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“Give ear, O heavens, and I will speak; and let the earth
hear the words of my mouth”

Israel asked G-d to come “like the rain,” a love drawn down by our own

teshuvah and effort; G-d answered “I will be like the dew,” a love from

above the soul’s very root that no deed below can reach. Teshuvah, the
soul’s return to its source beyond Havayah, brings the rain, and once the

rain has come the dew follows of itself.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Talmud says Israel asked improperly that G-d come “like the rain,” and He answered properly, “I
will be like the dew.” The Alter Rebbe begins with teshuvah, which “preceded the world.” The soul de-
scends through four stages, gave, created, formed and breathed, the four letters of Havayah, while its
root, the mazal, stays above at the level of ayin. Teshuvah is “the spirit returning to Elokim who gave
it”: the soul’s return to that root, beyond Havayah, through self-nullification. It takes place daily in the
Shema, more fully on Shabbos (tashev, “return”), and above all on Yom Kippur, when the supernal will
is revealed and the second Tablets were given from the heart’s inner desire. Rain is the love drawn by
this arousal from below: bitterness over one’s distance from G-d rises like mist to the hidden Keser,
and the mitzvos, the “limbs of the King,” take hold of G-d Himself, but only through the Torah, the
heavens and earth of Moshe’s song. Dew comes from the crystalline light of Atika, above the soul’s

mazal: it never ceases, it shines on Sukkos, and it will revive the dead.

OUTLINE

1 Rain and dew; the soul’s descent and its mazal m

The question of rain and dew, and its key: teshuvah preceded the world. The soul descends through four
stages matching the letters of Havayah; only a ray of it enters the body, while its root, the mazal at the level of
ayin, remains above, and teshuvah is the soul’s return to it.
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The soul’s return to its source, not only regret over sin.
The higher teshuvah of “the spirit shall return to Elokim
who gave it” reaches above Havayah to the soul’s root, and

Passing beyond Havayah

12

At the splitting of the sea Israel “passed beyond Havayah,” the level of contraction and expansion that brings

creation into being, to mazal and ayin: the level of “the spirit shall return.”

Gloss: why “to Elokim,” and why ruach

The Jubilee and Yom Kippur as “return.” Elokim and ruach in these verses name the hidden level above
Chochmah, Keser, the source of the supernal “spirit of life”; teshuvah draws that spirit down, and in the

Future it will be given “by giving,” a gift from the ever-open eye above.

Teshuvah every day: the Shema

At night the soul returns only to the stage of “breathing”; each day, in the Shema, a person must gather the
soul’s scattered powers and give himself over to the Source of all. Contemplating that G-d is the Life of all
life turns the heart, and this applies even to one who has never sinned.

Shabbos as teshuvah

Shabbos is tashev, “return”: G-d’s light withdraws from its outward spread into creation to a level above
Chochmah, as a person stops working and returns his attention to himself. The prayers of the week, “toil
on the eve of Shabbos,” bring a glimmer of it into each day.

Yom Kippur and the second Tablets

Yom Kippur is the Shabbos of Shabbosos, revealing the supernal will “before Havayah” in answer to the
heart’s nullification of will, and whitening sin like the supernal wool. The second Tablets, whose first two
commandments encompass all the mitzvos, were given on it quietly, from the heart’s inner desire, where
the external forces have no hold.

The rain: arousal from below, mitzvos and Torah

Bitterness over one’s distance from G-d rises like mist to the hidden Keser and draws down the great
love; through the mitzvos, the King’s limbs, one “takes” G-d Himself. Moshe drew this flow into the heav-
ens, which fell silent to receive it, but it reaches a person only through the Written and Oral Torah.

The dew: above the soul’s root

Dew comes of itself, from the crystalline light of Atika above the souls’ mazal; it shines on Sukkos, makes
one’s speech G-d’s own, never ceases, and will revive the dead. Rain and dew are the “back” and “front”
of the supernal will.

Summary of the discourse

A section-by-section summary of the argument.

KEY CONCEPTS

teshuvah (return) n21wn mazal 5

it applies every day, even to one who has never sinned. the person below.
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13-8

19-1

M2-13

114-18

1M9-24

125-26

127-36

The root of the soul that stays above when only a ray of it
enters the body. The word is related to nozel, “flowing,”
since influence and thoughts of teshuvah flow from it to



ayin (nothing) 7%
The level above intellect from which Chochmah comes; it
is called “nothing” because no understanding can grasp it.

Havayah 171

The Name whose four letters stand for contraction, expan-
sion, drawing down and expansion, the process that
brings all things into being; teshuvah “passes beyond” it.

rain and dew %) oW

Rain is G-d’s love drawn down in answer to an arousal
from below; dew is a love from above the soul’s root,
which no deed can reach and which comes of itself.
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the heart’s inner desire (re’usa de-liba) x2°77 xn1y"
The deepest nullification of one’s will, out of knowing that
G-d alone exists; it reveals the supernal will on Yom
Kippur and is where the external forces have no hold.

the crystalline dew (tala de-vedolcha) xn21727 K50
The supernal light of Atika from which dew comes, above
the mazalos; only its “remnants” purify the impure, while
its essence will bring the resurrection of the dead.

an arousal from below / an arousal from

above X?2°Y27 RMAIYNK / RNN?T RMIYNR

Human initiative that draws a divine response, and divine
giving from above; the rain answers our arousal, while the
dew is a gift beyond it.
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SECTION 1 - 11

Rain and dew; the soul’s descent and its mazal
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“Give ear, O heavens, and I will speak; and let the earth hear the words of my mouth. My teaching
shall drop like the rain,” etc. Now, our Sages, of blessed memory, said: The Congregation of Israel
(Knesses Yisrael) asked improperly, “And He will come to us like the rain” (in Hosea, chapter 6),
and the Holy One, blessed be He, answered her properly, “I will be like the dew to Israel.”
The maamar opens with the first two verses of Moshe’s song in Parshas Ha’azinu and then brings the
Talmud’s comment on two images of G-d’s blessing. Israel asked that G-d come to them “like the rain,” and

He answered that He would be “like the dew”; the Talmud calls the request improper because rain is some-

times wanted and sometimes not, while dew is always wanted.
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To understand “a parable and a figure, the words of the wise”: that they likened the resting of the
Holy One, blessed be He, upon the Congregation of Israel to rain or to dew, and the difference be-
tween rain and dew. The explanation is this: behold, teshuvah (return) preceded the world.
The phrase “a parable and a figure, the words of the wise” comes from Proverbs 1:6; here it signals that the
Sages’ images of rain and dew are deliberate figures that need to be decoded. The key the Alter Rebbe offers

is the teaching that teshuvah (return to G-d) was created before the world, meaning that it stands above the

whole order of creation.
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And the explanation of the matter of teshuvah, and also of what our Sages, of blessed memory, said,
“It turns out that all his days are [spent] in teshuvah”: how is it all his days? Now, the essence of
teshuvah is as it is written, “And the spirit shall return (tashuv) to Elokim who gave it” (in
Ecclesiastes, chapter 12).
The Talmud advises a person to return to G-d every day, since he may die tomorrow, so that “all his days”
are spent in teshuvah; the question is how this applies to someone who has no new sins to regret each day.

The answer starts from a verse at the end of Ecclesiastes: teshuvah at its core is “the spirit returning to G-d

who gave it,” the soul’s return to its source, not only regret over sins.
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22
And the explanation of the matter: now, we say, “The soul that You gave within me is pure; You cre-
ated it, You formed it, and You breathed it into me.”

To explain this return, the Alter Rebbe turns to the morning blessing Elokai Neshamah, said every day. It
names four stages by which the soul comes into the body: G-d “gave” it, “created” it, “formed” it and
“breathed” it in.
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The meaning of “You breathed it” is the level of the supernal breath, so as to be separate, a thing
and an entity in its own right, like a person who blows breath from his mouth, so that the breath
becomes separate, by itself.

“Breathing” is the last and lowest stage. Just as breath leaving a person’s mouth becomes something apart

from him, at this stage the soul becomes a distinct entity standing in its own right.
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And so too regarding the soul, it is written, “And He breathed into his nostrils a soul of life”; and
this is the level of “the spirit of His mouth” and “what comes forth from the mouth of Havayah,” as
it iswritten,

The Torah uses the same verb, “breathed,” for the making of man’s soul (Genesis 2:7). The soul is therefore
compared to G-d’s breath and to what “comes forth from His mouth,” the language of speech.
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“For by everything that comes forth from the mouth of Havayah does man live.” And motza (“what
comes forth”) means its coming out from concealment into revelation. And see the Zohar, Parshas

Tazria (folio 47b).

Deuteronomy 8:3 speaks of what “comes forth” (motza) from G-d’s mouth; the Alter Rebbe reads “coming
forth” as the move from concealment into revelation, the point at which the soul first appears outside its

source. The Zohar passage he cites concerns hevel, breath.

likuteitorah.com/likkutei-torah/haazinu/ 7
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But the level of “You created it” is, by way of analogy, like the level of thought, which is still in con-
cealment and is united with the soul. Now, [the blessing] specified four things in the soul as it goes

out from concealment into revelation to be enclothed in the body:

“Created” is a much higher stage, likened to a thought that has not yet been expressed and is still one with
the mind that thinks it. The four verbs of the blessing thus trace the soul’s path from hidden union with G-d

to a separate existence in a body.
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“You gave,” “You created it,” “You formed it,” “You breathed it.” For the source from which it was
hewn is exceedingly high above, and in order for it to descend wondrously [low] to be enclothed in
a body, it must contract itself and expand itself through many kinds of contractions (tzimtzumim)
and expansions.

Because the soul’s root is so high, it cannot enter a body directly. It must pass through many contractions

(tzimtzumim), which limit its light, and expansions, which spread out what remains at each lower level.
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And in general they divide into four levels, as it is written (in Job, chapter 28), “Then He saw it and

declared it; He prepared it and also searched it out. And He said to man.”

These many steps fall into four general stages, which the Alter Rebbe finds in Job 28:27: “He saw,” “He de-
clared,” “He prepared,” “He searched it out.” Only after these does the nextverse say, “And He said to man.”

191 719907 7R 112 NPAR 7PMN2 9798 7132 25000 119007 DTRD IRRY PR Raw Ty

For before it comes to the state of “And He said to man,” that is, to be enclothed in a body, there

must first be the level of “He saw it and declared it,” etc.,

“And He said to man” stands for the soul’s arrival in a human body. The four verbs before it are the stages it
must pass through to get there.

likuteitorah.com/likkutei-torah/haazinu/ 8
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which are four levels: contraction and expansion, drawing-down and expansion, corresponding to
the four letters of Havayah. And this is also what the Name Havayah indicates: the yud is the level
of contraction, the hei is the level of expansion in length and breadth, and the vav is drawing

down, etc.,

The four stages match the four letters of the Name Havayah: the small yud is contraction to a point, the hei, a
letter with length and breadth, is expansion, the long vav is drawing downward, and (as the “etc.” implies)
the final hei is a second expansion. The Name that expresses how G-d brings things into being also maps the
soul’s descent.
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as is known. (And see on the matter of “Then He saw it,” etc., in Midrash Rabbah, at the beginning
of Parshas Ki Sisa, chapter 40, and in the Likkutei Torah of the Arizal, at the beginning of Parshas

Bereishis. And in the Zohar this verse is mentioned: Part I, folio 5, end of side a, and folio 199a;

This parenthesis lists where the verse “Then He saw it” is discussed: the Midrash at the beginning of Ki Sisa,

the Arizal’s Likkutei Torah on Bereishis, and several places in the Zohar.
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Part II, folio 206b; Part III, 111b; and the verse “And He said to man,” in Part I, folio 79, end of side
a.) And this is [the meaning of|] “For Havayah’s portion is His people; Jacob is the cord of His

inheritance.”

After the list of sources, the text applies the idea to averse in this week’s parsha, Deuteronomy 32:9: Israel is
G-d’s “portion,” and Jacob is “the cord of His inheritance.”
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That is, the soul is a portion of Havayah Himself, which descends by way of contraction and expan-
sion, etc., like the Name Havayah, until it comes to be enclothed in the level of “Jacob, the cord of
His inheritance,” which is the body.

A portion of something shares the substance of the whole, so the soul is a portion of Havayah Himself. It de-

scends through the four stages that the Name Havayah describes until it reaches “Jacob, the cord,” which
the Alter Rebbe identifies here with the body.
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(And see on the matter of “For the portion” in [Midrash] Rabbah, Parshas Toldos, chapter 65, on
[the verse] “And I am a smooth (chalak) man,” folio 73a; Vayetzei, chapter 68, folio 77b, on the

verse

This parenthesis gathers Midrashim on the word chelek, “portion,” including the Midrash on Jacob’s words
“I am a smooth (chalak) man” and on Jacob’s ladder. (The printed “>pn” is a slip for “p%n.”)
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“And behold, a ladder”; and at the end of Parshas Terumah, folio 150, column d; Nasso, beginning
of chapter 9, folio 228b; Parshas Balak, chapter 20, folio 279a. And see the Zohar, Part II, folio 96a
and folio 86a; Part III, folio 94a, 107a, folio 278b.)

The list continues with further Midrashim, on Terumah, Nasso and Balak, and with passages in the Zohar
that discuss the verse “For Havayah’s portion is His people.”

571510 0IRNY 917 7252 7R TART P71 7132 2PN Tunk N7 1awan 5o R 1Im
Now, not the whole soul descends below to be enclothed in the body, but only a ray of it, by way of
contraction, etc., as mentioned above.

A new point: only a ray of the soul actually enters the body, after passing through the contractions just
described.
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But the whole soul and its source remain above, and [this] is called mazal. And of this they said, “A

person has a mazal,” and “Everything depends on mazal.”

The soul’s main part, together with its source, stays above, and this higher part is called mazal. The Alter

Rebbe connects this with the sayings that every person has a mazal and that everything depends on mazal.
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And what they said, “Israel has no mazal,” refers to the mazalos of the [heavenly| princes and the

stars, which [G-d] apportioned to all the nations who worship the stars;

To avoid confusion with astrology, he explains the Talmud’s statement that “Israel has no mazal”: it refers to
the stars and the angelic princes that G-d appointed over the other nations. Israel is not governed by them;
mazal here means something else.

likuteitorah.com/likkutei-torah/haazinu/ 10
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but there is a level of mazal that is the source and root of the soul. And it is called mazal from the
word nozel (“flowing”); except that nozel is a passive form, and mazal is an active form (and see the
Pardes, in Erchei HaKinuyim, the entry “Mazal”):

The mazal meant here is the soul’s own root. The word is related to nozel, “flowing”: nozel describes what

flows, while mazal describes the source that makes it flow.
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for it is the source from which the bestowal and the spirit of life flow down, “to revive the spirit of
the lowly.” Also the divine flow and the thoughts of teshuvah that come to a person come by the
power of the level of mazal.

This mazal is the source from which life and divine influence flow down to the part of the soul in the body,
“to revive the spirit of the lowly” (Isaiah 57:15). Even sudden thoughts of teshuvah that come to a person,
seemingly from nowhere, come from this higher part of his soul.
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For “even though he does not see, his mazal sees”: it sees and hears the proclamations above, “a

heavenly voice goes forth and proclaims,” etc.

The Talmud says that even when a person does not see something, “his mazal sees” it. The higher soul per-
ceives the heavenly proclamations calling people to return, even when the person below hears nothing.
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And through this it bestows below, so that there is an arousal in the heart, etc. For the ray that de-
scended and spread below into the body is not something entirely separate from its source and
root above (and see what is written in the discourse beginning “When you go out”),

Because the higher soul perceives these calls, it sends an arousal down into the person’s heart. This is possi-
ble because the ray in the body is never entirely separate from its root above.

likuteitorah.com/likkutei-torah/haazinu/ 11
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except for those liable to kares (excision), in whom the soul is cut off; that is, the ray that spread
and descended below is cut off from its mazal and its root (and see what is written about this in the
discourse beginning “On the eighth day, an atzeres”).

The exception is one liable to kares, the Torah’s penalty of “cutting off” for certain grave sins: there the bond

between the ray below and its mazal above is severed. The Alter Rebbe refers to another discourse for more
on this.
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Now, it is written, “And flowing (nozlim) from Lebanon.” The meaning is along the lines of “And
wisdom (Chochmah), from where (me’ayin) shall it be found?” For “wisdom gives life”: it is the be-
ginning of the expansion of the life-force, drawn from a level that is above intellect, and this is the
level of ayin (“nothing”), which is not grasped.

The Song of Songs speaks of waters “flowing from Lebanon.” Reading Job 28:12 as “wisdom comes from

ayin, nothing,” the Alter Rebbe explains that Chochmah, the first point of revealed life and intellect, comes
from a level above intellect that cannot be grasped at all, and is therefore called “nothing.”
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And this is the level of Lebanon, and from it the bestowal flows (see the Zohar, Parshas Ha’azinu,
folio 298a). And from this the essence of teshuvah will be understood: that the soul returns, in a
state of self-nullification (bittul), with self-sacrifice (mesirus nefesh), to its supernal source and
root from which it was taken, which is the level of ayin, the level of mazal.

“Lebanon,” the hidden source from which the flow comes, is this level of ayin, which is also the soul’s mazal.

Teshuvah, then, is the soul’s return, in complete self-nullification and readiness to give itself up, to the
source from which it was taken.

likuteitorah.com/likkutei-torah/haazinu/ 12
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And this is the purpose of its descent into this world: that it be at a higher rank and level than it was
in the Garden of Eden, enjoying the radiance of the Shechinah (Divine Presence) according to its

comprehension,

This explains why the soul descends into a body at all. Through teshuvah it reaches a higher level than it had
in the Garden of Eden, where it enjoyed the radiance of the Shechinah only as far as it could understand.
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which is through the level of contraction, the level of Chochmah; whereas through teshuvah it is in
a state of complete self-nullification to its source and root, which is far above the level of
Chochmabh, being the level of ayin.

The soul’s enjoyment in the Garden of Eden is limited by its understanding, which belongs to Chochmah and

its contraction. Teshuvah lifts it beyond understanding to its root in ayin, above Chochmabh itself.

SECTION 2 - 112

Passing beyond Havayah
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And this is [the meaning of] what is written regarding the splitting of the Sea of Reeds, “Until Your
people pass over, Havayah.” For through the splitting of the Sea of Reeds, Israel were elevated to a
very high and exalted rank and level, far above the level of Havayah, which is the level of contrac-
tion and expansion, etc.,

The Song at the Sea says “until Your people pass over, Havayah.” The Alter Rebbe reads it as “until Your peo-

ple pass beyond Havayah”: at the splitting of the sea, Israel rose above the level that the Name Havayah
stands for, the level of contraction and expansion.
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for this is what the Name Havayah indicates, as mentioned above. And it is the root of the matter of
coming-into-being; for the Name Havayah means that He brings all existing things into being
(mehaveh), and the coming into being from nothing to something is through contraction (tz-
imtzum) and expansion, etc.

As explained above, the letters of Havayah describe contraction and expansion. The Name also means “He

who brings into being” (mehaveh), and bringing something into existence from nothing requires exactly

such contraction and expansion.
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Whereas at the level of mazal, which is the level of ayin (“nothing”), the level of coming-into-being
does not apply at all. And this is [the meaning of] “Until Your people pass over, Havayah”: that is,
they passed beyond the level of Havayah, to the level of mazal, the level of ayin, the level of teshu-
vah (return), “And the spirit shall return to Elokim who gave it.”

Mazal, the level of ayin (nothing), is above the whole process of bringing things into being. To “pass beyond

Havayah” is to reach mazal and ayin, the level of teshuvah described in “the spirit shall return to Elokim

who gave it.”
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For its being given and its descent below are in the mode of contraction and expansion, etc., “that
You gave,” “You created it,” “You formed it,” etc.; and teshuvah is to be in a state of complete self-

nullification (bittul), as before its descent, and even more so, as mentioned above.

The soul was “given” and descended through the four stages of contraction and expansion. Teshuvah revers-
es this path: the soul returns to complete self-nullification, as before its descent, and even higher.

likuteitorah.com/likkutei-torah/haazinu/ 14
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SECTION 3 - 13-8

Gloss: why “to Elokim,” and why ruach
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2. (And see Rabbeinu Bachya, Parshas Yisro, regarding “You shall not take the Name,” on the mat-
ter of “And the spirit shall return,” that it is as is written [here]; and see the Raaya Mehemna,
Parshas Behar) (folio 108, end of side b): that the level of “And the spirit shall return,” etc., is like

the matter of what is written, “In this year of Jubilee you shall return,” etc.

This opens a gloss (a note set into the text), which ends at paragraph 8. It cites Rabbeinu Bachya on “You
shall not take the Name” and the Raaya Mehemna on Behar, which compares “the spirit shall return” to the
Jubilee year, when “each man shall return to his holding.”
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And see what is written on the matter of the Jubilee at the end of the discourse beginning “And they
found a man gathering wood,” and at the end of the discourse beginning “And it shall come to pass
on that day that a great shofar will be sounded”: that this is also the level of Yom Kippur, the day of
teshuvah (return).

Two other discourses discuss the Jubilee in this connection and tie it to Yom Kippur, the day of teshuvah.
The Jubilee year itself was proclaimed by the shofar on Yom Kippur.
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And as for what is written, “to Elokim who gave it,” even though this teshuvah (return) is the level
of “Until Your people pass over, Havayah,” which is above even the Name Havayah, as mentioned

above:

A question: if this teshuvah is above even the Name Havayah, why does the verse say the spirit returns “to
Elokim,” a Name that usually stands for a lower level, G-d as hidden within nature?
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something similar was explained above, in the discourse beginning “You are standing,” regarding
“That you should pass into the covenant,” etc., “to be Elokim to you”: that the meaning of “that you
should pass into the covenant” is like the matter of “Until Your people pass over, Havayah,” etc.

See there.

The same difficulty came up in the discourse on Nitzavim: “that you should pass into the covenant” was read
there like “until Your people pass beyond Havayah,” yet the verse continues, “to be Elokim to you.”
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But the matter will be understood according to what is written on [the verse| “I will greatly rejoice,”
regarding “My soul shall exult in my G-d (Elokai),” and in the discourse beginning “On the eighth

day, an atzeres,” on the meaning of “The rock of my heart and my portion is Elokim forever”;

The answer draws on two other discourses, on “My soul shall exult in my G-d (Elokai)” and on “my portion is
Elokim forever.” In those verses Elokim refers to a level above Havayah, not below it.
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and this will be understood further according to what is written in the Zohar on [the verse] “No eye
has seen, Elokim, besides You, what He will do for one who waits for Him”; and this is in Parshas
Pinchas (folio 239b)

The Zohar’s comments on Isaiah 64:3 shed further light. In that verse, only Elokim sees what is hidden from
every eye, so the Name can point to a level beyond all revelation.
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and in Parshas Va’eschanan (folio 267b); and see the Mikdash Melech in both places. And see fur-
ther on this in the Zohar, Vayakhel (folio 210b).

The Zohar discusses the same verse on Va’eschanan as well, and the Mikdash Melech, a commentary on the

Zohar, explains both passages. The Zohar on Vayakhel adds more on the subject.
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The matter of “And the spirit shall return” is further mentioned in [Midrash| Rabbah, Mishpatim,
chapter 31 (folio 149, column c), and in Parshas Metzora, chapter 18 (folio 185a),

The Midrash Rabbah also discusses “the spirit shall return,” in two places: on Mishpatim and on Metzora.
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and in Koheles Rabbah on this verse. And with all this, the precise wording of our Sages, of blessed
memory, in the Mishnah, chapter 4 of Avos, is well explained: “Better is one hour of tranquility of
spirit (koras ruach) in the World to Come,” etc.:

Koheles Rabbah comments on the verse as well. All this explains the exact wording of the Mishnah in Avos:

“Better is one hour of koras ruach in the World to Come than all the life of this world,” where koras ruach
means tranquility, literally “coolness of spirit.”
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specifically “tranquility of spirit (ruach),” as it is written, “And the spirit (ruach) shall return.” And
see further in the Zohar, Part II, in Parshas Terumah (141b to 142a), and in Parshas Mishpatim
(97b).

The Mishnah speaks specifically of ruach, “spirit,” because the bliss of the World to Come is the ruach re-

turning to its source, as in “the spirit shall return.” Zohar passages on Terumah and Mishpatim are cited on
the same theme.

TV 13N M NMRY DY MY wNDn DY ST (now oenl OPWHRR NEP IR PP RIT T1IRD
273990 779 13 12 RynR A RN IR 11DV 7Y 14D 1INnnT

Seemingly, it is in a somewhat different sense from what was written [here], for there it explains
this matter as the ascent of the ruach from the lower Garden of Eden to the higher Garden of Eden,
whereas here it was explained that this is above the level of the Garden of Eden, etc., as mentioned
above.

An objection: in the Zohar on Terumah, “the spirit shall return” describes the ruach rising from the lower
Garden of Eden to the higher one. Here it was explained as something above the Garden of Eden altogether.
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But one who studies the Zohar, Part II, Parshas Terumah, there (folio 142a), in what it says, “And as
long as this supernal neshamah does not ascend into the wellspring of the Ancient of Ancients, the
most hidden of all hidden,” etc.,

The first answer: that same Zohar passage goes on to speak of the supernal neshamah rising into the well-

spring of “the Ancient of Ancients, the most hidden of all hidden,” far beyond the Garden of Eden.
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and in the Zohar, Shelach (folio 159a), regarding “three worlds,” etc., “the first world,” etc., “in this
manner,” etc., up to “No eye has seen, Elokim, besides You,” etc., and in the commentary of the
Ramaz there, will find that it all has one intent.

The Zohar on Shelach, which describes three worlds rising to the one of which it says “No eye has seen,” read
with the Ramaz’s commentary, shows that all these passages share one meaning: the ascent reaches the
highest, hidden level.
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Furthermore, in the Zohar, Terumah, there, it speaks of the level and rank of the ruach among [the

levels of] nefesh, ruach, neshamah, which is below the level and rank of neshamabh;

The second answer: in the Zohar on Terumah, ruach means one of the soul’s three levels, nefesh, ruach and
neshamah, namely the one below neshamah.
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whereas here we are speaking of the matter of “And the spirit shall return” as applying also to the
level of the neshamah itself. And [the reason] it says “And the spirit (ruach) shall return” is because
this ascent is far above even the Name Havayah, that is, above Chochmah (wisdom),

Here, by contrast, “the spirit shall return” applies to the neshamah itself. The verse calls it ruach because
this ascent goes beyond the Name Havayah and beyond Chochmah, to a level that is called ruach.
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where it is the level of ruach, as is written in the Zohar, in Parshas Bereishis (folio 37b and folio

58a), on [the verse] “My spirit shall not abide in man”:

The Zohar on Bereishis, commenting on “My spirit shall not abide in man” (Genesis 6:3), speaks of such a

supernal ruach.
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“When the people of the world are meritorious,” etc., “the Holy One, blessed be He, arouses the su-

pernal spirit of life, until that life reaches the place where Jacob dwells,” etc.

The Zohar says that when people are meritorious, G-d awakens the supernal “spirit of life,” which flows
down until it reaches “the place where Jacob dwells.”
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And it is explained in the Likkutei Torah of the Arizal, at the end of Parshas Bereishis, that the
drawing down of “the supernal spirit of life” is from Arich Anpin (the Long Countenance), for there

is “length of life”; and so it is in the Zohar, Terumabh (folio 178, end of side b);

The Arizal explains that this supernal spirit of life comes from Arich Anpin, the “Long Countenance,” a con-
figuration of Keser, the level above Chochmah; that is why it brings “length of life.” Ruach, then, names a

level above Chochmah.
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and along the lines of what is said in the Midrash, Bereishis Rabbah, at the end of chapter 2, on the
verse “And the spirit of Elokim hovered over the face of the waters”: “This is the spirit of Mashiach,

asyou say,

The Midrash reads “the spirit of Elokim hovered over the face of the waters,” at the creation, as the spirit of
Mashiach, of whom Isaiah says “the spirit of Havayah shall rest upon him.”
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‘And the spirit of Havayah shall rest upon him.’ By what merit does it draw ever nearer? ‘Hovering
over the face of the waters’: by the merit of teshuvah, which is likened to water, as it is said, ‘Pour

9

out your heart like water.”” End of quote.

The Midrash asks by what merit this spirit draws near and answers: by the merit of teshuvah, which is com-
pared to water, as in “Pour out your heart like water.” Teshuvah thus draws down the supernal ruach that
Genesis 1:2 joins to the Name Elokim.
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And the reason it is called by the name ruach (“spirit”) will be understood further, in some small
measure, according to what is written in the explanation of “The mezuzah on the right,” on the
matter of avir (“air”), which is above the level of or (“light”), etc.

Why is the returning soul called ruach, which means both “spirit” and “wind”? The Alter Rebbe points to his
explanation of “The mezuzah on the right,” where avir (“air”) is explained as a level above or (“light”).

119917 1179 AW [moamn omian) 7712 8P 72700 Q9PBR M9 AR RNAK [n7w 9nom) P02 WY
N9 29N MM WPR 1297 [ 5om] 7MY w0V N0 na

See there. And in Sefer Yetzirah it states, “One: the spirit of the living Elokim,” and according to the
explanation of the Pardes, Sha’ar 3, chapter 5, this is the level of Keser (the Crown). See there. And
from all this will be understood what is written, “And the spirit shall return,” etc.:

Sefer Yetzirah calls the first of the ten Sefiros “the spirit (ruach) of the living Elokim,” and the Pardes of

Rabbi Moshe Cordovero explains this as Keser, the Crown above Chochmah. Ruach thus names the level
above intellect.
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because this ascent through teshuvah (return) is “to Elokim who gave it,” that is, above the four

i

contractions mentioned above, of the levels of “that You gave within me,” and “You created it,”
“You formed it,” “You breathed it into me,” etc., therefore it says, “And the spirit (ruach) shall
return.”
Teshuvah lifts the soul above all four contractions named in the morning blessing, to “Elokim who gave it.”
That is why the verse calls the returning soul ruach, the name of the level it reaches.
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That is, [it returns] to the level of the supernal ruach, of which it was said, as a punishment, in the
generation of the Flood, “My spirit shall not abide,” etc. And this is [the meaning of] what is written,

“Until a spirit is poured upon us from on high,” etc.

This is the supernal ruach that G-d withdrew from mankind as a punishment in the generation of the Flood
(“My spirit shall not abide in man”). Isaiah’s promise of a spirit “poured upon us from on high” speaks of its

return.
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And see the Zohar, Part III (folio 130b), on [the verse] “And the spirit shall rest upon him,” etc., and
Part 1 (folio 77a): “At the time when the Spirit of all spirits raises up the sweetness of the
neshamah,” etc.

The Zohar uses the same term for the spirit that will rest upon Mashiach (Isaiah 11:2) and for “the Spirit of
all spirits” that raises up the sweetness of the soul.
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And this is [the meaning of] “If he sets his heart toward Him, His spirit and His soul He will gather
to him” (in Job, chapter 34). And the Zohar, Terumah (folio 162b) explains: “Spirit draws spirit and
brings spirit,”

Job 34:14 is read here as: if a person sets his heart toward G-d, G-d will gather His own spirit and soul to that
person. The Zohar states the principle: “spirit draws spirit and brings spirit.”
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that is, through the spirit of man ascending upward, when he sets [his heart] toward Him, blessed
be He, then “His spirit and His soul,” from the level of the light that encompasses all worlds (sovev

kol almin), “He will gather to him,” etc., as is explained elsewhere.

A person’s spirit, rising upward in teshuvah, draws down in return a spirit from the level of sovev, the light
too great to enter the worlds, which surrounds them. The Alter Rebbe notes that this is explained elsewhere.
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And in [Midrash] Rabbah, Bereishis, chapter 14, on [the verse] “And He breathed into his nostrils”:
“Because in thisworld [it is] by breathing, therefore he dies; but in the Future to Come [it will be| by
giving, as it is said, ‘And I will give My spirit into you, and you shall live.”” And this is through

teshuvah, the level of “And the spirit shall return to Elokim who gave it,” specifically.

The Midrash contrasts the soul given “by breathing” in this world, which is why man dies, with the soul to be
given “by giving” in the Future to Come, as in “I will give My spirit into you, and you shall live.” The level of

“giving” is reached through teshuvah, the spirit’s return to “Elokim who gave it.”
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And as for what it says, that in this world [it is] by breathing: that is, the level of the neshamah that
is enclothed in the body is drawn from the level of “and You breathed it into me,” which is the level

of the supernal breath, etc.;

The Midrash said that in this world the soul is given “by breathing.” This refers to the part of the soul in the

body, which comes from the stage “You breathed it into me,” the supernal breath.
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but its root and source is from the level of “who gave it.” Only, because in the body there shines
only [what comes] from the level of “You breathed it into me,” therefore he dies.

The soul’s root is in the higher level of “who gave it,” but only the stage of breathing shines in the body.

Because the body receives only this lower level, it dies.
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But in the Future to Come there will shine in the body itself from the level of “And I will give My
spirit,” etc. And see [Midrash] Rabbah, Parshas Ki Sisa, chapter 41, on [the verse| “And He gave to

Moshe”: “For Havayah gives wisdom,” etc. See there.

In the Future to Come, the level of “I will give My spirit” will shine in the body itself, and it will live. The

Midrash on “And He gave to Moshe,” which also turns on the verb “give,” is cited for comparison.
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Also, the meaning of “And I will give,” the level of a gift, is like the matter of an arousal from above
(isarusa dile’eila) that is above an arousal from below (isarusa dilesata), along the lines of “I have a
good gift in My treasure-house, and Shabbos is its name,” etc., as is explained elsewhere. And see
what is written on [the verse] “And from the wilderness, Mattanah” in the discourse beginning “Go
out and see.”

“I will give” suggests a gift, which comes from the giver’s good will and not because it was earned. So an

arousal from above that goes beyond any arousal from below is like the “good gift” of Shabbos that G-d took
out of His treasure-house.
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Also along the lines of the saying of our Sages, of blessed memory, “One who gives, gives with a
generous eye.” For just as in a person, by way of analogy, there is a generous eye and an average
[eye] (in the Mishnah, chapter 4 of Terumos), so too, by way of analogy, distinguishing with distinc-
tions without

The Sages say that a giver gives “with a generous eye.” The Mishnah on terumah, the portion given to the

kohen, distinguishes a generous eye from an average one, and the Alter Rebbe says that these two attitudes,

with every reservation about comparing G-d to man, have a root above.
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end, there is a root and source for these two levels, along the lines of what was explained at the end
of the discourse beginning “When you hearken to the voice,” on the matter of “to do what is right in

the eyes of Havayah”: that they are two levels of providence, etc. See there.

Above, the two attitudes correspond to two modes of divine providence, as explained in the discourse on
“When you hearken to the voice.” The gift of “Iwill give My spirit” comes from the generous mode.
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Now, the root of the level of the generous eye is the matter of the “open eye” (eina pekicha). And of
this it is said regarding Joseph, “over the eye (alei ayin)”; and this is “No eye has seen, Elokim, be-

sides You, what He will do for one who waits for Him.”

The root of the generous eye above is the “open eye” (eina pekicha), a Kabbalistic term for the eye above that
is always open. The blessing of Joseph, “over the eye,” and the verse “No eye has seen, Elokim, besides You”
both point to this level.
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And from this level is drawn “And I will give My spirit,” etc. The matter of “And the spirit shall re-
turn” will be further understood according to what is written in the Zohar, Part I, Vayechi (folio
245a and b).

From this ever-open eye comes the gift “I will give My spirit.” The Zohar on Vayechi is cited for a further ex-
planation of “the spirit shall return.”
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And see further in the Zohar on the matter of “And the spirit shall return” (Part I, folio 85, end of
side a; 106b; 130b; folio 217b; Part I1I, folio 215, end of side b; folio 224, end of side b);

The Zohar discusses “the spirit shall return” in several more places, listed here.
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and there it is explained that the level of “The sacrifices of Elokim are a broken spirit,” which is the
matter of teshuvah (return), is the level of “And the spirit shall return to Elokim,” etc. End of the
gloss.

Those passages explain that “the sacrifices of Elokim are a broken spirit” (Psalms 51:19), the broken spirit of
teshuvah, is itself “the spirit returning to Elokim.” With this the gloss ends.
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SECTION 4 - 19-11

Teshuvah every day: the Shema
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3. And this is [the meaning of] “all his days in teshuvah (return)”: for each day the soul shall return.
For indeed, every night his soul returns; only, at night it returns to the level of “And You breathed it

into me,”

The main text now resumes (section 3) with “all his days in teshuvah.” Every night the soul returns to its
source in sleep, but only as far as the stage of “You breathed it into me.”
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which is the level of the supernal breath, from which the soul separates to be enclothed in the
body; and at night it returns to be included and united with its source, for those who merit this rank
and level, as it is written, “Who shall ascend the mountain of Havayah? ... One with clean hands

and a pure heart,” etc.

That stage, the supernal breath, is where the soul first became separate in order to enter the body. At night it
is reabsorbed there, at least for those who merit it, for only one with “clean hands and a pure heart” ascends
G-d’s mountain.
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Whereas each day [the soul] must be in a state of teshuvah to the Source of all and to its supernal
root; and this is at the time of prayer, in the Shema.

Each day, however, a person must go further and return in teshuvah to the Source of all, the soul’s highest
root. This takes place during prayer, in the Shema.
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And this is [the meaning of] “Hear (Shema), O Israel”: shema is an expression of gathering and as-
sembling, as in “And Saul summoned (vayeshama)”; that is, that the scattered [powers] of the soul,

the aspect of Israel, should be gathered and assembled,

The Shema begins “Shema Yisrael,” and shema can mean “gather,” as when Saul summoned (vayeshama)
the people. The call is to gather the scattered powers of the soul, which are called “Israel.”
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which are the level of the three intellectual faculties and the seven emotive attributes (middos) in a
person, which have been scattered in the pleasures of this world, in a person’s thoughts and
schemes, each according to his standing and level; and to turn darkness into light, and to give over

his soul in [the word] “One.”

These powers, the three intellectual faculties (Chochmah, Binah and Daas) and the seven emotive attributes,
have been dispersed into worldly pleasures, plans and schemes, each person on his own level. The Shema
gathers them, turns darkness into light, and leads to giving oneself over entirely when saying “One.”
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And the way his heart will be transformed is by his taking to heart what is written, “See, I have set

before you today life and good, and death and evil,” “and you shall choose life,” etc.

How does a person’s heart turn? By taking to heart the Torah’s words, “See, I have set before you today life
and good, death and evil ... and you shall choose life.”
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For in everything there is an aspect of life and an aspect of death: the spirituality is the aspect of
life, and the physicality is the aspect of death. And likewise, in this way, even in the heavens, and

the heavens of the heavens, and the spheres: everything has matter and form.

Everything has an element of life and an element of death: its spirituality is its life, and its physicality is its
death. This holds even for the heavens and the celestial spheres, since everything is made of matter and
form.
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And the matter is the aspect of death relative to the form, which is the spirit of life within it. And of
this it is said, “and you shall choose life,” that is, the Life of life, blessed be He, as it is written, “To
love Havayah your G-d

Matter is “death” compared with form, the spirit of life within it. To “choose life” is to choose the Life of all
life, G-d Himself, as the Torah goes on to say, “to love Havayah your G-d ... for He is your life.”
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... for He is your life” (and see what is written in the discourse beginning “Hear, O Israel,” in
Parshas Va’eschanan, and in the discourse beginning “His left hand is under my head,” in Parshas
Ki Sisa).

The verse ends, “for He is your life.” Two other discourses are cited for more on this.
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And therefore he will say, “Whom have I in heaven? And besides You I desire nothing,” etc. And “if
for those who transgress His will [it is| so, for those who do His will, how much more so.”

Hence a person can say, with the Psalmist, “Whom have I in heaven? Besides You I desire nothing.” The
Talmud’s reasoning applies: “If for those who transgress His will it is so, for those who do His will, how much

more so.”

[1aw 53] W7D TII1%9 921y 2 0w YT SAAYNa Y00 [0 bo) 970 qWRIY IR IR D
OM2 25NN 172 07K TIRY 11937 NOR°I197N DOOWRIY NIZAN QY 11187 SWIY 2122 (mm v 17D

That is: once he sees that so much life is drawn into the pleasures of this world, which are the as-
pect of “those who transgress His will,” all the more so, and a fortiori, in the aspect of “those who
do His will,” which are the mitzvos, which are drawn from the inner dimension (pnimiyus) of His
will, in which the Infinite Light (Or Ein Sof), blessed be He, is enclothed,

If so much vitality is drawn into worldly pleasures, which belong to “those who transgress His will,” how

much more is drawn into the mitzvos, “those who do His will.” The mitzvos come from the inner dimension
of G-d’s will, and the Infinite Light itself is clothed in them.
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and He is the Life of life. Therefore his heart will be transformed from one extreme to the other,
from darkness to light, and [he will come] to cleave to G-d, [Who is] One, with actual self-sacrifice
(mesirus nefesh), because he sees in his soul how he is separated from the true life.

The mitzvos hold the Life of life. Seeing this, a person’s heart turns from one extreme to the other, from

darkness to light, and he longs to cleave to G-d with complete self-sacrifice, because he sees how far he is
from true life.
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And therefore, “in the place where baalei teshuvah (those who return) stand,” etc., because they
transform darkness into light, and “they cry out to Havayah in their distress.”

This is why, as the Talmud says, “in the place where baalei teshuvah stand,” even the perfectly righteous
cannot stand: they turn darkness into light. Like those in Psalm 107, “they cry out to Havayah in their
distress.”
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For because of the distress and bitterness of his heart, which has reached the very soul, he cries out

to G-d, beyond the grasp of his soul, to cleave to Him with actual self-sacrifice.

Their distress and bitterness, which reach the very soul, make them cry out to G-d from beyond what their

own soul can grasp, longing to cleave to Him with complete self-sacrifice.
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And therefore the reading of the Shema is the level of teshuvah (return): “Hear (Shema), O Israel,”
that is, to gather and assemble the scattered [powers] of the soul from darkness to light, in order to
give over his soul in [the word] “One.” And this applies to every person, even one who has never
sinned in his life.

That is why the Shema is a form of teshuvah: “Shema Yisrael” gathers the soul’s scattered powers from dark-

ness to light so that one can give oneself over in “One.” This applies to everyone, even to one who has never
sinned.
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Nevertheless, perforce the soul is enclothed in the body, etc.; and as is explained elsewhere, this is
the whole essential purpose of the soul’s descent into this physical world: in order to be in the state
of a baal teshuvah over this, over [the fact] that it is separated from the true life, the Life of life,
blessed be He.

Even without sin, the soul is enclothed in a body and so separated from G-d, the true Life. The very purpose
of its descent into this physical world is that it become a baal teshuvah over this separation.
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SECTION 5 - 112-13

Shabbos as teshuvah
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And this is the matter of Shabbos, [whose] letters [are those of] tashev (“return”). For behold, [of]
Shabbos [it is said], “For on it He rested from all His work”; but toil and effort do not apply before

Him, blessed be He, so how does the term “resting” and “repose” apply?

Shabbos (naw) has the same letters as tashev (3wn), “return,” so Shabbos is a form of teshuvah. The Alter
Rebbe asks: since G-d does not toil, how can the Torah say that He “rested” on the seventh day?
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Rather, the matter is: “For six days He made,” etc. That is, the revelation of the Infinite Light (Or
Ein Sof), blessed be He, spread forth into the level of “making” (asiyah), through the Ten

Utterances by which the world was created.

The answer begins: during the six days of creation, the revelation of the Infinite Light spread out into the

level of “making,” through the Ten Utterances by which the world was created.
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And “Bereishis (‘In the beginning’) is also an utterance,” as it is written, “You have made them all
with wisdom”; for even Chochmah (wisdom) is considered as physical making before Him, blessed
be He. And on Shabbos there is a revelation of the Infinite Light (Or Ein Sof), blessed be He,

The Talmud says that “In the beginning,” the first word of the Torah, also counts as one of the Ten
Utterances, and it stands for Chochmah (“You made them all with wisdom”). So even Chochmah counts as
“making” before G-d, while on Shabbos a light is revealed that is above Chochmah.
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at a level that is above the level of Chochmah; and this is the level of resting and of return (teshu-
vah). By way of analogy: a person who places his attention and thought on the work that he did; and

when he rests from his work, he returns his attention and thought to its source,

That higher revelation is what “rest” and “return” mean. A person absorbed in his work, when he stops, with-
draws his attention from the work and turns it back to its source.

likuteitorah.com/likkutei-torah/haazinu/ 29

12

13



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 1 1997 %8 MR YART YRwNI 772X 2°RWT 117IRA...

T7727 [0o1imom o] D7 1PAY IRID 1772 M WURYY) NPIWRT waln Pw amngyy aman Xy
(7Y PR 1w

which is the very being and essence of the intellective soul (and see what is written about this in the
discourse beginning “To explain the matter of Yom Kippur,” and in the discourse beginning “Re-

turn, O Israel, unto”).

That source is the very essence of his intellective soul. G-d’s “rest” on Shabbos is a return of this kind, from
the outward spread of His light back to a level above Chochmah.
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And this is [the meaning of] “Teshuvah preceded the world”: for the world was created with Ten

Utterances, and “Bereishis is also an utterance,” which is the level of Chochmah;

This explains “teshuvah preceded the world”: the world was created through the Ten Utterances, the first of
which, “In the beginning,” is Chochmah.
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but the level of teshuvah preceded [it] and is exceedingly high above the level of Chochmah, as
mentioned above (and see what is written about this at length in the discourse beginning “To un-

derstand the matter of the verse, ‘Who is a G-d like You,’” etc.).

Teshuvah “preceded” the world in the sense that it is far above Chochmah, the beginning of creation. The
discourse on “Who is a G-d like You” discusses this at length.
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But “one who toiled on the eve of Shabbos,” as mentioned above, etc., is the matter of prayer each

day, in order to reach the level of Shabbos; for each day [there is| a ray resembling Shabbos.

The Sages say that only “one who toiled on the eve of Shabbos will eat on Shabbos.” Here the toil is the prayer
of each weekday, which brings a glimmer of Shabbos into every day.
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And a person will do this at the time of prayer: he should clear himself of all his affairs, so that he
has resting and repose as on Shabbos, and divert his mind from all the extraneous thoughts that

disturb [him], to bind his soul to G-d and to give over his soul in [the word] “One” in the Shema.

In prayer a person should set aside all his affairs as if it were Shabbos, push away distracting thoughts, bind
his soul to G-d and give himself over completely in the word “One” of the Shema.
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And this is a preparation for the Shabbos day; for on Shabbos the whole day as a whole is the level
and rank of teshuvah, while on the weekdays there is only a ray resembling this, at the time of
prayer.

Daily prayer is a preparation for Shabbos. On Shabbos the entire day is teshuvah, while on weekdays only a
glimmer of it shines, during prayer.

SECTION 6 - 114-18

Yom Kippur and the second Tablets
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4. Now, Yom Kippur is called “Shabbos Shabbason” (a Shabbos of Shabbosos), for it is the Shabbos
of all the Shabbosos of the year: all the Shabbosos of the year are considered, relative to it, like
weekdays relative to Shabbos. For it is the principal day of teshuvah (return), and in all the
Shabbosos only a ray of it shines.

Yom Kippur is called Shabbos Shabbason, “the Shabbos of Shabbosos”: compared with it, all the Shabbosos

of the year are like weekdays compared with Shabbos. It is the principal day of teshuvah, and every Shabbos
receives only a glimmer of its light.
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And the explanation of this matter: the essence of teshuvah (return) is the nullification of his will,
and to turn darkness into light, beyond the grasp of his intellect. And “there is will and there is

will,” etc.

The essence of teshuvah is nullifying one’s own will and turning darkness into light, beyond what one’s in-
tellect can grasp. And “there is will and there is will”: will has higher and lower levels.
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And on Yom Kippur the supernal will is revealed from a higher and more exalted level. And this is
[the meaning of] “Before Havayah you shall be purified,” that is, above the level of Havayah, along
the lines of what is written, “Until Your people pass over, Havayah,” etc., as mentioned above.

On Yom Kippur the supernal will is revealed from a higher level than on Shabbos. This is the meaning of
“before Havayah you shall be purified”: from a level “before,” that is above, Havayah, like “until Your people
pass beyond Havayah.”
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And therefore on Yom Kippur we say, “Forgive us (selach lanu),” for forgiveness is the revelation of
the will. As in the analogy of a person who asks his fellow for pardon: even if he knows that [the
other] will not do anything to him, nevertheless he does not want him to be angry with him (and the
matter of anger is the reversal of the will);

On Yom Kippur we ask, “Forgive us,” because forgiveness is a revelation of will. Someone asking a friend’s

pardon may know that the friend will do him no harm, yet he does not want him to stay angry, since anger is
the will turned away.
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rather, he wants him to incline his will toward him. So too we ask and pray, “Forgive us,” that the
level of the supernal will be revealed.

He wants his friend’s will to turn toward him again. So we ask G-d to forgive us, that is, that the supernal will
be revealed toward us.
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(And in this way prayer is called tzelosa, for the meaning of tzelosa is as in “atzli vedoch,” which is
an expression of inclining: that He incline, as it were, so that there be a revelation of the supernal
will, blessed be He, as is explained about this on [the verse] “Let the city of Sichon be built and
established.”)

Prayer is called tzelosa in Aramaic, from a root meaning “to incline,” as in the Talmud’s phrase atzli vedoch.

In prayer we ask G-d, as it were, to incline His will toward us; the discourse on “the city of Sichon” explains
this further.
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And this is [the meaning of] “I have forgiven according to your words”: that is, as you ask; accord-
ing to the arousal from below (isarusa dilesata), so is the arousal from above (isarusa dile’eila). And

just as a person nullifies his will below, from darkness to light,

G-d’s answer to Moshe, “I have forgiven according to your words,” means that forgiveness above matches
the request below: as the arousal from below, so the arousal from above. The measure is how far a person

nullifies his own will and turns from darkness to light.
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for everything depends on the will, and all of a person’s thoughts, intellect and emotive attributes
(middos) conduct themselves according to the will, so the supernal will, blessed be He, is revealed

to him; for “there is will and there is will,” as mentioned above.

Will is a person’s deepest power, and his thoughts, intellect and emotions all follow it. So when he gives up

his will to G-d, the supernal will is revealed to him in turn, for there are many levels of will, above as below.
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And this is [the meaning of] “Who abundantly forgives”: there are many levels of forgiveness, for
each and every one according to how he has prepared his heart. Now, the most exalted level in the
nullification of the will through an arousal from below (isarusa dilesata) is the level of the heart’s
desire (re’usa de-liba) and the inner dimension (pnimiyus) of the heart, out of the knowledge of
G-d; and “all believe”

The blessing in the Amidah calls G-d “He who abundantly forgives”: there are many levels of forgiveness,

each person according to how he has prepared his heart. The highest level of nullifying one’s will is re’usa
de-liba, the heart’s inner desire, which comes from knowing G-d.
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that He alone is, and no thought can grasp Him at all, and “in the heavens above and on the earth
below there is nothing else.”

That knowledge, in the words of the High Holiday hymn, is that “all believe” He alone exists: no thought can
grasp Him at all, and “in the heavens above and on the earth below there is nothing else.”
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And therefore he has no will or desire whatsoever other than Him, as King David, peace be upon
him, said, “Whom have I in heaven,” etc.

One who has reached this level wants nothing but G-d, as King David said, “Whom have I in heaven?”
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And “I have forgiven according to your words” is written: that so will there be an arousal from
above, that the supernal will, blessed be He, be revealed, as it is written, “If your sins be like scarlet,
they shall be white as snow; if they be red like crimson, they shall be like the supernal wool,” and as
it is written, “And the hair of His head was like clean wool.” And this is the level of the teshuvah (re-
turn) of Yom Kippur.
“I have forgiven according to your words” means that the arousal above matches the arousal below, and the
supernal will is then revealed. Isaiah promises that sins “red as crimson” will become white “like wool,”

which the Alter Rebbe reads as the supernal wool, the hair of the Ancient of Days in Daniel’s vision, “like

clean wool”; this is the teshuvah of Yom Kippur.
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(And see on this matter of “they shall be white” in [Midrash] Rabbah, Vayechi, chapter 99, on the
verse “And teeth white from milk”; and at the beginning of Parshas Vayikra, on the verse “This

good mountain and the Lebanon”; Parshas Emor, chapter 27;

This parenthesis lists Midrashim that explain “they shall be white” as forgiveness: on Jacob’s blessing “teeth
white from milk,” on “this good mountain and the Lebanon” (Lebanon, levanon, read as that which whitens
the sins of Israel), and on Emor.
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Bamidbar, chapter 2; Nasso, beginning of chapter 8, beginning of chapter 10; and in Shir
HaShirim Rabbah on the verse “Like the tents of Kedar,” and on the verse “His palate is most
sweet,” and on the verse “Your neck is like a tower of ivory,” etc., “your nose is like the tower of
Lebanon,” in Song of Songs, chapter 7, [verse] 5. And see the Zohar, Part II)

It continues with the Midrash on Bamidbar and Nasso and with Shir HaShirim Rabbah: on “like the tents of
Kedar” (Israel soiled by sins all year and washed clean on Yom Kippur), on “his palate is most sweet,” and on

“your nose is like the tower of Lebanon,” read as the Temple that whitens Israel’s sins.
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(folio 20a; 27, end of side b; 135a; Part I1I, 49a; 50, end of side b; 67a; folio 248b, and folio 255b).

The parenthesis closes with a list of Zohar passages on the same theme of whitening.
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And what is written there (folio 248b) on the matter of “the whitening of the halachah” (libun
hilchasa) will be understood according to what is written in the discourse beginning “The voice of
my Beloved,” in Parshas Shemos. And therefore the second Tablets were given on it [Yom Kippur];
for

The Zohar there also speaks of libun hilchasa, the “whitening” or clarifying of the halachah, which is ex-

plained in the discourse on “The voice of my Beloved.” Because Yom Kippur reveals this “whitening” will,
the second Tablets were given on that day.
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behold, the essence of the Tablets is “I am” (Anochi) and “You shall have no,” which are the general
and collective expression (klalus) of the Commandments, and of the whole Torah in its entirety: “I
am” is that which encompasses all the positive commandments, and “You shall have no” is that

which encompasses all the prohibitions.

The heart of the Tablets is the first two commandments, “I am” and “You shall have no [other gods],” which
encompass the whole Torah: “I am” includes all the positive commandments, and “You shall have no” all the
prohibitions.
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And the explanation of the matter: the meaning of “I am” (“I, Who I am”) is that the level of His es-
sence and being, blessed be He, as it were, was revealed to be “your G-d,” to rest and be revealed in

you, through the level of Havayah, which is the level of contraction (tzimtzum) and expansion, etc.

“I am” (Anochi), read as “I, Who I am,” means that G-d’s very essence was revealed so as to become “your
G-d,” dwelling within each person. This comes about through Havayah, the Name of contraction and
expansion.
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(And see what is written about this regarding the festival of Shavuos, in the discourse beginning
“And G-d spoke,” etc., “I am,” etc., and in the discourse beginning “For this commandment that I
command you,” etc.)

Two discourses for Shavuos are cited for more on this.
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And how many multitudes of myriads of contractions and expansions, etc., until there is the level
of “your G-d.” And this is through [the mitzvos], for “Who has sanctified us with His command-
ments” [is] with the supernal Kodesh (holiness), above the level of Kadosh (holy), etc.

Countless contractions and expansions are needed before G-d’s essence becomes “your G-d.” This happens

through the mitzvos, by which “He has sanctified us” with the supernal holiness (Kodesh), above the level
called “holy” (Kadosh).
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For the 248 positive commandments are the 248 “limbs of the King”; they are 248 drawings-down
of the Infinite Light (Or Ein Sof), blessed be He, as in the analogy of the limbs of a person, in which
the blood spreads, which is the soul and the life-force, etc.

The 248 positive commandments are called the “limbs of the King.” Each is a channel of the Infinite Light,
just as the limbs of the body carry the blood, which holds the soul and its life.
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And this is why, before every mitzvah, we bless: “Blessed are You, Havayah, our G-d, King of the
world, Who has sanctified us with His commandments.” The meaning: “King of the world,” for the
world is from the level of His sovereignty (Malchus), blessed be He;

That is why every mitzvah begins with the blessing “Blessed are You ... King of the world, Who has sanctified

us with His commandments.” “King of the world” means that the world comes from His Malchus, His
sovereignty.
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but us He has sanctified with His commandments and brought to the level of the supernal Kodesh
and the level of “I, Who I am,” etc. And in general they are divided into three categories: Torah,
avodah (divine service) and acts of kindness (gemilus chassadim). Acts of kindness is the right line,
from above to below; and avodah is the left line, from below to above: “His left hand is under my
head.”
Israel, however, He “sanctified with His commandments,” raising them to the supernal Kodesh and to “I,
Who I am.” The mitzvos fall into three groups: Torah, avodah (the service of prayer) and acts of kindness;

kindness is the right line, flowing from above to below, and avodah the left line, rising from below to above,
as in “His left hand is under my head.”
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That is, he raises his head above the level of his intellect’s grasp. And Torah is the middle line, etc.,
as is explained elsewhere (and see about this in the discourse beginning “I am Havayah your G-d,”
of the section of tzitzis, and in the discourse beginning “To My mare,” and in the discourse begin-
ning “Your cheeks are comely with circlets”). And “You shall have no” is the general and collective
expression of the prohibitions,

Avodah is “under my head” because in it a person raises his head above what his intellect can grasp, and

Torah is the middle line. The text then returns to the second commandment: “You shall have no” includes all
the prohibitions.
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for “your iniquities separate between you and your G-d,” for a transgression dulls a person’s heart,
and the light of G-d does not rest and become revealed upon his soul. And this is [the meaning of]

“You shall have no other gods before My face (al panai)”;

Sins form a barrier, as Isaiah says, “your iniquities separate between you and your G-d”; a sin dulls the
heart, so that G-d’s light cannot rest upon the soul. This is “You shall have no other gods before My face.”
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for all transgressions are called by the name “other gods,” for “whoever commits a transgression
creates an accuser,” etc., and it is from the kelipos (husks) and the sitra achra (the other side). And

the verse warned that you should not have the power of the sitra achra “before My face.”

All sins are called “other gods,” since one who sins “creates an accuser,” a force drawn from the kelipos and
the sitra achra, the realm opposed to holiness. The commandment warns that this force must not stand “be-
fore My face.”
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That is, that they are what withhold and separate “My face,” that is, the revelation of His indwelling,
as it iswritten, “May Havayah make His face shine upon you,” “May Havayah lift up His face.”

“My face” is the revelation of G-d’s presence, as in the Priestly Blessing, “May Havayah make His face shine
upon you.” Sins withhold and block this “face.”
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(And see what is written on the matter of “before My face” at the end of the discourse beginning
“Remember the Shabbos day to keep it holy,” and in the explanation on [the verse| “Let them bring

royal apparel,” regarding “I will surely hide My face on that day.”)

Two other discourses are cited on “before My face,” one of them on “Iwill surely hide My face on that day.”
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Now, the first Tablets were given on Shavuos, with thunder and lightning, and therefore they did
not endure. For the tumult of thunder and lightning is from the level of the revealed world (alma
de-isgalya), and from there the external forces draw nourishment, through the descent of the levels

and the chain of descent (hishtalshelus) of the worlds and the chambers.

The first Tablets were given on Shavuos amid thunder and lightning, and so they did not last. Such tumult
belongs to the “revealed world,” and through the descent of levels and worlds the external forces can draw
nourishment from there.
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As it is written, “Her feet go down to death,” and “His kingdom rules over all.” Whereas the second

Tablets were given quietly, as it is written, “And no man shall go up with you,” etc.,

Proverbs says “her feet go down to death,” and the Psalmist says “His kingdom rules over all”: the lowest
level of G-d’s sovereignty reaches even the realm of death, and this is how the external forces are nourished.
The second Tablets, by contrast, were given quietly: “No man shall go up with you.”
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because they are the level of the inner dimension of the heart, the level of the hidden world (alma
de-iskasya), the level of the heart’s desire (re’usa de-liba), where the sitra achra has no hold or

nourishment at all.

The second Tablets came from the inner dimension of the heart, the “hidden world,” the heart’s inner desire,
where the sitra achra has no hold at all.

likuteitorah.com/likkutei-torah/haazinu/ 39



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 1 1997 %8 MR YART YRwNI 772X 2°RWT 117IRA...

D) [77 N7 79021 P70 (27y 377) (Px pom) K™ T2 19°91 717 0190 7772 R2N Awa92 1 wrn)
LCR ©797) 21w °D (K 179p) IMIAN AR (M70p

(And see what is written about this in Parshas [Ki] Savo, in the discourse beginning “This day”; and
see the Zohar, Part I) (folio 50b), and in Sefer Hadras Melech (section 138), and in Parshas
Terumah (136a), and in Parshas Shemini (folio 39a).

The parenthesis cites a discourse on Ki Savo and several passages of the Zohar on this subject.
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And see on the matter of the superiority of the second Tablets in [Midrash] Rabbah, Parshas Ki
Sisa, chapter 46, regarding “And He would tell you the secrets of wisdom,” etc. And this is what our
Sages, of blessed memory, said, “The essence of the cry is in the heart”; see the Zohar, Parshas

Shemos (folio 20, beginning of side a).

The Midrash on Ki Sisa praises the second Tablets with the verse “He would tell you the secrets of wisdom.”
This also explains the Sages’ teaching that “the essence of the cry is in the heart.”

SECTION 7 - 119-24

The rain: arousal from below, mitzvos and Torah
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5. And this is the matter of “And He will come to us like the rain.” For behold, rain descends in a
cloud, “Who covers the heavens with clouds”; and clouds come into being from mists, which “go
up from the earth,” so that there will be the cloud and the darkness.

Section 5 turns to Israel’s request, “He will come to us like the rain.” Rain falls from clouds that “cover the
heavens,” and clouds form from mist that “goes up from the earth,” bringing cloud and darkness.
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That is, that he should take to heart his distance from the light of G-d’s countenance, and the con-
cealment of His light, blessed be He: “He made darkness His hiding place,” and “all lights are dark-
ened before Him,” for no thought can grasp Him.

The mist rising from the earth is a person taking to heart how far he is from the light of G-d’s face and how

hidden that light is: “He made darkness His hiding place,” all lights are dark before Him, and no thought can
grasp Him.
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And then “From afar Havayah appeared,” with an arousal from above (isarusa dile’eila), so that
“He will come to us like the rain”: this is supernal kindness and the great love (ahavah rabbah)
from above, to cleave to G-d, [Who is] One, with the revelation of the Infinite Light (Or Ein Sof),
blessed be He, upon his soul, the level of the supernal will.

Then “from afar Havayah appeared”: an arousal from above answers, and G-d comes “like the rain.” This

rain is supernal kindness, the great love (ahavah rabbah) that comes from above, in which the Infinite Light
is revealed upon the soul, the level of the supernal will.
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(And see what is written on this matter, how the bitterness over the distance brings about the reve-
lation of the great love, in the discourse beginning “You are standing,” regarding “And weighed the

mountains in a scale.”)

The discourse on “You are standing” explains how the bitterness of feeling distant brings about this revela-
tion of great love.
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And this is [the meaning of| “My teaching (likchi) shall drop like the rain”: likchi, that He is taken
(lokchin). For through the mitzvos, “Who has sanctified us with His commandments,” one takes
Him, as it were, actually, and draws down the Infinite Light, blessed be He, actually. For the 248
positive commandments are 248 drawings-down, “limbs of the King”;

“My teaching (likchi) shall drop like the rain”: likchi is read as “taking,” for through the mitzvos we take G-d

Himself, as it were, and draw down the Infinite Light. The 248 positive commandments are the 248 “limbs of
the King,” 248 channels of His light.
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just as, for example, one who grasps a person by one of his limbs and pulls him toward himself: the
whole of him is drawn to him. So too, as it were, through the mitzvos, which are “the limbs of the

King,” one draws down, as it were, a ray and bestowal from the Infinite Light, blessed be He, itself.

The analogy: one who grasps one of a person’s limbs and pulls him draws the whole person along. So by
holding the mitzvos, the King’s limbs, we draw down a ray and a flow from the Infinite Light itself, as it were.
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And although the mitzvos involve physical matters, the level of the outer dimension (chitzoniyus),
nevertheless the life-force, the Infinite Light, blessed be He, that is enclothed in them, is caught
and absorbed in them; just as, for example, limbs, in which the life-force of the blood, which is the

soul, spreads.

The mitzvos are physical acts, the outer dimension, yet the Infinite Light is truly caught and held in them,
just as the soul’s life is present in every limb through the blood.
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And this is [the meaning of] “shall drop (ya’arof) like the rain”: the level of oref (“the back of the
neck”), the level of the outer dimension (chitzoniyus); and through this, likchi, one takes Him, ac-

tually, as it were. And this is “like the rain” (kamatar and kegeshem),

Ya’arof, “shall drop,” is related to oref, the back of the neck, which stands for the outer dimension: the phys-

ical mitzvos through which we “take” G-d. This is the rain, matar and geshem, of Israel’s request.
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that is, through an arousal from below (isarusa dilesata) in the manner of teshuvah (return) from
the depth of the heart, so that “a mist goes up from the earth,” “Who covers the heavens with

clouds,” etc., “From afar Havayah appeared,” etc., as mentioned above.

Rain is drawn by an arousal from below: teshuvah from the depth of the heart, the “mist rising from the
earth” that becomes the cloud, after which “from afar Havayah appeared.”
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(And on the meaning of “Give ear, O heavens,” etc., “shall drop like the rain,” it can further be said
that “the heavens” are the supernal emotive attributes (middos) of the World of Atzilus
(Emanation), which are called Z’eir Anpin (the emotive attributes) of Atzilus, as is written in the

Zohar, Parshas Ha’azinu)

A further explanation of the opening verses: “the heavens” are the supernal emotive attributes of Atzilus,
called Z’eir Anpin, as the Zohar on Ha’azinu says.
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(folio 296b): ““The heavens’: these are the supernal heavens, those that are known to be called the
Name of the Holy One, blessed be He,” etc.; “And let the earth hear’: the supernal earth,” etc.,

The Zohar says that “the heavens” are the supernal heavens, known as the Name of the Holy One, blessed be
He, and that “the earth” is the supernal earth.
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which is the attribute of His sovereignty (Malchus), blessed be He. And Moshe our teacher, peace
be upon him, said to them, “Give ear ... and I will speak”: that is, that through Torah and mitzvos
he draws into them the Infinite Light (Or Ein Sof), blessed be He, from far above the level of
heavens,

The supernal earth is Malchus, G-d’s sovereignty. When Moshe said “Give ear ... and I will speak,” he meant

that through Torah and mitzvos he would draw into them the Infinite Light from far above the level of
“heavens.”
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that is, from the level of “He made darkness His hiding place,” which is the level of the supernal
Keser (the Crown) and is called Arich Anpin. And of this it is said, “My teaching shall drop like the

rain,” as iswritten in the Zohar at the end of Parshas Vayikra (folio 25, end of side b):

That higher source is the level of “He made darkness His hiding place,” the supernal Keser, also called Arich

Anpin. From there comes “My teaching shall drop like the rain,” as the Zohar on Vayikra explains.
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that this is the matter of “Drip down, O heavens, from above”: “‘From above’: certainly it comes

9

from Atika Kadisha (the Holy Ancient One), and not from that place which is called ‘heavens,’” etc.

The Zohar on “Drip down, O heavens, from above” says that “from above” means from Atika Kadisha, the
Holy Ancient One, which is higher than the place called “heavens.” (The printed text has mayim, “water,” a

slip for shamayim, “heavens,” as in the verse and in the Zohar’s own comment.)
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And see there in the Mikdash Melech. That is, from there it is drawn into the level of heavens, so
that the rain (geshem and matar) descends from the level of heavens to the level of earth.

The Mikdash Melech comments on this passage. The rain passes through the heavens and falls from the lev-

el of heavens to the level of earth, but the heavens are only its channel.
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But the root of this drawing-down comes from above and beyond the level of heavens. And there-
fore it says, “Give ear, O heavens,” etc., to the level of this supernal drawing-down of “My teaching

shall drop like the rain.”

The root of this flow is above the heavens. That is why Moshe called on the heavens to listen: to receive this

supernal flow of “My teaching shall drop like the rain.”
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And this is what is written in the Midrash on Parshas Ha’azinu, and in Koheles Rabbah (folio 92,
column d) on the verse “I know that whatever He does,” and these are its words: “The Holy One,
blessed be He, decreed that the heavens should praise Him, as it is said, ‘The heavens declare the
glory of G-d.” Moshe stood and silenced them, as it is said, ‘Give ear, O heavens, and I will speak.’”
End of quote.

The Midrash says that G-d decreed that the heavens should praise Him (“The heavens declare the glory of
G-d”), but Moshe stood and silenced them, saying “Give ear, O heavens, and I will speak.”
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And see about this also in [Midrash| Rabbah, Bereishis, chapter 5. And this is because Moshe drew
into the heavens from a level that is far above the level of the heavens themselves.

Moshe could silence the heavens because he drew into them a light from far above the heavens themselves.
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Now, “the wise man does not speak before one who is greater than he in wisdom,” etc. And this is
[why] Moshe stood and silenced them: so that they receive from the level of this drawing-down and
revelation, which is greater than they themselves.

A wise man does not speak before one greater than he in wisdom. So the heavens fell silent before Moshe in
order to receive this revelation, which is greater than they are.

7772 10998 KD Y9aRD 90T STOR D RO ITODIRT (710 00 nyap) 0790 1PA¥2 RP1A3 [xani) PRI T
210 27 wmn Iwn 137 MIE TN 27Y 1IR"22 DWAT 7000 1IYn w3 2Cmzn Doxn 0one nww

And along these lines it was explained elsewhere, regarding the splitting of the Sea of Reeds, that
“the waters congealed,” for “since it is occupied with swallowing, it does not spit out,” in the dis-
course beginning “Six days you shall eat matzos.” And see what is written on the matter of “He
causes the rain to descend” in the explanation on [the verse] “Moshe commanded us the Torah, an
inheritance,” etc.
The Alter Rebbe notes that a similar idea appears in his discourse on “Six days you shall eat matzos,” which
discusses the waters that congealed at the splitting of the sea together with the Talmudic principle that “while

it is busy swallowing, it does not spit out.” The blessing “He causes the rain to fall” is discussed in another
discourse.
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And see the Zohar, Parshas Va’eschanan (folio 263a), on [the verse] “Hear, O Israel,” of the Shema:
“It is written, ‘Give ear, O heavens’; so too here, ‘Hear, O Israel,” and it is all one matter.” And see
there in the Mikdash Melech.

The Zohar links “Give ear, O heavens” with the Shema: as Moshe called on the heavens to listen, so the
Shema calls “Hear, O Israel,” and both are one matter.
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That is, in the Shema one also draws down from this level; and this is the matter of “Havayah is our
G-d, Havayah is One.” And for this he says “Hear, O Israel” to the Israel of above, for the level of

this supernal and mighty drawing-down, etc.

In the Shema we too draw down from this supernal level, as expressed in “Havayah is our G-d, Havayah is
One.” “Hear, O Israel” addresses the supernal Israel, calling it to receive this mighty flow from above.
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But behold, for this supernal drawing-down to come from the level of Keser (the Crown), “He made
darkness His hiding place,” this is through “a mist went up from the earth,” which is the level of an
arousal from below (isarusa dilesata), as mentioned above; and this is the bitterness over the dark-
ness that conceals His light, blessed be He.

For this flow to come from Keser, the level of “He made darkness His hiding place,” there must first be a

“mist rising from the earth,” an arousal from below: the bitterness a person feels over the darkness that
hides G-d’s light.
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And therefore this arousal from below rises up to the level of the supernal darkness that is above
the light of the higher Chochmah (Chochmah Ila’ah), which is the level of “He made darkness His
hiding place,” from which it is drawn that the rain

That is why this arousal from below can rise all the way to the supernal darkness above the light of the higher
Chochmah: the person’s sense of darkness below reaches the “darkness” above. From that level the rain is

drawn down.
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descend in a cloud, the root of that cloud being drawn from the level of “He made darkness His
hiding place.” And see what is written about this at the beginning of Parshas Vayikra, on the matter
of “For the cloud rested upon it,” etc.

The rain falls from a cloud whose root is that supernal darkness. The Alter Rebbe refers to his discussion of
the cloud that rested on the Tabernacle, at the beginning of Vayikra.
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And this is the matter of “For it is a stiff-necked (kesheh oref) people, and You shall forgive.” For it
is stated in the Midrash that “stiff-necked” is said in praise: that is, firmness in the service of G-d
above intellect; and through this one draws down the level of “shall drop (ya’arof) like the rain,”

etc.

The Midrash reads Moshe’s plea, “for it is a stiff-necked people, and You shall forgive,” as praise: Israel’s
stubbornness, used in serving G-d beyond reason, is their strength. Through this firmness above intellect
they draw down “shall drop (ya’arof, related to oref, the neck) like the rain.”
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And similarly in the Shema: in order for there to be the drawing-down, it is through the level of
teshuvah (return), “And the spirit shall return,” etc., as explained above at length. And see on the

matter of “And a mist went up” in the Raaya Mehemna, Parshas Tzav (folio 28, end of side b).

So too in the Shema, the flow is drawn down through teshuvah, “the spirit shall return,” as explained at
length above. The Raaya Mehemna on Tzav is cited on “a mistwent up.”
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Now, the level of “shall distill like the dew” is a still higher drawing-down, as [will be explained] be-
low. However, our Sages, of blessed memory, said, “An unlearned person (am ha’aretz) cannot be
pious (chasid), nor can a boor be sin-fearing.”

“Shall distill like the dew” is an even higher flow, to be explained below. But first a condition: the Sages said
that “an unlearned person cannot be pious, nor can a boor be sin-fearing.”
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That is, it is impossible to draw down the level of chasid, a ray from the level of “and abundant in
kindness (chesed),” the level of the love of G-d, the Infinite Light (Or Ein Sof), blessed be He, upon
his soul, the level of rain (geshem and matar) mentioned above, when he is an am ha’aretz who has
no Torah.

Chasid, “pious,” comes from chesed, kindness. Without Torah one cannot draw down the light of “abundant
in kindness,” the love of G-d that is the “rain” described above.
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For the Infinite Light, blessed be He, which is far above the level of Chochmah (wisdom), shines
and is drawn down below only by way of the chain of descent (hishtalshelus), from cause to cause,
etc. (and see what is written on the matter of “nor can an am ha’aretz be pious” in the explanation

on [the verse| “And the Jews undertook™);

The Infinite Light above Chochmah reaches below only through the ordered chain of descent, step by step
from cause to effect. Another explanation, on “And the Jews undertook,” discusses this teaching of the
Sages.
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and therefore it is first enclothed in Chochmah, as is written in the holy Zohar: “Three bonds: the
Holy One, blessed be He, the Torah, and Israel; Israel are bound to the Torah,” etc.

Therefore the light first clothes itself in Chochmah, which is the Torah. As the Zohar says, Israel, the Torah
and the Holy One are bound together: Israel to the Torah, and the Torah to G-d.
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And this is [the meaning of] “Give ear, O heavens (shamayim)”: it is the level of the Written Torah;
sham mayim (“there is water”), which is the level of the higher Chochmah, like water, which has no

color, etc.

So “Give ear, O heavens (shamayim)” refers to the Written Torah: shamayim is read as sham mayim, “there
iswater,” and water, which has no color of its own, stands for the higher Chochmah.
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And so is the matter of the Written Torah, which is the level of the higher Chochmah (wisdom), as
our Sages, of blessed memory, said: “Rabbi Akiva would expound heaps upon heaps [of laws]| on
each and every crownlet.” For each and every crownlet alludes to many matters of the higher
Chochmah, wondrous, too numerous to count;

The Written Torah is the higher Chochmah. The Talmud tells that Rabbi Akiva would expound heaps upon

heaps of laws from every crownlet on the letters, for each tiny crownlet alludes to countless matters of the
higher Chochmah.
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and likewise every shape and form of the letters, and their cantillation notes, their crownlets and

their vowel points: all of them are in wondrous wisdom, higher and higher, without end or limit.

The same is true of every shape and form of the letters, and of their cantillation notes, crownlets and vowel
points: all of them hold wondrous wisdom without end.
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And “and I will speak (va’adabrah)” is an expression of leading and drawing, as in “He shall lead
(yadber) peoples under us.” That is, in order to draw down to Israel the level of “My teaching like
the rain,” there must first be “Give ear, O heavens” and “let the earth hear,” which is the level of
the Oral Torah,

Va’adabrah, “and I will speak,” is read as leading and drawing down, as in “He shall lead (yadber) peoples
under us.” To draw “My teaching like the rain” to Israel, there must first be “Give ear, O heavens” and “let
the earth hear,” and the earth is the Oral Torah.
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which receives from the Written Torah. For through the Written Torah and the Oral [Torah], “My
teaching shall drop like the rain,” etc., which is the love, in the revelation of G-d’s light upon his
soul.

The Oral Torah receives from the Written Torah. Through both of them, “My teaching shall drop like the
rain”: the love of G-d, with His light revealed upon the soul.
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Whereas when he has no Torah, the light of love does not rest and become revealed in his soul; for

“three bonds are bound one to another: the Holy One, blessed be He, the Torah, and Israel.

Without Torah the light of love does not rest upon the soul, because Israel, the Torah and G-d are bound to-
gether as “three bonds.”
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Israel are bound to the Torah, and the Torah to the Holy One, blessed be He” (and see what is writ-
ten in the discourse beginning “For with You is the source of life,” on the meaning of “Who lowers
[Himself] to look upon the heavens and the earth,” and on the matter of “Look down from Your
holy dwelling, from the heavens,” etc. See there. And see what is written on [the verse] “The heav-
ens are My throne and the earth is My footstool”).

The Zohar continues: Israel are bound to the Torah, and the Torah to G-d. Several discourses are cited on
“heavens” and “earth” as levels that receive G-d’s light.

SECTION 8 - 125-26

The dew: above the soul’s root
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6. Now, all of the above, the level of rain (geshem and matar), is the request of the Congregation of
Israel (Knesses Yisrael): that is, that it should be drawn down through an arousal from below (is-

arusa dilesata).

Section 6: everything said about rain describes the request of the Congregation of Israel, a flow drawn down
through an arousal from below.
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But the Holy One, blessed be He, answered her, “I will be like the dew.” Dew is a very high and ex-
alted level and rank, which it is impossible to draw down through an arousal from below, for the
deeds of those below have no power to arouse this great love. Nevertheless, after the arousal of the
deeds of those below, so that “He will come like the rain,” etc.,

G-d’s answer, “I will be like the dew,” points to a far higher level that no arousal from below can draw down,

since human deeds cannot awaken so great a love. Even so, it comes once the deeds below have first brought
the “rain.”
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then, of itself and as a matter of course, the level of the dew is drawn down. And this is the level of
the festival of Sukkos, “And a sukkah shall be for a shade by day”; and it is written, “Havayah is
your shade,” and “In the shadow of My hand I have covered you,” the level of “And His right hand
embraces me.” (And it is possible to say that also according to the Holy Tongue there is a connec-

tion between sukkah and tal (“dew”), and this is according to what is written in Nehemiah

Then the dew comes of itself. This is the festival of Sukkos: the sukkah is “a shade by day,” G-d is “your
shade,” and “His right hand embraces me.” The Alter Rebbe suggests that sukkah and tal (dew) are linked in
the Hebrew language itself.
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(chapter 3, [verse] 15), “He built it and covered it (vi’tal’lenu),” which means like a sukkah, as is

written in the Shorashim; and so wrote the Metzudas Tziyon, that it is a matter of shade.

Nehemiah says of a gate that the builder “built it and covered it (vi’tal’lenu),” which the Shorashim and the
Metzudas Tziyon explain as roofing it like a sukkah, giving shade.

MWD ORI (8797 7907 [ e D) RANAD 191 DPUA OI9PNR Q3N (0 nwxaa) CNAIP P23 0

RNo5vNIT
For “in the shadow of my roof” (Bereishis 19) Onkelos translates “betelal”; and so too in the
Gemara (chapter 3 of Sukkah, folio 31), “this beam of the covering (metalalta).”

Likewise Onkelos renders “in the shadow of my roof” as betelal, and the Talmud calls the beam of a sukkah’s
roofing metalalta. So the root of tal, dew, is also used for shade and roofing.
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And this is [the meaning of] “shall distill like the dew”; and then they will be able to come to the lev-
el of “my speech” (imrasi), that the speech be Mine, along the lines of “And I have put My words in
your mouth” and “My mouth shall declare Your praise”: it shall declare of itself and as a matter of
course, as mentioned above.

This is “shall distill like the dew.” Then a person reaches “my speech” in the sense of “I have put My words

in your mouth”: his speech becomes G-d’s own, and “my mouth shall declare Your praise” of itself.
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(And this is [the meaning of] “And I have put My words in your mouth, and in the shadow of My
hand I have covered you”: that the level of “My words in your mouth,” which is the matter of “my
speech like the dew,” is the matter of “and in the shadow of My hand,” etc., one level with the festi-
val of Sukkos. And see what is written about this in the discourse beginning “On the eighth day, an
atzeres.” And see the Zohar, Bereishis)

Isaiah joins “I have put My words in your mouth” with “in the shadow of My hand I have covered you”: G-d’s
words in a person’s mouth, the “dew” of speech, are one level with the shade of Sukkos. The Zohar is cited
on this verse.
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(folio 4, end of side b), and in Parshas Tzav (folio 35a). Now, the end of the verse is “to plant the
heavens and to lay the foundations of the earth, and to say to Zion, ‘You are My people.’”
The Zohar on Tzav is also cited. The verse in Isaiah ends: “to plant the heavens and to lay the foundations of

the earth, and to say to Zion, You are My people.”
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That is, the level of dew is drawn into the level of heavens and earth, as it is written, “Give ear, O
heavens,” etc., “shall distill like the dew,” etc.; and through this, “to say to Zion,” etc., as men-
tioned above regarding “Look down,” etc., “and bless,” etc.

