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T H E  B I G  I D E A

Israel’s two qualities, justice and charity, draw down G-d’s two, mercy and kind‐

ness. Justice, a person’s judgment of himself and his Torah study, brings the

Thirteen Attributes of Mercy of Yom Kippur, “white as snow”; charity, the mitzvos

as a whole, brings the higher kindness of Sukkos, “as wool,” which comes from

G-d’s essence and is given without condition.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

The maamar explains a Midrash on Parshas Eikev: Avraham gave his children two “tenant farmers,”

charity and justice, and G-d set up two of His own, kindness and mercy; when Israel restores its pair, as

in “Zion shall be redeemed through justice, and her returnees through charity,” G-d restores His. The

Alter Rebbe first asks why Psalms 147:12 pairs Zion, the inner part of Jerusalem, with the Name

Elokim. Zion’s joy is “exultation,” joy with trembling, higher and more inward than ordinary rejoicing;

it comes through contraction, the level of Elokim, which is Havayah itself becoming Elokim. A person

draws it down through “justice”: judging himself, setting aside his will, refraining from excess, and

studying the Torah, which restores everything to its proper place. “Charity” is the mitzvos as a whole.

G-d’s mercy is the Thirteen Attributes of Mercy revealed on Yom Kippur, “white as snow,” the garment

of the Ancient of Days, which still contains judgment. His kindness is higher: “the hair of His head like

pure wool,” drawn from His essence, given to rich and poor alike and revealed on Sukkos. Justice

draws down mercy and charity draws down kindness.

O U T L I N E

1 The Midrash of the two tenant farmers

Avraham’s charity and justice are matched by G-d’s kindness and mercy; when Israel restores its pair (“Zion

shall be redeemed through justice”), G-d restores His (“says Havayah, who has mercy on you”).

¶1

2 Zion, Elokim and exultation

Why Zion is paired with Elokim: exultation, joy with trembling, is higher and more inward than rejoicing,

and comes through contraction, the Elokim that is Havayah itself. A person draws it down through

“justice,” restraining his own will even in what is permitted.

¶2–3



3likuteitorah.com/likkutei-torah/devarim/2/

3 Justice and charity

Torah study, also called justice, breaks the animal soul and restores everything to its proper place, as before

the sin of the Tree of Knowledge. The mitzvos are called charity, justice leads to charity, and together they

bring the joy of “I will greatly rejoice in Havayah.”

¶4

4 Mercy, and the question of kindness

G-d’s mercy is the Thirteen Attributes of Mercy revealed on Yom Kippur, drawn down by self-affliction and

Torah study. What, then, does kindness add? The answer lies in Isaiah 1:18, “white as snow … as wool.”

¶5

5 Snow and wool

“White as snow” is mercy, the garment of the Ancient of Days, still mixed with judgment; “as wool” is kind‐

ness, the hair of His head, drawn from His essence and given to all, revealed on Sukkos as “dew,” an

arousal from above. “He gives snow like wool” brings kindness even into Yom Kippur.

¶6–7

6 Two seasons, two paths

The Ten Days of Teshuvah, the time of “the King of Justice,” draw down mercy through justice; Sukkos draws

down kindness through charity. Further pointers for each half of the verse.

¶8

K E Y  C O N C E P T S

Justice (mishpat) משפט
A person’s judgment of himself: setting aside his will and

refusing to be drawn after excesses, even in what is per‐

mitted. The Torah is also called mishpat, and the word also

means proper order, everything in its place as before the

sin of the Tree of Knowledge.

Charity (tzedakah) צדקה
Giving to others, which follows from judging oneself; the

mitzvos as a whole are also called charity. It draws down

the higher kindness revealed on Sukkos.

Exultation (gilah) גילה
Joy joined with awe, “exult with trembling”: higher and

more inward than rejoicing (simchah), and linked with

Zion and the Name Elokim.

Havayah becoming Elokim והיה הוי׳ לי לאלקים
The Elokim linked with Zion is not a lower level but

Havayah itself appearing through contraction, as in “and

Havayah shall be Elokim to me.”

The Thirteen Attributes of Mercy י״ג מדות הרחמים
G-d’s great mercy, revealed on Yom Kippur, “His garment

white as snow.” It still contains some judgment, for mercy

weighs who is in distress and who deserves it.

Supernal Chesed (kindness) חסד עליון
Kindness drawn from the inner dimension of the Infinite

One, “the hair of His head like pure wool,” with no admix‐

ture of judgment; given to rich and poor alike, and re‐

vealed mainly on Sukkos.
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S E C T I O N  1  ·  ¶ 1

The Midrash of the two tenant farmers

2 שנאמר כי ידעתיו3 כו׳ ברבות פ׳ עקב ד״א ]דבר אחר[ ושמר לך1 כו׳ אברהם נתן לבניו שני אריסין

ושמרו דרך הוי׳ לעשות צדקה ומשפט.

In [Midrash] Rabbah, Parshas Eikev: Another explanation: “And He shall keep for you,” etc.

Avraham gave his children two tenant farmers, as it is said, “For I have known him,” etc., “and

they shall keep the way of Havayah, to do charity (tzedakah) and justice (mishpat).”

The maamar opens with a Midrash (Devarim Rabbah 3:7) on the verse in Parshas Eikev, “And Havayah your

G-d shall keep for you the covenant and the kindness.” In the Midrash’s parable a noblewoman brings two

tenant farmers into her marriage; the Alter Rebbe quotes its application: Avraham handed down to his chil‐

dren two such “tenant farmers,” charity and justice, for G-d says He chose him so that his children would

“keep the way of Havayah, to do charity and justice.”

אף הקב״ה זקף לה שני אריסין כנגדן חסד ורחמים כו׳ עמדו ישראל וכשרו את עצמן כו׳

So too the Holy One, blessed be He, set up for her two tenant farmers corresponding to them: kind‐

ness and mercy, etc. Israel arose and made themselves fit, etc.,

In the parable the king answers the bride’s two tenant farmers with two of his own; so G-d set up, corre‐

sponding to Israel’s charity and justice, His own kindness and mercy. In the words the Alter Rebbe passes

over with “etc.,” the Midrash adds that Israel lost theirs and G-d withdrew His, until Israel set themselves

right again.

שכך כתיב ציון במשפט תפדה ושביה בצדקה4 אף הקב״ה הביא את שלו שכך כתיב כי ההרים5 כו׳

וחסדי מאתך כו׳ אמר מרחמך הוי׳.

for so it is written, “Zion shall be redeemed through justice, and her returnees through charity.” So

too the Holy One, blessed be He, brought His own, for so it is written, “For the mountains,” etc.,

“and My kindness … from you,” etc., “says Havayah, who has mercy on you.”

Israel’s return is proved from Isaiah 1:27, “Zion shall be redeemed through justice, and her returnees

through charity,” and G-d’s response from Isaiah 54:10, where His “kindness” and His “mercy” are named

together. The rest of the maamar explains these two pairs: justice and charity on Israel’s side, mercy and

kindness on G-d’s.

1
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S E C T I O N  2  ·  ¶ 2 – 3

Zion, Elokim and exultation

6 דלכאורה קשה הרי ציון הוא והענין ע״ד המבואר במ״א ע״פ שבחי ירושלים את הוי׳ הללי אלקיך ציון

פנימיות דירושלים ולמה נזכר גבי ירושלים שם הוי׳ וגבי ציון שם אלקים.

The explanation is along the lines of what is explained elsewhere on the verse “Extol Havayah, O

Jerusalem; praise your Elokim, O Zion.” At first glance this is difficult: Zion, after all, is the inner

dimension (pnimiyus) of Jerusalem, so why is the Name Havayah mentioned in connection with

Jerusalem, and the Name Elokim in connection with Zion?

To explain the Midrash, the Alter Rebbe first recalls a question on Psalms 147:12. Zion is the inner part of

Jerusalem, so one would expect the inner place to be paired with the higher Name, Havayah; yet the verse

pairs Jerusalem with Havayah and Zion with Elokim, the Name associated with contraction and

concealment.

אך הענין דהנה כתיב ישמח ישראל7 בעושיו בני ציון יגילו במלכם ומבואר במ״א בד״ה שוש אשיש8

בהוי׳ ותגל נפשי באלקי9 דבחי׳ גילה היינו

But the explanation is this: it is written, “Let Israel rejoice in its Maker; let the children of Zion ex‐

ult in their King.” And it is explained elsewhere, in the discourse beginning “I will greatly rejoice in

Havayah, and my soul shall exult in my Elokim,” that the level of exultation (gilah) is

The answer begins from Psalms 149:2, where Israel “rejoices” but the children of Zion “exult.” A discourse

elsewhere, on Isaiah 61:10, “I will greatly rejoice in Havayah, and my soul shall exult in my Elokim,” shows

the same pairing: rejoicing (simchah) goes with Havayah, and exultation (gilah) with Elokim and with Zion.

כמו שכתוב וגילו ברעדה10 כו׳ והיא בחינה גבוה יותר מהשמחה וכמ״ש ג״כ בד״ה וידעת היום11

as it is written, “and exult with trembling,” etc.; and it is a higher level than joy (simchah). As is also

explained in the discourse beginning “Know this day,”

Exultation is the joy of Psalms 2:11, “exult with trembling”: joy that is joined with awe. The Alter Rebbe states

that it is a higher level than ordinary joy, and refers to the discourse “Know this day” for the next point.

2



L I K K U T E I  T O R A H  ·  P A R S H A S  D E VA R I M  ·  M A A M A R  2 …ברבות פ׳ עקב ד״א ושמר לך כו׳ אברהם

6likuteitorah.com/likkutei-torah/devarim/2/

כי התכללות האהבה והיראה מחמת הגילוי מבחי׳ והנורא אל עליון כו׳ וגם הגילה היא השמחה

שבבחי׳ פנימיות הלב ועלמא דאתכסיא וכענין לוחות אחרונות שניתנו בחשאי.

that the inter-inclusion of love and awe comes about because of the revelation from the level of

“and the awesome, G-d Most High,” etc. And also, exultation is the joy that is at the level of the in‐

ner dimension of the heart, and of the hidden world (alma de’iskasya), like the matter of the second

Tablets, which were given quietly.

That discourse explains that love and awe merge into one another only through a revelation from the level

the opening blessing of the Amidah calls “the awesome, G-d Most High.” Exultation also belongs to the in‐

ner, hidden part of the heart, the “hidden world,” like the second Tablets, which were given quietly, unlike

the public revelation that accompanied the first.

והנה כדי שיומשך הגילוי מבחי׳ והנורא אל עליון בבחי׳ פנימית עד שיומשך מזה בחי׳ וגילו ברעדה זהו

ע״י גבורות וצמצומים דוקא ועמש״ל ]ועיין מה שכתוב לעיל[ סד״ה ויקח קרח12 בענין חוטי הציצית

Now, in order that the revelation from the level of “and the awesome, G-d Most High” be drawn

down in an inward manner, until from it there is drawn the level of “and exult with trembling,” this

comes specifically through gevuros (restraints) and tzimtzumim (contractions). And see what is

written above, at the end of the discourse beginning “Korach took,” concerning the threads of the

tzitzis.

For the revelation of “the awesome, G-d Most High” to enter a person inwardly and bring about “exult with

trembling,” restraint and contraction (gevuros and tzimtzumim) are needed. The Alter Rebbe refers to his

discussion of the threads of the tzitzis at the end of the discourse “Korach took,” earlier in Likkutei Torah.

וזהו תגל נפשי באלקי13 שהוא בחי׳ שם אלקים בחי׳ צמצום וגבורה ובאמת בחי׳ אלקים זה היינו כמ״ש

15 גבי יוהכ״פ ]יום הכפורים[ והיה הוי׳ לי לאלקים14 כמ״ש מזה בד״ה שובה ישראל16,

And this is [the meaning of] “my soul shall exult in my Elokim”: it is the level of the Name Elokim,

the level of tzimtzum (contraction) and Gevurah (restraint). And in truth, this level of Elokim is as it

is written, “and Havayah shall be Elokim to me,” as is explained about this in the discourse begin‐

ning “Return, O Israel,” regarding Yom Kippur.

This is why exultation is linked with “my Elokim”: Elokim is the Name of contraction and restraint. Yet this

Elokim is not a lower level but Havayah itself becoming Elokim, as in Genesis 28:21, “and Havayah shall be

Elokim to me,” which the discourse “Return, O Israel” explains in connection with Yom Kippur.

