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“Then Israel sang this song: Spring
up, Owell” (Numbers 21:17)

The soul is a well: its waters come down from above through Gan
Eden, and in the body they spring up again from below, and this
rising, through physical mitzvos, Torah and teshuvah, reaches
higher than the flow that came down. To open the well a person
must dig and delve away what hides the soul’s love, awork done
by the “princes,” the Patriarchs and above all Yaakov, and begun

by an arousal from above.
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THE BIG IDEA

The soul is a well: its waters come down from above through Gan Eden, and in the
body they spring up again from below, and this rising, through physical mitzvos,
Torah and teshuvah, reaches higher than the flow that came down. To open the
well a person must dig and delve away what hides the soul’s love, a work done by
the “princes,” the Patriarchs and above all Yaakov, and begun by an arousal from

above.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Israel’s Song of the Well is read as the song of the soul. The well is Knesses Yisrael, the source of the
souls: like water that comes from the rivers above through the earth, the soul descends through the
higher and lower Gan Eden, where it is a “fountain of gardens,” and in the body becomes “a well of liv-
ing waters” that springs up from below. Through the physical mitzvos, whose root is highest because
they descend lowest, a person waters Gan Eden with the souls’ delight, in an inner and an encompass-
ing mode, like the food and the clothing given in charity. The well that rises from below, like the return
of the penitent, is higher than the river that flows down. To open it one must dig away coarse clods and
delve away fine sand, subduing the sitra achra in the forbidden, the permitted and the mitzvos. This is
done by the princes, chiefly Yaakov, whose voice of Torah rules over concealment and whose compas-
sion reveals Avraham’s love. The living waters are a steady love rooted in Chochmah and Torah, and all

of it begins with an arousal from above, which we ask for in prayer.
OUTLINE

1 The soul as awell m

The well is Knesses Yisrael. Like well water that comes down from the four rivers through the veins of the
earth and springs up again, the soul comes down through the higher and lower Gan Eden, a “fountain of gar-
dens,” and in the body becomes “a well of living waters” that rises from below upward.

2 Watering Gan Eden through the mitzvos 12-4

Adam was placed in Gan Eden to work it with the positive commandments and guard it with the prohibitive
ones, and working a garden is watering it. Gan Eden is the souls’ delight in comprehending G-d, who is hid-
den in Himself; it is drawn down by the physical mitzvos, whose root is highest because they descend low-
est, and by every mitzvah in thought, speech and action, which correspond to Beriah, Yetzirah and Asiyah.
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Inner and encompassing light

The revelation comes in an inner mode and an encompassing mode, like the food and the clothing given in
charity. “Delight upon Havayah” is the inner mode, in which the soul’s mind encompasses what it grasps,
as the Seraphim stand “above”; the encompassing mode is a flash of lightning, and in Gan Eden it is the
soul’s garment, “the glory of Havayah shall gather you in.” Below, the revelation becomes the well of a per-
son’s love of G-d.

Life in the body and the higher well

Life in the body is only a passage; the soul is here to be refined like water passing through soil, through the
practical mitzvos and the mastery of the G-dly soul over the animal soul. A gloss finds a fountain and a well
in the soul itself, contemplative prayer watering Torah study and the returning light of teshuvah. The well
that springs from below is higher than the river from above, like the penitent over the perfectly righteous,

and it is the water that came from the rock.

Digging and delving; Yaakov the prince

Digging removes coarse clods and delving removes fine sand: subduing the sitra achra in the forbidden,
the permitted and the mitzvos, with a broken heart and without attachment even to permitted things. The
princes who dig are the Patriarchs, above all Yaakov, who rules over Elokim, the Name of concealment,
and over angels, because he is the body of the Torah, whose unity no angel shares. His compassion re-
veals Avraham’s love, and the order of prayer is built on this pattern.

The living waters of Torah

The well yields living waters, a steady love beyond the passing fire of prayer: Avraham’s water-like kind-
ness, received from Chochmah and bittul. It is revealed through Torah, which is like sight and brings a
love higher than the love born of hearing; the Torah’s waters flow from the well of the mitzvos and rise
until even the “eastern sea” receives from them.

G-d hears; the mechokek and the staffs; the arousal from above

15-8

19-10

11113

114-16

m7

G-d, as the light that fills all worlds, “listens and hears” the Torah below, because it draws from the light that
encompasses all worlds. The mechokek engraves the soul from without and within to make it a vessel
through Torah and bittul; the staffs are those who support Torah, like Zevulun. Every rising from below

needs an arousal from above first, Chochmah at the beginning, which we ask for in prayer, and ends in

Chochmabh at the end, the well from which living waters flow.

KEY CONCEPTS

Well (be’er) 82

Water that comes down from above, passes through the
earth and springs up again from below: the soul in the
body and its service, which rises higher than the flow that
came down.

Fountain of gardens (ma’ayan ganim) 0°13 1°yn

The soul’s root, Knesses Yisrael, as it waters the higher
and the lower Gan Eden; in the soul, the contemplation of
prayer, the “river that goes out of Eden,” that waters Torah
study.
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Knesses Yisrael ?x7w° noid

The Congregation of Israel, the source of the souls of
Israel, which gathers into itself the “Israel above.”

Inner and encompassing light (pnimi and

makif) f°pn1ono1n

Two modes of revelation: what is grasped and held within
the mind, like food, and what surrounds without being ab-
sorbed, like a garment or a flash of lightning.



Digging and delving 1°7121 77720

Two stages of clearing the well: removing the coarse clods,
what openly hides the love of G-d, and then the pebbles
and fine sand, even attachment to permitted things.

Living waters (mayim chayim) 0”1 o

A steady, unbroken love of G-d, Avraham’s water-like kind-
ness, received from Chochmah and revealed through
Torah, unlike the fiery love of prayer that passes.
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Mechokek ppinn

The “lawgiver” of the verse, read as one who engraves: the
soul is engraved from without, by removing what hides,
and from within, by becoming a vessel for the Infinite
Light through Torah and bittul.

Arousal from above and from below X?°y77 xn17ynx
RNN2T RNIIYNRY

Every rising of the well from below needs a prior response
from above, “Chochmah at the beginning,” and leads to a
further one in answer to it, “Chochmah at the end.”
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SECTION 1 - 11

The soul as awell
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“Then Israel sang this song: Spring up, O well, sing out to it! The well, princes dug it, delved it,”
etc. Now, the well is called the Congregation of Israel (Knesses Yisrael), as is written in the Song of
Songs, “a fountain of gardens, a well of living waters.”

The maamar opens with the Song of the Well that Israel sang in the desert. The Alter Rebbe identifies the well

with Knesses Yisrael, the Congregation of Israel, the collective root of all Jewish souls, on the strength of the
Song of Songs, where the beloved, Israel, is called “a fountain of gardens, a well of living waters.”

X210 977 NI AY2IRT 1A RyRDR 07717100 17 0O PIRD NANR NYAW 0% N7 730 0D
N5 RPN YPINPN RYIRY 11D “Nn0T

For the well of water that springs up from beneath the earth: the waters are those that come down
from above, from the four rivers, by way of the “ladder of the Euphrates,” etc., and “the earth is
perforated with channels,” etc.;
To explain the image, he describes where well water comes from: it comes down from the four rivers above,
carried underground by what the Talmud calls the “ladders of the Euphrates,” channels that, as Or HaTorah

explains, flow beneath the ground and rise in the mountains like a ladder. The phrase “the earth is perforat-
ed with channels” comes from the Talmud, which says that the whole earth is full of such channels.
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the waters go down through the veins of the earth until they become well water, which springs back
up from beneath the earth, from below upward [as is written about this on the verse “And they
dug,” in Parshas Toldos]. And so too the Congregation of Israel, which is the source of

The waters travel down through the veins of the earth and then spring up again as well water, moving from

below upward. The bracket refers to the discourse in Torah Ohr, Parshas Toldos, on the wells that Yitzchak’s

servants dug. The Congregation of Israel follows the same path as the water.
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the souls of Israel, comes from above. At first it was “a fountain of gardens,” two gardens, the high-
er Gan Eden and the lower Gan Eden, for it comes down through the chain of descending worlds
(hishtalshelus) by way of the higher Gan Eden and by way of the lower Gan Eden; and there was the
place

Knesses Yisrael, the source of the souls, comes down from above, passing through the chain of worlds by

way of the higher and the lower Gan Eden. These are the two “gardens” of the verse, so at this first stage it is
called “a fountain of gardens,” and there the soul stood before coming down into this world.
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where the soul stood before it came into this world. And when it comes to be enclothed in the body,
it becomes the level of “a well of living waters,” which rise back up and spring forth from below up-
ward, as it goes out of its sheath, that is, out of the prison of the body, “to be illumined with the
light of life.”

When the soul enters a body it becomes “a well of living waters”: like water that went down into the earth and
springs up again, it rises from below upward. This happens as it goes out of its “sheath,” the confinement of
the body, to shine, in Job’s words, “with the light of life.”

SECTION 2 - 12-4

Watering Gan Eden through the mitzvos
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Now, in accordance with all these things, so is the way and order of [divine] service. For it is writ-
ten, “And He placed him in Gan Eden to work it and to guard it”: “to work it” with the positive

commandments,

The same pattern governs a person’s service of G-d. Adam was placed in Gan Eden “to work it and to guard

it,” and, following the Zohar and the Tikkunei Zohar, “to work it” means the positive commandments.
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and “to guard it” with the prohibitive commandments. For through fulfilling the positive com-
mandments and keeping the prohibitive commandments, one works and perfects Gan Eden; and
the work of the garden is to water it, as it is written, “And a river goes out of Eden to water the
garden.”

“To guard it” means the prohibitive commandments, so that by doing the one and refraining from the other

a person works and perfects Gan Eden. Working a garden means above all watering it, as the verse says of the
river that goes out of Eden to water the garden.
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And this level is brought about by Israel below, for the Congregation of Israel is the “fountain of
gardens” that waters the higher garden and the lower garden.

Israel’s service below is what waters the gardens above. Knesses Yisrael is the “fountain of gardens” that wa-
ters both the higher and the lower Gan Eden.
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The explanation: just as a garden must have in it a fountain to water it, in order to make every fruit
in the garden grow (for the water makes all kinds of delights grow), so too Gan Eden must have in it
the level of a fountain.

An ordinary garden needs a spring to water it so that every kind of fruit and delight can grow. Gan Eden too
needs a “fountain” of its own.
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For Gan Eden is the delight of the souls, who take pleasure in the radiance of the Shechinah (Divine
Presence), which comes within the scope of the revealed comprehension of the soul that compre-
hends the Infinite Light (Or Ein Sof), blessed be He [and through this they delight in it with a won-
drous, endless delight, to the point that they said, “Better that he be judged,” etc.,
Gan Eden is the delight of souls who, as the Talmud says of the World to Come, “take pleasure in the radiance
of the Shechinah,” a radiance revealed to them as they comprehend the Infinite Light. The delight is so great

that Rabbi Meir said of his teacher Elisha ben Avuyah, “Better that he be judged” and so come to the World to
Come.
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for even all the sufferings of Gehinnom are worthwhile to it; and the soul must first undergo a
scouring in Gehinnom so that it may come to delight in G-d, in the Infinite Light, blessed be He].

Even all the sufferings of Gehinnom are worth enduring for the sake of this delight. The soul must first be
cleansed in Gehinnom so that it can come to “delight in G-d,” in Isaiah’s phrase, in the Infinite Light.

21p2 TRNDOM ROPN NPDTYNRD ROR TAWTT 21903 2790 K120 °RY 1°°N0 D57 R1°ND N0 RIT MIM
OnY MAwYR MmaM 0PY2 OO N3P N0 0UNRwI 00101y 1wabniw mInnw minm
Om17 123 RONW 7pTE 1MIE NI°na3

Now, He, may He be blessed, is “the most hidden of all hidden”; how then can He come to be re-
vealed in comprehension? Rather, the matter depends on an arousal from below (isarusa dilesata),
on the fulfillment of Torah and mitzvos. For the mitzvos that were enclothed in physical matters,
such as sacrifices, which are animals; terumos and tithes, which are of the level of plant life; and
charity, which is of the level of the inanimate:
Yet G-d in Himself is “the most hidden of all hidden,” beyond any grasp, so how can He be revealed to the
souls’ understanding? It depends on the arousal from below, the fulfillment of Torah and mitzvos, which are

enclothed in physical things from every level of nature: animals for sacrifices, plants for terumos and tithes,

and inanimate things, such as money, for charity.
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their root and their foundation are exceedingly lofty, “in the mountains of holiness,” from the level
of the Supernal Will and the Infinite Light, blessed be He; as is known from the parable of a falling
wall: what falls farther down is from a higher place, etc. And as is written in Sefer Yetzirah, “their
beginning is wedged in their end,” specifically,

Precisely because these mitzvos come down so low, their root is very high, in the Supernal Will and the

Infinite Light. A wall that falls farthest is one that stood highest, and Sefer Yetzirah says that the beginning is
wedged in the end: the lowest point is bound to the highest.
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for “last in deed, first in thought.” And it is they, precisely they, that draw down life-force and the
Infinite Light, blessed be He, to be in the revelation of the comprehension and delight of the souls
in the higher Gan Eden, in the World of Beriah (Creation), and in the lower Gan Eden, which is in
the World of Asiyah (Action) [and see what is written about this in the explanation on the verse “And
Moshe spoke to the heads of the tribes”].
As the Shabbos hymn Lecha Dodi puts it, what comes last in deed was first in thought. It is therefore the
physical mitzvos that draw G-d’s light down into revealed comprehension and delight for the souls, in the

higher Gan Eden in Beriah and the lower Gan Eden in Asiyah; the bracket refers to the explanation of the
discourse on “And Moshe spoke to the heads of the tribes.”
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And in the same way all the rest of G-d’s commandments, which are in a person’s thought, speech
and action: thought is the intention of the mitzvos; and speech is

The same holds for every other mitzvah, each of which a person performs in thought, speech or action. The
thought is the intention with which the mitzvos are done.
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Torah study, the recital of Shema, Grace after Meals and the like; and action is the practical mitzvos
in actual deed. These are precisely the levels of Beriah, Yetzirah and Asiyah within them, and
through them life-force and the Infinite Light (Or Ein Sof), blessed be He, are drawn down from
concealment into revelation.

Speech means the mitzvos done by speaking, such as Torah study, the Shema and Grace after Meals; action
means the practical mitzvos done in deed. These three correspond, within the mitzvos, to the worlds of
Beriah, Yetzirah and Asiyah, and through all of them life-force and the Infinite Light are drawn from con-
cealment into revelation.
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Inner and encompassing light
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And this revelation is on the level of the inner and on the level of the encompassing (makifim). For
in the mitzvos there are two matters: the level of the inner dimension (pnimiyus) of the mitzvos,
and the level of the encompassing [lights] [and see what is written above about this in Shir
HaShirim, in the explanation on the verse “The voice of my beloved”]. And among the particular
mitzvos, in the mitzvah of charity: “Is it not to break your bread for the hungry,” etc.:
This revelation comes in two modes: an inner light that is absorbed within, and encompassing lights (maki-
fim) that surround from without; every mitzvah has both. The bracket refers to the explanation of “The voice

of my beloved” in Likkutei Torah on Shir HaShirim, and charity is given as the example, beginning with

Isaiah’s call to break one’s bread for the hungry.
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to give food and sustenance is the level of the inner; and also “when you see the naked, that you
cover him” is the level of the encompassing. And through this there comes to be “Then you shall

delight upon Havayah”: “upon,” specifically, as is written in the Zohar, Parshas Vayechi (page
219a).

Food and sustenance, which enter the body, are the inner aspect; covering the naked, with a garment that
surrounds the body, is the encompassing aspect. Through these comes the promise a few verses later, “Then

you shall delight upon Havayah,” and the Zohar stresses the word “upon.”
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That is, that Havayah, the Infinite Light (Or Ein Sof), blessed be He, be grasped and absorbed in the

souls’ comprehension on the level of the inner, until they delight and take pleasure, etc.

Here “upon Havayah” describes the inner mode: Havayah, the Infinite Light, is grasped and absorbed with-
in the souls’ comprehension, so that they delight and take pleasure in it.

likuteitorah.com/likkutei-torah/chukas/8/ 10
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For a concept that is grasped in a person’s comprehension and intellect: the intellect and the com-
prehension encompass the concept from every side, and the concept is enclothed in its inner part
and within its very core; and so a person’s intellect and comprehension are above the concept.

