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In the Midrash Rabbah on Eikev:
“And He Shall Keep for You”

Israel’s two qualities, justice and charity, draw down G-d’s two,
mercy and kindness. Justice, a person’s judgment of himself and
his Torah study, brings the Thirteen Attributes of Mercy of Yom
Kippur, “white as snow”; charity, the mitzvos as awhole, brings
the higher kindness of Sukkos, “as wool,” which comes from

G-d’s essence and is given without condition.
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THE BIG IDEA

Israel’s two qualities, justice and charity, draw down G-d’s two, mercy and kind-
ness. Justice, a person’s judgment of himself and his Torah study, brings the
Thirteen Attributes of Mercy of Yom Kippur, “white as snow”; charity, the mitzvos
as a whole, brings the higher kindness of Sukkos, “as wool,” which comes from

G-d’s essence and is given without condition.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains a Midrash on Parshas Eikev: Avraham gave his children two “tenant farmers,”
charity and justice, and G-d set up two of His own, kindness and mercy; when Israel restores its pair, as
in “Zion shall be redeemed through justice, and her returnees through charity,” G-d restores His. The
Alter Rebbe first asks why Psalms 147:12 pairs Zion, the inner part of Jerusalem, with the Name
Elokim. Zion’s joy is “exultation,” joy with trembling, higher and more inward than ordinary rejoicing;
it comes through contraction, the level of Elokim, which is Havayah itself becoming Elokim. A person
draws it down through “justice”: judging himself, setting aside his will, refraining from excess, and
studying the Torah, which restores everything to its proper place. “Charity” is the mitzvos as a whole.
G-d’s mercy is the Thirteen Attributes of Mercy revealed on Yom Kippur, “white as snow,” the garment
of the Ancient of Days, which still contains judgment. His kindness is higher: “the hair of His head like
pure wool,” drawn from His essence, given to rich and poor alike and revealed on Sukkos. Justice

draws down mercy and charity draws down kindness.
OUTLINE

1 The Midrash of the two tenant farmers m

Avraham’s charity and justice are matched by G-d’s kindness and mercy; when Israel restores its pair (“Zion
shall be redeemed through justice”), G-d restores His (“says Havayah, who has mercy on you”).

2 Zion, Elokim and exultation 12-3

Why Zion is paired with Elokim: exultation, joy with trembling, is higher and more inward than rejoicing,
and comes through contraction, the Elokim that is Havayah itself. A person draws it down through

“justice,” restraining his own will even in what is permitted.
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Justice and charity 14

Torah study, also called justice, breaks the animal soul and restores everything to its proper place, as before
the sin of the Tree of Knowledge. The mitzvos are called charity, justice leads to charity, and together they

bring the joy of “I will greatly rejoice in Havayah.”

4 Mercy, and the question of kindness

15

G-d’s mercy is the Thirteen Attributes of Mercy revealed on Yom Kippur, drawn down by self-affliction and

Torah study. What, then, does kindness add? The answer lies in Isaiah 1:18, “white as snow ... aswool.”

5 Snow and wool

f16-7

“White as snow” is mercy, the garment of the Ancient of Days, still mixed with judgment; “as wool” is kind-

ness, the hair of His head, drawn from His essence and given to all, revealed on Sukkos as “dew,” an

arousal from above. “He gives snow like wool” brings kindness even into Yom Kippur.

6 Two seasons, two paths

18

The Ten Days of Teshuvah, the time of “the King of Justice,” draw down mercy through justice; Sukkos draws

down kindness through charity. Further pointers for each half of the verse.

KEY CONCEPTS

Justice (mishpat) vawn

A person’s judgment of himself: setting aside his will and
refusing to be drawn after excesses, even in what is per-
mitted. The Torah is also called mishpat, and the word also
means proper order, everything in its place as before the
sin of the Tree of Knowledge.

Charity (tzedakah) np73

Giving to others, which follows from judging oneself; the
mitzvos as a whole are also called charity. It draws down
the higher kindness revealed on Sukkos.

Exultation (gilah) 71%°1

Joy joined with awe, “exult with trembling”: higher and
more inward than rejoicing (simchah), and linked with
Zion and the Name Elokim.
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Havayah becoming Elokim 0°p%x% *% 111 n°m

The Elokim linked with Zion is not a lower level but
Havayah itself appearing through contraction, as in “and
Havayah shall be Elokim to me.”

The Thirteen Attributes of Mercy 0°»r771 n1Tm 27

G-d’s great mercy, revealed on Yom Kippur, “His garment
white as snow.” It still contains some judgment, for mercy
weighs who is in distress and who deserves it.

Supernal Chesed (kindness) 7177y 701

Kindness drawn from the inner dimension of the Infinite
One, “the hair of His head like pure wool,” with no admix-
ture of judgment; given to rich and poor alike, and re-
vealed mainly on Sukkos.
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SECTION 1 - 11

The Midrash of the two tenant farmers
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In [Midrash] Rabbah, Parshas Eikev: Another explanation: “And He shall keep for you,” etc.
Avraham gave his children two tenant farmers, as it is said, “For I have known him,” etc., “and
they shall keep the way of Havayah, to do charity (tzedakah) and justice (mishpat).”
The maamar opens with a Midrash (Devarim Rabbah 3:7) on the verse in Parshas Eikev, “And Havayah your
G-d shall keep for you the covenant and the kindness.” In the Midrash’s parable a noblewoman brings two
tenant farmers into her marriage; the Alter Rebbe quotes its application: Avraham handed down to his chil-

dren two such “tenant farmers,” charity and justice, for G-d says He chose him so that his children would
“keep the way of Havayah, to do charity and justice.”
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So too the Holy One, blessed be He, set up for her two tenant farmers corresponding to them: kind-
ness and mercy, etc. Israel arose and made themselves fit, etc.,
In the parable the king answers the bride’s two tenant farmers with two of his own; so G-d set up, corre-
sponding to Israel’s charity and justice, His own kindness and mercy. In the words the Alter Rebbe passes

over with “etc.,” the Midrash adds that Israel lost theirs and G-d withdrew His, until Israel set themselves

right again.
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for so it is written, “Zion shall be redeemed through justice, and her returnees through charity.” So
too the Holy One, blessed be He, brought His own, for so it is written, “For the mountains,” etc.,
“and My kindness ... from you,” etc., “says Havayah, who has mercy on you.”
Israel’s return is proved from Isaiah 1:27, “Zion shall be redeemed through justice, and her returnees
through charity,” and G-d’s response from Isaiah 54:10, where His “kindness” and His “mercy” are named

together. The rest of the maamar explains these two pairs: justice and charity on Israel’s side, mercy and
kindness on G-d’s.
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SECTION 2 - 112-3

Zion, Elokim and exultation
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The explanation is along the lines of what is explained elsewhere on the verse “Extol Havayah, O
Jerusalem; praise your Elokim, O Zion.” At first glance this is difficult: Zion, after all, is the inner
dimension (pnimiyus) of Jerusalem, so why is the Name Havayah mentioned in connection with
Jerusalem, and the Name Elokim in connection with Zion?
To explain the Midrash, the Alter Rebbe first recalls a question on Psalms 147:12. Zion is the inner part of
Jerusalem, so one would expect the inner place to be paired with the higher Name, Havayah; yet the verse

pairs Jerusalem with Havayah and Zion with Elokim, the Name associated with contraction and
concealment.
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But the explanation is this: it is written, “Let Israel rejoice in its Maker; let the children of Zion ex-
ult in their King.” And it is explained elsewhere, in the discourse beginning “I will greatly rejoice in