3
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S E C T I O N  3  ·  ¶ 4

Justice and charity

17 וכדי להמשיך בחי׳ זו זהו ע״י בחי׳ משפט היינו להיות ביטול רצון וצמצום וזהו הללי אלקיך ציון

18 הוי׳ אלקיך לשמוע אל שיצמצם את עצמו להיות קדש את עצמך במותר לך כמ״ש בד״ה ולא אבה19,

בלעם

And this is [the meaning of] “praise your Elokim, O Zion.” And in order to draw down this level,

this comes through the level of justice (mishpat): that is, that there be a nullification (bittul) of will

and a contraction, that he contract himself, so that there be “Sanctify yourself in what is permitted

to you,” as is explained in the discourse beginning “But Havayah your G-d was not willing to listen

to Bilam.”

This is why Zion is told, “praise your Elokim.” A person draws this level down through “justice” (mishpat):

setting aside his own will and restraining himself, in keeping with the Talmud’s “Sanctify yourself in what is

permitted to you,” as explained in the discourse on “But Havayah your G-d was not willing to listen to

Bilam.”

וזהו בחי׳ משפט20 שעושה האדם בנפשו שלא לימשך אחר המותרות וכמארז״ל ]וכמאמר רבותינו זכרונם
21 ,22 לברכה[ צדיקים יצר טוב שופטן.

This is the level of justice that a person executes upon his own soul: not to be drawn after excesses,

as our Sages, of blessed memory, said: “The righteous, the good inclination judges them.”

The “justice” meant here is the judgment a person passes on himself, refusing to be drawn after excesses be‐

yond what he needs. The Sages say that the righteous are “judged” by their good inclination: it is the good in‐

clination that rules them.

והיינו ג״כ ע״י עסק התורה שנק׳ משפט וזהו ציון במשפט תפדה23 שלהיות בחי׳ וני ציון יגילו וגילו

ברעדה זהו ע״י בחינת משפט הנה״ל ]הנזכר לעיל )a misprint of הנ״ל([ ועסק התורה

And this is also through occupying oneself with the Torah, which is called justice (mishpat). And

this is [the meaning of] “Zion shall be redeemed through justice”: for there to be the level of “the

children of Zion shall exult,” “and exult with trembling,” this comes through the level of justice

mentioned above, and through occupying oneself with the Torah,

Torah study is a second way to draw this level down, since the Torah is itself called “justice” (mishpat). So

“Zion shall be redeemed through justice” means that the exultation of “the children of Zion,” the “exult with

trembling,” comes through self-judgment and through Torah study.

4
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26 אנכי27 כו׳ וגם כי המשפט לאלקים 24 וכמ״ש בד״ה וידבר אלקים כו׳ כי אם אין חכמה אין יראה25,

29 וכנ״ל הוא28 להיות הללי אלקיך ציון

for “if there is no wisdom, there is no awe,” as is explained in the discourse beginning “And G-d

spoke,” etc., “I am,” etc. And also, “for justice is Elokim’s” is so that there be “praise your Elokim,

O Zion,” as mentioned above.

Torah study is needed because, as the Mishnah in Avos says, “If there is no wisdom, there is no awe,” and ex‐

ultation is joy joined with awe. Further, Devarim 1:17 says “justice is Elokim’s,” so justice is what brings

about “praise your Elokim, O Zion.”

32 30 שכדי להיות הקליטה בנפש האלקית הוא ע״י למען דעת עמי הארץ33, ועמ״ש בד״ה ה׳ לי בעוזרי31,

לשבור תאות נפש הבהמית והגוף המסתירים ומונעים הקליטה בנה״א ]בנפש האלקית[

And see what is written in the discourse beginning “Havayah is for me among my helpers”: that in

order for there to be absorption in the G-dly soul, this comes through “that the peoples of the earth

may know,” to break the craving of the animal soul and of the body, which conceal and prevent the

absorption in the G-dly soul,

The discourse “Havayah is for me among my helpers” explains that for G-dliness to be absorbed in the

G-dly soul, “the peoples of the earth” must be broken; that discourse reads them as the body and the animal

soul. Their cravings hide G-dliness and keep the G-dly soul from absorbing it.

שהיא בחינת ציון וכמ״ש בפ׳ צו סד״ה ענין שבעת ימי המלואים34 בענין פי׳ אמלאה החרבה35

which is the level of Zion; and as is explained in Parshas Tzav, at the end of the discourse begin‐

ning “The matter of the seven days of the installation (miluim),” concerning the meaning of “I

shall be filled, [now that] she is laid waste.”

The G-dly soul is the level of Zion. The Alter Rebbe also refers to the discourse on the seven days of installa‐

tion (miluim) in Parshas Tzav, which explains Ezekiel’s words “I shall be filled, [now that] she is laid waste.”

The context suggests the application: the G-dly soul is filled when the cravings of the body and the animal

soul are broken.

36 ות״א ]ותרגום אונקלוס[ כהלכתא קדמייתא37 וזהו ענין ציון במשפט דוקא תפדה וכמ״ש כמשפט הראשון

דהיינו שהמשפט הוא להיות כל דבר על מכונו

And this is the meaning of “Zion shall be redeemed” specifically “through justice,” as it is written,

“after the former manner (mishpat),” and Targum Onkelos [renders], “according to the former

practice”: that is, justice (mishpat) means that everything be in its proper place,

Zion is redeemed specifically through mishpat because the word also means proper order, as in Yosef’s

words to the butler, “after the former manner (mishpat)” (Genesis 40:13), which Onkelos renders “according

to the former practice.” Justice in this sense means everything standing in its proper place.
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כמו שצריך להיות והיינו כמו שהיו העולמות על מכונן קודם חטא עץ הדעת כו׳ וכמ״ש בירמיה )סי׳ ל׳

י״ח( וארמון על משפטו38 י שב.

as it ought to be; that is, as the worlds were in their proper place before the sin of the Tree of

Knowledge, etc. And as it is written in Yirmeyahu (chapter 30:18), “and the palace shall abide in its

rightful place (mishpato).”

The proper place is the order of the worlds before the sin of the Tree of Knowledge, when everything stood

where it belonged. Yirmeyahu’s promise that “the palace shall abide in its rightful place (mishpato)” uses

mishpat in the same sense.

ובחינת ושביה בצדקה היינו כללות המצות שנקראו צדקה כמ״ש וצדקה תהיה לנו כי נשמור כו׳

And the level of “and her returnees through charity” is the mitzvos as a whole, which are called

charity (tzedakah), as it is written, “And it shall be charity for us, if we keep,” etc.

The second half of the verse, “her returnees through charity,” refers to all the mitzvos together, which are

called tzedakah, “charity,” as in Devarim 6:25, “And it shall be charity for us if we keep to do all this

commandment.”

40 39 כי גאה גאה. וגם כי מבחי׳ משפט נמשך להיות עושה צדקה וכמ״ש בד״ה אשירה לה׳

And also, from the level of justice it comes about that one does charity, as is explained in the dis‐

course beginning “I will sing to Havayah, for He is highly exalted.”

Justice also leads to charity in the plain sense: one who judges himself and limits his own excesses has what

to give to others. The discourse “I will sing to Havayah” in Torah Ohr (Beshalach) explains this.

42 ישמח ישראל בעושיו43 וזהו ויהי דוד עושה משפט41 וצדקה שעי״ז נמשך בחי׳ שוש אשיש בהוי׳
44 וע״ש בד״ה שוש אשיש:

And this is [the meaning of] “And David executed justice and charity”: through this is drawn down

the level of “I will greatly rejoice in Havayah,” “Let Israel rejoice in its Maker.” And see there, in the

discourse beginning “I will greatly rejoice.”

This explains why David is praised for “executing justice and charity” (II Samuel 8:15): through these two is

drawn down the joy that the verses link with Havayah, “I will greatly rejoice in Havayah” and “Let Israel re‐

joice in its Maker.” The reader is referred again to the discourse “I will greatly rejoice.”
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S E C T I O N  4  ·  ¶ 5

Mercy, and the question of kindness

והנה ענין זקף לה שני אריסין כנגדן בחי׳ רחמים אמר מרחמך הוי׳ היינו גילוי י״ג מדה״ר ]מדות הרחמים[

המתגלים ביוהכ״פ ]ביום הכפורים[ וכמ״ש לקמן סד״ה

Now, as for “He set up for her two tenant farmers corresponding to them”: the level of mercy, “says

Havayah, who has mercy on you,” is the revelation of the Thirteen Attributes of Mercy, which are

revealed on Yom Kippur, as is explained below, at the end of the discourse beginning

Now the Alter Rebbe turns to G-d’s two “tenant farmers.” The mercy of “says Havayah, who has mercy on

you” is the revelation of the Thirteen Attributes of Mercy on Yom Kippur, as he explains below, at the end of

the discourse on “For the mountains shall depart.”

כי ההרים ימושו45 והוא נמשך ע״י בחי׳ משפט הנ״ל שעושה האדם בנפשו שכלן נאמר ביוהכ״פ ]ביום

הכפורים[ ועניתם את נפשותיכם46 ועמש״ל ]ועיין מה שכתוב לעיל[ בד״ה ראיתי

“For the mountains shall depart.” And it is drawn down through the level of justice mentioned

above, which a person executes upon his own soul; and so it is said of Yom Kippur, “and you shall

afflict your souls.” And see what is written above, in the discourse beginning “I have seen,”

These attributes are drawn down by the “justice” a person executes on himself, which is why the Torah com‐

mands for Yom Kippur, “and you shall afflict your souls.” The Alter Rebbe refers to the discourse on

Zechariah’s vision, “I have seen, and behold, a menorah of gold,” earlier in Likkutei Torah.

47 בענין הכתיתה והביטוש שאדם עושה בעצמו שעי״ז ממשיך גילוי בחי׳ יג״מ ]י״ג והנה מנורת זהב48,

מדות[ הרחמים כשמן הטוב49 כו׳ יורד על הזקן כו׳

“and behold, a menorah of gold,” concerning the crushing and pounding that a person does to

himself, through which he draws down the revelation of the level of the Thirteen Attributes of

Mercy, “like the good oil,” etc., “running down upon the beard,” etc.

That discourse explains the crushing and pounding a person does to himself, like olives crushed to release

their oil. Through it he draws down the Thirteen Attributes of Mercy, which Psalms 133:2 describes as “the

good oil … running down upon the beard,” the beard being a Kabbalistic image of these attributes.

5
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ע״ש וגם ע״י התורה שנק׳ משפט ממשיכים י״ג מדה״ר ]מדות הרחמים[ כמ״ש סד״ה אחרי50 הוי׳ אלקיכם

תלכו51 וכמ״ש ג״כ סד״ה אני לדודי52 בענין הרועה בשושנים53 ששונים הלכות.

See there. And also through the Torah, which is called justice, the Thirteen Attributes of Mercy are

drawn down, as is explained at the end of the discourse beginning “After Havayah your G-d shall

you walk,” and as is also explained at the end of the discourse beginning “I am my Beloved’s,” con‐

cerning “who grazes among the roses (shoshanim)”: those who study (shonim) halachos.

Torah study, too, draws down the Thirteen Attributes of Mercy, since the Torah is called “justice.” Two dis‐

courses in Parshas Re’eh explain this; the second reads “who grazes among the roses (shoshanim)” as a play

on “those who study (shonim) halachos.”

אך ענין בחי׳ החסד דמשמע שהוא למעלה גם מבחי׳ הרחמים וכיון שהרחמים הם בחי׳ רחמים גדולים

יג״מ ]י״ג מדות[ הרחמים א״כ מהו עוד ענין החסד.

But as for the level of Chesed (kindness), which, it is implied, is higher even than the level of mer‐

cy: since the mercy is the level of great mercy, the Thirteen Attributes of Mercy, then what further is

the matter of Chesed?

Now a question: the Midrash names kindness alongside mercy, which implies that kindness is a still higher

level. But the Thirteen Attributes are already “great mercy,” so the Alter Rebbe asks what kindness could add

beyond them.

אך הענין דהנה לעיל מיניה דהאי קרא ציון במשפט תפדה54 כתיב לכו נא ונוכחה יאמר55 ה׳ אם יהיו

חטאיכם כשנים כשלג ילבינו אם יאדימו כתולע כצמר יהיו.

But the explanation is that above this verse, “Zion shall be redeemed through justice,” it is written:

“Come now, let us reason together, says Havayah: if your sins be like scarlet, they shall become

white as snow; if they be red like crimson, they shall be as wool.”

The answer lies in Isaiah 1:18, earlier in the same chapter as “Zion shall be redeemed through justice.” It

speaks of two degrees of cleansing: sins that “become white as snow” and sins that “shall be as wool.”
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S E C T I O N  5  ·  ¶ 6 – 7

Snow and wool

57 שהיה מלבין ביוהכ״פ ]ביום הכפורים[ כמ״ש והנה ענין כשלג ילבינו56 זהו ענין לשון של זהורית58,
במשנה ספ״ו דיומא ובפ״ט דשבת59

Now, the matter of “they shall become white as snow” is the matter of the crimson strip that would

turn white on Yom Kippur, as is stated in the Mishnah at the end of chapter 6 of Yoma, and in chap‐

ter 9 of Shabbos.

