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“Give ear, O heavens, and I will speak; and let the earth
hear the words of my mouth”
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“Give ear, O heavens, and I will speak; and let the earth hear the words of my mouth. My teaching
shall drop like the rain,” etc. Now, our Sages, of blessed memory, said: The Congregation of Israel
(Knesses Yisrael) asked improperly, “And He will come to us like the rain” (in Hosea, chapter 6),

and the Holy One, blessed be He, answered her properly, “I will be like the dew to Israel.”
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To understand “a parable and a figure, the words of the wise”: that they likened the resting of the

Holy One, blessed be He, upon the Congregation of Israel to rain or to dew, and the difference be-

tween rain and dew. The explanation is this: behold, teshuvah (return) preceded the world.
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And the explanation of the matter of teshuvah, and also of what our Sages, of blessed memory, said,
“It turns out that all his days are [spent] in teshuvah”: how is it all his days? Now, the essence of
teshuvah is as it is written, “And the spirit shall return (tashuv) to Elokim who gave it” (in

Ecclesiastes, chapter 12).
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And the explanation of the matter: now, we say, “The soul that You gave within me is pure; You cre-
ated it, You formed it, and You breathed it into me.”

likuteitorah.com/likkutei-torah/haazinu/ 3
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The meaning of “You breathed it” is the level of the supernal breath, so as to be separate, a thing
and an entity in its own right, like a person who blows breath from his mouth, so that the breath

becomes separate, by itself.
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And so too regarding the soul, it is written, “And He breathed into his nostrils a soul of life”; and
this is the level of “the spirit of His mouth” and “what comes forth from the mouth of Havayah,” as

it iswritten,
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“For by everything that comes forth from the mouth of Havayah does man live.” And motza (“what
comes forth”) means its coming out from concealment into revelation. And see the Zohar, Parshas
Tazria (folio 47b).
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But the level of “You created it” is, by way of analogy, like the level of thought, which is still in con-
cealment and is united with the soul. Now, [the blessing] specified four things in the soul as it goes

out from concealment into revelation to be enclothed in the body:
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“You gave,” “You created it,” “You formed it,” “You breathed it.” For the source from which it was
hewn is exceedingly high above, and in order for it to descend wondrously [low] to be enclothed in
a body, it must contract itself and expand itself through many kinds of contractions (tzimtzumim)

and expansions.
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And in general they divide into four levels, as it is written (in Job, chapter 28), “Then He saw it and

declared it; He prepared it and also searched it out. And He said to man.”

likuteitorah.com/likkutei-torah/haazinu/ 4
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For before it comes to the state of “And He said to man,” that is, to be enclothed in a body, there
must first be the level of “He saw it and declared it,” etc.,
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which are four levels: contraction and expansion, drawing-down and expansion, corresponding to
the four letters of Havayah. And this is also what the Name Havayah indicates: the yud is the level
of contraction, the hei is the level of expansion in length and breadth, and the vav is drawing

down, etc.,
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as is known. (And see on the matter of “Then He saw it,” etc., in Midrash Rabbah, at the beginning
of Parshas Ki Sisa, chapter 40, and in the Likkutei Torah of the Arizal, at the beginning of Parshas

Bereishis. And in the Zohar this verse is mentioned: Part I, folio 5, end of side a, and folio 199a;
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Part II, folio 206b; Part III, 111b; and the verse “And He said to man,” in Part I, folio 79, end of side
a.) And this is [the meaning of| “For Havayah’s portion is His people; Jacob is the cord of His
inheritance.”
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That is, the soul is a portion of Havayah Himself, which descends by way of contraction and expan-
sion, etc., like the Name Havayah, until it comes to be enclothed in the level of “Jacob, the cord of

His inheritance,” which is the body.
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(And see on the matter of “For the portion” in [Midrash] Rabbah, Parshas Toldos, chapter 65, on
[the verse] “And I am a smooth (chalak) man,” folio 73a; Vayetzei, chapter 68, folio 77b, on the

verse

likuteitorah.com/likkutei-torah/haazinu/ 5
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“And behold, a ladder”; and at the end of Parshas Terumah, folio 150, column d; Nasso, beginning
of chapter 9, folio 228b; Parshas Balak, chapter 20, folio 279a. And see the Zohar, Part II, folio 96a
and folio 86a; Part III, folio 94a, 107a, folio 278b.)
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Now, not the whole soul descends below to be enclothed in the body, but only a ray of it, by way of
contraction, etc., as mentioned above.
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But the whole soul and its source remain above, and [this] is called mazal. And of this they said, “A
person has a mazal,” and “Everything depends on mazal.”
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And what they said, “Israel has no mazal,” refers to the mazalos of the [heavenly] princes and the
stars, which [G-d] apportioned to all the nations who worship the stars;
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but there is a level of mazal that is the source and root of the soul. And it is called mazal from the

word nozel (“flowing™); except that nozel is a passive form, and mazal is an active form (and see the
Pardes, in Erchei HaKinuyim, the entry “Mazal”):
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for it is the source from which the bestowal and the spirit of life flow down, “to revive the spirit of

the lowly.” Also the divine flow and the thoughts of teshuvah that come to a person come by the

power of the level of mazal.
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For “even though he does not see, his mazal sees”: it sees and hears the proclamations above, “a
heavenly voice goes forth and proclaims,” etc.

likuteitorah.com/likkutei-torah/haazinu/ 6
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And through this it bestows below, so that there is an arousal in the heart, etc. For the ray that de-

scended and spread below into the body is not something entirely separate from its source and

root above (and see what is written in the discourse beginning “When you go out”),
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except for those liable to kares (excision), in whom the soul is cut off; that is, the ray that spread
and descended below is cut off from its mazal and its root (and see what is written about this in the

discourse beginning “On the eighth day, an atzeres”).

MLYDNT NPWRA RIAY 7900 AR907 23 R¥AN 1K1 7250 779 0 .1132% 12 02910 2°n5 1M
AR 1R 1R M2 RIM PIW 1 TPynRw nan qwnl nenn

Now, it is written, “And flowing (nozlim) from Lebanon.” The meaning is along the lines of “And
wisdom (Chochmah), from where (me’ayin) shall it be found?” For “wisdom gives life”: it is the be-
ginning of the expansion of the life-force, drawn from a level that is above intellect, and this is the

level of ayin (“nothing”), which is not grasped.
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And this is the level of Lebanon, and from it the bestowal flows (see the Zohar, Parshas Ha’azinu,
folio 298a). And from this the essence of teshuvah will be understood: that the soul returns, in a
state of self-nullification (bittul), with self-sacrifice (mesirus nefesh), to its supernal source and

root from which it was taken, which is the level of ayin, the level of mazal.
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And this is the purpose of its descent into this world: that it be at a higher rank and level than it was
in the Garden of Eden, enjoying the radiance of the Shechinah (Divine Presence) according to its

comprehension,

likuteitorah.com/likkutei-torah/haazinu/ 7
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which is through the level of contraction, the level of Chochmah; whereas through teshuvah it is in
a state of complete self-nullification to its source and root, which is far above the level of

Chochmabh, being the level of ayin.
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And this is [the meaning of] what is written regarding the splitting of the Sea of Reeds, “Until Your
people pass over, Havayah.” For through the splitting of the Sea of Reeds, Israel were elevated to a
very high and exalted rank and level, far above the level of Havayah, which is the level of contrac-

tion and expansion, etc.,
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for this is what the Name Havayah indicates, as mentioned above. And it is the root of the matter of
coming-into-being; for the Name Havayah means that He brings all existing things into being
(mehaveh), and the coming into being from nothing to something is through contraction (tz-

imtzum) and expansion, etc.
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Whereas at the level of mazal, which is the level of ayin (“nothing”), the level of coming-into-being
does not apply at all. And this is [the meaning of] “Until Your people pass over, Havayah”: that is,
they passed beyond the level of Havayah, to the level of mazal, the level of ayin, the level of teshu-

vah (return), “And the spirit shall return to Elokim who gave it.”
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For its being given and its descent below are in the mode of contraction and expansion, etc., “that
You gave,” “You created it,” “You formed it,” etc.; and teshuvah is to be in a state of complete self-
nullification (bittul), as before its descent, and even more so, as mentioned above.

likuteitorah.com/likkutei-torah/haazinu/ 8
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2. (And see Rabbeinu Bachya, Parshas Yisro, regarding “You shall not take the Name,” on the mat-
ter of “And the spirit shall return,” that it is as is written [here]; and see the Raaya Mehemna,
Parshas Behar) (folio 108, end of side b): that the level of “And the spirit shall return,” etc., is like
the matter of what is written, “In this year of Jubilee you shall return,” etc.
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And see what is written on the matter of the Jubilee at the end of the discourse beginning “And they
found a man gathering wood,” and at the end of the discourse beginning “And it shall come to pass
on that day that a great shofar will be sounded”: that this is also the level of Yom Kippur, the day of

teshuvah (return).
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And as for what is written, “to Elokim who gave it,” even though this teshuvah (return) is the level
of “Until Your people pass over, Havayah,” which is above even the Name Havayah, as mentioned
above:
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something similar was explained above, in the discourse beginning “You are standing,” regarding
“That you should pass into the covenant,” etc., “to be Elokim to you”: that the meaning of “that you
should pass into the covenant” is like the matter of “Until Your people pass over, Havayah,” etc.
See there.
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But the matter will be understood according to what is written on [the verse] “I will greatly rejoice,”
regarding “My soul shall exult in my G-d (Elokai),” and in the discourse beginning “On the eighth

day, an atzeres,” on the meaning of “The rock of my heart and my portion is Elokim forever”;

likuteitorah.com/likkutei-torah/haazinu/ 9
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and this will be understood further according to what is written in the Zohar on [the verse] “No eye
has seen, Elokim, besides You, what He will do for one who waits for Him”; and this is in Parshas
Pinchas (folio 239b)
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and in Parshas Va’eschanan (folio 267b); and see the Mikdash Melech in both places. And see fur-
ther on this in the Zohar, Vayakhel (folio 210b).
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The matter of “And the spirit shall return” is further mentioned in [Midrash] Rabbah, Mishpatim,
chapter 31 (folio 149, column c), and in Parshas Metzora, chapter 18 (folio 185a),
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and in Koheles Rabbah on this verse. And with all this, the precise wording of our Sages, of blessed
memory, in the Mishnah, chapter 4 of Avos, is well explained: “Better is one hour of tranquility of

spirit (koras ruach) in the World to Come,” etc.:
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specifically “tranquility of spirit (ruach),” as it is written, “And the spirit (ruach) shall return.” And
see further in the Zohar, Part II, in Parshas Terumah (141b to 142a), and in Parshas Mishpatim
(97b).
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Seemingly, it is in a somewhat different sense from what was written [here], for there it explains
this matter as the ascent of the ruach from the lower Garden of Eden to the higher Garden of Eden,
whereas here it was explained that this is above the level of the Garden of Eden, etc., as mentioned
above.

likuteitorah.com/likkutei-torah/haazinu/ 10
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But one who studies the Zohar, Part II, Parshas Terumah, there (folio 142a), in what it says, “And as

long as this supernal neshamah does not ascend into the wellspring of the Ancient of Ancients, the
most hidden of all hidden,” etc.,
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and in the Zohar, Shelach (folio 159a), regarding “three worlds,” etc., “the first world,” etc., “in this
manner,” etc., up to “No eye has seen, Elokim, besides You,” etc., and in the commentary of the
Ramaz there, will find that it all has one intent.
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Furthermore, in the Zohar, Terumabh, there, it speaks of the level and rank of the ruach among [the
levels of] nefesh, ruach, neshamah, which is below the level and rank of neshamabh;
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whereas here we are speaking of the matter of “And the spirit shall return” as applying also to the
level of the neshamah itself. And [the reason] it says “And the spirit (ruach) shall return” is because
this ascent is far above even the Name Havayah, that is, above Chochmah (wisdom),
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where it is the level of ruach, as is written in the Zohar, in Parshas Bereishis (folio 37b and folio

58a), on [the verse] “My spirit shall not abide in man”:
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“When the people of the world are meritorious,” etc., “the Holy One, blessed be He, arouses the su-

pernal spirit of life, until that life reaches the place where Jacob dwells,” etc.

likuteitorah.com/likkutei-torah/haazinu/ 11
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And it is explained in the Likkutei Torah of the Arizal, at the end of Parshas Bereishis, that the

drawing down of “the supernal spirit of life” is from Arich Anpin (the Long Countenance), for there

is “length of life”; and so it is in the Zohar, Terumah (folio 178, end of side b);
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and along the lines of what is said in the Midrash, Bereishis Rabbah, at the end of chapter 2, on the

verse “And the spirit of Elokim hovered over the face of the waters”: “This is the spirit of Mashiach,

asyou say,
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‘And the spirit of Havayah shall rest upon him.’ By what merit does it draw ever nearer? ‘Hovering

over the face of the waters’: by the merit of teshuvah, which is likened to water, as it is said, ‘Pour

9

out your heart like water.’” End of quote.
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And the reason it is called by the name ruach (“spirit”) will be understood further, in some small
measure, according to what is written in the explanation of “The mezuzah on the right,” on the

matter of avir (“air”), which is above the level of or (“light”), etc.
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See there. And in Sefer Yetzirah it states, “One: the spirit of the living Elokim,” and according to the
explanation of the Pardes, Sha’ar 3, chapter 5, this is the level of Keser (the Crown). See there. And

from all this will be understood what is written, “And the spirit shall return,” etc.:
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because this ascent through teshuvah (return) is “to Elokim who gave it,” that is, above the four

i

contractions mentioned above, of the levels of “that You gave within me,” and “You created it,”

9

“You formed it,” “You breathed it into me,” etc., therefore it says, “And the spirit (ruach) shall

return.”
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That is, [it returns] to the level of the supernal ruach, of which it was said, as a punishment, in the
generation of the Flood, “My spirit shall not abide,” etc. And this is [the meaning of] what is written,
“Until a spirit is poured upon us from on high,” etc.
1°mA 597 RMT RAYWA Cx 0'y7) Px pom] K219 MA 1999 7031 279 (27 2727) [apon] AN 123N
J10 RNNRWAT 172°02 DR
And see the Zohar, Part III (folio 130b), on [the verse] “And the spirit shall rest upon him,” etc., and
Part 1 (folio 77a): “At the time when the Spirit of all spirits raises up the sweetness of the
neshamah,” etc.
M7 (2 270p7) MIAN A2 971 (777 0 21°Kk32) ION° 1OX INRYI 1M 2% PRR 00w OR 1N
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And this is [the meaning of| “If he sets his heart toward Him, His spirit and His soul He will gather

to him” (in Job, chapter 34). And the Zohar, Terumah (folio 162b) explains: “Spirit draws spirit and

brings spirit,”

AI0N° 15X 7910 2N INNYIY 1M I N0 199K DOwSwD mRynt mPIYn OTRA M Y 13007
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that is, through the spirit of man ascending upward, when he sets [his heart] toward Him, blessed
be He, then “His spirit and His soul,” from the level of the light that encompasses all worlds (sovev

kol almin), “He will gather to him,” etc., as is explained elsewhere.
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And in [Midrash] Rabbah, Bereishis, chapter 14, on [the verse] “And He breathed into his nostrils”:
“Because in thisworld [it is] by breathing, therefore he dies; but in the Future to Come [it will be| by
giving, as it is said, ‘And I will give My spirit into you, and you shall live.”” And this is through
teshuvah, the level of “And the spirit shall return to Elokim who gave it,” specifically.
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And as for what it says, that in this world [it is] by breathing: that is, the level of the neshamah that
is enclothed in the body is drawn from the level of “and You breathed it into me,” which is the level

of the supernal breath, etc.;
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but its root and source is from the level of “who gave it.” Only, because in the body there shines

only [what comes] from the level of “You breathed it into me,” therefore he dies.
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But in the Future to Come there will shine in the body itself from the level of “And I will give My
spirit,” etc. And see [Midrash] Rabbah, Parshas Ki Sisa, chapter 41, on [the verse| “And He gave to

Moshe”: “For Havayah gives wisdom,” etc. See there.
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Also, the meaning of “And I will give,” the level of a gift, is like the matter of an arousal from above
(isarusa dile’eila) that is above an arousal from below (isarusa dilesata), along the lines of “I have a
good gift in My treasure-house, and Shabbos is its name,” etc., as is explained elsewhere. And see
what is written on [the verse] “And from the wilderness, Mattanah” in the discourse beginning “Go

out and see.”
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Also along the lines of the saying of our Sages, of blessed memory, “One who gives, gives with a

generous eye.” For just as in a person, by way of analogy, there is a generous eye and an average

[eye] (in the Mishnah, chapter 4 of Terumos), so too, by way of analogy, distinguishing with distinc-

tions without
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end, there is a root and source for these two levels, along the lines of what was explained at the end
of the discourse beginning “When you hearken to the voice,” on the matter of “to do what is right in

the eyes of Havayah”: that they are two levels of providence, etc. See there.
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Now, the root of the level of the generous eye is the matter of the “open eye” (eina pekicha). And of
this it is said regarding Joseph, “over the eye (alei ayin)”; and this is “No eye has seen, Elokim, be-
sides You, what He will do for one who waits for Him.”
[ P2 9] RPAT2 [2inow nn oo Sy WPRAY 29WN MM 1°1Y 129° Ty .10 M7 ShN qwnl it »nam
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And from this level is drawn “And I will give My spirit,” etc. The matter of “And the spirit shall re-
turn” will be further understood according to what is written in the Zohar, Part I, Vayechi (folio
245a and b).
102 7T 2%y L.»'”P 2P [x mny M0 RPYO 717D AT Pr pbnl RPM) 29N MM 17390 9012 79 °N
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And see further in the Zohar on the matter of “And the spirit shall return” (Part I, folio 85, end of
side a; 106b; 130b; folio 217b; Part III, folio 215, end of side b; folio 224, end of side b);
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and there it is explained that the level of “The sacrifices of Elokim are a broken spirit,” which is the
matter of teshuvah (return), is the level of “And the spirit shall return to Elokim,” etc. End of the

gloss.
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3. And this is [the meaning of] “all his days in teshuvah (return)”: for each day the soul shall return.
For indeed, every night his soul returns; only, at night it returns to the level of “And You breathed it
into me,”
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which is the level of the supernal breath, from which the soul separates to be enclothed in the
body; and at night it returns to be included and united with its source, for those who merit this rank
and level, as it is written, “Who shall ascend the mountain of Havayah? ... One with clean hands
and a pure heart,” etc.
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Whereas each day [the soul] must be in a state of teshuvah to the Source of all and to its supernal

root; and this is at the time of prayer, in the Shema.
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And this is [the meaning of] “Hear (Shema), O Israel”: shema is an expression of gathering and as-
sembling, as in “And Saul summoned (vayeshama)”; that is, that the scattered [powers] of the soul,

the aspect of Israel, should be gathered and assembled,
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which are the level of the three intellectual faculties and the seven emotive attributes (middos) in a
person, which have been scattered in the pleasures of this world, in a person’s thoughts and
schemes, each according to his standing and level; and to turn darkness into light, and to give over

his soul in [the word] “One.”
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And the way his heart will be transformed is by his taking to heart what is written, “See, I have set

before you today life and good, and death and evil,” “and you shall choose life,” etc.
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For in everything there is an aspect of life and an aspect of death: the spirituality is the aspect of
life, and the physicality is the aspect of death. And likewise, in this way, even in the heavens, and
the heavens of the heavens, and the spheres: everything has matter and form.
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And the matter is the aspect of death relative to the form, which is the spirit of life within it. And of
this it is said, “and you shall choose life,” that is, the Life of life, blessed be He, as it is written, “To

love Havayah your G-d

(RwN °3 TwI92 *wRI? NN SR 717721 13NNKI 02 PRAY yRw 7772 wrnyh) 7700 K 0

... for He is your life” (and see what is written in the discourse beginning “Hear, O Israel,” in

Parshas Va’eschanan, and in the discourse beginning “His left hand is under my head,” in Parshas

Ki Sisa).
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And therefore he will say, “Whom have I in heaven? And besides You I desire nothing,” etc. And “if

for those who transgress His will [it is| so, for those who do His will, how much more so.”

likuteitorah.com/likkutei-torah/haazinu/ 17
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That is: once he sees that so much life is drawn into the pleasures of this world, which are the as-

pect of “those who transgress His will,” all the more so, and a fortiori, in the aspect of “those who

do His will,” which are the mitzvos, which are drawn from the inner dimension (pnimiyus) of His

will, in which the Infinite Light (Or Ein Sof), blessed be He, is enclothed,
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and He is the Life of life. Therefore his heart will be transformed from one extreme to the other,
from darkness to light, and [he will come] to cleave to G-d, [Who is] One, with actual self-sacrifice
(mesirus nefesh), because he sees in his soul how he is separated from the true life.
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And therefore, “in the place where baalei teshuvah (those who return) stand,” etc., because they
transform darkness into light, and “they cry out to Havayah in their distress.”
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For because of the distress and bitterness of his heart, which has reached the very soul, he cries out
to G-d, beyond the grasp of his soul, to cleave to Him with actual self-sacrifice.
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And therefore the reading of the Shema is the level of teshuvah (return): “Hear (Shema), O Israel,”
that is, to gather and assemble the scattered [powers] of the soul from darkness to light, in order to
give over his soul in [the word] “One.” And this applies to every person, even one who has never

sinned in his life.
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Nevertheless, perforce the soul is enclothed in the body, etc.; and as is explained elsewhere, this is
the whole essential purpose of the soul’s descent into this physical world: in order to be in the state
of a baal teshuvah over this, over [the fact] that it is separated from the true life, the Life of life,
blessed be He.
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And this is the matter of Shabbos, [whose] letters [are those of] tashev (“return”). For behold, [of]

Shabbos [it is said], “For on it He rested from all His work”; but toil and effort do not apply before
Him, blessed be He, so how does the term “resting” and “repose” apply?
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Rather, the matter is: “For six days He made,” etc. That is, the revelation of the Infinite Light (Or
Ein Sof), blessed be He, spread forth into the level of “making” (asiyah), through the Ten
Utterances by which the world was created.

