LIKKUTEI TORAH - THE CHASSIDISHE PARSHA

TN NWwH9

Parshas Emor

The 6 maamarim of Likkutei Torah on the parsha.

The Hebrew and the translation

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/likkutei-torah/emor/



LIKKUTEI TORAH - THE CHASSIDISHE PARSHA

Contents

PARSHAS EMOR

Maamar1

Maamar 2

Maamar 3

Maamar 4

Maamar5

Maamar 6

137 BRIWS 513 N2 NP
“And I shall be sanctified in the midst of the children of Israel”

.. 7392 BRAWS 212 N2 Cnwpat 27 09927 IRaR
To Explain “And I Shall Be Sanctified in the Midst of the Children of Israel”

..My NN 0OX°277 017 N2wn nAnnk 059 an1o0)

“And You Shall Count for Yourselves from the Morrow of the Shabbos”

YT NN 7%

“And he shall wave the Omer”

...°19% 119110 09719277 AN By anIN 1157 7°am
“And the kohen shall wave them upon the bread of the first fruits”

QNN 1727 /%2 27y 7IR°2

An explanation of the verse “And the kohen shall wave them”

likuteitorah.com/likkutei-torah/emor/

48

84

98

120

129



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 1 197 BRAW° 212 T1N2 °NwTPN

LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 1

131 BRW 512 7IN2 NN

“And I shall be sanctified in the midst of the children of
Israel”
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“And I shall be sanctified in the midst of the children of Israel,” etc. We need to understand what
the expression “midst” means. We also need to understand the saying of our Sages, of blessed
memory, about there being three companies of angels.
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One company says “Holy”; one company says “Holy, holy”; and one company says “Holy, holy, holy
is Havayah of Hosts,” etc.
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As is found in [Tractate] Chullin (91b). That is to say, the first company says “Holy” once, the sec-
ond company doubles it and says “Holy” twice, and the third company three times, as we say [it].
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We also need to understand what is said of the nazirite, likewise using the expression “holy,” as it is
written, “He shall be holy; he shall let the locks grow,” etc. Now, it is written, “Seraphim stood

above Him.”
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We must understand how it is possible that they should stand above the Shechinah (Divine
Presence): are they not created beings, possessed of limits? Now, it is written, “For with You is the

source of life”; and why does it not say, “And You [are],” etc.?

likuteitorah.com/likkutei-torah/emor/ 3
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All this will be understood by first understanding the meaning and concept of “holy.” For “holy”

means separate; that is, as it is written, “I, Havayah, have not changed”: there is no change at all in

Him, may He be blessed, between before the creation of the world and after it was created;
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and as it is said, “You are He before the world was created, and You are He after it was created,” etc.
That is to say, there is no change and no being affected at all, G-d forbid, in Him, may He be
blessed, by the creation of the world; and as it is written, “I am the first and I am the last,” etc.
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This is because He, may He be blessed, is separate from all the worlds; that is, His giving life to the

worlds and bringing them into being is not like the way the soul gives life to the body, where the

very being of the soul is enclothed within the body to give it life,
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and so it is actually held within the body, and the life-force that spreads from it into the body di-
vides into three parts: the life-force enclothed in the brain in the head.
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The life-force in the body, and the life-force in the legs. For the life-force enclothed in the head is

far higher than the life-force in the body, as is plainly seen: in the head is the whole inner dimen-
sion (pnimiyus) of the life-force,
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namely the power of thought and of intellect, and the superior senses in the face: sight, hearing,
etc. The life-force in the body is below this level;

likuteitorah.com/likkutei-torah/emor/ 4
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that is, there is the seat of the emotive attributes (middos) in the heart, which are below the intel-
lect; and also the power of action in the hands is lower in rank than the senses in the face, sight and

hearing, etc.
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And then, in the legs, the life-force is lower still than the level of the life-force in the body. All this is
because the brain in the head receives the life-force first, and from a more inner level, that is, from
the inner dimension of the soul; and afterwards, from the lowest level in the head, it is drawn down
to the body, etc.
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Therefore the life-force in the body is lower in rank than the life-force in the head, and so too, in
the same way, from the body to the legs.
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Thus the life-force that spreads from the being of the soul divides into the three general parts men-
tioned above, head, body and legs; and in each one there are several particular limbs, as is known.

But in general they are the three levels mentioned above.
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The difference between their levels comes from the difference in the revelation of the life-force

drawn to them from the soul, as mentioned above: in the head a higher level of the soul shines, etc.
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It follows that the life-force of the soul is actually held and enclothed within the vessels of the body.

likuteitorah.com/likkutei-torah/emor/ 5
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Therefore this life-force, which spreads from it and is held in the body, divides according to the na-
ture of the body’s vessels: since the vessels of the brain are higher than the vessels of the body, they
receive a higher level of the soul’s life-force, namely its power of mind and intellect, as mentioned
above.
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But the way He, may He be blessed, gives life to the worlds is not so: in Him there is no aspect of di-
vision at all, G-d forbid, and it is not at all relevant to speak of head and end with regard to Him,
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for He is first and He is last, etc. This is because He, may He be blessed, is not enclothed within the

worlds at all.
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And not as the soul is enclothed in the body, as mentioned above. And since this is so, the aspect of
division does not apply at all to the life-force with which He brings the worlds into being; for divi-
sion comes from enclothement, as mentioned above.
NPT N33 RPIT 101,10 9030 131°9Y 902 02 watnn 199 N1 29933 (prinnl Minm 2Row "avT
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For since the vessels of the brain are higher, therefore a higher level is enclothed in them, etc.; and
it is specifically of life-force that is enclothed within vessels that this can be said.
2 595 97w KD 9990 .595 191N wahnnw MUY 110K MnDIyT IR 101w N0 12 URYR
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This is not so with Him, may He be blessed, for His giving life to the worlds is not through being
enclothed within them at all. Therefore no division whatsoever applies at all, even to the life-force
drawn from Him to give them life, since He is not enclothed within them.

likuteitorah.com/likkutei-torah/emor/ 6
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This is the meaning and concept of “holy”: that He, may He be blessed, is holy and separate from
the worlds; for although He gives them life and brings them into being from nothing, nevertheless

He is not enclothed within them, etc.
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Therefore there is no change and no being affected in Him, may He be blessed, by creation; where-
as the soul is affected by what happens to the body, because it is enclothed and held in the body, as
mentioned above.
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2. However, this must be understood: for in the creation of the worlds, too, there is a division into
endless levels, as is known regarding the chain of descending worlds (hishtalshelus), “one higher
than the high watches,” etc. And in this world, too, we see distinctions of levels: inanimate, vegeta-

tive, animal and speaking.
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And in general, too, there is a division into three general levels, as it is written, “And for My glory I
have created it, I have formed it, I have also made it”: these are three general worlds (and within

them many particulars), the higher Gan Eden, the lower Gan Eden, and this world.

PP 791 PIT1 301 WRD 1 235 5902 pRannw DR NI NPT MPRINTD BTy wnn KM
.23 MITAT 1w DWW MIAT PWNRD KT NN 7y ] 7R 0930 01T PR 12 2°N3

This is, by way of analogy, exactly like the division of the life-force in the human body, which di-
vides in general into three levels, head, body and leg. And so, of this world it is written, “And the
earth is My footstool”; and the lower Gan Eden is like the body in the analogy, where the seat of the

emotive attributes is, in the heart.

likuteitorah.com/likkutei-torah/emor/ 7



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 1 197 BRAW° 212 T1N2 °NwTPN

m3a mean] TN 1P 03110 701 °N° 1A 1903 DWW 11007 L17°8°2 1°31p1 171790 NOwT YT
219 MITNANa 0owaNM (nym

And so it is known that “the six Sefiros nest in Yetzirah”: that is, there is the revelation of His attrib-
utes, may He be blessed, Chesed (kindness), etc., and also the intellect (mochin), Chochmah,
Binah and Daas, is enclothed in the attributes, etc.
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And the higher Gan Eden is where the level of the very Chochmah, Binah and Daas of the Infinite
One (Ein Sof), blessed be He, is revealed to the souls, who “sit and delight in the radiance”; and this
is, by way of analogy, like the head, in which is the seat of the intellect.
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If so, it is understood from this that the life-force (chayus) drawn from Him, may He be blessed,
into the worlds also divides within them into distinct levels, just like, by way of analogy, the life-
force that spreads from the soul into the body, as mentioned above; and the division comes about
because of the enclothement in vessels.
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If so, it appears that the life-force drawn from Him, may He be blessed, is also enclothed within
them.
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And so it is found explicitly in [the words of] our Sages, of blessed memory (in the first chapter of

[Tractate] Berachos), that they likened the drawing down of the life-force from Him, may He be

blessed, into the worlds to the order in which the life-force is drawn from the soul into the body.
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This is what our Sages, of blessed memory, said (folio 10a): “Just as the Holy One, blessed be He,
fills the whole world, so the soul fills the whole body.”

likuteitorah.com/likkutei-torah/emor/ 8
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And in Midrash Tehillim, on [the verse]| “Bless, my soul,” they said: “Just as the soul fills the body,
so the Holy One, blessed be He, fills the world.” Now, the soul’s filling the body is by way of actual

enclothement and being held, as mentioned above.
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If so, they compare to this the enclothement of the life-force from Him, may He be blessed, in the
worlds. And this seems to be the opposite of what was explained, that He, may He be blessed, is holy
and separate and gives life to the world not through enclothement, G-d forbid.
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And this is a great principle in the Torah, as is known: “He grasps all the worlds, and there is none
who grasps Him.” But the explanation is that there certainly is a level of life-force that is enclothed
in the worlds, in their very inner dimension (pnimiyus), and divides into distinct levels, like the di-
vision of the life-force of the soul in the body in the analogy.
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But this life-force that is enclothed in the worlds, as a whole, is only the level of the radiance of the

Shechinah (Divine Presence) alone: a radiance specifically, from the level that is called Shechinah.
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And this is what is also called the light that fills all worlds (memalei kol almin). The meaning is that
the life-force drawn from Him, may He be blessed, to be enclothed in the very innermost of the

worlds is only from the level of a mere radiance and illumination of the Shechinah, blessed be He;

likuteitorah.com/likkutei-torah/emor/ 9
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and this level of radiance is what is drawn down to be the light that fills all worlds. And [it is] by way
of enclothement and division for each world according to its level: in the higher Gan Eden thus,

etc.
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Now, this level of radiance, which is the level of the light that fills all worlds (memalei kol almin), is

what the Zohar calls “the revealed world” (alma de’isgalya). The reason is that of this level it is said,

“And from my flesh I shall behold G-d.”
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“I shall behold,” actually, as though it were actually seen with the eye, openly. And the nature of this

seeing is like the way that from my flesh we see that we have a soul which gives life to the flesh of

the body:
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for when the soul departs from the body, the body becomes a corpse, like a stone; as is seen at
night, in sleep, when the soul departs from the body and [only] “a small measure of life” remains.

Thus sleep is one sixtieth of death.
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That is why every morning, on rising from sleep, we bless: “Blessed are You, G-d, Who restores

souls to dead corpses”; for every day the life-force is renewed and one becomes a new creature.

likuteitorah.com/likkutei-torah/emor/ 10
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Thus, even though we do not see with the eyes of sight the being of the soul, how and what it is, nev-

ertheless it is known and felt by us that the soul is enclothed in the body, for its activities are visible

to us, in that the body lives from it; for of itself the body is like a stone when the soul departs from

it.
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If so, the soul is truly revealed to us, in that the soul’s enclothement in the body is visible to us,

even though its being, what it is, is not grasped or seen.
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And exactly so, “I shall behold G-d”: for we see with our eyes His visible work, that the world is a

great living body, and necessarily there is in them a life-force that gives them life, just as the soul is

known to us through its visible work in the body.
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And just as we see the life-force in this world, so too the created beings in the higher worlds also see

and grasp, to a greater degree, the life-force that brings them into being.
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And this is “And from my flesh I shall behold G-d”: “from my flesh” specifically. Just as from my
flesh I sense and behold the soul that You placed within me, so “I shall behold G-d,” that is, the en-
clothement of the life-force, the level of the light that fills all worlds (memalei kol almin), drawn
from the Infinite One (Ein Sof), blessed be He, into the very innermost of the worlds, just as the soul
fills the whole body.

likuteitorah.com/likkutei-torah/emor/ 11
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And so this life-force divides into three general levels: the higher Gan Eden, the lower Gan Eden,

and this world.
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Therefore the level of the light that fills all worlds (memalei kol almin) is called “the revealed

world.” [And see what is written in Parshas Va’eschanan on the verse “And you shall know this
day.”]
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3. But this level of life-force, drawn down as the light that fills all worlds, is merely an illumination
and radiance, the radiance of the Shechinah (Divine Presence). But He Himself, may He be

blessed, is holy and separate, for He is not enclothed, G-d forbid, within the worlds.
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And even of the life-force (chayus) drawn from Him, may He be blessed, to give life to the worlds,
the main life-force is not enclothed within them at all; rather, it gives them life and brings them
into being not through enclothement. And this is the level of the light that encompasses all worlds

(sovev kol almin).

K17 23 71377 R 71902 WO 119273 1Pk MNP 1902 °N° RINW NP (27> waniw] 2703w 1
Y9y 77991 2210 9132 719902 WAPNN 1R 20 by ax] BYYR TNR 71902 °N°

This is what was explained above: that the life-force with which He, may He be blessed, gives life to
the worlds is not like the way the soul gives life to the body; for He, may He be blessed, gives them
life although He is not enclothed within them, but only encompasses and surrounds them.
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And the illumination that is drawn down as the light that fills all worlds (memalei kol almin) is only
a radiance and illumination from the level of the light that encompasses all worlds (sovev kol
almin), and it is called the radiance of the Shechinah (Divine Presence), as mentioned above.
Therefore no change whatsoever applies to Him through creation; unlike the soul, which is affected

by what happens to the body, because its very being and essence is enclothed in the body.
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Accordingly, it is understood that in the level of the light that encompasses all worlds (sovev kol

almin) there is no division of head and end, above and below, since it is not enclothed in the
worlds.
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And this is [the meaning of]| what is written, “For His Name is exalted, alone; His splendor is upon

earth and heaven.” That is, only the radiance and splendor of His Name, may He be blessed, is en-

clothed in earth and heaven to give them life, and divides into parts, as mentioned above.
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[It is also known that earth and heaven are called the higher and lower Gan Eden, as is known from
the explanation of “Whom do I have in heaven,” etc.] But His Name itself is holy and separate, and

“exalted alone.”
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And as it is written, “There is none to compare to You”: meaning, it is impossible for the life-force
to be drawn from Him, may He be blessed, by way of the ordered chain of descent (hishtalshelus)
of cause and effect. Cause and effect is like the way an emotive attribute in the heart comes into be-

ing from the intellect, and from the attribute, thought, etc.,

likuteitorah.com/likkutei-torah/emor/ 13
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where the very being of the intellect is held in the attribute, etc. Whereas He, may He be blessed, is
the level of the light that encompasses all worlds (sovev kol almin), and is not held in the worlds;

and it is not as an effect grasps its cause; rather, “there is none to compare to You,” literally.

XI23w11 10 K121 2TIP RIT NAKRY N2 R 717 IR 2905 19971 1725 10 23w 9D AR 3N
.091¥ 7971 0290 QOPOR (200w 1) N LTIw Do 2RIy

Of this it is said, “For His Name is exalted, alone.” Therefore it is written, “I, Havayah, have not
changed,” and “You are He before [the world] was created,” etc., “and since the world was created”:
it is all the same. And this is [the meaning of] what is written, “the living Elokim and King of the

world.”
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The meaning: His being “the living Elokim” is that life-force is drawn from Him to be enclothed in
every created being, in its very inner dimension (pnimiyus); and therefore “Elokim” is in the plur-

al, on account of the many divisions of the life-force for each created being.
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This is the expression “the living Elokim,” etc. Now, this drawing down, in general, is only from

the level of “King of the world,” that is, from the level of His attribute of kingship (Malchus), may

He be blessed, as it is written, “Your kingship is a kingship over all worlds.”
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From there, too, is drawn the ordered chain of descent (hishtalshelus) of cause and effect, and of
above and below, like head and body, etc., as mentioned above; whereas His being and essence,
may He be blessed, is holy and separate.

likuteitorah.com/likkutei-torah/emor/ 14

19

20



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 1 197 BRAW° 212 T1N2 °NwTPN

[raoman] APTIR R I APWRNAY 730TRN CWIR DY 9Pnn DY nIITIRM aRwnnm mowant Send
NSWRR RIM Q7999 °P3 722 1AW P T10TAN CWIRI 0N 1R RN MY "7 2100y INnoR)
RYalail's!

It is like the analogy of the spreading forth of the king’s rule and lordship over the people of the

country: through this rule he leads them and his awe is upon them; yet the essence of the king is

not held in the people of the country; only his name alone is called upon them, and that is his rule

and his awe.
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So too it will be understood Above: the life-force of the worlds is drawn from His attribute of king-
ship, may He be blessed; for from the level of Malchus the life-force is drawn to spread forth and

be enclothed in the three worlds mentioned above, the higher and lower Gan Eden and this world.
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Indeed, it is also understood from the analogy of kingship that the level of [the king’s] exaltedness

is a level that encompasses and is above the people of the country. So too, the level of His kingship

(Malchus), may He be blessed, is the level of encompassing and surrounding the worlds,
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and only a radiance and illumination from it is drawn down to be enclothed in the worlds. This is
the radiance of the Shechinah (Divine Presence), which is drawn down to be “the power of the

Maker within the made,” actually; and then the ordered chain of cause and effect applies, etc.
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And as was written above, even the level of His Name, which is His kingship, is “exalted alone,” and
only the splendor of His Name is “upon earth and heaven,” etc. And this is [the meaning of] “You
are holy and Your Name is holy” (and as is written elsewhere, in the discourse beginning “There-

fore say to the children of Israel”).

likuteitorah.com/likkutei-torah/emor/ 15

21



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 1 197 BRAW° 212 T1N2 °NwTPN

ow 73] 17919 PR ¥R DY 97K Y7110 °N° 1M NTAR 1w TART 2N27 0T Py 1210 M
STRT °N27°72 1M195n 1°1¥ 1191920 XD [131 09195 10195n 1130

With this will be understood the matter of the large dalet of “Echad” (“One”), which alludes to His

attribute of kingship, may He be blessed, as is known. If so, we need to understand what is said af-

terwards, “Blessed be the Name of the glory of His kingship forever and ever”: was the matter of

His kingship not already alluded to in the large dalet of “Echad”?
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But the explanation is that the large dalet of “Echad” alludes to the level of the essence of His at-
tribute of kingship, may He be blessed, which is above enclothement in Beriah, Yetzirah and
Asiyah;
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and therefore the four directions, east and west, north and south, are nullified in their existence
there, for there is no division of above and below there, as mentioned above.
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But the level of “the Name of the glory of His kingship,” the matter of these three words, is the radi-
ance drawn from His attribute of kingship, may He be blessed, to be enclothed in the very inner-
most of the worlds as the light that fills all worlds (memalei kol almin), actually, “the power of the

Maker within the made.”
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And since they are divided in general into three parts, the higher and lower Gan Eden and this
world, the levels of “I have created it, I have formed it, I have made it,” therefore three words come

for this, namely shem kevod malchuso, “the Name of the glory of His kingship.”
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And this is the meaning of “Blessed be the Name of the glory of His kingship forever and ever”:

that we draw down, so that there should be flows from the level of the light that fills all worlds

(memalei kol almin). And this is [the meaning of] what is written, “For with You is the source of

life.”
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And it does not say, “For You are the source of life”; for then it would imply that He, blessed be He,

is the source from which life flows by way of a chain (hishtalshelus) of cause and effect.
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And this is not possible at all, as mentioned above: it was not possible for an ordered and graded
chain (hishtalshelus) of cause and effect to be drawn from Him, may He be blessed;
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for if the flow had been drawn from Him by way of cause and effect, the worlds would not have
come into being at all as limited and measured.
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Therefore it says, “For with You is the source of life”: the source from which the chain of cause and
effect flows is “with You,” that is to say, it is something subordinate and nullified in relation to You;
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because this source is what is called “the revealed world” and is called the light that fills all worlds
(memalei kol almin), which is enclothed within the worlds, in their inner dimension (pnimiyus);
and there it is relevant to speak of a chain of cause and effect.
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Now, it has been explained that the level of the light that fills all worlds (memalei kol almin) is the

radiance of the Shechinah (Divine Presence), which is a mere radiance and illumination; and also,

it is drawn down first through an immense tzimtzum (contraction),
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so that the revelation should be only like a drop from the ocean, and even more so, beyond all
comparison, etc.; then, afterwards, a source for the chain of descent (hishtalshelus) is drawn from
this.
553 0% 11717 199K D1I7PIR 0°2 °R 7180 731733 171pn 9237 MIRENA D133 Dov RI7 117 02 1Im
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Now, the radiance is subordinate and nullified in existence relative to its source, like the nullifica-
tion of one drop in the ocean, were the sea without limit, by way of analogy;
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and like the nullification of the sun’s radiance in the sun. That is why it is called “with You,” etc.
But He, blessed be He, in His being and essence, is separate, in the manner of “There is none to

compare to You.”
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And this is [the meaning of] what is said, “You are first and You are last, and apart from You we have
no King”: that is, “You,” in His being and essence, may He be blessed, is separate,
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for He is first and He is last, as it is written, “I have not changed,” etc.; and the life-force of all the
worlds is only from the level of “King,” as mentioned above in the explanation of “the living Elokim
and King of the world.”
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Thus the concept and meaning of “holy” has been explained: it is to say that He, may He be
blessed, is holy and separate, and gives life to the worlds not through enclothement in their inner-

most being, in the way that the soul gives life to the body.
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And although it was also explained that there is a level of G-dly life-force enclothed in their inner
dimension (pnimiyus), as the soul is enclothed in the body, this is only the level of the radiance of
the Shechinah (Divine Presence), an illumination of an illumination;
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but His being and essence, as was explained, is holy and separate; and even of the level of His
Name it is said, “For His Name is exalted, alone,” and only the splendor of His Name is “upon earth

and heaven,” and this is the level of an illumination of an illumination, as mentioned above.
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4. With this will be understood what is said of the nazirite, “He shall be holy; he shall let the locks of
the hair of his head grow.” We need to understand what holiness has to do with growing the hair.
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But the explanation is this. It is written, “And the Ancient of Days sat,” etc., “and the hair of His

head was like pure wool.” And the meaning of “Ancient of Days” (Atik Yomin) is as it is said, “Who

is exalted above the days of the world.”
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For “the days of the world” are the level of the source of life that is enclothed as the light that fills all
worlds (memalei kol almin), as is known from the explanation of what is written, “Six days Havayah

made.”
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It is not written “in six”; rather, it alludes to the supernal attributes that are enclothed to give life to
the worlds: on the first day the level of Chesed (kindness) was drawn down, and through this light

and water were created, etc.
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This is the level of the light that fills all worlds (memalei kol almin). But of His being and essence,
may He be blessed, which is holy and separate, it is said, “Who is exalted above the days of the
world”: He is raised and exalted beyond being enclothed within them, for there is no comparison to
Him at all.
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And this is the meaning of “Atik Yomin,” from the expression “Who removes (hama’tik)
mountains”: He is removed and separated from the level of “the days of the world.” [And see the
Zohar, Part III, 133b, on the verse “And My kindness [shall not depart] from you,” etc., and it is

written, “And with everlasting kindness,” etc.;
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and folio 134b, on the matter of “the days of old” and “the days of the world.” And see what is writ-
ten elsewhere on the verse “On the eighth day, an assembly,” in the explanation of “which You
swore to our fathers from the days of old,” and in the discourse beginning “The heavens are My

throne,” on the matter of the Torah having preceded the world by two thousand years.]
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And the flow drawn from Him to be a source and life-force for the coming into being of the level of
“the days of the world” and the level of the light that fills all worlds is only a contracted illumina-
tion, which bears no comparison at all to His being and essence, may He be blessed.
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Of this it is said, “And the hair of His head was like wool,” etc.: it is likened to the hair breaking
through from the brain.
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For although life-force from the brain is drawn into the hair, as is known that the hair is hollow and

within the hollow there is nourishment from the brain, nevertheless it is only the surplus of the

brain and an extremely contracted life-force, so much so that it does not touch the life of the brain

at all, to the point that when the hair is cut the brain feels no pain at all.
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So, by way of analogy, it is impossible to offer any other analogy for the light and life-force drawn
from His being and essence, may He be blessed, to be a source for the level of the light that fills all
worlds (memalei kol almin), which is called “the source of life,” only that of a hair;
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for from this analogy it is understood how, although this illumination is drawn from Him, never-

theless He is entirely holy and separate;
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for the hair does not touch the being and essence of the brain at all, by way of analogy; and so this

illumination does not touch His being and essence, may He be blessed, at all,
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for He Himself is entirely holy and separate; and only a contracted illumination, which is likened to
hairs, is drawn down to be a source for the coming into being of “the source of life” and of the light
that fills all worlds.
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That is why holiness is connected with hair. For it is specifically the hair that indicates holiness,

since the one depends on the other: because He is holy and separate, the flow from Him can come

only through the level of hairs specifically.
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Therefore the supernal holiness hangs on these hairs, for they are drawn from the level of the holy

and separate, the level of the light that encompasses all worlds (sovev kol almin), from which no in-

ward flow at all is possible except through hairs, etc.
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It is otherwise [with the flow] from the level of the life-force of the light that fills all worlds (memalei
kol almin), which is drawn down and enclothed in the innermost of the worlds, where enclothe-
ment and a chain (hishtalshelus) of cause and effect apply; and it was explained above that en-
clothement and a chain of descent mean that the very being of the cause is held in the effect, like
the enclothement of the intellect in an attribute, or even like the enclothement of the soul in the
body.
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Therefore the flow from there need not come through the level of hairs specifically.
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For this chain of descent is the opposite of the level of hairs: the hair indicates a flow that comes

with an immense contraction, so much so that it bears no comparison at all to the source.
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Rather, there the analogy of the soul’s enclothement in the body applies, or like the enclothement
of the intellect in the power of action in the hand, etc.
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That is why our Sages, of blessed memory, said, “A woman’s hair is nakedness (ervah)”: for

“woman” alludes to the level of the life-force enclothed in the worlds, which is the level of Nukva

(the feminine), as is known.
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Therefore, when the flow is drawn from there by way of an immense contraction, in the manner

mentioned above, as a hair, the external forces can draw nourishment from it, because of the many

contractions.
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And that is why the Levites, too, were commanded “to pass a razor,” etc.: since they themselves are
of the level of Gevuros (restraints), therefore, when the flow would be drawn from them through

hairs and contractions, the external forces would draw nourishment.
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(And see what is written about this at the end of the discourse beginning “And Korach took,” and in
the discourse beginning “When you go out,” on the matter of “and she shall shave her head,” and
in the discourse beginning “Sarai your wife.” And see in Parshas Vayechi, folio 217a, “and before it
became bald (galish),” etc.

