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“And let them take to you a red
heifer, perfect” (Numbers 19:2)

Pesach is G-d’s love leaping over every order to reach us, and it
calls a person to answer in kind: to leave his own “Egypt” at
once, beyond reason, through faith that all is as nothing before
G-d. Parshas Parah is read before Pesach because the heifer
purifies one who is still bound to his cravings and brings him “to

you,” to Moshe, so that everything is done with Daas.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/likkutei-torah/chukas/5/



THE BIG IDEA

Pesach is G-d’s love leaping over every order to reach us, and it calls a person to
answer in kind: to leave his own “Egypt” at once, beyond reason, through faith that
all is as nothing before G-d. Parshas Parah is read before Pesach because the
heifer purifies one who is still bound to his cravings and brings him “to you,” to

Moshe, so that everything is done with Daas.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Midrash reads the red heifer as the exiles, beginning with Egypt, and “to you” as Moshe, who is
Daas: a person must bring himself out of the ways of Egypt to Daas. Why is Parshas Parah read only
before Pesach? Pesach is named for G-d’s “passing over,” His leaping over the mountains in the Song
of Songs: a drawing-down that passes beyond intellect and the chain of cause and effect. Pesach is
love, the Congregation of Israel’s plea “Let Him kiss me,” the cleaving of spirit to spirit through
thought, speech and action, in Torah, prayer and charity. The body hides this love, but faith that G-d
creates something from nothing, so that the worlds made by His speech are as nothing before Him,
brings a person out of Egypt with abandon and self-sacrifice. He too should leap, not climb level by
level. Death is a fall that comes from animal-like indulgence; the heifer, a low level, purifies from it,
and one still in Egypt needs extra fences, as with chametz. Burned and dipped in living water, the

heifer brings him “to you,” to Daas.

OUTLINE

1 The heifer and the exiles n

The Midrash reads the verse’s words as the kingdoms that ruled Israel, beginning with the exile of Egypt. “To
you” means that a person brings himself out of the ways of Egypt to the level of Moshe, which is Daas.

2 Pesach: the love that leaps 12

Why is Parshas Parah read only before Pesach? Pesach is G-d’s leaping over the mountains, and it is love: the
plea “Let Him kiss me,” the cleaving of spirit to spirit in thought, speech and action. The body hides this
love; faith that all is as nothing before G-d, whose speech alone is enclothed in the worlds, brings a person
out of Egypt with abandon and self-sacrifice.
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3 Leaping out of one’s place; why the heifer

13

One who is far from G-d returns “from there” by leaping beyond reason, as G-d leaps to us, for the world was

created for his sake. The heifer, a low level, purifies from death, the fall that comes from animal-like indul-
gence; one still in Egypt needs extra fences, as with chametz, and so Parshas Parah precedes Pesach and

leads to love.

4 The rite of the heifer

14

The heifer is burned to ash; cedar and hyssop, two opposite qualities, are taken; the hyssop is dipped in the

source of living water; and all is brought “to you,” to Moshe, so that everything is done with Daas. This is

“And I will sprinkle pure water upon you.”

KEY CONCEPTS

Daas (knowledge) ny7

Knowledge that binds a person to what he knows. Moshe
stands for Daas, and the aim of the heifer’s purification is
that everything a person does, even eating and drinking,
be done with Daas and not like an animal.

Leaping (Pesach) 0°77171 %y 3971

G-d’s “passing over” is a leap beyond the orderly chain of
cause and effect and above intellect. It is how His drawing-
down reaches the lowly world, and the model for a per-
son’s own return.

The cleaving of spirit to spirit (isdabkus rucha
berucha) xm128MI7 MPATNR

The meaning of the kiss in “Let Him kiss me”: a person’s
thought, speech and action joined with G-d’s thought,
speech and action, through Torah, prayer and charity.
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Something from nothing 71°xn v°

Because G-d creates the worlds from nothing through His
speech, which is only an intermediary garment, all the
worlds are as nothing before Him. This faith is what frees a
person from Egypt.

Abandon (hefkerus) n1pan

Giving oneself over, money and all, beyond reason and
calculation: the self-sacrifice of “with all your soul,” said
twice every day.

Death as a fall 17°91 x> 1n»

Death in the inner sense is a fall and a screen between a
person and his Father in Heaven. It comes from animal-
like indulgence, and the heifer, itself of a low level, puri-
fies from it.
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SECTION 1 - 11

The heifer and the exiles
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“And let them take to you a red heifer, perfect, in which there is no blemish, upon which no yoke

has come.”

The maamar opens with the Torah’s command about the red heifer, whose ashes, mixed with water, purified
one who had become impure through contact with the dead. The Alter Rebbe will read the verse word by

word, and above all its words “to you,” addressed to Moshe.
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It is explained in the Midrash: “heifer”: this is the exile of Egypt, as it is written, “Egypt is a very
fair heifer”; “red”: this is the kingdom of Babylon, which is called “the head of gold” (reisha deda-
hava); “perfect”: this is the kingdom of Media, etc.
The Midrash reads the verse’s words as the kingdoms that ruled over Israel: the heifer is the exile of Egypt,
which the prophet calls “a very fair heifer”; “red” is Babylon, the golden head of the statue in

Nebuchadnezzar’s dream; “perfect” is Media. The “etc.” stands for the rest of the Midrash, in which “no

blemish” is Greece and “no yoke” is Edom.
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And the meaning of “and let them take to you,” “to you” precisely, is that one should bring himself
out of the deeds of Egypt, etc., to the level of Moshe, that is, Daas (knowledge).

The words “to you” are taken precisely: the heifer is brought to Moshe, and Moshe stands for Daas, the
knowledge that binds a person to what he knows. So the verse asks a person to bring himself out of the ways

of Egypt, which the maamar will later identify with bodily cravings, up to the level of Daas.
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SECTION 2 - 112

Pesach: the love that leaps
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And to understand this: why did they institute that Parshas Parah be read before Pesach, so that all
Israel would purify themselves to bring the Pesach [offering] in purity, and why did they not insti-
tute [it] also before the other pilgrimage festivals, where there are also offerings?

On a Shabbos shortly before Pesach the Torah’s section on the red heifer is read as Parshas Parah, so that all

Israel would purify themselves in time to bring the Pesach offering in purity. The Alter Rebbe asks why no

such reading was instituted before Shavuos and Sukkos, which also had offerings that required purity.
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To understand this, [consider] what is written, “And you shall say: It is a Pesach offering to
Havayah, who passed over,” etc. At first glance this is difficult: why must He pass over? Is not
everything revealed before Him, may He be blessed? Rather, the matter is that it is as is written,
“The voice of my beloved!

