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“And I shall be sanctified in the
midst of the children of Israel”

G-d is “holy,” separate: He gives life to the worlds without being
enclothed in them, and only a faint radiance of His kingship,
drawn from Him as thinly as a hair, enters and divides among
them. A Jew draws that holiness down in the three stages of the
angels’ three “Holy”s: the burning love of the heart in prayer,
Torah study, and the practical mitzvos, all of them resting on first

turning from evil.
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THE BIG IDEA

G-d is “holy,” separate: He gives life to the worlds without being enclothed in them,
and only a faint radiance of His kingship, drawn from Him as thinly as a hair, en-
ters and divides among them. A Jew draws that holiness down in the three stages of
the angels’ three “Holy”s: the burning love of the heart in prayer, Torah study, and

the practical mitzvos, all of them resting on first turning from evil.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks what “in the midst” means in “And I shall be sanctified in the midst of the children of
Israel,” why the angels say “Holy” once, twice and three times, why the nazirite is called holy for his
hair, and how the seraphim can stand “above” G-d. “Holy” means separate: unlike the soul, which is
enclothed and divided in the body, G-d is not enclothed in the worlds and is unchanged by them. What
fills the worlds and divides among them, memalei kol almin, is only a radiance of His kingship, “the
Name of the glory of His kingship,” while sovev kol almin encompasses them. That radiance comes
from His essence only through extreme contraction, like hair from the head, which is why holiness and
hair are linked. The seraphim’s single “Holy” is their longing for what is beyond the worlds; in man it is
the G-dly fire of the heart, fanned in prayer until “with all your heart.” The second and third “Holy”s
are the drawing down through Torah and through the mitzvos. G-d Himself gives this power, “I am

Havayah, Who sanctifies you,” but only after one turns from evil: “You shall not profane.”

OUTLINE

1 The questions m-2

What does “in the midst” mean? Why three companies of angels with one, two and three “Holy”s, why is the
nazirite’s hair holy, how can seraphim stand “above Him,” and why is the source of life “with You”? The key
is that “holy” means separate.

2 The soul in the body, G-d beyond the worlds 13-7

The soul is enclothed in the body, so its life-force divides into head, body and legs and it is affected by the
body; G-d is not enclothed in the worlds, so no division or change applies to Him.

3 An objection: levels in the worlds 18-10

Creation has endless levels and three general worlds, like head, body and legs, and the Sages compare G-d
filling the world to the soul filling the body. The answer begins: what is enclothed is only a radiance of the
Shechinah.
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The radiance that fills the worlds

This radiance is memalei kol almin, “the revealed world,” perceived as the soul is perceived in the living
body: “From my flesh I shall behold G-d.” Section 3 stresses that it is only a radiance.

The light that encompasses the worlds

Most of G-d’s life-giving power, sovev kol almin, gives life without entering the worlds; “His Name alone
is exalted,” only its splendor is in earth and heaven, and G-d is not a cause in a chain of effects.

The living Elokim and King of the world

The divided life-force comes from G-d’s kingship, like a king whose name rests on his people while he
stays apart; the large dalet of “Echad” is kingship in itself, “Blessed be the Name of the glory of His king-
ship” its radiance in three worlds.

“With You is the source of life”

The source of the chain of worlds is not G-d Himself but a contracted radiance, nullified before Him like a
drop in a boundless sea, and so it is “with You”; His essence remains holy and separate.

Holiness and hair

Atik Yomin is exalted above “the days of the world,” and His “hair” is the contracted light that becomes
their source. From the enclothed, feminine level hair can feed the external forces; from the holy and sep-
arate level it is the only channel, and so the nazirite’s hair is holy.

The seraphim stand above

Section 5: the seraphim of Beriah grasp that G-d is beyond comparison and burn with longing for sovev
kol almin; in that longing they “stand above” the Name Ado-nai, kingship enclothed in the worlds. Man
has this level in the element of fire in the heart.

The spark in every heart

The G-dly fire may be open or hidden like a dimmed coal, but every Jew has its spark; prayer fans it until
“with all your heart,” and this is “I shall be sanctified in the midst,” the innermost heart, through which
G-d’s holiness is actually drawn down.

The second “Holy”

m-14

115-18

119-21

122-26

127-31

132-36

137-39

140

Section 6: the second company draws down from above, unlike the seraphim’s ascent; in man it is the love

of “with all your soul,” binding oneself to G-d’s wisdom and will to the point of self-sacrifice.

The third “Holy”: the mitzvos

Sections 7 and 8: “with all your might,” the limitless, is drawn down through the mitzvos; the angels
“make” G-d’s will to be King, and so do Torah and mitzvos. Torah draws into the inner dimension of the
worlds, and the mitzvos, likened to tefillin, bring “One” into “the whole earth.”

“I am Havayah, Who sanctifies you”

Section 9: the power to draw the Infinite Light through Torah and mitzvos comes from G-d Himself
through the letters of His Name; but the heart must first be a vessel, and its G-dly fire is what forms the
vessels of the mitzvos.
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14 First, “You shall not profane”

151-52

Before all this comes “turn from evil”: sin makes a void that puts out the spark, as the Exodus had to

come before Sinai and the Tent of Meeting.

KEY CONCEPTS

Holy (kadosh) v11p
In this maamar, “separate”: G-d gives life to the worlds
without being enclothed in them, and so creation does not
change or affect Him.

The light that fills all worlds (memalei kol

almin) 7n%y 95 xonn

The life-force that enters each world and divides according
to its level; it is only a radiance of the Shechinah, “the re-
vealed world,” and the source of the chain of cause and
effect.

The light that encompasses all worlds (sovev kol
almin) 7%y 95 2210

G-d’s life-giving power that is not enclothed in the worlds
and has no head or end, higher or lower, but encompasses
them; this is the “holy” the seraphim long for.

Hair myw

The image for a flow so contracted that it does not touch its
source, as a hair draws a little life from the brain yet can
be cut without pain; the only way anything flows from the
holy and separate level.
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The Name of the glory of His kingship 111372 7115 0w
G-d’s kingship as its radiance is enclothed in the three
worlds, as against the large dalet of “Echad,” His kingship
in itself, above enclothement.

Seraphim 027w

The “burning” angels of Beriah, whose single “Holy” is the
longing to rise beyond the worlds; their counterpart in
man is the element of G-dly fire in the heart.

The element of G-dly fire °77x7 w710

The spark of love for G-d in the heart of every Jew, open in
some and hidden in others like a dimmed coal, fanned into
flame by the contemplation of prayer.

An arousal from below (isarusa dilesata) XM ynx
Xnn>7

Human initiative through Torah and mitzvos, which now
“makes” G-d’s will to be King of the world, after creation
began as pure kindness.
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The questions
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“And I shall be sanctified in the midst of the children of Israel,” etc. We need to understand what
the expression “midst” means. We also need to understand the saying of our Sages, of blessed

memory, about there being three companies of angels.

The maamar opens with the verse “And I shall be sanctified in the midst of the children of Israel” (Leviticus
22:32) and asks why it says “in the midst.” It then raises a second question, about the Sages’ teaching that
the angels praise G-d in three separate companies.
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One company says “Holy”; one company says “Holy, holy”; and one company says “Holy, holy, holy
is Havayah of Hosts,” etc.

Each company says “Holy” a different number of times: once, twice or three times. The third company’s
praise is the full call of the seraphim in Isaiah’s vision, “Holy, holy, holy is Havayah of Hosts.”

VAP 972 D°INIRY 099915 °27 NIY WITP R OYD NN RA NI 97 (27 x7vT) PRI ROOKRTD
L07NIR 1IRW 1120 .27 °A0 NI

As is found in [Tractate] Chullin (91b). That is to say, the first company says “Holy” once, the sec-

ond company doubles it and says “Holy” twice, and the third company three times, as we say [it].

The teaching is in the Talmud, Chullin 91b, in the name of Rav. The Alter Rebbe stresses the number of times
each company says “Holy,” because the maamar will explain what each further “Holy” adds; the threefold
“Holy” is the one we say in the Kedushah.
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We also need to understand what is said of the nazirite, likewise using the expression “holy,” as it is
written, “He shall be holy; he shall let the locks grow,” etc. Now, it is written, “Seraphim stood
above Him.”

A third question: the Torah calls the nazirite “holy” in the same verse that tells him to let his hair grow, and

the link between holiness and hair needs explaining. The verse “Seraphim stood above Him” (Isaiah 6:2) is
brought as the basis of a further question, stated in the next paragraph.
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We must understand how it is possible that they should stand above the Shechinah (Divine
Presence): are they not created beings, possessed of limits? Now, it is written, “For with You is the

source of life”; and why does it not say “and You,” etc.?

The difficulty is that angels are created and limited beings, yet the verse places them “above” the Shechinah,
G-d’s indwelling presence. A further question is asked about Psalms 36:10: why does the verse say the source
of life is “with You,” and not that G-d Himself is the source?
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All this will be understood by first understanding the meaning and concept of “holy.” For “holy”
means separate; that is, as it is written, “I, Havayah, have not changed”: there is no change at all in

Him, may He be blessed, between before the creation of the world and after it was created;

The key to all these questions is the meaning of the word “holy,” which is “separate.” G-d’s separateness is
expressed in Malachi’s “I, Havayah, have not changed”: the existence of the world makes no difference to
Him.
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and as the saying goes, “You are He before the world was created, and You are He after it was creat-
ed,” etc. That is to say, there is no change and no being affected at all, G-d forbid, in Him, may He

be blessed, by the creation of the world; and as it is written, “I am the first and I am the last,” etc.

The words of the morning prayers say that G-d is the same before and after creation. Isaiah 44:6, “I am the

first and I am the last,” is read the same way: creation neither changes Him nor affects Him.
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This is because He, may He be blessed, is separate from all the worlds; that is, His giving life to the
worlds and bringing them into being is not like the way the soul gives life to the body, where the

very being of the soul is enclothed within the body to give it life,

G-d is unaffected because He is not enclothed in the worlds He sustains. This is the contrast with the soul,
whose very being enters the body in order to give it life.
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and so it is actually held within the body, and the life-force that spreads from it into the body di-

vides into three parts: the life-force enclothed in the brain in the head.

Because the soul is held within the body, its life-force divides according to the body’s parts. The first of the
three divisions is the life-force in the brain, the seat of the mind.

SECTION 2 - 13-7

The soul in the body, G-d beyond the worlds

ARTID #H132W NN 1377 0 9V WRIT2 wARHT NPAY .0°9a02w N 1A Nvnm
LM NI Do X WRN2W wIna

The life-force in the body, and the life-force in the legs. For the life-force enclothed in the head is
far higher than the life-force in the body, as is plainly seen: in the head is the whole inner dimen-

sion (pnimiyus) of the life-force,

The other two divisions are the life-force of the body and that of the legs. Experience shows that the head
holds the inner, most refined dimension of the soul’s life.
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namely the power of thought and of intellect, and the superior senses in the face: sight, hearing,

etc. The life-force in the body is below this level;

The head houses thought and intellect and the finer senses of the face, such as sight and hearing. The life-
force of the body is on a lower level than this.
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that is, there is the seat of the emotive attributes (middos) in the heart, which are below the intel-
lect; and also the power of action in the hands is lower in rank than the senses in the face, sight and
hearing, etc.

The body holds the heart, the seat of the emotions, which are lower than the intellect, and the hands, whose

power of action is lower than the senses of the face. So the difference between head and body shows both in
the inner powers and in the outer ones.
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And then, in the legs, the life-force is lower still than the level of the life-force in the body. All this is

because the brain in the head receives the life-force first, and from a more inner level,

The legs carry the lowest level of the soul’s life-force. The order follows from the way the life-force is re-
ceived: the brain receives it first, and from a more inward level of the soul.
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that is, from the inner dimension of the soul; and afterwards, from the lowest level in the head, it is
drawn down to the body, etc. Therefore the life-force in the body is lower in rank than the life-force

in the head, and so too, in the same way, from the body to the legs.

What reaches the body comes only from the lowest level of what is in the head, and what reaches the legs
comes from the lowest level of the body. The life-force thus steps down level by level, each receiving from

the bottom of the one above it.
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Thus the life-force that spreads from the being of the soul divides into the three general parts men-
tioned above, head, body and legs; and in each one there are several particular limbs, as is known.

But in general they are the three levels mentioned above.

Though the body has many separate limbs, the soul’s life-force divides into three general levels: head, body
and legs. This threefold division will be the model for the worlds later in the maamar.
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The difference between their levels comes from the difference in the revelation of the life-force

drawn to them from the soul, as mentioned above: in the head a higher level of the soul shines, etc.

The limbs differ because the soul reveals a different level of its life-force in each. In the head a higher level
of the soul shines.
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It follows that the life-force of the soul is actually held and enclothed within the vessels of the body;

and therefore this life-force, which spreads from it and is held in the body, divides according to

This shows that the soul’s life-force is actually held and enclothed in the body’s vessels, its limbs. Because it
is held in them, it divides according to their nature.
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the nature of the body’s vessels: since the vessels of the brain are higher than the vessels of the
body, they receive a higher level of the soul’s life-force, namely its power of mind and intellect, as

mentioned above.

The brain is a finer vessel than the rest of the body, so it receives a higher level of the soul’s life-force, its
power of mind and intellect. The division of the life-force is thus decided by the vessels that hold it.
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But the way He, may He be blessed, gives life to the worlds is not so: in Him there is no aspect of di-
vision at all, G-d forbid, and it is not at all relevant to speak of head and end with regard to Him,

G-d’s giving life to the worlds is entirely different: in Him there is no division at all. Terms like “head” and
“end,” higher and lower parts, do not apply to Him.
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for He is first and He is last, etc. This is because He, may He be blessed, is not enclothed within the

worlds at all.

“He is first and He is last” means that He is the same at every level, with no beginning and end in Him. The
reason is that He does not become enclothed in the worlds.
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And not as the soul is enclothed in the body, as mentioned above. And since this is so, the aspect of
division does not apply at all to the life-force with which He brings the worlds into being; for divi-

sion comes from enclothement, as mentioned above: since the vessels of the brain are higher,

Since G-d is not enclothed in the worlds as the soul is in the body, the soul’s kind of division does not apply

to Him. Division comes from enclothement: a finer vessel, like the brain, draws a higher level into itself.
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therefore a higher level is enclothed in them, etc.; and it is specifically of life-force that is en-

clothed within vessels that this can be said.

Only a life-force that is actually enclothed in vessels can be said to divide according to them. Division be-
longs to enclothement, not to life-force as such.
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This is not so with Him, may He be blessed, for His giving life to the worlds is not through being
enclothed within them at all. Therefore no division whatsoever applies at all, even to the life-force
drawn from Him to give them life, since He is not enclothed within them.

G-d gives life to the worlds without entering them. Therefore even the life-force that flows from Him to the
worlds is not divided into levels, since He is not enclothed in them.
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This is the meaning and concept of “holy”: that He, may He be blessed, is holy and separate from
the worlds; for although He gives them life and brings them into being from nothing, nevertheless
He is not enclothed within them, etc.

This is the meaning of “holy” in this maamar: separate. G-d creates the worlds from nothing and gives them

life, yet He is not enclothed within them.
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Therefore there is no change and no being affected in Him, may He be blessed, by creation; where-
as the soul is affected by what happens to the body, because it is enclothed and held in the body, as
mentioned above.

Because He is not enclothed, creation does not change or affect Him. The soul, by contrast, is affected by
what happens to the body, precisely because it is enclothed and held in it.
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SECTION 3 - 18-10

An objection: levels in the worlds
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2. However, this must be understood: for in the creation of the worlds, too, there is a division into
endless levels, as is known regarding the chain of descending worlds (hishtalshelus), “one higher
than the high watches,” etc. And in this world, too, we see distinctions of levels: inanimate, vegeta-
tive, animal and speaking.

Section 2 raises an objection: creation does show endless levels, as in the chain of descending worlds, where,

in the words of Ecclesiastes, one level stands above another. Even in this world there are four grades of creat-
ed things: inanimate, vegetative, animal and human (the “speaking”).
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And in general, too, there is a division into three general levels, as it is written, “And for My glory I
have created it, I have formed it, I have also made it”: these are three general worlds (and within
them many particulars), the higher Gan Eden, the lower Gan Eden, and this world.

Isaiah 43:7 uses three verbs of creation, “created,” “formed” and “made,” which are read as three general

worlds: the higher Gan Eden, the lower Gan Eden, and this world. Each of them has many particular levels
within it.
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This is, by way of analogy, exactly like the division of the life-force in the human body, which di-
vides in general into three levels, head, body and leg. And so, of this world it is written, “And the
earth is My footstool”; and the lower Gan Eden is like the body in the analogy, where the seat of the
emotive attributes is, in the heart.

The three worlds match the head, body and legs of the soul analogy. Isaiah calls the earth G-d’s “footstool,”

making this world the “legs,” while the lower Gan Eden, where the emotions are revealed, matches the body
with its heart.
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And so it is known that “the six Sefiros nest in Yetzirah”: that is, there is the revelation of His attrib-
utes, may He be blessed, Chesed (kindness), etc., and also the intellect (mochin), Chochmah,
Binah and Daas, is enclothed in the attributes, etc.

The phrase “the six Sefiros nest in Yetzirah” comes from the Tikkunei Zohar: the six emotive attributes,

Chesed and those that follow it, are revealed in the World of Yetzirah. Intellect (Chochmah, Binah and Daas)

is present there too, but only as it is enclothed within the emotions, as in the “body” of the analogy.

7Y NI RIM 2097 AN DOAWIT MINwI? 772 OURT %Y T7an N2 M3 ow 1Ry YN
25w 1own 12w WRIN

And the higher Gan Eden is where the level of the very Chochmah, Binah and Daas of the Infinite
One (Ein Sof), blessed be He, is revealed to the souls, who “sit and delight in the radiance”; and this

is, by way of analogy, like the head, in which is the seat of the intellect.

The higher Gan Eden, by contrast, is where G-d’s Chochmah, Binah and Daas themselves are revealed to the
souls, who, in the Talmud’s words (Berakhot 17a), “sit and delight in the radiance” of the Shechinah. It

matches the head, the seat of the intellect.
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If so, it is understood from this that the life-force (chayus) drawn from Him, may He be blessed,
into the worlds also divides within them into distinct levels, just like, by way of analogy, the life-
force that spreads from the soul into the body, as mentioned above; and the division comes about
because of the enclothement in vessels.

This sharpens the objection: G-d’s life-force in the worlds does divide into levels, just like the soul’s life-force
in the body. And it was shown above that such division comes only from being enclothed in vessels.
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If so, it appears that the life-force drawn from Him, may He be blessed, is also enclothed within
them. And so it is found explicitly in [the words of] our Sages, of blessed memory (in the first chap-
ter of [Tractate] Berachos),

It would follow that G-d’s life-force is enclothed in the worlds after all. The Sages say as much, explicitly, in
the first chapter of Tractate Berachos.
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that they compared the drawing down of the life-force from Him, may He be blessed, to the worlds
to the order of the drawing down of the life-force from the soul into the body. This is what our

Sages, of blessed memory, said (folio 10a):

The Sages compare the way life flows from G-d to the worlds with the way it flows from the soul to the body.
The passage is in Berachos, folio 10a.
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“Just as the Holy One, blessed be He, fills the whole world, so the soul fills the whole body.” And in
Midrash Tehillim, on [the verse| “Bless,

The Talmud’s comparison is that as G-d fills the whole world, so the soul fills the whole body. Midrash
Tehillim, on Psalm 103, “Bless, my soul,” makes the same comparison.
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my soul,” they said: “Just as the soul fills the body, so the Holy One, blessed be He, fills the world.”
Now, the soul’s filling the body is by way of actual enclothement and being held, as mentioned
above.

The Midrash puts it the other way round: as the soul fills the body, so G-d fills the world. But the soul fills the
body by being enclothed and held in it, so the comparison seems to contradict G-d’s separateness.
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If so, they compare to this the enclothement of the life-force from Him, may He be blessed, in the
worlds. And this seems to be the opposite of what was explained, that He, may He be blessed, is holy
and separate and gives life to the world not through enclothement, G-d forbid.

The Sages’ comparisons speak of G-d’s life-force as enclothed in the world, as the soul is in the body. This

seems to contradict what was just explained, that G-d is holy and separate and gives life without
enclothement.

likuteitorah.com/likkutei-torah/emor/1/ 13
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And this is a great principle in the Torah, as is known: “He grasps all the worlds, and there is none
who grasps Him.” But the explanation is that there certainly is a level of life-force that is enclothed
in the worlds, in their very inner dimension (pnimiyus), and divides into distinct levels, like the di-

vision of the life-force of the soul in the body in the analogy.

G-d’s separateness is a fundamental principle, expressed in the Zohar’s words that He “grasps all the worlds”
while nothing grasps Him. The answer begins here: there is indeed a level of divine life-force that is en-
clothed within the worlds and divided into levels, like the soul’s life-force in the body.
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But this life-force that is enclothed in the worlds, as a whole, is only the level of the radiance of the
Shechinah (Divine Presence) alone: a radiance specifically, from the level that is called Shechinah.

But this enclothed life-force is only a radiance (ziv) of the Shechinah, not the Shechinah itself. The word “ra-
diance” is chosen with care: it is only a glow from the level called Shechinah.

SECTION 4 - 111-14

The radiance that fills the worlds
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And this is what is also called the light that fills all worlds (memalei kol almin). The meaning is that
the life-force drawn from Him, may He be blessed, to be enclothed in the very innermost of the

worlds is only

This enclothed level is what is called memalei kol almin, “the light that fills all worlds.” It is the life-force that
enters the very inner being of each world.
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from the level of a mere radiance and illumination of the Shechinah, blessed be He; and this level
of radiance is what is drawn down to be the light that fills all worlds. And [it is] by way of enclothe-
ment and division for each world according to its level: in the higher Gan Eden thus, etc.

It is only a radiance and illumination of the Shechinah, and it divides according to the level of each world:

one measure in the higher Gan Eden, another in the lower, and so on. So the division that the objection
pointed to belongs only to this radiance.

likuteitorah.com/likkutei-torah/emor/1/ 14
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Now, this level of radiance, which is the level of the light that fills all worlds (memalei kol almin), is
what the Zohar calls “the revealed world” (alma de’isgalya). The reason is that of this level it is said,
“And from my flesh I shall behold G-d.”

The Zohar calls this level “the revealed world” (alma de’isgalya), because it can be perceived. The verse “And
from my flesh I shall behold G-d” (Job 19:26) speaks of it.
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“I shall behold,” actually, as though it were actually seen with the eye, openly. And the nature of this
seeing is like the way that from my flesh we see that we have a soul which gives life to the flesh of
the body: when the soul departs from the body,

“Behold” is meant literally: this G-dliness is as though it were seen with the eye. The comparison is to our
own body, from whose flesh we perceive that a soul gives it life.
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the body becomes a corpse, like a stone; as is seen at night, in sleep, when the soul departs from
the body and [only] “a small measure of life” remains. Thus sleep is one sixtieth of death.

