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“A land of mountains and valleys; to
the rain of heaven it drinks water”
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“A land of mountains and valleys; to the rain of heaven it drinks water.” (On “a land of mountains

and valleys,” [see] the Midrash Rabbah at the end of Parshas Re’eh, and the Yalkut in the name of

the Sifri; and on “to the rain of heaven,” Bereishis Rabbah, chapter 13.) (Folio 16b.)
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[Shemos Rabbah,] Beshalach, at the beginning of chapter 25 (141c); Koheles Rabbah on the verse
“and the earth stands forever,” and at the beginning of [the section on] “All the rivers go to the
sea”; the Gemara, the first chapter of Taanis (folio 9b); the second chapter of Bava Basra (folio 19,

end of side a).
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To understand what is written, “to the rain” (lemetar), for it should have said “from the rain”
(mimetar). Now, it is written, “For in the image (tzelem) of G-d He made man.” The meaning: a
tzelem is a raised form which, when one stamps with it, becomes sunken, as is explained concern-

ing the straps of the tefillin of the
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head: that man is like a seal that is reversed; from left above, it becomes right below. [So it is in
Mishnas Chassidim, Tikkun Tefillin, chapter 14, section 5: that man, in relation to Z’eir Anpin (the
emotive attributes), is like a seal that is reversed. And see what is written on the matter of the straps

of the tefillin of the head in the discourse beginning “Set me as a seal.”]
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The explanation: it is written, “Yours, Havayah, is the greatness,” and this is the attribute of His
kindness, which comes from His greatness. And below, it is reversed, as we find with Avraham our
father, peace be upon him: “and I am dust and ashes.” For the essence of kindness is to give from

one’s own living
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and not from one’s surplus, for that is the attribute of Yishmael; rather, as we find that on his return
he paid off his credit debts, so as not to say “your life comes first,” because he makes himself like

leftovers.
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And this is the aspect of water, which always descends to a low place. [It follows that from the level
of the attribute of greatness above, there is drawn down below the level of the Chesed (kindness) of

Mah, which is the self-nullification (bittul) of making oneself like leftovers;
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and this is what is illustrated by a raised seal which, when one stamps with it, becomes below the
aspect of sunkenness. And see what is written about this at length in the discourse beginning “Set

me as a seal,” mentioned above.]
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Now, the love of G-d in the heart of His people is like a burning fire, as it is written, “Its flashes are
flashes of fire”: just as fire by its nature desires to rise upward to its root, so the souls of the chil-

dren of Israel desire to cleave to G-d and to leave the body.
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And this is the aspect of withdrawal (histalkus): from left above, it becomes right below. [And see
what is written about this, too, nearby, in the discourse beginning “And He fed you the manna.”]
And this is what is written, “a land of mountains and valleys.” And in the arousal from below (is-

arusa dilesata), then,
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therefore, there are two aspects: fire and water. [The meaning: “land” is the Congregation of Israel
(Knesses Yisrael). It has “mountains,” that is, the arousal from below in the mode of ratzo (running
forth); and this is the meaning of “like Avraham, who called it a mountain,” etc.
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And “mountains” is in the plural, because there are several aspects of “mountain”: there is love

with joy, and there is [love] with bitterness, etc., as is explained about this in the discourse

beginning
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“For the mountains may depart,” and in the discourse beginning “Set me as a seal.” And in gener-

al, “mountains” are the arousal from below in the mode of a raised seal, from below upward; and

this is the aspect of fire.
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But “valleys” are the aspect of a sunken seal from below, that is, the level of self-nullification and
the level of awe, the level of making oneself like leftovers. And see what is written in the discourse

beginning “Hear, O Israel,” in the explanation of “And we dwelt in the valley,” etc.
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And “valleys” is in the plural, because there are also the levels of lower awe (yirah tata’ah) and
higher awe (yirah ila’ah), etc. And as is known, the four letters of the Name Havayah are awe and

love (dechilu urechimu), love and awe (rechimu udechilu); thus there is love twice and awe twice.
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And possibly this is [the meaning of] “mountains and valleys”: two aspects of mountains, two as-
pects of valleys, etc.] Now, the arousal from above (isarusa dile’eila) that is drawn down from above
through the arousal from below that is in the mode of water below is greater and higher than the

arousal from above
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that is drawn down through fire. [For from the arousal from below that is in the mode of a raised
seal from below, there is drawn down from above the aspect of a sunken seal; and from the arousal
from below that is in the mode of sinking and self-nullification, there is drawn down an arousal

from above, a revelation of the aspect of a raised seal,
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that is, a revelation of the Infinite Light (Or Ein Sof) without concealing garments, “and [your
Teacher| will no longer be hidden,” etc., and as all this is explained on [the verse] “Set me as a

seal,” mentioned above. And if so, the arousal from below that is in the mode of water,
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which is the aspect of sinking and self-nullification, making oneself like leftovers, draws down a

higher arousal from above than what is drawn down through the arousal from below in the mode of
“flashes of fire.”
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And it is possible to say that this, too, is alluded to in the meaning of “a land of mountains and val-
leys”: that from the raised seal above there comes to be, below, the aspect of sinking and self-nulli-

fication, etc.]
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Therefore Yaakov cast water into the wine, to draw down a higher blessing (and see the Zohar,

