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“And You Shall Count for Yourselves
from the Morrow of the Shabbos”

The Counting of the Omer draws down light. Pesach’s Exodus is
the soul’s rush upward (ratzo), which frees only the G-dly soul;
the waving and counting of the Omer refine the animal soul too
and nullify a person’s own will, so that at Shavuos G-d’s will can

come down (shov) into the letters of the Torah.
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THE BIG IDEA

The Counting of the Omer draws down light. Pesach’s Exodus is the soul’s rush up-
ward (ratzo), which frees only the G-dly soul; the waving and counting of the Omer
refine the animal soul too and nullify a person’s own will, so that at Shavuos G-d’s

will can come down (shov) into the letters of the Torah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Usefartem, “you shall count,” shares its root with sapir, brightness, and with the Sefiros: counting the
Omer draws the light of the Sefiros down to us. Pesach and Shavuos are ratzo and shov. The Exodus
came in haste, a revelation from above met by a rush from below upward; the Giving of the Torah was
G-d’s will coming down. Each day the Exodus is relived in the Shema: the prayers before it show that
all the worlds, however vast, live from a mere radiance of G-d’s kingship and are as nothing before His
infinite light, and this wakes a love that longs to leave every limit (meitzarim) and cleave to Him.
Prayer follows the three Patriarchs: Avraham’s love, Yitzchak’s awe, and Yaakov’s compassion, which
redeems love when the heart is like stone. Yet all this frees only the G-dly soul. To receive the Torah the
animal soul too had to be nullified: the barley Omer, animal food, raised the supernal “great animal”
above Havayah, and the seven weeks of counting drew down encompassing lights that nullify a per-
son’s own will. Only then could G-d’s will come down into the letters of the Torah and its physical

commands.

OUTLINE

1 Counting as light; Pesach and Shavuos n

Usefartem means brightness: the counting draws down the Sefiros. Pesach, the hasty Exodus, is ratzo from

below upward; Shavuos is shov, G-d’s will coming down; and the Exodus must be relived every day.

2 The daily Exodus in the Shema 12-7

Contemplating the angels’ self-nullification, the worlds’ life from a mere radiance of Malchus, and the noth-
ingness of the finite before the infinite brings the love of the Shema, a going out of all limits; Egypt was the
exile of the knowledge of Havayah.

3 The Patriarchs in prayer 18-12

Avraham’s love makes Torah fixed and work occasional; Yitzchak brings awe; Yaakov’s compassion,
aroused in the blessings of the Shema, redeems love in a heart of stone by asking for understanding now,
to be spared the shame the soul feels after death.
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4 Only the G-dly soul goes out

113-14

The ratzo belongs to the G-dly soul, Yaakov and Israel; the animal soul still wants to eat as an animal

does, and it too had to be nullified before the Torah could be received.

5 The Omer and its counting

1M5-19

Barley, animal food, corresponds to the supernal Chariot and the great animal, the Name Ban; the ko-
hen’s waving, supernal Chesed, raises it above Havayah and above Shabbos, and the counting draws

down encompassing lights that nullify the will of the animal soul.

6 The Giving of the Torah

120-23

After the forty-nine days G-d’s will comes down at Shavuos, higher than prayer; Torah study is G-d’s own

word only after the ratzo, and the Omer prepared His will to be clothed even in physical mitzvos and in

the letters of the Torah.

KEY CONCEPTS

Ratzo and shov 211 X129

Running and returning: the soul’s rush upward toward
G-d, and the return downward that brings His will into the
world. Pesach is ratzo; Shavuos is shov.

Going out of the straits 0°1231 071827 11 NREY
Mitzrayim, Egypt, read as meitzarim, limits: every created
thing, physical or spiritual, that hides G-d and makes the
world seem an entity of its own. The love of the Shema is
the daily Exodus from them.

Havayah and Elokim 2°p%x 0w 11 0w

Havayah, “was, is and will be,” is G-d beyond change;
Elokim is the Name that conceals Him in nature. Pharaoh
knew only Elokim, so Egypt was an exile of Daas.

Yaakov, who redeemed Avraham nx 179 WX 2py°2
D7aR

Compassion, Yaakov’s attribute, frees love, Avraham’s at-
tribute, when the heart is like stone; it is aroused in the
blessings before the Shema.
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The great animal 7737 17272

A supernal level, the Name Ban (52, the value of
behemah), which is the root of the Chariot and of the ani-
mal soul. The barley Omer, animal food, raises it above
Havayah.

Encompassing lights (makifim) 0°2°pn

Light too high to be absorbed within, which acts from be-
yond. Drawn down by the counting of the Omer from
above Shabbos, they transform the animal soul and nullify
a person’s will.

The nullification of will 113771 %102

Lirtzonchem, “for your favor,” read as the nullification of
your own will: the goal of the seven weeks and the condi-
tion for receiving G-d’s will at Sinai.
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SECTION 1 - 11

Counting as light; Pesach and Shavuos
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“And you shall count for yourselves from the morrow of the Shabbos, from the day you bring the

”

Omer of the waving, seven weeks,” etc. Now, usefartem (“you shall count”) is an expression of
brightness, as in “a sapphire stone” (even sapir); and likewise “the Ten Sefiros” is an expression of
brightness.
The maamar opens with the verse that commands the Counting of the Omer: from the day after the first day
of Pesach, when the Omer offering of barley was waved in the Temple, seven weeks are counted until
Shavuos. The Alter Rebbe hears in usefartem, “you shall count,” the word sapir, sapphire: counting is also an
expression of brightness, and so is the word Sefiros, the name of the divine attributes.
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And this is [the meaning of] “And you shall count for yourselves,” etc.: that is, to draw down the Ten
Sefiros so that they shine for you below. (See the Pardes, Sha’ar 8, chapter 2, in the name of Sefer
HaBahir: “Why are they called Sefiros? On account of ‘The heavens declare (mesaprim),’” etc. And
see the Zohar, Terumah, 136b: “What is mesaprim?” etc., “that they shine,” etc.)

So the command means: draw the Ten Sefiros down so that they shine for you, here below. In the parenthe-

ses the Alter Rebbe gives his sources: the Pardes, quoting the Bahir, derives the name Sefiros from “The
heavens declare (mesaprim),” and the Zohar explains that mesaprim there means not telling but shining.
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To understand this: Pesach is the Exodus from Egypt, and the festival of Shavuos is the Giving of
the Torah; and before receiving the Torah they had to count seven complete weeks, and afterwards
they could receive the Torah

To explain why this counting is needed, the Alter Rebbe sets out the two festivals it joins. Pesach is the

Exodus and Shavuos is the Giving of the Torah, and the Torah could be received only after seven full weeks
had been counted.
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(and see the Zohar, Parshas Emor, page 97). For it is written, “And the living creatures (chayos) ran
and returned (ratzo vashov)”: that above, everything is in the aspect of ratzo and shov.

The Zohar on Emor, cited here, describes the seven weeks as a purification that Israel needed before receiv-
ing the Torah. The principle behind it comes from Yechezkel’s vision: the chayos, the holy creatures of the
divine Chariot, “ran and returned,” and all life above moves in this double motion of ratzo, rising upward,
and shov, returning downward.
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So too, Pesach is the level of ratzo and Shavuos is the level of shov. For Pesach is the Exodus from

Egypt, which was in haste, as it is written, “And you shall eat it in haste.”

Pesach is ratzo and Shavuos is shov. Ratzo is a rushing, and the Exodus was in haste: even the Pesach offer-
ing was to be eaten in haste.
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And it is written, “For in haste you went out,” etc. For then there was a revelation of G-dliness from
above, as it is said, “until the King of the kings of kings, the Holy One, blessed be He, revealed
Himself to them and redeemed them”: in the aspect of haste. But of the Future it is written, “For
not in haste shall you go out, nor shall you go in flight,” etc.: that it will not be in the aspect of haste,

The haste came because at the Exodus G-dliness was revealed from above, as the Haggadah says: the King of

kings revealed Himself and redeemed them before their dough could rise. Of the final redemption, by con-
trast, Yeshayahu promises that it will come neither in haste nor in flight.
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whereas the Exodus from Egypt was in haste, etc. (See what is written about this in [Midrash]
Rabbah at the end of Parshas Bo, and in the Mechilta, Parshas Bo, section 7, and see there; it is also
brought in the Yalkut, Parshas Bo. And see Sefer Shel Beinonim (Tanya), chapter 31. And see what
is written at the end of Parshas Vayeshev, at the end of the discourse beginning “Thus says,” etc.,
[on] “And I will give you places to walk,”
The parentheses gather the sources on this contrast: the Midrash Rabbah, the Mechilta and the Yalkut on
Parshas Bo, which set the haste of the Exodus against the Time to Come; and Tanya, chapter 31, which ex-

plains that the people fled because the evil in their souls was still at full strength. The Alter Rebbe then points
to a discourse in Torah Ohr on the verse “And I will give you places to walk.”
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but in the Time to Come, when the level of the light that encompasses all worlds (sovev kol almin) is
revealed, etc., even the shov will be in the aspect of walking, like the ratzo, etc. And [see] what is
written at the end of the discourse beginning “And the number of the children of Israel shall be,”
on the matter that in the Future the superiority of the arousal from below (isarusa dilesata) will be
great and high without end, etc. From all this the matter of “For not in haste” will be understood.)
That discourse explains that divine service now moves in ratzo and shov, but in the Time to Come, when the
light that encompasses all worlds is revealed, even the shov will be a steady “walking,” like the ratzo. A sec-

ond discourse, in Likkutei Torah, adds that in the Future the arousal from below will be infinitely elevated;
together they explain why the final redemption will not be “in haste.”
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And this is the level of ratzo, from below upward; whereas Shavuos is the level of shov, which is the
level of the Giving of the Torah, the revelation of His will below, as it is written, “And Havayah de-
scended upon Mount Sinai”: a drawing down from above to below.