“White as snow” refers to the crimson strip of Yom Kippur, which turned white as a sign that Israel’s sins

were forgiven. The Mishnah at the end of chapter 6 of Yoma and the Mishnah in chapter 9 of Shabbos both

connect it with this verse.

והיינו ע״י המשכת יג״מ ]י״ג מדות[ הרחמים שע״ז נאמר ועתיק יומין יתיב60 לבושיה כתלג חיוור וכמ,ש
61 ,62 מזה בד״ה כי ביום הזה יכפר.

That is, through the drawing down of the Thirteen Attributes of Mercy, of which it is said, “and the

Ancient of Days (Atik Yomin) sat; His garment was white as snow.” And as is explained about this in

the discourse beginning “For on this day He shall atone.”

The whitening comes from the Thirteen Attributes of Mercy, which Daniel’s vision describes as the garment

of the “Ancient of Days” (Atik Yomin), “white as snow.” The discourse “For on this day He shall atone” dis‐

cusses this further.

אך בחי׳ כצמר יהיו הוא בחי׳ עליונה יותר והוא מ״ש ושער רישיה כעמר נקא63 שבחי׳ שער רישיה הוא

מבחי׳ עצמיות עד״מ ולמעלה מבחי׳ לבושיה

But the level of “they shall be as wool” is a higher level, and it is what is written, “and the hair of His

head was like pure wool.” For the level of “the hair of His head” is, by way of analogy, from the level

of essence (atzmiyus), and above the level of “His garment.”

“They shall be as wool” is higher, matching the next words in Daniel, “and the hair of His head was like pure

wool.” In the analogy, hair grows from the person himself, while a garment is outside him; so this level

comes from G-d’s essence, above the “garment” of mercy.

6
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64 שבחי׳ שער רישיה
וזהו ענין החסד שלמעלה גם מבחי׳ יג״מ ]י״ג מדות[ הרחמים וכמ״ש בע״ח ]בעץ חיים[

65 שבבחי׳ ,66 עד״מ הן המשכות מבחי׳ פנימית חסד עליון

And this is the matter of Chesed (kindness), which is higher even than the level of the Thirteen

Attributes of Mercy; as is explained in Etz Chaim that the level of “the hair of His head,” by way of

analogy, consists of extensions drawn from the level of the inner dimension of the supernal Chesed

that is in the level of

This higher level is Chesed, kindness, above even the Thirteen Attributes of Mercy. Etz Chaim, in its gate on

Arich Anpin, teaches that the “hair of the head” is drawn from the supernal Chesed clothed in Keser, which

the Alter Rebbe describes as the inner dimension of Chesed within the Infinite One itself.

א״ס ממש שאין בו שום תערובות דין כלל משא״כ בבחי׳ כתלג חיוור יש עדיין קצת תערובות דין ג״כ

שהרי יוהכ״פ ]יום הכפורים[ נק׳ יום הדין והמשפט

the very Infinite One (Ein Sof), in which there is no admixture of judgment (din) whatsoever. In the

level of “white as snow,” by contrast, there is still some admixture of judgment as well, for Yom

Kippur is called the day of judgment and justice.

That Chesed has no admixture of judgment (din) at all. The mercy of “white as snow” still contains some

judgment, since Yom Kippur, the day it is revealed, is called the day of judgment and justice.

וגם ארז״ל ]אמרו רבותינו זכרונם לברכה[ בענין הרחמים כל מי שאין בו דעה67 אסור לרחם עליו הרי יש בזה

בחי׳ דין בשגם כי הרחמים אינו אלא על מי שצר לו ועל העניים

And our Sages, of blessed memory, also said regarding mercy, “Whoever has no understanding, it

is forbidden to have mercy on him”; so there is in this an element of judgment. Moreover, mercy is

only for one who is in distress, and for the poor,

A further sign that mercy involves judgment: the Talmud says one may not have mercy on a person who

lacks understanding, so mercy weighs who deserves it. Mercy also applies only to someone in distress or to

the poor.

אבל החסד הוא בין לעניים בין לעשירים וזהו ענין כצמר יהיו ועיקר התגלו בחי׳ חסד עליון הזה הוא

בחג הסוכות ארח קדימת עשי״ת ]עשרת ימי תשובה[

but Chesed is for the poor and for the rich alike. And this is the matter of “they shall be as wool.”

The principal revelation of this level of supernal Chesed is on the festival of Sukkos, after the Ten

Days of Teshuvah have come before [it],

Chesed, by contrast, is given to rich and poor alike, without weighing need or merit; this is “they shall be as

wool.” It is revealed mainly on Sukkos, which comes after the Ten Days of Teshuvah.
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S E C T I O N  6  ·  ¶ 8

Two seasons, two paths

אלא שנאמר השבח הנותן שלג כצמר68 דהיינו שגם בבחי׳ שלג בחי׳ לבושיה יומשך ג״כ מבחי׳ כצמר

שהוא בחי׳ עליונה יותר כנ״ל.

except that it is said in praise, “He gives snow like wool”: that is, that even in the level of snow, the

level of “His garment,” there will also be a drawing down from the level of “like wool,” which is a

higher level, as mentioned above.

Yet Psalms 147:16 praises G-d who “gives snow like wool”: even in the “snow” level, the “garment” of Yom

Kippur, something of the higher “wool” level is drawn down.

71 69 ועיין מה שכתוב סד״ה האזינו השמים72, ,70 ועיין מה שכתוב מזה על פ׳ שבת שבתון הוא לכם.

בענין סוכות

And see what is written about this on the verse “It is a Shabbos of complete rest for you.” And see

what is written at the end of the discourse beginning “Give ear, O heavens,” concerning Sukkos,

The Alter Rebbe adds two references: the discourse on “It is a Shabbos of complete rest for you,” said of Yom

Kippur, and the end of the discourse on “Give ear, O heavens,” which speaks of Sukkos.

שהוא בחי׳ אהיה כטל לישראל73 אתעדל״ע ]אתערותא דלעילא[ שלמעלה מאתעדל״ת ]מאתערותא דלתתא[ וי״ל
74 ]ויש לומר[ שזהו ג״כ בחי׳ החסד כי חפץ חסד הוא.

that it is the level of “I will be like dew to Israel,” an arousal from above (isarusa dile’eila) that is

higher than an arousal from below. And it can be said that this too is the level of Chesed (kindness),

“for He desires kindness.”

That discourse calls Sukkos the level of “I will be like dew to Israel”: dew is the image of a gift from above

that does not depend on an arousal from below. The Alter Rebbe suggests that this unprompted gift is the

same Chesed, for Micah 7:18 says that G-d “desires kindness.”

7

והנה ב׳ בחי׳ אלו נמשכים על ידי משפט וצדקה כי עשי״ת ]עשרת ימי תשובה[ בחי׳ המלך המשפט75 וכנ״ל

וסוכות בחינת צדקה76 כמ״ש בפע״ח ]בפרי עץ חיים[ סוף שער הסוכות בשם הרח״ו ]הרבי חיים ויטאל[.

Now, these two levels are drawn down through justice and charity: for the Ten Days of Teshuvah

are the level of “the King of Justice,” as mentioned above, and Sukkos is the level of charity, as is

written in Pri Etz Chaim, at the end of Sha’ar HaSukkos, in the name of Rabbi Chaim Vital.

The two levels, mercy and kindness, are drawn down by justice and by charity. The Ten Days of Teshuvah are

the time of “the King of Justice,” the words said in the Amidah during those days, and Sukkos is linked with

charity, as Pri Etz Chaim reports in the name of Rabbi Chaim Vital.

8
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I N  O N E ’ S  A V O D A H

Judge yourself: set aside your own will, do not be drawn after excesses even in what is permitted, and occu‐

py yourself with the Torah; this brings the inward joy of “exult with trembling,” and on Yom Kippur this self-

judgment, the affliction of the soul, draws down G-d’s mercy. From that self-judgment comes charity, and

with it the mitzvos as a whole, which draw down G-d’s kindness, given freely to all.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why should Zion, the inner part of Jerusalem, be paired with Elokim, the Name of contraction, rather than

with Havayah?

2. How does the maamar join the three meanings of mishpat: a person’s judgment of himself, the Torah’s

laws, and everything in its proper place?

3. In what sense does mercy contain judgment, while kindness is given “to the poor and to the rich alike”?

4. Why is the higher kindness revealed on Sukkos, after the Ten Days of Teshuvah, and what does “He gives

snow like wool” add?

78 ובענין ציון במשפט תפדה79 י״ל ]יש לומר[ עוד על פי ועמ״ש סד״ה וכל בניך77 בענין בצדקה תכונני.
81 ,82 מה שכתוב סד״ה תורה צוה80 בענין שלעתיד יאמרו ליצחק כי אתה אבינו.

And see what is written at the end of the discourse beginning “And all your children,” concerning

“through charity you shall be established.” And regarding “Zion shall be redeemed through

justice,” it can further be explained according to what is written at the end of the discourse begin‐

ning “The Torah [that Moshe] commanded,” concerning [the teaching] that in the time to come

they will say to Yitzchak, “For you are our father.”

He points to the discourse on “And all your children,” which speaks of “through charity you shall be estab‐

lished” (Isaiah 54:13–14). He adds that “Zion shall be redeemed through justice” can be explained further

through the Talmud’s teaching that in the time to come Israel will say to Yitzchak, “For you are our father,”

as discussed at the end of the discourse “The Torah [that Moshe] commanded.”

83 שבשלג יש תוקף הלבנונית כו׳ ומ״ש במ״א בענין בגדי בד דכהן גדול ובמ״ש בענין הנותן שלג84,

ביוהכ״פ ]ביום הכפורים[ ושביה בצדקה כנ״ל:

And according to what is explained regarding “He gives snow,” that in snow there is an intensity of

whiteness, etc., and what is explained elsewhere regarding the linen garments of the Kohen Gadol

on Yom Kippur. And “her returnees through charity” [is] as mentioned above.

Further explanations are pointed to: what is said elsewhere on “He gives snow,” that snow has an intense

whiteness, and on the linen garments the Kohen Gadol wore on Yom Kippur. “Her returnees through chari‐

ty” is as already explained above.
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

P A R A G R A P H  2

ושמר לך

The verse promises that if Israel keeps the laws, “Havayah

your G-d shall keep for you the covenant and the

kindness.” It is the verse in Parshas Eikev on which the

Midrash comments.

Deuteronomy 7:12דברים ז׳:י״ב

ר מַ שָׁ ם וְ ם אֹתָ יתֶ עֲשִׂ ם וַ תֶּ רְ מַ לֶּה וּשְׁ אֵ ים הָ טִ פָּ שְׁ מִּ ת הַ עוּן אֵ מְ שְׁ ב תִּ קֶ יָה עֵ הָ וְ

: יךָ בֹתֶ אֲ בַּע לַ שְׁ ר נִ ד אֲשֶׁ סֶ חֶ ת־הַ אֶ ית וְ רִ בְּ ת־הַ ךָ אֶ יךָ לְ לֹקֶ  ה׳ אֱ
And it shall come to pass, because ye hearken to these ordi‐

nances, and keep, and do them, that the L-RD thy G-d shall

keep with thee the covenant and the mercy which He swore

unto thy fathers,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

1

ברבות פ׳ עקב ד״א ושמר לך כו׳ אברהם נתן לבניו שני אריסין

The Midrash compares Israel to a noblewoman who

brought two tenant farmers into her marriage and the king

who matched them with two of his own: Avraham’s charity

and justice, and G-d’s kindness and mercy. The Alter

Rebbe quotes it in brief as the text the whole maamar

explains.

Devarim Rabbah 3:7דברים רבה ג׳:ז׳

2

כי ידעתיו

G-d says He has known Avraham so that he will command

his children to keep the way of Havayah, “to do charity

and justice.” The Midrash reads these two as the “tenant

farmers” Avraham gave his descendants.

Genesis 18:19בראשית י״ח:י״ט

ךְ ה׳ רֶ רוּ דֶּ מְ שָׁ יו וְ יתוֹ אַחֲרָ ת־בֵּ אֶ נָיו וְ ת־בָּ וֶּה אֶ צַ ר יְ ן אֲשֶׁ עַ מַ יו לְ תִּ עְ דַ י יְ כִּ
יו: לָ בֶּר עָ ר־דִּ שֶׁ ת אֲ ם אֵ הָ רָ ל־אַבְ יא ה׳ עַ בִ ן הָ עַ מַ פָּט לְ שְׁ ה וּמִ קָ דָ לַעֲשׂוֹת צְ

For I have known him, to the end that he may command his

children and his household after him, that they may keep

the way of the L-RD, to do righteousness and justice; to the

end that the L-RD may bring upon Abraham that which He

hath spoken of him.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

בראשית יח, יט.

