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“And to understand the root of the reason
for the connection, bond and relevance of
covenant and Torah to the Grace after Meals”

Covenant and Torah must be mentioned in the blessing of the
land because they are the channels through which G-d’s light
descends from the higher Chochmah, “bread from heaven,” to
the lower Chochmah, “bread from the earth.” The land promised
to Avraham through circumcision is a spiritual land of
submission and boundless love, an everlasting possession that

no exile takes away.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Covenant and Torah must be mentioned in the blessing of the land because they
are the channels through which G-d’s light descends from the higher Chochmah,
“bread from heaven,” to the lower Chochmah, “bread from the earth.” The land
promised to Avraham through circumcision is a spiritual land of submission and

boundless love, an everlasting possession that no exile takes away.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Talmud requires covenant and Torah in the blessing of the land of Grace after Meals, a Torah duty
even in exile. The Alter Rebbe explains that the land was given to Avraham in the merit of circumci-
sion, and its true inheritance is a spiritual “land of Canaan,” a name meaning both submission and
trade. As a trader acquires goods by drawing them into his domain and paying money, G-d “acquires
all”: the soul offers itself, “To You, Havayah, I lift up my soul,” and G-d answers with boundless great
love, drawn into every Jew through circumcision. The second section contrasts two breads and two
kinds of wisdom: the manna, from the hidden higher Chochmah, essential self-nullification, tied to
Moshe and to the blessing “Who sustains,” which speaks of G-d in the hidden third person; and bread
from the earth, the lower Chochmah, Malchus, the nullification of the yesh, expressed in “We acknowl-
edge You.” Covenant and Torah, the middos of Atzilus, carry the flow from one to the other. The third
section explains the blessing’s doubled phrases through Malchus, a receiver above and a giver below,

and shows the two breads joined on Shabbos.
OUTLINE

1 The question M

Why covenant and Torah in the blessing of the land, and how is that blessing a Torah duty in exile? The land
was given to Avraham in the merit of circumcision.

2 The spiritual land and G-d who “acquires all” 12

The promise holds in a supernal land of Canaan; Canaan means submission and trade; a trader acquires by
drawing and lifting and by paying money, and so does G-d, whose essence is beyond all worlds.

3 The soul’s self-offering and the great love 13-4

“To You, Havayah, I lift up my soul” is the drawing; the boundless great love, kesef, “longing,” is the pay-
ment. Milk and honey are the growth and delight this love brings, and the land is “broad” enough to hold
the Infinite.
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Circumcision draws down the great love 15

Milah and peri’ah reveal the crown, the yud, while the foreskin is the hold of the external forces; this power,
given to Avraham forever, is the spiritual land of Canaan.

Two breads and two wisdoms 16-7

“True and faithful”; bread from heaven and bread from the earth; the higher and lower Chochmah; bless-
ing and acknowledgment; the manna, from the source of Chochmah above time and Tohu, left no waste.

Moshe, the manna and the blessing “Who sustains” 18-9

Moshe’s root is the hidden Chochmah, hence his “heavy mouth” until the Anochi of Sinai gave it speech;

his blessing “Who sustains” draws G-d’s essence into that source, speaking in the hidden third person.

7 The blessing of the land

110

“We acknowledge You” is the lower Chochmah, drawn from the higher unity; the flow passes through the

middos of Atzilus, called covenant and Torah, so they must be mentioned.

8 Two covenants, two Torahs, and Shabbos

m

Malchus, the “woman,” receives above and gives below, hence “Your covenant” and “which You sealed in

our flesh,” “Your Torah” and “which You taught us”; on Shabbos the two breads join, as in the double loaves

and the showbread.

9 Summary

11213

The maamar’s own summary of all three sections, with additional sources.

KEY CONCEPTS

The higher Chochmah and the lower

Chochmah 7xnNn 710/ ARy 7290

Two levels of divine wisdom: the hidden source of
Chochmah, “bread from heaven,” and the wisdom found
in Malchus, which made “all” the worlds, “bread from the
earth.”

Essential self-nullification and the nullification of
the yesh w°11 21072/ 0¥ya 7172

In the first, nothing stands as separate at all, “all before
Him is as nothing”; in the second, a being that feels itself
to exist sets itself aside before G-d.

Blessing and acknowledgment X717 71272

Berachah draws down and reveals from above to below;
hoda’ah admits a truth one does not see. They parallel
“truth” and “faith” and the two levels of Chochmah.

Great love 127 7278
A boundless love that comes from above in answer to the
soul’s self-offering; it is the “silver” (kesef, from nichsof,
“longing”) paid in G-d’s acquisition, and it is drawn down
through circumcision.
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The soul’s turning to G-d draws down G-d’s answering
light, as in “spirit brings spirit”; in the analogy they are
the drawing and the payment.

Covenant and Torah 77701 172

The middos of Atzilus through which the flow passes from
the higher to the lower Chochmah; each has a higher level
in Atzilus and a lower level, through Malchus, in the lower
worlds.

Malchus as feminine and masculine =57/ X213
Malchus receives from the levels above it, zos, “all this,”
and gives to the worlds below it, “it is established upon
us,” as a king receives and then rules.

The double bread niwn on?

The two Shabbos loaves, joined back to back with their
faces outward, stand for bread from heaven and bread
from the earth, the higher and lower unity, which unite on
Shabbos.
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SECTION 1 - 11

The question
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And to understand the root of the reason for the connection, bond and relevance of covenant and
Torah to the Grace after Meals — “for Your covenant which You sealed,” etc., “and for Your Torah,”
etc., in the blessing of the land — as our Sages, of blessed memory, said, “Whoever did not say
covenant and Torah,” etc. For,
The maamar opens by asking why the Grace after Meals must mention “covenant” and “Torah.” In its second
blessing, the blessing of the land, we thank G-d “for Your covenant which You sealed in our flesh, and for

Your Torah which You taught us,” and the Talmud (Berachos 49a) rules that whoever leaves out covenant and
Torah in this blessing has not fulfilled his obligation.
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at first glance, an even greater difficulty needs to be understood: from where do we know that the
blessing of the land in the present time is [an obligation] from the Torah? For it is written, “and you
shall bless ... for the land”; one could say that this means at the time when Israel dwell upon their
land, etc.
Before answering, the Alter Rebbe raises a sharper question. The command “And you shall eat and be satis-
fied, and bless Havayah your G-d for the good land” (Deuteronomy 8:10) ties the blessing to the land, so one

could think it is a Torah obligation only while Israel live on their land; how, then, is it a Torah obligation in
exile?
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But the explanation is this. The land was given to Avraham in the merit of circumcision, as it is
written, “And I will give to you and to your seed after you the land of your sojournings, all the land
of Canaan, as an everlasting possession,” etc. “And as for you, you shall keep My covenant, you and
your seed after you, throughout their generations,” etc.
The answer begins with the covenant of circumcision. In Genesis 17:8 G-d promises Avraham “all the land of
Canaan as an everlasting possession,” and in the very next verse He commands him to keep His covenant,

the covenant of circumcision; the Alter Rebbe reads this as teaching that the land was given in the merit of
circumcision.
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SECTION 2 - 112

The spiritual land and G-d who “acquires all”
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Now we need to understand what inheriting the land has to do with circumcision. Moreover, Israel
are faithful to the covenant of Avraham our father, yet they are in another land, and the land has
been given into the hands of strangers; where, then, is His promise, may He be blessed, “to you
and to your seed after you ... as an everlasting possession,” etc.?

Two difficulties follow. What does inheriting a land have to do with circumcision? And since Jews keep

Avraham'’s covenant generation after generation while living in exile, with the land in the hands of others, in
what sense has the promise of an “everlasting possession” been kept?
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But the explanation is that in truth His promise, may He be blessed, was fulfilled in that He gave
Avraham the inheritance of the supernal land of Canaan, in spirituality, and it truly is an everlast-
ing possession for him and his seed. Therefore circumcision applies in the present time, and the
blessing of the land too is [an obligation] from the Torah, also in the present time.

The answer is that the promise was kept on a deeper plane. Avraham was given a supernal, spiritual “land of

Canaan” that no exile can take away, and so circumcision, in whose merit it was given, is practiced today,
and the blessing of the land remains a Torah obligation even now.

79MI0T AN IWDMY P03 N3 [mivsw] 12D [nyaon] IO PWPN VI 717 3 RIT IV IR
[eywea] YW WD

The explanation of the matter is this. “Canaan” (Kena’an) is from the language of hachna’ah (sub-
mission) and lowliness, the level of self-nullification (bittul), and from the language of “trader” and
“merchant,” as it is written in Isaiah

To explain what this spiritual land is, the Alter Rebbe reads the name Kena’an (Canaan) in two ways. It is re-

lated to hachna’ah, submission and lowliness, which is self-nullification (bittul); and it also means a trader

or merchant.
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(chapter 23, [verse| 8), “whose merchants, whose traders [kin’anehal, are the honored of the
earth”; and in Hosea (chapter 12, [verse] 8), “A trader [kena’an], in his hand are scales of deceit.”

Two verses show that kena’an can mean “trader.” Isaiah 23:8 calls the merchants of Tyre its kin’aneha, and
Hosea 12:8 says of a dishonest dealer, “Kena’an, in his hand are scales of deceit.”
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Now, a trader who acquires some merchandise from the seller [does so| through two things: first,
that he performs drawing and lifting [of it] from his fellow’s domain into his own domain; and sec-
ond, that he gives money from his hand into his fellow’s hand.

Now the analogy: how a trader buys goods. In Jewish law a purchase is completed through two acts: the buy-

er draws or lifts the item out of the seller’s domain into his own (the formal acts of acquisition called

meshichah and hagbahah), and he hands the seller money.
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And so it is written, “[Who] acquires all” (see what is written on this in the discourse beginning “O
that you were as a brother to me,” on [the words| “I would find you outside”; and see Pri Etz Chaim,
Sha’ar HaAmidah, chapter 14: that through “acquires,” which is the higher mazal (mazla ila’ah),
etc.; see there), and this too is along these lines. For
In the Amidah G-d is called Koneh hakol, usually rendered “Possessor of all” but literally “who acquires all.”
The Alter Rebbe takes the literal sense: G-d “acquires” the world as a trader does, in the same two steps. The
parenthesis points to the discourse on “O that you were as a brother to me” (Torah Ohr, Terumah) and to the

Arizal’s Pri Etz Chaim, where “acquires” is tied to the “higher mazal,” a Kabbalistic channel through which
light flows down (mazal, from nazal, “to flow”).
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His essence, may He be blessed, is exalted and lofty beyond the worlds, myriads of levels without
end above the light that fills all worlds (memalei kol almin) and the light that encompasses all
worlds (sovev kol almin), etc., and there is no comparison, etc. Even the first tzimtzum (contrac-
tion) is a great descent for Him, and [is] “the words of a commoner,” etc.
Why speak of G-d “acquiring” at all? Because His essence is infinitely beyond the worlds, beyond even the
light that fills them and the light that encompasses them, and nothing compares to Him (“there is no com-

parison to You,” Psalms 40:6). Even the first tzimtzum, the first step toward a world, is a great descent for

Him, like a king lowering himself to speak “the words of a commoner,” a phrase from the Zohar.
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And in a single glance He sees and looks to the end of all the generations, as it is said in the Zohar,
“With one thought He created the world,” and in the Mishnah, “But could it not [have been| with
one utterance,” etc.
He sees to the end of all generations in a single glance, as the Rosh Hashanah prayers say and the Talmud
(Rosh Hashanah 18a) teaches, and the Zohar says He created the world with one thought. The Mishnah (Avos

5:1) likewise asks why ten utterances were needed when one would have sufficed: from G-d’s side, the world
needs no long chain of steps, and the next paragraph explains what draws that chain forth.

SECTION 3 - 13-4

The soul’s self-offering and the great love
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And for the order of the chain of descending worlds (hishtalshelus) to be drawn forth from Him:
when it arose in His will, it was “because He desires kindness”; but afterwards it depends on the
deeds of the lower beings, for through an arousal from below (isarusa dilesata) [comes| an arousal
from above (isarusa dile’eila): “If he sets his heart to Him,” etc.,
For the ordered chain of worlds to come forth from G-d, there are two stages. At first creation arose in His
will only because “He desires kindness” (Micah 7:18), without any prompting; but its continuation depends

on what the lower beings do, since an arousal from below draws an arousal from above. The verse “If he sets
his heart to Him” (Job 34:14) is read here as a person turning his heart toward G-d.
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“To You, Havayah, I lift up my soul.” That is, through his contemplating that “the soul which You

”

placed within me is pure,” “and You will in the future take it from me,” etc.

The arousal from below is the soul offering itself to G-d: “To You, Havayah, I lift up my soul” (Psalms 25:1).
It comes from reflecting on the words of the morning blessing (Berachos 60b): the soul You placed in me is

pure, and You will one day take it from me.
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Therefore, even now he will return it to Him, may He be blessed, even before its time, for he truly
despises his life, [desiring] to raise his soul to the source from which it was hewn, to be “bound up
in the bond of life with Havayah,” literally. (And see what is written on this in the discourse begin-
ning “To understand the meaning of the Thirteen Attributes”; and see Sefer Shel Beinonim, end of
chapter 41.)