When the soul departs, the body becomes as lifeless as a stone, as is seen in sleep, when the soul departs and
only “a small measure of life” remains. The Talmud (Berakhot 57b) therefore calls sleep one sixtieth of
death.
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That is why every morning, on rising from sleep, we bless: “Blessed are You, G-d, Who restores
souls to dead corpses”; for every day the life-force is renewed and one becomes a new creature.
Thus, even though we do not see with the eyes of sight the being of the soul, how and what it is,

That is why the morning blessing praises G-d “Who restores souls to dead corpses” (Berakhot 60b): each day

the life-force is renewed and a person is like a new creation, as in “They are new every morning” (Lamenta-

tions 3:23). Even so, we never see the soul’s essence itself.
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nevertheless it is known and felt by us that the soul is enclothed in the body, for its activities are
visible to us, in that the body lives from it; for of itself the body is like a stone when the soul departs

from it.

Yet we know and feel that the soul is in the body, because we see what it does: the body lives from it. Without
the soul, the body is like a stone.
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If so, the soul is truly revealed to us, in that the soul’s enclothement in the body is visible to us,

even though its being, what it is, is not grasped or seen. And exactly so, “I shall behold G-d”:

The soul is thus “revealed” to us even though its essence is not grasped: we perceive that it is enclothed in
the body. In exactly this sense, “I shall behold G-d.”
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for we see with our eyes His visible work: that the world is a great living body, and necessarily there

is in them a life-force that gives them life, just as the soul is known to us through its visible work in
the body.

We see the world, which is like a great living body, and so we know that it must have a life-force giving it life.
This is just how we know the soul: through what it visibly does in the body.
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And just as we see the life-force in this world, so too the created beings in the higher worlds also see
and grasp, to a greater degree, the life-force that brings them into being. And this is “And from my
flesh I shall behold G-d”: “from my flesh” specifically:

As we perceive the life-force in this world, the beings of the higher worlds perceive, even more clearly, the
life-force that creates them. The verse stresses “from my flesh”: the analogy is drawn from one’s own body.
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just as from my flesh I sense and behold the soul that You placed within me, so “I shall behold
G-d,” that is, the enclothement of the life-force, the level of the light that fills all worlds (memalei
kol almin), drawn from the Infinite One (Ein Sof), blessed be He, into the very innermost of the

worlds,

Just as I sense the soul within my own flesh, so I “behold G-d,” meaning the enclothement of the life-force of
memalei kol almin, which comes from the Infinite One and enters the inner being of the worlds.
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just as the soul fills the whole body. And so this life-force divides into three general levels: the high-
er Gan Eden, the lower Gan Eden, and this world.

This life-force fills the worlds as the soul fills the body, and like the soul’s it divides into three general levels:
the higher Gan Eden, the lower Gan Eden, and this world.
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Therefore the level of the light that fills all worlds (memalei kol almin) is called “the revealed
world.” [And see what is written in Parshas Va’eschanan on the verse “And you shall know this

day.”] 3. But this level of life-force, drawn down as the light that fills all worlds, is

Because it can be perceived in this way, memalei kol almin is called “the revealed world,” and the text refers
to its fuller treatment in Likkutei Torah, Va’eschanan, on “And you shall know this day.” Section 3 then
begins.
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merely an illumination and radiance, the radiance of the Shechinah (Divine Presence). But He
Himself, may He be blessed, is holy and separate, for He is not enclothed, G-d forbid, within the
worlds.

Section 3 stresses the limit of this level: it is only an illumination, the radiance of the Shechinah. G-d
Himself remains holy and separate, not enclothed in the worlds.
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The light that encompasses the worlds
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And even of the life-force (chayus) drawn from Him, may He be blessed, to give life to the worlds,
the main life-force is not enclothed within them at all; rather, it gives them life and brings them
into being not through enclothement. And this is the level of the light that encompasses all worlds
(sovev kol almin).

Even the life-force that G-d sends to the worlds is, for the most part, not enclothed in them: it gives life and

existence without entering them. This is the level of sovev kol almin, “the light that encompasses all worlds.”
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This is what was explained above: that the life-force with which He, may He be blessed, gives life to
the worlds is not like the way the soul gives life to the body; for He, may He be blessed, gives them
life although He is not enclothed within them, but only encompasses and surrounds them.

This is what was explained above, in section 1: G-d does not give life the way a soul does. He gives life to the
worlds while only encompassing and surrounding them, not entering them.
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And the illumination that is drawn down as the light that fills all worlds (memalei kol almin) is only
a radiance and illumination from the level of the light that encompasses all worlds (sovev kol
almin), and it is called the radiance of the Shechinah (Divine Presence), as mentioned above.
Therefore no change whatsoever applies to Him through creation; unlike the soul, which is affected
by what happens to the body, because its very being and essence is enclothed in the body.

Memalei kol almin, the enclothed light, is only a radiance of sovev kol almin, and this radiance is what is

called the radiance of the Shechinah. Therefore creation brings no change in G-d, unlike the soul, which is
affected by what happens to the body because its very essence is enclothed in it.
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Accordingly, it is understood that in the level of the light that encompasses all worlds (sovev kol
almin) there is no division of head and end, above and below, since it is not enclothed in the

worlds. And this is [the meaning of] what is written,

Since sovev kol almin is not enclothed in the worlds, the distinctions of head and end, above and below, do
not apply to it. A verse is brought to show this.
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“For His Name alone is exalted; His splendor is upon earth and heaven.” That is, only the radiance
and splendor of His Name, may He be blessed, is enclothed in earth and heaven to give them life,
and divides into parts,

Psalms 148:13 says, “His Name alone is exalted; His splendor is upon earth and heaven.” Only the splendor
of His Name, its radiance, enters earth and heaven and divides into parts.
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as mentioned above. [It is also known that earth and heaven are called the higher and lower Gan
Eden, as is known from the explanation of “Whom do I have in heaven,” etc.] But His Name itself is
holy and separate, and “exalted alone.”

The Alter Rebbe adds that “earth and heaven” here mean the lower and higher Gan Eden, as in the explana-

tion of “Whom do I have in heaven” (Psalms 73:25). His Name itself remains holy and separate, “exalted
alone.”
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And as it is written, “There is none to compare to You”: meaning, it is impossible for the life-force
to be drawn from Him, may He be blessed, by way of the ordered chain of descent (hishtalshelus)
of cause and effect. Cause and effect is like the way an emotive attribute in the heart comes into be-
ing from the intellect, and from the attribute, thought, etc.,

“There is none to compare to You” (Psalms 40:6) means that G-d’s life-force cannot come from Him by a

chain of cause and effect. In such a chain each level grows out of the one above it, the way an emotion grows
out of an idea and a thought out of an emotion.
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where the very being of the intellect is held in the attribute, etc. Whereas He, may He be blessed, is
the level of the light that encompasses all worlds (sovev kol almin), and is not held in the worlds;

and it is not as an effect grasps its cause; rather, “there is none to compare to You,” literally.

In a chain of cause and effect, the essence of the cause is held in its effect, and the effect can grasp its cause.
G-d, as sovev kol almin, is not held in the worlds and cannot be grasped by them: there is truly no compari-
son between Him and them.

SECTION 6 - 119-21

The living Elokim and King of the world
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Of this it is said, “For His Name alone is exalted.” Therefore it is written, “I, Havayah, have not
changed,” and “You are He before [the world] was created,” etc., “and since the world was created”:
it is all the same. And this is [the meaning of] what is written, “the living Elokim and King of the
world.”

Because He is beyond any chain of causes, G-d is unchanged by creation: “I, Havayah, have not changed,”

and He is the same before and after the world was created. Jeremiah 10:10 calls Him “the living Elokim and
King of the world,” and the maamar now explains both phrases.
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The meaning: His being “the living Elokim” is that life-force is drawn from Him to be enclothed in
every created being, in its very inner dimension (pnimiyus); and therefore “Elokim” is in the plur-

al, on account of the many divisions of the life-force for each created being.

“The living Elokim” is the life-force that enters every created being. The Name Elokim is plural in form be-
cause this life-force is divided among the many creations, each receiving its own share.
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This is the expression “the living Elokim,” etc. Now, this drawing down, in general, is only from
the level of “King of the world,” that is, from the level of His attribute of kingship (Malchus), may

He be blessed, as it is written, “Your kingship is a kingship over all worlds.”

This divided life-force comes only from the level of “King,” G-d’s attribute of kingship (Malchus), the lowest
of the divine attributes. Psalms 145:13, “Your kingship is a kingship over all worlds,” ties Malchus to the
worlds.
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From there, too, is drawn the ordered chain of descent (hishtalshelus) of cause and effect, and of
above and below, like head and body, etc., as mentioned above; whereas His being and essence,
may He be blessed, is holy and separate. It is like the analogy of the spreading forth

From Malchus also comes the chain of cause and effect and the order of higher and lower levels, like head

and body. G-d’s own essence remains holy and separate, and an analogy from a human king shows how.
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of the king’s rule and lordship over the people of the country: through this rule he leads them and
his awe is upon them; yet the essence of the king is not held in the people of the country; only his

name alone is called upon them,

A king rules his country and his people stand in awe of him, yet his own self is not inside his subjects. Only
his name, his authority, rests upon them.
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and that is his rule and his awe. So too it will be understood above: the life-force of the worlds is
drawn from His attribute of kingship, may He be blessed; for from the level of Malchus the life-
force is drawn to spread forth and be enclothed in the three worlds mentioned above, the higher
and lower Gan Eden and this world.

The king’s “name” is his rule and the awe of him. In the same way, the life-force of the three worlds comes
from G-d’s kingship, Malchus, which spreads into them, while His essence stays above them.

likuteitorah.com/likkutei-torah/emor/1/ 21

20



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 1 197 BRAW° 212 T1N2 °NwTPN

"M 91 LT3R WARD DYRm A°pn N2 XIT DIRWINTT PNaw 7017n0 Swnn 1210 NRR2 o3
MR DY 7°9nY 2210 913 RO °N° AN199N

Indeed, it is also understood from the analogy of kingship that the level of [the king’s] exaltedness
is a level that encompasses and is above the people of the country. So too, the level of His kingship
(Malchus), may He be blessed, is the level of encompassing and surrounding the worlds,

The analogy of kingship shows even more: a king’s exaltedness stands above his people, encompassing
them. So too G-d’s kingship as it is in itself is a level that encompasses the worlds (sovev).
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and only a radiance and illumination from it is drawn down to be enclothed in the worlds. This is
the radiance of the Shechinah (Divine Presence), which is drawn down to be “the power of the
Maker within the made,” actually; and then the ordered chain of cause and effect applies, etc.

Only a radiance of His kingship enters the worlds; this is the radiance of the Shechinah, which becomes “the

power of the Maker within the made,” the force that actually sustains each creation. Only at that level does
the chain of cause and effect apply.
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And as was written above, even the level of His Name, which is His kingship, is “exalted alone,” and
only the splendor of His Name is “upon earth and heaven,” etc. And this is [the meaning of] “You
are holy and Your Name is holy” (and as is written elsewhere, in the discourse beginning “There-
fore say to the children of Israel”).

As explained with Psalms 148:13, even His Name, His kingship, is “exalted alone,” and only its splendor en-

ters the worlds. This is the meaning of the words of the Amidah, “You are holy and Your Name is holy”: both
He and His Name are separate.
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With this will be understood the matter of the large dalet of “Echad” (“One”), which alludes to His
attribute of kingship, may He be blessed, as is known. If so, we need to understand what is said af-
terwards, “Blessed be the Name of the glory of His kingship forever and ever”: was the matter of
His kingship not already alluded to in the large dalet of “Echad”?

In the Shema the dalet of “Echad” (“One”) is written large, and it is known to allude to G-d’s kingship. This

raises a question: why do we then add “Blessed be the Name of the glory of His kingship forever and ever,” if
His kingship was already alluded to?
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But the explanation is that the large dalet of “Echad” alludes to the level of the essence of His at-
tribute of kingship, may He be blessed, which is above enclothement in Beriah, Yetzirah and
Asiyah;

The answer: the large dalet alludes to the essence of His kingship, as it is above being enclothed in the
worlds of Beriah, Yetzirah and Asiyah.

TUPY TPYR MPRANT O PPRY NIRUEN2 Qv °0°%Ha a7 01T 1B 29YMY 19 1770 T 107
571

and therefore the four sides, east and west, north and south, are nullified in their existence there,
for there is no division of above and below there, as mentioned above.
The dalet, whose value is four, stands for the four directions, which are nullified there, since at that level

there is no division into higher and lower. This alludes to the Talmud’s teaching (Berakhot 13b) that one

dwells on “Echad” until one has crowned G-d above, below and in the four directions.
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But the level of “the Name of the glory of His kingship,” the matter of these three words, is the radi-
ance drawn from His attribute of kingship, may He be blessed, to be enclothed in the very inner-
most of the worlds as the light that fills all worlds (memalei kol almin), actually,

“Blessed be the Name of the glory of His kingship,” by contrast, refers to the radiance that comes from His
kingship and is enclothed in the inner being of the worlds as memalei kol almin.
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“the power of the Maker within the made.” And since they are divided in general into three parts,
the higher and lower Gan Eden and this world, the levels of “I have created it, I have formed it, I
have made it,” therefore three words come for this, namely shem kevod malchuso, “the Name of
the glory of His kingship.”

This radiance is “the power of the Maker within the made,” and it divides into three general worlds, the high-

er and lower Gan Eden and this world, matching “created, formed, made.” That is why the response has

9

three words: “Name,” “glory” and “His kingship.”
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SECTION 7 - 122-26

“With You is the source of life”
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And this is the meaning of “Blessed be the Name of the glory of His kingship forever and ever”:
that we draw down, so that there be flows from the level of the light that fills all worlds (memalei kol
almin). And this is [the meaning of] what is written, “For with You is the source of life,” and it does

not say

By saying “Blessed be the Name of the glory of His kingship,” we draw down G-d’s flow through the level of
memalei kol almin, the radiance that enters the worlds. This is also the key to the question about Psalms
36:10, “For with You is the source of life.”
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“For You are the source of life”; for then it would imply that He, blessed be He, is the source from

which life flows by way of a chain (hishtalshelus) of cause and effect.

Had the verse said “You are the source of life,” it would mean that G-d Himself is the first link in a chain of
cause and effect from which life flows. The next paragraph explains why that is impossible.
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And this is not possible at all, as mentioned above: it was not possible for an ordered and graded
chain (hishtalshelus) of cause and effect to be drawn from Him, may He be blessed;

As shown above, an ordered chain of cause and effect cannot come from G-d Himself. He is not a first cause
standing at the top of the worlds.
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for if the flow had been drawn from Him by way of cause and effect, the worlds would not have

come into being at all as limited and measured.

If His flow came to the worlds by way of cause and effect, the worlds could not have come into being as limit-
ed and measured things. Since in such a chain the being of the cause is held in its effect, the effects of an in-
finite cause could not be finite.
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Therefore it says, “For with You is the source of life”: the source from which the chain of cause and
effect flows is “with You,” that is to say, it is something subordinate and nullified in relation to You,
because

That is why the verse says the source is “with You”: the source from which the chain of cause and effect flows

is something secondary, entirely nullified before G-d.
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this source is what is called “the revealed world” and is called the light that fills all worlds (memalei
kol almin), which is enclothed within the worlds, in their inner dimension (pnimiyus); and there it
is relevant to speak of a chain of cause and effect.

This source is “the revealed world,” memalei kol almin, which is enclothed in the worlds’ inner being. Only
at that level can one speak of a chain of cause and effect.
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Now, it has been explained that the level of the light that fills all worlds (memalei kol almin) is the
radiance of the Shechinah (Divine Presence), which is a mere radiance and illumination; and also,

it is drawn down first through an immense tzimtzum (contraction), so that the revelation should be

Memalei kol almin is only a radiance of the Shechinah, and even it comes about only after an immense con-

traction (tzimtzum).
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only like a drop from the ocean, and even more so, beyond all comparison, etc.; then, afterwards, a
source for the chain of descent (hishtalshelus) is drawn from this.

After the contraction, what is revealed is like a drop compared with the ocean, and even less, beyond all
comparison. Only from this contracted radiance does the source of the chain of worlds come.
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Now, the radiance is subordinate and nullified in existence relative to its source, like the nullifica-

tion of one drop in the ocean, were the sea without limit,

The radiance is nullified before its source, as a single drop would be nullified in an ocean that had no limit at
all.
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by way of analogy, and like the nullification of the sun’s radiance in the sun. That is why it is called
“with You,” etc. But He, blessed be He, in His being and essence, is separate, in the manner of
“There is none to compare to You.”

Another analogy is the sun’s radiance, which has no existence of its own within the sun itself. That is why the
source of life is called “with You,” while G-d in His essence remains separate, “There is none to compare to
You,” in the words of the Shabbos morning blessing.
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And this is [the meaning of] what is said, “You are first and You are last, and apart from You we have

no King”: that is, “You,” in His being and essence, may He be blessed, is separate,

The words of the morning prayers, “You are first and You are last, and apart from You we have no King,” ex-
press both sides of the idea. “You” is G-d in His essence, Who is separate.
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for He is first and He is last, as it is written, “I have not changed,” etc.; and the life-force of all the
worlds is only from the level of “King,” as mentioned above in the explanation of “the living Elokim
and King of the world.”

“First and last” means that He does not change (“I have not changed”). The life-force of the worlds comes
only from the level of “King,” as explained with “the living Elokim and King of the world.”
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Thus the concept and meaning of “holy” has been explained: it is to say that He, may He be
blessed, is holy and separate, and gives life to the worlds not through enclothement in their inner-

most being, in the way that the soul gives life to the body.

This completes the meaning of “holy”: G-d is separate, and He gives life to the worlds without being en-
clothed in them as the soul is enclothed in the body.
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And although it was also explained that there is a level of G-dly life-force enclothed in their inner
dimension (pnimiyus), as the soul is enclothed in the body, this is only the level of the radiance of

the Shechinah (Divine Presence), an illumination of an illumination;

The maamar has also said that there is a G-dly life-force enclothed within the worlds, like the soul in the
body. But this is only the radiance of the Shechinah, “an illumination of an illumination,” two steps removed
from G-d Himself.
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but His being and essence, as was explained, is holy and separate; and even of the level of His
Name it is said, “For His Name alone is exalted,” and only the splendor of His Name is “upon earth

and heaven,” and this is the level of an illumination of an illumination, as mentioned above.

G-d’s essence is holy and separate, and even His Name is “exalted alone.” Only the splendor of His Name, an
illumination of an illumination, is “upon earth and heaven.”

SECTION 8 - 127-31

Holiness and hair
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4. With this will be understood what is said of the nazirite, “He shall be holy; he shall let the locks of

the hair of his head grow.” We need to understand what holiness has to do with growing the hair.

Section 4 takes up the question from the opening about the nazirite: the Torah calls him “holy” in the same
breath as it tells him to let his hair grow. What does holiness have to do with hair?
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But the explanation is this. It is written, “And the Ancient of Days sat,” etc., “and the hair of His
head was like pure wool.” And the meaning of “Ancient of Days” (Atik Yomin) is as it is said, “Who

is exalted above the days of the world.”

Daniel’s vision describes the “Ancient of Days” (Atik Yomin) with hair “like pure wool.” The name Atik

Yomin is explained by the words of the morning blessing, “Who is exalted above the days of the world.”

K211 Wy 0On° WY wUR 992 YTII0 Y701 PNa2 watnnm 090 2Ipnt 2na KIT 071y mins oD
nwwa2°n2

For “the days of the world” are the level of the source of life that is enclothed as the light that fills all
worlds (memalei kol almin), as is known from the explanation of what is written, “Six days Havayah

made,” and it is not written “in six”;

“The days of the world” are the source of life enclothed as memalei kol almin, the divine attributes that build
and sustain the world. This is learned from the verse “Six days Havayah made [the heavens and the earth],”

which does not say “in six days”: the days themselves are the attributes that made the world.
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rather, it alludes to the supernal attributes that are enclothed to give life to the worlds: on the first
day the level of Chesed (kindness) was drawn down, and through this light and water were created,
etc.

Each of the six “days” is a divine attribute enclothed in the worlds to give them life. On the first day Chesed
(kindness) was drawn down, and through it light and water were created.
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This is the level of the light that fills all worlds (memalei kol almin). But of His being and essence,
may He be blessed, which is holy and separate, it is said, “Who is exalted above the days of the
world”: He is raised and exalted beyond being enclothed within them, for there is no comparison to
Him at all.

The attributes, “the days of the world,” are memalei kol almin. G-d’s own essence, which is holy and sepa-

rate, is “exalted above the days of the world”: raised beyond being enclothed in them, beyond any
comparison.
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And this is the meaning of “Atik Yomin,” from the expression “Who removes (hama’tik)
mountains”: He is removed and separated from the level of “the days of the world.” [And see the
Zohar, Part III, 133b, on the verse “And My kindness [shall not depart] from you,” etc., and it is
written, “And with everlasting kindness,” etc.;

The name Atik is read as related to the word in “Who removes (hama’tik) mountains” (Job 9:5): Atik Yomin is

“removed” from the days, separate from the world’s attributes. The bracketed note refers to the Zohar’s
reading of “My kindness” and “everlasting kindness” in Isaiah 54.
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and folio 134b, on the matter of “the days of old” and “the days of the world.” And see what is writ-
ten elsewhere on the verse “On the eighth day, an assembly,” in the explanation of “which You
swore to our fathers from the days of old,” and in the discourse beginning “The heavens are My
throne,” on the matter of the Torah

The Zohar there also discusses “the days of old” and “the days of the world.” The text adds pointers to

Likkutei Torah, Shemini Atzeres, on Micah’s “which You swore to our fathers from the days of old,” and to
the discourse “The heavens are My throne.”
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having preceded the world by two thousand years.] And the flow drawn from Him to be a source
and life-force for the coming into being of the level of “the days of the world” and the level of the
light that fills all worlds is only a contracted illumination, which bears no comparison at all to His
being and essence, may He be blessed.

