chukas, where atzli ve‐

doch is cited from the Talmud (end of the first chapter of

Beitzah) as an expression of inclining.

K E H O T ’ S  N O T E

ע״ל חקת )סז, א( ונ׳ א״ז מאדמו״ר. ]כ[.

166

ע״פ תבנה ותכונן עיר סיחון

There “the city of Sichon” is read as prayer, called tzelosa,

“inclining”; prayer is like “May it be Your will,” which

draws down will, the level of Keser, as in the teaching that

the angel Sandalfon binds crowns for his Master from the

prayers of Israel.
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לעיל פ׳ חקת סז, א.

167

תבנה ותכונן עיר סיחון
“Let the city of Sichon be built and established,” the verse

of the discourse that explains prayer as inclining the su‐

pernal will.

Numbers 21:27במדבר כ״א:כ״ז

יחוֹן: יר סִ כּוֹנֵן עִ תִ נֶה וְ בָּ בּוֹן תִּ שְׁ ים בֹּאוּ חֶ לִ מֹּשְׁ רוּ הַ ן יֹאמְ ל־כֵּ עַ
Wherefore they that speak in parables say: Come ye to

Heshbon! Let the city of Sihon be built and established!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סלחתי כדבריך

After Moshe’s prayer for the people, G-d said, “I have for‐

given according to your words.”

Numbers 14:20במדבר י״ד:כ׳

: ךָ רֶ בָ דְ י כִּ תִּ חְ לַ ר ה׳ סָ יֹּאמֶ וַ

And the L-RD said: ‘I have pardoned according to thy word.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במדבר יד, כ.

169

המרבה לסלוח
the passage shares nothing with the note

K E H O T ’ S  N O T E

ברכת סלח לנו. ע׳ באגה״ת )פי״ב(. ]כ[.
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P A R A G R A P H  1 8

וכל מאמינים שהוא לבדו הוא

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

פיוט די״נ.

171

ולית מחשבה תפיסא ביה כלל

From the passage “Patach Eliyahu” in the introduction to

the Tikkunei Zohar: no thought can grasp Him at all.

Tikkunei Zohar 17a:10–12תקוני הזהר י״ז א:י׳-י״ב

אנת הוא עלאה על כל עלאין סתימא על כל סתימין. לית מחשבה

תפיסא בך כלל. אנת הוא דאפיקת עשר תקונין. וקרינן לון עשר
ספירן. לאנהגא בהון עלמין סתימין דלא אתגליין. ועלמין דאתגליין.
ובהון אתכסיאת )נ״א אתכסייא( מבני נשא. ואנת הוא דקשיר לון
ומיחד לון. ובגין דאנת מלגאו. כל מאן דאפריש חד מן חבריה מאלין

עשר. אתחשיב ליה כאלו אפריש בך.
Constantinople, 1740 (CC-BY-NC)
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ולית מח׳ תפיסא בי׳ כלל

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ת״ז בהקדמה )פתח אלי׳(.

173

ובשמים ממעל ועל הארץ מתחת אין עוד

“Know this day and take it to heart that Havayah is G-d, in

the heavens above and on the earth below; there is noth‐

ing else.”

Deuteronomy 4:39דברים ד׳:ל״ט

ל־ עַ ל וְ עַ מַּ יִם מִ מַ שָּׁ ים בַּ לֹקִ  אֱ י ה׳ הוּא הָ ךָ כִּ בֶ בָ ל־לְ בֹתָ אֶ הֲשֵׁ יּוֹם וַ תָּ הַ עְ יָדַ וְ

ין עוֹד: ת אֵ חַ תָּ ץ מִ אָרֶ הָ
know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ד, לט.
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מי לי בשמים

“Whom have I in heaven? And besides You I desire noth‐

ing on earth.”

Psalms 73:25תהילים ע״ג:כ״ה

ץ: י בָאָרֶ תִּ צְ פַ ךָ לֹא־חָ מְּ עִ יִם וְ מָ שָּׁ י בַ י־לִ מִ

Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סלחתי כדבריך

“And Havayah said: I have forgiven according to your

words.” The forgiveness above matches the request below.

Numbers 14:20במדבר י״ד:כ׳

: ךָ רֶ בָ דְ י כִּ תִּ חְ לַ ר ה׳ סָ יֹּאמֶ וַ
And the L-RD said: ‘I have pardoned according to thy word.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אם יהיו חטאיכם כשנים כשלג ילבינו

“If your sins be like scarlet, they shall be white as snow; if

they be red like crimson, they shall be like wool.” The Alter

Rebbe reads the wool as the supernal wool.

Isaiah 1:18ישעיהו א׳:י״ח

ם־ ינוּ אִ בִּ ג יַלְ לֶ ים כַּשֶּׁ נִ יכֶם כַּשָּׁ אֵ יוּ חֲטָ הְ ם־יִ ר ה׳ אִ ה יֹאמַ חָ כְ וָּ נִ כוּ־נָא וְ לְ
יוּ: הְ ר יִ מֶ ימוּ כַתּוֹלָע כַּצֶּ דִּ יַאְ

Come now, and let us reason together, Saith the L-RD;

Though your sins be as scarlet, They shall be as white as

snow; Though they be red like crimson, They shall be as

wool.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ א, יח.

177

כשלג ילבינו

The Midrash on Emor, chapter 27, which the Kehot note

quotes as ending with “If your sins be like scarlet, they

shall be white as snow.”

Vayikra Rabbah 27ויקרא רבה כ״ז

178

כשלג ילבינו

The Midrash on Bamidbar, chapter 2, which the text cites

on the same theme.

Bamidbar Rabbah 2במדבר רבה ב׳
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כשלג ילבינו

The Midrash on Nasso, chapter 8, which according to the

Kehot note explains that the Temple is called Lebanon be‐

cause it whitens Israel’s sins like snow.

Bamidbar Rabbah 8במדבר רבה ח׳
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כשלג ילבינו

One of the Zohar passages the text lists on the whitening of

sins.

Zohar, Shemot 49:354–50:364ספר הזהר, שמות מ״ט:שנ״ד-נ׳:שס״ד

What is the difference between imploring and crying?’ Said

R. Isaac: ‘The former means prayer in actual words (Ps. 39,

13; LXXXVIII, 14; XXX, 3), the latter crying without words. R.

Judah said: ‘Hence crying is more poignant than all other

expression of grief, because it is entirely a matter of the

heart, as it says, “Their heart cried unto the lord” (Lam. 2,

18). This crying comes nearer to the Holy One, blessed be

He, than imploring and praying in words, as it says, “If he

(the orphan) cries …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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כשלג ילבינו

Another Zohar passage the text lists on the whitening of

sins.

Zohar, Vaera 14:112–115ספר הזהר, וארא י״ד:קי״ב-קט״ו

182

כשלג ילבינו
A further Zohar passage the text lists on this theme.

Zohar, Terumah 13:153–14:164ספר הזהר, תרומה י״ג:קנ״ג-י״ד:קס״ד

183

כשלג ילבינו

A passage in the third volume of the Zohar that the text

lists on this theme. The page number is misprinted (מ״וט);

49a is the page where the Zohar quotes “they shall be

white as snow” on the whitening of a nega.

Zohar, Tazria 24:123–25:134ספר הזהר, תזריע כ״ד:קכ״ג-כ״ה:קל״ד

184

כשלג ילבינו

A further passage in the third volume of the Zohar that the

text lists on this theme.

Zohar, Tazria 30:153–32:164ספר הזהר, תזריע ל׳:קנ״ג-ל״ב:קס״ד
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כשלג ילבינו
A further passage in the third volume of the Zohar that the

text lists.

Zohar, Achrei Mot 31:193–33:203-ספר הזהר, אחרי מות ל״א:קצ״ג
ל״ג:ר״ג

186

כשלג ילבינו

The last Zohar passage the text lists on this theme.

Zohar, Pinchas 118:800–120:811-ספר הזהר, פנחס קי״ח:ת״ת
ק״כ:תתי״א
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ושער רישי׳ כעמר נקא

Daniel’s vision of the Ancient of Days: “His garment was

white as snow, and the hair of His head like clean wool.”

Daniel 7:9דניאל ז׳:ט׳

ר עַ וָּר וּשְׂ לַג חִ תְ הּ כִּ בוּשֵׁ ב לְ ין יְתִ יק יוֹמִ תִּ עַ יו וְ מִ ן רְ וָ סָ י כׇרְ ד דִּ וֵית עַ זֵה הֲ חָ
ק: לִ י נוּר דָּ לּוֹהִ גִּ י־נוּר גַּלְ ין דִּ בִ בִ יֵהּ שְׁ סְ א כׇּרְ ר נְקֵ הּ כַּעֲמַ אשֵׁ רֵ

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דניאל ז, ט.
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וכמ״ש ושער רישי׳ כעמר נקא

A marginal gloss in the manuscript explains the verse by

reference to “Who gives snow like wool”: wool is higher

than snow, since its root is from the Gulgalta.

K E H O T ’ S  N O T E

בבוך 788 שם נוסף בגיליון: פי׳ הפסוק הוא מ״ש בענין הנותן שלג כצמר . .
שהצמר גבוה מהשלג יען היות אשר שרשה מגלגלתא . . ]א״א לפענח כל

ההגהה[.
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ברבות ויחי פצ״ט

There the Midrash on Vayechi is explained: “by the merit

of the Torah, ‘if your sins be like scarlet, they shall be

white as snow.’”
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ראה ביאורו באוה״ת נ״ך כרך א ע׳ צא: ”בזכות התורה אם יהיו חטאיכם
כשנים כשלג ילבינו” ע״ש.

190

ולבן שינים מחלב

From Jacob’s blessing to Judah: “and teeth white from

milk.” The text cites the Midrash on this verse.

Genesis 49:12בראשית מ״ט:י״ב

לָב: חָ נַּיִם מֵ ן־שִׁ בֶ ן וּלְ יָּיִ ינַיִם מִ י עֵ ילִ לִ כְ חַ
His eyes shall be red with wine, And his teeth white with

milk.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ולבן שינים מחלב

The Midrash on Vayechi, chapter 99, which the text cites

for “they shall be white.”

Bereshit Rabbah 99:8בראשית רבה צ״ט:ח׳

… חכלילי עינים מיין, מכאן אתה למד, שהיין הרבה בתחומו, כאדם

שאומר לחבירו: מזוג לי ושנה לי, שחיכי ערב לי, חיך לי לי. ולבן

שינים מחלב, בזכות התורה, )ישעיה א(: אם יהיו חטאיכם כשנים
כשלג ילבינו:

“Judah, you shall your brothers acknowledge; your hand will

be at the nape of your enemies; your father’s sons will pros‐

trate themselves to you” (Genesis 49:8). Simeon and Levi,

too, emerged with their faces crestfallen, and Judah feared

that [Jacob] would mention the incident of Tamar to him. He

began calling him: “Judah, you shall your brothers acknowl‐

edge [yodukha].” The Holy One blessed be He said to him:

‘You confessed [hodeita] has the same root in Hebrew as the

term yodukha. in the incident of Tamar; your brothers will

acknowledge …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022

(CC-BY)

192

ור״פ ויקרא בפסוק ההר הטוב הזה והלבנון

Or HaTorah quotes the Midrash: “Rabbi Shimon bar

Yochai taught: why is it called Lebanon? Because it

whitens the sins of Israel.”

K E H O T ’ S  N O T E

”תני רשב״י למה נקרא שמו לבנון שמלבין עונותיהם של ישראל הה״ד אם

יהיו חטאיכם כשנים” אוה״ת נ״ך כרך א ע׳ צא.

193

ההר הטוב הזה והלבנון

Moshe’s plea: “Let me see … this good mountain and the

Lebanon.”

Deuteronomy 3:25דברים ג׳:כ״ה

זֶּה טּוֹב הַ ר הַ הָ ן הָ דֵּ יַּרְ בֶר הַ עֵ ר בְּ טּוֹבָה אֲשֶׁ ץ הַ אָרֶ ת־הָ ה אֶ אֶ רְ אֶ ה־נָּא וְ רָ בְּ עְ אֶ
נֹן: בָ לְּ הַ וְ

Let me go over, I pray Thee, and see the good land that is

beyond the Jordan, that goodly hill-country, and Lebanon.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ההר הטוב הזה והלבנון

The Midrash at the beginning of Vayikra; according to the

Kehot note it says Lebanon is so called because it whitens

the sins of Israel.

Vayikra Rabbah 1ויקרא רבה א׳

195

פ׳ אמור פ׳ כ״ז

Or HaTorah quotes the Midrash on Emor: in three places

G-d came to argue with Israel, and when He saw that the

nations rejoiced, He turned it to good for Israel, as it is

said, “If your sins be like scarlet …”

K E H O T ’ S  N O T E

”בג׳ מקומות בא הקב״ה להתווכח עם ישראל . . כיון שראה הקב״ה ששמחו

עכומ״ז הפכה להם לטובה שנאמר אם יהיו חטאיכם כשנים כשלג ילבינו” —
אוה״ת נ״ך כרך א ע׳ צב.

196

נשא רפ״ח

Or HaTorah quotes the Midrash on Nasso: “Why is it

called Lebanon? Because it whitens the sins of Israel like

snow.”

K E H O T ’ S  N O T E

”ולמה קורין אותו לבנון שהוא מלבין עונותיהם של ישראל כשלג” —
אוה״ת נ״ך כרך א ע׳ צב.

197

במדבר פ׳ ב׳ נשא . . רפ״י

Or HaTorah notes that the same appears in the Midrash on

Nasso, chapter 10, on “His palate is most sweet,” and simi‐

larly on Bamidbar, on “and it shall be, in the place where it

is said.”

K E H O T ’ S  N O T E

”וכ״ה ממש בפ׳ נשא פ׳ יו״ד ע״פ חכו ממתקים . . וכ״ה עד״ז בפ׳ במדבר . .
גבי והיה במקום אשר יאמר” — אוה״ת נ״ך כרך א ע׳ צב.

198

ובשה״ש רבה בפסוק כאהלי קדר
Or HaTorah quotes Shir HaShirim Rabbah: as Solomon’s

curtains are soiled and washed, so Israel, though soiled by

sins all year, are atoned for on Yom Kippur, “they shall be

white as snow.”

K E H O T ’ S  N O T E

”בפי׳ כיריעות שלמה מה יריעות שלמה זו מתלכלכת ומתכבסת כו׳ כך

ישראל אף על פי שמתלכלכין בעוונות כל ימות השנה יוהכ״פ בא ומכפר
עליהם שנאמר אם יהיו חטאיכם כשנים כשלג ילבינו” — אוה״ת נ״ך כרך א

ע׳ צב.

199

The Midrash: as Solomon’s curtains are soiled and

washed, Israel are soiled by sins all year and Yom Kippur

comes and atones for them, “they shall be white as snow.”

Shir HaShirim Rabbah 1:5:4שיר השירים רבה א׳:ה׳:ד׳

ים חוֹרִ ים וּשְׁ עוּרִ בַּחוּץ כְּ ין מִ אִ נִּרְ י שֶׁ ל פִּ ר אַף עַ דָ י קֵ ה אָהֳלֵ ר, מַ דָ י קֵ אָהֳלֵ כְּ
ים, י חֲכָמִ ידֵ מִ לְ ךְ תַּ יּוֹת, כָּ גָּלִ רְ ים טוֹבוֹת וּמַ נִ בָ ים אֲ נִ פְ בִּ ם מִ הֵ ין, וְ טוּטִ רְ מַ וּסְ
ם הֶ ים יֵשׁ בָּ נִ פְ בָל בִּ זֶּה, אֲ עוֹלָם הַ ים בָּ חוֹרִ ים וּשְׁ עוּרִ ין כְּ אִ נִּרְ י שֶׁ ל פִּ אַף עַ
י אַגָּדוֹת. אִ תּוֹת וְ פְ מוּד, תּוֹסֶ לְ שׁוֹת, הֲלָכוֹת, תַּ רָ דְ נָה, מִ שְׁ א, מִ רָ קְ ה, מִ תּוֹרָ

ר מוּד לוֹמַ לְ , תַּ ךְ ל כָּ אֵ רָ ת, יָכוֹל אַף יִשְׂ בּוֹסֶ כְ ין תִּ יכִ רִ ין צְ ר אֵ דָ י קֵ ה אָהֳלֵ מָ
ת חוֹזֶרֶ ת וְ סֶ כַּבֶּ תְ כֶת וּמִ לֶ כְ לַ תְ ה זוֹ מִ מָ לְ יעוֹת שַׂ ה יְּרִ לֹמֹה, מַ  יעוֹת שְׁ ירִ כִּ

ל אַף … אֵ רָ ךְ יִשְׂ ת, כָּ סֶ כַּבֶּ תְ כֶת וּמִ לֶ כְ לַ תְ וּמִ

“Like the tents of Kedar,” just as the tents of Kedar appear

externally to be ugly, black, and in tatters, but internally

they are gems and pearls, so too Torah scholars, even

though they appear ugly and black in this world, internally

there is Torah in them, Bible, Mishna, Midrash, halakhot,

Talmud, Tosefta, and aggada. If so, just as tents of Kedar do

not require laundering, perhaps the same is true of Israel;

the verse states: “Like the curtains of Solomon”—just as

these curtains of Solomon are soiled and laundered, …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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כאהלי קדר

“I am dark but comely … like the tents of Kedar, like the

curtains of Solomon.”

Song of Songs 1:5שיר השירים א׳:ה׳

לֹמֹה:  יעוֹת שְׁ ירִ ר כִּ דָ י קֵ הֳלֵ אׇ ם כְּ לָ͏ִ נוֹת יְרוּשָׁ נָאוָה בְּ י וְ נִ ה אֲ חוֹרָ שְׁ
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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חכו ממתקים

The Midrash on Nasso, chapter 10, on “His palate is most

sweet,” which the text cites for whitening of sin.

Bamidbar Rabbah 10במדבר רבה י׳
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חכו ממתקים

“His palate is most sweet, and he is altogether desirable.”

Song of Songs 5:16שיר השירים ה׳:ט״ז

ם: לָ͏ִ נוֹת יְרוּשָׁ י בְּ עִ זֶה רֵ י וְ ים זֶה דוֹדִ דִּ חֲמַ כֻלּוֹ מַ ים וְ קִּ תַ מְ כּוֹ מַ חִ
His mouth is most sweet; Yea, he is altogether lovely. This is

my beloved, and this is my friend, O daughters of

Jerusalem.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

203

ובפ׳ צוארך כמגדל השן

Or HaTorah quotes the Midrash that “your nose is like the

tower of Lebanon” is the Temple, which whitens Israel’s

sins like snow, and gives two explanations of the word

“your nose.”

K E H O T ’ S  N O T E

”אפך כמגדל הלבנון זה בהמ״ק כו׳ שמלבין עונותיהם כו׳ כשלג ילבינו” —

אוה״ת נ״ך כרך א ע׳ צב, וע״ש ב׳ פי׳ בתי׳ ואפך.
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צוארך כמגדל השן

“Your neck is like a tower of ivory … your nose is like the

tower of Lebanon.” The Midrash reads the tower of

Lebanon as the Temple, which whitens Israel’s sins.

Song of Songs 7:5שיר השירים ז׳:ה׳
ךְ ים אַפֵּ בִּ ר בַּת־רַ עַ ל־שַׁ בּוֹן עַ שְׁ חֶ כוֹת בְּ רֵ ךְ בְּ ינַיִ ן עֵ שֵּׁ ל הַ דַּ גְ מִ ךְ כְּ ארֵ וָּ צַ

ק: שֶׂ מָּ נֵי דַ נוֹן צוֹפֶה פְּ בָ לְּ ל הַ דַּ גְ מִ כְּ

Thy neck is as a tower of ivory; Thine eyes as the pools in

Heshbon, By the gate of Bath-rabbim; Thy nose is like the

tower of Lebanon Which looketh toward Damascus.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לבון הלכתא

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שם כתוב ”לבון ההלכה” וכ״כ בת״ז קמז, א. קנב, ב. ]תז״ח צז, ד —
ההלכות[. קנה, א. ]תז״ח צט, ב אבל בזח״א כז, א הלכתא[. ]כ[.

206

לבון הלכתא

The passage the text quotes for “the whitening of the

halachah.”

Zohar, Pinchas 103:686–690ספר הזהר, פנחס ק״ג:תרפ״ו-תר״צ
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לבון הלכתא

The Kehot note observes that this phrase appears here

with the word hilchasa, while other places read “the

whitening of the halachah.”

Zohar, Bereshit 22:255–24:264-ספר הזהר, בראשית כ״ב:רנ״ה
כ״ד:רס״ד
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לבון הלכתא

One of the places in the Tikkunei Zohar that the Kehot

note gives for “the whitening of the halachah.”

Tikkunei Zohar 147a:5תקוני הזהר קמ״ז א:ה׳

ינוּן ין אִ רוּצִ תִ ין וְ קִ סְ ין פִּ לֵּ אִ חוֹבוֹת, וְ הּ רְ מָ א שְׁ רָ קְ יִּ יהָ וַ לֶ בוּ עָ לֹא רָ … וְ

ה דֶ ה בַּשָּׂ כָל עֲבוֹדָ ים, וּבְ נִ בֵ לְ יהוּ וּבִ א אִ דָ כָה, וְ הֲלָ בּוּן הַ ינוּן לִ אִ ים, דְּ נִ בֵ לְ
ר, גוֹמֵ צָאָהּ וְ ה מְ דֶ י בַשָּׂ ר )דברים כב כז( כִּ מַ תְּ עֲלָהּ אִ א, דַ יתָ יְ רַ א בְ אי דָּ דַּ וַ
ם הֶ דוּ בָ בְ ר עָ א, אֲשֶׁ יתָ יְ רַ בְ יָינָא לִ נְ ה תִּ חָ פְ נָה, שִׁ שְׁ ם זוֹ מִ תָ ת כָּל עֲבֹדָ אֵ
י רֵ קְ י אִ יהִ אִ אָה דְ יתָ לִ ה תְּ חָ פְ א שִׁ יָּהוּ, דָ לִ יָּבֹא אֵ ד שֶׁ לוּי עַ כֹּל תָּ , הַ ךְ רֶ פָ בְּ

י נִ יר אֲ עִ ר )איוב לב ו( צָ אָמַ ח וְ תַ א, פָּ א חֲדָ נוּקָ ם יְ ה )עיבוד ה׳(. קָ עֲבוֹדָ
ים. ישִׁ ם יְשִׁ אַתֶּ ים וְ יָמִ לְ

Tikkunei Zohar - Vocalized (Public Domain)
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אנכי ולא יהיה לך

“I am Havayah your G-d … You shall have no other gods

before Me.” The first two of the Ten Commandments.

Exodus 20:2–3שמות כ׳:ב׳-ג׳
ךָ יֶ͏ה־לְ הְ לֹא־יִ ים:  דִ͏ ית עֲבָ בֵּ יִם מִ רַ צְ ץ מִ רֶ אֶ יךָ מֵ ר הוֹצֵאתִ יךָ אֲשֶׁ לֹקֶ  י ה׳ אֱ אָנֹכִ

נָ͏ַי: ל־פָּ ים עַ רִ חֵ ים אֲ לֹקִ  אֱ
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage. Thou shalt have no oth‐

er gods before Me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אנכי ולא יהיה לך

A second Zohar passage the Kehot note gives for the same

teaching.

Zohar, Addenda, Volume II 9:168–176ספר הזהר, תוספות, כרך ב
ט׳:קס״ח-קע״ו
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אנכי כללות מ״ע ולא יהי׳ לך כללות מל״ת

The Kehot note points here for the teaching that “I am”

encompasses the positive commandments and “You shall

have no” the prohibitions.

Zohar II, 91aזח״ב צא, א
K E H O T ’ S  N O T E

ראה זח״ב צא, א. וראה ג״כ שם רעו, א. ע׳ בקו״א מסש״ב ד״ה הנה לא טובה
השמועה. ]כ[.
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אנכי מי שאנכי

The Kehot note gives this passage for the reading of “I

am” as “I, Who I am.”

Zohar I, 167bזח״א קסז, ב

Zohar III, 11aזח״ג יא, א
K E H O T ’ S  N O T E

ראה לקו״ת להאריז״ל פ׳ תולדות. זח״א קסז, ב. זח״ג יא, א. ועוד. וראה
בהנסמן לעיל פ׳ פנחס פ, ב.
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אנכי מי שאנכי

A further passage the Kehot note gives for “I, Who I am.”

Zohar, Vayikra 24:170–25:179ספר הזהר, ויקרא כ״ד:ק״ע-כ״ה:קע״ט
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שמאלו תחת לראשי
“His left hand is under my head, and his right hand em‐

braces me.” Avodah is the left hand that raises the head.

Song of Songs 2:6שיר השירים ב׳:ו׳

י: נִ קֵ בְּ חַ ינוֹ תְּ ימִ י וִ רֹאשִׁ ת לְ חַ מֹאלוֹ תַּ שְׂ
Let his left hand be under my head, And his right hand em‐

brace me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ב, ו.
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ולא יהי׳ לך כללות ל״ת . . ישא ה׳ פניו
This passage, from “You shall have no” to “may Havayah

lift up His face,” is quoted there, with a reference to Etz

Chaim.

K E H O T ’ S  N O T E

מובא באוה״ת יתרו ע׳ תתקיט. וראה שם שמציין לע״ח.
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עונותיכם מבדילים

“But your iniquities have separated between you and your

G-d.” The Kehot note remarks that the verse reads “have

been separating.”

Isaiah 59:2ישעיהו נ״ט:ב׳

ירוּ תִּ סְ יכֶם הִ טֹּאותֵ חַ יכֶם וְ לֹקֵ  ין אֱ בֵ ינֵכֶם לְ ים בֵּ לִ דִּ בְ יוּ מַ יכֶם הָ נֹתֵ וֺ ם־עֲ י אִ כִּ

: מוֹעַ שְּׁ כֶּם מִ ים מִ נִ פָ
But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נט, ב. ושם אי׳ כי אם ]היו מבדילים[. ]כ[.
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שעבירה מטמטמת

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

יומא טל, א. ]כ[.
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שעבירה מטמטמת לבו של אדם

“A transgression dulls a person’s heart.”

Yoma 39a:2–3יומא ל״ט א:ב׳-ג׳

לֹא ר: ״וְ מַ נֶּאֱ ם, שֶׁ ל אָדָ בּוֹ שֶׁ ת לִ מֶ טֶ מְ טַ ה מְ ירָ אל: עֲבֵ עֵ מָ י יִשְׁ בִּ י רַ בֵ נָא דְּ תָּ
ם״. טֵ מְ טַּ נִ לָּא: ״וְ ם״, אֶ אתֶ מֵ טְ נִ י ״וְ רֵ קְ ם בָּם״, אַל תִּ תֶ מֵ טְ נִ ם וְ הֶ אוּ בָּ מְּ טַּ תִ

ט — עַ מוֹ מְ צְ א עַ מֵּ טַ ם מְ ם בָּם״, אָדָ תֶ מֵ טְ נִ ם וְ הֶ אוּ בָּ מְּ טַּ נַן: ״)אַל( תִ בָּ נוּ רַ תָּ
זֶּה — עוֹלָם הַ לָה. בָּ עְ מַ לְּ ין אוֹתוֹ מִ אִ מְּ טַ ה — מְ טָּ מַ לְּ בֵּה. מִ רְ ין אוֹתוֹ הַ אִ מְּ טַ מְ

בָּא. ין אוֹתוֹ לָעוֹלָם הַ אִ מְּ טַ מְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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שכל העושה עבירה בורא קטיגור
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה אבות פ״ד, מי״א.
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כל העושה עבירה בורא קטיגור
“One who commits one transgression acquires for himself

one accuser.”

Pirkei Avot 4:11משנה אבות ד׳:י״א

ד. חָ יט אֶ לִ קְ רַ ת, קוֹנֶה לוֹ פְ וָה אַחַ צְ ה מִ עוֹשֶׂ ר, הָ ן יַעֲקֹב אוֹמֵ זֶר בֶּ יעֶ לִ י אֱ בִּ רַ
ים, ים טוֹבִ עֲשִׂ שׁוּבָה וּמַ ד. תְּ חָ גוֹר אֶ טֵּ ת, קוֹנֶה לוֹ קַ ה אַחַ רָ עוֹבֵר עֲבֵ הָ וְ
ם שֵׁ יא לְ הִ יָּה שֶׁ נֵסִ ר, כָּל כְּ לָר אוֹמֵ דְּ נְ סַּ נָן הַ י יוֹחָ בִּ נוּת. רַ עָ רְ פֻּ נֵי הַ פְ יס בִּ רִ תְ כִּ

יֵּם: קַ תְ הִ ין סוֹפָהּ לְ יִם, אֵ מַ ם שָׁ שֵׁ ינָהּ לְ אֵ שֶׁ יֵּם. וְ קַ תְ הִ יִם, סוֹפָהּ לְ מַ שָׁ

Rabbi Eliezer ben Jacob said: he who performs one com‐

mandment acquires for himself one advocate, and he who

commits one transgression acquires for himself one ac‐

cuser. Repentance and good deeds are a shield against pun‐

ishment. Rabbi Yochanan Hasandlar said: every assembly

which is for the sake of heaven, will in the end endure; and

every assembly which is not for the sake of heaven, will not

endure in the end.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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והוא מקליפות וסט״א

Or HaTorah adds here that sitra achra means that which is

not the side of holiness, which is nullified, but rather

something separate, citing Tanya, Part I, chapter 6.

K E H O T ’ S  N O T E

”)ר״ל פי׳ סט״א שאינו צד הקדושה כו׳ שבטל כו׳ אלא הוא דבר נפרד כו׳

בסש״ב ח״א פ״ו(” — אוה״ת יתרו ע׳ תתקיט.
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הסתר אסתיר פני ביום ההוא

“And I will surely hide My face on that day.”

Deuteronomy 31:18דברים ל״א:י״ח

נָה י פָ ה כִּ שָׂ ר עָ ה אֲשֶׁ עָ רָ ל כׇּל־הָ הוּא עַ יּוֹם הַ נַי בַּ יר פָּ תִּ ר אַסְ תֵּ סְ י הַ אָנֹכִ וְ
ים: רִ חֵ ים אֲ לֹקִ  ל־אֱ אֶ

And I will surely hide My face in that day for all the evil

which they shall have wrought, in that they are turned unto

other gods.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לוחות הראשונות . . בקולות וברקים

At the giving of the Torah “there were thunders and light‐

nings and a heavy cloud on the mountain.”

Exodus 19:16שמות י״ט:ט״ז

ר הָ ל־הָ ד עַ נָן כָּבֵ עָ ים וְ קִ רָ י קֹלֹת וּבְ הִ יְ ר וַ בֹּקֶ יֹת הַ הְ י בִּ ישִׁ לִ שְּׁ יּוֹם הַ י בַ הִ יְ וַ
חֲנֶה: מַּ ר בַּ ם אֲשֶׁ עָ ד כׇּל־הָ יֶּחֱרַ אֹד וַ זָק מְ ר חָ קֹל שֹׁפָ וְ

And it came to pass on the third day, when it was morning,

that there were thunders and lightnings and a thick cloud

upon the mount, and the voice of a horn exceeding loud;

and all the people that were in the camp trembled.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה שמות יט, טז. ראה אוה״ת תבוא ע׳ תתרצא. באוה״ת פ׳ תשא ע׳
א׳תתקעט מציין לכאן. נתבאר בארוכה במאמרי אדה״א כאן ע׳ א׳קפח

ואילך.
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רגלי׳ יורדות

“Her feet go down to death; her steps take hold of the

grave.” In Chassidus, the lowest level of Malchus that

reaches the external forces.

Proverbs 5:5משלי ה׳:ה׳

מֹכוּ: יהָ יִתְ דֶ עָ אוֹל צְ וֶת שְׁ דוֹת מָ יֹרְ יהָ  לֶ גְ רַ
Her feet go down to death; Her steps take hold on the

nether-world;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי ה, ה.
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ומלכותו בכל משלה

“Havayah has established His throne in the heavens, and

His kingdom rules over all.”

Psalms 103:19תהילים ק״ג:י״ט

לָה: שָׁ כֹּל מָ כוּתוֹ בַּ לְ אוֹ וּמַ סְ ין כִּ כִ יִם הֵ מַ שָּׁ ה׳ בַּ
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קג, יט.
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ואיש לא יעלה עמך

Before the second Tablets: “No man shall go up with you,

nor shall any man be seen anywhere on the mountain.”

Exodus 34:3שמות ל״ד:ג׳

ר אַל־ בָּקָ הַ צֹּאן וְ ר גַּם־הַ הָ כׇל־הָ א בְּ ישׁ אַל־יֵרָ גַם־אִ ךְ וְ מָּ לֹא־יַעֲלֶה עִ ישׁ  אִ וְ
הוּא: ר הַ הָ ל־מוּל הָ עוּ אֶ יִרְ

And no man shall come up with thee, neither let any man be

seen throughout all the mount; neither let the flocks nor

herds feed before that mount.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות לד, ג.
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רעותא דליבא

The Zohar passage the text cites on this subject, the inner

desire of the heart.

Zohar, Bereshit 83:225–235ספר הזהר, בראשית פ״ג:רכ״ה-רל״ה
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רעותא דליבא
The Zohar on Terumah, cited in the text on the same

subject.

Zohar, Terumah 14:164–15:173-ספר הזהר, תרומה י״ד:קס״ד
ט״ו:קע״ג
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רעותא דליבא

The Zohar on Shemini, cited in the text on the same

subject.

Zohar, Shmini 6:70–7:79ספר הזהר, שמיני ו׳:ע׳-ז׳:ע״ט

230

ברבות פ׳ כי תשא פמ״ו

The note points to these places in Or HaTorah on the

Midrash about the superiority of the second Tablets.
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ראה אוה״ת פ׳ כי תשא ע׳ ב׳נו. אוה״ת נצבים ע׳ א׳ריז. פ׳ יתרו ע׳ תשפא.
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ויגד לך תעלומות חכמה
“And He would tell you the secrets of wisdom, for they are

double in substance.”

Job 11:6איוב י״א:ו׳

לוֹהַּ ךָ אֱ ה לְ י־יַשֶּׁ ע כִּ דַ יָּה וְ תוּשִׁ יִם לְ לַ פְ י־כִ ה כִּ מָ כְ עֲלֻמוֹת חׇ ךָ תַּ יַגֶּד־לְ וְ
: נֶךָ וֺ עֲ מֵ

And that He would tell thee the secrets of wisdom, That

sound wisdom is manifold! Know therefore that G-d exacteth

of thee less than thine iniquity deserveth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויגד לך תעלומות חכמה

The Midrash on Ki Sisa, chapter 46, which the text cites on

the superiority of the second Tablets.

Shemot Rabbah 46:1–2שמות רבה מ״ו:א׳-ב׳

ויאמר ה׳ אל משה פסל לך - הה״ד )איוב יא(: ויגד לך תעלומות חכמה.

אתה מוצא, בשעה שאמר לו הקב״ה: לך רד כי שחת עמך, היה תופס
בלוחות, ולא היה מאמין שחטאו ישראל. אמר: אם איני רואה איני
מאמין, שנאמר )שמות לב(: ויהי כאשר קרב משה אל המחנה, שלא
שברן עד שראה בעיניו. אי להם לבני אדם, שהם מעידים מה שאינם
רואים, אפשר שלא היה משה מאמין בהקב״ה, שאמר לו: כי שחת

עמך?! אלא הודיע משה דרך ארץ לישראל, אפילו שיהא אדם שומע
דבר מן יחידי נאמן, אסור לקבל עדותו …

“The L-rd said to Moses: Carve for yourself two tablets of

stone like the first, and I will write on the tablets the words

that were on the first tablets, which you shattered” (Exodus

34:1). “The L-rd said to Moses: Carve for yourself” – that is

what is written: “He would tell you the secrets of wisdom”

(Job 11:6). You find that when the Holy One blessed be He

said to him: “Go, descend, for your people have acted cor‐

ruptly” (Exodus 32:7), he grasped the tablets and did not be‐

lieve …

Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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עיקר הצעקה בלב
There the cry of the heart is explained: when bitterness is

too great for the soul to contain, it can no longer be voiced

with the lips and remains a cry of the heart alone, as with

Rabbi Elazar ben Durdaya, who acquired his world in one

hour of teshuvah from the depth of the heart.
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ראה לעיל ר״ה נד, ב.
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רמ״ח מ״ע . . רמ״ח אברים דמלכא

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה ת״ז ת״ל.
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יאר ה׳ פניו אליך ישא ה׳ פניו

The words here quote Numbers 6:25; the passage is shown

below.

Numbers 6:25במדבר ו׳:כ״ה

: נֶּךָּ יחֻ יךָ וִ לֶ נָיו אֵ ר ה׳ פָּ יָאֵ
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במדבר ו, כה-ו.
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עיין בזהר פ׳ שמות )ד״כ רע״א(

The same Zohar passage is cited there, in a discussion of

G-dliness revealed through concealment after conceal‐

ment and of the contractions by which life-force reaches

the worlds “a little here, a little there.”

K E H O T ’ S  N O T E

נזכר גם לעיל מד, ד וש״נ.
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יאר ה׳ פניו אליך ישא ה׳ פניו

The Priestly Blessing: “May Havayah make His face shine

upon you … may Havayah lift up His face to you.”

Numbers 6:25–26במדבר ו׳:כ״ה-כ״ו

לוֹם: ךָ שָׁ ם לְ יָשֵׂ יךָ וְ לֶ נָיו אֵ א ה׳ פָּ : יִשָּׂ נֶּךָּ יחֻ יךָ וִ לֶ נָיו אֵ ר ה׳ פָּ יָאֵ
The L-RD make His face to shine upon thee, and be gracious

unto thee; The L-RD lift up His countenance upon thee, and

give thee peace.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

238

ויבא כגשם לנו

Israel’s request, “And He will come to us like the rain,”

which this section explains.

Hosea 6:3הושע ו׳:ג׳

קוֹשׁ לְ מַ נוּ כְּ ם לָ יָבוֹא כַגֶּשֶׁ ר נָכוֹן מֹצָאוֹ וְ חַ שַׁ ת־ה׳ כְּ ת אֶ עַ דַ פָה לָ דְּ ה נִרְ עָ נֵדְ וְ
ץ: ה אָרֶ יוֹרֶ

And let us know, eagerly strive to know the L-RD, His going

forth is sure as the morning; And He shall come unto us as
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the rain, As the latter rain that watereth the earth.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

הגשם יורד בענן
The note points there for rain descending in a cloud,

which Or HaTorah brings in the name of Rabbeinu

Bachya.

K E H O T ’ S  N O T E

ראה באוה״ת ויקרא כרך א ע׳ קצה בשם רבינו בחיי ס״פ עקב.
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המכסה שמים בעבים

“Who covers the heavens with clouds, who prepares rain

for the earth.”

Psalms 147:8תהילים קמ״ז:ח׳

יר: צִ ים חָ רִ יחַ הָ מִ צְ מַּ ר הַ טָ ץ מָ ין לָאָרֶ כִ מֵּ ים הַ בִ עָ יִם בְּ מַ ה שָׁ כַסֶּ מְ הַ
Who covereth the heaven with clouds, Who prepareth rain

for the earth, Who maketh the mountains to spring with

grass.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמז, ח.
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מאדים אשר יעלה מן הארץ

“And a mist would go up from the earth and water the

whole face of the ground.” Read as the arousal from below.

Genesis 2:6בראשית ב׳:ו׳

ה: מָ דָ אֲ נֵי הָ ת־כׇּל־פְּ ה אֶ קָ שְׁ הִ ץ וְ אָרֶ ן־הָ ד יַעֲלֶה מִ אֵ וְ

but there went up a mist from the earth, and watered the

whole face of the ground.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה בראשית ב, ו.
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ישת חשך סתרו

“He made darkness His hiding place.” G-d’s concealment,

which the maamar later places at the level of Keser.

Psalms 18:12תהילים י״ח:י״ב

ים: קִ חָ י שְׁ בֵ יִם עָ כַת־מַ שְׁ כָּתוֹ חֶ יו סֻ יבוֹתָ בִ רוֹ סְ תְ ךְ סִ ת־חֹשֶׁ יָשֶׁ

He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים יח, יב.
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ושקל בפלס הרים

“And weighed the mountains in a scale,” the verse of the

passage in the discourse on Nitzavim that the text cites.

Isaiah 40:12ישעיהו מ׳:י״ב

ל קַ שָׁ ץ וְ אָרֶ שׁ עֲפַר הָ לִ כָל בַּשָּׁ ן וְ כֵּ ת תִּ זֶּרֶ יִם בַּ מַ שָׁ יִם וְ עֳלוֹ מַ שׇׁ ד בְּ דַ י־מָ מִ

נָיִם: מֹאזְ בָעוֹת בְּ ים וּגְ רִ לֶס הָ פֶּ בַּ
Who hath measured the waters in the hollow of his hand,

And meted out heaven with the span, And comprehended

the dust of the earth in a measure, And weighed the moun‐

tains in scales, And the hills in a balance?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יערוף כמטר לקחי

“My teaching shall drop like the rain.” Likchi is read as

“taking”: through the mitzvos one takes G-d Himself.

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ
ב: שֶׂ עֵ

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים לב, ב.
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רמ״ח . . אברין דמלכא

There the 248 commandments are called the 248 “limbs of

the King” because a limb is a drawing-down: as a limb

carries the soul’s life-force out from the head and mind

into the body, so the mitzvos draw the supernal holiness

and the higher Chochmah down upon us, through “Who

has sanctified us with His commandments.”
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נ׳ לעיל )נד, א(. ]כ[.
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מרחוק ה׳ נראה

“From afar Havayah appeared to me: I have loved you with

an everlasting love.” The answer from above to the sense

of distance.

Jeremiah 31:3ירמיהו ל״א:ג׳

ד: סֶ יךְ חָ תִּ כְ שַׁ ן מְ ל־כֵּ יךְ עַ תִּ בְ הַ אַהֲבַת עוֹלָם אֲ י וְ אָה לִ חוֹק ה׳ נִרְ רָ מֵ
’From afar the L-RD appeared unto me.’ ’Yea, I have loved

thee with an everlasting love; Therefore with affection have I

drawn thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ירמי׳ לא, ב.
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לבחי׳ המשכה עליונה זו דיערוף כמטר לקחי

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ביהל אור ע׳ שסח מציין ”דעיקר השמחה בישראל על ירידת גשמים זהו
מפני שזה מורה על בחי׳ ויבא כגשם לנו, עיין מזה בלקו״ת בד״ה האזינו
השמים דרוש הראשון בפי׳ יערוף כמטר לקחי, ואף דשם נתבאר דבחי׳ אהי׳

כטל לישראל זהו בחי׳ עליונה יותר מ״מ צ״ל ג״כ יערוף כמטר כו׳” ע״ש.
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הדם הוא הנפש
“For the blood is the soul.” The life of the soul spreads

through the limbs in the blood, as the Infinite Light

spreads in the mitzvos.

Deuteronomy 12:23דברים י״ב:כ״ג

ם־ נֶּפֶשׁ עִ לֹא־תֹאכַל הַ נָּפֶשׁ וְ ם הוּא הַ דָּ י הַ ם כִּ דָּ כֹל הַ י אֲ תִּ לְ בִ זַק לְ ק חֲ רַ
ר: שָׂ בָּ הַ

Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים יב, יג.

יערוף כמטר

“My teaching shall drop like the rain”; ya’arof is linked

with oref, the back of the neck.

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ
ב: שֶׂ עֵ

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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המכסה שמים בעבים

“Who covers the heavens with clouds.”

Psalms 147:8תהילים קמ״ז:ח׳

יר: צִ ים חָ רִ יחַ הָ מִ צְ מַּ ר הַ טָ ץ מָ ין לָאָרֶ כִ מֵּ ים הַ בִ עָ יִם בְּ מַ ה שָׁ כַסֶּ מְ הַ
Who covereth the heaven with clouds, Who prepareth rain

for the earth, Who maketh the mountains to spring with

grass.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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השמים שמים עילאין אינון דאשתמודען דאקרון שמא דקוב״ה

The Zohar on Ha’azinu: “the heavens” are the supernal

heavens, called the Name of the Holy One, blessed be He,

and “the earth” is the supernal earth.

Zohar, Idra Zuta 39:183–42:193-ספר הזהר, האדרא זוטא ל״ט:קפ״ג
מ״ב:קצ״ג
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ישת חשך סתרו
“He made darkness His hiding place,” here the supernal

Keser, called Arich Anpin.

Psalms 18:12תהילים י״ח:י״ב

ים: קִ חָ י שְׁ בֵ יִם עָ כַת־מַ שְׁ כָּתוֹ חֶ יו סֻ יבוֹתָ בִ רוֹ סְ תְ ךְ סִ ת־חֹשֶׁ יָשֶׁ
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וכמ״ש בזהר ס״פ ויקרא )דכ״ה סע״ב(

There the same Zohar at the end of Vayikra is cited on

“Drip down, O heavens, from above,” and “drip down” is

read like “My teaching shall drop like the rain,” which

refers to the Torah, through which life and kindness are

drawn down even to the lower worlds.
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ראה גם לקמן שה״ש כה, ג ובאוה״ת שה״ש כרך ב ע׳ שצה.
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ממעל ודאי מעתיקא קדישא קא אתייא ולא מההוא אתר דאקרי
שמים

The Zohar at the end of Vayikra: “from above” means from

Atika Kadisha, not from the place called “heavens.”

Zohar, Vayikra 65:435–66:445-ספר הזהר, ויקרא ס״ה:תל״ה

ס״ו:תמ״ה

Yet think not that this depends on the place called “heaven”,

for so it is written here “from above”; the rain in sooth

comes from “above”, from the Ancient Holy One, and not

from the place called Heaven.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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וז״ש במדרש פ׳ האזינו
Kehot’s marei makom for these words (its note is below).
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פ״י, ב.
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ידעתי כי כל אשר יעשה
“I know that whatever G-d does shall be forever.” The

Midrash on this verse is cited.

Ecclesiastes 3:14קהלת ג׳:י״ד

יף הוֹסִ ין לְ יו אֵ לָ עוֹלָם עָ יֶה לְ הְ ים הוּא יִ לֹקִ  אֱ ה הָ ר יַעֲשֶׂ י כׇּל־אֲשֶׁ י כִּ תִּ עְ יָדַ
נָיו: פָ לְּ אוּ מִ יִּרְ ה שֶׁ שָׂ ים עָ לֹקִ  אֱ הָ רֹעַ וְ גְ ין לִ נּוּ אֵ מֶּ וּמִ

I know that, whatsoever G-d doeth, it shall be for ever; noth‐

ing can be added to it, nor any thing taken from it; and G-d

hath so made it, that men should fear before Him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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גזר הקב״ה שיהיו השמים מקלסין אותו

The Midrash: G-d decreed that the heavens should praise

Him, and Moshe stood and silenced them with “Give ear, O

heavens.”

Kohelet Rabbah 3:14קוהלת רבה ג׳:י״ד

יב תִ כְ א הוּא דִ ה יָם, הֲדָ שָׁ ה יַבָּ שָׂ עָ ידוֹ וְ מִ לְ יד תַּ מִ לְ ע תַּ ישָׁ לִ ד אֱ מַ … עָ

רוּךְ דוֹשׁ בָּ קָּ זַר הַ ךְ גָּ ים וגו׳. כָּ ים גֵּבִ זֶּה גֵּבִ ל הַ נַּחַ שׂה הַ )מלכים ב ג, טז(: עָ

יִם מַ שָּׁ ר )תהלים יט, ב(: הַ מַ נֶּאֱ ין אוֹתוֹ, שֶׁ סִ לְ קַ יִם מְ מַ שָּׁ יוּ הַ הְ יִּ הוּא שֶׁ
ינוּ זִ אֲ ר )דברים לב, א(: הַ מַ נֶּאֱ ן, שֶׁ קָ תְּ שִׁ ה וְ ד משֶׁ מַ ל, עָ בוֹד אֵ ים כְּ רִ פְּ סַ מְ
חַ יָּרֵ ל הַ עַ שׁ וְ מֶ שֶּׁ ל הַ רוּךְ הוּא עַ דוֹשׁ בָּ קָּ זַר הַ ךְ גָּ ה וגו׳. כָּ רָ בֵּ דַ אֲ יִם וַ מַ שָּׁ הַ

בוֹאוֹ ד מְ שׁ עַ מֶ ח, שֶׁ רַ זְ מִּ ר )תהלים קיג, ג(: מִ מַ נֶּאֱ ין אוֹתוֹ, שֶׁ סִ לְּ קַ יוּ מְ הְ יִּ שֶׁ
ידוֹ … מִ לְ עַ תַּ ד יְהוֹשֻׁ מַ יב, עָ תִ לֵּל כְּ הַ ם ה׳, מְ לָּל שֵׁ הֻ מְ

“I know that everything that G-d does, it will be forever, one

cannot add to it, nor can one subtract from it; G-d did so, so

they would fear before Him” (Ecclesiastes 3:14). “I know that

everything that G-d does, it will be forever…” Rabbi Yehuda

ben Rabbi Simon said: It would have been fitting for Adam,

the first man, to have lived and endured forever. Why was

death imposed upon him? “G-d did so, so they would fear

before Him.” Rabbi Elazar said: From the beginning of the

creation …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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שיהיו השמים מקלסין אותו

The Midrash on Ha’azinu: G-d created heaven and earth

to praise Him, and when Moshe came he silenced them, as

it says “Give ear, O heavens.”

Devarim Rabbah 10:2דברים רבה י׳:ב׳

259

שיהיו השמים מקלסין אותו

The Midrash on Bereishis, chapter 5, which the text also

cites on this subject.

Bereshit Rabbah 5:5בראשית רבה ה׳:ה׳

… אמר רבי ירמיה בן אלעזר לא עם הים בלבד התנה הקדוש ברוך

הוא, אלא עם כל מה שנברא בששת ימי בראשית; הה״ד )ישעיה מה(
אני ידי נטו שמים וכל צבאם צויתי; מידי נטו שמים וכל צבאם צויתי:

צויתי את הים שיהיה נקרע לפני ישראל; צויתי את השמים ואת הארץ
שישתקו לפני משה, שנאמר, האזינו השמים וגו׳; צויתי את השמש
ואת הירח שיעמדו לפני יהושע, שנאמר )יהושע ו(, שמש בגבעון דום;
צויתי את העורבים שיכלכלו את אליהו, שנאמר )מלכים א יז(,

והעורבים מביאים לו וגו׳; צויתי את האור שלא תזיק …

Rabbi Yoḥanan said: The Holy One blessed be He stipulated

a condition with the sea [upon its creation] that it should

split before Israel. That is what is written: “The sea returned

to its power [le’eitano]” (Exodus 14:27), in accordance with

its condition [litna’o] that He stipulated with it. Rabbi

Yirmeya ben Elazar said: It is not only with the sea alone that

the Holy One blessed be He stipulated, but with everything

that was created during the six days of Creation. That is what

is written: “My hands stretched …

Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah,
2022 (CC-BY)
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השמים מספרים כבוד אל

“The heavens declare the glory of G-d.” The praise that

Moshe silenced.

Psalms 19:2תהילים י״ט:ב׳

: יעַ קִ רָ יד הָ גִּ יו מַ ה יָדָ עֲשֵׂ ל וּמַ בוֹד־אֵ ים כְּ רִ פְּ סַ יִם מְ מַ שָּׁ הַ
The heavens declare the glory of G-d, and the firmament

showeth His handiwork;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

261

האזינו השמים ואדברה
“Give ear, O heavens, and I will speak.” Moshe draws into

the heavens a light from above them.

Deuteronomy 32:1דברים ל״ב:א׳

י: י־פִ רֵ מְ ץ אִ אָרֶ ע הָ מַ שְׁ תִ ה וְ רָ בֵּ דַ אֲ יִם וַ מַ שָּׁ ינוּ הַ זִ אֲ הַ
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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חכם אינו מדבר בפני מי שגדול

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות ה, ז.
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החכם אינו מדבר בפני מי שגדול ממנו בחכמה

Among the seven traits of a wise man: he does not speak

before one greater than he in wisdom.

Pirkei Avot 5:7משנה אבות ה׳:ז׳

הוּא גָדוֹל י שֶׁ נֵי מִ פְ בֵּר בִּ דַ ינוֹ מְ כָם אֵ כָם. חָ חָ ה בֶ עָ בְ שִׁ גֹּלֶם וְ ים בַּ רִ בָ ה דְ עָ בְ שִׁ
יב, שִׁ הָ ל לְ הָ בְ ינוֹ נִ אֵ רוֹ, וְ י חֲבֵ רֵ בְ תוֹךְ דִּ נָס לְ כְ ינוֹ נִ אֵ יָן, וְ נְ מִ ה וּבְ מָ כְ חָ נּוּ בְ מֶּ מִ

ל אַחֲרוֹן אַחֲרוֹן, עַ אשׁוֹן וְ אשׁוֹן רִ ל רִ ר עַ אוֹמֵ כָה, וְ יב כַּהֲלָ שִׁ יָן וּמֵ נְ עִ ל כָּ שׁוֹאֵ
ן יהֶ לּוּפֵ חִ ת. וְ מֶ אֱ ל הָ ה עַ י, וּמוֹדֶ תִּ עְ מָ ר לֹא שָׁ ע, אוֹמֵ מַ לֹּא שָׁ ה שֶּׁ ל מַ עַ וְ

גֹּלֶם: בַּ
[There are] seven things [characteristic] in a clod, and seven

in a wise man: A wise man does not speak before one who is

greater than he in wisdom, And does not break into his fel‐

low’s speech; And is not hasty to answer; He asks what is rel‐

evant, and he answers to the point; And he speaks of the first

[point] first, and of the last [point] last; And concerning that

which he has not heard, he says: I have not heard; And he

acknowledges the truth. And the reverse …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
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הרעיפו שמים ממעל

“Drip down, O heavens, from above, and let the skies pour

down righteousness.” (The printed text reads “water” for

“heavens.”)

Isaiah 45:8ישעיהו מ״ה:ח׳

ה קָ דָ ע וּצְ רוּ־יֶשַׁ פְ יִ ץ וְ רֶ ח־אֶ תַּ פְ ק תִּ דֶ לוּ־צֶ זְּ ים יִ קִ חָ ל וּשְׁ עַ מַּ יִם מִ מַ יפוּ שָׁ עִ רְ הַ

יו: אתִ רָ י ה׳ בְּ נִ ד אֲ יחַ יַחַ מִ צְ תַ
Drop down, ye heavens, from above, and let the skies pour

down righteousness; let the earth open, that they may bring

forth salvation, and let her cause righteousness to spring up

together; I the L-RD have created it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ מה, ח.
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ששת ימים תאכל מצות

“Six days you shall eat matzos,” the verse of the discourse

the text cites.

Deuteronomy 16:8דברים ט״ז:ח׳

ה עֲשֶׂ יךָ לֹא תַ לֹקֶ  ת לַה׳ אֱ רֶ י עֲצֶ יעִ בִ שְּׁ יּוֹם הַ צּוֹת וּבַ ים תֹּאכַל מַ ת יָמִ שֶׁ שֵׁ
לָאכָה: מְ

Six days thou shalt eat unleavened bread; and on the sev‐

enth day shall be a solemn assembly to the L-RD thy G-d;

thou shalt do no work therein.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תורה צוה לנו משה מורשה

“Moshe commanded us the Torah, an inheritance of the

congregation of Jacob,” the verse of the explanation the

text cites on “He causes the rain to fall.”

Deuteronomy 33:4דברים ל״ג:ד׳

לַּת יַעֲקֹב: הִ ה קְ שָׁ ה מוֹרָ נוּ מֹשֶׁ וָּה־לָ ה צִ תּוֹרָ
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Moses commanded us a law, An inheritance of the congrega‐

tion of Jacob.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

דק״ש כתיב האזינו השמים אוף הכא שמע ישראל וכולא חד מלה
הוא

The Zohar on Va’eschanan: it is written “Give ear, O heav‐

ens,” and here “Hear, O Israel,” and it is all one matter.

Zohar, Vaetchanan 8:55–60ספר הזהר, ואתחנן ח׳:נ״ה-ס׳

HEAR, ISRAEL. R. Yesa said: ‘This is the patriarch Israel.’ R.

Isaac said: ‘ “Israel” here has the same meaning as “heav‐

ens” in the verses “Hear, O heavens” (Isa. 1, 2), and “Give

ear, O heavens” (Deut. 32, 1). “The L-rd” here indicates the

starting-point of all, in the radiance of the Holy Ancient One,

and this is what is called “Father”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ישת חשך סתרו

“He made darkness His hiding place,” the supernal dark‐

ness above the light of Chochmah.

Psalms 18:12תהילים י״ח:י״ב

ים: קִ חָ י שְׁ בֵ יִם עָ כַת־מַ שְׁ כָּתוֹ חֶ יו סֻ יבוֹתָ בִ רוֹ סְ תְ ךְ סִ ת־חֹשֶׁ יָשֶׁ

He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואד יעלה מן הארץ

“A mist would go up from the earth,” the arousal from

below.

Genesis 2:6בראשית ב׳:ו׳

ה: מָ דָ אֲ נֵי הָ ת־כׇּל־פְּ ה אֶ קָ שְׁ הִ ץ וְ אָרֶ ן־הָ ד יַעֲלֶה מִ אֵ וְ
but there went up a mist from the earth, and watered the

whole face of the ground.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי שכן עליו הענן
“Moshe could not enter the Tent of Meeting, for the cloud

rested upon it.” The text refers to its discussion of this

cloud.

Exodus 40:35שמות מ׳:ל״ה

לֵא בוֹד ה׳ מָ נָן וּכְ עָ יו הֶ לָ ן עָ כַ י־שָׁ ד כִּ ל מוֹעֵ ל־אֹהֶ ה לָבוֹא אֶ לֹא־יָכֹל מֹשֶׁ  וְ
ן: כָּ שְׁ מִּ ת־הַ אֶ

And Moses was not able to enter into the tent of meeting, be‐

cause the cloud abode thereon, and the glory of the L-RD

filled the tabernacle.—

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הוי׳ אלקינו הוי׳ אחד

“Hear, O Israel: Havayah is our G-d, Havayah is One.”

Deuteronomy 6:4דברים ו׳:ד׳

ד: חָ ינוּ ה׳ אֶ לֹקֵ  ל ה׳ אֱ אֵ רָ ע יִשְׂ מַ שְׁ

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עם קשה עורף הוא

The Midrash on Ki Sisa: you might think “stiff-necked” is

said in disparagement, but it is in their praise.

Shemot Rabbah 42:9שמות רבה מ״ב:ט׳

ויאמר ה׳ אל משה ראיתי את העם הזה - מהו והנה עם קשה עורף הוא?
אמר ר׳ יהודה בן פולויה בשם רבי מאיר: ראוים הן להערף. אמר רב
יקים: שלושה חצופים הם: חצוף בחיה, כלב. בעוף, תרנגול. ובאומות

- ישראל. אמר ר׳ יצחק בר רדיפא בשם ר׳ אמי: אתה סבור שהוא

לגנאי ואינו אלא לשבחן, או יהודי, או צלוב. אמר רבי אבין: עד עכשיו
קורין את ישראל בחוצה לארץ: האומה של קשה עורף. אמר רב נחמן:
תדע לך, שהם קשים. כשבא הקב״ה ליתן להם את התורה, מה כתיב

בהם )שמות …

“The L-rd said to Moses: I have seen this people and, be‐

hold, it is a stiff-necked people” (Exodus 32:9). “The L-rd

said to Moses: I have seen this people, [and behold, it is a

stiff-necked people]” (Exodus 32:9) – what is, “behold, it is a

stiff-necked people”? Rabbi Yehuda ben Polvaya said in the

name of Rabbi Meir: They were deserving of being behead‐

ed. Rav Yakim said: There are three impudent ones. The

most impudent among the beasts is the dog; among the

birds, the rooster; and among the nations, …

Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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כי עם קשה עורף הוא וסלחת

Moshe’s prayer after the sin of the Golden Calf: “for it is a

stiff-necked people, and forgive our iniquity.”

Exodus 34:9שמות ל״ד:ט׳

ם־ י עַ נוּ כִּ בֵּ רְ קִ דֹ־נָי בְּ ־נָא אֲ ךְ דֹ־נָי יֵלֶ ינֶיךָ אֲ עֵ ן בְּ י חֵ צָאתִ ם־נָא מָ ר אִ יֹּאמֶ וַ
נוּ: תָּ לְ חַ נוּ וּנְ אתֵ טָּ חַ נֵנוּ וּלְ וֺ עֲ תָּ לַ חְ לַ סָ ף הוּא וְ ה־עֹרֶ שֵׁ קְ

And he said: ‘If now I have found grace in Thy sight, O L-rd,

let the L-rd, I pray Thee, go in the midst of us; for it is a stiff‐

necked people; and pardon our iniquity and our sin, and

take us for Thine inheritance.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות לד, ט.
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דאיתא במדרש דקשה עורף לשבת קאמר

The note refers to Torah Ohr for the Midrash that “stiff-

necked” is said in praise.

K E H O T ’ S  N O T E

שמו״ר ספמ״ב. וראה בתו״א קכג, ב.
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ואד יעלה

The Raaya Mehemna on Tzav, cited in the text on “a mist

went up from the earth.”

Zohar, Tzav 5:48–49ספר הזהר, צו ה׳:מ״ח-מ״ט
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תזל כטל
“My speech shall distill like the dew,” the higher flow ex‐
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plained in section 6.

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ

ב: שֶׂ עֵ
My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

לא עם הארץ חסיד ולא בור ירא חטא
Hillel’s saying, “A boor cannot be sin-fearing, nor can an

unlearned person be pious,” quoted here in reverse order.

Pirkei Avot 2:5משנה אבות ב׳:ה׳

ן יְשָׁ בַּ לֹא הַ יד, וְ סִ ץ חָ אָרֶ ם הָ לֹא עַ א, וְ טְ א חֵ ין בּוּר יְרֵ ר, אֵ יָה אוֹמֵ הוּא הָ
ין אֵ קוֹם שֶׁ מָ ים. וּבְ כִּ חְ ה מַ חוֹרָ סְ בֶּה בִ רְ מַּ לֹא כָל הַ ד, וְ לַמֵּ ן מְ דָ פְּ קַּ לֹא הַ ד, וְ לָמֵ

ישׁ: יוֹת אִ הְ ל לִ דֵּ תַּ שְׁ ים, הִ נָשִׁ אֲ
He used to say: A brute is not sin-fearing, nor is an ignorant

person pious; nor can a timid person learn, nor can an im‐

patient person teach; nor will someone who engages too

much in business become wise. In a place where there are

no men, strive to be a man.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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ורב חסד

From the Thirteen Attributes: “abundant in kindness and

truth.”

Exodus 34:6שמות ל״ד:ו׳

ד סֶ ב־חֶ רַ יִם וְ ךְ אַפַּ רֶ נּוּן אֶ חַ חוּם וְ ל רַ א ה׳ ה׳ אֵ רָ קְ יִּ נָיו וַ ל־פָּ יַּעֲבֹר ה׳ עַ וַ
ת: מֶ אֱ וֶ

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות לד, ו.
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לא ע״ה חסיד ולא בור ירא חטא

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות ב, ה )בשינוי סדר(.
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בביאור ע״פ וקבל היהודים

That explanation teaches that the mitzvos, the 248

“limbs,” are vessels for the Sefiros, and that through doing

them the lights are drawn into the vessels; where there is

no vessel, the light withdraws to its source.

K E H O T ’ S  N O T E

תו״א צז, ב.
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וקבל היהודים
“And the Jews undertook to do as they had begun,” the

verse of the explanation the text cites.

Esther 9:23אסתר ט׳:כ״ג

ם: יהֶ לֵ כַי אֲ דֳּ רְ ב מׇ ר־כָּתַ שֶׁ ת אֲ אֵ לּוּ לַעֲשׂוֹת וְ חֵ ר־הֵ שֶׁ ת אֲ ים אֵ יְּהוּדִ בֵּל הַ קִ וְ

And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לא עם הארץ . . ולכן מתלבש בחכמה תחלה

Or HaTorah refers to this passage: the supernal kindness

of “abundant in kindness” shines only through

Chochmah, which is the Torah, as is explained there on

“the remnant of His inheritance.”

K E H O T ’ S  N O T E

”ועמ״ש בד״ה האזינו השמים דרוש הראשון ספ״ה בענין ולא עם הארץ חסיד
מפני שבחי׳ חסד עילאה שהוא בחי׳ ורב חסד אינו מאיר אלא בבחי׳ חכמה
דוקא שהיא התורה, וזהו ע״ד שביאר כאן רבינו ז״ל ]באוה״ת שם[ בענין
לשארית נחלתו שבבחי׳ זו דוקא מאיר ורב חסד” — אוה״ת בראשית כרך א

צ, ב.
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תלת קשרין קוב״ה אורייתא וישראל

“Three are bound together: the Holy One, blessed be He,

the Torah and Israel.” The Torah is the bond between

Israel and G-d.

Zohar III, 73aזח״ג עג, א
K E H O T ’ S  N O T E

ראה זח״ג עג, א.
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האזינו השמים

“Give ear, O heavens,” read here as the Written Torah.

Deuteronomy 32:1דברים ל״ב:א׳

י: י־פִ רֵ מְ ץ אִ אָרֶ ע הָ מַ שְׁ תִ ה וְ רָ בֵּ דַ אֲ יִם וַ מַ שָּׁ ינוּ הַ זִ אֲ הַ
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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רע״ק הי׳ דורש על כל קוץ וקוץ

Moshe saw that Rabbi Akiva would expound heaps upon

heaps of laws from every crownlet of the letters.

Menachot 29b:3–4מנחות כ״ט ב:ג׳-ד׳

אמר רב יהודה אמר רב בשעה שעלה משה למרום מצאו להקב״ה

שיושב וקושר כתרים לאותיות אמר לפניו רבש״ע מי מעכב על ידך
אמר לו אדם אחד יש שעתיד להיות בסוף כמה דורות ועקיבא בן יוסף
שמו שעתיד לדרוש על כל קוץ וקוץ תילין תילין של הלכות אמר לפניו
רבש״ע הראהו לי אמר לו חזור לאחורך הלך וישב בסוף שמונה שורות
ולא היה יודע מה הן אומרים תשש כחו כיון שהגיע לדבר אחד אמרו לו

תלמידיו רבי מנין לך אמר להן הלכה למשה מסיני נתיישבה דעתו
Wikisource Talmud Bavli (CC-BY-SA)

K E H O T ’ S  N O T E

מנחות כט, ב.
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ידבר עמים תחתינו

“He shall lead peoples under us.” The verb dibber is read
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P A R A G R A P H  2 5

as leading and drawing.

Psalms 47:4תהילים מ״ז:ד׳

ינוּ: לֵ גְ ת רַ חַ ים תַּ מִּ אֻ ינוּ וּלְ תֵּ חְ ים תַּ מִּ בֵּר עַ יַדְ

He subdueth peoples under us, and nations under our feet.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים מז, ד.

האזינו השמים ותשמע הארץ

“Give ear, O heavens … and let the earth hear,” the

Written and the Oral Torah.

Deuteronomy 32:1דברים ל״ב:א׳

י: י־פִ רֵ מְ ץ אִ אָרֶ ע הָ מַ שְׁ תִ ה וְ רָ בֵּ דַ אֲ יִם וַ מַ שָּׁ ינוּ הַ זִ אֲ הַ
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יערוף כמטר לקחי

“My teaching shall drop like the rain,” the love drawn

down through the Torah.

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ

ב: שֶׂ עֵ
My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תלת קשרין מתקשראן דא בדא קוב״ה ואורייתא וישראל

“Three bonds are bound one to another: the Holy One,

blessed be He, the Torah and Israel.”

Zohar, Achrei Mot 49:296–50:305-ספר הזהר, אחרי מות מ״ט:רצ״ו
נ׳:ש״ה

And Israel themselves are in two grades, corresponding to

the two grades of the Torah, the disclosed and the undis‐

closed. To all who have been circumcised and stamped with

the holy impress, we impart those things in the Torah which

are on the surface, the letters and the plain contents and the

precepts, and no more. This is indicated in the words, “He

telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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כי עמך מקור חיים

“For with You is the source of life,” the verse of the dis‐

course the text cites.

Psalms 36:10תהילים ל״ו:י׳

ה־אוֹר: אֶ ךָ נִרְ אוֹרְ יִּים בְּ קוֹר חַ ךָ מְ מְּ י־עִ כִּ

For with Thee is the fountain of life; In Thy light do we see

light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

291

המשפילי לראות בשמים ובארץ

“Who lowers Himself to look upon the heavens and the

earth.”

Psalms 113:6תהילים קי״ג:ו׳

ץ: יִם וּבָאָרֶ מַ שָּׁ אוֹת בַּ רְ י לִ ילִ פִּ שְׁ מַּ הַ

That looketh down low Upon heaven and upon the earth?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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השקיפה ממעון קדשך מן השמים

“Look down from Your holy dwelling, from the heavens,

and bless Your people Israel.”

Deuteronomy 26:15דברים כ״ו:ט״ו

ת אֵ ל וְ אֵ רָ ת־יִשְׂ ךָ אֶ מְּ ת־עַ ךְ אֶ רֵ יִם וּבָ מַ שָּׁ ן־הַ ךָ מִ שְׁ דְ עוֹן קׇ מְּ יפָה מִ קִ שְׁ הַ

בָשׁ: לָב וּדְ ץ זָבַת חָ רֶ ינוּ אֶ בֹתֵ אֲ תָּ לַ עְ בַּ שְׁ ר נִ נוּ כַּאֲשֶׁ ה לָ תָּ ר נָתַ ה אֲשֶׁ מָ דָ אֲ הָ
Look forth from Thy holy habitation, from heaven, and bless

Thy people Israel, and the land which Thou hast given us, as

Thou didst swear unto our fathers, a land flowing with milk

and honey.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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השמים כסאי והארץ הדום רגלי

“The heavens are My throne and the earth is My

footstool.”

Isaiah 66:1ישעיהו ס״ו:א׳

י נוּ־לִ בְ ר תִּ יִת אֲשֶׁ י־זֶה בַ י אֵ לָ גְ ץ הֲדֹם רַ אָרֶ הָ י וְ אִ סְ יִם כִּ מַ שָּׁ ר ה׳ הַ כֹּה אָמַ
י: תִ נוּחָ קוֹם מְ י־זֶה מָ אֵ וְ

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אהיה כטל

“I will be like the dew to Israel,” G-d’s answer.

Hosea 14:6הושע י״ד:ו׳

נוֹן: בָ יו כַּלְּ שָׁ רָ יַךְ שׇׁ נָּה וְ ח כַּשּׁוֹשַׁ רַ פְ ל יִ אֵ רָ יִשְׂ ל לְ יֶה כַטַּ הְ אֶ

I will be as the dew unto Israel; He shall blossom as the lily,

And cast forth his roots as Lebanon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שיבא כגשם

“And He will come to us like the rain,” the request that

comes first.

Hosea 6:3הושע ו׳:ג׳

קוֹשׁ לְ מַ נוּ כְּ ם לָ יָבוֹא כַגֶּשֶׁ ר נָכוֹן מֹצָאוֹ וְ חַ שַׁ ת־ה׳ כְּ ת אֶ עַ דַ פָה לָ דְּ ה נִרְ עָ נֵדְ וְ
ץ: ה אָרֶ יוֹרֶ

And let us know, eagerly strive to know the L-RD, His going

forth is sure as the morning; And He shall come unto us as

the rain, As the latter rain that watereth the earth.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ה׳ צלך

“Havayah is your guardian; Havayah is your shade at your
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right hand.”

Psalms 121:5תהילים קכ״א:ה׳

: ינֶךָ מִ ל־יַד יְ ךָ עַ לְּ ךָ ה׳ צִ רֶ ה׳ שֹׁמְ

The L-RD is thy keeper; The L-RD is thy shade upon thy

right hand.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קכא, ה.

ובצל ידי כסיתך

“And I have put My words in your mouth, and in the shad‐

ow of My hand I have covered you, to plant the heavens

and lay the foundations of the earth, and to say to Zion,

You are My people.”

Isaiah 51:16ישעיהו נ״א:ט״ז

לֵאמֹר ץ וְ יסֹד אָרֶ לִ יִם וְ מַ טֹעַ שָׁ נְ יךָ לִ יתִ סִּ י כִּ ל יָדִ צֵ יךָ וּבְ פִ י בְּ רַ בָ ם דְּ וָאָשִׂ
ה: י־אָתָּ מִּ יּוֹן עַ צִ לְ

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav‐

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נא, טז.
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וימינו תחבקני

“His left hand is under my head, and his right hand em‐

braces me.”

Song of Songs 2:6שיר השירים ב׳:ו׳

י: נִ קֵ בְּ חַ ינוֹ תְּ ימִ י וִ רֹאשִׁ ת לְ חַ מֹאלוֹ תַּ שְׂ
Let his left hand be under my head, And his right hand em‐

brace me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וסוכה תהי׳ לצל יומם

“And a sukkah shall be for a shade by day from the heat.”

Isaiah 4:6ישעיהו ד׳:ו׳

ר: טָ מָּ ם וּמִ זֶּרֶ תּוֹר מִ סְ מִ ה וּלְ סֶ חְ מַ ב וּלְ חֹרֶ ם מֵ ל־יוֹמָ צֵ יֶה לְ הְ כָּה תִּ סֻ וְ
And there shall be a pavilion for a shadow in the day-time

from the heat, and for a refuge and for a covert from storm

and from rain.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ ד, ו.
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יבננו ויטללנו

Of the Fountain Gate: “he built it and covered it.”

Nehemiah 3:15נחמיה ג׳:ט״ו

נֶנּוּ בְ פָּה הוּא יִ צְ מִּ ךְ הַ לֶ ר פֶּ ן־כׇּל־חֹזֶה שַׂ לּוּן בֶּ יק שַׁ זִ חֱ ן הֶ יִ עַ ר הָ עַ ת שַׁ אֵ וְ
גַן־ לַח לְ שֶּׁ כַת הַ רֵ ת בְּ ת חוֹמַ אֵ יו וְ יחָ רִ יו וּבְ לָ עֻ נְ יו מַ תֹתָ לְ יד דַּ יַעֲמִ נּוּ וְ לֶ לְ יטַ וִ

יד: וִ יר דָּ עִ דוֹת מֵ יּוֹרְ עֲלוֹת הַ מַּ ד־הַ עַ ךְ וְ לֶ מֶּ הַ
And the fountain gate repaired Shallun the son of Colhozeh,

the ruler of the district of Mizpah; he built it, and covered it,

and set up the doors thereof, the bolts thereof, and the bars

thereof, and the wall of the pool of Shelah by the king’s gar‐

den, even unto the stairs that go down from the city of

David.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תזל כטל

“My speech shall distill like the dew,” the flow from above

that comes of itself.

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ
ב: שֶׂ עֵ

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואשים דברי בפיך

The Zohar on Tzav, also cited in the text on this verse.

Zohar, Tzav 25:178–29:187ספר הזהר, צו כ״ה:קע״ח-כ״ט:קפ״ז

As R. Eleazar was once going from Cappadocia to Lydda, ac‐

companied by R. Jose and R. Hizkiah, he began to discourse

thus: ‘It is written, “And I have put my words in thy mouth

and have covered thee in the shadow of my hand” (Isa. 51,

16). We have been taught’, he said, ‘that if a man studies the

words of the Torah and ever has them on his lips, G-d pro‐

tects him and the Shekinah spreads her wings over him; nay

more, he supports the world and G-d rejoices …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ופי יגיד תהלתך

“O G-d, open my lips, and my mouth shall declare Your

praise.”

Psalms 51:17תהילים נ״א:י״ז

: ךָ לָּתֶ הִ יד תְּ י יַגִּ ח וּפִ תָּ פְ י תִּ תַ פָ דֹ־נָי שְׂ אֲ
O L-rd, open Thou my lips; and my mouth shall declare Thy

praise.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים נא, יז.

304

ואשים דברי בפיך ובצל ידי כסיתיך

The Zohar at the beginning of Bereishis, cited in the text,

on this verse.

Zohar, Introduction 10:56–11:64ספר הזהר, הקדמה י׳:נ״ו-י״א:ס״ד
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אין הטל נפסק

The Talmud teaches that dew and winds are never with‐

held, so one need not mention them in prayer.

Taanit 3aתענית ג׳ א
K E H O T ’ S  N O T E

תענית ג, א.

306

אלא עד מקור נשמות ישראל ומזליהם העליון

The note refers back to the opening paragraph of this

maamar, where the soul’s four stages of descent are ex‐
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plained and its root that remains above is called mazal.

K E H O T ’ S  N O T E

ראה לעיל עא, ג. לקמן שה״ש טז, ד ובמ״מ בענין אין מזל לישראל.

טלא דבדולחא

There “the crystalline dew” is placed above the whole

chain of descent, in the Gulgalta, like the moisture of the

brain: it is never withheld by sin, because it does not de‐

pend on an arousal from below, and this is “I will be like

the dew to Israel.” It rests below of itself when there is

wholeness below.

K E H O T ’ S  N O T E

ועל״ק שה״ש )לה, סע״ד(. ]כ[.

308

אורות

The second passage in the first volume of the Zohar that

the text cites on “the dew of lights.”

Zohar, Vayechi 43:462–45:469ספר הזהר, ויחי מ״ג:תס״ב-מ״ה:תס״ט
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כי טל אורות טלך
“For Your dew is the dew of lights, and the earth shall give

forth the dead,” a verse of the Resurrection.

Isaiah 26:19ישעיהו כ״ו:י״ט

ץ ךָ וָאָרֶ לֶּ ל אוֹרֹת טַ י טַ ר כִּ פָ נֵי עָ נוּ שֹׁכְ נְּ רַ יצוּ וְ קִ י יְקוּמוּן הָ לָתִ בֵ יךָ נְ תֶ יוּ מֵ חְ יִ
יל: פִּ ים תַּ אִ פָ רְ

Thy dead shall live, my dead bodies shall arise— Awake and

sing, ye that dwell in the dust— For Thy dew is as the dew of

light, And the earth shall bring to life the shades.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מאינון נהורין עילאין דנהרין לעילא

The Zohar explains “lights” as the supernal lights that

shine above.

Zohar, Chayei Sara 17:133–19:205-ספר הזהר, חיי שרה י״ז:קל״ג
י״ט:ר״ה

When the soul is on its descent again, all those malignant

bands are eager to meet it in order to obtain from it that in‐

formation, in exchange for which they impart to it many

other things. But the one thing it learnt from the holy angels

is to those other things as grain to chaff. This is a rare privi‐

lege for one whose soul is still in this world. Similar adven‐

tures await the souls when they altogether leave the body to

depart from this world. In their attempt to soar …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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נהורא דחוורתא דעתיקא
The Zohar (Idra Rabba): “lights” is the light of the white‐

ness of Atika.

Zohar, Idra Rabba 3:14–6:25ספר הזהר, האדרא רבא ג׳:י״ד-ו׳:כ״ה
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ועינו כעין הבדולח

Of the manna: “and its appearance was like the appear‐

ance of bedolach.”

Numbers 11:7במדבר י״א:ז׳

דֹלַח: בְּ ין הַ עֵ ינוֹ כְּ עֵ ע־גַּד הוּא וְ רַ זְ ן כִּ מָּ הַ וְ

Now the manna was like coriander seed, and the appearance

thereof as the appearance of bdellium.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נוצר חסד ונקה

From the Thirteen Attributes of Mercy: “He preserves

kindness for thousands … and He cleanses.” These are the

two mazalos.

Exodus 34:7שמות ל״ד:ז׳

ן אָבוֹת וֺ ד עֲ ה פֹּקֵ נַקֶּ ה לֹא יְ נַקֵּ אָה וְ טָּ חַ ע וְ שַׁ פֶ ן וָ וֺ א עָ ים נֹשֵׂ פִ לָ אֲ ד לָ סֶ ר חֶ נֹצֵ
ים: עִ בֵּ ל־רִ עַ ים וְ שִׁ לֵּ ל־שִׁ ים עַ נִ נֵי בָ ל־בְּ עַ ים וְ נִ ל־בָּ עַ

keeping mercy unto the thousandth generation, forgiving

iniquity and transgression and sin; and that will by no

means clear the guilty; visiting the iniquity of the fathers

upon the children, and upon the children’s children, unto

the third and unto the fourth generation.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויתן לך האלקים

Isaac’s blessing to Jacob: “May G-d give you of the dew of

the heavens.”

Genesis 27:28בראשית כ״ז:כ״ח

ירֹשׁ: תִ ן וְ גָ רֹב דָּ ץ וְ אָרֶ נֵּי הָ מַ שְׁ יִם וּמִ מַ שָּׁ ל הַ טַּ ים מִ לֹקִ  אֱ ךָ הָ ן־לְ יִתֶּ וְ
So G-d give thee of the dew of heaven, And of the fat places

of the earth, And plenty of corn and wine.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית כז, כח.
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הזה עליהם מי חטאת

The purification of the Levites: “Sprinkle upon them wa‐

ters of purification.”

Numbers 8:7במדבר ח׳:ז׳

ל־כׇּל־ ר עַ עַ ירוּ תַ עֱבִ הֶ את וְ טָּ י חַ ם מֵ יהֶ זֵּה עֲלֵ ם הַ הֲרָ טַ ם לְ הֶ ה לָ עֲשֶׂ כֹה־תַ וְ
רוּ: הָ טֶּ הִ ם וְ יהֶ דֵ גְ סוּ בִ בְּ כִ ם וְ רָ שָׂ בְּ

And thus shalt thou do unto them, to cleanse them: sprinkle

the water of purification upon them, and let them cause a

razor to pass over all their flesh, and let them wash their

clothes, and cleanse themselves.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שיורי טלא דבדולחא

The Zohar on Tazria: the waters of purification sprinkled

on the Levites are the remnants of the crystalline dew.

Zohar, Tazria 24:123–25:134ספר הזהר, תזריע כ״ד:קכ״ג-כ״ה:קל״ד
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באגה״ק ד״ה למה נסמכה

The note identifies the letter in Iggeres HaKodesh cited in

the text, on why the death of Miriam is juxtaposed with the

Red Heifer.
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סי׳ כח. וראה המשך מים רבים תרל״ו פרק קעד.
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להיות תחיית המתים . . עצמיות טל

At Sinai the souls of Israel left them, and G-d brought

down the dew with which He will revive the dead in the

Future, and revived them.

Shabbat 88b:6שבת פ״ח ב:ו׳

לוּ? — יבְּ יאַךְ קִ י הֵ נִ יבּוּר שֵׁ ן, דִּ תָ מָ שְׁ ה נִ תָ אשׁוֹן יָצְ יבּוּר רִ דִּ מִּ ר שֶׁ אַחַ … וּמֵ

בוֹת דָ ם נְ ר: ״גֶּשֶׁ מַ נֶּאֱ ם, שֶׁ יָה אוֹתָ חְ הֶ ים וְ תִ חֲיוֹת בּוֹ מֵ הַ יד לְ תִ עָ ל שֶׁ יד טַ הוֹרִ
י: כׇּל וִ ן לֵ עַ בֶּ י יְהוֹשֻׁ בִּ ר רַ אָמַ הּ״. וְ תָּ ה כוֹנַנְ אָה אַתָּ נִלְ ךָ וְ ים נַחֲלָתְ לֹקִ  יף אֱ נִ תָּ
נֵים ן שְׁ יהֶ חוֹרֵ ל לַאֲ אֵ רָ רוּ יִשְׂ זְ רוּךְ הוּא חָ דוֹשׁ בָּ קָּ י הַ פִּ יָּצָא מִ יבּוּר שֶׁ דִ יבּוּר וְ דִּ
בָאוֹת י צְ כֵ אֲ לְ ר: ״מַ מַ נֶּאֱ ן, שֶׁ ין אוֹתָ דִּ דַ ת מְ רֵ שָּׁ י הַ כֵ אֲ לְ יוּ מַ הָ יל וְ ר מִ שָׂ עָ

דּוּן״. דַ לָּא ״יְ דֹּדוּן״, אֶ י ״יִ רֵ יקְ דֹּדוּן״ — אַל תִּ דֹּדוּן יִ יִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ראה שבת פח, ב. אוה״ת מג״א ע׳ קפב. )הוצאת תש״נ(.
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The Talmud speaks of “this beam of the covering,” using

the root of tal for the roofing of a sukkah.

Sukkah 31a:9סוכה ל״א א:ט׳

א, תָּ נְ קַּ נַן תַּ בָּ י לַקהּ רַ דִ בְ זוּלָה, עָ גְ א דִּ תָּ לְ לַּ טַ מְ א דִ שׁוּרָ אי כְּ ינָא: הַ בִ ר רָ אָמַ

ישׁ. רִ נַת מָ קָּ שּׁוּם תַּ מִ
Ravina said, "This is like a beam of a Sukkah, and the Sages

make a fix for it because of the Statute of the Beam [that

stolen beams built into houses do not need to be removed,

but should rather have their value paid]."

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
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Lot’s words: “for they have come under the shadow of my

roof.” Onkelos renders it betelal.

Genesis 19:8בראשית י״ט:ח׳

עֲשׂוּ יכֶם וַ לֵ ן אֲ הֶ תְ יאָה־נָּא אֶ ישׁ אוֹצִ עוּ אִ לֹא־יָדְ ר  נוֹת אֲשֶׁ י בָ תֵּ י שְׁ נֵּה־נָא לִ הִ
ל צֵ ן בָּאוּ בְּ ל־כֵּ י־עַ בָר כִּ עֲשׂוּ דָ ל אַל־תַּ אֵ ים הָ נָשִׁ אֲ ק לָ ינֵיכֶם רַ עֵ ן כַּטּוֹב בְּ הֶ לָ

י: תִ קֹרָ
Behold now, I have two daughters that have not known man;

let me, I pray you, bring them out unto you, and do ye to

them as is good in your eyes; only unto these men do noth‐

ing; forasmuch as they are come under the shadow of my

roof.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואהיה אצלו אמון

Wisdom speaks: “And I was with Him as a nursling, and I

was His delight day by day.”

Proverbs 8:30משלי ח׳:ל׳

ת: כׇל־עֵ נָיו בְּ פָ ת לְ קֶ חֶ שַׂ ים יוֹם יוֹם מְ עֲשׁוּעִ יֶה שַׁ הְ אֶ לוֹ אָמוֹן וָ צְ יֶה אֶ הְ אֶ וָ
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אחור וקדם צרתני

“Behind and before You have formed me, and You have

laid Your hand upon me.” The two levels, “back” and

“front,” of the supernal will.

Psalms 139:5תהילים קל״ט:ה׳

כָה: י כַּפֶּ לַ ת עָ שֶׁ י וַתָּ נִ תָּ רְ ם צַ דֶ קֶ אָחוֹר וָ

Thou hast hemmed me in behind and before, And laid Thy

hand upon me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ותזל כטל

“My teaching shall drop like the rain, my speech shall dis‐

till like the dew,” the “back” and the “front” of the super‐

nal will.

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ
ב: שֶׂ עֵ

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תזל כטל

The Zohar on Vayakhel, cited in the text on “shall distill

like the dew.”

Zohar, Vayakhel 24:297–308ספר הזהר, ויקהל כ״ד:רצ״ז-ש״ח
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בביאור ע״פ צאינה וראינה )בפ׳ קדושים(
the passage shares nothing with the note

Song of Songs 2:4שיר השירים ב׳:ד׳

י אַהֲבָה: לַ לוֹ עָ גְ דִ ן וְ יָּיִ ית הַ ל־בֵּ י אֶ יאַנִ הֱבִ
He hath brought me to the banqueting-house, And his ban‐

ner over me is love.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נדפס להלן בדרושי שה״ש כב, ב ואילך. )ונמצא בכת״י מס׳ 4 )שהוא
מהדו״ק מלקו״ת ויקרא( בין דרושי פ׳ קדושים. וראה גם בהנסמן להלן
ברשימת הכתבי-יד לד״ה צאו״ר. ולהלן ובהמ״מ לסוכות פא, ד. שה״ש ב,

ד. לעיל פינחס עט, ד. מסעי צה, ב. ועוד(.

326

צאינה וראינה

“Go out and see, O daughters of Zion,” the verse of the ex‐

planation the text cites.

Song of Songs 3:11שיר השירים ג׳:י״א

יוֹם מּוֹ בְּ ה־לּוֹ אִ רָ טְּ עִ ה שֶׁ רָ עֲטָ לֹמֹה בָּ  ךְ שְׁ לֶ מֶּ יּוֹן בַּ נוֹת צִ ינָה בְּ אֶ נָה וּרְ אֶ צְ
בּוֹ: ת לִ חַ מְ יוֹם שִׂ נָּתוֹ וּבְ חֲתֻ

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שראשי נמלא טל

“I sleep, but my heart is awake … for my head is filled with

dew.”

Song of Songs 5:2שיר השירים ה׳:ב׳

י תִ מָּ י תַ י יוֹנָתִ יָתִ עְ י רַ חֹתִ י אֲ י־לִ חִ תְ ק פִּ י דוֹפֵ ר קוֹל דּוֹדִ י עֵ בִּ לִ נָה וְ י יְשֵׁ נִ אֲ
יְלָה: י לָ יסֵ סִ י רְ וֻצּוֹתַ ל קְ לָא־טָ מְ י נִ רֹּאשִׁ שֶׁ

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ונוזלים מן לבנון

“And flowing streams from Lebanon,” linked to mazal and

the hidden source of Chochmah.

Song of Songs 4:15שיר השירים ד׳:ט״ו

נוֹן: בָ ן־לְ ים מִ לִ נֹזְ יִּים וְ יִם חַ ר מַ אֵ ים בְּ יַן גַּנִּ עְ מַ
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שהרוח תשוב אל האלהים אשר נתנה

The spirit’s return to its source, the essence of teshuvah.

Ecclesiastes 12:7קהלת י״ב:ז׳

נָהּ: תָ ר נְ ים אֲשֶׁ לֹקִ  אֱ ל־הָ שׁוּב אֶ רוּחַ תָּ הָ יָה וְ הָ שֶׁ ץ כְּ אָרֶ ל־הָ ר עַ פָ עָ יָשֹׁב הֶ וְ
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עד יעבור עמך הוי׳
“Until Your people pass over, Havayah,” read as passing

beyond the level of Havayah.

Exodus 15:16שמות ט״ו:ט״ז

ד־ ךָ ה׳ עַ מְּ ד־יַעֲבֹר עַ ן עַ מוּ כָּאָבֶ דְּ ךָ יִ רוֹעֲ דֹל זְ גְ ד בִּ חַ פַ ה וָ תָ ימָ ם אֵ יהֶ פֹּל עֲלֵ תִּ
: יתָ נִ ם־זוּ קָ יַעֲבֹר עַ

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובחרת בחיים

“And you shall choose life,” the choice of G-d, the Life of

all life.

Deuteronomy 30:19דברים ל׳:י״ט
נֶיךָ פָ י לְ תִּ וֶת נָתַ מָּ הַ יִּים וְ חַ ץ הַ אָרֶ ת־הָ אֶ יִם וְ מַ שָּׁ ת־הַ יּוֹם אֶ כֶם הַ י בָ דֹתִ עִ הַ

: ךָ עֶ זַרְ ה וְ יֶה אַתָּ חְ ן תִּ עַ מַ יִּים לְ חַ תָּ בַּ רְ חַ לָה וּבָ לָ קְּ הַ כָה וְ רָ בְּ הַ

I call heaven and earth to witness against you this day, that I

have set before thee life and death, the blessing and the

curse; therefore choose life, that thou mayest live, thou and

thy seed;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אם לעוברי רצונו

“If for those who transgress His will it is so, for those who

do His will, how much more so.”

Nedarim 50b:10נדרים נ׳ ב:י׳

ין רִ שְׂ נָנָא: עֶ ית גְּ ל בֵּ ב עַ תַ י, כְּ בִּ רַ עוֹן בְּ מְ י שִׁ בִּ רַ לּוּלָא לְ י עֲבַד לֵקהּ הִ בִּ רַ
בַר נֵיהּ לְ מְ לָא אַזְ ין, וְ נָנָא דֵּ ית גְּ ל בֵּ קוּ עַ פַ ין נְ ינָרִ ין דִּ יבּוֹאִ ין רִ פִ ה אַלְ עָ בְּ אַרְ וְ
ה ת כַּמָּ ל אַחַ צוֹנוֹ עַ י רְ עוֹשֵׂ ךְ — לְ צוֹנוֹ כָּ י רְ רֵ עוֹבְ ם לְ ר לֵקהּ: אִ מַ א. אֲ רָ פָּ קַ

ל בָּא עַ ךְ — לָעוֹלָם הַ זֶּה כָּ עוֹלָם הַ צוֹנוֹ בָּ י רְ עוֹשֵׂ ר: לְ מַ נֵיהּ, אֲ מְ ה. אַזְ כַמָּ וְ
ה. כַמָּ ה וְ ת כַּמָּ אַחַ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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ועמך לא חפצתי

“And besides You I desire nothing on earth.”

Psalms 73:25תהילים ע״ג:כ״ה

ץ: י בָאָרֶ תִּ צְ פַ ךָ לֹא־חָ מְּ עִ יִם וְ מָ שָּׁ י בַ י־לִ מִ
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מי שטרח בע״ש
“One who toiled on the eve of Shabbos will eat on

Shabbos.”

Avodah Zarah 3a:10עבודה זרה ג׳ א:י׳

ן הֶ ר לָ נָּה. אָמַ נַעֲשֶׂ רֹאשׁ וְ נוּ מֵ נֶהָ לָ ל עוֹלָם, תְּ בּוֹנוֹ שֶׁ נָיו: רִ פָ רוּ לְ אָמְ
בָּת, שַׁ בָּת יֹאכַל בְּ ב שַׁ רֶ עֶ ח בְּ רַ טָּ י שֶׁ עוֹלָם! מִ בָּ ים שֶׁ רוּךְ הוּא: שׁוֹטִ דוֹשׁ בָּ קָּ הַ
וָה צְ ן, מִ י כֵ ל פִּ לָּא אַף עַ בָּת? אֶ שַׁ ן יֹאכַל בְּ יכָ הֵ בָּת מֵ ב שַׁ רֶ עֶ ח בְּ רַ לֹּא טָ י שֶׁ מִ

הּ. עֲשׂוּ אוֹתָ כוּ וַ הּ, לְ מָ סוּכָּה שְׁ י וְ לָּה יֵשׁ לִ קַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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סלחתי כדברך

“I have forgiven according to your word.”

Numbers 14:20במדבר י״ד:כ׳

: ךָ רֶ בָ דְ י כִּ תִּ חְ לַ ר ה׳ סָ יֹּאמֶ וַ
And the L-RD said: ‘I have pardoned according to thy word.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויבא כגשם לנו
“And He will come to us like the rain.”

Hosea 6:3הושע ו׳:ג׳

קוֹשׁ לְ מַ נוּ כְּ ם לָ יָבוֹא כַגֶּשֶׁ ר נָכוֹן מֹצָאוֹ וְ חַ שַׁ ת־ה׳ כְּ ת אֶ עַ דַ פָה לָ דְּ ה נִרְ עָ נֵדְ וְ
ץ: ה אָרֶ יוֹרֶ

337
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P A R A G R A P H  3 6

And let us know, eagerly strive to know the L-RD, His going

forth is sure as the morning; And He shall come unto us as

the rain, As the latter rain that watereth the earth.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ואד יעלה

“A mist would go up from the earth,” the arousal from

below.

Genesis 2:6בראשית ב׳:ו׳

ה: מָ דָ אֲ נֵי הָ ת־כׇּל־פְּ ה אֶ קָ שְׁ הִ ץ וְ אָרֶ ן־הָ ד יַעֲלֶה מִ אֵ וְ
but there went up a mist from the earth, and watered the

whole face of the ground.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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האזינו השמים

Kehot’s note points to where this is explained further:

Maamarei Admur HaZaken 5567.

K E H O T ’ S  N O T E

הנחת כ״ק אדמו״ר האמצעי בסה״מ תקס״ז ע׳ שנה. ושם בע׳ שס ביאור על
המאמר. הגהות וקיצורים נדפסו באוה״ת האזינו ע׳ א׳תרנ. קיצורים

א׳תרנה. שם כרך ה ע׳ ב׳קמ. הגהות בכרך ו ב׳תקכב. ובע׳ ב׳תקכה.

339

האזינו השמים ותשמע הארץ

The heavens and the earth, the Written and the Oral

Torah.

Deuteronomy 32:1דברים ל״ב:א׳

י: י־פִ רֵ מְ ץ אִ אָרֶ ע הָ מַ שְׁ תִ ה וְ רָ בֵּ דַ אֲ יִם וַ מַ שָּׁ ינוּ הַ זִ אֲ הַ

Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יערוף כמטר

“My teaching shall drop like the rain.”

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ
ב: שֶׂ עֵ

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אהי׳ כטל
“I will be like the dew to Israel.”

Hosea 14:6הושע י״ד:ו׳

נוֹן: בָ יו כַּלְּ שָׁ רָ יַךְ שׇׁ נָּה וְ ח כַּשּׁוֹשַׁ רַ פְ ל יִ אֵ רָ יִשְׂ ל לְ יֶה כַטַּ הְ אֶ
I will be as the dew unto Israel; He shall blossom as the lily,

And cast forth his roots as Lebanon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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T H E  M A A M A R  I N  B R I E F

Moshe calls on heaven and earth, the pair he made witnesses in Nitzavim. They are the Written Torah,

“heaven,” sham mayim, “there is water,” and the Oral Torah, “earth.” Like water, which takes the color

of its vessel, the Written Torah is rooted in a wisdom beyond grasp and appears as stories and unex‐

plained laws until the Sages explain it. The Torahs testify to Israel because each mitzvah, and Torah

learned for its own sake, draws the Infinite Light into the Torah: as a servant dresses the king, Israel

clothe G-d in the Torah, His “glory” and garment. The power for this comes from prayer. Self-sacrifice

is not noisy fervor but bittul; Pesukei deZimra and the contemplation of the angels “circumcise” the

outer heart of the animal soul so that it can unite with the inner heart’s natural love. Isaiah’s three

verbs become thought, speech and action, and the highest service is the servant’s action beyond rea‐

son. Then Torah learned for practice falls like rain and gives the strength (oz) to love G-d, provided

that self-sacrifice, its thunder and clouds, came first.

O U T L I N E

1 Heaven and earth: the two Torahs

Moshe’s witnesses, heaven and earth, are the Written and the Oral Torah. The Written Torah is “water”:

rooted in a wisdom beyond grasp, it has no color of its own, and its laws are explained only by the Sages of

the Oral Torah.

¶1–2

L I K K U T E I  T O R A H  ·  P A R S H A S  H A A Z I N U  ·  M A A M A R  2

האזינו השמים ואדברה ותשמע
הארץ כו׳ יערוף כמטר…

Give ear, O heavens

Heaven and earth, the Written and the Oral Torah, are witnesses to Israel

because Israel clothe G-d in the Torah: every mitzvah, and every word

learned for its own sake, draws the Infinite Light into a wisdom that on

its own is beyond grasp. The power to do this comes from prayer, from

the self-sacrifice of the Shema and the uniting of the soul’s two hearts,

after which Torah learned for practice falls on the soul like rain and

gives it the strength to love G-d.
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2 Why the Torahs are witnesses

Each mitzvah draws the Infinite Light, far above all wisdom, into the Torah, as “and live in them” and “as

though they had made Me” teach. Learning lishmah, for the Torah’s own sake, calls that light into it; Israel

were created for G-d’s “glory,” the Torah.

¶3–5

3 The King’s garment

As a king is seen only in his robes and is dressed by his servant, G-d is revealed only clothed in the Torah,

and Israel clothe Him. “Speak of them” draws the Infinite Light into the Torah, and “which I command you”

binds G-d’s essence to the person.

¶6–7

4 Prayer and self-sacrifice

The power for this comes from prayer: the love and self-sacrifice of the Shema. Self-sacrifice is bittul, not

noise; even G-d’s “greatness” is nothing before Him. The blessings and Pesukei deZimra stir the soul

through contemplating the angels.

¶8–10

5 Thought, speech and action

The animal soul is fed by the angels, its “grass.” “Created, formed, made” are thought, speech and action;

action, the mitzvos, is where a king’s rule is seen.

¶11–12

6 Two hearts

Obedience beyond reason is the yoke of Heaven. The inner heart loves G-d by nature; the outer heart of

the animal soul must be “circumcised” by contemplation, and prayer from the depths of the heart arous‐

es G-d’s own inner light. David asks to be the higher servant.

¶13–14

7 Torah like rain

Service in action, then the union of the two hearts, lets the Torah draw the light down. Torah learned for

practice falls like rain and gives the strength (oz) to love G-d, but only after the thunder and clouds of self-

sacrifice.

¶15

K E Y  C O N C E P T S

The Written and the Oral Torah תורה שבכתב ותורה
שבעל פה
Heaven and earth, the witnesses Moshe calls on: the

Written Torah is “heaven” and “water,” the Oral Torah is

“earth,” which explains it.

The higher Chochmah (Chochmah Ila’ah) חכמה
עילאה
G-d’s wisdom as it is beyond any wisdom that can be

known, “wise, but not with a known wisdom”; the root of

the Torah, which therefore has no “color” of its own.

Torah for its own sake (lishmah) תורה לשמה
Learning for the sake of the Torah itself, which “calls” the

Infinite Light and draws it into the Torah.

Garments לבושים
The Torah as G-d’s garment and “glory,” put on Him

through Israel; and the soul’s three garments of thought,

speech and action.

Self-sacrifice (mesirus nefesh) מסירות נפש
Not loud fervor but bittul: lifting the soul to G-d and not

wanting to be a separate self, intended at “One” in the

Shema.

The inner and the outer heart פנימיות הלב וחיצוניות הלב
The inner heart’s natural love for G-d, and the outer heart

of the animal soul, which conceals it and must be “circum‐

cised” through contemplation.
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Sovev and memalei סובב וממלא
G-d’s inner and outer dimensions: the light that encom‐

passes all worlds and the light that fills them. The arousal

from below awakens even the inner, encompassing light.

Strength (oz) עוז
A name for the Torah: Torah learned for practice gives the

soul the strength to love G-d.
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S E C T I O N  1  ·  ¶ 1 – 2

Heaven and earth: the two Torahs

האזינו השמים ואדברה1 ותשמע הארץ כו׳ יערוף כמטר לקחי תזל כטל אמרתי2 כו׳. הנה בסדרה
3 שלפניה אמר העדותי בכם היום את השמים ואת הארץ.

“Give ear, O heavens, and I will speak; and let the earth hear,” etc. “My teaching shall drop like the

rain; my word shall flow like the dew,” etc. Now, in the portion before it, he said, “I call to witness

against you this day the heavens and the earth.”

The maamar opens with the first two verses of Ha’azinu, Moshe’s song: he calls on the heavens and the earth

to listen, and compares his teaching to rain and dew. The Alter Rebbe sets beside them the verse in the pre‐

vious portion, Nitzavim, where Moshe calls the same heavens and earth as witnesses against Israel.

4 תורה שבכתב נקרא שמים כי שמים נוטריקון הנה שמים וארץ הם תורה שבכתב ותורה שבעל פה.
7 5 והתורה נמשלה למים. שם מים6,

Now, the heavens and the earth are the Written Torah and the Oral Torah. The Written Torah is

called “heavens” (shamayim), for shamayim is a notarikon of sham mayim, “there is water”; and

the Torah is likened to water.

Heaven and earth stand for the two parts of the Torah: the Written Torah, Scripture, and the Oral Torah, the

Sages’ explanation of it. The Written Torah is “heaven” because the Talmud reads shamayim as sham may‐

im, “there is water,” and water is a classic image of the Torah.

