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T H E  B I G  I D E A

The two Shavuos lambs, the embodiment of bittul, are waved together with the two

loaves, the Written and the Oral Torah, and through the Torah they are raised back

to their source, where nothing opposed to holiness can draw from them. The daily

lambs, which carry bittul down into the world of separation, must instead be wholly

burnt.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

The maamar asks why, on Shavuos, the two lambs are waved together with the two loaves. Creation’s

purpose is that the yesh be nullified to G-dliness, and true bittul means being one with the Infinite

Light as the limbs are one with the soul. Man lacks this by nature, but domestic animals show it, be‐

cause their root is higher than man’s, and sacrifice returns their life-force to that root. Lambs embody

bittul most, since they belong to compassion, Yaakov’s attribute. The Torah’s two spellings tell their

story: kesev, shin before beis, is their source, where the attributes stand above Chochmah; keves, beis

before shin, is their state below. Yaakov “separated” them into the world of separation as the two daily

lambs: the morning lamb, so that Avraham’s boundless Chesed is drawn only into what is nullified, and

the evening lamb, to sweeten Yitzchak’s Gevuros. On Shavuos the lambs are waved back up with the

two loaves, the Written Torah with its song and the Oral Torah with its explanation of the mitzvos. So

the loaves are leavened, and the Shavuos lambs are peace-offerings that may be eaten.

O U T L I N E

1 The question: lambs waved with bread

The Shavuos lambs are waved together with the two loaves; to understand why, the maamar starts from the

purpose of creation, the nullification of the yesh to the ayin.

¶1

2 What true bittul is

To be actually included in the Infinite Light, as the body’s limbs are one with the soul and obey it without

resistance.

¶2

3 Animals, sacrifice and the lamb

Man lacks innate bittul, but domestic animals have it from their lofty root, and sacrifice returns them there.

Lambs, of Yaakov’s compassion, have the most, as their voice, their weakness and their wool show.

¶3–5
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4 Kesev above, keves below

Below, beis before shin: Chochmah, then the divided attributes; above, shin before beis: attributes higher

than Chochmah. Yaakov draws the lambs into the world of separation as the two daily lambs; the morning is

Avraham’s Chesed.

¶6–7

5 The two daily lambs and the Shavuos waving

The morning lamb keeps boundless Chesed from feeding the kelipos; the evening lamb sweetens

Yitzchak’s Gevuros. On Shavuos the lambs are waved back to their source with the loaves, the Written and

the Oral Torah.

¶8–9

6 Song and explanation

The Written Torah has the song of the cantillation, the Oral Torah the explanation of the mitzvos; both are

raised to their source, and the lambs with them. So the loaves are leavened, taking on the exaltation of the

source.

¶10–11

7 Peace-offerings and burnt-offerings

The daily lambs, drawn below, must be wholly burnt; the Shavuos lambs, raised with the Torah, are peace-of‐

ferings, eaten even by the owners.

¶12

K E Y  C O N C E P T S

Self-nullification (bittul) ביטול
Not mere humility but being actually included in the

Infinite Light, with no existence apart from it, as the limbs

have no life apart from the soul.

Kesev and keves כשב / כבש
The Torah’s two spellings of “lamb.” Kesev, shin before

beis, is the lambs’ source, where the attributes are above

Chochmah; keves, beis before shin, is their state below,

where the attributes follow Chochmah and divide.

The world of separation (alma deferuda) עלמא דפרודא
The lower worlds, where each thing appears to exist on its

own; Yaakov draws the lambs’ bittul down into it.

The morning of Avraham בקר דאברהם
The Zohar’s name for supernal Chesed, which spreads

without limit; the morning lamb corresponds to it.

Cantillation marks (te’amim) טעמים
The melody of the Written Torah, its song, sweetness and

delight, which the Oral Torah does not explain.

“Exalted from the days of the world” המתנשא מימות
עולם
Words of the morning blessing, used for the source of life-

force that transcends the worlds: its transcendence makes

them separate, and raised into it they share its exaltation.
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S E C T I O N  1  ·  ¶ 1

The question: lambs waved with bread

והניף1 הכהן אותם2 על לחם הבכורים תנופה לפני הוי׳ על שני כבשים כו׳. ואיתא בגמרא שהלחם

מלמעלה כו׳

“And the kohen shall wave them upon the bread of the first fruits, a wave-offering before Havayah,

upon the two lambs,” etc. And it is stated in the Gemara that the bread is on top, etc.,

The maamar opens with the verse of the Shavuos offering (Leviticus 23:20): the two loaves of the new wheat,

“the bread of the first fruits,” were waved together with two lambs brought as peace-offerings. The Gemara

(Menachos 62a) brings the view that, as everywhere, the bread is placed on top.

3 ולהבין ענין זה והתחברות זו להיות הכבשים עם הלחם בתנופה. שמניף הכבשים עם הלחם ביחד.

that he waves the lambs together with the bread. And [we must] understand this matter, and this

joining: that the lambs are with the bread in the waving.

What the maamar takes from the Gemara is that the lambs and the bread are waved as one. It asks what this

joining means: what do animal offerings and loaves of bread have in common, that they should be lifted

together?

הנה נודע כי תכלית כל הבריאה להיות היש בטל לאין. ובכל עולם נמשך ביטול היש לפי מדרגתו.

Now, it is known that the purpose of all creation is that the “something” (yesh) be nullified to the

“nothing” (ayin). And in every world the nullification of the yesh is drawn down according to its

level.

The answer starts from a basic principle: creation exists so that the yesh, the created being that feels itself a

“something,” should become nullified to the ayin, the “nothing” of G-dliness that no creature can grasp.

Every world reaches this nullification in its own measure.

1
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S E C T I O N  2  ·  ¶ 2

What true bittul is

S E C T I O N  3  ·  ¶ 3 – 5

Animals, sacrifice and the lamb

והנה עיקר הביטול הוא להיות בטל ונכלל ממש באור א״ס ב״ה ומיוחד בו ביחוד גמור ואמיתי בתכלית

היחוד כהתאחדות אברי הגוף בנפש החיונית השורה ומתלבש בתוכם שאין להם חיות אחר מבלעדי

חיות הנפש

Now, the essence of self-nullification (bittul) is to be nullified and actually included in the Infinite

Light (Or Ein Sof), blessed be He, and united with it in a complete and true union, the ultimate

union, like the union of the limbs of the body with the vital soul that rests and is enclothed within

them, for they have no other life-force apart from the life-force of the soul.

True bittul is not a feeling of humility but being actually included in the Infinite Light, one with it. The model

is the body: its limbs are one with the vital soul enclothed in them, since they have no life of their own apart

from the soul’s life.

ולכן האברים נשמעים לרצון הנפש בביטול והתאחדות גמור וכך תהיינה כחות נפש החיונית בטלות

ונכללות ממש באור א״ס ב״ה השורה ומקיף על נפשו.

Therefore the limbs obey the will of the soul in complete nullification and union. And so should the

powers of the vital soul be nullified and actually included in the Infinite Light, blessed be He, which

rests upon and encompasses his soul.

Because the limbs have no separate life, they obey the soul’s will at once and without resistance. In the same

way, a person’s vital soul and all its powers should be nullified in the Infinite Light that rests upon his soul

and encompasses it.

2

ועמ״ש ע״פ והקרבתם עולה אשה. אך הנה בטבע האדם בתולדתו אין כמו ביטול זה ודוגמתו אינו

And see what is written on the verse “And you shall offer a burnt-offering, a fire-offering.” But in

the nature of man, as he is born, there is nothing like this nullification, and its like is not

The opening words send the reader to another discourse, on “And you shall offer a burnt-offering, a fire-of‐

fering,” for more on this theme. The argument then turns: by nature, from birth, a human being has no such

bittul, and nothing like it is found in the physical world.

3
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נמצא בגשמיות כלל לבטל רצונו מפני רצון אחרים בבחי׳ ביטול זה כאלו אין לו רצון אחר כלל

found in physicality at all: to nullify his will before the will of others at the level of this nullification,

as though he had no other will at all.

No person naturally sets aside his own will for another’s so completely that it is as if he had no will of his

own.

אלא טבע זו היא בבהמה שהן בטלות ברצון המנהיגם ולכל אשר יחפוץ יטה אותם ואינם משנות את
4 תפקידם והיינו מפני כי שרשן ויסודתן בהררי קדש.

Rather, this nature is in domestic animals, which are nullified to the will of the one who leads them:

wherever he wishes he turns them, and they do not change their appointed task. This is because

their root and foundation is “in the holy mountains.”

Domestic animals do show this trait: they go wherever their driver turns them and keep to their task. The

Alter Rebbe explains that this is because their root is “in the holy mountains,” words taken from Psalms 87:1.