9802 17°¥1 °R 270PT RW1 °D2Y 27y 0T "NR °22 19991 QW [ypan amian] 97012 (791 wpnan) 127PpRal
TIMNYWA UMK DWW 09113002 PR D 0YYT 7Y IV 71082 [mvwn vw] WUAY DY TIT Nnwa
R7gs' el

And in the Mikdash Melech and in the Zohar HaRakia there. And see in Parshas Acharei, folio 60b,
and in Parshas Naso, folio 142a. And see in the book Nishmas David on the Song of Songs, on the
verse “Your hair is like a flock of goats,” [which]| explains that the external forces have no hold at all

on her hair, etc.; see there.
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And so it is implied by what is written elsewhere in the name of the Tikkunim, in the explanation of
“And the locks of your head are like purple”: these are the reasons of the Torah, and they are the
hairs of Nukva, from which the revelation of the reasons of the Torah is drawn into the chambers of
Beriah; and the meaning of “like purple” is “colors that are included within colors,” as written in
the Idra, 141b, and in the Idra Zuta, folio 296a. Seemingly, this contradicts the statements men-
tioned above.
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But the explanation is as written in the Zohar HaRakia, Parshas Vayechi, there: when Nukva is
above, in Atzilus, the external forces have no nourishment at all from her hair; but when Nukva is
below, in Beriah, in the mystery of the kelipos, then they draw nourishment from the hair.
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And this is [the meaning of] “Your hair is like a flock of goats that streamed down from Mount
Gilead”: “Gilead” is the idea of “this mound is a witness” (ed hagal hazeh), which is the partition
(parsa) that separates between the worlds; and so too there is a partition separating between Atzilus

and Beriah, etc. And through this the external forces have no hold at all on her hair.
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And this is [the meaning of] “that streamed down” (shegalshu), explained according to its Targum:
galish is the Targum [Aramaic rendering| of “bald.” That is, as though they had been made bald
and there were no hair there at all, so they have no hold from the hair, etc. And this is brought
about through the level of “Mount Gilead.”

likuteitorah.com/likkutei-torah/emor/ 24



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 1 197 BRAW° 212 T1N2 °NwTPN

55727 0MY D DR AT 1OP MR POV D 0P TR 021 TR D DIY AT DPNTE TV RIM
D TP IV 1D PPV 22077 1 DY KA IR NAWAT MR @R KD 931 1) 1237 1303

It is in the manner of “To the righteous it appears like a mountain”; and “Your people are all right-

eous,” meaning that every small prohibition appears to them like a mountain and a screen divid-

ing between a person and his Maker, and through this he will not be drawn after physicality. And as

written elsewhere on this verse, “Turn away your eyes,” etc., “your hair is like a flock,” etc.
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And through this, the level of “that were made bald (shegalshu) from Mount Gilead,” mentioned
above, is also drawn forth Above. And see what is written on the matter of the partition in the dis-
course beginning “And the curtain shall divide,” that there are several levels of partition between
one world and another which prevent the external forces from drawing nourishment, etc.; see
there, and as mentioned above.)
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Whereas from the level of the light that encompasses all worlds (sovev kol almin), which is holy and
separate, from which a chain of cause and effect is impossible, the flow can therefore come only
through the level of a hair specifically.
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And on these hairs hangs the supernal holiness specifically, which is a source for the coming into
being of the level of the light that fills all worlds (memalei kol almin), as mentioned above.
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And since the matter of the nazirite vow is “when he shall make a wondrous [vow] to be a nazirite,”
this mitzvah alludes to what is very high above: that is, the nazirite ascends to a lofty place and re-

sembles the One Above
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(as written in the Zohar, Parshas Naso, folio 127b, and in the Arizal’s Likkutei Torah there, in
Taamei HaMitzvos, and in the Zohar HaRakia, Parshas Vayechi, there); therefore it is said of him,
“He shall be holy; he shall let the locks grow,” etc.

aw 772107 (xamam] 22321 PI0D2 INRIAND Q°DWN NN O WITP 0ININT RA N0 Iy I 1
NYAR [y ara meom] TPAM N2 TRANM QWY RS20 D9WAR 003109y 0°ORDR N2 onw Paym
172 07K NPITA DO3OWH DOORDNY NN

5. And this is the matter of the first company, who say “Holy”: they are of the level of the seraphim,
as explained in the verse and in the Gemara of Chullin there. The explanation is that they are the
level of the higher angels in the World of Beriah (Creation), where Chochmah, Binah and Daas are
revealed, so that the souls and angels grasp the greatness of the Infinite One (Ein Sof), blessed be
He.
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As mentioned above regarding the level of the light that fills all worlds (memalei kol almin), the
life-force divides in general into three levels, the higher Gan Eden, the lower Gan Eden and this
world, like head, body and legs.
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Therefore the seraphim, who are of the level of the World of Beriah (Creation), where the higher
Gan Eden is, grasp the greatness of the Infinite One (Ein Sof), blessed be He.

DNIPAR DawNRa Mpnl 172 179R T717Y 1°R °122 57213 WI1TP °N° RIAW PR A1 RIT 72wn0 90N
Rrihe) AW 2122 DIXY DIXNAX 7Y P RIT [1n%y 5o xPnn] ¥ 512 nPaR nY NN

And the essence of the grasp is this: how He, may He be blessed, is holy and separate, in the man-
ner of “There is none to compare to Him,” blessed be He; and the source of the drawing of life-
force from Him, may He be blessed, to be the level of the light that fills all worlds, is only through

an immense contraction, as a hair, as mentioned above.
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And from the level of the source called the light that fills all worlds (memalei kol almin) are drawn

and revealed all the grasps of G-dliness in the higher and lower worlds and the higher Gan Eden,
etc.
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But He Himself, may He be blessed, is holy and separate, and “no thought can grasp Him” at all.
And the life-force with which He, may He be blessed, gives them life not through contractions,
which is called the light that encompasses all worlds (sovev kol almin), cannot be enclothed in their
innermost at all, but only in the manner of encompassing and concealment.
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Therefore it is written, “I have not changed,” and there is no division of above and below in Him.

And of this it is said, “I am the first and I am the last,” as mentioned above.
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Now, through their contemplation and grasp of this, they are set aflame and blaze with longing and
fiery flashes “to gaze upon the glory of the King,” in the level of the light that encompasses all
worlds (sovev kol almin), which is holy and separate. That is why they are called seraphim, on ac-
count of the fiery flashes (rishpei esh) and the wondrous longing.
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And their saying “Holy” once is that they have one will: to be absorbed into the level of the light

that encompasses all worlds, etc. And that is why it is said of them, “Seraphim stood above Him.”
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The question was set out above: how can it be said of a created being that it stands above the
Shechinah (Divine Presence), as it were? The explanation is that Isaiah said, “And I saw Ado-nai sit-
ting upon a throne, high,” etc., “Seraphim stood above Him.”
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The Name Ado-nai is the level of His attribute of kingship (Malchus), may He be blessed.
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Now, Isaiah did not grasp the level of His attribute of kingship as it still is above enclothement in

the worlds, which is the level of the large dalet of “Echad,” as mentioned above; that, Isaiah did not
grasp at all
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(except that about Moshe Rabbeinu, peace be upon him, our Sages, of blessed memory, said that
He showed him the knot of the tefillin; and it is known that this knot is the level of dalet, namely the
large dalet of “Echad”).
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Rather, his grasp was of the level of His attribute of kingship as it is enclothed in the worlds, as the
light that fills all worlds (memalei kol almin), which is the matter of “the Name of the glory of His
kingship.”
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And this is what Isaiah said, “I saw Ado-nai sitting upon a throne,” etc.: that is, when it is drawn
down to be enclothed in the World of Beriah (Creation), which is called “throne,” as is known. And
this is “You are mighty (gibbor) forever, Ado-nai”: there must first be Gevuros (restraints) and con-
tractions, until it is drawn down to be at the level of Ado-nai;

likuteitorah.com/likkutei-torah/emor/ 28

36



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 1 197 BRAW° 212 T1N2 °NwTPN

22 ¥7°2 NNnann nens Wl 3t Pnan S RIM X919 7?57 MIR YTIMNWR NIRRT 1°1Y 1107

199y °8% TR ©53 nnn wabnm mphnna

that is, the idea of “You are known as L-rd over all.” For from this level is drawn the coming into

being of Beriah, Yetzirah and Asiyah with division, and the life-force is enclothed in each one ac-

cording to its measure;
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and this is through Gevuros and contractions first, to contract the light and the life-force until it
can be enclothed in the worlds, and so that they come into being as limited and measured
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(and see the Mikdash Melech at the beginning of Parshas Bereishis, in these words: “I found in the

words of the Arizal, of blessed memory, that the point of Malchus that descends into Beriah is

called by the Name Ado-nai”). And of this he said, “Seraphim stood above Him”;
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that is to say, as though they were above the level of the Name Ado-nai, which is the level of the light
that fills all worlds; because their main longing is to grasp the level of the light that encompasses all
worlds (sovev kol almin), which is called “holy.”
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That is, they long to go out of their limitation and contraction by the G-dly power of the Maker,
which gives them life in a contracted manner from the level of the light that fills all worlds, and to
cleave to the level of the light that encompasses all worlds.
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And since, wherever their spirit turns in their longing, they are called by the name “standing”
there, this is [why] the seraphim “stand,” in their longing, “above Him,” above the Name Ado-nai:
that is to say, their longing is for the level of the light that encompasses all worlds. And this is their
saying “Holy” once. And see what is written on the matter of “Seraphim stood” in the discourse be-
ginning “I am black and comely.”
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Now, man is a small world, and in him too there are the three levels of the three companies of an-
gels mentioned above
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(for each of the angels is a particular level, but man is comprised of all the worlds; that is why it is
said of him, “Let us make man,” in the plural, as explained elsewhere at length).
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And this level of the first company, the seraphim who say “Holy” once, whose longing is “to gaze

upon the glory of the King” and who blaze with fiery flashes, etc., exists in man too: it is the level of

the element of fire in the heart.
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For just as the human body is composed of four physical elements, and so too the animal soul is
composed of four spiritual elements of nogah, so too the G-dly soul is comprised and composed of
four spiritual elements of G-dly holiness (as written in Sefer Shel Beinonim, Part I, chapter 3).
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The seat of the element of water is in the brain, and the element of fire is in the heart.
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Now, the blends of the four elements are not the same in every person: in one, the element of water

is more dominant, and in another the element of fire prevails more.
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It is like, for example, coals: there are burning coals, in which the fire blazes openly, and there are
dimmed coals, in which the fire does not blaze, but there is in them only a single spark, hidden.
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Nevertheless, since there is at any rate one spark in them, therefore when one blows hard on the
spark in them, it blazes up in the coal, openly, etc.
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So too with the G-dly soul in man: in one, the element of G-dly fire in his heart prevails more,
openly, like burning coals in the analogy, etc.;
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and in another, the element of G-dly fire in his heart is hidden, like dimmed coals, in which there is

only one spark, and that hidden. But one spark there is in each and every one of Israel.
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For this the remedy is to blow on it hard, for then it blazes and flames up and spreads through the
whole coal, openly. And so too with the G-dly soul in man: one must kindle the spark in the element

of fire in the heart, so that it becomes openly revealed, by blowing on it.
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This is the whole order of prayer up to the Shema, in which one contemplates His greatness, may

”

He be blessed: how He “spoke and the world came into being,” “says and does,” etc.
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For this contemplation in prayer, up to “with all your heart” in the Shema, is all by way of blowing:
one blows on the spark of the element of G-dly fire in his heart, so that it shines openly in the heart,

etc.
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And at “with all your heart” in the Shema the spark of the element of G-dly fire in the heart is open-
ly revealed: it blazes and flames with longing and fiery flashes toward Him, may He be blessed.
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And this is [the meaning of] “And I shall be sanctified in the midst of the children of Israel”: “the
midst of the children of Israel” is the inner point of the heart of each and every one of Israel;
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and there, in the midst of the inner point of the heart, “I shall be sanctified,” so that their heart
burns with fiery flashes and fierce love “to gaze upon the glory of the King,” Who, may He be
blessed, is holy and separate, and there is no comparison to Him at all.
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Therefore the longing for Him, may He be blessed, through the contemplation of how He, may He
be blessed, is holy, etc., will be held within the inner core of the point of the heart; and this is the
saying of “Holy” by the first company.
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In man it is the level of the love of “with all your heart”: that is, the inner core of the heart is actual-
ly revealed, so that the heart is full and overflowing with the love of G-d, in the manner of the soul’s

expiring, as it is written, “My soul yearns, and even expires,” etc.
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(Also, the reason it is called “midst”: it was already explained above that the life-force of the soul
enclothed in the body divides into three levels, namely head, body and legs, and these are the three

levels of head, midst and end; if so, the heart is the level of “midst.”

19t M ek PPTIRY 0922% 52 172991 wrnO1 wnn 1225 TIN2 YA 15 TIN2 CnwTpa 1
S5’ 1772 WUROY 290 N1PKRCIDY NI°9IN2 11°°7 TIN2 92 P°Y IR .aPAN T 293w T [no1ab
AN1°1°191 1990 AN VORI 1Y TYIOR 8 1Ay CANYa

And this is “And I shall be sanctified in the midst,” etc.: that it should touch the very midst of his
heart, as it is written, “And to serve Him with all your heart,” and our Sages, of blessed memory,
said, “Service in the heart: this is prayer.” But the main meaning of “in the midst” is in the inner-
most core and inner dimension of the heart, as written in the discourse beginning “Havayah is with
me among my helpers,” on the explanation of “absorption,” that it should be absorbed into its very

midst and its inner core.
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A further meaning of “And I shall be sanctified in the midst of the children of Israel”: “I shall be
sanctified” literally; as written in the Zohar, Pekudei, folio 231a, that “when His Name is sanctified
in the revealed, His hidden Name ascends upon His throne of glory, as it is written, ‘And I shall be

9

sanctified,’” etc.; see there. And the meaning of “ascends” is that it is drawn from a higher place;

and this is the meaning of “I shall be sanctified.”
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The matter is as written elsewhere, in the discourse beginning “Go out and see,” on the explana-
tion of “He did not cease to cherish her until He called her ‘My mother’”: this is as it is written, “Lift
up your hands in holiness (kodesh) and bless Havayah,” for the righteous are those who draw down
the level of kodesh from the supernal Kodesh, which is very far above the level of kadosh with a
vav; that is, through the lifting of their hands in the higher unity (yichuda ila’ah) and the lower uni-

ty (yichuda tata’ah), to give over one’s soul at “One” in the Shema;
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and therefore the Holy One, blessed be He, called her “My mother,” for they are the ones who draw

down the level of kadosh with avav, etc.; see there at length.
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And this is the meaning of “And I shall be sanctified in the midst of the children of Israel”: that
through the stirring [of feeling] at His holiness, may He be blessed, being held in the innermost of
the heart of the souls of Israel, so as to be in the manner of “Lift up your hands,” etc., through this
they actually draw down His holiness, may He be blessed; that is, they draw from the level of the
supernal Kodesh so that there be the level of kadosh. And this is what is said there, “ascends upon
His throne of glory”: the light is drawn into Z’eir Anpin (the emotive attributes) from the level of
the supernal Kodesh, etc.
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And this is what is said in the Raaya Mehemna, Parshas Emor, folio 93a: “And since Israel sanctify,”
etc., “that Kodesh shines,” etc., “and then above He is called Kadosh,” etc., “upon the throne,

which is heaven,” etc.; see there.)
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6. Afterwards, the second company says “Holy” twice. The explanation: the first “Holy” is an ascent

from below upward, for the seraphim want to be absorbed into the Infinite One (Ein Sof), blessed
be He, “to gaze,” etc.; and this is the level of the first company.
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But the level of the second company, who say “Holy” a second time, is that they desire that there

also be a drawing down from above to below.
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For the thirst of the seraphim is to cleave to the light that encompasses all worlds (sovev kol almin),
and specifically through the nullification (bittul) of their very being, utterly; but the second compa-
ny want and desire the drawing down of the Infinite Light (Or Ein Sof), blessed be He, below.
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(And see what is written in the discourse beginning “I am black,” mentioned above, on the differ-
ence between the seraphim, who say “Holy,” and the ofanim, who say “Blessed.” One may further

note what is written elsewhere on the verse “Then Moshe and the children of Israel sang”:
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that the meaning of the blessing “Blessed are You,” etc., “from world to world,” is that the level of
the hidden world (alma de’iskasya) and the level of the light that encompasses all worlds, which is
the level of the nullification of “all before Him is considered as nothing,” should be drawn down

openly into the revealed world as well, “and all flesh shall see,” etc.
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And along these lines is the service of the company of angels who say “Holy” twice, which is a

drawing down from above to below. However, the virtue of the first company is like what is written

there: “But the service of the Levites, another quality was in them, and it is from below upward,”

etc.:
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that the level and rank of the revealed world should not appear as any level or rank at all, and
should not occupy any place at all, as it is written, “You are Havayah alone,” etc., until: and there-
fore “He turned the sea into dry land.”
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That is, the inclusion of the creatures of the revealed world into the hidden world itself, as ex-
plained elsewhere that it is the ascent of Beriah into Atzilus, and not merely the drawing down of
an illumination from the hidden world, etc. And along these lines is the matter of the first company,
who say “Holy” once, which is to be absorbed into the hidden world.)
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(And see what is written below, in Parshas Behar, on the verse “When you come into the land,” on

the matter of love that is of the level of fire, etc.)
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In man, who is a small world, there is this level too: it is the level and rank of the love of “with all

your soul,” which comes after the love of “with all your heart”;
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it, too, is a drawing down from above to below: that a person’s Chochmah, Binah and Daas, and the

garments of the soul, thought, speech and action, should be bound up with the Chochmah, Binah

and Daas of the Infinite One, blessed be He, that is in the Torah, and with His supernal will, blessed

be He, that is in the mitzvos;
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and also “with all your soul” in its plain sense, “even if He takes your soul,” in the manner of what

iswritten, “Whom do I have in heaven? And with You, I desire nothing,” etc.: this is the giving over

of the soul and of the will, to have only one will, for G-d.
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(Nevertheless, it is not like the nullification of the seraphim; for there their will is to separate from
the wick of their own accord, “to gaze,” etc., and this is the level of ascent. Whereas in “with all
your soul,” where one makes the resolve that “even if He takes,” etc., this is not ascent alone; on
the contrary, he also desires to engage in Torah and mitzvos, only he makes the resolve that “even
if He takes,” etc.
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And this resolve is a lofty and exalted positive commandment, for the mitzvah of “with all your
soul, even if He takes,” etc., is counted among the commandments, as is known. And see the Raaya

Mehemna, Parshas Emor, 93a: “the vav, the mystery of heaven, ascends,” etc.;
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that is, the first “Holy” is the level of ascent. And this is as written in the writings of the Arizal, of
blessed memory: the union of Abba and Imma (Chochmah and Binah) comes about through the
raising of mayin nukvin (feminine waters) with self-sacrifice (mesirus nefesh); for in order to
arouse the level of the Infinite One (Ein Sof), so that there be a drawing down of new light into the
higher Chochmah (Chochmah Ila’ah), etc., it is through a person arousing the level of Ein Sof in
his soul, to give himself over at “One,” which is the level of the limitlessness of the vessel.
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And this is the matter of the “Holy” of the seraphim, “above Him” (mima’al lo), above the level of

vav: then “that Kodesh shines” in them, in the level of vav; from the Tiferes of Imma a Keser

(crown) is made for Z’eir Anpin.
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Afterwards, the second “Holy” is the drawing down that comes through Torah, and the third “Holy”
is the drawing down that comes through mitzvos.) (As explained below, and so it is understood

from what is written in the Raaya Mehemna there.)
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7. “And one company says, ‘Holy, holy, holy.’” This level of the third company exists also in the ser-

vice of man below: it is the level of “with all your might” (me’odecha) in the Shema;
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for me’od means without limit, and it is the level of the Infinite (Ein Sof), above the vessels; and one

must draw the level of me’od, the level of the Infinite, down below; and this is through the mitzvos.
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That is why over them we bless, “Who has sanctified us with His commandments”: for through the
mitzvos we draw the level of “holy” below as well, etc. And so over the Torah too we bless, “Who has

sanctified us,” etc., “concerning the words of Torah.”
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The matter will be understood along the lines of what is written, “Bless Havayah, His angels,

mighty in strength,” etc., “all His hosts, His ministers, who do His will.”
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The meaning of “who do His will” is that they make in Him, may He be blessed, a will: that He
should want to lower Himself to bring the worlds into being. For of Himself, a will that He should
want the worlds to come into being does not apply to Him, since He has no need of them, as it is

written, “I, Havayah, have not changed.”
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And although the Torah preceded the world by two thousand years, He, may He be blessed, is far
loftier than the “two thousand” (alpayim), which are the level of Chochmah and Binah, [as in] “I will
teach you (a’alefcha) wisdom, I will teach you understanding”; for it is written, “You have made
them all with wisdom,” so that even the higher Chochmah is considered like physical action in re-

lation to Him, may He be blessed.
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However, at first the drawing down of this will was from His own side, in gratuitous kindness, as it
is written, “And a Torah of kindness”; and this was because “and there was no man to work,” etc.

But now there must be an arousal from below (isarusa dilesata) to arouse this drawing down.
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And this is [the meaning of] “His angels, mighty in strength,” with the arousal from below (isarusa
dilesata); and through this they arouse above, as it were, the drawing down of the will. And this is
“who do His will”: they make Him a will, that He should want to set His light aside, as it were, and

descend to contract Himself, etc.
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Now, the main [way of| this drawing down is through Torah and mitzvos, for through them one
makes Him a will, as it were, that He should want to be King of the world; as our Sages, of blessed
memory, said on the verse “And you shall do them” (osam): “It is written atem (‘you’): as though
they made Me”;

nMnnne nm mMpn naR OWRAT RITY QIR INRAND N2 aRIP MY D°I°wWnRnw 11°°07

N5 NIy

that is, they draw down the shiur komah (the full stature), the level of “like the appearance of a
man,” which is the drawing down to be a source and life-force for the coming into being of the

worlds, etc.
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[See what is written about this on the verse “Go out and see,” and see what is written in the dis-
course beginning “To My mare,” in Shir HaShirim, on the matter of “For I said, the world shall be
built with kindness.”]
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And this is the meaning of the blessing over all the mitzvos, “Blessed are You, Havayah”: “blessed”
is a drawing down, that “Havayah our G-d” be revealed to the souls of the righteous, and that He be

“King of the world” in the outer dimension (chitzoniyus) of the worlds as well.
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“Who has sanctified us with His commandments”: the word “who” (asher) gives a reason: the pow-
er for this drawing down is because He has sanctified us with His commandments; that is why we

can, through the mitzvos, draw down the will that He should want to be King of the world.
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(And see what is written on this matter in the discourse beginning “When Israel put ‘We will do’ be-

i

fore ‘We will hear,”” concerning the explanation of “who do His word,” etc.; and as will be ex-

plained below, in the explanation of “For I am Havayah, Who sanctifies you.”)
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8. Now, in particular, there is a difference between the drawing down that comes through engaging
in Torah and the drawing down that comes through the mitzvos. Through the Torah one draws
from the inner dimension (pnimiyus), by engaging in the Written Torah and the Oral Torah; for

“Malchus is the mouth; the Oral Torah we call it.”
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And as our Sages, of blessed memory, said, “Our Mishnah is a queen”: that is the speech with
which one speaks words of Torah, in which the word of G-d is enclothed, as it is written, “And I have
put My words in your mouth.” And through engaging in the practical mitzvos one draws from the

level of the outer dimension (chitzoniyus),
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like the mitzvah of charity, which is a giving, “to revive the spirit of the lowly”; so too one draws
from above that there be an influx “to revive the spirit of the lowly” and “the heart of the contrite.”