To answer, he begins with the verse that names the offering: G-d “passed over” the houses of Israel in Egypt.

Since everything is revealed before Him, He did not need to skip over anything to tell them apart, so the
“passing over” must mean something deeper, which the Song of Songs explains.
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Behold, he comes, leaping over the mountains, skipping over the hills”; “My beloved spoke up and
said to me: Arise for yourself, my love, my fair one, and go for yourself.” The meaning [is]: the
three pilgrimage festivals are three attributes. Pesach is love,

The Song pictures the beloved, G-d, leaping over mountains and skipping over hills to reach His beloved,

and calling her to arise and go; Pesach, “passing over,” will be read as this leaping. The Alter Rebbe then
states that the three pilgrimage festivals correspond to three emotional attributes, and that Pesach is love.
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as we say in the Song of Songs, “Let him kiss me with the kisses of his mouth,” etc. That is: the
Congregation of Israel (Knesses Yisrael) says to the Holy One, blessed be He, “Let Him kiss me,”
meaning that there should be a cleaving of spirit to spirit (isdabkus rucha berucha). By way of
analogy,

The love of Pesach is the love of the Song of Songs, which opens with the bride’s plea, “Let him kiss me.”

Following the Zohar, the Congregation of Israel asks G-d for a kiss in the sense of a cleaving of spirit to spir-
it, a union in which her spirit cleaves to His.
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just as a father loves his son and kisses him out of the heart’s affection, and spirit goes out from the
heart to the mouth, so too, as it were,

The analogy is a father who kisses his son out of the heart’s affection: the love rises from his heart as breath

and comes out through his mouth. The same holds, as it were, above.
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that is, every spark that is in each and every one of Israel must have the cleaving of spirit to spirit:
that is, a person’s thought, speech and action [joined] with the thought, speech and action of the
Holy One, blessed be He.

Applied to us, every spark of G-dliness in each Jew is to cleave, spirit to spirit, to G-d. This cleaving comes
about through the soul’s three faculties of expression: a person’s thought, speech and action are joined with
the thought, speech and action of G-d.
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That is: thought and speech, this is Torah and prayer; and action, this is charity (as is explained in
the discourse beginning “For on this day He shall atone”).

A person’s thought and speech are joined with G-d’s through Torah study and prayer, and his action through
charity. The bracket refers the reader to the discourse beginning “For on this day He shall atone,” where this
is explained.
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And as it is written, “Maker of heaven and earth”: that is, it is the drawing down of the flow of influ-
ence, which is His action; so too, with charity one bestows and acts. And the meaning [is]: so too the

Congregation of Israel always asks, “Let Him kiss me.”

G-d is called “Maker of heaven and earth” because His “making” is the drawing down of His flow of influ-
ence to the worlds. One who gives charity likewise bestows and acts, so his deed matches G-d’s deed; this is
the kiss for which the Congregation of Israel always asks.
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But the body separates and conceals the love, because of worry over livelihood and other things.

Yet it is known that Israel is redeemed only

What stands in the way of this union is the body, which separates the soul from G-d and hides its love
through worry over livelihood and other concerns. The way out begins from the principle that Israel’s re-
demption comes only through faith.
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through faith: [faith] that G-d, may He be blessed, created something from nothing (yesh me’ayin).
By way of analogy: if a person could make something from nothing, that thing would surely be
nullified

The faith meant here is that G-d creates something from nothing. If a person could make a thing from noth-

ing, that thing would be utterly nullified before its maker, since all its existence would come from him alone.
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before him. So too with the Holy One, blessed be He: “all before Him is considered as nothing.” By
way of analogy: when a person speaks a single word, it comes from the soul, and the proof is that
when he is asleep he says nothing at all; yet the speech is not the soul itself,

In the same way, all of creation is as nothing before G-d. The Alter Rebbe illustrates it with human speech: a

word comes from the soul, as shown by the fact that a sleeping person does not speak at all, and yet speech is
not the soul itself.

likuteitorah.com/likkutei-torah/chukas/5/ 7
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rather, it is an intermediary garment, and that speech is nullified in relation to the level of the soul
itself. So too with the Holy One, blessed be He, as it is written, “By the word of Havayah the heavens
were made”: when He said, “Let there be light,” light was made. And the light is

Speech is only an intermediary garment through which the soul expresses itself, and it is nullified before the

soul’s own being. G-d’s speech is the same: the heavens were made “by the word of Havayah,” and the light
of the first day came into being when He said, “Let there be light.”
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a garment, as it is written, “He wraps [Himself] in light as [in] a garment.” And with this speech He
gives life to the higher and lower worlds, and Gan Eden, and [what is|] above them; and all the
worlds are nullified before Him, as it is written, “I, Havayah, have not changed”; as it says in the
Zohar, “all before Him is considered as nothing,” even in relation to what is “before Him,”
That light is itself only a garment, as the Psalm says that G-d wraps Himself in light as in a garment. Through
this speech He gives life to all the worlds, higher and lower, Gan Eden and what is above it, yet all of them are

nullified before Him; and since they are as nothing before Him, bringing them into being makes no change
in Him: “I, Havayah, have not changed.”
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that is, in relation to His speech, which is His intermediary garment. And for this reason the
Creator, may He be blessed, is called throughout the Oral Torah “the Holy One, blessed be He”
(Kudsha Brich Hu). That is: “holy” is [what is] set apart,

The Zohar’s words “before Him” are read as His speech, His intermediary garment: even next to that speech

the worlds are as nothing. This is why the Oral Torah calls the Creator “the Holy One, blessed be He”: to be
“holy” is to be set apart.
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that is, the light that encompasses all worlds (sovev kol almin); and within the worlds there is en-
clothed only the level of speech. And with this faith one brings himself out of Egypt, through aban-
don (hefkerus): he abandons himself with his money and with other things,

G-d as “holy,” set apart, is the light that encompasses all worlds, while only the level of His speech is en-

clothed within them. Holding this faith, a person brings himself out of Egypt: he gives himself over with

abandon, not holding back his money or anything else.
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that is, without reason or knowledge and without reckoning, “come upon me what may,” as it is
written, “with all your soul,” twice every day, morning and evening; only that this be in truth, that
is, with self-sacrifice (mesirus nefesh).