היא מדרגות עליונות באור א״ס ב״ה ושם הן בבחי׳ ביטול באור א״ס ממש )ועמ״ש ע״פ ויאכילך את

5 בענין בהמה רבה שלמעלה מאדם( אלא שנפלו למטה מטה ממדרגת האדם ונמשך בחי׳ ביטול המן

למטה תח״י האדם.

These are lofty levels in the Infinite Light (Or Ein Sof), blessed be He, and there they are at the level

of nullification in the Infinite Light itself (see what is written on the verse “And He fed you the man‐

na,” on the matter of the “great beast” (behemah rabbah) that is above man). Only, they fell far

down, below the level of man, and the level of nullification was drawn down below, under the hand

of man.

These “holy mountains” are lofty levels within the Infinite Light, where the animals’ roots are in complete

bittul; the parenthesis points to a discourse on “And He fed you the manna” about the “great beast” whose

root is above man. These roots fell below man’s level, and so their bittul shows itself here as submission to

man.

וזהו ענין הקרבנות שהיו מקריבין הבהמה ע״ג המזבח ועולה חיותה במקורה ושרשה שהוא בחי׳ ביטול

This is the meaning of the sacrifices: they would offer the animal upon the altar, and its life-force

rises into its source and root, which is the level of nullification

This is the inner meaning of the sacrifices: when the animal is offered on the altar, its life-force rises back to

its source and root.
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6 מכל הבהמה ולא מן החיות7 שבבהמה יש בה ממש באור א״ס ב״ה והקרבנות היו מן הבקר ומן הצאן

ביטול יותר מן החיה.

in the very Infinite Light, blessed be He. And the sacrifices were from the cattle and from the flock,

from among all the domestic animals, and not from the wild beasts; for a domestic animal has

more nullification than a wild beast.

That root is utter bittul in the Infinite Light. This is why only domestic animals, cattle and flock, were offered

and not wild animals, as the Gemara learns from the verse (Zevachim 34a): a domestic animal has more bit‐

tul than a wild one.

וכן מכל הבהמה נבחרו כבשים עפ״י הרוב8 שנמשך בהם בחי׳ הביטול יותר. כי הבקר פני שור

מהשמאל9 בחי׳ גבורות.

Likewise, from among all the domestic animals, lambs were chosen for the most part, because the

level of nullification is drawn into them more. For cattle are “the face of an ox on the left,” the level

of Gevuros (restraints).

Among the domestic animals, most offerings were lambs, because bittul is drawn into them most strongly.

Cattle, by contrast, come from “the face of an ox on the left” in Yechezkel’s vision of the Divine Chariot

(Ezekiel 1:10), and the left side is Gevuros, the attributes of restraint and severity.

וגם שור מנגח בקרנו10 ועזים הם ג״כ בחי׳ גבורות. אבל הכבשים הם בבחי׳ רחמים והכשבים הפריד

יעקב11 שכבשים הם בבחי׳ מדותיו של יעקב בחי׳ רחמים.

Also, an ox gores with its horn; and goats, too, are the level of Gevuros. But lambs are at the level of

compassion, and “Yaakov separated the lambs (kesavim),” for lambs (kevasim) are at the level of

Yaakov’s attributes (middos), the level of compassion.

The ox shows this severity in that it gores with its horn, and goats too belong to Gevuros. Lambs belong to

compassion: the verse “And Yaakov separated the lambs” (Genesis 30:40) ties them to Yaakov, whose at‐

tribute is compassion.

כי הכבשים יש להם קול רחמנות שמעורר רחמים והיינו לפי שמקורם ושרשם הוא ממדרגה עליונה

יותר שהוא מקור הרחמים.

For lambs have a voice of pity that arouses compassion. This is because their source and root is

from a higher level, which is the source of compassion.

The lamb’s plaintive bleat arouses pity in whoever hears it. The Alter Rebbe sees in this a sign of the lamb’s

root in a higher level, the source of compassion.

4
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ולכן בנפילת החיות למטה נמשך להם הקול שמעורר רחמים וגם הם חלשים בטבעם כתולדותם והרי

ניכר ומורגש בהם טבע הביטול ]וגם הכבשים יש בהם צמר ששרשו גבוה מאד12 וכמ״ש

Therefore, when the life-force fell below, the voice that arouses compassion was drawn to them.

They are also weak by nature, from birth, so that the nature of nullification is recognizable and felt

in them. [Lambs also have wool, whose root is very high, and as is written

Because their root is in the source of compassion, when the lambs’ life-force descended into this world it

kept the voice that arouses compassion, and their natural weakness makes their bittul plain to see. The

bracket adds a further sign of their lofty root: their wool.

14 מחשבתיה הוה בההוא אתר16 בזהר גדול ח״א דמ״ב ע״ג13 ע״פ והבל הביא גם הוא מבכורות צאנו15,

דאתמר בי׳ ועתיק יומין יתיב כו׳ ושער רישי׳ כעמר נקא17 וקב״ה מחשבתא טבא צרפה למעשה ובג״ד

קביל ליה וכו׳.

in the Zohar Gadol, Part I, folio 42, column c, on the verse “And Hevel, he too brought of the first‐

born of his flock”: “His thought was on that place of which it is said, ‘And the Ancient of Days (Atik

Yomin) sat,’ etc., ‘and the hair of His head was like clean wool’; and the Holy One, blessed be He,

joins a good thought to the deed, and because of this He accepted it,” etc.

The Zohar on Hevel’s offering of “the firstborn of his flock” (Genesis 4:4) says that his thought was directed

to the level of which Daniel says (7:9) that the Ancient of Days sat, “the hair of His head like clean wool”; be‐

cause G-d joins a good intention to the deed, the offering was accepted. Kehot notes that the Zohar Gadol cit‐

ed here is the Cremona printing.

19 וע׳ בזהר משפטים קכ״ה א׳ ועמ״ש לקמן בפ׳ פנחס ע״פ צו את בנ״י18 כו׳ וע׳ במשנה ספ״ו דכריתות.
21 ועמ״ש במ״א ע״פ שערך כעדר העזים20 שגלשו כו׳[:

See what is written below in Parshas Pinchas on the verse “Command the children of Israel,” etc.;

and see the Mishnah at the end of chapter 6 of Kerisos. And see the Zohar, Mishpatim, 125a; and

see what is written elsewhere on the verse “Your hair is like a flock of goats that streamed down,”

etc.]

The bracket ends with further references: the discourse in Likkutei Torah, Pinchas, on “Command the chil‐

dren of Israel,” which explains why the daily offering is a lamb; the Mishnah at the end of the sixth chapter

of Kerisos, on lambs being named before goats; the Zohar on Mishpatim (125a), on the kid and its mother’s

milk; and the discourse on “Your hair is like a flock of goats,” on hair as a surplus from which the external

forces draw.

5
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S E C T I O N  4  ·  ¶ 6 – 7

Kesev above, keves below

ב והנה בנפילת החיות למטה בגשמיות נק׳ בשם כבשים הב׳ קודם לשי״ן. כי הב׳ רומז לבחינת חכמה

22 והשי״ן רומז לג׳ קוין המסתעפים ונמשכים למטה משא״כ כשהם למעלה במקורם בחכמה יבנה בית.

הם אחדות אחד.

2. Now, when the life-force has fallen below into physicality, they are called by the name kevasim

with the beis before the shin. For the beis alludes to the level of Chochmah (wisdom), [as it ,(כבשים)

is written,] “With wisdom a house (bayis) is built.” And the shin alludes to the three lines that

branch out and are drawn downward; whereas when they are above, in their source, they are a sin‐

gle unity.

The Torah spells “lamb” two ways, keves (כבש) and kesev (כשב). The spelling kevasim, beis before shin, de‐

scribes the lambs after their descent into physicality: the beis, the letter of bayis, “house,” stands for

Chochmah, since “with wisdom a house is built” (Proverbs 24:3), and the shin, with its three branches,

stands for the three lines of the attributes, divided as they spread downward. In their source they are not di‐

vided but one.

6

ושם נק׳ כש״ב השי״ן קודם לבי״ת שהשי״ן הוא מדות עליונות שלמעלה מהחכמה23 ושכל ונק׳ בזהר24
25 טורי חשוכא.

And there they are called kesev (כשב), with the shin before the beis, for the shin is the supernal at‐

tributes (middos) that are above Chochmah and intellect, which are called in the Zohar “the moun‐

tains of darkness.”

In their source the lambs are called kesev, with the shin first: there the attributes are not born of Chochmah

but stand above it and above all intellect. The Zohar calls these hidden attributes “the mountains of

darkness,” darkness here meaning that they are beyond the reach of understanding.

27 ובד״ה שניך כעדר[ ]ועיין במ״ש פ׳ תולדות בביאור ע״פ מים רבים26 שבשה״ש בענין דעת עליון

[See what is written in Parshas Toldos, in the explanation (biur) on the verse “Many waters” in the

Song of Songs, on the matter of the supernal Daas (knowledge), and in the discourse beginning

“Your teeth are like a flock.”]

