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“A land of mountains and valleys; to
the rain of heaven it drinks water”

The land drinks “to” the rain of heaven because what rises from
below calls forth the answer from above, like a toast that invites a
toast in return; and, like a seal that leaves a reversed impression,

the humble “water” of self-nullification draws a greater
revelation than fiery love. G-d’s kindness and forgiveness, which
flow from His infinite greatness, rest only on one who makes

himself like leftovers.
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THE BIG IDEA

The land drinks “to” the rain of heaven because what rises from below calls forth
the answer from above, like a toast that invites a toast in return; and, like a seal
that leaves a reversed impression, the humble “water” of self-nullification draws a
greater revelation than fiery love. G-d’s kindness and forgiveness, which flow from

His infinite greatness, rest only on one who makes himself like leftovers.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Deuteronomy 11:11 says the land drinks “to the rain” (lemetar) rather than
“from the rain.” It begins with man, made in G-d’s tzelem, an image like a seal that reverses what it
stamps: G-d’s greatness above appears below as Avraham’s humble kindness, “I am dust and ashes,”
which flows down like water, while the soul’s love rises like fire. These are the land’s “valleys” and
“mountains,” two forms of the arousal from below. Self-nullification, the “water,” draws the higher re-
sponse, an open revelation of the Infinite Light; so Yaakov mixed water into wine, and the water liba-
tion of Sukkos draws down the rain of Shemini Atzeres. The maamar then explains why kindness is
called Gedulah, “greatness”: in G-d it flows from unsearchable greatness, erech apayim, “long of face,”
while in created beings holiness means bittul, and the Chesed of Yishmael, from the shattering of the
vessels, gives to display itself. So the Thirteen Attributes of “great mercy” reach only “the remnant,”

one who makes himself like leftovers: the High One dwells with the lowly of spirit.

OUTLINE

1 The question and the reversed seal 7

Why “to the rain”; man as a seal that reverses; Avraham’s kindness as water that comes from greatness above,
the soul’s love as fire; mountains and valleys.

2 Water draws more than fire 12

Two loves and two awes; self-nullification draws an open revelation from above; Yaakov’s water in the wine;
mayin nukvin; the wine and water libations.

3 Sukkos, Shemini Atzeres and a question of names 13

The water libation draws the rain of Shemini Atzeres; “for the remnant of His heritage”; why the early
Kabbalists called Chesed “Gedulah.”
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4 Kindness from infinite greatness

14-5

In G-d, kindness flows from unsearchable greatness (erech apayim, “long of face”); created beings are as

nothing; Avraham’s and Yaakov’s humility; Etz Chaim speaks of the limited Chesed of Z’eir Anpin.

5 Holy kindness and the kindness of Yishmael

f6-7

The Chesed of Mah and the boundless kindness of Arich Anpin; the Chesed of Yishmael from the shattering
of the vessels of Tohu; cleave to the kindness of Tikkun even at a cost.

6 Self-nullification reveals G-d’s greatness

18-9

A sunken impression below draws a raised seal from above; the sitra achra receives only through the shat-

tering of the vessels; Avraham’s mountain grows out of his valley.

7 For the remnant of His heritage

110

The Thirteen Attributes of “great mercy” rest only on one who makes himself like leftovers; “I dwell on

high... and with the crushed and lowly of spirit.”

KEY CONCEPTS

Raised seal and sunken seal Yy 7w onim v?12 onin

A raised stamp leaves a sunken impression, and a sunken
one a raised impression. The maamar uses this to show
how qualities above appear reversed below, and why self-
nullification below draws an open revelation from above.

The arousal from below (isarusa dilesata) xXniynx
xNNY7

Human initiative that draws a Divine response. Here it
takes two forms: fiery love that rises (“mountains”) and
humble self-nullification (“valleys,” water).

Mayin nukvin and mayin duchrin 7°°117°211 17°1

99917

The “feminine waters” that rise from the receiver and the
“masculine waters” that answer from the giver: the land’s
water and “the rain of heaven.”
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The Chesed of Mah 1”17 701

Kindness rooted in self-nullification (mah, “what?”): the
holy kindness of Avraham and of the World of Tikkun,
which gives even from what it needs.

The Chesed of Yishmael 5xynw~7 7010

Lavish giving meant to display one’s own wealth and
greatness, and only from surplus; it came into being from
the shattering of the vessels of Tohu.

Erech apayim and Z’eir Anpin 7°21X 7°Y1/ 0°8R 7
“Slow to anger,” literally “long of face”: the infinite level
from which kindness flows out of greatness, as against
Z’eir Anpin, “the small face,” whose attributes are
measured.

Making oneself like leftovers 0°°7°w2 1%y 0°wn

The Talmud’s reading of “the remnant of His heritage”:
one who counts himself as nothing, and so becomes the
vessel for G-d’s great mercy.
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SECTION 1 - 11

The question and the reversed seal
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“A land of mountains and valleys; to the rain of heaven it drinks water.” (On “a land of mountains
and valleys,” [see] the Midrash Rabbah at the end of Parshas Re’eh, and the Yalkut in the name of
the Sifri; and on “to the rain of heaven,” Bereishis Rabbah, chapter 13.) (Folio 16b.)
The maamar opens with Deuteronomy 11:11, where Moshe describes the Land of Israel as a land of moun-
tains and valleys that drinks the rain of heaven. The parentheses list Midrashim on the verse: on “a land of

mountains and valleys,” the Midrash Rabbah at the end of Parshas Re’eh and the Sifri as quoted in the

Yalkut; on “the rain of heaven,” Bereishis Rabbah, chapter 13.
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[Shemos Rabbah,] Beshalach, at the beginning of chapter 25 (141c); Koheles Rabbah on the verse
“and the earth stands forever,” and at the beginning of [the section on]| “All the rivers go to the
sea”; the Gemara, the first chapter of Taanis (folio 9b); the second chapter of Bava Basra (folio 19,
end of side a).
The list continues with Shemos Rabbah on Beshalach, Koheles Rabbah, and two passages of the Talmud,
Taanis 9b and Bava Basra 19a. Several of them use our verse: Rabbi Yehoshua proves from it that the world

drinks from the upper waters, and Koheles Rabbah compares the earth to a person, “a person drinks and the
earth drinks.”
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To understand what is written, “to the rain” (lemetar), for it should have said “from the rain”
(mimetar). Now, it is written, “For in the image (tzelem) of G-d He made man.” The meaning: a
tzelem is a raised form which, when one stamps with it, becomes sunken, as is explained concern-
ing the straps of the tefillin of the

