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T H E  B I G  I D E A

The impurity of death is removed on the third and seventh days because they are

the levels of Yaakov and David: Tiferes, which reaches up to the great mercy of

Keser that revives the dead, and Malchus, the servant’s bittul beyond reason,

which draws from Keser, where nothing dies or changes.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

The red heifer’s water is sprinkled on the third and seventh days. The Alter Rebbe begins with the third

day of the Resurrection, “On the third day He will raise us up.” The dead are revived with great mercy,

the dew that is the source of the Thirteen Attributes of Mercy. Tiferes, Yaakov’s attribute of mercy and

the third, is the middle bar that reaches up to Keser; so too the eagle’s wings, mercy for the soul that

has descended, carry Israel “to Myself.” In the Time to Come the inner dimension of Atik Yomin, above

the shattering, will be revealed: the “far” level that Avraham saw on the third day and that Shlomo

found in the red heifer. Teshuvah, burning away evil thoughts, draws life from this far level to the soul

that is dead in worldly vanities. The seventh day is Malchus, David, “My servant”: the servant’s bittul

beyond reason reaches Keser, the Malchus of the Infinite One, which does not change. Death comes

from the shattering in Daas; Chochmah and Keser are life. So Yaakov “did not die” and David “lives

and endures,” and on their two days the impurity of death is removed.

O U T L I N E

1 The third day: great mercy and the Resurrection

Hoshea’s “third day” of the Resurrection is the great mercy that revives the dead, the dew that is the source of

the Thirteen Attributes of Mercy. Tiferes, Yaakov’s attribute and the third, is the middle bar that reaches up to

Keser; the eagle’s wings, mercy for the soul that has descended, bring Israel “to Myself.”

¶1

2 What is “far”: Atik Yomin, the red heifer and teshuvah

“We shall live before Him” is the future revelation of the inner dimension of Atik Yomin, above the shatter‐

ing and the rectification. Avraham saw it “from afar” on the third day, through Yaakov, and Shlomo found

the red heifer “far from me.” Teshuvah too draws from Keser, which is “far,” and yet “the thing is near to

you.”

¶2–3

3 The heifer’s ashes: teshuvah revives the soul

The ashes stand for teshuvah, which burns away evil thoughts and draws living waters from the far level to

the one who has come near. A soul bound up in worldly vanities is like the dead, and the sprinkling on the

third day is the arousal of great mercy that revives it.

¶4
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4 The seventh day: Malchus, David and the servant

The seventh day is Malchus, David, the seventh of the Ushpizin, who was its chariot because he was G-d’s

servant. Through being servants Israel becomes truly “Mine”: the servant’s bittul beyond reason draws

from Keser, the Malchus of the Infinite One, where no change applies.

¶5–6

5 Death and life: Yaakov and David do not die

The impurity of death comes from the shattering of the vessels, the kings of Tohu, in the realm of Daas and

the Tree of Knowledge, while Chochmah is the Tree of Life and Keser the Life of life. Bittul above Daas

draws this life down, so David “lives and endures” and Yaakov “did not die”; therefore the purification

comes on the third and seventh days.

¶7–8

K E Y  C O N C E P T S

Great mercy (rachamim rabim) רחמים רבים
Mercy from the level of Keser, the source of the Thirteen

Attributes of Mercy, with which G-d revives the dead; it is

the dew of resurrection.

The middle bar בריח התיכון
The bar that ran through all the boards of the Mishkan; in

the Zohar it is Yaakov and his attribute Tiferes, which joins

both sides and reaches up to Keser.

Atik Yomin עתיק יומין
The “Ancient of Days,” the inner level of Keser, above the

shattering of the vessels and their rectification; its inner

dimension will be revealed in the Time to Come.

“Far” (rachok) רחוק
What lies beyond comprehension: the level Avraham saw

“from afar,” which Shlomo found in the red heifer, and

from which teshuvah draws.

The shattering of the vessels שבירת הכלים
The breaking of the seven kings of Tohu, who “died”: the

root of the impurity of death, in the realm of Daas.

The servant עבד
Complete self-nullification (bittul) without reason or un‐

derstanding; it reaches Keser, the Malchus of the Infinite

One, and makes Israel truly “Mine.”

The Malchus of the Infinite One מלכות דאין סוף
Keser as the kingship of the Infinite One itself, above

Chochmah and Binah, where no change applies.
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S E C T I O N  1  ·  ¶ 1

The third day: great mercy and the Resurrection

והזה הטהור על הטמא1 ביום השלישי וביום השביעי. הנה בתח״ה כתיב ביום השלישי יקימנו2 ונחיה
4 לפניו3 ]ע׳ במדרש רבה פ׳ וירא פנ״ו[.

“And the pure one shall sprinkle upon the impure one on the third day and on the seventh day.”

Now, regarding the Resurrection of the Dead it is written, “On the third day He will raise us up, and

we shall live before Him” [see Midrash Rabbah, Parshas Vayeira, section 56].

The maamar opens with the verse on purifying one who became impure through contact with the dead: the

water with the red heifer’s ashes is sprinkled on him on the third day and on the seventh day. The Alter

Rebbe sets beside it Hoshea’s prophecy of the Resurrection, which also speaks of “the third day,” and the

Midrash he cites counts this among Scripture’s great “third days.”

והענין כי מחיה מתים5 הוא ברחמים רבים טל שעתיד להחיות בו את המתים6 והוא מקור י״ג מדה״ר
7 וכמ״ש בד״ה ויאכילך את המן.

The explanation is that reviving the dead is with great mercy (rachamim rabim): the dew with

which He is destined to revive the dead, and it is the source of the Thirteen Attributes of Mercy, as

is explained in the discourse beginning “And He fed you the manna.”

The Amidah prayer says that G-d revives the dead “with great mercy,” and the Talmud speaks of a dew with

which He will revive the dead. The Alter Rebbe identifies this dew, the great mercy, as the source of the

Thirteen Attributes of Mercy, and refers to his fuller treatment in the discourse on the manna.

והנה ת״ת שהוא מדת הרחמים מדתו של יעקב עולה עד הכתר בחי׳ רחמים רבים בסוד בריח

Now, Tiferes (beauty), which is the attribute of mercy, the attribute of Yaakov, rises up to Keser (the

Crown), the level of great mercy, in the mystery of the bar

Tiferes, the third of the emotive attributes after Chesed and Gevurah, is the attribute of mercy and belongs to

Yaakov. It is not confined to its own place: it reaches all the way up to Keser, where mercy is “great mercy,”

the mercy that revives the dead.

1



L I K K U T E I  T O R A H  ·  P A R S H A S  C H U K A S  ·  M A A M A R  6 והזה הטהור על הטמא ביום השלישי וביום השביעי

5likuteitorah.com/likkutei-torah/chukas/6/

S E C T I O N  2  ·  ¶ 2 – 3

What is “far”: Atik Yomin, the red heifer and teshuvah

התיכון המבריח מן הקצה אל הקצה8 בזהר ס״פ תרומה )דקע״ה ע״ב( וזהו ביום השלישי דייקא יקימנו
9 ועמ״ש על פסוק זה לקמן גבי עשי״ת.

in the middle, which runs through from end to end, in the Zohar at the end of Parshas Terumah

(page 175b). And this is [the meaning of] “on the third day” specifically: “He will raise us up.” And

see what is written on this verse below, in connection with the Ten Days of Teshuvah.

The Zohar reads the middle bar of the Mishkan, which ran through all the boards from one end to the other,

as Yaakov, who holds both sides and is complete on both of them, toward the holy Atik above and toward

Z’eir Anpin. This is why the verse says “on the third day” specifically: the third attribute, Tiferes, reaches the

great mercy that raises the dead. The Alter Rebbe adds that he discusses this verse again in connection with

the Ten Days of Teshuvah.