So the dew is drawn into “heavens and earth,” as in “Give ear, O heavens ... shall distill like the dew,” and
through it G-d says “to Zion, You are My people,” as with “Look down from Your holy dwelling ... and bless.”
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And therefore dew never ceases, as our Sages, of blessed memory, said; because its source is very
far above the deeds of those below and the arousal from below, which reach only as far as the

source of the souls of Israel and their supernal mazal.

This is why, as the Sages say, dew never ceases: its source is far above the deeds of those below, which reach
only as far as the source of the souls of Israel and their mazal.
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Rather, the dew descends and is drawn from a supernal light called “the crystalline dew” (tala de-
vedolcha), as it is written, “For Your dew is the dew of lights” (in Isaiah, chapter 26, [verse] 19) (and
see the Zohar, Part I)

Dew comes from a supernal light called “the crystalline dew,” as in “Your dew is the dew of lights.”
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(folio 130, end of side b, and folio 232a), that the meaning of “lights” is literal: “from those super-
nal lights that shine above,” etc.; and Part III (folio 128b): “‘Lights’: the light of the whiteness of
Atika,” etc.,

The Zohar explains “lights” literally, as the supernal lights that shine above, and as “the light of the white-
ness of Atika,” the Ancient One.
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as it is written, “And its appearance was like the appearance of bedolach (crystal),” etc.; which is
far above the level of the mazalos, which are “Notzer chesed” (“He preserves kindness”) and “Ve-

nakeh” (“and He cleanses™), etc., as is written in the holy Zohar, etc.

This light is like crystal (bedolach), far above the level of the mazalos, which are the attributes “Notzer
chesed” and “Ve-nakeh” of the Thirteen Attributes of Mercy, as the Zohar explains.
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(And this is why in the blessing of Jacob it is said, “May G-d give you of the dew of the heavens,”
etc.: for this is far above the level of the root of the souls of Israel in and of themselves, which is
from the level of the mazalos. And in the Zohar, Parshas Tazria) (folio 49a), regarding “Sprinkle
upon them waters of purification”: “the remnants of the crystalline dew.”

So Jacob’s blessing is “May G-d give you of the dew of the heavens,” a gift above the root of the souls of Israel

themselves, which is at the level of the mazalos. The Zohar on Tazria calls the purifying waters sprinkled on
the Levites “the remnants of the crystalline dew.”
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And this is the drawing-down from the level of mazal and Notzer chesed, as is written in Iggeres
HaKodesh, in the passage beginning “Why was the section of Miriam juxtaposed,” etc. See there.
And they are called only “the remnants of the dew,” and this is in order to purify one who is impure
through [contact with] the dead.

Those remnants are the flow from mazal and “Notzer chesed,” as Iggeres HaKodesh explains. They are only
“remnants” of the dew, enough to purify one made impure by the dead.
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But in the Future to Come, for there to be the actual resurrection of the dead, this is through a reve-
lation from the level of the very essence of “the dew of lights” itself.

In the Future, the actual resurrection of the dead will come through a revelation of the very essence of “the
dew of lights.”
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And see what is written in the explanation on [the verse] “And I was with Him as a nursling (amon),”
regarding “Behind and before You have formed me”: that in the level of the supernal will there are
two levels, etc. See there. And in the same way is the matter of “shall drop like the rain” and “shall
distill like the dew”;

Another explanation, on “And I was with Him as a nursling,” discusses “Behind and before You have formed
me”: the supernal will has two levels, a “back” and a “front.” Rain and dew correspond to these two.
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for ya’arof, from the word oref (“the back of the neck”), is called the level of “behind” relative to the
level of “shall distill like the dew,” which is the inner dimension (pnimiyus) of the supernal delight,
etc. Except that, nevertheless, in the level of ya’arof too there is drawn a ray from the level of the
inner dimension that is enclothed in the level of the mazalos;

Ya’arof comes from oref, the back of the neck, so rain is the “back” of the supernal will, while “shall distill
like the dew” is its “front,” the inner dimension of the supernal delight. Yet even the rain carries a ray of that
inner dimension, as it is clothed in the mazalos.
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and therefore it is called “the remnants of the dew,” etc. And see further what is written on the mat-
ter of the arousal from above (isarusa dile’eila) that is above the arousal from below (isarusa dile-

sata) in the explanation on [the verse| “Go out and see,” etc.

That is why the purifying waters, which come from the mazalos, are called “the remnants of the dew.” Other
explanations, on “Go out and see” and on “I sleep,” treat the arousal from above that is beyond any arousal
from below.
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(in Parshas Kedoshim), and in the explanation on [the verse]| “I sleep,” etc., “for my head is filled
with dew.” And see further on the matter of “shall distill like the dew” in the Zohar, Vayakhel, folio
210a.

The explanation on “I sleep” speaks of “my head is filled with dew.” The Zohar on Vayakhel is cited on “shall
distill like the dew.”

SECTION 9 - 127-36

Summary of the discourse

1I7IRT 27y WA MEP

A summary of the discourse on [the verse] “Give ear.”

This heading introduces a summary (kitzur) of the discourse, which reviews its argument section by section.
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Section 1 will explain the matter of “all his days in teshuvah (return),” and it has four topics. The

first is that it first presents the explanation of the saying, “The soul that You gave within me,” etc.:

Section 1 of the discourse explains “all his days in teshuvah” in four steps. The first is the explanation of the
morning blessing “The soul that You gave within me.”
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namely, that the root of the soul is exceedingly high above, and in order for it to descend won-
drously [low] to be enclothed in a body, it must contract itself and expand itself through many
kinds of contractions (tzimtzumim) and expansions; and in general they are four kinds of descent.
And this is “You gave within me,” “You created,” “You formed,” “You breathed,” corresponding to

the four letters of Havayah, etc.

The soul’s root is very high, and to enter a body it must pass through many contractions and expansions,

9

which fall into four kinds of descent: “gave,” “created,” “formed” and “breathed,” matching the four letters

of Havayah.
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Second: However, not the whole soul enters into the body, but only a ray of it, by way of contrac-

tion, etc., as mentioned above.

Second: only a ray of the soul enters the body, through contraction.
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But the whole soul and its essence remains above, and is called mazal. Third: The matter of the
mazal is as it is written, “And flowing from Lebanon.” Lebanon is the level of ayin (“nothing”),

from which Chochmah (wisdom) is found.

The rest of the soul and its essence stay above and are called mazal. Third: mazal is linked with “flowing

from Lebanon,” and Lebanon is ayin, the level from which Chochmah comes.
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And this is the matter of teshuvah (return): that “the spirit shall return to Elokim who gave it,” that
is, to the level of its supernal root, the level of ayin and mazal mentioned above, “Until Your people
pass over, Havayah,” above the level of the Name Havayah, [whose] yud is contraction, etc. And
this is through teshuvah, with self-nullification (bittul) and self-sacrifice (mesirus nefesh).

Teshuvah is the spirit’s return to its supernal root, ayin and mazal: “passing beyond Havayah,” above the
contraction that the yud of the Name stands for. It is achieved through self-nullification and self-sacrifice.
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Fourth: And now the matter of “all his days in teshuvah” is well understood: for each day there
must be this level of teshuvah to the Source of all, in his saying “Hear, O Israel,” etc., for he must

give over his soul in [the word] “One.”

Fourth: this explains “all his days in teshuvah,” since every day, in saying the Shema, a person must return
to the Source of all and give himself over in “One.”
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Section 2 is a gloss.

Section 2 of the discourse (paragraphs 3 to 8) is a gloss, so the summary passes over it.
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Section 3 has two topics. First: it will explain how his heart is to be transformed, to come to the lev-
el of teshuvah (return), self-sacrifice (mesirus nefesh) and self-nullification (bittul), mentioned in
section 1; and it will say that this is by his taking to heart what is written, “And you shall choose
life.”

Section 3 has two topics. The first is how the heart turns to the teshuvah of self-sacrifice and self-nullifica-

tion described in section 1: by taking to heart “and you shall choose life.”
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For in everything there is life and death: the physicality is called death, and the spirituality within
it is called life; and He, blessed be He, is the Life of life.

Physicality is “death” and the spirituality within it is “life,” and G-d is the Life of all life.
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And if so, he will contemplate: if for those who transgress His will, which is in physicality, so much
life-force and delight is drawn down, for those who do His will, which are the mitzvos, how much

more Sso.

If those who go against His will receive so much vitality and pleasure through physical things, how much

more do those who do His will, through the mitzvos.
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And if so, “And besides You I desire nothing,” etc.; and he will come to actual self-sacrifice
(mesirus nefesh), because it grieves him greatly that he is separated, etc.
Then a person says “besides You I desire nothing” and comes to true self-sacrifice, deeply pained by his sep-

aration from G-d.
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Second: it will explain that this teshuvah (return) is the level of Shabbos, [whose] letters [are those
of] tashev. And the resting, below, is to divert his mind from all the disturbing thoughts, to bind his
soul to G-d, to self-sacrifice in [the word] “One”;

Second: this teshuvah is Shabbos, whose letters spell tashev, “return.” Below, rest means turning one’s mind
from distracting thoughts and binding one’s soul to G-d, giving it over in the “One” of the Shema.
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and above, it is the matter of the ascent of Chochmah (wisdom) and the emotive attributes (middos)
that had spread forth into the level of “making” (asiyah); and on Shabbos [there is] the revelation of
the Infinite Light (Or Ein Sof) at a level that is above Chochmah.

Above, Shabbos is the ascent of Chochmah and of the emotive attributes that had spread into creation, and
the revelation of the Infinite Light at a level above Chochmah.
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However, specifically “one who toiled on Erev Shabbos,” in the prayer of each of the six weekdays,
which is the ray resembling Shabbos, to self-sacrifice in the reading of the Shema, as mentioned

above, “will eat on Shabbos.”

Only “one who toiled on the eve of Shabbos,” in the daily prayers of the week, each a glimmer of Shabbos,
“will eat on Shabbos.”
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Section 4 has two topics. First: it will explain that Yom Kippur is called “Shabbos Shabbason” be-
cause it is the principal day of teshuvah (return), and on Shabbos only a ray of it shines. For the es-

sence of teshuvah is the nullification of will; and behold, “there is will and there is will.”

Section 4 has two topics. First, Yom Kippur is “Shabbos Shabbason” because it is the essential day of teshu-

vah, and Shabbos receives only a glimmer of it; teshuvah is the nullification of will, and will has many levels.
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And on Yom Kippur the supernal will is revealed, which is the level of “before Havayah,” and from
there is drawn “Forgive us.” But it is written, “I have forgiven according to your word”: that is to
say, according to the arousal from below (isarusa dilesata), the heart’s desire; through this the
arousal from above (isarusa dile’eila) is revealed, the supernal will mentioned above, “snow” and
“wool,” etc.

On Yom Kippur the supernal will “before Havayah” is revealed, and from it comes forgiveness. The revela-

tion matches the heart’s inner desire below, “according to your words,” and brings the whitening of “snow”
and “wool.”
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Second: it will explain that this is why the second Tablets were given on Yom Kippur. For “I am” and
“You shall have no” are the general and collective expression (klalus) of the positive command-

ments and the prohibitions:

Second: the second Tablets were given on Yom Kippur because “I am” and “You shall have no” encompass
the positive and the negative commandments.
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through the positive commandments, the revelation of His being and essence, the level of “I am,”
is drawn to be “your G-d,” through the Name Havayah; and the level of the prohibitions is that
there be no concealment and that “other gods” not separate. And they were given quietly: the inner

dimension (pnimiyus) of the heart.

Through the positive commandments G-d’s essence, “I am,” becomes “your G-d” through the Name
Havayah; through the prohibitions, no concealment or “other gods” separates. The second Tablets were giv-
en quietly, from the inner dimension of the heart.
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Section 5 comes to the explanation of the verse, and it has two topics. The first is what was ex-
plained: how, through the teshuvah (return) mentioned above,

Section 5 explains the verse itself and has two topics. The first is how the teshuvah described above relates to
“He will come to us like the rain.”

qUP MIRY OWA (727 7ax] PR 70 I 00y B0yt IR ona 27915 awas 827 ONa R IN
219929 17K Do Pk

there is then the level of “And He will come to us like the rain,” the level of “a mist went up”:
through the distance he will arouse the great love (ahavah rabbah), rain; and then “My teaching

(likchi) like the rain,” that He is taken, as it were.

Through the sense of distance from G-d, the “mist” rising from below, a person arouses the great love, the
rain; and then comes “My teaching like the rain,” in which G-d is “taken,” as it were.
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Second: it will explain that nevertheless the drawings-down mentioned above cannot take place
unless he has Torah, for “three bonds,” etc. And this is “Give ear, O heavens” and “let the earth

hear”: the Written Torah and the Oral Torah; and afterwards, “shall drop like the rain,” etc.

Second: these flows require Torah, because of the “three bonds.” So first comes “Give ear, O heavens” and
“let the earth hear,” the Written and the Oral Torah, and then “shall drop like the rain.”
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Section 6 will explain that the rain is what is drawn down through an arousal from above (isarusa
dile’eila); but “I will be like the dew” is from a level that the arousal from below (isarusa dilesata)
does not reach, since it is above the level of the source of the souls of Israel and their mazalos: the
level of the crystalline dew (tala de-vedolcha), which is above the mazalos and “Notzer” and “Ve-
nakeh.”

Section 6 explains that rain is drawn through an arousal from above, but “I will be like the dew” comes from

a level that no arousal from below can reach: above the source of the souls of Israel and their mazalos, the
crystalline dew that is above the mazalos of “Notzer” and “Ve-nakeh.”

IN ONE’'S AVODAH

Every day, in the Shema of prayer, a person should gather the scattered powers of his soul and, taking to
heart that G-d is the Life of all life and how far he is from it, give himself over completely in “One.” This dai-
ly teshuvah applies even to one who has never sinned, and the prayers of the week prepare for Shabbos and
for Yom Kippur. One must also have Torah, for only through it does the love of G-d rest upon the soul.

QUESTIONS FOR DISCUSSION

1. Why does the Talmud call the request for rain “improper,” and what does the maamar see in the differ-
ence between rain and dew?

2. How can one who has never sinned be engaged in teshuvah “all his days”?
3. If teshuvah reaches above the Name Havayah, why does the verse say that the spirit returns “to Elokim”?

4. Why did the second Tablets endure when the first did not, and how does this relate to “the essence of the
cry is in the heart”?

5. Why is Torah a condition for receiving the “rain” of divine love, and what comes “of itself” once the rain
has come?
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The note lists another transcript of this maamar in Sefer
HaMaamarim 5563, followed by a biur (an explanatory
discourse) on it.
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Moshe’s song opens by calling heaven and earth to listen.
The maamar later reads “heavens” and “earth” as levels of
G-dliness and as the Written and Oral Torah.

Deuteronomy 32:1°%:2”% 0°127
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Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“My teaching shall drop like the rain, my speech shall dis-
till like the dew.” The contrast between rain and dew in
this verse is the theme of the whole maamar.
Deuteronomy 32:2°2:27% 0°727
=2y 0°2°271 RYT™9Y DVYPD "NInR Pu Pin onpY wmd Ay
2y
My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud says that the Congregation of Israel asked im-
properly for G-d to come “like the rain,” which is some-
times wanted and sometimes not, and that G-d answered
properly, “Iwill be like the dew,” which is always wanted.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Israel’s words: “And He will come to us like the rain, like
the late rain that waters the earth.” This is the request the
Talmud calls improper.
Hosea 6:3'1:" yui1
iR 117 DW3D X127 RN 1103 0¥ *1TNK NYT? 1T YT
Hel .'Ijj’
And let us know, eagerly strive to know the L-RD, His going
forth is sure as the morning; And He shall come unto us as

the rain, As the latter rain that watereth the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s answer: “I will be like the dew to Israel.” The maa-
mar ends by explaining why dew comes from a higher lev-
el than rain.
Hosea 14:6:7 yvin
TIP3 U I NI M PRP P03 M
I will be as the dew unto Israel; He shall blossom as the lily,

And cast forth his roots as Lebanon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“To understand a parable and a figure, the words of the
wise and their riddles.” The Alter Rebbe borrows the
phrase to introduce his decoding of the Sages’ images.
Proverbs 1:6"1:'X “own
DO D720 13T A 2R 1T
To understand a proverb, and a figure; The words of the

wise, and their dark sayings.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mitteler Rebbe’s discourse on this parsha takes up
why the Sages chose the images of rain and dew.
KEHOT'S NOTE
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Sy owa "2 wannn

A discussion in Or HaTorah of the difference between rain
and dew, the question this paragraph opens.

KEHOT'S NOTE

n”ao .apn’y 27n 3750 0ARNA 790 R .'['7’}{1 nP’2°Y IRD N”MKR
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The Midrash also counts teshuvah among the things that
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preceded the creation of the world.

Bereshit Rabbah 1:47:X 1127 n°wKR12

TARIY IR MwR SR mw R WRIHD 019n 7120 R0OT ...

227 "[Iw N waw *18%] x ooyt mw o (0 ,ay 0vonn)

0°71 092”7 (2 ,% OW) MRV 12IWNT AR AR XIYT 2372 1I0R

YT SR AR P31 RIT TV WK 2wn” (3 ,0W) Ay OmK e

0TI 71257 KOS XY 71297 XOOY ANTP 71N OX OTIP OfR PR

>33 °1” NRIY 1297 ROOY TP 77NN RITD 92 KAX UK AN

TR0 71917 13 INOW MK 0TI U[IRN Wyon 07p] 1977 NPwXA
... 737 0W2 1177 T RNT LT IRR

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT'S NOTE
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In this manuscript a gloss by R. A. Y. Rivlin adds here:
“(see what is written on ‘Who is a G-d like You’),” the same
discourse that the printed text cites in paragraph 13 for
teshuvah preceding the world.

KEHOT'S NOTE
(19 DR 1 57y wray)” 172297 2PRAME AT A0 R LB 788 1122

a1y e awn

Teshuvah is listed among the seven things created before
the world. The Alter Rebbe reads this as saying that teshu-
vah stands above the order of creation.
Pesachim 54a:8-9'v-’1:X 7”71 0°10D
,n;n_v’ K22 — 1777 MR D377 TN KT L7177 N2 KT ROUP N'?
R 292K NV 2992 DITAT XY LNIY Y2 — DIRT N
SR 0 PR 0997 RI2IW 0TI XT3 00137 YT XN
W DY AnY wTpRn N°21 73290 REY 03N 1T 10 L, 1w m
0°717 09Y3” :2°NJ7 ,H;I’IW.EI .”ﬁDT_r k7.l °11ip "7 27007 ,.'Hjﬂ
ZOTR °12 1290 IMRM KDT 7Y WAIR 2Un” 2001 M7
William Davidson, Vocalized Aramaic (CC-BY-NC)

21WN3 171 9D NYRl

Rabbi Eliezer’s advice to return one day before one’s
death: since one may die tomorrow, one returns today,
“and so all his days are in teshuvah.” The maamar asks
how this applies every day.

Shabbat 153a:51:X 3"3p naw
1oRY .annen 17 AR 0 2w iR YRR v37 ,0n7 un
D31 :70% MR 702 0 IR YT OTX 031 SAYYR 221 DR PTRYA
ARY .1WN2 PR2 9D RINN MNP Mn KRRy 090 (W 190
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The note refers to these talks on what the essence of teshu-
vah is.
KEHOT'S NOTE
.172°9 X 770 R”w1n w»N0 .438 .279°y 3"N TZ?”1|777 il

WD M WU

The Tzemach Tzedek’s discussion of the verse “And the
spirit shall return.”
KEHOT'S NOTE
APPYW RN 160 Y VN W"W‘?J AR Y 2 770 971 nMIR R
7y DOPRR PR 20N 7 IR, M0 a2 mbyh nawnn

“And the dust returns to the earth as it was, and the spirit
returns to G-d who gave it.” The Alter Rebbe reads it as the
essence of teshuvah: the soul’s return to its source.
Ecclesiastes 12:7°1:27 nbnp
MINI YR DOPORTTPN 1WA M MWD YINTTPY 9y 200
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

092N 1IN 71217 9277 7IN°2

A passage of this maamar, beginning here, is quoted in
the Rebbe Maharash’s Hemshech Mayim Rabbim.
KEHOT'S NOTE
0PNy oW 27531 .YP P79 17970 0°27 01 wnna KA Yup

7770 %2 NNAY ARY)

The Talmud gives the blessing said on waking: “My G-d,
the soul that You gave within me is pure; You formed it
within me, You breathed it into me.” The Alter Rebbe
builds his explanation of the soul’s descent on its verbs.

Berakhot 60b:4"7:2°0 M1>72

AR 73 ANTE AKX LT *2 NIV RT3 PR IR 9 7

AVINAY R APY? TNY ANKY 3P AR 1A 2 ANND3

SRR N2 .Ninwan Do 1R L0onRivi BD 1937 ,°niaR RNy
0°nn 0°38°7 NNy nea

63



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 1

19

20

21

22

When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

N7 717170 %2 NNaw Anwl

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
Anwin non2

Sarn

The Zohar on Tazria, which the text cites for the idea of
breath; according to the Kehot note, the passage discusses
hevel (breath), on “havel havalim.”

Zohar, Tazria 22:96-10571"p-178:273 ¥°7tn ,AMt7 720

0%°1 NRWwa 1PN a7

The creation of man, into whom G-d breathed a soul of

life. The verb “breathed” matches the last of the four
stages in the morning blessing.

Genesis 2:7°1:°2 N"wR12

D70 N2 PEX2 NE) MIISTTR 99 DIWTNE 2PN 1 I3

M0 wR3P O

Then the L-RD G-d formed man of the dust of the ground,

and breathed into his nostrils the breath of life; and man be-

came a living soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,2 0°UR92

9D R8I PO By o

“Man does not live by bread alone, but by everything that
comes forth from the mouth of Havayah.” The Alter Rebbe
uses “comes forth” for the soul’s emergence from
concealment.

Deuteronomy 8:3°2:’11 0°7127

1907 TNIX PYT) X2 AYTIRD WK 1IN TPIRN 79T TN

oM *AD R¥INTPD7PY 03 DIXT 1°0° 3727 ooy KD 0D ¥UTin
:0TR7

T

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points there for “coming forth from concealment
into revelation.”
KEHOT'S NOTE
.A0PNN°Y 17N° N”MIRI IR

(27y 1"17) yotn e ama
The Zohar passage on Tazria cited in the text, on “havel
havalim,” is explained there at length.
KEHOT’'S NOTE
79K AYNN °Y 2779 X787 IR 1919K2 IXAN3 .0%0a0 DA 1aya
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Its summary reads that the Alter Rebbe began by explain-
ing the root of the pure soul: “You breathed it” makes it a
separate entity, while “You created it” is like the bond be-
tween the garment of thought and the soul.
KEHOT'S NOTE
TAwIT wAw IR32D 2UINM” ow 1I%°paa D ayp pa8 1°91n 0°31 oona
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The manuscript adds a reference to the discourse on “For

”

on this day he shall atone,” on “For My glory I created

him,” where the world of thought is called “creation”; it
adds that the four levels “I created him, formed him and
made him” are the four levels explained here, from “You
created” to “You breathed.”
KEHOT'S NOTE
712591 1°1¥2 9210 7 012 D B7Y K712 wUny) A0n 57111 788 7122
M3 7T Downd 12112 0X) 71°R72 °P1 nawnni o2y °na owT 1PARI3
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“Then He saw it and declared it; He prepared it and also
searched it out.” The four verbs are read as the four stages
of the soul’s descent.
Job 28:27173:11”> 21°R
:MIPMDN A3 11807 AR I
Then did He see it, and declare it; He established it, yea, and
searched it out.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

191 QY 73°317 79207 AR N
The Midrash at the beginning of Ki Sisa opens with this

verse from Job, reading its four verbs as stages in G-d’s

giving of the Torah. The text refers the reader there.
Shemot Rabbah 40:1°x:’n 127 mnw
:NIR 92 RMITAN Y 1N 75 - DRYZI Dw2 SNRIP KD 7 3™
R 7727 12X ,7p0 QA 73°07 779807 ORI IR (71D 21°K)
IN :IMRIY 02197 K72 R 12 7299KW 7700 DX 1722pn PRIww
R °1 DR 77 OTRD 90K :(DW) 21°I0R 2205 713 .1790M X
IR IR IR (T2 DRPINY) MKW L,ORIW? ROR QTR PRI ,7000
ox1 .7y DARa L2097 01702 ,71807 KT IR .ONK TR 2Nvyan
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“The L-rd spoke to Moses saying: See, I have called by name
Betzalel, son of Uri, son of Hur, of the tribe of Judah” (Exo-
dus 31:1-2). “The L-rd spoke...See, I have called by name
Betzalel,” this is how Rabbi Tanhuma bar Abba began:
“Then He saw it and related it, prepared it, and also studied
it” (Job 28:27). The Holy One blessed be He foresaw that
Israel would accept the Torah, as had it not been so, He
would not have created the world, as it is stated: “Then He ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

29 1921 QA% 72°27 79207 AR N

One of the places in the Zohar that the text lists as dis-
cussing the verse “Then He saw it.”

Zohar, Introduction 11:64-12:7477y:27°-770:X”° 1NTP1 7171 100
R. Simeon proceeded: ‘See now, it was by means of the
Torah that the Holy One created the world. That has already
been derived from the verse, “Then I was near him as an ar-
tisan, and I was daily all his delight” (Prov. 8, 30). He looked
at the Torah once, twice, thrice, and a fourth time. He ut-
tered the words composing her and then operated through
her. That is a lesson for men, how to study the Torah proper-
ly. This lesson is indicated by the verse, “Then did he ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

30 1721 DA% 72°27 77207 AR N

Another passage of the Zohar listed in the text that men-
tions the verse “Then He saw it.”

Zohar, Miketz 8:127-9:1381%p:'0-1"2p:’n pn , 11 790

So it is written: “Then did he see it, and declare it; he estab-
lished it, yea, and searched it out. And unto Adam he said:
Behold, the fear of the L-rd, that is wisdom; and to depart
from evil is understanding” (Job 28, 27-28). Adam, however,
though he inquired into it, did not keep it, and transgressed
the command of his Master and was punished for his sin.

The Zohar; London, Soncino Press, 1933 (Public Domain)

31 1721 QY 72°27 77207 AR IN

A passage in the second volume of the Zohar that the text
lists for the verse “Then He saw it.”

Zohar, Vayakhel 17:227-18:2381”27:17>-1737:1” %11p”1 7711 180
It behoves the reader to concentrate all his mind on the
words he reads, and to realize that he is the messenger of his
Master, charged with the duty of communicating these
words to the whole congregation, he being in the place of
heaven to them. Hence, whoever would go up to read in the
Torah should previously rehearse his reading at home, or
else not read at all. This we learn from the giving of the Law
on Mount Sinai, of which we read, first, “Then did he see ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

32 1921 QXY 72°27 779207 AR IN

A passage in the third volume of the Zohar (the Raaya
Mehemna) that the text lists for this verse; a manuscript

likuteitorah.com/likkutei-torah/haazinu/
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version cited by Kehot notes that it applies the verse to
Adam.

Zohar, Behar 11:68-12:7327y:27>-170:X” 7112,/ 71820
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The version there adds: “(see the Raaya Mehemna, Zohar

111, 111b, which explains it as referring to Adam).”

KEHOT’'S NOTE
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“And He said to man: Behold, the fear of G-d, that is wis-
dom.” Here it stands for the soul’s arrival in a human
body after the four stages.

_]Ob 28:28M173:170 21X
P2 Y0 0V N RO IR IRT 17 DTR? KN
And unto man He said: ‘Behold, the fear of the L-rd, that is

wisdom; And to depart from evil is understanding.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QIND 9AR"

The text cites this page of the Zohar for the verse “And He
said to man.”

Zohar, Lech Lecha 8:51-9:60°0:"0-X"1:’1 72 92,9117 190

To illustrate this, R. Eleazar expounded the text: “By his
hand every man sealeth, that all men may acknowledge
their works” (Job. 37, 7). He said: ‘On the day when man’s
time arrives to depart from the world, when the body is bro-
ken and the soul seeks to leave it, on that day man is privi-
leged to see things that he was not permitted to see before,
when the body was in full vigour. Three messengers stand
over him and take an account of his life and of all that ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

AT OAW . . AN IN

The note cites an explanation there of the Arizal’s reading
of “Then He saw it” as four levels.
KEHOT’'S NOTE
2775 %7307 MR LT Y A70pN 1703 1IR3 IR LPPPARAY nph
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The note points to these places for the Midrash at the be-

ginning of Ki Sisa on “Then He saw it.”

KEHOT'S NOTE
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The note says that the passage of the Arizal’s Likkutei

Torah cited in the text is explained there.
KEHOT'S NOTE
YpPNn Yy Qv AR LA9PN Y 2PY ’A NN RN R el i)
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The Zohar passages listed in the text are cited there by the
Tzemach Tzedek, with a remark on how the Zohar ex-
plains them.
KEHOT'S NOTE
TRV AT Y 197 D DY ' OwT RIPNK Y RWN %3 NTIRI 001
19 IR IR I 12 7P U nRa

mY T pon e
“For Havayah’s portion is His people; Jacob is the cord of

His inheritance.” The soul is a portion of Havayah that ex-
tends down until it is enclothed in the body.

Deuteronomy 32:9'0:27% 0127

:in2n1 22 2Py ny 0 pon 03
For the portion of the L-RD is His people, Jacob the lot of
His inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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MY n pen e
The Midrash on Nasso, beginning of chapter 9, which the

text lists among the sources on “For Havayah’s portion.”

Bamidbar Rabbah 9°v 1127 712712

my P

The Midrash on Balak, chapter 20, which the text lists
among the sources on “For Havayah’s portion.”

Bamidbar Rabbah 205 737 9272

my P

One of the Zohar passages the text lists on the verse “For

Havayah's portion is His people.”

Zohar, Mishpatim 3:34-4337n-77%2 DOVOWNH M 190

See, now. All the Names of the Holy One, blessed be He, and
all subsidiary Names, ramify in different directions and are
encircled in each other, as it were, and yet branch out into
various paths. Only one aspect is not so scattered: and that
is the one definite and particular Name, which is the her-
itage of the one particular people, namely, the Name
TETRAGRAMMATON; for it is written: “For the portion of
TETRAGRAMMATON is His people”; “And ye who cleave to
TETRAGRAMMATON” (Deut. 32, 9, IV, 4), which signifies ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
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Another Zohar passage the text lists on “For Havayah’s
portion.”

Zohar, Yitro 22:400-23:409%”n:375-"N:2”2 170° 77171 190

From the head of the King to the place where this Righteous
One commences flows a holy river, the oil of anointment,
which pours itself out in fulness of desire upon this earth;
and the earth having received it therefrom nourishes all
both above and below. Said R. Isaac: ‘We read: “And the
L-rd came down upon Mount Sinai” (Ex. 19, 20); “He bowed
the heavens and came down” (2 Sam. 22, 10). Whither came
He down? For the text tells us that He descended upon (lit.
above) Mount Sinai ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

my P

A passage in the third volume of the Zohar that the text
lists on “For Havayah’s portion.”

Zohar, Emor 24:104-111X7°p-77:772 917K ,77171 790

WHICH YE SHALL PROCLAIM IN THEIR APPOINTED
SEASON. Israel have two portions in them-whether from the
side of the King, since Israel “cleave to the L-rd”, or from
the side of Holiness, since they are called “men of holiness”.
Therefore (says the Scripture), for you it is fitting to invite
them and to prepare a joyful feast before them and rejoice in
them:

The Zohar; London, Soncino Press, 1933 (Public Domain)
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A further Zohar passage the text lists on “For Havayah’s
portion.”

Zohar, Emor 49:327-51:33577%w:X”1-12w: 10”1 712K ,7717 190

R. Simeon discoursed on the verse: “I am a rose of Sharon, a
lily of the valleys” (S.S. 2, 1). ‘How beloved’, he said, ‘is the
Community of Israel to the Holy One, blessed be He, so that
He continually praises Her and She continually praises Him,
having many chants and hymns in store for the King.

The Zohar; London, Soncino Press, 1933 (Public Domain)

my i

The last Zohar passage the text lists on “For Havayah’s
portion.”

Zohar, Ki Teitzei 7:51-11:61X70:X”-X"1:"t X¥n °D ,7711 780

A7 NI ANPR Dan apye onaa

A marginal note in the manuscript sums up: the soul,
whose root is high, must first pass through “You gave, You
created, You formed, You breathed,” corresponding to the
four letters of Havayah, in order to descend and be
enclothed.

KEHOT'S NOTE
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Jacob tells his mother, “Esau my brother is a hairy man,
and I am a smooth (chalak) man.” The Midrash plays on
chalak and chelek, “portion.”
Genesis 27:11x87:1”2 n"wx"2
PP WPR PDIRY I WK IR DY 17 98K TR2770R 3Py N
And Jacob said to Rebekah his mother: ‘Behold, Esau my

brother is a hairy man, and I am a smooth man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

P9I WON 291N
The Midrash on Toldos, which the text cites for its com-
ment on “I am a smooth man” in connection with the word
chelek.
Bereshit Rabbah 65:15170:7170 {127 N*wX"2
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“Jacob said to Rebecca his mother: Behold, Esau my brother
is a hairy man, and I am a man of smooth skin” (Genesis
27:11). “Jacob said to Rebecca his mother: Behold, Esau my
brother is a hairy [sa’ir] man” - a demon-like man, just as it
says: “Demons [se’irim] will dance there” (Isaiah 13:21).
“And I am a man of smooth [halak] skin” -just as it says: “For
the L-rd's portion [helek] is His people” (Deuteronomy
32:9). Rabbi Levi said: This is analogous to one with a full
head of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Jacob’s dream of a ladder set on the earth with its top
reaching heaven. The text cites the Midrash on this verse
among the sources on “portion.”
Genesis 28:1227°:1”3 N°wR12
D7P2X *IK7M 73T MR 7 UK 3N 38 D0 Mam 07
A3 07 %Y
And he dreamed, and behold a ladder set up on the earth,
and the top of it reached to heaven; and behold the angels of

G-d ascending and descending on it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2210 mam

The Midrash on Vayetzei, which the text cites at the verse
“And behold, a ladder.”
Bereshit Rabbah 68:12-1337>-27°:11”0 1127 N*wX12
XD 79yn R mamiPn s127 AR 7 anR - 090 mam oenm
nonan :1°% AnR .RNDYM 92 °01° v37 "AA7 DR wa 72 70 TR
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“He dreamed, and behold, a ladder was set on the earth, its
top was reaching the heavens, and behold, the angels of G-d
were ascending and descending on it” (Genesis 28:12). “He
dreamed, and behold, a ladder” - Rabbi Abbahu said: The
content of dreams has no effect.). There was a certain per-
son who came before Rabbi Yosei bar Halafta. He said to
him: ‘I saw in my dream that they were saying to me: Go and
inherit your father’s business in Cappadocia.” He said to
him: ‘Has your father ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

LR b PR

Rabbi Yochanan’s statement that “Israel has no mazal,”
that is, Israel is not governed by the stars. The Alter Rebbe
explains that this refers to the mazalos of the stars, not to
the mazal that is the soul’s own root.
Shabbat 156a:12-1357>-27>:X 1”1p naw
SR P @Y, wn P L0000 P iR RPN 027 ,7nnK
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JRINT ANIR RIPY MRIY — 29RO P 1RY 177Im 127 nN
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The sun, moon and stars “which Havayah your G-d appor-
tioned to all the peoples under the whole heaven.” The text
uses these words for the mazalos that govern the nations.
Deuteronomy 4:190°:7 0°127
D°3030°NKY MRITNKY URERNK K] TERYT TPy XEAm
TPPX N P20 WK DNTIN D? IMNNYM AT DMWYT KIF 9
:0MWI723 NAR 0oy P57 onk
and lest thou lift up thine eyes unto heaven, and when thou
seest the sun and the moon and the stars, even all the host of
heaven, thou be drawn away and worship them, and serve
them, which the L-RD thy G-d hath allotted unto all the peo-

ples under the whole heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

G-d dwells “with the contrite and lowly of spirit, to revive
the spirit of the lowly.” The flow from the mazal is what re-
vives the soul below.
Isaiah 57:157"v:1"1 37y Ww”
RIT"NXY 1I9WR W71 IR RY WITRY TY 1% Rip1) 07 K D 73
:0°KD71 27 Ni°Na?Y 0°9DW M0 NN Mo
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For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7112% 7 @

The Zohar on Ha’azinu, to which the text refers for the
flow that comes from “Lebanon.”

Zohar,
X777

Ha'Azinu 11:221-12:231-8"2>7:X™ 1IR7 M7 7890

“And wisdom, where shall it be found?” Chassidus reads
me’ayin as “from ayin (nothing)”: Chochmah comes from
a level beyond grasp.
Job 28:1227:1173 21K
2732 DI 77K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Wisdom gives life to those who have it.” Chochmabh is the
beginning of the spreading of life-force.
Ecclesiastes 7:1227:t nbnp
;292 TONN MM NYT 190N 92T P82 M 23203
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“A well of living waters, and flowing streams from
Lebanon.” The word nozlim (flowing) is linked to mazal,
and “Lebanon” to the hidden source of the flow.
Song of Songs 4:151"v:"7 0*PW W
7932977 091 0°°0 0O IR 0733 YR
Thou art a fountain of gardens, A well of living waters, And
flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Kehot’s note points to Ezekiel 36:35 for these words.
Ezekiel 36:3517%:17% bxpin»
niRwIm MIIT BIYT TTYA AN MBI AP PR 1T
12%° Ni7za nionmam
And they shall say: This land that was desolate is become
like the garden of Eden; and the waste and desolate and ru-

ined cities are fortified and inhabited.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2
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From the Song at the Sea: “until Your people pass over,
Havayah.” The Alter Rebbe reads it as Israel passing be-
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yond the level of the Name Havayah.
Exodus 15:161"0:1"0 mnw
=791 ARY 92Y°7TY 1ARD M7 YN 5‘1.}3 09 NN nn*by 5an
:N°1p N0y 2y’
Terror and dread falleth upon them; By the greatness of
Thine arm they are as still as a stone; Till Thy people pass
over, O L-RD, Till the people pass over that Thou hast

gotten.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The spirit’s return to its source, which this paragraph
identifies with the level above Havayah reached at the sea.

Ecclesiastes 12:7°1:27> nbnp
:INI WK DRORTTPNR 1WA M) MWD PIRD2Y 19y W
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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190°°2 %5122 1999
The note gives the page of Rabbeinu Bachya’s comment
on “You shall not take the Name” that the text cites on “the
spirit shall return.”
KEHOT'S NOTE
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“In this year of Jubilee you shall return, each man to his
holding.” The Raaya Mehemna compares this return to the
spirit’s return to its source.
Leviticus 25:1327:7772 XIp™
AMIRTPR WOK 1200 NI 22900 nava
In this year of jubilee ye shall return every man unto his
possession.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Raaya Mehemna on Behar, cited in the text, which
links “the spirit shall return” with the Jubilee’s “you shall
return.”

Zohar, Behar 5:16-22272-1"v:’11 9772 ,7717 190
“And they found a man gathering wood on the Shabbos

day.” The opening words of the discourse the text cites on
the Jubilee.

Numbers 15:3227%:170 72712
N2V 012 DOXY WWPR TR XYM 12702 PRI 1IN

And while the children of Israel were in the wilderness, they
found a man gathering sticks upon the sabbath day.

68



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 1

67

68

69

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Jubilee is called Shabbos Shabbason, the time of
the Shabbos afternoon, an “hour of favor,” and the sin of
the wood-gatherer is explained as uprooting a thing from
its source, so that it becomes a separate entity instead of
being nullified in the source that gives it being.
KEHOT'S NOTE
T ,an nw yh

N1 @12 M TN

That discourse explains the “great shofar”: the shofar of
Rosh Hashanah draws the Name Havayah, the light that
encompasses all worlds, into the Name Ado-nai (Malchus),
uniting the throne of judgment with the attribute of mercy.

KEHOT'S NOTE
2,005

“And it shall come to pass on that day that a great shofar
will be sounded.” The opening words of the second dis-
course the text cites.

Isaiah 27:13x:1"2 1°yw°

D°IT73M MWK 7IN2 D’T;R{l IR 5‘!‘1; ‘W;ﬁ!ﬁ; yRR° X7 02 mm
0202 YpT 172 2 NN 07188 TN

And it shall come to pass in that day, That a great horn shall

be blown; And they shall come that were lost in the land of

Assyria, And they that were dispersed in the land of Egypt;

And they shall worship the L-RD in the holy mountain at

Jerusalem.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4
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“Until Your people pass over, Havayah,” read as passing
beyond the level of Havayah.

Exodus 15:161v:1"0 mnw

=79 T ARY 92Y°7TY 1ARD T YN ’77;3 T02) ANRR ng";g San
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Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“That you should pass into the covenant of Havayah your
G-d,” which the discourse on Nitzavim reads like “until
Your people pass beyond Havayah.”

Deuteronomy 29:11x°:v”3 0°727
20977 1Y N7 PRPR 1 WK InPRIY 370K T 122 7127

that thou shouldest enter into the covenant of the L-RD thy
G-d—and into His oath—which the L-RD thy G-d maketh
with thee this day;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe suggests that “my soul shall exult in
my G-d (Elokai)” is like “Havayah will be my Elokim,” a
level above the Name Havayah, which all Israel reach in
the Ten Days of Teshuvah.
KEHOT'S NOTE
.0°381°D 27y

“I will greatly rejoice in Havayah; my soul shall exult in
my G-d.” The discourse on this verse explains the level of
Elokim referred to here.

Isaiah 61:10:X"0 1°yw”
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I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That passage refers to this maamar, where “teshuvah pre-
ceded the world” is “until Your people pass beyond
Havayah,” of which it is said “the spirit shall return to
Elokim who gave it,” and says this is the meaning of “my
portion is Elokim forever.” It adds that on Yom Kippur, at
Ne'’ilah, all Israel attain this teshuvah, saying “Havayah is
the Elokim,” above Havayah, through “before Havayah
you shall be purified.”
KEHOT'S NOTE
2,719 P>
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“The rock of my heart and my portion is Elokim forever.”
The discourse on Shemini Atzeres explains Elokim here as
the level above Havayah.

Psalms 73:26173:3”y 0°2°71n

s DR PP *237 8 2371 “IKY o
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Vayakhel, which the text cites for more on
this subject.

Zohar, Vayakhel 24:308-3161"0w-n"w:7"3 ‘7Tl|7’1 ,7117 980
Concerning all this it is written: “No eye hath seen beside
thee, O G-d” (Isa. 64, 3), which is an allusion to the holy
Lower Point that alone has knowledge of the Lower Eden
which is hidden in the Garden, there being none other that
has knowledge of it. Again, “beside thee, O Elohim,” alludes
to the Higher Eden, which is identical with the mystery of
the world to come, with the principle that knows the Lower
Point, none other knowing it save Elohim, the One who as-
cends ever higher ...
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The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Pinchas, cited in the text, on the verse “No
eye has seen.”

Zohar, Pinchas 83:510-84:519v”°pn:770->"pn:3"0 01,1717 190
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The Zohar on Va’eschanan, cited in the text, on the same
verse.
Zohar, Vaetchanan 21:142-23:151-2"1np:X”> 7I0NRY 70 7800
R”1p:37
R. Abba said: ‘Happy is thy portion. The Torah testifies of
them saying, “Eye hath not seen, O G-d, beside thee what he
shall do for him that waiteth for him” (Isa. 64, 4).” R. Judah
said to him: ‘The Companions have already asked: Why is it
written here, “he shall do”, and not “thou shalt do”?’

The Zohar; London, Soncino Press, 1933 (Public Domain)

“No eye has seen, O G-d, besides You, what He will do for
one who waits for Him.” The Zohar’s comments on this
verse are cited to explain “to Elokim.”
Isaiah 64:3%2:770 171°yw°
Py ANPM DUPYR ANKTITRY 1Y N X7 wnwtx® o7iym
Blahklilerd
And whereof from of old men have not heard, nor perceived
by the ear, neither hath the eye seen a G-d beside Thee, who
worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Midrash Rabbah on Mishpatim, chapter 31, which the

text cites as mentioning “the spirit shall return.”

Shemot Rabbah 31:1570:x”% 127 mnw
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Another matter, “you shall not be as a creditor to him,” that
is what is written: “It is good for a man to be gracious and to
lend, conducting his affairs with justice” (Psalms 112:5).
Come and see all the creations of the Holy One blessed be
He borrow from one another. The day borrows from the
night, and the night borrows from the day, but they do not
litigate with each other like people, as it is stated: “Day to
day gives utterance; [night to night renders understanding]”
(Psalms ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Midrash Rabbah on Metzora, chapter 18, which ex-
pounds the closing verses of Ecclesiastes, including “the
spirit shall return.”

Vayikra Rabbah 181 1127 X7p™

2%n mam
The Midrash on Ecclesiastes on this verse, which the text
cites.
Kohelet Rabbah 12:7°1:2 121 nomp
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“and the dust returns to the earth as it was; and the spirit re-
turns to G-d, who provided it” (Ecclesiastes 12:7). “And the
dust returns to the earth as it was” - Rabbi Pinhas and Rabbi
Hilkiya [said] in the name of Rabbi Simon: When is it that
“the spirit returns to G-d, who provided it”? It is when “the
dust returns to the earth [as it was].” If not, “may He cast
away the souls of your enemies...” (I Samuel 25:29). Rabbi

Shmuel bar Nahmani [said] in the name ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Zohar on Terumah (141b to 142a), cited in the text,
where “the spirit shall return” is explained as the ruach’s
ascent from the lower to the higher Garden of Eden.

Zohar,
me7:07d

Terumah 28:280-29:288-2"1:1”> 1mIn 7M. 190
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The Zohar on Mishpatim, which the text also cites on “the
spirit shall return.”

Zohar, Mishpatim 3:64-761"y-770:"1 0°VOWN 7117 100

“Ear hath not heard, nor eye seen... what he doeth to him
who waiteth for him” (Isa. 64, 3): as that “daughter”, the
soul, has done her work in this world, so will the Holy One
“do” His work on her in the world to come.’. Then the old
man prostrated himself in prayer, wept again, and contin-
ued: IF HE TAKE HIM ANOTHER ONE, HER FOOD, HER
RAIMENT, AND HER CONJUGAL COHABITATION SHALL
HE NOT DIMINISH. What does it mean by saying, “If he take
him another one”? Does it ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
on
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“Better is one hour of tranquility of spirit in the World to
Come than all the life of this world.” The word ruach is
read as the spirit returning to its source.

Pirkei Avot 4:171:*7 maR mawn
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He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The note refers to this discourse of the Rebbe for the
Zohar on Terumah and the level of ruach among nefesh,
ruach and neshamah.
KEHOT'S NOTE
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That passage quotes the Zohar on “My spirit shall not
abide in man”: in the early generations a river drew ruach
from the Tree of Life into people, so they lived many days,
until the supernal ruach departed when they sinned.
KEHOT'S NOTE
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“My spirit shall not abide in man forever.” The Zohar
reads it as the withdrawal of the supernal ruach from
mankind.

Genesis 6:3°1:) N°WR12
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And the L-RD said: ‘My spirit shall not abide in man for

ever, for that he also is flesh; therefore shall his days be a

hundred and twenty years.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
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The Zohar on Bereishis, cited in the text: when people are
meritorious, G-d awakens the supernal spirit of life.

Zohar, Bereshit 48:470-49:479-y7n:n”n nN°wWX12 M7 7800
vyn:L R

NP yDT T XM

The second place in the Zohar on Bereishis that the text
cites for the supernal spirit of life.

Zohar, Bereshit 99:419-101:428-0”n:v” NPWXI2 M7 790
m3n:R"p

AND THE L-RD SAID, MY SPIRIT SHALL NOT STRIVE WITH
MAN FOR EVER, FOR THAT HE ALSO IS FLESH. R. Eleazar

likuteitorah.com/likkutei-torah/haazinu/
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said: ‘When G-d created the universe, He ordained that this
world should be served from the world above. Hence when
mankind are virtuous and walk in the right path, G-d puts in
motion the spirit of life from above until it comes to the
place where Jacob abides.

The Zohar; London, Soncino Press, 1933 (Public Domain)

“And the spirit of G-d hovered over the face of the waters.”
The Midrash reads this as the spirit of Mashiach.

Genesis 1:2°2°X n°wx12
-5y nomn 0°pPR M1 0IAN 1B7PY WM 21 3D IN%T PIRM
%10 1D

Now the earth was unformed and void, and darkness was
upon the face of the deep; and the spirit of G-d hovered over
the face of the waters.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the spirit of Havayah shall rest upon him,” said of
Mashiach.
Isaiah 11:272:8 171°yw°
ORI DYT M0 77933 7RY M7 A2 000 M0 M0 vy
And the spirit of the L-RD shall rest upon him, The spirit of
wisdom and understanding, The spirit of counsel and might,

The spirit of knowledge and of the fear of the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Midrash: the spirit hovering over the waters is the
spirit of Mashiach, which comes by the merit of teshuvah,
compared to water.
Bereshit Rabbah 2:4°7:°2 127 n°wX12
522 N1 7T "IN N7 PINM” .MPPaa Xp anD wop 12 v
moam "I1217 PN NI PAIRT DR NPRI” (30,7 1°RT°) IR
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19 1R I DDA I DIN0 M0 PR 0P PRY Iywan nabnn
mowna o Pw M M Nemn opPK MM .13 YWY AR Ipn
... 17 2(2,R° 1°YW) AR NART 7R IR0
Rabbi Shimon ben Lakish interpreted the verses regarding
the [four] kingdoms. “The earth was emptiness” - this is the
Babylonian kingdom, as it is stated: “I have seen the land,
and behold, it was emptiness and disorder” (Jeremiah 4:23).
“And disorder [vavohu]” - this is the Median kingdom, [as it
is stated:] “They hastened [vayavhilu] to bring Haman” (Es-
ther 6:14). “And darkness”- this is the Greek kingdom,
which darkened Israel’s eyes with their edicts, as they used

to say to them: ‘Write on the horn of a bull that you ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

“Pour out your heart like water before the face of G-d.”
The Midrash cites it to show that teshuvah is compared to
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water.
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Arise, cry out in the night, At the beginning of the watches;

Pour out thy heart like water Before the face of the L-rd; Lift

up thy hands toward Him For the life of thy young children,

That faint for hunger At the head of every street.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Zohar speaks of the supernal neshamah ascending
into the wellspring of the Ancient of Ancients, the most
hidden of all. This shows that the ascent goes far beyond
the Garden of Eden.

Zohar, Terumah 29:28571797:%”) 1170 77 190

The Zohar on Shelach describes three worlds, the highest
of which is the one of “No eye has seen.” With the Ramaz’s
commentary, it agrees with the explanation here.

Zohar, Sh'lach 6:39-8:49v"n:’n-v”7:1 72 nPw 1M1 190

Similarly man has three worlds. The first is the one which is
called “the world of separation”, in which man both is and is
not; as we look at him he departs and vanishes.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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0°°1 PPN M7 NAR RN°R >0
The note points to a discussion there of this teaching of
Sefer Yetzirah.
KEHOT'S NOTE
.K?°Y 92712 °D NN LR LR

01 Q°poR M7 NN

Sefer Yetzirah counts the first of the ten Sefiros as “the
spirit of the living G-d.” The Pardes identifies it with
Keser, the level above Chochmah.
Sefer Yetzirah 1:9°v:’X 117°%° 7800
5w Y 9712 N2 0N D’P'?N M7 AR AR5 MA°e0 Ay
WP M NN NI MM 7P oyn
The following are the ten categories of existence out of noth-
ing : 1) The spirit of the living G-d, praised and glorified be
the name of Him who lives to all eternity. The articulate
word of creative power, the spirit and the word are what we
call the holy spirit.
Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

YR M 200y 1y Ty

“Until a spirit is poured upon us from on high, and the
wilderness becomes a fruitful field.” The return of the su-
pernal ruach.
Isaiah 32:15170:27% 11°yw°
23WNY Y07 PRI9m) Pn22 12T M DR M0 ARy YTy
Until the spirit be poured upon us from on high, And the
wilderness become a fruitful field, And the fruitful field be
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counted for a forest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

v ,3% Py

ma 15y N

“And the spirit of Havayah shall rest upon him,” said of
Mashiach.

Isaiah 11:2°2:x" 17°yw°

AR NYT M7 779330 TRY M7 A2 00 M0 mn vy
And the spirit of the L-RD shall rest upon him, The spirit of
wisdom and understanding, The spirit of counsel and might,

The spirit of knowledge and of the fear of the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mn ey

The Zohar on this verse about Mashiach, cited in the text
for the supernal ruach.

Zohar, Idra Rabba 9:63-10:7327y:-370:’t) X271 R1TRT 7717 120

NNPRWIT 1M°02 09I 1PN 227 RMNT RNYwa

The Zohar speaks of the time when the Spirit of all spirits
raises up the sweetness of the soul.

Zohar, Lech Lecha 1:3-2:8°11:2-3x 7% 72,97 7820

A herald proclaimeth lustily: “To you we speak, exalted holy
ones; who is there among you whose ears are quick to hear
and whose eyes are open to see and whose heart is alert to
perceive, what time the spirit of all spirits culls the sweet ef-
fluence of the inner soul, and a voice goes forth from there
saying, Disperse, ye hosts, to the four corners of the world?”

The Zohar; London, Soncino Press, 1933 (Public Domain)

104 | In its plain sense the verse speaks of G-d gathering in

105

man’s spirit and breath; the Alter Rebbe reads it as G-d
drawing His spirit to the person who sets his heart toward
Him.
Job 34:1477>:77% 2R
FOR? VPR IR im17 927 1R oo oR
If He set His heart upon man, If He gather unto Himself his

spirit and his breath;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

17 505K M7 PwRRk M9

The Zohar on Terumah: “spirit draws spirit and brings

spirit.” A person’s rising spirit draws a spirit from above.
Zohar, Terumah 64:660-66:669-0"1n:7”0 M0 ,7M7 1820
©"0IN:"0
Hence, “Thou shalt love” is the first outstretching of the
right hand to love the Holy One, blessed be He, with that
close attachment which the right hand symbolizes. If a man
loves G-d, then G-d stretches out His right hand to him to
receive and welcome him with love. Everything in the world
depends on the will; spirit rouses spirit, and the spirit in
man turned yearningly in love to Him brings down the
Divine Spirit. When a man’s love to the Holy One is roused,
the “right hand” ...
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The Zohar; London, Soncino Press, 1933 (Public Domain)

yn IV 0TNT M

“Who knows whether the spirit of man rises upward?” The
Kehot note gives this as the source of the phrase.

Ecclesiastes 3:21x”2:3 n2rp

R TP MRNA0 M TYn? X7 NPV DTN %32 4T yIP b
PIN? Moy

Who knoweth the spirit of man whether it goeth upward,

and the spirit of the beast whether it goeth downward to the

earth?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.XD,A NP

Y7210 °Nan INRwN M9

The note refers to the Rebbe’s footnote there on “His spirit
and His soul” from the level of sovev.
KEHOT'S NOTE
STINYI P23 2D °Y MR D NYMIRD INTIR 2”2 Nyn X9

108 | The verse on which the Midrash contrasts “breathing” in

this world with “giving” in the Future.
Genesis 2:7°12 N"wR12
070 NP POR2 MEM TRIRTTR 7Y DIRTTNR D°P0R N I3

£ D37 DT "
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

11°N33 7ONYS Pan nn 9%

The Midrash: because the soul is given by breathing in

this world, man dies; in the Future it will be given by giv-

ing, as Ezekiel says.
Bereshit Rabbah 14:8°1:77> 127 n°wx12
AR 1AM 12 PRI °37 0w3a 1350 37 19372 237 - IRTRT R
TwYN ARIR 021 (O MnY) InR DRT 1R 7°7 ,87921 10920 DIpnn
LTIy ORI ,1N79D DIPRD IMIR RTI2 IR U0 77Apn IR L
DR 12 PN YR T PIRT R 09 TRynw Tabn ,1PERa nen
,I°N12 71°NY% 2ar ,nn 73°0% ,An°pia M 0yaw *n% ,anwan

:ON™M 032 °M7 °NN (12 DRPIT) AnRIw

“From the ground [adama]” - Rabbi Berekhya and Rabbi
Helbo said in the name of Rabbi Shmuel bar Nahman: From
the place of his atonement he was created, just as it says:
“You shall make for Me an altar of earth [adama]” (Exodus
20:21). The Holy One blessed be He said: ‘I will create him
from the place of his atonement; then there is hope that per-
haps he will endure.’” “And breathed into his nostrils” - this
teaches that He stood up his [Adam’s] lifeless mass from the
earthto ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“And I will give My spirit into you, and you shall live.” The
vision of the revival of the dry bones.
Ezekiel 37:1477:1% HRpi>
17382 DRYT DINRTXPY DINX *ANIT BN 022 °M1 AN
NTORI DRy °n727
And I will put My spirit in you, and ye shall live, and I will
place you in your own land; and ye shall know that I the

L-RD have spoken, and performed it, saith the L-RD.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LD ORI

TANI WK DOTPNT OR 21N MM
The word “gave” links the verse with “I will give My spirit”:
the level of “giving” is reached through teshuvah.
Ecclesiastes 12:7°1:2*> nbnp
TN TN DPIRTPR VWD I MY TIST7Y 997 30
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Before the Flood G-d said, “My spirit shall not abide in

man forever.” The Alter Rebbe reads it as the withdrawal of
the supernal ruach.
Genesis 6:3°1:) N°WR12

XD Y M 2 KT DAY 0PV DTNRD M TITRY N R

MY 0N

And the L-RD said: ‘My spirit shall not abide in man for

ever, for that he also is flesh; therefore shall his days be a

hundred and twenty years.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“And I will give My spirit into you, and you shall live,” the
level that will shine in the body in the Future.

Ezekiel 37:1477:1% x>

"M *3§™3 DOY T DINTN-2Y DINK *ANIT DM B33 M0 003

NTORI WYY A2T

And I will put My spirit in you, and ye shall live, and I will

place you in your own land; and ye shall know that I the

L-RD have spoken, and performed it, saith the L-RD.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R PR N

“And He gave to Moshe, when He finished speaking with
him on Mount Sinai, the two Tablets of the Testimony.”

Exodus 31:1817%:8"% minw

128 NN NTYI NAY MY 10 102 AR 1277 00D nwnToR 10
:0°R9R Y28R3 02N

And He gave unto Moses, when He had made an end of

speaking with him upon mount Sinai, the two tables of the
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testimony, tables of stone, written with the finger of G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RO N0 T 0 AR DR InN

The Midrash on Ki Sisa, chapter 41, which the text cites on
“And He gave to Moshe” with the verse “For Havayah gives
wisdom.”

Shemot Rabbah 41:6*1:X”1 727 minw
TN DR 7727 0 N1 ,0 n DYbwnwn 2nUapn nwy an ...
TN 250 127wR TP 1IN0 9 931 .7wn PR 1N NRIY ,1ann
T 0 O°YaIRDY 00 G A TR PIRR 91K (XY ATK)
ANR 92792 AP0 T e 17apn T 0o9P0 XX 120wn
L1297 1N 7233 ,PAIRY DO1W 7310 2P 23w n NIy mmb
MIYT Mmd 23w 2PMym M 0PN TAD LPrawiw 2w T
5w anP1 1Ak mme am a917a 1 XD ,2°00 R X010 %37 IR
... JAR MIAD 192K 9% ,79°002 1IN Py Y 1w ?27aR

Another matter, “He gave to Moses,” Rabbi Abahu said: All
forty days that Moses spent above, he would study Torah and
forget. He said to Him: ‘Master of the universe, I have forty
days and I do not know anything.” What did the Holy One
blessed be He do? After he completed forty days, the Holy
One blessed be He gave him the Torah as a gift [matana], as
it is stated: “He gave [vayiten] to Moses.” Did Moses learn
the entire Torah? It is written regarding the Torah: “Its ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

faie=lal e iy i)
“For Havayah gives wisdom; from His mouth come knowl-
edge and understanding.”
Proverbs 2:6"1:2 "2wn
:7292M NYT 1EN I TA? A3
For the L-RD giveth wisdom, Out of His mouth cometh

knowledge and discernment;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d told Moshe: “I have a good gift in My treasure-house,
and Shabbos is its name.” A gift from above, beyond what
is earned.
Shabbat 10b:4-5"1-"1:2 " naw
T2 WiTRA §2 MR ,7DIWTRR N VIR °3 NYTY 207 CnI RN ...
Tpan "IN ,ANY NIYY 13 NP2 07 @0 N0 mIpn Y XN
10937 2K 12 TR 127 VI K2R .0YPTIM 72 2K man?
PRY 73X MW 2APY T°2Y XD LmKY? PTIAY T8 pirnY np
M PRD WDYI? YT KITRY) XPMD P2 V2 XOWR AP
[°272] (92) Rpp 27 MR 1K PRI IR AP APRY XD 20
oo TR X 17202 MR 10937 R33N
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar II1, 122b2 ,25p »mt
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/haazinu/

18

19

A19Y° 58 "INR PIART YRwn 0727TRY 00w 117IRA...
.2,20p ¥ .ey .2, naw

133 N°22°% wo 11w Mann
A passage in the Zohar that the Kehot note gives alongside
the Talmud for this saying.
Zohar, Nasso 4:30-38175-"5:"7 Rw31 ,717117 790

AN 927m
“And from the wilderness, Mattanah,” a place name that
means “gift.” The text cites the discourse that explains it.
Numbers 21:1817°:X”2 712712
T30 13TRN DNYYRI PPRI DY *2 T TN2 0 1190 N3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

120 | The measure of terumah: a generous eye gives one-forti-

121

eth, an average eye one-fiftieth, and a mean eye one-

sixtieth.
Mishnah Terumot 4:3°1:>7 NN mawn
.n*rp‘brgu ,0°mIR RRY N°2 .0°Y2IRND TOR 7D Y ,Amn MyY
JOPWER TN T3 TPY) 01 DUWER LAY LR e
1722 n?y Diyna 20 ,7°0im A .l:ﬁlf? TR IPRY TN
'?QW?;;H 72 ,'H?:'? RITY NIN3 007 02,10 ,TIR) DOwYn

ARRT M R’?W AR IR AT 227 .0

The amount of terumah: A generous amount: one fortieth.
Beth Shammai say: one thirtieth. The average amount: one
fiftieth. A stingy amount: one sixtieth. If he gave terumah
and discovered that it was only one sixtieth, his terumah is
valid and he need not give again. If he does go back and add
to it, [the extra amount] is liable to tithes. If he found that it
was only one sixty-first it is valid, but he must give terumah
again according to his established practice, in measure,
weight or number. ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

M K1 710 Y2 1N

The principle that one who gives, gives generously. The
Kehot note remarks that this wording is that of the
Bartenura and the Rashbam, while the Talmud itself says
“one who gives.”
Bava Batra 65a:10-11x""-":X 11”0 X7n2 X122
ann 1ni12 22K ,191n2 - 077K 07127 193 AN K7 N - KT KDY
213 KT 3277 192 17¥2 - Manm 20077 18D XuPX 21710 NY 1ni -
DX 727 - M2 DX 1200 IR L2002 192 1°Y2 - 11NN T IR
NY X2 23K 19127 NWNIRT N 2% ;00DRT X K? 23X ,N7T0
7107 DX X?Y 30PP7 DX K? 92X ,2°2170%°K0 NX 100 ;nPue
-"15IN2W 1 21 KIN” 142 IMRY 1212 .0°7°37 DR KD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

%5 (R ,XY .X,70 .K ,31) OW 073w 21 2737 77210 279111 °% X 710 273
.[5] 191 2977 IR0 (Qw) DYwR N
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A"

123 199y Wen MY 1Paya Pipa yuwn 0o
“When you hearken to the voice of Havayah your G-d ... to
do what is right in the eyes of Havayah your G-d.” The dis-
course on this verse explains two modes of providence.

Deuteronomy 13:19v°:2 0°127

DT T 720 WK PRIIPINR M PR T 21p2 yuwn 72
SRR N 01y 0 NiRy?

when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

124 Yoy
Jacob’s blessing: “Joseph is a fruitful bough, a fruitful
bough by a spring (alei ayin).” Ayin also means “eye.”

Genesis 49:22272:0”1n N"wRI2
WY TTYE NiI2 YUY n7B 12 1o B 1
Joseph is a fruitful vine, A fruitful vine by a fountain; Its

branches run over the wall. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.35 ,bn NPwRI3

125 NIt Q7PN IANT KD 1Y
“No eye has seen, O G-d, besides You, what He will do for
one who waits for Him,” here linked with the open eye
above.

Isaiah 64:3°3:770 7°yw°

apye NP ooPRR INRTRD Y AIRD KD ynwtRY 0pivm
Blahklilerd

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3 ,70 Y
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126 2N mam

Another Zohar passage the text lists on “the spirit shall
return.”

Zohar, Vayera 16:230-18:2518717:1">-9"7:1"1) X7 |71 100

127 2wn mam

A further Zohar passage the text lists on “the spirit shall
return.”

Zohar, Chayei Sara 17:133-19:205-3"2p:1”> 77w »n ,Ama 190
i i)
128 2wn mam

A further Zohar passage the text lists on “the spirit shall
return.”

Zohar, Vayechi 19:134-20:1471"2p:’3-772p: 0™ *1>1 711 190

129 29Wn M

A passage in the third volume of the Zohar that the text
lists on “the spirit shall return.”

Zohar, Pinchas 9:40-10:48n712:>-12:" 01D 7117 790

130 2wn M

The last Zohar passage the text lists on “the spirit shall
return.”

Zohar, Pinchas 39:209-21477>7-1"1:1”% drin ,7m1 790

131 TM2Wwa MY QOpYN SNt

“The sacrifices of G-d are a broken spirit; a broken and
crushed heart, O G-d, You will not despise.” The broken
spirit of teshuvabh is the spirit returning to Elokim.

Psalms 51:19v7°:x”1 0°%°11n
1IN K? DPPX 79T 1201727 1120 M0 DOR0R PN
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0% ,R310°90N0
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The note refers to the Tzemach Tzedek’s commentary on
Psalms for the soul’s nightly return.
KEHOT'S NOTE
VP Y IR D0 RA

133 ana ey n
Kehot’s note points to Psalms 51:19 for these words.
Psalms 51:190™:x"1 0°%°11n
1IN K? DPPX 79T 1201727 1120 M0 DOR0R PN
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Who shall ascend the mountain of Havayah, and who
shall stand in His holy place? One with clean hands and a
pure heart.” Only such a person’s soul is reabsorbed in its
source at night.

Psalms 24:3-4°7-"3:75 0°%°11n

X2 WK 2277121 0B P31 TR DIpR2 DIPYM TN APYTR
TRV Y2V K9 R NI K

Who shall ascend into the mountain of the L-RD? And who

shall stand in His holy place? He that hath clean hands, and

a pure heart; Who hath not taken My name in vain, and hath

not sworn deceitfully.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

135 WP . . NP L 0 o3

The note points there for the daily teshuvah that takes
place in the Shema.
KEHOT'S NOTE
.02°Y R 970 RIP™ N7MIR R

PARAGRAPH 10

136 DINW yawn

The Kehot note gives this verse, where the words mean
“and Saul heard.” The sense the Alter Rebbe draws on,
gathering, is that of the same words in I Samuel 15:4, “and
Saul summoned the people.”

I Samuel 17:1187%:1 X DRnw
TRR KTV IANT AR AYPRT T DK 2K PIRY Yoy
And when Saul and all Israel heard those words of the

Philistine, they were dismayed, and greatly afraid.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

WKL R

137 TN WDl ONT

The manuscript adds here: “(it was explained: ‘all his days
in teshuvah’ to its supernal source and root, and this is
‘Shema Yisrael’).”
KEHOT'S NOTE
119V WY 1IpRR 121wna R0 95 17y °nl) 7°0Im 973 788 132
(12 PRI ynw A

PARAGRAPH 11
138 “And you shall choose life.” The Alter Rebbe reads “life” as
G-d, the Life of life.
Deuteronomy 30:19v>:’7 0°727

307 AN M7 007 YIRTNKY DWYDNK 0¥0 033 *NTYD

I call heaven and earth to witness against you this day, that I
have set before thee life and death, the blessing and the

likuteitorah.com/likkutei-torah/haazinu/
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curse; therefore choose life, that thou mayest live, thou and
thy seed;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

139 g°°ra nana’. . 7°an "nna Na

“See, I have set before you today life and good, and death
and evil.” The choice the Torah places before every
person.
Deuteronomy 30:151°0:"7 0127
VTN RN 20T SUTITNK 0T 387 003 X
See, I have set before thee this day life and good, and death
and evil,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.00 .Y 5 oAt

140 77980 I W0 93T 902

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0°P99 °nn K201 .57) 1”11 07amIn 5 ,278 N”Mo° 51 orann
.[3] o

141 7o K179 K71 NN TA0RR

“To love Havayah your G-d, to listen to His voice and to
cleave to Him, for He is your life.”
Deuteronomy 30:20°3:"2 0127
TR TIRY TN 23 437MpIT 1993 YRR PRON TN NN
nn? 3p¥771 pY7? D7I3X? TNIK? M YW WK MIKT2Y NIY?
077
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0,% 0T

142 onwa R M

“Whom have I in heaven? And besides You I desire noth-
ing on earth.” The cry of one who sees that G-d alone is
true life.

Psalms 73:25772:3"y 0°7°1n
PR PNIDXD A0y DMWY o
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.719,3y 0°%nn

143 9512989 M2y aX

“If for those who transgress His will it is so, for those who
do His will, how much more so.” The a fortiori from world-
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ly pleasure to the mitzvos.
Nedarim 50b:10:2°18°771
TPy X33 NP2 9Y 2N ,°272 1iYRY °277 KAPT Ap? T2y 01
737 AIRIR X177 K333 P2 2Y P07 PRI PEPR YN
3 NOR DY 119%7 CRIyD — 92 129%7 12997 OX ApY nK .KIER
Dy N27 0797 — 72 MO 0Piv3 13937 "Riv? Nk AR e
-1 2 NOX

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,10°9M

0%°1 272 WY AR INKR P8
There the Alter Rebbe explains Rabbi Akiva’s words on
seeing the prosperity of Rome, “If for those who transgress
His will it is so ...”: if the mere waste of the supernal de-
light, fallen into the kelipos, is so great, how much greater
is the inner supernal delight that shines in Torah and
mitzvos.
KEHOT'S NOTE
R, 12w D YR XY

111%¥9 %921y na onw

A marginal note in the manuscript refers to the explana-
tion of “and all my innards”: there are angels called “in-
nards” who refine the divine flow, so that its choicest part
goes to the higher worlds and the refuse flows down to this
world, where it is like waste compared with the G-dly de-
lights of the Garden of Eden.
KEHOT'S NOTE
0°9RD1 WO 1D 727p D1 1Paya RPH2 wrny)” 190aa [0 97an ol
PIw IRy MnIya @1 NN YAwT 0o WUy 0°°29p 'pPan
2235 2wn AKX WD L L MY .. Rk yawa n910em 10 Pm 173
Jenymaw ’1|7’?N S)ayn

or® 922’1 DR PYEn
“And they cried out to Havayah in their distress; He saved
them from their straits.”
Psalms 107:61:1"p 0°%°1n
10972 D7PNIPIRAN 072 182 070K pYEN
Then they cried unto the L-RD in their trouble, And He de-

livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

RIRFR=rhlsl

2Oy NUYaw DIpna
“In the place where baalei teshuvah stand, the perfectly
righteous cannot stand.”
Berakhot 34b:22-23373-273:2 7" m19172
— PV NNYN VYT OipR NIX 237 IWT I 7277 XPYD
2217pP) PinT? 0P 0iPw” nRIY 1Ty 0K 00703 ORUTR
— "PAMY? UR7 277 MR 10E 02 AR ATm L RYPI2 PRIy
2377 259 MY — 29IR7 ORMY LRIV TPy 13T pin Y
RAWT MR PRI 1773y
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

2,7 mona

057y N”yaw QIpra

The words here quote Berakhot 34b:22-23; the passage is
shown below.

Berakhot 34b:22-23375-273:27"% n172
— PTRIY NN Y3 PR ATIK *31 WT N 2277 RPYD
2217p7) PImT? 0P 0iPY” anRIY 1Ty 0K 003 0O
— "PAMY? oR7 277 MR 108 02 AR AT L RYPI2 Ppimy”
ﬂ;'[? :ﬁWE 0% — 72177 SR\ .RIPOYR 172y 127N Pii‘lj HZUW
-ROWD 10 PN 773
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

2,7 mona

149 | Kehot’s note points to Exodus 30:11-34:35 for these words.

Exodus 30:11-34:35772:77%-8"% mnw

PARAGRAPH 12

150

151

2Wn NN Naw

The note points to this commentary on the Midrash for the
wordplay Shabbos and tashev.
KEHOT'S NOTE
»p NPMAR .OWY mPn21 R L2y pRa BUYh XD .n”D°2 275D 972 RA
.Ow PP N — a vIPTh:

NORDR 2o naw 120
“And G-d blessed the seventh day and sanctified it, for on

it He rested from all His work.”
Genesis 2:3°3:°2 N"wX12
INIRPMPIM NIV 92 73 IR WIRY YUawn 0PNy 0°pPR 712N
:Niy? 0°pK K12-WR
And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating
had made.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,2 N°wRA2

"N° 17305 YUY PRy 1w R M

The Midrash says that G-d created His world without toil or

effort, which raises the question of what His “rest” means.
Bereshit Rabbah 3:2°2:’3 727 n°wR12
DY 1 1272” :(1,32 0°%7N) N 1IW°0 72 AT °27 oW %572

$”91R 2717 DOPPR IR 1272 KPR 197303 KD Dnya KD 'y

Rabbi Berekhya began in the name of Rabbi Yehuda bar
Simon: “By the word of the L-rd the heavens were made”
(Psalms 33:6). Rabbi Yehuda bar Simon said: It was not with
toil and not with exertion that the Holy One blessed be He
created His world, but rather, “by the word of G-d,” and the
heavens were already made. Here, too, “and there was [ve-
haya] light” is not written here, but rather, “vayhi light” - it
immediately came about.

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE

20N .2 ,37D 972 IR

AWy Q9% nWWw 52

“For in six days Havayah made the heavens and the earth
... and rested on the seventh day.”

Exodus 20:118”°:’> mnw

“IWRP2"NX) DOTNK I DK DRPTNS N ATy DRNYY °3
AMYTR?1 NAWD DI NN "N 772 1277y "y 2w 0iva nan 02

for in six days the L-RD made heaven and earth, the sea,

and all that in them is, and rested on the seventh days;

wherefore the L-RD blessed the sabbath day, and hallowed

it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE

X2, mnw

Y7R2W MARRD Twy2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1709 MR

291977 X123W MARRD 1wyl
“With ten utterances the world was created.”
Pirkei Avot 5:1°X:’771 N1aR mwn
AR MRRI K2 0P TP Y 09IV X121 niTnRn 1y
KI23Y DI NN PTIRY LYY T IIDT? KX MNP 21
NiAnRn Mwya
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

likuteitorah.com/likkutei-torah/haazinu/
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Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 13

N7 92R2 11 NPWRIY

The Talmud counts the Ten Utterances of creation and
says that “In the beginning” is also an utterance.
Rosh Hashanah 32a:19-202-0":X 275 1w wK)
N7 X MRR 0] TNTURIY NI IYUR NOWRIIT TIRRTY
RY WHY MR OR RN 11 12 110 U2 Iyl onw n 13120
M WY ,TIRT T WOY I0R 220 7 KWK LRY — 1910
IR LRI T2 RDRY LYWR NT — 0°N07 10 URY ,00KR02I0
T — D°2INIT T TORY ORI 1 TONY L MIINT T TR XnPT
7K1 17712 RDKY WRY AR
William Davidson, Vocalized Aramaic (CC-BY-NC)
Megillah 21b:10-11X”>-:2 8”3 72711
XD B3 PPUYRIP N TR 237 OTRIIT MY 2P o7
,N27 MR 0NN 59 B M1 WY DO U 12737 122027 LRI
"TURY NN — TY2IN RIPY 1Y NN — YN RIPY 1R
MR — YW KR
What are these? The expressions “And [G-d] said” in the first
chapter of Genesis. But there are only nine? “In the begin-
ning” is also a statement [through which the world was creat-
ed], since it is written, “By the word of the L-rd the heavens
were made, and by the breath of his mouth all of the hosts”
(Psalms 33:6). Rava said: If the first one reads four verses he
is praiseworthy; if the second reads four verses he is praise-
worthys; if the third reads four verses he is praiseworthy.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

.2,K0 9%an LR ,A0

T3 DX o1 P10 1Ay 1A 1Tl

That discourse describes the higher teshuvah as the soul’s
going out to G-d through contemplating that the whole
world, even the days of Mashiach and the Resurrection,
lies within time, which is itself created and renewed each
hour through the permutations of the Name Havayah, in a
rhythm of running and returning.
KEHOT'S NOTE
. ,RD Py

Naw 29y2 MvY "n

“One who toiled on the eve of Shabbos will eat on
Shabbos.” Here the toil is the prayer of the weekdays.
Avodah Zarah 3a:10:X *3 77t 1712y
17?2 MR LTIRYN WK P Jan 0%y PY 41927 :ID? 1nN
,NIW32 P> N2Y 22 MY on 10PIYaY 00 XN TN WITRN
M 12 72 7Y X KDY 2N3W3 PIXY 1270 N2 2792 M0 XYY on
ANIR Y1 197 ANy 12101 ¥ W PR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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159 Naw Pyn 7N O 923 °0

There each Shabbos is said to hold two Shabbosos, a lower
and a higher, and the Torah and good deeds of the week-
days rise up on Shabbos.
KEHOT'S NOTE
.R,MD.3,0 RMN LK L,RD 73D DY R

160 Ny nona avo

“How many are Your works, Havayah; You made them all
with wisdom.” Even Chochmah belongs to “making.”

Psalms 104:24773:77p 0°%°11n
IR PIRT NP IPRY MRAN3 072 M YR 131
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n

PARAGRAPH 14

161 Naw v23% LI NI 1TA1 DY2IWN O AW Nnaw Pow

The line is quoted there.
KEHOT'S NOTE
AR DWY L,NPN Y 2 990 RIPO N7IIRDY LAY Y MIRW D NVTIRD KM
RIT B”2MM PYRT N9 WMW IR ,ANST TY NAwa Nty wow AR
"3 ¥7RT7 W °Y R 152 QW 02 IR WY TINTR QTR Nan 1mw 973790
MR Y 07283 °D NPMIRD O3 IR L 7ANIR ¥R 02 0091y nawa 03

162 722 1170 TANRT OR? MNawn 933

The note points there for the idea that each Shabbos re-
ceives only a glimmer of Yom Kippur.
KEHOT'S NOTE
19PNy IR D IR

PARAGRAPH 15

163 1187 1PN 1137 7N

The Kehot note states that the source of the phrase “there
is will and there is will” has not been found and refers to
the note there.
KEHOT'S NOTE
TV 0P Y N BP0 RY L[D] aMpn "o

164 TRy MY Iy
“Until Your people pass over, Havayah,” read as passing
beyond Havayah, like “before Havayah.”

Exodus 15:161v:1"0 mnw

7Y 7 TRY 92Y77TY 128D T i1 P732 7091 AR 0179y PEn
IR MOy N2y

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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165 mmLn o e

“For on this day He shall atone for you, to purify you; from
all your sins before Havayah you shall be purified.”
Leviticus 16:30"2:1"b X7p"
3700 1 %197 D2 NRYA 53 DINK Y7 07y D% M7 0PI
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

5,10 RPN

PARAGRAPH 16

166 7071 998N

The note points to the discourse on Chukas, where atzli ve-
doch is cited from the Talmud (end of the first chapter of
Beitzah) as an expression of inclining.
KEHOT'S NOTE
.[5] .7 mTRM R N (X L,10) npn Py

167 797190 7Y 1315M 13an 7Y
There “the city of Sichon” is read as prayer, called tzelosa,
“inclining”; prayer is like “May it be Your will,” which
draws down will, the level of Keser, as in the teaching that
the angel Sandalfon binds crowns for his Master from the
prayers of Israel.

KEHOT'S NOTE
X ,10 npn o oyh

168 1911°0 9%y 1290M1 aan
“Let the city of Sichon be built and established,” the verse

of the discourse that explains prayer as inclining the su-
pernal will.
Numbers 21:27172:X”3 712712
7170 70y 139307 7120 192w XD 0YPwn 1INK° 1979y
Wherefore they that speak in parables say: Come ye to
Heshbon! Let the city of Sihon be built and established!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

169 9°1272 °nnbo

After Moshe’s prayer for the people, G-d said, “I have for-
given according to your words.”
Numbers 14:20°3:7 72712
77372 *NM20 1 TR
And the L-RD said: ‘I have pardoned according to thy word.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.D,7° 93T

PARAGRAPH 17

170 m?0% 12910

the passage shares nothing with the note
KEHOT'S NOTE
.[3] .(27°B) N iara Y .11% nbo nana
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
270D

172 555 1172 NO°DN MAwnR NvYY
From the passage “Patach Eliyahu” in the introduction to
the Tikkunei Zohar: no thought can grasp Him at all.