‘N5 1105 NP TPWYI NIWI TA5M 1PERY LNPWY 1100 0919 WPRY RIT AR A1 NOwRIN
772 7R IR 1971 K17 AW

And “Bereishis (‘In the beginning’) is also an utterance,” as it is written, “You have made them all
with wisdom”; for even Chochmah (wisdom) is considered as physical making before Him, blessed
be He. And on Shabbos there is a revelation of the Infinite Light (Or Ein Sof), blessed be He,
TNAWNNY 121 TOWAN QTR Dwn TUY TAWNY TN°AW N2 RO N TRORT nan ahynbe onaa
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at a level that is above the level of Chochmah; and this is the level of resting and of return (teshu-
vah). By way of analogy: a person who places his attention and thought on the work that he did; and
when he rests from his work, he returns his attention and thought to its source,
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which is the very being and essence of the intellective soul (and see what is written about this in the
discourse beginning “To explain the matter of Yom Kippur,” and in the discourse beginning “Re-
turn, O Israel, unto™).
M2 RITY RIT NRA A1 NOWRADY PPN XT21 NIARRKD 7wy 00 29D TP 12wn A
Ratably
And this is [the meaning of] “Teshuvah preceded the world”: for the world was created with Ten
Utterances, and “Bereishis is also an utterance,” which is the level of Chochmabh;
1772 N12°R2 12 WU 1) 5715 1non nan abynk maam TP R0 A23WNN NiSna ks
(*19 7913 PR 1 P10 1Ay Panh
but the level of teshuvah preceded [it] and is exceedingly high above the level of Chochmah, as
mentioned above (and see what is written about this at length in the discourse beginning “To un-
derstand the matter of the verse, ‘Who is a G-d like You,’” etc.).
01> 332 °3 Naw N3P Yew 75 010 932 795N 1AV RIT N0 D715 naw 29¥3 m0w o IR
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But “one who toiled on the eve of Shabbos,” as mentioned above, etc., is the matter of prayer each
day, in order to reach the level of Shabbos; for each day [there is] a ray resembling Shabbos.
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And a person will do this at the time of prayer: he should clear himself of all his affairs, so that he
has resting and repose as on Shabbos, and divert his mind from all the extraneous thoughts that
disturb [him], to bind his soul to G-d and to give over his soul in [the word] “One” in the Shema.
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And this is a preparation for the Shabbos day; for on Shabbos the whole day as a whole is the level
and rank of teshuvah, while on the weekdays there is only a ray resembling this, at the time of

prayer.
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4. Now, Yom Kippur is called “Shabbos Shabbason” (a Shabbos of Shabbosos), for it is the Shabbos
of all the Shabbosos of the year: all the Shabbosos of the year are considered, relative to it, like
weekdays relative to Shabbos. For it is the principal day of teshuvah (return), and in all the
Shabbosos only a ray of it shines.
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And the explanation of this matter: the essence of teshuvah (return) is the nullification of his will,

and to turn darkness into light, beyond the grasp of his intellect. And “there is will and there is
will,” etc.
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And on Yom Kippur the supernal will is revealed from a higher and more exalted level. And this is
[the meaning of] “Before Havayah you shall be purified,” that is, above the level of Havayah, along

the lines of what is written, “Until Your people pass over, Havayah,” etc., as mentioned above.
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And therefore on Yom Kippur we say, “Forgive us (selach lanu),” for forgiveness is the revelation of
the will. As in the analogy of a person who asks his fellow for pardon: even if he knows that [the
other| will not do anything to him, nevertheless he does not want him to be angry with him (and the

matter of anger is the reversal of the will);
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rather, he wants him to incline his will toward him. So too we ask and pray, “Forgive us,” that the
level of the supernal will be revealed.
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(And in this way prayer is called tzelosa, for the meaning of tzelosa is as in “atzli vedoch,” which is
an expression of inclining: that He incline, as it were, so that there be a revelation of the supernal
will, blessed be He, as is explained about this on [the verse] “Let the city of Sichon be built and
established.”)
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And this is [the meaning of] “I have forgiven according to your words”: that is, as you ask; accord-
ing to the arousal from below (isarusa dilesata), so is the arousal from above (isarusa dile’eila). And

just as a person nullifies his will below, from darkness to light,
POR 719307 70 1187 o Sy UBY DOATINM 1PNITAY 190w QIR Mawnn 91 11272 M9 B 00
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for everything depends on the will, and all of a person’s thoughts, intellect and emotive attributes
(middos) conduct themselves according to the will, so the supernal will, blessed be He, is revealed

to him; for “there is will and there is will,” as mentioned above.
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And this is [the meaning of] “Who abundantly forgives”: there are many levels of forgiveness, for
each and every one according to how he has prepared his heart. Now, the most exalted level in the
nullification of the will through an arousal from below (isarusa dilesata) is the level of the heart’s
desire (re’usa de-liba) and the inner dimension (pnimiyus) of the heart, out of the knowledge of
G-d; and “all believe”
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that He alone is, and no thought can grasp Him at all, and “in the heavens above and on the earth

below there is nothing else.”
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And therefore he has no will or desire whatsoever other than Him, as King David, peace be upon
him, said, “Whom have I in heaven,” etc.
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And “I have forgiven according to your words” is written: that so will there be an arousal from
above, that the supernal will, blessed be He, be revealed, as it is written, “If your sins be like scarlet,
they shall be white as snow; if they be red like crimson, they shall be like the supernal wool,” and as
it is written, “And the hair of His head was like clean wool.” And this is the level of the teshuvah (re-

turn) of Yom Kippur.
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(And see on this matter of “they shall be white” in [Midrash] Rabbah, Vayechi, chapter 99, on the

verse “And teeth white from milk”; and at the beginning of Parshas Vayikra, on the verse “This
good mountain and the Lebanon”; Parshas Emor, chapter 27;
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Bamidbar, chapter 2; Nasso, beginning of chapter 8, beginning of chapter 10; and in Shir
HaShirim Rabbah on the verse “Like the tents of Kedar,” and on the verse “His palate is most
sweet,” and on the verse “Your neck is like a tower of ivory,” etc., “your nose is like the tower of

Lebanon,” in Song of Songs, chapter 7, [verse] 5. And see the Zohar, Part II)
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(folio 20a; 27, end of side b; 135a; Part I1I, 49a; 50, end of side b; 67a; folio 248b, and folio 255b).
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And what is written there (folio 248b) on the matter of “the whitening of the halachah” (libun
hilchasa) will be understood according to what is written in the discourse beginning “The voice of
my Beloved,” in Parshas Shemos. And therefore the second Tablets were given on it [Yom Kippur];

for
N1995 993K 71919 717N 95 MDD N1N2TT MYDD oY 9 1000 KDY 29IR X NIMDT Py 1
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behold, the essence of the Tablets is “I am” (Anochi) and “You shall have no,” which are the general
and collective expression (klalus) of the Commandments, and of the whole Torah in its entirety: “I
am” is that which encompasses all the positive commandments, and “You shall have no” is that

which encompasses all the prohibitions.
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And the explanation of the matter: the meaning of “I am” (“I, Who I am”) is that the level of His es-
sence and being, blessed be He, as it were, was revealed to be “your G-d,” to rest and be revealed in
you, through the level of Havayah, which is the level of contraction (tzimtzum) and expansion, etc.
187 "2IR AWK NRTT 71827 %D 177721 710 %2R 1D D’PbN 277 71772 MIYNAW AN 23 71T Wrny)
(Ggle)
(And see what is written about this regarding the festival of Shavuos, in the discourse beginning
“And G-d spoke,” etc., “I am,” etc., and in the discourse beginning “For this commandment that I
command you,” etc.)
PNIXN2 AWTP WK 3 7Y 115 '|’Tl‘?N 2 7w 7Y 10 MUWANT 0°21¥1X 112237 M2°7 AR
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And how many multitudes of myriads of contractions and expansions, etc., until there is the level
of “your G-d.” And this is through [the mitzvos], for “Who has sanctified us with His command-

ments” [is] with the supernal Kodesh (holiness), above the level of Kadosh (holy), etc.
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For the 248 positive commandments are the 248 “limbs of the King”; they are 248 drawings-down
of the Infinite Light (Or Ein Sof), blessed be He, as in the analogy of the limbs of a person, in which
the blood spreads, which is the soul and the life-force, etc.
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And this is why, before every mitzvah, we bless: “Blessed are You, Havayah, our G-d, King of the
world, Who has sanctified us with His commandments.” The meaning: “King of the world,” for the

world is from the level of His sovereignty (Malchus), blessed be He;
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but us He has sanctified with His commandments and brought to the level of the supernal Kodesh
and the level of “I, Who I am,” etc. And in general they are divided into three categories: Torah,
avodah (divine service) and acts of kindness (gemilus chassadim). Acts of kindness is the right line,
from above to below; and avodah is the left line, from below to above: “His left hand is under my
head.”
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That is, he raises his head above the level of his intellect’s grasp. And Torah is the middle line, etc.,
as is explained elsewhere (and see about this in the discourse beginning “I am Havayah your G-d,”
of the section of tzitzis, and in the discourse beginning “To My mare,” and in the discourse begin-
ning “Your cheeks are comely with circlets”). And “You shall have no” is the general and collective

expression of the prohibitions,

TR T2ANMY T 13°RY TR DY 129 nhvRnR T7°3Yw 03°09R 1927 05°1°2 0°997aRn 092NNy 0D
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for “your iniquities separate between you and your G-d,” for a transgression dulls a person’s heart,
and the light of G-d does not rest and become revealed upon his soul. And this is [the meaning of]

“You shall have no other gods before My face (al panai)”;
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for all transgressions are called by the name “other gods,” for “whoever commits a transgression

creates an accuser,” etc., and it is from the kelipos (husks) and the sitra achra (the other side). And

the verse warned that you should not have the power of the sitra achra “before My face.”
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That is, that they are what withhold and separate “My face,” that is, the revelation of His indwelling,
as it is written, “May Havayah make His face shine upon you,” “May Havayah lift up His face.”
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(And see what is written on the matter of “before My face” at the end of the discourse beginning

“Remember the Shabbos day to keep it holy,” and in the explanation on [the verse| “Let them bring

royal apparel,” regarding “I will surely hide My face on that day.”)
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Now, the first Tablets were given on Shavuos, with thunder and lightning, and therefore they did
not endure. For the tumult of thunder and lightning is from the level of the revealed world (alma
de-isgalya), and from there the external forces draw nourishment, through the descent of the levels
and the chain of descent (hishtalshelus) of the worlds and the chambers.
LRI 290973 RWM2 1IN MNINR MMD 3”Rwn .adwn 553 1m5%m nin N7 10930 w7
130 Y 1Py KD
As it is written, “Her feet go down to death,” and “His kingdom rules over all.” Whereas the second
Tablets were given quietly, as it is written, “And no man shall go up with you,” etc.,
Rdulel/ nP°1% APAR QW PPRY K2°97 XNIYT M3 R°DOINRT RADY M3 297 N1 »na 0w "ab
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because they are the level of the inner dimension of the heart, the level of the hidden world (alma
de-iskasya), the level of the heart’s desire (re’'usa de-liba), where the sitra achra has no hold or

nourishment at all.
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(And see what is written about this in Parshas [Ki] Savo, in the discourse beginning “This day”; and

see the Zohar, Part I) (folio 50b), and in Sefer Hadras Melech (section 138), and in Parshas
Terumah (136a), and in Parshas Shemini (folio 39a).
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And see on the matter of the superiority of the second Tablets in [Midrash] Rabbah, Parshas Ki
Sisa, chapter 46, regarding “And He would tell you the secrets of wisdom,” etc. And this is what our
Sages, of blessed memory, said, “The essence of the cry is in the heart”; see the Zohar, Parshas

Shemos (folio 20, beginning of side a).
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5. And this is the matter of “And He will come to us like the rain.” For behold, rain descends in a
cloud, “Who covers the heavens with clouds”; and clouds come into being from mists, which “go

up from the earth,” so that there will be the cloud and the darkness.
Pawnnn 1P 551 1ND qwn Dw° ’nY IR AN0M T 21D TIRN PN 125 5R 0w 1T
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That is, that he should take to heart his distance from the light of G-d’s countenance, and the con-
cealment of His light, blessed be He: “He made darkness His hiding place,” and “all lights are dark-

ened before Him,” for no thought can grasp Him.
MPATY RYRRY 1127 13RI 11°9Y 701 RIT 1D DWAD X20W RPOYRT RNIIYNRD XTI T PIMR XY
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And then “From afar Havayah appeared,” with an arousal from above (isarusa dile’eila), so that
“He will come to us like the rain”: this is supernal kindness and the great love (ahavah rabbah)
from above, to cleave to G-d, [Who is] One, with the revelation of the Infinite Light (Or Ein Sof),

blessed be He, upon his soul, the level of the supernal will.
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(And see what is written on this matter, how the bitterness over the distance brings about the reve-
lation of the great love, in the discourse beginning “You are standing,” regarding “And weighed the

mountains in a scale.”)
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And this is [the meaning of|] “My teaching (likchi) shall drop like the rain”: likchi, that He is taken

(lokchin). For through the mitzvos, “Who has sanctified us with His commandments,” one takes

Him, as it were, actually, and draws down the Infinite Light, blessed be He, actually. For the 248

positive commandments are 248 drawings-down, “limbs of the King”;
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just as, for example, one who grasps a person by one of his limbs and pulls him toward himself: the
whole of him is drawn to him. So too, as it were, through the mitzvos, which are “the limbs of the

King,” one draws down, as it were, a ray and bestowal from the Infinite Light, blessed be He, itself.
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And although the mitzvos involve physical matters, the level of the outer dimension (chitzoniyus),
nevertheless the life-force, the Infinite Light, blessed be He, that is enclothed in them, is caught
and absorbed in them; just as, for example, limbs, in which the life-force of the blood, which is the

soul, spreads.
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And this is [the meaning of] “shall drop (ya’arof) like the rain”: the level of oref (“the back of the
neck”), the level of the outer dimension (chitzoniyus); and through this, likchi, one takes Him, ac-

tually, as it were. And this is “like the rain” (kamatar and kegeshem),
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that is, through an arousal from below (isarusa dilesata) in the manner of teshuvah (return) from
the depth of the heart, so that “a mist goes up from the earth,” “Who covers the heavens with

clouds,” etc., “From afar Havayah appeared,” etc., as mentioned above.
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(And on the meaning of “Give ear, O heavens,” etc., “shall drop like the rain,” it can further be said

that “the heavens” are the supernal emotive attributes (middos) of the World of Atzilus

(Emanation), which are called Z’eir Anpin (the emotive attributes) of Atzilus, as is written in the

Zohar, Parshas Ha’azinu)
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(folio 296b): ““The heavens’: these are the supernal heavens, those that are known to be called the

Name of the Holy One, blessed be He,” etc.; “‘And let the earth hear’: the supernal earth,” etc.,
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which is the attribute of His sovereignty (Malchus), blessed be He. And Moshe our teacher, peace
be upon him, said to them, “Give ear ... and I will speak”: that is, that through Torah and mitzvos
he draws into them the Infinite Light (Or Ein Sof), blessed be He, from far above the level of

heavens,
AvNRI AP AR Y PPRAR PR ROPN '(1’1?37 AN2 NI°n2a RIAW N0 qWn Dws 12N 119907
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that is, from the level of “He made darkness His hiding place,” which is the level of the supernal
Keser (the Crown) and is called Arich Anpin. And of this it is said, “My teaching shall drop like the

rain,” as iswritten in the Zohar at the end of Parshas Vayikra (folio 25, end of side b):
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that this is the matter of “Drip down, O heavens, from above”: ““From above’: certainly it comes

9

from Atika Kadisha (the Holy Ancient One), and not from that place which is called ‘heavens,’” etc.
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And see there in the Mikdash Melech. That is, from there it is drawn into the level of heavens, so
that the rain (geshem and matar) descends from the level of heavens to the level of earth.
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But the root of this drawing-down comes from above and beyond the level of heavens. And there-
fore it says, “Give ear, O heavens,” etc., to the level of this supernal drawing-down of “My teaching
shall drop like the rain.”
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And this is what is written in the Midrash on Parshas Ha’azinu, and in Koheles Rabbah (folio 92,
column d) on the verse “I know that whatever He does,” and these are its words: “The Holy One,
blessed be He, decreed that the heavens should praise Him, as it is said, ‘The heavens declare the
glory of G-d.” Moshe stood and silenced them, as it is said, ‘Give ear, O heavens, and I will speak.’”

End of quote.

»ran 1oy mPynbY [1onan oonwna PwnRn nwnw >n% 1171 717D PR32 11272 0”3 M 17991
%Y DN

And see about this also in [Midrash] Rabbah, Bereishis, chapter 5. And this is because Moshe drew

into the heavens from a level that is far above the level of the heavens themselves.
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Now, “the wise man does not speak before one who is greater than he in wisdom,” etc. And this is
[why] Moshe stood and silenced them: so that they receive from the level of this drawing-down and
revelation, which is greater than they themselves.
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And along these lines it was explained elsewhere, regarding the splitting of the Sea of Reeds, that
“the waters congealed,” for “since it is occupied with swallowing, it does not spit out,” in the dis-
course beginning “Six days you shall eat matzos.” And see what is written on the matter of “He
causes the rain to descend” in the explanation on [the verse] “Moshe commanded us the Torah, an
inheritance,” etc.
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And see the Zohar, Parshas Va’eschanan (folio 263a), on [the verse] “Hear, O Israel,” of the Shema:

“It is written, ‘Give ear, O heavens’; so too here, ‘Hear, O Israel,” and it is all one matter.” And see
there in the Mikdash Melech.
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That is, in the Shema one also draws down from this level; and this is the matter of “Havayah is our

G-d, Havayah is One.” And for this he says “Hear, O Israel” to the Israel of above, for the level of

this supernal and mighty drawing-down, etc.
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But behold, for this supernal drawing-down to come from the level of Keser (the Crown), “He made
darkness His hiding place,” this is through “a mist went up from the earth,” which is the level of an
arousal from below (isarusa dilesata), as mentioned above; and this is the bitterness over the dark-

ness that conceals His light, blessed be He.
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And therefore this arousal from below rises up to the level of the supernal darkness that is above
the light of the higher Chochmah (Chochmah Ila’ah), which is the level of “He made darkness His

hiding place,” from which it is drawn that the rain
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descend in a cloud, the root of that cloud being drawn from the level of “He made darkness His
hiding place.” And see what is written about this at the beginning of Parshas Vayikra, on the matter

of “For the cloud rested upon it,” etc.
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And this is the matter of “For it is a stiff-necked (kesheh oref) people, and You shall forgive.” For it

is stated in the Midrash that “stiff-necked” is said in praise: that is, firmness in the service of G-d

above intellect; and through this one draws down the level of “shall drop (ya’arof) like the rain,”

etc.
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And similarly in the Shema: in order for there to be the drawing-down, it is through the level of

teshuvah (return), “And the spirit shall return,” etc., as explained above at length. And see on the

matter of “And a mist went up” in the Raaya Mehemna, Parshas Tzav (folio 28, end of side b).
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Now, the level of “shall distill like the dew” is a still higher drawing-down, as [will be explained] be-
low. However, our Sages, of blessed memory, said, “An unlearned person (am ha’aretz) cannot be

pious (chasid), nor can a boor be sin-fearing.”
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That is, it is impossible to draw down the level of chasid, a ray from the level of “and abundant in
kindness (chesed),” the level of the love of G-d, the Infinite Light (Or Ein Sof), blessed be He, upon
his soul, the level of rain (geshem and matar) mentioned above, when he is an am ha’aretz who has

no Torah.
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For the Infinite Light, blessed be He, which is far above the level of Chochmah (wisdom), shines
and is drawn down below only by way of the chain of descent (hishtalshelus), from cause to cause,
etc. (and see what is written on the matter of “nor can an am ha’aretz be pious” in the explanation
on [the verse| “And the Jews undertook™);
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and therefore it is first enclothed in Chochmah, as is written in the holy Zohar: “Three bonds: the
Holy One, blessed be He, the Torah, and Israel; Israel are bound to the Torah,” etc.
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And this is [the meaning of] “Give ear, O heavens (shamayim)”: it is the level of the Written Torah;
sham mayim (“there is water”), which is the level of the higher Chochmah, like water, which has no

color, etc.
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And so is the matter of the Written Torah, which is the level of the higher Chochmah (wisdom), as

our Sages, of blessed memory, said: “Rabbi Akiva would expound heaps upon heaps [of laws| on

each and every crownlet.” For each and every crownlet alludes to many matters of the higher