The question: the verse says lemetar, “to the rain,” where we would expect mimetar, “from the rain,” if the

land simply received rain. The answer begins with man, made “in the image (tzelem) of G-d” (Genesis 9:6): a
tzelem is a raised form, like a stamp, and what it presses into wax or clay comes out sunken.
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head: that man is like a seal that is reversed; from left above, it becomes right below. [So it is in
Mishnas Chassidim, Tikkun Tefillin, chapter 14, section 5: that man, in relation to Z’eir Anpin (the
emotive attributes), is like a seal that is reversed. And see what is written on the matter of the straps
of the tefillin of the head in the discourse beginning “Set me as a seal.”]
A seal reverses what it stamps: raised becomes sunken, and left becomes right. So too man, made in the
Divine image, shows the qualities above in reversed form below. The bracket cites Mishnas Chassidim,

which says man is like a reversed seal in relation to Z’eir Anpin, and the maamar “Set me as a seal,” which
explains this through the straps of the head-tefillin.
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The explanation: it is written, “Yours, Havayah, is the greatness,” and this is the attribute of His
kindness, which comes from His greatness. And below, it is reversed, as we find with Avraham our
father, peace be upon him: “and I am dust and ashes.” For the essence of kindness is to give from
one’s own living
The first example is kindness. In “Yours, Havayah, is the greatness” (I Chronicles 29:11), G-d’s Chesed
(kindness) flows from His Gedulah (greatness), His being great beyond measure; below, it appears reversed,

in Avraham, the man of kindness, who says “I am dust and ashes” (Genesis 18:27). True kindness gives from
what one needs oneself.
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and not from one’s surplus, for that is the attribute of Yishmael; rather, as we find that on his return
he paid off his credit debts, so as not to say “your life comes first,” because he makes himself like
leftovers.
Giving only from what is left over is called “the attribute of Yishmael.” Avraham, on his way back, went to pay
off his debts (Bereishis Rabbah 41:3, quoted by Rashi on Genesis 13:3) rather than rely on the rule that “your

life comes first” (Bava Metzia 62a); he could do so because he made himself like leftovers, of no account in

his own eyes.
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And this is the aspect of water, which always descends to a low place. [It follows that from the level
of the attribute of greatness above, there is drawn down below the level of the Chesed (kindness) of
Mah, which is the self-nullification (bittul) of making oneself like leftovers;
Avraham'’s kindness is like water, which always flows down to the lowest place: it comes from humility, not
from a sense of greatness. The bracket sums up: G-d’s greatness above is reflected below as “the Chesed of

Mah,” a kindness rooted in self-nullification (Mah, literally “what?”, stands for bittul, as paragraph 2 says of
Chochmah, koach mah, “the power of what”).
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and this is what is illustrated by a raised seal which, when one stamps with it, becomes below the
aspect of sunkenness. And see what is written about this at length in the discourse beginning “Set
me as a seal,” mentioned above.]

This is what the raised seal illustrates: greatness above leaves a sunken impression of humility below. The
bracket refers to the fuller treatment in the maamar “Set me as a seal.”
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Now, the love of G-d in the heart of His people is like a burning fire, as it is written, “Its flashes are
flashes of fire”: just as fire by its nature desires to rise upward to its root, so the souls of the chil-
dren of Israel desire to cleave to G-d and to leave the body.

The second example is love. The love of G-d in a Jew’s heart burns like fire, as the verse “its flashes are flash-

es of fire” (Song of Songs 8:6) says; just as a flame strains upward toward its source, the soul longs to cleave
to G-d, even to leave the body.
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And this is the aspect of withdrawal (histalkus): from left above, it becomes right below. [And see
what is written about this, too, nearby, in the discourse beginning “And He fed you the manna.”]
And this is what is written, “a land of mountains and valleys.” And in the arousal from below (is-
arusa dilesata), then,

This upward pull is histalkus, the soul’s longing to depart, and it too is the reversed seal: what is “left” above

appears as “right” below. Such love and such humility are what the verse calls “mountains and valleys.” The
bracket refers to the related discussion in “And He fed you the manna,” the first maamar of this parshah.

likuteitorah.com/likkutei-torah/eikev/4/ 6



LIKKUTEI TORAH - PARSHAS EIKEV - MAAMAR 4 %M TNWN QORw Nk nypal 0°9n yax

xmaynx] NP2TYNR 13997 0% 73 07 2% oxawe noas] PP039 R°7 IR %3 0] 0O WX N3 °2 07 79°8°
13 2977 IRIPW Q2RI 172y 1N RIVD 122 [xnnbT

therefore, there are two aspects: fire and water. [The meaning: “land” is the Congregation of Israel
(Knesses Yisrael). It has “mountains,” that is, the arousal from below in the mode of ratzo (running
forth); and this is the meaning of “like Avraham, who called it a mountain,” etc.
So the arousal from below, the human initiative that draws a response from above, takes two forms, fire and
water. The bracket reads the verse: the “land” is the Congregation of Israel, and its “mountains” are the

soul’s surge upward, ratzo (running forth), as when the Talmud says that Avraham called the place of the
Temple a “mountain” (Pesachim 88a).
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And “mountains” is in the plural, because there are several aspects of “mountain”: there is love
with joy, and there is [love| with bitterness, etc., as is explained about this in the discourse

beginning

“Mountains” is plural because this upward surge takes several forms, such as love with joy and love with bit-

terness. The maamarim “For the mountains may depart” and “Set me as a seal” treat them at length.
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“For the mountains may depart,” and in the discourse beginning “Set me as a seal.” And in gener-
al, “mountains” are the arousal from below in the mode of a raised seal, from below upward; and
this is the aspect of fire.

In general, the “mountains” are the arousal from below that works like a raised seal, rising from below up-
ward. This is the quality of fire.
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But “valleys” are the aspect of a sunken seal from below, that is, the level of self-nullification and
the level of awe, the level of making oneself like leftovers. And see what is written in the discourse
beginning “Hear, O Israel,” in the explanation of “And we dwelt in the valley,” etc.

The “valleys” are the opposite, a sunken seal from below: self-nullification, awe, and making oneself like

leftovers. The maamar “Hear, O Israel” develops this in its explanation of “And we dwelt in the valley”
(Deuteronomy 3:29).
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SECTION 2 - 112

Water draws more than fire
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And “valleys” is in the plural, because there are also the levels of lower awe (yirah tata’ah) and

higher awe (yirah ila’ah), etc. And as is known, the four letters of the Name Havayah are awe and

love (dechilu urechimu), love and awe (rechimu udechilu); thus there is love twice and awe twice.
“Valleys” is plural too, because awe has two levels, a lower awe and a higher awe. As is known, the four let-

ters of Havayah correspond in order to awe, love, love and awe, so there are two levels of love and two of

awe.

@RI [}oeyo7 kmaynx] PPRTYAR T P10 MIYPA NP3 °2 097 N2 MYPAY 07 I AwER)
YPRTYNRA N 0 APRYY 91TA RNAYT 0O N2AW (xnnvT xmavnx] NPRTYNAR Y Rynbn
[XD°997 XN1IYNRN]

And possibly this is [the meaning of] “mountains and valleys”: two aspects of mountains, two as-
pects of valleys, etc.] Now, the arousal from above (isarusa dile’eila) that is drawn down from above
through the arousal from below that is in the mode of water below is greater and higher than the
arousal from above

Perhaps, the bracket suggests, the plurals “mountains” and “valleys” hint at these two loves and two awes.