The bracket refers to two other discourses: the Biur (explanatory discourse) in Torah Ohr, Parshas Toldos,

on “Many waters cannot quench the love” (Song of Songs 8:7), which explains the supernal Daas, and the

discourse on “Your teeth are like a flock.”

7
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אך והכשבים הפריד יעקב28 שיעקב הוא הממשיך בחי׳ הכשבים מבחינתם ומדרגתם שבמקורם לבחי׳

הפירוד שיהי׳ נק׳ בשם כבשים.

But “And Yaakov separated the lambs (kesavim)” [means] that Yaakov is the one who draws the lev‐

el of the kesavim from their level and rank in their source to the level of separation, so that they

will be called by the name kevasim.

The verse “And Yaakov separated the lambs” now receives its inner meaning: Yaakov draws the lambs from

their united state as kesavim in their source down to the level of separation, where they are called kevasim.

כדי שיהי׳ נמשך בחי׳ הביטול גם בעלמא דפרודא את הכבש29 א׳ תעשה בבקר ואת הכבש השני תעשה

בין הערבים כו׳.

[This is] so that the level of nullification will be drawn also into the world of separation (alma defer‐

uda): “The one lamb you shall offer in the morning, and the second lamb you shall offer toward

evening,” etc.

The purpose of this descent is that bittul should reach even the “world of separation,” the lower worlds where

each thing seems to exist on its own. This is why the daily offering is two lambs, one in the morning and one

toward evening (Numbers 28:4).

30 בחי׳ חסד עליון שמתפשט אור א״ס ב״ה למעלה עד אין קץ והענין כי בקר הוא בקר דאברהם31,
32 ולמטה עד אין תכלית.

The explanation is: morning is “the morning of Avraham,” the level of supernal Chesed (kindness),

in which the Infinite Light (Or Ein Sof), blessed be He, spreads forth above without end and below

without limit.

Morning stands for Avraham, whose attribute is supernal Chesed, kindness that flows without limit; the

Zohar calls it “the morning of Avraham.” Through Chesed the Infinite Light spreads forth endlessly, above

and below.
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S E C T I O N  5  ·  ¶ 8 – 9

The two daily lambs and the Shavuos waving

והנה בהתפשטותו למטה מדרגה אחר מדרגה בירידות המדרגות בדרך השתלשלות והתלבשות יש

יניקה ואחיזה לקליפות וסט״א לינק מהקדושה בחי׳ אהלי קדר33 וכמו שאמר אברהם לו ישמעאל יחיה
34 לפניך.

Now, as it spreads downward, level after level, in the descent of the levels by way of the chain of de‐

scending worlds (hishtalshelus) and enclothement, there is nurture and a hold for the kelipos

(husks) and the sitra achra (the other side), to draw nurture from holiness: the level of “the tents of

Kedar,” and as Avraham said, “O that Yishmael might live before You.”

As Chesed spreads downward through the chain of levels, each clothed in the next, the forces opposed to ho‐

liness find a hold and draw nourishment from it. “The tents of Kedar” (Song of Songs 1:5), named for a son of

Yishmael, stands for such a drawing from holiness, and Avraham’s plea, “O that Yishmael might live before

You” (Genesis 17:18), shows boundless kindness reaching even Yishmael.

וצריך להקדים כבש שהוא בחי׳ ביטול בבחי׳ רחמנות שלא יומשך אור א״ס ב״ה רק בבחי׳ ביטול להיות

אור א״ס שורה ומתגלה במי

And it is necessary to put first a lamb, which is the level of nullification, with the quality of pity, so

that the Infinite Light (Or Ein Sof), blessed be He, will be drawn only at the level of nullification:

that the Infinite Light should rest and be revealed in one

So the lamb, bittul joined with pity, must come first: the morning offering ensures that the boundless light of

Chesed is drawn only into what is nullified to it. The Infinite Light rests and is revealed only in one who is

nullified to it; the Gemara (Nedarim 38a) counts humility among the qualities of those on whom G-d rests

His Shechinah.

36 וע׳ בזהר בלק דף ר״ד ע״ב וס״פ מקץ דף שבטל35 אליו דוקא ]ועמ״ש בפ׳ וירא ע״פ אנכי מגן לך37,
38 ר״ג[.

who is nullified to it, specifically. [See what is written in Parshas Vayeira on the verse “I am a shield

to you”; and see the Zohar, Balak, folio 204b, and the end of Parshas Miketz, folio 203.]

The bracket points to the discourse on “I am a shield to you” (Genesis 15:1) in Torah Ohr, which explains

Avraham’s unbounded Chesed toward Yishmael, and to two passages of the Zohar, in Balak and at the end of

Miketz, that speak of “the morning of Avraham.”

8



L I K K U T E I  T O R A H  ·  P A R S H A S  E M O R  ·  M A A M A R  5 …והניף הכהן אותם על לחם הבכורים תנופה לפני

12likuteitorah.com/likkutei-torah/emor/5/

ואת הכבש השני תעשה בין הערבים39 זמן שליטת מדתו של יצחק בחי׳ גבורות להמתיקן כו׳ והמשכות

בחי׳ ביטול זה ב׳ כבשים בבחי׳ בקר ובבחי׳ בין הערבים נעשה ע״י יעקב

“And the second lamb you shall offer toward evening”: the time when the attribute of Yitzchak, the

level of Gevuros (restraints), holds sway, in order to sweeten them, etc. And the drawings-down of

this level of nullification, the two lambs, at the level of morning and at the level of “toward

evening,” are accomplished through Yaakov,

The second lamb is offered toward evening, the time when Yitzchak’s attribute, Gevurah, prevails; its bittul

sweetens those severities. Both drawings-down, the morning lamb and the evening lamb, are the work of

Yaakov.

שהוא בריח התיכון המבריח40 מן הקצה אל הקצה לכך הפריד יעקב הכבשים מבחי׳ כשבים שהיו

במקורן ושרשן לבחי׳ כבשים לעלמא דפרודא להתחלק בב׳ בחי׳ ומדרגות שונות.

who is “the middle bar that runs through from end to end.” Therefore Yaakov separated the lambs

from the level of kesavim, as they were in their source and root, to the level of kevasim, for the

world of separation, to be divided into two different aspects and levels.

Yaakov is “the middle bar” of the Mishkan that ran through all the boards from end to end (Exodus 26:28):

his attribute joins the two extremes, Avraham’s Chesed and Yitzchak’s Gevurah. That is why it is he who

brings the lambs down from their united source as kesavim into the world of separation as kevasim, divided

into two offerings at two times.

אך בשבועות והניף הכהן אותם על לחם41 כו׳ על שני כבשים שמניף את הכבשים למעלה לשרשן

ומקורן בחי׳ כשבים להיות בטלים ומיוחדים באור א״ס ב״ה ממש והיינו עם הלחם כי

But on Shavuos, “And the kohen shall wave them upon the bread,” etc., “upon the two lambs”: he

waves the lambs upward, to their root and source, the level of kesavim, so that they are nullified

and united in the very Infinite Light (Or Ein Sof), blessed be He. And this is with the bread, because

On Shavuos the movement is reversed: the kohen waves the two lambs upward, back to their root as kesav‐

im, where they are nullified and united in the Infinite Light itself. This happens together with the bread, and

the maamar now explains what the bread is.

הנה ענין תנופות שתי הלחם הוא. כי הנה ב׳ הלחם רומזות לתשב״כ ותשבע״פ42 כמ״ש לכו לחמו

בלחמי43 כו׳

the meaning of the wavings of the two loaves is [as follows]. For the two loaves allude to the Written

Torah and the Oral Torah, as it is written, “Come, eat of my bread,” etc.

The two loaves stand for the two parts of the Torah, the Written and the Oral, since the Torah is called bread:

“Come, eat of my bread” (Proverbs 9:5).

9
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S E C T I O N  6  ·  ¶ 1 0 – 1 1

Song and explanation

כי הן בחי׳ גבוהות שיש בתשב״כ מה שאין בתשבע״פ והוא ענין הטעמים שבתורה זרקא מקף שופר

הולך סגולתא כו׳ שהם בחי׳ ניגון בבחי׳ מתיקות ותענוג.

For they are lofty levels: in the Written Torah there is what is not in the Oral Torah, and this is the

matter of the cantillation marks (te’amim) of the Torah, zarka, makaf, shofar holech, segolta, etc.,

which are the level of melody, with the quality of sweetness and delight.

Each part of the Torah has a lofty quality the other lacks. The Written Torah alone has the cantillation marks,

named here by the opening of their traditional sequence (zarka, makaf, shofar holech, segolta), and they are

pure melody, sweetness and delight.