(And see what is written about this in the discourse beginning “And G-d spoke all these words.”)
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Now, these two levels, of Torah and of mitzvos, are written in the Shema: first it is written, “And you

shall speak of them” (bam), and speech is a term for leading;
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and this is that through his engagement in Torah he will draw and lead the level of the Infinite Light
(Or Ein Sof), blessed be He, “into them,” that is, into the words of Torah that he speaks; and
through this he draws this flow into the inner dimension of the worlds. And this is the level of the

second “Holy.”
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And afterwards it is written, “And you shall bind them,” which is the practical mitzvos, for all the

mitzvos are compared to tefillin. The reason is that the main inner intent of all the mitzvos is en-

tirely to draw the level of “One” down below.
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And this is more explicit in the mitzvah of tefillin, in which “One” is written on physical parch-
ment, and likewise in the mezuzah; and from it we learn about all the mitzvos, that the inner intent
is entirely to draw the level of “One” down below. And this is the level of the third company, who

say “Holy” three times;
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that is, as it is written, “Holy, holy, holy is Havayah of Hosts; the whole earth is full of His glory”:
“the whole earth is full” precisely, that the drawing down be into physical action. And this is the
drawing down of the level of “your might” (me’odecha), the Infinite Light (Or Ein Sof), which is

without limit, down below.
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(In general this drawing down is through Torah and mitzvos, and in particular, through the
mitzvos the revelation is drawn into the more outer dimension as well, as written elsewhere on the
verse “And David made a name.” That is why they are two levels of “Holy,” and both of them are

drawings down from above to below.
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And they are the levels of “with all your soul” and “with all your might,” apart from the first “Holy,”
which is from below upward, etc., the level of “with all your heart.”
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And what is written elsewhere several times, that the level of “with all your might” is the great love
(ahavah rabbah) that is above the vessel, does not contradict what is written here; for here it is ex-
pounded according to the saying that “with all your might” is “with all your wealth,” that is, the

mitzvah of charity, which is the general and collective expression (klalus) of the mitzvos;
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and further, here too the intent is that the level of me’od is without limit, only that it is by way of a
drawing down from above to below, as it is written, “Your commandment is exceedingly (me’od)
broad”: the mitzvos are a vessel for the revelation of the level of me’od, as this verse is explained in
Iggeres HaKodesh, in the passage beginning “It is known that through an arousal from below”; see
there.)
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9. “I am Havayah, Who sanctifies you.” The meaning: it comes to tell how man has the power,
through practical mitzvos and words of Torah that speak of the practical mitzvos, to draw down
through this a revelation of the actual Infinite Light (Or Ein Sof), blessed be He, where “no thought

can grasp Him” at all. To this He said, “I am Havayah, Who sanctifies you.”
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The meaning: Havayah is the order of the drawing down, for every drawing down from above to
below is drawn through the letters of the Name Havayah: the yud indicates the contraction (tz-
imtzum) that must come first so that the drawing down can take place, and the hei, which has

length and breadth, indicates the expansion.
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And then the vav is the drawing down to the level of the lower hei: “When they were created” (be-

hibar’am), “with a hei He created them.” Therefore He says, “I am Havayah, Who sanctifies you”:
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for there to be a drawing down of the level of the holy and separate, the Infinite Light, blessed be
He, through Torah and practical mitzvos, which are not commensurate, etc., “I” do this for you,
and draw down for you the order of the drawing down of supernal holiness through the letters of
the Name Havayah; and “I” is the Infinite One (Ein Sof), blessed be He, Himself, Who, may He be
blessed, gives this power, that we are able to draw down the Infinite Light, blessed be He, through
Torah and mitzvos
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(and see what is written elsewhere, in the discourse beginning “On the eighth day, an assembly,”

concerning “Give truth to Yaakov,” etc., and what is written in the discourse beginning “Remember

the Shabbos day,” that this is the matter of the giving of the Torah, when this power was given, etc.;

see there).
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Only, first there must be “And I shall be sanctified in the midst of the children of Israel”: that is, we

must prepare the vessel, so that the level of His holiness is held in the innermost of the children of

Israel, which is the level of the first “Holy”;
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that is, that there be a revelation of the inner core of the point of the heart, which is the level of the
element of G-dly fire in the heart, so that it burns toward the level of “holy,” which is the Infinite

One, blessed be He, in the manner of the first company, the seraphim.
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And then, through this, “I am Havayah, Who sanctifies you”: through Torah and practical mitzvos
this “holy” will be drawn from above to below into the vessels of all the positive commandments
and their branches, and of the keeping of the prohibitive commandments and their branches, and
of the Rabbinic commandments.
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It is like, by way of analogy, physical fire: all vessels are made through fire, for any vessel one wish-
es to make of silver or of gold, its main making is first to heat it in the fire, and afterwards he

shapes it and smooths it.
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So too Above, as it is written, “And vessels of diverse vessels, and royal wine in abundance”: the

many vessels are the mitzvos of the Torah and of the Rabbis and their branches, as mentioned

above; and “royal wine in abundance” is the flow that is drawn into these vessels.
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But the making of all the vessels is through the level of the element of G-dly fire, which is the level

of the seraphim; for through it one can make all the vessels mentioned above.
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Now, first it is written, “And you shall not profane,” etc.; for all that was said above, of the level of
“And I shall be sanctified” and the level of “Who sanctifies you,” is the level of “and do good.”
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But first there must be “turn from evil,” completely; and of this it is written first, “And you shall not
profane (sechalelu) My holy Name”: that you should not make a void (chalal) and an interruption

that separates, G-d forbid, between a person and our Father in heaven.
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This is as it is written, “Your iniquities have separated between you and,” etc.: through the iniqui-

ties one makes a void that separates, and then the blowing on the spark of the element of G-dly fire
in the heart will not help, for it is extinguished by this.
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And this is “And you shall not profane”: through your being at the level of “turn from evil,” com-
pletely; and then there can be “And I shall be sanctified in the midst,” etc.; and afterwards, as a
matter of course, there will be “I am Havayah, Who sanctifies you,” as mentioned above.
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And see what is written along these lines in the discourse beginning “In the wilderness of Sinai, in

the Tent of Meeting,” etc.:
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that first there must be the level of the Exodus from Egypt, which is “turn from evil,” and then af-
terwards one can come to the levels and rank of “the wilderness of Sinai” and “the Tent of

Meeting,” etc.; see there.
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To Explain “And I Shall Be Sanctified in the Midst of the
Children of Israel”
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To explain the matters on the verse “And I shall be sanctified in the midst of the children of Israel,”
concerning the three groups of angels: one group says “Kadosh” (“Holy”), and this is the matter of
the Seraphim; and one group says “Kadosh, Kadosh,” etc.
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We must first preface what is written in the Raaya Mehemna, Parshas Emor, folio 93, side a, on this
verse of “And I shall be sanctified”: “Kodesh (‘holiness’) is the supernal side,” etc.
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“And what is called Kadosh,” etc. “And once Israel sanctify, they raise the supernal glory from be-
low to above, until the vav, the secret of the supernal heavens, ascends on high. Once those heav-
ens have ascended on high, that Kodesh shines in them, and then it is called on high Kadosh,” etc.
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And it is explained in Pri Etz Chaim, Shaar Kerias Shema, chapter 2, regarding the Kedushah of
[the blessing] Yotzer Or, and these are his words: “Now, the matter of Kadosh is that first the secret
of the vav of Tiferes rises to receive illumination from Chochmah, which is called Kodesh, and it
becomes Kadosh. Afterwards it spreads down to Tiferes, etc., and there the second Kadosh is

formed.”
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And this is [the meaning of|] what is written in the Raaya Mehemna there: “And those heavens re-

turn to their places,” etc.
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“Afterwards it spreads into Yesod, and there the third Kadosh is formed, etc., and from there it
spreads into Malchus.” Thus far his words. And so he wrote in Shaar Chazaras HaAmidah, at the
beginning of chapter 3. And this is [the meaning of] what is written in the Raaya Mehemna there:
“Afterwards that light descends, until one supernal Tzaddik, a precious level, takes it all, to sanctify

everything below.”
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The explanation of the matter will be understood by first prefacing what is written in Etz Chaim:
that for the sake of the union of Abba and Imma (Chochmah and Binah) there must be an elevation

of mayin nukvin (feminine waters) through actual self-sacrifice (mesirus nefesh) in the Shema.
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But for the sake of the union of Z’eir Anpin and Nukva, the elevation of mayin nukvin through
Torah and mitzvos suffices, for through this one draws down the union of Z’eir Anpin and Nukva.
Therefore even one whose Torah is his occupation interrupts [his study] for the Shema; and our
Sages, of blessed memory, said: “Greater is one who recites the Shema in its time than one who oc-

cupies himself with Torah,” etc.
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(And although in the Likkutei Torah [of the Arizal], Parshas Bereishis, it is stated that [the word]
mitzvah is the Name Havayah, since the two letters mem-tzadi of mitzvah are, in the Atbash [ex-
change of letters], yud-hei, which means that through the mitzvah one also brings about the union
of Abba and Imma, which are yud-hei; nevertheless, they are letters exchanged into mem-tzadi, to
show that this is not a complete revelation like the vav-hei, which come in mitzvah without an ex-

change of letters.
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But the essential union of Abba and Imma, which are the actual yud-hei, is what is drawn down
through the elevation of mayin nukvin of self-sacrifice in [the word] Echad (“One”), and this is the
matter of the Shema. And see the explanation, and the matter of the exchange of letters, in [Sefer
Shel] Beinonim, Shaar HaYichud VehaEmunah, chapter 12.)
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The reason for this is that, since the light and the flow of the Infinite One (Ein Sof), blessed be He,

have already been drawn into the vessels of Atzilus, then the flow has already come and exists at

the level of the order of the chain of descending worlds (hishtalshelus), that is, when it was drawn

into Atzilus, into Z’eir Anpin and Nukva; and one need only draw it from there into Beriah, Yetzirah

and Asiyah.
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(And this is the matter of the union of Z’eir Anpin and Nukva: through this union the birth of souls

is drawn from Atzilus into the World of Beriah, as is written in Etz Chaim, Shaar 47, the Shaar of the

Order of Atzilus, Beriah, Yetzirah and Asiyah, chapters 4 and 5.)
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Therefore through Torah and mitzvos, too, one can draw down this flow: since the flow already ex-
ists in the vessels of Z’eir Anpin and Nukva of Atzilus, therefore through Torah and mitzvos, which
are at the level of vessels, one draws this flow that is in the vessels of Z’eir Anpin and Nukva so that

it be drawn into Beriah, Yetzirah and Asiyah.
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(And the occupation with Torah, too, must also be in a state of self-nullification (bittul), so that it be
[in keeping with] “And you shall not profane”: not to make a void and an interruption, G-d forbid;
for otherwise “he does not even have Torah.” Yet even so, it is at the level of a vessel; whereas self-
sacrifice means to go out of the vessel entirely.
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Therefore, to draw down the union of Z’eir Anpin and Nukva, which is the drawing down of the
light that is already enclothed in a vessel, one draws it down through the elevation of mayin nukvin
of occupation with Torah and mitzvos, which are themselves of the level of Z’eir Anpin and Nukva:

the Torah is in Z’eir Anpin and the mitzvos are in Nukva.
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Nevertheless, he wrote in [Sefer Shel] Beinonim, at the end of chapter 25, that the keeping of the

Torah and its mitzvos depends on this: that one always remember the matter of giving over his
soul to G-d for His unity, so that it be fixed in his heart always, literally, etc.; see there.)
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But in order to draw down the union of Abba and Imma, which is the drawing down of new light,

that which has not yet been drawn into the vessels of Atzilus at all, but rather one must arouse and

draw down new light and a truly new flow from the Infinite Light (Or Ein Sof), blessed be He,
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and this is the matter of the union of Abba and Imma. For the meaning is not that the flow begins
from Abba and Imma alone; rather, Abba and Imma receive from Keser, and Keser from Atik, up to

the Infinite One, the Supernal Emanator;
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for He alone has the power to renew constantly, since He has no end, which is not so with the em-
anated beings, etc.
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It is only called by the name of the union of Abba and Imma because while the light is still above

Abba and Imma it is at the level of “the most hidden of all hidden things” and very concealed, and

the beginning of revelation is in Chochmah, and from it the light is drawn into Binah.
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All this is as written in Pri Etz Chaim, Shaar Kerias Shema, chapter 11, and it is explained at greater
length in the Likkutei Torah [of the Arizal], Parshas Vayera.
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(And see the Zohar, Parshas Beshalach, folio 63, side b, on the verse “Out of the depths I have
called You”: “Rabbi Chizkiyah said: When the Ancient One, most hidden of all hidden, wishes to
prepare blessings for the worlds, He places everything and includes everything in this supernal

depth,” etc. And see the Mikdash Melech there, in the name of the Arizal, of blessed memory.
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And see further in Parshas Vayigash, folio 210, side a: “Come and see: the house of Pharaoh,” etc.;
see there. One may further say that the reason it is called by the name of the union of Abba and
Imma is that when the light is drawn down and reaches Chochmah and Binah, this is the bond and
the drawing of the light that encompasses all worlds (sovev kol almin) into the light that fills all
worlds (memalei kol almin). And see what is written regarding Pesach on the matter of “And
Havayah our G-d brought us out”: Abba and Imma, who enclothed, etc. And see what is written at
the end of the discourse beginning “Set me as a seal”; see there.)
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Therefore, in order to arouse and draw down from the Infinite Light itself, there must be an eleva-
tion of mayin nukvin through self-sacrifice, for through this one draws a new flow from “the root

of all”; otherwise one cannot arouse and draw down from the level of the Infinite One itself.
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Therefore, to arouse this flow there must be an elevation of mayin nukvin through actual self-sac-
rifice, for through this one arouses and draws from the essence of the Infinite Light, blessed be He,
and draws from there a new flow through the union of Abba and Imma. (And see what is written on
this in the discourse beginning “How beautiful are your steps in sandals,” and in the explanation of

the verse “Show me your appearance.”)
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This matter will be understood further from what is written elsewhere, in the discourse beginning

“Patach Eliyahu”: that from Atzilus to Beriah, Yetzirah and Asiyah, although the light is drawn

through a parsa (partition), it is nevertheless called the order of hishtalshelus;
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whereas from the Infinite One, blessed be He, to Atzilus it is not according to the order of hishtal-
shelus, but only through tzimtzum (contraction) and an empty space, for “There is no comparison

to You,” etc., “One, but not in number,” etc.; see there at length.
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Now in man, too, there is the level of the chain of descent (hishtalshelus) and that which is above
hishtalshelus. That is, from Chochmah downward is the level of hishtalshelus: intellect and emo-
tive attributes (middos), and thought, speech and action. Therefore through these one also draws

down from the order of hishtalshelus, from Atzilus to Beriah, Yetzirah and Asiyah.
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But for there to be a drawing down of new light from the Infinite One (Ein Sof), blessed be He,
which is from above the order of hishtalshelus, this is only through the elevation of mayin nukvin
through self-sacrifice (mesirus nefesh) specifically, which in the soul, too, is from the level that is

above the order of hishtalshelus, that is, above intellect and reason.
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And intellect, relative to that which is above intellect and Chochmabh, is not according to the order
of the chain of descending worlds (hishtalshelus), as it is written, “And wisdom is found from ayin
(‘nothing’).” And see what is written on this at the end of the discourse beginning “For the matter is
near to you.”
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This is the level of yechidah in the soul, from which the will for G-d with self-sacrifice (mesirus ne-
fesh) is drawn; and therefore through this specifically one arouses and draws down from above the
order of hishtalshelus, etc.
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(And this is what is written in Pri Etz Chaim, Shaar Kerias Shema, chapter 5: that the ruach and ne-
fesh [levels| of the righteous are the mayin nukvin (feminine waters) and mayin duchrin (mascu-
line waters) of Z’eir Anpin and Nukva, but the neshamah of the neshamah and the neshamah are
the mayin nukvin and mayin duchrin of Abba and Imma. And see on this in Shaar HaYichudim,

chapter 8.
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That is, ruach and nefesh are the level of the light enclothed in a vessel, and through them one
draws down the light that is already enclothed in vessels, as mentioned above; but to draw down
the union of Abba and Imma (Chochmah and Binah) there must be an elevation of mayin nukvin at
the level of me’odecha (“your might”), without limit, which is the level of yechidah, and this is the
matter of the neshamah of the neshamah, as is known; that is, it is above the level of the souls of

the vessels, etc.)
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And this is the matter of the first Kadosh, which the Raaya Mehemna explains as the ascent of the

vav, which is Z’eir Anpin of Atzilus, into Chochmah, which is called Kodesh.
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And this ascent means that Z’eir Anpin rises as mayin nukvin, so that through this there will be the

union of Abba and Imma; and this level is brought about through self-sacrifice below.
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And Above, too, it is a state of self-nullification (bittul) and inclusion of Z’eir Anpin Above. (And see
what is written on this in the explanation of the verse “Set me as a seal,” on the difference between
the ascents of the worlds and the ascents of Z’eir Anpin in the state of ibur (gestation) in the womb
of Imma, through which it draws down the mochin of gadlus (the mature intellect), etc.; see there.)
TIAM WO °P1 1102 LR M2 R TP P R0 AWK [xeoxy kax] RPIR TIA® @RI RPT 1700
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And through this specifically the union of Abba and Imma is drawn down: Chochmah is called

Kodesh and is the level of ayin (nothing), and Binah is called yesh (something), and the union is

that it be drawn down and come into being from ayin to yesh.
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This is the drawing down of new light, and not necessarily in Chochmah and Binah of Atzilus
alone; rather, the root of this flow is from above Atzilus, and also in the World of the Akudim, that it

be drawn from Chochmabh to Binah, etc.
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And this is [the meaning of] “Blessed is He who says and does”: the saying is in Chochmah and the
doing in Binah, which are the thirty-two paths and pathways drawn from Chochmah to Binah,
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which are the thirty-two Names Elokim in the work of Creation. And this is [the meaning of] “You
made them all with wisdom”: [the making is| in Binah. This is because Chochmah is called ayin

and Binah is called yesh.
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Therefore the enclothement of the Infinite Light (Or Ein Sof) is in Chochmah specifically, because

Chochmah is the level of self-nullification (bittul), as is written in Sefer Shel Beinonim (Tanya),

chapter 35, in the name of the Maggid, whose soul is in Eden.
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That is, Chochmah is only this very comprehension that comprehends the intensity of the bittul:
how “all before Him is considered as actually nothing,” and “there is nothing else,” and how “no
thought can grasp Him at all.”
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Therefore Chochmah is called truth; as is written on this on the verse “And Moshe wrote their go-
ings forth,” etc.
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But the level of Binah, which is the level of comprehension, is called yesh (something). (As is writ-
ten elsewhere on the matter of the mochin of Abba and the mochin of Imma: the mochin of Imma
are the source of the order of the chain of descending worlds (hishtalshelus), from cause to cause,
but the mochin of Abba are that which is above the order of hishtalshelus.)
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(See on this in the discourse beginning “This matzah,” etc., and in the discourse beginning “There
are sixty queens,” regarding “And a spring shall go forth from the house of Havayah.”)
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And this is why specifically through the ascent of the vav, which is the level of “heavens,” Z’eir
Anpin of Atzilus, to the level of Kodesh, which is Chochmah, which is in a state of bittul and ayin,
through this it draws down the union of Abba and Imma,
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so that a new flow be drawn from the Infinite Light, and come into being and be drawn from ayin to

yesh. And this is the matter of “Seraphim stand above him (mima’al lo),” and they are the one

group that says Kadosh once,
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that is, the level of the first Kadosh. This means that their service is to be absorbed and nullified in

the Infinite Light, blessed be He, which below is called self-sacrifice (mesirus nefesh).

VTR 70T P02 R L0992 7120 10WRIY IR NOWHI R 170 00 1R Dynn 0oTmiy 199
Therefore they “stand above lo”: that is, lo (lamed-vav) is the name for the drawing down of the
light that has already been drawn into vessels, which is the level of the vav of Kadosh.
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(And also, vav times vav is numerically lamed-vav (thirty-six), as is written elsewhere on the matter

of “Who created these (eleh)”: that eleh is the six attributes, each one comprising six, which is the

numerical value of eleh.)
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But the Seraphim stand above the lamed-vav, for they bring about, in Atzilus too, the ascent of the

vav to the level of Kodesh, which is above the level of vav.
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(This is along the lines of what is written elsewhere, in the discourse beginning “Lech Lecha,” on
the matter of “He made us, and we are His (velo)”: velo with an alef, and lo with a vav. And along the
lines of what is written in the Idra Zuta, folio 292, end of side b, on the verse “And by Him (velo) ac-

tions are weighed”; see there.
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In the same way, vaed (“and ever”) is, in the exchange of letters, echad (“one”). Thus what in echad
is the level of alef, the head of the letters, is in the exchange of letters a vav, and this is the level of
vaed. Therefore the level of self-sacrifice in Echad is above the vav of vaed, for vaed is the lower

unity (yichuda tata’ah), whereas echad is the higher unity (yichuda ila’ah), etc.)
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(And with this will be understood what is said in the Jerusalem Talmud, at the beginning of chapter

9 of Berachos: “The thickness of the firmament is a journey of five hundred years. The hooves of
the Chayos are a journey of five hundred and fifteen years, the number of yesharah (‘straight’).”)
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(It is cited in Tosafos, chapter 2 of Chagigah, folio 13, side a.) For it is not understood why the foot
is specifically fifteen more than the thickness of the firmaments and [the distance| between each

firmament, which are all a journey of five hundred years.

ST AR NARENM 11125 19170 00 '|L) 210822W N7 °1 °Nan Wnl 1w PR %0 1°aym
The explanation is that the five hundred years are drawn from the level of the five attributes in the
verse “Yours, Havayah, are the greatness, and the might, and the beauty, and the victory, and the
splendor,”
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which are the essence of the attributes; whereas the level of the sixth attribute, the level of “for all
(ki chol),” is the bestowal, which is the general and collective expression of the five essential attrib-

utes, as iswritten in Pri Etz Chaim, Shaar 28, end of chapter 1.
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And see what is written on this in the discourse beginning “You set all the borders of the earth.”
And the heavens (shamayim) are fire and water (esh umayim), that is, they were drawn from the

level of the supernal attributes;
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therefore each of them is five hundred years, according to the essential attributes from which they
were hewn.
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However, the service of the angels who are at the level of “standing above lo” is to draw down the
light from the union of Abba and Imma, which is above the level of the attributes, for in Chochmah
is enclothed the Infinite Light (Or Ein Sof), which is far above the level of the attributes, etc.
Therefore it is said, “And their feet were a straight (yesharah) foot,” for the number of yesharah is

the level of yud-hei more than the level of five hundred.
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That is because they draw from the level of yud-hei into the attributes, which are the level of five
hundred years; for the source of renewal from ayin to yesh is from the level of yud-hei, as it is writ-

ten, “For with Yah, Havayah formed the worlds,” etc.
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In the same way will be understood the matter of the fifteen vavs in Emes VeYatziv, which corre-
spond to the fifteen Songs of Ascents: this too is to draw from the level of yud-hei into the level of
vav-hei. (And see what is written in the discourse beginning “See, I set before you,” on the matter

of “May His great Name be blessed,” etc.)
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2. And the matter of the second Kadosh, which the Raaya Mehemna explains: “And afterwards that
supernal light shines upon the throne, which is the heavens, and those heavens return to their

places and settle in that light, and then it is called Kadosh”:
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this is what is afterwards drawn from Chochmah and Binah to Z’eir Anpin, and it is the matter of
Tiferes of Imma becoming Keser for Z’eir Anpin.
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That is: through the ascents of the vav of Kadosh into Kodesh, which below comes from the level of
the elevation of mayin nukvin through self-sacrifice (mesirus nefesh), through which the union of
Abba and Imma comes about, as mentioned above, there afterwards comes about from this that
Tiferes of Imma becomes Keser for Z’eir Anpin; and this is the second Kadosh. And this flow is

through occupation with Torah.

R”IX 7107 2790 11 .RART NIRDNM RIT K17 ANI7 DRWIT (2 p79) 37D 27D (o0 pyal 1792 1oy 11
.X”12 N0 W1 RPT [xmoK) RIK]

And see Etz Chaim, Shaar 22, chapter 3, that the soul of the Keser of Z’eir Anpin is from Tiferes of

Abba. And this is why specifically through the union of Abba and Imma the Keser is drawn to Z’eir

Anpin.
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The explanation of the matter is this. The Infinite One (Ein Sof), blessed be He, is as His Name: He
has no beginning and no end, and all the worlds were emanated and created with one thought

alone.
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And this is the matter of “He looks and gazes to the end of all generations,” that is, in one glance.

Therefore it is an immense tzimtzum (contraction) for Him to contract Himself, as it were, into the

one thought.
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At the beginning of creation this came of itself, “for He desires kindness”; but now there must be
an arousal from below, to raise mayin nukvin, to draw down for Him, may He be blessed, a will

(ratzon): that He will want to contract Himself to give life to the worlds.
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And this is the matter of drawing down so that there be the Keser for Z’eir Anpin: the Keser is will,
and it is the drawing down of the will that there be the level of Z’eir Anpin of Atzilus.
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For in truth even the level of Atzilus is a tzimtzum in relation to Him, may He be blessed, for Atzilus
is from the expression “And He drew (vayatzel) from the spirit,” which is the level of an illumina-

tion and revelation from Him, may He be blessed.
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From the perspective of the recipients, the level of Atzilus is called a revelation from concealment,
for He, may He be blessed, is not comprehended; He is the Concealed One, “the most hidden of all
hidden.”
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And Atzilus is what is drawn down in a revealed way. But in relation to Him, may He be blessed, it is

the opposite, for before Him, may He be blessed, there is nothing concealed.
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And since for the level of Atzilus, which is the revelation for the recipients, to come about there
must be an immense tzimtzum (contraction), then this Atzilus is called concealment in relation to
Him, may He be blessed:
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that is, the essence of the light is in concealment and is not revealed at all in Atzilus, etc.
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If so, what is called revelation for us is called concealment in relation to Him, may He be blessed;
as in the saying of the Zohar that the supernal Keser, “even though it is a clear light, is black before
the Cause of causes”: that is, the light and revelation of Keser is called darkness and concealment
relative to the Infinite One (Ein Sof), blessed be He.
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(And see what is written on this on the verse “I am black,” [concerning] “black fire.”) And it is
known that Keser is called the Atzilus of Atzilus; that is, what is called, relative to the Ten Sefiros,
Atzilus and revelation is in truth concealment in relation to Him, may He be blessed, for the rea-
son mentioned above: that this revelation comes about through the concealment of the essence of
the light, etc.
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And in the same way our Sages, of blessed memory, said: “He contracted His Shechinah between
the two poles of the Ark.”
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For seemingly it is not understood what is meant by “He contracted His Shechinah between the two
poles of the Ark”: is it not [so that] “there is no place empty of Him,” and “the whole earth is full of
His glory,” [and] “I fill the heavens and the earth”?
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And the Maggid, whose soul is in Eden, explained: in the whole world, though He fills the whole
earth, He is concealed from the world, which is why He is called “the most hidden of all hidden.”
Only between the poles of the Ark was His light, may He be blessed, revealed openly.
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But this revelation itself is a tzimtzum (contraction) in relation to Him, may He be blessed, for He
Himself, may He be blessed, is “the most hidden of all hidden.”
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And it is impossible for anything but a mere glimmer to be revealed; therefore every revelation is a
tzimtzum (contraction) in relation to Him, may He be blessed.

npny2 wnawnm 195w 931 RN Py Do 1°R3 TRN PPRYNR AW NPTY 1M Y g nzM

R PO

Something of an analogy for this: as, by way of example, when a teacher delves very deeply into
some very deep idea, and all his intellect and thought are in the depth of that idea,
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and while he is absorbed in the depth of his thought he also speaks it in speech. For the teacher,
the glimmer of the idea that has come out from him in speech is as nothing compared with the es-

sential depth of the idea in his thought, which has not been drawn and revealed in speech at all.
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But for the student who listens, the teacher’s speech is for him the revealed, and the teacher’s

thought is the concealed.
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And for the teacher it is the reverse: this revealed [speech] is concealment, etc. From all this one

understands why it is necessary to draw down from Tiferes of Imma to become Keser for Z’eir

Anpin.

