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An explanation of the matter
of “Rise up, Owell,” etc.

The “well” dug from below, the raising of mayin nukvin through
our service, reaches higher than the “fountain” that flows down
by itself: its sparks are rooted in Tohu, above Tikkun, and the
lowest point stands closest to the light that encompasses all

worlds.
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THE BIG IDEA

The “well” dug from below, the raising of mayin nukvin through our service,
reaches higher than the “fountain” that flows down by itself: its sparks are rooted
in Tohu, above Tikkun, and the lowest point stands closest to the light that encom-

passes all worlds.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The explanation opens with the Zohar’s question: how can a dug well give water to the flowing spring
of Binah? The answer is that the mayin nukvin raised by prayer and mitzvos are sparks of Chochmah
and Keser of Tohu, higher in their root than Tikkun. The Song of Songs praises Knesses Yisrael as “a
fountain of gardens” and “a well of living waters,” and these match the Bahir’s two orders of Sefiros: di-
rect light from above, which “we know,” and reflected light from below, in which Malchus is Keser and
which “we do not know.” The fountain is Malchus as already refined, passing Binah’s flow to the gar-
dens; the well is her feminine waters, which only our service can raise. The souls come chiefly from
these waters. Through the Bahir’s parable of the king who encircles his sons, the text shows why what is
lowest, Malchus, Asiyah and the baal teshuvah, is nearest to sovev. In service, the well is the practical
mitzvos and the fountain Torah study; the song draws power from the upper well so that the raising

reaches “with all your might,” and the mitzvos are the “staffs” by which souls “walk.”

OUTLINE

1 The high root of the feminine waters -2

The mayin nukvin are sparks of Chochmah of Tohu, lit by Keser of Tohu and higher than Chochmah and
Binah of Tikkun; so the dug well can feed the spring of Binah.

2 Fountain and well: the Bahir’s two orders 13-4

The Ten Sefiros run from above to below (direct light) and from below to above (reflected light, where
Malchus is Keser); the fountain of gardens is Binah’s flow, which reaches the worlds only through Malchus
of Atzilus.

3 Two aspects of Malchus 15-6

The fountain flows by itself; the well must be dug. Malchus as already refined is the fountain; her unrefined

feminine waters, raised by our service, are the well.
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The souls and the feminine waters 17-9

Souls are formed chiefly from the feminine waters, rooted in Sag, with the masculine waters of Mah adding
bittul; the refinement moves through history down to the “feet,” and the refined waters, like goods weighed

by a stone, are worth more than the weight.

5 The king who encircles his sons

19-15

Measured by the kav, Malchus is farthest; measured by sovev, the great circle, she is nearest. Hence the

advantage of baalei teshuvah and of Asiyah, and why the order from below “we do not know,” like the

moon that does not know its setting.

6 The well in divine service

16-18

The well is the practical mitzvos, which raise physical things from kelipas nogah and are the ground on

which the downward flow stands; the fountain is Torah study, with in-depth study as “living waters.”

7 The song of the well

1M9-23

“Sing to it” is the arousal from above; the princes who dig are the attributes of Abba and Imma and above

all Yaakov, who masters the concealment of Elokim; the song draws power from the upper well, Binah, so
that Malchus rises to “with all your might,” as on Shabbos, drawing down the Infinite Light itself.

8 New light and the encompassing light

124

The fountain is the constant union that sustains the worlds; the dug well, like the princes’ well beyond

Miriam’s, draws truly new light and reaches the encompassing light.

9 Walking, standing and the staffs

125-27

Angels “stand” at the fixed level of yud-hei; souls “walk” beyond the Name Havayah. The mitzvos are the

staffs that let the soul walk, and the staff, linked with the resurrection, draws from sovev, the source of the

well of living waters.

KEY CONCEPTS

Mayin nukvin (feminine waters) 1°2711 11

The arousal that rises from the receiver and calls forth the
giver’s flow; here, the holy sparks of Tohu raised from the
kelipos by prayer and mitzvos.

Mayin duchrin (masculine waters) 1°71317 71

The flow from the giver, drawn from Chochmah of Tikkun
(the Name Mah), which refines the feminine waters a sec-
ond time and brings them bittul.

Tohu and Tikkun 772°n1 710

The world of “chaos,” with abundant lights in vessels that
shattered, and the rectified order with smaller lights in
lasting vessels; the sparks of Tohu are higher in their root.

Direct and reflected light 1111 71%1 92 X

The Ten Sefiros from above to below and from below to
above; in the reflected order Malchus is Keser.
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Fountain of gardens and well of living waters 0°13 1"y
0°°1 0°72 IR

The flow that comes down by itself and the water that wells
up only when dug: Malchus as refined, and her feminine
waters raised by our service.

Kav and the great circle (sovev kol almin) 21091 1p
D17an

The line of light that runs from top to bottom, with above
and below, and the encompassing light that surrounds all
equally, closest to the lowest point.

Sag and Mah 7721370

Names of Adam Kadmon: Sag is the essence of its lights,
the root of the feminine waters; Mah is a radiance from its
“forehead,” the source of Tikkun.



Those who walk and those who stand 0°72191 0°2%17

Souls, who draw new light beyond the Name Havayah, and
angels, who keep up the fixed renewal of creation from
yud-hei.
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SECTION 1 11-2

The high root of the feminine waters
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An explanation of the matter of “Rise up, O well,” etc.

The heading names the subject of this explanation (biur): the words “Rise up, O well,” from the song Israel
sang at the well in the desert (Numbers 21:17). The whole section reads the “well” as the raising of mayin
nukvin, the arousal that rises from below.
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Now, it is explained in Etz Chaim, at the beginning of Sha’ar Mayin Nukvin and Mayin Duchrin
(feminine and masculine waters), that the mayin nukvin (feminine waters) of Nukva (the feminine)
are drawn into her womb from her brain,

Etz Chaim’s gate on mayin nukvin and mayin duchrin opens by describing the union above in terms of hu-
man conception. The feminine waters of Nukva, the receiving configuration, descend from her “brain” into
her “womb”; in Kabbalah the feminine waters are the arousal that rises from the receiver and calls forth the
giver’s flow.
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just as the mayin duchrin (masculine waters) are drawn from his intellect (mochin). And it is ex-
plained there that the mayin nukvin of Nukva are from the seven kings of Tohu: what sank into the
kelipos

In parallel, the masculine waters of the male come from his intellect. Etz Chaim then names the source of

the feminine waters: the seven kings of Tohu, the world of “chaos” whose vessels shattered, part of which
sank into the kelipos.
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and has not yet been refined. Through our prayer and through the mitzvos we refine and bring out
the sparks from there and raise them up at the level of mayin nukvin (see there, Derush 11, section
7).

Those fallen parts have not yet been refined. Our prayer and mitzvos draw the holy sparks out of the kelipos

and raise them up, and the raised sparks are themselves the mayin nukvin; the reference is to the same gate
of Etz Chaim, Derush 11, section 7.
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It follows that the root of the mayin nukvin is from Chochmah (wisdom) of the World of Tohu, for
the seven kings are from the level of the mochin, which are Chochmah, as is written there in Etz
Chaim, Derush 1.

Etz Chaim says the seven kings belong to the level of mochin, the intellect, which is Chochmah. So the femi-

nine waters are ultimately rooted in Chochmah of Tohu: what we raise from below comes from a very high

source.
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(And as for what is written, that it is drawn from her brain, that is, from the mochin of Nukva of
Z’eir Anpin of Atzilus of Tikkun: it was explained elsewhere that this is by way of analogy, as in the
physical [realm]: what a woman emits as seed, although it is drawn from her brain, nevertheless
comes chiefly from the foods

A parenthesis takes up a difficulty: Etz Chaim also says the feminine waters come from Nukva’s own brain,

and that brain belongs to Atzilus of Tikkun (the rectified order), not to Tohu. The answer comes from the

physical parallel: awoman’s seed is drawn from her brain, yet it is formed chiefly from the food she eats.
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that she eats. The food is refined until the life-force (chayus) in it rises to her brain, and her brain
is strengthened by this; only then is the drawing-down of the mayin nukvin from her brain into her
womb completed and drawn forth, so that a birth may come of it. And see what is written a little
about this in the explanation on “The Chanukah lamp on the left and the mezuzah on the right.”
The food is digested and refined until its vitality reaches the brain and strengthens it, and only then is the

seed drawn down to produce a child. The text notes that this is touched on briefly in the explanation on “The
Chanukah lamp on the left and the mezuzah on the right.”
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In the same way it will be understood above, regarding the mayin nukvin, which are refinements of
Chochmah of Tohu that are refined from kelipas nogah and rise until they are included in the
mochin of Nukva of the World of Atzilus (Emanation); and through this the mayin nukvin are
drawn from her brain, etc. It follows, at any rate, that the root of the mayin nukvin is from
Chochmabh of Tohu.

So too above: the “food” of Nukva of Atzilus is the sparks of Chochmah of Tohu, refined out of kelipas nogah,
the intermediate husk that can be elevated. They rise into her mochin, and only then do the feminine waters
flow from her “brain,” so their root is still Chochmah of Tohu.
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And see there in Etz Chaim: “their existence is the mochin of all the feminine ones.” This implies
that it is Chochmah of Malchus (sovereignty) of Tohu.) Now, in Chochmah of Tohu there is a radi-
ance of Keser (the Crown) of Tohu,

Etz Chaim says of the seven kings that “their existence is the mochin of all the feminine ones,” which sug-

gests they are specifically Chochmah of Malchus of Tohu. The parenthesis closes, and the text adds that with-
in Chochmah of Tohu shines a light from Keser of Tohu.
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for “Chochmah is found from ayin (nothing),” which is the level of Keser; for everywhere, the level
of Keser is what joins the Emanator, the Infinite One (Ein Sof), blessed be He, with the emanated
[levels], whose beginning is Chochmah.

Job’s words “wisdom, from where (me’ayin) shall it be found” are read in Chassidus as “Chochmabh is found

from ayin,” from the “nothing” of Keser that is beyond grasp. Keser is always the link between the
Emanator, the Infinite One, and the emanated levels, which begin with Chochmah.
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And here too, in the refinement of the 288 sparks of Tohu that are in nogah, to rise up at the level of
mayin nukvin: since Chochmah of Tohu is the mayin nukvin, then the level of Keser of Tohu also

shines in this Chochmah.

The same holds for the refinement of the 288 sparks of Tohu that fell into nogah, the number the Arizal gives
for the sparks that fell in the shattering. Since Chochmah of Tohu is the mayin nukvin, the light of Keser of
Tohu shines in them as well.

X7 1IP°NT AN2W 1722 1NT 72912 NIRT W T BYW Y¥IAN N3 KT IINT N0 N2 N
AP yxInen
For the level of Keser of Tohu is an intermediary through which the light is drawn into Chochmah

of Tohu, just as Keser of Tikkun is an intermediary in its own place.

Keser of Tohu is the intermediary that brings light into Chochmah of Tohu, just as Keser of Tikkun does
within Tikkun. Keser is everywhere the bridge between a source and what flows from it.

(e Rrnw nyacyn) 13 1PN N1TIRI N2 970 1002 .0°81%98 2122 YWY 1IpPnaw P2
Only, in Tikkun they became partzufim (configurations), while in Tohu they were points, one be-
neath the other, etc. (And see Etz Chaim, Sha’ar 41, chapter 3.)

The difference is one of form: in Tikkun the Sefiros are built into partzufim, full configurations that interact,
while in Tohu they were separate points standing one beneath another. The text sends the reader to Etz
Chaim, Sha’ar 41, chapter 3.
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And this radiance is higher even than Chochmah and Binah of Tikkun, for in Tohu the lights were
abundant, etc. And this is the meaning of “a well of living waters,”

Because Tohu had abundant lights, more than its vessels could hold, this radiance is higher even than
Chochmah and Binah of Tikkun. This, the text says, is what “a well of living waters” is about: water that wells
up from below, out of a hidden and higher source.
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which is the level of the raising of the mayin nukvin of Nukva. And of this it is said about the Time
to Come, “And it shall be on that day, living waters will go out from Jerusalem, half of them to the
former sea,” which is Binah (understanding) of Tikkun.

The “well” is the raising of Nukva’s feminine waters. Zechariah’s prophecy for the Time to Come, that living

waters will go out from Jerusalem to “the former sea,” is read as water rising from below to Binah of Tikkun,
which the text identifies as the former sea.
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And the Zohar, [Parshas]| Shelach (folio 171), raises a difficulty about this: “Who has ever seen the
digging of awell” (and a gloss of Rabbi Chaim Vital [reads]: “the well [that] they dug”) “give water to
the spring that flows”—[that is,] to Binah of Atzilus, within which is the radiance of Keser and
Chochmabh, etc.

The Zohar asks how a well that people dig, the lowest kind of water, could feed the ever-flowing spring, which

is Binah of Atzilus, where the light of Keser and Chochmah already shines. Rabbi Chaim Vital’s gloss identi-
fies the “well” as the one in our song, the well that “princes dug.”
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And the substance of the answer is that through the well, mayin nukvin rise, which are from Keser,
Chochmah and Binah of Tohu, and these are higher in their root than Keser, Chochmah and Binah
of Tikkun; as is explained elsewhere on the above-mentioned statement of the Zohar.

The answer is that the feminine waters raised by the “well” come from Keser, Chochmah and Binah of Tohu,

whose root is higher than Keser, Chochmah and Binah of Tikkun. So what rises from below can add even to
what flows from above; the text adds that this Zohar passage is treated more fully elsewhere.
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SECTION 2 - 13-4

Fountain and well: the Bahir’s two orders
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Now, to understand the explanation of these things: it is stated in Sefer HaBahir that there are Ten
Sefiros from above to below and from below to above. From above to below, we know; from below

to above, we do not know.

To explain all this, the Alter Rebbe brings Sefer HaBahir: the Ten Sefiros run in two directions, from above to
below and from below to above. The Bahir’s students say that the first they understand, the second they do
not.

TIRT O7Y1 W NIRT 07V N2 0AW T PR YW 710 17V E.aDynD qundn 9yw 07192 R
90317 K27 PR 00 IRT 07YaAwY NN

This is cited in Pardes, in the Gate “From Below to Above.” And in Etz Chaim, at the end of Sha’ar
Mayin Nukvin and Mayin Duchrin, [it is explained] that these are the levels of the Ten Sefiros of di-
rect light and the Ten Sefiros of reflected light, and that in the Ten Sefiros of reflected light,

Malchus (sovereignty) is the Keser (the Crown).

Pardes Rimonim quotes the Bahir, and Etz Chaim explains the two directions as the Ten Sefiros of direct
light, flowing down from the source, and of reflected light, rising back from below. In the reflected order
everything is reversed, so Malchus, the lowest, stands as Keser, the highest.
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(See what is written above about this in the explanation on “And behold, a menorah of gold,” and in

the explanation on “For over all the glory, a canopy,” at its end.)

The text points to two earlier explanations for more on this: one on Zechariah’s vision of a menorah of gold,

and one on “For over all the glory, a canopy,” near its end.
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And this is the meaning of “a fountain of gardens” and “a well of living waters.” For the meaning of

“a fountain of gardens” is Binah (understanding) of the World of Atzilus (Emanation),

The two directions are now tied to two phrases of one verse in the Song of Songs: “a fountain of gardens” and
“awell of living waters.” The fountain, a spring that flows out by itself, is Binah of Atzilus.
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which is also called “the former sea,” and which descends to Beriah, Yetzirah and Asiyah by first
being enclothed in Malchus of Atzilus, which becomes Atik for Beriah. And from this comes [the

fact] that the souls delight in the radiance in Gan Eden, for “Imma nests in the Throne.”

Binah, also called “the former sea,” reaches the lower worlds by first clothing itself in Malchus of Atzilus,
which serves as Atik, the innermost source, for Beriah. That is how the souls in Gan Eden come to enjoy the

divine radiance: as the Tikkunei Zohar puts it, Imma (Binah) “nests” in the Throne, the World of Beriah.
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And this is the matter of the fountain that waters the higher Gan Eden. And in the same way the
fountain goes on and is drawn further: Malchus of Beriah becomes Atik and the welling source for
Yetzirah, and Malchus of Yetzirah [becomes] Atik and the source from which the fountain wells

forth to Asiyah, to the lower Gan Eden.

This is the fountain that waters the higher Gan Eden. The pattern repeats down the worlds: each world’s
Malchus becomes the Atik and source of the next, until the fountain reaches Asiyah and the lower Gan Eden.
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And the essence of this fountain is Binah of Atzilus, as is explained in the Zohar at the end of
Parshas Haazinu (folio 298a), that “a fountain of gardens” is the level of “And a river goes out from
Eden to water the garden.”

The fountain itself is Binah of Atzilus. The Zohar at the end of Haazinu connects “a fountain of gardens” with
the river that “goes out from Eden to water the garden.”
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And there it explains: “the garden” is heaven; “es hagan” (the garden), to include the earth. That is,
heaven and earth are called the higher and the lower Gan Eden, as is known from “Whom do I have
in heaven? And with You, I desire nothing on earth.”

The Zohar there reads “the garden” as heaven, and the extra word es (in “es hagan”) as including the earth.

Heaven and earth here are the higher and the lower Gan Eden, as in the verse “Whom do I have in heaven?
And with You, I desire nothing on earth.”
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And see also the Zohar at the end of Parshas Balak (end of folio 212b), that Chochmah (wisdom)
and Binah are called “the wellsprings of salvation.” Now, this praise, “a fountain of gardens,” is
said of Knesses Yisrael (the Congregation of Israel), which is Malchus of Atzilus, even though the
fountain is the level of Binah.