This abandon goes beyond reason and calculation, in the spirit of Job’s words, “come upon me what may.” It

iswhat a Jew declares twice every day in the Shema, when he undertakes to love G-d “with all your soul”; but
it must be meant in truth, as real self-sacrifice.

SECTION 3 - 13

Leaping out of one’s place; why the heifer
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And from this [comes] the counsel: that he bind his soul to the One, that is, in thought, speech and
action, as mentioned above. And this is teshuvah (return), as it is found in the Gemara, “teshuvah
in that same place,” as it is written, “And from there you will seek Havayah your G-d.” That is:
“from there” precisely, even though he is very far;
The counsel that follows is that a person bind his soul to the One G-d through his thought, speech and ac-
tion, that is, through Torah, prayer and charity, as explained above. This is teshuvah: the Gemara describes

a true penitent as one who withstands the same temptation “in that same place,” and the verse “from there

you will seek” teaches that the return begins from the very place where a person is, however far it is.
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LIKKUTEI TORAH - PARSHAS CHUKAS « MAAMAR 5 7132 1K AWK 7070 AMITR 71D PR NPN...

5y 15T NPOWIY 1M TANTAD 137N 990 XD wnn TRyt qwpnTet awn XE0D O3y 100w 110007
731207 01 O NPT By vapmy 27 max ot 0vann e ¥7,00nn

that is, that he find a way to go out from there and to bind himself truly on high, and not go from
level to level, just as G-d, may He be blessed, “leaps over the mountains.” The meaning [is]: “the

mountains” are the Patriarchs, and “skipping over the hills,” which are Chochmah and Tevunah.

One who is far away should not try to climb level after level, but find a way to leave his place at once and bind
himself truly on high, just as G-d “leaps over the mountains.” Following the Sages, the mountains are the

Patriarchs; the hills are read here as Chochmah and Tevunah, levels of divine wisdom and understanding.
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It follows that leaping is above intellect, not by way of cause and effect. For surely “His greatness is
unsearchable” and “His understanding is beyond number”; how, then, can a drawing-down reach

us, the lowly world?

G-d’s leaping is above intellect: it does not follow the orderly chain of cause and effect. Since His greatness
cannot be searched out and His understanding is beyond number, no orderly chain of steps could bring His

light down to our lowly world; it must come by a leap.
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Rather, the meaning [is]: “voice” is a drawing-down, except that He “leaps over the mountains,” as
mentioned above, which is above intellect.

The beloved’s “voice” is the drawing-down of G-d’s light to us. It does reach us, but in the manner of leaping
over the mountains, which is above intellect.
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And this is to show us that we too should do so: everything without reckoning and without reason or
knowledge. And see Sefer Shel Beinonim [the Tanya], chapter 49.

G-d’s leap shows us how to respond: we too should give ourselves over without calculation and beyond rea-
son and understanding. The text sends the reader to the Tanya, chapter 49, which teaches that just as G-d set
aside His infinite light for man’s sake, a person should set aside all he has, body, soul and money, to cleave
to Him.

likuteitorah.com/likkutei-torah/chukas/5/ 10
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And as it is written, “My beloved spoke up and said to me: Arise for yourself,” etc.: “to me” precise-
ly, that is to say, “for my sake the world was created,” for every person is obligated to say so (in the
Mishnah, end of chapter 4 of Sanhedrin).

The beloved spoke “to me,” to me precisely. As the Mishnah teaches, every person must say, “For my sake
the world was created,” so the call to arise is addressed to each person himself.
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And therefore, “arise for yourself” (kumi lach) means: through this is your stature (komah
shelach). And for this reason it is called Pesach, after “He passed over,” meaning that He leaps, etc.
And for this reason Parshas Parah is read before Pesach,

“Arise for yourself” (kumi lach) is read as “your stature” (komah shelach): through this leap a person reach-

es his own true stature. Pesach is named for G-d’s passing over, His leap; and this is also why the heifer’s
portion is read before Pesach, as the next lines explain.
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because the heifer is a lower level, as it is written, “and the face of an ox on the left, for the four of
them,” and a heifer is lower than an ox. And for this reason it was necessary to bring a heifer to pu-
rify the impurity of the dead, as our Sages, of blessed memory, said, “There is no death without

sin.

In Ezekiel’s vision of the Chariot the face of the ox is on the left, and a heifer ranks below an ox, so the heifer
stands for a low level. The Sages teach that there is no death without sin, and so the impurity of death, which
comes from sin, is purified by the heifer, which is itself of a low level.
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The meaning [is]: death is a fall, and a screen that separates between him and his Father in

Heaven. And how is it possible for it to have so great a fall?

Death, in this inner sense, is a fall: a screen that separates a person from his Father in Heaven. The question
is how a soul could come to fall so far.

likuteitorah.com/likkutei-torah/chukas/5/ 11
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But when one does the deed of an animal, that is, eating and drinking without Daas (knowledge),
like an animal, then, because he accustoms himself so, he can come to outright sin. Even though it
is entirely permitted, this is only for a person who has already gone out of Egypt, out of the crav-
ings of the body;

The answer is that eating and drinking without Daas, like an animal, can lead a person who grows used to it

to outright sin, even though such eating is fully permitted. That freedom is safe only for one who has already

gone out of Egypt, that is, out of the cravings of the body.
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but a person who is still in Egypt, that is, who is bound up in cravings and wants to return in teshu-
vah, needs more fences. And for this reason the prohibition against eating chametz on Pesach is

very great, even in the slightest amount,

One who is still bound up in his cravings and wants to return to G-d needs extra fences. This is why chametz
on Pesach is forbidden even in the slightest amount.
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and even though there is no taste of chametz at all, because that was the time of the going out of
Egypt, etc., and it requires greater care. And for this reason Parshas Parah is read before Pesach, in
order to purify, as mentioned above; and through this one will come to the attribute of love.

Chametz is forbidden on Pesach even where no taste of it can be detected, because Pesach is the time of the

going out of Egypt, which calls for extra care. For the same reason Parshas Parah is read before Pesach, to
purify, and through this purity a person comes to the attribute of love, which is Pesach.

likuteitorah.com/likkutei-torah/chukas/5/ 12



LIKKUTEI TORAH - PARSHAS CHUKAS « MAAMAR 5 7132 1K AWK 7070 AMITR 71D PR NPN...

