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T H E  B I G  I D E A

Every evil and affliction lives from a root that is good, as the harlot in the Zohar’s

parable serves the king who sent her. The copper serpent was raised on a pole so

that, looking upward, Israel would see even the serpent in its root, not separate

from G-d, and then no evil descends from above; fervent prayer does this work, re‐

fining the body, and is needed more as evil grows.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

The Mishnah teaches that the copper serpent healed only when Israel looked upward and subjected

their hearts to their Father in heaven. Why, then, a serpent at all, and what is “looking upward,” when

in prayer the eyes should look down? The Alter Rebbe answers from the soul’s descent: man was creat‐

ed to turn the bitter into sweet, which is possible because judgments are sweetened in their root. Every

evil draws its life from good, as in the Zohar’s parable of the harlot whom the king sends to test his son,

wishing only that he refuse her; only in its descent does it become real evil. So one who suffers should

not judge by what he sees: the good is hidden in the beginning of the Name, Yah. Nachum Ish Gam Zu

could even bring that good into the open. Prayer is the fire that refines the body like silver; the First

Temple era needed none, the Second a short prayer, later generations ever more. The serpent was

raised so that it would be seen in its root: Tiferes of kelipas nogah, bound to Tiferes of holiness, bring‐

ing peace above and below.

O U T L I N E

1 The questions

The copper serpent healed, says the Mishnah, when Israel looked upward and subjected their hearts to their

Father in heaven. Why was a serpent needed, and what is this looking upward, when in prayer the eyes should

look down?

¶1

2 The soul’s descent and the good root of evil

The soul comes into the body to turn the bitter into sweet; in the First Temple era, without prayer, this was the

whole of the service. Judgments are sweetened in their root, for every evil lives from a good root, as in the

Zohar’s parable of the harlot and the king’s son: the Satan and Peninnah acted for Heaven at the root, though

below there is real evil.

¶2
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3 Suffering, Nachum Ish Gam Zu and the fire of prayer

Afflictions are a hidden good from the beginning of the Name, Yah, not yet revealed. Nachum Ish Gam Zu

raised them to ayin, where they could be changed. Prayer is the fire that refines the body like silver: the

First Temple era needed only the offerings, the Second a short prayer, and later generations ever more fer‐

vent prayer, since the evil has grown.

¶3–4

4 Why the serpent was raised

Only Nachum could make the good visible below. The serpent was raised on a pole so that it would be seen in

its root, not separate from G-d, and then no evil descends. Copper, which changes its hues, is Tiferes of keli‐

pas nogah, raised to its root in Tohu and bound with Tiferes of holiness.

¶5

5 Peace above and below

Through Tiferes of holiness the gevuros are sweetened in the chasadim, making peace in the household

above; peace then descends to the chambers of Beriah, Yetzirah and Asiyah and even to nogah, through the

copper serpent, but only when Israel look upward and give their hearts to their Father in heaven.

¶6

K E Y  C O N C E P T S

Turning the bitter into sweet מהפך מרירו למתקא
The Zohar’s phrase for the service for which man was cre‐

ated: transforming harshness and evil into good by bring‐

ing them back to their root.

Judgments sweetened in their root הדינין נמתקים בשרשן
Harsh judgments lose their harshness when they are

brought back to their source, which is good.

The harlot and the king’s son משל הזונה עם בן המלך
The Zohar’s parable: a king sends a harlot to test his son,

while her true wish is that he refuse her. So the forces of

evil draw their life from G-d and serve His will.

Mikla dakik (“fine food”) מיכלא דקיק
Suffering seen as G-d’s life-force in its finest, hidden form:

a good that has not yet come into revelation.

Gam zu (“this too”) גם זו
Nachum’s saying, “This too is for the good,” and the draw‐

ing of hidden good (gam) down into revealed, perceptible

good (zu).

Kelipas nogah קליפת נוגה
The husk that holds both good and evil. The copper ser‐

pent is its Tiferes, which can be raised to its root and

joined to holiness.

Tiferes (beauty) תפארת
The harmonizing attribute through which the gevuros are

sweetened in the chasadim, bringing peace above and

below.
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S E C T I O N  1  ·  ¶ 1

The questions

1 וישימהו על הנס והיה אם נשך הנחש את איש והביט אל נחש הנחשת וחי. ויעש משה נחש נחשת2,

“And Moshe made a copper serpent and set it upon the pole; and it was, if the serpent had bitten a

man, he would gaze at the copper serpent and live.”

The maamar opens with the verse in Bamidbar: when the people in the desert were bitten by serpents, Moshe

set a serpent on a pole, and whoever had been bitten looked at it and lived. Moshe made it of copper (ne‐

choshes), a detail the maamar will explain later.

ואיתא במשנה )ספ״ג דר״ה( על זה בזמן שישראל מסתכלין כלפי מעלה ומשעבדין את לבם לאביהם3

שבשמים כו׳.

And it is stated in the Mishnah (end of chapter 3 of Rosh HaShanah) on this: “At the time when

Israel would look upward and subject their hearts to their Father in heaven,” etc.

The Mishnah at the end of the third chapter of Rosh HaShanah asks whether a serpent can kill or give life,

and answers that when Israel looked upward and subjected their hearts to their Father in heaven they were

healed, and if not, they wasted away. The healing, then, came from turning the heart to G-d, not from the

serpent.

וקשה למה ליה לנחש כלל אלא והיה אם נשך הנחש יסתכל כלפי מעלה. ועוד מהו ההסתכלות כלפי

מעלה הלא מבואר בענין תפלה שיהיו עיניו למטה4 ולבו למעלה.

Now this is difficult: why was a serpent needed at all? Rather, “and it was, if the serpent had bitten,”

let him look upward! Furthermore, what is [this] looking upward? Is it not explained, regarding

prayer, that his eyes should be below and his heart above?

Two questions follow. If healing came from looking upward, why make a serpent at all, when the one who was

bitten could simply look up? And what is this “looking upward,” when the Talmud teaches that one who prays

should keep his eyes downward and his heart upward?

1
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S E C T I O N  2  ·  ¶ 2

The soul’s descent and the good root of evil

ולהבין זה נקדים לחקור בענין ירידת הנשמה בעולם הזה כי עיקר תכליתו לדבק בקונו באהוי״ר ועיקר

הדביקות הוא בתפלה שהתיבות הם יותר קרובים להבנת האדם ובודאי קודם צאת הנשמה בעולם הזה

To understand this, let us first inquire into the matter of the soul’s descent into this world. For its

main purpose is to cleave to its Maker with love and awe, and the main cleaving is in prayer, for the

words are closer to a person’s understanding. And certainly, before the soul came forth into this

world,

To answer, the Alter Rebbe first asks about the soul’s descent into this world. Its purpose is to cleave to G-d

with love and awe, chiefly in prayer, whose words are closer to a person’s own understanding; he then be‐

gins to describe the soul’s state before it came down.

וגם אחר הסתלקותו מן הגוף הוא מתדבק יותר באהבה ויראה פנימיות שהגוף אינו מניחו לעבוד את ה׳

ואדרבה מחמת חומרו יכריח את הנשמה ליהנות אף מגופניות,

and also after its departure from the body, it cleaves more [closely] with inner love and awe; for the

body does not let it serve G-d, and on the contrary, because of its materiality it will force the soul to

take pleasure even in physical things,

Both before it enters the body and after it leaves, the soul cleaves to G-d more fully, with an inner love and

awe. In the body it is held back: the body does not let it serve G-d, and the body’s material nature even pulls

the soul to take pleasure in physical things.

ואף כי הנשמה אינה רוצה בזה כי מקור חוצבה חלק אלוה ממעל ורצונה לידבק בבוראה יותר.

even though the soul does not want this, for the source from which it was hewn is “a part of G-d

above,” and its desire is to cleave to its Creator more [closely].

This is against the soul’s own will, for it is “a part of G-d above,” in the words of Iyov, and it longs to be close

to its Creator. This raises the question of what the descent gains.

והנה מבואר בזהר5 מאן דלא מהפך מרירו למתקא לית ליה חולקא בהאי עלמא כלום6 )ע׳ בזהר

בראשית דף ד׳ ע״א ובפי׳ הרמ״ז שם(

Now, it is explained in the Zohar: “Whoever does not turn the bitter into sweet has no share at all in

this world” (see the Zohar, Bereishis, page 4a, and the commentary of the Ramaz there).

The answer begins with a saying of the Zohar: one who does not turn the bitter into sweet has no share at all

in this world. The Zohar passage he cites speaks of those who turn darkness into light and taste the bitter as

sweet; he also refers to the Ramaz’s commentary there.

2



L I K K U T E I  T O R A H  ·  P A R S H A S  C H U K A S  ·  M A A M A R  7 …ויעש משה נחש נחשת וישימהו על הנס והיה

6likuteitorah.com/likkutei-torah/chukas/7/

כי זה כל האדם7 לא נברא אלא בשביל זה, שהרי בבית ראשון לא8 היו מתפללין כלל גם בבית שני

תקנו אנשי כנסת הגדולה תפלה קצרה.

For “this is the whole of man”; he was created only for this. For in [the era of] the First Temple they

did not pray at all; and in the Second Temple, too, the Men of the Great Assembly instituted a short

prayer.

Turning the bitter into sweet is the whole purpose of man (“this is the whole of man”). For in the First Temple

era they did not pray at all, and in the Second Temple era the Men of the Great Assembly instituted only a

short prayer.

ובודאי כל העבודה שלהם לא היה כי אם ע״ד זה להפוך מרירו למתקא. והענין הוא כי הדינין נמתקים

בשרשן.

And certainly all their service was nothing but along these lines: to turn the bitter into sweet. And

the explanation is that the judgments (dinim) are sweetened in their root.

Since those generations served with little prayer or none, their whole service must have been this turning of

the bitter into sweet. It is possible because judgments (dinim), the harsh, limiting forces, are “sweetened in

their root”: brought back to their source, they lose their harshness.

10 כמשל הזונה עם דהנה כל רעות ודינים9 ר״ל שנתהוו בעולם שרשם ומקורם המחיה אותם הוא טוב,

בן המלך המבואר בזהר )תרומה דקס״ג ע״א( שכל רצונה וחפצה שלא לציית אותה

For all the evils and judgments, may the Merciful One spare us, that came into being in the world:

their root and source, which gives them life, is good, as in the parable of the harlot with the king’s

son explained in the Zohar (Terumah, page 163a), that her whole will and desire is that he not obey

her,

Every evil and harsh judgment in the world draws its life from a root and source that is good. The Zohar illus‐

trates this with a parable: a king, wishing to test his beloved son, sends a harlot to try to seduce him, yet all

she truly wants is that he refuse her.

ובזה תתענג יותר שתהא אהובה למלך משא״כ כשמפתה אותו ותוכל לו אין זה רצון המלך.

and in this she will delight more, that she will be beloved by the king; whereas when she seduces

him and prevails over him, this is not the king’s will.