Chochmah, wondrous, too numerous to count;
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and likewise every shape and form of the letters, and their cantillation notes, their crownlets and

their vowel points: all of them are in wondrous wisdom, higher and higher, without end or limit.
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And “and I will speak (va’adabrah)” is an expression of leading and drawing, as in “He shall lead

(yadber) peoples under us.” That is, in order to draw down to Israel the level of “My teaching like

the rain,” there must first be “Give ear, O heavens” and “let the earth hear,” which is the level of

the Oral Torah,
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which receives from the Written Torah. For through the Written Torah and the Oral [Torah], “My
teaching shall drop like the rain,” etc., which is the love, in the revelation of G-d’s light upon his
soul.
NT72 K7 IRwWPNhN 1°0pP n%n °5 W13 a9ANMY T AR N °R 1910 b PRWD I”RWnN
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Whereas when he has no Torah, the light of love does not rest and become revealed in his soul; for
“three bonds are bound one to another: the Holy One, blessed be He, the Torah, and Israel.
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Israel are bound to the Torah, and the Torah to the Holy One, blessed be He” (and see what is writ-
ten in the discourse beginning “For with You is the source of life,” on the meaning of “Who lowers
[Himself] to look upon the heavens and the earth,” and on the matter of “Look down from Your
holy dwelling, from the heavens,” etc. See there. And see what is written on [the verse] “The heav-

ens are My throne and the earth is My footstool”).
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6. Now, all of the above, the level of rain (geshem and matar), is the request of the Congregation of
Israel (Knesses Yisrael): that is, that it should be drawn down through an arousal from below (is-

arusa dilesata).
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But the Holy One, blessed be He, answered her, “I will be like the dew.” Dew is a very high and ex-

alted level and rank, which it is impossible to draw down through an arousal from below, for the

deeds of those below have no power to arouse this great love. Nevertheless, after the arousal of the

deeds of those below, so that “He will come like the rain,” etc.,
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then, of itself and as a matter of course, the level of the dew is drawn down. And this is the level of
the festival of Sukkos, “And a sukkah shall be for a shade by day”; and it is written, “Havayah is
your shade,” and “In the shadow of My hand I have covered you,” the level of “And His right hand
embraces me.” (And it is possible to say that also according to the Holy Tongue there is a connec-
tion between sukkah and tal (“dew”), and this is according to what is written in Nehemiah
5y 1°3¥ RIAW 1198 NTIXNA2 (205191 2”21 DWW WD 71310 1730 1WI17°aT 115507 1112° (170 3 0)
(chapter 3, [verse] 15), “He built it and covered it (vi’tal’lenu),” which means like a sukkah, as is
written in the Shorashim; and so wrote the Metzudas Tziyon, that it is a matter of shade.
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For “in the shadow of my roof” (Bereishis 19) Onkelos translates “betelal”; and so too in the
Gemara (chapter 3 of Sukkah, folio 31), “this beam of the covering (metalalta).”
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And this is [the meaning of] “shall distill like the dew”; and then they will be able to come to the lev-
el of “my speech” (imrasi), that the speech be Mine, along the lines of “And I have put My words in
your mouth” and “My mouth shall declare Your praise”: it shall declare of itself and as a matter of

course, as mentioned above.
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(And this is [the meaning of] “And I have put My words in your mouth, and in the shadow of My
hand I have covered you”: that the level of “My words in your mouth,” which is the matter of “my
speech like the dew,” is the matter of “and in the shadow of My hand,” etc., one level with the festi-
val of Sukkos. And see what is written about this in the discourse beginning “On the eighth day, an
atzeres.” And see the Zohar, Bereishis)
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(folio 4, end of side b), and in Parshas Tzav (folio 35a). Now, the end of the verse is “to plant the
heavens and to lay the foundations of the earth, and to say to Zion, ‘You are My people.’”
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That is, the level of dew is drawn into the level of heavens and earth, as it is written, “Give ear, O
heavens,” etc., “shall distill like the dew,” etc.; and through this, “to say to Zion,” etc., as men-

tioned above regarding “Look down,” etc., “and bless,” etc.
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And therefore dew never ceases, as our Sages, of blessed memory, said; because its source is very
far above the deeds of those below and the arousal from below, which reach only as far as the

source of the souls of Israel and their supernal mazal.
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Rather, the dew descends and is drawn from a supernal light called “the crystalline dew” (tala de-
vedolcha), as it is written, “For Your dew is the dew of lights” (in Isaiah, chapter 26, [verse] 19) (and
see the Zohar, Part I)
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(folio 130, end of side b, and folio 232a), that the meaning of “lights” is literal: “from those super-

nal lights that shine above,” etc.; and Part III (folio 128b): “‘Lights’: the light of the whiteness of

Atika,” etc.,

M2 AP 701 A% W ntAan nan ﬂ’?}??: ﬂLz’S??Qb RITW 119 191730 1982 12991 [2°n57 ®n w7] TN
M2 [wrTpn ] PPt WD

as it is written, “And its appearance was like the appearance of bedolach (crystal),” etc.; which is
far above the level of the mazalos, which are “Notzer chesed” (“He preserves kindness”) and “Ve-

nakeh” (“and He cleanses™), etc., as is written in the holy Zohar, etc.
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(And this is why in the blessing of Jacob it is said, “May G-d give you of the dew of the heavens,”
etc.: for this is far above the level of the root of the souls of Israel in and of themselves, which is
from the level of the mazalos. And in the Zohar, Parshas Tazria) (folio 49a), regarding “Sprinkle

upon them waters of purification”: “the remnants of the crystalline dew.”
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And this is the drawing-down from the level of mazal and Notzer chesed, as is written in Iggeres
HaKodesh, in the passage beginning “Why was the section of Miriam juxtaposed,” etc. See there.
And they are called only “the remnants of the dew,” and this is in order to purify one who is impure
through [contact with] the dead.
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But in the Future to Come, for there to be the actual resurrection of the dead, this is through a reve-

lation from the level of the very essence of “the dew of lights” itself.
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And see what is written in the explanation on [the verse] “And I was with Him as a nursling (amon),”

regarding “Behind and before You have formed me”: that in the level of the supernal will there are

two levels, etc. See there. And in the same way is the matter of “shall drop like the rain” and “shall

distill like the dew”;
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for ya’arof, from the word oref (“the back of the neck”), is called the level of “behind” relative to the

level of “shall distill like the dew,” which is the inner dimension (pnimiyus) of the supernal delight,

etc. Except that, nevertheless, in the level of ya’arof too there is drawn a ray from the level of the

inner dimension that is enclothed in the level of the mazalos;
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and therefore it is called “the remnants of the dew,” etc. And see further what is written on the mat-

ter of the arousal from above (isarusa dile’eila) that is above the arousal from below (isarusa dile-

sata) in the explanation on [the verse| “Go out and see,” etc.
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(in Parshas Kedoshim), and in the explanation on [the verse| “I sleep,” etc., “for my head is filled
with dew.” And see further on the matter of “shall distill like the dew” in the Zohar, Vayakhel, folio
210a.
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A summary of the discourse on [the verse] “Give ear.”
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Section 1 will explain the matter of “all his days in teshuvah (return),” and it has four topics. The

first is that it first presents the explanation of the saying, “The soul that You gave within me,” etc.:
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namely, that the root of the soul is exceedingly high above, and in order for it to descend won-
drously [low] to be enclothed in a body, it must contract itself and expand itself through many
kinds of contractions (tzimtzumim) and expansions; and in general they are four kinds of descent.
And this is “You gave within me,” “You created,” “You formed,” “You breathed,” corresponding to
the four letters of Havayah, etc.
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Second: However, not the whole soul enters into the body, but only a ray of it, by way of contrac-
tion, etc., as mentioned above.
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But the whole soul and its essence remains above, and is called mazal. Third: The matter of the
mazal is as it is written, “And flowing from Lebanon.” Lebanon is the level of ayin (“nothing”),

from which Chochmah (wisdom) is found.
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And this is the matter of teshuvah (return): that “the spirit shall return to Elokim who gave it,” that
is, to the level of its supernal root, the level of ayin and mazal mentioned above, “Until Your people
pass over, Havayah,” above the level of the Name Havayah, [whose] yud is contraction, etc. And

this is through teshuvah, with self-nullification (bittul) and self-sacrifice (mesirus nefesh).
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Fourth: And now the matter of “all his days in teshuvah” is well understood: for each day there
must be this level of teshuvah to the Source of all, in his saying “Hear, O Israel,” etc., for he must

give over his soul in [the word] “One.”
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Section 2 is a gloss.
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Section 3 has two topics. First: it will explain how his heart is to be transformed, to come to the lev-
el of teshuvah (return), self-sacrifice (mesirus nefesh) and self-nullification (bittul), mentioned in
section 1; and it will say that this is by his taking to heart what is written, “And you shall choose
life.”

.0%°Mi7 %1 °N° K1Y 0°°1 RO 122 N1PAMAN N °Pa NPRwAT NInt 020 ©° 9327 953 90

For in everything there is life and death: the physicality is called death, and the spirituality within
it is called life; and He, blessed be He, is the Life of life.
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And if so, he will contemplate: if for those who transgress His will, which is in physicality, so much
life-force and delight is drawn down, for those who do His will, which are the mitzvos, how much
more So.
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And if so, “And besides You I desire nothing,” etc.; and he will come to actual self-sacrifice
(mesirus nefesh), because it grieves him greatly that he is separated, etc.
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Second: it will explain that this teshuvah (return) is the level of Shabbos, [whose] letters [are those
of] tashev. And the resting, below, is to divert his mind from all the disturbing thoughts, to bind his

soul to G-d, to self-sacrifice in [the word] “One”;
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and above, it is the matter of the ascent of Chochmah (wisdom) and the emotive attributes (middos)
that had spread forth into the level of “making” (asiyah); and on Shabbos [there is] the revelation of
the Infinite Light (Or Ein Sof) at a level that is above Chochmabh.
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However, specifically “one who toiled on Erev Shabbos,” in the prayer of each of the six weekdays,
which is the ray resembling Shabbos, to self-sacrifice in the reading of the Shema, as mentioned
above, “will eat on Shabbos.”
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Section 4 has two topics. First: it will explain that Yom Kippur is called “Shabbos Shabbason” be-
cause it is the principal day of teshuvah (return), and on Shabbos only a ray of it shines. For the es-

sence of teshuvah is the nullification of will; and behold, “there is will and there is will.”
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And on Yom Kippur the supernal will is revealed, which is the level of “before Havayah,” and from
there is drawn “Forgive us.” But it is written, “I have forgiven according to your word”: that is to
say, according to the arousal from below (isarusa dilesata), the heart’s desire; through this the
arousal from above (isarusa dile’eila) is revealed, the supernal will mentioned above, “snow” and

“wool,” etc.

¥ M990 99 1°71° KDY 99IR %3 [mov197 ova / M95 oral §231°2 MIANR MIMD 1101 999 AR °2
[Fwyn X1 NP9 [y men]

Second: it will explain that this is why the second Tablets were given on Yom Kippur. For “I am” and
“You shall have no” are the general and collective expression (klalus) of the positive command-
ments and the prohibitions:
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through the positive commandments, the revelation of His being and essence, the level of “I am,”
is drawn to be “your G-d,” through the Name Havayah; and the level of the prohibitions is that
there be no concealment and that “other gods” not separate. And they were given quietly: the inner

dimension (pnimiyus) of the heart.
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Section 5 comes to the explanation of the verse, and it has two topics. The first is what was ex-
plained: how, through the teshuvah (return) mentioned above,
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there is then the level of “And He will come to us like the rain,” the level of “a mist went up”:

through the distance he will arouse the great love (ahavah rabbah), rain; and then “My teaching
(likchi) like the rain,” that He is taken, as it were.
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Second: it will explain that nevertheless the drawings-down mentioned above cannot take place
unless he has Torah, for “three bonds,” etc. And this is “Give ear, O heavens” and “let the earth

hear”: the Written Torah and the Oral Torah; and afterwards, “shall drop like the rain,” etc.
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Section 6 will explain that the rain is what is drawn down through an arousal from above (isarusa
dile’eila); but “I will be like the dew” is from a level that the arousal from below (isarusa dilesata)
does not reach, since it is above the level of the source of the souls of Israel and their mazalos: the
level of the crystalline dew (tala de-vedolcha), which is above the mazalos and “Notzer” and “Ve-
nakeh.”
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Give ear, O heavens
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“Give ear, O heavens, and I will speak; and let the earth hear,” etc. “My teaching shall drop like the

rain; my word shall flow like the dew,” etc. Now, in the portion before it, he said, “I call to witness

against you this day the heavens and the earth.”
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Now, the heavens and the earth are the Written Torah and the Oral Torah. The Written Torah is
called “heavens” (shamayim), for shamayim is a notarikon of sham mayim, “there is water”; and

the Torah is likened to water.
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As it is written, “Ho, everyone who thirsts, come to the water,” and it is written of Moshe, “For I
drew him out of the water.” That is, by way of analogy, like water, which has no particular color in
its essence; rather, its color changes and turns according to the manner of the vessel’s color: if red,

etc.
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So too the Torah: its root is from the level of the higher Chochmah (Chochmah Ila’ah), “wise, but
not with a known wisdom,” which is above the bounds of comprehension and reception. And there-

fore the whole Torah is
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only stories of events and nothing more, in which there is no comprehension at all of the depth of
the secrets clothed in them. And even the laws stated in it,
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such as “And Moshe said,” etc., “And Havayah said to Moshe,” etc., are not spelled out and ex-

plained in all their details, until the Sages of the Talmud came and explained it.
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And the Oral Torah is called “earth,” etc. And it is they who are witnesses before the Omnipresent,

blessed be He, concerning Israel, for through them it is evident whether Israel have fulfilled and
accepted the Torah and the mitzvos, because
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through each and every mitzvah one draws down a revelation of the Infinite Light (Or Ein Sof),
blessed be He, into the Torah, so that there be the level of the indwelling of the Infinite Light,
blessed be He, in the higher Chochmah. For in itself it is exalted and uplifted myriads of levels,

without end, above the level of Chochmah.
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And as the saying [goes], “No thought can grasp Him”; only through comprehending the Torah and
fulfilling the mitzvos does one draw down a revelation of His G-dliness, may He be blessed, so that

it rests and is clothed in them.
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And as it is written, “These are the commandments which a man shall do, and live in them”: “in
them,” precisely. The meaning is that he draws down the Infinite Light from the Life of life, to rest

in them, etc.
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Therefore our Sages, of blessed memory, said: “And you shall do them”: atem is written; [it is] as
though they had made Me, etc. And this is the matter of one who occupies himself with Torah for its
own sake (lishmah). And the meaning is: for the sake of the Torah itself.
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For through this he calls and draws down a revelation of the Infinite Light into the Torah, as men-
tioned above. And this is [the meaning of] what is written, “Everyone that is called by My Name, and
for My glory I have created him, I have formed him, I have even made him,” etc.
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“Everyone that is called by My Name” means the souls of Israel as a whole, whom He created for

His glory; and “there is no glory but Torah,” for the Torah is the level of garments.
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As it is written, “He wraps Himself in light as in a garment.” And this is as our Sages, of blessed
memory, said, that Rabbi Yochanan called his garments “my honorers.” That is, by way of analogy,

like the king: he is not seen when he is unclothed, but only when he is clothed in a royal garment.
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But the king, in himself and in his dignity, is not accustomed to dress himself; rather, the servant
dresses him, etc. So too the King of the kings of kings, the Holy One, blessed be He: as He is in His
essence, it is impossible for Him to be grasped and revealed in created beings, for “no thought can
grasp Him,”
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but only through His being clothed in the Torah, which is His wisdom and His will, blessed be He.

And this clothing comes about through Israel specifically, etc.
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And this is [the meaning of] “And you shall speak of them” (vedibarta bam). Vedibarta is an expres-

sion of leading and drawing, as in “He leads (yadber) peoples,” etc. “Bam,” in them, means the

drawing down of the Infinite Light (Or Ein Sof) into the Torah.
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And this is [the meaning of] “And these words shall be, which I (Anochi)”: He who is “I1,” His being
and essence, may He be blessed, “command you” (metzavecha), an expression of binding and join-

ing, etc.
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And this power that the soul has, to bring about this drawing down through the Torah, comes

through prayer, which precedes Torah. For one who says, “I have nothing
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but Torah,” does not have even Torah. For there must first be the level of “And you shall love” in

the Shema, to give over his soul at [the word]| Echad, “One.”
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Now, the matter of self-sacrifice (mesirus nefesh) is not as people think, that it is crying out with

fervor and tumult. Rather, it is as it is written, “To You, Havayah, I lift up my soul”: that he does not

want to be an entity (yesh) and a separate thing,
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but rather to be at the level of self-nullification (bittul), to lift up his soul and his spirit to Him, may
He be blessed, who is the Source of life, for “all before Him are considered as nothing.” “Yours,
Havayah, is the greatness,” etc.:
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that is, the level of greatness (gedulah), which is the level of the spreading forth of His kindness,

may He be blessed, to give life to the worlds, “a thousand thousands,” etc., is “Yours, Havayah,” at

the level of bittul,
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for before Him, may He be blessed, [all is] as nothing, etc. And “when is He great? When He is in
the city of our G-d”: that is, the level of the combinations of letters of the Ten Utterances, which

give life to the created worlds, where there is the level of greatness and spreading forth, etc.

D [mmer sprosy] TPTI0DY 1D 1°1DD DONW 19BN 1D [nv1man nois cwax] AUDIR 11D 11PN O7:
13 DPADIRAY X 1NANAY Y 01733 PR M 00%y

Therefore the Men of the Great Assembly instituted for us, before the prayer, “two [blessings] be-
fore it,” etc., and Pesukei deZimra (the Verses of Praise), “to cut down (lezamer) the tyrants,” “the

exaltations of G-d in their throat,” through one’s contemplating how the Ofanim, etc.,
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and they say “Holy” through comprehending that He, may He be blessed, is the Source of life, and
that from the revelation of the breath of His mouth, may He be blessed, they live and exist, and that
to Him it is fitting. And because of this his soul will be stirred and set aflame, etc.
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And although the souls are higher than the angels, they nevertheless need contemplation of the
love and awe of the angels, because these things are what cause the intellectual soul, too, to be-
come wise, and from this it, too, will be stirred, etc.
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And this is [the meaning of] “And I will give grass in your field for your cattle”: that is, the animal
soul, whose nourishment is from the angels, which are called “grass,” etc. And this is [the meaning

of] “I have created him, I have formed him, I have even made him,” etc.,
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which are the three garments of thought, speech and action. Thought and intellect are called “cre-
ation” (beriah), which is something from nothing, as it is written, “And wisdom is found from noth-
ing (ayin)”; and speech is the level of formation (yetzirah), like form, which is only a revelation of

the matter and not something new from its root.
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So too, speech is the revelation of what is hidden in the intellect. “I have made him” is the level of
the action of the mitzvos, like a king of flesh and blood, the main recognition of whose kingship is
through action specifically: that they obey his command and do not alter his orders. And so too of

His kingship, may He be blessed, it is written, “Havayah reigns; He is clothed in majesty,” etc.
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“And a person should not say, ‘I have no desire for pig’s flesh,” but rather, ‘I do desire it, but what

bR

can I do? My Father in Heaven has decreed,’” etc. This is the matter of the yoke of the Kingdom of

Heaven, even though it is altogether without reason; and “their end is wedged,” etc.
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And this is what they instituted in the Yotzer prayer, “And unite our heart (levaveinu),” etc. For the
two hearts are the inner dimension (pnimiyus) of the heart and the outer dimension (chitzoniyus)
of the heart.
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The inner dimension of the heart is the level of the heart’s will (re’usa deliba), with true desire and
longing to cleave to Him, may He be blessed, for “a son is the leg [of his father],” etc.
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“Havayah our G-d”: truly ours. And it needs no contemplation at all, for it blazes up of itself.
However, the outer dimension of the heart, which comes from the animal soul, which conceals, is
what is written, “the foreskin of your heart,”
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which is the level of the concealment that conceals the light of the holiness of G-d. And of it, it is
written, “You shall circumcise,” etc.: one must remove this foreskin, which interposes, through

contemplating all that is explained in the matter of Pesukei deZimra and the Ofanim, etc.