The main argument resumes: the response from above to the “water” kind of arousal below is greater and
higher than the response to the “fire” kind.
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that is drawn down through fire. [For from the arousal from below that is in the mode of a raised
seal from below, there is drawn down from above the aspect of a sunken seal; and from the arousal
from below that is in the mode of sinking and self-nullification, there is drawn down an arousal
from above, a revelation of the aspect of a raised seal,

The reason follows the seal: when the arousal below is a raised seal, a fiery love that rises, the response from

above comes as a sunken seal. When the arousal below is sunken, self-nullification, the response from above

comes as a raised seal, an open revelation.
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that is, a revelation of the Infinite Light (Or Ein Sof) without concealing garments, “and [your
Teacher| will no longer be hidden,” etc., and as all this is explained on [the verse] “Set me as a

seal,” mentioned above. And if so, the arousal from below that is in the mode of water,

That open revelation is the Infinite Light (Or Ein Sof) without the garments that usually hide it, as Isaiah
promises, “your Teacher will no longer be hidden” (Isaiah 30:20). From this the maamar draws its conclu-

sion about the arousal of “water,” stated in the next part.
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which is the aspect of sinking and self-nullification, making oneself like leftovers, draws down a

higher arousal from above than what is drawn down through the arousal from below in the mode of
“flashes of fire.”

Self-nullification, the “water” of making oneself like leftovers, draws a higher response from above than the
fiery love described as “flashes of fire.”
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And it is possible to say that this, too, is alluded to in the meaning of “a land of mountains and val-
leys”: that from the raised seal above there comes to be, below, the aspect of sinking and self-nulli-
fication, etc.]

The bracket suggests that “a land of mountains and valleys” itself hints at this: what is a raised seal above ap-
pears below as sinking and self-nullification, the “valleys.”
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Therefore Yaakov cast water into the wine, to draw down a higher blessing (and see the Zohar,
Balak, folio 189, end of side a, [explained] somewhat differently). And this is “to the rain of heaven
it drinks water”: like a person who drinks to his fellow so that he will drink to him in return.
This is why Yaakov mixed water into his wine: water, the humble element, draws a higher blessing. Now the
verse is clear: the land “drinks water” toward heaven the way a person drinks to a friend so that the friend

will drink to him in return, and heaven answers with rain; the Zohar on Balak treats the subject somewhat
differently.

likuteitorah.com/likkutei-torah/eikev/4/ 9
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[The meaning: this is the raising of mayin nukvin (feminine waters) to draw down mayin duchrin
(masculine waters), which are called “the rain of heaven.” And see what is written on [the verse] “If

in My statutes,” etc., on the matter of “I will give your rains,” etc.

In Kabbalistic terms, the water that rises from below is mayin nukvin (feminine waters), the arousal of the
receiver, and it draws down mayin duchrin (masculine waters), the flow of the giver, here called “the rain of
heaven.” The bracket refers to the maamar on “If you walk in My statutes” and its explanation of “I will give
your rains in their season” (Leviticus 26:3-4).
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And possibly, along these lines, one may also explain the matter of the water libation, which took
place on the festival of Sukkos all seven days of the festival. For

Along the same lines, the bracket suggests, one can explain the water libation, water poured on the altar on
each of the seven days of Sukkos. The Talmud (Taanis 2b) finds a hint of it in the Torah.
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the matter of the wine libation is the aspect of joy, and it is like a raised seal from below: the aspect
of the soul’s joy in great love (ahavah rabbah) for G-d.
The wine libation stands for joy. It is a raised seal from below: the soul’s joy in its great love (ahavah rabbah)

for G-d, surging upward.
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And this is the meaning of the Levites’ song over the wine. But the water libation is the aspect of
Chochmah (wisdom), koach mah (the power of “what”), the aspect of self-nullification, which is the
aspect of a sunken seal from below.

This is why the Levites’ song in the Temple went with the wine. The water libation, by contrast, is Chochmah,

which the Zohar calls koach mah, “the power of ‘what,’” the capacity for self-nullification; it is the sunken
seal from below.
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SECTION 3 - 13

Sukkos, Shemini Atzeres and a question of names
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Now, on Shemini Atzeres we say, “He causes the rain to fall,” which is the drawing down of mayin
duchrin (masculine waters) from above, so that the revelation of the Infinite Light (Or Ein Sof),
blessed be He, will be received

On Shemini Atzeres we begin to say “He causes the rain to fall” in the Amidah. Inwardly, this rain is the

drawing down of mayin duchrin, the flow from above, so that a revelation of the Infinite Light will be re-
ceived in the souls of Israel.
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in the souls of Israel, from “the inward part of a man, and a deep heart.” And see what is written
about this in the discourse beginning “Torah tzivah” (“The Torah [that Moshe] commanded”). And
about this it is said, “to the rain of heaven it drinks water”: that in order to draw down this supernal
flow of “the rain of heaven” on Shemini Atzeres,

The light is to be received in “the inward part of a man, and a deep heart” (Psalms 64:7), the innermost

depth of the soul; the maamar “Torah tzivah” discusses this. The verse “to the rain of heaven it drinks water”

refers to this rain of Shemini Atzeres and to what draws it down, as the next part says.
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it is through the water libation on the festival of Sukkos. And this is the analogy mentioned above:

like a person who drinks to his fellow so that he will drink to him in return.

What draws it down is the water libation of Sukkos: the water poured out below during the seven days draws
the “rain” from above on Shemini Atzeres. This is the image of a person who drinks to a friend so that the
friend will drink to him in return.

likuteitorah.com/likkutei-torah/eikev/4/ 11
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Now, on this basis the verse will be understood, “Who is a G-d like You, who bears iniquity,” etc.,
“for the remnant of His heritage”; and our Sages, of blessed memory, said in the second chapter of

Rosh HaShanah (folio 17) that “for the remnant” means for one who makes himself like leftovers.

The same principle explains Micah 7:18, “Who is a G-d like You, who bears iniquity... for the remnant of His
heritage.” The Talmud (Rosh HaShanah 17a-b) reads “for the remnant” (she’eris) as “for one who makes

himself like leftovers” (sheyarayim): G-d’s forgiveness reaches the one who sets himself aside.
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But first we must explain the matter that in the books of the early Kabbalists the supernal emotive
attributes (middos) are called [by the initials] GGT, Gedulah, Gevurah, Tiferes; that is, the attribute

of His kindness, may He be blessed, is called by the name Gedulah (greatness);

First the maamar raises a question of names. The early Kabbalists, before the Arizal, called the first three
emotive attributes Gedulah (greatness), Gevurah and Tiferes, so that G-d’s kindness was called “greatness.”
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only in Etz Chaim is it all mentioned as Chesed, Gevurah, Tiferes, where the attribute is called by
the name Chesed (kindness). And in the verse, too, it is written, “Yours, Havayah, is the greatness
(Gedulah) and the might (Gevurah),” etc.

Only in Etz Chaim, the Arizal’s teachings, is the first attribute called Chesed (kindness), giving the series

Chesed, Gevurah, Tiferes. Yet the verse itself says “Yours, Havayah, is the greatness and the might,” using

the older name; the next paragraphs explain why kindness is called “greatness.”

likuteitorah.com/likkutei-torah/eikev/4/ 12
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SECTION 4 - 14-5

Kindness from infinite greatness
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The explanation: in truth, with regard to the Infinite One (Ein Sof), blessed be He, one cannot say
that He bestows kindness except because “His greatness is unsearchable,” as it is written, “slow to

anger (erech apayim, literally ‘long of face’) and great in kindness.” For

Now the maamar explains why kindness is called “greatness.” In G-d, the Infinite One, kindness has no
cause except His boundless greatness: because “His greatness is unsearchable” (Psalms 145:3), He is “slow
to anger and great in kindness” (Psalms 145:8). The Hebrew for “slow to anger,” erech apayim, literally

means “long of face,” and the maamar will build on this.
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“in the light of the King’s face is life”; and because He, may He be blessed, is called erech apayim,

therefore it is drawn forth to be “great in kindness,” etc., as is explained elsewhere.