That discourse treats the Torah’s preceding the world by two thousand years. The main point: what flows

from G-d to become the source of “the days of the world” and of memalei kol almin is only a contracted illu-
mination, with no comparison to His essence.
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Of this it is said, “And the hair of His head was like wool,” etc.: it is likened to the hair breaking
through from the brain. For although life-force from the brain is drawn into the hair, as is known

that the hair is hollow and within the hollow there is nourishment from the brain,

Daniel’s “hair of His head like wool” is explained by the analogy of a hair growing out of the head. A hair is
hollow, and through its hollow it draws a little life from the brain.
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nevertheless it is only the surplus of the brain and an extremely contracted life-force, so much so
that it does not touch the life of the brain at all, to the point

Yet what reaches the hair is only the brain’s surplus, a life-force so contracted that it does not touch the life
of the brain itself.
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that when the hair is cut the brain feels no pain at all. So, by way of analogy, it is impossible to offer
any other analogy for the light and life-force drawn from His being and essence, may He be
blessed, to be a source for the level of the light that fills all worlds (memalei kol almin), which is
called “the source of life,”

That is why cutting a hair causes no pain. No other analogy fits the light that flows from G-d’s essence to be-
come the source of memalei kol almin, the “source of life.”
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only that of a hair; for from this analogy it is understood how, although this illumination is drawn

from Him, nevertheless He is entirely holy and separate;

The analogy of hair shows how an illumination can come from G-d while He remains entirely holy and
separate.
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for the hair does not touch the being and essence of the brain at all, by way of analogy; and so this
illumination does not touch His being and essence, may He be blessed, at all,

As a hair does not touch the essence of the brain, so this illumination does not touch G-d’s essence at all.
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for He Himself is entirely holy and separate; and only a contracted illumination, which is likened to
hairs, is drawn down to be a source for the coming into being of “the source of life” and of the light
that fills all worlds.

G-d Himself is entirely separate; only a contracted illumination, like hair, flows from Him to become the
source of the “source of life” and of memalei kol almin.
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That is why holiness is connected with hair. For it is specifically the hair that indicates holiness,
since the one depends on the other: because He is holy and separate, the flow from Him can come
only through the level of hairs specifically.

This is why holiness and hair are connected: because G-d is holy and separate, anything that flows from Him
can come only through “hairs,” through extreme contraction. Holiness and hair depend on each other.
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Therefore the supernal holiness hangs on these hairs, for they are drawn from the level of the holy
and separate, the level of the light that encompasses all worlds (sovev kol almin), from which no in-
ward flow at all is possible except through hairs, etc.

So the highest holiness “hangs” on these hairs: they come from sovev kol almin, the holy and separate level,

from which nothing can flow inward except by way of hair.
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Whereas from the level of the life-force of the light that fills all worlds (memalei kol almin), which is
drawn down and enclothed in the innermost of the worlds, where enclothement and a chain (hish-
talshelus) of cause and effect apply; and it was explained above that enclothement and a chain of
descent mean that the very being of the cause is held in the effect,

Memalei kol almin is different: it is enclothed in the worlds, where enclothement and the chain of cause and
effect apply. As explained above, in such a chain the essence of the cause is held in the effect.
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like the enclothement of the intellect in an attribute, or even like the enclothement of the soul in

the body; therefore the flow from there need not come through the level of hairs specifically.

That is like intellect enclothed in an emotion, or the soul in the body. So flow from memalei kol almin need
not come by way of hair.
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For this chain of descent is the opposite of the level of hairs: the hair indicates a flow that comes

with an immense contraction, so much so that it bears no comparison at all to the source.

A chain of cause and effect is the opposite of hair. Hair stands for a flow so contracted that it bears no com-
parison to its source.
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Rather, there the analogy of the soul’s enclothement in the body applies, or like the enclothement
of the intellect in the power of action in the hand, etc.

For memalei kol almin, the right analogy is the soul enclothed in the body, or the intellect enclothed in the
hand’s power of action.
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That is why our Sages, of blessed memory, said, “A woman’s hair is nakedness (ervah)”: for
“woman” alludes to the level of the life-force enclothed in the worlds, which is the level of Nukva
(the feminine), as is known.

The Talmud (Berakhot 24a) says that a woman’s hair is ervah, a matter of modesty, citing “Your hair is like a

flock of goats.” The maamar reads “woman” here as Nukva, the feminine, receiving aspect: the life-force en-
clothed in the worlds.
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Therefore, when the flow is drawn from there by way of an immense contraction, in the manner
mentioned above, as a hair, the external forces can draw nourishment from it, because of the many
contractions.

When flow comes from that enclothed level by way of extreme contraction, like hair, the external forces (the

kelipos, opposed to holiness) can draw nourishment from it. The many contractions make the light faint
enough for them to take hold of it.
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And that is why the Levites, too, were commanded “to pass a razor,” etc.: since they themselves are
of the level of Gevuros (restraints), therefore, when the flow would be drawn from them through
hairs and contractions, the external forces would draw nourishment.

That is why the Levites were commanded to pass a razor over all their flesh (Numbers 8:7). They are rooted

in Gevuros, the powers of restraint, and a flow from them through hair and contractions would feed the ex-
ternal forces.
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(And see what is written about this at the end of the discourse beginning “And Korach took,” and in
the discourse beginning “When you go out,” on the matter of “and she shall shave her head,” and
in the discourse beginning “Sarai your wife.” And see in Parshas Vayechi, folio 217a, “and before it
became bald (galish),” etc.

The parenthesis gathers parallel discussions: the end of the Likkutei Torah discourse on “And Korach took,”

the discourse on the captive woman who shaves her head (“When you go out”), and the Torah Ohr discourse

on “Sarai your wife.” It also cites the Zohar on Vayechi, folio 217a, at the words “and before it became bald.”
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And in the Mikdash Melech and in the Zohar HaRakia there. And see in Parshas Acharei, folio 60D,
and in Parshas Naso, folio 142a. And see in the book Nishmas David on the Song of Songs, on the
verse “Your hair is like a flock of goats,” [which] explains that the external forces have no hold at all
on her hair, etc.; see there.

Further references follow: the Mikdash Melech and the Zohar HaRakia on that passage, the Zohar on Acharei

and on Naso, and the commentary Nishmas David on the Song of Songs. Nishmas David explains “Your hair
is like a flock of goats” to mean that the external forces have no hold on her hair.
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And so it is implied by what is written elsewhere in the name of the Tikkunim, in the explanation of
“And the locks of your head are like purple”: these are the reasons of the Torah, and they are the
hairs of Nukva, from which the revelation of the reasons of the Torah is drawn into the chambers of
Beriah; and the meaning of “like purple” is “colors that are included within colors,” as written in
the Idra, 141b, and in the Idra Zuta, folio 296a. Seemingly, this contradicts the statements men-
tioned above.

A passage elsewhere seems to say the opposite: the Tikkunim read “the locks of your head are like purple” as
the reasons of the Torah, the hairs of Nukva, through which those reasons are revealed in the chambers of
Beriah. The Idra explains “like purple” as colors included within one another.
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But the explanation is as written in the Zohar HaRakia, Parshas Vayechi, there: when Nukva is
above, in Atzilus, the external forces have no nourishment at all from her hair; but when Nukva is

below, in Beriah, in the mystery of the kelipos, then they draw nourishment from the hair.

The resolution comes from the Zohar HaRakia: when Nukva is above, in Atzilus, the external forces draw
nothing from her hair. Only when she is below, in Beriah, where the kelipos are, can they draw from it.
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And this is [the meaning of] “Your hair is like a flock of goats that streamed down from Mount
Gilead”: “Gilead” is the idea of “this mound is a witness” (ed hagal hazeh), which is the partition
(parsa) that separates between the worlds; and so too there is a partition separating between Atzilus
and Beriah, etc. And through this the external forces have no hold at all on her hair.
This is the meaning of “Your hair is like a flock of goats that streamed down from Mount Gilead” (Song of
Songs 4:1). “Gilead” is read as gal-ed, the “mound of witness” that Yaakov and Lavan set as a boundary (Gen-

esis 31:52); so it stands for the partition (parsa) between the worlds, including the one between Atzilus and
Beriah, which keeps the external forces away from her hair.
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And this is [the meaning of] “that streamed down” (shegalshu), explained according to its Targum:
galish is the Targum [Aramaic rendering| of “bald.” That is, as though they had been made bald
and there were no hair there at all, so they have no hold from the hair, etc. And this is brought
about through the level of “Mount Gilead,”

The word galshu is explained through its Aramaic translation, in which galish means “bald.” The hair is as

though shaved away, so the external forces have nothing to hold; and this protection comes from “Mount
Gilead,” the partition.
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which is in the manner of “To the righteous it appears like a mountain”; and “Your people are all
righteous,” meaning that every small prohibition appears to them like a mountain and a screen di-
viding between a person and his Maker, and through this he will not be drawn after physicality.
And as written elsewhere on this verse, “Turn away your eyes,” etc.,
In a person’s service the “mountain” is the attitude of the righteous, to whom, in the Talmud’s words, the
evil inclination “appears like a mountain” (Sukkah 52a): every small prohibition looms like a mountain and

a barrier between him and his Maker. “Your people are all righteous” (Isaiah 60:21) extends this to every
Jew, and such a person is not drawn after physicality.
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“your hair is like a flock,” etc. And through this, the level of “that streamed down from Mount
Gilead” mentioned above is also drawn forth above. And see what is written on the matter of the
partition in the discourse beginning “And the curtain shall divide,” that there are several levels of
partition between one world and another which prevent the external forces from drawing nourish-
ment, etc.; see there, and as mentioned above.)

Through this service below, the level of “streamed down from Mount Gilead” is drawn above as well, and the

external forces are kept from the hair. The Torah Ohr discourse on “And the curtain shall divide” explains

the several partitions between the worlds that stop them from drawing nourishment.
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Whereas from the level of the light that encompasses all worlds (sovev kol almin), which is holy and
separate, from which a chain of cause and effect is impossible, the flow can therefore come only

through the level of a hair specifically.

The main argument resumes: from sovev kol almin, which is holy and separate, no chain of cause and effect
is possible. So whatever flows from it must come through “hair,” through extreme contraction.
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And on these hairs hangs the supernal holiness specifically, which is a source for the coming into
being of the level of the light that fills all worlds (memalei kol almin), as mentioned above. And

since the matter of the nazirite vow, “when he shall make a wondrous [vow] to be a nazirite,”

These hairs carry the highest holiness, since they are the source from which memalei kol almin comes into
being. The nazirite’s vow is introduced with the word yafli, “make wondrous,” and so it alludes to this lofty
level.
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this mitzvah alludes to what is very high above: that is, the nazirite ascends to a lofty place and re-
sembles the One Above

The nazirite’s mitzvah alludes to something very high: by his vow he rises to a lofty place and becomes like
the One Above.
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(as written in the Zohar, Parshas Naso, folio 127b, and in the Arizal’s Likkutei Torah there, in
Taamei HaMitzvos, and in the Zohar HaRakia, Parshas Vayechi, there); therefore it is said of him,
“He shall be holy; he shall let the locks grow,” etc.

The text gives its sources: the Zohar on Naso, the Arizal’s Likkutei Torah (in its Taamei HaMitzvos), and the
Zohar HaRakia. That is why the Torah calls the nazirite “holy” when it tells him to let his hair grow: his hair
is bound up with the holiness of the level above the worlds.

SECTION 9 - 132-36

The seraphim stand above
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5. And this is the matter of the first company, who say “Holy”: they are of the level of the seraphim,
as explained in the verse and in the Gemara of Chullin there. The explanation is that they are the
level of the higher angels in the World of Beriah (Creation), where Chochmah, Binah and Daas are
revealed, so that the souls and angels grasp the greatness of the Infinite One (Ein Sof), blessed be
He.

Section 5 returns to the three companies of angels. The first company, who say “Holy” once, are the
seraphim of Isaiah’s vision and of the Gemara in Chullin: the higher angels of the World of Beriah, where
Chochmah, Binah and Daas are revealed so that souls and angels can grasp G-d’s greatness.
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As mentioned above regarding the level of the light that fills all worlds (memalei kol almin), the
life-force divides in general into three levels, the higher Gan Eden, the lower Gan Eden and this

world, like head, body and legs. Therefore the seraphim,

As explained, memalei kol almin divides into three levels, like head, body and legs. The seraphim belong to
the “head.”
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who are of the level of the World of Beriah (Creation), where the higher Gan Eden is, grasp the
greatness of the Infinite One (Ein Sof), blessed be He. And the essence of the grasp is this: how

They are of the World of Beriah, where the higher Gan Eden is, and they grasp G-d’s greatness. What they
chiefly grasp is described next.
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He, may He be blessed, is holy and separate, in the manner of “There is none to compare to Him,”
blessed be He; and the source of the drawing of life-force from Him, may He be blessed, to be the
level of the light that fills all worlds, is only through an immense contraction, as a hair, as men-
tioned above.

They grasp that G-d is holy and separate, beyond comparison, and that even the source of memalei kol almin
comes from Him only through an immense contraction, like a hair.
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And from the level of the source called the light that fills all worlds (memalei kol almin) are drawn
and revealed all the grasps of G-dliness in the higher and lower worlds and the higher Gan Eden,

etc.

All comprehension of G-dliness in every world, up to the higher Gan Eden, comes from memalei kol almin,
the source of life in the worlds.
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But He Himself, may He be blessed, is holy and separate, and “no thought can grasp Him” at all.
And the life-force with which He, may He be blessed, gives them life not through contractions,
which is called the light that encompasses all worlds (sovev kol almin), cannot be enclothed in their
innermost at all, but only in the manner of encompassing and concealment.

G-d Himself is beyond thought: “no thought can grasp Him at all.” Sovev kol almin, the life He gives without
contractions, cannot enter the worlds and remains encompassing and hidden.
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Therefore it is written, “I have not changed,” and there is no division of above and below in Him.
And of this it is said, “I am the first and I am the last,” as mentioned above.

That is why He says, “I have not changed”: there is no higher and lower in Him. He is “the first and the last,”

the same at every level.
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Now, through their contemplation and grasp of this, they are set aflame and blaze with longing and

2

fiery flashes “to gaze upon the glory of the King,” in the level of the light that encompasses all

worlds (sovev kol almin), which is holy and separate. That is why they are called seraphim, on ac-

count of the fiery flashes and the wondrous longing.

Contemplating this, the seraphim burn with longing “to gaze upon the glory of the King,” to reach sovev kol
almin. Their name, seraphim, “burning ones,” comes from this fiery longing.
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And their saying “Holy” once is that they have one will: to be absorbed into the level of the light

that encompasses all worlds, etc. And that is why it is said of them, “Seraphim stood above Him.”

Their single “Holy” expresses a single will: to be absorbed into sovev kol almin. That is why they are said to
“stand above Him”: their longing reaches beyond the level that gives them life.
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The question was set out above: how can it be said of a created being that it stands above the
Shechinah (Divine Presence), as it were? The explanation is that Isaiah said, “And I saw Ado-nai sit-
ting upon a throne, high,” etc., “Seraphim stood above Him.”

The question raised at the start was how created angels can stand “above” the Shechinah. The answer begins

from the context in Isaiah 6:1: the prophet saw “Ado-nai sitting upon a throne,” and the seraphim stood
“above Him.”
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The Name Ado-nai is the level of His attribute of kingship (Malchus), may He be blessed. Now,
Isaiah did not grasp the level of His attribute of kingship

The Name Ado-nai, “L-rd,” refers to G-d’s attribute of kingship, Malchus; Kehot points to the Shulchan
Aruch (Orach Chaim 5), which explains this Name as “L-rd of all.” Isaiah did not perceive this kingship as it
is in itself.
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as it still is above enclothement in the worlds, which is the level of the large dalet of “Echad,” as

mentioned above; that, Isaiah did not grasp at all

He did not perceive Malchus as it is before it is enclothed in the worlds, the level alluded to by the large dalet
of “Echad.” That level was beyond his vision.
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(except that of Moshe Rabbeinu, peace be upon him, our Sages, of blessed memory, said that He
showed him the knot of the tefillin; and it is known that this knot is the level of dalet, namely the
large dalet of “Echad”).

Only Moshe saw it: the Sages say G-d showed him the knot of the tefillin (Berakhot 7a). The knot of the head-

tefillin is known to be a dalet, so what Moshe saw was the large dalet of “Echad,” Malchus in its essence.
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Rather, his grasp was of the level of His attribute of kingship as it is enclothed in the worlds, as the
light that fills all worlds (memalei kol almin), which is the matter of “the Name of the glory of His
kingship.”

Isaiah perceived kingship as it is enclothed in the worlds as memalei kol almin. This is the level expressed by
“the Name of the glory of His kingship.”
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And this is what Isaiah said, “I saw Ado-nai sitting upon a throne,” etc.: that is, when it is drawn
down to be enclothed in the World of Beriah (Creation), which is called “throne,” as is known. And
this is “You are mighty forever, Ado-nai”: there must first be gevuros (restraints) and contractions,

until it is drawn down to be at the level of Ado-nai;

That is why Isaiah saw Ado-nai “sitting upon a throne”: the “throne” is the World of Beriah, where kingship
comes to be enclothed. The Amidah’s words “You are mighty forever, Ado-nai” show that gevuros, powers of
restraint and contraction, must come first, before G-d is revealed as Ado-nai, L-rd of the worlds.
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that is, the idea of “You are known as L-rd over all.” For from this level is drawn the coming into
being of Beriah, Yetzirah and Asiyah with division, and the life-force is enclothed in each one ac-

cording to its measure;

This is the meaning of the Tikkunei Zohar’s phrase “You are known as L-rd over all.” From this level Beriah,
Yetzirah and Asiyah come into being as separate and divided, and each receives life according to its
capacity.
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and this is through gevuros and contractions first, to contract the light and the life-force until it can

be enclothed in the worlds, and so that they come into being as limited and measured

This requires first contracting the light and life-force through gevuros, so that it can be enclothed in the

worlds and they can exist as limited and measured beings.
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(and see the Mikdash Melech at the beginning of Parshas Bereishis, in these words: “I found in the
words of the Arizal, of blessed memory, that the point of Malchus that descends into Beriah is

called by the Name Ado-nai”). And of this he said, “Seraphim stood above Him”;

The Mikdash Melech, quoting the Arizal, confirms that the point of Malchus that descends into Beriah is
called Ado-nai. Of this level Isaiah says that the seraphim stood “above Him.”
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that is to say, as though they were above the level of the Name Ado-nai, which is the level of the light
that fills all worlds; because their main longing is to grasp the level of the light that encompasses all

worlds (sovev kol almin), which is called “holy.”

That is, the seraphim are, as it were, above the Name Ado-nai, which is memalei kol almin, because their
whole longing is to grasp sovev kol almin, the level called “holy.”
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That is, they long to go out of their limitation and contraction by the G-dly power of the Maker,
which gives them life in a contracted manner from the level of the light that fills all worlds, and to
cleave to the level of the light that encompasses all worlds. And since, wherever their spirit turns in

their longing, they are called by the name “standing” there,

They long to leave the limits within which the G-dly power of memalei kol almin gives them life, and to

cleave to sovev kol almin. Wherever a being’s spirit turns in longing, it is said to “stand” there.
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this is [why] the seraphim “stand,” in their longing, “above Him,” above the Name Ado-nai: that is
to say, their longing is for the level of the light that encompasses all worlds. And this is their saying
“Holy” once. And see what is written on the matter of “Seraphim stood” in the discourse beginning

“I am black and comely.”

So the seraphim “stand above” the Name Ado-nai in their longing, which reaches toward sovev kol almin,
and this is their single “Holy.” The Likkutei Torah discourse “I am black and comely” discusses “Seraphim
stood” further.
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Now, man is a small world, and in him too there are the three levels of the three companies of an-
gels mentioned above

Man is “a small world,” and in him too there are the three levels of the three companies of angels.
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(for each of the angels is a particular level, but man is comprised of all the worlds; that is why it is

said of him, “Let us make man,” in the plural, as explained elsewhere at length). And this

Each angel is one particular level, but man includes all the worlds. That is why G-d said “Let us make man”
in the plural (Genesis 1:26).
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level of the first company, the seraphim who say “Holy” once, whose longing is “to gaze upon the

glory of the King” and who blaze with fiery flashes, etc.,

The level of the first company, the seraphim with their single “Holy,” their longing “to gaze upon the glory of
the King” and their burning, has its counterpart in man.
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exists in man too: it is the level of the element of fire in the heart. For just as the human body is
composed of four physical elements, and so too the animal soul is composed of four spiritual ele-
ments of nogah,

In man it is the element of fire in the heart. The body is made of four physical elements, and the animal soul
of four spiritual elements of nogah, the mixed realm from which permitted physical things draw their life.
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so too the G-dly soul is comprised and composed of four spiritual elements of G-dly holiness (as
written in Sefer Shel Beinonim, Part I, chapter 3). The seat of the element of water is in the brain,
and the element of fire is in the heart.

The G-dly soul likewise has four spiritual elements of holiness, as Tanya, chapter 3, explains. Its water,
which is Chochmah, is seated in the brain, and its fire, the soul’s thirst for G-d, in the heart.
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Now, the blends of the four elements are not the same in every person: in one, the element of water

is more dominant, and in another the element of fire prevails more.

The blend of the four elements differs from person to person: in some the element of water is stronger, and
in others the element of fire.

SECTION 10 - 137-39

The spark in every heart
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It is like, for example, coals: there are burning coals, in which the fire blazes openly, and there are
dimmed coals, in which the fire does not blaze, but there is in them only a single spark, hidden.

The analogy is coals: some burn openly, while dimmed coals hold only a single hidden spark.
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Nevertheless, since there is at any rate one spark in them, therefore when one blows hard on the

spark in them, it blazes up in the coal, openly, etc.

Even a dimmed coal, since it still holds a spark, can be made to blaze again by blowing hard on it.

»M232 N1 92307 RIT 1293w I9RT WR IO WOw OTRIAY NUIRRT WD 7Y 573 R 97AD
5 NP2 D990 Bwno M

So too with the G-dly soul in man: in one, the element of G-dly fire in his heart prevails more,

openly, like burning coals in the analogy, etc.;

So it is with the G-dly fire in the heart: in some people it burns openly, like glowing coals.
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and in another, the element of G-dly fire in his heart is hidden, like dimmed coals, in which there is

only one spark, and that hidden. But one spark there is in each and every one of Israel.

In others it is hidden, like a dimmed coal with one concealed spark. But every Jew has at least that one spark.
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For this the remedy is to blow on it hard, for then it blazes and flames up and spreads through the
whole coal, openly. And so too with the G-dly soul in man: one must kindle the spark in the element

of fire in the heart, so that it becomes openly revealed, by blowing on it.

The remedy is to blow on the spark until it spreads through the whole coal. In the soul, this means rousing
the hidden spark of G-dly fire until it is openly revealed.
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This is the whole order of prayer up to the Shema, in which one contemplates His greatness, may

” 6«

He be blessed: how He “spoke and the world came into being,” “says and does,” etc.

The blowing is the order of prayer up to the Shema: contemplating G-d’s greatness, in the words of the
morning prayers, how He “spoke and the world came into being,” and “says and does.”
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For this contemplation in prayer, up to “with all your heart” in the Shema, is all by way of blowing:
one blows on the spark of the element of G-dly fire in his heart, so that it shines openly in the heart,

etc.