APOWYAY TAWT 993 371 10 139235 AT 71OT0 1YY 19 230 DR T DM 2909 [xi3b oy 9703
19 219 WP 291 NP1 X297 RPMIYNA 17 TR DOPRYRR 2903 [n29wn e nawya]

And of the Time to Come it is written, “And Havayah will circumcise your heart,” etc., and through
this there will be “And unite our heart,” etc. And this [applies] throughout the year; and in the Ten
Days of Teshuvah it is written, “Out of the depths I have called You, Havayah”: from the depth of

the heart, the inner dimension of the heart. “Seek My face,” etc.;
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“Your face, Havayah, I will seek.” For Above, too, there is an inner and an outer dimension, the
light that encompasses all worlds (sovev) and the light that fills all worlds (memalei). The light that
fills all worlds is the level of the outer dimension, for “all before Him is considered as nothing”;
and through the arousal from below (isarusa dilesata), the inner dimension of His G-dliness, the
light that encompasses all worlds (sovev kol almin), is aroused, etc. “Do not turn Your servant away
in anger (be’af).”
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That is, there is a servant below: “For the children of Israel are servants to Me”; and “Avraham,
who loves Me,” is above the level of a servant, like a son before the king. And King David, peace be
upon him, said that it should not be from the level of the servant who is below, but from the servant
who is above; and so too, “Moshe My servant,” “David My servant.”

1397K 2397 NAWHY 7IY5 OYY 292 WY N2 10 1NOWY AR WUR RITY 773V AR (21000 1) TN
13 (127 %95 7797 OV 17 1PRY AR 13137 7Y

And this is [the meaning of] “in anger (be’af), Your servant”: it is as it is written, “I have even (af)
made him,” etc., the level of action without reason, like a servant who serves before his master and

does his will even though he has no reason for anything, etc.
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And through the unification of the two hearts in the Shema, there will afterwards be the drawing
down through the Torah, “for My glory I have created him,” etc. And therefore they are called wit-
nesses, “I call to witness against you,” etc., until he said, “Give ear, O heavens,” etc., “My teaching

shall drop like the rain,” etc.
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For there are two levels in the Torah. The one is study that leads to action, which is learning in or-
der to know the law, should it be needed in practice, etc.,
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and thinking does not suffice, until he knows [it] and it is engraved on the tablet of his heart, etc.

And of this it is written, “My teaching shall drop like the rain,” etc., as it is written, “For as the rain

comes down,” etc.,
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“and it shall do that which I desire,” etc. And just as it “does not return, but waters the earth, and

makes it bring forth and sprout,” and man will eat, and by this strength he will say “And you shall

love,” etc.
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And so this level of Torah is what is called “strength” (oz), for power is given so that he can say
“And you shall love.” And this must come through self-sacrifice (mesirus nefesh) going before it, as
mentioned above, like the rain, which comes through thunder and clouds, etc.
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Give Ear, O Heavens
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With G-d’s help.
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“Give ear, O heavens, and I will speak; and let the earth hear the words of my mouth. My teaching
shall drop like the rain; my word shall flow like the dew.” Now, the Torah is likened to rain and to
dew, as it is written,
12 %81 RX° AWK °927 71°7° 13 710 D°nwn N APWM QWA T IWRD 0
“For as the rain and the snow come down from heaven,” etc., “so shall My word be that goes forth
from My mouth,” etc.
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And likewise it is likened to dew, as our Sages, of blessed memory, said, “Dew is Torah”; and our

Sages, of blessed memory, said, “‘Of the dew of heaven’: this is Scripture,” etc. (in Midrash

Rabbah, Parshas Toldos, chapter 66).
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Now, rain is from below upward, as it is written, “And a mist would rise from the earth and water,”
etc.; and dew is from above downward. And the meaning of “Give ear, O heavens ... and let the
earth hear” is
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that there are two kinds of souls. The first are those who are masters of Torah, whose Torah is their

occupation. And the second are men of business, who occupy themselves with mitzvos and acts of

kindness (gemilus chassadim).
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For “on three things the world stands: on the Torah, on the service, and on acts of kindness.” Now,

the service, which is the mitzvah of the sacrifices, we have not had since the Holy Temple was

destroyed,
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and nothing is left to us but Torah and acts of kindness. And the masters of Torah are called “heav-

ens” on account of the Torah, for the Torah is from heaven; and the earth is the level of the masters

of mitzvos, who occupy themselves with fulfilling the practical mitzvos in actual deed.
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(And see what is written in the discourse beginning “The heavens are My throne and the earth is

My footstool”; and see what is written on the subject of the two levels of souls on the verse “If only

you were as a brother to me,” etc., “I would find you outside,” etc.)
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And just as, with the physical heavens and earth, it is written, “In the beginning G-d created the
heavens and the earth”: the heavens preceded the earth; and it is written, “On the day that Havayah

Elokim made earth and heavens”: the earth preceded, etc.;
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so too with Torah and mitzvos, we have found and seen that at times [the Sages] said, “And the
study of Torah is equal to them all,” etc.; and likewise they said on the verse “All desirable things

cannot compare to her”: “All the mitzvos of the Torah are not worth one law of the Torah.”
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And at times they said, “The purpose of wisdom is teshuvah and good deeds”; and likewise our
Sages, of blessed memory, said that “study is great” specifically in that “it leads to deed.”

7 NI%MA T°N° 19YR 973 W0 Y1 MIZNA TIORY 72 77102 7900 190 SNa w0 5 NRR 010w

N7 AR12MY Y7101 771N TRY

And both are true: for there is a quality and a surpassing advantage in Torah that is not in the
mitzvos, and nevertheless there is also a surpassing advantage in the mitzvos that is not in Torah,

as is known and explained elsewhere.
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Now, concerning the level of the Torah of the two kinds of souls mentioned above, which are called
“heavens” and “earth,” he says, “My teaching shall drop like the rain,” etc.
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The explanation: just as the nature of rain and its effect is that it comes down and moistens the
earth and prepares it so that it can bring forth its growth, as it is written, “and waters the earth and

makes it give birth
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and sprout”; and the main part of the growing comes from the power of growth that is in the earth,
which can make all its growth sprout; and through the kernel that is sown, it is aroused to make

[something] like it sprout, with a new, added increase;
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only it is impossible to arouse it so that it is revealed and does its work except through plowing first,
which loosens the soil; and afterward rain is needed to moisten the earth, and then it “makes it

give birth and sprout.”
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And this whole analogy exists also in the soul of man. The level of occupation with Torah is the lev-
el of the rain, which must come after the level of the plowing; and then it acts
N”2 Op™ SOR 217 XD DN RX WX *13T [ 0 13 [now wn] WP WA 29pn My mongne
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to make salvations sprout from within the soul. And this is [the meaning of] what is written, “So
shall My word be that goes forth from My mouth: it shall not return to Me empty, but it shall do that
which I desire,” etc., “and gives seed to the sower,” etc.
FARY 1D TNARI2 AR RO T7I0 02 DN TR NIR DRI [ Tk 90] RPIND 71307 1°19M
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The explanation: each and every one of Israel says, “The soul that You have placed in me is pure;
You created it,” etc., “and You preserve it within me,” etc.
WDI RO A KPR 071271 1IN 12 1R 23 (137 DY 71 9mD 9w KDY 527921 92 AMIRA RIT 0N I
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Now, who is it that says “in me” and “within me”? It cannot be said of the body, for there is in it no
speech and no words. Rather, this is the vital and intellectual soul, the one that speaks, etc.,
OPARY RO T PyRn MR P'?ﬂ Nw n’pbxn WDl 12 DY 1177 %2 NNIY TR NaRINd
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and it says, “The soul that You have placed in me,” referring to the level of the G-dly soul, which is
“a part of G-d above,” and “it is pure”; and afterward “You created it,” as something from nothing,

etc.,
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until “You breathed it into me,” so that it is actually clothed within the intellectual soul. And this is

like the level of a seed sown in physical earth, for specifically then does it bring forth its growth,
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because it is specifically in the earth that there is the power of growth to make [things]| sprout with
an added excellence. So too is the level of the descent of the G-dly soul, “light sown,” to be clothed

within the animal soul, even though it is physical;
SAYAN (200w nn] WU 12 31T YA PY 27 NDDINA NI MORRaD AMIn 1D wOw KIT 12 0D
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for it is in it that there is the power of growth to make salvations sprout, with a great addition be-
yond the seed sown in it. And this is [the meaning of] what is written, “And I will sow the house of

Israel,” etc., “And I will sow her for Me in the earth,” etc.:
(3 [0 mo] °*00 N2rpa) TR YN X7 DT A2 MNY R i'l"'?}ﬂl? DNoIan wa1a 11°°7 RP1T
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specifically [in the earth], that is, in the animal soul, of which it is said, “And the spirit of the animal

that goes downward into the earth” (in Koheles, end of chapter 3). (And see what is written on this

in the discourse beginning “There are sixty queens,” on the meaning of “Light is sown for the

righteous,” and on the meaning of “my perfect one.”)
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And therefore all the mitzvos too were lowered below and given for the sake of the animal soul
specifically, for they are all practical; only a few of them,
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such as faith and knowledge of the Creator, are for the G-dly soul alone; and even these touch the

animal soul as well.
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For the language of command and warning does not apply to the G-dly soul, since while it was in
Gan Eden it believed and knew as a matter of course. And why then did it descend into a body to

know and to believe, if not for the sake of the animal soul,
12 WYY MIIRNAn 51731 NIgn 21 00 NPT IRY Nonnan wala nnwabnna 1NN™pn RN 1107
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that is, so that it should fulfill them while clothed in the animal soul? And specifically then are they
called mitzvos (commandments), and “greater is one who is commanded and does,” etc. And all the
more so, a fortiori, all the other mitzvos, none of which pertain at all to the G-dly soul while it is

above,
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but only when it is clothed in the body and the animal soul, specifically, for it is the animal soul
that fulfills them: such as sacrifices, the corners (pe’os) and first fruits, terumos and tithes, etc.,

and likewise the breastplate and the ephod, and the like.
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And also the mitzvah of Torah study, whose main [fulfillment] is in the speech of the mouth, and
“the movement of the lips is an act,” etc. And even love and awe, where the matter depends on in-

tention and not on deed:
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love is in the heart, where the element of fire is, and the thirst of love; and it is born of the blood in
the heart, which comes into being from the refined portion of physical foods specifically, which are

refined in the stomach and turned into blood in the liver;
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and it sends the blood to the heart, and in it is the main dwelling of the animal soul. And the fear of

G-d too is mainly in the heart, even though “awe rests in the brain”:

NIZA 379N 95 VYNNI 77 19 272 NNM0MY MR X NPWRTY 10 IR NOKY AR 1R T30
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there is awe and there is awe, etc., and the beginning of awe is in the brain and it ends in the heart,
etc. Thus nearly all the 613 mitzvos were given and lowered into the animal soul specifically. And

the reason is that

YPIPA KT YO 007 95 DY 0¥ DOYIWR 20001 MIPTE YOI WD YT OW3A 573 P MIZHN AaT
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the mitzvos are also called by the name “seed,” as it is written, “He sows righteous deeds,” and it is
written, “Happy are you who sow beside all waters.” And sowing is specifically in the ground, for
there is the power of growth; and this is the level of the animal soul, for in it is the power to make

salvations sprout.
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[And see what is written in the discourse beginning “In days to come Yaakov shall take root,” for
there it is explained that the Congregation of Israel (Knesses Yisrael) is called “a land of desire,”
and that the mitzvos were sown in this land specifically; see there at length. And this does not con-
tradict what is written [here], for nevertheless this sowing is specifically when the G-dly soul is

clothed in the animal soul.

TR 713272 NAWY 7101 19 WTPD NAWA 0 DR 3T 777 wUY D AYID NPwa O 1772 v,
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And see what is written in the discourse beginning “And it came to pass, when Pharaoh let [the peo-
ple] go,” etc., see there; and in the discourse beginning “Remember the Shabbos day to keep it

holy,” etc., [on] ““Remember’ and ‘Keep’ in one utterance,” etc.;
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see there on these subjects.] And the reason is that the animal soul, in its root and source, is more
exalted than the G-dly soul; and therefore it is that it has this power to make [things] sprout, etc.
TR TAR 19IN 11277 3”3 9AKR1 D°1DIRAW 171227972W 0°1DIR AW NN i'lﬂi71?J N°nnan wain °d
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For the animal soul was taken from the level of the dregs of the Ofanim (the “wheels”) of the
Chariot; for of the Ofanim it is also said, “And behold, one ofan [wheel] upon the earth,” as [ex-
plained] below.
2°N21 O°Yya7 NYaINR '?37 2°N2 0°1DIN2 02 92 MW °13) [ax] OR 012 W0 D°AWAW 11D 1amM
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Now, just as among the Seraphim there is the face of a lion and the face of an ox, so too of the
Ofanim it is written, “upon their four sides,” and it is written, “And each one had four faces: the
face of the first was the face of the cherub,” etc.; and this is the face of the ox, as it is stated in the

Gemara. And it is from it that the animal soul in Israel is drawn.
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2. Now, the Ofanim rise up with a great noise facing the Seraphim. For the Seraphim say, “Holy,

holy, holy is Havayah Tzevaos (of hosts),” etc.
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The meaning of Tzevaos is “He is a sign (os) in His host (tzava)”: that is, all the hosts upon hosts
below, “a thousand thousands to one troop, and to His troops there is no number,” etc.,
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all of them come into being and receive life-force only from one letter, as it is written, behibar’am,

“when they were created”: “with the hei He created them.” And the hei is “a light letter, in which

there is no substance,” as explained in the Akdamus. And the meaning of “a light letter” is that the

breath of the heart that is clothed in it is less than in all the [other] letters. For

D"?P an YPANR N1PNIRY M2 PN PrI°%3 DONawAR 7”112 1A YPANR 797 NIRXIN 7 110
NPNIRT PIRW2R 9N1° VIP A2 RIT QN2 D3I 119077 NPNIRT 2on 0y

there are five places of articulation in the mouth: alef-ches-hei-ayin from the throat, beis-vav-
mem-pei from the lips, gimmel-yud-kaf-kuf from the palate, etc. And the letters alef-ches-hei-ayin

are lighter than all the letters; that is, the breath in them is less than in the other letters,

NPNIRA O3 901 VYN 12 PATIY RIT T NIRY 10 DA NaR AN QN2 WO PN pUo%a 1nd
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for example, gimmel-yud-kaf-kuf from the palate have more of the breath in them, etc. And the let-

ter hei is one whose breath is less even than the letters alef-ches-ayin;

.13 D27 TR qONT RYWH 72 0997 2R TNIX 1279 Dpw n XDO9D RNX NRPI 190

therefore it is called “a light letter”: that is, it is light to pronounce, because “there is no substance
in it,” since the breath in it is very slight.

(279 'n7) YO0 °D YOPIT AT WURD NIRRT 2NN DA o v mhynk 121 M v

And by way of this analogy it will be understood above, that there is a level of breath that is clothed

in the letters, as is written in the Zohar HaRakia, Parshas Tazria (page 47b);
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and the letter hei is called “a light letter,” and from this level comes the coming-into-being of all

the supernal hosts upon hosts. And this is “He is a sign in His host.”
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But His essence, may He be blessed, is holy and separate, etc. And the three times “holy, holy” cor-

respond to the first three letters of the Name Havayah,

772 7 YY) 15 ORI2 °12 NP ARNN T M2 79Wnn OPARY TY Muwanm 0ixng onw
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which are contraction (tzimtzum) and expansion, until afterward there is the drawing down into
the level of the lower hei, so that there be “with the hei He created them,” etc. [And see what is writ-

ten on this in the discourse beginning “Sing and rejoice, O daughter.”]
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And this is what is said afterward, “The whole earth is full of His glory.” The meaning: because He
is holy and entirely separate, beyond comparison, then heavens and earth, which are spirituality
and physicality, are equal before Him. And as is known, He, may He be blessed, is infinite in the

three dimensions of world, year and soul. In the dimension of world:
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that is, the extension of the attribute of His Malchus (sovereignty), may He be blessed, into myriads
of myriads of worlds, upward without end and downward without limit. And in the dimension of
year, that is, the dimension of time: “You are He before the world was created, and since it was cre-

ated, and in the World to Come,” etc.,
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without limit. And in the dimension of soul, that is, the dimension of the comprehensions with
which the souls comprehend His G-dliness, may He be blessed: for there are many kinds of com-
prehension, one higher than the other, in ascent after ascent without end, as is known. [And see

what is written on this in the second discourse beginning “I am black and comely.”]
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And therefore He fills this whole lower, physical earth just as [He fills] the higher worlds, as it is

written, “The heavens and
W R ARIWAA TIRY DN Wi SN X5 RP10°n° [napT] 2RPT XP1T Whan IR X1 2R lahnl
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the earth do I fill”: “I,” My very self, specifically; for before Him, may He be blessed, all is consid-

ered as actually nothing, heavens and earth equally, since nevertheless “there is no place empty of

”»

Him.
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Now, the Seraphim “stand above” and comprehend this, for they have great comprehension and
knowledge, since they are in the World of Beriah (Creation), where the Chochmah, Binah and Daas

of Atzilus are clothed.
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But the Ofanim, when they hear “Holy, holy, holy” issuing from the Seraphim, make a commotion
with a sound of thunder and a great noise, because their comprehension cannot contain this, for

they are in [the World of] Asiyah, as it is written, “one ofan upon the earth.”
WP 110 M 1AM DIpD I9INRT DIp DRPINCA [(mnow ann] WPN TRA N7123032 0032 O MTan 197

DODWN PYND QORWINAY Q20w DAY DORWINH

And therefore the emotive attributes are very intense in them; and this is what is written in
Yechezkel, “a sound of tumult, like the sound of a camp.” And this is what is said, “they rise up fac-

ing the Seraphim”: that they rise up above the Seraphim,
»ran aoyl QIPRR TwAYY DYwR NRRA 11°9M 5715 ©°97W3an AN RIT DAW MTAT MLyani oD
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for the arousal of the emotive attributes in them is greater than in the Seraphim, as mentioned
above. And this is in truth because their root is from a place more exalted than the level of the
Seraphim; and as is also known, the root of the emotive attributes is above the intellect, etc. [As is

written on this in the discourse beginning
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“To understand the explanation of the matter that the Patriarchs are the Chariot,” and in the expla-

nation on the verse “Set me as a seal.”] And this is the level of “And these are the kings who reigned

before a king reigned over the children of Israel,” which are the level of the seven primordial

kings,
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which are the seven supernal emotive attributes that are before the level of the intellect (mochin),
which is called Yisrael, [the letters of] li rosh, “a head for Me,” as is known to those who know the
hidden wisdom. And through this noise they carry the Throne, and the “likeness as the appearance

of a man” upon the Throne is also included. For
x09] 97710 YW [0 pyal M7¥A [yl Y] ROOT OPYY NP1 D°Rwn o2y RITW IR°N27 29 AT
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the World of Beriah, which is the world of the Seraphim, is called the world of the Throne [see Etz
Chaim, the Gate of the Throne of Glory; and see what is written in the discourse beginning “Re-
member” of Amalek, on the subject of the Throne]: that is, kes alef, “the cover of the alef,”
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meaning that it is the level of a covering with respect to the Master (Aluf) of the world, which hides
and conceals Him; and it is the level of the lower unity (yichuda tata’ah),
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which is at the level of Beriah, where “the host of heaven bows to You.” Thus, even though they are

in a state of self-nullification (bittul) and bowing, nevertheless, at any rate, there is someone who is
nullified, etc.
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For the angels and all the host on high are clothed in bodies; for example, the great angel

Sandalphon, [whose size is] five hundred years; and there are angels that are a third of the world,
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that is, a third of five hundred, etc.; and as it is written of them, “And his body was like tarshish.”
And if so, there is here the level of an essence and existence separate from His G-dliness, may He
be blessed;
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and even though it is nullified and bows, nevertheless its essence and being is a level of covering
and concealment for the Master of the world, that is, for His G-dliness, may He be blessed, as it is
[in truth]: “there is nothing else besides Him,” literally, at the level of the higher unity (yichuda
ila’ah).
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And therefore the level of “and what (mah) are we” is the Name Mah (45), in the spelling-out with

alefs. And through the great noise of the Ofanim, who rise up very high, above even the Seraphim,
they carry
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and also lift up the Throne that is at the level of Beriah, so that it rise higher, until the Infinite One
(Ein Sof), blessed be He, shines in them in revelation, as He is at the level of the higher unity, and

not to be at the level of covering and the hiding of the Face.
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And also “the likeness as the appearance of a man” upon the Throne, which is the level of the
Torah, which is called “man,” as it is written, “And this is the Torah of man,” and it is written, “This
is the Torah: a man.” For the 248 positive commandments in the Torah are the level of the 248

limbs of the King: just as the limb
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is avessel for drawing the life-force from the soul, so the mitzvos are the level of the supernal will,
which is drawn down and clothed in every act of the mitzvos, etc.
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And the 365 prohibitions are the 365 sinews, like the sinews in which the blood, the main life-force
of the soul, is drawn and spreads. For the 365 prohibitions are higher and more exalted than the
level of the positive commandments, as is known on what is written, “This is My Name
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and this is My remembrance”: that the prohibitive commandments are at the level of shemi (“My
Name”) together with the level of yud-hei. The meaning of shemi with yud-hei: shemi is the level of
which our Sages, of blessed memory, said, “Before the world was created there was He and His

