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“And the kohen shall wave them upon the bread of the first fruits, a wave-offering before Havayah,
upon the two lambs,” etc. And it is stated in the Gemara that the bread is on top, etc.,
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that he waves the lambs together with the bread. And [we must] understand this matter, and this
joining: that the lambs are with the bread in the waving.
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Now, it is known that the purpose of all creation is that the “something” (yesh) be nullified to the
“nothing” (ayin). And in every world the nullification of the yesh is drawn down according to its

level.
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Now, the essence of self-nullification (bittul) is to be nullified and actually included in the Infinite
Light (Or Ein Sof), blessed be He, and united with it in a complete and true union, the ultimate
union, like the union of the limbs of the body with the vital soul that rests and is enclothed within

them, for they have no other life-force apart from the life-force of the soul.
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Therefore the limbs obey the will of the soul in complete nullification and union. And so should the
powers of the vital soul be nullified and actually included in the Infinite Light, blessed be He, which

rests upon and encompasses his soul.
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And see what is written on the verse “And you shall offer a burnt-offering, a fire-offering.” But in

the nature of man, as he is born, there is nothing like this nullification, and its like is not
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found in physicality at all: to nullify his will before the will of others at the level of this nullification,
as though he had no other will at all.
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Rather, this nature is in domestic animals, which are nullified to the will of the one who leads them:
wherever he wishes he turns them, and they do not change their appointed task. This is because

their root and foundation is “in the holy mountains.”
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These are lofty levels in the Infinite Light (Or Ein Sof), blessed be He, and there they are at the level
of nullification in the Infinite Light itself (see what is written on the verse “And He fed you the man-
na,” on the matter of the “great beast” (behemah rabbah) that is above man). Only, they fell far
down, below the level of man, and the level of nullification was drawn down below, under the hand

of man.
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This is the meaning of the sacrifices: they would offer the animal upon the altar, and its life-force
rises into its source and root, which is the level of nullification
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in the very Infinite Light, blessed be He. And the sacrifices were from the cattle and from the flock,
from among all the domestic animals, and not from the wild beasts; for a domestic animal has

more nullification than a wild beast.
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Likewise, from among all the domestic animals, lambs were chosen for the most part, because the
level of nullification is drawn into them more. For cattle are “the face of an ox on the left,” the level

of Gevuros (restraints).
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Also, an ox gores with its horn; and goats, too, are the level of Gevuros. But lambs are at the level of
compassion, and “Yaakov separated the lambs (kesavim),” for lambs (kevasim) are at the level of

Yaakov’s attributes (middos), the level of compassion.
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For lambs have a voice of pity that arouses compassion. This is because their source and root is

from a higher level, which is the source of compassion.
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Therefore, when the life-force fell below, the voice that arouses compassion was drawn to them.
They are also weak by nature, from birth, so that the nature of nullification is recognizable and felt

in them. [Lambs also have wool, whose root is very high, and as is written
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in the Zohar Gadol, Part I, folio 42, column c, on the verse “And Hevel, he too brought of the first-
born of his flock”: “His thought was on that place of which it is said, ‘And the Ancient of Days (Atik
Yomin) sat,’ etc., ‘and the hair of His head was like clean wool’; and the Holy One, blessed be He,

joins a good thought to the deed, and because of this He accepted it,” etc.
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See what is written below in Parshas Pinchas on the verse “Command the children of Israel,” etc.;
and see the Mishnah at the end of chapter 6 of Kerisos. And see the Zohar, Mishpatim, 125a; and
see what is written elsewhere on the verse “Your hair is like a flock of goats that streamed down,”

etc.]
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2. Now, when the life-force has fallen below into physicality, they are called by the name kevasim
(°w25), with the beis before the shin. For the beis alludes to the level of Chochmah (wisdom), [as it
is written,] “With wisdom a house (bayis) is built.” And the shin alludes to the three lines that
branch out and are drawn downward; whereas when they are above, in their source, they are a sin-

gle unity.
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And there they are called kesev (2¥3), with the shin before the beis, for the shin is the supernal at-
tributes (middos) that are above Chochmah and intellect, which are called in the Zohar “the moun-
tains of darkness.”
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[See what is written in Parshas Toldos, in the explanation (biur) on the verse “Many waters” in the
Song of Songs, on the matter of the supernal Daas (knowledge), and in the discourse beginning
“Your teeth are like a flock.”]
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But “And Yaakov separated the lambs (kesavim)” [means] that Yaakov is the one who draws the lev-
el of the kesavim from their level and rank in their source to the level of separation, so that they
will be called by the name kevasim.
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[This is| so that the level of nullification will be drawn also into the world of separation (alma defer-
uda): “The one lamb you shall offer in the morning, and the second lamb you shall offer toward

evening,” etc.
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The explanation is: morning is “the morning of Avraham,” the level of supernal Chesed (kindness),
in which the Infinite Light (Or Ein Sof), blessed be He, spreads forth above without end and below

without limit.
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Now, as it spreads downward, level after level, in the descent of the levels by way of the chain of de-
scending worlds (hishtalshelus) and enclothement, there is nurture and a hold for the kelipos
(husks) and the sitra achra (the other side), to draw nurture from holiness: the level of “the tents of