Since the soul will return to G-d in any case, one gives it back to Him now, before its time, longing to rise to
its source and be “bound up in the bond of life with Havayah” (1 Samuel 25:29); “despising his life” de-
scribes this yearning of the soul for G-d, which finds a life apart from Him empty. The parenthesis points to
the discourse on the Thirteen Attributes (Likkutei Torah, Rosh Hashanah) and to the end of Tanya, chapter
41, which teaches that one hands the soul back to G-d through binding one’s thought and speech to the

words of Torah and prayer.
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This is the level of an ascent from below, [from] “the mountains of separation,” to raise it to His
unity, may He be blessed. This is like the analogy of the drawing and lifting of the acquired object,
etc. (And see what is written in the discourse beginning “Who is raised high to dwell”; and this is
the meaning of “Draw me, we will run after you,” etc.)
This self-offering is an ascent from below: the soul is lifted out of “the mountains of separation,” the Zohar’s
name for the realms where things feel separate from G-d, into His unity. In the analogy it is the drawing and
lifting of the purchased item into the buyer’s domain. The parenthesis adds the discourse “Who is raised

high to dwell” and the verse “Draw me, we will run after you” (Song of Songs 1:4), whose “draw me” is the

same word as the “drawing” of acquisition.
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And through the arousal from below, “spirit brings spirit,” and it draws down spirit: the arousal
from above, the level of kesef (money), which is the level of great love (ahavah rabbah) that comes
from above: “I have loved you, says Havayah,” etc.
The second step of acquisition is paying the money (kesef). As the Zohar says, “spirit brings spirit”: the
soul’s arousal draws down an answering arousal from above, which is “great love” (ahavah rabbah), a love

that comes from above, as in “I have loved you, says Havayah” (Malachi 1:2). This love is the “money” of the
analogy.
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As is known, there are two levels of love, “awe and love” [and] “love and awe.” The first is a love that
is beneath the contemplating intellect, etc.,

There are two kinds of love, known by the phrases “awe and love” and “love and awe.” The first is a love be-

neath the intellect: it is produced by contemplation and stays within its bounds.
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and therefore it is within limit and measure, according to the capacity of the intellect. The second
is the level of great love, without limit, the level of me’od (“exceedingly”). All of this is as it is writ-
ten in the Shema: “And you shall love Havayah your G-d ... with all your soul,” which is the level of
the lesser love (ahavah zuta), “To You, Havayah, I lift up my soul,” etc.;

A love born of the intellect is limited by the intellect’s capacity. The second, great love, has no limit; it is the

level of me’od, “exceedingly.” The Shema contains both: “with all your soul” is the lesser love (ahavah zuta),
the love of “To You, Havayah, I lift up my soul.”
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and “with all your might (me’odecha)” is the level of the higher love, without limit, the level of
me’od. And these are the levels of mayin nukvin (feminine waters) and mayin duchrin (masculine
waters), etc. [And this great love is called by the name kesef (silver), in the manner of what is writ-
ten, “You yearned greatly (nichsof nichsafta) for your father’s house.”
“With all your might (me’odecha)” is the boundless higher love. The two loves correspond to the Kabbalistic
“feminine waters,” the arousal raised from below, and “masculine waters,” the flow that answers from

above. A bracketed note begins here: this great love is called kesef, “silver,” because kesef is related to nich-
sof, “longing,” as in Lavan’s words to Yaakov, “You yearned greatly for your father’s house” (Genesis 31:30).

likuteitorah.com/likkutei-torah/eikev/3/ 9
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And this is the meaning of the silver goblet of Yosef, the supernal tzaddik. And this is the meaning
of “four hundred shekels of silver, passing to the merchant,” which are the four hundred worlds of
yearning,
The same “silver” appears in Yosef’s silver goblet (Genesis 44:2); Yosef, “the tzaddik,” corresponds to the su-
pernal level of Yesod. It also appears in the “four hundred shekels of silver, passing to the merchant,” that

Avraham paid for the Cave of Machpelah (Genesis 23:16), which the Zohar reads as four hundred worlds of
yearning.
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that is, the supernal delight; they are drawn from the level of “passing to the merchant,” from the
essence of the Infinite Light (Or Ein Sof), which is higher even than the level of the encompassing
[lights], as is explained in the discourse beginning “And Yaakov sent”; and see what is written
about this at the end of the discourse beginning “This they shall give, everyone who passes among
those who are counted.”
These worlds of yearning are the supernal delight, and the Alter Rebbe reads the words “passing to the mer-
chant” as naming their source: the essence of the Infinite Light, higher even than the encompassing lights
(makifim), which are themselves beyond the worlds. For more, the text refers to the discourse “And Yaakov

sent” and to the end of the discourse on “This they shall give, everyone who passes among those who are
counted” (Exodus 30:13), where the same word “passes” appears.
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And see what is written further on the land of Canaan as a term for “merchant,” in the discourse
beginning “And Yaakov settled.”] And this is [the meaning of] “a land flowing with milk and honey.”
Milk is the level of the growth of the emotive attributes (middos), like milk, which makes the limbs
of the infant grow. And so,

The bracketed note ends with one more reference: the discourse “And Yaakov settled” discusses Canaan as

meaning “merchant.” The main text then turns to the land “flowing with milk and honey” (Exodus 3:8): milk
stands for the growth of the emotive attributes (middos), just as milk makes a baby’s limbs grow.
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the great love makes the middos grow. For although at first there was also an illumination of the in-
tellect (mochin) in the middos, nevertheless they were in a state of smallness; and through this
higher love they grow, with addition and increase. And honey is sweetness and delight (taanug),

So too, the great love makes the middos grow. Even before it, the intellect (mochin) shone into the middos,

but they were in a state of “smallness” (katnus), small and undeveloped; this higher love enlarges and multi-
plies them. Honey stands for sweetness and delight.
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which is the level of “love in delights,” as it is written, “Then you shall delight in Havayah,” etc.
And this is [the meaning of] “a good and broad land”: that is, it is broad [enough] to receive within
it the level of the Infinite One (Ein Sof), as it is written, “Your commandment is exceedingly (me’od)
broad,” without limit, etc.
Delight in G-d is “love in delights” (Song of Songs 7:7), as in “Then you shall delight in Havayah” (Isaiah
58:14). The land is also called “good and broad” (Exodus 3:8), meaning broad enough to receive the Infinite

One, just as “Your commandment is exceedingly broad” (Psalms 119:96), where “exceedingly” (me’od) again
means without limit.

SECTION 4 - 15

Circumcision draws down the great love
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Now, the drawing down of this great love below is the level of the mitzvah of circumcision and per-

i’ah, the uncovering of the crown (atarah), the level of yud.

The great love is drawn down into a person through the mitzvah of circumcision, which has two stages: mi-
lah, cutting away the foreskin, and peri’ah, uncovering the crown (atarah). The crown corresponds to the
letter yud; the Zohar cited next speaks of “the letter yud of Shaddai” in connection with the covenant.

likuteitorah.com/likkutei-torah/eikev/3/ 11
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And see the Zohar, Parshas Pinchas, folio 215b; and see Iggeres HaKodesh, in the [letter] begin-
ning “Israel will be redeemed only through charity.” Whereas the foreskin (orlah) is the level of the
nurture and hold of the external forces, etc.
The text refers to the Zohar (Pinchas, 215b) and to Iggeres HaKodesh, epistle 4 of Tanya, which explains mi-
lah and peri’ah as removing a coarse and a subtle covering from the innermost point of the heart, so that a

love beyond intellect is revealed. By contrast, the foreskin (orlah) stands for the hold of the external forces
(kelipah), which draw nourishment from holiness.
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And this level — that it be within the power of every soul of Israel — was given to Avraham “as an
everlasting possession,” etc. And this is the land of Canaan in spirituality: first, the level of submis-
sion, self-nullification and self-sacrifice (mesirus nefesh); and through this an acquisition is made,
in the manner of the trader, as mentioned above.
This ability, to reach the great love through submission and self-sacrifice, was given to Avraham as an ever-
lasting possession for every Jewish soul. That is the spiritual “land of Canaan”: first submission (hachna’ah)

and self-nullification, and through them an “acquisition” like the trader’s, in which the soul is drawn up and
answered with great love.
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Therefore the mitzvah of circumcision applies in the present time, and likewise the blessing of the
land is [an obligation] from the Torah, for the land in spirituality was given “as an everlasting pos-
session,” etc.

This answers the opening question. Since the spiritual land, given through circumcision, is an everlasting

possession, circumcision is practiced today, and the blessing of the land remains a Torah obligation even in

exile.

likuteitorah.com/likkutei-torah/eikev/3/ 12
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SECTION 5 - 16-7

Two breads and two wisdoms
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2. But to understand the reason for mentioning covenant and Torah in the blessing of the land: our
Sages, of blessed memory, said, “Whoever did not say ‘True and faithful’ in the evening has not ful-
filled his obligation.” Now, in “True and faithful” we first say “all this” (kol zos), in the feminine
(Nukva), and afterwards “and it is established upon us” (vekayam aleinu), in the masculine.
The second section returns to the main question: why covenant and Torah in the blessing of the land? It
starts from a parallel in the evening prayers. The Talmud (Berachos 12a) rules that whoever did not say
“True and faithful” (Emes ve’emunah) at night has not fulfilled his obligation, and that blessing first says “all

this” (kol zos), a feminine form, and then “and it is established upon us” (vekayam aleinu), a masculine
form; the maamar explains this shift later, in its third section.
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But the explanation is this. It is written, “Behold, I will rain down for you bread from heaven,” and
it is written, “to bring forth bread from the earth”: two kinds of bread. And this is what is written,

“Wisdoms cry aloud outside”: two kinds of wisdom, the level of the higher Chochmah (Chochmah

2

Ila’ah), “He is wise, but not with a known wisdom,” etc., and the level of the lower Chochmah

(Chochmah Tata’ah), Malchus,

Scripture speaks of two kinds of bread: the manna, “bread from heaven” (Exodus 16:4), and ordinary “bread
from the earth” (Psalms 104:14). They correspond to two kinds of wisdom, hinted at in the plural “Wisdoms”
(Proverbs 1:20): the higher Chochmah, of which Patach Eliyahu says G-d is “wise, but not with a known wis-
dom,” and the lower Chochmah, which is Malchus.

likuteitorah.com/likkutei-torah/eikev/3/ 13
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for “His kingship rules over all,” and “You have made them all with wisdom,” it is written, etc. The
level of the higher Chochmah is the level of essential self-nullification (bittul b’etzem), for “all be-
fore Him is as nothing,” etc.; and the level of the lower Chochmabh is the nullification of the yesh
(separate existence), etc.
The lower Chochmah is Malchus because G-d’s “kingship rules over all” (Psalms 103:19), and “You have
made them all with wisdom” (Psalms 104:24): the wisdom that made “all” the worlds is the wisdom found in
Malchus. The higher Chochmah is “essential self-nullification”: before G-d “all is as nothing,” so nothing

stands as a separate existence at all. The lower Chochmabh is “the nullification of the yesh”: a being that does
feel itself to exist sets itself aside before G-d.
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And this is the meaning of blessing (berachah) and acknowledgment (hoda’ah). Blessing is the lev-
el of drawing down in revelation from above to below, for berachah is from the language of
berichah, [as in] “one who layers (mavrich) the vine,” etc.
These two levels appear in two ways of addressing G-d, blessing (berachah) and acknowledgment (hoda’ah).
Berachah means drawing down and revealing from above to below, for the word is related to havrachah,

“layering” a vine: bending a branch down into the earth so that it takes root and grows (Mishnah Kilayim
7:1).
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And acknowledgment is the level of the nullification of the yesh: one acknowledges how “all before

Him,” etc., even though it is only “before Him” and is not revealed below, etc.

Acknowledgment belongs to the lower level, the nullification of the yesh. One acknowledges that “all before
Him is as nothing,” even though this is so only “before Him,” from G-d’s point of view, and is not revealed in
the world below.

likuteitorah.com/likkutei-torah/eikev/3/ 14
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It is like “the Sages concede (modim) to Rabbi Meir,” that the truth is with him; so too here, we ac-
knowledge (modim anachnu) that the truth is with Him, that before Him all is as nothing, etc., only
this is not among “the revealed things [that belong] to us and to our children,” etc.
The word modim is used in the Talmud when “the Sages concede to Rabbi Meir”: they admit that the truth is
on his side. So too, in the prayer “we acknowledge (modim) You,” we admit that before G-d all is as nothing,

although this is not among “the revealed things” that belong “to us and to our children” (Deuteronomy
29:28).
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And this is the meaning of “true and faithful” (emes ve’emunah), which is also the matter of bless-
ing and acknowledgment: for truth is from near, what is seen with the eye of the intellect; and faith
is from afar, that one believes that so is the truth.

“True and faithful” (emes ve’emunah) is the same pair. Emes, truth, is “from near”: what one sees with the

eye of the intellect, like blessing, which reveals. Emunah, faith, is “from afar”: believing a truth one does not
see, like acknowledgment.
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And see what is written on “true and faithful” in the explanation of the verse “And you shall know
this day.” And this is also the difference between the two breads: “bread from heaven” was said of
the manna, whose root is from the source of the higher Chochmabh,

A cross-reference first: “true and faithful” is discussed further in the discourse on “And you shall know this

day” (Likkutei Torah, Va’eschanan). The same distinction now explains the two breads: “bread from heaven”
is the manna, whose root is in the source of the higher Chochmah.

likuteitorah.com/likkutei-torah/eikev/3/ 15
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as it is written, “And when the dew descended upon the camp at night, the manna descended,” and
it is written, “and its appearance was like the appearance of crystal (bedolach)”: that is, the level of
“the crystal dew” (tala dibedolcha), the source of the hidden Chochmah. And as it is said in the
Zohar, “the food of the wise”; that is, it is food for the coming into being of the higher Chochmah.
The manna came down with the dew (Numbers 11:9) and looked like bedolach, crystal (Numbers 11:7). This
recalls the Zohar’s “crystal dew” (tala dibedolcha), a Kabbalistic image for the hidden source of Chochmah

within Keser; and the Zohar (2:62a) speaks of a food “that comes from the higher Chochmah,” which the
Alter Rebbe reads as food for the coming into being of the higher Chochmah.
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Therefore it is written, “they shall gather each day’s portion on its day,” for it is drawn from above
time, and the source from which time comes into being is drawn from it.

The command to gather “each day’s portion on its day” (Exodus 16:4) reflects this. The manna was drawn

from above time, from the source out of which time itself comes into being, and so it came anew each day.
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Therefore it was also absorbed in the limbs, and there was no waste in it at all, and they had no
need of [the body’s| openings at all; as our Sages, of blessed memory, said, what is said, “And you
shall have a peg,” etc., refers to the things that the merchants of the nations of the world sold them.
Because of its lofty source the manna was absorbed entirely into the body and left no waste, so the people
had no need to relieve themselves. The Talmud (Yoma 75b) therefore says that the verse “And you shall have

a peg” (Deuteronomy 23:14), which commands burying excrement outside the camp, applied in the desert
only to food bought from merchants of other nations.

likuteitorah.com/likkutei-torah/eikev/3/ 16
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That is because the root of the refinements (beirurim) is from the level of “And these are the
kings,” who fell in the shattering, from the level of Tohu, etc.; whereas the root of the manna is
above the level of Tohu, [so]| there was no waste in it at all.
The reason: ordinary food holds sparks of holiness that must be sifted out (beirurim), and their root is in the
world of Tohu (“chaos”), whose “kings” reigned and died (Genesis 36:31), which the Kabbalah reads as the

shattering of Tohu’s vessels; so such food always leaves waste. The manna’s root is above Tohu, so it had
nothing to discard.