1

וכדכתיב הוי כל צמא לכו למים8 וכתיב במשה כי מן המים משיתיהו9 שהוא עד״מ כמו המים שאין

להם גוון מיוחד בעצמותם אלא שגוונם משתנה ומתהפך לפי אופן גוון הכלי אם אדום כו׳.

As it is written, “Ho, everyone who thirsts, come to the water,” and it is written of Moshe, “For I

drew him out of the water.” That is, by way of analogy, like water, which has no particular color in

its essence; rather, its color changes and turns according to the manner of the vessel’s color: if red,

etc.

Two verses tie water to the Torah and to Moshe, through whom it was given: Isaiah’s call to the thirsty, and

the name Moshe, “drawn from the water.” Water has no color of its own; it takes on the color of whatever ves‐

sel holds it.

2
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S E C T I O N  2  ·  ¶ 3 – 5

Why the Torahs are witnesses

כך התורה שרשה מבחי׳ ח״ע ]חכמה עילאה[ חכים ולא10 בחכמה ידיעא11 שהוא למעלה מגדר ההשגה

והקבלה ולכך כל התורה היא

So too the Torah: its root is from the level of the higher Chochmah (Chochmah Ila’ah), “wise, but

not with a known wisdom,” which is above the bounds of comprehension and reception. And there‐

fore the whole Torah is

Like water, the Torah has no “color” of its own, because its root is in the higher Chochmah, G-d’s wisdom as

it is beyond any wisdom that can be known. Wisdom of that kind cannot be grasped or received as it is.

רק סיפורי מעשיות12 בלבד שאין בהם השגה כלל בעמקות הסודות המלובשים בהם ואפילו הדינים

הנאמרים בה

only stories of events and nothing more, in which there is no comprehension at all of the depth of

the secrets clothed in them. And even the laws stated in it,

That is why the Written Torah reads like plain stories: its deep secrets are clothed in them and cannot be

seen. Even its laws are not given in full on the surface.

כמו ויאמר משה כו׳ ויאמר ה׳ אל משה כו׳ אינם מפורשים ומבוארים בכל פרטיהם עד שבאו חכמי

הש״ס ]הששה סדרים[ ופירשו אותה.

such as “And Moshe said,” etc., “And Havayah said to Moshe,” etc., are not spelled out and ex‐

plained in all their details, until the Sages of the Talmud came and explained it.

Verses such as “And Moshe said” or “And Havayah said to Moshe” introduce laws whose details the Written

Torah leaves unstated. Only when the Sages of the Talmud came, with the Oral Torah, were they explained.

ותורה שבעל פה נקרא ארץ כו׳ והם הם עדים לפני המקום ב״ה על ישראל כי בהם ניכר אם קיימו

וקבלו ישראל את התורה והמצות משום

And the Oral Torah is called “earth,” etc. And it is they who are witnesses before the Omnipresent,

blessed be He, concerning Israel, for through them it is evident whether Israel have fulfilled and

accepted the Torah and the mitzvos, because

The Oral Torah is called “earth,” and the two Torahs are the witnesses Moshe called on. They testify concern‐

ing Israel because through them one can see whether Israel kept and accepted the Torah and its mitzvos.

3
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שע״י כל מצוה ומצוה ממשיכים גילוי אור א״ס ב״ה בתורה שיהיה בחי׳ השראת אור א״ס ב״ה בח״ע

]בחכמה עילאה[ כי מצד עצמו הוא מרומם ומתנשא רבבות מדרגות לאין קץ מבחי׳ חכמה.

through each and every mitzvah one draws down a revelation of the Infinite Light (Or Ein Sof),

blessed be He, into the Torah, so that there be the level of the indwelling of the Infinite Light,

blessed be He, in the higher Chochmah. For in itself it is exalted and uplifted myriads of levels,

without end, above the level of Chochmah.

Each mitzvah draws a revelation of the Infinite Light, G-d’s own light, into the Torah, so that it comes to

dwell in the higher Chochmah, the Torah’s root. In itself the Infinite Light is endlessly above Chochmah; it

comes to rest there only through the mitzvos.

13 כ״א ע״י השגת התורה וקיום המצות ממשיכים גילוי אלהותו
וכמאמר דלית מחשבה תפיסא בי׳ ]ביה[

ית׳ להיות שורה ומתלבש בהם.

And as the saying [goes], “No thought can grasp Him”; only through comprehending the Torah and

fulfilling the mitzvos does one draw down a revelation of His G-dliness, may He be blessed, so that

it rests and is clothed in them.

“No thought can grasp Him” is a phrase from the introduction to the Tikkunei Zohar: G-d in Himself is be‐

yond every mind. Yet by understanding Torah and doing the mitzvos, a person draws His G-dliness down so

that it rests and is clothed in them.

14 בהם דייקא פי׳ שממשיך אור א״ס מחיי וכמ״ש אלה המצות אשר יעשה אותם האדם וחי בהם15,

החיים להיות שורה בהם כו׳.

And as it is written, “These are the commandments which a man shall do, and live in them”: “in

them,” precisely. The meaning is that he draws down the Infinite Light from the Life of life, to rest

in them, etc.

The Alter Rebbe joins two verses, “These are the commandments” and “which a man shall do and live in

them.” He stresses “in them”: by doing the mitzvos a person draws the Infinite Light, the Life of life, to rest

within the mitzvos themselves.

4
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ולכן ארז״ל ]אמרו רבותינו זכרונם לברכה[ ועשיתם אתם. אתם כתיב כאלו עשאוני16 כו׳. וזהו ענין עוסק

17 ופי׳ לשם התורה עצמה. בתורה לשמה.

Therefore our Sages, of blessed memory, said: “And you shall do them”: atem is written; [it is] as

though they had made Me, etc. And this is the matter of one who occupies himself with Torah for its

own sake (lishmah). And the meaning is: for the sake of the Torah itself.

The Zohar notes that “and you shall do them” is spelled so that it can be read atem, and teaches that whoever

keeps the mitzvos “makes” G-d above, as it were: “It is as though they had made Me.” The Alter Rebbe adds

that this is the meaning of learning Torah lishmah, which he explains as “for the sake of the Torah itself.”

כי על ידי זה הוא קורא וממשיך גילוי אור א״ס בתורה כנ״ל. וז״ש ]וזהו שכתוב[ כל הנקרא בשמי ולכבודי
18 בראתיו יצרתיו אף עשיתיו כו׳.

For through this he calls and draws down a revelation of the Infinite Light into the Torah, as men‐

tioned above. And this is [the meaning of] what is written, “Everyone that is called by My Name, and

for My glory I have created him, I have formed him, I have even made him,” etc.

Learning Torah for its own sake “calls” the Infinite Light and draws it down into the Torah. Isaiah’s verse

about those “called by My Name,” whom G-d created “for My glory,” is brought as the scriptural basis.

כל הנקרא בשמי היינו כללות נש״י ]נשמות ישראל[ שבראם לכבודו ואין כבוד אלא19 תורה20 כי התורה
21 היא בחי׳ לבושים.

“Everyone that is called by My Name” means the souls of Israel as a whole, whom He created for

His glory; and “there is no glory but Torah,” for the Torah is the level of garments.

Those “called by My Name” are the souls of Israel as a whole, created for G-d’s “glory”; and the Mishnah

says that “glory” means Torah. The Torah is His glory because it is a garment, as the next paragraph

explains.
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S E C T I O N  3  ·  ¶ 6 – 7

The King’s garment

22 והיינו כמארז״ל ]כמאמר רבותינו זכרונם לברכה[ דר״י ]דרבי יוחנן[ קארי למאני וכמ״ש עוטה אור כשלמה.

מכבדותא23 שהוא כמו עד״מ המלך אין רואים אותו כשהוא ערום24 זולתי כשהוא מלובש בלבוש

מלכות.

As it is written, “He wraps Himself in light as in a garment.” And this is as our Sages, of blessed

memory, said, that Rabbi Yochanan called his garments “my honorers.” That is, by way of analogy,

like the king: he is not seen when he is unclothed, but only when he is clothed in a royal garment.

Psalm 104 says that G-d wraps Himself in light as in a garment, and the Talmud tells that Rabbi Yochanan

called his clothes “my honorers,” because clothing gives a person dignity. So it is with a king: he is never

seen unclothed, only in royal dress.

אך המלך בעצמו ובכבודו אין דרכו25 להלביש א״ע ]את עצמו[ זולתי שהעבד מלביש אותו26 כו׳. כמ״כ

]כמו כן[ ממ״ה ]מלך מלכי המלכים[ הקב״ה כמו שהוא בעצמותו א״א לו להיות מושג ומתגלה בנבראים דלית

מחשבה תפיסא בי׳ ]ביה[.

But the king, in himself and in his dignity, is not accustomed to dress himself; rather, the servant

dresses him, etc. So too the King of the kings of kings, the Holy One, blessed be He: as He is in His

essence, it is impossible for Him to be grasped and revealed in created beings, for “no thought can

grasp Him,”

A king does not dress himself; his servant dresses him. In the same way, G-d as He is in Himself cannot be

grasped by any creature.

27 כ״א ע״י שמתלבש בתורה שהיא חכמתו ורצונו ב״ה והלבשה זו הוא ע״י ישראל דוקא כו׳.

but only through His being clothed in the Torah, which is His wisdom and His will, blessed be He.

And this clothing comes about through Israel specifically, etc.

He becomes knowable only by being clothed in the Torah, His wisdom and will. And it is Israel, like the ser‐

vant who dresses the king, who clothe Him in it.
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S E C T I O N  4  ·  ¶ 8 – 1 0

Prayer and self-sacrifice

וזהו ודברת בם28 ודברת הוא מלשון הנהגה והמשכה כמו ידבר עמים29 כו׳ בם היינו המשכ׳ אא״ס ]אור

אין סוף[ בהתורה.

And this is [the meaning of] “And you shall speak of them” (vedibarta bam). Vedibarta is an expres‐

sion of leading and drawing, as in “He leads (yadber) peoples,” etc. “Bam,” in them, means the

drawing down of the Infinite Light (Or Ein Sof) into the Torah.

In “and you shall speak of them,” the Alter Rebbe reads vedibarta not as speaking but as leading and draw‐

ing, as in the verse “He leads (yadber) peoples.” “Of them,” literally “in them,” means drawing the Infinite

Light into the Torah.

וזהו והיו הדברים האלה30 אשר אנכי מי שאנכי31 מהותו ועצמותו ית׳ מצוך לשון התקשרות

והתחברות כו׳.

And this is [the meaning of] “And these words shall be, which I (Anochi)”: He who is “I,” His being

and essence, may He be blessed, “command you” (metzavecha), an expression of binding and join‐

ing, etc.

In “these words which I command you,” “I” (Anochi) means G-d’s very being and essence. And “command”

(metzavecha) is read as connection and joining: through the Torah, His essence is bound to the person.

7

והכח הזה שיש בנפש לגרום המשכה זאת32 ע״י התורה הוא ע״י התפלה שקדמה לתורה. כי האומר אין

לי

And this power that the soul has, to bring about this drawing down through the Torah, comes

through prayer, which precedes Torah. For one who says, “I have nothing

The soul’s power to draw G-d’s light into the Torah it learns comes from prayer, which comes before study.

The Talmud teaches that one who claims to have nothing but Torah does not have even Torah.

אלא33 תורה אפי׳ ]אפילו[ תורה אין לו מפני שצ״ל תחלה בחי׳ ואהבת בק״ש ]בקריאת שמע[ למסור נפשו
34 ,35 באחד.

but Torah,” does not have even Torah. For there must first be the level of “And you shall love” in

the Shema, to give over his soul at [the word] Echad, “One.”

Before Torah there must be “And you shall love” of the Shema, with the readiness to give up one’s life for

G-d at the word Echad, “One.” Without this, Torah study lacks the power to draw down G-d’s light.

8
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וענין מס״נ ]מסירות נפש[ אינו כמו שסוברים העולם שהוא הצעקה בהתלהבות ברעש אלא הוא כמ״ש

אליך ה׳ נפשי אשא36 שאינו רוצה להיות יש ודבר נפרד

Now, the matter of self-sacrifice (mesirus nefesh) is not as people think, that it is crying out with

fervor and tumult. Rather, it is as it is written, “To You, Havayah, I lift up my soul”: that he does not

want to be an entity (yesh) and a separate thing,

Self-sacrifice is not loud, fiery shouting in prayer. It is what the verse “To You, Havayah, I lift up my soul” de‐

scribes: not wanting to be a separate self at all.

אלא להיות בחי׳ ביטול לשאת נפשו ורוחו אליו ית׳ שהוא מקור החיים דכולא קמי׳ ]קמיה[ כלא חשיבי37

לך ה׳ הגדולה כו׳.

but rather to be at the level of self-nullification (bittul), to lift up his soul and his spirit to Him, may

He be blessed, who is the Source of life, for “all before Him are considered as nothing.” “Yours,

Havayah, is the greatness,” etc.:

It is self-nullification: lifting one’s soul and spirit to G-d, the Source of all life, before whom everything is as

nothing. The verse “Yours, Havayah, is the greatness” is brought to show this.

38 הוא לך ה׳ בבחי׳ שבחי׳ גדולה שהיא בחי׳ התפשטות חסדו ית׳ להחיות העולמות אלף אלפין כו׳

ביטול

that is, the level of greatness (gedulah), which is the level of the spreading forth of His kindness,

may He be blessed, to give life to the worlds, “a thousand thousands,” etc., is “Yours, Havayah,” at

the level of bittul,

“Greatness” (gedulah) here is the spreading forth of G-d’s kindness, which gives life to countless worlds. The

verse calls this greatness “Yours”: before G-d, it too is in a state of bittul.

כי קמי׳ ]קמיה[ ית׳ כלא כו׳ ואימתי גדול כשהוא בעיר אלקינו39 היינו בחי׳ צירופי אותיות מעשרה
40 מאמרות שמחי׳ עולמות הנבראים ששם יש בחי׳ גדולה והתשפטות כו׳.

for before Him, may He be blessed, [all is] as nothing, etc. And “when is He great? When He is in

the city of our G-d”: that is, the level of the combinations of letters of the Ten Utterances, which

give life to the created worlds, where there is the level of greatness and spreading forth, etc.

Before G-d all is as nothing, so His “greatness” appears only “in the city of our G-d,” which the Alter Rebbe

reads as the combinations of letters of the Ten Utterances that give life to the created worlds. There, within

the worlds, G-d’s greatness spreads out.
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וע״כ תקנו לנו אנכה״ג ]אנשי כנסת הגדולה[ לפני התפלה שתים לפניה41 כו׳ ופסוד״ז ]ופסוקי דזמרה[ לזמר

עריצים42 רוממות אל בגרונם ע״י שמתבונן איך שהאופנים כו׳

Therefore the Men of the Great Assembly instituted for us, before the prayer, “two [blessings] be‐

fore it,” etc., and Pesukei deZimra (the Verses of Praise), “to cut down (lezamer) the tyrants,” “the

exaltations of G-d in their throat,” through one’s contemplating how the Ofanim, etc.,

This is why the Men of the Great Assembly set the blessings before the Shema, and the Pesukei deZimra, be‐

fore prayer. Zimra is read as “cutting down” (lezamer) the tyrants, and the psalms put “the exaltations of

G-d” in one’s throat; both work through contemplating how the angels, such as the Ofanim, praise Him.

ואומרים קדוש ע״י שמשיגים שהוא ית׳ מקור החיים ומגילוי רוח פיו ית׳ הם חיים וקיימים ואליו יאתה

ומחמת זה תתפעל ותתלהב נפשו כו׳

and they say “Holy” through comprehending that He, may He be blessed, is the Source of life, and

that from the revelation of the breath of His mouth, may He be blessed, they live and exist, and that

to Him it is fitting. And because of this his soul will be stirred and set aflame, etc.

The angels say “Holy” because they grasp that G-d is the Source of life and that they exist only by the breath

of His mouth. Contemplating this, a person’s own soul is stirred and set aflame.

ואע״פ ]ואף על פי[ שהנשמות הם גבוהים יותר מהמלאכים43 מ״מ צריכים להתבוננות מענין אהוי״ר ]אהבה

ויראה[ של המלאכים מפני שדברים אלה הם הגורמים שתתחכם גם נפש השכלית ומזה תתפעל גם היא

44 כו׳.

And although the souls are higher than the angels, they nevertheless need contemplation of the

love and awe of the angels, because these things are what cause the intellectual soul, too, to be‐

come wise, and from this it, too, will be stirred, etc.

Souls are higher than angels, yet a person still needs to contemplate the angels’ love and awe. This contem‐

plation makes even the intellectual soul wise, so that it too is stirred; the next paragraph explains that the an‐

imal soul is nourished by the angels.
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S E C T I O N  5  ·  ¶ 1 1 – 1 2

Thought, speech and action

וזהו ונתתי עשב בשדך לבהמתך45 היינו נפש הבהמית שמזונה מהמלאכים שנקרא עשב כו׳. וזהו
47 בראתיו יצרתיו אף עשיתיו46 כו׳

And this is [the meaning of] “And I will give grass in your field for your cattle”: that is, the animal

soul, whose nourishment is from the angels, which are called “grass,” etc. And this is [the meaning

of] “I have created him, I have formed him, I have even made him,” etc.,

“Grass in your field for your cattle” is read as the animal soul, the “cattle,” fed by the angels, whom the Zohar

calls “grass.” So the contemplation of the angels in prayer is food for the animal soul. The Alter Rebbe then

returns to the verse “I have created him, I have formed him, I have even made him.”

שהם ג׳ לבושים מחדו״מ ]מחשבה דבור ומעשה[ מחשבה ושכל נקרא בריאה שהוא יש מאין וכמ״ש והחכמה

מאין תמצא48 ודבור הוא בחי׳ יצירה כמו הצורה שהיא גילוי החומר בלבד ולא חידוש מעיקרו.

which are the three garments of thought, speech and action. Thought and intellect are called “cre‐

ation” (beriah), which is something from nothing, as it is written, “And wisdom is found from noth‐

ing (ayin)”; and speech is the level of formation (yetzirah), like form, which is only a revelation of

the matter and not something new from its root.

Its three verbs are three garments of the soul: thought, speech and action. Thought and intellect are “cre‐

ation,” something from nothing, as “wisdom is found from nothing (ayin)” shows; speech is “formation,”

which only gives form to what already exists, as form reveals matter without creating it.

11

וכך הדבור הוא גילוי העלם השכלי עשיתיו הוא בחי׳ מעשה המצות כמו מלך בו״ד ]בשר ודם[ שעיקר

הכרת מלכותו הוא ע״י המעשה דייקא שישמעו לפקודתו ולא ישנו את תפקידו. וכך מלכותו ית׳ כתיב

ה׳ מלך גאות לבש49 כו׳.

So too, speech is the revelation of what is hidden in the intellect. “I have made him” is the level of

the action of the mitzvos, like a king of flesh and blood, the main recognition of whose kingship is

through action specifically: that they obey his command and do not alter his orders. And so too of

His kingship, may He be blessed, it is written, “Havayah reigns; He is clothed in majesty,” etc.

Speech reveals what was hidden in the mind. “I have even made him” is action, the doing of the mitzvos: a

king’s rule is seen chiefly in deeds, when his orders are carried out, and so of G-d’s kingship it is written,

“Havayah reigns; He is clothed in majesty,” His kingship described as a garment.
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S E C T I O N  6  ·  ¶ 1 3 – 1 4

Two hearts

51 כו׳ שהוא ענין ואל יאמר אדם א״א בבשר חזיר50 אלא אפשי אבל מה אעשה אבי שבשמים גזר52,
54 53 כו׳. עומ״ש ]עול מלכות שמים[ הגם שהוא בלתי שכל כלל ונעוץ סופן

“And a person should not say, ‘I have no desire for pig’s flesh,’ but rather, ‘I do desire it, but what

can I do? My Father in Heaven has decreed,’” etc. This is the matter of the yoke of the Kingdom of

Heaven, even though it is altogether without reason; and “their end is wedged,” etc.

The Sifra teaches that one should not say “I have no desire for pork,” but “I would like it, but my Father in

Heaven has forbidden it.” This is accepting the yoke of Heaven, obedience beyond reason; and, as Sefer

Yetzirah says, “their end is wedged in their beginning”: this lowest level, plain action, is bound to the

highest.

55 וזהו שתקנו בתפלת יוצר ויחד לבבינו כו׳ כי ב׳ לבבות הם פנימי׳ ]פנימיות / פנימית[ הלב וחיצונית הלב.

And this is what they instituted in the Yotzer prayer, “And unite our heart (levaveinu),” etc. For the

two hearts are the inner dimension (pnimiyus) of the heart and the outer dimension (chitzoniyus)

of the heart.

That is why the Yotzer blessings include “Unite our heart”: a person has two “hearts,” an inner one and an

outer one, and the prayer asks that they become one.

57 פנימית הלב הוא בחי׳ רעותא דליבא בחפיצה ותשוקה אמיתית לדבקה בו ית׳ כי ברא כרעא56 כו׳.

The inner dimension of the heart is the level of the heart’s will (re’usa deliba), with true desire and

longing to cleave to Him, may He be blessed, for “a son is the leg [of his father],” etc.

The inner heart is the heart’s will, a true longing to cleave to G-d. It is natural, as a son is part of his father;

the Aramaic saying is “a son is his father’s leg.”

ה׳ אלהינו שלנו ממש וא״צ ]ואין צריך / ואינו צריך[ להתבוננות כלל כי מאליו תתלהט ואמנם חיצוני׳ הלב
שהוא מחמת נה״ב ]נפש הבהמית[ שמסתרת והוא מ״ש ערלת לבבכם58

“Havayah our G-d”: truly ours. And it needs no contemplation at all, for it blazes up of itself.

However, the outer dimension of the heart, which comes from the animal soul, which conceals, is

what is written, “the foreskin of your heart,”

This inner love needs no contemplation: Havayah is “our G-d,” truly ours, and the love blazes up on its own.

The outer heart comes from the animal soul, which hides that love; the Torah calls it “the foreskin of your

heart.”
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שהוא בחי׳ ההסתרה שמסתרת אור קדושת ה׳ ועליה כתיב ומלתם כו׳ שצריך להעביר ערלה זו

המפסקת ע״י ההתבוננות בכל המבואר בענין פסוד״ז ]פסוקי דזמרה[ והאופנים כו׳.

which is the level of the concealment that conceals the light of the holiness of G-d. And of it, it is

written, “You shall circumcise,” etc.: one must remove this foreskin, which interposes, through

contemplating all that is explained in the matter of Pesukei deZimra and the Ofanim, etc.

The command “circumcise the foreskin of your heart” means removing this barrier that hides G-d’s holi‐

ness. It is done through the contemplation described above, in Pesukei deZimra and the praise of the

Ofanim.

ועל״ל ]ולעתיד לבוא[ כתיב ומל ה׳ את לבבך59 כו׳ ועי״ז יהיה ויחד לבבינו כו׳ וזהו בכל השנה ובעשי״ת

]ובעשרת ימי תשובה[ כתיב ממעמקים קראתיך60 הוי׳ מעומקא דליבא פנימית הלב בקשו פני61 כו׳

And of the Time to Come it is written, “And Havayah will circumcise your heart,” etc., and through

this there will be “And unite our heart,” etc. And this [applies] throughout the year; and in the Ten

Days of Teshuvah it is written, “Out of the depths I have called You, Havayah”: from the depth of

the heart, the inner dimension of the heart. “Seek My face,” etc.;

In the time to come G-d Himself will “circumcise your heart,” and then the two hearts will truly be one. This

applies throughout the year; and in the Ten Days of Teshuvah the cry is “out of the depths,” from the depth

of the heart, its inner dimension. The next verse brought is “Seek My face.”

את פניך ה׳ אבקש שגם למעלה יש פנימי׳ ]פנימיות / פנימית[ וחיצוני׳ סובב וממלא ממלא הוא בחי׳

חיצוניו׳ ]חיצוניות[ דכולא קמי׳ ]קמיה[ כלא חשיב ובאתעדל״ת ]ובאתערותא דלתתא[ נתעורר פנימי׳ ]פנימיות /
62 פנימית[ אלהותו סוכ״ע כו׳. אל תט באף עבדך.

“Your face, Havayah, I will seek.” For Above, too, there is an inner and an outer dimension, the

light that encompasses all worlds (sovev) and the light that fills all worlds (memalei). The light that

fills all worlds is the level of the outer dimension, for “all before Him is considered as nothing”;

and through the arousal from below (isarusa dilesata), the inner dimension of His G-dliness, the

light that encompasses all worlds (sovev kol almin), is aroused, etc. “Do not turn Your servant away

in anger (be’af).”

“Your face (panim), Havayah, I will seek” points to G-d’s inner dimension (pnimiyus): Above, too, there is an

outer level, the light that fills the worlds, before which they are as nothing, and an inner level, the light that

encompasses them. A person’s effort from below arouses G-d’s inner light; and the psalm goes on, “Do not

turn Your servant away in anger (be’af).”
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S E C T I O N  7  ·  ¶ 1 5

Torah like rain

היינו כי יש עבד למטה כי לי בנ״י ]בני ישראל[ עבדים63 ואברהם אוהבי64 למעלה מבחי׳ עבד כבן לפני

המלך ואמר דוד המלך ע״ה ]עליו השלום[ שלא יהי׳ ]יהיה[ מבחי׳ עבד שלמטה אלא מעבד שלמעלה וכן
66 ,67 משה עבדי65 דוד עבדי.

That is, there is a servant below: “For the children of Israel are servants to Me”; and “Avraham,

who loves Me,” is above the level of a servant, like a son before the king. And King David, peace be

upon him, said that it should not be from the level of the servant who is below, but from the servant

who is above; and so too, “Moshe My servant,” “David My servant.”

There are two kinds of servant: the lower servant, as all Israel are G-d’s servants, and one who stands above

that, like Avraham “who loves Me,” a son before the king. David asked to serve as the higher servant, the lev‐

el of “Moshe My servant” and “David My servant.”

וז״ש ]וזהו שכתוב[ באף עבדך68 שהוא כמ״ש אף עשיתיו69 כו׳ בחי׳ מעשה בלי טעם כעבד שמשרת לפני

אדונו ועושה רצונו אף שאין לו טעם לכ״ד ]לכל דבר[ כו׳

And this is [the meaning of] “in anger (be’af), Your servant”: it is as it is written, “I have even (af)

made him,” etc., the level of action without reason, like a servant who serves before his master and

does his will even though he has no reason for anything, etc.

The af of “do not turn Your servant away in anger (be’af)” recalls “I have even (af) made him,” the level of ac‐

tion. This is service without reasons, like a servant who simply does his master’s will.

וע״י יחוד ב׳ לבבות בק״ש ]בקריאת שמע[ יהי׳ ]יהיה[ אח״כ ההמשכה ע״י התורה לכבודי בראתיו כו׳

ולפיכך נקראים עדים העדותי בכם70 כו׳ עד שאמר האזינו השמים71 כו׳ יערוף כמטר72 כו׳.

And through the unification of the two hearts in the Shema, there will afterwards be the drawing

down through the Torah, “for My glory I have created him,” etc. And therefore they are called wit‐

nesses, “I call to witness against you,” etc., until he said, “Give ear, O heavens,” etc., “My teaching

shall drop like the rain,” etc.

Once the two hearts are united in the Shema, Torah study can draw G-d’s light down: “for My glory I have

created him.” That is why the two Torahs are called witnesses, and why Moshe goes on to say “Give ear, O

heavens” and “My teaching shall drop like the rain.”

15
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כי יש ב׳ בחי׳ בתורה האחד תלמוד שמביא לידי מעשה73 שהוא ללמוד כדי לידע הדין אם יוצרך

למעשה כו׳

For there are two levels in the Torah. The one is study that leads to action, which is learning in or‐

der to know the law, should it be needed in practice, etc.,

Torah has two levels. The first is study that leads to action: learning to know the law in case it is needed in

practice.

ובהרהור לא סגי עד שידע ויוחקק בלוח לבו כו׳ וע״ז הוא שכתוב יערוף כמטר כו׳ כמ״ש כי כאשר ירד

הגשם כו׳

and thinking does not suffice, until he knows [it] and it is engraved on the tablet of his heart, etc.

And of this it is written, “My teaching shall drop like the rain,” etc., as it is written, “For as the rain

comes down,” etc.,

Merely thinking about the law is not enough; one must know it so well that it is engraved on the heart. This

Torah is “rain,” as Isaiah compares G-d’s word to rain that comes down from heaven.

ועשה את אשר חפצתי74 כו׳ ומה לא ישוב כ״א הרוה את הארץ והולידה והצמיחה75 והאדם יאכל ובכח

זה יאמר ואהבת כו׳.

“and it shall do that which I desire,” etc. And just as it “does not return, but waters the earth, and

makes it bring forth and sprout,” and man will eat, and by this strength he will say “And you shall

love,” etc.

Isaiah’s rain does not return without watering the earth and making it grow, so that man eats; so G-d’s word

does what He desires. From the strength of that nourishment a person can say “And you shall love”: this

Torah gives the strength to love G-d.

וכך בחי׳ תורה זו הוא הנק׳ עוז שניתן כח שיוכל לומר ואהבת וצ״ל ע״י הקדמת המס״נ ]המסירות נפש[
76 ,77 כנ״ל כמו הגשם שהוא ע״י רעמים ועבים כו׳:

And so this level of Torah is what is called “strength” (oz), for power is given so that he can say

“And you shall love.” And this must come through self-sacrifice (mesirus nefesh) going before it, as

mentioned above, like the rain, which comes through thunder and clouds, etc.

That is why this Torah is called “strength” (oz): it gives the power to love G-d. But it must be preceded by

self-sacrifice, as rain comes only through thunder and clouds; the maamar breaks off here.
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I N  O N E ’ S  A V O D A H

Before learning, pray: let the love of the Shema and the readiness for self-sacrifice, quiet bittul rather than

noise, come first, and use Pesukei deZimra to contemplate until the outer heart joins the inner one. Then

learn Torah for its own sake and for practice, until the law is engraved on the heart, and keep the mitzvos

even where they are beyond reason, like a servant who does his master’s will.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does water, which takes the color of its vessel, describe the Written Torah, and what gives it its

“color”?

2. How can Israel be said to “clothe” G-d in the Torah, and why is it the servant, not the king, who puts on the

garment?

3. What is the difference between the self-sacrifice the maamar rejects and the one it describes?

4. Why do souls, which are higher than angels, need to contemplate the angels’ love and awe?

5. Why must prayer come before Torah, and how does Torah learned for practice become “strength” to love

G-d?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

P A R A G R A P H  2

האזינו השמים ואדברה

“Give ear, O heavens, and I will speak; and let the earth

hear the words of my mouth.” The opening of Moshe’s

song and the verse of the maamar.

Deuteronomy 32:1דברים ל״ב:א׳

י: י־פִ רֵ מְ ץ אִ אָרֶ ע הָ מַ שְׁ תִ ה וְ רָ בֵּ דַ אֲ יִם וַ מַ שָּׁ ינוּ הַ זִ אֲ הַ
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים לב, א.

1

יערוף כמטר לקחי תזל כטל אמרתי

“My teaching shall drop like the rain, my word shall flow

like the dew.” The maamar returns to it at the end, where

Torah learned for practice is compared to rain.

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ

ב: שֶׂ עֵ
My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

2

העדותי בכם היום את השמים ואת הארץ
“I call heaven and earth to witness against you this day: I

have set before you life and death.” In Nitzavim Moshe

makes heaven and earth witnesses; the maamar reads

them as the two Torahs.

Deuteronomy 30:19דברים ל׳:י״ט
נֶיךָ פָ י לְ תִּ וֶת נָתַ מָּ הַ יִּים וְ חַ ץ הַ אָרֶ ת־הָ אֶ יִם וְ מַ שָּׁ ת־הַ יּוֹם אֶ כֶם הַ י בָ דֹתִ עִ הַ

: ךָ עֶ זַרְ ה וְ יֶה אַתָּ חְ ן תִּ עַ מַ יִּים לְ חַ תָּ בַּ רְ חַ לָה וּבָ לָ קְּ הַ כָה וְ רָ בְּ הַ

I call heaven and earth to witness against you this day, that I

have set before thee life and death, the blessing and the

curse; therefore choose life, that thou mayest live, thou and

thy seed;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים ל, יט.

3

שמים וארץ . . שבעל פה

According to the note, this reading of heaven and earth as

the Written and the Oral Torah is cited in this lexicon of

Kabbalistic terms under “Shamayim,” where its sources

are listed.

K E H O T ’ S  N O T E

הובא בס׳ ערכי הכנויים לסה״ד וש״נ המ״מ בזה בע׳ שמים. וע״ע בילקוט
ראובני ר״פ האזינו. ]כ[. ראה אוה״ת נ״ך כרך א ע׳ שיז.

4

שמים נוטריקון שם מים

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

חגיגה יב, סע״א.

5

שמים נוטריקון שם מים

“What is shamayim? Rabbi Yosei bar Chanina said: sham

mayim, there is water.” The Alter Rebbe uses this reading

to tie “heaven” to water, and so to the Written Torah.

Chagigah 12a:5–6חגיגה י״ב א:ה׳-ו׳

ן: לּוּ הֵ אֵ אשׁוֹן, וְ יוֹם רִ אוּ בְּ רְ בְ ים נִ רִ בָ ה דְּ רָ ב: עֲשָׂ ר רַ ה אָמַ ב יְהוּדָ ר רַ אָמַ וְ
יְלָה. ת לַ דַּ ת יוֹם וּמִ דַּ יִם, מִ , רוּחַ וּמַ ךְ חֹשֶׁ בֹהוּ, אוֹר וָ ץ, תֹּהוּ וָ יִם וָאָרֶ מַ שָׁ

ץ״, אָרֶ ת הָ אֵ יִם וְ מַ שָּׁ ת הַ ים אֵ לֹקִ  א אֱ רָ ית בָּ אשִׁ רֵ יב: ״בְּ תִ כְ ץ — דִּ יִם וָאָרֶ מַ שָׁ
ךְ — , חֹשֶׁ ךְ חֹשֶׁ בֹהוּ״, אוֹר וָ ה תֹהוּ וָ יְתָ ץ הָ אָרֶ הָ יב: ״וְ תִ כְ בֹהוּ — דִּ תֹּהוּ וָ
י הִ ים יְ לֹקִ  ר אֱ יֹּאמֶ יב: ״וַ תִ כְ הוֹם״, אוֹר — דִּ נֵי תְ ל פְּ ךְ עַ חֹשֶׁ יב: ״וְ תִ כְ דִּ
ת דַּ יִם״, מִ מָּ נֵי הַ ל פְּ פֶת עַ חֶ רַ ים מְ לֹקִ  רוּחַ אֱ יב: ״וְ תִ כְ יִם — דִּ אוֹר״, רוּחַ וּמַ

ר יוֹם … י בֹקֶ הִ יְ ב וַ רֶ י עֶ הִ יְ יב: ״וַ תִ כְ יְלָה — דִּ ת לַ דַּ יוֹם וּמִ
William Davidson, Vocalized Aramaic (CC-BY-NC)

6

והתו׳ נמשלה למים

“And ‘water’ means nothing but Torah, as it says, ‘Ho,

everyone who thirsts, come to the water.’” This is the

source for likening the Torah to water.

Bava Kamma 17a:14בבא קמא י״ז א:י״ד

ת ה אֶ רָ בְ שָׁ יהָ – וְ לֶ גְ ת רַ חַ תַּ ין מִ זִ נַתְּ רוֹרוֹת מְ יוּ צְ הָ ת, אוֹ שֶׁ טֶ עֶ בַ ה מְ יְתָ הָ

רוֹ – בָ י וּשְׁ לִ ל כְּ נָפַל עַ תּוּ, וְ רַ בָ י וּשְׁ לִ כְּ ל הַ ה עַ סָ רְ י נֶזֶק. דָּ לֵּם חֲצִ שַׁ ים, מְ לִ כֵּ הַ
י נֶזֶק. לֵּם חֲצִ שַׁ אַחֲרוֹן מְ ל הָ עַ לֵם, וְ לֵּם נֶזֶק שָׁ שַׁ אשׁוֹן מְ רִ ל הָ עַ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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ב״ק יז, א.

7

הוי כל צמא לכו למים

“Ho, everyone who thirsts, come to the water, and whoever

has no money, come, buy and eat.” The Talmud (Bava

Kamma 17a) reads the water as Torah; here it shows that

the Torah is likened to water.

Isaiah 55:1ישעיהו נ״ה:א׳

רוּ בְ כוּ שִׁ כֹלוּ וּלְ אֱ רוּ וֶ בְ כוּ שִׁ ין־לוֹ כָּסֶף לְ ר אֵ אֲשֶׁ יִם וַ כוּ לַמַּ א לְ מֵ הוֹי כׇּל־צָ
לָב: חָ ן וְ יר יַיִ חִ לוֹא מְ לוֹא־כֶסֶף וּבְ בְּ

Ho, every one that thirsteth, come ye for water, And he that

hath no money; Come ye, buy, and eat; Yea, come, buy wine

and milk Without money and without price.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ישעי׳ נה, א.

8
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P A R A G R A P H  4

P A R A G R A P H  5

כי מן המים משיתיהו

Pharaoh’s daughter named the child Moshe, saying, “For I

drew him out of the water.” The name of the one through

whom the Torah was given is itself tied to water.

Exodus 2:10שמות ב׳:י׳

ר ה וַתֹּאמֶ מוֹ מֹשֶׁ א שְׁ רָ קְ ן וַתִּ בֵ י־לָהּ לְ הִ יְ עֹה וַ רְ בַת־פַּ הוּ לְ אֵ בִ יֶּלֶד וַתְּ ל הַ דַּ יִּגְ וַ

הוּ: יתִ שִׁ יִם מְ מַּ ן־הַ י מִ כִּ
And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות ב, י.

9

חכים ולא בחכ׳ ידיעא

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ת״ז בהקדמה.

10

חכים ולא בחכמה ידיעא
In the introduction to the Tikkunei Zohar G-d is ad‐

dressed: “You are wise, but not with a known wisdom.”

The Alter Rebbe uses it for the higher Chochmah, the

Torah’s root, which is beyond grasp.

Tikkunei Zohar 17b:3–4תקוני הזהר י״ז ב:ג׳-ד׳

אנת חכים ולאו בחכמה ידיעא. אנת הוא מבין ולא מבינה ידיעא. לית
לך אתר ידיעא אלא לאשתמודעא תוקפך וחילך לבני נשא. ולאחזאה
לון איך אתנהיג עלמא בדינא וברחמי דאינון צדק ומשפט כפום

עובדיהון דבני נשא. דין איהו גבורה. משפט עמודא דאמצעיתא. צדק
מלכותא קדישא. מאזני צדק *תרין סמכי קשוט. הין צדק אות ברית.

כלא לאחזאה איך אתנהיג עלמא.
Constantinople, 1740 (CC-BY-NC)

11

כך התורה . . ולכך כל התורה היא רק סיפורי מעשיות
The note quotes this parallel version, where the point of

the analogy is spelled out: the light of Chochmah in the

Written Torah has no plain grasp and is hidden in mere

stories, but when the mitzvos written in it are carried out

in action, the Torah takes on a “color,” like water in a

vessel.

K E H O T ’ S  N O T E

בסה״מ תקס״ז ע׳ שנה כאן מבואר יותר הנמשל וז״ל שם: ”כך אור החכמה
שבתושב״כ אין לה השגה והבנה פשוטה אלא נעלמה היא בספורי מעשיות
בעלמא וכיוצא, רק כשבאין המצות הכתובי׳ בה לידי קיום מעשה ה״ז כדמיון
המים כשהן בכלי שיש לה גוון לפי אופן גוון הכלי, כך ע״י מצות מעשיות

שעושין ישראל אזי יש לתורה גוון” ע״ש.

12

דלית מחשבה תפיסא בי׳

Elijah’s prayer in the introduction to the Tikkunei Zohar

says of G-d: “You are exalted above all the exalted, hidden

from all the hidden; no thought can grasp You at all.” The

Alter Rebbe brings it for G-d as He is in Himself, beyond

every mind.

Tikkunei Zohar 17a:10–12תקוני הזהר י״ז א:י׳-י״ב

אנת הוא עלאה על כל עלאין סתימא על כל סתימין. לית מחשבה
תפיסא בך כלל. אנת הוא דאפיקת עשר תקונין. וקרינן לון עשר
ספירן. לאנהגא בהון עלמין סתימין דלא אתגליין. ועלמין דאתגליין.
ובהון אתכסיאת )נ״א אתכסייא( מבני נשא. ואנת הוא דקשיר לון
ומיחד לון. ובגין דאנת מלגאו. כל מאן דאפריש חד מן חבריה מאלין

עשר. אתחשיב ליה כאלו אפריש בך.
Constantinople, 1740 (CC-BY-NC)

13

אלה המצות אשר יעשה אותם האדם וחי בהם

“These are the commandments which Havayah command‐

ed Moshe for the children of Israel at Mount Sinai.” The

last verse of Vayikra supplies the first half of the joined

quotation.

Leviticus 27:34ויקרא כ״ז:ל״ד

ינָי: ר סִ הַ ל בְּ אֵ רָ נֵי יִשְׂ ל־בְּ ה אֶ ת־מֹשֶׁ וָּה ה׳ אֶ ר צִ וֺת אֲשֶׁ צְ מִּ לֶּה הַ אֵ
These are the commandments, which the L-RD commanded

Moses for the children of Israel in mount Sinai.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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חיבור ב׳ כתובים, ויקרא כז, לד. יח, ה. ראה בסה״מ תקס״ז ע׳ שנו הדיוק
בתי׳ ”וחי בהם”.
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אשר יעשה אותם האדם וחי בהם

“You shall keep My statutes and My laws, which a man

shall do and live in them.” The Alter Rebbe reads “in

them” as the Infinite Light coming to rest within the

mitzvos.

Leviticus 18:5ויקרא י״ח:ה׳

י נִ ם אֲ הֶ י בָּ חַ ם וָ אָדָ ם הָ ה אֹתָ ר יַעֲשֶׂ י אֲשֶׁ טַ פָּ שְׁ ת־מִ אֶ י וְ קֹּתַ ת־חֻ ם אֶ תֶּ רְ מַ וּשְׁ

Havayah

Ye shall therefore keep My statutes, and Mine ordinances,

which if a man do, he shall live by them: I am the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועשיתם אתם אתם כתיב כאלו עשאוני

On “and you shall do them” in Bechukosai, the Zohar says

that whoever does the Torah’s commandments and walks

in its ways “makes” G-d above, as it were: “The Holy One,

blessed be He, said: It is as though he made Me.” This is

the teaching the Alter Rebbe quotes.

Zohar III, 113aזח״ג קיג, א

Sanhedrin 99b:12–13סנהדרין צ״ט ב:י״ב-י״ג

ת ם אֶ תֶּ רְ מַ ר: ״וּשְׁ מַ נֶּאֱ ה, שֶׁ י תוֹרָ רֵ בְ דִ אָן לְ ילּוּ עֲשָׂ אִ ר: כְּ זָר אוֹמֵ עָ לְ י אֶ בִּ … רַ

מוֹ, צְ עַ אוֹ לְ ילּוּ עֲשָׂ אִ ר: כְּ בָא אָמַ ם״. רָ ם אֹתָ יתֶ עֲשִׂ זֹּאת וַ ית הַ רִ בְּ י הַ רֵ בְ דִּ

י בִּ ר רַ ם״. אָמַ לָּא ״אַתֶּ ם״ אֶ י ״אֹתָ רֵ קְ ם״ – אַל תִּ ם אֹתָ יתֶ עֲשִׂ ר: ״וַ מַ נֶּאֱ שֶׁ
ילּוּ אִ כָּתוּב כְּ יו הַ לָ עֲלֶה עָ וָה, מַ צְ בַר מִ דְ ירוֹ לִ ת חֲבֵ ה אֶ שֶּׂ עַ מְ הוּ: כׇּל הַ בָ אֲ
כָּהוּ? ה הִ י מֹשֶׁ כִ אֹר״. וְ יְ ת הַ יתָ בּוֹ אֶ כִּ ר הִ ךָ אֲשֶׁ טְּ ר: ״וּמַ מַ נֶּאֱ אָהּ, שֶׁ עֲשָׂ

16
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וָה, צְ בַר מִ דְ ירוֹ לִ ת חֲבֵ ה אֶ שֶּׂ עַ מְ : כׇּל הַ ךְ ר לָ לָּא לוֹמַ כָּהוּ! אֶ הֲלֹא אַהֲרֹן הִ וַ
אָהּ. ילּוּ עֲשָׂ אִ כָּתוּב כְּ יו הַ לָ עֲלֶה עָ מַ

William Davidson, Vocalized Aramaic (CC-BY-NC)

Vayikra Rabbah 35:7ויקרא רבה ל״ה:ז׳
K E H O T ’ S  N O T E

זח״ג קיג, א. וראה סנהדרין צט, ב. ויק״ר לה, ז.

עוסק בתורה לשמה

“Whoever occupies himself with Torah for its own sake

merits many things.” The Alter Rebbe explains “for its

own sake” as for the sake of the Torah itself.

Pirkei Avot 6:1משנה אבות ו׳:א׳

יר אִ י מֵ בִּ ם: רַ נָתָ שְׁ מִ ם וּבְ הֶ ר בָּ חַ בָּ רוּךְ שֶׁ נָה, בָּ שְׁ מִּ שׁוֹן הַ לְ ים בִּ נוּ חֲכָמִ שָׁ
לָּא לֹא עוֹד אֶ בֵּה. וְ רְ ים הַ רִ בָ דְ הּ, זוֹכֶה לִ מָ שְׁ ה לִ ק בַּתּוֹרָ עוֹסֵ ר כָּל הָ אוֹמֵ

ב קוֹם, אוֹהֵ מָּ ת הַ ב אֶ , אָהוּב, אוֹהֵ עַ א רֵ רָ י הוּא לוֹ. נִקְ דַ עוֹלָם כֻּלּוֹ כְ כָּל הָ שֶׁ
נָוָה תּוֹ עֲ בַּשְׁ לְ יּוֹת. וּמַ רִ בְּ ת הַ חַ אֶ מֵּ שַׂ קוֹם, מְ מָּ ת הַ חַ אֶ מֵּ שַׂ יּוֹת, מְ רִ בְּ ת הַ אֶ
א, טְ חֵ ן הַ תּוֹ מִ קְ חַ רַ ן, וּמְ מָ נֶאֱ ר וְ יָשָׁ יד וְ סִ חָ יק וְ יוֹת צַדִּ הְ תּוֹ לִ רְ שַׁ כְ אָה, וּמַ יִרְ וְ
ר מַ נֶּאֱ ה, שֶׁ בוּרָ ינָה וּגְ יָּה בִּ תוּשִׁ צָה וְ נּוּ עֵ מֶּ ין מִ נִ נֶהֱ י זְכוּת, וְ ידֵ תּוֹ לִ בְ רַ קָ וּמְ

י … נִ יָּה אֲ תוּשִׁ צָה וְ י עֵ )משלי ח( לִ

The sages taught in the language of the Mishnah. Blessed be

He who chose them and their teaching. Rabbi Meir said:

Whoever occupies himself with the Torah for its own sake,

merits many things; not only that but he is worth the whole

world. He is called beloved friend; one that loves G-d; one

that loves humankind; one that gladdens G-d; one that glad‐

dens humankind. And the Torah clothes him in humility and

reverence, and equips him to be righteous, pious, upright

and trustworthy; it keeps him far from sin, …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

17

כל הנק׳ בשמי ולכבודי
“Everyone that is called by My Name, and for My glory I

have created him, I have formed him, I have even made

him.” Read here as the souls of Israel, created for the

Torah, G-d’s “glory.”

Isaiah 43:7ישעיהו מ״ג:ז׳

יו: יתִ יו אַף־עֲשִׂ תִּ רְ צַ יו יְ אתִ רָ י בְּ בוֹדִ כְ לִ י וְ מִ שְׁ א בִ רָ נִּקְ כֹּל הַ
Every one that is called by My name, and whom I have creat‐

ed for My glory, I have formed him, yea, I have made him.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ מג, ז.
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אין כבוד אלא תו׳

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות פ״ו, מ״ג.
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ואין כבוד אלא תורה

“And there is no glory but Torah, as it says, ‘The wise shall

inherit glory.’” This lets the Alter Rebbe read “for My glo‐

ry” as “for the Torah.”

Pirkei Avot 6:3משנה אבות ו׳:ג׳

ל יתֹפֶ חִ אֲ ד מֵ לֹּא לָמַ ל, שֶׁ אֵ רָ ךְ יִשְׂ לֶ ד מֶ וִ ה דָּ ר, וּמַ חֹמֶ ל וָ ים קַ רִ בָ הֲלֹא דְ … וַ

ק רֶ רוֹ פֶּ חֲבֵ ד מֵ לּוֹמֵ עוֹ, הַ יֻדָּ בּוֹ אַלּוּפוֹ וּמְ אוֹ רַ רָ בַד קְ לְ ים בִּ רִ בָ נֵי דְ לָּא שְׁ אֶ
ל ת, עַ לּוּ אוֹת אַחַ פִ ד אוֹ אֲ חָ בּוּר אֶ ד אוֹ דִ חָ סוּק אֶ ת אוֹ פָ כָה אַחַ ד אוֹ הֲלָ חָ אֶ
ר מַ נֶּאֱ ה, שֶׁ לָּא תוֹרָ ין כָּבוֹד אֶ אֵ הוֹג בּוֹ כָבוֹד. וְ נְ יךְ לִ רִ צָּ ה שֶׁ כַמָּ ה וְ ת כַּמָּ אַחַ
ין אֵ חֲלוּ טוֹב, וְ נְ ים יִ ימִ מִ לוּ, )משלי כח( וּתְ חָ נְ ים יִ )משלי ג( כָּבוֹד חֲכָמִ

י אַל תִ כֶם תּוֹרָ י לָ תִּ ח טוֹב נָתַ קַ י לֶ ר )משלי ד( כִּ מַ נֶּאֱ ה, שֶׁ לָּא תוֹרָ טוֹב אֶ
זֹבוּ:  עֲ תַּ

One who learns from his fellow one chapter, or one ha‐

lakhah, or one verse, or one word, or even one letter, is ob‐

ligated to treat him with honor; for so we find with David,

king of Israel, who learned from Ahitophel no more than two

things, yet called him his master, his guide and his beloved

friend, as it is said, “But it was you, a man mine equal, my

guide and my beloved friend” (Psalms 55:14). Is this not [an

instance of the argument] “from the less to the …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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וזהו״ע עוסק בתו׳ לשמה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה אבות רפ״ו.
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עוטה אור כשלמה

“He wraps Himself in light as in a garment; He stretches

out the heavens like a curtain.” The light that is G-d’s gar‐

ment is read here as the Torah.

Psalms 104:2תהילים ק״ד:ב׳

ה: יעָ יְרִ יִם כַּ מַ ה שָׁ ה נוֹטֶ מָ לְ ה־אוֹר כַּשַּׂ עֹטֶ
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קד, ב.
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דר״י קארי למאני מכבדותא

On honoring Shabbos with special clothes, the Talmud

says that Rabbi Yochanan called his garments “my honor‐

ers.” The Alter Rebbe uses it to show that a garment is a

person’s “glory.”

Shabbat 113a:14שבת קי״ג א:י״ד

בָּת ל שַׁ ךָ שֶׁ בּוּשְׁ לְ א מַ לֹּא יְהֵ תּוֹ״ — שֶׁ דְ בַּ כִ יךָ״. ״וְ כֶ רָ עֲשׂוֹת דְּ תּוֹ מֵ דְ בַּ כִ ״וְ
י״. דוֹתַ כַבְּ אנֵיהּ ״מְ מָ י לְ רֵ נָן קָ י יוֹחָ בִּ רַ א דְּ י הָ כִ ל חוֹל, וְ ךָ שֶׁ בּוּשְׁ לְ מַ כְּ
ל חוֹל. ךָ שֶׁ ילּוּכְ הִ בָּת כְּ ל שַׁ ךָ שֶׁ ילּוּכְ א הִ לֹּא יְהֵ יךָ״ — שֶׁ כֶ רָ עֲשׂוֹת דְּ ״מֵ
ר״ — בָ בֵּר דָּ דַ ין. ״וְ רִ יִם מוּתָּ מַ י שָׁ צֵ פְ ין, חֶ סוּרִ יךָ אֲ צֶ ךָ״ — חֲפָ צְ פְ צוֹא חֶ מְּ ״מִ

William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

שבת קיג, א.
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המלך אין רואים אותו כשהוא ערום

The Mishnah on the honor due a king says that he may not

be seen while his hair is being cut, nor unclothed, nor in

the bathhouse. It supplies the analogy: a king is seen only

in his royal garments.

Sanhedrin 22a:11–12סנהדרין כ״ב א:י״א-י״ב

ין שִׁ מְּ תַּ שְׁ ין מִ אֵ אוֹ, וְ סְ ל כִּ ין עַ בִ ין יוֹשְׁ אֵ ל סוּסוֹ, וְ ין עַ בִ ין רוֹכְ י׳ אֵ נִ תְ מַ
לֹא רוֹם, וְ הוּא עָ שֶׁ לֹא כְּ ר, וְ פֵּ תַּ סְ הוּא מִ שֶׁ ין אוֹתוֹ כְּ ין רוֹאִ אֵ יטוֹ, וְ בִ רְ שַׁ בְּ
תוֹ ימָ א אֵ הֵ תְּ ״, שֶׁ ךְ לֶ יךָ מֶ לֶ ים עָ שִׂ ר: ״שׂוֹם תָּ מַ נֶּאֱ ץ, שֶׁ חָ רְ מֶּ ית הַ בֵ הוּא בְּ שֶׁ כְּ
לֹמֹה,  שְׁ ת לִ רֶ ג מוּתֶּ ישַׁ בִ נָן: אֲ י יוֹחָ בִּ ר רַ ב יַעֲקֹב אָמַ ר רַ ׳ אָמַ מָ . גְּ יךָ לֶ עָ
יטוֹ בִ רְ שַׁ שׁ בְּ מֵּ תַּ שְׁ ךְ מִ לֶ יָה, וּמֶ ךְ הָ לֶ מֶ לֹמֹה – דְּ  שְׁ ת לִ רֶ יָּה. מוּתֶּ דֹנִ אֲ ה לַ סוּרָ אֲ וַ

יוֹט הוּא. דְ הֶ יָּה – דְּ דֹנִ אֲ ה לַ סוּרָ אֲ . וַ ךְ לֶ ל מֶ שֶׁ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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סנהדרין כב, א.
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אין דרכו

In the Tzemach Tzedek’s quotation the words read “it is

not the way” (ein derech) instead of “it is not his way” (ein

darko); the meaning is the same.

K E H O T ’ S  N O T E

ביהל אור שם: אין דרך.

25

אך המלך . . מלביש אותו

According to the note, the Tzemach Tzedek quotes this

analogy, that a king does not dress himself but is dressed

by his servant, in his commentary on Psalms.

K E H O T ’ S  N O T E

מובא ביהל אור ע׳ רחצ.

26

כ״א ע״י שמתלבש בתורה . . הוא ע״י ישראל דוקא כו׳
The parallel maamar adds here: “that is, ‘everyone called

by My Name, for My glory’: His own glory, which is the

garment of Torah, of which it is said, ‘He wraps Himself in

light as in a garment’; therefore ‘I have created him.’” It

ties the garment back to the verse of paragraph 5.

K E H O T ’ S  N O T E

בסה״מ תקס״ז ע׳ שנו מוסיף ”דהיינו כל הנק׳ בשמי לכבודי כבודו העצמי
שהוא לבוש דתורה שנאמר בה עוטה אור כשלמה כו׳ לכך בראתיו כו׳

וד״ל”.

27

ודברת בם

“Teach them to your children and speak of them when you

sit in your house and when you walk on the way, when you

lie down and when you rise.” The Alter Rebbe reads

“speak” as drawing the Infinite Light into the words of

Torah.

Deuteronomy 6:7דברים ו׳:ז׳
ךָ בְּ כְ שׇׁ ךְ וּבְ רֶ דֶּ ךָ בַ תְּ כְ לֶ ךָ וּבְ יתֶ בֵ ךָ בְּ תְּ בְ שִׁ תָּ בָּם בְּ רְ בַּ דִ נֶיךָ וְ בָ ם לְ תָּ נַּנְ שִׁ וְ

: ךָ קוּמֶ וּבְ
and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

Berakhot 21aברכות כ״א א
K E H O T ’ S  N O T E

דברים ו, ז. וראה ברכות כא, א.
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ידבר עמים

“He subdues (yadber) peoples under us, and nations un‐

der our feet.” The Alter Rebbe reads yadber as leading, the

sense he gives to vedibarta.

Psalms 47:4תהילים מ״ז:ד׳

ינוּ: לֵ גְ ת רַ חַ ים תַּ מִּ אֻ ינוּ וּלְ תֵּ חְ ים תַּ מִּ בֵּר עַ יַדְ
He subdueth peoples under us, and nations under our feet.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים מז, ד.
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והיו הדברים האלה

“And these words which I command you this day shall be

upon your heart.” The Alter Rebbe reads “I” (Anochi) as

G-d’s essence and “command” as binding.

Deuteronomy 6:6דברים ו׳:ו׳

: ךָ בֶ בָ ל־לְ יּוֹם עַ ךָ הַ וְּ צַ י מְ ר אָנֹכִ לֶּה אֲשֶׁ אֵ ים הָ רִ בָ דְּ יוּ הַ הָ וְ
And these words, which I command thee this day, shall be

upon thy heart;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ו, ו.
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אנכי מי שאנכי

There “Anochi” of the Ten Commandments is explained as

G-d’s very essence and being, revealed to become “your

G-d” and to dwell in the person through countless

contractions.

K E H O T ’ S  N O T E

נסמן לעיל עב, ד.

31

והכח הזה שיש בנפש לגרום המשכה זאת כו׳ ואהבת כו׳ מעומקא
דליבא

According to the note, the Tzemach Tzedek quotes this

passage, from here to “from the depth of the heart,” in Or

HaTorah, and adds from the explanation that this is Z’eir

Anpin, the natural emotive attributes of the G-dly soul,

which are bound up with Atika, above the root of

Chochmah and Binah, and draw from the Mazla.

K E H O T ’ S  N O T E

מובא באוה״ת ויקרא כרך א ע׳ צא ומוסיף ”ובהביאור שזהו ענין ז״א שהוא
המדות הטבעיות שבנה״א בעתיקא אחיד ותליא היינו למעלה משרש חו״ב

שיניקתם ממזלא” ע״ש.

32

האומר אין לי אלא תו׳

“Whoever says he has nothing but Torah does not have

even Torah,” for one who is not engaged in doing is not

33
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engaged in learning. The Alter Rebbe applies it to Torah

that is not preceded by prayer.

Yevamot 109b:4–5יבמות ק״ט ב:ד׳-ה׳

יָא, נְ תַ כָה — דְּ בַר הֲלָ דְ מוֹ לִ צְ עַ עַ לוֹף דּוֹץ. תּוֹקֵ י שְׁ דִ בְ עָ יּוֹן — דְּ צִ לְ י שַׁ בֵ עֲרָ
לָּא: א! אֶ יטָ שִׁ ה. פְּ ין לוֹ תּוֹרָ ה — אֵ ין לוֹ תּוֹרָ ר אֵ אוֹמֵ ר: כׇּל הָ י אוֹמֵ י יוֹסֵ בִּ רַ
א! יטָ שִׁ י פְּ א נָמֵ ה. הָ לָּא תּוֹרָ ין לוֹ אֶ ה — אֵ לָּא תּוֹרָ ין לוֹ אֶ ר אֵ אוֹמֵ כׇּל הָ
א: רָ ר קְ פָּא, אָמַ ב פָּ ר רַ א? אָמַ מָ עְ אי טַ ין לוֹ. מַ ה אֵ ילּוּ תּוֹרָ פִ אֲ לָּא דַּ אֶ
ינוֹ אֵ ה, כֹּל שֶׁ ידָ מִ לְ נוֹ בִּ יָּה יֶשְׁ עֲשִׂ נוֹ בַּ יֶּשְׁ ם״ — כֹּל שֶׁ יתֶ עֲשִׂ ם וַ תֶּ דְ מַּ לִ ״וְ

ה. ידָ מִ לְ ינוֹ בִּ יָּה אֵ עֲשִׂ בַּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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יבמות קט, ב.

למסור נפשו באחד

Kehot’s note points to where this is explained further: Pri

Etz Chaim.

K E H O T ’ S  N O T E

ראה ב״ח בטוא״ח ר״ס סא. פע״ח שער הק״ש פי״ב.

34

למסור נפשו באחד

The Pri Etz Chaim teaches that at the letter dalet of Echad

one should intend to give over one’s soul for the sanctifi‐

cation of G-d’s Name, accepting upon oneself the four

deaths of the court.

Pri Etz Chaim, Gate of the Recitation of the Shema 12:4–5פרי
עץ חיים, שער הקריאת שמע י״ב:ד׳-ה׳

והנה בימי הגלות אין בה כח לעלות אחרי שעדיין היא למטה בהיכל
אהבה דבריאה, לכן אנו צריכין למסור נפשנו על קדושת השם בד׳

דאח״ד. וצריך לקבל עליו ד׳ מיתות ב״ד, סקילה שריפה הרג וחנק, מן
ד׳ אותיות אדני במילואו, כי שם שרשם. ולכך תכוין לקבל בד׳ אותיות
של אדני, שכוונת בד׳ של אח״ד. גם תכוין בד׳ של אח״ד בד׳ מיתות
הנ״ל, שאתה מוסר נפשך בד׳ מיתות אלו, ושאתה מקדש את השם בכל
לבבך, ולקבל עליך עול מלכות שמים זה של הק״ש: והענין, כי כבר

ביארנו, כי אין כח במלכות לעלות …
Pri Etz Chaim (Public Domain)

35

אליך ה׳ נפשי אשא

“Of David. To You, Havayah, I lift up my soul.” The Alter

Rebbe reads it as the essence of self-sacrifice: lifting the

soul to G-d and not wanting to be separate.

Psalms 25:1תהילים כ״ה:א׳

א: שָּׂ י אֶ שִׁ יךָ ה׳ נַפְ לֶ ד אֵ וִ דָ לְ

[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים כה, א.

36

דכולא קמי׳ כלא חשיבי

Speaking of the true awe of G-d, the Zohar calls Him the

root of all worlds, “and all before Him are considered as

nothing.” This is the ground of bittul.

Zohar I, 11bזח״א יא, ב
K E H O T ’ S  N O T E

זח״א יא, ב.
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אלף אלפין כו׳

“A thousand thousands served Him, and myriad myriads

stood before Him.” Used for the countless worlds that

G-d’s kindness keeps alive.

Daniel 7:10דניאל ז׳:י׳

ן בָ בְ בּוֹ רִ רִ שׁוּנֵּהּ וְ מְּ ין יְשַׁ פִ לֶף אַלְ י אֶ מוֹהִ דָ ן־קֳ ק מִ נָפֵ י־נוּר נָגֵד וְ ר דִּ הַ נְ
יחוּ: תִ ין פְּ רִ פְ סִ ב וְ ינָא יְתִ י יְקוּמוּן דִּ מוֹהִ דָ קָ

A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דניאל ז, י.

38

ואימתי גדול כשהוא בעיר אלקינו

On “Great is Havayah and much praised in the city of our

G-d,” the Zohar asks when the Holy One is called great,

and answers: when the Community of Israel is with Him.

The Alter Rebbe reads “the city of our G-d” as the letters of

the Ten Utterances.

Zohar III, 5aזח״ג ה, א

Zohar II, 235aזח״ב רלה, א
K E H O T ’ S  N O T E

זח״ג ה, א. ועייג״כ זח״ב רלה, א. ז״ח תשא. שם חקת.

39

לך ה׳ הגדולה

“Yours, Havayah, are the greatness and the might and the

glory.” David’s praise is read as saying that “greatness,”

the spreading forth of kindness, is “Yours,” nullified be‐

fore G-d.

I Chronicles 29:11דברי הימים א כ״ט:י״א

ץ יִם וּבָאָרֶ מַ שָּׁ י־כֹל בַּ הוֹד כִּ הַ נֵּצַח וְ הַ ת וְ רֶ אֶ פְ תִּ הַ ה וְ בוּרָ גְּ הַ לָּה וְ דֻ גְּ ךָ ה׳ הַ לְ
רֹאשׁ: כֹל לְ א לְ נַשֵּׂ תְ מִּ הַ כָה וְ לָ מְ מַּ ךָ ה׳ הַ לְ

Thine, O L-RD, is the greatness, and the power, and the glo‐

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דה״א כט, יא.

40

שתים לפניה
“In the morning one recites two blessings before it [the

Shema] and one after it.” These are the blessings before

41
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the Shema that the Alter Rebbe says were instituted before

prayer.

Mishnah Berakhot 1:4משנה ברכות א׳:ד׳

יִם תַּ נֶיהָ וּשְׁ פָ יִם לְ תַּ ב שְׁ רֶ עֶ , וּבָ יהָ אַחֲרֶ ת לְ אַחַ נֶיהָ וְ פָ יִם לְ תַּ ךְ שְׁ רֵ בָ ר מְ חַ בַּשַּׁ
אי שַּׁ ינוֹ רַ , אֵ יךְ רִ אֲ הַ רוּ לְ אָמְ קוֹם שֶׁ ה. מָ רָ צָ ת קְ אַחַ כָּה וְ רֻ ת אֲ . אַחַ יהָ אַחֲרֶ לְ
תֹּם. לֹּא לַחְ אי שֶׁ שַּׁ ינוֹ רַ תֹּם, אֵ . לַחְ יךְ רִ אֲ הַ אי לְ שַּׁ ינוֹ רַ ר, אֵ צֵּ קַ ר. לְ צֵּ קַ לְ

תֹּם: אי לַחְ שַּׁ ינוֹ רַ תֹּם, אֵ לֹּא לַחְ שֶׁ וְ
In the morning, two benedictions are said before [the שמע]

and one after it; and in the evening, two benedictions before

and two after it, one long and one short. Where they, the

sages, have adopted the long [form] no man is authorised to

shorten [use the short form]; and where they have adopted

the short form no man is authorised to lengthen [use the

long form]. [Where they] close [with a benediction] no man

is authorised not [so] to close: and [where they do] not close

[with a benediction] …

Torat Emet 357 (Public Domain) · Eighteen Treatises from the Mishna (Pub‐
lic Domain)

לזמר עריצים

“You subdue the noise of strangers; the song (zemir) of the

tyrants is brought low.” The Kehot note points here for the

phrase; the Alter Rebbe reads Pesukei deZimra as cutting

down the tyrants.

Isaiah 25:5ישעיהו כ״ה:ה׳

ים יַעֲנֶה: יצִ רִ יר עָ מִ ב זְ ל עָ צֵ ב בְּ יעַ חֹרֶ נִ כְ ים תַּ אוֹן זָרִ יוֹן שְׁ צָ ב בְּ חֹרֶ כְּ
As the heat in a dry place, Thou didst subdue the noise of

strangers; As the heat by the shadow of a cloud, the song of

the terrible ones was brought low.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה ישעי׳ כה, ה.
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שהנשמות הם גבוהים יותר מהמלאכים
When G-d consulted the ministering angels about creating

man, He told them that man’s wisdom would exceed

theirs, and Adam named the animals the angels could not.

The Kehot note brings it for the souls’ superiority over the

angels.

Bereshit Rabbah 17:4בראשית רבה י״ז:ד׳

ויצר ה׳ אלקים מן האדמה - בעון קומי, רבי יוחנן בן זכאי כתיב: ויאמר
אלקים תוצא הארץ נפש חיה למינה. ומה ת״ל ויצר ה׳ אלקים מן

האדמה כל חית השדה? אמר להן: להלן לבריאה, וכאן לכבוש. היאך
מה דאת אמר )דברים כ:יט(: כי תצור אל עיר ימים רבים. אמר רבי
אחא: בשעה שבא הקב״ה לבראת את האדם נמלך במלאכי השרת. אמר
להן: נעשה אדם. אמרו לו: אדם זה מה טיבו? אמר להן: חכמתו מרובה
משלכם. הביא לפניהם את הבהמה ואת החיה ואת העוף. אמר להם:

זה, מה שמו? ולא היו …
“The L-rd G-d formed from the ground every beast of the

field and every bird of the heavens, and brought them to the

man to see what he would call it; and whatever the man

would call every living creature, that was its name” (Genesis

2:19). “The L-rd G-d formed from the ground [every beast of

the field]” – they raised a question before Rabbi Yoḥanan

ben Zakai: It is written: “G-d said: Let the earth produce liv‐

ing creatures after their kinds” (Genesis 1:24). Why then

does the verse state …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022

(CC-BY)
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ראה ב״ר יז, ד. וש״נ.
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רוממות א-ל בגרונם

“The exaltations of G-d are in their throat, and a two-

edged sword in their hand.” Said of the Verses of Praise,

which put G-d’s exaltation into the mouth of the one who

prays.

Psalms 149:6תהילים קמ״ט:ו׳

ם: יָדָ יּוֹת בְּ יפִ ב פִּ רֶ חֶ רוֹנָם וְ גְ ל בִּ מוֹת אֵ רוֹמְ

Let the high praises of G-d be in their mouth, And a two-

edged sword in their hand;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמט, ו.
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ונתתי עשב בשדך לבהמתך

“And I will give grass in your field for your cattle, and you

shall eat and be satisfied.” From the second paragraph of

the Shema; read here as the angels nourishing the animal

soul.

Deuteronomy 11:15דברים י״א:ט״ו

: תָּ עְ בָ שָׂ תָּ וְ אָכַלְ ךָ וְ תֶּ מְ הֶ בְ ךָ לִ דְ שָׂ ב בְּ שֶׂ י עֵ תִּ נָתַ וְ

And I will give grass in thy fields for thy cattle, and thou

shalt eat and be satisfied.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים יא, טו.

45

בראתיו יצרתיו אף עשיתיו

“For My glory I have created him, I have formed him, I

have even made him.” The three verbs are read as the

three garments, thought, speech and action.

Isaiah 43:7ישעיהו מ״ג:ז׳

יו: יתִ יו אַף־עֲשִׂ תִּ רְ צַ יו יְ אתִ רָ י בְּ בוֹדִ כְ לִ י וְ מִ שְׁ א בִ רָ נִּקְ כֹּל הַ
Every one that is called by My name, and whom I have creat‐

ed for My glory, I have formed him, yea, I have made him.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

46

מהמלאכים שנק׳ עשב כו׳
The Zohar says that the “grass” of creation is the Ofanim,

the Chayos and the Keruvim, angels who are set in order

when people serve G-d in prayer. This is the source for

calling the angels “grass.”

Zohar I, 18bזח״א יח, ב
K E H O T ’ S  N O T E

זח״א יח, ב.
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והחכ׳ מאין תמצא

“But wisdom, where (me’ayin) shall it be found?” Read as

“wisdom is found from ayin, nothing”: wisdom comes into

being from nothing, so thought is “creation.”

Job 28:12איוב כ״ח:י״ב

ינָה: קוֹם בִּ י זֶה מְ אֵ צֵא וְ מָּ ן תִּ אַיִ ה מֵ מָ כְ חׇ הַ וְ

But wisdom, where shall it be found? And where is the place

of understanding?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

איוב כח, יב.
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ה׳ מלך גאות לבש

“Havayah reigns; He is clothed in majesty; Havayah is

clothed, He has girded Himself with strength.” Kingship is

described as a garment, as action is the garment of G-d’s

rule.

Psalms 93:1תהילים צ״ג:א׳

מּוֹט: בֵל בַּל־תִּ כּוֹן תֵּ אַזָּר אַף־תִּ תְ בֵשׁ ה׳ עֹז הִ בֵשׁ לָ ךְ גֵּאוּת לָ לָ ה׳ מָ

The L-RD reigneth; He is clothed in majesty; The L-RD is

clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים צג, א.
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ואל יאמר אדם א״א בבשר חזיר

There the Alter Rebbe quotes the Maggid: this instruction

of the Sifra is said of one who has never sinned, but one

who returns in teshuvah must find every evil and forbid‐

den thing repulsive and say “I have no desire for it,” so

that he does not fall again.

Leviticus 20:26ויקרא כ׳:כ״ו

י: יוֹת לִ הְ ים לִ מִּ עַ ן־הָ כֶם מִ תְ ל אֶ דִּ אַבְ י ה׳ וָ נִ דוֹשׁ אֲ י קָ ים כִּ דֹשִׁ י קְ ם לִ יתֶ יִ הְ וִ
And ye shall be holy unto Me; for I the L-RD am holy, and

have set you apart from the peoples, that ye should be Mine.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ספרא ויקרא כ, כו. והובא ברש״י שם. ]ועי׳ לעיל בואתחנן ד״ה וזאת המצוה
פ״ג ד״ה לשמור ]ט, ד[ ב׳ הרה״מ נ״ע. — כ[.
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ואל יאמר אדם א״א בבשר חזיר אלא אפשי אבל מה אעשה אבי
שבשמים גזר

Rabbi Elazar ben Azaryah: a person should not say “I have

no desire to eat pork,” but “I do desire it, and what can I

do? My Father in Heaven has decreed upon me.” Brought

here as the model of accepting the yoke of Heaven beyond

reason.

Sifra, Kedoshim, Chapter 9 12ספרא, קדושים, פרק ט י״ב

51

ואל יאמר אדם א״א בבשר חזיר אלא אפשי אבל מה אעשה אבי
שבשמים גזר

Rashi quotes the Sifra’s teaching on “I have set you apart

from the peoples to be Mine,” and ends: one separates

from sin and accepts upon himself the yoke of the

Kingdom of Heaven.

Rashi on Leviticus 20:26רש"י על ויקרא כ׳:כ״ו

ם י אַתֶּ ם הֲרֵ הֶ ים מֵ לִ דָּ בְ ם מֻ ם אַתֶּ ואבדל אתכם מן העמים להיות לי. אִ
יָה זַרְ ן עֲ זָר בֶּ עָ לְ י אֶ בִּ יו; רַ רָ חֲבֵ נֶאצַּר וַ בוּכַדְ ל נְ ם שֶׁ י אַתֶּ ם לָאו הֲרֵ אִ י, וְ לִּ שֶׁ

בֹּשׁ לְ י לִ שִׁ פְ י אֶ יר, אִ זִ ר חֲ שַׂ בְ צָה בִּ י קָ שִׁ ם נַפְ ר אָדָ לֹּא יֹאמַ ן שֶׁ נַּיִ ר מִ אוֹמֵ
"ל י? תַּ לַ זַר עָ יִם גָּ מַ שָּׁ בַּ י שֶׁ אָבִ ה וְ עֱשֶׂ ה אֶ י וּמָ שִׁ פְ ר אֶ בָל יֹאמַ אַיִם, אֲ לְ כִּ
י — מִ שְׁ ם לִ הֶ כֶם מֵ לַתְ דָּ בְ א הַ הֵ תְּ י, שֶׁ יוֹת לִ הְ ים לִ מִּ עַ ן הָ כֶם מִ תְ ל אֶ דִּ אַבְ וָ

יִם )ספרא(: מָ כוּת שָׁ לְ יו עֹל מַ לָ בֵּל עָ קַ ה וּמְ רָ עֲבֵ ן הָ שׁ מִ פּוֹרֵ
AND I HAVE SEPARATED YOU ואבדל אתכם מן העמים להיות לי

FROM THE PEOPLES THAT YOU SHOULD BE MINE — If you

hold yourselves apart from them then you will be Mine, but

if not, you belong to (become subject to) Nebuchadnezzar

and others like him. Rabbi Eleazer ben Azariah said,

“Whence do we know that one should not say, "My soul

loathes swine’s flesh”, or, “I have no desire to wear clothes

which are a mixture of wool and linen”, but one should say,

"I would, indeed, like them, …

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's com‐
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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ונעוץ סופן
“Ten Sefiros of nothingness: their end is wedged in their

beginning and their beginning in their end, like a flame

bound to a coal.” Applied here to action beyond reason,

the lowest level, which is bound to the highest.

Sefer Yetzirah 1:7ספר יצירה א׳:ז׳

עשר ספירות בלי מה נעוץ סופן בתחלתן ותחלתן בסופן כשלהבת
קשורה בגחלת שאדון יחיד ואין לו שני ולפני אחד מה אתה סופר:

The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

53

ונעוץ סופן כו׳

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ס״י פ״א, מ״ז.

54

כי ב׳ לבבות הם פנימי׳ הלב וחיצונית הלב

There the two levels of the heart’s will are explained, in

connection with “Unite our heart” in the blessing before

the Shema: the inner point of the heart is ahavah rabbah, a
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great love above reason that comes from Above as a gift,

and the outer heart is the love that comes from contem‐

plating G-d’s greatness, each according to his capacity.

K E H O T ’ S  N O T E

ראה לעיל פ׳ בלק סז, ג.

כי ברא כרעא
Tosafos explains that a man’s daughter-in-law is a closer

relation to him than his brother’s wife, because “the son is

his father’s leg,” as though part of the father himself. The

Alter Rebbe uses the saying for the soul’s natural bond

with G-d.

Tosafot on Yevamot 3a:7תוספות על יבמות ג׳ א:ז׳

מקמי אשת אחיו שלא היה בעולמו - וה״ה מקמי אשת אחיו מאמו וחדא
מנייהו נקט דתרוייהו לאו קרובי עצמו נינהו אלא ע״י קידושין וכלתו

שהיא אשת בנו קרובה מנייהו טפי אבל אין לומר דוקא לגבי אשת
אחיו שלא היה בעולמו כלתו קרובה טפי לפי שלא היה בעולמו אבל
לגבי אשת אחיו מאמו לא דבאשת בנו איפלג דרא כדאשכחן לענין
עדות בב״ב )ד׳ קכח.( דאפי׳ מאן דמכשר באבא דאבא פסיל בן אחיו
דע״כ לענין עריות אשת בנו קרובה טפי מאשת אח שהבן כרעיה דאבוה

הוא דקחשיב בתו ובת בתו קרובי עצמו …
Vilna Edition (Public Domain)

56

ברא כרעא כו׳

The note gives this Kabbalistic work, beside Etz Chaim, as

a source for the saying “a son is his father’s leg.”

Yevamot 3a:2–4יבמות ג׳ א:ב׳-ד׳

יָא נָּה״, אָתְ נָּה״ ״הֵ יָא ״הֵ י: אָתְ ימִ דִּ ק בַּר אַבְ חָ צְ ב יִ י רַ ר לִ מַ בָא: אֲ ר רָ אָמַ דְּ
יבָא לֵקהּ, בִּ א חַ שָׁ רָ דְּ יָא מִ אָתְ א דְּ תָ לְּ תְּ כׇּל מִ רַ אָמְ א דְּ תָּ שְׁ ה״. הַ מָּ ה״ ״זִ מָּ ״זִ
נָא אֲחוֹת א, תְּ ווֹתָ יסּוּר אַחְ אִ י בְּ ירִ אַיְ י דְּ ידֵ בַסּוֹף! אַיְּ ה לְ שָּׁ נֵי לַאֲחוֹת אִ יתְ לִ

תּוֹ. שְׁ אִ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

ע״ח שער פרקי הצלם פ״א. יונת אלם רפ״ב. וראה יבמות ג, א תוד״ה מקמי.

57

ערלת לבבכם
“Circumcise, then, the foreskin of your heart, and stiffen

your neck no more.” The “foreskin” is the concealment of

the animal soul, removed through contemplation.

Deuteronomy 10:16דברים י׳:ט״ז

שׁוּ עוֹד: קְ כֶם לֹא תַ פְּ רְ עׇ כֶם וְ בְ בַ לַת לְ רְ ת עׇ ם אֵ תֶּ לְ וּמַ
Circumcise therefore the foreskin of your heart, and be no

more stiffnecked.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים י, טז.

58

ומל ה׳ את לבבך

“And Havayah your G-d will circumcise your heart and the

heart of your offspring, to love Havayah your G-d with all

your heart.” Here G-d Himself removes the barrier, which

the Alter Rebbe places in the time to come.

Deuteronomy 30:6דברים ל׳:ו׳

כׇל־ יךָ בְּ לֹקֶ  ת־ה׳ אֱ אַהֲבָה אֶ ךָ לְ עֶ בַב זַרְ ת־לְ אֶ ךָ וְ בְ בָ ת־לְ יךָ אֶ לֹקֶ  ל ה׳ אֱ וּמָ
: יֶּיךָ ן חַ עַ מַ ךָ לְ שְׁ כׇל־נַפְ ךָ וּבְ בְ בָ לְ

And the L-RD thy G-d will circumcise thy heart, and the

heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים ל, ו.

59

ממעמקים קראתיך הוי׳
“A song of ascents. Out of the depths I have called You,

Havayah.” Read as calling from the depth of the heart, its

inner dimension.

Psalms 130:1תהילים ק״ל:א׳

יךָ ה׳ אתִ רָ ים קְ קִּ עֲמַ מַּ עֲלוֹת מִ מַּ יר הַ שִׁ
A Song of Ascents. Out of the depths have I called Thee, O

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קל, א.

60

בקשו פני את פניך ה׳ אבקש

“On Your behalf my heart said, ‘Seek My face’; Your face,

Havayah, I will seek.” “Face” (panim) is read as G-d’s in‐

ner dimension (pnimiyus).

Psalms 27:8תהילים כ״ז:ח׳

שׁ: בַקֵּ נֶיךָ ה׳ אֲ ת־פָּ נָי אֶ שׁוּ פָ י בַּקְּ בִּ ר לִ ךָ אָמַ לְ
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים כז, ח.

61

אל תט באף עבדך

“Do not hide Your face from me; do not turn Your servant

away in anger.” The Alter Rebbe reads be’af, “in anger,”

through af, “even,” of “I have even made him”: the service

of action.

Psalms 27:9תהילים כ״ז:ט׳

אַל־ י וְ נִ שֵׁ טְּ יתָ אַל־תִּ יִ י הָ תִ רָ זְ ךָ עֶ דֶּ בְ אַף עַ ט־בְּ י אַל תַּ נִּ מֶּ נֶיךָ מִ ר פָּ תֵּ סְ אַל־תַּ

י: עִ י יִשְׁ לֹקֵ  י אֱ נִ בֵ זְ עַ תַּ
Hide not Thy face far from me; Put not Thy servant away in

anger; Thou hast been my help; Cast me not off, neither for‐

sake me, O G-d of my salvation.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים כז, ט.

62

כי לי בנ״י עבדים
“For the children of Israel are servants to Me; they are My

servants, whom I brought out of the land of Egypt.” The
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servant “below”: all Israel as G-d’s servants.

Leviticus 25:55ויקרא כ״ה:נ״ה

יִם רָ צְ ץ מִ רֶ אֶ ם מֵ י אוֹתָ ר־הוֹצֵאתִ שֶׁ ם אֲ י הֵ דַ ים עֲבָ דִ ל עֲבָ אֵ רָ נֵי־יִשְׂ י בְ י־לִ כִּ

יכֶם: לֹקֵ  י ה׳ אֱ נִ אֲ
For unto Me the children of Israel are servants; they are My

servants whom I brought forth out of the land of Egypt: I am

the L-RD your G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ויקרא כה, נה.

אברהם אוהבי

“But you, Israel, My servant, Yaakov whom I have chosen,

the seed of Avraham who loves Me.” Avraham’s love places

him above the level of a servant, like a son.

Isaiah 41:8ישעיהו מ״א:ח׳

י: ם אֹהֲבִ הָ רָ ע אַבְ יךָ זֶרַ תִּ רְ חַ ר בְּ י יַעֲקֹב אֲשֶׁ דִּ בְ ל עַ אֵ רָ ה יִשְׂ אַתָּ וְ
But thou, Israel, My servant, Jacob whom I have chosen, The

seed of Abraham My friend;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ישעי׳ מא, ח.

64

משה עבדי
“Moshe My servant is dead; now arise, cross this Jordan.”

Moshe, called G-d’s servant, is the higher servant.

Joshua 1:2יהושע א׳:ב׳

ל־ זֶּה אֶ ם הַ עָ כׇל־הָ ה וְ זֶּה אַתָּ ן הַ דֵּ יַּרְ ת־הַ ה קוּם עֲבֹר אֶ תָּ עַ ת וְ י מֵ דִּ בְ ה עַ מֹשֶׁ
ל: אֵ רָ נֵי יִשְׂ בְ ם לִ הֶ ן לָ י נֹתֵ ר אָנֹכִ ץ אֲשֶׁ אָרֶ הָ

’Moses My servant is dead; now therefore arise, go over this

Jordan, thou, and all this people, unto the land which I do

give to them, even to the children of Israel.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

יהושע א, ב.

65

דוד עבדי

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

מ״א יא, יג. ובכ״מ.

66

דוד עבדי

“For the sake of David My servant, and for the sake of

Jerusalem, which I have chosen.” David too is called “My

servant” in this higher sense; the Kehot note adds that the

phrase appears in many places.

I Kings 11:13מלכים א י״א:י״ג

י דִּ בְ ד עַ וִ ן דָּ עַ מַ נֶךָ לְ בְ ן לִ תֵּ ד אֶ חָ בֶט אֶ ע שֵׁ רָ קְ כָה לֹא אֶ לָ מְ מַּ ת־כׇּל־הַ ק אֶ רַ
י: תִּ רְ חָ ר בָּ ם אֲשֶׁ לַ͏ִ ן יְרוּשָׁ עַ מַ וּלְ

Howbeit I will not rend away all the kingdom; but I will give

one tribe to thy son; for David My servant’s sake, and for

Jerusalem’s sake which I have chosen.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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באף עבדך

“Do not turn Your servant away in anger (be’af).” The Alter

Rebbe hears in be’af the af, “even,” of “I have even made

him.”

Psalms 27:9תהילים כ״ז:ט׳

אַל־ י וְ נִ שֵׁ טְּ יתָ אַל־תִּ יִ י הָ תִ רָ זְ ךָ עֶ דֶּ בְ אַף עַ ט־בְּ י אַל תַּ נִּ מֶּ נֶיךָ מִ ר פָּ תֵּ סְ אַל־תַּ
י: עִ י יִשְׁ לֹקֵ  י אֱ נִ בֵ זְ עַ תַּ

Hide not Thy face far from me; Put not Thy servant away in

anger; Thou hast been my help; Cast me not off, neither for‐

sake me, O G-d of my salvation.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

68

אף עשיתיו

“And for My glory I have created him, I have formed him,

I have even made him.” “Made” is the level of action, the

mitzvos done without reasons; “for My glory I have creat‐

ed him” is the drawing down through the Torah.

Isaiah 43:7ישעיהו מ״ג:ז׳

יו: יתִ יו אַף־עֲשִׂ תִּ רְ צַ יו יְ אתִ רָ י בְּ בוֹדִ כְ לִ י וְ מִ שְׁ א בִ רָ נִּקְ כֹּל הַ
Every one that is called by My name, and whom I have creat‐

ed for My glory, I have formed him, yea, I have made him.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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העדותי בכם

“I call heaven and earth to witness against you this day.”

The two Torahs are the witnesses, because through them

G-d’s light is drawn down.

Deuteronomy 30:19דברים ל׳:י״ט
נֶיךָ פָ י לְ תִּ וֶת נָתַ מָּ הַ יִּים וְ חַ ץ הַ אָרֶ ת־הָ אֶ יִם וְ מַ שָּׁ ת־הַ יּוֹם אֶ כֶם הַ י בָ דֹתִ עִ הַ

: ךָ עֶ זַרְ ה וְ יֶה אַתָּ חְ ן תִּ עַ מַ יִּים לְ חַ תָּ בַּ רְ חַ לָה וּבָ לָ קְּ הַ כָה וְ רָ בְּ הַ
I call heaven and earth to witness against you this day, that I

have set before thee life and death, the blessing and the

curse; therefore choose life, that thou mayest live, thou and

thy seed;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

70

האזינו השמים

“Give ear, O heavens, and I will speak.” The maamar re‐

turns to its opening verse.

Deuteronomy 32:1דברים ל״ב:א׳

י: י־פִ רֵ מְ ץ אִ אָרֶ ע הָ מַ שְׁ תִ ה וְ רָ בֵּ דַ אֲ יִם וַ מַ שָּׁ ינוּ הַ זִ אֲ הַ
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

71

יערוף כמטר

“My teaching shall drop like the rain.” Read as Torah

learned for practice, which nourishes the soul like rain.

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ

ב: שֶׂ עֵ
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My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

תלמוד שמביא לידי מעשה

The Sages decided that study is greater, “for study leads to

action.” The Alter Rebbe names the first level of Torah af‐

ter this teaching.

Kiddushin 40b:8–9קידושין מ׳ ב:ח׳-ט׳

לָה אֲ שְׁ לוֹד. נִ זָה בְּ ית נַתְּ יַּת בֵּ עֲלִ ין בַּ סוּבִּ ים מְ נִ קֵ פוֹן וּזְ רְ י טַ בִּ יָה רַ בָר הָ וּכְ

פוֹן רְ י טַ בִּ ה גָּדוֹל? נַעֲנָה רַ עֲשֶׂ מוּד גָּדוֹל אוֹ מַ לְ ם: תַּ נֵיהֶ פְ ילָה זוֹ בִּ אֵ שְׁ
מוּד גָּדוֹל. נַעֲנוּ כּוּלָּם לְ ר: תַּ אָמַ יבָא וְ י עֲקִ בִּ ה גָּדוֹל. נַעֲנָה רַ עֲשֶׂ ר: מַ אָמַ וְ
י י יוֹסֵ בִּ יָא, רַ נְ ה. תַּ עֲשֶׂ י מַ ידֵ יא לִ בִ מוּד מֵ לְ תַּ הַ מוּד גָּדוֹל, שֶׁ לְ רוּ: תַּ אָמְ וְ
רוֹת שְׂ עַ מַ רוּמוֹת וּלְ תְ נָה, לִ ים שָׁ עִ בָּ לָּה אַרְ חַ ם לְ דַ קָּ מוּד שֶׁ לְ ר: גָּדוֹל תַּ אוֹמֵ

לֹשׁ. שָׁ אָה וְ לוֹת מֵ יוֹבְ ת, לְ אַחַ ים וְ שִּׁ ים שִׁ יטִּ מִ שְׁ בַּע, לִ אַרְ ים וְ שִּׁ חֲמִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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קידושין מ, ב. וש״נ.
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ועשה את אשר חפצתי

“So shall My word be that goes out of My mouth: it shall

not return to Me empty, but shall do that which I desire.”

G-d’s word, like the rain, accomplishes its purpose.

Isaiah 55:11ישעיהו נ״ה:י״א

ר ת־אֲשֶׁ ה אֶ שָׂ ם־עָ י אִ ם כִּ יקָ י רֵ לַ לֹא־יָשׁוּב אֵ י  פִּ ר יֵצֵא מִ י אֲשֶׁ רִ בָ יֶה דְ הְ ן יִ כֵּ
יו: תִּ חְ לַ ר שְׁ יחַ אֲשֶׁ לִ צְ הִ י וְ תִּ צְ פַ חָ

So shall My word be that goeth forth out of My mouth: It

shall not return unto Me void, Except it accomplish that

which I please, And make the thing whereto I sent it prosper.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

74

כי כאשר ירד הגשם . . והולידה והצמיחה

“For as the rain and the snow come down from heaven

and do not return there, but water the earth and make it

bring forth and sprout, giving seed to the sower and bread

to the eater.” The rain is Torah that nourishes the soul.

Isaiah 55:10ישעיהו נ״ה:י׳

וָה רְ ם־הִ י אִ ה לֹא יָשׁוּב כִּ מָּ שָׁ יִם וְ מַ שָּׁ ן־הַ ג מִ לֶ שֶּׁ הַ ם וְ גֶּשֶׁ ד הַ ר יֵרֵ י כַּאֲשֶׁ כִּ
אֹכֵל: ם לָ חֶ לֶ עַ וְ זֹּרֵ  ע לַ ן זֶרַ נָתַ הּ וְ יחָ מִ צְ הִ הּ וְ ידָ הוֹלִ ץ וְ אָרֶ ת־הָ אֶ

For as the rain cometh down and the snow from heaven, And

returneth not thither, Except it water the earth, And make it

bring forth and bud, And give seed to the sower and bread to

the eater;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נה, י.
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תו׳ . . הנק׳ עוז

There the Torah is called “strength” (oz), “for there is no

oz but Torah,” as it says “Havayah will give strength to His

people,” in explaining “Havayah reigns; He is clothed in

majesty; Havayah is clothed with strength.” The passage

goes on to describe how the mitzvos draw a higher holi‐

ness into physical things.

K E H O T ’ S  N O T E

נסמן לעיל נה, ג.
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רעמים ועבים כו׳

The maamar breaks off here with “etc.”; according to the

note, the conclusion of the matter is found in this version

among the Alter Rebbe’s maamarim of 5567.

K E H O T ’ S  N O T E

סיום הענין שבמאמר — ראה מאמרי אדה״ז תקס״ז ע׳ שנט-ס.
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T H E  M A A M A R  I N  B R I E F

Ha’azinu opens by addressing heaven and earth and likening Moshe’s teaching to rain and dew.

Heaven and earth are two kinds of souls, the Torah scholars and the people of business who keep the

mitzvos, and each has its own advantage. Rain only moistens soil: the power of growth is in the earth,

awakened by the seed, and the ground must first be plowed. In the soul, the G-dly soul is the seed and

the animal soul is the soil, which is why nearly all the mitzvos are given to the soul in the body. The an‐

imal soul comes from the face of the ox among the Ofanim, angels of lowly Asiyah who cannot grasp

G-d as the Seraphim do, and so rise “with a great noise” to their lofty root and draw down “the glory of

Havayah from His place.” So the cry of teshuvah, joined to the mitzvos, draws down G-d’s very es‐

sence. A broken heart plows, Torah study is the rain, and study for its own sake is dew. In Tishrei the

shofar plows, Yom Kippur waters, and Sukkos and Shemini Atzeres bring the growth. Mishnah and

Talmud are fine and heavy rain.

O U T L I N E

1 Rain, dew, heaven and earth

The Torah is rain, which rises from below, and dew, which comes from above. Heaven and earth are the

scholars and the people of mitzvos, each with an advantage. Rain needs plowed soil and a seed to bring out

the earth’s own power of growth.

¶1–4

2 The seed in the soil

The G-dly soul is sown in the animal soul, so nearly all the mitzvos, even love and awe, are given to the soul

as it is clothed in the body. The animal soul’s root, the face of the ox in the Ofanim, is higher than the

G-dly soul.

¶5–6

L I K K U T E I  T O R A H  ·  P A R S H A S  H A A Z I N U  ·  M A A M A R  3

בעז״ה
Give Ear, O Heavens

Moshe’s call to heaven and earth is a call to two kinds of souls, and the

Torah he likens to rain and dew is how both draw G-d down. Rain is

Torah that rises from below and must fall on soil plowed by a broken

heart, so that the animal soul, rooted higher than the G-dly soul, cries

out with a “great noise” and makes salvations sprout; dew is Torah for its

own sake, which comes from above.
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3 The Ofanim and the Seraphim

The Seraphim, in Beriah, grasp G-d’s holiness; the Ofanim, in Asiyah, cannot, and their great noise, rooted

in the primordial kings above intellect, lifts the Throne and the “man” upon it, the Torah of 248 command‐

ments and 365 prohibitions.

¶7–10

4 “Blessed be the glory of Havayah from His place”

Human wisdom hides G-d; the higher Chochmah reveals Him. The Ofanim ask that it be drawn down

from “His place,” beyond Chochmah, into the lower world; “much produce through the strength of the

ox.”

¶11–14

5 The cry of the animal soul

The animal soul’s power exceeds the G-dly soul’s; the soul comes down to become a baal teshuvah. The

cry leads to the hundred blessings and to the mitzvos, which draw down G-d’s essence: likchi, “you take

Me.”

¶15–21

6 Plowing, rain and dew

A broken heart is the plowing; Torah study softens the soul like rain; study for its own sake is dew, the

word given at Sinai revealed again in the soul. Scholars draw it down through study, people of business

through set times for Torah and through charity.

¶22–30

7 Tishrei

The shofar and the Ten Days of Teshuvah break the covering of the heart; Yom Kippur brings the pure

water; Sukkos is the growth as a surrounding light, and Shemini Atzeres its inward absorption, as

Betzalel built the Mishkan before the vessels.

¶31–36

8 Showers and raindrops

Mishnah is fine rain, bringing growth like the seed; Talmud is heavy rain, bringing new rulings like fruit

from a pit. Both kinds of growth belong also to the Days of Awe, through the Thirteen Attributes of Mercy.

¶37–40

9 Milra: below

The Ofanim are milra because Asiyah is the root from which evil comes; their distance makes their noise

greater, like teshuvah, so they reach the supernal kodesh, as Malchus becomes “the crown of her husband.”

¶41

10 Summary

A brief outline of the maamar’s eight sections.

¶42–49

K E Y  C O N C E P T S

Heaven and earth שמים וארץ
Two kinds of souls: the Torah scholars, whose Torah is

their occupation, and the people of business, whose ser‐

vice is the practical mitzvos and kindness.

Rain and dew מטר וטל
Two levels of Torah: rain rises from below, study for the

sake of understanding; dew comes from above, study for

its own sake, when G-d “studies opposite” the person.

The power of growth כח הצומח
The earth’s own power to make a seed sprout and multiply.

In the soul it is the animal soul, in which the G-dly soul is

“sown.”

Ofanim and Seraphim אופנים ושרפים
Angels of the Divine Chariot: the Seraphim in Beriah, who

comprehend, and the Ofanim in Asiyah, who cannot and

therefore storm with emotion.
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A great noise רעש גדול
The storm of emotion of the Ofanim, and in a person the

cry of the heart (re’usa d’liba) and of teshuvah, which

reaches higher than calm understanding.

The glory of Havayah from His place ברוך כבוד הוי׳
ממקומו
The request that the higher Chochmah, in which G-d

shines, be drawn down from its root beyond comprehen‐

sion into the lower world, which hides Him.

Surrounding and inner light מקיף ופנימי
A drawing down from above comes first as a surrounding

light and only afterward enters inwardly: Sukkos and

Shemini Atzeres, the Mishkan and its vessels.

Milra מלרע
“Below”: the Targum for the Ofanim’s place, read as the

root from which evil comes into being, the very distance

that makes their noise great.



L I K K U T E I  T O R A H  ·  P A R S H A S  H A A Z I N U  ·  M A A M A R  3 בעז״ה

127likuteitorah.com/likkutei-torah/haazinu/

S E C T I O N  1  ·  ¶ 1 – 4

Rain, dew, heaven and earth

בעז״ה ]בעזרת השם[

With G-d’s help.

The customary heading, “with G-d’s help” (be’ezras Hashem), with which the maamar opens.

1

. הנה התורה 1 ואדברה ותשמע הארץ אמרי פי יערוף כמטר לקחי תזל כטל אמרתי3 האזינו השמים2,

נמשלה למטר ולטל כמ״ש

“Give ear, O heavens, and I will speak; and let the earth hear the words of my mouth. My teaching

shall drop like the rain; my word shall flow like the dew.” Now, the Torah is likened to rain and to

dew, as it is written,

The maamar opens with the first two verses of Moshe’s song in Ha’azinu, where he calls on heaven and earth

to listen and compares his words to rain and to dew. The Alter Rebbe’s first point is that it is the Torah that is

compared to both, and he brings a verse for each.

כי כאשר ירד הגשם4 והשלג מן השמים כו׳ כן יהיה דברי אשר יצא מפי5 כו׳

“For as the rain and the snow come down from heaven,” etc., “so shall My word be that goes forth

from My mouth,” etc.

Isaiah compares G-d’s word to rain and snow, which come down from heaven and do not go back up before

they have watered the earth. This is the source for likening the Torah to rain.

6 וארז״ל ]ואמרו רבותינו זכרונם לברכה[ מטל וכן נמשלה לטל כמארז״ל ]כמאמר רבותינו זכרונם לברכה[ טל תורה7,

השמים זה מקרא8 כו׳ )במדרש רבה פ׳ תולדות פס״ו(.

And likewise it is likened to dew, as our Sages, of blessed memory, said, “Dew is Torah”; and our

Sages, of blessed memory, said, “‘Of the dew of heaven’: this is Scripture,” etc. (in Midrash

Rabbah, Parshas Toldos, chapter 66).

Dew too stands for the Torah, as the Sages say. The Midrash on Yitzchak’s blessing, “of the dew of heaven,”

reads that dew as Scripture; the Alter Rebbe gives its place in parentheses.

2
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והנה מטר הוא ממטה למעלה כמ״ש ואד יעלה מן הארץ9 והשקה כו׳ וטל הוא מלמעלה למטה וענין

האזינו השמים ותשמע הארץ הוא

Now, rain is from below upward, as it is written, “And a mist would rise from the earth and water,”

etc.; and dew is from above downward. And the meaning of “Give ear, O heavens … and let the

earth hear” is

Here is the difference between the two images. Rain starts from below, for the earth’s moisture rises as mist

and then falls back; dew simply comes down from above. The Alter Rebbe now begins to explain why Moshe

addresses both heaven and earth.

כי יש ב׳ מיני נשמות א׳ אותן שהם בעלי תורה שתורתם אומנתם. והב׳ בעלי עסקים שעוסקים במצות

וגמילות חסדים.

that there are two kinds of souls. The first are those who are masters of Torah, whose Torah is their

occupation. And the second are men of business, who occupy themselves with mitzvos and acts of

kindness (gemilus chassadim).

Heaven and earth stand for two kinds of Jewish souls. Some are scholars whose Torah study is their whole

occupation; others are people in business, whose service is chiefly the mitzvos and acts of kindness.

11 והנה עבודה שהוא
כי על ג׳ דברים העולם עומד10 על התורה ועל העבודה ועל גמ״ח ]גמילות חסדים[

מצות קרבנות12 אין לנו משחרב בהמ״ק ]בית המקדש[

For “on three things the world stands: on the Torah, on the service, and on acts of kindness.” Now,

the service, which is the mitzvah of the sacrifices, we have not had since the Holy Temple was

destroyed,

The Mishnah in Avos names three things on which the world stands: Torah, the service and acts of kindness.

The commentators on the Mishnah explain “the service” as the Temple offerings, and these ceased when the

Temple was destroyed.

ולא נשאר לנו כ״א תורה וגמ״ח ]וגמילות חסדים[ ובעלי תורה נקרא שמים ע״ש ]על שם[ התורה שהתורה

היא מן השמים והארץ היא בחי׳ בעלי מצות13 העוסקים בקיום המצות מעשיות בפועל ממש

and nothing is left to us but Torah and acts of kindness. And the masters of Torah are called “heav‐

ens” on account of the Torah, for the Torah is from heaven; and the earth is the level of the masters

of mitzvos, who occupy themselves with fulfilling the practical mitzvos in actual deed.

With the offerings gone, two pillars remain, Torah and kindness, and they match the two kinds of souls. The

scholars are “heaven” because the Torah comes from heaven; those who carry out the practical mitzvos are

“earth,” since their service is in physical deed.
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)ועמ״ש בד״ה השמים כסאי14 והארץ15 הדום רגלי ועמ״ש מענין ב׳ בחי׳ נשמות16 ע״פ מי יתנך17 כאח

לי כו׳ אמצאך בחוץ18 כו׳(

(And see what is written in the discourse beginning “The heavens are My throne and the earth is

My footstool”; and see what is written on the subject of the two levels of souls on the verse “If only

you were as a brother to me,” etc., “I would find you outside,” etc.)

A parenthetical pointer to two other discourses: the opening maamar of Torah Ohr, on “The heavens are My

throne,” and the discourse on “If only you were as a brother to me,” which discusses these two kinds of

souls.