The verse “In the light of the King’s face is life” (Proverbs 16:15) ties life and goodness to the King’s “face.”

So because G-d is called erech apayim, “long of face,” His being “great in kindness” is drawn from it.
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Therefore it is a kindness [such that] there is no end or limit to His good kindness; and this is the
attribute of “abundant in kindness.” See the Zohar, in the Idra of Nasso (folio 133b).

Kindness that flows from boundless greatness is itself boundless: there is no end to His good kindness. This
is “abundant in kindness,” one of the Thirteen Attributes of Mercy (Exodus 34:6), which the Zohar discusses
in the Idra of Parshas Nasso.
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However, this level of kindness that stems from greatness belongs specifically to the attribute of the
Infinite One, blessed be He, “whose greatness is unsearchable”; for He alone is the One who is pri-

mordial before all that is primordial, “for He is highly exalted,” etc.

Kindness that comes from greatness belongs only to G-d, whose greatness truly has no measure. He alone is
“primordial before all that is primordial,” and “highly exalted” (Exodus 15:1) above everything.

likuteitorah.com/likkutei-torah/eikev/4/ 13
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Therefore “Yours, Havayah,” specifically, “is the greatness.” Whereas in created beings this at-
tribute does not apply, since in truth they are “considered as nothing,” and the entire chain of de-
scending worlds (hishtalshelus) is like a drop compared to the ocean, and even more than that,
there is no comparison, etc.

That is why the verse says “Yours, Havayah, is the greatness”: greatness belongs to G-d alone. Created beings

cannot have this quality, for before Him they are “considered as nothing”; all the worlds together are less
than a drop beside the ocean.
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Therefore throughout the side of holiness there is the aspect of self-nullification (bittul) and of
nothingness, of “considered as nothing,” the reverse of the aspect of greatness. And therefore the
Land of Israel is called by the name “the land of Canaan,” a term of submission (hachna’ah) and
self-nullification, as is explained above.

So everything holy is marked by self-nullification (bittul), the opposite of greatness. That is why the Land of
Israel is called “the land of Canaan,” a name the maamar connects with hachna’ah, submission.
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And this is the attribute of “kindness to Avraham,” which is drawn from the level of “and I am dust
and ashes.” Along the same lines Yaakov said, “I am too small for all the kindnesses,” as is ex-
plained in Iggeres HaKodesh; see there.
“Kindness to Avraham” (Micah 7:20, the close of the passage that begins “Who is a G-d like You”) is exactly
this kind: Avraham’s kindness flows from “I am dust and ashes” (Genesis 18:27), from his self-nullification.

Yaakov said the same in “I am too small for all the kindnesses” (Genesis 32:11), as Iggeres HaKodesh
explains.

likuteitorah.com/likkutei-torah/eikev/4/ 14
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And as for Etz Chaim’s saying “the attribute of Chesed (kindness)” and not “Gedulah”: this is be-
cause Etz Chaim speaks of the Chesed of Z’eir Anpin (the emotive attributes) of the World of Atzilus
(Emanation), whose vessels are in the state of limit and end,

Etz Chaim calls the attribute Chesed rather than Gedulah because it speaks of the Chesed of Z’eir Anpin in
the World of Atzilus, whose vessels are defined and limited. “Greatness” would not suit a limited attribute.
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236 thousand myriads of parasangs, as is explained in Iggeres HaKodesh, in the section beginning
“He and His life-forces”; and therefore it is called Z’eir Anpin (“the small face”), whereas erech
apayim (“long of face”) is infinite.

Even in Atzilus the vessels have a measure, given as 236 thousand myriads of parasangs, as explained in

Iggeres HaKodesh in the letter beginning “He and His life-forces.” That is why the configuration is called
Z’eir Anpin, “the small face,” while erech apayim, “long of face,” is infinite.

SECTION 5 - 16-7

Holy kindness and the kindness of Yishmael
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Therefore the Chesed (kindness) of Z’eir Anpin is called the Chesed of Mah, the aspect of self-nulli-
fication (bittul), for the vessels are truly nullified to the Infinite One (Ein Sof), blessed be He. But
the level of “great in kindness” and “abundant in kindness” is in the level of Arich Anpin (“the long
face”), which is above Atzilus, as mentioned above, and as is explained in the Zohar there on the
matter of the inner Chesed and the outer Chesed; see there.
So the Chesed of Z’eir Anpin is “the Chesed of Mah,” self-nullification: its vessels are wholly nullified to the
Infinite One. Boundless kindness, “great in kindness” and “abundant in kindness,” belongs to Arich Anpin,

“the long face,” which the maamar places above Atzilus; the Zohar there distinguishes an inner Chesed from
an outer Chesed.

likuteitorah.com/likkutei-torah/eikev/4/ 15
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But from the shattering of the vessels (sheviras hakeilim) of the World of Tohu there came into be-
ing the aspect of the Chesed of Yishmael, who is also a lavish giver; but the lavishness is in order to
show his wealth and the splendor of his greatness, and so that it will be for him “a name and splen-
dor.” [This is] the opposite of the aspect of self-nullification, of the aspect of “dust and ashes”; and
consequently he gives only from his surplus.

From the shattering of the vessels in the World of Tohu (chaos) came another kind of kindness, the Chesed of

Yishmael. Yishmael also gives lavishly, but to display his wealth and win a name; this is the opposite of the
self-nullification of “dust and ashes,” and so he gives only from his surplus.
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And the coming into being of this aspect in created beings is specifically through the shattering of
the vessels of the World of Tohu, which preceded Atzilus, where the Chesed was in the mode of
greatness, etc. And see what is written about this in the discourse beginning “And it came to pass,
when Pharaoh sent [the people| out,” on the matter of “how much erech apayim there is before
Him,” etc.; see there.
Created beings came to have this self-centered kind of kindness through the shattering of the vessels of
Tohu, which preceded Atzilus and in which Chesed took the form of “greatness.” The maamar refers to the

discourse “And it came to pass, when Pharaoh sent the people out” for the idea of “how much erech apayim
there is before Him.”
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And see what is written in the explanation on the passage “I am black,” etc., on the matter of “like
the tents of Kedar,” etc.; see there. And a person must cleave to the attributes of the World of
Tikkun (rectification): the Chesed (kindness) of Mah, the aspect of self-nullification (bittul).

It also refers to the explanation of “I am black” (Song of Songs 1:5) on “like the tents of Kedar.” The practical

point follows: a person must cleave to the attributes of the World of Tikkun, the self-nullified Chesed of Mah,
not to the kindness of Tohu.

likuteitorah.com/likkutei-torah/eikev/4/ 16
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Therefore, even if some harm comes to him from an act of kindness, he should not hold himself
back from doing kindness, since the cause of the kindness is that he makes himself like leftovers,

etc., as mentioned above.