וזהו ואשא אתכם על כנפי נשרים10 שהוא פני נשר בחי׳ רחמים לעורר רחמים על ירידת הנפש ועי״ז
12 ,13 ,14 ואביא אתכם אלי ממש. כנשר יעיר11 כו׳ ישאהו על אברתו כו׳. כמ״ש במ״א.

And this is [the meaning of] “And I bore you on eagles’ wings”: which is the face of the eagle, the

level of mercy, to arouse mercy over the descent of the soul; and through this, “and I brought you”

truly “to Myself.” “As an eagle stirs up,” etc., “bears it on its pinions,” etc., as is explained

elsewhere.

In the Divine chariot the face of the eagle is the face of mercy, so G-d’s carrying Israel “on eagles’ wings” is

the arousal of mercy for the soul that has descended into this world. Through that mercy G-d brings the soul

truly “to Myself,” like the eagle in Moshe’s song that stirs its nest and carries its young on its wings.

ונחיה לפניו דייקא היינו שלע״ל יתגלה פנימי׳ ע״י שלמעלה מהשבירה והתיקון כו׳. וזהו ביום השלישי
כו׳ וירא את המקום מרחוק15 והוא ע״ד ליעקב אשר פדה את אברהם16

“And we shall live before Him (lefanav)” specifically: that is, in the Time to Come the inner dimen‐

sion (pnimiyus) of Atik Yomin, which is above the shattering and the rectification, etc., will be re‐

vealed. And this is [the meaning of] “On the third day,” etc., “and he saw the place from afar.” And

this is along the lines of “to Yaakov, who redeemed Avraham,”

The word lefanav, “before Him,” shares its root with pnimiyus, the inner dimension: in the Time to Come the

inner dimension of Atik Yomin (the “Ancient of Days,” the innermost level of Keser) will be revealed, a level

above the shattering of the vessels and their rectification. The Alter Rebbe ties this to another third day, when

Avraham saw the place of the Akeidah “from afar,” and compares it to “Yaakov, who redeemed Avraham”:

the third day is Yaakov’s attribute, and through it Avraham saw what was far off.

2
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כי בחי׳ מרחוק הוא מה שרחוק מהשגה. אמרתי אחכמה17 והיא רחוקה ממני שאמר שלמה על מצות

פרה אדומה.

for the level of “from afar” is that which is far from comprehension. “I said, ‘I will become wise,’

but it is far from me”: this Shlomo said concerning the mitzvah of the red heifer.

The words “from afar” mean what lies beyond comprehension. Shlomo, the wisest of men, used the same

word for the red heifer, “I said, ‘I will become wise,’ but it is far from me,” so the heifer is rooted in this level

that is beyond understanding.

וכ״ז נמשך ע״י ביום השלישי כו׳ בחינת רחמים כנ״ל ועמ״ש במ״א ע״פ כי המצוה הזאת18 כו׳ ולא

רחוקה היא19 כו׳

And all this is drawn down through “on the third day,” etc., the level of mercy, as mentioned above.

And see what is written elsewhere on the verse “For this commandment,” etc., “nor is it far,” etc.,

All this, the revelation of what is “far,” comes through “the third day,” the mercy of Tiferes that reaches up to

Keser. The Alter Rebbe refers to his explanation of “For this commandment … is not far,” which Kehot lo‐

cates in Parshas Nitzavim.

שנאמר על מצות התשובה כי הגם שההמשכה מבחי׳ כתר מקיף עליון מה שנק׳ רחוק אעפ״כ קרוב

אליך הדבר20 כו׳ והיינו כענין ואשא אתכם על כנפי נשרים21 כו׳ אלי כנ״ל.

which was said concerning the mitzvah of teshuvah (return): that although the drawing down is

from the level of Keser (the Crown), the supernal encompassing [light], which is what is called

“far,” nevertheless “the thing is near to you,” etc. And this is like the matter of “And I bore you on

eagles’ wings,” etc., “to Myself,” as mentioned above.

That verse speaks of teshuvah: its power is drawn from Keser, the supernal encompassing light, which is

“far” beyond grasp, and yet “the thing is near to you.” This is the same movement as the eagle that carries

Israel “to Myself”: mercy from the highest level brings near the one who was far.

3



L I K K U T E I  T O R A H  ·  P A R S H A S  C H U K A S  ·  M A A M A R  6 והזה הטהור על הטמא ביום השלישי וביום השביעי

7likuteitorah.com/likkutei-torah/chukas/6/

S E C T I O N  3  ·  ¶ 4

The heifer’s ashes: teshuvah revives the soul

והנה אפר הפרה הוא ג״כ בחי׳ תשובה לשרוף כל ההרהורין בישין כמ״ש במ״א ועי״ז נמשך מים חיים
22 מבחינת אחכמה והיא רחוקה לרחוק שנעשה קרוב.

Now, the ashes of the heifer are also the level of teshuvah (return), to burn up all evil thoughts, as

is explained elsewhere. And through this, living waters are drawn down from the level of “I will be‐

come wise, but it is far” to the one far off who has become near.

The red heifer is burned to ashes, so it stands for teshuvah, which burns away all evil thoughts. Through

this, the “living waters” of the purification are drawn from the level beyond comprehension that Shlomo

called “far” to the one who was far and has come near, the baal teshuvah.

וכענין ההזאה לטהר טמא מת ככה ממש יחיה איש את נפשו האסורה וקשורה בהבלי עולם ונחשבת

כמת כמ״ש ויתן את רשעים קברו23 וכמארז״ל רשעים בחייהם קרויים מתים24 והיינו ע״י התעוררות

רחמים רבים מלמעלה

And like the matter of the sprinkling to purify one made impure by the dead, in exactly this way a

person shall bring to life his soul, which is imprisoned and bound up in the vanities of the world

and is considered as dead, as it is written, “And he made his grave with the wicked,” and as our

Sages, of blessed memory, said, “The wicked in their lifetime are called dead.” And this is through

the arousal of great mercy from above,

Just as the sprinkling purifies one made impure by the dead, a person can bring his own soul back to life

when it is bound up in worldly vanities, for such a soul is counted as dead. Scripture joins the wicked to the

grave, and the Sages say the wicked are called dead even in their lifetime; the revival comes through great

mercy aroused from above.

ולכן ההזאה הוא ג״כ ביום השלישי ע״י שמעורר רחמים על נפשו ברחמיך הרבים רחם עלינו25 כו׳

26 כו׳. והוא רחום יכפר עון

and therefore the sprinkling is also on the third day: through one’s arousing mercy upon his soul,

“In Your great mercy, have mercy upon us,” etc., and “And He, being merciful, atones for iniquity,”

etc.

This is why the sprinkling is on the third day, the day of mercy: a person arouses mercy on his own soul, as

in the morning blessing before the Shema, “In Your great mercy, have mercy upon us,” and G-d, “being

merciful, atones for iniquity.”

4
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S E C T I O N  4  ·  ¶ 5 – 6

The seventh day: Malchus, David and the servant

ועמ״ש בד״ה ראיתי והנה מנורת זהב27 בענין ברחמיך הרבים כו׳. וביום השביעי הוא בחי׳ מל׳

And see what is written in the discourse beginning “I have seen, and behold, a menorah of gold,”

on the matter of “In Your great mercy,” etc. And “on the seventh day” is the level of Malchus

(sovereignty),

The Alter Rebbe refers to his discussion of “In Your great mercy” in the discourse on Zechariah’s vision of

the golden menorah. He then turns to the second day of sprinkling: the seventh day is the level of Malchus,

the seventh and last of the emotive Sefiros.