Ratzo is a movement from below upward: the soul’s rush to leave its limits, as at the Exodus. Shavuos is

shov, a movement from above downward: G-d’s will revealed in the world, as at Sinai, where “Havayah de-

scended upon Mount Sinai.”
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Now, it is written, “So that you remember the day of your going out of the land of Egypt all the days
of your life”; and as our Sages, of blessed memory, said, “In every generation,” etc.: that each day
there must be the level of the Exodus from Egypt.

The Torah commands remembering the Exodus all the days of one’s life, and the Sages say that in every gen-

eration a person must see himself as leaving Egypt. So the Exodus is not only history: each day a person
must have his own going out of Egypt, which the next paragraph locates in the Shema.

SECTION 2 - 112-7

The daily Exodus in the Shema
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That is, in the Shema, “And you shall love,” etc.; and one concludes, “I am Havayah your G-d, Who
brought [you] out,” etc. In particular, [the prayers] from Baruch She’amar until the Shema are a
preparation for one to come to the level of the Exodus from Egypt, “And you shall love,” etc.

The daily Exodus takes place in the Shema: its love, “And you shall love,” is the ratzo, and the Shema closes

with “I am Havayah your G-d, Who brought you out of the land of Egypt.” The prayers before it, from Baruch
She’amar, which opens the Verses of Praise, up to the Shema, prepare a person to reach that love.
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That is, when one contemplates how “all the host of heaven bow down to You,” and “the ofanim
and the holy chayos, with a great noise,” etc., and “the chayos tremble with dread of the Throne;
they carry and are carried with the Throne”; “a thousand thousands and ten thousand times ten
thousand serve Him”; and all of them are constantly at the level of self-nullification (bittul).
The preparation is contemplation. The prayers describe all the host of heaven bowing to G-d, the ofanim and
the holy chayos (orders of angels) rising with a great noise, the chayos trembling before the divine Throne

that they both carry and are carried by, and the angels serving Him in myriads; all of them are constantly
nullified before Him.

likuteitorah.com/likkutei-torah/emor/3/ 7
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And this is [the meaning of] “To make known to the sons of man His mighty deeds and the glory of
the splendor of His kingship”: this is the level of “the splendor of His kingship,” that all of them are
truly nullified before Him. And the self-nullification is drawn to them through their comprehend-
ing that “Your kingship is the kingship of all worlds.”

The verse from Psalm 145, Ashrei, speaks of “the splendor of His kingship”: the total nullification of the

heavenly hosts before Him. That nullification comes from grasping the next verse, “Your kingship is the
kingship of all worlds.”
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The meaning of “Your kingship”: that the life-force (chayus) of all the worlds is only from the level
of “Your kingship” (Malchus), merely the radiance of His Name; not as the soul gives life to the
body, where the very essence of the soul’s life-force is enclothed within the body itself. Rather, His
being and essence is exalted and uplifted, etc.
“Your kingship” means that the worlds draw their life only from Malchus, G-d’s kingship, which is no more
than the radiance of His Name. A name expresses a person outwardly without containing him; so the worlds

receive only a glow, unlike the body, into which the very essence of the soul enters, while G-d’s own being
remains exalted above them.
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And nothing whatsoever enclothes Him; [He| was, is and will be without any change at all, as it is
written, “I, Havayah, have not changed”; “You are He before the world was created, and You are He
after it was created,” etc.,

Because the worlds receive only a radiance, G-d Himself is not enclothed in them, and creating them

changed nothing in Him. Malachi says, “I, Havayah, have not changed,” and the morning prayers say, “You
are He before the world was created and You are He after it was created.”

likuteitorah.com/likkutei-torah/emor/3/ 8
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without any change whatsoever; and nothing at all covers over or conceals before Him. But only
the mere radiance of “the Name of the glory of His kingship”: this is the life-force and the coming-

into-being of all the worlds.

Nothing in creation can cover or hide Him. All the worlds’ life and existence come from no more than the
glow of “the Name of the glory of His kingship,” the words said after the first verse of the Shema.
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And this is [the meaning of|] “Your kingship is the kingship of all worlds”: that all worlds, even
though they are a thousand thousands and ten thousand times ten thousand, as it is written, “Is
there any number to His legions?”, and “from the earth to the firmament is a journey of five hun-

dred years,” etc.,

The worlds are vast beyond counting: Iyov asks whether G-d’s legions can be numbered, and the Talmud says

that the distance from the earth to the first heaven alone is a journey of five hundred years.
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nevertheless they bear no relation at all to His light, etc., which is truly the level of the Infinite One

(Ein Sof). As is known, even one, relative to ten thousand times ten thousand, has a relation [to it],

Yet all of them bear no relation to His infinite light. Even the number one has some relation to a hundred

million (ten thousand times ten thousand), since it is a tiny part of it.
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for it is a small part of it; but ten thousand times ten thousand, relative to [what is| without limit, at

the level of the Infinite One itself, has no relation at all.

But no finite number, however large, has any relation at all to the infinite, so the countless worlds are as
nothing before G-d’s light. This is the meaning of “Your kingship is the kingship of all worlds”: all of them

together are sustained by a mere glow.

likuteitorah.com/likkutei-torah/emor/3/ 9
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And through their comprehending all the above, through this they are constantly at the level of
self-nullification. And through contemplating all the above in the depth of Daas (knowledge),

The angels are constantly nullified because they grasp G-d’s greatness. A person reaches the same through
contemplation with depth of Daas, the faculty that binds the mind to an idea until it is felt.
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then, of itself, one will come to the level of ratzo in the Shema, so that there will be “And you shall
love Havayah your G-d with all your heart”: to go out of the straits (meitzarim) and limits, all of
which are in the aspect of limitation,

Such contemplation brings, by itself, the ratzo of the Shema, “And you shall love Havayah your G-d with all
your heart.” This love is a longing to leave all meitzarim, straits and limits, a play on Mitzrayim, Egypt.

RTINS 0°7°N0MY 0°0917 21237 921 a3 R N1°IMNA 1T DR 10 1w prn 9Rnn 1nd
J0nn 07K 912 123 092 RITW 15 12 P27 P YUea AT v

like a journey of five hundred years, whether in physicality or in spirituality: it is in the aspect of a
strait and a limit, which cover over and conceal, so that [the world] appears as an entity, a thing

unto itself; but only to cleave to Him, etc., Who is without limit, truly the level of the Infinite One.

Every created thing, physical or spiritual, even the vast distances of the heavens, is a limit that hides G-d and
makes the world look like an entity of its own. The love of the Shema longs to leave all such limits and cleave
only to Him, the Infinite One.
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This is what is called the Exodus from Egypt: going out of the straits (meitzarim) and limits, as
mentioned above. And this is why, in the exile of Egypt, it is said of Pharaoh, “I do not know
Havayah”: that the Name Havayah,

That is why it is called the Exodus from Egypt: Mitzrayim, Egypt, is read as meitzarim, limits, and leaving
them is the Exodus. Pharaoh, the ruler of that exile, said, “I do not know Havayah.”

likuteitorah.com/likkutei-torah/emor/3/ 10
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which is [that] He was, is and will be without change, “I do not know”; [I know] only the Name
Elokim, which covers over and conceals so that there be, specifically, an entity, a thing unto itself.

The Name Havayah holds the letters of hayah, hoveh, yihyeh, “was, is, will be”: G-d beyond time and change.
Pharaoh knew only Elokim, the Name through which G-d conceals Himself in nature and lets things seem to
exist on their own.
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And this is [the meaning of] “I do not know Havayah”: that Daas (knowledge) was in the aspect of
exile. And this is why one concludes the Shema with “I am Havayah your G-d, Who brought [you]

out,” etc.: “I am Havayah,” specifically.

So the exile of Egypt was an exile of Daas, knowledge: the knowledge of Havayah was hidden. That is why the
Shema ends, “I am Havayah your G-d, Who brought you out”: going out of Egypt is the revelation of
Havayah.

SECTION 3 - 18-12

The Patriarchs in prayer
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2. And this is [the meaning of| the saying of our Sages, of blessed memory, “The prayers were insti-
tuted by the Patriarchs.” The meaning: the Patriarchs are Chesed (kindness), Gevurah (restraint)
and Tiferes (beauty), from which are drawn love and awe and compassion; these are Avraham,
Yitzchak and Yaakov.

The Talmud says that the Patriarchs instituted the three daily prayers. The Alter Rebbe reads “the Patriarchs”

as Chesed, Gevurah and Tiferes, the sources of love, awe and compassion, which Avraham, Yitzchak and

Yaakov each embodied.
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That is, the whole of prayer consists of three kinds of verses: namely, verses of Chesed, from which

there comes about, in the Shema, “And you shall love,” etc.,

Accordingly prayer is built from three kinds of verses. The first kind, verses of Chesed (kindness), lead to the

love of the Shema, “And you shall love.”

likuteitorah.com/likkutei-torah/emor/3/ 11
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through the contemplation mentioned above, which is the level of “Avraham, who loves Me”: that

there be a revelation of love in the soul, the level of ratzo. And through this, afterwards, [comes]

”

“And these words which I command you shall be,” “and you shall speak of them,” etc.

Contemplation reveals love in the soul, the quality of Avraham, whom G-d calls “who loves Me,” and this love
is ratzo. From it follow the next verses of the Shema: “these words” are to be on one’s heart, and “you shall
speak of them,” that is, Torah study.
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And although in the second section [of the Shemal] it is written, “And you shall gather in your
grain,” nevertheless it comes to be “their Torah fixed and their work occasional.” And this is [the

meaning of] “For man is the tree of the field”: that he is

The second paragraph of the Shema speaks of gathering in one’s grain, that is, working for a living. Even so,
the love of the first paragraph lets a person make Torah his fixed occupation and his work a passing one, as
the Talmud praises the early generations; the verse “For man is the tree of the field” shows how.
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like a tree that grows in the ground, whose main thing is the fruit upon it. Even so, it also has

thorns and leaves and the body of the tree; and the main thing is only the fruit, etc.