The word “upon” fits because when the mind grasps an idea, it surrounds the idea on every side and holds it

within. In that sense the one who knows stands “above” what he knows, and the soul that grasps G-dliness is,

as itwere, “upon” it.
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And this is the meaning of “Seraphim stand above Him,” etc., as is explained elsewhere. And also
on the level of the encompassing, which is like what is said, “And His arrow shall go forth like light-
ning”: it is only like lightning flashing in his mind and comprehension, but it is not grasped and
absorbed into his actual comprehension.
The principle that the grasping mind stands above what it grasps is also the meaning of Isaiah’s vision,
“Seraphim stand above Him,” explained elsewhere. The encompassing mode, by contrast, is like

Zechariah’s “His arrow shall go forth like lightning”: a flash that lights up the mind for a moment but is nev-

er grasped and held within the understanding.
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And this is the meaning of the garments of the soul in Gan Eden, that it be “bound up in the bond
of life”; “the glory of Havayah shall gather you in”: that is, that the Infinite Light (Or Ein Sof),
blessed be He, encompass him, clothe him and surround him from every side, until he is sub-
sumed in the Infinite Light, blessed be He, itself, on the level of the nullification (bittul) of compre-

hension, etc.

In Gan Eden the souls are clothed in “garments,” which belong to the encompassing mode: the soul is

”

“bound up in the bond of life,” and, in Isaiah’s words, “the glory of Havayah shall gather you in.” The
Infinite Light surrounds the soul on every side until it is wholly absorbed in it, in a bittul in which compre-

hension itself is set aside.

likuteitorah.com/likkutei-torah/chukas/8/ 11
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And this is why it says “the glory of Havayah shall gather you in” after “when you see the naked,
that you cover him,” which is the level of the encompassing and of a garment. And this is the mean-

ing of “glory,” which is a matter of the encompassing, as is explained elsewhere.

Isaiah places “the glory of Havayah shall gather you in” right after “when you see the naked, cover him”: the
encompassing side of charity, the garment, is answered by an encompassing reward. “Glory” itself denotes
an encompassing light, as explained elsewhere.
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And this is the meaning of “a fountain of gardens”: the Congregation of Israel is the level of a foun-
tain that waters the gardens, so that there be a drawing down of supernal delight from the Infinite
Light (Or Ein Sof), blessed be He, from concealment into revelation, in the higher Gan Eden and

the lower Gan Eden. And this revelation is also drawn down below, into a person’s soul,

This is the meaning of “a fountain of gardens”: Knesses Yisrael waters the higher and the lower Gan Eden by
drawing supernal delight from the Infinite Light out of concealment into revelation. That revelation is drawn
down here below as well, into the soul of each person.
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so that there be the level of a well that springs from below upward, in the fulfillment of what is writ-

ten, “And you shall love Havayah your G-d with all your heart and with all your soul,” etc.

In a person’s soul it takes the form of a well that springs from below upward. This is the fulfillment of the

command “You shall love Havayah your G-d with all your heart and with all your soul.”

SECTION 4 - 19-10

Life in the body and the higher well
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As it is written, “To You, Havayah, I lift up my soul,” etc. For “You created it, and You formed it,”
etc., “and You will in the future take it from me,” etc.

The soul’s life in the body is framed by the verse “To You, Havayah, I lift up my soul” and by the morning
blessing Elokai Neshamah, which says that G-d created and formed the soul and will one day take it back.

The soul belongs to G-d; a person only holds it for a time.
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And it is given to a person only for the measure of the days of his life. Therefore all the days of the
life of this world should be, in his eyes, in the manner of “against your will

Since the soul is given to a person only for the span of his life, he should regard all of life in this world in the

spirit of the Mishnah in Avos: “against your will you live.” Life in the body is not an end in itself.
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you live,” and like something one casts behind his shoulders; and to Him alone, may He be
blessed, shall he lift up his soul. And all the days of a person’s life, in which his soul is enclothed in
his body in this world, are only

Worldly life should be like something tossed behind one’s shoulders, given no real regard, and the soul
should be lifted to G-d alone, as the verse said. The real purpose of the soul’s stay in the body is stated next.
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so as to be the level of a well that springs from beneath the earth, specifically. For through the wa-
ters’ passing through the dust of the earth, they are refined and become clearer; so too the soul is
further refined through fulfilling the Torah and the practical mitzvos, which are in physical
matters,

The soul is here only to become a well that springs up from beneath the earth, and the words “beneath the

earth” are precise. Just as water is filtered and clarified by passing through the soil, the soul is refined by
keeping the Torah and the practical mitzvos, which are done with physical things.
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and also through the strengthening of the power of the G-dly soul over its animal soul, to subdue,
and to transform darkness into light, etc. And accordingly, the coarseness of the body and the
physicality of this world are only in the manner of a passageway for the soul, and its main cleaving
shall be in its root, in the living G-d.

It is also refined when the G-dly soul masters the animal soul, subduing the other side and turning darkness

into light, in the Zohar’s terms. The body’s coarseness and the world’s physicality are therefore only a pas-
sage the soul goes through, while its true attachment stays with its root in the living G-d.
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(One may further say that in the soul too there are found the two levels of fountain and well, as
mentioned on the verse “And Yitzchak’s servants dug,” cited above: what a person contemplates in
the depth of his thought on the greatness of the Infinite Light (Or Ein Sof), blessed be He, during
the Shema and prayer is the level of “a river goes out of Eden,” Chochmah and Binah, “two com-
panions,” etc.;
A parenthetical gloss adds that the soul itself contains both a fountain and a well, as explained in the dis-
course on the wells of Yitzchak’s servants. Deep contemplation of G-d’s greatness during the Shema and

prayer is the “river that goes out of Eden,” which is Chochmah and Binah, the “two companions” of the
Zohar that never part.
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and it waters the fifty-three (gan) sections of the Torah, which is the study of Torah that he engages
in afterward, “the four cubits of halachah,” etc., so that [light] from the level of supernal delight be
drawn into the Torah. And this is the meaning of “about my prayer, that it be close to my bed,”
That river waters the gan, “garden,” whose letters add up to fifty-three, the number of the sections of the
Torah: it is the Torah study that follows prayer, the “four cubits of halachah” that the Talmud calls G-d’s

place in His world. Prayer brings supernal delight into the Torah one then learns, and the gloss reads Abba
Binyamin’s wish in the Talmud, that his prayer be “close to his bed,” in this light.

29501 M1AM2 SN £7Y TIR°22 RPN WUHD 27 79I 11D 19800 ANR T7IN0 POy Y 0T
63 7797 RX 73 119 1T 0033 YT Ok 1xa) (AP wUR0Y L0030 1Y 1Ay A 110

so that the study of Torah be after prayer, so that “your voice is sweet,” as is explained elsewhere in
the explanation on the verse “My dove, in the clefts of the rock,” etc. And this is the meaning of “a
fountain of gardens.” And as is written in the Zohar, Part III) (page 298a), that “a fountain of gar-
dens” is the meaning of “and a river goes out of Eden.”

Learning right after prayer makes one’s voice “sweet,” in the words the Song of Songs says to the dove in the

clefts of the rock, as the discourse on that verse explains; this is the “fountain of gardens.” The Zohar, too,
places the fountain of gardens together with the river that goes out of Eden.
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And the matter of the well is along the lines of what is explained on the verse “My dove” mentioned
above, on the matter of “my dove” when she is in the clefts of the rock, of which it is said, “Let me
see your countenance”: that this is the level of returning light (or chozer), of which they said, “In
the place where penitents stand, the perfectly righteous cannot stand,” for they draw it with greater
strength.

The well corresponds to the dove “in the clefts of the rock,” to whom it is said, “Let me see your

countenance”: returning light (or chozer), light that rises from below. This is the strength of penitents, who,
the Talmud says, stand where the perfectly righteous cannot, because they draw the light with greater force.
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And so it is with the level of a well, which springs from below upward; and therefore it is above the
level of “a fountain of gardens,” etc., to the point that it is the level of actual “living waters,” which
is above the level of “and a river goes out,” etc., as is explained elsewhere in the discourse begin-
ning “There are sixty queens.”

The well, which springs from below upward, therefore stands higher than the “fountain of gardens.” It is tru-

ly “living waters,” above even the river that goes out of Eden, as explained in the discourse on “There are
sixty queens.”
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Alternatively: although the river too is a [lofty] level, as mentioned above in the matter of the wa-
ters of the gardens, nevertheless the well, which is from below upward, has in it a higher level, as
mentioned above in the matter that penitents, etc. And all his days must be in teshuvah (return).

An alternative explanation: the river too is a lofty level, as explained above about the fountain that waters the

gardens, yet the well, rising from below, has something higher still, like the advantage of penitents over the
perfectly righteous. That is why, as the Talmud teaches, a person must spend all his days in teshuvah.
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And this is the meaning of “And you shall speak to the rock, and it shall give forth its water,” of
which it is said, “Spring up, O well,” etc. And this is exactly like the matter of “Let me see your

countenance” said of “my dove in the clefts of the rock,” etc.

This is the meaning of the command to Moshe, “Speak to the rock, and it shall give forth its water,” the water
of which Israel sang, “Spring up, O well.” It is the same as the dove in the clefts of the rock whose counte-
nance is longed for: light that rises from below.

SECTION 5 - 111-13

Digging and delving; Yaakov the prince
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2. However, for this level of a well to be revealed, there must be “dug it, delved it.” Digging and
delving are casting away the dust of the earth that blocks the mouth of the well; except that digging

is casting away the coarse clods of earth, and delving is casting away the pebbles and the fine sand.

The second section turns to how the well is uncovered: the verse says the princes “dug it” and “delved it.”
Both mean clearing away the earth that blocks the well’s mouth, but digging removes the coarse clods, while
delving removes the pebbles and fine sand that remain.
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And so one must remove everything that hides and covers the hidden love, and subdue the sitra

achra (the other side): whether in what is forbidden, to “turn away from evil,” etc.;

In the soul, the earth that blocks the well is whatever hides and covers the hidden love of G-d within it.

Removing it means subduing the sitra achra, first in what is forbidden, by turning away from evil.
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or in what is permitted, “sanctify yourself in what is permitted to you,” and “nullify your will before
His will”; or in fulfilling the mitzvos, to strengthen oneself in Torah study more than one’s habit

and to give charity beyond

It applies also to what is permitted, as the Talmud says, “Sanctify yourself in what is permitted to you,” and as
the Mishnah says, “Nullify your will before His will.” And it applies to the mitzvos themselves: studying more
Torah than one is used to and giving more charity than comes naturally.
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his nature, and the like. For all these things and the like are precisely the levels of digging and
delving: to remove the powers of coarseness that come from the side of kelipah and to nullify them

in complete self-nullification (bittul), “nullify your will,” etc.,

All these efforts are the digging and delving. They clear away the coarse forces that come from kelipah and
nullify them completely, in the spirit of “nullify your will.”
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in order to reveal the hidden recesses of the love, from concealment into revelation. (And these two
levels, digging and delving, to make it into the level of a well, are like the matter explained on the
verse “None shall miscarry or be barren in your land”:

The purpose is to bring the hidden love out of concealment into revelation. A parenthetical gloss links the
two stages to a discourse on the verse “None shall miscarry or be barren in your land.”
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the matter of “she did not even have a womb,” etc. And the counsel for making an empty vessel is
as it is written, “a broken and crushed heart,” etc.; and this is the level of digging, etc. But he must
further not incline his heart even to permitted things, to be bound up in them, etc.; see there.
The gloss recalls the Talmud’s saying about Sarah, that she “did not even have a womb,” and explains that to
become an empty vessel, ready to receive, one needs “a broken and crushed heart”: this is the digging.

Beyond that, one must not let his heart incline even toward permitted things so as to become bound up in
them.
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And this is the level of delving, casting away the pebbles and the fine sand. And through this the
hidden recess of the love will be revealed, the level of “And Channah prayed upon Havayah,” etc.;
see there. And this is the meaning and the matter of “Spring up, O well.”)

Freeing the heart even from attachment to permitted things is the delving, the removal of the pebbles and

fine sand. Then the hidden love is revealed, as when Channah “prayed upon Havayah,” and this is the mean-
ing of “Spring up, O well.”
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And this level of digging and delving is brought about through the level of “princes” and “nobles of

the people.” The “princes” are the Patriarchs, and the choicest of the Patriarchs is Yaakov,

This digging and delving is done by the “princes” and “nobles of the people” of the verse. The princes are

the Patriarchs, and the choicest of them is Yaakov.
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as in the matter of “and the G-d of Yaakov,” with the addition of the connecting vav, etc.: for Yaakov
is the one who includes all the levels of the Patriarchs. For of Yaakov it is said,
In the phrase “the G-d of Avraham, the G-d of Yitzchak, and the G-d of Yaakov,” only Yaakov’s name has the

connecting letter vav, “and,” a sign that Yaakov joins and includes the qualities of all the Patriarchs. This is

borne out by what was said to Yaakov when he was named Yisrael.
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“For you have striven (sarisa),” an expression of rulership and dominion, “with Elokim,” which is
the matter of the tzimtzum (contraction). For “I, Havayah, have not changed,” and “there is none
else besides Him,” and “all before Him is as nothing,” etc.
In “For you have striven (sarisa) with Elokim,” sarisa is read as rulership, from sar, a prince, and Elokim as
the Name of the tzimtzum, the concealment of G-d’s light. In truth G-d does not change, there is none be-

sides Him, and all before Him is as nothing; only through the concealment of Elokim does anything else ap-

pear to exist.
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And that the world appears as an existent thing (yesh) and a separate entity is through the level of
the Name Elokim, which contracts and hides the revelation of His G-dliness, may He be blessed, so

that there be aworld (olam), which conceals (ma’alim), etc.

The world seems to be a real, independent existence only because of the Name Elokim, which contracts and
hides the revelation of G-dliness. The Hebrew word for world, olam, is read as related to he’elem, conceal-

ment: aworld is by definition what conceals.
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And Yaakov is the level of a prince and ruler over the level of Elokim, so that it not hide and con-
ceal, etc., as it is written, “And Havayah shall be my Elokim,” etc.,

Yaakov is a “prince” who rules over Elokim, so that its concealment no longer hides G-d. This is the sense of
his vow, “Havayah shall be my FElokim”: Havayah, G-d as He transcends the world, is to be present for

Yaakov even through Elokim, the Name of concealment.

IR 2979y 02231 DOWIAR WP 737 X% Q0K WD 02OKRYHT O SY0UwaIR oy X7H2 wrno
R o 0awa 00oRDn %

as is explained elsewhere. “And with men”: these are the angels, as is written of Avraham, “And he

looked, and behold, three men were standing over him”; for three angels came for three missions.

The verse goes on, “and with men,” and these “men” are angels, just as the three “men” who appeared to

Avraham were angels. Three came because each had a single mission.
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For one angel cannot carry out two missions, since the angel is the messenger of the flow (hash-
pa’ah), being the level of a vessel in which

An angel cannot carry out two missions, because an angel is only a messenger for the flow of influence from

above. He is avessel through which that flow passes.
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and through which the flow passes; and its vessel has no power to bear and contain two missions,

which are two flows,

A vessel holds only what fits its measure, so an angel cannot bear and contain two missions, which would be

two separate flows.
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for they are from Beriah, Yetzirah and Asiyah, of which it is said, “And from there it divided,”
where each thing is a matter of its own. And of Yaakov it is written, “And he strove (vayasar) with an
angel, and prevailed” (in Hosea, chapter 12, [verse] 5);

Angels belong to Beriah, Yetzirah and Asiyah, the worlds of which the verse about the river of Eden says,

“from there it divided”: there each thing stands apart as a matter of its own. Of Yaakov, however, Hosea says

that he “strove (vayasar)” with an angel and prevailed.
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and our Sages, of blessed memory, said (Chullin 92a) that Yaakov became a prince over the angel.
For Yaakov is the body of the Torah (gufa de’oraysa), as it is written, “The voice is the voice of
Yaakov,” and “He established a testimony in Yaakov,” etc.

The Talmud in Chullin reads the verse to mean that Yaakov became a sar, a prince, over the angel. He could

do so because Yaakov is the “body of the Torah,” as in “The voice is the voice of Yaakov” and “He established

a testimony in Yaakov,” where the testimony is the Torah.
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And of the Torah it is said, “One thing G-d has spoken; two things have we heard,” and “like a ham-
mer that shatters a rock”: one verse divides, etc.;

The Torah is not like an angel’s single mission: “One thing G-d has spoken, two things have we heard,” and
“like a hammer that shatters a rock.” As the Talmud explains, just as a hammer’s blow sends out many
sparks, a single verse yields many meanings.
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for “the Torah comes forth from Chochmah (wisdom),” and it is His Chochmah, may He be

blessed, of which “He and His vessels are one” (ihu vegarmohi chad), where everything is included

in the level of oneness. Therefore the speech of the Torah, even one verse or one halachah, etc.,
The reason is that the Torah comes from Chochmah, G-d’s wisdom, which is one with Him (“He and His ves-

sels are one”), so that everything in it is held in unity. Therefore every word of Torah, even a single verse or a
single halachah, contains the whole Torah.
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includes the entire Torah. This is not so with the angels, to whom the Torah was not given; there-
fore an angel has no power to bear and receive two missions.