וכשם שבשמים וארץ גשמיים כתיב בראשית ברא אלקים את השמים ואת הארץ19 שמים קדמו לארץ20

וכתיב ביום עשות21 ה׳ אלקים ארץ ושמים ארץ קדמה22 כו׳

And just as, with the physical heavens and earth, it is written, “In the beginning G-d created the

heavens and the earth”: the heavens preceded the earth; and it is written, “On the day that Havayah

Elokim made earth and heavens”: the earth preceded, etc.;

Scripture names heaven and earth in two orders. In the first verse of Bereishis heaven comes first; in

Bereishis 2:4 earth comes first. The Talmud records a dispute over which was created first, built on these two

verses.

23 כו׳ וכן אמרו ע״פ כך גם בתורה ומצות מצאנו ראינו שפעמים אמרו ות״ת ]ותלמוד תורה[ כנגד כולם24,

כל חפצים לא ישוו בה25 כל מצותיה של תורה אינן כדאי נגד26 הלכה27 א׳ מן התורה.

so too with Torah and mitzvos, we have found and seen that at times [the Sages] said, “And the

study of Torah is equal to them all,” etc.; and likewise they said on the verse “All desirable things

cannot compare to her”: “All the mitzvos of the Torah are not worth one law of the Torah.”

Torah and mitzvos also appear in both orders. Some sayings of the Sages put Torah study first: it is “equal to

them all,” and the Yerushalmi, expounding “all desirable things cannot compare to her,” says that all the

mitzvos together are not worth one matter of Torah.

ופעמים אמרו תכלית חכמה תשובה28 ומעשים טובים וכן אמרו רז״ל ]רבותינו זכרונם לברכה[ גדול התלמוד

במה שמביא לידי מעשה29 דוקא.

And at times they said, “The purpose of wisdom is teshuvah and good deeds”; and likewise our

Sages, of blessed memory, said that “study is great” specifically in that “it leads to deed.”

Other sayings put deeds first: “The purpose of wisdom is teshuvah and good deeds,” and study is called great

because it leads to action, which makes action the goal.

3
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ושניהם אמת כי יש בחי׳ ומעלה יתירה בתורה מה שאינה במצות ומ״מ יש ג״כ מעלה יתירה במצות מה

שאינה בתורה וכנודע ומבואר במ״א.

And both are true: for there is a quality and a surpassing advantage in Torah that is not in the

mitzvos, and nevertheless there is also a surpassing advantage in the mitzvos that is not in Torah,

as is known and explained elsewhere.

The Alter Rebbe resolves the tension: each has an advantage the other lacks. Torah has a quality that mitzvos

lack and mitzvos have one that Torah lacks, so heaven can come first in one sense and earth in another.

והנה על בחי׳ התורה של ב׳ מיני נשמות הנ״ל הנקרא שמים וארץ הוא אומר יערוף כמטר לקחי30 כו׳

Now, concerning the level of the Torah of the two kinds of souls mentioned above, which are called

“heavens” and “earth,” he says, “My teaching shall drop like the rain,” etc.

The Alter Rebbe returns to the verse. “My teaching shall drop like the rain” is said about the Torah of both

kinds of souls, the scholars (heaven) and the people of deeds (earth).

והענין דכמו שענין המטר ופעולתו הוא שיורד ומלחלח את הארץ ומכשיר אותה שתוכל להוציא צמחה

כמ״ש והרוה את הארץ והולידה

The explanation: just as the nature of rain and its effect is that it comes down and moistens the

earth and prepares it so that it can bring forth its growth, as it is written, “and waters the earth and

makes it give birth

To explain the image he describes what rain does: it comes down, moistens the soil and makes it ready to

bring forth plants, as Isaiah says that rain “waters the earth and makes it give birth.”

והצמיחה31 ועיקר הצמיחה הוא מכח הצומח שיש בארץ שיוכל להצמיח כל צמחה וע״י הגרעין הנזרע

מעוררים אותו להצמיח כדוגמתו בתוספת ריבוי מחדש

and sprout”; and the main part of the growing comes from the power of growth that is in the earth,

which can make all its growth sprout; and through the kernel that is sown, it is aroused to make

[something] like it sprout, with a new, added increase;

Yet rain does not make the plant. The power of growth is in the soil itself; the sown seed awakens that power,

and it produces more of the seed’s own kind, multiplied.

4
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S E C T I O N  2  ·  ¶ 5 – 6

The seed in the soil

אלא שא״א לעוררו שיתגלה לפעול פעולתו אם לא ע״י חרישה מתחלה דמרפי ארעא ואח״כ צריך

למטר ללחלח את הארץ ואז הולידה והצמיחה.

only it is impossible to arouse it so that it is revealed and does its work except through plowing first,

which loosens the soil; and afterward rain is needed to moisten the earth, and then it “makes it

give birth and sprout.”

That power stays dormant unless the ground is first plowed and loosened; only then can rain moisten it and

growth follow. This order, plowing, rain and then growth, frames the rest of the maamar.

וככל המשל זה יש ג״כ בנפש האדם ובחי׳ עסק התורה הוא בחי׳ המטר שצ״ל אחר בחי׳ החרישה ואז

פועל

And this whole analogy exists also in the soul of man. The level of occupation with Torah is the lev‐

el of the rain, which must come after the level of the plowing; and then it acts

The analogy of rain and soil now applies to the soul. Torah study is the rain, and it must come after the soul

has been “plowed”; then it brings out growth.

להצמיח ישועות מקרב הנפש וז״ש ]וזהו שכתוב[ כן יהי׳ ]יהיה[ דברי אשר יצא מפי לא ישוב אלי ריקם כ״א

עשה את אשר חפצתי32 כו׳ ונתן זרע לזורע33 כו׳

to make salvations sprout from within the soul. And this is [the meaning of] what is written, “So

shall My word be that goes forth from My mouth: it shall not return to Me empty, but it shall do that

which I desire,” etc., “and gives seed to the sower,” etc.

That growth is “salvations” sprouting from within the soul. Isaiah says that G-d’s word does not return empty

but accomplishes His will, and that like rain it “gives seed to the sower.”

והענין דהנה כאו״א ]כל אחד ואחד[ מישראל אומר נשמה שנתת בי טהורה היא אתה בראתה כו׳ ואתה

משמרה בקרבי34 כו׳

The explanation: each and every one of Israel says, “The soul that You have placed in me is pure;

You created it,” etc., “and You preserve it within me,” etc.

To show where the soul’s growth takes place, the Alter Rebbe turns to the morning blessing Elokai ne‐

shamah, in which every Jew thanks G-d for the pure soul He placed within him.

5
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והנה מי הוא האומר בי ובקרבי שלא שייך לומר זה על הגוף35 כי אין בו אומר ודברים36 אלא זו היא

נפש החיונית והשכלית המדברת כו׳

Now, who is it that says “in me” and “within me”? It cannot be said of the body, for there is in it no

speech and no words. Rather, this is the vital and intellectual soul, the one that speaks, etc.,

He asks who is speaking when the blessing says “in me” and “within me.” The body cannot speak, so the

speaker must be the vital, intellectual soul, the soul that gives the body life, thinks and speaks.

ואומרת נשמה שנתת בי היינו על בחי׳ נפש האלקית שהיא חלק אלוה ממעל וטהורה היא ואח״כ

בראתה יש מאין כו׳

and it says, “The soul that You have placed in me,” referring to the level of the G-dly soul, which is

“a part of G-d above,” and “it is pure”; and afterward “You created it,” as something from nothing,

etc.,

That vital soul thanks G-d for another soul given into it: the G-dly soul, “a part of G-d above,” which is pure

in its source. Only afterward was it “created,” brought into being as a separate thing from nothing.

עד שנפחת בי שמתלבשת ממש בתוך נפש השכלית והוא כענין בחי׳ זרע הנזרע בארץ גשמיות שאז

דוקא תוציא צמחה

until “You breathed it into me,” so that it is actually clothed within the intellectual soul. And this is

like the level of a seed sown in physical earth, for specifically then does it bring forth its growth,

The blessing goes on, “You breathed it into me”: the G-dly soul is actually clothed within the intellectual, vi‐

tal soul. This is like a seed placed in physical soil, the only place where it can grow.

משום שבארץ דוקא הוא שיש כח הצומח להצמיח בתוספת עילוי כך הוא בחי׳ ירידת הנפש אלקי׳ אור

זרוע להתלבש בתוך הנפש הבהמית אף שהיא גשמיות

because it is specifically in the earth that there is the power of growth to make [things] sprout with

an added excellence. So too is the level of the descent of the G-dly soul, “light sown,” to be clothed

within the animal soul, even though it is physical;

Only the earth has the power to make a seed sprout and multiply. So too the G-dly soul, called “light sown,”

goes down to be clothed in the animal soul, physical though the animal soul is.
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כי בה הוא שיש כח הצומח להצמיח ישועות בתוספת רב על הזרע הזרוע בה וז״ש ]וזהו שכתוב[ וזרעתי

את בית ישראל37 כו׳ וזרעתיה לי בארץ38 כו׳

for it is in it that there is the power of growth to make salvations sprout, with a great addition be‐

yond the seed sown in it. And this is [the meaning of] what is written, “And I will sow the house of

Israel,” etc., “And I will sow her for Me in the earth,” etc.:

The animal soul holds the power to make “salvations” sprout far beyond the seed placed in it. This is why the

prophets speak of G-d sowing Israel and sowing her “in the earth.”

דוקא היינו בנפש הבהמית שעליה נאמר ורוח הבהמה היורדת היא למטה בארץ39 )בקהלת סס״י ]סוף סימן[

ג׳( )ועמ״ש מזה בד״ה ששים המה מלכות40 בפי׳ אור זרוע לצדיק41 ובפי׳ תמתי(

specifically [in the earth], that is, in the animal soul, of which it is said, “And the spirit of the animal

that goes downward into the earth” (in Koheles, end of chapter 3). (And see what is written on this

in the discourse beginning “There are sixty queens,” on the meaning of “Light is sown for the

righteous,” and on the meaning of “my perfect one.”)

“In the earth” means in the animal soul, which Koheles calls “the spirit of the animal that goes downward

into the earth.” The Alter Rebbe refers to another discourse that explains “Light is sown for the righteous”

and “my perfect one.”

ולכן הנה גם כל המצות נשפלו למטה וניתנו בשביל הנפש הבהמית דוקא כי כולם הם מעשיות רק

מעט מהם

And therefore all the mitzvos too were lowered below and given for the sake of the animal soul

specifically, for they are all practical; only a few of them,

For this reason nearly all the mitzvos were given for the animal soul, since they are practical acts done with

the body. Only a few, such as faith in the Creator and knowledge of Him, belong to the G-dly soul.

כמו אמונה וידיעת הבורא הם רק לנפש האלקית בלבד ואף גם זאת הם נוגעים גם בנפש הבהמית

such as faith and knowledge of the Creator, are for the G-dly soul alone; and even these touch the

animal soul as well.

Faith and knowledge of the Creator are mitzvos of the G-dly soul, yet even they involve the animal soul, as he

goes on to show.
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שהרי על הנפש אלקית לא שייך ל׳ ]לשון[ ציווי ואזהרה שבעודה בג״ע ]בגן עדן[ היתה מאמנת ויודעת

ממילא ולמה זה ירדה בגוף לדעת ולהאמין אז אם לא בשביל הנפש הבהמית

For the language of command and warning does not apply to the G-dly soul, since while it was in

Gan Eden it believed and knew as a matter of course. And why then did it descend into a body to

know and to believe, if not for the sake of the animal soul,

A command fits only where one might fail to obey. In Gan Eden the G-dly soul already believed in G-d and

knew Him by its nature; it came down into a body to believe and know there for the sake of the animal soul.

דהיינו שתהא מקיימתן בהתלבשותה בנפש הבהמית ואז דוקא הם נק׳ מצות וגדול המצווה ועושה42

כו׳ וכ״ש ]וכל שכן[ וק״ו ]וקל וחומר[ שאר כל המצות שכולם אינם שייכים כלל להנפש אלקי׳ בעודה

למעלה

that is, so that it should fulfill them while clothed in the animal soul? And specifically then are they

called mitzvos (commandments), and “greater is one who is commanded and does,” etc. And all the

more so, a fortiori, all the other mitzvos, none of which pertain at all to the G-dly soul while it is

above,

The G-dly soul fulfills even these mitzvos while clothed in the animal soul, and only then are they truly

“commandments.” The Talmud says that one who is commanded and does is greater than one who does un‐

bidden; the other mitzvos belong to the soul in the body all the more.

אלא בהתלבשותה בגוף ונפש הבהמית דוקא שהנפש הבהמית היא המקיימת אותן וכמו קרבנות43

פאות ובכורים תרומות ומעשרות כו׳ וכן חשן ואפוד וכיוצא

but only when it is clothed in the body and the animal soul, specifically, for it is the animal soul

that fulfills them: such as sacrifices, the corners (pe’os) and first fruits, terumos and tithes, etc.,

and likewise the breastplate and the ephod, and the like.

The other mitzvos have no meaning for a soul above: offerings, the corners, first fruits, terumah and tithes,

the High Priest’s breastplate and ephod. It is the animal soul, in the body, that carries them out.

44 הוי מעשה כו׳ ואפי׳
וגם מצות תלמוד תורה שעיקר המצוה היא בדבור פה ועקימת שפתי׳ ]שפתיו[

]ואפילו[ אוי״ר ]אהבה ויראה[ דבכוונה תליא מילתא ולא בעובדא

And also the mitzvah of Torah study, whose main [fulfillment] is in the speech of the mouth, and

“the movement of the lips is an act,” etc. And even love and awe, where the matter depends on in‐

tention and not on deed:

Even Torah study is fulfilled mainly by speaking, and the Sages count the movement of the lips as an act.

Even love and awe, which depend on intention and not on action, involve the animal soul, as he now shows.
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הנה אהבה היא בלב ששם יסוד האש וצמאון האהבה ונולד מן הדם שבלב שמתהוה מברורי מאכלים

גשמיים דוקא שמתבררים באצטומכא ונהפכים לדם בכבד

love is in the heart, where the element of fire is, and the thirst of love; and it is born of the blood in

the heart, which comes into being from the refined portion of physical foods specifically, which are

refined in the stomach and turned into blood in the liver;

Love is in the heart, the seat of the element of fire and of love’s thirst. The heart’s blood comes from physical

food, digested in the stomach and turned into blood in the liver.

והוא שולח הדמים ללב ובהם עיקר משכן נפש הבהמית וגם פחד ה׳ עיקרו בלב אע״ג ]אף על גב[ דיראה

שריא במוחא

and it sends the blood to the heart, and in it is the main dwelling of the animal soul. And the fear of

G-d too is mainly in the heart, even though “awe rests in the brain”:

The liver sends that blood to the heart, and the blood is the main dwelling of the animal soul. Awe of G-d too

is mainly in the heart, even though awe is said to rest in the brain.

הנה אית יראה ואית יראה כו׳ וראשית היראה במוח ומסיימת בלב כו׳ הרי שכמעט כל התרי״ג מצות

ניתנו ונשפלו בנפש הבהמית דוקא והטעם כי

there is awe and there is awe, etc., and the beginning of awe is in the brain and it ends in the heart,

etc. Thus nearly all the 613 mitzvos were given and lowered into the animal soul specifically. And

the reason is that

There are two kinds of awe, and awe begins in the brain and is completed in the heart. So nearly all 613

mitzvos were given to the animal soul, and the Alter Rebbe now explains why.

הנה המצות נק׳ ג״כ בשם זרע כמ״ש זורע צדקות וכתיב אשריכם זורעי על כל מים45 והזריעה היא

בקרקע דוקא ששם הוא יש כח הצומח והיינו בחי׳ נפש הבהמית שבה הוא יש הכח להצמיח ישועות.

the mitzvos are also called by the name “seed,” as it is written, “He sows righteous deeds,” and it is

written, “Happy are you who sow beside all waters.” And sowing is specifically in the ground, for

there is the power of growth; and this is the level of the animal soul, for in it is the power to make

salvations sprout.

The mitzvos are called “seed,” as in “He sows righteous deeds” and “Happy are you who sow beside all wa‐

ters.” Seed grows only in soil, and the animal soul is that soil, holding the power to make salvations sprout.
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46 דשלם נתבאר שכנס״י ]שכנסת ישראל[ נק׳ ארץ חפץ48 והמצות ]ועמ״ש בד״ה הבאים ישרש יעקב47,

נזרעו בארץ זו דייקא ע״ש באריכות ואין זה סותר למש״כ ]למה שכתוב[ דמ״מ זריעה זו היא דוקא בהיות
49 ,50 הנפש אלקית מלובשת בנפש הבהמית.

[And see what is written in the discourse beginning “In days to come Yaakov shall take root,” for

there it is explained that the Congregation of Israel (Knesses Yisrael) is called “a land of desire,”

and that the mitzvos were sown in this land specifically; see there at length. And this does not con‐

tradict what is written [here], for nevertheless this sowing is specifically when the G-dly soul is

clothed in the animal soul.

A bracketed note: Torah Ohr’s discourse on “In days to come Yaakov shall take root” explains that the Jewish

people as a whole is the “land of desire” in which the mitzvos are sown. That does not contradict this maa‐

mar, since the sowing still happens only when the G-dly soul is clothed in the animal soul.

ועמ,ש בד״ה ויהי בשלח פרעה כו׳ ע״ש ובד״ה זכור את יום השבת לקדשו כו׳ זכור ושמור בדבור אחד

כו׳

And see what is written in the discourse beginning “And it came to pass, when Pharaoh let [the peo‐

ple] go,” etc., see there; and in the discourse beginning “Remember the Shabbos day to keep it

holy,” etc., [on] “‘Remember’ and ‘Keep’ in one utterance,” etc.;

The bracketed note goes on to two more discourses for related themes: “When Pharaoh let the people go”

and “Remember the Shabbos day,” which discusses “Remember” and “Keep” being said in one utterance.

ע״ש מענינים אלו[ והטעם הוא משום שהנפש הבהמית בשרשה ומקורה היא יותר נעלית מהנפש

אלקית וע״כ הוא שיש בה הכח הזה להצמיח כו׳

see there on these subjects.] And the reason is that the animal soul, in its root and source, is more

exalted than the G-dly soul; and therefore it is that it has this power to make [things] sprout, etc.

Now the reason the animal soul has this power: in its root and source it is higher than the G-dly soul. That is

why it can make things grow beyond what was planted.

כי הנפש הבהמית נלקחה מבחי׳ שמרי אופנים שבמרכבה שבאופנים נאמר ג״כ והנה אופן אחד בארץ51

כדלקמן

For the animal soul was taken from the level of the dregs of the Ofanim (the “wheels”) of the

Chariot; for of the Ofanim it is also said, “And behold, one ofan [wheel] upon the earth,” as [ex‐

plained] below.

The animal soul of a Jew comes from the “dregs” of the Ofanim, the angels Yechezkel saw as wheels of the

Divine Chariot. Of them it says “one ofan upon the earth,” which is explained later in the maamar.

6
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S E C T I O N  3  ·  ¶ 7 – 1 0

The Ofanim and the Seraphim

והנה כמו שבשרפים יש פני ארי׳ ]אריה[ ופני שור52 כך גם באופנים כתיב על ארבעת רבעיהם53 וכתיב

54 כו׳ וזהו פני השור כדאיתא בגמרא56 וממנו הוא וארבעה פנים לאחד פני האחד פני הכרוב55,

שנמשכת הנה״ב ]הנפש הבהמית[ שבישראל:

Now, just as among the Seraphim there is the face of a lion and the face of an ox, so too of the

Ofanim it is written, “upon their four sides,” and it is written, “And each one had four faces: the

face of the first was the face of the cherub,” etc.; and this is the face of the ox, as it is stated in the

Gemara. And it is from it that the animal soul in Israel is drawn.

Just as the Seraphim have the face of a lion and the face of an ox, the Ofanim too have “four sides” and four

faces, the first “the face of the cherub.” The Talmud says this cherub was once the face of the ox, and from

this face of the ox the Jewish animal soul is drawn.

ב והנה האופנים מתנשאים ברעש גדול לעומת השרפים. כי השרפים אומרים קדוש קדוש קדוש57 הוי׳

צבאות כו׳.

2. Now, the Ofanim rise up with a great noise facing the Seraphim. For the Seraphim say, “Holy,

holy, holy is Havayah Tzevaos (of hosts),” etc.

Section 2 begins with words from the morning prayers: the Ofanim rise “with a great noise” facing the

Seraphim. The Seraphim’s words come from Isaiah’s vision: “Holy, holy, holy is Havayah Tzevaos.”

59 א׳ פי׳ צבאות הוא ענין אות הוא בצבא שלו58 דהיינו שכל צבאי צבאות שלמטה אלף אלפים לגדוד60,

ולגדודיו אין מספר כו׳

The meaning of Tzevaos is “He is a sign (os) in His host (tzava)”: that is, all the hosts upon hosts

below, “a thousand thousands to one troop, and to His troops there is no number,” etc.,

The Talmud reads the name Tzevaos (“hosts”) as “He is a sign (os) in His host (tzava).” G-d’s countless hosts,

“a thousand thousands to one troop” and troops without number, all depend on a single “sign,” that is, a

letter.

7
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כולם הם מתהוים ומקבלים חיות רק מאות א׳ וכמ״ש בהבראם בה׳ בראם61 והה׳ הוא אות קלילא62

דלית ביה ממשא כמבואר באקדמות ופי׳ אתא קלילא היינו שההבל הלב מתלבש בה הוא מועט יותר

מבכל האותיות כי

all of them come into being and receive life-force only from one letter, as it is written, behibar’am,

“when they were created”: “with the hei He created them.” And the hei is “a light letter, in which

there is no substance,” as explained in the Akdamus. And the meaning of “a light letter” is that the

breath of the heart that is clothed in it is less than in all the [other] letters. For

All of them come into being from one letter, the hei: the Sages read behibar’am, “when they were created,”

as be-hei bera’am, “with a hei He created them.” The Akdamus hymn calls the hei “a light letter,” because

the least breath goes into saying it.

הנה ה׳ מוצאות הפה אחה״ע מהגרון בומ״ף מהשפתים גיכ״ק מהחיך כו׳ ואותיות אחה״ע הם קלים

יותר מכל האותיות דהיינו שההבל שבהם הוא במיעוט יותר מבשארי האותיות

there are five places of articulation in the mouth: alef-ches-hei-ayin from the throat, beis-vav-

mem-pei from the lips, gimmel-yud-kaf-kuf from the palate, etc. And the letters alef-ches-hei-ayin

are lighter than all the letters; that is, the breath in them is less than in the other letters,

To explain “light,” the Alter Rebbe recalls the five places in the mouth where letters are formed. The throat

letters, alef, ches, hei and ayin, take less breath than all the others.

כמו גיכ״ק מהחיך יש בהם יותר מבחי׳ ההבל כו׳ ואות ה׳ הוא שההבל בה מועט יותר גם מאותיות

אח״ע

for example, gimmel-yud-kaf-kuf from the palate have more of the breath in them, etc. And the let‐

ter hei is one whose breath is less even than the letters alef-ches-ayin;

The palate letters, gimmel, yud, kaf and kuf, take more breath. Among the throat letters, the hei takes the

least breath of all, less even than alef, ches and ayin.

63 לכן נקראת אתא קלילא פי׳ שקל לדבר אותה משום דלית בה מששא דזוטר מאד ההבל שבה.

therefore it is called “a light letter”: that is, it is light to pronounce, because “there is no substance

in it,” since the breath in it is very slight.

So the hei is called “light”: it is easy to say, being almost pure breath, with nothing to give it substance.
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ועד״מ זה יובן למעלה שיש בחי׳ הבל המתלבש בהאותיות כמ״ש בזהר הרקיע פ׳ תזריע )דמ״ז ע״ב(

And by way of this analogy it will be understood above, that there is a level of breath that is clothed

in the letters, as is written in the Zohar HaRakia, Parshas Tazria (page 47b);

The analogy applies above: in G-d’s “speech” too there is a “breath” clothed in the letters. He cites the Zohar

HaRakia, a commentary on the Zohar, at Parshas Tazria, for this.

ואות ה׳ נקרא אתא קלילא ומבחי׳ זו הוא התהוות כל צבאי צבאות העליונים וזהו אות הוא בצבא שלו.

and the letter hei is called “a light letter,” and from this level comes the coming-into-being of all

the supernal hosts upon hosts. And this is “He is a sign in His host.”

The supernal hosts come into being from the hei, the lightest “letter” of G-d’s speech. That is the meaning of

“a sign in His host”: all His hosts come from one slight letter.

אבל עצמותו ית׳ הוא קדוש ומובדל כו׳ וג׳ פעמים קדוש קדוש הוא כנגד ג׳ אותיות ראשונות של שם

הוי׳

But His essence, may He be blessed, is holy and separate, etc. And the three times “holy, holy” cor‐

respond to the first three letters of the Name Havayah,

But G-d’s own essence is “holy,” that is, separate and beyond all this. The three times “holy” correspond to

the first three letters of the Name Havayah: yud, hei and vav.

שהם צמצום והתפשטות עד שאח״כ המשכה בבחי׳ ה׳ תתאה להיות בה׳ בראם כו׳ ]ועמ״ש מזה בד״ה

רני ושמחי64 בת[

which are contraction (tzimtzum) and expansion, until afterward there is the drawing down into

the level of the lower hei, so that there be “with the hei He created them,” etc. [And see what is writ‐

ten on this in the discourse beginning “Sing and rejoice, O daughter.”]

Those letters stand for contraction and expansion, after which the light is drawn into the final hei, from

which, “with the hei He created them,” the worlds come into being. He refers to the discourse on “Sing and

rejoice, O daughter of Zion.”
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וזהו מ״ש אח״כ מלא כל הארץ כבודו פי׳ שלהיותו קדוש ומובדל בערך לגמרי א״כ שמים וארץ שהם

רוחניות וגשמיות שוין לפניו וכנודע שהוא ית׳ א״ס בג׳ בחי׳ עולם שנה נפש65 בבחי׳ עולם

And this is what is said afterward, “The whole earth is full of His glory.” The meaning: because He

is holy and entirely separate, beyond comparison, then heavens and earth, which are spirituality

and physicality, are equal before Him. And as is known, He, may He be blessed, is infinite in the

three dimensions of world, year and soul. In the dimension of world:

After “holy, holy, holy” the Seraphim say, “the whole earth is full of His glory.” Because G-d is utterly beyond

comparison, the spiritual and the physical are equal before Him; He is infinite in all three dimensions: world

(space), year (time) and soul.

היינו בחי׳ התפשטות מדת מלכותו ית׳ בריבוא רבבות עולמות למעלה עד אין קץ66 ולמטה עד אין

תכלית ובבחי׳ שנה היינו בבחי׳ זמן שאתה הוא עד שלא נברא העולם67 ומשנברא ולעוה״ב ]ולעולם הבא[

כו׳

that is, the extension of the attribute of His Malchus (sovereignty), may He be blessed, into myriads

of myriads of worlds, upward without end and downward without limit. And in the dimension of

year, that is, the dimension of time: “You are He before the world was created, and since it was cre‐

ated, and in the World to Come,” etc.,

In space, His sovereignty extends through endless worlds above and below. In time, the morning prayer

says, “You are He before the world was created, and since it was created,” and so in the World to Come.

בלי גבול ובבחי׳ נפש היינו בבחי׳ ההשגות שמשיגים הנשמות אלקותו ית׳ שיש כמה מיני השגות גבוה
69 מעל גבוה בעילוי אחר עילוי לאין קץ כידוע ]ועמ״ש מזה בד״ה שחורה אני ונאוה68 השני[

without limit. And in the dimension of soul, that is, the dimension of the comprehensions with

which the souls comprehend His G-dliness, may He be blessed: for there are many kinds of com‐

prehension, one higher than the other, in ascent after ascent without end, as is known. [And see

what is written on this in the second discourse beginning “I am black and comely.”]

In soul, the souls’ comprehension of G-dliness has endless levels, each above the last. He refers to the sec‐

ond discourse on “I am black and comely,” in Likkutei Torah on Shir HaShirim.

ולכן הוא מלא כל הארץ הלזו התחתונה הגשמיות כמו בעולמות עליונים ממש כמ״ש את השמים ואת

And therefore He fills this whole lower, physical earth just as [He fills] the higher worlds, as it is

written, “The heavens and

Therefore G-d fills this lowly physical world just as He fills the higher worlds, as Yirmiyahu says, “The heav‐

ens and the earth do I fill.”
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הארץ אני מלא70 אני ממש דוקא דקמי׳ ]דקמיה[ ית׳ כולא כלא חשיבי71 ממש שמים וארץ בהשואה א׳
72 שהרי אעפ״כ ]אף על פי כן[ לית אתר פנוי מינהי׳.

the earth do I fill”: “I,” My very self, specifically; for before Him, may He be blessed, all is consid‐

ered as actually nothing, heavens and earth equally, since nevertheless “there is no place empty of

Him.”

“I” means G-d Himself. Since before Him everything is as nothing, heaven and earth are alike to Him, and

“there is no place empty of Him.”

והנה השרפים עומדים ממעל73 ומשיגים זה כי הם יש להם השגה ודעת גדול לפי שהם בעולם הבריאה

אשר שם מתלבש חב״ד ]חכמה בינה ודעת[ דאצילות.

Now, the Seraphim “stand above” and comprehend this, for they have great comprehension and

knowledge, since they are in the World of Beriah (Creation), where the Chochmah, Binah and Daas

of Atzilus are clothed.

In Isaiah’s vision the Seraphim “stand above,” and they grasp this truth, because they are in the World of

Beriah, where the intellect, Chochmah, Binah and Daas, of Atzilus is clothed.

אבל האופנים כששומעים קק״ק ]קדוש קדוש קדוש[ יוצא מהשרפים הם מרעישים בקול רעם ורעש גדול
מפני שאין השגתם מכילה זה כי הם בעשייה כמ״ש אופן אחד בארץ74

But the Ofanim, when they hear “Holy, holy, holy” issuing from the Seraphim, make a commotion

with a sound of thunder and a great noise, because their comprehension cannot contain this, for

they are in [the World of] Asiyah, as it is written, “one ofan upon the earth.”

The Ofanim are in Asiyah, the lowest world: “one ofan upon the earth.” When they hear the Seraphim’s

“holy, holy, holy” they cannot grasp it, and they respond with thunder and a great noise.

75 והי ינו מ״ש ולכן המדות הם בהם בתגבורת מאד וז״ש ]וזהו שכתוב[ ביחזקאל קול המולה כקול מחנה76,

מתנשאים לעומת השרפים77 שמתנשאים למעלה מהשרפים

And therefore the emotive attributes are very intense in them; and this is what is written in

Yechezkel, “a sound of tumult, like the sound of a camp.” And this is what is said, “they rise up fac‐

ing the Seraphim”: that they rise up above the Seraphim,

Lacking comprehension, the Ofanim have intense emotions; Yechezkel hears from them “a sound of tumult,

like the sound of a camp.” That is why the prayer says they “rise up facing the Seraphim”: they rise above

them.

8
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כי התפעלות המדות שבהם הוא יותר מבשרפים כנ״ל והיינו באמת משום ששרשן ממקום נעלה מבחי׳

השרפים וכנודע ג״כ ששרש המדות למעלה מהשכל כו׳ ]כמ״ש מזה בד״ה

for the arousal of the emotive attributes in them is greater than in the Seraphim, as mentioned

above. And this is in truth because their root is from a place more exalted than the level of the

Seraphim; and as is also known, the root of the emotive attributes is above the intellect, etc. [As is

written on this in the discourse beginning

Their emotional arousal is greater than the Seraphim’s, and it comes from a root higher than the Seraphim.

As is known, the root of the emotions is above the intellect; he refers to two discourses on this.

79 והוא בחי׳ ואלה המלכים להבין ביאור ענין האבות הן הן המרכבה78 ובביאור ע״פ שימני כחותם[

אשר מלכו לפני מלך80 מלך לבנ״י ]לבני ישראל[ שהם בחי׳ ז׳ מלכין קדמאין

“To understand the explanation of the matter that the Patriarchs are the Chariot,” and in the expla‐

nation on the verse “Set me as a seal.”] And this is the level of “And these are the kings who reigned

before a king reigned over the children of Israel,” which are the level of the seven primordial

kings,

The references are to the discourse on “the Patriarchs are the Chariot” and the explanation of “Set me as a

seal.” The higher root is “the kings who reigned before a king reigned over Israel,” the seven primordial

kings of Edom, which Kabbalah reads as the emotive attributes of the World of Tohu.

שהם ז׳ מדות עליונות שהם לפני בחי׳ המוחין הנק׳ ישראל לי ראש81 כידוע לי״ח ]ליודעי חן[ וע״י רעש זה

הם נושאות את הכסא82 וגם דמות כמראה אדם שעל הכסא83 בכלל כי

which are the seven supernal emotive attributes that are before the level of the intellect (mochin),

which is called Yisrael, [the letters of] li rosh, “a head for Me,” as is known to those who know the

hidden wisdom. And through this noise they carry the Throne, and the “likeness as the appearance

of a man” upon the Throne is also included. For

These kings are seven supernal emotive attributes that precede the intellect, which is called Yisrael, its let‐

ters spelling li rosh, “a head for Me.” By this noise the Ofanim carry the Throne, and with it the “likeness of a

man” upon it.
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הנה עולם הבריאה שהוא עולם השרפים נקרא עולם הכסא84 ]ע׳ ]עיין[ בע״ח ]בעץ חיים[ שער כסה״כ ]כסא

הכבוד[ ועמ״ש בד״ה זכור דעמלק מענין כסא[ פי׳ כס א׳

the World of Beriah, which is the world of the Seraphim, is called the world of the Throne [see Etz

Chaim, the Gate of the Throne of Glory; and see what is written in the discourse beginning “Re‐

member” of Amalek, on the subject of the Throne]: that is, kes alef, “the cover of the alef,”

The World of Beriah, where the Seraphim are, is called the world of the Throne (kisei); he refers to Etz Chaim

and to the discourse on “Remember what Amalek did.” The word kisei is read as kes alef, a covering over the

alef.

דהיינו שהוא בחי׳ כיסוי לגבי אלופו של עולם שמעלים ומסתיר עליו והוא בחי׳ יחודא תתאה

meaning that it is the level of a covering with respect to the Master (Aluf) of the world, which hides

and conceals Him; and it is the level of the lower unity (yichuda tata’ah),

Beriah covers and hides the Master (Aluf) of the world, whom the alef stands for. It is the lower unity, where

creatures exist and are nullified before G-d, yet still exist.

שהוא בבחי׳ בריאה שצבא השמים לך משתחוים85 הרי אף שהם בבחי׳ ביטול והשתחוי׳ ]והשתחויה[ מ״מ

עכ״פ ]על כל פנים[ יש מי שבטל כו׳

which is at the level of Beriah, where “the host of heaven bows to You.” Thus, even though they are

in a state of self-nullification (bittul) and bowing, nevertheless, at any rate, there is someone who is

nullified, etc.

In Beriah “the host of heaven bows to You.” But bowing implies someone who bows: even in their self-nulli‐

fication there is still a being that is nullified.

86 ויש כי המלאכים וכל צבא מעלה הן מלובשות בגופות כמו מלאך הגדול סנד״ל ]סנדלפון[ ת״ק שנה87,
מלאכים שהם בשליש העולם88

For the angels and all the host on high are clothed in bodies; for example, the great angel

Sandalphon, [whose size is] five hundred years; and there are angels that are a third of the world,

The angels themselves are clothed in “bodies.” The Talmud says that the great angel Sandalphon is taller

than his fellows by a journey of five hundred years, and some angels are a third of the world.
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דהיינו שליש ת״ק כו׳ וכמ״ש בהם וגויתו כתרשיש89 ואם כן הרי יש בחי׳ מהות ומציאות נפרד

מאלקותו ית׳

that is, a third of five hundred, etc.; and as it is written of them, “And his body was like tarshish.”

And if so, there is here the level of an essence and existence separate from His G-dliness, may He

be blessed;

A third of the world is a third of five hundred years’ journey, and Daniel saw an angel whose “body was like

tarshish.” So the angels have an existence of their own, separate from G-dliness.

ואף על פי שהוא בטל ומשתחוה מ״מ מהותו ועצמותו הוא בחי׳ כיסוי והסתר לאלופו של עולם שהוא
91 בחי׳ אלקותו ית׳ כמו שהוא אין עוד מלבדו90 ממש בבחי׳ יחו״ע ]יחודא עילאה[.

and even though it is nullified and bows, nevertheless its essence and being is a level of covering

and concealment for the Master of the world, that is, for His G-dliness, may He be blessed, as it is

[in truth]: “there is nothing else besides Him,” literally, at the level of the higher unity (yichuda

ila’ah).

However nullified they are, their very existence covers and hides G-dliness as it truly is: “there is nothing

else besides Him,” the higher unity, in which nothing exists apart from Him.

93 וע״י רעש גדול של האופנים שמתנשאים ולכן בחי׳ ונחנו מה92 שם מ״ה ]שם מ״ה[ הוא במלוי אלפין

מאד נעלה למעלה גם מהשרפים הם נושאות

And therefore the level of “and what (mah) are we” is the Name Mah (45), in the spelling-out with

alefs. And through the great noise of the Ofanim, who rise up very high, above even the Seraphim,

they carry

Moshe and Aharon said “and what (mah) are we,” words of self-nullification; and the Name Havayah spelled

out with alefs has the value 45, mah. Through their great noise, which rises even above the Seraphim, the

Ofanim carry the Throne.

ומגביהים ג״כ את הכסא שבבחי׳ בריאה להתעלות למעלה יותר עד שיאיר בהם א״ס ב״ה בגילוי כמו

שהוא בבחי׳ יחו״ע ]יחודא עילאה[ ולא להיות בבחי׳ כיסוי והסתר פנים.

and also lift up the Throne that is at the level of Beriah, so that it rise higher, until the Infinite One

(Ein Sof), blessed be He, shines in them in revelation, as He is at the level of the higher unity, and

not to be at the level of covering and the hiding of the Face.

The Ofanim lift the Throne of Beriah higher, until the Infinite One shines in it openly, as in the higher unity,

and Beriah no longer covers and hides G-d’s face.

9
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95 וגם דמות כמראה אדם94 שעל הכסא שהוא בחי׳ התורה שנקראת אדם כמ״ש וזאת תורת האדם96,

98 כמו וכתיב זאת התורה אדם97 כי רמ״ח מ״ע ]מצות עשה[ שבתורה הם בחי׳ רמ״ח אברים דמלכא99,

האבר

And also “the likeness as the appearance of a man” upon the Throne, which is the level of the

Torah, which is called “man,” as it is written, “And this is the Torah of man,” and it is written, “This

is the Torah: a man.” For the 248 positive commandments in the Torah are the level of the 248

limbs of the King: just as the limb

The Ofanim also lift the “likeness of a man” upon the Throne, which is the Torah, called “man” in two verses.

Its 248 positive commandments are the 248 limbs of the King, the “body” through which G-d’s will is

expressed.

הוא כלי להמשכת החיות מהנפש כך המצות הם בחי׳ רצון העליון שנמשך ומתלבש בכל מעשה המצות

כו׳

is a vessel for drawing the life-force from the soul, so the mitzvos are the level of the supernal will,

which is drawn down and clothed in every act of the mitzvos, etc.

A limb is a vessel through which the soul’s life-force flows. So each mitzvah is a vessel for the supernal will,

which is drawn down into the act of the mitzvah and clothed in it.

ושס״ה ל״ת ]לא תעשה[ הם שס״ה גידים כמשל הגידים שבהם נמשך ומתפשט הדם שהוא עיקר חיות

הנפש כי שס״ה ל״ת ]לא תעשה[ הם גבוהים ויותר נעלים מבחי׳ מ״ע ]מצות עשה[ וכנודע ע״פ מ״ש זה שמי

And the 365 prohibitions are the 365 sinews, like the sinews in which the blood, the main life-force

of the soul, is drawn and spreads. For the 365 prohibitions are higher and more exalted than the

level of the positive commandments, as is known on what is written, “This is My Name

The 365 prohibitions are the 365 sinews, in which the blood, the soul’s main life-force, flows. They are high‐

er than the positive commandments, as is known from the verse “This is My Name and this is My

remembrance.”

101 י״ה פי׳ שמי עם י״ה היינו כי שמי הוא ,102 וזה זכרי100 שמל״ת ]שמצות לא תעשה[ הם בבחי׳ שמי עם בחי׳

103 הי׳ ]היה[ הוא ושמו כו׳ בחי׳ שארז״ל ]שאמרו רבותינו זכרונם לברכה[ עד שלא נברא העולם104,

and this is My remembrance”: that the prohibitive commandments are at the level of shemi (“My

Name”) together with the level of yud-hei. The meaning of shemi with yud-hei: shemi is the level of

which our Sages, of blessed memory, said, “Before the world was created there was He and His

Name,” etc.,

The Tikkunei Zohar counts it: shemi, “My Name” (350), with yud-hei (15) makes 365, the prohibitions. “My

Name” is the Name that was with G-d before the world was created, as the Midrash says.

10
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והוא נמשך ומתגלה בבחי׳ י״ה ועיין בפרשת תרומה )קס״ה ב׳( ע״פ סולו לרוכב105 בערבות בי״ה

106 כו׳ שמו107,

and it is drawn down and revealed in the level of yud-hei. And see in Parshas Terumah (165b) on

the verse “Extol Him who rides upon the heavens, by Yah His Name,” etc.

That Name is drawn down and revealed through the letters yud and hei, the first half of the Name Havayah.

He refers to the passage in Parshas Terumah on “by Yah His Name.”

אבל מ״ע ]מצות עשה[ הם בבחי׳ זכרי עם ו״ה שהם רק בחי׳ זכר והארה בעלמא ולא שמו ממש ועמ״ש מזה

108 וכדי להיות א״ס ע״פ אלה פקודי המשכן

But the positive commandments are at the level of zichri (“My remembrance”) together with vav-

hei, which are only the level of a remembrance and a mere glimmer, and not His Name itself. And

see what is written on this on the verse “These are the accounts of the Mishkan.” And for the

Infinite One (Ein Sof),

The positive commandments belong to zichri, “My remembrance” (237), with vav-hei (11), making 248: only

a reminder and a glimmer, not the Name itself. He refers to a discourse on “These are the accounts of the

Mishkan.”

ב״ה דלאו מ כל אינון מדות איהו כלל109 ממש מתלבש בבחי׳ התורה שהיא בחי׳ אדם ברמ״ח אברים

כו׳ הוא ג״כ ע״י רעש גדול של האופנים

blessed be He, who “is not any of these attributes at all,” to be actually clothed in the level of the

Torah, which is the level of “man” with 248 limbs, etc., this too is through the great noise of the

Ofanim;

The Infinite One is not any of the Sefiros or attributes, as the Tikkunei Zohar says. That He should be clothed

in the Torah, the “man” of 248 limbs, also comes about through the great noise of the Ofanim.

כי רוח אייתי רוח ואמשיך רוח110 )ועמ״ש מזה בפ׳ יתרו בד״ה ענין האבות הן הן המרכבה ובד״ה זכור

את יום השבת לקדשו הנזכר לעיל(

for “spirit brings spirit and draws down spirit.” (And see what is written on this in Parshas Yisro, in

the discourse beginning “The matter that the Patriarchs are the Chariot,” and in the discourse be‐

ginning “Remember the Shabbos day to keep it holy,” mentioned above.)

The reason is the principle that “spirit brings spirit”: an arousal below draws down a matching arousal from

above. He refers to two discourses in Torah Ohr on this.



L I K K U T E I  T O R A H  ·  P A R S H A S  H A A Z I N U  ·  M A A M A R  3 בעז״ה

147likuteitorah.com/likkutei-torah/haazinu/

S E C T I O N  4  ·  ¶ 1 1 – 1 4

“Blessed be the glory of Havayah from His place”

והכח הזה שבהם הוא מטעם שנת״ל ]שנתבאר לעיל[ שהוא מפני שבשרשן הם למעלה מבחי׳ אדם והיינו

בחי׳ ואלה המלכים שלפני מלוך מלך כו׳

And this power in them is for the reason explained above: that in their root they are above the level

of “man”; and this is the level of “And these are the kings” who [reigned] before a king reigned,

etc.,

The Ofanim have this power because in their root they are above the level of “man,” in “the kings who

reigned before a king reigned over Israel,” as explained above.

שהוא למעלה מבחי׳ אדם הנ״ל רק שלמטה הם בבחי׳ השפלה למטה מטה מבחי׳ אדם כמשל נפילת

האבן מראש החומה נופל למטה יותר כו׳

which is above the level of “man” mentioned above; only, below they are in a state of lowliness, far

lower than the level of “man,” like the analogy of a stone falling from the top of the wall, which falls

further down, etc.

Below, though, they are far lower than “man,” like a stone that falls from the top of a wall: the higher it starts,

the further down it falls.

אבל כשמתנשאים ומגביהים א״ע ]את עצמו[ ברעש גדול אזי מעוררים למעלה בשרשן העליון מאד כי רוח

אייתי רוח ואמשיך רוח בדוגמתו ולכן הם נושאות ומגביהות את הכסא ודמות כמראה אדם שעליה
111 כנ״ל:

But when they rise and lift themselves up with a great noise, they arouse [a response] above, in

their very lofty root; for “spirit brings spirit and draws down spirit” like it. And therefore they carry

and lift up the Throne and “the likeness as the appearance of a man” upon it, as mentioned above.

When they rise with a great noise, they arouse their very lofty root, since spirit draws down spirit like itself.

Therefore they carry and lift up the Throne and the “man” upon it.

ג והנה האופנים אומרים ברוך כבוד112 הוי׳ ממקומו ברוך הוא המשכה מהעלם אל הגילוי כו׳.

3. Now, the Ofanim say, “Blessed be the glory of Havayah from His place.” “Blessed” (baruch)

means a drawing down from concealment to revelation, etc.

Section 3: the Ofanim answer with Yechezkel’s words, “Blessed be the glory of Havayah from His place.”

“Blessed” (baruch) means drawing down, bringing what is hidden into revelation.

11
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כבוד הוי׳ הוא בחנית ל״ב נתיבות113 החכמה בגימ׳ ]בגימטריא[ כבוד וע״ז אמר ברוך שיהיה נמשך בחי׳

כבוד ל״ב נתיבות החכמה ממקומו העליון להיות מתגלה בחכמה שלמטה

“The glory (kavod) of Havayah” is the level of the thirty-two paths of Chochmah, numerically equal

to kavod. And of this he said “blessed”: that the level of kavod, the thirty-two paths of Chochmah,

be drawn down from its supernal place, to be revealed in the lower wisdom.

“The glory of Havayah” is the thirty-two paths of Chochmah, for kavod (glory) has the numerical value 32.

The Ofanim ask that it be drawn from its high place into the lower wisdom.

כי בחי׳ חכמה שלמטה נק׳ ג״כ כבוד כי כבוד הוא מלשון לבוש114 כמו ר׳ ]רבי[ יוחנן קארי למאני

מכבדותא115 ובחי׳ חכמה שלמטה היא בחי׳ לבוש וכיסוי מסתיר אלקותו ית׳

For the level of the lower wisdom is also called kavod, for kavod is a term for a garment, as in “Rab‐

bi Yochanan called his clothes ‘my honorers.’” And the level of the lower wisdom is a level of a gar‐

ment and a covering that conceals His G-dliness, may He be blessed.

Lower, human wisdom is also called kavod, for kavod means a garment: Rabbi Yochanan called his clothes

“my honorers.” Human wisdom is a garment that covers and hides G-dliness.

וכמו שאנו רואים בחוש שהבהמה לפי שאין לה חכמה ושכל היא בבחי׳ ביטול יותר עד שאפילו תינוק

יכול למשול עליה משא״כ האדם שאפי׳ ]שאפילו[ תינוק יש בו טבע ההתנשאול להיות רודה ומושל לפי

שהוא בעל שכל

As we see with our senses: an animal, because it has no wisdom and intellect, is in a state of greater

self-nullification, so that even a small child can rule over it; whereas a man, even a small child, has

in him the nature of self-exaltation, to dominate and rule, because he possesses intellect.

We see this plainly: an animal, lacking intellect, is more submissive, and even a small child can lead it; but a

person, even a small child, has a natural urge to dominate, because he has intellect.

כי השכל הוא העושה אותו לבחי׳ יש ודבר לפי שהוא כיסוי לבוש המעלי׳ ומסתיר את בחי׳ האין שעי״ז

היה הביטול

For it is the intellect that makes him into the level of a being and a thing (yesh), because it is a cov‐

ering, a garment, that hides and conceals the level of the Nothing (ayin), through which there

would be self-nullification.

Intellect makes a person feel himself to be something (yesh). It is a garment that hides the Nothing (ayin),

the G-dly source whose awareness would bring self-nullification.
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כי חכמה זו היא מבחי׳ עה״ד ]עץ הדעת[ טו״ר ]טוב ורע[ כמ״ש ונפקחו עיניכם והייתם כו׳ יודעי116 טוב ורע

)וכמ״ש מזה הרמב״ם ]הרבי משה בן מימון[ בספר מ״נ ]מורה נבוכים[ ח״א ]חלק א׳[ פרק ב׳(

For this wisdom is from the level of the Tree of Knowledge of good and evil, as it is written, “And

your eyes will be opened, and you will be,” etc., “knowing good and evil” (and as the Rambam

wrote on this in the book Moreh Nevuchim, Part I, chapter 2).

Human wisdom comes from the Tree of Knowledge of good and evil: the serpent promised that eating from

it would open their eyes and make them “knowing good and evil.” The Rambam discusses this in the Guide

for the Perplexed.

וע״ז הם מבקשים שיהיה ברוך ונמשך כבוד הוי׳ ל״ב נתיבות החכמה ממקומו העליון היא בחי׳ חכמה

עילאה שהוא גם הוא בחי׳ חכמה ונקרא כבוד מלשון לבוש

And for this they ask that the glory of Havayah, the thirty-two paths of Chochmah, be “blessed” and

drawn down “from its supernal place,” which is the level of the higher Chochmah (Chochmah

Ila’ah), which too is a level of Chochmah and is called kavod, a term for a garment;

So the Ofanim ask that the glory of Havayah, the thirty-two paths, be drawn down “from His place,” the

higher Chochmah. That too is wisdom, and it too is called kavod, a garment.

כי היא ג״כ בחי׳ לבוש לא״ס ב״ה שבה ועל ידה מתלבש בעולמות )ועמ״ש הרמ״ז ]הרב משה זכות[ בפ׳ במדבר(

117 בענין מלך הכבוד ובפי׳ הראני נא את כבודך כו׳
)דף קי״ח(

for it too is a level of garment for the Infinite One (Ein Sof), blessed be He, who in it and through it

is clothed in the worlds. (And see what the Ramaz wrote in Parshas Bamidbar, page 118, on the sub‐

ject of “the King of glory,” and on the meaning of “Show me, I pray, Your glory,” etc.)

The higher Chochmah is the garment in which and through which the Infinite One is clothed in the worlds.

He refers to the Ramaz on “the King of glory” and on Moshe’s request, “Show me Your glory.”

ועמ״ש בד״ה כי על כל כבוד חופה118 וכמ״ש בחכמה יסד ארץ119 אבא יסד ברתא120 וכתיב מה רבו

מעשיך121 ה׳ לפי שכולם בחכמה עשית דוקא.

And see what is written in the discourse beginning “For over all the glory shall be a canopy.” And as

it is written, “With Chochmah He founded the earth”: “Abba founded the daughter”; and it is writ‐

ten, “How manifold are Your works, Havayah,” because “in Chochmah You made them all,”

specifically.

He also refers to the discourse on “For over all the glory shall be a canopy.” The world was made through

Chochmah: “With wisdom He founded the earth,” and “in wisdom You made them all.”
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אבל אינה בחי׳ לבוש מסתיר ח״ו ]חס ושלום[ אלא אדרבה א״ס ב״ה מאיר בתוכה ממש וכמ״ש עוטה אור
כשלמה122 שהלבוש זה הוא מאיר כאור וכמ״ש והחכמה מאין תמצא123

But it is not a level of a concealing garment, G-d forbid; on the contrary, the Infinite One, blessed

be He, actually shines within it, as it is written, “He wraps Himself in light as with a garment”: this

garment shines like light. And as it is written, “And Chochmah is found from ayin (nothing)”:

But the higher Chochmah is not a garment that hides; the Infinite One shines within it. G-d “wraps Himself

in light as with a garment”: this garment itself shines. And Chochmah “is found from ayin (nothing).”

שהיא בבחי׳ ביטול תמיד לבחי׳ האין שמשם תמצא ולא שמסתרת ח״ו ]חס ושלום[ כחכמה שלמטה וע״ז

נאמר איזהו חכם הרואה את הנולד124 מאין ליש כו׳

it is always in a state of self-nullification to the level of the ayin from which it is found, and does not

conceal, G-d forbid, like the lower wisdom. And of this it is said, “Who is wise? One who sees what is

born,” from nothing to something, etc.

The higher Chochmah is always nullified before the Nothing from which it comes, unlike human wisdom,

which hides. “Who is wise? One who sees what is born”: one who sees things coming into being from

nothing.

וזהו ובקשתם שיהיה ברוך ונמשך כבוד הוי׳ שהיא בחי׳ חכמה עילאה זו וביטול זה להתגלות גם למטה

בחכמה שלמטה עד שגם היא לא תהיה מסתרת כו׳

And this is their request: that the glory of Havayah, which is this level of the higher Chochmah and

this self-nullification, be “blessed” and drawn down, to be revealed also below, in the lower wis‐

dom, until it too will not conceal, etc.,

This is their request: that the higher Chochmah and its self-nullification be revealed in the lower wisdom

too, so that it will no longer hide G-dliness.

ויהיה נראה בעליל גם לעיני בשר שלנו איך דכולא קמיה כלא חשיבא כמו שהוא קמיה ית׳ בבחי׳ ח״ע

]חכמה עילאה[ כח מ״ה ]מה[ שאין שם הסתר פנים וכך גם למטה לע יעלים ולא יסתיר כו׳

and it will be plainly visible even to our eyes of flesh how “all before Him is considered as nothing,”

as it is before Him, may He be blessed, at the level of the higher Chochmah, ko’ach mah (“the po‐

tential of what”), where there is no hiding of the Face; and so too below, it will not hide and will not

conceal, etc.,

Then even our physical eyes will see that “all before Him is as nothing,” as it is in the higher Chochmah,

ko’ach mah, where nothing hides His face; below too nothing will hide Him.
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וכמו שהיה קודם חטא עץ הדעת ולכן האופנים דוקא הוא שאומרים ברוך כו׳ אבל השרפים אומרים
126 ,127 ,128 125 לפי שהם בבריאה ואימא מקננא בכורסייא.

מכה״כ ]מלא כל הארץ כבודו[

just as it was before the sin of the Tree of Knowledge. And therefore it is specifically the Ofanim who

say “Blessed,” etc.; but the Seraphim say “The whole earth is full of His glory,” because they are in

Beriah, and “Imma (Binah) nests in the Throne.”

That is how it was before the sin of the Tree of Knowledge. So it is the Ofanim, in hidden Asiyah, who say

“Blessed”; the Seraphim, in Beriah, where Imma (Binah) dwells in the Throne, say “The whole earth is full of

His glory.”

ויש שם גילוי אלקותו ית׳ ומשיגים היטב איך שמכה״כ ]שמלא כל הארץ כבודו[ ואת השמים ואת הארץ אני
מלא129

And there, there is a revelation of His G-dliness, may He be blessed, and they comprehend well

how “the whole earth is full of His glory” and “the heavens and the earth do I fill.”

In Beriah, the world of the Seraphim, G-dliness is revealed, so they understand well that “the whole earth is

full of His glory” and that G-d fills heaven and earth.

אבל האופנים שהם בעשיה שהוא חשך והסתר והעלם כו׳ לכן צריכים לבקשה זו שיהיה ברוך ונמשך

כבוד הוי׳

But the Ofanim, who are in Asiyah, which is darkness, hiddenness and concealment, etc., therefore

need this request: that the glory of Havayah be “blessed” and drawn down.

The Ofanim are in Asiyah, a world of darkness and concealment, so they must ask that the glory of Havayah

be “blessed”: drawn down and revealed.

כי הרי חכמה שלמטה היא מסתרת כנ״ל ואף שקמיה ית׳ כולא כלא כו׳ אבל לגבי הנבראים נראה

העולם ל יש כו׳

For the lower wisdom conceals, as mentioned above; and even though before Him, may He be

blessed, all is as nothing, etc., yet in relation to the created beings the world appears as something

(yesh), etc.

Human wisdom hides G-dliness, as explained above. Before G-d everything is as nothing, but to the crea‐

tures the world looks like a real, independent existence.

12
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אלא שזו היא הבקשה להיות נמשך כבוד הוי׳ בחי׳ ח״ע ]חכמה עילאה[ ובחינת ביטול כו׳ והמשכה זו היא
130 מאור א״ס ב״ה משמ וזהו ברוך כבוד הוי״ה ממקומו.

But this is the request: that there be drawn down the glory of Havayah, the level of the higher

Chochmah and the level of self-nullification, etc. And this drawing down is from the Infinite Light

(Or Ein Sof), blessed be He, itself; and this is “Blessed be the glory of Havayah from His place.”

So their request is that the higher Chochmah and its self-nullification be drawn down, and this comes from

the Infinite Light itself. That is what “Blessed be the glory of Havayah from His place” means.

כי פי׳ מקומו היינו ע״ד איה מקום כבודו131 ר״ל ]רוצה לומר[ מקומו היינו שרשו של בחי׳ כבודו הוא בחי׳

איה שאינו מושג כלל

For the meaning of “His place” is in the manner of “Where is the place of His glory?”: that is to say,

“His place” is the root of the level of His glory, which is the level of “Where?”, which is not compre‐

hended at all.

“His place” is understood through the Musaf Kedushah: “Where (ayeh) is the place of His glory?” His place

is the root of His glory, the level of “Where?”, beyond all comprehension.

כי כבודו היינו מדת מלכותו ית׳ בחכמה תתאה ושרשה בחכמה עילאה וגם למעלה מהחכמה וזהו ענין
132 והוא בחי׳ כתר עליון דאיהו כתר מלכות134 ,133

המלך הקדוש שאומרים בעשי״ת ]בעשרת ימי תשובה[
135 כו׳.

For “His glory” is the attribute of His Malchus, may He be blessed, in the lower Chochmah

(Chochmah Tata’ah), and its root is in the higher Chochmah and also above Chochmah. And this is

the meaning of “the holy King” that we say during the Ten Days of Teshuvah: it is the level of the

supreme Keser (Keser Elyon), which is the crown of Malchus, etc.

“His glory” is His sovereignty, Malchus, in the lower Chochmah; its root is in the higher Chochmah and be‐

yond it. That is why in the Ten Days of Teshuvah we say “the holy King”: it is the supreme Keser, called “the

crown of Malchus.”
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והאופנים ע״י הרעש גדול136 אומרים ברוך כבוד הוי׳ ממקומו שממשיכים מביי׳ איה מקום כבודו מה

שאינו מושג שיהיה בבחי׳ ברוך ונמשך להיות גילוי ח״ע ]חכמה עילאה[ למטה ממש והוא ענין ומעין

מבית137 ה׳ יצא והשקה כו׳

And the Ofanim, through the great noise, say, “Blessed be the glory of Havayah from His place”:

they draw down from the level of “Where is the place of His glory?”, that which is not comprehend‐

ed, that it be in a state of “blessed” and drawn down, so that there be a revelation of the higher

Chochmah actually below. And this is the meaning of “And a spring shall go forth from the House

of Havayah and shall water,” etc.,

Through their great noise the Ofanim draw down from the level of “Where is the place of His glory?”, what is

beyond comprehension, so that the higher Chochmah is revealed below. This is the prophecy that “a spring

shall go forth from the House of Havayah.”

בד״ה ששים המה מלכות וכדי להמשיך גילוי בחי׳ מעין זה שהוא ח״ע ]חכמה עילאה[ למטה צ״ל ההמשכה

מלמעלה גם מהחכמה עילאה וכמ״ש בד״ה בהעלותך138 בענין חכמות בחוץ139 כו׳ ע״ש.

[explained] in the discourse beginning “There are sixty queens.” And in order to draw down the

revelation of the level of this spring, which is the higher Chochmah, below, the drawing down must

be from higher even than the higher Chochmah, as is written in the discourse beginning “When

you kindle,” on the subject of “Wisdoms cry aloud outside,” etc.; see there.

That spring is explained in the discourse “There are sixty queens.” To reveal the higher Chochmah below,

the drawing must come from above Chochmah itself, as explained in the discourse on “When you kindle,”

on “Wisdoms cry aloud outside.”

13

והכח שיש להם להמשיך התגלות זו הוא מחמת הרעש הגדול שלהם שהם מתנשאים למעלה מעלה עד

רום המעלות כנ״ל והיינו מפני ששרשן מאד נעלה רק שנפלו כו׳

And the power they have to draw down this revelation is because of their great noise, in that they

rise up higher and higher, to the loftiest heights, as mentioned above. And this is because their

root is very exalted, only they fell, etc.

The Ofanim can draw down this revelation because of their great noise, by which they rise to the highest

heights. This is because their root is very lofty, though they fell far below.

14
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S E C T I O N  5  ·  ¶ 1 5 – 2 1

The cry of the animal soul

וע״ז נאמר ורב תבואות בכח שור140 שמבחי׳ פני שור שבאופנים שבמרכבה נמשכו רב תבואות דהיינו

ריבוי ותוספת הארה מלמעלה מעלה מא״ס ב״ה ממש:

And of this it is said, “But much produce comes through the strength of the ox”: from the level of

the face of the ox in the Ofanim of the Chariot is drawn “much produce,” that is, an abundance and

increase of radiance from the very highest, from the Infinite One (Ein Sof), blessed be He, Himself.

So Proverbs says, “much produce comes through the strength of the ox”: from the face of the ox in the

Ofanim of the Chariot comes a great increase of radiance from the Infinite One Himself.

ד והנה עד״ז ביתרון הכח שיש לבי׳ ]לביה[ אופנים על בחי׳ שרפים עם היות שהשרפים בבריאה
141 והואפנים בעשייה כך עד״ז יובן בענין נפש הבהמית לגבי נפש האלקית.

4. Now, along the lines of this advantage of power that the level of the Ofanim has over the level of

the Seraphim, even though the Seraphim are in Beriah and the Ofanim are in Asiyah, so along

these lines will be understood the matter of the animal soul in relation to the G-dly soul.

Section 4 applies this advantage to the soul. Just as the Ofanim, though in Asiyah, have greater power than

the Seraphim in Beriah, so the animal soul has an advantage over the G-dly soul.

כי הנפש הבהמית החיונית שבאדם נלקחה מפני שור שבאופנים כנ״ל. ולכן כחה רב ועצום ויש בה

בכח בחי׳ רעש גדול יותר מבנפש אלקית לפי שבשרשה היא גבוה יותר מבחי׳ לפני מלך מלך לבנ״י

]לבני ישראל[ כו׳.

For the vital, animal soul in man was taken from the face of the ox in the Ofanim, as mentioned

above. And therefore its power is great and mighty, and it has in potential the level of a great noise,

more than the G-dly soul, because in its root it is higher, from the level of “before a king reigned

over the children of Israel,” etc.

The vital, animal soul of a Jew comes from the face of the ox in the Ofanim. So it has great power and the po‐

tential for a great noise, more than the G-dly soul, because its root is higher, from “before a king reigned

over Israel.”

15
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)ועמ״ש בד״ה בשלח פרעה גבי בנה הגדול כי עולם התהו קדם כו׳ ולפי שהאופנים הוא ממה שנתברר

מעולם התהו ע״כ נקרא רעש גדול(

(And see what is written in the discourse beginning “When Pharaoh let go,” concerning “her great

son,” that the World of Tohu came first, etc. And because the Ofanim are from what was refined

from the World of Tohu, therefore [their sound] is called “a great noise.”)

A parenthetical note: the discourse on “When Pharaoh let the people go” explains, concerning “her great

son,” that the World of Tohu came first. The Ofanim come from what was refined out of Tohu, and so their

sound is called “a great noise.”

אך עכ״ז ]עם כל זה[ לפי שנשפלה למטה מאד לכן לא יוכל להתגלות בחי׳ זו שבה אלא ע״י ביטולה

בתכלית לגבי נפש האלקית שתהי׳ ]שתהיה[ מושלת בה להנהיגה ולהטותה

But nevertheless, because it was lowered very far down, this level in it cannot be revealed except

through its utter self-nullification before the G-dly soul, so that [the G-dly soul] rules over it, to lead

it and to turn it.

But since the animal soul fell so low, this power in it can be revealed only when it is wholly nullified before

the G-dly soul, which rules it, leads it and turns it.

142 כי הנשמות בעודם וזהו תכלית ירידת הנשמה שהוא כמ״ש בזהר לאתבא צדיקייא בתיובתא143,

למעלה היו כולם בבחי׳ צדיקים שבטבעם לעלות אל ה׳ כו׳

And this is the purpose of the soul’s descent, as is written in the Zohar: “to bring the righteous to

teshuvah.” For the souls, while they were above, were all at the level of the righteous (tzaddikim),

whose nature is to rise up to G-d, etc.;

That is the purpose of the soul’s descent, as the Zohar says: “to bring the righteous to teshuvah.” Above, all

souls are righteous and by nature rise toward G-d.

וירידתם בגופות הוא כדי להיות בע״ת ]בעלי תשובה[ דמשכין לי׳ בחילא יתיר144 שהם בבחי׳ צעק לבם

אל145 ה׳ ברעש גדול מחמת ההיפוך כידוע וכך צ״ל ממש מדת כל אדם אף מי שאין בידו עבירות ח״ו

]חס ושלום[

and their descent into bodies is in order to be baalei teshuvah, “who draw Him down with greater

strength,” for they are at the level of “their heart cried out to G-d,” with a great noise, because of

the turnabout, as is known. And so must actually be the measure of every person, even one who

has no sins, G-d forbid [that he have any];

They come down into bodies to become baalei teshuvah, who draw G-d down “with greater strength,” since

their heart cries out with a great noise because of the turnabout from being far away. Every person must

have this quality, even one without sins.
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148 בענין והרוח תשוב149 כו׳
146 וכמש״ל ]וכמה שכתוב לעיל[ שהרי על כולם אמרו כל ימיו בתשובה147,

150
והרעש הוא מחמת זה גופא מיניה ובי׳ ]וביה[ לישדי׳ בי׳ ]ביה[

for of all of them they said, “all his days in teshuvah,” as written above on the subject of “And the

spirit will return,” etc. And the noise comes from this very thing: “from it and with it, to strike at it,”

For of everyone the Sages said, “all his days in teshuvah,” as explained above on “And the spirit will return.”

The noise comes from the descent itself: “from it and with it, to strike at it.”

בהתבוננו עוצם ירידת נפשו כ״כ ]כל כך[ מטה מטה ונתרחקה ממאצילה אשר הוא ית׳ קדוש ומובדל

וכולא קמי׳ ]קמיה[ כלא ממש חשיבי שמזה יבא לידי רעש גדול

when he contemplates the immensity of his soul’s descent, so very far down, and [how] it has be‐

come distant from its Emanator, who, may He be blessed, is holy and separate, and before whom all

is considered as actually nothing; from this he will come to a great noise.

When a person contemplates how far his soul has fallen from its Source, who is holy and separate and before

whom all is nothing, he comes to a great noise.

והיינו מחמת רב הכח של הנפש הבהמית ששרשה מאד למעלה ונשפלה למטה שלכן יש בה הכח

להיות בבחי׳ רעש גדול יותר מבנפש אלקית מצד עצמה כנ״ל.

And this is because of the great power of the animal soul, whose root is very high above and which

was lowered below; therefore it has the power to be at the level of a great noise, more than the

G-dly soul in itself, as mentioned above.

This is because of the animal soul’s great power: its root is very high and it fell very low, so it can produce a

greater noise than the G-dly soul can on its own.

152 להיות המשכת אלקות ע״ד הנ״ל באופנים שאחרי ועי״ז אח״כ צ״ל מאה ברכות151 בכל יום153,

שמתנשאים ברעש אומרים ברוך כו׳

And through this, afterward, there must be a hundred blessings every day, to bring about a draw‐

ing down of G-dliness, in the manner mentioned above with the Ofanim, who, after they rise up

with a noise, say “Blessed,” etc.

After the noise of teshuvah come the hundred blessings a person says every day, which draw down

G-dliness, just as the Ofanim, after rising with a noise, say “Blessed.”

16
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ולכן הם מאה ברכות דוקא להמשיך ממקורא דכולא היינו מבחינת והחכמה מאין תמצא154 ופי׳

הברכות בא״י ]ברוך אתה ה׳[ אמ״ה ]אלקינו מלך העולם[ אקב״ו ]אשר קדשנו במצותיו וצונו[.

And therefore they are a hundred blessings specifically, to draw down from the source of all, that

is, from the level of “And Chochmah is found from ayin (nothing).” And the meaning of the bless‐

ings, “Blessed are You, Havayah, our G-d, King of the world, who has sanctified us with His com‐

mandments and commanded us,” [is]

They are a hundred specifically, the Alter Rebbe says, because they draw from the source of all, the Nothing

from which Chochmah comes. Then he explains the words of each blessing.

שיהיה ברוך ונמשך בחי׳ אתה להיות הוי׳ אלקינו גילוי אלקות בנש״י ]בנשמות ישראל[ שהם בחי׳ פנימית
העולמות להיות ועמך לא חפצתי155

that the level of “You” be “blessed” and drawn down, so that Havayah be “our G-d”: a revelation of

G-dliness in the souls of Israel, who are the level of the inner dimension (pnimiyus) of the worlds,

so that there be “and besides You I desire nothing,”

“Blessed are You”: that “You,” G-d Himself, be drawn down. “Havayah our G-d”: revealed in the souls of

Israel, the inner core of the worlds, so that they say, “besides You I desire nothing.”

כי יהי׳ ]יהיה[ ממולאים מא״ס ב״ה מתוך תוכיותם ואח״כ מלך העולם היינו התגלות אלקות גם

בחיצונית העולמות שלא יהי׳ ]יהיה[ מסתירים ונראה ליש ודבר כי הרי גם גשמיות הארץ היא באמת
156 התפשטות אלקותו ית׳ והיא בחי׳ מל׳ דעשי׳ ]דעשיה[.

for they will be filled with the Infinite One (Ein Sof), blessed be He, from their very innermost core.

And afterward, “King of the world”: that is, the revelation of G-dliness also in the outer dimension

(chitzoniyus) of the worlds, so that they will not conceal and appear as a being and a thing (yesh);

for even the physicality of the earth is in truth an extension of His G-dliness, may He be blessed,

and it is the level of the Malchus of Asiyah.

Israel will be filled with the Infinite One from within. Then “King of the world”: G-dliness revealed in the out‐

er dimension of the worlds too, so they no longer hide Him; for even the physical earth is truly an extension

of G-dliness, the Malchus of Asiyah.

והנה המשכה זו הוא ע״י הדבור מאה ברכות כו׳ אך עיקר הגילוי הוא ע״י המעשה שהוא קיום המצות

בפו״מ ]בפועל ממש[

Now, this drawing down is through speech, the hundred blessings, etc.; but the main revelation is

through deed, which is the fulfillment of the mitzvos in actual practice.

The blessings draw G-dliness down through speech, but the main revelation comes through deed, actually

doing the mitzvos.
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כי רמ״ח מ״ע ]מצות עשה[ הם רמ״ח איברים דמלכא כמשל האבר שבו ועל ידו נמשך חיות מהנפש

ומתגלה ומתלבש תוך תוכו וכך המצות הן המשכות רצון העליון כו׳ כנודע.

For the 248 positive commandments are the 248 limbs of the King: like the analogy of the limb, in

which and through which life-force is drawn from the soul and is revealed and clothed in its very

core; so the mitzvos are drawings-down of the supernal will, etc., as is known.

The 248 positive commandments are the King’s 248 limbs. As the soul’s life-force flows into a limb and is re‐

vealed in it, so the mitzvos draw down the supernal will.

אך המצות מצד עצמן הרי הם מעשיות גשמיי׳ ]גשמיים[ ואם יעשה אותם איש אשר לא מבנ״י ]מבני

157 הוא אינה מצוה כלל
ישראל[

But the mitzvos in themselves are physical acts; and if a man who is not of the children of Israel

does them, it is not a mitzvah at all;

In themselves the mitzvos are physical acts. A mitzvah is a command, so when one who is not of Israel, and

was not commanded, does the same act, it is not a mitzvah.

אלא דוקא כשישראל הם המקיימים אותה שאז היא מצוה וממשיכים ע״י התגלות א״ס ב״ה להיות

רמ״ח אברין כו׳.

rather, only when Israel are the ones who fulfill it, for then it is a mitzvah, and through it they draw

down the revelation of the Infinite One, blessed be He, so that there be 248 limbs, etc.

Only when a Jew performs it is it a mitzvah, and then it draws down the revelation of the Infinite One, form‐

ing the 248 “limbs.”

והיינו ע״י בחי׳ רעו״ד ]רעותא דליבא[ שהוא בחי׳ הרעש גדול צעק לבם158 אל ה׳ שיש בהם שעי״ז אח״כ

גורמים להיות ההמשכה מלמעלה למטה ע״י קיום המצות מעשיות כנ״ל.

And this is through the level of the desire of the heart (re’usa d’liba), which is the level of the great

noise, “their heart cried out to G-d,” that is in them; through this, afterward, they bring about the

drawing down from above to below through the fulfillment of the practical mitzvos, as mentioned

above.

The mitzvos draw G-dliness down through the “desire of the heart,” the great noise of “their heart cried out

to G-d” that is in Israel. That inner cry is what makes the practical mitzvos draw down from above to below.
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ועמ״ש מזה ג״כ בד״ה אני ה׳ אלקיכם אשר הוצאתי159 כו׳ שמבחינת רעש נולד ונמשך המשכות בחי׳

ושער רישיה160 כו׳

And see what is written on this also in the discourse beginning “I am Havayah your G-d, who

brought [you] out,” etc.: that from the level of noise are born and drawn down the drawings-down

of the level of “and the hair (se’ar) of His head,” etc.,

He refers to the discourse “I am Havayah your G-d who brought you out,” which explains that from the level

of noise are born the drawings-down called “the hair of His head”: fine channels of light from above.

161 ועמ״ש לקמן גבי כשעירים כרביבים ולכן נק׳ המצות זריעה זורע צדקות כנ״ל שהם זה השער לה׳

[and] “This is the gate (sha’ar) to Havayah.” And see what is written below concerning “like show‐

ers (se’irim) … like raindrops (revivim).” And therefore the mitzvos are called sowing, “He sows

righteous deeds,” as mentioned above, for they are

There the hair (se’ar) is joined to “This is the gate (sha’ar) to Havayah,” and he also refers ahead to “like

showers (se’irim),” explained later in this maamar. This is why the mitzvos are called sowing: “He sows

righteous deeds.”

כמו גרעין הנזרע שעדיין אין בו טעם וריח רק כשנזרע בארץ שיש בה כח הצומח נעשה ממנו פ[רי וכך

הם המצות שכשישראל דוקא מקיימים אותם

like a sown kernel, which as yet has no taste or fragrance; only when it is sown in the earth, which

has the power of growth, does fruit come from it. And so are the mitzvos: when Israel specifically

fulfill them,

A mitzvah is like a sown kernel, which has no taste or fragrance of its own; only in soil that has the power of

growth does it produce fruit. So the mitzvos bear fruit only when Jews perform them.

נמשך עי״ז א״ס ב״ה משא״כ אם ישארו כך כמכו התפילין והציצית אם לא יניחם ויתעטף בהם איש

ישראל לא יומשך כלל על ידם והוא ממש כמשל הזרע עם הקרקע כנ״ל.

the Infinite One (Ein Sof), blessed be He, is drawn down through this; whereas if they remain as

they are, such as the tefillin and the tzitzis, if a man of Israel does not put them on and wrap him‐

self in them, nothing at all will be drawn down through them. And this is exactly like the analogy of

the seed with the ground, as mentioned above.

Then the Infinite One is drawn down through them. But tefillin and tzitzis left lying unused draw down noth‐

ing at all, just like a seed that is never planted.
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אך עיקר כח הצומח הוא דוקא בבחינת נפש הבהמית שבישראל שהיא היא שנלקחה מבחי׳ פני שור

שבאופנים כנ״ל ששרשן מאד נעלה ועי״ז יש בה בכח להיות רעש ממש כמשל הקרקע שמצד עצמה היא

גשמיות ובה

But the main power of growth is specifically in the level of the animal soul in Israel, for it is the one

that was taken from the level of the face of the ox in the Ofanim, as mentioned above, whose root is

very exalted; and through this it has in potential to be an actual noise, like the analogy of the

ground, which in itself is physical, and in it

The power of growth is mainly in the animal soul of a Jew, which comes from the face of the ox in the

Ofanim, whose root is very lofty. So it can produce a true noise, like soil, which is physical in itself yet holds

the power of growth.

דוקא מלובש כח הצומח כנ״ל שכמ״כ ]שכמו כן[ היא נלקחה מפני שור שבאופנים כנ״ל שמצד עצמותן

ומהותן הם למטה בערך מן השרפים והחיות ואעפ״כ ]ואף על פי כן[ בהם דוקא הוא שרש הכח להיות

ברעש גדול כי שרשן מאד נעלה כנ״ל.

specifically is the power of growth clothed, as mentioned above. For likewise it was taken from the

face of the ox in the Ofanim, as mentioned above, who in their own essence and being are lower in

rank than the Seraphim and the Chayos; and nevertheless it is specifically in them that the root of

the power to be in a great noise is found, for their root is very exalted, as mentioned above.

The animal soul is taken from the face of the ox in the Ofanim, who in their own being are lower than the

Seraphim and the Chayos. Yet it is in them that the root of the great noise lies, because their root is very lofty.

וכך הוא ממש בנפש הבהמית שלהיות בחי׳ רעש גדול וצעק לבם כו׳ שעי״ז ממשיכים כל המשכות גם

אותן שע״י המצות כנ״ל הוא דוקא מצד נפש הבהמית שבה הוא שיש כח זה להיות ברעש גדול כו׳

And so it is exactly with the animal soul: [the ability] to be at the level of a great noise and “their

heart cried out,” etc., through which all the drawings-down are drawn, even those that are through

the mitzvos, as mentioned above, is specifically from the side of the animal soul, for it is in it that

there is this power to be in a great noise, etc.

So too in the animal soul: the great noise and “their heart cried out,” which draw down all the revelations,

even those of the mitzvos, come from the animal soul, because the power for that noise is in it.
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אלא שכמו הקרקע אף שיש בה כח הצומח אינה מצמחת כלום מעצמה כ״א ע״י הזרע הזרוע בה כך גם

הנפש הבהמית מצד עצמה לא היתה מולדת בחי׳ רעש גדול הנ״ל

Only, just as the ground, even though it has the power of growth, makes nothing sprout of itself but

only through the seed sown in it, so too the animal soul in itself would not give birth to the level of

the great noise mentioned above,

But just as soil, though it has the power of growth, produces nothing without a seed, the animal soul on its

own would not give birth to that great noise.

כי רוח הבהמה היא היורדת למטה162 והיתה נשארת כן אלא ע״י בחי׳ נפש האלקי׳ המתלבשת בה

המשכלת בגדולת ה׳ ורוממותו עד אין קץ שעי״ז נעשה הולדת הרעש גדול הנ״ל

for “the spirit of the animal goes downward,” and it would remain so; but through the level of the

G-dly soul that is clothed in it, which contemplates the greatness of G-d and His exaltedness with‐

out end, through this the great noise mentioned above is born.

By nature “the spirit of the animal goes downward,” and it would stay that way. The noise is born only

through the G-dly soul clothed in it, which contemplates G-d’s greatness and His endless exaltation.

וזהו וזרעתיה לי בארץ163 כו׳ אור זרוע לצדיק164 כו׳ שע״י שישראל מקיימי׳ המצות הם מצמיחים

ישועות להיות המשכות והתגלות עצמיות א״ס ב״ה ממש

And this is “And I will sow her for Me in the earth,” etc., “Light is sown for the righteous,” etc.: that

through Israel’s fulfilling the mitzvos, they make salvations sprout, so that there be drawings-down

and revelation of the very essence of the Infinite One (Ein Sof), blessed be He;

This is “I will sow her for Me in the earth” and “Light is sown for the righteous.” When Israel perform the

mitzvos they make salvations sprout: revelations of the very essence of the Infinite One.

כי רמ״ח מ״ע ]מצות עשה[ הם רמ״ח אברין דמלכא שהאבר הוא המשכה מעצמיות הנפש וכמו שהאופנים

נושאים ומגביהים בחי׳ כמראה אדם שעל הכסא שהוא בחי׳ התורה כנ״ל.

for the 248 positive commandments are the 248 limbs of the King, and a limb is a drawing-down

from the essence of the soul; and [this is] as the Ofanim carry and lift up the level of “as the appear‐

ance of a man” upon the Throne, which is the level of the Torah, as mentioned above.

For the 248 positive commandments are the 248 limbs of the King, and a limb is drawn from the very es‐

sence of the soul. This is like the Ofanim carrying the “appearance of a man,” the Torah, upon the Throne.
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165 א׳ בתשובה ומע״ט ]ומעשים טובים[ בעוה״ז מכל חיי וזשארז״ל ]וזהו שאמרו רבותינו זכרונם לברכה[ יפה שעה166,

167 כי עוה״ב ]עולם הבא[ הוא רק הארה וזיו בלבד כמשארז״ל ]כמו שאמרו רבותינו זכרונם
העוה״ב ]העולם הבא[

168
לברכה[ ביו״ד נברא העוה״ב ]העולם הבא[

And this is what our Sages, of blessed memory, said: “Better is one hour of teshuvah and good

deeds in this world than all the life of the World to Come.” For the World to Come is only a radiance

and a glow, as our Sages, of blessed memory, said, “With the yud the World to Come was created.”

Hence the Mishnah: one hour of teshuvah and good deeds in this world is better than all the life of the World

to Come. The World to Come is only a radiance, for it was created with the yud, a single small letter.

אבל בחי׳ תשובה שהיא בחינת רעש גדול של הנפש הבהמית ומע״ו ]ומע״ט[ מבחינת מעשה המצות הן

ממשיכות התגלות עצמותו ומהותו ית׳ ממש וע״ז נאמר ורב תבואו׳ ]תבואות[ בכח שור

But the level of teshuvah, which is the level of the great noise of the animal soul, and good deeds,

from the level of the doing of the mitzvos, draw down the revelation of His very essence and being,

may He be blessed. And of this it is said, “But much produce comes through the strength of the

ox”:

Teshuvah, the great noise of the animal soul, and good deeds, the doing of the mitzvos, draw down G-d’s

very essence. This is “much produce through the strength of the ox.”

היינו בחי׳ הנפש הבהמית שנמשכת מפני שור שבאופנים כנ״ל להמשיך גילוי רב מעצמיותו ומהותו

ית׳ ממש

that is, the level of the animal soul, which is drawn from the face of the ox in the Ofanim, as men‐

tioned above, to draw down a great revelation from His very essence and being, may He be

blessed.

The “ox” is the animal soul, drawn from the face of the ox in the Ofanim, which draws down a great revela‐

tion of G-d’s very essence and being.

ולכן כתיב תחת אשר לא עבדת169 את ה׳ כו׳ מרוב כל למעלה מבחי׳ עולם הבא הנק׳ כל שאינו אלא זיו

כו׳.

And therefore it is written, “Because you did not serve Havayah,” etc., “more than the abundance

of all (kol)”: above the level of the World to Come, which is called kol (“all”), which is only a glow,

etc.

So the Torah rebukes, “Because you did not serve Havayah … with joy,” read as “more than the abundance of

all”: a service that reaches above the World to Come, which is called “all” and is only a radiance.

20
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S E C T I O N  6  ·  ¶ 2 2 – 3 0

Plowing, rain and dew

וזהו פי׳ יערוף כמטר לקחי170 פי׳ לקחי שאתם לוקחים אותי ממש כביכול כי המשכת אלקות שישראל

ממשיכים על ידי רעש גדול וקיום המצות הוא מעצמותו ית׳ ממש

And this is the meaning of “My teaching (likchi) shall drop like the rain”: likchi means that you take

(lokchim) Me, My very self, as it were; for the drawing down of G-dliness that Israel draw down

through the great noise and the fulfillment of the mitzvos is from His very essence, may He be

blessed.

Now the verse: likchi, “my teaching,” is read from lokach, taking: Israel “take” G-d Himself, as it were. The

G-dliness they draw down through the great noise and the mitzvos is His very essence.

וכן היא מאמר ותתן לנו ה׳ אלקינו כו׳ פי׳ כביכול שנתן את עצמו אלינו שנהי׳ יכולים להמשיך

עצמותו ית׳ ממש וז״ש ]וזהו שכתוב[ אתה בחרתנו כו׳ ורצית בנו ועי״ז וירם קרן לעמו171 כו׳ ע״ד הנ״ל:

And so is the saying “And You, Havayah our G-d, have given us,” etc.: it means, as it were, that He

gave Himself to us, so that we can draw down His very essence, may He be blessed. And this is [the

meaning of] what is said, “You have chosen us,” etc., “and have taken pleasure in us”; and through

this, “And He has raised up the horn of His people,” etc., in the manner mentioned above.

So the festival prayer says “And You, Havayah our G-d, have given us,” meaning He gave Himself to us, so

that we can draw down His essence. That is why He “chose us … and took pleasure in us,” and through this

“He has raised up the horn of His people.”

21

ה אך מתחלה צ״ל יערוף כמטר כו׳ כי הנה מבואר למעלה במשל התגלות כח הצומח שבארץ להוציא

הצמיחה שצ״ל מתחלה ע״י חרישה לרפות קשיות האדמה ואח״כ ע״י מטר שיורד ומלחלח הארץ ואז

הוא שתוציא צמחה.

5. But first there must be “[My teaching] shall drop like the rain,” etc. For it was explained above, in

the analogy of the revelation of the power of growth in the earth to bring forth growth, that it must

come first through plowing, to soften the hardness of the soil, and afterward through rain, which

comes down and moistens the earth; and then it is that it brings forth its growth.

Section 5 returns to “shall drop like the rain.” As explained above, the soil first needs plowing to soften its

hardness, then rain to moisten it, and only then does it bring forth its growth.

22
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וכן ממש הוא בנפש הבהמית שבכדי שיתגלה כח הגנוז בה להצמיח התגלות הרעש גדול מן הזרע

הזרוע בה כו׳ צ״ל תחלה בחי׳ חרישה דמרפי ארעא

And so it is exactly with the animal soul: in order that the power hidden in it be revealed, to make

the revelation of the great noise sprout from the seed sown in it, etc., there must first be the level of

plowing, “which loosens the soil,”

The same order holds in the animal soul. For its hidden power to be revealed, so that the great noise sprouts

from the seed sown in it, it first needs “plowing” to loosen its hardness.

דהיינו בחינת לב נשבר ונדכה172 כי ארץ קשה שאינה חרושה אינה עושה פירות כלל כידוע ואח״כ

צריכה למטר שילחלח הארץ

that is, the level of “a broken and crushed heart”; for hard earth that is not plowed yields no fruit at

all, as is known. And afterward it needs rain to moisten the earth,

Plowing is “a broken and crushed heart,” for hard, unplowed land bears no fruit at all. Then the soil needs

rain to moisten it.

והוא בחי׳ לימוד התורה שנמשלה למים173 שכמו המים מלחלחים את הקרקע עד שנעשית לחה כ״כ ]כל

כך[ להיות מוכשרת להוציא צמחה כן התורה ממשיך בחי׳ הביטול בנפש אחר החרישה כשהוא לב

נשבר באמת כו׳

and this is the level of the study of Torah, which is likened to water. For just as water moistens the

ground until it becomes moist enough to be fit to bring forth its growth, so the Torah draws down

the level of self-nullification into the soul after the plowing, when there is truly a broken heart, etc.,

The rain is Torah study, which is likened to water. As water soaks the soil until it can sprout, the Torah brings

self-nullification into the soul after the plowing, when the heart is truly broken.

שאז תוכל אח״כ להצמיח ישועות וברבות בראשית פרשה י״ג יערוף כמטר שברו בריות את ערפן מיד
174 מטר יורד.

so that then, afterward, it can make salvations sprout. And in Bereishis Rabbah, chapter 13: “‘Shall

drop (ya’arof) like the rain’: [when] people broke their necks (orfan), at once rain falls.”

Then the soul can make salvations sprout. The Midrash reads ya’arof (“shall drop”) as orfan, “their necks”:

when people break their stiff necks, at once the rain falls.

23



L I K K U T E I  T O R A H  ·  P A R S H A S  H A A Z I N U  ·  M A A M A R  3 בעז״ה

165likuteitorah.com/likkutei-torah/haazinu/

וזהו שרמזו רז״ל ]רבותינו זכרונם לברכה[ באמרם אם פגע בך מנוול זה משכהו175 לבהמ״ד ]לבית המדרש[ אם

אבן הוא נימוח שהתורה היא להנפש כמים שאפי׳ ]שאפילו[ אבן יוכל להמחות כך אפי׳ ]אפילו[ תהיה נפשו

מטומטמת וקשה כאבן זה

And this is what our Sages, of blessed memory, alluded to when they said, “If this repulsive one

meets you, drag him to the house of study; if he is a stone, he melts.” For the Torah is to the soul

like water, which can wear away even stone; so, even if his soul is dulled and hard as this stone,

The Sages hinted at this: “If this repulsive one (the evil inclination) meets you, drag him to the house of

study; if he is a stone, he melts.” The Torah is water, which wears away even stone, so it can soften even a

soul as hard as stone.

הנה התורה יכולה שתמחהו כי היא ממשיך בחי׳ מים עליונים ונק׳ מטר ארצך176 כו׳ ]ועיין מ״ש בד״ה

178 כי התורה היא בחי׳ חכמה עילאה בחי׳ כבוד הוי׳ ממקומו אם בחקתי177 בענין ונתתי גשמיכם בעתם[

ממש.

the Torah can dissolve it. For it draws down the level of the supernal waters, and is called “the rain

of your land,” etc. [And see what is written in the discourse beginning “If you walk in My statutes,”

on the subject of “And I will give your rains in their season.”] For the Torah is the level of the higher

Chochmah, the level of “the glory of Havayah from His place,” itself.

The Torah draws down the supernal waters and is called “the rain of your land”; he refers to the discourse on

“If you walk in My statutes.” For the Torah is the higher Chochmah, “the glory of Havayah from His place.”

24

והיא היפך מבחי׳ שכל אנושי שמעה״ד ]שמעץ הדעת[ טו״ר ]טוב ורע[ המסתיר ומעלים משא״כ התורה שהיא

חכמה עילאה היא מאירה ובהירה שיוכלו לראות בה מה שלמעלה הימנה שהוא בחי׳ אלקותו ית׳

הנקרא אין שמשם תמצא החכמה.

And it is the opposite of the level of human intellect, which is from the Tree of Knowledge of good

and evil, which conceals and hides; whereas the Torah, which is the higher Chochmah, is luminous

and bright, so that one can see in it what is above it, which is the level of His G-dliness, may He be

blessed, which is called ayin (Nothing), from which Chochmah is found.

The Torah is the opposite of human intellect, which comes from the Tree of Knowledge and hides G-d. The

Torah, the higher Chochmah, is luminous: through it one can see what is above it, G-dliness itself, the

Nothing from which Chochmah comes.
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ולכן היא באמת בבחי׳ ביטול אמיתי לגבי מקורה המהוה אותה ההיפוך מחכמה שלמטה שהיא בחי׳ יש

וכנ״ל בענין ברוך כבוד הוי׳ כו׳

And therefore it is in truth in a state of genuine self-nullification before its source, which brings it

into being, the opposite of the lower wisdom, which is the level of yesh (a being), as mentioned

above in the matter of “Blessed be the glory of Havayah,” etc.

Since the Torah is the higher Chochmah, it is truly nullified before its Source, which brings it into being, un‐

like human wisdom, which feels itself to be something, as explained on “Blessed be the glory of Havayah.”

ולכן הקורא בתורה הרי מאירה חכמה זו וביטול זה על נפש האדם להיות נכנסים החכמה והביטול

בפנימית הנפש ממש וז״ש ]וזהו שכתוב[

And therefore, for one who reads in the Torah, this wisdom and this self-nullification shine upon

the person’s soul, so that the wisdom and the self-nullification enter the very inner dimension of

the soul. And this is [the meaning of] what is written,

So when a person studies Torah, this wisdom and this self-nullification shine on his soul and enter its very

depths. Isaiah’s verse describes exactly this.

כי כאשר ירד הגשם והשלג מן השמים והרוה את הארץ179 כו׳ שהגשמים יורדים מלמעלה ונבלעים

בארץ ועי״ז מלחלחים אותה כן דברי אשר יצא מפי

“For as the rain and the snow come down from heaven and water the earth,” etc.: the rains come

down from above and are absorbed in the earth, and through this they moisten it; “so shall My

word be that goes forth from My mouth,”

Rain and snow come down from above and are absorbed into the earth, moistening it; so is G-d’s word that

goes forth from His mouth.

שהוא בחי׳ דבר ה׳ זו הלכה180 לא ישוב אלי ריקם כ״א עשה את אשר חפצתי

which is the level of “‘the word of Havayah’: this is halachah”; “it shall not return to Me empty, but

it shall do that which I desire,”

G-d’s word is the halachah, the Torah’s law, as the Sages read “the word of Havayah.” It does not return emp‐

ty but accomplishes what He desires.
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להכני׳ ]להכניע[ הביטול בנפשו׳ ]בנפשות[ ישראל כנ״ל ואז יכולה הנפש להצמיח ישועות שהן בחי׳ רעו״ד

]רעותא דליבא[ וגילוי אלקות שבמצות כנ״ל. אך באמת גם בתור׳ ]בתורה[ עצמה יש ב׳ בחי׳.

to bring the self-nullification into the souls of Israel, as mentioned above; and then the soul can

make salvations sprout, which are the level of the desire of the heart and the revelation of

G-dliness in the mitzvos, as mentioned above. But in truth, in the Torah itself there are also two

levels.

It brings self-nullification into the souls of Israel, so that the soul can make salvations sprout: the desire of

the heart and the revelation of G-dliness in the mitzvos. But the Torah itself has two levels, as he now

explains.

והיינו שנמצא עוד בחי׳ בתורה שלמעלה במדרגה מבחי׳ הנקרא מטר והיא הנק׳ טל וע״ז נאמר תזל כטל

אמרתי.

That is, there is found another level in the Torah, higher in rank than the level called rain, and it is

the one called dew; and of this it is said, “My word shall flow like the dew.”

There is a level in the Torah higher than rain: dew, of which the verse says, “My word shall flow like the dew.”

והענין כי המטר הוא נמשך מלמטה כי אד יעלה מן הארץ כנ״ל והוא בחי׳ התורה שמשלמטה למעל׳

]למעלה / למעלת[

The explanation: rain is drawn from below, for “a mist would rise from the earth,” as mentioned

above; and it is the level of the Torah that is from below upward,

Rain is drawn from below, from the mist that rises from the earth. It stands for Torah that goes from below

upward.

דהיינו מה שהאדם לומד התורה ע״ד שארז״ל ]שאמרו רבותינו זכרונם לברכה[ לעולם יעסוק אדם בתורה

ומצות שלא לשמה181 פי׳ שלא לשם התורה עצמה אלא כמארז״ל ]כמאמר רבותינו זכרונם לברכה[ מעיקרא

that is, when a person studies the Torah in the manner of what our Sages, of blessed memory, said:

“A person should always occupy himself with Torah and mitzvos not for its own sake,” meaning,

not for the sake of the Torah itself; but rather, as our Sages, of blessed memory, said, “At first,

That is Torah studied “not for its own sake,” which the Sages allow: a person should always study Torah and

do mitzvos, even not for their own sake. Here this means not for the sake of the Torah itself, but, as another

saying of the Sages puts it, out of a person’s own interest.
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182 דהיינו ע״ד תכלית חכמה להשיגה שעוסק בתורה כדי כי קעביד אינש אדעתיה דנפשיה קעביד183,

להשיג הלכותי׳ ]הלכותיה[ ודיניה שעי״ז מקשר נפשו בחכמתו ורצונו ית׳ ובחי׳ זו נמשלה למטר

when a person acts, he acts with his own mind in view”; that is, in the manner of the purpose of

wisdom, to comprehend it: he occupies himself with the Torah in order to grasp its laws and rul‐

ings, through which he binds his soul to His wisdom and will, may He be blessed. And this level is

likened to rain,

“At first a person acts with his own mind in view”: he studies to grasp the laws and rulings, which is the goal

of wisdom. Even so, he binds his soul through it to G-d’s wisdom and will. This level is like rain.

שהרי התורה זו נלקחה מלמטה מן האדם כנ״ל כמטר שהוא מאיד שעולה מהארץ כנ״ל אבל מה שאח״כ

מתוך שלא לשמה בא לשמה הוא בחי׳ הנק׳ טל.

for this Torah was taken from below, from the man, as mentioned above, like rain, which is from

vapor that rises from the earth, as mentioned above. But that which afterward, “from [study] not

for its own sake, he comes to [study] for its own sake,” is the level called dew.

This Torah comes from below, from the person, as rain comes from vapor that rises from the earth. But

when, “from study not for its own sake, he comes to study for its own sake,” that is dew.

שהטל הוא שיורד מלמעלה וכך ארז״ל ]אמרו רבותינו זכרונם לברכה[ כל היושב ועוסק בתורה הקב״ה184

קורא ושונה כנגדו185 והיינו שמתגלי׳ ]שמתגלים[ בנשמתו בחי׳ דבר ה׳ והלכה זו כמו שהיא למעלה ממש

ע״ד שהיה בעת שניתנו בסיני.

For dew is that which comes down from above. And so our Sages, of blessed memory, said: “Who‐

ever sits and occupies himself with Torah, the Holy One, blessed be He, reads and studies opposite

him.” That is, there is revealed in his soul the level of the word of G-d and this halachah as it is

above, exactly as it was at the time they were given at Sinai.

Dew comes down from above. The Sages say that when one sits and studies Torah, G-d studies opposite him:

the word of G-d and the halachah are revealed in his soul as they are above, as when the Torah was given at

Sinai.

כי גם מה שתלמיד ותיק עתיד לחדש186 נאמר למשה בסיני187 והיינו בחי׳ גילוי אותה ד״ת ]דברי תורה[

שבאותו החידוש כמו שהוא בתורה שלמעלה.

For even what a seasoned student will in the future innovate was said to Moshe at Sinai; that is, the

level of the revelation of that word of Torah within that innovation, as it is in the Torah above.

Even what a seasoned student will innovate in the future was said to Moshe at Sinai. So in that new insight,

the Torah within it is revealed as it is in the Torah above.
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והנה דבריו חיים וקיימים188 כי אף שזה היה בזמן ג׳ אלפים שנה מקודם וגם רק על הר סיני בלבד

Now, “His words are living and enduring.” For even though this was at a time three thousand years

before, and also only on Mount Sinai alone,

Though the Torah was given about three thousand years ago, and only on Mount Sinai, G-d’s words are “liv‐

ing and enduring,” as the morning prayer says.

הנה למעלה אין שום זמן ח״ו ]חס ושלום[ וא״כ דבריו שדיבר אז הם קיימים גם עתה וגם אין שום תפיסת

מקום ח״ו ]חס ושלום[

above there is no time at all, G-d forbid; and if so, His words that He spoke then endure now as well.

And also there is no confinement to place at all, G-d forbid.

Above there is no time at all, so the words He spoke then endure now; and there is no limit of place there

either.

ולכן בכל מקום שיושב ועוסק בתורה ואפי׳ ]ואפילו[ מה שמחדש תלמיד ותיק כו׳ שהן הן הדברים

שנאמרו למשה בסיני כנ״ל

And therefore, in every place where one sits and occupies himself with Torah, and even what a sea‐

soned student innovates, etc., which are the very words that were said to Moshe at Sinai, as men‐

tioned above,

So wherever a person sits and studies Torah, even the new insights of a seasoned student, these are the very

words that were said to Moshe at Sinai.

אזי הם מאירים ומתגלים עתה בנשמתו ואע״ג ]ואף על גב[ דאיהו לא חזי מזלי׳ ]מזליה[ חזי189 וזהו פי׳ עוסק

בתורה לשמה לשם התורה עצמה להמשיך גילוי אור א״ס ב״ה בהתורה כו׳

they then shine and are revealed now in his soul; and even though “he does not see, his mazal

sees.” And this is the meaning of occupying oneself with Torah lishmah, “for its sake”: for the sake

of the Torah itself, to draw down a revelation of the Infinite Light (Or Ein Sof), blessed be He, into

the Torah, etc.

They shine and are revealed in his soul now, even if he does not feel it: “he does not see, but his mazal (his

soul’s root above) sees.” This is study lishmah: for the Torah’s own sake, to draw the Infinite Light into it.
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190 גבי תען לשוני אמרתך191 גם י״ל ]יש לומר[
)ועמ״ש לקמן בד״ה להבין מ״ש ביום השע״צ ]השמיני עצרת[

192 שיש ב׳ בחי׳. בחי׳ עבד שלומד כדי שידע כו׳ ענין ב׳ בחי׳ אלו ע״ד מ״ש בד״ה המגביהי לשבת193,

ע״ש[ וזהו האזינו השמים ותשמע הארץ194 כו׳.

(And see what is written below in the discourse beginning “To understand what is written, ‘On the

eighth day, an atzeres,’” concerning “My tongue shall respond with Your word.” Also, the matter of

these two levels can be explained along the lines of what is written in the discourse beginning

“Who is enthroned on high,” that there are two levels: the level of a servant, who studies in order to

know, etc.; see there.) And this is “Give ear, O heavens … and let the earth hear,” etc.

He refers to the Shemini Atzeres discourse on “My tongue shall respond with Your word,” and to the dis‐

course on “Who is enthroned on high,” on two levels, such as a servant who studies in order to know. This is

the meaning of “Give ear, O heavens … and let the earth hear.”

פי׳ שמשה דיבר כל זה לכל ישראל ואמר האזינו השמים ותשמע הארץ לב׳ מיני נשמות שבישראל

ששניכם יכולים אתם להצמיח ישועות ולהמשיך גילוי אור א״ס ב״ה ע״י תורה ומצות וע״ז אמר להם
יערוף כמטר לקחי195

The meaning: Moshe spoke all this to all Israel, and said “Give ear, O heavens … and let the earth

hear” to the two kinds of souls in Israel: that both of you can make salvations sprout and draw

down a revelation of the Infinite Light, blessed be He, through Torah and mitzvos. And of this he

said to them, “My teaching shall drop like the rain”:

Moshe was speaking to all Israel, to both kinds of souls: both can make salvations sprout and draw down the

Infinite Light through Torah and mitzvos. To them he said, “My teaching shall drop like the rain.”

היא בחי׳ התורה שממטה למעלה בחי׳ אדעתיה דנפשי׳ ]דנפשיה[ קא עביד וגם תזל כטל אמרתי המשכת
אא״ס ]אור אין סוף[ ב״ה מלמעלה למטה שהקב״ה קורא קורא ושונה כנגדו ]וע׳ בזהר ואתחנן( )דרס״ג196

א׳( דהאזינו השמים זהו כענין שמע ישראל197 כו׳ שבפסוק ראשון דק״ש ]דקריאת שמע[.

this is the level of the Torah that is from below upward, the level of “he acts with his own mind in

view”; and also “My word shall flow like the dew,” the drawing down of the Infinite Light, blessed

be He, from above to below, in that “the Holy One, blessed be He, reads and studies opposite him.”

[And see in the Zohar, Vaeschanan (page 263a), that “Give ear, O heavens” is like “Hear, O Israel,”

etc., in the first verse of the Shema.