3

ציון במשפט תפדה ושביה בצדקה

The prophet promises that Zion will be redeemed through

justice and her returnees through charity. The Midrash

cites it to show that Israel will restore its two “tenant farm‐

ers,” and the maamar goes on to explain each half.

Isaiah 1:27ישעיהו א׳:כ״ז

ה: קָ דָ צְ יהָ בִּ בֶ שָׁ ה וְ דֶ פָּ פָּט תִּ שְׁ מִ יּוֹן בְּ צִ

Zion shall be redeemed with justice, And they that return of

her with righteousness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

4

כי ההרים

Even if the mountains depart, G-d’s kindness will not de‐

part from Israel, “says Havayah, who has mercy on you.”

The Midrash reads its “kindness” and “mercy” as the two

qualities G-d restores.

Isaiah 54:10ישעיהו נ״ד:י׳

ית רִ לֹא־יָמוּשׁ וּבְ ךְ  תֵּ אִ י מֵ דִּ סְ חַ ינָה וְ מוּטֶ בָעוֹת תְּ גְּ הַ ים יָמוּשׁוּ וְ רִ הָ י הֶ כִּ
ךְ ה׳ חֲמֵ רַ ר מְ מוּט אָמַ י לֹא תָ לוֹמִ שְׁ

For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ישעי׳ נד, י.

5

The psalmist calls on Jerusalem to extol Havayah and on

Zion to praise “your Elokim.” The Alter Rebbe asks why

Zion, the inner part of the city, is paired with Elokim

rather than Havayah.

Psalms 147:12תהילים קמ״ז:י״ב

יּוֹן: ךְ צִ יִ לֹקַ  י אֱ לִ לְ ת־ה׳ הַ ם אֶ לַ͏ִ י יְרוּשָׁ חִ בְּ שַׁ
Glorify the L-RD, O Jerusalem; Praise thy G-d, O Zion.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

6

Israel “rejoices” in its Maker, while the children of Zion

“exult” in their King. The Alter Rebbe uses the two verbs to

show that exultation belongs to Zion.

Psalms 149:2תהילים קמ״ט:ב׳

כָּם: לְ מַ ילוּ בְ יּוֹן יָגִ נֵי־צִ יו בְּ עֹשָׂ ל בְּ אֵ רָ ח יִשְׂ מַ יִשְׂ
Let Israel rejoice in his Maker; Let the children of Zion be

joyful in their King.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

7

בד״ה שוש אשיש

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

לעיל פ׳ תזריע.

8

שוש אשיש בהוי׳ ותגל נפשי באלקי

The prophet says, “I will greatly rejoice in Havayah, my

soul shall exult in my Elokim.” It gives its name to the dis‐

course cited here, and it pairs rejoicing with Havayah and

exultation with Elokim.

Isaiah 61:10ישעיהו ס״א:י׳

ה קָ דָ יל צְ עִ ע מְ י־יֶשַׁ דֵ גְ י בִּ נִ ישַׁ בִּ לְ י הִ י כִּ לֹקַ י בֵּא שִׁ גֵל נַפְ ה׳ תָּ ישׂ בַּ שׂוֹשׂ אָשִׂ
: יהָ לֶ ה כֵ דֶּ עְ כַכַּלָּה תַּ ר וְ אֵ ן פְּ כַהֵ ן יְ תָ י כֶּחָ נִ טָ עָ יְ

9
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I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva‐

tion, He hath covered me with the robe of victory, As a bride‐

groom putteth on a priestly diadem, And as a bride adorneth

herself with her jewels.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

וגילו ברעדה

The psalm says, “Serve Havayah with awe, and exult with

trembling.” The Alter Rebbe defines exultation by this

verse: a joy that comes together with awe.

Psalms 2:11תהילים ב׳:י״א

ה: דָ עָ רְ ילוּ בִּ גִ אָה וְ יִרְ ת־ה׳ בְּ דוּ אֶ בְ עִ
Serve the L-RD with fear, and rejoice with trembling.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים ב, יא.

10

בד״ה וידעת היום

The passage explains that through the revelation of “the

awesome” from G-d’s hidden level (“He made darkness

His hiding place”), awe, the attribute of Yitzchak, is in‐

cluded in love, the attribute of Avraham, and love in awe,

as in the binding of Yitzchak.

K E H O T ’ S  N O T E

לקמן ואתחנן ח, א.

11

ויקח קרח
The opening words of the Korach narrative name the dis‐

course to which the Alter Rebbe refers for his explanation

of the threads of the tzitzis.

Numbers 16:1במדבר ט״ז:א׳

ן־ אוֹן בֶּ יאָב וְ לִ נֵי אֱ ם בְּ ירָ בִ אֲ ן וַ תָ דָ י וְ וִ ן־לֵ ת בֶּ הָ ן־קְ ר בֶּ הָ צְ ן־יִ ח בֶּ ח קֹרַ יִּקַּ וַ
ן: אוּבֵ נֵי רְ לֶת בְּ פֶּ

Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

12

תגל נפשי באלקי

“My soul shall exult in my Elokim”: the Alter Rebbe ex‐

plains that exultation is linked with the Name Elokim be‐

cause it comes through contraction and restraint.

Isaiah 61:10ישעיהו ס״א:י׳

ה קָ דָ יל צְ עִ ע מְ י־יֶשַׁ דֵ גְ י בִּ נִ ישַׁ בִּ לְ י הִ י כִּ לֹקַ י בֵּא שִׁ גֵל נַפְ ה׳ תָּ ישׂ בַּ שׂוֹשׂ אָשִׂ
: יהָ לֶ ה כֵ דֶּ עְ כַכַּלָּה תַּ ר וְ אֵ ן פְּ כַהֵ ן יְ תָ י כֶּחָ נִ טָ עָ יְ

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva‐

tion, He hath covered me with the robe of victory, As a bride‐

groom putteth on a priestly diadem, And as a bride adorneth

herself with her jewels.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

13

והי׳ הוי׳ לי לאלקים

Yaakov vows that “Havayah shall be Elokim to me.” The

Alter Rebbe reads it as Havayah itself becoming Elokim,

showing that the Elokim of Zion is not a lower level.

Genesis 28:21בראשית כ״ח:כ״א

ים: לֹקִ י לֵא יָה ה׳ לִ הָ י וְ ית אָבִ ל־בֵּ לוֹם אֶ שָׁ י בְ תִּ בְ שַׁ וְ

so that I come back to my father’s house in peace, then shall

the L-RD be my G-d,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

בראשית כח, כא.

14

בד״ה שובה ישראל

The passage quotes a Kabbalistic source on the seven dec‐

larations “Havayah is the Elokim” at the close of Yom

Kippur: Havayah, Z’eir Anpin, becomes Elokim when it

rises to Atik, for relative to Atik it counts as Elokim.

K E H O T ’ S  N O T E

לקמן ש״ש סה, ג.

15

שובה ישראל
The prophet’s call, “Return, O Israel, to Havayah your

G-d,” names the discourse, connected with Yom Kippur, to

which the Alter Rebbe refers.

Hosea 14:2הושע י״ד:ב׳

: נֶךָ וֺ עֲ תָּ בַּ לְ י כָשַׁ יךָ כִּ לֹקֶ  ד ה׳ אֱ ל עַ אֵ רָ שׁוּבָה יִשְׂ
Return, O Israel, unto the L-RD thy G-d; For thou hast stum‐

bled in thine iniquity.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

16

הללי אלקיך ציון

“Praise your Elokim, O Zion”: the Alter Rebbe now ex‐

plains why Zion is paired with Elokim, the level of contrac‐

tion through which exultation comes.

Psalms 147:12תהילים קמ״ז:י״ב

יּוֹן: ךְ צִ יִ לֹקַ  י אֱ לִ לְ ת־ה׳ הַ ם אֶ לַ͏ִ י יְרוּשָׁ חִ בְּ שַׁ

Glorify the L-RD, O Jerusalem; Praise thy G-d, O Zion.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קמז, יב.

17

בד״ה ולא אבה

The passage from that discourse describes how hair grows

from a tiny, highly contracted glimmer of light passing

through the skull, which covers and conceals the brain, so

that hair has no comparison with the mind itself;

Chochmah likewise comes into being from the Infinite

Light only after its essence is concealed (“He made dark‐

ness His hiding place”).

K E H O T ’ S  N O T E

לקמן פ׳ תצא לח, ד.

18

ולא אבה הוי׳ אלקיך לשמוע אל בלעם

The verse says G-d “was not willing” to listen to Bilam. It

names the discourse to which the Alter Rebbe refers for

19
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P A R A G R A P H  4
the nullification of will and self-contraction.

Deuteronomy 23:6דברים כ״ג:ו׳

לָה לָ קְּ ת־הַ ךָ אֶ יךָ לְּ לֹקֶ  יַּהֲפֹךְ ה׳ אֱ ם וַ עָ לְ ל־בִּ מֹעַ אֶ שְׁ יךָ לִ לֹקֶ  לֹא־אָבָה ה׳ אֱ וְ

: יךָ לֹקֶ  ךָ ה׳ אֱ בְ הֵ י אֲ כָה כִּ רָ בְ לִ
Nevertheless the L-RD thy G-d would not hearken unto

Balaam; but the L-RD thy G-d turned the curse into a bless‐

ing unto thee, because the L-RD thy G-d loved thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

וזהו בחי׳ משפט
The note refers the reader to a talk in Likkutei Sichos for

this idea of the “justice” a person executes on his own

soul.

K E H O T ’ S  N O T E

ראה לקו״ש ח״ט ע׳ 21.

20

קדש א״ע במותר לך

Rava explains the “prohibition of holiness” as “Sanctify

yourself in what is permitted to you.” The Alter Rebbe uses

it to define “justice”: a person restrains himself even in

what is permitted.

Yevamot 20a:15יבמות כ׳ א:ט״ו

יסּוּר י לֵקהּ אִ רֵ אי קָ אַמַּ ים, וְ רִ י סוֹפְ רֵ בְ דִּ יּוֹת מִ נִ ה — שְׁ דוּשָּׁ יסּוּר קְ אִ
ר לֵקהּ מַ דוֹשׁ. אֲ א קָ רָ ים נִקְ י חֲכָמִ רֵ בְ יֵּים דִּ קַ מְ יֵי: כׇּל הַ ר אַבָּ ה? אָמַ דוּשָּׁ קְ
י ע נָמֵ שָׁ י, רָ רֵ יקְּ לָא מִ דוֹשׁ הוּא דְּ ים, קָ י חֲכָמִ רֵ בְ יֵּים דִּ קַ ינוֹ מְ אֵ כֹל שֶׁ בָא: וְ רָ

. ךְ ר לָ ךָ בַּמּוּתָּ מְ צְ שׁ עַ דֵּ בָא: קַ ר רָ לָּא אָמַ י! אֶ רֵ יקְּ לָא מִ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

ראה יבמות כ, א.

21

צדיקים יצ״ט שופטן
The Talmud says that the righteous are “judged” by the

good inclination. The Alter Rebbe cites it as the “justice” a

person executes on his own soul.

Berakhot 61b:2ברכות ס״א ב:ב׳

י בִּ לִ ר: ״וְ מַ נֶּאֱ ן, שֶׁ טָ ר טוֹב שׁוֹפְ ים יֵצֶ יקִ דִּ ר: צַ י אוֹמֵ ילִ לִ גְּ י הַ י יוֹסֵ בִּ יָא רַ נְ תַּ
ב רֶ קֶ ע בְּ שָׁ ע לָרָ שַׁ ם פֶּ אֻ ר: ״נְ מַ נֶּאֱ ן, שֶׁ טָ ע שׁוֹפְ ר רַ ים יֵצֶ עִ שָׁ י״. רְ בִּ רְ קִ לַל בְּ חָ
ר: מַ נֶּאֱ ן, שֶׁ טָ זֶה שׁוֹפְ ים — זֶה וָ ינוֹנִ ינָיו״. בֵּ נֶגֶד עֵ ים לְ לֹקִ  ד אֱ חַ ין פַּ י אֵ בִּ לִ

שׁוֹ״. י נַפְ טֵ שֹּׁפְ יעַ מִ הוֹשִׁ יוֹן לְ בְ ין אֶ ימִ ״יַעֲמֹד לִ
There is a teaching : R. Jose of Galilee says : The good im‐

pulse controls the righteous ; as it is said, "My heart is

wounded within me" (Ps. cix. 22). The evil impulse controls

the wicked ; as it is said, "Transgression speaketh to the

wicked, in the midst of the heart, There is no fear of G-d be‐

fore his eyes" (ibid, xxxvi. 2). Both impulses control average

people ; as it is said, "Because He standeth at the right hand

of the needy, to save him from them …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות סא, ב.