Tikkunei Zohar 172a:10-1227-":X 1> 977 *1pn

7awnn N9 .MN0 2 DY RMOND PRDY D0 By ARDY NI NAR
Wy NP P LPIPN WY NPPART RIT NIX YYD 73 Xo%An
RINRT TPRPYY LORANR XPT 1PReN0 PRy 112 RATARD 11000
77 PWPT XIT NIRY LKW 1an (R0ONR R”I) NRPDONR 1IN
TORM MP120 11 TN WPIDRT IRA 93 LIRADD NIRT 1A N0 1M

.2 WMBR 19RD 100 WNNR LAY
Constantinople, 1740 (CC-BY-NC)

173 555 32 NDYAN MR N9

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”'?R nno) InIPna N

174 TIY PR NN PANT Py bynn oonway

“Know this day and take it to heart that Havayah is G-d, in
the heavens above and on the earth below; there is noth-
ing else.”
Deuteronomy 4:39v”%:*7 0°127
"2 YRR DWW DPORT KT T 7D 7227778 DU 07T YT
TP PR nonn YR
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.09 ,70°727

PARAGRAPH 18

175 oonwa v on
“Whom have I in heaven? And besides You I desire noth-
ing on earth.”

Psalms 73:257173:3”y 0°2°11n

{PIN2 NYDNR? 0¥ DY 27N
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

176 171273 *nned

“And Havayah said: I have forgiven according to your
words.” The forgiveness above matches the request below.

Numbers 14:20°3:7" 72712
11372 PN1T29 7 KT
And the L-RD said: ‘I have pardoned according to thy word.

likuteitorah.com/likkutei-torah/haazinu/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

177 127297 25Wwo OIS 0OV 1 AN

“If your sins be like scarlet, they shall be white as snow; if
they be red like crimson, they shall be like wool.” The Alter
Rebbe reads the wool as the supernal wool.
Isaiah 1:18m™ X 11°yw°
"OR 11°37° 3PWD 073w 0D°RUN 1ITOK R OINR® 09 KIT10?
S %2 Y?ﬁﬂ; MR
Come now, and let us reason together, Saith the L-RD;
Though your sins be as scarlet, They shall be as white as
snow; Though they be red like crimson, They shall be as

wool.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

17 L,R YWY

178 11°2%° 25ws

The Midrash on Emor, chapter 27, which the Kehot note
quotes as ending with “If your sins be like scarlet, they
shall be white as snow.”

Vayikra Rabbah 27175 127 R1p"

179 11°2%° 25ws

The Midrash on Bamidbar, chapter 2, which the text cites
on the same theme.

Bamidbar Rabbah 22 7127 72712

180 11°2%° 25ws

The Midrash on Nasso, chapter 8, which according to the
Kehot note explains that the Temple is called Lebanon be-
cause it whitens Israel’s sins like snow.

Bamidbar Rabbah 811 737 712712

181 11°2%° 25ws

One of the Zohar passages the text lists on the whitening of
sins.

Zohar, Shemot 49:354-50:364770w’1-771w:10”1n MR 7717 120
What is the difference between imploring and crying?’ Said
R. Isaac: ‘The former means prayer in actual words (Ps. 39,
13; LXXXVIII, 14; XXX, 3), the latter crying without words. R.
Judah said: ‘Hence crying is more poignant than all other
expression of grief, because it is entirely a matter of the
heart, as it says, “Their heart cried unto the lord” (Lam. 2,
18). This crying comes nearer to the Holy One, blessed be
He, than imploring and praying in words, as it says, “If he
(the orphan) cries ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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182 12729 25w>
Another Zohar passage the text lists on the whitening of

sins.

Zohar, Vaera 14:112-1151"0p-27°p:7”° RIR1 ,717171 100

183 12°29° 25w>
A further Zohar passage the text lists on this theme.
Zohar, Terumah 13:153-14:164770p:7°-3"1p:3* 111N ,7717 190

184 11925 abws

A passage in the third volume of the Zohar that the text
lists on this theme. The page number is misprinted (91”7);
49a is the page where the Zohar quotes “they shall be
white as snow” on the whitening of a nega.

Zohar, Tazria 24:123-25:13477%p:1”3-3"9p:773 Y710 ,A7 790

185 11935 abws

A further passage in the third volume of the Zohar that the
text lists on this theme.

Zohar, Tazria 30:153-32:164770p:27%-31p:’7 ¥°710 ,9711 790

186 130297 25w>
A further passage in the third volume of the Zohar that the
text lists.

Zohar, Achrei Mot 31:193-33:203-3"3p:X"2 min "InX ,77717 790
e PG

187 139257 35ws
The last Zohar passage the text lists on this theme.

Zohar, Pinchas 118:800-120:811-n”n:n™p omin 3 9920
X™nn:>"p

188 NP1 90y w7 yw

Daniel’s vision of the Ancient of Days: “His garment was
white as snow, and the hair of His head like clean wool.”

Daniel 7:9'0:t 5x°17

¥ M0 22N2 AYIRY 207 TR PRYY R NIRRT TY A7) M
P97 M3 2MiP3P3 MIT IV AT K YD AWK

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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A marginal gloss in the manuscript explains the verse by
reference to “Who gives snow like wool”: wool is higher
than snow, since its root is from the Gulgalta.

KEHOT'S NOTE

.. nED A% M PV W RIT PI0DT 8 (179733 N0 oW 788 122

55 mayeR RPK] . . RN239a OWAW WR NP0 Y0 Abwnn mas ansnw
[mann
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There the Midrash on Vayechi is explained: “by the merit
of the Torah, ‘if your sins be like scarlet, they shall be
white as snow.’”
KEHOT'S NOTE
02"V 1°71° OX 77907 NIO12”7 (XY °Y X 770 7”1 N7IMIRD 171" X7
Wy *11°3%97 35w 0oawd

191 2%nn Dorw 127
From Jacob’s blessing to Judah: “and teeth white from
milk.” The text cites the Midrash on this verse.

Genesis 49:1227:0"1 N°WR12
2700 D2Y-1371 T Doy 2N
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

192 25 Do 127

The Midrash on Vayechi, chapter 99, which the text cites
for “they shall be white.”

Bereshit Rabbah 99:8°1:1”% 1127 n°wx12
ORI 1IN 1277 1o, TR ANR RO L1 0oy 2vhon ...
1291 9% %% P 0% 2y cocnw L0 maws U anm 70ank amRe
0°aw5 QI°RLM P OR (X YY) L1700 Mot ,abnn oow
11°39° 25w3
“Judah, you shall your brothers acknowledge; your hand will
be at the nape of your enemies; your father’s sons will pros-
trate themselves to you” (Genesis 49:8). Simeon and Levi,
too, emerged with their faces crestfallen, and Judah feared
that [Jacob] would mention the incident of Tamar to him. He
began calling him: “Judah, you shall your brothers acknowl-
edge [yodukha].” The Holy One blessed be He said to him:
‘You confessed [hodeita] has the same root in Hebrew as the
term yodukha. in the incident of Tamar; your brothers will

acknowledge ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

193 7122971 7 23057 77 PI0Da NPT B

Or HaTorah quotes the Midrash: “Rabbi Shimon bar
Yochai taught: why is it called Lebanon? Because it
whitens the sins of Israel.”
KEHOT'S NOTE
OR 7777 DRAW Sw onemny 1avnw 11320 mw Xapa b »7awn tan”
LRXY X 70 971 07K T00AwD QORI 1

194 11251 AT 2w 00

Moshe’s plea: “Let me see ... this good mountain and the
Lebanon.”

Deuteronomy 3:257172:’1 0°727

M 2907 V77 1T 1292 WX 13907 PIRTNK AR RITIIYN
]27m

Let me go over, I pray Thee, and see the good land that is

beyond the Jordan, that goodly hill-country, and Lebanon.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Midrash at the beginning of Vayikra; according to the
Kehot note it says Lebanon is so called because it whitens
the sins of Israel.

Vayikra Rabbah 1°R 7127 X"

196 1”3°D MK D

Or HaTorah quotes the Midrash on Emor: in three places
G-d came to argue with Israel, and when He saw that the
nations rejoiced, He turned it to good for Israel, as it is
said, “If your sins be like scarlet ...”
KEHOT'S NOTE
MRYY 772p0 AR 1D . . el oy nannne 172p0 X2 Nimpn aa”
— 7119357 35WH 0°IwD DIPRVM 1P OX MKW 110D 0 1997 Y
L2XY R 790 77 7R
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Or HaTorah quotes the Midrash on Nasso: “Why is it
called Lebanon? Because it whitens the sins of Israel like
snow.”
KEHOT'S NOTE
— 735w SRS Sw omemny 1abn X 1A% AR pMp e
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Or HaTorah notes that the same appears in the Midrash on
Nasso, chapter 10, on “His palate is most sweet,” and simi-
larly on Bamidbar, on “and it shall be, in the place where it
is said.”

KEHOT'S NOTE

.. 027R2°R2 TV 17O L. DOPNNKN 12N 7Y 717 D RWI D2 whn 170”

L2%°Y R 770 971 D7MIR — TANRY WK DIpn 1701 023
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Or HaTorah quotes Shir HaShirim Rabbah: as Solomon’s

curtains are soiled and washed, so Israel, though soiled by
sins all year, are atoned for on Yom Kippur, “they shall be
white as snow.”
KEHOT’'S NOTE
95 19 N0325NMY NaYAPNn 1t anbw My on andw Myt »pa”
99511 X2 D7 MW Mn° 93 manya 1obabnnw vn By Ax HRAws
R 772 771 07K — "11°3%° 35WD 0°awD 02°RLM 1°7° OX AR DYy
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200 The Midrash: as Solomon’s curtains are soiled and
washed, Israel are soiled by sins all year and Yom Kippur
comes and atones for them, “they shall be white as snow.”
Shir HaShirim Rabbah 1:5:4"7:71°X 7127 0°7°wn W
DI DPNYD PINIR PRIIY 0B Py AR TR V2R 8 7R 20ND
,0720 *7770 12 ,NiPP37m1 Ni2IY 0°32K 073921 07 ,1PVIYTR0
072 @2 0°193 23X M7 07192 0o O°YD PRIV 0D Py AR
X .NITIRY MINDDIA 77N ,NiaPn ,NiwTR ,MIwn X1 L1
12 TN T2 PRI AX 137 ,n0125n 137 PR TR 20K M
DA1im noaanm1 noPoPnn it ARt Ny mm ,mbY niyd
-+ TIX PX7%2 72 ,N032NM NP2
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“Like the tents of Kedar,” just as the tents of Kedar appear
externally to be ugly, black, and in tatters, but internally
they are gems and pearls, so too Torah scholars, even
though they appear ugly and black in this world, internally
there is Torah in them, Bible, Mishna, Midrash, halakhot,
Talmud, Tosefta, and aggada. If so, just as tents of Kedar do
not require laundering, perhaps the same is true of Israel;
the verse states: “Like the curtains of Solomon”—just as
these curtains of Solomon are soiled and laundered, ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

201 7P "PIIND

“I am dark but comely ... like the tents of Kedar, like the
curtains of Solomon.”
Song of Songs 1:571:’% 0°7°wi W
P NiPT°D 7R "2OKD 0PWIT” Ni1a MR IR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

202 [=kivislelRl=l]
The Midrash on Nasso, chapter 10, on “His palate is most

sweet,” which the text cites for whitening of sin.

Bamidbar Rabbah 10 1127 92712

203 D°pnnn1on
“His palate is most sweet, and he is altogether desirable.”
Song of Songs 5:161"v:’11 0w W
:D’?tgiﬂ? ni12 537 I 7T Ay ovTenn 1’7;1 o°pnnn 130

His mouth is most sweet; Yea, he is altogether lovely. This is
my beloved, and this is my friend, O daughters of
Jerusalem.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah quotes the Midrash that “your nose is like the
tower of Lebanon” is the Temple, which whitens Israel’s
sins like snow, and gives two explanations of the word
“your nose.”
KEHOT'S NOTE
— 139397 35W5 M3 MY 1AW 10 prana M 1aan D1ans qox”
JJARY N2 22 WYY L,28 Y R 79D 771 PR

205 I akatt-FREhIH

“Your neck is like a tower of ivory ... your nose is like the
tower of Lebanon.” The Midrash reads the tower of
Lebanon as the Temple, which whitens Israel’s sins.
Song of Songs 7:5°7:1 Wi W
TR 27N WYTRY 1w M1 WrY 1wn STmy Tz
P11 19 N9l 1123p0 Y13
Thy neck is as a tower of ivory; Thine eyes as the pools in
Heshbon, By the gate of Bath-rabbim; Thy nose is like the
tower of Lebanon Which looketh toward Damascus.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
— 7,13 7] .2 ,21p WK ,ap ha o) i erahl 71:‘?” 2310 ow
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207 Nnoon 112k

The passage the text quotes for “the whitening of the
halachah.”

Zohar, Pinchas 103:686-6903"1n-1"271n:3"p DM1B 7711 120

208 Nnoon 112k

The Kehot note observes that this phrase appears here
with the word hilchasa, while other places read “the
whitening of the halachah.”

Zohar, Bereshit 22:255-24:264-7717:2"> n°wX12 I 1800

T°07:7"
209 Nnoi Ak
One of the places in the Tikkunei Zohar that the Kehot

note gives for “the whitening of the halachah.”

Tikkunei Zohar 147a:57:X 1”p 977 °1pn

TPR 7RIM 17R0R PPRY LNI2IM ARy RPN 7°7Y 177 K7 L.

T2 ATy 5221 ,0°13921 AR KT ,72700 P2 NIRT L0%2%

,In131 ARED 773 °3 (19 23 ©°137) MAR APYT KD KT RN

072 173¥ WX LXOMIIP RN ANDY M3wn it onTay 9 nX

PIPK RT TIRIVPR ANDY KT MK KW 7Y M0R 957 ,7192

IR YR (1 3% 21K) MR) NND LRI R 0P .(A M) ATy
DY DORY 077

Tikkunei Zohar - Vocalized (Public Domain)

210 19 om0 XY 20N

“I am Havayah your G-d ... You shall have no other gods
before Me.” The first two of the Ten Commandments.
Exodus 20:2-3°3-"2 nnw
727N 10772y 1720 07780 PIND TR WK PR9K 1 O
21972y 07K DOPPR
I am the L-RD thy G-d, who brought thee out of the land of
Egypt, out of the house of bondage. Thou shalt have no oth-
er gods before Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21 9% om0 XY 0N

A second Zohar passage the Kehot note gives for the same
teaching.

Zohar, Addenda, Volume II 9:168-1762 775 ,ma0n 9111 1800
Yp-T7OP:Y
212 n7on Mo 9% o kDY Y mbo "IR

The Kehot note points here for the teaching that “I am”
encompasses the positive commandments and “You shall
have no” the prohibitions.

Zohar I1, 91ax ,xx 2”m
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/haazinu/
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213 S2IRW 51 %2AN

The Kehot note gives this passage for the reading of “I
am” as “I, Who I am.”
Zohar I, 167b2 ;top X”m

Zohar III, 11ax ,x> 2mt

KEHOT'S NOTE

R LTI LR LR M LA ,10p KU LMITIN R DR nIpt aRa
.2,00M30°0 Boyh 1moana

214 9JINW "R 21N
A further passage the Kehot note gives for “I, Who I am.”

Zohar, Vayikra 24:170-25:179v7yp:1172-¥7p: 772 XIp” 2711 7820

215 SWRAY NN PRAY

“His left hand is under my head, and his right hand em-
braces me.” Avodah is the left hand that raises the head.
Song of Songs 2:6:"1 0°7°Wi1 W
2IPANR 11707 “WRA? NAn 19RHY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
N,awrnw

216 VIR TR . . 07D MPDD R e XY

This passage, from “You shall have no” to “may Havayah
lift up His face,” is quoted there, with a reference to Etz
Chaim.
KEHOT'S NOTE
TIPYD 1R QW AR LUOPNN Y 1IN° NPTIRD RN

217 0°%972% oo My

“But your iniquities have separated between you and your
G-d.” The Kehot note remarks that the verse reads “have
been separating.”

Isaiah 59:2'2:v”1171°yw°

ITROT DMKV D27P2K 1777 023 DV7TIR P 0P NAYON 7D
:yinwn 09M 0%1

But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] . 50 XY
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“A transgression dulls a person’s heart.”
Yoma 39a:2-3"-"2:8 ©"5 v
K91 aNIY DTN PY 927 nawnwn 13y SPRYRY 230 03T KD
UL XX VDONBDI” 1PN 7K "D DORON 073 WRLN
— YR N3y XpLR DTN ,°D3 DNRLI D72 WRLD (7X)” 1331 10
— M7 0913 .T7YmPR INIK PR — Mombn 127 INX PREYn
.27 073Y7 INiR 1PRPLR
William Davidson, Vocalized Aramaic (CC-BY-NC)

220 2ALP N2 702y Ty ow
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N1 770 NIAR R

221 TIVP X2 7PAY YR B

“One who commits one transgression acquires for himself

one accuser.”
Pirkei Avot 4:11x>>:*7 Max 1iwn
SOR ID”?m_p o 3P L NOR MEn ARiyn NIk 2Py 12 1[5{”?{5 ko
,0°210 DOy 1WA TR AR > 3P L NOR 772y 72YMm

:0%PNT? ADI0 PR ,0O0Y OW? APKYY .0%RNA7 ADio ,0mY
Rabbi Eliezer ben Jacob said: he who performs one com-
mandment acquires for himself one advocate, and he who
commits one transgression acquires for himself one ac-
cuser. Repentance and good deeds are a shield against pun-
ishment. Rabbi Yochanan Hasandlar said: every assembly
which is for the sake of heaven, will in the end endure; and
every assembly which is not for the sake of heaven, will not
endure in the end.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

222 N”VDI M2opR NIM

Or HaTorah adds here that sitra achra means that which is
not the side of holiness, which is nullified, but rather
something separate, citing Tanya, Part I, chapter 6.
KEHOT'S NOTE
13 7991 927 RIT RDX 10 Dvaw 1o AP 78 11°RW X”VO ™D 5”1)”
0PN 'Y IN° NTMIR — (17D K70 27Ww02

223 NI 2792 %22 9°N0K N0
“And I will surely hide My face on that day.”
Deuteronomy 31:181°:x”% 0°127
N3 *3 MYy TYK NYINTYR PY XA OP2 *39 PAOX IN0N *3)
070K D°RPRTOR

And I will surely hide My face in that day for all the evil
which they shall have wrought, in that they are turned unto
other gods.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/haazinu/
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At the giving of the Torah “there were thunders and light-
nings and a heavy cloud on the mountain.”

Exodus 19:1610:0" mnw

97775 122 Y1 0PI MY v AP0 1N vwrbwn ol oo
MAMR3 WK DYT7P2 TN TRR P17 5 9P

And it came to pass on the third day, when it was morning,

that there were thunders and lightnings and a thick cloud

upon the mount, and the voice of a horn exceeding loud;

and all the people that were in the camp trembled.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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225 T om

“Her feet go down to death; her steps take hold of the
grave.” In Chassidus, the lowest level of Malchus that
reaches the external forces.

Proverbs 5:577:'1 22wn
1307 7793 PIRY NV AT 72
Her feet go down to death; Her steps take hold on the

nether-world;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Havayah has established His throne in the heavens, and
His kingdom rules over all.”
Psalms 103:19v”>:3"p 0°2°11n
:17Wn 932 in13%m1 IX0D 1707 DNwa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Before the second Tablets: “No man shall go up with you,
nor shall any man be seen anywhere on the mountain.”

Exodus 34:3’3:7°% mnw

DR P21 IRETTD) 1777722 RTOR UKD A0y APYRY R
:RITT T PMOR WY

And no man shall come up with thee, neither let any man be

seen throughout all the mount; neither let the flocks nor

herds feed before that mount.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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228 R2°97 XMV

The Zohar passage the text cites on this subject, the inner
desire of the heart.

Zohar, Bereshit 83:225-2357771-17757:370 N°WK12 ,7717 990

229 X277 XMIYA
The Zohar on Terumah, cited in the text on the same
subject.

Zohar, Terumah 14:164-15:173-770p:7 1N M7 890
»yp:ry

230 X297 NPy
The Zohar on Shemini, cited in the text on the same

subject.

Zohar, Shmini 6:70-7:79v7y:1-"y: *1°nw 77117 190

231 1”2 NWn °2°2 Ma92

The note points to these places in Or HaTorah on the
Midrash about the superiority of the second Tablets.
KEHOT'S NOTE
RDWN Y 1AN° D LR Y 07281 NVMIR A2 °Y RWN °D °D N7MIR IR

232 RO NIMLYN T2 TN
“And He would tell you the secrets of wisdom, for they are
double in substance.”

Job 11:671:8" 21X

mPR A7 MEPTD YT YN 0770073 mdn ningya 97T
729yn

And that He would tell thee the secrets of wisdom, That

sound wisdom is manifold! Know therefore that G-d exacteth

of thee less than thine iniquity deserveth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

233 maan MLy T 1A

The Midrash on Ki Sisa, chapter 46, which the text cites on

the superiority of the second Tablets.

Shemot Rabbah 46:1-2’2-"X:1"1 1127 nnw
LT3N MIMPYN 92 T (X 21°K) 770 - 72 208 wn PR T RN
09N 177 ,TMY DA 3 77 0 :173Ap 12 IMRY YW XN 0K
SR TIRIT 1K OR AR LJORIWS IRDAY KR 700 X9 ,mmba
ROW ,7anmnn DR 7wn 27p WK N7 (2% Mnw) MR R
DIRY 77 0OTPYR 0w 07X "33 077 K LP1YA AR 1Y A
nMw 53 A% MKW 77PN PARD Twn 7O XPw TwAR 00K
MY TR R 1970K 2RI PIR 77T 7w YOI ROR 1270y
... AMTY 22PD IOK 7RI TN 1 2T

“The L-rd said to Moses: Carve for yourself two tablets of
stone like the first, and I will write on the tablets the words
that were on the first tablets, which you shattered” (Exodus
34:1). “The L-rd said to Moses: Carve for yourself” - that is
what is written: “He would tell you the secrets of wisdom”
(Job 11:6). You find that when the Holy One blessed be He
said to him: “Go, descend, for your people have acted cor-
ruptly” (Exodus 32:7), he grasped the tablets and did not be-
lieve ...

likuteitorah.com/likkutei-torah/haazinu/
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Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

234 292 pysn Py

There the cry of the heart is explained: when bitterness is
too great for the soul to contain, it can no longer be voiced
with the lips and remains a cry of the heart alone, as with
Rabbi Elazar ben Durdaya, who acquired his world in one
hour of teshuvah from the depth of the heart.
KEHOT'S NOTE
2,73 Boyh R

235 N2PRT QAR MURn L L YR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.5"nvn Ra
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The words here quote Numbers 6:25; the passage is shown
below.

Numbers 6:25772:1 7127722
ST TR IR T W)
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The same Zohar passage is cited there, in a discussion of
G-dliness revealed through concealment after conceal-
ment and of the contractions by which life-force reaches
the worlds “a little here, a little there.”
KEHOT'S NOTE
27w T, 9oy 0aon

238 11D °71 RW PN 119 °71 XY
The Priestly Blessing: “May Havayah make His face shine
upon you ... may Havayah lift up His face to you.”

Numbers 6:25-26172-1172:"1 712712

;012 T2 D7) TN 11D M N A TN TI2 T W
The L-RD make His face to shine upon thee, and be gracious
unto thee; The L-RD lift up His countenance upon thee, and
give thee peace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 19

239 1% DwaD Ra”

Israel’s request, “And He will come to us like the rain,”
which this section explains.

Hosea 6:3°3:1 yuin
wipPD 117 OW3d K127 IR 1331 70WD ATNR NYT? AT AYIN
Sahfiniy

And let us know, eagerly strive to know the L-RD, His going
forth is sure as the morning; And He shall come unto us as
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the rain, As the latter rain that watereth the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1a¥2 7977 Qwan

The note points there for rain descending in a cloud,
which Or HaTorah brings in the name of Rabbeinu
Bachya.
KEHOT'S NOTE
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“Who covers the heavens with clouds, who prepares rain
for the earth.”

Psalms 147:81:1"np 0°2°1n

S0 OO RS 9 PINY IR0 00392 MY 1enT
Who covereth the heaven with clouds, Who prepareth rain
for the earth, Who maketh the mountains to spring with

grass.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And a mist would go up from the earth and water the
whole face of the ground.” Read as the arousal from below.

Genesis 2:67:’2 N"wX12
ST %32722°N TRYM IR T 7Y TR

but there went up a mist from the earth, and watered the
whole face of the ground.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He made darkness His hiding place.” G-d’s concealment,
which the maamar later places at the level of Keser.

Psalms 18:1227:1 0°9°11n
:DOPNY 2y DONTNOYN ‘IJ‘I;Q 1°N12°20 1900 qWnnY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And weighed the mountains in a scale,” the verse of the
passage in the discourse on Nitzavim that the text cites.

Isaiah 40:1227:'n 11°yw°

PPW) YINT 19y UPW2 931 120 N2 oMy o oywa T
:0°J1XM2 NIYaN 0% 0792

Who hath measured the waters in the hollow of his hand,

And meted out heaven with the span, And comprehended

the dust of the earth in a measure, And weighed the moun-

tains in scales, And the hills in a balance?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“My teaching shall drop like the rain.” Likchi is read as
“taking”: through the mitzvos one takes G-d Himself.

Deuteronomy 32:2°2:2”% 0°127

2y D321 RYTRY DY "N P2 PN vmpY qwnd 71y
2y

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There the 248 commandments are called the 248 “limbs of
the King” because a limb is a drawing-down: as a limb
carries the soul’s life-force out from the head and mind
into the body, so the mitzvos draw the supernal holiness
and the higher Chochmah down upon us, through “Who
has sanctified us with His commandments.”
KEHOT'S NOTE
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“From afar Havayah appeared to me: I have loved you with
an everlasting love.” The answer from above to the sense
of distance.

Jeremiah 31:3'2:x77 1o

270N AW 1372¥ TPNIIX 07y NIAXRT °2 X7 PN
’From afar the L-RD appeared unto me.’ ’Yea, I have loved
thee with an everlasting love; Therefore with affection have I

drawn thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“For the blood is the soul.” The life of the soul spreads
through the limbs in the blood, as the Infinite Light
spreads in the mitzvos.

Deuteronomy 12:23373:2” 0°127

"oy Wil 9ORNTK?Y WHIT NI 077 °3 077 YOR AP P p
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Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 20

250 qvn2 7Y
“My teaching shall drop like the rain”; ya’arof is linked
with oref, the back of the neck.

Deuteronomy 32:2°2:27% 0°727
7 02279 KYT™PY 0YY3 "NnK Puo WA 0p? qwne Ty
2y

My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Who covers the heavens with clouds.”
Psalms 147:8':1"ap 0°2°1n
SPI0 B MRERT 10 PN PR 0°2Y3 DY 100%0
Who covereth the heaven with clouds, Who prepareth rain
for the earth, Who maketh the mountains to spring with

grass.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Zohar on Ha’azinu: “the heavens” are the supernal
heavens, called the Name of the Holy One, blessed be He,
and “the earth” is the supernal earth.

Zohar, Idra Zuta 39:183-42:193-3"9p:0"% KT K1TRT 7771 790
b\ qriinidal
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“He made darkness His hiding place,” here the supernal
Keser, called Arich Anpin.

Psalms 18:1227:1”> 0°9°11n
:0°RAY °2y D2TNOYN 1N20 1PNI2°20 1IN0 NN
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the same Zohar at the end of Vayikra is cited on
“Drip down, O heavens, from above,” and “drip down” is
read like “My teaching shall drop like the rain,” which
refers to the Torah, through which life and kindness are
drawn down even to the lower worlds.
KEHOT'S NOTE
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The Zohar at the end of Vayikra: “from above” means from
Atika Kadisha, not from the place called “heavens.”

Zohar, Vayikra 65:435-66:445-71"%n:1"0 XIp”™ M0 1890
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Yet think not that this depends on the place called “heaven”,
for so it is written here “from above”; the rain in sooth
comes from “above”, from the Ancient Holy One, and not
from the place called Heaven.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,78
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“I know that whatever G-d does shall be forever.” The
Midrash on this verse is cited.

Ecclesiastes 3:1477’3 n>ip
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I know that, whatsoever G-d doeth, it shall be for ever; noth-

ing can be added to it, nor any thing taken from it; and G-d

hath so made it, that men should fear before Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash: G-d decreed that the heavens should praise
Him, and Moshe stood and silenced them with “Give ear, O
heavens.”

Kohelet Rabbah 3:147:3 1271 nmip
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“I know that everything that G-d does, it will be forever, one
cannot add to it, nor can one subtract from it; G-d did so, so
they would fear before Him” (Ecclesiastes 3:14). “I know that
everything that G-d does, it will be forever...” Rabbi Yehuda
ben Rabbi Simon said: It would have been fitting for Adam,
the first man, to have lived and endured forever. Why was
death imposed upon him? “G-d did so, so they would fear
before Him.” Rabbi Elazar said: From the beginning of the
creation ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Midrash on Ha’azinu: G-d created heaven and earth
to praise Him, and when Moshe came he silenced them, as
it says “Give ear, O heavens.”

Devarim Rabbah 10:22: 7137 0°727

AN 1P0PPR DI 1Y
The Midrash on Bereishis, chapter 5, which the text also
cites on this subject.
Bereshit Rabbah 5:5°77:°17 127 n°wR12
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(m PYW®) 710 NOWRI2 N WA X121 2 90 Oy R9X LN
PN7I% OR2X D31 0Onw 101 77 P07 ORAX D1 07AW 103 070 %AR
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Rabbi Yohanan said: The Holy One blessed be He stipulated
a condition with the sea [upon its creation] that it should
split before Israel. That is what is written: “The sea returned
to its power [le’eitano]” (Exodus 14:27), in accordance with
its condition [litna’o] that He stipulated with it. Rabbi
Yirmeya ben Elazar said: It is not only with the sea alone that
the Holy One blessed be He stipulated, but with everything
that was created during the six days of Creation. That is what

is written: “My hands stretched ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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“The heavens declare the glory of G-d.” The praise that
Moshe silenced.

Psalms 19:2°2:v”> 0°°1n
[YORT TR 1T Ty PRTI22 001900 DRl
The heavens declare the glory of G-d, and the firmament

showeth His handiwork;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Give ear, O heavens, and I will speak.” Moshe draws into
the heavens a light from above them.
Deuteronomy 32:1°X:2”% 0”127
©RTIBN PINT YRUN MI2TXY DWW T
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

517w °7 7192 1277 119K 0on

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LT MAR
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Among the seven traits of a wise man: he does not speak

before one greater than he in wisdom.
Pirkei Avot 5:7°1:’11 N1aR mawn
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[There are] seven things [characteristic] in a clod, and seven
in a wise man: A wise man does not speak before one who is
greater than he in wisdom, And does not break into his fel-
low’s speech; And is not hasty to answer; He asks what is rel-
evant, and he answers to the point; And he speaks of the first
[point] first, and of the last [point] last; And concerning that
which he has not heard, he says: I have not heard; And he
acknowledges the truth. And the reverse ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“Drip down, O heavens, from above, and let the skies pour
down righteousness.” (The printed text reads “water” for
“heavens.”)

Isaiah 45:8'n:7"n 1°yw
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Drop down, ye heavens, from above, and let the skies pour
down righteousness; let the earth open, that they may bring
forth salvation, and let her cause righteousness to spring up
together; I the L-RD have created it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

Rt~ ke 7ad

PARAGRAPH 21

%R DoNN OonY nYw

“Six days you shall eat matzos,” the verse of the discourse
the text cites.
Deuteronomy 16:8°11:1”1 0°127
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Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;

thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Moshe commanded us the Torah, an inheritance of the
congregation of Jacob,” the verse of the explanation the
text cites on “He causes the rain to fall.”

Deuteronomy 33:4°7:3"% 0°737
:3pY? NPAR YN Yh 127mE 1R
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Moses commanded us a law, An inheritance of the congrega-
tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Va’eschanan: it is written “Give ear, O heav-
ens,” and here “Hear, O Israel,” and it is all one matter.
Zohar, Vaetchanan 8:55-60°0-1171:’11 111NXY ,9717 720

HEAR, ISRAEL. R. Yesa said: ‘This is the patriarch Israel.’ R.
Isaac said: ° “Israel” here has the same meaning as “heav-
ens” in the verses “Hear, O heavens” (Isa. 1, 2), and “Give
ear, O heavens” (Deut. 32, 1). “The L-rd” here indicates the
starting-point of all, in the radiance of the Holy Ancient One,
and this is what is called “Father”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“He made darkness His hiding place,” the supernal dark-
ness above the light of Chochmah.
Psalms 18:1227:1™> 0°%°n
0RO °2Y D7"NJWY AN2D 1"NI°20 1IN0 N NY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

270 PRI 729 TR
“A mist would go up from the earth,” the arousal from
below.

Genesis 2:6":’2 N"wX12
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but there went up a mist from the earth, and watered the
whole face of the ground.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Moshe could not enter the Tent of Meeting, for the cloud
rested upon it.” The text refers to its discussion of this
cloud.

Exodus 40:35777%:n mnw
X911 79221 12y 1Y 1900 TYin PIRTOR Kiap nwn $ORM
12URITIR
And Moses was not able to enter into the tent of meeting, be-
cause the cloud abode thereon, and the glory of the L-RD
filled the tabernacle.—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
272 AN 91T 19PN
“Hear, O Israel: Havayah is our G-d, Havayah is One.”
Deuteronomy 6:4°7:"1 0°727
SR T APRRR T 2R ynv

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash on Ki Sisa: you might think “stiff-necked” is
said in disparagement, but it is in their praise.

Shemot Rabbah 42:9°0:271 727 mnw
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“The L-rd said to Moses: I have seen this people and, be-
hold, it is a stiff-necked people” (Exodus 32:9). “The L-rd
said to Moses: I have seen this people, [and behold, it is a
stiff-necked people]” (Exodus 32:9) - what is, “behold, it is a
stiff-necked people”? Rabbi Yehuda ben Polvaya said in the
name of Rabbi Meir: They were deserving of being behead-
ed. Rav Yakim said: There are three impudent ones. The
most impudent among the beasts is the dog; among the
birds, the rooster; and among the nations, ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Moshe’s prayer after the sin of the Golden Calf: “for it is a
stiff-necked people, and forgive our iniquity.”

Exodus 34:9°0:7% mnw
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And he said: ‘If now I have found grace in Thy sight, O L-rd,

let the L-rd, I pray Thee, go in the midst of us; for it is a stiff-

necked people; and pardon our iniquity and our sin, and

take us for Thine inheritance.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note refers to Torah Ohr for the Midrash that “stiff-
necked” is said in praise.
KEHOT'S NOTE
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The Raaya Mehemna on Tzav, cited in the text on “a mist
went up from the earth.”

Zohar, Tzav 5:48-49v"n-n"n: 1% M7 190
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“My speech shall distill like the dew,” the higher flow ex-
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plained in section 6.

Deuteronomy 32:2°2:27% 0°727
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My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Hillel’s saying, “A boor cannot be sin-fearing, nor can an
unlearned person be pious,” quoted here in reverse order.

Pirkei Avot 2:5°77:22 max miwn
12727 K21 ,7°00 PIRT OY KDY KOO R 2 PR LNIR 0 KA
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He used to say: A brute is not sin-fearing, nor is an ignorant
person pious; nor can a timid person learn, nor can an im-
patient person teach; nor will someone who engages too
much in business become wise. In a place where there are

no men, strive to be a man.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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From the Thirteen Attributes: “abundant in kindness and
truth.”
Exodus 34:61:7°% mnw
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And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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That explanation teaches that the mitzvos, the 248
“limbs,” are vessels for the Sefiros, and that through doing
them the lights are drawn into the vessels; where there is
no vessel, the light withdraws to its source.
KEHOT'S NOTE
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“And the Jews undertook to do as they had begun,” the
verse of the explanation the text cites.

Esther 9:233725:’ 1NOX
:077°9K 22771 ANDTIYR DX NY? 1PA WK DR 0TI 22
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And the Jews took upon them to do as they had begun, and
as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Or HaTorah refers to this passage: the supernal kindness
of “abundant in kindness” shines only through
Chochmah, which is the Torah, as is explained there on
“the remnant of His inheritance.”
KEHOT'S NOTE
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“Three are bound together: the Holy One, blessed be He,
the Torah and Israel.” The Torah is the bond between
Israel and G-d.

Zohar III, 73ax ,ay 2’m
KEHOT'S NOTE

XLAY AP ARA

285 DoRWT 1IRA
“Give ear, O heavens,” read here as the Written Torah.
Deuteronomy 32:1°X:2”% 07127
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Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe saw that Rabbi Akiva would expound heaps upon
heaps of laws from every crownlet of the letters.

Menachot 29b:3-4"7-"3:2 v”5 nIMan
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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“He shall lead peoples under us.” The verb dibber is read
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as leading and drawing.
Psalms 47:4°7:"n 0210
A3 NAN DR ANN DY 12T
He subdueth peoples under us, and nations under our feet.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Give ear, O heavens ...
Written and the Oral Torah.

and let the earth hear,” the

Deuteronomy 32:1°%:3”% 0°127
PDTINR PIRT YRTNY 7712TR) 220 I7IRT
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“My teaching shall drop like the rain,” the love drawn
down through the Torah.
Deuteronomy 32:2°2:3”7 0°727
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My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Three bonds are bound one to another: the Holy One,
blessed be He, the Torah and Israel.”

Zohar, Achrei Mot 49:296-50:305-1"%7:0"n M1 °INKR 770 990
e

And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“For with You is the source of life,” the verse of the dis-
course the text cites.

Psalms 36:10>:7"% 0°2°1n
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For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Who lowers Himself to look upon the heavens and the

likuteitorah.com/likkutei-torah/haazinu/
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earth.”
Psalms 113:61:37p 0°2°1n
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That looketh down low Upon heaven and upon the earth?
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
293 QORI 1A WP 1PN nevpwn

“Look down from Your holy dwelling, from the heavens,
and bless Your people Israel.”

Deuteronomy 26:151v:17> 0°127
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Look forth from Thy holy habitation, from heaven, and bless

Thy people Israel, and the land which Thou hast given us, as

Thou didst swear unto our fathers, a land flowing with milk

and honey.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The heavens are My throne and the earth is My
footstool.”

Isaiah 66:1°X:1°0 \°yw°
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Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Iwill be like the dew to Israel,” G-d’s answer.
Hosea 14:61:7 yuii
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I will be as the dew unto Israel; He shall blossom as the lily,
And cast forth his roots as Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And He will come to us like the rain,” the request that
comes first.

Hosea 6:3°2:1 ywin
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And let us know, eagerly strive to know the L-RD, His going

forth is sure as the morning; And He shall come unto us as

the rain, As the latter rain that watereth the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Havayah is your guardian; Havayah is your shade at your
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right hand.”
Psalms 121:5°7:x75p 0°%°11n
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The L-RD is thy keeper; The L-RD is thy shade upon thy
right hand.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And I have put My words in your mouth, and in the shad-

ow of My hand I have covered you, to plant the heavens

and lay the foundations of the earth, and to say to Zion,
You are My people.”

Isaiah 51:1610:RX"1177°yW°
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And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“His left hand is under my head, and his right hand em-
braces me.”
Song of Songs 2:6:’2 0*7°Wi1 W
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Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And a sukkah shall be for a shade by day from the heat.”
Isaiah 4:6":717°yw”
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And there shall be a pavilion for a shadow in the day-time
from the heat, and for a refuge and for a covert from storm

and from rain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Of the Fountain Gate: “he built it and covered it.”
Nehemiah 3:157":3 3
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And the fountain gate repaired Shallun the son of Colhozeh,

the ruler of the district of Mizpah; he built it, and covered it,
and set up the doors thereof, the bolts thereof, and the bars
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thereof, and the wall of the pool of Shelah by the king’s gar-
den, even unto the stairs that go down from the city of
David.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Svo o1
“My speech shall distill like the dew,” the flow from above

that comes of itself.
Deuteronomy 32:2°2:277 0°117
=7y D2°279) KYT~PY DYYD "NnK PU2 WA 0p? qwne Ty
2y
My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%92 9927 2°WNY
The Zohar on Tzav, also cited in the text on this verse.

Zohar, Tzav 25:178-29:187172p:1”3-1"yp:1173 1% ,7711 100

As R. Eleazar was once going from Cappadocia to Lydda, ac-
companied by R. Jose and R. Hizkiah, he began to discourse
thus: ‘It is written, “And I have put my words in thy mouth
and have covered thee in the shadow of my hand” (Isa. 51,
16). We have been taught’, he said, ‘that if a man studies the
words of the Torah and ever has them on his lips, G-d pro-
tects him and the Shekinah spreads her wings over him; nay
more, he supports the world and G-d rejoices ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PN T e

“0 G-d, open my lips, and my mouth shall declare Your
praise.”

Psalms 51:171:871 0°%°11n
0PIN TR 91 10BN *N9Y "3
O L-rd, open Thou my lips; and my mouth shall declare Thy

praise.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

. ,R10%90N0
<°n°02 ”7° by 9°93 %127 DWWN

The Zohar at the beginning of Bereishis, cited in the text,
on this verse.

Zohar, Introduction 10:56-11:64770:X”>-11: 717p7 ,7117 7190

oDl BY PR

The Talmud teaches that dew and winds are never with-
held, so one need not mention them in prayer.

Taanit 3ax °a n°1yn
KEHOT'S NOTE

X ,2 003N

1RV QIR PRAWS MINW 1IPR TY NOR

The note refers back to the opening paragraph of this
maamar, where the soul’s four stages of descent are ex-
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plained and its root that remains above is called mazal.
KEHOT'S NOTE
ORIWOD DI 1R 17Y2 17R21 7,10 wUR TR LA LRY POy N

308 NA9IT2T KDY

There “the crystalline dew” is placed above the whole
chain of descent, in the Gulgalta, like the moisture of the
brain: it is never withheld by sin, because it does not de-
pend on an arousal from below, and this is “I will be like
the dew to Israel.” It rests below of itself when there is
wholeness below.
KEHOT'S NOTE
3] .(7"y0 1) wrnw prh

309 MmN
The second passage in the first volume of the Zohar that

the text cites on “the dew of lights.”
Zohar, Vayechi 43:462-45:469170N:11"1n-270N:3"1 °11°) 71 1800

310 921 NMIN DY 0D
“For Your dew is the dew of lights, and the earth shall give
forth the dead,” averse of the Resurrection.

Isaiah 26:19v™:172 171°yw°

TN AP0 NRIX D0 °2 10y 15 11371 1P 1RY 2N223 T0R P
9B O°XD"

Thy dead shall live, my dead bodies shall arise— Awake and

sing, ye that dwell in the dust— For Thy dew is as the dew of

light, And the earth shall bring to life the shades.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

3N NP2 171727 1PNPOY 17101 TIORR
The Zohar explains “lights” as the supernal lights that
shine above.
Zohar, Chayei Sara 17:133-19:205-3"%p:1" 77w »n 21 120
RO
When the soul is on its descent again, all those malignant
bands are eager to meet it in order to obtain from it that in-
formation, in exchange for which they impart to it many
other things. But the one thing it learnt from the holy angels
is to those other things as grain to chaff. This is a rare privi-
lege for one whose soul is still in this world. Similar adven-
tures await the souls when they altogether leave the body to
depart from this world. In their attempt to soar ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

312 NP NYT RN911AT X702

The Zohar (Idra Rabba): “lights” is the light of the white-
ness of Atika.

Zohar, Idra Rabba 3:14-6:257772:1-77°"1 X271 X77R7 ,7717 790

313 iakah R LY EREL

Of the manna: “and its appearance was like the appear-
ance of bedolach.”

Numbers 11:7°1:X”° 92712
12720 1Y 2091 KA TATYD 1)
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Now the manna was like coriander seed, and the appearance
thereof as the appearance of bdellium.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

314 P21 701 9%

From the Thirteen Attributes of Mercy: “He preserves
kindness for thousands ... and He cleanses.” These are the
two mazalos.
Exodus 34:7°1:77% mnw
niaK 11y TPR Tp27 K a1 NXLM YYD 19y Kird 0°DPKY 7017 1%
{D°YI17PY) DOWRY0Y 0012 %1270 073370y
keeping mercy unto the thousandth generation, forgiving
iniquity and transgression and sin; and that will by no
means clear the guilty; visiting the iniquity of the fathers
upon the children, and upon the children’s children, unto
the third and unto the fourth generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

315 °opoNM 77 1™
Isaac’s blessing to Jacob: “May G-d give you of the dew of
the heavens.”

Genesis 27:28M172:1"0 N°WwR12

SN 13T 391 PINT "INTm 00w Pon 0OpPRT 27710
So G-d give thee of the dew of heaven, And of the fat places
of the earth, And plenty of corn and wine.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,10 NPwRA2

316 NN R IRy M
The purification of the Levites: “Sprinkle upon them wa-
ters of purification.”

Numbers 8:7°1:’11 12712

*22799 2yN 1PIYM XL 1 D2y MI DY? 077 1PINTII)
alnichil=higreRick Rl Rapl )

And thus shalt thou do unto them, to cleanse them: sprinkle

the water of purification upon them, and let them cause a

razor to pass over all their flesh, and let them wash their

clothes, and cleanse themselves.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

317 NM21727 No0 1w

The Zohar on Tazria: the waters of purification sprinkled
on the Levites are the remnants of the crystalline dew.

Zohar, Tazria 24:123-25:134775p:7775-3"9p:773 Y710 ,7117 790

318 15701 A% 17T PUIANA

The note identifies the letter in Iggeres HaKodesh cited in
the text, on why the death of Miriam is juxtaposed with the
Red Heifer.

KEHOT'S NOTE

TYP PID 179N 0937 00 TwRn IR .10 %0

93



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 1

DY NALY .. QoA RN N

At Sinai the souls of Israel left them, and G-d brought
down the dew with which He will revive the dead in the
Future, and revived them.

Shabbat 88b:6"1:2 1”2 naw

— 799200 IR O N7 DRI ANY? 1IWRT MTAY IR ...

m:-;; mp’g” :'I?_J?j;lxy ,DJ:I‘lN n:rjm o°nn i m’r_'gtl'? 'rm;grg 5@ aih

22 17 12 YT 27 WX AN AAX RPN A0701 D°R9R 170

D20 17°79NR? PRI 1710 KT TI02 TR OBN RYY 712°7) 1207

NIXIZ "IRPR” MWRIY LINIR TR NI KPR PM n Iy
.”n’r'_rj” N’?}g N7 ",I,,?’n '7}_{ — N7 NI

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.(3”wn NRXIT) .29P°Y K7 NPMIR 2,10 N2 AR9

320 The Talmud speaks of “this beam of the covering,” using

the root of tal for the roofing of a sukkah.

Sukkah 31a:9'v:x X*% 11310

,RDIPN 1327 AP? VT2Y NPT RNPPUNT KW ORI :RPIT WK
.U Napn own

Ravina said, "This is like a beam of a Sukkah, and the Sages

make a fix for it because of the Statute of the Beam [that

stolen beams built into houses do not need to be removed,

but should rather have their value paid]."
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

Lot’s words: “for they have come under the shadow of my
roof.” Onkelos renders it betelal.
Genesis 19:8°11:0” n°wKR12
WY 0IPR 1INK RITIRORIX WOX 1YTIK? WK NiI3 °NY 0P X3
%2 383 19°7¥™3 737 1YN-DX PR DWIN? 7 D2PY3 202 177
NP
Behold now, I have two daughters that have not known man;
let me, I pray you, bring them out unto you, and do ye to
them as is good in your eyes; only unto these men do noth-
ing; forasmuch as they are come under the shadow of my
roof.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 26

TR 128N TONINY

Wisdom speaks: “And I was with Him as a nursling, and I
was His delight day by day.”
Proverbs 8:30°%:11 *own
:NY7222 30 NRNn O DF DONTYY MK 1K 123X 1K
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

51098 QTP AN

“Behind and before You have formed me, and You have
laid Your hand upon me.” The two levels, “back” and
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“front,” of the supernal will.

Psalms 139:5°7:0”%p 0°2°1n
171992 °2y NYM *IN73 071 MK
Thou hast hemmed me in behind and before, And laid Thy

hand upon me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

bus bt

“My teaching shall drop like the rain, my speech shall dis-
till like the dew,” the “back” and the “front” of the super-
nal will.
Deuteronomy 32:2°2:27% 0°737
2y O°2°2721 RYT™2Y DY NINK 203 AN R wnd A7y
2y
My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

by b

The Zohar on Vayakhel, cited in the text on “shall distill
like the dew.”

Zohar, Vayakhel 24:297-3081”w-1"81:773 271p"1 ,717 7190

(217 °22) MIPRTY NIPRE B7Y TIN°22
the passage shares nothing with the note
Song of Songs 2:4°7:2 0°7°wn W
SN 729 23T 1700 0K PaX0aR
He hath brought me to the banqueting-house, And his ban-

ner over me is love.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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9N IORE
“Go out and see, O daughters of Zion,” the verse of the ex-
planation the text cites.

Song of Songs 3:1187:’) 0*°wi W

o2 2x 127meYY mpya MEPw q2n2 1Y N3 APRT MIN%

:127 nonty 031 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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328 By NPR1 WRWY

“I sleep, but my heart is awake ... for my head is filled with

”

dew.
Song of Songs 5:2°2:’11 0*°Wwi W
NN NI N2y NN CPnne peit vTIT Kip Y 2% M oI

777 %007 "NIRYR PUTKPRI WNIY

I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 28

329 71125 11 oo

“And flowing streams from Lebanon,” linked to mazal and
the hidden source of Chochmah.

Song of Songs 4:151"v:’7 0w W
11227710 0V 070 OO0 I3 DA YR
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 29

330 TIN WK DOTPRA PR 21wn manw
The spirit’s return to its source, the essence of teshuvah.
Ecclesiastes 12:7°1:27 nonp
TN MWK QPPN WD MM MTY3 TISTPY 19y 307
And the dust returneth to the earth as it was, and the spirit
returneth unto G-d who gave it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
331 Y Ry 12y Y

“Until Your people pass over, Havayah,” read as passing
beyond the level of Havayah.

Exodus 15:16170:1"0 mnw

7Y T TRY 92Y77TY 128D T 9YIT P72 T09) AR 0179y PEn
:N°1p N0y "2y’

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 31

332 ona NN

“And you shall choose life,” the choice of G-d, the Life of
all life.

Deuteronomy 30:19v>:’7 0°727
TI97 AN MpM 0707 PIRT DR QLY IR 097 032 nTya
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I call heaven and earth to witness against you this day, that I
have set before thee life and death, the blessing and the
curse; therefore choose life, that thou mayest live, thou and
thy seed;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 32

333 11987 121y AN

“If for those who transgress His will it is so, for those who
do His will, how much more so.”

Nedarim 50b:10:2°10°771
Ty X3 M°2 Py N3 0213 1iYRY 0307 X9PA ApY T2y O
2% PN X2 ,17T K333 102 DY DRI 1T PRI RN Y2
D NOR DY 119%7 CRiyD — 99 119%7 *129Y7 OX ApY nK .KIEp
Dy X327 OPiY? — 92 M7 0PIy 12937 I R AR LD
.M 2 NAX

William Davidson, Vocalized Aramaic (CC-BY-NC)
334 "NXDn K2 7Y
“And besides You I desire nothing on earth.”

Psalms 73:257773:3”y 0°2°1n
{PIN2 NYDNR? 0P DY 297N
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

335 WUy muw on

“One who toiled on the eve of Shabbos will eat on
Shabbos.”

Avodah Zarah 3a:107:X °1 771 7T2y

17?7 MR LTIRYN WX P Jan 0%y PY 41927 :Ip? 1nN

,N2W32 P2X° N2Y 21y2 MY on 107IYaY ooviY X 102 wiTRn

MER 12 °B Y AN XYY 2N2W3 DK 1270 NIY 2192 MW KDY
ADIR Y1 9% ,AnY 12101 %P W PR

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 34

336 91275 nnvo
“I have forgiven according to your word.”
Numbers 14:20°3:77> 72712
77372 °0729 1 MR

And the L-RD said: ‘I have pardoned according to thy word.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 35

337 129 oW K37
“And He will come to us like the rain.”
Hosea 6:3°2:1 ywii
wipPD 117 OW3D K137 IR 1931 0WD AN NYT? 79T AYIN
PR TP
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And let us know, eagerly strive to know the L-RD, His going
forth is sure as the morning; And He shall come unto us as
the rain, As the latter rain that watereth the earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

338 oYY TN

“A mist would go up from the earth,” the arousal from
below.
Genesis 2:6:2 N"wX12
STIRINT *387P27NK MRWM PIRT T T2y T
but there went up a mist from the earth, and watered the
whole face of the ground.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

339 DORWT 1IN

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5567.
KEHOT’'S NOTE
DY TIR°2 OV Y2 DWI LAWY 10PN MU0 SYIARM IMIR Pr NN
DOTXOP LIAVR Y OAPIRT NPMIRD 10271 DOMIXOPY MIAAT LAnRnR0
L19PIP2 7YY L29pN% 1 7192 MM LA’ 7Y 1770 oW LRI

340 PANT yRwNI 2oRWH 117N

The heavens and the earth, the Written and the Oral
Torah.

Deuteronomy 32:1°%:27% 0127
PDTIRR PR YRATNY 7712TX) 220 I7IRT

Give ear, ye heavens, and I will speak; And let the earth hear
the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

341 qvnd Y

“My teaching shall drop like the rain.”

Deuteronomy 32:2°2:377 0°727

2y D321 RYTVRY DY "N P13 PN vmpY quns 71y
2y

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 36

342 5v3 RN
“I'will be like the dew to Israel.”
Hosea 14:61:7 ywin
11292 PP 77 MawIED 1192 PRIRYY v MmN
I will be as the dew unto Israel; He shall blossom as the lily,

And cast forth his roots as Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Give ear, O heavens

Heaven and earth, the Written and the Oral Torah, are witnesses to Israel
because Israel clothe G-d in the Torah: every mitzvah, and every word
learned for its own sake, draws the Infinite Light into a wisdom that on
its own is beyond grasp. The power to do this comes from prayer, from
the self-sacrifice of the Shema and the uniting of the soul’s two hearts,

after which Torah learned for practice falls on the soul like rain and

gives it the strength to love G-d.

THE MAAMAR IN BRIEF

Moshe calls on heaven and earth, the pair he made witnesses in Nitzavim. They are the Written Torah,
“heaven,” sham mayim, “there is water,” and the Oral Torah, “earth.” Like water, which takes the color
of its vessel, the Written Torah is rooted in a wisdom beyond grasp and appears as stories and unex-
plained laws until the Sages explain it. The Torahs testify to Israel because each mitzvah, and Torah
learned for its own sake, draws the Infinite Light into the Torah: as a servant dresses the king, Israel
clothe G-d in the Torah, His “glory” and garment. The power for this comes from prayer. Self-sacrifice
is not noisy fervor but bittul; Pesukei deZimra and the contemplation of the angels “circumcise” the
outer heart of the animal soul so that it can unite with the inner heart’s natural love. Isaiah’s three
verbs become thought, speech and action, and the highest service is the servant’s action beyond rea-
son. Then Torah learned for practice falls like rain and gives the strength (oz) to love G-d, provided

that self-sacrifice, its thunder and clouds, came first.

OUTLINE

1 Heaven and earth: the two Torahs 1M-2

Moshe’s witnesses, heaven and earth, are the Written and the Oral Torah. The Written Torah is “water”:
rooted in a wisdom beyond grasp, it has no color of its own, and its laws are explained only by the Sages of
the Oral Torah.
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Why the Torahs are witnesses 13-5

Each mitzvah draws the Infinite Light, far above all wisdom, into the Torah, as “and live in them” and “as
though they had made Me” teach. Learning lishmah, for the Torah’s own sake, calls that light into it; Israel
were created for G-d’s “glory,” the Torah.

The King’s garment 16-7

As a king is seen only in his robes and is dressed by his servant, G-d is revealed only clothed in the Torah,
and Israel clothe Him. “Speak of them” draws the Infinite Light into the Torah, and “which I command you”

binds G-d’s essence to the person.

4 Prayer and self-sacrifice

18-10

The power for this comes from prayer: the love and self-sacrifice of the Shema. Self-sacrifice is bittul, not

noise; even G-d’s “greatness” is nothing before Him. The blessings and Pesukei deZimra stir the soul

through contemplating the angels.

5 Thought, speech and action

1M1-12

The animal soul is fed by the angels, its “grass.” “Created, formed, made” are thought, speech and action;

action, the mitzvos, is where a king’s rule is seen.

6 Two hearts

13-14

Obedience beyond reason is the yoke of Heaven. The inner heart loves G-d by nature; the outer heart of

the animal soul must be “circumcised” by contemplation, and prayer from the depths of the heart arous-

es G-d’s own inner light. David asks to be the higher servant.

7 Torah like rain

1ms

Service in action, then the union of the two hearts, lets the Torah draw the light down. Torah learned for

practice falls like rain and gives the strength (oz) to love G-d, but only after the thunder and clouds of self-

sacrifice.

KEY CONCEPTS

The Written and the Oral Torah 77701 2032w 7710

na byaw

Heaven and earth, the witnesses Moshe calls on: the
Written Torah is “heaven” and “water,” the Oral Torah is
“earth,” which explains it.

The higher Chochmah (Chochmah Ila’ah) fnon
xRy

G-d’s wisdom as it is beyond any wisdom that can be
known, “wise, but not with a known wisdom”; the root of
the Torah, which therefore has no “color” of its own.

Torah for its own sake (lishmah) 1»w? 170

Learning for the sake of the Torah itself, which “calls” the
Infinite Light and draws it into the Torah.

likuteitorah.com/likkutei-torah/haazinu/

Garments 07127

The Torah as G-d’s garment and “glory,” put on Him
through Israel; and the soul’s three garments of thought,
speech and action.

Self-sacrifice (mesirus nefesh) w21 n17°0n

Not loud fervor but bittul: lifting the soul to G-d and not
wanting to be a separate self, intended at “One” in the
Shema.

The inner and the outer heart 2771 n1°113°M 2771 N1"»%1

The inner heart’s natural love for G-d, and the outer heart
of the animal soul, which conceals it and must be “circum-
cised” through contemplation.
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Sovev and memalei X?7211 3210

G-d’s inner and outer dimensions: the light that encom-
passes all worlds and the light that fills them. The arousal
from below awakens even the inner, encompassing light.
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Strength (0z) Yy
A name for the Torah: Torah learned for practice gives the
soul the strength to love G-d.
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SECTION 1 - 1-2

Heaven and earth: the two Torahs

79702 1137 .10 ZoNAnR DUd PN omp qvnd AI7Y° 10 PARA yawm '1727RY 0onwn R 1
PRI NRY 0ORWR DR 01°7 092 "NITYR 6K 105w

“Give ear, O heavens, and I will speak; and let the earth hear,” etc. “My teaching shall drop like the
rain; my word shall flow like the dew,” etc. Now, in the portion before it, he said, “I call to witness
against you this day the heavens and the earth.”

The maamar opens with the first two verses of Ha’azinu, Moshe’s song: he calls on the heavens and the earth

to listen, and compares his teaching to rain and dew. The Alter Rebbe sets beside them the verse in the pre-
vious portion, Nitzavim, where Moshe calls the same heavens and earth as witnesses against Israel.
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Now, the heavens and the earth are the Written Torah and the Oral Torah. The Written Torah is
called “heavens” (shamayim), for shamayim is a notarikon of sham mayim, “there is water”; and
the Torah is likened to water.

Heaven and earth stand for the two parts of the Torah: the Written Torah, Scripture, and the Oral Torah, the

Sages’ explanation of it. The Written Torah is “heaven” because the Talmud reads shamayim as sham may-
im, “there is water,” and water is a classic image of the Torah.
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As it is written, “Ho, everyone who thirsts, come to the water,” and it is written of Moshe, “For I
drew him out of the water.” That is, by way of analogy, like water, which has no particular color in
its essence; rather, its color changes and turns according to the manner of the vessel’s color: if red,
etc.

Two verses tie water to the Torah and to Moshe, through whom it was given: Isaiah’s call to the thirsty, and

the name Moshe, “drawn from the water.” Water has no color of its own; it takes on the color of whatever ves-
sel holds it.
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So too the Torah: its root is from the level of the higher Chochmah (Chochmah Ila’ah), “wise, but
not with a known wisdom,” which is above the bounds of comprehension and reception. And there-

fore the whole Torah is

Like water, the Torah has no “color” of its own, because its root is in the higher Chochmah, G-d’s wisdom as
it is beyond any wisdom that can be known. Wisdom of that kind cannot be grasped or received as it is.
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only stories of events and nothing more, in which there is no comprehension at all of the depth of

the secrets clothed in them. And even the laws stated in it,

That is why the Written Torah reads like plain stories: its deep secrets are clothed in them and cannot be
seen. Even its laws are not given in full on the surface.
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such as “And Moshe said,” etc., “And Havayah said to Moshe,” etc., are not spelled out and ex-
plained in all their details, until the Sages of the Talmud came and explained it.

Verses such as “And Moshe said” or “And Havayah said to Moshe” introduce laws whose details the Written

Torah leaves unstated. Only when the Sages of the Talmud came, with the Oral Torah, were they explained.

SECTION 2 - 13-5

Why the Torahs are witnesses
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And the Oral Torah is called “earth,” etc. And it is they who are witnesses before the Omnipresent,
blessed be He, concerning Israel, for through them it is evident whether Israel have fulfilled and

accepted the Torah and the mitzvos, because

The Oral Torah is called “earth,” and the two Torahs are the witnesses Moshe called on. They testify concern-

ing Israel because through them one can see whether Israel kept and accepted the Torah and its mitzvos.
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through each and every mitzvah one draws down a revelation of the Infinite Light (Or Ein Sof),
blessed be He, into the Torah, so that there be the level of the indwelling of the Infinite Light,
blessed be He, in the higher Chochmah. For in itself it is exalted and uplifted myriads of levels,
without end, above the level of Chochmah.

Each mitzvah draws a revelation of the Infinite Light, G-d’s own light, into the Torah, so that it comes to

dwell in the higher Chochmah, the Torah’s root. In itself the Infinite Light is endlessly above Chochmah; it
comes to rest there only through the mitzvos.
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And as the saying [goes], “No thought can grasp Him”; only through comprehending the Torah and
fulfilling the mitzvos does one draw down a revelation of His G-dliness, may He be blessed, so that
it rests and is clothed in them.

“No thought can grasp Him” is a phrase from the introduction to the Tikkunei Zohar: G-d in Himself is be-

yond every mind. Yet by understanding Torah and doing the mitzvos, a person draws His G-dliness down so
that it rests and is clothed in them.
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And as it is written, “These are the commandments which a man shall do, and live in them”: “in
them,” precisely. The meaning is that he draws down the Infinite Light from the Life of life, to rest
in them, etc.

The Alter Rebbe joins two verses, “These are the commandments” and “which a man shall do and live in

them.” He stresses “in them”: by doing the mitzvos a person draws the Infinite Light, the Life of life, to rest
within the mitzvos themselves.
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Therefore our Sages, of blessed memory, said: “And you shall do them”: atem is written; [it is| as
though they had made Me, etc. And this is the matter of one who occupies himselfwith Torah for its

own sake (lishmah). And the meaning is: for the sake of the Torah itself.

The Zohar notes that “and you shall do them” is spelled so that it can be read atem, and teaches that whoever
keeps the mitzvos “makes” G-d above, as it were: “It is as though they had made Me.” The Alter Rebbe adds
that this is the meaning of learning Torah lishmah, which he explains as “for the sake of the Torah itself.”
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For through this he calls and draws down a revelation of the Infinite Light into the Torah, as men-
tioned above. And this is [the meaning of] what is written, “Everyone that is called by My Name, and

for My glory I have created him, I have formed him, I have even made him,” etc.

Learning Torah for its own sake “calls” the Infinite Light and draws it down into the Torah. Isaiah’s verse

about those “called by My Name,” whom G-d created “for My glory,” is brought as the scriptural basis.
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“Everyone that is called by My Name” means the souls of Israel as a whole, whom He created for

His glory; and “there is no glory but Torah,” for the Torah is the level of garments.

Those “called by My Name” are the souls of Israel as a whole, created for G-d’s “glory”; and the Mishnah
says that “glory” means Torah. The Torah is His glory because it is a garment, as the next paragraph
explains.
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SECTION 3 - 16-7

The King’s garment
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As it is written, “He wraps Himself in light as in a garment.” And this is as our Sages, of blessed
memory, said, that Rabbi Yochanan called his garments “my honorers.” That is, by way of analogy,

like the king: he is not seen when he is unclothed, but only when he is clothed in a royal garment.

Psalm 104 says that G-d wraps Himself in light as in a garment, and the Talmud tells that Rabbi Yochanan
called his clothes “my honorers,” because clothing gives a person dignity. So it is with a king: he is never

seen unclothed, only in royal dress.
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But the king, in himself and in his dignity, is not accustomed to dress himself; rather, the servant
dresses him, etc. So too the King of the kings of kings, the Holy One, blessed be He: as He is in His
essence, it is impossible for Him to be grasped and revealed in created beings, for “no thought can

grasp Him,”

A king does not dress himself; his servant dresses him. In the same way, G-d as He is in Himself cannot be
grasped by any creature.

27 99 RPYT PRIWS 7Y RIT T W22 772 139879 10090 RONW 77102 w1ASNRw 27y K7D

but only through His being clothed in the Torah, which is His wisdom and His will, blessed be He.
And this clothing comes about through Israel specifically, etc.

He becomes knowable only by being clothed in the Torah, His wisdom and will. And it is Israel, like the ser-
vant who dresses the king, who clothe Him in it.
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And this is [the meaning of] “And you shall speak of them” (vedibarta bam). Vedibarta is an expres-
sion of leading and drawing, as in “He leads (yadber) peoples,” etc. “Bam,” in them, means the
drawing down of the Infinite Light (Or Ein Sof) into the Torah.

In “and you shall speak of them,” the Alter Rebbe reads vedibarta not as speaking but as leading and draw-
ing, as in the verse “He leads (yadber) peoples.” “Of them,” literally “in them,” means drawing the Infinite
Light into the Torah.
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And this is [the meaning of] “And these words shall be, which I (Anochi)”: He who is “I1,” His being
and essence, may He be blessed, “command you” (metzavecha), an expression of binding and join-
ing, etc.

In “these words which I command you,” “I” (Anochi) means G-d’s very being and essence. And “command”
(metzavecha) is read as connection and joining: through the Torah, His essence is bound to the person.

SECTION 4 - 18-10

Prayer and self-sacrifice
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And this power that the soul has, to bring about this drawing down through the Torah, comes
through prayer, which precedes Torah. For one who says, “I have nothing

The soul’s power to draw G-d’s light into the Torah it learns comes from prayer, which comes before study.
The Talmud teaches that one who claims to have nothing but Torah does not have even Torah.
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but Torah,” does not have even Torah. For there must first be the level of “And you shall love” in

the Shema, to give over his soul at [the word]| Echad, “One.”

Before Torah there must be “And you shall love” of the Shema, with the readiness to give up one’s life for
G-d at the word Echad, “One.” Without this, Torah study lacks the power to draw down G-d’s light.

likuteitorah.com/likkutei-torah/haazinu/ 105



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 2 AV AIY° 1D TIART YWD 772TRI DOAWT 1I0IRA...

Wn5 RIT KPR WY1 MATPNna Opysn R 09 0°9290W M0 1K [wo: mvon] 31701 1Ay 9
79919371 ¥ NID 1%17 1KY CRWNR WD’ TPOR

Now, the matter of self-sacrifice (mesirus nefesh) is not as people think, that it is crying out with
fervor and tumult. Rather, it is as it is written, “To You, Havayah, I lift up my soul”: that he does not

want to be an entity (yesh) and a separate thing,

Self-sacrifice is not loud, fiery shouting in prayer. It is what the verse “To You, Havayah, I lift up my soul” de-
scribes: not wanting to be a separate self at all.
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but rather to be at the level of self-nullification (bittul), to lift up his soul and his spirit to Him, may
He be blessed, who is the Source of life, for “all before Him are considered as nothing.” “Yours,
Havayabh, is the greatness,” etc.:

It is self-nullification: lifting one’s soul and spirit to G-d, the Source of all life, before whom everything is as
nothing. The verse “Yours, Havayah, is the greatness” is brought to show this.
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that is, the level of greatness (gedulah), which is the level of the spreading forth of His kindness,
may He be blessed, to give life to the worlds, “a thousand thousands,” etc., is “Yours, Havayah,” at
the level of bittul,

“Greatness” (gedulah) here is the spreading forth of G-d’s kindness, which gives life to countless worlds. The

verse calls this greatness “Yours”: before G-d, it too is in a state of bittul.
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for before Him, may He be blessed, [all is] as nothing, etc. And “when is He great? When He is in
the city of our G-d”: that is, the level of the combinations of letters of the Ten Utterances, which
give life to the created worlds, where there is the level of greatness and spreading forth, etc.

Before G-d all is as nothing, so His “greatness” appears only “in the city of our G-d,” which the Alter Rebbe

reads as the combinations of letters of the Ten Utterances that give life to the created worlds. There, within

the worlds, G-d’s greatness spreads out.
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Therefore the Men of the Great Assembly instituted for us, before the prayer, “two [blessings| be-
fore it,” etc., and Pesukei deZimra (the Verses of Praise), “to cut down (lezamer) the tyrants,” “the

exaltations of G-d in their throat,” through one’s contemplating how the Ofanim, etc.,

This is why the Men of the Great Assembly set the blessings before the Shema, and the Pesukei deZimra, be-
fore prayer. Zimra is read as “cutting down” (lezamer) the tyrants, and the psalms put “the exaltations of
G-d” in one’s throat; both work through contemplating how the angels, such as the Ofanim, praise Him.
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and they say “Holy” through comprehending that He, may He be blessed, is the Source of life, and
that from the revelation of the breath of His mouth, may He be blessed, they live and exist, and that

to Him it is fitting. And because of this his soul will be stirred and set aflame, etc.

The angels say “Holy” because they grasp that G-d is the Source of life and that they exist only by the breath
of His mouth. Contemplating this, a person’s own soul is stirred and set aflame.
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And although the souls are higher than the angels, they nevertheless need contemplation of the
love and awe of the angels, because these things are what cause the intellectual soul, too, to be-
come wise, and from this it, too, will be stirred, etc.

Souls are higher than angels, yet a person still needs to contemplate the angels’ love and awe. This contem-

plation makes even the intellectual soul wise, so that it too is stirred; the next paragraph explains that the an-

imal soul is nourished by the angels.
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SECTION 5 - 111-12

Thought, speech and action
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And this is [the meaning of] “And I will give grass in your field for your cattle”: that is, the animal
soul, whose nourishment is from the angels, which are called “grass,” etc. And this is [the meaning
of] “I have created him, I have formed him, I have even made him,” etc.,

“Grass in your field for your cattle” is read as the animal soul, the “cattle,” fed by the angels, whom the Zohar

calls “grass.” So the contemplation of the angels in prayer is food for the animal soul. The Alter Rebbe then
returns to the verse “I have created him, I have formed him, I have even made him.”
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which are the three garments of thought, speech and action. Thought and intellect are called “cre-
ation” (beriah), which is something from nothing, as it is written, “And wisdom is found from noth-
ing (ayin)”; and speech is the level of formation (yetzirah), like form, which is only a revelation of
the matter and not something new from its root.

Its three verbs are three garments of the soul: thought, speech and action. Thought and intellect are “cre-

ation,” something from nothing, as “wisdom is found from nothing (ayin)” shows; speech is “formation,”
which only gives form to what already exists, as form reveals matter without creating it.
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So too, speech is the revelation of what is hidden in the intellect. “I have made him” is the level of
the action of the mitzvos, like a king of flesh and blood, the main recognition of whose kingship is
through action specifically: that they obey his command and do not alter his orders. And so too of
His kingship, may He be blessed, it is written, “Havayah reigns; He is clothed in majesty,” etc.
Speech reveals what was hidden in the mind. “I have even made him” is action, the doing of the mitzvos: a

king’s rule is seen chiefly in deeds, when his orders are carried out, and so of G-d’s kingship it is written,
“Havayah reigns; He is clothed in majesty,” His kingship described as a garment.
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SECTION 6 - 113-14

Two hearts
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“And a person should not say, ‘I have no desire for pig’s flesh,” but rather, ‘I do desire it, but what

bR

can I do? My Father in Heaven has decreed,’” etc. This is the matter of the yoke of the Kingdom of

Heaven, even though it is altogether without reason; and “their end is wedged,” etc.

The Sifra teaches that one should not say “I have no desire for pork,” but “I would like it, but my Father in
Heaven has forbidden it.” This is accepting the yoke of Heaven, obedience beyond reason; and, as Sefer
Yetzirah says, “their end is wedged in their beginning”: this lowest level, plain action, is bound to the
highest.
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And this is what they instituted in the Yotzer prayer, “And unite our heart (levaveinu),” etc. For the
two hearts are the inner dimension (pnimiyus) of the heart and the outer dimension (chitzoniyus)
of the heart.

That is why the Yotzer blessings include “Unite our heart”: a person has two “hearts,” an inner one and an

outer one, and the prayer asks that they become one.

57,19 *¢RYI9 X712 95°N° 12 P72 N°NOAR PN 7¥°DMa K2V9T RMIYA °na K 250 nontan

The inner dimension of the heart is the level of the heart’s will (re’usa deliba), with true desire and

longing to cleave to Him, may He be blessed, for “a son is the leg [of his father],” etc.

The inner heart is the heart’s will, a true longing to cleave to G-d. It is natural, as a son is part of his father;
the Aramaic saying is “a son is his father’s leg.”
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“Havayah our G-d”: truly ours. And it needs no contemplation at all, for it blazes up of itself.
However, the outer dimension of the heart, which comes from the animal soul, which conceals, is
what is written, “the foreskin of your heart,”

This inner love needs no contemplation: Havayah is “our G-d,” truly ours, and the love blazes up on its own.
The outer heart comes from the animal soul, which hides that love; the Torah calls it “the foreskin of your
heart.”
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which is the level of the concealment that conceals the light of the holiness of G-d. And of it, it is
written, “You shall circumcise,” etc.: one must remove this foreskin, which interposes, through
contemplating all that is explained in the matter of Pesukei deZimra and the Ofanim, etc.

The command “circumcise the foreskin of your heart” means removing this barrier that hides G-d’s holi-

ness. It is done through the contemplation described above, in Pesukei deZimra and the praise of the
Ofanim.
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And of the Time to Come it is written, “And Havayah will circumcise your heart,” etc., and through
this there will be “And unite our heart,” etc. And this [applies] throughout the year; and in the Ten
Days of Teshuvah it is written, “Out of the depths I have called You, Havayah”: from the depth of
the heart, the inner dimension of the heart. “Seek My face,” etc.;

In the time to come G-d Himself will “circumcise your heart,” and then the two hearts will truly be one. This

applies throughout the year; and in the Ten Days of Teshuvah the cry is “out of the depths,” from the depth
of the heart, its inner dimension. The next verse brought is “Seek My face.”
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“Your face, Havayah, I will seek.” For Above, too, there is an inner and an outer dimension, the
light that encompasses all worlds (sovev) and the light that fills all worlds (memalei). The light that
fills all worlds is the level of the outer dimension, for “all before Him is considered as nothing”;
and through the arousal from below (isarusa dilesata), the inner dimension of His G-dliness, the
light that encompasses all worlds (sovev kol almin), is aroused, etc. “Do not turn Your servant away
in anger (be’af).”

“Your face (panim), Havayah, I will seek” points to G-d’s inner dimension (pnimiyus): Above, too, there is an

outer level, the light that fills the worlds, before which they are as nothing, and an inner level, the light that

encompasses them. A person’s effort from below arouses G-d’s inner light; and the psalm goes on, “Do not

turn Your servant away in anger (be’af).”
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That is, there is a servant below: “For the children of Israel are servants to Me”; and “Avraham,
who loves Me,” is above the level of a servant, like a son before the king. And King David, peace be
upon him, said that it should not be from the level of the servant who is below, but from the servant
who is above; and so too, “Moshe My servant,” “David My servant.”

There are two kinds of servant: the lower servant, as all Israel are G-d’s servants, and one who stands above

that, like Avraham “who loves Me,” a son before the king. David asked to serve as the higher servant, the lev-

el of “Moshe My servant” and “David My servant.”

SECTION 7 - 115

Torah like rain
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And this is [the meaning of] “in anger (be’af), Your servant”: it is as it is written, “I have even (af)
made him,” etc., the level of action without reason, like a servant who serves before his master and
does his will even though he has no reason for anything, etc.

The af of “do not turn Your servant away in anger (be’af)” recalls “I have even (af) made him,” the level of ac-
tion. This is service without reasons, like a servant who simply does his master’s will.
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And through the unification of the two hearts in the Shema, there will afterwards be the drawing
down through the Torah, “for My glory I have created him,” etc. And therefore they are called wit-
nesses, “I call to witness against you,” etc., until he said, “Give ear, O heavens,” etc., “My teaching
shall drop like the rain,” etc.

Once the two hearts are united in the Shema, Torah study can draw G-d’s light down: “for My glory I have
created him.” That is why the two Torahs are called witnesses, and why Moshe goes on to say “Give ear, O
heavens” and “My teaching shall drop like the rain.”
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For there are two levels in the Torah. The one is study that leads to action, which is learning in or-

der to know the law, should it be needed in practice, etc.,

Torah has two levels. The first is study that leads to action: learning to know the law in case it is needed in

practice.

T° WK 3 NI 13 NI AP0 1IN0V RIT Y 119127 mP2 PR YTOw 7Y 230 K 91770
12 DA

and thinking does not suffice, until he knows [it] and it is engraved on the tablet of his heart, etc.
And of this it is written, “My teaching shall drop like the rain,” etc., as it is written, “For as the rain

comes down,” etc.,

Merely thinking about the law is not enough; one must know it so well that it is engraved on the heart. This
Torah is “rain,” as Isaiah compares G-d’s word to rain that comes down from heaven.

1921 9OR® QTR SR 7790 PART AR T R?D 290 XD 11110 7ON3on AWK DX U
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“and it shall do that which I desire,” etc. And just as it “does not return, but waters the earth, and
makes it bring forth and sprout,” and man will eat, and by this strength he will say “And you shall

love,” etc.

Isaiah’s rain does not return without watering the earth and making it grow, so that man eats; so G-d’s word
does what He desires. From the strength of that nourishment a person can say “And you shall love”: this
Torah gives the strength to love G-d.
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And so this level of Torah is what is called “strength” (oz), for power is given so that he can say
“And you shall love.” And this must come through self-sacrifice (mesirus nefesh) going before it, as
mentioned above, like the rain, which comes through thunder and clouds, etc.

That is why this Torah is called “strength” (0z): it gives the power to love G-d. But it must be preceded by
self-sacrifice, as rain comes only through thunder and clouds; the maamar breaks off here.
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IN ONE'S AVODAH

Before learning, pray: let the love of the Shema and the readiness for self-sacrifice, quiet bittul rather than

noise, come first, and use Pesukei deZimra to contemplate until the outer heart joins the inner one. Then

learn Torah for its own sake and for practice, until the law is engraved on the heart, and keep the mitzvos

even where they are beyond reason, like a servant who does his master’s will.

QUESTIONS FOR DISCUSSION

1.

Why does water, which takes the color of its vessel, describe the Written Torah, and what gives it its
“color”?

. How can Israel be said to “clothe” G-d in the Torah, and why is it the servant, not the king, who puts on the

garment?

. What is the difference between the self-sacrifice the maamar rejects and the one it describes?

Why do souls, which are higher than angels, need to contemplate the angels’ love and awe?

. Why must prayer come before Torah, and how does Torah learned for practice become “strength” to love

G-d?
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“Give ear, O heavens, and I will speak; and let the earth
hear the words of my mouth.” The opening of Moshe’s

song and the verse of the maamar.

Deuteronomy 32:1°%:2”% 0°127
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Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“My teaching shall drop like the rain, my word shall flow
like the dew.” The maamar returns to it at the end, where

Torah learned for practice is compared to rain.

Deuteronomy 32:2°2:27% 0°737

2y O°2°2121 RYT™2Y DTV "NIMK 203 AN MR wnd A7y

My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I call heaven and earth to witness against you this day: I
have set before you life and death.” In Nitzavim Moshe
makes heaven and earth witnesses; the maamar reads

them as the two Torahs.

Deuteronomy 30:19v™:°% 0727

T30% "AN3 NPT 00T PIRT-NK) DYDY OP7 033 "NTYA
STYN DK AN Y7 002 N0 NP2 1120
I call heaven and earth to witness against you this day, that I

have set before thee life and death, the blessing and the
curse; therefore choose life, that thou mayest live, thou and

thy seed;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the note, this reading of heaven and earth as
the Written and the Oral Torah is cited in this lexicon of

Kabbalistic terms under “Shamayim,” where its sources

are listed.
KEHOT'S NOTE
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likuteitorah.com/likkutei-torah/haazinu/
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.R”Y0 ,2° 73°an

o°n% W 1P7IvI1 2w
“What is shamayim? Rabbi Yosei bar Chanina said: sham
mayim, there is water.” The Alter Rebbe uses this reading
to tie “heaven” to water, and so to the Written Torah.
Chagigah 12a:5-6"1-"1:X 27 n3°an
ST 1PRY ,TIWRT 02 IR121 0127 MAPY 127 TR 1T 27 K
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And ‘water’ means nothing but Torah, as it says, ‘Ho,
everyone who thirsts, come to the water.”” This is the
source for likening the Torah to water.
Bava Kamma 17a:14777:X 1 np 822
NX 728 - 230 nann P NN PRY iR noyan anvn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Ho, everyone who thirsts, come to the water, and whoever
has no money, come, buy and eat.” The Talmud (Bava
Kamma 17a) reads the water as Torah; here it shows that
the Torah is likened to water.