Rain is Torah from below upward, studied “with one’s own mind in view”; dew is the Infinite Light drawn

down from above, when G-d studies opposite the person. The Zohar on Vaeschanan says “Give ear, O heav‐

ens” is like “Hear, O Israel.”
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וא״כ המ״י ]המשכיל יבין[ דבחי׳ יערוף כמטר ותזל כטל כו׳ זהו עצמו ע״ד ענין ההמשכות האמור בהוי׳
198 אלקינו הוי׳ אחד. וכמ״ש מזה לעיל.

And if so, the discerning will understand that the level of “shall drop like the rain” and “shall flow

like the dew,” etc., is itself along the lines of the drawings-down spoken of in “Havayah is our G-d,

Havayah is One.” And as is written on this above.

So the discerning will understand that rain and dew here are the same drawings-down spoken of in the

Shema, “Havayah is our G-d, Havayah is One,” as explained above.

200 ועמ״ש בד״ה כי ביום הזה יכפר199 בפ׳ אחרי בפי׳ והיו הדברים האלה כו׳ ודברת בם.

And see what is written in the discourse beginning “For on this day He shall atone,” in Parshas

Acharei, on the meaning of “And these words shall be,” etc., “and you shall speak of them”:

He refers to the discourse “For on this day He shall atone” in Acharei, on “And these words shall be … and

you shall speak of them,” which is said of words of Torah.

דבדברי תורה כתיב. והם עצמן הדברים האלה האמורים בפסוק ראשון דק״ש ]דקריאת שמע[ הוי׳ אלהינו

הוי׳ אחד ע״ש באריכות[ וכ״ז ]וכל זה[ יש בכח ב׳ מיני נשמות הנ״ל

that this is written of words of Torah; and they are themselves “these words” stated in the first verse

of the Shema, “Havayah is our G-d, Havayah is One”; see there at length.] And all this is within the

power of the two kinds of souls mentioned above.

There “these words” are the first verse of the Shema itself, “Havayah is our G-d, Havayah is One.” Both kinds

of souls can bring all this about.

כי מי שתורתו אומנתו הוא פועל זאת להיות גילוי א״ס ב״ה ע״י עסק התורה כנ״ל ע״י בחי׳ רעותא

דליבא בבחי׳ ואחת בכל לבבך201 בב׳ חללי הלב.

For one whose Torah is his occupation accomplishes this, that there be a revelation of the Infinite

One (Ein Sof), blessed be He, through occupation with Torah, as mentioned above, through the lev‐

el of the desire of the heart (re’usa d’liba), at the level of “And you shall love with all your heart (lev‐

avcha),” with both chambers of the heart.

The scholar, whose Torah is his occupation, reveals the Infinite One through his study, with the “desire of the

heart,” loving G-d “with all your heart,” with both chambers of the heart.
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וע״ז אמר האזינו השמים שהן אותן נשמות שמבחי׳ שמים שהוא בחי׳ תורה ולכך תורתם או מנתם כו׳.

And of this he said, “Give ear, O heavens”: these are the souls that are from the level of heaven,

which is the level of Torah; and therefore their Torah is their occupation, etc.

“Give ear, O heavens” addresses the souls from the level of heaven, the level of Torah, which is why their

Torah is their occupation.

וגם מי שהוא מבעלי עסקים מ״מ יכול הוא להיות ממשיך אור א״ס ב״ה ע״י עסק התורה לשמה

בקביעת עתים לתורה כו׳

And also one who is among the men of business can nevertheless draw down the Infinite Light (Or

Ein Sof), blessed be He, through occupation with Torah lishmah, in setting times for Torah, etc.,

A businessman too can draw down the Infinite Light, by studying Torah for its own sake in the times he sets

aside for study.

ע״י בחי׳ הצדקה ו״ש ]וז״ש[ אני מדבר בצדקה202 פי׳ שלהיות אני מדבר שכשאומר תהלים וכיוצא יהי׳
]יהיה[ בחי׳ אני ממש מדבר ע״ד מ״ש ודברי אשר שמתי בפיך203

through the level of charity (tzedakah). And this is [the meaning of] what is written, “I speak in

righteousness (tzedakah)”: that is, so that it be “I speak”: that when he says Tehillim and the like, it

will be the level of “I,” Myself, speaking, in the manner of what is written, “And My words that I

have put in your mouth,”

He does it through charity, as Isaiah says, “I speak in righteousness (tzedakah)”: when he says Tehillim and

the like, it is G-d’s own “I” that speaks, as in “My words that I have put in your mouth.”

שהוא בחי׳ המשכות והתגלות אור א״ס ב״ה שבתורה הוא ע״י הצדקה ]ועמ״ש בד״ה והיה מספר בנ״י

204 גבי פקדת ארץ ותשוקקיה כו׳ מלא מים206 כו׳ ע״ש ומזה יובן ענין יערוף כמטר לקחי ,205
]בני ישראל[

הנמשך ע״י המצות כו׳[

which is the level of the drawings-down and revelation of the Infinite Light, blessed be He, that is

in the Torah; [this] is through charity. [And see what is written in the discourse beginning “And the

number of the children of Israel shall be,” concerning “You have remembered the earth and wa‐

tered it,” etc., “full of water,” etc.; see there. And from this will be understood the matter of “My

teaching shall drop like the rain,” which is drawn down through the mitzvos, etc.]

The revelation of the Infinite Light in his Torah comes through charity. He refers to the discourse “And the

number of the children of Israel shall be,” on “You remembered the earth and watered it … full of water,”

from which one understands how “My teaching shall drop like the rain” is drawn down through the mitzvos.
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S E C T I O N  7  ·  ¶ 3 1 – 3 6

Tishrei

וע״ז נאמר ותשמע הארץ שהן אותן הנשמות שנמשכים מבחי׳ ארץ ופי׳ ותשמע הוא כענין השמע

לאזניך מה שאתה מוצא מפיך207 פי׳ בחי׳ אתה היוצא מפיך כי דבר ה׳ זו הלכה וזהו היוצא מפיך וד״ל

]ודי למבין[:

And of this it is said, “and let the earth hear”: these are the souls that are drawn from the level of

earth. And the meaning of “let it hear” is like “Let your ears hear what you (atah) bring forth from

your mouth”: that is, the level of Atah (“You”) that goes forth from your mouth; for “‘the word of

Havayah’: this is halachah,” and this is what goes forth from your mouth. And this suffices for one

who understands.

“And let the earth hear” addresses the souls of “earth.” “Hear” is like “Let your ears hear what you bring

forth from your mouth”: what you speak is “You” (Atah), G-d Himself, since “the word of Havayah is

halachah.”

ו והנה אף שכ״ז ]שכל זה[ הוא עבודת האדם בכל יום ויום אך דרך כלל הוא בחדש תשרי שנקרא ראש

השנ שכולל חיות כל השנה

6. Now, even though all this is a person’s service each and every day, in a general way it is in the

month of Tishrei, which is called the head of the year (Rosh HaShanah), for it includes the life-force

of the whole year

Section 6: all this is a person’s daily service, but in a general way it happens in Tishrei, the “head” of the

year, which holds the life-force of the whole year.

כולה וכל היו״ט ]היום טוב[ שכולם נמשכים בהתכללות א׳ בר״ה ]בראש השנה[ ויש בו בדרך כלל כל

התיקונים הנ״ל שצ״ל לנפש עד שתוציא צמחה ככל הנז׳ ]הנזכר[ בפרטות למעלה כי

in its entirety, and of all the festivals, all of which are drawn down in one inclusion on Rosh

HaShanah. And in it there are, in a general way, all the rectifications mentioned above that the soul

needs until it brings forth its growth, as was all mentioned in detail above. For

Tishrei also holds all the festivals, which are drawn down together on Rosh HaShanah. So all the steps the

soul needs in order to grow, described in detail above, are found in it in a general way.
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הנה ענין השופר בר״ה ]בראש השנה[ יום תרועה208 כו׳ גנוחי גנח209 וילולי יליל שהוא ענין לב נשבר

ונדכה בחי׳ שברים עד שיבא עי״ז לידי בכי׳ ויללה כו׳ והוא ענין החרישה שצ״ל בנפש הבהמית.

the matter of the shofar on Rosh HaShanah, “a day of teruah,” etc., is “groaning” and “wailing,”

which is the matter of a broken and crushed heart, the level of shevarim (the broken notes), until

through this he comes to weeping and wailing, etc. And this is the matter of the plowing that must

be in the animal soul,

The shofar of Rosh HaShanah, “a day of teruah,” is described by the Talmud as “groaning” and “wailing”:

the broken and crushed heart of the shevarim, which brings one to tears. This is the plowing that the animal

soul needs.

שהיא ראשית כל המלאכות הנצרכות לה כנ״ל שאפי׳ ]שאפילו[ המטר כשירד על הארץ בלתי חרישה לא

יפעול להצמיח צמחה עי״ז כו׳.

which is the first of all the labors that it needs, as mentioned above; for even rain, when it falls on

the earth without plowing, will not through this make its growth sprout, etc.

Plowing is the first of all the labors the soil needs, as explained above; rain falling on unplowed ground

makes nothing grow.

וכך הוא בנפש שלא תוציא צמחה להיות מתפעלת מהתבוננות׳ בגדולת ה׳ ואפי׳ ]ואפילו[ אם למד תורה

שנמשל למטר שמלחלח כנ״ל לא יועיל אם לא נחרשה תחלה

And so it is with the soul: it will not bring forth its growth, to be stirred by its contemplation of the

greatness of G-d; and even if he has studied Torah, which is likened to rain that moistens, as men‐

tioned above, it will not help unless it was first plowed,

So too the soul will not grow, will not be moved by contemplating G-d’s greatness, without plowing; even

Torah study, which moistens like rain, will not help unless the soul has first been plowed.

דהיינו להיות לו לב נשבר תחלה כו׳. כי מ״מ מחמת גודל הגשמיות בהיותו שלם בפ״ע ]בפני עצמו[ אין

ההתבוננות פועלת בו כלל.

that is, that he first have a broken heart, etc. For nevertheless, because of the greatness of the phys‐

icality, while he is whole and a being unto himself, the contemplation has no effect on him at all.

Plowing means first having a broken heart. As long as a person feels whole and self-contained, his physicali‐

ty is so heavy that contemplation has no effect on him at all.
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כי אף שמתבונן איך שהוא ית׳ קדוש ומובדל ורק הודו וזיוו על ארץ ושמים210 כו׳ מ״מ אין הדבר נוגע

אליו שאף שמאמין ויודע שכן האמת

For even though he contemplates how He, may He be blessed, is holy and separate, and only “His

splendor” and radiance are “over earth and heaven,” etc., nevertheless the matter does not touch

him; for even though he believes and knows that this is the truth,

He may contemplate how G-d is holy and separate, and that only “His splendor is over earth and heaven,”

and still it does not touch him, even though he believes and knows that it is true.

211 כו׳ ואעפ״כ ]ואף על פי כן[ הוא אדם בפ״ע ]בפני עצמו[ כאלו אין הדבר נוגע אליו הנה השמים שמים לה׳

כלל.

that “the heavens are the heavens of Havayah,” etc., he is nevertheless a person unto himself, as

though the matter does not touch him at all.

He knows that “the heavens are the heavens of Havayah,” and yet he remains a person unto himself, as if the

matter had nothing to do with him.

והיינו ע״ד מ״ש כי כל הגוים ערלים212 וכל בית ישראל ערלי לב וכענין שנאמר שמנת עבית כשית213

שמחמת עוצם השתקעותו בחמדי וכסופי העוה״ז ואינו מצטער להיות לבו נשבר

And this is in the manner of what is written, “For all the nations are uncircumcised, and all the

house of Israel are uncircumcised of heart,” and as it is said, “You grew fat, you grew thick, you be‐

came covered.” For because of the intensity of his immersion in the desires and longings of this

world, and he does not feel pain so that his heart be broken,

Yirmiyahu speaks of Israel as “uncircumcised of heart,” and Moshe’s song says “you grew fat, you grew

thick, you became covered.” This happens when a person is deeply immersed in the desires of this world and

feels no pain that would break his heart.

אזי עבית כשית שנעשה כמו כיסוי על הלב והיא נקרא׳ ]נקראת[ ערלת הלב שמכסה עליו עד שמחמת זה

אין נכנס בו ההשפעה כלל להיות מתפעל מהתבוננות השכל כו׳

then “you grew thick, you became covered”: there forms something like a covering over the heart,

and it is called the foreskin of the heart, which covers it, until because of this the influence does not

enter it at all, for him to be stirred by the contemplation of the intellect, etc.

Then a kind of covering forms over the heart, called “the foreskin of the heart.” It blocks any influence from

entering, so that intellectual contemplation does not move him.
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והיינו מחמת שמנת עבית בהשתקעותו בעניני העוה״ז לאכול ולשתות כו׳ ונעשה דדמו עב ולבו ערל.

And this is because of “you grew fat, you grew thick,” in his immersion in the matters of this world,

to eat and to drink, etc.; and so his blood becomes thick and his heart uncircumcised.

It comes from “growing fat” with the things of this world, eating and drinking and the like, until the blood

thickens and the heart is “uncircumcised.”

וצ״ל ומלתם את ערלת לבבכם214 כו׳ להכריתה מלבו והיינו ע״י לב נשבר ונדכה והוא בחי׳ שברים

ותרועה שבר״ה ]שבראש השנה[ גנוחי גנח לפררה לפירורים רבים

And there must be “And you shall circumcise the foreskin of your heart,” etc., to cut it off from his

heart; and this is through a broken and crushed heart, which is the level of the shevarim and teru‐

ah of Rosh HaShanah, “groaning,” to crumble it into many crumbs.

The Torah commands, “circumcise the foreskin of your heart,” to cut it away. This comes through a broken

and crushed heart, the shevarim and teruah of Rosh HaShanah, “groaning,” which shatter the covering into

many crumbs.

215 ואף שלא ישלים216 כי עיקר המכוון וכן הם כל עשי״ת ]עשרת ימי תשובה[ ושלכן מצוה להתענות בהן

הוא רק לסגף הנפש כדי לפררה ולשברה כו׳

And so are all the Ten Days of Teshuvah; and that is why it is a mitzvah to fast on them, even if one

does not complete [the fast], for the main intent is only to afflict the soul in order to crumble it and

break it, etc.

So too the whole of the Ten Days of Teshuvah: that is why it is a mitzvah to fast during them, even without

completing the fast, for the purpose is only to afflict and break the soul.

ועי״ז אח״כ נמשך בחי׳ וזרקתי עליכם מים טהורים217 כו׳ ע״י ואד יעלה מן הארץ218 כו׳ וכמ״ש כי כשר
219 ירד הגשם והשלג כו׳ בחי׳ כשלג ילבינו.

And through this, afterward, there is drawn down the level of “And I will sprinkle pure water upon

you,” etc., through “And a mist would rise from the earth,” etc.; and as it is written, “For as the rain

and the snow come down,” etc.: the level of “they shall become white as snow.”

Afterward comes “I will sprinkle pure water upon you,” through “a mist would rise from the earth,” and as

Isaiah says, “as the rain and the snow come down”: the level of “they shall become white as snow.”
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221 איך ונתן זרע לזורע ולחם לאוכל220 והוא בחי׳ סוכות ]ועמ״ש מזה לקמן בד״ה ושאבתם מים בששון

שהחרישה הוא בעשי״ת ]בעשרת ימי תשובה[ שמאלו תחת לראשי222 והצמיחה הוא בסוכות וימינו תחבקני

ע״ש באריכות[ כי

“And it gives seed to the sower and bread to the eater”: this is the level of Sukkos. [And see what is

written on this below in the discourse beginning “And you shall draw water with joy,” how the

plowing is in the Ten Days of Teshuvah, “His left hand is under my head,” and the sprouting is on

Sukkos, “and His right hand embraces me”; see there at length.] For

Next comes “it gives seed to the sower and bread to the eater”: this is Sukkos. He refers ahead to the dis‐

course “And you shall draw water with joy,” which explains that the plowing is in the Ten Days of Teshuvah,

“His left hand under my head,” and the growth is on Sukkos, “His right hand embraces me.”

223 פי׳ דכמו עד״מ הפרנסה הנה ארז״ל ]אמרו רבותינו זכרונם לברכה[ ישראל מפרנסים לאביהם שבשמים224,

לאדם הגשמי הוא שפועל להיות התפשטות הנשמה בגוף שאם לא יאכל כמה ימים תסתלק הנפש

ותפרד מהגוף וע״י הלחם תתחבר הנשמה להאיר ולהתפשט בהגוף.

our Sages, of blessed memory, said, “Israel sustain their Father in heaven.” The meaning: just as,

by way of analogy, sustenance for a physical person is what brings about the spreading of the soul

in the body (for if he does not eat for several days the soul will depart and separate from the body),

and through bread the soul is joined [to it], to shine and spread in the body;

The Zohar says, “Israel sustain their Father in heaven.” Just as food keeps a person’s soul spread through

his body, so that without food for several days the soul would leave, bread joins the soul to the body.

כמו״כ ]כמו כן[ יובן ענין הפרנסה למעלה שהוא להיות עי״ז התפשטות א״ס ב״ה בתוך הספי׳ ]הספירה /

225 גבור׳ ]גבורה[ הספירות[ שהוא ית׳ אצלם כנשמה לגוף וכמ״ש בת״ז ]בתיקוני זהר[ חסד דרועא ימינא226,

דרועא שמאלא תפארת גופא227 כו׳

so too will be understood the matter of sustenance above: that through it there be the spreading of

the Infinite One (Ein Sof), blessed be He, within the Sefiros, for He, may He be blessed, is to them as

a soul to a body, as is written in the Tikkunei Zohar: “Chesed is the right arm, Gevurah the left arm,

Tiferes the body,” etc.

“Sustenance” above means that the Infinite One spreads within the Sefiros, which are like a body to Him. The

Tikkunei Zohar describes them that way: Chesed is the right arm, Gevurah the left arm, Tiferes the body.
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ואור א״ס המחי׳ ]המחיה[ אותם הוא המתלבש בהם כנשמה בגוף ובכדי שיהי׳ ]שיהיה[ המשכה והתלבשות

זו כי אור א״ס ב״ה מצד עצמו לאו מכל אלין מדות איהו כלל228 הוא ע״י אתעדל״ת ]אתערותא דלתתא[

And the Infinite Light (Or Ein Sof), which gives them life, is what is clothed in them, as a soul in a

body. And for there to be this drawing down and clothing (for the Infinite Light, blessed be He, in

itself “is not any of these attributes at all”), it is through an arousal from below.

The Infinite Light gives the Sefiros life and is clothed in them like a soul in a body. But since in Himself He is

none of these attributes, this clothing comes about only through an arousal from below.

וזה נק׳ בשם פרנסה שישראל מפרנסים לאביהם שבשמים להיות התחברות והתלבשות א״ס ב״ה בי״ס

]בי׳ ספירות[ הנקראים בשם גוף כנ״ל וכמ״ש מזה ע״פ וידבר229 משה אל ראשי המטות230 כו׳

And this is called by the name sustenance: Israel sustain their Father in heaven, so that there be

the joining and clothing of the Infinite One, blessed be He, in the ten Sefiros, which are called by

the name “body,” as mentioned above. And as is written on this on the verse “And Moshe spoke to

the heads of the tribes,” etc.,

That is why it is called “sustenance”: Israel “sustain their Father in heaven,” so that the Infinite One joins

and is clothed in the ten Sefiros, which are called a “body.” He refers to the discourse on “And Moshe spoke

to the heads of the tribes.”

בפי׳ וענין לכו לחמו בלחמי231 יעו״ש ]יעויין שם[ וזהו כי אמרתי עולם חסד יבנה232 שע״י האמירה שלי

שבעולם שהיא בחי׳ התורה שניתנה לישראל

in the explanation of the matter of “Come, eat of My bread”; see there. And this is “For I said, ‘The

world is built (yibaneh) with kindness (chesed)’”: that through My saying in the world, which is the

level of the Torah that was given to Israel,

That discourse explains “Come, eat of My bread.” Then he reads the verse “For I said, ‘The world is built with

kindness’” as speaking of G-d’s “saying” in the world, the Torah given to Israel.

אזי חסד יבנה שנבנה החסד כי להיות המשכת והתלבשות א״ס ב״ה במדת החסד הוא ע״י אתעדל״ת

]אתערותא דלתתא[ בעסק התורה שישראל מפרנסי׳ ]מפרנסים[ כו׳

then chesed yibaneh, “Chesed is built”: the Chesed is built. For the drawing down and clothing of

the Infinite One, blessed be He, in the attribute of Chesed is through an arousal from below, in oc‐

cupation with Torah, by which Israel sustain, etc.,

Through the Torah, “Chesed is built”: the attribute of Chesed itself is built up. The Infinite One is clothed in

Chesed through Israel’s arousal from below in Torah study, by which they “sustain” Him.
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234 233 וזהו בחי׳ סוכות ע״ד מ״ש וסוכה תהיה לצל יומם. כנ״ל )ועמ״ש מזה בשה״ש ]בשיר השירים[ ע״פ לסוסתי(.

as mentioned above (and see what is written on this in Shir HaShirim, on the verse “To my mare”).

And this is the level of Sukkos, in the manner of what is written, “And a sukkah shall be for a shade

by day (yomam).”

He refers to the discourse on “To my mare” in Shir HaShirim. This is the meaning of Sukkos: “a sukkah shall

be for a shade by day (yomam).”

235 דכתיב יומם כי המדות נקראו יומין כידוע ויומם הוא בחי׳ החסד כמ״ש בזהר פ׳ אמור )דק״ג ע״ב(

236 ה׳ חסדו. יצוה237,

For the emotive attributes are called “days,” as is known; and yomam (“by day”) is the level of

Chesed, as is written in the Zohar, Parshas Emor (page 103b), for it is written, “By day (yomam)

Havayah commands His kindness.”

The emotive attributes are called “days,” and yomam, “by day,” is Chesed, as the Zohar on Emor reads “By

day Havayah commands His kindness.”

238 כי החסד הוא הראשון שבמדות וכולל כולם ונותן בהם כח והוא בחי׳ יומא דאזיל עם כולהו יומין

בכולם כמ״ש

And it is the level of “the day that goes with all the days,” for Chesed is the first of the emotive at‐

tributes, and it includes them all and gives power to all of them, as is written

Chesed is “the day that goes with all the days”: the first of the emotive attributes, which includes them all and

gives strength to all of them, as the Ramaz explains there.

בפי׳ הרמ״ז ]הרב משה זכות[ שם וע׳ בפרדס בעה״כ ]בערכי הכינויים[ ערך יומם239 ובמ״א נתבאר דיומם היינו

חסד דאבא וכ״מ ]וכן משמע[ קצת ממ״ש בפ׳ בלק )דקצ״א ע״ב( סבא עילאה כו׳

in the commentary of the Ramaz there. And see Pardes, in Erchei HaKinuyim, the entry yomam.

And elsewhere it is explained that yomam is the Chesed of Abba; and so it is implied somewhat

from what is written in Parshas Balak (page 191b): “The supernal elder,” etc.,

He cites Pardes, in Erchei HaKinuyim, under yomam. Elsewhere yomam is explained as the Chesed of Abba

(Chochmah), and the Zohar on Balak hints at this when it speaks of “the supernal elder.”
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ומנו אברהם דכתיב יומם יצוה240 והרמ״ז ]והרב משה זכות[ פ׳ תצוה241 )דף קפ״ט ע״ב( גבי דא אברהם סבא

פי׳ שהכוונה על החכמה ששם הוא מקום

“and who is it? Avraham, as it is written, ‘By day He commands.’” And the Ramaz, Parshas Tetzaveh

(page 189b), on “This is Avraham, the elder,” explained that the intent is to Chochmah, for there is

the place

The Zohar identifies that elder as Avraham, citing “By day He commands,” and the Ramaz on Tetzaveh ex‐

plains “Avraham the elder” as referring to Chochmah, since Chochmah is the place of “old age.”

הזקנה ע״ש ועמ,ש עוד מענין יומם בסידור שער ר״ה ]ראש השנה[ בד״ה אדני שפתי תפתח242 ופי׳ לצל

יומם היינו בחי׳ מקיף וצל על בחי׳ יומם שהוא החסד

of old age; see there. And see what is written further on the subject of yomam in the Siddur, the Gate

of Rosh HaShanah, in the discourse beginning “Ado-nai, open my lips.” And the meaning of “for a

shade by day” is the level of a surrounding [light] (makif) and a shade over the level of yomam,

which is Chesed.

For more on yomam he refers to the Siddur, in the Gate of Rosh HaShanah, on “Ado-nai, open my lips.” “A

shade by day” is a surrounding light (makif), a shade over yomam, which is Chesed.

והענין כי להיות המשכת והתלבשות אור א״ס ב״ה במדות ובכלל היינו בבחי׳ החסד להחיותו כנשמה

המתפשטת בגוף

The explanation: for there to be the drawing down and clothing of the Infinite Light, blessed be He,

in the emotive attributes, and in general, that is, in the level of Chesed, to give it life like a soul that

spreads in a body,

Here is the principle. The Infinite Light is to be drawn into the emotive attributes, and in general into

Chesed, to give it life as a soul spreads through a body.

הנה א״א להיות המשכה זו בבחי׳ פנימית אלא ע״י שמתחלה הוא נמשך להיות בבחי׳ מקיף ואח״כ

נמשך ומתלבש בבחי׳ פנימי׳ ]פנימיות / פנימית[

it is impossible for this drawing down to be in an inner manner except by its first being drawn

down in a surrounding manner (makif); and afterward it is drawn down and clothed in an inner

manner (pnimi).

This cannot happen inwardly at once: the light must first be drawn as a surrounding light (makif), and only

afterward is it drawn in and clothed inwardly (pnimi).



L I K K U T E I  T O R A H  ·  P A R S H A S  H A A Z I N U  ·  M A A M A R  3 בעז״ה

181likuteitorah.com/likkutei-torah/haazinu/

)ועמ״ש מזה בביאור ע״פ צו את בנ״י ]בני ישראל[ כו׳ את קרבני לחמי243 כו׳ בפ׳ פנחס( וכ״ז ]וכל זה[ הוא

בחי׳ סוכות שמתחלה נמשך בבחי׳ מקיף

(And see what is written on this in the explanation on the verse “Command the children of Israel,”

etc., “My offering, My bread,” etc., in Parshas Pinchas.) And all this is the level of Sukkos, for at

first it is drawn down in a surrounding manner;

He refers to the explanation of “My offering, My bread” in Pinchas. All this is Sukkos, when the light is first

drawn down as a surrounding light.

והוא ענין מצות הסוכה הסובבת ממעל וע״ז נאמר וסוכה תהיה לצל יומם שהסוכה היא צל ומקיף על

בחי׳ יומם כו ]וע׳ מזה עוד בר״עמ ]ברעיא מהימנא[ פ׳ פנחס דרנ״ה ע״ב ודרנ״ו ע״א[ ואח״כ בשמע״צ ]בשמיני

עצרת[ נכנסת ההארה ונתפסת בפנימיותם

and this is the matter of the mitzvah of the sukkah, which surrounds from above. And of this it is

said, “And a sukkah shall be for a shade by day”: the sukkah is a shade and a surrounding over the

level of yomam, etc. [And see further on this in the Ra’aya Mehemna, Parshas Pinchas, pages 255b

and 256a.] And afterward, on Shemini Atzeres, the radiance enters and is grasped within their in‐

ner dimension.

That is the mitzvah of the sukkah, which surrounds from above, “a shade over yomam”; he refers to the

Ra’aya Mehemna in Pinchas. Afterward, on Shemini Atzeres, the radiance enters and is absorbed within.

ולכן נק׳ עצרת לשון קליטה וכניסה ואסיפה שנכנס ההמשכה בבחי׳ פנימיות )ועד״ז יובן מארז״ל ]מאמר

244 גבי בצלאל. בצל אל היית וידעת. רבותינו זכרונם לברכה[ פ״ט דברכות( )דנ״ה(

And therefore it is called Atzeres, a term for absorption, entering and gathering, for the drawing

down enters in an inner manner. (And along these lines will be understood the saying of our Sages,

of blessed memory, in chapter 9 of Berachos (page 55), concerning Betzalel: “You were in the shad‐

ow of Kel (betzel Kel), and you knew.”)

That is why it is called Atzeres, “gathering in”: the drawing down enters inwardly. The Talmud’s words about

Betzalel, “You were in the shadow of Kel, and you knew,” are to be understood the same way.

כי מה שבצלאל אמר לעשות תחלה המשכן ואח״כ הארון והכלים היינו ג״כ עד״ז שכל המשכה

מלמעלה למטה צ״ל נמשך האור בבחי׳ מקיף בתחלה ואח״כ דייקא יומשך בבחי׳ פנימית

For Betzalel’s saying to make the Mishkan first and afterward the Ark and the vessels is also along

these lines: every drawing down from above to below must be [such that] the light is drawn down

first in a surrounding manner, and specifically afterward is it drawn down in an inner manner.

Betzalel said to make the Mishkan first and then the Ark and the vessels, because every drawing down from

above must first come as a surrounding light and only afterward inwardly.
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וזה ו שצריך להקדים תחלה את המשכן שהוא בחי׳ המקיף ואח״כ הכלים שהם בחי׳ א״פ ]אור פנימי[ כו׳

And this is why one must first make the Mishkan, which is the level of the surrounding [light], and

afterward the vessels, which are the level of the inner light (or pnimi), etc.

The Mishkan, the structure that encloses, is the surrounding light; the vessels within it are the inner light. So

the Mishkan must be made first.

245 ,246 ולכן אמר עליו משה בצל אל היית. כי אל היינו בחי׳ חסד כמ״ש חסד אל כל היום.

And therefore Moshe said of him, “You were in the shadow of Kel.” For Kel is the level of Chesed, as

it is written, “The kindness of Kel is all day long.”

So Moshe told him, “You were in the shadow of Kel”: Kel is Chesed, as in “the kindness of Kel is all day long,”

and Betzalel stood in the surrounding shade of Chesed.

ומבואר לעיל שכדי להיות חסד יבנה צ״ל תחלה ההמשכה בבחי׳ מקיף כענין לצל יומם כו׳ וזהו בחי׳

בצל אל היית.

And it was explained above that in order for there to be “Chesed is built,” the drawing down must

first be in a surrounding manner, as in “for a shade by day,” etc.; and this is the level of “You were

in the shadow of Kel,”

As explained above, for “Chesed is built” the drawing must first come as a surrounding light, like “a shade

by day.” This is what “You were in the shadow of Kel” means.

היינו אור מקיף של בחי׳ החסד ואזי אח״כ נמשך בבחי׳ פנימית ג״כ וע׳ בזהר תרומה )קנ״ב סע״א ]סוף עמוד
248

247 ופ׳ פקודי )דרכ״ג ע״ב ודרכ״ב ע״א( ובפ׳ שלח )דקס״ב ב׳(
א[(

that is, the surrounding light of the level of Chesed; and then, afterward, it is drawn down in an in‐

ner manner as well. And see the Zohar, Terumah (end of 152a), and Parshas Pekudei (pages 223b

and 222a), and Parshas Shelach (page 162b).

The “shadow of Kel” is the surrounding light of Chesed, after which the light is drawn inward as well. He

cites several passages of the Zohar on this.

והיינו כי בצלאל עצמו הוא המקשר וממשיך ההמשכה בבחי׳ פנימית שהוא בחי׳ צדיק יסוד עולם249

כמ״ש בזהר פ׳ ויקהל )דרי״ד סע״ב ]סוף עמוד ב[( ובפ׳ פקודי )דרכ״ד סע״א ]סוף עמוד א[(

That is, Betzalel himself is the one who connects and draws down the drawing down in an inner

manner, for he is the level of “the righteous one is the foundation of the world,” as is written in the

Zohar, Parshas Vayakhel (end of page 214b), and in Parshas Pekudei (end of page 224a);

Betzalel himself connected the light and drew it inward, for he was the level of “the righteous one is the

foundation (yesod) of the world,” as the Zohar says.

36
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אלא שבצל אל היית ששרשו מבחי׳ המקיפים שכדי שיומשך ההמשכה בבחי׳ פנימית צ״ל תחלה בבחי׳

250 גבי אל עליון כו׳
מקיף וע׳ בפע״ח ]בפרי עץ חיים[ שער העמידה פי״ד ]פרק י״ד / פרשה י״ד[

only, “you were in the shadow of Kel,” for his root is from the level of the surrounding [lights], since

in order for the drawing down to be drawn in an inner manner, it must first be in a surrounding

manner. And see Pri Etz Chaim, the Gate of the Amidah, chapter 14, concerning “the supreme Kel,”

etc.,

Yet he was “in the shadow of Kel,” for his root was in the surrounding lights, since an inner drawing must

first come as a surrounding one. He refers to Pri Etz Chaim on “the supreme Kel” in the Amidah.

קונה הכל כו׳ וע׳ כה״ג ]כהאי גוונא[ בזהר בראשית )דף251 ו׳ סע״א ]סוף עמוד א[( ע״פ ובניהו בן יהוידע252 כו׳
253 מאן אתר נפיק כו׳ אהדר קרא ואמר מקבציאל.

“who possesses all,” etc. And see the like in the Zohar, Bereishis (end of page 6a), on the verse

“And Benayahu son of Yehoyada,” etc.: “From what place does he come forth?” etc. “The verse an‐

swered and said: from Kabtze’el,

The Amidah calls G-d “the supreme Kel … who possesses all.” He compares the Zohar on “Benayahu son of

Yehoyada”: the Zohar asks where Benayahu came from, and the verse answers, from Kabtze’el.

דרגא עילאה סתימאה. דעין לא ראתה254 כו׳ ובפי׳ המר״ז ]הרמ״ז[ שם דמקבציאל היינו קבוץ וכנוס שם

אל כו׳

a supernal, hidden level, of which ‘no eye has seen,’” etc. And in the commentary of the Ramaz

there: mi-Kabtze’el means the gathering and collecting of the Name Kel, etc.

Kabtze’el is “a supernal hidden level, which no eye has seen.” The Ramaz explains that the name means the

gathering together of the Name Kel.

ובן יהויד״ע זהו כענין מה שאמרו בצל אל היית וידעת255 שהדעת הוא התחברות להיות נמשך אח״כ

בבחי׳ פנימית

And “son of Yeho-yada”: this is like what they said, “You were in the shadow of Kel, and you knew

(yada’ta),” for knowledge (daas) is a connection, so that it be drawn down afterward in an inner

manner.

“Son of Yehoyada” contains yada, “knew,” like “you were in the shadow of Kel and you knew.” Knowledge

(Daas) is connection, which draws the surrounding light inward.
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וזהו ג״כ ענין אהל מועד מועד מלשון ונועדתי לך256 אותיות ונודעתי שהוא לשון התקשרות

והתחברות כו׳

And this is also the matter of the Ohel Mo’ed (Tent of Meeting): mo’ed is from the term “And I will

meet (veno’adti) with you,” the same letters as “and I will be known (venoda’ti),” which is a term for

bonding and connection, etc.,

So too the Ohel Mo’ed, the Tent of Meeting: mo’ed comes from “I will meet (veno’adti) with you,” the same

letters as “I will be known (venoda’ti),” a word for bonding and connection.

דהיינו המשכת יחוד אור א״ס ב״ה בנפש האדם והיינו ע״י בחי׳ אהל שהוא בחי׳ ובצל ידי כסיתיך257

וכמ״ש מזה ע״פ במדבר סיני258 באוהל מועד259 כו׳

that is, the drawing down of the union of the Infinite Light (Or Ein Sof), blessed be He, into the soul

of man; and this is through the level of the tent, which is the level of “And in the shadow of My hand

I have covered you.” And as is written on this on the verse “In the wilderness of Sinai, in the Tent of

Meeting,” etc.;

This is the union of the Infinite Light with a person’s soul, which comes through the “tent,” the shelter of “I

covered you in the shadow of My hand.” He refers to the discourse on “In the wilderness of Sinai, in the Tent

of Meeting.”

ע״ש וע׳ בזח״א ]בזהר חלק א[ וירא )דצ״ח260 א׳ ב׳ ודצ״ז סע״ב ]סוף עמוד ב[( בענין והוא יושב פתח האהל261 כו׳

see there. And see the Zohar, Part I, Vayera (pages 98a–b, and end of 97b), on the subject of “And he

was sitting at the entrance of the tent,” etc.,

He also cites the Zohar on Vayera, on Avraham “sitting at the entrance of the tent.”

ובפ׳ בא )דל״ו סע״א ]סוף עמוד א[( ובפי׳ הרמ״ז ]הרב משה זכות[ )שם ושם( ובפ׳ ויקרא )דף י״ד ע״א( ובפ׳ אחרי

263 כו׳ בענין ופסח ה׳ אל הפתח265 כו׳. 262 ועמ״ש סד״ה קול דודי264,
)דע״א סע״ב ]סוף עמוד ב[(

and in Parshas Bo (end of page 36a), and in the commentary of the Ramaz (in both places), and in

Parshas Vayikra (page 14a), and in Parshas Acharei (end of page 71b). And see what is written at the

end of the discourse beginning “The voice of my beloved,” etc., on the subject of “And Havayah

will pass over the entrance,” etc.

He adds further passages of the Zohar and the Ramaz, and the discourse “The voice of my beloved,” on

“Havayah will pass over the entrance.”
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268 כל הקורא ק״ש 266 כו׳ ועמ״ש סד״ה ויקהל משה269, ועמ״ש סד״ה להבין פי׳ הפסוק מי אל כמוך267,

270 כו׳ ע״ש ]קריאת שמע[ בלא תפילין

And see what is written at the end of the discourse beginning “To understand the meaning of the

verse ‘Who is a G-d like You,’” etc.; and see what is written at the end of the discourse beginning

“And Moshe assembled”: “Whoever recites the Shema without tefillin,” etc.; see there.

He also refers to the discourses on “Who is a G-d like You” and “And Moshe assembled”; the latter explains

why “one who recites the Shema without tefillin” testifies falsely: the tefillin are the surrounding light that

must come before the inner light of the Shema.

והנה כמו שענין וסוכה תהיה לצל יומם הוא המשכה למעלה בי״ס ]בי׳ ספירות[ עליונות מקיפים ואח״כ

פנימיים וכך הוא ג״כ בנפש

Now, just as the matter of “And a sukkah shall be for a shade by day” is a drawing down above, in

the supernal ten Sefiros, [first] surrounding and afterward inner, so it is also in the soul.

Just as “a sukkah shall be for a shade by day” is a drawing into the supernal ten Sefiros, first surrounding

and then inner, so it is in the soul.

כי ע״י צמיחת האהבה ורעש גדול הנ״ל עי״ז ונתן זרע לזורע ולחם לאוכל המשכה וגילוי אלקות בנפש

מלמעלה למטה ג״כ בבחי׳ מקיף ופנימי

For through the sprouting of the love and the great noise mentioned above, through this “it gives

seed to the sower and bread to the eater”: a drawing down and revelation of G-dliness in the soul

from above to below, also in a surrounding and an inner manner.

Through the growth of the love and the great noise, “it gives seed to the sower and bread to the eater”:

G-dliness is drawn into the soul from above, also first surrounding and then inner.

כי ישראל מפרנסין כו׳ ועי״ז ג״כ מתפרנסין כו׳ )עמ״ש מזה בד״ה יונתי כו׳( וההמשכה היא בסוכות

For Israel sustain, etc., and through this they too are sustained, etc. (See what is written on this in

the discourse beginning “My dove,” etc.) And the drawing down is on Sukkos;

Israel sustain their Father in heaven, and through this they themselves are sustained; he refers to the dis‐

course on “My dove.” This drawing down happens on Sukkos.

ולכן הוא זמן שמחתנו ע״י גילוי א״ס ב״ה בנפשו כו׳ אך שמחה זו היא בבחי׳ מקיף עדיין

and therefore it is “the time of our rejoicing,” through the revelation of the Infinite One, blessed be

He, in one’s soul, etc. But this joy is still in a surrounding manner;

That is why Sukkos is “the time of our rejoicing”: the Infinite One is revealed in the soul. But this joy is still

surrounding.
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S E C T I O N  8  ·  ¶ 3 7 – 4 0

Showers and raindrops

אלא שאח״כ בחי׳ שמיני עצרת הוא הקליטה שנקלטת בפנימיותו ממש וז״ש ]וזהו שכתוב[ עצרת תהיה

לכם דוקא וכתרגומו כנישו כו׳ וכמ״ש מזה לקמן ע״פ ה׳ לי בעוזרי271 כו׳

only afterward, the level of Shemini Atzeres is the absorption, in which it is absorbed into one’s

very inner being. And this is [the meaning of] what is written, “It shall be an atzeres for you,”

specifically, and as its Targum [renders it], “gathering,” etc. And as is written on this below, on the

verse “Havayah is for me among my helpers,” etc.;

On Shemini Atzeres the light is absorbed into a person’s very inner being, which is why it is “an atzeres for

you,” rendered by the Targum as a “gathering in.” He refers to a later discourse on “Havayah is for me

among my helpers.”

ע״ש וזהו וירם קרן לעמו272 דהיינו שנמשך גילוי א״ס ב״ה שלמעלה מבחי׳ עוה״ב ]עולם הבא[ שהוא נברא
275 ביו״ד273 בלבד זיו השכינה274 כו׳ וכמ״ש מרב כל:

see there. And this is “And He has raised up the horn of His people”: that there is drawn down a

revelation of the Infinite One, blessed be He, that is above the level of the World to Come, which

was created with the yud alone, the radiance of the Shechinah, etc.; and as it is written, “more than

the abundance of all.”

This is “He has raised up the horn of His people”: a revelation of the Infinite One above the World to Come,

which was created with the yud alone and is only the radiance of the Shechinah, “more than the abundance

of all.”

ז כשעירים עלי דשא276 וכרביבים עלי עשב. הנה ההפרש בין דשא לעשב הוא שדשא נקרא העשב

בתחלת צמיחתו277 כשהתחיל לצמוח ולהראות ע״ג ]על גבי[ קרקע

7. “Like showers (se’irim) upon the tender grass (deshe), and like raindrops (revivim) upon the

herbage (esev).” Now, the difference between deshe and esev is that deshe is what the herbage is

called at the beginning of its growth, when it has begun to sprout and appear above the ground;

Section 7 explains the verse’s next words, “like showers upon the deshe and like raindrops upon the esev.”

Deshe is grass at the start of its growth, when it first appears above the ground.

37
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ואחר שנתגדל נקרא עשב כן פי׳ בלק״ת ]בלקוטי תורה )להאריז״ל([ מהאריז״ל ]מהאר״י זכרונו לברכה[ וכ״ה

בשרשים וכמ״ש תדשא הארץ דשא278 ושעירים היינו המטר הדק מאד כמו שערות כו׳. שמזה גידול

הדשא.

and after it has grown it is called esev. So it is explained in the Likkutei Torah of the Arizal, and so it

is in the Shorashim, and as it is written, “Let the earth sprout deshe.” And se’irim is the very fine

rain, like hairs (se’aros), etc., from which the deshe grows.

Once grown it is called esev, as the Arizal’s Likkutei Torah and the Shorashim explain, and as in “Let the

earth sprout deshe.” Se’irim are a very fine rain, like hairs (se’aros), and they make the deshe grow.

אבל העשב שכבר גדול גידולו מהרביבים שהם הטפות מטר הגסות וכן יש ב׳ בחינות אלו בבחי׳ התורה
279 הנקרא מטר.

But the esev, which is already grown, grows from the revivim, which are the coarse drops of rain.

And so there are these two levels in the level of the Torah, which is called rain:

The esev, already grown, grows from revivim, heavy drops of rain. The Torah, which is called rain, has these

same two levels.

והיינו משנה ותלמוד פי׳ משניות נקרא שעירים מלשון שערות280 כי התורה נמשלה לשערות כמ״ש
284 282 וכן נאמר ושער רישי׳ ]רישיה[ כעמר נקא. קווצותיו תלתלים281 כו׳ תלי תלים של הלכות283,

that is, Mishnah and Talmud. That is, the Mishnayos are called se’irim, from the term se’aros

(hairs), for the Torah is likened to hairs, as it is written, “His locks are curled (taltalim),” etc.:

“heaps upon heaps (tilei tilim) of laws.” And likewise it is said, “And the hair of His head was like

clean wool.”

The two are Mishnah and Talmud. The Mishnayos are se’irim, from se’aros (hairs), for the Torah is likened to

hair: “His locks are curled (taltalim),” read by the Sages as “heaps upon heaps (tilei tilim) of laws,” and “the

hair of His head was like clean wool.”

כי כמו שהשערה נמשכת מן המוח כן הם פרטי ההלכות שבתורה שהן המשכות רבים נמשכים מבחי׳
286 חכמה עילאה חכים ולא285 בחכמה ידיעא.

For just as the hair is drawn from the brain, so are the particulars of the laws in the Torah, which

are many drawings-down, drawn from the level of the higher Chochmah, “wise, but not with a

known wisdom.”

As a hair grows out of the brain, so the particular laws of the Torah are many separate drawings-down from

the higher Chochmah, which is “wise, but not with a known wisdom.”

38



L I K K U T E I  T O R A H  ·  P A R S H A S  H A A Z I N U  ·  M A A M A R  3 בעז״ה

188likuteitorah.com/likkutei-torah/haazinu/

והיינו בחי׳ משניות שהן הלכות פסוקות שהן רק נמשלים לשערות שהן ג״כ המשכות כנ״ל. ועסק

התלמוד נק׳ רביבים שהוא ג״כ טיפי מטר

And this is the level of the Mishnayos, which are decided laws, which are only likened to hairs,

which are also drawings-down, as mentioned above. And occupation with Talmud is called re‐

vivim, which are also drops of rain,

The Mishnayos are decided laws, likened only to hairs, which are drawings-down, as explained. The study of

Talmud is called revivim, which are also drops of rain.

רק שהם גדולים וכך הוא בחי׳ התלמוד שהוא עיון ההלכה בפלפול רב ובעמקות השכל יותר מבמשנה

וכשם שהמטר הנקרא רביבים מצמיח עשב

only they are large. And so is the level of Talmud, which is the analysis of the law with much dia‐

lectic and with depth of intellect, more than in the Mishnah. And just as the rain called revivim

makes esev sprout,

But revivim are large drops, and Talmud likewise examines the law with much dialectic and depth, more

than the Mishnah does. Heavy rain makes esev grow.

שהוא צמיחה גדולה יותר מבחי׳ הדשא כן ע״י עסק התלמוד פועל ישועות בנפש להיות גילוי האהבה

ויראה בבחי׳ אהוי״ר ]אהבה ויראה[ גדולים יותר כו׳

which is a greater growth than the level of deshe, so through occupation with Talmud one works

salvations in the soul, so that there be a revelation of love and awe at the level of greater love and

awe, etc.

Esev is a greater growth than deshe. So Talmud study brings about greater salvations in the soul: a revela‐

tion of love and awe of a greater kind.

287 בזח״א ]בזהר חלק א[ כי המדות נק׳ בחי׳ צומח ויש בהם קטנות וגדלות כנודע ]וע׳ מענין דשא ועשב288,
289 בראשית )די״ח ע״ב(

For the emotive attributes are called the level of the vegetative, and they have smallness and great‐

ness, as is known. [And see on the subject of deshe and esev in the Zohar, Part I, Bereishis (page

18b),

The emotive attributes are called “vegetative,” for they grow, and they have “smallness” and “greatness,”

immature and mature states. He refers to the Zohar on Bereishis about deshe and esev.
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שהם ב׳ בחי׳ מלאכים יוצר משרתים שבכל יום חדשים לבקרים290 ואשר משרתיו291 שעומדים ברום

עולם משי״ב ]מששת ימי בראשית[ כו׳

that they are two levels of angels: “who forms ministers,” who every day are “new every morning,”

and “whose ministers” stand “in the heights of the world” since the six days of creation, etc.;

The Zohar says these are two kinds of angels: those created anew each day, “new every morning,” as in the

blessing “who forms ministers,” and those “whose ministers” stand in the heights of the world since the six

days of creation.

ושזהו ג״כ ענין חציר לבהמה ועשב292 לעבודת האדם וע״ש ג״כ )די״ט ע״א( ועיין מענין חציר ועשב ג״כ
293

בזהר פ׳ פנחס )דרי״ז ע״א(

and that this is also the matter of “grass for the cattle, and herbage for the service of man”; and see

there also (page 19a). And see on the subject of grass and herbage also in the Zohar, Parshas

Pinchas (page 217a).

The Zohar connects this to “grass for the cattle, and herbage for the service of man,” and he cites further

passages of the Zohar on grass and herbage.

ועד״ז יובן בנפש דבחי׳ עשב זהו בבחי׳ עבודת האדם שלמעלה מבחי׳ בהמה ועמ״ש בענין עשב ע״פ

ואלה המשפטים וע׳ עוד בזהר תרומה )דקע״א סע״א ]סוף עמוד א[(

And along these lines it will be understood in the soul: the level of esev is the level of “the service

of man,” which is above the level of an animal. And see what is written on the subject of esev on the

verse “And these are the ordinances”; and see further in the Zohar, Terumah (end of page 171a),

In the soul, esev is “the service of man,” above the level of an animal. He refers to a discourse on “And these

are the ordinances” and to further passages of the Zohar.

294 ועיקר הענין הוא שיש ב׳ מיני צמיחות295 הצומחי׳ ]הצומחים[ מהארץ ע״י ובפ׳ ויקרא די״ב ע״א[

הזריעה האחד שהצמיחה היא במהותה ועצמותה כמו הגרעין הנזרע

and in Parshas Vayikra, page 12a.] And the essence of the matter is that there are two kinds of

growth that sprout from the earth through sowing. The first: the growth is, in its nature and es‐

sence, like the sown kernel,

The heart of the matter is that there are two kinds of growth from sowing. In the first, what grows is the same

in nature and essence as the seed that was sown.
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וכמו זרעוני תבואה דגן וחטים כו׳ שהחטים הצומחים הם כמו החטים שנזרעו רק שפעולת הזריעה

בארץ הוא שהצמיח היא בתוספת מרובה מאד מאד כמארז״ל ]כמאמר רבותינו זכרונם לברכה[ כלום אדם זורע

קב

such as the seeds of produce, grain and wheat, etc.: the wheat that sprouts is like the wheat that was

sown, only the effect of sowing in the earth is that the growth comes with a very, very great in‐

crease, as our Sages, of blessed memory, said, “Does a person sow a kav

So it is with grain and wheat: the wheat that sprouts is like the wheat that was sown, only multiplied many

times over, as the Talmud says that a person sows a small measure in order to reap a great deal.

אלא296 להוציא כמה כורים והב׳ היא כמו צמיחת פירות האילן ע״י הגרעין הנטוע בארץ שהגרעין

הנטוע אין לו ערך כלל לגבי הפירות הנצמחים ממנו.

except to bring forth many kor?” And the second is like the growth of the fruits of a tree through

the kernel planted in the earth, where the planted kernel bears no comparison at all to the fruits

that grow from it.

The second kind is like the fruit of a tree that grows from a planted pit: the pit bears no comparison at all to

the fruit that comes from it.

298 והוא התחדשות ממש. )ועמ״ש במ״א ע״פ הזהר ח״א ]חלק א׳[ ר״פ נח297 גבי ועביד איבין ורבי זרעין

והרמ״ז ]והרב משה זכות[ שם פי׳ שהם פרי העץ ופה״א נשמות ומלאכים( וכמ״כ ]וכמו כן[ למעלה כי

And it is an actual renewal. (And see what is written elsewhere on the Zohar, Part I, at the begin‐

ning of Parshas Noach, concerning “and it makes fruits and increases seeds,” and the Ramaz there

explained that they are the fruit of the tree and the fruit of the ground, souls and angels.) And so too

above. For

That is a true renewal. He refers to the Zohar at the start of Noach on “it makes fruit and increases seeds,”

which the Ramaz explains as the fruit of the tree and the fruit of the ground, souls and angels. The same two

kinds of growth exist above.

299 והוא כמשל הזריעה והצמיחה ויש בה
הנה באתעדל״ת ]באתערותא דלתתא[ אתעדל״ע ]אתערותא דלעילא[

צמיחה ואתעדל״ע ]ואתערותא דלעילא[ מעין האתעדל״ת ]האתערותא דלתתא[ רק שהיא ב תוספת מרובה מאד

מאד.

through an arousal from below [there is] an arousal from above, and this is like the analogy of sow‐

ing and growing. And in it there is a growth, an arousal from above of the same kind as the arousal

from below, only it is with a very, very great increase.

An arousal from below brings an arousal from above, like sowing and growing. In the first kind, the re‐

sponse from above is of the same kind as the arousal from below, only greatly multiplied.
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והב׳ כשהאתדל״ע ]כשהאתערותא דלעילא[ הוא מבחי׳ עליונה מאד שאין האתעדל״ת ]האתערותא דלתתא[

ממהות וערך זה כלל רק שמ״מ ע״י זריעה בארץ העליונה שיש בה כח הצומח

And the second: when the arousal from above is from a very lofty level, such that the arousal from

below is not of this nature and value at all; only, nevertheless, through sowing in the supernal

earth, which has in it the power of growth

In the second kind, the arousal from above comes from a level so lofty that the arousal from below has no

comparison to it. Yet it still grows through sowing in the supernal earth, which has the power of growth.

300 נצמח כן צמיחה עליונה מאד מאד )וי״ל ]ויש לומר[ ,301 שהוא מבחי׳ גבוה מאד דנעוץ תחלתן בסופן

בזה שהוא המשכה שבדרך השתלשלות והמשכה שלמעלה מסדר ההשתלשלות.

that is from a very high level, for “their beginning is wedged in their end,” there sprouts in this way

a very, very lofty growth. (And it can be said in this that [these are] a drawing down in the manner

of the chain of descending worlds (hishtalshelus) and a drawing down that is above the order of

hishtalshelus.

That power comes from a very high level, for in the words of Sefer Yetzirah, “their beginning is wedged in

their end”: the lowest is bound to the highest. He suggests these are a drawing down within the order of the

worlds and a drawing down from above it.

ועמ״ש באגה״ק ]באגרת הקודש[ ד״ה זורע צדקות גבי אלא דלכאורה זה אינו מן המדה כו׳ אך הענין הוא
302 כו׳ ועי״ז מוציא כח הצומח את כחו אל הפועל כו׳ ע״ש. וסד״ה איהו וחיוהי(

And see what is written in Iggeres HaKodesh, the section beginning “He sows righteous deeds,”

concerning “but seemingly this is not in proportion,” etc., “but the explanation is,” etc., “and

through this the power of growth brings its power into actuality,” etc.; see there. And [see] at the

end of the section beginning “He and His life-forces.”)

He refers to the Tanya, Iggeres HaKodesh, in the epistle on “He sows righteous deeds,” on how the power of

growth brings its strength into actuality, and to the end of the epistle “He and His life-forces.”

וזהו ענין כשעירים כו׳ שהצמיחה שמבחי׳ שעירים שהוא מטר הדק הוא רק כעין הזרע הנזרע אלא

שהוא בתוספת מרובה

And this is the matter of “like showers,” etc.: the growth that comes from the level of se’irim, which

is the fine rain, is only like the sown seed, except that it is with a great increase;

This is “like showers”: the growth from se’irim, the fine rain, is only like the seed that was sown, though

greatly increased.
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והיינו בחי׳ לימוד המשניות שהוא עלי דשא שהדשא אינו כעשב שנאמר בו עשב מזריע זרע303 משא״כ

בדשא כמ״ש בזהר בראשית )די״ט ע״א(.

and this is the level of the study of the Mishnayos, which is “upon the deshe”; for deshe is not like

esev, of which it is said, “esev yielding seed,” which is not so of deshe, as is written in the Zohar,

Bereishis (page 19a).

That is the study of Mishnah, “upon the deshe,” for deshe, unlike esev, is not described as “yielding seed,” as

the Zohar notes.

והיינו כי מלימוד וגרסת המשניות לא נעשה הולדה חדשה רק מה שמבואר בהמשניות אבל כרביבים
304 עלי עשב היינו שהצמיחה שמבחי׳ רביבים שהוא בעלי תלמוד.

That is, from the study and recitation of the Mishnayos no new birth comes about, only what is ex‐

plained in the Mishnayos. But “like raindrops upon the esev”: that is, the growth that comes from

the level of revivim, which is the masters of Talmud,

Learning and reciting the Mishnah gives birth to nothing new, only to what the Mishnah explains. But “like

raindrops upon the esev” is the growth from revivim, the masters of Talmud.

הוא בחי׳ עשב מזריע זרע עץ פרי כו׳ שמוציאים מפלפולם דין חדש כמו נפק מלתא מבינייהו305 שע״י

העיון מולידים דין חדש מה שהיה בהעלם דבר קודם העיון הלז

is the level of “esev yielding seed, fruit tree,” etc.: they bring forth from their dialectic a new rul‐

ing, as in “a matter came out from between them,” for through analysis they give birth to a new

ruling, something that was in concealment before this analysis.

Their study is “esev yielding seed, fruit tree”: from their dialectic they bring out a new ruling, as when “a

matter emerged from between them,” something that was hidden before their analysis.

)והוא כמשל צמיחת דבר חדש כמו הפרי מהגרעין הנזרע כו׳ שהיה בו כח הפרי בהעלם מאד. וע׳

באגה״ק ]באגרת הקודש[ סד״ה והמשכילים יזהירו306 שזהו התגלות תעלומות חכמה307 ובמ״א נתבאר

שזהו כמי שחופר בעומק הארץ ועי״ז מוציא מי מעיין

(And it is like the analogy of the growth of something new, like the fruit from the sown kernel, etc.,

which had in it the power of the fruit in deep concealment. And see Iggeres HaKodesh, at the end

of the section beginning “And the wise shall shine,” that this is the revelation of “the hidden things

of wisdom.” And elsewhere it is explained that this is like one who digs in the depth of the earth and

through this brings forth spring water,

This is like the fruit that grows from a planted pit, which held the power of the fruit in deep concealment.

Iggeres HaKodesh calls this the revelation of “the hidden things of wisdom,” and elsewhere it is likened to

digging deep in the earth to bring out spring water.
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שהוא נביעה חדשה מהמקור משא״כ הלומד רק מה שכתוב זהו כמו המים שאינן בעומק הארץ כ״א על

פני הארץ ונודע שהמעיין הוא בחי׳ עליונה מאד שהוא מבחי׳ חכמה שלמעלה מהבינה כו׳

which is a new welling-up from the source; whereas one who studies only what is written, this is

like the water that is not in the depth of the earth but on the surface of the earth. And it is known

that the spring is a very lofty level, for it is from the level of Chochmah, which is above Binah, etc.

Spring water is a fresh flow from the source, while one who studies only what is written is like water lying on

the surface. And the spring is very lofty: it comes from Chochmah, which is above Binah.

ועמ״ש לקמן בד״ה ושאבתם מים בששון ממעיני הישועה308 מבחי׳ מעיין דייקא ע״ש ולכן עי״ז נמשך

ג״כ מלמעלה אתעדל״ע ]אתערותא דלעילא[ מבחי׳ תעלומות חכמה וז״ש ]וזהו שכתוב[ בזח״א ]בזהר חלק א[ פ׳ חיי

שרה(

And see what is written below in the discourse beginning “And you shall draw water with joy from

the springs of salvation”: from the level of a spring, specifically; see there. And therefore through

this there is also drawn down from above an arousal from above from the level of “the hidden

things of wisdom.” And this is what is written in the Zohar, Part I, Parshas Chayei Sarah)

He refers to the Sukkos discourse “And you shall draw water with joy from the springs of salvation,” from a

spring specifically. So this kind of study draws an arousal from above from “the hidden things of wisdom,”

as the Zohar on Chayei Sarah says.

309 מאי למחכה לו. כד״א ]כמה דאת אמר[ )דק״ל ע״ב( ע״פ עין לא ראתה אלקים זולתך יעשה למחכה לו.

310 ,311 חכה את איוב בדברים.

(page 130b), on the verse “No eye has seen, O G-d, besides You, what He will do for one who waits

(limechakeh) for Him”: “What is ‘for one who waits for Him’? As it says, ‘He waited (chikah) for

Iyov with words.’

The Zohar reads “what He will do for one who waits (limechakeh) for Him” together with “he waited (chikah)

for Iyov with words,” where the same word is used of words of wisdom.

ואלין אינון דדחקין למלה דחכמתא ודייקין ליה ומחכאן ליה למנדע ברירו דמלה ולאשתמודעא

למאריהון כו׳ ע״ש הרי שעי״ז נמשך מבחינת עין לא ראתה כו׳

And these are those who press upon a matter of wisdom, and examine it closely, and wait upon it, to

know the clarification of the matter and to come to know their Master,” etc.; see there. Thus

through this there is drawn down from the level of “No eye has seen,” etc.,

These are the ones who press hard on a point of wisdom, examine it closely and “wait” on it until they under‐

stand it clearly and come to know their Master. Through this they draw from the level of “no eye has seen.”
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יעשה כו׳ וע׳ בפי׳ זה בזהר )ואתחנן דרס״ז ע״ב( מענין יעשה תעשה מבע״ל כו׳ וזהו ענין כשעירים ורביבים

כי שעירים היינו בחי׳ השערות עצמן עד״מ

“He will do,” etc. And see on this explanation in the Zohar (Vaeschanan, page 267b), on the matter

of “‘He will do’: it should have said ‘You will do,’” etc. And this is the matter of “like showers” and

“raindrops”: for se’irim is the level of the hairs themselves, by way of analogy;

The Zohar on Vaeschanan notes that the verse says “He will do” where it should have said “You will do.” This

explains “like showers” and “raindrops”: se’irim are the hairs themselves, so to speak.

אך ע״י העיון כתיב סלסלה ותרוממך312 לבחי׳ שלמעלה מהשערות והיינו בחי׳ רביבים ע״ד מ״ש ואתה

מרבבות קדש313 מה רב טובך314 כו׳ והוא בחי׳ הפנימיות המלובש בתוך השערות שהוא החיצוניות.

but through analysis, it is written, “Exalt her (salseleha), and she will raise you up,” to the level that

is above the hairs; and this is the level of revivim, in the manner of what is written, “And He came

from the myriads (rivevos) of holiness,” “How great (rav) is Your goodness,” etc. And this is the lev‐

el of the inner dimension that is clothed within the hairs, which are the outer dimension.

Through analysis, “Exalt her (salseleha) and she will raise you up,” one reaches what is above the hairs: re‐

vivim, linked to rivevos (myriads) and rav (great). This is the inner dimension clothed within the hairs,

which are the outer dimension.

וז״ש ]וזהו שכתוב[ )במיכה סי׳ ה׳( והיה שארית יעקב כו׳ כטל מאת315 ה׳ כרביבים עלי עשב כו׳ הרי

שרביבים הוא שייך לבחי׳ טל כו׳.

And this is what is written (in Michah, chapter 5), “And the remnant of Yaakov shall be,” etc., “like

dew from Havayah, like raindrops upon the herbage,” etc. Thus revivim belong to the level of dew,

etc.

Michah’s verse places “raindrops upon the herbage” beside “dew from Havayah,” so revivim belong to the

level of dew, which comes from above.

ועמ״ש בד״ה תורה צוה316 מענין ב׳ בחי׳ שיש בתורה אירוסין ונשואין ועד״ז יובן ג״כ ענין כשעירים

ורביבים

And see what is written in the discourse beginning “The Torah he commanded,” on the subject of

the two levels in the Torah, betrothal and marriage; and along these lines will also be understood

the matter of “like showers” and “raindrops,”

He refers to the discourse “The Torah he commanded,” on two levels in the Torah, betrothal and marriage.

The same applies to “showers” and “raindrops.”
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כי מה שע״י העיון נולד דין חדש ה״ז ]הרי זה[ כמו בחי׳ הולדה שהיא מבחי׳ נשואין כו׳.

for when through analysis a new ruling is born, this is like the level of giving birth, which is from

the level of marriage, etc.

When analysis gives birth to a new ruling, it is like the birth of a child, which comes from marriage.

והנה בספ״ד ]בספרא דצניעותא[ בזהר ס״פ תרומה )דקע״ז א׳( איתא ויאמר אלקים תדשא הארץ דשא עשב
317 ,318 מזריע זרע היינו דכתיב ועניתם את נפשותיכם בתשעה לחדש בערב.

Now, in the Sifra deTzniusa in the Zohar, at the end of Parshas Terumah (page 177a), it is stated:

“‘And G-d said, Let the earth sprout deshe, esev yielding seed’: this is what is written, ‘And you

shall afflict your souls on the ninth of the month in the evening.’

The Sifra deTzniusa in the Zohar connects “Let the earth sprout deshe, esev yielding seed” with the fast of

Yom Kippur: “you shall afflict your souls on the ninth of the month in the evening.”

בהאי זמנא אדני הוי׳ אתה החלות319 כו׳. וא״כ מובן דבחי׳ שעירים עלי דשא ורביבים עלי עשב שייך

ג״כ בבחי׳ זריעה וצמיחה זו דעשי״ת ]דעשרת ימי תשובה[ ויוהכ״פ ]ויום הכפורים[

At this time: ‘Ado-nai Havayah, You have begun,’” etc. And if so, it is understood that the level of

“showers upon the deshe” and “raindrops upon the esev” also pertains to the level of this sowing

and growing of the Ten Days of Teshuvah and Yom Kippur.

The Zohar adds: “at this time, Ado-nai Havayah, You have begun.” So showers and raindrops also belong to

the sowing and growing of the Ten Days of Teshuvah and Yom Kippur.

והענין כמש״ל ]כמה שכתוב לעיל[ ע״פ כי כארץ תוציא צמחה320 כו׳ דהיינו הצמיחה והאתעדל״ע

]והאתערותא דלעילא[ הנמשך בכל השנה ע״י זריעת המצות זורע צדקות כו׳.

The explanation is as written above on the verse “For as the earth brings forth its growth,” etc.: that

is, the growth and the arousal from above that is drawn down throughout the year through the sow‐

ing of the mitzvos, “He sows righteous deeds,” etc.;

As explained above on “For as the earth brings forth its growth,” the arousal from above that is drawn down

all year comes through the sowing of the mitzvos, “He sows righteous deeds.”
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כן אד׳ הוי׳ יצמיח צדקה ותהלה בר״ה ]בראש השנה[ ויוהכ״פ ]ויום הכפורים[ והיינו ע״י התשובה וכמבואר

לעיל שבחי׳ שברים זהו בחי׳ חרישה כו׳ וצמיחה זו היא מבחי׳ עליונה יותר וז״ש ]וזהו שכתוב[ בהאי זמנא
321 ,322 ,323 ,324 אד׳ הוי׳ אתה החלות כו׳.

“so will Ado-nai Havayah make righteousness and praise sprout,” on Rosh HaShanah and Yom

Kippur; and this is through teshuvah, as explained above, that the level of shevarim is the level of

plowing, etc. And this growth is from a higher level. And this is what is written, “At this time: ‘Ado-

nai Havayah, You have begun,’” etc.

“So will Ado-nai Havayah make righteousness and praise sprout” on Rosh HaShanah and Yom Kippur,

through teshuvah: the shevarim are the plowing, and this growth comes from a higher level. That is why the

Zohar says “at this time, Ado-nai Havayah, You have begun.”

והנה צמיחה זו הוא ג״כ ע״י וזרקתי עליכם מים טהורים325 שהם י״ג מדה״ר ]מדות הרחמים[ ונודע שיש

כמה מדרגות זו למעלה מזו בענין גילוי יג״מ ]י״ג מדות[ הרחמים שההתחלה הוא בר״ה ]בראש השנה[ ע״י

השופר ועיקר הגילוי הוא ביוהכ״פ ]ביום הכפורים[ ובפרט בנעילה דיוהכ״פ ]דיום הכפורים[

Now, this growth too is through “And I will sprinkle pure water upon you,” which are the Thirteen

Attributes of Mercy. And it is known that there are several levels, one above the other, in the revela‐

tion of the Thirteen Attributes of Mercy: the beginning is on Rosh HaShanah, through the shofar,

and the main revelation is on Yom Kippur, and especially at Ne’ilah of Yom Kippur.

This higher growth comes through “I will sprinkle pure water upon you,” the Thirteen Attributes of Mercy.

They are revealed in stages: they begin with the shofar of Rosh HaShanah, are revealed chiefly on Yom

Kippur, and most of all at Ne’ilah, its closing prayer.

וזהו ענין כשעירים כו׳ וכרביבים כו׳ ועמ״ש סד״ה והיה ביום ההוא יתקע בשופר גדול326 כו׳ ועמ״ש

עוד מענין סלסלה ותרוממך327 בביאור ע״פ כי ביום הזה יכפר328 בפ׳ אחרי:

And this is the matter of “like showers,” etc., “and like raindrops,” etc. And see what is written at

the end of the discourse beginning “And it shall come to pass on that day that a great shofar will be

sounded,” etc.; and see what is written further on the subject of “Exalt her, and she will raise you

up” in the explanation on the verse “For on this day He shall atone,” in Parshas Acharei.

These stages are “like showers” and “like raindrops.” He refers to the discourse on “a great shofar will be

sounded” and to the explanation of “For on this day He shall atone,” on “Exalt her and she will raise you up.”

40
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S E C T I O N  9  ·  ¶ 4 1

Milra: below

ח והנה אופן אחד בארץ329 ת״י ]תרגום יונתן[ מלרע לרום שמיא וכן מתחת לרקיע330 מתורגם מלרע

והענין כמ״ש בשם הה״מ ]הרב המגיד[ דהנה בפ׳ בראשית כתיב את כל אשר עשה

8. Now, “one ofan upon the earth”: Targum Yonasan renders it “below (milra), [reaching] to the

height of heaven.” And likewise “beneath the firmament” is translated milra. The explanation is as

is written in the name of the Maggid: in Parshas Bereishis it is written, “all that He had made,

Section 8: Targum Yonasan renders “one ofan upon the earth” as milra, “below,” the same word the Targum

uses for “beneath the firmament.” The Alter Rebbe explains it with a teaching in the name of the Maggid,

which begins from the verse about all that G-d made.

והנה טוב מאד331 וא״כ מהיכן נתהוה הרע332 שהרי נאמר ראה נתתי לפניך333 היום את החיים ואת

הטוב ואת המות ואת הרע

and behold, it was very good.” If so, from where did evil come into being? For it is said, “See, I have

set before you this day life and good, and death and evil.”

The verse says that all G-d made was “very good.” If so, where does evil come from? Yet the Torah says, “I

have set before you life and good, and death and evil.”

אך הענין שהרע בשרשו אינו רע כלל ואדרבה שרשו ומקורו המחיה אותו הוא טוב ע״ד שארז״ל ]שאמרו

רבותינו זכרונם לברכה[ שטן ופנינה334 לשם שמים נתכוונו.

But the explanation is that evil in its root is not evil at all; on the contrary, its root and source,

which gives it life, is good, in the manner of what our Sages, of blessed memory, said: “The Satan

and Peninah intended it for the sake of heaven.”

The answer: at its root evil is not evil at all; the source that gives it life is good. So the Sages say that the Satan

and Peninah meant well, “for the sake of heaven.”

41
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335 שכל רצונה וחפצה שלא וכמשל הזונה עם בן המלך המבואר בזח״ב ]בזהר חלק ב׳[ )פ׳ תרומה דקס״ג ע״א(

ישמע אליה הבן כו׳ וזהו שארז״ל ]שאמרו רבותינו זכרונם לברכה[ ע״פ טוב זה יצ״ט ]יצר טוב[ מאד זה יצה״ר ]יצר
336

הרע[

And it is like the parable of the harlot with the king’s son, explained in the Zohar, Part II (Parshas

Terumah, page 163a), whose whole will and desire is that the son not listen to her, etc. And this is

what our Sages, of blessed memory, said on the verse: “‘Good’: this is the good inclination; ‘very’:

this is the evil inclination.”

The Zohar’s parable: a king hires a harlot to tempt his son, but her real wish is that the son not listen. So the

Sages read “very good”: “good” is the good inclination, “very” is the evil inclination.

אך כשיורד למטה ע״י השתלשלות נעשה למטה רע גמור והוא כמשל המכבד שמכבדין בו הבית

But when it descends below through the chain of descent (hishtalshelus), it becomes, below, utter

evil. And this is like the analogy of the broom with which the house is swept:

But as it comes down through the chain of descent it becomes, below, utter evil. The Maggid compared it to

a broom used to sweep the house.

שהרי הוא טוב שעל ידו מבערים הקיסמים והפסולת מן הבית אך כשלוקחים ממנו שבט להכות בו

התינוק נעשה רע כו׳ וזהו לשון מלעיל ומלרע.

it is good, for through it the chips and the refuse are cleared from the house; but when a stick is

taken from it to strike a child with, it becomes bad, etc. And this is [the meaning of] the terms

mil’eil and milra,

The broom is good, for it clears out the chips and refuse; but when a stick is taken from it to strike a child, it

becomes “bad.” This is the meaning of mil’eil and milra, “above” and “below.”

דהוא תרגום של מעלה ומטה שמה שהוא בחי׳ למטה נק׳ מלרע שאינו רע ח״ו ]חס ושלום[ כ״א שורש

ומקור שיתהוה ממנו ע״י רבוי השתלשלות בחינת רע כו׳

which are the Targum of “above” and “below”: what is at the level of “below” is called milra, not

that it is evil (ra), G-d forbid, but that it is the root and source from which, through many stages of

descent, the level of evil will come into being, etc.;

Milra, “below,” contains ra, “evil”: not that it is evil, G-d forbid, but that it is the root from which, through

many stages of descent, evil comes into being.
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משא״כ בבחי׳ שהוא מלעיל אין שם שורש להתהוות רע כלל ועד״ז שרפים עומדים ממעל לו337 בעולם

הבריאה דשם בינה מקננא אין שם שורש לרע כלל.

whereas at the level that is mil’eil, there is no root at all there for evil to come into being. And along

these lines, “Seraphim stand above Him” in the World of Beriah, where “Binah nests”; there is no

root for evil there at all.

What is mil’eil, above, has no root for evil at all. So the Seraphim, who “stand above” in Beriah, where Binah

dwells, have no root for evil.

אבל האופנים שהם בעשייה שעליו נאמר אף עשיתיו338 היינו שבעשייה יש יניקה לבחי׳ אף ע״ד שלשה

פתחו באף339 כו׳.

But the Ofanim are in Asiyah, of which it is said, “even (af) I have made it”: that is, in Asiyah there

is nurture for the level of af (anger), in the manner of “three opened with af,” etc.

But the Ofanim are in Asiyah, of which it says “even (af) I have made it”: in Asiyah there is a hold for af,

anger, as in the Midrash that “three opened with af” and perished through it.

לכן הגם שהאופנים הם קדושה גמורה ואופן אחד בארץ שהוא סנדל340 הוא כתר דעשייה נק׳ מלרע

היינו שעמידתם בעולם שהוא מקור ושרש להסתעפות הרע ממש למטה

Therefore, even though the Ofanim are complete holiness, and “one ofan upon the earth,” which is

Sandalphon, who is the Keser of Asiyah, is called milra: that is, they stand in a world that is the

source and root for the branching out of actual evil below.

So although the Ofanim are wholly holy, and the one ofan upon the earth is the angel Sandalphon, the Keser

of Asiyah, it is called milra: they stand in a world that is the root from which evil branches out below.

ומזה אדרבה יגדל הרעש שלהם יותר מהשרפים שהם ברעש גדול על שיש שורש להתהוות הרע

וההסתר כו׳

And from this, on the contrary, their noise grows greater than that of the Seraphim, for they are in

a great noise over there being a root for the coming-into-being of evil and concealment, etc.;

On the contrary, this makes their noise greater than the Seraphim’s: they storm with a great noise because

there is a root from which evil and concealment come.
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וכענין בחי׳ תשובה שלמעלה מצדיקים341 שג״כ התשובה אינה דוקא על עבירות ממש שהרי ארז״ל
]אמרו רבותינו זכרונם לברכה[ כל ימיו בתשובה342

like the matter of the level of teshuvah, which is above the righteous; for teshuvah too is not neces‐

sarily over actual sins, for our Sages, of blessed memory, said, “all his days in teshuvah”;

It is like teshuvah, which stands higher than the righteous. Teshuvah is not only over actual sins, for the

Sages said a person should spend “all his days in teshuvah.”

אלא התשובה הוא על ניצוץ אלקות שבנפשו שירד פלאים מטה מט מאור פניו ית׳ דלית מחשבה

תפיסא ביה343 כו׳ וכמ״ש סד״ה

rather, the teshuvah is over the spark of G-dliness in his soul, which descended wondrously far

down from the light of His countenance, may He be blessed, of whom “no thought can grasp Him,”

etc. And as is written at the end of the discourse beginning

Teshuvah is over the spark of G-dliness in the soul, which has fallen far down from the light of G-d’s counte‐

nance, of whom “no thought can grasp Him.” He refers to the end of a discourse named in the next words.

כי ההרים ימושו344 וע״כ נק׳ אופני הקדש שמגיעים על חדי הרעש שלהם לבחינת קדש העליון

שלמעלה מבחי׳ קדוש בוי״ו שאומרים השרפים עד שעי״ז ממשיכים כבוד הוי׳ ממקומו המשכה מבחי׳

חכמה עילאה ממש.

“For the mountains shall depart.” And therefore they are called “the holy Ofanim” (ofanei

hakodesh), for through their noise they reach the level of the supernal kodesh, which is above the

level of kadosh with a vav that the Seraphim say, until through this they draw down “the glory of

Havayah from His place,” a drawing down from the level of the higher Chochmah itself.

That discourse is “For the mountains shall depart.” So they are called “the holy (kodesh) Ofanim”: through

their noise they reach the supernal kodesh, above the kadosh with a vav that the Seraphim say, and so draw

down the glory of Havayah from the higher Chochmah itself.

ובזה יתורץ הש״ס ]הששה סדרים[ דחולין )פג״ה ]פרק גיד הנשה[ דצ״א סע״ב ]סוף עמוד ב[( דמשמע שהאופנים הם

במעלה עליונה יותר מהשרפים וקשה ע״ז ממ״ש אופן אחד בארץ כו׳

And with this the [passage of the] Talmud in Chullin (chapter Gid HaNasheh, end of page 91b) is re‐

solved, from which it is implied that the Ofanim are of a higher rank than the Seraphim; and this is

difficult in light of what is written, “one ofan upon the earth,” etc.,

This resolves a difficulty in the Talmud, in Chullin, which implies that the Ofanim are higher than the

Seraphim, though Scripture places them “upon the earth.”
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וכמ״ש האריז״ל ]האר״י זכרונו לברכה[ שהאופנים הם בעשייה345 כו׳ אלא דשניהם אמת שאע״פ ]שאף על פי[

שהם בעשייה עכ״ז ]עם כל זה[ על ידי הרעש גדול שלהם הם מגיעים למעלה מהשרפים

and as the Arizal wrote, that the Ofanim are in Asiyah, etc. But both are true: although they are in

Asiyah, nevertheless through their great noise they reach above the Seraphim;

The Arizal too says the Ofanim are in Asiyah. Both are true: they are in Asiyah, yet through their great noise

they reach above the Seraphim.

היינו שהשרפים משיגים בחינת קדוש בוי״ו והאופנים נק׳ אופני הקדש כו׳ והיינו כי מלכות מקננא346
בעשייה347

that is, the Seraphim comprehend the level of kadosh with a vav, and the Ofanim are called ofanei

hakodesh, etc. And this is because “Malchus nests in Asiyah,”

The Seraphim grasp kadosh, spelled with a vav, while the Ofanim are called by the higher kodesh. This is be‐

cause “Malchus dwells in Asiyah,” as the Tikkunei Zohar says.

ועל ידי ירידה זו נעשית עטרת בעלה348 והיא מתעלה למעלה מעלה וכמ״ש במ״א סד״ה רני ושמחי

בת349 כו׳ ושכנתי בתוכך דוקא ועיין זהר ח״א ]חלק א׳[ ויצא )קנ״ח ע״ב(.

and through this descent she becomes “the crown of her husband,” and she rises higher and high‐

er, as is written elsewhere, at the end of the discourse beginning “Sing and rejoice, O daughter,”

etc., “and I will dwell in your midst,” specifically. And see the Zohar, Part I, Vayetzei (page 158b).

Through this descent Malchus becomes “the crown of her husband” and rises very high. He refers to the dis‐

course “Sing and rejoice, O daughter of Zion,” on “I will dwell in your midst,” and to the Zohar on Vayetzei.

והיינו כי יתרון האור נמשך מן החושך350 דוקא וזהו והיה ביום ההוא יצאו מים חיים351 מירושלים

And this is because “the advantage of light” is drawn specifically from darkness. And this is “And it

shall come to pass on that day that living waters shall go out from Jerusalem,”

For “the advantage of light” comes specifically from darkness. This is the prophecy that “living waters shall

go out from Jerusalem.”

שהיא בחי׳ מל׳ המקננא בעשייה חצים אל הים הקדמוני בחי׳ בינה המקננא בבריא׳ ]בבריאה / בבריאת[

וכמ״ש בזח״ג ]בזהר חלק ג[ )פ׳ שלח דקע״א(.

which is the level of Malchus that nests in Asiyah, “half of them to the eastern sea,” the level of

Binah that nests in Beriah, as is written in the Zohar, Part III (Parshas Shelach, page 171).

Jerusalem is Malchus, which dwells in Asiyah, and the waters go “to the eastern sea,” Binah, which dwells in

Beriah: from the lowest the flow reaches up to the higher. He cites the Zohar on Shelach.
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S E C T I O N  1 0  ·  ¶ 4 2 – 4 9

Summary

וכמ״ש במ״א בד״ה מי מנה כו׳ רובע ישראל352 בפי׳ אף עשיתיו שאף הוא רובי שמרבה בחי׳ רביעית
353 שלמעלה משלשה הבחי׳ בראתיו יצרתיו עשיתיו כו׳ יעו״ש ]יעויין שם[:

And as is written elsewhere, in the discourse beginning “Who can count,” etc., “the fourth part of

Israel,” on the meaning of “even (af) I have made it”: that af is an inclusive term (ribbui), which in‐

cludes a fourth level that is above the three levels “I created it, I formed it, I made it,” etc.; see

there.

He refers to the discourse on “Who can count … the fourth part of Israel,” which reads af in “even (af) I have

made it” as a word of inclusion, adding a fourth level above “I created it, I formed it, I made it.”

קיצור

Summary

The heading “Summary” (kitzur) introduces a short outline of the maamar’s eight sections.

42

)א( התורה נמשלה למטר ולטל. מטר הוא ממטה למעלה וטל הוא מלמעלה למטה ושמים הם בעלי

תורה והארץ היא בחי׳ בעלי מצות ופעמים שמים קדמו לארץ ופעמים ארץ קדמה.

(1) The Torah is likened to rain and to dew. Rain is from below upward, and dew is from above

downward. And the heavens are the masters of Torah, and the earth is the level of the masters of

mitzvos. And at times the heavens preceded the earth, and at times the earth preceded.

(1) Section 1 in brief: the Torah is likened to rain, which rises from below, and to dew, which comes down

from above. Heaven is the Torah scholars and earth the people of mitzvos, and each comes first in some

sense.

43
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המטר פעולתו שמרוה את הארץ ועי״ז והולידה והצמיחה354 מכח הצומח שיש בה וכן בנפש יש כח

להצמיח ראשית תבואתה355 ע״י התלבשותה בנפש הבהמית ששרשה מבחינת שמרי האופנים:)ב(

והאופנים מתנשאים ברעש גדול

The effect of rain is that it waters the earth, and through this “it makes it give birth and sprout,”

from the power of growth that is in it. And so in the soul there is a power to make “the first of its

produce” sprout, through its being clothed in the animal soul, whose root is from the level of the

dregs of the Ofanim. (2) And the Ofanim rise up with a great noise,

Rain waters the earth so that the earth’s own power of growth brings forth plants. So the soul can make “the

first of its produce” sprout by being clothed in the animal soul, whose root is in the Ofanim. (2) Section 2 be‐

gins: the Ofanim rise with a great noise.

כי השרפים שהם בעולם הבריאה שהוא ראשית בריאת היש מאין ומאיר שם בינה הם משיגים היותו

קדוש ומובדל ורק אות הוא בצבא שלו356 שצבאי צבאות התהוותם מאות אחד.

for the Seraphim, who are in the World of Beriah, which is the beginning of the creation of some‐

thing from nothing, and where Binah shines, comprehend that He is holy and separate, and only

“He is a sign in His host,” for the hosts upon hosts came into being from one letter.

The Seraphim are in Beriah, the first creation of something from nothing, where Binah shines; so they grasp

that G-d is holy and separate, and that all the hosts come from one letter.

אבל האופנים שהם בעשייה ואפילו החיות שהם ביצירה שמקבל מהבריאה בבחי׳ השתלשלות יש מיש.

לא כמו הבריאה שמקבל מבחינת אין ולכן הם רחוקים יותר מהשגת אלקות.

But the Ofanim, who are in Asiyah, and even the Chayos, who are in Yetzirah, which receives from

Beriah in the manner of a chain of descent (hishtalshelus), something from something, not like

Beriah, which receives from the level of nothing (ayin), are therefore further from the comprehen‐

sion of G-dliness.

The Ofanim in Asiyah, and even the Chayos in Yetzirah, receive from the world above them as something

from something, not from the Nothing as Beriah does, so they are further from grasping G-dliness.

ע״כ הם ברעש גדול ע״ד בעלי תשובה שמחמת הריחוק הוא בחילא יתיר357 ורעש גדול זה שרשו מלפני

מלך כו׳

Therefore they are in a great noise, in the manner of baalei teshuvah, for because of the distance it

is “with greater strength.” And this great noise has its root from “before a king [reigned],” etc.

So they storm with a great noise, like baalei teshuvah, whose very distance gives them “greater strength.”

The root of this noise is in the kings who reigned “before a king reigned” over Israel.
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ועי״ז נושאות את הכסא שהוא ראש עולם הבריאה וגם כמראה אדם שעל הכסא רמ״ח פקודין דאינון

רמ״ח איברים358 ושס״ה ל״ת ]לא תעשה[ שס״ה גידים עמ״ש בד״ה וישלח יהושע359 כו׳

And through this they carry the Throne, which is the head of the World of Beriah, and also “as the

appearance of a man” upon the Throne: the 248 commandments, which are the 248 limbs, and the

365 prohibitions, the 365 sinews. See what is written in the discourse beginning “And Yehoshua

sent,” etc.,

Through it they carry the Throne, the head of Beriah, and the “man” upon it: the 248 commandments, which

are the limbs, and the 365 prohibitions, which are the sinews. He refers to a discourse in Likkutei Torah on

Shelach.

מרגלים חרש360 ומגביהות בחינה זו לאור א״ס ב״ה ממש:)ג( ועי״ז אומרים ברוך כבוד361 הוי׳ ממקומו.

“spies, secretly.” And they lift up this level to the Infinite Light (Or Ein Sof), blessed be He, itself. (3)

And through this they say, “Blessed be the glory of Havayah from His place.”

The discourse is on “And Yehoshua sent … spies, secretly.” The Ofanim raise this level up to the Infinite

Light itself. (3) Section 3: through this they say, “Blessed be the glory of Havayah from His place.”

כבוד עילאה ל״נ ]ל״ב נתיבות[ תיבות החכמה אשר אור א״ס ב״ה מאיר בה בבחי׳ גילוי ממש כמ״ש בספר

ש״ב ]של בינונים[ פל״ה בהג״ה ]בהגהה[ ועמ״ש בד״ה ואהבת את בפרשה ואתחנן ומ״ש ע״פ נשא את ראש

362 בענין נקודה בהיכלא. בני גרשון

The supernal glory is the thirty-two paths of Chochmah, in which the Infinite Light, blessed be He,

shines in actual revelation, as is written in Sefer Shel Beinonim, chapter 35, in the gloss. And see

what is written in the discourse beginning “And you shall love” in Parshas Vaeschanan, and what is

written on the verse “Take the count of the sons of Gershon,” on the subject of “a point in the

palace.”

The supernal glory is the thirty-two paths of Chochmah, in which the Infinite Light shines openly. He refers

to the gloss in Tanya, chapter 35, and to discourses on “And you shall love” and on “Take the count of the

sons of Gershon,” on “a point in the palace.”

שיהיה נמשך ומתגלה למטה ור״ל ]ורוצה לומר[ גילוי כבוד עילאה זהו איך שלמעלה היש וכל מה שלמטה
363 הוא כלא חשיב.

[They say] that it be drawn down and revealed below. That is to say, the revelation of the supernal

glory is how the [true] being (yesh) is above, and all that is below is considered as nothing.

Their request is that this glory be drawn down and revealed below. The revelation of the supernal glory is

the awareness that above is the true being, and that all that is below counts as nothing.
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ועל זה ביקש משה הראני נא את כבודך364 איך שלמעלה היש אמיתי שהוא ענין הכבוד.

And for this Moshe asked, “Show me, I pray, Your glory”: how above is the true being, which is the

matter of “glory.”

This is what Moshe asked for: “Show me, I pray, Your glory”: to see that above is the true being, which is the

meaning of “glory.”

ולכן החכמה שבה גילוי בחי׳ זו היא בחינת כח מה365 בבחינת ביטול ואין ממש ועמ״ש סד״ה זאת
366 חנוכת המזבח.

And therefore Chochmah, in which there is the revelation of this level, is the level of ko’ach mah

(“the potential of what”), in a state of self-nullification and actual nothingness. And see what is writ‐

ten at the end of the discourse beginning “This is the dedication of the altar.”

So Chochmah, in which this is revealed, is ko’ach mah, “the potential of what,” in true self-nullification. He

refers to the end of the discourse on “This is the dedication of the altar.”

ועל גילוי זה לע״ל ]לעתיד לבוא[ נאמר ומעין מבית367 ה׳ יצא. ועמ״ש על פסוק והחרים ה׳ את לשון ים

מצרים והניף ידו על הנהר368 כו׳:

And of this revelation in the Time to Come it is said, “And a spring shall go forth from the House of

Havayah.” And see what is written on the verse “And Havayah will utterly destroy the tongue of the

Egyptian sea, and He will wave His hand over the River,” etc.

Of this revelation in the Time to Come it says, “A spring shall go forth from the House of Havayah.” He refers

also to the discourse on “Havayah will utterly destroy the tongue of the Egyptian sea.”

44

)ד( ועד״ז יובן בענין נה״ב ]נפש הבהמית[ וזהו ענין מאה ברכות ובמעשה הוא ע״י המצות. וזהו ענין כמטר

369 ותתן לנו ה׳ אלקינו: לקחי.

(4) And along these lines it will be understood with regard to the animal soul. And this is the matter

of the hundred blessings; and in deed it is through the mitzvos. And this is the matter of “like the

rain, My teaching,” and “And You, Havayah our G-d, have given us.”

(4) Section 4 in brief: the same holds for the animal soul. Its counterpart to the Ofanim’s “Blessed” is the

hundred blessings, and in deed, the mitzvos; this is “like the rain, My teaching” and “You, Havayah our G-d,

have given us.”

45
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)ה( אך מתחלה צ״ל חרישה דמרפי ארעא לב נשבר ונדכה370 ואחר כך המטר זהו התורה.

(5) But first there must be plowing, “which loosens the soil”: a broken and crushed heart; and af‐

terward the rain, which is the Torah.

(5) Section 5 in brief: first comes the plowing, a broken and crushed heart, and then the rain, which is the

Torah.

372 ובחי׳ טל זהו ענין הקב״ה קורא ושונה כנגדו373 371 שברו הבריות את ערפן. ויינו ע״י ואד יעלה.
374 ודברי אשר שמתי בפיך.

And this is through “And a mist would rise”; “people broke their necks.” And the level of dew is the

matter of “the Holy One, blessed be He, reads and studies opposite him,” and “My words that I have

put in your mouth.”

This comes through “a mist would rise,” the arousal from below, and the Midrash says that when people

break their necks the rain falls. Dew is the level where G-d “studies opposite” the person, and “My words that

I have put in your mouth.”

וזהו האזינו השמים375 ת״ח ]תלמיד חכם / תלמידי חכמים[ ותשמע הארץ בעלי עסקים שכולם יוכלו להמשיך

בחי׳ כמטר וכטל כו׳:

And this is “Give ear, O heavens”: Torah scholars; “and let the earth hear”: men of business; for all

of them can draw down the level of “like the rain” and “like the dew,” etc.

“Give ear, O heavens” is the Torah scholars and “let the earth hear” is the people of business: all of them can

draw down both rain and dew.
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)ו( ודרך כלל יש בחינות אלו בעשרת ימי תשובה וחג הסוכות כי ענין יום תרועה376 זהו ענין לב נשבר
ועי״ז וזרקתי עליכם377

(6) And in a general way these levels are in the Ten Days of Teshuvah and the festival of Sukkos. For

the matter of “a day of teruah” is the matter of a broken heart; and through this, “And I will sprin‐

kle upon you

(6) Section 6 in brief: in a general way these stages are in the Ten Days of Teshuvah and Sukkos. “A day of

teruah” is the broken heart, and through it comes “I will sprinkle pure water upon you.”
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מים טהורים בחינת כאשר ירד הגשם והשלג378 שזהו ענין יוהכ״פ ]יום הכפורים[ כמשל בד״ה האזינו
379 השמים )הראשון( ועי״ז ונתן זרע לזורע ולחם לאוכל ישראל מפרנסין לאביהם שבשמים.

pure water,” the level of “as the rain and the snow come down,” which is the matter of Yom Kippur,

as in the analogy in the discourse beginning “Give ear, O heavens” (the first). And through this, “it

gives seed to the sower and bread to the eater”: Israel sustain their Father in heaven.

The pure water is the rain and snow of Yom Kippur, as in the first discourse on “Give ear, O heavens.”

Through it, “seed to the sower and bread to the eater”: Israel sustain their Father in heaven.

380 יומם יצוה381 ה׳ חסדו. מתחלה בבחינת מקיף ואח״כ בשמע״צ ]בשמיני וזהו וסוכה תהיה לצל יומם.
382 עצרת[ נמשך בבחי׳ פנימי ועד״ז ענין בצל אל היית וידעת:

And this is “And a sukkah shall be for a shade by day”; “By day Havayah commands His kindness”:

at first in a surrounding manner, and afterward, on Shemini Atzeres, it is drawn down in an inner

manner. And along these lines is the matter of “You were in the shadow of Kel, and you knew.”

This is the sukkah, “a shade by day,” yomam being Chesed: at first a surrounding light, then drawn inward

on Shemini Atzeres. So too Betzalel was “in the shadow of Kel, and knew.”

)ז( כשעירים383 זהו מטר הדק והוא ענין המשניות וכרביבים תלמוד ומזה נמשך ב׳ בחי׳ צמיחה דשא

ועשב:

(7) “Like showers (se’irim)”: this is the fine rain, and it is the matter of the Mishnayos; “and like

raindrops (revivim)”: Talmud. And from this two levels of growth are drawn: deshe and esev.

(7) Section 7 in brief: “like showers” is the fine rain, the Mishnah, and “like raindrops” is the Talmud; from

them come two kinds of growth, deshe and esev.
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)ח( ענין אופן א׳ בארץ תרגום מלרע. פי׳ שמה שהוא למטה נק׳ מלרע לפי ששם יש שורש להתהוות

384 ,385 הרע וע״כ הם ברעש גדול וע״כ נקראו אופני הקדש וע׳ חולין )צ״א סע״ב ]סוף עמוד ב[(:

(8) The matter of “one ofan upon the earth,” [which the] Targum [renders] milra. That is, what is

below is called milra because there is there a root for the coming-into-being of evil; and therefore

they are in a great noise, and therefore they are called ofanei hakodesh (the holy Ofanim). And see

Chullin (end of 91b).

(8) Section 8 in brief: “one ofan upon the earth” is rendered milra, “below,” because below there is a root for

evil to come into being. That is why the Ofanim storm with a great noise and are called “the holy Ofanim”; he

refers to the Talmud in Chullin.
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I N  O N E ’ S  A V O D A H

Every day, and in a general way in Tishrei: first let the heart break, so that the covering over it is cut away;

then study Torah, which soaks the softened soul with self-nullification; then fulfill the mitzvos with the body

and the animal soul, whose cry, born of contemplating how far the soul has fallen from its Source, draws

down G-d Himself. The scholar does this through study with his whole heart; the person of business through

set times for Torah and through charity.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the Alter Rebbe say that the animal soul’s root is higher than the G-dly soul’s, and what follows

from this for how a person relates to his natural drives?

2. What is the difference between Torah that is like rain and Torah that is like dew, and how does a person

move from one to the other?

3. Why must the “plowing” of a broken heart come before Torah study can change the soul?

4. How can the Ofanim, in the lowest world, reach higher than the Seraphim, and how does this apply to

teshuvah?

5. What does it mean that the light of Sukkos is first “surrounding” and becomes “inner” only on Shemini

Atzeres?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  2

האזינו השמים

Kehot dates this maamar to Shabbos Shuvah 5572 (1811)

and refers the reader to its list of manuscripts for the maa‐

mar’s manuscript sources.

K E H O T ’ S  N O T E

מאמר זה הוא מש״ש תקע״ב — ראה להלן בהוספות ברשימת הכתבי-יד.
קיצורים באוה״ת דברים כרך ו ע׳ בקתקכו. וראה ד״ה זה באריכות הביאור
בעטרת ראש לז, ב. וראה במאמרי אדה״א כאן ע׳ א׳רו ובמ״מ לשם שהמאמר

הנ״ל מיוסד על ביאור לד״ה זה.

1

האזינו השמים

“Give ear, O heavens, and I will speak; and let the earth

hear the words of my mouth.” The opening of Moshe’s

song and the verse of the maamar.

Deuteronomy 32:1דברים ל״ב:א׳

י: י־פִ רֵ מְ ץ אִ אָרֶ ע הָ מַ שְׁ תִ ה וְ רָ בֵּ דַ אֲ יִם וַ מַ שָּׁ ינוּ הַ זִ אֲ הַ
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים לב, א.

2

“My teaching shall drop like the rain; my word shall flow

like the dew.” The maamar explains both images: rain for

Torah that rises from below, dew for Torah that comes

from above.

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ

ב: שֶׂ עֵ
My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

3

כי כאשר ירד הגשם . . כן יהי׳ דברי
The words here quote Isaiah 55:10; the passage is shown

below.

Isaiah 55:10ישעיהו נ״ה:י׳

וָה רְ ם־הִ י אִ ה לֹא יָשׁוּב כִּ מָּ שָׁ יִם וְ מַ שָּׁ ן־הַ ג מִ לֶ שֶּׁ הַ ם וְ גֶּשֶׁ ד הַ ר יֵרֵ י כַּאֲשֶׁ כִּ
אֹכֵל: ם לָ חֶ לֶ עַ וְ זֹּרֵ  ע לַ ן זֶרַ נָתַ הּ וְ יחָ מִ צְ הִ הּ וְ ידָ הוֹלִ ץ וְ אָרֶ ת־הָ אֶ

For as the rain cometh down and the snow from heaven, And

returneth not thither, Except it water the earth, And make it

bring forth and bud, And give seed to the sower and bread to

the eater;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ישעי׳ נה, י-יא.

4

כי כאשר ירד הגשם והשלג מן השמים כו׳ כן יהיה דברי אשר יצא

מפי

Rain and snow come down and water the earth so that it

gives seed and bread; “so shall My word be that goes forth

from My mouth.” The source for likening the Torah to

rain.

Isaiah 55:10–11ישעיהו נ״ה:י׳-י״א

וָה רְ ם־הִ י אִ ה לֹא יָשׁוּב כִּ מָּ שָׁ יִם וְ מַ שָּׁ ן־הַ ג מִ לֶ שֶּׁ הַ ם וְ גֶּשֶׁ ד הַ ר יֵרֵ י כַּאֲשֶׁ כִּ

י רִ בָ יֶה דְ הְ ן יִ אֹכֵל: כֵּ ם לָ חֶ לֶ עַ וְ זֹּרֵ  ע לַ ן זֶרַ נָתַ הּ וְ יחָ מִ צְ הִ הּ וְ ידָ הוֹלִ ץ וְ אָרֶ ת־הָ אֶ
יחַ לִ צְ הִ י וְ תִּ צְ פַ ר חָ ת־אֲשֶׁ ה אֶ שָׂ ם־עָ י אִ ם כִּ יקָ י רֵ לַ לֹא־יָשׁוּב אֵ י  פִּ ר יֵצֵא מִ אֲשֶׁ

יו: תִּ חְ לַ ר שְׁ אֲשֶׁ
For as the rain cometh down and the snow from heaven, And

returneth not thither, Except it water the earth, And make it

bring forth and bud, And give seed to the sower and bread to

the eater; So shall My word be that goeth forth out of My

mouth: It shall not return unto Me void, Except it accom‐

plish that which I please, And make the thing whereto I sent

it prosper.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

5

כמארז״ל טל תורה
Rabbi Elazar expounds “For Your dew is a dew of lights”:

whoever makes use of the light of Torah, the light of Torah

revives him. Kehot points here for the link between dew

and Torah.

Ketubot 111b:5כתובות קי״א ב:ה׳

פֶּה רַ מְ הוּא בִּ י, הָ כִ הוּ הָ תְּ לְ רַ אָמְ יהוּ דְּ יְ רַ מָ א לְ יחָ נָן: לָא נִ י יוֹחָ בִּ ר לֵקהּ רַ מַ אֲ
שׁ, י דּוֹרֵ נִ ר אֲ א אַחֵ רָ קְ ר לֵקהּ: מִ מַ יב. אֲ תִ כְ ה הוּא דִּ ה זָרָ עֲבוֹדָ מוֹ לַ צְ עַ
אוֹר שׁ בְּ מֵּ תַּ שְׁ מִּ יל״, כׇּל הַ פִּ ים תַּ אִ פָ ץ רְ יךָ וָאָרֶ לֶּ ל אוֹרוֹת טַ י טַ יב: ״כִּ תִ כְ דִּ

ין אוֹר ה — אֵ אוֹר תּוֹרָ שׁ בְּ מֵּ תַּ שְׁ ין מִ אֵ כֹל שֶׁ יֵּיהוּ, וְ חַ ה מְ ה — אוֹר תּוֹרָ תּוֹרָ
יֵּיהוּ. חַ ה מְ תּוֹרָ

William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

חגיגה יב, סע״ב וברש״י שם. וראה כתובות קיא, ב. ת״ז )יב, א. לח, ב. קנג,
א. ]תז״ח צז, ד[. ]כ[.

6

טל תורה

The Tikkunei Zohar cites the Sages: “Whoever occupies

himself with the dew of Torah, the dew of Torah revives

him.” One of the places Kehot gives for “Dew is Torah.”

Tikkunei Zohar 12a:10תקוני הזהר י״ב א:י׳

ית יהוּ, נָחִ נַּיְ יר לָהּ מִ נָטִ אן דְּ "ל, מָ ן טַ בַּ שְׁ חֻ ד כְּ ר חַ סֵ יּוֹת חָ קִ לְ ים מַ עִ בָּ אַרְ
יהּ עֲלֵ ים, וַ תִ מֵּ חֲיוֹת הַ הַ "ל לְ יהוּ יו״ד ה״א וא״ו, טַ אִ יהּ, דְּ "ל עֲלֵ טַ

יֵּיהוּ. חַ ה מְ ל תּוֹרָ ה טַ ל תּוֹרָ טַ ק בְּ עוֹסֵ ין, כָּל הָ יתִ נִ תְ מַ נָן דְּ בָּ מוּהוּ רַ אוּקְ
Tikkunei Zohar - Vocalized (Public Domain)

7

מטל השמים זה מקרא

On Yitzchak’s blessing, “of the dew of heaven,” one read‐

ing in the Midrash is: “‘Of the dew of heaven’: this is

8
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Scripture; ‘and of the fat of the earth’: this is Mishnah.”

Bereshit Rabbah 66:3בראשית רבה ס״ו:ג׳

… כטל חרמון, שיורד על הררי ציון. ומשמני הארץ, אלו הקרבנות.