If the son resists, she rejoices, because she has done the king’s bidding and is loved by him; if she managed

to seduce him, that would not be the king’s will. So too the forces that tempt a person are, at their root, carry‐

ing out the King’s wish that he overcome them.
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וזהו מאמר רז״ל שטן ופנינה11 לשם שמים נתכוונו ובמ״א )סוכה נ״ב א׳( אמרו נתן עיניו במקדש ראשון

12 משמע שנתקנא בו. והחריבו13,

And this is [the meaning of] the saying of our Sages, of blessed memory: “The Satan and Peninnah

intended [it] for the sake of Heaven.” And elsewhere (Sukkah 52a) they said: “He set his eyes upon

the First Temple and destroyed it,” which implies that he was envious of it.

The Sages say that the Satan and Peninnah, who provoked Chanah, acted for the sake of Heaven. Yet else‐

where they say that the evil inclination set its eyes on the First Temple and destroyed it, which suggests real

envy rather than a heavenly purpose.

והענין הוא ששרש הרע המחייהו הוא טוב14 כמבואר בזהר שם וכי יש עבדא דמריד במאריה הגם שיש

כמה עבדים המתפרצים מאת אדוניהם15 אמנם הם בשר ודם וחיותם נפרדים זה מזה.

And the explanation is that the root of evil, which gives it life, is good, as is explained in the Zohar

there: “Is there, then, a servant who rebels against his master?” Although there are many servants

who break away from their masters, they, however, are flesh and blood, and their life-forces are

separate from one another.

The two sayings are reconciled by the principle that the root of evil, which gives it life, is good. The Zohar

asks whether a servant can really rebel against his master; human servants do break away from their mas‐

ters, but only because master and servant are separate, each with his own life.

אבל עבדי ה׳ שמקבלים חיותם ממנו ית׳ והוא המחיה את הכל איך יש חיות לדבר שכנגדו ומשני שהוא

עד״מ הזונה עם בן המלך.

But the servants of G-d, who receive their life-force from Him, may He be blessed, and He is the

One who gives life to all: how can there be life-force for a thing that is against Him? And [the Zohar]

answers that it is, by way of analogy, [like] the harlot with the king’s son.

G-d’s servants, however, receive their very life from Him, and He gives life to everything, so how can any‐

thing that opposes Him have life at all? The Zohar answers with the parable of the harlot and the king’s son:

the opposing force is itself doing the King’s will.

וזהו דבר המחיה את כל הרעות ושרשם למעלה הוא טוב16 וכשיורד למטה ע״ד השתלשלות נעשה
17 ,18 באמת רע גמור ודינים גמורים הן במילי דעלמא והן במילי דשמיא.

And this is what gives life to all the evils, and their root above is good; and when it descends below

by way of the chain of descending worlds (hishtalshelus), it truly becomes complete evil and com‐

plete judgments, both in worldly matters and in heavenly matters.

At their root above, then, all evils are good. Only as their life descends step by step through the chain of

worlds (hishtalshelus) does it truly become complete evil and harsh judgment, both in a person’s worldly af‐

fairs and in matters of the spirit.



L I K K U T E I  T O R A H  ·  P A R S H A S  C H U K A S  ·  M A A M A R  7 …ויעש משה נחש נחשת וישימהו על הנס והיה

8likuteitorah.com/likkutei-torah/chukas/7/

S E C T I O N  3  ·  ¶ 3 – 4

Suffering, Nachum Ish Gam Zu and the fire of prayer

והנה כשבא לאדם איזה יסורים ר״ל19 יחשוב כי לא למראה עיניו ישפוט20 שרע הוא אלא באמת שרשו
21 הוא טוב כי ממנו ית׳ לא תצא הרעות22,

Now, when some afflictions come upon a person, may the Merciful One spare us, let him consider

that “not by what his eyes see shall he judge” that it is bad; rather, in truth its root is good, for from

Him, may He be blessed, evils do not come forth,

The principle now applies to a person’s own afflictions: he should “not judge by what his eyes see” and con‐

clude that they are bad. Their root is truly good, for, as the Alter Rebbe reads the words of Eichah, evil does

not come forth from G-d.

23 בשביל שלא יוכל לירד לעולם השפל ונשאר למעלה )ע׳ כי אם רק טוב גמור רק שהוא אינו מושג24,

בסש״ב פרק כ״ו ובאגה״ק ד״ה להשכילך בינה(.

but only complete good; only it is not grasped, because it cannot descend to the lowly world, and it

remains above (see Sefer Shel Beinonim, chapter 26, and Iggeres HaKodesh, the passage begin‐

ning “To give you understanding”).

From G-d comes only complete good; it is simply not grasped, because that good cannot come down into

this lowly world and remains above. The Alter Rebbe refers to Tanya, chapter 26, and to the epistle “To give

you understanding” in Iggeres HaKodesh, which explain that suffering is good that is hidden, not perceived.

וזהו נקרא מיכלא דקיק שהוא באמ ת חיותו ית׳ )וע׳ בזהר בראשית ד״ח ע״ב כחוטא דקיק25 כו׳(.

And this is called “fine food” (mikla dakik), which is in truth His life-force, may He be blessed (and

see the Zohar, Bereishis, page 8b: “like a fine thread,” etc.).

Such hidden good is called mikla dakik, “fine food”: it is truly G-d’s life-force, in the finest of forms. For the

word dakik he refers to the Zohar, which explains David’s “almost” (kim’at) as “like a fine thread,” the nar‐

rowest of measures.

28 שהוא טוב מאד וזהו בכל מאדך26 כמאמר טוב מאד טוב זה מלאך החיים27 מאד זה מלאך המות29,

בלי שיעור וגבול

And this is [the meaning of] “with all your me’od (might),” as in the saying, “‘Very good’: ‘good,’

this is the angel of life; ‘very,’ this is the angel of death”: for it is very (me’od) good, without mea‐

sure or limit,

This is also the sense of loving G-d “with all your me’od,” for the Midrash on “very (me’od) good” says that

“good” is the angel of life and “very” is the angel of death. The angel of death is called “very good” because

its good is beyond all measure and limit.

3
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30 ובהרמ״ז שם ועמ״ש ע״פ אלא שעדיין לא בא לידי גילוי ואינו מושג )וע׳ בזהר ר״פ יתרו דס״ח ב׳
31 אלה מסעי(.

only it has not yet come to revelation and is not grasped (and see the Zohar at the beginning of

Parshas Yisro, page 68b, and the Ramaz there; and see what is written on the verse “These are the

journeys”).

Its good is simply not yet revealed and not grasped. The Alter Rebbe refers to the Zohar at the beginning of

Yisro, which reads “good” as the right side and “very” as the left side, to the Ramaz’s comments there, and to

his own explanation of “These are the journeys.”

וזהו יסר יסרני32 י״ה שהוא בתחלת השם תחלת התגלותו שעדיין לא בא לידי גילוי ואינו מושג

שעדיין לא נתגלה הכל.

And this is [the meaning of] “Yah has sorely chastened me”: that it is at the beginning of the Name,

the beginning of its revelation, where it has not yet come to revelation and is not grasped, for not

everything has yet been revealed.

So too “Yah has sorely chastened me”: afflictions come from the Name Yah, the first two letters of the Name

Havayah, the beginning of its revelation. At that stage the good has not yet come into revelation and is not

grasped, for not everything has yet been revealed.

וזהו ענין נחום איש גם זו33 שהיה אומר גם זו לטובה מפני שהיה מתבונן באמת ששרש הרע הוא הטוב

והביאו למעלה אל שרשו למקום אין ושם הי׳ יכול לעשות השתנות

And this is the matter of Nachum Ish Gam Zu, who would say, “This too is for the good” (gam zu

letovah), because he would truly contemplate that the root of evil is the good; and he brought it up

to its root, to the place of ayin (nothingness), and there he was able to effect a change,

This is the way of Nachum Ish Gam Zu, who said of whatever befell him, “This too is for the good.” He truly

contemplated that the root of evil is good, and so raised the matter up to its root, to ayin, “nothingness,” the

level above any defined existence, where a change could be made.

כמאמר ר׳ חנינא בן דוסא מי שאמר לשמן וידליק34 כו׳ )ועמ״ש סד״ה זאת חקת התורה בענין מי יתן
35 טהור מטמא(.

as in the saying of Rabbi Chanina ben Dosa: “He Who said to the oil that it should burn,” etc. (and

see what is written at the end of the discourse beginning “This is the statute of the Torah,” on the

matter of “Who can bring the pure out of the impure”).

So Rabbi Chanina ben Dosa, when his daughter lit the Shabbos lamp with vinegar by mistake, said: “He Who

told the oil to burn will tell the vinegar to burn,” and it burned. At the root, above nature, the nature of things

can be changed; the Alter Rebbe also refers to his discourse “This is the statute of the Torah,” on “Who can

bring the pure out of the impure.”
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וזהו ענין התפלה שבגוף האדם בעולם הזה שהנשמה בתוך הגוף סובלת צרות ויסורים שרצונה לידבק

ביוצרה והגוף אינו מניחה

And this is the matter of prayer in the human body in this world: for the soul within the body suf‐

fers troubles and afflictions, since its desire is to cleave to its Fashioner, and the body does not let

it.

Prayer in the body is to be understood in this light. Within the body the soul suffers troubles and afflictions,

because it longs to cleave to its Maker and the body holds it back.

וכמו גלות השכינה שמוכרחת להחיות גם הרשעים, כך הנשמה מוכרחת להחיות את הגוף וכל כוונתה

אינה בשביל עצמה רק בשביל להעלות הגוף מעפר,

And like the exile of the Shechinah (Divine Presence), which is compelled to give life even to the

wicked, so the soul is compelled to give life to the body; and its whole intent is not for its own sake

but only in order to raise the body from the dust.

Just as the Shechinah in exile is compelled to give life even to the wicked, so the soul is compelled to give

life to the body. Its purpose is not its own benefit but to raise the body up from the dust.

וצריך לבררו ככסף ביד הצורף כל מה שיש תערובות יותר צריך לברר וללבן בלהב אש היותר גדול כן

צריך לברר הגוף מהיצה״ר ולהביאו אל שרשו

And it must refine it like silver in the hand of the refiner: the more admixture there is, the greater

the flame of fire in which one must refine and whiten [it]. So too one must refine the body from the

evil inclination and bring it to its root,

The soul must refine the body as a refiner purifies silver: the more dross is mixed in, the hotter the flame

must be. So too the body must be refined of the evil inclination and brought back to its root.

כמשל בן המלך עם הזונה הנ״ל, וכל מה שיש תערובות רע ביותר צריך להפריד ע״י אש יותר גדול

וחזק בתפלה לדבק בקונו )ועמ״ש בפ׳ אמור ע״פ ונקדשתי(,

as in the parable of the king’s son with the harlot, mentioned above. And the more admixture of

evil there is, the greater and stronger the fire in prayer through which one must separate [it], to

cleave to one’s Maker (and see what is written in Parshas Emor on the verse “And I shall be

sanctified”).

Bringing the evil to its root means seeing it as in the parable of the king’s son and the harlot, as serving the

King’s will. The greater the mixture of evil, the greater and stronger the fire of prayer needed to separate it

and cleave to G-d; the Alter Rebbe refers to his explanation of “And I shall be sanctified” in Parshas Emor.
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ולכן בבית ראשון שלא היה הרע הרבה לא היו צריכין לתפלה בהתלהבות כי אם כל מעשיהם היה

להביא הרע והדינים אל שרשם ע״י הקרבנות היה דיים,

Therefore, in [the era of] the First Temple, when there was not much evil, they did not need prayer

with fervor; rather, all their activity was to bring the evil and the judgments to their root through

the offerings, [and this] was sufficient for them.

That is why in the First Temple era, when there was little evil, fervent prayer was not needed. Bringing the

evil and the judgments back to their root through the offerings was enough.

אבל בבית שני התחילו לתקן התפלה והיתה קצרה לפי ערך הצטרכות האש ותערובות הרע שהיה
36 בקרבם.

But in the Second Temple they began to institute prayer, and it was short, in proportion to the need

for fire and to the admixture of evil that was within them.

In the Second Temple era they began to institute prayer, and it was short. Its length matched the fire that was

needed, in proportion to the evil mixed within the people.

ואנחנו צריכים להתפלל יותר ויותר בהתלהבות מאד. וכן בכל דור ודור למטה צריך להתפלל

בהתלהבות גדולה ולא

And we need to pray more and more, with very great fervor. And so too in each successive genera‐

tion further down, one must pray with great fervor; and not

Our own generation must pray more and more, with very great fervor, and so must every later generation.

As the next words explain, this is no sign of greater merit.

כי אכשר דרי37 אדרבה מפני גודל הרע אשר נתערב ונתרבה בכל דור ודור צריך להפרידו ע״י אש חזק

בתפלה ולברר הרע אשר בקרבו ולהביאו אל

because the generations have become more worthy; on the contrary, because of the magnitude of

the evil that has become mixed in and has increased in each generation, one must separate it

through a strong fire in prayer, and refine the evil that is within him, and bring it to

It is not that “the generations have become more worthy,” a phrase the Talmud uses as a question of sur‐

prise; on the contrary, the evil mixed into each generation has grown. So a stronger fire of prayer is needed

to separate the evil, refine it and bring it back to its root.

4
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S E C T I O N  4  ·  ¶ 5

Why the serpent was raised

שרשו כמשל בן המלך עם הזונה הנ״ל שיחשוב החיות של הרע המחייהו איך יש לו חיות מהקב״ה כי

בלעדו לא היה יכול לחיות והקב״ה מחייהו ע״ד הנ״ל.

its root, as in the parable of the king’s son with the harlot, mentioned above: that he should consid‐

er the life-force of the evil, which gives it life, how it has life-force from the Holy One, blessed be

He, for without Him it could not live, and the Holy One, blessed be He, gives it life in the manner

mentioned above.

Bringing evil to its root means contemplating, as in the parable of the king’s son and the harlot, that the

evil’s life-force comes from the Holy One, blessed be He. Without Him it could not live at all, and He gives it

life only in the way the parable describes.

38 א״כ אין רע כלל וכן כל היסורים בעניני עוה״ז כשחושב ע״ד הנ״ל יתפרדו כל פועלי און.

If so, there is no evil at all. And likewise all the afflictions in the matters of this world: when one

thinks in the manner mentioned above, “all the workers of iniquity shall be scattered.”

Seen this way, there is no evil at all. So too with the afflictions of this world: when a person thinks of them in

this way, “all the workers of iniquity shall be scattered,” and the forces of evil lose their hold.

וכענין נחום איש גם זו39 גם כל הצדיקים היו ע״ד זה רק נחום איש גם זו היה יכול לשנות40 המשכה

מלמעלה למטה שהי׳ נראה באמת למטה שהוא טוב בגשמיות

And like the matter of Nachum Ish Gam Zu, all the tzaddikim too were along these lines; only

Nachum Ish Gam Zu was able to change the drawing-down from above to below, so that it was truly

seen below that it is good, in physical terms.

All the tzaddikim regarded suffering in this way, seeing its root as good. Nachum Ish Gam Zu alone could

also change the flow that came down from above, so that its goodness was seen openly below, in physical

terms, as when the dust that replaced his jewels turned into swords and arrows.

5
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41 ובמה״ב שם והנה הגם מאיר כו׳ ולכן נק׳ גם זו שהוא מושג )וע׳ בע״ח שער לאה ורחל פ״ה בענין גם,

והוא המשכה מעלמא דאתכסיא לעלמא דאתגליא הנק׳ זו, וע׳ עוד מענין גם בע״ח שער א״א פי״ד

ועמש״ל בד״ה

And therefore it is called gam zu (“this too”), for it is grasped (and see Etz Chaim, Sha’ar Leah

VeRachel, chapter 5, on the matter of gam; and in the Mahadura Basra there: “And the gam

shines,” etc.; and it is a drawing-down from the hidden world (alma de’iskasya) to the revealed

world (alma de’isgalya), which is called zu; and see further on the matter of gam in Etz Chaim,

Sha’ar Arich Anpin, chapter 14; and see what is written above in the discourse beginning

That is why the name is gam zu, “this too”: zu, “this,” is said of something that can be pointed to and

grasped. The Alter Rebbe refers to Etz Chaim on the meaning of gam, and to its later version (Mahadura

Basra), where gam is a drawing-down from the hidden world (alma de’iskasya) into the revealed world (alma

de’isgalya), which is called zu.

וזה מעשה המנורה42 בענין ואנכי אעלך גם עלה43 דהיינו שבחי׳ גם יהיה לו ג״כ עליה ומזה הוא ענין

נחום איש גם זו(.

“And this is the work of the Menorah,” on the matter of “And I will also (gam) surely bring you up,”

that is, that the level of gam will also have an ascent; and from this comes the matter of Nachum Ish

Gam Zu).

He also refers to his discourse on the Menorah, on G-d’s promise to Yaakov, “And I will also (gam) surely

bring you up”: the level of gam itself will have an ascent. From this comes the special power of Nachum Ish

Gam Zu.

אבל כל הצדיקים אפילו שהי׳ מחשבותם על זה הדרך היה נשאר למעלה כך כמו שהיה בתחלה בלי

מושג הטוב ההוא.

But [with] all the [other] tzaddikim, even though their thoughts were along these lines, it remained

above, just as it was at first, without that good being grasped.

The other tzaddikim, though they thought in the same way, could not bring the hidden good down. It stayed

above as it was before, and that good was not grasped below.
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וזהו ענין נחש הנחשת44 שהיה צריך להשימו על הנס שהיה צריך לה להגבהת הנחש למעלה

ומסתכלים כלפי מעלה כלו׳ שלא יחשוב שהנחש נפרד א״כ הוא רע ממש ונשאר רע.

And this is the matter of the copper serpent, which had to be set upon the pole: for there was need

for the raising of the serpent on high, and [for] looking upward; that is, that one should not think

that the serpent is separate [from Him], [for] if so it is actual evil and remains evil.

This answers the first question: the serpent had to be set on a pole because the serpent itself had to be raised

on high while the people looked upward. One must not think of the serpent as something separate from G-d,

for then it would be real evil and would remain evil.

אבל כשיחשוב את הנחש בהגבהתו למעלה בשרשו שאינו נפרד מאתו ית׳ וחיותו משם הוא ע״ד משל

הזונה עם בן המלך הנ״ל א״כ אין רע יורד מלמעלה ולכן היה נחשת שמשתנה לכמה גוונין ע״י אין.

But when one thinks of the serpent in its elevation on high, in its root, that it is not separate from

Him, may He be blessed, and that its life-force from there is in the manner of the parable of the

harlot with the king’s son mentioned above, then no evil descends from above. And therefore it was

copper, which changes into several hues, through ayin (nothingness).

When one sees the serpent raised to its root, not separate from G-d and drawing its life from Him as in the

parable of the harlot, then no evil descends from above. That is why it was made of copper, a metal that

changes into several hues: the change comes through ayin, the level of nothingness where things can be

transformed.

והמ״י. )עיין מענין נחש הנחשת בזח״ב תרומה( )קמ״ח ב׳( והובא בע״ח שמ״ט פ״ג ועמק״מ שם, והיינו

שמיתוק הגבורות קשות דנחשים השרפים45 זהו ע״י נחש הנחשת שהוא ת״ת דק״נ46 דאצילות

And the discerning will understand. (See on the matter of the copper serpent in the Zohar, Part II,

Terumah) (148b), and it is cited in Etz Chaim, Sha’ar 49, chapter 3; and see Mikdash Melech there.

That is: the sweetening of the harsh gevuros (severities) of the fiery serpents is through the copper

serpent, which is Tiferes (beauty) of kelipas nogah of Atzilus;

In Kabbalistic terms, citing the Zohar and Etz Chaim, the harsh gevuros (severities) expressed in the fiery

serpents are sweetened through the copper serpent. The copper serpent is Tiferes, the harmonizing at‐

tribute, of kelipas nogah, the husk that holds both good and evil, at the level of Atzilus.
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S E C T I O N  5  ·  ¶ 6

Peace above and below

והיינו ע״י שמסתכלים כלפי מעלה להגביה ק״נ לשרשו שמעולם התהו ועי״ז מתגבר הטוב שבו שאין

רע יורד מלמעלה ואז מתקשר הטוב שבת״ת דק״נ דאצילות בת״ת דקדושה דאצילות כו׳.

and that is through looking upward, to raise kelipas nogah to its root, which is from the World of

Tohu; and through this the good within it prevails, for no evil descends from above; and then the

good that is in Tiferes of kelipas nogah of Atzilus becomes bound with Tiferes of holiness of Atzilus,

etc.

This happens through looking upward, which raises kelipas nogah to its root in the World of Tohu, the pri‐

mordial world that preceded the ordered worlds; the good within it then prevails, since no evil descends from

above. Then the good in Tiferes of nogah is bound with Tiferes of holiness in Atzilus.

והנה ע״י ת״ת דקדושה נעשה ג״כ מיתוק הגבורות דקדושה בחסדים וזהו ענין שלום בפשמ״ע וכמ״ש

47 כו׳ במ״א באגה״ק ע״פ והיה מעשה הצדקה שלום48,

Now, through Tiferes (beauty) of holiness there is also brought about the sweetening of the gevuros

(severities) of holiness by the chasadim (kindnesses); and this is the matter of peace in the house‐

hold above (pamalya shel maalah); and as is explained elsewhere, in Iggeres HaKodesh, on the

verse “And the work of tzedakah shall be peace,” etc.;

Through Tiferes of holiness the gevuros of holiness are also sweetened by the chasadim; this is the “peace in

the household above,” harmony among the heavenly forces. Iggeres HaKodesh, on the verse “And the work

of tzedakah shall be peace,” explains it at length.

ע״ש, ומזה נמשך אח״כ ג״כ השלום בפשמ״ט בהיכלות דבי״ע עד שגם בהיכלות דנוגה מתגבר הטוב

49 כו׳. ,50 ,51 ,52 ונמתק הרע והיינו ג״כ ע״י ת״ת דנוגה נחש הנחושת53,

see there. And from this there is afterward also drawn down peace in the household below (pa‐

malya shel matah), in the chambers (heichalos) of Beriah, Yetzirah and Asiyah, until even in the

chambers of nogah the good prevails and the evil is sweetened; and this too is through Tiferes of

nogah, the copper serpent, etc.

From there peace is drawn into the household below, the chambers (heichalos) of Beriah, Yetzirah and

Asiyah, until even in the chambers of nogah the good prevails and the evil is sweetened. This too comes

through Tiferes of nogah, which is the copper serpent.

6
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I N  O N E ’ S  A V O D A H

When afflictions come, a person should not judge them by what his eyes see, but contemplate that their root

is good and that their life comes from G-d, as in the parable of the harlot sent by the king; then “all the work‐

ers of iniquity shall be scattered.” And he must pray with ever greater fervor, the fire that refines the body of

its evil inclination and brings it to its root, for the evil mixed into each generation has grown.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. If healing came from looking upward, why did the people need to look at a serpent at all, according to the

maamar?

2. How does the parable of the harlot and the king’s son explain how evil can have life from G-d?

3. What could Nachum Ish Gam Zu do that the other tzaddikim, who thought the same way, could not?

4. Why did the First Temple era need no fervent prayer, while later generations need more and more?

5. Why was the serpent made of copper, and what does this teach about kelipas nogah?

אך היינו דוקא ע״י שמסתכלין כלפי מעלה ומשעבדין את לבם לאביהם שבשמים54 וע׳ עוד בזהר ח״ב

)דרכ״ט א׳ ר״ס א׳ ודרל״ג א׳ קמ״ז א׳(

But this is specifically through their looking upward and subjecting their hearts to their Father in

heaven. And see further in the Zohar, Part II (page 229a, 260a, and page 233a, 147a);

All this depends on looking upward and subjecting the heart to the Father in heaven, in the words of the

Mishnah with which the maamar began. The Alter Rebbe adds several pages of the Zohar, Part II, which

speak of copper and the “mountains of copper.”

וע׳ בזהר פ׳ מקץ )דף ר״ד ע״א( וע׳ ברבות פ׳ נח פל״א )דל״ג ע״א( מענין נחש הנחשת וכעין זה הוא
55 בירושלמי ספ״ג דר״ה:

and see the Zohar, Parshas Mikeitz (page 204a); and see the Midrash Rabbah, Parshas Noach, sec‐

tion 31 (page 33a), on the matter of the copper serpent; and something like this is in the Jerusalem

Talmud, end of chapter 3 of Rosh HaShanah.

He refers also to the Zohar on Mikeitz, to the Midrash Rabbah on Noach and to the Jerusalem Talmud. The

Midrash tells that Moshe, told only “make a saraf” without being told of what, chose copper, nechoshes, be‐

cause the word echoes nachash, “serpent”; the Yerushalmi likewise notes that the material was not specified,

and that Moshe reasoned that its essence is a nachash.
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

P A R A G R A P H  2

ויעש משה נחש נחשת

The note sends the reader to this collection of maamarim

as well, for a related discussion of this subject.

K E H O T ’ S  N O T E

ראה גם סה״מ אתהלך-לאזניא ע׳ טו. ביאור על מאמר זה עם הגהות מהצ״צ
באוה״ת חוקת כרך-ו ע׳ א׳תתפח. ראה גם ד״ה אם חפץ תשמ״ה.

1

ויעש משה נחש נחושת

The verse describing the copper serpent Moshe set on a

pole, which healed those bitten who looked at it. It is the

opening verse of the maamar.

Numbers 21:9במדבר כ״א:ט׳

ישׁ ת־אִ שׁ אֶ נָּחָ ךְ הַ ם־נָשַׁ יָה אִ הָ נֵּס וְ ל־הַ הוּ עַ מֵ יְשִׂ ת וַ חֹשֶׁ שׁ נְ חַ ה נְ שׂ מֹשֶׁ יַּעַ וַ
י: חָ ת וָ חֹשֶׁ נְּ שׁ הַ חַ ל־נְ יט אֶ בִּ הִ וְ

And Moses made a serpent of brass, and set it upon the pole;

and it came to pass, that if a serpent had bitten any man,

when he looked unto the serpent of brass, he lived.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

במדבר כא, ט.

2

The Mishnah asks, “Does a serpent kill, or does a serpent

give life?” and answers that when Israel looked upward

and subjected their hearts to their Father in heaven they

were healed. The maamar asks why, then, the serpent was

needed at all.

Mishnah Rosh Hashanah 3:8משנה ראש השנה ג׳:ח׳

ל יו שֶׁ י יָדָ כִ גוֹ' )שמות יז(, וְ ל וְ אֵ רָ גָבַר יִשְׂ ה יָדוֹ וְ ים משֶׁ ר יָרִ יָה כַּאֲשֶׁ הָ וְ
יוּ הָ ן שֶׁ מַ , כָּל זְ ךָ ר לְ לָּא לוֹמַ ה. אֶ מָ חָ לְ רוֹת מִ ה אוֹ שׁוֹבְ מָ חָ לְ ה עוֹשׂוֹת מִ משֶׁ
יִם מַ שָּׁ בַּ ם שֶׁ יהֶ בִ אֲ בָּם לַ ת לִ ין אֶ דִ בְּ עְ שַׁ לָה וּמְ עְ י מַ פֵּ לַ ים כְּ לִ כְּ תַּ סְ ל מִ אֵ רָ יִשְׂ
ר )במדבר ה אוֹמֵ בָר אַתָּ דָּ ין. כַּיּוֹצֵא בַ לִ יוּ נוֹפְ ם לָאו, הָ אִ ים. וְ רִ גַּבְּ תְ יוּ מִ הָ

י. חָ אָה אֹתוֹ וָ רָ נָּשׁוּךְ וְ יָה כָּל הַ הָ ל נֵס, וְ ים אֹתוֹ עַ שִׂ ף וְ רָ ךָ שָׂ ה לְ כא(, עֲשֵׂ
י פֵּ לַ ין כְּ לִ כְּ תַּ סְ ל מִ אֵ רָ יִּשְׂ ן שֶׁ מַ זְ לָּא, בִּ יֶּה. אֶ חַ שׁ מְ ית, אוֹ נָחָ מִ שׁ מֵ י נָחָ כִ וְ

ן … יהֶ בִ אֲ בָּם לַ ת לִ ין אֶ דִ בְּ עְ שַׁ לָה וּמְ עְ מַ
“And so it was, when Moshe raised his hand, Israel

prevailed…” (Exodus 17:11). And is it Moshe’s hands that

make [success in] war or break [success in] war? Rather,

[this comes to] tell you, [that] whenever Israel would look up‐

ward and subjugate their hearts to their Father in heaven,

they would prevail; and if not, they would fall. Similar to this

matter, you [can] say concerning the verse; “Make a [graven]

snake and place it on a pole, and everyone bitten who sees it

will live” (Numbers 21:8): And is …

Torat Emet 357 (Public Domain) · Eighteen Treatises from the Mishna (Pub‐

lic Domain)

3

בענין תפלה שיהיו עיניו למטה

Rabbi Yishmael son of Rabbi Yose teaches in his father’s

name that one who prays should direct his eyes downward

and his heart upward, to fulfil two verses. The maamar

uses this to ask what the Mishnah’s “looking upward” can

mean.

Yevamot 105b:5יבמות ק״ה ב:ה׳

א תָ י אֲ כִ הָ יִם״. אַדְּ ל כַּפָּ נוּ אֶ בֵ בָ א לְ שָּׂ ר: ״נִ מַ נֶּאֱ לָה, שֶׁ עְ מַ ינָיו לְ ר: עֵ ד אָמַ חַ וְ
רוּ לֵקהּ: מַ יתוּ? אֲ קִ סְ אי עָ מַ הוּ: בְּ ר לְ מַ יהוּ. אֲ יְ גַבַּ י לְ י יוֹסֵ בִּ רַ אל בְּ עֵ מָ י יִשְׁ בִּ רַ

ה טָּ מַ ינָיו לְ ן עֵ יִּתֵּ יךְ שֶׁ רִ לֵּל צָ פַּ תְ מִּ ר אַבָּא: הַ ךְ אָמַ הוּ: כָּ ר לְ מַ לָּה. אֲ פִ תְ בִּ
לוּ. לָּ אוֹת הַ רָ קְ נֵי מִ ימוּ שְׁ יְּ קַ יִּתְ י שֶׁ דֵ לָה, כְּ עְ מַ בּוֹ לְ לִ וְ

William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

יבמות קה, ב.

4

והנה מבואר בזהר

The note sends the reader to Yahel Ohr in connection with

this saying of the Zohar on turning the bitter into sweet.

K E H O T ’ S  N O T E

ראה יהל אור ע׳ תטו.

5

מאן דלא מהפך מרירו למתקא לית ליה חולקא בהאי עלמא כלום

In the Zohar’s introduction a heavenly voice calls out,

“Who among you turn darkness into light and taste the bit‐

ter as sweet?”, and says that whoever does not await this

has no share. The Alter Rebbe cites this page for the saying

on turning the bitter into sweet.

Zohar, Introduction 9:48–10:56ספר הזהר, הקדמה ט׳:מ״ח-י׳:נ״ו

Who among you laboured to turn darkness into light and bit‐

ter into sweet before you entered here? Who among you

awaited every day the light that shall break forth what time

the King shall visit his beloved gazelle, when He will be glo‐

rified and called King by all the kings of the world? He who

did not thus wait every day in the world below will have no

share here.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

6

כי זה כל האדם

Koheles concludes, “Fear G-d and keep His command‐

ments, for this is the whole of man.” The Alter Rebbe uses

the phrase to say that turning the bitter into sweet is the

whole purpose of man’s creation.

Ecclesiastes 12:13קהלת י״ב:י״ג

י־זֶה כׇּל־ מוֹר כִּ יו שְׁ וֺתָ צְ ת־מִ אֶ א וְ ים יְרָ לֹקִ  אֱ ת־הָ ע אֶ מָ שְׁ כֹּל נִ בָר הַ סוֹף דָּ
ם: אָדָ הָ

The end of the matter, all having been heard: fear G-d, and

keep His commandments; for this is the whole man.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

7

בבית ראשון לא היו מתפללים

On that page the Alter Rebbe notes that the Tannaim and

Amoraim did not pray at such length, especially in

Pesukei deZimra, because they stood so high that a brief

8
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contemplation fixed the truth of G-d’s oneness firmly in

their hearts; there he refers back to this maamar, “And

Moshe made a copper serpent.”

Megillah 17bמגילה י״ז ב
K E H O T ’ S  N O T E

ראה מגילה יז, ב. ולקמן ואתחנן יב, ב.

דהנה כל רעות ודינים

According to the note, this passage is copied there, and

the parable of the harlot and the king’s son is explained

there at length.

K E H O T ’ S  N O T E

נעתק באוה״ת בראשית-ה דף תתמה, ב ע״ש שנתבאר המשל בארוכה.

9

ומקורם — הוא טוב

In the Or HaTorah copy the words read “is the good” (hu

hatov) rather than “is good” (hu tov).

K E H O T ’ S  N O T E

באוה״ת בבראשית שם: הוא הטוב.

10

שטן ופנינה לש״ש נתכוונו

Rabbi Levi says that the Satan and Peninnah acted for the

sake of Heaven: the Satan, lest G-d forget the love of

Avraham when He favored Iyov, and Peninnah, who, as the

verse says, provoked Chanah “to make her cry out.” Just

before, Reish Lakish says that the Satan, the evil inclina‐

tion and the angel of death are one.

Bava Batra 16a:9–10בבא בתרא ט״ז א:ט׳-י׳

יֵא זְ חַ ן דְּ יוָ ן – כֵּ טָ ונוּ. שָׂ וְּ כַּ תְ יִם נִ מַ ם שָׁ שֵׁ ינָה לְ נִ ן וּפְ טָ י: שָׂ וִ י לֵ בִּ ר רַ אָמַ
י שֵׁ ינְּ לוֹם מִ שָׁ ס וְ ר: חַ יּוֹב, אָמַ ר אִ תַ יהּ בָּ תֵּ עְ יָה דַּ נָטְ רוּךְ הוּא דְּ דוֹשׁ בָּ קָּ הַ לְ
ס, הּ גַּם כַּעַ תָ רָ ה צָ תָּ עֲסַ כִ יב: ״וְ תִ כְ ינָה – דִּ נִ ם. פְּ הָ רָ אַבְ יהּ דְּ נוּתֵ מָ חְ רַ לֵקהּ לְ

יהּ קֵ ן, נַשְּׁ טָ א שָׂ תָ יָא. אֲ פּוֹנְ פַ א בַּר יַעֲקֹב בְּ ב אַחָ הּ רַ שַׁ רְ הּ״. דַּ ימָ עִ רְּ עֲבוּר הַ בַּ
לֹא יו  תָ פָ שְׂ בָא: בִּ ר רָ יו״. אָמַ תָ פָ שְׂ יּוֹב בִּ א אִ טָ כׇל זֹאת לֹא חָ יהּ. ״בְּ עֵ כַרְ לְ
ה, כַסֶּ יהָ יְ טֶ נֵי שֹׁפְ ע, פְּ שָׁ יַד רָ נָה בְ תְּ ץ נִ רֶ ר? ״אֶ אָמַ אי קָ א. מַ טָ בּוֹ חָ לִ א, בְּ טָ חָ

בָא: … ר רָ י הוּא״ – אָמַ יפוֹ מִ ם לֹא אֵ אִ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

ב״ב טז, א. ראה ביאה״ז לאדה״א צו, ג. ובביאה״ז להצ״צ-א ע׳ תפז.

11

נתן עיניו במקדש ראשון והחריבו
There the Alter Rebbe brings both sayings, that he set his

eyes on the First Temple and that the Satan and Peninnah

intended it for the sake of Heaven, and says both are true:

the root where the dross and kelipos begin is not complete

evil, and there it is “for the sake of Heaven,” while what

descends far below becomes real dross.

K E H O T ’ S  N O T E

ראה גם לקמן פ׳ מטות פז, א. באוה״ת-ענינים ע׳ קנט מציין לכאן. ובביאה״ז
לאדה״א צו, ג ובביאה״ז להצ״צ-א ע׳ תפז מוסיף ”נתן עיניו ממש לכוונה

רעה”.

12

נתן עיניו במקדש ראשון והחריבו

The Talmud says that the evil inclination set its eyes on the

First Temple and destroyed it, and killed the Torah schol‐

ars in it. The Alter Rebbe contrasts this with the saying that

the Satan acted for the sake of Heaven.

Sukkah 52a:10סוכה נ״ב א:י׳

ין צוּיִ ם מְ נֵי אָדָ ין בְּ אֵ קוֹם שֶׁ מְ ה״ — לִ מָ מָ יָּה וּשְׁ ץ צִ רֶ ל אֶ יו אֶ תִּ חְ דַּ הִ ״וְ
שׁ דָּ קְ מִ ינָיו בְּ ן עֵ נָּתַ י״ — שֶׁ מוֹנִ דְ קַּ יָּם הַ ל הַ נָיו אֶ ת פָּ ן. ״אֶ הֶ גָּרוֹת בָּ תְ הִ לְ
אַחֲרוֹן״ — יָּם הָ ל הַ סוֹפוֹ אֶ בּוֹ. ״וְ ים שֶׁ י חֲכָמִ ידֵ מִ לְ ג תַּ רַ הָ יבוֹ, וְ רִ חְ הֶ אשׁוֹן וְ רִ
לָה עָ בּוֹ. ״וְ ים שֶׁ י חֲכָמִ ידֵ מִ לְ ג תַּ רַ הָ יבוֹ, וְ רִ חְ הֶ י וְ נִ שׁ שֵׁ דָּ קְ מִ ינָיו בְּ ן עֵ נָּתַ שֶׁ
ל ם שֶׁ יהֶ אֵ שׂוֹנְ ה בְּ גָּרֶ תְ עוֹלָם, וּמִ יחַ אוּמּוֹת הָ נִּ מַּ חֲנָתוֹ״ — שֶׁ ל צַ עַ תַ שׁוֹ וְ בׇאְ
ר ים יוֹתֵ י חֲכָמִ ידֵ מִ לְ תַ יֵי: וּבְ ר אַבָּ יל לַעֲשׂוֹת״ — אָמַ דִּ גְ י הִ ל. ״כִּ אֵ רָ יִשְׂ

כּוּלָּם. מִ
“And will drive him into a land barren and desolate” to a

place where there are no men for him to attack; “With his

face toward the eastern sea (hadkomoni)”: that he set his

eyes against the First Temple and destroyed it and slew the

scholars who were in it; “And his back part toward the west‐

ern sea”: that he set his eyes against the Second Temple and

destroyed it and slew the scholars who were in it. “And the

stench of it shall go up and the foul smell …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)

13

והענין הוא ששרש הרע המחייהו הוא טוב

According to the note, this statement, that the root of evil

which gives it life is good, is cited in Sefer HaChakirah.

K E H O T ’ S  N O T E

מובא בספר החקירה עו, א.

14

עבדים המתפרצים מאת אדוניהם
Naval scorns David’s men: “Many are the servants nowa‐

days who break away, each from his master.” The Alter

Rebbe borrows the phrase for human servants who can

rebel because their life is separate from their master’s.

I Samuel 25:10שמואל א כ״ה:י׳

ים דִ בּוּ עֲבָ יּוֹם רַ י הַ ן־יִשָׁ י בֶ ד וּמִ וִ י דָ ר מִ יֹּאמֶ ד וַ וִ י דָ דֵ בְ ת־עַ ן נָבָל אֶ יַּעַ וַ
דֹנָיו: נֵי אֲ פְּ ישׁ מִ ים אִ צִ רְ פָּ תְ מִּ הַ

And Nabal answered David’s servants, and said: ‘Who is

David? and who is the son of Jesse? there are many servants

now-a-days that break away every man from his master;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ראה ש״א כה, י.

15

ושרשם למעלה הוא טוב

The note refers there for the idea that the root of evils

above is good.

K E H O T ’ S  N O T E

ראה אוה״ת בראשית-ג דף תקסא, א. ד״ה חייב אדם לברך — תרל״ח סעי׳ כ
)ע׳ לג(.

16

חלק אלו-ה ממעל

Iyov speaks of “the portion of G-d from above.” The

phrase is the classic description of the soul, and here it ex‐

plains why the soul does not want the body’s pleasures.

Job 31:2איוב ל״א:ב׳

ים: רֹמִ מְּ י מִ ־דַּ נַחֲלַת שַׁ ל וְ עַ מָּ לוֹהַּ מִ לֶק אֱ ה חֵ וּמֶ

17
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P A R A G R A P H  3

For what would be the portion of G-d from above, And the

heritage of the Almighty from on high?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

איוב לא, ב.

The Zohar asks how a servant could be an accuser of his

master against his master’s will, and answers with the

parable of a king who sends a harlot to test his son and re‐

joices when the son resists her. The Alter Rebbe uses it to

show that the root of evil is good.

Zohar, Terumah 66:669–678ספר הזהר, תרומה ס״ו:תרס״ט-תער״ח
Here is a mystery entrusted to the masters of esoteric lore.

All that the Holy One has made, both above and below, is for

the purpose of manifesting His Glory and to make all things

serve Him. Now, would a master permit his servant to work

against him, and to continually lay plans to counteract his

will? It is the will of the Holy One that men should worship

Him and walk in the way of truth that they may be rewarded

with many benefits. How, then, can an evil …

The Zohar; London, Soncino Press, 1933 (Public Domain)

18

כשבא לאדם איזה יסורים ר״ל

The note sends the reader to the same page of Yahel Ohr

cited above for turning the bitter into sweet, here in con‐

nection with how one should regard suffering.

K E H O T ’ S  N O T E

ראה יהל אור ע׳ תטו.

19

לא למראה עיניו ישפוט

Yeshayahu says of the future king that “he shall not judge

by what his eyes see.” The Alter Rebbe applies the words to

a person facing suffering, who should not judge it bad by

its appearance.

Isaiah 11:3ישעיהו י״א:ג׳

: יחַ נָיו יוֹכִ זְ ע אׇ מַ שְׁ מִ לֹא־לְ פּוֹט וְ ינָיו יִשְׁ ה עֵ אֵ רְ מַ לֹא־לְ אַת ה׳ וְ יִרְ יחוֹ בְּ הֲרִ וַ
And his delight shall be in the fear of the L-RD; And he shall

not judge after the sight of his eyes, Neither decide after the

hearing of his ears;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ל׳ הכ׳ ישעי׳ יא, ג.

20

ממנו ית׳ לא תצא הרעות
Kehot’s note points to Lamentations 3:31 for these words.

Lamentations 3:31איכה ג׳:ל״א

דֹ־נָי: עוֹלָם אֲ נַח לְ זְ י לֹא יִ כִּ
For the L-rd will not cast off For ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ראה איכה ג, לא.

21

לא תצא הרעות

The verse “From the mouth of the Most High do not the

evils and the good come forth” is read here as a statement:

evil does not come forth from G-d. All that comes from

Him is good.

Lamentations 3:38איכה ג׳:ל״ח

טּוֹב: הַ עוֹת וְ רָ צֵא הָ יוֹן לֹא תֵ לְ י עֶ פִּ מִ
Out of the mouth of the Most High proceedeth not Evil and

good?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

22

רק שהוא אינו מושג
Tanya, chapter 26, teaches that suffering should be ac‐

cepted with joy, for “this too is for the good,” only it is not

revealed to eyes of flesh, since it comes from the hidden

world, the letters yud-hei of the Name. The text refers to

this chapter.

Tanya, Likkutei Amarim 26:2תניא, חלק ראשון; ליקוטי אמרים
כ״ו:ב׳

עֲלָה רוֹן וּמַ יזֶה יִתְ יֶה אֵ הְ יִּ ירוּשׁ, שֶׁ ר״, פֵּ יֶה מוֹתָ הְ ב יִ צֶ כָל עֶ כָּתוּב: ״בְּ ה שֶּׁ וּמַ
עֲלָה, ין בּוֹ מַ מוֹ אֵ צְ צַּד עַ ב מִ צֶ עֶ הָ ע, שֶׁ מַ שְׁ לָּשׁוֹן זֶה מַ בָּה, מִ רַ נֵּה אַדְּ זֶּה, הִ מִ
ה׳ ית בַּ יתִּ מִ אֲ ה הָ חָ מְ שִּׂ ינוּ – הַ יְ הַ רוֹן, וְ יזֶה יִתְ נּוּ אֵ מֶּ יָבֹא מִ יעַ וְ יַּגִּ ק, שֶׁ רַ
ר מַ יו בְּ ל עֲוֹנוֹתָ ים עַ נִ זוּמָּ ים מְ תִּ עִ י לְ יתִּ מִ אֲ ב הָ צֶ עֶ ר הָ בָּאָה אַחַ יו, הַ לֹקָ  אֱ

א א אָחֳרָ רָ טְ סִ אָה וְ טּוּמְ ה רוּחַ הַ רָ בְּ שְׁ י זֶה, נִ דֵ ל יְ עַ בָּר, שֶׁ שְׁ לֵב נִ שׁוֹ וְ נַפְ
ל ר עַ זֹּהַ  כָּתוּב בַּ מוֹ שֶׁ יִם, כְּ מַ שָּׁ בַּ יו שֶׁ אָבִ ינוֹ לְ ת בֵּ קֶ סֶ פְ מַּ זֶל הַ רְ ל בַּ יצָה שֶׁ חִ וּמְ

ה, לֵב … רָ בָּ שְׁ סוּק: ״רוּחַ נִ פָּ
Kehot Publication Society (CC-BY-NC)
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כי אם רק טוב גמור רק שהוא אינו מושג
The epistle “To give you understanding” says that no evil

descends from above and that all is good, only not grasped

because of its greatness and abundant goodness. The text

refers to it for the same point.

Tanya, Iggeres HaKodesh 11:2תניא, אגרת הקדש י״א:ב׳

ע ין רַ ת אֵ מֶ בָל בֶּאֱ ים, אֲ ע אוֹ יִסּוּרִ ה לוֹ רַ מֶ דְ ן נִ כֵ ג, לָ ינוֹ מוּשָּׂ אֵ נֵי שֶׁ פְּ … מִ

ב טוּבוֹ. רַ לוֹ וְ גוֹדְ ג לְ ינוֹ מוּשָּׂ אֵ ק שֶׁ כֹּל טוֹב, רַ הַ לָה, וְ עְ מַ לְ ד מִ יוֹרֵ
Kehot Publication Society (CC-BY-NC)
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כחוטא דקיק

The Zohar explains “kim’at” (almost) in David’s words as

“like a fine thread,” the narrow measure between him and

the other side. The Alter Rebbe cites it for the word dakik,

“fine.”

Zohar, Introduction 14:132–141ספר הזהר, הקדמה י״ד:קל״ב-קמ״א

25

בכל מאדך

The command to love G-d with all your heart, soul and

me’od, “might.” The Alter Rebbe links this me’od with the

me’od, “very,” of “very good.”

Deuteronomy 6:5דברים ו׳:ה׳

: ךָ אֹדֶ כׇל־מְ ךָ וּבְ שְׁ כׇל־נַפְ ךָ וּבְ בְ בָ כׇל־לְ יךָ בְּ לֹקֶ  ת ה׳ אֱ תָּ אֵ בְ אָהַ וְ

And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ו, ה.

טוב זה מלאך החיים

The Zohar, on redeeming the firstborn son, says that two

appointed forces stand over a person, one of life and one

of death, and reads “behold, it was good” as the angel of

life and “very” as the angel of death. Kehot cites it along‐

side the Midrash.

Bereshit Rabbah 9:9בראשית רבה ט׳:ט׳

אמר ר׳ זעירא: הנה טוב מאד, זו גן עדן. והנה טוב מאד, זו גיהינום. וכי
גיהינום טוב מאוד אתמהא?! משל למלך שהיה לו פרדס והכניס לתוכו
פועלים, ובנה אוצר על פתחו. אמר כל מי שהוא מתכשר במלאכת
הפרדס יכנס לאוצרו, וכל מי שאינו מתכשר במלאכת הפרדס אל יכנס

לאוצרו. כך כל מי שהוא מסגל במצות ומעשים טובים הרי גן עדן, וכל
מי שאינו מסגל במצות ומעשים טובים הרי גיהינום:

Rabbi Ze’eira said: “Behold it was very good” – this is the

Garden of Eden; “and behold it was very good” – this is

Gehenna. Is Gehenna, then, very good? This is a rhetorical

question. This is analogous to a king who had an orchard.

He stationed laborers there and he built a storage house at

its entrance. He said: ‘Anyone who performs successfully in

the labor of the orchard, he may enter its treasury; anyone

who does not perform successfully in the labor of the or‐

chard, he may not …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

Zohar I, 14aזח״א יד, א
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ראה ב״ר ט, ט. זח״א יד, א.
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טוב מאד טוב זה מלאך החיים מאד זה מלאך המות

The Midrash reads “and behold, it was very good” as refer‐

ring both to the angel of life and to the angel of death, and

asks how the angel of death can be very good. The Alter

Rebbe explains that its good is beyond measure and not yet

revealed.

Bereshit Rabbah 9:10בראשית רבה ט׳:י׳

אמר רבי שמואל בר יצחק: הנה טוב מאד, זה מלאך חיים. והנה טוב
מאד, זה מלאך המות. וכי מלאך המות טוב מאד אתמהא?! אלא למלך,
שעשה סעודה וזימן את האורחים, והכניס לפניהם תמחוי מלא כל טוב.
אמר: כל שהוא אוכל ומברך את המלך יאכל ויערב לו, וכל מי שהוא
אוכל ואינו מברך את המלך יותז ראשו בסייף. כך כל מי שהוא מסגל
במצות ומעשים טובים הרי מלאך חיים, וכל מי שאינו מסגל במצות

ומעשים טובים הרי מלאך המות:
Rabbi Shmuel bar Yitzḥak said: “Behold it was very good” –

this is the angel of life; “and behold it was very good” – this is

the angel of death. Is the angel of death, then, “very good”?

This is a rhetorical question. Rather, it is analogous to a king

who prepared a feast, invited the guests and brought before

them a serving dish filled with all kinds of delicacies. He

said: ‘Anyone who eats and blesses the king, let him eat and

enjoy himself, but anyone who eats and …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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טוב מאד טוב זה מלאך החיים מאד זה מלאך המות

At the beginning of Yisro the Zohar reads “good” as the

right side and “very” as the left side, and adds that “good”

is the angel of life and “very” the angel of death, all one

secret. The text itself refers to this page.

Zohar, Yitro 1:28–39ספר הזהר, יתרו א׳:כ״ח-ל״ט

It is written: “And G-d saw everything that He had made,

and, behold, it was very good” (Gen. 1, 31). The “living G-d”

(Elohim Hayyim) purposed to give us light and to care for us

in His Providence; and in His creation all are united, above

and below, the “Right Side” and the “Left Side”, the angel of

life and the angel of death: all are part of His plan, and it is

“very good”; it is all part of the same mystic doctrine, appre‐

hended by those who contemplate the …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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בזהר ר״פ יתרו דס״ח ב׳ וברמ״ז שם

Besides quoting the Zohar, “good is the right side, very is

the left side,” the note refers to Yahel Ohr for this subject.
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עמש״ש בזהר והנה טוב דא סיטרא דימינא מאד דא סטרא דשמאלא. וראה
יהל אור ע׳ קפג.

30

ועמ״ש ע״פ אלה מסעי

There “These are the journeys of the children of Israel” is

read as their ascents from below to above, which come

through subduing and transforming evil (iskafya and

is’hapcha); this is why G-d created the kelipos, for the

great ascent that comes through them.
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לקמן צא, ג. וראה לעיל פ׳ במדבר יט, ג.
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יסר יסרני י״ה

“Yah has sorely chastened me, but He has not given me

over to death.” The Alter Rebbe notes that the chastening

comes from the Name Yah, the beginning of the Name,

where the good is not yet revealed.

Psalms 118:18תהילים קי״ח:י״ח

י: נָנִ תָ וֶת לֹא נְ לַמָּ הּ וְ י קָּ נִּ רַ סְּ יַסֹּר יִ
The L-RD hath chastened me sore; But He hath not given me

over unto death.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קיח, יח.

32

נחום איש גם זו
The Talmud explains that Nachum was called Ish Gam Zu

because whatever happened to him he said, “This too is

for the good”; when the jewels he carried to the emperor

were replaced with dust, the dust proved to be like

Avraham’s, which turned into swords and arrows. The

Alter Rebbe holds him up as one who could bring the hid‐

den good into revelation.

Taanit 21a:8תענית כ״א א:ח׳

י תֵּ שְׁ ם מִ דֵּ ינָיו, גִּ י עֵ תֵּ שְׁ א מִ יָה סוֹמֵ הָ ישׁ גַּם זוֹ שֶׁ ל נַחוּם אִ יו עַ לָ רוּ עָ אָמְ
, עוּעַ יִת רָ בַ ל בְּ יָה מוּטָּ הָ ין. וְ חִ לֵא שְׁ כׇל גּוּפוֹ מָ יו, וְ לָ גְ י רַ תֵּ שְׁ עַ מִ יטֵּ יו, קִ יָדָ
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ם עַ ים. פַּ לִ מָ יו נְ לָ לֹּא יַעֲלוּ עָ י שֶׁ דֵ יִם כְּ ל מַ ין שֶׁ לִ פָ סְ ין בִּ תוֹ מוּנָּחִ טָּ י מִ לֵ גְ רַ וְ
ר ים. אָמַ לִ כֵּ ת הַ נּוֹת אֶ פַ ךְ לְ ר כָּ אַחַ תוֹ, וְ טָּ נּוֹת מִ פַ יו לְ ידָ מִ לְ שׁוּ תַּ קְּ ת בִּ אַחַ
כׇּל כֶם שֶׁ ח לָ טָ מּוּבְ י, שֶׁ תִ טָּ ת מִ נּוּ אֶ ךְ פַּ ר כָּ אַחַ ים, וְ לִ כֵּ ת הַ נּוּ אֶ נַיי, פַּ ם: בָּ הֶ לָ

ת ינּוּ אֶ ךְ פִּ ר כָּ אַחַ ים וְ לִ כֵּ ת הַ ינּוּ אֶ ל. פִּ יִת נוֹפֵ בַּ ין הַ יִת אֵ בַּ י בַּ נִ אֲ ן שֶׁ מַ זְ
יִת. בַּ נָפַל הַ תוֹ, וְ טָּ מִ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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תענית כא, א. וש״נ.

מי שאמר לשמן וידליק

When his daughter lit the Shabbos lamp with vinegar,

Rabbi Chanina ben Dosa said, “He Who said to the oil that

it should burn will say to the vinegar that it should burn,”

and it burned all day. The Alter Rebbe cites it for the

change that can be made at the root.

Taanit 25a:5–6תענית כ״ה א:ה׳-ו׳

בָּת. שַׁ נּוּ אוּר לְ מֶּ י מִ תִּ קְ לַ דְ הִ ן וְ מֶ ל שֶׁ י שֶׁ לִ כְ י בִּ לֵּף לִ חַ תְ ץ נִ ל חוֹמֶ י שֶׁ לִ … כְּ

ר לוֹק, הוּא יֹאמַ דְ יִ ן וְ מֶ ר לַשֶּׁ אָמַ י שֶׁ ? מִ ךְ פַּת לִ כְ אי אִ י, מַ תִּ ר לַהּ: בִּ מַ אֲ
נּוּ מֶּ יאוּ מִ בִ הֵ ד שֶׁ יּוֹם כּוּלּוֹ, עַ ךְ כׇּל הַ הוֹלֵ יָה דּוֹלֵק וְ נָא: הָ לוֹק. תָּ דְ יִ ץ וְ לַחוֹמֶ
א רוּ לֵקהּ: קָ מַ יזֵּי, אֲ נָךְ עִ א הֲווֹ לֵקהּ הָ ן דּוֹסָ ינָא בֶּ נִ י חֲ בִּ לָה. רַ דָּ בְ הַ אוּר לְ

א חֲדָ א וַ י לָא — כֹּל חֲדָ אִ י, וְ הוּ דּוּבֵּ ינְ לִ ן — נֵיכְ דָ סְ פְ א מַ י קָ ר: אִ מַ ן. אֲ דָ סְ פְ מַ
א דּוּבָּא חֲדָ א וַ י כֹּל חֲדָ יתַ א אַיְ תָּ אוּרְ יהוּ. לְ נַיְ רְ קַ א דּוּבָּא בְּ תָּ אוּרְ י לְ יְתֵ תַּ

יהוּ. נַיְ רְ קַ בְּ
William Davidson, Vocalized Aramaic (CC-BY-NC)

34

מי יתן טהור מטמא
Iyov asks, “Who can bring a pure thing out of an impure

one?” The Alter Rebbe refers to his discussion of this verse

at the end of the discourse “This is the statute of the

Torah,” on the same theme of change at the root.

Job 14:4איוב י״ד:ד׳

ד: חָ א לֹא אֶ מֵ טָּ הוֹר מִ ן טָ י־יִתֵּ מִ
Who can bring a clean thing out of an unclean? not one.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כמאמר ר״ח בן דוסא מי שאמר

Kehot’s marei makom for these words (its note is below).
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שם כה, א.
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ולא כי אכשור דרי

Told that the Sages had gone back to giving levirate mar‐

riage priority over chalitzah, Rav Nachman bar Yitzchak

asks in surprise, “Have the generations become more wor‐

thy?” The Alter Rebbe uses the phrase to deny that later

generations pray more because they are better.

Yevamot 39b:15–16יבמות ל״ט ב:ט״ו-ט״ז

ת מֶ וַת יִבּוּם קוֹדֶ צְ ר מִ רוּ לוֹמַ זְ ק: חָ חָ צְ י יִ בִּ ר רַ א אָמַ מָ י בַּר חָ מֵ ר רָ אָמַ
א רָ יקָּ עִ י? מֵ רֵ כַּשּׁוּר דָּ ק: אִ חָ צְ ן בַּר יִ מָ ב נַחְ ר לֵקהּ רַ מַ יצָה. אֲ וַת חֲלִ צְ מִ לְ

נַן. בָּ רַ י לַהּ כְּ רִ בְ בַסּוֹף סָ אוּל, וּלְ אַבָּא שָׁ י לַהּ כְּ רִ בְ סָ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ראה יבמות לט, ב.
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יתפרדו כל פועלי און

The psalm says that G-d’s enemies will perish and “all the

workers of iniquity shall be scattered.” The Alter Rebbe

applies it to evil and affliction, which fall apart once their

root in G-d is recognized.

Psalms 92:10תהילים צ״ב:י׳

ן: י אָוֶ דוּ כׇּל־פֹּעֲלֵ רְ פָּ דוּ יִתְ יךָ יֹאבֵ בֶ נֵּה אֹיְ י־הִ יךָ ה׳ כִּ בֶ נֵּה אֹיְ י הִ כִּ
For, lo, Thine enemies, O L-RD, For, lo, Thine enemies shall

perish: All the workers of iniquity shall be scattered.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים צב, י.
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נחום איש גם זו

When the chest of jewels Nachum carried to the emperor

was found full of dust, he said, “This too is for the good,”

and the dust proved to be like Avraham’s, which turned

into swords and arrows when thrown, and won a province

the empire could not take. The maamar sees here the hid‐

den good made visible below.

Taanit 21a:8תענית כ״א א:ח׳

י תֵּ שְׁ ם מִ דֵּ ינָיו, גִּ י עֵ תֵּ שְׁ א מִ יָה סוֹמֵ הָ ישׁ גַּם זוֹ שֶׁ ל נַחוּם אִ יו עַ לָ רוּ עָ אָמְ
, עוּעַ יִת רָ בַ ל בְּ יָה מוּטָּ הָ ין. וְ חִ לֵא שְׁ כׇל גּוּפוֹ מָ יו, וְ לָ גְ י רַ תֵּ שְׁ עַ מִ יטֵּ יו, קִ יָדָ
ם עַ ים. פַּ לִ מָ יו נְ לָ לֹּא יַעֲלוּ עָ י שֶׁ דֵ יִם כְּ ל מַ ין שֶׁ לִ פָ סְ ין בִּ תוֹ מוּנָּחִ טָּ י מִ לֵ גְ רַ וְ
ר ים. אָמַ לִ כֵּ ת הַ נּוֹת אֶ פַ ךְ לְ ר כָּ אַחַ תוֹ, וְ טָּ נּוֹת מִ פַ יו לְ ידָ מִ לְ שׁוּ תַּ קְּ ת בִּ אַחַ
כׇּל כֶם שֶׁ ח לָ טָ מּוּבְ י, שֶׁ תִ טָּ ת מִ נּוּ אֶ ךְ פַּ ר כָּ אַחַ ים, וְ לִ כֵּ ת הַ נּוּ אֶ נַיי, פַּ ם: בָּ הֶ לָ

ת ינּוּ אֶ ךְ פִּ ר כָּ אַחַ ים וְ לִ כֵּ ת הַ ינּוּ אֶ ל. פִּ יִת נוֹפֵ בַּ ין הַ יִת אֵ בַּ י בַּ נִ אֲ ן שֶׁ מַ זְ
יִת. בַּ נָפַל הַ תוֹ, וְ טָּ מִ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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הי׳ יכול לשנות

According to the note, Or HaTorah explains that Nachum

Ish Gam Zu had this power because he tasted the bitter as

sweet, in the manner of “love with delights” (ahavah

betaanugim).

K E H O T ’ S  N O T E

ראה באוה״ת פ׳ כי תשא ע׳ ב׳יא שהיכולת הזה מפני שטעים מרירו למיתקא
ע״ד אהבה בתענוגים ע״ש.

40

בענין גם

Etz Chaim explains the Sages’ rule that et and gam are in‐

clusions (ribuyim) as referring to Rachel and Leah, who

come forth from the abundance of the mochin of Z’eir

Anpin: et is Rachel and gam is Leah. The text refers to this

chapter for the matter of gam.

Sefer Etz Chaim 38:5עץ חיים ל״ח:ה׳

41

ועמש״ל בד״ה וזה מעשה המנורה

There, on G-d’s words to Yaakov, “I will go down with you

to Egypt, and I will also (gam) surely bring you up,” the

Alter Rebbe explains that the level of gam itself will also
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P A R A G R A P H  6

have an ascent, and he refers back to this maamar for the

meaning of “gam zu letovah.”

K E H O T ’ S  N O T E

פ׳ בהעלותך לג, א.

ואנכי אעלך גם עלה

G-d promises Yaakov as he goes down to Egypt, “I will go

down with you to Egypt, and I will also (gam) surely bring

you up.” The discourse the text cites reads it as an ascent

for the level of gam itself.

Genesis 46:4בראשית מ״ו:ד׳

ל־ ית יָדוֹ עַ ף יָשִׁ יוֹסֵ לֹה וְ ךָ גַם־עָ לְ י אַעַ אָנֹכִ ה וְ יְמָ רַ צְ ךָ מִ מְּ ד עִ רֵ י אֵ אָנֹכִ
: ינֶיךָ עֵ

I will go down with thee into Egypt; and I will also surely

bring thee up again; and Joseph shall put his hand upon

thine eyes.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נחש הנחשת

The Zohar says gold, silver and copper are three hues, for

joy, for mercy and for the strength of judgment, and that

Moshe, who knew that the root of the fiery serpents is the

nachash, made a serpent of copper and relied on it. The

text cites this passage on the copper serpent.

Zohar, Terumah 35:406–37:415-ספר הזהר, תרומה ל״ה:ת״ו
ל״ז:תט״ו
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דנחשים השרפים

The verse tells that the fiery serpents were sent among the

people and bit them, and many died. In the maamar these

serpents are the harsh gevuros that the copper serpent

sweetens.

Numbers 21:6במדבר כ״א:ו׳

ב ם־רָ ת עַ יָּמׇ ם וַ עָ ת־הָ כוּ אֶ נַשְּׁ יְ ים וַ פִ רָ שְּׂ ים הַ שִׁ חָ נְּ ת הַ ם אֵ עָ לַּח ה׳ בָּ יְשַׁ וַ

ל: אֵ רָ יִּשְׂ מִ
And the L-RD sent fiery serpents among the people, and

they bit the people; and much people of Israel died.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נחש הנחשת שהוא ת״ת דק״נ
In the gate of kelipas nogah, Etz Chaim places copper in

Tiferes of nogah and cites the Zohar on “Moshe made a

copper serpent”: it sometimes kills, in the secret of evil,

and sometimes gives life, in the secret of good. The text

cites it for the copper serpent as Tiferes of kelipas nogah.

Sefer Etz Chaim 49:3עץ חיים מ״ט:ג׳

… ב׳ דרועין ות״ת נקרא נחשת וזהו שאמר בפרשה תרומה קמ״ז ויעש

משה נחש נחשת כי לפעמים ממית בסוד הרע ולפעמים מחיה בסוד

הטוב והיא קוף בפני אדם והב זה. וז״ס ההיא נחשא דכריך על ההוא
תיבותא דקע״ג וז״ס קין והבל שנעשו חד גופא באדרא קמ״ג כי גופא
קדישא הם הכלים והחשמ״ל מקיף עליהם וזה נוגה החופף עליהם
ומהבל טו״ר זכר יוצאין השדים התלויין באוירא שמטיבין לבני אדם
כנזכר פ׳ פקודי דרס״ח כי הרע אשר שם הוא טוב ומתוק כי הם זכרים

הרי עץ הדעת טוב ורע הוא הנוקבא דנוגה …

Sefer Etz Chaim (Public Domain)
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והיה מעשה הצדקה שלום

“And the work of tzedakah shall be peace.” The Alter

Rebbe’s epistle on this verse explains how peace among

the supernal attributes is made.

Isaiah 32:17ישעיהו ל״ב:י״ז

ד־עוֹלָם: ח עַ טַ בֶ ט וָ קֵ שְׁ ה הַ קָ דָ צְּ ת הַ עֲבֹדַ לוֹם וַ ה שָׁ קָ דָ צְּ ה הַ עֲשֵׂ יָה מַ הָ וְ
And the work of righteousness shall be peace; And the effect

of righteousness quietness and confidence for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והיה מעשה הצדקה שלום
The epistle explains that the gevuros are sweetened in the

chasadim through Tiferes, and that this is the peace in the

household above and below, aroused by acts of tzedakah.

The text refers to it for the peace above.

Tanya, Iggeres HaKodesh 12:1תניא, אגרת הקדש י״ב:א׳

ד עוֹלָם. ח עַ טַ בֶ ט וָ קֵ שְׁ ה הַ קָ דָ צְּ ת הַ עֲבוֹדַ לוֹם, וַ ה שָׁ קָ דָ צְּ ה הַ עֲשֵׂ יָה מַ הָ וְ
ח״ טַ בֶ ט וָ קֵ שְׁ ״הַ לוֹם״ לְ ין ״שָׁ ה״ וּבֵ ה״ לַ״עֲבוֹדָ עֲשֶׂ ין ״מַ בֵּ שׁ שֶׁ רֵ פְ הֶ ין הַ בִ הָ לְ

לוֹם ה שָׁ סוּק ״עוֹשֶׂ ל פָּ כָה עַ רָ בְ רוֹנָם־לִ כְ ינוּ־זִ בּוֹתֵ רוּ רַ אָמְ ה שֶּׁ י מַ ל פִּ כוּ׳. עַ
ין זֶה כַבִּ ין מְ אֵ שׁ, וְ ל אֵ ר שֶׁ ל שַׂ יאֵ רִ גַבְ יִם וְ ל מַ ר שֶׁ ל שַׂ יכָאֵ י ״מִ יו״ – כִּ רוֹמָ מְ בִּ

ת זֶה״. אֶ
Kehot Publication Society (CC-BY-NC)
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נחש הנחשת
In Pekudei the Zohar speaks of the “copper of the wave-of‐

fering,” which are the “mountains of copper” and the

“sockets of copper” that stand as gates at the openings of

the chambers. The text cites it on the matter of the copper

serpent.

Zohar, Pekudei 18:155–19:165ספר הזהר, פקודי י״ח:קנ״ה-י״ט:קס״ה
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נחש הנחשת
The Zohar speaks of chariots called “mountains of

copper,” which come forth from gold, silver and copper,

with copper below. The text cites it on the matter of the

copper serpent.

Zohar, Pekudei 52:775–785ספר הזהר, פקודי נ״ב:תשע״ה-תשפ״ה
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נחש הנחשת
The Zohar reads Yechezkel’s vision of a man “whose ap‐

pearance was like the appearance of copper” as a messen‐

ger of the left side who changes his garments and hues ac‐

cording to his mission, clothed here in the “mountains of

copper.” The text cites it on the matter of the copper

serpent.

Zohar, Pekudei 25:234–26:246ספר הזהר, פקודי כ״ה:רל״ד-כ״ו:רמ״ו
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נחש הנחשת
The Zohar on Terumah says that copper above comes

forth from gold and fire, and that by its strength the fiery

52



L I K K U T E I  T O R A H  ·  P A R S H A S  C H U K A S  ·  M A A M A R  7 …ויעש משה נחש נחשת וישימהו על הנס והיה

23likuteitorah.com/likkutei-torah/chukas/7/

serpents that come from fire are scattered. The text cites it

on the matter of the copper serpent.

Zohar, Terumah 33:380–34:388-ספר הזהר, תרומה ל״ג:ש״פ
ל״ד:שפ״ח

נחש הנחשת

The Midrash says that Moshe, told to make a saraf without

being told of what, chose copper because nechoshes falls

on the word nachash, and learns from this that the Torah

was given in the Holy Tongue. The text cites it from

Parshas Noach.

Bereshit Rabbah 31:8בראשית רבה ל״א:ח׳

… ”ישמע חכם ויוסיף לקח” זה משה שאמר הקדוש ברוך הוא לו

למשה עשה לך שרף ולא פירש אמר אם אני עושה אותו של זהב אין
הלשון הזה נופל על לשון זה של כסף אין הלשון הזה נופל על לשון זה

אלא הרי אני עושה אותו של נחושת לשון נופל על הלשון שנאמר
)במדבר כא, ט (: ”ויעש משה נחש נחשת” מכאן שניתנה תורה בלשון

הקודש. רבי פנחס ורבי חזקיה בשם ר׳ סימון כשם שניתנה תורה
בלשון הקודש כך העולם נברא בלשון הקודש שמעת מימיך אומרים

גיני גינייא אנתרופי אנתרופיא …

“Craft for you an ark of cypress wood; you shall craft the ark

with compartments, and you shall coat it within and without

with pitch” (Genesis 6:14). “Craft for you an ark of cypress

wood” – Rabbi Isi said: In four places, this expression,

“craft,” is stated; in three it [the material] is specified, and in

one it is not specified. “Craft for you an ark of [cypress

[gofer] wood]…” – Rabbi Natan said: An ark of the wood of

kardinon. into a more commonly known word, kardinon.

“Craft for …

Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah,
2022 (CC-BY)
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שמסתכלין כלפי מעלה ומשעבדין את לבם לאביהם שבשמים
The Mishnah’s words return here: the healing, and all the

sweetening described, come only when Israel look upward

and subject their hearts to their Father in heaven.

Mishnah Rosh Hashanah 3:8משנה ראש השנה ג׳:ח׳

יוּ הָ ן שֶׁ מַ , כָּל זְ ךָ ר לְ לָּא לוֹמַ ה. אֶ מָ חָ לְ רוֹת מִ ה אוֹ שׁוֹבְ מָ חָ לְ … עוֹשׂוֹת מִ

יִם מַ שָּׁ בַּ ם שֶׁ יהֶ בִ אֲ בָּם לַ ת לִ ין אֶ דִ בְּ עְ שַׁ לָה וּמְ עְ י מַ פֵּ לַ ים כְּ לִ כְּ תַּ סְ ל מִ אֵ רָ יִשְׂ
ר )במדבר ה אוֹמֵ בָר אַתָּ דָּ ין. כַּיּוֹצֵא בַ לִ יוּ נוֹפְ ם לָאו, הָ אִ ים. וְ רִ גַּבְּ תְ יוּ מִ הָ
י. חָ אָה אֹתוֹ וָ רָ נָּשׁוּךְ וְ יָה כָּל הַ הָ ל נֵס, וְ ים אֹתוֹ עַ שִׂ ף וְ רָ ךָ שָׂ ה לְ כא(, עֲשֵׂ

י פֵּ לַ ין כְּ לִ כְּ תַּ סְ ל מִ אֵ רָ יִּשְׂ ן שֶׁ מַ זְ לָּא, בִּ יֶּה. אֶ חַ שׁ מְ ית, אוֹ נָחָ מִ שׁ מֵ י נָחָ כִ וְ
ם לָאו, אִ ים, וְ אִ פְּ רַ תְ יוּ מִ יִם, הָ מַ שָּׁ בַּ ן שֶׁ יהֶ בִ אֲ בָּם לַ ת לִ ין אֶ דִ בְּ עְ שַׁ לָה וּמְ עְ מַ

ין … ן, אֵ טָ קָ ה, וְ שׁ, שׁוֹטֶ רֵ ים. חֵ מּוֹקִ יוּ נִ הָ
“And so it was, when Moshe raised his hand, Israel

prevailed…” (Exodus 17:11). And is it Moshe’s hands that

make [success in] war or break [success in] war? Rather,

[this comes to] tell you, [that] whenever Israel would look up‐

ward and subjugate their hearts to their Father in heaven,

they would prevail; and if not, they would fall. Similar to this

matter, you [can] say concerning the verse; “Make a [graven]

snake and place it on a pole, and everyone bitten who sees it

will live” (Numbers 21:8): And is …

Torat Emet 357 (Public Domain) · Eighteen Treatises from the Mishna (Pub‐
lic Domain)
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The Yerushalmi notes that of four places where “make for

yourself” is said, only “make for yourself a saraf” does not

say of what; Moshe reasoned that its essence is a nachash

and so made a nechash nechoshes. The text says some‐

thing like this is in the Yerushalmi.

Jerusalem Talmud Rosh Hashanah 3:9:2תלמוד ירושלמי ראש
השנה ג׳:ט׳:ב׳

שׁ ירֵ ה פִּ לֹשָׁ שְׁ . בִּ ךָ ה לְ ר עֲשֵׂ מַ קוֹמוֹת נֶאֱ ה מְ עָ בָּ אַרְ א. בְּ י יָסָ בִּ ר רִ הלכה: אָמַ
רוֹת כֶּסֶף. י חֲצ‍וֹצְ תֵּ ךָ שְׁ ה לְ ר. עֲשֵׂ י גוֹפֶ יבַת עֲצֵ ךָ תֵּ ה לְ שׁ. עֲשֵׂ ירֵ ד לֹא פִ חָ אֶ וְ

לֹא הּ  רָ יקָּ ה. עִ ר מֹשֶׁ שׁ. אָמַ ירֵ ף לֹא פִ רָ ךָ שָׂ ה לְ ים. עֲשֵׂ בוֹת צוּרִ רְ ךָ חַ‍ ה לְ עֲשֵׂ
שׁ יר דּוֹרֵ אִ י מֵ בִּ יָה רִ ן הָ יכָּ ת. מִ שׁ נְחוֹשֶׁ חַ ה נְ שׂ מֹשֶׁ יַּעַ ךְ וַ יכָ פִ נחש הוּא. לִ
כוֹן יר. הוֹבֵּא לְ אִ י מֵ בִּ ר לוֹן רִ מַ ידוֹר. אֲ יהּ כִּ מֵ ד בַּר נַשׁ הֲוָה שְׁ מוֹת. חַ שֵׁ

ה. מָּ פּוּכוֹת הֵ הְ י דוֹר תַּ ישׁ הוּא. כִּ ינֵּיהּ. בַּר נַשׁ בִּ מִ
HALAKHAH: . rabba 31(8). Rebbi Yasa said, in four places it

is said “make for yourself.” In three it is explicit, one is not

explicit. Make yourself an ark of gopher wood. 6:14.. Make

yourself two silver trumpets. 10:2.. Make yourself flintstone

knives. 5:2.. Make yourself a poisonous snake. 21:8. He did

not make explicit. Moses said, is its root not nḥš whose

meaning seems to be unrelated to both.? Therefore, Moses

made a brass snake. 21:9.. From there, Rebbi Meïr interpret‐

ed names 83b.. There was a man called Kidor. …

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) · The Jerusalem Talmud, translation and com‐
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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