SECTION 4 - 14

The rite of the heifer

MO NITI0Y T AR IRWUW 11007 P1oyR 1757 DX 7w M3 170 TURR AP 23000 e 4
5799IRY 1R PY IPPY 112

And this is the meaning of the verse, “And let them take to you a heifer,” etc. “And he shall burn the
heifer before his eyes”: that is, that ash remain of the four elements that were in it. “And he shall

take cedar wood and hyssop,”

The verses of the red heifer are now read in the light of all this. The heifer, the low level discussed above, is
burned before the kohen’s eyes until only ash remains of the four elements it was made of; then cedar wood
and hyssop are taken.

TIR3 XITW TP IWR NN TY TIRD PITIW 0711292 WK IR 10 WA 0°D7 MTH 23w DY
3o Davy “2TRN

which are two opposite attributes, as it is written, “from the cedar that is in the Lebanon,” which is
very great, “to the hyssop that is in the wall,” which is very low. “And he shall dip in the water,”

Cedar and hyssop are two opposite qualities, the very great and the very low, as in the verse about Shlomo’s
wisdom, which reached “from the cedar that is in the Lebanon to the hyssop that is in the wall.” Next comes
the dipping in water.

nwn RINY T’]?N 1P 89N g oon 64'1'1,773 121y SNIRY W2 0%°0 0% PR 1307
that is, the source of living water, as it is written, “And Me they have forsaken, the source of living
water.” And this is the meaning of “and let them take to you”: “to you,” which is Moshe,

The water of the dipping is “the source of living water,” which the prophet identifies with G-d Himself. And

“to you” refers to Moshe.

oNIYY *0°1NY 09 03°9Y SNPAN D N NPT 927 9O R 10T enown 0o 1 0
HabY!

for “I drew him out of the water”; that is, that everything be with Daas. And this is the meaning of

“And I will sprinkle pure water upon you, and you shall be pure,” etc.

Moshe was named for being drawn out of the water, and he stands for Daas; so the purification means that
everything a person does be done with Daas. This is the meaning of the prophet’s promise that G-d will
sprinkle pure water upon Israel and they will be pure.

likuteitorah.com/likkutei-torah/chukas/5/ 13
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IN ONE'S AVODAH

One who feels far from G-d should not wait to climb step by step: he should leap out of his place at once,

through faith that all is as nothing before G-d, giving himself over beyond reason and calculation. He binds

his thought, speech and action to G-d through Torah, prayer and charity; and while he is still bound to his

cravings he takes on extra fences, and does even permitted things, such as eating and drinking, with Daas

and not like an animal.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar say that G-d’s “passing over” on Pesach needs explaining, and how does the leap-
ing of the Song of Songs answer the question?

. How do thought, speech and action correspond to Torah, prayer and charity, and why is charity compared

to G-d as “Maker of heaven and earth”?

. How does the analogy of a word and the soul show that all the worlds are as nothing before G-d, and how

does this faith bring a person out of Egypt?

Why is a heifer, a lower level than an ox, the means of purifying from the impurity of death?

. Why does one who is still “in Egypt” need extra fences, and how does the strict prohibition of chametz on

Pesach reflect this?

likuteitorah.com/likkutei-torah/chukas/5/ 14
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

5

TR INPN
The note says that an explanation of this maamar, with
many additions, said in 5589, is printed there; at the head
of it in the manuscript it is labelled “an explanation on
Likkutei Torah, Chukas, on the verse.”
KEHOT'S NOTE
DIN2 1Y TN LY7EpN w2 TARRIY (R ,7O7) Svayn byosa [.2.]]
1MI0M7 ""NJ2 R¥NIW — YWD °Y NPIN NN 08717 RIA] .[3] .721n
owA1 .v”ePN 172’0 :NN132 (X ,737) 318 °0M2 ”™INTIXR P”d N*°70D2
npin n”‘np’? 5y 72" SPONRMP R”MA7 °”ND2 NIRRT WRI2 Qv
NIwn :NIN1D2 R L,A1n 581 ”NO2 573 RXNI N7MINT RN J7E7Y
RN — TR 77D Iy 12 177 03 IR M AT L [n7epn

The command that Israel bring Moshe a perfect red heifer,
without blemish and never yoked, for the waters of purifi-
cation. The maamar reads each of its words, and especial-
ly “to you,” as a stage in leaving Egypt.
Numbers 19:2°2:0”> 72712
oK MPA PRI 3275 127 KD 1 MITIWR 1R Npn Nt
19 2y TPy X N DI AN N Mrn TN T2
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon
which never came yoke.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WaTR2 0
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
M2 117271 7778 PN27 RNPPODA 171 .71 ‘D 977 RNPUOAR 1MpR
[3] .(x”y0 ,T'T\) STIPD 2711 YT . WATIRN AT RN

%987 %80 n9AY
Jeremiah’s prophecy against Egypt: “Egypt is a very fair
heifer.” The Midrash uses it to show that the “heifer” of
the verse is Egypt.
Jeremiah 46:20°3:1"1 171°n7°
:X2 X2 7ID¥M YR D730 MIBTND) 1Py
Egypt is a very fair heifer; But the gadfly out of the north is

come, it is come.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

IR R ARY
11991 9T RITR DONEn 19EoDY .'IT7JS7 Wno 0oI8n MPA T 1D

523

The Pesikta on Parshas Parah reads “heifer” as Egypt,
“red” as Babylon, “perfect” as Media, “no blemish” as

likuteitorah.com/likkutei-torah/chukas/5/

Greece and “no yoke” as Edom. Kehot names it as the
source of the Midrash the Alter Rebbe quotes.
Pesikta DeRav Kahana 4:9'v:"7 X171 297 Xnp°02
L(9:3m 117m7°) 0287 M°R°D° 1PAY 0781 A, (2:1° 12TR3) 118 (V]
L(12:2 DR°I7) KT 5T TWRT RIT NAIR ,D22 0, (AW 127H3) TR
0°%%an 7! 391 KAR 92 R0 97K, 0, (O 12713) anonn
TR WK L7293 07PMARD 172°PW Y ROR 070y 1UapnR PR L0
NyRwD AN M T NN 0177200%R 0, (QW 927Ra) o 12
AR LPYTIN YR D IMPR 7712 AR MPan DY 0ORp MIn prIsn
N1 73R 70 719 °AR L,0%°P AR ORI "Rp 10,1070 ubo b1 b
... VR AR AN IR 7MRT 1P

Pesikta de Rav Kahana according to an Oxford manuscript, Dov
Mandelbaum ed., N.Y. 1987 (CC-BY)

1997 1T AR Q%R 190700 1Py WD 20%n MPA T 1D
522
Pesikta Rabbati, on the red heifer, gives the same reading

of the verse’s words as the four kingdoms, with the same
verses from Jeremiah and Daniel.