Isaiah 55:1’:1”117°yw°
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Ho, every one that thirsteth, come ye for water, And he that

hath no money; Come ye, buy, and eat; Yea, come, buy wine

and milk Without money and without price.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Pharaoh’s daughter named the child Moshe, saying, “For I

drew him out of the water.” The name of the one through
whom the Torah was given is itself tied to water.

Exodus 2:10™:"2 mnw
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And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.ANTPR2™N
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In the introduction to the Tikkunei Zohar G-d is ad-
dressed: “You are wise, but not with a known wisdom.”
The Alter Rebbe uses it for the higher Chochmah, the
Torah’s root, which is beyond grasp.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 97171 °23pN
N9 .RY?T7 13731 KDY P31 RIT NIK LRYPTY RN DY 0751 NIR
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Constantinople, 1740 (CC-BY-NC)
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The note quotes this parallel version, where the point of
the analogy is spelled out: the light of Chochmah in the
Written Torah has no plain grasp and is hidden in mere
stories, but when the mitzvos written in it are carried out
in action, the Torah takes on a “color,” like water in a
vessel.
KEHOT'S NOTE
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Elijah’s prayer in the introduction to the Tikkunei Zohar
says of G-d: “You are exalted above all the exalted, hidden
from all the hidden; no thought can grasp You at all.” The
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Alter Rebbe brings it for G-d as He is in Himself, beyond
every mind.
Tikkunei Zohar 17a:10-1227->:X 1 97171 *1pn
mawnn n°% RN 93 By XnONo PRRPY B3 DY ARDY X107 NIX
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Constantinople, 1740 (CC-BY-NC)
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“These are the commandments which Havayah command-
ed Moshe for the children of Israel at Mount Sinai.” The
last verse of Vayikra supplies the first half of the joined
quotation.

Leviticus 27:34779:173 Rp™
230 W12 PR *3279K AYRTNK N MY WK Mignd 19K
These are the commandments, which the L-RD commanded

Moses for the children of Israel in mount Sinai.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“You shall keep My statutes and My laws, which a man
shall do and live in them.” The Alter Rebbe reads “in
them” as the Infinite Light coming to rest within the
mitzvos.
Leviticus 18:5'77:1” R1p"
I 712 °M DT¥T BOX 7Py WX "YRYRTnK) "NPTNN DNTRYh
Havayah
Ye shall therefore keep My statutes, and Mine ordinances,

which if a man do, he shall live by them: I am the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “and you shall do them” in Bechukosai, the Zohar says
that whoever does the Torah’s commandments and walks
in its ways “makes” G-d above, as it were: “The Holy One,
blessed be He, said: It is as though he made Me.” This is
the teaching the Alter Rebbe quotes.
Zohar III, 113ax ,»°p »’m
Sanhedrin 99b:12-133>-2>:2 1”3 1777110
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William Davidson, Vocalized Aramaic (CC-BY-NC)
Vayikra Rabbah 35:71:1" 127 X9
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“Whoever occupies himself with Torah for its own sake
merits many things.” The Alter Rebbe explains “for its
own sake” as for the sake of the Torah itself.

Pirkei Avot 6:1°R:) mar mwn
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The sages taught in the language of the Mishnah. Blessed be
He who chose them and their teaching. Rabbi Meir said:
Whoever occupies himself with the Torah for its own sake,
merits many things; not only that but he is worth the whole
world. He is called beloved friend; one that loves G-d; one
that loves humankind; one that gladdens G-d; one that glad-
dens humankind. And the Torah clothes him in humility and
reverence, and equips him to be righteous, pious, upright
and trustworthy; it keeps him far from sin, ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“Everyone that is called by My Name, and for My glory I
have created him, I have formed him, I have even made
him.” Read here as the souls of Israel, created for the
Torah, G-d’s “glory.”
Isaiah 43:7°1:27n 1°yw°
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Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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“And there is no glory but Torah, as it says, ‘The wise shall
inherit glory.”” This lets the Alter Rebbe read “for My glo-
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ry” as “for the Torah.”
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One who learns from his fellow one chapter, or one ha-
lakhah, or one verse, or one word, or even one letter, is ob-
ligated to treat him with honor; for so we find with David,
king of Israel, who learned from Ahitophel no more than two
things, yet called him his master, his guide and his beloved
friend, as it is said, “But it was you, a man mine equal, my
guide and my beloved friend” (Psalms 55:14). Is this not [an
instance of the argument] “from the less to the ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Kehot’s marei makom for these words (its note is below).
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“He wraps Himself in light as in a garment; He stretches
out the heavens like a curtain.” The light that is G-d’s gar-
ment is read here as the Torah.
Psalms 104:2°2:77p 0°2°1n
Y72 0N I TR NIRTYY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On honoring Shabbos with special clothes, the Talmud
says that Rabbi Yochanan called his garments “my honor-
ers.” The Alter Rebbe uses it to show that a garment is a

glory.”
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Mishnah on the honor due a king says that he may not
be seen while his hair is being cut, nor unclothed, nor in
the bathhouse. It supplies the analogy: a king is seen only
in his royal garments.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In the Tzemach Tzedek’s quotation the words read “it is
not the way” (ein derech) instead of “it is not his way” (ein
darko); the meaning is the same.
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According to the note, the Tzemach Tzedek quotes this
analogy, that a king does not dress himself but is dressed
by his servant, in his commentary on Psalms.
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The parallel maamar adds here: “that is, ‘everyone called
by My Name, for My glory’: His own glory, which is the
garment of Torah, of which it is said, ‘He wraps Himself in
light as in a garment’; therefore ‘I have created him.’” It
ties the garment back to the verse of paragraph 5.
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“Teach them to your children and speak of them when you
sit in your house and when you walk on the way, when you
lie down and when you rise.” The Alter Rebbe reads
“speak” as drawing the Infinite Light into the words of
Torah.

Deuteronomy 6:7°1:1 0°727
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and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
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thou walkest by the way, and when thou liest down, and
when thou risest up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Berakhot 21ax &3 n1372
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“He subdues (yadber) peoples under us, and nations un-

der our feet.” The Alter Rebbe reads yadber as leading, the
sense he gives to vedibarta.

Psalms 47:4°7:"n 0°2°1n
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He subdueth peoples under us, and nations under our feet.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And these words which I command you this day shall be
upon your heart.” The Alter Rebbe reads “I” (Anochi) as
G-d’s essence and “command” as binding.

Deuteronomy 6:6:1 0°727
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And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,10%a7

S2IRW 51 °2AN

There “Anochi” of the Ten Commandments is explained as
G-d’s very essence and being, revealed to become “your
G-d” and to dwell in the person through countless
contractions.
KEHOT'S NOTE
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According to the note, the Tzemach Tzedek quotes this
passage, from here to “from the depth of the heart,” in Or
HaTorah, and adds from the explanation that this is Z’eir
Anpin, the natural emotive attributes of the G-dly soul,
which are bound up with Atika, above the root of
Chochmah and Binah, and draw from the Mazla.
KEHOT'S NOTE
RITW R”T 1219 1MW 7IR°27217 720101 KX Y R 770 RIP” N7MIR2 K2
2711 wAwn aeynk 11700 RO9M TNR RpP°Ny2 R”112w Nwyavn mTnan
27y TRDMN onpow

1N RDX 9 TR IR

“Whoever says he has nothing but Torah does not have
even Torah,” for one who is not engaged in doing is not
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engaged in learning. The Alter Rebbe applies it to Torah

that is not preceded by prayer.

Yevamot 109b:4-5°77-"7:2 v”p Nna°
R2INT — 1277 1372 123y YRIA pIT AT9Y "12yT — 1¥RY o2y
PR INU WD .179R 92 1K — 71730 19 PR niIRD 9D niR 0o 0
INDPWD M1 R .TAR KPR 12 PR — 7790 KPR 7 PR iR 92
:RIP MR L,RDD 27 MR ROYY RN P PR TR IPPDRT KPR
WPRY 9D ,ATRPa Y My Y Y3 — "Dpwy) onTey
STNP2 IR MRY2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,0p Mn2’

TMIND WD N0nR

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT’'S NOTE
L2798 WP YW N7y RO 077 7RIV 172 IRT

TIN2 WD "oN?

The Pri Etz Chaim teaches that at the letter dalet of Echad
one should intend to give over one’s soul for the sanctifi-
cation of G-d’s Name, accepting upon oneself the four
deaths of the court.

Pri Etz Chaim, Gate of the Recitation of the Shema 12:4-5"72
1-77:270 YW NRMIPT WY ,00n 7Y

D293 [N RO PUTIW IR MDY N3 13 PR MPAT om0 1am
72 OWR DY DY 1wl MOnY PIIX 1R 199 IR a0
77 ,PAM 3777 797w 19°p0 , 772 M T 1Py Daph Rt L1UnRT
NPAIR 72 23pY 17150 7991 .awaw aw %0 IR0 S3TX NN T
mMnn 72 AR PW 73 1150 03 LTNR PR 73 DaNOw TR Dw
553 oW DR WIPR INRYY 19K MNP T2 w1 101 ANRY 57
925 %0 1Ay P Bw M ooaw mabn iy 7Uhy Dapty ,qaab

... MPy% MPna no 1R 75 1IR3
Pri Etz Chaim (Public Domain)
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“Of David. To You, Havayah, I lift up my soul.” The Alter
Rebbe reads it as the essence of self-sacrifice: lifting the
soul to G-d and not wanting to be separate.
Psalms 25:1°X:7173 0°2°71n
RYX U017 PR NT?
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.X,750°%nn
522w R'2D np NPT

Speaking of the true awe of G-d, the Zohar calls Him the
root of all worlds, “and all before Him are considered as

likuteitorah.com/likkutei-torah/haazinu/
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nothing.” This is the ground of bittul.
Zohar I, 11b2 ,X° X”m
KEHOT'S NOTE
.2 ,RO R

"D 1PEPN APR
“A thousand thousands served Him, and myriad myriads
stood before Him.” Used for the countless worlds that
G-d’s kindness keeps alive.
Daniel 7:107:t 5x°17
1221 9271 ARwRY PEPR PR CMInTRTR PR A M AW
AN TI20Y 207 RIT 1P TINTR
A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
times ten thousand stood before him; The judgment was set,
And the books were opened.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
2T oR%IT

PPN TPYA RITWS 91T NN

On “Great is Havayah and much praised in the city of our
G-d,” the Zohar asks when the Holy One is called great,
and answers: when the Community of Israel is with Him.
The Alter Rebbe reads “the city of our G-d” as the letters of
the Ten Utterances.

Zohar III, 5ax 7 2’m
Zohar II, 235ax ,777 27m

KEHOT'S NOTE
P OW RN A7 LR TR 270 7YY LR LT A

mRrTan e

“Yours, Havayah, are the greatness and the might and the
glory.” David’s praise is read as saying that “greatness,”
the spreading forth of kindness, is “Yours,” nullified be-
fore G-d.

I Chronicles 29:11x:0”2 X 0°1°71 *727

VIR DW2 FO3 TIM NEAM NWINM AP "y 1 T
WRIP P07 Riyannm noonnan 97

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
LR ,UD RAT
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“In the morning one recites two blessings before it [the
Shema] and one after it.” These are the blessings before
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the Shema that the Alter Rebbe says were instituted before

prayer.
Mishnah Berakhot 1:4°7:’X n1572 mawn
DNV 307 DAY 3N LUK NOKY 197 DAY 7730 NY2
RYY PR ,TINT? 1VRY DipR LT3R NOKY 2R DX LY
.OAN? XPY oKW KR ,0AM? CPIRA? KW IR L8P0 87

:0AN? RE7 IR , 0PN KoY

In the morning, two benedictions are said before [the ynw]
and one after it; and in the evening, two benedictions before
and two after it, one long and one short. Where they, the
sages, have adopted the long [form] no man is authorised to
shorten [use the short form]; and where they have adopted
the short form no man is authorised to lengthen [use the
long form]. [Where they] close [with a benediction] no man
is authorised not [so] to close: and [where they do] not close
[with a benediction] ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

o8y Atk

“You subdue the noise of strangers; the song (zemir) of the
tyrants is brought low.” The Kehot note points here for the
phrase; the Alter Rebbe reads Pesukei deZimra as cutting
down the tyrants.

Isaiah 25:571:7173 71°yw”

$TIY? 02377 7M1 2y 982 20 Y°I9R 01 1IRY 197832 27N
As the heat in a dry place, Thou didst subdue the noise of
strangers; As the heat by the shadow of a cloud, the song of
the terrible ones was brought low.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.1,712 YW AR7

0°3RD2R AN 0OT123 B MR

When G-d consulted the ministering angels about creating

man, He told them that man’s wisdom would exceed

theirs, and Adam named the animals the angels could not.
The Kehot note brings it for the souls’ superiority over the
angels.
Bereshit Rabbah 17:4"7:1> 727 n"wX12
TR 12203 ORI 12 M 027 IR 1IYA - ANTIRT 1 0OPRR %N
1 DPOR R A%% PPN MY LAPnY 1N whl PIRT R¥IN 0PN
TR 21299 1RO ,IR2R 19D P R 20Twn non Bo anTRn
27 MR .0°27 0°7%° Y PR RN 0D :(V:D 0°93T) MR NRT B
TPR 0w "IRDMA 7911 0TRA DR NRI29 7720 R2w AYwa XX
712197 1NN 1P ANR 21270 11 7T OTIR 2 MK LOTR AWyl 9P
072 MR AP DRI 700 DR A0 DR 0P K20 .0own
. PITRDY 2000 LM

“The L-rd G-d formed from the ground every beast of the
field and every bird of the heavens, and brought them to the
man to see what he would call it; and whatever the man
would call every living creature, that was its name” (Genesis
2:19). “The L-rd G-d formed from the ground [every beast of
the field]” - they raised a question before Rabbi Yohanan
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ben Zakai: It is written: “G-d said: Let the earth produce liv-
ing creatures after their kinds” (Genesis 1:24). Why then
does the verse state ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

27w T, 972 R

011732 B-N ninnn

“The exaltations of G-d are in their throat, and a two-
edged sword in their hand.” Said of the Verses of Praise,
which put G-d’s exaltation into the mouth of the one who
prays.
Psalms 149:61:0"np 0°7°1n
:07°2 NI*D°D 37 03732 X Ninnin
Let the high praises of G-d be in their mouth, And a two-
edged sword in their hand;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,0np B°onn

PARAGRAPH 11

45

46

47

qnnra 9Twa 2wy snnn

“And I will give grass in your field for your cattle, and you
shall eat and be satisfied.” From the second paragraph of
the Shema; read here as the angels nourishing the animal
soul.

Deuteronomy 11:157"0:X 0727
:0Y3Y) 07281 ANRT2? 373 20y NN
And I will give grass in thy fields for thy cattle, and thou

shalt eat and be satisfied.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 L,R°0%727

PRMWY AR 1°N98° 1NN

“For My glory I have created him, I have formed him, I
have even made him.” The three verbs are read as the
three garments, thought, speech and action.

Isaiah 43:7°1:27n 1°yw°
SPIPRYTR PRTE 1NN 112571 "0 X3 2D
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D AWy paw QUaNPRn
The Zohar says that the “grass” of creation is the Ofanim,
the Chayos and the Keruvim, angels who are set in order
when people serve G-d in prayer. This is the source for
calling the angels “grass.”
Zohar I, 18ba ,n> x”nt
KEHOT'S NOTE
.2, R
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“But wisdom, where (me’ayin) shall it be found?” Read as
“wisdom is found from ayin, nothing”: wisdom comes into
being from nothing, so thought is “creation.”

Job 28:1227:175 2R
171372 DIPR N7 K1 RIRN PRY 130T
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2%,10 2R
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“Havayah reigns; He is clothed in majesty; Havayah is
clothed, He has girded Himself with strength.” Kingship is
described as a garment, as action is the garment of G-d’s
rule.

Psalms 93:1°X:37% 0°%°1n

:0INA~232 DN 1IN AR MRND Y7 WP WP MR 7700
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

X ,3% 0°91n
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There the Alter Rebbe quotes the Maggid: this instruction
of the Sifra is said of one who has never sinned, but one
who returns in teshuvah must find every evil and forbid-
den thing repulsive and say “I have no desire for it,” so
that he does not fall again.

Leviticus 20:26173:" X1p7
22 NP DMYTTTR DINK PTIRY N I WITR 7D 0UTR %2 oM
And ye shall be holy unto Me; for I the L-RD am holy, and

have set you apart from the peoples, that ye should be Mine.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

MM ARY 777 1I0NRI2 PR Y] 0w U2 KA1 19,0 KIPN K180
o — yranrnana [T, meh a7 At

SN TWYN 12 22N OWON RPN 7717 Twa2 NN DTN TN PN
RiFY=Kel =17
Rabbi Elazar ben Azaryah: a person should not say “I have

no desire to eat pork,” but “I do desire it, and what can I
do? My Father in Heaven has decreed upon me.” Brought

likuteitorah.com/likkutei-torah/haazinu/

52

53

54

55

W22 AP 1D PART YRwN 072K D°AWN 117IRA...

here as the model of accepting the yoke of Heaven beyond
reason.

Sifra, Kedoshim, Chapter 9 122 v p79 ,0°%17p ,X720

2N MWYN 12 AN TWON KPR 7710 w3 NUN DTN TR0 PRI
T DoRwaw

Rashi quotes the Sifra’s teaching on “I have set you apart
from the peoples to be Mine,” and ends: one separates
from sin and accepts upon himself the yoke of the

Kingdom of Heaven.
Rashi on Leviticus 20:267172:3 X1p™ 7y °"v1
onX "7 07 09972 0AR OK .77 NI DRy T 0dNR 27N
MY 13 YD 21 517120 IERITNI 2Y DOK 9 WP oKX P
w355 "WAR X, W22 N3P "W DR K> KDY I MR
'R PPy M DWYIV W) APYK T WD W P DK
— nU'? DR D3N2I KAQY 77 NPT DORYT 1R 0NN FTIN)
:(X19D) DY MIPN By 17y Dapmt mayn 1 vie
5 NP 0oMyn 1 0oNR 7281 AND I HAVE SEPARATED YOU
FROM THE PEOPLES THAT YOU SHOULD BE MINE — If you
hold yourselves apart from them then you will be Mine, but
if not, you belong to (become subject to) Nebuchadnezzar
and others like him. Rabbi Eleazer ben Azariah said,
“Whence do we know that one should not say, "My soul
loathes swine’s flesh”, or, “I have no desire to wear clothes
which are a mixture of wool and linen”, but one should say,
"Iwould, indeed, like them, ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

1210 Yyn
“Ten Sefiros of nothingness: their end is wedged in their
beginning and their beginning in their end, like a flame
bound to a coal.” Applied here to action beyond reason,
the lowest level, which is bound to the highest.

Sefer Yetzirah 1:7°1’% 717°%° 790
nambws 19302 NN 1NPAN2 19I0 I R 92 MIED WY
D10 INKR 717 TR 21991 21w 19 PRI o0 NTRY NPhaa 1wp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

"3 1870 PIYN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
170 ,R”D 9”0

271 n118em 25 1an o maak 2o

There the two levels of the heart’s will are explained, in
connection with “Unite our heart” in the blessing before
the Shema: the inner point of the heart is ahavah rabbah, a
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great love above reason that comes from Above as a gift,
and the outer heart is the love that comes from contem-
plating G-d’s greatness, each according to his capacity.
KEHOT'S NOTE
.3,10 P20 Boyh v

NYI2 N2
Tosafos explains that a man’s daughter-in-law is a closer
relation to him than his brother’s wife, because “the son is
his father’s leg,” as though part of the father himself. The
Alter Rebbe uses the saying for the soul’s natural bond
with G-d.
Tosafot on Yevamot 3a:7°1:X >3 Nn2° 9y n190n
RTMY 172R7 1PAR WK "npn 77 - MY 17T ROW 1R DR npn
10797 PRI 7Y KPR I3 1Y Y217p XD 17°1NT P3 1777In
nwR b N7 b R 5ax "av 1IN 12192 112 hwR ROOY
5ar 1m9ya 1o XPW 287 DY 121p 1090 mPIya 100 KDY 1nX
39 JMOWRTD KT APDOK 112 NWRAT K 1AKR AR NWR 230
AR 12 50D RIXT K2R3 wonT XM ®ORT (L12p °7) 2722 MY
MI2RT 7°972 120w NR NWRRA °2Y 72179 112 DWR DIy 1’157'? ”y7
... XY 52199 102 N2Y 1N dWNPT R
Vilna Edition (Public Domain)

12 Ny12 N72

The note gives this Kabbalistic work, beside Etz Chaim, as
a source for the saying “a son is his father’s leg.”

Yevamot 3a:2-4"7-"2:X °3 Mn2°

KD T AT KON POTIR 92 PE 3077 MY NI TN

PP RN XYM RAKT KNP 2 AIRKT RAYD mpr

NANR RIN ,RNITK MORI *7RT SR 13027 TwR Nink? "anh

SRR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

PR PTIN R L3 M2 IR L2709 09K NI .RD 093N OPID YW 17y

05235 nony
“Circumcise, then, the foreskin of your heart, and stiffen
your neck no more.” The “foreskin” is the concealment of
the animal soul, removed through contemplation.
Deuteronomy 10:161”v: 0°127
£TIY PN X7 039791 09237 177 I D7
Circumcise therefore the foreskin of your heart, and be no
more stiffnecked.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
0,2 0%12aT
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“And Havayah your G-d will circumcise your heart and the
heart of your offspring, to love Havayah your G-d with all
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your heart.” Here G-d Himself removes the barrier, which
the Alter Rebbe places in the time to come.

Deuteronomy 30:6":’7 0127

“32 TRR TNK TIIN? AN 337NN 7337°0K RN N A
3720 1907 WRI2020 7237

And the L-RD thy G-d will circumcise thy heart, and the

heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,9 0737

Y7 PARTP DoOPaynn
“A song of ascents. Out of the depths I have called You,
Havayah.” Read as calling from the depth of the heart, its
inner dimension.
Psalms 130:1°%:7”p 0°%°11n
TPARTR DORpRYRn NivYRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.X,5%p 0°%nn

WPIAN 1 771D NN 21D Wwpa

“On Your behalf my heart said, ‘Seek My face’; Your face,

Havayah, I will seek.” “Face” (panim) is read as G-d’s in-

ner dimension (pnimiyus).

Psalms 27:8'1:12 0°2°1n

“WRAR M TIBNK *ID WP *27 MY 77

In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,1 0°%0n

972y N2 BN PN

“Do not hide Your face from me; do not turn Your servant
away in anger.” The Alter Rebbe reads be’af, “in anger,”
through af, “even,” of “I have even made him”: the service
of action.

Psalms 27:9'0:1”5 0°2°11n

“2X) "30PNTOR 7 "NY TTIY WI0N PN "I 7738 00NN
YU PR 129N

Hide not Thy face far from me; Put not Thy servant away in

anger; Thou hast been my help; Cast me not off, neither for-

sake me, O G-d of my salvation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,10 090

72y 13 9% 9

“For the children of Israel are servants to Me; they are My
servants, whom I brought out of the land of Egypt.” The
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servant “below”: all Israel as G-d’s servants.
Leviticus 25:557171:71”5 RIp”
07731 PISR DNIN IREITYY 07 V12 0Ty PXRTIR 0D
:02°77K 1 IR
For unto Me the children of Israel are servants; they are My
servants whom I brought forth out of the land of Egypt: I am

the L-RD your G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

11,12 RAp™

S2MIN Q72N

“But you, Israel, My servant, Yaakov whom I have chosen,
the seed of Avraham who loves Me.” Avraham’s love places
him above the level of a servant, like a son.

Isaiah 41:8°1:Xn 171°yw°
220N DTN Y1 PRI WK Iy 2T PN IO
But thou, Israel, My servant, Jacob whom I have chosen, The

seed of Abraham My friend;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J1L,RR Y
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“Moshe My servant is dead; now arise, cross this Jordan.”
Moshe, called G-d’s servant, is the higher servant.
Joshua 1:2°2:x% ywin»
"??5 ma nsgg'b;n AR MO 177°0°NK 12y 0P ARy DR T2y vn
2Kt 127 D7 103 *I WK PINT
’Moses My servant is dead; now therefore arise, go over this
Jordan, thou, and all this people, unto the land which I do

give to them, even to the children of Israel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
L7221 .0 RO KRR

72y 7

“For the sake of David My servant, and for the sake of
Jerusalem, which I have chosen.” David too is called “My
servant” in this higher sense; the Kehot note adds that the
phrase appears in many places.

1 Kings 11:133:x” X 02391

*T3Y VT 1987 T2 0K TR LIY YIPY XD nIPmenI NN P
003 R 02T 9N

Howbeit I will not rend away all the kingdom; but I will give

one tribe to thy son; for David My servant’s sake, and for

Jerusalem’s sake which I have chosen.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Do not turn Your servant away in anger (be’af).” The Alter
Rebbe hears in be’af the af, “even,” of “I have even made

”

him.
Psalms 27:9'0:1"> 0°2°11n

“PRY PIPVATOR 077 PNNY T73Y AR2DA X “Imw P12 INOATIR

Py PR 213yn

Hide not Thy face far from me; Put not Thy servant away in

anger; Thou hast been my help; Cast me not off, neither for-

sake me, O G-d of my salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRWY AN

“And for My glory I have created him, I have formed him,
I have even made him.” “Made” is the level of action, the
mitzvos done without reasons; “for My glory I have creat-
ed him” is the drawing down through the Torah.

Isaiah 43:7"1:07"n 1°yw°
PIPRYTN RS PNRY2 TI29%7) 0w KNI 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

032 °MmIyn

“I call heaven and earth to witness against you this day.”
The two Torahs are the witnesses, because through them
G-d’s light is drawn down.
Deuteronomy 30:19v™>:'7 0117
307 °NN3 NPT 0°07 PIRTNN) DRYI N DPF 093 Ny
YN AOX 10N 1907 0702 §INN NP7PM 19737
I call heaven and earth to witness against you this day, that I
have set before thee life and death, the blessing and the
curse; therefore choose life, that thou mayest live, thou and
thy seed;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DoRWR IIRA

“Give ear, O heavens, and I will speak.” The maamar re-
turns to its opening verse.

Deuteronomy 32:1°X:3”% 0127
PRTIRR PIRT YRUN NI2TRY DT IR
Give ear, ye heavens, and I will speak; And let the earth hear
the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
nlelal=Rab bl

“My teaching shall drop like the rain.” Read as Torah
learned for practice, which nourishes the soul like rain.

Deuteronomy 32:2°2:2”% 0°127
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My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Sages decided that study is greater, “for study leads to

action.” The Alter Rebbe names the first level of Torah af-
ter this teaching.
Kiddushin 40b:8-9'v-’11:2°n 1w 1°p
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William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
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“So shall My word be that goes out of My mouth: it shall
not return to Me empty, but shall do that which I desire.”
G-d’s word, like the rain, accomplishes its purpose.

Isaiah 55:118™:71717°yWw°
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So shall My word be that goeth forth out of My mouth: It

shall not return unto Me void, Except it accomplish that

which I please, And make the thing whereto I sent it prosper.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For as the rain and the snow come down from heaven
and do not return there, but water the earth and make it
bring forth and sprout, giving seed to the sower and bread
to the eater.” The rain is Torah that nourishes the soul.
Isaiah 55:107:717117°yw°
MTTOR °D N K7 Y mwnTIn 2w oval T UKD 03
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For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to

the eater;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Torah is called “strength” (oz), “for there is no
oz but Torah,” as it says “Havayah will give strength to His
people,” in explaining “Havayah reigns; He is clothed in
majesty; Havayah is clothed with strength.” The passage

likuteitorah.com/likkutei-torah/haazinu/
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goes on to describe how the mitzvos draw a higher holi-
ness into physical things.
KEHOT'S NOTE
2,199 1o

77 12 D%y ovhy9

The maamar breaks off here with “etc.”; according to the
note, the conclusion of the matter is found in this version
among the Alter Rebbe’s maamarim of 5567.
KEHOT'S NOTE
LD-DIW Y 10PN TR MIARN AR — ARN™IAW 17197 010

123



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 3

ntya

Give Ear, O Heavens

Moshe’s call to heaven and earth is a call to two kinds of souls, and the
Torah he likens to rain and dew is how both draw G-d down. Rain is
Torah that rises from below and must fall on soil plowed by a broken
heart, so that the animal soul, rooted higher than the G-dly soul, cries
out with a “great noise” and makes salvations sprout; dew is Torah for its

own sake, which comes from above.

THE MAAMAR IN BRIEF

Ha’azinu opens by addressing heaven and earth and likening Moshe’s teaching to rain and dew.
Heaven and earth are two kinds of souls, the Torah scholars and the people of business who keep the
mitzvos, and each has its own advantage. Rain only moistens soil: the power of growth is in the earth,
awakened by the seed, and the ground must first be plowed. In the soul, the G-dly soul is the seed and
the animal soul is the soil, which is why nearly all the mitzvos are given to the soul in the body. The an-
imal soul comes from the face of the ox among the Ofanim, angels of lowly Asiyah who cannot grasp
G-d as the Seraphim do, and so rise “with a great noise” to their lofty root and draw down “the glory of
Havayah from His place.” So the cry of teshuvah, joined to the mitzvos, draws down G-d’s very es-
sence. A broken heart plows, Torah study is the rain, and study for its own sake is dew. In Tishrei the
shofar plows, Yom Kippur waters, and Sukkos and Shemini Atzeres bring the growth. Mishnah and

Talmud are fine and heavy rain.

OUTLINE

1 Rain, dew, heaven and earth m-4

The Torah is rain, which rises from below, and dew, which comes from above. Heaven and earth are the
scholars and the people of mitzvos, each with an advantage. Rain needs plowed soil and a seed to bring out
the earth’s own power of growth.

2 The seed in the soil 15-6

The G-dly soul is sown in the animal soul, so nearly all the mitzvos, even love and awe, are given to the soul
as it is clothed in the body. The animal soul’s root, the face of the ox in the Ofanim, is higher than the
G-dly soul.
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3 The Ofanim and the Seraphim 17-10
The Seraphim, in Beriah, grasp G-d’s holiness; the Ofanim, in Asiyah, cannot, and their great noise, rooted
in the primordial kings above intellect, lifts the Throne and the “man” upon it, the Torah of 248 command-
ments and 365 prohibitions.

4 “Blessed be the glory of Havayah from His place” 11114
Human wisdom hides G-d; the higher Chochmah reveals Him. The Ofanim ask that it be drawn down
from “His place,” beyond Chochmabh, into the lower world; “much produce through the strength of the
ox.”

5 The cry of the animal soul 1s5-21
The animal soul’s power exceeds the G-dly soul’s; the soul comes down to become a baal teshuvah. The
cry leads to the hundred blessings and to the mitzvos, which draw down G-d’s essence: likchi, “you take
Me.”

6 Plowing, rain and dew 122-30
A broken heart is the plowing; Torah study softens the soul like rain; study for its own sake is dew, the
word given at Sinai revealed again in the soul. Scholars draw it down through study, people of business
through set times for Torah and through charity.

7 Tishrei 131-36
The shofar and the Ten Days of Teshuvah break the covering of the heart; Yom Kippur brings the pure
water; Sukkos is the growth as a surrounding light, and Shemini Atzeres its inward absorption, as
Betzalel built the Mishkan before the vessels.

8 Showers and raindrops 137-40
Mishnabh is fine rain, bringing growth like the seed; Talmud is heavy rain, bringing new rulings like fruit
from a pit. Both kinds of growth belong also to the Days of Awe, through the Thirteen Attributes of Mercy.

9 Milra: below 141
The Ofanim are milra because Asiyah is the root from which evil comes; their distance makes their noise
greater, like teshuvah, so they reach the supernal kodesh, as Malchus becomes “the crown of her husband.”

10 Summary 142-49

A brief outline of the maamar’s eight sections.

KEY CONCEPTS

Heaven and earth 771 0°nw

Two kinds of souls: the Torah scholars, whose Torah is
their occupation, and the people of business, whose ser-
vice is the practical mitzvos and kindness.

Rain and dew 51 7vn

Two levels of Torah: rain rises from below, study for the
sake of understanding; dew comes from above, study for
its own sake, when G-d “studies opposite” the person.

likuteitorah.com/likkutei-torah/haazinu/

The power of growth n11%71 1>

The earth’s own power to make a seed sprout and multiply.
In the soul it is the animal soul, in which the G-dly soul is
“sown.”

Ofanim and Seraphim 0°27%1 0°1918

Angels of the Divine Chariot: the Seraphim in Beriah, who
comprehend, and the Ofanim in Asiyah, who cannot and
therefore storm with emotion.
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A great noise 173 Wy

The storm of emotion of the Ofanim, and in a person the
cry of the heart (re’usa d’liba) and of teshuvah, which
reaches higher than calm understanding.

The glory of Havayah from His place ™11 7125 7172
MIpHN

The request that the higher Chochmah, in which G-d
shines, be drawn down from its root beyond comprehen-
sion into the lower world, which hides Him.

likuteitorah.com/likkutei-torah/haazinu/

Surrounding and inner light °72°191 7°pn

A drawing down from above comes first as a surrounding
light and only afterward enters inwardly: Sukkos and
Shemini Atzeres, the Mishkan and its vessels.

Milra y1on

“Below”: the Targum for the Ofanim’s place, read as the
root from which evil comes into being, the very distance
that makes their noise great.
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SECTION 1 - 11-4

Rain, dew, heaven and earth

[own natya) 17”1V
With G-d’s help.

The customary heading, “with G-d’s help” (be’ezras Hashem), with which the maamar opens.
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“Give ear, O heavens, and I will speak; and let the earth hear the words of my mouth. My teaching
shall drop like the rain; my word shall flow like the dew.” Now, the Torah is likened to rain and to

dew, as it is written,

The maamar opens with the first two verses of Moshe’s song in Ha’azinu, where he calls on heaven and earth
to listen and compares his words to rain and to dew. The Alter Rebbe’s first point is that it is the Torah that is
compared to both, and he brings a verse for each.

13 2987 K% WK 737 719777 19 10 0w 10 AW owan 197 WK

“For as the rain and the snow come down from heaven,” etc., “so shall My word be that goes forth

from My mouth,” etc.

Isaiah compares G-d’s word to rain and snow, which come down from heaven and do not go back up before
they have watered the earth. This is the source for likening the Torah to rain.
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And likewise it is likened to dew, as our Sages, of blessed memory, said, “Dew is Torah”; and our
Sages, of blessed memory, said, “‘Of the dew of heaven’: this is Scripture,” etc. (in Midrash
Rabbah, Parshas Toldos, chapter 66).

Dew too stands for the Torah, as the Sages say. The Midrash on Yitzchak’s blessing, “of the dew of heaven,”

reads that dew as Scripture; the Alter Rebbe gives its place in parentheses.
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Now, rain is from below upward, as it is written, “And a mist would rise from the earth and water,”
etc.; and dew is from above downward. And the meaning of “Give ear, O heavens ... and let the

earth hear” is

Here is the difference between the two images. Rain starts from below, for the earth’s moisture rises as mist
and then falls back; dew simply comes down from above. The Alter Rebbe now begins to explain why Moshe
addresses both heaven and earth.
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that there are two kinds of souls. The first are those who are masters of Torah, whose Torah is their
occupation. And the second are men of business, who occupy themselves with mitzvos and acts of

kindness (gemilus chassadim).

Heaven and earth stand for two kinds of Jewish souls. Some are scholars whose Torah study is their whole

occupation; others are people in business, whose service is chiefly the mitzvos and acts of kindness.

RITW 7712Y 713M “ooron mveeal PR DY ATIAYE DY 1IN0 DY Ty 0Pwn 09127 03 By 0
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For “on three things the world stands: on the Torah, on the service, and on acts of kindness.” Now,
the service, which is the mitzvah of the sacrifices, we have not had since the Holy Temple was
destroyed,

The Mishnah in Avos names three things on which the world stands: Torah, the service and acts of kindness.

The commentators on the Mishnah explain “the service” as the Temple offerings, and these ceased when the

Temple was destroyed.
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and nothing is left to us but Torah and acts of kindness. And the masters of Torah are called “heav-
ens” on account of the Torah, for the Torah is from heaven; and the earth is the level of the masters
of mitzvos, who occupy themselves with fulfilling the practical mitzvos in actual deed.

With the offerings gone, two pillars remain, Torah and kindness, and they match the two kinds of souls. The

scholars are “heaven” because the Torah comes from heaven; those who carry out the practical mitzvos are

“earth,” since their service is in physical deed.
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(And see what is written in the discourse beginning “The heavens are My throne and the earth is
My footstool”; and see what is written on the subject of the two levels of souls on the verse “If only

you were as a brother to me,” etc., “I would find you outside,” etc.)

A parenthetical pointer to two other discourses: the opening maamar of Torah Ohr, on “The heavens are My
throne,” and the discourse on “If only you were as a brother to me,” which discusses these two kinds of
souls.

2099RD 11TP DoAY PRI DRI 07T DX 2°PPR K12 NPWRI2 25N DRI PR 00Rwaw owd)
15 ZAnTR PR Qo0 PR 0OPRR T T My 01°3 20001

And just as, with the physical heavens and earth, it is written, “In the beginning G-d created the
heavens and the earth”: the heavens preceded the earth; and it is written, “On the day that Havayah

Elokim made earth and heavens”: the earth preceded, etc.;

Scripture names heaven and earth in two orders. In the first verse of Bereishis heaven comes first; in
Bereishis 2:4 earth comes first. The Talmud records a dispute over which was created first, built on these two

verses.
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so too with Torah and mitzvos, we have found and seen that at times [the Sages] said, “And the
study of Torah is equal to them all,” etc.; and likewise they said on the verse “All desirable things

cannot compare to her”: “All the mitzvos of the Torah are not worth one law of the Torah.”

Torah and mitzvos also appear in both orders. Some sayings of the Sages put Torah study first: it is “equal to
them all,” and the Yerushalmi, expounding “all desirable things cannot compare to her,” says that all the

mitzvos together are not worth one matter of Torah.
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And at times they said, “The purpose of wisdom is teshuvah and good deeds”; and likewise our

Sages, of blessed memory, said that “study is great” specifically in that “it leads to deed.”

Other sayings put deeds first: “The purpose of wisdom is teshuvah and good deeds,” and study is called great

because it leads to action, which makes action the goal.
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And both are true: for there is a quality and a surpassing advantage in Torah that is not in the
mitzvos, and nevertheless there is also a surpassing advantage in the mitzvos that is not in Torah,

as is known and explained elsewhere.

The Alter Rebbe resolves the tension: each has an advantage the other lacks. Torah has a quality that mitzvos
lack and mitzvos have one that Torah lacks, so heaven can come first in one sense and earth in another.
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Now, concerning the level of the Torah of the two kinds of souls mentioned above, which are called

“heavens” and “earth,” he says, “My teaching shall drop like the rain,” etc.

The Alter Rebbe returns to the verse. “My teaching shall drop like the rain” is said about the Torah of both

kinds of souls, the scholars (heaven) and the people of deeds (earth).
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The explanation: just as the nature of rain and its effect is that it comes down and moistens the
earth and prepares it so that it can bring forth its growth, as it is written, “and waters the earth and
makes it give birth

To explain the image he describes what rain does: it comes down, moistens the soil and makes it ready to

bring forth plants, as Isaiah says that rain “waters the earth and makes it give birth.”
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and sprout”; and the main part of the growing comes from the power of growth that is in the earth,
which can make all its growth sprout; and through the kernel that is sown, it is aroused to make

[something] like it sprout, with a new, added increase;

Yet rain does not make the plant. The power of growth is in the soil itself; the sown seed awakens that power,
and it produces more of the seed’s own kind, multiplied.
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only it is impossible to arouse it so that it is revealed and does its work except through plowing first,
which loosens the soil; and afterward rain is needed to moisten the earth, and then it “makes it

give birth and sprout.”

That power stays dormant unless the ground is first plowed and loosened; only then can rain moisten it and
growth follow. This order, plowing, rain and then growth, frames the rest of the maamar.

SECTION 2 - 115-6

The seed in the soil
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And this whole analogy exists also in the soul of man. The level of occupation with Torah is the lev-

el of the rain, which must come after the level of the plowing; and then it acts

The analogy of rain and soil now applies to the soul. Torah study is the rain, and it must come after the soul

has been “plowed”; then it brings out growth.
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to make salvations sprout from within the soul. And this is [the meaning of| what is written, “So
shall My word be that goes forth from My mouth: it shall not return to Me empty, but it shall do that

which I desire,” etc., “and gives seed to the sower,” etc.

That growth is “salvations” sprouting from within the soul. Isaiah says that G-d’s word does not return empty

but accomplishes His will, and that like rain it “gives seed to the sower.”
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The explanation: each and every one of Israel says, “The soul that You have placed in me is pure;

You created it,” etc., “and You preserve it within me,” etc.

To show where the soul’s growth takes place, the Alter Rebbe turns to the morning blessing Elokai ne-

shamah, in which every Jew thanks G-d for the pure soul He placed within him.
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Now, who is it that says “in me” and “within me”? It cannot be said of the body, for there is in it no

speech and no words. Rather, this is the vital and intellectual soul, the one that speaks, etc.,

He asks who is speaking when the blessing says “in me” and “within me.” The body cannot speak, so the
speaker must be the vital, intellectual soul, the soul that gives the body life, thinks and speaks.
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and it says, “The soul that You have placed in me,” referring to the level of the G-dly soul, which is
“a part of G-d above,” and “it is pure”; and afterward “You created it,” as something from nothing,

etc.,

That vital soul thanks G-d for another soul given into it: the G-dly soul, “a part of G-d above,” which is pure
in its source. Only afterward was it “created,” brought into being as a separate thing from nothing.
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until “You breathed it into me,” so that it is actually clothed within the intellectual soul. And this is

like the level of a seed sown in physical earth, for specifically then does it bring forth its growth,

The blessing goes on, “You breathed it into me”: the G-dly soul is actually clothed within the intellectual, vi-

tal soul. This is like a seed placed in physical soil, the only place where it can grow.
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because it is specifically in the earth that there is the power of growth to make [things] sprout with
an added excellence. So too is the level of the descent of the G-dly soul, “light sown,” to be clothed

within the animal soul, even though it is physical;

Only the earth has the power to make a seed sprout and multiply. So too the G-dly soul, called “light sown,”
goes down to be clothed in the animal soul, physical though the animal soul is.
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for it is in it that there is the power of growth to make salvations sprout, with a great addition be-
yond the seed sown in it. And this is [the meaning of] what is written, “And I will sow the house of

Israel,” etc., “And I will sow her for Me in the earth,” etc.:

The animal soul holds the power to make “salvations” sprout far beyond the seed placed in it. This is why the
prophets speak of G-d sowing Israel and sowing her “in the earth.”
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specifically [in the earth], that is, in the animal soul, of which it is said, “And the spirit of the animal
that goes downward into the earth” (in Koheles, end of chapter 3). (And see what is written on this
in the discourse beginning “There are sixty queens,” on the meaning of “Light is sown for the

righteous,” and on the meaning of “my perfect one.”)

“In the earth” means in the animal soul, which Koheles calls “the spirit of the animal that goes downward
into the earth.” The Alter Rebbe refers to another discourse that explains “Light is sown for the righteous”
and “my perfect one.”
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And therefore all the mitzvos too were lowered below and given for the sake of the animal soul

specifically, for they are all practical; only a few of them,

For this reason nearly all the mitzvos were given for the animal soul, since they are practical acts done with
the body. Only a few, such as faith in the Creator and knowledge of Him, belong to the G-dly soul.

D720 W2 03 0°YAN O NRT O3 AXY 7292 NOPORT wa1P A O K127 NPT AR IR0

such as faith and knowledge of the Creator, are for the G-dly soul alone; and even these touch the

animal soul as well.

Faith and knowledge of the Creator are mitzvos of the G-dly soul, yet even they involve the animal soul, as he
goes on to show.
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For the language of command and warning does not apply to the G-dly soul, since while it was in
Gan Eden it believed and knew as a matter of course. And why then did it descend into a body to

know and to believe, if not for the sake of the animal soul,

A command fits only where one might fail to obey. In Gan Eden the G-dly soul already believed in G-d and
knew Him by its nature; it came down into a body to believe and know there for the sake of the animal soul.
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that is, so that it should fulfill them while clothed in the animal soul? And specifically then are they
called mitzvos (commandments), and “greater is one who is commanded and does,” etc. And all the
more so, a fortiori, all the other mitzvos, none of which pertain at all to the G-dly soul while it is
above,

The G-dly soul fulfills even these mitzvos while clothed in the animal soul, and only then are they truly
“commandments.” The Talmud says that one who is commanded and does is greater than one who does un-
bidden; the other mitzvos belong to the soul in the body all the more.
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but only when it is clothed in the body and the animal soul, specifically, for it is the animal soul
that fulfills them: such as sacrifices, the corners (pe’os) and first fruits, terumos and tithes, etc.,
and likewise the breastplate and the ephod, and the like.

The other mitzvos have no meaning for a soul above: offerings, the corners, first fruits, terumah and tithes,
the High Priest’s breastplate and ephod. It is the animal soul, in the body, that carries them out.
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And also the mitzvah of Torah study, whose main [fulfillment] is in the speech of the mouth, and
“the movement of the lips is an act,” etc. And even love and awe, where the matter depends on in-

tention and not on deed:

Even Torah study is fulfilled mainly by speaking, and the Sages count the movement of the lips as an act.

Even love and awe, which depend on intention and not on action, involve the animal soul, as he now shows.
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love is in the heart, where the element of fire is, and the thirst of love; and it is born of the blood in
the heart, which comes into being from the refined portion of physical foods specifically, which are

refined in the stomach and turned into blood in the liver;

Love is in the heart, the seat of the element of fire and of love’s thirst. The heart’s blood comes from physical
food, digested in the stomach and turned into blood in the liver.
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and it sends the blood to the heart, and in it is the main dwelling of the animal soul. And the fear of

G-d too is mainly in the heart, even though “awe rests in the brain”:

The liver sends that blood to the heart, and the blood is the main dwelling of the animal soul. Awe of G-d too
is mainly in the heart, even though awe is said to rest in the brain.
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there is awe and there is awe, etc., and the beginning of awe is in the brain and it ends in the heart,
etc. Thus nearly all the 613 mitzvos were given and lowered into the animal soul specifically. And
the reason is that

There are two kinds of awe, and awe begins in the brain and is completed in the heart. So nearly all 613
mitzvos were given to the animal soul, and the Alter Rebbe now explains why.
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the mitzvos are also called by the name “seed,” as it is written, “He sows righteous deeds,” and it is
written, “Happy are you who sow beside all waters.” And sowing is specifically in the ground, for
there is the power of growth; and this is the level of the animal soul, for in it is the power to make
salvations sprout.

The mitzvos are called “seed,” as in “He sows righteous deeds” and “Happy are you who sow beside all wa-

ters.” Seed grows only in soil, and the animal soul is that soil, holding the power to make salvations sprout.
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[And see what is written in the discourse beginning “In days to come Yaakov shall take root,” for
there it is explained that the Congregation of Israel (Knesses Yisrael) is called “a land of desire,”
and that the mitzvos were sown in this land specifically; see there at length. And this does not con-
tradict what is written [here], for nevertheless this sowing is specifically when the G-dly soul is

clothed in the animal soul.

A bracketed note: Torah Ohr’s discourse on “In days to come Yaakov shall take root” explains that the Jewish
people as a whole is the “land of desire” in which the mitzvos are sown. That does not contradict this maa-
mar, since the sowing still happens only when the G-dly soul is clothed in the animal soul.
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And see what is written in the discourse beginning “And it came to pass, when Pharaoh let [the peo-
ple] go,” etc., see there; and in the discourse beginning “Remember the Shabbos day to keep it

holy,” etc., [on] ““Remember’ and ‘Keep’ in one utterance,” etc.;

The bracketed note goes on to two more discourses for related themes: “When Pharaoh let the people go”

and “Remember the Shabbos day,” which discusses “Remember” and “Keep” being said in one utterance.
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see there on these subjects.] And the reason is that the animal soul, in its root and source, is more

exalted than the G-dly soul; and therefore it is that it has this power to make [things] sprout, etc.

Now the reason the animal soul has this power: in its root and source it is higher than the G-dly soul. That is

why it can make things grow beyond what was planted.
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For the animal soul was taken from the level of the dregs of the Ofanim (the “wheels”) of the
Chariot; for of the Ofanim it is also said, “And behold, one ofan [wheel] upon the earth,” as [ex-

plained] below.

The animal soul of a Jew comes from the “dregs” of the Ofanim, the angels Yechezkel saw as wheels of the

Divine Chariot. Of them it says “one ofan upon the earth,” which is explained later in the maamar.
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Now, just as among the Seraphim there is the face of a lion and the face of an ox, so too of the
Ofanim it is written, “upon their four sides,” and it is written, “And each one had four faces: the
face of the first was the face of the cherub,” etc.; and this is the face of the ox, as it is stated in the

Gemara. And it is from it that the animal soul in Israel is drawn.

Just as the Seraphim have the face of a lion and the face of an ox, the Ofanim too have “four sides” and four
faces, the first “the face of the cherub.” The Talmud says this cherub was once the face of the ox, and from

this face of the ox the Jewish animal soul is drawn.

SECTION 3 - 17-10

The Ofanim and the Seraphim
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2. Now, the Ofanim rise up with a great noise facing the Seraphim. For the Seraphim say, “Holy,
holy, holy is Havayah Tzevaos (of hosts),” etc.

Section 2 begins with words from the morning prayers: the Ofanim rise “with a great noise” facing the
Seraphim. The Seraphim’s words come from Isaiah’s vision: “Holy, holy, holy is Havayah Tzevaos.”

R 574079735 099DR ADR THRDY NIRIY OR2T DO 1377777 SERw R2%3 RIT NIR 1Y RIT NINAL D
19 99071 1°K 1PTITA

The meaning of Tzevaos is “He is a sign (os) in His host (tzava)”: that is, all the hosts upon hosts

below, “a thousand thousands to one troop, and to His troops there is no number,” etc.,

The Talmud reads the name Tzevaos (“hosts”) as “He is a sign (os) in His host (tzava).” G-d’s countless hosts,
“a thousand thousands to one troop” and troops without number, all depend on a single “sign,” that is, a
letter.
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all of them come into being and receive life-force only from one letter, as it is written, behibar’am,
“when they were created”: “with the hei He created them.” And the hei is “a light letter, in which
there is no substance,” as explained in the Akdamus. And the meaning of “a light letter” is that the
breath of the heart that is clothed in it is less than in all the [other] letters. For

All of them come into being from one letter, the hei: the Sages read behibar’am, “when they were created,”
as be-hei bera’am, “with a hei He created them.” The Akdamus hymn calls the hei “a light letter,” because

the least breath goes into saying it.
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there are five places of articulation in the mouth: alef-ches-hei-ayin from the throat, beis-vav-
mem-pei from the lips, gimmel-yud-kaf-kuf from the palate, etc. And the letters alef-ches-hei-ayin

are lighter than all the letters; that is, the breath in them is less than in the other letters,

To explain “light,” the Alter Rebbe recalls the five places in the mouth where letters are formed. The throat
letters, alef, ches, hei and ayin, take less breath than all the others.
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for example, gimmel-yud-kaf-kuf from the palate have more of the breath in them, etc. And the let-

ter hei is one whose breath is less even than the letters alef-ches-ayin;

The palate letters, gimmel, yud, kaf and kuf, take more breath. Among the throat letters, the hei takes the
least breath of all, less even than alef, ches and ayin.
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therefore it is called “a light letter”: that is, it is light to pronounce, because “there is no substance
in it,” since the breath in it is very slight.

So the hei is called “light”: it is easy to say, being almost pure breath, with nothing to give it substance.
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And by way of this analogy it will be understood above, that there is a level of breath that is clothed

in the letters, as is written in the Zohar HaRakia, Parshas Tazria (page 47b);

The analogy applies above: in G-d’s “speech” too there is a “breath” clothed in the letters. He cites the Zohar
HaRakia, a commentary on the Zohar, at Parshas Tazria, for this.
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and the letter hei is called “a light letter,” and from this level comes the coming-into-being of all

the supernal hosts upon hosts. And this is “He is a sign in His host.”

The supernal hosts come into being from the hei, the lightest “letter” of G-d’s speech. That is the meaning of
“a sign in His host”: all His hosts come from one slight letter.
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But His essence, may He be blessed, is holy and separate, etc. And the three times “holy, holy” cor-

respond to the first three letters of the Name Havayah,

But G-d’s own essence is “holy,” that is, separate and beyond all this. The three times “holy” correspond to
the first three letters of the Name Havayah: yud, hei and vav.
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which are contraction (tzimtzum) and expansion, until afterward there is the drawing down into
the level of the lower hei, so that there be “with the hei He created them,” etc. [And see what is writ-
ten on this in the discourse beginning “Sing and rejoice, O daughter.”]

Those letters stand for contraction and expansion, after which the light is drawn into the final hei, from

which, “with the hei He created them,” the worlds come into being. He refers to the discourse on “Sing and
rejoice, O daughter of Zion.”
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And this is what is said afterward, “The whole earth is full of His glory.” The meaning: because He
is holy and entirely separate, beyond comparison, then heavens and earth, which are spirituality
and physicality, are equal before Him. And as is known, He, may He be blessed, is infinite in the

three dimensions of world, year and soul. In the dimension of world:

After “holy, holy, holy” the Seraphim say, “the whole earth is full of His glory.” Because G-d is utterly beyond
comparison, the spiritual and the physical are equal before Him; He is infinite in all three dimensions: world

(space), year (time) and soul.
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that is, the extension of the attribute of His Malchus (sovereignty), may He be blessed, into myriads
of myriads of worlds, upward without end and downward without limit. And in the dimension of
year, that is, the dimension of time: “You are He before the world was created, and since it was cre-

ated, and in the World to Come,” etc.,

In space, His sovereignty extends through endless worlds above and below. In time, the morning prayer
says, “You are He before the world was created, and since it was created,” and so in the World to Come.
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without limit. And in the dimension of soul, that is, the dimension of the comprehensions with
which the souls comprehend His G-dliness, may He be blessed: for there are many kinds of com-
prehension, one higher than the other, in ascent after ascent without end, as is known. [And see

what is written on this in the second discourse beginning “I am black and comely.”]

In soul, the souls’ comprehension of G-dliness has endless levels, each above the last. He refers to the sec-

ond discourse on “I am black and comely,” in Likkutei Torah on Shir HaShirim.
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And therefore He fills this whole lower, physical earth just as [He fills] the higher worlds, as it is

written, “The heavens and

Therefore G-d fills this lowly physical world just as He fills the higher worlds, as Yirmiyahu says, “The heav-
ens and the earth do I fill.”
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the earth do I fill”: “I,” My very self, specifically; for before Him, may He be blessed, all is consid-

ered as actually nothing, heavens and earth equally, since nevertheless “there is no place empty of

”»

Him.

“I” means G-d Himself. Since before Him everything is as nothing, heaven and earth are alike to Him, and
“there is no place empty of Him.”
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Now, the Seraphim “stand above” and comprehend this, for they have great comprehension and
knowledge, since they are in the World of Beriah (Creation), where the Chochmah, Binah and Daas

of Atzilus are clothed.

In Isaiah’s vision the Seraphim “stand above,” and they grasp this truth, because they are in the World of

Beriah, where the intellect, Chochmah, Binah and Daas, of Atzilus is clothed.
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But the Ofanim, when they hear “Holy, holy, holy” issuing from the Seraphim, make a commotion
with a sound of thunder and a great noise, because their comprehension cannot contain this, for

they are in [the World of] Asiyah, as it is written, “one ofan upon the earth.”

The Ofanim are in Asiyah, the lowest world: “one ofan upon the earth.” When they hear the Seraphim’s

“holy, holy, holy” they cannot grasp it, and they respond with thunder and a great noise.
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And therefore the emotive attributes are very intense in them; and this is what is written in
Yechezkel, “a sound of tumult, like the sound of a camp.” And this is what is said, “they rise up fac-
ing the Seraphim”: that they rise up above the Seraphim,

Lacking comprehension, the Ofanim have intense emotions; Yechezkel hears from them “a sound of tumult,

like the sound of a camp.” That is why the prayer says they “rise up facing the Seraphim”: they rise above
them.
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for the arousal of the emotive attributes in them is greater than in the Seraphim, as mentioned
above. And this is in truth because their root is from a place more exalted than the level of the
Seraphim; and as is also known, the root of the emotive attributes is above the intellect, etc. [As is
written on this in the discourse beginning

Their emotional arousal is greater than the Seraphim’s, and it comes from a root higher than the Seraphim.
As is known, the root of the emotions is above the intellect; he refers to two discourses on this.
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“To understand the explanation of the matter that the Patriarchs are the Chariot,” and in the expla-
nation on the verse “Set me as a seal.”] And this is the level of “And these are the kings who reigned
before a king reigned over the children of Israel,” which are the level of the seven primordial
kings,

The references are to the discourse on “the Patriarchs are the Chariot” and the explanation of “Set me as a

seal.” The higher root is “the kings who reigned before a king reigned over Israel,” the seven primordial
kings of Edom, which Kabbalah reads as the emotive attributes of the World of Tohu.
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which are the seven supernal emotive attributes that are before the level of the intellect (mochin),
which is called Yisrael, [the letters of] li rosh, “a head for Me,” as is known to those who know the
hidden wisdom. And through this noise they carry the Throne, and the “likeness as the appearance
of a man” upon the Throne is also included. For

These kings are seven supernal emotive attributes that precede the intellect, which is called Yisrael, its let-

ters spelling li rosh, “a head for Me.” By this noise the Ofanim carry the Throne, and with it the “likeness of a
man” upon it.
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the World of Beriah, which is the world of the Seraphim, is called the world of the Throne [see Etz
Chaim, the Gate of the Throne of Glory; and see what is written in the discourse beginning “Re-

member” of Amalek, on the subject of the Throne]: that is, kes alef, “the cover of the alef,”

The World of Beriah, where the Seraphim are, is called the world of the Throne (kisei); he refers to Etz Chaim
and to the discourse on “Remember what Amalek did.” The word kisei is read as kes alef, a covering over the
alef.
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meaning that it is the level of a covering with respect to the Master (Aluf) of the world, which hides

and conceals Him; and it is the level of the lower unity (yichuda tata’ah),

Beriah covers and hides the Master (Aluf) of the world, whom the alef stands for. It is the lower unity, where

creatures exist and are nullified before G-d, yet still exist.
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which is at the level of Beriah, where “the host of heaven bows to You.” Thus, even though they are
in a state of self-nullification (bittul) and bowing, nevertheless, at any rate, there is someone who is

nullified, etc.

In Beriah “the host of heaven bows to You.” But bowing implies someone who bows: even in their self-nulli-
fication there is still a being that is nullified.
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For the angels and all the host on high are clothed in bodies; for example, the great angel

Sandalphon, [whose size is] five hundred years; and there are angels that are a third of the world,

The angels themselves are clothed in “bodies.” The Talmud says that the great angel Sandalphon is taller
than his fellows by a journey of five hundred years, and some angels are a third of the world.
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that is, a third of five hundred, etc.; and as it is written of them, “And his body was like tarshish.”
And if so, there is here the level of an essence and existence separate from His G-dliness, may He
be blessed;

A third of the world is a third of five hundred years’ journey, and Daniel saw an angel whose “body was like
tarshish.” So the angels have an existence of their own, separate from G-dliness.
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and even though it is nullified and bows, nevertheless its essence and being is a level of covering
and concealment for the Master of the world, that is, for His G-dliness, may He be blessed, as it is
[in truth]: “there is nothing else besides Him,” literally, at the level of the higher unity (yichuda
ila’ah).

However nullified they are, their very existence covers and hides G-dliness as it truly is: “there is nothing

else besides Him,” the higher unity, in which nothing exists apart from Him.
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And therefore the level of “and what (mah) are we” is the Name Mah (45), in the spelling-out with
alefs. And through the great noise of the Ofanim, who rise up very high, above even the Seraphim,

they carry

Moshe and Aharon said “and what (mah) are we,” words of self-nullification; and the Name Havayah spelled
out with alefs has the value 45, mah. Through their great noise, which rises even above the Seraphim, the

Ofanim carry the Throne.
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and also lift up the Throne that is at the level of Beriah, so that it rise higher, until the Infinite One
(Ein Sof), blessed be He, shines in them in revelation, as He is at the level of the higher unity, and

not to be at the level of covering and the hiding of the Face.

The Ofanim lift the Throne of Beriah higher, until the Infinite One shines in it openly, as in the higher unity,
and Beriah no longer covers and hides G-d’s face.

likuteitorah.com/likkutei-torah/haazinu/ 144



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 3 ya

826 QIR NN NRN WPHD DIR NRIPIW 77107 N2 RITW X037 PYW ““0TR IRIND MnT oM
M3 7877RIPMT O°NAR 17T N2 0N AMINAY (Awy mex] YU 1PR7 03 70T 77100 DR 2000

pho

And also “the likeness as the appearance of a man” upon the Throne, which is the level of the
Torah, which is called “man,” as it is written, “And this is the Torah of man,” and it is written, “This
is the Torah: a man.” For the 248 positive commandments in the Torah are the level of the 248

limbs of the King: just as the limb

The Ofanim also lift the “likeness of a man” upon the Throne, which is the Torah, called “man” in two verses.
Its 248 positive commandments are the 248 limbs of the King, the “body” through which G-d’s will is
expressed.
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is avessel for drawing the life-force from the soul, so the mitzvos are the level of the supernal will,

which is drawn down and clothed in every act of the mitzvos, etc.

A limb is a vessel through which the soul’s life-force flows. So each mitzvah is a vessel for the supernal will,
which is drawn down into the act of the mitzvah and clothed in it.
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And the 365 prohibitions are the 365 sinews, like the sinews in which the blood, the main life-force
of the soul, is drawn and spreads. For the 365 prohibitions are higher and more exalted than the
level of the positive commandments, as is known on what is written, “This is My Name

The 365 prohibitions are the 365 sinews, in which the blood, the soul’s main life-force, flows. They are high-

er than the positive commandments, as is known from the verse “This is My Name and this is My

remembrance.”
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and this is My remembrance”: that the prohibitive commandments are at the level of shemi (“My
Name”) together with the level of yud-hei. The meaning of shemi with yud-hei: shemi is the level of
which our Sages, of blessed memory, said, “Before the world was created there was He and His
Name,” etc.,

The Tikkunei Zohar counts it: shemi, “My Name” (350), with yud-hei (15) makes 365, the prohibitions. “My
Name” is the Name that was with G-d before the world was created, as the Midrash says.
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and it is drawn down and revealed in the level of yud-hei. And see in Parshas Terumah (165b) on
the verse “Extol Him who rides upon the heavens, by Yah His Name,” etc.

That Name is drawn down and revealed through the letters yud and hei, the first half of the Name Havayah.
He refers to the passage in Parshas Terumah on “by Yah His Name.”
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But the positive commandments are at the level of zichri (“My remembrance”) together with vav-
hei, which are only the level of a remembrance and a mere glimmer, and not His Name itself. And
see what is written on this on the verse “These are the accounts of the Mishkan.” And for the
Infinite One (Ein Sof),

The positive commandments belong to zichri, “My remembrance” (237), with vav-hei (11), making 248: only
a reminder and a glimmer, not the Name itself. He refers to a discourse on “These are the accounts of the
Mishkan.”
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blessed be He, who “is not any of these attributes at all,” to be actually clothed in the level of the
Torah, which is the level of “man” with 248 limbs, etc., this too is through the great noise of the

Ofanim;

The Infinite One is not any of the Sefiros or attributes, as the Tikkunei Zohar says. That He should be clothed
in the Torah, the “man” of 248 limbs, also comes about through the great noise of the Ofanim.
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for “spirit brings spirit and draws down spirit.” (And see what is written on this in Parshas Yisro, in
the discourse beginning “The matter that the Patriarchs are the Chariot,” and in the discourse be-

ginning “Remember the Shabbos day to keep it holy,” mentioned above.)

The reason is the principle that “spirit brings spirit”: an arousal below draws down a matching arousal from
above. He refers to two discourses in Torah Ohr on this.
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And this power in them is for the reason explained above: that in their root they are above the level
of “man”; and this is the level of “And these are the kings” who [reigned] before a king reigned,
etc.,

]

The Ofanim have this power because in their root they are above the level of “man,” in “the kings who

reigned before a king reigned over Israel,” as explained above.

n9°91 Hwno gIR PNan bR auak a9ewn N2 oo quabe A 97T QIR nan avynd X
N5 010 RS D213 NI WRIN 1AR1

which is above the level of “man” mentioned above; only, below they are in a state of lowliness, far
lower than the level of “man,” like the analogy of a stone falling from the top of the wall, which falls
further down, etc.

Below, though, they are far lower than “man,” like a stone that falls from the top of a wall: the higher it starts,
the further down it falls.
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But when they rise and lift themselves up with a great noise, they arouse [a response]| above, in
their very lofty root; for “spirit brings spirit and draws down spirit” like it. And therefore they carry

and lift up the Throne and “the likeness as the appearance of a man” upon it, as mentioned above.

When they rise with a great noise, they arouse their very lofty root, since spirit draws down spirit like itself.

Therefore they carry and lift up the Throne and the “man” upon it.

SECTION 4 - 111-14

“Blessed be the glory of Havayah from His place”
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3. Now, the Ofanim say, “Blessed be the glory of Havayah from His place.” “Blessed” (baruch)

means a drawing down from concealment to revelation, etc.

Section 3: the Ofanim answer with Yechezkel’s words, “Blessed be the glory of Havayah from His place.”
“Blessed” (baruch) means drawing down, bringing what is hidden into revelation.
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“The glory (kavod) of Havayah” is the level of the thirty-two paths of Chochmah, numerically equal
to kavod. And of this he said “blessed”: that the level of kavod, the thirty-two paths of Chochmah,
be drawn down from its supernal place, to be revealed in the lower wisdom.

“The glory of Havayah” is the thirty-two paths of Chochmah, for kavod (glory) has the numerical value 32.

The Ofanim ask that it be drawn from its high place into the lower wisdom.

SIRND SIRD TN P2 M M @R PSR KIT 12D D TI25 573 'PI vndw [nan »na oo
1Y AMPYR 17N0M 210°91 W12% 1A Ko Aunbw 1nom 2na "URNITIoN

For the level of the lower wisdom is also called kavod, for kavod is a term for a garment, as in “Rab-
bi Yochanan called his clothes ‘my honorers.’” And the level of the lower wisdom is a level of a gar-
ment and a covering that conceals His G-dliness, may He be blessed.

Lower, human wisdom is also called kavod, for kavod means a garment: Rabbi Yochanan called his clothes
“my honorers.” Human wisdom is a garment that covers and hides G-dliness.
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As we see with our senses: an animal, because it has no wisdom and intellect, is in a state of greater
self-nullification, so that even a small child can rule over it; whereas a man, even a small child, has

in him the nature of self-exaltation, to dominate and rule, because he possesses intellect.

We see this plainly: an animal, lacking intellect, is more submissive, and even a small child can lead it; but a

person, even a small child, has a natural urge to dominate, because he has intellect.
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For it is the intellect that makes him into the level of a being and a thing (yesh), because it is a cov-
ering, a garment, that hides and conceals the level of the Nothing (ayin), through which there

would be self-nullification.

Intellect makes a person feel himself to be something (yesh). It is a garment that hides the Nothing (ayin),

the G-dly source whose awareness would bring self-nullification.
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For this wisdom is from the level of the Tree of Knowledge of good and evil, as it is written, “And
your eyes will be opened, and you will be,” etc., “knowing good and evil” (and as the Rambam

wrote on this in the book Moreh Nevuchim, Part I, chapter 2).

Human wisdom comes from the Tree of Knowledge of good and evil: the serpent promised that eating from
it would open their eyes and make them “knowing good and evil.” The Rambam discusses this in the Guide
for the Perplexed.
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And for this they ask that the glory of Havayah, the thirty-two paths of Chochmah, be “blessed” and
drawn down “from its supernal place,” which is the level of the higher Chochmah (Chochmah

Ila’ah), which too is a level of Chochmah and is called kavod, a term for a garment;

So the Ofanim ask that the glory of Havayah, the thirty-two paths, be drawn down “from His place,” the
higher Chochmah. That too is wisdom, and it too is called kavod, a garment.
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for it too is a level of garment for the Infinite One (Ein Sof), blessed be He, who in it and through it
is clothed in the worlds. (And see what the Ramaz wrote in Parshas Bamidbar, page 118, on the sub-

ject of “the King of glory,” and on the meaning of “Show me, I pray, Your glory,” etc.)

The higher Chochmah is the garment in which and through which the Infinite One is clothed in the worlds.
He refers to the Ramaz on “the King of glory” and on Moshe’s request, “Show me Your glory.”
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And see what is written in the discourse beginning “For over all the glory shall be a canopy.” And as
it is written, “With Chochmah He founded the earth”: “Abba founded the daughter”; and it is writ-
ten, “How manifold are Your works, Havayah,” because “in Chochmah You made them all,”
specifically.

He also refers to the discourse on “For over all the glory shall be a canopy.” The world was made through
Chochmah: “With wisdom He founded the earth,” and “in wisdom You made them all.”
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But it is not a level of a concealing garment, G-d forbid; on the contrary, the Infinite One, blessed
be He, actually shines within it, as it is written, “He wraps Himself in light as with a garment”: this

garment shines like light. And as it is written, “And Chochmah is found from ayin (nothing)”:

But the higher Chochmabh is not a garment that hides; the Infinite One shines within it. G-d “wraps Himself
in light as with a garment”: this garment itself shines. And Chochmah “is found from ayin (nothing).”
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it is always in a state of self-nullification to the level of the ayin from which it is found, and does not
conceal, G-d forbid, like the lower wisdom. And of this it is said, “Who is wise? One who sees what is
born,” from nothing to something, etc.

The higher Chochmah is always nullified before the Nothing from which it comes, unlike human wisdom,
which hides. “Who is wise? One who sees what is born”: one who sees things coming into being from
nothing.
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And this is their request: that the glory of Havayah, which is this level of the higher Chochmah and
this self-nullification, be “blessed” and drawn down, to be revealed also below, in the lower wis-

dom, until it too will not conceal, etc.,

This is their request: that the higher Chochmah and its self-nullification be revealed in the lower wisdom
too, so that it will no longer hide G-dliness.
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and it will be plainly visible even to our eyes of flesh how “all before Him is considered as nothing,”
as it is before Him, may He be blessed, at the level of the higher Chochmah, ko’ach mah (“the po-
tential of what”), where there is no hiding of the Face; and so too below, it will not hide and will not
conceal, etc.,

Then even our physical eyes will see that “all before Him is as nothing,” as it is in the higher Chochmah,

ko’ach mah, where nothing hides His face; below too nothing will hide Him.
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just as it was before the sin of the Tree of Knowledge. And therefore it is specifically the Ofanim who
say “Blessed,” etc.; but the Seraphim say “The whole earth is full of His glory,” because they are in

Beriah, and “Imma (Binah) nests in the Throne.”

That is how it was before the sin of the Tree of Knowledge. So it is the Ofanim, in hidden Asiyah, who say
“Blessed”; the Seraphim, in Beriah, where Imma (Binah) dwells in the Throne, say “The whole earth is full of
His glory.”
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And there, there is a revelation of His G-dliness, may He be blessed, and they comprehend well
how “the whole earth is full of His glory” and “the heavens and the earth do I fill.”

In Beriah, the world of the Seraphim, G-dliness is revealed, so they understand well that “the whole earth is
full of His glory” and that G-d fills heaven and earth.
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But the Ofanim, who are in Asiyah, which is darkness, hiddenness and concealment, etc., therefore

need this request: that the glory of Havayah be “blessed” and drawn down.

The Ofanim are in Asiyah, a world of darkness and concealment, so they must ask that the glory of Havayah
be “blessed”: drawn down and revealed.
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For the lower wisdom conceals, as mentioned above; and even though before Him, may He be
blessed, all is as nothing, etc., yet in relation to the created beings the world appears as something
(yesh), etc.

Human wisdom hides G-dliness, as explained above. Before G-d everything is as nothing, but to the crea-
tures the world looks like a real, independent existence.
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But this is the request: that there be drawn down the glory of Havayah, the level of the higher
Chochmah and the level of self-nullification, etc. And this drawing down is from the Infinite Light

(Or Ein Sof), blessed be He, itself; and this is “Blessed be the glory of Havayah from His place.”

So their request is that the higher Chochmah and its self-nullification be drawn down, and this comes from
the Infinite Light itself. That is what “Blessed be the glory of Havayah from His place” means.
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For the meaning of “His place” is in the manner of “Where is the place of His glory?”: that is to say,
“His place” is the root of the level of His glory, which is the level of “Where?”, which is not compre-
hended at all.

“His place” is understood through the Musaf Kedushah: “Where (ayeh) is the place of His glory?” His place
is the root of His glory, the level of “Where?”, beyond all comprehension.
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For “His glory” is the attribute of His Malchus, may He be blessed, in the lower Chochmah
(Chochmah Tata’ah), and its root is in the higher Chochmah and also above Chochmah. And this is
the meaning of “the holy King” that we say during the Ten Days of Teshuvah: it is the level of the
supreme Keser (Keser Elyon), which is the crown of Malchus, etc.

“His glory” is His sovereignty, Malchus, in the lower Chochmabh:; its root is in the higher Chochmah and be-

yond it. That is why in the Ten Days of Teshuvah we say “the holy King”: it is the supreme Keser, called “the
crown of Malchus.”
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And the Ofanim, through the great noise, say, “Blessed be the glory of Havayah from His place”:
they draw down from the level of “Where is the place of His glory?”, that which is not comprehend-
ed, that it be in a state of “blessed” and drawn down, so that there be a revelation of the higher
Chochmah actually below. And this is the meaning of “And a spring shall go forth from the House
of Havayah and shall water,” etc.,

Through their great noise the Ofanim draw down from the level of “Where is the place of His glory?”, what is

beyond comprehension, so that the higher Chochmah is revealed below. This is the prophecy that “a spring
shall go forth from the House of Havayah.”
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[explained] in the discourse beginning “There are sixty queens.” And in order to draw down the
revelation of the level of this spring, which is the higher Chochmah, below, the drawing down must
be from higher even than the higher Chochmah, as is written in the discourse beginning “When
you kindle,” on the subject of “Wisdoms cry aloud outside,” etc.; see there.

That spring is explained in the discourse “There are sixty queens.” To reveal the higher Chochmah below,

the drawing must come from above Chochmah itself, as explained in the discourse on “When you kindle,”
on “Wisdoms cry aloud outside.”
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And the power they have to draw down this revelation is because of their great noise, in that they
rise up higher and higher, to the loftiest heights, as mentioned above. And this is because their

root is very exalted, only they fell, etc.

The Ofanim can draw down this revelation because of their great noise, by which they rise to the highest
heights. This is because their root is very lofty, though they fell far below.
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And of this it is said, “But much produce comes through the strength of the ox”: from the level of
the face of the ox in the Ofanim of the Chariot is drawn “much produce,” that is, an abundance and

increase of radiance from the very highest, from the Infinite One (Ein Sof), blessed be He, Himself.

So Proverbs says, “much produce comes through the strength of the ox”: from the face of the ox in the
Ofanim of the Chariot comes a great increase of radiance from the Infinite One Himself.

SECTION 5 - 115-21

The cry of the animal soul
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4. Now, along the lines of this advantage of power that the level of the Ofanim has over the level of
the Seraphim, even though the Seraphim are in Beriah and the Ofanim are in Asiyah, so along

these lines will be understood the matter of the animal soul in relation to the G-dly soul.

Section 4 applies this advantage to the soul. Just as the Ofanim, though in Asiyah, have greater power than

the Seraphim in Beriah, so the animal soul has an advantage over the G-dly soul.
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For the vital, animal soul in man was taken from the face of the ox in the Ofanim, as mentioned
above. And therefore its power is great and mighty, and it has in potential the level of a great noise,
more than the G-dly soul, because in its root it is higher, from the level of “before a king reigned
over the children of Israel,” etc.

The vital, animal soul of a Jew comes from the face of the ox in the Ofanim. So it has great power and the po-

tential for a great noise, more than the G-dly soul, because its root is higher, from “before a king reigned
over Israel.”
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(And see what is written in the discourse beginning “When Pharaoh let go,” concerning “her great
son,” that the World of Tohu came first, etc. And because the Ofanim are from what was refined

from the World of Tohu, therefore [their sound] is called “a great noise.”)

A parenthetical note: the discourse on “When Pharaoh let the people go” explains, concerning “her great
son,” that the World of Tohu came first. The Ofanim come from what was refined out of Tohu, and so their

sound is called “a great noise.”
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But nevertheless, because it was lowered very far down, this level in it cannot be revealed except
through its utter self-nullification before the G-dly soul, so that [the G-dly soul] rules over it, to lead
it and to turn it.

But since the animal soul fell so low, this power in it can be revealed only when it is wholly nullified before
the G-dly soul, which rules it, leads it and turns it.
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And this is the purpose of the soul’s descent, as is written in the Zohar: “to bring the righteous to
teshuvah.” For the souls, while they were above, were all at the level of the righteous (tzaddikim),

whose nature is to rise up to G-d, etc.;

That is the purpose of the soul’s descent, as the Zohar says: “to bring the righteous to teshuvah.” Above, all
souls are righteous and by nature rise toward G-d.
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and their descent into bodies is in order to be baalei teshuvah, “who draw Him down with greater
strength,” for they are at the level of “their heart cried out to G-d,” with a great noise, because of
the turnabout, as is known. And so must actually be the measure of every person, even one who
has no sins, G-d forbid [that he have any];

They come down into bodies to become baalei teshuvah, who draw G-d down “with greater strength,” since

their heart cries out with a great noise because of the turnabout from being far away. Every person must
have this quality, even one without sins.
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for of all of them they said, “all his days in teshuvah,” as written above on the subject of “And the
spirit will return,” etc. And the noise comes from this very thing: “from it and with it, to strike at it,”

For of everyone the Sages said, “all his days in teshuvah,” as explained above on “And the spirit will return.”
The noise comes from the descent itself: “from it and with it, to strike at it.”
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when he contemplates the immensity of his soul’s descent, so very far down, and [how] it has be-
come distant from its Emanator, who, may He be blessed, is holy and separate, and before whom all

is considered as actually nothing; from this he will come to a great noise.

When a person contemplates how far his soul has fallen from its Source, who is holy and separate and before
whom all is nothing, he comes to a great noise.
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And this is because of the great power of the animal soul, whose root is very high above and which
was lowered below; therefore it has the power to be at the level of a great noise, more than the

G-dly soul in itself, as mentioned above.

This is because of the animal soul’s great power: its root is very high and it fell very low, so it can produce a
greater noise than the G-dly soul can on its own.
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And through this, afterward, there must be a hundred blessings every day, to bring about a draw-
ing down of G-dliness, in the manner mentioned above with the Ofanim, who, after they rise up

with a noise, say “Blessed,” etc.

After the noise of teshuvah come the hundred blessings a person says every day, which draw down
G-dliness, just as the Ofanim, after rising with a noise, say “Blessed.”
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And therefore they are a hundred blessings specifically, to draw down from the source of all, that
is, from the level of “And Chochmabh is found from ayin (nothing).” And the meaning of the bless-
ings, “Blessed are You, Havayah, our G-d, King of the world, who has sanctified us with His com-

mandments and commanded us,” [is]

They are a hundred specifically, the Alter Rebbe says, because they draw from the source of all, the Nothing
from which Chochmah comes. Then he explains the words of each blessing.
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that the level of “You” be “blessed” and drawn down, so that Havayah be “our G-d”: a revelation of
G-dliness in the souls of Israel, who are the level of the inner dimension (pnimiyus) of the worlds,
so that there be “and besides You I desire nothing,”

“Blessed are You”: that “You,” G-d Himself, be drawn down. “Havayah our G-d”: revealed in the souls of
Israel, the inner core of the worlds, so that they say, “besides You I desire nothing.”
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for they will be filled with the Infinite One (Ein Sof), blessed be He, from their very innermost core.
And afterward, “King of the world”: that is, the revelation of G-dliness also in the outer dimension
(chitzoniyus) of the worlds, so that they will not conceal and appear as a being and a thing (yesh);
for even the physicality of the earth is in truth an extension of His G-dliness, may He be blessed,
and it is the level of the Malchus of Asiyah.

Israel will be filled with the Infinite One from within. Then “King of the world”: G-dliness revealed in the out-

er dimension of the worlds too, so they no longer hide Him; for even the physical earth is truly an extension
of G-dliness, the Malchus of Asiyah.
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Now, this drawing down is through speech, the hundred blessings, etc.; but the main revelation is
through deed, which is the fulfillment of the mitzvos in actual practice.
The blessings draw G-dliness down through speech, but the main revelation comes through deed, actually

doing the mitzvos.
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For the 248 positive commandments are the 248 limbs of the King: like the analogy of the limb, in
which and through which life-force is drawn from the soul and is revealed and clothed in its very

core; so the mitzvos are drawings-down of the supernal will, etc., as is known.