M2 QAW [naxan 77123 7om] N7AN °PNY 0°952 NITIRT DOWADPRWD NMIDOXRT NITAT RIT R A0 9D
MDY NATaT 970

For Z’eir Anpin is the emotive attributes (middos) of Atzilus when the lights are enclothed in ves-
sels, and they are called Chesed, Gevurah and Tiferes, which are the order of the conduct of the

worlds.
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And this is a tzimtzum (contraction) in relation to Him, may He be blessed, for “He is not of any of
these attributes at all.” Therefore it is necessary to draw down for Him a will (ratzon), that He will
want this tzimtzum, which is the revelation in the attributes (middos) of Atzilus, through which the
worlds are conducted.
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And this is the matter of the Keser of Z’eir Anpin, which is the level of will, which is drawn from
Tiferes of Imma. For Imma is called “Ein Sof” relative to Z’eir Anpin (see Etz Chaim, Shaar 25,

Derush 5), and also, the revelation of Atik, which is Ein Sof, is in Binah.
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And this is the matter of the second Kadosh, and it is drawn down through occupation with Torah,
which “comes forth from Chochmah and Binah.”
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But this is after the elevation of mayin nukvin of the first Kadosh, self-sacrifice (mesirus nefesh) in
Echad, through which one draws down the union of Abba and Imma, which is the drawing down of
new light from the Supernal Emanator, etc.; and then afterwards the second Kadosh is what is

drawn from Abba and Imma: the Keser for Z’eir Anpin, as mentioned above.
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(The meaning of what is said in the Raaya Mehemna, “that supernal light shines upon the throne,
which is the heavens,” will be understood from what is written elsewhere, in the discourse begin-
ning “The heavens are My throne”: that the heavens are the Torah as it is enclothed in the attribut-
es of Chesed and Gevurah. And for the Torah to come into being at the level of heavens, for “the

Torah preceded the world by two thousand (alpayim) years,”
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that is, the level of “I will teach you (a’alefcha) wisdom, I will teach you understanding,” which is
above the level of world and above the level of heavens, this is called the level of “My throne,”
which is the level of sitting and lowering, and this is through an arousal from below, etc.; see there.
And this is what the Raaya Mehemna says: “And afterwards that supernal light shines upon the

throne, which is the heavens.”
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“Throne” specifically, as it is written, “The heavens are My throne,” as mentioned above; and this is
what is drawn from Abba and Imma: the Keser for Z’eir Anpin, which is called heavens, and this is

through occupation with Torah.)
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3. And the third Kadosh is when it descends and is drawn further down, to the level of Tzaddik,
which is “the end of all levels,” which is the level of Yesod.
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And this is brought about through the fulfillment of the practical mitzvos. For the meaning of
Tzaddik is along the lines of what is written of Avraham, “And they shall keep the way of Havayah,
to do tzedakah,” etc.;
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for tzedakah is “to revive the spirit of the lowly,” and all the mitzvos, too, are called tzedakah, as it
is written, “And it shall be tzedakah for us, if we take care,” etc.
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And so Above: the drawing down of the light to the level of Tzaddik, from which it is drawn into

Malchus, the source of Beriah, Yetzirah and Asiyah, is through the practical mitzvos.
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The explanation of the matter will be understood by first understanding the difference between oc-
cupation with Torah and the fulfillment of the mitzvos. Now, although the Torah is only an explana-
tion of the mitzvos, to teach how the mitzvah is to be done, so that the main thing is the deed,
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and so our Sages, of blessed memory, said, “Not study is the main thing, but deed”; and also what
they voted and concluded, “Study is greater,” is because it leads to deed
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(and see what is written on the verse “And now, may it be great,” in Parshas Shelach, that this is
why the Torah is called His garments: it is called a garment relative to the mitzvah and the super-

nal will itself,
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and as the Ramaz wrote on Parshas Bamidbar, folio 118, side a, that Abba is the inner garment of

Arich, etc.; and see further what is written in the discourse beginning “Ani” (“I”) of the passage of
tzitzis, regarding “hair on the right and hair on the left”),
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even so, the Torah, which is the level of Chochmah, is loftier than the mitzvos, for it draws from the
inner dimension (pnimiyus), which is the revelation of the higher Chochmah (Chochmah Ila’ah)
itself,
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whereas the performance of the mitzvos draws only from the outer dimension (chitzoniyus) of
Keser (and see what is written on “And He spoke” of the Ten Commandments).
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Therefore through occupation with Torah one draws the Keser to Z’eir Anpin, for “the Torah comes
forth from Chochmah,” and the essence of Torah study is to understand it thoroughly; so it is the
drawing of Chochmah into Binah, and from Tiferes of Binah the Keser for Z’eir Anpin is made.
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And through the practical mitzvos one draws down that there be a Keser for Nukva, that is, for the

level of Malchus, the source of Beriah, Yetzirah and Asiyah. And this is what is said in the Raaya

Mehemna there: “to sanctify everything below.”
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So the flow through the Torah is inner: it is the drawing of the Keser and the will (ratzon) into the
level of Atzilus; while through the mitzvos, by which the Keser is drawn to Nukva, the source of
Beriah, Yetzirah and Asiyabh, this is the flow in the outer dimension.
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However, it is explained elsewhere that every level and rank that is lowered further down has a
higher and loftier root.
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(And see what is written on the verse “And Moshe spoke to the heads of the tribes,” on the matter of

the inanimate, vegetative, animal and speaking, which are along these lines.) And also, every loftier

level and rank can be lowered and descend further down, along the lines of “And I will pass

through the land of Egypt”: I and not an angel, etc.
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So too here, regarding the practical mitzvos: the mitzvos are all in physical things, tzitzis of physi-

cal wool, and likewise the parchment of the tefillin, and this is because their root is very high, lofti-

er than Chochmabh;
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and therefore the Torah, which “comes forth from Chochmah,” has not been lowered so far down

as the mitzvos. (And see Iggeres HaKodesh, [the letter beginning] “He and His life-forces,” that it is

like an inverted seal, etc.)
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That is, the practical mitzvos have been lowered into things that are under the dominion of kelipas
nogah, which is from the shattering of the vessels that fell into kelipas nogah,
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which before the shattering were at a very high, lofty rank, namely from the World of Tohu, which

is the level of Nekudim, which is above Atzilus, which is the level of Berudim, etc.
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Therefore man receives life-force (chayus) and is nourished from the vegetative and the animal;
and “a child does not know how to call ‘father’ until he tastes the taste of grain.”
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And likewise the eating of matzah, “the food of faith”; and even those whose souls are from Atzilus

itself, and even Moshe our teacher, peace be upon him, also needed to eat matzah.
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This is because the faith drawn from eating matzah, which is “the food of faith,” is from above the
level of Atzilus; that is, because its root is from the World of Tohu, etc.
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But now, after the shattering, they are far from the Infinite Light (Or Ein Sof), blessed be He, for
they fell in the shattering into kelipas nogah. But when they are refined through the Name Mabh,
which refines them, which is the level of the higher Chochmah, for “through Chochmah they are

refined,”
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and this is through the level of the first Kadosh, which is the ascent of the vav into the supernal

Kodesh for the sake of the union of Abba and Imma. And through their being refined they ascend to

their source and root, the Name Sag, which is above Mah; and then they are loftier than Atzilus, for

then they come close to the Infinite Light (Or Ein Sof), blessed be He.
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Therefore through the elevation of mayin nukvin mentioned above one draws down the union of

Abba and Imma, for the source of the flow is from the Supernal Emanator, far above Chochmah.
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And see what is written in the explanation of the verse “And I was beside Him as a nursling

(amon),” on the meaning of “From your dwellings you shall bring,” etc.: that this is the matter of

the Shema, the union of Abba and Imma, which is drawn down specifically through the nullifica-

tion (bittul) of the yesh, the refinement of the 288 sparks, etc.
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And this is what is written in Etz Chaim: that the drawing of the Keser to the Ten Sefiros of Tikkun is

also from the refinements of the World of Tohu; Atik of Tikkun took the first five of the Keser of Ban,

etc.;
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that is, specifically from the refinements of the 288 sparks of the shattering one can draw the Keser

to the ten Sefiros of Tikkun, and this is for the reason mentioned above: that after they are refined

they come close to their root, which is from the World of Tohu, the level of Nekudim,
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which is above the level of Tikkun, which is the level of Berudim. Therefore in them and through
them the Keser of Tikkun is drawn down. (And see what is written on this in the explanation of
“And he spoke” of “the heads of the tribes.”)
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4. Let us return to our subject, the superiority of the practical mitzvos: because they are done with
a thing that fell under the dominion of kelipas nogah, which are from the shattering of the vessels,

such as the parchment of the tefillin and the wool of the tzitzis, and so all of them;
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and they are themselves the refinement and elevation of the very substance of the thing that fell in
the shattering;
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therefore they specifically draw the Keser to Nukva, which is Malchus of Atzilus, the source of
Beriah, Yetzirah and Asiyah. This is the matter of drawing down the will (ratzon) “to revive the spir-
it of the lowly,” that is, for the bestowal of light and life-force (chayus) in Beriah, Yetzirah and
Asiyah;
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and this is a greater tzimtzum (contraction) than the drawing of the Keser to Z’eir Anpin, which is

not yet actually the source of Beriah, Yetzirah and Asiyah. Therefore this Keser and will must be

drawn from a higher and loftier place,
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as mentioned above, that specifically whatever is higher and loftier can be lowered and descend

further down. (And see what is written in the discourse beginning “And you shall make holy gar-

ments,” and in the explanation of the verse “My dove,” on the matter of “my beloved, my beautiful

one.”)
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Therefore the drawing of the Keser to Nukva is specifically through the practical mitzvos, which

are the refinement of the substance of the thing that fell in the shattering of the vessels,
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whose root is very high, from Sag, which is above Atzilus; therefore through this refinement and el-
evation one arouses far, far above, and specifically from there it is drawn down to be the revelation

below, in the source of Beriah, Yetzirah and Asiyah, etc.
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And see what is written on this in the explanation of the verse “Let them bring the royal garment”:

that it is like the analogy of a torch that shines far off, etc.; and since it shines far off, it must be that

in its own place it is a very great light, etc.;
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so, because the root of the mitzvos is far, far above, therefore through them the light is drawn far
off, and this is the drawing of the Keser to Malchus, which is the source of Beriah, Yetzirah and
Asiyah.
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And this is the matter of the third Kadosh, which, as explained in the Raaya Mehemna, spreads and
is drawn further down, to the level of Tzaddik, “to sanctify everything below”: this is the drawing of
the Keser to Nukva, for from Tiferes of Z’eir Anpin the Keser for Nukva is made. And see what is

written on this in the explanation of the verse “And Korach took.”
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And this is [the meaning of] “For My glory I have created it, I have formed it, I have also made it.”
That is, kavod (glory) is the level of Keser, as it is written, “The wise shall inherit glory”: the wise
will inherit the glory, which is above Chochmah, which is the level of Keser.
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And it is like the difference between Anochi and Ani (both “I”): Ani is at the level of Malchus,
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and Anochi, which also means “I,” but at the level of glory and exaltation, and therefore it is at the
level of Keser. And this is indicated by the added kaf in Anochi, which is the initial of the word
Keser and of the word kavod. And see what is written on this at the end of the discourse beginning
“This is the dedication of the altar.”
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But the meaning of “For My glory I have created it, I have formed it,” etc., alludes to the drawing of

the Keser to Nukva, which is the source of Beriah, Yetzirah and Asiyah, and it is drawn through the

practical mitzvos. And this is [the meaning of| “He has distributed, he has given to the needy,” etc.,

“his horn (keren) shall be exalted with glory.”
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That is: Malchus of Atzilus is called keren because it is the joining of Atzilus with Beriah; and this is,

by way of analogy, like a keren zavis (a corner), which is the joining of two walls, as is written

elsewhere.
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And see on this in the Zohar, Parshas Bamidbar, folio 120, side a. And the meaning of “his horn
shall be exalted with glory” is the exaltation of Malchus, as it is written, “I will exalt You, my G-d the

King,”
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and this is “with glory,” which is the Keser; and this is what is drawn through “He has distributed,
he has given to the needy,” which is tzedakah, which is the general and collective expression
(klalus) of the mitzvos, as is known. And see the Zohar, Parshas Behaalos’cha, folio 154, beginning

of side a, on the matter of “his horn shall be exalted,” etc.;
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and the Raaya Mehemna, Parshas Pinchas, folio 255, side b: “The supernal Keser,” etc., “the su-
pernal glory,” etc. And see what is written further on the meaning of “For My glory I have created
it,” etc., “I have also made it,” in the explanation of the verse “Who has counted,” etc., “and the
number,” etc.
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But the Torah is the Chochmah that refines the performance of the mitzvos;

NPWYR MIZR 7Y RP T MY 0°907 NY°2wn 09772070 1A%y 0°%I1%°17 17997 MR 12 PR AR
LTWYR I 1 11 RIPY 7172 N2 NRvPYT KPR 9710

but it does not contain the substance of the 288 sparks themselves that are refined from the shat-
tering of the vessels, which is specifically through the practical mitzvos, as mentioned above; ex-

cept that “the moving of his lips,” his reading and reviewing, is also a deed,
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and it is also refinements of the 288, etc.; but nevertheless the essential elevation of the very sub-
stance of the 288 sparks is through deed.

NARI IMIRIP? MWK 29D 1PRIP 259 1 219 1 K7D NS NOWNRT RIT TIN0 7Y 90
Therefore through the Torah is the drawing of the Keser to Z’eir Anpin. And this is [the meaning of]
“Havayah is near to all who call upon Him, to all who call upon Him in truth,”
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and “there is no truth but Torah”: for through occupation with Torah one calls and draws the Keser
to Z’eir Anpin of Atzilus. But for the Keser to be drawn to Malchus, this is specifically through the

practical mitzvos, for the reason mentioned above.
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Furthermore, Z’eir Anpin and Nukva are the level of Yetzirah and Asiyah within Atzilus; and Beriah,
Yetzirah and Asiyah are thought, speech and action. Therefore through occupation with Torah,
which is the level of speech, one draws the Keser to Z’eir Anpin, which is Yetzirah within Atzilus;
LAWY NIXNRN Y XPTIm BN RO XN 11770y NJ°M22 N2 NoWwni n°new 5N
but for the drawing of the Keser to be at the level of Asiyah within Atzilus, which is Malchus, this is
specifically through the practical mitzvos.
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And see what is written in Parshas Shelach on the verse “The land is very, very good,” and on the
verse “And now, may it be great”: that this is why through the Torah the light is drawn into the
higher Gan Eden, and through the mitzvos it is drawn into the lower Gan Eden, etc.; see there.
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Nevertheless, this flow through the Torah is the inner level (pnimiyus), and of this they said, “All
desirable things cannot compare to it,” etc., as is written elsewhere.
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5. And with this will be understood the saying of our Sages, of blessed memory: “Just as the world

cannot be without winds, so it cannot be,” etc. That is, there must be a drawing down of the will

(ratzon) into the existence and the chain of descent (hishtalshelus) of the worlds.
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For the simple will, that it arose in His will to create the world, was at that time as a free gift, without
an elevation of mayin nukvin; but after the creation of man there must be “to work it and to guard

it,” to raise mayin nukvin to draw down the will.
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This is through the Torah and the mitzvos, for through them one draws down two crowns, to Z’eir

Anpin and to Nukva, which are the level of the will that there be the World of Atzilus and Beriah,

Yetzirah and Asiyah, etc.
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And this is [the meaning of] “Do not read ‘your children’ (banayich) but ‘your builders’
(bonayich),” for they are occupied with the building of the world. And this is also the matter of oc-
cupation with the Written and the Oral Torah on the night of Shavuos, by which one draws the

Keser to Z’eir Anpin and Nukva, as is written in Pri Etz Chaim.
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It is like, by way of analogy, the diadem and crown made for a king of flesh and blood from gold and
precious stones, in which there are two things: first, the substance and body of the gold and pre-
cious stones; second, that they are fashioned to be set in the most fitting design and splendor in the

crown and diadem.
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In the same way will be understood, by way of this analogy, Above: in the drawing down of the

Keser there are also two aspects, namely Torah and mitzvos.
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For through the mitzvos come about the refinements of the 288 sparks, which are likened to the
substance of the precious stones, whose preciousness is because it is a wondrous thing that a stone,

which is inanimate, should shine.
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So is the matter of the refinement of the 288 sparks from kelipas nogah, which fell very far down,
and through the refinement they shine greatly by virtue of their lofty root.
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Yet even so, for them to rise to be at the level of Keser, this is specifically through the Torah, which
is the level of Chochmah: how and what their refinement and ascent will be, for “through

Chochmah they are refined.”
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And this is why in all the days of the Counting [of the Omer]| there is the refinement of the 288
sparks, as is known from the matter of the Omer of barley, animal food, the Name Ban, etc.;
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and afterwards, on the night of Shavuos, one occupies oneself with the Written Torah and the Oral

Torah, in which one says that so it is fit and if not it is unfit, and likewise with pure and impure, for-

bidden and permitted, liable and exempt, etc.;
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that is, that specifically in this way the sparks will ascend and not in another way: this is the matter
of the design of the crown and diadem, by way of analogy, and this is through the Torah, etc.
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But the foundation and root of all this is the first Kadosh, which is the level of the Seraphim, the el-
evation of mayin nukvin through self-sacrifice (mesirus nefesh) in the Shema, through which is the
ascent of the vav of Kadosh, which is Z’eir Anpin of Atzilus, into Kodesh, which is the higher
Chochmah (Chochmah Ila’ah), to unite the mochin of Abba and Imma.
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And it is specifically “through Chochmah that they are refined”; so it is specifically through this
that the essential completion of the refinement of the 288 sparks comes about, and then one can

draw from them and through them the Keser to the Ten Sefiros of Tikkun.
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And when below one raises mayin nukvin through self-sacrifice (mesirus nefesh), so too it comes
about Above that the vav of Kadosh rises into Kodesh, to draw down the supernal union of Abba

and Imma.
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And so in reverse, from above to below: when Above the vav rises into Kodesh, etc., so too it comes
about below, etc. As is written in the explanation of the verse “And I was beside Him as a nursling,”
on the matter of “Yaakov is the rope of His inheritance,” etc. (And see what is written at the end of

the discourse beginning “The Song of Songs.”)
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6. Now, according to this one may explain the verse “Go forth and see,” etc., “the crown with which
his mother crowned him.”
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It is along the lines of what is said in the Midrash on Parshas Kedoshim, at the end of section 24, on

the matter of the three times Kadosh: “A parable of the people of a province who made three

crowns for the king. What did the king do? He placed one on his own head and two on the heads of

his sons. So every day the supernal beings crown before the Holy One, blessed be He, three sancti-

fications, saying ‘Kadosh, Kadosh, Kadosh.’
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What does the Holy One, blessed be He, do? He puts one on His own head and two on the heads of

bR

Israel, as it is written, ‘For I am holy,” ‘and you shall sanctify yourselves, and you shall be holy.

End of quote.
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The meaning: the first crown, which the Holy One, blessed be He, puts on His own head, is the level

of the drawing down of the supernal Keser of Atzilus, which is above even the higher Chochmah,

which is called “His head,” by way of analogy; and this Keser is called “the will of all wills,”

N”IR T D°2°Wnn 1YW AN [wa1 nmvon?) 170n% N3 RITY 029 W7 R IR oY Wl RIM

1239 901 [xeoxy ®axT] N”INT 191122 qWal own wan X107 RPN RUT W A2WNAN AWK [xeox) xax]
JAR AWK 1N

and it is drawn down through the first Kadosh of the Seraphim, which is the level of self-sacrifice
(mesirus nefesh) in Echad, through which one draws down the union of Abba and Imma; for this
flow is from “the source of all” itself, and from there it is drawn into the mochin of Abba and Imma.
And this is the matter of “He puts one on His own head.”
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And the two that He puts on the heads of Israel are the drawing down of the two crowns to Z’eir

Anpin and Nukva, which are drawn through the Torah and the mitzvos, as mentioned above.
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And see the commentary of the Ramaz on the Zohar, at the beginning of Parshas Shelach, folio
159, side a, regarding “The Holy One, blessed be He, has three worlds,” what he explains there on

the matter of the three times Kadosh; and it is close to what has been explained here.
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Now, it is explained elsewhere that the Congregation of Israel (Knesses Yisrael) is called “My moth-

er” through self-sacrifice (mesirus nefesh) in Echad, for there is the source of the Torah; and
through this it draws down the revelation of the Torah.
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Therefore it is called “My mother,” “the mother of children,” for it is what gives birth to the revela-
tion, etc. And therefore it is said, “the crown with which his mother crowned him”: that is, “with

which she crowned him” is the one crown that He puts on His own head.
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And of this the liturgical poet said, “He shall be sanctified with one of three sanctifications”: this is
the one, the unique one, which is drawn from the level at which the Congregation of Israel is called

“My mother,” as mentioned above.
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And on account of the two crowns that He puts on the heads of Israel, that is, through the mitzvos
and the Torah, it is called “My daughter” and “My sister,” as is written elsewhere on the verse “Sing

and rejoice, O daughter,” etc.
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Therefore it is said of this crown that He puts on His own head, “Go forth and see.” The meaning of
“Go forth” is: from the vessel and the limit, in the manner of “with all your might,” without limit;
and along the lines of what is explained elsewhere in the explanation of the matter of the Name of
forty-two [letters] in the first section of the Shema, through which one draws down this crown, etc.,

as mentioned above.
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And also as is written elsewhere, that the meaning of “Go forth” is from the garments in which the
soul is clothed in Gan Eden, for it is above the power of wisdom and comprehension, etc.; see

there.
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“And You Shall Count for Yourselves from the Morrow of
the Shabbos”
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“And you shall count for yourselves from the morrow of the Shabbos, from the day you bring the

Omer of the waving, seven weeks,” etc. Now, usefartem (“you shall count”) is an expression of

brightness, as in “a sapphire stone” (even sapir); and likewise “the Ten Sefiros” is an expression of

brightness.
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And this is [the meaning of] “And you shall count for yourselves,” etc.: that is, to draw down the Ten

Sefiros so that they shine for you below. (See the Pardes, Sha’ar 8, chapter 2, in the name of Sefer

HaBahir: “Why are they called Sefiros? On account of ‘The heavens declare (mesaprim),’” etc. And

see the Zohar, Terumah, 136b: “What is mesaprim?” etc., “that they shine,” etc.)

Laiamihahl n‘?:p QT [0 nn] D7 R MIYI2WE M 0°9%7 NRYXY R0 10D 117 NNT T"Ji'l]ﬂ
(178 77 912K °D M2 1°°3Y) 17900 9apD 0°919° 197 9PARY NIRTOY NIYaw *t 11909 09971

To understand this: Pesach is the Exodus from Egypt, and the festival of Shavuos is the Giving of
the Torah; and before receiving the Torah they had to count seven complete weeks, and afterwards
they could receive the Torah (and see the Zohar, Parshas Emor, page 97).
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For it is written, “And the living creatures (chayos) ran and returned (ratzo vashov)”: that above,
everything is in the aspect of ratzo and shov.
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So too, Pesach is the level of ratzo and Shavuos is the level of shov. For Pesach is the Exodus from

Egypt, which was in haste, as it is written, “And you shall eat it in haste.”
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And it is written, “In haste you went out,” etc. For then there was a revelation of G-dliness from
above, as it is said, “until the King of the kings of kings, the Holy One, blessed be He, revealed
Himself to them and redeemed them”: in the aspect of haste. But of the Future it is written, “For
not in haste shall you go out, nor shall you go in flight,” etc.: that it will not be in the aspect of haste;
whereas the Exodus from Egypt was in haste, etc.
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(See what is written about this in [Midrash] Rabbah at the end of Parshas Bo, and in the Mechilta,
Parshas Bo, section 7, and see there; it is also brought in the Yalkut, Parshas Bo. And see Sefer Shel

Beinonim (Tanya), chapter 31.
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And see what is written at the end of Parshas Vayeshev, at the end of the discourse beginning “Thus
says,” etc., [on] “And I will give you places to walk”; but in the Time to Come, when the level of the
light that encompasses all worlds (sovev kol almin) is revealed, etc., even the shov will be in the as-
pect of walking, like the ratzo, etc. And [see] what is written at the end of the discourse beginning
“And the number of the children of Israel shall be,” on the matter that in the Future the superiority
of the arousal from below (isarusa dilesata) will be great and high without end, etc. From all this the
matter of “For not in haste” will be understood.)
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And this is the level of ratzo, from below upward; whereas Shavuos is the level of shov, which is the
level of the Giving of the Torah, the revelation of His will below, as it is written, “And Havayah de-

scended upon Mount Sinai”: a drawing down from above to below.
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Now, it is written, “So that you remember the day of your going out of the land of Egypt all the days
of your life”; and as our Sages, of blessed memory, said, “In every generation,” etc.: that each day

there must be the level of the Exodus from Egypt.
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That is, in the Shema, “And you shall love,” etc.; and one concludes, “I am Havayah your G-d, Who
brought [you] out,” etc. In particular, [the prayers] from Baruch She’amar until the Shema are a

preparation for one to come to the level of the Exodus from Egypt, “And you shall love,” etc.
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That is, when one contemplates how “all the host of heaven bow down to You,” and “the ofanim
and the holy chayos, with a great noise,” etc., and “the chayos tremble with dread of the Throne;

they carry and are carried with the Throne”; “a thousand thousands and ten thousand times ten

thousand serve Him”; and all of them are constantly at the level of self-nullification (bittul).
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And this is [the meaning of] “To make known to the sons of man His mighty deeds and the glory of
the splendor of His kingship”: this is the level of “the splendor of His kingship,” that all of them are
truly nullified before Him. And the self-nullification is drawn to them through their comprehend-
ing that “Your kingship is the kingship of all worlds.”
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The meaning of “Your kingship”: that the life-force (chayus) of all the worlds is only from the level
of “Your kingship” (Malchus), merely the radiance of His Name; not as the soul gives life to the
body, where the very essence of the soul’s life-force is enclothed within the body itself. Rather, His

being and essence is exalted and uplifted, etc.
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And nothing whatsoever enclothes Him; [He| was, is and will be without any change at all, as it is

written, “I, Havayah, have not changed”; “You are He before the world was created, and You are He
after it was created,” etc., without any change whatsoever.
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And nothing at all covers over or conceals before Him; rather, only the mere radiance of “the
Name of the glory of His kingship”: this is the life-force and the coming-into-being of all the

worlds.
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And this is [the meaning of] “Your kingship is the kingship of all worlds”: that all worlds, even
though they are a thousand thousands and ten thousand times ten thousand, as it is written, “Is
there any number to His legions?”, and “from the earth to the firmament is a journey of five hun-

dred years,” etc.,
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nevertheless they bear no relation at all to His light, etc., which is truly the level of the Infinite One
(Ein Sof).
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As is known, even one, relative to ten thousand times ten thousand, has a relation [to it], for it is a
small part of it; but ten thousand times ten thousand, relative to [what is] without limit, at the level

of the Infinite One itself, has no relation at all.
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And through their comprehending all the above, through this they are constantly at the level of
self-nullification.
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And through contemplating all the above in the depth of Daas (knowledge), then, of itself, one will
come to the level of ratzo in the Shema, so that there will be “And you shall love Havayah your G-d

with all your heart”:
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to go out of the straits (meitzarim) and limits, all of which are in the aspect of limitation: like a jour-
ney of five hundred years, whether in physicality or in spirituality, it is in the aspect of a strait and a
limit, which cover over and conceal, so that [the world] appears as an entity, a thing unto itself; but
only to cleave to Him, etc., Who is without limit, truly the level of the Infinite One.
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And this is what is called the Exodus from Egypt (Mitzrayim): going out of the straits (meitzarim)
and limits, as mentioned above.