Name,” etc.,
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and it is drawn down and revealed in the level of yud-hei. And see in Parshas Terumah (165b) on
the verse “Extol Him who rides upon the heavens, by Yah His Name,” etc.
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But the positive commandments are at the level of zichri (“My remembrance”) together with vav-
hei, which are only the level of a remembrance and a mere glimmer, and not His Name itself. And
see what is written on this on the verse “These are the accounts of the Mishkan.” And for the
Infinite One (Ein Sof),
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blessed be He, who “is not any of these attributes at all,” to be actually clothed in the level of the
Torah, which is the level of “man” with 248 limbs, etc., this too is through the great noise of the

Ofanim;
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for “spirit brings spirit and draws down spirit.” (And see what is written on this in Parshas Yisro, in

the discourse beginning “The matter that the Patriarchs are the Chariot,” and in the discourse be-

ginning “Remember the Shabbos day to keep it holy,” mentioned above.)
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And this power in them is for the reason explained above: that in their root they are above the level

of “man”; and this is the level of “And these are the kings” who [reigned]| before a king reigned,

etc.,
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which is above the level of “man” mentioned above; only, below they are in a state of lowliness, far

lower than the level of “man,” like the analogy of a stone falling from the top of the wall, which falls

further down, etc.
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But when they rise and lift themselves up with a great noise, they arouse [a response]| above, in
their very lofty root; for “spirit brings spirit and draws down spirit” like it. And therefore they carry

and lift up the Throne and “the likeness as the appearance of a man” upon it, as mentioned above.
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3. Now, the Ofanim say, “Blessed be the glory of Havayah from His place.” “Blessed” (baruch)

means a drawing down from concealment to revelation, etc.
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“The glory (kavod) of Havayah” is the level of the thirty-two paths of Chochmah, numerically equal

to kavod. And of this he said “blessed”: that the level of kavod, the thirty-two paths of Chochmah,

be drawn down from its supernal place, to be revealed in the lower wisdom.
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For the level of the lower wisdom is also called kavod, for kavod is a term for a garment, as in “Rab-

bi Yochanan called his clothes ‘my honorers.’” And the level of the lower wisdom is a level of a gar-

ment and a covering that conceals His G-dliness, may He be blessed.
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As we see with our senses: an animal, because it has no wisdom and intellect, is in a state of greater

self-nullification, so that even a small child can rule over it; whereas a man, even a small child, has

in him the nature of self-exaltation, to dominate and rule, because he possesses intellect.
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For it is the intellect that makes him into the level of a being and a thing (yesh), because it is a cov-

ering, a garment, that hides and conceals the level of the Nothing (ayin), through which there

would be self-nullification.
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For this wisdom is from the level of the Tree of Knowledge of good and evil, as it is written, “And
your eyes will be opened, and you will be,” etc., “knowing good and evil” (and as the Rambam
wrote on this in the book Moreh Nevuchim, Part I, chapter 2).
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And for this they ask that the glory of Havayah, the thirty-two paths of Chochmah, be “blessed” and
drawn down “from its supernal place,” which is the level of the higher Chochmah (Chochmah

Ila’ah), which too is a level of Chochmah and is called kavod, a term for a garment;
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for it too is a level of garment for the Infinite One (Ein Sof), blessed be He, who in it and through it
is clothed in the worlds. (And see what the Ramaz wrote in Parshas Bamidbar, page 118, on the sub-

ject of “the King of glory,” and on the meaning of “Show me, I pray, Your glory,” etc.)
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And see what is written in the discourse beginning “For over all the glory shall be a canopy.” And as

it is written, “With Chochmah He founded the earth”: “Abba founded the daughter”; and it is writ-

ten, “How manifold are Your works, Havayah,” because “in Chochmah You made them all,”

specifically.
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But it is not a level of a concealing garment, G-d forbid; on the contrary, the Infinite One, blessed
be He, actually shines within it, as it is written, “He wraps Himself in light as with a garment”: this

garment shines like light. And as it is written, “And Chochmabh is found from ayin (nothing)”:
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it is always in a state of self-nullification to the level of the ayin from which it is found, and does not
conceal, G-d forbid, like the lower wisdom. And of this it is said, “Who is wise? One who sees what is

born,” from nothing to something, etc.
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And this is their request: that the glory of Havayah, which is this level of the higher Chochmah and

this self-nullification, be “blessed” and drawn down, to be revealed also below, in the lower wis-

dom, until it too will not conceal, etc.,
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and it will be plainly visible even to our eyes of flesh how “all before Him is considered as nothing,”

as it is before Him, may He be blessed, at the level of the higher Chochmah, ko’ach mah (“the po-

tential of what”), where there is no hiding of the Face; and so too below, it will not hide and will not

conceal, etc.,
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just as it was before the sin of the Tree of Knowledge. And therefore it is specifically the Ofanim who
say “Blessed,” etc.; but the Seraphim say “The whole earth is full of His glory,” because they are in

Beriah, and “Imma (Binah) nests in the Throne.”
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And there, there is a revelation of His G-dliness, may He be blessed, and they comprehend well
how “the whole earth is full of His glory” and “the heavens and the earth do I fill.”
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But the Ofanim, who are in Asiyah, which is darkness, hiddenness and concealment, etc., therefore

need this request: that the glory of Havayah be “blessed” and drawn down.
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For the lower wisdom conceals, as mentioned above; and even though before Him, may He be
blessed, all is as nothing, etc., yet in relation to the created beings the world appears as something

(yesh), etc.
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But this is the request: that there be drawn down the glory of Havayah, the level of the higher
Chochmah and the level of self-nullification, etc. And this drawing down is from the Infinite Light

(Or Ein Sof), blessed be He, itself; and this is “Blessed be the glory of Havayah from His place.”
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For the meaning of “His place” is in the manner of “Where is the place of His glory?”: that is to say,
“His place” is the root of the level of His glory, which is the level of “Where?”, which is not compre-
hended at all.
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For “His glory” is the attribute of His Malchus, may He be blessed, in the lower Chochmah
(Chochmah Tata’ah), and its root is in the higher Chochmah and also above Chochmah. And this is
the meaning of “the holy King” that we say during the Ten Days of Teshuvah: it is the level of the

supreme Keser (Keser Elyon), which is the crown of Malchus, etc.
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And the Ofanim, through the great noise, say, “Blessed be the glory of Havayah from His place”:
they draw down from the level of “Where is the place of His glory?”, that which is not comprehend-
ed, that it be in a state of “blessed” and drawn down, so that there be a revelation of the higher
Chochmah actually below. And this is the meaning of “And a spring shall go forth from the House

of Havayah and shall water,” etc.,
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[explained] in the discourse beginning “There are sixty queens.” And in order to draw down the
revelation of the level of this spring, which is the higher Chochmah, below, the drawing down must
be from higher even than the higher Chochmah, as is written in the discourse beginning “When

you kindle,” on the subject of “Wisdoms cry aloud outside,” etc.; see there.
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And the power they have to draw down this revelation is because of their great noise, in that they

rise up higher and higher, to the loftiest heights, as mentioned above. And this is because their
root is very exalted, only they fell, etc.

119977 NIRI2N 29 10Wn 7237102W D°1DIRAW W °12 NN W 132 NINRIAN 297 9R1 ™'

NN 7172 0VRN 12Yn T9YNPR 1R Na0IM M7

And of this it is said, “But much produce comes through the strength of the ox”: from the level of
the face of the ox in the Ofanim of the Chariot is drawn “much produce,” that is, an abundance and

increase of radiance from the very highest, from the Infinite One (Ein Sof), blessed be He, Himself.
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4. Now, along the lines of this advantage of power that the level of the Ofanim has over the level of

the Seraphim, even though the Seraphim are in Beriah and the Ofanim are in Asiyah, so along

these lines will be understood the matter of the animal soul in relation to the G-dly soul.
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For the vital, animal soul in man was taken from the face of the ox in the Ofanim, as mentioned
above. And therefore its power is great and mighty, and it has in potential the level of a great noise,
more than the G-dly soul, because in its root it is higher, from the level of “before a king reigned

over the children of Israel,” etc.
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(And see what is written in the discourse beginning “When Pharaoh let go,” concerning “her great

son,” that the World of Tohu came first, etc. And because the Ofanim are from what was refined

from the World of Tohu, therefore [their sound] is called “a great noise.”)
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But nevertheless, because it was lowered very far down, this level in it cannot be revealed except
through its utter self-nullification before the G-dly soul, so that [the G-dly soul] rules over it, to lead
it and to turn it.
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And this is the purpose of the soul’s descent, as is written in the Zohar: “to bring the righteous to
teshuvah.” For the souls, while they were above, were all at the level of the righteous (tzaddikim),

whose nature is to rise up to G-d, etc.;
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and their descent into bodies is in order to be baalei teshuvah, “who draw Him down with greater
strength,” for they are at the level of “their heart cried out to G-d,” with a great noise, because of
the turnabout, as is known. And so must actually be the measure of every person, even one who

has no sins, G-d forbid [that he have any];
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for of all of them they said, “all his days in teshuvah,” as written above on the subject of “And the

spirit will return,” etc. And the noise comes from this very thing: “from it and with it, to strike at it,”
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when he contemplates the immensity of his soul’s descent, so very far down, and [how] it has be-

come distant from its Emanator, who, may He be blessed, is holy and separate, and before whom all

is considered as actually nothing; from this he will come to a great noise.
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And this is because of the great power of the animal soul, whose root is very high above and which
was lowered below; therefore it has the power to be at the level of a great noise, more than the

G-dly soul in itself, as mentioned above.
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And through this, afterward, there must be a hundred blessings every day, to bring about a draw-
ing down of G-dliness, in the manner mentioned above with the Ofanim, who, after they rise up

with a noise, say “Blessed,” etc.
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And therefore they are a hundred blessings specifically, to draw down from the source of all, that
is, from the level of “And Chochmah is found from ayin (nothing).” And the meaning of the bless-
ings, “Blessed are You, Havayah, our G-d, King of the world, who has sanctified us with His com-

mandments and commanded us,” [is]
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that the level of “You” be “blessed” and drawn down, so that Havayah be “our G-d”: a revelation of
G-dliness in the souls of Israel, who are the level of the inner dimension (pnimiyus) of the worlds,

so that there be “and besides You I desire nothing,”
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for they will be filled with the Infinite One (Ein Sof), blessed be He, from their very innermost core.
And afterward, “King of the world”: that is, the revelation of G-dliness also in the outer dimension
(chitzoniyus) of the worlds, so that they will not conceal and appear as a being and a thing (yesh);
for even the physicality of the earth is in truth an extension of His G-dliness, may He be blessed,
and it is the level of the Malchus of Asiyah.
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Now, this drawing down is through speech, the hundred blessings, etc.; but the main revelation is
through deed, which is the fulfillment of the mitzvos in actual practice.
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For the 248 positive commandments are the 248 limbs of the King: like the analogy of the limb, in
which and through which life-force is drawn from the soul and is revealed and clothed in its very
core; so the mitzvos are drawings-down of the supernal will, etc., as is known.
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But the mitzvos in themselves are physical acts; and if a man who is not of the children of Israel
does them, it is not a mitzvah at all;
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rather, only when Israel are the ones who fulfill it, for then it is a mitzvah, and through it they draw
down the revelation of the Infinite One, blessed be He, so that there be 248 limbs, etc.
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And this is through the level of the desire of the heart (re’usa d’liba), which is the level of the great
noise, “their heart cried out to G-d,” that is in them; through this, afterward, they bring about the
drawing down from above to below through the fulfillment of the practical mitzvos, as mentioned

above.
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And see what is written on this also in the discourse beginning “I am Havayah your G-d, who
brought [you] out,” etc.: that from the level of noise are born and drawn down the drawings-down
of the level of “and the hair (se’ar) of His head,” etc.,
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[and] “This is the gate (sha’ar) to Havayah.” And see what is written below concerning “like show-
ers (se’irim) ... like raindrops (revivim).” And therefore the mitzvos are called sowing, “He sows

righteous deeds,” as mentioned above, for they are
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like a sown kernel, which as yet has no taste or fragrance; only when it is sown in the earth, which

has the power of growth, does fruit come from it. And so are the mitzvos: when Israel specifically
fulfill them,
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the Infinite One (Ein Sof), blessed be He, is drawn down through this; whereas if they remain as
they are, such as the tefillin and the tzitzis, if a man of Israel does not put them on and wrap him-
self in them, nothing at all will be drawn down through them. And this is exactly like the analogy of

the seed with the ground, as mentioned above.

likuteitorah.com/likkutei-torah/haazinu/ 75

18



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 3 ya

MW 23D Man ANPRAY RO ROIW PRIWCIAW NONMAN w1 NIMMA3 RPIT RIT MNP0y IR
RO A%y T3RW YPpn Pwnd whan wYY 1R 193 12 w0 13 AP IR [wNww 710 0°IDIRAY
21 NP nRwa

But the main power of growth is specifically in the level of the animal soul in Israel, for it is the one

that was taken from the level of the face of the ox in the Ofanim, as mentioned above, whose root is

very exalted; and through this it has in potential to be an actual noise, like the analogy of the

ground, which in itself is physical, and in it
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specifically is the power of growth clothed, as mentioned above. For likewise it was taken from the
face of the ox in the Ofanim, as mentioned above, who in their own essence and being are lower in
rank than the Seraphim and the Chayos; and nevertheless it is specifically in them that the root of

the power to be in a great noise is found, for their root is very exalted, as mentioned above.
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And so it is exactly with the animal soul: [the ability] to be at the level of a great noise and “their
heart cried out,” etc., through which all the drawings-down are drawn, even those that are through
the mitzvos, as mentioned above, is specifically from the side of the animal soul, for it is in it that
there is this power to be in a great noise, etc.
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Only, just as the ground, even though it has the power of growth, makes nothing sprout of itself but
only through the seed sown in it, so too the animal soul in itself would not give birth to the level of
the great noise mentioned above,
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for “the spirit of the animal goes downward,” and it would remain so; but through the level of the
G-dly soul that is clothed in it, which contemplates the greatness of G-d and His exaltedness with-

out end, through this the great noise mentioned above is born.
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And this is “And I will sow her for Me in the earth,” etc., “Light is sown for the righteous,” etc.: that
through Israel’s fulfilling the mitzvos, they make salvations sprout, so that there be drawings-down

and revelation of the very essence of the Infinite One (Ein Sof), blessed be He;
O°IDIRMY 1131 WD NIAZYA TOWAT RIT NIRAW RIDNT 172X 1717 O [rwy mes] $71 17187 %9

5”19 17107 N2 RITW RO DYW DTN RT3 0°7°23m) DoKW

for the 248 positive commandments are the 248 limbs of the King, and a limb is a drawing-down
from the essence of the soul; and [this is| as the Ofanim carry and lift up the level of “as the appear-

ance of a man” upon the Throne, which is the level of the Torah, as mentioned above.
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And this is what our Sages, of blessed memory, said: “Better is one hour of teshuvah and good
deeds in this world than all the life of the World to Come.” For the World to Come is only a radiance

and a glow, as our Sages, of blessed memory, said, “With the yud the World to Come was created.”
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But the level of teshuvah, which is the level of the great noise of the animal soul, and good deeds,
from the level of the doing of the mitzvos, draw down the revelation of His very essence and being,
may He be blessed. And of this it is said, “But much produce comes through the strength of the

”,
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that is, the level of the animal soul, which is drawn from the face of the ox in the Ofanim, as men-
tioned above, to draw down a great revelation from His very essence and being, may He be
blessed.
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And therefore it is written, “Because you did not serve Havayah,” etc., “more than the abundance
of all (kol)”: above the level of the World to Come, which is called kol (“all”), which is only a glow,
etc.
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And this is the meaning of “My teaching (likchi) shall drop like the rain”: likchi means that you take
(lokchim) Me, My very self, as it were; for the drawing down of G-dliness that Israel draw down
through the great noise and the fulfillment of the mitzvos is from His very essence, may He be
blessed.
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And so is the saying “And You, Havayah our G-d, have given us,” etc.: it means, as it were, that He
gave Himself to us, so that we can draw down His very essence, may He be blessed. And this is [the
meaning of] what is said, “You have chosen us,” etc., “and have taken pleasure in us”; and through
this, “And He has raised up the horn of His people,” etc., in the manner mentioned above.
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5. But first there must be “[My teaching] shall drop like the rain,” etc. For it was explained above, in
the analogy of the revelation of the power of growth in the earth to bring forth growth, that it must
come first through plowing, to soften the hardness of the soil, and afterward through rain, which

comes down and moistens the earth; and then it is that it brings forth its growth.
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And so it is exactly with the animal soul: in order that the power hidden in it be revealed, to make
the revelation of the great noise sprout from the seed sown in it, etc., there must first be the level of
plowing, “which loosens the soil,”
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that is, the level of “a broken and crushed heart”; for hard earth that is not plowed yields no fruit at
all, as is known. And afterward it needs rain to moisten the earth,
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and this is the level of the study of Torah, which is likened to water. For just as water moistens the
ground until it becomes moist enough to be fit to bring forth its growth, so the Torah draws down

the level of self-nullification into the soul after the plowing, when there is truly a broken heart, etc.,
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so that then, afterward, it can make salvations sprout. And in Bereishis Rabbah, chapter 13: “‘Shall

drop (ya’arof) like the rain’: [when] people broke their necks (orfan), at once rain falls.”

12R ON [w9an n°a7) TIra% ITown 1 P1In 92 Y20 OKR O9MKR3 [1592% 031751 13°m127] 591 1w
WA 71°7N (17°ax] AR T2 nmnnan 5o 1AR [oooxw] ANRW 0% wHITD RO TNINIY NI X
Mt 7ARD AwPY NnRvnivn

And this is what our Sages, of blessed memory, alluded to when they said, “If this repulsive one
meets you, drag him to the house of study; if he is a stone, he melts.” For the Torah is to the soul

like water, which can wear away even stone; so, even if his soul is dulled and hard as this stone,
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the Torah can dissolve it. For it draws down the level of the supernal waters, and is called “the rain
of your land,” etc. [And see what is written in the discourse beginning “If you walk in My statutes,”
on the subject of “And I will give your rains in their season.”] For the Torah is the level of the higher

Chochmabh, the level of “the glory of Havayah from His place,” itself.
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And it is the opposite of the level of human intellect, which is from the Tree of Knowledge of good
and evil, which conceals and hides; whereas the Torah, which is the higher Chochmah, is luminous
and bright, so that one can see in it what is above it, which is the level of His G-dliness, may He be
blessed, which is called ayin (Nothing), from which Chochmah is found.
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And therefore it is in truth in a state of genuine self-nullification before its source, which brings it

into being, the opposite of the lower wisdom, which is the level of yesh (a being), as mentioned

above in the matter of “Blessed be the glory of Havayah,” etc.
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And therefore, for one who reads in the Torah, this wisdom and this self-nullification shine upon

the person’s soul, so that the wisdom and the self-nullification enter the very inner dimension of

the soul. And this is [the meaning of| what is written,
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“For as the rain and the snow come down from heaven and water the earth,” etc.: the rains come
down from above and are absorbed in the earth, and through this they moisten it; “so shall My
word be that goes forth from My mouth,”
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which is the level of “‘the word of Havayah’: this is halachah”; “it shall not return to Me empty, but
it shall do that which I desire,”