All the contemplation of the prayers, up to “with all your heart” in the Shema, is this blowing, which makes
the spark shine openly in the heart.
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And at “with all your heart” in the Shema the spark of the element of G-dly fire in the heart is open-
ly revealed: it blazes and flames with longing and fiery flashes toward Him, may He be blessed.
At “with all your heart” in the Shema, the spark of G-dly fire that prayer has fanned becomes an open flame,

burning with longing for G-d.
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And this is [the meaning of| “And I shall be sanctified in the midst of the children of Israel”: “the
midst of the children of Israel” is the inner point of the heart of each and every one of Israel;
This explains the maamar’s opening verse: “in the midst of the children of Israel” means the innermost

point of every Jew’s heart.
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and there, in the midst of the inner point of the heart, “I shall be sanctified”: their heart burns with
fiery flashes and fierce love “to gaze upon the glory of the King,” Who, may He be blessed, is holy

and separate, and there is no comparison to Him at all.

“I shall be sanctified” there means that the heart burns with fiery love “to gaze upon the glory of the King,”
Who is holy, separate and beyond comparison.
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Therefore the longing for Him, may He be blessed, through the contemplation of how He, may He
be blessed, is holy, etc., will be held within the inner core of the point of the heart; and this is the
saying of “Holy” by the first company.

The longing that comes from contemplating G-d’s holiness takes hold of the heart’s innermost point. This is
the human counterpart of the first company’s single “Holy.”
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In man it is the level of the love of “with all your heart”: that is, the inner core of the heart is actual-
ly revealed, so that the heart is full and overflowing with the love of G-d, in the manner of the soul’s
expiring, as it is written, “My soul yearns, and even expires,” etc.

In a person it is the love of “with all your heart”: the inner heart is fully revealed and overflowing with love of

G-d, to the point of klos hanefesh, the soul’s expiring in longing, as in “My soul yearns, and even expires”
(Psalms 84:3).
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(Also, the reason it is called “midst”: it was already explained above that the life-force of the soul
enclothed in the body divides into three levels, namely head, body and legs, and these are the three
levels of head, midst and end; if so, the heart is the level of “midst.” And this is “And I shall be
sanctified in the midst,” etc.:

A further reason for the word “midst”: the soul’s life-force divides into head, body and legs, which are head,
midst and end, so the heart, in the body, is the “midst.” “Sanctified in the midst” therefore means sanctified
in the heart.
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that it should touch the very midst of his heart, as it is written, “And to serve Him with all your
heart,” and our Sages, of blessed memory, said, “Service in the heart: this is prayer.” But the main
meaning of “in the midst” is in the innermost core and inner dimension of the heart, as written in
the discourse beginning “Havayah is with me among my helpers,” on the explanation of “absorp-
tion,” that it should be absorbed into its very midst and its inner core.

This is the service of the heart, “to serve Him with all your heart,” which the Sages identify as prayer (Taanis

2a). But the main sense of “in the midst” is the very innermost of the heart, as the discourse on “Havayah is
with me among my helpers” explains kelitah, being absorbed into one’s innermost core.
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A further meaning of “And I shall be sanctified in the midst of the children of Israel”: “I shall be
sanctified” literally; as written in the Zohar, Pekudei, folio 231a, that “when His Name is sanctified
in the revealed, His hidden Name ascends upon His throne of glory, as it is written, ‘And I shall be

9

sanctified,’” etc.; see there. And the meaning of “ascends” is that it is drawn from a higher place;
and this is the meaning of “I shall be sanctified.” The matter is as written elsewhere, in the dis-
course beginning “Go out and see,”
A second reading takes “I shall be sanctified” literally: G-d’s holiness itself is drawn down. The Zohar
(Pekudei) says that when His Name is sanctified in the revealed, His hidden Name “ascends upon His throne
of glory,” and “ascends” means that it is drawn from a higher place.
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on the explanation of “He did not cease to cherish her until He called her ‘My mother’”: this is as it
is written, “Lift up your hands in holiness (kodesh) and bless Havayah,” for the righteous are those
who draw down the level of kodesh from the supernal Kodesh, which is very far above the level of
kadosh with a vav; that is, through the lifting of their hands in the higher unity (yichuda ila’ah) and
the lower unity (yichuda tata’ah), to give over one’s soul at “One” in the Shema;
The discourse “Go out and see” explains, through the verse “Lift up your hands in holiness (kodesh) and
bless Havayah” (Psalms 134:2), the Midrash that G-d cherished Israel until He called her “My mother.” The

righteous draw down kodesh, the supernal holiness far above kadosh written with a vav, by lifting their

hands in the higher and lower unity, giving themselves over at “One” in the Shema.
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and therefore the Holy One, blessed be He, called her “My mother,” for they are the ones who draw
down the level of kadosh with a vav, etc.; see there at length. And this is the meaning of “And I shall
be sanctified in the midst of the children of Israel”: through the stirring from His holiness, may He
be blessed, being held in the innermost of the heart of the souls of Israel, so as to be in the manner
of “Lift up your hands,” etc.,

That is why G-d calls Israel “My mother”: they are the ones who draw down kadosh with a vav. And this is the

second meaning of “I shall be sanctified in the midst of the children of Israel”: the stirring of His holiness

takes hold of the innermost heart of the souls of Israel, in the manner of “Lift up your hands.”
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through this they actually draw down His holiness, may He be blessed; that is, they draw from the
level of the supernal Kodesh so that there be the level of kadosh. And this is what is said there, “as-
cends upon His throne of glory”: the light is drawn into Z’eir Anpin (the emotive attributes) from

the level of the supernal Kodesh, etc.

Through this they actually draw down G-d’s holiness, from the supernal kodesh into kadosh. This is the

“

Zohar’s “ascends upon His throne of glory”: light is drawn into Z’eir Anpin, the emotive attributes, from the

supernal kodesh.
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And this is what is said in the Raaya Mehemna, Parshas Emor, folio 93a: “And since Israel sanctify,”
etc., “that Kodesh shines,” etc., “and then He is called above Kadosh,” etc., “upon the throne,

which is heaven,” etc.; see there.)

The Raaya Mehemna on Emor says the same: when Israel sanctify, “that kodesh shines,” and then He is
called Kadosh above, upon the throne, which is heaven.

SECTION 11 - 140

The second “Holy”
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6. Afterwards, the second company says “Holy” twice. The explanation: the first “Holy” is an ascent
from below upward, for the seraphim want to be absorbed into the Infinite One (Ein Sof), blessed

be He, “to gaze,” etc.; and this is the level of the first company.

Section 6 turns to the second company, who say “Holy” twice. The first “Holy,” the seraphim’s, is an ascent
from below upward: they long to be absorbed into the Infinite One, “to gaze” upon Him.
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But the level of the second company, who say “Holy” a second time, is that they desire that there
also be a drawing down from above to below; since
The second company’s further “Holy” expresses a different desire: that G-d’s light also be drawn down from

above to below.
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the thirst of the seraphim is to cleave to the light that encompasses all worlds (sovev kol almin), and
specifically through the nullification (bittul) of their very being, utterly; but the second company
want and desire the drawing down of the Infinite Light (Or Ein Sof), blessed be He, below.

The seraphim thirst to cleave to sovev kol almin through the total nullification (bittul) of their own being.
The second company, by contrast, want the Infinite Light to be drawn down into the lower worlds.
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(And see what is written in the discourse beginning “I am black,” mentioned above, on the differ-
ence between the seraphim, who say “Holy,” and the ofanim, who say “Blessed.” One may further
note what is written elsewhere on the verse “Then Moshe and the children of Israel sang”: that the
meaning of the blessing “Blessed are You,” etc.,

The parenthesis points to related discussions: the discourse “I am black” on the difference between the

seraphim, who say “Holy,” and the ofanim, who say “Blessed,” and the Torah Ohr discourse on “Then Moshe
and the children of Israel sang,” on the blessing “Blessed are You ... from world to world.”
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“from world to world,” is that the level of the hidden world (alma de’iskasya) and the level of the
light that encompasses all worlds, which is the level of the nullification of “all before Him is consid-
ered as nothing,” should be drawn down openly into the revealed world as well, “and all flesh shall
see,” etc.

“From world to world” is read as drawing the hidden world, sovev kol almin, in which “all before Him is con-
sidered as nothing,” openly into the revealed world as well, as in “and all flesh shall see” (Isaiah 40:5).
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And along these lines is the service of the company of angels who say “Holy” twice, which is a
drawing down from above to below. However, the virtue of the first company is like what is written
there: “But the service of the Levites, another quality was in them, and it is from below upward,”
etc.:

The second company’s service is like that blessing, a drawing down from above to below. The first compa-

ny’svirtue is like that of the Levites described in that discourse, whose service went from below upward.
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that the level and rank of the revealed world should not appear as any level or rank at all, and
should not occupy any place at all, as it is written, “You are Havayah alone,” etc., until: and there-
fore “He turned the sea into dry land.”

The Levites’ service aims that the revealed world should not count as a level at all, nor occupy any place, as

in “You are Havayah alone” (Nehemiah 9:6), the passage that goes on to the crossing of the sea, when “He
turned the sea into dry land” (Psalms 66:6).
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That is, the inclusion of the creatures of the revealed world into the hidden world itself, as ex-
plained elsewhere that it is the ascent of Beriah into Atzilus, and not merely the drawing down of
an illumination from the hidden world, etc. And along these lines is the matter of the first company,

who say “Holy” once, which is to be absorbed into the hidden world.)

That is the inclusion of the revealed world’s creatures in the hidden world itself, the ascent of Beriah into
Atzilus, not merely a drawing down of light from the hidden world. The first company’s single “Holy,” to be
absorbed into the hidden world, is of this kind.
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(And see what is written below, in Parshas Behar, on the verse “When you come into the land,” on
the matter of love that is of the level of fire, etc.)

A further reference: the discourse on “When you come into the land” in Parshas Behar, on love that comes
from the level of fire.

5527 73ANR NRDY “*qwn1 952 N2AR DAY M2 RIT 973N P02 w0 R 09IY XITW 07X
1235

In man, who is a small world, there is this level too: it is the level and rank of the love of “with all

your soul,” which comes after the love of “with all your heart”;

In man, “a small world,” the second company’s level is the love of “with all your soul,” which comes after the
love of “with all your heart.”
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it, too, is a drawing down from above to below: that a person’s Chochmah, Binah and Daas, and the
garments of the soul, thought, speech and action, should be bound up with the Chochmah, Binah
and Daas of the Infinite One, blessed be He, that is in the Torah, and with His supernal will, blessed
be He, that is in the mitzvos;

This love too is a drawing down from above: a person binds his own intellect, and the soul’s garments of
thought, speech and action, to G-d’s wisdom in the Torah and His will in the mitzvos.
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and also “with all your soul” in its plain sense, “even if He takes your soul,” in the manner of what
iswritten, “Whom do I have in heaven? And with You, I desire nothing,” etc.: this is the giving over
of the soul and of the will, to have only one will, for G-d.

“With all your soul” also has its plain meaning, “even if He takes your soul” (Berakhot 61b), as in “Whom do

I have in heaven? And with You, I desire nothing” (Psalms 73:25): giving over one’s life and will, to have one
will alone, for G-d.
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(Nevertheless, it is not like the nullification of the seraphim; for there their will is to separate from
the wick of itself, “to gaze,” etc., and this is the level of ascent. Whereas in “with all your soul,”
where one makes the resolve that “even if He takes,” etc., this is not ascent alone; on the contrary,
he also desires to engage in Torah and mitzvos,

Yet this differs from the seraphim’s nullification, which is a will to leave the “wick,” the body, of itself, a pure

ascent. Here one resolves to give one’s life if it is required, while wanting to go on engaging in Torah and
mitzvos.
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only that he makes the resolve that “even if He takes,” etc. And this resolve is a lofty and exalted
positive commandment, for the mitzvah of “with all your soul, even if He takes,” etc., is counted
among the commandments, as is known. And see the Raaya Mehemna, Parshas Emor, 93a: “the
vav, the mystery of heaven, ascends,” etc.;

This resolve is itself a lofty positive commandment, counted among the mitzvos (Kehot points to Sanhedrin

74a and to the Rambam’s Sefer HaMitzvos, positive commandment 9). The Raaya Mehemna on Emor speaks
of the vav, “the mystery of heaven,” ascending.
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that is, the first “Holy” is the level of ascent. And this is as written in the writings of the Arizal, of
blessed memory: the union of Abba and Imma (Chochmah and Binah) comes about through the
raising of mayin nukvin (feminine waters) with self-sacrifice (mesirus nefesh); for in order to
arouse the level of the Infinite One (Ein Sof), so that there be a drawing down of new light into the
higher Chochmah (Chochmah Ila’ah), etc.,

That ascent is the first “Holy.” As the Arizal’s writings explain, the union of Abba and Imma (Chochmah and
Binah) comes about through raising mayin nukvin, “feminine waters,” with self-sacrifice, so as to draw new
light into the higher Chochmah.
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this is through a person arousing the level of Ein Sof in his soul, to give himself over at “One,”
which is the level of the limitlessness of the vessel. And this is the matter of the “Holy” of the
seraphim, “above Him,” above the level of vav: then “that Kodesh shines” in them, in the level of

vav; from the Tiferes of Imma a Keser (crown) is made for Z’eir Anpin.

A person arouses the infinite in his own soul by self-sacrifice at “One,” the limitlessness of the vessel. This is

”

the seraphim’s “Holy” “above Him,” above the vav (Z’eir Anpin): then “that kodesh shines” in the vav, and

from the Tiferes of Imma a crown (Keser) is made for Z’eir Anpin.
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Afterwards, the second “Holy” is the drawing down that comes through Torah, and the third “Holy”
is the drawing down that comes through mitzvos.) (As explained below, and so it is understood

from what is written in the Raaya Mehemna there.)

After that, the second “Holy” is the drawing down that comes through Torah, and the third the drawing down
that comes through mitzvos. This is explained below, and the Raaya Mehemna implies it as well.
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SECTION 12 - 141-47

The third “Holy”: the mitzvos
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7. “And one company says, ‘Holy, holy, holy.’” This level of the third company exists also in the ser-

vice of man below: it is the level of “with all your might” (me’odecha) in the Shema;

Section 7 turns to the third company, who say “Holy” three times. In man its counterpart is “with all your
might” (me’odecha) in the Shema.
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for me’od means without limit, and it is the level of the Infinite (Ein Sof), above the vessels; and one

must draw the level of me’od, the level of the Infinite, down below; and this is through the mitzvos.

Me’od, “very much,” means without limit: the infinite, above all vessels. This limitless level must be drawn
down below, and that is done through the mitzvos.
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That is why over them we bless, “Who has sanctified us with His commandments”: for through the
mitzvos we draw the level of “holy” below as well, etc. And so over the Torah too we bless, “Who has
sanctified us,” etc., “concerning the words of Torah.”

That is why over the mitzvos we bless G-d “Who has sanctified us with His commandments”: through them
we draw holiness down below. Over the Torah too we bless “Who has sanctified us ... concerning the words of
Torah.”
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The matter will be understood along the lines of what is written, “Bless Havayah, His angels,

mighty in strength,” etc., “all His hosts, His ministers, who do His will.”

To explain how this drawing down works, the maamar turns to Psalms 103:20-21: “Bless Havayah, His an-
gels, mighty in strength ... His ministers, who do His will.”
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The meaning of “who do His will” is that they make in Him, may He be blessed, a will: that He
should want to lower Himself to bring the worlds into being. For of Himself, a will that He should
want the worlds to come into being does not apply to Him, since He has no need of them, as it is
written, “I, Havayah, have not changed.”

“Who do His will” (osei retzono) is read as “who make His will”: they bring about in G-d a will to lower

Himself and bring worlds into being. Of Himself He has no such will, since He has no need of worlds, as “I,
Havayah, have not changed” shows.
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And although the Torah preceded the world by two thousand years, He, may He be blessed, is far
loftier than the “thousands” (alafim), which are the level of Chochmah and Binah, [as in] “I will
teach you (a’alefcha) wisdom, I will teach you understanding”; for it is written, “You have made
them all with wisdom,” so that even the higher Chochmah is considered like physical action in re-
lation to Him, may He be blessed.

The Torah preceded the world by two thousand years, but G-d is far above these “thousands” (alafim), which

are Chochmah and Binah, as the play on a’alefcha, “I will teach you wisdom,” shows. Even the higher

Chochmah, with which “You have made them all,” counts before Him as no more than physical action.
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However, at first the drawing down of this will was from His own side, in gratuitous kindness, as it
is written, “And a Torah of kindness”; and this was because “and there was no man to work,” etc.

But now there must be an arousal from below (isarusa dilesata) to arouse this drawing down.

At first this will came from G-d alone, as unearned kindness, “a Torah of kindness,” since “there was no man
to work” the earth. Now, however, it must be aroused by human initiative, an arousal from below.
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And this is [the meaning of] “His angels, mighty in strength,” with the arousal from below (isarusa
dilesata); and through this they arouse above, as it were, the drawing down of the will. And this is
“who do His will”: they make Him a will, that He should want to set His light aside, as it were, and
descend to contract Himself, etc.

The angels, “mighty in strength,” stand for the effort of an arousal from below, which arouses above, as it

were, the drawing down of G-d’s will. So “who do His will” means that they create in Him a will to set His
light aside, as it were, and contract Himself in order to create.
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Now, the main [way of| this drawing down is through Torah and mitzvos, for through them one
makes Him a will, as it were, that He should want to be King of the world; as our Sages, of blessed
memory, said on the verse “And you shall do them”: “*You’ (atem) is written: as though they made
Me”;

The main way this will is made is through Torah and mitzvos, which bring about G-d’s will to be King of the

world. The Sages read “And you shall do them” (Leviticus 26:3), spelled so that it can be read “you,” as
though Israel “made” G-d.
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that is, they draw down the shiur komah (the full stature), the level of “like the appearance of a
man,” which is the drawing down to be a source and life-force for the coming into being of the

worlds, etc.

This “making” means drawing down the shiur komah, the full “stature” of the divine attributes, which
Ezekiel saw as “like the appearance of a man” (Ezekiel 1:26). This is the flow that becomes the source and
life of the worlds.
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[See what is written about this on the verse “Go out and see,” and see what is written in the dis-
course beginning “To My mare,” in Shir HaShirim, on the matter of “For I said, the world shall be

built with kindness.”]

The bracketed note refers to two discourses on Shir HaShirim, “Go out and see” and “To My mare,” the latter
on “For I said, the world shall be built with kindness” (Psalms 89:3).
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And this is the meaning of the blessing over all the mitzvos, “Blessed are You, Havayah”: “blessed”
is a drawing down, that “Havayah our G-d” be revealed to the souls of the righteous, and that He be

“King of the world” in the outer dimension (chitzoniyus) of the worlds as well. “Who

This explains the blessing over every mitzvah. “Blessed” (baruch) means drawing down: that “Havayah our
G-d” be revealed to the souls of the righteous, and that He be “King of the world” even in the outer dimen-
sion of the worlds.
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has sanctified us with His commandments”: the word “who” (asher) gives a reason: the power for
this drawing down is because He has sanctified us with His commandments; that is why we can,
through the mitzvos, draw down the will that He should want to be King of the world.

“Who (asher) has sanctified us with His commandments” gives the reason: we have the power to draw down
G-d’s will to be King of the world because He has sanctified us with His commandments.
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(And see what is written on this matter in the discourse beginning “When Israel put ‘We will do’ be-

9y

fore ‘We will hear,”” concerning the explanation of “who do His word,” etc.; and as will be ex-

plained below, in the explanation of “For I am Havayah, Who sanctifies you.”)

The parenthesis points to the Likkutei Torah discourse “When Israel put ‘We will do’ before ‘We will hear’”

on the angels “who do His word,” and ahead to the explanation of “For I am Havayah, Who sanctifies you.”
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8. Now, in particular, there is a difference between the drawing down that comes through engaging
in Torah and the drawing down that comes through the mitzvos. Through the Torah one draws
from the inner dimension (pnimiyus), by engaging in the Written Torah and the Oral Torah; for
“Malchus is the mouth; the Oral Torah we call it.”

Section 8 distinguishes Torah from mitzvos. Torah study draws from the inner dimension, because Malchus
is “the mouth,” and the Oral Torah is called by that name (Tikkunei Zohar).
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And as our Sages, of blessed memory, said, “Our Mishnah is a queen”: that is the speech with
which one speaks words of Torah, in which the word of G-d is enclothed, as it is written, “And I have
put My words in your mouth.” And through engaging in the practical mitzvos one draws from the

level of the outer dimension (chitzoniyus),

“Our Mishnah is a queen” (malkesa, related to Malchus) means that the speech of Torah study has G-d’s own
word enclothed in it, as in “And I have put My words in your mouth” (Isaiah 51:16). Practical mitzvos, by
contrast, draw from the outer dimension.
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like the mitzvah of charity, which is a giving, “to revive the spirit of the lowly”; so too one draws
from above that there be an influx “to revive the spirit of the lowly” and “the heart of the contrite.”

(And see what is written about this in the discourse beginning “And G-d spoke all these words.”)

Charity, for example, gives to others and “revives the spirit of the lowly” (Isaiah 57:15); in the same way it
draws a flow from above to revive the lowly and the contrite. The text refers to the discourse on “And G-d

spoke all these words” for more on this.
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Now, these two levels, of Torah and of mitzvos, are written in the Shema: first it is written, “And you

shall speak of them” (bam), and speech is a term for leading;

Both are in the Shema: first comes “And you shall speak of them” (Deuteronomy 6:7). Dibbur, “speech,” can

also mean leading, as the commentators explain on “He leads (yadber) peoples under us” (Psalms 47:4).
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and this is that through his engagement in Torah he will draw and lead the level of the Infinite Light
(Or Ein Sof), blessed be He, “into them,” that is, into the words of Torah that he speaks; and
through this he draws this flow into the inner dimension of the worlds. And this is the level of the

second “Holy.”

So through Torah study a person “leads” the Infinite Light “into them,” into the words of Torah he speaks,
and through this draws it into the inner dimension of the worlds. This is the second “Holy.”
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And afterwards it is written, “And you shall bind them,” which is the practical mitzvos, for all the
mitzvos are compared to tefillin. The reason is that the main inner intent of all the mitzvos is en-

tirely to draw the level of “One” down below.

Next the Shema says “And you shall bind them,” the practical mitzvos, for all the mitzvos are likened to tefill-
in (Kiddushin 35a). The inner purpose of every mitzvah is to draw down the level of “One.”
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And this is more explicit in the mitzvah of tefillin, in which “One” is written on physical parch-
ment, and likewise in the mezuzah; and from it we learn about all the mitzvos, that the inner intent
is entirely to draw the level of “One” down below. And this is the level of the third company, who
say “Holy” three times;

Tefillin and mezuzah make this explicit, since “One” is written in them on physical parchment, and from
them we learn the purpose of every mitzvah. This is the third company’s threefold “Holy.”
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that is, as it is written, “Holy, holy, holy is Havayah of Hosts; the whole earth is full of His glory”:
“the whole earth is full” precisely, that the drawing down be into physical action. And this is the
drawing down of the level of “your might” (me’odecha), the Infinite Light (Or Ein Sof), which is
without limit, down below.