The Zohar at the end of Balak also calls Chochmah and Binah “the wellsprings of salvation.” Yet the Song of

Songs praises Knesses Yisrael, which is Malchus of Atzilus, as “a fountain of gardens,” although the fountain
is Binah; the next part resolves this.

172 0”R IR TPwRnm y3INNT KPIT RITW MPOXRT PR 7Y RPIT RIT 001302 qunavw 070 R
13 Y31 RIT NI X227 N0 AWYI PIRT ONRAY IR™M2D PIRD

But for it to be drawn to the gardens is specifically through Malchus of Atzilus, which specifically is
the intermediary that draws the Infinite Light (Or Ein Sof), blessed be He, from Atzilus to the World
of Beriah (Creation); for Malchus of Atzilus becomes Keser for Beriah, and Keser is the intermedi-

ary, etc.

The answer is that the fountain reaches the gardens only through Malchus of Atzilus. She alone is the inter-
mediary that carries the Infinite Light from Atzilus into Beriah, since Malchus of Atzilus becomes the Keser
of Beriah, and Keser is always the intermediary.
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If so, she herself is the principal level of “a fountain of gardens.” And see what is written about this
in Parshas Va’eschanan, on the verse “So that you may fear,” etc.

So Malchus herself is the main “fountain of gardens,” since without her nothing of Binah’s flow would reach
them. The text refers the reader to the discourse in Va’eschanan on “So that you may fear” for more.
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And this is the matter of the Ten Sefiros from above to below: this fountain is drawn from Keser,
Chochmah and Binah of Tikkun; for the river goes out from Eden, which is Chochmah, which “is
found from ayin,”

This downward flow is the order of the Ten Sefiros “from above to below.” The fountain comes from Keser,

Chochmah and Binah of Tikkun: the river that goes out from Eden is Chochmah, and Chochmabh itself comes
“from ayin,” from Keser.
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and also the revelation of Atik is in Binah; and it is drawn from above to below to the level of
Malchus of Atzilus, and she becomes Atik for Beriah and waters the higher and the lower Gan Eden,

etc.

Atik, the inner core of Keser, is revealed in Binah, and from there the flow descends to Malchus of Atzilus.
She becomes Atik for Beriah and waters both the higher and the lower Gan Eden.
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(And this is [the meaning of] what is written, “For all of it was watered,” etc., “like the garden of
Havayah,” etc.; see Zohar, Part I, 109a. And see [Bereishis| Rabbah, section 41, [which] explains it

in another way.)

The verse about the plain of the Jordan, “all of it was watered ... like the garden of Havayah,” is brought as an
allusion to this watering of the gardens, with the Zohar (I, 109a) as a reference. The Midrash Rabbah reads

the verse in another way.

SECTION 3 - 15-6

Two aspects of Malchus
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2. Now, afterwards [the verse] praises her with another praise: that she is also “a well of living wa-
ters.” That is: what it praised her for first, that she is “a fountain of gardens,” is from above to be-

low, at the level of direct light, for the fountain is drawn from above to below.

Section 2 returns to the verse in the Song of Songs: after praising the beloved as “a fountain of gardens,” it
praises her again as “a well of living waters.” The first praise is the flow from above to below, the order of di-

rect light, since a fountain flows downward from its source.
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And afterwards it praises her for having within her the level of “from below to above,” which is the
Ten Sefiros of reflected light; at this level Malchus (sovereignty) is the principal, for she is the level

of the Keser (the Crown) of the Ten Sefiros of reflected light, as mentioned above.

The second praise is for what she has “from below to above,” the Ten Sefiros of reflected light. In that order

Malchus is primary, since she is their Keser, as explained above.
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And this is the meaning of “a well of living waters”: the well is where “the waters well up from below
to above,” as is written in the Zohar (Vayechi, folio 235a, and the beginning of Parshas Noach, folio
60a).

That is why she is called a “well”: in the Zohar’s language a well is where water wells up from below to above.
The Zohar passages in Vayechi and at the start of Noach contrast a dry pit with a well whose waters flow.
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Moreover, the fountain is what flows and waters by itself, as in “And a river goes out from Eden to
water,” etc.; and this is the drawing-down from above to below. Whereas the well comes about only
through digging and delving.

A second difference: a fountain flows and waters by itself, like the river that goes out from Eden; this is the
flow from above to below. A well comes into being only when someone digs and delves for it.

0°K32 7°K 1”7 DR 0°Y21377 0°1 O "W 0O 97°2 973 °P1 AIR2T DON7 1YL D7YRY
And although the welling-up of the water of a well is also called “by the hands of Heaven,” since it is
welling water, nevertheless it does not come

One might object that the water of a well also comes “by the hands of Heaven,” since it is spring water that

rises by itself and is not poured in by people.
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except through digging and delving. And see the Zohar, Parshas Balak (end of folio 201b): “What is
[the difference] between this and that?” etc. That is, the well is the level of the raising of the mayin
nukvin (feminine waters) of Nukva (the feminine), which is the arousal from below (isarusa
dilesata).

Even so, it comes only through digging, and the Zohar in Balak asks what the difference is between a foun-

tain and a well. So the well stands for the raising of Nukva’s feminine waters, the arousal from below: initia-

tive that begins with us.
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The explanation is as is written in Etz Chaim, Sha’ar Mayin Nukvin and Mayin Duchrin, Derush 1:
although in Malchus herself, that is, in the building of her stature, the refinement has already been

completed, and she is at the level of Tikkun,

Etz Chaim (Derush 1) explains why this arousal is needed. Malchus herself, the “building of her stature,” has
already been refined and belongs to the order of Tikkun.
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yet the mayin nukvin of Nukva have not yet been refined; this is what remains to be refined through
our divine service. And through the sin of Adam, the first man, the mayin nukvin of Imma also fell,
etc.

But Nukva’s feminine waters, the sparks bound up with her, have not yet been refined, and that is the task
left to our service. Through Adam’s sin, the text adds, the feminine waters of Imma (Binah) fell as well.
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Now, [the fact] that Malchus (sovereignty) is called “a fountain of gardens” is from the aspect of
Malchus herself, in whom the refinement has been completed; into her [the flow] is drawn from
Keser (the Crown), Chochmah (wisdom) and Binah (understanding) of Tikkun of the World of
Atzilus (Emanation), and she becomes Atik for the World of Beriah (Creation), to water the gardens,
etc.

This settles how Malchus can be both. As “a fountain of gardens” she is Malchus as already refined: she re-

ceives the flow of Keser, Chochmah and Binah of Atzilus and, as Atik for Beriah, passes it on to water the

gardens.
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But that she is called “a well of living waters” is from the aspect of the raising of the mayin nukvin
of Nukva (the feminine), which comes about through our divine service, like the well, which re-

quires digging and delving, etc.

As “a well of living waters” she is the raising of her feminine waters, which happens only through our ser-

vice, just as awell must be dug.
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The souls and the feminine waters
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And from the mayin nukvin, and from the mayin duchrin that are drawn down through the mayin
nukvin, the offspring is formed, and these are the souls. And see there in Etz Chaim, Derush 1, that
this is the meaning of “The son of David will not come until all the souls in the guf (body) are fin-
ished,” etc.; and this is the meaning of “until the feet reach the feet,” etc.
From the union of the feminine waters and the masculine waters they call forth, the “offspring,” the souls,
are formed. In the Talmud the guf is the store of souls waiting to be born; Etz Chaim reads the saying as re-

ferring to the holy souls held in the kelipos, which must all be raised as feminine waters before Mashiach
comes, and links it with the Zohar’s “until the feet reach the feet.”
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For the mayin nukvin as a whole (klalus) are the level of the form of a man: Chochmah, Binah and
Daas; Chesed, Gevurah and Tiferes; Netzach, Hod and Yesod. In the days of the Tannaim and
Amoraim there was the refinement of Chochmah, Binah and Daas and of Chesed, Gevurah and
Tiferes, and now it is the refinement of Netzach, Hod and Yesod, the “heels” of Mashiach (ikvos
Meshicha) (see Iggeres HaKodesh, epistle 9). And this is why, when the refinement is completed, it
iswritten, “And His feet shall stand,” etc.

The feminine waters as a whole have the form of a complete human figure, from the head (Chochmah,

Binah, Daas) through the torso (Chesed, Gevurah, Tiferes) to the legs (Netzach, Hod, Yesod). The era of the

Tannaim and Amoraim refined the upper parts; our era, the “heels” of Mashiach (the text points to Iggeres

HaKodesh, epistle 9), refines the legs, and when the refinement reaches the feet, “His feet shall stand” will
be fulfilled.
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Now, it is explained in the books of medicine that the main building of the fetus is made from the
seed of the female, which the mother emits, while the seed of the male is like the curdling agent;

this is what is written, “and curdled me like cheese.”

To show that the soul’s essence comes from the feminine waters, the text turns to the medical books: the fe-
tus is built mainly from the mother’s seed, while the father’s seed acts like a curdling agent. Job’s “You cur-
dled me like cheese” describes that formation.
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Just as cheese comes into being from milk, only this is by putting something into it, such as ren-

net, which is what sets the milk so that it congeals and cheese is made from it; so the seed of the

male is what refines the seed of the female so that it congeals and the fetus is made from it, etc.
Cheese is made from milk, but only once rennet is added to set it; so the father’s seed “refines” the mother’s

seed so that it sets and becomes a child. The substance comes from the mother; the father’s part is to make it
set.
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So too will the analogue above be understood, regarding the souls, which are formed from mayin
nukvin and mayin duchrin: their coming into being is chiefly from the mayin nukvin of Nukva, as
is written in Etz Chaim there, that the mayin nukvin are the holy souls themselves, which sank
within the kelipos, and we raise them up at the level of mayin nukvin, etc.;

So too above: the souls come into being from both waters, but chiefly from Nukva’s feminine waters. Etz
Chaim says the feminine waters are the holy souls themselves, sunk in the kelipos and raised by us.
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except that, nevertheless, this is specifically after they are refined by the mayin duchrin, which re-
fine the mayin nukvin with a second refinement. For it is from the level of Mah, “in Chochmah
(wisdom) they were refined,” which draws into them the level of self-nullification (bittul), etc.; for
the shattering of the vessels was because they were at the level of yesh (separate existence).
Yet they become souls only after the masculine waters give them a “second refinement.” The masculine wa-
ters come from the Name Mah, the order of Tikkun: “in Chochmah they were refined.” They bring self-nulli-

fication (bittul) into the sparks, which is needed because the vessels of Tohu shattered when each stood as a

separate, self-asserting yesh.
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But nevertheless the principal [part] of the soul is from the level of the mayin nukvin, because it is
from the level of Chochmah and Keser (the Crown) of Tohu, which is above Chochmah and Keser of
Tikkun, which is the level of the mayin duchrin.

Still, the essence of the soul is the feminine waters, since they come from Chochmah and Keser of Tohu,

which are higher than Chochmah and Keser of Tikkun, the source of the masculine waters.

SECTION 5 - 19-15

The king who encircles his sons
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That is, their root is from the Name Sag, which is the essence and very being of the lights in Adam
Kadmon, and not a mere radiance like the Name Mah, which is from his forehead, as is written in
Iggeres HaKodesh, close to its end; and so it is in the Ramaz, at the beginning of Parshas Vayeshev,
on “And the wisdom of the poor man,” etc.
The root of the feminine waters is the Name Sag (63), the very essence of the lights of Adam Kadmon, the pri-
mordial level above the worlds; the Name Mah (45), source of Tikkun, is only a radiance from Adam

Kadmon’s “forehead.” The text cites this from Iggeres HaKodesh and from the Ramaz on “the wisdom of the

poor man.”
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And this is also what is written in the Raaya Mehemna, Parshas [Ki] Sisa: “A stone to weigh with:
this is yud.” The meaning: yud is the level of Chochmah (wisdom) of Atzilus, which is the level of
the mayin duchrin that refine the mayin nukvin; just as the stone weighs the merchandise in the
other pan [of the scale] and lifts it up.

The Raaya Mehemna, on the half-shekel, reads “a stone to weigh with” as the letter yud, which the text iden-

tifies with Chochmah of Atzilus, the masculine waters. As a weight lifts the goods in the other pan, the mascu-
line waters lift and refine the feminine waters.
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And nevertheless, after the mayin nukvin have been refined through the mayin duchrin, they are
then higher; as in the analogy of the merchandise weighed with the stone, which is far more pre-
cious than the stone, etc.

Yet once refined, the feminine waters are the more precious, as the goods on a scale are worth far more than
the weight used to measure them.
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(And see there in Etz Chaim, that the two yuds in the alef are the matter of the mayin duchrin and
the mayin nukvin. And according to what is written elsewhere, that in tefillin the form of the alef is
yud, vav, dalet, it may be said also that this is the meaning of “A stone to weigh with: this is yud”;
and what is weighed,

A parenthesis adds Etz Chaim’s teaching that the two yuds of the letter alef are the masculine and the femi-

nine waters. Since elsewhere the alef in tefillin is described as yud, vav and dalet, the upper yud is the
“stone” that does the weighing.
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that is, the mayin nukvin, is the vav and dalet, which also add up to yud (ten); and this is the matter
of the two halves of the holy shekel, as is written elsewhere.) And this is also the meaning of “until
David exceeded,” 2”ynX), because the root of the mayin nukvin is from Sag, which is higher than
Mabh.
What is weighed, the feminine waters, is the vav and dalet, which together also come to ten (6 + 4), the value
of yud; so the two parts of the alef are like the two halves of the holy shekel. The verse in which David and

Jonathan weep together “until David exceeded” is read the same way: David, who stands for Malchus, sur-
passes, because the feminine waters are rooted in Sag, which is higher than Mah.
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And this matter will be understood further along the lines of what is written in Sefer HaBahir, cited
in Pardes, Sha’ar 15, chapter 4: “The Shechinah (Divine Presence) is below just as the Shechinah is

above. A parable: to what may the matter be compared? To a king who had seven sons,” etc.

Another approach comes from the Bahir, quoted in Pardes: there is a Shechinah below just as there is a

Shechinah above. It is explained by a parable of a king with seven sons, each given his own place.
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“And the lowest said, ‘I am below; let me not be far from you.’ He said to them, ‘Here I am, encir-

bR

cling and seeing you’; that is, ‘The whole earth is full of His glory.’” End of quote.

The lowest son protests that he is placed below and does not want to be far from the king. The king answers

that he encircles and sees them all, which the Bahir reads as “The whole earth is full of His glory.”
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And the meaning of “I encircle you” is that He, may He be blessed, is the light that encompasses all
worlds (sovev kol almin), which is the level of the great circle that is before the kav (line of light),

which encompasses all the worlds.

The king’s “encircling” is the light that encompasses all worlds (sovev kol almin), the “great circle” that in
the Arizal’s account precedes the kav and surrounds all the worlds alike.
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Now, from the standpoint of the kav (line of light), above and below apply: the beginning of the kav
is in Chochmah (wisdom), and there is the main revelation—“You made them all with Chochmah”—
and the further down it is drawn, the more it is contracted and the revelation of the light is less-
ened. And Malchus (sovereignty),

From the standpoint of the kav, the narrow line of light that descends from top to bottom, there is a real

above and below. Its beginning is in Chochmah, where revelation is greatest (“You made them all with
Chochmah”), and the further it descends, the more it is contracted and the less light is revealed.
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which is the last level among the Ten Sefiros, is “And the lowest said, ‘I am below; let me not be far

from you’”; for from the standpoint of the light of the kav, she is further away, etc.

Malchus, the last of the Ten Sefiros, is the lowest son in the parable, who fears being far from the king: mea-
sured by the kav, she is the most distant.
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And the answer was, “I encircle you.” If so, from the standpoint of this level of sovev kol almin (en-
compassing all worlds), the great circle that encompasses the kav (line of light) and all the worlds,
then, on the contrary, Malchus (sovereignty), which is there at the bottom of the kav and its end, is
closer to the level of the great circle than the other nine Sefiros, which are in the middle of the kav,
by way of analogy.

The king’s answer, “I encircle you,” reverses the picture. Measured by sovev, the great circle that surrounds

the kav and all the worlds, Malchus at the bottom and end of the kav is closer to the circle than the nine

Sefiros in the middle of the line, to speak in images.
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And even the level of the higher Chochmah (Chochmah Ila’ah), which is the beginning of revela-
tion: the kav was first drawn as the level of Keser (the Crown), and if so, Keser interposes between
the great circle and the level of Chochmah, by way of analogy; whereas the level of Malchus (sover-
eignty) is close to the bottom of the circle, with no interruption whatsoever between them.

Even Chochmah, the beginning of revelation, is separated from the circle, since the kav first comes forth as

Keser, which stands between the circle and Chochmah. Malchus, by contrast, touches the bottom of the cir-

cle with nothing in between.
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And as is written about this in the discourse beginning “He and His life-forces”: “And this is only
because the feet of Adam Kadmon end at the bottom of Asiyah, and beneath his feet shines the
Infinite Light (Or Ein Sof), blessed be He, which encompasses all worlds (sovev kol almin), with no
interruption between them except,” etc.;
The text quotes the epistle beginning “He and His life-forces” (Iggeres HaKodesh 20 in the Tanya): the feet
of Adam Kadmon, the primordial figure formed by the kav, end at the bottom of Asiyah. Beneath them the

Infinite Light that encompasses all worlds shines with nothing between them except, as the epistle goes on,

the circles of Adam Kadmon alone.