TP M2 W MY MONRAD WO 79197 IR D710 PR (mwoin) @RI DAV [yions) 1900
J°M2°2 W° XY [171n2]’7102 03 DR R 5719 M¥naY mPLf‘N 25033 [X2°97 XMy

to bring the self-nullification into the souls of Israel, as mentioned above; and then the soul can
make salvations sprout, which are the level of the desire of the heart and the revelation of
G-dliness in the mitzvos, as mentioned above. But in truth, in the Torah itself there are also two

levels.
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That is, there is found another level in the Torah, higher in rank than the level called rain, and it is
the one called dew; and of this it is said, “My word shall flow like the dew.”
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The explanation: rain is drawn from below, for “a mist would rise from the earth,” as mentioned

above; and it is the level of the Torah that is from below upward,
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that is, when a person studies the Torah in the manner of what our Sages, of blessed memory, said:
“A person should always occupy himself with Torah and mitzvos not for its own sake,” meaning,

not for the sake of the Torah itself; but rather, as our Sages, of blessed memory, said, “At first,
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when a person acts, he acts with his own mind in view”; that is, in the manner of the purpose of
wisdom, to comprehend it: he occupies himself with the Torah in order to grasp its laws and rul-
ings, through which he binds his soul to His wisdom and will, may He be blessed. And this level is

likened to rain,
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for this Torah was taken from below, from the man, as mentioned above, like rain, which is from

vapor that rises from the earth, as mentioned above. But that which afterward, “from [study] not

for its own sake, he comes to [study] for its own sake,” is the level called dew.
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For dew is that which comes down from above. And so our Sages, of blessed memory, said: “Who-

ever sits and occupies himself with Torah, the Holy One, blessed be He, reads and studies opposite

him.” That is, there is revealed in his soul the level of the word of G-d and this halachah as it is

above, exactly as it was at the time they were given at Sinai.
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For even what a seasoned student will in the future innovate was said to Moshe at Sinai; that is, the

level of the revelation of that word of Torah within that innovation, as it is in the Torah above.
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Now, “His words are living and enduring.” For even though this was at a time three thousand years
before, and also only on Mount Sinai alone,
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above there is no time at all, G-d forbid; and if so, His words that He spoke then endure now as well.
And also there is no confinement to place at all, G-d forbid.
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And therefore, in every place where one sits and occupies himself with Torah, and even what a sea-
soned student innovates, etc., which are the very words that were said to Moshe at Sinai, as men-
tioned above,
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they then shine and are revealed now in his soul; and even though “he does not see, his mazal
sees.” And this is the meaning of occupying oneself with Torah lishmah, “for its sake”: for the sake
of the Torah itself, to draw down a revelation of the Infinite Light (Or Ein Sof), blessed be He, into
the Torah, etc.
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(And see what is written below in the discourse beginning “To understand what is written, ‘On the
eighth day, an atzeres,’” concerning “My tongue shall respond with Your word.” Also, the matter of
these two levels can be explained along the lines of what is written in the discourse beginning
“Who is enthroned on high,” that there are two levels: the level of a servant, who studies in order to

know, etc.; see there.) And this is “Give ear, O heavens ... and let the earth hear,” etc.
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The meaning: Moshe spoke all this to all Israel, and said “Give ear, O heavens ... and let the earth
hear” to the two kinds of souls in Israel: that both of you can make salvations sprout and draw
down a revelation of the Infinite Light, blessed be He, through Torah and mitzvos. And of this he
said to them, “My teaching shall drop like the rain”:
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this is the level of the Torah that is from below upward, the level of “he acts with his own mind in
view”; and also “My word shall flow like the dew,” the drawing down of the Infinite Light, blessed
be He, from above to below, in that “the Holy One, blessed be He, reads and studies opposite him.”
[And see in the Zohar, Vaeschanan (page 263a), that “Give ear, O heavens” is like “Hear, O Israel,”

etc., in the first verse of the Shema.
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And if so, the discerning will understand that the level of “shall drop like the rain” and “shall flow
like the dew,” etc., is itself along the lines of the drawings-down spoken of in “Havayah is our G-d,

Havayah is One.” And as is written on this above.
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And see what is written in the discourse beginning “For on this day He shall atone,” in Parshas
Acharei, on the meaning of “And these words shall be,” etc., “and you shall speak of them”:
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that this is written of words of Torah; and they are themselves “these words” stated in the first verse

of the Shema, “Havayah is our G-d, Havayah is One”; see there at length.] And all this is within the

power of the two kinds of souls mentioned above.
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For one whose Torah is his occupation accomplishes this, that there be a revelation of the Infinite
One (Ein Sof), blessed be He, through occupation with Torah, as mentioned above, through the lev-
el of the desire of the heart (re’usa d’liba), at the level of “And you shall love with all your heart (lev-
avcha),” with both chambers of the heart.
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And of this he said, “Give ear, O heavens”: these are the souls that are from the level of heaven,

which is the level of Torah; and therefore their Torah is their occupation, etc.
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And also one who is among the men of business can nevertheless draw down the Infinite Light (Or

Ein Sof), blessed be He, through occupation with Torah lishmabh, in setting times for Torah, etc.,
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through the level of charity (tzedakah). And this is [the meaning of] what is written, “I speak in
righteousness (tzedakah)”: that is, so that it be “I speak”: that when he says Tehillim and the like, it
will be the level of “I,” Myself, speaking, in the manner of what is written, “And My words that I

have put in your mouth,”
11 9801 1°M 71772 wRYI] ApTRR ”Y X107 771032 772 0K KR MPaNm NdwAn N2 RITY
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which is the level of the drawings-down and revelation of the Infinite Light, blessed be He, that is
in the Torah; [this] is through charity. [And see what is written in the discourse beginning “And the
number of the children of Israel shall be,” concerning “You have remembered the earth and wa-
tered it,” etc., “full of water,” etc.; see there. And from this will be understood the matter of “My

teaching shall drop like the rain,” which is drawn down through the mitzvos, etc.]

YRWA 1°3¥0 RIT YRAWNY DY PR ON2N DUOWNRIW MNRwIn 1NIR 1AW TAIRT YRwn) k1 N

1) 57 9781 RXY°T 1N 79% 91 137 0 781 RXI1°7 70K 212 50 9°8n KX DKWY N ']’J'(N'?
[17ans

And of this it is said, “and let the earth hear”: these are the souls that are drawn from the level of
earth. And the meaning of “let it hear” is like “Let your ears hear what you (atah) bring forth from
your mouth”: that is, the level of Atah (“You”) that goes forth from your mouth; for “‘the word of
Havayah’: this is halachah,” and this is what goes forth from your mouth. And this suffices for one
who understands.
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6. Now, even though all this is a person’s service each and every day, in a general way it is in the
month of Tishrei, which is called the head of the year (Rosh HaShanah), for it includes the life-force

of the whole year
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in its entirety, and of all the festivals, all of which are drawn down in one inclusion on Rosh

HaShanah. And in it there are, in a general way, all the rectifications mentioned above that the soul

needs until it brings forth its growth, as was all mentioned in detail above. For
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the matter of the shofar on Rosh HaShanah, “a day of teruah,” etc., is “groaning” and “wailing,”

which is the matter of a broken and crushed heart, the level of shevarim (the broken notes), until

through this he comes to weeping and wailing, etc. And this is the matter of the plowing that must

be in the animal soul,
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which is the first of all the labors that it needs, as mentioned above; for even rain, when it falls on

the earth without plowing, will not through this make its growth sprout, etc.
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And so it is with the soul: it will not bring forth its growth, to be stirred by its contemplation of the
greatness of G-d; and even if he has studied Torah, which is likened to rain that moistens, as men-

tioned above, it will not help unless it was first plowed,
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that is, that he first have a broken heart, etc. For nevertheless, because of the greatness of the phys-

icality, while he is whole and a being unto himself, the contemplation has no effect on him at all.
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For even though he contemplates how He, may He be blessed, is holy and separate, and only “His
splendor” and radiance are “over earth and heaven,” etc., nevertheless the matter does not touch
him; for even though he believes and knows that this is the truth,
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that “the heavens are the heavens of Havayah,” etc., he is nevertheless a person unto himself, as

though the matter does not touch him at all.
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And this is in the manner of what is written, “For all the nations are uncircumcised, and all the
house of Israel are uncircumcised of heart,” and as it is said, “You grew fat, you grew thick, you be-
came covered.” For because of the intensity of his immersion in the desires and longings of this
world, and he does not feel pain so that his heart be broken,
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then “you grew thick, you became covered”: there forms something like a covering over the heart,
and it is called the foreskin of the heart, which covers it, until because of this the influence does not

enter it at all, for him to be stirred by the contemplation of the intellect, etc.
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And this is because of “you grew fat, you grew thick,” in his immersion in the matters of this world,

to eat and to drink, etc.; and so his blood becomes thick and his heart uncircumcised.
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And there must be “And you shall circumcise the foreskin of your heart,” etc., to cut it off from his
heart; and this is through a broken and crushed heart, which is the level of the shevarim and teru-

ah of Rosh HaShanah, “groaning,” to crumble it into many crumbs.
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And so are all the Ten Days of Teshuvah; and that is why it is a mitzvah to fast on them, even if one
does not complete [the fast], for the main intent is only to afflict the soul in order to crumble it and

break it, etc.
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And through this, afterward, there is drawn down the level of “And I will sprinkle pure water upon
you,” etc., through “And a mist would rise from the earth,” etc.; and as it is written, “For as the rain

and the snow come down,” etc.: the level of “they shall become white as snow.”
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“And it gives seed to the sower and bread to the eater”: this is the level of Sukkos. [And see what is
written on this below in the discourse beginning “And you shall draw water with joy,” how the
plowing is in the Ten Days of Teshuvah, “His left hand is under my head,” and the sprouting is on

Sukkos, “and His right hand embraces me”; see there at length.] For
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our Sages, of blessed memory, said, “Israel sustain their Father in heaven.” The meaning: just as,
by way of analogy, sustenance for a physical person is what brings about the spreading of the soul
in the body (for if he does not eat for several days the soul will depart and separate from the body),
and through bread the soul is joined [to it], to shine and spread in the body;
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so too will be understood the matter of sustenance above: that through it there be the spreading of
the Infinite One (Ein Sof), blessed be He, within the Sefiros, for He, may He be blessed, is to them as
a soul to a body, as is written in the Tikkunei Zohar: “Chesed is the right arm, Gevurah the left arm,

Tiferes the body,” etc.
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And the Infinite Light (Or Ein Sof), which gives them life, is what is clothed in them, as a soul in a
body. And for there to be this drawing down and clothing (for the Infinite Light, blessed be He, in
itself “is not any of these attributes at all”), it is through an arousal from below.
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And this is called by the name sustenance: Israel sustain their Father in heaven, so that there be
the joining and clothing of the Infinite One, blessed be He, in the ten Sefiros, which are called by
the name “body,” as mentioned above. And as is written on this on the verse “And Moshe spoke to
the heads of the tribes,” etc.,
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in the explanation of the matter of “Come, eat of My bread”; see there. And this is “For I said, ‘The
world is built (yibaneh) with kindness (chesed)’”: that through My saying in the world, which is the

level of the Torah that was given to Israel,
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then chesed yibaneh, “Chesed is built”: the Chesed is built. For the drawing down and clothing of
the Infinite One, blessed be He, in the attribute of Chesed is through an arousal from below, in oc-

cupation with Torah, by which Israel sustain, etc.,
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as mentioned above (and see what is written on this in Shir HaShirim, on the verse “To my mare”).

And this is the level of Sukkos, in the manner of what is written, “And a sukkah shall be for a shade

by day (yomam).”
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For the emotive attributes are called “days,” as is known; and yomam (“by day”) is the level of
Chesed, as is written in the Zohar, Parshas Emor (page 103b), for it is written, “By day (yomam)
Havayah commands His kindness.”
12 ana 1NN %19 59191 MTHaw NWRAT RIT 7017 °2 1PN 111919 oy 59IRT K71 12 RIM
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And it is the level of “the day that goes with all the days,” for Chesed is the first of the emotive at-
tributes, and it includes them all and gives power to all of them, as is written
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in the commentary of the Ramaz there. And see Pardes, in Erchei HaKinuyim, the entry yomam.
And elsewhere it is explained that yomam is the Chesed of Abba; and so it is implied somewhat

from what is written in Parshas Balak (page 191b): “The supernal elder,” etc.,
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“and who is it? Avraham, as it is written, ‘By day He commands.’” And the Ramaz, Parshas Tetzaveh
(page 189b), on “This is Avraham, the elder,” explained that the intent is to Chochmabh, for there is
the place
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of old age; see there. And see what is written further on the subject of yomam in the Siddur, the Gate
of Rosh HaShanah, in the discourse beginning “Ado-nai, open my lips.” And the meaning of “for a
shade by day” is the level of a surrounding [light] (makif) and a shade over the level of yomam,
which is Chesed.
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The explanation: for there to be the drawing down and clothing of the Infinite Light, blessed be He,
in the emotive attributes, and in general, that is, in the level of Chesed, to give it life like a soul that
spreads in a body,
J”ARY A°Pn Pnaa nene qwnl RN ToNNNRY 2y KPR N°O1M°ID Na3 31 1OwRn NP RPR I
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it is impossible for this drawing down to be in an inner manner except by its first being drawn
down in a surrounding manner (makif); and afterward it is drawn down and clothed in an inner
manner (pnimi).
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(And see what is written on this in the explanation on the verse “Command the children of Israel,”
etc., “My offering, My bread,” etc., in Parshas Pinchas.) And all this is the level of Sukkos, for at

first it is drawn down in a surrounding manner;
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and this is the matter of the mitzvah of the sukkah, which surrounds from above. And of this it is
said, “And a sukkah shall be for a shade by day”: the sukkah is a shade and a surrounding over the
level of yomam, etc. [And see further on this in the Ra’aya Mehemna, Parshas Pinchas, pages 255b
and 256a.] And afterward, on Shemini Atzeres, the radiance enters and is grasped within their in-
ner dimension.
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And therefore it is called Atzeres, a term for absorption, entering and gathering, for the drawing
down enters in an inner manner. (And along these lines will be understood the saying of our Sages,
of blessed memory, in chapter 9 of Berachos (page 55), concerning Betzalel: “You were in the shad-
ow of Kel (betzel Kel), and you knew.”)
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For Betzalel’s saying to make the Mishkan first and afterward the Ark and the vessels is also along
these lines: every drawing down from above to below must be [such that| the light is drawn down
first in a surrounding manner, and specifically afterward is it drawn down in an inner manner.
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And this is why one must first make the Mishkan, which is the level of the surrounding [light], and
afterward the vessels, which are the level of the inner light (or pnimi), etc.
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And therefore Moshe said of him, “You were in the shadow of Kel.” For Kel is the level of Chesed, as

it is written, “The kindness of Kel is all day long.”
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And it was explained above that in order for there to be “Chesed is built,” the drawing down must
first be in a surrounding manner, as in “for a shade by day,” etc.; and this is the level of “You were
in the shadow of Kel,”
Ty 0] R7YO 273P) 1112170 712 °Y1 2”1 N°1°10 *°n22 qwnl 3”AR %IRY 7017 °na bw 5P 7R 11790
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that is, the surrounding light of the level of Chesed; and then, afterward, it is drawn down in an in-
ner manner as well. And see the Zohar, Terumah (end of 152a), and Parshas Pekudei (pages 223b
and 222a), and Parshas Shelach (page 162b).
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That is, Betzalel himself is the one who connects and draws down the drawing down in an inner
manner, for he is the level of “the righteous one is the foundation of the world,” as is written in the

Zohar, Parshas Vayakhel (end of page 214b), and in Parshas Pekudei (end of page 224a);
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only, “you were in the shadow of Kel,” for his root is from the level of the surrounding [lights], since

in order for the drawing down to be drawn in an inner manner, it must first be in a surrounding

manner. And see Pri Etz Chaim, the Gate of the Amidah, chapter 14, concerning “the supreme Kel,”

etc.,
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“who possesses all,” etc. And see the like in the Zohar, Bereishis (end of page 6a), on the verse

“And Benayahu son of Yehoyada,” etc.: “From what place does he come forth?” etc. “The verse an-

swered and said: from Kabtze’el,
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a supernal, hidden level, of which ‘no eye has seen,’” etc. And in the commentary of the Ramaz

there: mi-Kabtze’el means the gathering and collecting of the Name Kel, etc.
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And “son of Yeho-yada”: this is like what they said, “You were in the shadow of Kel, and you knew

(yvada’ta),” for knowledge (daas) is a connection, so that it be drawn down afterward in an inner

manner.
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And this is also the matter of the Ohel Mo’ed (Tent of Meeting): mo’ed is from the term “And I will
meet (veno’adti) with you,” the same letters as “and I will be known (venoda’ti),” which is a term for

bonding and connection, etc.,
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that is, the drawing down of the union of the Infinite Light (Or Ein Sof), blessed be He, into the soul
of man; and this is through the level of the tent, which is the level of “And in the shadow of My hand
I have covered you.” And as is written on this on the verse “In the wilderness of Sinai, in the Tent of
Meeting,” etc.;
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see there. And see the Zohar, Part I, Vayera (pages 98a-b, and end of 97b), on the subject of “And he
was sitting at the entrance of the tent,” etc.,
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and in Parshas Bo (end of page 36a), and in the commentary of the Ramaz (in both places), and in
Parshas Vayikra (page 14a), and in Parshas Acharei (end of page 71b). And see what is written at the
end of the discourse beginning “The voice of my beloved,” etc., on the subject of “And Havayah
will pass over the entrance,” etc.
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And see what is written at the end of the discourse beginning “To understand the meaning of the
verse ‘Who is a G-d like You,’” etc.; and see what is written at the end of the discourse beginning
“And Moshe assembled”: “Whoever recites the Shema without tefillin,” etc.; see there.
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Now, just as the matter of “And a sukkah shall be for a shade by day” is a drawing down above, in
the supernal ten Sefiros, [first] surrounding and afterward inner, so it is also in the soul.
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For through the sprouting of the love and the great noise mentioned above, through this “it gives
seed to the sower and bread to the eater”: a drawing down and revelation of G-dliness in the soul

from above to below, also in a surrounding and an inner manner.
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For Israel sustain, etc., and through this they too are sustained, etc. (See what is written on this in
the discourse beginning “My dove,” etc.) And the drawing down is on Sukkos;
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and therefore it is “the time of our rejoicing,” through the revelation of the Infinite One, blessed be

He, in one’s soul, etc. But this joy is still in a surrounding manner;
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only afterward, the level of Shemini Atzeres is the absorption, in which it is absorbed into one’s

very inner being. And this is [the meaning of] what is written, “It shall be an atzeres for you,”

specifically, and as its Targum [renders it], “gathering,” etc. And as is written on this below, on the

verse “Havayah is for me among my helpers,” etc.;
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see there. And this is “And He has raised up the horn of His people”: that there is drawn down a
revelation of the Infinite One, blessed be He, that is above the level of the World to Come, which
was created with the yud alone, the radiance of the Shechinah, etc.; and as it is written, “more than

the abundance of all.”
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7. “Like showers (se’irim) upon the tender grass (deshe), and like raindrops (revivim) upon the
herbage (esev).” Now, the difference between deshe and esev is that deshe is what the herbage is
called at the beginning of its growth, when it has begun to sprout and appear above the ground;
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and after it has grown it is called esev. So it is explained in the Likkutei Torah of the Arizal, and so it
is in the Shorashim, and as it is written, “Let the earth sprout deshe.” And se’irim is the very fine

rain, like hairs (se’aros), etc., from which the deshe grows.
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But the esev, which is already grown, grows from the revivim, which are the coarse drops of rain.