K2 "11°w 593 F1°7%) M0 100 R 770 DRR R AR CNYTS XD AYTD2 1K1 0093 MDA

NPT gy o103] P7B2 2T WO nY°m 2% NoMI 1oonan D’P?N ow 1 Ny

And this is why, in the exile of Egypt, it is said of Pharaoh, “I do not know Havayah”: that the Name
Havayah, which [means that] He was, is and will be without change, “I do not know”; [I know| only
the Name Elokim, which covers over and conceals so that there be, specifically, an entity, a thing

unto itself.
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And this is [the meaning of] “I do not know Havayah”: that Daas (knowledge) was in the aspect of
exile. And this is why one concludes the Shema with “I am Havayah your G-d, Who brought [you]

out,” etc.: “I am Havayah,” specifically.
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2. And this is [the meaning of] the saying of our Sages, of blessed memory, “The prayers were insti-
tuted by the Patriarchs.” The meaning: the Patriarchs are Chesed (kindness), Gevurah (restraint)
and Tiferes (beauty), from which are drawn love and awe and compassion; these are Avraham,
Yitzchak and Yaakov.
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That is, the whole of prayer consists of three kinds of verses:
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namely, verses of Chesed, from which there comes about, in the Shema, “And you shall love,” etc.,
through the contemplation mentioned above, which is the level of “Avraham, who loves Me”: that
there be a revelation of love in the soul, the level of ratzo. And through this, afterwards, [comes]

”

“And these words which I command you shall be,” “and you shall speak of them,” etc.
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And although in the second section [of the Shemal] it is written, “And you shall gather in your
grain,” nevertheless it comes to be “their Torah fixed and their work occasional.”
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And this is [the meaning of] “For man is the tree of the field”: that he is like a tree that grows in the
ground, whose main thing is the fruit upon it. Even so, it also has thorns and leaves and the body of

the tree; and the main thing is only the fruit, etc.
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So too with a person: the main thing is the fruit, that is, Torah and mitzvos, as our Sages, of blessed
memory, said, “What is ‘fruit’? Mitzvos.” And this is the matter of “their Torah fixed”; and all the

other needs of his body are like the leaves relative to the fruit.
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And all this comes about from the level of “And you shall love,” etc., which is the level of Avraham.
And likewise Yitzchak, the level of Gevurah (restraint), from which there comes about the level of

awe in the soul: “the Fear of Yitzchak.”
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And the level of Yaakov is the level of compassion: that is, [for] one whose heart is like a heart of
stone, so that even though he contemplates all the above, he will not come to the level of “And you
shall love” of the Shema, because he is very bound up in the vanities of the world, so as to be an en-
tity, a thing unto himself;
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and because of this his heart is like a heart of stone. Then the counsel for this is to arouse great

compassion upon his soul.

15 0T PR RIM 19DN3W NIANT P10 MUY I O7AR DR 79 WK ApYUD WU
A5y On1 0°3917 Pama

As it is written, “To Yaakov, who redeemed Avraham.” And this is through the verses of compassion
in the prayer, namely, “The King Who is exalted,” etc., “In Your abundant compassion, have com-

passion on us.”
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“Our Father, compassionate Father, have compassion on us, and put understanding (binah) in our

heart, to understand and to comprehend, and let us not be ashamed forever and ever.”
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The explanation: for it is written, “For man shall not see Me and live,” and our Sages, of blessed

memory, said, “In their lifetime they do not see, but in their death they see.” For in their lifetime,

when the soul is enclothed in the body, [the body]| covers over him and conceals, so that this world

appears to him as an entity, a thing unto itself.
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But when the soul leaves the body, then they see that in truth His being and essence, etc., was, is
and will be without any change, and that nothing at all can enclothe Him or conceal Him; and it was

an utterly mistaken transaction, that the world appeared to him as an entity, a thing unto itself.
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Then the shame is exceedingly great, that all his thoughts and aims were in the vanities of the world
and in his affairs, as if it were truly a thing unto itself; and this is great impudence and brazenness,

etc.
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Therefore our request is, “In Your abundant compassion, have compassion on us, and put under-
standing (binah) in our heart”: that is, to understand one thing from another.
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That is, even while the soul is enclothed in the body, one will understand and comprehend that in
truth everything is utterly nullified, just as before the world was created, truly without any change,
as mentioned above; “and let us not be ashamed forever and ever”: so that afterwards there will not

be the shame forever and ever.
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And this is [the meaning of] “To Yaakov, who redeemed Avraham.” [See the discourse beginning

“How beautiful are your steps.”]
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3. Now, all the above, which is the level of ratzo, the Exodus from Egypt, is only for the G-dly soul
alone, which is in the aspect of exile within straits and limits that cover over, etc.
TARIY 1T 19 TOYR S9IRT 127X TAY TIR SIIR ©UHT 1D 0 DR DY R 1378 INRY 11
.7252 PRI WA RITY 2Py
As Pharaoh said, “I do not know Havayah,” etc. And as it is written, “I will go down with you to
Egypt, and I will bring you up,” etc.: for this was said to Yaakov, who is the G-dly soul alone.
ANy >0 PR %0 Anna Ban apye apy T
Yud akev (yud and heel): “Yaakov is the cord of His inheritance,” “for Havayah’s portion is His
people.”
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As it is written, “And Israel saw the great hand that Havayah had wrought”: that Israel alone, which
is the G-dly soul—for “Israel arose in [G-d’s] thought,” [and] Yisrael is li rosh, “a head for Me,” etc.

—Israel alone saw what Havayah had wrought, etc.
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So too in the Shema, the level of ratzo, the Exodus from Egypt mentioned above, “And you shall
love,” etc., is only for the G-dly soul alone; but the animal soul, nevertheless, wants to eat as an an-

imal does, etc.
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And in order to receive the Torah, which is the revelation of His will, may He be blessed, as it were,
below, there first had to be the level of the nullification of the animal soul as well. [And see what is

written on “When a man brings,” etc., “you shall bring,” etc.; see there.]
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This is through the waving of the Omer and the Counting of the Omer. As it is written, “And he shall
wave the Omer before Havayah, for your favor (lirtzonchem); on the morrow of the Shabbos the ko-
hen shall wave it.”
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For the Omer is from barley, which is animal food. And likewise above there is also the level of an
animal (behemah): this is the supernal Chariot (Merkavah), “the face of a lion on the right, and the
face of an ox on the left,” for a wild animal (chayah) is included in [the term] behemah.
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As it is written of the Sea that Shlomo made, “It stood upon twelve oxen, three facing north,” etc.,
which is the supernal Chariot;
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“and the Sea was upon them, above,” which is the level of the supernal Sea, the level of the great
animal (behemah rabbah), the Name Ban (52), numerically [equal to] behemah, which is the root of

the Chariot of “the face of a lion,” etc.
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And this Chariot is the root and source of all the animals and of the animal soul below, which are

drawn from it.

likuteitorah.com/likkutei-torah/emor/ 93

15



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 3 7M1y NR DOX27 03°7 NAW NAMHn 052 onaaol...

5711 1137 7172 2122 0999510 0977230 IURRW 097119271 13700 ° 1YY 1YY

And barley (se’orah) is shi’ur hei, “the measure of hei”: that is, [it is] from the refinements
(birurim) below, which are refined and included in the level of the great animal mentioned above.
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As in the saying, “Who forms ministering [angels]”: for there are angels that are nullified every
day, and are swallowed and included in the level of the great animal mentioned above, like the food

of barley that is swallowed into an animal below; and they are renewed again every day, etc.
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And this is [the meaning of] “the kohen shall wave it”: [the kohen,] who is the level of supernal

Chesed (kindness), raised up the level of the great animal mentioned above [see the Zohar, Parshas

Balak, page 188b] through the Omer of barley, shi’ur hei, mentioned above.
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“Before Havayah”: above Havayah, as is known. And this is [why it says] “from the morrow of the
Shabbos” and not “from the morrow of the Yom Tov”: for it is above the level of Shabbos. This suf-

fices for one who understands.
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And through this, afterwards, through the Counting of the Omer, there were drawings down of en-

compassing lights (makifim) from above to below, to the Omer, etc. And this is [the meaning of]

“Today is one day to the Omer”: “day” is the level of Chesed (kindness), as it is written, “By day

Havayah commands His kindness”;
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that is, the level of supernal Chesed, to draw down from the very highest [levels] to the level of the

Omer, so that there be the nullification of the will of the animal soul too, specifically.

likuteitorah.com/likkutei-torah/emor/ 94

16

17

18



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 3 7M1y NR DOX27 03°7 NAW NAMHn 052 onaaol...

213 [Amyn nvno] $7I1R0 27y DU D°2°Pnn nownn >y allrl i 1897 51173 P00 275 911X 1N
And this is [the meaning of] “for your favor (lirtzonchem)”: so that there be the nullification of your
will (ratzon), through the drawing down of the encompassing lights mentioned above, through the
Counting of the Omer, etc.
nonS 0a% 5713 X217 Nawn nannn XY Fdh! 0°2°Pnin NARA '|"W?3u'l5 1171 09 On7e0Y 1N

.0931%7 P11°3 1MW 973 N1Aan wol X '|1Dﬂ5

And this is [the meaning of] “And you shall count for yourselves”: that is, to draw down the radi-
ance of the encompassing lights mentioned above, which is specifically from “the morrow of the
Shabbos,” as mentioned above, “for yourselves,” below, to transform the animal soul too, so that

there be the nullification of your will.
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And this is [the meaning of] “From the day you bring the Omer”: the meaning is, from that day on

which they waved the Omer, which is “before Havayah,” then “you shall count for yourselves”: you

shall draw down for yourselves, through the Counting of the Omer, “seven weeks,” which are the

forty-nine attributes (middos).
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And then, afterwards, there could be the Giving of the Torah on Shavuos, which is the revelation of
His very will from above to below, which is higher than prayer, which is the level of the Exodus
from Egypt, which is the ratzo, as mentioned above.
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“And you shall love with all your heart” is still not at the level of utter self-nullification (bittul), for
there is one who loves, etc. Torah study, by contrast, is the very word of G-d in his mouth.
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As it is written, “And I have put My words in your mouth”: My words, truly. “I am the Mishnah that
speaks in your mouth.” And as our Sages, of blessed memory, said, “These and these are the words
of the living G-d,” etc.: that they are truly the words of G-d, the very revelation of His will below.
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And this is [the meaning of] “And you shall speak in them (bam)”: in them, truly. And this is the lev-
el of “and with all your soul,” that is, to bind thought with thought, etc. (And see what is written at
the end of the discourse beginning “And I appeared to Avraham.”)
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But our Sages, of blessed memory, said, “Whoever says, ‘I have nothing but Torah,’ even Torah he
does not have.”
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For since he is an entity, a thing unto himself, then even when he speaks words of Torah, this is not
the word of G-d at all, and this is not the revelation of His will at all. Rather, there must first be the

level of the ratzo, the Exodus from Egypt, from below upward, as mentioned above.
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And through this, “spirit brings spirit and draws down spirit”; for through an arousal from below

(isarusa dilesata) [there comes] an arousal from above (isarusa dile’eila), and it arouses above the
drawing down of His will, as it were, below.
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But that it should be enclothed in physical things, such as terumos and tithes and offerings, etc.:

“and it is not the way of the King to speak of the matters of a commoner,” etc.
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And for this, the kohen first had to wave the Omer, which is barley, shi’ur hei, the food of the great
animal mentioned above, “before Havayah”: above Havayah, as mentioned above.
DiNaw yaw 12 05 on9oo) ‘1?3157‘? lelal, D°2%P1i N2WNIA T°7 [myn nvao] ¥7180 %Y AR 1790
J1D
And through this, afterwards, through the Counting of the Omer, there was the drawing down of
the encompassing lights below, to the Omer: “And you shall count for yourselves,” etc., “seven
weeks,” etc.
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And afterwards there could be the Giving of the Torah on Shavuos, which is the revelation of His
will, as it were, below, in the letters of the Torah. [And see the Zohar, Parshas Tetzaveh, page 182,

end of side b, “And since,” etc., and page 183a, until “brings forth the Torah,” etc.; and see below.]
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“And he shall wave the Omer”
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“And he shall wave the Omer.” Now, the Omer is a food of barley, which is animal fodder. The mat-
ter is according to what is said, “Who forms ministering [angels], and whose ministers,” etc.: that
there are two kinds of angels.
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The first are those who stand in the heights of the universe since the six days of Creation; they are

eternal and endure until the world returns to tohu (chaos), etc.
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And these are the chayos (holy beasts) of the Chariot. And there are angels that are created every
day, and sing a song, and expire; that is, the level of the sparks of holiness that fell in the shattering
[into] the nogah of Beriah, Yetzirah and Asiyah.
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And when they are refined and rise as mayin nukvin (feminine waters), each and every day anew,
this is the matter of their song and the expiry of their soul (kelos hanefesh): that they expire and

are included in the level of Malchus.
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And it is like the saying of our Sages, of blessed memory: “The Holy One, blessed be He, stretched

out His little finger among them and burned them.”
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And the explanation is known: that because the radiance of the revelation of G-dliness upon them
was more than the measure and limit that they could contain and confine within themselves, they
were burned and included in the One G-d, and they go out of the vessel. However, this was by way

of punishment, because they had accused [man, saying|, “What is man,” etc.
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But likewise, from this example, it will also be understood concerning the birurim (refined sparks),
that they are refined and expire into the level of Malchus: this is because of the abundant revela-
tion of the Infinite Light (Or Ein Sof) upon them.
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And this is the essence of their constant service, etc. And this is the matter of “the thousand moun-

tains that the great beast (behemah rabbah) eats” (see the Zohar, Parshas Pinchas, 217a), which is

the level of Malchus, called behemah (beast), whose numerical value is [that of] the Name Ban (52),

in which the birurim of nogah are included, etc..
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And it is called behemah rabbah because it is a general level, as against the Chariot of the twelve
oxen, which are particular levels; and Malchus includes everything. Therefore it is called rabbah

(great).
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And this is along the lines of what the Zohar explains in Parshas Vayechi, 247a: “What is rabbos?

Rather, as it is written, ‘The outcry of Sedom and Amorah, for it is rabbah,’ like gadlah (great).”
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“And so rabbos [means] great ones, supernal and greater than all.” And there it refers even to the
twelve oxen of Beriah mentioned above, which are also called rabbos relative to the particulars that

are drawn from them.
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Just as the twelve tribes are inclusive souls: the tribe of Reuven, for instance, has in its camp many
myriads and thousands, and the soul of Reuven himself includes all the souls of his tribe, which

are branches of him; and so with every tribe, etc.
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And this is the matter of “Great daughters (rabbos banos),” etc.; see there. However, relative to the

level of Malchus, the twelve oxen mentioned above are called particular levels.
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And Malchus, which includes them all, is called behemah rabbah. And likewise the Malchus of
Adam Kadmon is called behemah rabbah [and see Etz Chaim, Sha’ar Arich Anpin, chapter 1, and
Sha’ar Z’eir Anpin, chapter 1].
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Now, in the Malchus of Beriah are included the birurim from the nogah of Beriah, and in the

Malchus of Yetzirah are included the birurim of the nogah of Yetzirah, etc.
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And likewise the matter of the Omer, which is animal fodder, being a food of barley, is the level of
the birurim that become included in the level of Malchus. This is likened to eating: the food is di-
gested in the stomach, and the waste is pushed outside, and the choicest part rises up to the brain

and becomes life-force (chayus) for his soul.
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So too these birurim, which become included in the level of Malchus, become life-force in it, etc.

However, the matter of se’orah (barley) is shi’ur hei (the measure of five), as is mentioned in the

Zohar.
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And the explanation is that shi’ur hei is the division of the five Gevuros into many parts, to give life
to the many creations, which differ from one another: the camp of Michael, etc.
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For this division comes from the five Gevuros, which separate and divide the simple voice, so that it
is divided into many parts in the letters of speech; and in general it is divided into the five places of

articulation of the mouth: alef-ches-hei-ayin from the throat, beis-vav-mem-pei from the lips, etc.
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And afterwards it is divided into myriads upon myriads of combinations of letters, of one place of
articulation with another; and this is the cause of the coming into being of the angels and the souls
without number, as it is written, “A thousand thousands minister to Him”: that is, through the divi-

sion of the combinations of letters in the Ten Utterances, “Let there be light,” etc.
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And the root of the five Gevuros is from the five Gevuros of Imma: that is, the level of the division of

the letters in thought, which are the level of the letters of Imma, which are called “engravings of a
signet” (pituchei chosam), that is, in the Yesod of Imma.
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For as the combinations of the letters are divided in thought, so speech is drawn to speak these

very combinations.
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That is, according to the will one has for certain combinations of letters, so does he think, and as a
matter of course it is afterwards drawn so into speech [and see what is written on this in Parshas

Chukas, on the verse “And they shall take to you a heifer,” etc.; see there].
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Now, the birurim by which Malchus refines the 288 sparks are also through the five Gevuros, which
are the level of gevuros (powers of restraint) and contractions (tzimtzumim), to descend below and

to seize the sparks from the hands of the external forces (chitzonim).
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Therefore it is said of this, “And she gives teref (food) to her household”: this is the matter of the
refinement of the 288 [sparks], which is called teref (prey), like a lion that tears (tores), which is
through Gevurah. And below, in divine service, this is the matter of “A person should always incite

his good inclination against his evil inclination.”
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Therefore the birurim are called se’orah, shi’ur hei, and it is the fodder of that behemah [and see
the Zohar at the beginning of Parshas Yisro, at the end of 67b, and the Ramaz there; and from there
will be understood our saying the psalm “May G-d be gracious to us” in the days of the Counting, at

the time of the counting of the Omer].
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2. However, the matter of the waving of the Omer [is] “a waving (tenufah) before Havayah.” And it
is explained in the Zohar, Parshas Balak, 188b: tenufah is tenu peh (“give the mouth”); “Give
glory,” etc.
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And the matter is according to what is explained concerning the difference between Pesach and
Shavuos: that on Pesach there was the level of the elevation of Z’eir Anpin from the level of small-
ness (katnus), called Mitzrayim (Egypt), the level of meitzarim (straits) and limits, rising to receive
the level of the intellect (mochin) of greatness (gadlus).
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And this is the level of the ascents of the G-dly soul in man, whose root is from Z’eir Anpin, for “you
are called adam (man),” whose numerical value is [that of| the Name Mah (45), etc. [and see what is

written elsewhere in the explanation on the verse “When a man (adam) of you brings an offering”;
and see the Zohar, Parshas Vayechi, 245b].
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And afterwards, on the second day of Pesach, the kohen, whose root is from Abba, waves the Omer,
which is the level of the elevation of the animal soul in man, that it be refined so as to be trans-

formed (lis’hapcha), etc.
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And its root is from the level of Malchus, which is called behemah, whose numerical value is Ban,

etc.; that is, the root of the animal soul is from the Chariot of the twelve oxen, whose root is from

the level of Malchus. For it too needs to be elevated afterwards, on Shavuos, in order to receive the

Torah, which is from the level of Keser, the Supernal Will.
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For there are two kinds of will, the Supernal Will and the lower will: the Supernal Will, which is
above intellect, and the lower will, which is below intellect, which branches out because he has

grasped with his mind the goodness of that thing; therefore he wants it and desires it.
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And on Shavuos, at the Giving of the Torah, there was the level of the revelation of the Supernal

Will. And this could not be except through preparation first, to beget the will for G-d through con-

templation; and through this the Supernal Will will rest upon him.
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And this is the matter of “Make His will as your will, so that He will make your will as His will,” and

as is explained elsewhere on the verse “Go forth and gaze,” etc. And this is the matter of the count-

ing of the Omer.
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That is, after he has waved the Omer “before Havayah,” above the Name Havayah of Z’eir Anpin,
that is, in the level of Binah, and this is from below upward, then afterwards one draws down from
above to below.
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And this is the matter of “And you shall count for yourselves from the morrow of the Shabbos,” etc.:
that is, the drawing down of the encompassing [lights] (makifim) of Imma, which is called “the

morrow of the Shabbos.” For the eve of Shabbos (ma’alei shabbata) is the level of Malchus.
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And the day of Shabbos (yoma deshabbata) is the level of Z’eir Anpin. And “the morrow of the
Shabbos” is the level of Binah, which is above Shabbos.
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[This is] by way of comparison like the known explanation of what is written, “beyond the river
(be’ever hanahar),” which is the level of Chochmah, called “beyond the river,” that is above the riv-

er of Binah, [as in] “And a river goes forth from Eden.”
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And so is the meaning and matter of “the morrow of the Shabbos”: that is, the level of Binah, which
is above the level of Z’eir Anpin and Nukva, which are the levels of the Shabbos of the night and the
Shabbos of the day.
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And although Binah too is called Shabbos, yet it is called Shabbos Shabbason (a Shabbos of com-
plete rest) [as the Pardes writes in Erchei HaKinuyim, under the entry “Shabbos”; and see the

Zohar, Part 11, 63b and 88a]. And from the level of Binah the encompassing [lights| are drawn to
Malchus.
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And this is the meaning of “the day” (hayom), whose numerical value is [that of the Names] Kel
Havayah: it is the drawing down of the encompassing [lights] to the Omer, to the level of Malchus,
which is called omer. And the matter of the encompassing [lights] will be understood along the
lines of what was written above concerning the angels, who expire because of the revelation of the

Infinite Light upon them beyond their measure.
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That is, because their vessel is too small to contain this great light, and it is this that becomes the
level of an encompassing [light] surrounding them. And the angels whose vessel is larger can con-

tain this light in the manner of an inner [light].
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If so, by this proportion, even upon them, if there were the radiance of a very great and exalted
light, such that even their vessel could not contain it, it too would be in the manner of an encom-

passing [light] upon them.
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So too in the service of G-d there are two levels of love. The first is the love that is limited within the
soul, in an inner manner; and this love has an end and conclusion in time, such as one hour and
the like.
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But there is the second love, which comes from contemplating the greatness of G-d Himself and
His glory, “For I, Havayah, have not changed,” etc.; and because of this a love that is above his ves-

sel will be aroused in his soul.
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And it is this that is called the level of an encompassing [light] (makif), which is the level of a guard
(shomer).

WM PPRW RN D nRwa 0°727% N1IRNTR 9910 9”NR IR 208" 19 WO RN TNWRA 73RN 03

LT N0 TA3R 1115038 91 NIAIYD WO (A iy mal PP O3 09 10 1Ry 1NN

For with the first love, since it has an interruption, he can then afterwards come to desire physical

things, since “a prisoner cannot free himself,” etc. For on the opposing side too (“one opposite the
other”) there is, corresponding to this inner level, [something] that opposes and contradicts it.
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But this love, which is above being limited in a vessel, is the level of a guard. And this is the matter
of the garment of the Chashmal, which clothes Z’eir Anpin and Nukva on both their sides, so that

the external forces should not draw nourishment.
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And the explanation of the matter in divine service is this: the intellect (mochin) that entered in the
manner of an inner light (or pnimi) is the reasoning and contemplation from which love and long-
ing are drawn into the emotive attributes (middos) of the heart.
D591 MINZT MTA NTPIM NN NPAY 93171 770 PORAw poDI NP D10 N
And this can be interrupted, the attribute being interrupted, and there can be the coming into be-
ing and birth of foreign attributes and desires.
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Only, the safeguard against this, so that he not fall from his level, is through higher mochin, which
did not enter the middos at all, but only encompass the middos and guard them, so that he should

have no desire or will other than for G-d alone.
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And that is through contemplating the greatness of the Infinite One, blessed be He, in the grasp of

his mind and his understanding, [a contemplation] which the heart is too small to contain, and

which did not enter into the revelation of the heart, etc.
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[The substance of this matter is explained elsewhere, on the verse “It is better to take refuge in
Havayah than to trust in man”; see there. And see what is written on this also in the discourse be-

ginning “The eyes of all look hopefully to You.”]
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And this is what is written, “Seven complete weeks (shabbasos) shall there be”: that is, that “you

shall count fifty days” is to be in the seven emotive attributes (middos) of Imma: Chesed, Gevurah,

Tiferes, Netzach, Hod, Yesod and Malchus.
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For there [it is] above the level of, etc., where there is no place at all for the external forces to draw
nourishment; and it is called “the world of freedom” (alma decheirusa), as is written in the Zohar,

Parshas Tetzaveh, 183a, on the verse “And you shall proclaim liberty,” etc.
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Whereas in Z’eir Anpin, [as with] Avraham, from whom Yishmael came out, etc., the external forces
draw nourishment from the waste of the middos. And therefore in Binah they are called “seven
complete weeks (shabbasos),” for they are in a state of completeness, from which the external

forces do not draw nourishment.
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Now, through the drawing down of the encompassing [lights], there can afterwards be, on Shavuos,
the revelation of the radiance of the Supernal Will at the Giving of the Torah, from the level of
Keser Elyon (the Supernal Crown): “I am Havayah,” etc.
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And this is because on Pesach there was the level of the ascent of Z’eir Anpin, which is called ish
(man), etc.; and afterwards, through the Omer, there is the ascent of Malchus; and then on Shavuos
there will be the union of Z’eir Anpin and Nukva, one crown for both of them. And this is what is
written, lirtzonchem (“for your acceptance”): that is, to make the level of will (ratzon) and crown,
etc.
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[And this is the matter explained in the Zohar, Parshas Tetzaveh, at the end of 182b: “Come and
see: it is written, ‘And he shall atone for himself and for his household (beiso),’ etc.
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In the same way, this level begins to be sanctified.” The meaning is: on the first day of Pesach Z’eir
Anpin was sanctified, through the mochin of Abba and Imma being drawn into it; and this is the
matter of “The voice of my beloved,” etc., “leaping upon the mountains,” etc.
NP9TYNAR MY AN 9730910 1293 11900 N1PAR 13907 1 N2 DY 17907 SYa WIPNR IPRT 1190
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“And since he has been sanctified, he needs to atone for the house of the vav (beis vav)”: that is,
that there be the rectification and ascent of Malchus too; and this is through the arousal from below

(isarusa dilesata) of Israel in the counting of the Omer, animal fodder, etc.
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And through this, afterwards, on the festival of Shavuos, there is drawn down and revealed a level

higher than both of them, which is the revelation of the Keser to both of them. And this is “skipping

upon the hills”: skipping (kipotz) is with both [feet].
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And this is along the lines of what was explained elsewhere on the verse “Male and female He creat-
ed them, and He blessed them”: that through the union of [the Names] Mah and Ban there is drawn
down and revealed a level higher than both of them (see on this in the explanation on the verse
“His eyes are red with wine,” and in Parshas Tetzaveh, at the end of the discourse beginning “And

you shall make holy garments”); and in the same way it will be understood here.]
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3. Now, to understand what is written in the Zohar, Balak, 188b, that the level of chitah (wheat) too
is only in the level of Malchus, as is written there: “Chitah: the daughter who pleads endearingly
(mischata) before her father,” etc.; “but we see that in all the tribes there is no ches and tes, and in
her there is ches and tes, and we call [her] chitah,” etc.; see there.

aw o1 *>na2 RITY 737 71802 RITAT KD 00 1YY TP 03T DOYD U TA1 A7IR0D I 23
Jraow] 172

And this seemingly contradicts what was said above, that the level of se’orah, shi’ur hei, is the fod-
der of that behemah rabbah, which is the level of Malchus, the Name Ban.
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But chitah is human food; and yet from what the Zohar writes it is clear that chitah too is in the lev-

el of Malchus, which is called behemah, whereas none of the tribes has the letters ches and tes, etc.
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And further, we must understand what was said above, that the root of the G-dly soul is from the
level of Z’eir Anpin and the root of the animal soul is from the level of Malchus. Yet it is explained
in very many places that Malchus is called Imma Tata’ah (the lower mother) and Knesses Yisrael

(the Congregation of Israel), which is the root and source of the souls, [that is,] of the G-dly soul.
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But the matter is that Malchus receives the five Chasadim and the five Gevuros: the five Chasadim

are drawn to her from Abba, and the five Gevuros are drawn to her from Imma.
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And these two levels are also the levels of the inner dimension (pnimiyus) of Malchus and the outer
dimension (chitzoniyus) of Malchus. And the root of the souls of Israel is from the level of the inner
dimension of Malchus, which receives the five Chasadim mentioned above, whose root is from

Abba; and this is the level of chitah, as is explained in Pri Etz Chaim, in the discourse on Shavuos.
2135017 1°R 17292 R9AW M2awn an %2l sl M afailale)] 27y K712 ARI2N RI7 MT°00 27 1°3ym
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And the matter, according to Chassidus, is explained elsewhere, on the verse “And you shall count
for yourselves,” with regard to the festival of Shavuos: that it is like the matter of “A child does not
know how to call ‘Abba’ (father) until he tastes,” etc.; that the daas (knowledge) newly born in the
child is the matter of the revelation of the hidden daas, which is above the daas that is grasped,

etc., only that it is clothed in the smallness of the child’s daas.
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And so it is with the drawing down of the five Chasadim of Abba: the level of the higher Chochmah
(Chochmah Ila’ah) is above comprehension, and it is drawn down and clothed in the souls of
Israel, to be the self-nullification (bittul) of the soul, etc. And this is the matter of “Abba founded
the daughter” (Abba yasad barta).
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[And see the Zohar, Part I, 112a, and Parshas Emor, 100b, on the matter of “the daughter of my fa-
ther,” from which it is explained that the drawing down of the souls from the level of Malchus is

when she receives from the level of Abba specifically.]