Balak, folio 189, end of side a, [explained] somewhat differently). And this is “to the rain of heaven

it drinks water”: like a person who drinks to his fellow so that he will drink to him in return.
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[The meaning: this is the raising of mayin nukvin (feminine waters) to draw down mayin duchrin
(masculine waters), which are called “the rain of heaven.” And see what is written on [the verse] “If
in My statutes,” etc., on the matter of “I will give your rains,” etc.
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And possibly, along these lines, one may also explain the matter of the water libation, which took
place on the festival of Sukkos all seven days of the festival. For
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the matter of the wine libation is the aspect of joy, and it is like a raised seal from below: the aspect
of the soul’s joy in great love (ahavah rabbah) for G-d.
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And this is the meaning of the Levites’ song over the wine. But the water libation is the aspect of
Chochmah (wisdom), koach mah (the power of “what”), the aspect of self-nullification, which is the

aspect of a sunken seal from below.
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Now, on Shemini Atzeres we say, “He causes the rain to fall,” which is the drawing down of mayin
duchrin (masculine waters) from above, so that the revelation of the Infinite Light (Or Ein Sof),

blessed be He, will be received
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in the souls of Israel, from “the inward part of a man, and a deep heart.” And see what is written
about this in the discourse beginning “Torah tzivah” (“The Torah [that Moshe|] commanded”). And
about this it is said, “to the rain of heaven it drinks water”: that in order to draw down this supernal
flow of “the rain of heaven” on Shemini Atzeres,

19 NS AN 270 17°205 TMYT DTRD D717 DWnm I L0190 AN 0o T10°1 97y R
it is through the water libation on the festival of Sukkos. And this is the analogy mentioned above:
like a person who drinks to his fellow so that he will drink to him in return.
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Now, on this basis the verse will be understood, “Who is a G-d like You, who bears iniquity,” etc.,
“for the remnant of His heritage”; and our Sages, of blessed memory, said in the second chapter of

Rosh HaShanah (folio 17) that “for the remnant” means for one who makes himself like leftovers.
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But first we must explain the matter that in the books of the early Kabbalists the supernal emotive
attributes (middos) are called [by the initials] GGT, Gedulah, Gevurah, Tiferes; that is, the attribute
of His kindness, may He be blessed, is called by the name Gedulah (greatness);
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only in Etz Chaim is it all mentioned as Chesed, Gevurah, Tiferes, where the attribute is called by
the name Chesed (kindness). And in the verse, too, it is written, “Yours, Havayah, is the greatness
(Gedulah) and the might (Gevurah),” etc.
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The explanation: in truth, with regard to the Infinite One (Ein Sof), blessed be He, one cannot say
that He bestows kindness except because “His greatness is unsearchable,” as it is written, “slow to

anger (erech apayim, literally ‘long of face’) and great in kindness.” For
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“in the light of the King’s face is life”; and because He, may He be blessed, is called erech apayim,
therefore it is drawn forth to be “great in kindness,” etc., as is explained elsewhere.
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Therefore it is a kindness [such that] there is no end or limit to His good kindness; and this is the
attribute of “abundant in kindness.” See the Zohar, in the Idra of Nasso (folio 133b).
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However, this level of kindness that stems from greatness belongs specifically to the attribute of the

Infinite One, blessed be He, “whose greatness is unsearchable”; for He alone is the One who is pri-
mordial before all that is primordial, “for He is highly exalted,” etc.
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Therefore “Yours, Havayah,” specifically, “is the greatness.” Whereas in created beings this at-
tribute does not apply, since in truth they are “considered as nothing,” and the entire chain of de-
scending worlds (hishtalshelus) is like a drop compared to the ocean, and even more than that,

there is no comparison, etc.
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Therefore throughout the side of holiness there is the aspect of self-nullification (bittul) and of
nothingness, of “considered as nothing,” the reverse of the aspect of greatness. And therefore the
Land of Israel is called by the name “the land of Canaan,” a term of submission (hachna’ah) and

self-nullification, as is explained above.
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And this is the attribute of “kindness to Avraham,” which is drawn from the level of “and I am dust
and ashes.” Along the same lines Yaakov said, “I am too small for all the kindnesses,” as is ex-

plained in Iggeres HaKodesh; see there.
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And as for Etz Chaim’s saying “the attribute of Chesed (kindness)” and not “Gedulah”: this is be-
cause Etz Chaim speaks of the Chesed of Z’eir Anpin (the emotive attributes) of the World of Atzilus