Therefore, even if doing a kindness brings him some harm, he should not hold back. His kindness does not
come from a sense of his own greatness but from making himself like leftovers, so a loss to himself is no rea-

son to stop.

SECTION 6 - 18-9

Self-nullification reveals G-d’s greatness
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Now, through this aspect of self-nullification (bittul), the very attributes of the Holy One, blessed be
He, can be revealed upon him, that is, the aspect of the attribute of His greatness, may He be

blessed, in actual revelation.

Self-nullification has a further result: through it, G-d’s own attributes, His very greatness, can be openly re-
vealed upon a person.
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For through the aspect of sinking from below, which is the aspect of self-nullification, there is
drawn down an arousal from above (isarusa dile’eila) in the mode of a raised seal, which is the as-
pect of the attribute of His greatness, may He be blessed. This is not so with the sitra achra (the oth-
er side),

This is the seal again: a sunken impression below, self-nullification, draws from above a raised seal, the rev-

elation of G-d’s greatness. The sitra achra (the other side), the realm opposed to holiness, is different.
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which is the aspect of yesh (self-existence): from there it is drawn only through the shattering of
the vessels. And this is the meaning of “for those who do His will, how much more so.”

The sitra achra is yesh, a sense of separate self, and it receives Divine vitality only by way of the shattering of
the vessels. Hence the Talmud’s saying, “for those who do His will, how much more so”: if even those who go

against His will receive so much, how much more will He give to those who do it.

likuteitorah.com/likkutei-torah/eikev/4/ 17
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As is explained elsewhere, in the World of Tikkun the indwelling of the Infinite Light (Or Ein Sof) is
drawn from the level of “the perfection of all,” etc. And possibly this is also the meaning of “a land
of mountains and valleys,”

As explained elsewhere, in the World of Tikkun the Infinite Light dwells from the level called “the perfection
of all.” Perhaps, the maamar suggests, this gives another meaning to “a land of mountains and valleys.”
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for Avraham, who is the aspect of “mountain,” that is, the attribute of Chesed (kindness): this
Chesed is drawn from the aspect of “and I am dust and ashes,” which is the aspect of a valley, the
aspect of self-nullification (bittul), etc. This is not so with the sitra achra (the other side), as men-
tioned above. And see what is written in the discourse beginning “The matter that the Torah was
given on Mount Sinai.”

Avraham is a “mountain,” the attribute of kindness, but his kindness comes from “I am dust and ashes,” a

“valley” of self-nullification: in holiness the mountain grows out of the valley. It is not so in the sitra achra;
the maamar refers to the discourse on the Torah’s being given on Mount Sinai.

SECTION 7 - 1110

For the remnant of His heritage
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And this is [the meaning of] “for the remnant of His heritage”: for one who makes himself like left-
overs. For the Thirteen Attributes of Mercy are called “great mercy,” as it is written, “and with great
mercy I will gather you,” since they are drawn from the level of “and His greatness is
unsearchable,”

This returns to “for the remnant of His heritage,” which the Talmud reads as “for one who makes himself like

leftovers.” The Thirteen Attributes of Mercy are called “great mercy” (“with great mercy I will gather you,”
Isaiah 54:7) because they come from G-d’s greatness, which is unsearchable.

likuteitorah.com/likkutei-torah/eikev/4/ 18
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for they are from the level of “slow to anger (erech apayim) and great in kindness.” And see what is
written about this in the discourse beginning “For the mountains may depart,” and in the dis-
course beginning “The voice of my beloved.”

They are the level of “slow to anger and great in kindness,” the boundless kindness that flows from great-
ness. The maamarim “For the mountains may depart” and “The voice of my beloved” discuss this further.
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And therefore it is drawn only into one who makes himself like leftovers, which is the aspect of
sinking and self-nullification (bittul); for this specifically is the vessel for the aspect of the raised
seal from above, as is explained at length on [the verse]| “Set me as a seal upon your heart,” etc. And
this is what is written (Isaiah, chapter 57):
Such great mercy can be drawn only into one who makes himself like leftovers, because a sunken impres-
sion below is the vessel for the raised seal from above, as the maamar “Set me as a seal upon your heart” ex-

plains. This answers why forgiveness reaches “the remnant,” and Isaiah says the same, as the next part
quotes.
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“For thus says the High and Exalted One,” etc., “I dwell on high and in holiness, and with the
crushed and lowly of spirit,” etc. And see the Zohar, Parshas Emor (folio 90, end of side b), and the
Mikdash Melech there.

“For thus says the High and Exalted One... I dwell on high and in holiness, and with the crushed and lowly of
spirit” (Isaiah 57:15): the One who is highest dwells with the lowliest. The maamar closes with references to
the Zohar on Emor (90b) and the commentary Mikdash Melech there.

likuteitorah.com/likkutei-torah/eikev/4/ 19



LIKKUTEI TORAH - PARSHAS EIKEV - MAAMAR 4 %M TNWN QORw Nk nypal 0°9n yax

IN ONE'S AVODAH

A person must cleave to the attributes of the World of Tikkun, the humble kindness of the Chesed of Mah:
giving from what he himself needs and not only from his surplus, and not holding back even when a kind-
ness costs him, since his kindness comes from making himself like leftovers. Through this self-nullification
G-d’s own greatness and great mercy can be revealed upon him.

QUESTIONS FOR DISCUSSION

1. Why does the verse say the land drinks “to” the rain of heaven, and how does the image of drinking to a
friend explain it?

2. How does the seal that reverses its image explain both Avraham’s kindness and the soul’s fiery love?

3. Why does the arousal of “water,” self-nullification, draw a higher response from above than the fiery love
of the “mountains”?

4. What separates the Chesed of Mah from the Chesed of Yishmael, when both may give generously?

5. Why can the Thirteen Attributes of “great mercy” rest only on one who makes himself like leftovers?
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Moshe describes the Land of Israel: “a land of mountains
and valleys; to the rain of heaven it drinks water.” The
maamar asks why it says “to the rain” (lemetar) and reads
it as the earth’s own waters rising toward heaven.
Deuteronomy 11:11x7:X 0°727
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but the land, whither ye go over to possess it, is a land of
hills and valleys, and drinketh water as the rain of heaven

cometh down;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

K% ,R°0°927

oW Rk

Where does the earth drink from? Rabbi Eliezer says from
the ocean; Rabbi Yehoshua says from the upper waters,
“as it is said, ‘to the rain of heaven it drinks water,”” and
describes the clouds rising from the earth to receive the
rain.
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From where does the earth receive its [rain] water? Rabbi
Eliezer says: From the water of the ocean, as it is written: “A
mist would rise from the earth.” Rabbi Yehoshua said to
him: But is the ocean water not salty? He said to him: It be-
comes sweetened in the clouds, as it is written: “Which the
skies distill” (Job 36:28). Where is it distilled? In the skies.
Rabbi Yehoshua says: [Rain comes] from the upper waters,
as it is stated: “By the rains of the heavens it drinks water” ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Rabbi Yehoshua: “The whole world drinks from the upper
waters, as it is said, ‘to the rain of heaven it drinks water’”;
the clouds rise to the firmament and receive the rain.
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The Gemara explains that a Mishnah about keeping a plow
away from a neighbor’s wall does not mention irrigation
water because it speaks of the Land of Israel, of which it is
written, “to the rain of heaven it drinks water.”
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On “All the rivers go to the sea,” the Midrash asks where