The 248 positive commandments are the King’s 248 limbs. As the soul’s life-force flows into a limb and is re-
vealed in it, so the mitzvos draw down the supernal will.
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But the mitzvos in themselves are physical acts; and if a man who is not of the children of Israel

does them, it is not a mitzvah at all;

In themselves the mitzvos are physical acts. A mitzvah is a command, so when one who is not of Israel, and
was not commanded, does the same act, it is not a mitzvah.
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rather, only when Israel are the ones who fulfill it, for then it is a mitzvah, and through it they draw
down the revelation of the Infinite One, blessed be He, so that there be 248 limbs, etc.

Only when a Jew performs it is it a mitzvah, and then it draws down the revelation of the Infinite One, form-
ing the 248 “limbs.”
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And this is through the level of the desire of the heart (re’usa d’liba), which is the level of the great
noise, “their heart cried out to G-d,” that is in them; through this, afterward, they bring about the
drawing down from above to below through the fulfillment of the practical mitzvos, as mentioned
above.

The mitzvos draw G-dliness down through the “desire of the heart,” the great noise of “their heart cried out

to G-d” that is in Israel. That inner cry is what makes the practical mitzvos draw down from above to below.
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And see what is written on this also in the discourse beginning “I am Havayah your G-d, who
brought [you] out,” etc.: that from the level of noise are born and drawn down the drawings-down
of the level of “and the hair (se’ar) of His head,” etc.,

He refers to the discourse “I am Havayah your G-d who brought you out,” which explains that from the level
of noise are born the drawings-down called “the hair of His head”: fine channels of light from above.
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[and] “This is the gate (sha’ar) to Havayah.” And see what is written below concerning “like show-
ers (se’irim) ... like raindrops (revivim).” And therefore the mitzvos are called sowing, “He sows

righteous deeds,” as mentioned above, for they are

There the hair (se’ar) is joined to “This is the gate (sha’ar) to Havayah,” and he also refers ahead to “like
showers (se’irim),” explained later in this maamar. This is why the mitzvos are called sowing: “He sows
righteous deeds.”
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like a sown kernel, which as yet has no taste or fragrance; only when it is sown in the earth, which

has the power of growth, does fruit come from it. And so are the mitzvos: when Israel specifically
fulfill them,

A mitzvah is like a sown kernel, which has no taste or fragrance of its own; only in soil that has the power of
growth does it produce fruit. So the mitzvos bear fruit only when Jews perform them.
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the Infinite One (Ein Sof), blessed be He, is drawn down through this; whereas if they remain as
they are, such as the tefillin and the tzitzis, if a man of Israel does not put them on and wrap him-
self in them, nothing at all will be drawn down through them. And this is exactly like the analogy of
the seed with the ground, as mentioned above.

Then the Infinite One is drawn down through them. But tefillin and tzitzis left lying unused draw down noth-

ing at all, just like a seed that is never planted.
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But the main power of growth is specifically in the level of the animal soul in Israel, for it is the one
that was taken from the level of the face of the ox in the Ofanim, as mentioned above, whose root is
very exalted; and through this it has in potential to be an actual noise, like the analogy of the
ground, which in itself is physical, and in it

The power of growth is mainly in the animal soul of a Jew, which comes from the face of the ox in the

Ofanim, whose root is very lofty. So it can produce a true noise, like soil, which is physical in itself yet holds

the power of growth.
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specifically is the power of growth clothed, as mentioned above. For likewise it was taken from the
face of the ox in the Ofanim, as mentioned above, who in their own essence and being are lower in
rank than the Seraphim and the Chayos; and nevertheless it is specifically in them that the root of
the power to be in a great noise is found, for their root is very exalted, as mentioned above.

The animal soul is taken from the face of the ox in the Ofanim, who in their own being are lower than the
Seraphim and the Chayos. Yet it is in them that the root of the great noise lies, because their root is very lofty.
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And so it is exactly with the animal soul: [the ability] to be at the level of a great noise and “their
heart cried out,” etc., through which all the drawings-down are drawn, even those that are through
the mitzvos, as mentioned above, is specifically from the side of the animal soul, for it is in it that
there is this power to be in a great noise, etc.

So too in the animal soul: the great noise and “their heart cried out,” which draw down all the revelations,
even those of the mitzvos, come from the animal soul, because the power for that noise is in it.
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Only, just as the ground, even though it has the power of growth, makes nothing sprout of itself but
only through the seed sown in it, so too the animal soul in itself would not give birth to the level of

the great noise mentioned above,

But just as soil, though it has the power of growth, produces nothing without a seed, the animal soul on its
own would not give birth to that great noise.
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for “the spirit of the animal goes downward,” and it would remain so; but through the level of the
G-dly soul that is clothed in it, which contemplates the greatness of G-d and His exaltedness with-
out end, through this the great noise mentioned above is born.

By nature “the spirit of the animal goes downward,” and it would stay that way. The noise is born only
through the G-dly soul clothed in it, which contemplates G-d’s greatness and His endless exaltation.
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And this is “And I will sow her for Me in the earth,” etc., “Light is sown for the righteous,” etc.: that
through Israel’s fulfilling the mitzvos, they make salvations sprout, so that there be drawings-down

and revelation of the very essence of the Infinite One (Ein Sof), blessed be He;

This is “I will sow her for Me in the earth” and “Light is sown for the righteous.” When Israel perform the

mitzvos they make salvations sprout: revelations of the very essence of the Infinite One.
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for the 248 positive commandments are the 248 limbs of the King, and a limb is a drawing-down
from the essence of the soul; and [this is| as the Ofanim carry and lift up the level of “as the appear-

ance of a man” upon the Throne, which is the level of the Torah, as mentioned above.

For the 248 positive commandments are the 248 limbs of the King, and a limb is drawn from the very es-

sence of the soul. This is like the Ofanim carrying the “appearance of a man,” the Torah, upon the Throne.
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And this is what our Sages, of blessed memory, said: “Better is one hour of teshuvah and good
deeds in this world than all the life of the World to Come.” For the World to Come is only a radiance

and a glow, as our Sages, of blessed memory, said, “With the yud the World to Come was created.”

Hence the Mishnah: one hour of teshuvah and good deeds in this world is better than all the life of the World
to Come. The World to Come is only a radiance, for it was created with the yud, a single small letter.
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But the level of teshuvah, which is the level of the great noise of the animal soul, and good deeds,
from the level of the doing of the mitzvos, draw down the revelation of His very essence and being,

may He be blessed. And of this it is said, “But much produce comes through the strength of the

»”
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Teshuvah, the great noise of the animal soul, and good deeds, the doing of the mitzvos, draw down G-d’s

very essence. This is “much produce through the strength of the ox.”
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that is, the level of the animal soul, which is drawn from the face of the ox in the Ofanim, as men-

tioned above, to draw down a great revelation from His very essence and being, may He be
blessed.

The “ox” is the animal soul, drawn from the face of the ox in the Ofanim, which draws down a great revela-

tion of G-d’s very essence and being.
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And therefore it is written, “Because you did not serve Havayah,” etc., “more than the abundance
of all (kol)”: above the level of the World to Come, which is called kol (“all”), which is only a glow,

etc.

So the Torah rebukes, “Because you did not serve Havayabh ... with joy,” read as “more than the abundance of
all”: a service that reaches above the World to Come, which is called “all” and is only a radiance.
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And this is the meaning of “My teaching (likchi) shall drop like the rain”: likchi means that you take
(lokchim) Me, My very self, as it were; for the drawing down of G-dliness that Israel draw down
through the great noise and the fulfillment of the mitzvos is from His very essence, may He be
blessed.

Now the verse: likchi, “my teaching,” is read from lokach, taking: Israel “take” G-d Himself, as it were. The
G-dliness they draw down through the great noise and the mitzvos is His very essence.
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And so is the saying “And You, Havayah our G-d, have given us,” etc.: it means, as it were, that He
gave Himself to us, so that we can draw down His very essence, may He be blessed. And this is [the
meaning of] what is said, “You have chosen us,” etc., “and have taken pleasure in us”; and through

this, “And He has raised up the horn of His people,” etc., in the manner mentioned above.

So the festival prayer says “And You, Havayah our G-d, have given us,” meaning He gave Himself to us, so
that we can draw down His essence. That is why He “chose us ... and took pleasure in us,” and through this
“He has raised up the horn of His people.”

SECTION 6 - 122-30

Plowing, rain and dew
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5. But first there must be “[My teaching] shall drop like the rain,” etc. For it was explained above, in
the analogy of the revelation of the power of growth in the earth to bring forth growth, that it must
come first through plowing, to soften the hardness of the soil, and afterward through rain, which
comes down and moistens the earth; and then it is that it brings forth its growth.

Section 5 returns to “shall drop like the rain.” As explained above, the soil first needs plowing to soften its
hardness, then rain to moisten it, and only then does it bring forth its growth.
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And so it is exactly with the animal soul: in order that the power hidden in it be revealed, to make
the revelation of the great noise sprout from the seed sown in it, etc., there must first be the level of

plowing, “which loosens the soil,”

The same order holds in the animal soul. For its hidden power to be revealed, so that the great noise sprouts
from the seed sown in it, it first needs “plowing” to loosen its hardness.
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that is, the level of “a broken and crushed heart”; for hard earth that is not plowed yields no fruit at

all, as is known. And afterward it needs rain to moisten the earth,

Plowing is “a broken and crushed heart,” for hard, unplowed land bears no fruit at all. Then the soil needs
rain to moisten it.
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and this is the level of the study of Torah, which is likened to water. For just as water moistens the
ground until it becomes moist enough to be fit to bring forth its growth, so the Torah draws down
the level of self-nullification into the soul after the plowing, when there is truly a broken heart, etc.,

The rain is Torah study, which is likened to water. As water soaks the soil until it can sprout, the Torah brings
self-nullification into the soul after the plowing, when the heart is truly broken.
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so that then, afterward, it can make salvations sprout. And in Bereishis Rabbah, chapter 13: “‘Shall

drop (ya’arof) like the rain’: [when] people broke their necks (orfan), at once rain falls.”

Then the soul can make salvations sprout. The Midrash reads ya’arof (“shall drop”) as orfan, “their necks”:

when people break their stiff necks, at once the rain falls.
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And this is what our Sages, of blessed memory, alluded to when they said, “If this repulsive one
meets you, drag him to the house of study; if he is a stone, he melts.” For the Torah is to the soul

like water, which can wear away even stone; so, even if his soul is dulled and hard as this stone,

The Sages hinted at this: “If this repulsive one (the evil inclination) meets you, drag him to the house of
study; if he is a stone, he melts.” The Torah is water, which wears away even stone, so it can soften even a
soul as hard as stone.
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the Torah can dissolve it. For it draws down the level of the supernal waters, and is called “the rain
of your land,” etc. [And see what is written in the discourse beginning “If you walk in My statutes,”
on the subject of “And [ will give your rains in their season.”] For the Torah is the level of the higher
Chochmabh, the level of “the glory of Havayah from His place,” itself.

The Torah draws down the supernal waters and is called “the rain of your land”; he refers to the discourse on
“If you walk in My statutes.” For the Torah is the higher Chochmabh, “the glory of Havayah from His place.”
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And it is the opposite of the level of human intellect, which is from the Tree of Knowledge of good
and evil, which conceals and hides; whereas the Torah, which is the higher Chochmah, is luminous
and bright, so that one can see in it what is above it, which is the level of His G-dliness, may He be
blessed, which is called ayin (Nothing), from which Chochmah is found.

The Torah is the opposite of human intellect, which comes from the Tree of Knowledge and hides G-d. The

Torah, the higher Chochmah, is luminous: through it one can see what is above it, G-dliness itself, the
Nothing from which Chochmah comes.

likuteitorah.com/likkutei-torah/haazinu/ 165

24

25



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 3 ya

W 513 ROIW A0RPW 7N DTN AMIK TIANT 77PN 2237 2NoaR 91003 Pn23 NuRa RO 197
13177 7129 T2 PAYa 97

And therefore it is in truth in a state of genuine self-nullification before its source, which brings it
into being, the opposite of the lower wisdom, which is the level of yesh (a being), as mentioned

above in the matter of “Blessed be the glory of Havayah,” etc.

Since the Torah is the higher Chochmabh, it is truly nullified before its Source, which brings it into being, un-
like human wisdom, which feels itself to be something, as explained on “Blessed be the glory of Havayah.”
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And therefore, for one who reads in the Torah, this wisdom and this self-nullification shine upon
the person’s soul, so that the wisdom and the self-nullification enter the very inner dimension of
the soul. And this is [the meaning of| what is written,

So when a person studies Torah, this wisdom and this self-nullification shine on his soul and enter its very
depths. Isaiah’s verse describes exactly this.
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“For as the rain and the snow come down from heaven and water the earth,” etc.: the rains come
down from above and are absorbed in the earth, and through this they moisten it; “so shall My
word be that goes forth from My mouth,”

Rain and snow come down from above and are absorbed into the earth, moistening it; so is G-d’s word that
goes forth from His mouth.
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which is the level of “‘the word of Havayah’: this is halachah”; “it shall not return to Me empty, but
it shall do that which I desire,”

G-d’s word is the halachah, the Torah’s law, as the Sages read “the word of Havayah.” It does not return emp-
ty but accomplishes what He desires.
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to bring the self-nullification into the souls of Israel, as mentioned above; and then the soul can
make salvations sprout, which are the level of the desire of the heart and the revelation of
G-dliness in the mitzvos, as mentioned above. But in truth, in the Torah itself there are also two

levels.

It brings self-nullification into the souls of Israel, so that the soul can make salvations sprout: the desire of
the heart and the revelation of G-dliness in the mitzvos. But the Torah itself has two levels, as he now

explains.
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That is, there is found another level in the Torah, higher in rank than the level called rain, and it is

the one called dew; and of this it is said, “My word shall flow like the dew.”

There is a level in the Torah higher than rain: dew, of which the verse says, “My word shall flow like the dew.”
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The explanation: rain is drawn from below, for “a mist would rise from the earth,” as mentioned
above; and it is the level of the Torah that is from below upward,

Rain is drawn from below, from the mist that rises from the earth. It stands for Torah that goes from below

upward.
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that is, when a person studies the Torah in the manner of what our Sages, of blessed memory, said:
“A person should always occupy himself with Torah and mitzvos not for its own sake,” meaning,
not for the sake of the Torah itself; but rather, as our Sages, of blessed memory, said, “At first,

That is Torah studied “not for its own sake,” which the Sages allow: a person should always study Torah and

do mitzvos, even not for their own sake. Here this means not for the sake of the Torah itself, but, as another

saying of the Sages puts it, out of a person’s own interest.
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when a person acts, he acts with his own mind in view”; that is, in the manner of the purpose of
wisdom, to comprehend it: he occupies himself with the Torah in order to grasp its laws and rul-
ings, through which he binds his soul to His wisdom and will, may He be blessed. And this level is

likened to rain,

“At first a person acts with his own mind in view”: he studies to grasp the laws and rulings, which is the goal
of wisdom. Even so, he binds his soul through it to G-d’s wisdom and will. This level is like rain.
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for this Torah was taken from below, from the man, as mentioned above, like rain, which is from
vapor that rises from the earth, as mentioned above. But that which afterward, “from [study] not

for its own sake, he comes to [study] for its own sake,” is the level called dew.

This Torah comes from below, from the person, as rain comes from vapor that rises from the earth. But

when, “from study not for its own sake, he comes to study for its own sake,” that is dew.
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For dew is that which comes down from above. And so our Sages, of blessed memory, said: “Who-
ever sits and occupies himself with Torah, the Holy One, blessed be He, reads and studies opposite
him.” That is, there is revealed in his soul the level of the word of G-d and this halachah as it is

above, exactly as it was at the time they were given at Sinai.

Dew comes down from above. The Sages say that when one sits and studies Torah, G-d studies opposite him:
the word of G-d and the halachah are revealed in his soul as they are above, as when the Torah was given at
Sinai.
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For even what a seasoned student will in the future innovate was said to Moshe at Sinai; that is, the

level of the revelation of that word of Torah within that innovation, as it is in the Torah above.

Even what a seasoned student will innovate in the future was said to Moshe at Sinai. So in that new insight,

the Torah within it is revealed as it is in the Torah above.
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Now, “His words are living and enduring.” For even though this was at a time three thousand years
before, and also only on Mount Sinai alone,

Though the Torah was given about three thousand years ago, and only on Mount Sinai, G-d’s words are “liv-

ing and enduring,” as the morning prayer says.
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above there is no time at all, G-d forbid; and if so, His words that He spoke then endure now as well.

And also there is no confinement to place at all, G-d forbid.

Above there is no time at all, so the words He spoke then endure now; and there is no limit of place there
either.
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And therefore, in every place where one sits and occupies himself with Torah, and even what a sea-
soned student innovates, etc., which are the very words that were said to Moshe at Sinai, as men-

tioned above,

So wherever a person sits and studies Torah, even the new insights of a seasoned student, these are the very
words that were said to Moshe at Sinai.
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they then shine and are revealed now in his soul; and even though “he does not see, his mazal
sees.” And this is the meaning of occupying oneself with Torah lishmah, “for its sake”: for the sake
of the Torah itself, to draw down a revelation of the Infinite Light (Or Ein Sof), blessed be He, into
the Torah, etc.

They shine and are revealed in his soul now, even if he does not feel it: “he does not see, but his mazal (his

soul’s root above) sees.” This is study lishmah: for the Torah’s own sake, to draw the Infinite Light into it.
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(And see what is written below in the discourse beginning “To understand what is written, ‘On the
eighth day, an atzeres,’” concerning “My tongue shall respond with Your word.” Also, the matter of
these two levels can be explained along the lines of what is written in the discourse beginning
“Who is enthroned on high,” that there are two levels: the level of a servant, who studies in order to
know, etc.; see there.) And this is “Give ear, O heavens ... and let the earth hear,” etc.

He refers to the Shemini Atzeres discourse on “My tongue shall respond with Your word,” and to the dis-

course on “Who is enthroned on high,” on two levels, such as a servant who studies in order to know. This is
the meaning of “Give ear, O heavens ... and let the earth hear.”
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The meaning: Moshe spoke all this to all Israel, and said “Give ear, O heavens ... and let the earth
hear” to the two kinds of souls in Israel: that both of you can make salvations sprout and draw
down a revelation of the Infinite Light, blessed be He, through Torah and mitzvos. And of this he
said to them, “My teaching shall drop like the rain”:

Moshe was speaking to all Israel, to both kinds of souls: both can make salvations sprout and draw down the
Infinite Light through Torah and mitzvos. To them he said, “My teaching shall drop like the rain.”
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this is the level of the Torah that is from below upward, the level of “he acts with his own mind in
view”; and also “My word shall flow like the dew,” the drawing down of the Infinite Light, blessed
be He, from above to below, in that “the Holy One, blessed be He, reads and studies opposite him.”
[And see in the Zohar, Vaeschanan (page 263a), that “Give ear, O heavens” is like “Hear, O Israel,”
etc., in the first verse of the Shema.

Rain is Torah from below upward, studied “with one’s own mind in view”; dew is the Infinite Light drawn

down from above, when G-d studies opposite the person. The Zohar on Vaeschanan says “Give ear, O heav-
ens” is like “Hear, O Israel.”
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And if so, the discerning will understand that the level of “shall drop like the rain” and “shall flow
like the dew,” etc., is itself along the lines of the drawings-down spoken of in “Havayah is our G-d,

Havayah is One.” And as is written on this above.

So the discerning will understand that rain and dew here are the same drawings-down spoken of in the
Shema, “Havayah is our G-d, Havayah is One,” as explained above.
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And see what is written in the discourse beginning “For on this day He shall atone,” in Parshas
Acharei, on the meaning of “And these words shall be,” etc., “and you shall speak of them”:

He refers to the discourse “For on this day He shall atone” in Acharei, on “And these words shall be ... and

you shall speak of them,” which is said of words of Torah.
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that this is written of words of Torah; and they are themselves “these words” stated in the first verse
of the Shema, “Havayah is our G-d, Havayah is One”; see there at length.] And all this is within the

power of the two kinds of souls mentioned above.

There “these words” are the first verse of the Shema itself, “Havayah is our G-d, Havayah is One.” Both kinds

of souls can bring all this about.
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For one whose Torah is his occupation accomplishes this, that there be a revelation of the Infinite
One (Ein Sof), blessed be He, through occupation with Torah, as mentioned above, through the lev-
el of the desire of the heart (re’usa d’liba), at the level of “And you shall love with all your heart (lev-
avcha),” with both chambers of the heart.

The scholar, whose Torah is his occupation, reveals the Infinite One through his study, with the “desire of the
heart,” loving G-d “with all your heart,” with both chambers of the heart.
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And of this he said, “Give ear, O heavens”: these are the souls that are from the level of heaven,
which is the level of Torah; and therefore their Torah is their occupation, etc.

“Give ear, O heavens” addresses the souls from the level of heaven, the level of Torah, which is why their
Torah is their occupation.
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And also one who is among the men of business can nevertheless draw down the Infinite Light (Or

Ein Sof), blessed be He, through occupation with Torah lishmah, in setting times for Torah, etc.,

A businessman too can draw down the Infinite Light, by studying Torah for its own sake in the times he sets
aside for study.
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through the level of charity (tzedakah). And this is [the meaning of| what is written, “I speak in
righteousness (tzedakah)”: that is, so that it be “I speak”: that when he says Tehillim and the like, it
will be the level of “I,” Myself, speaking, in the manner of what is written, “And My words that I
have put in your mouth,”

He does it through charity, as Isaiah says, “I speak in righteousness (tzedakah)”: when he says Tehillim and

the like, it is G-d’s own “I” that speaks, as in “My words that I have put in your mouth.”
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which is the level of the drawings-down and revelation of the Infinite Light, blessed be He, that is
in the Torah; [this] is through charity. [And see what is written in the discourse beginning “And the
number of the children of Israel shall be,” concerning “You have remembered the earth and wa-
tered it,” etc., “full of water,” etc.; see there. And from this will be understood the matter of “My
teaching shall drop like the rain,” which is drawn down through the mitzvos, etc.]

The revelation of the Infinite Light in his Torah comes through charity. He refers to the discourse “And the

number of the children of Israel shall be,” on “You remembered the earth and watered it ... full of water,”

from which one understands how “My teaching shall drop like the rain” is drawn down through the mitzvos.
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And of this it is said, “and let the earth hear”: these are the souls that are drawn from the level of
earth. And the meaning of “let it hear” is like “Let your ears hear what you (atah) bring forth from
your mouth”: that is, the level of Atah (“You”) that goes forth from your mouth; for “‘the word of
Havayah’: this is halachah,” and this is what goes forth from your mouth. And this suffices for one
who understands.

“And let the earth hear” addresses the souls of “earth.” “Hear” is like “Let your ears hear what you bring
forth from your mouth”: what you speak is “You” (Atah), G-d Himself, since “the word of Havayah is
halachah.”

SECTION 7 - 131-36

Tishrei
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6. Now, even though all this is a person’s service each and every day, in a general way it is in the
month of Tishrei, which is called the head of the year (Rosh HaShanah), for it includes the life-force
of the whole year

Section 6: all this is a person’s daily service, but in a general way it happens in Tishrei, the “head” of the
year, which holds the life-force of the whole year.
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in its entirety, and of all the festivals, all of which are drawn down in one inclusion on Rosh
HaShanah. And in it there are, in a general way, all the rectifications mentioned above that the soul

needs until it brings forth its growth, as was all mentioned in detail above. For

Tishrei also holds all the festivals, which are drawn down together on Rosh HaShanah. So all the steps the

soul needs in order to grow, described in detail above, are found in it in a general way.
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the matter of the shofar on Rosh HaShanah, “a day of teruah,” etc., is “groaning” and “wailing,”
which is the matter of a broken and crushed heart, the level of shevarim (the broken notes), until
through this he comes to weeping and wailing, etc. And this is the matter of the plowing that must

be in the animal soul,

The shofar of Rosh HaShanah, “a day of teruah,” is described by the Talmud as “groaning” and “wailing”:
the broken and crushed heart of the shevarim, which brings one to tears. This is the plowing that the animal
soul needs.

KD w0 oND2 PART DY 79w q0AT (foooxe] PARY 9715 719 0197237 NIRRT DO NOWRD XY
19 Ty IR mongnd tyns

which is the first of all the labors that it needs, as mentioned above; for even rain, when it falls on

the earth without plowing, will not through this make its growth sprout, etc.

Plowing is the first of all the labors the soil needs, as explained above; rain falling on unplowed ground
makes nothing grow.
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And so it is with the soul: it will not bring forth its growth, to be stirred by its contemplation of the
greatness of G-d; and even if he has studied Torah, which is likened to rain that moistens, as men-

tioned above, it will not help unless it was first plowed,

So too the soul will not grow, will not be moved by contemplating G-d’s greatness, without plowing; even
Torah study, which moistens like rain, will not help unless the soul has first been plowed.
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that is, that he first have a broken heart, etc. For nevertheless, because of the greatness of the phys-

icality, while he is whole and a being unto himself, the contemplation has no effect on him at all.

Plowing means first having a broken heart. As long as a person feels whole and self-contained, his physicali-

ty is so heavy that contemplation has no effect on him at all.

likuteitorah.com/likkutei-torah/haazinu/ 174



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 3 ya

YIIT 2T PR 27 1D FO0MWY PAR DY 101 1T P DTN WITH NP RITW PR 12NN AR °D
NART IO Y717 PPRRDY AR 170K

For even though he contemplates how He, may He be blessed, is holy and separate, and only “His
splendor” and radiance are “over earth and heaven,” etc., nevertheless the matter does not touch

him; for even though he believes and knows that this is the truth,

He may contemplate how G-d is holy and separate, and that only “His splendor is over earth and heaven,”
and still it does not touch him, even though he believes and knows that it is true.
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that “the heavens are the heavens of Havayah,” etc., he is nevertheless a person unto himself, as
though the matter does not touch him at all.

He knows that “the heavens are the heavens of Havayah,” and yet he remains a person unto himself, as if the
matter had nothing to do with him.
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And this is in the manner of what is written, “For all the nations are uncircumcised, and all the
house of Israel are uncircumcised of heart,” and as it is said, “You grew fat, you grew thick, you be-
came covered.” For because of the intensity of his immersion in the desires and longings of this
world, and he does not feel pain so that his heart be broken,

Yirmiyahu speaks of Israel as “uncircumcised of heart,” and Moshe’s song says “you grew fat, you grew

thick, you became covered.” This happens when a person is deeply immersed in the desires of this world and
feels no pain that would break his heart.
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then “you grew thick, you became covered”: there forms something like a covering over the heart,
and it is called the foreskin of the heart, which covers it, until because of this the influence does not
enter it at all, for him to be stirred by the contemplation of the intellect, etc.

Then a kind of covering forms over the heart, called “the foreskin of the heart.” It blocks any influence from
entering, so that intellectual contemplation does not move him.
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And this is because of “you grew fat, you grew thick,” in his immersion in the matters of this world,

to eat and to drink, etc.; and so his blood becomes thick and his heart uncircumcised.

It comes from “growing fat” with the things of this world, eating and drinking and the like, until the blood
thickens and the heart is “uncircumcised.”
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And there must be “And you shall circumcise the foreskin of your heart,” etc., to cut it off from his
heart; and this is through a broken and crushed heart, which is the level of the shevarim and teru-

ah of Rosh HaShanah, “groaning,” to crumble it into many crumbs.

The Torah commands, “circumcise the foreskin of your heart,” to cut it away. This comes through a broken
and crushed heart, the shevarim and teruah of Rosh HaShanah, “groaning,” which shatter the covering into
many crumbs.
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And so are all the Ten Days of Teshuvah; and that is why it is a mitzvah to fast on them, even if one
does not complete [the fast], for the main intent is only to afflict the soul in order to crumble it and
break it, etc.

So too the whole of the Ten Days of Teshuvah: that is why it is a mitzvah to fast during them, even without

completing the fast, for the purpose is only to afflict and break the soul.
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And through this, afterward, there is drawn down the level of “And I will sprinkle pure water upon
you,” etc., through “And a mist would rise from the earth,” etc.; and as it is written, “For as the rain
and the snow come down,” etc.: the level of “they shall become white as snow.”

Afterward comes “I will sprinkle pure water upon you,” through “a mist would rise from the earth,” and as

Isaiah says, “as the rain and the snow come down”: the level of “they shall become white as snow.”
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“And it gives seed to the sower and bread to the eater”: this is the level of Sukkos. [And see what is
written on this below in the discourse beginning “And you shall draw water with joy,” how the
plowing is in the Ten Days of Teshuvah, “His left hand is under my head,” and the sprouting is on

Sukkos, “and His right hand embraces me”; see there at length.] For

Next comes “it gives seed to the sower and bread to the eater”: this is Sukkos. He refers ahead to the dis-
course “And you shall draw water with joy,” which explains that the plowing is in the Ten Days of Teshuvah,

“His left hand under my head,” and the growth is on Sukkos, “His right hand embraces me.”
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our Sages, of blessed memory, said, “Israel sustain their Father in heaven.” The meaning: just as,
by way of analogy, sustenance for a physical person is what brings about the spreading of the soul
in the body (for if he does not eat for several days the soul will depart and separate from the body),
and through bread the soul is joined [to it], to shine and spread in the body;

The Zohar says, “Israel sustain their Father in heaven.” Just as food keeps a person’s soul spread through
his body, so that without food for several days the soul would leave, bread joins the soul to the body.
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so too will be understood the matter of sustenance above: that through it there be the spreading of
the Infinite One (Ein Sof), blessed be He, within the Sefiros, for He, may He be blessed, is to them as
a soul to a body, as is written in the Tikkunei Zohar: “Chesed is the right arm, Gevurah the left arm,
Tiferes the body,” etc.

“Sustenance” above means that the Infinite One spreads within the Sefiros, which are like a body to Him. The
Tikkunei Zohar describes them that way: Chesed is the right arm, Gevurah the left arm, Tiferes the body.
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And the Infinite Light (Or Ein Sof), which gives them life, is what is clothed in them, as a soul in a
body. And for there to be this drawing down and clothing (for the Infinite Light, blessed be He, in
itself “is not any of these attributes at all”), it is through an arousal from below.

The Infinite Light gives the Sefiros life and is clothed in them like a soul in a body. But since in Himself He is
none of these attributes, this clothing comes about only through an arousal from below.
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And this is called by the name sustenance: Israel sustain their Father in heaven, so that there be
the joining and clothing of the Infinite One, blessed be He, in the ten Sefiros, which are called by
the name “body,” as mentioned above. And as is written on this on the verse “And Moshe spoke to
the heads of the tribes,” etc.,

That is why it is called “sustenance”: Israel “sustain their Father in heaven,” so that the Infinite One joins

and is clothed in the ten Sefiros, which are called a “body.” He refers to the discourse on “And Moshe spoke
to the heads of the tribes.”
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in the explanation of the matter of “Come, eat of My bread”; see there. And this is “For I said, ‘The
world is built (yibaneh) with kindness (chesed)’”: that through My saying in the world, which is the
level of the Torah that was given to Israel,

That discourse explains “Come, eat of My bread.” Then he reads the verse “For I said, ‘The world is built with

999

kindness’” as speaking of G-d’s “saying” in the world, the Torah given to Israel.
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then chesed yibaneh, “Chesed is built”: the Chesed is built. For the drawing down and clothing of
the Infinite One, blessed be He, in the attribute of Chesed is through an arousal from below, in oc-

cupation with Torah, by which Israel sustain, etc.,

Through the Torah, “Chesed is built”: the attribute of Chesed itself is built up. The Infinite One is clothed in

Chesed through Israel’s arousal from below in Torah study, by which they “sustain” Him.
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as mentioned above (and see what is written on this in Shir HaShirim, on the verse “To my mare”).
And this is the level of Sukkos, in the manner of what is written, “And a sukkah shall be for a shade

by day (yomam).”

He refers to the discourse on “To my mare” in Shir HaShirim. This is the meaning of Sukkos: “a sukkah shall
be for a shade by day (yomam).”
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For the emotive attributes are called “days,” as is known; and yomam (“by day”) is the level of
Chesed, as is written in the Zohar, Parshas Emor (page 103b), for it is written, “By day (yomam)
Havayah commands His kindness.”

The emotive attributes are called “days,” and yomam, “by day,” is Chesed, as the Zohar on Emor reads “By

day Havayah commands His kindness.”
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And it is the level of “the day that goes with all the days,” for Chesed is the first of the emotive at-

tributes, and it includes them all and gives power to all of them, as is written

Chesed is “the day that goes with all the days”: the first of the emotive attributes, which includes them all and

gives strength to all of them, as the Ramaz explains there.
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in the commentary of the Ramaz there. And see Pardes, in Erchei HaKinuyim, the entry yomam.
And elsewhere it is explained that yomam is the Chesed of Abba; and so it is implied somewhat

from what is written in Parshas Balak (page 191b): “The supernal elder,” etc.,

He cites Pardes, in Erchei HaKinuyim, under yomam. Elsewhere yomam is explained as the Chesed of Abba
(Chochmah), and the Zohar on Balak hints at this when it speaks of “the supernal elder.”
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“and who is it? Avraham, as it is written, ‘By day He commands.’” And the Ramaz, Parshas Tetzaveh
(page 189b), on “This is Avraham, the elder,” explained that the intent is to Chochmabh, for there is
the place

The Zohar identifies that elder as Avraham, citing “By day He commands,” and the Ramaz on Tetzaveh ex-
plains “Avraham the elder” as referring to Chochmah, since Chochmah is the place of “old age.”
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of old age; see there. And see what is written further on the subject of yomam in the Siddur, the Gate
of Rosh HaShanabh, in the discourse beginning “Ado-nai, open my lips.” And the meaning of “for a
shade by day” is the level of a surrounding [light] (makif) and a shade over the level of yomam,
which is Chesed.

For more on yomam he refers to the Siddur, in the Gate of Rosh HaShanah, on “Ado-nai, open my lips.” “A

shade by day” is a surrounding light (makif), a shade over yomam, which is Chesed.
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The explanation: for there to be the drawing down and clothing of the Infinite Light, blessed be He,
in the emotive attributes, and in general, that is, in the level of Chesed, to give it life like a soul that
spreads in a body,

Here is the principle. The Infinite Light is to be drawn into the emotive attributes, and in general into
Chesed, to give it life as a soul spreads through a body.
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it is impossible for this drawing down to be in an inner manner except by its first being drawn
down in a surrounding manner (makif); and afterward it is drawn down and clothed in an inner

manner (pnimi).

This cannot happen inwardly at once: the light must first be drawn as a surrounding light (makif), and only
afterward is it drawn in and clothed inwardly (pnimi).
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(And see what is written on this in the explanation on the verse “Command the children of Israel,”
etc., “My offering, My bread,” etc., in Parshas Pinchas.) And all this is the level of Sukkos, for at

first it is drawn down in a surrounding manner;

He refers to the explanation of “My offering, My bread” in Pinchas. All this is Sukkos, when the light is first
drawn down as a surrounding light.
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and this is the matter of the mitzvah of the sukkah, which surrounds from above. And of this it is
said, “And a sukkah shall be for a shade by day”: the sukkah is a shade and a surrounding over the
level of yomam, etc. [And see further on this in the Ra’aya Mehemna, Parshas Pinchas, pages 255b
and 256a.] And afterward, on Shemini Atzeres, the radiance enters and is grasped within their in-
ner dimension.

That is the mitzvah of the sukkah, which surrounds from above, “a shade over yomam?”; he refers to the

Ra’aya Mehemna in Pinchas. Afterward, on Shemini Atzeres, the radiance enters and is absorbed within.
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And therefore it is called Atzeres, a term for absorption, entering and gathering, for the drawing
down enters in an inner manner. (And along these lines will be understood the saying of our Sages,
of blessed memory, in chapter 9 of Berachos (page 55), concerning Betzalel: “You were in the shad-

ow of Kel (betzel Kel), and you knew.”)

That is why it is called Atzeres, “gathering in”: the drawing down enters inwardly. The Talmud’s words about
Betzalel, “You were in the shadow of Kel, and you knew,” are to be understood the same way.
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For Betzalel’s saying to make the Mishkan first and afterward the Ark and the vessels is also along
these lines: every drawing down from above to below must be [such that] the light is drawn down

first in a surrounding manner, and specifically afterward is it drawn down in an inner manner.

Betzalel said to make the Mishkan first and then the Ark and the vessels, because every drawing down from
above must first come as a surrounding light and only afterward inwardly.
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And this is why one must first make the Mishkan, which is the level of the surrounding [light], and
afterward the vessels, which are the level of the inner light (or pnimi), etc.

The Mishkan, the structure that encloses, is the surrounding light; the vessels within it are the inner light. So
the Mishkan must be made first.

245 246 my9r B3 HR TOM WP TOM M2 13977 DX 9D LN DR P32 Iwn 179y InR 199
And therefore Moshe said of him, “You were in the shadow of Kel.” For Kel is the level of Chesed, as
it is written, “The kindness of Kel is all day long.”

So Moshe told him, “You were in the shadow of Kel”: Kel is Chesed, as in “the kindness of Kel is all day long,”
and Betzalel stood in the surrounding shade of Chesed.

M2 10 OnY° DD 1IYD AP S22 TOWNIN 19N $UY 1120 701 NS S7ow BoyD aRIan) 36
70 PR Ba

And it was explained above that in order for there to be “Chesed is built,” the drawing down must
first be in a surrounding manner, as in “for a shade by day,” etc.; and this is the level of “You were
in the shadow of Kel,”

As explained above, for “Chesed is built” the drawing must first come as a surrounding light, like “a shade

by day.” This is what “You were in the shadow of Kel” means.
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that is, the surrounding light of the level of Chesed; and then, afterward, it is drawn down in an in-
ner manner as well. And see the Zohar, Terumah (end of 152a), and Parshas Pekudei (pages 223b
and 222a), and Parshas Shelach (page 162b).

The “shadow of Kel” is the surrounding light of Chesed, after which the light is drawn inward as well. He
cites several passages of the Zohar on this.
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That is, Betzalel himself is the one who connects and draws down the drawing down in an inner
manner, for he is the level of “the righteous one is the foundation of the world,” as is written in the
Zohar, Parshas Vayakhel (end of page 214b), and in Parshas Pekudei (end of page 224a);

Betzalel himself connected the light and drew it inward, for he was the level of “the righteous one is the
foundation (yesod) of the world,” as the Zohar says.
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only, “you were in the shadow of Kel,” for his root is from the level of the surrounding [lights], since
in order for the drawing down to be drawn in an inner manner, it must first be in a surrounding
manner. And see Pri Etz Chaim, the Gate of the Amidah, chapter 14, concerning “the supreme Kel,”

etc.,

Yet he was “in the shadow of Kel,” for his root was in the surrounding lights, since an inner drawing must
first come as a surrounding one. He refers to Pri Etz Chaim on “the supreme Kel” in the Amidah.
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“who possesses all,” etc. And see the like in the Zohar, Bereishis (end of page 6a), on the verse
“And Benayahu son of Yehoyada,” etc.: “From what place does he come forth?” etc. “The verse an-

swered and said: from Kabtze’el,

The Amidah calls G-d “the supreme Kel ... who possesses all.” He compares the Zohar on “Benayahu son of

Yehoyada”: the Zohar asks where Benayahu came from, and the verse answers, from Kabtze’el.
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a supernal, hidden level, of which ‘no eye has seen,’” etc. And in the commentary of the Ramaz

there: mi-Kabtze’el means the gathering and collecting of the Name Kel, etc.

Kabtze’el is “a supernal hidden level, which no eye has seen.” The Ramaz explains that the name means the
gathering together of the Name Kel.
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And “son of Yeho-yada”: this is like what they said, “You were in the shadow of Kel, and you knew
(vada’ta),” for knowledge (daas) is a connection, so that it be drawn down afterward in an inner

manner.

“Son of Yehoyada” contains yada, “knew,” like “you were in the shadow of Kel and you knew.” Knowledge

(Daas) is connection, which draws the surrounding light inward.
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And this is also the matter of the Ohel Mo’ed (Tent of Meeting): mo’ed is from the term “And I will
meet (veno’adti) with you,” the same letters as “and I will be known (venoda’ti),” which is a term for

bonding and connection, etc.,

So too the Ohel Mo’ed, the Tent of Meeting: mo’ed comes from “I will meet (veno’adti) with you,” the same
letters as “I'will be known (venoda’ti),” aword for bonding and connection.
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that is, the drawing down of the union of the Infinite Light (Or Ein Sof), blessed be He, into the soul
of man; and this is through the level of the tent, which is the level of “And in the shadow of My hand
I have covered you.” And as is written on this on the verse “In the wilderness of Sinai, in the Tent of
Meeting,” etc.;

This is the union of the Infinite Light with a person’s soul, which comes through the “tent,” the shelter of “I
covered you in the shadow of My hand.” He refers to the discourse on “In the wilderness of Sinai, in the Tent
of Meeting.”
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see there. And see the Zohar, Part I, Vayera (pages 98a-b, and end of 97b), on the subject of “And he
was sitting at the entrance of the tent,” etc.,

He also cites the Zohar on Vayera, on Avraham “sitting at the entrance of the tent.”
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and in Parshas Bo (end of page 36a), and in the commentary of the Ramaz (in both places), and in
Parshas Vayikra (page 14a), and in Parshas Acharei (end of page 71b). And see what is written at the
end of the discourse beginning “The voice of my beloved,” etc., on the subject of “And Havayah
will pass over the entrance,” etc.

He adds further passages of the Zohar and the Ramaz, and the discourse “The voice of my beloved,” on

“Havayah will pass over the entrance.”
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And see what is written at the end of the discourse beginning “To understand the meaning of the
verse ‘Who is a G-d like You,’” etc.; and see what is written at the end of the discourse beginning

“And Moshe assembled”: “Whoever recites the Shema without tefillin,” etc.; see there.

He also refers to the discourses on “Who is a G-d like You” and “And Moshe assembled”; the latter explains
why “one who recites the Shema without tefillin” testifies falsely: the tefillin are the surrounding light that

must come before the inner light of the Shema.
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Now, just as the matter of “And a sukkah shall be for a shade by day” is a drawing down above, in

the supernal ten Sefiros, [first] surrounding and afterward inner, so it is also in the soul.

Just as “a sukkah shall be for a shade by day” is a drawing into the supernal ten Sefiros, first surrounding

and then inner, so it is in the soul.
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For through the sprouting of the love and the great noise mentioned above, through this “it gives
seed to the sower and bread to the eater”: a drawing down and revelation of G-dliness in the soul

from above to below, also in a surrounding and an inner manner.

Through the growth of the love and the great noise, “it gives seed to the sower and bread to the eater”:
G-dliness is drawn into the soul from above, also first surrounding and then inner.
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For Israel sustain, etc., and through this they too are sustained, etc. (See what is written on this in

the discourse beginning “My dove,” etc.) And the drawing down is on Sukkos;

Israel sustain their Father in heaven, and through this they themselves are sustained; he refers to the dis-
course on “My dove.” This drawing down happens on Sukkos.
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and therefore it is “the time of our rejoicing,” through the revelation of the Infinite One, blessed be

He, in one’s soul, etc. But this joy is still in a surrounding manner;

That is why Sukkos is “the time of our rejoicing”: the Infinite One is revealed in the soul. But this joy is still
surrounding.
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only afterward, the level of Shemini Atzeres is the absorption, in which it is absorbed into one’s
very inner being. And this is [the meaning of] what is written, “It shall be an atzeres for you,”
specifically, and as its Targum [renders it], “gathering,” etc. And as is written on this below, on the

verse “Havayah is for me among my helpers,” etc.;

On Shemini Atzeres the light is absorbed into a person’s very inner being, which is why it is “an atzeres for

L]

you,” rendered by the Targum as a “gathering in.” He refers to a later discourse on “Havayah is for me

among my helpers.”
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see there. And this is “And He has raised up the horn of His people”: that there is drawn down a
revelation of the Infinite One, blessed be He, that is above the level of the World to Come, which
was created with the yud alone, the radiance of the Shechinah, etc.; and as it is written, “more than

the abundance of all.”

This is “He has raised up the horn of His people”: a revelation of the Infinite One above the World to Come,
which was created with the yud alone and is only the radiance of the Shechinah, “more than the abundance
of all.”

SECTION 8 - 137-40

Showers and raindrops
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7. “Like showers (se’irim) upon the tender grass (deshe), and like raindrops (revivim) upon the
herbage (esev).” Now, the difference between deshe and esev is that deshe is what the herbage is
called at the beginning of its growth, when it has begun to sprout and appear above the ground;

Section 7 explains the verse’s next words, “like showers upon the deshe and like raindrops upon the esev.”

Deshe is grass at the start of its growth, when it first appears above the ground.
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and after it has grown it is called esev. So it is explained in the Likkutei Torah of the Arizal, and so it
is in the Shorashim, and as it is written, “Let the earth sprout deshe.” And se’irim is the very fine

rain, like hairs (se’aros), etc., from which the deshe grows.

Once grown it is called esev, as the Arizal’s Likkutei Torah and the Shorashim explain, and as in “Let the
earth sprout deshe.” Se’irim are a very fine rain, like hairs (se’aros), and they make the deshe grow.
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But the esev, which is already grown, grows from the revivim, which are the coarse drops of rain.

And so there are these two levels in the level of the Torah, which is called rain:

The esev, already grown, grows from revivim, heavy drops of rain. The Torah, which is called rain, has these

same two levels.
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that is, Mishnah and Talmud. That is, the Mishnayos are called se’irim, from the term se’aros
(hairs), for the Torah is likened to hairs, as it is written, “His locks are curled (taltalim),” etc.:
“heaps upon heaps (tilei tilim) of laws.” And likewise it is said, “And the hair of His head was like
clean wool.”

The two are Mishnah and Talmud. The Mishnayos are se’irim, from se’aros (hairs), for the Torah is likened to

hair: “His locks are curled (taltalim),” read by the Sages as “heaps upon heaps (tilei tilim) of laws,” and “the
hair of His head was like clean wool.”
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For just as the hair is drawn from the brain, so are the particulars of the laws in the Torah, which
are many drawings-down, drawn from the level of the higher Chochmah, “wise, but not with a
known wisdom.”

As a hair grows out of the brain, so the particular laws of the Torah are many separate drawings-down from

the higher Chochmah, which is “wise, but not with a known wisdom.”
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And this is the level of the Mishnayos, which are decided laws, which are only likened to hairs,
which are also drawings-down, as mentioned above. And occupation with Talmud is called re-

vivim, which are also drops of rain,

The Mishnayos are decided laws, likened only to hairs, which are drawings-down, as explained. The study of
Talmud is called revivim, which are also drops of rain.
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only they are large. And so is the level of Talmud, which is the analysis of the law with much dia-
lectic and with depth of intellect, more than in the Mishnah. And just as the rain called revivim
makes esev sprout,

But revivim are large drops, and Talmud likewise examines the law with much dialectic and depth, more
than the Mishnah does. Heavy rain makes esev grow.
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which is a greater growth than the level of deshe, so through occupation with Talmud one works
salvations in the soul, so that there be a revelation of love and awe at the level of greater love and

awe, etc.

Esev is a greater growth than deshe. So Talmud study brings about greater salvations in the soul: a revela-
tion of love and awe of a greater kind.
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For the emotive attributes are called the level of the vegetative, and they have smallness and great-
ness, as is known. [And see on the subject of deshe and esev in the Zohar, Part I, Bereishis (page
18b),

The emotive attributes are called “vegetative,” for they grow, and they have “smallness” and “greatness,”

immature and mature states. He refers to the Zohar on Bereishis about deshe and esev.
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that they are two levels of angels: “who forms ministers,” who every day are “new every morning,”
and “whose ministers” stand “in the heights of the world” since the six days of creation, etc.;

The Zohar says these are two kinds of angels: those created anew each day, “new every morning,” as in the
blessing “who forms ministers,” and those “whose ministers” stand in the heights of the world since the six
days of creation.
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and that this is also the matter of “grass for the cattle, and herbage for the service of man”; and see
there also (page 19a). And see on the subject of grass and herbage also in the Zohar, Parshas

Pinchas (page 217a).

The Zohar connects this to “grass for the cattle, and herbage for the service of man,” and he cites further

passages of the Zohar on grass and herbage.
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And along these lines it will be understood in the soul: the level of esev is the level of “the service
of man,” which is above the level of an animal. And see what is written on the subject of esev on the

verse “And these are the ordinances”; and see further in the Zohar, Terumah (end of page 171a),

In the soul, esev is “the service of man,” above the level of an animal. He refers to a discourse on “And these
are the ordinances” and to further passages of the Zohar.
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and in Parshas Vayikra, page 12a.] And the essence of the matter is that there are two kinds of
growth that sprout from the earth through sowing. The first: the growth is, in its nature and es-
sence, like the sown kernel,

The heart of the matter is that there are two kinds of growth from sowing. In the first, what grows is the same
in nature and essence as the seed that was sown.
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such as the seeds of produce, grain and wheat, etc.: the wheat that sprouts is like the wheat that was
sown, only the effect of sowing in the earth is that the growth comes with a very, very great in-

crease, as our Sages, of blessed memory, said, “Does a person sow a kav

So it is with grain and wheat: the wheat that sprouts is like the wheat that was sown, only multiplied many
times over, as the Talmud says that a person sows a small measure in order to reap a great deal.
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except to bring forth many kor?” And the second is like the growth of the fruits of a tree through
the kernel planted in the earth, where the planted kernel bears no comparison at all to the fruits

that grow from it.

The second kind is like the fruit of a tree that grows from a planted pit: the pit bears no comparison at all to
the fruit that comes from it.
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And it is an actual renewal. (And see what is written elsewhere on the Zohar, Part I, at the begin-
ning of Parshas Noach, concerning “and it makes fruits and increases seeds,” and the Ramaz there
explained that they are the fruit of the tree and the fruit of the ground, souls and angels.) And so too
above. For

That is a true renewal. He refers to the Zohar at the start of Noach on “it makes fruit and increases seeds,”
which the Ramaz explains as the fruit of the tree and the fruit of the ground, souls and angels. The same two
kinds of growth exist above.
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through an arousal from below [there is] an arousal from above, and this is like the analogy of sow-
ing and growing. And in it there is a growth, an arousal from above of the same kind as the arousal

from below, only it is with a very, very great increase.

An arousal from below brings an arousal from above, like sowing and growing. In the first kind, the re-

sponse from above is of the same kind as the arousal from below, only greatly multiplied.
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And the second: when the arousal from above is from a very lofty level, such that the arousal from
below is not of this nature and value at all; only, nevertheless, through sowing in the supernal
earth, which has in it the power of growth

In the second kind, the arousal from above comes from a level so lofty that the arousal from below has no
comparison to it. Yet it still grows through sowing in the supernal earth, which has the power of growth.
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that is from a very high level, for “their beginning is wedged in their end,” there sprouts in this way
avery, very lofty growth. (And it can be said in this that [these are] a drawing down in the manner
of the chain of descending worlds (hishtalshelus) and a drawing down that is above the order of
hishtalshelus.

That power comes from a very high level, for in the words of Sefer Yetzirah, “their beginning is wedged in

their end”: the lowest is bound to the highest. He suggests these are a drawing down within the order of the
worlds and a drawing down from above it.
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And see what is written in Iggeres HaKodesh, the section beginning “He sows righteous deeds,”

9 9

concerning “but seemingly this is not in proportion,” etc., “but the explanation is,” etc., “and

through this the power of growth brings its power into actuality,” etc.; see there. And [see] at the

end of the section beginning “He and His life-forces.”)

He refers to the Tanya, Iggeres HaKodesh, in the epistle on “He sows righteous deeds,” on how the power of

growth brings its strength into actuality, and to the end of the epistle “He and His life-forces.”
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And this is the matter of “like showers,” etc.: the growth that comes from the level of se’irim, which

is the fine rain, is only like the sown seed, except that it is with a great increase;

This is “like showers”: the growth from se’irim, the fine rain, is only like the seed that was sown, though

greatly increased.
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and this is the level of the study of the Mishnayos, which is “upon the deshe”; for deshe is not like
esev, of which it is said, “esev yielding seed,” which is not so of deshe, as is written in the Zohar,

Bereishis (page 19a).

That is the study of Mishnah, “upon the deshe,” for deshe, unlike esev, is not described as “yielding seed,” as
the Zohar notes.
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That is, from the study and recitation of the Mishnayos no new birth comes about, only what is ex-
plained in the Mishnayos. But “like raindrops upon the esev”: that is, the growth that comes from
the level of revivim, which is the masters of Talmud,

Learning and reciting the Mishnah gives birth to nothing new, only to what the Mishnah explains. But “like
raindrops upon the esev” is the growth from revivim, the masters of Talmud.
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is the level of “esev yielding seed, fruit tree,” etc.: they bring forth from their dialectic a new rul-
ing, as in “a matter came out from between them,” for through analysis they give birth to a new
ruling, something that was in concealment before this analysis.

Their study is “esev yielding seed, fruit tree”: from their dialectic they bring out a new ruling, as when “a

matter emerged from between them,” something that was hidden before their analysis.
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(And it is like the analogy of the growth of something new, like the fruit from the sown kernel, etc.,
which had in it the power of the fruit in deep concealment. And see Iggeres HaKodesh, at the end
of the section beginning “And the wise shall shine,” that this is the revelation of “the hidden things
of wisdom.” And elsewhere it is explained that this is like one who digs in the depth of the earth and
through this brings forth spring water,

This is like the fruit that grows from a planted pit, which held the power of the fruit in deep concealment.

Iggeres HaKodesh calls this the revelation of “the hidden things of wisdom,” and elsewhere it is likened to
digging deep in the earth to bring out spring water.
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which is a new welling-up from the source; whereas one who studies only what is written, this is
like the water that is not in the depth of the earth but on the surface of the earth. And it is known
that the spring is a very lofty level, for it is from the level of Chochmah, which is above Binah, etc.

Spring water is a fresh flow from the source, while one who studies only what is written is like water lying on
the surface. And the spring is very lofty: it comes from Chochmah, which is above Binah.
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And see what is written below in the discourse beginning “And you shall draw water with joy from
the springs of salvation”: from the level of a spring, specifically; see there. And therefore through
this there is also drawn down from above an arousal from above from the level of “the hidden

things of wisdom.” And this is what is written in the Zohar, Part I, Parshas Chayei Sarah)

He refers to the Sukkos discourse “And you shall draw water with joy from the springs of salvation,” from a
spring specifically. So this kind of study draws an arousal from above from “the hidden things of wisdom,”
as the Zohar on Chayei Sarah says.
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(page 130b), on the verse “No eye has seen, O G-d, besides You, what He will do for one who waits
(limechakeh) for Him”: “What is ‘for one who waits for Him’? As it says, ‘He waited (chikah) for
Iyov with words.’

The Zohar reads “what He will do for one who waits (limechakeh) for Him” together with “he waited (chikah)
for Iyov with words,” where the same word is used of words of wisdom.
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And these are those who press upon a matter of wisdom, and examine it closely, and wait upon it, to
know the clarification of the matter and to come to know their Master,” etc.; see there. Thus

through this there is drawn down from the level of “No eye has seen,” etc.,

These are the ones who press hard on a point of wisdom, examine it closely and “wait” on it until they under-

stand it clearly and come to know their Master. Through this they draw from the level of “no eye has seen.”
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“He will do,” etc. And see on this explanation in the Zohar (Vaeschanan, page 267b), on the matter
of “‘He will do’: it should have said ‘You will do,’” etc. And this is the matter of “like showers” and

“raindrops”: for se’irim is the level of the hairs themselves, by way of analogy;

The Zohar on Vaeschanan notes that the verse says “He will do” where it should have said “You will do.” This

explains “like showers” and “raindrops”: se’irim are the hairs themselves, so to speak.
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but through analysis, it is written, “Exalt her (salseleha), and she will raise you up,” to the level that
is above the hairs; and this is the level of revivim, in the manner of what is written, “And He came
from the myriads (rivevos) of holiness,” “How great (rav) is Your goodness,” etc. And this is the lev-
el of the inner dimension that is clothed within the hairs, which are the outer dimension.

Through analysis, “Exalt her (salseleha) and she will raise you up,” one reaches what is above the hairs: re-
vivim, linked to rivevos (myriads) and rav (great). This is the inner dimension clothed within the hairs,

which are the outer dimension.
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And this is what is written (in Michah, chapter 5), “And the remnant of Yaakov shall be,” etc., “like
dew from Havayah, like raindrops upon the herbage,” etc. Thus revivim belong to the level of dew,

etc.

Michah’s verse places “raindrops upon the herbage” beside “dew from Havayah,” so revivim belong to the

level of dew, which comes from above.
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And see what is written in the discourse beginning “The Torah he commanded,” on the subject of

the two levels in the Torah, betrothal and marriage; and along these lines will also be understood

the matter of “like showers” and “raindrops,”

He refers to the discourse “The Torah he commanded,” on two levels in the Torah, betrothal and marriage.

The same applies to “showers” and “raindrops.”
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for when through analysis a new ruling is born, this is like the level of giving birth, which is from

the level of marriage, etc.

When analysis gives birth to a new ruling, it is like the birth of a child, which comes from marriage.
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Now, in the Sifra deTzniusa in the Zohar, at the end of Parshas Terumah (page 177a), it is stated:
“‘And G-d said, Let the earth sprout deshe, esev yielding seed’: this is what is written, ‘And you
shall afflict your souls on the ninth of the month in the evening.’

The Sifra deTzniusa in the Zohar connects “Let the earth sprout deshe, esev yielding seed” with the fast of
Yom Kippur: “you shall afflict your souls on the ninth of the month in the evening.”
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At this time: ‘Ado-nai Havayah, You have begun,’” etc. And if so, it is understood that the level of
“showers upon the deshe” and “raindrops upon the esev” also pertains to the level of this sowing

and growing of the Ten Days of Teshuvah and Yom Kippur.

The Zohar adds: “at this time, Ado-nai Havayah, You have begun.” So showers and raindrops also belong to

the sowing and growing of the Ten Days of Teshuvah and Yom Kippur.
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The explanation is as written above on the verse “For as the earth brings forth its growth,” etc.: that
is, the growth and the arousal from above that is drawn down throughout the year through the sow-

ing of the mitzvos, “He sows righteous deeds,” etc.;

As explained above on “For as the earth brings forth its growth,” the arousal from above that is drawn down
all year comes through the sowing of the mitzvos, “He sows righteous deeds.”
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“so will Ado-nai Havayah make righteousness and praise sprout,” on Rosh HaShanah and Yom
Kippur; and this is through teshuvah, as explained above, that the level of shevarim is the level of
plowing, etc. And this growth is from a higher level. And this is what is written, “At this time: ‘Ado-

bR

nai Havayah, You have begun,’” etc.

“So will Ado-nai Havayah make righteousness and praise sprout” on Rosh HaShanah and Yom Kippur,
through teshuvah: the shevarim are the plowing, and this growth comes from a higher level. That is why the

Zohar says “at this time, Ado-nai Havayah, You have begun.”
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Now, this growth too is through “And I will sprinkle pure water upon you,” which are the Thirteen
Attributes of Mercy. And it is known that there are several levels, one above the other, in the revela-
tion of the Thirteen Attributes of Mercy: the beginning is on Rosh HaShanah, through the shofar,
and the main revelation is on Yom Kippur, and especially at Ne’ilah of Yom Kippur.

This higher growth comes through “I will sprinkle pure water upon you,” the Thirteen Attributes of Mercy.

They are revealed in stages: they begin with the shofar of Rosh HaShanah, are revealed chiefly on Yom
Kippur, and most of all at Ne’ilah, its closing prayer.
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And this is the matter of “like showers,” etc., “and like raindrops,” etc. And see what is written at
the end of the discourse beginning “And it shall come to pass on that day that a great shofar will be
sounded,” etc.; and see what is written further on the subject of “Exalt her, and she will raise you
up” in the explanation on the verse “For on this day He shall atone,” in Parshas Acharei.

These stages are “like showers” and “like raindrops.” He refers to the discourse on “a great shofar will be

sounded” and to the explanation of “For on this day He shall atone,” on “Exalt her and she will raise you up.”
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Milra: below
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8. Now, “one ofan upon the earth”: Targum Yonasan renders it “below (milra), [reaching] to the
height of heaven.” And likewise “beneath the firmament” is translated milra. The explanation is as

iswritten in the name of the Maggid: in Parshas Bereishis it is written, “all that He had made,

Section 8: Targum Yonasan renders “one ofan upon the earth” as milra, “below,” the same word the Targum
uses for “beneath the firmament.” The Alter Rebbe explains it with a teaching in the name of the Maggid,
which begins from the verse about all that G-d made.
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and behold, it was very good.” If so, from where did evil come into being? For it is said, “See, I have
set before you this day life and good, and death and evil.”

The verse says that all G-d made was “very good.” If so, where does evil come from? Yet the Torah says, “I
have set before you life and good, and death and evil.”
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But the explanation is that evil in its root is not evil at all; on the contrary, its root and source,
which gives it life, is good, in the manner of what our Sages, of blessed memory, said: “The Satan

and Peninah intended it for the sake of heaven.”

The answer: at its root evil is not evil at all; the source that gives it life is good. So the Sages say that the Satan
and Peninah meant well, “for the sake of heaven.”
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And it is like the parable of the harlot with the king’s son, explained in the Zohar, Part II (Parshas
Terumah, page 163a), whose whole will and desire is that the son not listen to her, etc. And this is
what our Sages, of blessed memory, said on the verse: ““Good’: this is the good inclination; ‘very’:

this is the evil inclination.”

The Zohar’s parable: a king hires a harlot to tempt his son, but her real wish is that the son not listen. So the
Sages read “very good”: “good” is the good inclination, “very” is the evil inclination.
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But when it descends below through the chain of descent (hishtalshelus), it becomes, below, utter
evil. And this is like the analogy of the broom with which the house is swept:

But as it comes down through the chain of descent it becomes, below, utter evil. The Maggid compared it to
a broom used to sweep the house.
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it is good, for through it the chips and the refuse are cleared from the house; but when a stick is
taken from it to strike a child with, it becomes bad, etc. And this is [the meaning of] the terms

mil’eil and milra,

The broom is good, for it clears out the chips and refuse; but when a stick is taken from it to strike a child, it
becomes “bad.” This is the meaning of mil’eil and milra, “above” and “below.”
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which are the Targum of “above” and “below”: what is at the level of “below” is called milra, not
that it is evil (ra), G-d forbid, but that it is the root and source from which, through many stages of

descent, the level of evil will come into being, etc.;

Milra, “below,” contains ra, “evil”: not that it is evil, G-d forbid, but that it is the root from which, through

many stages of descent, evil comes into being.

likuteitorah.com/likkutei-torah/haazinu/ 198



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 3 ya

09193 3799 Synn 02Ty 00D TV D90 ¥ NNANAD NI QPR 9OY0R RITW 22 O7RYN
555 3% v ow PR RPN 11°2 QWT RT3

whereas at the level that is mil’eil, there is no root at all there for evil to come into being. And along
these lines, “Seraphim stand above Him” in the World of Beriah, where “Binah nests”; there is no
root for evil there at all.

What is mil’eil, above, has no root for evil at all. So the Seraphim, who “stand above” in Beriah, where Binah

dwells, have no root for evil.
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But the Ofanim are in Asiyah, of which it is said, “even (af) I have made it”: that is, in Asiyah there

is nurture for the level of af (anger), in the manner of “three opened with af,” etc.

But the Ofanim are in Asiyah, of which it says “even (af) I have made it”: in Asiyah there is a hold for af,
anger, as in the Midrash that “three opened with af” and perished through it.
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Therefore, even though the Ofanim are complete holiness, and “one ofan upon the earth,” which is
Sandalphon, who is the Keser of Asiyah, is called milra: that is, they stand in a world that is the

source and root for the branching out of actual evil below.

So although the Ofanim are wholly holy, and the one ofan upon the earth is the angel Sandalphon, the Keser
of Asiyah, it is called milra: they stand in a world that is the root from which evil branches out below.
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And from this, on the contrary, their noise grows greater than that of the Seraphim, for they are in

a great noise over there being a root for the coming-into-being of evil and concealment, etc.;

On the contrary, this makes their noise greater than the Seraphim’s: they storm with a great noise because
there is a root from which evil and concealment come.
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like the matter of the level of teshuvah, which is above the righteous; for teshuvah too is not neces-
sarily over actual sins, for our Sages, of blessed memory, said, “all his days in teshuvah”;

It is like teshuvah, which stands higher than the righteous. Teshuvah is not only over actual sins, for the
Sages said a person should spend “all his days in teshuvah.”
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rather, the teshuvah is over the spark of G-dliness in his soul, which descended wondrously far
down from the light of His countenance, may He be blessed, of whom “no thought can grasp Him,”

etc. And as is written at the end of the discourse beginning

Teshuvah is over the spark of G-dliness in the soul, which has fallen far down from the light of G-d’s counte-
nance, of whom “no thought can grasp Him.” He refers to the end of a discourse named in the next words.
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“For the mountains shall depart.” And therefore they are called “the holy Ofanim” (ofanei
hakodesh), for through their noise they reach the level of the supernal kodesh, which is above the
level of kadosh with a vav that the Seraphim say, until through this they draw down “the glory of
Havayah from His place,” a drawing down from the level of the higher Chochmabh itself.

That discourse is “For the mountains shall depart.” So they are called “the holy (kodesh) Ofanim”: through

their noise they reach the supernal kodesh, above the kadosh with a vav that the Seraphim say, and so draw
down the glory of Havayah from the higher Chochmah itself.
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And with this the [passage of the] Talmud in Chullin (chapter Gid HaNasheh, end of page 91b) is re-
solved, from which it is implied that the Ofanim are of a higher rank than the Seraphim; and this is

difficult in light of what is written, “one ofan upon the earth,” etc.,

This resolves a difficulty in the Talmud, in Chullin, which implies that the Ofanim are higher than the
Seraphim, though Scripture places them “upon the earth.”
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and as the Arizal wrote, that the Ofanim are in Asiyah, etc. But both are true: although they are in

Asiyah, nevertheless through their great noise they reach above the Seraphim;

The Arizal too says the Ofanim are in Asiyah. Both are true: they are in Asiyah, yet through their great noise
they reach above the Seraphim.
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that is, the Seraphim comprehend the level of kadosh with a vav, and the Ofanim are called ofanei

hakodesh, etc. And this is because “Malchus nests in Asiyah,”

The Seraphim grasp kadosh, spelled with a vav, while the Ofanim are called by the higher kodesh. This is be-
cause “Malchus dwells in Asiyah,” as the Tikkunei Zohar says.
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and through this descent she becomes “the crown of her husband,” and she rises higher and high-
er, as is written elsewhere, at the end of the discourse beginning “Sing and rejoice, O daughter,”
etc., “and I will dwell in your midst,” specifically. And see the Zohar, Part I, Vayetzei (page 158b).

Through this descent Malchus becomes “the crown of her husband” and rises very high. He refers to the dis-
course “Sing and rejoice, O daughter of Zion,” on “Iwill dwell in your midst,” and to the Zohar on Vayetzei.
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And this is because “the advantage of light” is drawn specifically from darkness. And this is “And it

shall come to pass on that day that living waters shall go out from Jerusalem,”

For “the advantage of light” comes specifically from darkness. This is the prophecy that “living waters shall
go out from Jerusalem.”
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which is the level of Malchus that nests in Asiyah, “half of them to the eastern sea,” the level of
Binah that nests in Beriah, as is written in the Zohar, Part III (Parshas Shelach, page 171).

Jerusalem is Malchus, which dwells in Asiyah, and the waters go “to the eastern sea,” Binah, which dwells in
Beriah: from the lowest the flow reaches up to the higher. He cites the Zohar on Shelach.

likuteitorah.com/likkutei-torah/haazinu/ 201



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 3 ya

N°Y°37 M2 12990 9217 RIT ARY 1°PNOWY AR 992 *2HRIWS Y217 110 110 01 1772 RV R
353 o paye] WYY 13 PRTWY 1°NT%° 1PNRT2 °Nan nwhwn nhynbw

And as is written elsewhere, in the discourse beginning “Who can count,” etc., “the fourth part of
Israel,” on the meaning of “even (af) I have made it”: that af is an inclusive term (ribbui), which in-
cludes a fourth level that is above the three levels “I created it, I formed it, I made it,” etc.; see

there.

He refers to the discourse on “Who can count ... the fourth part of Israel,” which reads af in “even (af) I have
made it” as aword of inclusion, adding a fourth level above “I created it, I formed it, I made it.”

SECTION 10 - 142-49

Summary

M%op

Summary

The heading “Summary” (kitzur) introduces a short outline of the maamar’s eight sections.
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(1) The Torah is likened to rain and to dew. Rain is from below upward, and dew is from above
downward. And the heavens are the masters of Torah, and the earth is the level of the masters of
mitzvos. And at times the heavens preceded the earth, and at times the earth preceded.

(1) Section 1 in brief: the Torah is likened to rain, which rises from below, and to dew, which comes down

from above. Heaven is the Torah scholars and earth the people of mitzvos, and each comes first in some

sense.
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The effect of rain is that it waters the earth, and through this “it makes it give birth and sprout,”
from the power of growth that is in it. And so in the soul there is a power to make “the first of its
produce” sprout, through its being clothed in the animal soul, whose root is from the level of the

dregs of the Ofanim. (2) And the Ofanim rise up with a great noise,

Rain waters the earth so that the earth’s own power of growth brings forth plants. So the soul can make “the
first of its produce” sprout by being clothed in the animal soul, whose root is in the Ofanim. (2) Section 2 be-

gins: the Ofanim rise with a great noise.
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for the Seraphim, who are in the World of Beriah, which is the beginning of the creation of some-
thing from nothing, and where Binah shines, comprehend that He is holy and separate, and only

“He is a sign in His host,” for the hosts upon hosts came into being from one letter.

The Seraphim are in Beriah, the first creation of something from nothing, where Binah shines; so they grasp
that G-d is holy and separate, and that all the hosts come from one letter.
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But the Ofanim, who are in Asiyah, and even the Chayos, who are in Yetzirah, which receives from
Beriah in the manner of a chain of descent (hishtalshelus), something from something, not like
Beriah, which receives from the level of nothing (ayin), are therefore further from the comprehen-

sion of G-dliness.

The Ofanim in Asiyah, and even the Chayos in Yetzirah, receive from the world above them as something

from something, not from the Nothing as Beriah does, so they are further from grasping G-dliness.
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Therefore they are in a great noise, in the manner of baalei teshuvah, for because of the distance it

is “with greater strength.” And this great noise has its root from “before a king [reigned],” etc.

So they storm with a great noise, like baalei teshuvah, whose very distance gives them “greater strength.”

The root of this noise is in the kings who reigned “before a king reigned” over Israel.
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And through this they carry the Throne, which is the head of the World of Beriah, and also “as the
appearance of a man” upon the Throne: the 248 commandments, which are the 248 limbs, and the
365 prohibitions, the 365 sinews. See what is written in the discourse beginning “And Yehoshua

sent,” etc.,

Through it they carry the Throne, the head of Beriah, and the “man” upon it: the 248 commandments, which
are the limbs, and the 365 prohibitions, which are the sinews. He refers to a discourse in Likkutei Torah on
Shelach.
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“spies, secretly.” And they lift up this level to the Infinite Light (Or Ein Sof), blessed be He, itself. (3)
And through this they say, “Blessed be the glory of Havayah from His place.”

The discourse is on “And Yehoshua sent ... spies, secretly.” The Ofanim raise this level up to the Infinite
Light itself. (3) Section 3: through this they say, “Blessed be the glory of Havayah from His place.”
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The supernal glory is the thirty-two paths of Chochmah, in which the Infinite Light, blessed be He,
shines in actual revelation, as is written in Sefer Shel Beinonim, chapter 35, in the gloss. And see
what is written in the discourse beginning “And you shall love” in Parshas Vaeschanan, and what is
written on the verse “Take the count of the sons of Gershon,” on the subject of “a point in the
palace.”

The supernal glory is the thirty-two paths of Chochmah, in which the Infinite Light shines openly. He refers

to the gloss in Tanya, chapter 35, and to discourses on “And you shall love” and on “Take the count of the
sons of Gershon,” on “a point in the palace.”
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[They say] that it be drawn down and revealed below. That is to say, the revelation of the supernal
glory is how the [true] being (yesh) is above, and all that is below is considered as nothing.

Their request is that this glory be drawn down and revealed below. The revelation of the supernal glory is
the awareness that above is the true being, and that all that is below counts as nothing.
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And for this Moshe asked, “Show me, I pray, Your glory”: how above is the true being, which is the
matter of “glory.”
This is what Moshe asked for: “Show me, I pray, Your glory”: to see that above is the true being, which is the

meaning of “glory.”
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And therefore Chochmah, in which there is the revelation of this level, is the level of ko’ach mah
(“the potential of what”), in a state of self-nullification and actual nothingness. And see what is writ-
ten at the end of the discourse beginning “This is the dedication of the altar.”

So Chochmabh, in which this is revealed, is ko’ach mah, “the potential of what,” in true self-nullification. He
refers to the end of the discourse on “This is the dedication of the altar.”
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And of this revelation in the Time to Come it is said, “And a spring shall go forth from the House of
Havayah.” And see what is written on the verse “And Havayah will utterly destroy the tongue of the
Egyptian sea, and He will wave His hand over the River,” etc.

Of this revelation in the Time to Come it says, “A spring shall go forth from the House of Havayah.” He refers
also to the discourse on “Havayah will utterly destroy the tongue of the Egyptian sea.”
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(4) And along these lines it will be understood with regard to the animal soul. And this is the matter
of the hundred blessings; and in deed it is through the mitzvos. And this is the matter of “like the
rain, My teaching,” and “And You, Havayah our G-d, have given us.”

(4) Section 4 in brief: the same holds for the animal soul. Its counterpart to the Ofanim’s “Blessed” is the

hundred blessings, and in deed, the mitzvos; this is “like the rain, My teaching” and “You, Havayah our G-d,
have given us.”
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(5) But first there must be plowing, “which loosens the soil”: a broken and crushed heart; and af-

terward the rain, which is the Torah.

(5) Section 5 in brief: first comes the plowing, a broken and crushed heart, and then the rain, which is the
Torah.
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And this is through “And a mist would rise”; “people broke their necks.” And the level of dew is the
matter of “the Holy One, blessed be He, reads and studies opposite him,” and “My words that I have
put in your mouth.”

This comes through “a mist would rise,” the arousal from below, and the Midrash says that when people
break their necks the rain falls. Dew is the level where G-d “studies opposite” the person, and “My words that

I have put in your mouth.”

TPwnT? 19910 0PI DPOY PPYA PART YAWNY [0onon rrbn / oon Trbn] PN S0 1R N
19 B3 VN3 P2

And this is “Give ear, O heavens”: Torah scholars; “and let the earth hear”: men of business; for all

of them can draw down the level of “like the rain” and “like the dew,” etc.

“Give ear, O heavens” is the Torah scholars and “let the earth hear” is the people of business: all of them can

draw down both rain and dew.
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(6) And in a general way these levels are in the Ten Days of Teshuvah and the festival of Sukkos. For
the matter of “a day of teruah” is the matter of a broken heart; and through this, “And I will sprin-

kle upon you

(6) Section 6 in brief: in a general way these stages are in the Ten Days of Teshuvah and Sukkos. “A day of

teruah” is the broken heart, and through it comes “I will sprinkle pure water upon you.”
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pure water,” the level of “as the rain and the snow come down,” which is the matter of Yom Kippur,
as in the analogy in the discourse beginning “Give ear, O heavens” (the first). And through this, “it

gives seed to the sower and bread to the eater”: Israel sustain their Father in heaven.

The pure water is the rain and snow of Yom Kippur, as in the first discourse on “Give ear, O heavens.”
Through it, “seed to the sower and bread to the eater”: Israel sustain their Father in heaven.

srawal 3PYRWA DPARY 7PN NI°M22 791NN 700 0 TR ant *20.an B35 100 19701 1N
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And this is “And a sukkah shall be for a shade by day”; “By day Havayah commands His kindness”:
at first in a surrounding manner, and afterward, on Shemini Atzeres, it is drawn down in an inner

manner. And along these lines is the matter of “You were in the shadow of Kel, and you knew.”

This is the sukkah, “a shade by day,” yomam being Chesed: at first a surrounding light, then drawn inward
on Shemini Atzeres. So too Betzalel was “in the shadow of Kel, and knew.”
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(7) “Like showers (se’irim)”: this is the fine rain, and it is the matter of the Mishnayos; “and like

raindrops (revivim)”: Talmud. And from this two levels of growth are drawn: deshe and esev.

(7) Section 7 in brief: “like showers” is the fine rain, the Mishnah, and “like raindrops” is the Talmud; from

them come two kinds of growth, deshe and esev.
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(8) The matter of “one ofan upon the earth,” [which the|] Targum [renders] milra. That is, what is
below is called milra because there is there a root for the coming-into-being of evil; and therefore
they are in a great noise, and therefore they are called ofanei hakodesh (the holy Ofanim). And see
Chullin (end of 91b).

(8) Section 8 in brief: “one ofan upon the earth” is rendered milra, “below,” because below there is a root for

evil to come into being. That is why the Ofanim storm with a great noise and are called “the holy Ofanim”; he
refers to the Talmud in Chullin.
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IN ONE'S AVODAH

Every day, and in a general way in Tishrei: first let the heart break, so that the covering over it is cut away;

then study Torah, which soaks the softened soul with self-nullification; then fulfill the mitzvos with the body

and the animal soul, whose cry, born of contemplating how far the soul has fallen from its Source, draws

down G-d Himself. The scholar does this through study with his whole heart; the person of business through

set times for Torah and through charity.

QUESTIONS FOR DISCUSSION

1.

Why does the Alter Rebbe say that the animal soul’s root is higher than the G-dly soul’s, and what follows
from this for how a person relates to his natural drives?

. What is the difference between Torah that is like rain and Torah that is like dew, and how does a person

move from one to the other?

. Why must the “plowing” of a broken heart come before Torah study can change the soul?

How can the Ofanim, in the lowest world, reach higher than the Seraphim, and how does this apply to
teshuvah?

. What does it mean that the light of Sukkos is first “surrounding” and becomes “inner” only on Shemini

Atzeres?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 2

1 DoRWH 117N

Kehot dates this maamar to Shabbos Shuvah 5572 (1811)
and refers the reader to its list of manuscripts for the maa-
mar’s manuscript sources.
KEHOT'S NOTE
.7°-52N21 NRvwH2 NMadina 15?!‘? AR — 27ypn wrwn R0 At 9IRn
IR°2T MID%ARD AT 777 AR L12PNP2 Y 1 770 0°927 N7IMIRD DONROP
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2 DoRWH 117N

“Give ear, O heavens, and I will speak; and let the earth
hear the words of my mouth.” The opening of Moshe’s
song and the verse of the maamar.

Deuteronomy 32:1°X:2”% 07127
DTRR PINT YWD 12X DI0E 0T
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X ,29 0127

3 “My teaching shall drop like the rain; my word shall flow
like the dew.” The maamar explains both images: rain for
Torah that rises from below, dew for Torah that comes
from above.

Deuteronomy 32:2°2:27% 0°727

%Y 0°2°3791 RYT™2Y DPYYD NINR 203 210 np? qwmd Ay
2y

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

4 59275772 .. QWAT 9% WNRD %2

The words here quote Isaiah 55:10; the passage is shown
below.

Isaiah 55:107:7"3 7yw°
MNTON *2 207 K7 ARG DMWYTTTR W) DY T UKD °D

For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to
the eater;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

R\ SRy Y 7

5 NE° WN °727 119717 1910 DR 1 32w DWAT T7° WK 9D

likuteitorah.com/likkutei-torah/haazinu/

°an

Rain and snow come down and water the earth so that it
gives seed and bread; “so shall My word be that goes forth
from My mouth.” The source for likening the Torah to
rain.

Isaiah 55:10-11x8™-":71"1 171°yw°

MINTDN °p MW XD MY DWPT I 37T YT TV TURD

TANPY T
For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to
the eater; So shall My word be that goeth forth out of My
mouth: It shall not return unto Me void, Except it accom-
plish that which I please, And make the thing whereto I sent
it prosper.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

170 B BrmRnD

Rabbi Elazar expounds “For Your dew is a dew of lights”:
whoever makes use of the light of Torah, the light of Torah
revives him. Kehot points here for the link between dew
and Torah.
Ketubot 111b:5°11:2 P n12103
MIEYR3 NI 237 AP NV TR KO K 0 030 AP M
U717 CIR R RPN sl AR .2°N0T NI AN ﬂjﬁ:z'? ngy
TR PR — 1710 X2 WRRYn PRY '?31 1700 178 IR — 1R
A nn A7iR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The Tikkunei Zohar cites the Sages: “Whoever occupies
himself with the dew of Torah, the dew of Torah revives
him.” One of the places Kehot gives for “Dew is Torah.”

Tikkunei Zohar 12a:10:X 2”> 97117 °1pn
nony AN AP PLIT IR L2V 12WN2 70 900 NRYn DY
MRV L0NRD NPT PUL LRY RTROTYOATRT ARy 9D
AR T3A 20 IR P02 PRIV 2D ,1°N7INnT 1327 IMINDIN
Tikkunei Zohe;r - Vocalized (Public Domain)
NP T omwn bun

On Yitzchak’s blessing, “of the dew of heaven,” one read-
ing in the Midrash is: “Of the dew of heaven’: this is
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10
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12

13

Scripture; ‘and of the fat of the earth’: this is Mishnah.”
Bereshit Rabbah 66:3°1:1”0 1127 n°wR12
JNI29PT PR LPIRT CaRwnt P8 2100 By T ,nnan bos L.
1t ,0omwn Dun AR 9327 .0°9037 19R L,w1°N .0010a0 19K L1
STTAR 7T, W70 LTINDN A ,IAT LTAWR T LPIRT C1wm LRIpn
“May [G-d] give you [veyiten lekha]” - He will give, and give
you again.. He will give you blessings and He will give you a
hidden place. 3:12) that the vessel which can retain bless-
ings is peace (Maharzu). “May [G-d] give you” - yours, and
“may [G-d] give you” - your father’s. “May [G-d] give you” -
yours, and “may [G-d] give you” - your brother’s. Rabbi Aha
said: May [G-d] give, “and may G-d give you” divine aid.
When? It will be when you need it. That iswhat ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PN IR TRy INY

“And a mist would rise from the earth and water the whole
face of the ground.” The proof that rain begins from
below.