והוא בחינת דוד ובז׳ אושפיזין יעקב הוא הג׳ ודוד הוא השביעי ובחי׳ דוד שהיה מרכבה לבחי׳ מלכות
28 לפי שהוא בחי׳ דוד עבדי29,

which is the level of David. And among the seven Ushpizin (guests), Yaakov is the third and David

is the seventh. And the level of David, in that he was a chariot for the level of Malchus, is because

he is the level of “David My servant.”

Malchus is the level of David the king. Among the seven Ushpizin, the supernal guests of Sukkos, Yaakov is

the third and David the seventh, matching the third and seventh days; David was a chariot for Malchus,

wholly given over to it, because he was “David My servant.”

והנה כתיב כי לי בנ״י עבדים30 פי׳ ע״י שיהיו בבחי׳ עבדים עי״ז יהיו לי ממש.

Now, it is written, “For to Me the children of Israel are servants.” The meaning is: through their be‐

ing at the level of servants, through this they will be truly “Mine.”

The Alter Rebbe reads “For to Me the children of Israel are servants” as cause and effect: through being ser‐

vants, Israel becomes truly “Mine.”

5

31 כו׳ שבחי׳ עבד שהוא הביטול לגמרי בלי שום טעם ודעת שרשו וכמ״ש במ״א ע״פ ועתה יגדל נא32,

גבוה מאד

And as is explained elsewhere on the verse “And now, I pray, let [the power] be great,” etc.: that the

level of a servant, which is complete self-nullification (bittul) without any reason or knowledge, has

its root very high;

The Alter Rebbe refers to his explanation of Moshe’s prayer, “And now, I pray, let [the power] be great.”

There he shows that a servant’s complete self-nullification, which acts without any reason or understanding

of its own, has a very lofty root.

6
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S E C T I O N  5  ·  ¶ 7 – 8

Death and life: Yaakov and David do not die

והיינו שממשיך מבחי׳ כתר שלמעלה מהחו״ב והוא בחי׳ מל׳ דא״ס וזהו בחי׳ לי ממש ע״ד המבואר

במ״א ע״פ וארשתיך לי33 לעולם34 כו׳ שבבחי׳ זו אין שייך שינויים כו׳.

that is, it draws down from the level of Keser (the Crown), which is above Chochmah (wisdom) and

Binah (understanding), and it is the level of the Malchus of the Infinite One (Ein Sof). And this is the

level of truly “Mine,” along the lines of what is explained elsewhere on the verse “And I will betroth

you to Me forever,” etc.: that at this level, changes do not apply, etc.

Such bittul draws from Keser, which is above Chochmah and Binah, and Keser is the Malchus of the Infinite

One, the kingship of G-d’s own infinite being. That is why the servant is truly “Mine”: as explained on “And I

will betroth you to Me forever,” at this level there is no change, so the bond is forever.

וגם הנה שרש טומאת מת נמשך משבה״כ ז׳ מלכין דתהו שמתו כו׳ בלע הוא בחי׳ הדעת כו׳

Moreover, the root of the impurity of the dead is drawn from the shattering of the vessels (sheviras

hakeilim): the seven kings of Tohu, who died, etc.; Bela is the level of Daas (knowledge), etc.

The impurity of the dead has a root above: the shattering of the vessels, described as the seven kings of the

world of Tohu who reigned and “died.” The first of them, Bela, corresponds to Daas, the level of knowledge.

וזהו ג״כ ענין עץ הדעת טוב ורע. משא״כ בחכמה עילאה כתיב ימותו ולא בחכמה35 עץ החיים.

And this is also the matter of the Tree of Knowledge of good and evil. Whereas regarding supernal

Chochmah (wisdom), it is written, “They die, and not with wisdom”; [it is] the Tree of Life.

Death therefore belongs to the realm of Daas, which is also the Tree of Knowledge of good and evil, through

which death came into the world. Supernal Chochmah is different: Job says “they die, and not with wisdom,”

meaning that death comes only where wisdom is absent, so Chochmah is the Tree of Life.

וכש״כ בבחי׳ כתר כו׳ חיי החיים כו׳ וזה נמשך ע״י הביטול שלמעלה מהדעת שהוא בחי׳ ביום השביעי

כו׳.

And all the more so at the level of Keser (the Crown), etc., the Life of life, etc. And this is drawn

down through the self-nullification (bittul) that is above Daas, which is the level of “on the seventh

day,” etc.

Keser, above Chochmah, is all the more beyond death; it is the Life of all life. This life is drawn down

through bittul above Daas, and that bittul is the level of the seventh day: Malchus, the servant.

7
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ועמ״ש בפ׳ ויקהל בד״ה קחו מאתכם תרומה. בענין ועד אין לו הפסק36 כו׳ ע״ש וזהו ענין דוד חי
37 וקיים.

And see what is written in Parshas Vayakhel, in the discourse beginning “Take from among you an

offering,” on the matter of “va’ed (forever) has no cessation,” etc.; see there. And this is the matter

of “David lives and endures.”

The Alter Rebbe refers to his discourse “Take from among you an offering” in Parshas Vayakhel, on the

Talmud’s teaching that va’ed, “forever,” never ceases. This is the meaning of the saying “David, King of

Israel, lives and endures”: Malchus, the level of David, drawn from above Daas, is beyond death.

והנה גם ביעקב ארז״ל יעקב אבינו לא מת38 שהוא מבחי׳ שלמעלה מהשבירה וכמבואר במ״א ע״פ

מאמר הזהר ס״פ ויגש ע״פ ויברך יעקב את פרעה כו׳

Now, of Yaakov too our Sages, of blessed memory, said, “Yaakov our father did not die,” for he is

from the level that is above the shattering, as is explained elsewhere on the statement of the Zohar

at the end of Parshas Vayigash, on the verse “And Yaakov blessed Pharaoh,” etc.

The Sages’ saying that “Yaakov our father did not die” fits the same pattern: Yaakov’s level, Tiferes reaching

up to Keser, is above the shattering, so death does not touch it. The Alter Rebbe refers to his explanation,

elsewhere, of the Zohar at the end of Parshas Vayigash on “And Yaakov blessed Pharaoh.”

ועמש״ל בפ׳ וישלח ע״פ ויאבק39 כו׳ בענין כי לא יכול לו40 כו׳ ולכן ההזאה לטהרת טמא מת להעביר
42 רוח הטומאה הוא דייקא ביום השלישי וביום השביעי41 ועמ״ש ע״פ ויאכילך את המן:

And see what is written above in Parshas Vayishlach, on the verse “And [a man] wrestled,” etc., on

the matter of “that he could not prevail against him,” etc. And therefore the sprinkling for the pu‐

rification of one made impure by the dead, to remove the spirit of impurity, is specifically on the

third day and on the seventh day. And see what is written on the verse “And He fed you the manna.”

He also refers to his discussion in Parshas Vayishlach of the man who wrestled with Yaakov and “could not

prevail against him,” and once more to the discourse on the manna. This is why the purification of one im‐

pure through the dead, removing the spirit of impurity, comes specifically on the third day, Yaakov’s, and

the seventh day, David’s: both are levels of life that death cannot touch.

8
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I N  O N E ’ S  A V O D A H

A soul bound up in worldly vanities is counted as dead, and teshuvah revives it: a person arouses mercy on

his own soul (“In Your great mercy, have mercy upon us”), burns away evil thoughts, and so draws life from

the level beyond understanding. And by being G-d’s servant, with bittul beyond reason, a person becomes

truly G-d’s own, in a bond that does not change.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the Alter Rebbe connect the third day of the sprinkling with the third day of the Resurrection in

Hoshea’s prophecy?

2. How can Tiferes, one of the emotive attributes, reach up to Keser, and what does the image of the middle

bar add?

3. In what sense is the red heifer “far,” and how does teshuvah bring what is far to the one who has come

near?