the earth drinks from and brings Rabbi Yehoshua’s proof
from “to the rain of heaven it drinks water.”
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“All the rivers go to the sea, yet the sea is not full; to the
place that the rivers go, they go there again” (Ecclesiastes
1:7). “All the rivers go to the sea,” and from where does the
earth drink? Rabbi Eliezer and Rabbi Yehoshua, Rabbi
Eliezer says: It drinks from the water of the ocean, as it is
stated: “A mist went up from the earth [and watered the en-
tire face of the ground]” (Genesis 2:6). Rabbi Yehoshua said
to him: ‘Isn’t the water of the ocean salty?’ He ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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On “and the earth stands forever,” the Midrash lists ways
the earth resembles a person, among them “a person
drinks and the earth drinks, as it is said, ‘to the rain of
heaven it drinks water.’”
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“All matters are wearying; man cannot utter it, the eye is not
satisfied with seeing, nor the ear filled with hearing” (Eccle-
siastes 1:8). “All matters are wearying; man cannot....”
Matters of platitude render a person weary. Koreh hayom -
assemble there; literally means “read there.” However, ko-
reh can be used to mean assemble (see Deuteronomy 33:19)
and hayom is translated in Aramaic as yemama, which is
similar to taman, there. Thus, one could say koreh hayom is
a type of hint or code for “assemble there.” sela ka’oferet -
few ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“Whoever sheds the blood of man... for in the image of
G-d He made man.” The maamar reads tzelem, “image,”
as a raised seal whose impression comes out sunken and
reversed.

Genesis 9:6M:’ N"WX12
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Whoso sheddeth man’s blood, by man shall his blood be

shed; for in the image of G-d made He man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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Of the earth at dawn: “It turns like clay under a seal.” The
Kehot note points to it for the image of a seal that reverses
what it stamps.

Job 38:1477>:1”% 21K

It is changed as clay under the seal; And they stand as a
garment.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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In the entry “Emes” (truth) of the Gate of Appellations,

Rabbi Moshe Cordovero writes that because Tiferes is “like
a reversed seal,” the letters of tam appear in emes re-
versed. The Kehot note refers here for the reversed seal.
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Pardes Rimonim (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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The maamar “Set me as a seal upon your heart” in
Likkutei Torah on Shir HaShirim is the one this maamar
keeps citing for the raised and sunken seal and for the
straps of the head-tefillin.
KEHOT'S NOTE
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Avraham, pleading for Sedom: “Behold, I have ventured to
speak..., and I am dust and ashes.” The maamar finds here
the humility from which Avraham’s kindness came.

Genesis 18:27172:11”° N*wx12
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And Abraham answered and said: ‘Behold now, I have taken

upon me to speak unto the L-rd, who am but dust and ashes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The note refers here for more on “the attribute of
Yishmael,” the kindness that gives only from surplus.
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On “And he went on his journeys” (Genesis 13:3), Rabbi
Elazar son of Rabbi Menachem says that Avram went to
pay off his debts. The maamar sees in it a kindness that
does not first protect its own needs.

Bereshit Rabbah 41:3°3:X"1 17127 n°wR12
ORI (7P D°27N) RN - 2T ADIA 73PN TR 723 0IAK)
AIYPR 237 MR 10 12 TN NIYona ,1Pyon’? 7971 13 2 1033
*T 131 0K DR 7900 019 aX LPMBpa $1N8° 99 :0nan *a1a
079 AR 97 I3 DIAR 97 .07AR Maya vIvh vn 00w 03T
1M .09 DR X WO 93 DR WM 072K DR TR vIvh on
TINR P AR AWM O71AR AR DOPOR 191 AN 0OpRR nnwa
117 1918 RDW 177 XD ,M2w 117 ¥119% 095798 112 177 1TAI00 N
... (3272712) TR0 MY ROR MY

“Abram was very wealthy in livestock, in silver, and in gold”
(Genesis 13:2). “Abram was very wealthy in livestock, in sil-
ver, and in gold.” That is what is written: “He took them out
with silver and gold...” (Psalms 105:37). “He went on his
journeys from the Negev to Beit El, to the place where his
tent had been initially, between Beit El and Ai” (Genesis
13:3). “He went on his journeys” - on the same journeys
[routes] that he went [to Egypt], he returned. Rabbi Elazar
ben Rabbi Menahem said: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Rabbi Akiva rules that when only one of two travelers can
survive on the water, “your life comes before your fellow’s
life.” Avraham did not invoke this rule to keep what he
needed.
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The note points ahead to paragraph 3 of this maamar,
where “for the remnant of His heritage” is explained as
“for one who makes himself like leftovers.”
KEHOT'S NOTE
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The Talmud reads “for the remnant (she’eris) of His her-
itage” as “for one who makes himself like leftovers (she-

likuteitorah.com/likkutei-torah/eikev/4/
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yarayim).” Here the phrase describes Avraham; paragraph
3 returns to the verse.
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The note says there is a long addition “there” at this point,
apparently in the version of this maamar in Or HaTorah
on Eikev.
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“Set me as a seal upon your heart... for love is strong as
death...; its flashes are flashes of fire.” The maamar uses it
for the soul’s fiery love; the same verse gives the title of
the maamar on seals that it keeps citing.
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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According to the note, Or HaTorah on Eikev has a long ad-
dition here, after “from left above, it becomes right
below.”
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That maamar explains the manna as dew and “great com-
passion,” and speaks of a love that comes from the revela-
tion of G-d’s greatness, “His greatness is unsearchable,”
too great to be enclothed in the worlds.
KEHOT'S NOTE
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The note refers to the entries “Eretz” (land) and “Knesses
Yisrael” in this lexicon of Kabbalistic terms, for “land” as a
name of the Congregation of Israel.
KEHOT'S NOTE
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Rabbi Elazar contrasts the forefathers: of Avraham
“mountain” is written (“on the mountain of Havayah it will
be seen”), of Yitzchak “field,” and Yaakov called it
“house.” Here the “mountain” stands for the soul’s surge
upward.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note says the manuscript has a long addition here, af-
ter “love with bitterness.”

KEHOT'S NOTE
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“And we dwelt in the valley opposite Beis Peor.” The maa-
mar refers to the discourse “Hear, O Israel” for the “val-
ley” as self-nullification.
Deuteronomy 3:29173:2 0°727
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So we abode in the valley over against Beth-peor.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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David’s blessing: “Yours, Havayah, is the greatness and
the might and the beauty...” The maamar reads “the great-
ness” (Gedulah) as G-d’s kindness, which flows from His
greatness.

I Chronicles 29:11x:0”2 X 0°1°71 *727
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Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The note says the manuscript has a long addition here, af-
ter “the arousal from above that is drawn down through
fire.”
KEHOT'S NOTE
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“...and your Teacher will no longer be hidden, and your
eyes will see your Teacher.” The maamar uses it for a reve-
lation of the Infinite Light without concealing garments.