A tree’s purpose is its fruit. It also has thorns, leaves and a trunk, but these exist only for the sake of the fruit.
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So too with a person: the main thing is the fruit, that is, Torah and mitzvos, as our Sages, of blessed
memory, said, “What is ‘fruit’? Mitzvos.” And this is the matter of “their Torah fixed”; and all the

other needs of his body are like the leaves relative to the fruit.

A person’s fruit is Torah and mitzvos, as the Talmud reads “fruit” as mitzvos. The rest of his bodily needs are
like leaves beside the fruit, and to treat them so is to make one’s Torah fixed.

likuteitorah.com/likkutei-torah/emor/3/ 12



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 3 7M1y NR DOX27 03°7 NAW NAMHn 052 onaaol...

IR N2 M WYY 77133 N2 P 1971 ,0772K N3 KINW 10 NARY nan Pon vy 10
°%.pnx® TN wal2

And all this comes about from the level of “And you shall love,” etc., which is the level of Avraham.
And likewise Yitzchak, the level of Gevurah (restraint), from which there comes about the level of

awe in the soul: “the Fear of Yitzchak.”

All of this comes from Avraham’s love, “And you shall love.” Yitzchak is Gevurah, from which comes awe in
the soul, “the Fear of Yitzchak,” as Yaakov called the G-d of his father.
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And the level of Yaakov is the level of compassion: that is, one whose heart is like a heart of stone,
so that even though he contemplates all the above, he will not come to the level of

Yaakov is compassion, and this is the path for one whose heart is like stone: even after contemplating all that
was said, he does not come to love.
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“And you shall love” of the Shema, because he is very bound up in the vanities of the world, so as to
be an entity, a thing unto himself; and because of this his heart is like a heart of stone. Then the
counsel for this is to arouse great compassion upon his soul.

His heart stays hard because he is deeply bound to the vanities of the world, so that he feels himself an entity

of his own. The counsel is to arouse great compassion on his own soul, and the next paragraph explains
how.
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As it is written, “To Yaakov, who redeemed Avraham.” And this is through the verses of compassion
in the prayer, namely, “The King Who is exalted,” etc., “In Your abundant compassion, have com-
passion on us.”
Yeshayahu speaks of “Yaakov, who redeemed Avraham,” and the Alter Rebbe reads it as compassion,
Yaakov's attribute, redeeming love, Avraham’s attribute. This happens through the prayers of compassion in

the blessings before the Shema, “The King Who alone is exalted...” and “In Your abundant compassion, have

compassion on us.”
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“Our Father, compassionate Father, have compassion on us, and put understanding (binah) in our
heart, to understand and to comprehend, and let us not be ashamed forever and ever.” The expla-
nation: for it is written, “For man shall not see Me and live,” and our Sages, of blessed memory,

said, “In their lifetime they do not see,

The blessing Ahavah Rabbah asks, “Our Father, compassionate Father ... put understanding in our heart ...
and let us not be ashamed forever.” To explain the shame, the Alter Rebbe cites the verse “For man shall not
see Me and live” and the Sages’ reading: in their lifetime people do not see G-d, but at death they do.
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but in their death they see.” For in their lifetime, when the soul is enclothed in the body, [the body]

covers over him and conceals, so that this world appears to him as an entity, a thing unto itself.

In life the soul is enclothed in a body, which hides the truth, so that this world seems to exist on its own.
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But when the soul leaves the body, then they see that in truth His being and essence, etc., was, is
and will be without any change, and that nothing at all can enclothe Him or conceal Him; and it was

an utterly mistaken transaction, that the world appeared to him as an entity, a thing unto itself.

When the soul leaves the body, it sees that G-d’s being has never changed and that nothing could hide Him.
Its whole impression of an independent world was a “mistaken transaction,” the legal term for a sale made in

error.
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Then the shame is exceedingly great, that all his thoughts and aims were in the vanities of the world
and in his affairs, as if it were truly a thing unto itself; and this is great impudence and brazenness,
etc.

Then the shame is overwhelming: all one’s thoughts and aims went into the world’s vanities and one’s own

affairs, as though the world were truly independent. Such aview, before G-d, is great impudence.
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Therefore our request is, “In Your abundant compassion, have compassion on us, and put under-

standing (binah) in our heart”: that is, to understand one thing from another; that is,

Hence the prayer for binah, which the Sages define as understanding one thing from another: deducing what
is not seen from what is.
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that even while the soul is enclothed in the body, one will understand and comprehend that in truth
everything is utterly nullified, just as before the world was created, truly without any change, as
mentioned above; “and let us not be ashamed forever and ever,”

The request is to grasp, while the soul is still in the body, that in truth everything is utterly nullified, un-
changed since before creation. That is what “let us not be ashamed forever” asks: to know now what the soul

would otherwise see only after death.
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so that afterwards there will not be the shame forever and ever. And this is [the meaning of| “To

Yaakov, who redeemed Avraham.” [See the discourse beginning “How beautiful are your steps.”]

Then there will be no shame afterwards, forever. This compassion, which frees one’s love, is “Yaakov, who
redeemed Avraham,” and the Alter Rebbe refers for more to the discourse “How beautiful are your steps” in
Likkutei Torah on Shir HaShirim.

SECTION 4 - 113-14

Only the G-dly soul goes out
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3. Now, all the above, which is the level of ratzo, the Exodus from Egypt, is only for the G-dly soul

alone, which is in the aspect of exile within straits and limits that cover over, etc.

3. The ratzo described so far, the Exodus, belongs only to the G-dly soul. It is the G-dly soul that is in exile
within the limits that hide G-dliness.
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As Pharaoh said, “I do not know Havayah,” etc. And as it is written, “I will go down with you to
Egypt, and I will bring you up,” etc.: for this was said to Yaakov, who is the G-dly soul alone.

Pharaoh’s “I do not know Havayah” describes this exile. G-d’s promise “I will go down with you to Egypt,
and I will bring you up” was spoken to Yaakov, who stands for the G-dly soul.
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Yud akev (yud and heel); “Yaakov is the cord of His inheritance,” “for Havayah’s portion is His
people.” As it is written, “And Israel saw the great hand that Havayah had wrought”: that Israel
alone, which is the G-dly soul,

Yaakov is read as yud akev, “yud” and “heel”: in Kabbalah, ten sparks of light (yud is ten) set in the heel, the
lowest part. “Yaakov is the cord of His inheritance, for Havayah’s portion is His people” calls it G-d’s own
portion, bound to Him like a cord; and at the sea it was “Israel” that saw the great hand: Israel alone, the
G-dly soul.
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for “Israel arose in [G-d’s] thought,” [and] Yisrael is li rosh, “a head for Me,” etc., Israel alone saw
what Havayah had wrought, etc.

Israel, the G-dly soul, “arose in [G-d’s] thought” before creation, and the letters of the name Yisrael spell li
rosh, “a head for Me.” So it alone saw what Havayah had done; the animal soul did not.
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So too in the Shema, the level of ratzo, the Exodus from Egypt mentioned above, “And you shall
love,” etc., is only for the G-dly soul alone; but the animal soul, nevertheless, wants to eat as an an-

imal does, etc.

Even the love of the Shema belongs only to the G-dly soul. The animal soul, the life-force of the body and its
drives, still wants to eat as an animal does.
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And in order to receive the Torah, which is the revelation of His will, may He be blessed, as it were,
below, there first had to be the level of the nullification of the animal soul as well. [And see what is

written on “When a man brings,” etc., “you shall bring,” etc.; see there.]

To receive the Torah, the revelation of G-d’s will below, the animal soul too had first to be nullified. For this
the Alter Rebbe refers to his explanation of “When a man of you brings an offering ... from the animals ...
you shall bring.”

SECTION 5 - 115-19

The Omer and its counting
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This is through the waving of the Omer and the Counting of the Omer. As it is written, “And he shall
wave the Omer before Havayah, for your favor (lirtzonchem); on the morrow of the Shabbos the ko-

hen shall wave it.” For

That nullification came through waving the Omer and counting the Omer. The verse says the kohen waves
the Omer “before Havayah,” “for your favor,” on “the morrow of the Shabbos,” and the coming paragraphs
explain each phrase.
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the Omer is from barley, which is animal food. And likewise above there is also the level of an ani-
mal (behemah): this is the supernal Chariot (Merkavah), “the face of a lion on the right, and the

face of an ox on the left,”

The Omer was of barley, which is animal food. Above too there is an “animal”: the supernal Chariot
(Merkavah) that Yechezkel saw, with the face of a lion on the right and the face of an ox on the left.
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for awild animal (chayah) is included in [the term] behemabh. As it is written of the Sea that Shlomo
made, “It stood upon twelve oxen, three facing north,” etc.,

A lion is a wild beast, not a domestic one, but the Talmud rules that a chayah is included in the term be-
hemah, so the whole Chariot can be called behemah. Shlomo’s Sea, the great copper basin of the Temple,
stood on twelve oxen, three facing each direction.
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which is the supernal Chariot; “and the Sea was upon them, above,” which is the level of the super-
nal Sea, the level of the great animal (behemah rabbah), the Name Ban (52), numerically [equal to]
behemah,

The oxen are the supernal Chariot, and the Sea above them is the supernal sea, called “the great animal”

(behemah rabbah). It is the Name Ban, the Name Havayah spelled out so that its letters total 52, the numeri-
cal value of behemah (5=i1,40=n ,5=01,2=2).
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which is the root of the Chariot of “the face of a lion,” etc. And this Chariot is the root and source of
all the animals and of the animal soul below, which are drawn from it.