SECTION 6 - 18-9

Moshe, the manna and the blessing “Who sustains”
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Now, this is why our Sages, of blessed memory, said that the manna came down in the merit of
Moshe: for Moshe’s root, too, is from this level, the source of Chochmah, the level of essential self-
nullification (bittul b’etzem), as it is written, “And what are we?”

The Sages taught that the manna came down in the merit of Moshe (Taanis 9a), because Moshe’s own root is

in this level, the source of Chochmah, essential self-nullification. Moshe said of himself and Aharon, “And
what are we?” (Exodus 16:7): he did not regard himself as anything at all.
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And this is [the meaning of] “which your fathers did not know”: they are the level of the chain of
descending worlds (hishtalshelus), whereas Moshe was above the chain of descent; as it is written,
“But by My Name Havayah I did not make Myself known to them,” etc.
The Torah describes the manna as something “which your fathers did not know” (Deuteronomy 8:16). The
fathers, the Patriarchs, belong to the chain of descending worlds, while Moshe was above it; so G-d told

Moshe, “By My Name Havayah I did not make Myself known to them” (Exodus 6:3), a revelation given to
Moshe and not to the Patriarchs.
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Therefore Moshe was “heavy of mouth and heavy of tongue,” for this supernal Chochmah “is hid-
den from the eyes of all living,” and it is impossible for it to come into revelation within the chain

of descent at all.

This is why Moshe was “heavy of mouth and heavy of tongue” (Exodus 4:10). His root, the supernal
Chochmah, “is hidden from the eyes of all living” (Job 28:21) and cannot be revealed within the chain of

worlds; speech is revelation, and his level was beyond revelation.
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Therefore, too, Moshe refused G-d’s mission and said, “Who am I that I should go to Pharaoh, and
that I should bring out the children of Israel,” etc.

For the same reason Moshe declined G-d’s mission at the burning bush, saying, “Who am I, that I should go
to Pharaoh, and that I should bring the children of Israel out of Egypt?” (Exodus 3:11).
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And although G-d told him, “When you bring the people out of Egypt, you shall serve G-d upon this
mountain,” which is the receiving of the Torah, nevertheless he said afterwards, “Please, my
L-rd,” etc.,

G-d answered that when the people leave Egypt they will serve Him on this mountain (Exodus 3:12), which

means the giving of the Torah. Even so, Moshe objected again, “Please, my L-rd” (Exodus 4:10).
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“for I am heavy of mouth and heavy of tongue.” That is because Moshe’s stature was above the lev-
el of the Torah, for “the Torah issues from Chochmah,” etc.

Moshe repeated that he was “heavy of mouth and heavy of tongue” because his stature was above even the
Torah. The Torah “issues from Chochmah,” so its source is higher than the Torah itself, and Moshe stood at
that source.

likuteitorah.com/likkutei-torah/eikev/3/ 18
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And of Moshe it is written, “for I drew him out of the water”: that is, the level of the sea of the su-
pernal Chochmah; and the whole Torah is only a pitcher from the sea, “and she filled her pitcher,”
etc.

Moshe’s name recalls “I drew him out of the water” (Exodus 2:10), the water being the “sea” of the supernal

Chochmah. Compared with that sea, the whole Torah is only “a pitcher from the sea,” like Rivkah, who “filled
her pitcher” at the spring (Genesis 24:16).
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And this is what the Holy One, blessed be He, answered him: “Who has placed a mouth for man
(adam)?” That is: from the standpoint of the chain of descent, there should not have been a mouth
for “man,” the level of the Name Mah, essential self-nullification, which cannot come into revela-
tion at all.

G-d’s reply, “Who has placed a mouth for man?” (Exodus 4:11), is read here to mean that by the order of the

chain of worlds, “man” could have no mouth. Adam (“man”) has the numerical value 45, the Name Mah
(“what”), the level of essential self-nullification, which cannot be revealed.
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But “I (Anochi) will be with your mouth”: that is, through the revelation of “I” (Anochi) at the stand-
ing at Mount Sinai, “And Havayah descended,” etc., “I am Havayah,” etc.,
But G-d continued, “I (Anochi) will be with your mouth” (Exodus 4:12). The Alter Rebbe hears in this Anochi

the “I” of the Ten Commandments, “I (Anochi) am Havayah your G-d” (Exodus 20:2), revealed when
“Havayah descended upon Mount Sinai” (Exodus 19:20).
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there can be a mouth and revelation for “man,” the Name Mah. And this is along the lines of “And
My words which I have placed in your mouth,” My words, literally; “And these words which I
(Anochi),” etc.; “‘the word of Havayah’: this is halachah,” etc.
Through that revelation at Sinai, the hidden level of Mah gained a mouth: G-d’s very words were placed in
man’s mouth (Isaiah 59:21), as in “these words which I (Anochi) command you” (Deuteronomy 6:6). And

“the word of Havayah” is halachah (Shabbos 138b): G-d’s word in the form of Torah law that people speak
and study.
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And this is [the meaning of] “Moshe instituted for Israel the blessing ‘Who sustains’ at the time
when the manna came down for Israel.” For His essence, may He be blessed, is exalted and lofty,
higher and higher without end, even above the level of “the crystal dew,” the source of Chochmabh,
the level of the manna, “bread from heaven,” etc.

This explains the Talmud’s statement that Moshe instituted the first blessing of Grace after Meals, “Who sus-

tains” (Hazan), when the manna came down (Berachos 48b). G-d’s essence is infinitely higher even than
“the crystal dew,” the source of Chochmah from which the manna came.
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And this is the meaning of the blessing that he instituted: “Blessed” — that [He] be blessed and
drawn down, to be the level of Havayah, the yud first, etc. Therefore the whole first blessing speaks
in the hidden [third-person] form: “Who sustains the world,” “Who gives bread,” etc.,
Moshe’s blessing, “Blessed,” asks that this essence be “blessed,” that is, drawn down (berachah means
drawing down), first into the yud of the Name Havayah, the letter that stands for Chochmah. That is why the

body of the first blessing speaks of G-d in the third person, the “hidden” form: “Who sustains the world,”
“Who gives bread.”
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and “it is not known who,” because the root of the manna is above the chain of descending worlds
(hishtalshelus). And the drawing down of this blessing is for the coming into being of the level of
the manna, which is through Israel, for “Israel arose in [G-d’s] thought,” etc.

The hidden form matches the phrase “it is not known who”: the manna’s root is above the chain of worlds,

beyond knowing. This blessing draws down the level of the manna through Israel, for “Israel arose in [G-d’s]
thought” (Bereishis Rabbah 1:4): their root is in G-d’s thought, higher than the world.
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SECTION 7 - 110

The blessing of the land
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And the second blessing, the blessing of the land, is the matter of “bread from the earth,” the level
of the lower Chochmah (Chochmah Tata’ah) and the nullification of the yesh (separate existence),
as in “and the host of heaven bow down to You,” etc. Therefore it opens with acknowledgment, “We
acknowledge You,” etc.,
The second blessing of Grace after Meals, the blessing of the land, corresponds to “bread from the earth”:
the lower Chochmah and the nullification of the yesh, the self-effacement of created beings before G-d, as in

“the host of heaven bow down to You” (Nehemiah 9:6). That is why it opens with acknowledgment: “We ac-
knowledge You (Nodeh lecha).”
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and it speaks in direct address, “that You gave as a heritage,” etc., and it concludes with “Blessed”:
for the drawing down of the level of the nullification of the yesh is from the level of essential self-
nullification (bittul b’etzem), the higher unity (yichuda ila’ah). And this is the meaning of the bless-
ing in the blessing of the land.

Unlike the first blessing, with its “hidden” third person, it addresses G-d directly, “that You gave our fathers

as a heritage,” and it closes with “Blessed are You.” The closing blessing shows that the nullification of the

yesh is drawn down from the higher level, essential self-nullification, the higher unity (yichuda ila’ah).
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And this too is through Israel, as mentioned above. And this is the meaning of the saying of our
Sages, of blessed memory, that “whoever did not say covenant and Torah,” etc.: for the drawing
down of the lower unity (yichuda tata’ah), the level of Malchus, is through Z’eir Anpin and the emo-
tive attributes (middos) of Atzilus, which are called covenant and Torah. For

This drawing down, too, comes through Israel. It explains the Talmud’s rule that whoever leaves out

covenant and Torah has not fulfilled his obligation (Berachos 49a): the lower unity, Malchus, receives its flow
through Z’eir Anpin, the emotive attributes of Atzilus, which are called “covenant” and “Torah.”
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the middos of Atzilus, “Yours, Havayah, is the greatness,” are at the level of “Yours,” the level of
self-nullification (bittul); through this there is drawn also below, into the level of Malchus, the nul-
lification of the yesh.

The middos of Atzilus are listed in the verse “Yours, Havayabh, is the greatness, and the might, and the beauty

...” (1 Chronicles 29:11). They are at the level of “Yours”: they belong wholly to G-d and are nullified before
Him, and through them self-nullification is drawn down into Malchus as the nullification of the yesh.
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Therefore whoever did not say [them] has not fulfilled his obligation: for were it not for covenant
and Torah, [the flow] would not be drawn down to become the level of “bread from the earth,” the
level of the nullification of the yesh.

Therefore one who leaves out covenant and Torah has not fulfilled the obligation. Without them the flow

would never reach the level of “bread from the earth,” the nullification of the yesh, which is what the bless-
ing of the land expresses.

SECTION 8 - 111

Two covenants, two Torahs, and Shabbos
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3. But to understand “Your covenant which You sealed in our flesh,” and likewise “Your Torah
which You taught us,” which implies that there are two levels of covenant and of Torah: this is ac-
cording to the saying of our Sages, of blessed memory, in the chapter Ein Ma’amidin (folio 27):
“Himol yimol” [“he shall surely be circumcised”]:
The third section asks why the blessing doubles each phrase: “Your covenant” and “which You sealed in our
flesh,” “Your Torah” and “which You taught us.” The doubling implies two levels of covenant and of Torah,

and the answer starts from a teaching in tractate Avodah Zarah (27a) on the verse “Himol yimol,” “he shall
surely be circumcised” (Genesis 17:13).
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one who is circumcised shall circumcise others. And even so, a woman is fit to circumcise, for a
woman is considered as one who is circumcised. Yet at first glance circumcision does not apply to a
woman at all. And see the Magen Avraham, at the end of section 187.
Rabbi Yochanan reads the doubled verb as “the circumcised shall circumcise”: only one who is circumcised
may perform a circumcision. By this reading a woman may circumcise, because “a woman is considered as
one who is circumcised,” although circumcision seems not to apply to her at all. The text also refers to the

Magen Avraham, the classic commentary on the Shulchan Aruch, at the end of section 187 of Orach Chaim,
in the laws of Grace after Meals.
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But the explanation is this. Malchus, the lower unity (yichuda tata’ah), is called by the name
“woman”: “a woman who fears Havayah.” Now, it is written, “For a sun and a shield are Havayah
Elokim”: the level of Elokim becomes a shield and a sheath, and a recipient, in relation to the level
of Havayah, the level of the giver, the level of the masculine.
The answer: Malchus, the lower unity, is called “woman,” as in “a woman who fears Havayah” (Proverbs
31:30). In “For a sun and a shield are Havayah Elokim” (Psalms 84:12), Havayah is the sun, the giver, the
masculine; Elokim is the shield and sheath that covers the sun and receives its light, the feminine.
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Now, it is known in the explanation of “Havayah is the Elokim” that the level of Elokim, although
relative to Havayah it is at the level of a recipient, nevertheless in turn becomes the level of the
masculine, to bestow below what it received, etc.

Yet “Havayah is the Elokim” (Deuteronomy 4:35) is known to mean that Elokim, though it receives from
Havayah, in turn becomes a “masculine” giver, passing on below what it has received.
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In this way one can understand what is said in the Zohar, Balak (folio 187a), regarding “and once it
rests in its place, upon the two cherubim, its name is Havayah”; see there, in the Mikdash Melech.
And this is the level of kingship,
The Zohar (Balak 187a) says this of Malchus: when it is sent from Abba and Imma it is called an “angel,” but
once it rests in its place, upon the two cherubim, it is called by the Name. The Mikdash Melech, a commen-

tary on the Zohar, explains the passage further; and this receiving and then giving is the very nature of
kingship.
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for such is the way of a king: to be a recipient, and in turn to bestow, etc. And this is “True and
faithful is all this”: the level of Nukva (the feminine) relative to above; and “it is established upon
us”: relative to Beriah, Yetzirah and Asiyah it is the level of the masculine and the giver. [And see
what is written in the explanation of the verse
A king receives and then rules and gives. So in the evening prayer, “True and faithful is all this,” with the
feminine zos, describes Malchus as a receiver relative to the levels above it, and “it is established upon us,”

in the masculine, describes it as a giver relative to the worlds of Beriah, Yetzirah and Asiyah. A bracketed ref-

erence follows to the explanation of “For You are my lamp.”
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“For You are my lamp,” on the matter of “Unique One, Life of the worlds, King,” and the matter of
“King, Unique One,” etc.] And this is the meaning of the two covenants, that of the masculine and
that of the feminine: for all bestowal is through the level of covenant.

That discourse discusses the liturgical phrases “Unique One, Life of the worlds, King” and “King, Unique

One.” Hence the two covenants, masculine and feminine: every flow from a giver to a receiver passes
through a “covenant,” a channel of bestowal.
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“Your covenant” is the covenant above, in Atzilus, to bring about the level of the lower unity, the
lower Chochmah, the level of Malchus; and “which You sealed in our flesh” is the covenant of the
feminine,

“Your covenant” is the covenant above, in Atzilus, through which the lower unity, the lower Chochmah,

Malchus, comes to be. “Which You sealed in our flesh” is the covenant of the feminine, the channel belong-

ing to Malchus itself as a giver.
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for the drawing down of the self-nullification (bittul) also below, into Beriah, Yetzirah and Asiyah,
is through the covenant of the feminine. [And see the Pardes, the entry “Bris”; and the word
“sealed” applies to this, as in what is written elsewhere on the matter of a raised seal and a sunken
seal.]
Through this feminine covenant the self-nullification is carried further down, into Beriah, Yetzirah and
Asiyah. In brackets the text refers to Rabbi Moshe Cordovero’s Pardes Rimonim, entry “Bris,” and notes that

the word “sealed” fits, recalling what is explained elsewhere about a raised seal and a sunken seal, which
mirror each other.
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Likewise, “Your Torah” is the level of the Torah of Atzilus, and “which You taught us” is the level of
the Torah of Beriah, Yetzirah and Asiyah, which is through the level of Malchus, as mentioned

above.

Likewise, “Your Torah” is the Torah as it is in Atzilus, and “which You taught us” is the Torah as it reaches
Beriah, Yetzirah and Asiyah, the Torah we study, which comes through Malchus.
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Now, all the above applies on the six workdays: such is the measure and the order of the chain of

descent (hishtalshelus) from above to below, that from “bread from heaven,”

All this describes the six workdays. On those days the order runs from above to below, step by step, starting
from “bread from heaven.”
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the level of the higher Chochmah (Chochmah Ila’ah) and the higher unity, [the flow] is drawn down
to become the lower Chochmah and the lower unity, “bread from the earth,” as mentioned above;
and this is through covenant and Torah, the middos of Atzilus: the first day, Chesed, etc.

On weekdays the flow descends from the higher Chochmah and the higher unity to the lower Chochmah and

the lower unity, “bread from the earth,” through covenant and Torah, the middos of Atzilus. Each day of the

week corresponds to one attribute: the first day to Chesed, and so on.
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Whereas Shabbos is the level of the ascent of the worlds, as it is written, “He rested and was re-
freshed”: by way of analogy, a person who rests and ceases from his work, and returns to his own
self, etc.

Shabbos is different: on Shabbos the worlds ascend. The verse “He rested and was refreshed” (Exodus 31:17)
is compared to a person who stops working and returns to his own inner self.
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[Then] the two breads are joined as one. And this is the meaning of the double bread (lechem mish-
neh) of Shabbos. And this is also the meaning of the showbread (lechem hapanim, “bread of the
face”), of which it is written, “On the Shabbos day he shall arrange it,” etc.; and it is called lechem
hapanim because it is all face and has no back at all.

On Shabbos, then, the two breads, heaven’s and earth’s, are joined. This is the double bread (lechem mish-

neh) of the Shabbos meal, and also the showbread of the Temple, set out anew every Shabbos (Leviticus
24:8) and called lechem hapanim (Exodus 25:30) because it is “all face,” with no “back.”
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Therefore the two breads of Shabbos must be joined “with their backs inward,” toward each other,
and their faces outward, so that it is all face. [And see what is written along these lines in the dis-
course beginning “And I was with Him as a nursling,” regarding “they shall carry on the
shoulder.”]
So the two Shabbos loaves are held together with their backs touching and their faces outward, so that the
whole is “face,” as the Arizal teaches (Pri Etz Chaim, Gate of the Sabbath, ch. 17). The phrase “their backs in-

ward” echoes the oxen beneath the Temple’s “sea” (1 Kings 7:25), and the bracket refers to the discourse
“And I was with Him as a nursling,” on “they shall carry on the shoulder” (Numbers 7:9).

N3p 2% ARY 9715 TR 1°N2MNRY AR 1M QNP 0oAwn 1 an® $7an 0onnti 2 710 RIM

And this is the mystery of the two breads mentioned above, “bread from heaven” and “bread from
the earth,” which are joined as one, as mentioned above. For even according to the teaching (kab-
balah) of

These two loaves are the inner meaning of “bread from heaven” and “bread from the earth” joined as one.
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the Arizal, of blessed memory, on the twelve loaves [corresponding to the showbread], nevertheless
the main ones are the two loaves over which one says the blessing “Who brings forth” (HaMotzi),
which one places side by side so that their faces are outward, etc. And this suffices for one who
understands.

The Arizal taught that twelve loaves be set on the Shabbos table, corresponding to the twelve loaves of the

showbread; yet the essential ones are the two over which HaMotzi is said, placed side by side with their faces
outward. “This suffices for one who understands” signals that more lies here than is spelled out.

SECTION 9 - 112-13

Summary
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Summary. (1) The matter of what is said, “And I will give to you and to your seed,” etc., “as an ever-
lasting possession”: this is the inheritance of the supernal land, in spirituality,

This is the maamar’s own summary (kitzur), which restates the argument and adds sources. Its first point:
G-d’s promise to Avraham, “And [ will give to you and to your seed ... as an everlasting possession” (Genesis
17:8), refers to the inheritance of the supernal land, in spirituality.
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which truly is “an everlasting possession.” And see Rabbeinu Bachya, Parshas Tisa, on the verse
“And all the land,” etc., “and they shall inherit it forever (le’olam)”: that olam means the world that
corresponds to it, that is, the World to Come.

That spiritual land is truly “an everlasting possession.” Rabbeinu Bachya, on “and they shall inherit it forev-

er” (Exodus 32:13), reads le’olam, “forever,” as “to the world (olam) that corresponds to the land,” that is, the
World to Come.
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And see what is written on “like a city that is joined together” in the discourse beginning “These are
the accounts.” And this is in the merit of circumcision: see the Midrash Rabbah, Lech Lecha,
parashah 46; and see the Zohar, Part I, at the beginning of Parshas Noach, on the verse “they shall
inherit the land forever,” and in Parshas Vayechi (folio 216a),
A further reference: the discourse “These are the accounts” (Likkutei Torah, Pekudei) on “like a city that is
joined together” (Psalms 122:3). The land is given in the merit of circumcision, as the Midrash (Bereishis
Rabbah 46) and the Zohar show: at the start of Noach and in Vayechi, the Zohar reads “Your people are all

righteous, they shall inherit the land forever” (Isaiah 60:21) as said of those who are circumcised and guard
the covenant.
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and in Parshas Bereishis (folio 50, end of side a), on the verse “to the utmost bound of the everlast-
ing hills,” and at the beginning of Parshas Va’eira (22a). And this is [the meaning of] “If not for My
covenant by day,” etc.,
The Zohar also expounds “to the utmost bound (ta’avas) of the everlasting hills” (Genesis 49:26), in
Bereishis and at the start of Va’eira, reading ta’avas as “desire.” And “If not for My covenant by day and

night, I would not have set the ordinances of heaven and earth” (Jeremiah 33:25) ties the covenant to the
whole order of creation.
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for through this there is drawn from the level of “day” into the level of “night”; and this is the mat-
ter of “the ordinances of heaven and earth.” And see what is written on the meaning of “by day” in
the discourse beginning “My L-rd, open my lips.”

Through the covenant, light is drawn from the level of “day” into the level of “night,” and this is what the

verse calls “the ordinances of heaven and earth.” The meaning of “by day” is explained further in the dis-

course “My L-rd, open my lips.”
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Also, because the crown (atarah) is the level of yud, and with the yud the World to Come was creat-
ed. And the explanation: “Canaan” is from the language of submission and from the language of
“merchant.” “[Who] acquires all.”
Another link between circumcision and the land: the crown (atarah) uncovered in circumcision corresponds
to the letter yud, and the World to Come was created with the yud (Menachos 29b), so circumcision is tied to

the World to Come, the olam of the “everlasting” possession. The summary then recalls the two meanings of
Canaan, submission and trade, and G-d as the one who “acquires all.”
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That is: the arousal from above (isarusa dile’eila) that awakens the arousal from below (isarusa
dilesata), so that there be “To You, Havayah, I lift up my soul”: this is the drawing. And see the
Midrash Rabbah, Vayeshev, at the beginning of parashah 86.
The summary describes the “drawing” of this acquisition as the arousal from above that awakens the arousal
from below, so that a person says, “To You, Havayah, I lift up my soul.” The Midrash (Bereishis Rabbah 86:1)

reads “I drew them with cords of a man ... with bands of love” (Hosea 11:4) as G-d drawing Israel, citing

“Draw me, we will run after you” and “I have loved you, says Havayah.”
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And in the Zohar, Part III, Pinchas (folio 249, end of side b), on the verse “Draw out and take.” And
through this, after the arousal from below, great love (ahavah rabbah) is drawn down and revealed,
as is explained in the discourse beginning “And you shall make holy garments.” This is the giving
of the money.

The Zohar (Pinchas 249b) reads “Draw out and take” (Exodus 12:21) as drawing from one place to another.

After the arousal from below, great love is drawn down and revealed, as explained in the discourse “And you
shall make holy garments”; this is the “payment of the money.”
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And this drawing down is through circumcision, in which and through which the five Chasadim are
revealed, which are from the level of great love, from the level of the light that encompasses all
worlds (sovev kol almin), in the Congregation of Israel; and through this it is called “a land of de-
sire,” “the land of life” and “a good land.” (2) And this is the matter of covenant and Torah in the
blessing of the land.
This drawing down comes through circumcision, which reveals the five Chasadim (kindnesses), rooted in
the great love that comes from the light that encompasses all worlds, within the Congregation of Israel. That

is why the land is called “a land of desire” (Malachi 3:12), “the land of life” (Psalms 142:6) and “a good land.”

The second part of the summary then begins: covenant and Torah in the blessing of the land.
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For the higher Chochmabh is essential self-nullification (bittul b’etzem), and the lower Chochmah is
the nullification of the yesh (separate existence). Blessing and acknowledgment. And this is also the

difference between the two breads:

The higher Chochmah is essential self-nullification; the lower Chochmah is the nullification of the yesh.
They correspond to blessing and acknowledgment, and to the two breads.
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for “bread from heaven” is food for the higher Chochmah to come to be, “which your fathers did
not know”; and this is the blessing “Who sustains,” in the hidden [third-person] form, “it is not
known who.” The level of “I did not make Myself known to them.”

“Bread from heaven” is food through which the higher Chochmah comes to be, “which your fathers did not

know” (Deuteronomy 8:16). So the blessing “Who sustains” speaks in the hidden third person, “it is not
known who,” the level of “I did not make Myself known to them” (Exodus 6:3).

.T1922 NROMY AIRTIT TP 7132 0PN PR D972 199 LW PIn2 PART 1 ank 10w 199

And the second blessing: “bread from the earth,” the nullification of the yesh. Therefore the bless-
ing of the land begins with “We acknowledge You,” acknowledgment, and concludes with
“Blessed.”

The second blessing corresponds to “bread from the earth,” the nullification of the yesh. So the blessing of
the land begins with acknowledgment, “We acknowledge You,” and ends with “Blessed.”
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And this drawing down from the higher Chochmah into the lower Chochmabh, the level of “land,” is
through covenant and Torah; as mentioned above regarding the land being given to Avraham in
the merit of circumcision, through which a supernal flow is drawn down.

The flow from the higher Chochmah into the lower Chochmah, called “land,” passes through covenant and

Torah. This is why, as explained above, the land was given to Avraham in the merit of circumcision, through
which a supernal flow is drawn down.
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And Moshe, in whose merit the manna came down, was born circumcised, in the manner of “And
Havayah will circumcise your heart”; see what is written in the discourse beginning “See, I set [be-
fore youl.” (3) Now, it is written, “This (zos) is My covenant which you shall keep.”
Moshe, in whose merit the manna fell, was born circumcised (Sotah 12a), like the promise “And Havayah will
circumcise your heart” (Deuteronomy 30:6), a circumcision done by G-d Himself; the discourse “See, I set

before you” discusses this. The third part of the summary then begins with “This (zos) is My covenant which
you shall keep” (Genesis 17:10).
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Zos (“this”) is the level of Nukva (the feminine), the level of Malchus: although relative to the high-
er unity (yichuda ila’ah), the higher Chochmabh, it is the level of a recipient, as mentioned above, it
in turn becomes the level of the masculine and the giver relative to Beriah, Yetzirah and Asiyah, to
bestow the self-nullification (bittul) below.

Zos, a feminine word, stands for Malchus, the feminine. Malchus receives from the higher unity and the

higher Chochmah, but in turn becomes a masculine giver toward Beriah, Yetzirah and Asiyah, passing the
self-nullification down to them.
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And this is “and faithful is all this (zos),” in the feminine, and “it is established upon us,” in the
masculine. (And see the Zohar, Part I, Lech Lecha, folio 93, end of side b, on the verse “In this (zos)
I trust.”)

This is why the evening prayer says “and faithful is all this (zos)” in the feminine and “it is established upon

us” in the masculine. The Zohar (Lech Lecha 93b) reads the zos of “In this (zos) I trust” (Psalms 27:3) as the

sign of the covenant, as in “This is the sign of the covenant.”
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And this is the matter of the doubled wording, “Your covenant which You sealed in our flesh” (and
see what is written on the meaning of “flesh” at the end of the discourse beginning “And it shall be,
from one New Moon to the next,” regarding “all flesh shall come to bow down,” and in the dis-
course beginning “Command the children of Israel, My offering, My bread”),
Hence the doubled wording, “Your covenant” and “which You sealed in our flesh.” For the meaning of
“flesh,” the text points to the discourse on “And it shall be, from one New Moon to the next ... all flesh shall

come to bow down” (Isaiah 66:23) and to the discourse on “Command the children of Israel ... My offering,
My bread” (Numbers 28:2).
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and likewise “Your Torah which You taught us” (and see what is written on the verse “And all your
children shall be taught of Havayah”). Now, the double bread of Shabbos is also like the two levels
of bread mentioned above,

Likewise “Your Torah” and “which You taught us,” with a reference to the verse “And all your children shall
be taught of Havayah” (Isaiah 54:13). The double bread of Shabbos parallels the two breads described above.
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for the double bread is the matter of the higher Shechinah and the lower Shechinah (see Me’orei
Or, the letter lamed, section 21), and this is the matter of the higher unity and the lower unity
(yichuda tata’ah), as is explained in the discourse beginning “The Song of Songs”; and on Shabbos
they are joined together.

The double bread stands for the higher and the lower Shechinah (see Me’orei Or, under the letter lamed),

which are the higher and the lower unity, as explained in the discourse “The Song of Songs.” On Shabbos the
two are joined together.

IN ONE’'S AVODAH

A person can give his soul back to G-d now, before its time, by reflecting each morning that the soul G-d
gave him is pure and will return to Him: “To You, Havayah, I lift up my soul.” This arousal from below
draws down from above a boundless great love. The spiritual “land of Canaan” of submission, self-nullifica-

tion and self-sacrifice is within reach of every Jewish soul as Avraham’s everlasting inheritance.

QUESTIONS FOR DISCUSSION

1. Inwhat sense was G-d’s promise of the land to Avraham fulfilled even while Israel are in exile? What is the

“spiritual land of Canaan”?

2. How do the two steps of a trader’s acquisition, drawing the item into his domain and paying money, corre-
spond to the soul’s self-offering and to the great love that comes from above?

3. What is the difference between essential self-nullification and the nullification of the yesh, and how do

blessing and acknowledgment, and “truth” and “faith,” express them?

4. Why was Moshe “heavy of mouth and heavy of tongue,” and how did the revelation of Anochi at Sinai give
his level a “mouth”?

5. How can Malchus be both “feminine” and “masculine,” and how does this explain the doubled phrases

“Your covenant which You sealed in our flesh” and “Your Torah which You taught us”?
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According to the note, the Mitteler Rebbe’s transcript
(hanachah) of this same discourse is printed in the
Siddur’s section on Grace after Meals, where it opens with
the words “And I will establish My covenant.”
KEHOT'S NOTE
.(°N"2 R Mnvpm aw ‘?*nnm) 1”12 YW T°02 RPATR P2 Nan
MAAT 7Y .2°2°2°Y 1 7702 1209m 1‘7.711 Y 2Py N7MIR NIAATY IR0
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The Talmud rules: “Whoever did not say covenant and
Torah in the blessing of the land, and the kingship of the
house of David in ‘Who builds Jerusalem,” has not fulfilled
his obligation.” The maamar sets out to find the inner rea-
son for this ruling.

Berakhot 49a:4"7:X v N1372
RX 92 3p¥2 27 MR RYPK °21 MWRT XYPR 0277 AP y0n
17 N°2 NMI3P1I PIRT 19722 1IN 1712 DR KPY 92 :11°27 DR
.in2in »77 K32 K5 — »0o%Yh° n1ian
This supports the teaching of R. El'ai who stated that R. Abba
b. Aha said in the name of our master : Whoever omits the
reference to the Covenant and the Torah in the benediction
of "the land" and to the kingdom of the house of David in
the benediction "Who...rebuildest Jerusalem" has not com-

plied with the requirements of the law.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
X, M52

9172 900 PP

According to the note, a passage of this maamar, from the
“even greater difficulty” onward, is brought in the Rebbe
Maharash’s maamarim of 5632.
KEHOT'S NOTE
¥’y 2750 n”noa 1RO” Yyup

PN Py noa

“And you shall eat and be satisfied, and bless Havayah
your G-d for the good land which He gave you”: the Torah
source of the Grace after Meals. Because it speaks of “the
land,” one might limit the obligation to the time when
Israel live there.

Deuteronomy 8:10™:'11 0°7127
727103 WK N30T PIRTPY TRIR TN 11N AYIY) NN
And thou shalt eat and be satisfied, and bless the L-RD thy

G-d for the good land which He hath given thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/eikev/3/
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G-d’s promise to Avraham of the land of Canaan “as an
everlasting possession,” made in the passage of the
covenant of circumcision. The maamar will ask how this
promise stands while Israel are in exile.

Genesis 17:8°11:1 n"wR12

MIIX? 1933 PIX722 NX U PIX DX TIAR YUA 37 "Ann
:0°72R% 077 "N 09y

And I will give unto thee, and to thy seed after thee, the land

of thy sojournings, all the land of Canaan, for an everlasting

possession; and I will be their G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The verse right after the promise of the land, introducing
the command of circumcision. Their placement side by
side shows that the land was given in the merit of
circumcision.

Genesis 17:9'0:1™ n"wR12
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And G-d said unto Abraham: ‘And as for thee, thou shalt

keep My covenant, thou, and thy seed after thee throughout

their generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2
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The note sends the reader to a note in Or HaTorah on
Eikev, and to Or HaTorah on
Va’eschanan, for the reading of “Canaan” as “trader” and

on this maamar,

“merchant.”
KEHOT'S NOTE
0IP Y 1ANNNRY D N”MIR DA AR .AAYA J‘?Pﬂ Y 2PY N”MIN2 AR

1912 511N 17°2 1910

“A trader (kena’an), in his hand are scales of deceit; he
loves to oppress.” A second proof that kena’an means a
merchant.

Hosea 12:8°1:27 yvin
20 PUY? MY PNND T2 1932
As for the trafficker, the balances of deceit are in his hand.
He loveth to oppress.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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That discourse reads “I would find you outside” as speak-
ing of people occupied in business, who cannot study
Torah all the time; even “outside,” G-d finds them.
KEHOT'S NOTE
.2, 0N’ R™MN

“0O that you were as a brother to me, who nursed at my
mother’s breasts; I would find you outside, I would kiss
you.” It opens the discourse in Torah Ohr to which the
Alter Rebbe refers for more on “who acquires all.”
Song of Songs 8:1°X:’n 0°7°Wi 1w
' M27XD 03 TN PIND TN 0N T pab > md Aame
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would Kiss
thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to Or HaTorah on Shavuos as a related
discussion of this passage of Pri Etz Chaim on “who ac-
quires all.”
KEHOT'S NOTE
RDP Y MP12W N7MIR R

ANTUY NPT R 1P 0y 0D

On the words “who acquires all” in the Amidah, the Arizal
writes that through “acquires,” which is the higher mazal,
the Yesod of Z’eir Anpin, called “all,” is formed. The Alter
Rebbe cites it for the inner meaning of G-d as one “who
acquires.”

Pri Etz Chaim, Gate of the Silent Prayer 14:29yw ,0”n vy "8
2277 TNy

K17 TI0° AWYI ,ARDY KM RITW 71 7Y 3,970 0y 1on ol
Y TN 07 RPMT UM TR L,MmIpn 1153 5110 ,930 KIpan
991 ,naw 017N O”N .072 0°1¥°AA NPAX 197 ,0°K3 07 Naon
2710 oW ath RPRT 1PDY IRD I 10% ,wThn 0OR2 oW
BRI RIT R LRPKR IRD 171 DO1YD °2 1991 ,wTIn K717 U1 DORRTY
DM R L1PPY PR RAPIT N9 RIAW LPRIR IR RIW L1100y
L0717 NDDIN TI02 DNIR ROXINT LIRIR YT YR onw ,0°7oM

... ROXI97,5710 K2t 7102 13IP RIT O3 .07Tpw PR nwtn
Pri Etz Chaim (Public Domain)
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“Many things You have done, Havayah my G-d ... there is
no comparison to You.” The Alter Rebbe uses the phrase
for the infinite distance between G-d’s essence and every
level of light.

Psalms 40:6":1 0°2°71n
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Many things hast Thou done, O L-RD my G-d, even Thy

wonderful works, and Thy thoughts toward us; there is none
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to be compared unto Thee! If I would declare and speak of
them, they are more than can be told.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

A, %00

ROPTTT oM
The Zohar says that it is not a king’s honor to speak a com-
moner’s words, let alone to write them. Here the image de-
scribes how even the first tzimtzum is a lowering for G-d.
Zohar II1, 149b2 ,unp »mt

KEHOT’'S NOTE
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Rabbi Yochanan teaches that on Rosh Hashanah all crea-
tures “are surveyed in a single glance.” The Alter Rebbe
uses it to show that all of history is before G-d at once.

Rosh Hashanah 18ax n»> mw wx2
KEHOT'S NOTE
LR, 779 ARTY L7770 Mot nvan

291y IR X2 AR 7awnna ama

The Zohar says that when it arose in G-d’s thought to cre-
ate His world, all the worlds arose in one thought, and with
this thought, which is Chochmah, they were all created.
Here it shows that, from G-d’s side, creation needs no long
sequence of steps.
Zohar I1, 20ar ,5> 2°mt
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1797 MAR

aR©Ra K2

“With ten utterances the world was created. What does this
teach? Could
utterance?” The Mishnah’s question supports the point

it not have been created with one

that one act of G-d would suffice.
Pirkei Avot 5:1’R:’ Max miwn
AR MRRI K2 i TPn Y .09ivi X121 niTnRn 1ty
X23% 07T DX TINRY 0YYIT T 1977 XX NiX120Y 910
:NiNn Y3
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-

terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
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to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Isaiah’s prophecy about Tyre, “whose merchants are
princes, whose traders (kin’aneha) are the honored of the
earth.” It shows that kena’an means a trader.
Isaiah 23:8'1:272 11°yw°
(PIRTT2D3 393D DM U0 WK APVIRT IR2Y INTYY? R
Who hath devised this against Tyre, the crowning city,
Whose merchants are princes, Whose traffickers are the ho-

nourable of the earth?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Who is a G-d like You ... for He desires kindness.” The
Alter Rebbe uses it for the first stage of creation, which
arose from G-d’s will alone.
Micah 7:181:1 15°n
T¥? PINATRY INPN1 NINY? YwRThy 12y 1Y REpd qind Y
:N177 700 OO0 13K
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
23,7270 K7D W .27D 0°9931 WA MY AR

129 199N 2% AN

“If he sets his heart to him, his spirit and his soul he will
gather to himself.” Read here, as in the Zohar, of a person
who turns his heart to G-d and so gathers his soul up to
Him.
Job 34:1477:77% 2R
OR? VPR INNW iM7 125 PHR ootroR

If He set His heart upon man, If He gather unto Himself his
spirit and his breath;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“To You, Havayah, I lift up my soul.” The Alter Rebbe uses
it for the soul’s self-offering, the arousal from below, and
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later for the lesser love of “with all your soul.”
Psalms 25:1X:717 0°2°11n
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[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The blessing said on waking: “My G-d, the soul You placed
in me is pure ... and You will take it from me in the
future.” Reflecting on it moves a person to hand the soul
back to G-d now.
Berakhot 60b:47:2°0 N1572
MON 73 TN TN LTI °2 D03 M3 PR VK 19 73
ATINT *3pn AP TNY AOXY 22 MRYR AOKY 3 ANND)
*ROX N IR "X TN "33 MRYINY Tt 92 K37 TNy °2
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When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The end of Tanya chapter 41, which the text cites, reads
the morning blessing this way: since You breathed the soul
into me and will take it from me, I hand it over to You now,
as it is written, “To You, Havayah, I lift up my soul.” It
does this by binding its thought and speech to the words of
Torah and prayer.

Tanya, Likkutei Amarim 41:240°7nK *0Ip°% ;7wWRY pon ,X°In
T73:R"1
19) Rwl SRpPR” NPENT 079p 0¥ NiD2 NPNa ApRY
AAN"Y MR 12129 710 *3n AZY”? TNY ANKY 10 A2 1K)
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Kehot Publication Society (CC-BY-NC)
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Avigail’s blessing to David, that his soul be “bound up in
the bond of life with Havayah your G-d.” Here it describes
the soul’s goal in rising to its source.
I Samuel 25:29173:77”3 R PRINW
133 AR I WD AN TYAINK wRI AT BTN B
:¥2R7 N2 7N MIYPRY TR U3 NXY TROX N N 0T
And though man be risen up to pursue thee, and to seek thy
soul, yet the soul of my lord shall be bound in the bundle of
life with the L-RD thy G-d; and the souls of thine enemies,
them shall he sling out, as from the hollow of a sling.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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That discourse describes the soul’s “going” to G-d, which
comes from contemplating that the whole world, even the
days of Mashiach and the Resurrection, is bound by time,
and time itself is created.
KEHOT'S NOTE
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The Zohar calls the levels below the point where “from
there it parted” (Genesis 2:10) “the mountains of separa-
tion.” The Alter Rebbe uses the phrase for the realm of
separateness from which the soul is lifted.

Zohar I, 158ax ,nip x”mt
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“Who is like Havayah our G-d, who is raised high to
dwell.” It opens a discourse the Alter Rebbe refers to; its
word for raising high shares its root with hagbahah, the
“lifting” of acquisition.

Psalms 113:5°77:3°p 0°2°11n
NATY AT ROR NI

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Draw me, we will run after you.” Its “draw me” is
meshichah, the “drawing” by which an object is acquired,
here G-d drawing the soul to Himself.

Song of Songs 1:47:’X 0°°wi W
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Draw me, we will run after thee; The king hath brought me

into his chambers; We will be glad and rejoice in thee, We

will find thy love more fragrant than wine! Sincerely do they

love thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar teaches that everything depends on desire:
“spirit draws spirit and brings spirit,” citing “If he sets his
heart to him.” Here it means that the soul’s arousal draws
down the arousal from above.

Zohar II, 162b2 ,20p 27mt
KEHOT'S NOTE
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“I have loved you, says Havayah.” The Alter Rebbe cites it
for the great love that comes from above.
Malachi 1:2'2:X »5x?n
3py’? 1y METRTPT NI M2 DOTEKY T VI DINN NI
3PP NR 20R) °7OK]
I have loved you, saith the L-RD. Yet ye say: ‘Wherein hast
Thou loved us?’ Was not Esau Jacob’s brother? Saith the
L-RD; Yet I loved Jacob;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” “With all your
soul” is the lesser love and “with all your might”
(me’odecha) the boundless great love.

Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Lavan to Yaakov: “You yearned greatly for your father’s

house.” The word nichsof, “yearned,” shows that kesef, sil-

ver, means longing.
Genesis 31:30°2:X"% n"wx12
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And now that thou art surely gone, because thou sore long-
est after thy father’s house, wherefore hast thou stolen my
gods?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Yosef orders “my goblet, the silver goblet” placed in
Binyamin’s sack. The Alter Rebbe links this silver goblet to
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the great love called kesef, and Yosef to the supernal tzad-
dik, Yesod.

Genesis 44:2°2:7"1 N°wX12
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And put my goblet, the silver goblet, in the sack’s mouth of

the youngest, and his corn money.’ And he did according to

the word that Joseph had spoken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Avraham weighs out to Efron “four hundred shekels of sil-
ver, passing to the merchant,” for the Cave of Machpelah.
The Alter Rebbe reads the silver as longing and “passing to
the merchant” as its lofty source.
Genesis 23:16170:372 N°wx12
727 WX APITNK TIBY? DR PPYN TIBYTIR OTIAR Yy
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And Abraham hearkened unto Ephron; and Abraham
weighed to Ephron the silver, which he had named in the
hearing of the children of Heth, four hundred shekels of sil-
ver, current money with the merchant.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Zohar I, 123a for these words.

Zohar I, 123ax ,20p x*mt
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“This they shall give, everyone who passes among those
who are counted: half a shekel.” It opens a discourse the
Alter Rebbe refers to; its ha’over, “who passes,” is the
same word as over in “passing to the merchant.”

Exodus 30:133:% mnw
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This they shall give, every one that passeth among them that

are numbered, half a shekel after the shekel of the sanctuary

—the shekel is twenty gerahs—half a shekel for an offering to

the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The text itself says that this discourse discusses the land of
Canaan as meaning “merchant”; the note identifies it as
the discourse in Torah Ohr on Parshas Vayeshev.
KEHOT'S NOTE
LAWY °2 K™MN
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At the burning bush G-d promises to bring Israel “to a
good and broad land, to a land flowing with milk and hon-
ey.” The Alter Rebbe reads milk and honey as two effects of
the great love.

Exodus 3:8°1:3 ninw
m2iY PIRTOX KNI PIRTIR ANPYIY 071 TR ARDY TN
>ToRTY AN CI¥I9T DIPRTOR WIT 3P0 N3 PIRTOR "M
2012 N *em
and I am come down to deliver them out of the hand of the
Egyptians, and to bring them up out of that land unto a good
land and a large, unto a land flowing with milk and honey;
unto the place of the Canaanite, and the Hittite, and the

Amorite, and the Perizzite, and the Hivite, and the Jebusite.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to Ezekiel 20:15 for these words.
Ezekiel 20:1570:"2 P>
“IWK PIRTOR ONIR K037 20737 1372 D7 T NRYI XD
:MIBINT237 X°7 2% W2T 270 N2 °nn)
Yet also I lifted up My hand unto them in the wilderness, that
I would not bring them into the land which I had given
them, flowing with milk and honey, which is the beauty of all

lands;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D°212yN3 AR
“How beautiful and how pleasant you are, love in
delights.” Here it names the love that is pure delight, sym-
bolized by honey.
Song of Songs 7:7*1:"1 0w 1YW
:D°1YP2 N20K RRYITIM N°R2Tan
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Then you shall delight in Havayah,” said of one who hon-
ors the Shabbos. It shows that one can delight in G-d
Himself.

Isaiah 58:147:1"17°yw°
T8 Cmma) Pnp2l-by Tnaym Havayah2y aynn 1w

:127 Havayah °3 >3 J°2% 3p¥> n201 n7oRM
Then shalt thou delight thyself in the L-RD, And I will make
thee to ride upon the high places of the earth, And I will feed
thee with the heritage of Jacob thy father; For the mouth of
the L-RD hath spoken it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

70, M3 Y

TINR 9MIsn 7am

“To every purpose I have seen an end, but Your com-

mandment is exceedingly broad.” Its me’od,
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“exceedingly,” signifies what has no limit.

Psalms 119:963173:07°p 0°2°11n
TN AR 13 YR PR Mpan-Rab
I have seen an end to every purpose; but Thy command-

ment is exceeding broad.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note quotes the Tzemach Tzedek there: “that is, this
drawing down of great love is the five Chasadim, whose
root is from Atik Yomin shining in Binah ... which is the
love that is above intellect.”
KEHOT'S NOTE
MW . . 713722 PRAT YN QWA 17 7Y I 1 AR nownn
17990 W70 XA .00 Y IR NPMIR — "2ownn abynbw nanxn Iy
M9y 277
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The Zohar there speaks of the covenant and of “the letter
yud of Shaddai,” for whose sake Pinchas was zealous. The
Alter Rebbe refers to it for the link between the uncovered
crown of circumcision and the letter yud.

Zohar, Pinchas 9:357”%:’0 drin 7717 790
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This letter explains milah and peri’ah as removing the
coarse and subtle coverings over the innermost point of
the heart, revealing a love that is above intellect, “for the
sake of your life.” It sheds light on how circumcision
draws down the great love.

Tanya, Iggeres HaKodesh 4:1'X:7 w7pn N7IR XN

PIE :1ND PRSI TPIVY MY LRI KPR ORI DX PR
NIY I 0B DY L1IYT W AP NPT 772 1D
20732 ,737 %2 270 NOWID R L, WATR 30 1R 27 N 777
nPRRT WRT TI0°] 2902 737 InK o11) 273W NpPRD WK Ti0°

NP1 NP NN NN 1NN 2 (2720
Kehot Publication Society (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
JOIIIDY 197 MRk 77T NIRRT Yna 72 99 0 N7pY AR
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Rabbah bar Chinena the Elder, in the name of Rav: whoev-
er did not say “True and firm” in the morning and “True
and faithful” in the evening has not fulfilled his obligation.

likuteitorah.com/likkutei-torah/eikev/3/
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The Alter Rebbe uses this parallel to explain covenant and
Torah in the blessing of the land.

Berakhot 12a:23-24773-3"2:X 2> N1372

PR DR W KPY P2 27T ARUR KO RPN 92 N1 MW
TITP MY LIN2IN T KY? KD — NPIY UARRK) DK™ NPT
AW [R2D] RII°T 72 727 MK PNI9UP2 AR 9700 Tp22
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Rabbah b. Hinnana the Elder said in the name of Rab :
Whoever does not recite "True and firm" in the morning
and "True and trustworthy" in the evening has not fulfilled
his obligation ; as it is said, "To declare Thy lovingkindness
in the morning and Thy faithfulness in the night-seasons"
(Ps. xcii. 3). Rabbah b. Hinnana [the Elder] also said in the
name of Rab : When one prays [the Tefillah] and has to bow,
he should bow at the word "Blessed" ; and when returning to
the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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That passage explains “and faithful is all this, and it is es-
tablished upon us”: in Atzilus Malchus is called zos, a fem-
inine word, while in its descent into Beriah, Yetzirah and
Asiyah it is called by a masculine word, “established,” as
“a head to foxes.” It also cites the Zohar (Balak 187a) that
Malchus of Atzilus is called an “angel” relative to Abba and
Imma and Havayah in its descent, and refers back to this
discourse “in Parshas Eikev, regarding Grace after Meals.”

KEHOT'S NOTE
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G-d’s promise of the manna: “Behold, I will rain down for
you bread from heaven.” This is the first of the two breads.
Exodus 16:4°7:1"t mnw
10?1 DY K7 DORWITR D DJP TR "3 YRR T VN
:XP7DOX >N7IN2 7977 102K 1yn? niv2 oPaT
Then said the L-RD unto Moses: ‘Behold, I will cause to rain
bread from heaven for you; and the people shall go out and
gather a day’s portion every day, that I may prove them,
whether they will walk in My law, or not.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“He makes grass grow for the cattle ... to bring forth bread
from the earth.” This is the second bread, ordinary food
that grows from the ground.

Psalms 104:147:77p 0°%°1n
[PIRT"TR OO KOWIT? DTN NTY? ) NN R0 ORI
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Who causeth the grass to spring up for the cattle, And herb
for the service of man; To bring forth bread out of the earth,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Wisdoms cry aloud outside.” The plural “wisdoms” is
read as two kinds of Chochmah, higher and lower.
Proverbs 1:20°3:x *2wn
:A9p TAN 1932 73R YIN2 ninon
Wisdom crieth aloud in the streets, she uttereth her voice in

the broad places;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5?{ nne) AnIPna N
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In Patach Eliyahu, Eliyahu addresses G-d: “You are wise,
but not with a known wisdom.” Here it describes the high-
er Chochmah, which cannot be grasped.

Tikkunei Zohar 17b:3-4"7-"2:2 1> 9171 *13pN

N9 .RYPT 13731 KDY 1P RIT NIK LRYPTY RN RDY 0°51 NIR
ARIIRDY .XW1 2129 72°M 99710 RYTIANWRD KOR RY*7° 0K 79
0993 VAWM PIX NIPRT MM RIT2 RPODY PTINR PR 1D
PTE RMIYINRT RTINY 0OWH .73 PR 77T LKW 2137 NACTY
P72 MR PTEPAL0WR COND PAN* PR NRD LKWTP RMOPN

.R29Y TINR X ARIIRD X9
Constantinople, 1740 (CC-BY-NC)
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“Havayah has established His throne in the heavens, and
His kingship rules over all.” G-d’s kingship over “all”
links Malchus with the wisdom that made “all.”
Psalms 103:19v>:3"p 022110
:17Wn 932 in139m1 980D 1707 DMwa
The L-RD hath established His throne in the heavens; And
His kingdom ruleth over all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“How many are Your works, Havayah; You have made
them all with wisdom.” Read with the previous verse, the
wisdom of creation is the lower Chochmah, Malchus.
Psalms 104:24773:77p 0°%°1n
IR YT TSR [Py a3 0927 YR 131
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How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

N2 np 8?17

The Zohar teaches that G-d is the root of all worlds, “and
all before Him is considered as nothing.” This is the es-
sential self-nullification of the higher Chochmah.
Zohar I, 11b2a x> X"t
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Mishnah discusses “one who layers a vine in the
earth,” bending a branch into the soil so that it takes root.
The word berachah is related to it, signifying drawing
down.
Mishnah Kilayim 7: 1’2t 0°K25 mawn
X027 X7 ,0°N9Y AW 723 7Y 19y TR DX ,PIN3 1930 NN T30
*D 7y MR 302 72127 .112°03 IR NYPT2 MM 0K 1YY Y
MI2INT .777Y ¥ X°3T7 0 MYIRN WU KPX 123 Y 19y TRY
YT IRV 12 KPR A PTTIN TN 10320
If one has bent a vine into the ground [and then brought it
back up elsewhere], then if there is not soil over it to the
height of three handbreadths, he may not sow seed above it,
even if he bent [and conducted it underground] through a
gourd or through a pipe. If he bent it [and conducted] it
through rocky soil, then even if there is not soil over it only
to the height of three fingerbreadths, it is permitted to sow
seed above it. As for a knee-like ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“The hidden things belong to Havayah our G-d, but the re-
vealed things belong to us and to our children forever.”
G-d’s view that all is nothing before Him is not among the
things revealed to us.
Deuteronomy 29:28172:173 0°127
niry? 07iy=TyY 1333294 139 naam 17pbR Havayah? nanoia
DRI MIRa ’1;’["?;3'11?5
The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children

for ever, that we may do all the words of this law.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That explanation teaches that the emotive attributes follow
the measure of one’s Daas: a child’s emotions are small
because his understanding is small, and as Daas grows
they mature, until a strong Daas draws them to G-dliness.
KEHOT'S NOTE
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“And when the dew descended upon the camp at night, the
manna descended upon it.” The manna’s link with dew
points to the “crystal dew,” the hidden source of
Chochmah.

Numbers 11:9°0:8"> 72712
Y 190 T PP manea=Py Pud AT
And when the dew fell upon the camp in the night, the man-

na fell upon it.—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the manna was like coriander seed, and its appear-
ance was like the appearance of crystal (bedolach).” The
word bedolach recalls the Zohar’s tala dibedolcha.

Numbers 11:7°1:X”> 72712
:ﬂ’_?“r;tl 93 191 RIT 727y 1M
Now the manna was like coriander seed, and the appearance

thereof as the appearance of bdellium.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

971 WY

According to the note, the Zohar’s words about “food that
comes from the higher Chochmah” are quoted in Yahel
Or.
KEHOT'S NOTE
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The Zohar describes the highest food, the food of those
who toil in Torah, as “food that comes from the higher
Chochmah.” The Alter Rebbe applies it to the manna.

Zohar, Beshalach 28:377-3881”aw-1"yw:n”> 1>wa ,77t1 190

but the food of those absorbed in the Torah nourishes only
the soul and the spirit, but not the body, coming as it does
from the sphere of “Wisdom”, from the highest and most
glorious supernal region. Hence it is hardly to be wondered
at that Wisdom’s children are more frail than other men, for
they do not eat the food of the body at all. Truly, “Wisdom
keeps alive her owners”! Blessed is that body which can de-
rive benefit from the food of the soul!’ R. Fleazar thereupon
remarked: ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

likuteitorah.com/likkutei-torah/eikev/3/

68

69

70

77N N2 MDY MM WP OYL WA AN,

11192 010 927 WP

“And the people shall go out and gather each day’s portion
on its day.” The daily gathering shows that the manna
came from above time.
Exodus 16:4’7:1"t mnw
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Then said the L-RD unto Moses: ‘Behold, I will cause to rain
bread from heaven for you; and the people shall go out and
gather a day’s portion every day, that I may prove them,
whether they will walk in My law, or not.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And you shall have a peg among your implements ... and

you shall dig with it and cover your excrement.” Since the

manna left no waste, the Sages restrict this verse in the
desert to other food.

Deuteronomy 23:1477:372 0°727

Yoma 75b:12-1337-22:2 117y XY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“And these are the kings who reigned in the land of Edom
before any king reigned over the children of Israel.” In the
Kabbalah these kings, who reigned and died, are the shat-
tered vessels of Tohu.

Genesis 36:31x”7:1"% n"wx12

(2K 2337 T70mapn 2397 DITY YN 1370 WK 007 nvx)
And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the note, this teaching of the Sages, that the
manna came down in Moshe’s merit, is also cited earlier
in Likkutei Torah, at 14b.
KEHOT'S NOTE
o1 .(2,70) Py
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Three good providers arose for Israel, Moshe, Aharon and
Miriam, and three gifts came through them: the well in
Miriam’s merit, the cloud in Aharon’s, and the manna in
Moshe’s. The Alter Rebbe explains why the manna came
specifically through Moshe.

Taanit 9a:9°0:X °b N°1yn
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William Davidson, Vocalized Aramaic (CC-BY-NC)

mnann
Moshe and Aharon say to the people, “And what are we,

that you complain against us?” Here it expresses Moshe’s
essential self-nullification.
Exodus 16:71:1"0 mnw
>3 1 NN nTvY n;’m‘gm'm_; w3 °n 79223°NK DN°RTY P
2199y 190
and in the morning, then ye shall see the glory of the L-RD;
for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PR YT KD WK

“Who fed you manna in the desert, which your fathers did
not know.” The manna’s source was beyond the level of the
Patriarchs.
Deuteronomy 8:161"v:’n 0°127
003 1YRY AN3Y TYRP TN PYTIRD WK 13702 1 TPINRT
SN F20°07
who fed thee in the wilderness with manna, which thy fa-
thers knew not, that He might afflict thee, and that He might
prove thee, to do thee good at thy latter end;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I appeared to Avraham, to Yitzchak and to Yaakov as Kel

Shaddai, but by My Name Havayah I did not make Myself

known to them.” Moshe received a revelation higher than

the Patriarchs’.

Exodus 6:3°:1 mnw
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and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe says, “Please, my L-rd, I am not a man of words ...
for I am heavy of mouth and heavy of tongue.” The Alter

likuteitorah.com/likkutei-torah/eikev/3/
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Rebbe explains it by Moshe’s root in a Chochmah that can-
not be revealed.
Exodus 4:10:7 mnw
03 PinAn 03 IR 07737 UOR KD 1R C2 TR R nRn
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And Moses said unto the L-RD: ‘Oh L-rd, I am not a man of
words, neither heretofore, nor since Thou hast spoken unto

Thy servant; for I am slow of speech, and of a slow tongue.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Of wisdom Job says, “It is hidden from the eyes of all

living.” Here it describes the supernal Chochmah.

Job 28:21x873:11”2 21K

Seeing it is hid from the eyes of all living, And kept close
from the fowls of the air.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The first of the Ten Commandments: “I (Anochi) am
Havayah your G-d.” This revelation of Anochi gave a
“mouth” to what was hidden.
Exodus 20:2°2:°2 mnw
:0°729 O30 078N PIND PNRYIT WK PP0R 7 o0
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1Y9D PR PR %D IR N
Moshe’s first refusal at the burning bush. The Alter Rebbe
sees in it the same root as his “heavy mouth.”
Exodus 3:11x7:"2 mnw
212N K°XIX 721 IYIETON 72K 7D 223K M DPIRTOK 1Yn MmKM
1077310 PRI
And Moses said unto G-d: ‘Who am I, that I should go unto
Pharaoh, and that I should bring forth the children of Israel
out of Egypt?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d’s sign to Moshe: “When you bring the people out of
Egypt, you shall serve G-d upon this mountain.” The Alter
Rebbe identifies this service as the receiving of the Torah.
Exodus 3:1227:) minw
DY"NX AN PRNY "3 3 NN T2 T2y WD N
T 07 7Y 0°PPRI7NK 1172YA D8R
And He said: ‘Certainly I will be with thee; and this shall be
the token unto thee, that I have sent thee: when thou hast
brought forth the people out of Egypt, ye shall serve G-d
upon this mountain.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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Pharaoh’s daughter names him Moshe, “for I drew him
out of the water.” The water is read as the sea of the super-
nal Chochmah.
Exodus 2:107:°2 nnw
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And the child grew, and she brought him unto Pharaoh’s
daughter, and he became her son. And she called his name
Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rivkah “went down to the spring, filled her pitcher and
came up.” The phrase illustrates the Torah as a pitcher
drawn from the sea of Chochmah.

Genesis 24:1610:770 N*wXR12
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And the damsel was very fair to look upon, a virgin, neither

had any man known her; and she went down to the fountain,

and filled her pitcher, and came up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d answers Moshe, “Who has placed a mouth for man?”
The Alter Rebbe reads “man” (adam) as the Name Mah,
which by itself has no “mouth.”
Exodus 4:11x87:"7 mnw
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993K K7 MY
And the L-RD said unto him: ‘Who hath made man’s mouth?
or who maketh a man dumb, or deaf, or seeing, or blind? is
it not I the L-RD?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9°D QY 197N 2N
“Now go, and I will be with your mouth and teach you what
you shall speak.” The Anochi is read as the Anochi of Sinai.
Exodus 4:1227:7 minw
1270 WX TR TPETEY TN O 77 109
Now therefore go, and I will be with thy mouth, and teach
thee what thou shalt speak.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
9117 92AK 1270 T

“And Havayah descended upon Mount Sinai.” It describes

likuteitorah.com/likkutei-torah/eikev/3/
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the revelation at the giving of the Torah.

Exodus 19:20°2:0™ mnw

DY71 9777 WRATOR TwRY 1 KIPM 00 WRITIR 100 1070y T T
Hyi7al

And the L-RD came down upon mount Sinai, to the top of

the mount; and the L-RD called Moses to the top of the

mount; and Moses went up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And My words which I have placed in your mouth shall
not depart from your mouth.” G-d’s own words are placed
in human speech.
Isaiah 59:218”2:0”1 171°yw°
93 "IN 13T T7Y WK T 7 T2 DOIN M3 DTN
:DZY™TY) YR T N AP Y R AP R 0 K
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And these words which I (Anochi) command you today
shall be upon your heart.” The words of Torah carry the
Anochi of Sinai.
Deuteronomy 6:6:"1 0°127
7237729 DT 3R "3 WK PR 071277 PN
And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud explains “the word of Havayah” (Amos 8:12)
as halachah. The Alter Rebbe uses it to show that G-d’s
own word is found in the Torah’s law.
Shabbat 138b:11-1227>-8">:2 1”7p naw
K11 .ANI2] it—n 9277 ,YR0 11— 027 ,TID?FI it—n 227
DY 193 Puny awR ANy nR 270 127 DR WP 1wuiv”
ORI R°7 IRNY OR 57'[”? mw-rm °naNn mvog; °na 11!?_‘!1_1] AN
T2 TRY KT MY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,1%p naw
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Rav Nachman: Moshe instituted the blessing “Who sus-
tains” for Israel when the manna came down for them,
and Yehoshua instituted the blessing of the land when they
entered the Land. The Alter Rebbe explains why the first
blessing belongs to Moshe and the manna.
Berakhot 48b:2°2:2 n”n n1272
TR BF? TRY 7Y URI N2V PRIP? 1RA ARl 31 MY
PN MIPYY M YD 0 11D YIRT 272 D 120 YU
SATY DR DY Any PRI 7Y 1pn M7 ooty miia”
TIPN 11272 7°0nm 23v7” SYITRT PiT30 nvan By 1R ube
A0°2 *370 NI 0T INIR RIND 37 WRT .00 1T THD
Rirgalelt NJ?I_Z]' — 72%pn” o2%uRm 217 73222 AR HTIJI?'?
TM2R7 Y — Prunny”

Rab Nahman said : Moses instituted for Israel the benedic-
tion "Who feedest" at the time the manna descended for
them. Joshua instituted for them the benediction of "the
land" when they entered the land [of Canaan]. David and
Solomon instituted [what follows] until "Who... rebuildest
Jerusalem." David instituted "[Have mercy, O L-rd our G-d]
upon Israel Thy people, upon Jerusalem Thy city," and
Solomon instituted "and upon the great and holy House."
The benediction "Who art kind and dealest kindly" was in-
stituted in Jabneh in connection with the slain of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

mawnna 1Py SR
The Midrash lists things that preceded the world, among

them the Patriarchs and Israel, which “arose in thought”
to be created. Here it explains why the blessing works
through Israel.
Bereshit Rabbah 1:4"7:X 1127 n°wKk12
:(2 ,3% o°%1n) 2°no7 1731 1237 XD 1077 NPWRA "1p n” ...
,TOWR W R wIpRT Nv21 DRIWN N1ART .73 IR R0D 1101”7
D°21y3” (> ,B YWIT) MR 171 MIART MRIAT? 7wnn 19y
n°Ip NTY MO :(2,7Y DOPRN) MR I 5RAW 73 123
0191 123 RDI” :(2° ,1° 1°M7°) MARAW IR wWIpRa N°2 "0p
1w o0 (0 ,2Y 0°9NN) NRIY AR 1wn DY mw T nwRan
AR MR XYL 7372 72X 027 Y[ NI wnw 2199 n ooyh
,O) YW MR 71791 0090 093”7 (2,8 Ow) PRI A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

likuteitorah.com/likkutei-torah/eikev/3/
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Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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“You alone are Havayah ... and You give life to them all,
and the host of heaven bow down to You.” The bowing of
all creatures expresses the nullification of the yesh.

Nehemiah 9:61:’0 11°nm
DNI3P3) DOBYT B DREITNK PRy AnX T737 moxmany
X231 DPINN MM XY D2 WK D PY KR TN
:OMNAYY 77 0HYT
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

571NR 1Ay NN

Whoever did not say covenant and Torah in the blessing of
the land has not fulfilled his obligation. The Alter Rebbe
now gives the inner reason: covenant and Torah are the
channels of the flow to Malchus.

Berakhot 49a:4"7:X v n1272
RMX 72 3p¥? 27 08 RYPR 227 MWRT ,XYPR 377 Ap? 3770
T17 N°2 M5PMY PIRT N27122 717301 1°12 18 KPY 53 11031 mawn
.in2in 72 K32 KD — »0o%wh° N1iara
This supports the teaching of R. El'ai who stated that R. Abba
b. Aha said in the name of our master : Whoever omits the
reference to the Covenant and the Torah in the benediction
of "the land" and to the kingdom of the house of David in
the benediction "Who...rebuildest Jerusalem" has not com-
plied with the requirements of the law.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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David’s praise, “Yours, Havayah, is the greatness, and the
might, and the beauty, and the victory, and the splendor ...
Yours is the kingship.” It names the middos of Atzilus and
shows that they are all “Yours,” nullified before G-d.

I Chronicles 29:118™:1”3 X 0°1°71 127

IR DURw2 373 TIM M3M NIREAM MM 17T 1 7Y
{WRNY 207 Ripannm AYnna 0 17

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“He shall surely be circumcised (himol yimol), one born in
your house and one bought with your money; and My
covenant shall be in your flesh.” The Talmud derives from
the doubled verb who may perform a circumcision, and
the verse’s “in your flesh” is echoed in the blessing’s
“which You sealed in our flesh.”

Genesis 17:1317:1” N°wX12

n"M27 0970323 "M YN A202 NIpm An°a TP PimY Pinn

0%y

He that is born in thy house, and he that is bought with thy

money, must needs be circumcised; and My covenant shall

be in your flesh for an everlasting covenant.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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By Rabbi Yochanan’s reading of “himol yimol,” a woman
may circumcise, “for a woman is considered as one who is
circumcised.” The Alter Rebbe applies it to Malchus, the
“woman,” who has a covenant of her own.
Avodah Zarah 27a:13-1477°-32:X 172 7171 1712y
— PPN "2 MY NRY M NP TP ATOP2 KPR KDN
JRDPR — »2in DinT” IMKT INDPY KT 77 N2 INT AWRT K77
:2PNOT XY WX TRT INDP KK KT RPWIT IXDD TUKT
Ap2 "R 1NN TNIT SMRDY ApR PR IMME mips mpm
TN RDY SRR YN LTI RPN OPR? TR L7 N0m”
SVRIRY YR ROXY,TMNKY
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Grace is false and beauty is vain; a woman who fears
Havayah, she shall be praised.” In Chassidus this
“woman” is Malchus.

Proverbs 31:30°7:x7% "wn
297000 Ro7°ATNRT YK °5°0 2301 107 RY
Grace is deceitful, and beauty is vain; But a woman that

feareth the L-RD, she shall be praised.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For a sun and a shield are Havayah Elokim.” Havayah is
the sun that gives light; Elokim is the shield that covers
and receives it.

Psalms 84:1227:775 0°%°1n

10702 022777 2307an? K2 *71 107 79291 17 DOR9K °1 14 Wt °3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“You have been shown, to know that Havayah is the
Flokim; there is none other besides Him.” It is read as
FElokim becoming one with Havayah and passing on His
light.
Deuteronomy 4:357”9:’7 0°727
:i’l‘;'-??_: YR D’.?"??SEI s Fn i Bl m]'[‘? il ahiniah
Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“For You are my lamp, Havayah.” It opens the discourse
the text refers to on “Unique One, Life of the worlds,
King.”
II Samuel 22:29175:273 2 Rnw
:"3wn A3 Havayahl Havayah 773 nnR™3
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Kehot note says that the distinction between the Torah
of Atzilus and the Torah of Beriah, Yetzirah and Asiyah ap-
pears in many places in Chassidus in the name of the
Arizal, and points to the Rebbe’s note on it in Sefer
HaMaamarim 5700.
KEHOT'S NOTE
w”N 17102 AMNTIR PrI DAY RN JPP1RRT owa nURT2 1703 RN 12
n”RoN .'{ND‘? 17°%n owT 7,80 Mook oo 17317‘? R7 .77Y12 68°Y
Py TAPPY TINGD ANPRW 17 1100 ANTASY YR 9P nyn Y AN
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According to the note, this passage is brought in Or
HaTorah on Nach, which also gives the reason why the
Torah of the lower worlds comes specifically through
Malchus.
KEHOT'S NOTE
M2 %Y RPYT RIT T2 QYN oW IR .TOPN Y R 719 773 NUMINRG RN
XD X770 1ynR 1772 1INNRY 2 N7IpDY 1UXnw hn

waI naw

“For in six days Havayah made the heavens and the earth,
and on the seventh day He rested and was refreshed.” It il-
lustrates the ascent of the worlds on Shabbos.

Exodus 31:171:X% mnw
DORYDNR T APy 0o NYY-D 07Y? K17 NI PRI 32 1721 00
WD NAY °Y 2T 01723 YIRTNNY

It is a sign between Me and the children of Israel for ever;
for in six days the L-RD made heaven and earth, and on the
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seventh day He ceased from work and rested.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“On each Shabbos day he shall arrange it before Havayah
continually.” The showbread was renewed on Shabbos.
Leviticus 24:81:772 X1p7
N13 PRI NRR TR 7 0197 112730 Nawn 0i°2 nawa o2
07y
Every sabbath day he shall set it in order before the L-RD
continually; it is from the children of Israel, an everlasting
covenant.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“And you shall place upon the table showbread (lechem
panim) before Me always.” Its name, “bread of the face,”
is read as bread that is all face.
Exodus 25:30°7:7”3 ninw
TR %397 0739 02 17PWI72Y AN
And thou shalt set upon the table showbread before Me
always.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The twelve oxen under the Temple’s “sea” stood facing
outward, “and all their hindquarters inward.” The phrase
describes how the two Shabbos loaves are joined.
1 Kings 7:257173:1 X 0°97n
aYRYY MY 001D 1YY N2iDY 071D YRY 1R2 Ry MRy Ty
PINRTPR1 APyRR 0Py oYM AN 03B AYRYY nam 018
e
It stood upon twelve oxen, three looking toward the north,
and three looking toward the west, and three looking toward
the south, and three looking toward the east; and the seawas

set upon them above, and all their hinder parts were inward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to Shabbat 4b for these words.

Shabbat 4b2 "7 naw
KEHOT’'S NOTE
.2,7 naw 9% n7n 9D nawn w nYya
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The Arizal teaches that twelve loaves be set on the Shabbos
table, and that for HaMotzi two of them be joined bottom

likuteitorah.com/likkutei-torah/eikev/3/
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to bottom with a face on each side, so that they look like
one bread with two faces, “and this is the mystery of the
showbread.”

Pri Etz Chaim, Gate of the Sabbath 17:1-29yw ,0°°n vy "8
72-R:1 nawn

onn Ay LT DAY LDonnR 271 ,APPOR NN R N3
N ,PRY T8 1,000 270 PIY 070N IR LI By aTonn
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70 717 T2 23 RENI :wnn 770 N L,D7II0 YD 1000 OnsY M
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Pri Etz Chaim (Public Domain)
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The note identifies the discourse the text cites, “And I was
with Him as a nursling,” as the one in Likkutei Torah on
Parshas Bamidbar, where “they shall carry on the shoul-
der” is explained along similar lines.
KEHOT'S NOTE
1220 YR
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“And I was with Him as a nursling.” It opens the discourse
the bracket refers to.

Proverbs 8:30°2:'1 “own
:NY7222 1307 NRNn O D DOIWYY MK 1K 123X 1K
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The sons of Kehos received no wagons, for the service of
the holy things was theirs: “they shall carry on the shoul-
der.” The text points to the place in the discourse “And I
was with Him as a nursling” where this verse is explained.

Numbers 7:9°0:’t 12713

IR AN22 DI?Y WIPA NT2Y™3 101 XY N 137
But unto the sons of Kohath he gave none, because the ser-
vice of the holy things belonged unto them: they bore them

upon their shoulders.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
Ow n°ys

112 | The Zohar explains that when Malchus is sent from Abba
and Imma it is called an “angel,” and once it rests in its
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place upon the two cherubim it is called by the Name. It
shows a receiver that becomes a giver.

Zohar, Balak 6:41-51x”1-X”1:"1 P22 ,777177 190

True, she is in many places called “angel” when she does not
come to give sustenance to worlds, and further she gives
sustenance not in this name but in that of “the L-rd”. She is,
however, called “angel” when she is sent by the Father and
Mother, and “L-rd” when she rests on the two Cherubim.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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G-d’s promise to Avraham of the land of Canaan “as an
everlasting possession.” The summary reads it as the spir-
itual land.
Genesis 17:8'1:1> N°wx12
DINR? 1932 PR NX TUR TIX DR AN YA 77 AN
:DPK? 0 "N 07y
And I will give unto thee, and to thy seed after thee, the land
of thy sojournings, all the land of Canaan, for an everlasting

possession; and I will be their G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe’s prayer: “and all this land which I said I would give
to your seed, and they shall inherit it forever.” Rabbeinu
Bachya reads “forever” as the World to Come.
Exodus 32:1337°:27% mnw
I3TM 72 077 DAYV WK I PXIWR PRy DAY
"RTRR WK DR PIRTTP) DWW °20130 DRYNR 12N DK
:07¥? 12031 DY U? AR
Remember Abraham, Isaac, and Israel, Thy servants, to
whom Thou didst swear by Thine own self, and saidst unto
them: I will multiply your seed as the stars of heaven, and all
this land that I have spoken of will I give unto your seed, and
they shall inherit it for ever.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Jerusalem that is built like a city that is joined together.”
The text refers to the discourse where this verse is
explained.
Psalms 122:3°3:273p 0°2°11n
ST APMIANY Y3 M3 DT,
Jerusalem, that art builded as a city that is compact
together;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On 4a that discourse reads “like a city that is joined togeth-
er” (Psalms 122:3), with the Talmud (Taanis 5a), as the
Jerusalem below joined to the Jerusalem above: when

likuteitorah.com/likkutei-torah/eikev/3/
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Israel went up to the earthly Jerusalem on the festivals,
they went up to both.
KEHOT'S NOTE
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“And your people are all righteous; they shall inherit the
land forever.” The Zohar reads “righteous” as those who
keep the covenant of circumcision.

Isaiah 60:218”2:"0 \°yw”
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Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My

hands, Wherein I glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the opening of Parshas Noach the Zohar expounds this
verse and says that whoever guards the covenant is called
a tzaddik and the world endures through him.

Zohar, Noach 1:1-1227-°K:’R 111,777t 1920

THESE ARE THE GENERATIONS OF NOAH. R. Hiya opened
with the text: And thy people are all righteous, they will in-
herit the land for ever; the branch of my planting, the work
of my hands wherein I glory (Is. 60, 21). He said: ‘Happy are
the people of Israel, who occupy themselves with the Torah
and are familiar with its paths, through following which they
will merit the world to come.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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In Vayechi the Zohar asks why Israel are called righteous
and inherit the “land,” and answers: because they are
circumcised.

Zohar, Vayechi 14:97-16:1097p:10-1"%:77> °1" 7711 720

R. Hiya discoursed on the text: And thy people are all right-
eous, they shall inherit the land for ever, etc. (Is. 60, 21). ‘Is-
rael’, he said, ‘have been favoured above all the Gentiles in
being entitled by G-d righteous, that they may obtain an
everlasting inheritance in the world to come, as it is written:
“Then thou shalt delight in the L-rd” (Is. 58, 14). Wherefore
so? Because they attach themselves to the Body of the King,
as it says: “Ye that cleave unto the L-rd your G-d are alive ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Yaakov’s blessing to Yosef, “to the utmost bound of the
everlasting hills.” The Zohar reads ta’avas as “desire.”
Genesis 49:26172:1”1n N"WR12
XA PR 09Iy NYa3 MRATTY *1i0 15720y 723 TPIAR D72
PR 1 TRTRP) o
The blessings of thy father Are mighty beyond the blessings
of my progenitors Unto the utmost bound of the everlasting
hills; They shall be on the head of Joseph, And on the crown

of the head of the prince among his brethren.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar reads “ad ta’avas” as the “desire” of the ever-
lasting hills, the higher and lower feminine levels, for the
masculine, who is crowned by both.

Zohar, Bereshit 83:225-23571797-11737:37 NYWwX12 L, 980
Hence the man in his house is to be encompassed by two fe-
males, like the Male above. There is an allusion to this in the
verse “Unto (‘ad) the desire of the everlasting hills” (Gen.
49, 26). This ‘ad is the object of the desire of the “everlasting
hills”, viz. the supreme female, who is to prepare for him
and beatify and bless him, and the secondary female, who is
to be conjoined with him and to be supported by him.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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At the opening of Va’eira the Zohar again reads this verse:
ad, the place that binds all sides, is the “desire” of the two
“everlasting hills,” Yovel and Shemittah.
Zohar, Vaera 1:1-8'11-’K:’K RIRY ,7717 790
This ‘Ad (lit. unto) is “the desire of the everlasting hills”
(Gen. 49, 26), to wit, the two transcendent “Mothers”, the
year of Jubilee1Binah. and the year of Remission1Malkuth.
(cf. Zohar, Gen. 247b);

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“If not for My covenant by day and night, I would not have
set the ordinances of heaven and earth.” The covenant
draws light from “day” into “night.”
Jeremiah 33:257775:37% 171707
2nnk X2 PR 020 Nipn 77771 onie 2nv12 XPTOR T nK 1D
Thus saith the L-RD: If My covenant be not with day and
night, if I have not appointed the ordinances of heaven and
earth;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
19,37 P
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The Talmud teaches that this world was created with the
letter hei and the World to Come with the yud. The sum-
mary links this to the crown of circumcision, the level of
yud.
Menachot 29b:13-147"-3>:2 1”2 mnn
°1amY D°UYIN 12V DOPCTRW 127 T71°2 KA 09N X721 7 2R
TIRY 17°PWYN °191 QIPWRA 718D 12w D°PPTRW °191R 1WRT 719D R
R°1M 0°7902 27 MK 91 °nAn Cin A0 29 MK e m T
PN AT AT 533 YV SNW 12 WOw N0 27 TNART KA RTA 72NN
1 whw

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

.32,L0 mnan
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“To You, Havayah, I lift up my soul.” The summary calls
this self-offering, awakened from above, the “drawing” of
acquisition.
Psalms 25:1°X:77”5 0°2°1n
XX YD1 M 2R N7
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

126 ilairalRi=lge]

Moshe’s instruction for the Pesach offering: “Draw out
and take for yourselves sheep.” The Zohar reads “draw
out” as drawing from place to place.
Exodus 12:21872:2™ mnw
INX 027 MY 10U DIPR MR PRI CIpreo? nwn XM
:MoD LMY D NEYR?
Then Moses called for all the elders of Israel, and said unto
them: ‘Draw out, and take you lambs according to your fami-

lies, and kill the passover lamb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

127 AR LA

The Zohar explains “Draw out” as drawing from another
place to this place, the higher days toward the lower days.
The summary cites it for the “drawing” in acquisition.

Zohar, Pinchas 104:696-105:706-1"37n:7"p 0rin M 7800
Ywn:p
128 TN PN YEA PN

“And all the nations shall call you fortunate, for you shall
be aland of desire.” One of the land’s names the great love
explains.
Malachi 3:1227:’3 2581
:NIRIZ 7 IR 7O PR OOX 1IN73 07723 NN 1K)
And all nations shall call you happy; For ye shall be a de-

lightsome land, Saith the L-RD of hosts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Psalms 142:61:27np 0°2°10
0% PIR2 PP °0MR TNX NIRRT 17 PN
I have cried unto Thee, O L-RD; I have said: 'Thou art my

refuge, My portion in the land of the living.'

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

1 ,anp 0%%nn .27 ,3 90Rhn

129 TPMAN 1Y RY WR

The manna, “which your fathers did not know.” Its source
is above the level of the Patriarchs.
Deuteronomy 8:161"v:’n 0127
N3 Ty ANY TP NI MYTIRD WK 372 1 TrKRD
NN A7
who fed thee in the wilderness with manna, which thy fa-

thers knew not, that He might afflict thee, and that He might
prove thee, to do thee good at thy latter end;
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

290 PINY

“For Havayah your G-d is bringing you to a good land.” A
third name of the land.
Deuteronomy 8:7°1:’11 0°127
DONY® NAT N7y 07 203 PIX 1300 PINIR T RN 72
173 1yp32
For the L-RD thy G-d bringeth thee into a good land, a land
of brooks of water, of fountains and depths, springing forth
in valleys and hills;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

om? "nyma x>
“But by My Name Havayah I did not make Myself known

to them.” The hidden level from which the manna came.

Exodus 6:3°2:1 mnw

NYTi3 K? 7 WY PTY X2 IpY N pIEYTIN DIIIRCOR KN
o7

and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On “and she saw that he was good,” some Sages say that
Moshe was born circumcised. The summary connects this
to Moshe’s lofty root.
Sotah 12a:171:X 2™ Y10
>37 .inW »230” WIX PR °27 ,R%0 INIT 290 %D INIR RIAY
DO0K .MIRZ2IP 7T IR N0 237 AnT PRI iR AT
TR TP YT DI 0ORIM 2R NITWI TR :0IniR
031 ,”K37 230 %3 INIX RIM” X7 2203 IR 913 N27 Knn:
211 92 7IRT DR DORPR X1 007

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“And Havayah your G-d will circumcise your heart and the
heart of your seed, to love Havayah your G-d.” A circumci-
sion that G-d Himself performs.

Deuteronomy 30:6":’7 0°127

“933 TRPX NN 1IN? YN 337NN 723708 R M o
T 19N AWRIT0D 7227

And the L-RD thy G-d will circumcise thy heart, and the

heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“This (zos) is My covenant which you shall keep ... every
male among you shall be circumcised.” The feminine zos
points to Malchus.

Genesis 17:107:1° n>wxX12

"?; D;}'? Sinn TR YN 172 0D°2°21 °1°2 1WA WK "N°72 NN
3t

This is My covenant, which ye shall keep, between Me and

you and thy seed after thee: every male among you shall be

circumcised.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Though war rise against me, in this (zos) I trust.” The
Zohar reads zos here as the covenant.
Psalms 27:3'2:172 0°2°1n
IS NXT2 MRnPR Y7y mpRTON "37 KTTN? mame Yoy mnn-oN
:nvia
Though a host should encamp against me, My heart shall
not fear; Though war should rise up against me, Even then

will I be confident.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y3 IR NNT2

The Zohar explains that zos in “In this I trust” is the sign
of the covenant, which is always with a person, as in “This
is the sign of the covenant” and “This is My covenant.”

Zohar, Lech Lecha 35:390-4022"n-3"w:77”% 72 72,77 7120
Another then discoursed on the text: Though an host should
encamp against me,... in this (zoth) will I be confident (Ps.
27, 3). He said: ‘We have learnt that the word zoth (this) al-
ludes to the sign of the covenant, which is always on a man’s
person and also has its counterpart above.

The Zohar; London, Soncino Press, 1933 (Public Domain)

hl7ais=Rv/aisieat-Rakinh iy i =]

That discourse says that in the days of Mashiach the
Infinite Light, beyond the chain of worlds, will shine, and
then “all flesh shall come to bow down.” It explains “flesh”
through the element of fire and through eating: food be-
comes “flesh like his flesh” and so can rise with the person
who lifts his soul to G-d.
KEHOT'S NOTE
7,13 119720 1pY

NN wa v X120

“And it shall be, from one New Moon to the next ... all
flesh shall come to bow down before Me.” The text refers
to the discourse on this verse for the meaning of “flesh.”

Isaiah 66:23173:170 1°yw°

ninnwa? A3 X2 in2w2 nAY T SwTNa wIToTE N
2 39

And it shall come to pass, that from one new moon to anoth-

er, and from one sabbath to another, shall all flesh come to
worship before Me, Saith the L-RD.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Command the children of Israel and say to them: My of-
fering, My bread.” Another discourse the text cites on
“flesh.”
Numbers 28:2°2:1”2 72712
M) 077 WY R 2120R°NK DIPK NIBK) DX "22nK %
A7yin2 *% Y YN
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P OTIND 7712 B

“And all your children shall be taught of Havayah.” The
text refers to its explanation for “which You taught us.”

Isaiah 54:13x:77117°yWw°
%22 0990 3770 TR’ 12750
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1033921 AN 7770

That discourse reads “See, I (Anochi) set” as the Anochi of
“I am Havayah your G-d,” the first utterance at Sinai, and
“before you” (lifneichem) as “in your inner face”: because
Israel “arose in thought,” they can draw blessing upon
themselves from the source of all.
KEHOT'S NOTE
.3, IR D 1pY
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