07137 15 7917 92317 0102 MY 119 W 1YY 10 MM IR 2122 9ynD unn 9R1™ PN O

“and also the kav (line of light) shines from below to above as reflected light,” etc.; and through

this there is power and strength in the end of the vessel of Malchus (sovereignty), etc. See there.

The epistle adds that the kav, where it ends, shines back upward as reflected light. That is why the very end of
the vessel of Malchus holds special power and strength.
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So too regarding the refinement of the sparks of Tohu, which are the level of mayin nukvin (femi-
nine waters): they were distanced and fell further down, into the nogah of Beriah, Yetzirah and
Asiyah; and when they are refined from the kelipos and included in holiness, the radiance of sovev
kol almin (encompassing all worlds) shines in them with greater closeness.

The same applies to the sparks of Tohu, the feminine waters: they fell further than anything else, into the no-

gah of the three lower worlds. When they are refined and brought back into holiness, the light of sovev
shines in them with greater closeness.
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And this is the superiority of baalei teshuvah (those who return) over the tzaddikim: for the level of
“the one far off” who has become near becomes nearer from the standpoint of the light of sovev kol
almin, which shines in him more, as closeness and revelation, etc.

This is why the Sages place baalei teshuvah, those who return to G-d, above the tzaddikim. The one who was

far and has come near is, from the standpoint of the encompassing light, nearer still, since that light shines

in him more openly.
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And in the same way it will be understood that the refinements of sparks of the World of Asiyah (Ac-
tion) have, for this reason, a greater advantage than the refinements of Yetzirah and Beriah; and
this is the meaning of “until the feet reach the feet,” mentioned above.

For the same reason, sparks refined in Asiyah, the lowest world, have an advantage over those of Yetzirah

and Beriah. That is the meaning of “until the feet reach the feet”: the last refinement, of the lowest level, is

the one that completes the work.
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And as mentioned above, “beneath his feet shines,” etc. And this is what is written in Sefer
HaBahir: the Ten Sefiros from above to below “we know,” because they are drawn from the level of
the kav (line of light);

As quoted from Iggeres HaKodesh, the encompassing light shines “beneath his feet.” This explains the

Bahir: the Ten Sefiros from above to below “we know,” because they come from the kav, the measured, or-

derly line of light.
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but the Ten Sefiros from below to above “we do not know,” because there is drawn into them the ra-
diance of sovev kol almin (encompassing all worlds), of which “no thought can grasp Him at all”:

the level of the great encompassing [light], in which there is no above and below at all,

The Ten Sefiros from below to above “we do not know,” because the light of sovev is drawn into them, of
which the Tikkunei Zohar says “no thought can grasp Him at all.” It is the great encompassing light, in
which there is no above or below at all.
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and it is beyond knowledge and comprehension. And along these lines may be explained the saying
of our Sages, of blessed memory (end of chapter 2 of Rosh HaShanah), on the verse “The sun

knows its setting”: “but the moon does not know its setting.”

Such light is beyond knowledge and comprehension. The same idea explains the Sages’ comment in Rosh
HaShanah on “The sun knows its setting”: the sun knows its setting, but the moon does not.
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And see the Zohar, Part I, Vayechi (end of folio 236b). That is: the level of the sun is direct light,
from above to below, [which] “we know”;

The text also points to the Zohar in Vayechi, which discusses the sun and the moon in this psalm. The sun
stands for direct light, from above to below, the order “we know.”
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but the level of the moon, which went down to be “a head to foxes,” to refine the sparks that fell
from the World of Tohu, through which the level of the raising of mayin nukvin (feminine waters)
comes about, is at the level that is beyond knowledge and comprehension, as mentioned above;

The moon, Malchus, went down to be “a head to foxes,” first among lower things, in order to refine the

sparks that fell from Tohu. Through that descent comes the raising of the feminine waters, which belongs to

alevel beyond knowledge and comprehension.
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and this is “does not know its setting.” And see the Mikdash Melech, at the beginning of Parshas
Tzav, on the meaning of “I did not know my soul”: that it comes from a lofty place, from Reisha
d’Lo Isyada (the Unknowable Head), etc. And see [Midrash] Rabbah on the Song of Songs, on the
verse “I did not know my soul.” And see Etz Chaim, Sha’ar Arich Anpin, end of chapter 2.

So “the moon does not know its setting.” The text adds that the Mikdash Melech, a commentary on the

Zohar, reads “I did not know my soul” as coming from Reisha d’Lo Isyada, the “Unknowable Head,” the
highest level, and points also to Shir HaShirim Rabbah on that verse and to Etz Chaim’s gate of Arich Anpin.

SECTION 6 - 116-18

The well in divine service
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3. Now, the meaning of “a well of living waters” in the service of G-d is the active mitzvos [done]
with the desire of the heart (re’usa deliba) (as was explained in Parshas Toldos, on the verse “And
Yitzchak’s servants dug”). For

Section 3 brings the idea into a person’s service of G-d: “a well of living waters” is the mitzvos done in ac-

tion, with the desire of the heart. The text refers to its discourse in Toldos on “And Yitzchak’s servants dug,”

where they found “awell of living waters.”
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the body of the act of the mitzvah is made from something taken from kelipas nogah, such as the
wool of tzitzis and the parchment of tefillin, and it rises and is included in holiness, like “a well of
living waters,” which wells up from beneath the ground, etc.

The physical object of a mitzvah is taken from kelipas nogah, the neutral realm that can be raised to holi-

ness, like the wool of tzitzis or the parchment of tefillin. Used for the mitzvah, it rises into holiness, like wa-

ter welling up from under the ground.
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And although the mitzvos are called the 620 pillars of light (just as pillars extend from the roof to
the ground, so they are drawings-down from above to below, from Keser (the Crown) and
Chochmah (wisdom) of Tikkun),

One might think the mitzvos are only a flow from above. They are called the “620 pillars of light,” a phrase

from the prayer of Rabbi Nechunya ben HaKanah, and pillars run from the roof down to the ground, as the
mitzvos are drawn down from Keser and Chochmah of Tikkun.
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yet it is by way of analogy like the pillars, which stand specifically upon the ground, for it is specifi-
cally on it that the pillar is upheld, the ground being what supports and holds up the pillar. So too,
the main drawing-down of the mayin duchrin (masculine waters), which is drawn

But a pillar stands only on the ground, and the ground is what holds it up. So too the masculine waters,
drawn down from Keser and Chochmah of Tikkun by doing a mitzvah, rest on something below.
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from Keser and Chochmah of Tikkun through the fulfillment of the mitzvah (as in “and command-
ed us,” vetzivanu, an expression of joining, tzavsa, and of drawing-down), all this is through the
raising of mayin nukvin (feminine waters): “who has sanctified us with His commandments,”
which are sparks of Keser and Chochmah of Tohu, which are above the World of Tikkun, as men-
tioned above.

The blessing’s word vetzivanu, “and commanded us,” is read as tzavsa, joining, a drawing-down; but all of it

comes through the raising of the feminine waters, alluded to in “who has sanctified us with His command-
ments.” These are sparks of Keser and Chochmah of Tohu, which stand above the world of Tikkun.
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And this is why the mitzvos are, in general, in three things: thought, speech and action. There are
mitzvos that depend on thought, and there are mitzvos that depend on speech, such as Torah

study, the Shema, prayer and Grace after Meals.

This is why the mitzvos come in three kinds: thought, speech and action. Some depend on thought, and

some on speech, like Torah study, the Shema, prayer and Grace after Meals.
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And most of the mitzvos are in action. These correspond to the three worlds, Beriah, Yetzirah and
Asiyah, in which the refinements apply, that is, the refinement of the kelipas nogah of Beriah,

Yetzirah and Asiyah, which is the matter of “awell of living waters.” And from this there is drawn

Most mitzvos are done in action. The three kinds correspond to the three lower worlds, Beriah, Yetzirah and
Asiyah, where refinement takes place, the refinement of kelipas nogah in each; this is the “well of living
waters.”
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an addition of light in Gan Eden, at the level of “a fountain of gardens,” in the manner of “living
waters will go out from Jerusalem to the former sea”; and the revelation of light is drawn to the

soul of man in Gan Eden, [as] inner light (Or Pnimi) and encompassing light (Or Makif), etc.

From that refinement comes added light in Gan Eden, the “fountain of gardens,” as Zechariah’s living waters
go out from Jerusalem to the former sea. The revealed light reaches the souls in Gan Eden both as inner

light, which they grasp, and as encompassing light, which surrounds them.
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And the matter of “a fountain of gardens” below, in man, may be said to be the study of the Torah,
the fifty-three (gan) sedarim of the Torah. For “a fountain of gardens” is the mayin duchrin (mas-
culine waters), which refine the mayin nukvin (feminine waters), as the Ramaz wrote, Parshas

Va’eschanan, folio 266.

The “fountain of gardens” in a person may be Torah study: the Torah’s sedarim, counted here as fifty-three,
the value of gan, “garden” (50 = 1,3 = 1). The fountain is the masculine waters, which refine the feminine wa-
ters, as the Ramaz writes in his commentary on the Zohar in Va’eschanan.
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Now, the refinement of the action of the mitzvos is through the study of the Torah, as is written

elsewhere, that this is the meaning of “Great is study, for it brings to action”: Mah refines Ban, etc.

The practical mitzvos are refined through Torah study, as the Talmud says, “Great is study, for it brings to
action.” In Kabbalistic terms, Mah (the masculine waters of Tikkun) refines Ban (the feminine waters).
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And within the study of the Torah, too, there is the level of “a river” and the level of “living waters”:
the level of recitation (girsa) is called “a river,” and it is not “living waters”;

Torah study itself has two levels, “a river” and “living waters.” Plain recitation of the text (girsa) is a “river,”
a flow that comes down, but not “living waters.”
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but the level of in-depth study (iyun), which is the birth of new knowledge (daas), draws down the
level of “living waters,” etc., as was explained elsewhere.

In-depth study (iyun), which gives birth to new understanding, draws down “living waters,” water that
springs from its source. The text says this is explained elsewhere.

SECTION 7 - 119-23

The song of the well
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And this is “Rise up, O well; sing to it (enu lah).” The meaning of “sing to it” is the arousal from
above (isarusa dile’eila), which is drawn first to awaken the raising of mayin nukvin (feminine wa-
ters), so that there be “Rise up, O well.”

Now the verse of the song itself: “Rise up, O well; sing to it.” The Alter Rebbe reads “sing to it” (enu lah,

which also means “answer it”) as the arousal from above, which comes first and awakens the raising of the
feminine waters, so that the well can rise.
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And this is “a well of living waters, and streams (nozlim) from Lebanon”: that it flows and is drawn
from the supernal mazalos of the Thirteen Attributes of Mercy, from where an arousal of mercy is
drawn, so that there be an arousal from below (isarusa dilesata),

The verse in the Song of Songs adds “streams from Lebanon”: the word nozlim, “flowing,” recalls the maza-

los, the “flowings” of the Thirteen Attributes of Mercy. From them comes an awakening of mercy that makes
the arousal from below possible.
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as in the words, “In Your great mercy, have mercy on us, and put understanding in our hearts,” etc.
(And see Otzros Chaim, folio 100b, what is written there in the name of the Arizal on the meaning of
“sing to it”; and afterwards in the Ramaz, at the beginning of Parshas Teitzei, on “When You ride
upon Your horses.”)

So we pray, “In Your great mercy, have mercy on us, and put understanding in our hearts”: G-d’s mercy is

needed even for our own arousal to begin. The text points to Otzros Chaim, which cites the Arizal on “sing to

it,” and to the Ramaz on “When You ride upon Your horses.”
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“A well that princes dug” is as is written, “And Havayah Elokim built the rib”: that Abba and Imma

(Chochmah and Binah) fashioned her, etc., as is written in the Zohar, Part I

“A well that princes dug” is the building of Malchus. The Zohar reads “And Havayah Elokim built the rib,”
the forming of Chavah, as Abba and Imma, Chochmah and Binah, preparing the feminine before she comes
to her husband, which is why the full Name is used there.
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(49a). That is, from the level of Chesed (kindness), Gevurah (restraint) and Tiferes (beauty) of Abba
and Imma; and this is “the nobles of the people,” etc. And this is the meaning of “The Sanctuary,
Ado-nai, that Your hands established.”

The “princes” who dig are Chesed, Gevurah and Tiferes of Abba and Imma, who are also “the nobles of the
people.” This is the meaning of “The Sanctuary, Ado-nai, that Your hands established”: the “hands,” the at-
tributes of the higher levels, build Malchus, the Name Ado-nai.
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And see what is written about this in the explanation on “Take a census of the sons of Gershon,”
and see about this in Etz Chaim, Sha’ar 34, Sha’ar HaYare’ach (the Gate of the Moon), chapter 3;
and see what is written about this on “The eyes of all look hopefully to You,” etc., “You open Your
hand,” etc.

The text refers to its explanation on “Take a census of the sons of Gershon,” to Etz Chaim’s Gate of the Moon,

and to its explanation on “The eyes of all look hopefully to You ... You open Your hand.”
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And this is the matter of the Patriarchs, who are called “the nobles of the people.” And the choicest
of the Patriarchs is Yaakov, of whom it is said, “For you have striven (sarisa) with Elokim and with
men, and have prevailed”; and this is “princes (sarim) dug it.”

The “nobles of the people” are the Patriarchs, and the choicest of them is Yaakov, to whom the angel said,

“You have striven (sarisa) with Elokim and with men, and have prevailed.” The word sarisa shares its root
with sarim, “princes,” so Yaakov above all is the prince who “dug” the well.
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For of Avraham it is said, “And behold, three men were standing over him,” whereas of Yaakov it is
said, “He strove with an angel and prevailed; he wept and pleaded with him”: for the angel was nul-
lified and subdued before him.

Of Avraham it says that three men, who were angels, “stood over him”; of Yaakov, that he strove with an angel
and prevailed, and the angel wept and pleaded with him. The angel was nullified and subdued before Yaakov.
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The explanation is that the Patriarchs were from the level of Chesed (kindness), Gevurah (restraint)
and Tiferes (beauty), and in the emotive attributes (middos) there is the level of division, each at-
tribute by itself. Therefore there were three angels with Avraham, for “one angel does not perform
two missions,” etc., [which is] also at the level of division.

The Patriarchs embody Chesed, Gevurah and Tiferes, the emotive attributes, and emotions are divided, each

a separate force. That is why Avraham was visited by three angels: as the Midrash says, one angel does not
carry out two missions, so the angels too are divided.
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But the Torah, which “comes forth from Chochmah (wisdom),” is the general and collective ex-
pression of them all (klalus), like the brain, which includes all the 248 limbs, etc. And see Sefer
Shel Beinonim, chapters 51 [and] 52.

The Torah, which “comes forth from Chochmah,” is the unity that holds them all, as the brain holds and di-

rects all 248 limbs of the body. The text sends the reader to Tanya, chapters 51 and 52, which develop the im-
age of the soul’s life residing in the brain and spreading to each limb.
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And this is what [the Sages] said on the verse “Like a hammer that shatters a rock”: one verse goes
out to several meanings, etc. And Yaakov, although he is at the level of the emotive attributes,
So the Sages read “Like a hammer that shatters a rock”: one verse goes out to many meanings, the many

held within the one. The text then turns to Yaakov, who belongs to the emotive attributes like the other
Patriarchs.
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yet his root is from the higher Chochmah (Chochmah Ila’ah), Yesod (foundation) of Abba, which is
drawn and spreads within the emotive attributes, as is written in the Likkutei Torah of the Arizal on
the verse “And He established a testimony in Yaakov,” etc.

Yet Yaakov’s root is in the higher Chochmah, through Yesod of Abba, the channel by which Chochmah

spreads into the emotive attributes. The Arizal’s Likkutei Torah reads “He established a testimony in

Yaakov” this way.

TAR1 1991 Y (1Y WOR PAR™M B7Y 1w B3Y "Capy 98y Ik on 7Y 7IR°22 DA D2 IRI1ANY)
219 "°oowaR oy °phR oy NCw 5 13

(as is explained in Parshas Balak, in the explanation on “Who has counted the dust of Yaakov,” and
in Parshas Vayishlach, on “And a man wrestled with him”). Therefore it is said of him, “For you
have striven with Elokim and with men,” etc.

The text cites its discourses on “Who has counted the dust of Yaakov” in Balak and on “A man wrestled with

him” in Vayishlach. Because Yaakov carries Chochmah within the emotions, he could prevail “with Elokim
and with men.”
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Now, from the level of the Name Elokim are drawn the tzimtzum (contraction) and the conceal-
ment; and “men” are Metatron and Sandalphon, who also serve to be a garment and a conceal-
ment, and are called “the shoe of the Shechinah,” as is written elsewhere. And Yaakov is the one
who prevails over this level, so that there be no concealment and hiding; and this is the matter of
the digging and delving, etc.

The Name Elokim is the source of tzimtzum and concealment, and the “men” are the angels Metatron and

Sandalphon, who also act as garments that conceal and are called “the shoe of the Shechinah.” Yaakov mas-
ters both, so that they no longer hide G-dliness, and this mastery is the “digging and delving” of the well.
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“With the lawgiver (bimchokek)”: this is Moshe, Yesod of Abba, who makes the engraving
(chakikah) in the inner dimension (pnimiyus), the level of self-nullification (bittul), etc.; for
“Moshe is within, Yaakov is without,” since a vessel has two engravings, from within and from with-
out, etc.