Pesikta Rabbati 14:1'X:7" >n27 Xnp*09
M9 DRI DOX°237 DR 031 PNIT R AR Mm99 ..
17550 19 1IRR RYOW 103 (2 370 1) PR 10 VIR IR
N9 RnWR AT RS 002 92K 220 TR 10 19 [P nonT Mt A
NPPR PN A7ApT MR RO DIpR PW AN RDR D0 0o
7 2397 [MTR 778] 20701 PY 2D ORWA AR PR NI 7T
A 122 12°°K 37 MR 73P3 K3 M 0°I57 O°R2 MIPT 9D
IRIZT AR MIPM MR XAN T0PRT IRR 70n Bw ppbpa Avvw

L N2 VTR NRR 70 (PPN2)
OYW (Public Domain)

MIDDR I IR 078K 9D°D° RAY wURD 0U%n mA N M
522
Rabbeinu Bachya, on this verse, quotes the Pesikta’s read-
ing of the heifer as the four kingdoms, as Kehot notes.
Rabbeinu Bahya, Bamidbar 19:13-147>-2"":1° 712712 ,”°112 1127
RD2 1972102 1978 7MY 0191 OX KNV 71 10WnH DR RLOAN® X7
555 ,9N7123 R2° 909 (XY OW) 191,800 71 1OWHY DX MYDY IR
T WTPR DR 3 MR RIAWD 7R LW 17002 15 003N KXW
RIP% %3 (1:273 02127) NwDR RNV 1 WP DR WK MY X0
n°35 09Iy NWITR ANWITR PRY 2 DY AR 19w K L0% P
77207 1OWRD AN 1Awa Nwnl K9 AR wIpn INK ,00n0y
5ap 197AK IRMIVA 1OwR? 01317 PY N5 271 IR0 U0 v P
.. L7171 DR "1 1Y M RPw 10

RMY ' 719w DR ,RVAN° X2, “if he fails to purify himself, he has
contaminated the Tabernacle of the L-rd.” The warning con-
tained in this verse applies if the individual in question en-
ters the courtyard of the Temple (Tabernacle) even if he had
immersed himself in a ritual bath without having undergone
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the ritual of sprinkling the holy water with the ash upon
himself on the third and seventh day of the purification
process. The meaning of the word nX in front of the word
1own is the same as ...

Midrash Rabbeinu Bachya [ben Asher]. Warsaw, 1878 (Public Domain) «
Torah Commentary by Rabbi Bachya ben Asher, trans. Eliyahu Munk, 1998.
(cc-BY)

N277T X9

Daniel tells Nebuchadnezzar, king of Babylon, “You are
the head of gold” of the statue in his dream. This is why
Babylon is called “the head of gold” and is matched with
the heifer’s redness.
Daniel 2:38175:2 5x°17
WM TP 3 XWPI K12 AP0 KURI2 PV TR
:R277 °7 AWK RIT"NIR ﬁ.‘l?;:;!
and wheresoever the children of men, the beasts of the field,
and the fowls of the heaven dwell, hath He given them into
thy hand, and hath made thee to rule over them all; thou art

the head of gold.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

277 0191 11 IRvAN R2TTT RWSM KIPAT 922 MIoDn 1T TN

The Zohar on Pekudei explains that the red heifer was “the
inclusion of the four kingdoms”: “red” is Babylon, “per-
fect” is Media, “no blemish” is Greece and “no yoke” is
Edom. Kehot points here alongside the Midrash.
Zohar, Pekudei 36:315-37:325770w:1”2-10w:1"2 P15 ,711 120
Said R. Abba to R. Eleazar: ‘But is not the heifer sacred and
purifying? and how can this be?’ R. Eleazar replied: ‘Indeed,
it is so. It has been expounded that it was an epitome of the
four Kingdoms1v. Daniel VIII. Thus, the “heifer” is Israel, of
whom it is written, “For Israel is stubborn like a stubborn
heifer” (Hos. 4, 16); “a red [heifer]” indicates the Kingdom
of Babylonia, regarding which it says, “thou art the head of
gold” (Dan. 2, 38); “faultless” points to the Kingdom of
Media;1An ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

13 971 Mohn 1t anonn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0 mohn 7y Poy 1Py KD WK
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.,77D3N0 7”IR ¥

A2 Awan

The Shulchan Aruch, setting out the Shabbos readings of
Adar, rules that on the fourth Shabbos (the twenty-second
of Adar, in the year it describes) two scrolls are taken out
and Parshas Parah is read from the second, with the haf-

likuteitorah.com/likkutei-torah/chukas/5/
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tarah “And I will sprinkle pure water upon you.” This is
the institution the Alter Rebbe asks about.
Shulchan Arukh, Orach Chayim 685:301 m7 717y 1m0
217070
TTRY 279 ROAW 7 12w 1°pP0ER TR 1Y ROW v nawa
1792 NWIA R7P "1w2I 12w NWID XIIP TARI 07990 *1W 1PR21N
:[*7 7Py 175p 70 73] 0°1IRY 01 037y NPt oM
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public

Domain)

172 Awan

The Tur sets out the order of the special readings before
Pesach: when Rosh Chodesh Adar falls on Shabbos,
Parshas Parah is read on the fourth Shabbos, the twenty-
second of the month.
Tur, Orach Chayim 685:1°X:717”970 0°°1 71X ,70
RPN WA 190K YIaWIT *R 1N 10710 TIN0n TR 11 B ...
RINW 75 7hawa 1proamt vipbw nawa oobpw nwan maph
w»y2 0°ND P11 OXY 7°D%n 00199 73107 Nawa IO Y
13 9707 FANWR IR PIDOW Nawa St nwnn nﬁpb PR2IPn
011 Naw 0°71°°7 Om TR o2 3713?5 "X 0°7°7 B9 9707 wInn
970 IR N2W2 7R 777 50 oY T 17°01 Sww 071 °¥°27 O "W
NWID PAIPY PRYTPR 1w 012 IR 177 50 OXY 97y Snanaw nd
<. MWW ROAW 71°°1W N2W2Y V2w VD RIAW 772Yyw N2wa D"?PW
Orach Chaim, Vilna, 1923 (Public Domain)

N7 102 123t AN

Moshe tells Israel what to say to their children: the Pesach
offering is to Havayah, who passed over the houses of
Israel in Egypt. The maamar asks why G-d, to whom all is
revealed, needed to “pass over.”