And so there are these two levels in the level of the Torah, which is called rain:
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that is, Mishnah and Talmud. That is, the Mishnayos are called se’irim, from the term se’aros
(hairs), for the Torah is likened to hairs, as it is written, “His locks are curled (taltalim),” etc.:
“heaps upon heaps (tilei tilim) of laws.” And likewise it is said, “And the hair of His head was like

clean wool.”
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For just as the hair is drawn from the brain, so are the particulars of the laws in the Torah, which
are many drawings-down, drawn from the level of the higher Chochmah, “wise, but not with a

known wisdom.”
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And this is the level of the Mishnayos, which are decided laws, which are only likened to hairs,

which are also drawings-down, as mentioned above. And occupation with Talmud is called re-

vivim, which are also drops of rain,
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only they are large. And so is the level of Talmud, which is the analysis of the law with much dia-
lectic and with depth of intellect, more than in the Mishnah. And just as the rain called revivim

makes esev sprout,
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which is a greater growth than the level of deshe, so through occupation with Talmud one works
salvations in the soul, so that there be a revelation of love and awe at the level of greater love and
awe, etc.
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For the emotive attributes are called the level of the vegetative, and they have smallness and great-
ness, as is known. [And see on the subject of deshe and esev in the Zohar, Part I, Bereishis (page
18b),
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that they are two levels of angels: “who forms ministers,” who every day are “new every morning,”
and “whose ministers” stand “in the heights of the world” since the six days of creation, etc.;
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and that this is also the matter of “grass for the cattle, and herbage for the service of man”; and see

there also (page 19a). And see on the subject of grass and herbage also in the Zohar, Parshas

Pinchas (page 217a).
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And along these lines it will be understood in the soul: the level of esev is the level of “the service
of man,” which is above the level of an animal. And see what is written on the subject of esev on the
verse “And these are the ordinances”; and see further in the Zohar, Terumah (end of page 171a),
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and in Parshas Vayikra, page 12a.] And the essence of the matter is that there are two kinds of
growth that sprout from the earth through sowing. The first: the growth is, in its nature and es-

sence, like the sown kernel,
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such as the seeds of produce, grain and wheat, etc.: the wheat that sprouts is like the wheat that was
sown, only the effect of sowing in the earth is that the growth comes with a very, very great in-
crease, as our Sages, of blessed memory, said, “Does a person sow a kav
IV YW TR 30T 1PYAT Y T?’N;‘l N17°D NNPME 1M RO 2 8710 1R ROXITD RO
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except to bring forth many kor?” And the second is like the growth of the fruits of a tree through
the kernel planted in the earth, where the planted kernel bears no comparison at all to the fruits
that grow from it.
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And it is an actual renewal. (And see what is written elsewhere on the Zohar, Part I, at the begin-

ning of Parshas Noach, concerning “and it makes fruits and increases seeds,” and the Ramaz there

explained that they are the fruit of the tree and the fruit of the ground, souls and angels.) And so too

above. For
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through an arousal from below [there is| an arousal from above, and this is like the analogy of sow-

ing and growing. And in it there is a growth, an arousal from above of the same kind as the arousal

from below, only it is with a very, very great increase.
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And the second: when the arousal from above is from a very lofty level, such that the arousal from
below is not of this nature and value at all; only, nevertheless, through sowing in the supernal
earth, which has in it the power of growth
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that is from a very high level, for “their beginning is wedged in their end,” there sprouts in this way
avery, very lofty growth. (And it can be said in this that [these are] a drawing down in the manner
of the chain of descending worlds (hishtalshelus) and a drawing down that is above the order of
hishtalshelus.
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And see what is written in Iggeres HaKodesh, the section beginning “He sows righteous deeds,”

9 9

concerning “but seemingly this is not in proportion,” etc., “but the explanation is,” etc., “and

through this the power of growth brings its power into actuality,” etc.; see there. And [see] at the
end of the section beginning “He and His life-forces.”)
ROX ¥ Y °Y2 27 RIT P 0N RIAW DY ONANY AnCRXAw D 0°°YWwI 1°ay 1N
121972 NA0IN2 NI
And this is the matter of “like showers,” etc.: the growth that comes from the level of se’irim, which
is the fine rain, is only like the sown seed, except that it is with a great increase;
IPRWM YA YOIIN WY 12 MNP WY 1R RYTIY RWT 00Y RITW NPIwnT 70 o0 110m
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and this is the level of the study of the Mishnayos, which is “upon the deshe”; for deshe is not like
esev, of which it is said, “esev yielding seed,” which is not so of deshe, as is written in the Zohar,
Bereishis (page 19a).
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That is, from the study and recitation of the Mishnayos no new birth comes about, only what is ex-
plained in the Mishnayos. But “like raindrops upon the esev”: that is, the growth that comes from

the level of revivim, which is the masters of Talmud,
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is the level of “esev yielding seed, fruit tree,” etc.: they bring forth from their dialectic a new rul-

ing, as in “a matter came out from between them,” for through analysis they give birth to a new

ruling, something that was in concealment before this analysis.
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(And it is like the analogy of the growth of something new, like the fruit from the sown kernel, etc.,
which had in it the power of the fruit in deep concealment. And see Iggeres HaKodesh, at the end
of the section beginning “And the wise shall shine,” that this is the revelation of “the hidden things
of wisdom.” And elsewhere it is explained that this is like one who digs in the depth of the earth and
through this brings forth spring water,

DY R”D PARM PRIYA 1R DO 113 3T 2IN0W 7 PI TN IVRYD Mpnnn AT Y03 RIiw
13 12°377 APYNPW 101 nan RITW TR 7319Y N2 RIT OYRIY YT PIRA 19

which is a new welling-up from the source; whereas one who studies only what is written, this is
like the water that is not in the depth of the earth but on the surface of the earth. And it is known
that the spring is a very lofty level, for it is from the level of Chochmah, which is above Binah, etc.
72 Wl vy '{D'?'l Wy RP°2T 17972 °°120 AyIwen °1°ynn 11wwa 0% QNaRwY 7772 mi?5 i
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And see what is written below in the discourse beginning “And you shall draw water with joy from
the springs of salvation”: from the level of a spring, specifically; see there. And therefore through
this there is also drawn down from above an arousal from above from the level of “the hidden

things of wisdom.” And this is what is written in the Zohar, Part I, Parshas Chayei Sarah)
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(page 130b), on the verse “No eye has seen, O G-d, besides You, what He will do for one who waits
(limechakeh) for Him”: “What is ‘for one who waits for Him’? As it says, ‘He waited (chikah) for

Iyov with words.’
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And these are those who press upon a matter of wisdom, and examine it closely, and wait upon it, to
know the clarification of the matter and to come to know their Master,” etc.; see there. Thus

through this there is drawn down from the level of “No eye has seen,” etc.,
0°2°271 D2PYWD 1713 T 10 DUyan Iy Wyt 113N (27 1077 1annk) A 11092091 10 ey
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“He will do,” etc. And see on this explanation in the Zohar (Vaeschanan, page 267b), on the matter
of ““He will do’: it should have said ‘You will do,’” etc. And this is the matter of “like showers” and

“raindrops”: for se’irim is the level of the hairs themselves, by way of analogy;
TARY WUR 77V 0°2°37 M2 10T MIywnn ahynbe onab JnRnInm 190%0 2°n3 197 Y R
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but through analysis, it is written, “Exalt her (salseleha), and she will raise you up,” to the level that
is above the hairs; and this is the level of revivim, in the manner of what is written, “And He came
from the myriads (rivevos) of holiness,” “How great (rav) is Your goodness,” etc. And this is the lev-

el of the inner dimension that is clothed within the hairs, which are the outer dimension.
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And this is what is written (in Michah, chapter 5), “And the remnant of Yaakov shall be,” etc., “like

dew from Havayah, like raindrops upon the herbage,” etc. Thus revivim belong to the level of dew,
etc.
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And see what is written in the discourse beginning “The Torah he commanded,” on the subject of
the two levels in the Torah, betrothal and marriage; and along these lines will also be understood

the matter of “like showers” and “raindrops,”
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for when through analysis a new ruling is born, this is like the level of giving birth, which is from

the level of marriage, etc.
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Now, in the Sifra deTzniusa in the Zohar, at the end of Parshas Terumah (page 177a), it is stated:
“‘And G-d said, Let the earth sprout deshe, esev yielding seed’: this is what is written, ‘And you

shall afflict your souls on the ninth of the month in the evening.’
ol Whn Ll 7@ 74 "5y 0939377 RWT 9y 0P °NaT 1217 J”KY .10 NI AR I 21T RINT UKD
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At this time: ‘Ado-nai Havayah, You have begun,’” etc. And if so, it is understood that the level of

“showers upon the deshe” and “raindrops upon the esev” also pertains to the level of this sowing

and growing of the Ten Days of Teshuvah and Yom Kippur.
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The explanation is as written above on the verse “For as the earth brings forth its growth,” etc.: that
is, the growth and the arousal from above that is drawn down throughout the year through the sow-

ing of the mitzvos, “He sows righteous deeds,” etc.;

RN WD 7Y 1397 [oeeon o] DI [mawn wraa) 1773 A2 PTE 190%° N IR 10
R3I71 OR72 (2300w 0] W11 AN 73999 90272 RO 90 AR89 WO N2 T 0073w naw oyh
210 MDA AR TR

“so will Ado-nai Havayah make righteousness and praise sprout,” on Rosh HaShanah and Yom
Kippur; and this is through teshuvah, as explained above, that the level of shevarim is the level of
plowing, etc. And this growth is from a higher level. And this is what is written, “At this time: ‘Ado-

9

nai Havayah, You have begun,’” etc.
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Now, this growth too is through “And I will sprinkle pure water upon you,” which are the Thirteen
Attributes of Mercy. And it is known that there are several levels, one above the other, in the revela-
tion of the Thirteen Attributes of Mercy: the beginning is on Rosh HaShanah, through the shofar,
and the main revelation is on Yom Kippur, and especially at Ne’ilah of Yom Kippur.
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And this is the matter of “like showers,” etc., “and like raindrops,” etc. And see what is written at
the end of the discourse beginning “And it shall come to pass on that day that a great shofar will be
sounded,” etc.; and see what is written further on the subject of “Exalt her, and she will raise you

up” in the explanation on the verse “For on this day He shall atone,” in Parshas Acharei.
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8. Now, “one ofan upon the earth”: Targum Yonasan renders it “below (milra), [reaching] to the
height of heaven.” And likewise “beneath the firmament” is translated milra. The explanation is as
is written in the name of the Maggid: in Parshas Bereishis it is written, “all that He had made,
DRI 2307 DRI 0°°10 DR 01°0 ']’JD’? SNN1 AR AR AW YT AN 13°%712 7RI IRN 210 1IM
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and behold, it was very good.” If so, from where did evil come into being? For it is said, “See, I have
set before you this day life and good, and death and evil.”
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But the explanation is that evil in its root is not evil at all; on the contrary, its root and source,

which gives it life, is good, in the manner of what our Sages, of blessed memory, said: “The Satan

and Peninah intended it for the sake of heaven.”
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And it is like the parable of the harlot with the king’s son, explained in the Zohar, Part II (Parshas
Terumah, page 163a), whose whole will and desire is that the son not listen to her, etc. And this is
what our Sages, of blessed memory, said on the verse: “‘Good’: this is the good inclination; ‘very’:

this is the evil inclination.”
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But when it descends below through the chain of descent (hishtalshelus), it becomes, below, utter
evil. And this is like the analogy of the broom with which the house is swept:
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it is good, for through it the chips and the refuse are cleared from the house; but when a stick is

taken from it to strike a child with, it becomes bad, etc. And this is [the meaning of] the terms

mil’eil and milra,
W X7 (0w om] 171 Y7 1KY Y9N 7! Rk "na RITY TR TuR a9y DY 01aan RInT
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which are the Targum of “above” and “below”: what is at the level of “below” is called milra, not

that it is evil (ra), G-d forbid, but that it is the root and source from which, through many stages of

descent, the level of evil will come into being, etc.;
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whereas at the level that is mil’eil, there is no root at all there for evil to come into being. And along
these lines, “Seraphim stand above Him” in the World of Beriah, where “Binah nests”; there is no
root for evil there at all.
TYRY 7Y AR ONAD Pt WO IWYAY 13907 1PRYY AR 1K1 PRYY TUWYa 0w 0°1DIRA PaR
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But the Ofanim are in Asiyah, of which it is said, “even (af) I have made it”: that is, in Asiyah there
is nurture for the level of af (anger), in the manner of “three opened with af,” etc.
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Therefore, even though the Ofanim are complete holiness, and “one ofan upon the earth,” which is
Sandalphon, who is the Keser of Asiyah, is called milra: that is, they stand in a world that is the

source and root for the branching out of actual evil below.
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And from this, on the contrary, their noise grows greater than that of the Seraphim, for they are in
a great noise over there being a root for the coming-into-being of evil and concealment, etc.;
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like the matter of the level of teshuvah, which is above the righteous; for teshuvah too is not neces-

sarily over actual sins, for our Sages, of blessed memory, said, “all his days in teshuvah”;
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rather, the teshuvah is over the spark of G-dliness in his soul, which descended wondrously far
down from the light of His countenance, may He be blessed, of whom “no thought can grasp Him,”
etc. And as is written at the end of the discourse beginning
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“For the mountains shall depart.” And therefore they are called “the holy Ofanim” (ofanei
hakodesh), for through their noise they reach the level of the supernal kodesh, which is above the
level of kadosh with a vav that the Seraphim say, until through this they draw down “the glory of
Havayah from His place,” a drawing down from the level of the higher Chochmabh itself.
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And with this the [passage of the|] Talmud in Chullin (chapter Gid HaNasheh, end of page 91b) is re-
solved, from which it is implied that the Ofanim are of a higher rank than the Seraphim; and this is

difficult in light of what is written, “one ofan upon the earth,” etc.,
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and as the Arizal wrote, that the Ofanim are in Asiyah, etc. But both are true: although they are in
Asiyah, nevertheless through their great noise they reach above the Seraphim;
N1Ipn N19%7n 5 1M 119 WIPN °IDIR Pl DOIDIRTY N2 WATPR NI D°WR DORAWAW 11510
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that is, the Seraphim comprehend the level of kadosh with a vav, and the Ofanim are called ofanei
hakodesh, etc. And this is because “Malchus nests in Asiyah,”
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and through this descent she becomes “the crown of her husband,” and she rises higher and high-
er, as is written elsewhere, at the end of the discourse beginning “Sing and rejoice, O daughter,”
etc., “and I will dwell in your midst,” specifically. And see the Zohar, Part I, Vayetzei (page 158b).
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And this is because “the advantage of light” is drawn specifically from darkness. And this is “And it
shall come to pass on that day that living waters shall go out from Jerusalem,”
[NK>922 / x0123] PR32 R1IPNAT 11°2 N2 S1INTPin 0°1 DR 0°%n wya N1pnn Bn A ROTY
L(R7YPT NPW D) [2 pon amal AR WY
which is the level of Malchus that nests in Asiyah, “half of them to the eastern sea,” the level of
Binah that nests in Beriah, as is written in the Zohar, Part III (Parshas Shelach, page 171).
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And as is written elsewhere, in the discourse beginning “Who can count,” etc., “the fourth part of
Israel,” on the meaning of “even (af) I have made it”: that af is an inclusive term (ribbui), which in-
cludes a fourth level that is above the three levels “I created it, I formed it, I made it,” etc.; see

there.

%P 42
Summary
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(1) The Torah is likened to rain and to dew. Rain is from below upward, and dew is from above
downward. And the heavens are the masters of Torah, and the earth is the level of the masters of

mitzvos. And at times the heavens preceded the earth, and at times the earth preceded.
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The effect of rain is that it waters the earth, and through this “it makes it give birth and sprout,”

from the power of growth that is in it. And so in the soul there is a power to make “the first of its

produce” sprout, through its being clothed in the animal soul, whose root is from the level of the

dregs of the Ofanim. (2) And the Ofanim rise up with a great noise,
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for the Seraphim, who are in the World of Beriah, which is the beginning of the creation of some-
thing from nothing, and where Binah shines, comprehend that He is holy and separate, and only

“He is a sign in His host,” for the hosts upon hosts came into being from one letter.
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But the Ofanim, who are in Asiyah, and even the Chayos, who are in Yetzirah, which receives from

Beriah in the manner of a chain of descent (hishtalshelus), something from something, not like

Beriah, which receives from the level of nothing (ayin), are therefore further from the comprehen-

sion of G-dliness.
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Therefore they are in a great noise, in the manner of baalei teshuvah, for because of the distance it

is “with greater strength.” And this great noise has its root from “before a king [reigned],” etc.
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And through this they carry the Throne, which is the head of the World of Beriah, and also “as the
appearance of a man” upon the Throne: the 248 commandments, which are the 248 limbs, and the
365 prohibitions, the 365 sinews. See what is written in the discourse beginning “And Yehoshua

sent,” etc.,
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“spies, secretly.” And they lift up this level to the Infinite Light (Or Ein Sof), blessed be He, itself. (3)
And through this they say, “Blessed be the glory of Havayah from His place.”
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The supernal glory is the thirty-two paths of Chochmah, in which the Infinite Light, blessed be He,
shines in actual revelation, as is written in Sefer Shel Beinonim, chapter 35, in the gloss. And see

what is written in the discourse beginning “And you shall love” in Parshas Vaeschanan, and what is

i

written on the verse “Take the count of the sons of Gershon,” on the subject of “a point in the

palace.”
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[They say] that it be drawn down and revealed below. That is to say, the revelation of the supernal

glory is how the [true] being (yesh) is above, and all that is below is considered as nothing.
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And for this Moshe asked, “Show me, I pray, Your glory”: how above is the true being, which is the

matter of “glory.”
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And therefore Chochmah, in which there is the revelation of this level, is the level of ko’ach mah
(“the potential of what”), in a state of self-nullification and actual nothingness. And see what is writ-

ten at the end of the discourse beginning “This is the dedication of the altar.”
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And of this revelation in the Time to Come it is said, “And a spring shall go forth from the House of
Havayah.” And see what is written on the verse “And Havayah will utterly destroy the tongue of the

Egyptian sea, and He will wave His hand over the River,” etc.
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(4) And along these lines it will be understood with regard to the animal soul. And this is the matter
of the hundred blessings; and in deed it is through the mitzvos. And this is the matter of “like the

rain, My teaching,” and “And You, Havayah our G-d, have given us.”
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(5) But first there must be plowing, “which loosens the soil”: a broken and crushed heart; and af-
terward the rain, which is the Torah.
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And this is through “And a mist would rise”; “people broke their necks.” And the level of dew is the

matter of “the Holy One, blessed be He, reads and studies opposite him,” and “My words that I have

put in your mouth.”
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And this is “Give ear, O heavens”: Torah scholars; “and let the earth hear”: men of business; for all

of them can draw down the level of “like the rain” and “like the dew,” etc.
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(6) And in a general way these levels are in the Ten Days of Teshuvah and the festival of Sukkos. For
the matter of “a day of teruah” is the matter of a broken heart; and through this, “And I will sprin-

kle upon you
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pure water,” the level of “as the rain and the snow come down,” which is the matter of Yom Kippur,
as in the analogy in the discourse beginning “Give ear, O heavens” (the first). And through this, “it

gives seed to the sower and bread to the eater”: Israel sustain their Father in heaven.
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And this is “And a sukkah shall be for a shade by day”; “By day Havayah commands His kindness”:
at first in a surrounding manner, and afterward, on Shemini Atzeres, it is drawn down in an inner

manner. And along these lines is the matter of “You were in the shadow of Kel, and you knew.”
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(7) “Like showers (se’irim)”: this is the fine rain, and it is the matter of the Mishnayos; “and like

raindrops (revivim)”: Talmud. And from this two levels of growth are drawn: deshe and esev.
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(8) The matter of “one ofan upon the earth,” [which the|] Targum [renders] milra. That is, what is
below is called milra because there is there a root for the coming-into-being of evil; and therefore
they are in a great noise, and therefore they are called ofanei hakodesh (the holy Ofanim). And see
Chullin (end of 91b).
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As an Eagle Rouses Its Nest
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“As an eagle rouses its nest, hovers over its fledglings, spreads its wings, takes him, bears him

upon its pinions.” (This verse is cited in the Jerusalem Talmud, chapter 2 of Chagigah; Zohar, Part

II, Yisro 80b; Beha’aloscha 154b; Pinchas 233a, 238b; Ha’azinu 298b.)
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Now, what is written just before it is “He found him in a desert land,” and this refers back to the
verse before it, “For Havayah’s portion is His people”: the souls of Israel are “a portion of G-d
above,” and that portion — “He found him in a desert land.”
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For the portion is from the level of Havayah, which brings into being (mehaveh) all the worlds and
all that exists (havayos), and [is] “was, is and will be”; and it descends to be enclothed in a body
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that comes into being and passes away (hoveh venifsad). And when it is drawn after the body that
comes into being and passes away, it is found “in a desert land” and desolation, the opposite of the
level of Havayah. Therefore, “As an eagle rouses its nest”: through the levels of the eagle, which is

the attribute of compassion.
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The explanation: in the Chariot of Ezekiel it is written, “the face of a lion on the right, and the face

of an ox on the left, and the face of an eagle, for the four of them.”
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The explanation of the matter is that Ezekiel saw the Chariot in the time of exile — “they were exiled
to Babylon, the Shechinah [was] with them,” as it is written, “And I was among the exiles.”
Therefore he saw an enclothement in the aspects of “the face of a lion,” “the face of an ox,” etc. For

when the Holy Temple stood, the revelation of the Shechinah was on a higher level.
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So it was at the first revelation to all Israel, at the Giving of the Torah, as it is written, “Face to face
Havayah spoke with you.” “Face to face” means without any intermediary or enclothement at all.
Therefore it is written, “And all
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the people saw the sounds”: they saw what is heard and heard what is seen. For it was a revelation

of G-dliness without any division into a multitude of levels; rather, they saw the revelation of the

life-force in its general and collective expression (klalus), and a G-dly flow, and there was no sepa-

ration whatsoever, G-d forbid, between seeing and hearing.
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In exile, by contrast, the revelation of the Shechinah to Ezekiel came through a division into a mul-

titude of levels, in the enclothement of the face of a lion, the face of an ox, etc.
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It is like, by way of analogy, a child who is able to understand more: he is taught even one [whole

lesson| or more at a single time, as much as his mind is able to grasp
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as one; whereas one whose mind lacks the capacity to take in so much at once is taught little by lit-
tle, section by section. So, by way of analogy, it was at the Giving of the Torah.