דגן, אלו הבכורים. תירוש, אלו הנסכים. דבר אחר: מטל השמים, זו
מקרא. ומשמני הארץ, זו משנה. דגן, זו תלמוד. תירוש, זה אגדה:

“May [G-d] give you [veyiten lekha]” – He will give, and give

you again.. He will give you blessings and He will give you a

hidden place. 3:12) that the vessel which can retain bless‐

ings is peace (Maharzu). “May [G-d] give you” – yours, and

“may [G-d] give you” – your father’s. “May [G-d] give you” –

yours, and “may [G-d] give you” – your brother’s. Rabbi Aḥa

said: May [G-d] give, “and may G-d give you” divine aid.

When? It will be when you need it. That is what …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

ואד יעלה מן הארץ
“And a mist would rise from the earth and water the whole

face of the ground.” The proof that rain begins from

below.

Genesis 2:6בראשית ב׳:ו׳

ה: מָ דָ אֲ נֵי הָ ת־כׇּל־פְּ ה אֶ קָ שְׁ הִ ץ וְ אָרֶ ן־הָ ד יַעֲלֶה מִ אֵ וְ
but there went up a mist from the earth, and watered the

whole face of the ground.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

בראשית ב, ו.

9

על ג׳ דברים העולם עומד

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות פ״א, מ״ב.

10

על ג׳ דברים העולם עומד על התורה ועל העבודה ועל גמ״ח

Shimon HaTzaddik: “On three things the world stands: on

the Torah, on the service and on acts of kindness.”

Pirkei Avot 1:2משנה אבות א׳:ב׳

ה לשָׁ ל שְׁ ר, עַ יָה אוֹמֵ דוֹלָה. הוּא הָ גְּ ת הַ נֶסֶ י כְ יָרֵ שְּׁ יָה מִ יק הָ צַּדִּ עוֹן הַ מְ שִׁ
ים: דִ ילוּת חֲסָ מִ ל גְּ עַ ה וְ עֲבוֹדָ ל הָ עַ ה וְ תּוֹרָ ל הַ ד, עַ עוֹלָם עוֹמֵ ים הָ רִ בָ דְ

Shimon the Righteous was one of the last of the men of the

great assembly. He used to say: the world stands upon three

things: the Torah, the Temple service, and the practice of

acts of piety.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

11

עבודה שהוא מצות קרבנות

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

במפרשי המשנה שם )רש״י, רמב״ם ועוד(.

12

ובעלי תורה נקרא שמים . . והארץ היא בחי׳ בעלי מצות

The note says that the scholars as “heaven” and the people

of mitzvos as “earth” are explained there at length.

K E H O T ’ S  N O T E

בארוכה בעטרת ראש דף לח, א. וראה לקו״ש חל״ד ע׳ 204.

13

בד״ה השמים כסאי

The discourse “The heavens are My throne” opens Torah

Ohr; the Alter Rebbe refers to it here for heaven and earth.

K E H O T ’ S  N O T E

תו״א בתחלתו.

14

“The heavens are My throne and the earth is My

footstool.” The verse that opens the discourse to which the

Alter Rebbe refers.

Isaiah 66:1ישעיהו ס״ו:א׳

י נוּ־לִ בְ ר תִּ יִת אֲשֶׁ י־זֶה בַ י אֵ לָ גְ ץ הֲדֹם רַ אָרֶ הָ י וְ אִ סְ יִם כִּ מַ שָּׁ ר ה׳ הַ כֹּה אָמַ
י: תִ נוּחָ קוֹם מְ י־זֶה מָ אֵ וְ

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

15

ב׳ בחי׳ נשמות . . בעלי תור׳ שתורתם אומנתם . . בעלי עסקים . .
במצות וגמ״ח

According to the note, the two kinds of souls, the scholars

and the people of business who do mitzvos and kindness,

are explained there at length.

K E H O T ’ S  N O T E

ראה ת״ז בהק׳ )א, ב(. נתבאר בארוכה בעטרת ראש כאן דף לח, א.

16

ע״פ מי יתנך

The discourse on “If only you were as a brother to me,”

which the Alter Rebbe cites for the two levels of souls;

Kehot places it on Torah Ohr 80d.

K E H O T ’ S  N O T E

תו״א פ, ד.

17

מי יתנך כאח לי כו׳ אמצאך בחוץ
“If only you were as a brother to me … I would find you

outside.” The verse of the discourse he cites on the two

kinds of souls.

Song of Songs 8:1שיר השירים ח׳:א׳

י: זוּ לִ לֹא־יָבֻ ךָ גַּם  קְ שָּׁ ךָ בַחוּץ אֶ אֲ צָ מְ י אֶ מִּ י אִ דֵ י יוֹנֵק שְׁ אָח לִ ךָ כְּ נְ י יִתֶּ מִ
Oh that thou wert as my brother, That sucked the breasts of

my mother! When I should find thee without, I would kiss

thee; Yea, and none would despise me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ברא אלקים את השמים ואת הארץ

“In the beginning G-d created the heavens and the earth”:

here heaven is named first.

Genesis 1:1בראשית א׳:א׳

ץ: אָרֶ ת הָ אֵ יִם וְ מַ שָּׁ ת הַ ים אֵ לֹקִ  א אֱ רָ ית בָּ אשִׁ רֵ בְּ
In the beginning G-d created the heaven and the earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

19

שמים קדמו לארץ

Beis Shammai say the heavens were created first, from

Bereishis 1:1; Beis Hillel say the earth was created first,

20
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from Bereishis 2:4.

Chagigah 12a:5–6חגיגה י״ב א:ה׳-ו׳

ן: לּוּ הֵ אֵ אשׁוֹן, וְ יוֹם רִ אוּ בְּ רְ בְ ים נִ רִ בָ ה דְּ רָ ב: עֲשָׂ ר רַ ה אָמַ ב יְהוּדָ ר רַ אָמַ וְ

יְלָה. ת לַ דַּ ת יוֹם וּמִ דַּ יִם, מִ , רוּחַ וּמַ ךְ חֹשֶׁ בֹהוּ, אוֹר וָ ץ, תֹּהוּ וָ יִם וָאָרֶ מַ שָׁ
ץ״, אָרֶ ת הָ אֵ יִם וְ מַ שָּׁ ת הַ ים אֵ לֹקִ  א אֱ רָ ית בָּ אשִׁ רֵ יב: ״בְּ תִ כְ ץ — דִּ יִם וָאָרֶ מַ שָׁ
ךְ — , חֹשֶׁ ךְ חֹשֶׁ בֹהוּ״, אוֹר וָ ה תֹהוּ וָ יְתָ ץ הָ אָרֶ הָ יב: ״וְ תִ כְ בֹהוּ — דִּ תֹּהוּ וָ
י הִ ים יְ לֹקִ  ר אֱ יֹּאמֶ יב: ״וַ תִ כְ הוֹם״, אוֹר — דִּ נֵי תְ ל פְּ ךְ עַ חֹשֶׁ יב: ״וְ תִ כְ דִּ
ת דַּ יִם״, מִ מָּ נֵי הַ ל פְּ פֶת עַ חֶ רַ ים מְ לֹקִ  רוּחַ אֱ יב: ״וְ תִ כְ יִם — דִּ אוֹר״, רוּחַ וּמַ

ר יוֹם … י בֹקֶ הִ יְ ב וַ רֶ י עֶ הִ יְ יב: ״וַ תִ כְ יְלָה — דִּ ת לַ דַּ יוֹם וּמִ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

ראה חגיגה יב, א. וש״נ.

ביום עשות ה״א ארץ ושמים

“On the day that Havayah Elokim made earth and

heavens”: here earth is named first.

Genesis 2:4בראשית ב׳:ד׳

ץ רֶ ים אֶ לֹקִ  יוֹם עֲשׂוֹת ה׳ אֱ אָם בְּ רְ בָּ הִ ץ בְּ אָרֶ הָ יִם וְ מַ שָּׁ דוֹת הַ לֶּה תוֹלְ אֵ
יִם: מָ שָׁ וְ

These are the generations of the heaven and of the earth

when they were created, in the day that the L-RD G-d made

earth and heaven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ב, ד.
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ארץ קדמה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה חגיגה שם.

22

ות״ת כנגד כולם

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

פאה פ״א, מ״א.

23

ות״ת כנגד כולם

After listing the deeds whose fruits a person enjoys in this

world, the Mishnah ends: “and Torah study is equal to

them all.”

Mishnah Peah 1:1משנה פאה א׳:א׳

ילוּת מִ אָיוֹן, וּגְ רֵ הָ ים, וְ כּוּרִ בִּ הַ פֵּאָה, וְ עוּר. הַ ם שִׁ הֶ ין לָ אֵ ים שֶׁ רִ בָ לּוּ דְ אֵ
זֶּה עוֹלָם הַ ן בָּ יהֶ רוֹתֵ ם אוֹכֵל פֵּ אָדָ ים שֶׁ רִ בָ לּוּ דְ ה. אֵ מוּד תּוֹרָ לְ תַ ים, וְ דִ חֲסָ
הֲבָאַת ים, וַ דִ ילוּת חֲסָ מִ ם, וּגְ אֵ בּוּד אָב וָ בָּא. כִּ ת לוֹ לָעוֹלָם הַ יֶּמֶ ן קַ רֶ קֶּ הַ וְ

לָּם: נֶגֶד כֻּ ה כְּ מוּד תּוֹרָ לְ תַ רוֹ, וְ חֲבֵ ם לַ ין אָדָ לוֹם בֵּ שָׁ

These are the things that have no definite quantity: The cor‐

ners [of the field]. First-fruits; [The offerings brought] on ap‐

pearing [at the Temple on the three pilgrimage festivals].

The performance of righteous deeds; And the study of the

torah. The following are the things for which a man enjoys

the fruits in this world while the principal remains for him in

the world to come: Honoring one’s father and mother; The

performance of righteous deeds; And the making of peace

between a person and his friend; And the study of …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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כל חפצים לא ישוו בה
“For wisdom is better than pearls, and all desirable things

cannot compare to her.”

Proverbs 8:11משלי ח׳:י״א

ווּ־בָהּ: ים לֹא יִשְׁ צִ כׇל־חֲפָ ים וְ ינִ נִ פְּ ה מִ מָ כְ י־טוֹבָה חׇ כִּ
For wisdom is better than rubies, And all things desirable

are not to be compared unto her.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי ח, יא.
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כל מצותי׳ של תורה אינן כדאי נגד הל׳ אחת מן התו׳
Kehot’s marei makom for these words (its note is below).
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ראה ירוש׳ פאה פ״א סוה״א ובר״ש שם ]כ[.

26

כל מצותיה של תורה אינן כדאי נגד הלכה א׳ מן התורה
One opinion there: “even all the mitzvos of the Torah are

not equal to one matter of the Torah,” and the Yerushalmi

brings “all desirable things cannot compare to her.”

Jerusalem Talmud Peah 1:1תלמוד ירושלמי פאה א׳:א׳

27

תכלית חכמה תשובה ומע״ט

A favorite saying of Rava: “The purpose of wisdom is

teshuvah and good deeds,” so that a person should not

study and then rebel against his father, mother or teacher.

Berakhot 17a:11ברכות י״ז א:י״א

לֹּא ים, שֶׁ ים טוֹבִ עֲשִׂ שׁוּבָה וּמַ ה — תְּ מָ כְ ית חָ לִ כְ בָא: תַּ רָ יהּ דְּ פוּמֵּ לָא בְּ גְּ רְ מַ
נּוּ מֶּ הוּא גָּדוֹל מִ י שֶׁ מִ בּוֹ וּבְ רַ מּוֹ וּבְ אִ יו וּבְ אָבִ ט בְּ שׁוֹנֶה וּבוֹעֵ א וְ ם קוֹרֵ א אָדָ יְהֵ
כָל כֶל טוֹב לְ אַת ה׳ שֵׂ ה יִרְ מָ כְ ית חָ אשִׁ ר: ״רֵ מַ נֶּאֱ יָן, שֶׁ נְ מִ ה וּבְ מָ כְ חָ בְּ
הּ מָ שְׁ ים לִ ם״ — לָעוֹשִׂ יהֶ עוֹשֵׂ לָּא ״לְ ר, אֶ מַ ים״ לֹא נֶאֱ ם״. ״לָעוֹשִׂ יהֶ עוֹשֵׂ
א. רָ בְ לֹּא נִ הּ, נוֹחַ לוֹ שֶׁ מָ שְׁ לֹּא לִ ה שֶׁ עוֹשֶׂ כָל הָ הּ. וְ מָ שְׁ לֹּא לִ ים שֶׁ לֹא לָעוֹשִׂ וְ

It was a favourite saying of Raba : The goal of wisdom is re‐

pentance and good works; so that a man shall not read

[Torah] and study [Mishnah] and then contradict his father

or mother or teacher or anybody greater than he in knowl‐

edge and number [of years]; as it is said, "The fear of the

L-rd is the beginning of wisdom, a good understanding have

all that do thereafter" (Ps. cxi. 10). "All that learn" is not said

here, but "all that do thereafter," i.e. they that practise

Torah …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות יז, א.

28

גדול התלמוד במה שמביא לידי מעשה

Rabbi Tarfon said action is greater, Rabbi Akiva said study

is greater, and all agreed: “Study is great, for study leads

29



L I K K U T E I  T O R A H  ·  P A R S H A S  H A A Z I N U  ·  M A A M A R  3 בעז״ה

212likuteitorah.com/likkutei-torah/haazinu/

P A R A G R A P H  4

P A R A G R A P H  5

to action.”

Kiddushin 40b:8–9קידושין מ׳ ב:ח׳-ט׳

לָה אֲ שְׁ לוֹד. נִ זָה בְּ ית נַתְּ יַּת בֵּ עֲלִ ין בַּ סוּבִּ ים מְ נִ קֵ פוֹן וּזְ רְ י טַ בִּ יָה רַ בָר הָ וּכְ

פוֹן רְ י טַ בִּ ה גָּדוֹל? נַעֲנָה רַ עֲשֶׂ מוּד גָּדוֹל אוֹ מַ לְ ם: תַּ נֵיהֶ פְ ילָה זוֹ בִּ אֵ שְׁ
מוּד גָּדוֹל. נַעֲנוּ כּוּלָּם לְ ר: תַּ אָמַ יבָא וְ י עֲקִ בִּ ה גָּדוֹל. נַעֲנָה רַ עֲשֶׂ ר: מַ אָמַ וְ
י י יוֹסֵ בִּ יָא, רַ נְ ה. תַּ עֲשֶׂ י מַ ידֵ יא לִ בִ מוּד מֵ לְ תַּ הַ מוּד גָּדוֹל, שֶׁ לְ רוּ: תַּ אָמְ וְ
רוֹת שְׂ עַ מַ רוּמוֹת וּלְ תְ נָה, לִ ים שָׁ עִ בָּ לָּה אַרְ חַ ם לְ דַ קָּ מוּד שֶׁ לְ ר: גָּדוֹל תַּ אוֹמֵ

לֹשׁ. שָׁ אָה וְ לוֹת מֵ יוֹבְ ת, לְ אַחַ ים וְ שִּׁ ים שִׁ יטִּ מִ שְׁ בַּע, לִ אַרְ ים וְ שִּׁ חֲמִ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

ראה קידושין מ, ב. בארוכה באוה״ת פ׳ ואתחנן.

“My teaching shall drop like the rain.” The verse now ex‐

plained through how rain works on the soil.

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ
ב: שֶׂ עֵ

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והרוה את הארץ והולידה והצמיחה

Rain “waters the earth and makes it give birth and sprout,

and gives seed to the sower and bread to the eater.” The

Alter Rebbe uses it to describe what rain does.

Isaiah 55:10ישעיהו נ״ה:י׳

וָה רְ ם־הִ י אִ ה לֹא יָשׁוּב כִּ מָּ שָׁ יִם וְ מַ שָּׁ ן־הַ ג מִ לֶ שֶּׁ הַ ם וְ גֶּשֶׁ ד הַ ר יֵרֵ י כַּאֲשֶׁ כִּ
אֹכֵל: ם לָ חֶ לֶ עַ וְ זֹּרֵ  ע לַ ן זֶרַ נָתַ הּ וְ יחָ מִ צְ הִ הּ וְ ידָ הוֹלִ ץ וְ אָרֶ ת־הָ אֶ

For as the rain cometh down and the snow from heaven, And

returneth not thither, Except it water the earth, And make it

bring forth and bud, And give seed to the sower and bread to

the eater;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

31

כן יהי׳ דברי אשר יצא מפי לא ישוב אלי ריקם כ״א עשה את אשר
חפצתי

“So shall My word be that goes forth from My mouth: it

shall not return to Me empty, but it shall do that which I

desire.” G-d’s word, like rain, achieves its purpose.

Isaiah 55:11ישעיהו נ״ה:י״א

ר ת־אֲשֶׁ ה אֶ שָׂ ם־עָ י אִ ם כִּ יקָ י רֵ לַ לֹא־יָשׁוּב אֵ י  פִּ ר יֵצֵא מִ י אֲשֶׁ רִ בָ יֶה דְ הְ ן יִ כֵּ
יו: תִּ חְ לַ ר שְׁ יחַ אֲשֶׁ לִ צְ הִ י וְ תִּ צְ פַ חָ

So shall My word be that goeth forth out of My mouth: It

shall not return unto Me void, Except it accomplish that

which I please, And make the thing whereto I sent it prosper.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ונתן זרע לזורע

Rain waters the earth “and gives seed to the sower and

bread to the eater.”

Isaiah 55:10ישעיהו נ״ה:י׳

וָה רְ ם־הִ י אִ ה לֹא יָשׁוּב כִּ מָּ שָׁ יִם וְ מַ שָּׁ ן־הַ ג מִ לֶ שֶּׁ הַ ם וְ גֶּשֶׁ ד הַ ר יֵרֵ י כַּאֲשֶׁ כִּ
אֹכֵל: ם לָ חֶ לֶ עַ וְ זֹּרֵ  ע לַ ן זֶרַ נָתַ הּ וְ יחָ מִ צְ הִ הּ וְ ידָ הוֹלִ ץ וְ אָרֶ ת־הָ אֶ

For as the rain cometh down and the snow from heaven, And

returneth not thither, Except it water the earth, And make it

bring forth and bud, And give seed to the sower and bread to

the eater;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נשמה שנתת בי טהורה היא אתה בראתה כו׳ ואתה משמרה בקרבי
The blessing said on waking: “My G-d, the soul that You

placed in me is pure; You formed it in me, You breathed it

into me, and You preserve it within me.”

Berakhot 60b:4ברכות ס׳ ב:ד׳

ה י, אַתָּ הּ בִּ תָּ רְ צַ ה יְ ה. אַתָּ הוֹרָ י טְ תָּ בִּ נָּתַ ה שֶׁ מָ שָׁ י, נְ לֹקַ  ר: ״אֱ ר אוֹמֵ עַ תְּ י מִ כִּ
הּ ירָ זִ חֲ הַ י וּלְ נִּ מֶּ לָהּ מִ יטְּ יד לִ תִ ה עָ אַתָּ י, וְ בִּ רְ קִ הּ בְּ רָ מְּ שַׁ ה מְ אַתָּ י, וְ הּ בִּ תָּ חְ פַ נְ

י לֹקַ  נֶיךָ ה׳ אֱ פָ י לְ נִ ה אֲ י מוֹדֶ בִּ רְ קִ ה בְּ מָ שָׁ נְּ הַ ן שֶׁ מַ בֹא. כׇּל זְ יד לָ תִ עָ י לְ בִּ
ה ה׳, רוּךְ אַתָּ מוֹת. בָּ שָׁ נְּ דוֹן כׇּל הַ ים, אֲ עוֹלָמִ בּוֹן כׇּל הָ י, רִ בוֹתַ י אֲ לֹקֵ א וֵ

ים״. תִ ים מֵ גָרִ פְ מוֹת לִ שָׁ יר נְ זִ חֲ מַּ הַ
When he awakens he says : "O my G-d, the soul which Thou

hast given me is pure. Thou didst create it within me, Thou

didst breathe it into me, Thou preservest it within me, and

Thou wilt take it from me, but wilt restore it unto me here‐

after. So long as the soul is within me, I will give thanks unto

Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all

worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who

restorest souls unto dead …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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בי ובקרבי שלא שייך לומר זה על הגוף

Tanya reads the same blessing: “that You placed in me,”

specifically, shows that the person himself, in the interme‐

diate person, is not the pure soul but the vital soul, while

in the righteous the reverse is true.

Tanya, Likkutei Amarim 29:18תניא, חלק ראשון; ליקוטי אמרים
כ״ט:י״ח

ים, רִ פָ סְ יּוּנוֹ בִּ עִ גַם בְּ תּוֹ וְ בְ חֲשַׁ מַ לּוּ בְּ ים אֵ יָינִ נְ עִ יךְ בְּ רִ יַּאֲ ה שֶּׁ נֵּה, כָּל מַ הִ וְ
ית לִ כְ תַ אָס״ כַּכָּתוּב, בְּ מְ ינָיו נִ עֵ זֶה בְ בְ ״נִ בּוֹ, וְ רְ קִ בָּר בְּ שְׁ בּוֹ נִ יוֹת לִ הְ לִ
א א אָחֳרָ רָ טְ סִּ זֶּה הַ בַ ס וּמְ אֵ מָ זֶה מְ י בָּ שׁ, הֲרֵ מָּ יָּיו מַ ס חַ אֵ מָ יאוּס, וּלְ מִּ הַ

יהַּ בִּ גְ מַּ הּ, שֶׁ הוּתָ גַבְ הּ וְ גַסּוּת רוּחָ הּ וְ דוּלָּתָ גְּ הּ מִ ידָ ר, וּמוֹרִ פָ עָ ילָהּ לֶ פִּ שְׁ וּמַ
הּ. יךְ אוֹרָ חֲשִׁ הַ ית לְ לֹהִ  אֱ ת נֶפֶשׁ הָ דוּשַּׁ ל אוֹר קְ הּ עַ מָ צְ ת עַ אֶ

Kehot Publication Society (CC-BY-NC)
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ראה תניא פכ״ט.
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כי אין בו אומר ודברים

At this point Ateres Rosh reads, “But the body has no life at

all without a soul”; the note sends the reader there for a

longer discussion.

K E H O T ’ S  N O T E
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”והלא הגוף אין לו חיות בלא נשמה כלל” — עטרת ראש כאן לט, א. ע״ש
בארוכה.

וזרעתי את בית ישראל גו׳

“Behold, days are coming, says Havayah, when I will sow

the house of Israel and the house of Yehudah with the seed

of man and the seed of beast.”

Jeremiah 31:27ירמיהו ל״א:כ״ז

ע ה זֶרַ ית יְהוּדָ ת־בֵּ אֶ ל וְ אֵ רָ ית יִשְׂ ת־בֵּ י אֶ תִּ עְ זָרַ ם־ה׳ וְ אֻ ים נְ ים בָּאִ נֵּה יָמִ הִ
ה: מָ הֵ ע בְּ זֶרַ ם וְ אָדָ

Behold, the days come, saith the L-RD, that I will sow the

house of Israel and the house of Judah with the seed of man,

and with the seed of beast.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ירמי׳ לא, כו.
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וזרעתיה לי בארץ
“And I will sow her for Me in the earth.” The Alter Rebbe

stresses “in the earth”: in the animal soul.

Hosea 2:25הושע ב׳:כ״ה

ה י־אַתָּ מִּ י עַ מִּ לֹא־עַ י לְ תִּ רְ אָמַ ה וְ מָ חָ ת־לֹא רֻ י אֶ תִּ מְ חַ רִ ץ וְ י בָּאָרֶ יהָ לִּ תִּ עְ רַ וּזְ
י: לֹקָ  ר אֱ הוּא יֹאמַ וְ

And I will sow her unto Me in the land; And I will have com‐

passion upon her that had not obtained compassion; And I

will say to them that were not My people: ‘Thou art My peo‐

ple’; And they shall say: ‘Thou art my G-d.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הושע ב, כה.
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ורוח הבהמה היורדת היא למטה בארץ

“Who knows the spirit of man that goes upward, and the

spirit of the animal that goes downward into the earth?”

Applied to the animal soul.

Ecclesiastes 3:21קהלת ג׳:כ״א

יא ת הִ דֶ יֹּרֶ  ה הַ מָ הֵ בְּ רוּחַ הַ לָה וְ עְ מָ יא לְ עֹלָה הִ ם הָ אָדָ נֵי הָ עַ רוּחַ בְּ י יוֹדֵ מִ
ץ: ה לָאָרֶ טָּ מַ לְ

Who knoweth the spirit of man whether it goeth upward,

and the spirit of the beast whether it goeth downward to the

earth?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ששים המה מלכות

“There are sixty queens.” The verse of the discourse to

which he refers.

Song of Songs 6:8שיר השירים ו׳:ח׳

ר: פָּ סְ ין מִ עֲלָמוֹת אֵ ים וַ שִׁ גְ ילַ ים פִּ מֹנִ לָכוֹת וּשְׁ ה מְ מָּ ים הֵ שִּׁ שִׁ
There are threescore queens, And fourscore concubines,

And maidens without number.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אור זרוע לצדיק

“Light is sown for the righteous.” The G-dly soul is “light

sown” in the animal soul.

Psalms 97:11תהילים צ״ז:י״א

ה: חָ מְ י־לֵב שִׂ רֵ יִשְׁ יק וּלְ צַּדִּ עַ לַ אוֹר זָרֻ
Light is sown for the righteous, And gladness for the upright

in heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וגדול המצווה ועושה

Rabbi Chanina: one who is commanded and does is

greater than one who is not commanded and does.

Kiddushin 31a:11–12קידושין ל״א א:י״א-י״ב

ל ה – עַ עוֹשֶׂ וה וְ וֶּ צֻ , מְ ךְ ה – כָּ עוֹשֶׂ וה וְ וֶּ צֻ ינוֹ מְ אֵ י שֶׁ ה מִ ינָא: וּמָ נִ י חֲ בִּ ר רַ אָמַ וְ
ינוֹ אֵ י שֶׁ מִּ ה מִ עוֹשֶׂ וה וְ וֶּ צֻ ינָא: גָּדוֹל מְ נִ י חֲ בִּ ר רַ אָמַ ה. דְּ כַמָּ ה וְ ת כַּמָּ אַחַ
י ר לִ הֲוָה אָמַ אן דַּ ינָא: מַ ישׁ הֲוָה אָמֵ רֵ ף: מֵ ב יוֹסֵ ר רַ ה. אָמַ עוֹשֶׂ וה וְ וֶּ צֻ מְ
בָא א טָ נָא יוֹמָ ידְ בֵ וֹת – עָ צְ מִּ ן הַ טוּר מִ א פָּ ר: סוֹמֵ אָמַ ה דְּ י יְהוּדָ בִּ רַ כָה כְּ הֲלָ
ר אָמַ א דְּ הָ הּ לְ יתַ עִ מְ שַׁ א דְּ תָּ שְׁ נָא. הַ ידְ בֵ א עָ הָ נָא וְ ידְ קִ יפְּ א לָא מִ הָ נַן, דְּ בָּ רַ לְ
בָּה: רַ ה, אַדְּ עוֹשֶׂ וה וְ וֶּ צֻ ינוֹ מְ אֵ י שֶׁ מִּ ר מִ ה יוֹתֵ עוֹשֶׂ וה וְ וֶּ צֻ ינָא: גָּדוֹל מְ נִ י חֲ בִּ רַ

י … בִּ רַ כָה כְּ ין הֲלָ אֵ י דְּ ר לִ אָמַ אן דְּ מַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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קידושין לא, א. וש״נ.
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ֿ.. חשן ואפד כל המצות . . בשביל הנפש הבהמית . . וכמו קרבנות 

According to the note, Ateres Rosh explains at length that

even the High Priest’s service in breastplate and ephod,

his Yom Kippur service in white garments, the incense

and the offerings are all bodily matters, clothed in physi‐

cal things of the body: the inanimate, vegetative and ani‐

mal of nogah.

K E H O T ’ S  N O T E

ראה בארוכה בעטרת ראש מ, א. וראה שם ביאור שאף עבודת כהן גדול
בחושן ואפוד וכל עבודתו ביו״כ בבגדי לבן וכן מעשה העבודה בקטרת
וקרבנות הכל בענינים גופניים שכולם מלובשים בדברים גשמייים השייכים

לגוף בדצ״ח דנוגה כו׳.

43

ועקימת שפתי׳ הוי מעשה

Resh Lakish, on the blasphemer: “the movement of his

lips is an act.” So Torah study, done with the mouth, is also

an act of the body.

Sanhedrin 65a:10–12סנהדרין ס״ה א:י׳-י״ב

אי ל אוֹב, מַ עַ ה. בַּ עֲשֶׂ י מַ וֵ יו הָ תָ פָ ת שְׂ ימַ יכָּא? עֲקִ ה אִ עֲשֶׂ אי מַ ף, מַ גַדֵּ מְ

ינוֹ יָא: אֵ נְ תַ הָ נַן? וְ בָּ רַ ילּוּ לְ פִ אֲ ה. וַ עֲשֶׂ י מַ וֵ יו הָ ת זְרוֹעוֹתָ שַׁ קָּ יכָּא? הַ ה אִ עֲשֶׂ מַ
, יסּוּךְ נִ יטּוּר, וְ , קִ יבּוּחַ גוֹן זִ ה, כְּ עֲשֶׂ יֵּשׁ בּוֹ מַ בָר שֶׁ ל דָּ לָּא עַ יָּיב אֶ חַ

חֲוָאָה. תַּ שְׁ הִ וְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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אשריכם זורע על כל מים
“Happy are you who sow beside all waters.” Another verse

that calls the mitzvos sowing.

Isaiah 32:20ישעיהו ל״ב:כ׳

חֲמוֹר: הַ שּׁוֹר וְ גֶל־הַ י רֶ חֵ לְּ שַׁ יִם מְ ל־כׇּל־מָ י עַ עֵ זֹרְ יכֶם  רֵ אַשְׁ

45
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P A R A G R A P H  6
Happy are ye that sow beside all waters, That send forth

freely the feet of the ox and the ass.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ לב, כ.

בד״ה הבאים ישרש יעקב
There “Yaakov shall take root” is the mitzvos, the supernal

will that came down to be clothed in physical things;

through them “Israel shall blossom,” growth from con‐

cealment to revelation, which is “He sows righteous

deeds, He makes salvations sprout.”
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תו״א נג, ד.

46

“In days to come Yaakov shall take root; Israel shall blos‐

som and bud.” The verse of the Torah Ohr discourse he

cites, which connects it to “He sows righteous deeds.”

Isaiah 27:6ישעיהו כ״ז:ו׳

נוּבָה: בֵל תְּ נֵי־תֵ אוּ פְ לְ ל וּמָ אֵ רָ ח יִשְׂ רַ יץ וּפָ שׁ יַעֲקֹב יָצִ רֵ ים יַשְׁ בָּאִ הַ
In days to come shall Jacob take root, Israel shall blossom

and bud; And the face of the world shall be filled with

fruitage.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ארץ חפץ

“For you shall be a land of desire.” Said of the Jewish peo‐

ple as a whole.

Malachi 3:12מלאכי ג׳:י״ב

בָאוֹת: ר ה׳ צְ ץ אָמַ פֶ ץ חֵ רֶ ם אֶ יוּ אַתֶּ הְ י־תִ גּוֹיִם כִּ כֶם כׇּל־הַ תְ רוּ אֶ שְּׁ אִ וְ
And all nations shall call you happy; For ye shall be a de‐

lightsome land, Saith the L-RD of hosts.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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חלק אלו-ה ממעל

“What is the portion of G-d from above?” Read in

Chassidus as the G-dly soul, “a part of G-d above.”

Job 31:2איוב ל״א:ב׳

ים: רֹמִ מְּ י מִ ־דַּ נַחֲלַת שַׁ ל וְ עַ מָּ לוֹהַּ מִ לֶק אֱ ה חֵ וּמֶ

For what would be the portion of G-d from above, And the

heritage of the Almighty from on high?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איוב לא, ב.
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Kehot’s note points to Psalms 74:12 for these words.

Psalms 74:12תהילים ע״ד:י״ב

ץ: אָרֶ ב הָ רֶ קֶ ל יְשׁוּעוֹת בְּ ם פֹּעֵ דֶ קֶּ י מִ כִּ לְ ים מַ לֹקִ א וֵ

Yet G-d is my King of old, Working salvation in the midst of

the earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והנה אופן אחד בארץ

“And behold, one ofan [wheel] upon the earth beside the

living creatures.” The Ofanim are at the lowest place,

“upon the earth.”

Ezekiel 1:15יחזקאל א׳:ט״ו

נָיו: ת פָּ עַ בַּ אַרְ יּוֹת לְ חַ ל הַ צֶ ץ אֵ ד בָּאָרֶ חָ ן אֶ נֵּה אוֹפַ הִ יּוֹת וְ חַ א הַ רֶ אֵ וָ
Now as I beheld the living creatures, behold one wheel at the

bottom hard by the living creatures, at the four faces

thereof.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל א, טו.

51

שבשרפים יש פני ארי׳ ופני שור

The faces of the living creatures: a man, a lion on the

right, an ox on the left, and an eagle. Kehot gives it for the

faces of the lion and the ox.

Ezekiel 1:10יחזקאל א׳:י׳

נֵי־שׁוֹר ם וּפְ תָּ עְ בַּ אַרְ ין לְ יָּמִ ל־הַ יֵה אֶ נֵי אַרְ ם וּפְ נֵי אָדָ ם פְּ נֵיהֶ מוּת פְּ וּדְ

ן: תָּ עְ בַּ אַרְ ר לְ נֵי־נֶשֶׁ ן וּפְ תָּ עְ בַּ אַרְ מֹאול לְ שְּׂ הַ מֵ
As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה יחזקאל א, י.
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על ארבעת רבעיהם
“Human hands under their wings, upon their four sides.”

Ezekiel 1:8יחזקאל א׳:ח׳

ם יהֶ פֵ נְ כַ ם וְ נֵיהֶ ם וּפְ יהֶ עֵ בְ ת רִ עַ בַּ ל אַרְ ם עַ יהֶ פֵ נְ ת כַּ חַ תַּ ם מִ י אָדָ ידֵ וִ
ם: תָּ עְ בַּ אַרְ לְ

And they had the hands of a man under their wings on their

four sides; and as for the faces and wings of them four,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל א, ח.
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וארבעה פנים לאחד פני האחד פני הכרוב

Kehot’s marei makom for these words (its note is below).
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יחזקאל סי׳ יו״ד, יד. ]כ[.
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וארבעה פנים לאחד פני האחד פני הכרוב

“And each one had four faces: the face of the first was the

face of the cherub,” then a man, a lion and an eagle; the

ox is not mentioned.

Ezekiel 10:14יחזקאל י׳:י״ד

י ישִׁ לִ שְּׁ הַ ם וְ נֵי אָדָ י פְּ נִ שֵּׁ נֵי הַ רוּב וּפְ כְּ נֵי הַ ד פְּ חָ אֶ נֵי הָ ד פְּ חָ אֶ ים לְ נִ ה פָ עָ בָּ אַרְ וְ
ר: נֵי־נָשֶׁ י פְּ יעִ בִ רְ הָ יֵה וְ נֵי אַרְ פְּ

55



L I K K U T E I  T O R A H  ·  P A R S H A S  H A A Z I N U  ·  M A A M A R  3 בעז״ה

215likuteitorah.com/likkutei-torah/haazinu/

P A R A G R A P H  7

And every one had four faces: the first face was the face of

the cherub, and the second face was the face of a man, and

the third the face of a lion, and the fourth the face of an

eagle.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

וזהו פני השור כדאיתא בגמרא

Resh Lakish: Yechezkel prayed for mercy about the ox,

and it was turned into a cherub. Hence the “cherub” is the

face of the ox.

Chagigah 13b:6חגיגה י״ג ב:ו׳

ין יָּמִ ל הַ יֵה אֶ נֵי אַרְ ם וּפְ נֵי אָדָ ם פְּ נֵיהֶ מוּת פְּ ר: ״וּדְ ד אוֹמֵ חָ כָּתוּב אֶ

ים נִ ה פָ עָ בָּ אַרְ יב: ״וְ תִ גוֹ׳״, וּכְ ן וְ תָּ עְ בַּ אַרְ מֹאל לְ שְּׂ הַ נֵי שׁוֹר מֵ ם וּפְ תָּ עְ בַּ אַרְ לְ
יֵה נֵי אַרְ י פְּ ישִׁ לִ שְּׁ הַ ם וְ נֵי אָדָ י פְּ נִ שֵּׁ נֵי הַ רוּב וּפְ כְּ נֵי הַ ד פְּ חָ אֶ נֵי הָ ד פְּ חָ אֶ לְ
אל קֵ זְ חֶ ישׁ: יְ קִ ישׁ לָ ר רֵ יב! אָמַ שֵׁ א חָ ילּוּ שׁוֹר לָא קָ אִ ר״, וְ נֵי נָשֶׁ י פְּ יעִ בִ רְ הָ וְ
יגוֹר טֵ ל עוֹלָם! קָ בּוֹנוֹ שֶׁ נָיו: רִ פָ ר לְ רוּב. אָמַ כְ כוֹ לִ הֲפָ ים, וַ חֲמִ יו רַ לָ שׁ עָ יקֵּ בִּ

נֵיגוֹר? ה סָ שֶׂ יֵעָ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

חגיגה יג, ב.

56

“Holy, holy, holy is Havayah Tzevaos; the whole earth is

full of His glory.” The Seraphim’s words in Isaiah’s vision,

explained here phrase by phrase.

Isaiah 6:3ישעיהו ו׳:ג׳

ץ אָרֶ לֹא כׇל־הָ בָאוֹת מְ דוֹשׁ ה׳ צְ דוֹשׁ קָ דוֹשׁ קָ ר קָ אָמַ ל־זֶה וְ א זֶה אֶ רָ קָ וְ
בוֹדוֹ: כְּ

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

57

אות הוא בצבא שלו

The Talmud expounds “Havayah Tzevaos is His Name”:

He is a sign (in Sefaria’s text, “master”) in His host.

Chagigah 16aחגיגה ט״ז א
K E H O T ’ S  N O T E

חגיגה טז, א. ובחד״א שם. ]ובמאו״א ערך אות סנ״ב ”אות בצבא”. וע׳
בתו״א בא ד״ה בעצם היום הזה. — כ[.

58

אלף אלפים לגדוד א׳ ולגדודיו אין מספר

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

חגיגה יג, סע״ב.

59

אלף אלפים לגדוד א׳ ולגדודיו אין מספר

“A thousand thousands minister to Him” is the number of

one troop, “and to His troops there is no number.”

Chagigah 13b:13חגיגה י״ג ב:י״ג

שׁוּנֵּיהּ״ — מְּ ין יְשַׁ פִ לֶף אַלְ אי: ״אֶ ן דּוֹסַ י בֶּ שּׁוּם אַבָּא יוֹסֵ ר מִ י אוֹמֵ בִּ יָא, רַ נְ תַּ

ר: יָה בַּר אַבָּא אָמַ מְ י יִרְ בִּ רַ ר״. וְ פָּ סְ ין מִ יו אֵ דוּדָ גְ לִ ד, ״וְ חָ דוּד אֶ פַּר גְּ סְ מִ
ן ק מִ נָפֵ ינוּר נָגֵד וְ ר דִּ הַ ר: ״נְ מַ נֶּאֱ ינוּר, שֶׁ ר דִּ הַ נְ שׁוּנֵּיהּ״, לִ מְּ ין יְשַׁ פִ לֶף אַלְ ״אֶ

י יְקוּמוּן״. מוֹהִ דָ ן קָ בָ בְ בּוֹ רִ רִ שׁוּנֵּיהּ וְ מְּ ין יְשַׁ פִ לֶף אַלְ י אֶ מוֹהִ דָ קֳ

William Davidson, Vocalized Aramaic (CC-BY-NC)

60

בהבראם בה׳ בראם

“These are the generations of the heavens and the earth

behibar’am”: do not read behibar’am but be-hei bera’am,

“with a hei He created them.”

Menachot 29b:10–12מנחות כ״ט ב:י׳-י״ב

כשהוא אומר )בראשית ב, ד( אלה תולדות השמים והארץ בהבראם אל
תקרי בהבראם אלא בה״י בראם ]הוי אומר העולם הזה בה״י והעולם
הבא ביו״ד[ ומפני מה נברא העולם הזה בה״י מפני שדומה לאכסדרה
שכל הרוצה לצאת יצא ומ״ט תליא כרעיה דאי הדר בתשובה מעיילי

ליה וליעייל בהך לא מסתייעא מילתא כדריש לקיש דאמר ריש לקיש
מאי דכתיב )משלי ג, לד( אם ללצים הוא יליץ ולענוים יתן חן בא
לטהר מסייעין אותו בא לטמא פותחין לו ומ״ט אית ליה תאגא אמר

הקב״ה אם חוזר ]בו[ אני קושר לו קשר
Wikisource Talmud Bavli (CC-BY-SA)

K E H O T ’ S  N O T E

מנחות כט, ב.

61

והה׳ היא אות קלילא
Kehot points to Or HaTorah on Chayei Sarah for the hei as

“a light letter.”

K E H O T ’ S  N O T E

ראה אוה״ת חיי שרה קכא, ב.

62

וכמ״ש בהבראם . . מששא דזוטר מאד ההבל שבה

According to the note, this passage on the hei as a light let‐

ter with scarcely any breath is copied in Or HaTorah on

Vayikra; Or HaTorah on Bereishis discusses it as well.

K E H O T ’ S  N O T E

נעתק באוה״ת ויקרא כרך ג ע׳ תתנב. וראה גם אוה״ת בראשית כרך א קכא,
ב.

63

“Sing and rejoice, O daughter of Zion, for behold, I come,

and I will dwell in your midst.” The verse of the discourse

he refers to.

Zechariah 2:14זכריה ב׳:י״ד

ם־ה׳ אֻ ךְ נְ תוֹכֵ י בְ תִּ נְ כַ שָׁ י־בָא וְ נִ נְ י הִ יּוֹן כִּ י בַּת־צִ חִ מְ שִׂ י וְ נִּ רׇ
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

64

בג׳ בחי׳ עולם שנה נפש

In Ki Savo the Alter Rebbe says that as world, year and soul

are found in space, so in the year there is Rosh HaShanah,

which is why that portion is read before it; it is called the

“head” of the year, as the head is to the body.

K E H O T ’ S  N O T E

שזהו ”יסוד כל ס״י”. לעיל תבא )מא, ג(. וש״נ. ]כ[. ראה לעיל פ׳ חקת סד,
ד ובהנסמן לשם.

65

למעלה עד אין קץ

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ז״ח פ׳ יתרו. ]כ[.

66
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P A R A G R A P H  8

שאתה הוא עד שלא נברא העולם

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

נוסח תפלת השחר.

67

שחורה אני ונאוה

“I am black and comely.” The verse of the discourse he

refers to.

Song of Songs 1:5שיר השירים א׳:ה׳

לֹמֹה:  יעוֹת שְׁ ירִ ר כִּ דָ י קֵ הֳלֵ אׇ ם כְּ לָ͏ִ נוֹת יְרוּשָׁ נָאוָה בְּ י וְ נִ ה אֲ חוֹרָ שְׁ

’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

68

בד״ה שחורה אני ונאוה השני

The second discourse on “I am black and comely,” in

Likkutei Torah on Shir HaShirim, to which the Alter Rebbe

refers for the endless levels of the souls’ comprehension.

K E H O T ’ S  N O T E

לקמן בשה״ש.

69

את השמים ואת הארץ אני מלא
“Do I not fill the heavens and the earth? says Havayah.”

G-d fills the physical earth as He fills the heavens.

Jeremiah 23:24ירמיהו כ״ג:כ״ד

יִם מַ שָּׁ ת־הַ ם־ה׳ הֲלוֹא אֶ אֻ נּוּ נְ אֶ רְ י לֹא־אֶ נִ אֲ ים וַ רִ תָּ סְ מִּ ישׁ בַּ ר אִ תֵ סָּ ם־יִ אִ
ם־ה׳ אֻ לֵא נְ י מָ נִ ץ אֲ אָרֶ ת־הָ אֶ וְ

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ירמי׳ כג, כד.

70

דקמי׳ ית׳ כולא כלא חשיבי

The Zohar’s teaching that before Him all is considered as

nothing.

Zohar I, 11bזח״א יא, ב
K E H O T ’ S  N O T E

זח״א יא, ב.

71

לית אתר פנוי מיני׳

In Tikkun 57: Havayah is in every Sefirah, throne, angel

and limb of man, “for there is no place empty of Him, nei‐

ther above nor below.”

Tikkunei Zohar, Tikkun 57 · 91b:6–92a:1תקו״ז תיקון נז

בַר נַשׁ, בֶר דְּ אֵ בֶר וְ כָל אֵ ין, וּבְ אָכִ לְ כָל מַ יָּין, וּבְ סַ רְ כָל כָּ ן, וּבְ ירָ פִ כָל סְ … בְּ

י רֵ קְ תְ ין, יהו״ה לָא אִ אִ תָּ תַ לָא בְ ין וְ אִ לָּ עִ נֵּיהּ לָא בְּ נוּי מִ ר פָּ תַ לֵית אֲ דְּ
ד יַחֵ יהוּ מְ אִ ין דְּ גִ ד לוֹן, וּבְ יַחֵ מְ לּוֹת דִּ עִ לַּת הָ עִ לָּא בְּ ון אֶ וָ בַּע אַתְ אַרְ א דְ יִחוּדָ בְּ
ד, חָ מוֹ אֶ ד וּשְׁ חָ א יהו״ה אֶ א חֲדָ יִחוּדָ יאוּ יהו״ה בְּ רִ קְ תְ ון, בֵּקהּ אִ וָ בַּע אַתְ אַרְ
ין נּוּיִ י כִּ וִּ ן שַׁ הָ מָ כָל שְׁ ין, וְ לֵּ ון אִ וָ בַּע אַתְ אַרְ ל בְּ אֵ רָ יִשְׂ מוּנָה דְ י אֱ וִּ א שַׁ ין דָּ גִ וּבְ

ן נָא מִ טָ לְ שָׁ בָא וְ רְ בְ ית רַ לִ כְ ין תַּ ד אֵ עַ ין סוֹף וְ ד אֵ א עַ מָ א, לֵית שְׁ א דָ מָ שְׁ לִ
ד … א עַ תָּ תַ ין סוֹף, וּלְ ד אֵ ילָא עַ עִ א, לְ דָּ

Tikkunei Zohar - Vocalized (Public Domain)

K E H O T ’ S  N O T E

ת״ז תי׳ נז.

72

השרפים עומדים ממעל

“Seraphim stood above Him; each one had six wings.”

Isaiah 6:2ישעיהו ו׳:ב׳

נָיו ה פָ כַסֶּ יִם יְ תַּ שְׁ ד בִּ חָ אֶ יִם לְ נָפַ שׁ כְּ יִם שֵׁ נָפַ שׁ כְּ ל לוֹ שֵׁ עַ מַּ ים מִ דִ ים עֹמְ פִ רָ שְׂ
ף: יִם יְעוֹפֵ תַּ שְׁ יו וּבִ לָ גְ ה רַ כַסֶּ יִם יְ תַּ שְׁ וּבִ

Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ישעי׳ ו, ב.

73

אופן אחד בארץ

“And behold, one ofan upon the earth beside the living

creatures.” The Ofanim are in Asiyah.

Ezekiel 1:15יחזקאל א׳:ט״ו

נָיו: ת פָּ עַ בַּ אַרְ יּוֹת לְ חַ ל הַ צֶ ץ אֵ ד בָּאָרֶ חָ ן אֶ נֵּה אוֹפַ הִ יּוֹת וְ חַ א הַ רֶ אֵ וָ

Now as I beheld the living creatures, behold one wheel at the

bottom hard by the living creatures, at the four faces

thereof.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

יחזקאל א, טו.

74

וז״ש ביחזקאל קול המולה כקול מחנה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

א, כד.

75

“A sound of tumult, like the sound of a camp.” The noise

Yechezkel heard from the creatures of the Chariot.

Ezekiel 1:24יחזקאל א׳:כ״ד

לָּה ם קוֹל הֲמֻ תָּ כְ לֶ י בְּ ־דַּ קוֹל־שַׁ ים כְּ בִּ יִם רַ קוֹל מַ ם כְּ יהֶ פֵ נְ ת־קוֹל כַּ ע אֶ מַ שְׁ אֶ וָ
ן: יהֶ פֵ נְ ינָה כַ פֶּ רַ ם תְּ דָ מְ עׇ חֲנֶה בְּ קוֹל מַ כְּ

And when they went, I heard the noise of their wings like the

noise of great waters, like the voice of the Almighty, a noise

of tumult like the noise of a host; when they stood, they let

down their wings.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

76

מתנשאים לעומת השרפים

Kehot’s note points to Ezekiel 1:21 for these words.

Ezekiel 1:21יחזקאל א׳:כ״א
K E H O T ’ S  N O T E

יחזקאל א, כא.

77

בד״ה להבין ביאור ענין האבות הן הן המרכבה

The discourse on “the Patriarchs are the Chariot,” which

the Alter Rebbe cites for the root of the emotive attributes
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above the intellect.

K E H O T ’ S  N O T E

תו״א פ׳ בראשית.

וביאור ע״פ שימני כחותם

Kehot points to the Siddur for the explanation of “Set me

as a seal.”

K E H O T ’ S  N O T E

ראה סידור יח, ב. לקמן שה״ש מו, ד.

79

ואלה המלכים אשר מלכו לפני מלך

“And these are the kings who reigned in the land of Edom

before a king reigned over the children of Israel.” In

Kabbalah, the kings of the World of Tohu.

Genesis 36:31בראשית ל״ו:ל״א

ל: אֵ רָ נֵי יִשְׂ בְ ךְ לִ לֶ ־מֶ ךְ לׇ נֵי מְ פְ דוֹם לִ ץ אֱ רֶ אֶ כוּ בְּ לְ ר מָ ים אֲשֶׁ כִ לָ מְּ לֶּה הַ אֵ וְ
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

בראשית לו, לא.

80

ישראל לי ראש
Kehot’s page, Shelach 48b, opens the discourse “I am

Havayah your G-d who brought you out,” the one this

maamar cites in section 4.

K E H O T ’ S  N O T E

לעיל שלח )מח, ב(. וש״נ. ]כ[.

81

נושאות את הכסא

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

במדב״ר ס״פ נשא )ס״פ יד(. ]כ[.

82

דמות כמראה אדם שעל הכסא

“The likeness of a throne, and upon the likeness of the

throne a likeness as the appearance of a man upon it from

above.”

Ezekiel 1:26יחזקאל א׳:כ״ו

מוּת ל דְּ עַ א וְ סֵּ מוּת כִּ יר דְּ פִּ ן־סַ בֶ ה אֶ אֵ רְ מַ ם כְּ ל־רֹאשָׁ ר עַ יעַ אֲשֶׁ קִ ל לָרָ עַ מַּ וּמִ

לָה: עְ מָ לְ יו מִ לָ ם עָ ה אָדָ אֵ רְ מַ מוּת כְּ א דְּ סֵּ כִּ הַ
And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap‐

pearance of a man upon it above.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ראה יחזקאל א, כו.

83

עולם הבריאה . . הכסא
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

בסוף ש׳ סדר אבי״ע )פ״ו( מע״ח ושם סוף ש׳ פנימיות וחיצוניות. והעיקר
לשונו הטהור הוא ריש ש׳ דרושי ]כללות[ אבי״ע ומה שנ׳ כאן ל״מ. ]כ[.

84

שצבא השמים לך משתחוים

“You give life to them all, and the host of heaven bows to

You.”

Nehemiah 9:6נחמיה ט׳:ו׳

בָאָם כׇל־צְ יִם וְ מַ שָּׁ י הַ מֵ יִם שְׁ מַ שָּׁ ת־הַ יתָ אֶ שִׂ ה עָ ךָ אַתָּ דֶּ בַ ה־הוּא ה׳ לְ אַתָּ
בָא לָּם וּצְ ת־כֻּ יֶּה אֶ חַ ה מְ אַתָּ ם וְ הֶ ר בָּ כׇל־אֲשֶׁ ים וְ יַּמִּ יהָ הַ לֶ ר עָ כׇל־אֲשֶׁ ץ וְ אָרֶ הָ

ים: וִ חֲ תַּ שְׁ ךָ מִ יִם לְ מַ שָּׁ הַ
Thou art the L-RD, even Thou alone; Thou hast made heav‐

en, the heaven of heavens, with all their host, the earth and

all things that are thereon, the seas and all that is in them,

and Thou preservest them all; and the host of heaven wor‐

shippeth Thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נחמי׳ ט, ו.
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מלאך הגדול סנדל ת״ק שנה

A baraita: Sandalphon is taller than his fellows by a jour‐

ney of five hundred years, and stands behind the Chariot

binding crowns for his Creator.

Chagigah 13b:4חגיגה י״ג ב:ד׳

זָר: עָ לְ י אֶ בִּ ר רַ יּוֹת״, אָמַ חַ ל הַ צֶ ץ אֵ ד בָּאָרֶ חָ ן אֶ נֵּה אוֹפַ הִ יּוֹת וְ חַ א הַ רֶ אֵ ״וָ
א יתָ נִ תְ מַ יּוֹת. בְּ חַ ל הַ צֶ יעַ אֵ גִּ רֹאשׁוֹ מַ ץ, וְ ד בָּאָרֶ הוּא עוֹמֵ ד שֶׁ חָ אָךְ אֶ לְ מַ

ד עוֹמֵ נָה. וְ אוֹת שָׁ שׁ מֵ ךְ חֲמֵ הֲלַ רוֹ מַ חֲבֵ גָּבוֹהַּ מֵ מוֹ, הַ פוֹן שְׁ לְ דַּ נְ נָא: סַ תָּ
בוֹד ה׳ רוּךְ כְּ יב: ״בָּ תִ כְ הָ י? וְ ינִ קוֹנוֹ. אִ ים לְ רִ תָ ר כְּ קוֹשֵׁ כָּבָה וְ רְ מֶּ י הַ חוֹרֵ אֲ
יב יָתֵ אָזֵל וְ גָא וְ ם אַתָּ ר שֵׁ אָמַ ע לֵקהּ! דְּ יָדַ יכָּא דְּ קוֹמוֹ לֵ מְ לָל דִּ כְּ קוֹמוֹ״, מִ מְּ מִ

יהּ. ישֵׁ רֵ בְּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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עיין חגיגה יג, ב. פסק״ר פ״כ. ועל״ק ברכה )צח, א(. וש״נ ]כ[.
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ת״ק שנה
Kehot points there for the five hundred years’ journey in

the measures of the angels and the worlds.
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וע״ל פ׳ בהר ד״ה את שבתתי רפ״ב )מא, ב(. ]כ[.
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ויש מלאכים שהם בשליש העולם

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ע׳ ב״ר דמלאך הוא שלישו של עולם ע׳ ירוש׳ פ״ב דר״ה ]ה״ד[ ועב״ר פמ״ח.
ופס״ח סי׳ יז ובילקוט דניאל ר׳ ב׳תתרס״ו עה״פ וגויתו כתרשיש עיי״ש ]כ[.
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וגויתו כתרשיש

“And his body was like tarshish, and his face like the ap‐

pearance of lightning.” Daniel’s description of an angel.

Daniel 10:6דניאל י׳:ו׳

יו רֹעֹתָ שׁ וּזְ י אֵ ידֵ פִּ לַ ינָיו כְּ עֵ ק וְ רָ ה בָ אֵ רְ מַ נָיו כְּ ישׁ וּפָ שִׁ רְ תַ יָּתוֹ כְ וִ וּגְ
מוֹן: קוֹל הָ יו כְּ רָ בָ קוֹל דְּ לָל וְ ת קָ חֹשֶׁ ין נְ עֵ יו כְּ לֹתָ  גְּ רְ וּמַ

his body also was like the beryl, and his face as the appear‐

ance of lightning, and his eyes as torches of fire, and his

arms and his feet like in colour to burnished brass, and the

voice of his words like the voice of a multitude.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דניאל י, ו.

אין עוד מלבדו

“Havayah is G-d; there is nothing else besides Him.”

Deuteronomy 4:35דברים ד׳:ל״ה

דּוֹ: בַ לְּ ין עוֹד מִ ים אֵ לֹקִ  אֱ י ה׳ הוּא הָ ת כִּ עַ דַ תָ לָ אֵ רְ ה הׇ אַתָּ
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ד, לה.
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Kehot’s note points to Isaiah 29:6 for these words.

Isaiah 29:6ישעיהו כ״ט:ו׳

שׁ ב אֵ לַהַ ה וְ רָ עָ קוֹל גָּדוֹל סוּפָה וּסְ שׁ וְ עַ רַ ם וּבְ עַ רַ ד בְּ קֵ פָּ בָאוֹת תִּ ם ה׳ צְ עִ מֵ

אוֹכֵלָה:
There shall be a visitation from the L-RD of hosts With thun‐

der, and with earthquake, and great noise, With whirlwind

and tempest, and the flame of a devouring fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ונחנו מה

Moshe and Aharon: “And what are we, that you complain

against us?” In Chassidus, mah is the self-nullification of

Chochmah.

Exodus 16:7שמות ט״ז:ז׳

י ה כִּ נוּ מָ נַחְ ל־ה׳ וְ יכֶם עַ נֹּתֵ לֻ ת־תְּ עוֹ אֶ מְ שׇׁ בוֹד ה׳ בְּ ת־כְּ ם אֶ יתֶ אִ ר וּרְ וּבֹקֶ
ינוּ: לֵ ינוּ עָ לִּ תַ

and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות טז, ז-ח.
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שם מ״ה הוא במילוי אלפין

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה ת״ז בהקדמה.
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“And upon the likeness of the throne, a likeness as the ap‐

pearance of a man upon it from above.”

Ezekiel 1:26יחזקאל א׳:כ״ו

מוּת ל דְּ עַ א וְ סֵּ מוּת כִּ יר דְּ פִּ ן־סַ בֶ ה אֶ אֵ רְ מַ ם כְּ ל־רֹאשָׁ ר עַ יעַ אֲשֶׁ קִ ל לָרָ עַ מַּ וּמִ
לָה: עְ מָ לְ יו מִ לָ ם עָ ה אָדָ אֵ רְ מַ מוּת כְּ א דְּ סֵּ כִּ הַ

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap‐

pearance of a man upon it above.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וזאת תורת האדם

Kehot’s marei makom for these words (its note is below).
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שמ״ב ז, יט.
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וזאת תורת האדם

Dovid says to G-d, “and this is the Torah of man.” One of

the two verses that call the Torah “man.”

II Samuel 7:19שמואל ב ז׳:י״ט

חוֹק רָ מֵ ךָ לְ דְּ בְ ית־עַ ל־בֵּ בֵּר גַּם אֶ דַ דֹ־נָי ה׳ וַתְּ ינֶיךָ אֲ עֵ ן עוֹד זֹאת בְּ טַ קְ וַתִּ

דֹ־נָי ה׳ ם אֲ אָדָ ת הָ זֹאת תּוֹרַ וְ
And this was yet a small thing in Thine eyes, O L-rd GOD;

but Thou hast spoken also of Thy servant’s house for a great

while to come; and this too after the manner of great men, O

L-rd GOD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וזאת התורה אדם

“This is the Torah: a man who dies in a tent.” Read here as

“this is the Torah: man.”

Numbers 19:14במדבר י״ט:י״ד

ל ר בָּאֹהֶ כׇל־אֲשֶׁ ל וְ אֹהֶ ל־הָ בָּא אֶ ל כׇּל־הַ אֹהֶ י־יָמוּת בְּ ם כִּ ה אָדָ תּוֹרָ זֹאת הַ
ים: ת יָמִ עַ בְ א שִׁ מָ טְ יִ

This is the law: when a man dieth in a tent, every one that

cometh into the tent, and every thing that is in the tent, shall

be unclean seven days.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במדבר יט, יד.
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רמ״ח מ״ע שבתו׳ . . אברים דמלכא

The words here quote Tikkunei Zohar, Tikkun 30 · 74a:8;

the passage is shown below.

Tikkunei Zohar, Tikkun 30 · 74a:8תקו״ז תיקון ל

יהוּ אִ אַבָּא דְ א דְ רָ טְ סִּ ה מִ צוּוְ יהוּ מְ אִ א, דְ יתָ עִ צָ מְ אֶ א דְ מּוּדָ א עַ ה דָ צוּוְ עוֹד מְ וְ

ה עוֹשֶׂ ה וְ צוּוְ יק מְ י צַדִּ כִ הָ "ר, וְ שֶׁ י אֲ יהִ אִ א דְ ימָּ אִ א דְ רָ טְ סִּ רֹא״שׁ, וּמִ
אַבָּא נוּ וְ שָׁ דְּ א קִ מָּ נוּ, אִ שָׁ דְּ ר קִ יהוּ אֲשֶׁ יְ וַ רְ ל תַּ ר עַ מַ תְּ א אִ ין דָּ גִ יהוּ, וּבְ יְ וַ רְ תַּ מִ
ם, חֶ רֶ יחוּ דְ תִ ם, פְּ חֶ ר כָּל רֶ טֶ י פֶּ יהִ אִ אָה, דְ תָּ א תַּ תָּ ינְ כִ ל שְׁ אן עַ ל מָ נוּ, עַ וָּ צִ
י יהִ כָּא, אִ לְ מַ בֶר דְּ אֵ בֶר וְ כָל אֵ וַת יהו״ה בְּ צְ י מִ יהִ ין, אִ קּוּדִ "ח פִּ מַ יהוּ רְ אִ דְּ

אַבָּא א דְ רָ טְ סִּ נוּ מִ שָׁ דְּ ר קִ עוֹד אֲשֶׁ וָה, וְ צְ מִ
Tikkunei Zohar - Vocalized (Public Domain)
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ראה ת״ז תי׳ ל.

98

רמ״ח אברים דמלכא

Kehot points to Tikkun 30 of the Tikkunei Zohar for the

248 commandments as the limbs of the King; this page

speaks of “248 commandments” as “a mitzvah of Havayah

in every limb of the King.”

Tikkunei Zohar 74a:8תקוני הזהר ע״ד א:ח׳

יהוּ אִ אַבָּא דְ א דְ רָ טְ סִּ ה מִ צוּוְ יהוּ מְ אִ א, דְ יתָ עִ צָ מְ אֶ א דְ מּוּדָ א עַ ה דָ צוּוְ עוֹד מְ וְ

ה עוֹשֶׂ ה וְ צוּוְ יק מְ י צַדִּ כִ הָ "ר, וְ שֶׁ י אֲ יהִ אִ א דְ ימָּ אִ א דְ רָ טְ סִּ רֹא״שׁ, וּמִ
אַבָּא נוּ וְ שָׁ דְּ א קִ מָּ נוּ, אִ שָׁ דְּ ר קִ יהוּ אֲשֶׁ יְ וַ רְ ל תַּ ר עַ מַ תְּ א אִ ין דָּ גִ יהוּ, וּבְ יְ וַ רְ תַּ מִ
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ם, חֶ רֶ יחוּ דְ תִ ם, פְּ חֶ ר כָּל רֶ טֶ י פֶּ יהִ אִ אָה, דְ תָּ א תַּ תָּ ינְ כִ ל שְׁ אן עַ ל מָ נוּ, עַ וָּ צִ
י יהִ כָּא, אִ לְ מַ בֶר דְּ אֵ בֶר וְ כָל אֵ וַת יהו״ה בְּ צְ י מִ יהִ ין, אִ קּוּדִ "ח פִּ מַ יהוּ רְ אִ דְּ

אַבָּא א דְ רָ טְ סִּ נוּ מִ שָׁ דְּ ר קִ עוֹד אֲשֶׁ וָה, וְ צְ מִ
Tikkunei Zohar - Vocalized (Public Domain)

זה שמי וזה זכרי

“This is My Name forever, and this is My remembrance

from generation to generation.”

Exodus 3:15שמות ג׳:ט״ו

יכֶם בֹתֵ י אֲ לֹקֵ  ל ה׳ אֱ אֵ רָ נֵי יִשְׂ ל־בְּ ר אֶ ה כֹּה־תֹאמַ ל־מֹשֶׁ ים אֶ לֹקִ  ר עוֹד אֱ יֹּאמֶ וַ

זֶה עֹלָם וְ י לְ מִ יכֶם זֶה־שְּׁ לֵ י אֲ נִ חַ לָ י יַעֲקֹב שְׁ לֹקֵ א ק וֵ חָ צְ י יִ לֹקֵ  ם אֱ הָ רָ י אַבְ לֹקֵ  אֱ
דֹר דֹּר: י לְ רִ כְ זִ

And G-d said moreover unto Moses: ‘Thus shalt thou say

unto the children of Israel: The L-RD, the G-d of your fa‐

thers, the G-d of Abraham, the G-d of Isaac, and the G-d of

Jacob, hath sent me unto you; this is My name for ever, and

this is My memorial unto all generations.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמי עם בחי׳ י״ה

Kehot’s marei makom for these words (its note is below).
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ת״ז )ד, ב(. ובכ״ד. ]כ[.
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שמי עם בחי׳ י״ה

The Tikkunei Zohar: “This is My Name (shemi) forever”:

shemi with yud-hei is 365. The source for linking the pro‐

hibitions to the Name.

Tikkunei Zohar 4bתקוני הזהר ד׳ ב

102

עד שלא נברא העולם הי׳ הוא ושמו בלבד

There the Alter Rebbe explains that the life and existence

of Chochmah come only from His Name and radiance

(shemo, which equals ratzon, “will,” in gematria), while

His essence is far above being the source of Chochmah.
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פדר״א פ״ג. ראה לעיל פ׳ בהר מג, ב ובמ״מ לשם.

103

עד שלא נברא העולם הי׳ הוא ושמו

“Before the world was created, there was the Holy One,

blessed be He, and His great Name alone.”

Pirkei DeRabbi Eliezer 3:2–3פרקי דרבי אליעזר ג׳:ב׳-ג׳

לָה עָ בַד, וְ לְ גָּדוֹל בִּ מוֹ הַ רוּךְ הוּא וּשְׁ דוֹשׁ בָּ קָּ יָה הַ עוֹלָם, הָ א הָ רָ בְ לֹּא נִ ד שֶׁ עַ
יָה לֹא הָ נָיו וְ פָ עוֹלָם לְ ת הָ יט אֶ חֲרִ יָה מַ הָ עוֹלָם, וְ ת הָ רֹא אֶ בְ בָה לִ חֲשָׁ מַ בְּ
נוֹת בְ הוּא רוֹצֶה לִ ךְ שֶׁ לֶ מֶ ה? לְ בָר דּוֹמֶ דָּ ה הַ מָ ל, לְ שָׁ לוּ מָ שְׁ ד. מָ עוֹמֵ
ינוֹ יו וּמוֹבָאָיו וּמוֹצָאָיו, אֵ ץ יְסוֹדוֹתָ יט בָּאָרֶ חֲרִ ינוֹ מַ ם אֵ לּוֹ, אִ ים שֶׁ רִ טֵ לְ פַּ
יָה לֹא הָ עוֹלָם וְ ת הָ נָיו אֶ פָ יט לְ חֱרִ רוּךְ הוּא הֶ דוֹשׁ בָּ קָּ ךְ הַ נוֹת, כָּ בְ יל לִ חִ תְ מַ

א רָ בְ לֹּא נִ ד שֶׁ אוּ עַ רְ בְ ים נִ רִ בָ ה דְ עָ בְ שׁוּבָה. שִׁ תְּ ת הַ א אֶ רָ בָּ ד שֶׁ ד עַ עוֹמֵ
כָּבוֹד, … א הַ סֵּ כִ ן, וְ דֶ גַן עֵ נֹּם, וְ יהִ גֵ ה, וְ ן: תּוֹרָ לּוּ הֵ אֵ עוֹלָם, וְ הָ

Before the world was created, the Holy One, blessed be He,

with His Name alone existed, and the thought arose in Him

to create the world. He began to trace (the foundations of)

the world before Himself, but it would not stand. They told a

parable, To what is the matter like? To a king who wishes to

build a palace for himself. If he had not traced in the earth

its foundations, its exits and its entrances, he does not begin

to build. Likewise the Holy One, blessed be …

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) · Pirke de

Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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ועיין בפרשת תרומה . . ע״פ סולו לרוכב

Kehot sends the reader to Yahel Or, the Tzemach Tzedek’s

commentary on Tehillim, for the wording of this passage

on “Extol Him who rides upon the heavens.”

K E H O T ’ S  N O T E

ראה הלשון ביהל אור ע׳ תקנז.

105

סולו לרוכב בערבות בי״ה שמו

“Extol Him who rides upon the heavens, by Yah His

Name.” The Name Yah, yud-hei, is the higher half of

Havayah.

Psalms 68:5תהילים ס״ח:ה׳

נָיו: פָ זוּ לְ לְ עִ מוֹ וְ הּ שְׁ קָ בוֹת בְּ עֲרָ מוֹ סֹלּוּ לָרֹכֵב בָּ רוּ שְׁ ים זַמְּ לֹקִ ירוּ לֵא שִׁ
Sing unto G-d, sing praises to His name; Extol Him that

rideth upon the skies, whose name is the L-RD; And exult ye

before Him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

106

סולו לרוכב בערבות בי״ה שמו

The passage in Parshas Terumah to which the Alter Rebbe

refers on this verse.

Zohar, Terumah 73:716–725ספר הזהר, תרומה ע״ג:תשט״ז-תשכ״ה
Said R. Eleazar: ‘It ought to have been “who rideth upon (‘al)

araboth”, why does it say “in (be) araboth”? Again: it ought

to be, “He is in KAH”, why does it say “in KAH is His

Name”? It is because this verse refers to the Hidden of hid‐

den ones, the most Ancient of all the ancients, the complete‐

ly unknown and undisclosed. It may be said that, since He

rideth in it, then in this sphere at least He does disclose

Himself.

The Zohar; London, Soncino Press, 1933 (Public Domain)

107

אלה פקודי המשכן

“These are the accounts of the Mishkan.” The verse of the

discourse he refers to on the two halves of the Name.

Exodus 38:21שמות ל״ח:כ״א

יַד יִּם בְּ וִ לְ ת הַ ה עֲבֹדַ י מֹשֶׁ ל־פִּ ד עַ קַּ ר פֻּ ת אֲשֶׁ דֻ עֵ ן הָ כַּ שְׁ ן מִ כָּ שְׁ מִּ י הַ קוּדֵ לֶּה פְ אֵ
ן: כֹּהֵ ן־אַהֲרֹן הַ ר בֶּ מָ יתָ אִ

These are the accounts of the tabernacle, even the taberna‐

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

108

דלאו מ כל אינון מדות איהו כלל

From Patach Eliyahu: G-d is “not any of these attributes at

all.” The Infinite One is beyond the Sefiros.

Tikkunei Zohar 17b:5–7תקוני הזהר י״ז ב:ה׳-ז׳

אבל לאו דאית לך צדק ידיעא דאיהו דין. ולאו משפט ידיע׳ דאיהו
רחמי ולאו מכל אלין מדות כלל. קום רבי שמעון ויתחדשון מלין על

109



L I K K U T E I  T O R A H  ·  P A R S H A S  H A A Z I N U  ·  M A A M A R  3 בעז״ה

220likuteitorah.com/likkutei-torah/haazinu/

P A R A G R A P H  1 1

ידך דהא רשותא אית לך )נ״א אתיהיב לך( לגלאה רזין טמירין על ידך
מה דלא אתייהיב רשו לגלאה לשום בר נש עד כען. קם רבי שמעון

פתח ואמר לך יי׳ הגדולה והגבורה וכו׳
Constantinople, 1740 (CC-BY-NC)

רוח אייתי רוח ואמשיך רוח

The Zohar’s principle that spirit arouses spirit and brings

spirit: an arousal below draws one above.

Zohar II, 162bזח״ב קסב, ב
K E H O T ’ S  N O T E

ראה זח״ב קסב, ב. ע״ל ואתחנן יב, ג. וש״נ. ו]לעיל[ בדף עב, רע״ב
מאדמו״ר. ]כ[.

110

דלאו מכל אלין מדות איהו כלל

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ת״ז בהקדמה )פתח אלי׳(.

111

ברוך כבוד ה׳ ממקומו
“Blessed be the glory of Havayah from His place.”

Yechezkel heard this behind him with a great noise; in the

Kedushah it is the Ofanim’s response.

Ezekiel 3:12יחזקאל ג׳:י״ב

קוֹמוֹ: מְּ בוֹד־ה׳ מִ רוּךְ כְּ שׁ גָּדוֹל בָּ עַ י קוֹל רַ ע אַחֲרַ מַ שְׁ אֶ י רוּחַ וָ נִ אֵ שָּׂ וַתִּ
Then a spirit lifted me up, and I heard behind me the voice

of a great rushing: ‘Blessed be the glory of the L-RD from

His place’;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

יחזקאל ג, יב.

112

ל״ב נתיבות החכ׳ בגי׳ כבוד

This lexicon of Kabbalistic terms, under “Kavod,” gives

the thirty-two paths of Chochmah as equal to kavod.

K E H O T ’ S  N O T E

במאו״א )ערך כבוד ס״ו( יב. פרדס שכ״ג, פ״כ. ]כ[.

113

כבוד הוא מלשון לבוש

According to the note, the teaching that kavod means a

garment is cited in these volumes of Or HaTorah.

K E H O T ’ S  N O T E

מובא באוה״ת פ׳ שלח ע׳ תקסא וע׳ תקצא. פ׳ כי תשא ע׳ ב׳מג. וראה גם
בדרך מצותיך דף קעח, ב.

114

ר׳ יוחנן קארי למאני מכבדותא
“Rabbi Yochanan called his clothes ‘my honorers.’” The

proof that kavod means a garment.

Shabbat 113a:14שבת קי״ג א:י״ד

בָּת ל שַׁ ךָ שֶׁ בּוּשְׁ לְ א מַ לֹּא יְהֵ תּוֹ״ — שֶׁ דְ בַּ כִ יךָ״. ״וְ כֶ רָ עֲשׂוֹת דְּ תּוֹ מֵ דְ בַּ כִ ״וְ
י״. דוֹתַ כַבְּ אנֵיהּ ״מְ מָ י לְ רֵ נָן קָ י יוֹחָ בִּ רַ א דְּ י הָ כִ ל חוֹל, וְ ךָ שֶׁ בּוּשְׁ לְ מַ כְּ
ל חוֹל. ךָ שֶׁ ילּוּכְ הִ בָּת כְּ ל שַׁ ךָ שֶׁ ילּוּכְ א הִ לֹּא יְהֵ יךָ״ — שֶׁ כֶ רָ עֲשׂוֹת דְּ ״מֵ

ר״ — בָ בֵּר דָּ דַ ין. ״וְ רִ יִם מוּתָּ מַ י שָׁ צֵ פְ ין, חֶ סוּרִ יךָ אֲ צֶ ךָ״ — חֲפָ צְ פְ צוֹא חֶ מְּ ״מִ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

שבת קיג, א.

115

ונפקחו עיניכם והייתם כו׳ יודעי טו״ר

The serpent: “your eyes will be opened and you will be like

G-d, knowing good and evil.” Human wisdom comes from

the Tree of Knowledge.

Genesis 3:5בראשית ג׳:ה׳

ים לֹקִ ם כֵּא יתֶ יִ הְ ינֵיכֶם וִ חוּ עֵ קְ פְ נִ נּוּ וְ מֶּ כֶם מִ כׇלְ יוֹם אֲ י בְּ ים כִּ לֹקִ  עַ אֱ יֹדֵ י  כִּ
ע: רָ י טוֹב וָ עֵ יֹדְ

for G-d doth know that in the day ye eat thereof, then your

eyes shall be opened, and ye shall be as G-d, knowing good

and evil.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

בראשית ג, ה.

116

ועמ״ש הרמ״ז בפ׳ במדבר דף קי״ח
In the discourse “For over all the glory shall be a canopy”

the Alter Rebbe cites this comment of the Ramaz (Bamid‐

bar 118, on “Show me Your glory”) for the supernal glory,

“emanated glory”: it is without limit, above light and radi‐

ance and above comprehension, and of it is said, “Where

is the place of His glory?”

K E H O T ’ S  N O T E

ראה גם לקמן שה״ש מז, ב. ביאוה״ז להצ״צ כרך ב ע׳ תתפו.

117

בד״ה כי על כל כבוד חופה

The discourse explains that “all the glory” means two

kinds of glory: the lower glory, Malchus, which fills the

worlds and gives them life (“the whole earth is full of His

glory”), and the supernal glory, which is beyond compre‐

hension (“Blessed be the glory of Havayah from His

place,” “Where is the place of His glory?”).

K E H O T ’ S  N O T E

לקמן שה״ש מז, ב.

118

בחכמה יסד ארץ

“Havayah with wisdom founded the earth.”

Proverbs 3:19משלי ג׳:י״ט

בוּנָה: תְ יִם בִּ מַ ץ כּוֹנֵן שָׁ ד־אָרֶ ה יָסַ מָ כְ חׇ ה׳ בְּ
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

משלי ג, יט.

119

אבא יסד ברתא

The Ra’aya Mehemna: “Abba (Chochmah) founded the

daughter (Malchus).”

Zohar III, 256bזח״ג רנו, ב
K E H O T ’ S  N O T E

רע״מ זח״ג רנו, ב. ע״ל )סט, ג(. וש״נ. ]כ[.
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מה רבו מעשיך ה׳

“How manifold are Your works, Havayah; in wisdom You

made them all.”

Psalms 104:24תהילים ק״ד:כ״ד

: יָנֶךָ נְ ץ קִ אָרֶ אָה הָ לְ יתָ מָ שִׂ ה עָ מָ כְ חׇ לָּם בְּ יךָ ה׳ כֻּ עֲשֶׂ בּוּ מַ ה־רַ מָ
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קד, כד.

121

עוטה אור כשלמה

“He wraps Himself in light as with a garment.” A garment

that shines rather than hides.

Psalms 104:2תהילים ק״ד:ב׳

ה: יעָ יְרִ יִם כַּ מַ ה שָׁ ה נוֹטֶ מָ לְ ה־אוֹר כַּשַּׂ עֹטֶ
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קד, ב.

122

והחכמה מאין תמצא

“And wisdom, where (me’ayin) shall it be found?” Read in

Chassidus: Chochmah is found from ayin, the Nothing.

Job 28:12איוב כ״ח:י״ב

ינָה: קוֹם בִּ י זֶה מְ אֵ צֵא וְ מָּ ן תִּ אַיִ ה מֵ מָ כְ חׇ הַ וְ

But wisdom, where shall it be found? And where is the place

of understanding?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

איוב כח, יב.

123

איזהו חכם הרואה את הנולד

Alexander asked the elders of the Negev who is called wise;

they answered, “One who sees what is born.”

Tamid 32a:7תמיד ל״ב א:ז׳

ת ה אֶ רוֹאֶ כָם – הָ יזֶהוּ חָ רוּ לֵקהּ: אֵ מַ ים? אֲ כִּ י חַ רֵ קְ תְ ין מִ ידֵ ם: אֵ הֶ ר לָ אָמַ

כּוֹבֵשׁ בּוֹר – הַ יזֶהוּ גִּ רוּ לוֹ: אֵ בּוֹר? אָמְ י גִּ רֵ קְ תְ ין מִ ידֵ ם: אֵ הֶ ר לָ נּוֹלָד. אָמַ הַ
יר – שִׁ יזֶהוּ עָ רוּ לֵקהּ: אֵ מַ יר? אֲ שִׁ י עָ רֵ קְ תְ ין מִ ידֵ ן: אֵ הֶ ר לָ רוֹ. אָמַ צְ ת יִ אֶ

קוֹ. לְ חֶ חַ בְּ מֵ שָּׂ הַ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

תמיד לב, א.

124

השרפים אומרים מכה״כ

Kehot points to Or HaTorah on Shelach for why the

Seraphim say “The whole earth is full of His glory.”

K E H O T ’ S  N O T E

ראה אוה״ת שלח ע׳ תקיא.

125

הרמב״ם במו״נ ח״א פ״ב
According to the note, the explanation of the Rambam’s

chapter on the Tree of Knowledge appears in Sefer

HaChakirah.

K E H O T ’ S  N O T E

ראה הביאור ע״ז בספר החקירה סו, א. ומשם נדפס באוה״ת בראשית כרך ב
תלו, א.

126

אימא מקננא בכורסיא
The words here quote Tikkunei Zohar, Tikkun 6 · 23a:10–

11; the passage is shown below.

Tikkunei Zohar, Tikkun 6 · 23a:10–11תקו״ז תיקון ו

ובההוא זמנא לא תקח האם על הבנים. *ביצים אינון מסטרא דאופנים
אפרוחים מסטרא דנער מטטרו״ן. בנים מסטרא דכרסיא דאיהי סכת
שלום דאיהי קנא דשכינתא. דאימא עלאה מקננא בכרסיא בתלת ספירן

עלאין. עמודא דאמצעיתא כליל שית ספירן מקננן במטטרו״ן. אימא
תתאה מקננא באופן דאתמר ביה והנה אופן אחד בארץ.

Constantinople, 1740 (CC-BY-NC)

K E H O T ’ S  N O T E

ת״ז תי׳ ו כג, א.

127

ואימא מקננא בכורסייא

“Imma Ila’ah (Binah) nests in the Throne,” in the three

upper Sefiros. The Throne is the World of Beriah.

Tikkunei Zohar 23a:10–11תקוני הזהר כ״ג א:י׳-י״א

ובההוא זמנא לא תקח האם על הבנים. *ביצים אינון מסטרא דאופנים

אפרוחים מסטרא דנער מטטרו״ן. בנים מסטרא דכרסיא דאיהי סכת
שלום דאיהי קנא דשכינתא. דאימא עלאה מקננא בכרסיא בתלת ספירן
עלאין. עמודא דאמצעיתא כליל שית ספירן מקננן במטטרו״ן. אימא

תתאה מקננא באופן דאתמר ביה והנה אופן אחד בארץ.
Constantinople, 1740 (CC-BY-NC)

128

“Do I not fill the heavens and the earth? says Havayah.”

Jeremiah 23:24ירמיהו כ״ג:כ״ד

יִם מַ שָּׁ ת־הַ ם־ה׳ הֲלוֹא אֶ אֻ נּוּ נְ אֶ רְ י לֹא־אֶ נִ אֲ ים וַ רִ תָּ סְ מִּ ישׁ בַּ ר אִ תֵ סָּ ם־יִ אִ
ם־ה׳ אֻ לֵא נְ י מָ נִ ץ אֲ אָרֶ ת־הָ אֶ וְ

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ברוך כבוד הוי״ה ממקומו

“Blessed be the glory of Havayah from His place.”

Ezekiel 3:12יחזקאל ג׳:י״ב

קוֹמוֹ: מְּ בוֹד־ה׳ מִ רוּךְ כְּ שׁ גָּדוֹל בָּ עַ י קוֹל רַ ע אַחֲרַ מַ שְׁ אֶ י רוּחַ וָ נִ אֵ שָּׂ וַתִּ

Then a spirit lifted me up, and I heard behind me the voice

of a great rushing: ‘Blessed be the glory of the L-RD from

His place’;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אי׳ מקום כבודו

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

נוסח קדושת מוסף דשויו״ט.
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המלך הקדוש שאומרים בעשי״ת

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שו״ע או״ח ר״ס תקפב.

132

המלך הקדוש שאומרים בעשי״ת

In the Ten Days of Teshuvah one says “the holy King” and

“the King of judgment”; one who errs in “the holy King”

returns to the beginning.

Shulchan Arukh, Orach Chayim 582:1שולחן ערוך, אורח חיים
תקפ״ב:א׳

סדר תפלת עשרת ימי תשובה ור״ה. ובו ט סעיפים: בעשרת ימי
תשובה אומר המלך הקדוש המלך המשפט ואם טעה או שהוא מסופק
אם הוא בהמלך הקדוש חוזר לראש ואם הוא בהמלך המשפט אם נזכר

קודם שעקר רגליו חוזר לברכת השיב׳ ואומר משם ואילך על הסדר
ואם לא נזכר עד שעקר רגליו )עיין לעיל סוף סימן קי״ז( חוזר לראש:

)וע״ל סי׳ קי״ח(:
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

133

כתר עליון דאיהו כתר מלכות

From Patach Eliyahu: “The supreme Keser is the crown of

Malchus.”

Tikkunei Zohar 17a:18–20תקוני הזהר י״ז א:י״ח-כ׳

כתר עליון איהו כתר מלכות. ועליה *אתמר מגיד מראשית אחרית.
ואיהו קרקפתא דתפלי )נ״א קרקפתא דלא מנח תפלי(. *מלגו איהו יוד
קא ואו קא דאיהו ארח אצילות. איהו שקיו דאילנא בדרועוי וענפוי

)נ״א ואנפוי(. כמיא דאשקי לאילנא ואתרבי בההוא שקיו. רבון
העולמים אנת הוא עלת העלות סבת הסבות דאשקי לאילנא בההוא

נביעו.
Constantinople, 1740 (CC-BY-NC)
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כ״ע דאיהו כתר מל׳
Kehot’s marei makom for these words (its note is below).
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ת״ז בהקדמה.
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Kehot’s note points to Ezekiel 3:12 for these words.

Ezekiel 3:12יחזקאל ג׳:י״ב

קוֹמוֹ: מְּ בוֹד־ה׳ מִ רוּךְ כְּ שׁ גָּדוֹל בָּ עַ י קוֹל רַ ע אַחֲרַ מַ שְׁ אֶ י רוּחַ וָ נִ אֵ שָּׂ וַתִּ
Then a spirit lifted me up, and I heard behind me the voice

of a great rushing: ‘Blessed be the glory of the L-RD from

His place’;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ומעין מבית ה׳ יצא והשקה

“And a spring shall go forth from the House of Havayah

and water the valley of Shittim.” A prophecy of the Time to

Come.

Joel 4:18יואל ד׳:י״ח

י יקֵ פִ כׇל־אֲ לָב וְ נָה חָ כְ לַ בָעוֹת תֵּ גְּ הַ יס וְ סִ ים עָ רִ הָ פוּ הֶ טְּ הוּא יִ יּוֹם הַ יָה בַ הָ וְ

ים: טִּ שִּׁ ל הַ ת־נַחַ ה אֶ קָ שְׁ הִ ית ה׳ יֵצֵא וְ בֵּ יָן מִ עְ יִם וּמַ כוּ מָ ה יֵלְ יְהוּדָ
And it shall come to pass in that day, That the mountains

shall drop down sweet wine, And the hills shall flow with

milk, And all the brooks of Judah shall flow with waters; And

a fountain shall come forth of the house of the L-RD, And

shall water the valley of Shittim.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יואל ד, יח.
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בד״ה בהעלותך

There the Alter Rebbe explains that in the future the high‐

er Chochmah will be revealed even far below, in the yesh,

and reads “Wisdoms cry aloud outside” (Berachos 57a, on

seeing a goose in a dream): through the revelation of the

higher Chochmah in the lower, wisdom is drawn “outside”

as well.

K E H O T ’ S  N O T E

לעיל פ׳ בהעלותך לב, ג.
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חכמות בחוץ
“Wisdoms cry aloud outside; she gives forth her voice in

the squares.”

Proverbs 1:20משלי א׳:כ׳

ן קוֹלָהּ: תֵּ חֹבוֹת תִּ רְ רֹנָּה בָּ מוֹת בַּחוּץ תָּ כְ חׇ
Wisdom crieth aloud in the streets, she uttereth her voice in

the broad places;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ורב תבואות בכח שור

“Where there are no oxen the trough is clean, but much

produce comes through the strength of the ox.”

Proverbs 14:4משלי י״ד:ד׳

כֹחַ שׁוֹר: בוּאוֹת בְּ ב־תְּ רׇ בוּס בָּר וְ ים אֵ פִ לָ ין אֲ אֵ בְּ
Where no oxen are, the crib is clean; But much increase is

by the strength of the ox.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי יד, ד.
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והנה עד״ז . . לגבי נפש האלקית

According to the note, this passage on the animal soul’s

advantage over the G-dly soul is quoted there.

K E H O T ’ S  N O T E

מובא באוה״ת נ״ך כרך א ע׳ קנט ע״ש.

141
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כמ״ש בזהר לאתבא צדיקיא בתיובתא

There the Alter Rebbe cites that King Moshiach will “bring

the righteous to teshuvah,” and explains how a righteous

person who has not sinned comes to teshuvah: not out of a

turnabout from sin, but because, before what is higher,

even the higher Gan Eden is reckoned a wilderness.

Zohar III, 153bזח״ג קנג, ב
K E H O T ’ S  N O T E

ראה זח״ג קנג, ב. על״ק בשה״ש )נ, סע״ב(. וש״נ. ]כ[. ראה סה״מ תקס״ב ע׳
עדר וע׳ תקמב. ביאוה״ז להצ״צ כרך ב ע׳ תתרמז.
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לאתבא צדיקייא בתיובתא

The Zohar speaks of a mission “to bring the righteous

back in teshuvah”; the Alter Rebbe applies the phrase to

the purpose of the soul’s descent.

Zohar, Beha'alotcha 15:87–16:94-ספר הזהר, בהעלותך ט״ו:פ״ז
ט״ז:צ״ד
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בע״ת דמשכין לי׳ בחילא יתיר
Baalei teshuvah draw Him down with greater strength.

Zohar I, 129bזח״א קכט, ב
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זח״א קכט, ב.
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צעק לבם אל ה׳

“Their heart cried out to Ado-nai.” Here, the inner cry of

the soul in teshuvah.

Lamentations 2:18איכה ב׳:י״ח

יְלָה אַל־ לַ ם וָ ה יוֹמָ עָ מְ ל דִּ נַּחַ י כַ ידִ יּוֹן הוֹרִ ת בַּת־צִ דֹ־נָי חוֹמַ ל־אֲ בָּם אֶ ק לִ עַ צָ
: ינֵךְ דֹּם בַּת־עֵ ךְ אַל־תִּ י פוּגַת לָ נִ תְּ תִּ

Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איכה ב, יח.
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כל ימיו בתשובה

Kehot’s marei makom for these words (its note is below).
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שבת )קנג, א(. ]כ[.

146

כל ימיו בתשובה

Rabbi Eliezer: let a person repent today, for he may die to‐

morrow, “and so all his days are spent in teshuvah.”

Shabbat 153aשבת קנ״ג א
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וכמש״ל

The earlier discourse on “Give ear, O heavens,” where

“And the spirit will return” and teshuvah “all his days” are

explained.

K E H O T ’ S  N O T E

האזינו הא׳ פ״א. ב. ג. ]כ[.
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והרוח תשוב

“And the spirit will return to G-d who gave it.” Explained

earlier as the teshuvah of the soul itself.

Ecclesiastes 12:7קהלת י״ב:ז׳

נָהּ: תָ ר נְ ים אֲשֶׁ לֹקִ  אֱ ל־הָ שׁוּב אֶ רוּחַ תָּ הָ יָה וְ הָ שֶׁ ץ כְּ אָרֶ ל־הָ ר עַ פָ עָ יָשֹׁב הֶ וְ
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

149

מיני׳ ובי׳ לישדי׳ בי׳

Of Ovadiah, an Edomite who prophesied against Edom,

the Talmud quotes the proverb that from the forest itself

comes the axe that strikes it. Here the soul’s very descent

becomes the force of its cry.

Sanhedrin 39b:15–16סנהדרין ל״ט ב:ט״ו-ט״ז

יר: אִ י מֵ בִּ שּׁוּם רַ יר מִ אִ י מֵ בִּ ל רַ ידוֹ שֶׁ מִ לְ אָה תַּ שָׁ קְ יִם מִ רַ פְ ר אֶ … אָמַ

יל בֵּקהּ בָּא נֵיזִ יהּ אִ נֵּיהּ וּבֵ י: מִ ינָשֵׁ י אִ רִ אָמְ ינוּ דְּ יְ הַ יָה. וְ י הָ דוֹמִ יָה גֵּר אֲ דְ עוֹבַ
נָן י יוֹחָ בִּ ר רַ ה״. אָמַ צָ ם אַרְ כֵּב אוֹתָ שְׁ בֶל הַ חֶ ם בַּ דֵ דְּ מַ יְ ת מוֹאָב וַ יַּךְ אֶ גָּא. ״וַ נַרְ
יל יזִ בָּא לֵ יהּ אִ ינֵּיהּ וּבֵ י: מִ ינָשֵׁ י אִ רִ אָמְ ינוּ דְּ יְ י, הַ ן יוֹחַ עוֹן בֶּ מְ י שִׁ בִּ שּׁוּם רַ מִ

ת. חַ רַ סְ תּוֹכָהּ מַ ךְ מִ ר: יָרֵ י אָמַ ימִ ב דִּ א רַ תָ י אֲ גָּא. כִּ בֵּקהּ נַרְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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סנהדרין לט, ב.
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מאה ברכות בכ״י

Kehot’s marei makom for these words (its note is below).
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מנחות מג, סע״ב. שו״ע או״ח סי׳ מו, סעי׳ ג.
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מאה ברכות בכל יום

Rabbi Meir: a person must say a hundred blessings every

day.

Menachot 43b:15–17מנחות מ״ג ב:ט״ו-י״ז

תניא היה רבי מאיר אומר חייב אדם לברך מאה ברכות בכל יום
שנאמר )דברים י, יב( ועתה ישראל מה ה׳ אלקיך שואל מעמך רב חייא
בריה דרב אויא בשבתא וביומי טבי טרח וממלי להו באיספרמקי ומגדי

תניא היה ר״מ אומר חייב אדם לברך שלש ברכות בכל יום אלו הן
שעשאני ישראל שלא עשאני אשה שלא עשאני בור

Wikisource Talmud Bavli (CC-BY-SA)
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מאה ברכות בכל יום

The ruling that one must say at least a hundred blessings

each day.

Shulchan Arukh, Orach Chayim 46:3שולחן ערוך, אורח חיים
מ״ו:ג׳

חייב אדם לברך בכל יום מאה ברכות לפחות:
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

153

“And wisdom, where (me’ayin) shall it be found?” Read as:154
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Chochmah comes from ayin, the source of all.

Job 28:12איוב כ״ח:י״ב

ינָה: קוֹם בִּ י זֶה מְ אֵ צֵא וְ מָּ ן תִּ אַיִ ה מֵ מָ כְ חׇ הַ וְ

But wisdom, where shall it be found? And where is the place

of understanding?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ועמך לא חפצתי

“Whom do I have in heaven? And besides You I desire

nothing on earth.”

Psalms 73:25תהילים ע״ג:כ״ה

ץ: י בָאָרֶ תִּ צְ פַ ךָ לֹא־חָ מְּ עִ יִם וְ מָ שָּׁ י בַ י־לִ מִ
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים עג, ה.
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Kehot’s note points to Psalms 73:25 for these words.

Psalms 73:25תהילים ע״ג:כ״ה

ץ: י בָאָרֶ תִּ צְ פַ ךָ לֹא־חָ מְּ עִ יִם וְ מָ שָּׁ י בַ י־לִ מִ
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואם יעשה אותם איש אשר לא מבנ״י

Kehot points to Torah Ohr on Shemos for this point, that

the act is a mitzvah only when done by Israel.

K E H O T ’ S  N O T E

ראה תו״א פ׳ שמות
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“Their heart cried out to Ado-nai.” The cry of the heart,

the “great noise” in the soul.

Lamentations 2:18איכה ב׳:י״ח

יְלָה אַל־ לַ ם וָ ה יוֹמָ עָ מְ ל דִּ נַּחַ י כַ ידִ יּוֹן הוֹרִ ת בַּת־צִ דֹ־נָי חוֹמַ ל־אֲ בָּם אֶ ק לִ עַ צָ
: ינֵךְ דֹּם בַּת־עֵ ךְ אַל־תִּ י פוּגַת לָ נִ תְּ תִּ

Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אני ה׳ אלקיכם אשר הוצאתי

“I am Havayah your G-d, who brought you out of the land

of Egypt.” The verse of the discourse he refers to.

Numbers 15:41במדבר ט״ו:מ״א

ים לֹקִ כֶם לֵא יוֹת לָ הְ יִם לִ רַ צְ ץ מִ רֶ אֶ כֶם מֵ תְ י אֶ ר הוֹצֵאתִ יכֶם אֲשֶׁ לֹקֵ  י ה׳ אֱ נִ אֲ

יכֶם: לֹקֵ  י ה׳ אֱ נִ אֲ
I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ושער רישיה

“And the hair of His head was like clean wool.” In

Kabbalah, fine channels of light.

Daniel 7:9דניאל ז׳:ט׳

ר עַ וָּר וּשְׂ לַג חִ תְ הּ כִּ בוּשֵׁ ב לְ ין יְתִ יק יוֹמִ תִּ עַ יו וְ מִ ן רְ וָ סָ י כׇרְ ד דִּ וֵית עַ זֵה הֲ חָ
ק: לִ י נוּר דָּ לּוֹהִ גִּ י־נוּר גַּלְ ין דִּ בִ בִ יֵהּ שְׁ סְ א כׇּרְ ר נְקֵ הּ כַּעֲמַ אשֵׁ רֵ

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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זה השער לה׳
“This is the gate to Havayah; the righteous shall enter

through it.”

Psalms 118:20תהילים קי״ח:כ׳

ים יָבֹאוּ בוֹ: יקִ דִּ ר לַה׳ צַ עַ שַּׁ זֶה־הַ
This is the gate of the L-RD; The righteous shall enter into it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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רוח הבהמה היא היורדת למטה
“And the spirit of the animal that goes downward into the

earth.” The animal soul’s own direction is downward.

Ecclesiastes 3:21קהלת ג׳:כ״א

יא ת הִ דֶ יֹּרֶ  ה הַ מָ הֵ בְּ רוּחַ הַ לָה וְ עְ מָ יא לְ עֹלָה הִ ם הָ אָדָ נֵי הָ עַ רוּחַ בְּ י יוֹדֵ מִ
ץ: ה לָאָרֶ טָּ מַ לְ

Who knoweth the spirit of man whether it goeth upward,

and the spirit of the beast whether it goeth downward to the

earth?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וזרעתיה לי בארץ

“And I will sow her for Me in the earth.”

Hosea 2:25הושע ב׳:כ״ה

ה י־אַתָּ מִּ י עַ מִּ לֹא־עַ י לְ תִּ רְ אָמַ ה וְ מָ חָ ת־לֹא רֻ י אֶ תִּ מְ חַ רִ ץ וְ י בָּאָרֶ יהָ לִּ תִּ עְ רַ וּזְ
י: לֹקָ  ר אֱ הוּא יֹאמַ וְ

And I will sow her unto Me in the land; And I will have com‐

passion upon her that had not obtained compassion; And I

will say to them that were not My people: ‘Thou art My peo‐

ple’; And they shall say: ‘Thou art my G-d.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

163

אור זרוע לצדיק
“Light is sown for the righteous, and joy for the upright in

heart.”

Psalms 97:11תהילים צ״ז:י״א

ה: חָ מְ י־לֵב שִׂ רֵ יִשְׁ יק וּלְ צַּדִּ עַ לַ אוֹר זָרֻ
Light is sown for the righteous, And gladness for the upright

in heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים צז, יא.

יפה שעה א׳ בתשובה ומע״ט

Kehot’s marei makom for these words (its note is below).
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אבות פ״ד, מי״ז.
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יפה שעה א׳ בתשובה ומע״ט בעוה״ז מכל חיי העוה״ב
“Better is one hour of teshuvah and good deeds in this

world than all the life of the World to Come.”

Pirkei Avot 4:17משנה אבות ד׳:י״ז

זֶּה, עוֹלָם הַ ים בָּ ים טוֹבִ עֲשִׂ שׁוּבָה וּמַ תְ ת בִּ ה אַחַ עָ ר, יָפָה שָׁ יָה אוֹמֵ הוּא הָ
כָּל בָּא, מִ עוֹלָם הַ ת רוּחַ בָּ ל קוֹרַ ת שֶׁ ה אַחַ עָ יָפָה שָׁ בָּא. וְ עוֹלָם הַ יֵּי הָ כָּל חַ מִ

זֶּה: עוֹלָם הַ יֵּי הָ חַ
He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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עוה״ב . . וזיו
Kehot’s note points to Berakhot 17a for these words.

Berakhot 17aברכות י״ז א
K E H O T ’ S  N O T E

ראה ברכות יז, א.
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ביו״ד נברא העוה״ב

“This world was created with the hei and the World to

Come with the yud.”

Menachot 29b:13–14מנחות כ״ט ב:י״ג-י״ד

מפני מה נברא העולם הבא ביו״ד מפני שצדיקים שבו מועטים ומפני
מה כפוף ראשו מפני שצדיקים שבו כפוף ראשיהם מפני מעשיהן שאינן
דומין זה לזה אמר רב יוסף הני תרתי מילי אמר רב בספרים ותניא

תיובתיה חדא הא דאמר רב ס״ת שיש בו שתי טעיות בכל דף ודף יתקן
שלש יגנז

Wikisource Talmud Bavli (CC-BY-SA)
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מנחות כט, ב.
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תחת אשר לא עבדת

“Because you did not serve Havayah your G-d with joy and

gladness of heart, out of the abundance of all.”

Deuteronomy 28:47דברים כ״ח:מ״ז

רֹב כֹּל: בָב מֵ טוּב לֵ ה וּבְ חָ מְ שִׂ יךָ בְּ לֹקֶ  ת־ה׳ אֱ תָּ אֶ דְ בַ לֹא־עָ ר  ת אֲשֶׁ חַ תַּ
because thou didst not serve the L-RD thy G-d with joyful‐

ness, and with gladness of heart, by reason of the abundance

of all things;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים כח, מז.
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יערוף כמטר לקחי

“My teaching (likchi) shall drop like the rain.” Read as

“you take (lokchim) Me.”

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ
ב: שֶׂ עֵ

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וירם קרן לעמו

“And He has raised up the horn of His people, a praise for

all His pious ones.”

Psalms 148:14תהילים קמ״ח:י״ד

הּ: לוּ־קָ לְ רֹבוֹ הַ ם קְ ל עַ אֵ רָ נֵי יִשְׂ בְ יו לִ ידָ כׇל־חֲסִ לָּה לְ הִ מּוֹ תְּ עַ ן לְ רֶ ם קֶ יָּרֶ וַ
And He hath lifted up a horn for His people, A praise for all

His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמח, יד.
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לב נשבר ונדכה

“The offerings of G-d are a broken spirit; a broken and

crushed heart, G-d, You will not despise.”

Psalms 51:19תהילים נ״א:י״ט

זֶה: בְ ים לֹא תִ לֹקִ  כֶּה אֱ דְ נִ בָּר וְ שְׁ ב־נִ ה לֵ רָ בָּ שְׁ ים רוּחַ נִ לֹקִ  י אֱ חֵ בְ זִ

The sacrifices of G-d are a broken spirit; a broken and a con‐

trite heart, O G-d, Thou wilt not despise.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים נא, יט.
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התורה שנמשלה למים

“And ‘water’ means nothing but Torah, as it says, ‘Ho,

everyone who thirsts, come to the water.’”

Bava Kamma 17aבבא קמא י״ז א
K E H O T ’ S  N O T E

ב״ק יז, א.
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יערוף כמטר שברו בריות את ערפן מיד מטר יורד
Rabbi Berechyah: “My teaching shall drop (ya’arof) like

the rain”: when people break their necks (orfan), at once

rain falls.