JRPR TV N7 99YR (xani) NI CRRN NPIRONA RO YR 26
And se’orah, which is in the outer dimension (chitzoniyus) of Malchus, was explained above and
will be explained further below.
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And what is written in the Zohar, that in the tribes there were not the two letters ches and tes men-
tioned above, that is because in truth the two letters ches and tes are from the Gevuros, and the

tribes were higher than them.
PN 57117 U”1 NPNIR °2 0PN IR RART [0v70m°7] 171 13900 57317 NPNIR YR AVXIY IR P9
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Only after the hei has been joined to the two letters mentioned above, that is, the five Chasadim of
Abba, then the two letters ches and tes mentioned above are sweetened, and it is called chitah.
[And see what is written elsewhere, that the difference between chametz and matzah lies between

ches and hei.]

likuteitorah.com/likkutei-torah/emor/ 112



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 4 AMmYn DR 7°2m

MPAR 19 AWIYW (b ann] 27 RMYI A2 70391 MAR P ROANNT X172 92 (2100w mn) 27N
2717 0”1 DMK PPNNATD RIRT [o07on 7] M7 NOWAT 11207 70N

And this is what is written in the Zohar, “like a daughter who pleads endearingly before her father,

and he does her will”: that is to say, her father does kindness (chesed) for her, that is, the drawing

down of the five Chasadim of Abba to sweeten the letters ches and tes mentioned above.
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And this is “who pleads endearingly (mischata),” etc. [along the lines of “And I and my son Shlomo
will be chata’im (offenders)”; and this is “Redeem your sin (chata’ach) with charity (tzedakah),” for

charity draws down the five Chasadim into Malchus].
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Now, the chitah mentioned above is in the level of Malchus, only it is in the inner dimension (pn-

imiyus) of Malchus: Gevuros sweetened by the five Chasadim. And therefore Adam, the first man,

whose soul was from the Tree of Life (ilana dechayei), was higher than this; that is, he was from

Z’eir Anpin, which is called the Tree of Life.
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And therefore [concerning]| the sin of Adam, “The Tree of Knowledge was wheat (chitah)”: for chi-

tah was a level below him, the level of Malchus of Atzilus, which is called the Tree of Knowledge rel-

ative to Z’eir Anpin, etc.
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[And the explanation is that chitah is daas being lowered and drawn downward into smallness, like

the matter of what is written elsewhere on the verse “When I break for you the staff of bread,” etc..
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And this pertains to the level of Malchus, where there is the refinement of the level of chet (sin)
through the five Chasadim, whereas Z’eir Anpin is above this level.
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But seemingly we must understand: the souls are born through the union of Z’eir Anpin and Nukva
of Atzilus; and if so, in every soul there is [something| of the mother’s share, which is the level of
Malchus, and that is the level of chitah.
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If so, why is this called a sin for Adam, that he ate chitah? But the answer is according to what is

written in the Zohar, Terumah, 167b: “The first Adam was formed and engraved without a female,”

etc.; see there.
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For seemingly the meaning is that just as physically he was not born of awoman but was the handi-
work of the Holy One, blessed be He, so too his soul was rooted above the level of the union of Z’eir
Anpin and Nukva of Atzilus.
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And if so, he had in him nothing of the level of the Tree of Knowledge and of the level of chitah, but
only [what is] above this level, that is, the higher Chochmabh as it is in its essence.
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JR3P131 PaaR Y] 37T AT QNRWI WA D L [xapin]

And therefore it was a sin that he ate of the level of chitah, etc. Whereas all the souls after him: just
as they are born below through male and female, so the root of their soul is from the union of Z’eir
Anpin and Nukva.
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Therefore the level of chitah, human food, etc., pertains to them, by virtue of their root in the level

of the inner dimension (pnimiyus) of Malchus.
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And by virtue of their root from Z’eir Anpin, the tribes did not have the letters ches and tes, etc.
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However, in the Zohar at the end of Parshas Emor, folio 104, at the end of side a, it writes: “And
Adam came forth from male and female.” And the Ramaz explains that the soul of Adam, the handi-
work of the Holy One, blessed be He, was also drawn from the union of Z’eir Anpin and Nukva of

Atzilus, only that it was in the chambers (heichalos) of Abba and Imma, etc.; see there.
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And see the Raaya Mehemna, Parshas Kedoshim, 83, at the end of side a, and what is written on it

in Sefer HaGilgulim, chapter 18, and in the Likkutei Torah [of the Arizal], at the end of Parshas

Bereishis.
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And according to this, the explanation of the Zohar, Terumah, mentioned above is in another way;
and see the Mikdash Melech there. And if so, seemingly the question returns to its place.
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But in truth there is no difficulty at all. For it is explained in the Zohar, Bereishis, 37, at the end of
side a, on the verse “My spirit shall not abide in man forever”:
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“Rabbi Acha said: At that time, that river which flows and goes forth would bring forth spirit from

the Tree of Life and pour it into the tree in which death dwells, and spirits were drawn into human

beings for many days, until the wicked arose,” etc.
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“Then the supernal spirit departed from that tree, at the time that the souls in human beings flew
off,” etc. And see there in the Mikdash Melech, that at first the essence of the soul was from Z’eir

Anpin, and a little from Malchus.
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And also from Z’eir Anpin, that is, what is drawn to it from Arich Anpin through Imma Ila’ah (the
higher Imma); and therefore they lived long, for “length of days is from Arich.”
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And after they sinned it was the reverse: the drop of the female was greater than [that of| the male,
and it is called the tree of death; therefore they did not live long. Thus far his words. And see the
Zohar at the beginning of Parshas Beshalach, 44, at the end of side b.
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And since it is so, that even in human beings, and after the sin of the Tree of Knowledge, neverthe-
less the essence of the soul was then from Z’eir Anpin and from higher and higher, etc..
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How much more so, by a fortiori reasoning, in Adam himself, who was His handiwork, and before
the sin of the Tree of Knowledge: the essence of the soul, which is from higher and higher, was

greater than the drop of the female.
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And as is written in Sefer HaGilgulim, chapter 19, that he had nefesh, ruach and neshamah of
Atzilus, and also a neshamah of the neshamah of Atzilus. And therefore this is called a sin for
Adam: that he descended into the level of chitah.
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And see what is written on this further in the explanation of the matter of the Splitting of the Sea of
Reeds, the discourse beginning “Behold, the Sea of Reeds.”] And se’orah is the level of the outer di-
mension (chitzoniyus) in Malchus, which is to give life to all the particulars of the division of cre-
ations, angels, which is through the five Gevuros.
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And their root is from the five Gevuros of Imma [for Binah nests in the Throne, the World of Beriah;
and likewise the level of the outer dimension in Malchus, which is clothed in Beriah, Yetzirah and
Asiyah, the source of its receiving is from the five Gevuros of Imma]. And this is, by way of analogy,
like speech in man, which is drawn through the five places of articulation, alef-ches-hei-ayin from
the throat, etc.
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For the voice is simple, and it was contracted and is divided into twenty-two letters through the five
Gevuros, and the source that divides them is thought. Likewise, all the particulars of the division of
the combinations of letters of the word of G-d, the level of Malchus, are through the five Gevuros,
and their root is from the five Gevuros of Imma, the level of thought.
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And this is the matter of se’orah, as was written above. And from there too is the root of the animal
soul, whose root is from the twelve oxen; but the G-dly soul, its root is from the inner dimension
(pnimiyus) of Malchus and from Z’eir Anpin itself, as is written in the Zohar, Vayechi, folio 245.
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And this is why the level of Malchus is sometimes called behemah, as mentioned above, and some-
times called adam: when she is in Atzilus she is called adam, and when she descends into Beriah
she is called behemah, as it is written, “and the spirit of the beast that goes down below,” etc. And
these are the two levels mentioned above, the outer [dimension] of Malchus and the inner dimen-

sion of Malchus.
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And the matter of the counting of the Omer, which is the refinement of the animal soul: this is the
rectification and elevation of the level within Malchus that is called behemah; and through this, af-
terwards, on the festival of Shavuos, it becomes the level of adam, which rises into Atzilus, into the
inner dimension (pnimiyus) of Malchus.
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And this is the matter of “And you shall offer a new meal-offering,” etc. And the mayin duchrin
(masculine waters) that are drawn down through this are the matter of the Giving of the Torah, etc.,

which is the drawing down of Keser and Chochmabh into the letters of the level of chitah.
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And it is like the matter of the union and joining of the good of the Tree of Knowledge and its inclu-
sion in the Tree of Life, to be one in one (lemehevei echad be’echad) (and see the Zohar, Parshas
Emor, folio 96a; and see what is written in the explanation on the verse “The voice of my beloved,”

etc.).
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“And the kohen shall wave them upon the bread of the first
fruits”
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“And the kohen shall wave them upon the bread of the first fruits, a wave-offering before Havayah,
upon the two lambs,” etc.
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And it is stated in the Gemara that the bread is on top, etc., that he waves the lambs together with
the bread. And [we must| understand this matter, and this joining: that the lambs are with the bread
in the waving.
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Now, it is known that the purpose of all creation is that the “something” (yesh) be nullified to the
“nothing” (ayin). And in every world the nullification of the yesh is drawn down according to its

level.

N°9502 "N°KARY 7113 T2 12 TR 172 07K IR WK P91 Bva N1 RIT P0an apty 1am 2
*7¥927 X NPA QAP PRY 02102 wARNRY 7MW D230 W12 AT AR MTARNTD TN
woiIT NN

Now, the essence of self-nullification (bittul) is to be nullified and actually included in the Infinite
Light (Or Ein Sof), blessed be He, and united with it in a complete and true union, the ultimate
union, like the union of the limbs of the body with the vital soul that rests and is enclothed within

them, for they have no other life-force apart from the life-force of the soul.
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Therefore the limbs obey the will of the soul in complete nullification and union. And so should the
powers of the vital soul be nullified and actually included in the Infinite Light, blessed be He, which

rests upon and encompasses his soul.

191172 129 PR INTPIN2 DTRT YAV2 77 IR LAWK 7919 0N2pm 27y wUn)
And see what is written on the verse “And you shall offer a burnt-offering, a fire-offering.” But in
the nature of man, as he is born, there is nothing like this nullification.
719 9% 1R PRI T PI02 a2 OOINR 1130 23R 11180 Drab BB nnwaa KNI 1R 10T
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And its like is not found in physicality at all: to nullify his will before the will of others at the level of
this nullification, as though he had no other will at all.
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Rather, this nature is in domestic animals, which are nullified to the will of the one who leads them:
wherever he wishes he turns them, and they do not change their appointed task.
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This is because their root and foundation is “in the holy mountains,” which are lofty levels in the
Infinite Light (Or Ein Sof), blessed be He, and there they are at the level of nullification in the
Infinite Light itself (see what is written on the verse “And He fed you the manna,” on the matter of
the “great beast” (behemah rabbah) that is above man). Only, they fell far down, below the level of

man, and the level of nullification was drawn down below, under the hand of man.
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This is the meaning of the sacrifices: they would offer the animal upon the altar, and its life-force
rises into its source and root, which is the level of nullification in the very Infinite Light, blessed be
He.
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And the sacrifices were from the cattle and from the flock, from among all the domestic animals,

and not from the wild beasts; for a domestic animal has more nullification than a wild beast.
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Likewise, from among all the domestic animals, lambs were chosen for the most part, because the

level of nullification is drawn into them more. For cattle are “the face of an ox on the left,” the level

of Gevuros (restraints).
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Also, an ox gores with its horn; and goats, too, are the level of Gevuros. But lambs are at the level of

compassion, and “Yaakov separated the lambs (kesavim),” for lambs (kevasim) are at the level of

Yaakov’s attributes (middos), the level of compassion.
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For lambs have a voice of pity that arouses compassion. This is because their source and root is

from a higher level, which is the source of compassion.
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Therefore, when the life-force fell below, the voice that arouses compassion was drawn to them.
They are also weak by nature, from birth, and so the nature of nullification is recognizable and felt
in them. [Lambs also have wool, whose root is very high,
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as is written in the Zohar Gadol, Part I, folio 42, column c, on the verse “And Hevel, he too brought
of the firstborn of his flock”: “His [Hevel’s] thought was on that place of which it is said, ‘And the
Ancient of Days (Atik Yomin) sat,” etc., ‘and the hair of His head was like clean wool’; and the Holy
One, blessed be He, joins a good thought to the deed, and because of this He accepted it,” etc.
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See what is written below in Parshas Pinchas on the verse “Command the children of Israel,” etc.;
and see the Mishnah at the end of chapter 6 of Kerisos. And see the Zohar, Mishpatim, 125a; and
see what is written elsewhere on the verse “Your hair is like a flock of goats that streamed down,”

etc.]
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2. Now, when the life-force has fallen below into physicality, they are called by the name kevasim
(2°w23), with the beis before the shin. For the beis alludes to the level of Chochmah (wisdom), [as it
is written,] “With wisdom a house (bayis) is built.” And the shin alludes to the three lines that
branch out and are drawn downward; whereas when they are above, in their source, they are a sin-

gle unity.
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And there they are called kesev (2w2), with the shin before the beis, for the shin is the supernal at-
tributes (middos) that are above Chochmah and intellect, which are called in the Zohar “the moun-

tains of darkness.”
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[See what is written in Parshas Toldos, in the explanation (biur) on the verse “Many waters” in the

Song of Songs, on the matter of the supernal Daas (knowledge), and in the discourse beginning
“Your teeth are like a flock.”]
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But “And Yaakov separated the lambs (kesavim)” [means] that Yaakov is the one who draws the lev-
el of the kesavim from their level and rank in their source to the level of separation, so that they

will be called by the name kevasim.
2lwn WadT NRY P22 AWYN R w2d7 DR RTINAT XnPya o3 9v°an na Wil [erew] 0w %72

219 B°27¥7 172 Awyn

[This is] so that the level of nullification will be drawn also into the world of separation (alma depe-
ruda): “The one lamb you shall offer in the morning, and the second lamb you shall offer toward

evening,” etc.
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The explanation is: morning is “the morning of Avraham,” the level of supernal Chesed (kindness),
in which the Infinite Light (Or Ein Sof), blessed be He, spreads forth above without end and below

without limit.
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Now, as it spreads downward, level after level, in the descent of the levels by way of the chain of de-
scending worlds (hishtalshelus) and enclothement, there is nurture and a hold for the kelipos
(husks) and the sitra achra (the other side), to draw nurture from holiness: the level of “the tents of

Kedar,” and as Avraham said, “O that Yishmael might live before You.”
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And it is necessary to bring a lamb first, which is the level of nullification, with the quality of pity,
so that the Infinite Light (Or Ein Sof), blessed be He, will be drawn only at the level of nullification:
that the Infinite Light should rest and be revealed specifically in one who is nullified to it.
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[See what is written in Parshas Vayeira on the verse “I am a shield to you”; and see the Zohar, Balak,
folio 204b, and the end of Parshas Mikeitz, folio 203.]
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“And the second lamb you shall offer toward evening”: the time when the attribute of Yitzchak, the
level of Gevuros (restraints), holds sway, in order to sweeten them, etc. And the drawings-down of
this level of nullification, the two lambs, at the level of morning and at the level of “toward
evening,” are accomplished through Yaakov, who is “the middle bar that runs through from end to

end.”
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Therefore Yaakov separated the lambs from the level of kesavim, as they were in their source and

root, to the level of kevasim, into the world of separation, to be divided into two different aspects

and levels.
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But on Shavuos, “And the kohen shall wave them upon the bread,” etc., “upon the two lambs”: he
waves the lambs upward, to their root and source, the level of kesavim, so that they are nullified
and united in the very Infinite Light (Or Ein Sof), blessed be He. And this is [done] with the bread.
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For the meaning of the wavings of the two loaves is [as follows]. Now, the two loaves allude to the
Written Torah and the Oral Torah, as it is written, “Come, eat of my bread,” etc.
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For they are lofty levels: in the Written Torah there is what is not in the Oral Torah, and this is the
matter of the cantillation marks (te’amim) of the Torah, zarka, makaf, shofar holech, segolta, etc.,

which are the level of melody, with the quality of sweetness and delight.
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Of this it is said, “And his songs were a thousand and five,” and “At night His song is with me”: for
the cantillation marks are at the level of song and melody, to sing in song and hymn out of great joy

and delight. These cantillation marks are in the Written Torah and not in the Oral Torah.
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And in the Oral Torah there is no interpretation or explanation of the cantillation marks, to explain
and interpret for us what this song is. [See what is written in Parshas HaBerachah on the verse “The
Torah [Moshe] commanded,” and on “And it came to pass at the end,” and on “The Song of Songs,”

and on “And I was with Him as a nursling (amon), and [ was a delight,” etc.]
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The Oral Torah, however, is the interpretation and explanation of the basis of the mitzvos and their
root; this interpretation and explanation is in the Oral Torah specifically and not in the Written
Torah. For there is no mitzvah in the Written Torah that does not need the interpretation and ex-

planation of the Oral Torah: how the mitzvah is to be performed and in what manner.
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And on Shavuos the two levels of the bread are waved upward, into their source and root, to be in-
cluded and united in the Infinite Light (Or Ein Sof), blessed be He.
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For there they are united in the ultimate union: “He and His life-forces are one,” etc.; “He is the
Knower and He is the Knowledge,” etc.
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And in them and through them the life-force of the lambs, too, is united, so that they are nullified
in their supernal root and source, so that everything is at the level of nullification.
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Therefore of the two loaves of Shavuos it is written, “They shall be baked leavened.” For since it is
raised up to the source of the life-force, and the source of the life-force, which brings the separate
worlds into being as something from nothing, is at the level of “Who is exalted above the days of

the world,” and this is their life-force and their coming-into-being,
N MITN 99% wnn 03102 wahNn 11°%) 19YnR 172 07K IR On PPN0NY RWINHY NRnaY
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for because the Infinite Light (Or Ein Sof), blessed be He, is exalted and withdrawn from them,
above, and is not actually enclothed within them, therefore their life-force and existence came into
being as separate, to be a thing and an entity in its own right.
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And when they are raised to their source and root, which is “Who is exalted above the days of the
world,” they too become of the level of the exaltation that is above, since they have been included
and united in their very source. [See what is written on this regarding the festival of Shavuos, on
the verse “And Elokim spoke,” etc.; see there.]
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With this the difference will be understood between the lambs of Atzeres and the two daily tamid

lambs: the two lambs of Atzeres are peace-offerings (shelamim), which are eaten by the owners,

whereas the two lambs of the daily tamid are burnt-offerings (olos).
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The explanation is: the tamid offerings are the lambs that are drawn down below, into the world of

separation, as mentioned above. And so it is impossible to give them to the owners to eat, lest it be

drawn down still further and there be a hold and nurture for the sitra achra (the other side). And it

must be wholly consumed (kalil).
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But [as for] the lambs of Atzeres, which are “upon the bread of the first fruits, a wave-offering be-
fore Havayah,” [raised] upward into their source, to the level of kesavim, and are also included and
united in the level of the two loaves, as mentioned above, there is no dominion or nurture [for the

other side]| there at all.
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Therefore they are peace-offerings, which are eaten even by the owners.
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An explanation of the verse “And the kohen shall wave
them”
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An explanation of the verse “And the kohen shall wave them.”
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Now, first we will explain the matter of Tohu (chaos) and Tikkun (rectification). The root of the soul
of man is from the World of Tikkun: “Let Us make man in Our image.” But the root of the inani-

mate, the vegetative and the animal is from the level of the World of Tohu, which preceded the
World of Tikkun.
XD MONWR R 07RT RT X1IP°NT 1°321 3000 wa 12392 (2797 [x Ty mio] R7YO 775p7) RITNR2 RN
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As is written in the Idra (folio 135, end of side a, and side b) concerning the World of Tohu: “And
because this tikkun (configuration) of Adam was not found, they could not endure,” etc.; see there;
and on folio 141b, that the level of the World of Tikkun is the level of Adam (Man).
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The matter will be understood from what we see below in man: a quality of existence set apart from
all the creatures, in that he rules over all the creatures, as it is written, “And let them have domin-

ion over the fish of the sea,” etc.
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The explanation is that man is the level of a partzuf (configuration), comprising the ten Sefiros and

all the levels of all the creatures, and he is not in the mode of one single, particular level and at-

tribute alone,
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like the other creatures, each of which has a particular attribute, with no admixture at all of any-
thing other than it, as it is written, “and every winged bird after its kind,” etc., “living creature after
its kind,” etc.
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As, for example, among birds: the eagle is by nature compassionate toward its young, and the
raven is by nature cruel.
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Now, in the eagle there is no admixture at all of the cruelty that is the raven’s nature; and likewise,

conversely, in the raven there is nothing at all of the eagle’s nature: it has no leaning away from the

attribute of cruelty even by a hair’s breadth, such that compassion would show itself in a single

raven even once
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(as is written in the Gemara, Eruvin 22a [and] Kesubos 49b; and see there in Tosafos). This is be-
cause their nature was created in a single attribute, without inter-inclusion of other attributes.
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And this is because their root is from the World of Tohu, where the Sefiros were one beneath the
other and were not in the mystery of partzufim and lines (kavin), which is the level of inter-inclu-

sion, as [will be explained] below.
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So too the angels, who are also called by the name “birds”: “and let birds fly” — “and birds” (ve’of),
this is Michael; “fly” (ye’ofef), this is Gavriel.
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Michael is the prince of water, Chesed (kindness), love; and Gavriel is the prince of fire, the level of
Gevurah (restraint), awe, etc.: each one in a particular attribute. And therefore one angel does not
carry out two missions.
1219°571 927 NI NI 1717221 237171 1923V RIT QTR 1D X% Dax
But man is not so: by his nature he is composed of many different attributes, a thing and its
opposite.
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(In the words of the Rambam) (in the Introduction to the Commentary on the Mishnah): “All

species of animals and trees have only one action, or two actions, etc.; but man performs many ac-

tions that differ from one another,” etc.
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Now, besides having [something]| of all the Ten Sefiros, three intellectual [faculties] and seven emo-

tive attributes, more than this: in each one of the emotive attributes and the intellectual faculties

he is also comprised of the other attributes. For example, in his cruelty compassion is included,
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like a father who strikes his son: this striking is cruelty, yet included in it are compassion and love,
for he strikes him only because of his love and pity for him, as it is written, “He who spares his rod

hates his son, but he who loves him disciplines him early.”
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And so too, in the same way, with the other attributes. He also includes [something] of the levels of
the inanimate, the vegetative and the animal (both in his body, for the hair is the level of the vegeta-
tive, etc.; and in his soul, which includes a spiritual inanimate, vegetative and animal: the letters

are the level of the inanimate, and the emotive attributes the level of the vegetative, etc.
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And see what is written in Parshas Bereishis on the verse “And He formed,” on the matter that the
body of man was at first inanimate, which is not so of the body of animals, etc.; and this is because
man includes [everything] from the speaking down to the inanimate). And therefore man is called a

small world.
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All this is because he was created in the image and likeness of Above, the Supernal Adam (Adam
dele’eila), which is the level of a partzuf; and a partzuf is a binding together of the Ten Sefiros, with
each Sefirah comprised of ten Sefiros, as is known [regarding] the difference between a point

(nekudah), a Sefirah and a partzuf
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(in Etz Chaim, Sha’ar 29, Sha’ar HaPartzufim, chapter 7, he wrote: “For a point is the Asiyah within
the Sefirah; a Sefirah is the level of the Sefirah complete with the Atzilus, Beriah, Yetzirah and
Asiyah within it; and a partzuf is a binding of ten Sefiros, each Sefirah of them complete with
Atzilus, Beriah, Yetzirah and Asiyah.” End of quote.)
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There is also in a partzuf the level of the intellect (mochin), Chochmah, Binah and Daas, which

come with changes: sometimes the state of gadlus (maturity), and at times katnus (immaturity).
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And because man below, too, was made “in the image of G-d,” therefore all the aspects mentioned
above are in him, as well as the aspects of the inner dimension (pnimiyus) and the outer dimension

(chitzoniyus).
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And none of these are in the other creatures, except for man, who was created in the image of G-d,
which is the level of the Supernal Adam, who includes everything.
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And of the Chariot, too, it is written, “and the face of a man for the four of them,” small faces and

large faces. And therefore it is said of man, “And let them have dominion over the fish of the sea
and over the birds of the heavens,” etc.:
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for just as the Supernal Adam — “upon the likeness of the throne, a likeness like the appearance of
a man upon it from above” — rules over all four Chayos (living beings) of the Chariot, which in-
clude all the particular living creatures, etc., so man, since he was made in the image of G-d and
also includes the levels of the inanimate, vegetative and animal, therefore rules and has dominion

over them all.
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(And see the Pardes, Sha’ar 31, chapter 8; and the Shelah, in the Introduction, in [the section] Beis

Yisrael.)
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2. The reason for all this — why man specifically comes with inter-inclusion and as a partzuf, and
not the other living creatures — is that the root of man is from the World of Tikkun, while the root of
the inanimate, the vegetative and the animal is from the World of Tohu, which preceded the level of
Tikkun, as mentioned above.
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For the shattering of the vessels of Tohu came about because there was an abundance of light, and
the vessel was too small to contain [it].
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And therefore the vessels shattered and fell down into Beriah, Yetzirah and Asiyah, and the light
withdrew upward. And therefore afterwards the World of Tikkun was made: a lessening of the light
and an increase of the vessels.
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Now, what is the meaning of an abundance of light? It is the revelation of the light in strength and
in utmost intensity (as is explained elsewhere, in the explanation on the verse “Many waters,” etc.,
“the waters of Noach”).
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Therefore the seven attributes of Tohu were one beneath the other, without any inter-inclusion of
one with another at all. Since the light and the attribute came in revelation and in intensity, it did
not join with the attribute opposite it, and they were branches that part from one another.
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By way of analogy below, our Sages, of blessed memory, said, “A person should always be soft as a
reed” — this is an example of the World of Tikkun — “and not be hard as a cedar,” which is the level
of the World of Tohu.
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By way of analogy, a man who is hard in his attributes, without bending from them at all. So too,
that light and attribute came with force and with the revelation of that attribute;
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therefore it was not included with any other attribute at all, because of the abundant revelation of

that attribute. And this is called an abundance of light: that each one [stands| on its own ground, of

precisely that attribute, without inter-inclusion with its opposite.
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And therefore the vessels could not bear the great and strong light, and they shattered and fell into

Beriah, Yetzirah and Asiyah, and the lights withdrew upward, remaining above in a state of

concealment.
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The World of Tikkun, however, is a lessening of the light; that is, the attribute does not come with

intensity, but rather like “soft as a reed,” which can bend from its attribute.
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Therefore it is in the mode of lines (kavin) and of the inter-inclusion of the attributes one with an-

other: Chesed comprised of Gevurah, and Gevurah of Chesed. And this is [why] Tikkun is the level

of Adam, which is not so in Tohu, as mentioned above in the name of the Zohar.