Isaiah 6:3 ends “the whole earth is full of His glory”: the stress on “the whole earth” means G-d’s light is

drawn into physical action. This is the drawing down of “your might,” the limitless Infinite Light, into the
world below.
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(In general this drawing down is through Torah and mitzvos, and in particular, through the
mitzvos the revelation is drawn into the more outer dimension as well, as written elsewhere on the
verse “And David made a name.” That is why they are two levels of “Holy,” and both of them are
drawings down from above to below.

Broadly, Torah and mitzvos together draw this down, but in particular the mitzvos draw the revelation fur-

ther, into the outer dimension. So there are two “Holy”s, the second and third, both of them drawing down
from above.
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And they are the levels of “with all your soul” and “with all your might,” apart from the first “Holy,”
which is from below upward, etc., the level of “with all your heart.”

These two are “with all your soul” and “with all your might”; the first “Holy,” which rises from below upward,
is “with all your heart.”
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And what is written elsewhere several times, that the level of “with all your might” is the great love
(ahavah rabbah) that is above the vessel, does not contradict what is written here; for here it is ex-
pounded according to the saying that “with all your might” is “with all your wealth,” that is, the
mitzvah of charity, which is the general and collective expression (klalus) of the mitzvos;

Elsewhere “with all your might” is the great love, ahavah rabbah, above the vessel. That does not contradict

this, because here it follows the Sages’ reading “with all your wealth,” the mitzvah of charity, which is the
general and collective expression of all the mitzvos.
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and further, here too the intent is that the level of me’od is without limit, only that it is by way of a
drawing down from above to below, as it is written, “Your commandment is exceedingly (me’od)
broad”: the mitzvos are a vessel for the revelation of the level of me’od, as this verse is explained in
Iggeres HaKodesh, in the passage beginning “It is known that through an arousal from below”; see
there.)

Here too me’od means limitless, but as it is drawn down from above. So “Your commandment is exceedingly

(me’od) broad” (Psalms 119:96) means the mitzvos are vessels for the limitless, as Iggeres HaKodesh ex-
plains in the epistle beginning “It is known that through an arousal from below.”

SECTION 13 - 148-50

“I am Havayah, Who sanctifies you”
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9. “I am Havayah, Who sanctifies you.” The meaning: it comes to say how there is the power in
man, through practical mitzvos and words of Torah that speak of the practical mitzvos, to draw
down through this a revelation of the actual Infinite Light (Or Ein Sof), blessed be He, where “no
thought can grasp Him” at all. To this He said, “I am Havayah, Who sanctifies you.”

Section 9 explains “I am Havayah, Who sanctifies you.” How can a person, by physical mitzvos and by words

of Torah about them, draw down the very Infinite Light, which no thought can grasp? The verse answers: “I
am Havayah, Who sanctifies you.”
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The meaning: Havayah is the order of the drawing down, for every drawing down from above to
below is drawn through the letters of the Name Havayah: the yud indicates the contraction (tz-
imtzum) that must come first so that the drawing down can take place, and the hei, which has
length and breadth, indicates the expansion.

Havayah is the order of every drawing down, through the four letters of the Name. The yud, a mere point,
stands for the contraction that must come first, and the hei, which has length and breadth, for expansion.
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And then the vav is the drawing down to the level of the lower hei: “When they were created” (be-
hibar’am), “with a hei He created them.” Therefore He says, “I am Havayah, Who sanctifies you”:
for the drawing down of the level of the holy and separate, the Infinite Light, blessed be He,
through Torah and practical mitzvos, which are not commensurate, etc.,

Then the vav draws the flow down to the lower hei, Malchus: the Sages read “when they were created” (be-

hibar’am) as “with a hei He created them” (Menachos 29b). G-d says “I am Havayah, Who sanctifies you” be-
cause Torah and mitzvos are not, of themselves, commensurate with the Infinite Light.
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“I” do this for you, and draw down for you the order of the drawing down of supernal holiness
through the letters of the Name Havayah; and “I” is the Infinite One (Ein Sof), blessed be He,
Himself, Who, may He be blessed, gives this power, that we are able to draw down the Infinite
Light, blessed be He, through Torah and mitzvos

“I,” the Infinite One Himself, do this for you: He draws down holiness through the letters of His Name and
gives us the power to draw His light through Torah and mitzvos.
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(and see what is written elsewhere, in the discourse beginning “On the eighth day, an assembly,”
concerning “Give truth to Yaakov,” etc., and what is written in the discourse beginning “Remember
the Shabbos day,” that this is the matter of the giving of the Torah, when this power was given, etc.;

see there).

The text points to two discourses: “On the eighth day, an assembly,” on “Give truth to Yaakov,” and “Remem-
ber the Shabbos day,” which says this power was given at the giving of the Torah.
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Only, first there must be “And I shall be sanctified in the midst of the children of Israel”: that is, we
must prepare the vessel, so that the level of His holiness is held in the innermost of the children of
Israel, which is the level of the first “Holy”;

But first there must be “And I shall be sanctified in the midst of the children of Israel”: we must prepare the

vessel, so that His holiness takes hold of our innermost being. This is the first “Holy.”
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that is, that there be a revelation of the inner core of the point of the heart, which is the level of the
element of G-dly fire in the heart, so that it burns toward the level of “holy,” which is the Infinite
One, blessed be He, in the manner of the first company, the seraphim.

That vessel is the revealed inner point of the heart, the element of G-dly fire, burning toward the Infinite

One, like the seraphim of the first company.
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And then, through this, “I am Havayah, Who sanctifies you”: through Torah and practical mitzvos
this “holy” will be drawn from above to below into the vessels of all the positive commandments
and their branches, and of the keeping of the prohibitive commandments and their branches, and

of the Rabbinic commandments.

Once the heart is a vessel, “I am Havayah, Who sanctifies you” follows: through Torah and practical mitzvos
this holiness is drawn down into the “vessels” of all the positive and prohibitive commandments, with their
details, and of the Rabbinic commandments.
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It is like, by way of analogy, physical fire: all vessels are made through fire, for any vessel one wish-
es to make of silver or of gold, its main making is first to heat it in the fire, and afterwards he
shapes it

The analogy is physical fire: every vessel of silver or gold is made by first heating the metal in the fire, and

only then shaping it.
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and smooths it. So too above, as it is written, “And vessels of diverse vessels, and royal wine in
abundance”: the many vessels are the mitzvos of the Torah and of the Rabbis and their branches, as

mentioned above; and “royal wine in abundance” is the flow that is drawn into these vessels.

So it is above, as in “vessels of diverse vessels, and royal wine in abundance” (Esther 1:7): the many vessels
are the mitzvos of the Torah and of the Sages, and the royal wine is the divine flow drawn into them.
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But the making of all the vessels is through the level of the element of G-dly fire, which is the level

of the seraphim; for through it one can make all the vessels mentioned above.

But all these vessels are made through the element of G-dly fire in the heart, the level of the seraphim.
Without that fire, the first “Holy,” the vessels cannot be formed.

SECTION 14 - 151-52

First, “You shall not profane”
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Now, first it is written, “And you shall not profane,” etc.; for all that was said above, of the level of

“And I shall be sanctified” and the level of “Who sanctifies you,” is the level of “and do good.”

The maamar returns to the start of its verse, “And you shall not profane.” Everything said so far, “I shall be

sanctified” and “Who sanctifies you,” belongs to “do good.”
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But first there must be “turn from evil,” completely; and of this it is written first, “And you shall not
profane My holy Name”: that you should not make a void (chalal) and an interruption that sepa-

rates, G-d forbid, between a person and our Father in heaven.

But “turn from evil” must come first, and completely. “You shall not profane” (velo sechalelu) is read as “you
shall not make a chalal,” a void and a separation between a person and his Father in heaven.
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This is as it is written, “Your iniquities have separated between you and,” etc.: through the iniqui-
ties one makes a void that separates, and then the blowing on the spark of the element of G-dly fire

in the heart will not help, for it is extinguished by this.

Sins make that separating void, as Isaiah says, “Your iniquities have separated between you and your G-d”
(Isaiah 59:2). Then blowing on the spark of G-dly fire does not help, for the sins put it out.
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And this is “And you shall not profane”: through your being at the level of “turn from evil,” com-

pletely; and then there can be “And I shall be sanctified in the midst,” etc.,

So “You shall not profane” means turning from evil completely; only then can there be “And I shall be sanc-
tified in the midst” of the heart.

19 287317 DR 751590 12713 172 3700 WYY 9710 DOWTRn AT SR 119710 RPN 97NK)

and afterwards, as a matter of course, there will be “I am Havayah, Who sanctifies you,” as men-
tioned above. And see what is written along these lines in the discourse beginning “In the wilder-

ness of Sinai, in the Tent of Meeting,” etc.:

After that, “I am Havayah, Who sanctifies you” follows of itself. The text compares the discourse on “In the
wilderness of Sinai, in the Tent of Meeting.”

likuteitorah.com/likkutei-torah/emor/1/ 65

52



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 1 197 BRAW° 212 T1N2 °NwTPN

5190 7271 DAY N1I°12 9772 K2D 310 VAR ORI YR 10 RITW 07787 NRX° 13 D% abnnny
87y 13 TV PR

that first there must be the level of the Exodus from Egypt, which is “turn from evil,” and then af-
terwards one can come to the levels and rank of “the wilderness of Sinai” and “the Tent of
Meeting,” etc.; see there.

There too, the Exodus from Egypt, turning from evil, must come first; only then can one reach the levels of
“the wilderness of Sinai” and “the Tent of Meeting.”

IN ONE’'S AVODAH

The maamar draws the order of service from its verse. First “You shall not profane”: turning from evil com-
pletely, for sin makes a void that puts out the spark of G-dly fire in the heart. Then “And I shall be sanctified
in the midst”: through the contemplation of prayer up to “with all your heart,” one fans the spark that every
Jew has into a burning love for G-d. On that foundation, Torah study and the practical mitzvos draw G-d’s
holiness down into the world, “I am Havayah, Who sanctifies you,” a power that G-d Himself gives.

QUESTIONS FOR DISCUSSION

1. Why does the maamar insist that the life-force which fills and divides among the worlds is only a
“radiance”? What would follow if G-d were enclothed in the worlds as the soul is in the body?

2. How does the analogy of hair, which draws life from the brain without touching it, explain the link be-

tween holiness and the nazirite’s hair?

3. What is the difference between the seraphim’s “Holy,” an ascent, and the second and third “Holy”s, which
draw down? How does each appear in a person’s service?

4. Inwhat sense do Torah and mitzvos “make” G-d’s will to be King of the world?

5. Why must “You shall not profane” come before “And I shall be sanctified”? What does the image of the ex-

tinguished spark teach?
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The note records that this maamar is also printed in Sefer
HaMaamarim 5563, in a version with differences of
wording.
KEHOT'S NOTE
J-RAP% N7MIRD — DOTNROPY MIAAT .1Iw Y K70 20PN 1”02 0°™M1°w2
DoWITP 12 927 7177 AR .RIN Y 2-RAP2 R7ATR ORND IR .onny
(37372 ¥*n0 MO0 "2”0pn AR CANRN2 0DT1) 2*0pn AN
LW WP Msn 373 ¥n0 (P °Y) XIP™ N”MIR .0 079120
(Y 7-U|71573 nUA0) A7IWN SNWIPN 1772 LAWITP NIHR NMIsH
LR ARNNR 0°3°1Y 71123 19RAN]

5”12 71N2 SNWIPn

“And you shall not profane My holy Name, and I shall be
sanctified in the midst of the children of Israel; I am
Havayah, Who sanctifies you.” The whole maamar is an
explanation of this verse, phrase by phrase.
Leviticus 22:3227%:273 R9p™
DIWTRR T I PR %32 N2 AT *WTp DYTNK 19900 K2
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT’'S NOTE
.29 ,29 RPN

Kehot’s note points to Isaiah 6:2-3 for these words.

Isaiah 6:2-3°3-°2:1 11°yw°

™D M9 DMWY X 07033 WY 0°D3D WY 12 Dynn 0vTay 00

wATR WATR R ng'brg m XY A2y OORYN 1”?;‘1 192° D’ AYN
117923 PIRT2D Kon NINI °1 WATR

Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly. And one called unto another,

and said: Holy, holy, holy, is the L-RD of hosts; The whole

earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rav’s teaching, as the Gemara corrects it: one company of
ministering angels says “Holy,” another “Holy, holy,” and
another “Holy, holy, holy is Havayah of Hosts.” The maa-
mar explains the three companies as three levels of divine
service.

Chullin 91b:1817:2 X7 7211

WITP NAMIR NARY RITR WITP NIMIR NARY WITP DMK NNR RO

172 RIORT NIR2IX 7 WP WP
Wikisource Talmud Bavli (CC-BY-SA)

likuteitorah.com/likkutei-torah/emor/1/
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The seraphim call to one another, “Holy, holy, holy is
Havayah of Hosts; the whole earth is full of His glory.”
This is the third company’s threefold praise.
Isaiah 6:3°1:1 7717y
PIRT7PD KPn NIRIY N WiTR wATR WiTR InRY MUK M X
37923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Of the nazirite: “No razor shall pass over his head ... he
shall be holy; he shall let the locks of the hair of his head
grow.” The maamar will explain why his holiness is tied to
his hair.
Numbers 6:571:1 72712
PPUIYR OR NIRPRTTY SWRITRY 727RD Ayn 71 771 oD
AWK Y Y72 P73 o TR R
All the days of his vow of Naziriteship there shall no razor
come upon his head; until the days be fulfilled, in which he
consecrateth himself unto the L-RD, he shall be holy, he

shall let the locks of the hair of his head grow long.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1,17212

Kehot’s note points to Nazir 6b:6 for these words.
Nazir 6b:6:2° 7°11
S0 P73 T UATRY i TIntn — 00w oonT viyn Myniv
.TWR® 927 7127 ,0°098n Ning YR 23 PR
William Davidson, Vocalized Aramaic (CC-BY-NC)
1% Dynn DUy oo

In Isaiah’s vision, “Seraphim stood above Him; each had
six wings.” The maamar asks how created angels can
stand “above” the Divine Presence.
Isaiah 6:22:1 11°yw°
3D 11927 DAY TIX? 0°D3D WY 07032 WY 17 Yynn 0Ty ovD1Y
:Apiy? DY V231 MY DTN
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his
feet, and with twain he did fly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RS
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“For with You is the source of life; in Your light we see

light.” The maamar will explain why the verse says the
source is “with You” rather than “You are the source.”

Psalms 36:10":1"7 0°%°1n

(IRTIRTI 7IR2 020 PR ARyl
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,9 0%%nn

mPaw K% 1IN
“For I, Havayah, have not changed.” The Alter Rebbe uses

it as the definition of G-d’s holiness: He is the same before
and after creation.

Malachi 3:6"1:3 25x?n
:00°92 K2 2pY°=12 DARY "NPY RS *1 1K 3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 °9R5n
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The note gives the source of this phrase as the morning
prayers, where the wording is “ad shelo” (“before [the
world] was created”), and points also to the Shelah, folio
3b.
KEHOT'S NOTE
MPWABR-TPITTR 21AKRN 0N .2 ,3 170w L (RPW TY) AW nPan nov
.aypnye

1191R %IRY 1IWNRT °AR

“I am the first and I am the last, and besides Me there is no
G-d.” It shows that creation brings no change in Him.

Isaiah 44:61:7"n 17°yw°

MO "I UK 2R NIRDY CROA9RN PRIRUTRn T oanRtD
:OPPPR X PTYPIm

Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,y

PARAGRAPH 3

13
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The Rebbe reconciles this passage with places that say the
life-force is no different in the brain and in a toenail, since
life is essential: the essence of the life-force is not divided,
but its revelations in the soul’s powers, which are many,

likuteitorah.com/likkutei-torah/emor/1/
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are divided according to the limbs in which they are
enclothed.
KEHOT’'S NOTE
WA PR NIPAT2 WK 1702 IRIANAW 112 IR 382 Y O wpLa
7921 191 SREY RIT NPAAY DY 2302w 1% IR MmN RINW 1D
WRI2 W29 NIPATY 2103 SAWTRI 177 NK D NP Om mmpn
RIT 9730 MmIpnn caw A paenn” 11 MIAT ntn By AN e
PRI 9w PR SN NPT 0XYY 1908 NPT ORY 130 XY Nnaw
M22 NPAR 719732 7RWR L, WRIT WK O1 Mne R0 210w ,am
TPRW M9 KD AN ,790M2 20N OM WP MinD nd 7 waan
”R1 P9 R°IN 7YY D°waPNn DRaw 0°MaRT "2 0vpInmy ,nvnn ovy
My vy

PARAGRAPH 8

14

15

16

17

I 1123 By Ml
“For one higher than the high watches, and there are high-
er ones above them.” The Alter Rebbe uses it for the lad-
der of worlds, each above another.
Ecclesiastes 5:7°1:’1 n2ip
2 YRITY ARONTYR NITR2 AN PTS) LBYR P ¥ pYYON
DP9y 07723 MY 723 Py 723
If thou seest the oppression of the poor, and the violent per-
verting of justice and righteousness in the state, marvel not
at the matter; for one higher than the high watcheth, and
there are higher than they.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X, nenp

PANT2 971299

“Everyone who is called by My Name and for My glory: I
have created him, I have formed him, I have also made
him.” The three verbs are read as three general worlds.
Isaiah 43:7°1:2"n 1°yw°
PIPRYTN RS PNRY2 TI29%7) 0w KNI 7
Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J,20 030

sH31 D17 PN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N ,10 0w

“The heaven is My throne, and the earth is My footstool.”
This world is the “legs” in the analogy of the body.
Isaiah 66:1°X:1"0 V1°yw°
730 VPN M2 K 931 O TINT K02 DY T MK 2
PN DIPR MoK
Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9
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21
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Besides the Tikkunei Zohar, the note refers to a short maa-
mar of the Alter Rebbe where this phrase is discussed.
KEHOT’'S NOTE
L2IPN°Y DOMIZPN — PATIR RN IR 7N N

199852 1°13PM0 17°20 Nw
The Tikkunei Zohar places the six emotive Sefiros in the
World of Yetzirah. The maamar uses it to identify that
world with the “body” of the analogy.
Tikkunei Zohar 23a:11-133>-X">:X 1”2 9717 °1pn
RNN RIMOK L70VR2 23PN 1R N 900 RNPYIRRT RTINY
RVON RNIDW TIPT .TINRD TANR 12IN 71377 71°2 NKRT 12IR2 R1Ipn
NIUOMY .17 (7°07 K1) PIT RIWOMY AW NRMPNR R°07DT
ROXD® 7N nbwn nbw My1 1an® oTR MnT XNOWY L1103 19IRT
LR PMEDTI0N 17703 IRTIPART W1 N1RT 101y DY RIvAT NN
1°12) ROANNn RMR nem RTIPD R "nPpn SRIWHT R
92 2°N5 RM 772p% R L9907 PRI DY 10T PUIR IR LR
.711°P7 NOINNRT RDIY R 2Y N1 KD .Pwyn 55 %y Panm
Constantinople, 1740 (CC-BY-NC)
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Rav’s teaching that in the World to Come “the righteous sit
with their crowns on their heads and delight in the radi-
ance of the Shechinah.” The maamar places this revela-
tion in the higher Gan Eden, the “head” of the worlds.
Berakhot 17ax 1> 01272
KEHOT'S NOTE
N, M0"2

“Just as the Holy One, blessed be He, fills the whole world,
so the soul fills the whole body,” the first of five compar-
isons between G-d and the soul, explaining why the soul
praises G-d in “Bless, my soul.” Here it seems to show that
G-d is enclothed in the world as the soul is in the body.

Berakhot 10a:25772:X * mM>72

.M37 22 NX IRPR MY AR — 0Pivn 92 Kon K10 102 wiTRa An
APRY IR ARl AR — RT3 IR AR ORI M2 wITRD 0
DX 121 AW AR — 192 0P3Y0 92 DX 71 RI T2 WiTRT R 0K
YATRT MR .TIN0 ARYl AR — 1IN0 RIT N2 WITRD AR .A1A0 5;
R2° .0°770 "7702 DAY TRl AR — 0°770 27702 AW RIT 172
9970 0727 AYnn 2 WhY on? nawty 1990 0°27 Twnn 2 WY on
As the Holy One, blessed be He, fills the whole world, so also
the soul fills the whole body. As the Holy One, blessed be He,
sees but cannot be seen, so also the soul sees but cannot be
seen. As the Holy One, blessed be He, nourishes the whole
world, so also the soul nourishes the whole body. As the Holy
One, blessed be He, is pure, so also the soul is pure. As the
Holy One, blessed be He, dwells in the inmost part [of the
Universe], so ...
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Epistle 15 of Iggeres HaKodesh sets out to explain “From
my flesh I shall behold G-d” through the soul enclothed in
the body, citing the Sages’ comparison on “Bless, my
soul”: “just as the Holy One, blessed be He ... so the soul

KEHOT'S NOTE
.OW D BIPHA1 IV 0 PUIAR IR LT 4D

221977 AN N2RR T17aRT 0 NIAT DR IRPRR wean e

On “Bless Havayah, O my soul”: “Just as the soul fills the
body, so the Holy One, blessed be He, fills His world,” fol-
lowed by further comparisons. The maamar cites it to-
gether with the Talmud’s version.
Midrash Tehillim 103:3°2:37p 07210 w7
[alaBmlat G743k i) ;'l”lPu'I? 7 D‘?P?: mm2 % DX w3l °372 MK 127
%210 WM 1111 1P DX RPN 1772210 79 A1AT DR IRDRN waan
95 M2 [N WA MY .OYIYA DR P20 A7apn 79 M DR
72PN 92 MY 1R NP9 AR WA MY Ay T mapn
RITW AL 772P0 7 AMAY WA A .amMw 1°RKY 591X 19K
11°R1 7IRIT 7720 799 N°RA1 729K AR w10 M anDyn moynk
77 apm B9an 199 M7 9o 12 wow Wl X1an 7T NK LR

21990 MTan o 12 vw
OYW (Public Domain)
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There the Alter Rebbe quotes this Raaya Mehemna and ex-
plains that “none grasps Him” means no intellect grasps
His essence, and that although He fills all worlds He is not
like the soul in the body, which is affected by the body’s
changes, because He is not held within the worlds at all.
KEHOT'S NOTE
1700 K717 YW R°1N2 K217 .('[W/"? "MIPW2) X ,797 7y m
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The Raaya Mehemna (Pinchas) says that He grasps all and
none grasps Him, that He encompasses all worlds and fills
all worlds. Kehot notes that the wording there differs
slightly; the Alter Rebbe cites it as the principle of G-d’s
separateness.