22

ציון במשפט תפדה

“Zion shall be redeemed through justice”: the Alter Rebbe

explains justice as self-judgment, Torah study and the

restoring of proper order.

Isaiah 1:27ישעיהו א׳:כ״ז

ה: קָ דָ צְ יהָ בִּ בֶ שָׁ ה וְ דֶ פָּ פָּט תִּ שְׁ מִ יּוֹן בְּ צִ
Zion shall be redeemed with justice, And they that return of

her with righteousness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

23

אם אין חכמה אין יראה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות ג, יז.

24

אם אין חכמה אין יראה

The Mishnah teaches, “If there is no wisdom, there is no

awe.” The Alter Rebbe cites it to show why Torah study is

needed for the exultation that comes with awe.

Pirkei Avot 3:17משנה אבות ג׳:י״ז
ךְ רֶ ין דֶּ ם אֵ ץ. אִ רֶ ךְ אֶ רֶ ין דֶּ ה, אֵ ין תּוֹרָ ם אֵ ר, אִ יָה אוֹמֵ זַרְ ן עֲ זָר בֶּ עָ לְ י אֶ בִּ רַ
ם ה. אִ מָ כְ ין חָ אָה, אֵ ין יִרְ ם אֵ אָה. אִ ין יִרְ ה, אֵ מָ כְ ין חָ ם אֵ ה. אִ ין תּוֹרָ ץ, אֵ רֶ אֶ
ם ה. אִ ין תּוֹרָ ח, אֵ מַ ין קֶ ם אֵ ינָה. אִ ין בִּ ת, אֵ עַ ין דַּ ם אֵ ת. אִ עַ ין דַּ ינָה, אֵ ין בִּ אֵ
ה מַ יו, לְ עֲשָׂ מַּ בָּה מִ רֻ תוֹ מְ מָ כְ חָ ר, כָּל שֶׁ יָה אוֹמֵ ח. הוּא הָ מַ ין קֶ ה, אֵ ין תּוֹרָ אֵ
תּוֹ רְ עוֹקַ רוּחַ בָּאָה וְ הָ ין, וְ טִ עָ יו מֻ שָׁ רָ שָׁ ין וְ בִּ רֻ יו מְ נָפָ עֲ ן שֶׁ ילָ אִ ה, לְ הוּא דוֹמֶ

י ה כִּ אֶ לֹא יִרְ בָה וְ עֲרָ ר בָּ עָ רְ עַ יָה כְּ הָ ר )ירמיה יז( וְ מַ נֶּאֱ נָיו, שֶׁ ל פָּ תּוֹ עַ כְ הוֹפַ וְ
ץ … רֶ בָּר אֶ דְ מִּ ים בַּ רִ ן חֲרֵ כַ שָׁ יָבוֹא טוֹב וְ

Rabbi Elazar ben Azariah said: Where there is no Torah,

there is no right conduct; where there is no right conduct,

there is no Torah. Where there is no wisdom, there is no fear

of G-d; where there is no fear of G-d, there is no wisdom.

Where there is no understanding, there is no knowledge;

where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no

Torah, there is no bread. He used to say: one whose wisdom

…

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

25

בד״ה וידבר אלקים כו׳

The passage explains that “And G-d spoke all these words”

was in order to say “I am Havayah your G-d”: that G-d’s

very essence, clothed in the Torah, His wisdom, be re‐

vealed below in physical things.

Numbers 15:4במדבר ט״ו:ד׳

ן: מֶ ין שָׁ הִ ית הַ עִ בִ רְ לוּל בִּ רוֹן בָּ שָּׂ ה סֹלֶת עִ חָ נְ נוֹ לַה׳ מִ בָּ רְ יב קׇ רִ קְ מַּ יב הַ רִ קְ הִ וְ

then shall he that bringeth his offering present unto the

L-RD a meal-offering of a tenth part of an ephah of fine flour

mingled with the fourth part of a hin of oil;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לעיל במדבר טו, ד ואילך. לקמן ראה כא, ד.

26
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וידבר אלקים כו׳ אנכי

The opening of the Ten Commandments, “And G-d spoke

all these words, saying: I am Havayah your G-d,” names

the discourse to which the Alter Rebbe refers.

Exodus 20:1–2שמות כ׳:א׳-ב׳

ר יךָ אֲשֶׁ לֹקֶ  י ה׳ אֱ לֶּה לֵאמֹר: אָנֹכִ אֵ ים הָ רִ בָ דְּ ת כׇּל־הַ ים אֵ לֹקִ  בֵּר אֱ דַ יְ וַ

ים: דִ͏ ית עֲבָ בֵּ יִם מִ רַ צְ ץ מִ רֶ אֶ יךָ מֵ הוֹצֵאתִ
And G-d spoke all these words, saying: I am the L-RD thy

G-d, who brought thee out of the land of Egypt, out of the

house of bondage.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי המשפט לאלקים הוא
Moshe tells the judges not to fear any man, “for justice is

G-d’s.” The Alter Rebbe reads it as linking justice with the

Name Elokim, and so with “praise your Elokim, O Zion.”

Deuteronomy 1:17דברים א׳:י״ז

י ישׁ כִּ נֵי־אִ פְּ גוּרוּ מִ עוּן לֹא תָ מָ שְׁ גָּדֹל תִּ טֹן כַּ פָּט כַּקָּ שְׁ מִּ ים בַּ נִ ירוּ פָ כִּ לֹא־תַ
יו: תִּ עְ מַ י וּשְׁ לַ בוּן אֵ רִ קְ כֶּם תַּ ה מִ שֶׁ קְ ר יִ בָר אֲשֶׁ דָּ הַ ים הוּא וְ לֹקִ פָּט לֵא שְׁ מִּ הַ

Ye shall not respect persons in judgment; ye shall hear the

small and the great alike; ye shall not be afraid of the face of

any man; for the judgment is G-d’s; and the cause that is too

hard for you ye shall bring unto me, and I will hear it.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים א, יז.
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הללי אלקיך ציון

“Praise your Elokim, O Zion”: the praise of Zion with the

Name Elokim comes through justice.

Psalms 147:12תהילים קמ״ז:י״ב

יּוֹן: ךְ צִ יִ לֹקַ  י אֱ לִ לְ ת־ה׳ הַ ם אֶ לַ͏ִ י יְרוּשָׁ חִ בְּ שַׁ
Glorify the L-RD, O Jerusalem; Praise thy G-d, O Zion.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה ה׳ לי בעוזרי

The note quotes the discourse: “Of this it is said, ‘that all

the peoples of the earth may know,’ for the peoples of the

earth are the body and the animal soul … that the peoples

of the earth be broken and nullified.” The passage given

explains, from the Shema, that all the worlds are nullified

before G-d’s sovereignty and take up no place before Him.
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לקמן שמע״צ פח, ג: ”ועל זה נאמר למען דעת כל עמי הארץ כי עמי הארץ
הם הגוף ונפש הבהמית . . שיהיו עמי הארץ נשברים ובטלים” ע״ש.
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ה׳ לי בעוזרי
“Havayah is for me among my helpers”: the opening

words of the discourse to which the Alter Rebbe refers on

breaking the animal soul.

Psalms 118:7תהילים קי״ח:ז׳

אָי: שֹׂנְ ה בְ אֶ רְ י אֶ נִ אֲ י וַ רָ עֹזְ י בְּ ה׳ לִ
The L-RD is for me as my helper; And I shall gaze upon

them that hate me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עמי הארץ

Kehot’s marei makom for these words (its note is below).
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מ״א ח, ס ]כל עמי[.
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למען דעת עמי הארץ
Shlomo prays “that all the peoples of the earth may know

that Havayah is G-d; there is none else.” The discourse cit‐

ed reads “the peoples of the earth” as the body and the an‐

imal soul, which must be broken.

I Kings 8:60מלכים א ח׳:ס׳

ין עוֹד: ים אֵ לֹקִ  אֱ י ה׳ הוּא הָ ץ כִּ אָרֶ י הָ מֵּ ת כׇּל־עַ עַ ן דַּ עַ מַ לְ
that all the peoples of the earth may know that the L-RD, He

is G-d; there is none else.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בפ׳ צו סד״ה ענין שבעת ימי המילואים

The passage explains the name “seven days of installation

(miluim),” literally “filling,” as drawing the light that en‐

compasses all worlds, “Do I not fill the heavens and the

earth,” into open revelation, so that “the whole earth is full

of His glory.” The Alter Rebbe cites the same discourse for

its explanation of “I shall be filled, [now that] she is laid

waste.”
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לעיל פ׳ צו יא, ב.
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אמלאה החרבה

Tyre gloats over Jerusalem’s fall: “I shall be filled, [now

that] she is laid waste.” The Alter Rebbe refers to the dis‐

course in Parshas Tzav that explains these words.

Ezekiel 26:2יחזקאל כ״ו:ב׳

ים מִּ עַ תוֹת הָ לְ ה דַּ רָ בְּ שְׁ אָח נִ ם הֶ לַ͏ִ ל־יְרוּשָׁ ה צֹּר עַ רָ ר־אָמְ שֶׁ ן אֲ ם יַעַ ן־אָדָ בֶּ

בָה: חֳרָ אָה הׇ לְ מָּ י אִ לָ בָּה אֵ נָסֵ
’Son of man, because that Tyre hath said against Jerusalem:

Aha, she is broken that was the gate of the peoples; She is

turned unto me; I shall be filled with her that is laid waste;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כמשפט הראשון
Yosef tells the butler that he will hand Pharaoh his cup “af‐

ter the former manner (mishpat).” The Alter Rebbe uses it

to show that mishpat also means proper order.

Genesis 40:13בראשית מ׳:י״ג

תָּ כוֹס־ נָתַ נֶּךָ וְ ל־כַּ ךָ עַ יבְ הֲשִׁ ךָ וַ ת־רֹאשֶׁ עֹה אֶ רְ א פַ ים יִשָּׂ ת יָמִ לֹשֶׁ עוֹד שְׁ בְּ
הוּ: קֵ שְׁ יתָ מַ יִ ר הָ אשׁוֹן אֲשֶׁ רִ פָּט הָ שְׁ יָדוֹ כַּמִּ עֹה בְּ רְ פַּ

within yet three days shall Pharaoh lift up thy head, and

restore thee unto thine office; and thou shalt give Pharaoh’s

cup into his hand, after the former manner when thou wast

his butler.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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P A R A G R A P H  5

כהלכתא קדמייתא

Onkelos renders “after the former manner” as “according

to the former practice,” and the Alter Rebbe cites this ren‐

dering for the sense of mishpat as everything in its proper

place.

Onkelos Genesis 40:13תרגום אונקלוס על בראשית מ׳:י״ג

ן תֵּ תִ ךְ וְ מּוּשָׁ ל שִׁ נָּךְ עַ יבִ יתֵ ךְ וִ ישָׁ עֹה יָת רֵ רְ נָּךְ פַּ רִ בְּ ין יַדְ א יוֹמִ לָתָ סוֹף תְּ בְּ
י לֵקהּ: קֵ שְׁ א מַ יתָ וֵ י הֲ אָה דִּ מָ דְ א קַ תָ כְ לְ הִ יהּ כְּ ידֵ עֹה בִּ רְ פַ א דְ כַּסָּ

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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וארמון על משפטו

Yirmeyahu promises that the city will be rebuilt on its

mound and “the palace shall abide in its rightful place.”

The Alter Rebbe cites it for mishpat as proper place.

Jeremiah 30:18ירמיהו ל׳:י״ח

יר ה עִ תָ נְ בְ נִ ם וְ חֵ רַ יו אֲ נֹתָ כְּ שְׁ י יַעֲקוֹב וּמִ הֳלֵ בוּת אׇ ב שְׁ י־שָׁ נִ נְ ר ה׳ הִ כֹּה אָמַ
ב: טוֹ יֵשֵׁ פָּ שְׁ ל־מִ מוֹן עַ אַרְ לָּהּ וְ ל־תִּ עַ

Thus saith the L-RD: Behold, I will turn the captivity of

Jacob’s tents, And have compassion on his dwelling-places;

And the city shall be builded upon her own mound, And the

palace shall be inhabited upon its wonted place.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה אשירה לה׳

The passage explains that the “justice” a person executes

on his own soul concerns the excesses of his bodily life as

against charity: “your life comes before your fellow’s life,”

but your excesses do not, for it is not right to pamper one‐

self while another starves.
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תו״א פ׳ בשלח סג, ב.
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אשירה לה׳ כי גאה גאה

The opening of the Song at the Sea names the discourse in

Torah Ohr that explains how justice leads to charity.