Kedar,” and as Avraham said, “O that Yishmael might live before You.”
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And it is necessary to put first a lamb, which is the level of nullification, with the quality of pity, so
that the Infinite Light (Or Ein Sof), blessed be He, will be drawn only at the level of nullification:

that the Infinite Light should rest and be revealed in one
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who is nullified to it, specifically. [See what is written in Parshas Vayeira on the verse “I am a shield
to you”; and see the Zohar, Balak, folio 204b, and the end of Parshas Miketz, folio 203.]
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“And the second lamb you shall offer toward evening”: the time when the attribute of Yitzchak, the
level of Gevuros (restraints), holds sway, in order to sweeten them, etc. And the drawings-down of
this level of nullification, the two lambs, at the level of morning and at the level of “toward
evening,” are accomplished through Yaakov,
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who is “the middle bar that runs through from end to end.” Therefore Yaakov separated the lambs

from the level of kesavim, as they were in their source and root, to the level of kevasim, for the

world of separation, to be divided into two different aspects and levels.
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But on Shavuos, “And the kohen shall wave them upon the bread,” etc., “upon the two lambs”: he
waves the lambs upward, to their root and source, the level of kesavim, so that they are nullified
and united in the very Infinite Light (Or Ein Sof), blessed be He. And this is with the bread, because
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the meaning of the wavings of the two loaves is [as follows]. For the two loaves allude to the Written
Torah and the Oral Torah, as it is written, “Come, eat of my bread,” etc.
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For they are lofty levels: in the Written Torah there is what is not in the Oral Torah, and this is the
matter of the cantillation marks (te’amim) of the Torah, zarka, makaf, shofar holech, segolta, etc.,
which are the level of melody, with the quality of sweetness and delight.
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Of this it is said, “And his songs were a thousand and five,” and “At night His song is with me”: for
the cantillation marks are at the level of song and melody, to sing in song and hymn out of great joy
and delight. These cantillation marks are in the Written Torah and not in the Oral Torah, and in the

Oral Torah there is no interpretation
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or explanation of the cantillation marks, to explain and interpret for us what this song is. [See what
is written in Parshas HaBerachah on the verse “The Torah [Moshe| commanded,” and on “And it
came to pass at the end,” and on “The Song of Songs,” and on “And I was with Him as a nursling

(amon), and I was a delight,” etc.]
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The Oral Torah, however, is the interpretation and explanation of the basis of the mitzvos and their

root; this interpretation and explanation is in the Oral Torah specifically and not in the Written

Torah. For there is no mitzvah in the Written Torah that does not need the interpretation
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and explanation of the Oral Torah: how the mitzvah is to be performed and in what manner. And on
Shavuos the two levels of the bread are waved upward, into their source and root, to be included
and united in the Infinite Light (Or Ein Sof), blessed be He,
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for there they are united in the ultimate union: “He and His life-forces are one,” etc.; “He is the

Knower and He is the Knowledge,” etc.
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And in them and through them the life-force of the lambs, too, is united, so that they are nullified
in their supernal root and source, so that everything is at the level of nullification.
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Therefore of the two loaves of Shavuos it is written, “They shall be baked leavened.” For since it is
raised up to the source of the life-force, and the source of the life-force, which brings the separate
worlds into being as something from nothing, is at the level of “Who is exalted from the days of the
world,” and this is their life-force and their coming-into-being,
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for because the Infinite Light (Or Ein Sof), blessed be He, is exalted and withdrawn from them,

above, and is not actually enclothed within them, therefore their life-force and existence came into

being as separate, to be a thing and an entity in its own right; and when they are raised to their

source and root,

07PN 1TIRNN 19551 INRM TPYRPY MIRYINT N33 07 03 WY1 07Y NN RYINnT R0
vy 12 D’P’?N 927°1 27y MIYIAWT A0 523 71 Wrnyi] wnn

which is “Who is exalted from the days of the world,” they too have become of the level of the exal-
tation that is above, since they have been included and united in their very source. [See what is

written on this regarding the festival of Shavuos, on the verse “And Elokim spoke,” etc.; see there.]
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With this the difference will be understood between the lambs of Atzeres and the two daily tamid

lambs: the two lambs of Atzeres are peace-offerings (shelamim), which are eaten by the owners,
whereas the two lambs of the daily tamid are burnt-offerings (olos).
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The explanation is: the tamid offerings are the lambs that are drawn down below, into the world of

separation, as mentioned above. And so it is impossible to give them to the owners to eat, lest it be

drawn down still further and there be a hold and nurture for the sitra achra (the other side).
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And it must be wholly consumed (kalil). But the lambs of Atzeres, which are “upon the bread of the
first fruits, a wave-offering before Havayah,” [raised] upward into their source, to the level of

kesavim,
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and are also included and united in the level of the two loaves, as mentioned above — there is no
dominion or nurture [for the other side] there at all. Therefore they are peace-offerings, which are

eaten even by the owners.
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