Ban is the root of the Chariot with the lion’s face, and that Chariot is the source of all animals and of the ani-

mal soul below. So the refinement of the animal soul is bound up with this supernal “animal.”
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And barley (se’orah) is shi’ur hei, “the measure of hei”: that is, [it is] from the refinements
(birurim) below, which are refined and included in the level of the great animal mentioned above;
as in the saying, “Who forms ministering [angels],” for there are angels that are nullified every day,
and are swallowed and included in the level of the great animal mentioned above,
The Zohar reads se’orah, barley, as shi’ur hei, “the measure of hei.” The barley stands for the birurim, the
sparks of holiness refined from the world below and absorbed into the great animal; so too, the present tense

of “Who forms ministering angels” in the morning blessing teaches that there are angels nullified each day
and absorbed into the great animal.
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like the food of barley that is swallowed into an animal below; and they are renewed again every
day, etc.

They are absorbed as barley is consumed by an animal below, and they are formed anew each day.
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And this is [the meaning of] “the kohen shall wave it”: [the kohen,] who is the level of supernal
Chesed (kindness), raised up the level of the great animal mentioned above [see the Zohar, Parshas
Balak, page 188b] through the Omer of barley, shi’ur hei, mentioned above.

“The kohen shall wave it”: the kohen stands for supernal Chesed, and through the barley Omer he lifts the

great animal upward. The text refers to the Zohar on Balak, which discusses the waving of the Omer and its
barley.
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“Before Havayah”: above Havayah, as is known. And this is [why it says] “from the morrow of the
Shabbos” and not “from the morrow of the Yom Tov”: for it is above the level of Shabbos. This suf-
fices for one who understands.

“Before Havayah” here means above Havayah: the Omer raises it to a level higher even than the Name

Havayah. That is why the verse counts from “the morrow of the Shabbos,” the day after the first day of
Pesach, and not “the morrow of the Yom Tov”: it alludes to a level above Shabbos.
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And through this, afterwards, through the Counting of the Omer, there were drawings down of en-
compassing lights (makifim) from above to below, to the Omer, etc. And this is [the meaning of]
“Today is one day of the Omer”: “day” is the level of Chesed (kindness), as it is written, “By day
Havayah commands His kindness”;

After the waving, the counting drew down makifim, encompassing lights: light too high to be absorbed with-

in, which surrounds and acts from beyond. The words of the count, “Today is one day of the Omer,” hint at
this, for “day” signifies Chesed, as in “By day Havayah commands His kindness.”
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that is, the level of supernal Chesed, to draw down from the very highest [levels] to the level of the
Omer, so that there be the nullification of the will of the animal soul too, specifically.

This is supernal Chesed, drawn from the very highest levels to the Omer, so that the will of the animal soul
too will be nullified.
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And this is [the meaning of] “for your favor (lirtzonchem)”: so that there be the nullification of your
will (ratzon), through the drawing down of the encompassing lights mentioned above, through the
Counting of the Omer, etc.

Lirtzonchem, “for your favor,” is read as from ratzon, will: the purpose is the nullification of your will,
brought about by the encompassing lights drawn down through the counting.
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And this is [the meaning of| “And you shall count for yourselves”: that is, to draw down the radi-
ance of the encompassing lights mentioned above, which is specifically from “the morrow of the
Shabbos,” as mentioned above, “for yourselves,” below, to transform the animal soul too, so that
there be the nullification of your will.

So “you shall count for yourselves” means: draw down the light of these makifim, which comes from “the

morrow of the Shabbos,” a level above Shabbos, “for yourselves,” here below, to transform the animal soul
too, until your own will is nullified.
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SECTION 6 - 120-23

The Giving of the Torah
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And this is [the meaning of] “From the day you bring the Omer”: the meaning is, from that day on
which they waved the Omer, which is “before Havayah,” then “you shall count for yourselves”: you
shall draw down for yourselves, through the Counting of the Omer, “seven weeks,” which are the
forty-nine attributes (middos).

“From the day you bring the Omer” means from the day the Omer was waved “before Havayah,” above
Havayah. From then, “you shall count” means you shall draw down for yourselves, through the counting,
seven weeks: the forty-nine attributes, each of the seven middos including all seven.
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And then, afterwards, there could be the Giving of the Torah on Shavuos, which is the revelation of
His very will from above to below, which is higher than prayer, which is the level of the Exodus

from Egypt, which is the ratzo, as mentioned above.

Then the Giving of the Torah could follow on Shavuos: G-d’s very will revealed from above to below. This is
higher than prayer, which is the Exodus, the ratzo from below upward.
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“And you shall love with all your heart” is still not at the level of utter self-nullification (bittul), for

there is one who loves, etc. Torah study, by contrast, is the very word of G-d in his mouth.

Even love “with all your heart” is not complete self-nullification, because someone is still there who loves:
the self remains. Torah study is different, for then the word of G-d itself is in a person’s mouth.
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As it is written, “And I have put My words in your mouth”: My words, truly. “I am the Mishnah that
speaks in your mouth.” And as our Sages, of blessed memory, said, “These and these are the words

of the living G-d,” etc.: that they are truly the words of G-d, the very revelation of His will below.

G-d says, “I have put My words in your mouth”: His actual words. A saying puts it in the Mishnah’s own
voice, “I am the Mishnah that speaks in your mouth,” and the Sages say of both sides of a dispute, “These
and these are the words of the living G-d”: both reveal His will below.
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And this is [the meaning of] “And you shall speak in them (bam)”: in them, truly. And this is the lev-
el of “and with all your soul,” that is, to bind thought with thought, etc. (And see what is written at

the end of the discourse beginning “And I appeared to Avraham.”)

So “you shall speak in them” means in G-d’s words themselves. This is “with all your soul”: binding one’s
own thought to G-d’s thought, which the Torah is; the Alter Rebbe refers to the discourse “And I appeared to
Avraham” for more.
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But our Sages, of blessed memory, said, “Whoever says, ‘I have nothing but Torah,’ even Torah he

does not have”: for since he is an entity, a thing unto himself,

Yet the Sages say that whoever says he has nothing but Torah does not have even Torah. The reason is that he
still feels himself an entity of his own.
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then even when he speaks words of Torah, this is not the word of G-d at all, and this is not the reve-
lation of His will at all. Rather, there must first be the level of the ratzo, the Exodus from Egypt,

from below upward, as mentioned above.

For such a person even his words of Torah are not G-d’s word and do not reveal His will. First there must be

the ratzo, the inner Exodus from below upward described above.
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And through this, “spirit brings spirit and draws down spirit”; for through an arousal from below
(isarusa dilesata) [there comes] an arousal from above (isarusa dile’eila), and it arouses above the

drawing down of His will, as it were, below.

Through that ratzo, in the words of the Aramaic saying, “spirit brings spirit and draws down spirit”: an

arousal from below awakens an arousal from above, which draws G-d’s will down into the world.

19513 SYNWRY RIDNT RATIX IRDY 10 N1129P71 NIIWYRT NIRIAN 120 02°nwa 0°7272 w1a5Nw X
J12 ROPTAT
But that it should be enclothed in physical things, such as terumos and tithes and offerings, etc.:

“and it is not the way of the King to speak of the matters of a commoner,” etc.

But G-d’s will is clothed in physical matters, such as terumos, tithes and offerings, mitzvos about produce
and animals. And “it is not the way of the King to speak of the matters of a commoner”: how can His will be
invested in such lowly things?

5319 9717 137 71A03T RPN T YW 1YY XITW YT DX 00 9200 0TIpR P8 00 Y 23
5219 9 meyn® i

And for this, the kohen first had to wave the Omer, which is barley, shi’ur hei, the food of the great
animal mentioned above, “before Havayah”: above Havayah, as mentioned above.
For this the kohen first had to wave the Omer, the barley that is “the food of the great animal,” “before

Havayah,” raising it above Havayah. This answers the question: the root of the animal level was first raised

above Havayah, so that G-d’s will could then come down even into physical things.

219 7 Mnaw yaw 10 039 onT90Y 1MYR UnD 0°9°pn NOWNHN 197 Y70 Y 37K 193

And through this, afterwards, through the Counting of the Omer, there was the drawing down of

9

the encompassing lights below, to the Omer: “And you shall count for yourselves,” etc., “seven

weeks,” etc.

Then, through the counting, the encompassing lights were drawn down to the Omer: “And you shall count
for yourselves ... seven weeks.”
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And afterwards there could be the Giving of the Torah on Shavuos, which is the revelation of His

will, as it were, below, in the letters of the Torah. [And see the Zohar, Parshas Tetzaveh, page 182,

end of side b, “And since,” etc., and page 183a, until “brings forth the Torah,” etc.; and see below.]
After that the Giving of the Torah could follow on Shavuos: G-d’s will drawn down, as it were, into the letters

of the Torah. The text refers to the Zohar on Tetzaveh, which describes the counting of the Omer as a sancti-
fication and the fiftieth day as bringing forth the Torah through an arousal from below.

IN ONE'S AVODAH

Each day a person must go out of Egypt: in the prayers before the Shema, contemplate how all the worlds
and the angels are nullified before G-d, until love wakes to leave every limit and cleave to Him. If the heart
stays like stone, arouse great compassion on your own soul and ask for understanding now, so as not to be
ashamed afterwards. Let Torah and mitzvos be the fruit, and all the body’s needs the leaves. And since this
love frees only the G-dly soul, the days of the Omer are for nullifying the will of the animal soul too; then

Torah study becomes G-d’s own word in your mouth.

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe call Pesach ratzo and Shavuos shov, and why did the Exodus have to be in haste
while the final redemption will not?