Genesis 2:6"1:’2 N°WX12
SIRIRT *39720°NK ARYM YIRT IR 7P TR

but there went up a mist from the earth, and watered the
whole face of the ground.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

0,2 N°WRA2
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2”n ,R”H MAXR

7R DY) TP Y1 1IN0 By Ty oIyt 02T A by

Shimon HaTzaddik: “On three things the world stands: on
the Torah, on the service and on acts of kindness.”

Pirkei Avot 1:2°2:°8 M2aR mawn

YR 9y IR o0 R LAPITIT NRID W o7 PR vy
10700 M2 03 BY1 171297 BY1 17IRT By iy 0Piva 07137

Shimon the Righteous was one of the last of the men of the

great assembly. He used to say: the world stands upon three

things: the Torah, the Temple service, and the practice of

acts of piety.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

N3P Mxn XY Amay

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(T3 07277 W) oW nawnn Cwnona

NI¥R 9P 5N RO PINMY . L DORW RPN YRy

The note says that the scholars as “heaven” and the people
of mitzvos as “earth” are explained there at length.
KEHOT'S NOTE
.204°Y 700 wIPR AR LK LAY T WK NI0Y3A 191K
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SND2 D°Awn 7772

The discourse “The heavens are My throne” opens Torah
Ohr; the Alter Rebbe refers to it here for heaven and earth.

KEHOT'S NOTE
.n%nna x™Mn

“The heavens are My throne and the earth is My
footstool.” The verse that opens the discourse to which the
Alter Rebbe refers.
Isaiah 66:1°x:17°0 11°yw°
77330 TR 172 AR P31 O PINT) K02 DY T K 2
IR DIPR ALK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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According to the note, the two kinds of souls, the scholars
and the people of business who do mitzvos and kindness,
are explained there at length.
KEHOT'S NOTE
X L,A9 1T IRD WRI NT0Y2 791982 IXANI .(2,K) P2 N IR

9an°on 7y

The discourse on “If only you were as a brother to me,”
which the Alter Rebbe cites for the two levels of souls;
Kehot places it on Torah Ohr 80d.
KEHOT'S NOTE
1,9 8™MN

PIN2 IREAN 15 9% XD 707 %

“If only you were as a brother to me ... I would find you

outside.” The verse of the discourse he cites on the two

kinds of souls.
Song of Songs 8:1°X:’1 0°7°Wi W

2 XY D3 YK YIN2 XD K T P 72 X2 9

Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss
thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“In the beginning G-d created the heavens and the earth”:
here heaven is named first.

Genesis 1:'X:’R n°wxr12
PRI XY DoAY DR Dﬂ?"??j X172 N°YR72
In the beginning G-d created the heaven and the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
PARY 1P DY

Beis Shammai say the heavens were created first, from
Bereishis 1:1; Beis Hillel say the earth was created first,
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21

22

23

24

from Bereishis 2:4.

Chagigah 12a:5-6"1-"1:X 2 n3°an

a0 ﬂ'?}g‘! ,JIWRT 01°2 X723 0°727 MIRY 137 MR A7 27 0K
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

270N LKL, 0N IR

D°RWY PN N7 MWy 01°a

“On the day that Havayah Elokim made earth and
heavens”: here earth is named first.

Genesis 2:47:°2 N"wX12

T DRPN 1 niwy oP2 DXIIN2 PINT 0Wwd mTein 9N
0

These are the generations of the heaven and of the earth

when they were created, in the day that the L-RD G-d made

earth and heaven.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
QW 7020 AR

%15 a0 N M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X7 ,R”D IRD

%15 7210 n7Mm

After listing the deeds whose fruits a person enjoys in this
world, the Mishnah ends: “and Torah study is equal to
them all.”

Mishnah Peah 1:1’R:X X2 m1wn
M2 IR ,0°192M LINDT NP 0O PRY 07127 9K
M7 0792 TPNIND 92K DTRY 0°727 19K .M1IR TInbD) ,0°70n
NRITY ,0°700 M2 L,OX AR 7123 .X2T OIYY 0 nwop TIpm
1072 7312 1R Tnbn a0 07X 103 oIy
These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...
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Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
72 1w° K> oo%En B
“For wisdom is better than pearls, and all desirable things
cannot compare to her.”
Proverbs 8:11x:’11 "2wn
2N XY n’xgr_'g"?;u 0°1°18% 1920 1231073
For wisdom is better than rubies, And all things desirable
are not to be compared unto her.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] oW w121 RN R”D ARD W17 R

AN A R 199 T ONTD 13N 17N P onisn B

One opinion there: “even all the mitzvos of the Torah are
not equal to one matter of the Torah,” and the Yerushalmi
brings “all desirable things cannot compare to her.”

Jerusalem Talmud Peah 1:T’X:’k 718D *now17° 1m0

PARAGRAPH 3

28

29
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A favorite saying of Rava: “The purpose of wisdom is
teshuvah and good deeds,” so that a person should not
study and then rebel against his father, mother or teacher.
Berakhot 17a:118”>:X 1> n1272
K7W ,0°230 D°ym) 1IN — ANd0 N°Pon (X7 AN RPN
12mm I3 RINY 127 12727 1K1 1PN VYI N3IYY RIIP DTN NiT
237 3 Y3 M KT M0 MUNY IV TIRR mans
anY? DUwiY? — YDive KPR ,ImR1 KD Uiy opwiy
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It was a favourite saying of Raba : The goal of wisdom is re-
pentance and good works; so that a man shall not read
[Torah] and study [Mishnah] and then contradict his father
or mother or teacher or anybody greater than he in knowl-
edge and number [of years]; as it is said, "The fear of the
L-rd is the beginning of wisdom, a good understanding have
all that do thereafter" (Ps. cxi. 10). "All that learn" is not said
here, but "all that do thereafter," i.e. they that practise
Torah ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Rabbi Tarfon said action is greater, Rabbi Akiva said study
is greater, and all agreed: “Study is great, for study leads
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to action.”

Kiddushin 40b:8-9'v-’11:2°n 1w 1°p
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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PARAGRAPH 4

30

31

“My teaching shall drop like the rain.” The verse now ex-
plained through how rain works on the soil.
Deuteronomy 32:2°2:27% 0°727
%y 0°2°2721 RYT™2Y OPYYD "NINK 202 2in “np? uwd A7y
2y
My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rain “waters the earth and makes it give birth and sprout,
and gives seed to the sower and bread to the eater.” The
Alter Rebbe uses it to describe what rain does.

Isaiah 55:107:7"3 17yw”
MNTON *2 207 K7 ARG DMWY W 0PI T UKD °D

For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to
the eater;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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“So shall My word be that goes forth from My mouth: it
shall not return to Me empty, but it shall do that which I
desire.” G-d’s word, like rain, achieves its purpose.
Isaiah 55:118™:717117°yw°
'IW?_{'DR nigy-ux °2 0" "??5 DHWZ'R1? °an NX° 1WR "M3T Y13
PANPY WK 1723 "NYN
So shall My word be that goeth forth out of My mouth: It
shall not return unto Me void, Except it accomplish that

which I please, And make the thing whereto I sent it prosper.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rain waters the earth “and gives seed to the sower and
bread to the eater.”
Isaiah 55:10™:77117°yw”
MIINTOX °3 M) XD MY DWPT I 37T YT TV UKD D

For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to
the eater;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The blessing said on waking: “My G-d, the soul that You
placed in me is pure; You formed it in me, You breathed it
into me, and You preserve it within me.”
Berakhot 60b:4"7:2°0 N>72
MNX 3 ANTEY ANK LI 23 DN3Y 1Y PR SN 9 7D
AP R APY? TNY ANKY ,°2p2 ANRYR ANKY %2 AAD)
RO T TR I AT "3Ip3 MYIY 1 22 X3P Tny? 72
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When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Tanya reads the same blessing: “that You placed in me,”
specifically, shows that the person himself, in the interme-
diate person, is not the pure soul but the vital soul, while
in the righteous the reverse is true.

Tanya, Likkutei Amarim 29:180°7nx *vIp°% ;1wRY pon ,X°In

s
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Kehot Publication Society (CC-BY-NC)
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At this point Ateres Rosh reads, “But the body has no life at
all without a soul”; the note sends the reader there for a
longer discussion.

KEHOT'S NOTE
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“Behold, days are coming, says Havayah, when I will sow
the house of Israel and the house of Yehudah with the seed
of man and the seed of beast.”

Jeremiah 31:27175:x”% 17°n7°
YT D°NKY DX M0 Ry TIOR3 D°X2 0B M

R0 N 07X
Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,
and with the seed of beast.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I will sow her for Me in the earth.” The Alter Rebbe
stresses “in the earth”: in the animal soul.

Hosea 2:257173:2 Yy
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And I will sow her unto Me in the land; And I will have com-

passion upon her that had not obtained compassion; And I

will say to them that were not My people: ‘Thou art My peo-

ple’; And they shall say: ‘Thou art my G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Who knows the spirit of man that goes upward, and the
spirit of the animal that goes downward into the earth?”
Applied to the animal soul.
Ecclesiastes 3:21x”2:3 n2rp
R TP MRNA0 M TYne X0 NPV DT %32 4T YR
PR Mon?
Who knoweth the spirit of man whether it goeth upward,
and the spirit of the beast whether it goeth downward to the
earth?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nabn nnn aww

“There are sixty queens.” The verse of the discourse to
which he refers.
Song of Songs 6:8°11:" 01w W
1807 TR NNy DOWI2°B 0°InYA NiSYn an 0wy
There are threescore queens, And fourscore concubines,
And maidens without number.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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45

m”ya

zaar T4 Anlinti
“Light is sown for the righteous.” The G-dly soul is “light

sown” in the animal soul.
Psalms 97:11x™:1"% 0°%°1n
Y 2270071 PUTER YL IR
Light is sown for the righteous, And gladness for the upright

in heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

I TR 21T

Rabbi Chanina: one who is commanded and does is
greater than one who is not commanded and does.
Kiddushin 31a:11-1227-X":X X2 w177
Dy - Tipiy) M 72 - TPIY) M ICRY 0 M P 221 M)
IPRY Cmn ARiy) MR 973 R0 027 MRT M1 ORI NON
9 MR MITT IRD RPHR MT YR 0P 271 MR LI M
XY X1i® RIT°2Y - NIZNT 0 MWD RVID MRT 7T 22713 1997
TBRT RT? ANYRYT XOWD .XITAY KT KITREM K7 KT 1217
SITIN LTI MIZN ARG "m0 ARV MIER 2T X% 020
<+ 7272 1970 PRT 77 0RT 1N

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

201 KR PYITD

TONY W T MA2P AT . . NPANAN WA Phawa . . nisnn B

According to the note, Ateres Rosh explains at length that
even the High Priest’s service in breastplate and ephod,
his Yom Kippur service in white garments, the incense
and the offerings are all bodily matters, clothed in physi-
cal things of the body: the inanimate, vegetative and ani-
mal of nogah.

KEHOT'S NOTE

D173 113 NTAY ARY 7IR°2 QW AR WK ,2 WRY N0y 721982 ORI

NP2 ATAYT AwYH 191 127 U7A23 571°2 INTAY o1 XY wina
0°97Wi 07" Rwa 0°1372 DOwTPR 0915w 0°°1D13 0°1°1Ya ©on MAp
210 3T MR Aeb

YR "7 Naw NP
Resh Lakish, on the blasphemer: “the movement of his
lips is an act.” So Torah study, done with the mouth, is also
an act of the body.
Sanhedrin 65a:10-1227°-:X 1770 1°77710
KR L3R Y3 YR M TRRY NRRY IRYK Apyn CRKn AT
IR :R2INM ?];.jh_’? HY?"L_')}_{I YR 7 PRIYINT NYRE 7RIR AR
,MON NP Mm%t 132 ,abyn 2 W 127 by N'?N k]
AT
William Davidson, Vocalized Aramaic (CC-BY-NC)

2°n 25 By ¥t 29mIwNR

“Happy are you who sow beside all waters.” Another verse
that calls the mitzvos sowing.

Isaiah 32:202:272 1°yw”
13NN W23 PnPYn 0onPDTRY Yy 0DMYR
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47

48

49

50

Happy are ye that sow beside all waters, That send forth
freely the feet of the ox and the ass.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,2% "y

2PY° WAW© 0°N2an 1772

There “Yaakov shall take root” is the mitzvos, the supernal

will that came down to be clothed in physical things;

through them “Israel shall blossom,” growth from con-

cealment to revelation, which is “He sows righteous
deeds, He makes salvations sprout.”

KEHOT'S NOTE
7,01 RN

“In days to come Yaakov shall take root; Israel shall blos-
som and bud.” The verse of the Torah Ohr discourse he
cites, which connects it to “He sows righteous deeds.”
Isaiah 27:6:172 1°yw°
:712310 9207210 IRPMI PRI MDY 7% 3Py WY oRan
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

van IR
“For you shall be a land of desire.” Said of the Jewish peo-
ple as awhole.
Malachi 3:1227:’3 25x%n
:NIR2X °7 2R 7O PN OAX 1INT3 nﬁm"?; 02N 1MWK
And all nations shall call you happy; For ye shall be a de-
lightsome land, Saith the L-RD of hosts.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Synn 1-198 porn

“What is the portion of G-d from above?” Read in
Chassidus as the G-dly soul, “a part of G-d above.”
Job 31:2°2:x7% 21K
1071 > Non1 Pynn AiPx pon am
For what would be the portion of G-d from above, And the

heritage of the Almighty from on high?

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3 ,K2 2K
Kehot’s note points to Psalms 74:12 for these words.
Psalms 74:1227°:7°y 0°%°1n
PRI 2722 NIYIY DyD 07pN 227 07K

Yet G-d is my King of old, Working salvation in the midst of
the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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51

52

53

54

55

PAN2 AN 1IN 1AM

“And behold, one ofan [wheel] upon the earth beside the

living creatures.” The Ofanim are at the lowest place,

“upon the earth.”
Ezekiel 1:157°0:% DRp1°

73D NYIWY NIPOA 23X TIND X 12X A3M N0A KK

Now as I beheld the living creatures, behold one wheel at the
bottom hard by the living creatures, at the four faces
thereof.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0 R PRp

W %121 9N °1D WO ORI

The faces of the living creatures: a man, a lion on the
right, an ox on the left, and an eagle. Kehot gives it for the
faces of the lion and the ox.
Ezekiel 1:10":’X Pxptn°
NGO DNYIWE PRITDN TN 19 078 Vi opie T
TDYIIN? W39 TP PR
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
LR DRI IR

omyan nyaIR vy
“Human hands under their wings, upon their four sides.”
Ezekiel 1:8°11:°x Dxpir»
Q°2131 QPR Q¥ NYaR oy Q°212 nNOAn oIR T
:DNYIIR?

And they had the hands of a man under their wings on their
four sides; and as for the faces and wings of them four,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
LR PR

297577 %12 TANM °12 TARD 073D YN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
3] .70, 0 BRpie

29757 21D AN 22D TARD 0°3D YN

“And each one had four faces: the face of the first was the
face of the cherub,” then a man, a lion and an eagle; the
ox is not mentioned.
Ezekiel 10:1477>:» Hrpin»
YR DTN °3 "I %391 331317 *32 TN *32 TIK? 071D 1Y)
SWII9 YA TN 73
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56

And every one had four faces: the first face was the face of
the cherub, and the second face was the face of a man, and
the third the face of a lion, and the fourth the face of an
eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NT7232 RN°NTD Wh 32 N
Resh Lakish: Yechezkel prayed for mercy about the ox,

and it was turned into a cherub. Hence the “cherub” is the
face of the ox.
Chagigah 13b:61:2 2 nxan
PR PR OTIN V1D DTN 1D DCIR MnTY” iR TN 2N
019 MY2INY 2N 713 1NYIINT PRnEIn 1Y 19 Ny Wy
TN 239 WPRWT DTN *3D WD 23D 22T *3D TINT 39 TN
ORPI WP U MK 120U X XY 70 PR 0 %38 9
233°pR 1091y PY 91937 17107 0K .21707 930M ,0°007 17y wpta
279330 1Y’

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2, AN

PARAGRAPH 7

57

58

59

60

“Holy, holy, holy is Havayah Tzevaos; the whole earth is
full of His glory.” The Seraphim’s words in Isaiah’s vision,
explained here phrase by phrase.
Isaiah 6:3°x:1 1717y
PRI Xon MIRIX M wATR WATR WITR MR MITOR T KDY
97923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

12w K282 KIT MIN
The Talmud expounds “Havayah Tzevaos is His Name”:

He is a sign (in Sefaria’s text, “master”) in His host.

Chagigah 16ax 10 nxan

KEHOT'S NOTE

Y1 .7RIZD MIR” 2710 MR IY RMINPDY] .OW RPTNDY LROID AaAn
J[3 — .M 01°7 O%ya 177 X2 R”IN2

9907 PR PTITARY R TITA? 299K PR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.27Y0 L0 AN

1D0R 1PN 1PTITADY N TITAD DUBPN APN

“A thousand thousands minister to Him” is the number of
one troop, “and to His troops there is no number.”
Chagigah 13b:1337>:2 3 12020
— "APURY? POPR NPR” K0T 12 701 RIX DWW NI 237 XN
PV NIX 12 R V3N B0 PR PTITRY TON T3 150n
0 PRI TH MIT AT BRIY T WY TR 1EPR A7K”
S TN 1321 1371 PRYRE? PRPN APK TinTp

likuteitorah.com/likkutei-torah/haazinu/

61

62

63

64

65

66

1”1ya
William Davidson, Vocalized Aramaic (CC-BY-NC)

o932 °112 aNT21a
“These are the generations of the heavens and the earth
behibar’am”: do not read behibar’am but be-hei bera’am,
“with a hei He created them.”
Menachot 29b:10-1227-:2 2 NN
DR ORM372 PAIRM DoAWR MTAN 79X (7,2 NPWRI2) IR XITWD
02 PN M 0Yn MR M) OR72 272 KPR OR1AN2 PN
TIT0IRY AT 197 PR AT 0PIPN K21 7 21Em [7U1°3 KN
SDMYN 1WN2 T ORT 7Y ROON LYY RY NRED %190 POw
WopD WM INRT WOPD WOITD RND RY™NON KD 2 Dy b
R2 1710 DYDY 790 RN O0%5D OR (19,3 PPwn) 2°N5T Rn
qUR RARD 770 NOR L7 10 PIMD KRR X3 AN PYTOR TR
WP 2 WP "R [12] AN OX 173Apn
Wikisource Talmud Bavli (CC-BY-SA)

KEHOT’'S NOTE
.2, mnn

R9%9p MIN K27’

Kehot points to Or HaTorah on Chayei Sarah for the hei as
“a light letter.”
KEHOT'S NOTE
.2,R3P 7AW > N”MIR AR

7AW D27 TN WNT RWWR .. ORNAN2 wrnY

According to the note, this passage on the hei as a light let-
ter with scarcely any breath is copied in Or HaTorah on
Vayikra; Or HaTorah on Bereishis discusses it as well.
KEHOT'S NOTE
,X3P K 772 MPWRI2 UMK O3 AR L2300 °Y 3719 RIP™ NPMIRA pRva
.2

“Sing and rejoice, O daughter of Zion, for behold, I come,
and I will dwell in your midst.” The verse of the discourse
he refers to.

Zechariah 2:147°:’3 71770t
’170R3 12102 NIOWY K272 °3 11737 N2 i) °17
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wo1 maw a1y na Al

In Ki Savo the Alter Rebbe says that as world, year and soul
are found in space, so in the year there is Rosh HaShanah,
which is why that portion is read before it; it is called the
“head” of the year, as the head is to the body.
KEHOT'S NOTE
,70 NP R 9oYD ART L[3] .70 L(3,X%) Ran Boyh 70D B0 Tio0 e
0w 12017 7

PR R TY oynb

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
3] anoa
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69

70

7

72

1Y K921 RPW 7Y NI INNY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.Amwn nvan nom

TINDY %IR 1IN

“I am black and comely.” The verse of the discourse he
refers to.
Song of Songs 1:5°71:’k 0°7°wi 1w
:TPY NiY7°0 17R PPIND 0PYAT? NI12 NG YA MINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SIWR MIND CIN TINW 7772

The second discourse on “I am black and comely,” in
Likkutei Torah on Shir HaShirim, to which the Alter Rebbe
refers for the endless levels of the souls’ comprehension.
KEHOT'S NOTE
rnwa mph

NP2 IR PINT NN DORWR NN

“Do I not fill the heavens and the earth? says Havayah.”
G-d fills the physical earth as He fills the heavens.

Jeremiah 23:24773:372 1717

DORYITNY NPT TIONY WSINN? V) DOR2 TN MNOTON

TTDRI X2 73R PIRTIN)

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L72,10 7

222w K25 K912 °n° npT
The Zohar’s teaching that before Him all is considered as
nothing.

Zohar I, 11b2 ,x> X”mt
KEHOT'S NOTE

.2 ,R7 R

#3191 119 NN N7
In Tikkun 57: Havayah is in every Sefirah, throne, angel
and limb of man, “for there is no place empty of Him, nei-
ther above nor below.”
Tikkunei Zohar, Tikkun 57 - 91b:6-92a:111 1\p°n ™pn
U3 927 TIXY 2K P23 PIRTR P21 100D PO 11RD P32 ..
MPNR KP T PRAN2 KY) PRYYR XP mam D X 0T
T AMORT 321,197 70T NAPYT N2YI RPX PINK YIINT RTIN2
,2TOR 23 TR T R0 RTINCD 77 IRIPNR AP 0K YR
172 "0 T 221 ,1PPX TN Y2IX2 PXITT ANNK MW KT I
12 RIVPYY K131 17200 X T A0 PR 7Y XRY 177 KT XY
... TY RANDY 730 PR TY KPYD N7

Tikkunei Zohar - Vocalized (Public Domain)
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m”ya

KEHOT’'S NOTE
13m0 ™n

PARAGRAPH 8
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74

75

76

77

78

Dynn TRy BORIWh
“Seraphim stood above Him; each one had six wings.”
Isaiah 6:2°2:% 1°yw°
19 11927 DAY TN 07032 WY 07010 WY 17 Dymn 0°Thy oo
91y DAY 1231 1927 DAY
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his

feet, and with twain he did fly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

IR

TIIN2 TAR 12N
“And behold, one ofan upon the earth beside the living
creatures.” The Ofanim are in Asiyah.
Ezekiel 1:15170:% 5Rp1°
119 NY2IX? NIPAA PIX PIND TAX 129K 13T NINT RN
Now as I beheld the living creatures, behold one wheel at the
bottom hard by the living creatures, at the four faces

thereof.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

VLR ORpI

mamn Pips enan P BRpina wrn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

LTI,
“A sound of tumult, like the sound of a camp.” The noise
Yechezkel heard from the creatures of the Chariot.
Ezekiel 1:24775:R xpin°
nigni 71 D273 *TU1p? 031 07 PP DIPRID PPN yRwN)
2 TPEIN DTRY3 MR 7RD
And when they went, I heard the noise of their wings like the
noise of great waters, like the voice of the Almighty, a noise
of tumult like the noise of a host; when they stood, they let
down their wings.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
2ODWR NPYR QORWAInn
Kehot’s note points to Ezekiel 1:21 for these words.

Ezekiel 1:21875:R HxRptn°
KEHOT'S NOTE

XD ,R PRPIT

M257771 77 777 MANT 1PAY N2 AT AT

The discourse on “the Patriarchs are the Chariot,” which
the Alter Rebbe cites for the root of the emotive attributes
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82
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84

above the intellect.
KEHOT’'S NOTE
PWRA2 8 K™D

QN2 SIS 27y 1IN

Kehot points to the Siddur for the explanation of “Set me
as a seal.”
KEHOT'S NOTE
TN T pS .2 ,0° 1700 XY

5 182 1091 WK DY0PRN 1PN

“And these are the kings who reigned in the land of Edom
before a king reigned over the children of Israel.” In
Kabbalah, the kings of the World of Tohu.

Genesis 36:31877:1"7 N°wX12
X7 2137 707 207 DI Y162 1970 WX Do MY
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

K717 nPwRn2

WK O? DR

Kehot’s page, Shelach 48b, opens the discourse “I am
Havayah your G-d who brought you out,” the one this
maamar cites in section 4.
KEHOT'S NOTE
3] 7w (2 ,mn) mhw Y

NDO1 NN NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .(7° ©7D) RWw1 27D 9”27N2

NDITT PYW DTN N MnT

“The likeness of a throne, and upon the likeness of the
throne a likeness as the appearance of a man upon it from
above.”

Ezekiel 1:26172:°% Pxptn°

AT 5Y1 KDI MINT 1720712 XN QWRI2Y WK Y217 Dynm
:2¥n7n 7Y DTN XD NINT XE3T

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19 ,X RPN

NOOT. . N3 2P
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
PP LAPNOM NI W M0 awY 17y (17B) YUAR 770 W 7102
.[5] .17% 183 3w Y ¥R [MD90] w7 Y WO R 0N e

likuteitorah.com/likkutei-torah/haazinu/
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2NNWR 97 DONw Nasw

“You give life to them all, and the host of heaven bows to

”

You.
Nehemiah 9:61:’0 11°nm
DN23D3) DOBYT B DRERTNK [Py AnX 9737 N oxnany
K231 DN T MNNY D72 WK DT 7Y TWKTP2) TR
:0NNYN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,0 0

7AW PN 2710 P1TAN NDR

A baraita: Sandalphon is taller than his fellows by a jour-
ney of five hundred years, and stands behind the Chariot
binding crowns for his Creator.
Chagigah 13b:4°7:2 2 12730
SNYPR 27 R ,7NINT DIN PRI TON 19N Im A0 RNy
RDPINN3 WNIPAT IR I WK LPIND TRIY RIAY TR XD
™I LMY NiRD van ':'I'_?E!D ann a0 iy ﬁD’?’_f;Q :N1n
T T3P T INIM PPN PP DD WY 13T MK
22071 PIXY RIAK 0¥ KT IARD Y07 K277 inipnT Doon rinipnn
Y2
William Davidson, Vocalized Aramaic (CC-BY-NC) ‘

KEHOT’'S NOTE
L[3] P (R ,A%) 1572 PURIY 07D 97P0D L, 8 AN 1Y

W P n

Kehot points there for the five hundred years’ journey in
the measures of the angels and the worlds.
KEHOT'S NOTE
.[5] .(2,81M) 2757 *NNAW DX 777 972D B

2?1y wobwa oY 2oaNTn wN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
PR 97a3 [777] 11777 270 7017 Y 09 W 1wt X IRPRT 1Ay
.[5] Wy wownn3 1M D7AY 170900’ 1 PR2AT 1IP2°1 10 0 NP0

WOWINI NN

“And his body was like tarshish, and his face like the ap-
pearance of lightning.” Daniel’s description of an angel.

Daniel 10:67: 7717

POV WX CTE2D TPV P AW I YUIND innm

797 232 1127 Pip1 Pop nwna 17y vty

his body also was like the beryl, and his face as the appear-

ance of lightning, and his eyes as torches of fire, and his

arms and his feet like in colour to burnished brass, and the

voice of his words like the voice of a multitude.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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KEHOT’'S NOTE
RIRRHeh

17290 7Y PR
“Havayah is G-d; there is nothing else besides Him.”
Deuteronomy 4:3571”9:’7 0°727
17290 T 1R 0°PPRT RIT 0 03 NYTY DRI AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.19 ,70°027

Kehot’s note points to Isaiah 29:6 for these words.
Isaiah 29:6":0” °yw°
WX 2721 17Y91 1210 2373 PIp1 W21 072 TREn NIk N oyn
:7IR
There shall be avisitation from the L-RD of hosts With thun-
der, and with earthquake, and great noise, With whirlwind

and tempest, and the flame of a devouring fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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93

nInn

Moshe and Aharon: “And what are we, that you complain
against us?” In Chassidus, mah is the self-nullification of
Chochmabh.

Exodus 16:71:1"0 mnw

>3 1 NN nTvY n;’m‘;m'ng w3 °n 79223°NK DN°RTY P
2199y 190

and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

A=, mnw

1EPN 219913 NI TR oY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LANTPA2 ™0 AR

PARAGRAPH 10

94

“And upon the likeness of the throne, a likeness as the ap-
pearance of a man upon it from above.”
Ezekiel 1:26172:°R Pxptn°
AT 5Y1 KDI MINT 1°D071aR XN QWRI7Y WK Y217 Dynm
:2¥R7R 7Y DTN XD NINT XE3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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QTN N9IN RN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RGN Wulggal g

QTN NN NRN

Dovid says to G-d, “and this is the Torah of man.” One of
the two verses that call the Torah “man.”
11 Samuel 7:19v™:t 2 DR1MY
PIMIN? TAT29N°27OR 03 12T N CITIR Y2 NN Y Topm
237X ORI N7 RN
And this was yet a small thing in Thine eyes, O L-rd GOD;
but Thou hast spoken also of Thy servant’s house for a great
while to come; and this too after the manner of great men, O

L-rd GOD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

OIN 77107 DR

“This is the Torah: a man who dies in a tent.” Read here as
“this is the Torah: man.”
Numbers 19:1477>:1> 72722

DIR2 WRPD) PONTOR K770 DiR2 MnTD IR 73R NN

070 NP2 N

This is the law: when a man dieth in a tent, every one that

cometh into the tent, and every thing that is in the tent, shall

be unclean seven days.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

L17,0° 9272

N2P1T O AN . L WNAW YU N
The words here quote Tikkunei Zohar, Tikkun 30 - 74a:8;
the passage is shown below.
Tikkunei Zohar, Tikkun 30 - 74a:8% 1\p°n "1pn
IPRT RIRT RIWOR ANRR WPRT ,RDOYIART RTINY KT 120 79N
I MR PUT 07 WK CTPRT NIRRT NTuom BURY
R2XY NPT KRN TR WX TN 2Y 0K KT AN AN
BT N2 LB 22 TWB KT ,IR0N ROPIY DY 1Nn Y N3
TR XD72T T 13X P22 T MER K PR 1" IR
KINT X0OR YTP WX Ty My
Tikkunei Zohar - Vocalized (Public Domain)

KEHOT'S NOTE
B nvnma

N3P1T 0728 MR
Kehot points to Tikkun 30 of the Tikkunei Zohar for the

248 commandments as the limbs of the King; this page
speaks of “248 commandments” as “a mitzvah of Havayah
in every limb of the King.”
Tikkunei Zohar 74a:8°1:X 77y 7717 °1pn
IPRT RIRT RWOR ANER WPRT ,RDOYNART RTINY KT 120 79N
Y IR PUT 007 WK CTRT NIORT Xvom L BTRY
KXY 13GTP KR IPTR TWK NN 7Y WK KT 1A 300
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D077 N2 0 22 W KT ,IXAN KOPIY 2y IXp Y s
PR X327 13K1 13K 922 MV Mg K L PTPR 1 ART
KIXT KTDOR 1IPTP WX T MY

Tikkunei Zohar - Vocalized (Public Domain)

992t AN Rw Mt

“This is My Name forever, and this is My remembrance
from generation to generation.”

Exodus 3:157v:2 mnw

D2°N3K PP *7 PRIW? 2127PK RN AYRTIR DORP0R TV RN

7 9772 1t
And G-d said moreover unto Moses: ‘Thus shalt thou say
unto the children of Israel: The L-RD, the G-d of your fa-
thers, the G-d of Abraham, the G-d of Isaac, and the G-d of
Jacob, hath sent me unto you; this is My name for ever, and
this is My memorial unto all generations.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

797°[2 QY v

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
oo .(2,7) N

79%h2 Ay e

The Tikkunei Zohar: “This is My Name (shemi) forever”:
shemi with yud-hei is 365. The source for linking the pro-
hibitions to the Name.

Tikkunei Zohar 4b2 7 2717 °23pn

7292 1AW NI 00 2RI N21 KDY 1Y

There the Alter Rebbe explains that the life and existence
of Chochmah come only from His Name and radiance
(shemo, which equals ratzon, “will,” in gematria), while
His essence is far above being the source of Chochmah.
KEHOT'S NOTE
.OwD »”A21 3,31 912’0 97¥R ARY 47D R*ITD

W IO 0PI K121 KD 1Y
“Before the world was created, there was the Holy One,
blessed be He, and His great Name alone.”
Pirkei DeRabbi Eliezer 3:2-3'3-"2:’3 21y°9X 277 °p19
T9YY ,72%2 D737 1Y RN TN WITRT 177,029V K121 KDY 1Y
M K21 P39? DY MY LM WM 0PIV NN K127 13w
niaa? 1YY NINY APn? ?hniT 7270 and bwn Woun cmiy
IR PREI™ PRIIM PNITIO? PIND vUINR K OX LIPY 00ube
M7 K21 07197 N 0397 U0 X1 T2 WITRE 19,0137 Pnnn
X121 K9 7Y X2 0T YU INWAT DR RIIT TY TRIY
... ,TI327 XDI1,TTY 131,033 ,77A 117 19K7 07197
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to

likuteitorah.com/likkutei-torah/haazinu/
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build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

251729210 B7Y . . 11N NwNEa P

Kehot sends the reader to Yahel Or, the Tzemach Tzedek’s
commentary on Tehillim, for the wording of this passage
on “Extol Him who rides upon the heavens.”
KEHOT'S NOTE
JIPNCY IR D12 et AR

1MW 7792 M39ya 29197 1710
“Extol Him who rides upon the heavens, by Yah His
Name.” The Name Yah, yud-hei, is the higher half of
Havayah.
Psalms 68:5°7:170 0°2°1n
7107 WPV Y AR2 N12Y2 2977 39D nY 1mt DORYRD 1Y
Sing unto G-d, sing praises to His name; Extol Him that
rideth upon the skies, whose name is the L-RD; And exult ye
before Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1M 77°2 N127Y3a 2917% 1710

The passage in Parshas Terumah to which the Alter Rebbe

refers on this verse.
Zohar, Terumah 73:716-7257”2wn-1"bwn: 3"y 7m0 7717 990
Said R. Eleazar: ‘It ought to have been “who rideth upon (‘al)
araboth”, why does it say “in (be) araboth”? Again: it ought
to be, “He is in KAH”, why does it say “in KAH is His
Name”? It is because this verse refers to the Hidden of hid-
den ones, the most Ancient of all the ancients, the complete-
ly unknown and undisclosed. It may be said that, since He
rideth in it, then in this sphere at least He does disclose
Himself.

The Zohar; London, Soncino Press, 1933 (Public Domain)

19w PTIPD 1PN

“These are the accounts of the Mishkan.” The verse of the
discourse he refers to on the two halves of the Name.

Exodus 38:21x”3:1"% minw

722 070 NTY YN *B70Y TRB WK NTYT 19WR 12WRI CTIpD NP
1727 IR MR

These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

B9 IR NI IO 70 AN

From Patach Eliyahu: G-d is “not any of these attributes at
all.” The Infinite One is beyond the Sefiros.

Tikkunei Zohar 17b:5-7"1-"11:2 1> 79711 *1pn
JRT YU UEYR IRDY LT RT RYPT PR 70 NORT IRD DaX
Sy pon nwINnM Ny *21 0P .53 MTn PR Don R ann
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977 %Y PP P ARDA? (79 2°7°NK K1) TP DR RMYA RAT T
7YRY 37 0P LI¥D 7Y w1 72 DR AXDAD W O7NR XPT R

121 17123 72T 20 7% AnRY 1D
Constantinople, 1740 (CC-BY-NC)

110 M99 PWRKRY 7137 0K 1

The Zohar’s principle that spirit arouses spirit and brings
spirit: an arousal below draws one above.

Zohar II, 162b2 ,20p 27mt

KEHOT'S NOTE

Y7,y A7 [PYRY 7R 3,20 pnnRY DUV o.a ,20p 2m RD
.[3] .7mTRn

m B9 119K NI TR o INDT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5}{ nne) AnIPna N

PARAGRAPH 11

12 MIPRAN *7 TI2D A2

“Blessed be the glory of Havayah from His place.”

Yechezkel heard this behind him with a great noise; in the

Kedushabh it is the Ofanim’s response.
Ezekiel 3:1227>:3 5y

:inmipnn nT7i20 712 Pi73 YT 93 InR yRwK) mn vaRem

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

20,3 Rp

13 7125932 °5m00 Maon1 2

This lexicon of Kabbalistic terms, under “Kavod,” gives
the thirty-two paths of Chochmah as equal to kavod.
KEHOT'S NOTE
.[3] .2”2 ,3”5w 0772 .2° (1”0 7123 77Y) R™IRRA2

14 w2k Pwhn NI T2

According to the note, the teaching that kavod means a
garment is cited in these volumes of Or HaTorah.
KEHOT'S NOTE
03 IR A3y RWN %D °D LREPN VY ROPN Y MW B N7TINA RN
.2,0¥YP AT PMEn 7772

15 RPITIOR 2IRMY TIND 2 1

“Rabbi Yochanan called his clothes ‘my honorers.”” The
proof that kavod means a garment.

Shabbat 113a:147>:X 3P naw

nY SY whabn R KPP — YiNT21” 77977 Nityn inTady”
2PRITINRY AIRD? R WOP C27T X7 031 PN P quhabnd
290 PY 991903 naw bw a:ben R RYY — »7°377 nivyn?
— ™37 73717 10N DY 80T L 1PI0N 800 — "78Rn Kz
William Davidson, Vocalized Aramaic (CC-BY-NC)
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KEHOT’'S NOTE
XL,P naw

16 2" %Y 13 BN B°°Y PR

The serpent: “your eyes will be opened and you will be like
G-d, knowing good and evil.” Human wisdom comes from
the Tree of Knowledge.

Genesis 3:51:°2 N°wX12

DPPN2 DI 0P PRI 1Rn 27K O3 3 DR ¥ %2
I 20 YT

for G-d doth know that in the day ye eat thereof, then your

eyes shall be opened, and ye shall be as G-d, knowing good

and evil.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,3 NPWRA2

117 1”592 77 927102 °22 R0 WU

In the discourse “For over all the glory shall be a canopy”
the Alter Rebbe cites this comment of the Ramaz (Bamid-
bar 118, on “Show me Your glory”) for the supernal glory,
“emanated glory”: it is without limit, above light and radi-
ance and above comprehension, and of it is said, “Where
is the place of His glory?”
KEHOT'S NOTE
8NN’y 2919 37307 IR L2 v '{?3,7'7 =l

118 I a0 o By s a

The discourse explains that “all the glory” means two
kinds of glory: the lower glory, Malchus, which fills the
worlds and gives them life (“the whole earth is full of His
glory”), and the supernal glory, which is beyond compre-
hension (“Blessed be the glory of Havayah from His
place,” “Where is the place of His glory?”).
KEHOT'S NOTE
2, e mph

19 TN 70° ARon2
“Havayah with wisdom founded the earth.”
Proverbs 3:19v7>:1 “own
AN DY 113 PR 92
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

00 ,100n
120 NN92 70° NAN

The Ra’aya Mehemna: “Abba (Chochmah) founded the
daughter (Malchus).”

Zohar III, 256b2 ;111 2’mt
KEHOT'S NOTE

.[3] .70 (3 ,bD) 27y .3, M Ty
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121 TIPwYR a7 an

“How manifold are Your works, Havayah; in wisdom You
made them all.”
Psalms 104:24773:7°p 0°%°1n
L3P PIST KPR Iy Moana op3 N Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n

122 MWD K My

“He wraps Himself in light as with a garment.” A garment
that shines rather than hides.
Psalms 104:2°2:77p 0°%°11n
:71Y°°D 0OW il Rt TIRTILY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,7p 0%%nn

123 NE2n PPRR 20
“And wisdom, where (me’ayin) shall it be found?” Read in
Chassidus: Chochmah is found from ayin, the Nothing.

Job 28:1227:1173 21K
P2 PR 77K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2°,19 arK

124 91377 AN NI DM TN
Alexander asked the elders of the Negev who is called wise;
they answered, “One who sees what is born.”

Tamid 32a:7°1:X 27 7°nn

NR RITT - 020 PR AP 1MWK 20730 TN TR :07? R

w2397 - 7923 17PK 19 190K 27923 2P0 TR 007 AR L7780

- 1YY PR el PR 7PWY Ppnn PR 1;'!'? IR 9% DR
Ap?na mawn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,2% 7m0

125 2”12R QYININ 290w

Kehot points to Or HaTorah on Shelach for why the
Seraphim say “The whole earth is full of His glory.”
KEHOT'S NOTE

RPNy 15w NPMIR IR

126 2”2 N1 1™R2 07anan

According to the note, the explanation of the Rambam’s
chapter on the Tree of Knowledge appears in Sefer

likuteitorah.com/likkutei-torah/haazinu/
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HaChakirah.

KEHOT'S NOTE
2972 NPWRA2 N”AIR2 0271 QWM LK ,10 17PN 9902 1Y 1IR°21T IR
.X,12n

127 N°09122 N1Ipn RI°KR
The words here quote Tikkunei Zohar, Tikkun 6 - 23a:10-
11; the passage is shown below.

Tikkunei Zohar, Tikkun 6 - 23a:10-111 1\p°n ™pn
D7IDIRT KILOM NIKR 0°%°2* 0137 DY ORI NpN R RInt RN
NDD A°RT R°073T KIWVOR D°12 .7™17LYR PIT XIVON D MIER
77780 N7N32 X°D7152 R1Ip1 1IRDY RAORT .RN7OWT RIP 77°KT D20
RIPR .771900R2 T33P0 17980 MW DO93 RNPYIART RTINY LPRYY
JFIRD TAR 1RIN 12 7192 92NRT 19IR2 K1Ipn ARNN

Constantinople, 1740 (CC-BY-NC)
KEHOT'S NOTE

.X,3217°n™n

128 N9°09122 N1IPn NOXY

3

in the three
upper Sefiros. The Throne is the World of Beriah.

“Imma Ila’ah (Binah) nests in the Throne,”

Tikkunei Zohar 23a:10-11xX”°->:X 3”2 97177 *1pn

0°IDIRT KIWOM TR 0°%°2* .0°3371 DY ORA Opn R? RIAT RIAAN

NJ0 °PRT R°07DT RAVOM 0°12 .7717LLA APIT RIVON D°MINER

77°00 NPN3 R°07132 R1IPM KDY RMORT .RNPIWT RIP KT D190

RIPR .771900R2 11IPR 17980 MW DU93 RNPYIART RTIAY LPRYY
PRI TAR 12N 13T 7172 9NKRT 19182 R1Ipn ARNN

Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 12

129 | “Do I not fill the heavens and the earth? says Havayah.”
Jeremiah 23:2477:37 1707
DY DR KD TDRI ARINKRD CIK) 07IA0R3 UK N9IDN
TIOR3 K22 73N PINT NN
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

130 IR T T30 T2

“Blessed be the glory of Havayah from His place.”

Ezekiel 3:1227>:3

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

131 17125 DIPR K

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
07T A0 NWYTR N01
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132 NPWY3 DORINY WATPR TR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.29pPN 0”7 MR Y™Mw

133 NPWwYa DMPINY WITPR TP

In the Ten Days of Teshuvah one says “the holy King” and
“the King of judgment”; one who errs in “the holy King”
returns to the beginning.

Shulchan Arukh, Orach Chayim 582:10”n nmix 717y n2w
°R:270pN

MP NAWYa :0°9°Y0 B I LT WD W Ny nvan I7o
P2I07 RITW IR YV ORY VOWNHT 79N YITPT PRI IR 1wn
7513 OR VOWNM 7PN KIT ORY WRID NN WITPA 7PN X7 OX
97017 By T9°R1 Own IR *2°WN N572% NN 10A pYY oy
[WRID NN (1770 1°0 710 9YP 1Y) 17a0 APy 7Y 1511 KD OXY

:(M™p »0 7y)
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
134 1957 AN AR 0Py 1nD

From Patach Eliyahu: “The supreme Keser is the crown of
Malchus.”
Tikkunei Zohar 17a:18-20°2-11”>:X 1> 771171 °1pn
JPANR NPWRIN TR ANRE 9YY .MoPR AN AR 179y nd
799K PR L (P2aN man RDT RNDPIP X*1) P2ENT RNDPIP 1KY
MDY MPNT RIDPRT PPW AR MDIR AR IPRT RPN RP
727 PY RITI2 O2INRY RIVRD OPWRT KoM L(IDIXY R7)
RI2 RIDPKD “PWRT NM1207 D20 MPYT N9y X1 NI 0oy
Ay
Constantinople, 1740 (CC-BY-NC)

135 B3 AN NT Y7

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LANRTPRA™N

PARAGRAPH 13

136 | Kehot’s note points to Ezekiel 3:12 for these words.

Ezekiel 3:1227>:3 5y

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/haazinu/

m”ya

137 PW KXY 17 N%an 1Pym

“And a spring shall go forth from the House of Havayah
and water the valley of Shittim.” A prophecy of the Time to
Come.

Joel 4:1817>:7 Hxy
P*BX"231 277 3970 Ny ©°0Y DU I9W N O3 )
DWW P037NK TPYT) RE? N N3N Ty 07 1577 AT
And it shall come to pass in that day, That the mountains
shall drop down sweet wine, And the hills shall flow with
milk, And all the brooks of Judah shall flow with waters; And
a fountain shall come forth of the house of the L-RD, And
shall water the valley of Shittim.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,7 R

138 Tneyna T2

There the Alter Rebbe explains that in the future the high-
er Chochmah will be revealed even far below, in the yesh,
and reads “Wisdoms cry aloud outside” (Berachos 57a, on
seeing a goose in a dream): through the revelation of the
higher Chochmah in the lower, wisdom is drawn “outside”
aswell.

KEHOT'S NOTE

23,329 9mbyna n yb

139 ¥In2 nnaan

“Wisdoms cry aloud outside; she gives forth her voice in
the squares.”

Proverbs 1:20°0:°X *2wn
:Fl'?ip AR NIANI2 73R Yana nindn
Wisdom crieth aloud in the streets, she uttereth her voice in

the broad places;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 14

140 W 122 NINXIAN 2M
“Where there are no oxen the trough is clean, but much
produce comes through the strength of the ox.”

Proverbs 14:47:77 "oun
9% 192 NIRIANT271 72 ©IAX 0°DPR T°K2
Where no oxen are, the crib is clean; But much increase is

by the strength of the ox.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,710000n

PARAGRAPH 15

1 NOPONT WD AR L L Ty M

According to the note, this passage on the animal soul’s
advantage over the G-dly soul is quoted there.
KEHOT'S NOTE
7Y 0IP Y X 13 771 NPMING RN
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142 NN21°N2 RO RANRD 2712 wrnd

There the Alter Rebbe cites that King Moshiach will “bring
the righteous to teshuvah,” and explains how a righteous
person who has not sinned comes to teshuvah: not out of a
turnabout from sin, but because, before what is higher,
even the higher Gan Eden is reckoned a wilderness.

Zohar 111, 153b2 ,21p 3”m

KEHOT'S NOTE

¥ 20PN 170 IR L[3] .27 (2790 ,3) wrRwa prRY .2 ,A3p AhT IRA

IPINN Y 2770 X730 IR LAnpn Y ATy

143 NN21N2 R7PITS NAnRY

The Zohar speaks of a mission “to bring the righteous
back in teshuvah”; the Alter Rebbe applies the phrase to
the purpose of the soul’s descent.

Zohar, Beha'alotcha 15:87-16:94-1"2:1"v qni?yna ,3m1 720
R i)
144 271 X9°ma R PownT nrya
Baalei teshuvah draw Him down with greater strength.
Zohar I, 129ba ,15p R”mt

KEHOT'S NOTE
.2, R”M

145 11 o8 0a% pys

“Their heart cried out to Ado-nai.” Here, the inner cry of
the soul in teshuvah.
Lamentations 2:181”°:’2 12°R
5K 12771 o AYRT P01 270130 19987 N2 Nikin 23-IRTPR 027 Py
Y2 OTRPR 772 N9 7N
Their heart cried unto the L-rd: ‘O wall of the daughter of
Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

17,2 A0R
146 nawN2 PR 9

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .(% ,33p) naw

147 72wna PR B

Rabbi Eliezer: let a person repent today, for he may die to-
morrow, “and so all his days are spent in teshuvah.”

Shabbat 153ax »”1p naw

148 S

The earlier discourse on “Give ear, O heavens,” where
“And the spirit will return” and teshuvah “all his days” are
explained.
KEHOT’'S NOTE
J[9] .2 .2 IR7DORT MR
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149 29Wn M

“And the spirit will return to G-d who gave it.” Explained
earlier as the teshuvah of the soul itself.
Ecclesiastes 12:7°1:2” nonp
(I3 WK DRORITPR NN M7 MWD YIRTPY 107
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

150 3 TS 2 P10
Of Ovadiah, an Edomite who prophesied against Edom,
the Talmud quotes the proverb that from the forest itself
comes the axe that strikes it. Here the soul’s very descent
becomes the force of its cry.

Sanhedrin 39b:15-161"0-1"1:2 v”? 1°77110

VKR 021 DWW TRR I YW ITRPA ANYRR DTOK MY ...

A3 213 RIK T2 TR LUK TWNT A0 L1 IR ) 17Ty

TAMI7 227 Y PIRIR ONIR 20T 2202 07T AR DX TN K3

DR RIX MO PR OWPR MR 0,008 12 1ivny 227 o
-NO70R AAANR 77 MR NPT 27 RNK 0D K32 PR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
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PARAGRAPH 16

151 5”22 N1292 RN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L4990, 90 N7IR 7w .27Y0 LA Mnan

152 o 952 M>72 NN
Rabbi Meir: a person must say a hundred blessings every
day.

Menachot 43b:15-171-1"1:2 3" NN

o1 952 maona aRn 972% TR 21 IR PRP 37 70 RNAN
RM 27 Tayn PRI PPOR °0 1 DRIw° 10y (2°,° 0°127) nRw
73m1 "PRID0°RA 117 Yonn1 1Y 2a0 M1 RNAWA K™K 277 1012
m oKX 01 922 Mmana whw 972% DR 21 AR 1P T RN

12 PIRYY ROW WK PIRWY KOW PRI CINVYY
Wikisource Talmud Bavli (CC-BY-SA)

153 21" 952 n19na Nk

The ruling that one must say at least a hundred blessings
each day.

Shulchan Arukh, Orach Chayim 46:30n X 1y n2w
271
:MB% M573 AR7 O 952 7725 07X 2°°n

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

154 | “And wisdom, where (me’ayin) shall it be found?” Read as:
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Chochmah comes from ayin, the source of all.
Job 28:1227:173 2%
2732 DI 77K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

155 n¥on X7 92y
“Whom do I have in heaven? And besides You I desire
nothing on earth.”

Psalms 73:257172:3°y 0°7°nn
PN NIDNRY Tuy) DMWY o
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,3y 0°%nn

156 | Kehot’s note points to Psalms 73:25 for these words.
Psalms 73:2571"2:3"y 0°%°1in
PIR2 NIDNR? Tuy) DMWY 5
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 17

157 27327 R? WK WOR QNN Twy° ON)

Kehot points to Torah Ohr on Shemos for this point, that
the act is a mitzvah only when done by Israel.
KEHOT'S NOTE
NnY 2 X™1N IR9

PARAGRAPH 18

158 | “Their heart cried out to Ado-nai.” The cry of the heart,
the “great noise” in the soul.

Lamentations 2:181”°:’2 12°R

DR 12771 Ond AYNRT 2010 210130 19°%7N2 Nnin 21TIRTPR 027 Py
“IPY"N2 0TN9X 77 NP0 30N

Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

159 SN WK DOOPYN T OIN

“I am Havayah your G-d, who brought you out of the land
of Egypt.” The verse of the discourse he refers to.

Numbers 15:418712:171 712722

D°PPX? 07 N2 0713 YING DONK "NXEIT WK 020K T O
027K 1 IR

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/haazinu/
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W Ay

“And the hair of His head was like clean wool.” In
Kabbalah, fine channels of light.

Daniel 7:9°0:1 517

@Y M0 2203 AYIIZ 207 PRI PONYY I 10T 0T TY N M

P97 3 2MiP3P3 MIT IV 0T KD YD AWRY

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

e aywn m
“This is the gate to Havayah; the righteous shall enter
through it.”
Psalms 118:20°2:1°p 0°2°1n
123K pPTR R YA

This is the gate of the L-RD; The righteous shall enter into it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19

162

163

164

"Rk AT RO ARNan M
“And the spirit of the animal that goes downward into the

earth.” The animal soul’s own direction is downward.

Ecclesiastes 3:21x75:3 norp

T Mo’
Who knoweth the spirit of man whether it goeth upward,
and the spirit of the beast whether it goeth downward to the
earth?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PIN2 5% onyIn
“And I will sow her for Me in the earth.”

Hosea 2:257173:°2 yvin

MOX"RY RYRYY? TR MR NPT MRT P82 %P PRym

2PPK MRS KIM

And I will sow her unto Me in the land; And I will have com-

passion upon her that had not obtained compassion; And I

will say to them that were not My people: ‘Thou art My peo-

ple’; And they shall say: ‘Thou art my G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

778D Y1 N
“Light is sown for the righteous, and joy for the upright in
heart.”
Psalms 97:11x7>:1"8 0°%°71n
Y 22700 PUTER YL IR
Light is sown for the righteous, And gladness for the upright
in heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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X% 1% 0°90N

PARAGRAPH 20

165 V7Y I2WNA N YW 720

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
791,778 NMAR

166 27PN °N Dom U MIya vrYm 121N R IYw ne°
“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.”

Pirkei Avot 4:17t>:7 Max miwn

,M0 0932 00250 DRYR 1WN2 DOR YT D2 IR 0 XA

Do X271 0?1Y2 M1 N1ip YW NAR YW AD% K37 073y 20 2o
:ma o7iyy

He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
167 PN LMy
Kehot’s note points to Berakhot 17a for these words.

Berakhot 17ax 1> n1372
KEHOT'S NOTE
XL MO R

168 27MYn K23 7712

“This world was created with the hei and the World to
Come with the yud.”

Menachot 29b:13-1477>-3>:2 72 MnIn

>1Dm) 0°0YIN 12w DOPPTIW 211 T3 R2T 0IYT K121 AR C3En
TPRW 1PWYN 2191 DIPWRA 193 12w DO TIW 2191 WK 7195 1N
R°IM 071903 27 MK 91 NN °17 A0 27 MR TP T T
P07 AT AT 932 NIPYY SNw 12 O 170 37 NRT KA RTA 7°N2PN

e whw
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
.2,0o Mnan
169 nTay K9 WX NN

“Because you did not serve Havayah your G-d with joy and
gladness of heart, out of the abundance of all.”

Deuteronomy 28:471"1:1”2 0°727

199 397 227 202 o2 PRPK AR NT2YRD YR Non
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.n,m9 03T
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PARAGRAPH 21

170 TP VNI MY
“My teaching (likchi) shall drop like the rain.” Read as
“you take (lokchim) Me.”

Deuteronomy 32:2°2:2”% 0°127
“2¥ 022191 KYT2Y DPYYD "MK PUD A NP wnd Ty
2y
My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17 my? 1P o™
“And He has raised up the horn of His people, a praise for
all His pious ones.”

Psalms 148:147:mnp 0°2°1n

MR"129T 130 BY 2K 337 17007797 1PN 11y i oM
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near
unto Him. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

T ,mnp oonn

PARAGRAPH 23

172 15711 93w 2%
“The offerings of G-d are a broken spirit; a broken and
crushed heart, G-d, You will not despise.”

Psalms 51:19v™:x”1 0°2°1n
:Man X2 0°p%KR 19711 12W1m2% 112w M0 DR N
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

0% ,x10°%0n

173 oY FPwRIY 1NN

“And ‘water’ means nothing but Torah, as it says, ‘Ho,
everyone who thirsts, come to the water.””

Bava Kamma 17aR 1 Xnp 822
KEHOT'S NOTE

X ,P P

174 T99° 0 790 129Y NN 11992 173w W2 719Y°

Rabbi Berechyah: “My teaching shall drop (ya’arof) like
the rain”: when people break their necks (orfan), at once
rain falls.

Bereshit Rabbah 13:1477:3* 127 n°wxX12

LANTIRT 23D 93 DR APWM TR L,PIRT 1 93w 79y (17972 931 IR

qvR3 MY (3D 0°127) 17972 737 IMRT .71°972 7T NPT RO
771 0N TR 19TV DR NP2 13w 0 nph
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Rabbi Berekhya said: A calamitycan also mean calamity, as
in Deuteronomy 32:35. ascended from the earth, and there-
upon “and watered all of the surface of the ground” (Genesis
2:6). This is like the opinion of Rabbi Berekhya, as Rabbi
Berekhya said: “My lesson will fall [yaarof] as rain...”
(Deuteronomy 32:2) - when the necks [oref] of the people
are broken [through tragedy], at that point rain falls.

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 24

175

176

177

OWR M 9NN T2 YD aR

The school of Rabbi Yishmael: if this repulsive one, the
evil inclination, meets you, drag him to the house of
study; “if he is a stone, he melts,” for “Ho, everyone who
thirsts, come to the water,” and “stones are worn by
water.”

Sukkah 52b:22:2 271 1910
U 137 AR — L P30 72 91D DX SAXYRU *30 3T NI
Lm0 XIn 728 OX .vxismp hshi '?ﬁ; ox ,ninc) — NI 728 OX
D172 0K 7070 0T 0°12K” :2°031,70°17 107 K1Y 22 %407 :22nD7
?315? W’tg@?’l T oX] UKD "M37 o Rbf!” 122027 ,vgia:jr; hshi
y90
The school of R. Ishmael taught: If this repulsive wretch
meets you, drag him to the Bet Hamidrash. If he is of stone,
he will dissolve, if he is of iron he will burst into fragments.
“If he is of stone he will dissolve,” for it is written, “Hoy,
every one that is thirsty come to the water” (Isaiah 55:1) and
it is written, “The waters wear the stones” (Job 14:19). “If he
is of iron, he will burst into fragments,” for it is written, “Is

not my word like ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

Rl fulele]
“I will give the rain of your land in its season.” Kehot’s
source for “the rain of your land.”

Deuteronomy 11:1477°:X”> 0727

77787 AT 7337 HOOK) WAPPEA M ANy DIYINTILR AN

that I will give the rain of your land in its season, the former

rain and the latter rain, that thou mayest gather in thy corn,

and thy wine, and thine oil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

7,0 03T

Kalrd=R=h

“If you walk in My statutes.” The verse of the discourse he
refers to.

Leviticus 26:33:172 XIp"
0K ONPYY 1NYA *NI¥NTNRY 1570 "NPN2-oxR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/haazinu/
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“I will give your rains in their season.” Rain as the reward
of Torah.
Leviticus 26:4"7:172 X7p"

79107 17T YY) AP YIRT 7309 DAY 00T NN
then I will give your rains in their season, and the land shall
yield her produce, and the trees of the field shall yield their
fruit.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 26
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As rain and snow come down and water the earth, “so
shall My word be that goes forth from My mouth: it shall
not return to Me empty.”

Isaiah 55:10-11x"-":7"1171°yw"

MITOXR *3 W K7 MY DREDTTR YW 0UT T IWRD D
PAMPY WK
For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to
the eater; So shall My word be that goeth forth out of My
mouth: It shall not return unto Me void, Except it accom-
plish that which I please, And make the thing whereto I sent
it prosper.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2% 910 92T

On “they shall wander to seek the word of Havayah and
shall not find it”: “The word of Havayah’: this is
halachah.”
Shabbat 138b:11-1227>-X":2 1*7p naw
SRII .IRI2D AT — 277 ,pRa M — PN 127,100 it — AT
DY 993 Puny awR ATNY nR 270 127 DR WP 1wuivY”
OXY K7 ARPY OX Y777 NiwTR 02231 Ni%015 N2 18 1N
PR TRY LR 1IN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,m%p naw

PARAGRAPH 27

181
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Rav Yehudah in the name of Rav: “A person should always
occupy himself with Torah and mitzvos even not for their
own sake, for from not for its own sake he comes to for its
own sake.”

Pesachim 50b:5-6"-71:2°1 0°10D
ANRT AT 27721 .ANYR RPY PRiva IR AR PRIYI IND ...
XY °2 By AR Nizm 77302 07X PIOY? 0PIYD 127 MR AT 1
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IRYR 70t NBYNT 7127310 .ANYY R2 ARY? RPY innY ,Anwh
.RDPPNR — ARYR 7ot .02I¥% 1972 170 ANIY ALK — 0o
Xp 72 MIAWR MY — NI AP P KOWK — X0
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,10°1m08

182 TO2YP OWRIT ONPIN WINR T2YP %3 KIpyn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2”y0 N0 0°noa

183 TO2YP TOWRIT NONYIN WION T°2YP 0D RIPUYR
“At first, when a person acts, he acts with his own interest
in mind.”

Pesachim 68b:133*>:2 1”0 0°noa

X192 KR "2 ,AUTINPA Ap? TTI TR N2R P2 nYw 1

PR ORID 17 ORI N7 ORWDI ORI SORYDI ORI WK LRYTT

SVIRIY PN DR MWpNI KD TN KPEK RN "2 N

*2 KIP¥R ARG XY IR 00 NipN 7721 o N3 XY OX”
T73Y Rp MUDIT ROYIR — UK T2y

William Davidson, Vocalized Aramaic (CC-BY-NC)

184 T73pR 17N2 PO AW 25

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
79900 T 19K WD 17D K7TN

185 17310 WY NP 772N 7702 PO 2w B2

Every Torah scholar who sits and reads and studies, the
Holy One, blessed be He, sits opposite him and reads and
studies with him.

Tanna DeBei Eliyahu Rabbah 18:1’X:1”> 7137 171°9K 27 Xin

PRI YT 993 7720 IR KPR 7% 17 On0% 953 nR1 ank X ...
7% % ROX 9% 17 NPK %19 MR DAY "R 2157320 DR v
ARDNR 3 IWR PRI AN 272Y 50 MRN (207 YY) InRIY
X7 °71 23D 1151 722 0°13 238 RN 13 17793 237 "mp Kl 790
17310 WP 773P7 77IN2 PO AN RIPY AWPW 1N 0 1INR
9K 13771 IR RIT 1991 1 23D 1101 ANKRI IRIOW 1Y 111 R1IPY
D719 M1 19K Dw 01D 19 1 (17320 K 0°09n) 13 19K N1

0YW (segmentation according to Warsaw 1880) (Public Domain)

186 wIn TNy P TRbnw R

Among the many sources Kehot lists for this saying is the
Maggid’s Or Torah, at the beginning of Toldos.

Megillah 19b3 v 1%%n

Vayikra Rabbah 22:1°X:273 127 X7p™

Kohelet Rabbah 1:9°0:’x 127 nomp

97 1P0320% NINITD X137 TNY? MK NI,V XN Y M
MW 77207 0KR° o1 0PIy DY 11927 1107 0 niRY KT 702 viTRn

likuteitorah.com/likkutei-torah/haazinu/

m”ya

,7IYn PW 1997 KPR 2107 1770 10K KD M2ywh 0P niRy ,atnn
,20 TPYW?) MRIT NDYY PR ,RIT RDX 307 77T RS KD w0y
JIARPRI 007 ST18° YIRT 8RR ANPAR WD Y N 1Y (0
0110120p 317 NP 0O MR 1°Nia7 PIR MDY AnPY vy

... DT? W 0119120 M13 1R ,00PEN TR
“What was is what will be, and what was done is what will be
done; and there is nothing new under the sun” (Ecclesiastes
1:9). “What was is what will be” - the Rabbis say: In the fu-
ture, the generations will gather before the Holy One blessed
be He and say before Him: ‘Master of the universe, who will
recite songs before You first?” He will say to them: ‘In the
past, it was only the generation of Moses that recited songs
before Me, and now no one but him ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

Kohelet Rabbah 10:1°x: 127 nbmp
MR ORIY 12 ,R2°PY 271 ORI 12 ,0p37 1A% ¥°22 WK Min )
ROTY T KOO2 KPK 0PI T30 3230 WK 0K N T8 13
12°mAn D? (70,0 YY) RPY 2 TZ?T[ L1273 TI;“J 12mn TAR
;P °227 RPX [IRD 203 PR 0P ,pN *227 178 MYDY MRl PNy
,0%RIR NiMIY PiT AP0t By 7 3Ny nivgn 39 PRY 1
L2200 PR ORI RO INZY DX T 0PIYY L33 0K 19T OTRT
<+ PI0Y PAWR NOX Mg 1YY
“Dead flies spoil and froth a perfumer’s oil; a little folly is
weightier than wisdom, than honor” (Ecclesiastes 10:1).
“Dead flies spoil and froth a perfumer’s oil” - ben Azai and
Rabbi Akiva: ben Azai said: Does one fly that dies not spoil
and froth a perfumer’s 0il? So too does a single sin that one
performs will cause a person to lose much good. Rabbi
Akiva expounded: “Therefore, the netherworld has expand-
ed itself, and opened its mouth without limit [hok]” (Isaiah
5:14). It is not written hukim, but rather ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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Rabbi Yehoshua ben Levi: “Even what a seasoned student
will in the future teach before his master was already said
to Moshe at Sinai.”

Jerusalem Talmud Peah 2:4°7:°2 XD *n>w17° Tinon

PARAGRAPH 28
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2°%% Nk nN372

189 o1 299 T R AR AN

Though they did not see, their mazal saw: the soul’s root
above perceives what the person does not.
Megillah 3a:1477:X *3 12731
10 R ART 23 53 K YT XD KT APD YRU KPIT TN
DIPR2 DOXR K] IRY NXIR P19 PRODIRD KR oM mR
237 K7 — X7 XY TR VIR RN AiUrY — npiwn
PRPR RIMY NIV 2T KPY
Ravina said: We learn from this that if a man is seized with
fright though he sees nothing, [the reason is that] his star
sees. What is his remedy? He should recite the Shema. If he
is in a place which is foul, he should move away from it four
cubits. If he cannot do this, he should say this formula: “The
goat at the butcher’s is fatter than I am.”
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
XA
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In that discourse (Kehot’s 81b) the atzeres of Sukkos is
“My tongue shall respond with Your word, for all Your
commandments are righteous”: through the Ten Days of
Teshuvah Israel attain teshuvah out of love, and so a great
love is drawn down from above all through Sukkos, “His
right hand embraces me,” holding them close so that they
cleave to Him.
KEHOT'S NOTE
.1,89 pY
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“My tongue shall respond with Your word, for all Your
commandments are righteous.”

Psalms 119:17227yp:0™p 0°2°1n

:PTE TPNIZRTPD 72 NN KT YN
Let my tongue sing of Thy word; For all Thy commandments
are righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

192 naw® smvaanan T2

There the mitzvos are an ascent from below to above, rais-
ing the yud of the hei to the Infinite Light, while the Torah

likuteitorah.com/likkutei-torah/haazinu/
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is a drawing down from above to below, “who lowers
Himself to look upon heaven and earth.”
KEHOT'S NOTE
.7,m2 k1N

193 naw® omraaan

“Who is like Havayah our G-d, who is enthroned on high.”
The verse of the Torah Ohr discourse he cites.

Psalms 113:5°77:3°p 0°2°11n
NATY AT AROR NI

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

194 YART yRWN QORWT 1IMINE
Addressed to both kinds of souls in Israel.
Deuteronomy 32:1°k:2”% 0°127
DT PINT YRUM TN DR I
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

195 np? AR MY

Rain and dew: Torah from below upward and from above
downward.

Deuteronomy 32:2°2:27% 0°727
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My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

196 (R 2°077) 1anNRY M2 N

The first discourse on Ha’azinu brings the same Zohar:
“Give ear, O heavens” and “Hear, O Israel” are one matter.

KEHOT'S NOTE
X3y 9°¥0 03 IRY

197 DRTWS YR 173y 1T DONWN 1MIRT

The Zohar on Vaeschanan: of the Shema it says “Hear, O
Israel,” and here “Give ear, O heavens”; it is all one
matter.
Zohar, Vaetchanan 8:55-60°0-1171:’11 131NKY 77717 790
HEAR, ISRAEL. R. Yesa said: ‘This is the patriarch Israel.’ R.
Isaac said: ¢ “Israel” here has the same meaning as “heav-
ens” in the verses “Hear, O heavens” (Isa. 1, 2), and “Give
ear, O heavens” (Deut. 32, 1). “The L-rd” here indicates the
starting-point of all, in the radiance of the Holy Ancient One,
and this is what is called “Father”.
The Zohar; London, Soncino Press, 1933 (Public Domain)
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198 AN T 1:’]7178 aah|
“Hear, O Israel: Havayah is our G-d, Havayah is One.”

Deuteronomy 6:4°7:") 0°727

SR T APRYR T 2R ynv
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 29

199 922° M A2 %D

“For on this day He shall atone for you.” The verse of the
discourse he refers to.

Leviticus 16:30°7:1"b X1p™
0N 1 >3 D°NXYT Y3k DONX 1007 03°2Y 1927 M 013D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

200 02 N9371 10 PR 09927 M

“And these words that I command you this day shall be
upon your heart ... and you shall speak of them.”

Deuteronomy 6:6-71-"1:1 0°127

127 DRI 723777 0T TR O3 WK APRT 01T PO
AP YN T2 02N A2 T2 02 4T

And these words, which I command thee this day, shall be

upon thy heart; and thou shalt teach them diligently unto

thy children, and shalt talk of them when thou sittest in thy

house, and when thou walkest by the way, and when thou li-

est down, and when thou risest up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

201 =225 %03 nnNy
“And you shall love Havayah your G-d with all your heart.”

Deuteronomy 6:5°77:"1 0°727
STTRRT222 JWDI222 72377222 TR2X 1 N NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 30

202 irar R AR

“I speak in righteousness, mighty to save.” Read as:
through charity (tzedakah), “I,” G-d, speak.

Isaiah 63:1°X:370 11°yw°
i1 372 NYR w1292 N7 A1 AI%2H 0TI YING OITRR K2 MR

PUIT? 11 RTII 13T "I
'Who is this that cometh from Edom, with crimsoned gar-
ments from Bozrah? This that is glorious in his apparel,
stately in the greatness of his strength?’— °I that speak in
victory, mighty to save.’—

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“And My words that I have put in your mouth shall not de-
part from your mouth.”

Isaiah 59:21x”2:0"117°yW°

52 MRpTIPY 13T T7Y WK I 7 I BOIK 713 NN I
:D1Y-TY) IO T M AP I I T 29 I WA N

And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LR 03 Py

204 >”32 790m 7P 7712

There “You remembered (pakadta) the earth and made it
yearn” is explained: the remembering is the mitzvos,
G-d’s commands (pekudim), which come from the super-
nal will and are rooted in His love for us.
KEHOT'S NOTE
ST9OKY 1,7 92T e By

205 732 9907 oM

“And the number of the children of Israel shall be like the
sand of the sea.” The verse of the discourse he refers to.
Hosea 2:1°x:2 ywin
DipR2 M7 7997 XY T27°K? WK 00 2iND PRIPI2 180R MM
72K °12 D7 XY DAX "RYTX? 07 TNIWR
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

206 D% No1 "2 PP PR NP

“You remembered the earth and watered it ... the stream
of G-d is full of water.”

Psalms 65:10™:7770 0°7°1n

PN 173
Thou hast remembered the earth, and watered her, greatly
enriching her, with the river of G-d that is full of water; Thou
preparest them corn, for so preparest Thou her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Let your ears hear what you bring forth from your

mouth,” said of reciting the Shema.
Berakhot 13a:28-30°2-172:X 1> m1572
M PNN? YRUD APY vy NIND IYRYT N3 NI O3 03
— K YRYN K WK IRBD A2 1120 2130 RN KR AOKY

.¥7917 K17 KPP 1717 °yan KT 2717777 2902 R 01 13771 KRS

But for Rabbi also it is written "Hear, O Israel" ! He requires
it to establish the rule. Cause thine ear to hear what thou ut-
terest with thy lips. And the Sages ? They agree with him who
says that if one does not read [the Shema'] audibly, he has
still fulfilled his obligation. But for the Sages also it is writ-
ten "And these words shall be" ! They require it to establish
the rule that one must not read [the sentences of the Shema']
out of order.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE

21

1”1ya
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
. ,nnp ooonn

T QIR DORY

“The heavens are the heavens of Havayah, but the earth
He gave to the children of man.”

Psalms 115:16170:17vp 0°2°1n
:DTN™32% 103 PR 2 DY 0w
The heavens are the heavens of the L-RD; But the earth hath

He given to the children of men.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 33
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“For all the nations are uncircumcised, and all the house

WXL, MON2
of Israel are uncircumcised of heart.”
PARAGRAPH 31 Jeremiah 9:25772:°0 1777
52 Dy aRITOYY 1y 21275¥1 DITRTOYY ATIOYY OMEnThy
7y1n v

“It shall be a day of teruah for you”: Rosh HaShanah.
Numbers 29:1°R:1”2 72712
ATy NIRPRTPD DR? MIT WK WIN? X2 YN Ny
:03% M7 7y1N 0 1wyn KD
And in the seventh month, on the first day of the month, ye
shall have a holy convocation: ye shall do no manner of

servile work; it is a day of blowing the horn unto you.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

90y PRI 02721 0077y 023075) °2 12702 DOYPT XD RILp

29
Egypt, and Judah, and Edom, and the children of Ammon,
and Moab, and all that have the corners of their hair polled,
that dwell in the wilderness; For all the nations are uncir-
cumcised, But all the house of Israel are uncircumcised in
the heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

19,0 e
KEHOT’'S NOTE

R ,1V5927ma 213 NoWwD Ny nanw

1133 9933 “Yeshurun grew fat and kicked; you grew fat, you grew

The dispute whether the teruah is “groaning” or “wailing,”
the source of the shevarim and teruah sounds.
Rosh Hashanah 33b:10":2 37 mawi1 wx"
,"DJ? T MYIN OPT :PNOT OPPD KT NI AN M
79907 TY2” :X19°07 A7R°K2 22N91 .71i0Y RiT? X222 O :13310m
J2%92 95192 120 111 .33 Mi13 120 77 .R7970 OX 22°M NDRY)

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

thick, you became covered,” from Ha’azinu itself.

Deuteronomy 32:157°v:27% 0°727

NI 233 Y TIGK W 0D 03y AMY LY 1Y 1Y
:inyy?

But Jeshurun waxed fat, and kicked— Thou didst wax fat,

thou didst grow thick, thou didst become gross— And he for-

sook G-d who made him, And contemned the Rock of his

salvation.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2,327 KEHOT'S NOTE
v ,2% 027
PARAGRAPH 32
210 e IR By .. omn PARACGRAPH 34
“Let them praise the Name of Havayah, for His Name 214 0522% NP1y NN anem

alone is exalted; His splendor is over earth and heaven. “And you shall circumcise the foreskin of your heart, and
Psalms 148:133:1”np 0°9°1n be no more stiff-necked.”

0O YIRTY 1797 9727 W 23172 N DYNR 190 Deuteronomy 10:161"0:" 0127

Let them praise the name of the L-RD, For His name alone is 79y WHN XY 008131 02225 NP7y N anYm

exalted; His glory is above the earth and heaven.
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Circumcise therefore the foreskin of your heart, and be no
more stiffnecked.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,7 0727

215 12 naynn®
The Rema: the careful fast during the Ten Days, and these
fasts need not be completed.

Shulchan Arukh, Orach Chayim 581:20%°n1 nR 7179 2w
*2:X7DPN

AR POW AN DOPTPTAMY AR dIWR WRY 37y uynnd pami
Mwy? 1191 191 (XM w1 7777 PPED °27n) 0°%° 1wy 1aynn
7792 BR PRM MY 022 1P PRI DODWD XK NIyt 1R Do
0°713° 1”7 27y2 19 NP2 w0 ORI 2 A°¥0 270pNn R0 W
TP 777Y2 219K 1AM 0727 (NPTIOWNR 121w owa v732) P1oRD
29¥2 MIYNAY 0°MAR 05y MPIn own (577) et moy

+(¥77) 13713 19 MK ORIN K92 PIORY POIOM Dvan

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

216 °5ws RPW NY 72 MAYNTD Mgk .. ey

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X192 270 ,KR”APN0 MR Y™

217 22777 2% B9y npnn
“And I will sprinkle pure water upon you, and you shall be
pure.”

Ezekiel 36:25:172:1% Hbxrpin®

02°71%3720m1 0°NiNHY Yon ORTIYY 0MiNY 0% 02°%Y RPN
00X MY

And I will sprinkle clean water upon you, and ye shall be

clean; from all your uncleannesses, and from all your idols,

will I cleanse you.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

119,09 PRp

218 PART I 729 TR

“And a mist would rise from the earth”: the arousal from
below that brings rain.
Genesis 2:6":’2 N"wX12
TR %3972 NN ARYM PRI 7732 X

but there went up a mist from the earth, and watered the
whole face of the ground.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

219 11°29° 25ws

“Though your sins be like scarlet, they shall become white
as snow.”

Isaiah 1:187 R 7oyw”
"DX W37 32WD DOIWD DPRYN PO T MWK AN K317
717 LD Y2IND MR

likuteitorah.com/likkutei-torah/haazinu/
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Come now, and let us reason together, Saith the L-RD;
Though your sins be as scarlet, They shall be as white as
snow; Though they be red like crimson, They shall be as
wool.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 35
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Rain “gives seed to the sower and bread to the eater.” Read
here as the growth on Sukkos.

Isaiah 55:10”:1"17°yw>
MATTON %2 207 K7 ARYY) DWYTTTR W) DY T UKD 7D

For as the rain cometh down and the snow from heaven, And

returneth not thither, Except it water the earth, And make it

bring forth and bud, And give seed to the sower and bread to

the eater;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
221 w3 0°n aN2aRWY

“And you shall draw water with joy from the springs of sal-
vation.” The verse of the Sukkos discourse he refers to.

Isaiah 12:3°3:2” 1oyw”

YN YR 12 07nTonaRY
Therefore with joy shall ye draw water Out of the wells of
salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

222 SWNAD NN YRR

“His left hand is under my head, and His right hand em-
braces me”: the Ten Days and Sukkos.

Song of Songs 2:6":’2 0°7°wi W

21P20R 177 “WRA? Nan ioRhY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

223 DIRWAY OvaN’ 001Dk DRIY”
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(2,0 »m
224 D°PWwaw OnPan’y 0°031an YRS

The Zohar’s teaching that Israel sustain their Father in
heaven.

Zohar, Vayikra 13:97-16:10477p:1"0-17%:2” R1p” 7111 7190

225 NI°1R% X¥197 701 1°N2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.("5X nnp) ITpna

226, Kehot’s note points to Tikkunei Zohar 65a:6 for these
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words. 231 a2 R 15%
Tikkunei Zohar 65a:6":X 1170 1711 °11pN “Come, eat of My bread.”
TNIT PRI PIVN Y7 NYIZNN K Y2 I 17128 N Proverbs 9:571:0
RRPY? M2 177 NPT WPART PITT TINRD DK 2D Y 0207 122 1T 023 102 155
1°321 ,NINNY "IRY °1IXIN 2% (VX w) NIRR PIPR RINT RO 'Come, eat of my bread, and drink of the wine which I have
YR 1370 TIPRT PRPY A2 1°D703 K PYAIPT XIWON PIX KT mingled.
Rj}éem ,m:'?@-! RIVOR IXIPNN (10%m1 8”3) Ts;}s‘?m ,1°RNA 5y Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
K1Y RDIA NPRRD RYITT 23 NI KYIT TON WX KONT 232 732> TOM B1Y NN *

<170 T NEY L RDOYIRRT

Tikkunei Zohar - Vocalized (Public Domain)

“For I said: the world is built with kindness.”

Psalms 89:33:0”0 0°2°1n

227 NDI3 NINDN RPRRW RPITT 123 X391° NyI77 700 ;0772 TN1NN 1ON DY 1127 700 0DIY "RIRRD
From Patach Eliyahu: “Chesed is the right arm, Gevurah For I have said: 'For ever is mercy built; In the very heavens
the left arm, Tiferes the body.” Thou dost establish Thy faithfulness.

Tikkunei Zohar 17a:16-171-1"0:X "> 9717 21190 Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
LRORRW RYINT 77123 KPP RYITT TOM LRT RIPN2 RMIPNXI

2,0 0°%0n
N2 NIR RDIAT KRN0 TI0M .7°PW2 1°9N0 71 11X KD NARDN
72WNN PR TNO0 RMn LD 11°9p 2”yaw 771N .08 mobn R7ai] 233 *now?
95 MIINDITF 2°N3 17N 1PRR DY .7an 290 121 XA 102 a0n “To my mare among Pharaoh’s chariots.” The verse of the
ATPOR discourse he refers to.
Constantinople, 1740 (CC-BY-NC) Song of Songs 1: 90’k 0w 1w
ON°Y7 °NNT YD 13920
228 292 1R N1 PR o KD T TITRT 9973973 000

I have compared thee, O my love, To a steed in Pharaoh’s
From Patach Eliyahu: G-d is “not any of these attributes at

chariots.
all.”

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Tikkunei Zohar 17b:5-7°1-"1:2 1 97171 *11pN

JORT YOI URWR IRDY 7T ATRT RYUT PTE 70 NORT IRD DaN
5y 150 NwINNm Ny 027 1P P90 M PR Pon IRDY ann

234 onY 3% nn 110
“And a sukkah shall be for a shade by day from the heat.”