Zohar, Pinchas 40:222-230%77-2721:2 0m1D , 37171 190

PARAGRAPH 12
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The Zohar’s term “the revealed world,” in one of the places
Kehot gives for it. The Alter Rebbe identifies it with the
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light that fills all worlds.
Zohar III, 225aR ,7157 3t
Zohar I, 18ax ,n° Xt
KEHOT'S NOTE
LPRTAPY 27Y W1 AP LK L,21D LKL RPITOYY LYUOnn R LN MY
o] w7y
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“And from my flesh I shall behold G-d.” The maamar
reads it as perceiving G-d’s life-force in the world as one
perceives the soul in one’s own body.

Job 19:263172:1” 21K
79K MR 2 NRTIDR 71 IR
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
— PYIRP ’T — 1,70p 177D 177°w2 oW1 ,A"D URRYY WP YW nUya’y
7RI 27D Pwnn W — 0°PYNT° T — K 1D KD 170017 Y N7y
[3] .R BRI

NDPAT RVOP

The Zohar’s phrase for the small measure of life that stays
in the body during sleep, when the soul ascends. The maa-
mar uses it to show how the body depends on the soul.

Zohar, Lech Lecha 15:140-17:152-»"p:1"0 72 472 ,2mn 720
1P

1N°n2°0n NAX 7%

“Sleep is one sixtieth of death,” among the Sages’ list of
things that are a sixtieth of something greater. It shows
how much of the body’s life departs with the soul in sleep.

Berakhot 57b:171°:2 1”1 1272

PUR 1Y "3Bn — DOXWR Y K3 A7 ORYRYY °21 037 KIN
DR PTI0I2 0793 W AP T MR :2NIT PR N300 a0
DIPIILIR PR 137 MR I 27 MR ,"D7P KPR *0%3 PN

Raial7gtyRablagkl Nb] htcliht
The school of R. Ishmael taught : Why are they called "cu-
cumbers" [kishshuim] ? Because they are injurious [kashim]
to the body like swords. But it is not so ! For lo, it is written,
"And the L-rd said unto her, Two nations are in thy womb"
(Gen. xxv. 23) — read not goyim "nations," but geim "lords";
and Rab Judah said in the name of Rab: These are Antoninus
and Rabbi from whose table radish, lettuce and cucumbers
were never absent either in Summer or Winter !
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,11M072
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The blessing said on waking, “Blessed are You, G-d, Who
restores souls to dead corpses.” It shows that each morn-
ing the body receives its life anew from the soul.

Berakhot 60b:4"7:2°0 N1372
MNX %3 AR ANX 71570 *2 DY MY PR $1miN ymn %3
ATINT *3pn AP TNY AONY 22 TYRYR AN 73 ANND)
PO M TID? CIK N7 P23 MY Y 9 K37 TNY? °3
SRR T2 .ningan 9o TR ,0onPiva P2 127 ,°niaR Pt
oonn 0vg’ Ning) ed
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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In his Shulchan Aruch the Alter Rebbe writes that each
morning a person becomes like a new creation, the same
idea that underlies the morning blessings cited here.
Lamentations 3:23373:’1 73°X
SANPNY 127 022 YN
They are new every morning; Great is Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Kohelet Rabbah 1:9; the passage is
shown below.
Kohelet Rabbah 1:9°0:’x 137 nomp
187 1°0320R NI K137 TNY? MWK §I1LMTY XN Y M
TP 77197 R 1 071y DY 91127 17197 07IniRY KA 102 WiTRT
,TYR Y 1737 KPR 107 1770 1R KD 123wt on? aniky nvon
L0 TPYW?) IMRIY KDYV PR LRI KPR 107 7Y KR KD WOy
JI3IRDMY 077 277 YING 13pn INPan v Y on? 1w i
0110120 317 NP 0O TIHKY 1 NI PR MDY nRY by
... 0777 ¥ 01101%0p 13 1K 0270 TN
“What was is what will be, and what was done is what will be
done; and there is nothing new under the sun” (Ecclesiastes
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1:9). “What was is what will be” - the Rabbis say: In the fu-
ture, the generations will gather before the Holy One blessed
be He and say before Him: ‘Master of the universe, who will
recite songs before You first?” He will say to them: ‘In the
past, it was only the generation of Moses that recited songs
before Me, and now no one but him ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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The manuscript adds that the beings of the higher worlds
have no life of their own either: though spiritual, they are
like the physical body; and seeing themselves alive, they
grasp that life-force from the source of life, the Infinite
One, blessed be He, is enclothed in them.
KEHOT'S NOTE
On "0 M7 1AW AR SRwAT 71A0 13,0100 shi PR 272 1A%y TRNW
T Mwabn 12 wew wn N N YR IR 1R21 ™12 ;AT D
.[5] *’nnw *195w **noma2 97319 31N 172 07K 0NN Riiralal

PARAGRAPH 14
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The discourse the text refers to opens by asking why, after

“You were shown to know,” the verse adds “And you shall

know this day,” and what “this day” means; it goes on to

the Shema, “Havayah our G-d, Havayah is One,” the first

mitzvah given through Moshe after the Ten
Commandments.

KEHOT'S NOTE

X ,TIANRY NMpY

PARAGRAPH 15

36

37

555 1912 wabnn 1R

The note records that this statement, that the main life-
force is not enclothed in the worlds at all, is mentioned in
Or HaTorah on Beshalach.
KEHOT'S NOTE
TN °y 15wa NPmIRa 190

SUnaw — minm

For this passage the manuscript notes “in section 1”: what
“was explained above” refers to the first section of the
maamar.
KEHOT'S NOTE
.[9] .X”22

PARAGRAPH 17
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“Let them praise the Name of Havayah, for His Name
alone is exalted; His splendor is upon earth and heaven.”

likuteitorah.com/likkutei-torah/emor/1/
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The Alter Rebbe distinguishes the Name, which stays
above, from its splendor, which enters the worlds.

Psalms 148:133”:1”np 0°2°1n
0P PINTPY 1737 1727 it 23ia00 °n ownR A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,nnp ooonn

oonwa v? on
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.12,y ow

oonwa oo
“Whom do I have in heaven? And with You I desire nothing

on earth.” Its explanation is cited for reading “heaven”
and “earth” as the higher and lower Gan Eden.

Psalms 73:25772:37y 0°9°11n
IR "NYDOTRD 0y 0w o
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI %Y 1w Par

The manuscript adds after “itself”: “that is, even the level
of the light that encompasses all worlds,” so that even
sovev kol almin is meant by His Name, which is exalted
alone.
KEHOT'S NOTE
.[3] .[XIA] 97210 12 AR 137707 [InRY]

PARAGRAPH 18
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“Many are the wonders You have done, Havayah my G-d,
and Your thoughts toward us; there is none to compare to
You.” The Alter Rebbe reads it as saying that G-d is not a
cause in a chain with His creations.

Psalms 40:6":'1 0°2°71n

TR TP TR DR PO TARDDI UK N AR DUy nian
9D0N MIY MIATRY AT

Many things hast Thou done, O L-RD my G-d, even Thy

wonderful works, and Thy thoughts toward us; there is none

to be compared unto Thee! If I would declare and speak of

them, they are more than can be told.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J,m %00
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PARAGRAPH 19

43 1725 1MW 231 0D

“For His Name alone is exalted.” It is brought again for
G-d’s being above the worlds.

Psalms 148:1337:1”np 072N
0P PINTPY 737 1727 it 23ia700 °n ownx A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

44 oA K9 11 AR

“For I, Havayah, have not changed.” Since He is not a
cause within the worlds, creation brings no change in
Him.
Malachi 3:61:3 °3x7n
:00°72 K2 2py°™12 DAY "N°Y K7 °7 1K 73
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

45 a1y TPt Bn aophN

“He is the living Elokim and King of the world.” The maa-
mar reads “living Elokim” as the life-force in the creations
and “King of the world” as its source in Malchus.

Jeremiah 10:107:” 1771°n7°

PIRT wWYIN i93pn 02y 7M1 070 opRRTRIT NR OOpRR UM

iyt 0713 1927°RDY
But the L-RD G-d is the true G-d, He is the living G-d, and
the everlasting King; At His wrath the earth trembleth, And
the nations are not able to abide His indignation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

s
IR Rl

PARAGRAPH 20

46 2oy 9o MoPn Moty

“Your kingship is a kingship over all worlds, and Your do-
minion is in every generation.” It links G-d’s Malchus with
the life of the worlds.
Psalms 145:1337>:7”np 0°2°1n
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
e, np oonn

PARAGRAPH 21

47 WATP WY wTR ANXR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The discourse the text refers to, on “Therefore say to the
children of Israel, I am Havayah,” opens by asking why
the Exodus must be remembered even at night, and ex-
plains that there is an Egypt and an Israel above as well as
below, in the higher worlds and in a person’s service of
G-d.
KEHOT'S NOTE
79K 2,1 8NN

49 onowa

The Gemara traces the response “Blessed be the Name of
the glory of His kingship forever and ever” to Yaakov’s
sons, who said “Hear, Israel” at his deathbed, and Yaakov,
who responded with these words. The maamar explains
why this response is added after the Shema.

Pesachim 56ax 1”1 0°non
KEHOT'S NOTE

.X,110°102

50 2oL an. . w0 T o™
Kehot’s note points to Berakhot 13b for these words.

Berakhot 13b2 27> n1372
KEHOT'S NOTE

.2, M2 R

51 1PNMWY 1PN9X%° 1 NR"3
“I have created it, I have formed it, I have also made it.”
The three verbs are the three general worlds, matching the
three words of the response.

Isaiah 43:71:2"n 71°yw°
SPIPRYTR PATE 1NN 112971 "0 X3 93
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 22

52 %1 1IPR By 0D
“For with You is the source of life.” The maamar now an-
swers the question it asked about this verse at the start.

Psalms 36:107:1”% 0°2°71n

:ﬁ‘lk'ﬂkjj.fl :n‘m; jakidy] 'IiP?; qnY=3
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 24

53 T2 Y PR
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.NAWT 9% No72

72
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PARAGRAPH 25
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56
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
99 b [2°%°1 n1AR NO72] 71PMAR Dy T

neaw K
“For I, Havayah, have not changed.” It is cited for “He is
first and He is last”: the same before and after creation.
Malachi 3:6"1:3 25x%n
100773 X2 212 DARY "NPIY KD 7 1K 7D

For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

a1y Tonl v oPhN

“He is the living Elokim and King of the world.” The
worlds’ life comes from the level of “King.”

Jeremiah 10:107: 177°17°

iyt 0713 1937°R7Y
But the L-RD G-d is the true G-d, He is the living G-d, and
the everlasting King; At His wrath the earth trembleth, And
the nations are not able to abide His indignation.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 26
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“For His Name alone is exalted; His splendor is upon earth
and heaven.” Only the splendor, an illumination of an illu-
mination, enters the worlds.
Psalms 148:1337:1”np 0°2°1n
DoY) PIRPY 9797 1727 W 23173 °n owtny 197
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 27
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The note says that two aspects of hair are explained there
at length.
KEHOT'S NOTE
q77 .1'?’}{1 “nn Yy 2-770PN 1”02 N21IR2 RN MAYW2 0°1°1Y °2
.70WN Y 2-971 NPMIR2 011 .2 ,7P PR

Kehot’s note points to Nazir 39b:5 for these words.
Nazir 39b:5'7:2 077 1
NN .20 — XITY ) APDRY IR AN 12 YN 12 NP
— IR XITY 22 10070 LR PN PN KPX VP X YR N
LTURY 927 2727 IURT YR 31D 973 12 wiTRY ni mnkn
William Davidson, Vocalized Aramaic (CC-BY-NC)
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TWRT WY YD ST WD

“He shall be holy; he shall let the locks of the hair of his
head grow.” The maamar now explains why the nazirite’s
holiness is bound up with his hair.

Numbers 6:5°77:1 7272

PPTYR OR DRPRTTY SWRITRY 72y7RD Ay 371 771 oD
AWK Y Y72 P73 o TR R

All the days of his vow of Naziriteship there shall no razor

come upon his head; until the days be fulfilled, in which he

consecrateth himself unto the L-RD, he shall be holy, he

shall let the locks of the hair of his head grow long.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2o0° 11 POy

“And the Ancient of Days sat; His garment was white as
snow, and the hair of His head like pure wool.” The Alter
Rebbe reads the Ancient of Days and His hair as the levels
the maamar is about to explain.
Daniel 7:9°0:1 517
WYY MM 32n3 AP an PR PRy YR 11972 *T TY AN M
P97 3 2MiP3P3 MIT AW A0 Kpd YD AWK
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
0,1 ORT

oy nnon Rwannn

Besides the source of the phrase, the Yotzer blessing, the
manuscript notes the word “exalts himself” in I Kings 1:5
and “from the days of the world” at the beginning of Micah
5, as parallels for the wording.
KEHOT'S NOTE
.[3] .01y >1°1 1 2700 1191 °Y1 LU RwAN®” 11 ,R K71 Y1 .81 No93

7 Avy 0°° nww

“For six days Havayah made the heavens and the earth.”
The verse does not say “in six days,” and so the days them-
selves are read as the six attributes that made the world.
Exodus 20:11x™:’> mnw
“IWRPI NN BONK PINT NN DRYINK 7 Yy DO NYY 03
ANYIR? AW 0P-NR 1 72 1272y °yown 02 MmN o2
for in six days the L-RD made heaven and earth, the sea,
and all that in them is, and rested on the seventh day;
wherefore the L-RD blessed the sabbath day, and hallowed
it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.N° .0 M

15 0911 TN . . TOM WHI PIWRT 01 . . MDY MR 1w

Besides the Zohar, the note sends the reader to a respon-
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65

sum of the Rashba for this idea.

Zohar I, 247ax ,1n7 Rt
KEHOT'S NOTE

20N 0 R”M R”2WAT DWW 3”3 AR .TIPY .2,807 3”01 LK, 10 RV

12 %M1 N

The manuscript adds here, “as mentioned in Likkutei
Amarim, Part I1,” that is, the second part of Tanya.
KEHOT’'S NOTE
.[3] .»’noam”a 27N N”TP'?: 93110

PARAGRAPH 28

66

67

68

69
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“Who removes mountains, and they know it not.” The

word ma’tik shows that Atik means “removed” and

separate.
Job 9:5°7:v 2R
:1BX2 D30T WX W K21 0717 P RyRn
Who removeth the mountains, and they know it not, When

He overturneth them in His anger.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.1,0 27K

mihiekatelsdl

“For the mountains may depart ... but My kindness shall
not depart from you.” The Zohar the text cites expounds
this kindness.
Isaiah 54:107:771 17°yw°
N TZ/‘%DZ'R"? IARR CTOM 11LIRA NIYaIM W 00700 0D
N 07R 0K VAN KD NIGY
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath
compassion on thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

miihickatelsdl

The text’s own reference to the Zohar, Part III, 133b, on
“And My kindness [shall not depart] from you” and “And
with everlasting kindness.” The Alter Rebbe brings it for
the meaning of “the days of the world.”
Zohar, Idra Rabba 15:134-17:147-7"%p:7"0 X217 RIIRT ,777 790
it

a1y Ton:

“But with everlasting kindness I will have compassion on
you.” “Everlasting kindness” (chesed olam) connects with
“the days of the world” (yemos olam).
Isaiah 54:8n:77117°yw°
T2R3 WK TARGY OPIY TONN @R YI) 1D "NIN0N AR N33
Havayah

In a little wrath I hid My face from thee for a moment; But
with everlasting kindness will I have compassion on thee,

likuteitorah.com/likkutei-torah/emor/1/
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Saith the L-RD thy Redeemer.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Py "nn o one
The text’s own reference to the Zohar, Part 111, 134b, on
“the days of old” and “the days of the world.” It bears on
the difference between Atik Yomin and the days below it.

Zohar, Idra Rabba 21:157-23:166-1"3p:X” X271 XTTRA M7 180
YOp:a"3

NAsy "Rwn ora e’y

There the Alter Rebbe explains “which You swore to our
fathers”: “swore” is a passive (nif’al) form, meaning that
G-d bound Himself by an oath, and he asks what an oath
means for G-d, explaining it by the analogy of a person
who swears to his friend; this oath gives the natural love in
the soul the strength to arouse the supernal love.
KEHOT'S NOTE
.2,3D ¥*ynw nMpo

07 "1 1°NI2RD NYaw R

“Give truth to Yaakov, kindness to Avraham, as You swore
to our fathers from the days of old.” Its explanation is cit-
ed for “the days of old.”
Micah 7:20°5:1 19°n
DT "B WPNIK? NYWIIWN DT1IK? 700 2pYY? NpX 1An
Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 29
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“And the hair of His head was like pure wool.” The “hair”

of the Ancient of Days is the contracted illumination from
G-d’s essence.

Daniel 7:9'0:t Hx>17

Y M 2202 AP a2 PR PUAYY YR 1107 T 7Y 1T TN
:p?7 M1 71323 M7 P23 7707 K3 YD AYRT

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 30

74
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At “and it was explained above,” the manuscript notes
“section 2,” marking where the earlier explanation is
found.
KEHOT'S NOTE
.[3] .22
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PARAGRAPH 31
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Rav Sheshes: “A woman’s hair is ervah, as it is said, ‘Your
hair is like a flock of goats.”” The maamar reads “woman”

as Nukva, the life-force enclothed in the worlds.

Berakhot 24a:171>:X 775 N1572
PRI 29 PG Py mRIT LMY TR PIY KTON 30 MY
— YX3 PP 2KV M PINSN AN B2 AN P07 1NN
WY WY 27 WY CMND IR 2P 79 07 MRy LMy
JEYT VTY2 YL SKIY M1 TR
Rab Hisda said : The calf of a woman's leg is to be regarded
as nakedness; as it is said, "Uncover the leg, pass through
the rivers" (Is. xlvii. 2) and it continues, "Thy nakedness
shall be uncovered, yea, thy shame shall be seen" (Is. xlvii.
3). Samuel said : A woman's voice is to be regarded as
nakedness ; as it is said, "For sweet is thy voice, and thy
countenance is comely" (Cant. ii. 14). ab Sheshet said: A
woman's hair is to be regarded as nakedness; as ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
X ,73M092

% N

At the Levites’ consecration: “and let them pass a razor
over all their flesh.” The Alter Rebbe explains it by their
root in Gevuros.

Numbers 8:7°1:’11 12712
KEHOT'S NOTE
1,1 92Tna

[P nP™ 7770

Near the end of that discourse the Alter Rebbe says that
love and awe must be drawn from above through the tz-
itzis, which are “hairs,” and that Korach claimed his
standing as the son of Yitzhar, whose name means oil, the
oil that alludes to the mochin of Abba, rooted above the
chain of descent.
KEHOT'S NOTE
7,71 MR ph

NX¥N %2 77T

In the discourse on the captive woman who shaves her
head, the Alter Rebbe refers back to this maamar in Emor
and goes on to “and she shall remove the garment of her
captivity”: a garment is an encompassing level (makif),
and the other side too has a makif of its own.
KEHOT'S NOTE
2,17 RZN D apo

INWN MW 77T

The discourse on “Sarai your wife” asks why Sarah’s yud
(Chochmah) was exchanged for a hei (Binah) so that she
could bear children, and explains that Avraham and Sarah

likuteitorah.com/likkutei-torah/emor/1/
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are the higher and lower Chochmah, and that above, new
birth comes specifically through contraction.
KEHOT'S NOTE
2,0 R™MN

woDa KD T3

The text’s own reference to the Zohar, Vayechi, 217a, at
the words “and before it became bald (galish).” It is one of
the places the Alter Rebbe gives for the external forces’
hold on hair.
Zohar, Vayechi 17:120—19:1347”'7?:U”’-D”P:T”’ K1k aiaity alale]
While he was still sitting, a man passed by and said: “You are
not following the example of Abram, who, when the birds of
prey came down upon the carcasses drove them away (Gen.
15, 11).” “I am doing so,” said R. Judah, “but they will not
go”. The man turned his head away and said: “This man has
not yet plucked the hairs from the head of his Master, nor
shorn the Matron.” R. Judah followed him three miles ask-
ing him to explain, but he would not, so that ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

o°1p°nn owa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L[3] .2-% ,Tp APy 2,20 17N QWY AN WO WY LR ,TOP YN Y

TMIIR3 WK1 NPT

“And the locks of your head are like purple.” The
Tikkunim read these locks as the reasons of the Torah, the
hairs of Nukva.

Song of Songs 7:61:"1 0°°Wi1 W
Thy head upon thee is like Carmel, and the hair of thy head

like purple; The king is held captive in the tresses thereof.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TMITR3 WK N9

The Tikkunim on “and the locks of your head are like pur-
ple,” in the place Kehot gives as the main one (144a-b).
The Alter Rebbe cites this reading as seeming to contradict
the passages on the external forces and hair.
Tikkunei Zohar 144b:1-2°2-"R:2 7”1p 77 *1pn
7207 217122 MRT LNINIAD XM IRIM PUPD PRI LKYIT
RMI232 NPT MAT MR ,T2T A780 KT MIW2 TWKY N7 10
XA LAY * "y? 79En (X 2p 0°9nn) 2°N37 XA KT LAY
DR°"M PR™MI2"3 PRD™ DRUMIVR TI0 ATRT LIIRD KR
LTI R 72 R[ﬂ"[’lp NT 0°Bi772 70X 1573 (11 w) R
NPT ,R92 2077 Y2 737K 1IORT 7777 D202 Y2IR2 NMOK RiPT
.Y A7 92 ARY 03 O ANTARY RT R 00772 710K

Tikkunei Zohar - Vocalized (Public Domain)
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The text’s own reference to the Idra on “like purple”: col-
ors included within colors.

Zohar, Idra Rabba 41:297-42:309-17%7:X”1 X217 X7TX7,7717 190
el 7inlgdal

YRR L LY Y

“Your hair is like a flock of goats that streamed down from
Mount Gilead.” The maamar reads “Gilead” as the parti-
tion between the worlds and galshu as “made bald.”
Song of Songs 4:1°X:*7 0°°Wi W
DY TTYD 1Y ANRY? TYIR DI TPY D3 37 My1 AL M
£TY73 VIR WY
Behold, thou art fair, my love; behold, thou art fair; Thine
eyes are as doves behind thy veil; Thy hair is as a flock of
goats, that trail down from mount Gilead.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT’'S NOTE
XL,TwIw

nkhki]

Lavan to Yaakov: “This mound is a witness ... that I will not

pass over this mound to you.” The mound was a boundary,

and so “Gilead” is read as the partition between the

worlds.