Exodus 15:1שמות ט״ו:א׳

רוּ יֹּאמְ Havayah וַ זֹּאת לַ ה הַ ירָ שִּׁ ת־הַ ל אֶ אֵ רָ נֵי יִשְׂ ה וּבְ יר־מֹשֶׁ אָז יָשִׁ
יָּם: ה בַ מָ בוֹ רָ רֹכְ י־גָאֹה גָּאָה סוּס וְ Havayah כִּ ה לַ ירָ לֵאמֹר אָשִׁ

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויהי דוד עושה משפט
David “executed justice and charity for all his people.”

The Alter Rebbe cites it for the pairing of justice and chari‐

ty, through which joy is drawn down.

II Samuel 8:15שמואל ב ח׳:ט״ו

מּוֹ: כׇל־עַ ה לְ קָ דָ פָּט וּצְ שְׁ ה מִ ד עֹשֶׂ וִ י דָ הִ יְ ל וַ אֵ רָ ל־כׇּל־יִשְׂ ד עַ וִ לֹךְ דָּ  מְ יִּ וַ
And David reigned over all Israel; and David executed jus‐

tice and righteousness unto all his people.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ש״ב ח, טו.
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שוש אשיש בהוי׳

“I will greatly rejoice in Havayah”: the joy drawn down

through justice and charity, and the opening words of the

discourse cited again here.

Isaiah 61:10ישעיהו ס״א:י׳

ה קָ דָ יל צְ עִ ע מְ י־יֶשַׁ דֵ גְ י בִּ נִ ישַׁ בִּ לְ י הִ י כִּ לֹקַ י בֵּא שִׁ גֵל נַפְ ה׳ תָּ ישׂ בַּ שׂוֹשׂ אָשִׂ
: יהָ לֶ ה כֵ דֶּ עְ כַכַּלָּה תַּ ר וְ אֵ ן פְּ כַהֵ ן יְ תָ י כֶּחָ נִ טָ עָ יְ

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva‐

tion, He hath covered me with the robe of victory, As a bride‐

groom putteth on a priestly diadem, And as a bride adorneth

herself with her jewels.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישמח ישראל בעושיו

“Let Israel rejoice in its Maker”: the rejoicing that the Alter

Rebbe says is drawn down through justice and charity.

Psalms 149:2תהילים קמ״ט:ב׳

כָּם: לְ מַ ילוּ בְ יּוֹן יָגִ נֵי־צִ יו בְּ עֹשָׂ ל בְּ אֵ רָ ח יִשְׂ מַ יִשְׂ
Let Israel rejoice in his Maker; Let the children of Zion be

joyful in their King.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וצדקה תהי׳ לנו

“And it shall be tzedakah for us, if we keep to do all this

commandment.” The Alter Rebbe cites it to show that the

mitzvos as a whole are called tzedakah, “charity.”

Deuteronomy 6:25דברים ו׳:כ״ה

נֵי פְ זֹּאת לִ וָה הַ צְ מִּ ת־כׇּל־הַ מֹר לַעֲשׂוֹת אֶ שְׁ י־נִ נוּ כִּ יֶה־לָּ הְ ה תִּ קָ דָ וּצְ

נוּ: וָּ ר צִ ינוּ כַּאֲשֶׁ לֹקֵ  Havayah אֱ

And it shall be righteousness unto us, if we observe to do all

this commandment before the L-RD our G-d, as He hath

commanded us.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ו, כה.
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כי ההרים ימושו

“For the mountains shall depart … but My kindness shall

not depart from you … says Havayah, who has mercy on

you.” It names the discourse cited for the Thirteen

Attributes of Mercy revealed on Yom Kippur.

Isaiah 54:10ישעיהו נ״ד:י׳

ית רִ לֹא־יָמוּשׁ וּבְ ךְ  תֵּ אִ י מֵ דִּ סְ חַ ינָה וְ מוּטֶ בָעוֹת תְּ גְּ הַ ים יָמוּשׁוּ וְ רִ הָ י הֶ כִּ
ךְ ה׳ חֲמֵ רַ ר מְ מוּט אָמַ י לֹא תָ לוֹמִ שְׁ

For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועניתם את נפשותיכם

The Torah commands self-affliction on Yom Kippur. The

Alter Rebbe links it with the “justice” a person executes on

his soul, which draws down the Thirteen Attributes of

Mercy.

Leviticus 16:31ויקרא ט״ז:ל״א

ת עוֹלָם: קַּ יכֶם חֻ שֹׁתֵ ת־נַפְ ם אֶ יתֶ נִּ עִ כֶם וְ יא לָ תוֹן הִ בָּ בַּת שַׁ שַׁ
It is a sabbath of solemn rest unto you, and ye shall afflict

your souls; it is a statute for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויקרא טז, לא.
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בד״ה ראיתי והנה מנורת זהב

The passage explains Zechariah’s “two olive trees beside

it”: olives hold their oil within, and it comes out only when

they are crushed in the press.
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לעיל פ׳ בהעלותך לה, א.
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ראיתי והנה מנורת זהב
Zechariah sees a golden menorah with two olive trees be‐

side it. The verse names the discourse that explains the

crushing a person does to himself, like olives pressed for

oil.

Zechariah 4:2זכריה ד׳:ב׳

ל־ גֻלָּהּ עַ לָּהּ וְ ב כֻּ ת זָהָ נוֹרַ נֵּה מְ הִ י וְ יתִ אִ ר רָ אֹמַ ה וָ ה רֹאֶ ה אַתָּ י מָ לַ ר אֵ יֹּאמֶ וַ
ל־ ר עַ נֵּרוֹת אֲשֶׁ קוֹת לַ ה מוּצָ עָ בְ שִׁ ה וְ עָ בְ יהָ שִׁ לֶ יהָ עָ ה נֵרֹתֶ עָ בְ שִׁ הּ וְ רֹאשָׁ

הּ: רֹאשָׁ
And he said unto me: ‘What seest thou?’ And I said: ‘I have

seen, and behold a candlestick all of gold, with a bowl upon

the top of it, and its seven lamps thereon; there are seven

pipes, yea, seven, to the lamps, which are upon the top

thereof;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

48

כשמן הטוב

The psalm compares brotherly unity to “the good oil upon

the head, running down upon the beard.” The Alter Rebbe

reads the oil on the beard as the drawing down of the

Thirteen Attributes of Mercy.

Psalms 133:2תהילים קל״ג:ב׳

יו: דּוֹתָ י מִ ל־פִּ ד עַ יֹּרֵ  ן־אַהֲרֹן שֶׁ קַ ן זְ זָּקָ ל־הַ ד עַ יֹרֵ רֹאשׁ  ל־הָ טּוֹב עַ ן הַ מֶ כַּשֶּׁ

It is like the precious oil upon the head, Coming down upon

the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קלג, ב.
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סד״ה אחרי ה׳ אלקיכם תלכו

The passage given, near the cited column, refers to the

Midrash Rabbah (Kedoshim, chapter 25) on “After

Havayah your G-d shall you walk,” which asks how flesh

and blood can follow G-d and answers with planting first,

and explains it as drawing into “the land” from the Tree of

Life.
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לקמן פ׳ ראה כ, ב.
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אחרי הוי׳ אלקיכם תלכו

“After Havayah your G-d shall you walk”: the opening

words of the discourse cited for drawing down the

Thirteen Attributes through Torah study.

Deuteronomy 13:5דברים י״ג:ה׳

עוּ מָ שְׁ קֹלוֹ תִ מֹרוּ וּבְ שְׁ יו תִּ וֺתָ צְ ת־מִ אֶ אוּ וְ ירָ אֹתוֹ תִ כוּ וְ לֵ יכֶם תֵּ לֹקֵ  י ה׳ אֱ אַחֲרֵ
בָּקוּן: דְ עֲבֹדוּ וּבוֹ תִ אֹתוֹ תַ וְ

After the L-RD your G-d shall ye walk, and Him shall ye fear,

and His commandments shall ye keep, and unto His voice

shall ye hearken, and Him shall ye serve, and unto Him shall

ye cleave.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סד״ה אני לדודי

The passage explains that the Thirteen Attributes of Mercy

shine in the month of Elul to make teshuvah possible: the

Thirteen Attributes said all year are mercy for bodily life,

while those of Elul are mercy for the life of the soul.
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לקמן פ׳ ראה לג, ג.
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אני לדודי בענין הרועה בשושנים
“I am my Beloved’s, and my Beloved is mine, who grazes

among the roses.” The Alter Rebbe refers to the discourse

that reads “among the roses (shoshanim)” as those who

study (shonim) halachos.

Song of Songs 6:3שיר השירים ו׳:ג׳

ים: נִּ ה בַּשּׁוֹשַׁ רֹעֶ י הָ י לִ דוֹדִ י וְ דוֹדִ י לְ נִ אֲ
I am my beloved’s, and my beloved is mine, That feedeth

among the lilies.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ציון במשפט תפדה

The Alter Rebbe notes that Isaiah 1:18 stands a few verses

before this verse, so the two images of snow and wool ex‐

plain the pairing of mercy and kindness in the Midrash.

Isaiah 1:27ישעיהו א׳:כ״ז

ה: קָ דָ צְ יהָ בִּ בֶ שָׁ ה וְ דֶ פָּ פָּט תִּ שְׁ מִ יּוֹן בְּ צִ
Zion shall be redeemed with justice, And they that return of

her with righteousness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לכו נא ונוכחה יאמר ה׳ אם יהיו חטאיכם כשנים כשלג ילבינו
G-d invites Israel to reason with Him: sins red as scarlet

can become white as snow, and red as crimson can be‐

come like wool. The Alter Rebbe finds in its two images the

difference between mercy and kindness.

Isaiah 1:18ישעיהו א׳:י״ח

ם־ ינוּ אִ בִּ ג יַלְ לֶ ים כַּשֶּׁ נִ יכֶם כַּשָּׁ אֵ יוּ חֲטָ הְ ם־יִ ר ה׳ אִ ה יֹאמַ חָ כְ וָּ נִ כוּ־נָא וְ לְ
יוּ: הְ ר יִ מֶ ימוּ כַתּוֹלָע כַּצֶּ דִּ יַאְ

55
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Come now, and let us reason together, Saith the L-RD;

Though your sins be as scarlet, They shall be as white as

snow; Though they be red like crimson, They shall be as

wool.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

כשלג ילבינו

“If your sins be like scarlet, they shall become white as

snow … they shall be as wool.” The Alter Rebbe explains its

two images as two levels: mercy (snow) and kindness

(wool).

Isaiah 1:18ישעיהו א׳:י״ח

ם־ ינוּ אִ בִּ ג יַלְ לֶ ים כַּשֶּׁ נִ יכֶם כַּשָּׁ אֵ יוּ חֲטָ הְ ם־יִ ר ה׳ אִ ה יֹאמַ חָ כְ וָּ נִ כוּ־נָא וְ לְ

יוּ: הְ ר יִ מֶ ימוּ כַתּוֹלָע כַּצֶּ דִּ יַאְ
Come now, and let us reason together, Saith the L-RD;

Though your sins be as scarlet, They shall be as white as

snow; Though they be red like crimson, They shall be as

wool.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Rabbi Yishmael says that a crimson strip was tied to the

entrance of the Sanctuary, and when the goat reached the

wilderness the strip turned white, as it says, “they shall be‐

come white as snow.” This is the Mishnah at the end of

chapter 6 of Yoma that the Alter Rebbe cites.