ST 9y PRY 11 ARDAY (12 207°NR K71) 70 DR XMW RAT 9T Isaiah 4:617 vy

PyRw *37 0 .I¥D TY w1 12 Db AXDAY WY PAPNR K97 A8 S DR MN0RYY Mo 27 BRiPE? M 129)
91 12T TRITAR 0 7% AmRY D And there shall be a pavilion for a shadow in the day-time

Constantinople, 1740 (CC-BY-NC) from the heat, and for a refuge and for a covert from storm

and from rain.
229 NILRT OWRT PR 92T DY Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

The discourse on “And Moshe spoke to the heads of the KEHOT'S NOTE
tribes,” which explains “Come, eat of My bread” and Israel A,y

as sustaining their Father in heaven. 235 (27Y 370T) MR ' ma
KEHOT'S NOTE

Mbn 3 Byo Kehot points to the Tzemach Tzedek’s commentary on
Tehillim for this Zohar on “By day Havayah commands
230 MYRR PWRT DR Twn 727 His kindness.”

“And Moshe spoke to the heads of the tribes.” The verse of KEHOT'S NOTE

the discourse he refers to. O 17131 2,27 1% °0 DU AR LRYP Y IR 20 IR

Numbers 30:2°3:"7 7272 236 1701 1 MYt ony
TS W T TR 581{”7 ’;?? niwnd ’WNTY’!{» wn 22T “By day Havayah commands His kindness.” Yomam is
And Moses spoke unto the heads of the tribes of the children Chesed.

of Israel, saying: This is the thing which the L-RD hath

Psalms 42:9'0:2”1 0°7°7n
710 PR 1700 "1y 7AW 12°P2 iT0om ' MRy ond

By day the L-RD will command His lovingkindness, and in

commanded.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

the night His song shall be with me, even a prayer unto the
G-d of my life.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar on Emor: Aharon’s cloud is called yomam, as it
says, “By day Havayah commands His kindness”; it is one
cloud that takes the other five with it.

Zohar, Emor 43:270-278171y-97y:3”1 210K |97t 190

YE SHALL DWELL IN BOOTHS.The word succoth (booths) is
written without a vau, to show that there is one cloud to
which all the others are linked.

The Zohar; London, Soncino Press, 1933 (Public Domain)

238 1917 171210 OY PIINT N

Kehot’s list of sources for “the day that goes with all the
days” (the Zohar, Etz Chaim, Pri Etz Chaim and the
Arizal’s Gate of the Sayings of Rashbi) comes from the
Rebbe’s note there.

Zohar III, 103ax ,3p »’mt

KEHOT'S NOTE
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239 on° Ty 57ya oTEa Y

Or HaTorah quotes the Pardes, “Yomam: a day that equals
all the days,” and Me’orei Or, “Yomam is the first Chesed,
the day that goes with them all, for it clothes them all.”
KEHOT'S NOTE
701 ORI 1 7°Y0 T NIR R™INRDY 00100 553 ‘?WPW X\ 0 one”
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RIR T

240 TI%° ORI 25037 BTNAR 1311 1D ARPYY a0

The Zohar on Balak, which calls Avraham the supernal el-
der and cites “By day He commands.”

Zohar, Balak 6:122-131x”5p-273p:" P'?J L, 980

but day, that is Abraham (kesed) went before them by day,
while the Bride went before them by night, as it is written,
“and by night in a pillar of fire to give light to them”-each
one at the fitting time. And as for you, Companions, may
night and day ever be before you.” They kissed and blessed
him as before and went their way.

The Zohar; London, Soncino Press, 1933 (Public Domain)

241 mxEn’e mnIm

According to the note, the Ramaz’s comment on “Avra-
ham the elder” is also cited there.
KEHOT'S NOTE
AR Y OMID °D N”AIN2 02 RN

242 Anan snaw S1TX

“Ado-nai, open my lips.” The verse of the Siddur discourse
he refers to.

Psalms 51:1717°:x71 0°%°11n
077N T3 °D) 1NBA *NBY "3

likuteitorah.com/likkutei-torah/haazinu/
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O L-rd, open Thou my lips; and my mouth shall declare Thy
praise.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

243 "M °127P NR 1D 9712 NN X

“Command the children of Israel ...
bread.”

Numbers 28:2°2:11”5 712772
PTMPY 177 "WRY RM? "1279R7NR DIPR NIMKY PRI 137K 1%
7¥in2 %% PR 1nYn

Command the children of Israel, and say unto them: My

My offering, My

food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

244 (71m) Ma737 V7D

Kehot points to Derech Mitzvosecha for Betzalel and “in
the shadow of Kel.”
KEHOT'S NOTE
.OWD 1”13 KT .2 ,19 PNI8M 7T 03 IR LKY

245 217 9o B-X TON

“The kindness of Kel is all day long.” Kel is the Name of
Chesed.
Psalms 52:3°3:3”1 0°2°71n
:09°7722 98 707 13237 7y12 Yeann-an
Why boastest thou thyself of evil, O mighty man? The mercy
of G-d endureth continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
AL o0%nn

246 When Betzalel said the house comes before the vessels,
Moshe answered: “Perhaps you were in the shadow of G-d
(betzel Kel) and knew.”

Berakhot 55a:1227>:X 11”1 m>72
NN OY oY OXPE2 NI 037 0N "m0l 92 PXmY 021 MmN
DRPEY 17 79K TP AWRD XIT 72 UITRA 17 MRY AYYI LRI
TR Ay 17 R 99m Awn 920 v 1IN 19wn VP apy
n°2 1332 07X 099y PY a0 037 1wn oAy 1w 0o
D992 TR 9 1y MR ARRY ,0°%3 93in? 0191 730X
WITRR T? 0K 12 XuW 7007198 1207 LY "IN 0073 ,"19wm
. 237 90K 12707701 199K 1oWn Apy” X T2
R. Samuel b. Nahmani said in the name of R. Jonathan : He

was called Basalel because of his wisdom : for at the time
that the Holy One, blessed be He, said to Moses, "Go, tell

Besalel, 'Make for Me a tabernacle, an ark and vessels',"
Moses went and inverted the order, saying to him, "Make an
ark and vessels and a tabernacle." He replied, "Moses, our
teacher, it is the way of the world for a man to build a house
and afterwards furnish it ; but thou ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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PARAGRAPH 36

247 (X”y0 273p) 1N MY

According to the note, the wording of this Zohar is given
and explained there.

KEHOT'S NOTE

Y 1975 RWN %D A LKA Y PP D NPMIRD MR NwL XD

LR, INNRY D 7YY 03 9511 LA

248 (2 270p7) MW B2 (R”Y 27371 27Y 373°7) *TipR '
According to the note, the wording of these Zohar passages
is given there.

KEHOT'S NOTE
LRNI2 Y DR 7RG WD IR

249 ooy o0 s

“The righteous one is the foundation of the world.” In
Kabbalah, the Sefirah of Yesod.

Proverbs 10:257775: ">wn
:D'?‘l}? 'HD? 277381 57[”'1 1°K1 1210 1‘!323
When the whirlwind passeth, the wicked is no more; But the

righteous is an everlasting foundation.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.119,7 "own

250 790 1TNYN YW nyaa
There the Alter Rebbe quotes the same Pri Etz Chaim: “the
supreme Kel” is Arich Anpin, the Keser, which bestows
kindness, giving new Netzach, Hod and Yesod to Z’eir
Anpin; so these lower attributes have their root in Keser.

KEHOT'S NOTE
23,3 °901°0 % X

251 (NX”yD177) NPwNI2 M2

Kehot points to Or HaTorah for this Zohar on Benayahu
son of Yehoyada.
KEHOT'S NOTE
1P’y 1970 KW °2 °0 N7MIK IR

252 YT 12 9%
“And Benayahu son of Yehoyada, son of a valiant man,
great in deeds, from Kabtze’el.”

II Samuel 23:20°3:373 2 PRnw

NX 127 K17 PRLIPN 0°9¥9727 () [22A178°R712 Y7271 I

Di%2 IX27 TIND (IR [PIRA]NK 7T T KIT) AR PRI O30
2%

And Benaiah the son of Jehoiada, the son of a valiant man of

Kabzeel, who had done mighty deeds, he smote the two al-

tar-hearths of Moab; he went down also and slew a lion in

the midst of a pit in time of snow;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/haazinu/

m”ya

253 SROZAPM MR RPN 112 PIDI NN NP 1D YIS 12 97033

The Zohar on Benayahu son of Yehoyada: “From what
place does he come? The verse answered: from Kabtze’el,”
a supernal, hidden level.

Zohar, Introduction 12:84-9227%-779:2” 7nTpn 717 7190

He thereupon began to discourse on the verse: And Benaiah
the son of Jehoiada, etc. (I Sam. 23, 20). ‘This verse’, he
said, ‘has been well explained-in addition to its literal mean-
ing-to signify high mysteries of the Torah. “Benaiah the son
of Jehoiada” (i.e. son of G-d, son of knowing-G-d) contains
an allusion to wisdom, and is a symbolic appellation which
influences its bearer. “The son of a living man” indicates the
“Zaddik, the life of the universe”. “Mighty of deeds” signi-
fies the Master of all actions and of all ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

254 R RY YT

“No eye has seen, O G-d, besides You.” The hidden level
from which Benayahu came.

Isaiah 64:3°2:770 171°yw°

Ty NP DOPOR ANRITRD PY APIRD KD ynwtRY 0pivm
Blaklilerd

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

255 NYT™ NN BN Pya

Moshe to Betzalel: “Perhaps you were in the shadow of Kel
and knew.”
Berakhot 55a:122”>:X 11”1 m>72
12707931 TR 19WR Y RIT T2 WITRT 77 0K TD R2Y ...
PRYT 070 2R P33 Y 47 R
R. Samuel b. Nahmani said in the name of R. Jonathan : He
was called Basalel because of his wisdom : for at the time
that the Holy One, blessed be He, said to Moses, "Go, tell
Besalel, 'Make for Me a tabernacle, an ark and vessels',"
Moses went and inverted the order, saying to him, "Make an
ark and vessels and a tabernacle." He replied, "Moses, our
teacher, it is the way of the world for a man to build a house
and afterwards furnish it ; but thou ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

256 9% snTyn
“And I will meet with you there.” Mo’ed, the place of
meeting.

Exodus 25:22272:71”> mnw

~2¥ WX 0°2737 3¢ 1°2m 17227 P¥n ANK "RI2T) 0T 77 "ATYIN
(2R *3279K ANIR MZX TWRPD NX NTYI TN

And there I will meet with thee, and I will speak with thee

from above the ark-cover, from between the two cherubim

which are upon the ark of the testimony, of all things which I

will give thee in commandment unto the children of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
L2779 927102 ° NIRRT .22 ,710 Mnaw

0 070 By
“And in the shadow of My hand I have covered you.”

Isaiah 51:161"0:R”117°yWw°

TMRYY PN TO°R) DY YuI? N3 °T) 2331 U3 137 DN

TIANTRY 11787

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

0 L,R1 YW

S1°093TNa 27y
The discourse on “In the wilderness of Sinai, in the Tent of
Meeting,” to which the Alter Rebbe refers for the tent as
the shelter through which the union comes.
KEHOT'S NOTE
127208 BYh

7Y PIING 9290 12TR2
“Havayah spoke to Moshe in the wilderness of Sinai, in the
Tent of Meeting.” The verse of the discourse he refers to.
Numbers 1: 'R’ 727722
TIW3 WD W7 TAND TYIN PR32 "1°0 12702 AwnTOR T 131
MNP 0773 YIND DOXSY NP3
AND THE L-RD spoke unto Moses in the wilderness of Sinai,
in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of
Egypt, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
(2790 17871 °29 °R 17%7) N9 K”M2

Kehot points to Yahel Or for the wording of this Zohar on
“the entrance of the tent.”
KEHOT'S NOTE
1197y IR DA nwbn aRa

SHANT AN 2w NI
“And he was sitting at the entrance of the tent in the heat
of the day.”
Genesis 18:1°R:11”> N*wx12
10177 07D PINRTTIND 2W° KIT) K00 219K T PR KN
And the L-RD appeared unto him by the terebinths of

Mamre, as he sat in the tent door in the heat of the day;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2”Y0 N”YT7 9NN "D

Kehot points to Or HaTorah on Bereishis for this Zohar
passage.
KEHOT'S NOTE
.2,21 NPWRA2 N7MIRD IRT

likuteitorah.com/likkutei-torah/haazinu/

263

264

265

266

267

268

m”ya

1T I 1770

Near the end of that discourse the Alter Rebbe explains
that what Shir HaShirim calls “leaping” the Torah calls pe-
sach, “And Havayah will pass over the entrance”: the en-
trance is Malchus, “This is the gate to Havayah.”
KEHOT'S NOTE
A0 e Pt

T

“The voice of my beloved; behold, he comes.” The verse of
the discourse he refers to.
Song of Songs 2:8°11:’2 0°1°wn "W
:NIY2ITPY YO OOy 37T K2 TN CTIT iR
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nnean PR nom
“And Havayah will pass over the entrance.”

Exodus 12:23272:27 ninw

nMME CRY Y1 NIPYRITEY OT07NK 187) D21ZRTNR AP T 9N

317 02°N2DR KAP NPMwnd 1R° K9 nneaoy oo

For the L-RD will pass through to smite the Egyptians; and

when He seeth the blood upon the lintel, and on the two

side-posts, the L-RD will pass over the door, and will not suf-

fer the destroyer to come in unto your houses to smite you.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M35 PR 91 PI10DT D 1A 110

There even a heart broken through effort draws down the
Infinite Light: the person is nullified to the light that sur-
rounds him from above, even though it does not yet enter
his heart inwardly.
KEHOT'S NOTE
.2,20 1™ Pyh

TN PR M

“Who is a G-d like You, who pardons iniquity.” The verse of
the discourse he refers to.

Micah 7:181:1 19°n

TY? PR NP NUIRYD YwRTRY 933 1Y RE1 3N PRn

:N377 700 7RO 99K

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R 2apn nrTe

There the light is first drawn as a surrounding light and
then inward, which is why the curtains came before the
vessels; tefillin are the surrounding light and the Shema
the inner light, so reading the Shema without tefillin is
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“false testimony.” In the drawing into the worlds the order
is reversed.
KEHOT'S NOTE
.7, R™MN

269 men Bapn

“And Moshe assembled the whole congregation of the chil-
dren of Israel.” The verse of the Torah Ohr discourse he
refers to.
Exodus 35:Tk:1"% mnw
IR D270 MPX BTPN RN PRI 233 N1YemnN A P
0K Ny’ N m
And Moses assembled all the congregation of the children of
Israel, and said unto them: ‘These are the words which the
L-RD hath commanded, that ye should do them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

270 7°99an K92 w7p NPT 9o

Ulla: “Whoever recites the Shema without tefillin is as if he
testified falsely about himself.”
Berakhot 14b:24-257175-772:2 77 n>72
NITY YR 1P°RD ,1PPEN XD yuw NXCIR RIIPA 2D X7 TN
27 PRD 0P 727 MW RIK T2 XM 231 MWK 03y Y
DA% 13177 108 227 nRY .0°001 K3 nan ,min K92 Ay
Y OMY Mdvn By 1oy
'Ulla said : Whoever reads the Shema' without Tefillin is as
though he spoke false testimony against himself. R. Hiyya b.
Abba said in the name of R. Johanan : It is as though he had
offered a burnt-offering without a meal-offering (cf. Num.
xxviii. 5) and a sacrifice without drink-offerings (ibid. v. 14).
R. Johanan also said: Whoever wishes to receive upon him-
self the yoke of the kingdom of heaven in perfection
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
2n mya s n
“Havayah is for me among my helpers.” The verse of a lat-
er discourse.
Psalms 118:7°1:17°p 0°2°1n
PRI TN I Y% 7
The L-RD is for me as my helper; And I shall gaze upon
them that hate me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

272 myL 1P o
“And He has raised up the horn of His people.”
Psalms 148:147:1"np 0°2°n
;R0 4397 DY PXIW? *12% PTON-P27 Avan mye 1R o
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/haazinu/

m”ya

273 77192 K922 NIw
“The World to Come was created with the yud.”
Menachot 29b:13-147>-3":1 1”2 M
>1Dm 0°0YIN 1AW DOPPTIW 2191 T3 R2T 0IYT K121 AR C3En
TIRW 17PWYR 191 DTPWRI 7192 12W D°PPTEW °191 WK 719D 2
R>IM 077903 37 MK 971 °NIN 37 A0 27 MR MY WA
P07 AT AT 932 NIPYY SNw 12 WO 170 37 NRT R RT 70PN

1 whw
Wikisource Talmud Bavli (CC-BY-SA)

274 m°OwWn
In the World to Come the righteous sit “and enjoy the radi-
ance of the Shechinah.”

Berakhot 17ax 1> n1372

275 go% »nn sy
“On the eighth day there shall be an atzeres for you.”
Shemini Atzeres, the inward absorption.

Numbers 29:357”7:1”3 1272
27yn X7 172y NaXPR-P3 03} N NSy "rRYn o2
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12 ,05927M3

PARAGRAPH 37

276 RWT Y2y DPYwD
“Like showers upon the grass, and like raindrops upon the
herbage.”

Deuteronomy 32:2°2:3”7 0°737
9y D212 RYT™PY DY "NmK Pu2 AR 0t qwne Ty
vy

My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,2% 0"Ma7

277 ANAPAR NPAN2 AWYR RIPI RYTY

There deshe is explained as “what grows by itself.”
KEHOT'S NOTE

PMINDA2Y 71D PORND TWRIT XIT RWTY” 2,09 NUwRI2 N7MING IR0
TRy Ty R

278 NWT PINT RWTN
“Let the earth sprout grass (deshe), herbage (esev) yield-
ing seed.”

Genesis 1:1187:’R N°wx"2
M Yy "D YY Y P 2Ry RYT PIRD KYTN DOROK InKM
TIVMILPINT Y 129 g A0
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And G-d said: ‘Let the earth put forth grass, herb yielding
seed, and fruit-tree bearing fruit after its kind, wherein is
the seed thereof, upon the earth.’ And it was so.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

XY R NPwRI2

279 v X2 1MAA

Kehot points to the same page of Or HaTorah for the Torah
as rain.
KEHOT'S NOTE
.2,71% NPWRI2 PR IR

PARAGRAPH 38

280 MY NWSn DY

Kehot points to Or HaTorah on the Siddur for se’irim as
hairs.
KEHOT'S NOTE
L1129 °Y 717°0 NIRRT

281 v%nn Pmsnp
“His locks are curled, black as a raven.”
Song of Songs 5:118™:11 0w 1w
127992 NiANY 0°PR?n PNiRIp 19 ON3 WK
His head is as the most fine gold, His locks are curled, And
black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
XL wTAw

282 moon bw ovon *on
The words here quote Menachot 29b:6-7; the passage is
shown below.

Menachot 29b:6-7"1-"1:2 72 NMNan

AR PUA ALY 17 1PRY PIVT WS MSME NPMIR 1YW K37 IR
NPT TPAAD AR VAT 37 937 CIpNT 7907 D RN OWR 1
M2 RIT O AP NPT AR AR M T 1oyiab R m
M IR I 037 R RYATI VT YL 10 om oy bw
TR % 1172 9 TY OTY 2 nv3A (7,19 17°YRY) 2°N0T RD MR
T 9P 707 19 2 AP 1IN T19IN0 95 100 nR oonty

N2 o7y

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

.2,02 Mnan .2”yo R Py

283 nabn bw oven obn

On “His locks are curled (taltalim)”: on every stroke of the
letters one can expound heaps upon heaps of laws.

Eruvin 21b:23-257172-375:2 8”2 1°P217°Y

YRR 727 W XD MWK — PNIIT 0PN TR°R M RNI”
MPY XY TY DA A7 PRY 72°R07 MniT iR A A7nn2
:R2PIY 77 MK RTOM 27 MK P DPPNPA PRIENR” 00NN AP 1Y

likuteitorah.com/likkutei-torah/haazinu/

m”ya

niNing” .Mia%a PY 0°9°R Y20 viR PP 92 DY wiNT? whw T
M3 — IR¥I AKX B2 P27YD

William Davidson, Vocalized Aramaic (CC-BY-NC)
284 NP1 Ry w9y

“And the hair of His head was like clean wool.”
Daniel 7:9'0:t 5817

Y3 M 3203 AYIZZ 2 PR PAYY TR 101D 7T TY 1 M
:P?7 17019373 M1 1723 7707 K3 YD AYRY
1 beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 OR0IT

285 NY>T7°°5ma KDY 29On

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
("X nno) MTPRa TN

286 NY>7° ona X9 200N

From Patach Eliyahu: “You are wise, but not with a known
wisdom.”
Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn
%% .RYPT° 73°3m K21 1AM RIT NAR LRYOTC TMO03 IRDY 0990 NAR
ARIIRDY .RW1 *127 72’ 99PN RYTIMNWRD ROR KY*7> 0K 72
0195 LIWM PIX PIRT AN RIPT2 RKAPY PTINR PR N
P ORDPYERNRT RTIY LAWR 7123 WK 1°T LKW1 °12T N7
172 IR P OPRLDWR COND PPAN* PTE AND LKWUTD RMOPR
.RM?Y PAINKR PR ARIMRD K23
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 39

287 WP RWT P2y

Kehot points to the Tzemach Tzedek’s explanations of the
Zohar for deshe and esev.
KEHOT'S NOTE
.2,3% NPWRI2 NPTIR LINDMN3 R 770 27809 UTIRDA IR

288 2wy NWT

The Zohar on Bereishis, where deshe and esev are two
kinds of angels, and on “grass for the cattle and herbage
for the service of man.”

Zohar, Bereshit 7:70-8:83370:°11-"y:"t N°WX12 ,711 120

289 27y 1797 NPWNRA2 K7

According to the note, the wording of this Zohar is given
there.

KEHOT'S NOTE

,21°Mpna . ,a% IR D 9°YD 03 9011 .3 ,30 NPwRIa NUMING e R

2
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290 ovpab oown
“They are new every morning; great is Your faithfulness.”
Lamentations 3:23272:°1 12X
SANIRK 121 07122 YN
They are new every morning; Great is Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
39,2 719K

291 1PNWR IWRY L L QN 98
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° no73

292 2wy b v

“He makes grass sprout for the cattle, and herbage for the
service of man.”

Psalms 104:1477:77p 0°2°1n
IR ON? XORIT? DIXD NTIY? YY) 002 VIO TN
Who causeth the grass to spring up for the cattle, And herb

for the service of man; To bring forth bread out of the earth,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

ST, 000N

293 (C3'Aksah) Relgki-K-Ialyii=]
In Emor the Alter Rebbe cites this Zohar on “the thousand
mountains that the great beast eats”: Malchus is called be-
hemah (beast), equal in gematria to the Name Ban, in
which the refinements of nogah are included.

KEHOT'S NOTE
RWTN 1°Iyn DRIW° WP 7772 0MID D 9OYRY K 1% 7R YR Rn
Rahl]

294 N”Y 2797 Rp°) 'Y
According to the note, this Zohar is copied there.
KEHOT'S NOTE
AT K% 19 °Y R 772 RAP™ N7MIR2 Y R 97D 2739 IR PNyl
03 X217 70T 710 71207 OY 1191 AT PIRT RWTN MRHY 007 M
.2 ,'f’? N 972 N°wRI2 07MIR2

295 DInoRE °1% 2 W

There the Alter Rebbe distinguishes sowing from planting:
a sown grain of wheat grows into its own likeness, only
multiplied, while a planted pit grows a tree whose fruit is
of another order.
KEHOT'S NOTE
799K 3 ,0n onIpna v Doy R

296 NOR 2p ¥ 0TX 0193

On “And I will sow her for Me in the earth”: “Does a per-
son sow a se’ah except to bring in many kor?”

Pesachim 87b:1477°:1 1”5 0°non
NiMINGT 1727 PRI DX X7 72 WITRT 1237 KD YRR 037 N
D23 PRI °7 PAYIN” BRIV 073 DRy 1B0IRTY T2 K9

likuteitorah.com/likkutei-torah/haazinu/

m”ya

.17733 172 071077 RPX XD YIit OTR
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.”9107 3 A ,XD R™N 11X .2 12 0°noBn

297 m19”9 .. 2"y K"na w’nn

Kehot identifies the “elsewhere” the Alter Rebbe mentions
with the Mitteler Rebbe’s explanations of the Zohar, on the
beginning of Noach.
KEHOT'S NOTE
ART LAIPNN Y AN WA N7MIRD 03 R LK) RVITTRD 1°TIR"2
AR Y OMAD D DMK

298 19991 9291 1P29K 7923

The beginning of Noach in the Zohar, to which the Alter
Rebbe refers: “it makes fruit and increases seeds.”

Zohar, Noach 1:1-1227°-°R’K 113,971 190

R. Eleazar said: ‘The term “These are”, as we have learnt, al-
ways implies that something spoken of before in the text is
now of no account. Now it is written above in the account of
the Creation1Where also we find the expression ‘these are
the generations, (Gen. 2, 4). that “A river went out from
Eden to water the garden and from thence it was parted,
etc.” (Gen. 2, 10). That stream which flows perennially en-
tered the Garden to water it from the supernal waters, and
brought gladness to it, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

299 Y79TYNR NPPTYNND
Kehot’s note points to Zohar I, 239b for these words.
Zohar I, 239b2 ,v71 x"m

KEHOT’'S NOTE
.2,097 R IR

300 10102 TNMN YIyvaT

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
"1 K" D

301 19102 1n%nn YIvaT

“Ten Sefiros of nothingness: their end is wedged in their
beginning and their beginning in their end, like a flame
bound to a coal.”
Sefer Yetzirah 1:7°1:’X 17°%° 120
nambws 19102 1P 1NPANa 1910 7IYI AR 92 MAtED Ty
7910 DR 7172 TR 21991 223w 12 1°RY 7000 IR Nonaa TR
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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KK Rk Syitel]

The epistle “He and His life-forces are one,” whose end
the Alter Rebbe cites for the power of growth that comes
from the highest level.
KEHOT'S NOTE
.(2,35p) 50 PR

¥ YOI QWY
“Herbage yielding seed, fruit tree yielding fruit.”
Genesis 1:118™:°k N°wx12
D Y B YY Y P WY RWT PIRG KYIN DOR0K IpRn
1D PIRTTPY 127yt R S
And G-d said: ‘Let the earth put forth grass, herb yielding
seed, and fruit-tree bearing fruit after its kind, wherein is
the seed thereof, upon the earth.” And it was so.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% R NPWRA2

TIRPn DYa . . NIRRT NOAN TR

According to the note, the difference between studying
Mishnah and the analysis of the masters of Talmud is ex-
plained there at length.
KEHOT'S NOTE
.‘|’7’R1 X ,1n WRI NVYa 719IK2

11e°3%an XnPn poa
Rabbi Abba and Rabbi Zeira sat in the hall of Rabbi

Yannai’s academy, and “a matter emerged from between
them”: a new question, which they then put to Rabbi
Yannai.
Shabbat 121b:9°v:2 X”3p naw
377 ,Y0T XA 2X? IR 72y PDET 72 RZPD 12 YIBY TP ROYIR
°27 °27 RYPRR *207 17 K7L 9270 KaK 92 R0 0277 7972 K2R
DOWNI 3707 R PRI 02 PN 193 77030 RNP PR ORD
53 KP — 2793 whI N30 2R 1YY AN MR 7nava 02270
ANRY IR °D% 10737 PIT I 27 KT MR 0P RnpT 17190
’5)'? 10717 29PY R1VPR 27 MWK Limn ’Ef? 10717 ¥hl :nwY 17
Amn
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

27w .2 ,R0p naw

199110 YRe oM

“And the wise shall shine like the brightness of the firma-
ment.” The verse of the epistle he cites.
Daniel 12:3°2:27 5x°17
7Y 07997 0722993 0277 T8N PR 1T 1N 00Ponm
And they that are wise shall shine as the brightness of the
firmament; and they that turn the many to righteousness as

the stars for ever and ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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oM MmPYn
“And He would tell you the hidden things of wisdom.”
Job 11:61:x" 21°R
TiPK T A3 YT MWAN? 0028073 mnan ningyn 9771
729y
And that He would tell thee the secrets of wisdom, That
sound wisdom is manifold! Know therefore that G-d exacteth

of thee less than thine iniquity deserveth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YO P1OYRn WWa 2R DNARWY
“And you shall draw water with joy from the springs of
salvation.”
Isaiah 12:3%:27 17°yw°
MY *Pyn Y3 DM DRINYY
Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W oM WYe NI QPPN NN KR Y

“No eye has seen, O G-d, besides You, what He will do for
one who waits for Him.”

Isaiah 64:3°3:770 77°yw°

oy ANPM DOROR ANRTIRD 1Y AIRD KD WnwRY 0Piym

A9 namm?

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

A moma oRm LR 1amnD Wy NP OpRN NN XD 1Y
0°1273 21°X NN 7191 X770

The Zohar on Chayei Sarah: those who press on a matter of
wisdom to clarify it draw down from “no eye has seen.”

Zohar, Chayei Sara 17:133-19:205-2"%p:1> 1w *°n 971 790
RO

When the soul is on its descent again, all those malignant
bands are eager to meet it in order to obtain from it that in-
formation, in exchange for which they impart to it many
other things. But the one thing it learnt from the holy angels
is to those other things as grain to chaff. This is a rare privi-
lege for one whose soul is still in this world. Similar adven-
tures await the souls when they altogether leave the body to
depart from this world. In their attempt to soar ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
0°9272 21K NN 190
“Elihu had waited for Iyov with words.”
Job 32:47:37% 21K
{0 13 IRNTO°IRY 2 00272 2PRTNN 1M 1PR)
Now Elihu had waited to speak unto Job, because they were

older than he.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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312 TR nvovo
“Exalt her, and she will raise you up.”
Proverbs 4:8'1:"7 *%wn
:3R20N *3 77220 TRiIM 77070
Extol her, and she will exalt thee; She will bring thee to hon-

our, when thou dost embrace her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

313 WP N1227n INXY
“And He came from the myriads of holiness.”

Deuteronomy 33:2°2:3"% 0°737

N33R AN TIRD I $OEI 07 YR MM K3 20N 7 KN
:in% N7 ¥R 1000 UTp

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

314 92w A
“How great is Your goodness that You have hidden away
for those who fear You.”

Psalms 31:20°3:8”% 0°%°11n

{OTX °32 733 72 0007 APYD TR NIDYTIYY 0" M
Oh how abundant is Thy goodness, which Thou hast laid up
for them that fear Thee; Which Thou hast wrought for them
that take their refuge in Thee, in the sight of the sons of
men!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

315 WY DY 0°3°375 1 NRM DY 1D APy NN 1M
“And the remnant of Yaakov shall be ... like dew from
Havayah, like raindrops upon the herbage.”

Micah 5:67:’11 15°n

2py=%y 0°2°272 °1 DKM P02 0°27 DY 27R2 2P NG 1N
[OTN 7327 207 K91 UK M2 XY WK

And the remnant of Jacob shall be in the midst of many peo-

ples, As dew from the L-RD, as showers upon the grass, That

are not looked for from man, Nor awaited at the hands of the

sons of men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

316 M2 N

“Moshe commanded us the Torah, an inheritance.” The
verse of the discourse he refers to.
Deuteronomy 33:4°7:3"% 0127
3Py NPaR YN Yk 177mE 1
Moses commanded us a law, An inheritance of the congrega-
tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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317 251157 12°°7 YT PO WY RWT PINT RWTN DOPONR RN
2y2 WIND Ywna 23 mwal NN oneay
The Sifra deTzniusa at the end of Terumah links “Let the
earth sprout” to the fast of Yom Kippur.
Zohar, Sifra DiTzniuta 2:13-3:26-3"°:’2 XN1Y°1%7 X790 ,7717 790
30

318 27¥2 WAL NYWwna 03°Mwea IR ontay
“And you shall afflict your souls on the ninth of the month
in the evening.”

Leviticus 23:32277:373 R1p™

27y2 YN NYYn3 DrNWEINK DY) 0J? NI 1IN0 naw
:02N3W NN 37Y7TY 3790

It shall be unto you a sabbath of solemn rest, and ye shall af-

flict your souls; in the ninth day of the month at even, from

even unto even, shall ye keep your sabbath.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

319 MR ANR 3TN
“Ado-nai Havayah, You have begun to show Your servant
Your greatness.”
Deuteronomy 3:24772:°3 0127
ARINT ATNKY TP73°NK 729°NK NIXT? NivnD Anx m 3y
AN YYD TPYIYN TIND DMWY PR WK
’0 L-rd GOD, Thou hast begun to show Thy servant Thy
greatness, and Thy strong hand; for what god is there in
heaven or on earth, that can do according to Thy works, and
according to Thy mighty acts?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
320 RS X8I0 PIND %2
“For as the earth brings forth its growth ... so will Ado-nai
Havayah make righteousness and praise sprout.”
Isaiah 61:11X7:X70 171°yw°
TPTE MRS MO 12 RSN YL A ATEE KON YIND %2
0920722 733 1PAm
For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth

before all the nations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

321| Kehot’s note points to Zohar, Noach 1:4 for these words.
Zohar, Noach 1:4°7’X 11,9717 190
322| Kehot’s note points to Zohar, Bereshit 8:78 for these
words.
Zohar, Bereshit 8:78m17y:’1 n*wr12 9717 790
323 The Zohar on Vaeschanan, on why the verse says “He will
do” and not “You will do.”

Zohar, Vaetchanan 21:142-23:151-2"1p:X”> 1annXY 370 990
R”Ip:2"2

Once when R. Jose was ill, R. Abba and R. Judah and R. Isaac
went to see him. They found him asleep lying on his face.
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When he awoke they perceived that his face was wreathed in
smiles. Said R. Abba to him: ‘Have you seen some notable
thing?’ Assuredly so,’ he replied, ‘for my soul went aloft and
I saw the glory of those who have sacrificed themselves for
the sanctity of their Master, how they were given thirteen
streams of pure balsam, and how the Holy One, blessed ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

The Zohar on Bereishis, cited for the difference between
deshe and esev.

Zohar, Bereshit 8:83-9577”%-3"9:’ N°WX12 ,77t17 790
As soon as it descends, these four likenesses come forth in
their several shapes emitting bright flashes which scatter
seed over the world. Hence it is written, “herb yielding
seed”, because these scatter seed over the world.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 40

0°79mY @1 B2°%Y SNpan

“And I will sprinkle pure water upon you.” Read here as
the Thirteen Attributes of Mercy.

Ezekiel 36:25:172:1% Hbxrpin®

02°2973722m1 D2 NIRRY YD1 ONTYY 0°iNY 0o 027y RN

020X T0Y

And I will sprinkle clean water upon you, and ye shall be

clean; from all your uncleannesses, and from all your idols,

will I cleanse you.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

5173 92IWa Ypn° NI QYA M

“And it shall come to pass on that day that a great shofar
will be sounded.” The verse of the discourse he refers to.
Isaiah 27:1327:1") 1°yw°
D°MT73M1 MWK PIR2 DOTIRT IR 517; 10iw2 YR X177 012 oM
P2 WIpT M2 T2 MY B8R TN
And it shall come to pass in that day, That a great horn shall
be blown; And they shall come that were lost in the land of
Assyria, And they that were dispersed in the land of Egypt;
And they shall worship the L-RD in the holy mountain at
Jerusalem.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RN P09
“Exalt her, and she will raise you up.”
Proverbs 4:8':"7 "2wn
M3RRMN 72 37220 T 77070
Extol her, and she will exalt thee; She will bring thee to hon-
our, when thou dost embrace her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
922° M arata
“For on this day He shall atone for you.”
Leviticus 16:30°7:10 X1p™
S1VR T *)57 DO 730 DANK L7 0773 192 M ORI
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For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 41

PN TAR 19N
“And behold, one ofan upon the earth.”
Ezekiel 1:15770:% DRp1>
238 NY2W? NPPOT 23K PING TOK 193X M3 0T XX
Now as I beheld the living creatures, behold one wheel at the
bottom hard by the living creatures, at the four faces

thereof.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

a0 LR PRp

yop nnnn
“And G-d divided between the waters beneath the firma-
ment and the waters above the firmament.”
Genesis 1:7°1°X n°wKRI2
D710 172 ¥°P77 NOAR WR 01 172 2727 RIINR DOP0R Y
AT YRR P9 UK
And G-d made the firmament, and divided the waters which
were under the firmament from the waters which were above
the firmament; and it was so.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LR DPWRA2

TINR 200 AT WY WN PO NN
“And G-d saw all that He had made, and behold, it was very
good.”
Genesis 1:318”9:% nPwr12
oy ‘1?:"?[?1 2y 'm?: J‘IU'TI;U} .'Hp&] 1!?)_{"?;3'11&5 D’,?"?lj huil
WY
And G-d saw every thing that He had made, and, behold, it
was very good. And there was evening and there was morn-
ing, the sixth day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

KPR NPwRI2

Y7 MANa1a°an

According to the note, the question of where evil comes
from is discussed there at length under the entry “Good
and Evil.”
KEHOT'S NOTE
L121R2 ¥ 20 7Y ,A7RT — D’UW”?TI 9802 R7

0°°ra nanaY. . 7P onni Ra

“See, I have set before you this day life and good, and
death and evil.”

Deuteronomy 30:15170:"% 0127
:YITTNRY MBITNRY 210TNKY 0NITNR 0T T7197 °NN1 XY
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See, I have set before thee this day life and good, and death
and evil,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0% .ap 5 oAt

11003 WU 171D oY
“The Satan and Peninah both intended it for the sake of
heaven.”
Bava Batra 16a:9-10"-"0:X 1" X712 K22
RANT 10D - Y M2 DWY DY AP LY 2 °27 K
WPN DiPW) O MR ,APR N2 APAYT MOIT X T2 WITRT?
0¥2 B3 ANIE MNOYIY :1NIT - NIID OTINT I APY
MRWI O RDK .X7199D2 2PY? 72 ROX 27 AWIT OARYIT 112y
X2 1npPa :X37 MR PNo2 29K Ko KD DT 9227 .Avy10?
927 LAY 230 YU T2 MINI TINT 2R X1 K7 1373 Xon
<er 1R MK - 7RI M 97K K DX

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

S79°R1 T ,RD NP YR IR LK LD 27

(XY ”OPT AN °2) 27m2

There the Zohar’s parable of the harlot and the king’s son
is explained: her whole wish is that he not obey her, so that
he be more beloved to the king; so all evils and harsh
judgments have a good root.
KEHOT'S NOTE
.X ,20 Npn *a B°y% 03 IR

7RSO INR U AT 20

“‘Behold, it was good’: this is the good inclination; ‘very
good’: this is the evil inclination.”

Kohelet Rabbah 3’3 721 n>mp
Bereshit Rabbah 9:7°1:’v 127 n*wx"2
270 17377 4K 7M1 72 DRINY 27 Dw32 1N 72 DRI 12 701 030
ity T R 10"t P i Il IO B Sy G o o I O o ' S e £ 0]
LMWK RWI RPY NP2 OTR 12 KD ,¥70 98 219RW KOX 12RT0R
NRIP RO %3 (T N2P) IR 1AW 191 NN RWI KDY, 77 KDY
ANy WOR
Rabbi Nahman bar Shmuel bar Nahman said in the name of
Rav Shmuel bar Nahman: “Behold it was very good” - this is
the good inclination; “and behold it was very good” - this is
the evil inclination. Is the evil inclination, then, very good?
This is a rhetorical question. Rather, were it not for the evil
inclination, a man would never build a house, would never
marry a wife, would never beget children, and would never
engage in commerce. Likewise, Solomon says: “[And I have
considered all toil and ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

.[9] .10 1) PRI LIPDY LT L,0 772 IR LA (RY) LA 70R
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12 Dymn 0Ty 0w
“Seraphim stood above Him.”
Isaiah 6:272:1 71°yw°
19 11927 DAY TN 07032 WY 07010 WY 17 Dymn 0°ThYy oo
A9y DTN 13 19 DONYN
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRYY AN
“Everyone called by My Name, for My glory I created him,
I formed him, even (af) I made him.”
Isaiah 43:7"1:3"n 1°yw°
PIPPYTIR 1PRTE PNRI2 V792371 0w RIPpIT D
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 1N NWRY
There the Alter Rebbe says that the word af in itself is not

good, for it belongs to the sitra achra, “three opened with
af”; yet it is af that adds the fourth and highest level,
through refining the af of Asiyah by Torah and mitzvos,
which draws the supreme Keser down into Malchus.
Genesis 3:1'R:"2 N"wR12
DR MM 0°PPK R ARy WK AT nn P oy v wnam
137 7Y 991 390KN KD 02p0K MR~ AR TERT
Now the serpent was more subtle than any beast of the field
which the L-RD G-d had made. And he said unto the woman:
‘Yea, hath G-d said: Ye shall not eat of any tree of the
garden?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.aw »n7na L[] .(7,00) P2 P°YR Y LK L3 NPWRI2 "NOYI XNPPOD

D710 RITW PIN2 N 1DINY
On “one ofan upon the earth”: an angel who stands on the
earth with his head reaching the living creatures, and a
baraita names him Sandalphon.
Chagigah 13b:4"7:2 ¥ n3°an
PNYPR 727 W NP0 IR PIND TN 1DIN MIM NiAT RN
Rn°inn2 .nivnn '?EN Yo R LPIR2 TRIY XY TN "[}5573
TRIYY LMY NIRR wRn Tl'?fj?_: ann 7I2a7 LinY ﬁD?’_r;t_) Bk
T Ti23 M2 1PN IR LA1PY 00N WP 12277 CINR
P17 PN RADN DY VT D7 yTT KDY InipnT Dpan mimipn
Y2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2, 130 AR9

oop Tsn Meynbw nawn

“In the place where baalei teshuvah stand, the completely

242



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 3

righteous do not stand.”
Berakhot 34b:21-22273-X72:1 777 1212
I2IN1 K7 7710 OOK°237 D2 21301 227 WK RIK 72 K70 37 0K
DORPR DR KD PY? DR DORUTR AR L,T2Wn C9yay KPR
NN *PY3W Py NN "3 MWET NI VI KPY: AN
PinT? 0iPY 0iPW” mRIY 1PTRIY 01K 00103 DOPYTS — PRIy
22127 9T LRY2 PRI e
R. Hiyya b. Abba also said in the name of R. Johanan : Every
prophet only prophesied for the penitent ; but as for the per-
fectly righteous, "No eye hath seen what G-d, and nobody
but Thee, will work for him that waiteth for Him." This is at
variance with the opinion of R. Abbahu who said : The place
which the penitent occupy, the perfectly righteous are un-
able to occupy ; as it is said, "Peace, peace to him that is far
off and to him that is near" ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
342 72WN32 1910 5

Let a person repent today, for he may die tomorrow, “and
so all his days are in teshuvah.”

Shabbat 153ax »”1p naw

343 1°2 ND°BN nawnn nvPT
From Patach Eliyahu: “No thought can grasp You at all.”

Tikkunei Zohar 17a:10-1227-":X ™ 977 *1pn
mawnn mO% .rono 93 By RMND PRPY P DY ARDY X1 NIR
Wy NP I LPIPN WY NPPART RIT NIX PP 73 XoAn
RINRT TPRPYY LORANR RPT 1PReN0 PRy 112 RAMARD 11000
72 PWPT XIT NIRY LKW "33 (XM0INR K1) NN0ONR 1A
TORM MP13M 1 TN WIIDRT IRD 9D LIRADD NIRT 1A N0 1M

.2 W™BR 19RD 170 WNNR Y
Constantinople, 1740 (CC-BY-NC)

344 WY B 0D

“For the mountains shall depart and the hills be removed,
but My kindness shall not depart from you.” The verse of
the discourse he refers to.
Isaiah 54:10™:7117°yw°
o W”I?J:'Nq? TRRR °T0M AILIAN my;;m wmn? %73 "
07 R VAN KD MNIPY
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath
compassion on thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

345 1°°Wy2 07 DPIDINAWw

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

.[0] PPRDAT TR 30 (UN) Ny
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Tikkun 6: the lower Imma nests in the ofan, “of which it is
said, ‘And behold, one ofan upon the earth.””

Tikkunei Zohar 23a:11-133”>-R8">:X 1”2 97t °1pn

TRNN RAOK .77100URA 1PN TPE0 NPW PO0D RNPYINRT RTINY
NIDOM RNIOW TIP .YIRI AN 1DIN I 71°2 2NRT 191X R1IpH
NIVOMY .31 (7°A7 K¥1) PIT RIWOMY AW NRMPNR R°07DT
RIRD7 7N M2wn now 7YY MI72 DR MRT RN1POWY DX 19IRT
LMW 771997107 1PIBX IRTIPNART W NIRT 1OV DY RInnT X
7121 ROINNN RWOR NDIRY RTIPD ORI 07pn PRIWT Raarn
92 2°03 R 77207 RO L0907 PRI DY 10T PR TR LR

.12°271 NOANNKRT KDWY °Ri1 ’?y NI ORRR Pwyn 5 '?57 PRam
Constantinople, 1740 (CC-BY-NC)

347 »WYa NP MDD

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A”nw™n

348 moya Ny
“Awoman ofvalor is the crown of her husband.”
Proverbs 12:4'7:27> *5wn
PR PHNEYI 37 APY2 MY P07 NYK
A virtuous woman is a crown to her husband; But she that
doeth shamefully is as rottenness in his bones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,20 °%0n

349 LR IAARIT]
“Sing and rejoice, O daughter of Zion, for behold, I come
and I will dwell in your midst.”

Zechariah 2:1477°2 1°72t
70N 12102 *RIDY RI7217 °2 11°87N2 ) 17
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

350 TN LR N

“As the advantage of light over darkness.” Read in
Chassidus as the advantage of the light that comes from
darkness.

Ecclesiastes 2:133°:°2 n?rp
NI IR 11072 N123977 R RN 107 WY 23R MR
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

20 ,anbap
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“And it shall come to pass on that day that living waters
shall go out from Jerusalem, half of them to the eastern

243



352

LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 3

sea.”

Zechariah 14:8°1:7 71°12t

1MTRT DMTPR OO0 0PUATR O0°°NTDTR ARY? RIT O M
ST AN PR TN 030°0N 073

And it shall come to pass in that day, That living waters shall

go out from Jerusalem: Half of them toward the eastern sea,

And half of them toward the western sea; In summer and in

winter shall it be.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,700

DR Y217 10 man on

“Who can count the dust of Yaakov, or number the fourth
part of Israel?” The verse of the discourse he refers to.

Numbers 23:10":3”3 72712

M 0°Y° Nin "wal nan Y?xﬂjp? ¥297NK 12013 2pY? 19y 130 N
AR NN

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

353 Kehot’s note points to Zohar, Vayetzei 24:244-25:254 for

these words.

Zohar, Vayetzei 24:244-25:2547717:7172-7"17:77 X8 ,7717 190
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host.”
Chagigah 16ax v 12710

o0 K9°Ma
Baalei teshuvah draw Him down “with greater strength.”

Zohar, Chayei Sara 16:121-17:127-X”2p:t"0 1w 1 3711 7890
P

Happy are the penitent who in the space of one day, one
hour, nay, one second, can draw near to the Holy One, as
near as even the truly righteous in the space of many years.
Abraham did not reach that high grade until he was old, as
already said. So, too, David, of whom it is written, “and King
David was old, he came into days” (I Kings 1, 1). But the
penitent immediately finds entrance, and is brought close to
the Holy One, blessed be He.’ R. Jose ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

358 0°929K 1”7 NIRRT 1P7TIPD 177

The 248 commandments as the limbs of the King, from
Tikkun 30 of the Tikkunei Zohar.
Tikkunei Zohar 74a:8°1:X 77y 77117 °1pn
IPRT RIRT RWOR ANRR WPRT ,RDOYINART RTINY KT 120 79N
TP MNIR PPTE 3T L1WR CIRT KIORT Xpom w7KY
KIXY QTR KX APTP TWK 17110 Y VanK KT PR mm
AT N2 07 22 9B KT LIRAN KNPDY PY X 7Y A%
X ,RDZT 3K 3K 232 AT MR K LPTIPD MR 3RT
NIXT RI0OR VYT WK T3 ,MIn

PARAGRAPH 43 Tikkunei Zohar - Vocalized (Public Domain)

354 AREM ATM 359 Y Mow ™12

Rain “waters the earth and makes it give birth and
sprout.”
Isaiah 55:10:71”1 7°yw°
MYTON *3 M N MY DMEIT A2WT) 0PI TR UKD D
For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to

the eater;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AANI2N NPWKRA
“Israel is holy to Havayah, the first of His produce.”
Jeremiah 2:3%2:°2 7707
DIPPR X2 1YY MPR? PRIRDD ANKIAAN DPURY N2 PRI UTP
o)
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall
come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
W N2Z2 NIT MR

The Talmud’s reading of Tzevaos: “He is a sign in His
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360

The discourse on “And Yehoshua sent ... spies, secretly,”
to which the summary refers for the 248 commandments
and 365 prohibitions as the limbs and sinews.

KEHOT'S NOTE

71 NPMIR LTPR Y MIYIAw NPMIRG PRy pom oA MR0p (3 .1Pw e yh

.23pNn Yy 2713

WA 0o9AR 1D YT nhwn

“And Yehoshua son of Nun sent out of Shittim two men as
spies, secretly.” The verse of the discourse he refers to.
Joshua 2:1°r:"2 yvii1°
127 INK? YN 073N DWIRTDIY DUVETI NITT2TYEIT N2Yn
a7 AT IR AWRTN2 NI ﬂ:’??l ek il ahaihihel
Y1297
And Joshua the son of Nun sent out of Shittim two spies se-
cretly, saying: ‘Go view the land, and Jericho.’” And they
went, and came into the house of a harlot whose name was

Rahab, and lay there.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

12PRR N 7120 7112
“Blessed be the glory of Havayah from His place.”
Ezekiel 3:1227>:3 5y
:inipRn 177320 T2 PIT3 WYR PP TI0R YRUR) M0 IREm
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Then a spirit lifted me up, and I heard behind me the voice

of a great rushing: ‘Blessed be the glory of the L-RD from

His place’;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
362 1192 %12 WRA NN KW

“Take the count of the sons of Gershon also.” The verse of
the discourse he refers to.

Numbers 4:22273:"7 92722
:0NNRYRY? ONaR N°27 0703 11T °12 WRITNR K
’Take the sum of the sons of Gershon also, by their fathers’-

houses, by their families;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

363, Kehot’s note points to Deuteronomy 3:23-7:11 for these

words.

Deuteronomy 3:23-7:11x™:"1-272:"1 0°727

PARAGRAPH 44

364 97925 IR R1°IR7
Moshe’s request: “Show me, I pray, Your glory.”
Exodus 33:18m:3"2 mnw
$7722°NK R 2IRTT 0NN
And he said: ‘Show me, I pray Thee, Thy glory.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,30 mnw

365 7R na .. anan

The Zohar reads Chochmah as ko’ach mah, “the potential
of what.”

Zohar III, 34ax ,7% »m
KEHOT'S NOTE
.P0N PN LANPAN2 TN P LK LT m

366 1217 NN NN

“This is the dedication of the altar.” The verse of the dis-
course he refers to.

Numbers 7:84779:1 712712

192 NIYR PXIT? X3 NXw MR mwpn 093 0amd N NN
;MY 0°NY 271 122 Y 073 NPITRIM MY D°NY

This was the dedication-offering of the altar, in the day when

it was anointed, at the hands of the princes of Israel: twelve

silver dishes, twelve silver basins, twelve golden pans;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

367 NX°°7 nan 1Pym
“And a spring shall go forth from the House of Havayah.”

Joel 4:1817>:7 Hxy

*P°BX"221 220 M?n Niyam ©°0Y 07177 10Y? KT P2 M
:0°0YT PAITNR APYT KY? 7 0730 1PYymI 090 1977 1T

And it shall come to pass in that day, That the mountains

shall drop down sweet wine, And the hills shall flow with
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milk, And all the brooks of Judah shall flow with waters; And
a fountain shall come forth of the house of the L-RD, And
shall water the valley of Shittim.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

368 9737 2y 970 72 0InER 00 P NN U aanm

“And Havayah will utterly destroy the tongue of the
Egyptian sea, and He will wave His hand over the River.”

Isaiah 11:15770:X° \°yw°
12M imA Q%3 'lclgtl'b}] ﬁ'r: %31 0%t ﬁw’? DR 1 0°nm
:0°9¥32 T0TM 077 YD

And the L-RD will utterly destroy the tongue of the Egyptian
sea; And with His scorching wind will He shake His hand
over the River, And will smite it into seven streams, And
cause men to march over dry-shod.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 45

369 TR LN
“My teaching shall drop like the rain.”
Deuteronomy 32:2°2:2”% 0°127
Y D°2°2121 RYT™2Y DTV NINK P03 AN MR wn3 A7y
2y

My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 46

370 15711 93w 2%
“A broken and crushed heart, G-d, You will not despise.”
Psalms 51:19v™:x”1 0°2°1n
712N X7 DOP9K 12T 1293727 MW M 0oRPR N
The sacrifices of G-d are a broken spirit; a broken and a con-
trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
371 oYY TN
“And a mist would rise from the earth.”
Genesis 2:61:’1 N"WR12
TR %3972 NN ARWM PRI 722 X

but there went up a mist from the earth, and watered the
whole face of the ground.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
372 129¥ NN NP2 173w
“When people break their necks, at once rain falls.”

Bereshit Rabbah 13:1477:3*> 127 n°wX12

,RTRT 22D 95 DR APWM TR PR 10 2w 79y (19972 %37 IR

qvnd Y :(3% 0°137) 717972 °37 AMRT .12 T ONYT RO
7717 907 TR L,19Y AR NP2 172w N npR
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Rabbi Berekhya said: A calamitycan also mean calamity, as
in Deuteronomy 32:35. ascended from the earth, and there-
upon “and watered all of the surface of the ground” (Genesis
2:6). This is like the opinion of Rabbi Berekhya, as Rabbi
Berekhya said: “My lesson will fall [yaarof] as rain...”
(Deuteronomy 32:2) - when the necks [oref] of the people
are broken [through tragedy], at that point rain falls.

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
373 1315 WY RTIP 73PN

The Holy One, blessed be He, sits opposite the one who
studies and reads and studies with him.

Tanna DeBei Eliyahu Rabbah 18:1’X:1”> 1137 171°9K 27 Xan

9y YL 932 17300 MR ROR 7819 ON7% 92 9nRa b oK ...
1% % ROX 9% 17 17K %19 MR DAY "R 9197320 DR v
ARDNK T2 MWK DRIW? ANKR V7Y 0D MR (207 YY) MR
1897 °11 °19 193 939 0°1D 35w XN 1A 19793 537 "mIp R 0%
17310 W 772p7 77IN2 PO MW XIPY 2WPW 170 DD 1INR
PR 13 IR RIT 72791 °7 23D 103 IR IROW MY AN R
01D 1911 19X Bw 0P 192 1 (9730 R 0°9%1) M3 9K 1911

OYW (segmentation according to Warsaw 1880) (Public Domain)

374 T°22 "NRY WK "MaM
“And My words that I have put in your mouth.”
Isaiah 59:21872:0”1171°yW°
T2 MR WK M3 T7Y K T T VI DOIK D712 IR
:DZY7TY) YR T N AP I 2 T 29 TR K
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

375 QoW 1IRA
“Give ear, O heavens ... and let the earth hear.”
Deuteronomy 32:1°X:2”% 0”127
DDV TINT YRUM MR DO 1IN
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 47

376 ay1n oY
“It shall be a day of teruah for you.”
Numbers 29:1°R:1”2 72712
M3y NORPRT93 02?7 M UTpTNPR WIN? K3 Y3 wIn:
:00% 1777 1YIN 0P YN XD
And in the seventh month, on the first day of the month, ye

shall have a holy convocation: ye shall do no manner of
servile work; it is a day of blowing the horn unto you.
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1”1ya
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

377 03°%y "npan
“And I will sprinkle pure water upon you, and you shall be
pure.”

Ezekiel 36:257172:17% Pxpin»

02°7193729m1 0°NiNMY Yhn ORTTYY Uiy 0% 02°%Y RPN
:D2NR VR

And I will sprinkle clean water upon you, and ye shall be

clean; from all your uncleannesses, and from all your idols,

will I cleanse you.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

378 APWM DWAT 1% WK

“For as the rain and the snow come down from heaven ...
and gives seed to the sower and bread to the eater.”

Isaiah 55:107:71”17°yw°

TNTDN °3 27 X7 MY DRYIT A9PT) DYIT TR UKD D
23K D21 Y27 Y70 10N APRIM ATAM PISTIN

For as the rain cometh down and the snow from heaven, And

returneth not thither, Except it water the earth, And make it

bring forth and bud, And give seed to the sower and bread to

the eater;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

379 2ORWaY QrPar® 1Po11Dn BN

Israel sustain their Father in heaven.

Zohar, Vayikra 13:97-16:10477p:1"0-172:2” R1p” 7111 7190

380 an 92% m°n 1o
“And a sukkah shall be for a shade by day.”
Isaiah 4:6":7177°yw°
ealojrYaERepltalbFclelailintolytalt Woipaialata) ks la iyl pboled!

And there shall be a pavilion for a shadow in the day-time
from the heat, and for a refuge and for a covert from storm
and from rain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

381 1701 N MY any
“By day Havayah commands His kindness.”
Psalms 42:9'1:2" 0°2°11n
271 DR 19DR MY 7Y 19°P21 1700 MR ond
By day the L-RD will command His lovingkindness, and in
the night His song shall be with me, even a prayer unto the
G-d of my life.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
382 Ny NN R Dy

Moshe to Betzalel: “Perhaps you were in the shadow of Kel
and knew.”

Berakhot 55a:1227:% {171 11572
1270997 1998 12%n ARy RIT TN WITRT T MR 70 2w ...
PRYTN 077 2K 233 Ruw o4 K
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R. Samuel b. Nahmani said in the name of R. Jonathan : He
was called Basalel because of his wisdom : for at the time
that the Holy One, blessed be He, said to Moses, "Go, tell

"

Besalel, 'Make for Me a tabernacle, an ark and vessels',
Moses went and inverted the order, saying to him, "Make an
ark and vessels and a tabernacle." He replied, "Moses, our
teacher, it is the way of the world for a man to build a house
and afterwards furnish it ; but thou ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 48

383 [= Rk i"4v7g=)

“Like showers upon the grass, and like raindrops upon the
herbage.”

Deuteronomy 32:2°2:27% 0°737

9y 0°2°3791 RYT™2Y DPYYD NIRR 203 2 onp? qwnd Ay
2y

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 49

384| Kehot’s note points to Chullin 91b:14 for these words.
Chullin 91b:147:2 X7 1211
N3 WH5Ww 27 MR IR0 27 IRT 27 IR PR1I0 210 777 Yo
NNRY WITP NOMIX NAX 01 952 77°% MIARIR NAwn 2R b
NMIR2X T WITRP NANIR NARY WI1TP NONR
Wikisource Talmud Bavli (CC-BY-SA)
385 TIN2 N 1DIN
“And behold, one ofan upon the earth.”
Ezekiel 1:15170:% 5Rp1°
21739 YWY NIPOD PEX TIND TN 19X A3 NOE KN

Now as I beheld the living creatures, behold one wheel at the
bottom hard by the living creatures, at the four faces
thereof.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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As an Eagle Rouses Its Nest

The soul, a portion of Havayah, follows the transient body into a spiritual
desert and, through negligence, loses its G-dly spark to the other side.
G-d’s answer is the eagle: compassion that rouses and hovers in the
pleas before the Shema, and the deeper teshuvah “out of the depths” in
the Shema, and above all on Yom Kippur, which lifts the soul above its

sins to G-d alone.

THE MAAMAR IN BRIEF

Moses’ song compares G-d to an eagle that rouses its nest, hovers over its fledglings and carries them
on its pinions. The Alter Rebbe sets the verse after “He found him in a desert land”: the soul, a portion
of Havayah, follows the transient body into a spiritual desert. The eagle is one of the faces of Ezekiel’s
Chariot. At Sinai and in the Temple era G-dliness was revealed as one whole; in exile it comes through
the angels, the lion (love) and the ox (awe), which is why the blessings before the Shema describe the
angels. Israel’s root is above the angels, like the top of Jacob’s ladder, and through self-sacrifice in the
Shema the soul rises and lifts them. The eagle (nesher, from noshar, “dropping off”) is compassion for
the G-dly spark that has fallen. “We have transgressed” means we were negligent guardians of that
spark; teshuvah from the depths draws down a will beyond all sin and frees the spark, above all in the
Ten Days of Teshuvah. The verse’s stages then map onto prayer, Elul and Yom Kippur, ending with the

desert itself as the place of ascent.

OUTLINE

1 The soul in the desert M

The eagle verse follows “He found him in a desert land”: the soul, a portion of Havayah, follows the transient
body into a spiritual desert, and the eagle is G-d’s compassion.

2 The faces of the Chariot 12-4

Ezekiel saw G-dliness clothed in the lion and the ox because he prophesied in exile. At Sinai and in the
Temple era it was revealed as one whole; in exile love and awe come through the angels, hence the bless-
ings before the Shema.
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3 Jacob’s ladder and the falling spark

15-7
Israel’s root is above the angels; through self-sacrifice in the Shema the soul rises and lifts them (“ascend-
ing”). “Descending” is the eagle, compassion for the G-dly spark that has fallen. The mitzvos draw
G-dliness into the soul, but after moments of inspiration a person falls and the spark is lost to kelipah.
18

4 Negligence, pardon and finding

“We have transgressed” is negligence in guarding the spark through Torah. Pardon is the return of G-d’s fa-

vor from a level beyond sin, drawn by teshuvah from the depths, which frees the spark; in the Ten Days of

Teshuvah the lost spark is “found.”

5 The eagle’s stages

19-10

“Rouses” and “hovers” are partial revelations, Pesukei deZimrah and the blessings before the Shema;

“bears him upon its pinions” is the teshuvah of the Shema, above the mitzvos. Further readings set the ea-

gle (Elul, positive commandments) below “Havayah alone led him” (the Thirteen Attributes of Yom
Kippur), and close with the dark pupil and the desert as the source of light and ascent.

KEY CONCEPTS

A portion of G-d above 2ynn mox pon
The G-dly soul, a part of Havayah: eternal in its root, yet
clothed in a body that comes into being and passes away.

The faces of the Chariot w31 °19 ,7% °19 ,71°IX °39

The angelic faces of Ezekiel’s vision: the lion (love), the ox
(awe) and the eagle (compassion), through which
G-dliness reaches the soul in exile.

The general and collective expression (klalus) 11795
nmenn

G-dliness revealed as one undivided whole, as at Sinai and
in the Temple era, rather than divided into many levels.

Kodesh and kadosh ©11p / w7p

Kodesh is the supernal holiness itself, the root of Israel’s
souls; kadosh is holiness drawn down through the levels
by way of the angels.

likuteitorah.com/likkutei-torah/haazinu/

Negligence (peshiah) 7y°ws

The Torah’s term for a guardian’s negligence, read into
“for we have transgressed”: failing to guard the G-dly
spark through Torah study.

Revelation of will 7137 193

Pardon as the return of G-d’s favor, drawn from the super-
nal will above the chain of worlds, where transgression has
no place.

Teshuvah from the depth of the heart xpniyn 727wn
K2797

Teshuvah “out of the depths,” which arouses the supernal
depth, uproots the former will and frees the G-dly spark
from kelipah.

The Thirteen Attributes of Mercy 0°»r9i1 niTn 27

A great mercy far above the eagle’s face, revealed in Elul
and on Yom Kippur; on Yom Kippur it repairs even trans-
gressions of prohibitions.
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SECTION 1 - 11

The soul in the desert

K297 1T PI09) LANTAR DY KW IAP° 121 IR 4007 8.5 Am 1A By Faap oy qwid
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“As an eagle rouses its nest, hovers over its fledglings, spreads its wings, takes him, bears him
upon its pinions.” (This verse is cited in the Jerusalem Talmud, chapter 2 of Chagigah; Zohar, Part
I, Yisro 80b; Beha’aloscha 154b; Pinchas 233a, 238b; Ha’azinu 298b.)
The maamar opens with a verse from Moses’ song, Ha’azinu, that pictures G-d’s care for Israel as an eagle
with its young: it rouses the nest, hovers over its fledglings, spreads its wings and carries them on its pin-

ions. The parenthesis lists where the verse is expounded, in the Jerusalem Talmud and in several passages of
the Zohar. Each phrase of the verse will be read in this maamar as a stage of G-d’s compassion for the soul.

nmwaw] PYIY MY AT ZP50 90 DOYRUTR ORPY 01927 PRI ITRSN 10100 $OYD 29N 1
1271 PRI IIREN® R PO Pynan mBR pRn an e

Now, what is written just before it is “He found him in a desert land,” and this refers back to the
verse before it, “For Havayah’s portion is His people”: the souls of Israel are “a portion of G-d
above,” and that portion — “He found him in a desert land.”

The Alter Rebbe reads the verse together with the two before it. “Havayah’s portion is His people” means that
every Jewish soul is “a portion of G-d above,” and it is of this G-dly portion that the next verse says, “He
found him in a desert land.”

132 W2APNTP 7797 71000 T 70T NI MY Do MmN ran R pRaT I 0D

For the portion is from the level of Havayah, which brings into being (mehaveh) all the worlds and

all that exists (havayos), and [is] “was, is and will be”; and it descends to be enclothed in a body

Because the soul is a portion of Havayah, the Name that brings every being into existence and is beyond
time (“was, is and will be”), it is eternal by nature. Yet it descends to be clothed in a physical body.
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that comes into being and passes away (hoveh venifsad). And when it is drawn after the body that
comes into being and passes away, it is found “in a desert land” and desolation, the opposite of the
level of Havayah. Therefore, “As an eagle rouses its nest”: through the levels of the eagle, which is
the attribute of compassion.

The body, by contrast, “comes into being and passes away”: it is transient, the very opposite of Havayah’s

eternity. When the soul is drawn after the body’s desires, it is lost, as it were, “in a desert land”; G-d’s re-
sponse to this is the quality of the eagle, which the maamar identifies with compassion.

SECTION 2 - 12-4

The faces of the Chariot

™ INY2IRD W3 2191 DRAWIN W °191 1777 PR 10K 238 2°05 PRI 129712 737 00 Iy
The explanation: in the Chariot of Ezekiel it is written, “the face of a lion on the right, and the face
of an ox on the left, and the face of an eagle, for the four of them.”

To explain why the eagle stands for compassion, the Alter Rebbe turns to Ezekiel’s vision of the Divine
Chariot (merkavah), the angelic creatures that bear G-d’s Throne. Each had the face of a lion on the right,
the face of an ox on the left, and the face of an eagle; these faces become the key to the whole maamar.

TIN2 CIRY WrROY Canny 1100w $22% 1931 MDA 1at2 129°n AR DRI 1°IYn IR0
0P WIPRT N7 [raw) Y 1A12 99 .19 I 23D 11X 23D NI°M22 Mwatnn AR 79°e% Tatan
| 1137999 9017 130773 1370w 71903 10

The explanation of the matter is that Ezekiel saw the Chariot in the time of exile — “they were exiled
to Babylon, the Shechinah [was] with them,” as it is written, “And I was among the exiles.”
Therefore he saw an enclothement in the aspects of “the face of a lion,” “the face of an ox,” etc. For
when the Holy Temple stood, the revelation of the Shechinah was on a higher level.

Ezekiel saw this vision in Babylon, in exile, for the Sages teach that when Israel was exiled the Shechinah

went with them. That is why he saw G-dliness clothed in angelic forms, the lion and the ox; when the Temple
stood, the Shechinah was revealed on a higher level.
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So it was at the first revelation to all Israel, at the Giving of the Torah, as it is written, “Face to face
Havayah spoke with you.” “Face to face” means without any intermediary or enclothement at all.

Therefore it is written, “And all

The higher revelation is illustrated by the Giving of the Torah, where G-d spoke “face to face,” which the
Alter Rebbe explains as without any intermediary or garment. The proof is the verse “And all the people saw
the sounds.”
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the people saw the sounds”: they saw what is heard and heard what is seen. For it was a revelation
of G-dliness without any division into a multitude of levels; rather, they saw the revelation of the
life-force in its general and collective expression (klalus), and a G-dly flow, and there was no sepa-

ration whatsoever, G-d forbid, between seeing and hearing.

At Sinai the people “saw the sounds”: as the Sages put it, they saw what is normally heard and heard what is
normally seen. This shows that G-dliness was revealed as one undivided whole, in its general and collective

expression, not split into separate levels, so that even sight and hearing were not separate.
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In exile, by contrast, the revelation of the Shechinah to Ezekiel came through a division into a mul-

titude of levels, in the enclothement of the face of a lion, the face of an ox, etc.

Ezekiel’s vision in exile was the opposite: G-dliness reached him divided into many levels and clothed in the

angelic faces of the lion and the ox.
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It is like, by way of analogy, a child who is able to understand more: he is taught even one [whole

lesson| or more at a single time, as much as his mind is able to grasp

An analogy for the difference: a gifted child can be taught a whole lesson, or more, at once, because his
mind can take it in as a single whole.
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as one; whereas one whose mind lacks the capacity to take in so much at once is taught little by lit-
tle, section by section. So, by way of analogy, it was at the Giving of the Torah.

A weaker student must be taught little by little, section by section. At the Giving of the Torah Israel was like
the gifted child: G-dliness was given as one whole, all at once.
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And likewise, as long as the Holy Temple stood, the souls of Israel were on a lofty level, and their
power of apprehension was in the revelation of G-dliness in the life-force in its general and collec-
tive expression (klalus), not through intermediaries (and see what is written in the discourse be-
ginning “Then Israel sang”).

The same held as long as the Temple stood: the souls of Israel could grasp G-dliness as one undivided whole,

without intermediaries. The parenthesis refers to the Alter Rebbe’s discourse “Then Israel sang” in Parshas
Chukas.
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But in exile, when they were exiled and enclothed among the seventy princes, the revelation of the
Shechinah, too, comes through a descent into a state of division into a multitude of levels, and

their enclothement in the aspect of the face of a lion and the face of an ox.

In exile, however, Israel is clothed among the “seventy princes,” the angelic ministers over the nations. So
G-dliness, too, reaches them divided into many levels, through the angelic faces of the lion and the ox.
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The face of a lion is the camp of Michael, which corresponds to the camp of Reuben, to the south,
and all who turn toward the camp of Reuben, etc. So there are many multitudes of myriads in the
camp of Michael, which are many levels, distinct from one another, within them;

The face of the lion is identified with the camp of the angel Michael, which corresponds to the camp of the

tribe of Reuben, encamped on the south. Like the multitude in Reuben’s camp, Michael’s camp holds myri-
ads of angels on many levels, distinct from one another.
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and through them the G-dly flow flows to the soul, the level of love, which the soul receives through
the angels, as it is written, “For He will command His angels for you, to guard you in all your ways;
upon [their| palms they will bear you up,” etc. The meaning is:

Through these angels the divine flow of love reaches the soul. The proof is the verse “For He will command

His angels for you... upon [their] palms they will bear you up.”
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“He will command His angels” to bestow upon you, “and they will bear you up,” for through them
the soul is lifted up and elevated — through the face of a lion, in the level of love, and through the
face of an ox, in the level of awe

The Alter Rebbe reads the verse closely: G-d commands His angels to bestow upon the soul, and “they will
bear you up,” lifting it higher. The face of the lion lifts the soul through love, and the face of the ox through

awe.
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(and see on the verse “For He will command His angels”: Chagigah 16a; Taanis 11a; Sanhedrin
103a; Midrash Rabbah, Vayishlach, beginning of chapter 78, and the end of Mishpatim; Zohar, Part
I, 12a, 165b; Part 11, 41b; Part III, 297b; and on the verse “upon [their] palms,” Part I, 27b).

The parenthesis lists Talmudic, Midrashic and Zohar passages that expound “For He will command His an-
gels,” and a Zohar passage on “upon [their] palms.”
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Along these lines our Sages, of blessed memory, instituted the blessings before the recital of the
Shema: “Who forms ministers, and Whose ministers all stand,” etc., and “the Ofanim and the holy
Chayos, with a great noise, raise themselves toward the Seraphim,” etc., from which a person re-
ceives the attribute of awe

This is why the Sages placed blessings before the Shema that describe the angels standing in awe and the
Ofanim and Chayos rising toward the Seraphim. By contemplating this, a person receives awe.
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(whereas by Torah law the Shema alone suffices. That is, as it was in the days of Moses, when the
light and the flow were drawn down to Israel through the Shechinah itself, not through the angels —
for Moses did not want an angel as messenger, as it is written, “If Your Face does not go,” etc.

By Torah law the Shema alone would suffice. That reflects the time of Moses, when G-d’s light reached Israel

directly through the Shechinah and not through angels: Moses refused an angel as messenger, saying, “If

Your Face does not go [with us], do not take us up from here.”
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Therefore in [divine] service, too, they did not need to receive love and awe through the angels. But
afterwards, since they needed to receive through the face of a lion and the face of an ox — and even
with Joshua, the angel said to him, “Now I have come” — therefore in [divine] service, too, to come
to the level of

In Moses’ time, therefore, love and awe did not need to come through the angels. Later, however, Israel

needed to receive through the angelic lion and ox; already in Joshua’s time an angel appeared to him and
said, “Now I have come.”
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“One” and “You shall love” in the Shema comes through the two [blessings| before it, where it
speaks of the angels, how they stand in awe; and through this, love and awe are drawn to the per-
son as well. And see what is written in the discourse beginning “When you go out,” and at the end of
the discourse beginning “And the lion, like the ox, shall eat straw™).

Therefore, to reach the love of “One” and “You shall love” in the Shema, we first say the two blessings before

it, which describe the angels standing in awe; through them love and awe flow to the person. The Alter Rebbe

refers to his discourses on “When you go out” and on “And the lion, like the ox, shall eat straw.”
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Jacob’s ladder and the falling spark
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2. And this is the meaning of the ladder that Jacob saw: “And behold, a ladder set up on the earth,”
which refers to the Congregation of Israel (Knesses Yisrael) (and see Zohar, Part III, 17a, 123b), the
souls of Israel as a whole, which is “set up on the earth,” in the physical body, “and its top reaches

heaven,”

Section 2 begins. Jacob’s ladder, “set up on the earth” with “its top reaching heaven,” is read as the
Congregation of Israel, all Jewish souls as one: they stand on the earth, clothed in physical bodies, yet their
root reaches heaven. The Zohar passages in the parenthesis read the ladder in terms of the Shechinah and

the souls of Israel.
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for “Israel arose in [G-d’s] thought,” etc.: in the root of their souls they are higher than the angels,

even though below they receive from them.

The Midrash teaches that Israel “arose in [G-d’s] thought” before the world was created. So in the root of
their souls Jews are higher than the angels, even though here below they receive G-dliness through the an-

gels, as explained above.
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For the life-force of the angels is from “the breath of His mouth,” blessed be He, whereas Israel
“arose,” etc. And so we find that in the time of Isaiah it is written, “Holy, holy, [holy] is Havayah of
Hosts; the whole earth is full of His glory” (there, chapter 6).

The angels draw their life from “the breath of His mouth,” G-d’s speech, while Israel’s root is in His thought,

which is higher. Isaiah’s vision shows the difference: the angels there proclaim G-d “holy” three times.
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That is: for His holiness, blessed be He, to be drawn from the supernal Kodesh (Holiness) down be-
low, so that “the whole earth is full of His glory,” comes about through the level of descent through
the chain of worlds (hishtalshelus) — three times “holy” — so that there be “Havayah of Hosts; the
whole earth is full of His glory.”

The threefold “holy” describes G-d’s holiness descending step by step from the supernal Kodesh, holiness as
it is in itself, through the chain of worlds, until “the whole earth is full of His glory.”
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That is, through the enclothement in the angels, who are called “Hosts” (and see what is written in
Parshas Bo, in the discourse beginning “On that very day,” etc.); and then “the whole earth is full of

His glory,” which Israel below receive from them.

This descent passes through the angels, who are the “Hosts” of “Havayah of Hosts”; only then is the whole
earth full of G-d’s glory, and Israel below receives it from them. The parenthesis refers to the discourse “On
that very day” in Parshas Bo.
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But above, in the root of their souls, it is written, “Israel is holiness (kodesh) to Havayah,” for they
are from the level of the supernal Kodesh itself (and see what is written in the discourse beginning
“My dove, in the clefts of the rock,” and in the discourse beginning “Israel is holiness,” etc., in

Parshas Pinchas)

In their root, however, Israel is called kodesh (“Israel is holiness to Havayah”): they come from the supernal
Kodesh itself, not from holiness that has descended. The parenthesis refers to two discourses that discuss
this.
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and not from the level of kadosh (holy), which is the drawing down of His holiness below through
the descent of the levels. And this is “and its top reaches heaven.” And through this,

Kadosh (“holy”) denotes holiness drawn down through descending levels; kodesh denotes the supernal holi-
ness itself. Israel’s root in the supernal Kodesh is what the verse means by “its top reaches heaven.”
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“and behold, angels of G-d ascending and descending on it.” “Ascending” means that they are ele-
vated through Israel, as it is written, “I have eaten my honeycomb with my honey.”

Because of this root, the angels “ascend” through Israel: the angels on the ladder are elevated by the souls of
Israel. The verse “I have eaten my honeycomb with my honey” expresses this.
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“My honeycomb” is the angels, as is explained elsewhere: through self-sacrifice (mesirus nefesh)
in the Shema, in “One” and in “You shall love with all your heart and with all your soul” — that is, in
the manner of “To You, Havayah, I lift up my soul” — the soul ascends to the source from which it
was hewn.

The “honeycomb” is the angels, as explained elsewhere. When a Jew gives himself over completely in the

Shema, in “One” and “with all your soul,” his soul ascends to its source, and (as the next paragraph explains)
the angels rise with it, the honeycomb taken up together with the honey.
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As it is said, “You breathed it into me,” etc., “and You will in the future take it from me,” etc. — that
is, to its source, to the place from which it was breathed into me. And in its root it is lofty, higher
than the angels; and the angels, too, are elevated through this.

The soul’s ascent follows the words of the morning blessing: “You breathed it into me... and You will in the

future take it from me.” It returns to the place from which G-d breathed it, a root higher than the angels, and
through this the angels too are elevated.
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For since it was from them that it received their love and their awe, to rise up to Havayah [Who is]
One, to love “with all your soul,” they too will ascend and be included in the level of the supernal
unity, blessed be He, and “be absorbed into the body of the King.”

The angels rise because the soul received its love and awe from them, from the lion and the ox. When the

soul uses that love and awe to rise to the One G-d in self-sacrifice, the angels are included with it in the su-
pernal unity, “absorbed into the body of the King,” in the Zohar’s words.
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(See what is written in Parshas Vayeishev, in the discourse beginning “And I will give you places to
walk among these who stand,” and from what is written there — “It follows that the influence the
angels receive from Israel is both from below upward and from above downward,” etc.; see there —
from this the meaning of “ascending and descending,” etc. will be understood: these are the two
kinds of walking mentioned there.)

The parenthesis refers to the discourse in Parshas Vayeishev on “places to walk among these who stand,”

which explains that Israel’s influence on the angels runs both from below upward and from above down-

LT3

ward. These two kinds of movement are the angels’ “ascending and descending” on the ladder.
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Now, it is written, “ascending and descending.” “Ascending” is two, namely the face of a lion and
the face of an ox; and “descending” is the level of the eagle, for nesher (eagle) comes from the word

noshar (dropping off),

The verse says “ascending and descending.” “Ascending,” a plural, means two, the faces of the lion and the
ox; “descending” is the eagle, for nesher (eagle) is related to noshar, something that drops off.
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that is, something that has fallen down. And this is the very level of compassion for the spark of
G-dliness. For the compassion is not for his body and his animal soul, but as it is written, “Let him
return to Havayah, and He will have compassion on him”

The eagle therefore stands for compassion on what has fallen: the spark of G-dliness in the soul. This com-

passion is not for the body or the animal soul but for the G-dly spark, as in “Let him return to Havayah, and
He will have compassion on him.”
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— that is, for the spark of G-dliness that has fallen “from a high roof,” etc., in its enclothement in
the physical body in this world, because of which it is drawn after the materiality of the body.

Therefore we say, “Pardon us, for we have transgressed (pashanu).” For

The spark has fallen “from a high roof [to a deep pit],” clothed in a physical body in this world, and so it is
drawn after the body’s materiality. That is why we say in the daily Amidah, “Pardon us... for we have trans-

gressed (pashanu),” aword the next section explains as negligence.
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it is written, “And He placed him in Gan Eden to work it and to guard it”: Gan Eden needs guarding,
and it is the revelation of G-dliness that is revealed in his soul (see what is written in the discourse

beginning “When you hearken to the voice,” in Parshas Re’eh).