Genesis 31:52273:8"% nPwx12

DY T 230NN TR T2PRRD "IDN MIERT AT WA 230 Ty

1Y DRI M2R007NKY M7 P307NK V2K 93ynRD N

This heap be witness, and the pillar be witness, that I will not

pass over this heap to thee, and that thou shalt not pass over

this heap and this pillar unto me, for harm.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.21,8% nPwR12

212 on MRt oo

In the future the evil inclination will be slain; “to the right-
eous it appears like a high mountain, and to the wicked
like a hair’s thread.” The Alter Rebbe applies the “moun-
tain” to the righteous person’s fear of even a small
prohibition.
Sukkah 52a:4°7:X 2”1 120
L7 %75 RIT T2 wATRA INCIN RPNy (1T 037 WD
123 19 07 T DPTE LYY 383 DOpOTSN %192 omie)
D°R°73 1233 19%m 17912 199 LTy vInD o? ARt oYY
T2 DoYYI 1D @2 90 wi20% 119937 AX°T 0ImiRY 1722
VTR ARY 1M myEn vin nx Wiﬂ;‘? ﬁl?ﬁbj R 807 Haialaphg|
>1°Y3 K27 °3 NINIY 7 INK 730 MKW L0TRY ARR RIT 02
... 03 077 O°R°2 A Oy NNy
As R. Judah expounded: In the time to come the Holy One,
blessed be He, will bring the Evil Inclination and slay it in
the presence of the righteous and the wicked. To the right-

eous it will have the appearance of a towering hill, and to the
wicked it will have the appearance of a hair thread. Both the
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former and the latter will weep; the righteous will weep say-
ing, “How were we able to overcome such a towering hill!”
The wicked also will weep saying, “How is it that ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
Zohar I, 190b2 ,3p x"m
KEHOT'S NOTE

.2 ,3pP X"t .K,21 71010

2OP°TR 910 TRy

“And your people are all righteous; they shall inherit the
land forever.” It extends the attitude of the righteous to
every Jew.

Isaiah 60:218”2:"0 \°yw”

INBNT? VT MPYR OYOn 131 YN W 07IY7 0Op T8 07D I8
Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My

hands, Wherein I glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Turn away your eyes from me, for they have overcome
me; your hair is like a flock of goats that streamed down
from Gilead.” Its explanation elsewhere is cited here.

Song of Songs 6:5°71:" 07w W
STYPATTIR WPRY DY ATYD WY 231017 0NY TN TIY *207]
Turn away thine eyes from me, For they have overcome me.

Thy hair is as a flock of goats, That trail down from Gilead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nopm APvTam N7

On “And the curtain shall divide for you,” the Alter Rebbe
cites Etz Chaim on the partition (parsa) and the Talmud’s
statement (Kesubos 106a) that the Second Temple had
thirteen curtains, for modesty, and relates the Temple
courtyard and chambers to Malchus of Atzilus.
KEHOT'S NOTE
.4,2°R™MN

97t X9 %2
“A man or a woman, when he shall make a wondrous vow,
the vow of a nazirite, to be a nazirite to Havayah.” The
maamar reads the vow as an ascent to a very high level.
Numbers 6:2°2: 712712
13 773 VTP K292 %D AWKTIX WK DIPK N2 PRI 327K 127
2 Ta?
Speak unto the children of Israel, and say unto them: When
either man or woman shall clearly utter a vow, the vow of a
Nazirite, to consecrate himself unto the L-RD,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
22,092
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The note refers to a talk of the Rebbe on the idea that the
nazirite rises to a lofty place.
KEHOT'S NOTE
.74°Y MO0 WP IR

93 bl Rk FY L KR 7AT (7]

“He shall be holy; he shall let the locks of the hair of his
head grow.” The question from the opening is now
answered.
Numbers 6:577:1 12712
PPTIYR DR NRPRTTY SWRITDY 927K ¥R 71 7T onhD
AWK Y yIp D73 o W U
All the days of his vow of Naziriteship there shall no razor
come upon his head; until the days be fulfilled, in which he
consecrateth himself unto the L-RD, he shall be holy, he
shall let the locks of the hair of his head grow long.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 32

94 B7119y — Mnwan

Here the manuscript notes “section 3,” marking where the
point mentioned above is found.
KEHOT'S NOTE
.[5] .37

PARAGRAPH 34

95 3 NDYDN 13WNRn N°9Y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ai~iviaieRidel

96 555 1172 XO°DN TAWAR NYY
In Eliyahu’s prayer in the introduction to the Tikkunei
Zohar: “You are high above all the high, hidden above all
the hidden; no thought can grasp You at all.”

Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
7awnn n°% PR 93 By RnoNo PRRPY B2 DY ARDY X1 NIR
Awy 79 1A%IPY PPN WY NRpART KIT NI .595 72 Rovan
JPPANRT PRRYY UPANR KPT 1°N0 by 112 RATIRD L1700
712 PWPT RIT NIRY LRWD %13n (RMOINR K*I) NRCOONR 1IN
1P9RM 719720 T TN WUIERT XD 9D ARIDA NAIRT 1A 1P T
.73 wIBR 19K YR WNNR WY
Constantinople, 1740 (CC-BY-NC)

97 eI N

“For I, Havayah, have not changed.” G-d is not divided
into higher and lower.
Malachi 3:6:3 °3x7n
:00°% X? 3pY232 DARY P30 X 71738 °D

For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.

likuteitorah.com/likkutei-torah/emor/1/

191 SR 213 N2 "NYTPN
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

98 AR 22N 1TWNRT "R
“I am the first and I am the last.” He is the same at every
level.

Isaiah 44:6:7"n 71°yw°

IO "I 7IURT 2R NIRDX R OAPRN PRIROTRn M oanRtiD
:DOROR TR "TY7am

Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 35

99 W bynn oIy DURw
“Seraphim stood above Him.” The maamar is about to ex-
plain this phrase.

Isaiah 6:2°2:1 71°yw°

119 192 0ONY2 TMR? 0791 WY 07012 WY 12 Pynn 0VTHy 000w
MDIY? DY 1931 MO DAY

Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 36

100 TR IR RN

“In the year that King Uzziah died, I saw Ado-nai sitting
upon a throne, high and lifted up.” The Name in this verse
is Ado-nai, kingship enclothed in the worlds.

Isaiah 6:1'R:1 1°yw°
KEHOT'S NOTE
Ry

101 17 Pynn ooy DB
“Seraphim stood above Him.” “Above Him” means above
the Name Ado-nai of the previous verse.

Isaiah 6:2°2: 11°yw°

19 1927 DAY3 TOX? 0033 WY 07032 WY i? 2ymn 0Ty 009
DIy DAY PR3] 19 0ONY

Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

102 n° Hn N NI TR OW D

There the Alter Rebbe explains that the purpose of cre-
ation is the revelation of G-d’s kingship, for “there is no
king without a people,” and that the Name that denotes His
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104

attribute of kingship is the Name Ado-nai, “for He is L-rd
of all the earth.”
Tanya, Sha’ar HaYichud 7:8n12t 73R 1IN0 9w 5°1w 20,8010
- 127872y AR LTI DipRIn APYR? 11207 XY 22TRYTAN ,Im
iMOPN NTRI TNRY 10T IR0 Dipna un? 03 RIN NN
T 9P°W] ARNA RTIM IN L1 DIpRT MIANI YR Ny
QW3 NIP37 ,7720° INMEYY MRy 31007 L[KINT)2 NTNa
DoRW32 °2 ,0IPRY 1R12 Wik IR 22 DX KPR - KINTN2 "RI0TPR”
M2 RIT-TI2 AI0TPRTIRRD KPR 957,100 TP PR Dynn
- IR R 00 W

Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE

Y 12 NAW N7MIRD 7119R2Y .17 270 R°1N AR .70 1™IR Y70 IR7
AR

19900 PW W 1NN

On “and you shall see My back” (Exodus 33:23): “This
teaches that the Holy One, blessed be He, showed Moshe
the knot of the tefillin.” The maamar identifies the knot
with the large dalet of “Echad.”
Berakhot 7a:33-3477%-3"%:X 1 313
27 V3% K32 72 K30 21 M AN I RN *D2 N “ne
DU YR nwn? R TN WITRD IRNIY PR R0 1iynY
"Bn R¥W 3T 2T '?; 201 "7 DR 1IN 027 Rk .'(";?’513
92917 K% — >Kan Dy A9°DY 12107 XIT 7102 WiTRT
"And I will take away My hand, and thou shalt see My back"
(Exod. xxxiii. 23). Rab Hanna b. Bizna said in the name of R.
Simeon Hasida : This teaches that the Holy One, blessed be
He, showed Moses the knot of the Tefillin. R. Johanan also
said in the name of R. Jose : Any propitious utterance which
issues from the mouth of the Holy One, blessed be He,
though it be conditional, He does not retract [though the
condition be not fulfilled].

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Menachot 35b:8-9°0-1:2 1772 minn
TRR AR POY RIPI U OW 2D PIRT MY 93 RN (0,1 0°127)
M0 (39,37 M) wRIAW 125N 19K MR PITAT K™ ROIN
RT°0M @77 MR R 72 RIN 27 MR ONAR NOR DRI DI DR
WP AT 37 AR PYEN YW wp nwnd 17apn 19 ARIY e
b K21 1oynk SRS 1w 73 1oynk RIw IR 1Pvhan bw
IR X721 02389 DRIW? 17 770 0°19 "a90 R 7%
Wikisource Talmud Bavli (CC-BY-SA)

Zohar II, 230ax ,77 27m
KEHOT’'S NOTE
239,25 minw e LR L9127 .2, 00 M LR LT mona

o?y% M3 NN
Kehot’s note points to Berakhot 33a for these words.

Berakhot 33ax 3% n1512
KEHOT’'S NOTE

X ,3% 1972 AR LYY N9an nol

likuteitorah.com/likkutei-torah/emor/1/
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31 DRI 212 N2 "NYTPN

N212 DY 1IN YTIANWN NAN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LANTPRA™N

NP12 DY 1IN YTIRNWR NIRT

In Eliyahu’s prayer: “and You are known as L-rd over all.”
The Alter Rebbe uses it for G-d as Ado-nai, L-rd of the
worlds that come into being through Malchus.

Tikkunei Zohar 17b:1-2°2-K:2 1> 971177 °23pn

TITR YTIANWR NIRY RANT PR2Y2 (RTIM° X?0) RT°M N°2 9200 1
RMPAR NN T oY Y R TN P TPED P .K9D By
RI7 NIRY IR 92 R9A% RIT NIRT L9770 0w 92 0D NIRY .R7IRDN
ND32 XD1AD 1R 17793 1IRNWK 11731 P2N0N NAR 791 17907 oY

RNnw1
Constantinople, 1740 (CC-BY-NC)

CPrIR .. n7pRa YY)

The manuscript does not have the reference to the
Mikdash Melech; instead it reads that Eliyahu’s words
“You are known as L-rd over all” also mention “Cause
over all,” because the chain of cause and effect applies to
memalei kol almin but not to sovev kol almin, which is the
meaning of “Cause of causes” and “Reason of reasons.”
KEHOT'S NOTE
»an 29 K910 DY NDY 973 1511 RP1D DY IR YTINAWK NIR PHR wN)
Mm%y NDY Y7 Y7010 Nan 7RWR Y MPWLNWT Iy 70 Yonn
173,712 0°29W R™I¥) K722 Wnd Y7101 ¥7Inn >n22 oiw N1201 N2l
UMY L,Ov 0°BpIn [RIAW 7MIwAR] ¥7onn ona n T3 ,nnw "nona
0D71) 2”I¥N 113°N17 19792 7”72 XM .[D] *"nona [xn]»% n’PR1 Y IND
.(LYpP 'y 271 LPYoR PIDA

anPIwn . . 299 AN N

There the Baal Shem Tov’s question is brought, how the
seraphim stand above the Name Ado-nai, with his answer
that their thought and will are fixed on the holy and sepa-
rate, which is above that Name, and the lesson that a per-
son must be careful with his thoughts and desires.
KEHOT'S NOTE
WP 19,20 MR IR DW RIT D Dynn DUy 00w PRI 973
S WITP °M22 RIT QNAWT DNZN nnw "% »m P vwyan
172 QTR 131207 MY ,0W DOTRIY 19RD 11771 199 CIR Dwn 1Pynd 1mw
(@Y .327°pD 17770 0737 0°R) 110 PMINETI R

TINDY %2R 1INWw 7772

There the Alter Rebbe explains that the souls’ comprehen-
sion and delight in G-dliness come only from the level of
“letters”: the higher Gan Eden is the letters of thought and
the lower Gan Eden those of speech, which are “I have cre-
ated it, I have formed it,” and “I have also made it” is the
physical world of action.
KEHOT'S NOTE
S790RY 3,7 wURw nph
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In the manuscript, section 5 begins here, which the note
calls more precise.
KEHOT'S NOTE
.[5] a0 v i [R°90] P nrnm 18D 1185w "nona

M VP 02 DTNA

There the Alter Rebbe opens with “man is a small world”
(Avos deRabbi Nasan, chapter 31): as the world has four el-
ements, fire, air, water and earth, so does man’s soul; the
world is placed in man’s heart, and when he rectifies his
four elements he rectifies the whole world.

Numbers 5:1°R:’11 12712
IR AYOR T 12T
And the L-RD spoke unto Moses, saying:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.X 119372 1P 10a

12 QN AWy

“Let us make man in our image.” The plural is read as
man’s including all the worlds.
Genesis 1:261”2:’% N"wX12
MY 037 NIT2 1T MNTD 10PRI DIR Tyl DoPRR NN
PITPY U] U077 YIRT2 MR D
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

22 ,R NPwRA2

113 NPT NP2 N?onORD
Kehot’s note points to Zohar I, 38a for these words.
Zohar I, 38ax ,n% x”m
Zohar I1, 247b3 ;11 27m

KEHOT’'S NOTE
22,17 27M LR ,0RP L3-K 1P RO AR

114 N22%T NIP°2 RDPONORD

The Zohar’s phrase “to gaze upon the glory of the King,”
in one of the places Kehot gives for it. It describes the
seraphim’s longing.
Zohar, Miketz 8:127-9:1381%p:"-1"9p:’1 ¥ , 11 100
And then He gave a warning to man, as we read further:
“And unto man he said: Behold, the fear of the L-rd, that is
wisdom; and to depart from evil is understanding” (Ibid. 28,
28), since wisdom is the means to attain to the fear of the
Holy One, and understanding is the power by which to sepa-
rate and keep away the refuse, and thus attain to a knowl-
edge of and an insight into the glory of the Most High King.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

likuteitorah.com/likkutei-torah/emor/1/

31 DRI 212 N2 "NYTPN

15 292 RI7T WK TI0% MIR2 RIT QO TI00 1ownY

The text’s own reference: Tanya, chapter 3, explains that
the thirst for G-d comes from the element of fire in the
G-dly soul, which is in the heart, while water, Chochmah,
comes from the brain.
Tanya, Likkutei Amarim 3:118:3 05K *0I1p°2 ;1WwRA P21 ,X°I0
,0°79207 12N3Y i ,n=n’5§a vDI2¥ WX TI0°n RIT 1IRDEM
mn”?m oo ipm ,2%2 X1 URIT TIOW 00 YY2 R OI
RIPIY 7120 NP2 ROQW 1 YW 0700 Y2 2IN0Y 1 ,ninan
TR UDI3W 0O
Kehot Publication Society (CC-BY-NC) .

PARAGRAPH 37

116 mnmy ooona
Another place Kehot gives for the term “dimmed coals.”
Pesachim 27a:11x”:X 1”2 0°noa
anK 71700 27 (MK) LN N P9I "127 — 0°9n3 *23 By APYa
KPR 10 K2 K 70 ,7308° 227 0K WK 72 KO0 037) PRy
12DR MR T LPI0R — Nivnie ooPmy PR Lninniy 0oom
N NI NYm 0¥
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
.[5].2,7y .8 10 0°MoD

17 mnmy ooons
The Talmud discusses “dimmed coals” (gechalim
omemos), coals whose flame has died down. The Alter
Rebbe uses the term for a hidden spark of G-dly fire.

Pesachim 75b:32:2 77y 0°noa

’?ﬁ:’j — 79Ny onrnT 20K 1R D"?I:I.;} °37 MR R R R

Y2 TP L N2TPY 9137 — WK R WR” i Tantn ninniy
WX P R KD 07703 RnPR) .Nwnip 1 Roan 27800 K7 700

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 39

118 9225 o2
“And you shall love Havayah your G-d with all your heart.”

The love of “with all your heart” is the first company’s
“Holy” in a person.
Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19 13 N2 NP

“And I shall be sanctified in the midst of the children of
Israel.” The maamar now gives two meanings of the verse.

Leviticus 22:3227%:273 X9p™
:DWTRR "7 23K PRI 32 TIN2 MYTRI YT DY DK 19PN K2
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And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"wo1 NP5 o1 71902]

“My soul yearns, and even expires, for the courts of
Havayah.” It describes the soul’s expiring in love.

Psalms 84:3'2:772 0°2°11n

PI7PX 28 92377 130 27 1 NiIsn? *we1 1n?27Dx 19933
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,79 0°%0N0

0522% 952 1Tay™Y

“To love Havayah your G-d and to serve Him with all your
heart.” The service of the heart is prayer.

Deuteronomy 11:1327:X” 0°727

F20XY DI DINK MIER 223K WK NIFRTOX WHYA YRYDR MM
:0WDIPIM 093277202 112971 D RPK NN

And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

the L-RD your G-d, and to serve Him with all your heart and

with all your soul,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,R° 07727

m9an 1t 292w nTay

“What is the service that is in the heart? This is prayer.”
The heart is the “midst” in which G-d is sanctified.

Taanit 2a:1187°:X ’2 N°ayn

292 112971 D2°POK N DX MIOXP :XANT — APDNAT 12 Kam

N1 .7P0R 3t MK 17 — 272 KUY NIy XOT PR 709227
JeApem 1737 1RY2 023X T0R *ANIY” AN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,20°%n

iy o A

There the Alter Rebbe explains the word atzeres in “On the
eighth day, an assembly” as kelitah, absorption: the drop
that brings the revelation of G-dliness is absorbed so as to
become the power for “birth,” the revelation of love.
KEHOT'S NOTE
.T,MD ¥7Ynw NMpR

TN TIORX 7772

The discourse on “Go out and see” cites the Sages’ “He did
not cease to cherish her until He called her ‘My mother’”
and explains kadosh written with a vav: the vav signifies
drawing down, the drawing of His holiness to be memalei

likuteitorah.com/likkutei-torah/emor/1/
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kol almin and sovev kol almin, which is only an illumina-
tion beyond comparison with Him.
KEHOT'S NOTE
K12 92777 °1 DR 19721 WP 03777 IRW *92” .9°KY 2,8 wrUIw nMph
— "WIP PIT RIM N3°22 PRAT PUY °Nan 12 R PRI WP PR
900 °Y 3-RIP7 NUMIR

19921 WP 02970 INW

“Lift up your hands in holiness and bless Havayah.” The
righteous draw down the supernal kodesh.

Psalms 134:2°2:77%p 0°2°11n
NTAR 109 W",[‘P D;f{?'ﬂNt?

Lift up your hands to the sanctuary, And bless ye the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,79p oo%nn

WP NI 77310 SWIPR RP PRWST 10

The Raaya Mehemna on Emor: when Israel sanctify, that
kodesh shines, and then He is called Kadosh above, upon
the throne. It confirms the second meaning of “I shall be
sanctified.”

Zohar, Emor 22:94-9577%-77%:27 71K ,7717 1890

THE SET FEASTS OF THE L-RD WHICH YE SHALL
PROCLAIM TO BE HOLY CONVOCATIONS. R. Isaac said: It is
written, “And G-d called the light day” (Gen. 1, 5). Does this
mean that the light called day exists by itself? No, for it says,
“and the darkness he called night”. Does this mean that
each exists separately? No, for it says, “And there was
evening and there was morning one day”. This shows that
there is no day without night and no night without day, and
on account of their ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

The Zohar (Pekudei): when His Name is sanctified in the
revealed, His hidden Name ascends upon His throne of
glory, as it is written, “And I shall be sanctified.” The maa-
mar reads “ascends” as a drawing down from a higher
place.

Zohar, Pekudei 21:194-204777-773p:X”3 712,771 7100

Note that all these men, after they saw the miracles and
mighty deeds that the Holy One, blessed be He, wrought for
Jonah on the sea, became proselytes. For they all saw Jonah
fall into the sea, and the fish come up and swallow him; and
then, when the same great fish emerged on the surface in
the presence of them all and vomited him on dry land, they
came up to him and declared themselves proselytes. This is
borne out by the words of Jonah, saying: “They that regard

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 40

128
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There the Alter Rebbe says that at the splitting of the sea
Israel rose to the hidden world, “for He is exalted,” and did
not want to leave it, so Moshe made them journey to the
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wilderness of Shur, “shur” meaning sight, the revealed
world; their forty-two journeys were ascents from level to
level.
KEHOT'S NOTE
.2,20 "N

Iy I ARy M L . NN N2

“Blessed is Havayah, the G-d of Israel, from world to

world.” The maamar reads it as drawing the hidden world

into the revealed.

Psalms 106:481"1:1p 0°2°1n

79T TN DY7P2 2N DY T D2IYTTTR PN PR T2

PR

Blessed be the L-RD, the G-d of Israel, from everlasting even

to everlasting, and let all the people say: 'Amen.' Hallelujah.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

LN ,1p 099N .7 ,13 R-0°1°71 2127 IR

wa o INM

“And the glory of Havayah shall be revealed, and all flesh
shall see together.” The hidden G-dliness is to be seen
openly in the revealed world.
Isaiah 40:51:"n 11°yw°
N327°1 080T 1?;73"?; 18711 7922 17N
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,070

727 °1 X NN

“You are Havayah alone; You made the heavens.” The
Levites’ praise, in which the revealed world counts as
nothing.
Nehemiah 9:6"1:'t 1>
DN337P2) DR WY DWETNX wY AnK 137 1 XnInN
X331 DP2"NK MR XY 0712 TWR-22) DR PY WK TN
:0IAYN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,07

mwass o0 men
“He turned the sea into dry land.” The text brings it at the

close of its reference to the Levites’ praise, whose account
in Nehemiah goes on to the splitting of the sea.

Psalms 66:6":1°0 0°7°11n
92 T3 0 23712112y W72 NP o) 99
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He turned the sea into dry land; They went through the river
on foot; There let us rejoice in Him!