Isaiah 30:20°3:7 171yw>

TPY T TN TP 327K Yo7 O 7% a7 °3TIX 037 100
:7°7I7NR NIXA

And though the L-rd give you sparing bread and scant water,

Yet shall not thy Teacher hide Himself any more, But thine

eyes shall see thy Teacher;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The text itself refers to the Zohar on Balak, at the end of
189a, where Yaakov’s mixing of water into wine is treated
“somewhat differently.”

Zohar, Balak 6:78-8612-n1"y:" P22, 190

All issue from the ancient holy supernal Wine, which Jacob
presses from a certain Vine. Therefore it was that Jacob pre-
sented to Isaac the wine which was fitting for him. That wine
proceeds from grade to grade up to Joseph the Righteous,
who is David the Faithful.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note says the manuscript has a long addition here, af-
ter “so that he will drink to him in return.”
KEHOT'S NOTE
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The note observes that the bracket opened here seems to
lack its close, and that in one manuscript of this maamar
the bracket ends after the word tzarasani.
KEHOT'S NOTE
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“I will give your rains in their season, and the land will
yield its produce.” The bracket refers to the maamar on “If
you walk in My statutes,” which explains these rains.

Leviticus 26:4'7:173 Xp"
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then I will give your rains in their season, and the land shall
yield her produce, and the trees of the field shall yield their
fruit.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Gemara finds a hint of the water libation in the Torah:
the extra letters in the Sukkos offerings of the second,
sixth and seventh days spell mayim, “water.” The maamar
explains its inner meaning as self-nullification.
Sukkah 45ax 17 1210
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Zohar divides the word Chochmah into koach mah,
“the power of ‘what.”” The maamar uses it to identify the
water libation with self-nullification.
Zohar I1I, 34ax ,72 »’m
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Kehot’s note points to where this is explained further: Or
HaTorah.
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Kehot’s marei makom for these words (its note is below).
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“We begin to say ‘He causes the wind to blow and the rain
to fall’ in the second blessing, in the Musaf prayer of the
last Yom Tov of the festival,” that is, Shemini Atzeres. The
maamar explains what this rain is.

Shulchan Arukh, Orach Chayim 114:10°°1 R 717y mow
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Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
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“...and the inward part of a man, and a deep heart.” Here
it describes the innermost depth of the soul, where the
revelation from above is received.

Psalms 64:7°1:7°0 0°2°11n
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They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

70T 7797 2792 PN

Or HaTorah sums up the idea: since the Thirteen
Attributes of Mercy come from G-d’s greatness, which is
unsearchable (therefore He is “slow to anger and abun-
dant in kindness”), they cannot be drawn into one who is
full of self and self-importance, for greatness belongs only
to the Creator.
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“Who is a G-d like You, who bears iniquity and passes over

transgression for the remnant of His heritage...” The maa-

mar sets out to explain why forgiveness reaches “the

remnant.”

Micah 7:181:1 19°n
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Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Acha bar Chanina reads “for the remnant of His her-
itage” as “and not for all His heritage”: for one who makes
himself like leftovers. The maamar builds its explanation
of the verse on this.
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William Davidson, Vocalized Aramaic (CC-BY-NC) '
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David’s blessing names G-d’s attributes in the order great-
ness, might, beauty. The early Kabbalists’ names Gedulah,
Gevurah, Tiferes follow the verse.

I Chronicles 29:118™:19”3 X 0°1°71 727
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Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Where our text says “the early Kabbalists,” Or HaTorah on
Vayeira reads “before the Pardes and Etz Chaim,” and Or
HaTorah on Eikev says “the Kabbalists.”
KEHOT'S NOTE
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“Great is Havayah and highly praised, and His greatness is
unsearchable.” The maamar makes this unsearchable

greatness the source of G-d’s kindness.
Psalms 145:33:71”np 0°2°1n
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Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LTIy 2 ,R% OW NUMIND IR .3 ,Tp 0090

70m 70 27BN TN

“Gracious and merciful is Havayah, slow to anger and
great in kindness.” The maamar reads erech apayim as
“long of face” and derives the greatness of kindness from
it.
Psalms 145:81:717ap 0°%°11n
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The L-RD is gracious, and full of compassion; Slow to anger,
and of great mercy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“In the light of the king’s face is life, and his favor is like a
cloud of the late rain.” The maamar reads it of G-d, the

likuteitorah.com/likkutei-torah/eikev/4/
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King, linking life and kindness to His “face.”
Proverbs 16:157"0:1"0 "2wn
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In the light of the king’s countenance is life; And his favour

is as a cloud of the latter rain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Among the Thirteen Attributes of Mercy: “slow to anger
and abundant in kindness and truth.” The maamar calls
this boundless kindness “the attribute of ‘abundant in
kindness.””
Exodus 34:61:7°% mnw
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And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The text itself refers to the Idra of Parshas Nasso in the
Zohar, 133b. According to Likkutei Torah on Masei, it ex-
plains there at length that “His goodness never ceases.”

Zohar, Idra Rabba 15:134-17:147-775p:770 X371 XYTRA M7 180
PR

27y 39pT KW NN A Y

The note adds a reference to Or HaTorah on Vayeira
alongside the Zohar’s Idra of Nasso, for the boundless
kindness of “abundant in kindness.”
KEHOT’'S NOTE
.2 ,X X971°8 N”1IR2 02 R9

291N D% TP

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] .(%,9p) N

2OmTPR 92 TR

The Kehot note gives the Tikkunei Zohar (120a) as the
source of the phrase “primordial before all that is primor-
dial,” said of G-d, who precedes everything.

Tikkunei Zohar 120a:5°7:X 5”p 97t °1pn
237 °NY TRV DOND IPPY NP INPIT MRDY MERTR OTX ...
TRNR TTR TR R A2 ,0°WTR 207 1inTR ,NiPYa npy ,ne
(13 K MWRI2) 0K 11T RITTP ,1INK 19K MNRY ,NiPYD noya
221 PIpITT 991 TOIR P2 M MK IMNTD AR733 OTX ngw
XP°1 2777 (RIXY X”) NIXY PR 237 TIIX 921 ,PRN0 1PIpn
XY R 92 AP? 2 XY DRT ,AP2 (FTIRNWST) RIYTIDNWRT Mp2
<2 2N 92 5y 0UPY RTY XTI YD 200

Tikkunei Zohar - Vocalized (Public Domain)
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The Song at the Sea: “I will sing to Havayah, for He is
highly exalted.” The maamar quotes it for G-d’s greatness,
which belongs to Him alone.

Exodus 15:1°X:1"0 mnw

1R Havayah? DN apwosng oX7%° »a0 nwney:
:0°2 17 12371 010 1IR3 1IR3~ Havayah?? 170X nR?

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to the beginning of Torah Ohr on
Vayeshev for the name “the land of Canaan” as a term of
submission.
KEHOT'S NOTE
.2,R17°Y 2w °D NPTINDY ANPAN2 AWM D K7D DA R

Soyb wrna DIvIa nyian nwk

The note identifies the place “above,” earlier in Likkutei
Torah on Eikev, where “Canaan” is explained as a term of
submission and self-nullification.