44 ובלילה שירה עמי46 שהטעמים הן בבחי׳ שיר וניגון לנגן וע״ז נאמר ויהי שירו חמשה ואלף45,

בשירה וזמרה מרוב שמחה ותענוג שהטעמים אלו הם בתשב״כ ולא בתשבע״פ ואין בתשבע״פ שום פי׳

Of this it is said, “And his songs were a thousand and five,” and “At night His song is with me”: for

the cantillation marks are at the level of song and melody, to sing in song and hymn out of great joy

and delight. These cantillation marks are in the Written Torah and not in the Oral Torah, and in the

Oral Torah there is no interpretation

Shlomo’s “thousand and five” songs (I Kings 5:12) and “At night His song is with me” (Psalms 42:9) are read

as referring to this song of the Torah: the cantillation is melody that rises from great joy and delight. It exists

only in the Written Torah.

וביאור על הטעמים לבאר ולפרש לנו שירה זו מאי היא ]ועמ״ש בפ׳ הברכה ע״פ תורה צוה47 וע״פ ויהי

מקץ48 וע״פ שיר השירים49 וע״פ ואהיה אצלו אמון ואהיה שעשועים50 כו׳[.

or explanation of the cantillation marks, to explain and interpret for us what this song is. [See what

is written in Parshas HaBerachah on the verse “The Torah [Moshe] commanded,” and on “And it

came to pass at the end,” and on “The Song of Songs,” and on “And I was with Him as a nursling

(amon), and I was a delight,” etc.]

Nowhere does the Oral Torah tell us what this song means; it remains beyond explanation. The bracket lists

four discourses that develop the theme: on “The Torah Moshe commanded,” on “And it came to pass at the

end” (the opening of Miketz), on “The Song of Songs,” and on “And I was with Him as a nursling.”

10
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רק תשבע״פ היא פי׳ וביאור יסוד המצות ושורשן שפי׳ וביאור זה הוא בתשבע״פ דוקא ולא בתשב״כ כי

אין שום מצוה בתשב״כ שלא תהיה צריכה לפי׳

The Oral Torah, however, is the interpretation and explanation of the basis of the mitzvos and their

root; this interpretation and explanation is in the Oral Torah specifically and not in the Written

Torah. For there is no mitzvah in the Written Torah that does not need the interpretation

The Oral Torah has its own unique quality: it explains the mitzvos, their basis and their root. No mitzvah of

the Written Torah can be kept without it.

וביאור תשבע״פ כיצד תהיה דרך עשיית המצוה ובאיזה אופן ובשבועות מניפין ב׳ בחי׳ הלחם למעלה

במקורן ושרשן להיות כלולות ומתאחדות באור א״ס ב״ה

and explanation of the Oral Torah: how the mitzvah is to be performed and in what manner. And on

Shavuos the two levels of the bread are waved upward, into their source and root, to be included

and united in the Infinite Light (Or Ein Sof), blessed be He,

Only the Oral Torah tells how a mitzvah is performed and in what manner. On Shavuos both, the two kinds of

bread, are waved upward to their source, to be included and united in the Infinite Light.

51 כי שם הן מיוחדות בתכלית היחוד איהו וחיוהי חד כו׳ הוא היודע והוא המדע כו׳.

for there they are united in the ultimate union: “He and His life-forces are one,” etc.; “He is the

Knower and He is the Knowledge,” etc.

In their source the Torah’s two aspects are one with G-d Himself, in the ultimate unity expressed by “He and

His life-forces are one” and “He is the Knower and He is the Knowledge”: there G-d’s wisdom is not some‐

thing apart from Him.

ובהן וע״י מתייחדים גם חיות הכבשים להיותן בטלים בשרשן ומקורן העליון להיות הכל בבחי׳ ביטול.

And in them and through them the life-force of the lambs, too, is united, so that they are nullified

in their supernal root and source, so that everything is at the level of nullification.

Through the loaves, that is, through the Torah, the lambs’ life-force too is united and nullified in its supernal

source. This is why the lambs are waved together with the bread: with the Torah, everything returns to bittul.

11
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ולכן בשתי הלחם דשבועות כתיב חמץ תאפינה52 שמאחר שמתעלה למקור החיות ומקור החיות

המהוה עולמות הנפרדים יש מאין הוא בבחי׳ המתנשא מימות עולם53 שזהו חיותם והתהוותם

Therefore of the two loaves of Shavuos it is written, “They shall be baked leavened.” For since it is

raised up to the source of the life-force, and the source of the life-force, which brings the separate

worlds into being as something from nothing, is at the level of “Who is exalted from the days of the

world,” and this is their life-force and their coming-into-being,

This explains why the Shavuos loaves, unlike other meal-offerings, are baked leavened (Leviticus 23:17).

They are raised to the source of life-force, which creates the separate worlds from nothing and is, in the

words of the morning blessing, “exalted from the days of the world.”

שמחמת שמתנשא ומסתלק מהם אור א״ס ב״ה למעלה ואינו מתלבש בתוכם ממש לכך נתהווה חיותם

וקיומם בבחי׳ נפרדים להיות דבר ויש בפ״ע ובהעלותם למקורן ושרשן

for because the Infinite Light (Or Ein Sof), blessed be He, is exalted and withdrawn from them,

above, and is not actually enclothed within them, therefore their life-force and existence came into

being as separate, to be a thing and an entity in its own right; and when they are raised to their

source and root,

The worlds feel themselves separate precisely because the Infinite Light is exalted above them and is not ac‐

tually enclothed within them; this transcendence is what lets them come into being as entities in their own

right.

הוא המתנשא מימות עולם נעשו גם הם בבחי׳ התנשאות שלמעלה מאחר שנכללו ונתאחדו במקורם

ממש ]ועמ״ש מזה גבי חג השבועות ע״פ וידבר אלקים כו׳ ע״ש[.

which is “Who is exalted from the days of the world,” they too have become of the level of the exal‐

tation that is above, since they have been included and united in their very source. [See what is

written on this regarding the festival of Shavuos, on the verse “And Elokim spoke,” etc.; see there.]

But when they are raised back into that source, they take on its exaltation, since they are now included and

one with it; that holy rising is the leaven of the Shavuos loaves. The bracket refers to the Shavuos discourse

on “And Elokim spoke” for more.
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S E C T I O N  7  ·  ¶ 1 2

Peace-offerings and burnt-offerings

ובזה יובן ההפרש שבין כבשי עצרת לבין שני הכבשים התמידים ליום כי שני כבשי עצרת הם שלמים54
55 הנאכלים לבעלים משא״כ שני כבשי התמידים ליום הם עולות.

With this the difference will be understood between the lambs of Atzeres and the two daily tamid

lambs: the two lambs of Atzeres are peace-offerings (shelamim), which are eaten by the owners,

whereas the two lambs of the daily tamid are burnt-offerings (olos).

The maamar now explains a difference in law. The two lambs of Shavuos (Atzeres) are peace-offerings,

which are eaten, while the two daily tamid lambs (Numbers 28:3) are burnt-offerings, wholly consumed on

the altar.

והענין כי התמידים הם הכבשים הנמשכים למטהלעולם הפירוד כנ״ל ואזי א״א להאכיל לבעלים שלא

יומשך למטה מטה יותר ויהיה אחיזה ויניקה לסט״א.

The explanation is: the tamid offerings are the lambs that are drawn down below, into the world of

separation, as mentioned above. And so it is impossible to give them to the owners to eat, lest it be

drawn down still further and there be a hold and nurture for the sitra achra (the other side).

The daily lambs are the ones drawn down into the world of separation. Eating them would draw them still

further down, where the sitra achra could take hold and draw nourishment.

וצ״ל כולו כליל. אבל כבשי עצרת שהם על לחם הביכורים תנופה56 לפני הוי׳ למעלה במקורם לבחי׳

כשבים

And it must be wholly consumed (kalil). But the lambs of Atzeres, which are “upon the bread of the

first fruits, a wave-offering before Havayah,” [raised] upward into their source, to the level of

kesavim,

So the tamid must be entirely consumed on the altar. The Shavuos lambs, however, are waved “upon the

bread of the first fruits,” upward into their source as kesavim.

וגם נכללים ומיוחדים בבחי׳ שתי הלחם כנ״ל שם אין שליטה ויניקה כלל ולכן הם שלמים הנאכלים

אפי׳ לבעלים:

and are also included and united in the level of the two loaves, as mentioned above — there is no

dominion or nurture [for the other side] there at all. Therefore they are peace-offerings, which are

eaten even by the owners.

There, included in the two loaves of the Torah, no opposing force can rule or draw nourishment, and so they

can be peace-offerings, eaten even by the owners.
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I N  O N E ’ S  A V O D A H

As the body’s limbs obey the soul without resistance because they have no life of their own, so a person

should make the powers of his vital soul nullified and included in the Infinite Light that rests upon his soul

and encompasses it (paragraph 2).

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the maamar define bittul through the union of the limbs with the soul rather than through obe‐

dience alone?