>19°32 DNAWT 11D 717 139y 9902 (oxaes nnwa] P03 10 DY WIPNRT N°2 (o] O 1Rt 9 19

(587 w7 IR 7772 wrnyt) DOYRIAN 010 DY KDWY NNN 19902 NMpOR

And likewise, as long as the Holy Temple stood, the souls of Israel were on a lofty level, and their

power of apprehension was in the revelation of G-dliness in the life-force in its general and collec-

tive expression (klalus), not through intermediaries (and see what is written in the discourse be-

ginning “Then Israel sang”).
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But in exile, when they were exiled and enclothed among the seventy princes, the revelation of the
Shechinah, too, comes through a descent into a state of division into a multitude of levels, and
their enclothement in the aspect of the face of a lion and the face of an ox.
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The face of a lion is the camp of Michael, which corresponds to the camp of Reuben, to the south,

and all who turn toward the camp of Reuben, etc. So there are many multitudes of myriads in the

camp of Michael, which are many levels, distinct from one another, within them;
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and through them the G-dly flow flows to the soul, the level of love, which the soul receives through
the angels, as it is written, “For He will command His angels for you, to guard you in all your ways;

upon [their| palms they will bear you up,” etc. The meaning is:
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“He will command His angels” to bestow upon you, “and they will bear you up,” for through them

the soul is lifted up and elevated — through the face of a lion, in the level of love, and through the

face of an ox, in the level of awe
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(and see on the verse “For He will command His angels”: Chagigah 16a; Taanis 11a; Sanhedrin
103a; Midrash Rabbah, Vayishlach, beginning of chapter 78, and the end of Mishpatim; Zohar, Part
I, 12a, 165b; Part I1, 41b; Part III, 297b; and on the verse “upon [their] palms,” Part I, 27b).
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Along these lines our Sages, of blessed memory, instituted the blessings before the recital of the
Shema: “Who forms ministers, and Whose ministers all stand,” etc., and “the Ofanim and the holy
Chayos, with a great noise, raise themselves toward the Seraphim,” etc., from which a person re-

ceives the attribute of awe
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(whereas by Torah law the Shema alone suffices. That is, as it was in the days of Moses, when the
light and the flow were drawn down to Israel through the Shechinabh itself, not through the angels —

for Moses did not want an angel as messenger, as it is written, “If Your Face does not go,” etc.
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Therefore in [divine] service, too, they did not need to receive love and awe through the angels. But
afterwards, since they needed to receive through the face of a lion and the face of an ox — and even
with Joshua, the angel said to him, “Now I have come” — therefore in [divine] service, too, to come

to the level of
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“One” and “You shall love” in the Shema comes through the two [blessings] before it, where it
speaks of the angels, how they stand in awe; and through this, love and awe are drawn to the per-
son as well. And see what is written in the discourse beginning “When you go out,” and at the end of

the discourse beginning “And the lion, like the ox, shall eat straw”).
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2. And this is the meaning of the ladder that Jacob saw: “And behold, a ladder set up on the earth,”
which refers to the Congregation of Israel (Knesses Yisrael) (and see Zohar, Part III, 17a, 123b), the
souls of Israel as a whole, which is “set up on the earth,” in the physical body, “and its top reaches
heaven,”
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ann 0o%apn
for “Israel arose in [G-d’s] thought,” etc.: in the root of their souls they are higher than the angels,
even though below they receive from them.
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For the life-force of the angels is from “the breath of His mouth,” blessed be He, whereas Israel
“arose,” etc. And so we find that in the time of Isaiah it is written, “Holy, holy, [holy| is Havayah of
Hosts; the whole earth is full of His glory” (there, chapter 6).
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That is: for His holiness, blessed be He, to be drawn from the supernal Kodesh (Holiness) down be-
low, so that “the whole earth is full of His glory,” comes about through the level of descent through
the chain of worlds (hishtalshelus) — three times “holy” — so that there be “Havayah of Hosts; the
whole earth is full of His glory.”
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That is, through the enclothement in the angels, who are called “Hosts” (and see what is written in

Parshas Bo, in the discourse beginning “On that very day,” etc.); and then “the whole earth is full of

His glory,” which Israel below receive from them.
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But above, in the root of their souls, it is written, “Israel is holiness (kodesh) to Havayah,” for they
are from the level of the supernal Kodesh itself (and see what is written in the discourse beginning
“My dove, in the clefts of the rock,” and in the discourse beginning “Israel is holiness,” etc., in
Parshas Pinchas)
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and not from the level of kadosh (holy), which is the drawing down of His holiness below through
the descent of the levels. And this is “and its top reaches heaven.” And through this,
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“and behold, angels of G-d ascending and descending on it.” “Ascending” means that they are ele-

vated through Israel, as it is written, “I have eaten my honeycomb with my honey.”
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“My honeycomb” is the angels, as is explained elsewhere: through self-sacrifice (mesirus nefesh)
in the Shema, in “One” and in “You shall love with all your heart and with all your soul” — that is, in
the manner of “To You, Havayah, I lift up my soul” — the soul ascends to the source from which it

was hewn.

7Y 2 DI DIPRY TMIPRR 13977 10 2ann 190D TNy AR 1D 2 NnRI AR RRN
9% 973 0O9YNN [oooxonm] PORDNAM D2ORDNAIN N 19y 120 W)

As it is said, “You breathed it into me,” etc., “and You will in the future take it from me,” etc. — that
is, to its source, to the place from which it was breathed into me. And in its root it is lofty, higher
than the angels; and the angels, too, are elevated through this.
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For since it was from them that it received their love and their awe, to rise up to Havayah [Who is]
One, to love “with all your soul,” they too will ascend and be included in the level of the supernal
unity, blessed be He, and “be absorbed into the body of the King.”

NYOWAY RINVN [ow 2now mem] WUUREY DUTAIYA P2 0°0%aR 9 Snnn P72 2w 92 UUn)
0779 DO 9B 1310 M WY 10 Rk aRynbn 1921 IhynD qundn 12 RO PRIYOR 0YORDH

N(=lAbithiatiih RciskeNahl Ak

(See what is written in Parshas Vayeishev, in the discourse beginning “And I will give you places to
walk among these who stand,” and from what is written there — “It follows that the influence the
angels receive from Israel is both from below upward and from above downward,” etc.; see there —
from this the meaning of “ascending and descending,” etc. will be understood: these are the two
kinds of walking mentioned there.)
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Now, it is written, “ascending and descending.” “Ascending” is two, namely the face of a lion and
the face of an ox; and “descending” is the level of the eagle, for nesher (eagle) comes from the word

noshar (dropping off),
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that is, something that has fallen down. And this is the very level of compassion for the spark of

G-dliness. For the compassion is not for his body and his animal soul, but as it is written, “Let him

return to Havayah, and He will have compassion on him”
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— that is, for the spark of G-dliness that has fallen “from a high roof,” etc., in its enclothement in

the physical body in this world, because of which it is drawn after the materiality of the body.

Therefore we say, “Pardon us, for we have transgressed (pashanu).” For
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it iswritten, “And He placed him in Gan Eden to work it and to guard it”: Gan Eden needs guarding,

and it is the revelation of G-dliness that is revealed in his soul (see what is written in the discourse

beginning “When you hearken to the voice,” in Parshas Re’eh).
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Of this our Sages, of blessed memory, said, “The righteous sit with their crowns on their heads and

delight in the radiance of the Shechinah.” And the reward of a mitzvah is the mitzvah itself,
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for the mitzvos are themselves the drawing down of a revelation of G-dliness upon one’s soul. As in
the mitzvos he accepts upon himself the yoke of the Kingship of Heaven, so
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will his reward be in Gan Eden: to enjoy and delight in the revelation of G-d. Not so one who per-
forms mitzvos as “a commandment of men learned by rote”: even though he “turns from evil and

does good,” and his reward will certainly be in Gan Eden,

likuteitorah.com/likkutei-torah/haazinu/ 118



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 4 AM7° 1512 DY 11 7Y WD

PTPIYN WAY) Whn TOWT 1 001N 0°awY° DOPOTR RPTUTR Whn MIPOR M19%3 T PR IR
WPRYY AW 291’93 (7157325 0nAst 1A ke mn) PPTIRYR 1°1y '{’:!.'l'? 1772 [xan o2va] 2”M1Y2A 11°0WnN
(19 °1°0 72TR2 7Y

yet this is not an actual revelation of G-dliness. For it is specifically the righteous who sit and de-
light in the radiance of the Shechinah itself (see what is written about the radiance of the
Shechinah in the World to Come in the discourse beginning “To understand what our Sages, of
blessed memory, said,” in Parshas Chayei Sarah, and see what is written on the verse “In the

wilderness of Sinai,” etc.)
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— namely, those who draw a revelation of G-dliness upon their souls, whose intent is that the
Infinite Light (Or Ein Sof) should rest and be revealed through the drawing down of His mitzvos;
for all the mitzvos are the commands of the King, and through fulfilling the mitzvos they draw
down the Kingship of Heaven, that it be revealed in their souls. And it is they who become a chariot
for the resting of His holiness, blessed be He,
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as it is said, “Who has sanctified us with His commandments.” Now, “G-d has made one opposite

the other,” as it is written, “For My thoughts are not your thoughts, nor are your ways My ways.”
The meaning is: when your ways are not My ways, My thoughts, too, are not your thoughts. For
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when your ways are My ways, they draw down |[a state in which|] My thoughts are your thoughts. Not
so in the opposite case, when the thoughts of “others” are drawn down, which come from the side

of kelipah and the sitra achra.
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Now, every Jew has within him a spark of G-dliness that at times, at appointed times, arouses love,
“each one according to his own measure”; and afterwards he falls, etc. In this fall the spark in his

soul, too, is lost and sunk, and the kelipos and the sitra achra draw nourishment from it.
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This is [the meaning of] “for we have transgressed (pashanu)”: for peshiah (negligence) is men-
tioned in the Torah in connection with guardians, [where] an unpaid guardian is liable for negli-
gence. For the spark of G-dliness needs guarding, lest it be lost and another find it. And the guard-

ing is, as is found in the books, “‘Guard’ — this is Mishnah.”
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That is, as our Sages, of blessed memory, said: “And G-d saw that it was good” — to hide it away;
and where did He hide it? In the Torah. That is, when the light of love is revealed in a person’s soul,
he must guard it so that “the one who falls” will not fall from it; and the guarding is through occu-

pation with Torah, for through occupation with Torah it endures, etc.,
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as is explained elsewhere (and see on this the discourse beginning “Command the children of
Israel,” etc., “you shall guard to offer,” etc., in Parshas Pinchas). But when he does not guard [it],
he is negligent (poshea) with the spark of G-dliness, which will be lost to him, and another will find
it.
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This is [the meaning of] “Children I have raised and exalted, and they have transgressed against Me
(pash’u vi).” That is: I raised and exalted the source from which their souls were hewn, for “Israel
arose in [G-d’s] thought”; and “pash’u vi,” they were negligent with Me Myself — that is, with the

spark of G-dliness within them.
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The rectification for this is “Pardon us.” Pardon (mechilah) is a revelation of will (ratzon): when a
person is angry with his fellow, he withdraws his will from him, and when he is appeased again,

there is once more a revelation of will toward him.
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Now, this revelation of will comes through an arousal from above, from the level of “Who is a G-d
(Kel) like You, Who bears iniquity and passes over transgression,” where transgression and negli-

gence (pesha and peshiah) have no place
(713 5X 1 2108171 8 T’:!:'V? 1772 272 1T WYY 2 17 rpon) K71 UK J”'?P [2 por amal AT °Y)
(and see Zohar, Part III, 133a; Part I, 206b; and see what is written on this also in the discourse be-
ginning “To understand the meaning of the verse ‘Who is a G-d (Kel) like You’”),
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for “If you are righteous, what do you give Him?” And the drawing down of this revelation of will
comes through an arousal from below: the level of teshuvah from the depth of the heart, as it is
written, “Out of the depths I have called You, Havayah.” And through this level of depth one arous-
es above the level of the supernal depth, “the depth of all,”
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which is far, far above the chain of worlds (hishtalshelus). For when the supernal will that is above
the chain of worlds is revealed again, there transgression has no place at all, and “if you are right-

eous,” etc.
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And through the level of teshuvah mentioned above, he brings the spark of G-dliness back out of
the kelipah and the sitra achra, which drew nourishment and received life-force from it, so that it
ascends to its source and root, through the uprooting of the will in the depth of the heart. And then
what is written is fulfilled: “He swallowed wealth, and he vomits it up; G-d (Kel) will drive it out of
his belly” (in Job, chapter 20).
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(That is: through the revelation from the level of the Thirteen Attributes of Mercy — of which it is
said, “Who is a G-d (Kel) like You,” and likewise in the Thirteen Attributes in the Torah it is written,
“G-d (Kel), merciful and gracious,” etc. — through this it comes about that “G-d (Kel) will drive it
out of his belly.” And see what is written in the discourse beginning “When you go out,” regarding

“and you take his captives captive,” and in the explanation on the verse “For this commandment.”)
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Now, this revelation of will is revealed in the Ten Days of Teshuvah, through the level of “out of the

depths.” Therefore it is written, “Seek Havayah while He may be found.”
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And our Sages, of blessed memory, said, ““While He may be found’ — these are the Ten Days of
Teshuvah.” The meaning is that the spark of G-dliness that was lost through negligence in guarding

is found again, so that it ascends to its source.
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(This, too, is the meaning of “He found him in a desert land,” etc. — “He found him,” specifically,

for the lost object will be found. And see what is written in the discourse beginning “I am my

Beloved’s,” regarding “And from there you will seek,” etc., “and you will find,” etc.)
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And then, “Call upon Him,” to draw [Him] down so that He is revealed in one’s soul, “while He is
near” — for now “the matter is very near,” when “he swallowed wealth and vomits it up” (along the

lines of what is written, “And Havayah spoke to the fish, and it vomited out Jonah™).
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3. This is [the meaning of| “As an eagle (nesher) rouses”: through the level of compassion [arising]

from what has dropped off (nashar) and fallen. Of this it is written, “the way of an eagle in the heav-

ens,” for it soars upward to the very highest heights and rises from one elevation to the next
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(and see what is written on the meaning and the concept of “heaven” in the discourse beginning
“For this commandment,” regarding “It is not in heaven,” etc.; see there how the level of “heaven”
relates to the mitzvah of teshuvah; along these lines one may explain “the way of an eagle in the

heavens.” And in the Zohar
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(Parshas Yisro, 80b) it explains that “heaven” is Tiferes of Atzilus; and see what is written below).

And at first, “rouses its nest,” which is nothing
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but a mere arousal, touching and not touching, in the manner of “reaching and not reaching”

(mati velo mati): that is, G-dliness is revealed upon his soul, and “it touches the soul.”
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But it does not touch completely, so as to enter his innermost core (see what is written in the dis-
course beginning “The eyes of all,” in Parshas Matos), and so that “all my bones shall say,
‘Havayah, who is like You?’” Afterwards, “hovers over its fledglings”: it envelops the soul and sur-
rounds it on every side, except that it is nothing
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but at the level of “its fledglings,” which are small and have no wings. This is the revelation of this

level throughout Pesukei deZimrah, up to the Shema.
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This is the arousal of mercy in the blessings before the Shema — “In Your abundant mercy, have

mercy on us,” etc., “Our Father, merciful Father,” etc. — which is [the meaning of] “As an eagle,”

etc.,
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“hovers over its fledglings,” etc. In the Shema, by contrast, through self-sacrifice (mesirus nefesh)

in “One” and in “You shall love... with all your soul,” there is the revelation of the level of teshuvah

“out of the depths,” and through this, “bears him upon its pinions” — “upon,” specifically.
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For “its pinions” (evraso) is the level of “the limbs (evarin) of the King,” which are the mitzvos,
which are drawings-down of the supernal will as it is enclothed in this physical world, like a thread

of tzitzis made of wool.
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But through the higher teshuvah (teshuvah ila’ah) one arouses the supernal will that is far, far

above the chain of the worlds (hishtalshelus), of which our Sages, of blessed memory, said, “In the

place where penitents (baalei teshuvah) [stand],” etc.
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(See what is written about the Shema at the end of the discourse beginning “A psalm, a song at the
dedication of the House.”) And the phrase “over its fledglings” (gozalav) fits well with penitents

specifically, for gozal is explained in Bereishis Rabbah
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(Parshas Lech, chapter 44) as also a term for a robber (gazlan); and the sinner is called one who
“robs his father and his mother,” as our Sages, of blessed memory, said (beginning of chapter 6 of
Berachos). But through teshuvah, “darkness is turned into light,” and intentional sins become like
merits.
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Therefore, from the level of “robbing his father and his mother” comes the level of “As an eagle,”
etc., “hovers over its fledglings,” etc. — and that is, so that “it bears him upon its pinions.”
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And see what is written in the discourse beginning “Blow the shofar at the New Moon,” regarding
the supernal will having two levels, etc.; see there, for from there the meaning of “upon its pin-

ions” will be understood more fully.
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And in the Raaya Mehemna, Parshas Pinchas (238b), it explains “bears him” (yisa’ehu) in the sense
of “May Havayah lift up (yisa) His countenance,” etc. (and see what is written on the meaning of
yisa in Parshas Nasso, at the end of the discourse beginning “Thus shall you bless”). Therefore it is
said, “Who is a G-d (Kel) like You, Who bears (nosei) iniquity and passes over transgression,” etc.
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“You give truth to Jacob, kindness to Abraham,” etc. — for it is He Himself Who gives His own truth

and kindness, etc. And then, “Havayah alone led him,” etc. The level of Havayah is the level of con-

traction (tzimtzum) and of the spreading forth of the flow, etc.,
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which is the level of the order of the drawings-down and of the chain of the worlds (hishtalshelus);
whereas “alone” (badad) is the level of “He alone,” as before the world was created — that is, the

level of “Before Havayah you shall be purified,” of Yom Kippur.
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(One may further explain “As an eagle rouses,” etc. For it was explained above that at the Giving of
the Torah, and likewise as long as the Holy Temple stood, there was a revelation of G-dliness from
the level of the life-force in its general and collective expression (klalus), which is above the level of

the angels — the face of a lion, etc., and the face of an eagle, etc.
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If so, it is understood that the revelation of the Thirteen Attributes of Mercy is certainly the level of
great mercy, far, far above the level and rung of the face of an eagle. And see what is written in the
discourse beginning “A Song of Ascents: Out of the depths,” on there being two levels of compas-

sion, “merciful Father” (Av HaRachaman) and “Father of mercy” (Av HaRachamim), etc.;
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see there. If so, one may say the meaning is as follows: “As an eagle rouses its nest,” etc., is an

analogy. Just as mercy is drawn down through the level of the face of an eagle in the Chariot over

the soul’s descent into the physical body and the animal soul — as it is written regarding the

Exodus from Egypt, “And I bore you on eagles’ wings,” etc. —
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so too, and infinitely more so, is what afterwards comes about through this: “Havayah alone led
him” — that is, the revelation of great mercy, the Thirteen Attributes of Mercy, which are revealed
on Yom Kippur, through which “alone He led him,” that is, in the very essence of the Infinite Light

(Or Ein Sof), as in the words, “And bring us back in complete teshuvah before You.”
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Accordingly, the meaning of “bears him upon its pinions,” in connection with “an eagle rouses,”
refers specifically to positive commandments. For regarding positive commandments our Sages, of
blessed memory, said, “If a person transgressed a positive commandment and repented, he does
not move from there before he is pardoned”; for this he does not need Yom Kippur specifically.
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This is “upon its pinions”: for “the 248 commandments are the 248 limbs of the King,” and this
comes through “As an eagle rouses,” etc. However, through the Thirteen Attributes of Mercy that
are revealed on Yom Kippur, together with teshuvah, even transgressions of prohibitions are recti-
fied and pardoned; for the prohibitions are higher than the positive commandments, since the pos-
itive commandments depend on the vav and hei of the Name Havayah, and the prohibitions de-

pend on the yud and hei.
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But since Yom Kippur is the level of “Before Havayah you shall be purified,” higher even than the
level of yud-hei — and this is “alone He led him,” etc. — therefore the blemishes, iniquities and
transgressions of the prohibitions are also rectified. And see what is written in the discourse begin-

ning “For the mountains may depart.”
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It may also be said that “As an eagle rouses” is the Thirteen Attributes of Mercy that are revealed in
the month of Elul, according to what is written in Zohar HaRakia, at the beginning of Bereishis,
that the thirteen petals of the rose are the twelve oxen of Beriah, “and the sea upon them,” etc.; see
there. And “Havayah alone led him” is the Thirteen Attributes of Mercy that are revealed on Yom
Kippur.
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And see on “alone He led him” in Midrash Rabbah, Parshas Balak, regarding “Behold, it is a people
that dwells alone.”) (Zohar, Part I, 26a; Part III, 124b, 210b, 298b; and in the Arizal’s Likkutei

Torah, end of Parshas Ha’azinu.)
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And in Emek HaMelech, at the end of Shaar 3 and in Shaar 6, at the end of chapter 46, it is ex-

plained that this is the meaning of “And Havayah alone shall be exalted on that day.” And a glim-

mer of this is revealed every day in the Shema,
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for every day there must be a small drawing down, so that it be revealed in the Ten Days of
Teshuvah and on Yom Kippur in a general way. For such is the rule of the Torah: a general state-
ment, a particular, and a general statement again — so that there is included again
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what was divided into finest particulars each day, so that through this there will be a revelation of
the general (klalus); for the particular is drawn from the revelation of the general, etc. And see
Rashi’s commentary (on Job, chapter 39, [verse] 27) regarding “the eagle mounts up.”
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Now, it is through the teshuvah from the depth of the heart mentioned above that it is said, “He

guarded him like the pupil of His eye.” For the pupil (ishon), the “daughter of the eye” (bas ayin), is

the darkness in the eye, and specifically in it
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is that which gives light, and the essence of a person’s sight is revealed — it is with it that a person
sees. So too, through the darkness with which a person darkens himself in the bitterness of his

soul, in the depth of the heart, the revelation of the supernal will shines.
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And this is “He found him in a desert land”: because he was in the desert, “in a parched land,” etc.

And this is “Who is this coming up from the desert?” — her elevation is from the desert, and her

departure is from the desert, etc.
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