Bereshit Rabbah 13:14בראשית רבה י״ג:י״ד

אמר רבי ברכיה: עלה שבר מן הארץ, מיד והשקה את כל פני האדמה,
היא דעתיה דר׳ ברכיה. דאמר רבי ברכיה: )דברים לג(: יערוף כמטר

לקחי וגו׳, שברו בריות את ערפן, מיד מטר יורד:

174



L I K K U T E I  T O R A H  ·  P A R S H A S  H A A Z I N U  ·  M A A M A R  3 בעז״ה

226likuteitorah.com/likkutei-torah/haazinu/

P A R A G R A P H  2 4

P A R A G R A P H  2 6

P A R A G R A P H  2 7

Rabbi Berekhya said: A calamitycan also mean calamity, as

in Deuteronomy 32:35. ascended from the earth, and there‐

upon “and watered all of the surface of the ground” (Genesis

2:6). This is like the opinion of Rabbi Berekhya, as Rabbi

Berekhya said: “My lesson will fall [yaarof] as rain…”

(Deuteronomy 32:2) – when the necks [oref] of the people

are broken [through tragedy], at that point rain falls.

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

אם פגע בך מנוול זה משכהו

The school of Rabbi Yishmael: if this repulsive one, the

evil inclination, meets you, drag him to the house of

study; “if he is a stone, he melts,” for “Ho, everyone who

thirsts, come to the water,” and “stones are worn by

water.”

Sukkah 52b:2סוכה נ״ב ב:ב׳

שׁ. רָ דְ מִּ ית הַ בֵ כֵהוּ לְ שְׁ נֻוּוֹל זֶה — מׇ ךָ מְ גַע בְּ ם פָּ אל: אִ עֵ מָ י יִשְׁ בִּ י רַ בֵ נָא דְּ תָּ
, ימּוֹחַ ן הוּא נִ בֶ ם אֶ ץ. אִ פּוֹצֵ תְ זֶל הוּא מִ רְ ם בַּ , אִ ימּוֹחַ ן הוּא — נִ בֶ ם אֶ אִ
זֶל רְ ם בַּ יִם״. אִ חֲקוּ מַ ים שָׁ נִ בָ יב: ״אֲ תִ יִם״, וּכְ כוּ לַמַּ א לְ מֵ יב: ״הוֹי כׇּל צָ תִ כְ דִּ

ץ ישׁ יְפוֹצֵ טִּ פַ ם ה׳ וּכְ אֻ שׁ נְ י כָּאֵ רִ בָ יב: ״הֲלׂא כֹה דְ תִ כְ ץ, דִּ פּוֹצֵ תְ הוּא מִ
לַע״. סָ

The school of R. Ishmael taught: If this repulsive wretch

meets you, drag him to the Bet Hamidrash. If he is of stone,

he will dissolve, if he is of iron he will burst into fragments.

“If he is of stone he will dissolve,” for it is written, “Hoy,

every one that is thirsty come to the water” (Isaiah 55:1) and

it is written, “The waters wear the stones” (Job 14:19). “If he

is of iron, he will burst into fragments,” for it is written, “Is

not my word like …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
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מטר ארצך
“I will give the rain of your land in its season.” Kehot’s

source for “the rain of your land.”

Deuteronomy 11:14דברים י״א:י״ד

: ךָ רֶ הָ צְ יִ ךָ וְ ירֹשְׁ תִ נֶךָ וְ גָ תָּ דְ פְ אָסַ קוֹשׁ וְ לְ ה וּמַ תּוֹ יוֹרֶ עִ כֶם בְּ צְ ר־אַרְ טַ י מְ תִּ נָתַ וְ
that I will give the rain of your land in its season, the former

rain and the latter rain, that thou mayest gather in thy corn,

and thy wine, and thine oil.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים יא, יד.
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אם בחקתי

“If you walk in My statutes.” The verse of the discourse he

refers to.

Leviticus 26:3ויקרא כ״ו:ג׳

ם: ם אֹתָ יתֶ עֲשִׂ רוּ וַ מְ שְׁ י תִּ וֺתַ צְ ת־מִ אֶ כוּ וְ לֵ י תֵּ קֹּתַ חֻ ם־בְּ אִ
If ye walk in My statutes, and keep My commandments, and

do them;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ונתתי גשמיכם בעתם

“I will give your rains in their season.” Rain as the reward

of Torah.

Leviticus 26:4ויקרא כ״ו:ד׳

יוֹ: רְ ן פִּ ה יִתֵּ דֶ שָּׂ ץ הַ עֵ ץ יְבוּלָהּ וְ אָרֶ נָה הָ נָתְ ם וְ תָּ עִ יכֶם בְּ מֵ שְׁ י גִ תִּ נָתַ וְ
then I will give your rains in their season, and the land shall

yield her produce, and the trees of the field shall yield their

fruit.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי כאשר ירד הגשם והשלג מן השמים והרוה את הארץ

As rain and snow come down and water the earth, “so

shall My word be that goes forth from My mouth: it shall

not return to Me empty.”

Isaiah 55:10–11ישעיהו נ״ה:י׳-י״א

וָה רְ ם־הִ י אִ ה לֹא יָשׁוּב כִּ מָּ שָׁ יִם וְ מַ שָּׁ ן־הַ ג מִ לֶ שֶּׁ הַ ם וְ גֶּשֶׁ ד הַ ר יֵרֵ י כַּאֲשֶׁ כִּ
י רִ בָ יֶה דְ הְ ן יִ אֹכֵל: כֵּ ם לָ חֶ לֶ עַ וְ זֹּרֵ  ע לַ ן זֶרַ נָתַ הּ וְ יחָ מִ צְ הִ הּ וְ ידָ הוֹלִ ץ וְ אָרֶ ת־הָ אֶ
יחַ לִ צְ הִ י וְ תִּ צְ פַ ר חָ ת־אֲשֶׁ ה אֶ שָׂ ם־עָ י אִ ם כִּ יקָ י רֵ לַ לֹא־יָשׁוּב אֵ י  פִּ ר יֵצֵא מִ אֲשֶׁ

יו: תִּ חְ לַ ר שְׁ אֲשֶׁ
For as the rain cometh down and the snow from heaven, And

returneth not thither, Except it water the earth, And make it

bring forth and bud, And give seed to the sower and bread to

the eater; So shall My word be that goeth forth out of My

mouth: It shall not return unto Me void, Except it accom‐

plish that which I please, And make the thing whereto I sent

it prosper.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דבר ה׳ זו הלכה

On “they shall wander to seek the word of Havayah and

shall not find it”: “‘The word of Havayah’: this is

halachah.”

Shabbat 138b:11–12שבת קל״ח ב:י״א-י״ב

אי בוּאָה. וּמַ בַר ה׳״ — זוֹ נְ ץ, ״דְּ קֵּ בַר ה׳״ — זֶה הַ כָה, ״דְּ בַר ה׳״ — זוֹ הֲלָ ״דְּ
ל כָּר שֶׁ טּוֹל כִּ תִּ ה שֶׁ שָּׁ ה אִ ידָ רוּ: עֲתִ בַר ה׳״? אָמְ ת דְּ שׁ אֶ בַקֵּ טוּ לְ ״יְשׁוֹטְ

ם אִ יא וְ אָה הִ מֵ ם טְ ע אִ ידַ שׁוֹת לֵ רָ דְ י מִ תֵּ בָ יּוֹת וּבְ נֵסִ י כְ תֵּ בָ חֲזוֹר בְּ תַ ה וְ רוּמָ תְּ
ין. בִ ין מֵ אֵ יא, וְ ה הִ הוֹרָ טְ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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שבת קלח, ב.
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לעולם יעסוק אדם . . שלא לשמה

Rav Yehudah in the name of Rav: “A person should always

occupy himself with Torah and mitzvos even not for their

own sake, for from not for its own sake he comes to for its

own sake.”

Pesachim 50b:5–6פסחים נ׳ ב:ה׳-ו׳

ר אָמַ ה. דְּ ב יְהוּדָ רַ דְ כִ הּ. וְ מָ שְׁ לֹּא לִ ין שֶׁ עוֹשִׂ כָאן בְּ הּ, וְ מָ שְׁ ין לִ עוֹשִׂ … כָּאן בְּ

לֹּא י שֶׁ ל פִּ וֹת אַף עַ צְ ה וּמִ תוֹרָ ם בְּ עוֹלָם יַעֲסוֹק אָדָ ב: לְ ר רַ ה אָמַ ב יְהוּדָ רַ
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תּוֹ שְׁ כַר אִ שְׂ פֶּה לִ צַ מְ נַן: הַ בָּ נוּ רַ הּ. תָּ מָ שְׁ הּ בָּא לִ מָ שְׁ לֹּא לִ תּוֹךְ שֶׁ מִּ הּ, שֶׁ מָ שְׁ לִ
א. תָּ קוּלְ תְ תּוֹ — מַ שְׁ כַר אִ עוֹלָם. שְׂ כָה לְ רָ ן בְּ ימַ ה סִ ינוֹ רוֹאֶ יִם — אֵ יחַ רֵ וְ
א רָ בַּח בָּהּ קְ תַּ שְׁ י מִ בּוֹחֵ תַּ ישְׁ נָה — אִ זַבְּ ה וּמְ דָ בְ בָל עָ א. אֲ תָ רָ יָיא — אַגְ יחְ רִ

כֹּר״. מְ ה וַתִּ תָ שְׂ ין עָ דִ יב: ״סָ תִ כְ דִּ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

פסחים נ, ב.

מעיקרא כי קעביד אינש אדעתי׳ דנפשי׳ קעביד

Kehot’s marei makom for these words (its note is below).
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פסחים סח, סע״ב.
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מעיקרא כי קעביד אינש אדעתיה דנפשיה קעביד

“At first, when a person acts, he acts with his own interest

in mind.”

Pesachim 68b:13פסחים ס״ח ב:י״ג

א רָ יבְ עִ י בְּ אֵ קָ י וְ לֵ תָ יהּ, וְ מוּדֵ לְ ר לֵקהּ תַּ דַּ הַ ין מְ ין יוֹמִ לָתִ ת כׇּל תְּ שֶׁ ב שֵׁ רַ

י? ינִ נַאי. אִ ךְ תְּ אי לָ רַ ךְ קְ אי, לָ שַׁ אי נַפְ אי, חֲדַ שַׁ אי נַפְ ר: חֲדַ מַ אֲ א, וַ שָּׁ דַ דְּ
ר: מַ נֶּאֱ ץ, שֶׁ יִם וָאָרֶ מַ ימוּ שָׁ יְּ קַ תְ ה לֹא נִ לֵא תּוֹרָ מָ ילְ זָר: אִ עָ לְ י אֶ בִּ ר רַ אָמַ הָ וְ
י א כִּ רָ יקָּ עִ י״! מֵ תִּ מְ ץ לֹא שָׂ יִם וָאָרֶ מַ קּוֹת שָׁ יְלָה חֻ לָ ם וָ י יוֹמָ יתִ רִ ם לֹא בְ ״אִ

יד. בֵ א עָ יהּ קָ שֵׁ נַפְ א דְּ תָּ עְ ינִישׁ — אַדַּ יד אִ בֵ עָ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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כל היושב ועוסק בתורה הקב״ה

Kehot’s marei makom for these words (its note is below).
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תדב״א רפי״ח. יל״ש איכה רמז תתרלד.
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כל היושב ועוסק בתורה הקב״ה קורא ושונה כנגדו

Every Torah scholar who sits and reads and studies, the

Holy One, blessed be He, sits opposite him and reads and

studies with him.

Tanna DeBei Eliyahu Rabbah 18:1תנא דבי אליהו רבה י״ח:א׳

… א״כ למה נאמר בכל צרתם לו צר אלא אמר הקב״ה בכל צער וצער

שיש לישראל כביכול אני עמהם שנאמר לו צר א״ת לו צר אלא לי צר

שנאמר )ישעיהו מ״ט:ג׳( ויאמר לי עבדי אתה ישראל אשר בך אתפאר
לכך נאמר קומי רני בלילה וגו׳ מאי שפכי כמים לבך נכח פני ה׳ מכאן
אמרו כל ת״ח שיושב וקורא ושונה ועוסק בתורה הקב״ה יושב כנגדו
וקורא ושונה עמו שכאן נאמר נכח פני ה׳ ולהלן הוא אומר ויחנו אלה
נוכח אלה וגו׳ )מלכים א כ׳:כ״ט( מה להלן פניהם של אלו נוכח פניהם

…

OYW (segmentation according to Warsaw 1880) (Public Domain)
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מה שתלמיד ותיק עתיד לחדש

Among the many sources Kehot lists for this saying is the

Maggid’s Or Torah, at the beginning of Toldos.

Megillah 19bמגילה י״ט ב

Vayikra Rabbah 22:1ויקרא רבה כ״ב:א׳

Kohelet Rabbah 1:9קוהלת רבה א׳:ט׳

נֵי פְ ין לִ סִ נְ כַּ תְ דּוֹרוֹת מִ יד לָבוֹא הַ תִ עָ י לֶ רֵ נָן אָמְ בָּ יֶה, רַ הְ יִּ יָה הוּא שֶׁ הָ ה שֶּׁ מַ
ה ירָ נֶיךָ שִׁ פָ ר לְ י יֹאמַ ל עוֹלָם מִ בּוֹנוֹ שֶׁ נָיו רִ פָ ים לְ רִ אוֹמְ רוּךְ הוּא וְ דוֹשׁ בָּ קָּ הַ

ה, ל משֶׁ לָּא דּוֹרוֹ שֶׁ נַי אֶ פָ ה לְ ירָ רוּ שִׁ בַר לֹא אָמְ עָ שֶׁ ם לְ הֶ ר לָ אוֹמֵ לָּה, וְ חִ תְּ
ר )ישעיה מב, מַ נֶּאֱ א, שֶׁ מָ עְ אי טַ לָּא הוּא, מַ נַי אֶ פָ ה לְ ירָ ר שִׁ יו לֹא יֹאמַ שָׁ כְ עַ וְ
לֹאוֹ וגו׳,  יָּם וּמְ י הַ דֵ ץ יוֹרְ אָרֶ צֵה הָ קְ לָּתוֹ מִ הִ שׁ תְּ דָ יר חָ ירוּ לַה׳ שִׁ י(: שִׁ

נוֹס לוֹפָ סִ נוּ קְ חוּ לָ לְ ם שִׁ הֶ ה לָ רָ אָמְ ינוּ וְ בּוֹתֵ ל רַ צֶ כוּת אֵ לְ ה מַ חָ לְ שָׁ ה וְ עֲשֶׂ מַ
ם … הֶ נוֹס יֵשׁ לָ לוֹפָ סִ ה קְ רוּ כַּמָּ כֶם, אָמְ לָּ שֶּׁ ד מִ חָ אֶ

“What was is what will be, and what was done is what will be

done; and there is nothing new under the sun” (Ecclesiastes

1:9). “What was is what will be” – the Rabbis say: In the fu‐

ture, the generations will gather before the Holy One blessed

be He and say before Him: ‘Master of the universe, who will

recite songs before You first?’ He will say to them: ‘In the

past, it was only the generation of Moses that recited songs

before Me, and now no one but him …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

Kohelet Rabbah 10:1קוהלת רבה י׳:א׳

ר זַּאי אָמַ ן עַ יבָא, בֶּ י עֲקִ בִּ רַ זַּאי וְ ן עַ , בֶּ חַ ן רוֹקֵ מֶ יעַ שֶׁ ישׁ יַבִּ אִ וֶת יַבְ י מָ בוּבֵ זְ
א טָ חָ י שֶׁ ידִ חִ א יְ טְ חֵ לָּא בְּ , אֶ חַ ן רוֹקֵ מֶ יעַ שֶׁ בִּ ישׁ וּמַ אִ בְ ינוֹ מַ ת אֵ מֵּ ד שֶׁ חָ זְבוּב אֶ
ה יבָ חִ רְ ן הִ כֵ יבָא )ישעיה ה, יד(: לָ י עֲקִ בִּ שׁ רַ רַ בֵּה. דָּ רְ נּוּ טוֹבָה הַ מֶּ ד מִ בֵּ אִ
י חֹק, לִ בְ לָּא לִ יב כָּאן, אֶ תִ ין כְּ ים אֵ קִּ י חֹק, חֻ לִ בְ יהָ לִ ה פִּ עֲרָ הּ וּפָ שָׁ אוֹל נַפְ שְׁ
ים, רִ שׁוּמוֹת אוֹמְ י רְ שֵׁ יו. דּוֹרְ יּוֹתָ כֻ ל זְ יעַ לוֹ עַ רִ כְ תַּ ווֹת שֶׁ צְ ין לוֹ מִ אֵ י שֶׁ מִ

יָּב, יוֹ חַ צְ חֶ יוֹ זַכַּאי וְ צְ מוֹ חֶ צְ ם עַ עוֹלָם יָמֹד אָדָ בּוֹ, וּלְ ר רֻ דּוֹן אַחַ ם נִ אָדָ הָ
יעַ … רִ כְ הִ יו שֶׁ רָ ת אַשְׁ וָה אַחַ צְ ה מִ שָׂ עָ

“Dead flies spoil and froth a perfumer’s oil; a little folly is

weightier than wisdom, than honor” (Ecclesiastes 10:1).

“Dead flies spoil and froth a perfumer’s oil” – ben Azai and

Rabbi Akiva: ben Azai said: Does one fly that dies not spoil

and froth a perfumer’s oil? So too does a single sin that one

performs will cause a person to lose much good. Rabbi

Akiva expounded: “Therefore, the netherworld has expand‐

ed itself, and opened its mouth without limit [ḥok]” (Isaiah

5:14). It is not written ḥukim, but rather …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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ראה מגילה יט, ב. ירוש׳ פאה פ״ב, ה״ד. שמו״ר רפמ״ז. ויק״ר פכ״ב, א.

קה״ר פ״א, ט. פ״ה, ח. שו״ת רד״ך בית ה, חדר ג. תורת העולה ח״ג, פנ״ה.
הק׳ הש״ך על התו׳. אור תורה להה״מ ר״פ תולדות. נ״ב. המארז״ל בזה ע׳
שמו״ר )רפמ״ז(. ויק״ר )רפכ״ב(. קה״ר פ״א )סי׳ כט( ]ט, ב[. )פ׳ מתוקה(.
פ״ה )סי׳ ז( ]ח, ב[ )פ׳ מה שהי׳(. )שהש״ר )פ׳ דודי ירד((. ובירושלמי פאה
)פ״ב ה״ד(. ושם מגילה )פ״ד, ה״א(. ושם חגיגה )פ״א ה״ח(. וע״ע ספרא

)תו״כ( ר״פ בהר. ובפ׳ בחקותי )סוס״י, כו(, ברש״י ובתו״כ שם. וסו״פ

בחקותי שם. כל זה רשמתי בשכבר הימים, אך הירושלמי אינם ת״י ומצאתי
בשל״ה הק׳ בתחלתו בית דוד בית חכמה ד׳ אוסטראה )דכ״ב, ב ]נח״ת —
כה, ב[( וז״ל הטהור ובירושלמי דפאה אמרו אפי׳ מה שתלמיד ותיק עתיד

186להורות לפני רבו נאמר למשה בסיני, עכלה״ט. ]כ[.
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מה שתלמיד ותיק עתיד לחדש נאמר למשה בסיני

Rabbi Yehoshua ben Levi: “Even what a seasoned student

will in the future teach before his master was already said

to Moshe at Sinai.”

Jerusalem Talmud Peah 2:4תלמוד ירושלמי פאה ב׳:ד׳

187

דבריו חיים וקיימים

Kehot’s marei makom for these words (its note is below).
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ברכת אמת ויציב.

188

ואע״ג דאיהו לא חזי מזלי׳ חזי
Though they did not see, their mazal saw: the soul’s root

above perceives what the person does not.

Megillah 3a:14מגילה ג׳ א:י״ד

זֵי, יהוּ לָא חָ אִ ל גַּב דְּ ית, אַף עַ עִ יבְּ מִ אן דְּ אי מַ ינַּהּ: הַ ע מִ מַ ינָא: שְׁ בִ ר רָ אָמַ
קוֹם מְ ים בִּ אֵ י קָ אִ ע. וְ מַ יאַת שְׁ רִ י קְ רֵ יקְ יהּ? לִ תֵּ נְ קַּ אי תַּ זֵי. מַ יהּ חָ זָּלֵ מַ
י: כִ א הָ ימָ י לָא — לֵ אִ י. וְ ידֵ מִ בַּע גַּרְ יהּ אַרְ תֵּ דּוּכְ ינְשׁוֹף מִ נּוֹפֶת — לִ טִּ הַ

ינַּאי״. ינָא מִ מִּ י שַׁ חֵ בָּ י טַ בֵ יזָּא דְּ ״עִ

Ravina said: We learn from this that if a man is seized with

fright though he sees nothing, [the reason is that] his star

sees. What is his remedy? He should recite the Shema. If he

is in a place which is foul, he should move away from it four

cubits. If he cannot do this, he should say this formula: “The

goat at the butcher’s is fatter than I am.”

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
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מגילה ג, א.

189

לקמן בד״ה להבין מ״ש ביום השע״צ
In that discourse (Kehot’s 81b) the atzeres of Sukkos is

“My tongue shall respond with Your word, for all Your

commandments are righteous”: through the Ten Days of

Teshuvah Israel attain teshuvah out of love, and so a great

love is drawn down from above all through Sukkos, “His

right hand embraces me,” holding them close so that they

cleave to Him.
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לקמן פא, ב.
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תען לשוני אמרתך
“My tongue shall respond with Your word, for all Your

commandments are righteous.”

Psalms 119:172תהילים קי״ט:קע״ב

ק: דֶ יךָ צֶּ וֺתֶ צְ י כׇל־מִ ךָ כִּ תֶ רָ מְ י אִ שׁוֹנִ ן לְ עַ תַּ
Let my tongue sing of Thy word; For all Thy commandments

are righteousness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

191

בד״ה המגביהי לשבת

There the mitzvos are an ascent from below to above, rais‐

ing the yud of the hei to the Infinite Light, while the Torah

is a drawing down from above to below, “who lowers

Himself to look upon heaven and earth.”
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תו״א לח, ד.

192

המגביהי לשבת

“Who is like Havayah our G-d, who is enthroned on high.”

The verse of the Torah Ohr discourse he cites.

Psalms 113:5תהילים קי״ג:ה׳

בֶת: שָׁ י לָ יהִ בִּ גְ מַּ ינוּ הַ לֹקֵ  י כַּה׳ אֱ מִ
Who is like unto the L-RD our G-d, That is enthroned on

high,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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האזינו השמים ותשמע הארץ
Addressed to both kinds of souls in Israel.

Deuteronomy 32:1דברים ל״ב:א׳

י: י־פִ רֵ מְ ץ אִ אָרֶ ע הָ מַ שְׁ תִ ה וְ רָ בֵּ דַ אֲ יִם וַ מַ שָּׁ ינוּ הַ זִ אֲ הַ
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יערוף כמטר לקחי

Rain and dew: Torah from below upward and from above

downward.

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ
ב: שֶׂ עֵ

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וע׳ בזהר ואתחנן )דרס״ג א׳(

The first discourse on Ha’azinu brings the same Zohar:

“Give ear, O heavens” and “Hear, O Israel” are one matter.

K E H O T ’ S  N O T E

ראה גם לעיל עג, א.

196

דהאזינו השמים זהו כענין שמע ישראל

The Zohar on Vaeschanan: of the Shema it says “Hear, O

Israel,” and here “Give ear, O heavens”; it is all one

matter.

Zohar, Vaetchanan 8:55–60ספר הזהר, ואתחנן ח׳:נ״ה-ס׳

HEAR, ISRAEL. R. Yesa said: ‘This is the patriarch Israel.’ R.

Isaac said: ‘ “Israel” here has the same meaning as “heav‐

ens” in the verses “Hear, O heavens” (Isa. 1, 2), and “Give

ear, O heavens” (Deut. 32, 1). “The L-rd” here indicates the

starting-point of all, in the radiance of the Holy Ancient One,

and this is what is called “Father”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

197
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הוי׳ אלקינו הוי׳ אחד

“Hear, O Israel: Havayah is our G-d, Havayah is One.”

Deuteronomy 6:4דברים ו׳:ד׳

ד: חָ ינוּ ה׳ אֶ לֹקֵ  ל ה׳ אֱ אֵ רָ ע יִשְׂ מַ שְׁ
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי ביום הזה יכפר
“For on this day He shall atone for you.” The verse of the

discourse he refers to.

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והיו הדברים האלה כו׳ ודברת בם

“And these words that I command you this day shall be

upon your heart … and you shall speak of them.”

Deuteronomy 6:6–7דברים ו׳:ו׳-ז׳
נֶיךָ בָ ם לְ תָּ נַּנְ שִׁ : וְ ךָ בֶ בָ ל־לְ יּוֹם עַ ךָ הַ וְּ צַ י מְ ר אָנֹכִ לֶּה אֲשֶׁ אֵ ים הָ רִ בָ דְּ יוּ הַ הָ וְ

: ךָ קוּמֶ ךָ וּבְ בְּ כְ שׇׁ ךְ וּבְ רֶ דֶּ ךָ בַ תְּ כְ לֶ ךָ וּבְ יתֶ בֵ ךָ בְּ תְּ בְ שִׁ תָּ בָּם בְּ רְ בַּ דִ וְ

And these words, which I command thee this day, shall be

upon thy heart; and thou shalt teach them diligently unto

thy children, and shalt talk of them when thou sittest in thy

house, and when thou walkest by the way, and when thou li‐

est down, and when thou risest up.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואחת בכל לבבך

“And you shall love Havayah your G-d with all your heart.”

Deuteronomy 6:5דברים ו׳:ה׳

: ךָ אֹדֶ כׇל־מְ ךָ וּבְ שְׁ כׇל־נַפְ ךָ וּבְ בְ בָ כׇל־לְ יךָ בְּ לֹקֶ  ת ה׳ אֱ תָּ אֵ בְ אָהַ וְ
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אני מדבר בצדקה
“I speak in righteousness, mighty to save.” Read as:

through charity (tzedakah), “I,” G-d, speak.

Isaiah 63:1ישעיהו ס״ג:א׳

רֹב כֹּחוֹ ה בְּ בוּשׁוֹ צֹעֶ לְ דוּר בִּ ה זֶה הָ רָ צְ בׇּ ים מִ גָדִ דוֹם חֲמוּץ בְּ אֱ י־זֶה בָּא מֵ מִ
: יעַ הוֹשִׁ ב לְ ה רַ קָ דָ צְ בֵּר בִּ דַ י מְ נִ אֲ

’Who is this that cometh from Edom, with crimsoned gar‐

ments from Bozrah? This that is glorious in his apparel,

stately in the greatness of his strength?’— ’I that speak in

victory, mighty to save.’—

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ סג, א.
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ודברי אשר שמתי בפיך

“And My words that I have put in your mouth shall not de‐

part from your mouth.”

Isaiah 59:21ישעיהו נ״ט:כ״א
יךָ פִ י בְּ תִּ מְ ר־שַׂ שֶׁ י אֲ רַ בָ יךָ וּדְ לֶ ר עָ י אֲשֶׁ ר ה׳ רוּחִ ם אָמַ י אוֹתָ יתִ רִ י זֹאת בְּ נִ אֲ וַ

ד־עוֹלָם: עַ ה וְ תָּ עַ ר ה׳ מֵ ךָ אָמַ עֲ ע זַרְ י זֶרַ פִּ ךָ וּמִ עֲ י זַרְ פִּ יךָ וּמִ פִּ לֹא־יָמוּשׁוּ מִ
And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נט, כא.
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בד״ה והיה מספר בנ״י

There “You remembered (pakadta) the earth and made it

yearn” is explained: the remembering is the mitzvos,

G-d’s commands (pekudim), which come from the super‐

nal will and are rooted in His love for us.
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לעיל פ׳ במדבר ה, ג ואילך.

204

והיה מספר בנ״י

“And the number of the children of Israel shall be like the

sand of the sea.” The verse of the discourse he refers to.

Hosea 2:1הושע ב׳:א׳

קוֹם מְ יָה בִּ הָ ר וְ פֵ סָּ לֹא יִ ד וְ לֹא־יִמַּ ר  יָּם אֲשֶׁ חוֹל הַ ל כְּ אֵ רָ נֵי־יִשְׂ פַּר בְּ סְ יָה מִ הָ וְ
י: ל־חָ נֵי אֵ ם בְּ הֶ ר לָ ם יֵאָמֵ י אַתֶּ מִּ ם לֹא־עַ הֶ ר לָ ר־יֵאָמֵ שֶׁ אֲ

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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פקדת ארץ ותשוקקיה כו׳ מלא מים
“You remembered the earth and watered it … the stream

of G-d is full of water.”

Psalms 65:10תהילים ס״ה:י׳

נָם גָ ין דְּ כִ יִם תָּ לֵא מָ ים מָ לֹקִ  ג אֱ לֶ נָּה פֶּ רֶ שְׁ עְ בַּת תַּ הָ רַ קֶ שֹׁקְ ץ וַתְּ אָרֶ ־הָ תָּ דְ קַ פָּ
: ינֶהָ כִ ן תְּ י־כֵ כִּ

Thou hast remembered the earth, and watered her, greatly

enriching her, with the river of G-d that is full of water; Thou

preparest them corn, for so preparest Thou her.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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השמע לאזניך מה שאתה מוציא מפיך

“Let your ears hear what you bring forth from your

mouth,” said of reciting the Shema.

Berakhot 13a:28–30ברכות י״ג א:כ״ח-ל׳

ה נֶיךָ מַ אָזְ ע לְ מַ שְׁ י לֵקהּ: הַ עֵ בְּ הוּא מִ ע״! הַ מַ יב ״שְׁ תִ א כְּ י, הָ י נָמֵ בִּ רַ וּלְ
נוֹ — אָזְ יעַ לְ מִ שְׁ ר לֹא הִ אָמַ אן דְּ מַ י לַהּ כְּ רִ בְ נַן? סָ בָּ רַ . וְ יךָ פִּ יא מִ ה מוֹצִ אַתָּ שֶּׁ

. עַ רֵ פְ מַ א לְ רָ קְ לֹּא יִ הוּ שֶׁ י לְ עֵ בְּ הוּא מִ יוּ״? הַ הָ יב ״וְ תִ א כְּ י הָ נַן נָמֵ בָּ רַ יָצָא. וּלְ
But for Rabbi also it is written "Hear, O Israel" ! He requires

it to establish the rule. Cause thine ear to hear what thou ut‐

terest with thy lips. And the Sages ? They agree with him who

says that if one does not read [the Shema'] audibly, he has

still fulfilled his obligation. But for the Sages also it is writ‐

ten "And these words shall be" ! They require it to establish

the rule that one must not read [the sentences of the Shema']

out of order.

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות יג, א.
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יום תרועה

“It shall be a day of teruah for you”: Rosh HaShanah.

Numbers 29:1במדבר כ״ט:א׳

ה לֶאכֶת עֲבֹדָ כֶם כׇּל־מְ יֶה לָ הְ שׁ יִ א־קֹדֶ רָ קְ שׁ מִ ד לַחֹדֶ חָ אֶ י בְּ יעִ בִ שְּׁ שׁ הַ חֹדֶ וּבַ
כֶם: יֶה לָ הְ ה יִ רוּעָ עֲשׂוּ יוֹם תְּ לֹא תַ

And in the seventh month, on the first day of the month, ye

shall have a holy convocation: ye shall do no manner of

servile work; it is a day of blowing the horn unto you.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במדבר כט, א.
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גנוחי גנח

The dispute whether the teruah is “groaning” or “wailing,”

the source of the shevarim and teruah sounds.

Rosh Hashanah 33b:10ראש השנה ל״ג ב:י׳

כֶם״, יֶה לָ הְ ה יִ רוּעָ יב: ״יוֹם תְּ תִ כְ י, דִּ יגִ לִ אי פְּ דַּ א וַ הָ יֵי: בְּ ר אַבָּ אָמַ
לּוֹן חַ ד הַ עַ א: ״בְּ רָ יסְ סִ יהּ דְּ ימֵּ אִ יב בְּ תִ כוֹן״. וּכְ א לְ בָא יְהֵ ינַן: ״יוֹם יַבָּ מִ גְּ רְ תַ וּמְ

יל. י יַלֵּ בַר יַלּוֹלֵ ר סָ י גַּנַּח. וּמָ בַר גַּנּוֹחֵ ר סָ א״. מָ רָ יסְ ם סִ יַבֵּב אֵ פָה וַתְּ קְ שְׁ נִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ר״ה לג, ב.

209

הודו . . על ארץ ושמים

“Let them praise the Name of Havayah, for His Name

alone is exalted; His splendor is over earth and heaven.”

Psalms 148:13תהילים קמ״ח:י״ג

יִם: מָ שָׁ ץ וְ רֶ ל־אֶ דּוֹ הוֹדוֹ עַ בַ מוֹ לְ גָּב שְׁ שְׂ י־נִ ם ה׳ כִּ ת־שֵׁ לוּ אֶ לְ הַ יְ

Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמח, יג.
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השמים שמים לה׳

“The heavens are the heavens of Havayah, but the earth

He gave to the children of man.”

Psalms 115:16תהילים קט״ו:ט״ז

ם: נֵי־אָדָ בְ ן לִ ץ נָתַ אָרֶ הָ יִם לַה׳ וְ מַ יִם שָׁ מַ שָּׁ הַ
The heavens are the heavens of the L-RD; But the earth hath

He given to the children of men.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קטו, טז.
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כי כל הגוים ערלים

“For all the nations are uncircumcised, and all the house

of Israel are uncircumcised of heart.”

Jeremiah 9:25ירמיהו ט׳:כ״ה

ל כׇּל־ עַ ל־מוֹאָב וְ עַ מּוֹן וְ נֵי עַ ל־בְּ עַ דוֹם וְ ל־אֱ עַ ה וְ ל־יְהוּדָ עַ יִם וְ רַ צְ ל־מִ עַ
י־ לֵ רְ ל עַ אֵ רָ ית יִשְׂ כׇל־בֵּ ים וְ לִ גּוֹיִם עֲרֵ י כׇל־הַ בָּר כִּ דְ מִּ ים בַּ בִ יֹּשְׁ  י פֵאָה הַ צוּצֵ קְ

לֵב:
Egypt, and Judah, and Edom, and the children of Ammon,

and Moab, and all that have the corners of their hair polled,

that dwell in the wilderness; For all the nations are uncir‐

cumcised, But all the house of Israel are uncircumcised in

the heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ירמי׳ ט, כה.
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שמנת עבית כשית

“Yeshurun grew fat and kicked; you grew fat, you grew

thick, you became covered,” from Ha’azinu itself.

Deuteronomy 32:15דברים ל״ב:ט״ו

נַבֵּל צוּר יְ הוּ וַ שָׂ לוֹהַּ עָ יִּטֹּשׁ אֱ יתָ וַ יתָ כָּשִׂ בִ תָּ עָ נְ מַ ט שָׁ עָ בְ יִּ רוּן וַ ן יְשֻׁ מַ יִּשְׁ וַ
תוֹ: עָ יְשֻׁ

But Jeshurun waxed fat, and kicked— Thou didst wax fat,

thou didst grow thick, thou didst become gross— And he for‐

sook G-d who made him, And contemned the Rock of his

salvation.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים לב, טו.
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ומלתם את ערלת לבבכם

“And you shall circumcise the foreskin of your heart, and

be no more stiff-necked.”

Deuteronomy 10:16דברים י׳:ט״ז

שׁוּ עוֹד: קְ כֶם לֹא תַ פְּ רְ עׇ כֶם וְ בְ בַ לַת לְ רְ ת עׇ ם אֵ תֶּ לְ וּמַ

214
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Circumcise therefore the foreskin of your heart, and be no

more stiffnecked.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים י, טז.

להתענות בהן
The Rema: the careful fast during the Ten Days, and these

fasts need not be completed.

Shulchan Arukh, Orach Chayim 581:2שולחן ערוך, אורח חיים
תקפ״א:ב׳

נוהגין להתענו׳ ערב ראש השנה: הגה והמדקדקים נהגו שכל אחד

מתענה עשרה ימים )מרדכי ספ״ק דר״ה וריש יומא( וכן נכון לעשות
וכל אלו התעניות א״צ להשלים ואין קורין בב׳ וה׳ ויחל אפי׳ בער״ה
וע״ל סימן תקס״ב סעיף ב׳ ואם יש ברית מילה בערב ר״ה יכולים
לאכול )ב״י בשם תשובה אשכנזית( ורבים נוהגין לאכול בער״ה קודם
עלות השחר )מהרי״ל( משום חוקות העכו״ם הנוהגים להתענות בערב

חגיהם ויכולין לאכול בלא תנאי אחר שכן נהגו )ד״ע(:
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
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עשי״ת . . מצוה להתענות בהן ואף שלא ישלים

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שו״ע או״ח סתקפ״א, ס״ב ברמ״א.
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וזרקתי עליכם מים טהורים

“And I will sprinkle pure water upon you, and you shall be

pure.”

Ezekiel 36:25יחזקאל ל״ו:כ״ה

יכֶם לּוּלֵ כׇּל־גִּ יכֶם וּמִ אוֹתֵ מְ כֹּל טֻ ם מִ תֶּ רְ הַ ים וּטְ הוֹרִ יִם טְ יכֶם מַ י עֲלֵ תִּ קְ זָרַ וְ
כֶם: תְ ר אֶ הֵ טַ אֲ

And I will sprinkle clean water upon you, and ye shall be

clean; from all your uncleannesses, and from all your idols,

will I cleanse you.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל לו, כה.
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ואד יעלה מן הארץ

“And a mist would rise from the earth”: the arousal from

below that brings rain.

Genesis 2:6בראשית ב׳:ו׳

ה: מָ דָ אֲ נֵי הָ ת־כׇּל־פְּ ה אֶ קָ שְׁ הִ ץ וְ אָרֶ ן־הָ ד יַעֲלֶה מִ אֵ וְ
but there went up a mist from the earth, and watered the

whole face of the ground.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כשלג ילבינו

“Though your sins be like scarlet, they shall become white

as snow.”

Isaiah 1:18ישעיהו א׳:י״ח

ם־ ינוּ אִ בִּ ג יַלְ לֶ ים כַּשֶּׁ נִ יכֶם כַּשָּׁ אֵ יוּ חֲטָ הְ ם־יִ ר ה׳ אִ ה יֹאמַ חָ כְ וָּ נִ כוּ־נָא וְ לְ
יוּ: הְ ר יִ מֶ ימוּ כַתּוֹלָע כַּצֶּ דִּ יַאְ

Come now, and let us reason together, Saith the L-RD;

Though your sins be as scarlet, They shall be as white as

snow; Though they be red like crimson, They shall be as

wool.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ונתן זרע לזורע ולחם לאוכל

Rain “gives seed to the sower and bread to the eater.” Read

here as the growth on Sukkos.

Isaiah 55:10ישעיהו נ״ה:י׳

וָה רְ ם־הִ י אִ ה לֹא יָשׁוּב כִּ מָּ שָׁ יִם וְ מַ שָּׁ ן־הַ ג מִ לֶ שֶּׁ הַ ם וְ גֶּשֶׁ ד הַ ר יֵרֵ י כַּאֲשֶׁ כִּ
אֹכֵל: ם לָ חֶ לֶ עַ וְ זֹּרֵ  ע לַ ן זֶרַ נָתַ הּ וְ יחָ מִ צְ הִ הּ וְ ידָ הוֹלִ ץ וְ אָרֶ ת־הָ אֶ

For as the rain cometh down and the snow from heaven, And

returneth not thither, Except it water the earth, And make it

bring forth and bud, And give seed to the sower and bread to

the eater;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ושאבתם מים בששון

“And you shall draw water with joy from the springs of sal‐

vation.” The verse of the Sukkos discourse he refers to.

Isaiah 12:3ישעיהו י״ב:ג׳

ה: יְשׁוּעָ נֵי הַ יְ עַ מַּ שׂוֹן מִ שָׂ יִם בְּ ם־מַ תֶּ אַבְ וּשְׁ
Therefore with joy shall ye draw water Out of the wells of

salvation.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמאלו תחת לראשי

“His left hand is under my head, and His right hand em‐

braces me”: the Ten Days and Sukkos.

Song of Songs 2:6שיר השירים ב׳:ו׳

י: נִ קֵ בְּ חַ ינוֹ תְּ ימִ י וִ רֹאשִׁ ת לְ חַ מֹאלוֹ תַּ שְׂ
Let his left hand be under my head, And his right hand em‐

brace me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

222

ישראל מפרנסים לאביהם שבשמים

Kehot’s marei makom for these words (its note is below).
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זח״ג )ז, ב(.

223

ישראל מפרנסים לאביהם שבשמים

The Zohar’s teaching that Israel sustain their Father in

heaven.

Zohar, Vayikra 13:97–16:104ספר הזהר, ויקרא י״ג:צ״ז-ט״ז:ק״ד
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בת״ז חסד דרועא ימינא
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

בהקדמה )פתח אלי׳(.
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Kehot’s note points to Tikkunei Zohar 65a:6 for these226
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words.

Tikkunei Zohar 65a:6תקוני הזהר ס״ה א:ו׳

הוֹן בְ ין, דִּ מִ ין אוּכְ נִ ין אָחֳרָ בוּשִׁ ת לְ שַׁ בְּ לַ תְ י אִ יהִ ין, אִ ישִׁ ין בִּ דִ ין עוֹבְ דִ בְ י עָ אִ וְ

א, מָ לְ עָ הוּ לְ ן בְּ ידָ מֵ ילוֹת, לְ יאוּ לֵ רִ קְ תְ אִ ין דְּ ינִ דִ י דְּ ארֵ ינוּן מָ ין כָּל אִ ימִ שִׁ רְ
ין גִ ת, וּבְ חֹרֶ רְ חַ י שְׁ נִ אֲ י שֶׁ אוּנִ רְ ת )שיר א ו( אַל תִּ רַ י אָמְ יהִ נָא אִ מְ הוּא זִ הַ וּבְ
ין טִ לְ שַׁ ין וְ כִ לְ ינוּן מַ אִ ין דְּ אִ לָּ ין בָּהּ, עִ יפִ לִ ינוּן גְּ ין אִ בוּשִׁ לְ א דִ רָ טְ סִּ ין מִ לֵּ א אִ דָּ
א רָ טְ סִּ כוּת, וּמִ לְ מַ א דְ רָ טְ סִּ יאוּ מִ רִ קְ תְ ין )נ״א ומלכין( אִ אָכִ לְ ין, וּמַ אִ תָּ ל תַּ עַ
א מּוּדָ אלָא, גּוּפָא עַ מָ א שְׂ רוֹעָ ה דְ בוּרָ ינָא, גְּ מִ א יְ רוֹעָ ד דְּ סֶ י חֶ רֵ קְ תְ גוּפָא אִ דְ

ין … רֵ הוֹד תְּ א, נֶצַח וְ יתָ עִ צָ מְ אֶ דְ
Tikkunei Zohar - Vocalized (Public Domain)

חסד דרועא ימינא גבור׳ דרועא שמאלא תפארת גופא

From Patach Eliyahu: “Chesed is the right arm, Gevurah

the left arm, Tiferes the body.”

Tikkunei Zohar 17a:16–17תקוני הזהר י״ז א:ט״ז-י״ז

ואתקריאו בתקונא דא. חסד דרועא ימינא. גבורה דרועא שמאלא.

תפארת גופא. נצח והוד תרין שוקין. ויסוד סיומא דגופא אות ברית
קדש. מלכות פה. תורה שבע״פ קרינן ליה. מוחא חכמה איהו מחשבה
מלגו. בינה לבא ובה הלב מבין. ועל אלין תרין כתיב *הנסתרות ליי׳

אלקינו.
Constantinople, 1740 (CC-BY-NC)
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לאו מכל אלין מדות איהו כלל

From Patach Eliyahu: G-d is “not any of these attributes at

all.”

Tikkunei Zohar 17b:5–7תקוני הזהר י״ז ב:ה׳-ז׳

אבל לאו דאית לך צדק ידיעא דאיהו דין. ולאו משפט ידיע׳ דאיהו
רחמי ולאו מכל אלין מדות כלל. קום רבי שמעון ויתחדשון מלין על

ידך דהא רשותא אית לך )נ״א אתיהיב לך( לגלאה רזין טמירין על ידך
מה דלא אתייהיב רשו לגלאה לשום בר נש עד כען. קם רבי שמעון

פתח ואמר לך יי׳ הגדולה והגבורה וכו׳
Constantinople, 1740 (CC-BY-NC)
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ע״פ וידבר אל ראשי המטות
The discourse on “And Moshe spoke to the heads of the

tribes,” which explains “Come, eat of My bread” and Israel

as sustaining their Father in heaven.

K E H O T ’ S  N O T E

לעיל בפ׳ מטות.
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וידבר משה אל ראשי המטות

“And Moshe spoke to the heads of the tribes.” The verse of

the discourse he refers to.

Numbers 30:2במדבר ל׳:ב׳

וָּה ה׳ ר צִ בָר אֲשֶׁ דָּ ל לֵאמֹר זֶה הַ אֵ רָ נֵי יִשְׂ בְ טּוֹת לִ מַּ י הַ אשֵׁ ל־רָ ה אֶ בֵּר מֹשֶׁ דַ יְ וַ
And Moses spoke unto the heads of the tribes of the children

of Israel, saying: This is the thing which the L-RD hath

commanded.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לכו לחמו בלחמי

“Come, eat of My bread.”

Proverbs 9:5משלי ט׳:ה׳

י: תִּ כְ סָ ן מָ יַיִ תוּ בְּ י וּשְׁ חֲמִ לַ כוּ לַחֲמוּ בְ לְ
'Come, eat of my bread, and drink of the wine which I have

mingled.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי אמרתי עולם חסד יבנה

“For I said: the world is built with kindness.”

Psalms 89:3תהילים פ״ט:ג׳

ם: הֶ ךָ בָ מוּנָתְ ן אֱ כִ יִם תָּ מַ נֶה שָׁ בָּ ד יִ סֶ י עוֹלָם חֶ תִּ רְ י־אָמַ כִּ
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים פט, ג.
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לסוסתי

“To my mare among Pharaoh’s chariots.” The verse of the

discourse he refers to.

Song of Songs 1:9שיר השירים א׳:ט׳

י: יָתִ עְ יךְ רַ יתִ מִּ עֹה דִּ רְ י פַ בֵ כְ רִ י בְּ תִ סָ סֻ לְ
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וסוכה תהי׳ לצל יומם

“And a sukkah shall be for a shade by day from the heat.”

Isaiah 4:6ישעיהו ד׳:ו׳

ר: טָ מָּ ם וּמִ זֶּרֶ תּוֹר מִ סְ מִ ה וּלְ סֶ חְ מַ ב וּלְ חֹרֶ ם מֵ ל־יוֹמָ צֵ יֶה לְ הְ כָּה תִּ סֻ וְ

And there shall be a pavilion for a shadow in the day-time

from the heat, and for a refuge and for a covert from storm

and from rain.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ישעי׳ ד, ו.
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בזהר פ׳ אמור )דק״ג ע״ב(

Kehot points to the Tzemach Tzedek’s commentary on

Tehillim for this Zohar on “By day Havayah commands

His kindness.”
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ראה יהל אור ע׳ קעא. וראה לעיל פ׳ צו יב, ב ובמ״מ לשם.
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יומם יצוה ה׳ חסדו
“By day Havayah commands His kindness.” Yomam is

Chesed.

Psalms 42:9תהילים מ״ב:ט׳

יָּי: ל חַ אֵ לָּה לְ פִ י תְּ מִּ ירֹה עִ יְלָה שִׁ לַּ דּוֹ וּבַ סְ וֶּה ה׳ חַ צַ ם יְ יוֹמָ
By day the L-RD will command His lovingkindness, and in

the night His song shall be with me, even a prayer unto the

G-d of my life.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יומם יצוה ה׳ חסדו

The Zohar on Emor: Aharon’s cloud is called yomam, as it

says, “By day Havayah commands His kindness”; it is one

cloud that takes the other five with it.

Zohar, Emor 43:270–278ספר הזהר, אמור מ״ג:ע״ר-ער״ח
YE SHALL DWELL IN BOOTHS.The word succoth (booths) is

written without a vau, to show that there is one cloud to

which all the others are linked.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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יומא דאזיל עם כולהו יומין

Kehot’s list of sources for “the day that goes with all the

days” (the Zohar, Etz Chaim, Pri Etz Chaim and the

Arizal’s Gate of the Sayings of Rashbi) comes from the

Rebbe’s note there.

Zohar III, 103aזח״ג קג, א
K E H O T ’ S  N O T E

ראה זח״ג קג, א-ב. קצא, ב. הל׳ ”יומא דאזיל” מובא בע״ח שכ״ה דרוש ב.
פע״ח ש׳ חה״ס פ״א. ש׳ מאמרי רשב״י פ׳ יתרו, תרומה ואמור )וממ״ש שם
יש להעיר למ״ש בלקו״ת שם, עיי״ש( ועוד. — הערת כ״ק אדמו״ר בסה״מ

תש״ח ע׳ 144. ראה מים רבים תרל״ו פמ״ו. לקו״ש ח״ה ע׳ 359.

238

וע׳ בפרדס בעה״כ ערך יומם

Or HaTorah quotes the Pardes, “Yomam: a day that equals

all the days,” and Me’orei Or, “Yomam is the first Chesed,

the day that goes with them all, for it clothes them all.”

K E H O T ’ S  N O T E

”יומם יום שהוא שקול ככל הימים, ובמאו״א אות יו״ד סעיף ח׳ יומם חסד
ראשון יומא דאזיל עם כולהו כי הוא מלביש כולם עכ״ל” — אוה״ת בראשית

כרך א נו, א.
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סבא עילאה כו׳ ומנו אברהם דכתיב יומם יצוה

The Zohar on Balak, which calls Avraham the supernal el‐

der and cites “By day He commands.”

Zohar, Balak 6:122–131ספר הזהר, בלק ו׳:קכ״ב-קל״א

but day, that is Abraham (kesed) went before them by day,

while the Bride went before them by night, as it is written,

“and by night in a pillar of fire to give light to them”-each

one at the fitting time. And as for you, Companions, may

night and day ever be before you.’ They kissed and blessed

him as before and went their way.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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והרמ״ז פ׳ תצוה

According to the note, the Ramaz’s comment on “Avra‐

ham the elder” is also cited there.
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מובא גם באוה״ת פ׳ פנחס ע׳ א׳רב.
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אדני שפתי תפתח

“Ado-nai, open my lips.” The verse of the Siddur discourse

he refers to.

Psalms 51:17תהילים נ״א:י״ז

: ךָ לָּתֶ הִ יד תְּ י יַגִּ ח וּפִ תָּ פְ י תִּ תַ פָ דֹ־נָי שְׂ אֲ

O L-rd, open Thou my lips; and my mouth shall declare Thy

praise.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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צו את בנ״י כו׳ את קרבני לחמי

“Command the children of Israel … My offering, My

bread.”

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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פ״ט דברכות )דנ״ה(

Kehot points to Derech Mitzvosecha for Betzalel and “in

the shadow of Kel.”

K E H O T ’ S  N O T E

ע״א. ראה גם דרך מצותיך פז, ב. וראה במ״מ לשם.
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חסד א-ל כל היום
“The kindness of Kel is all day long.” Kel is the Name of

Chesed.

Psalms 52:3תהילים נ״ב:ג׳

יּוֹם: ל כׇּל־הַ ד אֵ סֶ בּוֹר חֶ גִּ ה הַ עָ רָ לֵּל בְּ הַ תְ ה־תִּ מַ
Why boastest thou thyself of evil, O mighty man? The mercy

of G-d endureth continually.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים נב, ג.
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When Betzalel said the house comes before the vessels,

Moshe answered: “Perhaps you were in the shadow of G-d

(betzel Kel) and knew.”

Berakhot 55a:12ברכות נ״ה א:י״ב

תוֹ מָ כְ ם חׇ ל שֵׁ ל עַ אֵ לְ צַ ן: בְּ י יוֹנָתָ בִּ ר רַ י אָמַ נִ מָ ל בַּר נַחְ מוּאֵ י שְׁ בִּ ר רַ אָמַ
ל אֵ לְ צַ בְ ךְ אֱמוֹר לוֹ לִ ה: לֵ מֹשֶׁ רוּךְ הוּא לְ דוֹשׁ בָּ קָּ ר לוֹ הַ אָמַ ה שֶׁ עָ שָׁ א. בְּ רָ נִקְ

ה אָרוֹן ר לוֹ: ״עֲשֵׂ אָמַ ךְ וְ פַ הָ ה וְ ךְ מֹשֶׁ לַ ים״. הָ לִ כֵ ן אָרוֹן וְ כָּ שְׁ י מִ ה לִ ״עֲשֵׂ
יִת ם בּוֹנֶה בַּ ל עוֹלָם אָדָ גוֹ שֶׁ הָ נְ ינוּ, מִ בֵּ ה רַ ר לוֹ: מֹשֶׁ ן״. אָמַ כָּ שְׁ ים וּמִ לִ כֵ וְ
ים לִ כֵ י אָרוֹן וְ ה לִ ר ״עֲשֵׂ ה אוֹמֵ אַתָּ ים, וְ לִ תוֹכוֹ כֵּ יס לְ נִ כְ ךְ מַ ר כָּ אַחַ וְ
דוֹשׁ קָּ ךָ הַ ר לְ ךְ אָמַ א כָּ מָּ ם? שֶׁ יסֵ נִ ן אַכְ יכָ הֵ ה, לְ י עוֹשֶׂ נִ אֲ ים שֶׁ לִ ן״, כֵּ כָּ שְׁ וּמִ

ר לוֹ: … ים״?! אָמַ לִ כֵ ן אָרוֹן וְ כָּ שְׁ ה מִ רוּךְ הוּא, ״עֲשֵׂ בָּ

R. Samuel b. Nahmani said in the name of R. Jonathan : He

was called Basalel because of his wisdom : for at the time

that the Holy One, blessed be He, said to Moses, "Go, tell

Besalel, 'Make for Me a tabernacle, an ark and vessels',"

Moses went and inverted the order, saying to him, "Make an

ark and vessels and a tabernacle." He replied, "Moses, our

teacher, it is the way of the world for a man to build a house

and afterwards furnish it ; but thou …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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וע׳ בזהר תרומה )קנ״ב סע״א(

According to the note, the wording of this Zohar is given

and explained there.

K E H O T ’ S  N O T E

ראה הלשון וביאור באוה״ת פ׳ ויקהל ע׳ ב׳תתא. ובפ׳ כי תשא כרך ח ע׳
ג׳קג. נזכר גם לעיל פ׳ ואתחנן ט, א.

247

ופ׳ פקודי )דרכ״ג ע״ב ודרכ״ב ע״א( ובפ׳ שלח )דקס״ב ב׳(

According to the note, the wording of these Zohar passages

is given there.

K E H O T ’ S  N O T E

ראה הלשון באוה״ת ויקהל ע׳ ב׳תתא.
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צדיק יסוד עולם

“The righteous one is the foundation of the world.” In

Kabbalah, the Sefirah of Yesod.

Proverbs 10:25משלי י׳:כ״ה

יק יְסוֹד עוֹלָם: צַדִּ ע וְ שָׁ ין רָ אֵ כַּעֲבוֹר סוּפָה וְ
When the whirlwind passeth, the wicked is no more; But the

righteous is an everlasting foundation.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי י, כה.
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בפע״ח שער העמידה פי״ד
There the Alter Rebbe quotes the same Pri Etz Chaim: “the

supreme Kel” is Arich Anpin, the Keser, which bestows

kindness, giving new Netzach, Hod and Yesod to Z’eir

Anpin; so these lower attributes have their root in Keser.

K E H O T ’ S  N O T E

ראה לעיל פ׳ מסעי צ, ג.
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בזהר בראשית )דף ו סע״א(

Kehot points to Or HaTorah for this Zohar on Benayahu

son of Yehoyada.
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ראה אוה״ת פ׳ כי תשא כרך ח ע׳ ג׳קה.
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ובניהו בן יהוידע

“And Benayahu son of Yehoyada, son of a valiant man,

great in deeds, from Kabtze’el.”

II Samuel 23:20שמואל ב כ״ג:כ׳

ת כָּה אֵ ל הוּא הִ אֵ צְ בְ קַּ ים מִ לִ עָ ב־פְּ יִל[ )חי( רַ ישׁ־]חַ ן־אִ ע בֶּ ן־יְהוֹיָדָ נָיָהוּ בֶ וּבְ

יוֹם בֹּאר בְּ תוֹךְ הַ י[ )האריה( בְּ רִ אֲ ת־]הָ כָּה אֶ הִ ד וְ הוּא יָרַ ל מוֹאָב וְ אֵ רִ נֵי אֲ שְׁ
ג: לֶ שָּׁ הַ

And Benaiah the son of Jehoiada, the son of a valiant man of

Kabzeel, who had done mighty deeds, he smote the two al‐

tar-hearths of Moab; he went down also and slew a lion in

the midst of a pit in time of snow;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובניהו בן יהוידע כו׳ מאן אתר נפיק כו׳ אהדר קרא ואמר מקבציאל

The Zohar on Benayahu son of Yehoyada: “From what

place does he come? The verse answered: from Kabtze’el,”

a supernal, hidden level.

Zohar, Introduction 12:84–92ספר הזהר, הקדמה י״ב:פ״ד-צ״ב
He thereupon began to discourse on the verse: And Benaiah

the son of Jehoiada, etc. (II Sam. 23, 20). ‘This verse’, he

said, ‘has been well explained-in addition to its literal mean‐

ing-to signify high mysteries of the Torah. “Benaiah the son

of Jehoiada” (i.e. son of G-d, son of knowing-G-d) contains

an allusion to wisdom, and is a symbolic appellation which

influences its bearer. “The son of a living man” indicates the

“Zaddik, the life of the universe”. “Mighty of deeds” signi‐

fies the Master of all actions and of all …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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דעין לא ראתה

“No eye has seen, O G-d, besides You.” The hidden level

from which Benayahu came.

Isaiah 64:3ישעיהו ס״ד:ג׳

ה ךָ יַעֲשֶׂ ים זוּלָתְ לֹקִ  ה אֱ אָתָ ן לֹא־רָ יִ ינוּ עַ זִ אֱ עוּ לֹא הֶ מְ עוֹלָם לֹא־שָׁ וּמֵ

כֵּה־לוֹ: חַ מְ לִ
And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בצל אל היית וידעת

Moshe to Betzalel: “Perhaps you were in the shadow of Kel

and knew.”

Berakhot 55a:12ברכות נ״ה א:י״ב

ים״?! לִ כֵ ן אָרוֹן וְ כָּ שְׁ ה מִ רוּךְ הוּא, ״עֲשֵׂ דוֹשׁ בָּ קָּ ךָ הַ ר לְ ךְ אָמַ א כָּ מָּ … שֶׁ

? תָּ עְ יָדַ יתָ וְ יִ ל הָ ל אֵ צֵ א בְּ מָּ ר לוֹ: שֶׁ אָמַ
R. Samuel b. Nahmani said in the name of R. Jonathan : He

was called Basalel because of his wisdom : for at the time

that the Holy One, blessed be He, said to Moses, "Go, tell

Besalel, 'Make for Me a tabernacle, an ark and vessels',"

Moses went and inverted the order, saying to him, "Make an

ark and vessels and a tabernacle." He replied, "Moses, our

teacher, it is the way of the world for a man to build a house

and afterwards furnish it ; but thou …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ונועדתי לך

“And I will meet with you there.” Mo’ed, the place of

meeting.

Exodus 25:22שמות כ״ה:כ״ב

ל־ ר עַ ים אֲשֶׁ בִ רֻ כְּ נֵי הַ ין שְׁ בֵּ ת מִ כַּפֹּרֶ ל הַ עַ ךָ מֵ תְּ י אִ תִּ רְ בַּ דִ ם וְ ךָ שָׁ י לְ תִּ דְ נוֹעַ וְ

ל: אֵ רָ נֵי יִשְׂ ל־בְּ ךָ אֶ וֶּה אוֹתְ צַ ר אֲ ת כׇּל־אֲשֶׁ ת אֵ דֻ עֵ רוֹן הָ אֲ
And there I will meet with thee, and I will speak with thee

from above the ark-cover, from between the two cherubim

which are upon the ark of the testimony, of all things which I

will give thee in commandment unto the children of Israel.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות כה, כב. ראה אוה״ת פ׳ במדבר ע׳ יג.

ובצל ידי כסיתיך

“And in the shadow of My hand I have covered you.”

Isaiah 51:16ישעיהו נ״א:ט״ז

לֵאמֹר ץ וְ יסֹד אָרֶ לִ יִם וְ מַ טֹעַ שָׁ נְ יךָ לִ יתִ סִּ י כִּ ל יָדִ צֵ יךָ וּבְ פִ י בְּ רַ בָ ם דְּ וָאָשִׂ
ה: י־אָתָּ מִּ יּוֹן עַ צִ לְ

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav‐

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נא, טז.
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ע״פ במדבר סיני

The discourse on “In the wilderness of Sinai, in the Tent of

Meeting,” to which the Alter Rebbe refers for the tent as

the shelter through which the union comes.

K E H O T ’ S  N O T E

לעיל פ׳ במדבר.
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במדבר סיני באוהל מועד

“Havayah spoke to Moshe in the wilderness of Sinai, in the

Tent of Meeting.” The verse of the discourse he refers to.

Numbers 1:1במדבר א׳:א׳

נָה שָּׁ י בַּ נִ שֵּׁ שׁ הַ ד לַחֹדֶ חָ אֶ ד בְּ ל מוֹעֵ אֹהֶ ינַי בְּ בַּר סִ דְ מִ ה בְּ ל־מֹשֶׁ בֵּר ה׳ אֶ דַ יְ וַ
יִם לֵאמֹר: רַ צְ ץ מִ רֶ אֶ ם מֵ צֵאתָ ית לְ נִ שֵּׁ הַ

AND THE L-RD spoke unto Moses in the wilderness of Sinai,

in the tent of meeting, on the first day of the second month,

in the second year after they were come out of the land of

Egypt, saying:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בזח״א וירא )דצ״ח א׳ וב׳ ודצ״ז סע״ב(

Kehot points to Yahel Or for the wording of this Zohar on

“the entrance of the tent.”
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ראה הלשון ביהל אור ע׳ לח.
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והוא יושב פתח האהל
“And he was sitting at the entrance of the tent in the heat

of the day.”

Genesis 18:1בראשית י״ח:א׳

יּוֹם: חֹם הַ ל כְּ אֹהֶ ח־הָ תַ ב פֶּ הוּא יֹשֵׁ א וְ רֵ מְ לֹנֵי מַ  אֵ יו ה׳ בְּ לָ א אֵ יֵּרָ וַ
And the L-RD appeared unto him by the terebinths of

Mamre, as he sat in the tent door in the heat of the day;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובפ׳ אחרי דע״א סע״ב

Kehot points to Or HaTorah on Bereishis for this Zohar

passage.
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ראה באוה״ת בראשית נב, ב.
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סד״ה קול דודי

Near the end of that discourse the Alter Rebbe explains

that what Shir HaShirim calls “leaping” the Torah calls pe‐

sach, “And Havayah will pass over the entrance”: the en‐

trance is Malchus, “This is the gate to Havayah.”
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לקמן שה״ש טו, ב.
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קול דודי

“The voice of my beloved; behold, he comes.” The verse of

the discourse he refers to.

Song of Songs 2:8שיר השירים ב׳:ח׳

בָעוֹת: גְּ ל־הַ ץ עַ פֵּ קַ ים מְ רִ הָ ל־הֶ ג עַ לֵּ דַ נֵּה־זֶה בָּא מְ י הִ קוֹל דּוֹדִ
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ופסח ה׳ אל הפתח
“And Havayah will pass over the entrance.”

Exodus 12:23שמות י״ב:כ״ג

זוּזֹת מְּ י הַ תֵּ ל שְׁ עַ קוֹף וְ שְׁ מַּ ל־הַ ם עַ דָּ ת־הַ אָה אֶ רָ יִם וְ רַ צְ ת־מִ גֹּף אֶ נְ בַר ה׳ לִ עָ וְ
גֹּף: נְ יכֶם לִ תֵּ ל־בָּ בֹא אֶ ית לָ חִ שְׁ מַּ ן הַ לֹא יִתֵּ ח וְ תַ פֶּ ל־הַ ח ה׳ עַ סַ וּפָ

For the L-RD will pass through to smite the Egyptians; and

when He seeth the blood upon the lintel, and on the two

side-posts, the L-RD will pass over the door, and will not suf‐

fer the destroyer to come in unto your houses to smite you.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סד״ה להבין פי׳ הפסוק מי אל כמוך

There even a heart broken through effort draws down the

Infinite Light: the person is nullified to the light that sur‐

rounds him from above, even though it does not yet enter

his heart inwardly.
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לעיל ר״ה סב, ב.

266

מי אל כמוך
“Who is a G-d like You, who pardons iniquity.” The verse of

the discourse he refers to.

Micah 7:18מיכה ז׳:י״ח

ד עַ יק לָ זִ חֱ ית נַחֲלָתוֹ לֹא־הֶ רִ אֵ שְׁ ע לִ שַׁ ל־פֶּ עֹבֵר עַ ן וְ וֺ א עָ ל כָּמוֹךָ נֹשֵׂ י־אֵ מִ
ד הוּא: סֶ ץ חֶ פֵ י־חָ אַפּוֹ כִּ

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סד״ה ויקהל משה

There the light is first drawn as a surrounding light and

then inward, which is why the curtains came before the

vessels; tefillin are the surrounding light and the Shema

the inner light, so reading the Shema without tefillin is
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“false testimony.” In the drawing into the worlds the order

is reversed.
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תו״א פח, ד.

ויקהל משה

“And Moshe assembled the whole congregation of the chil‐

dren of Israel.” The verse of the Torah Ohr discourse he

refers to.

Exodus 35:1שמות ל״ה:א׳

ר־ שֶׁ ים אֲ רִ בָ דְּ לֶּה הַ ם אֵ הֶ לֵ ר אֲ יֹּאמֶ ל וַ אֵ רָ נֵי יִשְׂ ת בְּ ת־כׇּל־עֲדַ ה אֶ ל מֹשֶׁ הֵ יַּקְ וַ
ם: עֲשֹׂת אֹתָ וָּה ה׳ לַ צִ

And Moses assembled all the congregation of the children of

Israel, and said unto them: ‘These are the words which the

L-RD hath commanded, that ye should do them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כל הקורא ק״ש בלא תפילין

Ulla: “Whoever recites the Shema without tefillin is as if he

testified falsely about himself.”

Berakhot 14b:24–25ברכות י״ד ב:כ״ד-כ״ה

דוּת יד עֵ עִ ילּוּ מֵ אִ ין, כְּ ילִּ פִ לֹא תְּ ע בְּ מַ יאַת שְׁ רִ א קְ קּוֹרֵ ר עוּלָּא: כָּל הַ אָמַ

יב רִ קְ ילּוּ הִ אִ נָן: כְּ י יוֹחָ בִּ ר רַ יָּיא בַּר אַבָּא אָמַ י חִ בִּ ר רַ מוֹ. אָמַ צְ עַ ר בְּ קֶ שֶׁ
ל בֵּ קַ יְּ רוֹצֶה שֶׁ נָן: הָ י יוֹחָ בִּ ר רַ אָמַ ים. וְ כִ סָ לֹא נְ זֶבַח בְּ ה, וְ חָ נְ לֹא מִ עוֹלָה בְּ

ה לֵמָ יִם שְׁ מַ כוּת שָׁ לְ יו עוֹל מַ לָ עָ
'Ulla said : Whoever reads the Shema' without Tefillin is as

though he spoke false testimony against himself. R. Hiyya b.

Abba said in the name of R. Johanan : It is as though he had

offered a burnt-offering without a meal-offering (cf. Num.

xxviii. 5) and a sacrifice without drink-offerings (ibid. v. 14).

R. Johanan also said: Whoever wishes to receive upon him‐

self the yoke of the kingdom of heaven in perfection

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ה׳ לי בעוזרי

“Havayah is for me among my helpers.” The verse of a lat‐

er discourse.

Psalms 118:7תהילים קי״ח:ז׳

אָי: שֹׂנְ ה בְ אֶ רְ י אֶ נִ אֲ י וַ רָ עֹזְ י בְּ ה׳ לִ
The L-RD is for me as my helper; And I shall gaze upon

them that hate me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וירם קרן לעמו

“And He has raised up the horn of His people.”

Psalms 148:14תהילים קמ״ח:י״ד

הּ: לוּ־קָ לְ רֹבוֹ הַ ם קְ ל עַ אֵ רָ נֵי יִשְׂ בְ יו לִ ידָ כׇל־חֲסִ לָּה לְ הִ מּוֹ תְּ עַ ן לְ רֶ ם קֶ יָּרֶ וַ
And He hath lifted up a horn for His people, A praise for all

His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שהוא נברא ביו״ד

“The World to Come was created with the yud.”

Menachot 29b:13–14מנחות כ״ט ב:י״ג-י״ד

מפני מה נברא העולם הבא ביו״ד מפני שצדיקים שבו מועטים ומפני
מה כפוף ראשו מפני שצדיקים שבו כפוף ראשיהם מפני מעשיהן שאינן

דומין זה לזה אמר רב יוסף הני תרתי מילי אמר רב בספרים ותניא
תיובתיה חדא הא דאמר רב ס״ת שיש בו שתי טעיות בכל דף ודף יתקן

שלש יגנז
Wikisource Talmud Bavli (CC-BY-SA)
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זיו השכינה
In the World to Come the righteous sit “and enjoy the radi‐

ance of the Shechinah.”

Berakhot 17aברכות י״ז א
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עצרת תהי׳ לכם

“On the eighth day there shall be an atzeres for you.”

Shemini Atzeres, the inward absorption.

Numbers 29:35במדבר כ״ט:ל״ה

עֲשׂוּ: ה לֹא תַ לֶאכֶת עֲבֹדָ כֶם כׇּל־מְ יֶה לָ הְ ת תִּ רֶ י עֲצֶ ינִ מִ שְּׁ יּוֹם הַ בַּ

On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במדבר כט, לה.
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כשעירים עלי דשא

“Like showers upon the grass, and like raindrops upon the

herbage.”

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ
ב: שֶׂ עֵ

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים לב, ב.
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שדשא נקרא העשב בתחלת צמיחתו

There deshe is explained as “what grows by itself.”
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ראה באוה״ת בראשית לה, ב ”שדשא הוא הנמשך מאליו כו׳” ובביאוה״ז
להצ״צ ע׳ ד ואילך.
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תדשא הארץ דשא
“Let the earth sprout grass (deshe), herbage (esev) yield‐

ing seed.”

Genesis 1:11בראשית א׳:י״א

י רִ ה פְּ י עֹשֶׂ רִ ץ פְּ ע עֵ יעַ זֶרַ רִ זְ ב מַ שֶׂ א עֵ שֶׁ ץ דֶּ אָרֶ א הָ שֵׁ דְ ים תַּ לֹקִ  ר אֱ יֹּאמֶ וַ
ן: י־כֵ הִ יְ ץ וַ אָרֶ ל־הָ עוֹ־בוֹ עַ ר זַרְ ינוֹ אֲשֶׁ מִ לְ
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And G-d said: ‘Let the earth put forth grass, herb yielding

seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.’ And it was so.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית א, יא.

התורה הנקרא מטר
Kehot points to the same page of Or HaTorah for the Torah

as rain.
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ראה אוה״ת בראשית לה, ב.

279

שעירים מלשון שערות
Kehot points to Or HaTorah on the Siddur for se’irim as

hairs.
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ראה אוה״ת סידור ע׳ קלח.
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קווצותיו תלתלים

“His locks are curled, black as a raven.”

Song of Songs 5:11שיר השירים ה׳:י״א

ב: חֹרוֹת כָּעוֹרֵ ים שְׁ לִּ תַּ לְ יו תַּ וֻצּוֹתָ ז קְ ם פָּ רֹאשׁוֹ כֶּתֶ
His head is as the most fine gold, His locks are curled, And

black as a raven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ה, יא.
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תלי תלים של הלכות
The words here quote Menachot 29b:6–7; the passage is

shown below.

Menachot 29b:6–7מנחות כ״ט ב:ו׳-ז׳

אמר רבא שבעה אותיות צריכות שלשה זיונין ואלו הן שעטנ״ז ג״ץ אמר
רב אשי חזינא להו לספרי דווקני דבי רב דחטרי להו לגגיה דחי״ת
ותלו ליה לכרעיה דה״י חטרי להו לגגיה דחי״ת כלומר חי הוא ברומו
של עולם ותלו ליה לכרעיה דה״י כדבעא מיניה רבי יהודה נשיאה מר׳

אמי מאי דכתיב )ישעיהו כו, ד( בטחו ביי׳ עדי עד כי ביה יי׳ צור
עולמים אמר ליה כל התולה בטחונו בהקב״ה הרי לו מחסה בעולם הזה

ולעולם הבא
Wikisource Talmud Bavli (CC-BY-SA)
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עירובין כא, סע״ב. מנחות כט, ב.
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תלי תלים של הלכות
On “His locks are curled (taltalim)”: on every stroke of the

letters one can expound heaps upon heaps of laws.

Eruvin 21b:23–25עירובין כ״א ב:כ״ג-כ״ה

זֶר: יעֶ לִ י אֱ בִּ ר רַ ר עוּלָּא אָמַ ה״ — אָמַ בֵּ רְ ים הַ לִ שָׁ ן מְ יקֵּ ר תִּ קֵּ חִ יזֵּן וְ [אִ ״]וְ
לֹמֹה  בָּא שְׁ ד שֶׁ נַיִם, עַ זְ ין לָהּ אׇ אֵ יפָה שֶׁ פִ כְ ה לִ ה דּוֹמָ ה תּוֹרָ יְתָ ילָּה הָ חִ תְּ בַּ
בָא: ר עוּקְ ר מָ א אָמַ דָּ סְ ב חִ ר רַ ים״, אָמַ לִּ תַּ לְ יו תַּ ווּצּוֹתָ נַיִם. ״קְ זְ ה לָהּ אׇ שָׂ עָ וְ

חוֹרוֹת ל הֲלָכוֹת. ״שְׁ ים שֶׁ ילִּ י תִּ ילֵּ ל כׇּל קוֹץ וָקוֹץ תִּ רוֹשׁ עַ דְ יֵּשׁ לִ ד שֶׁ לַמֵּ מְ
י מִ אָן — בְּ ה מוֹצְ י אַתָּ מִ ב״: בְּ כָּעוֹרֵ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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ושער רישי׳ כעמר נקא

“And the hair of His head was like clean wool.”

Daniel 7:9דניאל ז׳:ט׳

ר עַ וָּר וּשְׂ לַג חִ תְ הּ כִּ בוּשֵׁ ב לְ ין יְתִ יק יוֹמִ תִּ עַ יו וְ מִ ן רְ וָ סָ י כׇרְ ד דִּ וֵית עַ זֵה הֲ חָ
ק: לִ י נוּר דָּ לּוֹהִ גִּ י־נוּר גַּלְ ין דִּ בִ בִ יֵהּ שְׁ סְ א כׇּרְ ר נְקֵ הּ כַּעֲמַ אשֵׁ רֵ

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דניאל ז, ט.
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חכים ולא בחכ׳ ידיעא

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ת״ז בהקדמה )פתח אלי׳(.

285

חכים ולא בחכמה ידיעא

From Patach Eliyahu: “You are wise, but not with a known

wisdom.”

Tikkunei Zohar 17b:3–4תקוני הזהר י״ז ב:ג׳-ד׳

אנת חכים ולאו בחכמה ידיעא. אנת הוא מבין ולא מבינה ידיעא. לית
לך אתר ידיעא אלא לאשתמודעא תוקפך וחילך לבני נשא. ולאחזאה
לון איך אתנהיג עלמא בדינא וברחמי דאינון צדק ומשפט כפום
עובדיהון דבני נשא. דין איהו גבורה. משפט עמודא דאמצעיתא. צדק
מלכותא קדישא. מאזני צדק *תרין סמכי קשוט. הין צדק אות ברית.

כלא לאחזאה איך אתנהיג עלמא.
Constantinople, 1740 (CC-BY-NC)
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מענין דשא ועשב

Kehot points to the Tzemach Tzedek’s explanations of the

Zohar for deshe and esev.

K E H O T ’ S  N O T E

ראה ביאוה״ז להצ״צ כרך א בתחלתו. אוה״ת בראשית לג, ב.

287

דשא ועשב

The Zohar on Bereishis, where deshe and esev are two

kinds of angels, and on “grass for the cattle and herbage

for the service of man.”

Zohar, Bereshit 7:70–8:83ספר הזהר, בראשית ז׳:ע׳-ח׳:פ״ג

288

בזח״א בראשית די״ח ע״ב

According to the note, the wording of this Zohar is given

there.

K E H O T ’ S  N O T E

ראה הלשון באוה״ת בראשית לג, ב. נזכר גם לעיל פ׳ ראה לג, ג. בחקותי נ,
ב.
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חדשים לבקרים

“They are new every morning; great is Your faithfulness.”

Lamentations 3:23איכה ג׳:כ״ג

: ךָ מוּנָתֶ בָּה אֱ ים רַ רִ קָ בְּ ים לַ שִׁ חֲדָ
They are new every morning; Great is Thy faithfulness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

איכה ג, כג.

290

יוצר משרתים . . ואשר משרתיו

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ברכת יוצר.

291

חציר לבהמה ועשב

“He makes grass sprout for the cattle, and herbage for the

service of man.”

Psalms 104:14תהילים ק״ד:י״ד

ץ: אָרֶ ן־הָ ם מִ חֶ יא לֶ הוֹצִ ם לְ אָדָ ת הָ עֲבֹדַ ב לַ שֶׂ עֵ ה וְ מָ הֵ בְּ יר לַ צִ יחַ חָ מִ צְ מַ
Who causeth the grass to spring up for the cattle, And herb

for the service of man; To bring forth bread out of the earth,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קד, יד.

292

בזהר פ׳ פנחס )דרי״ז ע״א(

In Emor the Alter Rebbe cites this Zohar on “the thousand

mountains that the great beast eats”: Malchus is called be‐

hemah (beast), equal in gematria to the Name Ban, in

which the refinements of nogah are included.

K E H O T ’ S  N O T E

ראה לעיל אמור לו, א. ולעיל פ׳ פנחס בד״ה קדש ישראל מענין תדשא
הארץ.

293

ובפ׳ ויקרא די״ב ע״א
According to the note, this Zohar is copied there.

K E H O T ’ S  N O T E

נעתק בביאוה״ז להצ״צ כרך א ע׳ ו. באוה״ת ויקרא כרך א ע׳ פה מביא מזהר
זה ”פי׳ שמאמר תדשא הארץ זהו מכוון עם דיבור זכור ושמור”. מובא גם

באוה״ת בראשית כרך א לד, ב.

294

שיש ב׳ מיני צמיחות

There the Alter Rebbe distinguishes sowing from planting:

a sown grain of wheat grows into its own likeness, only

multiplied, while a planted pit grows a tree whose fruit is

of another order.

K E H O T ’ S  N O T E

ראה לעיל פ׳ בחקותי מט, ג ואילך.
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כלום אדם זורע קב אלא

On “And I will sow her for Me in the earth”: “Does a per‐

son sow a se’ah except to bring in many kor?”

Pesachim 87b:14פסחים פ״ז ב:י״ד

אוּמּוֹת ין הָ בֵ ל לְ אֵ רָ ת יִשְׂ רוּךְ הוּא אֶ דוֹשׁ בָּ קָּ לָה הַ גְ זָר: לֹא הִ עָ לְ י אֶ בִּ ר רַ אָמַ וְ
לוּם ץ״. כְּ י בָּאָרֶ יהָ לִ תִּ עְ רַ ר: ״וּזְ מַ נֶּאֱ ים, שֶׁ ם גֵּרִ יהֶ פוּ עֲלֵ יִּתּוֹסְ י שֶׁ דֵ לָּא כְּ אֶ

ין. ה כּוֹרִ יס כַּמָּ נִ כְ הַ לָּא לְ אָה אֶ עַ סְ ם זוֹרֵ אָדָ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

פסחים פז, ב. ראה תו״א סא, ג הגי׳ ”כור”.
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ועמ״ש במ״א ע״פ . . ר״פ נח

Kehot identifies the “elsewhere” the Alter Rebbe mentions

with the Mitteler Rebbe’s explanations of the Zohar, on the

beginning of Noach.

K E H O T ’ S  N O T E

ביאוה״ז לאדה״א ו, א. ומובא גם באוה״ת שה״ש ח״ג ע׳ תתקנג. וראה
אוה״ת פ׳ פנחס ע׳ א׳רג.

297

ועביד איבין ורבי זרעין

The beginning of Noach in the Zohar, to which the Alter

Rebbe refers: “it makes fruit and increases seeds.”

Zohar, Noach 1:1–12ספר הזהר, נח א׳:א׳-י״ב
R. Eleazar said: ‘The term “These are”, as we have learnt, al‐

ways implies that something spoken of before in the text is

now of no account. Now it is written above in the account of

the Creation1Where also we find the expression ‘these are

the generations, (Gen. 2, 4). that “A river went out from

Eden to water the garden and from thence it was parted,

etc.” (Gen. 2, 10). That stream which flows perennially en‐

tered the Garden to water it from the supernal waters, and

brought gladness to it, …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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באתעדל״ת אתעדל״ע

Kehot’s note points to Zohar I, 239b for these words.

Zohar I, 239bזח״א רלט, ב
K E H O T ’ S  N O T E

ראה זח״א רלט, ב.

299

דנעוץ תחלתן בסופן

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ס״י פ״א, מ״ז.

300

דנעוץ תחלתן בסופן

“Ten Sefiros of nothingness: their end is wedged in their

beginning and their beginning in their end, like a flame

bound to a coal.”

Sefer Yetzirah 1:7ספר יצירה א׳:ז׳

עשר ספירות בלי מה נעוץ סופן בתחלתן ותחלתן בסופן כשלהבת
קשורה בגחלת שאדון יחיד ואין לו שני ולפני אחד מה אתה סופר:

The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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וסד״ה איהו וחיוהי

The epistle “He and His life-forces are one,” whose end

the Alter Rebbe cites for the power of growth that comes

from the highest level.

K E H O T ’ S  N O T E

אגה״ק סי׳ כ )קלב, ב(.

302

עשב מזריע זרע

“Herbage yielding seed, fruit tree yielding fruit.”

Genesis 1:11בראשית א׳:י״א

י רִ ה פְּ י עֹשֶׂ רִ ץ פְּ ע עֵ יעַ זֶרַ רִ זְ ב מַ שֶׂ א עֵ שֶׁ ץ דֶּ אָרֶ א הָ שֵׁ דְ ים תַּ לֹקִ  ר אֱ יֹּאמֶ וַ

ן: י־כֵ הִ יְ ץ וַ אָרֶ ל־הָ עוֹ־בוֹ עַ ר זַרְ ינוֹ אֲשֶׁ מִ לְ
And G-d said: ‘Let the earth put forth grass, herb yielding

seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.’ And it was so.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

בראשית א, יא.
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מלימוד וגרסת המשניות . . בעלי תלמוד
According to the note, the difference between studying

Mishnah and the analysis of the masters of Talmud is ex‐

plained there at length.

K E H O T ’ S  N O T E

בארוכה בעטרת ראש מח, א ואילך.

304

נפק מלתא מבינייהו

Rabbi Abba and Rabbi Zeira sat in the hall of Rabbi

Yannai’s academy, and “a matter emerged from between

them”: a new question, which they then put to Rabbi

Yannai.

Shabbat 121b:9שבת קכ״א ב:ט׳

י בִּ רַ ע, דְּ מַ א שְׁ יר עֲבַד, אוֹ לָא? תָּ פִּ שַׁ גַע בּוֹ כַּיּוֹצֵא בּוֹ״ דְּ הוּ: ״פָּ יָא לְ עְ יבַּ אִ

י בִּ י רַ בֵ א דְּ עָ ילְ י אַקִּ בִ א הֲווֹ יָתְ י זֵירָ בִּ רַ יָּיא בַּר אַבָּא וְ י חִ בִּ רַ יהּ דְּ רֵ אַבָּא בְּ
ים שִׁ חָ הוּ לַהֲרוֹג נְ י יַנַּאי: מַ בִּ רַ ינֵּיהּ מֵ עוֹ מִ יהוּ, בְּ ינַיְ בֵּ א מִ תָ ילְּ פַק מִ יַנַּאי. נְ
ב — לֹא כׇּל רָ קְ עַ שׁ וְ ג, נָחָ י הוֹרֵ נִ ה אֲ עָ ירְ הוּ: צִ ר לְ מַ בָּת? אֲ שַׁ ים בְּ בִּ רַ קְ עַ וְ
ר אָמַ י תּוּמּוֹ. וְ פִ סוֹ לְ ה: רוֹק דּוֹרְ ב יְהוּדָ ר רַ מַ אֲ י תּוּמּוֹ. דַּ פִ א לְ מָ ילְ ן?! דִ כֵּ שֶׁ
י פִ סוֹ לְ ב דּוֹרְ רָ קְ ינָא: עַ טִּ ב קַ ר רַ אָמַ י תּוּמּוֹ. וְ פִ סוֹ לְ שׁ דּוֹרְ ת: נָחָ שֶׁ ב שֵׁ רַ

תּוּמּוֹ.
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

שבת קכא, ב. וש״נ.
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והמשכילים יזהירו

“And the wise shall shine like the brightness of the firma‐

ment.” The verse of the epistle he cites.

Daniel 12:3דניאל י״ב:ג׳

ד: עֶ עוֹלָם וָ ים לְ בִ ים כַּכּוֹכָ בִּ רַ י הָ יקֵ דִּ צְ יעַ וּמַ קִ רָ ר הָ זֹהַ  רוּ כְּ הִ ים יַזְ לִ כִּ שְׂ מַּ הַ וְ
And they that are wise shall shine as the brightness of the

firmament; and they that turn the many to righteousness as

the stars for ever and ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תעלומות חכמה

“And He would tell you the hidden things of wisdom.”

Job 11:6איוב י״א:ו׳

לוֹהַּ ךָ אֱ ה לְ י־יַשֶּׁ ע כִּ דַ יָּה וְ תוּשִׁ יִם לְ לַ פְ י־כִ ה כִּ מָ כְ עֲלֻמוֹת חׇ ךָ תַּ יַגֶּד־לְ וְ
: נֶךָ וֺ עֲ מֵ

And that He would tell thee the secrets of wisdom, That

sound wisdom is manifold! Know therefore that G-d exacteth

of thee less than thine iniquity deserveth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ושאבתם מים בששון ממעיני הישועה

“And you shall draw water with joy from the springs of

salvation.”

Isaiah 12:3ישעיהו י״ב:ג׳

ה: יְשׁוּעָ נֵי הַ יְ עַ מַּ שׂוֹן מִ שָׂ יִם בְּ ם־מַ תֶּ אַבְ וּשְׁ
Therefore with joy shall ye draw water Out of the wells of

salvation.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עין לא ראתה אלקים זולתך יעשה למחכה לו
“No eye has seen, O G-d, besides You, what He will do for

one who waits for Him.”

Isaiah 64:3ישעיהו ס״ד:ג׳

ה ךָ יַעֲשֶׂ ים זוּלָתְ לֹקִ  ה אֱ אָתָ ן לֹא־רָ יִ ינוּ עַ זִ אֱ עוּ לֹא הֶ מְ עוֹלָם לֹא־שָׁ וּמֵ
כֵּה־לוֹ: חַ מְ לִ

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

309

עין לא ראתה אלקים זולתך יעשה למחכה לו. מאי למחכה לו.
כד״א חכה את איוב בדברים

The Zohar on Chayei Sarah: those who press on a matter of

wisdom to clarify it draw down from “no eye has seen.”

Zohar, Chayei Sara 17:133–19:205-ספר הזהר, חיי שרה י״ז:קל״ג
י״ט:ר״ה

When the soul is on its descent again, all those malignant

bands are eager to meet it in order to obtain from it that in‐

formation, in exchange for which they impart to it many

other things. But the one thing it learnt from the holy angels

is to those other things as grain to chaff. This is a rare privi‐

lege for one whose soul is still in this world. Similar adven‐

tures await the souls when they altogether leave the body to

depart from this world. In their attempt to soar …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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חכה את איוב בדברים

“Elihu had waited for Iyov with words.”

Job 32:4איוב ל״ב:ד׳

ים: יָמִ נּוּ לְ מֶּ ה מִ מָּ ים־הֵ נִ קֵ י זְ ים כִּ רִ בָ דְ יּוֹב בִּ ת־אִ כָּה אֶ יהוּ חִ לִ אֱ וֶ
Now Elihu had waited to speak unto Job, because they were

older than he.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סלסלה ותרוממך

“Exalt her, and she will raise you up.”

Proverbs 4:8משלי ד׳:ח׳

נָּה: קֶ בְּ חַ י תְ ךָ כִּ דְ כַבֵּ ךָּ תְּ מֶ רוֹמְ הָ וּתְ לֶ סְ לְ סַ
Extol her, and she will exalt thee; She will bring thee to hon‐

our, when thou dost embrace her.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואתה מרבבות קדש

“And He came from the myriads of holiness.”

Deuteronomy 33:2דברים ל״ג:ב׳

בֹת בְ רִ ה מֵ אָתָ ן וְ ארָ ר פָּ הַ יעַ מֵ יר לָמוֹ הוֹפִ עִ שֵּׂ ח מִ זָרַ ינַי בָּא וְ סִּ ר ה׳ מִ יֹּאמַ וַ
ת לָמוֹ: שׁ דָּ ינוֹ אֵ ימִ שׁ מִ קֹדֶ

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

313

מה רב טובך
“How great is Your goodness that You have hidden away

for those who fear You.”

Psalms 31:20תהילים ל״א:כ׳

ם: נֵי אָדָ ךְ נֶגֶד בְּ ים בָּ חֹסִ תָּ לַ לְ עַ יךָ פָּ אֶ ירֵ תָּ לִּ נְ פַ ר־צָ שֶׁ ךָ אֲ ב־טוּבְ ה רַ מָ
Oh how abundant is Thy goodness, which Thou hast laid up

for them that fear Thee; Which Thou hast wrought for them

that take their refuge in Thee, in the sight of the sons of

men!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והיה שארית יעקב כו׳ כטל מאת ה׳ כרביבים עלי עשב

“And the remnant of Yaakov shall be … like dew from

Havayah, like raindrops upon the herbage.”

Micah 5:6מיכה ה׳:ו׳

ב שֶׂ י־עֵ ים עֲלֵ יבִ בִ רְ ת ה׳ כִּ אֵ ל מֵ טַ ים כְּ בִּ ים רַ מִּ ב עַ רֶ קֶ ית יַעֲקֹב בְּ רִ אֵ יָה שְׁ הָ וְ

ם: נֵי אָדָ בְ ל לִ יַחֵ לֹא יְ ישׁ וְ אִ וֶּה לְ קַ לֹא־יְ ר  אֲשֶׁ
And the remnant of Jacob shall be in the midst of many peo‐

ples, As dew from the L-RD, as showers upon the grass, That

are not looked for from man, Nor awaited at the hands of the

sons of men.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תורה צוה

“Moshe commanded us the Torah, an inheritance.” The

verse of the discourse he refers to.

Deuteronomy 33:4דברים ל״ג:ד׳

לַּת יַעֲקֹב: הִ ה קְ שָׁ ה מוֹרָ נוּ מֹשֶׁ וָּה־לָ ה צִ תּוֹרָ
Moses commanded us a law, An inheritance of the congrega‐

tion of Jacob.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויאמר אלקים תדשא הארץ דשא עשב מזריע זרע היינו דכתיב
ועניתם את נפשותיכם בתשעה לחדש בערב

The Sifra deTzniusa at the end of Terumah links “Let the

earth sprout” to the fast of Yom Kippur.

Zohar, Sifra DiTzniuta 2:13–3:26-ספר הזהר, ספרא דצניעותא ב׳:י״ג
ג׳:כ״ו
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ועניתם את נפשותיכם בתשעה לחדש בערב

“And you shall afflict your souls on the ninth of the month

in the evening.”

Leviticus 23:32ויקרא כ״ג:ל״ב

ב רֶ עֶ שׁ בָּ ה לַחֹדֶ עָ שְׁ תִ יכֶם בְּ שֹׁתֵ ת־נַפְ ם אֶ יתֶ נִּ עִ כֶם וְ תוֹן הוּא לָ בָּ בַּת שַׁ שַׁ
כֶם: תְּ בַּ תוּ שַׁ בְּ שְׁ ב תִּ רֶ ד־עֶ ב עַ רֶ עֶ מֵ

It shall be unto you a sabbath of solemn rest, and ye shall af‐

flict your souls; in the ninth day of the month at even, from

even unto even, shall ye keep your sabbath.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אדני הוי׳ אתה החלות
“Ado-nai Havayah, You have begun to show Your servant

Your greatness.”

Deuteronomy 3:24דברים ג׳:כ״ד

ה זָקָ חֲ ךָ הַ ת־יָדְ אֶ ךָ וְ לְ ת־גׇּדְ ךָ אֶ דְּ בְ ת־עַ אוֹת אֶ רְ הַ לּוֹתָ לְ חִ ה הַ דֹ־נָי ה׳ אַתָּ אֲ
: ךָ בוּרֹתֶ גְ כִ יךָ וְ עֲשֶׂ מַ ה כְ ר־יַעֲשֶׂ שֶׁ ץ אֲ יִם וּבָאָרֶ מַ שָּׁ ל בַּ י־אֵ ר מִ אֲשֶׁ

’O L-rd GOD, Thou hast begun to show Thy servant Thy

greatness, and Thy strong hand; for what god is there in

heaven or on earth, that can do according to Thy works, and

according to Thy mighty acts?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי כארץ תוציא צמחה

“For as the earth brings forth its growth … so will Ado-nai

Havayah make righteousness and praise sprout.”

Isaiah 61:11ישעיהו ס״א:י״א

ה קָ דָ יחַ צְ מִ דֹ־נָי ה׳ יַצְ ן אֲ יחַ כֵּ מִ צְ יהָ תַ גַנָּה זֵרוּעֶ הּ וּכְ חָ מְ יא צִ ץ תּוֹצִ י כָאָרֶ כִּ
גּוֹיִם: לָּה נֶגֶד כׇּל־הַ הִ וּתְ

For as the earth bringeth forth her growth, And as the gar‐

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Kehot’s note points to Zohar, Noach 1:4 for these words.

Zohar, Noach 1:4ספר הזהר, נח א׳:ד׳
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Kehot’s note points to Zohar, Bereshit 8:78 for these

words.

Zohar, Bereshit 8:78ספר הזהר, בראשית ח׳:ע״ח
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The Zohar on Vaeschanan, on why the verse says “He will

do” and not “You will do.”

Zohar, Vaetchanan 21:142–23:151-ספר הזהר, ואתחנן כ״א:קמ״ב
כ״ג:קנ״א

Once when R. Jose was ill, R. Abba and R. Judah and R. Isaac

went to see him. They found him asleep lying on his face.
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P A R A G R A P H  4 0

P A R A G R A P H  4 1

When he awoke they perceived that his face was wreathed in

smiles. Said R. Abba to him: ‘Have you seen some notable

thing?’ Assuredly so,’ he replied, ‘for my soul went aloft and

I saw the glory of those who have sacrificed themselves for

the sanctity of their Master, how they were given thirteen

streams of pure balsam, and how the Holy One, blessed …

The Zohar; London, Soncino Press, 1933 (Public Domain)

The Zohar on Bereishis, cited for the difference between

deshe and esev.

Zohar, Bereshit 8:83–95ספר הזהר, בראשית ח׳:פ״ג-צ״ה

As soon as it descends, these four likenesses come forth in

their several shapes emitting bright flashes which scatter

seed over the world. Hence it is written, “herb yielding

seed”, because these scatter seed over the world.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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וזרקתי עליכם מים טהורים
“And I will sprinkle pure water upon you.” Read here as

the Thirteen Attributes of Mercy.

Ezekiel 36:25יחזקאל ל״ו:כ״ה

יכֶם לּוּלֵ כׇּל־גִּ יכֶם וּמִ אוֹתֵ מְ כֹּל טֻ ם מִ תֶּ רְ הַ ים וּטְ הוֹרִ יִם טְ יכֶם מַ י עֲלֵ תִּ קְ זָרַ וְ
כֶם: תְ ר אֶ הֵ טַ אֲ

And I will sprinkle clean water upon you, and ye shall be

clean; from all your uncleannesses, and from all your idols,

will I cleanse you.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והיה ביום ההוא יתקע בשופר גדול

“And it shall come to pass on that day that a great shofar

will be sounded.” The verse of the discourse he refers to.

Isaiah 27:13ישעיהו כ״ז:י״ג

ים חִ דָּ נִּ הַ ץ אַשּׁוּר וְ רֶ אֶ ים בְּ דִ אֹבְ ר גָּדוֹל וּבָאוּ הָ שׁוֹפָ ע בְּ קַ הוּא יִתָּ יּוֹם הַ יָה בַּ הָ וְ

ם: לָ͏ִ ירוּשָׁ שׁ בִּ קֹּדֶ ר הַ הַ חֲווּ לַה׳ בְּ תַּ שְׁ הִ יִם וְ רָ צְ ץ מִ רֶ אֶ בְּ
And it shall come to pass in that day, That a great horn shall

be blown; And they shall come that were lost in the land of

Assyria, And they that were dispersed in the land of Egypt;

And they shall worship the L-RD in the holy mountain at

Jerusalem.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סלסלה ותרוממך

“Exalt her, and she will raise you up.”

Proverbs 4:8משלי ד׳:ח׳

נָּה: קֶ בְּ חַ י תְ ךָ כִּ דְ כַבֵּ ךָּ תְּ מֶ רוֹמְ הָ וּתְ לֶ סְ לְ סַ
Extol her, and she will exalt thee; She will bring thee to hon‐

our, when thou dost embrace her.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי ביום הזה יכפר

“For on this day He shall atone for you.”

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אופן אחד בארץ
“And behold, one ofan upon the earth.”

Ezekiel 1:15יחזקאל א׳:ט״ו

נָיו: ת פָּ עַ בַּ אַרְ יּוֹת לְ חַ ל הַ צֶ ץ אֵ ד בָּאָרֶ חָ ן אֶ נֵּה אוֹפַ הִ יּוֹת וְ חַ א הַ רֶ אֵ וָ
Now as I beheld the living creatures, behold one wheel at the

bottom hard by the living creatures, at the four faces

thereof.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל א, טו.
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מתחת לרקיע
“And G-d divided between the waters beneath the firma‐

ment and the waters above the firmament.”

Genesis 1:7בראשית א׳:ז׳

יִם מַּ ין הַ יעַ וּבֵ קִ ת לָרָ חַ תַּ ר מִ יִם אֲשֶׁ מַּ ין הַ ל בֵּ דֵּ יַּבְ יעַ וַ קִ רָ ת־הָ ים אֶ לֹקִ  שׂ אֱ יַּעַ וַ
ן: י־כֵ הִ יְ יעַ וַ קִ ל לָרָ עַ ר מֵ אֲשֶׁ

And G-d made the firmament, and divided the waters which

were under the firmament from the waters which were above

the firmament; and it was so.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית א, ז.
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את כל אשר עשה והנה טוב מאד

“And G-d saw all that He had made, and behold, it was very

good.”

Genesis 1:31בראשית א׳:ל״א

ר יוֹם י־בֹקֶ הִ יְ ב וַ רֶ י־עֶ הִ יְ אֹד וַ נֵּה־טוֹב מְ הִ ה וְ שָׂ ר עָ ת־כׇּל־אֲשֶׁ ים אֶ לֹקִ  א אֱ יַּרְ וַ
י: שִּׁ שִּׁ הַ

And G-d saw every thing that He had made, and, behold, it

was very good. And there was evening and there was morn‐

ing, the sixth day.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית א, לא.
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מהיכן נתהוה הרע

According to the note, the question of where evil comes

from is discussed there at length under the entry “Good

and Evil.”
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ראה בספר הליקוטים — דא״ח, ערך טוב ורע בארוכה.

332

ראה נתתי לפניך . . ובחרת בחיים
“See, I have set before you this day life and good, and

death and evil.”

Deuteronomy 30:15דברים ל׳:ט״ו

ע: רָ ת־הָ אֶ וֶת וְ מָּ ת־הַ אֶ טּוֹב וְ ת־הַ אֶ יִּים וְ חַ ת־הַ יּוֹם אֶ נֶיךָ הַ פָ י לְ תִּ ה נָתַ אֵ רְ

333
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See, I have set before thee this day life and good, and death

and evil,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ל, טו. יט.

שטן ופנינה לש״ש נתכוונו
“The Satan and Peninah both intended it for the sake of

heaven.”

Bava Batra 16a:9–10בבא בתרא ט״ז א:ט׳-י׳

יֵא זְ חַ ן דְּ יוָ ן – כֵּ טָ ונוּ. שָׂ וְּ כַּ תְ יִם נִ מַ ם שָׁ שֵׁ ינָה לְ נִ ן וּפְ טָ י: שָׂ וִ י לֵ בִּ ר רַ אָמַ
י שֵׁ ינְּ לוֹם מִ שָׁ ס וְ ר: חַ יּוֹב, אָמַ ר אִ תַ יהּ בָּ תֵּ עְ יָה דַּ נָטְ רוּךְ הוּא דְּ דוֹשׁ בָּ קָּ הַ לְ
ס, הּ גַּם כַּעַ תָ רָ ה צָ תָּ עֲסַ כִ יב: ״וְ תִ כְ ינָה – דִּ נִ ם. פְּ הָ רָ אַבְ יהּ דְּ נוּתֵ מָ חְ רַ לֵקהּ לְ
יהּ קֵ ן, נַשְּׁ טָ א שָׂ תָ יָא. אֲ פּוֹנְ פַ א בַּר יַעֲקֹב בְּ ב אַחָ הּ רַ שַׁ רְ הּ״. דַּ ימָ עִ רְּ עֲבוּר הַ בַּ

לֹא יו  תָ פָ שְׂ בָא: בִּ ר רָ יו״. אָמַ תָ פָ שְׂ יּוֹב בִּ א אִ טָ כׇל זֹאת לֹא חָ יהּ. ״בְּ עֵ כַרְ לְ
ה, כַסֶּ יהָ יְ טֶ נֵי שֹׁפְ ע, פְּ שָׁ יַד רָ נָה בְ תְּ ץ נִ רֶ ר? ״אֶ אָמַ אי קָ א. מַ טָ בּוֹ חָ לִ א, בְּ טָ חָ

בָא: … ר רָ י הוּא״ – אָמַ יפוֹ מִ ם לֹא אֵ אִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ב״ב טז, א. ראה לעיל פ׳ חקת סא, ד ואילך.
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בזח״ב )פ׳ תרומה דקס״ג ע״א(

There the Zohar’s parable of the harlot and the king’s son

is explained: her whole wish is that he not obey her, so that

he be more beloved to the king; so all evils and harsh

judgments have a good root.
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ראה גם לעיל פ׳ חקת סב, א.
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טוב זה יצ״ט מאד זה יצה״ר

“‘Behold, it was good’: this is the good inclination; ‘very

good’: this is the evil inclination.”

Kohelet Rabbah 3קוהלת רבה ג׳

Bereshit Rabbah 9:7בראשית רבה ט׳:ז׳

רבי נחמן בר שמואל בר נחמן בשם רב שמואל בר נחמן אמר: הנה טוב

מאד, זה יצר טוב. והנה טוב מאד, זה יצר רע. וכי יצר הרע טוב מאד
אתמהא?! אלא שאלולי יצר הרע, לא בנה אדם בית, ולא נשא אשה,
ולא הוליד, ולא נשא ונתן. וכן שלמה אומר: )קהלת ד(: כי היא קנאת

איש מרעהו:
Rabbi Naḥman bar Shmuel bar Naḥman said in the name of

Rav Shmuel bar Naḥman: “Behold it was very good” – this is

the good inclination; “and behold it was very good” – this is

the evil inclination. Is the evil inclination, then, very good?