Exodus 12:27175:27 mnw

071%R2 PXIPII2 "NIPY MOD WX 12 XA MOETNIL DATEKY
MIAYM OY7 TP7 27817 11°02°NK) 018RTNK 12332

that ye shall say: It is the sacrifice of the L-RD’s passover, for

that He passed over the houses of the children of Israel in

Egypt, when He smote the Egyptians, and delivered our

houses.” And the people bowed the head and worshipped.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

12,20 mnw

N3 N ot p

The bride hears her beloved coming, leaping over moun-
tains and skipping over hills. The Alter Rebbe reads the
“passing over” of Pesach as this leaping.
Song of Songs 2:8°11:2 0> Wi W
:PAY23T°2Y YBRR D™7072Y 37T K3 A1 27T 1P
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
D=1, wne
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The beloved calls the bride to arise and go. The maamar
will read “to me” and “for yourself” in the next paragraph.

Song of Songs 2:10”:2 0> Wi 1w
1270971 °N22 "My 12 P 0 TR 1T M1y
My beloved spoke, and said unto me: ‘Rise up, my love, my

fair one, and come away.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

120K — N2 ™Y

The note records that the manuscript text of the expanded
explanation has an addition at this passage; it does not
quote the addition.
KEHOT'S NOTE
YN’y 7R — .[3] 183’01 w2 [2737 Pyvaye $3727]

171°0 MPOWIn "1pws W nwa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3,

The opening plea of the Song of Songs, “Let him kiss me
with the kisses of his mouth.” The Alter Rebbe reads it as
the Congregation of Israel’s plea to cleave to G-d, spirit to
spirit.
Song of Songs 1:2°2:°X 0w W
170 777 0°210™°3 1T°R MPWan "IpY”
Let him kiss me with the kisses of his mouth— For thy love is
better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 XM XMPATNNR

The Zohar on Pekudei speaks of “those kisses, to cleave
spirit to spirit, as it says, ‘Let him kiss me,’” the lower
spirit cleaving to the higher. Kehot points here for the
phrase.

Zohar II, 256b2 ;1117 27mt
KEHOT'S NOTE
2,79 .2 )

N2 XM NP2TNN

The Zohar on Mishpatim explains that the Congregation of
Israel says “Let him kiss me” because a kiss is the cleav-
ing of spirit to spirit, given with the mouth, the source of
breath, out of affection, so that the two do not part. This is
the Alter Rebbe’s analogy of the father’s kiss.

Zohar, Mishpatim 25:549-27:558-0"2pn:71”> 0°vOWH A1 190
n”1pn:1d

R. Judah referred to the verse: “And Jacob kissed Rachel and
lifted up his voice and wept” (Gen. 29, 11). Why did he
weep?.Because the intensity of his attachment to her over-
powered him, and he found relief in tears. It is true, it also
says of Esau that “he kissed him (Jacob) and they wept”
(Gen. 34, 4); but as has been said, the word wa-yishakehu
(and he kissed him) has (masoretic) dots on it, to indicate
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the insincerity of Esau’s kisses,1Cf. Aboth de r. Nathan,
xxxiii. for there was ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PANY DORW Wy

“Blessed are you to Havayah, Maker of heaven and earth.”
The maamar reads G-d’s “making” as His drawing down
of influence to the worlds, which a person imitates by giv-
ing charity.
Psalms 115:15770:1°vp 0°2°1n
7R D°RY 1Y N2 ORR 09912

Blessed be ye of the L-RD Who made heaven and earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,1mp .0 0P 0ovnn

PANY DORW Wy

“Maker of heaven and earth, the sea and all that is in
them.” Kehot gives it as a second place where G-d is called
“Maker of heaven and earth.”

Psalms 146:61:7"2p 0°2°1n
D71y N VWD BITIWRTP7NN OINN PN DO Y
Who made heaven and earth, The sea, and all that in them

is; Who keepeth truth for ever;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SIPWS TN
The note records that the manuscript has an addition
here, after the words “always asks, ‘Let Him kiss me’”; it
does not quote the addition.

KEHOT'S NOTE
.[5] 2”171 >”n53 0w *on X0 W

22w KPS 17 NP1

The Zohar’s introduction explains awe of G-d as fear of the
One who is “the root of all worlds, and all before Him is
considered as nothing.” The Alter Rebbe adds that this
holds even next to G-d’s own speech.
Zohar, Introduction 20:188-22:199-n79p > nnTpn A 1800
v”%pP:2"2
The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)

Wya Donw "7 93732

“By the word of Havayah the heavens were made.” It
shows that the worlds were created through G-d’s speech,
which the maamar compares to a person’s speech.

Psalms 33:6M:3”% 0°%°11n

3“*5?3"7-:’ "2 M1 Y3 oY n 1272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,37 090

RINEnE

“And G-d said, ‘Let there be light,” and there was light.”
The light was brought into being by G-d’s speech.

Genesis 1:3°2:°X n°wR12
SIRTIN RO D’?5§ R

And G-d said: ‘Let there be light.” And there was light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3L, NPWRA2

RPwS NN VY

“He wraps Himself in light as in a garment.” The maamar
uses it to show that the light that came from G-d’s speech
is only His garment.
Psalms 104:2°2:77p 0°%°11n
Y270 DY i IR MRy
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,7p 0°%nn

MW K7 70N
“For I, Havayah, have not changed.” The maamar cites it
to show that all the worlds are nullified before G-d, so that
their existence brings no change in Him.
Malachi 3:61:3 °3x7n
:0772 K2 2pY712 DAY “IPIY K2 1 °IK °3
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RD7

qta wrnd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L2 L,RO RN

5710 — 7127

The note records that the manuscript has an addition at
this passage; it does not quote the addition.
KEHOT'S NOTE
.[5] 1R300 w° ow

ooy M2y
Job says, “Be silent before me, and I will speak, and let
come upon me what may.” The maamar uses his words for
areadiness to give oneself up without calculation.
Job 13:132377:37 2%
1 929 2P TN IR 1IN
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Hold your peace, let me alone, that I may speak, And let
come on me what will.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Twaa Pa2

“And you shall love Havayah your G-d with all your heart,
and with all your soul, and with all your might,” part of the
Shema read morning and evening. “With all your soul” is
the readiness to give up one’s life for G-d.