2. How can domestic animals, which stand below man, have a root higher than man’s, and how does the sac‐

rifice express this?

3. What do the two spellings, kesev and keves, teach about the relation of the attributes to Chochmah, above

and below?

4. Why must the morning lamb, bittul joined with pity, come first when Avraham’s Chesed is drawn down?

5. Why are the Shavuos lambs peace-offerings that are eaten, while the daily lambs are wholly burnt, and

what do the two loaves of Torah have to do with it?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

P A R A G R A P H  3 P A R A G R A P H  4

והניף

The note records that this maamar is printed, with varia‐

tions, in the collection Shnei HaMeoros (Lemberg, 5642),

folio 29a: another version of the same discourse.

K E H O T ’ S  N O T E

בשינויים בס׳ שני המאורות )לבוב — תרמ״ב( כט, א. הנחת כ״ק אדמו״ר
האמצעי בסה״מ תקס״ח-א ע׳ רמו )וראה בהנסמן שם ח״ב ע׳ תתקלו(.

תחילת המאמר מובא באוה״ת ויקרא-ב ע׳ תקעד עם הגהות.

1

והניף הכהן אותם

“And the kohen shall wave them upon the bread of the first

fruits, a wave-offering before Havayah, upon the two

lambs; they shall be holy to Havayah, for the kohen.” This

is the Shavuos waving the whole maamar explains.

Leviticus 23:20ויקרא כ״ג:כ׳

שׁ ים קֹדֶ שִׂ בָ נֵי כְּ ל־שְׁ נֵי ה׳ עַ פְ נוּפָה לִ ים תְּ רִ כֻּ בִּ ם הַ חֶ ל לֶ ם עַ ן אֹתָ כֹּהֵ יף הַ נִ הֵ וְ
ן: כֹּהֵ יוּ לַה׳ לַ הְ יִ

And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ויקרא כג, כ.

2

שהלחם מלמעלה . . עם הלחם ביחד
The baraita weighs whether the bread or the lambs go on

top in this waving; its first view is that, as everywhere, the

bread is on top, while other Tannaim differ and Rebbi

holds that they are placed side by side and waved. The

Alter Rebbe takes from it that the lambs are waved togeth‐

er with the bread.

Menachot 62a:1–3מנחות ס״ב א:א׳-ג׳

כיצד עושה מניח אימורין על פיסת היד וחזה ושוק עליהן ובכל מקום

שיש לחם הלחם מלמעלה היכא אמר רב פפא במלואים מאי טעמא
אילימא משום דכתיב )ויקרא י, טו( שוק התרומה וחזה התנופה על
אשי החלבים יביאו להניף תנופה והכתיב )ויקרא ז, ל( את החלב על

החזה יביאנו
Wikisource Talmud Bavli (CC-BY-SA)

K E H O T ’ S  N O T E

מנחות סב, א.

3

ויסודתן בהררי קדש

“His foundation is in the holy mountains.” The Alter

Rebbe uses the phrase for the lofty root of the domestic

animals in the Infinite Light.

Psalms 87:1תהילים פ״ז:א׳

שׁ: י־קֹדֶ רֵ רְ הַ תוֹ בְּ יר יְסוּדָ זְמוֹר שִׁ ח מִ נֵי־קֹרַ בְ לִ

A Psalm of the sons of Korah; a Song. His foundation is in

the holy mountains.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

4

ויאכילך את המן
“And He afflicted you and let you hunger, and fed you the

manna.” The verse heads the discourse to which the

parenthesis refers, on the “great beast” that is above man.

Deuteronomy 8:3דברים ח׳:ג׳

ן עַ מַ יךָ לְ בֹתֶ עוּן אֲ לֹא יָדְ תָּ וְ עְ לֹא־יָדַ ר  ן אֲשֶׁ מָּ ת־הַ ךָ אֶ לְ כִ יַּאֲ ךָ וַ בֶ עִ יַּרְ ךָ וַ נְּ עַ יְ וַ
יֶה חְ י־ה׳ יִ ל־כׇּל־מוֹצָא פִ י עַ ם כִּ אָדָ יֶה הָ חְ דּוֹ יִ בַ ם לְ חֶ לֶּ ל־הַ י לֹא עַ ךָ כִּ יעֲ הוֹדִ

ם: אָדָ הָ

And He afflicted thee, and suffered thee to hunger, and fed

thee with manna, which thou knewest not, neither did thy fa‐

thers know; that He might make thee know that man doth

not live by bread only, but by every thing that proceedeth

out of the mouth of the L-RD doth man live.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

5

מן הבקר ומן הצאן
“When a man among you brings an offering to Havayah,

of the animals, of the cattle and of the flock, you shall

bring your offering.” The verse limits offerings to domes‐

tic animals.

Leviticus 1:2ויקרא א׳:ב׳

ן־ ן לַה׳ מִ בָּ רְ כֶּם קׇ יב מִ רִ י־יַקְ ם כִּ ם אָדָ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ל־בְּ בֵּר אֶ דַּ
כֶם: נְ בַּ רְ ת־קׇ יבוּ אֶ רִ קְ צֹּאן תַּ ן־הַ ר וּמִ בָּקָ ן־הַ ה מִ מָ הֵ בְּ הַ

Speak unto the children of Israel, and say unto them: When

any man of you bringeth an offering unto the L-RD, ye shall

bring your offering of the cattle, even of the herd or of the

flock.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

6

מכל הבהמה ולא מן החיות
The Gemara cites a baraita: had the verse said only “of the

animals,” wild animals might have been included; it says

“cattle and flock,” meaning cattle and flock and not a wild

animal. The Alter Rebbe explains why: the domestic ani‐

mal has more bittul.

Zevachim 34aזבחים ל״ד א
K E H O T ’ S  N O T E

זבחים לד, א.

7

נבחרו כבשים ע״פ הרוב

The Mishnah here teaches that lambs are mentioned be‐

fore goats everywhere in the Torah, though the verse

8
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shows the two are of equal worth. Kehot points here for the

statement that lambs were chosen for most offerings.

Keritot 28aכריתות כ״ח א
K E H O T ’ S  N O T E

ראה כריתות כח, א.

פני שור מהשמאל
In Yechezkel’s vision each of the holy beasts has the face

of a man and of a lion on the right, “the face of an ox on

the left,” and the face of an eagle. The Alter Rebbe places

the root of cattle in the ox of the left side, Gevuros.

Ezekiel 1:10יחזקאל א׳:י׳

נֵי־שׁוֹר ם וּפְ תָּ עְ בַּ אַרְ ין לְ יָּמִ ל־הַ יֵה אֶ נֵי אַרְ ם וּפְ נֵי אָדָ ם פְּ נֵיהֶ מוּת פְּ וּדְ
ן: תָּ עְ בַּ אַרְ ר לְ נֵי־נֶשֶׁ ן וּפְ תָּ עְ בַּ אַרְ מֹאול לְ שְּׂ הַ מֵ

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

יחזקאל א, י.

9

שור מנגח בקרנו

In that discourse the Alter Rebbe reads “of the cattle and of

the flock” as two kinds of animal soul.

K E H O T ’ S  N O T E

ועבד״ה אדם כי יקריב פ״ב ]ויקרא[ ד״ב ע״ד. ]כ[.

10

והכשבים הפריד יעקב
“And Yaakov separated the lambs, and set the faces of the

flock toward the streaked.” The verse links the lambs to

Yaakov, whose attribute is compassion.

Genesis 30:40בראשית ל׳:מ׳

ן בָ צֹאן לָ כׇל־חוּם בְּ קֹד וְ ל־עָ צֹּאן אֶ נֵי הַ ן פְּ יִּתֵּ יד יַעֲקֹב וַ רִ פְ ים הִ בִ שָׂ כְּ הַ וְ
ן: בָ ל־צֹאן לָ ם עַ תָ לֹא שָׁ דּוֹ וְ בַ ים לְ רִ ת־לוֹ עֲדָ יָּשֶׁ וַ

And Jacob separated the lambs—he also set the faces of the

flocks toward the streaked and all the dark in the flock of

Laban— and put his own droves apart, and put them not

unto Laban’s flock.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

בראשית ל, מ.

11

ומורגש — ששרשו גבוה מאד

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

א״י. ]כ[.

12

וכמ״ש בזהר גדול ח״א דמ״ב ע״ג

The note explains that the citation is to the Cremona print‐

ing of the Zohar, and that Or HaTorah, Bereishis, vol. 7,

quotes the Zohar’s words exactly as they are quoted here.

K E H O T ’ S  N O T E

הכוונה לזהר דפוס קרימנא, וכ״כ באוה״ת בראשית-ז דף תתשסז מעתיק
הלשון כמו כאן.

13

והבל הביא גם הוא מבכורות צאנו

“And Hevel, he too brought of the firstborn of his flock and

of their fat; and Havayah turned to Hevel and to his offer‐

ing.” The Zohar quoted here explains why his offering was

accepted.