Adam was placed in Gan Eden “to work it and to guard it,” so Gan Eden needs guarding. In a person, Gan
Eden is the revelation of G-dliness in his soul, and this is what he must guard.
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Of this our Sages, of blessed memory, said, “The righteous sit with their crowns on their heads and

delight in the radiance of the Shechinah.” And the reward of a mitzvah is the mitzvah itself,

The Sages describe the World to Come: “The righteous sit with their crowns on their heads and delight in the
radiance of the Shechinah.” And the reward of a mitzvah is the mitzvah itself, as the next part explains.
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for the mitzvos are themselves the drawing down of a revelation of G-dliness upon one’s soul. As in

the mitzvos he accepts upon himself the yoke of the Kingship of Heaven, so

Each mitzvah is itself a drawing down of G-dliness onto the soul. The more a person accepts the yoke of the
Kingship of Heaven in doing the mitzvos, the more of this revelation he draws.
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will his reward be in Gan Eden: to enjoy and delight in the revelation of G-d. Not so one who per-
forms mitzvos as “a commandment of men learned by rote”: even though he “turns from evil and
does good,” and his reward will certainly be in Gan Eden,

His reward in Gan Eden is to enjoy and delight in the revelation of G-d that his mitzvos drew down. One who

keeps the mitzvos by rote, out of habit (“a commandment of men learned by rote”), still avoids evil and does
good, and he too will certainly be rewarded in Gan Eden.
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yet this is not an actual revelation of G-dliness. For it is specifically the righteous who sit and de-
light in the radiance of the Shechinah itself (see what is written about the radiance of the
Shechinah in the World to Come in the discourse beginning “To understand what our Sages, of
blessed memory, said,” in Parshas Chayei Sarah, and see what is written on the verse “In the
wilderness of Sinai,” etc.)
Yet his reward is not a true revelation of G-dliness: only the righteous delight in “the radiance of the
Shechinah” itself. The parenthesis points to the discourse in Torah Ohr on Chayei Sarah, which explains

what the radiance of the Shechinah in the World to Come is, and to the discourse on “In the wilderness of
Sinai.”
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— namely, those who draw a revelation of G-dliness upon their souls, whose intent is that the
Infinite Light (Or Ein Sof) should rest and be revealed through the drawing down of His mitzvos;
for all the mitzvos are the commands of the King, and through fulfilling the mitzvos they draw
down the Kingship of Heaven, that it be revealed in their souls. And it is they who become a chariot
for the resting of His holiness, blessed be He,

The righteous are those whose intent in the mitzvos is that the Infinite Light rest on them and be revealed.

Since every mitzvah is a command of the King, keeping it draws the Kingship of Heaven into the soul, and
they become a “chariot,” a vehicle wholly given over to G-d’s holiness.
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as it is said, “Who has sanctified us with His commandments.” Now, “G-d has made one opposite
the other,” as it is written, “For My thoughts are not your thoughts, nor are your ways My ways.”

The meaning is: when your ways are not My ways, My thoughts, too, are not your thoughts. For

This is what we say in the blessing over a mitzvah: “Who has sanctified us with His commandments.” But
G-d made one thing opposite the other, as Isaiah says, “My thoughts are not your thoughts, nor are your

ways My ways”: when a person’s ways are not G-d’s ways, G-d’s thoughts are not his thoughts either.
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when your ways are My ways, they draw down [a state in which] My thoughts are your thoughts. Not
so in the opposite case, when the thoughts of “others” are drawn down, which come from the side
of kelipah and the sitra achra.

When a person’s ways, his deeds, are G-d’s ways, he draws G-d’s thoughts into his own. When they are not,
he draws in the opposite: thoughts of “others,” from kelipah and the sitra achra.
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Now, every Jew has within him a spark of G-dliness that at times, at appointed times, arouses love,
“each one according to his own measure”; and afterwards he falls, etc. In this fall the spark in his
soul, too, is lost and sunk, and the kelipos and the sitra achra draw nourishment from it.

Every Jew has a G-dly spark that at certain moments awakens love of G-d, each according to his own capaci-

ty, as the Zohar puts it. But afterward he falls back, and in that fall the spark itself is lost and sunk, and the
kelipos and the sitra achra draw their nourishment from it.
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Negligence, pardon and finding
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This is [the meaning of] “for we have transgressed (pashanu)”: for peshiah (negligence) is men-
tioned in the Torah in connection with guardians, [where] an unpaid guardian is liable for negli-
gence. For the spark of G-dliness needs guarding, lest it be lost and another find it. And the guard-
ing is, as is found in the books, “‘Guard’ — this is Mishnah.”

The word pashanu is read through its Torah sense: peshiah is the negligence for which an unpaid guardian is

liable. The G-dly spark is a deposit that must be guarded so that it is not lost and found by “another,” the oth-
er side. The way to guard it is Mishnah, the study of the Oral Torah.
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That is, as our Sages, of blessed memory, said: “And G-d saw that it was good” — to hide it away;
and where did He hide it? In the Torah. That is, when the light of love is revealed in a person’s soul,
he must guard it so that “the one who falls” will not fall from it; and the guarding is through occu-
pation with Torah, for through occupation with Torah it endures, etc.,

The Sages say that G-d saw that the first light “was good” and hid it away, in the Torah. So too, when the light

of love is revealed in a person’s soul he must guard it from falling away, and it is kept through occupation
with Torah, in which it endures.
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as is explained elsewhere (and see on this the discourse beginning “Command the children of
Israel,” etc., “you shall guard to offer,” etc., in Parshas Pinchas). But when he does not guard [it],
he is negligent (poshea) with the spark of G-dliness, which will be lost to him, and another will find
it.

The parenthesis points to the discourse in Parshas Pinchas on “you shall guard to offer.” One who does not

guard the spark this way is a negligent guardian: the spark is lost to him, and “another,” the other side, finds
it.
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This is [the meaning of] “Children I have raised and exalted, and they have transgressed against Me
(pash’u vi).” That is: I raised and exalted the source from which their souls were hewn, for “Israel
arose in [G-d’s] thought”; and “pash’u vi,” they were negligent with Me Myself — that is, with the
spark of G-dliness within them.

Isaiah’s verse is read the same way. G-d raised and exalted the source of Israel’s souls, which “arose in
thought,” and “they pash’u bi”: they were negligent with Me, that is, with the G-dly spark within them.
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The rectification for this is “Pardon us.” Pardon (mechilah) is a revelation of will (ratzon): when a
person is angry with his fellow, he withdraws his will from him, and when he is appeased again,

there is once more a revelation of will toward him.

The remedy is “Pardon us.” Pardon (mechilah) means that one’s will and favor are revealed again: when a
person is angry with his friend he withdraws his will from him, and when he is appeased his will toward him

returns.
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Now, this revelation of will comes through an arousal from above, from the level of “Who is a G-d
(Kel) like You, Who bears iniquity and passes over transgression,” where transgression and negli-
gence (pesha and peshiah) have no place

This renewed favor comes from above, from the level of “Who is a G-d like You, Who bears iniquity and

passes over transgression,” a level at which neither transgression nor negligence has any hold.

5X 1 PI0DT D 1°AMD 17T 973 T WURI *2 377 Px ponl RPTOUOR APOP (3 pon amal A7 )
7 (7m5

(and see Zohar, Part III, 133a; Part I, 206b; and see what is written on this also in the discourse be-

ginning “To understand the meaning of the verse ‘Who is a G-d (Kel) like You’”),

The parenthesis cites two Zohar passages and the Alter Rebbe’s discourse “To understand the meaning of the
verse ‘Who is a G-d like You,’” in Likkutei Torah on Rosh Hashanah.
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for “If you are righteous, what do you give Him?” And the drawing down of this revelation of will
comes through an arousal from below: the level of teshuvah from the depth of the heart, as it is
written, “Out of the depths I have called You, Havayah.” And through this level of depth one arous-
es above the level of the supernal depth, “the depth of all,”

At that level, as Job says, “If you are righteous, what do you give Him?”: nothing a person does affects it. It is

drawn down from below by teshuvah from the depth of the heart, “Out of the depths I have called You,” and
this human depth arouses the supernal depth, “the depth of all.”
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which is far, far above the chain of worlds (hishtalshelus). For when the supernal will that is above
the chain of worlds is revealed again, there transgression has no place at all, and “if you are right-
eous,” etc.

That supernal depth is far above the chain of worlds. When the supernal will that is beyond the chain of

worlds is revealed again, transgression has no place there at all, just as righteousness adds nothing there.
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And through the level of teshuvah mentioned above, he brings the spark of G-dliness back out of
the kelipah and the sitra achra, which drew nourishment and received life-force from it, so that it
ascends to its source and root, through the uprooting of the will in the depth of the heart. And then
what is written is fulfilled: “He swallowed wealth, and he vomits it up; G-d (Kel) will drive it out of
his belly” (in Job, chapter 20).

Through such teshuvah, uprooting his former will from the depth of his heart, a person brings the G-dly

spark back out of the kelipah that fed on it and raises it to its source. Then the verse in Job is fulfilled: what
the wicked one “swallowed” he must vomit up, and G-d drives it out of his belly.
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(That is: through the revelation from the level of the Thirteen Attributes of Mercy — of which it is
said, “Who is a G-d (Kel) like You,” and likewise in the Thirteen Attributes in the Torah it is written,
“G-d (Kel), merciful and gracious,” etc. — through this it comes about that “G-d (Kel) will drive it
out of his belly.” And see what is written in the discourse beginning “When you go out,” regarding

“and you take his captives captive,” and in the explanation on the verse “For this commandment.”)

The parenthesis explains that this comes through the Thirteen Attributes of Mercy. The Name Kel (“G-d”) ap-
pears in “Who is a G-d (Kel) like You,” in “Kel, merciful and gracious,” and in “Kel drives it out of his belly.”
The Alter Rebbe refers to his discourses “When you go out” and on “For this commandment.”
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Now, this revelation of will is revealed in the Ten Days of Teshuvah, through the level of “out of the

depths.” Therefore it is written, “Seek Havayah while He may be found.”

This revelation of the supernal will comes in the Ten Days of Teshuvah, through the cry “out of the depths.”
That is why Isaiah says, “Seek Havayah while He may be found.”
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And our Sages, of blessed memory, said, ““While He may be found’ — these are the Ten Days of
Teshuvah.” The meaning is that the spark of G-dliness that was lost through negligence in guarding
is found again, so that it ascends to its source.

The Sages say that “while He may be found” refers to the Ten Days of Teshuvah. The Alter Rebbe reads
“found” literally: in these days the spark that was lost through negligent guarding is found again and rises to

its source.
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(This, too, is the meaning of “He found him in a desert land,” etc. — “He found him,” specifically,
for the lost object will be found. And see what is written in the discourse beginning “I am my

Beloved’s,” regarding “And from there you will seek,” etc., “and you will find,” etc.)

The same idea explains “He found him in a desert land”: “found,” like a lost object that is found again. The
parenthesis points to the discourse “I am my Beloved’s,” on “From there you will seek... and you will find.”
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And then, “Call upon Him,” to draw [Him| down so that He is revealed in one’s soul, “while He is
near” — for now “the matter is very near,” when “he swallowed wealth and vomits it up” (along the

lines of what is written, “And Havayah spoke to the fish, and it vomited out Jonah”).

Then Isaiah’s next words apply, “call upon Him while He is near”: now “the matter is very near,” because the
kelipah is giving back the spark it swallowed, as the fish gave back Jonah at G-d’s command.

SECTION 5 - 119-10

The eagle’s stages
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3. This is [the meaning of] “As an eagle (nesher) rouses”: through the level of compassion [arising]
from what has dropped off (nashar) and fallen. Of this it is written, “the way of an eagle in the heav-
ens,” for it soars upward to the very highest heights and rises from one elevation to the next

Section 3 returns to the eagle. “As an eagle rouses” is compassion for what has dropped off and fallen, nesh-

er read as noshar. Of this eagle it is said, “the way of an eagle in the heavens”: it soars to the highest heights,
rising from one level to the next.
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(and see what is written on the meaning and the concept of “heaven” in the discourse beginning
“For this commandment,” regarding “It is not in heaven,” etc.; see there how the level of “heaven”
relates to the mitzvah of teshuvah; along these lines one may explain “the way of an eagle in the
heavens.” And in the Zohar

The parenthesis points to the discourse on “For this commandment,” which explains how “heaven,” in “It is

not in heaven,” is connected with the mitzvah of teshuvah; the same may be said of “the way of an eagle in
the heavens.”
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(Parshas Yisro, 80b) it explains that “heaven” is Tiferes of Atzilus; and see what is written below).

And at first, “rouses its nest,” which is nothing

The Zohar on Yisro explains “heaven” as Tiferes of Atzilus, the attribute associated with compassion. The
Alter Rebbe then reads the verse in stages, beginning with “rouses its nest.”
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but a mere arousal, touching and not touching, in the manner of “reaching and not reaching”
(mati velo mati): that is, G-dliness is revealed upon his soul, and “it touches the soul.”

“Rouses” is only an arousal: it “touches and does not touch,” like the eagle’s hovering in the Jerusalem
Talmud’s image. G-dliness is revealed to the soul and touches it deeply, “to the soul.”
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But it does not touch completely, so as to enter his innermost core (see what is written in the dis-
course beginning “The eyes of all,” in Parshas Matos), and so that “all my bones shall say,
‘Havayah, who is like You?’” Afterwards, “hovers over its fledglings”: it envelops the soul and sur-
rounds it on every side, except that it is nothing

But it does not yet penetrate his innermost core, so that “all my bones” would say “Havayah, who is like
You?” The next stage, “hovers over its fledglings,” is a light that surrounds the soul on every side, though
only as over fledglings. The parenthesis refers to the discourse “The eyes of all” in Parshas Matos.
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but at the level of “its fledglings,” which are small and have no wings. This is the revelation of this
level throughout Pesukei deZimrah, up to the Shema.

Fledglings are small and have no wings of their own. This is the revelation of G-dliness during Pesukei deZ-
imrah, the psalms of praise that lead up to the Shema.
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This is the arousal of mercy in the blessings before the Shema — “In Your abundant mercy, have
mercy on us,” etc., “Our Father, merciful Father,” etc. — which is [the meaning of] “As an eagle,”
etc.,

The eagle’s compassion is expressed in the blessings before the Shema, which plead, “In Your abundant

mercy, have mercy on us... Our Father, merciful Father.” These blessings correspond to the eagle that rous-
es its nest.
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“hovers over its fledglings,” etc. In the Shema, by contrast, through self-sacrifice (mesirus nefesh)
in “One” and in “You shall love... with all your soul,” there is the revelation of the level of teshuvah

“out of the depths,” and through this, “bears him upon its pinions” — “upon,” specifically.

Those blessings are the eagle hovering over its fledglings. The Shema itself is a higher stage: through self-
sacrifice in “One” and “with all your soul” comes teshuvah “out of the depths,” and this is “bears him upon

its pinions,” with stress on the word “upon.”
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For “its pinions” (evraso) is the level of “the limbs (evarin) of the King,” which are the mitzvos,
which are drawings-down of the supernal will as it is enclothed in this physical world, like a thread

of tzitzis made of wool.

“Its pinions” (evraso) is read as evarim, “the limbs of the King,” which are the mitzvos. Each mitzvah draws
the supernal will into something physical in this world, such as the woolen thread of tzitzis.
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But through the higher teshuvah (teshuvah ila’ah) one arouses the supernal will that is far, far
above the chain of the worlds (hishtalshelus), of which our Sages, of blessed memory, said, “In the

place where penitents (baalei teshuvah) [stand],” etc.

Higher teshuvah, however, reaches the supernal will that is far above the chain of worlds, beyond the will
clothed in the mitzvos. Of this the Sages say, “In the place where penitents stand, the completely righteous

cannot stand.”
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(See what is written about the Shema at the end of the discourse beginning “A psalm, a song at the
dedication of the House.”) And the phrase “over its fledglings” (gozalav) fits well with penitents

specifically, for gozal is explained in Bereishis Rabbah

The parenthesis refers to a discourse on the Shema. It then adds that “over its fledglings” (gozalav) fits peni-
tents in particular, because the Midrash reads gozal also as gazlan, a robber.
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(Parshas Lech, chapter 44) as also a term for a robber (gazlan); and the sinner is called one who
“robs his father and his mother,” as our Sages, of blessed memory, said (beginning of chapter 6 of
Berachos). But through teshuvah, “darkness is turned into light,” and intentional sins become like
merits.

The Talmud calls one who enjoys this world without a blessing one who “robs his father and his mother,” and

every sinner is called by this name. Yet through teshuvah darkness is turned into light, and intentional sins
become like merits.
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Therefore, from the level of “robbing his father and his mother” comes the level of “As an eagle,”

etc., “hovers over its fledglings,” etc. — and that is, so that “it bears him upon its pinions.”

So the “robber” (gozel) becomes one of the eagle’s “fledglings” (gozalav), over whom it hovers, and this leads
to “bears him upon its pinions.”
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And see what is written in the discourse beginning “Blow the shofar at the New Moon,” regarding
the supernal will having two levels, etc.; see there, for from there the meaning of “upon its pin-
ions” will be understood more fully.

The Alter Rebbe refers to his discourse “Blow the shofar at the New Moon,” which explains that the supernal

will has two levels. That distinction clarifies why the verse says “upon its pinions.”
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And in the Raaya Mehemna, Parshas Pinchas (238b), it explains “bears him” (yisa’ehu) in the sense
of “May Havayah lift up (yisa) His countenance,” etc. (and see what is written on the meaning of
yisa in Parshas Nasso, at the end of the discourse beginning “Thus shall you bless”). Therefore it is
said, “Who is a G-d (Kel) like You, Who bears (nosei) iniquity and passes over transgression,” etc.
The Raaya Mehemna reads “He bears him” (yisa’ehu) like “May Havayah lift up (yisa) His countenance” in

the Priestly Blessing. In the same sense G-d “bears (nosei) iniquity,” lifting it up, and “passes over
transgression.”
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“You give truth to Jacob, kindness to Abraham,” etc. — for it is He Himself Who gives His own truth
and kindness, etc. And then, “Havayah alone led him,” etc. The level of Havayah is the level of con-

traction (tzimtzum) and of the spreading forth of the flow, etc.,

The next verse in Micah, “You give truth to Jacob, kindness to Abraham,” means that G-d gives His own truth
and kindness. Then comes the verse after ours, “Havayah alone led him”: the Name Havayah stands for con-

traction and the spreading forth of the flow.
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which is the level of the order of the drawings-down and of the chain of the worlds (hishtalshelus);
whereas “alone” (badad) is the level of “He alone,” as before the world was created — that is, the

level of “Before Havayah you shall be purified,” of Yom Kippur.

Havayah is the order of the descending worlds, whereas “alone” (badad) is G-d alone, as before creation.
That is the level of Yom Kippur, “Before Havayah you shall be purified,” read as a level above even the Name
Havayah.
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(One may further explain “As an eagle rouses,” etc. For it was explained above that at the Giving of
the Torah, and likewise as long as the Holy Temple stood, there was a revelation of G-dliness from
the level of the life-force in its general and collective expression (klalus), which is above the level of
the angels — the face of a lion, etc., and the face of an eagle, etc.

The Alter Rebbe offers a further reading. As explained above, at Sinai and in the Temple era G-dliness was re-
vealed from a level above the angels, above the faces of the lion and the eagle.
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If so, it is understood that the revelation of the Thirteen Attributes of Mercy is certainly the level of
great mercy, far, far above the level and rung of the face of an eagle. And see what is written in the
discourse beginning “A Song of Ascents: Out of the depths,” on there being two levels of compas-
sion, “merciful Father” (Av HaRachaman) and “Father of mercy” (Av HaRachamim), etc.;

It follows that the Thirteen Attributes of Mercy are a great mercy far above the eagle’s face. He refers to the

discourse “A Song of Ascents: Out of the depths,” which distinguishes two levels of compassion, “merciful
Father” (Av HaRachaman) and “Father of mercy” (Av HaRachamim).
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see there. If so, one may say the meaning is as follows: “As an eagle rouses its nest,” etc., is an
analogy. Just as mercy is drawn down through the level of the face of an eagle in the Chariot over
the soul’s descent into the physical body and the animal soul — as it is written regarding the
Exodus from Egypt, “And I bore you on eagles’ wings,” etc. —

On this reading the eagle is an analogy. The eagle’s face in the Chariot draws mercy onto the soul that has
descended into a body and an animal soul, as at the Exodus, when G-d bore Israel “on eagles’ wings.”
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so too, and infinitely more so, is what afterwards comes about through this: “Havayah alone led
him” — that is, the revelation of great mercy, the Thirteen Attributes of Mercy, which are revealed
on Yom Kippur, through which “alone He led him,” that is, in the very essence of the Infinite Light
(Or Ein Sof), as in the words, “And bring us back in complete teshuvah before You.”

Infinitely greater is what follows: “Havayah alone led him,” the great mercy of the Thirteen Attributes re-

vealed on Yom Kippur. Then G-d leads the soul “alone,” in the very essence of the Infinite Light, as we pray
in the weekday Amidah, “Bring us back in complete teshuvah before You.”
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Accordingly, the meaning of “bears him upon its pinions,” in connection with “an eagle rouses,”
refers specifically to positive commandments. For regarding positive commandments our Sages, of
blessed memory, said, “If a person transgressed a positive commandment and repented, he does
not move from there before he is pardoned”; for this he does not need Yom Kippur specifically.
Accordingly, “bears him upon its pinions,” the eagle’s work, applies to positive commandments. The Talmud

teaches that one who neglects a positive commandment and repents is forgiven at once, without needing

Yom Kippur.
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This is “upon its pinions”: for “the 248 commandments are the 248 limbs of the King,” and this
comes through “As an eagle rouses,” etc. However, through the Thirteen Attributes of Mercy that
are revealed on Yom Kippur, together with teshuvah, even transgressions of prohibitions are recti-
fied and pardoned; for the prohibitions are higher than the positive commandments, since the pos-
itive commandments depend on the vav and hei of the Name Havayah, and the prohibitions de-
pend on the yud and hei.

The pinions are the 248 commandments, “the 248 limbs of the King,” and their repair comes through the

eagle’s compassion. Prohibitions are rooted higher, in the first letters of the Name (yud-hei), while positive

commandments are rooted in its last letters (vav-hei); their transgressions are repaired only by the Thirteen

Attributes revealed on Yom Kippur together with teshuvah.
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But since Yom Kippur is the level of “Before Havayah you shall be purified,” higher even than the
level of yud-hei — and this is “alone He led him,” etc. — therefore the blemishes, iniquities and
transgressions of the prohibitions are also rectified. And see what is written in the discourse begin-
ning “For the mountains may depart.”

Yom Kippur reaches “before Havayah,” above even yud-hei, and that is “alone He led him.” So even blem-

ishes and transgressions of prohibitions are repaired; the Alter Rebbe refers to his discourse “For the moun-

tains may depart.”
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It may also be said that “As an eagle rouses” is the Thirteen Attributes of Mercy that are revealed in
the month of Elul, according to what is written in Zohar HaRakia, at the beginning of Bereishis,
that the thirteen petals of the rose are the twelve oxen of Beriah, “and the sea upon them,” etc.; see
there. And “Havayah alone led him” is the Thirteen Attributes of Mercy that are revealed on Yom
Kippur.

Another reading: “As an eagle rouses” is the Thirteen Attributes of Mercy as revealed in Elul, and “Havayah
alone led him” is the same attributes as revealed on Yom Kippur. Zohar HaRakia identifies the rose’s thir-
teen petals with the twelve oxen of Beriah and “the Sea upon them.”

Pa pon] AP R 17D [x pon o RPAY) B (10w 7725 oy 17 023 Spha e n1312 1AM 772 1avn 1o
L(13°IR B70 [(>7raxan) min swipbar] N7 02 1780 2 977 2 17O

And see on “alone He led him” in Midrash Rabbah, Parshas Balak, regarding “Behold, it is a people
that dwells alone.”) (Zohar, Part I, 26a; Part III, 124b, 210b, 298b; and in the Arizal’s Likkutei

Torah, end of Parshas Ha’azinu.)

The parenthesis also cites the Midrash that links “a people that dwells alone” with “Havayah alone led him,”
together with passages of the Zohar and the Arizal’s Likkutei Torah on Ha’azinu.
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And in Emek HaMelech, at the end of Shaar 3 and in Shaar 6, at the end of chapter 46, it is ex-
plained that this is the meaning of “And Havayah alone shall be exalted on that day.” And a glim-

mer of this is revealed every day in the Shema,

Emek HaMelech explains that this is “Havayah alone shall be exalted on that day,” the revelation of G-d

alone. A glimmer of this is revealed every day in the Shema.
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for every day there must be a small drawing down, so that it be revealed in the Ten Days of
Teshuvah and on Yom Kippur in a general way. For such is the rule of the Torah: a general state-

ment, a particular, and a general statement again — so that there is included again

Each day a small measure of this revelation must be drawn down, so that it can be revealed as a whole in the
Ten Days of Teshuvah and on Yom Kippur. This follows the Torah’s rule of interpretation: general, particu-

lar, and general again.
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what was divided into finest particulars each day, so that through this there will be a revelation of
the general (klalus); for the particular is drawn from the revelation of the general, etc. And see

Rashi’s commentary (on Job, chapter 39, [verse] 27) regarding “the eagle mounts up.”

What was spread into countless particulars day by day is gathered again into one general revelation, for
every particular is drawn from the general. The Alter Rebbe adds a reference to Rashi on Job’s “the eagle

mounts up,” which Rashi explains through “As an eagle rouses its nest” and Yom Kippur.
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Now, it is through the teshuvah from the depth of the heart mentioned above that it is said, “He
guarded him like the pupil of His eye.” For the pupil (ishon), the “daughter of the eye” (bas ayin), is

the darkness in the eye, and specifically in it

Teshuvah from the depth of the heart is also “He guarded him like the pupil of His eye.” The pupil, the
“daughter of the eye,” is the dark part of the eye.
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is that which gives light, and the essence of a person’s sight is revealed — it is with it that a person
sees. So too, through the darkness with which a person darkens himself in the bitterness of his

soul, in the depth of the heart, the revelation of the supernal will shines.

Yet precisely in the dark pupil is the light by which a person sees. So too, when a person darkens himself
with bitterness of soul in the depth of his heart, the revelation of the supernal will shines in him.

likuteitorah.com/likkutei-torah/haazinu/ 275



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 4 AM7° 1512 DY 11 7Y WD

29970 T PRI NRT 9N AN LD P8 PIND 12T N DD 119977 9271 PN 1RED® 1N
143 144 145 14 1oy AT 1A [7p1o701] PIPP0Y TN 11 [1120y] PP

And this is “He found him in a desert land”: because he was in the desert, “in a parched land,” etc.
And this is “Who is this coming up from the desert?” — her elevation is from the desert, and her
departure is from the desert, etc.

That is why the verse says “He found him in a desert land”: the soul was in the desert, a parched land, and

there it is found. So too, “Who is this coming up from the desert?”: both the rise and the departure come
from the desert itself.

IN ONE'S AVODAH

Every moment of inspiration must be guarded through Torah study, or the G-dly spark it revealed is lost.
When one has been negligent, the answer is teshuvah from the depth of the heart, a bitter and honest
reckoning that, like the dark pupil of the eye, becomes the place where G-d’s will shines. Each day’s prayer
draws a little of this, in the pleas for mercy before the Shema and in self-sacrifice in the Shema, so that it
can be revealed in full in the Ten Days of Teshuvah and on Yom Kippur.

QUESTIONS FOR DISCUSSION

1. Why does the maamar read “He found him in a desert land” as describing the soul, and what makes the
body a “desert” for it?

2. How do the faces of the lion, the ox and the eagle differ, and why does exile require receiving love and awe
through the angels?

3. What does it mean to be a “negligent guardian” of the G-dly spark, and how does Torah study guard it?

4. Why can teshuvah from the depths reach a level where “transgression has no place,” beyond the mitzvos
themselves?

5. How can darkness, like the pupil of the eye or the desert, become the source of light and ascent?
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This is the Mitteler Rebbe’s transcript of this maamar.
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The verse of Ha’azinu compares G-d’s care for Israel in
the wilderness to an eagle that rouses its nest, hovers over
its young and carries them on its wings. The whole maa-
mar is an explanation of this verse.

Deuteronomy 32:11%”:27% 0°737

:iN72K2y IR 1MRY 1010 WD AN’ WRIIATRY 41p 7YY YD
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,29 0127

Ben Zoma, contemplating the work of creation, compares
“the spirit of G-d hovering” over the waters to the eagle
that “hovers over its fledglings”: as the eagle’s hovering
touches and does not touch, so does that hovering. The
maamar later uses this “touching and not touching” for
the first stage of the eagle’s arousal.

Jerusalem Talmud Chagigah 2:1:8°11:'R:’2 72°an0 "n2217° T1n2n
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It also happened that Rebbi Joshua was on the road when
Ben Zoma came towards him. He greeted him but he did not
answer. He asked him, from where and whence, Ben Zoma?
He told him, I was observing the Creation, and the distance
between the upper waters and the lower waters is (one) [a
full] opening of a hand-breadth. It says here “hovering”,
and it says there, as an eagle watches his nest, over his
chicks he hovers. 32:11.. Since in case of the hovering men-
tioned there it means ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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The Zohar on Yisro explains “I bore you on eagles’ wings”
as “with mercy,” citing “As an eagle rouses its nest” and
“the way of an eagle in the heavens”: the eagle is merciful
to its young. The Alter Rebbe draws on this page again in
section 3.

Zohar, Yitro 15:277-17:2861757:1*>-1"1¥:1”1 170° 717 190
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The Zohar on Beha’aloscha brings this verse in a passage
about an eagle that raises its wings and covers the bodys; it
is one of the places the Alter Rebbe lists where the verse is
expounded.

Zohar, Beha'alotcha 18:110-20:122->"p:n”> qn1?yna ,7m1 790
2”op’)

The second group contained fifty-four thousand and four
hundred besides those of the lower grades, who were innu-
merable. The third group, which followed behind, contained
fifty-seven thousand and four hundred. So soon as the first
standard began to march the tabernacle was taken down,
and all the Levites chanted hymns, and the lords of praise
were all ranged there “for the spirit of the Hayoth was in the
Ophanim (Wheels)”. The second standard bore on it the
Eagle, symbolic of the angel Uriel, and was ranged on the
south. Two ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Pinchas opens with this verse and says that
no creature in the world is as merciful to its young as the
eagle. This is the basis for the maamar’s identification of
the eagle with compassion.

Zohar, Pinchas 65:381-67:3903”w:1”0-RX"2W: 71”0 D10 7111 100

M0 PRMA BY 1IP0I

The Raaya Mehemna on Pinchas reads the verse phrase by
phrase: “its pinions” (evraso) is the limb in which a per-
son does a mitzvah, called a limb of the Shechinah, and
“He bears him” is like “May Havayah lift up His counte-
nance.” The Alter Rebbe quotes this reading in section 3.

Zohar, Pinchas 79:489-81:500p”n:X”2-1”2n:1”y DM 7111 120
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The Zohar on Ha’azinu explains “He found him in a desert
land” and says that from then on G-d led Israel in every
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generation with mercy, as it is written, “As an eagle rouses
its nest.”

Zohar, Ha'Azinu 12:231-15:242-8”%7:2" 11817 77 990
1Y
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A handwritten note points to an explanation of “Kenesh-
er” in two manuscript volumes.
KEHOT'S NOTE
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10 | Kehot’s note points to Deuteronomy 32:10-11 for these
words.

Deuteronomy 32:10-11x">-:2”% 0”127

73R 173727 1731927 17112207 TReP ‘?‘?’ N2 127R PN MRER’

-5y AARY? 0P 1DID WADY AN RNADY 1R Y WD Y

Bispiy

He found him in a desert land, and in the waste, a howling

wilderness; He compassed him about, He cared for him, He

kept him as the apple of His eye. As an eagle that stirreth up

her nest, Hovereth over her young, Spreadeth abroad her

wings, taketh them, Beareth them on her pinions—
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

" 9271 PRI 1INSR°

“He found him in a desert land, in a desolate, howling
waste.” The Alter Rebbe reads the desert as the state of the
G-dly soul that has followed the transient body.
Deuteronomy 32:10:2”% 0°127
TR A3 1M MIIIO? W7 972 3N AT TN NI
Ay
He found him in a desert land, and in the waste, a howling
wilderness; He compassed him about, He cared for him, He
kept him as the apple of His eye.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For Havayah’s portion is His people; Jacob is the lot of
His inheritance.” The Alter Rebbe takes the “portion” to be
the soul itself, a part of Havayah.
Deuteronomy 32:9'0:3°% 0°727
:AinPm3 9am 2Py ny 0 pon 03
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Job speaks of “the portion of G-d from above.” Chassidus
applies the phrase to the G-dly soul, and the Alter Rebbe
uses it to explain “Havayah’s portion is His people.”

Job 31:2°2:x”% 21K
PRRR PTY NP1 Py mivK pon

For what would be the portion of G-d from above, And the
heritage of the Almighty from on high?
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LN

15 XA DRPITW PPIYT N0

Part of this passage is copied in that discourse, with
changes and additions.
KEHOT'S NOTE
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Rabbi Shimon bar Yochai teaches that wherever Israel was
exiled the Shechinah went with them: when they were ex-
iled to Babylon, the Shechinah was with them. This is why
Ezekiel could see the Chariot in Babylon.

Megillah 29a:4’7:X ©”3 72711
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It was taught: R. Shimon b. Yohai said: Come and see how
beloved are Israel to G-d—... every place to which they were
exiled the Shekhinah (G-d’s Divine Presence) went with
them. They were exiled to Egypt and the Shekhinah was with
them, as it says, “Did I reveal myself to the house of your fa-
ther when they were in Egypt” (Il Samuel 2:27). They were
exiled to Babylon, and the Shekhinah was with them, as it
says, “For your sake I was sent to Babylon” (Isaiah 43:14).
Andwhen ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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Ezekiel opens his book: “I was among the exiles by the riv-
er Kevar; the heavens opened and I saw visions of G-d.”
The Alter Rebbe cites it to show that the vision came in
exile.
Ezekiel 1:1'X:X Dxp1°
37y 723702 XY WP AR *Y*IN3 MY 0w U1
DPP2X XY TN DR N023 122
Now it came to pass in the thirtieth year, in the fourth
month, in the fifth day of the month, as I was among the
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captives by the river Chebar that the heavens were opened,
and I saw visions of G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

XX ORI

In Ezekiel’s vision each of the four living creatures had the
face of a man, the face of a lion on the right, the face of an
ox on the left, and the face of an eagle. The Alter Rebbe
takes these faces as the angelic channels through which
G-dliness reached Ezekiel in exile.

Ezekiel 1:10”:'x Hxptn»
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

19

20

21

QonY ’N 92°7 0°152 %D

Moses reminds Israel: “Face to face Havayah spoke with
you on the mountain, from the midst of the fire.” The Alter
Rebbe reads “face to face” as revelation without any inter-
mediary or garment.

Deuteronomy 5:4°7:’1 0°127
:WRT TIAM 772 0IRY °1 137 0°192 0738
The L-RD spoke with you face to face in the mount out of the

midst of the fire—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The version there adds a gloss: “See on panim befanim
and on panim el panim (two expressions for ‘face to face’)
in the discourse beginning Re’eh.”
KEHOT'S NOTE
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At the Giving of the Torah “all the people saw the sounds
and the flames.” The Sages read this as seeing what is
heard, and the Alter Rebbe takes it as a sign that sight and
hearing were not divided.

Exodus 20:1570:2 mnw
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And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar
off.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot notes that the Mechilta reads “they saw and heard
what is seen,” and some read “what is seen and what is
heard.” Likkutei Sichos discusses the Mechilta’s reading
at length and notes that it implies they saw and heard both
what is seen and what is heard.
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Or HaTorah copies this passage and adds that it is like the
revelation of the soul’s very essence, in which all the pow-
ers are included together, “encompassing” relative to the
powers clothed in the body.
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On page 63a of that discourse the Alter Rebbe explains
that an angel cannot carry two missions, while every word
of the Torah, which comes from G-d’s wisdom, includes
the whole Torah.
KEHOT'S NOTE
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The Zohar on Bamidbar sets the camps of Israel in the
wilderness opposite the camps of the angels: the camp of
Reuben, on the south, corresponds to the camp of
Michael. Kehot gives this as the source for the lion’s face
being Michael’s camp.

Zohar II1, 118b2 ,n>p »’mt
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The Zohar says that two angels go with a person, one on
the right and one on the left: if he is meritorious they
guard him, as it is written, “For He will command His an-
gels for you,” and if not, they accuse him.
Zohar, Introduction 24:209-26:220-v71:77> 7n7pn 0t 990
277:970
And this is the inner meaning of the text: Let there be lights
in the firmament of heaven. The omission of the vau from
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the word emoroth (lights) points to complete unity, to the
black light and the white light being only two manifestations
of one indivisible light. The same is symbolised by the
“white cloud by day” and the “cloud of fire by night” (Exod.
13, 21); the two phases of day and night are complementary
to each other, both forming one whole, in order-as we read-
“to give ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Vayishlach opens with this verse, in connec-
tion with Jacob’s sending of angels, explaining that from
the moment a person comes into the world the evil incli-
nation accompanies him as his accuser.
Zohar, Vayishlach 1:1-571-"X’R now") 77 100
AND JACOB SENT MESSENGERS (lit. angels), ETC. R. Judah
discoursed on the text: For he will give his angels charge
over thee, to keep thee in all thy ways (Ps. 91, 11). ‘Accord-
ing to the companions,’ he said, ‘the moment a child is born
into the world, the evil prompter straightway attaches him-
self to him, and thenceforth brings accusations against him,
as it says, “sin coucheth at the door” (Gen. 4, 7), the term
“sin” being a designation of the evil prompter,

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Bo speaks of four angels, Michael, Gabriel,
Nuriel and Raphael, who come down with a person by the
merit of the forefathers and of Adam, and of them it is
said, “For He will command His angels for you.”

Zohar, Bo 12:192-14:202277:77°-27%¥p:2”° X2 ,9717 720

And because He Kkilled all the firstborn of the “other side”,
He ordered that the firstborn of Israel should be redeemed,
so that nothing of that “side” should cleave to them. In all
things He watched over Israel like a father over his children.
WITH BITTER HERBS THEY SHALL EAT IT... NEITHER
SHALL YE BREAK A BONE THEREOF. The bitter herbs signi-
fy the Shekinah’s exile with Israel in all their bitter afflic-
tions in Egypt. Why were the bones of the Passover lamb not
allowed to be broken? So that the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Ha’azinu says that wherever Israel dwells,
and wherever the sages go, the Holy One, blessed be He, is
with them, and cites “For He will command His angels for

»

you

Zohar, Ha'Azinu 11:221-12:231-X”27:X™
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He replied: ‘Of a truth wherever Israel dwell the Holy One,
blessed be He, is among them, and wherever the wise of the
generation walk the Holy One, blessed be He, walks with
them. How do we know? From Jacob, of whom it is written,
“And Jacob went on his way” (Gen. 22, 1), and then, “And
Jacob said when he saw them, This is G-d’s host”. Now let us
join one another and proceed, as I know we are going to the
same place, to pay our respects to ...

likuteitorah.com/likkutei-torah/haazinu/
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The Zohar; London, Soncino Press, 1933 (Public Domain)

The Talmud teaches here too that the two ministering an-
gels who accompany a person testify about him, citing
“For He will command His angels for you.”
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William Davidson, Vocalized Aramaic (CC-BY-NC)
The Talmud expounds the verses of Psalm 91 as blessings,
among them “For He will command His angels for you, to
guard you in all your ways; upon [their] palms they will
bear you up.”
Sanhedrin 103a:15170:X 2" 1°77710
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William Davidson, Vocalized Aramaic (CC-BY-NC)
Rabbi Zerika says that the two ministering angels who ac-
company a person testify about him, as it is written, “For
He will command His angels for you.”
Chagigah 16a:171:X v 330
AN n::rzm” an 2 n7°yn 0IR T?W 1n7gtg7’; :D’ﬂ];ix [agalelyy]
[P 927 R M OR] (D223 127 RO 3T OR) 0D CNne ey
>IR?R "I MK KR 20 .Y IR ] — 0T PV na
TP M VIRPR 37 WRIY i3 PTYR 10 IR znd nen
3 TR DX PP VI DI DRI SPIT 722 T
P9 IR T ORI 0Ty DORY” SRR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Zohar says that one who toils in Torah, when he leaves

this body, goes to be a head over the four Chayos, and of
them it is said, “upon [their] palms they will bear you up.”

Zohar, Bereshit 24:264-25:273-7707:7"2 n°wX71 ,371 9900
A7y:7d

A further lesson can be derived from the words “and from
there it parted”: happy is the man who devotes himself to
the Torah, for when G-d takes him from this body, from the
four elements, he is detached from them and ascends to be-
come the head of the four Hayyoth, as it is written, “and they
shall bear thee on their hands” (Ps. 91, 12). AND THE L-RD
GOD COMMANDED THE MAN, SAYING. It is agreed that the
term “command” in the Scripture always has reference to
the prohibition ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The words here quote Psalms 91:11; the passage is shown
below.

Psalms 91:1187:X”% 0°%°1n
SPTT222 TRYY TR YRR %D
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For He will give His angels charge over thee, To keep thee in
all thy ways.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For He will command His angels for you, to guard you in
all your ways; upon [their] palms they will bear you up, lest
your foot strike a stone.” The Alter Rebbe reads it as the
soul receiving and being lifted up through the angels.

Psalms 91:11-1227>-X7>:X”% 0°2°1N
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For He will give His angels charge over thee, To keep thee in

all thy ways. They shall bear thee upon their hands, Lest

thou dash thy foot against a stone.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tanya asks why these blessings are called the blessings of
the Shema and why they were instituted specifically before
it, the same question this passage answers through the an-
gels described in them.

KEHOT'S NOTE
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After the sin of the Golden Calf, Moses tells G-d: “If Your
Face does not go [with us], do not take us up from here,”
refusing to be led by an angel. The Alter Rebbe cites it to
show that in Moses’ days the light came through the
Shechinah itself.
Exodus 33:15170:37% nnw
R MPYATIR 07077 7710 TR7OK 1R IR
And he said unto Him: ‘If Thy presence go not with me, car-
ry us not up hence.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Before the conquest of Jericho an angel appears to Joshua:
“I am the captain of the host of Havayah; now I have
come.” The Alter Rebbe cites it to show that after Moses,
Israel received through angels.

Joshua 5:1477:1 ywin
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And he said: ‘Nay, but I am captain of the host of the L-RD; I

am now come.’ And Joshua fell on his face to the earth, and

bowed down, and said unto him: ‘What saith my lord unto

his servant?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains that to draw down the “fire
above,” a person contemplates the root of his animal soul
in the supernal Chariot, how its creatures are nullified and
burn to be included in G-d’s light; then the light of love
shines on the animal soul too.
KEHOT'S NOTE
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The Talmud explains the angel’s words to Joshua: Israel
had neglected the afternoon daily offering and now Torah
study, and when asked for which of them he had come, the
angel answered, “Now I have come.”

Megillah 3a:2187:X ) 271

12217 279, nR2 Ry” 32 90K 2DRD 10 AR DY 3P anK .m1in

01 727 MR PRy 7in2 XINA N77P2 Y
He said to him: This evening you neglected the regular af-
ternoon sacrifice, and now you have neglected the study of
the Torah. Joshua replied: For which of them did you come?
He answered: I have come now. Straightway, “Joshua spent
that night in the midst of the valley [ha-emek]” (Joshua 8:9),
and R. Yohanan said:
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
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Jacob dreamed of a ladder set up on the earth with its top
reaching heaven, and angels of G-d ascending and de-
scending on it. The Alter Rebbe reads the ladder as the
souls of Israel.
Genesis 28:1227:11”2 N°wX12
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And he dreamed, and behold a ladder set up on the earth,
and the top of it reached to heaven; and behold the angels of
G-d ascending and descending on it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar reads the ladder of Jacob’s dream as “set up on
the earth” in the lower Shechinah and reaching “heaven”
in the supernal Imma, with the angels of Elokim ascending
and descending on it.

Zohar, Vayikra 40:278-41:28571797:X"1-1"1y:12 R1p™ 711 7190
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The Raaya Mehemna calls the ladder the “breath of life,” a
throne for the Name, from which all the souls of Israel are
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hewn.

Zohar, Nasso 4:49-591”1-0"1n:"7 Rw1 7717 7990
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Six things preceded the creation of the world: some were
created, and some “arose in thought” to be created, Israel
among them. The Alter Rebbe uses it to show that Israel’s
root is higher than the angels.

Bereshit Rabbah 1:4"7:°X 129 n°wX12
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” Kehot points here
for the angels’ life coming from “the breath of His
mouth.”

Psalms 33:6":3% 0°%1n
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By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,35 0°%0n R
17120 PINT 25 NP1 NINAY T WD wTR

The Seraphim call to one another, “Holy, holy, holy is
Havayah of Hosts; the whole earth is full of His glory.” The

likuteitorah.com/likkutei-torah/haazinu/
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Alter Rebbe reads the threefold “holy” as holiness de-
scending through the levels by way of the angels.
Isaiah 6:3°2:1 77°yw°
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97923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Israel is holiness (kodesh) to Havayah, the first of His
produce.” The Alter Rebbe reads kodesh as the supernal
holiness itself, the root of Israel’s souls.
Jeremiah 2:32:2 707
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o
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“I have come into My garden... I have eaten my honey-
comb with my honey.” The honeycomb is read as the an-
gels, elevated together with the souls of Israel.
Song of Songs 5:1’X:"1 0°°wi1 1°W
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I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“You shall love Havayah your G-d with all your heart and

with all your soul and with all your might.” “With all your

soul” is read as the soul’s self-sacrifice in the Shema.
Deuteronomy 6:5°77:1 0°7127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“To You, Havayah, I lift up my soul”: the soul’s ascent to
its source in the Shema.
Psalms 25:1°X:71”2 0°%°11n
RPK WD TR NT?
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Talmud gives the blessing said on waking: “My G-d,
the soul You placed in me is pure... You breathed it into
me... and You will in the future take it from me.” The Alter
Rebbe reads “take it” as the soul’s return to its source.

Berakhot 60b:47:2°0 N1>72
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When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The Zohar speaks of the spirit that must be cleansed and
repaired “in order to be absorbed into the body of the
King.” The Alter Rebbe uses the phrase for the angels’ in-
clusion in the supernal unity.

Zohar I, 217b2 ,17 R”mt
KEHOT'S NOTE
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A Kabbalistic lexicon arranged by entries; Kehot points to
its entry on nesher for reading nesher (eagle) as noshar
(dropping off).
KEHOT'S NOTE
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“Let the wicked forsake his way... let him return to
Havayah, and He will have compassion on him.” The com-
passion, the Alter Rebbe says, is for the G-dly spark that
has fallen.
Isaiah 55:7°1:71”117°yw°
11’?‘){5"??51 kil ’-'I"?ts 207 1PRATTR NX UORY 1377 YU 2y
:Miv0% N33
Let the wicked forsake his way, And the man of iniquity his
thoughts; And let him return unto the L-RD, and He will
have compassion upon him, And to our G-d, for He will
abundantly pardon

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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When Rabbi read the verse “He cast down from heaven to
earth” in Lamentations, the scroll fell from his hand and
he said, “From a high roof to a deep pit.” The Alter Rebbe
uses the phrase for the G-dly spark that has fallen into the
body.
Chagigah 5b:16-171>-1"0:2 1 f2°3n
Ni2102 ’NU? Ron %3 7”32 MR R nirp 990 LRI MO "N
XTI 07 RWRD WX T M 9D — PR Donwn 9w
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Man was placed “in Gan Eden to work it and to guard it.”
The Alter Rebbe reads it as the duty to guard the revelation
of G-dliness in the soul.
Genesis 2:1511:"2 N°wX12
SAIRY AT2YP TTYIIIR NN DIRT NN DR N R
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Ben Azzai teaches that “the reward of a mitzvah is a mitz-
vah.” The Alter Rebbe reads it as: the mitzvah itself, the
G-dliness it draws into the soul, is the reward.

Pirkei Avot 4:2°2:7 max mwn
Rkl iR (- R i Iy i lalgfeb] H?E n137;'? 77 70 IR Ny 12
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Ben Azzai said: Be quick in performing a minor command-
ment as in the case of a major one, and flee from transgres-
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sion; For one commandment leads to another command-
ment, and transgression leads to another transgression; For
the reward for performing a commandment is another com-
mandment and the reward for committing a transgression is
a transgression.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Tanya, chapter 39, discusses how high a person’s Torah
and mitzvos ascend, and where in Gan Eden his soul rests,
according to the love and awe with which they were done.
KEHOT'S NOTE
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G-d rebukes a people whose “fear of Me is a command-
ment of men learned by rote.” The Alter Rebbe applies it
to mitzvos done out of habit.

Isaiah 29:13x7:v73 1°yw”
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And the L-rd said: Forasmuch as this people draw near, and

with their mouth and with their lips do honour Me, But have

removed their heart far from Me, And their fear of Me is a

commandment of men learned by rote;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rav used to say that the World to Come has no eating or

drinking; rather, the righteous sit with their crowns on

their heads and delight in the radiance of the Shechinah.
Berakhot 17a:1227%:X > 11272
32 1K X277 079y X327 09y MO 02y K 1377 AvID3 KoM
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It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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That discourse asks how one hour of teshuvah and good
deeds in this world can be better than all the life of the
World to Come, when their purpose is to make garments
for the soul to enjoy the radiance of the Shechinah there.
KEHOT'S NOTE
XU RMN
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2OPRR WY YR

“G-d has made the one opposite the other.” The Alter
Rebbe applies it to the two directions of thought: drawn
from G-d, or from the other side.

Ecclesiastes 7:1477>:t noip

ey ng'n@y’? M-NR 03 X7 Ay 02 2iv2 1 n2iv o2
STRINR IR ORI K¥R? KPY 1127729 DOP2RT

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

L nep

Q3°Mawnn "Mawnn K °3

“For My thoughts are not your thoughts, nor are your ways
My ways.” The Alter Rebbe reads it as conditional: when
your ways are not My ways, My thoughts are not your
thoughts.

Isaiah 55:8'm:17117°yw°

’M O3 377 8297 K21 0w *Niawms K7 72
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,13 7Y

PARAGRAPH 7
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55T RIYUW 019D TN 90
On “Her husband is known in the gates,” the Zohar says
that the Holy One, blessed be He, is known to each person
according to what he measures in his heart, each as far as
he is able to cleave to Him. The Alter Rebbe uses the idea
for each person’s love “according to his own measure.”
Zohar I, 103ar ,2p R”m
KEHOT'S NOTE
2R R

PARAGRAPH 8

68

1AW 7 91w 2°9902 NNORTD

The Gemara expounds “the statutes and the ordinances...
which you shall guard”: “which you shall guard” is
Mishnah. Kehot cites it as a similar teaching.
Kiddushin 37a:4-5"1-"1:X "2 1217
DITTRR PR - PDOpnT NPRY NI unT 7Pm il XM
it - "niwy?” TN 9T - PNRYA WK .0°T0 9K - "DP0DwRY”
2782 KPR 022791 1717 XD 1713 nignn 93 P17 - 7y by
,0°1°0 22 R IRTRT PY 0770 0AR WK 0020 997 :ani? Tntn
JYIRD” iR TR 27IRD ARIND 172 PIND 172 00381 3 94?
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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.2,19 DMID *D PP AR LUHIwR % Nnwn” KL PR Ty R
,%) TINNRI2 2795 Y LADNK Y AINT D N7MIRDY LMW R L0 JINNNY D)
.[5] [T 23] *"K 07100 WY . (1D ,2°) KA wn 7 L (R

7w 7t "R

On “Guard and hearken,” Rashi explains: “Guard” is
Mishnah, which you must guard within you so that you do

not forget it. Kehot points here for the Alter Rebbe’s
found in the books.”

as is

Rashi on Deuteronomy 12:28175:27° 0>127 9y >"v1
IMRIY 122¥2 MWD KPY 13022 AT T ANKY mawn it
YRUNY WK N7 0N ," 73032 DIREN °3 0°¥3 97 (273 *Hwn)
DR :(°7190 7¥) Apyn 9752 9K mIwn 9202 APRY 93 K7 ,0%m
QW) TN MENI PR MEn PPy 12020 ROAY (001370 9D
:OTX OPY2 W YT 1Y .00
anw KEEP [AND HEAR (understand) ALL THESE WORDS
WHICH I COMMAND THEE] — This (the word nw) implies
the studying of the oral law — that you must keep it within
you that it should not be forgotten, just as it is said,
(Proverbs 22:18) “[And apply thy heart unto my knowledge]
for it is a pleasant thing if thou keep (29nwn) them within
thee”, and only if thou learnest is it possible that thou wilt
understand and fulfil the commands, but one who is not
amongst those who study ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) + Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

1M139 270 D
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
J[a] M 137 10 %0 (27y0 ,nn) R”mM

1235 210 5 QPPN N

Rabbi Abba reads “And G-d saw the light, that it was good”
as “good to hide away”: the first light was hidden away.

Zohar, Bereshit 70:139—14811”73.7-!5”‘7?:’57 N°WRI2 ,70 7180

AND GOD SAW THE LIGHT AND DIVIDED. Said R. Isaac:
‘This implies, as we have explained, that he foresaw the
works of the wicked and stored the light away.” R. Abba said:
‘He saw its radiance flashing from one end of the world to
the other, and concluded that it was better to store it away in
order that sinners might not have the benefit of it.”

The Zohar; London, Soncino Press, 1933 (Public Domain)

m91N2 13

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
yRwn 191 (X 27 ,LHR) AMIANRn Y MINTR 10X (T ,0°) N2Tha Y
.[2] AP TR LI RN

17102912

The Zohar on Terumah says that had the first light been
hidden away entirely the world could not stand; it was hid-
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den and sown like a seed, and wherever people toil in
Torah at night a thread of that hidden light comes forth.

Zohar, Terumah 37:415-38:424-1"vn:™% mn M 120
775n:1m"

Said R. Judah: ‘Had it been hidden away altogether, the
world would not have been able to exist for one moment. But
it was only hidden like a seed which generates others, seeds
and fruits, and the world is sustained by it. There is not a day
that something does not emanate from that light to sustain
all things, for it is with this that the Holy One nourishes the
world. Moreover, whenever the Torah is studied by night, a
little thread of this hidden light steals down and plays ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1mn bo1an v

“When you build a new house, make a parapet for your
roof, so that you do not bring blood upon your house if the
one who falls should fall from it.” The Alter Rebbe borrows
the words for guarding the light of love so that it does not
fall away.

Deuteronomy 22:8°11:273 0°127

29773 022 00T DUPNTRYY A7 MRYR DUy WIN 172 3N 02
2mn 20

When thou buildest a new house, then thou shalt make a

parapet for thy roof, that thou bring not blood upon thy

house, if any man fall from thence.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AN 1ANBRN

Or HaTorah explains “another will find it”: through this
the flow descends to the external forces.
KEHOT'S NOTE
L2DTMR Y IIRA NPMIR — 70NN YOw T YY1

2 yWwD 0T "NR®IY PN 012

“Hear, O heavens... Children I have raised and exalted,
and they have transgressed against Me.” The Alter Rebbe
reads “transgressed against Me” as negligence with the
G-dly spark.
Isaiah 1:2°2:°X 1°yw”
WYR Om) NI PAPIA 0733 73T 1 72 PIN IR 0O Ry
Hee)
Hear, O heavens, and give ear, O earth, For the L-RD hath
spoken: Children I have reared, and brought up, And they
have rebelled against Me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,R 7YY

ywn by 1293

In the Idra Rabba, the third adornment of the supernal
beard is a path beneath the nose where no hair grows, be-
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80
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83

cause it is written “and passes over transgression”: a path
made for passing over.

Zohar, Idra Rabba 13:123-15:134-3"2p:3”> K27 RN ,7717 790
TRy

ywo oy 9
The Zohar on Vayigash says that the sins of the world are

not passed over and atoned until they are joined together
as one, and cites “and passes over transgression.”

Zohar, Vayigash 3:26-5:36172:1-173:"3 w3 7711 190

M3 PR "1 P10 o Pan A

That discourse explains “Who is a G-d like You” as the
Thirteen Attributes: Kel is kindness, flowing without end
from the Infinite Light down to the lowest place.

KEHOT'S NOTE

TPITTR PIAR7 °02 OPIX P10 173y 17277 PnNn owY) T,0 9OY IR

03 7N .PI0D 8 1PAP :APANaT aw nPana oy 1ot 0pn —

L(77¥7 19,2797 ,1D 20ynwh 0T 1o

W% 1N A NPTR AN

“If you are righteous, what do you give Him, or what does
He receive from your hand?” At the level above the chain
of worlds, neither righteousness nor sin makes a

difference.
Job 35:71:17% 2R
:Mig? AT X A2 IDnTMR DRTEON
If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,7 PR

B-N WS . L 2Wwn ona Y
This passage is quoted in Or HaTorah on the Prophets and
Writings.
KEHOT'S NOTE
L3090’y 771 N7MIRA R

BN W0 130217 RPN Yea o

“He swallowed wealth and vomits it up; G-d drives it out of
his belly,” said of the wicked man’s ill-gotten gain. The
Alter Rebbe applies it to the kelipah forced to give up the
G-dly spark.
Job 20:15170:0 27X
2% 30T 3028 11K Y23 2
He hath swallowed down riches, and he shall vomit them up
again; G-d shall cast them out of his belly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

M0 P-N M AR YW . L PO YW D)

Kehot points to Or HaTorah on Bereishis for this explana-

tion of the Thirteen Attributes and “Who is a G-d like You.”
KEHOT'S NOTE

.2,020N T 972 NPYRA2 07K AR
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N3 7am oI B-R

The Thirteen Attributes of Mercy begin “Havayah,
Havayah, G-d (Kel), merciful and gracious.” The Name
Kel links them to “Who is a G-d (Kel) like You” and to “G-d

(Kel) drives it out of his belly.”
Exodus 34:67:7°% mnw
TONTIT) WIEK TIX PIM DI X N UM RPN IRy o Nayn
gaiahy)

And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,70 mnw

NX¥n°2 7”72

There “When you go out to war” is the soul’s war of one
side against the other; one is then “above your enemies,”
in the point of the heart, which they cannot reach, and
“you take his captives captive” means that evil is trans-
formed into good by the removal of the soiled garments.
KEHOT'S NOTE
O°KRI¥T 077227 NI0M2 2907 YR 1HANIY 1AW N°awT 1PAYa” R0 Doy
.X,%NN A7 7970 NPWRI2 NPTIR — 70

Ny o
The Gemara explains “Seek Havayah while He may be
found” as the ten days between Rosh Hashanah and Yom
Kippur.
Rosh Hashanah 18ax n»> mwi wx9
KEHOT'S NOTE
KL,

NIPON PISeI Maw n
This explanation is quoted in Or HaTorah; in the Shir
HaShirim volume it adds: “that is, through the revelation
from the level of ‘Who is a G-d (Kel) like You.’”
KEHOT'S NOTE
M9PAT PP MY VoI Y R 970 wrAwY AR Y wWrw NUTIRD RN
7m0 B-X o onan

own anwpN

“And from there you will seek Havayah your G-d, and you
will find [Him], if you search for Him with all your heart
and with all your soul.”
Deuteronomy 4:291”3:’7 0°727
233 7337773 WY "3 XYM TRAK MWDK 0¥ DOYRN
ElEH
But from thence ye will seek the L-RD thy G-d; and thou
shalt find Him, if thou search after Him with all thy heart
and with all thy soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For the matter is very near to you, in your mouth and in
your heart, to do it.” The Alter Rebbe uses it for the near-
ness of G-d in these days.

Deuteronomy 30:1477:"> 0”127
ANy 722721 79702 TR 9277 PR 23
But the word is very nigh unto thee, in thy mouth, and in thy

heart, that thou mayest do it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7YPwan By 20 WY L . N2 aon

The Gemara discusses the four kinds of guardians and
which Torah passage speaks of each, the first passage be-
ing about the unpaid guardian. The unpaid guardian is li-
able for negligence, and the Alter Rebbe applies this to
guarding the G-dly spark.

Bava Metzia 94b2 773 Xy°%Xn X223

Exodus 22:61:275 mnw

NZOX UORT N°31 213 W7 0°727IX q02 INYTON UK 10D

{030 0P 2337
If a man deliver unto his neighbour money or stuff to keep,
and it be stolen out of the man’s house; if the thief be found,

he shall pay double.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ORI KT Y TPOPN MPADA LT 1,30 mnw 27V .2 ,T% »a
ROW *9% X7 I ,AYPWDI 20w D17 AW 13 13077 N MR
TWRD YWD P 1D 990 N 0932 10N 1772 TP NI DR 20 Y
YWD %3 11591 117 Drn 07NN 1K 571N ,IMITIY 09233 1213 TARN

”0o0w 07701 02752 10N% PPORM 1IN NRY2 1YW D

M3 R TIM0 D-R 0

“Who is a G-d like You, Who bears iniquity and passes
over transgression for the remnant of His heritage.” The
text connects it with the Thirteen Attributes of Mercy and
reads it as a level where transgression has no place.

Micah 7:181:t 191
TY? PINITR? NP NUIRYY YERThY 13 11y REpd Tind Px-n

R 700 Y073 18R
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

10,1 0%n

M TPARTD DOPRYRR

“A Song of Ascents: Out of the depths I have called You,
Havayah.” The Alter Rebbe reads it as teshuvah from the
depth of the heart.
Psalms 130:1°%:%”p 0°%°11n
PNRYP DoRpRYRn NPYRT Y
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A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.X,9Pp o°%nn

INXR2 7 WY
“Seek Havayah while He may be found; call upon Him
while He is near.” The Sages apply it to the Ten Days of
Teshuvah.
Isaiah 55:6":71”117°yw°
:219p inina R INZRI2°0 W
Seek ye the L-RD while He may be found, Call ye upon Him
while He is near;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

O, mavyw

739 NN NP2 ATR T IR

“And Havayah spoke to the fish, and it vomited out Jonah

onto dry land”: the image of the kelipah giving back what

it swallowed.

Jonah 2:11x7:’3 mav

IW2TIR MITNR RPM 277 7 RN

And the L-RD spoke unto the fish, and it vomited out Jonah
upon the dry land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X°,2 11

Kehot’s note points to Leviticus 6:1-8:36 for these words.

Leviticus 6:1-8:36172:11-'R:"1 RIp™

PARAGRAPH 9
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Among the things too wondrous to know is “the way of an
eagle in the heavens.” The Alter Rebbe reads it as the ea-
gle’s compassion rising ever higher.

Proverbs 30:19v7°:°5 “5wn

723 TIM 07223 MARTINT MITPY W1 977 DWYW2 W 977
R

The way of an eagle in the air; The way of a serpent upon a

rock; The way of a ship in the midst of the sea; And the way

of a man with a young woman.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RO R

DoRW2 WIn 77

Rabbi Shimon explains “the way of an eagle in the
heavens”: “in the heavens” means with mercy, for the ea-
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gle is merciful to its young. The Alter Rebbe cites this page
for “heaven” as Tiferes of Atzilus.

Zohar, Yitro 15:277-17:2861797:1”>-1"1¥:1”1 170° ,7717 7190

YE HAVE SEEN WHAT I DID UNTO THE EGYPTIANS. AND
HOW I BARE YOU ON EAGLES’ WINGS. What do “eagles’
wings” denote? According to R. Judah, the “eagles” are a
symbol of mercy, as it says: “As an eagle stirreth up her nest,
fluttereth over her young, spreadeth abroad her wings,
taketh them, beareth them on her wings, so the L-rd...”
(Deut. 32, 11). As the eagle watches lovingly over its own
young, but is cruel towards others, so does the Holy One
manifest His loving mercy to Israel and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NN 7800 %0 7772

That discourse on “For this commandment” reads “it is
not hidden from you” as the inner light (memalei) clothed
within the very souls of Israel, and “nor is it far” as the en-
compassing light (sovev), which is not clothed within but
shines from around.
KEHOT'S NOTE
XNy

N7 @oMwa RD

Of the commandment Moses says, “It is not in heaven.”
The discourse cited here connects “heaven” with the mitz-
vah of teshuvah.

Deuteronomy 30:122>:"% 0°727

ANR 130W 117 I0p7 MY 11977y o ANk’ KT 0mwa X
MIPYN

It is not in heaven, that thou shouldest say: “‘Who shall go up

for us to heaven, and bring it unto us, and make us to hear

it, that we may do it?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(27y 2771900 °R) MY
Kehot points to Or HaTorah on Ha’azinu in connection
with this Zohar on Yisro.

KEHOT’'S NOTE
IDANR Y IRG D 07K IRD

"Un NP VR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5] .(% 7D .2 1) X7m

"l R U

Describing the first light of creation, the Zohar speaks of a
light that “reaches and does not reach.”

Zohar, Bereshit 5:28-38m172-1172:71 NPwXI2 Mahrityalole]

When the first point had developed from it, it showed itself
upon it, touching and yet not touching it. When it expanded,
it emerged into being, and thus was light (awr) left from
ether (awir); and this is what we mean by saying that it “had
been” previously; and so it remained. It went up and was
stored away, and there was left of it one dot, which continu-

likuteitorah.com/likkutei-torah/haazinu/
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ally approaches by invisible paths the other point, touching
and yet not touching, illuminating it in the manner of the
first point ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

"Un NP VR

The Zohar describes the pursuit of the supernal thought to
be illuminated, a light that “reaches and does not reach.”

Zohar, Noach 15:121—16:131R”5P:T”U-R”DP:1”U 11,7117 7980

It is the desire of the upward-striving thought to pursue af-
ter this and to be illumined by it. In the process a certain
fragment is detached, and from that fragment, through the
pursuit of the upward-striving thought, which reaches and
yet does not reach it, there is a certain illumination. The up-
ward-striving thought is thus illumined by a light undis-
closed and unknowable even to that thought.

The Zohar; London, Soncino Press, 1933 (Public Domain)

woIR Y NYAn

Jeremiah’s words, “and the sword has reached to the

soul,” are borrowed here for a revelation of G-dliness that

touches the soul, though it does not yet enter its innermost

core.

Jeremiah 4:107:717727°

DiPY TnKY 0PW1I°P) M1 OY? DRWD RO 19K °0 027X AR 0K

WITTTY 390 1ya 037 M

Then said I: ‘Ah, L-rd GOD! surely Thou hast greatly de-

ceived this people and Jerusalem, saying: Ye shall have

peace; whereas the sword reacheth unto the soul.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIRRN SNINRY 2

“All my bones shall say, ‘Havayah, who is like You?’”:

G-dliness penetrating a person’s very being, which the
first stage does not yet reach.

Psalms 35:10™:71"% 0°%°11n

TP2RY 23 Apn PR C3y PER TI03TR N ARRA SRyl

:i91n

All my bones shall say: 'L-RD, who is like unto Thee, Who

deliverest the poor from him that is too strong for him, Yea,

the poor and the needy from him that spoileth him?'

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,12 0%%nn

PARAGRAPH 10
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On “a turtledove and a young pigeon (gozal)” at the
Covenant between the Parts, the Midrash reads gozal as
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related to gazlan, a robber. The Alter Rebbe uses this to
read “its fledglings” as penitents who were once “robbers.”

Bereshit Rabbah 44771 127 n°wxn2

107 TAN2 170N
Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
L2798 WP YW N7YH L.R70D1 M”IRY 172
108 INW°

The Raaya Mehemna on Pinchas explains “He bears him”
(yisa’ehu) as in “May Havayah lift up (yisa) His counte-
nance to you,” and “its pinions” as the limb with which a
person does a mitzvah.

Zohar, Pinchas 79:489-81:500p”n:X”2-1”0N: 1"y DM 7711 100

109 NN Py IINY?

The last words of the eagle verse, “bears him upon its pin-
ions,” are read here as the teshuvah of the Shema, which
lifts a person above the “limbs” of the mitzvos.

Deuteronomy 32:11x>:177 0°727

:iN72K2y IR 170 101D WD AN YRIATRY 1R Y WD
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth
them on her pinions—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

110 NIBAN QMW RO 1PNAN M2 RITINNAN

There the Alter Rebbe suggests that “bears him upon its
pinions” refers to the mitzvos, the “248 limbs of the King,”
through which G-d lifts a person up, citing the same Raaya
Mehemna; and he notes that elsewhere, on Kenesher ya’ir
(this maamar), it is explained as teshuvah.
KEHOT'S NOTE
.2,u% nhw a oY% X

m (7R 99 °p) 9”220
It cites the Midrash on “a turtledove and a young pigeon
(gozal)”: the gozal is a robber (gazlan), referring there to a
destroyer.

KEHOT'S NOTE
PITIRY2 — "NoNwn WOR Y RPT WY 15'(1 I 10 DA m 27y”
PN Y R 710 303nR

12 AMANRY 172K P13 RTPA RO

Kehot points to the same page for the sinner being called
one who “robs his father and his mother.”

KEHOT'S NOTE

00 17900 712% DIR 2°°0 wR AYPR Y X 790 8730 IR R

.453°y 170 vMpb

113 | Rabbi Chanina bar Papa: whoever benefits from this world
without a blessing is as if he robbed the Holy One, blessed
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be He, and the Congregation of Israel, as it is said, “He
who robs his father and his mother...”
Berakhot 35b:2°2:1 775 n1512
1N 1373 X223 7T 0PI T AT 23 KD 92 KA "3 M
iKY PR PR MY PRI NoId KA M2 wATROR i
viTRn x’?rg PR PRY LPNNYn W’N’? RIT 720 yUE PR INIR
no1d N’?}f iR 1R 771 AR NI N’?fj” MRIY LRI N2
SR NIA WO PX1 7738 00 212 YRUT mRIY ORI
R. Hannina b. Pappa said : Whoever enjoys anything of this
world without a benediction is as though he robbed the Holy
One, blessed be He, and the Community of Israel ; as it is
said, "Whoso robbeth his father or his mother and saith, It is
no transgression, the same is the companion of a destroyer"
(Prov. xxviii, 24) — "father" is none other than the Holy One,
blessed be He ; as it is said, "Is not He thy father that hath
gotten thee?" (Deut. xxxii. 6) ; ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
NP WY NN . L 1AWNR Y

Reish Lakish: great is teshuvah, for through it intentional
sins become like merits; the Gemara explains that this is
teshuvah out of love.
Yoma 86b:3-4'7-3:3 170 X11°
MRIY NI 17 NiRYI MINTMY AR 19373 (whRT U R
LRIT T — PTIY? R L,PAI9Y2 AW D RN T 1Y PRI naw”
RWR AT R WM MRM 171K L5WOn AR R R
ey NPT YU W mRY NP 9 nivyl ninmy
IRV IR ,TIIND IR X XY A (77 D2Y MR78 DY
NIIRBY ANATN NPATI NI 220 MWK "IN 72 PRIMY *27 K
.o YU WY MRIY DTN PY Ry

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,19 R

YWD 2P 12937 NY KW 7100 PR N
“Who is a G-d like You, Who bears iniquity and passes
over transgression.” G-d’s “bearing” of iniquity is linked
here to the eagle that “bears him.”
Micah 7:181:1 1151
Y7 PIMATR? NP1 NRY? YRRy 12y 1Y Ripd Tind PR
X7 7010 ¥EO7D 18K
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

apy° nuN NN

“You give truth to Jacob, kindness to Abraham, as You
swore to our fathers.” The Alter Rebbe reads it as G-d giv-
ing His own truth and kindness.

Micah 7:20°5:1 119°%
107 R APNAR? DY2WITIWR DIIINT TON Y NN 10N
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Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,

17 1R 720N

“Havayah alone led him, and there is no strange god with
Him,” the verse right after the eagle verse. “Alone” is read
as G-d’s essence, as before creation, revealed on Yom
Kippur.

Deuteronomy 32:1227:3”% 0137
121 9% iny R0 77200
The L-RD alone did lead him, And there was no strange god
with Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
118 11M2° 772

On “a people that dwells alone,” the Midrash says that
when G-d gives Israel joy He gives it to them alone, as it is
said, “Havayah alone led him.”

Bamidbar Rabbah 20:191%:’2 1127 12712

19 11M2° 772

Describing the time when the Shechinah will no longer be
subject to the other side, the Zohar cites “Havayah alone
led him, and there is no strange god with Him.”

Zohar, Bereshit 21:238-2481"37-11"77:X”3 N°wR12 ,7717 180

120 11M2° 772

The Raaya Mehemna on Nasso says that through the Book
of the Zohar Israel will go out of exile with mercy, and
“Havayah alone led him” will be fulfilled in them.

Zohar, Nasso 5:87-6:9337%:1-172:"11 R |77 190

121 1113° 772

The Zohar on Balak explains “Behold, a people that dwells
alone” through “Havayah alone led him.”

Zohar, Balak 45:458-470y"n-n”1n:”n 22,7t 790

122 11M2° 772

The Zohar on Ha’azinu: “Havayah alone led him” means
He alone, not through an angel or any appointed power, as
Moses said, “If Your Face does not go...”

Zohar, Ha'Azinu 12:231-15:242-8”%7:2" 13787 97 990
g~ Rl
123 172% N2 X7 772

Or HaTorah reads badad as bad with an added dalet, bad
meaning “alone” (yechidi).
KEHOT'S NOTE
M B 1299 07 12 7117 IRIR Y X2 N”MINR2

124 Do pRyRn 1w 112

That discourse distinguishes two kinds of compassion: Av
HaRachaman (“merciful Father”) is the compassion that

likuteitorah.com/likkutei-torah/haazinu/

q17° 1913 By 1P Y s

reason calls for, as a person forgives his fellow once or
twice when appeased; Av HaRachamim (“Father of
mercy”) is great mercy without measure, even where rea-
son does not call for pardon.
KEHOT'S NOTE
.7,320 17 9y

125 0°7Ww1 215 By DONN NWN)

“You have seen what I did to Egypt, and I bore you on ea-
gles’ wings and brought you to Me”: the eagle’s compas-
sion at the Exodus.
Exodus 19:47:0” mnw
K21 0MP3 *D32°7Y DINK KXY 07I%07 "N°WY WK DO°K7 oY
2P 0aNY
Ye have seen what I did unto the Egyptians, and how I bore
you on eagles’wings, and brought you unto Myself.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LT,0 mnwe

126 TP bW mawna M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2 5wy nvan

127 w1 mear

G-d asks Job, “Is it at your command that the eagle mounts
up and makes its nest on high?”
Job 39:27175:0”% 2K
:31p 077 ") W 172 TRTYON
Doth the vulture mount up at thy command, And make her

nest on high?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

128 w1 mear

Rashi explains the eagle as the Shechinah, as it is said, “As
an eagle rouses its nest”: G-d would remove His retinue so
that they would not harm Aaron when he entered the
Sanctuary on Yom Kippur. This links the eagle verse with
Yom Kippur.
Rashi on Job 39:27175:0”% 21K 5y >
0°127) ™1 1YY WD RIY ,NOWT WD 373 PR PY OX
TP PR IR122 TIORD P KPY LIPY RonD pron M - (X2
:0"71237 0172
Or is it by your order that the eagle flies high [This refers to]
the Shechinah, as it is said (Deut. 32:11): “As an eagle first
stirs up its nest.” He would remove His court so that they
should not injure Aaron when he entered the sanctuary on
Yom Kippur.

Vocalized Edition (CCO) - The Judaica Press complete Tanach with Rashi,
translated by A. 3. Rosenberg (CC-BY)

129 aw Yy By DTN 12y

One who neglected a positive commandment and repented
is forgiven before he moves from his place; for a prohibi-
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tion, teshuvah suspends the punishment and Yom Kippur
atones. The Alter Rebbe uses this to divide the verse be-
tween positive commandments and prohibitions.

Yoma 86a:71:X 175 X1

0°12 12307 RV L7 1PPNINY 7Y Own 1R — 207 Ry by 12y

o 7N nwn — nawn oy npyn X2 5y nay rooaaiv

.”D2°NKLA 531 02°%Y 9227 M7 0i*2 °2” MRIY .19ON 01237

o nWR — 0MWR APy T N2 ninem nincd Yy Ty

OyYs LIYI CNTRDY MRIY .PRIRR PN LPPIA 0°Mean
oy 0oy

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,12 XY

130 N2PIT 17728 1717 PR TIPSR 1R

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2’nvn nRa

131 NDPIT 192N 1710 PN PPTIPD 1R
Kehot points to Tikkun 30 of the Tikkunei Zohar for the

teaching that the 248 positive commandments are the 248
“limbs of the King.”
Tikkunei Zohar 74a:8°1:X 77y 917 °1pn
ATPRT RIRT RIDOD 712H IRT ,RDOYENRT RTINY KT MIZH TIN
AT MR PUT 07 WK CTPRT NIRRT NTpom 0RO
R2XY NPT KRN TR WK TN 2Y 0K KT PIN ATIAn
BT NS L0 22 98 MK LARAN XAPIY 2Y XD Y AN
TR ,X2PRT 2K 3N P22 T MR R L PTPR N ITRT
KINT XJ0OR YTP WX TiY) MR

Tikkunei Zohar - Vocalized (Public Domain)

132 by oM

The bronze Sea in Solomon’s Temple stood on twelve
oxen, “and the Sea was upon them, above.” Zohar
HaRakia, as cited, sees in the twelve oxen and the Sea the
thirteen petals of the rose.
1 Kings 7:25772: X 0°9%n
YRYY M 001D 1YY M2iDY 071D YRY 1p2 by MRy Ty
DIPINTPR) 7PYRPn D2y DM AT o7E WYY N33 078
2
It stood upon twelve oxen, three looking toward the north,
and three looking toward the west, and three looking toward
the south, and three looking toward the east; and the seawas
set upon them above, and all their hinder parts were inward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

133 »93°n Mana

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0 ,0"
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134 7owe 1720 oy 1n

Balaam’s words, “Behold, it is a people that dwells alone.”
The Midrash links them to “Havayah alone led him.”

Numbers 23:9'0:372 72722

XD 0% 120° 'f‘[;‘? Oy=17 1NWR NIYIIM 1NN 0% URINTI
20

For from the top of the rocks I see him, And from the hills I

behold him: Lo, it is a people that shall dwell alone, And

shall not be reckoned among the nations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

135 R D70 MWW WA . ORI RYMY) L. pRaE miana
All these references are copied there word for word, sever-
al of them with glosses by the Tzemach Tzedek.

KEHOT'S NOTE
91 9ORY REVR Y 11K D NTMIND DD 1PNV MINIpK RN B
JX7RT IR PO MINAT QY onn

136 vIRY P9 N N NI D
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.(°”37 RN°°72) RIP™ 277 2”0 XA

137 B991 1 vIEY 9o

Among Rabbi Yishmael’s thirteen rules of Torah interpre-
tation is “a general statement, a particular, and a general
statement again.” Kehot points here; the Alter Rebbe ap-
plies the rule to the daily particular revelations gathered
into the general revelation of Yom Kippur.

Sifra, Baraita DeRabbi Yishmael 9°v 5xynw° 2277 Xn*>12 ,X700

138 175 1”7 70 21°N3 WNDa 1Y
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
WD MRIY LAOWAT WD 1P 0070 0 WA 1928 PR 5y oR 27y
o2 WP R X322 1IRD 1P X 19w xobna phon 1o up vy
.’0oeon

139 1109 TIWORD AN

“He guarded him like the pupil of His eye,” in the verse
before the eagle verse. The Alter Rebbe reads the dark
pupil as bitter, deep teshuvah.
Deuteronomy 32:10:2”% 0°137
73R 173727 1731927 1112207 1Y ‘?‘_?j N2 727R PN IMRER’
Ay
He found him in a desert land, and in the waste, a howling
wilderness; He compassed him about, He cared for him, He

kept him as the apple of His eye.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

140 TRRIT NI RPIT I

Kehot points there on the dark pupil in which sight is
revealed.
KEHOT'S NOTE
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141

142

143

144

145

99N 71991 YR LTPORY B Y MR DY LAPINR Y IR NPIIR XD
Ay Pt I

ialsiaRaiei=Riss ‘A=l

This passage is quoted in Or HaTorah on Bereishis.
KEHOT'S NOTE
.2,3% X 775 NPWRI2 NN RN

=27 1 TR NNT N

“Who is this coming up from the desert like columns of
smoke?” The Alter Rebbe adds that her elevation and her
departure are both from the desert: the rise comes out of
the desert itself.

Song of Songs 3:6"1:3 0> W W

NPaR 99n 131271 T NYvRR 1Y NN 12777 7Y NRT R
901

Who is this that cometh up out of the wilderness Like pillars

of smoke, Perfumed with myrrh and frankincense, With all

powders of the merchant?

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

JgLawrnw

n"yaw oIpna

“In the place where penitents stand, the completely right-
eous cannot stand.” The Alter Rebbe explains it by the su-
pernal will, beyond the chain of worlds, that higher teshu-
vah reaches.

Berakhot 34b:22-23373-273:2 77> n1972
— PRIy NN *PYY DipR AN Y30 MWT I 27T KPP
.”:112?1 pinj‘? mbrg’ Dﬁ'?!g'” MRV LTIV DPR 007N DO
— "pinT” °Rn :Tl'? anR 10 227 .”:i'lQ?” 7 LRY2 ”pin'f?”
1;'[? 297 MAY — P297P7 RM LRIPYR 1772y 12T pin Y
RNWT 20 PO LY
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

2,72 mona
1D 271 1A PYPIo

Kehot points there for “her departure is from the desert.”
KEHOT'S NOTE
X ,20W °Y X 773 773 17K XD

1°22°17 N

The Priestly Blessing: “May Havayah lift up His counte-
nance to you and grant you peace.” The Raaya Mehemna

likuteitorah.com/likkutei-torah/haazinu/
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q17° 1913 By 1P Y s

reads “He bears him” in this sense.
Numbers 6:267172:1 12712
D2 7 0t PPN 71D T K
The L-RD lift up His countenance upon thee, and give thee

peace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19700 1 2aee

“For on this day He will atone for you, to purify you; from
all your sins, before Havayah you shall be purified.” The
Alter Rebbe reads “before Havayah” as a level above the
order of the Name Havayah.
Leviticus 16:30°7:10 X1p™
770N 1 °197 D2°NRVT P31 DONK VP 0277y 1927 M 093D
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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