KEHOT’'S NOTE

PARAGRAPH 5
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The note refers to the Rebbe’s own note on these words,
“And this is the attribute of ‘kindness to Avraham’”; its
content is not given here.
KEHOT'S NOTE
.7}{31? 0°11°%1 MAYNA 9”INTIR P2 NAYN IR7

o71aN® Ton

“You will give truth to Yaakov, kindness to Avraham, as
You swore to our fathers from days of old.” The verse clos-
es the passage that opens “Who is a G-d like You... for the
remnant of His heritage”; the maamar names Avraham’s
attribute by it.

Micah 7:20°3:1 13"
:OTR W70 APNAR? NYIWIIWR DT1IK? 700 Y7 npX 1AA

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

92NI 92y 921N1

Avraham’s words when pleading for Sedom: “and I am
dust and ashes.” The maamar finds in them the source of

likuteitorah.com/likkutei-torah/eikev/4/

62

63
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his kindness.
Genesis 18:27172:1 n°wR12

©IDX1 DY "3 *37TROK 2T "NPRIT RITIAT TN DTN YN
And Abraham answered and said: ‘Behold now, I have taken

upon me to speak unto the L-rd, who am but dust and ashes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,117 nPwRA2

2°7on Pon "nawp

Yaakov’s prayer before meeting Esav: “I am too small for
all the kindnesses and all the truth that You have done for
Your servant.” The maamar pairs it with Avraham’s “dust
and ashes.”
Genesis 32:11%:27% n"wxI2
PpR3 *2 TIINN IPYY WK nRToIm 2InT Y ondby
<P 30 N7 AYY M TR0 N2y
I am not worthy of all the mercies, and of all the truth, which
Thou hast shown unto Thy servant; for with my staff I
passed over this Jordan; and now I am become two camps.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
X% ,2% OwRI2

P7IAN2 WRd

There the Alter Rebbe brings what he heard from his
teacher on “I am dust and ashes”: Avraham said it of the
supernal Chesed shining in his soul, which bears no com-
parison to the Chesed of Atzilus, as ash bears none to the
tree it came from.
KEHOT'S NOTE
.10 0

PARAGRAPH 6
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According to the note, Or HaTorah on Beha’aloscha quotes
this passage, and Or HaTorah on Vayeira explains at
length how “great in kindness” and “abundant in kind-
ness” belong to Arich Anpin, above Atzilus.
KEHOT'S NOTE
2975 02210 PUITTR TIARM RN WYY Tow Y TMIPYNa B UMK RN
.2 ,R¥ X7°1°0 N”TIR2 N13°IR2Y A1 1739 7R3 .15’81 737y

9257 TOM INAPT TON

The text refers to the Zohar “there,” the Idra of Parshas
Nasso (133b) cited in paragraph 4, for the distinction be-
tween an inner Chesed and an outer Chesed.

Zohar, Idra Rabba 15:134-17:147-7"%p:1"0 X217 R7IRT ,7717 790
PP
BNYRWST TOM M2 TN 1IN 2RIy 37nawn

The note refers there for a lengthy discussion of how the
Chesed of Yishmael came into being from the shattering of
the vessels of Tohu.

KEHOT'S NOTE
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PARAGRAPH 7
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68
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The note identifies the discourse as the one in Torah Ohr
on Beshalach; according to this maamar, it discusses
“how much erech apayim there is before Him.”
KEHOT’'S NOTE
.M7w3°0 K™N

SIN 7TINW 27y 7IN°22

The explanation of “I am black but comely” there speaks
of two kinds of “blackness” of the soul: its descent from its
place of honor, and its being enclothed in a physical body
and in mitzvos done with physical things, such as tzitzis of
wool and tefillin of parchment.
Song of Songs 7:3’1:t 0°°wi W
Thy navel is like a round goblet, wherein no mingled wine is
wanting; Thy belly is like a heap of wheat Set about with
lilies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
.[2,3% X771 °D N7MIRA 170%0 19] A, 0w 1t

PARAGRAPH 8
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One of the two places the Kehot note gives for the saying
“If for those who transgress His will it is so, for those who
do His will, how much more so.” The maamar applies it to
the sitra achra and to the self-nullified.

Nedarim 50b:10":2°10°772
Ty X3 M°2 PY N3 0213 1iYRY 307 X9PA ApY T2y O
2% MIRIR K2 17T K333 0°2 DY P03 1T PRIZT 1R 1Y
D NOX Py 12137 @1y — 93 111%7 12197 oKX AP R .X1ER
Dy X277 0797 — 72 M 0Piv3 13937 Civ? R LA e
-T121 2 NOX
William Davidson, Vocalized Aramaic (CC-BY-NC)
Makkot 24b:1-2"3-%:3 775 man
/712 12137 M7 I pOgn MK 77 177 e 177223 X9 ,UK2
,072017°7 1791y 197 NAX OY2 W .1NIY 7D NAR By 119%7 wiv?
IR N°27 907 WHIY 1D ,DI°TI2 IR 0OBIRT TP 1AW 10D
PI3R RIPY *37) PO 1092007 07U IR "WTR 1°In KW Py
?0°292 OAR ) 217 077 MK ?PUIN ARK Tn 1En :i2 MmN
1577 DRV VYT PN 2R WM” 92 :IN2Y Dipn 47 1K
121921 XY 32

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

22,73 Mon 2,10
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“For a small moment I forsook you, and with great mercy I
will gather you.” The maamar takes “great mercy” as the
Thirteen Attributes, which flow from G-d’s greatness.

Isaiah 54:7°1:7737°yw°
T¥IRK 0573 DRI TAY 107 Y312
For a small moment have I forsaken thee; But with great

compassion will I gather thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

RIS ERE)
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“And His greatness is unsearchable”: the source from
which, according to the maamar, the Thirteen Attributes
of Mercy are drawn.

Psalms 145:33:1”np 0°2°1n
2P0 PR NPT TR Prm v AT
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“For thus says the High and Exalted One, who dwells for-
ever, whose name is Holy: I dwell on high and in holiness,
and with the crushed and lowly of spirit, to revive the spir-
it of the lowly.” The maamar ends with it: the highest reve-
lation rests on the lowly.
Isaiah 57:157°0:1”1 17°yw°
NI7°NXY ‘]‘lDWB Wﬁ'l'm D‘H?; ﬁ?:[ﬁ W'I'IPW Ty 19w RWJ'I 07 MR "3
:0°KD71 27 Ni°Na?Y 0°9DW M0 NN Mo
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M9 22w NOT NNY

The text itself refers to the Zohar on Parshas Emor, at the
end of 90b, together with the commentary Mikdash
Melech there, for this idea.

Zohar, Emor 11:36-13:467171:37°-1"2:X”> 711K ,77717 190

And because G-d is served by the hand of the priest, who is
holy, the priest is served by one who is sanctified by his pu-
rity, to wit, the Levite. The ordinary man, too, is servedli.e.
should have water poured over his hands, v. Shulcan Aruch.
by one who has already sanctified himself, and thus Israel
are set apart in holiness to serve the Holy One, blessed be
He.” He further expounded the verse: “Salvation is the
L-rd’s; thy blessing be upon thy people” (Ps. 3, 9). ‘We have
learnt’, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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