Angels were not given the Torah and lack this unity, so an angel can bear only one mission at a time. Yaakov,
the body of the Torah, can therefore rule over the angel.
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(And see what is written about this in the discourse beginning “As an eagle stirs up [its nest]”: that
concerning the Giving of the Torah it is said, “They saw what is heard and heard what is seen,” for
there is no division between sight and hearing, since the Torah comes forth from supernal
Chochmah, where there is no division of levels, for it is above the world of separation. Now, it is
found in the Raaya Mehemna, Parshas Pinchas)

A parenthetical gloss refers to the discourse on “As an eagle stirs up its nest,” which explains that at the

Giving of the Torah Israel “saw what is heard and heard what is seen.” Sight and hearing were not divided,
because the Torah comes from supernal Chochmah, above the world of separation where levels divide.
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(page 229b): “like a hammer that shatters a rock,” and this is the rock of which it is said, “And you
shall speak to the rock before their eyes, and it shall give forth its water”; and as our Sages, of
blessed memory, said, “Recite one chapter over it.”

The Raaya Mehemna on Pinchas reads the rock that the hammer shatters as the rock Moshe was told to speak

to, and the Sages say that speaking to it meant reciting a chapter of Torah over it. The rock gives its water
through words of Torah.
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And this is the meaning of “princes dug it”: the level of “the voice of Yaakov,” through which there
comes to be the level of a well of living waters, namely, as it is written, “and it shall give forth its wa-
ter,” etc.

This is “princes dug it”: the princes dig the well with the “voice of Yaakov,” the voice of Torah. Through it the
well of living waters is opened, as in “and it shall give forth its water.”
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(And see the Zohar, Part I, page 6, end of side b; Part II, page 64b; and see further Part III, page
249b and 279b; and the Likkutei Torah of the Arizal, Parshas Chukas.)
The parenthesis lists further passages: in the Zohar, on Moshe’s staff with which he struck the rock, on the

lower rock that brings forth water by the power of the higher “rock,” on the rock struck twice, and on the

rock of Moshe that was meant to be spoken to; and the Arizal’s Likkutei Torah on Parshas Chukas.
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Now, the attribute of Yaakov is the level of compassion (and see what is written about this below, at
the end of the discourse beginning “Who has counted the dust of Yaakov”), and of this it is said, “to
Yaakov, who redeemed Avraham?”: the revelation of the love that is within him.

Yaakov’s attribute is compassion, as explained later in the discourse on “Who has counted the dust of

Yaakov.” Isaiah’s phrase “Yaakov, who redeemed Avraham” is read as Yaakov bringing out into the open the
love, Avraham’s attribute, that lies within.
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And through him there comes about the level of digging and delving for the well that springs from
below upward, from concealment into revelation (and this is what is written in the Zohar, Part I,
Vayetzei, 152a, “And Yaakov alone,” etc.; see there).

Through Yaakov’s compassion the well is dug and delved, so that love springs from below upward, out of

concealment into revelation. The Zohar on Vayetzei says that Yaakov by himself needed no other help, for he
was the perfection of the Patriarchs.
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And in this way the entire order of prayer was instituted, which is to arouse the love from conceal-
ment into revelation: through his setting his heart to contemplate “Blessed is He who spoke and the
world came to be,” how He spoke one utterance alone and the world came to be, on the level of the
light that fills all worlds (memalei kol almin) and the light that encompasses all worlds (sovev kol
almin), etc.;

The whole order of prayer was arranged to arouse this love. It begins with Baruch She’amar, where one con-

templates how a single utterance brought the world into being, through the light that fills all worlds and the

light that encompasses them.
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and how “the Ofanim, with a great noise,” etc.; and “the host of heaven bow down to You”: it does
not say “bowed down” but “bow down,” for they bow down always, etc.

It continues with the Ofanim, who rise “with a great noise,” and with the verse “the host of heaven bow down

to You.” The verse says “bow down,” not “bowed down,” because their bowing never stops.
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And afterward we say, “Merciful Father, have mercy upon us,” with the attribute of Yaakov: that the
physicality of the body and of the world not hide and conceal over him, and that the revelation of

the love be below as it is above.

After this contemplation comes the plea “Merciful Father, have mercy upon us,” an appeal to the attribute of
Yaakov. It asks that the physicality of the body and the world not conceal G-d from a person, so that the love
be revealed below as it is above.

SECTION 6 - 114-16

The living waters of Torah
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3. Now, from this well, through this digging, there comes about the revelation of the level of living
waters, which is more lasting than the level of love like fiery flames (rishpei esh) in the fervor of
prayer through contemplation, etc., which after prayer passes and goes away, etc.

The third section: the digging of the well reveals “living waters,” a love more lasting than the fiery love of

prayer. Love like fiery flames, kindled by contemplation in prayer, flares up and then passes once prayer is
over.
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But the level of water is flows of a love that has no interruption. And this is the virtue of Avraham,
“who loves Me,” “the man of kindness”: “Remember the father, who was drawn after You like
water.”

Water, by contrast, flows on without interruption, and this is Avraham’s quality: Isaiah calls him “Avraham

who loves Me,” and he is the man of kindness. The prayer for rain says of him, “Remember the father, who
was drawn after You like water.”
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(And this is “to Yaakov, who redeemed Avraham,” specifically. And see Midrash Rabbah on Vayeira,
chapter 48: “You said, ‘Let a little water be brought’; by your life, I will repay your children,” etc.,
“Spring up, O well,” etc. And see there also, at the end of chapter 54.
A gloss explains that this is why Yaakov is said to have redeemed Avraham specifically: Yaakov’s digging
brings out Avraham’s water-like love. The Midrash on Vayeira says that because Avraham offered his guests

“a little water,” G-d repays his children with water, including the well of “Spring up, O well,” and near the
end of chapter 54 the water rises for Avraham’s flock, a sign that the well would rise for his children.
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And see further on the matter of “Spring up, O well” in Midrash Rabbah: Chayei Sarah, chapter 60;
Beshalach, chapter 25; the beginning of Bamidbar; Shelach Lecha, the beginning of chapter 17;
and in Parshas Chukas; and in Parshas Eikev, on the verse “Hear, O Israel, you are crossing today”;
and in Koheles Rabbah, at the end of “Send your bread upon the waters.”)

The gloss lists more Midrashim on “Spring up, O well”: in Midrash Rabbah on Chayei Sarah, Beshalach,

Bamidbar, Shelach and Chukas, on Eikev, and in Koheles Rabbah. Midrash Rabbah on Chukas, for example,
says the well was given in the merit of the Patriarchs, who are called “princes.”
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And this is because they are living waters, which receive from Chochmah (wisdom), which is called

9 63

“life,” for “Chochmah gives life,” “in the light of the King’s countenance is life”:

These waters are “living” because they come from Chochmah, which is called life, as in “wisdom gives life”
and “in the light of the King’s countenance is life.”
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that is, the level of self-nullification (bittul), koach mah (the power of “what”) [as is explained else-
where on the verse “And you shall draw water with joy,” concerning the water libation on the
Festival: how it is the level of a love that is above fiery flames, like the analogy of a son when he is
actually with his father, etc.

Chochmah is koach mah, “the power of ‘what,’” the self-nullification of one who feels he is nothing. A

bracketed gloss refers to the discourse on “And you shall draw water with joy,” about the water libation on
Sukkos, which describes a love above fiery flames, like that of a son who is right beside his father.
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And elsewhere it is explained that this is the level of the High Priest, the Chesed (kindness) of Abba,
a love in the manner of self-nullification (bittul).] And this revelation in a person’s soul comes
through occupation with the Torah, for “the Torah comes forth from Chochmah (wisdom),” the lev-
el of bittul;

The bracket begun in the previous paragraph closes with another explanation: this water-like love is the lev-

el of the High Priest, the Chesed of Abba (Chochmah), a love rooted in bittul. Such love is revealed in a per-
son’s soul through Torah study, because the Torah comes from Chochmabh, the level of bittul.
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and therefore this revelation is drawn from it into a person’s soul in the manner of “And you shall
not profane,” etc., not to “push away the feet of the Shechinah (Divine Presence),” and “I have put
My words in your mouth,” etc.

From the Torah this bittul is drawn into the soul in the spirit of “You shall not profane My holy Name”: care

not to “push away the feet of the Shechinah,” as the Talmud says of one who sins in secret. It is also the sense
of “I have put My words in your mouth,” G-d’s words placed in a person’s mouth through the Torah.
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And therefore in the section “Sanctify to Me,” which is the higher Chochmah (Chochmah Ila’ah), it
is said, “and for a remembrance between your eyes”: that is, that the love has no interruption, like
awell of living waters that spring forth constantly;

This is why the tefillin section “Sanctify to Me,” associated with the higher Chochmah, says “and for a re-

membrance between your eyes.” A remembrance that is always before one’s eyes is a love that never stops,
like a well of living water that flows constantly.
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and this is through what is written afterward, “so that the Torah of Havayah be in your mouth.” And
as is written in the Sifrei, Parshas Va’eschanan: “Since it says, ‘And you shall love Havayah,’ I do
not know in what way one loves the Holy One, blessed be He; the verse teaches, ‘And these words
shall be,’ etc.,

The same verse goes on, “so that the Torah of Havayah be in your mouth”: the constant love comes through

the Torah. The Sifrei on Va’eschanan makes the same point: after the command to love G-d, the verse “And
these words shall be upon your heart” tells how one comes to love Him.

MANRMT OXT NP3 X7 TINM ROIW RO 0 %99 11 17apa DR 9On 0K 0 nnw
PR RO YO N1 NOWRIT TR 1an TRy RO D103 N33 RO ORT AR qwnIn
19 PR oW A RO

for through this you come to know the Holy One, blessed be He.” And this is because Chochmah,
which is the Torah, is the level of sight, and the love drawn from the level of sight is in the manner
of bittul; and it is above the level of the love drawn from the level of hearing, which is from afar and
is the level of fiery flames, etc.

Through the words of Torah one comes to know G-d. The Torah is Chochmah, which is like sight, and love

that comes from seeing is a love of bittul, higher than love that comes from hearing, which knows its object
only from afar and burns like fiery flames.
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[And see what is written elsewhere, at the end of the discourse beginning “Who is like Havayah our
G-d, who is enthroned on high, who looks down low to see”: “to see,” the level of sight and the reve-
lation of the Infinite Light (Or Ein Sof), blessed be He, etc., and this is through the Torah, etc.; see
there].

A bracket refers to the end of the discourse on “Who is like Havayah our G-d” in Torah Ohr, where “to see” is
read as the sight and revelation of the Infinite Light that comes through the Torah.
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And the revelation of the level of the living waters of the Torah is drawn from that well which
springs from beneath the earth, which is the level of the mitzvos enclothed in physical matters; for

the whole Torah is the explanation

The living waters of Torah flow from the well that springs from beneath the earth, which is the mitzvos en-

clothed in physical things. The whole Torah is, after all, the explanation of the mitzvos.
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and elucidation of the mitzvos, as is explained elsewhere. And from that well spring the living wa-
ters of the Torah, so as to be in the manner of self-nullification (bittul), “And you shall not profane

My holy Name,” and “I have put My words in your mouth,” etc.

From the well of the mitzvos, then, flow the living waters of Torah, bringing bittul: care not to profane G-d’s
holy Name, and G-d’s words placed in a person’s mouth.
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And of this it is said, “On that day living waters shall go out from Jerusalem, half of them toward
the eastern sea”: for the living waters of the Torah, which is enclothed in physicality, will be drawn
from below upward to the eastern sea, and the eastern sea will be in the position of a recipient
from the level of the living waters below.

Zechariah prophesies that “living waters shall go out from Jerusalem, half of them toward the eastern sea.”

The word for eastern, kadmoni, also means “earlier,” and the point is a reversal: the Torah enclothed in

physical things will flow from below upward to this sea, and the sea will receive from the living waters below.
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G-d hears; the mechokek and the
staffs; the arousal from above
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And the explanation is as it is written, “Then they spoke,” etc., “and Havayah listened and heard,”
etc. At first glance this is not understood: what need has the Holy One, blessed be He, to hear the
Torah below? Surely “Torah goes forth from Him”!

The rising of the Torah’s waters is explained through Malachi’s verse: when those who fear G-d speak with

one another, “Havayah listened and heard.” The question is obvious: why would G-d need to hear the Torah

learned below, when the Torah comes from Him in the first place?
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But the explanation is that the Holy One, blessed be He, is sometimes called the level of the light
that fills all worlds (memalei kol almin) (and see the Zohar, Part II, Beshalach, 46a, and the
Mikdash Melech there).

The answer is that “the Holy One, blessed be He” sometimes denotes the light that fills all worlds, the light

that enters each world according to its measure. The text refers to the Zohar on Beshalach and its commen-
tary, the Mikdash Melech, for this usage.
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Now, the Torah of this world, because it is enclothed in physical matters, has a very lofty root, etc.;
and therefore it draws the power of life-force from the Infinite Light (Or Ein Sof), blessed be He,
from the highest heights, from the level of the light that encompasses all worlds (sovev kol almin),
to the level of the light that fills all worlds: “and Havayah listened and heard,” etc.

The Torah of this world, enclothed in physical matters, has a very lofty root, so it draws life-force from the

Infinite Light far above, from the light that encompasses all worlds, down to the light that fills them. That is

how G-d, as the light that fills the worlds, “listens and hears” the Torah below: He receives from it.
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And see about this in the Zohar, Part II, at the end of Parshas Vayakhel (page 217a). And this is the
meaning of “with the mechokek (lawgiver), with their staffs,” as is explained on the verse “If you
walk in My statutes” (see above, Parshas Bechukosai, the discourse beginning “It is explained in
Etz Chaim”):
The Zohar at the end of Vayakhel expounds this verse: the holy words spoken below rise up before the King.
The same idea explains the next phrase of the Song of the Well, “with the mechokek, with their staffs,” as ex-

plained on “If you walk in My statutes” in Bechukosai, where chok, “statute,” is linked with chakikah,
“engraving.”
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that there are two engravings of a vessel, by way of analogy, from within and from without: from
without, to remove all rust, and within, to engrave in it a receptacle. So too there must be an en-

graving of the soul: from without, to remove everything that hinders and hides, etc.,

There a vessel is said to be engraved in two ways: on the outside, to scrape off all the rust, and on the inside,
to hollow out a space that can hold something. So too the soul must be engraved: outwardly, by removing
whatever hinders and hides G-dliness.
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and this is the level of digging mentioned above; and from within, to be the level of a vessel that re-
ceives the Infinite Light, blessed be He, to be “avessel that holds blessing,” etc.

That outer engraving is the “digging” described earlier. The inner engraving makes the soul a vessel that
can receive the Infinite Light, “a vessel that holds blessing,” in the words of the Mishnah.
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And the Infinite Light, blessed be He, rests and is revealed only in the level of Chochmah (wisdom),
koach mabh, etc. And the mechokek, who makes the receptacle, is the one who draws down the level
of the Torah in the manner of self-nullification (bittul), etc.

The Infinite Light rests and is revealed only in Chochmah, koach mah, the power of self-nullification. The

mechokek who carves the receptacle is therefore the one who draws down the Torah, which comes from
Chochmah, in a spirit of bittul.
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(And see what is written below in the explanation on the verse “Arm from among you,” in Parshas
Matos, on the matter that Moshe is called mechokek; and see what is written above on the verse
“Moshe would speak”; and see further on the matter of “with the mechokek” in the Zohar, Part III,
at the end of Parshas Vayelech, 286a, and Parshas Beha’aloscha, page 150.)

A parenthesis refers to the explanation of “Arm from among you” in Parshas Matos, where Moshe is called

mechokek, to the discourse on “Moshe would speak,” and to the Zohar on Vayelech and Beha’aloscha. The
Zohar at the end of Vayelech reads the mechokek of this verse as Yesod and the staffs as Netzach and Hod.
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“With their staffs”: these are the supporters of the Torah (tamchei oraysa) (see the Zohar, Part I,
page 8a), “It is a tree of life to those who hold fast to it.” And it is like what is said about Yissachar
and Zevulun: from the children of Yissachar came the Sanhedrin, and Zevulun, through engaging
in commerce for Yissachar’s sake, merited and was raised to a higher rank in one respect,

“Their staffs” are those who support the Torah, the tamchei oraysa of the Zohar, who uphold those who learn;

of them it is said, “It is a tree of life to those who hold fast to it.” The model is Yissachar, whose descendants

were the Sanhedrin, and Zevulun, who traded to support him and so gained a higher rank in one respect.
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namely, in the manner of from below upward: since it was through the bestowal of his bounty and
his life-force that Yissachar engaged in Torah, with this life-force that was drawn to him, Zevulun

therefore precedes him, for he draws life-force into his Torah.