This is a rhetorical question. Rather, were it not for the evil

inclination, a man would never build a house, would never

marry a wife, would never beget children, and would never

engage in commerce. Likewise, Solomon says: “[And I have

considered all toil and …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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קה״ר ג, )יא( ג. וראה ב״ר ט, ז. ילקוט בראשית )ר׳ טז(. ]כ[.
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שרפים עומדים ממעל לו

“Seraphim stood above Him.”

Isaiah 6:2ישעיהו ו׳:ב׳

נָיו ה פָ כַסֶּ יִם יְ תַּ שְׁ ד בִּ חָ אֶ יִם לְ נָפַ שׁ כְּ יִם שֵׁ נָפַ שׁ כְּ ל לוֹ שֵׁ עַ מַּ ים מִ דִ ים עֹמְ פִ רָ שְׂ
ף: יִם יְעוֹפֵ תַּ שְׁ יו וּבִ לָ גְ ה רַ כַסֶּ יִם יְ תַּ שְׁ וּבִ

Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אף עשיתיו

“Everyone called by My Name, for My glory I created him,

I formed him, even (af) I made him.”

Isaiah 43:7ישעיהו מ״ג:ז׳

יו: יתִ יו אַף־עֲשִׂ תִּ רְ צַ יו יְ אתִ רָ י בְּ בוֹדִ כְ לִ י וְ מִ שְׁ א בִ רָ נִּקְ כֹּל הַ
Every one that is called by My name, and whom I have creat‐

ed for My glory, I have formed him, yea, I have made him.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שלשה פתחו באף
There the Alter Rebbe says that the word af in itself is not

good, for it belongs to the sitra achra, “three opened with

af”; yet it is af that adds the fourth and highest level,

through refining the af of Asiyah by Torah and mitzvos,

which draws the supreme Keser down into Malchus.

Genesis 3:1בראשית ג׳:א׳

ל־ ר אֶ יֹּאמֶ ים וַ לֹקִ  ה ה׳ אֱ שָׂ ר עָ ה אֲשֶׁ דֶ שָּׂ יַּת הַ כֹּל חַ רוּם מִ יָה עָ שׁ הָ נָּחָ הַ וְ

ן: גָּ ץ הַ כֹּל עֵ לוּ מִ ים לֹא תֹאכְ לֹקִ  ר אֱ י־אָמַ ה אַף כִּ שָּׁ אִ הָ
Now the serpent was more subtle than any beast of the field

which the L-RD G-d had made. And he said unto the woman:

‘Yea, hath G-d said: Ye shall not eat of any tree of the

garden?’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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פסיקתא זוטרתי בראשית ג, א. ע׳ לעיל בלק )סט, ד(. ]כ[. ובמ״מ לשם.
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ואופן א׳ בארץ שהוא סנדל
On “one ofan upon the earth”: an angel who stands on the

earth with his head reaching the living creatures, and a

baraita names him Sandalphon.

Chagigah 13b:4חגיגה י״ג ב:ד׳

זָר: עָ לְ י אֶ בִּ ר רַ יּוֹת״, אָמַ חַ ל הַ צֶ ץ אֵ ד בָּאָרֶ חָ ן אֶ נֵּה אוֹפַ הִ יּוֹת וְ חַ א הַ רֶ אֵ ״וָ
א יתָ נִ תְ מַ יּוֹת. בְּ חַ ל הַ צֶ יעַ אֵ גִּ רֹאשׁוֹ מַ ץ, וְ ד בָּאָרֶ הוּא עוֹמֵ ד שֶׁ חָ אָךְ אֶ לְ מַ
ד עוֹמֵ נָה. וְ אוֹת שָׁ שׁ מֵ ךְ חֲמֵ הֲלַ רוֹ מַ חֲבֵ גָּבוֹהַּ מֵ מוֹ, הַ פוֹן שְׁ לְ דַּ נְ נָא: סַ תָּ

בוֹד ה׳ רוּךְ כְּ יב: ״בָּ תִ כְ הָ י? וְ ינִ קוֹנוֹ. אִ ים לְ רִ תָ ר כְּ קוֹשֵׁ כָּבָה וְ רְ מֶּ י הַ חוֹרֵ אֲ
יב יָתֵ אָזֵל וְ גָא וְ ם אַתָּ ר שֵׁ אָמַ ע לֵקהּ! דְּ יָדַ יכָּא דְּ קוֹמוֹ לֵ מְ לָל דִּ כְּ קוֹמוֹ״, מִ מְּ מִ

יהּ. ישֵׁ רֵ בְּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ראה חגיגה יג, ב.
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תשובה שלמעלה מצדיקים

“In the place where baalei teshuvah stand, the completely

341
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righteous do not stand.”

Berakhot 34b:21–22ברכות ל״ד ב:כ״א-כ״ב

אוּ נַבְּ תְ ן לֹא נִ ים כּוּלָּ יאִ בִ נְּ נָן: כׇּל הַ י יוֹחָ בִּ ר רַ יָּיא בַּר אַבָּא אָמַ י חִ בִּ ר רַ אָמַ וְ

ים לֹקִ  ה אֱ אָתָ ן לֹא רָ יִ ים ״עַ מוּרִ ים גְּ יקִ דִּ בָל צַ שׁוּבָה, אֲ י תְ עֲלֵ בַ לָּא לְ אֶ
ה שׁוּבָ י תְ עֲלֵ בַּ קוֹם שֶׁ הוּ: מָ בָ י אֲ בִּ ר רַ אָמַ הוּ, דְּ בָ י אֲ בִּ רַ יגָא דְּ לִ ךָ״. וּפְ זוּלָתְ
חוֹק לוֹם לָרָ לוֹם שָׁ ר: ״שָׁ מַ נֶּאֱ ין, שֶׁ דִ ינָם עוֹמְ ים אֵ מוּרִ ים גְּ יקִ דִּ ין — צַ דִ עוֹמְ

רוֹב״. ר ״לַקָּ הֲדַ א, וַ ישָׁ רֵ חוֹק״ בְּ רוֹב״. ״לָרָ לַקָּ וְ
R. Hiyya b. Abba also said in the name of R. Johanan : Every

prophet only prophesied for the penitent ; but as for the per‐

fectly righteous, "No eye hath seen what G-d, and nobody

but Thee, will work for him that waiteth for Him." This is at

variance with the opinion of R. Abbahu who said : The place

which the penitent occupy, the perfectly righteous are un‐

able to occupy ; as it is said, "Peace, peace to him that is far

off and to him that is near" …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)

כל ימיו בתשובה

Let a person repent today, for he may die tomorrow, “and

so all his days are in teshuvah.”

Shabbat 153aשבת קנ״ג א

342

דלית מחשבה תפיסא ביה
From Patach Eliyahu: “No thought can grasp You at all.”

Tikkunei Zohar 17a:10–12תקוני הזהר י״ז א:י׳-י״ב

אנת הוא עלאה על כל עלאין סתימא על כל סתימין. לית מחשבה
תפיסא בך כלל. אנת הוא דאפיקת עשר תקונין. וקרינן לון עשר
ספירן. לאנהגא בהון עלמין סתימין דלא אתגליין. ועלמין דאתגליין.
ובהון אתכסיאת )נ״א אתכסייא( מבני נשא. ואנת הוא דקשיר לון

ומיחד לון. ובגין דאנת מלגאו. כל מאן דאפריש חד מן חבריה מאלין
עשר. אתחשיב ליה כאלו אפריש בך.

Constantinople, 1740 (CC-BY-NC)
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כי ההרים ימושו

“For the mountains shall depart and the hills be removed,

but My kindness shall not depart from you.” The verse of

the discourse he refers to.

Isaiah 54:10ישעיהו נ״ד:י׳

ית רִ לֹא־יָמוּשׁ וּבְ ךְ  תֵּ אִ י מֵ דִּ סְ חַ ינָה וְ מוּטֶ בָעוֹת תְּ גְּ הַ ים יָמוּשׁוּ וְ רִ הָ י הֶ כִּ
ךְ ה׳ חֲמֵ רַ ר מְ מוּט אָמַ י לֹא תָ לוֹמִ שְׁ

For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שהאופנים הם בעשייה

Kehot’s marei makom for these words (its note is below).
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ע׳ ת״ז )ת״ו( כג, א ד׳ זיטאמיר. ]כ[.
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מלכות מקננא

Tikkun 6: the lower Imma nests in the ofan, “of which it is

said, ‘And behold, one ofan upon the earth.’”

Tikkunei Zohar 23a:11–13תקוני הזהר כ״ג א:י״א-י״ג

עמודא דאמצעיתא כליל שית ספירן מקננן במטטרו״ן. אימא תתאה
מקננא באופן דאתמר ביה והנה אופן אחד בארץ. ועוד שכינתא מסטרא

דכרסיא אתקריאת נשר. ומסטרא דנער )נ״א דחיה( יונה. ומסטרא
דאופן צפור. ושכינתא דמות אדם להנה ועוד שלח תשלח ת״ח מלאכא
אית דממנא על עופין דאינון נפשין דאתקריאו צפרין וסנדלפו״ן שמיה.
ובזמנא דישראל מקיימי האי פקודא ואזלת אימא מתתרכא ובנין
צווחין. איהו אוליף זכו על עופין דיליה. ויימא לקב״ה והא כתיב בך

ורחמיו על כל מעשיו. אמאי גזירת על האי עופא דאתתרכת מקינה.
Constantinople, 1740 (CC-BY-NC)
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מלכות מקננא בעשי׳

Kehot’s marei makom for these words (its note is below).
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ת״ז ת״ו.
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עטרת בעלה

“A woman of valor is the crown of her husband.”

Proverbs 12:4משלי י״ב:ד׳

ה: ישָׁ בִ יו מְ מוֹתָ צְ עַ ב בְּ קָ רָ לָהּ וּכְ עְ ת בַּ רֶ יִל עֲטֶ ת־חַ שֶׁ אֵ

A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי יב, ד.
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רני ושמחי בת

“Sing and rejoice, O daughter of Zion, for behold, I come

and I will dwell in your midst.”

Zechariah 2:14זכריה ב׳:י״ד

ם־ה׳ אֻ ךְ נְ תוֹכֵ י בְ תִּ נְ כַ שָׁ י־בָא וְ נִ נְ י הִ יּוֹן כִּ י בַּת־צִ חִ מְ שִׂ י וְ נִּ רׇ

’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יתרון האור . . מן החושך

“As the advantage of light over darkness.” Read in

Chassidus as the advantage of the light that comes from

darkness.

Ecclesiastes 2:13קהלת ב׳:י״ג

: ךְ חֹשֶׁ ן־הַ אוֹר מִ רוֹן הָ יתְ לוּת כִּ כְ סִּ ן־הַ ה מִ מָ כְ חׇ רוֹן לַ יֵּשׁ יִתְ י שֶׁ י אָנִ יתִ אִ רָ וְ
Then I saw that wisdom excelleth folly, as far as light excel‐

leth darkness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קהלת ב, יג.

350

והי׳ ביום ההוא יצאו מים חיים
“And it shall come to pass on that day that living waters

shall go out from Jerusalem, half of them to the eastern
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sea.”

Zechariah 14:8זכריה י״ד:ח׳

י מוֹנִ דְ קַּ יָּם הַ ל־הַ יָם אֶ צְ ם חֶ לַ͏ִ ירוּשָׁ יִּים מִ יִם־חַ אוּ מַ הוּא יֵצְ יּוֹם הַ יָה בַּ הָ וְ

יֶה: הְ ף יִ חֹרֶ יִץ וּבָ אַחֲרוֹן בַּקַּ יָּם הָ ל־הַ יָם אֶ צְ חֶ וְ
And it shall come to pass in that day, That living waters shall

go out from Jerusalem: Half of them toward the eastern sea,

And half of them toward the western sea; In summer and in

winter shall it be.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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זכרי׳ יד, ח.

מי מנה כו׳ רובע ישראל
“Who can count the dust of Yaakov, or number the fourth

part of Israel?” The verse of the discourse he refers to.

Numbers 23:10במדבר כ״ג:י׳

י הִ ים וּתְ רִ י מוֹת יְשָׁ שִׁ מֹת נַפְ ל תָּ אֵ רָ ת־רֹבַע יִשְׂ ר אֶ פָּ סְ נָה עֲפַר יַעֲקֹב וּמִ י מָ מִ
י כָּמֹהוּ: יתִ אַחֲרִ

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Kehot’s note points to Zohar, Vayetzei 24:244–25:254 for

these words.

Zohar, Vayetzei 24:244–25:254ספר הזהר, ויצא כ״ד:רמ״ד-כ״ה:רנ״ד
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והולידה והצמיחה
Rain “waters the earth and makes it give birth and

sprout.”

Isaiah 55:10ישעיהו נ״ה:י׳

וָה רְ ם־הִ י אִ ה לֹא יָשׁוּב כִּ מָּ שָׁ יִם וְ מַ שָּׁ ן־הַ ג מִ לֶ שֶּׁ הַ ם וְ גֶּשֶׁ ד הַ ר יֵרֵ י כַּאֲשֶׁ כִּ
אֹכֵל: ם לָ חֶ לֶ עַ וְ זֹּרֵ  ע לַ ן זֶרַ נָתַ הּ וְ יחָ מִ צְ הִ הּ וְ ידָ הוֹלִ ץ וְ אָרֶ ת־הָ אֶ

For as the rain cometh down and the snow from heaven, And

returneth not thither, Except it water the earth, And make it

bring forth and bud, And give seed to the sower and bread to

the eater;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראשית תבואתה

“Israel is holy to Havayah, the first of His produce.”

Jeremiah 2:3ירמיהו ב׳:ג׳

ם יהֶ לֵ בֹא אֲ ה תָּ עָ מוּ רָ שָׁ יו יֶאְ לָ בוּאָתֹה כׇּל־אֹכְ ית תְּ אשִׁ ל לַה׳ רֵ אֵ רָ שׁ יִשְׂ קֹדֶ
ם־ה׳ אֻ נְ

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אות הוא בצבא שלו

The Talmud’s reading of Tzevaos: “He is a sign in His

host.”

Chagigah 16aחגיגה ט״ז א
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בחילא יתיר
Baalei teshuvah draw Him down “with greater strength.”

Zohar, Chayei Sara 16:121–17:127-ספר הזהר, חיי שרה ט״ז:קכ״א
י״ז:קכ״ז
Happy are the penitent who in the space of one day, one

hour, nay, one second, can draw near to the Holy One, as

near as even the truly righteous in the space of many years.

Abraham did not reach that high grade until he was old, as

already said. So, too, David, of whom it is written, “and King

David was old, he came into days” (I Kings 1, 1). But the

penitent immediately finds entrance, and is brought close to

the Holy One, blessed be He.’ R. Jose …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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רמ״ח פקודין דאינון רמ״ח איברים

The 248 commandments as the limbs of the King, from

Tikkun 30 of the Tikkunei Zohar.

Tikkunei Zohar 74a:8תקוני הזהר ע״ד א:ח׳

יהוּ אִ אַבָּא דְ א דְ רָ טְ סִּ ה מִ צוּוְ יהוּ מְ אִ א, דְ יתָ עִ צָ מְ אֶ א דְ מּוּדָ א עַ ה דָ צוּוְ עוֹד מְ וְ
ה עוֹשֶׂ ה וְ צוּוְ יק מְ י צַדִּ כִ הָ "ר, וְ שֶׁ י אֲ יהִ אִ א דְ ימָּ אִ א דְ רָ טְ סִּ רֹא״שׁ, וּמִ

אַבָּא נוּ וְ שָׁ דְּ א קִ מָּ נוּ, אִ שָׁ דְּ ר קִ יהוּ אֲשֶׁ יְ וַ רְ ל תַּ ר עַ מַ תְּ א אִ ין דָּ גִ יהוּ, וּבְ יְ וַ רְ תַּ מִ
ם, חֶ רֶ יחוּ דְ תִ ם, פְּ חֶ ר כָּל רֶ טֶ י פֶּ יהִ אִ אָה, דְ תָּ א תַּ תָּ ינְ כִ ל שְׁ אן עַ ל מָ נוּ, עַ וָּ צִ
י יהִ כָּא, אִ לְ מַ בֶר דְּ אֵ בֶר וְ כָל אֵ וַת יהו״ה בְּ צְ י מִ יהִ ין, אִ קּוּדִ "ח פִּ מַ יהוּ רְ אִ דְּ

אַבָּא א דְ רָ טְ סִּ נוּ מִ שָׁ דְּ ר קִ עוֹד אֲשֶׁ וָה, וְ צְ מִ
Tikkunei Zohar - Vocalized (Public Domain)
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בד״ה וישלח יהושע

The discourse on “And Yehoshua sent … spies, secretly,”

to which the summary refers for the 248 commandments

and 365 prohibitions as the limbs and sinews.
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לעיל פ׳ שלח. ג(: קיצור ג חלק נעתק באוה״ת שבועות ע׳ קלד. אוה״ת נ״ך
כרך ב ע׳ תתקצב.
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וישלח יהושע כו׳ מרגלים חרש
“And Yehoshua son of Nun sent out of Shittim two men as

spies, secretly.” The verse of the discourse he refers to.

Joshua 2:1יהושע ב׳:א׳

כוּ שׁ לֵאמֹר לְ רֶ ים חֶ לִ גְּ רַ ים מְ נָשִׁ נַיִם־אֲ ים שְׁ טִּ שִּׁ ן־הַ ן־נוּן מִ ־בִּ עַ לַח יְהוֹשֻׁ יִּשְׁ וַ
ב חָ הּ רָ מָ ה זוֹנָה וּשְׁ שָּׁ ית־אִ יָּבֹאוּ בֵּ כוּ וַ יֵּלְ יחוֹ וַ ת־יְרִ אֶ ץ וְ אָרֶ ת־הָ אוּ אֶ רְ

ה: מָּ בוּ־שָׁ כְּ יִּשְׁ וַ
And Joshua the son of Nun sent out of Shittim two spies se‐

cretly, saying: ‘Go view the land, and Jericho.’ And they

went, and came into the house of a harlot whose name was

Rahab, and lay there.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ברוך כבוד הוי׳ ממקומו
“Blessed be the glory of Havayah from His place.”

Ezekiel 3:12יחזקאל ג׳:י״ב

קוֹמוֹ: מְּ בוֹד־ה׳ מִ רוּךְ כְּ שׁ גָּדוֹל בָּ עַ י קוֹל רַ ע אַחֲרַ מַ שְׁ אֶ י רוּחַ וָ נִ אֵ שָּׂ וַתִּ

361
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Then a spirit lifted me up, and I heard behind me the voice

of a great rushing: ‘Blessed be the glory of the L-RD from

His place’;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

נשא את ראש בני גרשון

“Take the count of the sons of Gershon also.” The verse of

the discourse he refers to.

Numbers 4:22במדבר ד׳:כ״ב

ם: חֹתָ פְּ שְׁ מִ ם לְ בֹתָ ית אֲ בֵ ם לְ שׁוֹן גַּם־הֵ נֵי גֵרְ ת־רֹאשׁ בְּ נָשֹׂא אֶ
’Take the sum of the sons of Gershon also, by their fathers’‐

houses, by their families;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

362

Kehot’s note points to Deuteronomy 3:23–7:11 for these

words.

Deuteronomy 3:23–7:11דברים ג׳:כ״ג-ז׳:י״א

363

הראני נא את כבודך
Moshe’s request: “Show me, I pray, Your glory.”

Exodus 33:18שמות ל״ג:י״ח

: ךָ בֹדֶ ת־כְּ י נָא אֶ נִ אֵ רְ ר הַ יֹּאמַ וַ
And he said: ‘Show me, I pray Thee, Thy glory.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות לג, יח.

364

חכמה . . כח מ״ה

The Zohar reads Chochmah as ko’ach mah, “the potential

of what.”

Zohar III, 34aזח״ג לד, א
K E H O T ’ S  N O T E

זח״ג לד, א. הק׳ ת״ז בתחלתה. ת״ז. תס״ה.

365

זאת חנוכת המזבח

“This is the dedication of the altar.” The verse of the dis‐

course he refers to.

Numbers 7:84במדבר ז׳:פ״ד

עֲרֹת כֶּסֶף ל קַ אֵ רָ י יִשְׂ יאֵ שִׂ ת נְ אֵ ח אֹתוֹ מֵ שַׁ מָּ יוֹם הִ חַ בְּ בֵּ זְ מִּ נֻכַּת הַ זֹאת חֲ
ה: רֵ שְׂ ים עֶ תֵּ ב שְׁ ר כַּפּוֹת זָהָ שָׂ נֵים עָ י־כֶסֶף שְׁ קֵ רְ זְ ה מִ רֵ שְׂ ים עֶ תֵּ שְׁ

This was the dedication-offering of the altar, in the day when

it was anointed, at the hands of the princes of Israel: twelve

silver dishes, twelve silver basins, twelve golden pans;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

366

ומעין מבית ה׳ יצא

“And a spring shall go forth from the House of Havayah.”

Joel 4:18יואל ד׳:י״ח

י יקֵ פִ כׇל־אֲ לָב וְ נָה חָ כְ לַ בָעוֹת תֵּ גְּ הַ יס וְ סִ ים עָ רִ הָ פוּ הֶ טְּ הוּא יִ יּוֹם הַ יָה בַ הָ וְ
ים: טִּ שִּׁ ל הַ ת־נַחַ ה אֶ קָ שְׁ הִ ית ה׳ יֵצֵא וְ בֵּ יָן מִ עְ יִם וּמַ כוּ מָ ה יֵלְ יְהוּדָ

And it shall come to pass in that day, That the mountains

shall drop down sweet wine, And the hills shall flow with

milk, And all the brooks of Judah shall flow with waters; And

a fountain shall come forth of the house of the L-RD, And

shall water the valley of Shittim.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

367

והחרים ה׳ את לשון ים מצרים והניף ידו על הנהר

“And Havayah will utterly destroy the tongue of the

Egyptian sea, and He will wave His hand over the River.”

Isaiah 11:15ישעיהו י״א:ט״ו

כָּהוּ הִ יָם רוּחוֹ וְ עְ ר בַּ נָּהָ ל־הַ יף יָדוֹ עַ נִ הֵ יִם וְ רַ צְ שׁוֹן יָם־מִ ת לְ ים ה׳ אֵ חֱרִ הֶ וְ
ים: לִ עָ נְּ יךְ בַּ רִ דְ הִ ים וְ לִ חָ ה נְ עָ בְ שִׁ לְ

And the L-RD will utterly destroy the tongue of the Egyptian

sea; And with His scorching wind will He shake His hand

over the River, And will smite it into seven streams, And

cause men to march over dry-shod.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

368

כמטר לקחי

“My teaching shall drop like the rain.”

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ

ב: שֶׂ עֵ
My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

369

לב נשבר ונדכה
“A broken and crushed heart, G-d, You will not despise.”

Psalms 51:19תהילים נ״א:י״ט

זֶה: בְ ים לֹא תִ לֹקִ  כֶּה אֱ דְ נִ בָּר וְ שְׁ ב־נִ ה לֵ רָ בָּ שְׁ ים רוּחַ נִ לֹקִ  י אֱ חֵ בְ זִ
The sacrifices of G-d are a broken spirit; a broken and a con‐

trite heart, O G-d, Thou wilt not despise.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

370

ואד יעלה
“And a mist would rise from the earth.”

Genesis 2:6בראשית ב׳:ו׳

ה: מָ דָ אֲ נֵי הָ ת־כׇּל־פְּ ה אֶ קָ שְׁ הִ ץ וְ אָרֶ ן־הָ ד יַעֲלֶה מִ אֵ וְ
but there went up a mist from the earth, and watered the

whole face of the ground.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

371

שברו הבריות את ערפן
“When people break their necks, at once rain falls.”

Bereshit Rabbah 13:14בראשית רבה י״ג:י״ד

אמר רבי ברכיה: עלה שבר מן הארץ, מיד והשקה את כל פני האדמה,
היא דעתיה דר׳ ברכיה. דאמר רבי ברכיה: )דברים לג(: יערוף כמטר

לקחי וגו׳, שברו בריות את ערפן, מיד מטר יורד:
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Rabbi Berekhya said: A calamitycan also mean calamity, as

in Deuteronomy 32:35. ascended from the earth, and there‐

upon “and watered all of the surface of the ground” (Genesis

2:6). This is like the opinion of Rabbi Berekhya, as Rabbi

Berekhya said: “My lesson will fall [yaarof] as rain…”

(Deuteronomy 32:2) – when the necks [oref] of the people

are broken [through tragedy], at that point rain falls.

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

הקב״ה קורא ושונה כנגדו
The Holy One, blessed be He, sits opposite the one who

studies and reads and studies with him.

Tanna DeBei Eliyahu Rabbah 18:1תנא דבי אליהו רבה י״ח:א׳

… א״כ למה נאמר בכל צרתם לו צר אלא אמר הקב״ה בכל צער וצער

שיש לישראל כביכול אני עמהם שנאמר לו צר א״ת לו צר אלא לי צר
שנאמר )ישעיהו מ״ט:ג׳( ויאמר לי עבדי אתה ישראל אשר בך אתפאר
לכך נאמר קומי רני בלילה וגו׳ מאי שפכי כמים לבך נכח פני ה׳ מכאן

אמרו כל ת״ח שיושב וקורא ושונה ועוסק בתורה הקב״ה יושב כנגדו
וקורא ושונה עמו שכאן נאמר נכח פני ה׳ ולהלן הוא אומר ויחנו אלה
נוכח אלה וגו׳ )מלכים א כ׳:כ״ט( מה להלן פניהם של אלו נוכח פניהם

…

OYW (segmentation according to Warsaw 1880) (Public Domain)

373

ודברי אשר שמתי בפיך

“And My words that I have put in your mouth.”

Isaiah 59:21ישעיהו נ״ט:כ״א
יךָ פִ י בְּ תִּ מְ ר־שַׂ שֶׁ י אֲ רַ בָ יךָ וּדְ לֶ ר עָ י אֲשֶׁ ר ה׳ רוּחִ ם אָמַ י אוֹתָ יתִ רִ י זֹאת בְּ נִ אֲ וַ

ד־עוֹלָם: עַ ה וְ תָּ עַ ר ה׳ מֵ ךָ אָמַ עֲ ע זַרְ י זֶרַ פִּ ךָ וּמִ עֲ י זַרְ פִּ יךָ וּמִ פִּ לֹא־יָמוּשׁוּ מִ
And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

374

האזינו השמים
“Give ear, O heavens … and let the earth hear.”

Deuteronomy 32:1דברים ל״ב:א׳

י: י־פִ רֵ מְ ץ אִ אָרֶ ע הָ מַ שְׁ תִ ה וְ רָ בֵּ דַ אֲ יִם וַ מַ שָּׁ ינוּ הַ זִ אֲ הַ
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

375

יום תרועה

“It shall be a day of teruah for you.”

Numbers 29:1במדבר כ״ט:א׳

ה לֶאכֶת עֲבֹדָ כֶם כׇּל־מְ יֶה לָ הְ שׁ יִ א־קֹדֶ רָ קְ שׁ מִ ד לַחֹדֶ חָ אֶ י בְּ יעִ בִ שְּׁ שׁ הַ חֹדֶ וּבַ
כֶם: יֶה לָ הְ ה יִ רוּעָ עֲשׂוּ יוֹם תְּ לֹא תַ

And in the seventh month, on the first day of the month, ye

shall have a holy convocation: ye shall do no manner of

servile work; it is a day of blowing the horn unto you.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

376

וזרקתי עליכם

“And I will sprinkle pure water upon you, and you shall be

pure.”

Ezekiel 36:25יחזקאל ל״ו:כ״ה

יכֶם לּוּלֵ כׇּל־גִּ יכֶם וּמִ אוֹתֵ מְ כֹּל טֻ ם מִ תֶּ רְ הַ ים וּטְ הוֹרִ יִם טְ יכֶם מַ י עֲלֵ תִּ קְ זָרַ וְ
כֶם: תְ ר אֶ הֵ טַ אֲ

And I will sprinkle clean water upon you, and ye shall be

clean; from all your uncleannesses, and from all your idols,

will I cleanse you.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

377

כאשר ירד הגשם והשלג

“For as the rain and the snow come down from heaven …

and gives seed to the sower and bread to the eater.”

Isaiah 55:10ישעיהו נ״ה:י׳

וָה רְ ם־הִ י אִ ה לֹא יָשׁוּב כִּ מָּ שָׁ יִם וְ מַ שָּׁ ן־הַ ג מִ לֶ שֶּׁ הַ ם וְ גֶּשֶׁ ד הַ ר יֵרֵ י כַּאֲשֶׁ כִּ

אֹכֵל: ם לָ חֶ לֶ עַ וְ זֹּרֵ  ע לַ ן זֶרַ נָתַ הּ וְ יחָ מִ צְ הִ הּ וְ ידָ הוֹלִ ץ וְ אָרֶ ת־הָ אֶ
For as the rain cometh down and the snow from heaven, And

returneth not thither, Except it water the earth, And make it

bring forth and bud, And give seed to the sower and bread to

the eater;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

378

ישראל מפרנסין לאביהם שבשמים

Israel sustain their Father in heaven.

Zohar, Vayikra 13:97–16:104ספר הזהר, ויקרא י״ג:צ״ז-ט״ז:ק״ד

379

וסוכה תהיה לצל יומם

“And a sukkah shall be for a shade by day.”

Isaiah 4:6ישעיהו ד׳:ו׳

ר: טָ מָּ ם וּמִ זֶּרֶ תּוֹר מִ סְ מִ ה וּלְ סֶ חְ מַ ב וּלְ חֹרֶ ם מֵ ל־יוֹמָ צֵ יֶה לְ הְ כָּה תִּ סֻ וְ

And there shall be a pavilion for a shadow in the day-time

from the heat, and for a refuge and for a covert from storm

and from rain.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

380

יומם יצוה ה׳ חסדו

“By day Havayah commands His kindness.”

Psalms 42:9תהילים מ״ב:ט׳

יָּי: ל חַ אֵ לָּה לְ פִ י תְּ מִּ ירֹה עִ יְלָה שִׁ לַּ דּוֹ וּבַ סְ וֶּה ה׳ חַ צַ ם יְ יוֹמָ
By day the L-RD will command His lovingkindness, and in

the night His song shall be with me, even a prayer unto the

G-d of my life.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

381

בצל אל היית וידעת
Moshe to Betzalel: “Perhaps you were in the shadow of Kel

and knew.”

Berakhot 55a:12ברכות נ״ה א:י״ב

ים״?! לִ כֵ ן אָרוֹן וְ כָּ שְׁ ה מִ רוּךְ הוּא, ״עֲשֵׂ דוֹשׁ בָּ קָּ ךָ הַ ר לְ ךְ אָמַ א כָּ מָּ … שֶׁ

? תָּ עְ יָדַ יתָ וְ יִ ל הָ ל אֵ צֵ א בְּ מָּ ר לוֹ: שֶׁ אָמַ

382
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R. Samuel b. Nahmani said in the name of R. Jonathan : He

was called Basalel because of his wisdom : for at the time

that the Holy One, blessed be He, said to Moses, "Go, tell

Besalel, 'Make for Me a tabernacle, an ark and vessels',"

Moses went and inverted the order, saying to him, "Make an

ark and vessels and a tabernacle." He replied, "Moses, our

teacher, it is the way of the world for a man to build a house

and afterwards furnish it ; but thou …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

כשעירים
“Like showers upon the grass, and like raindrops upon the

herbage.”

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ
ב: שֶׂ עֵ

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Kehot’s note points to Chullin 91b:14 for these words.

Chullin 91b:14חולין צ״א ב:י״ד

מסייע ליה לרב חננאל אמר רב דאמר רב חננאל אמר רב שלש כתות
של מלאכי השרת אומרות שירה בכל יום אחת אומרת קדוש ואחת

אומרת קדוש ואחת אומרת קדוש ה׳ צבאות
Wikisource Talmud Bavli (CC-BY-SA)

384

אופן א׳ בארץ

“And behold, one ofan upon the earth.”

Ezekiel 1:15יחזקאל א׳:ט״ו

נָיו: ת פָּ עַ בַּ אַרְ יּוֹת לְ חַ ל הַ צֶ ץ אֵ ד בָּאָרֶ חָ ן אֶ נֵּה אוֹפַ הִ יּוֹת וְ חַ א הַ רֶ אֵ וָ

Now as I beheld the living creatures, behold one wheel at the

bottom hard by the living creatures, at the four faces

thereof.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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T H E  M A A M A R  I N  B R I E F

Moses’ song compares G-d to an eagle that rouses its nest, hovers over its fledglings and carries them

on its pinions. The Alter Rebbe sets the verse after “He found him in a desert land”: the soul, a portion

of Havayah, follows the transient body into a spiritual desert. The eagle is one of the faces of Ezekiel’s

Chariot. At Sinai and in the Temple era G-dliness was revealed as one whole; in exile it comes through

the angels, the lion (love) and the ox (awe), which is why the blessings before the Shema describe the

angels. Israel’s root is above the angels, like the top of Jacob’s ladder, and through self-sacrifice in the

Shema the soul rises and lifts them. The eagle (nesher, from noshar, “dropping off”) is compassion for

the G-dly spark that has fallen. “We have transgressed” means we were negligent guardians of that

spark; teshuvah from the depths draws down a will beyond all sin and frees the spark, above all in the

Ten Days of Teshuvah. The verse’s stages then map onto prayer, Elul and Yom Kippur, ending with the

desert itself as the place of ascent.

O U T L I N E

1 The soul in the desert

The eagle verse follows “He found him in a desert land”: the soul, a portion of Havayah, follows the transient

body into a spiritual desert, and the eagle is G-d’s compassion.

¶1

2 The faces of the Chariot

Ezekiel saw G-dliness clothed in the lion and the ox because he prophesied in exile. At Sinai and in the

Temple era it was revealed as one whole; in exile love and awe come through the angels, hence the bless‐

ings before the Shema.

¶2–4

L I K K U T E I  T O R A H  ·  P A R S H A S  H A A Z I N U  ·  M A A M A R  4

כנשר יעיר קנו על גוזליו ירחף
As an Eagle Rouses Its Nest

The soul, a portion of Havayah, follows the transient body into a spiritual

desert and, through negligence, loses its G-dly spark to the other side.

G-d’s answer is the eagle: compassion that rouses and hovers in the

pleas before the Shema, and the deeper teshuvah “out of the depths” in

the Shema, and above all on Yom Kippur, which lifts the soul above its

sins to G-d alone.
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3 Jacob’s ladder and the falling spark

Israel’s root is above the angels; through self-sacrifice in the Shema the soul rises and lifts them (“ascend‐

ing”). “Descending” is the eagle, compassion for the G-dly spark that has fallen. The mitzvos draw

G-dliness into the soul, but after moments of inspiration a person falls and the spark is lost to kelipah.

¶5–7

4 Negligence, pardon and finding

“We have transgressed” is negligence in guarding the spark through Torah. Pardon is the return of G-d’s fa‐

vor from a level beyond sin, drawn by teshuvah from the depths, which frees the spark; in the Ten Days of

Teshuvah the lost spark is “found.”

¶8

5 The eagle’s stages

“Rouses” and “hovers” are partial revelations, Pesukei deZimrah and the blessings before the Shema;

“bears him upon its pinions” is the teshuvah of the Shema, above the mitzvos. Further readings set the ea‐

gle (Elul, positive commandments) below “Havayah alone led him” (the Thirteen Attributes of Yom

Kippur), and close with the dark pupil and the desert as the source of light and ascent.

¶9–10

K E Y  C O N C E P T S

A portion of G-d above חלק אלוה ממעל
The G-dly soul, a part of Havayah: eternal in its root, yet

clothed in a body that comes into being and passes away.

The faces of the Chariot פני אריה, פני שור, פני נשר
The angelic faces of Ezekiel’s vision: the lion (love), the ox

(awe) and the eagle (compassion), through which

G-dliness reaches the soul in exile.

The general and collective expression (klalus) כללות
החיות
G-dliness revealed as one undivided whole, as at Sinai and

in the Temple era, rather than divided into many levels.

Kodesh and kadosh קדש / קדוש
Kodesh is the supernal holiness itself, the root of Israel’s

souls; kadosh is holiness drawn down through the levels

by way of the angels.

Negligence (peshiah) פשיעה
The Torah’s term for a guardian’s negligence, read into

“for we have transgressed”: failing to guard the G-dly

spark through Torah study.

Revelation of will גילוי רצון
Pardon as the return of G-d’s favor, drawn from the super‐

nal will above the chain of worlds, where transgression has

no place.

Teshuvah from the depth of the heart תשובה מעומקא
דליבא
Teshuvah “out of the depths,” which arouses the supernal

depth, uproots the former will and frees the G-dly spark

from kelipah.

The Thirteen Attributes of Mercy י״ג מדות הרחמים
A great mercy far above the eagle’s face, revealed in Elul

and on Yom Kippur; on Yom Kippur it repairs even trans‐

gressions of prohibitions.
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S E C T I O N  1  ·  ¶ 1

The soul in the desert

4 יפרוש כנפיו יקחהו ישאהו על אברתו. )פסוק זה הובא ,5 ,6 ,7 ,8 . כנשר יעיר1 קנו2 על גוזליו ירחף3

בירושלמי פ״ב ]פרק ב׳[ דחגיגה. זח״ב ]זהר חלק ב׳[ יתרו פ׳ ב׳ בהעלותך קנ״ד ב׳. פנחס רל״ג א׳ רל״ח ב׳.
9 האזינו דרצ״ח ב׳(

“As an eagle rouses its nest, hovers over its fledglings, spreads its wings, takes him, bears him

upon its pinions.” (This verse is cited in the Jerusalem Talmud, chapter 2 of Chagigah; Zohar, Part

II, Yisro 80b; Beha’aloscha 154b; Pinchas 233a, 238b; Ha’azinu 298b.)

The maamar opens with a verse from Moses’ song, Ha’azinu, that pictures G-d’s care for Israel as an eagle

with its young: it rouses the nest, hovers over its fledglings, spreads its wings and carries them on its pin‐

ions. The parenthesis lists where the verse is expounded, in the Jerusalem Talmud and in several passages of

the Zohar. Each phrase of the verse will be read in this maamar as a stage of G-d’s compassion for the soul.

10 וקאי אדילעיל כי חלק12 הוי׳ עמו שנש״י ]שנשמות הנה מה כתיב לעיל מיניה ימצאהו בארץ מדבר11,

ישראל[ הם חלק אלוה ממעל והחלק ההוא ימצאהו בארץ מדבר.

Now, what is written just before it is “He found him in a desert land,” and this refers back to the

verse before it, “For Havayah’s portion is His people”: the souls of Israel are “a portion of G-d

above,” and that portion — “He found him in a desert land.”

The Alter Rebbe reads the verse together with the two before it. “Havayah’s portion is His people” means that

every Jewish soul is “a portion of G-d above,” and it is of this G-dly portion that the next verse says, “He

found him in a desert land.”

כי הנה החלק הוא מבחי׳ הוי׳ שהוא מהווה כל העולמות והויות והיה הוה ויהיה ויורד להתלבש בגוף

For the portion is from the level of Havayah, which brings into being (mehaveh) all the worlds and

all that exists (havayos), and [is] “was, is and will be”; and it descends to be enclothed in a body

Because the soul is a portion of Havayah, the Name that brings every being into existence and is beyond

time (“was, is and will be”), it is eternal by nature. Yet it descends to be clothed in a physical body.

1
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S E C T I O N  2  ·  ¶ 2 – 4

The faces of the Chariot

שהוא הוה ונפסד וכשנמשך אחר הגוף ההוה ונפסד הרי שנמצא בארץ מדבר ושממה ההיפך מבחי׳ הוי׳
13 ולכן כנשר יעיר קנו במדרגות הנשר שהוא מדת הרחמנות.

that comes into being and passes away (hoveh venifsad). And when it is drawn after the body that

comes into being and passes away, it is found “in a desert land” and desolation, the opposite of the

level of Havayah. Therefore, “As an eagle rouses its nest”: through the levels of the eagle, which is

the attribute of compassion.

The body, by contrast, “comes into being and passes away”: it is transient, the very opposite of Havayah’s

eternity. When the soul is drawn after the body’s desires, it is lost, as it were, “in a desert land”; G-d’s re‐

sponse to this is the quality of the eagle, which the maamar identifies with compassion.

14 והענין כי הנה במרכבת יחזקאל כתיב פני אריה אל הימין ופני שור מהשמאל ופני נשר לארבעתן.

The explanation: in the Chariot of Ezekiel it is written, “the face of a lion on the right, and the face

of an ox on the left, and the face of an eagle, for the four of them.”

To explain why the eagle stands for compassion, the Alter Rebbe turns to Ezekiel’s vision of the Divine

Chariot (merkavah), the angelic creatures that bear G-d’s Throne. Each had the face of a lion on the right,

the face of an ox on the left, and the face of an eagle; these faces become the key to the whole maamar.

וביאור הענין שיחזקאל ראה15 המרכבה בזמן הגלות וגלו לבבל שכינה עמהם16 וכמ״ש ואני בתוך

הגולה17 לפיכך ראה התלבשות בבחינת פני אריה פני שור כו׳. כי בזמן שהי׳ ]שהיה[ בית המקדש קיים
18 היה גילוי שכינה במדריגה יותר עליונה.

The explanation of the matter is that Ezekiel saw the Chariot in the time of exile — “they were exiled

to Babylon, the Shechinah [was] with them,” as it is written, “And I was among the exiles.”

Therefore he saw an enclothement in the aspects of “the face of a lion,” “the face of an ox,” etc. For

when the Holy Temple stood, the revelation of the Shechinah was on a higher level.

Ezekiel saw this vision in Babylon, in exile, for the Sages teach that when Israel was exiled the Shechinah

went with them. That is why he saw G-dliness clothed in angelic forms, the lion and the ox; when the Temple

stood, the Shechinah was revealed on a higher level.

2
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וכמו שהי׳ ]שהיה[ ראשית הגילוי לכל ישראל במתן תורה דכתיב פנים בפנים דבר19 ה׳ עמכם פי׳ פנים

בפנים בלי שום אמצעות והתלבשות כלל20 ולכן כתיב וכל

So it was at the first revelation to all Israel, at the Giving of the Torah, as it is written, “Face to face

Havayah spoke with you.” “Face to face” means without any intermediary or enclothement at all.

Therefore it is written, “And all

The higher revelation is illustrated by the Giving of the Torah, where G-d spoke “face to face,” which the

Alter Rebbe explains as without any intermediary or garment. The proof is the verse “And all the people saw

the sounds.”

העם רואים את21 הקולו׳ ]הקולות[ רואים את הנשמע ושומעין את הנראה22 שהיה גילוי אלקות בלי שום

התחלקות ריבוי המדרגות רק היו רואים גילוי כללות החיות ושפע אלקי ואין שום פירוד ח״ו ]חס ושלום[
23 בין ראיה לשמיעה.

the people saw the sounds”: they saw what is heard and heard what is seen. For it was a revelation

of G-dliness without any division into a multitude of levels; rather, they saw the revelation of the

life-force in its general and collective expression (klalus), and a G-dly flow, and there was no sepa‐

ration whatsoever, G-d forbid, between seeing and hearing.

At Sinai the people “saw the sounds”: as the Sages put it, they saw what is normally heard and heard what is

normally seen. This shows that G-dliness was revealed as one undivided whole, in its general and collective

expression, not split into separate levels, so that even sight and hearing were not separate.

משא״כ בגלות הנה גילוי השכינה הי׳ ]היה[ ליחזקאל ע״י ריבוי התחלקות המדרגות בהתלבשות פני

אריה פני שור כו׳.

In exile, by contrast, the revelation of the Shechinah to Ezekiel came through a division into a mul‐

titude of levels, in the enclothement of the face of a lion, the face of an ox, etc.

Ezekiel’s vision in exile was the opposite: G-dliness reached him divided into many levels and clothed in the

angelic faces of the lion and the ox.

3

וכמו עד״מ תינוק שיכול להבין ביותר מלמדין אותו אף א׳ או יותר בפעם א׳ כפי שיכול שכלו להשכיל

It is like, by way of analogy, a child who is able to understand more: he is taught even one [whole

lesson] or more at a single time, as much as his mind is able to grasp

An analogy for the difference: a gifted child can be taught a whole lesson, or more, at once, because his

mind can take it in as a single whole.

4
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ביחיד משא״כ מי שאין כח בשכלו להכיל כ״כ ]כל כך[ בפעם אחת מלמדין אותו מעט מעט פרקי פרקי כך

עד״מ במ״ת ]במתן תורה[

as one; whereas one whose mind lacks the capacity to take in so much at once is taught little by lit‐

tle, section by section. So, by way of analogy, it was at the Giving of the Torah.

A weaker student must be taught little by little, section by section. At the Giving of the Torah Israel was like

the gifted child: G-dliness was given as one whole, all at once.

וכן כל זמן שהי׳ ]שהיה[ בית המקדש קיים היו נש״י ]נשמות ישראל[ במעלה עליונה והיה כח השגתם בגילוי
24

אלקות בכללות החיות שלא על ידי ממוצעים )ועמ״ש בד״ה אז ישיר ישראל(

And likewise, as long as the Holy Temple stood, the souls of Israel were on a lofty level, and their

power of apprehension was in the revelation of G-dliness in the life-force in its general and collec‐

tive expression (klalus), not through intermediaries (and see what is written in the discourse be‐

ginning “Then Israel sang”).

The same held as long as the Temple stood: the souls of Israel could grasp G-dliness as one undivided whole,

without intermediaries. The parenthesis refers to the Alter Rebbe’s discourse “Then Israel sang” in Parshas

Chukas.

אבל בגלות שגלו ונתלבשו בע״ש ]בע׳ שרים[ הנה גם גילוי השכינה הוא ע״י ירידה בבחי׳ התחלקות ריבוי

המדרגות והתלבשותן בבחי׳ פני אריה פני שור.

But in exile, when they were exiled and enclothed among the seventy princes, the revelation of the

Shechinah, too, comes through a descent into a state of division into a multitude of levels, and

their enclothement in the aspect of the face of a lion and the face of an ox.

In exile, however, Israel is clothed among the “seventy princes,” the angelic ministers over the nations. So

G-dliness, too, reaches them divided into many levels, through the angelic faces of the lion and the ox.

פני אריה מחנה מיכאל שהם כנגד מחנה ראובן תימנה25 וכל הפונה למחנה ראובן וכו׳ כך יש כמה

רבוי רבבות במחנה מיכאל שהם כמה מדרגות חלוקות זו מזו שבהם

The face of a lion is the camp of Michael, which corresponds to the camp of Reuben, to the south,

and all who turn toward the camp of Reuben, etc. So there are many multitudes of myriads in the

camp of Michael, which are many levels, distinct from one another, within them;

The face of the lion is identified with the camp of the angel Michael, which corresponds to the camp of the

tribe of Reuben, encamped on the south. Like the multitude in Reuben’s camp, Michael’s camp holds myri‐

ads of angels on many levels, distinct from one another.
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ועל ידם ]שפע שפע האלקית לנשמה מדרגת אהבה שהנשמה מקבלת ע״י המלאכים כדכתיב כי מלאכיו

34 כו׳ פי׳ 31 דרכיך על כפים33 ישאונך35, 26 לך30 לשמרך בכל32, ,27 ,28 יצוה29,

and through them the G-dly flow flows to the soul, the level of love, which the soul receives through

the angels, as it is written, “For He will command His angels for you, to guard you in all your ways;

upon [their] palms they will bear you up,” etc. The meaning is:

Through these angels the divine flow of love reaches the soul. The proof is the verse “For He will command

His angels for you… upon [their] palms they will bear you up.”

כי מלאכיו יצוה להיות משפיע לך והם ישאונך שעל ידיהם מתנשאת ומתעלת הנשמה ע״י פני אריה

במדרגת האהבה וע״י פני שור במדרגת היראה

“He will command His angels” to bestow upon you, “and they will bear you up,” for through them

the soul is lifted up and elevated — through the face of a lion, in the level of love, and through the

face of an ox, in the level of awe

The Alter Rebbe reads the verse closely: G-d commands His angels to bestow upon the soul, and “they will

bear you up,” lifting it higher. The face of the lion lifts the soul through love, and the face of the ox through

awe.

)וע׳ ע״פ כי מלאכיו יצוה חגיגה ט״ז א׳ תענית י״א א׳ סנהדרין ק״ג א׳. רבות וישלח ר״פ ע״ח וס״פ

משפטים. זח״א ]זהר חלק א[ י״ב א׳ קס״ה ב׳. ח״ב ]חלק ב׳[ מ״א ב׳ ח״ג ]חלק ג׳[ רצ״ז בד ופסוק על כפים ח״א

]חלק א׳[ כ״ז ב׳(.

(and see on the verse “For He will command His angels”: Chagigah 16a; Taanis 11a; Sanhedrin

103a; Midrash Rabbah, Vayishlach, beginning of chapter 78, and the end of Mishpatim; Zohar, Part

I, 12a, 165b; Part II, 41b; Part III, 297b; and on the verse “upon [their] palms,” Part I, 27b).

The parenthesis lists Talmudic, Midrashic and Zohar passages that expound “For He will command His an‐

gels,” and a Zohar passage on “upon [their] palms.”

ועד״ז תקנו חז״ל ]חכמינו זכרונם לברכה[ ברכות שלפני36 קריאת שמע יוצר משרתים ואשר משרתיו כולם

עומדים כו׳ והאופנים וחיות הקדש ברעש גדול מתנשאים לעומת השרפים כו׳ שמזה מקבל האדם מדת

היראה

Along these lines our Sages, of blessed memory, instituted the blessings before the recital of the

Shema: “Who forms ministers, and Whose ministers all stand,” etc., and “the Ofanim and the holy

Chayos, with a great noise, raise themselves toward the Seraphim,” etc., from which a person re‐

ceives the attribute of awe

This is why the Sages placed blessings before the Shema that describe the angels standing in awe and the

Ofanim and Chayos rising toward the Seraphim. By contemplating this, a person receives awe.
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)משא״כ מדאורייתא סגי בק״ש ]בקריאת שמע[ לבד היינו כמו שהיה בימי משה שנמשך האור והשפע

לישראל על ידי השכינה בעצמה שלא ע״י המלאכים שהרי משה לא רצה בשליחות מלאך כמ״ש אם אין
37 פניך הולכים כו׳

(whereas by Torah law the Shema alone suffices. That is, as it was in the days of Moses, when the

light and the flow were drawn down to Israel through the Shechinah itself, not through the angels —

for Moses did not want an angel as messenger, as it is written, “If Your Face does not go,” etc.

By Torah law the Shema alone would suffice. That reflects the time of Moses, when G-d’s light reached Israel

directly through the Shechinah and not through angels: Moses refused an angel as messenger, saying, “If

Your Face does not go [with us], do not take us up from here.”

ולכן גם בבחי׳ עבודה לא היו צריכים לקבל אהוי״ר ]אהבה ויראה[ על ידי המלאכים. אבל אח״כ כיון

שהוצרכו לקבל ע״י פני אריה פני שור ואפי׳ ]ואפילו[ ביהושע אמר לו המלאך עתה באתי38 ע״כ גם

בעבודה לבא לבחי׳

Therefore in [divine] service, too, they did not need to receive love and awe through the angels. But

afterwards, since they needed to receive through the face of a lion and the face of an ox — and even

with Joshua, the angel said to him, “Now I have come” — therefore in [divine] service, too, to come

to the level of

In Moses’ time, therefore, love and awe did not need to come through the angels. Later, however, Israel

needed to receive through the angelic lion and ox; already in Joshua’s time an angel appeared to him and

said, “Now I have come.”

אחד ואהבת בק״ש ]בקריאת שמע[ הוא ע״י שתים לפניה ששם נאמר מענין המלאכים איך שעומדים

ביראה. ועי״ז נמשך להאדם ג״כ אהוי״ר ]אהבה ויראה[ ועמ״ש בד״ה כי תצא39 וסד״ה ואריה כבקר יאכל
40 תבן(:

“One” and “You shall love” in the Shema comes through the two [blessings] before it, where it

speaks of the angels, how they stand in awe; and through this, love and awe are drawn to the per‐

son as well. And see what is written in the discourse beginning “When you go out,” and at the end of

the discourse beginning “And the lion, like the ox, shall eat straw”).

Therefore, to reach the love of “One” and “You shall love” in the Shema, we first say the two blessings before

it, which describe the angels standing in awe; through them love and awe flow to the person. The Alter Rebbe

refers to his discourses on “When you go out” and on “And the lion, like the ox, shall eat straw.”
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S E C T I O N  3  ·  ¶ 5 – 7

Jacob’s ladder and the falling spark

41 דקאי על כנס״י ]כנסת ישראל[ )וע׳ זח״ג ]זהר ,42 ב וזהו ענין הסולם שראה יעקב והנה סולם מוצב ארצה43,

חלק ג[ י״ז א׳ קכ״ג ב׳( כללות נש״י ]נשמות ישראל[ שמוצב ארצה בגוף הגשמי וראשו מגיע השמימה

2. And this is the meaning of the ladder that Jacob saw: “And behold, a ladder set up on the earth,”

which refers to the Congregation of Israel (Knesses Yisrael) (and see Zohar, Part III, 17a, 123b), the

souls of Israel as a whole, which is “set up on the earth,” in the physical body, “and its top reaches

heaven,”

Section 2 begins. Jacob’s ladder, “set up on the earth” with “its top reaching heaven,” is read as the

Congregation of Israel, all Jewish souls as one: they stand on the earth, clothed in physical bodies, yet their

root reaches heaven. The Zohar passages in the parenthesis read the ladder in terms of the Shechinah and

the souls of Israel.

44 כו׳ שבשרש נשמותיהם הם למעלה יותר מהמלאכים אף על פי שלמטה כי ישראל עלו במחשבה45,

מקבלים מהם

for “Israel arose in [G-d’s] thought,” etc.: in the root of their souls they are higher than the angels,

even though below they receive from them.

The Midrash teaches that Israel “arose in [G-d’s] thought” before the world was created. So in the root of

their souls Jews are higher than the angels, even though here below they receive G-dliness through the an‐

gels, as explained above.

כי חיות המלאכים46 הם מרוח פיו ית׳ משא״כ ישראל עלו כו וכמו שמצינו שבזמן ישעי׳ ]ישעיה[ כתי׳

]כתיב[ קדוש קדוש47 הוי׳ צבאות מלא כל הארץ כבודו )שם סי׳ ו׳(

For the life-force of the angels is from “the breath of His mouth,” blessed be He, whereas Israel

“arose,” etc. And so we find that in the time of Isaiah it is written, “Holy, holy, [holy] is Havayah of

Hosts; the whole earth is full of His glory” (there, chapter 6).

The angels draw their life from “the breath of His mouth,” G-d’s speech, while Israel’s root is in His thought,

which is higher. Isaiah’s vision shows the difference: the angels there proclaim G-d “holy” three times.

5
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פי׳ שלהיות קדושתו ית׳ נמשך מקדש העליון למטה להיותץ מלא כל האכץ כבודו והוא ע״י בחי׳ ירידת

השתשללות ג׳ פעמים קדוש להיות הוי׳ צבאות מכה״כ ]מלא כל הארץ כבודו[.

That is: for His holiness, blessed be He, to be drawn from the supernal Kodesh (Holiness) down be‐

low, so that “the whole earth is full of His glory,” comes about through the level of descent through

the chain of worlds (hishtalshelus) — three times “holy” — so that there be “Havayah of Hosts; the

whole earth is full of His glory.”

The threefold “holy” describes G-d’s holiness descending step by step from the supernal Kodesh, holiness as

it is in itself, through the chain of worlds, until “the whole earth is full of His glory.”

דהיינו ע״י התלבשות המלאכים שהם נק׳ צבאות )ועמ״ש בפ׳ בא בד״ה בעצם היום הזה כו׳( ואזי מלא

כל הארץ כבודו שמקבלים מהם ישראל למטה.

That is, through the enclothement in the angels, who are called “Hosts” (and see what is written in

Parshas Bo, in the discourse beginning “On that very day,” etc.); and then “the whole earth is full of

His glory,” which Israel below receive from them.

This descent passes through the angels, who are the “Hosts” of “Havayah of Hosts”; only then is the whole

earth full of G-d’s glory, and Israel below receives it from them. The parenthesis refers to the discourse “On

that very day” in Parshas Bo.

48 שהם מבחי׳ קדש העליון עצמו )ועמ״ש בד״ה אבל למעלה בשרש נשמותיהם כתיב קדש ישראל לה׳

יונתי בחגוי הסלע ובד״ה קדש ישראל כו׳ בפ׳ פנחס(

But above, in the root of their souls, it is written, “Israel is holiness (kodesh) to Havayah,” for they

are from the level of the supernal Kodesh itself (and see what is written in the discourse beginning

“My dove, in the clefts of the rock,” and in the discourse beginning “Israel is holiness,” etc., in

Parshas Pinchas)

In their root, however, Israel is called kodesh (“Israel is holiness to Havayah”): they come from the supernal

Kodesh itself, not from holiness that has descended. The parenthesis refers to two discourses that discuss

this.

ולא מבחינת קדוש שהוא בחי׳ המשכת קדושתשו למטה בירידת המדריגות וזהו וראשו מגיע השמימה.

ועי״ז

and not from the level of kadosh (holy), which is the drawing down of His holiness below through

the descent of the levels. And this is “and its top reaches heaven.” And through this,

Kadosh (“holy”) denotes holiness drawn down through descending levels; kodesh denotes the supernal holi‐

ness itself. Israel’s root in the supernal Kodesh is what the verse means by “its top reaches heaven.”
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והנה מלאכי אלהים עולים ויורדים בו עולים פי׳ שהם מתעלים ע״י ישראל כמ״ש אכלתי יערי עם
49 דבשי.

“and behold, angels of G-d ascending and descending on it.” “Ascending” means that they are ele‐

vated through Israel, as it is written, “I have eaten my honeycomb with my honey.”

Because of this root, the angels “ascend” through Israel: the angels on the ladder are elevated by the souls of

Israel. The verse “I have eaten my honeycomb with my honey” expresses this.

יערי הם המלאכים כמ״ש במ״א50 שע״י מסירת נפש בק״ש ]בקריאת שמע[ באחד ואהבת בכל לבבך ובכל

נפשך51 דהיינו בבחי׳ אליך ה׳ נפשי אשא52 הנה הנשמה עולה למקור חוצבה.

“My honeycomb” is the angels, as is explained elsewhere: through self-sacrifice (mesirus nefesh)

in the Shema, in “One” and in “You shall love with all your heart and with all your soul” — that is, in

the manner of “To You, Havayah, I lift up my soul” — the soul ascends to the source from which it

was hewn.

The “honeycomb” is the angels, as explained elsewhere. When a Jew gives himself over completely in the

Shema, in “One” and “with all your soul,” his soul ascends to its source, and (as the next paragraph explains)

the angels rise with it, the honeycomb taken up together with the honey.

53 ואתה עתיד ליטלה ממני54 כו׳. דהיינו למקורה למקום שנפחת בי והרי וכמאמר ואתה נפחתה בי כו׳

בשרשה הגבה למעלה יותר מהמלאכים והמלאכי׳ ]והמלאכים[ מתעלים ג״כ עי״ז

As it is said, “You breathed it into me,” etc., “and You will in the future take it from me,” etc. — that

is, to its source, to the place from which it was breathed into me. And in its root it is lofty, higher

than the angels; and the angels, too, are elevated through this.

The soul’s ascent follows the words of the morning blessing: “You breathed it into me… and You will in the

future take it from me.” It returns to the place from which G-d breathed it, a root higher than the angels, and

through this the angels too are elevated.

כי מאחר שמהם קבלה אהבתם ויראתם להעלות לה׳ אחד לאהבה בכל נפשך יהי׳ ]יהיה[ גם הם עולים
ונכללים בבחי׳ יחוד העליון ב״ה ולאשתאבא בגופא דמלכא55

For since it was from them that it received their love and their awe, to rise up to Havayah [Who is]

One, to love “with all your soul,” they too will ascend and be included in the level of the supernal

unity, blessed be He, and “be absorbed into the body of the King.”

The angels rise because the soul received its love and awe from them, from the lion and the ox. When the

soul uses that love and awe to rise to the One G-d in self-sacrifice, the angels are included with it in the su‐

pernal unity, “absorbed into the body of the King,” in the Zohar’s words.

6
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)ועמ״ש בפ׳ וישב בד״ ונתתי לך מהלכים בין העומדים וממש״ש ]וממה שכתוב שם[ ונמצא שהשפעת

המלאכים מישראל היא בין מלמטה למעלה ובין מלמעלה למטה כו׳ ע״ש מזה יובן פי׳ עולים ויורדים

כו׳ שהם ב׳ בחי׳ הילוך הנזכר שם(.

(See what is written in Parshas Vayeishev, in the discourse beginning “And I will give you places to

walk among these who stand,” and from what is written there — “It follows that the influence the

angels receive from Israel is both from below upward and from above downward,” etc.; see there —

from this the meaning of “ascending and descending,” etc. will be understood: these are the two

kinds of walking mentioned there.)

The parenthesis refers to the discourse in Parshas Vayeishev on “places to walk among these who stand,”

which explains that Israel’s influence on the angels runs both from below upward and from above down‐

ward. These two kinds of movement are the angels’ “ascending and descending” on the ladder.

והנה כתיב עולים ויורדים עולים תרי והיינו פני ארי׳ ]אריה[ ופני שור ויורדים הוא בחי׳ נשר כי נשר
הוא מלשון נושר56

Now, it is written, “ascending and descending.” “Ascending” is two, namely the face of a lion and

the face of an ox; and “descending” is the level of the eagle, for nesher (eagle) comes from the word

noshar (dropping off),

The verse says “ascending and descending.” “Ascending,” a plural, means two, the faces of the lion and the

ox; “descending” is the eagle, for nesher (eagle) is related to noshar, something that drops off.

דהיינו דבר שנפל למטה והוא הוא בחי׳ הרחמנות על ניצוץ אלקות שהרחמנות אינה על גופו ונפשו

הבהמית אלא כמ״ש וישוב אל57 ה׳ וירחמהו

that is, something that has fallen down. And this is the very level of compassion for the spark of

G-dliness. For the compassion is not for his body and his animal soul, but as it is written, “Let him

return to Havayah, and He will have compassion on him”

The eagle therefore stands for compassion on what has fallen: the spark of G-dliness in the soul. This com‐

passion is not for the body or the animal soul but for the G-dly spark, as in “Let him return to Havayah, and

He will have compassion on him.”
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דהיינו על ניצוץ אלקות שנפל מאיגרא רמה58 כו׳ בהתלבשו׳ בגוף הגשמי בעוה״ז שמחמת זה נמשך

אחר חומריות הגוף ולכן אומרים מחל לנו כי פשענו כי

— that is, for the spark of G-dliness that has fallen “from a high roof,” etc., in its enclothement in

the physical body in this world, because of which it is drawn after the materiality of the body.

Therefore we say, “Pardon us, for we have transgressed (pashanu).” For

The spark has fallen “from a high roof [to a deep pit],” clothed in a physical body in this world, and so it is

drawn after the body’s materiality. That is why we say in the daily Amidah, “Pardon us… for we have trans‐

gressed (pashanu),” a word the next section explains as negligence.

הנה כתיב ויניחהו בג״ע ]בגן עדן[ לעבדה ולשמרה59 שצריך שמירה לג״ע ]לגן עדן[ הוא בחי׳ גילוי אלקות

שמתגלה בנפשו )עמ״ש בד״ה כי תשמע בקול בפ׳ ראה(

it is written, “And He placed him in Gan Eden to work it and to guard it”: Gan Eden needs guarding,

and it is the revelation of G-dliness that is revealed in his soul (see what is written in the discourse

beginning “When you hearken to the voice,” in Parshas Re’eh).

Adam was placed in Gan Eden “to work it and to guard it,” so Gan Eden needs guarding. In a person, Gan

Eden is the revelation of G-dliness in his soul, and this is what he must guard.

וע״ז ארז״ל ]אמרו רבותינו זכרונם לברכה[ צדיקים יושבים ועטרותיהן בראשיהם ונהנהין מ זיו השכינה ושכר
מצוה60 הוא המצוה בעצמה61

Of this our Sages, of blessed memory, said, “The righteous sit with their crowns on their heads and

delight in the radiance of the Shechinah.” And the reward of a mitzvah is the mitzvah itself,

The Sages describe the World to Come: “The righteous sit with their crowns on their heads and delight in the

radiance of the Shechinah.” And the reward of a mitzvah is the mitzvah itself, as the next part explains.

כי המצות הן הן המשכות גילוי אלקות על נפשו במצות שמקבל עליו עול מלכות שמים כך

for the mitzvos are themselves the drawing down of a revelation of G-dliness upon one’s soul. As in

the mitzvos he accepts upon himself the yoke of the Kingship of Heaven, so

Each mitzvah is itself a drawing down of G-dliness onto the soul. The more a person accepts the yoke of the

Kingship of Heaven in doing the mitzvos, the more of this revelation he draws.
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יהיה שכרו בג״ע ]בגן עדן[ להיות נהנה ומתענג על גילוי ה׳ משא״כ מי שעושה מצות אנשים מלומדה62

אע״פ ]אף על פי[ שהוא סור מרע ועשה טוב ובודאי יהיה שכרו בג״ע ]בגן עדן[.

will his reward be in Gan Eden: to enjoy and delight in the revelation of G-d. Not so one who per‐

forms mitzvos as “a commandment of men learned by rote”: even though he “turns from evil and

does good,” and his reward will certainly be in Gan Eden,

His reward in Gan Eden is to enjoy and delight in the revelation of G-d that his mitzvos drew down. One who

keeps the mitzvos by rote, out of habit (“a commandment of men learned by rote”), still avoids evil and does

good, and he too will certainly be rewarded in Gan Eden.

אך אין זה גילוי אלקות ממש שדייקא צדיקים יושבים ונהנים מזיו השכינה63 ממש )עמ״ש מענין זיו
השכינה בעוה״ב ]בעולם הבא[ בד״ה להבין ענין משארז״ל ]מה שאמרו רבותינו זכרונם לברכה[ בפ׳ חיי שרה64

ועמ״ש ע״פ במדבר סיני כו׳(

yet this is not an actual revelation of G-dliness. For it is specifically the righteous who sit and de‐

light in the radiance of the Shechinah itself (see what is written about the radiance of the

Shechinah in the World to Come in the discourse beginning “To understand what our Sages, of

blessed memory, said,” in Parshas Chayei Sarah, and see what is written on the verse “In the

wilderness of Sinai,” etc.)

Yet his reward is not a true revelation of G-dliness: only the righteous delight in “the radiance of the

Shechinah” itself. The parenthesis points to the discourse in Torah Ohr on Chayei Sarah, which explains

what the radiance of the Shechinah in the World to Come is, and to the discourse on “In the wilderness of

Sinai.”

דהיינו הממשיכים גילוי אלקות על נפשם שכוונתם שישרה ויתגלה אור א״ס בהמשכת מצותיו שכל

המצות הן מצות המלך וע״י קיום המצות ממשיכים מ״ש שיתגלה בנפשם והם שנעשים בחי׳ מרכבה

להשראת קדושתו ית׳

— namely, those who draw a revelation of G-dliness upon their souls, whose intent is that the

Infinite Light (Or Ein Sof) should rest and be revealed through the drawing down of His mitzvos;

for all the mitzvos are the commands of the King, and through fulfilling the mitzvos they draw

down the Kingship of Heaven, that it be revealed in their souls. And it is they who become a chariot

for the resting of His holiness, blessed be He,

The righteous are those whose intent in the mitzvos is that the Infinite Light rest on them and be revealed.

Since every mitzvah is a command of the King, keeping it draws the Kingship of Heaven into the soul, and

they become a “chariot,” a vehicle wholly given over to G-d’s holiness.
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כמאמר אשר קדשנו במצותיו והנה זלעו״ז ]זה לעומת זה[ עשה אלקים65 כדכתיב כי לא מחשבותי

מחשבותיכם66 ולא דרכיכם דרכי פי׳ כי כשאין דרכיכם דרכי גם מחשבותי לא מחשבותיכם כי

as it is said, “Who has sanctified us with His commandments.” Now, “G-d has made one opposite

the other,” as it is written, “For My thoughts are not your thoughts, nor are your ways My ways.”

The meaning is: when your ways are not My ways, My thoughts, too, are not your thoughts. For

This is what we say in the blessing over a mitzvah: “Who has sanctified us with His commandments.” But

G-d made one thing opposite the other, as Isaiah says, “My thoughts are not your thoughts, nor are your

ways My ways”: when a person’s ways are not G-d’s ways, G-d’s thoughts are not his thoughts either.

הנה כשדרכיכם דרכי הם ממשיכים להיות מחשבותי מחשבותיכם. משא״כ בהיפך בהמשכת מחשבות

אחרים שמצד הקליפה וסט״א ]וסטרא אחרא[.

when your ways are My ways, they draw down [a state in which] My thoughts are your thoughts. Not

so in the opposite case, when the thoughts of “others” are drawn down, which come from the side

of kelipah and the sitra achra.

When a person’s ways, his deeds, are G-d’s ways, he draws G-d’s thoughts into his own. When they are not,

he draws in the opposite: thoughts of “others,” from kelipah and the sitra achra.

והנה כל איש ישראל יש בו ניצוץ אלקות שלפעמים ועתים מזומנים מעורר את האהבה כל חד לפום

67 ואח״כ נופל כו הנה בנפילה זו נאבד ונשקע גם ניצוץ שבנפשו וממנו יונקים
שיעורא דילי׳ ]דיליה[

הקליפות וסט״א ]וסטרא אחרא[.

Now, every Jew has within him a spark of G-dliness that at times, at appointed times, arouses love,

“each one according to his own measure”; and afterwards he falls, etc. In this fall the spark in his

soul, too, is lost and sunk, and the kelipos and the sitra achra draw nourishment from it.

Every Jew has a G-dly spark that at certain moments awakens love of G-d, each according to his own capaci‐

ty, as the Zohar puts it. But afterward he falls back, and in that fall the spark itself is lost and sunk, and the

kelipos and the sitra achra draw their nourishment from it.

7
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S E C T I O N  4  ·  ¶ 8

Negligence, pardon and finding

וזהו כי פשענו כי פשיעה נזכר בתורה בענין שומרים שהשומר חנם חייב על הפשיעה שניצוץ אלקות
68 ,69 צריך שמירה שלא יאבד ואחר ימצאנה והשמירה הוא כדאיתא בספרים שמור זה משנה.

This is [the meaning of] “for we have transgressed (pashanu)”: for peshiah (negligence) is men‐

tioned in the Torah in connection with guardians, [where] an unpaid guardian is liable for negli‐

gence. For the spark of G-dliness needs guarding, lest it be lost and another find it. And the guard‐

ing is, as is found in the books, “‘Guard’ — this is Mishnah.”

The word pashanu is read through its Torah sense: peshiah is the negligence for which an unpaid guardian is

liable. The G-dly spark is a deposit that must be guarded so that it is not lost and found by “another,” the oth‐

er side. The way to guard it is Mishnah, the study of the Oral Torah.

72 דהיינו 70 והיכן גנזו בתורה73, ,71 דהיינו כמאמר רז״ל ]רבותינו זכרונם לברכה[ וירא אלקים כי טוב לגנוז

כשמתגלה אור האהבה בנפש האדם צריך לשמור שלא יפול הנופל ממנו74 והשמירה הוא ע״י עסק

התורה שע״י עסק התורה היא מתקיימת כו׳

That is, as our Sages, of blessed memory, said: “And G-d saw that it was good” — to hide it away;

and where did He hide it? In the Torah. That is, when the light of love is revealed in a person’s soul,

he must guard it so that “the one who falls” will not fall from it; and the guarding is through occu‐

pation with Torah, for through occupation with Torah it endures, etc.,

The Sages say that G-d saw that the first light “was good” and hid it away, in the Torah. So too, when the light

of love is revealed in a person’s soul he must guard it from falling away, and it is kept through occupation

with Torah, in which it endures.

כמ״ש במ״א )וע׳ מזה בד״ה צו את בנ״י ]בני ישראל[ כו׳ תשמרו להקריב כו׳ בפ׳ פנחס( משא״כ כשאינו
75 שומר הרי הוא פושע בניצוץ אלקות אשר יאבד ממנו וימצאנו אחר.

as is explained elsewhere (and see on this the discourse beginning “Command the children of

Israel,” etc., “you shall guard to offer,” etc., in Parshas Pinchas). But when he does not guard [it],

he is negligent (poshea) with the spark of G-dliness, which will be lost to him, and another will find

it.

The parenthesis points to the discourse in Parshas Pinchas on “you shall guard to offer.” One who does not

guard the spark this way is a negligent guardian: the spark is lost to him, and “another,” the other side, finds

it.

8
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76 פירוש שאני גדלתי ורוממתי מקור חוצבם של נשמתם וזהו בנים גדלתי ורוממתי והם פשעו בי.

שישראל עלו במחשבה והם פשעו בי ממש דהיינו הניצוץ אלקות שבהם.

This is [the meaning of] “Children I have raised and exalted, and they have transgressed against Me

(pash’u vi).” That is: I raised and exalted the source from which their souls were hewn, for “Israel

arose in [G-d’s] thought”; and “pash’u vi,” they were negligent with Me Myself — that is, with the

spark of G-dliness within them.

Isaiah’s verse is read the same way. G-d raised and exalted the source of Israel’s souls, which “arose in

thought,” and “they pash’u bi”: they were negligent with Me, that is, with the G-dly spark within them.

והתיקון לזה הוא מחל לנו מחילה הוא ענין גילוי רצון שכשהאדם ברוגז על חבירו מסלק רצונו ממנו

וכשחוזר ונתפייס הרי חוזר להיות גילוי רצון אליו.

The rectification for this is “Pardon us.” Pardon (mechilah) is a revelation of will (ratzon): when a

person is angry with his fellow, he withdraws his will from him, and when he is appeased again,

there is once more a revelation of will toward him.

The remedy is “Pardon us.” Pardon (mechilah) means that one’s will and favor are revealed again: when a

person is angry with his friend he withdraws his will from him, and when he is appeased his will toward him

returns.

והנה הגילוי רצון זה הוא ע״י אתעדל״ע ]אתערותא דלעילא[ מבחי׳ מי אל כמוך נושע עון ועובר על

77 שאין הפשע והפשיעה תופס מקום פשע78,

Now, this revelation of will comes through an arousal from above, from the level of “Who is a G-d

(Kel) like You, Who bears iniquity and passes over transgression,” where transgression and negli‐

gence (pesha and peshiah) have no place

This renewed favor comes from above, from the level of “Who is a G-d like You, Who bears iniquity and

passes over transgression,” a level at which neither transgression nor negligence has any hold.

)וע׳ בזח״ג ]בזהר חלק ג[ קל״ג א׳. ח״א ]חלק א׳[ ר״ו ב׳ ועמ״ש מזה ג״כ בד״ה להבין פי׳ הפסוק מי אל
79 כמוך(

(and see Zohar, Part III, 133a; Part I, 206b; and see what is written on this also in the discourse be‐

ginning “To understand the meaning of the verse ‘Who is a G-d (Kel) like You’”),

The parenthesis cites two Zohar passages and the Alter Rebbe’s discourse “To understand the meaning of the

verse ‘Who is a G-d like You,’” in Likkutei Torah on Rosh Hashanah.
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כי אם צדקת מה תתן לו80 והמשכת גילוי רצון זה הוא ע״י אתערותא דלתתא בחי׳ תשובה מעומקא

דליבא כמ״ש מ מעמקים קראתיך ה׳ וע״י בחי׳ עומק זה מעוררים למעלה בחי׳ עומק העליון עומקא

דכולא

for “If you are righteous, what do you give Him?” And the drawing down of this revelation of will

comes through an arousal from below: the level of teshuvah from the depth of the heart, as it is

written, “Out of the depths I have called You, Havayah.” And through this level of depth one arous‐

es above the level of the supernal depth, “the depth of all,”

At that level, as Job says, “If you are righteous, what do you give Him?”: nothing a person does affects it. It is

drawn down from below by teshuvah from the depth of the heart, “Out of the depths I have called You,” and

this human depth arouses the supernal depth, “the depth of all.”

שהוא למעלה מעלה מן ההשתלשלות שע״י שחוזר ומתגלה הרצון העליון שלמעלה מן ההשתלשלות

הרי שם אין הפשע תופס מקום כלל ואם צדקת כו׳

which is far, far above the chain of worlds (hishtalshelus). For when the supernal will that is above

the chain of worlds is revealed again, there transgression has no place at all, and “if you are right‐

eous,” etc.

That supernal depth is far above the chain of worlds. When the supernal will that is beyond the chain of

worlds is revealed again, transgression has no place there at all, just as righteousness adds nothing there.

וע״י בחי׳ תשובה81 הנ״ל הוא חוזר ומוציא את הניצוץ אלקות מהקליפה וסט״א ]וסטרא אחרא[ שינקו

וקבלו חיות ממנו שיעלה למקורו ושרשו ע״י עקירת הרצון בעומקא דליבא ואזי נתקיים מ״ש חיל בלע

ויקיאנו ומבטנו יורישנו אל82 )באיוב סי׳ כ׳(

And through the level of teshuvah mentioned above, he brings the spark of G-dliness back out of

the kelipah and the sitra achra, which drew nourishment and received life-force from it, so that it

ascends to its source and root, through the uprooting of the will in the depth of the heart. And then

what is written is fulfilled: “He swallowed wealth, and he vomits it up; G-d (Kel) will drive it out of

his belly” (in Job, chapter 20).

Through such teshuvah, uprooting his former will from the depth of his heart, a person brings the G-dly

spark back out of the kelipah that fed on it and raises it to its source. Then the verse in Job is fulfilled: what

the wicked one “swallowed” he must vomit up, and G-d drives it out of his belly.
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)פי׳ שע״י הגילוי83 מבחי׳ יג״מ ]י״ג מדות[ הרחמים שע״ז נאמ׳ ]נאמר[ מי אל כמוך וכן ביג״מ ]בי״ג מדות[

84 עי״ז נמשך להיות ומבטנו יורישנו אל. ועמ״ש בד״ה כי תצא85 גבי שבתורה כתיב אל רחום וחנון כו׳

ושבית שביו ובביאור ע״פ כי המצוה הזאת(

(That is: through the revelation from the level of the Thirteen Attributes of Mercy — of which it is

said, “Who is a G-d (Kel) like You,” and likewise in the Thirteen Attributes in the Torah it is written,

“G-d (Kel), merciful and gracious,” etc. — through this it comes about that “G-d (Kel) will drive it

out of his belly.” And see what is written in the discourse beginning “When you go out,” regarding

“and you take his captives captive,” and in the explanation on the verse “For this commandment.”)

The parenthesis explains that this comes through the Thirteen Attributes of Mercy. The Name Kel (“G-d”) ap‐

pears in “Who is a G-d (Kel) like You,” in “Kel, merciful and gracious,” and in “Kel drives it out of his belly.”

The Alter Rebbe refers to his discourses “When you go out” and on “For this commandment.”

והנה בחי׳ גילטוי רצון זה הוא מתגלה בעשרת ימי תשובה ע״י בחינת ממעמקים ולכן כתיב דרשו ה׳

בהמצאו.

Now, this revelation of will is revealed in the Ten Days of Teshuvah, through the level of “out of the

depths.” Therefore it is written, “Seek Havayah while He may be found.”

This revelation of the supernal will comes in the Ten Days of Teshuvah, through the cry “out of the depths.”

That is why Isaiah says, “Seek Havayah while He may be found.”

86 פי׳ שבחי׳ ניצוץ אלקות87 וארז״ל ]ואמרו רבותינו זכרונם לברכה[ בהמצאו אלו עשי״ת ]עשרת ימי תשובה[.

הנאבד בפשיעת השמירה חוזר ונמצא להיות עולה למקורו.

And our Sages, of blessed memory, said, “‘While He may be found’ — these are the Ten Days of

Teshuvah.” The meaning is that the spark of G-dliness that was lost through negligence in guarding

is found again, so that it ascends to its source.

The Sages say that “while He may be found” refers to the Ten Days of Teshuvah. The Alter Rebbe reads

“found” literally: in these days the spark that was lost through negligent guarding is found again and rises to

its source.

)וזהו ג״כ ענין ימצאהו בארץ מדבר כו׳ ימצאהו דייקא שימצא האבידה ועמ״ש בד״ה אני לדודי בענין

ובקשתם משם88 כו׳ ומצאת כו׳(

(This, too, is the meaning of “He found him in a desert land,” etc. — “He found him,” specifically,

for the lost object will be found. And see what is written in the discourse beginning “I am my

Beloved’s,” regarding “And from there you will seek,” etc., “and you will find,” etc.)

The same idea explains “He found him in a desert land”: “found,” like a lost object that is found again. The

parenthesis points to the discourse “I am my Beloved’s,” on “From there you will seek… and you will find.”
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S E C T I O N  5  ·  ¶ 9 – 1 0

The eagle’s stages

ואזי קראוהו להמשיך שיתגלה בנפשו בהיותו קרוב שעתה קרוב הדבר מאד89 בהיותו חיל בלע
90 ,91 ,92 ,93 ,94 ,95 ויקיאנו )וע״ד מ״ש ויאמר ה׳ לדג ויקא את יונה(:

And then, “Call upon Him,” to draw [Him] down so that He is revealed in one’s soul, “while He is

near” — for now “the matter is very near,” when “he swallowed wealth and vomits it up” (along the

lines of what is written, “And Havayah spoke to the fish, and it vomited out Jonah”).

Then Isaiah’s next words apply, “call upon Him while He is near”: now “the matter is very near,” because the

kelipah is giving back the spark it swallowed, as the fish gave back Jonah at G-d’s command.

96 שמגביה ג וזהו כנשר יעיר שע״י בחי׳ רחמנות מן הנשר ונפל הנה ע״ז כתיב דרך הנשר בשמים97,

למעלה עד רום המעלות ומתעלה בעילוי אחר עילוי

3. This is [the meaning of] “As an eagle (nesher) rouses”: through the level of compassion [arising]

from what has dropped off (nashar) and fallen. Of this it is written, “the way of an eagle in the heav‐

ens,” for it soars upward to the very highest heights and rises from one elevation to the next

Section 3 returns to the eagle. “As an eagle rouses” is compassion for what has dropped off and fallen, nesh‐

er read as noshar. Of this eagle it is said, “the way of an eagle in the heavens”: it soars to the highest heights,

rising from one level to the next.

)ועמ״ש בפי׳ וענין שמים בד״ה כי המצוה הזאת98 גבי לא בשמים היא99 כו׳ ע״ש איך דבחי׳ שמים שייך

למצות תשובה ועד״ז י״ל ]יש לומר[ פי׳ דרך הנשר בשמים ובזהר(

(and see what is written on the meaning and the concept of “heaven” in the discourse beginning

“For this commandment,” regarding “It is not in heaven,” etc.; see there how the level of “heaven”

relates to the mitzvah of teshuvah; along these lines one may explain “the way of an eagle in the

heavens.” And in the Zohar

The parenthesis points to the discourse on “For this commandment,” which explains how “heaven,” in “It is

not in heaven,” is connected with the mitzvah of teshuvah; the same may be said of “the way of an eagle in

the heavens.”

100 פי׳ דשמים היינו תפארת דאצילות ועמ״ש לקמן ומתחלה יעיר קנו שאינו
)פ׳ יתרו ד״פ ע״ב(

(Parshas Yisro, 80b) it explains that “heaven” is Tiferes of Atzilus; and see what is written below).

And at first, “rouses its nest,” which is nothing

The Zohar on Yisro explains “heaven” as Tiferes of Atzilus, the attribute associated with compassion. The

Alter Rebbe then reads the verse in stages, beginning with “rouses its nest.”

9
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101 דהיינו שיתגלה על נפשו אלקות ,102 אלא שמעורר בלבד נוגע ואינו נוגע בבחי׳ מטי ולא מטי103,
104 ונגעה עד הנפש.

but a mere arousal, touching and not touching, in the manner of “reaching and not reaching”

(mati velo mati): that is, G-dliness is revealed upon his soul, and “it touches the soul.”

“Rouses” is only an arousal: it “touches and does not touch,” like the eagle’s hovering in the Jerusalem

Talmud’s image. G-dliness is revealed to the soul and touches it deeply, “to the soul.”

אך אינו נוגע לגמרי להיות נכנס תוך תוכו )עמ״ש בד״ה עיני כל בפ׳ מטות( ולהיות כל עצמותי

תאמרנה105 ה׳ מי כמוך ואח״כ על גוזליו ירחף שמלביש את הנפש ומקיפו מכל צד רק שאינו

But it does not touch completely, so as to enter his innermost core (see what is written in the dis‐

course beginning “The eyes of all,” in Parshas Matos), and so that “all my bones shall say,

‘Havayah, who is like You?’” Afterwards, “hovers over its fledglings”: it envelops the soul and sur‐

rounds it on every side, except that it is nothing

But it does not yet penetrate his innermost core, so that “all my bones” would say “Havayah, who is like

You?” The next stage, “hovers over its fledglings,” is a light that surrounds the soul on every side, though

only as over fledglings. The parenthesis refers to the discourse “The eyes of all” in Parshas Matos.

אלא בבחי׳ גוזליו שהם קטנים שאין להם גדפין דהיינו ענין גילוי בחינה זו בכל פסוקי דזמרה עד ק״ש

]קריאת שמע[.

but at the level of “its fledglings,” which are small and have no wings. This is the revelation of this

level throughout Pesukei deZimrah, up to the Shema.

Fledglings are small and have no wings of their own. This is the revelation of G-dliness during Pesukei deZ‐

imrah, the psalms of praise that lead up to the Shema.

וזהו ענין התעוררות רחמים שבברכות שלפני ק״ש ]קריאת שמע[ ברחמיך הרבים רחם עלינו כו׳ אבינו אב

הרחמן כו׳ שהוא ענין כנשר כו׳

This is the arousal of mercy in the blessings before the Shema — “In Your abundant mercy, have

mercy on us,” etc., “Our Father, merciful Father,” etc. — which is [the meaning of] “As an eagle,”

etc.,

The eagle’s compassion is expressed in the blessings before the Shema, which plead, “In Your abundant

mercy, have mercy on us… Our Father, merciful Father.” These blessings correspond to the eagle that rous‐

es its nest.

10
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על גוזליו106 ירחף כו׳ משא״כ בק״ש ]בקריאת שמע[ ע״י מס״נ ]מסירות נפש[ באחד107 ואהבת בכל נפשך הוא

ענין התגלות בחי׳ תשובה ממעמקים שעי״ז ישאהו108 על אברתו109 על דייקא

“hovers over its fledglings,” etc. In the Shema, by contrast, through self-sacrifice (mesirus nefesh)

in “One” and in “You shall love… with all your soul,” there is the revelation of the level of teshuvah

“out of the depths,” and through this, “bears him upon its pinions” — “upon,” specifically.

Those blessings are the eagle hovering over its fledglings. The Shema itself is a higher stage: through self-

sacrifice in “One” and “with all your soul” comes teshuvah “out of the depths,” and this is “bears him upon

its pinions,” with stress on the word “upon.”

כי אברתו הוא בחי׳ אברין דמלכא שהם המצות110 שהם המשכות רצון העליון המלובש בעוה״ז הגשמי

כמוט ציצית של צמר

For “its pinions” (evraso) is the level of “the limbs (evarin) of the King,” which are the mitzvos,

which are drawings-down of the supernal will as it is enclothed in this physical world, like a thread

of tzitzis made of wool.

“Its pinions” (evraso) is read as evarim, “the limbs of the King,” which are the mitzvos. Each mitzvah draws

the supernal will into something physical in this world, such as the woolen thread of tzitzis.

אבל ע״י תשובה עילאה מעורר רצון העליון שלמעלה מעלה מהשתלשלות העולמות שעל זה ארז״ל

]אמרו רבותינו זכרונם לברכה[ במקום שבעלי תשובה כו׳

But through the higher teshuvah (teshuvah ila’ah) one arouses the supernal will that is far, far

above the chain of the worlds (hishtalshelus), of which our Sages, of blessed memory, said, “In the

place where penitents (baalei teshuvah) [stand],” etc.

Higher teshuvah, however, reaches the supernal will that is far above the chain of worlds, beyond the will

clothed in the mitzvos. Of this the Sages say, “In the place where penitents stand, the completely righteous

cannot stand.”

)ועמ״ש מענין ק״ש ]קריאת שמע[ סד״ה מזמור שיר חנוכת הבית. ולשון על גוזליו א״ש ]אתי שפיר[ על בעלי

תשובה דוקא כי הנה גוזל פי׳ בב״ר ]בבראשית רבה[(

(See what is written about the Shema at the end of the discourse beginning “A psalm, a song at the

dedication of the House.”) And the phrase “over its fledglings” (gozalav) fits well with penitents

specifically, for gozal is explained in Bereishis Rabbah

The parenthesis refers to a discourse on the Shema. It then adds that “over its fledglings” (gozalav) fits peni‐

tents in particular, because the Midrash reads gozal also as gazlan, a robber.
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112 כמארז״ל ]כמאמר רבותינו זכרונם לברכה[ 111 ג״כ לשון גזלן והחוטא נקרא גוזל אביו ואמו113, )פ׳ לך פמ״ד(

114 )רפ״ו דברכות( אך ע״י התשובה אתהפכא חשוכא לנהורא וזדונות נעשו כזכיות.

(Parshas Lech, chapter 44) as also a term for a robber (gazlan); and the sinner is called one who

“robs his father and his mother,” as our Sages, of blessed memory, said (beginning of chapter 6 of

Berachos). But through teshuvah, “darkness is turned into light,” and intentional sins become like

merits.

The Talmud calls one who enjoys this world without a blessing one who “robs his father and his mother,” and

every sinner is called by this name. Yet through teshuvah darkness is turned into light, and intentional sins

become like merits.

לכן מבחי׳ גוזל אביו ומו נעשה בחי׳ כנשר כו׳ על גוזליו ירחף כו׳ והיינו להיות ישאהו על אברתו.

Therefore, from the level of “robbing his father and his mother” comes the level of “As an eagle,”

etc., “hovers over its fledglings,” etc. — and that is, so that “it bears him upon its pinions.”

So the “robber” (gozel) becomes one of the eagle’s “fledglings” (gozalav), over whom it hovers, and this leads

to “bears him upon its pinions.”

ועמ״ש בד״ה תקעו בחדש שופר בענין כי רצון העליון יש לו שני בחינות כו׳ ע״ש דמשם יובן יותר פי׳

על אברתו.

And see what is written in the discourse beginning “Blow the shofar at the New Moon,” regarding

the supernal will having two levels, etc.; see there, for from there the meaning of “upon its pin‐

ions” will be understood more fully.

The Alter Rebbe refers to his discourse “Blow the shofar at the New Moon,” which explains that the supernal

will has two levels. That distinction clarifies why the verse says “upon its pinions.”

וברע״מ ]וברעיא מהימנא[ פ׳ פנחס )דרל״ח ע״ב( פי׳ ישאהו ע״ד ישא ה׳ פניו כו׳ ועמ״ש בפי׳ ישא בפ׳ נשא

סד״ה כה תברכו לפיכך נאמר מי אל כמוך נושא עון ועובר על פשע115 כו׳.

And in the Raaya Mehemna, Parshas Pinchas (238b), it explains “bears him” (yisa’ehu) in the sense

of “May Havayah lift up (yisa) His countenance,” etc. (and see what is written on the meaning of

yisa in Parshas Nasso, at the end of the discourse beginning “Thus shall you bless”). Therefore it is

said, “Who is a G-d (Kel) like You, Who bears (nosei) iniquity and passes over transgression,” etc.

The Raaya Mehemna reads “He bears him” (yisa’ehu) like “May Havayah lift up (yisa) His countenance” in

the Priestly Blessing. In the same sense G-d “bears (nosei) iniquity,” lifting it up, and “passes over

transgression.”
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תתן אמת ליעקב116 חסד לאברהם כו׳ שהוא הוא הנותן אמת וחסד שלו כו׳ ואזי ה׳ בדד

117 כו׳ בחי׳ הוי׳ הוא בחי׳ צמצום והתפשטות המשכה כו׳ ,118 ,119 ,120 ,121 ינחנו122,

“You give truth to Jacob, kindness to Abraham,” etc. — for it is He Himself Who gives His own truth

and kindness, etc. And then, “Havayah alone led him,” etc. The level of Havayah is the level of con‐

traction (tzimtzum) and of the spreading forth of the flow, etc.,

The next verse in Micah, “You give truth to Jacob, kindness to Abraham,” means that G-d gives His own truth

and kindness. Then comes the verse after ours, “Havayah alone led him”: the Name Havayah stands for con‐

traction and the spreading forth of the flow.

שהיא בחי׳ סדר המשכות והשתלשלות העולמות משא״ד בדד הוא בחי׳ לבדו123 כמו קודם שנברא

העולם דהיינו בחי׳ לפני הוי׳ תטהרו שביום הכפורים

which is the level of the order of the drawings-down and of the chain of the worlds (hishtalshelus);

whereas “alone” (badad) is the level of “He alone,” as before the world was created — that is, the

level of “Before Havayah you shall be purified,” of Yom Kippur.

Havayah is the order of the descending worlds, whereas “alone” (badad) is G-d alone, as before creation.

That is the level of Yom Kippur, “Before Havayah you shall be purified,” read as a level above even the Name

Havayah.

)ועוי״ל ]ועוד יש לומר[ בפי׳ כנשר יעיר כו׳ דהנה מבואר למעלה שבמ״ת ]שבמתן תורה[ וכן כל זמן שהיה

בהמ״ק ]בית המקדש[ קיים היה גילוי אלקות מבחי׳ כללות החיות שלמעלה מבחי׳ המלאכים פני ארי׳

]אריה[ כו׳ ופני נשר כו׳.

(One may further explain “As an eagle rouses,” etc. For it was explained above that at the Giving of

the Torah, and likewise as long as the Holy Temple stood, there was a revelation of G-dliness from

the level of the life-force in its general and collective expression (klalus), which is above the level of

the angels — the face of a lion, etc., and the face of an eagle, etc.

The Alter Rebbe offers a further reading. As explained above, at Sinai and in the Temple era G-dliness was re‐

vealed from a level above the angels, above the faces of the lion and the eagle.
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וא״כ מובן דבחי׳ גילוי גי״מ ]י״ג מדות[ הרחמים זהו ודאי בחי׳ רחמים גדולים שלמעלה מעלה הרבה

מבחי׳ ומדרגת דבחי׳ פני נשר. ועמ״ש בד״ה ש״ה ]שיר המעלות[ ממעמקים124 בענין שיש ב׳ בחי׳ רחמנות

אב הרחמן ואב הרחמים כו׳

If so, it is understood that the revelation of the Thirteen Attributes of Mercy is certainly the level of

great mercy, far, far above the level and rung of the face of an eagle. And see what is written in the

discourse beginning “A Song of Ascents: Out of the depths,” on there being two levels of compas‐

sion, “merciful Father” (Av HaRachaman) and “Father of mercy” (Av HaRachamim), etc.;

It follows that the Thirteen Attributes of Mercy are a great mercy far above the eagle’s face. He refers to the

discourse “A Song of Ascents: Out of the depths,” which distinguishes two levels of compassion, “merciful

Father” (Av HaRachaman) and “Father of mercy” (Av HaRachamim).

ע״ש וא״כ יש לומר הפי׳ כך כנשר יעיר קנו כו׳ שזהו משל דכמו שנמשך בחי׳ רחמים ע״י בחי׳ פני נשר

שבמרכבה על ירידת הנשמה בגוף הגשמי ונה״ב ]ונפש הבהמית[ וכמ״ש ביצ״מ ]ביציאת מצרים[ ואשא אתכם

על כנפי נשרים125 כו׳

see there. If so, one may say the meaning is as follows: “As an eagle rouses its nest,” etc., is an

analogy. Just as mercy is drawn down through the level of the face of an eagle in the Chariot over

the soul’s descent into the physical body and the animal soul — as it is written regarding the

Exodus from Egypt, “And I bore you on eagles’ wings,” etc. —

On this reading the eagle is an analogy. The eagle’s face in the Chariot draws mercy onto the soul that has

descended into a body and an animal soul, as at the Exodus, when G-d bore Israel “on eagles’ wings.”

כמו כן ויתר מכן לאין קץ מה שעי״ז אח״כ הוי׳ בדד ינחנו היינו גילוי רחמים גדולים י״ג מדה״ר ]מדות

הרחמים[ המתגלים ביוהכ״פ ]ביום הכפורים[ שעי״ז בדד ינחנו דהיינו בעצמות אור א״ס ממש וכמאמר

126 והחזירנו בתשובה שלימה לפניך.

so too, and infinitely more so, is what afterwards comes about through this: “Havayah alone led

him” — that is, the revelation of great mercy, the Thirteen Attributes of Mercy, which are revealed

on Yom Kippur, through which “alone He led him,” that is, in the very essence of the Infinite Light

(Or Ein Sof), as in the words, “And bring us back in complete teshuvah before You.”

Infinitely greater is what follows: “Havayah alone led him,” the great mercy of the Thirteen Attributes re‐

vealed on Yom Kippur. Then G-d leads the soul “alone,” in the very essence of the Infinite Light, as we pray

in the weekday Amidah, “Bring us back in complete teshuvah before You.”
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127 יעיר קאי על מצות עשה דייקא כי גבי מ״ע ]מצות ולפ״ז ]ולפי זה[ פי׳ ישאהו על אברתו דגבי נשר128,

עשה[ ארז״ל ]אמרו רבותינו זכרונם לברכה[ עבר אדם על מ״ע ]מצות עשה[ ושב129 לא זז משם עד שמוחלין לו וא״צ

]ואין צריך / ואינו צריך[ ע״ז ליוהכ״פ ]ליום הכפורים[ דייקא.

Accordingly, the meaning of “bears him upon its pinions,” in connection with “an eagle rouses,”

refers specifically to positive commandments. For regarding positive commandments our Sages, of

blessed memory, said, “If a person transgressed a positive commandment and repented, he does

not move from there before he is pardoned”; for this he does not need Yom Kippur specifically.

Accordingly, “bears him upon its pinions,” the eagle’s work, applies to positive commandments. The Talmud

teaches that one who neglects a positive commandment and repents is forgiven at once, without needing

Yom Kippur.

130 וזהו ע״י כנשר יעיר כו׳. אכן ע״י יג״מ וזהו על אברתו דרמ״ח פקודין אינון רמ״ח אברין דמלכא131,

]י״ג מדות[ הרחמים המתגלים ביוהכ״פ ]ביום הכפורים[ עם התשובה נתקן ונמחל אפילו הפשעים דל״ת ]דלא

תעשה[ שהל״ת ]שהלא תעשה[ הן למעלה ממ״ע ]ממצות עשה[ דמ״ע ]דמצות עשה[ תלויין בו״ה דשם הוי׳ ול״ת ]ולא

תעשה[ תלויין בי״ה

This is “upon its pinions”: for “the 248 commandments are the 248 limbs of the King,” and this

comes through “As an eagle rouses,” etc. However, through the Thirteen Attributes of Mercy that

are revealed on Yom Kippur, together with teshuvah, even transgressions of prohibitions are recti‐

fied and pardoned; for the prohibitions are higher than the positive commandments, since the pos‐

itive commandments depend on the vav and hei of the Name Havayah, and the prohibitions de‐

pend on the yud and hei.

The pinions are the 248 commandments, “the 248 limbs of the King,” and their repair comes through the

eagle’s compassion. Prohibitions are rooted higher, in the first letters of the Name (yud-hei), while positive

commandments are rooted in its last letters (vav-hei); their transgressions are repaired only by the Thirteen

Attributes revealed on Yom Kippur together with teshuvah.

אך ע״י שביוהכ״פ ]שביום הכפורים[ הוא בחי׳ לפני הוי׳ תטהרו למעלה גם מבחי׳ י״ה וזהו בדד ינחנו כו׳.

לכן נתקן גם הפגמים והעוונות והפשעים דל״ת ]דלא תעשה[ ועמ״ש בד״ה כי ההרים ימושו.

But since Yom Kippur is the level of “Before Havayah you shall be purified,” higher even than the

level of yud-hei — and this is “alone He led him,” etc. — therefore the blemishes, iniquities and

transgressions of the prohibitions are also rectified. And see what is written in the discourse begin‐

ning “For the mountains may depart.”

Yom Kippur reaches “before Havayah,” above even yud-hei, and that is “alone He led him.” So even blem‐

ishes and transgressions of prohibitions are repaired; the Alter Rebbe refers to his discourse “For the moun‐

tains may depart.”
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גם י״ל ]יש לומר[ דכנשר יעיר זהו ענין יג״מ ]י״ג מדות[ הרחמים שמתגלים בחדש אלול לפמ״ש ]לפי מה

שכתוב[ בזהר הרקיע ר״פ בראשית דתליסר עלין דשושנה הם י״ב בקר דבריאה והים עליהם132 כו׳ ע״ש

והוי׳ בדד ינחנו זהו ענין יג״מ ]י״ג מדות[ הרחמים המתגלים ביוהכ״פ ]ביום הכפורים[.

It may also be said that “As an eagle rouses” is the Thirteen Attributes of Mercy that are revealed in

the month of Elul, according to what is written in Zohar HaRakia, at the beginning of Bereishis,

that the thirteen petals of the rose are the twelve oxen of Beriah, “and the sea upon them,” etc.; see

there. And “Havayah alone led him” is the Thirteen Attributes of Mercy that are revealed on Yom

Kippur.

Another reading: “As an eagle rouses” is the Thirteen Attributes of Mercy as revealed in Elul, and “Havayah

alone led him” is the same attributes as revealed on Yom Kippur. Zohar HaRakia identifies the rose’s thir‐

teen petals with the twelve oxen of Beriah and “the Sea upon them.”

134 )זח״א ]זהר חלק א[ כ״ו א׳. ח״ג ]חלק ג׳[ ועיין מענין בדד ינחנו ברבות פ׳ בלק133 גבי הן עם לבדד ישכון(

קכ״ד ב׳. ר״י ב׳ רצ״ח ב׳ ובלק״ת ]ובלקוטי תורה )להאריז״ל([ ס״פ האזינו(.

And see on “alone He led him” in Midrash Rabbah, Parshas Balak, regarding “Behold, it is a people

that dwells alone.”) (Zohar, Part I, 26a; Part III, 124b, 210b, 298b; and in the Arizal’s Likkutei

Torah, end of Parshas Ha’azinu.)

The parenthesis also cites the Midrash that links “a people that dwells alone” with “Havayah alone led him,”

together with passages of the Zohar and the Arizal’s Likkutei Torah on Ha’azinu.

ובעה״מ ]ובעמק המלך[ סוף שער ג׳ ובשער ששי ס״פ מ״ו135 פי׳ שזהו ענין ונשגב ה׳ לבדו ביום ההוא

והארה מעין זה מתגלה בכל יום בק״ש ]בקריאת שמע[

And in Emek HaMelech, at the end of Shaar 3 and in Shaar 6, at the end of chapter 46, it is ex‐

plained that this is the meaning of “And Havayah alone shall be exalted on that day.” And a glim‐

mer of this is revealed every day in the Shema,

Emek HaMelech explains that this is “Havayah alone shall be exalted on that day,” the revelation of G-d

alone. A glimmer of this is revealed every day in the Shema.
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כי בכל יום צריך להיות המשכה מעט כדי שיתגלה בעשי״ת ]בעשרת ימי תשובה[ וביוהכ״פ ]וביום הכפורים[

בכלל כי כך הוא מדת136 התורה כלל ופרט וחזר וכלל137 להיות חוזר ונכלל

for every day there must be a small drawing down, so that it be revealed in the Ten Days of

Teshuvah and on Yom Kippur in a general way. For such is the rule of the Torah: a general state‐

ment, a particular, and a general statement again — so that there is included again

Each day a small measure of this revelation must be drawn down, so that it can be revealed as a whole in the

Ten Days of Teshuvah and on Yom Kippur. This follows the Torah’s rule of interpretation: general, particu‐

lar, and general again.

