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“Zion shall be redeemed through justice,
and her captives through charity”

The Torah’s words can feel new every day, because only in this
world, through Torah and mitzvos, can a soul draw down G-d’s
very essence, which even the highest worlds do not receive.
When the heart’s bitterness and joy are held captive by worldly
things, its inner point, Zion, is redeemed through the Torah’s

laws, and its captive feelings through charity.
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THE BIG IDEA

The Torah’s words can feel new every day, because only in this world, through
Torah and mitzvos, can a soul draw down G-d’s very essence, which even the high-
est worlds do not receive. When the heart’s bitterness and joy are held captive by
worldly things, its inner point, Zion, is redeemed through the Torah’s laws, and its

captive feelings through charity.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with Isaiah 1:27, the last verse of the haftarah of Devarim, and asks how the Torah’s
words can be new to a person every day. Souls, rooted in G-d’s thought, existed before Creation, so
their descent into bodies must be for a higher ascent. The blessing “My G-d, the soul” traces that de-
scent and leads from acknowledgment (modeh ani), a faith from afar that G-d alone is truly real, to
blessing (baruch), the revelation drawn down through Torah and mitzvos, with love in between.
Contemplating the Shema shows that all worlds, even Gan Eden, come only from His Malchus, a mere
glimmer; in this world, teshuvah, Torah and mitzvos reach His essence, and a person can change in a
moment. So the mitzvos are new every day, and love fills both chambers of the heart: bitterness over
distance from G-d and joy in the mitzvos, like a man’s joy over a locked chest of jewels. When bitter-
ness and joy turn to worldly things, the G-dly spark is in exile. Zion, the inner heart, is redeemed

through the Torah’s laws, and the heart’s captive chambers through charity.

OUTLINE

1 New every day -2
The verse of the maamar, and the question of how “today” can mean every day, so that the Torah’s words
feel new. Angels came into being during Creation, by G-d’s speech; souls, from His thought, existed before
it, so their descent into a body must be for the sake of an ascent.

2 From acknowledgment to blessing 13-4
The blessing “My G-d, the soul” traces the soul’s descent into the body and the encompassing power that
guards it there. Acknowledgment (modeh ani) concedes from afar, through faith, that G-d alone is real;
blessing draws G-dliness into revelation through Torah and mitzvos; love, from the Shema, lies between
them.
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Kingship and essence 15

All worlds, even the highest, come from G-d’s Malchus, a mere glimmer, and rise in the World to Come only
step by step; in this world teshuvah, Torah and mitzvos reach His essence, and a person can change in a mo-
ment. Hence “today” and “new every day,” the mitzvos as 248 limbs, and love in both chambers of the heart,
bitterness and joy, like joy over a locked chest of jewels.

Zion and her captives fi6

When bitterness and joy are attached to worldly things, the G-dly spark is in exile. Zion, the inner heart,
which has no counterpart on the other side, is redeemed through the Torah’s laws; the captive chambers of

the heart are redeemed through charity. Zion is also the level of blessing, which the Torah draws forth.

KEY CONCEPTS

Acknowledgment (hoda’ah) 1877

Conceding a truth one does not see oneself: that G-d alone
is truly real and the world is as nothing before Him. It rests
on faith and is “from afar,” and every Jew has it.

Blessing (berachah) 1572

Drawing G-dliness from the hidden into the revealed, so
that it is felt in the soul. It comes through Torah and
mitzvos, and love must precede it.

Something from nothing (yesh me’ayin) 7°xn v°

From our view the physical world is the “something” and
the spiritual is the “nothing.” From G-d’s view He alone is
the true “something,” and the lower a thing is, the more it
is nothing.

His Malchus (sovereignty) 111557

G-d’s kingship over the worlds, only a glimmer of Him and
not His essence, from which all worlds, even the highest,
come into being. “Your dominion” is its outer dimension,
which sustains even those who reject Him.
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Memalei and sovev 12101 K711

The light that fills each world by measure gives the World
to Come its step-by-step order. The encompassing light,
beyond measure, shines in this world, where teshuvah can
change a person in a moment.

The inner dimension of the heart (Zion) /257 n°n°1n
11°%

The hidden, natural love for G-d in the heart of every Jew,
above the love that is felt. It has no counterpart on the op-
posing side; in exile it is redeemed through the study of
the Torah’s laws.

The two chambers of the heart 27717551 °2

The left chamber should hold bitterness over distance
from G-d, and the right, joy in the mitzvos. When they turn
to worldly lacks and desires they are “captives,” redeemed
through charity.
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SECTION 1 - 11-2

New every day

°(TOM7 19 MW 23 3PY 921 9P DOWRWA M7 eyl YY) LIPTRA 1wy 2°4Tan Tuawna 1108

“Zion shall be redeemed through justice, and her captives through charity.” (See [Midrash]
Rabbah, Mishpatim, chapter 30, and in Parshas Eikev, on “And He will keep,” etc., “the kindness.”)
The maamar opens with the last verse of the haftarah of Parshas Devarim (Isaiah 1:27): Zion will be re-
deemed through justice (mishpat), and her captives through charity (tzedakah). The Alter Rebbe first notes

two Midrashim on the verse: Shemos Rabbah on Mishpatim, and the Midrash on Eikev, where Israel’s justice

and charity are matched by G-d’s kindness and compassion.
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Now, it is written, “And these words, which I command you today, shall be.” That is, [“today”] refers
to every day, for every day they should be in your eyes as new. But how does one come to this, that

it should be so?

The discussion starts from another verse, Deuteronomy 6:6, “And these words, which I command you
today.” “Today” means every day: as the Sifrei teaches, the Torah’s words should never feel like an old de-
cree but like a new one. The question is how a person can actually come to feel this.
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This will be understood by first [explaining]| the purpose of the descent of the souls from above,
where they had been before the six days of Creation. For the angels came into being in the work of
creation, by the breath of His mouth, blessed be He: some say on the second [day] and some say on
the fifth, “and let birds fly,” etc.

The answer begins with the purpose of the soul’s descent into the world. Souls existed before Creation,
whereas the angels were made during the six days, by the “breath of His mouth,” that is, by G-d’s speech; the
Midrash records a dispute whether they were created on the second day or on the fifth, the day of “let birds
ﬂy.”
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“Birds”: this is Michael, etc. But the souls, which were drawn from the level of thought, existed be-
fore the six days of Creation, as our Sages, of blessed memory, said: “With whom did He take coun-
sel? With the souls of the righteous.” And not the righteous alone, but, as it is written, “And your

people are all righteous.” And their descent into a body is for the sake of an ascent.

The Zohar reads “birds” as the angel Michael, so even the highest angels belong to the days of creation.
Souls, drawn from G-d’s “thought,” came before Creation: the Midrash says G-d “took counsel” with the
souls of the righteous, and since “your people are all righteous,” this includes every Jewish soul. Their de-

scent into a body must therefore be for the sake of a still higher ascent.

SECTION 2 - 13-4

From acknowledgment to blessing
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To understand the matter of this ascent, since even without this they arose in thought, it may be ex-

plained [through] the meaning of “The soul that You have placed within me is pure,” etc.

If the souls already “arose in thought” before Creation, what ascent can a body add? The Alter Rebbe answers

through the morning blessing, “My G-d, the soul that You have placed within me is pure.”
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This is the beginning of prayer, even before [the blessing| “Who formed (asher yatzar),” as is writ-
ten in the Gemara, in the last chapter of Berachos, folio 60b: “When he wakes from his sleep he
says, ‘My G-d, the soul that You have placed within me is pure,’ etc.”

This blessing opens the day’s prayers: the Gemara (Berachos 60b) has it said on waking, even before “Asher

yatzar,” the blessing over the body’s workings. Its phrases trace the soul’s whole path from its source into the
body.
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That is, “is pure” is from the level of the supernal purity (tehiru ila’ah). And afterwards he says,
“You created it”: creation (beriah) is something from nothing; up to “You breathed it into me,” the
soul’s being invested within the inside of the body, to give it life. “And You guard it”: that it not
leave the body,

Each phrase is a stage of descent. “Pure” is the soul’s source in the supernal purity (tehiru ila’ah); “You cre-

ated it” is creation as something from nothing; “You breathed it into me” is its entry into the body to give it
life; and “You guard it” keeps it from leaving the body.
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and this is in the manner of an encompassing [light] (makif). So too, the Infinite Light (Or Ein Sof),
blessed be He, encompasses all worlds (sovev kol almin) and fills all worlds (memalei kol almin).
This does not mean that it [merely] encompasses from above; rather, in every place and corner it
fills, like the life-force invested in the created being, and it encompasses from above in the manner
of guarding, so that the life-force not cease and depart, etc. And see what is written in the Biur on
the verse “You have captured my heart, my sister.”

That guarding is an encompassing (makif) power that holds the soul in the body from beyond it. In the same

way G-d’s light both fills all worlds, giving them life from within, and encompasses them, guarding that their
life-force not stop; “encompassing” does not mean that it is absent below.
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Now, “As long as the soul is within me, I acknowledge (modeh ani)”: each and every one is able to
acknowledge G-d. But afterwards one must say, “Blessed are You, Havayah,” which is a higher
rung than the level of acknowledgment (hoda’ah).

The same morning blessing says, “As long as the soul is within me, I acknowledge (modeh ani) before You,”

words that every Jew can say. Yet afterwards one says “Blessed are You, Havayah,” and blessing is a higher
rung than acknowledgment.
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To understand this, and what acknowledgment is: [we say,|] “The Sages concede (modim) to Rabbi
Meir,” because at first they disagree. And how can such a thing be said in relation to Him, blessed
be He?

In the Talmud, “the Sages concede (modim) to Rabbi Meir” is said where they first disagreed and then admit
that he is right. Acknowledgment thus implies a prior, different view, so how can it describe our relation to
G-d?
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But [the explanation is| that we, who dwell below, say that creation is something from nothing: that
heaven and earth and the heavens of the heavens are the “something” (yesh) that is visible to our

eyes, and what is above is the “nothing” (ayin).

The answer: from our standpoint below, the physical heavens and earth seem real, a “something” (yesh),
while the spiritual worlds above seem a “nothing” (ayin). That is why we describe creation as “something
from nothing.”
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For Him, blessed be He, however, it is the opposite of what is visible to our eyes, for “all before Him
is considered as truly nothing,” and whatever is lower is all the more as nothing and as naught,
From G-d’s standpoint it is the reverse. As the Zohar says, all before Him is as nothing, and the lower a thing

is, the more it is nothing.
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and He, blessed be He, is the true “something” (yesh). (And see what is written on this in the dis-
course beginning “When Israel put ‘We will do’ first,” and at the end of the discourse beginning

“When you listen to the voice.”)

He alone is the true “something,” the only real existence. The text refers to two discourses for more on this:
“When Israel put ‘We will do’ first,” and “When you listen to the voice” (in Parshas Re’eh).
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And about this we say, “We acknowledge (modim anachnu)”: that we acknowledge that the truth is
as it is in His knowledge, blessed be He. And each and every one of Israel has this level of

acknowledgment.

Acknowledgment, then, means conceding that the truth is as G-d knows it, even though the world does not
look that way to us. This is what we say in the Modim prayer, and every Jew has this capacity.
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Nevertheless, this acknowledgment is from afar; that is, he himself is not near and close to that
which he acknowledges, except through the level of faith, which is the level of a crown (atarah) and
of an encompassing [light] (makif).

Such acknowledgment is still “from afar”: a person concedes the truth without being close to it himself. It
rests on faith, which surrounds a person like a crown (atarah), an encompassing level, rather than being felt

within.
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Therefore, “the thief at the mouth of the tunnel calls upon the Merciful One”: thus he believes in

the power of the Master of the world, etc. But blessing (berachah) is revelation,

The proof is the thief who prays to G-d at the mouth of his tunnel, a saying found in the Ein Yaakov’s version
of the Gemara (Berachos 63a): he believes in G-d’s power, yet his faith does not reach his conduct. Blessing

(berachah), by contrast, means bringing G-dliness into revelation.
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as in “Yishmael, My son, bless Me.” And so, “Blessed is Havayah from the world to the world,” etc.:

that it is drawn from the hidden world to the revealed world.

When G-d asked Rabbi Yishmael, “Bless Me,” he prayed that G-d’s compassion be revealed: a blessing draws
down what is hidden. So “Blessed is Havayah from the world to the world” is read as a drawing-down from
the hidden world to the revealed world.
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And this is through “And these words, which I command you today, shall be,” etc.: through mitzvos

and Torah one draws revelation into the soul.

This drawing-down comes through the Torah and its mitzvos, “these words which I command you.” They
bring G-dliness into open revelation in the soul itself.
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(As it says in the Sifrei: “For through this you come to recognize Him Who spoke and the world
came into being.” And see what is written in the discourse beginning “And you shall know this day
and take to [your heart],” on the matter of “shall live by his faith.”) And first there must be “And you

shall love,” etc.,

The Sifrei asks how one loves G-d and answers that through the Torah’s words upon one’s heart one comes to
recognize the Creator; the text also points to its discussion of “the righteous shall live by his faith.” But first
must come “And you shall love,” which precedes “And these words” in the Shema.
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through which, afterwards, in the Shemoneh Esreh, [come] blessings and drawings-down, “Blessed
are You, Havayah,” etc. That is, between the level of acknowledgment and the level of blessing is
the level of love, etc.

In the order of prayer, the love of the Shema leads to the Shemoneh Esreh, whose blessings, each “Blessed
are You, Havayah,” are drawings-down. So love is the step between acknowledgment and blessing.
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(And see what is written on the matter of blessing in the discourse beginning “See, I set before you

today a blessing,” that it is the level of sight, the level of self-nullification (bittul), etc.;

The text adds a reference: the discourse “See, I set before you today a blessing” explains blessing as
“seeing,” a level of bittul (self-nullification).
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see there. And see what is written in the discourse beginning “On the eighth day, an assembly,” on
the matter of coming from the level of bowing to the level of prostration; and prostration is the lev-
el of self-nullification, and it is the level of the Shemoneh Esreh, as is written at the end of the dis-
course beginning “The heavens are My throne.” Therefore the intermediary between them is the
level of love.)

The discourse on Shemini Atzeres speaks of moving from bowing to full prostration, which is bittul and cor-

responds to the Shemoneh Esreh, as explained at the end of “The heavens are My throne.” Love is therefore
the intermediate level between them.

SECTION 3 - 15

Kingship and essence
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2. Now, in order to come to the level of “And you shall love,” it is through contemplating “Hear, O
Israel” and “Blessed be the Name of the glory of His kingdom forever and ever.” The explanation:
creation

Section 2 explains how one comes to the love of “And you shall love”: by contemplating “Hear, O Israel” and

the line said after it, “Blessed be the Name of the glory of His kingdom forever and ever.” The second line
explains what it means that creation is “something from nothing.”
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is something from nothing. That is, as is said in “Blessed be the Name of the glory of His kingdom
forever and ever”: the level of His Malchus (sovereignty), His being called King over them, which is
not the level of [His| essence, is what gives life to all the higher worlds. And “Your dominion” is low-
er than the level of kingship,

“Blessed be the Name of the glory of His kingdom” speaks of G-d’s Malchus (sovereignty), His being King

over the worlds, which is not His essence; all the higher worlds receive their life from it. “Your dominion”
(Psalms 145:13) is a level lower than kingship.

likuteitorah.com/likkutei-torah/devarim/1/ 10
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for He rules over them against their will, not with their consent; and this is the outer dimension
(chitzoniyus) of the attribute of His Malchus, blessed be He. It is “in every generation,” for there

are generations that were wicked,

A king reigns over willing subjects, but dominion is rule imposed against their will; this is the outer dimen-
sion of His Malchus. The verse says that it is “in every generation,” even in wicked ones.
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like the generation of the Flood, etc., who did not accept the yoke of His sovereignty willingly, and

nevertheless abundant life-force was drawn down to them from the level of “Your dominion,” etc.

The generation of the Flood did not accept G-d’s sovereignty, yet they received abundant life from this outer
level of “dominion.” G-d’s rule sustains even those who reject it.
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Now, all the higher worlds: the lower Gan Eden, which is a delight far beyond this world, so much so
that our Sages, of blessed memory, said, “Better that he be judged,” etc.,

Among the higher worlds is the lower Gan Eden, whose delight so far surpasses this world that Rabbi Meir
said of Acher, “Better that he be judged” and then enter the World to Come. Even so great a delight belongs
to the created order.
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and the upper Gan Eden, and there are yet more ascents without end; all of them came into being

only from the level of His Malchus, blessed be He. Therefore creation is called something from

nothing,

Beyond it are the upper Gan Eden and endless further ascents, yet all of them came into being only from
G-d’s Malchus. This is why creation is called “something from nothing.”

likuteitorah.com/likkutei-torah/devarim/1/ 11
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for the coming into being of the created beings is from a level that is as nothing and naught, being
only the level of a radiance and a glimmer from Him, blessed be He; and this is the level and at-
tribute of His Malchus, blessed be He. And see in Parshas Re’eh, on the verse “After.”

Creatures come from a level that is “as nothing” compared with G-d: Malchus is only a radiance and glim-

mer of Him, not His essence. From this “nothing” comes the “something” of all the worlds; the text refers to
a discourse in Parshas Re’eh for more.
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And even this is not invested within them; rather, it stands over them from above, in the manner of
an encompassing [light] (makif) (see in Parshas Balak, on the verse “Who has counted”), as in the
analogy of the king whose name is called upon them.

Even this glimmer does not enter the worlds but encompasses them, as a king’s name is called over his peo-

ple though he himself is not within them. The text refers here to the discourse “Who has counted” in Parshas
Balak.
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But all this is from the standpoint of the order of the chain of descending worlds (hishtalshelus) and
of the coming into being of the higher worlds. In this world, however, through teshuvah (return)

and good deeds, one can draw down a revelation of the very essence of the Infinite One (Ein Sof),
blessed be He.

All of this belongs to the order of hishtalshelus, the way the worlds come into being. In this world, though,
teshuvah and good deeds can draw down a revelation of G-d’s very essence, far above Malchus.
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Furthermore, let him take to heart that in the World to Come it is impossible to ascend except step
by step: the hollow of the sling, and Gehinnom, the lower Gan Eden, the River of Fire, the upper
Gan Eden, etc., according to what is fitting, because it is from the level of the light that fills [the
worlds| (memalei).

In the World to Come a soul can rise only step by step, through stages such as the “hollow of the sling,”

Gehinnom, the lower Gan Eden, the River of Fire and the upper Gan Eden. This gradual order belongs to
memalei, the light that fills each world according to its measure.
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But in this world one can change from one extreme to the other at once, in a moment, so much so
that by law, one who betroths a woman on condition that he is completely righteous, she is be-
trothed even if he is completely wicked, for perhaps he had a thought of teshuvah, etc.

In this world a person can change from one extreme to the other in a single moment. The Gemara rules that

if a man betroths awoman “on condition that I am completely righteous,” she is betrothed even if he is com-
pletely wicked, for he may have had a thought of teshuvah.
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This is because there is [here| an illumination of the encompassing light (sovev). For this reason
our Sages, of blessed memory, said, “One hour of teshuvah and good deeds in this world is better,”
etc. And this is “more than all (merov kol)”: that is, higher than the World to Come, which is called
“all” (kol). (See what is written in the discourse beginning “A menorah of gold.”)

Such sudden change is possible because sovev, the light beyond all measure, shines here; that is why one

hour of teshuvah and good deeds in this world is better than all the life of the World to Come. The Torah’s
“more than all” (merov kol) is read accordingly: higher than the World to Come, which is called “all” (kol).
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Therefore “And you shall love ... with all your soul” should be with self-sacrifice (mesirus nefesh),
and not with the giving over of the body alone. And the purpose is to draw the Infinite One, blessed
be He, the encompassing [light] (sovev), down below; and this is through Torah and mitzvos.

Hence loving G-d “with all your soul” means mesirus nefesh, giving over the soul itself and not only the

body. The aim is to draw the Infinite One, Who encompasses all, down into this world, and this is done
through Torah and mitzvos.

likuteitorah.com/likkutei-torah/devarim/1/ 13
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And this is [the meaning of] what is written, “And these words, which I”: “I, Who I am,” His very es-
sence, blessed be He; “command you” (metzavcha): an expression of connection, and not from the
level of “the Name of the glory of His kingdom,” blessed be He; “today”: specifically, and not to-
morrow, in the World to Come, which is

Each word of the verse is now read this way: “I” (Anochi) is G-d’s very essence, not the level of “His

kingdom”; “command you” (metzavcha) means binding together; and “today” means in this world, not in the
World to Come.

219°W R MY DPAY 110 wan 0owTnD T°0ya 1°7° 0 P03 113 111an0) 010w Papt
656 R 1% D7y DMI%D D2 °Y1 1D [xan o213l 27MIYA AIAD DRWA N AMAM 1NINRLY >nan wnn’
12

only for receiving their reward. And when he contemplates this, every day they will be in your eyes
truly as new, since it is today, in this world, that one can draw down from the level of His essence
and being, blessed be He, which is not so tomorrow, in the World to Come, etc. And see in Parshas
Pinchas, on the verse “Command ...,” etc.

The World to Come is only for receiving the reward. Since only here, today, can one draw down G-d’s very

essence, the mitzvos can feel truly new every day, which answers the question with which the maamar
began.
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Therefore the mitzvos are called 248 limbs: 248 drawings-down of life-force from the Supreme
Will, as in the analogy of a limb that has in it a nerve from the brain, in which the will is invested to

move it as one wishes, etc.

The mitzvos are called the 248 “limbs” of the King: each is a channel of life from the Supreme Will. In the
same way a limb holds a nerve from the brain, through which the will moves it.
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And this is “And you shall love”: that Havayah should be your G-d, a revelation of G-dliness in the
two chambers of your heart: the left chamber, bitterness over his being sunk in the affairs of this
world and over his distance from G-d; and the right chamber, the joy of a mitzvah, etc.:

So “And you shall love” means that Havayah become “your G-d,” revealed in both chambers of the heart.

The left chamber feels bitterness at being sunk in worldly affairs and far from G-d, and the right feels the joy
of a mitzvah.
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“Let Israel rejoice in its Maker (be’osav)”: these are the mitzvos, which are invested in [the World
of] Asiyah (Action). And see in Sefer Shel Beinonim, at the end of chapter 34. And to the degree that
the bitterness over the lack is greater,

“Let Israel rejoice in its Maker (be’osav)” is read as rejoicing in the mitzvos, which are clothed in Asiyah, the

world of action: be’osav is heard as “in its makings,” the deeds that Israel does. Tanya, at the end of chapter

34, explains how a broken heart and joy can be felt at the same time.
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then afterwards there will be the advantage of the joy over the revelation of the Infinite Light (Or
Ein Sof) that comes through the mitzvos. (And see in the discourse beginning “Binding to the
vine,” in the discourse beginning “When you kindle,” and in the discourse beginning “A menorah
of gold,” mentioned above.)

The deeper the bitterness over what is lacking, the greater the joy that follows, a joy over the Infinite Light re-
vealed through the mitzvos. The text refers to three discourses that develop this idea.
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And although the revelation is not [present] now, in the time to come there will be the revelation.
And this is [the meaning of] what is said, “He sows charities, makes salvations sprout”; and “And
Havayah turned (vayisha)”: the 375 lights. And this is

That revelation is hidden now and will be open in the time to come. This is the blessing “He sows charities,

makes salvations sprout”: the mitzvos are sown now, and the “salvations” are linked to vayisha, “Havayah
turned” (Genesis 4:4), which the text equates with 375 lights.
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like a person who has a chest full of precious stones and pearls: he is very happy with them even

though he does not see them, for they are closed up in the chest.

Meanwhile a person is like someone with a locked chest of jewels, who rejoices in them though he cannot see
them. So one can rejoice in the light drawn down by the mitzvos even before it is revealed.

SECTION 4 - 116

Zion and her captives
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3. But all this is as it ought to be. When it is not so, however, and the bitterness is over matters of
this world, over his lack in “children, life and sustenance,”

Section 3 turns to a person whose feelings are misplaced: his bitterness is over worldly lacks in “children,
life and sustenance.” It is the mirror image of the bitterness over distance from G-d described above.
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and likewise the joy is over his having them in full, this is the level of the exile of the G-dly spark

within the animal soul, “like a ewe before her shearers,” etc.

His joy, likewise, comes from having these things in full. This is the exile of the G-dly spark inside the animal
soul, silent and helpless “like a ewe before her shearers” (Isaiah 53:7).
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(See above, on the verse “These are the journeys.”) And about this it is written, “Zion shall be re-

deemed through justice.” Tziyon is a term for a sign: “I am a sign (ana simana),” etc.

It is about this exile that the verse says, “Zion shall be redeemed through justice.” Tziyon means a sign or
marker: the Gemara learns this from Ezekiel’s “he shall build a marker (tziyun) beside it,” and the Zohar has
the expression “I am a sign.”
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And this is the level of the inner dimension of the heart (pnimiyus halev), and the natural love, and
the inner love hidden in the heart of a Jew. (And see in the discourse beginning “When you go out,”

and on the verse “Sing and rejoice, daughter of Zion,” etc.)

Zion is the inner dimension of the heart: the natural, hidden love for G-d that lies in the heart of every Jew,
beneath the feelings that show. The text refers to two discourses for more on this inner love.

RNOPAD UNWRAT LAWRD 2V MMIAND %MIoDR T vawna 7M. mbaa XU am
NIWIONM NPRAT IR (79725 03791 10man ke o] PPIIRYRD 3% 70T RANTD

And this, too, is in exile, and it “shall be redeemed through mishpat,” that is, laws (halachos), as
the Targum renders the verse “according to the former manner (kemishpat harishon)”: “according
to the former halachah.” And this is as our Sages, of blessed memory, said: “The exiles are not
gathered in

This inner love is also in exile, and it is redeemed “through mishpat,” which here means the laws of the

Torah: Onkelos renders mishpat in Genesis 40:13 with the word halachah. So the Sages say that the exiles will
be gathered in only in the merit of studying Mishnabh.
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except in the merit of the Mishnayos, as it is said, ‘Even though they hire (yisnu) among the
nations,’” etc. For the Torah is light. (And see on the verse “And these are the laws,” etc., “before
them”: to the level of their inner dimension, etc.; see there.)

The Midrash proves this from Hosea’s “Even though they yisnu among the nations, now I will gather them,”
hearing yisnu as “they study.” The Torah is light, and its study reveals the inner heart, as the text explains on
“before them” in Mishpatim: “to their inner dimension.”
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“And her captives” are the two chambers of the heart, which are truly captive. For the bitterness
that should have been over his distance from G-d is now, on the contrary, over the lacks of this
world,

“Her captives” are the two chambers of the heart, which are truly held captive. The bitterness that should be
over distance from G-d is turned instead toward the lacks of this world.

likuteitorah.com/likkutei-torah/devarim/1/ 17
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and likewise the joy that should have come from the mitzvos is from the desires of this world; and
so they are like actual captives. This is not so with the level of Zion, for this level does not exist in

“the one opposite” (le’'umas zeh). (And see on the verse “[His eyes are| red (chachlili).”)

Likewise the joy that should come from the mitzvos comes from worldly desires. Zion, the inner heart, is dif-
ferent: it has no counterpart on the side opposed to holiness (le’umas zeh), so it can be in exile but cannot be
taken captive.
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And these are redeemed through charity: compassion on the poor. And measure for measure:
“Have compassion on us, and put understanding (binah) into our hearts,” and “Binah is the heart,”
etc. And see in Iggeres HaKodesh, on “He sows charities,” and on the verse “And the work of chari-

ty shall be peace.”

The captive chambers are redeemed through charity, compassion for the poor. Measure for measure, G-d
then has compassion on us and “puts understanding into our hearts,” as the morning prayer asks, and
Binah dwells in the heart; the text points also to two letters of Iggeres HaKodesh on charity.
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Now, of the level of Zion it is written, “For there Havayah commanded the blessing” (in Psalms,
chapter 133), as is written in the Idra Zuta (296b, and the end of 293b)

The Psalm says of Zion, “For there Havayah commanded the blessing.” The Idra Zuta places Zion where the

blessings are drawn down, and says of Zion that there all is compassion.
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and in Parshas Tzav [of the Zohar| (31a). Thus the level and rung of blessing mentioned above,

which is the inner dimension of the heart that is above the level of love, is the level of Zion.

The Zohar on Tzav also speaks of Zion. So the level of blessing described earlier, the inner heart that is

above love, is Zion.
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And see what is written on the inner dimension of the heart in the discourse beginning “On the
eighth day he sent away,” that of this it is said, “and before (kedem) You formed me”; and see what

iswritten in the Biur on the verse “One is my dove,” on the matter of “with all your might.”

The text points to two discussions of the inner heart: the discourse on Shemini Atzeres, which reads “and be-
fore (kedem) You formed me” as this level, and the Biur on “One is my dove,” on loving G-d “with all your
might.”
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And so the Arizal, of blessed memory, explained (brought in the book Zohar HaRakia, 122a) that

the level of Zion is the level of “From the depths I called You,” etc.

The Arizal likewise taught, as the book Zohar HaRakia records, that Zion is “From the depths I called You”
(Psalms 130:1). Zion is the call that rises from the depths.
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His words are brought in Sefer Hadras Melech, section 156. And see what is written in the discourse
beginning “You have captured my heart,” on the meaning of baruch, which has two meanings,

etc.; and those two meanings are the matter of baruch and the matter of berachah.

The Arizal’s words are also brought in Sefer Hadras Melech. The discourse “You have captured my heart” ex-
plains that the word baruch has two meanings, and these are the two concepts of baruch and berachah
(blessing).
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Now, “The Torah comes forth from Chochmah (wisdom)” is the level of baruch; therefore Zion,
which is the level of berachah, “shall be redeemed through mishpat,” that is, through the laws of
the Torah, etc.

Torah, which “comes forth from Chochmabh,” is the level of baruch. Therefore Zion, the level of berachah, is

redeemed “through mishpat,” through the laws of the Torah.
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And see what is written in the discourse beginning “Sing and rejoice,” on what is written about

Yosef, “And they called out before him, ‘Avrech,’” that this too is the level of baruch and berachah.
It is explained in the Likkutei Torah [of the Arizal|, Parshas Vayetzei, that Tziyon has the numerical

value of Yosef, etc.

Yosef too is linked to baruch and berachah, for they called out before him “Avrech” (Genesis 41:43). The
Arizal notes that Tziyon and Yosef have the same numerical value, 156.
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And see in Parshas Beshalach (55b), on the verse “When Havayah returns Zion,” and in the com-
mentary of the Ramaz there; and in Parshas Bamidbar (118a), on the verse “May Havayah bless you

from Zion.”

The text adds Zohar passages on Zion: on “When Havayah returns Zion” in Beshalach, with the commentary

of the Ramaz, and on “May Havayah bless you from Zion” in Bamidbar.
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And the matter of “and her captives through charity” may be explained according to what is written
in the discourse beginning “And I will make [your windows]| of kadkod,” on “Charity exalts a
nation,” and according to what is written at the end of the discourse beginning “And now, let the
power be great,” etc., regarding “Through kindness and truth iniquity is atoned,” etc.;

For “her captives through charity,” the text refers to discussions of “Charity exalts a nation” (Proverbs 14:34)

and of “Through kindness and truth iniquity is atoned” (Proverbs 16:6) in other discourses.
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see there. And see what is written at the end of the discourse beginning “And David made a name,”
in Iggeres HaKodesh, and what is written at the end of the discourse beginning “Who has
counted,” on the superiority of the drawing-down that comes through occupation with the Torah;
and from there will also be understood the matter of “Zion shall be redeemed” specifically
“through mishpat,” which is occupation with the Torah.

It also refers to Iggeres HaKodesh on “And David made a name,” and to the end of “Who has counted,” on

the special drawing-down that comes through Torah study. That explains why Zion is redeemed specifically
“through mishpat,” the study of Torah.
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And “her captives through charity”: see there. And see what is written in the discourse beginning

“How goodly,” regarding “and the third [level of] teshuvah,” which is through the Torah, etc.

The same discourses explain “her captives through charity.” Finally the text points to the discourse “How
goodly,” on the third level of teshuvah, which comes through the Torah.

IN ONE’'S AVODAH

Contemplate each day that only here, in this world, can a person draw down G-d’s very essence through
Torah and mitzvos, and the mitzvos will feel new every day. Let the heart’s bitterness be over distance from
G-d and its joy over the mitzvos, rejoicing even before the light is revealed, like a man with a locked chest of
jewels. When the heart’s feelings are held captive by worldly needs, redeem them through charity, and re-
veal the inner heart through study of the Torah’s laws.

QUESTIONS FOR DISCUSSION

1. Why does the maamar say that a soul, which already “arose in thought” before Creation, gains by de-
scending into a body?

2. What is the difference between acknowledging G-d (hoda’ah) and blessing Him (berachah), and why must

love come between them?
3. How can the mitzvos feel “truly new” every day, according to the maamar?

4. Why can a person change from one extreme to the other in a moment in this world but not in the World to
Come?

5. Why is Zion, the inner heart, redeemed through the Torah’s laws, while the heart’s captive chambers are

redeemed through charity?
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This maamar was printed as a separate booklet in two ver-
sions, with further glosses by the Tzemach Tzedek and the
Rebbe’s source notes; the notes cited in the Rebbe’s name
come from it.
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The Rebbe calls it a wonder that the beginning of Parshas
Devarim is a discourse on a verse of the haftarah, and on
the haftarah’s last verse.
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The last verse of the haftarah of Parshas Devarim, and the
verse on which the whole maamar is built.
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Zion shall be redeemed with justice, And they that return of

her with righteousness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Expounding “And these are the laws (mishpatim),” the
Midrash says that through justice Zion is built, as it says,
“Zion shall be redeemed through justice”; and that if
Israel practice justice, G-d will restore their courts, after
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which it is written, “Zion shall be redeemed through
justice.”
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Another matter, “these are the ordinances.” David said:
“Fear of the L-rd is pure, it endures forever” (Psalms 19:10).
How is this so? You find that a person may study midrash,
halakhot, and agadot, but if he does not have fear of sin, he
has nothing. This is analogous to a person who says to an-
other: ‘I have one thousand measures of grain and one thou-
sand of wine.” The other said to him: ‘Do you have store-
houses in which to place them? If you have that, you have
everything. If ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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On “And Havayah your G-d will keep for you the covenant
and the kindness”: Avraham gave his children justice and
charity, and G-d set kindness and compassion against
them. When Israel lost theirs He withdrew His, and when
they restore theirs, as in “Zion shall be redeemed through
justice and her captives through charity,” He restores His,
and both become a crown on Israel’s head.

Devarim Rabbah 3:7°1:3 127 0°727
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“And these words, which I command you today, shall be
upon your heart.” The Alter Rebbe asks how “today” can
mean every day.

Deuteronomy 6:6:"1 0°127
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And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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On “which I command you today,” the Sifrei says that they
should not be in your eyes like an old decree that no one
regards, but like a new decree that everyone runs to read.
Sifrei Devarim 33:1°x:3”7 0127 790
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(Devarim 6:6) "And these things that I command you this
day shall be upon your heart": From "And you shall love the
L-rd your G-d with all your heart," I do not know how I come
to love the Holy One Blessed be He; it is, therefore written
"And these things that I command you this day shall be
upon your heart." For in this way you come to recognize the
Holy One Blessed be He and to cleave to His ways.
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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The Rebbe notes that although the Sages say “as new,”
with the kaf of comparison, the intent is that the words tru-
ly be new, and he points to this maamar’s own wording
further on, “truly as new.”
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Kehot’s note points to Zohar I, 46a for these words.
Zohar I, 46ax ,n X’m
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Rabbi Yochanan says the angels were created on the sec-
ond day; Rabbi Chanina says on the fifth, citing “And let
birds fly over the earth” together with “and with two
[wings] he would fly” (Isaiah 6:2). All agree that nothing
was created on the first day.
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Rabbi Yanai said: Right from the beginning of the creation
of the world, the Holy One blessed be He foresaw the actions
of the righteous and the actions of the wicked. “The earth
was emptiness” (Genesis 1:2) - these are the actions of the
wicked. “G-d said: Let there be light” (Genesis 1:3) - these
are the actions of the righteous. “G-d distinguished between
the light and the darkness” (Genesis 1:4) - between the ac-
tions of the righteous and the actions of the wicked. “G-d
called the light, Day” (Genesis ...
Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,

2022 (CC-BY)
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The command of the fifth day: “and let birds fly over the
earth.” Rabbi Chanina reads it as alluding to the creation
of the angels.

Genesis 1:20°0°X N*wx12
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And G-d said: ‘Let the waters swarm with swarms of living

creatures, and let fowl fly above the earth in the open firma-

ment of heaven.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar reads “And let birds fly over the earth” as the
angels: “birds” is Michael and “fly” is Gabriel. The Alter
Rebbe brings it to show that the angels were created dur-
ing the six days.
Zohar, Bereshit 72:159-73:169-v”1p:2”y n°wKRI2 M0 7800
VOP:Y
R. Simeon said: ‘There is here a mystic allusion. “Birds”
refers to the angel Michael, of whom it is written, “And one
of the Seraphim flew to me” (Is. 6, 6). “To fly” refers to
Gabriel, of whom it is written, “The man Gabriel whom I had
seen at first in a vision being caused to fly quickly.” (Dan. 9,
21).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Rebbe explains why the discourses say the souls are
drawn from G-d’s thought, which is constant: “every day
as new” stems from the constancy in the soul, which is
above all change.
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Rabbi Yehoshua of Sichnin, in the name of Rabbi Shmuel:
G-d took counsel with the souls of the righteous, as it says,
“with the King in His work they dwelt” (I Chronicles 4:23);
with these souls He consulted and created the world.
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Rabbi Yehoshua of Sikhnin said in the name of Rabbi
Shmuel: He consulted with the souls of the righteous. That is
what is written: “They are the potters and the inhabitants of
Neta’im and Gedera; they dwelled there with the king for his
works” (I Chronicles 4:23). “They are the potters [hayotzer-
im]” - alluding to: “the L-rd G-d formed [vayitzer] man of
dust from the ground” (Genesis 2:7). “Inhabitants of
Neta’im” - alluding to: “the L-rd G-d planted [vayita] a gar-
den eastward in Eden” (Genesis 2:8). “And Gedera” - after ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The same teaching: the souls of the righteous dwelt with
the King of kings, and with them He took counsel and cre-
ated His world.
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Rabbi Menahem bar Avin interpreted the verse as referring
to Moses. “And Yokim” (I Chronicles 4:22) - on the basis of:
“Rise [kuma] L-rd, and let Your enemies be scattered”
(Numbers 10:35). “And the people of Kozeva” (I Chronicles
4:22) - as he rendered the word of the Holy One blessed be
He like falsehoods [kazav], as it is stated: “Why, L-rd, is Your
wrath enflamed at Your people?” (Exodus 32:11). “Yoash” (I
Chronicles 4:22) - as he despaired [nitya’ash] of living,” as it
is stated: “And if not, please ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“And your people are all righteous.” The Alter Rebbe uses
it to extend the Midrash’s “souls of the righteous” to every

likuteitorah.com/likkutei-torah/devarim/1/
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Jewish soul.
Isaiah 60:21x”3:°0 171°yw°
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Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My

hands, Wherein I glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah has an abridged version of this passage.

Song of Songs 3:4"7:"1 0°°W1 W
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Scarce had I passed from them, When I found him whom my

soul loveth: I held him, and would not let him go, Until I had

brought him into my mother’s house, And into the chamber

of her that conceived me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Rebbe’s note points there regarding the order of the
morning blessings, with “My G-d, the soul” coming before
“Asher yatzar.”
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The Tzemach Tzedek remarks that “You created it” is not
mentioned in the Gemara there, which begins “You
formed it,” and leaves this for further study.
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On waking one says: “My G-d, the soul You have placed
within me is pure; You formed it within me, You breathed
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it into me, and You guard it within me.” The Alter Rebbe

reads each phrase as a stage of the soul’s descent.
Berakhot 60b:4"7:2°0 N572
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When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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At the start of the Zohar on Bereshis: “At the head of the
King’s authority, He engraved engravings in the supernal
purity (tehiru ila’ah).” The text places the soul’s root at
this level.

Zohar I, 15ax ,\v X”m
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The text itself sends the reader to the Biur on “You have
captured my heart, my sister” (Song of Songs 4:9) for
more on this subject; the passage the note points to opens
with that heading.
KEHOT'S NOTE
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The blessing said on waking continues: “As long as the
soul is within me, I acknowledge before You,” and ends,
“Blessed are You, Havayah, Who restores souls to dead
bodies.” The text contrasts the acknowledgment with the
blessing that follows.
Berakhot 60b:4"7:2°0 N572
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When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and

Thou wilt take it from me, but wilt restore it unto me here-

likuteitorah.com/likkutei-torah/devarim/1/
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after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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In the Zohar’s introduction, true awe is awe of G-d be-
cause He is great and rules, the root of all worlds, “and all
before Him is considered as nothing.”

Zohar I, 11b2 ,x> X”mt
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When Israel put “We will do” before “We will hear,” a
heavenly voice asked who had revealed to them the secret
that the ministering angels use. The text names a dis-
course by these words.
Shabbat 88a:7-8°n1-"1:X n”s naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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There the aim of “when you listen to the voice of Havayah”
is the drawing of the Infinite Light into revelation upon
the soul, so that it come to bittul.
KEHOT'S NOTE
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The note lists other places in Likkutei Torah that bring the
saying about the thief.
Berakhot 63a:4'7:X 3”0 M1272
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"Why all this? Because the response "Amen" was never
made in the Sanctuary. Whence is it that "Amen" was never
used as a response in the Sanctuary? As it is said, "Stand up
and bless the L-rd your G-d from everlasting to everlasting"
(Nehem. ix. 5), and it continues, "And let them say: Blessed
be Thy glorious Name, that is exalted above all blessing and
praise" (ibid).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Rabbi Yishmael ben Elisha entered the Holy of Holies, and
G-d said to him, “Yishmael, My son, bless Me”; he blessed
that G-d’s compassion overcome His anger. The text
brings it to show that blessing draws G-d’s attributes into
revelation.

Berakhot 7a:4°7:X *t n1372
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There is a teaching : R. Ishmael b. Elisha said : Once I en-
tered [the Holy of Holies] to offer incense in the innermost
part of the Sanctuary, and I saw Okteriel, Jah, the L-rd of
Hosts, seated upon a high and exalted throne. He said to me,
"Ishmael, My son, bless Me." I replied, "May it be Thy will
that Thy mercy may subdue Thy wrath ; and may Thy mercy
prevail over Thy attributes, so that Thou mayest deal with
Thy children in the quality of mercy and ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“Blessed is Havayah, the G-d of Israel, from the world to

the world.” The text reads the two “worlds” as the hidden
world and the revealed world.

Psalms 106:481"1:1°p 0°2°1n
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Blessed be the L-RD, the G-d of Israel, from everlasting even

to everlasting, and let all the people say: 'Amen.' Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And these words, which I command you today, shall be
upon your heart”: here, the Torah and mitzvos that draw
revelation into the soul.

Deuteronomy 6:6":"1 0°727
227723 DT T I WK 7YX 01T T
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Since it says “And you shall love,” the Sifrei asks how one
loves G-d, and answers from the next verse: set these
words upon your heart, “for through this you come to rec-
ognize Him Who spoke and the world came into being,
and cleave to His ways.”

Sifrei Devarim 33:1°X:3* 0°727 *190
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(Devarim 6:6) "And these things that I command you this
day shall be upon your heart": From "And you shall love the
L-rd your G-d with all your heart," I do not know how I come
to love the Holy One Blessed be He; it is, therefore written
"And these things that I command you this day shall be
upon your heart." For in this way you come to recognize the
Holy One Blessed be He and to cleave to His ways.
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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The discourse asks why, after “You were shown, to know,”
the Torah adds “And you shall know this day,” and what
“this day” means; it then turns to “Hear, O Israel” and
“And you shall love,” the first mitzvah given through
Moshe after the Ten Commandments.
KEHOT'S NOTE
ST9ORY R LT ANNRY B PR

Mawm a»n nyT™

“And you shall know this day and take it to your heart that
Havayah is the G-d.” The text names a discourse by these
words.
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know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the righteous shall live by his faith”: the theme for
which the text sends the reader to that discourse.

Habakkuk 2:4'7:2 p1pan
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Behold, his soul is puffed up, it is not upright in him; But
the righteous shall live by his faith.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And you shall love Havayah your G-d,” the verse of the
Shema that comes before “And these words.”

Deuteronomy 6:5°77:1 0°7127
STTRR222 TWDI22N 72257222 TRX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There “See, I (Anochi) set” is read as “I, Who I am,” the
Anochi of the first of the Ten Commandments, set “before
you” (lifneichem), in your inner “face.” Because the Name
Havayah is within your inner being, since Israel arose in
thought, you can draw upon yourselves blessing from the

Source of all.

KEHOT'S NOTE
7,17 IR D TpY

1592 31°7 05°38% TN 29N INT

“See, I set before you today a blessing and a curse.” The
text cites the discourse on this verse for blessing as
“seeing.”
Deuteronomy 11:263172:X™ 0°727
:M72P1 1972 B 02397 101 *33 XY
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“On the eighth day you shall have an assembly”: the verse

of Shemini Atzeres, which names the discourse cited here.
Numbers 29:357177:1"3 12712

AyN X2 7729 NOXPR-P3 D2? MIN NSY PRy it

On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The end of the discourse (Torah Ohr 1c) explains that the
eighteen blessings of the Shemoneh Esreh, each “Blessed
are You,” draw down encompassing light from sovev kol
almin, and that this comes through bowing and prostra-
tion, which are bittul.
KEHOT'S NOTE
ALK NN
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“The heavens are My throne and the earth is My
footstool”: the verse that names the discourse cited here.

Isaiah 66:1°X:1°0 W17 yw°
2N TN M2 AN Y93 0T YINT) K02 YT T vy 7D
PO DD A1)

likuteitorah.com/likkutei-torah/devarim/1/
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Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Hear, O Israel, Havayah is our G-d, Havayah is one”: the
first of the two lines whose contemplation leads to love.
Deuteronomy 6:47:"1 0°727
:TIX Havayah 1°p%% Havayah X1 ynv
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Your kingship is a kingship over all worlds, and Your do-
minion is in every generation.” The text distinguishes
kingship over willing subjects from dominion, which ex-
tends even to wicked generations.
Psalms 145:1337>:7”np 0°2°1n
T 137222 ANPWHM 0ONPY-23 NIoPR Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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When Acher died, it was said that he could be neither
judged nor brought into the World to Come; Rabbi Meir
said, “Better that he be judged and enter the World to
Come.” The text cites it to show how great the delight of
Gan Eden is.
Chagigah 15b:3%:2 170 fan
SIP? ODNT RRPY? KP),OPTY 10 KD TR INRT W01 N33
— 7 NRT RR?YY XYY ,RO77IXD POYT DWWR — P 1T RY
SORT R2PY? NP1 AOITOPT 2vIn SRR C37 MR LKLNT DI
RWIP 720 PR 37T AUWDI M3 7D 1130 WY TPYNY IR 0
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Who has counted the dust of Yaakov”: the verse that
names the discourse in Parshas Balak cited here.

Numbers 23:10:373 72712

1N 0°Y° Nin "wal nan '??ﬂip? Y277NR 120723 2pY° 1Y 130 N

BhiskRiskalsh

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points to two other places in Likkutei Torah on
this gradual ascent.
KEHOT'S NOTE
TR YW 790 A7TOYY 10 QIAR TR IR M (R L,T9) PO
9% 177 RIT) .499 °OR2 97INTR PO N80 PIRn] (2 ,19p) Dyuaye
P71 .[77°K1 K17 °Y 020701 RYITTR “IAKRN2 DT SPARTTIRD R Oyw
210 71PN 3T TR RDR 02 1M D3 9OYIn 10RY 1 nowRab
JRD WPRD (X LY) PUOYY L L. TIRI2W MY MTR oY T Dovn amn
.31
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On this sudden change the Rebbe remarks there, “com-
pare Ezekiel 18:21 ff.,” the verses on the wicked man who
turns back from all his sins.
KEHOT'S NOTE
(PP IR PRI URD Y2 593 °Y LN WMPYI KUY LuIp KM
799K R LM RPN Y

YA O ISP BN XN 1 nunwn 210

Fortunate are the masters of teshuvah, says the Zohar, for
in one hour, one day, one moment they come close to the
Holy One, blessed be He, which is not so even for the com-
pletely righteous, who came close over many years.

Zohar, Chayei Sara 15:114-16:121-7p:\"0 1w °n 977 1890
R”2P:1"0
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“On condition that I am righteous”: even if he is complete-
ly wicked, she is betrothed, for perhaps he had a thought
of teshuvah in his mind.
Kiddushin 49b:4-5°77-"7:2 0”1 1P0VTR
M7 RBY LNYTIPR - 03 YUY APPDK - UPUTE CIRY N oY
NUTIPR - M3 PPTX DK - "YU PIRY nan Py” .iRyTI nwn
07197 377 M0 003 MY IRYTI A1 ATIAY 12T TN Ry
1772 %01 0°3p MY 3913 0PI 22 TR PRI YR w1 YN
D3R My .93 0Riva Yo TNy 00w vl nywn ,0Piyy
My 913 0%iya 92 TR "nin ALl Tywa ,0%iy7 171 My
... 71701 TYYN 0737 1777 N1y 003

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“And Havayah turned (vayisha) to Hevel and to his offer-
ing.” The text links the “salvations” of the blessing to this
word and to the 375 lights.
Genesis 4:4°7:"7 N"WX"2
5K P2779K U ywn 102P0mY IR niTDan XITTDa U270 Dam
:Anman
And Abel, he also brought of the firstlings of his flock and of

the fat thereof. And the L-RD had respect unto Abel and to
his offering;

likuteitorah.com/likkutei-torah/devarim/1/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The ruling as codified: on condition that he is righteous,
even if he is completely wicked she is betrothed out of
doubt, for perhaps he thought of teshuvah in his heart.

Shulchan Arukh, Even HaEzer 38:317ty71 728 71y n=w

R79:m

AT RAY pRON NWTIPM AT VAT MR YW AR PUTY CIRY By
11392 mwn

“On condition that I am righteous”: even if he is completely

wicked she is betrothed out of doubt, for perhaps he con-

templated repentance in his mind.

Apei Ravrevei: Shulchan Aruch Even HaEzer, Lemberg, 1886 (Public
Domain) « Hilchot Kidushin, trans. by Steven H. Garten. HUC, 1975 (CC-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
10,7 MR
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“One hour of teshuvah and good deeds in this world is bet-
ter than all the life of the World to Come.” The text ex-
plains this by the light of sovev that shines in this world.

Pirkei Avot 4:171:7 max mwn
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M7 oivnen

He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“Because you did not serve Havayah your G-d with joy and
gladness of heart, merov kol.” The text reads merov kol as
“more than all”: higher than the World to Come.

Deuteronomy 28:471":1”5 0°727

:99 397 227 202 IoR2 PRPR 1TNR NT2Y7K5 YR NoR
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further:
Shelah (Shnei Luchos HaBris).
KEHOT'S NOTE
'8 573wN 779w .50 2191 M3 NNN 97y DURT D LR7YA 17272 IR9
.Xan
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Three were given a taste of the World to Come in this
world, Avraham, Yitzchak and Yaakov, of whom it is writ-
ten “with all” (bakol), “from all” (mikol) and “all” (kol).

Bava Batra 17aR 1> X7n2 X223

27T DT1an 7772

There the Alter Rebbe teaches that a mitzvah must be done
with joy, for joy is delight revealed, and that “more than
all” (merov kol) cannot mean merely more than all the
pleasures of this world, which are only the refuse of what
fell in the breaking of the vessels.

KEHOT'S NOTE

1,39 by boyb
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“And behold, a menorah all of gold”: Zechariah’s vision,
which names the discourse cited here.

Zechariah 4:2°2:7 172t
-5y AP AP 271 N7 137 0K K1 XD AN 17 79K IR
“2y WX ning? nipm 1YWY YA TRy I AYIYY MUK
AYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The text reads
“with all your soul” as mesirus nefesh.

Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI22N 72257222 TRX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And these words, which I command you today”: each
word is now read as pointing to the essence of G-d, to con-
nection, and to this world.
Deuteronomy 6:6:1 0°727
71237779 0¥ 913 2238 WK 7PRT 01370 N
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says the sources of this phrase are listed there.
KEHOT’'S NOTE
.2,00M3°0 7y 1ol
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Rabbi Yehoshua ben Levi: “Which I command you today to
do them”: today to do them and not tomorrow to do them;
today to do them, and tomorrow to receive their reward.
Eruvin 22a:5-6"-"11:X 273 1°217°Y
DI MER I WK PNIT KD 7 13 YT 21 0T )
—*oniy? oivi” ,oniwy? e K91 — "oniy? 0in” ,"oniwy?
XD 23303 72 PRI 230 REPIPKY 730 220 8K .0 23R Y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The discourse on “Command the children of Israel” ex-
plains “today to do them, and not tomorrow to do them”:
this world is the world of action and free choice, where
even one who has sinned can return, while in the World to
Come a person stays as he was and is held by the “hollow
of the sling.” It goes on to explain that the World to Come
receives revelation by measure (memalei), while Torah
and mitzvos in this world draw down sovev, above the rev-
elation of Gan Eden.
KEHOT'S NOTE
.3,1y oman »oyh
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“Command the children of Israel and say to them, ‘My of-
fering, My bread’”: the verse in Parshas Pinchas that
names the discourse cited here.

Numbers 28:2°2:1”2 72712

M3 07 "WR? "R02 "3RN8 DTPK AN PXI? *3270N 18
A7yIn2 *% pnY YN

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2"nvn Ra

2% soon awa . . nanNy
The words here quote Berakhot 54a:6-7; the passage is
shown below.
Berakhot 54a:6-7"1-"1:X 771 N1372
DATRY IWNRIY 72007 Py MY 0w 1y77 7Y 9737 078 270
210 92T W2 — 71337 2227 I 7227 992 TROR M N
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A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“Let Israel rejoice in its Maker (be’osav).” The text reads
be’osav as the mitzvos, which are clothed in the world of
action.

Psalms 149:2°2:0"np 0°9°1n
:02712 127 1178712 VY2 PRI M
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The passage speaks of the ascent of all the worlds, even of
the animal soul that descends below, and reads “Binding
his foal to the vine” as referring to the days of Moshiach,
when the level of man will be made complete.
KEHOT'S NOTE
AL, RN

7939 10N

“Binding his foal to the vine”: the verse that names the dis-
course cited here.

Genesis 49:11x™:0”n N°WRI2

;M0 0°22970721 W27 1772 025 1K 13 TR MY 1937 ok
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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There the Alter Rebbe writes that when darkness hides
G-d’s holiness a person should feel deeply bitter, and an
addition explains, following Rabbi Chaim Vital, why tears
and bitterness bring an arousal from above: “the gates of
tears are not locked.” The note quotes its remark that an-
other reason, that through bitterness one merits a revela-
tion of G-dliness, is given later.
KEHOT'S NOTE
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“When you kindle the lamps”: the verse that names the
discourse cited here.

Numbers 8:2°2:’1 72712

miRT %19 PINTHR NNATTNR ANPYTa PYR RIBRY IIRTOR 927
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’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° no93
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In a note on this parable of the closed chest of jewels, the
Rebbe also refers to Sefer HaMaamarim 5627 and 5629.
KEHOT'S NOTE
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“Like a ewe before her shearers she is silent.” The text ap-
plies it to the G-dly spark, silent and helpless in its exile
within the animal soul.
Isaiah 53:7°1:2717°yw°
T 2107 DY P naw? A venRDe K9 Myl XM Al
1B NP X9 M7
He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Community of Israel is called Rachel, “like a ewe
before her shearers she is silent”: only ewes are shorn,
and she lets herself be shorn without resisting.
KEHOT’'S NOTE
.3,bD.3,me0y0n
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“These are the journeys of the children of Israel”: the
verse that names the discourse cited here.

Numbers 33:1°:3"7 712712
TYRT23 ONRIZ? OOI%D PIND XYY WK OXIPIT12 Cyon mPK
TR
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These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the
hand of Moses and Aaron.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

s

Rabbi Chiya on “For Havayah has chosen Zion”: at times
Zion is called by a masculine name, for it is compassion,
and here by a feminine one; when the two unite, the femi-
nine is included in the masculine, and the blessings of the
Matronita are found.

Zohar, Tzav 12:93-14:10477p:77°-27%:277 1% 71111 7190

1720 VaWRI 1R
The verse of the maamar, read here as the exile and re-
demption of the inner heart.
Isaiah 1:2715:R 117yw°
NP 733 7°30) 172N 2YR3 1Y
Zion shall be redeemed with justice, And they that return of

her with righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Idra Zuta says: “Jerusalem, and not Zion,” for justice
lodges in Jerusalem, whereas of Zion it is written, “Zion
shall be redeemed through justice,” for there all is
compassion.

Zohar, Idra Zuta 31:134-32:144-775p:X”% XUt RITIXT 7717 790
R
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The Gemara asks how we know that tziyun means a sign,
and answers from “and he shall build a marker (tziyun)
beside it.”
Eruvin 54b:24773:1 771 P21y
TIAR K ,ITIK *277 AR TIRK PIN ,RITymn RDPnn 37 Ayny
T2 WPy DOPY 77 P07 A2 IR KIR WK ,A? AIND 0NN
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note points there for the same teaching, that Tziyon
means a sign, from Eruvin 54b, with the expression “I am
a sign” as brought in the Zohar.

KEHOT'S NOTE
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The Zohar uses the expression “I am a sign (ana simana)
in the world.” The text cites it to show that Tziyon means a
sign.
Zohar, Vayechi 32:314-3270w-1w:27% °n™ A 180
How often have I taught them all the degrees of the right-
eous in the future world! But they are all frightened to repeat
these things and only mumble them, on which account they
are called “mumblers”. However, I account this fear in them
creditable, because they are denied the air and the spirit of
the Holy Land and inhale the air and the spirit of an alien re-
gion. Further, too, the rainbow has appeared in their
time,1The appearance of the rainbow, reminding G-d of His
promise not to destroy the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Tzemach Tzedek identifies the reference as the sec-
ond discourse “When you go out” in Likkutei Torah and
quotes it on the inner dimension of the heart.
KEHOT'S NOTE
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The Tzemach Tzedek quotes the discourse on “Sing and

rejoice, daughter of Zion”: “but the physicality of the

mitzvos, etc., is only the level of Tziyon, from the language

of a sign.”

KEHOT'S NOTE
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“Sing and rejoice, daughter of Zion, for behold, I come.”
The verse names a discourse in Torah Ohr cited here.
Zechariah 2:1477°:2 1°72t
170K 72102 *NIDYY RI™IT 22 11"N2 T 3
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek notes that although Likkutei Torah
here reads mishpat as the laws of the Torah, the plain
sense is “through justice” specifically, as Targum Yonasan
renders it.
KEHOT'S NOTE
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Yosef tells the butler he will hand Pharaoh his cup “ac-

cording to the former manner (mishpat).”

Genesis 40:1337°:1 NPwWRI2

013 AN TI2°9Y FPWM AYRINR Y79 KT 002 YL Tiva
AARYR 777 IR WRIT VIWRI 1172 Y72
within yet three days shall Pharaoh lift up thy head, and

restore thee unto thine office; and thou shalt give Pharaoh’s
cup into his hand, after the former manner when thou wast

his butler.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.3, NPURI2

90 NnnTe NnOWD

The note observes that Onkelos and Targum Yonasan read
kadmaabh, as do old printings and manuscripts of Onkelos,

and refers to the Rebbe’s note there.
KEHOT'S NOTE

.4 TIIYR 0P Y RPN VPPN BP0 ARTY LARRTRY 7M DIPPIR D13N3
TARMTRY AT 974 7P N52) 0PNy 0°019T DIPPIINR DIAIN2

91 NnRTR XNOYD

Onkelos renders mishpat here with the word halachah,
“according to the former halachah,” and the text reads
mishpat in Isaiah’s verse the same way. (The text has kad-

maisa; Onkelos reads kadmaah.)

Onkelos Genesis 40:1337>: N°wR12 9y 019p2% 013N

1AM TPWY 5Y TPDN TP 0 Y9 2T PR XNZA 7102
P2 PR RIY] T IR XN2PM2 APT°3 M9 X0

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

92 NPR MWwIonn NDaT PN

Rav Huna: all these exiles are gathered in only in the mer-
it of the Mishnayos, as it says, “Even though they yisnu

among the nations, now I will gather them.”

Vayikra Rabbah 7:3°3:1 127 R7p™
KEHOT'S NOTE

0°727 N”MIR2 701772 IRD .[3] .2 ,22 MR .17 P9 R”2TN2Y 3,1 7P
L7170 7% IR 790 DY MAIWN2 AR LYY 110

93 0%122%0°°0 22
“Even though they hire among the nations, now I will
gather them.” The Midrash brings it as proof that the ex-
iles are gathered in the merit of the Mishnah, hearing yis-

nu as “they study.”

Hosea 8:10:'n yvin

070 777 Riynn vYH P07 0XAPR TNY 0°32 3107700 03
Yea, though they hire among the nations, now will I gather
them up; and they begin to be minished by reason of the

burden of king and princes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2L nyein
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“For a mitzvah is a lamp, and the Torah is light.”
Proverbs 6:23375:1 "2wn
KEHOT'S NOTE
.39 ,175wn

2OVBWRN PR 7Y

The text refers to its reading there of “before them” (lifnei-
hem), in “And these are the laws,” as “to their inner
dimension.”
KEHOT'S NOTE
7357 118 12aN° 7NN POy YW DNPRcAnY 9777 .0°wawn B KM
.2%°y 0137 NPMIR —

DovRWNT PN

“And these are the laws which you shall set before them.”
The text reads “before them” (lifneihem) as “to their inner
dimension.”
Exodus 21:1'R:X”2 mnw
:DiP297 DR WX DVIYR 1PN
Now these are the ordinances which thou shalt set before

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ety
“His eyes are red (chachlili) with wine”: the verse on which
the text refers to a further discussion.
Genesis 49:1227:1”n N°wR12
13970 0371271 177 0Py *27Pon
His eyes shall be red with wine, And his teeth white with

milk.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
e bw P N372

N2°% 1103

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("®X nnp) MATpRa N

N2 e
In Eliyahu’s prayer (Pasach Eliyahu): “Chochmah is the
brain ... Binah is the heart, and with it the heart
understands.”
Tikkunei Zohar 17a:17-19v”°-172:X 1> 977 *1pn
OR DY1 .an 250 121 X3P 7102 a0 7AW R 7RO RMn
.Ma%n N5 PR PPy N9 A°POR Y MIANoam* 2°nD 1N
X”1) 9507 RNOPAP PRI LOPINR NPWRAN TOAR ANR* 7003
IR ITPRT RP IRY KP T NR 0n* (09N man XPT RNOpIp
RO L(MIDIRY R7I) MDY MWPITTI RIPRT PPY IR LMIPRK
PP R 290K RI9RD PwRT
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Constantinople, 1740 (CC-BY-NC)

101 npTe yan
This letter opens with “He sows charities, makes salva-
tions sprout,” and explains that charity, sown in the super-
nal land, makes G-d’s light shine on the soul that stands in
the darkness of the body, turning darkness to light.

Tanya, Iggeres HaKodesh 8:1°X:’1 w7pn n7ax ,X°IN
¥ PRY 1YY NDY 10 ,TIT LNIYIYD mnn L nipTE Yt
B DY 127,13 RT3 027 WN” :PI0DI NN N3 ,RTRT
T 23y AVIID 1M YRR °277 137377 031MNIT NRY
T7207 AMPRY 212°3 %2 ,W1TR LTI MY PTE3 CIX 12097 78
XYY 0197 70 92 ,inPDN2 NN 07X PY imawnna mpannn
2713 PR Py 093V T3 09iYR 1 Tom” IRTE N1IN2 KT, AP0T
Kehot Publication Society (CC-BY-NC)

102 VoW ApTST AwYRn M

This letter opens with “And the work of charity shall be
peace,” and explains how the service of charity refines the
evil mixed into the soul until it settles away like dregs
from wine.
Tanya, Iggeres HaKodesh 12:1°X:2”> w7pi N7ax X0
B9 TY ML) LY MRTEN AT B ARTEN Awyn W)
"noI LRYD? “Bivy” PN PATIY? YR I wenT 1aT?
i nipiy” pI0D BY 1372770239319°0327 1INRY 7 0D BY 13
ML 1P20% PRY WK W T PX01231 000 P8 I PR 0D - niang
iRl
Kehot Publication Society (CC-BY-NC)

103 VoW NP8 wYn M

“And the work of charity shall be peace, and the service of
charity, quiet and security forever.”
Isaiah 32:1717:27% 1°yw°
:D1977¥ ML) VPYT PR NI DY APTEN A7y M)
And the work of righteousness shall be peace; And the effect

of righteousness quietness and confidence for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

104 2927 NN "7 M¥ aw °d

“Like the dew of Hermon that descends upon the moun-
tains of Zion, for there Havayah commanded the blessing,
life forever.”
Psalms 133:33:37%p 0°%°1n
=79 00 A22A°NK 1 MY OY °D 1% 15y TRY 1mn-ou)
:079y7
Like the dew of Hermon, That cometh down upon the moun-
tains of Zion; For there the L-RD commanded the blessing,
Even life for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

105 1% W 2 2°ND0 1198 °na2
In the Idra Zuta, Yesod enters Nukva at the place called
Zion; the Matronita is blessed only through Netzach, Hod

and Yesod, in the place called the lower Holy of Holies, as
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it is written, “For there Havayah commanded the

blessing.”

Zohar, Idra Zuta 39:183-42:193-32p:10”%2 R0 XKITRI ,7717 790
PEP:"D

(27y 2789771 °29°897) N2
The Tzemach Tzedek infers from the Idra Zuta that Zion is
the Yesod of Nukva and is compassion, as it also says at
293b, and explains this there.
KEHOT'S NOTE
5731 ,°AM7 RIT RIPII TI0° RIT PRT YyRwn” 12 °y 09127 N7MR IR
O IR 727V A°¥7T7 oW

(X N727) 18 ')
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
L7137 N3 RO 970K 1A 19190 X 057

MW vnwn 0% 1772
The discourse opens with “On the eighth day he sent the
people away”: on Shemini Atzeres all Israel receive their
influx for the whole year, and “the maiden” who rejoices is
Knesses Yisrael, the source of all souls.
KEHOT'S NOTE

23,10 37ynw 1mph

now "1Rwn ova
“On the eighth day he sent the people away”: the verse that

names the discourse on Shemini Atzeres cited here.

1 Kings 8:66170:’11 X 0°37n

DM DIP2IN? 1977 T2R07NK 19730 DYN°NN 1PY PRy o2
0y PRI 172y TITP N 1Y WK 1230790 By 27 22im
On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
for all the goodness that the L-RD had shown unto David His

servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Sa1% BT

“Behind and before (kedem) You formed me.” The dis-

course on Shemini Atzeres reads it as the inner heart.
Psalms 139:5°7:0”%p 0°2°11n
171992 *2¥ NYM *IN73 0T 7INK
Thou hast hemmed me in behind and before, And laid Thy
hand upon me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.11, 0°%nn

SN2%° K57 NAR 27y 7IN°22

The note says this is apparently the Biur meant.
KEHOT'S NOTE
M3 PAYa” AnR 0w DYY MR R LN WAY NPIpDY 0N RN
03 13 MITA YW IR PN 79900 YN MRy ROW N 1Owni
1979 %737 N7MIR — TIN5 7Y wnI T
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“One is she, my dove, my perfect one”: the verse that
names the Biur cited here.

Song of Songs 6:9'0:" DY 1YW

Ni12 MIRT ARTPPY RO 172 ARKY RO NOK DR SN X0 DO
:MI991171 DOW12°D1 NiDPn MWK

My dove, my undefiled, is but one; She is the only one of her

mother; She is the choice one of her that bore her. The

daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

113 78R P23

“And with all your might”: the love that the Biur on “One is
my dove” connects with the inner heart.

Deuteronomy 6:5°7:"1 0°727
STTNR™P221 TUDI 233 73377223 TR M NK DT

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

14 519K 9D 1
The Tzemach Tzedek connects the Arizal’s teaching with
the Zohar on Vayelech (285a): when a person comes to
arrange the praise of his Master, he must first raise it to
the place where the spring flows forth from the depth of
the well.

KEHOT'S NOTE
13 7RNAT RMAW X707 172 RY2 5”32 R?Y 77977 797 °D M2 wrnoy”
WP O IRT TP Y 09127 NPT — 710 PORIY TOAL K37 RpUAYT

15 TR DOPRYRR
“From the depths I called You, Havayah.” The Arizal reads
Zion as this call from the depths.
Psalms 130:1°%:7”p 0°2°11n
T PIRTR DOpRYRn NivYR 1Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

16 172 90 12”1102 19927 N2TM

The note refers there regarding the Arizal’s words as
brought in Sefer Hadras Melech.
KEHOT'S NOTE
2,100 79792 DPwRA2 N7MIR ART

17 °an23% 712

The text cites this discourse for the two meanings of
baruch.
KEHOT'S NOTE
T,m e aph
18 1n23%

“You have captured my heart, my sister, bride”: the verse
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that names the discourse on baruch cited here.
Song of Songs 4:9°v0:’7 0°°w1 W
SIMEN PIY TAND PIYR AN *IN227 772 °NNK *I0227
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

e MR %27 7712

The discourse speaks of Zion (“And of Zion it shall be
said”) and of rinah, joyful song rising from below, which
must come first so that the joy of the Infinite Light’s reve-
lation can rest on the soul in the Shema.
KEHOT’'S NOTE
.2 ,9I0N0 77 7 972 DPWRI2 7R R .2 ,T‘? R™n

120 72K 1109 NP

“And they called out before him, ‘Avrech’”: the cry before
Yosefwhen Pharaoh set him over Egypt.

Genesis 41:433°2:X71 NYWRI2

5y inR 71N 772K 1’;;’? ihalvsel ﬁ'?'ﬁtgh_{ 73YnI 1227102 IR 277
DI PINPD

And he made him to ride in the second chariot which he

had; and they cried before him: ‘Abrech’; and he set him

over all the land of Egypt.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

AR ,RND NPwRI2

121 N2 D N7pha
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Tzemach Tzedek infers from the Zohar on Beshalach
that Zion is Yesod, and elsewhere quotes its remark that
the verse should have said “to Zion.”
KEHOT'S NOTE
— "3 % oyn 18R LT Y 09127 NPMIR — TTI0Y RIT 11PXT yRwn”
R0 Y R 793 RIP™) N”MKR

123 a9 e

The Tzemach Tzedek notes the Ramaz’s explanation there,
that Zion is “that which is marked out (metzuyan).”
KEHOT'S NOTE
.79 07727 DMK — TPIEn X

124 R A”9PT 92702 w92

The note refers there for this Zohar passage on “May
Havayah bless you from Zion.”
KEHOT'S NOTE
109y RW1°D NIRRT
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The note places the discourse “And I will make [your win-
dows] of kadkod” later in Likkutei Torah, in Parshas
Re’eh.
KEHOT'S NOTE
IR °D AR

126 7272 NN
“And I will make your windows of kadkod”: the verse that
names the discourse cited here.

Isaiah 54:1227:77117°yw°
SPRNTAINRY TP1237220 NIRK V12K T TNwnY 1572 Ant
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

127 "3 0N AP T
“Charity exalts a nation.” The text refers to a discourse
that explains it, for “her captives through charity.”

Proverbs 14:34777:77 *own
Hahely] D’m\{’? T0M *IAT0niN 1pTR
Righteousness exalteth a nation; But sin is a reproach to any

people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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When Moshe prayed after the sin of the spies, “And now,
let the power of Ado-nai be great,” he drew from a level
higher than the Torah, the supernal will, for only so high a
light can reach down to those who have fallen far and raise
them.

KEHOT'S NOTE

3,09 mhw e oyh

129 3 X3 570 Ny
Moshe’s prayer after the sin of the spies: “And now, let the

power of Ado-nai be great.”
Numbers 14:171:7*> 72712
“MRY N72T IWRD 23R 13 R3O AN
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

130 11y 9212° N7AN1 T0M2

“Through kindness and truth iniquity is atoned.” The text
refers to its explanation at the end of the discourse on
Moshe’s prayer.

Proverbs 16:61:170 “own

7R MO 7 XTI 1Y 1927 K1 TON3
By mercy and truth iniquity is expiated; And by the fear of
the L-RD men depart from evil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This letter opens with “And David made a name,” which
the Zohar connects with David’s doing justice and charity;
it ends by explaining that charity draws G-d’s light down
into the world of action, which is why it is called the “work”
of charity.
Tanya, Iggeres HaKodesh 5:1°X:’1 w7p N7aX X0
awiy 77 M R DR WITRD T0R2 YR 0% MT Y
N T3y R Y TYRY 221 1937 713 Iy 237 MpTR vewn
3239007 RIS DT ING KpP 222 XYPT
Kehot Publication Society (CC-BY-NC)
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The end of the discourse explains that doing the mitzvos is
the lower unity, drawing the supernal will down in mea-
sured form, whereas Torah study, which outweighs them
all, is the higher unity, bittul to the Infinite Light itself; it is
the “dust” of “Who has counted the dust of Yaakov,” which
cannot be counted.
KEHOT'S NOTE
.2,10 pPaa oyb

133 nanon

“Who has counted the dust of Yaakov”: the verse that
names the discourse in Parshas Balak cited here.

Numbers 23:10":3”3 72712

I 0°Y° Nin "wal nan bmtm Y297NKR 12013 2pY? 19y 130 N
AR NINR

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse “How goodly” describes three kinds of
teshuvah.
KEHOT'S NOTE
X LTY PP D oYY

135 120N

“How goodly are your tents, Yaakov”: the verse that names
the discourse in Parshas Balak cited here.

Numbers 24:5°7:773 72713
2R 9°010Wn 2pY? PPN 130N
How goodly are thy tents, O Jacob, Thy dwellings, O Israel!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
136 7% ° 1108

“When he sees a human bone, he shall build a marker
(tziyun) beside it”: the verse from which the Gemara
learns that tziyun means a sign.

Ezekiel 39:15170:10”% HRpi
IR 173p TY TR 193K M2 OTX OZY AR PR 0MIYT 1IN
:393 197 X738 012p00
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And when they that pass through shall pass through the
land, and any seeth a man’s bone, then shall he set up a sign
by it, till the buriers have buried it in the valley of Hamon-
gog.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Tzemach Tzedek brings this passage, Tziyon as a
“sign” and the inner love hidden in the heart of a Jew, in
Or HaTorah on Bereishis.
KEHOT'S NOTE
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“The Torah comes forth from Chochmah, from the place
called holy (kodesh).” The text calls this source of the
Torah the level of baruch.

Zohar II, 121ax ,x3p 2”mt
KEHOT'S NOTE
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“For eye to eye they shall see when Havayah returns Zion.”
Isaiah 52:8'n:271 1°yw°

% 7 W2 IR 1Y 7Y 03 113771702 P3P R 770k Pip

Hark, thy watchmen! they lift up the voice, Together do they

sing; For they shall see, eye to eye, The L-RD returning to

Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar asks why the verse does not say “returns to
Zion”: when Jerusalem below was destroyed the Holy King
went up to Zion, and when the Community of Israel re-
turns to her place, the King will return to Zion, to unite
one with the other.

Zohar, Beshalach 16:241-17:251-8"n7:1"0 ndwa ,3mn 990
X171

11°%R °1 "2
From Zion all blessings go forth to Israel below without
delay, as it says, “May Havayah bless you from Zion,” and
“for there Havayah commanded the blessing.”

Zohar, Bamidbar 1:17-2:26772:"2-1"R 712712 ,97177 7820

Observe that at no other enumeration were the Israelites
blessed as at this one, which was intended in especial to be
attended by a blessing and to put the finishing touch to all
worlds.” R. Judah used to be much in the company of R.
Simeon. Once he asked him: ‘Which region is it whence
blessings go forth to Israel?’ R. Simeon replied: ‘Woe to the
world in that its people do not ponder or reflect on the glory
of the Most High King. Observe this. When Israel are found

The Zohar; London, Soncino Press, 1933 (Public Domain)
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