Havayah, and my soul shall exult in my Elokim,” that the level of exultation (gilah) is

The answer begins from Psalms 149:2, where Israel “rejoices” but the children of Zion “exult.” A discourse
elsewhere, on Isaiah 61:10, “I will greatly rejoice in Havayah, and my soul shall exult in my Elokim,” shows

the same pairing: rejoicing (simchah) goes with Havayah, and exultation (gilah) with Elokim and with Zion.
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as it is written, “and exult with trembling,” etc.; and it is a higher level than joy (simchah). As is also

explained in the discourse beginning “Know this day,”

Exultation is the joy of Psalms 2:11, “exult with trembling”: joy that is joined with awe. The Alter Rebbe states

that it is a higher level than ordinary joy, and refers to the discourse “Know this day” for the next point.
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that the inter-inclusion of love and awe comes about because of the revelation from the level of
“and the awesome, G-d Most High,” etc. And also, exultation is the joy that is at the level of the in-
ner dimension of the heart, and of the hidden world (alma de’iskasya), like the matter of the second
Tablets, which were given quietly.
That discourse explains that love and awe merge into one another only through a revelation from the level
the opening blessing of the Amidah calls “the awesome, G-d Most High.” Exultation also belongs to the in-

ner, hidden part of the heart, the “hidden world,” like the second Tablets, which were given quietly, unlike
the public revelation that accompanied the first.
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Now, in order that the revelation from the level of “and the awesome, G-d Most High” be drawn
down in an inward manner, until from it there is drawn the level of “and exult with trembling,” this
comes specifically through gevuros (restraints) and tzimtzumim (contractions). And see what is
written above, at the end of the discourse beginning “Korach took,” concerning the threads of the
tzitzis.

For the revelation of “the awesome, G-d Most High” to enter a person inwardly and bring about “exult with

trembling,” restraint and contraction (gevuros and tzimtzumim) are needed. The Alter Rebbe refers to his
discussion of the threads of the tzitzis at the end of the discourse “Korach took,” earlier in Likkutei Torah.

WP 13777 71T 0OPYR 92 DR 111231 213N M2 0OpYR aw na RITw ©ophra cwol ban 1
[0°71097 0] BPOM° 223 S UHRAWS 7AW 7772 M wR0 “RophRY 09 i 1vm

And this is [the meaning of] “my soul shall exult in my Elokim”: it is the level of the Name Elokim,
the level of tzimtzum (contraction) and Gevurah (restraint). And in truth, this level of Elokim is as it
is written, “and Havayah shall be Elokim to me,” as is explained about this in the discourse begin-
ning “Return, O Israel,” regarding Yom Kippur.

This is why exultation is linked with “my Elokim”: Elokim is the Name of contraction and restraint. Yet this

Elokim is not a lower level but Havayah itself becoming Elokim, as in Genesis 28:21, “and Havayah shall be

Elokim to me,” which the discourse “Return, O Israel” explains in connection with Yom Kippur.
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And this is [the meaning of] “praise your Elokim, O Zion.” And in order to draw down this level,
this comes through the level of justice (mishpat): that is, that there be a nullification (bittul) of will
and a contraction, that he contract himself, so that there be “Sanctify yourself in what is permitted
to you,” as is explained in the discourse beginning “But Havayah your G-d was not willing to listen
to Bilam.”

This is why Zion is told, “praise your Elokim.” A person draws this level down through “justice” (mishpat):
setting aside his own will and restraining himself, in keeping with the Talmud’s “Sanctify yourself in what is

9

permitted to you,” as explained in the discourse on “But Havayah your G-d was not willing to listen to

Bilam.”
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This is the level of justice that a person executes upon his own soul: not to be drawn after excesses,
as our Sages, of blessed memory, said: “The righteous, the good inclination judges them.”

The “justice” meant here is the judgment a person passes on himself, refusing to be drawn after excesses be-
yond what he needs. The Sages say that the righteous are “judged” by their good inclination: it is the good in-
clination that rules them.

SECTION 3 - 14

Justice and charity
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And this is also through occupying oneself with the Torah, which is called justice (mishpat). And
this is [the meaning of| “Zion shall be redeemed through justice”: for there to be the level of “the
children of Zion shall exult,” “and exult with trembling,” this comes through the level of justice
mentioned above, and through occupying oneself with the Torah,

Torah study is a second way to draw this level down, since the Torah is itself called “justice” (mishpat). So

“Zion shall be redeemed through justice” means that the exultation of “the children of Zion,” the “exult with
trembling,” comes through self-judgment and through Torah study.

likuteitorah.com/likkutei-torah/devarim/2/ 7
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for “if there is no wisdom, there is no awe,” as is explained in the discourse beginning “And G-d
spoke,” etc., “I am,” etc. And also, “for justice is Elokim’s” is so that there be “praise your Elokim,
O Zion,” as mentioned above.

Torah study is needed because, as the Mishnah in Avos says, “If there is no wisdom, there is no awe,” and ex-

ultation is joy joined with awe. Further, Devarim 1:17 says “justice is Elokim’s,” so justice is what brings
about “praise your Elokim, O Zion.”
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And see what is written in the discourse beginning “Havayah is for me among my helpers”: that in
order for there to be absorption in the G-dly soul, this comes through “that the peoples of the earth
may know,” to break the craving of the animal soul and of the body, which conceal and prevent the
absorption in the G-dly soul,

The discourse “Havayah is for me among my helpers” explains that for G-dliness to be absorbed in the

G-dly soul, “the peoples of the earth” must be broken; that discourse reads them as the body and the animal
soul. Their cravings hide G-dliness and keep the G-dly soul from absorbing it.
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which is the level of Zion; and as is explained in Parshas Tzav, at the end of the discourse begin-
ning “The matter of the seven days of the installation (miluim),” concerning the meaning of “I
shall be filled, [now that] she is laid waste.”
The G-dly soul is the level of Zion. The Alter Rebbe also refers to the discourse on the seven days of installa-
tion (miluim) in Parshas Tzav, which explains Ezekiel’s words “I shall be filled, [now that] she is laid waste.”

The context suggests the application: the G-dly soul is filled when the cravings of the body and the animal
soul are broken.
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And this is the meaning of “Zion shall be redeemed” specifically “through justice,” as it is written,
“after the former manner (mishpat),” and Targum Onkelos [renders], “according to the former
practice”: that is, justice (mishpat) means that everything be in its proper place,

Zion is redeemed specifically through mishpat because the word also means proper order, as in Yosef’s

words to the butler, “after the former manner (mishpat)” (Genesis 40:13), which Onkelos renders “according
to the former practice.” Justice in this sense means everything standing in its proper place.
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as it ought to be; that is, as the worlds were in their proper place before the sin of the Tree of
Knowledge, etc. And as it is written in Yirmeyahu (chapter 30:18), “and the palace shall abide in its

rightful place (mishpato).”

The proper place is the order of the worlds before the sin of the Tree of Knowledge, when everything stood
where it belonged. Yirmeyahu’s promise that “the palace shall abide in its rightful place (mishpato)” uses

mishpat in the same sense.

N9 7w 29 119 10N APTXY W0 P78 INIPIY NIsnn nos 11907 NPT¥2 7P NI
And the level of “and her returnees through charity” is the mitzvos as a whole, which are called
charity (tzedakah), as it is written, “And it shall be charity for us, if we keep,” etc.

The second half of the verse, “her returnees through charity,” refers to all the mitzvos together, which are
called tzedakah, “charity,” as in Devarim 6:25, “And it shall be charity for us if we keep to do all this
commandment.”
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And also, from the level of justice it comes about that one does charity, as is explained in the dis-
course beginning “I will sing to Havayah, for He is highly exalted.”

Justice also leads to charity in the plain sense: one who judges himself and limits his own excesses has what

to give to others. The discourse “I will sing to Havayah” in Torah Ohr (Beshalach) explains this.
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And this is [the meaning of] “And David executed justice and charity”: through this is drawn down
the level of “I will greatly rejoice in Havayah,” “Let Israel rejoice in its Maker.” And see there, in the
discourse beginning “Iwill greatly rejoice.”

This explains why David is praised for “executing justice and charity” (II Samuel 8:15): through these two is

drawn down the joy that the verses link with Havayah, “I will greatly rejoice in Havayah” and “Let Israel re-
joice in its Maker.” The reader is referred again to the discourse “Iwill greatly rejoice.”

likuteitorah.com/likkutei-torah/devarim/2/ 9
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SECTION 4 - 15

Mercy, and the question of kindness
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Now, as for “He set up for her two tenant farmers corresponding to them”: the level of mercy, “says
Havayah, who has mercy on you,” is the revelation of the Thirteen Attributes of Mercy, which are
revealed on Yom Kippur, as is explained below, at the end of the discourse beginning

Now the Alter Rebbe turns to G-d’s two “tenant farmers.” The mercy of “says Havayah, who has mercy on

you” is the revelation of the Thirteen Attributes of Mercy on Yom Kippur, as he explains below, at the end of
the discourse on “For the mountains shall depart.”
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“For the mountains shall depart.” And it is drawn down through the level of justice mentioned
above, which a person executes upon his own soul; and so it is said of Yom Kippur, “and you shall
afflict your souls.” And see what is written above, in the discourse beginning “I have seen,”

These attributes are drawn down by the “justice” a person executes on himself, which is why the Torah com-

mands for Yom Kippur, “and you shall afflict your souls.” The Alter Rebbe refers to the discourse on

Zechariah’svision, “I have seen, and behold, a menorah of gold,” earlier in Likkutei Torah.
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“and behold, a menorah of gold,” concerning the crushing and pounding that a person does to
himself, through which he draws down the revelation of the level of the Thirteen Attributes of
Mercy, “like the good oil,” etc., “running down upon the beard,” etc.

That discourse explains the crushing and pounding a person does to himself, like olives crushed to release

their oil. Through it he draws down the Thirteen Attributes of Mercy, which Psalms 133:2 describes as “the

good oil ... running down upon the beard,” the beard being a Kabbalistic image of these attributes.

likuteitorah.com/likkutei-torah/devarim/2/ 10
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See there. And also through the Torah, which is called justice, the Thirteen Attributes of Mercy are
drawn down, as is explained at the end of the discourse beginning “After Havayah your G-d shall
you walk,” and as is also explained at the end of the discourse beginning “I am my Beloved’s,” con-
cerning “who grazes among the roses (shoshanim)”: those who study (shonim) halachos.

Torah study, too, draws down the Thirteen Attributes of Mercy, since the Torah is called “justice.” Two dis-

courses in Parshas Re’eh explain this; the second reads “who grazes among the roses (shoshanim)” as a play
on “those who study (shonim) halachos.”
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But as for the level of Chesed (kindness), which, it is implied, is higher even than the level of mer-
cy: since the mercy is the level of great mercy, the Thirteen Attributes of Mercy, then what further is
the matter of Chesed?

Now a question: the Midrash names kindness alongside mercy, which implies that kindness is a still higher
level. But the Thirteen Attributes are already “great mercy,” so the Alter Rebbe asks what kindness could add
beyond them.
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But the explanation is that above this verse, “Zion shall be redeemed through justice,” it is written:
“Come now, let us reason together, says Havayah: if your sins be like scarlet, they shall become

white as snow; if they be red like crimson, they shall be as wool.”

The answer lies in Isaiah 1:18, earlier in the same chapter as “Zion shall be redeemed through justice.” It

speaks of two degrees of cleansing: sins that “become white as snow” and sins that “shall be as wool.”

likuteitorah.com/likkutei-torah/devarim/2/ 11
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SECTION 5 - 16-7

Snow and wool
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Now, the matter of “they shall become white as snow” is the matter of the crimson strip that would
turn white on Yom Kippur, as is stated in the Mishnah at the end of chapter 6 of Yoma, and in chap-
ter 9 of Shabbos.

“White as snow” refers to the crimson strip of Yom Kippur, which turned white as a sign that Israel’s sins

were forgiven. The Mishnah at the end of chapter 6 of Yoma and the Mishnah in chapter 9 of Shabbos both
connect it with this verse.
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That is, through the drawing down of the Thirteen Attributes of Mercy, of which it is said, “and the
Ancient of Days (Atik Yomin) sat; His garment was white as snow.” And as is explained about this in
the discourse beginning “For on this day He shall atone.”

The whitening comes from the Thirteen Attributes of Mercy, which Daniel’s vision describes as the garment

of the “Ancient of Days” (Atik Yomin), “white as snow.” The discourse “For on this day He shall atone” dis-
cusses this further.
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But the level of “they shall be as wool” is a higher level, and it is what is written, “and the hair of His
head was like pure wool.” For the level of “the hair of His head” is, by way of analogy, from the level
of essence (atzmiyus), and above the level of “His garment.”

“They shall be as wool” is higher, matching the next words in Daniel, “and the hair of His head was like pure

wool.” In the analogy, hair grows from the person himself, while a garment is outside him; so this level
comes from G-d’s essence, above the “garment” of mercy.
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And this is the matter of Chesed (kindness), which is higher even than the level of the Thirteen
Attributes of Mercy; as is explained in Etz Chaim that the level of “the hair of His head,” by way of
analogy, consists of extensions drawn from the level of the inner dimension of the supernal Chesed

that is in the level of

This higher level is Chesed, kindness, above even the Thirteen Attributes of Mercy. Etz Chaim, in its gate on
Arich Anpin, teaches that the “hair of the head” is drawn from the supernal Chesed clothed in Keser, which
the Alter Rebbe describes as the inner dimension of Chesed within the Infinite One itself.
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the very Infinite One (Ein Sof), in which there is no admixture of judgment (din) whatsoever. In the
level of “white as snow,” by contrast, there is still some admixture of judgment as well, for Yom

Kippur is called the day of judgment and justice.

That Chesed has no admixture of judgment (din) at all. The mercy of “white as snow” still contains some
judgment, since Yom Kippur, the day it is revealed, is called the day of judgment and justice.
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And our Sages, of blessed memory, also said regarding mercy, “Whoever has no understanding, it
is forbidden to have mercy on him”; so there is in this an element of judgment. Moreover, mercy is
only for one who is in distress, and for the poor,

A further sign that mercy involves judgment: the Talmud says one may not have mercy on a person who
lacks understanding, so mercy weighs who deserves it. Mercy also applies only to someone in distress or to
the poor.
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but Chesed is for the poor and for the rich alike. And this is the matter of “they shall be as wool.”
The principal revelation of this level of supernal Chesed is on the festival of Sukkos, after the Ten
Days of Teshuvah have come before [it],

Chesed, by contrast, is given to rich and poor alike, without weighing need or merit; this is “they shall be as
wool.” It is revealed mainly on Sukkos, which comes after the Ten Days of Teshuvah.
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except that it is said in praise, “He gives snow like wool”: that is, that even in the level of snow, the
level of “His garment,” there will also be a drawing down from the level of “like wool,” which is a

higher level, as mentioned above.

Yet Psalms 147:16 praises G-d who “gives snow like wool”: even in the “snow” level, the “garment” of Yom
Kippur, something of the higher “wool” level is drawn down.
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And see what is written about this on the verse “It is a Shabbos of complete rest for you.” And see

what is written at the end of the discourse beginning “Give ear, O heavens,” concerning Sukkos,

The Alter Rebbe adds two references: the discourse on “It is a Shabbos of complete rest for you,” said of Yom

Kippur, and the end of the discourse on “Give ear, O heavens,” which speaks of Sukkos.
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that it is the level of “I will be like dew to Israel,” an arousal from above (isarusa dile’eila) that is
higher than an arousal from below. And it can be said that this too is the level of Chesed (kindness),
“for He desires kindness.”

That discourse calls Sukkos the level of “I will be like dew to Israel”: dew is the image of a gift from above
that does not depend on an arousal from below. The Alter Rebbe suggests that this unprompted gift is the
same Chesed, for Micah 7:18 says that G-d “desires kindness.”

SECTION 6 - 118

Two seasons, two paths

57131 °0Dwni 791 N3 awn e ney] NPOWY 3 IPTE DOWH Y70 DY 0°9wn1 19K N2 2 1M
L[7xrw7 0on 2377] 17177 QW2 NIDI0T YW A0 (oo vy ~an3] 17YD2 WUHD °APTR N1°M2 110

Now, these two levels are drawn down through justice and charity: for the Ten Days of Teshuvah
are the level of “the King of Justice,” as mentioned above, and Sukkos is the level of charity, as is
written in Pri Etz Chaim, at the end of Sha’ar HaSukkos, in the name of Rabbi Chaim Vital.

The two levels, mercy and kindness, are drawn down by justice and by charity. The Ten Days of Teshuvah are
the time of “the King of Justice,” the words said in the Amidah during those days, and Sukkos is linked with

charity, as Pri Etz Chaim reports in the name of Rabbi Chaim Vital.

likuteitorah.com/likkutei-torah/devarim/2/ 14
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And see what is written at the end of the discourse beginning “And all your children,” concerning
“through charity you shall be established.” And regarding “Zion shall be redeemed through
justice,” it can further be explained according to what is written at the end of the discourse begin-
ning “The Torah [that Moshe|] commanded,” concerning [the teaching]| that in the time to come
they will say to Yitzchak, “For you are our father.”
He points to the discourse on “And all your children,” which speaks of “through charity you shall be estab-
lished” (Isaiah 54:13-14). He adds that “Zion shall be redeemed through justice” can be explained further

through the Talmud’s teaching that in the time to come Israel will say to Yitzchak, “For you are our father,”

as discussed at the end of the discourse “The Torah [that Moshe] commanded.”
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And according to what is explained regarding “He gives snow,” that in snow there is an intensity of
whiteness, etc., and what is explained elsewhere regarding the linen garments of the Kohen Gadol

on Yom Kippur. And “her returnees through charity” [is] as mentioned above.

Further explanations are pointed to: what is said elsewhere on “He gives snow,” that snow has an intense
whiteness, and on the linen garments the Kohen Gadol wore on Yom Kippur. “Her returnees through chari-

ty” is as already explained above.

IN ONE’'S AVODAH

Judge yourself: set aside your own will, do not be drawn after excesses even in what is permitted, and occu-
py yourself with the Torah; this brings the inward joy of “exult with trembling,” and on Yom Kippur this self-
judgment, the affliction of the soul, draws down G-d’s mercy. From that self-judgment comes charity, and
with it the mitzvos as awhole, which draw down G-d’s kindness, given freely to all.

QUESTIONS FOR DISCUSSION

1. Why should Zion, the inner part of Jerusalem, be paired with Elokim, the Name of contraction, rather than
with Havayah?

2. How does the maamar join the three meanings of mishpat: a person’s judgment of himself, the Torah’s

laws, and everything in its proper place?
3. Inwhat sense does mercy contain judgment, while kindness is given “to the poor and to the rich alike”?

4. Why is the higher kindness revealed on Sukkos, after the Ten Days of Teshuvah, and what does “He gives
snow like wool” add?
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PARAGRAPH 1

% anen

The verse promises that if Israel keeps the laws, “Havayah
your G-d shall keep for you the covenant and the
kindness.” It is the verse in Parshas Eikev on which the
Midrash comments.

Deuteronomy 7:122”>:t 0127
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And it shall come to pass, because ye hearken to these ordi-
nances, and keep, and do them, that the L-RD thy G-d shall
keep with thee the covenant and the mercy which He swore
unto thy fathers,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash compares Israel to a noblewoman who
brought two tenant farmers into her marriage and the king
who matched them with two of his own: Avraham’s charity
and justice, and G-d’s kindness and mercy. The Alter
Rebbe quotes it in brief as the text the whole maamar
explains.

Devarim Rabbah 3:7°13 7127 0°727

etk

G-d says He has known Avraham so that he will command
his children to keep the way of Havayah, “to do charity
and justice.” The Midrash reads these two as the “tenant
farmers” Avraham gave his descendants.

Genesis 18:19v™:1” N°wKX12
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For I have known him, to the end that he may command his

children and his household after him, that they may keep

the way of the L-RD, to do righteousness and justice; to the

end that the L-RD may bring upon Abraham that which He

hath spoken of him.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 NPWRA2

P78 M°aAWY 7720 LVAWRI 118

The prophet promises that Zion will be redeemed through
justice and her returnees through charity. The Midrash
cites it to show that Israel will restore its two “tenant farm-
ers,” and the maamar goes on to explain each half.

Isaiah 1:27t22X 11°yw°

P78 PV 1720 LRYRI TIY
Zion shall be redeemed with justice, And they that return of
her with righteousness.

likuteitorah.com/likkutei-torah/devarim/2/

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

=Len !

Even if the mountains depart, G-d’s kindness will not de-
part from Israel, “says Havayah, who has mercy on you.”
The Midrash reads its “kindness” and “mercy” as the two
qualities G-d restores.

Isaiah 54:107:773 17°yw°
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For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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PARAGRAPH 2

6

The psalmist calls on Jerusalem to extol Havayah and on
Zion to praise “your Elokim.” The Alter Rebbe asks why
Zion, the inner part of the city, is paired with Elokim
rather than Havayah.
Psalms 147:1227:1"np 0°%°1n
{18 229K P90 MoK DY, maw
Glorify the L-RD, O Jerusalem; Praise thy G-d, O Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Israel “rejoices” in its Maker, while the children of Zion
“exult” in their King. The Alter Rebbe uses the two verbs to
show that exultation belongs to Zion.
Psalms 149:2°2:0"np 0°2°1n
:0270217°8 1178732 1ya DX Mo
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The prophet says, “I will greatly rejoice in Havayah, my
soul shall exult in my Elokim.” It gives its name to the dis-
course cited here, and it pairs rejoicing with Havayah and
exultation with Elokim.
Isaiah 61:107:X70 171°yw°
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16



LIKKUTEI TORAH - PARSHAS DEVARIM - MAAMAR 2

10

"

I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalm says, “Serve Havayah with awe, and exult with
trembling.” The Alter Rebbe defines exultation by this
verse: a joy that comes together with awe.

Psalms 2:11x”:°2 0°%°11n
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Serve the L-RD with fear, and rejoice with trembling.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage explains that through the revelation of “the
awesome” from G-d’s hidden level (“He made darkness
His hiding place”), awe, the attribute of Yitzchak, is in-
cluded in love, the attribute of Avraham, and love in awe,
as in the binding of Yitzchak.
KEHOT'S NOTE
X7 ANNRY 1P

PARAGRAPH 3

12

13

[P p"

The opening words of the Korach narrative name the dis-

course to which the Alter Rebbe refers for his explanation
of the threads of the tzitzis.

Numbers 16:1°X:1”1 12712
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Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“My soul shall exult in my Elokim”: the Alter Rebbe ex-
plains that exultation is linked with the Name Elokim be-
cause it comes through contraction and restraint.

Isaiah 61:10”:X70 17 yw°
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I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/devarim/2/

14

15

16

17

18

19

072K 13 92 9nw) R¥T 2pY D Mana...

2OPYRD 0% 1 oM
Yaakov vows that “Havayah shall be Elokim to me.” The

Alter Rebbe reads it as Havayah itself becoming Elokim,
showing that the Elokim of Zion is not a lower level.

Genesis 28:21X75:172 NwX12
:DPPRY 771 17 %28 N°270R 0iPY PRaYy
so that I come back to my father’s house in peace, then shall

the L-RD be my G-d,

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage quotes a Kabbalistic source on the seven dec-
larations “Havayah is the Elokim” at the close of Yom
Kippur: Havayah, Z’eir Anpin, becomes Elokim when it
rises to Atik, for relative to Atik it counts as Elokim.
KEHOT'S NOTE
2,0 wrw 1mep®
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The prophet’s call, “Return, O Israel, to Havayah your
G-d,” names the discourse, connected with Yom Kippur, to
which the Alter Rebbe refers.
Hosea 14:2°2:7 ywin
S1Y2 DPY 7D TROK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Praise your Elokim, O Zion”: the Alter Rebbe now ex-
plains why Zion is paired with Elokim, the level of contrac-
tion through which exultation comes.

Psalms 147:1227:1"np 0°9°110
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Glorify the L-RD, O Jerusalem; Praise thy G-d, O Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage from that discourse describes how hair grows
from a tiny, highly contracted glimmer of light passing
through the skull, which covers and conceals the brain, so
that hair has no comparison with the mind itself;
Chochmah likewise comes into being from the Infinite
Light only after its essence is concealed (“He made dark-
ness His hiding place”).
KEHOT'S NOTE
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The verse says G-d “was not willing” to listen to Bilam. It
names the discourse to which the Alter Rebbe refers for
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the nullification of will and self-contraction.
Deuteronomy 23:6:3” 0°127
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Nevertheless the L-RD thy G-d would not hearken unto
Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

VIWN N2 N

The note refers the reader to a talk in Likkutei Sichos for
this idea of the “justice” a person executes on his own
soul.
KEHOT’'S NOTE
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Rava explains the “prohibition of holiness” as “Sanctify
yourself in what is permitted to you.” The Alter Rebbe uses
it to define “justice”: a person restrains himself even in
what is permitted.

Yevamot 20a:15170:X ’> Nna°
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Talmud says that the righteous are “judged” by the
good inclination. The Alter Rebbe cites it as the “justice” a
person executes on his own soul.
Berakhot 61b:22:2 X”0 n1372
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There is a teaching : R. Jose of Galilee says : The good im-
pulse controls the righteous ; as it is said, "My heart is
wounded within me" (Ps. cix. 22). The evil impulse controls
the wicked ; as it is said, "Transgression speaketh to the
wicked, in the midst of the heart, There is no fear of G-d be-
fore his eyes" (ibid, xxxvi. 2). Both impulses control average
people ; as it is said, "Because He standeth at the right hand
of the needy, to save him from them ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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26
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“Zion shall be redeemed through justice”: the Alter Rebbe
explains justice as self-judgment, Torah study and the
restoring of proper order.
Isaiah 1:27t22X 11°yw°
RT3 AW 172N VYR 1Y
Zion shall be redeemed with justice, And they that return of
her with righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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The Mishnah teaches, “If there is no wisdom, there is no
awe.” The Alter Rebbe cites it to show why Torah study is
needed for the exultation that comes with awe.
Pirkei Avot 3:171°:’3 N1aR mawn
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Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The passage explains that “And G-d spoke all these words”
was in order to say “I am Havayah your G-d”: that G-d’s
very essence, clothed in the Torah, His wisdom, be re-
vealed below in physical things.

Numbers 15:47:1"1 12712
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then shall he that bringeth his offering present unto the
L-RD a meal-offering of a tenth part of an ephah of fine flour

mingled with the fourth part of a hin of oil;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The opening of the Ten Commandments, “And G-d spoke

all these words, saying: I am Havayah your G-d,” names
the discourse to which the Alter Rebbe refers.
Exodus 20:1-2'2-X:’D mnw
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And G-d spoke all these words, saying: I am the L-RD thy
G-d, who brought thee out of the land of Egypt, out of the

house of bondage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe tells the judges not to fear any man, “for justice is
G-d’s.” The Alter Rebbe reads it as linking justice with the
Name Elokim, and so with “praise your Elokim, O Zion.”
Deuteronomy 1:171°’k 0°727
°D WPR121 1730 KD 1ynwn 5730 Tupd vowna 0°19 11°3n°KY
SPRYRYA 22X 19270 03N TWR? WK 12TM KT 0°PPRY? vawRn
Ye shall not respect persons in judgment; ye shall hear the
small and the great alike; ye shall not be afraid of the face of
any man; for the judgment is G-d’s; and the cause that is too
hard for you ye shall bring unto me, and I will hear it.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Praise your Elokim, O Zion”: the praise of Zion with the
Name Elokim comes through justice.

Psalms 147:1227:1"np 0°%°110
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Glorify the L-RD, O Jerusalem; Praise thy G-d, O Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

30 Ny n 1T
The note quotes the discourse: “Of this it is said, ‘that all
the peoples of the earth may know,” for the peoples of the
earth are the body and the animal soul ... that the peoples
of the earth be broken and nullified.” The passage given
explains, from the Shema, that all the worlds are nullified
before G-d’s sovereignty and take up no place before Him.

KEHOT'S NOTE
PR MY °2 PIRM Sny 93 nyT Iynk K1 moo3” 0D 2oynw mpb
27y 0502 07aw TART "0Y 10 . . NORAAN wHN A0 an

31 myasLn
“Havayah is for me among my helpers”: the opening
words of the discourse to which the Alter Rebbe refers on
breaking the animal soul.

Psalms 118:7°1:1”°p 0°2°1n

ORIV AR IR YR 2N
The L-RD is for me as my helper; And I shall gaze upon
them that hate me.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PAINT oY
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
[ny 9ol o ,n RN
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Shlomo prays “that all the peoples of the earth may know
that Havayah is G-d; there is none else.” The discourse cit-
ed reads “the peoples of the earth” as the body and the an-
imal soul, which must be broken.

1 Kings 8:60°0:’11 X 0°3%n

that all the peoples of the earth may know that the L-RD, He
is G-d; there is none else.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QORI 2% NYAW 11y 71770 18 °D3
The passage explains the name “seven days of installation
(miluim),” literally “filling,” as drawing the light that en-
compasses all worlds, “Do I not fill the heavens and the
earth,” into open revelation, so that “the whole earth is full
of His glory.” The Alter Rebbe cites the same discourse for
its explanation of “I shall be filled, [now that] she is laid
waste.”
KEHOT'S NOTE
.2 ,8°1% 0 oyb

729 IRDRR

Tyre gloats over Jerusalem’s fall: “I shall be filled, [now
that] she is laid waste.” The Alter Rebbe refers to the dis-
course in Parshas Tzav that explains these words.
Ezekiel 26:2°2:172 5xpi°
DRy NINPT T2V IR 0PYINT0Y X TIMRTIUR 197 ORI
ST 7N VPN 120
’Son of man, because that Tyre hath said against Jerusalem:
Aha, she is broken that was the gate of the peoples; She is
turned unto me; I shall be filled with her that is laid waste;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NWNRAT vAWRD

Yosef tells the butler that he will hand Pharaoh his cup “af-
ter the former manner (mishpat).” The Alter Rebbe uses it
to show that mishpat also means proper order.
Genesis 40:1337:1 nN°wRI2
"01> NNy 7277y APWM AWRINK 71D XY 0w NYRY Tiv3
ARYR N0 WK TIWRAT LBYRD 1772 1Y18
within yet three days shall Pharaoh lift up thy head, and
restore thee unto thine office; and thou shalt give Pharaoh’s
cup into his hand, after the former manner when thou wast
his butler.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19



LIKKUTEI TORAH - PARSHAS DEVARIM - MAAMAR 2

37

38

39

40

41

Nn"nTe XNOYHD

Onkelos renders “after the former manner” as “according
to the former practice,” and the Alter Rebbe cites this ren-
dering for the sense of mishpat as everything in its proper
place.

Onkelos Genesis 40:1337>:13 N°wX12 2y 012p2% 01310

M YWY By PPN YL 0 YD ANIT PR RNPA Ni03
£P? "R ROMY] T N2 KNIPM3 7213 MyNDT X2

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

WawR By 1IN

Yirmeyahu promises that the city will be rebuilt on its
mound and “the palace shall abide in its rightful place.”
The Alter Rebbe cites it for mishpat as proper place.

Jeremiah 30:18m>:°% 17°n7°

1307 YVBYNPY 1R APRTTY
Thus saith the L-RD: Behold, I will turn the captivity of
Jacob’s tents, And have compassion on his dwelling-places;
And the city shall be builded upon her own mound, And the
palace shall be inhabited upon its wonted place.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Y WK 1772

The passage explains that the “justice” a person executes
on his own soul concerns the excesses of his bodily life as
against charity: “your life comes before your fellow’s life,”
but your excesses do not, for it is not right to pamper one-
self while another starves.
KEHOT'S NOTE
.2,30 MPwa e R™N

FIND FINA 02 °79 W

The opening of the Song at the Sea names the discourse in
Torah Ohr that explains how justice leads to charity.
Exodus 15:1°X:7"0 mnw
1K™ Havayah? nX17 a7°@7°nR PX72° 121 Awn-w
:0°2 1197 1297 010 1K) 1R3™3 Havayah?? 170K TaR?
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

vIWR AW 7T TN
David “executed justice and charity for all his people.”
The Alter Rebbe cites it for the pairing of justice and chari-
ty, through which joy is drawn down.
II Samuel 8:151v:’1 2 PXInw
ny=o27 MRTH LR MY MT 1N PRIy T 1o
And David reigned over all Israel; and David executed jus-
tice and righteousness unto all his people.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“I will greatly rejoice in Havayah”: the joy drawn down
through justice and charity, and the opening words of the
discourse cited again here.
Isaiah 61:10:X70 V17 yw°
RIS ¥R YUITI2 "3gPI70 °3 PR32 Cw) an 3 oK wi
{7722 YR NP22) XD 1027 1002 209
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Let Israel rejoice in its Maker”: the rejoicing that the Alter
Rebbe says is drawn down through justice and charity.

Psalms 149:2°2:0"1np 0°2°1n

0272 11 1Y 12 Y3 PN Mo
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And it shall be tzedakah for us, if we keep to do all this
commandment.” The Alter Rebbe cites it to show that the
mitzvos as awhole are called tzedakah, “charity.”

Deuteronomy 6:257172:"1 0°127
2197 NN MINTTRITNN niRy? amwiTd nvtan R
2193 YR 1°PPK Havayah

And it shall be righteousness unto us, if we observe to do all
this commandment before the L-RD our G-d, as He hath
commanded us.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“For the mountains shall depart ... but My kindness shall
not depart from you ... says Havayah, who has mercy on
you.” It names the discourse cited for the Thirteen

Attributes of Mercy revealed on Yom Kippur.
Isaiah 54:107™:77117°yw”°
M TZH?::'R"? IARR CTOM 11WIRA NIY2Im W 00700 03
1 R0R AR vIRn ) ’7;15{”'
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath

compassion on thee.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The Torah commands self-affliction on Yom Kippur. The
Alter Rebbe links it with the “justice” a person executes on
his soul, which draws down the Thirteen Attributes of
Mercy.

Leviticus 16:31x72:11 R1p™

:D?W npn 02°NYDI"NX on°Iy DD? N°71 1in2Y¥ nav
It is a sabbath of solemn rest unto you, and ye shall afflict
your souls; it is a statute for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage explains Zechariah’s “two olive trees beside
it”: olives hold their oil within, and it comes out only when
they are crushed in the press.
KEHOT'S NOTE
X ,9 Pyna o yb

271 N91an 7371 SNOKR7

Zechariah sees a golden menorah with two olive trees be-
side it. The verse names the discourse that explains the
crushing a person does to himself, like olives pressed for
oil.
Zechariah 4:2°2:7 "7t
=5y P31 79D 201 N9 MAM PP MRY XD AR 70 29K RN
“2y WX ning? niphm 1YWY YA TRy NN NYIY) AwKD
AYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2101 R

The psalm compares brotherly unity to “the good oil upon
the head, running down upon the beard.” The Alter Rebbe
reads the oil on the beard as the drawing down of the
Thirteen Attributes of Mercy.

Psalms 133:2°2:3"%p 0°%°11n

PNIT D72y TTY ORI IRITTY T WRITTY 2300 1D
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The passage given, near the cited column, refers to the
Midrash Rabbah (Kedoshim, chapter 25) on “After
Havayah your G-d shall you walk,” which asks how flesh
and blood can follow G-d and answers with planting first,
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and explains it as drawing into “the land” from the Tree of
Life.
KEHOT'S NOTE
2,082 1Pk

1990 B°PYN T AN

“After Havayah your G-d shall you walk”: the opening
words of the discourse cited for drawing down the
Thirteen Attributes through Torah study.

Deuteronomy 13:5°77:2" 0°127

WRYN 19921 1MW PRIZNTNRY RPN INRY 1970 037PPR T NN
MP27N 12117230 mN]

After the L-RD your G-d shall ye walk, and Him shall ye fear,

and His commandments shall ye keep, and unto His voice

shall ye hearken, and Him shall ye serve, and unto Him shall

ye cleave.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage explains that the Thirteen Attributes of Mercy
shine in the month of Elul to make teshuvah possible: the
Thirteen Attributes said all year are mercy for bodily life,
while those of Elul are mercy for the life of the soul.
KEHOT'S NOTE
23,39 R R apY

DOAIW2 YT AP TTITR YAR
“I am my Beloved’s, and my Beloved is mine, who grazes
among the roses.” The Alter Rebbe refers to the discourse
that reads “among the roses (shoshanim)” as those who
study (shonim) halachos.
Song of Songs 6:3'1:) 0°°wi1 W
DIV YT P T CTITY IR
I am my beloved’s, and my beloved is mine, That feedeth

among the lilies.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Alter Rebbe notes that Isaiah 1:18 stands a few verses
before this verse, so the two images of snow and wool ex-
plain the pairing of mercy and kindness in the Midrash.
Isaiah 1:2715X 11°yw°
MPT¥3 3 179N LEYRI 1
Zion shall be redeemed with justice, And they that return of

her with righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d invites Israel to reason with Him: sins red as scarlet
can become white as snow, and red as crimson can be-
come like wool. The Alter Rebbe finds in its two images the
difference between mercy and kindness.
Isaiah 1:18m> X 11°yw°
-Ox 11°3%° 39WD 0°@3 0D°RWI PITPTOR T MRS A0 RITDY
77 MR Y2IRD MR

21



LIKKUTEI TORAH - PARSHAS DEVARIM - MAAMAR 2

Come now, and let us reason together, Saith the L-RD;
Though your sins be as scarlet, They shall be as white as
snow; Though they be red like crimson, They shall be as
wool.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“If your sins be like scarlet, they shall become white as
snow ... they shall be aswool.” The Alter Rebbe explains its
two images as two levels: mercy (snow) and kindness
(wool).

Isaiah 1:18m™ X 11°yw°

OR 11°37° 3PWD 07w 02°KUN 10K U7 OINN® U2 K111
77 MR Y2IR MR

Come now, and let us reason together, Saith the L-RD;

Though your sins be as scarlet, They shall be as white as

snow; Though they be red like crimson, They shall be as

wool.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rabbi Yishmael says that a crimson strip was tied to the
entrance of the Sanctuary, and when the goat reached the
wilderness the strip turned white, as it says, “they shall be-
come white as snow.” This is the Mishnah at the end of
chapter 6 of Yoma that the Alter Rebbe cites.
Mishnah Yoma 6:8°1:"1 Xn1> mawn
TYY YINY LY P DI 2702 1YY 337,273 1797 12 1N
TYY I YT LPIT02 PRI PRy v T 12T
7YY 07PWR 0?10 PiT3 TR0 KM LT 227 R 12T
70 712 P P PIIM R PR pen ey imn g
M7 N 10 KoM WX DRYDY? *20 2R VY Y PYTY
VYR YA 2270 YU inne By MW 17 nIm DY 1w 0y
... 100 7 272
They said to the high priest: the goat has reached the wilder-
ness. And how did they know that the goat had reached the
wilderness?They used to set up scouts and they would wave
scarves, and they would know that the goat had reached the
wilderness. Rabbi Judah said: but did they not have a great
sign? From Jerusalem to Bet Hidudo was three mils. They
could walk a mil, return the mil, then wait the time it takes to

walk a mil, and thus know that the goat had reached ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

The Mishnah in chapter 9 of Shabbos learns from “if your
sins be like scarlet, they shall become white as snow” that
a crimson strip is tied to the head of the goat that is sent
away.
Shabbat 86a:2°2:X 1”5 naw
IRRIY 2TRRY RANY "YUPWN 0°2 Y1 N2DY nb7in? 17In P
WOPWD D2 TR NY PYNMWY P 70w NYRYy 00103 17
13 ."0°2KD DNIPRA WY 012 N7 MNIY 2Nawa nivn? ny
Y DN SVIRIY 20PNYR PYY URN2 NN YY1 TPy
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Gemara discusses the crimson strip: at first it was tied
at the entrance of the Hall, and when it turned white the
people rejoiced, and when it did not they were downcast.
This is the reference the Kehot notes give.
Yoma 67a:2’2:X 1”0 X1
MR PIM Y293 R P nvint PY 1w phin ?atiy mon nn
PI 127 RPY L7I) 232a0n KIM 1INRY D07 L3R I 2
TR 7210 NOR 32 27 K2 .07R DOAR Ty TY 00 Cxn?
072017 NRiN? YIn R¥TWH — 00732 XRLR CNRM qYINY TY
-PIX2 07T NYWR WK TiynY 220
William Davidson, Vocalized Aramaic (CC-BY-NC)
Shabbat 89b:22:2 v”s naw
IAPY "y WD 0O D1 NI YU 1IY? PRy i
027KV 17 OX :PRI? X7 1192 ¥ATRE 07 0N ,PaYY 037 R
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27R1 1997 — 10K 10913 K199 129037 ORD LRI U7 A2
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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In Daniel’s vision the Ancient of Days sits, “His garment
white as snow, and the hair of His head like pure wool.”

The Alter Rebbe reads the snow-white garment as the
Thirteen Attributes of Mercy.

Daniel 7:9'0:t 5x°17

33 N 3203 AYIZZ 2 PR PAYY T 101D 7T 7Y 1 M
:p?7 M1 °n1P373 M1 123 7707 Kp3 T0YD AYRT

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage reads “For on this day He shall atone for you”
as wiping away what is “upon you,” the outer, encompass-
ing level, while the inner sins are purified “before
Havayah” through the cry from the depths of the heart,
which arouses the Infinite level above the Name Havayah.

KEHOT'S NOTE
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“For on this day He shall atone for you”: the opening
words of the discourse cited for the drawing down of the
Thirteen Attributes on Yom Kippur.

Leviticus 16:30°2:1"t X7p”)

277VA °7 107 0 NRLA P31 DINK VY 0277y 1927 M 012D

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.ow HR°17
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .27 710271 117D)
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In the gate on Arich Anpin, Etz Chaim says the hair of
Arich Anpin’s head is white “like pure wool,” and that the
hair of the head comes from Keser, Arich Anpin, in which
the Chesed of Atik is clothed. This is the source of the Alter
Rebbe’s statement that “the hair of His head” is drawn
from supernal Chesed.
Sefer Etz Chaim 13:5°77:3*> 011 vy
MYWT 1Pl 51 R Ry U”IPT QWY "1 KT RIWO2 KT KT ...
1°32 AR 27y 17277 ATR2 IRDY RIWO ORANI RAVO RN NP
MNIPA *A3 "M 19772 17201 3 WABNK 7172 IRM°ND RN RAT
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Sefer Etz Chaim (Public Domain)

1199y TOM N1 OMan NISWRT T RTY OWeN Y naw
At the start of this chapter Etz Chaim applies “the hair of
His head like pure wool” to Atik as it is clothed in Arich
Anpin, says these hairs are more merciful than the mercy
of Z’eir Anpin, and speaks of a light from the supernal
Chesed clothed in the Keser of Arich Anpin.
Sefer Etz Chaim 13:71:27 01 vy
R”R2 wann XMW 1Y RNDAPAT 12 PLannT 07t an e ...
P9 wnRn IR N PRY BYYRY RP1 Anyd 1owel ey 1°2 2°n00
377 WMWY 702 MAYY O 19K DOW BYYR 09 YT LIRD2 Abannw
Twn1 MAYwn 19R? 1991 K7 TAnan 0onRn AN on o aan oy
mM5%0 ARWY N1 XD RVIT KW TY PR PYRAR 1KY RV nyown
77°R7 K*T) 9BRY PW TI02 PN PO WOR IR 071 PR RIT R
70NN TR NLWANRY XIT R 70907 PMIN2 MR SR AR 2
... DM Ty nbwonn owm R”RT N2 waAnnw 11°oyn

likuteitorah.com/likkutei-torah/devarim/2/

67

68

[slyiiel\aie] '|‘? WY R”T 2Py’ N1372...
Sefer Etz Chaim (Public Domain)
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The Talmud says that one who lacks understanding may
not be shown mercy. The Alter Rebbe infers that mercy
contains an element of judgment.
Berakhot 33a:19v”:X 3”7 n1572
DX 27 MRIY ,NPNIR CAY P2 MINIY ,TYT 12973 R 27 0K
XD 227 R 1Py D77 10K — YT 92 PRY 0 91 .70 niyT
ZAipdy a0 )2 12 Dy X0 nira oy
R. Ammi also said : Great is knowledge which is placed be-
tween two references to the Divine Name ; as it is said, "For
a G-d of knowledge is the L-rd" (I Sam. ii. 3). It is forbidden
to have mercy upon one who does not possess knowledge ;
as it is said, "For it is a people of no understanding, there-
fore He that made them will not have compassion upon
them" (Is. xxvii. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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The psalm praises G-d “who gives snow like wool.” The
Alter Rebbe reads it as the drawing of the higher “wool”
level of kindness into the “snow” level of mercy.

Psalms 147:1610:1"np °%°nn
D? 19K 1193 LD J'?W mnan
He giveth snow like wool; He scattereth the hoar-frost like

ashes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage explains “He gives snow like wool” as a novel-
ty: a light given in the “snow,” the thirteen tikkunim of the
beard, rooted in the hidden brain where the Gevurah of
Atik is clothed, so that it becomes “like wool,” the hair of
the head drawn from the skull in which the Chesed of Atik
is clothed.
KEHOT'S NOTE
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Of Yom Kippur the Torah says, “It is a Shabbos of com-

plete rest for you, and you shall afflict your souls.” It
names the discourse to which the Alter Rebbe refers.

Leviticus 23:3227%:373 R1p™
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It shall be unto you a sabbath of solemn rest, and ye shall af-

flict your souls; in the ninth day of the month at even, from
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even unto even, shall ye keep your sabbath.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage explains, with the Zohar, that the “heavens”
are the supernal attributes of Atzilus, Z’eir Anpin, and that
through Torah and mitzvos Moshe draws down the Infinite
Light from above the “heavens,” from Keser, Arich Anpin;
this is “My teaching shall drop like rain,” which comes
“from the Holy Ancient One.” The Alter Rebbe cites the
end of that discourse for Sukkos as “I will be like dew to
Israel.”
KEHOT'S NOTE
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“Give ear, O heavens”: the opening words of Moshe’s song,
which name the discourse that speaks of Sukkos.
Deuteronomy 32:1°%:3”% 0°127
DTN YINT YR T1ITR) DO0WT IR
Give ear, ye heavens, and [ will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d promises, “I will be like dew to Israel.” The cited dis-
course applies it to Sukkos as an arousal from above.

Hosea 14:61:7 yuii
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I will be as the dew unto Israel; He shall blossom as the lily,

And cast forth his roots as Lebanon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The prophet says that G-d does not keep His anger forever,
“for He desires kindness.” The Alter Rebbe cites it to iden-
tify the arousal from above with Chesed.
Micah 7:1817:1 1151
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Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud rules that during the ten days between Rosh
Hashanah and Yom Kippur one says “the King of Justice”

likuteitorah.com/likkutei-torah/devarim/2/
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in the Amidah. The Alter Rebbe calls these days the level of
justice.
Berakhot 12b:2°3:2 27> 11372
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Rabbah b. Hinnana the Elder also said in the name of Rab :
During the whole year, one should in the Tefillah use the
phrases "The holy G-d" and "King Who lovest righteousness
and judgment" ; except during the ten days from the New
Year until the Day of Atonement, when he should substitute
"The holy King" for the former and "King of judgment" for
the latter.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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At the end of the gate on Sukkos a gloss reports that Rabbi
Chaim Vital gave the charity fund to the poor on the eve of
Sukkos, saying that charity is then especially effective,
since Rachel, called tzedek, rises to the place of tzedakah.
This is the source for Sukkos as the level of charity.

Pri Etz Chaim, Gate of Sukkot 4:11nM12071 a1 9w ,0°°0 ¥y "9
N7
»M23 KT PR 0P ANN LY TI02 RIT AN M0 o ayaw
A3 91 0N L MO 199, 0 12 pRRoIw Nk ,TI0on
MM NY2 Mwyn? pAne ,2°y ©”T NPWRI2 Nwan A NP0l
,120 PP °2 70 OM URT MDTA '3 oAw NP T 0D ) N3
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Pri Etz Chaim (Public Domain)

712 ©91 1770

The passage reads the word “vehayah” as the letters of the
Name Havayah with the second pair before the first: the
first pair stands for “your children” (banayich), prayer in
“running and returning,” and the second for “your
builders” (bonayich), a dwelling place among the lower
realms.
KEHOT'S NOTE
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“Through charity you shall be established”: the verse dis-

cussed in the discourse on “And all your children” to
which the Alter Rebbe refers.
Isaiah 54:147: 71 7°y0°
S17PR 37PNTR? 22 MR PR K973 pYYn *pn 13190 N7
In righteousness shalt thou be established; be thou far from

oppression, for thou shalt not fear, And from ruin, for it
shall not come near thee.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Zion shall be redeemed through justice”: the Alter Rebbe
offers a further way to explain it through the teaching
about Yitzchak in the time to come.
Isaiah 1:275% 171°yw°
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Zion shall be redeemed with justice, And they that return of

her with righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Moshe commanded us the Torah”: the opening words of
the discourse to which the Alter Rebbe refers.
Deuteronomy 33:4°7:3"% 0°727
:2pY° NP YN NYn UPTME 1IN
Moses commanded us a law, An inheritance of the congrega-
tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Gemara relates that in the time to come Avraham and
Yaakov will not defend Israel’s sins, but Yitzchak will plead
for them, and Israel will say to him, “For you are our
father.” The Alter Rebbe points to this teaching to explain
“Zion shall be redeemed through justice.”
Shabbat 89b:4-5’11-"7:2 v”8 naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“For You are our father, for Avraham has not known us”:
the verse the Gemara expounds as Israel’s words to
Yitzchak in the time to come.
Isaiah 63:16M0:2"0 \°YWw°
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For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note identifies the explanation of “He gives snow” that

the Alter Rebbe mentions, that snow has an intense white-

ness, as the one in the Siddur with Chassidic discourses.
KEHOT'S NOTE
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“He gives snow like wool”: the Alter Rebbe points to a fur-
ther explanation of the verse, that snow has an intense
whiteness.
Psalms 147:1610:1"np 02210
919 7OKRD 7982 XD J'?W mnan
He giveth snow like wool; He scattereth the hoar-frost like
ashes.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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