Mishnah Yoma 6:8משנה יומא ו׳:ח׳

יר עִ יעַ שָׂ גִּ הִ ין שֶׁ עִ יוּ יוֹדְ ן הָ נַּיִ בָּר. וּמִ דְ יר לַמִּ עִ יעַ שָׂ גִּ ן גָּדוֹל, הִ כֹהֵ רוּ לוֹ לְ אָמְ
יר עִ יעַ שָׂ גִּ הִ ין שֶׁ עִ יוֹדְ ין, וְ רִ ין בַּסּוּדָ יפִ נִ ין, וּמְ יוּ עוֹשִׂ יּוֹת הָ כִּ רְ בָּר, דַּ דְ לַמִּ
ד עַ יִם וְ לַ ירוּשָׁ ם, מִ הֶ יָה לָ ן גָּדוֹל הָ ימָ הֲלֹא סִ ה, וַ י יְהוּדָ בִּ ר רַ בָּר. אָמַ דְ לַמִּ
יל, י מִ דֵ ין כְּ שׁוֹהִ יל, וְ ין מִ רִ חוֹזְ יל, וְ ין מִ כִ ין. הוֹלְ ילִ ה מִ לשָׁ דּוּדוֹ שְׁ ית חִ בֵּ
יָה ר הָ ן אַחֵ ימָ הֲלֹא סִ ר, וַ אל אוֹמֵ עֵ מָ י יִשְׁ בִּ בָּר. רַ דְ יר לַמִּ עִ יעַ שָׂ גִּ הִ ין שֶׁ עִ יוֹדְ וְ

יר עִ יעַ שָׂ גִּ הִ שֶׁ יכָל, וּכְ ל הֵ חוֹ שֶׁ תְ ל פִּ שׁוּר עַ יָה קָ ית הָ ל זְהוֹרִ ם, לָשׁוֹן שֶׁ הֶ לָ
לָּשׁוֹן … יָה הַ בָּר הָ דְ לַמִּ

They said to the high priest: the goat has reached the wilder‐

ness. And how did they know that the goat had reached the

wilderness?They used to set up scouts and they would wave

scarves, and they would know that the goat had reached the

wilderness. Rabbi Judah said: but did they not have a great

sign? From Jerusalem to Bet Hidudo was three mils. They

could walk a mil, return the mil, then wait the time it takes to

walk a mil, and thus know that the goat had reached …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Mishnah in chapter 9 of Shabbos learns from “if your

sins be like scarlet, they shall become white as snow” that

a crimson strip is tied to the head of the goat that is sent

away.

Shabbat 86a:2שבת פ״ו א:ב׳

ר: מַ נֶּאֱ אָה? שֶׁ מֵ א טְ הֵ תְּ י שֶׁ ישִׁ לִ שְּׁ יּוֹם הַ ע בַּ בַת זֶרַ כְ ת שִׁ פוֹלֶטֶ ן לְ נַּיִ י׳ מִ נִ תְ מַ
י ישִׁ לִ שְּׁ יּוֹם הַ ילָה בַּ מִּ ת הַ ין אֶ יצִ חִ רְ מַּ ן שֶׁ נַּיִ ים״. מִ ת יָמִ לֹשֶׁ שְׁ ים לִ כֹנִ יוּ נְ ״הֱ
ן נַּיִ ים״. מִ בִ ם כֹּאֲ יוֹתָ הְ י בִּ ישִׁ לִ שְּׁ יּוֹם הַ י בַ הִ יְ ר: ״וַ מַ נֶּאֱ בָּת? שֶׁ שַׁ יוֹת בְּ הְ ל לִ חָ שֶׁ
יוּ הְ ם יִ ר: ״אִ מַ נֶּאֱ ? שֶׁ חַ לֵּ תַּ שְׁ מִּ יר הַ עִ רֹאשׁ שָׂ ית בְּ ל זְהוֹרִ ין לָשׁוֹן שֶׁ רִ קּוֹשְׁ שֶׁ

יוֹם יָּיה בְּ תִ שְׁ יא כִּ הִ יכָה שֶׁ סִ ן לְ נַּיִ ינוּ״. מִ בִּ ג יַלְ לֶ ים כַּשֶּׁ נִ יכֶם כַּשָּׁ אֵ חֲטָ
יִם בֹא כַמַּ ר: ״וַתָּ מַ נֶּאֱ בָר, שֶׁ דָּ בָר זֵכֶר לַ דָּ אָיָה לַ ין רְ אֵ י שֶׁ ל פִּ ים? אַף עַ פּוּרִ כִּ הַ

בּוֹ … רְ קִ בְּ
William Davidson, Vocalized Aramaic (CC-BY-NC)

58

ספ״ו דיומא ובפ״ט דשבת

The Gemara discusses the crimson strip: at first it was tied

at the entrance of the Hall, and when it turned white the

people rejoiced, and when it did not they were downcast.

This is the reference the Kehot notes give.

Yoma 67a:2יומא ס״ז א:ב׳

שׁוּר יוֹ קָ צְ חֶ לַע, וְ סֶּ שׁוּר בַּ יוֹ קָ צְ ית חֶ ל זְהוֹרִ ה? חוֹלֵק לָשׁוֹן שֶׁ יָה עוֹשֶׂ ה הָ מֶ
יעַ גִּ יָה מַ לֹא הָ ד. וְ יוֹרֵ גֵּל וְ גַּלְ תְ הוּא מִ יו, וְ חוֹרָ פוֹ לַאֲ חָ נָיו. וּדְ רְ נֵי קַ ין שְׁ בֵּ
ת סוּכָּה אַחֲרוֹנָה חַ ב לוֹ תַּ יָשַׁ ים. בָּא וְ רִ בָ ים אֵ רִ בָ ה אֵ נַּעֲשֶׂ ד שֶׁ ר עַ הָ י הָ חֲצִ לַ
יִם, לַ ת יְרוּשָׁ חוֹמַ יֵּצֵא חוּץ לְ שֶּׁ ים — מִ גָדִ א בְּ מֵּ טַ י מְ תַ ימָ אֵ . וּמֵ ךְ שַׁ חְ תֶּ ד שֶׁ עַ

יָּיתוֹ לַצּוּק. חִ ת דְּ עַ שְּׁ ר: מִ עוֹן אוֹמֵ מְ י שִׁ בִּ רַ
William Davidson, Vocalized Aramaic (CC-BY-NC)

Shabbat 89b:2שבת פ״ט ב:ב׳

י לֵקהּ! עֵ יבְּ י״ מִ נִ ים״? ״כַּשָּׁ נִ כוּ׳. ״כַּשָּׁ ית וְ ל זְהוֹרִ ין לָשׁוֹן שֶׁ רִ קּוֹשְׁ ן שֶׁ נַּיִ מִ
יכֶם אֵ יוּ חֲטָ הְ ם יִ ל: אִ אֵ רָ יִשְׂ רוּךְ הוּא לְ דוֹשׁ בָּ קָּ ם הַ הֶ ר לָ ק, אָמַ חָ צְ י יִ בִּ ר רַ אָמַ
לֶג יו — כַּשֶּׁ שָׁ כְ ד עַ עַ ית וְ אשִׁ רֵ י בְּ מֵ ת יְ שֶׁ שֵּׁ דוּרוֹת וּבָאוֹת מִ סְּ לוּ שֶׁ לָּ ים הַ נִ כַּשָּׁ
כוּ נָא״? ר ה׳״ — ״לְ ה יֹאמַ חָ כְ וָּ נִ כוּ נָא וְ יב: ״לְ תִ כְ אי דִּ בָא, מַ שׁ רָ רֵ ינוּ. דָּ בִּ יַלְ

בֹא יד לָ תִ עָ י לֵקהּ! לֶ עֵ יבְּ ר ה׳״ מִ ר ה׳״? ״אָמַ י לֵקהּ! ״יֹאמַ עֵ יבְּ ״בּוֹאוּ נָא״ מִ
יחוּ יוֹכִ יכֶם וְ בוֹתֵ ל אֲ צֶ כוּ נָא אֵ ל: לְ אֵ רָ יִשְׂ רוּךְ הוּא לְ דוֹשׁ בָּ קָּ ם הַ הֶ ר לָ יֹאמַ

כֶם. תְ אֶ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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יומא סז, א. שבת פט, ב. וראה אוה״ת נ״ך כרך א ע׳ פח ואילך.
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ועתיק יומין יתיב
In Daniel’s vision the Ancient of Days sits, “His garment

white as snow, and the hair of His head like pure wool.”

The Alter Rebbe reads the snow-white garment as the

Thirteen Attributes of Mercy.

Daniel 7:9דניאל ז׳:ט׳

ר עַ וָּר וּשְׂ לַג חִ תְ הּ כִּ בוּשֵׁ ב לְ ין יְתִ יק יוֹמִ תִּ עַ יו וְ מִ ן רְ וָ סָ י כׇרְ ד דִּ וֵית עַ זֵה הֲ חָ
ק: לִ י נוּר דָּ לּוֹהִ גִּ י־נוּר גַּלְ ין דִּ בִ בִ יֵהּ שְׁ סְ א כׇּרְ ר נְקֵ הּ כַּעֲמַ אשֵׁ רֵ

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דניאל ז, ט.
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בד״ה כי ביום הזה יכפר

The passage reads “For on this day He shall atone for you”

as wiping away what is “upon you,” the outer, encompass‐

ing level, while the inner sins are purified “before

Havayah” through the cry from the depths of the heart,

which arouses the Infinite level above the Name Havayah.

K E H O T ’ S  N O T E

ראה לעיל פ׳ אחרי כח, א.
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P A R A G R A P H  7

כי ביום הזה יכפר

“For on this day He shall atone for you”: the opening

words of the discourse cited for the drawing down of the

Thirteen Attributes on Yom Kippur.

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ושער רישי׳ כעמר נקא

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

דניאל שם.
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וכמ״ש בע״ח ש׳ א״א

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

)פ״ה ולבסוף ורפ״ז(. ]כ[.
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שבחי׳ שער רישיה עד״מ הן המשכות מבחי׳ פנימית חסד עליון

In the gate on Arich Anpin, Etz Chaim says the hair of

Arich Anpin’s head is white “like pure wool,” and that the

hair of the head comes from Keser, Arich Anpin, in which

the Chesed of Atik is clothed. This is the source of the Alter

Rebbe’s statement that “the hair of His head” is drawn

from supernal Chesed.

Sefer Etz Chaim 13:5עץ חיים י״ג:ה׳

… דא ודא בסטרא דא כו׳ ושם דקכ״ט ע״א אמר וז״ל י״ג נימין דשערי

קיימי מהאי סטרא ומהאי סטרא וכאן באדר״ז דרפ״ח ע״ב אמר בגין

דהאי חכמה סתימאה ביה אתפרש ג׳ זימנין לד׳ ד׳ כו׳. והרי בג׳ מקומות
אלו מצינו בחי׳ י״ג וצריך להבין מה ענינם אבל הביאור הוא במה
שנת״ל כי ג׳ מיני הויות של העצמות יש בג׳ רישין שכל ראש משלשתן
יש בה ג׳ הויות משונות כי ג׳ הויות עליונים דרישא עלאה הנק׳
גולגלתא דא״א הם במלוי יודי״ן הנקרא ע״ב ובהם י״ב אותיות

הפשוטות שבהן עם כללות שלשתן …
Sefer Etz Chaim (Public Domain)
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שבחי׳ שער רישיה עד״מ הן המשכות מבחי׳ פנימית חסד עליון

At the start of this chapter Etz Chaim applies “the hair of

His head like pure wool” to Atik as it is clothed in Arich

Anpin, says these hairs are more merciful than the mercy

of Z’eir Anpin, and speaks of a light from the supernal

Chesed clothed in the Keser of Arich Anpin.

Sefer Etz Chaim 13:7עץ חיים י״ג:ז׳

… יומין הם ז״ת המתגלין בז׳ דגלגלתא ובערך שהוא מתלבש בא״א

כתיב ביה ושער רישיה כעמר נקא ואע״פ שאין זו ראשו ממש רק
שמתגלה בכאן. ודע כי אע״פ שכל אלו הם שערות בסוד שורש הדנין

עכ״ז הנה הם יותר רחמים מרחמי ז״א ולכן מאלו השערות נמשך
השפעה לז״א ואינן מגיעין רק עד רישא דז״א ולא יותר ושאר כללות
הז״א הוא חלק וז״ס ואנכי איש חלק כמ״ש בסוד שק ואפר )ז״א מאירין
בו כמה מיני אורות במוחין דיליה א הוא שמתפשטת הארה מהחסד

העליון שמתלבש בכתר דא״א ומשם מתפשטת עד מזל …

Sefer Etz Chaim (Public Domain)
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כל מי שאין בו דיעה

The Talmud says that one who lacks understanding may

not be shown mercy. The Alter Rebbe infers that mercy

contains an element of judgment.

Berakhot 33a:19ברכות ל״ג א:י״ט

ל י אֵ ר ״כִּ מַ נֶּאֱ יּוֹת, שֶׁ י אוֹתִ תֵּ ין שְׁ נָה בֵּ תְּ נִּ ה, שֶׁ עָ דוֹלָה דֵּ י: גְּ ב אַמֵּ ר רַ אָמַ וְ
לֹא י  ר: ״כִּ מַ נֶּאֱ יו, שֶׁ לָ ם עָ חֵ רַ ה — אָסוּר לְ עָ ין בּוֹ דֵּ אֵ י שֶׁ כׇל מִ עוֹת ה׳״. וְ דֵּ

הוּ״. נּוּ עוֹשֵׂ חֲמֶ ן לֹא יְרַ ל כֵּ ינוֹת הוּא עַ ם בִּ עַ
R. Ammi also said : Great is knowledge which is placed be‐

tween two references to the Divine Name ; as it is said, "For

a G-d of knowledge is the L-rd" (I Sam. ii. 3). It is forbidden

to have mercy upon one who does not possess knowledge ;

as it is said, "For it is a people of no understanding, there‐

fore He that made them will not have compassion upon

them" (Is. xxvii. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות לג, א.
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הנותן שלג כצמר

The psalm praises G-d “who gives snow like wool.” The

Alter Rebbe reads it as the drawing of the higher “wool”

level of kindness into the “snow” level of mercy.