Genesis 4:4בראשית ד׳:ד׳

ל־ אֶ בֶל וְ ל־הֶ ע ה׳ אֶ יִּשַׁ ן וַ הֶ בֵ לְ חֶ כֹרוֹת צֹאנוֹ וּמֵ בְּ יא גַם־הוּא מִ בִ בֶל הֵ הֶ וְ
תוֹ: חָ נְ מִ

And Abel, he also brought of the firstlings of his flock and of

the fat thereof. And the L-RD had respect unto Abel and to

his offering;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

14

והבל הביא גם הוא מבכורות צאנו

Cain brought flax seed, and Hevel brought of the firstborn

of his flock, lambs that had not been shorn for their wool;

Hevel’s offering was accepted. Kehot notes that Or

HaTorah, quoting this Zohar, refers to this chapter.

Pirkei DeRabbi Eliezer 21:5–6פרקי דרבי אליעזר כ״א:ה׳-ו׳

כוֹרוֹת צֹאנוֹ בְּ בֶל מִ יא הֶ בִ הֵ ן. וְ תָּ שְׁ ע פִּ יוֹת, זֶרַ לָ כָלוֹ קְ אֲ ר מַ ן מוֹתַ יִ יא קַ בִ הֵ
ת חַ נְ ית מִ צֵ נִרְ ן, וְ יִ ת קַ חַ נְ ב מִ עַ תְ נִ ר. וְ מֶ צֶ זוּ לְ זְ גְ לֹּא נִ ים שֶׁ שִׂ בָ ן, כְּ יהֶ בֵ לְ חֶ וּמֵ
ה חָ רְ ן קָ עַ בֶּ י יְהוֹשֻׁ בִּ תוֹ״. רַ חָ נְ ל מִ אֶ בֶל וְ ל הֶ ע ה׳ אֶ יִּשַׁ ר: ״וַ מַ נֶּאֱ בֶל, שֶׁ הֶ
עוֹלָם, בֶל לְ הֶ ן וְ יִ ת קַ חַ נְ בוּ מִ רְ עָ רוּךְ הוּא, ״אַל יִתְ דוֹשׁ בָּ קָּ ר הַ ר: אָמַ אוֹמֵ
כוּ'. נֵז״ וְ טְ עַ בַּשׁ שַׁ לְ ר: ״לֹא תִ מַ נֶּאֱ גֶד״, שֶׁ ג בֶּ רֶ אֶ בוּ בְּ רְ עָ לוֹם יִתְ שָׁ ס וְ א חַ מָּ שֶׁ
נֵז לֹא טְ עַ אַיִם שַׁ לְ גֶד כִּ ר: ״וּבֶ מַ נֶּאֱ , שֶׁ יךָ לֶ בֶת לֹא יַעֲלֶה עָ קֶּ רֻ יא מְ לּוּ הִ פִ אֲ

יךָ״. לֶ יַעֲלֶה עָ
(Cain) brought the remnants of his meal of roasted grain,

(and) the seed of flax, and Abel brought of the firstlings of

his sheep, and of their fat, he-lambs, which had not been

shorn of their wool. The offering of || Cain was precluded,

and the offering of Abel was acceptable, as it is said, "And

the L-rd had respect unto Abel and to his offering" (Gen.

4:4). Rabbi Joshua ben Ḳorchah said: The Holy One, blessed

be He, said: Heaven forbid ! Never let the offerings of Cain

and …

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) · Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

15

מחשבתיה הוה בההוא אתר

This Zohar passage is also brought in Or HaTorah,

Shoftim, p. 959, which refers there to Pirkei DeRabbi

Eliezer, chapter 21, where Hevel’s offering is described as

lambs not yet shorn for their wool.

K E H O T ’ S  N O T E

מובא באוה״ת שופטים ע׳ תתקנט ושם מציין לפרקי דר״א פרק כא.

16
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ועתיק יומין יתיב כו׳ ושער רישי׳ כעמר נקא

“The Ancient of Days sat; His garment was white as snow,

and the hair of His head like clean wool.” The Zohar quot‐

ed here says Hevel’s thought was directed to this level.

Daniel 7:9דניאל ז׳:ט׳

ר עַ וָּר וּשְׂ לַג חִ תְ הּ כִּ בוּשֵׁ ב לְ ין יְתִ יק יוֹמִ תִּ עַ יו וְ מִ ן רְ וָ סָ י כׇרְ ד דִּ וֵית עַ זֵה הֲ חָ

ק: לִ י נוּר דָּ לּוֹהִ גִּ י־נוּר גַּלְ ין דִּ בִ בִ יֵהּ שְׁ סְ א כׇּרְ ר נְקֵ הּ כַּעֲמַ אשֵׁ רֵ
I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

17

לקמן . . צו את בנ״י

the passage shares nothing with the note

K E H O T ’ S  N O T E

עז, ד.

18

במשנה ספ״ו דכריתות

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

כח, א.

19

ע״פ שערך כעדר העזים

That discourse explains “Your hair is like a flock of goats”:

hair is a surplus of the body, not its essence, and the Zohar

says that the external forces draw nurture from the hair of

goats.

K E H O T ’ S  N O T E

ראה לקמן שה״ש לו, ג.

20

Rabbi Shimon says that lambs precede goats everywhere

in the Torah; one might think it is because they are

choicer, but the verse teaches that both are equal. The

Alter Rebbe refers to it in his bracket on the lambs’ lofty

root.

Mishnah Keritot 6:9משנה כריתות ו׳:ט׳

ן הֵ נֵי שֶׁ פְּ קוֹם. יָכוֹל מִ כָל מָ ים בְּ זִּ עִ ין לָ מִ ים קוֹדְ שִׂ בָ ר, כְּ עוֹן אוֹמֵ מְ י שִׁ בִּ רַ
את, טָּ חַ נוֹ לְ בָּ רְ יא קָ ם כֶּבֶשׂ יָבִ אִ ר )ויקרא ד(, וְ מוּד לוֹמַ לְ ן. תַּ הֶ ין מֵ רִ חָ בְ מֻ

נֵי פְּ קוֹם. יָכוֹל מִ כָל מָ נֵי יוֹנָה בְ בְ ין לִ מִ ין קוֹדְ ין. תּוֹרִ קוּלִ ם שְׁ נֵיהֶ שְּׁ ד שֶׁ לַמֵּ מְ
את, טָּ חַ ן יוֹנָה אוֹ תֹר לְ ר )שם יב(, וּבֶ מוּד לוֹמַ לְ ן. תַּ הֶ ים מֵ רִ חָ בְ ן מֻ הֵ שֶׁ
אָב בוֹד הָ כְּ קוֹם. יָכוֹל שֶׁ כָל מָ ם בְּ אֵ ם לָ אָב קוֹדֵ ין. הָ קוּלִ ן שְׁ נֵיהֶ שְּׁ ד שֶׁ לַמֵּ מְ
אוּ, ירָ יו תִּ אָבִ מּוֹ וְ ישׁ אִ ר )שם יט(, אִ מוּד לוֹמַ לְ ם, תַּ אֵ בוֹד הָ ל כְּ ף עַ עוֹדֵ

ם … אֵ ם לָ אָב קוֹדֵ ים, הָ רוּ חֲכָמִ בָל אָמְ ים. אֲ קוּלִ ם שְׁ נֵיהֶ שְּׁ ד שֶׁ לַמֵּ מְ

Rabbi Shimon says: lambs are mentioned before goats in all

places. You might think that it is because they are choicer,

therefore Scripture states, “And if he brings a lamb as his of‐

fering,” (Leviticus 4:32) to teach that both are equal. Turtle-

doves are mentioned before young pigeons in all places. You

might think that it is because they are choicer, therefore

Scripture states, “A young pigeon or a turtle-dove for a

hatat,” (Leviticus 12:6) to teach that both are equal. The fa‐

ther comes before the mother in all places. You …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

21

בחכמה יבנה בית

“With wisdom a house is built, and with understanding it

is established.” The Alter Rebbe reads the beis, the letter

of bayis (house), as Chochmah.

Proverbs 24:3משלי כ״ד:ג׳

כּוֹנָן: בוּנָה יִתְ תְ יִת וּבִ נֶה בָּ בָּ ה יִ מָ כְ חׇ בְּ
Through wisdom is a house builded; And by understanding

it is established;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

22

כש״ב השי״ן קודם לבי״ת . . מדות עליונות שלמעלה מהחכמה

The Tzemach Tzedek brings this teaching, that above the

lamb is kesev, with the shin first because the attributes

there are above Chochmah, in Or HaTorah on Shemos and

on Pinchas.

K E H O T ’ S  N O T E

מובא באוה״ת שמות-ז ע׳ ב׳תריט. פ׳ פנחס ע׳ א׳קג.