(Emanation), whose vessels are in the state of limit and end,
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236 thousand myriads of parasangs, as is explained in Iggeres HaKodesh, in the section beginning
“He and His life-forces”; and therefore it is called Z’eir Anpin (“the small face”), whereas erech

apayim (“long of face”) is infinite.
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Therefore the Chesed (kindness) of Z’eir Anpin is called the Chesed of Mah, the aspect of self-nulli-
fication (bittul), for the vessels are truly nullified to the Infinite One (Ein Sof), blessed be He. But
the level of “great in kindness” and “abundant in kindness” is in the level of Arich Anpin (“the long
face”), which is above Atzilus, as mentioned above, and as is explained in the Zohar there on the
matter of the inner Chesed and the outer Chesed; see there.
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But from the shattering of the vessels (sheviras hakeilim) of the World of Tohu there came into be-
ing the aspect of the Chesed of Yishmael, who is also a lavish giver; but the lavishness is in order to
show his wealth and the splendor of his greatness, and so that it will be for him “a name and splen-
dor.” [This is] the opposite of the aspect of self-nullification, of the aspect of “dust and ashes”; and

consequently he gives only from his surplus.
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And the coming into being of this aspect in created beings is specifically through the shattering of
the vessels of the World of Tohu, which preceded Atzilus, where the Chesed was in the mode of
greatness, etc. And see what is written about this in the discourse beginning “And it came to pass,
when Pharaoh sent [the people] out,” on the matter of “how much erech apayim there is before

Him,” etc.; see there.
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And see what is written in the explanation on the passage “I am black,” etc., on the matter of “like
the tents of Kedar,” etc.; see there. And a person must cleave to the attributes of the World of
Tikkun (rectification): the Chesed (kindness) of Mah, the aspect of self-nullification (bittul).
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Therefore, even if some harm comes to him from an act of kindness, he should not hold himself
back from doing kindness, since the cause of the kindness is that he makes himself like leftovers,

etc., as mentioned above.
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Now, through this aspect of self-nullification (bittul), the very attributes of the Holy One, blessed be
He, can be revealed upon him, that is, the aspect of the attribute of His greatness, may He be
blessed, in actual revelation.
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For through the aspect of sinking from below, which is the aspect of self-nullification, there is
drawn down an arousal from above (isarusa dile’eila) in the mode of a raised seal, which is the as-
pect of the attribute of His greatness, may He be blessed. This is not so with the sitra achra (the oth-
er side),

likuteitorah.com/likkutei-torah/eikev/4/ 10
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which is the aspect of yesh (self-existence): from there it is drawn only through the shattering of

the vessels. And this is the meaning of “for those who do His will, how much more so.”
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As is explained elsewhere, in the World of Tikkun the indwelling of the Infinite Light (Or Ein Sof) is
drawn from the level of “the perfection of all,” etc. And possibly this is also the meaning of “a land

of mountains and valleys,”
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for Avraham, who is the aspect of “mountain,” that is, the attribute of Chesed (kindness): this
Chesed is drawn from the aspect of “and I am dust and ashes,” which is the aspect of a valley, the
aspect of self-nullification (bittul), etc. This is not so with the sitra achra (the other side), as men-
tioned above. And see what is written in the discourse beginning “The matter that the Torah was
given on Mount Sinai.”
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And this is [the meaning of] “for the remnant of His heritage”: for one who makes himself like left-
overs. For the Thirteen Attributes of Mercy are called “great mercy,” as it is written, “and with great
mercy I will gather you,” since they are drawn from the level of “and His greatness is

unsearchable,”
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for they are from the level of “slow to anger (erech apayim) and great in kindness.” And see what is
written about this in the discourse beginning “For the mountains may depart,” and in the dis-
course beginning “The voice of my beloved.”
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And therefore it is drawn only into one who makes himself like leftovers, which is the aspect of
sinking and self-nullification (bittul); for this specifically is the vessel for the aspect of the raised
seal from above, as is explained at length on [the verse]| “Set me as a seal upon your heart,” etc. And

this iswhat is written (Isaiah, chapter 57):
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“For thus says the High and Exalted One,” etc., “I dwell on high and in holiness, and with the
crushed and lowly of spirit,” etc. And see the Zohar, Parshas Emor (folio 90, end of side b), and the
Mikdash Melech there.
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