2. How does contemplating that the worlds live only from a radiance of G-d’s kingship lead to the love of the

Shema, and why is that love called the Exodus from Egypt?

3. What is the remedy for one whose heart stays like stone after contemplation, and how does the prayer for
binah relate to the shame the soul feels after death?

4. Why is the ratzo of the Shema not enough to receive the Torah, and how do the waving and the counting of

the Omer reach the animal soul?

5. Why is Torah study a greater self-nullification than love, and why does one who says he has nothing but
Torah lack even Torah?
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The note refers to note 29 in the list of maamarim printed
at the beginning of this volume of the Alter Rebbe’s maa-
marim, in connection with this maamar.
KEHOT'S NOTE
nmewa AR LR LD POYD 0GR MIAYNa IR P73 NAya aRa
=202 N°PwH2 Naoi2 ‘['7?[’?1 29 1Y 170pN 1n7A0 WN2W D°NRRNT
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“And you shall count for yourselves from the morrow of
the Shabbos, from the day you bring the Omer of the wav-
ing, seven complete weeks shall there be.” The Alter Rebbe
reads the counting as drawing down light.
Leviticus 23:1571:173 RIp”
ya¥ mDuAT MYTNX DIX°37 0Fn NIWD nMen 037 on7eo
137200 Nvhn NinavY
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;
seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
AV ,39 KN

05N°271 01° Nawn Nanan 85% annoo)

The Zohar on Emor, which the Alter Rebbe cites in [1.4],
expounds this verse: Israel in Egypt was like a woman in
impurity, and as she counts seven clean days, they count-
ed seven weeks to be purified before uniting with the King
and receiving His Torah.

Zohar, Emor 32:155-34:1622"0p:777-1"1p:2"% 711K |71 190
10nly the last 3 lines of the Hebrew text appear in our trans-
lation. AND YE SHALL COUNT TO YOU FROM THE
MORROW AFTER THE SABBATH. Observe that when Israel
were in Egypt they were under an alien domination and they
were trammelled with uncleanness like a woman in the days
of her uncleanness. When they were circumcised, they en-
tered into the holy portion which is called “covenant”, and
thereupon the uncleanness left them as the blood of un-
cleanness leaves a woman. Just as a woman then has to
count seven ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note cites the Tzemach Tzedek’s explanations of the
Zohar on Chayei Sarah for the reading of usefartem as
brightness.

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/emor/3/
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In Yechezkel’s vision, above the firmament is the likeness
of a throne, “like the appearance of a sapphire stone.” The
word sapir shows that sefirah means brightness.
Ezekiel 1:26172:°R Pxptn°
DT 5Y1 KDI MINT 1700712 XN QWRI2Y WK Y217 Dynm
:2¥R7R 7Y DTN XD NINT X3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Bahir asks why they are called Sefiros, and answers:
because it is written, “The heavens declare (mesaprim) the
glory of G-d.”
Sefer HaBahir 12571”5) 7°172i1 190
0°790R 0w (2 v 0YPRN) 22037 DIWYR ,MIPE0 M2 P RARI
PR 125
Torat Emet Sefer HaBahir (Public Domain)

0°9907 2°RWH WY N17°00 "IPN ORNN
The Pardes (Sha’ar 8, chapter 2) explains that the Sefiros

are named for the sapphire, which holds all colors, and
brings the Bahir’s reading from “The heavens declare.”
The Alter Rebbe cites it for sefirah as light.
Pardes Rimmonim 8:2°2:’1 0°1717 0772
LY T MW O 37 5 19 D0 NwPn 573 B0 DRIPI oM ...
07 B0 *IPR RAR PNRIN 7°732 9PN 77D TPW MNNRD 7902
AR2 2N3MM 2T M IN57 73N J5R 72D 0°Don Donwn
79,0907 NAwnn TIN2 0°MPYIT 0°1277 wATIn Nt anDaana
mawnn nPann o0 »Bon 19w ,7Nan’ Cn By oMn oonwn
573y .7P%Y 70°5N 0w KDY OwA DIWH 0097330 MMM Mnvyn
5123 X921, 9123 Bya onhan mBaam mnson mateon v .nPnem
53 D0 YR PBY WM .DONTIPN 0IYWA 1IRIY M3 N wnn
... DIPRW 7YX 21237 *5yan qnonn

Pardes Rimonim (Public Domain)
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“The heavens declare the glory of G-d.” The Bahir and the

Zohar read mesaprim as shining, the root of the word
Sefiros.
Psalms 19:2'2:0™ 0°2°in
PR TI PT APYR PXTTI2) 07180n DY
The heavens declare the glory of G-d, and the firmament
showeth His handiwork;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1991737 15 0°9900 ORR
The Zohar on Terumah asks what mesaprim means: not
telling a story, but that the heavens shine and sparkle with
the sparkle of the supernal light. The Alter Rebbe cites it to
show that counting is illumination.

Zohar,
30

Terumah 15:182-16:192-272p:"v  m™1In M 180

What is the meaning of the word “tell” (mesaprim) P
Assuredly not the mere telling of a tale. Far otherwise! It
signifies that they are illumined from the flashing of the su-
pernal Point and ascend in the Name which is contained in
the light-stream of the supernal perfectness.

The Zohar; London, Soncino Press, 1933 (Public Domain)

w7 nram

“And the living creatures ran and returned, like the ap-
pearance of a flash.” The Alter Rebbe takes this as the
rhythm of all spiritual life above.

Ezekiel 1:1477:X 5xpi°
P12 RN 23 RiX7 ninM
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.77 ,X 0w
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The Pesach offering was to be eaten “in haste,” with loins
girded and staff in hand. It shows that the Exodus was
marked by haste.

Exodus 12:1187:2” mnw

DIT2 DI?PRY 0272312 02°P¥3 0PN D2%3N% ANK 19IKA M2
T2 X371 1o2 1319n2 SNR oR?PoRY

And thus shall ye eat it: with your loins girded, your shoes on

your feet, and your staff in your hand; and ye shall eat it in

haste—it is the L-RD’s passover.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“For in haste you went out of the land of Egypt.” The haste
of the Exodus is the mark of ratzo.

Deuteronomy 16:3°2:1"t 0°727
791BM2 >3 °1Y 0N NIXN PHY-PIRA 002 NYAY AT 1Y PIRNTKD
"7 3 077% YIND ANRE OPTNX 3N 1yn? 0730 PIND XY
=70
Thou shalt eat no leavened bread with it; seven days shalt
thou eat unleavened bread therewith, even the bread of af-
fliction; for in haste didst thou come forth out of the land of
Egypt; that thou mayest remember the day when thou
camest forth out of the land of Egypt all the days of thy life.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.MoR bW 177
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The Haggadah explains the matzah: our fathers’ dough
had no time to rise before the King of the kings of kings
revealed Himself to them and redeemed them. The Alter
Rebbe uses it to show that the haste came from a revela-
tion from above.
Pesach Haggadah, Magid, Rabban Gamliel's Three Things
4°7 71711 7137 110D 171,108 Pw 177
SY 0p32 "o KPY DWW By ?hm 0w DY L0792 RY it n
M2 WATRA 0737 *37n Ton DRy 1PNV T pRn? ArniaN
Ay 07%HR ORI WK PRITTNR DKM NIy ,n‘;rg.u LRI
FT3T0I) LARTRNTY 1227 K9) DMISRR W 0D,y KD %D niEn
.0a7 1WyRY
This sort of unleavened which we eat, is on account that
there was not time sufficient for the dough of our ancestors
to rise, until the blessed lord! the king of kings, did reveal
himself for to redeem them, as it is written, and they baked
unleavened cakes of the dough which they brought forth out
of Egypt, for it was not leavened, because they were thrust
out of Egypt, and could not tarry, neither had they prepared
for themselves any victuals.
Pesach Haggadah (Public Domain) « A. Alexander 1787 (Public Domain)
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“For not in haste shall you go out, nor shall you go in

flight, for Havayah goes before you.” The prophet’s prom-

ise for the final redemption, set against the haste of the

Exodus.

Isaiah 52:122™:2"1°yw°

Havayah 02°19% 72773 133%0 R 11031121 IR¥N 73t2n2 KD 3
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For ye shall not go out in haste, Neither shall ye go by flight;

For the L-RD will go before you, And the G-d of Israel will be
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your rearward.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Mechilta on Bo, section 7: Abba Chanan reads “in
haste” as the haste of the Shechinah, and asks whether the
Future too will be in haste; the verse answers, “For not in
haste shall you go out.”

Mekhilta DeRabbi Yishmael, Tractate Pischa 7:4°277 xn>"on
*71 RITODT RNDDND ,PRYNY”

PRY D Py AX APOY TN AL 0N 27 0WH WK 130 KIK
37T ,R2 71 73T 0TIT 23R (7,2 00w W) SR 11,7377 7K
1 mnY (0,2 0w PR) IR C.NivaaT BY veRn L0007 By
TOY? ARY 7.0°200 1 YU8R ,NAIPON 1 mawn 1PN NN TRiy
JREA 191202 K 227 (27,21 OYwY) ni? Tapn ?7itana o0 Ka?

DY YR Yvyn 93 1w 77 R nop” V.51
Abba Channan says in the name of R. Elazar: This ("in
haste") is the haste of the Shechinah. And even though there
is no proof for this, it is intimated in (Song of Songs 2:8) "the
voice of my Beloved, behold, it comes," (heralding the re-
demption, etc.), (Ibid. 9) "Behold, (seeking to redeem us),
He stands behind our wall, etc." I might think that this will
be so in the future, too. It is, therefore, written (Isaiah 52:12)
"But not in haste will you leave, and you will not go ...
Beeri Edition, Koren, Jerusalem, 2019 (CC-BY-NC) « Mechilta, translated by

Rabbi Shraga Silverstein (CC-BY)
N3N 1AM KD 9D

The Yalkut on Bo brings the same teaching: the haste was
that of Egypt, of Israel or of the Shechinah, and in the
Future it will not be in haste.