(7700 Awym] 97Y 93 O3 TR [mvvno wyn] D7YR MDPONT RINY 1898 N2 RIT QTR °2 13PN
2710 oyon 1PeNT 0RIYa RPOPT AT T 119N 212 NPT 09100 099190

That is, Adam is the level of a partzuf, which is the inter-inclusion of the Ten Sefiros together, with
all the Ten Sefiros also comprised of all of them; and this inter-inclusion comes to be specifically in
the World of Tikkun, for the reason mentioned above.
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And therefore man below, too, since his root is from Tikkun, comprises all the attributes, and each

attribute also has in it an inter-inclusion of all of them.
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But the inanimate, vegetative and animal, whose root is drawn from the Sefiros of Tohu, in which
there was no inter-inclusion — therefore, likewise, in the nature of the inanimate, vegetative and
animal, each animal has a particular attribute, with no other attribute in it at all, as mentioned

above.
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Now, nevertheless, the level of Tohu comes first and is higher above in its root than the level of
Tikkun (as is written in Iggeres HaKodesh, near its end, that they are from [the Name| Sag in the in-
ner dimension of Adam Kadmon, whereas Tikkun, through [the Name] Mah, issues from the fore-
head, a mere glimmer, etc.; and see on this the Ramaz, at the beginning of Parshas Vayeshev, in

the passage beginning “The wisdom of the poor man,” and at the end of Parshas Korach).
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Yet even so, by virtue of the inter-inclusion mentioned above, Tikkun has a lofty superiority that is
not in the level of Tohu. For in Tikkun there is a revelation of the Infinite Light (Or Ein Sof) that is
not in Tohu.
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And this is as is written in the Zohar: “The Holy One, blessed be He, does not dwell except in a com-
plete place.” The meaning: the Holy One, blessed be He, is the essence of the Emanator, “You are

the perfection of all,” and He dwells only in a complete place.
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That is, when there is inter-inclusion below and a binding and joining of the Ten Sefiros together,
then the Infinite Light, “the perfection of all,” which is above the Ten Sefiros, “and He is not of any

of these attributes at all,” will dwell in them.
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Whereas when each attribute is by itself, this is not a complete place at all, such that there would be
an indwelling of “the perfection of all,” etc.
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And therefore in Tikkun, through the inter-inclusion in the level of the partzuf of the Supernal
Adam, the indwelling of the Infinite Light is drawn down from “the perfection of all,” which is not
so in the World of Tohu. And this is the additional and immense superiority of the level of Adam in
Tikkun over the World of Tohu
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(and this is [the meaning of] what is written, “Bless us, our Father, all of us as one, with the light of
Your countenance,” etc.; and as we find at the Giving of the Torah: “And Israel encamped” in unity,
and then the Torah was given. And see what is written at the end of the discourse beginning “Your

teeth are like a flock of ewes”;
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and see what is written elsewhere, in the discourse beginning “And Havayah said, ‘Behold, they are

bR

one people,’” etc., that in the place of the inter-inclusion in holiness one draws down the light from

the level of Akudim, [bound] in one vessel, and this is the level of “the perfection of all” that is
above Tohu. For the World of Tohu is from the level of Nekudim, and the World of Akudim is the
level of ta’amim; and in the matter of ta’amim, nekudos, tagin, osiyos (cantillation notes, vowels,
crowns and letters), the ta’amim are in Keser and the nekudos in Chochmabh, etc., as is explained

elsewhere):
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3. Now, once the illumination of the Infinite Light that is above the Ten Sefiros dwells in the level of
Tikkun, through this the attributes and the Sefiros can afterwards be included [in one another] in a
state of actual nullification (bittul) of [their| existence, more than before, when the inter-inclusion
was only because of the weakening of the revelation of the light, as in “soft as a reed,” etc., but not
the level of the essence of self-nullification itself.
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However, when there is openly revealed upon them the revelation of the Infinite Light, “the perfec-

tion of all,” before which all the attributes are as nothing —
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for as His name, so is He: He is not in the category of an attribute, G-d forbid, but higher and high-

er without end, even above the level of Chochmah, Binah and Daas, the source of the attributes —
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then the attributes become one and are actually nullified, like a candle before a torch, in His light,

may He be blessed, that shines upon them, and they occupy no place at all.
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And this is the meaning of “He makes peace in His heights”: between the prince of water and the
prince of fire; as is written in Iggeres HaKodesh on the verse “And the work of righteousness shall
be peace,” etc.; see there.
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(And this inter-inclusion is the level of actual, true self-nullification, which is above the level of the
nullification in the manner of “like a reed,” etc.; so much so that even when the attributes were in

an abundance of light, they were nullified and included [in one another],
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as in the World of Akudim, where there was certainly an abundance of light, more than in Nekudim,
and yet there was no shattering of the vessels there, G-d forbid. That is because of their nearness to
the Infinite Light, through which they are in a state of true self-nullification, etc., and true inter-in-

clusion, to the point that they are bound (akudim) in one vessel.
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And from this level of self-nullification [something] is drawn afterward into the World of Tikkun as
well, through the indwelling of the Infinite Light that is drawn into the World of Tikkun, through
which the true self-nullification is drawn into them, etc.

likuteitorah.com/likkutei-torah/emor/ 139



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 6 QMR 777977 9°17 7Y IR0

W DIV PER PO [evy] URY RITW ARNN NAW 17392 AWN SNINAY DR D7Y IR0 TR
Ama] D7D 973 11°°711 13 TR TP 1K P22 ONTAR P13 M 971 IR 1TV R IRDYY Naws
.13 901 115y I0°2 N1 PPN ORI 0K IR MPANT VY (100w

And see what is written in the explanation on the verse “You shall keep My Shabbosos,” on the mat-
ter of the lower Shabbos, which is the ascent of Beriah, Yetzirah and Asiyah into Atzilus, the nullifi-
cation of the yesh (something); and the upper Shabbos is, in the same way, in Atzilus too: the level
of true self-nullification in the level of ayin (nothing), the source of Chochmah, etc. And this, too, is
as was written [above]: that through the revelation of the Infinite Light in the World of Tikkun a
higher self-nullification is drawn down, etc.).
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And this is the meaning of “Within is the Name Mah, which is the path of Atzilus, and the

watering,” etc.: that is, the indwelling of the Infinite Light that dwells in the Name Mah of

Chochmabh, from the level of “the perfection of all,” whereby all the lights and attributes are nulli-
fied in their existence before the revelation of the Infinite Light.
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And therefore it is “the path of Atzilus,” which binds and joins all the lights and Sefiros of Atzilus, so

that they are joined in complete and true inter-inclusion
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(and perhaps this is the meaning of what is written in Likkutei HaShas from the Arizal, of blessed
memory, on the explanation of “bringing peace between a man and his fellow”: that is, the gazing

face into face between “a man” and “his fellow,” which is [the gazing of]| Arich into Z’eir.

likuteitorah.com/likkutei-torah/emor/ 140



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 6 QMR 777977 9°17 7Y IR0

13°°77 701 D71 D7AR IR PAR IPYY 1P °D 1PRIR YT NIDUERT NITHM CPI KPR 23D 03 Iy
19052 71792 17707 YD APWA MY 71772 WrRoY 9133 992 10 mTane

The point is that relative to Arich Anpin, the attributes of Atzilus are called Z’eir Anpin, for “Yaakov
is small”; but “long-suffering (erech apayim) and great in kindness” means that the attributes are
without limit, as is explained in the discourse beginning “And it was when Pharaoh sent” and at the

end of the discourse beginning “On the twenty-fifth of Kislev.”
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And this is also the matter of the difference between Gedulah (greatness) and Chesed, as is ex-
plained elsewhere. It follows that in Keser Elyon (the Supreme Crown) the attributes are in a state
of greatness and strength, and even so they are in utmost inter-inclusion; and that is from the in-
tensity of the self-nullification before the Infinite One, blessed be He, as mentioned above regard-
ing Akudim.
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And this is [the meaning of|] “Keser Elyon,” etc., “within is the Name Mah,” etc., as is explained

elsewhere, in the explanation on the verse “Who has counted the dust of Yaakov” and on the verse

“Show me your appearance.” And therefore Keser is called Adam; and in the Pardes, under the en-

try Adam, [it is written] that Keser is called Adam Kadmon.
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That is, because Adam Kadmon is the Keser of Atzilus, Beriah, Yetzirah and Asiyah as a whole, etc.
And when [something] of this level is drawn also into Z’eir Anpin of Atzilus, as mentioned above,
that through the inter-inclusion [something] of the level of “the perfection of all” is drawn and

dwells in it — this is the meaning of “bringing peace between a man and his fellow.”
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And perhaps this is also the meaning and the matter of “What (mah) is His name, and what (mah) is

His son’s name”: that is, two levels of Mah, which are the two levels of Adam mentioned above.

likuteitorah.com/likkutei-torah/emor/ 141



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 6 QMR 777977 9°17 7Y IR0

77 RDPI9T RNINVOPWH DR IR 21973 9% °27 11305 77 712 57V ORI 9710 mP9ON0T N2 02 11
Jmn ow] TP O 1TOR INADN AN [77n o]

And these are the two levels of inter-inclusion mentioned above: the first through the level of “soft

as a reed”; the second through the revelation of the Infinite Light from “the perfection of all”:

“Mah is His name,” “within is the Name Mah.”
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And see the Zohar, Balak, folio 191b, and the Mikdash Melech there, and the Pardes, under the en-
try Mah, which explains “What (mah) is His name” as supernal Chochmabh, etc.; and as is explained
also in the discourse beginning “To understand the explanation of the matter of ‘The Patriarchs are

themselves the Chariot.’”
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It can be said that nevertheless the source of the drawing down is from the level of Keser, except
that it is through Chochmah, as is known from the matter of the union of Abba and Imma in the
recital of the Shema, where the root of the drawing down is from higher and higher, etc. Now, it is
explained in Likkutei HaShas there, in the name of the Idra Rabba, that at the time when Arich

gazes into Z’eir Anpin, it brings about a union between Z’eir Anpin and Nukva.
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And this is [why] from “bringing peace between a man and his fellow” comes the eating of fruits in
this world, according to what is written in the Zohar, in Parshas Beha’aloscha, folio 156a: “Because

this principal,” etc., “and therefore its fruit,” etc.; and see there in the Mikdash Melech.
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And this is the meaning of “Adam” in Chronicles, with a large alef: for large letters have their root
in the level of Keser, and through the illumination of Keser the union of Z’eir Anpin and Nukva is
drawn down. And this is what is written in Parshas Metzora, folio 53b: “Adam — this is the perfec-

tion of all.”
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And this is [why| the Mishnah lists, “These are the things whose fruits a person eats in this world,
etc.: honoring father and mother, acts of kindness, and bringing peace, etc.; and the study of Torah
is equal to them all.” That is because through all these one draws the light of Arich Anpin into Z’eir

Anpin by way of Abba and Imma, as mentioned above regarding “Mah is His name,” etc.
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And the matter of acts of kindness will be understood from what is explained elsewhere on the
meaning of “G-d Most High, who bestows good kindnesses.” And see also what is written on the
verse “And I will betroth you to Me forever,” in the name of the Zohar, on the meaning of “forever”;
and see what is written in the discourse beginning “Havayah — His adversaries shall be shattered,”
how through this drawing down from Arich Anpin all the judgments are sweetened.
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And see the Reishis Chochmah, chapter 12 of Sha’ar HaAhavah, on the matter of “For the king
trusts in Havayah, and through the kindness of the Most High he shall not falter,” etc. And see what
is written in the discourse beginning “Now, to understand the root of the matter of the Giving of the
Torah,” in Parshas Yisro, concerning David, “with two, and it did not count against him.” And see
further on the matter of “eating their fruits in this world” in Iggeres HaKodesh, in the discourse

beginning “And He put on righteousness as a coat of mail.”)
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And from this the meaning of “Let Us make man,” etc., “and let them have dominion over the
fish,” etc., will be understood: for man is from the level of Tikkun, in which there is the indwelling

of the Infinite Light and also the inter-inclusion of them all, as mentioned above.
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And therefore specifically man can have dominion and rule over them all (and see the Zohar, vol.

2, folio 94, end of side b; vol. 3, folio 48a).
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(Now, therefore man also has free choice, as the Rambam writes in chapter 5 of the Laws of
Teshuvah, that of this it is said, “Behold, man has become like one of us.”
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“That is to say: behold, this species of man is unique in the world, and there is no second species
like it in this respect, that he of himself knows good and evil and does whatever he desires,” etc.;

see there.
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And this is as is explained elsewhere, that this choice was taken from a very high level, which is the
level of dominion; for “sovereignty and dominion belong to the One who lives forever,” in the
manner of “when it arose in His simple will,” etc., and none can hold back His hand. And in the

same way is the power of choice given to man, so that there is none who can hold back his hand.
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However, because this lofty level and quality descended and was clothed below in the physical
body and in the animal soul, which are composed of good and evil, therefore this dominion can
also choose evil, G-d forbid, may G-d protect us. And this is [the meaning of] “And He formed,”
etc., “and He breathed into his nostrils,” etc.: many contractions, until this power of choice and
dominion descended below.
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But the root of this level was taken from a very high place; and see the Pardes, Sha’ar 4, chapter 9.
And the reason this choice and dominion were given to man is that the root of the level of Adam is
very exalted, as mentioned above.
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And therefore: “And now, Israel, what does Havayah your G-d ask of you, but to fear,” etc.; and as
the Rambam writes there, “since the choice is in our hands,” etc.)
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And therefore it is stated in the books that the pulse in man indicates the illumination of the

Infinite Light within him; as is written in the Likkutei Torah of the Arizal, in Ta’amei HaMitzvos,

Parshas Vayeira, that the pulse is the back (achorayim) of Abba, and the life-force within it is the

Infinite Light.
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For the Infinite Light is clothed in Chochmah, and the beating is the mode of “running and return-
ing” (ratzo vashov), that is, the level of “reaching and not reaching” of Chochmah, because the
Infinite Light dwells in Chochmah:
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4. And from this the matter will also be understood of man’s being nourished and receiving life-
force from foods, which are the inanimate, vegetative and animal; and also that through this he

rectifies and elevates them.
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That is, because man is from the level of Tikkun, where, through the inter-inclusion, the Infinite
Light, “the perfection of all,” dwells, as mentioned above, for the Infinite Light dwells in
Chochmabh.
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And therefore man, through his blessing in which he blesses, “Blessed are You, Havayah,” can

draw down a revelation of the Infinite Light in Chochmah — and “through Chochmah they are re-
fined” — to refine the inanimate, vegetative and animal,
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of which “that which comes forth from the mouth of Havayah” in the food has its root in the World

of Tohu; only, because of the shattering of the vessels, the vessels fell down into Beriah, Yetzirah

and Asiyah, and the lights withdrew upward into the Supernal Emanator.
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However, after the refinement and elevation of the food to the level of Tikkun through the blessing,
through this they draw near to their own lights of Tohu that withdrew upward, and the lights of

Tohu are revealed in them and become united with them.
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As, by way of analogy, the soul of man, which departs from the body because of death, may G-d
protect us, and is bound up in the bond of life in Gan Eden; and when the Resurrection of the Dead
comes and the body is elevated, the soul that was in Gan Eden will be revealed and clothed in it,

etc.
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So too the vessels of Tohu, which died and fell into Beriah, Yetzirah and Asiyah: after they are recti-
fied and included in the level of Tikkun, their soul, that is, the lights of Tohu, is revealed and drawn

into them.
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It follows that through this a great abundance of light is added to the level of Tikkun, which is man.
For the lights of Tohu that withdrew and were included in the essence of the Emanator are much
higher than the lights of Tikkun, as mentioned above; only, because of the intensity and strength of
the light, the vessel could not contain [it], etc.
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But after the vessels have been refined and included in Tikkun, which is in the mode of inter-inclu-
sion, then through this the Adam of Tikkun will live, in that a light greater than the Adam of Tikkun
is revealed in him, etc., as mentioned above.
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(For it is from Sag in the inner dimension of Adam Kadmon, etc.; and so both advantages are found
included in Tikkun: there will be great lights, as in Tohu, and even so it will be in a state of inter-in-
clusion, through the illumination of the Infinite Light, “the perfection of all,” etc., something like
the level of Akudim, etc.).
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And with this the saying of our Sages, of blessed memory, will be understood (Berachos 55a, on the
verse “And he said to me, ‘This is the table that is before Havayah,’” in Ezekiel 41:22):
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“It opens with the altar and concludes with the table: as long as the Holy Temple stood, the altar

atoned for Israel; and now a person’s table atones for him.”
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For the matter of the sacrifices is the elevation of the soul of the animal through the kohen, who is
the Chesed of Z’eir Anpin, from the World of Tikkun, and “the right hand draws near.”
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And therefore, when he blesses, slaughters it and offers it upon the altar, he refines the spirit of the
animal that fell in the shattering of the vessels and elevates it to its root, which is from the face of
the ox in the Chariot, until it is included in the Malchus of Atzilus; and this is called the eating of
the altar.
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The altar is the Malchus of Atzilus. And through this the lights of Tohu are revealed; and therefore
the angels derive pleasure from the sacrifices, in the revelation of the lights of Tohu, which is their
root. And this is what is written in the holy Zohar (Parshas Pinchas, folio 241a): “And they derive
pleasure from their foundation and root,” as is brought in Iggeres HaKodesh, at the end of the dis-

course beginning “He and His life-forces.”
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And this is [the meaning of] “a pleasing fragrance (re’ach nicho’ach) to Havayah”: through the fra-
grance, which is the raising of mayin nukvin (feminine waters) from the refinement of the animal
soul, nicho’ach is drawn down — a term [meaning]| nachis darga (“a level descended”) — and it is a

drawing down to Havayah;
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that is, a new Havayah is made. For in the Ten Sefiros of Tohu, too, there is the Name Havayah, and
it is revealed and drawn into the Ten Sefiros of Tikkun, into the level of the Name Havayah of
Tikkun.
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And therefore the altar atones for man, who is from the level of Tikkun, through drawing down “a
pleasing fragrance to Havayah,” etc.
A”RT 9272 972 PO 111197 119922 109K Y L1°9Y 9991 TR D 1309 1wV 19 101 7RI
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So too, now, a person’s table atones for him, through his eating with a blessing and with intention,
through which he too refines the inanimate, vegetative and animal, raises mayin nukvin from the
shattering of the vessels, and draws down a revelation of the lights of Tohu.
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But this is through his first praying, to be nullified to Him, may He be blessed; for this is the level
of the Adam of Tikkun, whose superiority is the level of self-nullification.
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Adam has the numerical value of Mah (45). And then the table is called “a person’s (Adam’s) table,”
after the pattern above, where the level of the Malchus of Atzilus, which refines the sparks, is called

a table for the Supernal Adam, Z’eir Anpin of Atzilus.
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And therefore, through this, it atones for him like the altar, etc. (And see the Zohar, Parshas
Terumah, folio 153, end of side b, and folio 133a; and see the Raaya Mehemna, Parshas Ekev, folio
271, end of side b, on the matter of “this is the table”; and see what is written in Parshas Naso, in

the discourse beginning “So shall you bless,” etc.):
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Now we will come to the matter of the waving of the bread upon the two lambs. But first let us intro-
duce the matter of the two lambs, the daily offerings (temidin) that are [brought] every day.
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For it is stated in Pri Etz Chaim, Sha’ar 5, chapter 3, on the matter of the daily burnt-offering (olas
hatamid), that every burnt-offering is the level of Leah, who is higher, and all the harsh judgments
are there; and therefore the daily burnt-offering comes corresponding to her, to sweeten her

judgment.
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And see the Ramaz at the beginning of Parshas Tzav, who asks: but the main union of the morning

is that of Yaakov and Rachel! And he explains that nevertheless a sweetening of the judgments of
Leah is also needed, etc.; see there.
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And the explanation of the matter of the union of Yaakov with Rachel and with Leah, and that for

this the two daily offerings come, to sweeten the judgments, etc.: for it is written, “like a ewe

(rachel) before her shearers she is mute”; and a rachel is a lamb (keves), and it is the level of

Malchus, which is likened to a ewe.
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For we find that the ewe has the nature of submission more than all the animals. Also, in everyone

who sees it, it arouses compassion for itself, and its voice is a voice that arouses compassion.
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And also, it lets itself be shorn and does not let its voice be heard, whereas all the animals do not

keep quiet and do not rest when [people| come to shear them
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(and all this is the level of submission and self-nullification, the level of “and let my soul be as dust
to all,” as is explained elsewhere, in the discourse beginning “If you do not know”).
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And the counterpart of this is in the Shechinah, which descends to bestow upon Beriah, Yetzirah
and Asiyah and gives life even to the external forces (chitzonim), and bears this, their nurture be-
ing from the hairs; and this is the meaning of “before her shearers she is mute,” and as is ex-
plained on the verse “These are the journeys of the children of Israel,” etc.
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And in order to sweeten the judgments of the two Nukvin, Leah and Rachel, in which the external
forces take hold, it is said, “The one lamb you shall make (ta’aseh) in the morning.”
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Ta’aseh is a term for rectification (tikkun), as in “and she shall do (ve’asesah) her nails.” And this
rectification is through the daily burnt-offering, in which the physical lamb, whose root is from the

World of Tohu, is offered upon the altar.
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And by this one raises mayin nukvin (feminine waters) from the 288 sparks, and through this
mayin duchrin (masculine waters) descend and are drawn down from above. And this is the matter
of the fire above, “a lion that consumes the offerings”: aryeh (lion) has the letters of re’iyah (sight),
which is the illumination of the Name Mah from Chochmah, which refines the mayin nukvin; and

through this the Gevuros of Nukva are sweetened.
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And this is the matter of the union of Yaakov and Rachel, and likewise the union of Leah: for every
Nukva needs sweetening to come from the masculine (Dechura), that is, the level of Yaakov, Z’eir
Anpin of Atzilus.
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The point is that Rachel is the letters of speech, and Leah is the letters of thought. And therefore
both are called Nukva, for letters are the last level; only, relative to Rachel, which is speech, the re-
vealed world (alma de’isgalya), Leah, which is thought, is called the concealed world (alma
de’iskasya); but nevertheless thought, too, is the level of letters, etc.
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Now, the division of the voice and the breath in pronunciation through the five places of articula-
tion of the mouth is through the five Gevuros, Mantzepach, which divide the voice and the breath

into parts, etc.
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And this is [why] the structure of the Nukva, the letters, is from the Gevuros. And so it is also with
the letters of thought, which also come with division, like the letters of speech, through the five
Gevuros, Mantzepach, of Imma, etc.
(7NN >NEW IR 17721 19 12017123 0TR 2320 YOI AT NN 7Y Wrn)
(And see what is written on the verse “And they shall speak of Your might, to make known to the
children of men His mighty acts,” etc., and in the discourse beginning “Ado-nai, open my lips.”)
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Now, through the chain of descent of the Gevuros comes the nurture of the external forces, which
are the harsh judgments; and their nurture is from the waste of the Gevuros of holiness (and see
what is written on this matter in the discourse beginning “And let them take to you a heifer,” in
Parshas Chukas).
T9YRPMY IRDOY MOM2 17T 0PK IR NownT 97IR ANWD YP2° IR °N2 RIT W APY° VY N
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But through Yaakov, who is the level of “Then your light shall break forth like the dawn,” the draw-

ing down of the Infinite Light that dwells in Chochmah Ila’ah (the higher Chochmah), and from

higher and higher, etc. — through this the judgments and the Gevuros are sweetened;

210737 MIPANT 27V 1397 19 79931 T2TY W2 NIMIRMT MAYWR 70799 1M 2 1070 R
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and there will not be the level of “her shearers,” separating the hairs and the letters into a yesh
(something), a separate thing, etc.; and that is through the revelation of the self-nullification from
the level of Chochmah Ila’ah, etc.
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N

And this is what is stated in Mishnas Chassidim: “The one lamb, Yaakov, you shall make in the

morning,” etc.; for Yaakov is the one who draws the level of keves (lamb) from its source and root,
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as will come shortly regarding “And the lambs (kesavim) Yaakov separated”: that he draws from
the level of Keser and Chochmah into Chesed, Gevurah and Tiferes of Z’eir Anpin; and this is the

matter of keves.