That respect is the movement from below upward: since Yissachar learned with the life-force that Zevulun’s

support gave him, Zevulun draws life into his Torah. That is why Zevulun is named before Yissachar.
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(And see about this in Midrash Rabbah, Vayechi, end of chapter 99; the Zohar, Part I, 8a; Vayechi,
page 241b; Part 111, Metzora, 53b; and see what is written at the end of the discourse beginning
“The voice of my beloved,” regarding “leaping over the hills.”)

A parenthesis gives further sources: Midrash Rabbah on Vayechi, which says Zevulun comes before

Yissachar because he fed him, the Zohar on the partnership between them, and the end of the discourse on

“The voice of my beloved,” on “leaping over the hills.”
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And therefore it is said of Zevulun, “Peoples they shall call to the mountain,” etc. The meaning is
along the lines of what is said, “Who shall ascend the mountain of Havayah, and who shall stand,”
etc.

This is why Moshe’s blessing says of Zevulun, “Peoples they shall call to the mountain.” The mountain is the

one of which Psalms asks, “Who shall ascend the mountain of Havayah, and who shall stand in His holy

place?”
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But regarding Zevulun, even the level of “peoples” (amim), [as in] “dimmed” (omemos), shall be
called and gathered to the level of “the mountain of Havayah.” However, all the levels mentioned
above, which are in the manner of a well, from below upward, require that there be an arousal from
above (isarusa dile’eila) before the arousal from below (isarusa dilesata).

Through Zevulun even amim, “peoples,” read as omemos, “dimmed,” what is dim and far from holiness, are

called and gathered to G-d’s mountain. But all this rising from below, the well’s movement, first needs an
arousal from above.
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And this is “Then Israel sang”: the Israel above (Yisrael dile’eila) (see the Zohar, Part II, 54a);
“Spring up, O well” (see the Zohar, at the end of Parshas Vayelech, there, and Etz Chaim, Sha’ar 31,
chapter 7):

That is the meaning of “Then Israel sang”: this Israel is the “Israel above,” and the text points to the Zohar

on Beshalach, which discusses the songs that begin with “then.” “Spring up, O well” is explained with the
Zohar at the end of Vayelech and with Etz Chaim.
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this is the Congregation of Israel (Knesses Yisrael), the source of the souls of Israel, which gathers
in and collects within itself the level of the Israel above. “Sing out to it”: from above downward, so
that there be the arousal from above that comes before the arousal from below, in order that there
be “Spring up, O well,” from below upward. And as our Sages, of blessed memory, said, “Were it
not that the Holy One, blessed be He, helps him,” etc.

The well is Knesses Yisrael, the source of the souls, which gathers into itself the Israel above. “Sing out to it”

is the response from above that comes first, so that the well can rise from below; as the Talmud says, a per-
son could not overcome his evil inclination were it not that G-d helps him.
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(and see Etz Chaim, Sha’ar 31, chapter 7, and the Zohar, Part III, at the end of Parshas Vayelech).
And it is this that we ask for in prayer: “And bring us back in complete teshuvah (return) before

You,” etc.; “Merciful Father, have mercy upon us, and put understanding into our hearts,” that is,

This help from above is what we ask for in prayer: in the Amidah, “bring us back in complete teshuvah be-
fore You,” and before the Shema, “Merciful Father, have mercy upon us, and put understanding into our
hearts.”
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to understand one thing from another, etc. For even the great compassion upon us is far from our
comprehension, and we cannot arouse the compassion

The understanding asked for is to “understand one thing from another,” as the Talmud describes the dis-
cerning mind. We ask because even G-d’s great compassion toward us is beyond our grasp, and by our own

efforts we cannot arouse it as it truly is.

WRI2 71200 7 °R102 ROM WRA2 TRON T9IN0 NIDWHI 0P RO T YURIYNANT 1D ROW 10D
79TYNR 2109w YPRIYAR NI0MA RO

as it is, etc. And this arousal from above comes through the drawings-down of the Torah:
“Chochmah at the beginning and Chochmah at the end.” Chochmah at the beginning is the level of
the arousal from above that precedes the arousal from below;

This arousal from above comes through the Torah, described as “Chochmah at the beginning and

Chochmah at the end.” Chochmah at the beginning is the arousal from above that comes before any arousal
from below.
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and Chochmah at the end, where through the arousal from below [comes]| an arousal from above, is
the well that “dug it, delved it,” etc., “with the mechokek, with their staffs”; “living waters shall go
out.”

Chochmah at the end is the arousal from above that comes in response to the arousal from below: it is the

well that the princes dug and delved with the mechokek and the staffs. From it, as Zechariah says, “living wa-
ters shall go out.”

Y1 ,9102 11972 WRKI2 71992 12y 7199920 119 1770 KW D3 wrny) 27V 1797 NOWRI2 9112 190)
7770 Drpt pa wrny 727 ay 22971 N0 1AV 22 1URPT Papt Ama Ty

(And see the Zohar, Bereishis, page 26b; and see what is written in Parshas Nasso, at the end of the
discourse beginning “Thus shall you bless,” on the matter of “blessing at the beginning, blessing at
the end”; and see further in the Zohar, Vayakhel, page 197b, on the matter of “the nobles of the
people delved it”; and see what is written in Parshas Vayakhel, at the end of the discourse
beginning

The closing parenthesis gives further sources: the Zohar on Bereishis, the discourse on “Thus shall you

bless” in Nasso on blessing at the beginning and at the end, the Zohar on Vayakhel, where the nobles who
delved the well are the Patriarchs, and a discourse in Vayakhel.

T’ .10 2073 N2 7POPYIa TPaYD 190 N 27y wrAwaY 4IR30 125 2971 ©5 982 0ONRN NP
779 (09 117D AU TR 270 AP 270 R PR RV LR T A v aom

“Take from among you,” in the explanation of “whoever is of a generous heart shall bring it”; and
in Shir HaShirim, on the verse “How beautiful are your steps in sandals, O daughter of the noble
one,” etc.; and see further the Zohar, Part III, 19b, 26a; Part I, 235a; Part 11, 113, end of side b, 114;
Part 111, 235b.)

It continues with that discourse, “Take from among you,” on “whoever is of a generous heart,” the Shir

HaShirim discourse on “How beautiful are your steps in sandals, O daughter of the noble one,” and further
passages of the Zohar on the nobles and on the well the princes dug.
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IN ONE'S AVODAH

Regard life in this world as a passage, and lift the soul to G-d alone; refine it through the practical mitzvos
and the G-dly soul’s mastery over the animal soul. Clear away what hides the love of G-d: turn from evil,
sanctify yourself in what is permitted, study more Torah and give more charity than comes naturally, with a
broken heart and without attachment even to permitted things. Contemplate G-d’s greatness in prayer and
learn Torah right after it, so that love becomes a steady flow, and ask in prayer for the help from above with-

out which none of this can rise.
QUESTIONS FOR DISCUSSION

1. Why is the well, which springs from below, higher than the fountain and the river that flow from above?

2. How do the food and the clothing given in charity correspond to the inner and encompassing modes, and

what does “delight upon Havayah” mean in this maamar?
3. What is the difference between digging and delving, and which parts of a person’s service belong to each?
4. Why can Yaakov rule over an angel, when an angel cannot carry out two missions?

5. How does the love drawn from sight, through Torah and Chochmabh, differ from the love drawn from hear-

ing, and why is it more lasting?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1

Israel’s song at the well in the desert, the verse on which
the maamar is built.
Numbers 21:1712:X”3 92722
:n'g'u;g N2 ”?2 NN 7PYRTNR '?}51?;7? YN

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1192 297w 71780 N2

The next verse: the well that the princes dug and the no-
bles of the people delved. Its digging and delving are ex-
plained later in the maamar as the removal of what con-
ceals the soul’s love.
Numbers 21:1817:X”3 72722
3R T2 DNIYYRI PR3 DY *2°73 M2 DY 19N N3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The beloved is praised as “a fountain of gardens, a well of
living waters”; the Alter Rebbe reads the beloved as
Knesses Yisrael and so identifies her with the well.
Song of Songs 4:151v:"7 0w W
(7132777 077131 0770 0% N3 033 17y
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N797 RR2D

The Talmud, discussing where the waters of rivers and
springs come from, explains that certain springs that rise
up are “ladders of the Euphrates.” Kehot cites the discus-
sion on 55a-b.
Bekhorot 55b:1-4"7-":2 17”1 17102
X1 NP NI9T *HPI0 NI AT 31 MW PTRT RNPY
37 XWIRY PIE? 12 M2 31 M 779 KT YOI 0 N3
”'?;ﬂ”’ NIR RN 27 ,R210 .RIP°YNT NIB RIA ::pyg 92 NAR
M) YUY P 23r 2y 0 Py PN vY2 M Iy i
D737 012 PRRY 27N19” 00 X7
William Davidson, Vocalized Aramaic (CC-BY-NC)

NorPnn ISP RYINY

Discussing a mikveh, the Talmud says that “the whole
earth is perforated with channels.” The Alter Rebbe uses

likuteitorah.com/likkutei-torah/chukas/8/

the phrase for the way the waters from above travel
through the ground to the well.
Chagigah 22a:6-71-"1:X 272 1731
KT .77720 12 1Ny XD 0w S2iw7 — "I P02 iphny mpm
DIPRI N0 DYIW RPRT YA Ko07mn “2in7n 1712 RyW
TP°AW KPPOT n KpY 222 IR 7MY Y223 CPn M MK
.AP2 MORT 0727 01177 KPP0 ,RINT A°013 Ao910%
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s note points to Joshua 3:16 for these words.
Joshua 3:161v:"1 ywii°
TYT DTSR T PO TS MR R DTD 7 Ty
DY N3 WA N2RATD? A2WA 07 7Y DTN NS TER WK
A7 T2y
that the waters which came down from above stood, and
rose up in one heap, a great way off from Adam, the city that
is beside Zarethan; and those that went down toward the sea
of the Arabah, even the Salt Sea, were wholly cut off; and the

people passed over right against Jericho.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0%Ni 1IN N
Job speaks of G-d bringing a soul back from the pit “to be

illumined with the light of life”; here it describes the soul
rising from the body’s confinement.
Job 33:30°%:37% 21X
107707 7IR2 1IR? NOYIM w1 WP
To bring back his soul from the pit, That he may be enlight-
ened with the light of the living.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

G-d placed Adam in the Garden of Eden “to work it and to
guard it.” The maamar reads the verse as the service of the
soul, which works and guards the Gan Eden above.

Genesis 2:15170:’2 N°wR12
SAIRY AT2YP 1TY7IIR NN DIRT NN DRI N R
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

n79na TR yrna 1Tyt

The Zohar says that when a person returns in teshuvah
and studies Torah, G-d places him in His garden, “to work
it” with the positive commandments and “to guard it” with
the prohibitive ones.
Zohar, Bereshit 22:255-24:264-7"17:2”2 n°wXI2 770 7800
7°07:772
AND THE L-RD GOD TOOK THE MAN AND PUT HIM IN
THE GARDEN OF EDEN, ETC. From whence did he take
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him? He took him from the four elements which are hinted
at in the verse “and from there it parted and became four
heads”. G-d detached him from these and placed him in the
Garden of Eden. So does G-d do now to any man created
from the four elements when he repents of his sins and oc-
cupies himself with the Torah; G-d takes him from his origi-
nal elements, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

10 nYona MR YU N7y
Near the end of Tikkun 21 the Tikkunei Zohar gives the

same reading: “to work it” with the positive command-
ments, “to guard it” with the prohibitive ones.
Tikkunei Zohar 62a:15-161"0-1"0:X 270 77171 °1pN
ROY7 57 KPT .RMDA2 IR TINRA RT RN TR RO
772Y0 7RI T72Y0 1TV 132 1037 QTR 9RNK 137337 .PRNM
D970 173 “TPRT P32 LAWYN KT PTIPDR TARwSY LwyT TIP3
RNOYRNART RTINY RNOTIR ORD LRNPIRT RNTY 27K RNTIRT
DT TN 119907 14 TR

Constantinople, 1740 (CC-BY-NC)

1 137 AR MWD 1797 RY® 20N

A river goes out of Eden to water the garden. The Alter
Rebbe uses it to show that the work of the garden is to wa-
ter it.
Genesis 2:10™:2 N°wR12
:DPWR MY T T2 DY 1307NK MpW? 1198 K )
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

12 Q%13 1Py wrRwa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A0 LT

13 Q%33 Pynn

“A fountain of gardens”: the maamar reads the plural
“gardens” as the higher and the lower Gan Eden, both wa-
tered by Knesses Yisrael.
Song of Songs 4:15170:’7 0w W
79327710 0°713) 0°°0 070 X2 0033 YR
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

14 MW MIyn K17 Y72

Rav taught that in the World to Come there is no eating or
drinking, but the righteous sit with crowns on their heads
and take pleasure in the radiance of the Shechinah. This is

likuteitorah.com/likkutei-torah/chukas/8/

15

16

17

18

19

X2 DY DRI 770 DR PROWS WY IX...

the delight of the souls that the Alter Rebbe calls Gan
Eden.

Berakhot 17aX 1> n1372
KEHOT'S NOTE
XL M0 RY

P19 2N
When Elisha ben Avuyah (Acher) died, Rabbi Meir said:
better that he be judged and come to the World to Come.
The Alter Rebbe infers that the delight of the World to
Come is worth even the sufferings of Gehinnom.
Chagigah 15b:3°2:2 70 nxin
SIP? NRT REPYD K219 1770 XY 19K KT W01 N3 %3
— 12 *IINT N7y K21 KIP7YIND POYT DV — IS TR KD
SORT R2PY? SNPRY AOOTOPT 2vIn RD 237 MR LKUOT DI
XIWIP Y20 KM °277 MOWDI M3 02 .IN2pR 1Y TPYNY NN
SNRT 77720

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2,30 Axan

'n%y aynn>
Isaiah promises, “Then you shall delight upon Havayah.”
The soul is cleansed so that it can come to this delight.
Isaiah 58:147:1717°yw°
PR Crnd) Popzlty °R2m Havayah™5y aynn
137 Havayah >0 °3 7738 3py? n213 70728
Then shalt thou delight thyself in the L-RD, And I will make
thee to ride upon the high places of the earth, And I will feed
thee with the heritage of Jacob thy father; For the mouth of
the L-RD hath spoken it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NNDom NN N7PTYNNa

Kehot’s note points to Zohar II, 135b for these words.

Zohar 11, 135b2 ,1%p 27m
KEHOT'S NOTE

.2,719p 2711 IR

WP "2

“His foundation is in the mountains of holiness.” The Alter
Rebbe borrows the phrase for the lofty root of the physical
mitzvos.
Psalms 87:1°K:1”D 0°%°1n
WTP™7772 INTI0T 7Y Nintn mpe1aR
A Psalm of the sons of Korah; a Song. His foundation is in
the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19102 1N%1N Py 703

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R o)
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20

21

22

23

24

19102 151N PIYa

Sefer Yetzirah says of the ten Sefiros that their end is
wedged in their beginning and their beginning in their
end. The Alter Rebbe stresses the second half: the highest
beginning is lodged in the lowest end.

Sefer Yetzirah 1:7°1-X 17°%° 120

nambws 19302 1PN 1NPIN2 1930 7IYI AR 92 MAtED Ty
D10 AR 117 AR 21991 23w 17 PRI 70 1IRY NPNA2 1R

The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

m9Mn Mawnna nwyn o

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
ST 9% UPD

mrn awnna Twyn o

Lecha Dodi says of Shabbos, “last in deed, first in
thought.” What comes into being last was first in the origi-
nal intention, so the physical mitzvos stem from the high-
est level.
Siddur Ashkenaz, Shabbat, Kabbalat Shabbat, Lekha Dodi 4-
611-"7 17 197 ,naw n'7:.7 ,NAw ,1IOWKR 71770
.T12I0) DR WRAR .13727 1ipn KO 3 L1271 197 NI NXI1p?
723 N2Y *39 .1172 NXIRY *TIT N7 :7PNA Nwnn3 nyyn 1%
PRY2 NIV 77 27 .72907 7NN ORI MP IN7N Y 970 TR
700 772y P X1 .02
To greet the Sabbath, come let us go for it is the source of
blessing; from the very beginning, of old, it was appointed;
last in creation, first in [G-d's] thought. Come my Beloved
Friend to greet the bride, let us welcome the Sabbath.
Sanctuary of the King, royal city, arise, come forth from the
upheaval; too long have you dwelt in the valley of weeping;
He will show you abundant pity.

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

PARD nnnn nyauw
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
L20RY T-RIP7 NVMIR R

1997 NP0 T
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
¥ npn nYmR — 70910 M5 0™na '{"?1571 yPPn nan 1’!1‘??73?27 hhkehin i
.onn
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26

27

28

29

30

31
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N7 RAPID 7T M YN M
Kehot’s note points to Bekhorot 55a for these words.

Bekhorot 55ax 1171 117102
KEHOT'S NOTE

0NN’y Npn N”MIRA 191981 .2-K , 11 119102 IR

R212nm 2Imon RYINY
The words here quote Chagigah 22a:6-7; the passage is
shown below.

Chagigah 22a:6-71-"1:X 272 1731

N7 .n7°2v 12 NPy XP O 2200 — *IMIn 202 PPNy mpm

DipR2 XD DOYIW RIKT YN KXPOPMR 2P0 APD RYIN

T2 RPPOT 1R LXRL *222 PR 700 2922 P M NN

.AP2 MORT 0927 *1n1 1717 RRPO ,RINT A°DI3 AOP10%

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

N ,20 Axan

mMToIN 2 e Y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2, 0OR8"MN

T72YY P7A2 NI
The words here quote Genesis 2:15; the passage is shown
below.
Genesis 2:15170:’2 N°wR12
STYRY) TP TTIAR M XTI BP0 7 g
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,2 NPwRA2

n7%na manwy yrna nTayt
Kehot’s note points to Zohar I, 27a for these words.

Zohar I, 27ax ,1> R"m
KEHOT’'S NOTE
TR OWA 2127 VIPDY LIDI02 K¥ON 1PN LK LD RV

17y KX 9N

The words here quote Genesis 2:10; the passage is shown
below.
Genesis 2:10”:2 N°wR12
DUWNT 1YY 2 T2 DY 137°NK Npw? 1790 XY 0N
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,12 77 R-T70 DPWRA2 DMK AR 71 2108 1°ayn 0,2 PRI

YR OWRT DR Twn 92T

The verse that opens the laws of vows; the bracket refers to
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the explanation of the discourse on it.

Numbers 30:2°3:" 7272

M IR 127 11 RK? PRI 2127 niven “wRITOR 1Y 1217
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

32

33

34

35

36

0°2°Pn 5127 NIXRT N°A%10 *>N2 0°1°1Y °2 W° NMI¥N2 %2

The note points to a letter of the Rebbe Rayatz that ex-

plains the two aspects of the mitzvos, inner and
encompassing.

KEHOT'S NOTE

RRP Y TN Y7 BN MIRTR P77 WP NINAR '02 1Y 7R IR

“The voice of my beloved, behold he comes”: the verse of
the discourse in Likkutei Torah on Shir HaShirim to which
the bracket refers.

Song of Songs 2:8°11:2 0°1°wn 1w

:NIY2IT7PY YERN 0oy 37T K2 TN CTIT iR
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2y1° 0112 K91

Isaiah describes the true fast: to break your bread for the
hungry and, when you see the naked, to cover him. The
Alter Rebbe reads the food as the inner aspect of charity
and the clothing as its encompassing aspect.

Isaiah 58:7"1:1”11°yw°

o7y 807D N72 X°an DUTIR oAy RN 2y o1 Kivh
:07ynn X% T2 0o

Is it not to deal thy bread to the hungry, And that thou bring

the poor that are cast out to thy house? When thou seest the

naked, that thou cover him, And that thou hide not thyself

from thine own flesh?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

gL,naywe

N 13 *oma oy e nn

There the point is explained at greater length, the note
quotes: two levels, the inner light, which is food, bread
and the like, and the encompassing light, which is the gar-
ments, as is written, “when you see the naked, cover him”;
and this is the mitzvah of charity in its physical sense.
KEHOT'S NOTE
NI B”R 1122 13771 '227 71919R2 N1° ORI RYT Y 170pn 1nrnoa
N A0 DY IRIN 9D wURD DOw270 1M BURY LRI an® nmn
10NN Y NP NTMIR IR 7 N1PNRwAL ApTEn Msn

10°021 @17y RN %2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Then you shall delight upon Havayah”: the reward Isaiah
promises, read here as the revelation drawn down

through charity.
Isaiah 58:147:1"17°yw°
Y Cmna) Popaltty TRaom Havayah™5y aynn w
:727 Havayah °9 ° 7°2% 393> n2n3 °R78M
Then shalt thou delight thyself in the L-RD, And I will make
thee to ride upon the high places of the earth, And I will feed
thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

10, ma oy

NPT DYy °r DY 2ynn IR

The Zohar on Vayechi quotes “Then you shall delight upon
Havayah” and stresses “upon Havayah,” specifically: a
higher delight above the place called “heavens.” The Alter
Rebbe takes the word “upon” to describe the soul’s com-
prehension, which stands above and encompasses what it
grasps.

Zohar, Vayechi 21:171-23:182275p:273-X”yp:X”2 °11”1 717 100

If it is worthy to ascend further, then happy is its portion and
lot that it becomes attached to the Body of the King. If it is
not worthy to ascend further, then “he that is left in Zion and
he that remaineth in Jerusalem shall be called holy” (Ibid.
3). But if it is privileged to ascend further, then it beholds
the glory of the King, and enjoys the supernal delight from
the place which is called Heaven. Happy he that is vouch-
safed this grace.

The Zohar; London, Soncino Press, 1933 (Public Domain)

(X”y ©™77) 17 °D M3 WRD

That discourse for Shemini Atzeres cites the same Zohar:
“upon Havayah,” specifically, is a delight above the level
of the Name Havayah, which is only a radiance, and it is
reached through the bittul of comprehension revealed in
teshuvah.
KEHOT'S NOTE
X ,71D 2ynwD 0owinT 1mp 0a R

Sowian NN DUR PR AW Pown

Tanya, chapter 5, explains that when the mind grasps an
idea it encompasses it, and the idea is enclothed within the
mind; the same principle underlies the reading of “upon
Havayah” here.
KEHOT'S NOTE
.Ow> 79 vIP°231 11 PID R°IN XD
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PARAGRAPH 6

a1

42

43

W Bynn oY 2°Baw

In Isaiah’s vision, Seraphim stand above G-d’s throne. The
Alter Rebbe links their standing “above” to the mind that
stands above the idea it grasps.

Isaiah 6:2°2:1 71°yw°

30 71927 DAY XY 0912 WY 0703 WY 12 Dynn 0Thy 000w
191y DAY 1231 1927 DAY

Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,17y

181 2922 K¥"

Zechariah prophesies that G-d’s arrow will go forth like
lightning; the image describes the encompassing light,
which flashes in the mind without being absorbed.
Zechariah 9:147:v 1ot
nY1$03 T27) A TP Mo IN 180 P13 K AN DY M
q°n
And the L-RD shall be seen over them, And His arrow shall
go forth as the lightning; And the L-rd GOD will blow the
horn, And will go with whirlwinds of the south.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
77,0970

P 2% P2

In the discourse on tzitzis, Chochmah is described as
“only like lightning flashing in the mind” before it comes
into Binah and comprehension, where the delight of the
souls is revealed.
KEHOT'S NOTE
1ANNRY 7771 Myonn 11y aR2% 17701 2791 [3 ,19] 100 IR P"’?V
A 3PyRwn 01°2 L.R”D0 ANNNY IR LT MR [2,3] 7IX°p2 oY TUe0
5oy 09y L[4 1] 1211 7120 B3 By 3 MIR°a v wrawd L17e [T ,19)
.[9] .(7,7%) XN *D2 AR XYY 77T (7 ,7R) NUX0xh 03 oM T
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D°°17 71982 77198

Avigail blesses David that his soul be “bound up in the
bond of life” with G-d. The phrase describes the soul held
within the light that surrounds it.

I Samuel 25:29v7:7173 X PXnw

133 NS VI R AW TWRINK WP 9717 DT O
Y27 12 71N MYPR? IR W3 NXY RPN 1 N 07T

And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,
them shall he sling out, as from the hollow of a sling.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.02, R7Y 7Y

S2ON° °11 7122

“The glory of Havayah shall gather you in”: the Alter
Rebbe reads “gather in” as the light that encompasses the
soul on every side.

Isaiah 58:8°m:n”117°yw°

"M 7929 TTE P07 T2M MREN T ANIWY TN 0D 20 1
EELLY

Then shall thy light break forth as the morning, And thy

healing shall spring forth speedily; And thy righteousness

shall go before thee, The glory of the L-RD shall be thy

rearward.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A1 yws
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119021 2y NN %D

“When you see the naked, cover him”: the garment, the
encompassing aspect of charity.
Isaiah 58:7°1:m”117°yw°
07y ARINTD M2 RN DOTIIN 0y Ann? ay7? o7p Kivg
:0%ynn X J2am in°e
Is it not to deal thy bread to the hungry, And that thou bring
the poor that are cast out to thy house? When thou seest the
naked, that thou cover him, And that thou hide not thyself

from thine own flesh?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Doaa 1°yn

“A fountain of gardens”: Knesses Yisrael, which waters the
higher and the lower Gan Eden.

Song of Songs 4:151"v:"7 0*°Wi1 W
71127710 0211 0770 07 X2 33 1Y
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N1 NN NaANY

The command to love G-d with all one’s heart and soul; the
love that wells up in a person is the “well” that springs
from below upward.

Deuteronomy 6:5°77:"1 0°7127
STTRR222 JWDI22: 72357222 TR2X 1 DX NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,077
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SB0ON° "1 7122

The verse comes right after the call to clothe the naked, a
sequence the Alter Rebbe reads as the encompassing re-
ward for the encompassing side of charity.
Isaiah 58:8'm:n”117°yw°
M 7432 ARTE 387 T2 MRSN MM TNIIW) TN M2 Y27 1
120K?
Then shall thy light break forth as the morning, And thy
healing shall spring forth speedily; And thy righteousness
shall go before thee, The glory of the L-RD shall be thy
rearward.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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52

NWN *wo1°1 T°oR
“To You, Havayah, I lift up my soul.” The Alter Rebbe
reads it as the soul’s orientation toward G-d alone
throughout its life in the body.
Psalms 25:1X:7175 0°2°71n
KPR WDI N PR NT?
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X 12 0°%1n

NNA2 DX

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AW poR N2

1 Ten TNy NN

The blessing said on waking, Elokai Neshamah: You
formed the soul, breathed it into me, guard it within me,
and will in the future take it from me. The soul is only en-
trusted to a person for his lifetime.
Berakhot 60b:4"7:2°0 N>72
MIDX 73 ANNS? ANK LAY 22 DNIY MY PR SN 9 7D
AN "m0 AW TNY NANY ,°2P2 ANRYR 1ONY 2 ANDI
2K M 397 I AT 22p3 ARYIIY Rt 9D X3P TNY? °2
ST ARR T2 .Ninwan 9D 1R L,0omPIva P2 1127 ,niaR Rt
.’0°nn 0°130% Ningl 1MnRn
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Kalnish g=ige]

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L7720 MR

1 NN M0 ya

The Mishnah: “against your will you are born, against your
will you live, and against your will you die.” Here it de-
scribes the attitude a person should have to life in this
world.
Pirkei Avot 4:22275:*7 max mwn
,27333 AR 072 PYY A7 0 N2 PIREIY 7737 97002’ XY ...
23 ,nn AOX A012 PY1 0 ANK 012 0¥ TR0 AR A2 o
WiTR O°07na "27n A9 "ID? 1AM 1T IA? Y IAR 072
$RIT 2
He used to say: the ones who were born are to die, and the
ones who have died are to be brought to life, and the ones
brought to life are to be judged; So that one may know, make
known and have the knowledge that He is G-d, He is the de-
signer, He is the creator, He is the discerner, He is the judge,
He the witness, He the complainant, and that He will sum-
mon to judgment. Blessed be He, before Whom there is no
iniquity, nor forgetting, nor ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

51202 N2 5TWT NPT

Tanya explains that the sitra achra receives its vitality
from the “back” of holiness, like a person who gives some-
thing to his enemy against his will and throws it to him
over his shoulder, turning his face away.

Tanya, Likkutei Amarim 22:50°8 0Ip°% ;nwxa pon ,x°an

27

YEUR 1K) KA WK T NIYIA KT - ARMILT RN K007 72X

>3 ,0¥7¢1 O A2 YO WX "R°MRT X8 19377 nowien mtn A7

NR w0197 79 1 ,119372 KPY IR »ianD 02 *TwT 1XnD ,OX

XT3 71 SRIIN RO 179INT DORTEY 21 2 100 ,0open
RN 1Y 11377 "EPNK” N2

Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE

.2”22 R°1n

N°DIN?
The Zohar speaks of the righteous man who brings the
wicked back and so subdues the sitra achra (lakafya),
which raises the glory of the Holy One, blessed be He,

more than any other praise.
Zohar II, 128b2 ,nop 27mt
KEHOT'S NOTE
.2,Mop 2°m
NODIINDY

The Zohar speaks of those who turn darkness into light
and bitterness into sweetness; Kehot cites it for the second
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59

60

61

stage, transforming the animal soul’s darkness itself.

Zohar I, 4ax ,7 X”m
KEHOT'S NOTE

XL,TRPATART

Pr%® 572y 17207

Yitzchak’s servants dug in the valley and found a well of

living water; the gloss refers to the discourse on this verse.
Genesis 26:191:17) N°wR12

10701 071 N2 DYIRER™ P33 PRSTToTaY 180

And Isaac’s servants digged in the valley, and found there a

well of living water.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

17YR N8P 9

The river that goes out of Eden to water the garden, read
in the gloss as contemplation in prayer, Chochmah and
Binah, that waters one’s Torah study.
Genesis 2:10:2 n°wR12
DPUNT Y27 MM T2 DY 3TN Nipw? 13 KE® 0N
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

no%n Pw mnR
Since the Temple was destroyed, the Holy One, blessed be
He, has in His world only the four cubits of halachah. The
gloss uses the phrase for the Torah study that follows
prayer.
Berakhot 8a:18-19v”>-r”>:X °n M>72
WTRPRI NP2 2 091 :RPAPT AMWR TR 12 K 27 M0RT 170
L7272 1250 DY nink Y298 KPR i19iv3 X T02 ATRAY 90 P
192 .ROYM *32 RPPIM RIP2 133 KIO™3 M 0PI 723K TN
N DR — RPIWT ABED TRR 12 KU 027 MR KT RIYDYT
DY nink YR KPR NPIYD KIT T02 wiTRIR 47 PR W nha
RIOTIT KT KPX R2P¥R M K7 — 7272 7970
That agrees with what R. Hiyya b. Ammi said in the name of
'Ulla : Since the day the Temple was destroyed, there is left
to the Holy One, blessed be He, in His Universe the four cu-
bits of Halakah alone. And Abbai said ; At first I used to study
at home and pray in Synagogue, but after hearing the state-
ment of R. Hiyya b. Ammi in the name of 'Ulla — "Since the
day the Temple was destroyed, there is left to the Holy One,
blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

"nn® 11510 XNW *NPan

Abba Binyamin said he was concerned all his days that his
prayer be “before his bed,” which the Talmud explains as
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close to his bed. The gloss reads it as the order of prayer
followed by Torah study.

Berakhot 5b:21-22273-8"2:2°11 1272
5y — "3 29 YR N DT 3T BY WK P XIK XA
01777 1193 2 N3 RANY "Nbn 291 ,°nn *397 XINY nan
*307” RPPR 27NYn 23097 CRR ,Pnwn °197 NINY °nPan vy
17 13 YOI 220 KPEPRY 20 TN LTI 21 0K L0 Pnen
290 MRIY — VRIT 1°27 02 YIIN 927 XY XPY Damm? v
NIOR RPN ,NWn 1077 Xm0 KP 2799207 R P8 112 1R
... DR DY onwnh 7mD”
There is a teaching : Abba Benjamin said : Throughout my
life I was most anxious about two things, viz., that my
Tefillah should be recited before my bed, and that my bed
should be placed between North and South. "That my
Tefillah should be recited before my bed." What means "be-
fore my bed" ? Is it to be supposed that it was actually in
front of the bed? But Rab Judah has said in the name of Rab

(another version : R. Joshua b. Levi): Whence do we learn ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2, MmMa"2

Yoo A ona

“My dove, in the clefts of the rock... let me see your coun-
tenance, let me hear your voice, for your voice is sweet.”
The gloss takes the sweet voice as Torah learned after
prayer and the longed-for countenance as the returning
light of the well.
Song of Songs 2:1477°:’1 0*°Wi1 W
DY OIRYT TRITNY PRI 13TRT 092 ¥PeT Mana niv
SMIRD PRI 1Y 793P0 721p
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17V R 901 P2V 1T DA PYRT
The Zohar on Ha’azinu speaks of the river that goes out of
Eden and reads “a fountain of gardens” as the heavens
and “a well of living waters” as the wells dug by Yitzchak’s
servants.

Zohar,
X"99:0™

Ha'Azinu 11:221-12:231-X”27:X” IR 9N 700
From the Head of the King the streams issue forth to Binah,
and thence they flow to all corners until finally they are col-
lected in the place called the Great Sea, whence issue gener-
ations for all.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

0597722 QOPTN D°TRIY N7YAW DIpPna

Rabbi Abahu taught that where penitents stand, the per-
fectly righteous do not stand. The Alter Rebbe uses it for
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the superiority of the light that rises from below.
Berakhot 34b:22-23373-273:2 7% n1572
— PTRAY MWD Y3V Pk AMIN 231 T NI 7377 KPP
221p2) PIMT? 0PY 0IPW” nRIY 1TV DR 0°7In) DORUTR
— P °Rk :Tl‘? IR 10 2aM .”Jﬁg‘_?” Tm ,NT?"_I_; ”Pﬁf‘lj‘?”
'I;'[? J‘HE .'I:CIW — 72177 kM B\wivi s Ry} Aubkial alinlsni 4
ROWT 0 PAINN 773
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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68

non e oY

“There are sixty queens”: the verse of the discourse to
which the Alter Rebbe refers for the well’s superiority over
the river.
Song of Songs 6:8°11:" 0°1°WN W
1207 1K NiNPY1 D°W12°B 0°1nYA NioYn nl oY
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2WwNa 1R B

Rabbi Eliezer taught to repent one day before one’s death;
since no one knows that day, one should repent today, and
so all his days are spent in teshuvah.

Shabbat 153ax 1”1p naw

"% 1N yon PR onnaT
G-d told Moshe and Aharon to speak to the rock before the

people’s eyes, and it would give forth its water. The Alter
Rebbe links this water to the well of the song.
Numbers 20:811:°3 712712
Y20I72R DAN2TY TOR TR ANR ATYINN PARM MURINR NP
ATYTTNR DPRYUM Y2007 o7 077 OXIM YRR 100 oYy
OTYINRY
'Take the rod, and assemble the congregation, thou, and
Aaron thy brother, and speak ye unto the rock before their
eyes, that it give forth its water; and thou shalt bring forth to
them water out of the rock; so thou shalt give the congrega-
tion and their cattle drink.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N2 by

“Spring up, O well”: the song the maamar opened with,
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said here of the water that came from the rock.
Numbers 21:1717:X8”5 92713
7713y N2 VY DRI AWK PRI 0 IR

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R Rl Fh e b

3

“Let me see your countenance,” said to the dove in the

clefts of the rock: the returning light that rises from below.

Song of Songs 2:1477°:’1 0*°Wi1 W

SMIRD PRI 1Y 793P0 721p
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11
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1172 mAen

“The well, princes dug it, the nobles of the people delved
it”: the two verbs are explained as two stages of clearing
the well.
Numbers 21:1817°:X” 712712
T3 T3 DNIYYRI PRIIR2 DY *2T3 T2 0PI 719N N3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12

7

72

% AN Rsy wIp

Rava defines the “prohibition of holiness” as “sanctify
yourself in what is permitted to you”: holding back even
from what the law allows.

Yevamot 20a:1570:X 2 N2’

MR AP? " OKBRY ,0°IDI0 M12TR NP — AW IOR

AP? MR WA KIP1 0°1I0 137 07%pnA ’?;—3 AR MR 2T

B3 YU PR RPT KIN WATR ,0°RIN 127 D72 AIRY P91 K7
T2 V2 TREY TR X3 VI KK I K

William Davidson, Vocalized Aramaic (CC-BY-NC)

11937 2397 18 Pua

“Nullify your will before His will”: the Alter Rebbe applies
it to permitted things and calls it complete nullification.

Pirkei Avot 2:47:'2 max nawn

w3 119373 I TP 770 ,729%73 11987 ARy IR 0 XN

;IR DRI L7398 "3 0N 1937 Pu2ow 073,119 v1En 729%

N 1770 2K 301 0P 7Y 903y PR OX) 28T ™ N X

iDiOY YW DR KW 127 T0KA PR ,iNipn? yanY 7y T1an
:13B0 K2 RBY , MUK MIDRYS? T0KA oK) .ynwn?
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He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

T8N TIPYY Teown on NP

The promise that none shall miscarry or be barren in the
land; the gloss refers to the discourse on this verse for the
two stages of making the soul a well.
Exodus 23:26173:272 nMnw
XX 77 1900°NK TYW2 TPV 170N TN K
None shall miscarry, nor be barren, in thy land; the number

of thy days I will fulfil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19 N 791 nv2 YevEN

On “And Sarai was barren, she had no child,” the Talmud
says she did not even have a womb. The gloss uses it for
the soul that must first be made an empty vessel.
Yevamot 64b:2-33-2:2 770 N2’
SMRIY ,ANPT MOAPR AWK A IR 12 727 MR TN 27 MR
M 27K AP PR T2) I3 APRY L TTP) TP PR MRy 21 i
NiNiT2 KPR MY XY 377 AMwn YW N2 SRINY 217 A2
TPRIITY 030X D737 PaR .NImn TDIwY 0enwRI;
37 MY I 0MPY TTRY TAD I3 DY AT — Nivyn
1TPDI MWD WRI2 9 NRT .NITRE W’?Z? T2 00 W"?Z? qnnl
mmvm My

William Davidson, Vocalized Aramaic (CC-BY-NC)

19731 93w Ak

“A broken and crushed heart, O G-d, You will not despise”:
the broken heart that makes a person an empty vessel, the
first stage of digging.
Psalms 51:190™:x”1 0°2°11n
:Man X2 0°p2K 19731 12W3727 173w M0 0°poK P
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19y man eanm

Channabh, in bitterness of soul, prayed upon Havayah and
wept. Her prayer is the revealed love that wells up once the
heart is cleared.
I Samuel 1:107X X PR
171220 71921175y YP2n0m wo1 nan KoM
and she was in bitterness of soul—and prayed unto the
L-RD, and wept sore.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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oy "2 2w
The princes and the nobles of the people who dug and
delved the well; the princes are read as the Patriarchs.
Numbers 21:1817:X”3 72712
TR IITE DNIYYRI PRI DY °2°73 M2 DY 19N N3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

MaNm on oo

Midrash Rabbah on Chukas says the well was not literally
dug but was given in the merit of the Patriarchs, who are
called “princes”; the maamar itself points to the Midrash
on Chukas further on.

Bamidbar Rabbah 19:26173:1™ 1127 72722

n"Mw o2

The angel tells Yaakov that his name will be Yisrael, “for

you have striven with Elokim and with men, and

prevailed.” The Alter Rebbe reads sarisa as rulership over
Elokim, the Name of concealment.
Genesis 32:29172:27% n>wKR12
DORPR™DY IPIP™3 PRIPITOR v Tuw TIY MRy 3Py KD R
:921M) DPWIR"OY)
And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast
prevailed.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MPIW N 9 IR
“For I, Havayah, have not changed”: creation brings no
change in G-d Himself.
Malachi 3:61:3 °387n
{0123 K? 3pY2712 DARY "M°IY K77 %38 °3

For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17abR TV 1N

“Havayah is G-d, there is none else besides Him.” From
G-d’s side, nothing exists apart from Him.

Deuteronomy 4:35772:"7 0°127
17251 T3y 1K D°PPRT KT T 02 NYT? DRIT AN
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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N5 1P X911

The Zohar teaches that G-d is the root of all worlds and all
before Him is accounted as nothing.

Zohar, Introduction 20:188-22:199-n172p> nnTpn A 180
V”%pP:2"2

The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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2UPPRD %% 2 M
Yaakov’'s vow at Beis El: “and Havayah shall be my
Elokim.” The Alter Rebbe reads it as Yaakov’s rule over the
concealment of Elokim.
Genesis 28:21X72:1”5 N*wX12
:0°PPRY 72’1 171 728 N°270K 0iPY "naw
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

DOWaN oy

“For you have striven with Elokim and with men, and pre-
vailed.” The “men” are read as angels.

Genesis 32:29172:27% n°wKr12

DORPR™DY IPP™ PRIPITOR v quY TIY IR 3Py KPR

901 DWIR-DYY

And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast

prevailed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1hY 0281 DOWIN R 1AM RN

Avraham saw three men standing over him; they were an-
gels, one for each mission.
Genesis 18:2°2:1™ N wx"2
ONRIP? P21 RT PPY DO2R1 DWIR MWW N3T KON 1Y XYM
13N NPT 5;('?{;! nnan
and he lifted up his eyes and looked, and, lo, three men
stood over against him; and when he saw them, he ran to

meet them from the tent door, and bowed down to the earth,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T90° awm

The river from Eden “from there divided” into four heads.
The phrase marks the realm below Atzilus, where things
become separate.

Genesis 2:107:’2 n°wX"2
DU YN T TIE DY 13ITNK Nipw? 173 XY TN
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And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

The Talmud asks who became a prince over whom, and
answers from “For you have striven with Elokim” that
Yaakov became a prince over the angel.

Chullin 92a:2°2:X 278 1711

WY M YT OPR P 1NN 7132 D911 RPN BR W (7,2 yean)

ARIR T D’P'?N oy N"w °9 (V5,27 NPwRN2) IR RITWD "nk v

IRDRY W Tyl apye
Wikisource Talmud Bavli (CC-BY-SA)

B9 NPR PR N
Hosea recalls that Yaakov strove with an angel and pre-
vailed, the verse the text cites by chapter.
Hosea 12:5’1:27 ywii
Y 12T DY RIR? 2XN°2 270NN 722 P20 INPRTIK
So he strove with an angel, and prevailed; He wept, and
made supplication unto him; At Beth-el he would find him,

And there he would speak with us;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

apye 2Ip bpn

Yitzchak said, “The voice is the voice of Yaakov.” Here the
voice is the voice of Torah.

Genesis 27:22275:1”5 N°wX12

T DY 3pY2 PP YR MmN MEN YA PSR 2Py i

Ay

And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2Py°2 MY ap"

“He established a testimony in Yaakov and set a Torah in
Israel”: Yaakov is bound up with the Torah.

Psalms 78:5'1:11"y 0°2°1n

DS]"‘HH? 11°NIAR"NN M2 ‘1127}_{ '?R'UZ)’:! ot 717im :’,722'.;'1 mIy op”

077127

For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1YY 11 0ONY 2°pYN 127 NN
“One thing G-d has spoken, two things have I heard”: one

divine word holds more than one meaning.
Psalms 62:1227°:370 0°2°11n
:0°72R7 1Y 72 "RynY 0°nY 0°poK 127 NN
G-d hath spoken once, Twice have I heard this: That

strength belongeth unto G-d;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’sword is “like a hammer that shatters a rock.”
Jeremiah 23:29v72:373171°n7°
:¥?0 7307 W vn31 Havayah ox) WX »127 715 Kby
Is not My word like as fire? Saith the L-RD; And like a ham-

mer that breaketh the rock in pieces?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

93 PRANR TR RPN
The school of Rabbi Yishmael taught: as a hammer splits
into many sparks, so one verse yields many meanings.

Sanhedrin 34a:1227>:X 7% 1"17710

"RYRY At DAY D7P2K 12T NOK” K TNT 23K 0K 2797 3an

RY> 70X DYV 1R ,0O0YY 1007 R TR RPN DOPORD 1Y 0D

M - "Y20 YYD WUWDN” (XID DRYRYS 27 02T .NIXIPR mpon
.0y 927 RSP TN R AR ,NIRILY MY ponnn My v

William Davidson, Vocalized Aramaic (CC-BY-NC)

94 %Y WD
“As an eagle stirs up its nest”: the verse of the discourse
the gloss refers to.
Deuteronomy 32:11%”:27% 0°737

:iN72K8-5y 1KY 1n0R 121D WRD? AN YRR 3P 7Y w3
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth
them on her pinions—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

95 772 ANRT Y90 XTI Y0 PRID WD

The Raaya Mehemna on Pinchas says of the Torah, “like a
hammer that shatters a rock,” and that this is the rock of
“Speak to the rock before their eyes, and it shall give forth
its water”: those who study for its own sake draw sweet wa-
ters of Torah from it.

Zohar, Pinchas 51:314-53:32571”0w:3”1-7"°w:X”1 D119, 190

96 PR TN YR YR0 PR antam

G-d’s command to speak to the rock so that it would give
forth its water; the maamar reads the speaking as words of
Torah.
Numbers 20:8°11:°3 72712
Y20172% DO MY TIIN) ANK ATYITN P0pM ALRITNK M
TYINN IPRYM ¥290°Te O D7 DNSIM YRR 109 07rY?
:oPYITNX
'Take the rod, and assemble the congregation, thou, and
Aaron thy brother, and speak ye unto the rock before their
eyes, that it give forth its water; and thou shalt bring forth to
them water out of the rock; so thou shalt give the congrega-
tion and their cattle drink.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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One of the passages the parenthesis lists: the Raaya
Mehemna on Ki Seitzei speaks of Moshe’s rock, the well-

likuteitorah.com/likkutei-torah/chukas/8/
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spring of wisdom in the Torah, of which it is said “Speak to
the rock... and it shall give forth its water,” through
speech and not by striking.

Zohar, Ki Teitzei 14:70-17:79v”y:1>-’y: 7> RN 2 77171 190

98 oo men
“The well, princes dug it”: the princes are the Patriarchs,
and the digging is done through the voice of Yaakov.
Numbers 21:1817°:X”2 712712

(TN T2 TR DNIYYRI PRI DY °2T3 T2 BN 10N N2
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

99 apy” Y Tan n

Bilaam’s words, “Who has counted the dust of Yaakov”:
the verse of the later discourse on Yaakov’s attribute of
compassion.
Numbers 23:10:375 72712
>N 0°Y? NiR "W Nan YXI? Y277NKR 30m1 29y 19y 13n M
A3 NN
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

100 Q92N DX 772 WX

Isaiah speaks of the house of Yaakov, “who redeemed
Avraham.” The Alter Rebbe reads it as Yaakov revealing
Avraham’s love.
Isaiah 29:222373:v" 1°yw°
2122 ARYTX? D7ARNR 77D WK 3pY? N°27OK R NRTD 197
270 PID ARY R Y
Therefore thus saith the L-RD, who redeemed Abraham,
concerning the house of Jacob: Jacob shall not now be

ashamed, Neither shall his face now wax pale;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

101 TR apyM

The Zohar on Vayetzei says that Yaakov by himself needed
no other help, for Yaakov was the perfection of the
Patriarchs.

Zohar, Vayetzei 14:92-95777%-27%: 7> X3 777171 100

102 o2 1M R 12

The opening of the morning Pesukei Dezimra: “Blessed is
He who spoke and the world came to be.” It begins the
contemplation that arouses love.

Siddur Ashkenaz, Weekday, Shacharit, Pesukei Dezimra,
Barukh She'amar 2°p02 ,nnw n%°an ,2m o towR 70
’2ANRY 772,017

ARIR 7102 .0°WRA2 ARy 112 .RIT IN2 .D’?WU m MWRY 12
-y onan 172 .?1?5[("?}_7 omn M2 .0%M WA M2 AN
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Blessed is He Who spoke, and the world came into being,
blessed is He; blessed is He Who maintains the creation;
blessed is He Who says and does; blessed is He Who decrees
and fulfills; blessed is He Who has compassion on the earth;
blessed is He Who has compassion on the creatures; blessed
is He Who rewards well those who fear Him, blessed is He
Who lives forever and exists eternally; blessed is He Who re-
deems and saves blessed is His Name. Blessed are You,
Adonoy, our G-d, King ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

BYTA WYN2 DOIDINTY

The first blessing before the Shema describes the Ofanim

and holy Chayos rising “with a great noise” toward the

Seraphim.
Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, First Blessing before Shema 6-8,7111 »»° ,135wx 1170
-1 IR %YL, IRw DRYIP N1, 00N n?an
DNRY? DR Nbyy RPN 2T UYIR UTPD NPM 9N
2300 NIyl T2 DRY cinmipan CATTi2D 702 :07niNY 0N
5yiB 9725 RIT 2 YW NINIWM 1IRRS NN 0% 0 OR 10’
DIYIES mngn (NAPTE YAt Lndnntn bya .mivn iy .nimas
0222 i:02 WIMRT NIR?DIT 11X NN K711 .NiXIDT K12
1700 09IY? °3 00973 0°IR ARYY INRD NWRI2 Ayr THR

... 1192 1210 PRA 1R0Y W0 IR

And the Ofanim and Serafim are various classes of Angels.
Ofanim denotes animated wheels as conceived in associa-
tion with the Heavenly throne. (Avudraham); Chayos are
those angels who exist eternally (Ya’avetz; some angels exist
only for short times for specific functions.) Serafim indicate
“beings of fire.” and the holy Chayos, with a mighty sound
rise toward the Serafim. Facing them, they offer praise and
say, Blessed is the glory of Adonoy from His place. G-d’s glo-
ry is a euphemism for G-d Himself. Thus the verse means,

“Blessed is Adonoy from ...
The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah

linear siddur, by Avrohom Davis, 1981 (CC-BY)

DMANWR T2 DOWT NaX

“And the host of heaven bow down to You”: said in the

morning prayers, and read here as a constant bowing.
Nehemiah 9:61:’0 °nm
DXI372) DORWT “RY DMWYDTNR DY AR 727 0 KTIAN
X331 DP2"NK MR XY B2 TWR-2) DR PY WK1 TN
DAY 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-

en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,

likuteitorah.com/likkutei-torah/chukas/8/
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and Thou preservest them all; and the host of heaven wor-
shippeth Thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1199y N3 QMM 7ANAT AR

The second blessing before the Shema, Ahavah Rabbah:
“Our Father, merciful Father, who has mercy, have mercy
upon us.” The maamar reads it as an appeal to Yaakov’s
attribute of compassion.

Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, Second Blessing before Shema,?n »° ,t1owK 17°0
DXAW° NAnR YR NR"MpP 11092 ,nnw n>°nn

1R DY AYBN AN 7RI TPRn 1°RRK U1 11020 127 120K

1277 11272 1M A°PY O DMINT MA17 28T A ArTmem
2793 0K D07 NIy Anwh TR, Tabh ynwh ava;
mN AP nizna HJQ'? 271 AN7IN21°2°Y RM :720X2 9070 'H?:'?Jj
TR OW32 °3 T 0PIYY Wi KDY qnwtng XYY nanK’ 1237

... 1702 RN AT
[With] unbounded love You have loved us Adonoy, our G-d;
[With] great and abundant pity have You pitied us. Our
Father, our King! for the sake of our forefathers who trusted
in You, and whom You taught statutes of life, so too, be gra-
cious to us and teach us. Our Father, merciful Father, Who
acts with compassion have compassion on us and put into
our hearts to comprehend, and to be intellectually creative,
to listen, to learn, and to teach, to preserve, to practice, and
to fulfill all the words ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)
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Love’s “flashes are flashes of fire”: the fiery love of prayer,
which flares and passes.
Song of Songs 8:61:’11 0°1°wi1 W
YR 1a08 NP MY AYiNTPY onind [277°y onind
SNATPY WX VBY PRY TR IR
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

52N Q72N

G-d calls Avraham “who loves Me”; love is Avraham’s
attribute.

Isaiah 41:8'1:X”n 1°yw°
230K BII3K I AN UK 3pY T2y PR 1N

But thou, Israel, My servant, Jacob whom I have chosen, The
seed of Abraham My friend;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yaakov “who redeemed Avraham”: Yaakov’s work reveals
Avraham'’s love.
Isaiah 29:222373:1073 171°yw°
292> RY"RY O71RTNR 772 WK 3pY? NP2TOK N mRTAD 0%
37177 112 ARy KD 3Py
Therefore thus saith the L-RD, who redeemed Abraham,
concerning the house of Jacob: Jacob shall not now be

ashamed, Neither shall his face now wax pale;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°n vyn N1 npy
Avraham’s words to his three guests, “Let a little water be
brought.”
Genesis 18:4°7:1” N°wx12
:PYT NON YW 027737 1307 DWTVYR RITMR?
Let now a little water be fetched, and wash your feet, and re-

cline yourselves under the tree.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T°12% 7D 2ARW 701 097 VYR R P NARR NN
G-d says to Avraham: you said, “Let a little water be
brought”; by your life, I will repay your children in the
desert, in the land and in the future, and in the desert this
is the well of “Spring up, O well.”
Bereshit Rabbah 48:10%:1”1 127 n°wx92
O712K% K17 172 WITPIT MR 90K OR1MO0 7 Owa K77 0% bYn ...
W1 71272 TP120 YD IR UM 001 LR K1 NP° NANK DR
aR2 %9y DRI 7w DR DRAWS WS IR (KD 127R3) RN Py
MY 0on "2r1 PIR (M 0°927) 1731 915 PR 9371R2 *0 a9 ay
R 012 (70 7730 970 Pan 9Py 031 AYypaa 0OREY mminm
YD PIRW %71 02°937 121 NANRKR AR 0PWINH 0N 091 IR
(L DRPITY) MR A 3T DYDY 2wt N3Tna Thaab
.. DT IRA (R 7PYW°) 9MRIW 1710 21W°2 0°1n2 30N
“He said: My L-rd, please, if I have found favor in Your eyes,
please do not depart from upon your servant” (Genesis
18:3). “He said: My lords [adonai], not as a reference to G-d,
but rather to the three angels, adonai being in the plural.
That raises the question: Why is the rest of the verse in the
singular? The midrash responds that he directed his request
to their senior member. please, if I have found favor in your

eyes” - Rabbi Hiyya the Great taught: He said this to ...
Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,

2022 (CC-BY)
N2 9%y
Near the end of chapter 54: when Avraham’s shepherds

disputed a well with Avimelech’s, the water rose as soon as
it saw Avraham’s flock, and G-d said this was a sign for his

likuteitorah.com/likkutei-torah/chukas/8/
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children, for whom the well would rise as soon as it saw
them: “Then Israel sang.”
Bereshit Rabbah 54:577:771 1127 n°wx"2
2R 7337 ,77PM 12 PE® 2271 7327 - 13 MYAD Yaw DR 3 IRR7
072K °¥17 .7PRtaR Bw 1y Oy 0037 1 OTaR b ey
DMK 5Y17 0717 19K IR 129 ;07K 19RY 1R 11D (0N
IR 1D 1R RO PR LIRS DR Mpwn 0oy Donnw on 9
%0 DR :772p7 17 AR PP TR AR 071K W IR 0B
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BRI W IR (KD 13712) 700,72V KT T MR IR R
... MR AR DRI AOWA DR

“He said: It is so that you shall take the seven ewes from me,
so that it will be for me as a testament, that I dug this well”
(Genesis 21:30). “He said: It is so that you shall take the sev-
en ewes...” - the Rabbis and Rabbi Yitzhak ben Hakora, the
Rabbis say: Abraham’s herdsmen were arguing with
Avimelekh’s herdsmen. Abraham’s herdsman were saying:
‘The well is ours,” and the others were saying: ‘The well is
ours.” Abraham’s herdsman said to them: ‘For whichever of
us the water rises ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
N2y
Midrash Rabbah on Chayei Sarah: the water rose to meet
Rivkah, a sign for her children, for whom the well would
rise as soon as it saw them; this is “Then Israel sang...
Spring up, O well.”
Bereshit Rabbah 60:5°77:°0 1127 n*wR92
D°NRM N2IND L,PY N3N :13°AN L7902 L TRM RN N0 Ay
RI°I1 937 .77 NN, 7Y NI :0°IMIR 0°AOM LAPR7 °21 *13T
77Y21 DR R LAY RD WORY SRR 2277 NP NYUOR 021 own
PR Py 19¥21 ORORTL,APIN2 (3377 onyy 19na pvn
ROR 712010 nnwD 93mmn AwR 19ya1 RS M 521 ek g
%Y MNWR 0°2310 >TNY Pw 1MW Y :wopR w1 K .apan
QIpMn 12102 AR DaR ,INR DIPRn TAZY MATpam 1Ny 0Iphn
ANRIY YyRwRR A 937 IR LIANR QPR YT KD ORY L0703
... DYTI R PR L,TN3

“The girl was of very fair appearance, a virgin, and a man
had not been intimate with her; she went down to the spring,
she filled her jug, and came up” (Genesis 24:16). “The girl
was of very fair appearance, a virgin” -we learn in a mishna:
1:3. The marriage contract of a woman whose hymen was
ruptured by wood is two hundred [zuz], these are the words
of Rabbi Meir. The Rabbis say: The marriage contract of a
woman whose hymen was ruptured by wood is one hundred.

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Midrash Rabbah on Beshalach: Israel was allowed to sing
only over the well, because they cherished it, as it says,
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“Spring up, O well, sing to it.”

Shemot Rabbah 25:7°1:71”5 127 mnw

14 =R

Midrash Rabbah at the beginning of Bamidbar describes
the well as a rock that traveled with Israel; when they en-
camped, the princes stood over it and said, “Spring up, O
well,” and it rose.

Bamidbar Rabbah 1:272:°X 1127 92712

115 =R

Midrash Rabbah on Shelach, at the beginning of chapter
17, compares G-d to a father who gives his son food and
drink, and cites “Spring up, O well, sing to it.”

Bamidbar Rabbah 17:1'X:1” {127 72712

116 N2y

Midrash Rabbah on Chukas: the well was not literally dug,
but was given in the merit of the Patriarchs, who are called
“princes.”

Bamidbar Rabbah 19:26173:1”> 1127 72722

17 N2y

Koheles Rabbah, on “Send your bread upon the waters,”
teaches that because Avraham said “Let a little water be
brought,” G-d repays his children with water, in the desert
with “Spring up, O well.”

Kohelet Rabbah 11:’x:x”> 7127 nomp
IRV ,77I0 27 R';?}g TRD MRT 028 PRY ,MIN "??;2 oy AniR
X2 °NWD R2PY 237 0K .02 137 RNY 2D %3 (X 13 1oyw?)
MY TR DI TRPN Y NYYIN I3 NYIVT 130 R 02
XY "107 U MY PIPKY KpYisp NI TH? NIV 301 13
*IT0 0122 27 7% MmN 020 T YRy A0 32,37 onny nivRY
... 172m ,37202 Pan
“Cast your bread on the surface of the water, for after many
days you will find it (Ecclesiastes 11:1). “Cast your bread on
the surface of the water” - Rabbi Beivai said: If you sought to
perform charity, perform it with those who toil in Torah
study, as water stated here is nothing other than words of
Torah, as it is stated: “Anyone thirsty, go to water” (Isaiah
55:1). Rabbi Akiva said: When I was coming by sea, I saw a

ship that sank in the sea, and Iwas ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
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“Hear, O Israel, you are crossing the Jordan today”: the
verse in Eikev under which the gloss points to the Midrash
on the well.
Deuteronomy 9:1'R:’b 0°727
DUREY 0°773 0793 NYI? X3P TTIO0TNN 010 12Y OR PRI yuY
Hapial Rkl nv73 07y In
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Hear, O Israel: thou art to pass over the Jordan this day, to
go in to dispossess nations greater and mightier than thy-
self, cities great and fortified up to heaven,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

119 T b
“Send your bread upon the waters”: the verse whose
Midrash the gloss cites.

Ecclesiastes 11:1°R:X” n>ip
DIRINN 07N 272773 0T 71977y AUN? NPy
Cast thy bread upon the waters, For thou shalt find it after

many days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Wisdom gives life to those who have it”: Chochmah is
called life.
Ecclesiastes 7:1227°:t nonp
(77¥2 0N TR0 NYT I 03T P33 Mond P32 7
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“In the light of the King’s countenance is life”; the life of
the living waters comes from this light, Chochmah.
Proverbs 16:15770:1"0 “5wn
:W‘IP'?T_: 2y i 07N ﬂ?p";@'ﬂm;
In the light of the king’s countenance is life; And his favour

is as a cloud of the latter rain.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“And you shall draw water with joy”: the verse of the dis-
course on the water libation of Sukkos.

Isaiah 12:33:27 17yw°

MYV YRR 1102 DM ONIRY
Therefore with joy shall ye draw water Out of the wells of
salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall not profane My holy Name, and I shall be
sanctified among the children of Israel”: the bittul that the
Torah draws into the soul.
Leviticus 22:3227%:273 R1p™
DWTRR M 738 X7 *32 N2 NYIPN "W DUNS 270N K2
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yitzchak said that one who sins in secret is as if he
pushed away the feet of the Shechinah, since the whole
earth is G-d’s footstool.
Kiddushin 31a:2°2:X X% 1°217°p
M N NRY PIX DR IR DINY 22 7203 27T TR KD a0
DT PHPNY PR NTT XYY IRy M) aan T3 wiTen
KD - N0 TIY YT 9D :POY O WY IR 07D
073 YIRT) °XOD DMYT N MWK 737 WINPT Voa) poiT
»m
William Davidson, Vocalized Aramaic (CC-BY-NC)

125 9°22 9927 DOWKY

“I have put My words in your mouth”: G-d’s words in a
person’s mouth, the Torah he speaks.

Isaiah 51:161"0:X"117°yw°

TMRY) 7IR 7O DY Yoie Rv03 vT b¥: PR3 *137 YN
TIANTRY 187

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

126 B v

“Sanctify to Me every firstborn”: the opening of one of the
four sections of the tefillin, which the maamar associates
with the higher Chochmah.
Exodus 13:2°2:3” mnw
SR P M2 BTN PN *333 DY 0B 113320 "R
’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

127 TPy P2 10T

“And for a remembrance between your eyes, so that the
Torah of Havayah be in your mouth”: the constant re-
membrance comes through the Torah in one’s mouth.
Exodus 13:9°0:3" mnw
°2 T°D2 1 NTIA MIN 1907 TY 12 1 977728 NG 97 mm
:077870 "1 AR NP1 T2
And it shall be for a sign unto thee upon thy hand, and for a
memorial between thine eyes, that the law of the L-RD may
be in thy mouth; for with a strong hand hath the L-RD
brought thee out of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

128 1 AN NAARY

The command to love G-d, on which the Sifrei asks how
one comes to love Him.
Deuteronomy 6:5°77:1 0°127
STTRR2221 AWDI2221 72277292 TR2X 1 X HIINY
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X2 DY DRI 770 DR PROWS WY IX...

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PR 09277 19 9PN 717apn DR DO2MIN TR AR YT 0PN

The Sifrei asks how one is to love G-d, and answers from
the next verse: set these words on your heart, for through
them you come to know the One who spoke and the world
came to be.
Sifrei Devarim 33:1’X:3*% 0727 700
°21,7337 79 BT IR >33 WK APKT 21377 P (01 2°137)
>D7 7R Y7 IR
P I TIMPR ?0IpRT DR YA TR0 YT PR 77227 Do
¥ PR 03T 10,7237 7Y DT T8 "2 WK 7K 0130
1192772 P2 DRI T TRRY 1 DX PN OK 72 TIAnY 727

(Devarim 6:6) "And these things that I command you this
day shall be upon your heart": From "And you shall love the
L-rd your G-d with all your heart," I do not know how I come
to love the Holy One Blessed be He; it is, therefore written
"And these things that I command you this day shall be
upon your heart." For in this way you come to recognize the
Holy One Blessed be He and to cleave to His ways.

Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

TPNT 877270 M
“And these words, which I command you today, shall be
upon your heart”: the words of Torah are the way to love.
Deuteronomy 6:6:"1 0°727
7227729 O 7139 2238 WX TPRT 0TI T
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N 2w

Love’s flashes are “flashes of fire”: the love born of hear-
ing, which burns from afar.

Song of Songs 8:6":’1 01w W

YR M08 N My™D AYirty onind 7297%y onind ww
{NITPY U *BYT PRYT MRIR PIKYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NINTD 2927DWwnn NAWD SvamaT PPN 10 N

“Who is like Havayah our G-d, enthroned on high, who
looks down low to see in the heavens and on the earth”:
the verse of the discourse the bracket refers to, where “to
see” is the revelation that comes through the Torah.

Psalms 113:5-6"1-"11:3"p 0°2°11n
PINDY DY NIXT? 27BWnT :NWH 1 am 1°PK 1D 1

Who is like unto the L-RD our G-d, That is enthroned on
high, That looketh down low Upon heaven and upon the
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earth?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16

133 Whrn X7

“And you shall not profane My holy Name”: the bittul that
the Torah’s living waters bring.

Leviticus 22:3227%:273 R9p™

:DUTRR 7 °IK PRI 12 TIN2 YR "YTR DYNK 197N K7
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2% 25 RPN

134 9°92 9927 DOWNY
“I have put My words in your mouth”: the words of Torah
in a person’s mouth.

Isaiah 51:161"0:R”117°yWw°

TRDY PIX OO DM YuI? Nve3 T YY1 T°D3 127 OvN)
TIARRY T3

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0 ,R1 YW

135 77 INES RITT 303

Zechariah foresees living waters going out from
Jerusalem, half to the eastern sea and half to the western
sea. The Alter Rebbe reads the eastern sea as a higher level
that receives from the living waters below.
Zechariah 14:8°r1:77 n°5t
1inTRN DZU'?[{ 3N n‘;rg‘wr_: 071707 IRY? NI 092 0N
S AN 7R3 TR 009K 073M
And it shall come to pass in that day, That living waters shall
go out from Jerusalem: Half of them toward the eastern sea,
And half of them toward the western sea; In summer and in
winter shall it be.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LT

136 MIOW WA PINTS KDY
The words here quote Kiddushin 31a:2; the passage is

shown below.
Kiddushin 31a:2°2:X R" 1217°p
TR MR NRY IR DR PSR DTRY 112 100 277 AR XD CID
AT CPRPRY ,0I°12 RNT RPY Nty fDY N M2 wiTRn
TPORD - N2 ATRY NIV DI PO 020 MY SIIPE L0

likuteitorah.com/likkutei-torah/chukas/8/

X2 DY DRI 770 DR PROWS WY IX...

DT PIRT "KOD DMWYD N MW 7137 WY AP 23 phiT
o0
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.RLRD PWITR IR

137 y'n..wIpaa

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.12y R”RR IR

138 TPy AP
The words here quote Exodus 13:9; the passage is shown
below.

Exodus 13:9'0:3 mnw

> D27 NIA WD 9P TPY TR 1A 37708 NiKD 77 mm
{0773 T RSN M T3

And it shall be for a sign unto thee upon thy hand, and for a

memorial between thine eyes, that the law of the L-RD may

be in thy mouth; for with a strong hand hath the L-RD

brought thee out of Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,0 mMnw

139 WN 2w
The words here quote Song of Songs 8:6; the passage is
shown below.

Song of Songs 8:6":’11 01w W
AR NN MR My™D Ayihy aning 12775y onind ome

SNRTPY UK "BYY PR TRIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

AL, nwrnwe

140 9PN 1D ! 1T

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
. ,U9 RMN

PARAGRAPH 17

141 19371 IN

“Then those who fear Havayah spoke with one another,
and Havayah listened and heard”: G-d receives the Torah
spoken below.
Malachi 3:1610:3 2381
11721 990 2027 YRR N YRR MYIOR YOR TR NI W
A 220N N oKD vin
Then they that feared the L-RD Spoke one with another; and
the L-RD hearkened, and heard, and a book of remem-
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142

143

144

145

146

147

brance was written before Him, for them that feared the
L-RD, and that thought upon His name.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,3 %0KRPn

N3N INNRR 71790
“For Torah shall go forth from Me”: the question is why
G-d should need to hear what comes from Him.
Isaiah 51:4°7:X”171°yw°
LRYM R¥N ONRR TN 0D AT UOX MDY ny PN 12°wph
:Y°3K DY IRY
Attend unto Me, O My people, And give ear unto Me, O My
nation; For instruction shall go forth from Me, And My right
on a sudden for a light of the peoples.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ST LRy

onaYwna ppInna
The end of the verse about the well: the nobles delved it
“with the mechokek, with their staffs.”
Numbers 21:1817°:8”2 72712
T3 13TA DNYYRI PPMR3 DY *2T3 N2 DY 19T W3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oMaywna ppInna

At the end of Vayelech the Zohar reads the Song of the
Well: the princes are linked with Abba and Imma, the no-
bles are the Patriarchs, the mechokek is Yesod and the
staffs Netzach and Hod; Israel will sing from below upward
and from above downward.

Zohar, Vayeilech 8:45-9:49v"n:0-n"n:"n kaehinkl:i

1o%n enpra ox

“If you walk in My statutes”: the verse of the discourse in
Bechukosai that explains chok as engraving.

Leviticus 26:3’2:173 XRIp™
:ONR QNP1 1YN NizRTXY 19%n NPN2ToxR
If ye walk in My statutes, and keep My commandments, and
do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
11972 PR o9

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

PPy M0

11972 PUtnn o9

The closing Mishnah of the Talmud: the Holy One, blessed
be He, found no vessel that holds blessing for Israel but

likuteitorah.com/likkutei-torah/chukas/8/

X2 DY DRI 770 DR PROWS WY IX...

peace. Here it describes the soul engraved as a receptacle.

Mishnah Oktzin 3:1227°:2 0°¥p1y 11wn
PPTS 237 mmy X M2 vATRD TRy M 12 YU 021 N
20K 2 maT? L (0 vPwn) R L NinRiY MRy nikn UhY U
YATR ¥ KD ,RADPM 12 TIYNY 027 MK LRPRK DTNNER) U
0°°1N) TMRIY ,0iPWa KPR DRIRU? 172 phton vPD Xan Mg
:0iPW2 Y NX 772777 107 Iy Iy N (03
Rabbi Yehoshua ben Levi said: In the world to come the Holy
One, Blessed be He, will make each righteous person inherit
three hundred and ten worlds, for it is written: "That I may
cause those that love me to inherit yesh (numerical value of;
and that I may fill their treasuries" (Proverbs 8:21. Rabbi
Shimon ben Halafta said: the Holy One, Blessed be He,
found no vessel that could contain blessing for Israel save
that of peace, as it is written: "The L-rd will give strength
unto his people; ...
Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

QONNR 18P

“Arm men from among you”: the verse of the explanation
in Matos where Moshe is called mechokek.
Numbers 31:3':8"7 72722
177729 17 KB DOWIX DOAKR NPT MK? DYTTOR MY 13T
1770217 NRRI NN?
And Moses spoke unto the people, saying: ‘Arm ye men from
among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

927 "W
“Moshe would speak, and G-d would answer him with a
voice”: the verse of the discourse the text refers to.
Exodus 19:19v7°:0” mnw
:21P2 12397 DOPPRT 127 Wh TRR PI 7930 5w PP o
And when the voice of the horn waxed louder and louder,
Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(X 1787) TP 270
The note says that this Zohar passage, at the end of
Vayelech, is quoted in Or HaTorah on Chukas.
KEHOT'S NOTE
ARNNCY DPIN N7NIRA PRyl

pTaneya

The note clarifies that the reference to Beha’aloscha, page
150, is to the Zohar, Part III, and points to Or HaTorah on
Chukas for it.

KEHOT'S NOTE

0NNy npn N7MR AR LACh

NN9IX 21N

The Zohar speaks of those who support the Torah (tam-
chin oraysa): those who learn are not engaged in deeds
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while they learn, but those who support them are.

Zohar, Introduction 13:123-14:132-3"5p:3” nnIpn A0 100
9P

153 N7 Q%1 vy

“It is a tree of life to those who hold fast to it”: read as
those who support the Torah, like Zevulun.

Proverbs 3:181:3 "own
WD TIRM A2 DP7IRY X7 0Ty
She is a tree of life to them that lay hold upon her, And hap-

py is every one that holdest her fast.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

Ryal Sl 7]

154 9owws PUawa RovRPIDa POIY TN Y 1A

The Midrash explains that Zevulun is placed before
Yissachar because Zevulun engaged in trade and fed
Yissachar, who studied Torah, and applies to him “It is a
tree of life to those who hold fast to it.”

Bereshit Rabbah 99:9'v:v”% 1127 n"wxX12

9OWWS 10NN 1AW ,19WWR QTP 12131 21T 110w 000 A1 11t

POy TDWWM ,XOWNAPID2 PO T IR LRPR 270 aRY o

(3 °%Wn) 2057 MR L1PDY TP 79700 ,1999RMI KA 191aN ,1MNa

;191 MPIRA K22 191aN 011D 1OWYS 13 DO RO 00N 7Y

LINRE2 P91 MR (37 0°937) IRIR TR 197 L1978 B0 10 xoam
11712 2w°D 10N NRY 10 70w ,77PNRa 0wt 20nY

“Zebulun will dwell at the shore of seas, and he will be a
shore for ships, and his border will be upon Sidon” (Genesis
49:13). “Zebulun will dwell at the shore of seas” - Zebulun
preceded Issachar, although the birth of Issachar is record-
ed before Zebulun. Why so? It is because Zebulun would en-
gage in commerce, and Issachar would engage in Torah, and
Zebulun would come to feed him. Therefore, [Zebulun] was
granted precedence. The verse said in his regard: “It is a
tree of life for those who uphold ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

155 "oww PUawa KovnRpIna

The Zohar on Vayechi says Zevulun and Yissachar made
an agreement: one sat and toiled in Torah, the other went
out to trade and supported him.

Zohar, Vayechi 65:661-66:673-X"01N:1"0 °n” A1 780
IyN:"0
156 RN
The note points to Or HaTorah on Chukas for the Zohar’s
teaching on the supporters of the Torah.
KEHOT'S NOTE
.210N0°Y NP N7NIRA AR
157 myaan 5y yepn

“Leaping over the hills”: the phrase discussed at the end

likuteitorah.com/likkutei-torah/chukas/8/

X2 DY DRI 770 DR PROWS WY IX...

of the discourse on “The voice of my beloved.”
Song of Songs 2:8°11:’2 0°1°wn W
:niy23T-PY YRR DUTN7PY P TR XD AN T 2P
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

158 INP® 0 oy

Moshe’s blessing of Zevulun and Yissachar: “Peoples they
shall call to the mountain.”
Deuteronomy 33:19v™:3"% 0737
MY *3997 PP 0N YBY *3 PTENI NI OY IR oy
2N
They shall call peoples unto the mountain; There shall they
offer sacrifices of righteousness; For they shall suck the
abundance of the seas, And the hidden treasures of the sand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.0 35 07

159 ey R

“Who shall ascend the mountain of Havayah, and who
shall stand in His holy place?”: the mountain to which the
peoples are called.
Psalms 24:3'2:7"5 0°2°1n
WP 0IpRa DIPYTMI 102 ﬂ’?}{f"n
Who shall ascend into the mountain of the L-RD? And who
shall stand in His holy place?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,73 0%%0n

160 DRIWY PV IN
The Zohar on Beshalach discusses the songs that open
with “then,” among them “Then Israel sang.”

Zohar, Beshalach 15:209-2191°7-0"1:1" n2w2 771 100

Said R. Isaac: ‘At the moment when the Holy One slew the
great chieftain of the Egyptians, and Moses and the children
of Israel saw him, they began to sing.” THEN SANG MOSES
AND THE CHILDREN OF ISRAEL THIS SONG UNTO THE
L-RD.

The Zohar; London, Soncino Press, 1933 (Public Domain)

161 ey

“Sing out to it”: read as the response from above that pre-
cedes the well’s rising.

Numbers 21:171":X8”2 92712
A7y X2 7Y DR APWATNY PR Y Iy

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

162 MY 17PN RPRPR

A person’s evil inclination grows stronger against him
every day, and were it not that the Holy One, blessed be
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He, helps him, he could not overcome it.
Kiddushin 30b:7°1:2°% 1w 1op
Wpamt 01 222 1PY 133nn DX PU 1% 17 12 Tivny 27 mK)
YATR RPN IR Wpam pPTR? YU MDIRY nRIY inong
JIT22 3131y KD DRPRY SRV L3P 9107 PR Y R0 912

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2,5 Pep

P10 YW MaAwWN ANNm

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.y"nw nPan o132

P19 YW mAWN2 ANAm

The blessing of teshuvah in the Amidah: “and bring us
back in complete teshuvah before You.”

Siddur Ashkenaz, Weekday, Shacharit, Amidah,
Repentancen2iwn ,77ny ,nnw n>°an ,‘?m o1 ,1IOWR 70
T2WN2 NPT ANTIAY? 1977 11371 AN7INT IR MWD

MWD 7¥I77 °7 AN M2 77307 MY
Cause us to return, our Father, to Your Torah and bring us
near, our King, to Your service; and bring us back in whole-
hearted repentance before You Blessed are You, Adonoy,
Who desires penitence.

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

73°32 11272 1071 1°%Y N2 oMM RnnT AN

Ahavah Rabbah: “Our Father, merciful Father, who has
mercy, have mercy upon us, and put into our hearts to
understand.”

Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, Second Blessing before Shema,?n »° ,t10wx 17°0
DRIW° NANR ,YRY NR"MP M7 NN n>°an

1392 101 APY D01 DOIRA TR 3T WIS AITHPM 130N
“5OTNR D07 Ny anwh TRy T ynwh haar 1a?
W27 PATY ANTIN2 APPY WM MIARD A07I0 Tmpn 737
T DPIYY W3] KDY pUnR AN MIOKY 11237 107 T2
AN7IM ANYIT2 AR 77733 102 KNIM AT YT DY 72

... TIRT NiD12 ¥37RN DiPYY
[With] unbounded love You have loved us Adonoy, our G-d;
[With] great and abundant pity have You pitied us. Our
Father, our King! for the sake of our forefathers who trusted
in You, and whom You taught statutes of life, so too, be gra-
cious to us and teach us. Our Father, merciful Father, Who
acts with compassion have compassion on us and put into
our hearts to comprehend, and to be intellectually creative,
to listen, to learn, and to teach, to preserve, to practice, and
to fulfill all the words ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)
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237 7301 727 1Pan>

The Talmud defines the “discerning” (navon) as one who
understands one thing from another.

Chagigah 14a:1227:X 77 7210

TRPR AL — YOIV DWW YIapR) oMY N3y yIY — ree

937 7790 1272 NNIBY YW2 — COUwAn” DI nR ovannd

M — PwAP” 337 7iAn 127 PIRd A1 — 1IN PN Pyl
W03 MIRvIY 73N 2127 49 2jon? MR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X700 AR

7102 MROM WRA2 "non
Kehot’s note points to Zohar I, 26a for these words.

Zohar I, 26ax ,10 Xt
KEHOT'S NOTE

NGO R

7102 71RO WRA2 7220

The Zohar speaks of two yuds, the upper and lower forma-
tions, that are “Chochmah at the beginning and
Chochmah at the end.” The text gives the place as 26b;

Kehot gives 26a.

Zohar, Bereshit 21:248-22:255-1"n7:X”2 n°wWX12 M7 7800
37:272

In reference to that time it is said of Moses and Israel, “Then
thou shalt delight in the L-rd”, and the words shall be ful-
filled, “then Moses shall sing” (Ex. 15, 1).1The Hebrew text
of this page does not correspond entirely to the English
translation. Further, the river “shall part from thence and
become four heads” (Gen. 2, 10). The first of these is Hesed
(Kindness), which is the right arm. From this shall drink the
camp of Michael, and with it the tribe of Judah and his two
accompanying ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1195 MAanw INan

The Zohar on Mishpatim says Israel did not have the well
until they came to the wilderness of Mattanah, as in “the
well, princes dug it.”

Zohar, Mishpatim 3:355-364770w-7"1w ") 0°0AWM 7111 120

0°°1 07 INY®

“Living waters shall go out from Jerusalem”: the waters
that flow from the well.
Zechariah 14:8°1:7 71°13t

>1iMTRR OYITPR DO%0 OPYATR DONTOOM IRYY NITD OP2 1M

ST NN YIR2 TINRT 00170 07%m

And it shall come to pass in that day, That living waters shall

go out from Jerusalem: Half of them toward the eastern sea,

And half of them toward the western sea; In summer and in

winter shall it be.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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171 129an 17

“Thus shall you bless the children of Israel”: the verse of
the discourse in Nasso on blessing at the beginning and at
the end.
Numbers 6:23272:1 712712
1077 79K PRI 21270 15720 79 TKR? 1I270R) IORIR 127
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

172 oy %2973 M3

The Zohar reads “those who volunteered among the peo-
ple” as the Patriarchs, who are called nobles, as in “the no-
bles of the peoples are gathered.”

Zohar, Vayikra 66:445-67:449-7"nn:1"0 Xp™ M 7800
jolgal s Hide]

173 oy *2>71 192

The Zohar on Vayechi says that even above, through an
arousal from below, a higher level is drawn, and cites “the
nobles of the people delved it.”

Zohar, Vayechi 53:528-54:539-1"2pn:3"3 °m”  ,amn 790
v"opN:T"
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“Take from among you an offering; whoever is of a gener-
ous heart shall bring it”: the verse of the discourse in
Vayakhel.

Exodus 35:5°71:71"2 mnw
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Take ye from among you an offering unto the L-RD, whoso-

ever is of a willing heart, let him bring it, the L-RD’S offer-

ing: gold, and silver, and brass;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

175 | “How beautiful are your steps in sandals, O daughter of
the noble one”: the verse of the Shir HaShirim discourse
on the “noble.”

Song of Songs 7:2°2:t 0°7°W1 W
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How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note explains that these Zohar passages are on “the
nobles of the people delved it” and points to Or HaTorah
on Chukas, where they are discussed.

KEHOT'S NOTE
LTINNCYY ARNNCY NP NTIR — %2971 M0 ayn
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The note explains that these Zohar passages are on “the
well, princes dug it” and points to Or HaTorah on Chukas,
where they are discussed.
KEHOT'S NOTE
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178 | The Zohar on Vayakhel says the “nobles” of “whoever is of
a generous heart” come from the supernal Patriarchs, who
are called nobles, as in “the nobles of the people delved
it.”

Zohar, Vayakhel 4:48-5:58n"1:11-n"n:"1 L{';‘IP’W L, 7820

appoint from among you those supernal glorified chiefs who
shall take up that offering containing the mystery of the
Divine Throne, in order to bring about a union with the “pa-
triarchs”,1Al. “with her spouse”. for the Matrona (i.e. the
Shekinah) may not come to her Spouse except those youth-
ful bridesmaids follow in her train until she is brought to
Him, as it says, “The virgins her companions in her train
being brought unto thee” (Ps. 45, 15), to wit, that she may
join her Spouse. The next words, “Whosoever is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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At the end of Vayakhel the Zohar expounds Malachi’s
verse: the holy words spoken below rise up before the holy
King and crown Him; the text points here for this idea.

Zohar, Vayakhel 34:433-36:443-3">n:7% %ap ,amn 990
»an:ae
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