Yalkut Shimoni on Torah 199:33:0”%p 711N 2y "Nynw VP2
,A1BMA RTY K3 TONYY 91D "PND A0k iy Mo miN .
JT2 MDD LR "INED 7itEna KD 027 (20,21 Yw?) Tnid minbn
7°K) 73t2n2 0K 799N IR ORYORY .0oNY ow vy B3 vy
BN MR
Torat Emet (CC-BY-NC)
71970 K% 1011127 INXN 11O K °3 2°N3 TNy

The Midrash near the end of Parshas Bo: in this world
Israel ate the Pesach in haste, but in the Time to Come,
“For not in haste shall you go out, nor shall you go in
flight.”
Shemot Rabbah 19:6°1:1”° 127 mnw
7IRD NRZ® 1AM 7D (3,10 0°727) oW DY ,1MK 1POKN 1901 ...
INZN MAN2 R %D (20,21 Yw©) RIAP TNYD Dax ,ovmEn
,PT1192 MWD D101 M0 21T 12T ARk .190n X 01
TTRY 97T RE%Y L2 R PO Do ey nvvha .owen 9o ow Ty
,2993 Ty DIVRINET LIRT MR 19NN P22 NPT
55 073 91 AR DIV AR YRw 1D REM D WK 93 Hun
NER RDPW %R yaw: 95089 ,799%2 SnREOw "197 KROX L0 vk
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“No foreigner shall eat of it” - to fulfill what is stated: “He de-
clares His word to Jacob, His statutes and His ordinances
unto Israel” (Psalms 147:19). The Holy One blessed be He
said to them that they should not intermingle with another
nation, and they should not know its secrets, but rather you
shall remain by yourselves. In this world, when Israel par-
took of the paschal offering, they ate it hastily, as it is stated:
“So you shall eat it...[and you shall eat it hastily]” (Exodus
12:11), commemorating: “For ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Or HaTorah suggests that the Exodus had to be in haste
because the animal soul was not yet refined; to repair this
the seven weeks of the Omer were needed, through which
the animal soul is refined, until the Giving of the Torah is
like “For not in haste.”
KEHOT'S NOTE
ROWw mann e Ao Bree 11°3 57aR1” 0NN Y A-RP% 7R
27711 97207 UV MYIaw T ¥Une0 vy m '[P.ﬂb 7y 2701 177y 772N
WPy P1ana RY %5 NaaT R IIN N Ty

N2 2”0 N1292 Mt wrnay

Or HaTorah on Bo (p. 291) explains whose haste it was,
with further discussion on pp. 299 and 303 and in vol. 8.
KEHOT'S NOTE
AR L0XT Y QW LONT TEAT 1P1Y INR2ND DWT RX¥T Y X2 °H NUTINRD AR
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Tanya asks why the people “fled” from Egypt, and answers
that the evil in their souls was still at full strength, for their
impurity did not cease until the Giving of the Torah; their
aim was only to free the G-dly soul from its exile.
KEHOT'S NOTE
Y R2 N7MIR 91K RYWN Y NP N7MIRDY DY 0w 0IPUPa AR
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There “I will give you places to walk” means two kinds of
walking: now there is ratzo and shov, ratzo from below up-
ward and shov from above downward, but in the Time to
Come, when sovev kol almin is revealed, “darkness like
light,” everything will be walking, and the shov too will be
walking like the ratzo.
KEHOT'S NOTE
.2%7°Y X2°9 N”MIN2 IR 7,9 X™MN
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25 | G-d’s promise to the high priest Yehoshua, “I will give you
places to walk among these who stand.” The Torah Ohr
discourse cited here reads it as the walking of the Time to
Come.

Zechariah 3:711 >0t

FAR"D3) MWD NVRTRTNK OX) 720 *2772°0K NIXIZ T IR

DTV 12 0°2PTR 97 RN NN YR 03 Rty 1IN
(PR

’Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

26 5NIw° °12 7807 M 1770

There Yehudah stands for service from below upward and
Yisrael for what comes from above downward; now these
are two unions, but in the Future they will have “one
head.” The passage goes on to “Great is the day of
Yizre’el”: the kindness and mitzvos now sown below,
clothed in physical garments, will in the Future sprout
from the earth.
KEHOT'S NOTE
3,172 nmph
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“And Havayah descended upon Mount Sinai.” The Giving
of the Torah was a descent from above, the level of shov.
Exodus 19:20°3:v” mnw
DY°1 9777 WRATOR TWRY 1 RPN 70 WRITIR 100 1070y T T
ala)
And the L-RD came down upon mount Sinai, to the top of
the mount; and the L-RD called Moses to the top of the
mount; and Moses went up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The words here quote Deuteronomy 16:3; the passage is
shown below.
Deuteronomy 16:3°2:1"t 0°727
791872 93 1Y DN NIXD PPY-PIRA 0N NYIAW YN 1oy PIRNKD
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Thou shalt eat no leavened bread with it; seven days shalt
thou eat unleavened bread therewith, even the bread of af-
fliction; for in haste didst thou come forth out of the land of
Egypt; that thou mayest remember the day when thou

camest forth out of the land of Egypt all the days of thy life.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“In every generation a person must see himself as if he
had gone out of Egypt.” The Exodus is to be relived in
every generation.
Pesachim 116b:3-4"7-"3:2 "p 0°noD
,0%18Mn KY? RIT PRI %Y DK NIRT? 0T 2770 79T 99T 902
NRE2 *9 7 ARY 71 132Y2 TAR? KIND 0P 7127 NI 0K
,omin? 807 ,naw? 5707 ,niTin? 00270 MK 92007 o3nn
°037 22 NX U NIAR? Nyw on? oY APy 1137 0107
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“I am Havayah your G-d, Who brought you out of the land
of Egypt.” The last verse of the Shema, which mentions the
Exodus.

Numbers 15:41871:171 712712
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I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You give life to them all, and the host of heaven bow
down to You.” One of the prayers that describe the nullifi-
cation of the heavenly hosts.

Nehemiah 9:67:’v 1°nn3
OX2E22) DORYD “RY DMWDTNY DUy Anx 727 7 XINTIAN
K21 DN T MNNY D72 WK DT 7Y TWKTP2) TR
:0AYH 77 DoRYR
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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In Daniel’s vision, “a thousand thousands serve Him, and
ten thousand times ten thousand stand before Him.” The
countless angels are all nullified before G-d.
Daniel 7:10:1 9X°17
1227 3271 ARWRY? PEPR APK CHINTRTM PRN A 1T M
AM°NB 177807 207 RIPT 11pRY sminTR
A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
times ten thousand stood before him; The judgment was set,
And the books were opened.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT'S NOTE
2T oRNT

PARAGRAPH 3

35 QTN %337 YT
“To make known to the sons of man His mighty deeds and

the glory of the splendor of His kingship.” The splendor of
His kingship is the nullification of all beings before Him.

Psalms 145:1227:7”np 0°2°1n
:iM19%1 977 79291 N33 DTN 127 YOI
To make known to the sons of men His mighty acts, And the

glory of the majesty of His kingdom.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Your kingship is the kingship of all worlds.” The Alter
Rebbe reads it as the worlds’ life coming only from G-d’s
Malchus.
Psalms 145:133:7”np 0°2°1n
71 7977222 ANPYRR 0ONPY7D MSPR AMon
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
., np ooonn

PARAGRAPH 4

37 TPIW R 110K
“For I, Havayah, have not changed.” Creation brings no
change in G-d.

Malachi 3:6"1:°1 "2Kk7n
:00°72 K2 23712 DAY "NPY K7 °1 71K 3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RD7
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] ["°w2a] 8”58 R™TN .('{Wﬁ "IPWw2) Anwn n>an no1

PARAGRAPH 5
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“Your kingship is the kingship of all worlds.” However
many the worlds, all of them live from His kingship alone.

Psalms 145:1337>:7”np 0°2°1n
T 137222 ANPWHM 0ONPY-23 NIoPn Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“A thousand thousands serve Him, and ten thousand
times ten thousand stand before Him”: the numberless
hosts of heaven.

Daniel 7:10>:1 5817

1327 9271 ARWRYY PEYR APK CMNTRTR PR M MTT M
AM°NB 177997 207 RIPT 11R? *minTR

A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

4 1T1TAD 9000 W

“Is there any number to His legions?” The worlds and
their hosts are beyond counting.

Job 25:32:i175 2R

AR DIPRY oY1 PTITA? 120N WL
Is there any number of His armies? And upon whom doth
not His light arise?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Tanya explains the meaning of “relation” in numbers: one
has a relation to a thousand thousands, being one part of
it, but to what is without limit no number has any relation
at all.
KEHOT'S NOTE
.2DWN Y AR N7MIR AR P2 R°IN AR7
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The Talmud says that from the earth to the firmament is a
journey of five hundred years, and so between each firma-
ment and the next. Even such vast distances are finite.
Chagigah 13a:3'1:X 3™ naan
D3 PG WY MY LMY DY — DK YU Iy M
PRI 7Y YIRT T KPM MY 03ing 1M o) MY o7y
121,M1% nikn wnn 92mn yp1 %Y P21 Y nixn vnn 120
PPN PR3

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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PARAGRAPH 6
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” This love is the
ratzo, the inner Exodus.

Deuteronomy 6:5°77:1 0°127
STIRR2 TUDI22N 72377222 TRK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

45 2991221 B80T 11 NNEY T22% boa
In its notes on this maamar, Or HaTorah refers at these
words to a discourse in Likkutei Torah on Va’eschanan.