The verse goes on, “with the lawgiver (mechokek),” from chakak, “to engrave”: this is Moshe, Yesod of Abba,

who engraves bittul into the inner dimension. The Tikkunei Zohar says “Moshe within, Yaakov without”: a
vessel is engraved inside and outside, Moshe working on the inner side and Yaakov on the outer.
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And see what is written at the end of the discourse beginning “Command the children of Israel,”
etc., “The one lamb you shall offer in the morning,” etc. “With their staffs (bemishanosam)”: these
are the level of the supporters of the Torah (tamchei oraysa)

The text refers to the end of its discourse on “Command the children of Israel ... the one lamb you shall offer

in the morning.” The verse’s last words, “with their staffs,” are read as “the supporters of the Torah,” the

staffs on which it leans.
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(and see Pri Etz Chaim, Sha’ar HaShabbos, chapter 21, regarding the Kiddusha Rabba (the Kiddush
of the Shabbos day): “the letters of be’er (well),” etc., up to “shemei rabba.” That is: through the
raising of the mayin nukvin of the level of “awell of living waters” mentioned above, there is drawn
the level of the revelation of shemei rabba,

A long parenthesis cites Pri Etz Chaim on the Kiddush of the Shabbos day, where the letters of be’er, “well,”

lead up to shemei rabba, “His great Name.” The raising of the feminine waters, the “well of living waters,”

draws down the revelation of His great Name.
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that is, His great Name. And see what is written about this revelation on “I,” etc., “who brought you
out of the land of Egypt,” of the section of tzitzis. It is further explained in Pri Etz Chaim there that
[light] is drawn from the upper well, of Binah (understanding), into the lower well, of Malchus (sov-
ereignty). And see Zohar, Part II, Beshalach) (63b).
The text points to its explanation on “I am Havayah your G-d, who brought you out of the land of Egypt,” in
the section of tzitzis, for more on this revelation. Pri Etz Chaim also says that light is drawn from the upper

well, Binah, into the lower well, Malchus, and the Zohar in Beshalach speaks of drawing blessings “from the
depth of the well.”
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And see about these two wells in Biurei HaZohar, on “And Yaakov went out from Be’er Sheva.” And
[as for] what is repeated in the Torah, “Therefore the name of the city is Be’er Sheva”: the first is re-

garding Avraham (in Parshas Vayera, 21:31),

There are thus two wells, Binah above and Malchus below, and the text refers to Biurei HaZohar on “And
Yaakov went out from Be’er Sheva.” The Torah names Be’er Sheva twice, once in the story of Avraham and
once in the story of Yitzchak.
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the second regarding Yitzchak, in Parshas (Toldos, 26:33); for it alludes to the two wells mentioned
above, of Binah and of Malchus. And according to this, one may explain the meaning of “Then

Israel sang,” etc., “Rise up, O well”:

The two namings allude to these two wells, of Binah and of Malchus. This gives a new reading of “Then Israel

sang ... Rise up, O well.”
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that the song is to draw down the power from above, from the level and rank of the upper well, so
that there be “Rise up, O well”; that is to say, that the raising of mayin nukvin from below, from the

level of Malchus, too, be like the level and rank of the upper well, of Binah.

The song draws power from the upper well so that the lower well can “rise up”: the raising of the feminine

waters from below, from Malchus, is to reach the level of the upper well, Binah.
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For if this were not so, there would be a difference between them, as is written in the discourse be-
ginning “The Song of Songs”: the difference between “my soul pines for the courts of Havayah,”

Without that power the two would stay apart, as the discourse on “The Song of Songs” explains by contrast-
ing two verses. The first is “my soul pines for the courts of Havayah.”

7Y 13 TARD 1707 PNa RIAW 11993 NwR 792291 TIRY 7195 NN 1021 w1 Po3 nna 1T

that is, the level of “with all your soul,” and the level of “my flesh and my heart pine away (kalah),”
an expression of expiring (kilayon), which is the level of self-sacrifice (mesirus nefesh) at “One,”
etc. See there.

That longing is “with all your soul.” The second, “my flesh and my heart pine away,” uses kalah in the sense
of expiring, the self-sacrifice at the Shema’s “One,” the giving up of one’s very being.
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But the level of the ascent of Malchus, in the manner of “He did not stop cherishing her until He
called her ‘My mother,’” and in the manner of “like a city that is joined together,” in the discourse
beginning “These are the accounts of the Mishkan, the Mishkan of the Testimony,” is when she too
is at the level of the raising of mayin nukvin mentioned above; and this is the matter of “with all
your might (me’odecha).”

Malchus truly ascends, as in the Midrash that G-d “did not stop cherishing her until He called her ‘My moth-

er,”” or as in “like a city that is joined together” (from the discourse on Pekudei), only when she too raises the

feminine waters. That is the level of “with all your might,” me’odecha, a love without limit.
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And this is the matter of the ascents of Shabbos, when the level of vav-hei rises to the rank of yud-
hei. Therefore, for there to be “Rise up, O well” at this level, it must be through a drawing-down of
power from above; and this is “a well that princes dug,” as is written about this in the discourse be-
ginning “See, the fragrance of my son,” regarding “which Havayah has blessed.”
This is what happens on Shabbos: vav-hei, the last two letters of the Name Havayah (Z’eir Anpin and
Malchus), rise to the level of yud-hei, the first two (Chochmah and Binah). For the “well,” Malchus, to rise to

that level, power must be drawn from above; that is “a well that princes dug,” as explained in the discourse
on “See, the fragrance of my son ... which Havayah has blessed.”
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And then, through the raising of mayin nukvin (feminine waters) at the level of “Rise up, O well,”
one draws from the level of the Infinite Light (Or Ein Sof), blessed be He, itself, the light that en-
compasses all worlds (sovev kol almin), which is above the drawing-down of the kav (line of light),
etc. See there. And this is the matter of the revelation of shemei rabba (His great Name).

Through such a raising of the feminine waters, “Rise up, O well,” one draws down from the Infinite Light it-

self, the light of sovev that is above the kav and its measured order. This is the revelation of “His great
Name.”
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And this is the matter of “a well of living waters,” which wells up constantly, in the manner of “two
companions who never part”; and it is the level of “his Torah is his occupation.” And nevertheless
they interrupt for the Shema, so as to be at the level of the well mentioned above in their engage-
ment in Torah, etc.

That is why it is “a well of living waters” that flows constantly, like Chochmah and Binah, “two companions

who never part,” and like the Sages whose Torah was their only occupation. Even such scholars stopped
their study for the Shema, so that their learning too would have the quality of the “well” raised from below.

SECTION 8 - 124

New light and the encompassing light
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And along these lines one may explain the difference between “a fountain of gardens” and the level
of “awell of living waters.” “A fountain of gardens,” which goes out by itself constantly, is like “And
a river goes out from Eden”: it goes out constantly; and this is the constant union of Chochmah
(wisdom) and Binah (understanding), to give life to the worlds.

The difference between the two can be put another way. The fountain flows by itself and never stops, like the

river that “goes out” of Eden always; this is the constant union of Chochmah and Binah that keeps the worlds

alive.
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But for there to be a drawing-down of truly new light from the Infinite Light (Or Ein Sof), this is
through the digging and delving of “a well of living waters,” etc. And see about this in the explana-
tion on “Remember” and “Observe.”

Truly new light from the Infinite Light comes only by digging and delving a “well of living waters.” The text

refers to its explanation on “Remember” and “Observe,” the two words with which the Torah commands the
Shabbos.
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It may also be explained, according to what is written in the discourse beginning “See, the fra-
grance of my son,” [on] the difference between the level of Miriam’s well, which is a spring that
wells up by itself, this being the raising of mayin nukvin (feminine waters) to the inner light (Or
Pnimi), and “awell that princes dug,”

A further distinction comes from the discourse on “See, the fragrance of my son.” Miriam’s well, the spring

that accompanied Israel in the desert, welled up by itself; it stands for a raising of the feminine waters that
reaches only the inner light, the light that enters and is grasped.
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which is for there to be a raising of mayin nukvin to the level of the supernal encompassing [light],
etc.: in the same way one may explain the difference between the level of “a fountain of gardens”

and “awell of living waters.”

“A well that princes dug” raises the feminine waters to the supernal encompassing light, beyond grasp. The
difference between “a fountain of gardens” and “a well of living waters” is the same.
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SECTION 9 - 125-27

Walking, standing and the staffs
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And of this it is said, “A well that princes (sarim) dug”: Chochmah, Binah and Daas, like a minister
(sar) before the king, etc. And the matter of “with their staffs”: for the level of the raising of mayin
nukvin (feminine waters) mentioned above is called by the name “walking,” as it is written, “And I
will give you mehalchim (those who walk) among those who stand.”
So the verse says the well was dug by “princes,” Chochmah, Binah and Daas, which stand like a minister be-
fore the king. The next words, “with their staffs,” bring in the image of walking: the raising of the feminine

waters is called “walking,” as in the promise recorded by Zechariah, “those who walk among those who
stand.”
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For the angels, whose service is to arouse and draw down the constant union, the level of “And in
His goodness He renews,” etc., are called “those who stand”; but the souls, who through “they dug
it, they delved it” draw down new light, are called “those who walk.”

The angels, whose service keeps up the constant union by which creation is renewed each day, are “those

who stand”: they do not move beyond their level. The souls, whose digging draws new light, are “those who

walk,” moving from level to level.
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Therefore of the angels it is said, “And their feet were a straight foot (regel yesharah)”; and Tosafos
explained (chapter 2 of Chagigah, folio 13a), from the Jerusalem Talmud (chapter 9 of Berachos),
that it is a journey of five hundred years, like from the earth to the firmament, and the foot exceeds
it further by yud-hei (fifteen), that is, the numerical value of yesharah, which is 515;

Ezekiel says the angels’ legs were “a straight leg” (regel yesharah). Tosafos, citing the Jerusalem Talmud, ex-

plains that the leg measures a journey of 500 years, the distance from earth to the firmament, plus a further
fifteen, yud-hei, for yesharah (77%°) adds up to 515.
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that is, their service is to draw the level of yud-hei into the worlds, which are a journey of five hun-
dred years. And this is as it is written, “For with Yah, Havayah formed the worlds”: with the yud the

World to Come was created, with the hei this world was created.

The angels’ service is to draw yud-hei into the worlds, the “500 years’ journey.” As the Sages read “For with
Yah, Havayah formed the worlds,” the World to Come was created with the yud and this world with the hei.
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Therefore their service is to draw down this level, so that there be “And in His goodness He renews
each day, constantly, the work of creation”; and since the source of the drawing-down is from the
level of the two letters yud-hei, they are called “those who stand.”

So the angels draw down the daily renewal of creation, and since that flow comes from the two letters yud-
hei, they “stand” at a fixed level.
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But of Israel it is said, “Until Your people pass over, Havayah”: above the Name Havayah, to draw
down new light from the very essence of the Infinite Light (Or Ein Sof) itself; this is the matter of
“those who walk.” And as it is written, “And I will walk among you.” And this drawing-down is
through “with all your might,” without limit.

Of Israel it is said, “until Your people pass over, Havayah”: they go beyond the Name Havayah itself and

draw new light from the essence of the Infinite. That is “walking,” as in “I will walk among you,” and it comes
through “with all your might,” a love without limit.
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Now, walking is by means of the feet; and this is the matter of “Three regalim (pilgrimage festivals)
you shall celebrate for Me,” in which and through which is drawn the power to be able to be [at the
level of] “with all your might,” as is written on the verse “to offer to Me in its appointed time.” And
the souls too are called “foot,” as is written on the verse “And the earth is My footstool.”

Walking is done with the feet, and the pilgrimage festivals are called regalim, “feet”; through them comes

the power to reach “with all your might.” The souls too are called a “foot,” and the text refers to its discours-

es on “to offer to Me in its appointed time” and on “the earth is My footstool.”
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As it is written, “You are children to Havayah,” and “a son is the leg of his father,” etc. Yet even so,
one needs a staff to be able to walk on one’s feet, as it is written of Elisha, “Take my staff in your
hand,” etc.

Israel are G-d’s children, and “a son is his father’s leg,” so the souls are the “feet” that walk. Yet even feet

need a staff to walk on, as Elisha told Gechazi, “Take my staff in your hand.”
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That is: through the fulfillment of the mitzvos, which are called “with their staffs,” supports (tam-
chin), through this the power will be drawn into the soul to be at the level of “those who walk”; as it
is written, “If you walk in My statutes”: through fulfilling the statutes one will come to the level of
“you walk,” as is written about this in the discourse beginning “And now, I pray, let [the strength]
be great.”

The staff is the mitzvos, “with their staffs,” the supports a person leans on. Through them the power to
“walk” enters the soul, as in “If you walk in My statutes”: keeping the statutes leads to walking.
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And this is the meaning of “Havayah will send the staff of your strength from Zion.” The meaning:
mateh (staff) is an expression of inclining (hatayah) and of the drawing-down of the level of

strength and power.

So too “Havayah will send the staff (mateh) of your strength from Zion”: mateh comes from hatayah, “inclin-
ing,” a bending down and drawing down of strength and power.
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(As is written there on the meaning of “Master of our strength,” etc. And see [Bereishis] Rabbah,

”

Vayeshev, section 85, on the verse “Your signet, your cord and your staff,” etc., and the end of

Parshas Korach.

The text refers to its explanation of “Master of our strength,” and to the Midrash on Yehudah’s “signet, cord
and staff” and at the end of Korach.
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And see what is written above on the verse “And behold, the staff of Aharon had blossomed,” etc.
And see Me’orei Or, the letter mem, section 64. And see the Gemara, chapter 6 of Pesachim, end of
folio 68a, on the verse “each man with his staff in his hand”; and the Zohar, Part I, Toldos, 135a,

and the Ramaz’s commentary there.)

It also refers to its discourse on Aharon'’s staff that blossomed, to Me’orei Or under the letter mem, and to the
Talmud in Pesachim on “each man with his staff in his hand,” with the Zohar in Toldos and the Ramaz there.
The Talmud reads that verse as the righteous reviving the dead.
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That is: the resurrection of the dead is drawn through a drawing-down from the level of sovev kol
almin (encompassing all worlds), and this is the matter of “with their staffs”; and therefore from
there is drawn also the power for there to be “a well of living waters.”

The resurrection of the dead comes from the encompassing light, sovev, and this is the inner meaning of
“with their staffs.” From that same source comes the power for “a well of living waters.”
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And so too, “And it shall be on that day, living waters will go out,” etc. And see what is written about

the matter of living waters on the verse “That they take to you a [red] heifer,” etc.

So too the prophecy “living waters will go out from Jerusalem” belongs to the Time to Come. The text points
to its discourse on the red heifer, whose ashes were mixed with “living waters,” for more.
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IN ONE'S AVODAH

The maamar draws it itself: the “well of living waters” in a person’s service is the practical mitzvos done

with the desire of the heart, which raise the physical things of kelipas nogah into holiness, and in-depth

Torah study draws “living waters” where plain recitation is only a “river.” Through the mitzvos, the “staffs,”

the soul gains the power to “walk,” to rise beyond its level with a love “with all your might”; and even those

whose Torah is their occupation pause for the Shema, so that their learning too is a well raised from below.

QUESTIONS FOR DISCUSSION

1.

Why can the feminine waters raised from below give something even to Binah of Atzilus, which is above
them?

. How does the Bahir’s parable of the king and his seven sons turn the lowest son’s distance into closeness?

. What is the difference between Malchus as “a fountain of gardens” and Malchus as “a well of living

waters,” and what does each correspond to in our service?

Why are angels called “those who stand” and souls “those who walk,” and what role do the mitzvos, the

“staffs,” play in walking?

. Inwhat sense is in-depth Torah study “living waters” while plain recitation is only “a river”?

likuteitorah.com/likkutei-torah/chukas/9/ 41



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 9

13 IR2 7Py 11y IR

SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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The note says that a transcript of this explanation by the
Mitteler Rebbe is printed there.
KEHOT'S NOTE
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N2 0y
“Then Israel sang this song: Rise up, O well; sing to it.”
The words “Rise up” (alee) suggest to the Alter Rebbe an
ascent from below, the raising of mayin nukvin.
Numbers 21:171:X”2 72712
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Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

TR P Ay nban

The note says that the wording of Etz Chaim at the begin-
ning of the gate of mayin nukvin and mayin duchrin is
copied out there.
KEHOT'S NOTE
.AYNN Y NP NTTIRG PRy WS

2915 Mapan B PR ININTEN

Derush 1 of the gate of mayin nukvin opens: as the man
gives masculine waters from his brain, so feminine waters
descend from the woman’s brain to her womb. It says of
the seven kings that “their existence is the mochin of all
the feminine ones,” and that they are mochin, which is
Chochmah; the Alter Rebbe concludes that the feminine
waters are rooted in Chochmah of Tohu.
Sefer Etz Chaim 39:2°2:0”% 0»n vy
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Sefer Etz Chaim (Public Domain)
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“But wisdom, where (me’ayin) shall it be found?”
Chassidus reads me’ayin as “from nothing”: Chochmah
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comes from Keser, the ayin above it.
Job 28:1227:1175 21°R
P2 DIPR ML K1 KHA PR TR0
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

.27,10 21K

0°°1 2% N2
“A fountain of gardens, a well of living waters, and streams
from Lebanon.” The text takes “a well of living waters” as
the raising of the feminine waters.
Song of Songs 4:15170:’7 0w W
1312771 02131 0770 07 X2 033 17y
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PN AR Y
“And it shall be on that day, living waters will go out from
Jerusalem, half of them to the former sea.” The text reads

“the former sea” as Binah of Tikkun, reached by the wa-
ters that rise from below.

Zechariah 14:8'1:77 n°73t
KEHOT'S NOTE
o] .o

NY°217 RP1217 1991 2°71° X°27 K7D KA IR

In Shelach, a voice asks how waters below can rise to a
place higher than they, by many levels: “who has seen the
digging of a well give water to a spring that flows,” or
Jerusalem give water to the former sea, from which all the
world’s waters go out? The Alter Rebbe answers from the
high root of the mayin nukvin.

Zohar, Sh'lach 34:252-260077-2717:7"2 7> n2w 717 190

11921 N2

“The well that princes dug, that the nobles of the people
delved.” Rabbi Chaim Vital’s gloss identifies the Zohar’s
“well” with this verse of the song.

Numbers 21:1817°:X8”2 72712

I3 13TA DNYYRI PPMR3 DY "2 T2 DY 19T W3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The text says that the Zohar’s question about the well and
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the spring is explained elsewhere.
KEHOT'S NOTE
YN Y R-3789 1R IR

PARAGRAPH 3

1"

12

13

14

The students say, “From above to below we know; from be-
low to above we do not know,” and when asked whether the
two are not one, they answer that the one who goes up is
not like the one who goes down. The Alter Rebbe uses the
two orders to explain “fountain” and “well.”
Sefer HaBahir 17187y 9°1121 7800
YT KD moynd nunbn 1oy nund mhynbn vronbn 19 1n
11927 190K YR Toynbm abynD nundn T T IRDY 100 IR
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Torat Emet Sefer HaBahir (Public Domain)

YT RD TRYnD ntn YT TunD Teynbn
The Ramak quotes this passage of the Bahir in full and ex-

plains it: what goes down from above flows with mercy,
while what rises from below is the side of judgment, the
feminine.
Pardes Rimmonim 15:4-571-"7:1"1 0°1127 0778
175190 19 1R P71 .73 9902 1197 IR A WINTH RANI Y
T IRDY W 1Y XD TRy munbn 110yT0 mon® abynbn 11029
STIPY PR T AR 11027 LY ahyntmy mhynk nunn Mn
12 WK AP ROR TIY KDY 1D AR 72 1302 T TINY
o> WA 2w° IRTY IRT 0P MR LT KDY NAAR 7T MvyR
7 DXRIT NIRT AT 710V ORM APYND 11OWw Dwd un? 1w
55 XYM PRI 937 NR 2301 R 1D O MO0 XITW NWRIT MR
... 12 VAW 99n% 1Pn LROM P07y RN 17120 IR

Pardes Rimonim (Public Domain)

moyn munbn ayw oTIea

The note quotes from the version there: “for from below to
above is the level of the Ten Sefiros of Nukva at the level of
the mayin nukvin within her, which are at the level of re-
flected light.”

KEHOT'S NOTE

72w 171 M3 °PIT 07Y PNa R APynd nuntn 03”770 0 Iyw RIn

S19°RY 2,0 wrw TR IR LYY 170pN 170 — UMK a2 onw

TR TR WY 0 1Y

The note places the Etz Chaim passage in chapter 14 of the
gate of mayin nukvin and mayin duchrin and points to
Derech Mitzvosecha for a parallel discussion of it.
KEHOT'S NOTE
.2,10 PMI%N 777 AR L7E
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Epistle 20 explains that Malchus of Atzilus is called
“Keser” from below to above, since “their beginning is
wedged in their end”: the light of the kav that ends at the
feet of Adam Kadmon shines back upward as reflected
light.
KEHOT'S NOTE
.70 PUIAR IR

“And behold, a menorah all of gold, with its bowl on its
top.” The text points to its explanation on this verse for
more on the two orders of light.
Zechariah 4:2°2:7 772t
-5y AP AP 371 N7 137 0K K XD AN 17 79K IR
“2y WX N2 NipIm YY) NYIY [Py NI NYIVY MUK
TR
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR 7120 B3 By 5 B 1INYA

The note places the explanation on “For over all the glory,
a canopy,” cited here for Malchus as Keser in the reflected
light, in the Siddur.
KEHOT'S NOTE
.3,0OP MT°0

I a0 Bo By o

“For over all the glory there shall be a canopy.” The expla-
nation on this verse is cited, near its end, for the reflected
light in which Malchus is Keser.
Isaiah 4:5°7:717°yw°
UX TN 1R O T2 JNIZRTR) TR 1P By X
BN TI3372377y 3 7P Many
And the L-RD will create over the whole habitation of mount
Zion, and over her assemblies, a cloud and smoke by day,
and the shining of a flaming fire by night; for over all the
glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“A fountain of gardens, a well of living waters.” The two

phrases are matched with the Ten Sefiros from above to
below and from below to above.
Song of Songs 4:151"v:"7 DWW

:ﬁ:;?'m U"'?m 0% 072 X2 D213 1yn

Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N°07122 N1apn NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A”nw™n
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26

N°09122 N11pn NN

In Tikkun 6, “Imma above nests in the Throne,” in its

three upper Sefiros. The Alter Rebbe cites it to explain how

Binah’s light reaches the souls in Gan Eden in Beriah.
Tikkunei Zohar 23a:10-11xX"°->:X 3”2 7771 *1pN
O°IDIRT RILVOM NIIOK 0°%°2* .0°3377 DY ORA 1PN KD RInT RN
N30 °1°RT X027 RVOM 0°12 .1”170YR IYIT RIVOM D°MNDN
77780 N7N32 X°D7152 R1Ip1 1IRDY RAPRT .RN7OWT RIP *7°KT D20
RIOK .11700RI 13PN 11°D0 NP 9593 RNOYINRT RTIAY PRYY

SR TR 1IN 12T 1172 92NKRT 19IND RPN ARNN

Constantinople, 1740 (CC-BY-NC)

1IPINT D70 912 DTN

Near that column, mitzvos done with physical things (sac-
rifices of animals, terumos and tithes of produce, charity
with inanimate things) are said to be rooted very high, in
the supernal will and the Infinite Light.
KEHOT'S NOTE
.7,20 2% XY

“And a river goes out from Eden to water the garden.” The
Zohar reads the river as the fountain of Binah that waters

the gardens.
Genesis 2:107:’2 n°wx"2
:DUWNT 1YY 2 T2 DY 131°NK Npw? 1790 XY 0N

And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PN NN RPPORY 137 NN QoMW NI 1A

At the end of Haazinu: “And a river goes out from Eden to
water the garden,” to include heaven; “es hagan,” to in-
clude the earth. The same passage reads “a fountain of
gardens” and “a well of living waters” from Song of Songs
4:15.

Zohar,
X"97:0™

Ha'Azinu 11:221-12:231-X”27:X™ 1R\ M7 780

From the Head of the King the streams issue forth to Binah,

The Zohar; London, Soncino Press, 1933 (Public Domain)

oonwa s? on

“Whom do I have in heaven? And with You, I desire noth-

ing on earth.” Heaven and earth are read as the higher
and the lower Gan Eden.
Psalms 73:257172:3"y 0°9°1n

(PN PNINTRY Ay 0OWY2 07N

Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.19,3y 0°%nn
(27y0 2777) Pb: 27”0 M2

There “the wellsprings of salvation” are explained by way
of “I'will lift up the cup of salvations”: Malchus of Atzilus,

likuteitorah.com/likkutei-torah/chukas/9/
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King David’s attribute, is the “cup” that gathers the flow of
all the Ten Sefiros, as speech is the vessel for the soul’s in-
tellect and emotions.

KEHOT'S NOTE

.3 ,D M0 P IR

YR "1yn

At the end of Balak the Zohar reads “from the wellsprings
of salvation” as Abba and Imma, that is, Chochmah and
Binah. The text uses it to show that the “fountain” is
Binah.

Zohar, Balak 46:497-47:507t"pn:1"n-1"8n:1"n P23 71 790

YIWST 21Yn
“And you shall draw water with joy from the wellsprings of
salvation.” The verse the Zohar is explaining.
Isaiah 12:33:2” v1oyw°
TP "Xy 1D DRTDNINY
Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N=on R

“So that you may fear Havayah your G-d.” The text points

to its discourse on this verse in Parshas Va’eschanan for
more on Malchus as the “fountain of gardens.”

Deuteronomy 6:2°2:1 0°727

P2 WK PRIEM PIPOTPITNR MW PROR MY KPR 19nd

SR 1IN 19071 T 70 93 22713 1 NN

that thou mightest fear the L-RD thy G-d, to keep all His

statutes and His commandments, which I command thee,

thou, and thy son, and thy son’s son, all the days of thy life;

and that thy days may be prolonged.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4
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N0 1PRRY

“Wisdom, from where (me’ayin) shall it be found?” Read
as Chochmah coming from the ayin of Keser.

Job 28:1227:1173 21K
:713°2 0P 7] 7K R¥RN TR 30m
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

pwn 915 0

“Lot raised his eyes and saw all the plain of the Jordan,
that all of it was watered ... like the garden of Havayah, like
the land of Egypt.” The text applies the watering to the
flow that reaches the gardens.

Genesis 13:107:3 N°wr12
nnY "19% TRWR 793 3 17170 1927227 NK K701 1IYNN vivREm
:1}_72 ﬂ;t_{: Dﬁ}m ?125; ’Fl"(;; nj’ng'nm u"rp'mg 1
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32

33

34

And Lot lifted up his eyes, and beheld all the plain of the
Jordan, that it was well watered every where, before the
L-RD destroyed Sodom and Gomorrah, like the garden of
the L-RD, like the land of Egypt, as thou goest unto Zoar.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

L, NPwRI2

pwn s %o

In Vayera the Zohar says of Sodom, “for all of it was wa-
tered”: all the delights of the world were in it, and so its
people did not want others to enjoy them. The text cites it
as a reference for the verse.

Zohar, Vayera 19:287-21:2971757:X72-1"27:10” X7°1 ,771171 120

The Scripture says in one place that “it shall be, that whoso
of the families of the earth goes not unto Jerusalem... upon
them there shall be no rain” (Zech. 14, 17), i.e. as a punish-
ment; but the passage continues: “And if the family of Egypt
go not up, and come not... there shall be the plague where-
with the L-rd will smite the nations” (Ibid. 18). Observe that
it is not written “upon them there shall be no rain”, for the
reason, that it never rains in Egypt, noris ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

pwn e %o

The Midrash reads this verse as a whole in another way, as
hinting at Lot’s moral failings, and takes “like the garden
of Havayah” as referring to trees. The text notes that
Rabbah explains it differently.

Bereshit Rabbah 41:7°1:X”1 7127 n°*wR72
TPY 939 - A1 3021 2% 712790 AN R DR 0D DR 07K RN
Y17 121 073K Y1 P2 2% PR OwS :InK 1INt 972 M1 owa
5R 072K 91K :2°N37 KI7 X7 ,0199 093K 12 207 00 70,00
TOAw RDR 2P0 0°NR 931 A3 02 C2 7121 NN K1 OR 0%
527 TR 9yn X1 TIDT TPIRD PR P RDA AP 11T 1719 N0
NU9IP TR NI 77D R .TI9T ROR LIXD 2703 1R K1 9720 200
... DRAWT OX 072K D 1312 29YNa° wORT INIRD KUK 70,3

“Lot raised his eyes and saw the entire plain of the Jordan,
that it was all watered, before the L-rd destroyed Sodom and
Gomorrah, like the garden of the L-rd, like the land of
Egypt, as you come to Tzoar” (Genesis 13:10). “Lot raised his
eyes and saw the entire plain of the Jordan” - Rabbi Nahman
bar Hanin said: Anyone who has a voracious appetite for
sexual immorality will ultimately be fed from his own flesh
and blood. Rabbi Yosei bar Hanina said: This entire verse is
comprised of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

“And a river goes out from Eden to water the garden.”
Eden is Chochmah, and the river its flow into Binah.
Genesis 2:10:2 n°wX12
DPWR MYZW? T T2 D 130TNK Mpw? 119 K )
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“A fountain of gardens, a well of living waters.” The sec-
ond phrase is now read as the order from below to above.

Song of Songs 4:15170:’7 0w W
1932771 D711 090 07 N2 0°33 1Y
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NP9 XnnR No 17Y237
At the start of Noach the Zohar distinguishes a bor, an
empty pit that does not flow, from a be’er, a well of flowing
waters, though both are one place at different stages. The
text cites it alongside the Vayechi passage.

Zohar, Noach 1:12-4:23372:7-27°R 111,771 7190

“And a river goes out from Eden to water the garden.” The
river that flows by itself is the image of the fountain, the
flow from above to below.

Genesis 2:10:2 n°wR12
[DPURT YWY M7 TIE? DU 13NK NPWI? 1IN KY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N9 ONT P2 N

In Balak a garden becomes, as needed, a fountain or “a
well of living waters.” Asked what the difference is, the
Zohar answers that they are not alike: waters that flow by
themselves, and waters drawn up to water [the gardens].
Zohar, Balak 26:304-27:31227w:1"3-7"w:1"2 17‘73 L, 720
Now it is time, Companions, to reveal something. When you
are told that the mouth of the ass was created on the eve of
Sabbath at twilight,1v. T. B. Aboth v. do you think that its
mouth was open from that time, or that G-d made stipula-
tion with it from that time? Not so; there is here a mystery
which has been transmitted to the wise who pay not heed to
folly. The mouth of the ass is the grade of the asses, that su-
pernal one from the side of ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

19979 772371 KD NAP1IT RN

Derush 1 explains that the higher levels were refined of
themselves, but the feminine waters of Nukva of Z’eir
Anpin, sunk deep in the kelipos, could not be refined until
Adam came and began the work through his deeds and
prayers.
Sefer Etz Chaim 39:2-33-"2:0”% 0»n vy
AWK 1A N5t °931 7MIRT NANGD 93 1AM 79en 532 DInX ...
Ty PRIZI APDIIN 1P NI 777201 T RO 790N TIARD IR
.1.7nnn‘? 7RIX°1 17971 B0 11 199° W R2°W OTIP °0 R¥MAW
MW °MNa 07 0°997 13 TR PR DOIRIR URY 7 N9 00 YN
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Sefer Etz Chaim (Public Domain)
In Vayechi, on “Drink water from your cistern, and flowing
waters from your well,” a cistern is a place that does not
flow by itself; its waters flow when the soul ascends and is

made whole from below and from above. The Alter Rebbe
cites it for the well as water that rises from below.

Zohar,
v"opN:T"

Vayechi 53:528-54:539-n2pn:a”1 °n»  ,Amn 180
When the soul ascends, the desire of the female is stirred to-
wards the male, and then water flows from below upwards,
and the cistern becomes a well of flowing waters, and then
there is union-and foundation and desire and friendship
and harmony, since through the soul of the righteous that
place has been completed, and the supernal love and affec-
tion has been stirred to form a union.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 6
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%32 1°yn
“A fountain of gardens, a well of living waters.” Each
phrase is now tied to one aspect of Malchus.
Song of Songs 4:15170:’7 0w W
11127710 0211 0770 070 X2 33 1Y
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The son of David will not come until all the souls in the

guf are finished.” The guf is the store of souls not yet born.
Yevamot 62a:171>:X 270 N1’

K2 717 12 7K 20K 27 IMKT 20K 277 DI — 077 0K RNT

27,7 ALy ’;9’;?7; M7 927 RV ,7122Y NinYl '?.:! 15;?@7 Ty

X2 KT ,IPY2 "M NIV — AT AR BT K SR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

JA70Y .RL,20 MR

n132W MAwT 93 1925 TY X2 1T 12 PR

Etz Chaim explains the saying: when all the holy souls
have left the kelipos and risen as feminine waters, the keli-
pos will have no more life and will cease. It also quotes the
Zohar on the exile ending “when the feet reach the feet.”
Sefer Etz Chaim 39:2-3'3-"2:0”% 0»n vy
53 °K w1772 IRANI O TN NIZ WY 19K N3 0am ey .
X2 925 19 71777 DX °3 °R QYDA PPXIZ7] 17977 95 9722 nP1D° 12 PR
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m7em 17N 952 DR .5715 1315 Nt ¥a 0vpnn 1M mwni
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mOwR KW DT 9 RINIW TY P10 17D 218 MYUW 1P10an0n
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Sefer Etz Chaim (Public Domain)
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In Pekudei the Zohar describes how, once sins let the or-
lah (the husk) prevail, the descent went from the Second
Temple down to the thighs and on until it rests in the feet;
and when it rests in the feet, then “And His feet shall stand
on that day.” The text uses it for the refinement that ends
with the “feet.”

Zohar II, 258ax ,n11 27mt
KEHOT'S NOTE

NXL,137 2°m

. PWIYI N7AN 7720 9719°2 197 DORTIRKRY DORINT 2R

The note quotes the fuller version there: in the days of the
Tannaim after the destruction, the souls of Chochmah,
Binah and Daas (Beriah) were refined; in the time of the
Amoraim, the souls of Chesed, Gevurah and Tiferes (Yetzi-
rah); and from the Geonim to the last generations, every-
thing counts as the “heels of Mashiach,” Netzach, Hod and
Yesod (Asiyah).
KEHOT'S NOTE
127100 AARY DORINT °1°2 AN° UNEN TYNN Y 1IN NUTIRD
1 DORTIART 7AT12Y LARS2 P02 7720 NANw NMnwl Nptnim 117°an
0°1IRAT 192 3”NRY %% 12 R N7AN PR2RY N2 10 M9°20
M2 RIAW 977 N2 XOwn Mapy °na awvnm 5571 QP INRT MM Y
YT Y 70PN BU0A 7Y LY

P9I 1TV

“And His feet shall stand on that day upon the Mount of
Olives.” Read as the completion of the refinement, when it
reaches the “feet” of the figure.

Zechariah 14:4°7:7> 1713t
07pn 02w ’;5"?5_7 IR 0073 2770y XIT7T0i"2 1"2.}1_ 1N
7 R0 U TRR AT X3 M) AR PO 2O 90 9pan
123373 nyiay
And His feet shall stand in that day upon the mount of
Olives, Which is before Jerusalem on the east, And the
mount of Olives shall cleft in the midst thereof Toward the
east and toward the west, So that there shall be a very great
valley; And half of the mountain shall remove toward the

north, And half of it toward the south.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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SIN°2Pn 13°222

“Did You not pour me out like milk, and curdle me like
cheese?” Job’s image of the forming of a child in the
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womb.
Job 10:10°: 2%
©I°BPR M3232) *32°NN 27713 K77
Hast Thou not poured me out as milk, And curdled me like

cheese?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Derush 1 describes the holy souls that must leave the keli-
pos and rise as feminine waters, “from which the souls are
formed.” The text relies on it for the souls’ coming chiefly
from the feminine waters.
Sefer Etz Chaim 39:2-33-"2:0"% 0»n vy
AWR AT NIOT 2997 MIMIRT NIND 00 APam mPan P53 DNk ...
TV 1°%1%°1 07D 298P NYOW 1°79201n 0 RO 79807 7IRKRI X
.1,7nnn’7 1°%1%°1 79N 55 1971971 190° mwn R 07 °3 R¥PIW
N™WAN °na o g°9on 11 WK °RAw °9MIR 1IRY 19 oo ¥Nn
WY %A WITTA 7Y 19110 Own 17020 023y mnIyn o man
ARWIY 7 IR TR%Y 1 P’?ﬂh 912079 A IR DIBR R Y1072
172 YT MPPRR 02Yn PRI Mnwan Sw °na on 91annd

... 111 @991 NR"12 Ny nw NWRIT AN 730 TR
Sefer Etz Chaim (Public Domain)
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In Pekudei the Zohar describes the supernal thought cast-
ing out sparks and separating the dross from within it, so
that it is refined. The Kehot note points here for the phrase
“in Chochmah they were refined.”

Zohar II, 254b2 717 27mt

KEHOT'S NOTE
.3,737 27 IR
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That essay says that by raising mayin nukvin the mitzvos
rouse their root up to the Name Sag of before the shatter-
ing, “the essence of the lights in Adam Kadmon, and not a
mere radiance like the Name Mah, which is from his fore-
head,” the words used here.
KEHOT'S NOTE
WX ,1IP mPyDa wra pant 171

2W" 279 RN 17

The note says this passage of the Ramaz is mentioned
there too.
KEHOT'S NOTE
MPWRI2 NPTIRD AR LD Y RWI NPMRD LT ,12 K D Y5 03 750
PR YR PPNy owT X L1070 A7 A-710
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“And the wisdom of the poor man is despised.” The
Ramaz’s comment on this verse, at the beginning of
Vayesheyv, is cited for the Names Sag and Mah.
Ecclesiastes 9:161"v:"0 nnp
DPX TIT TN 1200 NI A2 AEI AW VN NN
07yRY
Then said I: ‘Wisdom is better than strength; nevertheless
the poor man’s wisdom is despised, and his words are not
heard.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Nwn 2 n*y9a

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2.,1ep

» RT 112 Ppwn®d X1ax

The Raaya Mehemna in Ki Sisa, on the half-shekel: “half a
shekel” is the vav between the two heis, and “a stone to
weigh with: this is yud,” the twenty gerah of the shekel.
The text reads the yud as Chochmah of Atzilus, the mascu-
line waters.

Zohar, Ki Tisa 2:4-61-"7:"2 Rwn °> ,7711 180

Y T 1PAY AT RRAW T AT
Etz Chaim says the masculine and feminine waters are
“the secret of the two yuds in the form of alef”: the upper
yud the male brain, the lower yud the female brain, and
the vav between them a partition.
Sefer Etz Chaim 39:2-33-"2:0"% 0»n vy
1TPW RIRD RPK 3 RITX 1°19 O 0°18°27 °R2 R P90 N ...
1°3y Tt °D ombw D°1WwRY 0°1a0 onw ™0 anw n vy X> OX
1221 ROAW ARTIRT NP 7712Y PR 0 ARTIRA IR Rabiihd PR ORI
NI21w 1YWRI QY21 O”R1 "R oY DIR 7Y ROR MWy 1ayn
779721 1 P RD Ty ST 3 MIR12TP wBaR 100 XD 0RIvn
2137 1157 KD 02 DR X129 10Dy T 03 97RY 70 a3 PO
NRDY "N PARY N° 10PN VIWDT 11802 10y ‘[35 M

... IR DOZRM NI 7R
Sefer Etz Chaim (Public Domain)
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“And they kissed one another and wept with one another,
until David exceeded.” Read as the feminine waters, root-
ed in Sag, surpassing Mah.

I Samuel 20:41871:3 X RINY

D*RY2 W2W IMAYN TEIN PEKY PBN 230 2K D TIT) X2 1927
SPPTNT TITTTY IMYITNR WOR 1237 IMYINR WOR Y

And as soon as the lad was gone, David arose out of a place

toward the South, and fell on his face to the ground, and

bowed down three times; and they kissed one another, and

wept one with another, until David exceeded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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58

59

The Bahir teaches that there is a Shechinah below as there
is above, with the parable of the king and his seven sons:
the lowest does not want to be far, and the king says he en-
circles and sees them all.
Sefer HaBahir 17187y 1°1121 1800
JIYT0 KD oynt funbn YT nunk avynbn 11nbn 19 ek
11°27 1IRR ,T0RR TRynhn abyRd quntn T TN IRDY 1T IR
PR L,19 1PR TP A0 T T 70 AR T AR
Toynb nvoww owd nund 1370w onv WA aw° IR IR onb
RITW NWRIT IRT T DIRIT NN AT AWK ML POV ORM
27123 PR 93 RDA (3 PYWw°) AnRIw 937 22107 X1 03 L,7RoN
535 awy 0°12 yaw 12 Paw TPn? TN Swn X001 AONTay 0K

Lo DR LT A7 AT Y oo IR ,1IP1 TARY TAR
Torat Emet Sefer HaBahir (Public Domain)

25NN N7 2207 2100
The Ramak quotes the Bahir’s parable in full and explains
it. The Alter Rebbe cites the Bahir through Pardes.
Pardes Rimmonim 15:4°7:17t 0°11727 0772
13w 0P 9K 1IPR TR P0% owt 0°32 10 1w Tonh 1ren L.
0% MR .9n pIANR KD 7ond IR 1NNNT PR LA 23 DY m
RIT P21 T20 PARA 93 RPM M 0ONR ARIN 2207 7
T B3 SNANR 125 0°137 07 A .0npPRY oTRya 21 ol
X2 1AY T TeynR oM 5oy 1) 17apnt 17 vt Ty MR
.TomD mhynn Nawn XA KD R MIAnRn o0 1Rbnb aan
PP 70N APYRR 1937 DMYIN PTNPN RY DIR2D MOLwNN
... 7325w °D% DYV .IPYT R 15ynY Tonn 130 DR 11D

Pardes Rimonim (Public Domain)

17120 PN 0 NOPR

“The whole earth is full of His glory.” The Bahir reads the
king’s encircling of all his sons into this verse.

Isaiah 6:3°2:1 17°yw°

PIRTT7D PR niR3Y R WiTR WiTR WiTR mKY MURN 1 R
97923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10

60

nowy nona avs

“How many are Your works, Havayah; You made them all
with wisdom.” Chochmah is where the kav begins and
where revelation is greatest.
Psalms 104:24773:7°p 0°%°1n
AP TIST KPR Iy MRana 0P N Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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13 IR2 7Py 11y IR

7% PAANR KD URY %R TINANT NRR
The lowest son’s words in the Bahir’s parable, applied here
to Malchus at the bottom of the kav.
Sefer HaBahir 171x”yp 1°12i1 190
JIYT XD oynt funbn yT nunk abynbn 1Tnbn 19 1nR
11937 1R ,AUNRR APyntm 1PynD nunbn NN Tn IR 10D N
PR 19 1R TPIPTM AR10a T T TI0 AR T AR
LToyn NPOww owd nun® oW 072 YA 2w IR IR 07
RIT MWRIT NRA A PXRIT VINT AT MR LN 700 R
L7120 7R 93 K91 (21 PYW?) TaRIw P57 22107 RI7 O3 ,7R0M
55% oWy 0°12 nyaw 17 PR TN TPk bwn ,Xo0 1NTay ORn

Lo DR LT AV AT Y o IR ,1IP1 TARY TAR
Torat Emet Sefer HaBahir (Public Domain)

PARAGRAPH 11

62

DONN 2301 %1771

The king’s reply to the lowest son in the Bahir’s parable:
he encircles and sees them all. Read here as the light of
sovev, which surrounds every level alike.
Sefer HaBahir 171xX”yp 7°17271 180
JIYT0 KD oynk aonbn L1yT monb abynbn 11onbn 17 1nR
11937 1R L, unR APyntm ahynd nunbn M Tn IR 1D N
UK L19APR AP 1302 T TR TIPD A9y 1T KR
.Toynb nroww owsd nun’ oW o7 WA 2w IR IRE 079
RITW IWRIT IR T PZRIT MR 7T AR N0 000 R
L7120 IR D0 KPR (301 UYwe) nRIw 957 22107 RIT 03,1000
59% owl 0°12 nyaw 17 1w 79on TPk bwn ,Xa0 1NT0ay ORn

Lo DR AT AV AT 2 o IR ,1IP7 TARY TAR
Torat Emet Sefer HaBahir (Public Domain)

PARAGRAPH 14

63

O TR By mawn Yhyan by nane

Rabbi Abahu: “In the place where baalei teshuvah stand,
perfect tzaddikim cannot stand,” as it says, “Peace, peace,
to the far and to the near”; first to the far, then to the near.
The text explains why.
Berakhot 34b:21-22273-x73:1 7% 1212
IINI XY 1990 K037 29 0P 237 WK RI 12 XM °21 8
DORPPR DK K2 PY? DR DORUTR AR L,72Wn CPyay KPR
NN *PY3Y Py ANIX "3 TWRT NI 23T KPY: AN
PinT? 0iPY 0iPW” mRIY TRy 01K 00103 D°PTS — PRIy
221727 9T LRYM2 PRI e
R. Hiyya b. Abba also said in the name of R. Johanan : Every
prophet only prophesied for the penitent ; but as for the per-
fectly righteous, "No eye hath seen what G-d, and nobody
but Thee, will work for him that waiteth for Him." This is at
variance with the opinion of R. Abbahu who said : The place
which the penitent occupy, the perfectly righteous are un-
able to occupy ; as it is said, "Peace, peace to him that is far
off and to him that is near" ...
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64

65

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
29 WYY ;I
“Peace, peace, to the far and to the near, says Havayah.”
The “far” who comes near is the baal teshuvah.
Isaiah 57:19v™:1117°yWw°
Havayah m8 21?1 pini? oivy ofy oopot 271 R732
°NRDM
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will

heal him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19392 PPRan WnT Ty

The Zohar in Pekudei on the descent that ends in the
“feet,” after which “His feet shall stand on that day.”
Applied here to the special value of the refinements of
Asiyah.

Zohar, Pekudei 51:734-743>"nwn-7"2wN:R”1 *71p1 7M1 190

PARAGRAPH 15

66

67

68

YT Rk bRt

“From above to below we know; from below to above we do
not know.” Now explained: the second order carries the
light of sovev.
Sefer HaBahir 171X”yp 7°17271 180
ST KD oynk aunbn L1yTe monb abynbn 11onbn 17 1nR
11937 1R L, AunR Aoyntm abynd nunbn M Tn IR 1m0 N
UK L1 IR AP 19902 T TR TR A9y 1T K
.19y nOww ows nunak a1°0w o waT 2wt R IR oo
RITW 7IWRIT IR T DIRIT MR 7R 000 R
L7120 IR D0 KPR (300 UYwT) MKW 97 2210% RIT 03,1000
59% oWl 0°12 nyaw 17 1w 7n TPk bwn ,Xa0 1NT0ay ORn

Lo DR AT AYY AT Y o7 IR L1171 TARY TAR
Torat Emet Sefer HaBahir (Public Domain)

555 11°2 RD°DN Mawnn nvoT
Elijah’s prayer (Patach Eliyahu) says of the Infinite that no

thought can grasp Him at all. The text applies it to sovev
kol almin.
Tikkunei Zohar 17a:10-1227°->>:X 1 97171 *1pn
7awnn N9 LN 3 DY RMOND PRDY D0 By ARDY NI NAR
WY NP 1P PPN WY NPPERT RIT NAR PP 73 Xo%an
JP0ANRT PRy URANR RDT 1RON0 1RPY 112 RamaxD 17000
72 PWPT XIT NIRY LKW 1an (RP0ONR R”I) NRPDONR 71
ORI 71720 A TN WOIIRT IRM PO LARAPA NIRT A 17 oM

.72 WK 1R 110 2WRNR WY
Constantinople, 1740 (CC-BY-NC)

N2 YT WY

“He made the moon for the seasons; the sun knows its set-

likuteitorah.com/likkutei-torah/chukas/9/

69

70

7

13 IR2 7Py 11y IR

ting.” The verse on which the Talmud’s comment is built.
Psalms 104:19v7>:7°p 0°%°1n
:R120 Y70 U 07Tyink 0y
Who appointedst the moon for seasons; The sun knoweth
his going down.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Talmud reads “the sun knows its setting” as implying
that the moon does not know its setting. The Alter Rebbe
reads the moon as Malchus and its “not knowing” as a lev-
el beyond comprehension.

Rosh Hashanah 25a:8'1:X 172 miwn R

WY 0UTYIN? 0 Ay” :2°N3T 727 237 RRYY ONw 0P 027 N

LRI YT R 072 ,58930 YT KA WY — PiRian VT
William Davidson, Vocalized Aramaic (CC-BY-NC)

"wo1° Ny KD
“I did not know my soul; it set me among the chariots of
my noble people.” Cited for a level so high that it is not
“known.”
Song of Songs 6:1227°:1 0w W
2273 1Y M2 "INt "wD1 YT K>
Before I was aware, my soul set me Upon the chariots of my

princely people.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"wo1° Ny K>
The Midrash compares it to a king’s daughter gathering
stubble whom the king recognized and seated with him in
his carriage: “I did not know my soul,” so Israel raised
from slavery in Egypt.
Shir HaShirim Rabbah 6:1227>: 127 0>°wi 7w
NYR2R ANNIY D707 N27 2UR XN °31 730 I WD) "NyT) X?
AP0 2R MPY iR XY vy 123y TPni RIN) ,0°D7w3
SinnR ,NIRIRY 779y NinnR Pninan M LR iny AaUTim
D7 MIRN L7797 0¥ PIR2 WP oPm 007w nuph ANy
X2 ;%Y 29 NXIPY "REY 7Y 70A °IX 72 *2Y Ninnn DORY 03
D°3391 U2 TTYWR DTSRI DXV PIYD 12 IR W1 YT
< TN POIRND PN
“I did not know; my soul placed me upon chariots of my no-
ble people” (Song of Songs 6:12). “I did not know; my soul
placed me,” Rabbi Hiyya taught: This is comparable to the
daughter of kings, who was gathering residual sheaves. The
king passed and recognized that she was his daughter. He
sent his friend and he took her and seated her with him in
his carriage. Her friends were astonished in her regard and
saying: ‘Yesterday she was gathering residual sheaves and

today she is in the carriage ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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PARAGRAPH 16

72 71y MM (2

The note points to Or HaTorah on Vayetzei for a parallel to
this section, which explains “a well of living waters” in the
service of G-d.
KEHOT'S NOTE
.X,1INN AT 7-R¥%M N7MIR AR

73 PA%? 972y 17BN

“And Yitzchak’s servants dug in the valley, and they found
there a well of living waters.” The discourse on this verse
in Toldos is cited for the mitzvos as digging a well.
Genesis 26:19v7°:170 N°wX12
1077 07 N2 DWTINERY P03 PRLTTaY 19T
And Isaac’s servants digged in the valley, and found there a
well of living water.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

74 TN STIRY 77N P MER

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.78 MW 07992 AIRNT L1IPT 12 37 nan

75 N OTINAY 77N

The Ramak writes that Keser contains 620 pillars of light,
the value of 113, and quotes the prayer of Rabbi Nechunya
ben HaKanah: “I call You with six hundred and twenty pil-
lars of light.” The text uses it for the mitzvos as pillars
drawn down from Keser.
Pardes Rimmonim 8:5-6"-"11:1 0°117 0712
70N RIM 7MNM2A? NRTIP 19173 °3 ONIRNA M2 10101 00 U ..
DERI 9 MR OTIRY T RO TIAAT A9RRI 791N R 120
OTIR 113 RIT 112N DTIRT 72 ¥°579 0PI 12 TN NIRen
390 MNWRIT WY T 19 79K A PAyD 00 B amyn 1
771 0°2ayn 1M1 DAY O°DIY MAR A DWW 07 MINwRIN
7991 72701 191 RIT MDORRY NWRAT INO0W 19RK 1971 0w
PR TWRIM TPITAT T2 R IN90 03 R PR PNy XIp:
72727 ANRY 113 %D LAMITIR RO 71237 TAD KIT 70000 R

.. 70m
Pardes Rimonim (Public Domain)

PARAGRAPH 17

76 WYN 12T AW 89127 A2 B9 77 2N msnnw

The note points to the beginning of Parshas Pinchas in
Likkutei Torah for more on the mitzvos as thought, speech
and action.
KEHOT'S NOTE
.OnD 977 1P IR

77 0°°1 0% N2

“A fountain of gardens, a well of living waters.” Here the
well is the refinement done by the mitzvos and the foun-

likuteitorah.com/likkutei-torah/chukas/9/

13 IR2 7Py 11y IR

tain the light it adds in Gan Eden.
Song of Songs 4:151v:"7 0w W
11227710 077111 070 OO0 X3 DI YR
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

78 S11MTP 21 PR DOPWIM 0991 0O INSY

“Living waters will go out from Jerusalem, half of them to
the former sea.” The image of light raised from below
adding to the source above.
Zechariah 14:8°r:7 71°13t
>1inTRT O°77PK D030 DPYATR 0°0TDOR ANRYY N7 D2 M
ST AN YR TNRT 00170 02%m
And it shall come to pass in that day, That living waters shall
go out from Jerusalem: Half of them toward the eastern sea,
And half of them toward the western sea; In summer and in
winter shall it be.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18

79 17097 1NN *D "R WY

There the “living waters” explained on “Rise up, O well”
are set against attachment to physical desires, called “bro-
ken cisterns” because the desires come from the shatter-
ing of the vessels; it cites the Zohar, Va’eschanan 266a,
and the Ramaz there, who discusses it at length.
KEHOT'S NOTE
JLR%7%°D Doy0 AR LR

80 YR TP XY TIntn 1A

The Sages decided that study is greater, “for study brings
to action.” The text reads it as the Torah (Mah) refining the
action of the mitzvos (Ban).
Kiddushin 40b:8-9v-n:2°n pwrTp
TPRY L7122 MRl N2 nYbya 1230 0PI 1iDY *31 177 12
11970 271 My 79973 npyn X 973 Tmbn :opip2 W nPRY
071 3191 2173 TR MR K2PY 227 Myl JPiTa atryn s
1Y 27 ,XN LARYR P77 RN TMPRNY T3 TIRPn ARkl
nNiNyn? NimanY MY 0°YIR 1707 DIRY TIRTR 9373 niR
220 ¥n NP7, NNRY 0w DY RY ,y2X) 0Ownn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

AW LR PR

PARAGRAPH 19

81 9 13y N2 Ry

“Then Israel sang this song: Rise up, O well; sing to it.”
“Sing to it” is read as the arousal from above that comes
first.

Numbers 21:1717°:X8”3 72712
7Ty XD 7Py NN APWATNY PRI 0w 1
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83

84

85

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1125 T D951 021 072 N2

“A well of living waters, and streams from Lebanon.” The
“streams” are read as the flow from the Thirteen Attributes
of Mercy.

Song of Songs 4:151"v:’7 0w W
1932771 D711 090 09 IR 033 1Y
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0 LT wrRw

T°010 Y 257N %3

“When You ride upon Your horses, Your chariots are sal-
vation.” The Ramaz’s comment on this verse is cited for
“sing to it.”
Habakkuk 3:811:3 p1pan
PRI077Y 2270 °3 AN IIDX K BT32 AR N M0 BA
MY P
Is it, O L-RD, that against the rivers, is it that Thine anger is
kindled against the rivers, or Thy wrath against the sea?
That Thou dost ride upon Thy horses, upon Thy chariots of
victory?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%W MM N2

“A well that princes dug, that the nobles of the people
delved, with the lawgiver, with their staffs.” Each phrase is
explained in what follows.

Numbers 21:1817°:8”2 72712

:TIIN 13TA DNYYRI PPMR3 DY *2T3 T2 0 1190 W3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M9 39PN N”INT

The Zohar says “And Havayah Elokim built” is said with
the full Name, because Abba and Imma prepared her be-
fore she came to her husband. The text identifies them
with the “princes” who dug the well.

Zohar, Bereshit 80:207-82:2151"17:272-1"1:"2 N°WX"2 ,77717 100
Observe this. The good inclination and the evil inclination
are in harmony only because they share the female, who is
attached to both, in this way: first the evil inclination sues
for her and they unite with one another, and when they are
united the good inclination, which is joy, rouses itself and
draws her to itself, and so she is shared by both and recon-
ciles them. Hence it is written, “and the L-rd G-d formed
man”, the double name being made responsible both for the
good and the evil ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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13 IR2 7Py 11y IR

(N v”R) R”m2 WURd

The note says this Zohar passage is quoted there.
KEHOT'S NOTE
799K R7YD 17 9mbya e Doy Ram

TN IR WIPN

“The Sanctuary, Ado-nai, that Your hands established.”
The “hands” that establish it are the attributes of Abba and
Imma.
Exodus 15:171°:1"0 minw
wTpn Havayah ny2 anaw? 1102 an?ni 773 nywm mxan
7777 12293 717X
Thou bringest them in, and plantest them in the mountain
of Thine inheritance, The place, O L-RD, which Thou hast
made for Thee to dwell in, The sanctuary, O L-rd, which Thy
hands have established.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
100 mnw

WRI DR XW1 27y 9IN°22

The note locates the explanation on “Take a census of the
sons of Gershon” in Parshas Nasso of Likkutei Torah.
KEHOT'S NOTE
79°R1 2,80 AT R R oYY

1992 %12 WRI NNR KXW2

“Take a census of the sons of Gershon, too.” The explana-
tion on this verse is cited for more on the building of
Malchus.
Numbers 4:22272:7 72712
:0NNBYNY DNaAR N°2% 07703 11873 32 WRITNR i)
'Take the sum of the sons of Gershon also, by their fathers’-

houses, by their families;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

172w oK D30y

“The eyes of all look hopefully to You, and You give them
their food in its time.” The explanation on this passage is
cited alongside.

Psalms 145:15170:771p 0°2°10
:iPY2 0POK"NX 07271011 AR 127 TUPR POy
The eyes of all wait for Thee, And Thou givest them their

food in due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

97 NN M
“You open Your hand and satisfy the desire of every living
thing.” Part of the same passage.
Psalms 145:161"0:71"1p 0°2°n
7937 °17%2% ¥2am 777NR nnie
Thou openest Thy hand, And satisfiest every living thing

with favour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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YO8 NN N7 1AM
“And Havayah Elokim built the rib that He had taken from

the man into a woman.” Read as the building of Malchus
by Abba and Imma.
Genesis 2:22273:’2 N°wR12
DTRTPX TR TYR? DRI MR YK YPRONN DR0K 1 13
And the rib, which the L-RD G-d had taken from the man,

made He awoman, and brought her unto the man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.22,2 0°wRN2
PARAGRAPH 20
93 2P9° X177 M2aNR2W P nam
There the digging of the well is done by the “princes and
nobles of the people,” the Patriarchs, and the choicest of
them is Yaakov, who includes them all.
KEHOT'S NOTE
.7,20 9>y 101
94 DOWIN OYY Q°PRNR Oy Nw %

95

96

“For you have striven with Elokim and with men, and have
prevailed.” The angel’s words when renaming Yaakov “Is-
rael”; sarisa is read as sar, a prince who rules.
Genesis 32:29172:27% n°wKr12
DORPR™DY IPIP™ PRIPITOR v quw TIY NN 3Py K7 R
901 DWIR-DYY
And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast
prevailed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.v5,2% nwRI2

PHY 072381 DOWIN TWHY M

“And behold, three men were standing over him.” The an-
gels stood above Avraham.

Genesis 18:2°2:11” N°wKR12

DOXTP? P KT TYY O3 DU TYRY 7T KT PP K

TSI MNY PR Mg

and he lifted up his eyes and looked, and, lo, three men

stood over against him; and when he saw them, he ran to

meet them from the tent door, and bowed down to the earth,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1% 72071 1192 $17 NTR PR N

“He strove with an angel and prevailed; he wept and plead-
ed with him.” Read as the angel being subdued before
Yaakov.
Hosea 12:571:27 ywi
AI9Y 12T DY NI PRN°R 2RO 7122 22 IWTRTIK N
So he strove with an angel, and prevailed; He wept, and
made supplication unto him; At Beth-el he would find him,

likuteitorah.com/likkutei-torah/chukas/9/
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And there he would speak with us;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 21
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99
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MM ' MW R IRDR PRY
There an angel cannot carry two missions because it is a
vessel through which an influence passes, and its vessel
cannot bear two influences.
KEHOT'S NOTE
.7,20 97y 101

IR *2 WY N IRDR PR
“One angel does not carry out two missions, and two an-
gels do not carry out one mission”: Michael brought his
tidings, Gavriel overturned Sodom, Refael saved Lot. The
text uses it for the division that marks the emotive
attributes.
Bereshit Rabbah 50:22:’1 129 n°wX12
IRPR PR LRIN - WY MK WO 1327w Om TR RIM (30 21K)
DRI LANR MINPPw 0Oy 0°OKRP7 "aw K91 ,MImbw "nw 1wy X
m5Nw1 DR™M23 ,pPN0N NI PR DRI LRDR 1770w NOnR
170 O°ORDAM 1w NI L0I? DR 97%P DRDY 010 NR onb
Nt 199 ,ROR 170°WIR TNIR RIP 1991 ,0%OKD) IR R RO
a3 Byn now Aphnoiw v ,0OWAR OXAp A By now
M3 MW DTIAR M 237 AR LRPININ 227 NR LMORDH wab
1291973 ,37 103 7P 0710 DY 0% AR ,0owar mnTa b mTl i’

“He acts through one, and who can respond to Him? His
soul desires and He performs” (Job 23:13) - it is taught: One
angel does not perform two missions, and two angels do not
perform one mission. Yet you say: “[The] two [angels came
to Sodom]”? The explanation is that Mikhael gave his tidings
and departed, Gavriel was dispatched to overturn Sodom,
and Refael, to rescue Lot. “The two angels came to Sodom” -
here it says “angels,” but elsewhere, it characterizes them as
“people” (Genesis 18:2). The explanation is ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
Y20 31D WOLDD
“Is not My word like fire, says Havayah, and like a hammer
that shatters a rock?” The verse the Sages read as one
verse yielding many meanings.
Jeremiah 23:29v72:373171°n7°
Y70 YXD° ¥PUD Havayah-oR3 ¥R3 *727 1 Rﬁ'?q
Is not My word like as fire? Saith the L-RD; And like a ham-

mer that breaketh the rock in pieces?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Q°RYY 1159 NX1° R RpPR

“As a hammer splits into many sparks, so one verse goes
out to many meanings.” The Torah, from Chochmah,
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holds many in one.
Sanhedrin 34a:12277:X 7% 1"17710
"NYRY A DAY DPX 12T NAX” KT TRRT 23K TN 27°n 237an
RY> 70X YL 1R ,0O0YY 1007 R TR RPN DOPORD 1Y 0D
M - "YP0 YD YOuDI :Nip PRYRY? °37 °37 .NINTpn M
.07y 27 RSP TN X AR, NIRI) MY ponnn My v
William Davidson, Vocalized Aramaic (CC-BY-NC)

2pYe2 MY Op™ 27y N7pha

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
reaRns

2Py My ap”
“He established a testimony in Yaakov and set a Torah in

Israel.” The Arizal’s Likkutei Torah on this verse is cited
for Yaakov’s root in Chochmah.

Psalms 78:5':11”y 0°2°1n

DS]"ﬁ.'l‘? A°NIRTNR MY WK ‘?Bj{ﬂ?; o 77IM 2py2 M7y opN
077127

For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2PY° 98y nan on

“Who has counted the dust of Yaakov?” The explanation
on this verse in Parshas Balak is cited.

Numbers 23:10™:375 712712

"M 07 NiR SwR1 Nhp PRI ¥317NK 190m1 3Py DY M n

BhisbR el

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y WON PARM

“And a man wrestled with him until the break of dawn.”
The explanation on this verse in Parshas Vayishlach is
cited.

Genesis 32:257173:27% N°wK12
MY NY2Y T Y K PR 737 3pY7 I

And Jacob was left alone; and there wrestled a man with him
until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DOWIR DY Q°POR OY MW 9D
“For you have striven with Elokim and with men.” Elokim
is the Name of concealment; “men” are the angels.
Genesis 32:29175:2"5 n°wKr12
DRPK"DY NP3 PXILTOX v AnY TIY MK 2P XD pKM
:20IM DOWIR-DYY

likuteitorah.com/likkutei-torah/chukas/9/

106

107

108

109

110

13 IR2 7Py 11y IR

And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast
prevailed.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NN°wT oY)

The note gives Emek HaMelech as a source for the term
“the shoe of the Shechinah.”
KEHOT'S NOTE
D% R 17T WUIRA PURYY LAPY0 ,Bap AT (RPD) RVIT XYM W nUnYya
D (78 77 DY) Dovawn D APm [2,7R] TR0 .[3 ,3n] 2720 TnyD
.[5] (R ,x27) 211ey1 .wmye 110 7TI0) v7n On 0ooyInnY

NN1owT oy

The Zohar in Ki Seitzei says that Sandalphon is a sandal
for the Holy One, blessed be He, and a shoe for the
Shechinah. The Kehot note points here for “the shoe of the
Shechinah.”

Zohar, Ki Teitzei 20:98-22:1081”p:273-17%:"D RX¥N >3 77171 180

PPIna
“With the lawgiver, with their staffs.” Mechokek, from “en-

graving,” is Moshe; the “staffs” are the supporters of the

Torah.
Numbers 21:1817:X”3 72712

TR T3 DNIYYRI PRI DY *2°73 T2 DY 19N N3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

=2%n 2py? INADR wn 0D
The words here quote Tikkunei Zohar, Tikkun 13 - 29a:7-8;
the passage is shown below.
Tikkunei Zohar, Tikkun 13 - 29a:7-82° 1\p°n ™pn
PYM 09w 2pY° RIM ApYe2 ANR 7907 7772 100 »YhnwR T
AN AWR RM 9297 RIWOR RNPYRART RTINYT RIP1T IR RN
770 KT 73327 .RADWI KT RDIAD KT .77 IRADT RI0OM KX 717
RTINY 77 "NM LTI N33 NOR 09w RDPYIART RTIAYT PO
17 12°1 IN30 YOI 2pY™ TN LRNIOWA 1INNK T3 0290w RNPYRNRT
Y9RI DR O°POR 7 131 770 02

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

2Pnvn

P22 Awyn TR W25 NN

“The one lamb you shall offer in the morning.” The end of
the discourse on this passage is cited.
Numbers 28:4°7:1”3 72712
{07379 173 YYD "W ©327 NXY 332 Nyn TN w327°NN
The one lamb shalt thou offer in the morning, and the other

lamb shalt thou offer at dusk;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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M

12

13

14

15

16

N”22 nawn yw n”yaa

The note points there as well for the Pri Etz Chaim passage
on the Kiddush of the Shabbos day.
KEHOT'S NOTE
.2,30NN AT 71-772 NPWRI2 N7MIR 02 7IR9

DONK NN IWN

“I am Havayah your G-d, who brought you out of the land
of Egypt,” the end of the section of tzitzis. The explanation
on it is cited for the revelation of His great Name.
Numbers 15:418"1:1"0 72712
D°RPR? 027 N7 078N PIND DINK SNKRYIT WK 02°77K *1 %I
107K °1 IR

I am the L-RD your G-d, who brought you out of the land of
Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nowa 2°m Py

In Beshalach the Zohar says that one who prays should di-
rect his heart to draw blessings “from the depth of the
well,” the source from which the river that “goes out from
Eden” flows. The text points here for drawing from the up-
per well into the lower.

Zohar, Beshalach 28:398-4081”n-n”3xw:n”> n?w32 ,17111 120

YW ININ 2PY° N¥N
“And Yaakov went out from Be’er Sheva.” Biurei HaZohar
on this verse is cited for the two wells.
Genesis 28:107:M1”> N°wR12
I 727 YT RN Y XY

And Jacob went out from Beer-sheba, and went toward
Haran.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Yaw N2 YR Qv
“Therefore he called that place Be’er Sheva.” The first
naming, in the story of Avraham.
Genesis 21:31X77:X”3 n"wx12
0PI 1AW Y °2 YT IR XINT DIPR? KR 1979y
Wherefore that place was called Beer-sheba; because there

they swore both of them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Yaw N2 Pyn v

“Therefore the name of the city is Be’er Sheva to this day.”
The second naming, in the story of Yitzchak; the two al-
lude to the wells of Binah and Malchus.
Genesis 26:333772:17) n°wx12
;M7 DI°7 TY YW XD YO 1377y 1YW ANK XM
And he called it Shibah. Therefore the name of the city is

Beer-sheba unto this day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/chukas/9/

17

18

19

120

121

122

13 IR2 7Py 11y IR

DRI W IR
“Then Israel sang this song: Rise up, O well.” Read now as
drawing power from the upper well into the lower.
Numbers 21:171:X”2 72712
713y IR VY DRI AWK PRI Y IR

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

71 MngnD wol nbs

“My soul longs, indeed it pines, for the courts of

Havayah.” A longing for the “courts,” the level of “with all

your soul.”
Psalms 84:32:770 0°2°1n

PI7PK P8 137 w31 22 7 NingnY a1 in270x 19923

My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

32291 "INW 1175
“My flesh and my heart pine away; G-d is the rock of my
heart.” Kalah as expiring, the level of self-sacrifice.
Psalms 73:26172:2"y 0°2°1n
07157 DOPPX PP "33 X 237 WY 173
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MR FNTPW 7Y 7230 1 RD

On “the crown with which his mother crowned him”: a
king so cherished his only daughter that he called her “my
daughter,” then “my sister,” and did not stop cherishing
her until he called her “my mother”; so G-d with Israel.
The text applies it to the ascent of Malchus.

Shir HaShirim Rabbah 3:11x”°:’3 7127 0°7°wi1 °w

170 1P AN Yo

“Jerusalem built up, like a city that is joined together.” The
discourse on Pekudei is cited for this verse, alongside the
Midrash, for the ascent of Malchus.

Psalms 122:3°3:273p 0°2°1n
AT APTANG TY3 M3 070N,
Jerusalem, that art builded as a city that is compact
together;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
MTYR 1OWn 1ownRn "TIPD

“These are the accounts of the Mishkan, the Mishkan of
the Testimony.” The discourse on this verse is cited.

Exodus 38:21873:1"% mnw
T2 0070 NT2Y MW *B70Y TRR WX NTYT 190N 19WNRT "TIPD PX
797 IR 0K

These are the accounts of the tabernacle, even the taberna-
cle of the testimony, as they were rendered according to the
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commandment of Moses, through the service of the Levites,
by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

123 | Kehot’s note points to Leviticus 6:1-8:36 for these words.

Leviticus 6:1-8:36772:1-"X:"1 X1p™

124 9787 o3

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” Me’odecha,
“your might,” is a love beyond measure.

Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI22N 72377222 TR 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 22

125 %12 97 N7

“See, the fragrance of my son is like the fragrance of a
field which Havayah has blessed.” The discourse on this
verse is cited for the Shabbos ascent.
Genesis 27:27175:1”3 N"wX12
779 °32 777 IR MR AN 1PTI2 MTNN 1N 0TpYn v
ial Dj; WWR ﬂ'ﬂg
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 23

126 WP 1PP0an
Those like Rabbi Shimon bar Yochai and his companions,
whose Torah is their occupation, interrupt for the Shema
but not for prayer. The text reads the interruption as giv-
ing their study the quality of the well.

Shabbat 11a:8-9'v-"1:X X” naw
R AP RIA R Y0 NX*R? TR°090 ,1°R°08N PX 127107 OX)
TROIY PIY 0130 :X2INT .A7IN M13T7 IRDR KD 21R°0Dn TR
>27 70X 77207 TRP0DD TRY Y0¥ NXMP? TR0Dn — 17iR2
JMIRIR TNTIAY 1972 2T 12 1YY 027 1182 R'?R 1Y x> v
PRY 0¥ :XINTY .7P2NP) Yy NXIRY TRP0Dn IR 132 DX
— N7 1) D Iyng nXRP PRUoan PR 12 ,nPan? PRioDn
.o 110 121 ,7120X 72 KX 37 I0KT 1Y 12y
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 24

127 17y KX 9N

“And a river goes out from Eden to water the garden.” The
present tense, “goes out,” is read as a flow that never

likuteitorah.com/likkutei-torah/chukas/9/

13 IR2 7Py 11y IR

stops.
Genesis 2:10:’2 nwX12
DPUNT Y27 MM T2 DY 131NN Nipw? 113 XY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

128 %12 M7 N9

“See, the fragrance of my son is like the fragrance of a
field which Havayah has blessed.” The discourse on this
verse is cited for the two wells.

Genesis 27:27172:1”3 N"wR12

M"12 712 7 XY TR 127 VT2 TN M TP Ui
19072 WK 1T

And he came near, and kissed him. And he smelled the smell

of his raiment, and blessed him, and said: See, the smell of

my son Is as the smell of a field which the L-RD hath

blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

129 0°9W 1721 N2
“A well that princes dug.” Contrasted with Miriam’s well,
which flowed by itself.
Numbers 21:1817:X”3 72712

TR T3 DNIYYRI PRI DY *2°73 T2 DY 19N N3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 25

130 0°9W 1921 N2
“A well that princes dug.” The “princes” are Chochmah,
Binah and Daas.
Numbers 21:1817°:X” 712712

:TII0N 2T DOAYRI PPTRI BYT P AN2 D T2 K3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

131 QOTAIYT P2 0°0%n R nnn
“And I will give you places to walk among these that
stand.” Read as souls who “walk” among angels who
“stand.”

Zechariah 3:7°1:1 717701

MAX"D3) THYN *NVRYRTNY OX1 720 *3772°DX RIS N RS

DTEYT T3 222700 T7 AN MIIONN WYN 0N NN 110
PR

*Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free
access among these that stand by.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

132 T B oA

“And their legs were a straight leg.” Said of the living crea-
tures of the Chariot, and read with the value of yesharah,
515.
Ezekiel 1:7°1:°% x>
nYny Py oO¥N 23y 231 A22 072 A2 MW 23 o)
2%
And their feet were straight feet; and the sole of their feet
was like the sole of a calf’s foot; and they sparkled like the

colour of burnished brass.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

133 maw pn e

Tosafos, citing the Jerusalem Talmud, explain the measure
of the angels’ legs as a journey of 500 years and more. The
text uses it for the angels’ fixed level.
Tosafot on Chagigah 13a:4:T'R:T:X 3 323 %y maoin
RDI? MYAIN 737 WK N1PM POPR 1000 RNWITHPA PR v ..
219 19 93 DYIMIRY 1PN DOPMIM MWy whm MIRR wan 2aa 03
PPN 0OMYD 1V RIT DOIR M DY T PInR IRDIW Nawn b
90 0oMYD 1D Y 1O RAWO0D 1YY PR VW MW 1R 1M
M R ARIINT MYV BYY PIAT TOW IMIPR Dana
(X3) 97w3 1291 71 7193727 AR 1w PPN 7200 9P T PIRD
13 12PN 123 00 R APIWS A0 TR DA7 T 91T apIno
... 1397 171 121770 PN T0°W 17120 ynun
Vilna Edition (Public Domain)

134 ORIy 8 M N

“Trust in Havayah forever, for with Yah, Havayah, [is] the
Rock of worlds.” The Sages read tzur as “formed”: with
yud-hei He formed the worlds.

Isaiah 26:4"7:72 771°yw°
:D’T;?W 9387 AR2 %3 TYTUTY N2 w2
Trust ye in the L-RD for ever, For the L-RD is GOD, an ever-

lasting Rock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

135 MY N921°72 27790 K921 7712

“This world was created with the hei, and the World to
Come with the yud,” derived from Isaiah 26:4. The text ap-
plies it to the angels’ service of drawing yud-hei into the
worlds.
Menachot 29b:13-1477>-3>:2 72 MR
1D 0°0YIN 12w DOPPTIW 217 T3 R2T 0IYT K121 AR C3En
TIRW 11PWYR 191 DTPWRI 7192 12W D°PCTEW °191 WK 719D 2
R°IN1 0°7903 37 MK 9 NAN °17 A0 27 MR MWD I Pt
1PN° AT 7T 932 NPYL W 12 WO 1”0 27 ANRT R RN 7°N2N
11 wow
Wikisource Talmud Bavli (CC-BY-SA)

likuteitorah.com/likkutei-torah/chukas/9/

13 IR2 7Py 11y IR

136 T Y MY Ty

“Until Your people pass over, Havayah.” Read as Israel
“passing over” the Name Havayah, to the essence of the
Infinite.
Exodus 15:1610:1"0 mnw
Y N2PTTY TARD W YN PTI2 TND ANROR 0PRY YBA
1R May 72y°-7y Havayah
Terror and dread falleth upon them; By the greatness of
Thine arm they are as still as a stone; Till Thy people pass
over, O L-RD, Till the people pass over that Thou hast

gotten.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

137 5512 *noPanm

“And I will walk among you, and I will be your G-d.” The
“walking” that comes with new light.

Leviticus 26:1227°:1”3 XIp”

:Dy? *7"1IIN DOX) D°P2R? 037 1) 023402 020N
And I will walk among you, and will be your G-d, and ye shall
be My people.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

138 78R P23

“With all your might.” A love without limit, through which
the new light is drawn down.

Deuteronomy 6:5°77:1 0°7127
STRR222) W12 72377203 TN T K NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

139 | The Jerusalem Talmud gives the distance from earth to the
firmament as a journey of 500 years. The source Tosafos
draws on.

Jerusalem Talmud Berakhot 9:1:1337:R:’ M312 "now17° Tinon

PARAGRAPH 26

140 % 31N R whw

“Three times (regalim) you shall celebrate for Me in the
year.” Regalim also means “feet.”

Exodus 23:147:272 mnw
M2 % anp 0o vy
Three times thou shalt keep a feast unto Me in the year.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
141 1T3In2 %% 2pnh

“You shall take care to offer to Me in its appointed time.”
The discourse on this verse is cited for the festivals.

Numbers 28:2°2:11”5 72712
M) 077 WY Rn? 2129RNK DFPK NIBK) PRI "22nK %
7Yin2 % PR 1R

Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
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of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

142 "5 21T PN

“The heavens are My throne, and the earth is My
footstool.” The discourse on this verse is cited for the
souls as G-d’s “foot.”
Isaiah 66:1°x:170 11°yw°
730 VPN M2 MK 931 O TINT) K02 DY T MK 2
SNMIR DIpn MK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 27

143 % anN 0"
“You are children to Havayah your G-d.” As children, the

souls are the “legs” of their Father.
Deuteronomy 14:1°X:77° 0°927
OPPY T2 A0 WP NN X7 0°poy N ong 073
:mg‘;
Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for

the dead.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,7° 07727

144 MIANRT NP0 K72
The note gives Yonas Elem as a source for “a son is the leg
of his father,” together with Tosafos on Yevamos 3a (s.v.
mikamei).
Yevamot 3a:2-4"7-"2:X ’3 Mn2°
KM T AT RODN POTIN 92 PY 3177 MY X3 TN
P2 RPN NYITR RANT KNPR 22 NIANT KOG Smar v
NANR RIA ,ROIITK BRI >7RT >R 13027 TwR Nink? *anh
ARUR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

(3 ,2%) 1AnnRy P’”?V Snpn 7T R L3 NDIR2° 0N AR L2710 bR NI
9] e
145 =702 Cnaywn np
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
B ,7an
146 T2 naywn np

Elisha to Gechazi: “Take my staff in your hand and go,”
and lay it on the face of the Shunammite’s son. The staff

likuteitorah.com/likkutei-torah/chukas/9/

13 IR2 7Py 11y IR

that was to bring the dead child back to life.
11 Kings 4:290”5:7 2 0°9%n
K2 UK K$RN™D T2) AT IR MP) TR M AT MK
19311 *30779 *NIYYR NRIP) YN KD T 937271 129730
Then he said to Gehazi: ‘Gird up thy loins, and take my staff
in thy hand, and go thy way; if thou meet any man, salute
him not; and if any salute thee, answer him not; and lay my

staff upon the face of the child.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

147 1990 smpra oR

“If you walk in My statutes and keep My commandments.”
Keeping the statutes leads to “walking.”
Leviticus 26:372:1"2 RIp™
0K ONPRYY 1NYA NIZNNRY 1970 "NPN2ToR
If ye walk in My statutes, and keep My commandments, and
do them;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

210 R

148 X157 ANy
“And now, I pray, let the strength of Ado-nai be great.” The

discourse on this verse is cited.
Numbers 14:171>:7> 72722
:IMK? 5727 WK 237N 10D RITPTR 1A
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

149 11080 °7 oW Y non

“Havayah will send the staff of your strength from Zion.”
Mateh, “staff,” read as drawing down strength.
Psalms 110:2°2:>"p 0°%°11n
PR 293 1T 18R 1 NP0 RyTAwn
The rod of Thy strength the L-RD will send out of Zion: 'Rule

thou in the midst of thine enemies.'

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.2,°p o°on

150 @Y 99D JRmn
“Your signet, your cord and your staff that is in your hand.”

The Midrash on this verse is cited for the “staff.”

Genesis 38:181:17% nwxI2

TR YD TN TANN MM TPUIAX WK 12T T WK
12 90M PYR K AZINN 9772
And he said: ‘What pledge shall I give thee?’ And she said:
‘Thy signet and thy cord, and thy staff that is in thy hand.’
And he gave them to her, and came in unto her, and she

conceived by him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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151

152

153

154

155
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The Midrash reads Yehudah’s pledge: “your signet” is
kingship, “your cord” the Sanhedrin, and “your staff” the
King Mashiach, citing “Havayah will send the staff of your
strength from Zion.” The text points here for the “staff.”
Bereshit Rabbah 85:9°v:71”0 1271 n°wX12
,P7M17 112 12381 X511 929 IR - 1 1R AWK 112997 71 NRN
.72% By oming camow < (7 PW) (AR IRT A8 770 ,M00n 1t amn
75 By omn T 99n 0OpMI° 12 17190 100 OXR %D (23 1°hY)
PR ART 77 770 ,5°NDa PIIRn 1w L7770 1,790 NEY v
MR NRT 77 7°0,MOWnN 990 T ,um .n9on 9ne (07 mnw)
TIPS Y bR (5P 0O9IN) LSS YIAn TWIN REM (XY YY)
A3 RZPD DOPOTRY 12 REPD 00728 10 M N 1P I0M 1ven
I IN ATI 1Pen
“He said: What is the collateral that I should give you? She
said: Your signet, and your belt, and your staff that is in your
hand. He gave them to her and consorted with her, and she
conceived by him” (Genesis 38:18). “What is the collateral
that I should give...” - Rabbi Huneya said: The divine spirit
flashed in her. “Your signet [hotamekha]” - this is kingship,
just as it says: “Set me as a seal [khahotam] upon your heart”
(Song of Songs 8:6);8:6:2; Nezer HaKodesh, based on

Zohar). “for ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

[P 2701 . . 1”2 AWAD 2w Ma92

The note says these Midrash passages on the “staff” are
copied out in Or HaTorah in three places.
KEHOT'S NOTE
JOPNCY 971 CTWR Y MR D LONN Y NPT R NTMIR2 pnya

1IN YR 792 7am 27y

The note locates the explanation on “And behold, the staff
of Aharon had blossomed” in Parshas Korach of Likkutei
Torah.
KEHOT'S NOTE
A,1197 P e yh

190K "R 9 1am

“And behold, the staff of Aharon had blossomed.” The dis-
course on this verse in Korach is cited.

Numbers 17:233”2:1”° 7272

n°2% TIORTIYD 17D A MTYD PORTOR Twn KD namen T

:07TRY PRI 178 TR 11D RE 1P

And it came to pass on the morrow, that Moses went into the

tent of the testimony; and, behold, the rod of Aaron for the

house of Levi was budded, and put forth buds, and bloomed

blossoms, and bore ripe almonds.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7700 0”1 NIN N”Kn2

The note quotes Me’orei Or as Or HaTorah gives it there:
“the meaning of mateh is Yesod of Abba, and also

likuteitorah.com/likkutei-torah/chukas/9/

13 IR2 7Py 11y IR

Metatron.”
KEHOT'S NOTE
.ONNCY NP NTIIR — YH70Hn DX RAR TI0° VN 07

156 Rabbi Shmuel bar Nachmani in the name of Rabbi

157

158

159

160

Yonasan: the righteous will in the future revive the dead,
as it says, “Old men and women will yet sit in the streets of
Jerusalem, each man with his staff in his hand,” and it is
written of Elisha, “And lay my staff on the face of the lad.”
The text links the staff with the resurrection.
Pesachim 68a:147>:x 1”0 0°noa
PP DPTS DOTNY NI 22 WY "3RI 22 PRy 03 My
ORY 0°PY37° Nian2 Niapnh 0ot 1AW TV nRIw ,oonn
PI937°38 23 NIYYR NRTY PN 7B 39 773 in3yen
William Davidson, Vocalized Aramaic (CC-BY-NC)

1792 1NIywn WK

“Old men and old women will yet sit in the streets of
Jerusalem, each man with his staff in his hand because of
their many days.” The verse the Talmud reads as
resurrection.
Zechariah 8:47:11 71710t
TPRY 0207 NI3MI2 NIIpN D727 12w TY NIRIT U RN 13
:0°m7 377 972 imywn
Thus saith the L-RD of hosts: There shall yet old men and old
women sit in the broad places of Jerusalem, every man with
his staff in his hand for very age.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1792 1NIywn WORY

In Toldos the Zohar says that the righteous will in that time
create worlds and revive the dead, citing this verse. The
text points here with the Ramaz’s commentary.

Zohar, Toldot 5:39-41x"1-1”2:’71 N1T2IN ,717 700

0°°1 0% INY° XIA7 29°2 7O

“And it shall be on that day, living waters will go out from
Jerusalem.” The living waters of the Time to Come.

Zechariah 14:8°r1:7 1>t
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And it shall come to pass in that day, That living waters shall

go out from Jerusalem: Half of them toward the eastern sea,

And half of them toward the western sea; In summer and in

winter shall it be.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

79D RN TP

“That they take to you a red heifer, unblemished.” The dis-
course on this verse is cited on “living waters.”

Numbers 19:2°2:1™ 92712
?l’?}f np”N '?}5'1?{7? ’;;"7}5 937 ARG 1 MZ™WR 77IA7 RN DR
79 7Y T2YTX? WX DI AN MWK RN MK 11D
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This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon
which never came yoke.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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