4. Why does being a servant, without reason or understanding, make a person truly G-d’s own?

5. Why is death rooted in Daas and the shattering of the vessels, and how do Yaakov and David stand above

it?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

והזה הטהור על הטמא

The law of the red heifer: the pure person sprinkles the

water of purification on one impure through the dead on

the third day and on the seventh day. The maamar sets out

to explain why these two days in particular.

Numbers 19:19במדבר י״ט:י״ט

יּוֹם אוֹ בַּ טְּ חִ י וְ יעִ בִ שְּׁ יּוֹם הַ י וּבַ ישִׁ לִ שְּׁ יּוֹם הַ א בַּ מֵ טָּ ל־הַ הֹר עַ טָּ זָּה הַ הִ וְ

ב: רֶ עָ ר בָּ הֵ טָ יִם וְ מַּ ץ בַּ חַ רָ יו וְ דָ גָ בֶּס בְּ כִ י וְ יעִ בִ שְּׁ הַ
And the clean person shall sprinkle upon the unclean on the

third day, and on the seventh day; and on the seventh day he

shall purify him; and he shall wash his clothes, and bathe

himself in water, and shall be clean at even.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במדבר יט, יט.

1

ביום השלישי יקימנו
Hoshea’s prophecy: “He will revive us after two days; on

the third day He will raise us up, and we shall live before

Him.” The Alter Rebbe reads it as speaking of the

Resurrection of the Dead and links its “third day” to the

third day of the sprinkling.

Hosea 6:2הושע ו׳:ב׳

נָיו: פָ יֶה לְ חְ נִ נוּ וְ מֵ קִ י יְ ישִׁ לִ שְּׁ יּוֹם הַ יִם בַּ יֹּמָ  יֵּנוּ מִ חַ יְ

After two days will He revive us, On the third day He will

raise us up, that we may live in His presence.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הושע ו, ב.

2

ביום השלישי יקימנו ונחיה לפניו

On “On the third day Avraham lifted his eyes,” the

Midrash lists the great “third days” of Scripture, among

them “the third day of the Resurrection of the Dead,”

proven from Hoshea’s verse. The Alter Rebbe cites it for

this reading of the verse.

Bereshit Rabbah 56:1בראשית רבה נ״ו:א׳

ביום השלישי וישא אברהם את עיניו - כתיב )הושע ו( יחיינו מיומים
ביום השלישי יקימנו ונחיה לפניו ביום השלישי, של שבטים, כתיב
)בראשית מב(: ויאמר אליהם יוסף ביום השלישי. ביום השלישי של

מרגלים, שנאמר )יהושע ב(: ונחבתם שמה שלושת ימים. ביום

השלישי של מתן תורה, שנאמר )שמות יט(: ויהי ביום השלישי. ביום
השלישי של יונה, דכתיב )יונה ב(: ויהי יונה במעי הדגה שלושה ימים
ושלושה לילות. ביום השלישי של עולי גולה, דכתיב )עזרא ח(: ונשב
שם ימים שלושה. ביום השלישי של תחיית המתים, דכתיב: יחיינו

מיומים. ביום השלישי יקימנו ביום …
“On the third day, Abraham lifted his eyes, and saw the place

from a distance” (Genesis 22:4). “On the third day, Abraham

lifted his eyes” – it is written: “He will revive us after two

days; on the third day, He will lift us, and we will live before

Him” (Hosea 6:2). “On the third day” of the tribes, as it is

written: “Joseph said to them on the third day, [do this and

you shall live]” (Genesis 42:18). “On the third day” of the

spies [sent by Joshua], as …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

3

]ע׳ במדרש רבה פ׳ וירא פנ״ו[

Kehot quotes it: on “On the third day Avraham lifted his

eyes,” the Tzemach Tzedek explains that “He will revive us

after two days; on the third day He will raise us up” refers

to the Resurrection of the Dead.

K E H O T ’ S  N O T E

”ע״פ ביום השלישי וישא אברהם את עיניו, פי׳ יחיינו מיומים ביום השלישי

יקימנו קאי על תח״ה” — אוה״ת נ״ך כרך א ע׳ תלד. וראה לקמן דרושים
לר״ה סד, א.

4

מחי׳ מתים ברחמים רבים
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

נוסח תפלת עמידה.

5

טל שעתיד להחיות בו את המתים
The Talmud relates that at Sinai, when Israel’s souls left

them at each Divine utterance, G-d brought down the dew

with which He will revive the dead, and revived them. The

Alter Rebbe identifies this dew with the great mercy by

which the dead are revived.

Shabbat 88b:6שבת פ״ח ב:ו׳

יבּוּר ן, דִּ תָ מָ שְׁ ה נִ תָ אשׁוֹן יָצְ יבּוּר רִ דִּ מִּ ר שֶׁ אַחַ רוֹ״. וּמֵ בְּ דַ אָה בְ י יָצְ שִׁ … ״נַפְ
ם, יָה אוֹתָ חְ הֶ ים וְ תִ חֲיוֹת בּוֹ מֵ הַ יד לְ תִ עָ ל שֶׁ יד טַ לוּ? — הוֹרִ יבְּ יאַךְ קִ י הֵ נִ שֵׁ

ר אָמַ הּ״. וְ תָּ ה כוֹנַנְ אָה אַתָּ נִלְ ךָ וְ ים נַחֲלָתְ לֹקִ  יף אֱ נִ בוֹת תָּ דָ ם נְ ר: ״גֶּשֶׁ מַ נֶּאֱ שֶׁ
זְרוּ רוּךְ הוּא חָ דוֹשׁ בָּ קָּ י הַ פִּ יָּצָא מִ יבּוּר שֶׁ דִ יבּוּר וְ י: כׇּל דִּ וִ ן לֵ עַ בֶּ י יְהוֹשֻׁ בִּ רַ
ן, ין אוֹתָ דִּ דַ ת מְ רֵ שָּׁ י הַ כֵ אֲ לְ יוּ מַ הָ יל וְ ר מִ שָׂ נֵים עָ ן שְׁ יהֶ חוֹרֵ ל לַאֲ אֵ רָ יִשְׂ
א לָּ דֹּדוּן״, אֶ י ״יִ רֵ יקְ דֹּדוּן״ — אַל תִּ דֹּדוּן יִ בָאוֹת יִ י צְ כֵ אֲ לְ ר: ״מַ מַ נֶּאֱ שֶׁ

דּוּן״. דַ ״יְ
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar III, 288aזח״ג רפח, א
K E H O T ’ S  N O T E

שבת פח, ב. וש״נ. זח״ג רפח, א.

6

בד״ה ויאכילך את המן

There the Alter Rebbe explains that the manna is the level

of dew, “the dew with which He is destined to revive the

dead,” which is the level of great mercy, as in “He revives

the dead with great mercy.” He then begins to explain what

great mercy is above, starting from “the seed of man and

the seed of beast,” the two kinds of souls, and the face of

the lion in the chariot.

K E H O T ’ S  N O T E

7
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P A R A G R A P H  2

לקמן פ׳ עקב יג, ג ואילך.

בריח התיכון המבריח מן הקצה אל הקצה

Rabbi Shimon says the middle bar is Yaakov, “a perfect

man,” complete on both sides, toward the holy Atik and to‐

ward Z’eir Anpin. This is the Alter Rebbe’s basis for saying

that Tiferes rises up to Keser.

Zohar, Terumah 94:908–96:918-ספר הזהר, תרומה צ״ד:תתק״ח
צ״ו:תתקי״ח

R. Simeon, we are told, explained thus the words, “And the

middle bar in the midst of the boards shall pass from one

end to the other.” ‘“The middle bar”’, he said, ‘signifies

Jacob, the perfect saint, as we have pointed out on another

occasion in connection with the characterization of Jacob as

“a complete man, dwelling in tents” (Gen. 25, 27). It does

not say, “dwelling in a tent”, but “dwelling in tents,’, which

denotes that he unified the two “tents” (of Severity and

Mercy). The same implication may …

The Zohar; London, Soncino Press, 1933 (Public Domain)

8

ועמ״ש על הפסוק . . גבי עשי״ת
the passage shares nothing with the note

K E H O T ’ S  N O T E

דרושים לר״ה סג, ב ואילך.