מה שנפרט לפרטי פרטיות בכל יום שעי״ז יהיה גילוי כללות לפי שהפרט נמשך מגילוי כללות כו׳

138 גבי יגביה נשר.
ועיין בפרש״י ]בפירש רש״י / בפירוש רש״י[ )באיוב סי׳ ל״ט כ״ז(

what was divided into finest particulars each day, so that through this there will be a revelation of

the general (klalus); for the particular is drawn from the revelation of the general, etc. And see

Rashi’s commentary (on Job, chapter 39, [verse] 27) regarding “the eagle mounts up.”

What was spread into countless particulars day by day is gathered again into one general revelation, for

every particular is drawn from the general. The Alter Rebbe adds a reference to Rashi on Job’s “the eagle

mounts up,” which Rashi explains through “As an eagle rouses its nest” and Yom Kippur.

והנה ע״י תשובה מעומקא דליבא הנ״ל נאמר יצרנהו כאישון עינו139 כי אישון בת עין הוא החושך

שבעין ובו דוקא

Now, it is through the teshuvah from the depth of the heart mentioned above that it is said, “He

guarded him like the pupil of His eye.” For the pupil (ishon), the “daughter of the eye” (bas ayin), is

the darkness in the eye, and specifically in it

Teshuvah from the depth of the heart is also “He guarded him like the pupil of His eye.” The pupil, the

“daughter of the eye,” is the dark part of the eye.

הוא המאיר140 ומתגלה עיקר ראיית האדם שבו האדם רואה כך ע״ בחי׳ החושך141 שמחשיך האדם א״ע

]את עצמו[ במרירות נפשו בעומק הלב הוא מאיר גילוי רצון העליון

is that which gives light, and the essence of a person’s sight is revealed — it is with it that a person

sees. So too, through the darkness with which a person darkens himself in the bitterness of his

soul, in the depth of the heart, the revelation of the supernal will shines.

Yet precisely in the dark pupil is the light by which a person sees. So too, when a person darkens himself

with bitterness of soul in the depth of his heart, the revelation of the supernal will shines in him.
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I N  O N E ’ S  A V O D A H

Every moment of inspiration must be guarded through Torah study, or the G-dly spark it revealed is lost.

When one has been negligent, the answer is teshuvah from the depth of the heart, a bitter and honest

reckoning that, like the dark pupil of the eye, becomes the place where G-d’s will shines. Each day’s prayer

draws a little of this, in the pleas for mercy before the Shema and in self-sacrifice in the Shema, so that it

can be revealed in full in the Ten Days of Teshuvah and on Yom Kippur.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the maamar read “He found him in a desert land” as describing the soul, and what makes the

body a “desert” for it?

2. How do the faces of the lion, the ox and the eagle differ, and why does exile require receiving love and awe

through the angels?

3. What does it mean to be a “negligent guardian” of the G-dly spark, and how does Torah study guard it?

4. Why can teshuvah from the depths reach a level where “transgression has no place,” beyond the mitzvos

themselves?

5. How can darkness, like the pupil of the eye or the desert, become the source of light and ascent?

וזהו ימצאהו בארץ מדבר דהיינו לפי שהיה במדבר בארץ ציה כו׳. וזהו מי זאת עולה מן המדבר142
143 ,144 ,145 ,146 עילוי׳ ]עילויה[ מן המדבר וסילוק׳ ]וסילוקה[ מן המדבר כו׳:

And this is “He found him in a desert land”: because he was in the desert, “in a parched land,” etc.

And this is “Who is this coming up from the desert?” — her elevation is from the desert, and her

departure is from the desert, etc.

That is why the verse says “He found him in a desert land”: the soul was in the desert, a parched land, and

there it is found. So too, “Who is this coming up from the desert?”: both the rise and the departure come

from the desert itself.
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

כנשר יעיר

This is the Mitteler Rebbe’s transcript of this maamar.

K E H O T ’ S  N O T E

הנחת כ״ק אדמו״ר האמצעי בסה״מ תקס״ד ע׳ ריט. וראה גם ס׳ מאמרי
אדה״ז על פרשיות התורה ע׳ תתצח. ביאור באוה״ת האזינו ע׳ א׳תרסד.
ביאור שם ע׳ א׳תרעח. א׳תרפה. באוה״ת שה״ש ע׳ סב מציין: ”בתורה ע״פ
כנשר יעיר קנו כו׳ )תקס״ה שבת שובה( וז״ל מכ״י הרי״ל”. לכללות המאמר

ראה ד״ה זה מש״פ האזינו תשל״ח. ד״ה כנשר יעיר תשמ״ב.

1

כנשר יעיר קנו
The verse of Ha’azinu compares G-d’s care for Israel in

the wilderness to an eagle that rouses its nest, hovers over

its young and carries them on its wings. The whole maa‐

mar is an explanation of this verse.

Deuteronomy 32:11דברים ל״ב:י״א

תוֹ: רָ בְ ל־אֶ הוּ עַ אֵ הוּ יִשָּׂ חֵ קָּ יו יִ נָפָ רֹשׂ כְּ פְ ף יִ חֵ יו יְרַ ל־גּוֹזָלָ נּוֹ עַ יר קִ ר יָעִ נֶשֶׁ כְּ
As an eagle that stirreth up her nest, Hovereth over her

young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים לב, יא.

2

Ben Zoma, contemplating the work of creation, compares

“the spirit of G-d hovering” over the waters to the eagle

that “hovers over its fledglings”: as the eagle’s hovering

touches and does not touch, so does that hovering. The

maamar later uses this “touching and not touching” for

the first stage of the eagle’s arousal.

Jerusalem Talmud Chagigah 2:1:8תלמוד ירושלמי חגיגה ב׳:א׳:ח׳

אַל דּוֹ. שָׁ נֶגְ א בָא כְ ן זוֹמָ . וּבֶ ךְ רֶ דֶּ ךְ בַּ לֵּ הַ יָה מְ הָ עַ שֶׁ י יְהוּשֻׁ בִּ ירִ ה בְּ עֲשֶׂ שׁוּב מַ
כֵּל תַּ סְ ר לוֹ. מִ א. אָמַ ן זוֹמָ ין בֶּ אַיִ ין וּלְ אַיִ ר לוֹ. מַ יבוֹ. אָמַ שִׁ לֹא הֵ לוֹמוֹ וְ שְׁ בִּ
לָּא ים אֶ תּוֹנִ חְ תַּ יִם הַ ים לַמַּ יוֹנִ לְ עֶ יִם הָ ין מַ ין בֵּ אֵ ית. וְ אשִׁ רֵ ה בְ עֲשֵׁ מַ י בְ יתִ יִ הָ

יר ר יָעִ נֶשֶׁ ן כְּ לָּ הַ ר לְ מַ נֶאֱ יחוּף. וְ ר כָּאן רִ מַ פַח. נֶאֱ חַ טֶ לֵא[ פּוֹתֵ מָ ד( ]כְּ חָ )אֶ

. אַף עַ ינוֹ נוֹגֵ אֵ עַ וְ ן נוֹגֵ לָּ הַ ר לְ מַ נֶּאֱ יחוּף שֶׁ ה רִ ף. מַ חֶ יו יְרַ ל גּוֹזָלָ ינּוֹ עַ קִ
ן י בֶּ יו. הֲרֵ ידָ מִ לְ תַ עַ לְ י יְהוֹשֻׁ בִּ ר רִ . אָמַ עַ ינוֹ נוֹגֵ אֵ עַ וְ ר כָאן נוֹגֵ מַ נֶּאֱ יחוּף שֶׁ רִ

יוּ … לֹא הָ בַּחוּץ. וְ א מִ זוֹמָ
It also happened that Rebbi Joshua was on the road when

Ben Zoma came towards him. He greeted him but he did not

answer. He asked him, from where and whence, Ben Zoma?

He told him, I was observing the Creation, and the distance

between the upper waters and the lower waters is (one) [a

full] opening of a hand-breadth. It says here “hovering”,

and it says there, as an eagle watches his nest, over his

chicks he hovers. 32:11.. Since in case of the hovering men‐

tioned there it means …

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) · The Jerusalem Talmud, translation and com‐
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

3

כנשר יעיר קנו על גוזליו ירחף

The Zohar on Yisro explains “I bore you on eagles’ wings”

as “with mercy,” citing “As an eagle rouses its nest” and

“the way of an eagle in the heavens”: the eagle is merciful

to its young. The Alter Rebbe draws on this page again in

section 3.

Zohar, Yitro 15:277–17:286ספר הזהר, יתרו ט״ו:ער״ז-י״ז:רפ״ו

4

כנשר יעיר קנו על גוזליו ירחף

The Zohar on Beha’aloscha brings this verse in a passage

about an eagle that raises its wings and covers the body; it

is one of the places the Alter Rebbe lists where the verse is

expounded.

Zohar, Beha'alotcha 18:110–20:122-ספר הזהר, בהעלותך י״ח:ק״י
כ׳:קכ״ב

The second group contained fifty-four thousand and four

hundred besides those of the lower grades, who were innu‐

merable. The third group, which followed behind, contained

fifty-seven thousand and four hundred. So soon as the first

standard began to march the tabernacle was taken down,

and all the Levites chanted hymns, and the lords of praise

were all ranged there “for the spirit of the Hayoth was in the

Ophanim (Wheels)”. The second standard bore on it the

Eagle, symbolic of the angel Uriel, and was ranged on the

south. Two …

The Zohar; London, Soncino Press, 1933 (Public Domain)

5

כנשר יעיר קנו על גוזליו ירחף

The Zohar on Pinchas opens with this verse and says that

no creature in the world is as merciful to its young as the

eagle. This is the basis for the maamar’s identification of

the eagle with compassion.

Zohar, Pinchas 65:381–67:390ספר הזהר, פנחס ס״ה:שפ״א-ס״ז:ש״צ

6

כנשר יעיר קנו על גוזליו ירחף
The Raaya Mehemna on Pinchas reads the verse phrase by

phrase: “its pinions” (evraso) is the limb in which a per‐

son does a mitzvah, called a limb of the Shechinah, and

“He bears him” is like “May Havayah lift up His counte‐

nance.” The Alter Rebbe quotes this reading in section 3.

Zohar, Pinchas 79:489–81:500ספר הזהר, פנחס ע״ט:תפ״ט-פ״א:ת״ק

7

כנשר יעיר קנו על גוזליו ירחף

The Zohar on Ha’azinu explains “He found him in a desert

land” and says that from then on G-d led Israel in every

8
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generation with mercy, as it is written, “As an eagle rouses

its nest.”

Zohar, Ha'Azinu 12:231–15:242-ספר הזהר, האזינו י״ב:רל״א
ט״ו:רמ״ב

)ד״ה כנשר(

A handwritten note points to an explanation of “Kenesh‐

er” in two manuscript volumes.

K E H O T ’ S  N O T E

ביאור כנשר ע׳ בוך הפערטעל שלי )עז, א(. וגם בוך ג )שך, ב( ]כ[. ]נסמן
בספריית כ״ק אדמו״ר מס׳ 470[.

9

Kehot’s note points to Deuteronomy 32:10–11 for these

words.

Deuteronomy 32:10–11דברים ל״ב:י׳-י״א

ישׁוֹן אִ הוּ כְּ נְ רֶ צְּ נֵהוּ יִ בוֹנְ הוּ יְ נְ בֶ סֹבְ מֹן יְ לֵל יְשִׁ תֹהוּ יְ בָּר וּבְ דְ ץ מִ רֶ אֶ הוּ בְּ אֵ צָ מְ יִ

ל־ הוּ עַ אֵ הוּ יִשָּׂ חֵ קָּ יו יִ נָפָ רֹשׂ כְּ פְ ף יִ חֵ יו יְרַ ל־גּוֹזָלָ נּוֹ עַ יר קִ ר יָעִ נֶשֶׁ ינוֹ: כְּ עֵ
תוֹ: רָ בְ אֶ

He found him in a desert land, and in the waste, a howling

wilderness; He compassed him about, He cared for him, He

kept him as the apple of His eye. As an eagle that stirreth up

her nest, Hovereth over her young, Spreadeth abroad her

wings, taketh them, Beareth them on her pinions—

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

10

ימצאהו בארץ מדבר

“He found him in a desert land, in a desolate, howling

waste.” The Alter Rebbe reads the desert as the state of the

G-dly soul that has followed the transient body.

Deuteronomy 32:10דברים ל״ב:י׳

ישׁוֹן אִ הוּ כְּ נְ רֶ צְּ נֵהוּ יִ בוֹנְ הוּ יְ נְ בֶ סֹבְ מֹן יְ לֵל יְשִׁ תֹהוּ יְ בָּר וּבְ דְ ץ מִ רֶ אֶ הוּ בְּ אֵ צָ מְ יִ
ינוֹ: עֵ

He found him in a desert land, and in the waste, a howling

wilderness; He compassed him about, He cared for him, He

kept him as the apple of His eye.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

11

כי חלק הוי׳ עמו

“For Havayah’s portion is His people; Jacob is the lot of

His inheritance.” The Alter Rebbe takes the “portion” to be

the soul itself, a part of Havayah.

Deuteronomy 32:9דברים ל״ב:ט׳

בֶל נַחֲלָתוֹ: מּוֹ יַעֲקֹב חֶ לֶק ה׳ עַ י חֵ כִּ

For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

12

חלק אלו-ה ממעל

Job speaks of “the portion of G-d from above.” Chassidus

applies the phrase to the G-dly soul, and the Alter Rebbe

uses it to explain “Havayah’s portion is His people.”

Job 31:2איוב ל״א:ב׳

ים: רֹמִ מְּ י מִ ־דַּ נַחֲלַת שַׁ ל וְ עַ מָּ לוֹהַּ מִ לֶק אֱ ה חֵ וּמֶ
For what would be the portion of G-d from above, And the

heritage of the Almighty from on high?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

איוב לא, ב.

13

במרכבת יחזקאל כתיב פני . . לארבעתן

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

א, י.

14

וביאור הענין שיחזקאל ראה

Part of this passage is copied in that discourse, with

changes and additions.

K E H O T ’ S  N O T E

חלק נעתק בד״ה ויהי בשלח תרכ״ז סעי׳ ג. ]הוצאת תש״ס[ ע׳ קיח בשינויים
והוספות. בהמשך תער״ב ח״ג ע׳ א׳תמז עם הגהות.

15

וגלו לבבל שכינה עמהם
Rabbi Shimon bar Yochai teaches that wherever Israel was

exiled the Shechinah went with them: when they were ex‐

iled to Babylon, the Shechinah was with them. This is why

Ezekiel could see the Chariot in Babylon.

Megillah 29a:4מגילה כ״ט א:ד׳

נֵי פְ ל לִ אֵ רָ ין יִשְׂ יבִ ה חֲבִ ה כַּמָּ אֵ ר: בּוֹא וּרְ י אוֹמֵ ן יוֹחַ עוֹן בֶּ מְ י שִׁ בִּ יָא, רַ נְ תַּ
יִם — רַ צְ מִ ן. גָּלוּ לְ הֶ מָּ ינָה עִ כִ גָּלוּ — שְׁ קוֹם שֶׁ כָל מָ בְּ רוּךְ הוּא, שֶׁ דוֹשׁ בָּ קָּ הַ

יִם רַ צְ מִ ם בְּ יוֹתָ הְ יךָ בִּ ית אָבִ בֵ י לְ יתִ לֵ גְ לֹה נִ גְ נִּ ר: ״הַ מַ נֶּאֱ ן, שֶׁ הֶ מָּ ינָה עִ כִ שְׁ
לָה״. בֶ י בָ תִּ חְ לַּ כֶם שֻׁ נְ עַ מַ ר: ״לְ מַ נֶּאֱ ן, שֶׁ הֶ מָּ ינָה עִ כִ בֶל — שְׁ בָ גוֹ׳״. גָּלוּ לְ וְ
ת יךָ אֶ לֹקֶ  ב ה׳ אֱ שָׁ ר: ״וְ מַ נֶּאֱ ן, שֶׁ הֶ מָּ ינָה עִ כִ ל — שְׁ יגָּאֵ ין לִ ידִ ן עֲתִ הֵ שֶׁ אַף כְּ וְ
רוּךְ הוּא דוֹשׁ בָּ קָּ הַ ד שֶׁ לַמֵּ ב״. מְ שָׁ לָּא ״וְ ר, אֶ מַ יב״ לֹא נֶאֱ שִׁ הֵ ךָ״. ״וְ בוּתְ שְׁ

יּוֹת. גָּלִ ין הַ בֵּ ן מִ הֶ מָּ ב עִ שָׁ
It was taught: R. Shimon b. Yohai said: Come and see how

beloved are Israel to G-d—... every place to which they were

exiled the Shekhinah (G-d’s Divine Presence) went with

them. They were exiled to Egypt and the Shekhinah was with

them, as it says, “Did I reveal myself to the house of your fa‐

ther when they were in Egypt” (II Samuel 2:27). They were

exiled to Babylon, and the Shekhinah was with them, as it

says, “For your sake I was sent to Babylon” (Isaiah 43:14).

And when …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)

K E H O T ’ S  N O T E

מגילה כט, א.

16

ואני בתוך הגולה

Ezekiel opens his book: “I was among the exiles by the riv‐

er Kevar; the heavens opened and I saw visions of G-d.”

The Alter Rebbe cites it to show that the vision came in

exile.

Ezekiel 1:1יחזקאל א׳:א׳

ר־ הַ ל־נְ גּוֹלָה עַ ־הַ תוֹךְ י בְ נִ אֲ שׁ וַ ה לַחֹדֶ שָּׁ חֲמִ י בַּ יעִ בִ רְ נָה בָּ ים שָׁ לֹשִׁ  שְׁ י בִּ הִ יְ וַ
ים: לֹקִ  אוֹת אֱ רְ ה מַ אֶ רְ אֶ יִם וָ מַ שָּׁ חוּ הַ תְּ פְ בָר נִ כְּ

Now it came to pass in the thirtieth year, in the fourth

month, in the fifth day of the month, as I was among the

17
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captives by the river Chebar that the heavens were opened,

and I saw visions of G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

יחזקאל א, א.

In Ezekiel’s vision each of the four living creatures had the

face of a man, the face of a lion on the right, the face of an

ox on the left, and the face of an eagle. The Alter Rebbe

takes these faces as the angelic channels through which

G-dliness reached Ezekiel in exile.

Ezekiel 1:10יחזקאל א׳:י׳

נֵי־שׁוֹר ם וּפְ תָּ עְ בַּ אַרְ ין לְ יָּמִ ל־הַ יֵה אֶ נֵי אַרְ ם וּפְ נֵי אָדָ ם פְּ נֵיהֶ מוּת פְּ וּדְ

ן: תָּ עְ בַּ אַרְ ר לְ נֵי־נֶשֶׁ ן וּפְ תָּ עְ בַּ אַרְ מֹאול לְ שְּׂ הַ מֵ
As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

18

פנים בפנים דיבר ה׳ עמכם
Moses reminds Israel: “Face to face Havayah spoke with

you on the mountain, from the midst of the fire.” The Alter

Rebbe reads “face to face” as revelation without any inter‐

mediary or garment.

Deuteronomy 5:4דברים ה׳:ד׳

שׁ: אֵ תּוֹךְ הָ ר מִ הָ כֶם בָּ מָּ בֶּר ה׳ עִ ים דִּ נִ פָ ים בְּ נִ פָּ
The L-RD spoke with you face to face in the mount out of the

midst of the fire—

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים ה, ד.

19

פי׳ פנים בפנים בלי שום אמצעות והתלבשות כלל

The version there adds a gloss: “See on panim befanim

and on panim el panim (two expressions for ‘face to face’)

in the discourse beginning Re’eh.”

K E H O T ’ S  N O T E

בסה״מ מהר״ש נוסף הגהה: ”)וע׳ מענין פב״פ ומענין פא״פ בד״ה ראה(”.
ראה אוה״ת פ׳ ראה ע׳ תרמ. שם כרך ה ע׳ ב׳לה ואילך. ובאוה״ת שה״ש ע׳

סב. ובהמשך תער״ב ח״ג ע׳ א׳תמז הגהה ארוכה.

20

וכל העם רואים את הקולות

At the Giving of the Torah “all the people saw the sounds

and the flames.” The Sages read this as seeing what is

heard, and the Alter Rebbe takes it as a sign that sight and

hearing were not divided.

Exodus 20:15שמות כ׳:ט״ו

ר הָ ת־הָ אֶ ר וְ שֹּׁפָ ת קוֹל הַ אֵ ם וְ ידִ פִּ לַּ ת־הַ אֶ קּוֹלֹת וְ ת־הַ ים אֶ ם רֹאִ עָ כׇל־הָ וְ
חֹק: רָ דוּ מֵ מְ יַּעַ יָּנֻעוּ וַ ם וַ עָ א הָ יַּרְ ן וַ שֵׁ עָ

And all the people perceived the thunderings, and the light‐

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות כ, טו.

21

רואים את הנשמע ושומעין את הנראה

Kehot notes that the Mechilta reads “they saw and heard

what is seen,” and some read “what is seen and what is

heard.” Likkutei Sichos discusses the Mechilta’s reading

at length and notes that it implies they saw and heard both

what is seen and what is heard.

K E H O T ’ S  N O T E

במכילתא הגירסא: רואין ושומעין הנראה. ויש שגורסים ”רואין ושומעין
הנראה והנשמע”. בענין גירסת המכילתא בארוכה בלקו״ש ח״ו ע׳ 120, ושם

מציין שמכאן משמע שהיו רואין ושומעין בין הנראה ובין הנשמע ע״ש.

22

ולכן כתיב . . ואין שום פירוד ח״ו בין ראיה לשמיעה
Or HaTorah copies this passage and adds that it is like the

revelation of the soul’s very essence, in which all the pow‐

ers are included together, “encompassing” relative to the

powers clothed in the body.

K E H O T ’ S  N O T E

באוה״ת שמות כרך ז ע׳ ב׳תצג מעתיק קטע זה ומוסיף ”ור״ל ע״ד הגילוי
ממהות הנפש עצמה שבה כלולים כל הכחות יחד שבחי׳ זו נק׳ סובב ומקיף
לגבי החיות וכחות הנפש המלובשים בכלי הגוף, וכך במ״ת האיר מבחי׳
אצי׳ שנק׳ מקיף וסובב לגבי בי״ע שבבי״ע הוא התחלקות ופירוד ראובן ראי׳

שמעון שמיעה כו׳ ע״ש”.

23

בד״ה אז ישיר ישראל

On page 63a of that discourse the Alter Rebbe explains

that an angel cannot carry two missions, while every word

of the Torah, which comes from G-d’s wisdom, includes

the whole Torah.

K E H O T ’ S  N O T E

לעיל פ׳ חקת סג, א.

24

פני ארי׳ מחנה מיכאל . . תימנה

The Zohar on Bamidbar sets the camps of Israel in the

wilderness opposite the camps of the angels: the camp of

Reuben, on the south, corresponds to the camp of

Michael. Kehot gives this as the source for the lion’s face

being Michael’s camp.

Zohar III, 118bזח״ג קיח, ב
K E H O T ’ S  N O T E

זח״ג קיח, ב.

25

כי מלאכיו יצוה

The Zohar says that two angels go with a person, one on

the right and one on the left: if he is meritorious they

guard him, as it is written, “For He will command His an‐

gels for you,” and if not, they accuse him.

Zohar, Introduction 24:209–26:220-ספר הזהר, הקדמה כ״ד:ר״ט
כ״ו:ר״כ

And this is the inner meaning of the text: Let there be lights

in the firmament of heaven. The omission of the vau from

26
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the word emoroth (lights) points to complete unity, to the

black light and the white light being only two manifestations

of one indivisible light. The same is symbolised by the

“white cloud by day” and the “cloud of fire by night” (Exod.

13, 21); the two phases of day and night are complementary

to each other, both forming one whole, in order-as we read-

“to give …

The Zohar; London, Soncino Press, 1933 (Public Domain)

כי מלאכיו יצוה

The Zohar on Vayishlach opens with this verse, in connec‐

tion with Jacob’s sending of angels, explaining that from

the moment a person comes into the world the evil incli‐

nation accompanies him as his accuser.

Zohar, Vayishlach 1:1–5ספר הזהר, וישלח א׳:א׳-ה׳

AND JACOB SENT MESSENGERS (lit. angels), ETC. R. Judah

discoursed on the text: For he will give his angels charge

over thee, to keep thee in all thy ways (Ps. 91, 11). ‘Accord‐

ing to the companions,’ he said, ‘the moment a child is born

into the world, the evil prompter straightway attaches him‐

self to him, and thenceforth brings accusations against him,

as it says, “sin coucheth at the door” (Gen. 4, 7), the term

“sin” being a designation of the evil prompter,

The Zohar; London, Soncino Press, 1933 (Public Domain)
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כי מלאכיו יצוה
The Zohar on Bo speaks of four angels, Michael, Gabriel,

Nuriel and Raphael, who come down with a person by the

merit of the forefathers and of Adam, and of them it is

said, “For He will command His angels for you.”

Zohar, Bo 12:192–14:202ספר הזהר, בא י״ב:קצ״ב-י״ד:ר״ב
And because He killed all the firstborn of the “other side”,

He ordered that the firstborn of Israel should be redeemed,

so that nothing of that “side” should cleave to them. In all

things He watched over Israel like a father over his children.

WITH BITTER HERBS THEY SHALL EAT IT… NEITHER

SHALL YE BREAK A BONE THEREOF. The bitter herbs signi‐

fy the Shekinah’s exile with Israel in all their bitter afflic‐

tions in Egypt. Why were the bones of the Passover lamb not

allowed to be broken? So that the …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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כי מלאכיו יצוה

The Zohar on Ha’azinu says that wherever Israel dwells,

and wherever the sages go, the Holy One, blessed be He, is

with them, and cites “For He will command His angels for

you.”

Zohar, Ha'Azinu 11:221–12:231-ספר הזהר, האזינו י״א:רכ״א
י״ב:רל״א
He replied: ‘Of a truth wherever Israel dwell the Holy One,

blessed be He, is among them, and wherever the wise of the

generation walk the Holy One, blessed be He, walks with

them. How do we know? From Jacob, of whom it is written,

“And Jacob went on his way” (Gen. 22, 1), and then, “And

Jacob said when he saw them, This is G-d’s host”. Now let us

join one another and proceed, as I know we are going to the

same place, to pay our respects to …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Talmud teaches here too that the two ministering an‐

gels who accompany a person testify about him, citing

“For He will command His angels for you.”

Taanit 11a:9תענית י״א א:ט׳

ל יתוֹ שֶׁ קוֹרוֹת בֵּ ם וְ ל אָדָ יתוֹ שֶׁ נֵי בֵ י? אַבְ יד בִּ עִ י מֵ ם: מִ ר אָדָ א יֹאמַ מָּ שֶׁ וְ
י בֵ נֶנָּה״. דְּ ץ יַעֲ עֵ יס מֵ כָפִ ק וְ עָ זְ יר תִּ קִּ ן מִ בֶ י אֶ ר: ״כִּ מַ נֶּאֱ ים בּוֹ, שֶׁ ידִ עִ ם מְ אָדָ

יו, לָ ין עָ ידִ עִ ן מְ ם, הֵ ין לוֹ לָאָדָ לַוִּ מְ ת הַ רֵ שָּׁ י הַ כֵ אֲ לְ נֵי מַ י: שְׁ רִ ילָא אָמְ י שֵׁ בִּ רַ
״. ךְ וֶּה לָּ צַ יו יְ אָכָ לְ י מַ ר: ״כִּ מַ נֶּאֱ שֶׁ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Talmud expounds the verses of Psalm 91 as blessings,

among them “For He will command His angels for you, to

guard you in all your ways; upon [their] palms they will

bear you up.”

Sanhedrin 103a:15סנהדרין ק״ג א:ט״ו
ךְ וֶּה לָּ צַ יו יְ אָכָ לְ י מַ מּוֹ. ״כִּ כַתּוּ אִ רְ ךְ בֵּ ילָ אֵ כָּאן וְ יו, מִ כוֹ אָבִ רְ ד כָּאן בֵּ עַ

גוֹ׳״. רֹךְ וְ דְ ן תִּ תֶ פֶ ל וָ חַ ל שַׁ גוֹ׳. עַ ךָ וְ אוּנְ יִם יִשָּׂ ל כַּפַּ . עַ יךָ כֶ רָ כׇל דְּ ךָ בְּ רְ מׇ שְׁ לִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Rabbi Zerika says that the two ministering angels who ac‐

company a person testify about him, as it is written, “For

He will command His angels for you.”

Chagigah 16a:17חגיגה ט״ז א:י״ז
ךָ יקֶ שֹּׁכֶבֶת חֵ ר ״מִ מַ נֶּאֱ ה בּוֹ שֶׁ ידָ עִ ם מְ ל אָדָ תוֹ שֶׁ מָ שְׁ ים: נִ רִ ים אוֹמְ חֲכָמִ וַ
רוּי[ שָּׁ בָר שֶׁ י זֶה הוּא דָּ שּׁוֹכֶבֶת( ]אֵ בָר שֶׁ יא דָּ י זוֹ הִ יךָ״, )אִ י פִ חֵ תְ מוֹר פִּ שְׁ
כֵי אֲ לְ נֵי מַ ר: שְׁ א אֹמֵ יקָ רִ י זְ בִּ ה. רַ מָ שָׁ ר: זוֹ נְ י אוֹמֵ וֵ ם — הֱ ל אָדָ יקוֹ שֶׁ חֵ בְּ
ךְ וֶּה לָּ צַ יו יְ אָכָ לְ י מַ ר: ״כִּ מַ נֶּאֱ ין בּוֹ, שֶׁ ידִ עִ ן מְ ין אוֹתוֹ, הֵ לַוִּ מְ ת הַ רֵ שָּׁ הַ
ין בּוֹ, ידִ עִ ם מְ ל אָדָ יו שֶׁ רָ בָ ים: אֵ רִ ים אוֹמְ חֲכָמִ יךָ״. וַ כֶ רָ כׇל דְּ ךָ בְּ רְ מָ שְׁ לִ

ל״. י אֵ נִ אֲ ם ה׳ וַ אֻ י נְ דַ ם עֵ אַתֶּ ר: ״וְ מַ נֶּאֱ שֶׁ
William Davidson, Vocalized Aramaic (CC-BY-NC)

32

על כפים

The Zohar says that one who toils in Torah, when he leaves

this body, goes to be a head over the four Chayos, and of

them it is said, “upon [their] palms they will bear you up.”

Zohar, Bereshit 24:264–25:273-ספר הזהר, בראשית כ״ד:רס״ד
כ״ה:ער״ג
A further lesson can be derived from the words “and from

there it parted”: happy is the man who devotes himself to

the Torah, for when G-d takes him from this body, from the

four elements, he is detached from them and ascends to be‐

come the head of the four Hayyoth, as it is written, “and they

shall bear thee on their hands” (Ps. 91, 12). AND THE L-RD

GOD COMMANDED THE MAN, SAYING. It is agreed that the

term “command” in the Scripture always has reference to

the prohibition …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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כי מלאכיו יצוה לך . . על כפים ישאונך

The words here quote Psalms 91:11; the passage is shown

below.

Psalms 91:11תהילים צ״א:י״א

: יךָ כֶ רָ כׇל־דְּ ךָ בְּ רְ מׇ שְׁ ךְ לִ ה־לָּ וֶּ צַ יו יְ אָכָ לְ י מַ כִּ

34
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P A R A G R A P H  5

For He will give His angels charge over thee, To keep thee in

all thy ways.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים צא, י-יא.

כי מלאכיו יצוה לך לשמרך בכל דרכיך על כפים ישאונך
“For He will command His angels for you, to guard you in

all your ways; upon [their] palms they will bear you up, lest

your foot strike a stone.” The Alter Rebbe reads it as the

soul receiving and being lifted up through the angels.

Psalms 91:11–12תהילים צ״א:י״א-י״ב

גֹּף ן־תִּ ךָ פֶּ אוּנְ יִם יִשָּׂ ל־כַּפַּ : עַ יךָ כֶ רָ כׇל־דְּ ךָ בְּ רְ מׇ שְׁ ךְ לִ ה־לָּ וֶּ צַ יו יְ אָכָ לְ י מַ כִּ
: ךָ לֶ גְ ן רַ בֶ בָּאֶ

For He will give His angels charge over thee, To keep thee in

all thy ways. They shall bear thee upon their hands, Lest

thou dash thy foot against a stone.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תקנו חז״ל ברכות שלפני ק״ש

Tanya asks why these blessings are called the blessings of

the Shema and why they were instituted specifically before

it, the same question this passage answers through the an‐

gels described in them.

K E H O T ’ S  N O T E

ראה תניא פרק מט: ולמה קראו אותן ברכות ק״ש ולמה תקנו אותן לפניה
דוקא, וראה בליקוט פירושים שם.

36

אם אין פניך הולכים כו׳

After the sin of the Golden Calf, Moses tells G-d: “If Your

Face does not go [with us], do not take us up from here,”

refusing to be led by an angel. The Alter Rebbe cites it to

show that in Moses’ days the light came through the

Shechinah itself.

Exodus 33:15שמות ל״ג:ט״ו

זֶּה: נוּ מִ עֲלֵ ים אַל־תַּ כִ נֶיךָ הֹלְ ין פָּ ם־אֵ יו אִ לָ ר אֵ יֹּאמֶ וַ
And he said unto Him: ‘If Thy presence go not with me, car‐

ry us not up hence.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות לג, טו.

37

עתה באתי
Before the conquest of Jericho an angel appears to Joshua:

“I am the captain of the host of Havayah; now I have

come.” The Alter Rebbe cites it to show that after Moses,

Israel received through angels.

Joshua 5:14יהושע ה׳:י״ד

צָה נָיו אַרְ ל־פָּ עַ אֶ פֹּל יְהוֹשֻׁ יִּ י וַ ה בָאתִ תָּ בָא־ה׳ עַ ר־צְ י שַׂ נִ י אֲ ר לֹא כִּ יֹּאמֶ וַ
דּוֹ: בְ ל־עַ בֵּר אֶ דַ י מְ דֹנִ ה אֲ ר לוֹ מָ יֹּאמֶ חוּ וַ תָּ יִּשְׁ וַ

And he said: ‘Nay, but I am captain of the host of the L-RD; I

am now come.’ And Joshua fell on his face to the earth, and

bowed down, and said unto him: ‘What saith my lord unto

his servant?’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה כי תצא

There the Alter Rebbe explains that to draw down the “fire

above,” a person contemplates the root of his animal soul

in the supernal Chariot, how its creatures are nullified and

burn to be included in G-d’s light; then the light of love

shines on the animal soul too.
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לעיל כי תצא לד, ד.
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ביהושע א״ל המלאך עתה באתי
The Talmud explains the angel’s words to Joshua: Israel

had neglected the afternoon daily offering and now Torah

study, and when asked for which of them he had come, the

angel answered, “Now I have come.”

Megillah 3a:21מגילה ג׳ א:כ״א

מוּד לְ ם תַּ תֶּ לְ טַּ יו בִּ שָׁ כְ עַ יִם, וְ בַּ רְ עַ ין הָ ל בֵּ יד שֶׁ מִ ם תָּ תֶּ לְ טַּ שׁ בִּ מֶ ר לוֹ: אֶ אָמַ
ן יָּלֶ יָּד: ״וַ י״, מִ ה בָאתִ תָּ ר לוֹ: ״עַ ? אָמַ ן בָּאתָ הֶ יזֶה מֵ ל אֵ ר לוֹ: עַ ה. אָמַ תּוֹרָ

נָן: י יוֹחָ בִּ ר רַ ק״, אָמַ מֶ עֵ תוֹךְ הָ הוּא בְּ יְלָה הַ לַּ עַ בַּ יְהוֹשֻׁ
He said to him: This evening you neglected the regular af‐

ternoon sacrifice, and now you have neglected the study of

the Torah. Joshua replied: For which of them did you come?

He answered: I have come now. Straightway, “Joshua spent

that night in the midst of the valley [ha-emek]” (Joshua 8:9),

and R. Yohanan said:

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
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ה, יד. וראה מגילה ג, א.

40

סולם מוצב ארצה
Jacob dreamed of a ladder set up on the earth with its top

reaching heaven, and angels of G-d ascending and de‐

scending on it. The Alter Rebbe reads the ladder as the

souls of Israel.

Genesis 28:12בראשית כ״ח:י״ב

ים לֹקִ  י אֱ כֵ אֲ לְ נֵּה מַ הִ ה וְ יְמָ מָ שָּׁ יעַ הַ גִּ רֹאשׁוֹ מַ צָה וְ ב אַרְ צָּ לָּם מֻ נֵּה סֻ הִ יַּחֲלֹם וְ וַ
ים בּוֹ: דִ יֹרְ  ים וְ עֹלִ

And he dreamed, and behold a ladder set up on the earth,

and the top of it reached to heaven; and behold the angels of

G-d ascending and descending on it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית כח, יב.

41

סולם מוצב ארצה

The Zohar reads the ladder of Jacob’s dream as “set up on

the earth” in the lower Shechinah and reaching “heaven”

in the supernal Imma, with the angels of Elokim ascending

and descending on it.

Zohar, Vayikra 40:278–41:285ספר הזהר, ויקרא מ׳:ער״ח-מ״א:רפ״ה

42

סולם מוצב ארצה

The Raaya Mehemna calls the ladder the “breath of life,” a

throne for the Name, from which all the souls of Israel are

43
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hewn.

Zohar, Nasso 4:49–59ספר הזהר, נשא ד׳:מ״ט-נ״ט

ישראל עלו במחשבה
Kehot’s marei makom for these words (its note is below).
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ב״ר רפ״א. ע״ל מטות )פ״ג, ג(. וש״נ. ]כ[.
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ישראל עלו במחשבה

Six things preceded the creation of the world: some were

created, and some “arose in thought” to be created, Israel

among them. The Alter Rebbe uses it to show that Israel’s

root is higher than the angels.

Bereshit Rabbah 1:4בראשית רבה א׳:ד׳

… ”ה׳ קנני ראשית דרכו” כסא הכבוד מנין דכתיב )תהלים צג, ב(:

”נכון כסאך מאז וגו׳”. האבות וישראל ובית המקדש ושמו של משיח,

עלו במחשבה להבראות האבות מנין שנאמר )הושע ט, י(: ”כענבים
במדבר וגו׳” ישראל מנין שנאמר )תהלים עד, ב(: ”זכור עדתך קנית
קדם” בית המקדש מנין שנאמר )ירמיה יז, יב(: ”כסא כבוד מרום
מראשון וגו׳” שמו של משיח מנין שנאמר )תהלים עב, יז(: ”יהי שמו
לעולם וגו׳ ]לפני שמש ינון שמו[” רבי אהבה ברבי זעירא אמר אף

התשובה שנאמר )שם צ, ב( ”בטרם הרים יולדו” ואותה השעה )שם,
…

“In the beginning, G-d created” – six items preceded the cre‐

ation of the world; some of them were [actually] created, and

some of them G-d contemplated creating, [though He did

not actually do so]. The Torah and the Throne of Glory were

created. Torah, from where is it derived? As it is stated: “The

L-rd made me at the beginning of His way” (Proverbs 8:22).

The Throne of Glory, from where is it derived? “Your throne

stands firm from earliest time, [You are from eternity]”

(Psalms 93:2). The patriarchs, Israel, …

Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah,
2022 (CC-BY)
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חיות המלאכים מרוח פיו ית׳

“By the word of Havayah the heavens were made, and by

the breath of His mouth all their host.” Kehot points here

for the angels’ life coming from “the breath of His

mouth.”

Psalms 33:6תהילים ל״ג:ו׳

בָאָם: יו כׇּל־צְ רוּחַ פִּ יִם נַעֲשׂוּ וּבְ מַ בַר ה׳ שָׁ דְ בִּ

By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה תהלים לג, ו.

46

קדוש קדוש הוי׳ צבאות מלא כל הארץ כבודו

The Seraphim call to one another, “Holy, holy, holy is

Havayah of Hosts; the whole earth is full of His glory.” The

Alter Rebbe reads the threefold “holy” as holiness de‐

scending through the levels by way of the angels.

Isaiah 6:3ישעיהו ו׳:ג׳

ץ אָרֶ לֹא כׇל־הָ בָאוֹת מְ דוֹשׁ ה׳ צְ דוֹשׁ קָ דוֹשׁ קָ ר קָ אָמַ ל־זֶה וְ א זֶה אֶ רָ קָ וְ
בוֹדוֹ: כְּ

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

47

קדש ישראל לה׳
“Israel is holiness (kodesh) to Havayah, the first of His

produce.” The Alter Rebbe reads kodesh as the supernal

holiness itself, the root of Israel’s souls.

Jeremiah 2:3ירמיהו ב׳:ג׳

ם יהֶ לֵ בֹא אֲ ה תָּ עָ מוּ רָ שָׁ יו יֶאְ לָ בוּאָתֹה כׇּל־אֹכְ ית תְּ אשִׁ ל לַה׳ רֵ אֵ רָ שׁ יִשְׂ קֹדֶ
ם־ה׳ אֻ נְ

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ירמי׳ ב, ג.
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אכלתי יערי עם דבשי

“I have come into My garden… I have eaten my honey‐

comb with my honey.” The honeycomb is read as the an‐

gels, elevated together with the souls of Israel.

Song of Songs 5:1שיר השירים ה׳:א׳

י שִׁ בְ ם־דִּ י עִ רִ י יַעְ תִּ י אָכַלְ מִ שָׂ ם־בְּ י עִ י מוֹרִ יתִ י כַלָּה אָרִ חֹתִ י אֲ נִּ גַ י לְ בָּאתִ
ים: רוּ דּוֹדִ כְ שִׁ תוּ וְ ים שְׁ עִ לוּ רֵ כְ י אִ בִ ם־חֲלָ י עִ י יֵינִ יתִ תִ שָׁ

I am come into my garden, my sister, my bride; I have gath‐

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ה, א.
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כמ״ש במ״א

Kehot’s marei makom for these words (its note is below).
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בשה״ש לקמן ד״ה באתי לגני פ״ב ובביאור פ״ב ]כ[.
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ואהבת בכל לבבך ובכל נפשך

“You shall love Havayah your G-d with all your heart and

with all your soul and with all your might.” “With all your

soul” is read as the soul’s self-sacrifice in the Shema.

Deuteronomy 6:5דברים ו׳:ה׳

: ךָ אֹדֶ כׇל־מְ ךָ וּבְ שְׁ כׇל־נַפְ ךָ וּבְ בְ בָ כׇל־לְ יךָ בְּ לֹקֶ  ת ה׳ אֱ תָּ אֵ בְ אָהַ וְ
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אליך ה׳ נפשי אשא

“To You, Havayah, I lift up my soul”: the soul’s ascent to

its source in the Shema.

Psalms 25:1תהילים כ״ה:א׳

א: שָּׂ י אֶ שִׁ יךָ ה׳ נַפְ לֶ ד אֵ וִ דָ לְ
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים כה, א.
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ואתה נפחתה בי כו׳
Kehot’s marei makom for these words (its note is below).
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ברכת אלקי נשמה.
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ואתה נפחתה בי כו׳ ואתה עתיד ליטלה ממני
The Talmud gives the blessing said on waking: “My G-d,

the soul You placed in me is pure… You breathed it into

me… and You will in the future take it from me.” The Alter

Rebbe reads “take it” as the soul’s return to its source.

Berakhot 60b:4ברכות ס׳ ב:ד׳

ה י, אַתָּ הּ בִּ תָּ רְ צַ ה יְ ה. אַתָּ הוֹרָ י טְ תָּ בִּ נָּתַ ה שֶׁ מָ שָׁ י, נְ לֹקַ  ר: ״אֱ ר אוֹמֵ עַ תְּ י מִ כִּ
הּ ירָ זִ חֲ הַ י וּלְ נִּ מֶּ לָהּ מִ יטְּ יד לִ תִ ה עָ אַתָּ י, וְ בִּ רְ קִ הּ בְּ רָ מְּ שַׁ ה מְ אַתָּ י, וְ הּ בִּ תָּ חְ פַ נְ

י לֹקַ  נֶיךָ ה׳ אֱ פָ י לְ נִ ה אֲ י מוֹדֶ בִּ רְ קִ ה בְּ מָ שָׁ נְּ הַ ן שֶׁ מַ בֹא. כׇּל זְ יד לָ תִ עָ י לְ בִּ
ה ה׳, רוּךְ אַתָּ מוֹת. בָּ שָׁ נְּ דוֹן כׇּל הַ ים, אֲ עוֹלָמִ בּוֹן כׇּל הָ י, רִ בוֹתַ י אֲ לֹקֵ א וֵ

ים״. תִ ים מֵ גָרִ פְ מוֹת לִ שָׁ יר נְ זִ חֲ מַּ הַ
When he awakens he says : "O my G-d, the soul which Thou

hast given me is pure. Thou didst create it within me, Thou

didst breathe it into me, Thou preservest it within me, and

Thou wilt take it from me, but wilt restore it unto me here‐

after. So long as the soul is within me, I will give thanks unto

Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all

worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who

restorest souls unto dead …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ולאשתאבא בגופא דמלכא

The Zohar speaks of the spirit that must be cleansed and

repaired “in order to be absorbed into the body of the

King.” The Alter Rebbe uses the phrase for the angels’ in‐

clusion in the supernal unity.

Zohar I, 217bזח״א ריז, ב
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זח״א ריז, ב. ע״ל ראה כה, א ]כ[.
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מלשון נושר
A Kabbalistic lexicon arranged by entries; Kehot points to

its entry on nesher for reading nesher (eagle) as noshar

(dropping off).
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ראה קהלת יעקב בערך נשר.
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וישוב אל ה׳ וירחמהו

“Let the wicked forsake his way… let him return to

Havayah, and He will have compassion on him.” The com‐

passion, the Alter Rebbe says, is for the G-dly spark that

has fallen.

Isaiah 55:7ישעיהו נ״ה:ז׳

ינוּ לֹקֵ  ל־אֱ אֶ הוּ וְ חֲמֵ ירַ ל־ה׳ וִ יָשֹׁב אֶ יו וְ בֹתָ שְׁ חְ ן מַ ישׁ אָוֶ אִ כּוֹ וְ רְ ע דַּ שָׁ זֹב רָ  יַעֲ
: לוֹחַ סְ בֶּה לִ י־יַרְ כִּ

Let the wicked forsake his way, And the man of iniquity his

thoughts; And let him return unto the L-RD, and He will

have compassion upon him, And to our G-d, for He will

abundantly pardon

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נה, ז.
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מאיגרא רמה

When Rabbi read the verse “He cast down from heaven to

earth” in Lamentations, the scroll fell from his hand and

he said, “From a high roof to a deep pit.” The Alter Rebbe

uses the phrase for the G-dly spark that has fallen into the

body.

Chagigah 5b:16–17חגיגה ה׳ ב:ט״ז-י״ז

א סוּקָ אי פְּ הַ א לְ טָ י מְ יהּ, כִּ גַוֵּ י בְּ רֵ א קָ קָ ינוֹת וְ ר קִ פֶ יט סֵ י הֲוָה נָקֵ בִּ רַ

א ירָ בֵ ם לְ א רָ יגָּרָ אִ ר: מֵ מַ יהּ, אֲ דֵ ן יְ פַל מִ ץ״ — נְ רֶ יִם אֶ מַ שָּׁ יךְ מִ לִ שְׁ ״הִ
הוּא הָ טוֹ לְ י מְ א, כִּ חָ אוֹרְ י בְּ לִ אָזְ י וְ לִ קְ יָּיא הֲווֹ שָׁ י חִ בִּ רַ י וְ בִּ א. רַ תָּ יקְ מִּ עַ
י: רִ יהּ. אָמְ יל אַפֵּ בֵּ נַיקְ יל וְ כָא? נֵזִ נַן הָ בָּ רַ בָּא מֵ יכָּא צוּרְ י: אִ רִ א, אָמְ תָ מָ
י: בִּ רַ יָּיא לְ י חִ בִּ ר לֵקהּ רַ מַ ינַיִם הוּא. אֲ אוֹר עֵ כָא, וּמְ נַן הָ בָּ רַ בָּא מֵ יכָּא צוּרְ אִ

יהּ. יל אַפֵּ בֵּ אַקְ נָא וְ יל אֲ יזִ . אֵ ךְ יאוּתָ שִׂ נְ זֵל בִּ זַלְ , לָא תְּ יב אַתְּ תִּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ויניחהו בג״ע לעבדה ולשמרה

Man was placed “in Gan Eden to work it and to guard it.”

The Alter Rebbe reads it as the duty to guard the revelation

of G-dliness in the soul.

Genesis 2:15בראשית ב׳:ט״ו

הּ: רָ מְ שׇׁ הּ וּלְ דָ בְ עׇ ן לְ דֶ גַן־עֵ הוּ בְ חֵ יַּנִּ ם וַ אָדָ ת־הָ ים אֶ לֹקִ  ח ה׳ אֱ יִּקַּ וַ
And the L-RD G-d took the man, and put him into the gar‐

den of Eden to dress it and to keep it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ב, טו.
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ושכר מצוה

Ben Azzai teaches that “the reward of a mitzvah is a mitz‐

vah.” The Alter Rebbe reads it as: the mitzvah itself, the

G-dliness it draws into the soul, is the reward.

Pirkei Avot 4:2משנה אבות ד׳:ב׳

ה. רָ עֲבֵ ן הָ חַ מִ ה, וּבוֹרֵ חֲמוּרָ בַ לָּה כְ וָה קַ צְ מִ ץ לְ י רָ וֵ ר, הֱ זַּאי אוֹמֵ ן עַ בֶּ
כַר וָה. וּשְׂ צְ וָה, מִ צְ כַר מִ שְּׂ ה. שֶׁ רָ ת עֲבֵ רֶ ה גוֹרֶ רָ עֲבֵ וָה, וַ צְ ת מִ רֶ וָה גּוֹרֶ צְ מִּ שֶׁ

ה: רָ ה, עֲבֵ רָ עֲבֵ
Ben Azzai said: Be quick in performing a minor command‐

ment as in the case of a major one, and flee from transgres‐
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sion; For one commandment leads to another command‐

ment, and transgression leads to another transgression; For

the reward for performing a commandment is another com‐

mandment and the reward for committing a transgression is

a transgression.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

ושכר מצוה הוא המצוה בעצמה

Tanya, chapter 39, discusses how high a person’s Torah

and mitzvos ascend, and where in Gan Eden his soul rests,

according to the love and awe with which they were done.
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ראה אבות פ״ד, מ״ב. ולהעיר ג״כ מתניא פל״ט.
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מצות אנשים מלומדה
G-d rebukes a people whose “fear of Me is a command‐

ment of men learned by rote.” The Alter Rebbe applies it

to mitzvos done out of habit.

Isaiah 29:13ישעיהו כ״ט:י״ג

ק חַ בּוֹ רִ לִ י וְ דוּנִ בְּ יו כִּ תָ פָ שְׂ יו וּבִ פִ זֶּה בְּ ם הַ עָ גַּשׁ הָ י נִ ן כִּ דֹ־נָי יַעַ ר אֲ יֹּאמֶ וַ
ה: דָ לֻמָּ ים מְ נָשִׁ וַת אֲ צְ י מִ ם אֹתִ אָתָ י יִרְ הִ י וַתְּ נִּ מֶּ מִ

And the L-rd said: Forasmuch as this people draw near, and

with their mouth and with their lips do honour Me, But have

removed their heart far from Me, And their fear of Me is a

commandment of men learned by rote;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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צדיקים יושבים . . ונהנין מזיו השכינה
Rav used to say that the World to Come has no eating or

drinking; rather, the righteous sit with their crowns on

their heads and delight in the radiance of the Shechinah.

Berakhot 17a:12ברכות י״ז א:י״ב

ין בּוֹ בָּא אֵ עוֹלָם הַ בָּא. הָ עוֹלָם הַ זֶּה הָ ב: לֹא כָּעוֹלָם הַ רַ יהּ דְּ פוּמֵּ לָא בְּ גְּ רְ מַ
לֹא נְאָה וְ לֹא קִ ן וְ תָּ א וּמַ שָּׂ לֹא מַ יָּה וְ בִ יָּה וּרְ רִ לֹא פְּ יָּהּ וְ תִ לֹא שְׁ ילָה וְ כִ לֹא אֲ
ים נִ נֶהֱ ם וְ יהֶ אשֵׁ רָ ם בְּ יהֶ רוֹתֵ טְ עַ ין וְ בִ ים יוֹשְׁ יקִ דִּ לָּא צַ חֲרוּת, אֶ לֹא תַּ נְאָה וְ שִׂ

תּוּ״. יִּשְׁ לוּ וַ יֹּאכְ ים וַ לֹקִ  אֱ ת הָ זוּ אֶ יֶּחֱ ר: ״וַ מַ נֶּאֱ ינָה, שֶׁ כִ שְּׁ יו הַ זִּ מִ

It was a favourite saying of Rab : Not like this world is the

world to come. In the world to come there is neither eating

nor drinking; no procreation of children or business trans‐

actions; no envy or hatred or rivalry ; but the righteous sit

enthroned, their crowns on their heads, and enjoy the lustre

of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. ll).

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות יז, א.
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בד״ה להבין . . בפ׳ חיי שרה

That discourse asks how one hour of teshuvah and good

deeds in this world can be better than all the life of the

World to Come, when their purpose is to make garments

for the soul to enjoy the radiance of the Shechinah there.
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תו״א טז, א.
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זלע״ז עשה אלקים

“G-d has made the one opposite the other.” The Alter

Rebbe applies it to the two directions of thought: drawn

from G-d, or from the other side.

Ecclesiastes 7:14קהלת ז׳:י״ד

ה שָׂ ת־זֶה עָ מַּ עֻ ת־זֶה לְ ה גַּם אֶ אֵ ה רְ עָ יוֹם רָ טוֹב וּבְ יֵה בְ יוֹם טוֹבָה הֱ בְּ

ה: אוּמָ יו מְ ם אַחֲרָ אָדָ צָא הָ מְ לֹּא יִ ת שֶׁ רַ בְ ל־דִּ ים עַ לֹקִ  אֱ הָ
In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קהלת ז, יד.
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כי לא מחשבותי מחשבותיכם

“For My thoughts are not your thoughts, nor are your ways

My ways.” The Alter Rebbe reads it as conditional: when

your ways are not My ways, My thoughts are not your

thoughts.

Isaiah 55:8ישעיהו נ״ה:ח׳

ם ה׳ אֻ י נְ כָ רָ יכֶם דְּ כֵ רְ לֹא דַ יכֶם וְ בוֹתֵ שְׁ חְ י מַ בוֹתַ שְׁ חְ י לֹא מַ כִּ
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נה, ח.
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כל חד לפום שיעורא דילי׳
On “Her husband is known in the gates,” the Zohar says

that the Holy One, blessed be He, is known to each person

according to what he measures in his heart, each as far as

he is able to cleave to Him. The Alter Rebbe uses the idea

for each person’s love “according to his own measure.”

Zohar I, 103aזח״א קג, א
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זח״א קג, א. ב.
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כדאיתא בספרים שמור זה משנה

The Gemara expounds “the statutes and the ordinances…

which you shall guard”: “which you shall guard” is

Mishnah. Kehot cites it as a similar teaching.

Kiddushin 37a:4–5קידושין ל״ז א:ד׳-ה׳

שׁוֹת. רָ דְ מִּ לּוּ הַ ים״ – אֵ קִּ חֻ לֶּה הַ נַן: ״אֵ בָּ נוּ רַ תָ י? דְּ ילֵּ נֵי מִ נָא הָ מְ

נָה. ״לַעֲשׂוֹת״ – זוֹ שְׁ רוּן״ – זוֹ מִ מְ שְׁ ר תִּ ים. ״אֲשֶׁ ינִ דִּ לּוּ הַ ים״ – אֵ טִ פָּ שְׁ מִּ הַ ״וְ
ץ? לָּא בָּאָרֶ ים אֶ ן לֹא יְהוּ נוֹהֲגִ וֹת כּוּלָּ צְ מִּ ץ״ – יָכוֹל כׇּל הַ ה. ״בָּאָרֶ עֲשֶׂ מַ
ים, יָּמִ י כׇּל הַ ה״. אִ מָ דָ אֲ ל הָ יִּים עַ ם חַ ר אַתֶּ ים אֲשֶׁ יָּמִ ר: ״כׇּל הַ מוּד לוֹמַ לְ תַּ

ץ״. ר: ״בָּאָרֶ מוּד לוֹמַ לְ ץ? תַּ חוּצָה לָאָרֶ ין בְּ ץ בֵּ ין בָּאָרֶ ים בֵּ יָכוֹל יְהוּ נוֹהֲגִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ראה עד״ז קידושין לז, א. ”תשמרון זו משנה”. וראה לעיל פ׳ פנחס עו, ב.
ובפ׳ ואתחנן י, א וש״נ. ובאוה״ת פ׳ האזינו ע׳ א׳תרפב. ע׳ לעיל בואתחנן )י,

א(. וש״נ, מרש״י ראה )יב, כח(. ומ״ש ספרים א״י ]איני יודע[. ]כ[.

שמור זה משנה
On “Guard and hearken,” Rashi explains: “Guard” is

Mishnah, which you must guard within you so that you do

not forget it. Kehot points here for the Alter Rebbe’s “as is

found in the books.”

Rashi on Deuteronomy 12:28רש"י על דברים י״ב:כ״ח

ר מַ נֶּאֱ יָן שֶׁ נְ עִ כַּח, כָּ שְׁ לֹּא תִ ךָ שֶׁ נְ טְ בִ הּ בְּ רָ מְ שָׁ יךְ לְ רִ ה צָ אַתָּ נָה שֶׁ שְׁ שמר. זוֹ מִ
ע מַ שְׁ תִּ ר שֶׁ שָׁ פְ יתָ אֶ נִ ם שָׁ אִ ", וְ נֶךָ טְ בִ ם בְּ רֵ מְ שְׁ י תִ ים כִּ י נָעִ )משלי כ״ב( ”כִּ

ה )עי׳ ספרי(: את עֲשֶׂ לַל מַ כְ ינוֹ בִּ נָה אֵ שְׁ לַל מִ כְ ינוֹ בִּ אֵ א כָל שֶׁ יֵּם, הָ קַ וּתְ

ה )שם(: וָה חֲמוּרָ צְ מִ לָּה כְּ וָה קַ צְ יךָ מִ לֶ יבָה עָ א חֲבִ הֵ תְּ כל הדברים. שֶׁ
ם: ינֵי אָדָ עֵ יִם: והישר. בְּ מַ שָּׁ ינֵי הַ עֵ הטוב. בְּ

KEEP [AND HEAR (understand) ALL THESE WORDS שמר

WHICH I COMMAND THEE] — This (the word שמר) implies

the studying of the oral law — that you must keep it within

you that it should not be forgotten, just as it is said,

(Proverbs 22:18) “[And apply thy heart unto my knowledge]

for it is a pleasant thing if thou keep (תשמרם) them within

thee”, and only if thou learnest is it possible that thou wilt

understand and fulfil the commands, but one who is not

amongst those who study …

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's com‐

mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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כי טוב לגנוז

Kehot’s marei makom for these words (its note is below).
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זח״א )מה, סע״ב( כי טוב לגנוז אותו. ]כ[.
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וירא אלקים כי טוב לגנוז

Rabbi Abba reads “And G-d saw the light, that it was good”

as “good to hide away”: the first light was hidden away.

Zohar, Bereshit 70:139–148ספר הזהר, בראשית ע׳:קל״ט-קמ״ח

AND GOD SAW THE LIGHT AND DIVIDED. Said R. Isaac:

‘This implies, as we have explained, that he foresaw the

works of the wicked and stored the light away.’ R. Abba said:

‘He saw its radiance flashing from one end of the world to

the other, and concluded that it was better to store it away in

order that sinners might not have the benefit of it.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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גנזו בתורה

Kehot’s marei makom for these words (its note is below).
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ע׳ במדבר )יח, ד( וציין אדמו״ר ע״ז מתרומה )קמט, ריש א( וכן משמע
מזח״א מז, א ד״ה ויכולו. ]כ[.
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גנזו בתורה

The Zohar on Terumah says that had the first light been

hidden away entirely the world could not stand; it was hid‐

den and sown like a seed, and wherever people toil in

Torah at night a thread of that hidden light comes forth.

Zohar, Terumah 37:415–38:424-ספר הזהר, תרומה ל״ז:תט״ו
ל״ח:תכ״ד
Said R. Judah: ‘Had it been hidden away altogether, the

world would not have been able to exist for one moment. But

it was only hidden like a seed which generates others, seeds

and fruits, and the world is sustained by it. There is not a day

that something does not emanate from that light to sustain

all things, for it is with this that the Holy One nourishes the

world. Moreover, whenever the Torah is studied by night, a

little thread of this hidden light steals down and plays …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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יפול הנופל ממנו
“When you build a new house, make a parapet for your

roof, so that you do not bring blood upon your house if the

one who falls should fall from it.” The Alter Rebbe borrows

the words for guarding the light of love so that it does not

fall away.

Deuteronomy 22:8דברים כ״ב:ח׳

פֹּל י־יִ ךָ כִּ יתֶ בֵ ים בְּ מִ ים דָּ שִׂ לֹא־תָ ךָ וְ גֶּ גַ ה לְ עֲקֶ יתָ מַ שִׂ עָ שׁ וְ דָ יִת חָ נֶה בַּ בְ י תִ כִּ

נּוּ: מֶּ ל מִ נֹּפֵ הַ
When thou buildest a new house, then thou shalt make a

parapet for thy roof, that thou bring not blood upon thy

house, if any man fall from thence.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וימצאנו אחר
Or HaTorah explains “another will find it”: through this

the flow descends to the external forces.
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”דהיינו שעי״ז יורד השפע לחיצונים” — אוה״ת האזינו ע׳ א׳תרפב.
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בנים גדלתי ורוממתי והם פשעו בי

“Hear, O heavens… Children I have raised and exalted,

and they have transgressed against Me.” The Alter Rebbe

reads “transgressed against Me” as negligence with the

G-dly spark.

Isaiah 1:2ישעיהו א׳:ב׳

עוּ שְׁ ם פָּ הֵ י וְ תִּ מְ רוֹמַ י וְ תִּ לְ דַּ ים גִּ נִ בֵּר בָּ י ה׳ דִּ ץ כִּ רֶ י אֶ ינִ זִ אֲ הַ יִם וְ מַ עוּ שָׁ מְ שִׁ

י: בִ
Hear, O heavens, and give ear, O earth, For the L-RD hath

spoken: Children I have reared, and brought up, And they

have rebelled against Me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ א, ב.
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ועובר על פשע

In the Idra Rabba, the third adornment of the supernal

beard is a path beneath the nose where no hair grows, be‐
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cause it is written “and passes over transgression”: a path

made for passing over.

Zohar, Idra Rabba 13:123–15:134-ספר הזהר, האדרא רבא י״ג:קכ״ג
ט״ו:קל״ד

ועובר על פשע

The Zohar on Vayigash says that the sins of the world are

not passed over and atoned until they are joined together

as one, and cites “and passes over transgression.”

Zohar, Vayigash 3:26–5:36ספר הזהר, ויגש ג׳:כ״ו-ה׳:ל״ו
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בד״ה להבין פי׳ הפסוק מי אל כמוך

That discourse explains “Who is a G-d like You” as the

Thirteen Attributes: Kel is kindness, flowing without end

from the Infinite Light down to the lowest place.

K E H O T ’ S  N O T E

ראה לעיל ס, ד )ושם ההתחלה: להבין ענין הפסוק. אולם בס׳ מאמרי אדה״ז
— הקצרים הנסמן לעיל בהמ״מ שם ההתחלה: להבין פי׳ הפסוק. וראה גם

להלן דרושים לשמע״צ פה, רע״ב. פז, רע״ד(.
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אם צדקת מה תתן לו

“If you are righteous, what do you give Him, or what does

He receive from your hand?” At the level above the chain

of worlds, neither righteousness nor sin makes a

difference.

Job 35:7איוב ל״ה:ז׳

ח: ךָ יִקָּ יָּדְ ה־מִּ ן־לוֹ אוֹ מַ תֶּ ה־תִּ תָּ מַ קְ דַ ם־צָ אִ
If thou be righteous, what givest thou Him? Or what re‐

ceiveth He of thy hand?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איוב לה, ז.
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וע״י בחי׳ תשובה . . יורישנו א-ל
This passage is quoted in Or HaTorah on the Prophets and

Writings.
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מובא באוה״ת נ״ך ע׳ תרסג.
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חיל בלע ויקיאנו ומבטנו יורישנו אל

“He swallowed wealth and vomits it up; G-d drives it out of

his belly,” said of the wicked man’s ill-gotten gain. The

Alter Rebbe applies it to the kelipah forced to give up the

G-dly spark.

Job 20:15איוב כ׳:ט״ו

ל: נּוּ אֵ שֶׁ יֹרִ נוֹ  טְ בִּ נּוּ מִ אֶ קִ יְ לַע וַ יִל בָּ חַ
He hath swallowed down riches, and he shall vomit them up

again; G-d shall cast them out of his belly.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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)פי׳ שע״י הגילוי . . שע״ז נאמר מי א-ל כמוך

Kehot points to Or HaTorah on Bereishis for this explana‐

tion of the Thirteen Attributes and “Who is a G-d like You.”
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ראה אוה״ת בראשית כרך ד תתכט, ב.

83

א-ל רחום וחנון כו׳

The Thirteen Attributes of Mercy begin “Havayah,

Havayah, G-d (Kel), merciful and gracious.” The Name

Kel links them to “Who is a G-d (Kel) like You” and to “G-d

(Kel) drives it out of his belly.”

Exodus 34:6שמות ל״ד:ו׳

ד סֶ ב־חֶ רַ יִם וְ ךְ אַפַּ רֶ נּוּן אֶ חַ חוּם וְ ל רַ א ה׳ ה׳ אֵ רָ קְ יִּ נָיו וַ ל־פָּ יַּעֲבֹר ה׳ עַ וַ
ת: מֶ אֱ וֶ

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות לד, ו.
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בד״ה כי תצא
There “When you go out to war” is the soul’s war of one

side against the other; one is then “above your enemies,”

in the point of the heart, which they cannot reach, and

“you take his captives captive” means that evil is trans‐

formed into good by the removal of the soiled garments.
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לעיל לו, א ”בענין ושבית שביו שנתהפך הרע לטוב בהסרת הבגדים הצואים
כו׳” — אוה״ת בראשית כרך ד דף תתל, א.
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אלו עשי״ת
The Gemara explains “Seek Havayah while He may be

found” as the ten days between Rosh Hashanah and Yom

Kippur.

Rosh Hashanah 18aראש השנה י״ח א
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ר״ה יח, א.
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פי׳ שבחי׳ ניצוץ אלקות

This explanation is quoted in Or HaTorah; in the Shir

HaShirim volume it adds: “that is, through the revelation

from the level of ‘Who is a G-d (Kel) like You.’”
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מובא באוה״ת ש״ש ע׳ א׳תרו. ושה״ש כרך א ע׳ רסט ”והיינו ע׳י הגילוי
מבחי׳ מי א-ל כמוך”.
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ובקשתם משם

“And from there you will seek Havayah your G-d, and you

will find [Him], if you search for Him with all your heart

and with all your soul.”

Deuteronomy 4:29דברים ד׳:כ״ט

כׇל־ ךָ וּבְ בְ בָ כׇל־לְ נּוּ בְּ שֶׁ רְ דְ י תִ צָאתָ כִּ יךָ וּמָ לֹקֶ  ת־ה׳ אֱ ם אֶ שָּׁ ם מִ תֶּ שְׁ קַּ וּבִ
: ךָ שֶׁ נַפְ

But from thence ye will seek the L-RD thy G-d; and thou

shalt find Him, if thou search after Him with all thy heart

and with all thy soul.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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P A R A G R A P H  9

קרוב הדבר מאד

“For the matter is very near to you, in your mouth and in

your heart, to do it.” The Alter Rebbe uses it for the near‐

ness of G-d in these days.

Deuteronomy 30:14דברים ל׳:י״ד

עֲשֹׂתוֹ: ךָ לַ בְ בָ לְ יךָ וּבִ פִ אֹד בְּ בָר מְ דָּ יךָ הַ לֶ רוֹב אֵ י־קָ כִּ

But the word is very nigh unto thee, in thy mouth, and in thy

heart, that thou mayest do it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נזכר בתו׳ . . שהש״ח חייב על הפשיעה

The Gemara discusses the four kinds of guardians and

which Torah passage speaks of each, the first passage be‐

ing about the unpaid guardian. The unpaid guardian is li‐

able for negligence, and the Alter Rebbe applies this to

guarding the G-dly spark.

Bava Metzia 94bבבא מציעא צ״ד ב

Exodus 22:6שמות כ״ב:ו׳

צֵא מָּ ם־יִ ישׁ אִ אִ ית הָ בֵּ נַּב מִ גֻ מֹר וְ שְׁ ים לִ לִ הוּ כֶּסֶף אוֹ־כֵ עֵ ל־רֵ ישׁ אֶ ן אִ י־יִתֵּ כִּ
נָיִם: לֵּם שְׁ גַּנָּב יְשַׁ הַ

If a man deliver unto his neighbour money or stuff to keep,

and it be stolen out of the man’s house; if the thief be found,

he shall pay double.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ב״מ צד, ב. ע״פ שמות כב, ו ואילך. בסה״מ תקס״ד ע׳ רכא מבואר זה
באריכות יותר ”דהיינו כמו שומר חנם שחייב בפשיעה, הענין הוא לפי שלא
שמר היטב את הגנוז ונפקד בידו לתתו בכלי תוך כלי כו׳, ונק׳ פושע כאשר
תאבד ויגנבו גנבים וכדומה, וכמו״כ אנו אומרים מחל לנו מלכנו כי פשענו

פי׳ פשענו בשמירת האור האלקי לתתו בכלים מכלים שונים”
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מי א-ל כמוך נושא גו׳

“Who is a G-d like You, Who bears iniquity and passes

over transgression for the remnant of His heritage.” The

text connects it with the Thirteen Attributes of Mercy and

reads it as a level where transgression has no place.

Micah 7:18מיכה ז׳:י״ח

ד עַ יק לָ זִ חֱ ית נַחֲלָתוֹ לֹא־הֶ רִ אֵ שְׁ ע לִ שַׁ ל־פֶּ עֹבֵר עַ ן וְ וֺ א עָ ל כָּמוֹךָ נֹשֵׂ י־אֵ מִ
ד הוּא: סֶ ץ חֶ פֵ י־חָ אַפּוֹ כִּ

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מיכה ז, יח.
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ממעמקים קראתיך ה׳

“A Song of Ascents: Out of the depths I have called You,

Havayah.” The Alter Rebbe reads it as teshuvah from the

depth of the heart.

Psalms 130:1תהילים ק״ל:א׳

יךָ ה׳ אתִ רָ ים קְ קִּ עֲמַ מַּ עֲלוֹת מִ מַּ יר הַ שִׁ

A Song of Ascents. Out of the depths have I called Thee, O

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קל, א.
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דרשו ה׳ בהמצאו
“Seek Havayah while He may be found; call upon Him

while He is near.” The Sages apply it to the Ten Days of

Teshuvah.

Isaiah 55:6ישעיהו נ״ה:ו׳

רוֹב: יוֹתוֹ קָ הְ הוּ בִּ אֻ רָ אוֹ קְ צְ מָּ הִ שׁוּ ה׳ בְּ רְ דִּ
Seek ye the L-RD while He may be found, Call ye upon Him

while He is near;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נה, ו.
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ויאמר ה׳ לדג ויקא את יונה
“And Havayah spoke to the fish, and it vomited out Jonah

onto dry land”: the image of the kelipah giving back what

it swallowed.

Jonah 2:11יונה ב׳:י״א

ה: שָׁ יַּבָּ ל־הַ ת־יוֹנָה אֶ א אֶ יָּקֵ ג וַ דָּ ר ה׳ לַ יֹּאמֶ וַ
And the L-RD spoke unto the fish, and it vomited out Jonah

upon the dry land.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יונה ב, יא.
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Kehot’s note points to Leviticus 6:1–8:36 for these words.

Leviticus 6:1–8:36ויקרא ו׳:א׳-ח׳:ל״ו

95

דרך הנשר בשמים

Among the things too wondrous to know is “the way of an

eagle in the heavens.” The Alter Rebbe reads it as the ea‐

gle’s compassion rising ever higher.

Proverbs 30:19משלי ל׳:י״ט

ךְ גֶּבֶר רֶ דֶ ב־יָם וְ לֶ יָּה בְ נִ ־אֳ ךְ רֶ י־צוּר דֶּ שׁ עֲלֵ ךְ נָחָ רֶ יִם דֶּ מַ שָּׁ ר בַּ נֶּשֶׁ ךְ הַ רֶ דֶּ
ה: מָ לְ עַ בְּ

The way of an eagle in the air; The way of a serpent upon a

rock; The way of a ship in the midst of the sea; And the way

of a man with a young woman.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי ל, יט.
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דרך הנשר בשמים

Rabbi Shimon explains “the way of an eagle in the

heavens”: “in the heavens” means with mercy, for the ea‐

97
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P A R A G R A P H  1 0

gle is merciful to its young. The Alter Rebbe cites this page

for “heaven” as Tiferes of Atzilus.

Zohar, Yitro 15:277–17:286ספר הזהר, יתרו ט״ו:ער״ז-י״ז:רפ״ו

YE HAVE SEEN WHAT I DID UNTO THE EGYPTIANS. AND

HOW I BARE YOU ON EAGLES’ WINGS. What do “eagles’

wings” denote? According to R. Judah, the “eagles” are a

symbol of mercy, as it says: “As an eagle stirreth up her nest,

fluttereth over her young, spreadeth abroad her wings,

taketh them, beareth them on her wings, so the L-rd…”

(Deut. 32, 11). As the eagle watches lovingly over its own

young, but is cruel towards others, so does the Holy One

manifest His loving mercy to Israel and …

The Zohar; London, Soncino Press, 1933 (Public Domain)

בד״ה כי המצוה הזאת

That discourse on “For this commandment” reads “it is

not hidden from you” as the inner light (memalei) clothed

within the very souls of Israel, and “nor is it far” as the en‐

compassing light (sovev), which is not clothed within but

shines from around.

K E H O T ’ S  N O T E

לעיל מו, א.
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לא בשמים היא

Of the commandment Moses says, “It is not in heaven.”

The discourse cited here connects “heaven” with the mitz‐

vah of teshuvah.

Deuteronomy 30:12דברים ל׳:י״ב

הּ נוּ אֹתָ עֵ מִ יַשְׁ נוּ וְ הָ לָּ חֶ קָּ יִ ה וְ יְמָ מַ שָּׁ נוּ הַ י יַעֲלֶה־לָּ וא לֵאמֹר מִ יִם הִ מַ שָּׁ לֹא בַ
נָּה: נַעֲשֶׂ וְ

It is not in heaven, that thou shouldest say: ‘Who shall go up

for us to heaven, and bring it unto us, and make us to hear

it, that we may do it?’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובזהר )פ׳ יתרו ד״פ ע״ב(
Kehot points to Or HaTorah on Ha’azinu in connection

with this Zohar on Yisro.
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ראה באוה״ת פ׳ האזינו ע׳ א׳תרפה.
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מטי ולא מטי

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

זח״א )טז, ב. סה, א(. ]כ[.

101

מטי ולא מטי

Describing the first light of creation, the Zohar speaks of a

light that “reaches and does not reach.”

Zohar, Bereshit 5:28–38ספר הזהר, בראשית ה׳:כ״ח-ל״ח

When the first point had developed from it, it showed itself

upon it, touching and yet not touching it. When it expanded,

it emerged into being, and thus was light (awr) left from

ether (awir); and this is what we mean by saying that it “had

been” previously; and so it remained. It went up and was

stored away, and there was left of it one dot, which continu‐

ally approaches by invisible paths the other point, touching

and yet not touching, illuminating it in the manner of the

first point …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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מטי ולא מטי

The Zohar describes the pursuit of the supernal thought to

be illuminated, a light that “reaches and does not reach.”

Zohar, Noach 15:121–16:131ספר הזהר, נח ט״ו:קכ״א-ט״ז:קל״א
It is the desire of the upward-striving thought to pursue af‐

ter this and to be illumined by it. In the process a certain

fragment is detached, and from that fragment, through the

pursuit of the upward-striving thought, which reaches and

yet does not reach it, there is a certain illumination. The up‐

ward-striving thought is thus illumined by a light undis‐

closed and unknowable even to that thought.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ונגעה עד הנפש
Jeremiah’s words, “and the sword has reached to the

soul,” are borrowed here for a revelation of G-dliness that

touches the soul, though it does not yet enter its innermost

core.

Jeremiah 4:10ירמיהו ד׳:י׳

לוֹם ם לֵאמֹר שָׁ לַ͏ִ ירוּשָׁ לִ זֶּה וְ ם הַ עָ אתָ לָ שֵּׁ א הִ שֵּׁ ן הַ דֹ־נָי ה׳ אָכֵ הּ אֲ הָ ר אֲ אֹמַ וָ
נָּפֶשׁ: ד־הַ ב עַ רֶ ה חֶ עָ נָגְ כֶם וְ יֶה לָ הְ יִ

Then said I: ‘Ah, L-rd GOD! surely Thou hast greatly de‐

ceived this people and Jerusalem, saying: Ye shall have

peace; whereas the sword reacheth unto the soul.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כל עצמותי תאמרנה
“All my bones shall say, ‘Havayah, who is like You?’”:

G-dliness penetrating a person’s very being, which the

first stage does not yet reach.

Psalms 35:10תהילים ל״ה:י׳

יוֹן בְ אֶ י וְ נִ עָ נּוּ וְ מֶּ זָק מִ חָ י מֵ נִ יל עָ צִּ י־כָמוֹךָ מַ נָה ה׳ מִ רְ י תֹּאמַ מוֹתַ צְ כׇּל־עַ
לוֹ: גֹּזְ מִ

All my bones shall say: 'L-RD, who is like unto Thee, Who

deliverest the poor from him that is too strong for him, Yea,

the poor and the needy from him that spoileth him?'

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים לה, י.

105

גוזל

On “a turtledove and a young pigeon (gozal)” at the

Covenant between the Parts, the Midrash reads gozal as
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related to gazlan, a robber. The Alter Rebbe uses this to

read “its fledglings” as penitents who were once “robbers.”

Bereshit Rabbah 44בראשית רבה מ״ד

מס״נ באחד

Kehot’s note points to where this is explained further: Pri

Etz Chaim.

K E H O T ’ S  N O T E

ב״ח טאו״ח רסס״א. פע״ח שער הק״ש פי״ב.

107

ישאהו

The Raaya Mehemna on Pinchas explains “He bears him”

(yisa’ehu) as in “May Havayah lift up (yisa) His counte‐

nance to you,” and “its pinions” as the limb with which a

person does a mitzvah.

Zohar, Pinchas 79:489–81:500ספר הזהר, פנחס ע״ט:תפ״ט-פ״א:ת״ק

108

ישאהו על אברתו

The last words of the eagle verse, “bears him upon its pin‐

ions,” are read here as the teshuvah of the Shema, which

lifts a person above the “limbs” of the mitzvos.

Deuteronomy 32:11דברים ל״ב:י״א

תוֹ: רָ בְ ל־אֶ הוּ עַ אֵ הוּ יִשָּׂ חֵ קָּ יו יִ נָפָ רֹשׂ כְּ פְ ף יִ חֵ יו יְרַ ל־גּוֹזָלָ נּוֹ עַ יר קִ ר יָעִ נֶשֶׁ כְּ

As an eagle that stirreth up her nest, Hovereth over her

young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי אברתו הוא בחי׳ אברין דמלכא שהם המצות

There the Alter Rebbe suggests that “bears him upon its

pinions” refers to the mitzvos, the “248 limbs of the King,”

through which G-d lifts a person up, citing the same Raaya

Mehemna; and he notes that elsewhere, on Kenesher ya’ir

(this maamar), it is explained as teshuvah.

K E H O T ’ S  N O T E

ראה לעיל פ׳ שלח לט, ב.
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פי׳ בב״ר )פ׳ לך פמ״ד(

It cites the Midrash on “a turtledove and a young pigeon

(gozal)”: the gozal is a robber (gazlan), referring there to a

destroyer.

K E H O T ’ S  N O T E

”ע״פ ותור וגוזל כו׳ שהוא גזלן ע״ש דקאי על איש משחית” — ביאוה״ז

להצ״צ כרך א ע׳ תקעג.

111

והחוטא נקרא גוזל אביו ואמו

Kehot points to the same page for the sinner being called

one who “robs his father and his mother.”

K E H O T ’ S  N O T E

ראה ביאוה״ז להצ״צ כרך א ע׳ תקעג. המשך חייב אדם לברך תרל״ח פי״ז.
לקו״ש חכ״ה ע׳ 453.
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Rabbi Chanina bar Papa: whoever benefits from this world

without a blessing is as if he robbed the Holy One, blessed

be He, and the Congregation of Israel, as it is said, “He

who robs his father and his mother…”

Berakhot 35b:2ברכות ל״ה ב:ב׳

ילּוּ אִ כָה כְּ רָ לֹא בְּ זֶּה בְּ עוֹלָם הַ ן הָ נֶה מִ נֶּהֱ פָּא: כׇּל הַ ינָא בַּר פָּ נִ י חֲ בִּ ר רַ אָמַ
מּוֹ אִ יו וְ ר: ״גּוֹזֵל אָבִ מַ נֶּאֱ ל, שֶׁ אֵ רָ ת יִשְׂ נֶסֶ רוּךְ הוּא וּכְ דוֹשׁ בָּ קָּ הַ גּוֹזֵל לְ
דוֹשׁ קָּ לָּא הַ יו״ אֶ ין ״אָבִ אֵ ית״. וְ חִ שְׁ ישׁ מַ אִ בֵר הוּא לְ ע חָ שַׁ ין פָּ ר אֵ אוֹמֵ וְ
ת נֶסֶ לָּא כְּ מּוֹ״ אֶ ין ״אִ אֵ נֶךָ״, וְ יךְ קָּ ר: ״הֲלֹא הוּא אָבִ מַ נֶּאֱ רוּךְ הוּא, שֶׁ בָּ

ךָ״. מֶּ ת אִ טּוֹשׁ תּוֹרַ אַל תִּ יךָ וְ ר אָבִ י מוּסַ נִ ע בְּ מַ ר: ״שְׁ מַ נֶּאֱ ל, שֶׁ אֵ רָ יִשְׂ
R. Hannina b. Pappa said : Whoever enjoys anything of this

world without a benediction is as though he robbed the Holy

One, blessed be He, and the Community of Israel ; as it is

said, "Whoso robbeth his father or his mother and saith, It is

no transgression, the same is the companion of a destroyer"

(Prov. xxviii, 24) — "father" is none other than the Holy One,

blessed be He ; as it is said, "Is not He thy father that hath

gotten thee?" (Deut. xxxii. 6) ; …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ע״י התשובה . . וזדונות נעשו כזכיות

Reish Lakish: great is teshuvah, for through it intentional

sins become like merits; the Gemara explains that this is

teshuvah out of love.

Yoma 86b:3–4יומא פ״ו ב:ג׳-ד׳

ר: מַ נֶּאֱ גָגוֹת, שֶׁ שְׁ דוֹנוֹת נַעֲשׂוֹת לוֹ כִּ זְּ שׁוּבָה שֶׁ דוֹלָה תְּ ישׁ: גְּ קִ ישׁ לָ ר רֵ אָמַ
יד הוּא, זִ וֹן״ — מֵ א ״עָ עֲוֹנֶךָ״, הָ תָּ בַּ לְ י כָשַׁ יךָ כִּ לֹקֶ  ד ה׳ אֱ ל עַ אֵ רָ ״שׁוּבָה יִשְׂ
שׁוּבָה דוֹלָה תְּ ישׁ: גְּ קִ ישׁ לָ ר רֵ אָמַ הָ י?! וְ ינִ שׁוֹל. אִ כְ י לֵקהּ מִ רֵ א קָ קָ וְ
ה שָׂ עָ תוֹ וְ עָ שְׁ רִ ע מֵ שָׁ שׁוּב רָ ר: ״וּבְ מַ נֶּאֱ יּוֹת, שֶׁ כִ זְ דוֹנוֹת נַעֲשׂוֹת לוֹ כִּ זְּ שֶׁ
אָה. יִּרְ אַהֲבָה, כָּאן מִ יָא: כָּאן מֵ שְׁ יֶה״! לָא קַ חְ יֹה( יִ ם )חָ יהֶ ה עֲלֵ קָ דָ פָּט וּצְ שְׁ מִ

כֶת רֶ אֲ מַּ שׁוּבָה שֶׁ דוֹלָה תְּ ן: גְּ י יוֹנָתָ בִּ ר רַ י אָמַ נִ מָ ל בַּר נַחְ מוּאֵ י שְׁ בִּ ר רַ אָמַ
ע … שָׁ שׁוּב רָ ר: ״וּבְ מַ נֶּאֱ ם, שֶׁ ל אָדָ יו שֶׁ נוֹתָ שְׁ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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יומא פו, ב.
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מי אל כמוך נושא עון ועובר על פשע

“Who is a G-d like You, Who bears iniquity and passes

over transgression.” G-d’s “bearing” of iniquity is linked

here to the eagle that “bears him.”

Micah 7:18מיכה ז׳:י״ח

ד עַ יק לָ זִ חֱ ית נַחֲלָתוֹ לֹא־הֶ רִ אֵ שְׁ ע לִ שַׁ ל־פֶּ עֹבֵר עַ ן וְ וֺ א עָ ל כָּמוֹךָ נֹשֵׂ י־אֵ מִ
ד הוּא: סֶ ץ חֶ פֵ י־חָ אַפּוֹ כִּ

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תתן אמת ליעקב

“You give truth to Jacob, kindness to Abraham, as You

swore to our fathers.” The Alter Rebbe reads it as G-d giv‐

ing His own truth and kindness.

Micah 7:20מיכה ז׳:כ׳

ם: דֶ י קֶ ימֵ ינוּ מִ בֹתֵ אֲ תָּ לַ עְ בַּ שְׁ ר־נִ שֶׁ ם אֲ הָ רָ אַבְ ד לְ סֶ יַעֲקֹב חֶ ת לְ מֶ ן אֱ תֵּ תִּ
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Thou wilt show faithfulness to Jacob, mercy to Abraham, As

Thou hast sworn unto our fathers from the days of old.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מיכה ז, כ.

ה׳ בדד ינחנו
“Havayah alone led him, and there is no strange god with

Him,” the verse right after the eagle verse. “Alone” is read

as G-d’s essence, as before creation, revealed on Yom

Kippur.

Deuteronomy 32:12דברים ל״ב:י״ב

ל נֵכָר: מּוֹ אֵ ין עִ אֵ נּוּ וְ חֶ ד יַנְ דָ ה׳ בָּ
The L-RD alone did lead him, And there was no strange god

with Him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

117

בדד ינחנו

On “a people that dwells alone,” the Midrash says that

when G-d gives Israel joy He gives it to them alone, as it is

said, “Havayah alone led him.”

Bamidbar Rabbah 20:19במדבר רבה כ׳:י״ט
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בדד ינחנו

Describing the time when the Shechinah will no longer be

subject to the other side, the Zohar cites “Havayah alone

led him, and there is no strange god with Him.”

Zohar, Bereshit 21:238–248ספר הזהר, בראשית כ״א:רל״ח-רמ״ח
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בדד ינחנו
The Raaya Mehemna on Nasso says that through the Book

of the Zohar Israel will go out of exile with mercy, and

“Havayah alone led him” will be fulfilled in them.

Zohar, Nasso 5:87–6:93ספר הזהר, נשא ה׳:פ״ז-ו׳:צ״ג
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בדד ינחנו

The Zohar on Balak explains “Behold, a people that dwells

alone” through “Havayah alone led him.”

Zohar, Balak 45:458–470ספר הזהר, בלק מ״ה:תנ״ח-ת״ע
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בדד ינחנו

The Zohar on Ha’azinu: “Havayah alone led him” means

He alone, not through an angel or any appointed power, as

Moses said, “If Your Face does not go…”

Zohar, Ha'Azinu 12:231–15:242-ספר הזהר, האזינו י״ב:רל״א
ט״ו:רמ״ב
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בדד הוא בחי׳ לבדו

Or HaTorah reads badad as bad with an added dalet, bad

meaning “alone” (yechidi).

K E H O T ’ S  N O T E

באוה״ת כאן ע׳ א׳תרפו ”ובדד בד ד׳ פי׳ ב״ד ר״ל יחידי”.

123

בד״ה ש״ה ממעמקים

That discourse distinguishes two kinds of compassion: Av

HaRachaman (“merciful Father”) is the compassion that

reason calls for, as a person forgives his fellow once or

twice when appeased; Av HaRachamim (“Father of

mercy”) is great mercy without measure, even where rea‐

son does not call for pardon.

K E H O T ’ S  N O T E

לעיל ר״ה סב, ד.

124

ואשא אתכם על כנפי נשרים
“You have seen what I did to Egypt, and I bore you on ea‐

gles’ wings and brought you to Me”: the eagle’s compas‐

sion at the Exodus.

Exodus 19:4שמות י״ט:ד׳

א ים וָאָבִ רִ שָׁ י נְ פֵ נְ ל־כַּ כֶם עַ תְ א אֶ שָּׂ אֶ יִם וָ רָ צְ מִ י לְ יתִ שִׂ ר עָ ם אֲשֶׁ יתֶ אִ ם רְ אַתֶּ
י: לָ כֶם אֵ תְ אֶ

Ye have seen what I did unto the Egyptians, and how I bore

you on eagles’wings, and brought you unto Myself.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות יט, ד.
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והחזירנו בתשובה שלמה לפניך

Kehot’s marei makom for these words (its note is below).
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תפלת שמו״ע של חול.

126

יגביה נשר

G-d asks Job, “Is it at your command that the eagle mounts

up and makes its nest on high?”

Job 39:27איוב ל״ט:כ״ז

נּוֹ: ים קִ י יָרִ כִ ר וְ יהַּ נָשֶׁ בִּ יךָ יַגְ ל־פִּ ם־עַ אִ

Doth the vulture mount up at thy command, And make her

nest on high?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יגביה נשר

Rashi explains the eagle as the Shechinah, as it is said, “As

an eagle rouses its nest”: G-d would remove His retinue so

that they would not harm Aaron when he entered the

Sanctuary on Yom Kippur. This links the eagle verse with

Yom Kippur.

Rashi on Job 39:27רש"י על איוב ל״ט:כ״ז

נּוֹ״ )דברים יר קִ ר יָעִ נֶשֶׁ ר: ״כְּ מַ נֶּאֱ ינָה, שֶׁ כִ שְּׁ ר. הַ יהַּ נָשֶׁ בִּ יךָ יַגְ ל פִּ ם עַ אִ
שׁ קֹּדֶ ל הַ בוֹאוֹ אֶ אַהֲרֹן בְּ יקוּ לְ לֹּא יַזִּ לּוֹ, שֶׁ יָא שֶׁ לְ מַ לֵּק פָּ סַ יָה מְ לב:יא( – הָ

ים: פּוּרִ כִּ יוֹם הַ בְּ

Or is it by your order that the eagle flies high [This refers to]

the Shechinah, as it is said (Deut. 32:11): “As an eagle first

stirs up its nest.” He would remove His court so that they

should not injure Aaron when he entered the sanctuary on

Yom Kippur.

Vocalized Edition (CC0) · The Judaica Press complete Tanach with Rashi,
translated by A. J. Rosenberg (CC-BY)
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עבר אדם על מ״ע ושב

One who neglected a positive commandment and repented

is forgiven before he moves from his place; for a prohibi‐
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tion, teshuvah suspends the punishment and Yom Kippur

atones. The Alter Rebbe uses this to divide the verse be‐

tween positive commandments and prohibitions.

Yoma 86a:7יומא פ״ו א:ז׳

ים נִ ר: ״שׁוּבוּ בָּ מַ נֶּאֱ ין לוֹ, שֶׁ מּוֹחֲלִ ד שֶׁ ם עַ שָּׁ ינוֹ זָז מִ ב — אֵ שָׁ ה וְ ל עֲשֵׂ בַר עַ עָ
יוֹם שׁוּבָה תּוֹלָה, וְ שׁוּבָה — תְּ ה תְּ שָׂ עָ ה וְ עֲשֶׂ ל לֹא תַ בַר עַ ים״. עָ בִ שׁוֹבָ
יכֶם״. טֹּאתֵ כֹּל חַ יכֶם מִ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י בַ ר: ״כִּ מַ נֶּאֱ ר. שֶׁ כַפֵּ ים מְ פּוּרִ כִּ הַ
יוֹם שׁוּבָה וְ שׁוּבָה — תְּ ה תְּ שָׂ עָ ין וְ ית דִּ יתוֹת בֵּ יתוֹת וּמִ ל כָּרֵ בַר עַ עָ
ם עָ שְׁ בֶט פִּ שֵׁ י בְ תִּ דְ קַ ר: ״וּפָ מַ נֶּאֱ ין. שֶׁ קִ רְ מָ ין מְ יִסּוּרִ ין, וְ ים תּוֹלִ פּוּרִ כִּ הַ

ים עֲוֹנָם״. גָעִ נְ וּבִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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יומא פו, א.

רמ״ח פיקודין אינון רמ״ח אברין דמלכא

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה ת״ז ת״ל.
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רמ״ח פקודין אינון רמ״ח אברין דמלכא

Kehot points to Tikkun 30 of the Tikkunei Zohar for the

teaching that the 248 positive commandments are the 248

“limbs of the King.”

Tikkunei Zohar 74a:8תקוני הזהר ע״ד א:ח׳

יהוּ אִ אַבָּא דְ א דְ רָ טְ סִּ ה מִ צוּוְ יהוּ מְ אִ א, דְ יתָ עִ צָ מְ אֶ א דְ מּוּדָ א עַ ה דָ צוּוְ עוֹד מְ וְ

ה עוֹשֶׂ ה וְ צוּוְ יק מְ י צַדִּ כִ הָ "ר, וְ שֶׁ י אֲ יהִ אִ א דְ ימָּ אִ א דְ רָ טְ סִּ רֹא״שׁ, וּמִ
אַבָּא נוּ וְ שָׁ דְּ א קִ מָּ נוּ, אִ שָׁ דְּ ר קִ יהוּ אֲשֶׁ יְ וַ רְ ל תַּ ר עַ מַ תְּ א אִ ין דָּ גִ יהוּ, וּבְ יְ וַ רְ תַּ מִ
ם, חֶ רֶ יחוּ דְ תִ ם, פְּ חֶ ר כָּל רֶ טֶ י פֶּ יהִ אִ אָה, דְ תָּ א תַּ תָּ ינְ כִ ל שְׁ אן עַ ל מָ נוּ, עַ וָּ צִ
י יהִ כָּא, אִ לְ מַ בֶר דְּ אֵ בֶר וְ כָל אֵ וַת יהו״ה בְּ צְ י מִ יהִ ין, אִ קּוּדִ "ח פִּ מַ יהוּ רְ אִ דְּ

אַבָּא א דְ רָ טְ סִּ נוּ מִ שָׁ דְּ ר קִ עוֹד אֲשֶׁ וָה, וְ צְ מִ
Tikkunei Zohar - Vocalized (Public Domain)

131

והים עליהם

The bronze Sea in Solomon’s Temple stood on twelve

oxen, “and the Sea was upon them, above.” Zohar

HaRakia, as cited, sees in the twelve oxen and the Sea the

thirteen petals of the rose.

I Kings 7:25מלכים א ז׳:כ״ה

ה לֹשָׁ ה וּשְׁ ים יָמָּ ה פֹנִ לֹשָׁ פוֹנָה וּשְׁ ים צָ ה פֹנִ לֹשָׁ ר שְׁ ר בָּקָ שָׂ נֵי עָ ל־שְׁ ד עַ עֹמֵ
ם יהֶ חֹרֵ כׇל־אֲ לָה וְ עְ מָ לְ ם מִ יהֶ יָּם עֲלֵ הַ ה וְ חָ רָ זְ ים מִ ה פֹּנִ לֹשָׁ בָּה וּשְׁ ים נֶגְ פֹּנִ

ה: יְתָ בָּ
It stood upon twelve oxen, three looking toward the north,

and three looking toward the west, and three looking toward

the south, and three looking toward the east; and the sea was

set upon them above, and all their hinder parts were inward.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ברבות פ׳ בלק

Kehot’s marei makom for these words (its note is below).
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פ״כ, יט.

133

הן עם לבדד ישכון

Balaam’s words, “Behold, it is a people that dwells alone.”

The Midrash links them to “Havayah alone led him.”

Numbers 23:9במדבר כ״ג:ט׳

גּוֹיִם לֹא כֹּן וּבַ ד יִשְׁ דָ בָ ם לְ ן־עָ נּוּ הֶ בָעוֹת אֲשׁוּרֶ גְּ נּוּ וּמִ אֶ רְ ים אֶ רִ רֹאשׁ צֻ י־מֵ כִּ
ב: שָּׁ חַ יִתְ

For from the top of the rocks I see him, And from the hills I

behold him: Lo, it is a people that shall dwell alone, And

shall not be reckoned among the nations.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ברבות פ׳ בלק . . )זח״א כ״ו א׳ . . ובשער ששי ס״פ מ״ו
All these references are copied there word for word, sever‐

al of them with glosses by the Tzemach Tzedek.

K E H O T ’ S  N O T E

כל המראה מקומות נעתקו לשונם באוה״ת פ׳ האזינו ע׳ א׳רצא ואילך וכמה
מהם עם הגהות מכ״ק אדמו״ר הצ״צ.

135

כך הוא מדת התו׳ כלל ופרט

Kehot’s marei makom for these words (its note is below).
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ראה תו״כ ר״פ ויקרא )ברייתא דר״י(.
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כלל ופרט וחזר וכלל

Among Rabbi Yishmael’s thirteen rules of Torah interpre‐

tation is “a general statement, a particular, and a general

statement again.” Kehot points here; the Alter Rebbe ap‐

plies the rule to the daily particular revelations gathered

into the general revelation of Yom Kippur.

Sifra, Baraita DeRabbi Yishmael 9ספרא, ברייתא דרבי ישמעאל ט׳
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ועיין בפרש״י באיוב סי׳ ל״ט כ״ז

Kehot’s marei makom for these words (its note is below).
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ע״פ אם על פיך יגביה נשר וכי ירים קנו, פרש״י: ”השכינה, שנאמר כנשר
יעיר קנו היה מסלק פמליא שלו שלא יזיקו לאהרן בבאו אל הקדש ביום

הכפורים”.

138

יצרנהו כאישון עינו

“He guarded him like the pupil of His eye,” in the verse

before the eagle verse. The Alter Rebbe reads the dark

pupil as bitter, deep teshuvah.

Deuteronomy 32:10דברים ל״ב:י׳

ישׁוֹן אִ הוּ כְּ נְ רֶ צְּ נֵהוּ יִ בוֹנְ הוּ יְ נְ בֶ סֹבְ מֹן יְ לֵל יְשִׁ תֹהוּ יְ בָּר וּבְ דְ ץ מִ רֶ אֶ הוּ בְּ אֵ צָ מְ יִ

ינוֹ: עֵ
He found him in a desert land, and in the waste, a howling

wilderness; He compassed him about, He cared for him, He

kept him as the apple of His eye.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובו דוקא הוא המאיר

Kehot points there on the dark pupil in which sight is

revealed.

K E H O T ’ S  N O T E
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ראה אוה״ת כאן ע׳ א׳תרעג. וביהל אור ע׳ טו ואילך. המשך וככה תרל״ז
פרק נז ופרק עג.

כך ע״י בחי׳ החושך

This passage is quoted in Or HaTorah on Bereishis.

K E H O T ’ S  N O T E

מובא באוה״ת בראשית כרך א לב, ב.

141

מי זאת עולה מן המדבר

“Who is this coming up from the desert like columns of

smoke?” The Alter Rebbe adds that her elevation and her

departure are both from the desert: the rise comes out of

the desert itself.

Song of Songs 3:6שיר השירים ג׳:ו׳

ת קַ כֹּל אַבְ בוֹנָה מִ ת מֹר וּלְ רֶ טֶּ קֻ ן מְ שָׁ רוֹת עָ ימְ תִ בָּר כְּ דְ מִּ ן־הַ י זֹאת עֹלָה מִ מִ
רוֹכֵל:

Who is this that cometh up out of the wilderness Like pillars

of smoke, Perfumed with myrrh and frankincense, With all

powders of the merchant?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ג, ו.

142

במקום שבע״ת

“In the place where penitents stand, the completely right‐

eous cannot stand.” The Alter Rebbe explains it by the su‐

pernal will, beyond the chain of worlds, that higher teshu‐

vah reaches.

Berakhot 34b:22–23ברכות ל״ד ב:כ״ב-כ״ג

ין — דִ שׁוּבָה עוֹמְ י תְ עֲלֵ בַּ קוֹם שֶׁ הוּ: מָ בָ י אֲ בִּ ר רַ אָמַ הוּ, דְּ בָ י אֲ בִּ רַ יגָא דְּ לִ וּפְ

רוֹב״. לַקָּ חוֹק וְ לוֹם לָרָ לוֹם שָׁ ר: ״שָׁ מַ נֶּאֱ ין, שֶׁ דִ ינָם עוֹמְ ים אֵ מוּרִ ים גְּ יקִ דִּ צַ
חוֹק״ — אי ״רָ : מַ ךָ ר לְ נָן אָמַ י יוֹחָ בִּ רַ רוֹב״. וְ ר ״לַקָּ הֲדַ א, וַ ישָׁ רֵ חוֹק״ בְּ ״לָרָ
בַר דְ רוֹב לִ יָה קָ הָ רוֹב״ — שֶׁ אי ״קָ א. וּמַ רָ יקָּ עִ ה מֵ ירָ בַר עֲבֵ דְּ חוֹק מִ יָה רָ הָ שֶׁ

א. תָּ שְׁ נּוּ הַ מֶּ ק מִ חֵ רַ תְ נִ ה, וְ ירָ עֲבֵ
This is at variance with the opinion of R. Abbahu who said :

The place which the penitent occupy, the perfectly righteous

are unable to occupy ; as it is said, "Peace, peace to him that

is far off and to him that is near" — "to him that is far off

[from G-d]" first, and then "to him that is near." But R.

Johanan can reply : What means "To him that is far off"? To

him who was far off from transgression from the first ; and

what …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות לד, ב.
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וסילוק מן המדבר כו׳

Kehot points there for “her departure is from the desert.”

K E H O T ’ S  N O T E

ראה אוה״ת נ״ך כרך א ע׳ שכב, א.

144

ישא ה׳ פניו

The Priestly Blessing: “May Havayah lift up His counte‐

nance to you and grant you peace.” The Raaya Mehemna

reads “He bears him” in this sense.

Numbers 6:26במדבר ו׳:כ״ו

לוֹם: ךָ שָׁ ם לְ יָשֵׂ יךָ וְ לֶ נָיו אֵ א ה׳ פָּ יִשָּׂ

The L-RD lift up His countenance upon thee, and give thee

peace.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לפני הוי׳ תטהרו

“For on this day He will atone for you, to purify you; from

all your sins, before Havayah you shall be purified.” The

Alter Rebbe reads “before Havayah” as a level above the

order of the Name Havayah.

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over

its seven days (Sichah of Shabbos Parshas Vayakhel 5725 · Toras Menachem vol. 42, pp. 306–309). Why learn it, and the

Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/
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D E D I C A T E D  I N  H O N O R  O F

מוקדש לכבוד הגאון המקובל רבי לוי יצחק שניאורסאהן זצ״ל
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok


