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“And He Fed You the Manna ...
in Order to Make You Know”

The manna is heavenly dew, the “great mercy” that revives the
dead and flows from G-d’s very loftiness; the same mercy, drawn
down through the Thirteen Attributes, revives a person’s soul
when he feels mercy for how far it has fallen. And the manna’s
becoming physical food teaches that the Torah, G-d’s own word

clothed in physical letters, is what gives man life.
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THE BIG IDEA

The manna is heavenly dew, the “great mercy” that revives the dead and flows from
G-d’s very loftiness; the same mercy, drawn down through the Thirteen Attributes,
revives a person’s soul when he feels mercy for how far it has fallen. And the man-
na’s becoming physical food teaches that the Torah, G-d’s own word clothed in

physical letters, is what gives man life.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Alter Rebbe identifies the manna with dew, the dew with which the dead will be revived, and with
“great mercy.” To explain great mercy he distinguishes souls of “beast” and “man.” The lion on the
Chariot’s right is G-d’s revealed greatness, love on high that the worlds feel only as awe; the ox on the
left hides that greatness, and the love born of this concealment, the hidden life-force yearning for its
source, is the “beast.” “Man” is the Torah, above love and awe. Higher still is the “great beast,” a love
beyond all grasp; like a king whose loftiness makes him compassionate, G-d’s infinite height brings
great mercy even upon Gan Eden. A person should feel that mercy for his own soul, a spark of G-d
trapped in vanities, and this draws mercy from Above that revives it like the dew of the Resurrection.
Great mercy descends through the Thirteen Attributes and is “Havayah our Father,” unknown to the
Patriarchs. So the manna, unknown to them yet made physical food, teaches about the Torah: G-d’s

word clothed in letters, by which man lives.

OUTLINE

1 Manna, dew and great mercy: the lion, the ox and “man” 1

The manna is the dew of the Resurrection, the level of great mercy. Two kinds of souls: the lion’s love, G-d’s
revealed greatness, reaches the worlds as awe; the ox hides that greatness, and the love born of the hiding is

the “beast”; “man” is the Torah, higher than love and awe.

2 The great beast and the source of great mercy 12

The plural “beasts” points to a higher “beast,” great love beyond all grasp, from which great mercy is drawn.
Like a king whose loftiness makes him compassionate, G-d’s infinite height brings mercy even upon Gan
Eden and Chochmabh.
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Great mercy for one’s own soul 13

Contemplating how one’s G-dly spark is bound up in vanities, even in Torah studied for one’s own honor,
arouses great mercy for the soul; mercy from Above then gathers every trace of life and revives it, like the
dew of the Resurrection.

The Thirteen Attributes and the month of Elul 14

Boundless mercy reaches the worlds through the Thirteen Attributes, the “beard” down which the oil and dew
run; so Selichos with the Thirteen Attributes are said from Rosh Chodesh Elul.

Havayah our Father, the manna and the dew of Torah 15

Great mercy is “Havayah our Father,” above the Patriarchs, so the manna is food “your fathers did not know.”
Yet it became physical food, teaching that the Torah, G-d’s word clothed in letters, is what gives man life.

KEY CONCEPTS

great mercy (rachamim rabbim) 0°27 0°217

Mercy that flows from G-d’s infinite loftiness: because
everything is nothing before Him, His compassion reach-
es even the highest worlds. It revives the dead, and it is the
level of the manna’s dew.

dew (tal) v

Bounty from on high: the manna, the dew of the
Resurrection and the dew of Torah are all forms of it.

“man” and “beast” (adam and behemah) 77721 07X
Two kinds of souls. “Beast” is the love that arises through
G-d’s concealment in the worlds; “man” is the Torah,
whose 248 positive and 365 prohibitive commandments
match the human form.
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the great beast (behemah rabbah) 727 17212

In paragraph 2, a great love above the level of “man,” be-
yond any grasp, from the light that encompasses all
worlds; great mercy is drawn from it.

the Thirteen Attributes of Mercy n1772 1

The channel through which boundless mercy is measured
out to the worlds: the “beard” down which the oil and the
dew run.

Havayah our Father 11°2% ™17

The level of great mercy, higher than the Patriarchs, in-
voked in Avinu Malkeinu during the Ten Days of
Teshuvah.

the dew of Torah 1710 v

The Torah, from the level that encompasses all worlds,
clothed in physical letters; it revives those who study it.
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SECTION 1 - 11

Manna, dew and great mercy: the lion, the ox and “man”
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“And He fed you the manna,” etc., “in order to make you know,” etc. Now, the manna is the level of
dew, as it is written, “And the layer of dew went up”; and it is the dew with which the dead will be re-
vived in time to come, which is the level of great mercy (rachamim rabbim),
The maamar opens with Deuteronomy 8:3, where Moshe tells Israel that G-d fed them the manna “in order
to make you know” that man lives not by bread alone but by what comes forth from G-d’s mouth. The Alter
Rebbe first identifies the manna with dew, since it appeared when “the layer of dew went up,” and with the

dew that, the Talmud says (Chagigah 12b), is stored on high to revive the dead. That dew, he says, is the level
of “great mercy.”
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as in the words, “who revives the dead with great mercy.” And to understand what the level of great
mercy is Above, note that it is written, “And I will sow the house of Israel [with] the seed of man and
the seed of beast”

The bridge from dew to mercy is the second blessing of the Amidah, which praises G-d as the One “who re-
vives the dead with great mercy.” To explain what “great mercy” is on high, the Alter Rebbe turns to
Jeremiah’s prophecy that G-d will sow Israel “with the seed of man and the seed of beast.”
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(in Jeremiah, chapter 31; and see what is written about this on the verse “And these are the laws”).
That is, there are two kinds of souls: the level of “man” and the level of “beast.”

The parenthesis gives the verse’s place (it is Jeremiah 31:27) and refers the reader to the Alter Rebbe’s dis-
course on the verse “And these are the laws” (in Torah Ohr, Parshas Mishpatim). He reads the prophecy as
describing two kinds of Jewish souls, one at the level of “man” and one at the level of “beast,” and the rest of
the paragraph explains both.
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This will be understood through what is written, “the face of a lion on the right,” etc., which is the
level of love; and elsewhere it is written, “A lion has roared; who will not fear?” (in Amos, chapter
2). And the Days of Awe, too, are called by the name “lion,”
In Ezekiel’s vision of the Chariot each creature has four faces, with “the face of a lion on the right”; the right
side is love, so the lion stands for love. Yet the prophet links the lion with fear: “A lion has roared; who will
not fear?” (the verse is Amos 3:8, though the printed reference says chapter 2). The Days of Awe are called

“lion” too: the Kehot note cites the Shelah, in the name of early authorities, that 1°7X is the initials of Elul,
Rosh Hashanah, Yom Kippur and Hoshana Rabbah.
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for aryeh (77X, “lion”) has the letters of yirah (7X7°, “awe”). That is to say, this level of love, of the
level of “lion” Above, comes from the level of the revelation of the greatness of the Holy One,
blessed be He; and “His greatness is unsearchable,” so that it cannot be clothed within the worlds.

Love and fear meet in a letter-play: 71X (lion) and X" (awe) are made of the same letters. The love of the
“lion” on high comes from the revelation of G-d’s own greatness, and because “His greatness is unsearch-

able” (Psalms 145:3), no world can contain it.
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And therefore “terror and dread fall upon them” at this great revelation, on account of the recipi-

ent, for this level cannot be clothed in them

Since the worlds cannot take in this revelation, what reaches them is “terror and dread,” in the words of the
Song at the Sea (Exodus 15:16). The fear comes from the limits of the receiver, not from the source.

NTI% YW DY AUyl v aninn Dwnm RPN IR0 Y] 720K 2122 79YRR X0 10D

as it is Above, at the level of love. [And along the lines of the analogy explained elsewhere: from a

raised seal there is made on the wax the form of

On high this level is love; only in the recipient does it become fear. The bracket recalls an analogy explained
elsewhere: a seal whose letters stand out leaves them sunken in the wax.
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a sunken seal; so from the revelation of the greatness of the Holy One, blessed be He, the level of
awe is drawn down below, into the worlds.] And this is the matter of the fire in the form of a lion that
came down upon the altar, “which consumes all the offerings,” etc.

In the same way, G-d’s greatness, which on high is love, is impressed on the worlds in reverse, as awe. The

Talmud (Yoma 21b) and the Zohar describe the fire on the altar as crouching in the form of a lion and con-
suming the offerings; this lion-fire is that revelation of greatness.
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That is, the level of the fat and the blood, which is consumed and burned up in the revelation of this
level. And of this it is said, “For Havayah your G-d is a consuming fire,” which burns up and con-
sumes all the fires. And all the worlds receive the level of love from the level of “the face of an ox on
the left,”

The fat and the blood are the parts of an offering that belong to the altar, and they are what this revelation
consumes. So the verse calls G-d “a consuming fire” (Deuteronomy 4:24), one that burns up all the fires. The
worlds’ own love, by contrast, comes from the face of the ox on the Chariot’s left side.
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which is the level of Gevurah (restraint), which conceals and hides the level of greatness men-
tioned above. And the love that is drawn from this level is called by the name “beast” (behemah), a
term for Nukva (the feminine), which receives from “the face of an ox” mentioned above. And it is
called ahavas olam (“the love [that comes from] the world”), because love

The left side is Gevurah, the attribute that restrains and hides G-d’s greatness from the worlds. The love that

arises through this hiding is called behemah (“beast”), a feminine word, because like Nukva it only receives,
here from the ox. It is also called ahavas olam, and the next parts explain the name.
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of this kind comes about through the concealment and hiding of the G-dly life-force that is within
the worlds; and it is the life-force that rises upward with a wondrous yearning, to ascend and be in-
cluded in the One, who is the Source and the Life of all life, the level of the light that encompasses
all worlds (sovev kol almin), as it is written, “Do not be silent,” etc.:

This love exists precisely because G-d’s life-force is hidden within the worlds: the hidden life-force strains

upward to return to its source and be absorbed in it, in the light that encompasses all worlds. The Alter
Rebbe cites “O G-d, do not be silent” (Psalms 83:2), which the Zohar reads as a cry that never stops.
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“it calls constantly and is not stilled,” etc. So too a person who constantly contemplates, with the
eye of his intellect, the concealment and hiding of the G-dly life-force — which is why it is called
olam (“world”), from the word helem, concealment and hiding — is aroused with a wondrous yearn-
ing, so that he longs and is drawn

The Zohar (2:140a) applies the psalm to a call that “is never stilled.” A person who keeps contemplating how

G-d’s life-force is hidden in the world (olam, “world,” comes from helem, “concealment,” a reading the
Kehot note traces to the Tikkunei Zohar) is stirred by the same longing to rise to its source.
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by nature upward, “to be illumined with the light of life.” And this love is called the level of the
great beast (behemah rabbah) and the lesser love (ahavah zuta), which is within the worlds. Now,
the level of “man” is as it is written, “And upon the likeness,” etc., “as the appearance of a man,”
etc.
“To be illumined with the light of life” is a phrase from Job 33:30. The text names this love, born of the
world’s concealment, “the great beast” and also “the lesser love” (ahavah zuta), the love that lives within the

worlds; paragraph 2 will use the name “the great beast” for a still higher love, above the level of “man.” The

level of “man” is the figure Ezekiel saw upon the throne, “as the appearance of a man” (Ezekiel 1:26).
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That is, the masters of Torah. And this is, by way of analogy, like a man, who has 248 limbs and 365

sinews; whereas the limbs of a beast do not have this number.

That figure stands for the “masters of Torah,” a phrase the Kehot note traces to the introduction of the
Tikkunei Zohar. A human body has 248 limbs and 365 sinews, a structure that no animal shares.
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So too the Torah is 248 positive commandments and 365 prohibitive commandments, and it is a
level higher than love and awe; for love and awe are nothing but “wings” (gadpin) “to fly upward,”

to the place of the Torah.

The Torah has the same structure as a human being: 248 positive commandments, like the limbs, and 365
prohibitions, like the sinews. That is why “man” stands above “beast”: love and awe are only “wings” that
carry a person up to the Torah, and the Torah itself is the essential thing.

SECTION 2 - 112

The great beast and the source of great mercy
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2. Now, it is written, “And I was brutish and did not know; I was [like|] beasts with You.” Behemos
(“beasts”) is in the plural, for there is another level of “beast” that is above the level of “man,” and
it is the one called by the name “the great beast” (behemah rabbah),

Asaf’s words in Psalms 73:22, “I was [like] beasts with You,” use the plural behemos. The Alter Rebbe reads
the plural as pointing to a second “beast,” higher than the level of “man,” called “the great beast.”

likuteitorah.com/likkutei-torah/eikev/1/ 8
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which is the level of great love (ahavah rabbah) that is above the knowledge that is grasped and
clothed within the worlds; for it is from the level of the light that encompasses all worlds (sovev kol
almin), before which all is considered as actually nothing. [And this is the matter of what is written
in Etz Chaim, Sha’ar (Arich Anpin, chapter 4),

This higher “beast” is ahavah rabbah, great love, which goes beyond any knowledge the worlds can grasp,

because it comes from the light that encompasses all worlds, before which everything is nothing. The
bracket points to Etz Chaim’s account of the supernal configurations, the partzufim.
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that all the supernal partzufim (configurations), of Arich Anpin, Abba and Imma (Chochmah and
Binah), Z’eir Anpin (the emotive attributes) and Nukva (the feminine), first nursed from two levels

of “the breasts of the beast”; see there.] And from there the level of great mercy is drawn down.

According to Etz Chaim, even the highest partzufim of Atzilus first drew their nourishment from two “breasts
of the beast”: the “beast” is a source above them. From this higher “beast” comes the “great mercy” with
which the maamar began.
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That is, it is like, for example, a king of flesh and blood: because of his loftiness and his exaltation
over all the ministers and the peoples, he has the attribute of compassion to a greater degree, hav-

ing compassion on them all, because they are all lowly and inferior to him.

A parable explains why great mercy comes from so high a level. The more exalted a king is above his minis-
ters and subjects, the more compassion he feels for them, because they are so lowly compared to him.
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Therefore the compassion in his eyes is very great, over the magnitude and intensity of their lowli-
ness. And exactly so, as it were, with the Infinite Light (Or Ein Sof), blessed be He: all are nullified in
existence before Him, may He be blessed, and all is considered actually as nothing before Him,
even the upper worlds,

The greater the distance, the greater the compassion. So it is with G-d: before His Infinite Light all things are
nullified and count as nothing, even the highest worlds.

likuteitorah.com/likkutei-torah/eikev/1/ 9
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as it is written, “Behold, the heavens are not pure in His eyes.” Therefore the compassion over
them is very great: how they are lowly and inferior, in utter lowliness, relative to Him, may He be
blessed; so much so that even upon the level of the upper and lower Gan Eden the compassion
mentioned above falls [as is written about this on the verse
Eliphaz’s words in Job 15:15, “the heavens are not pure in His eyes,” show that even the upper worlds are
lowly before G-d, and so His compassion for them is great. That compassion reaches even the lower and up-

per Gan Eden, the realms where souls receive their reward, and the bracket refers to the Alter Rebbe’s dis-
course on Isaiah 54:10, “For the mountains may depart.”
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“For the mountains may depart,” etc.]. For what Gan Eden is, is that “the righteous sit and delight
in the radiance of the Shechinah (Divine Presence),” etc.; and this is nothing but a radiance and il-
lumination that spreads forth from Him, may He be blessed.

The Talmud (Berakhot 17a) describes the World to Come: “the righteous sit and delight in the radiance of the
Shechinah.” The Alter Rebbe points out that this is only a radiance spreading out from G-d, not G-d Himself.
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But in Him, in His very self and His glory, this does not apply at all; for all are nullified in existence
before Him, may He be blessed, and are included in His unity and oneness, and there is nothing
there by itself to which the name of a thing and an entity by itself could apply,

In G-d’s own essence there is no room even for Gan Eden as a separate thing, for everything is absorbed in
His oneness. Nothing there has an existence of its own that could be named.

likuteitorah.com/likkutei-torah/eikev/1/ 10
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such as Gan Eden, etc. [And see what is written in the discourse beginning “I will sing to Havayah,
for He is highly exalted,” in Parshas Beshalach, on the matter of the hidden world (alma
de’iskasya).] And even the level of Eden, which is above the level of Gan (“garden”),

The bracket refers to the discourse “I will sing to Havayah” in Torah Ohr, Parshas Beshalach, on the hidden

world. The Talmud (Berakhot 34b) distinguishes Eden, which “no eye has seen,” from the Garden (Gan) that

it waters, and so Eden is the higher level.
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which is the level of Chochmah (wisdom): of it is said, “You have made them all with wisdom,” for it
is considered the level of physical making (asiyah) relative to the Holy One, blessed be He. And the
compassion over this is very great: how they have descended so far, to the level of “below,” as to be
considered as actually nothing before Him, as mentioned above.

Eden corresponds to Chochmah, the first flash of divine wisdom, and yet Psalms 104:24, “You have made

them all with wisdom,” counts even wisdom as mere “making” compared to G-d. G-d’s compassion therefore

extends even to these lofty levels, which have descended so far as to be nothing before Him.

SECTION 3 - 13

Great mercy for one’s own soul
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From this the thoughtful person will reflect, so as to arouse great mercy upon his soul, that is,
upon the spark of G-dliness within him, which is actually “a part of G-d above,” from the level of
G-dliness: “And I, Havayah, have not changed”; “was, is, and will be”; and “You are He before the

world was created,” etc.

Having shown that G-d’s mercy grows with the lowliness of its object, the Alter Rebbe turns to the reader: he
should feel that same great mercy for his own soul. Its core is a spark of G-dliness, “a part of G-d above” (Job
31:2), of the G-dliness that never changes: “I, Havayah, have not changed” (Malachi 3:6), who “was, is, and
will be,” as the piyyut “And all believe” says, and “You are He before the world was created,” as the liturgy

says.
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And it is imprisoned and bound in the vanities of the world, which conceal and hide the light of
truth; and he is occupied with the vanities of the world, which are as actually nothing. And even

when he is occupied with words of Torah, “if he does it for the sake of his own honor,” etc.,

This unchanging spark is held captive by the vanities of the world, which hide the truth, and by a life spent
on things that are nothing. Even Torah study can belong to these vanities when it is done “for the sake of his
own honor,” as the Zohar (1:223b) puts it.
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that is, he wants to attain something, to be considered a “something” (yesh) and an entity, then this
study is from “under the sun,” where “all is vanity and a striving after wind.” And when he goes
deeply into this matter in contemplation, each person according to what he knows and recognizes

of himself,

Torah studied to make oneself a “somebody” is, in the Zohar’s words, toil “under the sun,” and of all that is
under the sun Koheles says, “all is vanity and a striving after wind” (Ecclesiastes 1:14). Each person is to
think this through deeply, according to what he honestly knows of himself.
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for “a person knows his own soul,” he will arouse great mercy and abundant pity: how he is in utter

lowliness and utterly far from G-d.

Since “a person knows his own soul,” no one else can make this reckoning for him. Seeing how low and how

far from G-d his soul has fallen, he will feel great mercy and pity for it.
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And through this his soul will live, actually like the Resurrection of the Dead. For the Resurrection
of the Dead will come about through dew, as it is written, “For Your dew is a dew of lights”; and it is
“the dew that drips from the mouth of Atika (the Ancient One),” etc.

This mercy brings the soul back to life, in the same way that the dead will be revived. The Resurrection will

come through dew, “For Your dew is a dew of lights” (Isaiah 26:19), the dew that, the Zohar says, drips from
Atika, “the Ancient One,” the innermost level of the divine Crown (Keser).

likuteitorah.com/likkutei-torah/eikev/1/ 12
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That is, there will be a revelation of G-dliness, at the level of an abundant and mighty revelation,
from the Source and Life of all life, the Infinite One (Ein Sof), blessed be He; and “the glory of
Havayah will be revealed” so greatly that even in a place where there was a tiny bit of life-force and
existence,

The Alter Rebbe explains how this dew revives: there will be an overwhelming revelation from G-d, the

Source of all life, so that, in Isaiah’s words (40:5), “the glory of Havayah will be revealed.” Then even a place
that holds only the faintest trace of life will be affected.
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they will be aroused and rise upward, to be included in the One and nullified like the nullification
of a candle before a torch; and they will be gathered from all the places where they were banished.
And through this they will be able to receive abundant life-force, to revive the dead, because there
remained in them a “measure of life” (kista dechayusa).

Every scattered trace of life will be aroused, rise toward the One and dissolve in Him like a candle’s flame

before a torch, and be gathered from wherever it was cast. The dead can be revived because a “measure of
life,” a phrase from the Zohar (1:83a), always remains in them.

D°YyWH DR 10" wrnd Nnd nawnn %1y a3 ANMYPY A70NT 1WAl DR WOR 71°1° Wnn 121
NPMT O A9PERY SQSnn DO DN QYW [mo73% onnot 1mian ankns] PUIIRPOY 512993p
nno *fanavw

And exactly so a person will revive his soul, which is imprisoned and bound in the vanities of the
world and is considered as dead, as it is written, “And he made his grave with the wicked,” and as
our Sages, of blessed memory, said, “The wicked in their lifetime are called dead”; for even the life-
force within them is reckoned as dead.

The same happens in a person’s spiritual life: a soul bound up in worldly vanities is considered dead, as the

verse in Isaiah (53:9) hints and as the Talmud (Berakhot 18b) says, “the wicked in their lifetime are called
dead.” Even the life they do have is counted as death.

likuteitorah.com/likkutei-torah/eikev/1/ 13
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And through the arousal of the level of great mercy from Above, through this the life-force is
aroused and gathered from every place in which there is a tiny bit of a “measure of life” (kista

dechayusa), to its source and root; and he will receive abundant life-force to revive his soul.

When a person arouses great mercy for his own soul, great mercy is aroused for it from Above. Every re-
maining spark of life in him is then gathered back to its source, and he receives abundant new life.

SECTION 4 - 14

The Thirteen Attributes and the month of Elul
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3. Now, the drawing down of the level of great mercy mentioned above is through the Thirteen
Attributes [of Mercy]. That is, since it is great mercy without limit,

The great mercy described in paragraphs 2 and 3 reaches the worlds through the Thirteen Attributes of
Mercy, the attributes G-d revealed to Moshe. Because this mercy is boundless, it needs a channel before any-
thing finite can receive it.
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it is impossible for it to be clothed within the worlds except through contractions (tzimtzumim), by
way of the Thirteen Attributes, which give a measure and proportion so that the worlds can receive
it. [And this is the matter of “Like the good oil,” etc.,

Boundless mercy can enter the worlds only through contractions: the Thirteen Attributes (middos) act as

measures (middah) that give it a proportion the worlds can bear. The bracket brings Psalms 133:2, “Like the
good oil upon the head, running down upon the beard.”
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“running down upon the beard,” etc.; and as is written in the Zohar, Part I (page 88a), “It is oil and
it is dew,” and it “runs down upon the beard”: it is drawn down and clothed in the Thirteen
Attributes, which are the level of the thirteen tikkunim of the beard (tikkunei dikna).

The Zohar (1:88a) reads the oil and the “dew of Chermon” in that psalm as one: “It is oil and it is dew.” So the

dew of great mercy “runs down upon the beard,” clothing itself in the thirteen tikkunim (arrangements) of

the supernal beard, which are the Thirteen Attributes.

likuteitorah.com/likkutei-torah/eikev/1/ 14
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And this is what the Ramaz wrote in his commentary on Vayikra (on page 15b) and in Parshas Emor
(on page 94a), in the name of the Likkutei Torah of the Arizal, Parshas Toldos: that in the beard
there are two levels, the hairs and the inner [level], etc.;
The Ramaz (Rabbi Moshe Zacuto), in his commentary, quotes the Arizal’s Likkutei Torah that the beard has
two levels: the hairs themselves and an inner level. The Kehot note cites Or HaTorah for the details: the hairs

are the root of Imma, while the inner level within the hollow of each hair is “the good oil running down upon
the beard.”
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see there.] And this corresponds to the twelve tribes and the tribe of Levi, which includes them all.
And therefore we say Selichos and the Thirteen Attributes from Rosh Chodesh Elul onward, for that
is the time of the arousal of the level mentioned above.

The thirteen correspond to the twelve tribes plus Levi, the tribe that includes them all. That is why the

Thirteen Attributes are recited in Selichos from Rosh Chodesh Elul, the season when this mercy is aroused;
the Kehot note cites the Shulchan Aruch (Orach Chayim 581) for the custom.

SECTION 5 - 15

Havayah our Father, the manna and the dew of Torah
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And this is what is written: “Great are Your mercies, Havayah; according to Your judgments, grant
me life.” For through the level of great mercy, life-force is drawn down to such an extent that even
in the place of “Your judgments,” grant us life; and as we say, “Inscribe us for a good life.” And this
iswhat is written:

Psalms 119:156, “Great are Your mercies, Havayah; according to Your judgments, grant me life,” describes

this mercy: it draws life even into the place of judgment. This is also the prayer of the Days of Awe, “Inscribe
us for a good life.”

likuteitorah.com/likkutei-torah/eikev/1/ 15
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“For Avraham does not know us, and Israel does not recognize us; You, Havayah, are our Father.”
That is, “Havayah our Father” is the level of great mercy mentioned above. [It can be explained
along the lines of what the Ramaz wrote in Parshas Emor, there: that the existence of Abba receives
its flow from the inner level of the beard, etc.;
In Isaiah 63:16 Israel tells G-d that even Avraham and Yisrael do not know them, but “You, Havayah, are our
Father”; the Alter Rebbe identifies “Havayah our Father” with great mercy. The bracket supports this from

the Ramaz: Abba, the supernal “Father,” receives its very existence from the inner level of the beard, the
Thirteen Attributes of paragraph 4.
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and see what is written on this verse, “For Avraham,” etc., in connection with Megillas Esther.] And

therefore during the Ten Days of Teshuvah we say, “Our Father, our King.”

The bracket also refers to the Alter Rebbe’s discussion of this verse in connection with Megillas Esther.
Because “our Father” is great mercy, during the Ten Days of Teshuvah we say Avinu Malkeinu, “Our Father,
our King,” a custom the Rema records.
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And this is above the rank of the Patriarchs, who are themselves the Chariot; and as it is written,
“But by My Name Havayah I was not known to them”: that is, they did not have knowledge of and
connection with the Name of “Havayah our Father,” which is the level of great mercy mentioned
above.

This level is higher than the Patriarchs, even though “the Patriarchs are themselves the Chariot” (Bereishis

Rabbah 47:6), wholly given over to G-d’s will. G-d told Moshe, “By My Name Havayah I was not known to
them” (Exodus 6:3), which the Alter Rebbe reads as their lacking a bond with “Havayah our Father.”
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And this is what is written of the manna, which is the level of the dew, the level of great mercy:

“which your fathers did not know,” for the Patriarchs had no knowledge of it

Now the maamar returns to its verse: the manna, the dew of great mercy, is the food “which your fathers did
not know” (Deuteronomy 8:16). The Patriarchs had no knowledge of the level from which the manna came.

likuteitorah.com/likkutei-torah/eikev/1/ 16
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(and see on this in [Midrash|] Rabbah, Bamidbar, at the beginning of section 1; at the end of
Parshas Re’eh; Parshas Acharei, at the end of section 22; in Koheles Rabbah, in the section “When
goods increase,” page 93b). “In order to make you know that not by bread alone does [man] live,”
etc.

The parenthesis lists Midrashim on this theme; Bamidbar Rabbah 1:2, for instance, says that Israel ate the

manna in Moshe’s merit, “which the holy Patriarchs did not see.” The verse then continues: G-d fed them
the manna to teach “that not by bread alone does man live.”
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The meaning is along the lines of what our Sages, of blessed memory, said: “Whoever says, ‘I have
nothing but Torah,’ does not even have Torah.” For it is not by this that man lives.

The Talmud (Yevamot 109b) teaches that one who says he has “nothing but Torah” does not even have Torah.
In this light the Alter Rebbe reads the verse: “not by this,” by Torah study alone, does “man” live.

783901997 DRAW® (715735 0115t 1Mt nkn] PPIIARK Y 19 TR0 MIRT PYw ARy DINT 7D
112071 DUOwnY NN UV 1007 A T 770 KRR Do DY 95 XOR Donwaw omvar®k
19 RD1D ()97 712 k] 71721971 RNPIRY DIpR D 191277 30 %8 KRR X1 11N0Y

That is, the supernal Man (adam ila’ah), who is “upon the likeness of the throne,” etc., along the
lines of the saying of our Sages, of blessed memory, “Israel sustain their Father in Heaven.” “But
by everything that comes forth from the mouth of Havayah,” etc.: that is, through contemplation,
as one reflects and contemplates that the Torah is “what comes forth from the mouth of Havayah”
and the speech of the Omnipresent, and “the Torah and the Holy One, blessed be He, are all one.”
The “man” of the verse is the supernal Man seen upon the throne (Ezekiel 1:26), whom, as the Zohar (3:7b)
says, Israel “sustains.” What gives Him “life” is everything “that comes forth from the mouth of Havayah”: a

person’s contemplating, as he learns, that the Torah is G-d’s own word, for “the Torah and the Holy One,
blessed be He, are all one.”

likuteitorah.com/likkutei-torah/eikev/1/ 17



LIKKUTEI TORAH - PARSHAS EIKEV - MAAMAR 1 A 9y°TIn ]yn‘? PSR iala b ﬂl?’DN"I

SR TN DU TN 2P0 PO [m973% oot arman amkns) PPIIARND 17N DY Py RIM
7772 7700 B PIvn wray] 1972 9907 DY NPHwa NPNIR DWANIY ROX 549710 nan RN
7 [@°m171 137°1° 117727 2onTnR DY BN N0 S oonwn 137K

And this is the matter of “the dew of Torah,” as our Sages, of blessed memory, said: “Whoever oc-
cupies himself with Torah, the dew of Torah revives him”; which is from the level of the light that
encompasses all worlds (sovev kol almin), only that it became physical in physical letters, upon the
scroll, in ink. [And see what is written on the matter of the dew of Torah in the discourse beginning
“Give ear, O heavens,” etc., “my speech shall distill as the dew,” and in the discourse beginning
“He will revive us after two days.”]

This is the “dew of Torah” of the Tikkunei Zohar (12a): “Whoever occupies himself with Torah, the dew of

Torah revives him.” The Torah comes from the level that encompasses all worlds, yet it has become physical,

written in ink as letters on a scroll; the bracket refers to the Alter Rebbe’s discourses on “my speech shall

distill as the dew” (Deuteronomy 32:2) and on “He will revive us after two days” (Hosea 6:2).
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And this is “in order to make you know”: that is, through the manna this will be made known to
you, that it is the level of dew, “which your fathers did not know,” as mentioned above; and never-
theless “He fed you,” for it became physical, to the point that they “pounded it in a mortar.” And
from this you will understand the matter of the Torah, which is “what comes forth from the mouth
of Havayah,” as mentioned above, only that it descended and was clothed, etc.
Now the opening verse is explained: the manna makes known (“in order to make you know”) that something
from a level the Patriarchs never knew could become physical food, pounded in a mortar (Numbers 11:8).

From the manna we learn about the Torah: G-d’s own word, which came down and clothed itself in physical
letters.

STIPD 27Y R”DT 1INYD 12 113 D R¥IM 90 By 03 w7002 T 1OV DIRT 7O T 0T DY 197
(:[R”Y 2797 °1°1 R 27DP °2 27Ip RW1°R 2”17

And therefore it is through this that man lives. [And see further on the meaning of “For by every-
thing that comes forth from the mouth,” etc., in the Zohar, Parshas Yisro, page 81b; Pekudei, 253a;
Naso, 122b and 123a; Vayechi, page 203a.]

That is why “man” lives through this: through the Torah, G-d’s own word clothed in physical letters, which is

the dew that revives. The bracket lists passages in the Zohar that explain “by everything that comes forth
from the mouth of Havayah.”
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IN ONE'S AVODAH

Each person should contemplate, honestly and according to what he knows of himself, how his G-dly spark,

a part of unchanging G-dliness, is bound up in worldly vanities and even in Torah studied for his own hon-

or, and so feel great mercy for his soul. This awakens great mercy from Above, which gathers every trace of

life in him back to its source and revives him. And he should learn Torah contemplating that it is G-d’s own

word, for that is what gives life.

QUESTIONS FOR DISCUSSION

1.

Why does the revelation of G-d’s greatness, which is love on high, reach the worlds as fear? How does the
analogy of the raised and sunken seal explain this?

. What is the difference between the love called “beast,” born of G-d’s concealment in the world, and the

“great beast” above the level of “man”?

. According to the parable of the king, why does G-d’s very loftiness make His mercy greater, and how does

this apply to Gan Eden?

How does feeling mercy for one’s own soul bring about its “resurrection”?

. What does the manna, food from a level the Patriarchs never knew that was nevertheless pounded in a

mortar, teach about the Torah?
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LIKKUTEI TORAH - PARSHAS EIKEV - MAAMAR 1

M3 YT IV M1 1A DX 970K

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

77 DR 7979R™
The note cites this list for the date of the maamar: 5556
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Moshe reminds Israel that G-d afflicted them, let them
hunger and fed them the manna “in order to make you
know that man does not live by bread alone, but by every-
thing that comes forth from the mouth of Havayah.” The
whole maamar explains this verse.

Deuteronomy 8:3°1:’11 0727
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And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The manna appeared when the layer of dew lifted from the
ground. The Alter Rebbe uses the verse to identify the
manna with dew.
Exodus 16:147>:1"t minw
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And when the layer of dew was gone up, behold upon the
face of the wilderness a fine, scale-like thing, fine as the
hoar-frost on the ground.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rivlin writes that he found the same link between the
manna and the Resurrection in the Meiri, at the beginning
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of Perek Chelek, who copies the Rambam’s responsa:
there it speaks of a body and limbs without eating or
drinking, with the eating of the manna (“He afflicted you
and let you hunger”) as the example.
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The Talmud lists, among the things stored in the highest
heaven, Aravos, “the dew with which the Holy One, blessed
be He, will revive the dead.” The Alter Rebbe identifies the
manna with this dew.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
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Jeremiah prophesies that G-d will sow the house of Israel
and the house of Yehudah “with the seed of man and the
seed of beast.” The Alter Rebbe reads it as two kinds of
souls.
Jeremiah 31:2713:x”% 17
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Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,
and with the seed of beast.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Alter Rebbe’s own cross-reference, to his discourse
“And these are the laws” in Torah Ohr, Parshas
Mishpatim.
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In Ezekiel’s vision each creature has the face of a man, the
face of a lion on the right, the face of an ox on the left, and
the face of an eagle. The Alter Rebbe makes the lion and
the ox two sources of love.

Ezekiel 1:10”2x Hxrptn®
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As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Discussions by the Tzemach Tzedek that the note lists as
parallels on the lion of love on the right and the lion whose
roar brings fear.
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The prophet asks, “A lion has roared; who will not fear?”
The Alter Rebbe cites it to show that the lion is linked with
fear as well as with love.
Amos 3:871:1 011y
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The lion hath roared, Who will not fear? The L-rd GOD hath
spoken, Who can but prophesy?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 AN WY DONAPI DORT11 DO

Talks of the Rebbe that the note lists on the Days of Awe
being called “lion.”
KEHOT'S NOTE
.[3] .97 97710 1177 2IBR IR N7 DRI A 1 v e e Y
.287°y OW .283°Y ©”PN WP XA

13 TINT° NP NIN R
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
nmpny sl =t el J[3] R ,29P (¥”N) N2 RN LARTC Y2 AR
A0 19IR

14 PN PR NPT

“Great is Havayah and much praised, and His greatness is

”

unsearchable.” Here it explains why the revelation of
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G-d’s greatness cannot be contained in the worlds.
Psalms 145:3:1”np 0°2°1n
20 1R NPT TRR Do PiTy
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A, np oonn

721 INROR ORY 91N
In the Song at the Sea, “terror and dread fall upon them”
at the greatness of G-d’s arm. The Alter Rebbe uses it for
the awe the worlds feel at G-d’s revealed greatness.
Exodus 15:161v:1"t mnw
Ry T2PTY 1IRD WT I P72 0D R oPPy YEn
PR NToy '1322"!3_7 Havayah
Terror and dread falleth upon them; By the greatness of
Thine arm they are as still as a stone; Till Thy people pass
over, O L-RD, Till the people pass over that Thou hast
gotten.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0 0 M

NN Dwnm RUHa N2

The discourse “A land of hills and valleys,” later in this
parsha, uses the same analogy: the “hills” are an arousal
from below, like a raised seal, and the “valleys” are self-
nullification and awe, like a sunken seal.

KEHOT'S NOTE

0°727 R”TTR "KM 7ART .[D] .ONIAD 3% 77721 .00 ¥R 777 P”'?V

799K 22w Y R D

AR NT182 WK N2t DY T

The Talmud teaches that the fire of the altar crouched like
a lion in the First Temple. The Alter Rebbe identifies this
lion-shaped fire with the revelation of G-d’s greatness.

Yoma 21b:5-6"1-"1:2 X7 Rn1°

¥ X 1027 10X %32 A0 :XNT LPTITI — 1K Kp 0

SRR CIX D020 130 RPIT 031 MK KAM CIRD A
SIY TN — 1XD ,TIWRT WIPR2 — IND (X2 KP 12703 131

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

L[5].(%,my7) 27027 L(R ,37 .2,37) ATy .2 ,RD KM
199K D782 WN

The Zohar says the fire that came down on the altar ap-
peared like a great lion crouching over the offering. The
Alter Rebbe draws on this image for the lion of awe.

Zohar, Tzav 17:123-19:1347"%p:0”>-33p:1”> 13,1711 190

1°12°p 95 99aNT

The Zohar describes the image of a lion that came down
from on high and crouched on the altar, eating the offer-
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22

ings, while Israel was worthy. The Alter Rebbe quotes its
phrase.

Zohar I, 6ba ) x”m
Zohar II, 278ar ,ny1 2°m
Zohar III, 17ax ,> 2’m

KEHOT’'S NOTE
LTIV LRI LR LAY 27T LD, RV

% o7 R
“0O G-d, do not be silent.” The Zohar reads it as a call that

never stops, and the Alter Rebbe applies it to the life-force
within the worlds yearning for its source.

Psalms 83:2°2:375 0°7°1n
(2K UPYAOX) WINNTOR T2 nT 0K 0K
O G-d, keep not Thou silence; Hold not Thy peace, and be

not still, O G-d.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.2, 0°%n

T°5w K21 77N NP
The Zohar says that Tzedek “calls constantly” to the shin-
ing mirror “and is never stilled,” citing “O G-d, do not be
silent.” The Alter Rebbe uses this image for the ceaseless
yearning of the life-force in the worlds.
Zohar, Terumah 25:251-26:261-X"17:1”> 1m0 M7 920
N”07:7"2
Moreover, when it says “Righteousness calleth to his foot”,
the question is: Who calleth whom? The answer is that
“Righteousness” calls to the resplendent mirror, which is
ever bright and refulgent, as it is written: “Keep not thou si-
lence, O G-d; hold not thy peace, and be not still, O G-d”
(Psa. LXXXIII, I). Now the Holy One has let His light shine
upon us on our way for the sake of my son Eleazar, who
called down the supernal light upon us, and it has not
waned. Happy is ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

abyn nwen oy

On “He has also set olam in their heart” (Ecclesiastes
3:11), the Midrash reads 2%y as concealment: G-d con-
cealed the Explicit Name from them. The Kehot note
shows that the Alter Rebbe cites this Midrash elsewhere
for reading olam as helem.
Kohelet Rabbah 3:11-122"-8">:’3 7127 n2m1p
X2 ,07197 X721 IN21Y2 KmInan 227 90K ,inya 092 Ay Y0 nx
930 DX MY K12 INYYY KPX 137 DT MiRI2T? WY M
7293 RIT P2 WITRT TOOY IRIM INIX 237 0N LAY 192 Ay
7T mR) 198 DX RI3W TY 120700 NinYIY K792 1200 niniy
Ty MNP NPT A M MYLN 23 7 AT K B Y am
MM RY YR P2 DX DOPPR K7 (KD LR NPWRI2) RIY 0T
... ,IAYI 127 7Y 937 DR 0K MK 19K ,TRY 25D
“He made everything beautiful in its time; the world, too, He
has placed in their heart, but so that man will not discover
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the work that G-d has performed from beginning to end”
(Ecclesiastes 3:11). “He made everything beautiful in its
time.” Rabbi Tanhhuma said: The world was created at its
appointed time; it was not fit to have been created earlier,
but at its proper time it was created, as it is stated: “He made
everything beautiful in its time.” Rabbi Abbahu said: From
here [it is derived] that ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Pesachim 50a:6™1:X °1 0°r1on

IBRY D 0PIV 10 10 DTN %32 19K SN 1P 12 Y 0

wor M2 12 YU °277 112 AR 217 X 0D X327 0P 1

D7 0PIV AP? MK 7N°10 RN :MAR APY MK L7770 ,TANN)

M2 079y L7132 147 K .PYRY ohinnn ,nun? 0hPhy LR
DD IR 2217 ,RIT 13K AN°RT °3°7 °3 70017 0377 1K1 LK

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE

AR LR L3977 0w R°AR 3,7 92732 ' Boyh L[3] .(27en) rnn

.X,10°108 Ralabl) 17°%nY MIw°y X 77D 3789 IR

POW KDY TN NP

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] .(%,mp) 271 L(R D) XM

09177 TIN2 IRD

Elihu says G-d brings a person back from the pit “to be il-
lumined with the light of life.” The Alter Rebbe borrows
the phrase for the soul’s natural pull upward.
Job 33:30°%:37% 27K
107777 79R2 1IR? NOYIn w1 17U
To bring back his soul from the pit, That he may be enlight-
ened with the light of the living.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N©IT 2N

At the end of this letter the Alter Rebbe writes that one as-

pect of G-d’s greatness brings great love (ahavah rabbah)

and another brings the lesser love (ahavah zuta), just as

one aspect brings the lower awe that falls as “terror and
dread” and another the higher awe.

KEHOT'S NOTE
.[3] AV 2D PrRAR2 Y (2 ,739) 2Py

RO 72ANY

The Zohar speaks of one who completes “the lesser love”
(ahavah zuta) with “the great love.” The Alter Rebbe calls
the love born within the worlds “the lesser love.”

Zohar, Pekudei 51:663-674771yn-1"01N:X”"1 *T1p1 7711 100

07N RS . MnT P

Above the firmament Ezekiel saw the likeness of a throne,
“and upon the likeness of the throne, a likeness as the ap-
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pearance of a man.” The Alter Rebbe identifies this “man”
with the masters of Torah.
Ezekiel 1:26172:°% Pxptn°
AT 5Y1 KDI MINT 1°D071aR XN QWRI2Y WK Y217 Dynm
:T2¥R7R 7Y DTN XD NINT X3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
19,8 ORpIT

RN™INT "IN 13707
The words here quote Tikkunei Zohar 1b:4-5; the passage
is shown below.
Tikkunei Zohar 1b:4-571-"7:2°X 971177 °23pn
KT RPN RPN DT? 191,203 Ry 1Y T RT I
INR RDPNR TR R NI PINM PRNT 1IN e 0
PYRYIT N°2 ,(7 72 0°9rN) N2 XER 79 037,770 RN TR
XTIRY WPRT TR WA NPRT DRI LROVR MDD AR
1°2 22 1321 MR KT DA 120 03 NS 1% 03 RDPYERNT
TN 2737 PYRYIT PPRY 3900 A107 190 2137 3 PYRYl PRY
-+ IR D722 ,0°13 DOMI2R D°X°2 INIRPNN 1972

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT'S NOTE

.(2,X) InTPna N

111272 °92K 2”RWn Q%72 770w

The manuscript reads “whereas the limbs and sinews of a
beast” (7°11 N2 "12X), applying the contrast to the sinews
as well as the limbs.

KEHOT'S NOTE
P93 A PaR 97RWR ((PPNoT NN NIB0INA 199 1IR7) 2PNomna

1°272 P Q7 ”7NIARY
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
7NN AR LR DTN YW Y I

NI IP9IR WN PPN’ 0
“For Havayah your G-d is a consuming fire, a jealous
G-d.” The Alter Rebbe applies it to the revelation that con-
sumes the offerings.
Deuteronomy 4:24773:*7 0727
IR PR RIT 129K WX 777K Havayah 3
For the L-RD thy G-d is a devouring fire, a jealous G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

19,7037
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PARAGRAPH 2
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36

PIN KDY 92 21K

Asaf says, “I was brutish and did not know; I was [like]
beasts with You.” The Alter Rebbe reads the plural “beasts”
as pointing to a second, higher level of “beast.”

Psalms 73:22273:3”y 0°2°1n
STRY N7 NING2 YIX K2 1937IK)

But I was brutish, and ignorant; Iwas as a beast before Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Tanya, Likkutei Amarim 18:110°7nK *01p°% ;WK1 P20 ,X°IN
R7:17
T3 DOPRRR O LPIRT RY) DV DR K 9D 1Y)
137 927 PEXY PNE 03, mpam nYTa M ngyn X0 namyny
Doty e mPyRY RIMY LNITTIN2TWITRA 2371 I 12 0
17207 23X 07083 937 - 992 AP KO°BA 1WMR M) nYTM
T2y TRN IR LTRY N0 NiRO2 LYIR KDY Y2 OI)” :0nTD

IRy AR 2IRY - PNINTT IYRY IRY 1Y iR N
Kehot Publication Society (CC-BY-NC)

KEHOT’'S NOTE
.[5] R 9 ®™N .10 X°An .25 ,3y 0°%in

237 1w minna

Tanya explains the plural “beasts” the same way: before
G-d even supernal Daas, which includes Chesed and
Gevurabh, is like beasts and bodily making, as in “You have
made them all with wisdom”; it is called the great beast
(behemah rabbah) and is the Name Ban, numerically
equal to behemah, which precedes Atzilus.
KEHOT'S NOTE
.[3] 20 27woa I

291815 Pow

The note sends the reader to a discourse in Likkutei
Torah, Parshas Emor, for this teaching of Etz Chaim on
the two levels of “the breasts of the beast”; it was not re-
solved on Sefaria.
KEHOT'S NOTE
3wy 271 97970 070 IR .[5] °RiT 723 7772 R D 57y

7 w2 TR Pwn s

The Rebbe Maharash quotes this parable of the king of
flesh and blood in that discourse.
KEHOT'S NOTE
A5p Y 779N — M0 NRN 7772 RN

TORP N2W NP .. RPIN

The Zohar describes G-d as the root of all worlds, before
whom all is considered as nothing. The Alter Rebbe uses
the phrase for the level that encompasses all worlds.

Zohar I, 11b2 x> x”mt
KEHOT'S NOTE
L2, Rem
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P°Y3 191 RD DoAY 1

FEliphaz says that even the heavens are not pure in G-d’s
eyes. The Alter Rebbe cites it to show that even the upper
worlds are lowly before Him.

Job 15:157"0:171 21°R
Y2 191°K% oY 1PRR? X WP
Behold, He putteth no trust in His holy ones; Yea, the heav-

ens are not clean in His sight.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

20,10 2R

WIR° B 0D

“For the mountains may depart and the hills be moved,
but My kindness shall not depart from you.” The Alter
Rebbe refers to his discourse on this verse for the compas-
sion that falls even on Gan Eden.

Isaiah 54:107:771 77°yw°

M rzz‘m:-x"? IARR STOM 11WIRA NIY2Im W 0700 03
1 R0R AR vIRn x> nivY

For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

M1°2Wi 171 Q°1711 D°AWY DO T8W

Rav taught that in the World to Come there is no eating or
drinking, but the righteous sit with their crowns on their
heads and delight in the radiance of the Shechinah. The
Alter Rebbe calls this only a radiance spreading from G-d.

Berakhot 17a:122™:X 1> m>72
32 PR R27 0PIYD X327 02IY7 MO 021y KD 1377 AID2 KPMM
K21 1IRIp K21 1AM Riyn KDY 79271 1770 KDY A0 KDY 700K KD
D3 DPYRT3 DPDTILY PV DTS KPR NN K21 My
Rhal gl 1’?;}{51 D’P”?tj{l DR N7 MRV, APIWT 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

XL M072
739720 YRdw 1Ty na

The Talmud says that Eden is what “no eye has seen,” and
proves from “a river went out of Eden to water the garden”

likuteitorah.com/likkutei-torah/eikev/1/
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that the Garden and Eden are two separate things. The
Alter Rebbe places Eden above the Garden.

Berakhot 34b:26-271"3-1"2:2 772 m>12
17y K2 MY ni 7’!73'?13 TV ORI 1A ORI ABRR RPN
DY 312 120 Aryn 127310 .TIN 1TV TIN? 13,7130 DR Nipwi?
Wp2? ROIT 12 RPIM 27 23X D°NIN “TRoN "3W WY .2X°9m3 121
DR YRy WR: LTTRY? MYy .0NIX XY YD .0°RMY 1YY
170AR K221 931 =47 10K .0 AR3POY 5% (077 8K N7
DX 23221P% 12 X7 I8 K°2) 12 K21 221K X023 X 977 K
cee s229P7 RITY IR YT — D2 °N9AN 1Y
But perhaps thou wilt say that the Garden is the same as
Eden ! Therefore there is a teaching to tell thee, "And a river
went out of Eden to water the Garden" (Gen. ii. 10). Hence
the Garden and Eden are distinct. Our Rabbis have taught :
It once happened that the son of Rabban Gamaliel was ill. He
sent two disciples of the wise to R. Hannina b. Dosa to pray
on his behalf. When he saw them, he ascended to an upper

chamber and prayed on his ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,79 monaRa

nowy nnona abis

“How many are Your works, Havayah; You have made
them all with wisdom.” The Alter Rebbe reads it to mean
that even Chochmah counts as “making” relative to G-d.

Psalms 104:24773:77p 0°%°11n

IR YN TSP Iy M2 0p2 M Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n

The Song at the Sea opens, “I will sing to Havayah, for He
is highly exalted.” The Alter Rebbe refers to his discourse
on this verse for the hidden world.

Exodus 15:1'R:1"0 mnw

1K™ Havayah? DX npwao-ng oX7%° »a21 nwnews
:0°2 17 12971 010 1IR3 X373 Havayah?? 170K TaK?

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3
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STPW N’ %N

“For I, Havayah, have not changed.” The Alter Rebbe cites
it to show that the spark in the soul belongs to unchanging
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G-dliness.
Malachi 3:6"1:3 "5xk7n
{00779 X2 Jpy7™33 DAXY N7 K2 71 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RDn

Y7I22W QTP NI ANKY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.m28n1 no1

EalZRLEE EENEN

On “all his toil that he toils under the sun,” the Zohar says
that even toil in Torah, if done for people’s sake or for
one’s own honor, is “under the sun.” The Alter Rebbe
quotes its words.

Zohar I, 223b2 ,207 X"t
KEHOT'S NOTE
.2 577 R7IN2 K2 .2 ,207 RV

1M YT Pan Ponw wawn nnnn

“I saw all the deeds that are done under the sun, and be-
hold, all is vanity and a striving after wind.” The Alter
Rebbe applies it to Torah studied for self-importance.
Ecclesiastes 1:1477°x nomp
myT 92 YN nam wRwn nnn WYy ooynattany CnRa
Hakh!
I have seen all the works that are done under the sun; and,

behold, all is vanity and a striving after wind.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

T ,R nonp ey

%Y MR PV 0

“Your dead shall live ... for Your dew is a dew of lights.”
The verse ties the Resurrection to dew.
Isaiah 26:19v™:172 W°yw”
P 770 NI 90 °3 7Y 2130 1337 3R] 1vp? 233 P
28R O°XD7
Thy dead shall live, my dead bodies shall arise— Awake and
sing, ye that dwell in the dust— For Thy dew is as the dew of

light, And the earth shall bring to life the shades.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,13 Pyw

13 NPONYT NRIDN 10T KDY

The Idra Rabba says that dew drips from the skull of Atika,
that from this dew the dead will awaken, and that it is the
manna ground for the righteous, citing “And the layer of
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dew went up.” The Alter Rebbe quotes the Zohar’s image of
the dew from Atika.
Zohar II, 61b2 ,x0 27mt
Zohar I11, 128b2 ,n3p 37mt
Tanya, Likkutei Amarim 36:50°18 °0Ip°% WX pon ,x°an
afi
79y 739 ,IIANRT M 091V XIT N°PORT KPR L7207 11D TIRD ...
X0 R2DINX D ,T7207 DY MO O3 NPy 9720 %02
RIT12 Q307K *7 IR PR - RINIP RO 7BINRY RION
N AR 23,913 M 0Py 22 P XN X0om YN oipna
Dy oY PRHY ,0°19PY NIV ANIRTR ,AWNT T IR 1N Y
“112 RI0PRTIIN DON7PYM 0PRoRT ,0%IE INoM DR o7
.MIR*¥02 1702 KDY XN

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

D97 I AWR” NP0 TPR Y 19N NP0 LTI 2 ,MOp ANt .2 ,RD VM
O3 ,A133 M) AN Pw X7R wURD A3 TIYA TIya ox anen
TARTTR PIMRN 17900 R°IN AR P73y ,”mi B0 Pnan vne oonnn

.OW A0 7RI 729K 1w *Y 271 73TRa

7120 RAN

“The glory of Havayah will be revealed, and all flesh will
see together.” The Alter Rebbe applies it to the revelation
that will bring the Resurrection.
Isaiah 40:51:"n 11°yw°
171277 °8 72 1707 2772 171 1 7329 AAN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.”
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
01,0 YW

NPT RVOP

The Zohar says that in sleep the soul ascends and only a
trace of the “measure of life” of the heart (kista dechayusa)
remains with the body. The Alter Rebbe uses the phrase for
the bit of life that remains even in the dead.

Zohar I, 83ax ,1o X”m
KEHOT’'S NOTE

X ,3B K71 AR

192p DOyWA DX 107

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
Y LA 3w

173p DOYWN NN NN

“And he made his grave with the wicked.” The Alter Rebbe
cites it as a sign that the wicked are counted with the dead.

Isaiah 53:9°0:3”11°yw°
IR XY ARy ONTR? 9y YOn2 PWYTNX 192p 0OYEITIR 101
2103
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And they made his grave with the wicked, And with the rich
his tomb; Although he had done no violence, Neither was
any deceit in his mouth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°nn "7p onvona ooywn

The Talmud reads “the dead know nothing” as referring to

the wicked, who in their lifetime are called dead. The Alter
Rebbe applies it to a soul bound up in worldly vanities.

Berakhot 18b:3°3:2 1> 11372

TR TIRAY LDOYYT PR — CRRINn oy OPR Donam”

KRR Y2 OR) OXR X3 YU P20 AnKY mRav ,vonn”

N7 o1, nnn nnY vy H!{i‘?f{/‘ 8 Yy IX 07Ty oo °a by» Hwlyial

Ry NI RPR

'But the dead know not anything' — this refers to the wicked

who are called dead in their life-time; as it is said, 'And
thou, O wicked one, thou art slain, the prince of Israel'
(Ezek. xxi. 30)." Or if thou wilt, derive it from the following :
"At the mouth of two witnesses, or three witnesses, shall the
dead be put to death" (Deut. xvii. 6). But he is alive ! Nay, he
is accounted as dead from the beginning.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

L1790 P20°N — PrIARYD D VIRV IR .2, M9a

onaw nPnn 1P ERY

Iggeres HaTeshuvah explains “the wicked in their lifetime
are called dead” to mean that their very life is drawn from
the place of death and impurity.
KEHOT'S NOTE
17D N”aR 03 X9

Synn 1-198 pon

Job speaks of “the portion of G-d from above.” The Alter
Rebbe uses the phrase for the spark of G-dliness in the
soul.

Job 31:2°2:x"% 21K
SO 2770 N203) Py TiRK PN M
For what would be the portion of G-d from above, And the

heritage of the Almighty from on high?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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PARAGRAPH 4

57

P 9P T . . 20 WS

“Like the good oil upon the head, running down upon the
beard, the beard of Aharon.” The Alter Rebbe reads the oil
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running down the beard as great mercy drawn down
through the Thirteen Attributes.

Psalms 133:2°2:3"%p 0°%°11n

DT 879y TG TR RITRY TT URNY 20T TwD
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar asks why the psalm speaks of oil and then of
“the dew of Chermon,” and answers, “It is oil and it is
dew”: the dew that the Holy One pours from the supernal
oil. The Alter Rebbe quotes these words, as the text itself
notes.
Zohar, Lech Lecha 24:260-25:266-0":7173 7% 7% 21 1890
077D
It is true, the immediate comparison in the passage is with
dew, not oil, but the two mean the same thing, as this dew
was distilled by G-d from the supernal oil.

The Zohar; London, Soncino Press, 1933 (Public Domain)

(R”Y 77872) 712K D
A discourse for Yom Kippur, later in Likkutei Torah, that
the note cites for the two levels in the beard; it was not re-
solved on Sefaria.
KEHOT'S NOTE
2,000 1 775 NPWRA2 N”MIRD RN .2 ,RY 7o Dot ]TSP‘? il
1272 LKA W QWY 1A%y MAYWN ORI 70T 2702 N2 ww”
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A talk of the Rebbe that the note cites on the tribe of Levi
including all the tribes.
KEHOT'S NOTE
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NP0 DN

The note cites, by way of Likkutei Sichos, Seder Eliyahu
Zuta (end of ch. 23) on saying Selichos: “The Holy One,
blessed be He, revealed ... in the verse ‘And Havayah
passed,’” the verse that introduces the Thirteen Attributes.

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X"BPNOT MK 1Y
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The Shulchan Aruch records the custom of rising before
dawn to say Selichos and supplications from Rosh
Chodesh Elul until Yom Kippur, and the Rema notes the
Ashkenazi custom. The Alter Rebbe connects the custom
to the arousal of great mercy in this season.

Shulchan Arukh, Orach Chayim 581:10°1 n7IR , 717y mow
R:R”2pn
DIPR 0°3M1 :0°9°Y0 T 111 LIWN WRY 27Y1 DO1ARN w0 1T
oY 7Y T9°RY PWOR WM WRIM DO1INM AP0 Im? InwRa
92K WM WRIM ROR 1D 1K TIOWR 12 ANam 7A7 :0°71957
N2y D73 PYPINY MmpR WM DTN 17807 K pn? 1o nnn
*2 177 50 ORY 177 2395w R 01°2 MNP0 M nMInwRa 0T
NRZ? MOR LI (D°37I1) PIDOW AW R DV 7NN IR M
0°37Rw 777 37Y2 7251 MNPP0R YInw’ 172 01379 215 1N°an
WTPT (379 0 RPR 9poD) 179135 01379 DaRT 190 mntho
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Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
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Several manuscript booklets read “and therefore some
have the custom to say Selichos from Rosh Chodesh,”
where the printed text has “and therefore we say Selichos
and the Thirteen Attributes from Rosh Chodesh Elul
onward.”
KEHOT'S NOTE
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“Great are Your mercies, Havayah; according to Your
judgments, grant me life.” The Alter Rebbe reads it as
great mercy bringing life even into the place of judgment.
Psalms 119:15671”1p:0>°p 0°7°1n
221 Tuawn3 Havayah 0°21 7R
Great are Thy compassions, O L-RD; Quicken me as Thou

artwont.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For Avraham does not know us and Israel does not recog-
nize us; You, Havayah, are our Father.” The Alter Rebbe
reads “Havayah our Father” as great mercy, a level the
Patriarchs did not know.

Isaiah 63:161"0:370 V"YW

172K °1 AR 117797 K2 PRI YT XY 077N 0D 102K AARTD
DY 07997 17KA

For Thou art our Father; for Abraham knoweth us not, and

Israel doth not acknowledge us; Thou, O L-RD, art our
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Father, Our Redeemer from everlasting is Thy name.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Rema writes that during the Ten Days of Teshuvah
Avinu Malkeinu is said evening and morning, except on
Shabbos. The Alter Rebbe connects the custom to the great
mercy of “Havayah our Father.”

Shulchan Arukh, Orach Chayim 602:101 n7R 717y 02w
R:2"N
WRY NINMY D2IYNM AT STAR AP0 121 .AIWN NS nAwy 70
oYY MW WX PAw 0om0n 9532 A% NOIyn R (L) mawn
27y 1219%1 11°3K 07IMIRY 7AT :0°1IAN "9aNa 0°27n 001957
710N 0 IRIR PRY 79°m w° OX 199RY (W) Nawa Ta5n ;i
OTIP 171 273 01 992 02K (2°373n) 11591 113K 0IMIR 17BR
(MPY) AR QYD RPX IMN 07K PRY 57°¥a 7257 nwn mby
7195 O MR TY TPA2 DX PYRAwR PR 1D 00 PAmI PR
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Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

122717 17 1AW N1aRA
Reish Lakish says, “The Patriarchs are themselves the
Chariot,” for Scripture describes G-d as standing over
each of them. The Alter Rebbe says that even their level is
below “Havayah our Father.”
Bereshit Rabbah 47:6":1”1 127 n"wX12
51175 718 ,10p 172 9173 1°2 177200 W8I ,7aN - 10K 1279 oM
Oy 7271 OTAR 717 AR QYD .O772KRND 2709 DX ORn .M 11mn
,13°2WN 11 WDl :1;'['? MR Ry 1272 Dwn "arbR X3 ,172P1
oy 927w 711°3 .03nY 7271 CIR 90 NN ,1210 0on 19T RO
IR 7% 1DomRIpn 1127 72D PR L1972 PO XIT N2 wiTRn
ANK 077K Py DOPYR DY (7PN 015w e AP InR 1370
.OMMAR Pyn DOpOR DY ORIW N9 1 1 MART Pt v
1°9¥ 231°7 71T (710 NPWRI3) LO0POR 10Yh By
“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of

greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Zohar III, 257b2 137 31t
KEHOT'S NOTE
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G-d tells Moshe that He appeared to Avraham, Yitzchak
and Yaakov, “but by My Name Havayah I was not known to
them.” The Alter Rebbe reads it as the Patriarchs lacking a
bond with the level of great mercy.

Exodus 6:3°3:1 mnw
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and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash says that in Moshe’s merit Israel ate the man-
na, “which the holy Patriarchs did not see,” citing “which
you did not know, nor did your fathers know.” The Alter
Rebbe refers to it for the Patriarchs’ not knowing the
manna.

Bamidbar Rabbah 1:2°2:°X 7127 12713

121V Man2 2 9”npa
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
XL
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On “When goods increase,” the Midrash asks how the
manna could be called hunger (“He afflicted you and let
you hunger”) and answers that seeing one’s food is part of
being satisfied. The Alter Rebbe lists it among the
Midrashim on the manna.

Kohelet Rabbah 5:10:11 721 n>mp
DT_'_I;?;'? 11'?}527 1039 27 AN o ,El"_?;ﬁN 137 m2ivn ninna
o 1i? PRY WX 0 12 °0P 027 0W3 17972 "3 XYY
103 71237 K1 ° L7297 YN (3,0 DI2T) 1T LN
PRIYP "I 1IDY K227 ARy TR ORIWO? 1T RIT M2 UATRR 07
AP? TN L2023 KT KNWPY KTT MWK L,ANY NOXY MY NOX
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“With the increase of good, those who consume it increase;
what use is there for its owner, other than the sight of his
eyes?” (Ecclesiastes 5:10). “With the increase of good, those
who consume it increase” - Rabbi Hananya and Rabbi
Yonatan asked Menahem the confectioner, and Rabbi
Berekhya said in the name of Rabbi Yosei ben Hananya:

Menahem the confectioner asked them: ‘What is that [which
is stated]: “He afflicted you and starved you” (Deuteronomy

likuteitorah.com/likkutei-torah/eikev/1/

74

75

76

77

M3 YT IV M1 1A DX 970K

8:3)? Was the manna that the Holy One blessed be He gave
to the ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“Who fed you manna in the wilderness, which your fathers
did not know.” The Alter Rebbe reads it to mean that the
Patriarchs had no knowledge of the level of the manna.
Deuteronomy 8:161"v:’n 0°127
7001 19N AN TYRY PN NYTIRD MWK 12372 M TPNRD
PR 230007
who fed thee in the wilderness with manna, which thy fa-
thers knew not, that He might afflict thee, and that He might

prove thee, to do thee good at thy latter end;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The manna was given “in order to make you know that
man does not live by bread alone, but by everything that
comes forth from the mouth of Havayah.” This paragraph
explains the second half of the verse.
Deuteronomy 8:3°1:’1 0°127
199 TO2Y NPT XY DYTIR? WK 070K TPIKN 7297 190
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And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Yosei teaches that whoever says he has nothing but
Torah does not even have Torah, for “learn them and do
them” joins study to deed. The Alter Rebbe cites it to ex-
plain “not by bread alone.”
Yevamot 109b:4-5°77-"7:2 v”p Nna°
X2INT — 1220 7277 BY Ypin pAT 9w YT — 1sRY vy
PR IRV .17 7 PR — 7790 97 PR IR 23 niR 2piv 037
IXDOWD M1 R .T7IA KDY 12 PR — 770 KPR 99 PR piRg D
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Ezekiel saw, “upon the likeness of the throne, a likeness as
the appearance of a man.” The Alter Rebbe identifies this
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supernal Man with the “man” who lives by what comes
forth from G-d’s mouth.

Ezekiel 1:26172:°% Pxptn°
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And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar says the King’s meal waits for His servants’
meal, “and so we learn, Israel sustain their Father in
Heaven.” The Alter Rebbe uses it for the supernal Man,
who receives “life” from Israel.

Zohar III, 7b2 ;1 »’mt
KEHOT'S NOTE
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The Zohar explains “by everything that comes forth from
the mouth of Havayah” as the voice that issues from its
source, called the shofar. The Alter Rebbe refers to it for
the meaning of the verse.

Zohar, Yitro 19:297-311x8”w-17%7:1"° 190° 7117 100

According to R. Simeon, the “voice of the trumpet” is the
“word which proceedeth out of the mouth of the L-rd” (Deut.
8, 3), by which “man lives”. It is greater and stronger than
all lower voices. On it depends all; it is called “great voice”,
and also a “still thin voice” (I Kings 19, 12), i.e. a clear
though tiny light which illumines all things,

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar says the breath that goes in and out of a per-
son’s mouth without toil is the hei of “when they were cre-
ated,” and of it is said, “by everything that comes forth
from the mouth of Havayah does man live.” The Alter
Rebbe refers to it for the meaning of the verse.

Zohar, Nasso 4:24-27175-772:T R@1 ,7717 790

71 X915 172101 RNINY

The Zohar says, “and the Torah, this is the Holy One,
blessed be He.” The Alter Rebbe cites the teaching that the
Torah and G-d are one to show that Torah is G-d’s own
word.

Zohar I, 24ax ,70 R”m

Zohar II, 60ax ,0 2”m

Zohar III, 93ar ,33 3t

KEHOT'S NOTE
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Tanya quotes this saying at the end of chapter 36: at Sinai
G-d revived Israel with the dew of the Resurrection, which
is the dew of Torah, and in the time to come the body and
the world will be refined and receive the revelation of
G-d’s light through the Torah.

Ketubot 112b2 27°p man>

Tanya, Likkutei Amarim 36:100°K *0Ip°%? ;7WRY pon ,X°IN
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Kehot Publication Society (CC-BY-NC)
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The Tikkunei Zohar connects the dew (?v) that revives the
dead with the Torah and quotes, “Whoever occupies him-
self with the dew of Torah, the dew of Torah revives him.”
The Alter Rebbe quotes this saying.
Tikkunei Zohar 12a:10:X 27> 97t °19)pn
N3 AT A PLIT NG L2"0 120D TN 900 nivphn DY
YY1 ,0onna nPha? UL R RUTOTY ART ARy 9w
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Tikkunei Zohar - Vocalized (Public Domain)
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The Tzemach Tzedek there lists several places in
Chassidus on the dew of Torah coming from the level that
encompasses all worlds.
KEHOT'S NOTE
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Moshe’s song opens, “Give ear, O heavens, and I will
speak.” The Alter Rebbe refers to his discourse on this
verse for the dew of Torah.
Deuteronomy 32:1°%:3”% 0°127
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Give ear, ye heavens, and I will speak; And let the earth hear
the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SNAnRN P Ptn

“My teaching shall drop as the rain, my speech shall distill
as the dew.” The verse compares the Torah to dew, the
theme of the discourse the Alter Rebbe cites.
Deuteronomy 32:2°2:27% 0°737
2y O°2°2721 RYT™2Y DY "NIMK 203 AN R wnd A7y
2y
My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“He will revive us after two days; on the third day He will

raise us up.” The Alter Rebbe refers to his discourse on
this verse for the dew of Torah.

Hosea 6:272: ywii1
0397 MM AR YW Di°2 DR A
After two days will He revive us, On the third day He will

raise us up, that we may live in His presence.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A maamar of the Rebbe from 5737 (1977), opening with
the verse on the manna, “Behold, I will rain bread from
heaven for you,” that the note cites for the manna’s be-
coming physical food.
KEHOT'S NOTE
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The people ground the manna in mills or pounded it in a
mortar and cooked it. The Alter Rebbe sees in this how the
heavenly manna became physical food.

Numbers 11:81:X”° 72712
KEHOT'S NOTE
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