9

ואשא אתכם על כנפי נשרים
G-d tells Israel at Sinai, “I bore you on eagles’ wings and

brought you to Myself.” The Alter Rebbe reads the eagle as

mercy, which lifts the soul and brings it to G-d.

Exodus 19:4שמות י״ט:ד׳

א ים וָאָבִ רִ שָׁ י נְ פֵ נְ ל־כַּ כֶם עַ תְ א אֶ שָּׂ אֶ יִם וָ רָ צְ מִ י לְ יתִ שִׂ ר עָ ם אֲשֶׁ יתֶ אִ ם רְ אַתֶּ
י: לָ כֶם אֵ תְ אֶ

Ye have seen what I did unto the Egyptians, and how I bore

you on eagles’wings, and brought you unto Myself.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות יט, ד.

10

כנשר יעיר קנו

In Ha’azinu, G-d’s care for Israel is compared to an eagle

that stirs its nest, hovers over its young and carries them

on its pinions. It illustrates the mercy that raises the soul

up.

Deuteronomy 32:11דברים ל״ב:י״א

תוֹ: רָ בְ ל־אֶ הוּ עַ אֵ הוּ יִשָּׂ חֵ קָּ יו יִ נָפָ רֹשׂ כְּ פְ ף יִ חֵ יו יְרַ ל־גּוֹזָלָ נּוֹ עַ יר קִ ר יָעִ נֶשֶׁ כְּ
As an eagle that stirreth up her nest, Hovereth over her

young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים לב, יא.

11

Kehot’s note points to Zohar, Terumah 96:920 for these

words.

Zohar, Terumah 96:920ספר הזהר, תרומה צ״ו:תתק״כ

12

The middle bar of the Mishkan’s walls ran through the

boards from one end to the other. Following the Zohar, the

Alter Rebbe sees in it Tiferes, Yaakov’s attribute, which

joins both sides and reaches up to Keser.

Exodus 26:28שמות כ״ו:כ״ח

צֶה: קָּ ל־הַ צֶה אֶ קָּ ן־הַ חַ מִ רִ בְ ים מַ שִׁ רָ קְּ תוֹךְ הַ יכֹן בְּ תִּ יחַ הַ רִ בְּ הַ וְ
and the middle bar in the midst of the boards, which shall

pass through from end to end.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

13

“He afflicted you and let you hunger, and fed you the man‐

na.” This verse opens the discourse to which the Alter

Rebbe refers for the dew of resurrection and great mercy;

he cites it again at the end of the maamar.

Deuteronomy 8:3דברים ח׳:ג׳

ן עַ מַ יךָ לְ בֹתֶ עוּן אֲ לֹא יָדְ תָּ וְ עְ לֹא־יָדַ ר  ן אֲשֶׁ מָּ ת־הַ ךָ אֶ לְ כִ יַּאֲ ךָ וַ בֶ עִ יַּרְ ךָ וַ נְּ עַ יְ וַ

יֶה חְ י־ה׳ יִ ל־כׇּל־מוֹצָא פִ י עַ ם כִּ אָדָ יֶה הָ חְ דּוֹ יִ בַ ם לְ חֶ לֶּ ל־הַ י לֹא עַ ךָ כִּ יעֲ הוֹדִ
ם: אָדָ הָ

And He afflicted thee, and suffered thee to hunger, and fed

thee with manna, which thou knewest not, neither did thy fa‐

thers know; that He might make thee know that man doth

not live by bread only, but by every thing that proceedeth

out of the mouth of the L-RD doth man live.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

14

וירא את המקום מרחוק

On the way to the Akeidah, “on the third day Avraham lift‐

ed his eyes and saw the place from afar.” The Alter Rebbe

reads “from afar” as a level beyond comprehension,

reached through the third day.

Genesis 22:4בראשית כ״ב:ד׳

חֹק: רָ קוֹם מֵ מָּ ת־הַ א אֶ יַּרְ ינָיו וַ ת־עֵ ם אֶ הָ רָ א אַבְ יִּשָּׂ י וַ ישִׁ לִ שְּׁ יּוֹם הַ בַּ

On the third day Abraham lifted up his eyes, and saw the

place afar off.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית כב, ד.

15

ליעקב אשר פדה את אברהם

Isaiah speaks of “the house of Yaakov, who redeemed

Avraham.” The Alter Rebbe uses it to say that what

Avraham reached on the third day came through Yaakov’s

attribute.

Isaiah 29:22ישעיהו כ״ט:כ״ב

ה יֵבוֹשׁ תָּ ם לֹא־עַ הָ רָ ת־אַבְ ה אֶ דָ ר פָּ ית יַעֲקֹב אֲשֶׁ ל־בֵּ ר ה׳ אֶ ן כֹּה־אָמַ כֵ לָ
רוּ: וָ נָיו יֶחֱ ה פָּ תָּ לֹא עַ יַעֲקֹב וְ

Therefore thus saith the L-RD, who redeemed Abraham,

concerning the house of Jacob: Jacob shall not now be

ashamed, Neither shall his face now wax pale;

16
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P A R A G R A P H  3

P A R A G R A P H  4

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ כט, כב. ע׳ לעיל במאמר ד״ה וספרתם פ״ב ]לה, ג[. וש״נ. ]כ[.

אמרתי אחכמה

Koheles: “All this I tested with wisdom; I said, ‘I will be‐

come wise,’ but it is far from me.” The Alter Rebbe says

that Shlomo said this about the mitzvah of the red heifer,

whose reason lies beyond understanding.

Ecclesiastes 7:23קהלת ז׳:כ״ג

י: נִּ מֶּ ה מִ חוֹקָ יא רְ הִ ה וְ כָּמָ חְ י אֶ תִּ רְ ה אָמַ מָ כְ חׇ י בַ יתִ סִּ כׇּל־זֹה נִ
All this have I tried by wisdom; I said: ‘I will get wisdom’; but

it was far from me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קהלת ז, כג.
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ע״פ כי המצוה הזאת

There the Alter Rebbe explains that “this commandment”

refers to teshuvah (as Reishis Chochmah, Sha’ar

HaTeshuvah, chapter 1, writes in the name of the

Ramban), reading teshuvah as returning the letter hei of

the Name Havayah.

K E H O T ’ S  N O T E

לקמן פ׳ נצבים מה, ג.
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כי המצוה הזאת כו׳ ולא רחוקה היא

Moshe says of “this commandment” that it is not hidden

and “not far.” The Alter Rebbe reads it as the mitzvah of

teshuvah, which draws from the “far” level of Keser and

yet is near.

Deuteronomy 30:11דברים ל׳:י״א

ה חֹקָ לֹא רְ ךָ וְ מְּ וא מִ לֵאת הִ פְ לֹא־נִ יּוֹם  ךָ הַ וְּ צַ י מְ ר אָנֹכִ זֹּאת אֲשֶׁ וָה הַ צְ מִּ י הַ כִּ

וא: הִ
For this commandment which I command thee this day, it is

not too hard for thee, neither is it far off.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קרוב אליך הדבר
“For the thing is very near to you, in your mouth and in

your heart, to do it.” Teshuvah is near to every person de‐

spite its lofty source.