Deuteronomy 6:5°77:"1 07127
STRR™P22) TWDI 233 73377223 TR M AK DI
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

34

35

36

QPR ININ2 72N

The Gemara asks who is a true penitent and answers: one
who meets the same opportunity to sin and is saved from
it, “with the same woman, at the same time, in the same
place.” The maamar links the phrase “in that same place”
to teshuvah that begins from where a person is.
Yoma 86b:8-9'0-’r1:1 1”0 K1
7729 727 §7°% NR2Y 193D :1TIN 21 0K ?NWR P¥3 ot 000
,AUR ANIRD AT 27 IR LTI '?3’;] Iy MIYRY oye
MIWR” :2°N3 — M7 27 ,TTINY 27 R .0IPR INiR2 ,P7D iniXa
R K7 PIP9E K7 PYUD 10 SN2 IRUM 103 YUR 13
17230 92 XV 27 .007IDR 1KY RV KT ,00710R RLO2 X
P20 NIy X2 A0? DTN TRY NITIY3 IND Apn 21

.0ipn? o8
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
EREFUAY
N7 DN Qwn anwpa

Moshe tells Israel that even in exile, “from there you will
seek Havayah your G-d, and you will find [Him].” The word
“from there” teaches that one can return even from very
far.

Deuteronomy 4:29v73:’7 0°7127

ek
But from thence ye will seek the L-RD thy G-d; and thou
shalt find Him, if thou search after Him with all thy heart
and with all thy soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

V5,7 0737

INR W

The note records that the manuscript has a gloss on this
passage; it does not quote the gloss.
KEHOT'S NOTE
[3] vy nanow
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The beloved comes “leaping over the mountains, skipping
over the hills.” The maamar reads it as G-d’s drawing-
down that passes beyond intellect.
Song of Songs 2:8'1:"1 0*°win 1w
NIY2IT72Y YERN DUy AP K2 TN CTIT AR
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Man [t o»nn

The Gemara reads “leaping over the mountains” as “in the
merit of the Patriarchs” and “skipping over the hills” as
“in the merit of the Matriarchs.” Kehot points here for

“the mountains are the Patriarchs.”

Rosh Hashanah 11a:8°1:X X mwn wx9
PR :PNITI — KT CBPAT RIYP? UPRY OROT Inwn XD
JCTIR T0IR DOIPRTY U207 DX DO WwnT SRRy v
NiYaaT By vERM 0M07 DY AP RI M7 C7iT PIpT sniv
Mo — ~niyaa vy yapn” .NiaR mo — ro0oan by avT”
b

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

LT,00 7R LK LRY 179 IRD

Man [t o»nn

The Midrash says that if G-d looked at Israel’s deeds they
would never be redeemed, so He looks to their holy forefa-
thers: “leaping over the mountains,” and “mountains”
means only the Patriarchs.

Shemot Rabbah 15:4°7:1”0 7127 mnw
,O W) 717 I 027 MR LR 1IN 0N 2P Ty T .
5onom IR DR :RIT N2 WITPA MR 200700 By AP (0w
,2on0n "Ik omh ROR 107IyR 0°PRA 1K LRI Dw omwyna
NPRI DR SNy *IR 0N (7,1 NNY) MR 1DowITPR 0 NaR®
5y 3%Tm :2°n5 9% ,0PRIA CIR OMAR MO A PRI 12
NR 077 ynw (3,1 719°7) TMRIY ,MAR XOR 0077 PRI L0700
MR ROR 207777 DY 39T 37 10 %27 MR IR 727 20 2
cee L TPRIW DRAWOD DOWYR O PR R TN VTP

Another interpretation: “The L-rd spoke to Moses and to
Aaron” - that is what is written: “The voice of my beloved,
behold, he is coming” (Song of Songs 2:8). When Moses
went and said to Israel: ‘So said the Holy One blessed be He
to me: “Today you are leaving, in the month of spring™’ (Ex-
odus 13:4), they said to him: ‘Where is He?’ He said to them:
‘He is about to arrive: “The voice of my beloved, behold, he
is coming, [leaping upon the heights, bounding upon the
hills]™’ ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

AP PR NPT

“Great is Havayah and highly praised, and His greatness is
unsearchable.” It shows why no orderly chain of steps can
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bring His light down to us.
Psalms 145:3:1”np 0°2°1n
20 1R NPT TRR Do PiTy
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A, np oonn

9207 1PN 1NNaN7

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
1 ,tnp aw

2801 PR ANNANTY

“Great is our Master and abundant in power; His under-
standing is beyond number.” Paired with the previous
verse to show that G-d is beyond all measure.
Psalms 147:51:1"np 0°2°1n
9807 TR INNINY 737371 11K 2173
Great is our L-rd, and mighty in power; His understanding
is infinite.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

15— %own
The note records an addition at this passage, evidently in
the expanded manuscript version of the maamar; it does
not quote the addition.
KEHOT'S NOTE
.[3] ’03n XD W

v’R —ayv

The note records a long addition at this passage, evidently
in the expanded manuscript version of the maamar; it
does not quote the addition.
KEHOT'S NOTE
.[5] 183 7129 0N

7°91 NPT AYY K92 PNAwn XD2 Do 1 MWy MR o
V1 puE 2”Wwoa

The text’s own pointer. There the Tanya teaches that just
as G-d set aside His infinite light and concealed it in con-
tractions for the sake of man, so a person should set aside

and abandon all he has, body, soul and money, to cleave to
Him.
Tanya, Likkutei Amarim 49:20°nR *0Ip°? WX pon ,X°In
2:0"n
AWK L0710y DOIRPMY Ninwl 1Y ,ANCI27 02y Ki12P U7
DR 07,072 DWPnnT NYTTPITIRIN NINa2 NP DnTiay
.279% 92132 ,0I%Y DIXNT 7PAN 7177 - 0T 0VPapm
Kehot Publication Society (CC-BY-NC)

9 9P % AR T MY

“My beloved spoke up and said to me: Arise for yourself.”
The maamar stresses “to me” and reads “for yourself” as
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47

48

49

50

51

“your stature.”
Song of Songs 2:10”:2 0*°wi 1w
17371097 My TP R o T T gy
My beloved spoke, and said unto me: ‘Rise up, my love, my

fair one, and come away.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M2 —%1am

The note records that the manuscript has a long addition
at this passage; it does not quote the addition.
KEHOT'S NOTE

.[5] ow 83 12177 °0IN

SRPWIR MW "2

In Ezekiel’s vision each of the four living creatures has the

face of an ox on the left. The maamar uses it to show that
the ox belongs to a lower level, and the heifer lower still.