Psalms 147:16תהילים קמ״ז:ט״ז

זֵּר: פַ ר יְ פֶ פוֹר כָּאֵ ר כְּ מֶ ג כַּצָּ לֶ ן שֶׁ נֹּתֵ הַ
He giveth snow like wool; He scattereth the hoar-frost like

ashes.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמז, טז. ראה לקו״ש ח״ט ע׳ 13.

68

ע״פ שבת שבתון הוא לכם

The passage explains “He gives snow like wool” as a novel‐

ty: a light given in the “snow,” the thirteen tikkunim of the

beard, rooted in the hidden brain where the Gevurah of

Atik is clothed, so that it becomes “like wool,” the hair of

the head drawn from the skull in which the Chesed of Atik

is clothed.
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לקמן יוהכ״פ עא, ב.
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שבת שבתון הוא לכם
Of Yom Kippur the Torah says, “It is a Shabbos of com‐

plete rest for you, and you shall afflict your souls.” It

names the discourse to which the Alter Rebbe refers.

Leviticus 23:32ויקרא כ״ג:ל״ב

ב רֶ עֶ שׁ בָּ ה לַחֹדֶ עָ שְׁ תִ יכֶם בְּ שֹׁתֵ ת־נַפְ ם אֶ יתֶ נִּ עִ כֶם וְ תוֹן הוּא לָ בָּ בַּת שַׁ שַׁ
כֶם: תְּ בַּ תוּ שַׁ בְּ שְׁ ב תִּ רֶ ד־עֶ ב עַ רֶ עֶ מֵ

It shall be unto you a sabbath of solemn rest, and ye shall af‐

flict your souls; in the ninth day of the month at even, from
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P A R A G R A P H  8

even unto even, shall ye keep your sabbath.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

סד״ה האזינו השמים
The passage explains, with the Zohar, that the “heavens”

are the supernal attributes of Atzilus, Z’eir Anpin, and that

through Torah and mitzvos Moshe draws down the Infinite

Light from above the “heavens,” from Keser, Arich Anpin;

this is “My teaching shall drop like rain,” which comes

“from the Holy Ancient One.” The Alter Rebbe cites the

end of that discourse for Sukkos as “I will be like dew to

Israel.”
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לקמן פ׳ האזינו עג, א ואילך.
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האזינו השמים
“Give ear, O heavens”: the opening words of Moshe’s song,

which name the discourse that speaks of Sukkos.

Deuteronomy 32:1דברים ל״ב:א׳

י: י־פִ רֵ מְ ץ אִ אָרֶ ע הָ מַ שְׁ תִ ה וְ רָ בֵּ דַ אֲ יִם וַ מַ שָּׁ ינוּ הַ זִ אֲ הַ
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אהיה כטל לישראל

G-d promises, “I will be like dew to Israel.” The cited dis‐

course applies it to Sukkos as an arousal from above.

Hosea 14:6הושע י״ד:ו׳

נוֹן: בָ יו כַּלְּ שָׁ רָ יַךְ שׇׁ נָּה וְ ח כַּשּׁוֹשַׁ רַ פְ ל יִ אֵ רָ יִשְׂ ל לְ יֶה כַטַּ הְ אֶ
I will be as the dew unto Israel; He shall blossom as the lily,

And cast forth his roots as Lebanon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי חפץ חסד הוא

The prophet says that G-d does not keep His anger forever,

“for He desires kindness.” The Alter Rebbe cites it to iden‐

tify the arousal from above with Chesed.

Micah 7:18מיכה ז׳:י״ח

ד עַ יק לָ זִ חֱ ית נַחֲלָתוֹ לֹא־הֶ רִ אֵ שְׁ ע לִ שַׁ ל־פֶּ עֹבֵר עַ ן וְ וֺ א עָ ל כָּמוֹךָ נֹשֵׂ י־אֵ מִ
ד הוּא: סֶ ץ חֶ פֵ י־חָ אַפּוֹ כִּ

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מיכה ז, יח.
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המלך המשפט

The Talmud rules that during the ten days between Rosh

Hashanah and Yom Kippur one says “the King of Justice”

in the Amidah. The Alter Rebbe calls these days the level of

justice.

Berakhot 12b:2ברכות י״ב ב:ב׳

לֵּל פַּ תְ ם מִ נָה כּוּלָּהּ אָדָ שָּׁ ב כָּל הַ רַ יהּ דְּ מֵ שְּׁ בָא מִ ינָּנָא סָ בָּה בַּר חִ ר רַ אָמַ וְ
ין בֵּ ים שֶׁ ה יָמִ רָ עֲשָׂ ט״, חוּץ מֵ פָּ שְׁ ה וּמִ קָ דָ ב צְ ךְ אוֹהֵ לֶ דוֹשׁ״, ״מֶ קָּ ל הַ אֵ ״הָ
ךְ לֶ מֶּ ״הַ דוֹשׁ״, וְ קָּ ךְ הַ לֶ מֶּ לֵּל ״הַ פַּ תְ מִּ ים, שֶׁ פּוּרִ כִּ יוֹם הַ נָה וְ שָּׁ רֹאשׁ הַ

ט״. פָּ שְׁ מִּ הַ
Rabbah b. Hinnana the Elder also said in the name of Rab :

During the whole year, one should in the Tefillah use the

phrases "The holy G-d" and "King Who lovest righteousness

and judgment" ; except during the ten days from the New

Year until the Day of Atonement, when he should substitute

"The holy King" for the former and "King of judgment" for

the latter.

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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וסוכות בחינת צדקה

At the end of the gate on Sukkos a gloss reports that Rabbi

Chaim Vital gave the charity fund to the poor on the eve of

Sukkos, saying that charity is then especially effective,

since Rachel, called tzedek, rises to the place of tzedakah.

This is the source for Sukkos as the level of charity.

Pri Etz Chaim, Gate of Sukkot 4:11פרי עץ חיים, שער חג הסוכות
ד׳:י״א

שבעה ימי הסוכות, הזווג הוא בסוד ו״ק, וזווג יום ש״ע הוא בבחי׳
היסוד, אחר שנכללין בו כל הו״ק, לכן היסוד ו׳. וז״ס הנזכר בזוהר

בס״ת בזוהר פרשת בראשית ד״ט ע״ב, שחוזרת להעשות בעת הזווג
בחי׳ ו׳, כי הו׳ קצוות שהם ב׳ גדפוי דא׳, והם סוד ב׳ יודין שבה,
ומיטמרין ונכללין תוך ו׳ דא׳, ואינה ניכרת אלא ו׳ לבד, לכן הוא יום
א׳. אך פסח וסוכה הם ז׳ ימים שהם ו״ק. )צמח, הרח״ו ז״ל היה נותן
בערב סוכות, הקופה לעניים, ואמר שאז מועיל הצדקה מאוד, מפני

שאז רחל הנקראת צדק, עולה …
Pri Etz Chaim (Public Domain)

76

סד״ה וכל בניך

The passage reads the word “vehayah” as the letters of the

Name Havayah with the second pair before the first: the

first pair stands for “your children” (banayich), prayer in

“running and returning,” and the second for “your

builders” (bonayich), a dwelling place among the lower

realms.
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לקמן פ׳ ראה ל, ד.
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בצדקה תכונני

“Through charity you shall be established”: the verse dis‐

cussed in the discourse on “And all your children” to

which the Alter Rebbe refers.

Isaiah 54:14ישעיהו נ״ד:י״ד

: ךְ יִ לָ ב אֵ רַ קְ י לֹא־תִ ה כִּ תָּ חִ מְּ י וּמִ אִ ירָ י־לֹא תִ ק כִּ עֹשֶׁ י מֵ חֲקִ י רַ כּוֹנָנִ ה תִּ קָ דָ צְ בִּ
In righteousness shalt thou be established; be thou far from

oppression, for thou shalt not fear, And from ruin, for it

shall not come near thee.
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Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ציון במשפט תפדה

“Zion shall be redeemed through justice”: the Alter Rebbe

offers a further way to explain it through the teaching

about Yitzchak in the time to come.

Isaiah 1:27ישעיהו א׳:כ״ז

ה: קָ דָ צְ יהָ בִּ בֶ שָׁ ה וְ דֶ פָּ פָּט תִּ שְׁ מִ יּוֹן בְּ צִ
Zion shall be redeemed with justice, And they that return of

her with righteousness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תורה צוה

“Moshe commanded us the Torah”: the opening words of

the discourse to which the Alter Rebbe refers.

Deuteronomy 33:4דברים ל״ג:ד׳

לַּת יַעֲקֹב: הִ ה קְ שָׁ ה מוֹרָ נוּ מֹשֶׁ וָּה־לָ ה צִ תּוֹרָ
Moses commanded us a law, An inheritance of the congrega‐

tion of Jacob.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שלעתיד יאמרו ליצחק כי אתה אבינו

The Gemara relates that in the time to come Avraham and

Yaakov will not defend Israel’s sins, but Yitzchak will plead

for them, and Israel will say to him, “For you are our

father.” The Alter Rebbe points to this teaching to explain

“Zion shall be redeemed through justice.”

Shabbat 89b:4–5שבת פ״ט ב:ד׳-ה׳

ינוּ ה אָבִ י אַתָּ יב: ״כִּ תִ כְ אי דִּ ן: מַ י יוֹנָתָ בִּ ר רַ י אָמַ נִ מָ ל בַּר נַחְ מוּאֵ י שְׁ בִּ ר רַ אָמַ
עוֹלָם נוּ מֵ לֵ ינוּ גּוֹאֲ ה ה׳ אָבִ נוּ אַתָּ ירָ ל לֹא יַכִּ אֵ רָ יִשְׂ נוּ וְ עָ דָ ם לֹא יְ הָ רָ י אַבְ כִּ
אוּ טְ נֶיךָ חָ ם: בָּ הָ רָ אַבְ רוּךְ הוּא לְ דוֹשׁ בָּ קָּ ר לוֹ הַ בֹא יֹאמַ יד לָ תִ עָ ךָ״ — לְ מֶ שְׁ
ר ימַ ר: אֵ . אָמַ ךָ מֶ ת שְׁ דוּשַּׁ ל קְ חוּ עַ מָּ ל עוֹלָם, יִ בּוֹנוֹ שֶׁ נָיו: רִ פָ ר לְ י. אֹמֵ לִ

יהוּ. יְ י עֲלַ חֲמֵ י רַ עֵ בָ ר דְּ שָׁ פְ ים, אֶ נִ ידּוּל בָּ ר גִּ עַ הֲוָה לֵקהּ צַ יַעֲקֹב דַּ לֵקהּ לְ
ת דוּשַּׁ ל קְ חוּ עַ מָּ ל עוֹלָם, יִ בּוֹנוֹ שֶׁ נָיו: רִ פָ ר לְ אוּ. אֹמֵ טְ נֶיךָ חָ ר לֵקהּ: בָּ מַ אֲ

לָא … א וְ מָ עְ י טַ בֵ סָ ר לָא בְּ . אָמַ ךָ מֶ שְׁ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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כי אתה אבינו
“For You are our father, for Avraham has not known us”:

the verse the Gemara expounds as Israel’s words to

Yitzchak in the time to come.

Isaiah 63:16ישעיהו ס״ג:ט״ז

ינוּ ה ה׳ אָבִ נוּ אַתָּ ירָ ל לֹא יַכִּ אֵ רָ יִשְׂ נוּ וְ עָ דָ ם לֹא יְ הָ רָ י אַבְ ינוּ כִּ ה אָבִ י־אַתָּ כִּ
: ךָ מֶ עוֹלָם שְׁ נוּ מֵ לֵ גֹּאֲ

For Thou art our Father; for Abraham knoweth us not, and

Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובמ״ש הנותן שלג

The note identifies the explanation of “He gives snow” that

the Alter Rebbe mentions, that snow has an intense white‐

ness, as the one in the Siddur with Chassidic discourses.
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בסידור עם דא״ח.
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הנותן שלג

“He gives snow like wool”: the Alter Rebbe points to a fur‐

ther explanation of the verse, that snow has an intense

whiteness.

Psalms 147:16תהילים קמ״ז:ט״ז

זֵּר: פַ ר יְ פֶ פוֹר כָּאֵ ר כְּ מֶ ג כַּצָּ לֶ ן שֶׁ נֹּתֵ הַ
He giveth snow like wool; He scattereth the hoar-frost like

ashes.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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