Deuteronomy 30:14דברים ל׳:י״ד

עֲשֹׂתוֹ: ךָ לַ בְ בָ לְ יךָ וּבִ פִ אֹד בְּ בָר מְ דָּ יךָ הַ לֶ רוֹב אֵ י־קָ כִּ
But the word is very nigh unto thee, in thy mouth, and in thy

heart, that thou mayest do it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואשא אתכם על כנפי נשרים

Recalled from the first paragraph: the eagle’s wings, the

mercy that lifts Israel and brings them “to Myself.”

Exodus 19:4שמות י״ט:ד׳

א ים וָאָבִ רִ שָׁ י נְ פֵ נְ ל־כַּ כֶם עַ תְ א אֶ שָּׂ אֶ יִם וָ רָ צְ מִ י לְ יתִ שִׂ ר עָ ם אֲשֶׁ יתֶ אִ ם רְ אַתֶּ
י: לָ כֶם אֵ תְ אֶ

Ye have seen what I did unto the Egyptians, and how I bore

you on eagles’wings, and brought you unto Myself.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לרחוק שנעשה קרוב

Rabbi Abbahu teaches that where baalei teshuvah stand,

perfect tzaddikim cannot stand, for the verse says “Peace,

peace to the far and to the near,” the far one first. The

Alter Rebbe’s “the one far off who has become near” is the

baal teshuvah.

Berakhot 34b:17–18ברכות ל״ד ב:י״ז-י״ח

י: וִ ן לֵ עַ בֶּ י יְהוֹשֻׁ בִּ ר רַ י? אָמַ ילֵּ נֵי מִ נָא הָ כוּ׳: מְ ינָא וְ נִ י חֲ בִּ ל רַ יו עַ לָ רוּ עָ אָמְ
ר ה׳ רוֹב אָמַ לַקָּ חוֹק וְ לוֹם לָרָ לוֹם שָׁ יִם שָׁ תָ פָ יב שְׂ א נִ א: ״בּוֹרֵ רָ ר קְ אָמַ דְּ
ן לֹא ים כּוּלָּ יאִ בִ נְּ נָן: כׇּל הַ י יוֹחָ בִּ ר רַ יָּיא בַּר אַבָּא אָמַ י חִ בִּ ר רַ יו״. אָמַ אתִ פָ וּרְ
יד מִ לְ תַ יָא לְ טְ מַ קְ רַ ה פְּ לָעוֹשֶׂ כָם, וְ יד חָ מִ לְ תַ תּוֹ לְ יא בִּ שִּׂ לָּא לַמַּ אוּ אֶ נַבְּ תְ נִ

ן יִ ן — ״עַ מָ צְ ים עַ י חֲכָמִ ידֵ מִ לְ בָל תַּ יו. אֲ סָ כָ נְּ כָם מִ יד חָ מִ לְ נֶּה תַּ הַ לַמְ כָם, וְ חָ
כֵּה לוֹ״. חַ מְ ה לִ ךָ יַעֲשֶׂ ים זוּלָתְ לֹקִ  ה אֱ אָתָ לֹא רָ

They declared concerning R. Hannina b. Dosa, etc. Whence

is this? R. Joshua b. Levi said :For the Scriptures state,

"Peace, peace to him that is far off and to him that is near,

saith the L-rd that createth the fruit of the lips; and I will

heal him" (Is.lvii. 19). R. Hiyya b. Abba said in the name of

R. Johanan : Every prophet prophesied only to marry his

daughter to a disciple of the wise, and for him who transacts

the affairs of a disciple of the wise …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות לד, ב.
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ויתן את רשעים קברו
“And he made his grave with the wicked.” The verse joins

the wicked to the grave, showing that one sunk in sin is

counted as dead.

Isaiah 53:9ישעיהו נ״ג:ט׳

ה מָ רְ לֹא מִ ה וְ שָׂ ס עָ מָ ל לֹא־חָ יו עַ מֹתָ יר בְּ שִׁ ת־עָ אֶ רוֹ וְ בְ ים קִ עִ שָׁ ת־רְ ן אֶ יִּתֵּ וַ
יו: פִ בְּ

And they made his grave with the wicked, And with the rich

his tomb; Although he had done no violence, Neither was

any deceit in his mouth.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נג, ט.
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רשעים בחייהם קרויים מתים

On “the dead know nothing,” the Talmud says these are

the wicked, who even in their lifetime are called dead. A

soul bound up in worldly vanities is in that state and needs

to be revived.

Berakhot 18b:3ברכות י״ח ב:ג׳

ין רוּיִ ן קְ יֵּיהֶ חַ בְּ ים, שֶׁ עִ שָׁ לּוּ רְ ה״ — אֵ אוּמָ ים מְ עִ ינָם יוֹדְ ים אֵ תִ מֵּ הַ ״וְ
א, ימָ ית אֵ עֵ י בָּ אִ ל״. וְ אֵ רָ יא יִשְׂ שִׂ ע נְ שָׁ לָל רָ ה חָ אַתָּ ר: ״וְ מַ נֶּאֱ ים״, שֶׁ תִ ״מֵ
י הוּא! ת״, חַ מֵּ ת הַ ים יוּמַ דִ ה עֵ לֹשָׁ י שְׁ ל פִּ ים אוֹ עַ דִ נַיִם עֵ י שְׁ ל פִּ כָא: ״עַ הָ מֵ

א. רָ יקָּ עִ ת מֵ מֵּ לָּא, הַ אֶ
'But the dead know not anything' — this refers to the wicked

who are called dead in their life-time; as it is said, 'And

thou, O wicked one, thou art slain, the prince of Israel'

(Ezek. xxi. 30)." Or if thou wilt, derive it from the following :

"At the mouth of two witnesses, or three witnesses, shall the

dead be put to death" (Deut. xvii. 6). But he is alive ! Nay, he

is accounted as dead from the beginning.

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Bereshit Rabbah 39:7בראשית רבה ל״ט:ז׳

" מה כתיב למעלה מן הענין )בראשית יא, ךָ ךְ לְ ם לֶ רָ ל אַבְ ר ה׳ אֶ יֹּאמֶ ”וַ
ן” א״ר יצחק אם לענין החשבון ועד עכשיו רָ חָ ח בְּ רַ ת תֶּ יָּמָ לב (: ”וַ
מתבקש לו עוד ששים וחמש שנים אלא בתחלה אתה דורש הרשעים
קרוים מתים בחייהן לפי שהיה אברהם אבינו מפחד ואומר אצא ויהיו

מחללין בי שם שמים ואומרים הניח אביו והלך לו לעת זקנתו אמר ליה
הקב״ה לך אני פוטרך מכיבוד אב ואם ואין אני פוטר לאחר מכיבוד אב
ח רַ ת תֶּ יָּמָ ואם ולא עוד אלא שאני מקדים מיתתו ליציאתך בתחלה ”וַ

ל … ר ה׳ אֶ יֹּאמֶ ן” ואחר כך ”וַ רָ חָ בְּ
“The L-rd said to Abram: Go you, from your land” – what is

written prior to this matter? “Teraḥ died in Ḥaran” (Genesis

11:32). Rabbi Yitzḥak said: If you follow the calculation [of

years] until now, he [Teraḥ] still had an additional sixty-five

years coming to him. 1), when Teraḥ was a hundred and

forty years old. But Teraḥ did not die until the age of two

hundred and five (Genesis 11:32), sixty-five years after

Abram left him. The explanation is that, initially, you ex‐

pound that the wicked are considered …

Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah,
2022 (CC-BY)
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ברכות יח, ב. ב״ר לט, ז.
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ברחמיך הרבים רחם עלינו

Kehot’s marei makom for these words (its note is below).
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ברכת יוצר.
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והוא רחום יכפר עון

“But He, being merciful, atones for iniquity and does not

destroy.” This is the mercy aroused from above that brings

atonement and revives the soul.

Psalms 78:38תהילים ע״ח:ל״ח

יר כׇּל־ לֹא־יָעִ  יב אַפּוֹ וְ שִׁ הָ בָּה לְ רְ הִ ית וְ חִ לֹא־יַשְׁ  ן וְ וֺ ר עָ כַפֵּ חוּם יְ הוּא רַ וְ

תוֹ: חֲמָ

But He, being full of compassion, forgiveth iniquity, and de‐

stroyeth not; Yea, many a time doth He turn His anger away,

And doth not stir up all His wrath.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים עח, לח.
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ראיתי והנה מנורת זהב

The prophet Zechariah’s vision: “I have seen, and behold,

a menorah all of gold.” It opens the discourse to which the

Alter Rebbe refers for “In Your great mercy.”

Zechariah 4:2זכריה ד׳:ב׳

ל־ גֻלָּהּ עַ לָּהּ וְ ב כֻּ ת זָהָ נוֹרַ נֵּה מְ הִ י וְ יתִ אִ ר רָ אֹמַ ה וָ ה רֹאֶ ה אַתָּ י מָ לַ ר אֵ יֹּאמֶ וַ
ל־ ר עַ נֵּרוֹת אֲשֶׁ קוֹת לַ ה מוּצָ עָ בְ שִׁ ה וְ עָ בְ יהָ שִׁ לֶ יהָ עָ ה נֵרֹתֶ עָ בְ שִׁ הּ וְ רֹאשָׁ

הּ: רֹאשָׁ
And he said unto me: ‘What seest thou?’ And I said: ‘I have

seen, and behold a candlestick all of gold, with a bowl upon

the top of it, and its seven lamps thereon; there are seven

pipes, yea, seven, to the lamps, which are upon the top

thereof;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דוד עבדי
Kehot’s marei makom for these words (its note is below).
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מ״א יא, יג. ועוד.
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דוד עבדי
G-d tells Shlomo that He will leave one tribe to his son “for

the sake of David My servant.” Scripture calls David G-d’s

servant in many places, and the Alter Rebbe makes this

servanthood the reason David was the chariot of Malchus.

I Kings 11:13מלכים א י״א:י״ג

י דִּ בְ ד עַ וִ ן דָּ עַ מַ נֶךָ לְ בְ ן לִ תֵּ ד אֶ חָ בֶט אֶ ע שֵׁ רָ קְ כָה לֹא אֶ לָ מְ מַּ ת־כׇּל־הַ ק אֶ רַ
י: תִּ רְ חָ ר בָּ ם אֲשֶׁ לַ͏ִ ן יְרוּשָׁ עַ מַ וּלְ

Howbeit I will not rend away all the kingdom; but I will give

one tribe to thy son; for David My servant’s sake, and for

Jerusalem’s sake which I have chosen.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי לי בנ״י עבדים

“For to Me the children of Israel are servants; they are My

servants, whom I brought out of the land of Egypt.” The

Alter Rebbe reads it: through being servants, Israel be‐

comes truly “Mine.”

Leviticus 25:55ויקרא כ״ה:נ״ה

יִם רָ צְ ץ מִ רֶ אֶ ם מֵ י אוֹתָ ר־הוֹצֵאתִ שֶׁ ם אֲ י הֵ דַ ים עֲבָ דִ ל עֲבָ אֵ רָ נֵי־יִשְׂ י בְ י־לִ כִּ
יכֶם: לֹקֵ  י ה׳ אֱ נִ אֲ

For unto Me the children of Israel are servants; they are My

servants whom I brought forth out of the land of Egypt: I am

the L-RD your G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויקרא כה, נה.

וכמ״ש במ״א ע״פ ועתה יגדל נא

In the discourse “And now, I pray, let the power of my

L-rd be great,” the Alter Rebbe teaches that the mitzvos

must be done as the service of a servant who carries out

his master’s decree even without reason and understand‐

ing, accepting the yoke of His kingship; through this the

Infinite Light is drawn down of itself, while without ac‐

cepting the yoke nothing is drawn down.

K E H O T ’ S  N O T E

ראה לעיל פ׳ שלח לט, א.
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ועתה יגדל נא

Moshe’s prayer after the sin of the spies, asking that G-d’s

power be great, “as You have spoken.” It opens the dis‐

course to which the Alter Rebbe refers for the root of the

servant’s bittul.

Numbers 14:17במדבר י״ד:י״ז

תָּ לֵאמֹר: רְ בַּ ר דִּ דֹ־נָי כַּאֲשֶׁ ל־נָא כֹּחַ אֲ דַּ ה יִגְ תָּ עַ וְ
And now, I pray Thee, let the power of the L-rd be great, ac‐

cording as Thou hast spoken, saying:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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המבואר במ״א ע״פ וארשתיך לי

This is a short explanation of “And I will betroth you to

Me.” Quoting Pardes and the Zohar on “the courtyards of

Havayah,” it compares the seven lower Sefiros of Atzilus to

a courtyard, the gateway to the three higher Sefiros, where

the King does not dwell permanently as He does in the

house; and it adds, from Etz Chaim as cited in Tanya,

chapter 35, that the Infinite Light unites even with Atzilus

only by first enclothing itself in Chochmah.
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לעיל פ׳ במדבר ח, ד.
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וארשתיך לי לעולם

G-d’s promise to Israel: “And I will betroth you to Me for‐

ever.” The Alter Rebbe uses it for a bond at a level where

no change applies.

Hosea 2:21הושע ב׳:כ״א

ים: חֲמִ רַ ד וּבְ סֶ חֶ פָּט וּבְ שְׁ מִ ק וּבְ דֶ צֶ י בְּ יךְ לִ תִּ שְׂ רַ אֵ עוֹלָם וְ י לְ יךְ לִ תִּ שְׂ רַ אֵ וְ
And I will betroth thee unto Me for ever; Yea, I will betroth

thee unto Me in righteousness, and in justice, And in lov‐

ingkindness, and in compassion.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ימותו ולא בחכמה

Eliphaz says of mortals, “Is not their excellence removed

from them? They die, and not with wisdom.” The Alter

Rebbe reads it as teaching that death has no hold where

there is Chochmah.

Job 4:21איוב ד׳:כ״א

ה: מָ כְ חׇ לֹא בְ ם בָּם יָמוּתוּ וְ רָ ע יִתְ סַּ לֹא־נִ הֲ
Is not their tent-cord plucked up within them? They die, and

that without wisdom.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איוב ד, כא.
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ועד אין לו הפסק

The school of Rabbi Eliezer ben Yaakov taught that wher‐

ever Scripture says netzach, selah or va’ed, it never ceas‐

es; for va’ed it cites “Havayah shall reign forever and

ever.” The Alter Rebbe links this unceasing quality to

Malchus, the level of David.

Eruvin 54a:14–15עירובין נ״ד א:י״ד-ט״ו

ד״ — עֶ לָה״ ״וָ ח״ ״סֶ ר ״נֶצַ מַ נֶּאֱ קוֹם שֶׁ ן יַעֲקֹב: כׇּל מָ זֶר בֶּ יעֶ לִ י אֱ בִּ י רַ בֵ נָא דְּ תָּ
ח נֶצַ לֹא לָ יב וְ עוֹלָם אָרִ י לֹא לְ יב: ״כִּ תִ כְ ית. נֶצַח, דִּ ק עוֹלָמִ סֵ פְ ין לוֹ הֶ אֵ
יר עִ בָאוֹת בְּ יר ה׳ צְ עִ ינוּ בְּ אִ ן רָ נוּ כֵּ עְ מַ ר שָׁ יב: ״כַּאֲשֶׁ תִ כְ לָה, דִּ צוֹף״. סֶ קְּ אֶ

עוֹלָם לוֹךְ לְ מְ יב: ״ה׳ יִ תִ כְ ד, דִּ עֶ לָה״. וָ ד עוֹלָם סֶ נֶהָ עַ ים יְכוֹנְ לֹקִ  ינוּ אֱ לֹקֵ  אֱ
ד״. עֶ וָ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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עירובין נד, א.
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דוד חי וקיים

Rebbi (Rabbi Yehudah HaNasi) sent Rabbi Chiya to sancti‐

fy the new month and asked him to send the sign “David,

King of Israel, lives and endures.” The Alter Rebbe sees in

it the life of Malchus drawn from above Daas.

Rosh Hashanah 25a:9ראש השנה כ״ה א:ט׳

לָא ל קָ קַ ה. שְׁ עָ שְׁ תִ ים וְ רִ שְׂ עֶ א דְּ רָ פְ צַ י בְּ אֵ הֲוָה קָ א דַּ יהֲרָ סֵ יֵיא לְ זְ יָּיא חַ י חִ בִּ רַ
יל כָא?! זִ תְּ הָ ימַ יְ אַתְּ קָ , וְ ךְ י בָּ דּוֹשֵׁ קַ ינַן לְ עֵ א בָּ תָּ אוּרְ ר: לְ מַ ק בֵּקהּ, אֲ תַ פְּ
לַח א, וּשְׁ חָ יַרְ יהּ לְ שֵׁ דְּ קַ ב וְ ין טָ עֵ יל לְ יָּיא: זִ י חִ בִּ רַ י לְ בִּ ר לֵקהּ רַ מַ י. אֲ יכַּסִּ אִ

יָּם״. קַ י וְ ל חַ אֵ רָ ךְ יִשְׂ לֶ ד מֶ וִ נָא: ״דָּ ימָ י סִ לִ
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar I, 192bזח״א קצב, ב
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ר״ה כה, א. זח״א קצב, ב.
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יעקב אבינו לא מת
Rabbi Yochanan taught that “Yaakov our father did not

die,” deriving it from a verse that likens Yaakov to his de‐

scendants: as they are alive, so is he. The Alter Rebbe ex‐

plains it by Yaakov’s root above the shattering.

Taanit 5b:9תענית ה׳ ב:ט׳

ר מַ ת. אֲ ינוּ לֹא מֵ נָן: יַעֲקֹב אָבִ י יוֹחָ בִּ ר רַ י אָמַ כִ ר לֵקהּ, הָ מַ עוּד אֲ סְ ר דִּ תַ בָּ
ר לֵקהּ: מַ יָּיא? אֲ רַ בָּ בַרוּ קַ יָּיא וּקְ טַ נְ חֲנַטוּ חָ נַיָּא וַ דָּ פְ דוּ סַ פַ י סְ דִ כְ י בִּ כִ לֵקהּ: וְ

ת חַ אַל תֵּ ם ה׳ וְ אֻ י יַעֲקֹב נְ דִּ בְ א עַ ירָ ה אַל תִּ אַתָּ ר: ״וְ מַ נֶּאֱ שׁ, שֶׁ י דּוֹרֵ נִ א אֲ רָ קְ מִ
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ישׁ הוּא קִּ יָם״, מַ בְ ץ שִׁ רֶ אֶ ךָ מֵ עֲ ת זַרְ אֶ חוֹק וְ רָ ךָ מֵ יעֲ י מוֹשִׁ נִ נְ י הִ ל כִּ אֵ רָ יִשְׂ
יִּים. חַ יִּים — אַף הוּא בַּ חַ עוֹ בַּ ה זַרְ עוֹ: מָ זַרְ לְ

William Davidson, Vocalized Aramaic (CC-BY-NC)

Bereshit Rabbah 96:4בראשית רבה צ״ו:ד׳

… עמרם, חיה קל״ז שנה, ומשה לא חיה אלא ק״כ שנה. לפיכך כתיב

בו, קריבה. )דברים לא(: הן קרבו ימיך למות. ויעקב, כתיב בו קריבה,
שלא הגיע לימי אבותיו. אברהם חיה קע״ה שנה, יצחק ק״פ, ויעקב

קמ״ז. לפיכך כתיב בו, קריבה, ויקרבו ימי ישראל למות:

Reish Lakish said: [G-d said:] ‘As you live, you will lie down,

but you will not die,’ as it is stated: “The time for Israel to die

approached.” What is “approached [vayikrevu]”? The Holy

One blessed be He said: ‘The day complains against you,

saying that it would stand still.’ It is like a person who says:

‘So-and-so has attacked [karav] another.’ That is

“vayikrevu.” Everyone in whose regard it is written that the

time for him [to die] approached, did not reach the days of

his ancestors. “Approach” is …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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תענית ה, ב. ב״ר צו, ד. ועוד.

ויאבק

“And a man wrestled with him until the break of dawn.”

The verse opens the discourse in Parshas Vayishlach to

which the Alter Rebbe refers.

Genesis 32:25בראשית ל״ב:כ״ה

ר: חַ שָּׁ ד עֲלוֹת הַ מּוֹ עַ ישׁ עִ יֵּאָבֵק אִ דּוֹ וַ בַ ר יַעֲקֹב לְ יִּוָּתֵ וַ
And Jacob was left alone; and there wrestled a man with him

until the breaking of the day.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי לא יכול לו
“And he saw that he could not prevail against him.” The

Alter Rebbe cites it beside Yaakov’s level above the shat‐

tering, which nothing could overcome.

Genesis 32:26בראשית ל״ב:כ״ו

מּוֹ: קוֹ עִ אָבְ הֵ ךְ יַעֲקֹב בְּ ע כַּף־יֶרֶ קַ כוֹ וַתֵּ כַף־יְרֵ יִּגַּע בְּ י לֹא יָכֹל לוֹ וַ א כִּ יַּרְ וַ
And when he saw that he prevailed not against him, he

touched the hollow of his thigh; and the hollow of Jacob’s

thigh was strained, as he wrestled with him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ביום השלישי וביום השביעי

The two days of sprinkling, now explained as the levels of

Yaakov and David, both beyond death.

Numbers 19:19במדבר י״ט:י״ט

יּוֹם אוֹ בַּ טְּ חִ י וְ יעִ בִ שְּׁ יּוֹם הַ י וּבַ ישִׁ לִ שְּׁ יּוֹם הַ א בַּ מֵ טָּ ל־הַ הֹר עַ טָּ זָּה הַ הִ וְ

ב: רֶ עָ ר בָּ הֵ טָ יִם וְ מַּ ץ בַּ חַ רָ יו וְ דָ גָ בֶּס בְּ כִ י וְ יעִ בִ שְּׁ הַ
And the clean person shall sprinkle upon the unclean on the

third day, and on the seventh day; and on the seventh day he

shall purify him; and he shall wash his clothes, and bathe

himself in water, and shall be clean at even.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויאכילך את המן

The discourse on the manna, cited at the start of the maa‐

mar for the dew of resurrection, closes it as well.

Deuteronomy 8:3דברים ח׳:ג׳

ן עַ מַ יךָ לְ בֹתֶ עוּן אֲ לֹא יָדְ תָּ וְ עְ לֹא־יָדַ ר  ן אֲשֶׁ מָּ ת־הַ ךָ אֶ לְ כִ יַּאֲ ךָ וַ בֶ עִ יַּרְ ךָ וַ נְּ עַ יְ וַ
יֶה חְ י־ה׳ יִ ל־כׇּל־מוֹצָא פִ י עַ ם כִּ אָדָ יֶה הָ חְ דּוֹ יִ בַ ם לְ חֶ לֶּ ל־הַ י לֹא עַ ךָ כִּ יעֲ הוֹדִ

ם: אָדָ הָ
And He afflicted thee, and suffered thee to hunger, and fed

thee with manna, which thou knewest not, neither did thy fa‐

thers know; that He might make thee know that man doth

not live by bread only, but by every thing that proceedeth

out of the mouth of the L-RD doth man live.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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