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,10 0%%0n

wo1®o2

“With all your heart and with all your soul and with all your
might.” The three phrases match the three companies of
angels.
Deuteronomy 6:5°77:"1 %7127
TRN"223 U1 P3 72277232 RPN M K DTN
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"NXDM KD Tyl 0nawa oh on
“Whom do I have in heaven? And with You, I desire noth-
ing on earth.” It describes having one will alone, for G-d.
Psalms 73:257172:3°y 0°2°1n
[PIR2 "NIDOXD A0y DMWY 0
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Two1 NR P vaN w1 Poa

Rabbi Akiva: “With all your soul”: even if He takes your

soul. This is the plain sense of “with all your soul.”
Berakhot 61b:51:2 8”0 1572
2927 K3 DX IRIX APIR C21 KA PRI T DK NN
V3 Ty PTING 2237 VI DN, 2PN 2237 M) M7 P AwR)
797 — 12w Yy 30 19T 0T 77 U2 OX KPR 27AwR) 237
727 — DR Y7y 10 inny 0IX 77 W2 0K 7AwR) 2227 TnKy
NR Y11 190K PWD1 9327 IR RPPY 227 TTRD 9327 K]

09

"And thou shalt love the L-rd thy G-d" (Deut. vi. 5). There is
ateaching : R. Eliezer says : If it is stated "With all thy soul,"
why is it stated "With all thy might"? And if it is stated "With
all thy might," why is it stated "With all thy soul"? But
should there be a man whose body is dearer to him than his
money, therefore it is stated "With all thy soul"; and should
there be a man whose money is dearer to him than his ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,80 M2

AT PaRn . L PR Wl voa msn

The words here quote Sanhedrin 74a:3; the passage is
shown below.

Sanhedrin 74a:3’:X 77y 1°77710
AR (V) BPWIK 1837 73Y7 03T 2PN 12 1031 "3 7T Xay oK
710K ORY” :2°N27 ,727M N7 AN°RaY Mxna :11577'?}5 37 XY
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M NP SKIRMY M 37 PBKY WR) NN Wl npny M
.”W;S]Z TZ'/‘ﬁJS] '[10}5
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
L0 YU U0 LKLY P70

137 7oma. . RPN TIN N

The note points ahead to Likkutei Torah, 33d, where Etz
Chaim is cited on the union of Abba and Imma through
raising mayin nukvin with self-sacrifice, with further
sources noted there.
KEHOT'S NOTE
WY LY wn 1,30 1900 L2700 wp Ay 1PYe IRA

138 (Mzn )

The manuscript lacks the passage from “And see the
Raaya Mehemna, Parshas Emor” up to section 7.
KEHOT'S NOTE
.[5] .27y " nona v nPyIa Y N m

139 S7RINY ™ na2
The note gives the correct reading with the word “vav” re-
peated: “in the level of vav; [the vav] from the Tiferes of
Imma becomes a crown (Keser) for Z’eir Anpin; and after-
wards ....”

KEHOT'S NOTE
.[2] 5785713 971RY X2 N0 WY1 RPWORT NN M)

PARAGRAPH 41

140 78R P23
“And you shall love Havayah your G-d ... with all your
might.” Me’od, “might,” is read as “without limit.”

Deuteronomy 6:5°77:1 0°7127
STTRR222 qWDI22N 72257222 TRX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 42

141 PRI D5 1 1PN ° 1072

The words here quote Psalms 103:20; the passage is shown
below.
Psalms 103:20°5:3”p 0°2°1n
11127 9ipa yuw' 1737 Y 05 723 YORYR N I972
Bless the L-RD, ye angels of His, Ye mighty in strength, that

fulfil His word, Hearkening unto the voice of His word.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.X2-3,3p 0°%nn

142 11987 SR PRWR 1PRIZ 0 15 13 97123 PORPR 11972

“Bless Havayah, His angels, mighty in strength, who do
His word ... Bless Havayah, all His hosts, His ministers

likuteitorah.com/likkutei-torah/emor/1/

131 DRI %32 N2 "NwTPN

who do His will.” The maamar reads “who do His will” as
“who make His will.”
Psalms 103:20-21x”25-"2:3"p 0°7°11n
=52 °1 1972 1127 Pip2 Yawh 927 By 05 723 oK 1072
:21%7 "y P PR
Bless the L-RD, ye angels of His, Ye mighty in strength, that
fulfil His word, Hearkening unto the voice of His word. Bless
the L-RD, all ye His hosts; Ye ministers of His, that do His
pleasure.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 43

143 NP N 917 AN

“For I, Havayah, have not changed.” G-d has no need of
the worlds, so a will to create them is not in Him of
Himself.

Malachi 3:6:3 °3x7n
:00772 K2 2pY°712 DAY “IPIY K2 1 71K °3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

144 7NRY XY

The note records that the manuscript has a different text
from here to the end of the section.
KEHOT'S NOTE
.[5] B 730 Ty 18! AW 12199W P no3

145 a1y MY 0oRPN TR 1NN

Reish Lakish: the Torah preceded the creation of the world
by two thousand years. The maamar reads the “two thou-
sand” as Chochmah and Binah.

Bereshit Rabbah 8:2°2:°11 17127 n°wx12
279K 1P oD PWRID 1Y 101 wan B tRw Cww bw o ...
WOPY 13 NYAW 27 INRT 1709y Dw 01120 anTpw 17N XD
1N3T RIT XTI L,OPW Dw N3P AINN AnTp Maw 0°EoR v
ADR X7 T2 WP PW 1M 31 IR 19X 1R (7 VPwn)
11 NPT AR, 210K 0170 Py 0°2w 9K °3 127007, 00w
9% PR ANR PR ,091Y Dw A020 0TIP AR Ay AN A Ty
12 OWINYOR M PR U0y DTR 0O "In (D 2PR) ROK WP POy
... PR TR0 91733 RKR XD

Rav Hama bar Hanina began: “Have you known this from
[oldest times?]” (Job 20:4). Rav Hama bar Hanina said: This
is analogous to a city that received its supplies by donkey
drivers. They would ask one another: ‘What is the price of
grain in the province today?’ The Friday ones would inquire
of the Thursday ones; the Thursday ones of the Wednesday
ones; the Wednesday ones of the Tuesday ones; the Tuesday
ones of the Monday ones; the Monday ones of the Sunday
ones. The Sunday one, whom would he ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE
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.2,m972

7192 JEPRN 710 RPRN

“Be silent, and I will teach you wisdom.” The word a’ale-
fcha,
“thousand.”

“I will teach you,” shares its root with elef,

Job 33:33275:27% 21R

00 TDPRRY YN 2Ty AN PROX
If not, hearken thou unto me; Hold thy peace, and I will
teach thee wisdom.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Shabbat 104ax 7”p naw
KEHOT'S NOTE

K ,TP N .39 3% 2R K

701 NIM

“And a Torah of kindness is on her tongue.” The first
drawing down of G-d’s will was pure kindness.

Proverbs 31:261°2:xX7% “7wn
;3?7529 TO0 NN MR ANND 7B
She openeth her mouth with wisdom; And the law of kind-

ness is on her tongue.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19 ,R “own

TaYR PN 0N

“And there was no man to work the earth.” Before man
there was no arousal from below, so the first will had to
come from above.

Genesis 2:5°7:2 n°wR12
X7 °3 MRy 00 NTPT 2PYTE) YIXY M O ATED 0w P

(TITRTI T2¥7 TR DR PIRTPY OooR N eenn
No shrub of the field was yet in the earth, and no herb of the
field had yet sprung up; for the L-RD G-d had not caused it
to rain upon the earth, and there was not a man to till the
ground;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

1,2 N°UR92

nowy *oma ol

“How great are Your works, Havayah; You have made them
all with wisdom.” Even Chochmah is called “making” be-
fore G-d.

Psalms 104:24773:7°p 0°%°11n

P VIR NP Iy MOn2 072 N PRyn 121
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n

likuteitorah.com/likkutei-torah/emor/1/

31 DRI 212 N2 "NYTPN

PARAGRAPH 44

150

151

152

153

154

anK anwyl D7y 2NNy

“If you walk in My statutes and keep My commandments
and do them.” The word for “them” is spelled like “you,”
so the Sages read it as though Israel “make” G-d.

Leviticus 26:3%3:173 XIp"
:ONR DN°RYY 1R NI AR 19%n "NPN2ToxR

If ye walk in My statutes, and keep My commandments, and
do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Zohar III, 113ax ,°p »’mt
Vayikra Rabbah 35:61:777% 127 R1p™
KEHOT'S NOTE

7,0 mpD BoYR] 1,9 970 AR LK L,P0P AP ,10 RIp

QTN N2

“And upon the likeness of the throne was a likeness like
the appearance of a man.” The image of the full stature of
the divine attributes.

Ezekiel 1:26175:°R Pxptn°

nnT ‘?5_7] XD MINT 9°DD712K NIRTND DWRI-PY WK y’p_j‘; Synm
s79Pm Y DT MIXYR3 I KO3T

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
3,8 PRp

TR 7IR8 27y

There the Alter Rebbe explains that Chesed and Chochmah
are “built” through “For I said,” speech in words of Torah,
called “bread,” which draws the Infinite Light into the su-
pernal attributes of Atzilus and down into the lower
worlds, bringing mercy, kindness and even physical suste-
nance into the world.
KEHOT'S NOTE
A, wrnw nmph

"noio® 11772

That discourse speaks of drawings down of the Infinite
Light from the highest level to give strength to the ascent
of the “horse,” the arousal from below, and of “female”
and “male horses,” arousals from below and from above.
KEHOT'S NOTE
JTL,R° WU npe

17312° 701 29y SNIRR D

“For I said, the world shall be built with kindness.” The
world’s first building came from kindness alone.

Psalms 89:33:0”0 0°2°1n
1013 ALK 190 DB 133 700 TP NTRND
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For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 45

155 MTPAY AYWwa 7772

The discourse opens with the Talmud (Shabbos 88a): when
Israel put “We will do” before “We will hear,” a heavenly
voice asked who had revealed to them the secret the angels
use, “who do His word, hearkening to the voice of His
word,” first doing and then hearing; it then asks what the
giving of the Torah added, when Avraham had already
kept the whole Torah.
KEHOT'S NOTE
.1,2°727n2 n7ph

156 127wy

“Bless Havayah, His angels, mighty in strength, who do
His word, hearkening to the voice of His word.” The dis-
course the text cites explains “who do His word.”

Psalms 103:20°2:37p 0°%°11n
11727 9ipa yuw'? 1727 Y 03 723 YORYR 1972
Bless the L-RD, ye angels of His, Ye mighty in strength, that

fulfil His word, Hearkening unto the voice of His word.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

157 Q2WIPR N AN °D
“That you may know that I am Havayah, Who sanctifies
you.” The maamar explains it in section 9.

Exodus 31:133™:X"% mnw

RI7 NIR %2 17AWN "NNIY DR IR MR? DRIL? °1270K 927 10X
:0WTRR 11 73X °3 NYT? 02°NT? 0P 3

’Speak thou also unto the children of Israel, saying: Verily ye

shall keep My sabbaths, for it is a sign between Me and you

throughout your generations, that ye may know that I am the

L-RD who sanctify you.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 46

158 % 1291p 7YawIN o MR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NP2 TN

159 1% 73°p 12 BYaw 17N 7 Mobn

In Eliyahu’s prayer the Sefiros are matched with the limbs:
“Malchus is the mouth; the Oral Torah we call it.” Torah

study, which is speech, draws from Malchus.
Tikkunei Zohar 172a:16-17t"-110:X 1 917 *11pn
LRORDY RYINT 7733 RIPM RYIIT 0N .KRT R1PNA IRMIPOR
D72 MR RDIAT KPP0 TI0M .1 1°7I0 71 MX1 .KD12 NIRBAN
72WNN PR T30 RMA L1091 9°Yaw 77N LD mobn TR

likuteitorah.com/likkutei-torah/emor/1/

31 DRI 212 N2 "NYTPN

75 MIIN0ITF 2°N3 171N 1PRR DY .1Pan 290 1321 XaD 102 a0n

PO

Constantinople, 1740 (CC-BY-NC)
160 Nno%n Pnvann
Rav Pappa’s mnemonic “matnisin malkesa,” “our

Mishnah is a queen.” The Alter Rebbe reads it as the Oral
Torah being Malchus.
Beitzah 28b:14-151"0-77:2 1”5 %73
7271 27 — RDDYRY X271 31 — KNPINW PRIND I8 K99 10
»Inn MY 17713 KRR 217712 XD RN27N 1PRINR (TR0
.DiP°2 PRI MY PIR I3 21072 07 PIpY :nw? DR 0K KD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,13 1%°2

161 9°D2 927 DWW

“And I have put My words in your mouth.” G-d’s word is
enclothed in the words of Torah that a person speaks.

Isaiah 51:161"0:X”1 171°y°

MR PIR TOOP) DY Yo7 O0ED T PR 9702 137 DYX)
:TIRR™RY 1185

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 L,R1 YW

162 %W mn NPy

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
v ,now

163 298271 291 DoPRw M0

The note says that something is missing here: the man-
uscript in the note author’s possession has seven more
lines at this point.
KEHOT'S NOTE
.[3] NMBDII MW T w0 NN *"NoNa .IRD 70N

164 QON971 291 @vPaw mn nenne

“To revive the spirit of the lowly and to revive the heart of
the contrite.” Charity draws such reviving from above.
Isaiah 57:157"0:1"17°yw°
RIT"NRY T19UR WATRY 010 100 W71 7Y 10 KD 07 R 10 %D
:0°KD71 27 Ni*Na?Y 0°90W M0 NNy Mmoo
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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onawPy .. 22 nam
“And you shall speak of them.” The Torah’s drawing down,

through speech, comes first in the Shema.
Deuteronomy 6:7°1:"1 0°727
2PN T2 ANPN A3 TN DI NN PIR7 DAUYY
9mIpN
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when

31 DRI 212 N2 "NYTPN

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

55 awmn” (R ,77 PRITOP) 27 1IRKR 79N MZna WK L,A0 YD
1099w TY1, (WY ,TINN MZAY X NSY) *102°en 115 1IN0
RN MEA TV DA XY NIZA AN 7R3 00T MOPR M wponn
55 7213 K7 A9IPW (2,30 MINIR) 2717 1IRRY NPX0% NIZRa 1m0 Ty
STWPITS ARIPY MIT AR 20 — 191 Naw ,ApTRA 191,110 mzna
— (1"9°n Mznad awynd mobn PR wponnn 5710w T K

.207 .07 °Y JANNKY NPMIR IR .272°9 1770 wph

thou walkest by the way, and when thou liest down, and

when thou risest up. 169 N”R2 wrm — 9a2

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

The note suggests that “what is written elsewhere several
times,” that “with all your might” is the great love above
the vessel, may refer to this passage; it says “perhaps.”
KEHOT'S NOTE
S19OR1 TN Y ARWwA N7MIK LTRORY W Y A70pn 1710 ma1aT P9IR

A1, 037

166 TATAN WD NI MY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE 170 INM 9NI%M 7amA

27,1 075N DwIDna XY “To every purpose I have seen an end; Your command-

ment is exceedingly broad.” The mitzvos are vessels for

PARAGRAPH 47 the limitless me’od.

Psalms 119:96317%:0"°p 0°%°11n

167 anawm .
TR ANIIR 70T YR IR 717907007

“And you shall bind them as a sign upon your hand.” The

X i o . I have seen an end to every purpose; but Thy command-
practical mitzvos follow the Torah’s “speaking” in the . .
ment is exceeding broad.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

Shema.
Deuteronomy 6:8°11:1 0°127
SPPY T3 NBYY? P AT70Y iKY DRwR
And thou shalt bind them for a sign upon thy hand, and they 17

% ,0°p 0°9n

DIN2X 7 PUPR
shall be for frontlets between thine eyes.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain) “Holy, holy, holy is Havayah of Hosts; the whole earth is

full of His glory.” The third “Holy” brings G-d’s glory into

168 990N WP NS P “the whole earth.”

“The whole Torah is likened to tefillin.” The Alter Rebbe
learns from it that the inner purpose of every mitzvah is

Isaiah 6:3°x:1 171°yw°
KEHOT’'S NOTE
that of tefillin: to draw down “One.” W Rl

Kiddushin 35a:5-6"-"1:X {172 12171°p

79191 9T Y NIRD 99 17717 (RIR MK :3PY? 72 RAX 27 - 1M
AP1D 1IRT P2 AWRIT - *I°D2 M N7IR TORR 1¥R? Y 1 172
22 A8 - NIV DOV A3 ATV Ay MIn PPN an rRan?

PARAGRAPH 48

555 11°2 RD°BN Mawnn VT
“No thought can grasp You at all.” The Infinite Light that

- 03 TROY ARy MENT .MIMD DOV - A AT Ny niEn
.Ni3%0 0wl - A3 1A KPY Ny mnT Son ,ninvn oow)
IBRT IXR7 KPR AN TATY APY MIN PP70A MWK IXD? R
.. XPU Ny mgn 190N
William Davidson, Vocalized Aramaic (CC-BY-NC)
Menachot 43b:7-9°0-"1:2 2”1 nnan
DR 2NN 11°3 °7 M¥R 93 NR ON33N 1NIR DMK TR RN
TR WY MER INRT RO WP 1913 MIXn 32 2°0N1 1t MmN
T2IPW T NI%M 3 DR ONTON IMK ONPRT TR RN RO KR
DNIOM MR DRI TR RPIM 1213 MEn 9D Ta13 n mn
WY WY CTP AR TP 7P 2T RO 1KY onwn
DRI KD 2°N3 12°5w *19 22pm1 1931 A MI3na DI AN
TI2YN AMKRI RPN PROR T NN (3% ) 0°7127) DN 22N IR

likuteitorah.com/likkutei-torah/emor/1/

the mitzvos draw down is beyond all grasp.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
7awnn n°9 PR 93 By RnONo PRRPY B2 DY ARDY X1 NIR
qwy 79 171 PPN WY NRpART KIT NAaR 595 72 Rovan
JRINRT PRI PRANR RDT PR2N0 PAYY N2 RATIRD L1700
72 PWPT KIT NIRY LKW "33 (RMOONR RVI) NR0ONR 1IN
1PORM 71920 1 70 WUIERT XD 9D ARIDA NIRT 1A 1P 1M

.72 WK PRI YR WNNR WY
Constantinople, 1740 (CC-BY-NC)

QoWTPR 1 "IN

“That you may know that I am Havayah, Who sanctifies
you.” The same words close Leviticus 22:32, the maamar’s
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verse.

Exodus 31:133:8"% mnw

RI7 NiX 22 17AWN "NNIY-NR IR AR? PRIP° 212758 937 1K)
:DPWTRN IR 02 NYT? DN 0P 03

’Speak thou also unto the children of Israel, saying: Verily ye

shall keep My sabbaths, for it is a sign between Me and you

throughout your generations, that ye may know that I am the

L-RD who sanctify you.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0K mnw

PARAGRAPH 49

174 [=h =y}

“These are the generations of the heavens and the earth
when they were created.” The Sages read the word as “with
a hei He created them.”

Genesis 2:47:°2 N"wX12

PIR DOROR 7 NIy 02 ORI272 PINM DM NiTRAn 9N
070

These are the generations of the heaven and of the earth

when they were created, in the day that the L-RD G-d made

earth and heaven.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.7,20°WR92

175 [=h\g}=Reyie]

“Do not read behibar’am but beheh bera’am, with a hei He
created them.” The lower hei of the Name is Malchus,
through which the worlds were made.
Menachot 29b2 v”5 minn
KEHOT'S NOTE
.2,Uo Mnan

176 3 mn

The manuscript adds here, in these words: “see what is
written on the verse ‘And you shall be to Me a treasure.’”
KEHOT’'S NOTE
.[9] .72130 7% an»m 97y wrny 7T K 11185w P nona

177 NAsy "°nwh 01°a 7772

There, on the same verse in Micah (“as You swore to our
fathers”), the Alter Rebbe explains that G-d bound Himself
by an oath, and that this oath gives the soul’s natural love
the strength to arouse the supernal love.
KEHOT'S NOTE
.79°KRY 2,38 X7Ynw n7ph

178 apy°h NaR NN
“Give truth to Yaakov, kindness to Avraham.” The dis-
course the text refers to explains it.

Micah 7:20°2:1 1"
:DTR "R APNIX? NYIWITIWK DIIIK? 700 IpY°? Ny 1An

likuteitorah.com/likkutei-torah/emor/1/

131 DRI %32 N2 "NwTPN

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

179 DISREN By 1M TN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.ow 7 U1p’531 778 N”AIR AR

180 oo W — 1”2
Here the manuscript notes “as mentioned above, section
6.”
KEHOT'S NOTE
.[3] .2 9715

PARAGRAPH 50

181 2O 2°9on DY

At Achashverosh’s feast: “vessels of diverse vessels, and
royal wine in abundance.” The maamar reads the vessels
as the mitzvos and the wine as the flow drawn into them.

Esther 1:7°1°X 7nN0OR

910 129 27 MR 1Y 003 07521 00701 271 292 NPT
And they gave them drink in vessels of gold—the vessels be-
ing diverse one from another—and royal wine in abundance,
according to the bounty of the king.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1L,RAN0R

182 oo nwaw —

For the passage from here to “our Father in heaven,” the
manuscript refers the reader to section 3 of the explana-
tion (Biur) of the discourse “And you shall not omit” earli-
er in Likkutei Torah.
KEHOT'S NOTE
.[5] .2”2 nPawn KDY IR 17T DYDY

183 TPyant — IR

The manuscript reads “to pass it through” (leha’avirah)
the fire instead of “to heat it” (leha’virah) in the fire.
KEHOT'S NOTE
.[5] .72y »"nona

184 QoWTPR 1 "IN

“I am Havayah, Who sanctifies you,” the last words of the
maamar’s verse. The drawing down of holiness through
the mitzvos.
Leviticus 22:3227%:273 R1p™
DWTRR M 738 X7 *32 N2 NYIPN "W DUNS 270N K2
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 51

185
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“And you shall not profane My holy Name.” The maamar
reads “profane” (sechalelu) as making a chalal, a void.
Leviticus 22:3227%:273 X9p™
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And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 52

186

187

188

189

Woorn XY

There too “And you shall not profane” is read as not mak-
ing a chalal, a void and concealment of the Infinite Light:
G-d does not dwell in one who is a separate “something,”
for “I and he cannot dwell together in the world,” and such
a person causes the Infinite Light to withdraw from him.

Leviticus 4:4°7:7 Xp”
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And he shall bring the bullock unto the door of the tent of

meeting before the L-RD; and he shall lay his hand upon the

head of the bullock, and kill the bullock before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage near there reads “I am Havayah your G-d” as
the spark of G-dliness dwelling in each person, and ex-
plains that the essence of the soul never descends into the
body; only its radiance is enclothed in the intellect and
emotions, while its essence stays bound to its source.
KEHOT'S NOTE
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“And Havayah spoke to Moshe in the wilderness of Sinai,
in the Tent of Meeting.” The opening of the discourse the
text refers to.
Numbers 1:1°R’X 712712
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AND THE L-RD spoke unto Moses in the wilderness of Sinai,
in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of
Egypt, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“But your iniquities have separated between you and your

likuteitorah.com/likkutei-torah/emor/1/
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G-d.” Sin is the void that cuts a person off.
Isaiah 59:2'2:v”1171°yw°
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But your iniquities have separated Between you and your
G-d, And your sins have hid His face from you, That He will

not hear.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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