23

בזהר

The Zohar (Pinchas) tells of the hind that goes into “the

mountain of darkness” and from there rises toward “the

mountain of light” to receive its food. The Alter Rebbe

uses the Zohar’s name “mountains of darkness” for the su‐

pernal attributes above Chochmah.

Zohar III, 249bזח״ג רמט, ב
K E H O T ’ S  N O T E

זח״ג רמט, ב. )בחי׳( וע׳ ריב, א בקלי׳. ]כ[.

24

טורי חשוכא

Here the Zohar (Balak) uses “the mountains of darkness”

for the place of the forces of impurity, where Bilam went to

learn sorcery. Kehot points to it as the term’s use for keli‐

pah, beside its use for holiness.

Zohar, Balak 45:488–46:497ספר הזהר, בלק מ״ה:תפ״ח-מ״ו:תצ״ז

25

“Many waters cannot quench the love, nor can rivers

drown it.” The verse heads the Torah Ohr discourse to

which the bracket refers.

Song of Songs 8:7שיר השירים ח׳:ז׳

ן ם־יִתֵּ פוּהָ אִ טְ רוֹת לֹא יִשְׁ הָ אַהֲבָה וּנְ ת־הָ כַבּוֹת אֶ לוּ לְ ים לֹא יוּכְ בִּ יִם רַ מַ
יתוֹ בָּאַהֲבָה בּוֹז יָבוּזוּ לוֹ: ת־כׇּל־הוֹן בֵּ ישׁ אֶ אִ

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

26

בביאור ע״פ מים רבים . . בענין דעת עליון

In that Biur the Alter Rebbe distinguishes the supernal

Daas, which comes from Keser and unites Chochmah and

Binah, from the lower Daas that spreads into the attribut‐

es, and attributes born of the intellect from attributes

27
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rooted in Keser, above intellect, which the supernal Daas

draws down.

K E H O T ’ S  N O T E

תו״א דף יט, ג. ומצויין באוה״ת פ׳ ראה ע׳ תשצו לתו״א הנ״ל ”שדעת
העליון ממשיך המדות דכתר שלמעלה מהחכמה והם חג״ת דא״א”. וראה גם

באוה״ת שה״ש-ב ע׳ תקסט.

והכשבים הפריד יעקב

“And Yaakov separated the lambs.” The Alter Rebbe reads

“separated” as drawing the lambs from their united

source into the world of separation.

Genesis 30:40בראשית ל׳:מ׳

ן בָ צֹאן לָ כׇל־חוּם בְּ קֹד וְ ל־עָ צֹּאן אֶ נֵי הַ ן פְּ יִּתֵּ יד יַעֲקֹב וַ רִ פְ ים הִ בִ שָׂ כְּ הַ וְ
ן: בָ ל־צֹאן לָ ם עַ תָ לֹא שָׁ דּוֹ וְ בַ ים לְ רִ ת־לוֹ עֲדָ יָּשֶׁ וַ

And Jacob separated the lambs—he also set the faces of the

flocks toward the streaked and all the dark in the flock of

Laban— and put his own droves apart, and put them not

unto Laban’s flock.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

28

את הכבש אחד תעשה

“The one lamb you shall offer in the morning, and the sec‐

ond lamb you shall offer toward evening”: the daily tamid.

Its two lambs are the bittul drawn down into the world of

separation.

Numbers 28:4במדבר כ״ח:ד׳

יִם: בָּ רְ עַ ין הָ ה בֵּ עֲשֶׂ י תַּ נִ שֵּׁ כֶּבֶשׂ הַ ת הַ אֵ ר וְ בֹּקֶ ה בַ עֲשֶׂ ד תַּ חָ כֶּבֶשׂ אֶ ת־הַ אֶ
The one lamb shalt thou offer in the morning, and the other

lamb shalt thou offer at dusk;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

במדבר כח, ד.

29

בקר הוא בקר דאברהם

The Zohar (Balak) speaks of two “mornings,” the morning

of Avraham and the morning of Yosef, and of how the first

light was clothed in light upon light, level after level, so

that the worlds could bear it. The Alter Rebbe refers to this

passage in the next paragraph.

Zohar, Balak 33:354–34:363ספר הזהר, בלק ל״ג:שנ״ד-ל״ד:שס״ג

Our text continues: “In the morning will I order my prayer

unto thee and keep watch”. Why is the word “morning” re‐

peated? One refers to the morning of Abraham and the other

to the morning of Joseph. The words “I will order” mean, I

will prepare thy lamp to give light, and refer to the morning

of Joseph.

The Zohar; London, Soncino Press, 1933 (Public Domain)

30

בקר הוא בקר דאברהם

On “The morning was light” (Genesis 44:3) the Zohar says

that “that morning of Avraham” shone on Yosef’s brothers,

and its merit shielded them from the judgment that hung

over them. The Alter Rebbe refers to the end of Miketz in

the next paragraph.

Zohar, Miketz 13:217–14:228ספר הזהר, מקץ י״ג:רי״ז-י״ד:רכ״ח

There is also an allusion to the verse: “And Abraham rose

early in the morning, and saddled his ass, etc.” (Ibid. 22, 3).

It was that morning of Abraham that shone for the brethren

to support them by its merits, so that, strong in the merit of

Abraham, they went away in peace and were delivered from

judgement. For at that moment the rigour of judgement was

impending over them and would have exacted punishment

from them but for the merit of that morning of Abraham.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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בחכמה יבנה בית

The words here quote Proverbs 24:3; the passage is shown

below.

Proverbs 24:3משלי כ״ד:ג׳

כּוֹנָן: בוּנָה יִתְ תְ יִת וּבִ נֶה בָּ בָּ ה יִ מָ כְ חׇ בְּ

Through wisdom is a house builded; And by understanding

it is established;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי כד, ג.

32

אהלי קדר

“I am black but comely, O daughters of Jerusalem, like the

tents of Kedar, like the curtains of Shlomo.” The Alter

Rebbe uses “the tents of Kedar” for the forces that draw

nurture from holiness.

Song of Songs 1:5שיר השירים א׳:ה׳

לֹמֹה:  יעוֹת שְׁ ירִ ר כִּ דָ י קֵ הֳלֵ אׇ ם כְּ לָ͏ִ נוֹת יְרוּשָׁ נָאוָה בְּ י וְ נִ ה אֲ חוֹרָ שְׁ

’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש א, ה.

33

לו ישמעאל יחי׳ לפניך

“And Avraham said to G-d: O that Yishmael might live be‐

fore You.” Avraham’s boundless kindness reaches even

Yishmael.

Genesis 17:18בראשית י״ז:י״ח

: נֶיךָ פָ יֶה לְ חְ אל יִ עֵ מָ ים לוּ יִשְׁ לֹקִ  אֱ ל־הָ ם אֶ הָ רָ ר אַבְ יֹּאמֶ וַ
And Abraham said unto G-d: ‘Oh that Ishmael might live be‐

fore Thee! ’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

בראשית יז, יח.

34

אוא״ס שורה ומתגלה במי שבטל

Rabbi Yochanan says that the Holy One, blessed be He,

rests His Shechinah only on one who is mighty, wealthy,

35
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wise and humble. Kehot points here for the principle that

the Infinite Light rests only on one who is nullified to it.

Nedarim 38aנדרים ל״ח א
K E H O T ’ S  N O T E

ראה נדרים לח, א.

ע״פ אנכי מגן לך
There the Alter Rebbe explains Avraham as great Chesed

without restraint, in whose eyes all are good: though he

knew what Yishmael was, he wished him to live “before

You,” without limit.

K E H O T ’ S  N O T E

תו״א יב, א.

36

אנכי מגן לך

“Fear not, Avram, I am a shield to you; your reward is very

great.” The verse heads the Torah Ohr discourse to which

the bracket refers.

Genesis 15:1בראשית ט״ו:א׳

א ירָ זֶה לֵאמֹר אַל־תִּ חֲ מַּ ם בַּ רָ ל־אַבְ בַר־ה׳ אֶ יָה דְ לֶּה הָ אֵ ים הָ רִ בָ דְּ ר הַ אַחַ

אֹד: בֵּה מְ רְ ךָ הַ רְ כָ ךְ שְׂ ן לָ גֵ י מָ ם אָנֹכִ רָ אַבְ
After these things the word of the L-RD came unto Abram in

a vision, saying: ‘Fear not, Abram, I am thy shield, thy re‐

ward shall be exceeding great.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

37

Kehot’s note points to Zohar, Balak 33:354–34:363 for

these words.

Zohar, Balak 33:354–34:363ספר הזהר, בלק ל״ג:שנ״ד-ל״ד:שס״ג

38

ואת הכבש השני תעשה בין הערבים

“And the second lamb you shall offer toward evening.”

The Alter Rebbe connects the time of the second lamb with

Yitzchak’s attribute, Gevurah.