QUMIRIN QWP 01T 1PPNRNR MMAT TAWART N1PMIRD T 290 PwRnY 3 aowni 7Y 199
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And therefore, through this drawing down, in which he draws this revelation into the letters of
thought and speech, the harsh judgments that take hold in the combinations of the letters, between
one combination and the next, etc., are sweetened

192712 71772 Yp2° IR 2PY° 17397 (wany NI TIPY 1D TR WAST NX DY OMAD *Da 71T 1IYn wraY)
%93 71991 1NN nawn 17y

(and see what is written on this matter in Parshas Pinchas, on the verse “The one lamb,” etc. And it
is further explained regarding Yaakov, “then shall break forth,” in the discourse beginning “To un-

bR

derstand the matter of ‘Who gladdens the groom and the bride,’” in Parshas Tzav.
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And see what is written further on the matter of sweetening the judgments of Leah in the explana-
tion on the verse “I have come into My garden,” etc. And in [Midrash] Rabbah the matter of “The
one lamb you shall make in the morning, and the second lamb,” etc., is mentioned in Parshas

Vayechi, section 99, on “in the morning he shall devour the prey”;
SNWY 02 PI0D2 TNOKRA >NDI0% 270 1127 [mewa w] YUY T RPDA (70 nwn / 7 pan] 10D RYI
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Naso, section 14, folio 261d; Shir HaShirim Rabbah, at the end of [the passage on] “To my mare”;
in Esther, on the verse “Also Vashti”; Zohar, Part I, folio 133a; folio 229b; folio 244a; Part III, folio
242a; folio 226b, in the Raaya Mehemna. And see the Likkutei Torah of the Arizal, Parshas

Kedoshim, in the passage beginning “The prohibition of shaatnez.”
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And it is brought in the Mikdash Melech, Parshas Kedoshim, on folio 86b, how through the offer-
ing of the lambs one arouses from the supernal Daas of the mazala of Arich, which unites Abba and
Imma; and from there strength is added to Z’eir, and then he unites with Malchus. And this is the

meaning of “And Havayah turned to Hevel and to his offering,” etc.):

IXDY 77°w% DTIP N7°2 WD MR TN DIpR P52 1IYND NI LAPY° TONBT DUAWSM Ay A 11 18
725 IRE 9323 KE%) ’D2 OW 7Y 9911 191 17225 0T 1770 023D InR ]

5. And this is the meaning of “And the lambs (kesavim) Yaakov separated.” Now, almost every-
where in the Torah it says keves, with the beis before the shin, but here it says kesavim, with the
shin before the beis; and it is mentioned again there, in Parshas Vayetzei, concerning Lavan’s
sheep.
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The matter will be understood by first introducing what is written, that Abba and Imma clothe the

arms of Arich Anpin; as is written also in Pri Etz Chaim on the explanation of “We were slaves to

Pharaoh, and Havayah our G-d brought us out”: Abba and Imma, who clothed the arms of Arich, as

is explained elsewhere.

Sran XPORY 210N Stan 2117 K2R R”KRT nomn 0°P21% [xmoxy kaxT] R”IRT (000 pya] 17P2 2”2 RNOKRY
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And it is also stated in Etz Chaim that Abba and Imma draw nurture from the mazalos of Arich

Anpin: Abba draws from the eighth mazal, and Imma from the thirteenth mazal.

MR PTWR PAY THNT BTTY R0 RIT PP WD 0 Iy LTaD MAYw na o mbim 20

And the mazalos are only the level of hairs. The point is that the term “nurture” (yenikah) is like, by

way of analogy, an infant that nurses from its mother’s breasts:
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the very existence of the infant has already come into being from its mother’s womb, and its nurs-
ing from its mother’s breasts brings about growth and increase in the infant’s limbs.
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So too the meaning and matter of “Abba draws nurture from the eighth mazal”: after Abba has al-
ready been emanated from the light of the Emanator, the growth and increase in the light of Abba

come about through its drawing nurture from the eighth mazal.

(10> 77 mza] PP NPTD RS $eawnD D10 CIRY NIPTAT 1PN 137D 133 1D RIT 9TATM
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And the growth is to be in the state of a partzuf and of mature mochin (mochin degadlus); and then
it can bestow below, so that its Netzach, Hod and Yesod become mochin for Z’eir Anpin, and from
Z’eir Anpin to Nukva, the lower Chochmah, the Malchus of Atzilus, to give life to Beriah, Yetzirah
and Asiyah.
N7 un® S?’DW.'W 519° 10 KD MIDTAT °m2) 71%98 Pn2a N A9TANT 12 70 KD OXY
DTN
And if it did not have this growth into the state of a partzuf and mature mochin, it could not bestow
below through the descents of the levels;
QWY N 2787 (kv 7R PTNI W7D ARNMN0 7NRIAN X2 K17 AWK 21000 plialal PP IR P9
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only after it draws nurture from the eighth mazal, which comes from Chochmah Stima’ah (the hid-
den Chochmah), as is written in the Idra Zuta, folio 292a, and from there the light of Abba grows —
then it can bestow below.

53 NAAR 130 DOARD AR PIwn 9°200% 919°W X7 AN RON2 PITA RITY o XPITT YT
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And as is known, specifically one who is greater in wisdom is the one who can explain the concept
even to others; that is because the higher a thing is, the lower it can bend down and descend.
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And therefore, after Abba draws nurture from the mazal that is drawn from Chochmah Stima’ah,
which is a very high level, then it can bestow below.
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But before this, even though Abba and Imma clothe the arms of Arich Anpin, which are Chesed,
Gevurah and Tiferes of Keser, they did not yet have this growth, and they could not bestow the
mochin below to Z’eir Anpin and Nukva, etc.; rather, this growth comes about after it receives

from Chochmah Stima’ah, which is far above the level of Chesed, Gevurah and Tiferes of Keser.
210 0°230 070 D11 11999 PR *9D 523 D717 20N 19K D7y TIR°23 WUnYY)
(And see what is written in the explanation on the verse “These are the journeys” mentioned above,
regarding the explanation of “G-d Most High, who bestows good kindnesses,” etc.
TIRM 12 R U I 0RR YORWRD TN ORI [nxby nnom] ¥71 07 AR 03 99 0 27 U
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And see what is written on the verse “Go forth (lech lecha)”: that Av-ram (“exalted father”) is
Chochmabh Ila’ah, and that its being drawn and descending to bestow below is through the light of
Keser being drawn into it, etc.; see there. And see what is written in the explanation on the verse
“Moshe would speak,” on the matter of the three worlds that issue from the first tikkun.)
[t 25 ay] 1”2 [nxnono anonnal 0”11 112X QPR NOWRIY NYen ay nPmn 1P°3°%7 [m %5 oy 172Y 1aM
111801 AYawn 9971 N33 il
Now, even so, the nurture from the mazalos, although it is drawn from a high place, from
Chochmah Stima’ah, is nevertheless drawn in the mode and manner of an external flow.
%D N°M°18 °°122 0a KA RI1T XPKRT [9120 70n09] I Dowabn xR Rarw] R”PIRWY 70 I”RWN
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Whereas Abba and Imma’s clothing of the Chesed and Gevurah of Arich Anpin comes into them in
an inward manner; for the clothing in which one clothes another is a closeness to, and a grasping

of, the very essence and being of that which is clothed in it.
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As, by way of analogy, the clothing of the intellect in the emotive attributes: the very being of the

intellect is grasped and clothed in the attribute, and they become one. So too Abba and Imma’s

clothing of the Chesed and Gevurah of Arich Anpin: this clothing is, by way of analogy, like the

clothing of the will in the intellect, which also becomes one with the intellect;

M%7 DR’ 9% WPROY 9270 IMIRD OyD1 Dow 198K TN 72T 10 KD 11187 Nannw »UTy and
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as, for example, because of his will for some thing, an intellectual reason for that thing comes into
being for him. And as it is written, “And Havayah smelled the pleasing fragrance, and said,” etc., “I
will not again,” etc., “for the inclination of man’s heart is evil from his youth.”
Riardaibiishinlt ayvy v A 7911 9”1N 71290 1ann qwnal abrdatalal ¥ DR 25 9% % 1ayv "7
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For this argument, that the inclination of man’s heart is evil, from which at first guilt was drawn,
afterwards gave rise to a good reason for merit; and that which argues for guilt argues for merit.
1°2IX 7N RIAW 11%¥77 *°1N2 °52 70N ol lolintalels faliyiulah Watalelgp) '(1’1737 Ihkahl nann Y 1M
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And that is through the revelation of the supernal will in Chochmah, which inclines the Chochmah

toward Chesed, in accordance with the level of the will, which is Arich Anpin, “and abundant in

kindness,” etc. And this is the level of clothing, in which the very essence of the attributes that are

in Keser is clothed in Abba and Imma.
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Whereas the nurture from the mazalos is not clothing, only the level of nurture from the mazalos;
and this nurture, too, is drawn only through the level of hairs alone.
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The point is that from the Chesed and Gevurah of Arich Anpin, which are the seven lower [Sefiros]
of Arich Anpin, the flow can come into Abba and Imma in the mode of actual clothing, from the
very essence of Chesed and Gevurah, and in the mode of the order of the chain of descent of cause

and effect; and from them came into being the essential being of Abba and Imma.
Aol O 13%°7 N DY DIpRR Twnl Tunk YoRwnD D% YW TV M2 19700 1OR
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However, the growth and increase, to the point that through this it can bestow below, are drawn
from a higher place, that is, from Chochmah Stima’ah, and it is above the order of the chain of de-
scent of cause and effect; and therefore clothing does not apply, and it is also drawn only by way of

the level of hairs, etc.
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(And see what is written in the book Mevo She’arim, Sha’ar 3, Part 2, end of chapter 5, and these
are his words: “Like the second head of Arich, which is clothed in the thirteen tikkunei dikna and
not in the limbs, because of its great concealment.” End of quote. And that is the level of ayin
(nothing), of which it is said, “And Chochmabh is found from ayin (nothing)”; and it is not clothed in
the limbs, which are the Chesed and Gevurah of Arich, but only in the thirteen tikkunei dikna,

which are the mazalos, etc.)
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And this is the matter of kesev, with the shin before the beis: the letter kaf is the level of Keser, and
the shin that precedes the beis is the Chesed, Gevurah and Tiferes of Arich, the attributes that are
in Keser, from which the beis is drawn, that is, Abba and Imma, the “two companions,” who clothe

the Chesed, Gevurah and Tiferes of Arich Anpin, as mentioned above.
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Now, seemingly there are three mochin, Chochmah, Binah and Daas; so why is only beis men-
tioned, which is only Chochmah and Binah?
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But the point is as is written in Sefer Yetzirah, “ten and not eleven”: although with Daas they are
eleven, when Keser is counted Daas is not counted, for Daas is not reckoned as a Sefirah in its own

right; rather, it is an intermediary level, to unite and join Chochmah and Binah.
RITY [1mzy »303] Y752 N2 AWM 1KY NITA2 DOV PRI RIT MTR2 DWONNRT YT (15 m5] 97HN
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So too, the Daas that extends into the emotive attributes is what binds the intellect to the attributes,
and it is not reckoned as a level in its own right; and it is the inner dimension of the attributes and

their life-force, etc. And all this is the matter of kesev, with the shin before the beis.

QT2 N2 W22 °P1 IRY R™1T [naxan max 7on] N7AN je}ab [[12°21 mmonna] 2”911 Wl PNR DINR

N%2°°112 [y mnonn] 2”00 QoW D"'?:!P?J QWY R”17 [naxan m72:3 7on] N”AN 13°°7 1°WiT 9D .'{”’W‘?
5”15

However, afterwards Chesed, Gevurah and Tiferes of Z’eir Anpin are drawn down from Chochmah
and Binah, and then it is called keves, with the beis before the shin; for the shin is Chesed, Gevurah
and Tiferes of Z’eir Anpin, which receive and are drawn from Chochmah and Binah, the level of

beis, as mentioned above
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(and this is the matter of the attributes that are drawn from the intellect; whereas the shin of kesev
is the supernal attributes that are above the intellect, as is known from the matter of “mountains of
darkness” and “mountains of light.” And see what is written on the verse “Your teeth are like a flock

of ewes,” etc.;
1°1¥ 7IR"2 PJH'? 17’72 WY 593 N1 a0 12197 WOR 1N° OKR 10 0°27 0% 7Y TIR°22
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and see what is written in the explanation on the verse “Many waters,” etc., “if a man would give,”
on the matter of the two levels of attributes mentioned above; and see what is written in the dis-
course beginning “To understand the explanation of the matter of ‘The Patriarchs are themselves
the Chariot,”” on the matter of “Z’eir Anpin is attached to and hangs upon Atika”; and see what is

written on this in the explanation on the verse “Set me as a seal”).
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And this is made and drawn down through Yaakov, who is the middle bar, the central line, which

draws from Keser and Chochmah into Z’eir Anpin, as is written in the Zohar, Terumabh, folio 175b.
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And this is [the meaning of] “And the lambs (kesavim) Yaakov separated”: that which was shin be-
fore beis, that is, as it was before the flow of Chochmah and Binah down into Z’eir Anpin, when
Chochmah and Binah received from Chesed, Gevurah and Tiferes of Arich — Yaakov drew from this

level also into the world of separation.
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That is, that the mochin be drawn from Chochmah and Binah to Chesed, Gevurah and Tiferes of
Z’eir Anpin, and it will be keves, in which the shin, Chesed, Gevurah and Tiferes of Z’eir Anpin, will

receive from Chochmah and Binah, the beis, which receives from the kaf, Keser, etc.
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And the meaning of “separated” is that from this it comes about that there are two levels, Leah and
Rachel; and of this it is said, “The one lamb you shall make in the morning, and the second lamb,”
etc.; and this is called the union of Yaakov and Rachel, and likewise with Leah.
15 79191 0°2WH 1N TN 09Iy HnD oa T'l’b}?ﬂ Palekihy! qWnIY 137 31 72Wnn 173N
And the matter of this drawing down is that the supernal self-nullification be drawn down below as
well, in the world of separation; and this is “And the lambs (kesavim) he separated,” etc.
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And that is through the coming about of the level of keves, in which the illumination of Keser and
the mochin of Abba and Imma are drawn into Chesed, Gevurah and Tiferes of Z’eir Anpin, and

from Z’eir Anpin to Rachel, the source of Beriah, Yetzirah and Asiyah, as mentioned above.
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However, the matter of the waving of the two lambs on Shavuos is [raising them] to their root and
source, to the level of kesavim; that is, that the level of keves, in which the shin is below the beis, be

elevated to its root and source, the level of kesev, in which the shin is before the beis;
TN [ Anonn] 27 A9YRPY TPIRT [naxan m1iax 7on] NAT 17IPRY WARSD RPT OPYNOY 13°°07
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that is, that Z’eir Anpin be elevated to its root and source, Chesed, Gevurah and Tiferes of Arich,
which are above Chochmah and Binah. And this is [the meaning of] “And the kohen shall wave

them,” etc., “before Havayah”: above Chochmah, etc.
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Now, when the shin is below the beis, there is a need to sweeten the judgments of Leah and Rachel,
so that there be no nurture of the external forces from the level of the shin, G-d forbid, that is, from
the attributes.
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As is mentioned in the Zohar at the beginning of Parshas Bereishis, regarding “The letter shin en-
tered,” etc.: “He said to it: You are fitting, and you are good, and you are true; but since the letters
of falsehood take you to be with them,” and then it is called sheker (falsehood); see there. And this
is the matter of the nurture of the external forces from the supernal attributes of the letter shin;

and see the Zohar HaRakia there.
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(And see the Zohar, Parshas Mikeitz, folio 204a, and Parshas Terumah, folio 148b; and see Pri Etz
Chaim on the intention of Kabbalas Shabbos.) And therefore the daily offering is brought in the

mode of an arousal of compassion, so that the light be drawn only into holiness, etc.:
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But when the level of keves is waved to its root, the level of Chesed, Gevurah and Tiferes of Arich,
which is called kesev, there the external forces have no dominion or nurture at all
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(and it can be said that there is an allusion to this in the verse, in what is written in Parshas Emor,
“An ox or a kesev,” etc., and afterwards it is said, “And he shall wave them,” etc.; that is, the waving

is to the level of kesev, in which the shin precedes the beis, etc.
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Now, it can be said that keves is the conduct of the shin, the attributes, through the mochin, and
that is in the manner of “soft as a reed,” the World of Tikkun; whereas kesev, with the shin before
the beis, is the attributes that are above the intellect, and they are in the mode of the strength of the
attributes, and even so [they are] Tikkun and inter-inclusion, like the matter of Akudim, in one ves-

sel, etc., as mentioned above):
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6. But now, the waving of the two lambs was specifically together with the two loaves; and it is stated
in the Mishnah (chapter 5 of Menachos): “He places the two loaves on top of the two lambs,” etc.
AR QIRIY 129 1°I97 IR 7RI 719YNA 7291 90 NANTH 00 aRynRhn andh a0 31T 17anD
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And to understand why the bread was on top, since the level of the animal is more honored in qual-

ity than the vegetative: the point is that just as man, although he is a speaking [being| and much

higher than the inanimate, vegetative and animal, nevertheless in their root the inanimate, vegeta-

tive and animal were taken from a level higher than man,

(0597 nvaw] 9PFAW 2Py QTRAN AN unk 1901w rakiirEn o2Iyn 27 1IN0 oY 173y 1177
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that is, the matter of the World of Tohu, which is higher than the World of Tikkun; only they fell
lower than man through the shattering of the vessels, and therefore man receives his life-force

from the inanimate, vegetative and animal —
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1 YN It Man

so too in the inanimate, vegetative and animal themselves: although the root of all of them is from

the World of Tohu, in Tohu, too, there are many levels, one above the other.

likuteitorah.com/likkutei-torah/emor/ 164



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 6 QMR 777977 9°17 7Y IR0

72R 19781 Hwnn Y7115 901 YR P01 901° M3 W 1O 2 137 (ovhon nawa) 372w 1981w
LR WPRIY WY T1OIR PP DO IR WUROY D IRINT wRAn

And when they fell in the shattering of the vessels, what was higher there fell lower, as is known
from the analogy of a stone falling from the top of a wall, etc.; and as is written in the Or HaChaim

on the matter of the lion and the ox, and as is explained elsewhere.
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And along these lines regarding the inanimate, vegetative and animal: the vegetative is a level low-
er than the level of the animal because its root in Tohu is higher than the root of the animal.
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And therefore, in its fall downward in the shattering of the vessels, it could not be clothed in the

level of the animal, only in the level below that, the level of the vegetative.
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And therefore the animal is nourished and receives its life-force from the vegetative; and man, too,
is nourished from both, yet it is specifically “bread [that] sustains man’s heart,” whereas meat, al-
though it increases blood, does not satisfy as bread does.
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And therefore the Grace after Meals is recited only over bread specifically. And that is because the
root of the vegetative (and especially bread, and wheat, [which is| Daas, etc.) is higher in Tohu than

the root of the animal.
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And therefore, although it fell lower, nevertheless the quality of satisfying remained in it more than
in the level [of the animal].
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And therefore, when the two loaves and the two lambs are waved to their root, then the bread is on
top, for there, in their root, they are higher.
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Therefore, on the contrary, the ascent of the two lambs so high above is by means of the two loaves,
whose light is higher

(13 w2 1PN [oipwn vhy 1737 nwn] 7Y WU 1°1¥0R K702 URY)

(and see what is written elsewhere on the matter of what Moshe our teacher, peace be upon him,
said, “From where shall I have meat,” etc.).
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And the waving of the bread and the lambs was on the festival of Shavuos, for after they have
counted the forty-nine days of the Omer, the refinement of the animal soul and the drawing down
of the forty-nine gates of Binah, then on the festival of Shavuos [comes] the revelation of the fiftieth
gate, the drawing down of Keser, etc.; then the two lambs are waved, that is, to their root and

source, to the level of kesavim.
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And this ascent of theirs is through the two loaves, for the reason mentioned above. That is, the two

loaves correspond to the Written Torah and the Oral Torah,
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that is, Chochmah Ila’ah (the higher Chochmah) and Chochmah Tata’ah (the lower Chochmah),
“Chochmah at the beginning and Chochmah at the end.” The Written Torah is the twenty-two let-
ters and is called chitah (wheat), and this is the first loaf, the level of the higher Chochmah; and the

second loaf corresponds to the level of the lower Chochmah, the Oral Torah.

likuteitorah.com/likkutei-torah/emor/ 166

31



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 6 QMR 777977 9°17 7Y IR0

mrzzyb Y PR MIsRnaw Nxan "9%1 IRI2M 12 WK M2 Pyaw min2] B”YaWN2 |'|773773 v 17Im

(> 2125 7399 711K 135 27y 7IR°22 R”N2 W’nYI) P’?’Dm nN°x¥o°%

Now, the Oral Torah has an advantage, for in it is explained the revelation of the will that is in the

mitzvah: how, and what, to make the tzitzis and the tefillin (and see what is written elsewhere, in

the explanation on the verse “Therefore say to the children of Israel”).
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However, the Written Torah has what the Oral Torah does not, and that is the matter of the cantilla-
tion notes (ta’amim) — zarka, makaf, shofar, etc. —which are melodies.

D2 MIX 7990 7772 WrnRyI) Y IR DWW (7o Dyaw noina) 27YAWNA 1K) nbm awnn 1% 5% N

JoMa 2 w0 Down nawna M”77V 912 1739 .(779927 NRN

And this is [the meaning of| “and his songs were a thousand and five”; and in the Oral Torah there
is no explanation of this at all (and see what is written in the discourse beginning “The Torah com-
manded,” in Parshas Vezos HaBerachah). The point is that, by way of analogy, in intellectual com-
prehension there are two levels.
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The first is what one can explain and convey of the concept in speech or in writing; and the second
level is the essence of the concept and the depth of what is grasped, which one cannot explain in
speech at all.
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But even so, through a hint one can reveal something of the essence of the concept; and this is the
matter of “for the wise, a hint.”
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And it will be understood further along the lines of what is written in Pri Etz Chaim (Sha’ar 16,
chapter 1), that the Arizal, of blessed memory, grasped during his sleep on Shabbos supernal se-
crets which eighty years would not suffice to expound.

likuteitorah.com/likkutei-torah/emor/ 167



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 6 QMR 777977 9°17 7Y IR0

551 Y37 UYNI 1997 712 AYUAY 22 KDY RO O%Y [oxa] K7 M2 707 NAwnw ek 11m
21971272 A% 29 1At TR0 IR MR »PwnD

That is because his grasp was in the mode of seeing the essence of Chochmah, and not in the mode
of hearing and understanding; and therefore in a brief moment he could grasp and see what would

need a long time to explain in speech, etc.

"y R”3 72071 0°727 NNTPA M2 [Pz wxw /992 pre] 3°RY RPAT2 XA 11V RIT 2779 019
Rlvalalebl/alab3 B i ganly

And something like this, by way of analogy, is the matter of “for the wise, a hint”: it needs no pref-
ace of words and explanation; rather, through the hint one grasps the essence of the concept and

its root.
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And along these lines is the matter of the cantillation notes and melodies in the Written Torah,
which are like hints, by way of analogy, through which a tiny fraction of the higher Chochmabh is

revealed: what cannot come and be revealed in the letters of the Torah,
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that is, what cannot be revealed in speech. For what is drawn into speech and letters is only the
outer dimension of the higher Chochmah, novlos chochmah (the “fallen fruit” of wisdom);
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but the revelation from the inner dimension and essence of the higher Chochmah cannot be re-
vealed in speech and letters, as in the story of the Arizal mentioned above, that eighty years of
speech would not suffice, etc.; and this revelation is only through the cantillation notes and

melodies, etc.
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And the root of this matter of the two loaves upon the two lambs is according to what was explained
above: that Abba and Imma’s drawing nurture from the mazalos of Arich is a very high level, more
exalted than their clothing of the Chesed and Gevurah of Arich Anpin;
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for it is a drawing down from the level of Atik, which shines through the first three [Sefiros] of Arich
Anpin in the mode of the mazalos that issue from Mocha Stima’ah (the hidden brain), etc.; and the
level of Atik is the lowest level within the Emanator (and see what is written on this in the discourse
beginning “On Yom Tov of Rosh HaShanah that falls on Shabbos”).
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It follows that this is a revelation of a much higher level; and this is [why]| the two loaves are above

the two lambs. For the waving of the lambs is to the level of kesavim, that is, to Chesed, Gevurah

and Tiferes of Arich Anpin;
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and the two loaves — “the Torah issues from Chochmah and Binah” — are waved to their root and
source, the two mazalos that issue from Mocha Stima’ah; for lechem (bread) has the numerical val-
ue of mazala, from which is the root of the drawing down of bread (as is written in the Mikdash

Melech on the explanation of the Zohar, Terumabh, folios 153 [and] 155, and in the Ramaz there).
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And one may further say, regarding the waving of the two loaves, according to what the Ramaz
writes at the beginning of Parshas Korach on the explanation of “more desirable than gold, than
fine gold,” etc.: that the root and source of the Torah is the Daas in which Chesed and Gevurah, the
positive commandments and the prohibitive commandments, are concealed, etc.
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And it can be said that the waving of the two loaves alludes to this: for wheat is Daas, and the two
loaves are the positive commandments and the prohibitive commandments, etc.
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And they are also the Written Torah and the Oral Torah, for the Oral Torah is in the mode of the lev-
el of the prohibitions, most of it being fences and safeguards, as is explained elsewhere.

[naxan m71a3 Toma] NPAMA (YRR Q°W3a5T Nv°DY ANRD AR 0w C1wn aPynk andh cnwT
YN R QW (ot aws 277] AN @URD PONYT NYT RIT TN PR AW NPT N2 50 PIRT
LS7PRT [naxen 77123 7onn] NPANNA ﬂ’?}??:

And this is [why] the two loaves are above the two lambs even after the ascent of the lambs to their
root in Chesed, Gevurah and Tiferes of Arich: for the level of Daas, the root and source of the
Torah, is the Daas of Atik, as the Ramaz writes there, and it is far above Chesed, Gevurah and

Tiferes of Arich.
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Also, according to what was explained above regarding kesev, that the beis alludes to Chochmah
and Binah, and that Daas is not counted because Keser is counted — if so, it must be said that the

drawing down is from the level of the outer dimension of Keser.
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But the level of the Daas of Atik is a drawing down from the inner dimension of Keser, etc. (And see
what is written elsewhere on the verse “And they shall return your bread by weight,” [as referring]
to the level of the matkela (the scale); and see further on this in the explanation on the verse “Arm

from among you,” etc.)
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And this drawing down, too, comes through the two mazalos of Arich Anpin, from which Abba and
Imma receive; for this is the drawing down that is above the order of the chain of descent and
above clothing, etc., as is explained elsewhere; and see what is written above in the name of Mevo
She’arim, Sha’ar 3, Part 2, end of chapter 5.
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Now, because the Torah was drawn from a very high place, therefore it could descend below into
physicality (as is explained elsewhere on the verse “Go forth” and in the discourse beginning “And

Iwas with Him as a nursling”).
5715 MPm W?'le D°W2511°2 NRIM n”by 73 R RPOT an»n N Yy 23”2 1351
And therefore, too, it is specifically through the two loaves that the ascent and waving of the two
lambs to their root and source come about, as mentioned above.
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And this is [why] concerning the waving of the bread and the lambs it is stated: “He moves [them]
forward and back, raises and lowers.” “Raises” is the elevation, and “lowers” is that from there it
will be drawn and descend to be clothed below, etc.; and as mentioned above, in order for the
drawing down below to come about, it is through being drawn specifically from the highest place,
etc.:
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