KEHOT'S NOTE

WP 1°1y 177 1ANNRY D n”p‘?: §1)” 1Y 1PURR 10NN Y 3-RAPM N7MIND

SIR WP 1t IR N2 127 DR DTRA D°wewsY °23 279 DY N2ARY TR
(10 woaw 7on onaa '[33‘? 552 namxy e

PARAGRAPH 7

46 TR Ny D

Pharaoh answers Moshe, “Who is Havayah, that I should
listen to His voice? I do not know Havayah.” The Alter
Rebbe reads it as the exile of the knowledge of Havayah.
Exodus 5:2°2:°1 mnw
“NX RYT) K? PXINR 2w 19p2 yRuN WK 7 B 137 MR
MPYR KD DRI -nX 031’0
And Pharaoh said: ‘Who is the L-RD, that I should hearken
unto His voice to let Israel go? I know not the L-RD, and
moreover I will not let Israel go.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
2,0 mnw

47 SR MWNR DOOPYR 1 2N

“I am Havayah your G-d, Who brought you out of the land
of Egypt.” The Shema ends with the Name Havayah, the

likuteitorah.com/likkutei-torah/emor/3/
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Name revealed in the Exodus.
Numbers 15:41872:11 7272
D°RPR? 027 N7 0187 PIND DINK DRI WK 077K T %I
027K 1 IR
I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

48 2PN NaR mvan

Rabbi Yosi son of Rabbi Chanina says, “The prayers were
instituted by the Patriarchs”: Avraham the morning
prayer, Yitzchak the afternoon prayer and Yaakov the
evening prayer.

Berakhot 26b:4-5°17-"7:2 172 M>72
12 YWY °27 .031pR NIAR NiPHA MR R 2272 %0 227,
>372 °0¥> *277 7°NND N7 .0UPNA 1TRR T30 nivan my 1P
>212 "01 277 N2 X7IN M7 13 YT 2307 FPAD KoIm K
X 7222 DTI2R DAY NI ,N°INY NPDA TpR DTN X1
TR NI TPEN KPX UNTRY PR 0T TRy WX Dippd
PP onre
It has been reported : R. Jose b. R. Hannina said : The
Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The
Tefillot were instituted to correspond with the continual sac-
rifices. There is a teaching in agreement with both of them.
There is a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
2,09 M2

49 Manna 9”MnaR

Or HaTorah’s notes on this maamar add a gloss at these
words on love, awe and compassion.
KEHOT'S NOTE
17T 00N Y A-RAP7 7R AR7

50 92N Q72N

“The seed of Avraham, who loves Me.” Avraham’s attribute
is love.
Isaiah 41:8'1:x"n 71°yw°
P20 DTIX I AT MWK IpY2 TP PRI K
But thou, Israel, My servant, Jacob whom I have chosen, The
seed of Abraham My friend;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And these words which I command you this day shall be
upon your heart.” After the love of the Shema comes
Torah.
Deuteronomy 6:6:1 0°727
71237779 0¥ 9137 2238 WK 77K 021370 N
And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

02 n7am

“And you shall speak of them,” the duty to speak words of
Torah, which follows the love.

Deuteronomy 6:7°1:") 0°727

20U TI72 ANIPN AP NI 03 MI 37 DARYY
9PIpN

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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“And you shall gather in your grain, your wine and your

0il”: the second paragraph of the Shema speaks of earning

aliving.
Deuteronomy 11:1477:X 0°127

STIIET YN 33T HROK) WP P INY2 DYWL NN
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,
and thy wine, and thine oil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

OXTY TNORDRY Yap 1IN

The early generations made their Torah fixed and their
work occasional, and both endured in their hands; the lat-
er generations did the reverse, and neither endured. The
same page discusses “And you shall gather in your grain.”
Berakhot 35b:10:1 1”7 n1372
X2 :RYPX 2372 77977 °27 0197 1203° 227 I8 730 1212 727 0K
DONWRIT NINT .0OORT NINIT 0P3WRD NIiTD RPY AR
NINIT T2 ARRNI A S R TRORDMY Yap nin vy
IT2 RRNIK? M A KIY INTIM Y2 INIRZR WYY DI
Rabbah b. Bar Hannah stated that R. Johanan said in the
name of R. Judah b. R. El'ai : Come and see that the later
generations are not like the former generations. The former
generations made their Torah their principal concern and
their work only occasional, and both flourished in their hand
; whereas the later generations made their work their princi-
pal concern and their Torah only occasional and neither
flourished in their hand.

likuteitorah.com/likkutei-torah/emor/3/
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

2,77 mo1a
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“For man is the tree of the field.” The Alter Rebbe com-

pares a person to a tree, whose purpose is its fruit.
Deuteronomy 20:19v°:’> 0127
"X MIYNTX? ARn? 177y ony? 003 0 PYTOR MENTD
AT PY DTRT °2 N30 X2 1KY 29KN 3330 °2 1113 17y 0737 A3y
:79¥132 7190 N2Y
When thou shalt besiege a city a long time, in making war
against it to take it, thou shalt not destroy the trees thereof
by wielding an axe against them; for thou mayest eat of
them, but thou shalt not cut them down; for is the tree of the

field man, that it should be besieged of thee?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Or HaTorah has the same comparison: “As a tree has fruit
and leaves, so does a person.”
KEHOT'S NOTE
10V R-RIP% N7MK — 70X 19 17931 20 @ v 1n”

NI%n 598 98N

Explaining the heifer whose neck is broken, the Talmud
asks what “fruits” are and concludes: mitzvos. A person’s
fruit is his mitzvos.
Sotah 46a:2’2:X 1’1 V10
niPoie DI PPRY 1D 11 <IN Ppn 17ay32 Poin oI K1 )
DIN RTOW 17 1K — A2 NiPDiR DWW NP3y A2 oI oIn A3
,2018 DIN A2 — “DIN A2 PR IWR” (X1 KT DN IRY 172 Poip
.T?23y2 012 0 1K)

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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PARAGRAPH 10
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Yaakov speaks of “the G-d of Avraham and the Fear of
Yitzchak.” Yitzchak’s attribute is awe.

Genesis 31:42271:87% nPwx12

"IANZY 01 AAY °2 *7 M POY? 0D DTN 2POX 23K R0K P

WRR 121 OORRK XY B2 YONNKY 2y N

Except the G-d of my father, the G-d of Abraham, and the

Fear of Isaac, had been on my side, surely now hadst thou

sent me away empty. G-d hath seen mine affliction and the

labour of my hands, and gave judgment yesternight.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Thus says Havayah to the house of Yaakov, who re-
deemed Avraham.” Chassidus reads it as Yaakov’s com-
passion redeeming Avraham’s love.

Isaiah 29:22275:v”5 1oyw”

WA NNYTX? DPIINTNN NT2 WK 2py RTRR MmNt 197
A0 A2 NNy Nbﬁ 3’.7}7:

Therefore thus saith the L-RD, who redeemed Abraham,

concerning the house of Jacob: Jacob shall not now be

ashamed, Neither shall his face now wax pale;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

19° [1 17T WUAWAY LK LD TRRARY 1770 [127Ra] PR .20 ,03 Py
B2 POy .[2,71%] 1027 WK [2°°1] 27°mA 7777 KMIN3Y .2 30 TRye
Y791 .[R ,30] 2700 PRAW® W X 777 DY 0T N 077 [3,R0] npn
PRYINY LR ,2% ° R°AN AR L[D] L[X ,7°] A7D CnPyR Ape At 1o

.OW 157m DWID 1IPURa
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There the Alter Rebbe explains that some verses of prayer
speak of G-d’s love and some of His awe, and from both is
born compassion, in verses such as “And He is compas-
sionate” and “You, Havayah, will not withhold Your com-
passion”; these three are Avraham, Yitzchak and Yaakov,
and compassion is Yaakov’s attribute.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
B7p mana
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G-d tells Moshe, “For man shall not see Me and live.” The
Sages read it as seeing at death.
Exodus 33:20°3:3"% mnw
M1 ORI *I87RY %2 19-NK 1R 2210 K R
And He said: ‘Thou canst not see My face, for man shall not

see Me and live.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

05817 Q°N QN2

Rabbi Dosa expounds “For man shall not see Me and live”:
in their lifetime they do not see, but they see at the time of
their death.

Bamidbar Rabbah 14:22273:77° 1127 72712

52N O°N17 DN Bnna

The Zohar on Vayechi brings the same verse: in their life-
time they do not merit it, in their death they do. Kehot lists

likuteitorah.com/likkutei-torah/emor/3/
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it among the sources of this teaching.
Zohar I, 218ba ™ X”mt
KEHOT'S NOTE
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PARAGRAPH 12
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Expounding Yeshayahu’s list of those G-d would remove
from Jerusalem, the Talmud says that the navon, the man
of understanding, is “one who understands one thing from
another.”
Eruvin 100b2°p 1217y
Chagigah 14a:1227:X 77 7a°an
THPn N1 — 7DIM” .DUWIN Yiap?) DO 2y? YW — vy
Y57 170 1272 NNiBY Nywa — "DOwn” PRIzl DR ooanRn
M — TwnR 27 TR 927 AT A — MHan” N rv
W22 maneaw 770 *127 17 2ion’? k1w
William Davidson, Vocalized Arama{c (CC-BY-NC)
Sanhedrin 93b:3°3:2 7% 1"77710
1902 KPR ARIT 99K R? 0 P02 99 137 9K 777 27 0K
WOR” 27 YIRY - i OREO? YTV - I yT 9T
- "X YR” ,MIR 9 ANROPRI 1071 REY? YTV - CApnvn
»iny M7 127 798 927 1PIRY - 7137 11337 ,ND702 0°18 NRIRY
.0ipn %22 inind nonY -
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
.2,33 P70 WX, T° 12030 .OW CPW°D 1,P 1Py

T°nayR1R° in — 0”72

There, contemplation in prayer brings even the intellectu-
al soul, bound up with animal desires, to agree to be ab-
sorbed in G-dliness, “Whom have I in heaven, and with
You I desire nothing on earth”; the learning of each day
rises in that day’s prayer.
KEHOT'S NOTE
.2,3n wrne n7po
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Pharaoh says, “I do not know Havayah.” The G-dly soul is
in exile where Havayah is unknown.