Numbers 28:4במדבר כ״ח:ד׳

יִם: בָּ רְ עַ ין הָ ה בֵּ עֲשֶׂ י תַּ נִ שֵּׁ כֶּבֶשׂ הַ ת הַ אֵ ר וְ בֹּקֶ ה בַ עֲשֶׂ ד תַּ חָ כֶּבֶשׂ אֶ ת־הַ אֶ
The one lamb shalt thou offer in the morning, and the other

lamb shalt thou offer at dusk;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בריח התיכון המבריח
“And the middle bar in the midst of the boards shall run

through from end to end.” The Alter Rebbe applies it to

Yaakov, the middle line that joins both sides.

Exodus 26:28שמות כ״ו:כ״ח

צֶה: קָּ ל־הַ צֶה אֶ קָּ ן־הַ חַ מִ רִ בְ ים מַ שִׁ רָ קְּ תוֹךְ הַ יכֹן בְּ תִּ יחַ הַ רִ בְּ הַ וְ
and the middle bar in the midst of the boards, which shall

pass through from end to end.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות כו, כח.

40

והניף הכהן אותם על לחם

“And the kohen shall wave them upon the bread of the first

fruits, a wave-offering before Havayah, upon the two

lambs.” On Shavuos the lambs are waved upward together

with the bread.

Leviticus 23:20ויקרא כ״ג:כ׳

שׁ ים קֹדֶ שִׂ בָ נֵי כְּ ל־שְׁ נֵי ה׳ עַ פְ נוּפָה לִ ים תְּ רִ כֻּ בִּ ם הַ חֶ ל לֶ ם עַ ן אֹתָ כֹּהֵ יף הַ נִ הֵ וְ
ן: כֹּהֵ יוּ לַה׳ לַ הְ יִ

And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

41

ב׳ הלחם רומזות לתשב״כ ותשבע״פ

The Tzemach Tzedek brings this teaching, that the two

loaves allude to the Written and the Oral Torah, in Or

HaTorah on Nach, vol. 2.

K E H O T ’ S  N O T E

מובא באוה״ת נ״ך-ב ע׳ תתקמב.

42

לכו לחמו בלחמי

“Come, eat of my bread, and drink of the wine I have

mixed”: wisdom’s invitation. The Alter Rebbe brings it to

show that the Torah is called bread, so the two loaves are

the Written and the Oral Torah.

Proverbs 9:5משלי ט׳:ה׳

י: תִּ כְ סָ ן מָ יַיִ תוּ בְּ י וּשְׁ חֲמִ לַ כוּ לַחֲמוּ בְ לְ
'Come, eat of my bread, and drink of the wine which I have

mingled.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי ט, ה.

43

ויהי שירו חמשה ואלף

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

מ״א ה, יב.

44

ויהי שירו חמשה ואלף

“And he spoke three thousand proverbs, and his songs

were a thousand and five,” said of Shlomo. The Alter

Rebbe applies it to the song of the cantillation marks.

I Kings 5:12מלכים א ה׳:י״ב

ה וָאָלֶף: שָּׁ ירוֹ חֲמִ י שִׁ הִ יְ ל וַ שָׁ ים מָ פִ לָ ת אֲ לֹשֶׁ בֵּר שְׁ דַ יְ וַ
And he spoke three thousand proverbs; and his songs were a

thousand and five.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

45

ובלילה שירה עמי
“By day Havayah commands His kindness, and at night

His song is with me.” Here too the song is the melody of

46
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the Torah.

Psalms 42:9תהילים מ״ב:ט׳

יָּי: ל חַ אֵ לָּה לְ פִ י תְּ מִּ ירֹה עִ יְלָה שִׁ לַּ דּוֹ וּבַ סְ וֶּה ה׳ חַ צַ ם יְ יוֹמָ

By day the L-RD will command His lovingkindness, and in

the night His song shall be with me, even a prayer unto the

G-d of my life.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים מב, ט.

תורה צוה

“Moshe commanded us the Torah, an inheritance of the

congregation of Yaakov.” The verse heads one of the dis‐

courses the bracket lists.

Deuteronomy 33:4דברים ל״ג:ד׳

לַּת יַעֲקֹב: הִ ה קְ שָׁ ה מוֹרָ נוּ מֹשֶׁ וָּה־לָ ה צִ תּוֹרָ
Moses commanded us a law, An inheritance of the congrega‐

tion of Jacob.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויהי מקץ
“And it came to pass at the end of two years, and Pharaoh

dreamed.” The opening of Miketz heads another of the

discourses listed.

Genesis 41:1בראשית מ״א:א׳

יְאֹר: ל־הַ ד עַ נֵּה עֹמֵ הִ עֹה חֹלֵם וְ רְ ים וּפַ יִם יָמִ נָתַ ץ שְׁ קֵּ י מִ הִ יְ וַ
And it came to pass at the end of two full years, that Pharaoh

dreamed: and, behold, he stood by the river.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

48

שיר השירים

“The Song of Songs, which is Shlomo’s.” Its opening verse

heads another of the discourses listed.

Song of Songs 1:1שיר השירים א׳:א׳

לֹמֹה:  שְׁ ר לִ ים אֲשֶׁ ירִ שִּׁ יר הַ שִׁ
THE song of songs, which is Solomon’s.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

49

ואהיה אצלו אמון ואהיה שעשועים

“And I was with Him as a nursling, and I was a delight day

by day,” said by the Torah of itself. The verse heads the last

discourse listed.

Proverbs 8:30משלי ח׳:ל׳

ת: כׇל־עֵ נָיו בְּ פָ ת לְ קֶ חֶ שַׂ ים יוֹם יוֹם מְ עֲשׁוּעִ יֶה שַׁ הְ אֶ לוֹ אָמוֹן וָ צְ יֶה אֶ הְ אֶ וָ
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

50

Kehot’s note points to Genesis 41:1–44:17 for these words.

Genesis 41:1–44:17בראשית מ״א:א׳-מ״ד:י״ז

51

חמץ תאפינה

“From your dwellings you shall bring bread of waving, two

loaves of two tenths of fine flour; they shall be baked leav‐

ened, first fruits to Havayah.” The maamar explains why

these loaves are chametz.

Leviticus 23:17ויקרא כ״ג:י״ז

ץ מֵ יֶינָה חָ הְ ים סֹלֶת תִּ רֹנִ שְׂ נֵי עֶ יִם שְׁ תַּ נוּפָה שְׁ ם תְּ חֶ יאּוּ לֶ בִ יכֶם תָּ בֹתֵ מּוֹשְׁ מִ
ים לַה׳ כּוּרִ ינָה בִּ אָפֶ תֵּ

Ye shall bring out of your dwellings two wave-loaves of two

tenth parts of an ephah; they shall be of fine flour, they shall

be baked with leaven, for first-fruits unto the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויקרא כג, יז.

52

המתנשא מימות עולם

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ברכת יוצר.

53

כבשי עצרת הם שלמים

The words here quote Arakhin 25b:20–22; the passage is

shown below.

Arakhin 25b:20–22ערכין כ״ה ב:כ׳-כ״ב

שׁ״ שׁ״ ״קֹדֶ ר ״קֹדֶ עוֹן, גָּמַ מְ י שִׁ בִּ רַ ים. וְ מִ דָ ים — אַף כָּאן בְּ מִ דָ ן בְּ לָּ הַ ה לְ מָ
י נֵילַיף ה[ נָמֵ י ]יְהוּדָ בִּ רַ נָּם. וְ חִ נָּם, אַף כָּאן בְּ חִ ן בְּ לָּ הַ ה לְ ת, מָ רֶ י עֲצֶ שֵׂ בְ כִּ מִ

יִת בַּ ק הַ דֶ י בֶּ שֵׁ דְ ין קׇ נִ ת! דָּ רֶ י עֲצֶ שֵׂ בְ כִּ מִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ערכין כה, ב.

54

התמידים ליום הם עולות

“This is the fire-offering that you shall offer to Havayah:

lambs in their first year, without blemish, two each day, a

continual burnt-offering.” The daily lambs are burnt-

offerings.

Numbers 28:3במדבר כ״ח:ג׳
K E H O T ’ S  N O T E

במדבר כח, ג.

55

על לחם הביכורים תנופה
The Shavuos lambs are waved “upon the bread of the first

fruits, a wave-offering before Havayah,” raised with the

bread into their source.

Leviticus 23:20ויקרא כ״ג:כ׳

שׁ ים קֹדֶ שִׂ בָ נֵי כְּ ל־שְׁ נֵי ה׳ עַ פְ נוּפָה לִ ים תְּ רִ כֻּ בִּ ם הַ חֶ ל לֶ ם עַ ן אֹתָ כֹּהֵ יף הַ נִ הֵ וְ
ן: כֹּהֵ יוּ לַה׳ לַ הְ יִ
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And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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