Exodus 5:2°2:'11 minw

“NX RYT) K? PXINR M2w? 1992 yRUN WK 7 B 1379 mRM

MUK KD DRI R 031 °0

And Pharaoh said: ‘Who is the L-RD, that I should hearken

unto His voice to let Israel go? I know not the L-RD, and

moreover I will not let Israel go.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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G-d promises Yaakov, “I will go down with you to Egypt,
and I will also surely bring you up.” The promise is to
Yaakov, the G-dly soul.

Genesis 46:4"7:1"1 N"wX12

"9y 472w DY 2YTDY TPYR DI AR MY T I
PPy

I will go down with thee into Egypt; and I will also surely

bring thee up again; and Joseph shall put his hand upon

thine eyes.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot refers to the discourses for Rosh Hashanah for the
reading of Yaakov as yud akev.
KEHOT'S NOTE
W YA 2T 0P NRED UM LW R w1 ,30 1P 10t 0Ty
[@m] i %5 2py *» Apy° [T10°] M0 RIw 5”rn 2700 (1”ﬂ1.‘lh’? XK 770)
.[3] .0719oy 110 2P¥2 1710710 77X °X1%°1 WY

nora ban apye

“For Havayah’s portion is His people; Yaakov is the cord
of His inheritance.” The G-dly soul is G-d’s own portion.
Deuteronomy 32:9'0:3°% 0°727
:in’2m3 921 3Py iy Havayah pion »3
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“And Israel saw the great hand that Havayah had wrought
in Egypt.” Only “Israel,” the G-dly soul, saw it.
Exodus 14:318”2:7" mnw
UMY YT T 0I$R2 7 ALY WK 77T TN PRI X
972y MYNIY N2 100RM
And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash counts Israel among the things that arose in
G-d’s thought before the world was created; the G-dly soul

likuteitorah.com/likkutei-torah/emor/3/
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is rooted there.

Bereshit Rabbah 1:47:°X 727 n°wx12

:(2,32 0°91N) 2°N97 P 71237 KOO 1997 NPwRY CAIp R ...
,WR Dw ey wIpnn N°Y PRAW MART I3 1IRD IR0D 11027
0°2195” :(> ,L YWIT) MRV P MIART NIRIATD 72wnna >y
n°IP NTY MO :(2,7Y 0O9RN) MRV IR DRAwS UMM 1273
0197 23 RDI” :(2° ,1° 1°17°) NARAW IR wIPHI N°2 U0Tp
A o707 (0 ,2Y 0°9MN) NRIY AR 1wn DY mw T wRn
AR MR RTOPT 9272 72X 027 Y[R N wnw °199] 13 oyb
,OW) YW IR 719 000 027 (2,3 Ow) TRRIY AN

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

KEHOT’'S NOTE
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Kehot refers below to this passage for Yisrael as li rosh, “a
head for Me.”
KEHOT'S NOTE
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Kehot locates the explanation the text refers to above, in
Likkutei Torah on Parshas Vayikra.
KEHOT'S NOTE
XIp™ 0 Poyb
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“When a man of you brings an offering to Havayah, from
the animals, from the cattle and from the flock you shall
bring your offering.” The text refers to its explanation of
this verse for the nullification of the animal soul.

Leviticus 1:2°2:°% R7p™

" 72 1377 DI IIR7D DTN DR NRKY PRI 232708 137
10212777 DR 1270 IRBT713 1227710 Ana

Speak unto the children of Israel, and say unto them: When

any man of you bringeth an offering unto the L-RD, ye shall

bring your offering of the cattle, even of the herd or of the

flock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 15
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“And he shall wave the Omer before Havayah, for your fa-

vor; on the morrow of the Shabbos the kohen shall wave

it.” Each phrase is explained in the following paragraphs.
Leviticus 23:11X7:373 XIp”

171571 120°3 NIWT NI 023%77 1 *30% MYTNR MM

And he shall wave the sheaf before the L-RD, to be accepted
for you; on the morrow after the sabbath the priest shall
wave it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud establishes that the Omer offering comes
from barley.

Menachot 84a:10-11x">-">:X 775 mmin

YT NNIRa 0°9152 NN 2°9pn oRY (70,2 RIPM) 127 29mn
IR DONPWT 12 IR AR DONYWT 172 AR KT 13°702 9270 23000
23R (R? ,0 MPAWw) MR IR NPOR 227 POANT M RIR IR
0°3X13 MINRT IR 10 MNTP R (7,2 XIP") MR 0”I8N2

DoIYW 17 KPR K2 1R NIMNT2 INRT %2R AR DY
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In Yechezkel’s vision the chayos have the face of a lion on
the right and the face of an ox on the left. These are the su-
pernal “animals” of the Chariot.

Ezekiel 1:10”:'x Hxrptn»
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Talmud teaches that a wild animal (chayah) is includ-
ed in the term behemah. So the lion too belongs to the su-
pernal behemah.
Bava Kamma 17b:3-4"7-°3:2 1 Xnp K22
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Shlomo’s Sea “stood upon twelve oxen, three facing north,
three facing west, three facing south and three facing east,
and the Sea was upon them, above.”
1 Kings 7:2577321 X 0°9%n
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It stood upon twelve oxen, three looking toward the north,
and three looking toward the west, and three looking toward
the south, and three looking toward the east; and the seawas

set upon them above, and all their hinder parts were inward.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The parallel description of the Sea in Chronicles, in the
same words the Alter Rebbe quotes: “standing upon twelve
oxen.”
II Chronicles 4:4"7:"7 2 0°°71 *127
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It stood upon twelve oxen, three looking toward the north,
and three looking toward the west, and three looking toward
the south, and three looking toward the east; and the seawas

set upon them above, and all their hinder parts were inward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Balak, discussing the Omer of the waving,
says that barley is in the measure of hei. The Alter Rebbe
reads se’orah as shi’ur hei.
Zohar III, 188ba ,nap x’m
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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G-d’s answer to Yonah ends, “and much cattle” (behemah
rabbah). Here the words name a supernal level, “the great
animal.”

Jonah 4:11x:7 nav
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and should not I have pity on Nineveh, that great city,
wherein are more than sixscore thousand persons that can-
not discern between their right hand and their left hand, and
also much cattle?’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The passage the text cites: the Omer of the waving is lifted
up, and barley is in the measure of hei.

Zohar, Balak 6:67-781”y-170:"1 P22 ,771171 190

The boy then took the text: “It shall be that when ye eat of
the bread of the land, ye shall offer up an heave offering
unto the L-rd” (Num. 15, 19). ‘This verse refers to the Omer
of waving (tenufah). What is tenufah?

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“By day Havayah commands His kindness, and at night
His song is with me.” “Day” is the level of Chesed.

Psalms 42:9'0:2"n 0°%°11n
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By day the L-RD will command His lovingkindness, and in
the night His song shall be with me, even a prayer unto the
G-d of my life.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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.0 ,an o%an

PARAGRAPH 19

88

ooz

“For your favor”: the waving of the Omer is “lirtzonchem,”
which the Alter Rebbe reads as the nullification of your
will.

Leviticus 23:11X7:373 XIp"
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And he shall wave the sheaf before the L-RD, to be accepted
for you; on the morrow after the sabbath the priest shall

wave it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And you shall count for yourselves”: draw the light down
“for yourselves,” below.

Leviticus 23:1571:173 RIp”
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And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah brings this passage and explains that “the
morrow of the Shabbos” is above Shabbos, which is
Chochmah, the mochin of Abba, so it comes from Atik;
through these encompassing lights the vessel is refined
until the makif polishes half the vessel from outside.
KEHOT'S NOTE
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“From the day you bring the Omer of the waving, seven
complete weeks shall there be.” The count begins from the
waving.
Leviticus 23:15771:373 X1p7
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And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And you shall love Havayah your G-d with all your heart
and with all your soul.” Love “with all your heart” still
leaves a self who loves; “with all your soul” is the binding
of thought in Torah.
Deuteronomy 6:5°77:"1 %7127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I have put My words in your mouth.” In Torah study
G-d’s own words are in a person’s mouth.

Isaiah 51:161"0:R"117°yWw°
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And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And you shall speak in them”: in G-d’s words themselves.
Deuteronomy 6:7°1:1 0°727
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and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall count for yourselves ... seven complete

”

weeks.” The counting draws the encompassing lights

down before the Giving of the Torah.
Leviticus 23:15771:373 X1p7
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And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar on Tetzaveh, from 182b to 183a: through the
counting of the Omer Israel below is sanctified, and on the
fiftieth day, through the arousal from below, the Torah is
brought forth in its forty-nine faces.

Zohar, Tetzaveh 6:55-7:64770:1-7171:") %N 77 190
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The words here quote Sotah 14a:3-4; the passage is shown
below.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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There was a certain heathen who [under the guise of an
Israelite] would come to Jerusalem every Passover and par-
take of the paschal lamb. Once he came before R. Juda b.
Bathyra and said to him: "It is written in your Torah (Ex.
12:43) No stranger shall eat thereof, and again (Ex. 12:48)
But no uncircumcised person shall eat thereof; neverthe-
less, I get to eat of the very best." "Have they given thee a
piece of the fat of the tail?" remarked R. Juda b. Bathyra.
"Nay," answered the heathen. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) « En Jacob (Rabbi S.H.
Glick) (Public Domain)
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