Ezekiel 1:10”:x Hxrptn®

M1 DAY PRITOR IR 191 DTN 3D 071D N

DY W33 TYI I PNnym

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LR ORpI

W — INYaIN®

The note records that the manuscript has a long addition
at this passage; it does not quote the addition.
KEHOT'S NOTE
.[2] ow 18D 7217 °0IN

nn e

The note records that the manuscript has an addition here
too; it does not quote the addition.
KEHOT’'S NOTE
.[3] ow "o o 180 oA

NI NP2 R PR

Rabbi Ammi says, “There is no death without sin, and no
suffering without iniquity.” The maamar uses it to show
that the impurity of death comes from sin.
Shabbat 55a:17-1817-1":X 11”1 N2w
K22 I0°n TX .71y K92 177007 XY KON K92 A0 PR B 370K
2R N7 719Y2 K7 K 12 NN X7 NRYIND WRIT :2°N2T — KON
TN Y9y YOI NYYN M0N VY PPIET NPTS 130 1193 XYY XD
0°¥y212) DYWR VIV CATRDY” :2°N3T — 1Y N’b; 797 PR 7N
oy
William Davidson, Vocalized Aramaic (CC-BY-NC)
Vayikra Rabbah 37:’R:1”% 127 X997

Zohar I, 57b2 ;11 x”m
KEHOT'S NOTE
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19721 N1 N 0

The Idra explains that the kings who “died” were not whol-
ly annulled: whoever descends from the former level on
which he stood is called “death,” as in “the king of Egypt
died.” This is the meaning of death as a fall.

Zohar I11, 135b2 ,7%p »’m
KEHOT’'S NOTE

P D79 112721 .72 .20 37TAW W nYA KA .2 ,A0p A RD
’9awn KPR NIn PRI

9903 ROF IR

In the gate on the breaking of the vessels, Etz Chaim
quotes this passage of the Idra: only one who goes from
world to world and is separated from his world is called
“dead,” as with the seven kings who descended from
Atzilus to Beriah.
Sefer Etz Chaim 9:2°2:’v 0>°n vy
SINR D777 PR 0D RXND WYY RS 1900 AR 2Py 0DID L.
nneM PaR AT PR RIAW 771230 MR 7Y "I0A? 17070 RIPI RMR
MIN2 57 3 INWRIT NP AON TR 1Rt RO 009 yawn
nM %D RINMI WAR A0°H 12 RRN CMnak na 95 13w Tonn
0% DAk NWRIT TP nnw NPT RIpa? APnnn 0vavnn
QW 0 PN AN AT TR0 NRw Ty I3 1K RMIRT DOINRT
Y710 27PN AN 7Y W% T LY YUIR TUN 7R XA 27n
... 22 NYT° 720 %0 .7 1PPY pUn b
Sefer Etz Chaim (Public Domain)

1201 K1 IR
At the start of Vayechi the Midrash says, “And death
means only lowering,” as Kehot notes. It supports reading
death as a fall from one’s level.
Bereshit Rabbah 96:3°3:17% 127 n>wX12
NP PR 07P% KPR 7mwn 2197 12TH OMIDY wn 70 10 ...
omIEd AYWen Int3 LAvBwR MWD RDR Mn PR ,mnn ora
JPTTIT 99nm (R R 0°990) 12 2°N3 TIT ARY LW DR PUEwm
TR TIT P10 %% 1297 (2 X Ow) 12 2200 1 ,mnR auaw 1N
DINM MR 703w 1193 ,2pY° ARY LTIT O 1397 KPR LIRD 290D
20K LY I DRI RI DR 19 AR 01 2190 sy Dawn
:MND DRIW? "1 13777 AR ,TNA0 31pWwD
“The time for Israel...approached.” It is written: “There is
no person who rules the spirit to retain the spirit, and there
is no dominion on the day of death” (Ecclesiastes 8:8).
Rabbi Yehoshua of Sikhnin in the name of Rabbi Levi: The
trumpets that Moses crafted in the wilderness, when he was
tending toward death, the Holy One blessed be He se-
questered them so that another would not sound it, and they
would come to him, as it is written: “Assemble to me all the
elders of your tribes” (Deuteronomy ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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56

57

DoRWIAW — 102

The note records that the manuscript has a long addition
at this passage; it does not quote the addition.
KEHOT'S NOTE
.[2] ow 121772 °0IN

T3 RO T2 L oaem

The note says that this passage, from “And for this reason
it was necessary to bring a heifer” to “outright sin,” is
quoted in Or HaTorah on Nach.
KEHOT'S NOTE
.7IWN Y 2-971 N7MIRA R

The Mishnah teaches that Adam was created alone, so
every person is obligated to say, “For my sake the world
was created.” The text cites it itself, to show that the call

“to me” is addressed to each person.

Mishnah Sanhedrin 4:5°77:"7 1°77710 mwn
TRIRDI NI PO°IN P NIWDI VY 7Y DUTYR DR PRRR 130D
ORI DX "DM1 TY U TY YW TARRD 1IMRD XRY 700
ﬂt?’j‘[ﬂ [alnlg}y3 PTJ'? upiorgi '[’yﬁ’ onN xR xmz; iR ,HJ}]?;T?
,Ni3in 1T .MITDY 2T NIdin 1T RPY PYT N LATRn:
12 PPn POPY O T NP3 T A2 1p2mm T 1011 oY
(7 PPWRA2) MWRIY AR DR Y 172 1°%R 13T 09997 N30 TY
NbN q°NR 07 IR 1R ,n*pij EEhIAE]

How did they admonish witnesses in capital cases? They
brought them in and admonished them, [saying], “Perhaps
you will say something that is only a supposition or hearsay
or secondhand, or even from a trustworthy man. Or perhaps
you do not know that we shall check you with examination
and inquiry? Know, moreover, that capital cases are not like
non-capital cases: in non-capital cases a man may pay mon-
ey and so make atonement, but in capital cases the witness
is answerable for the blood of him [that is wrongfully con-
demned] ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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PIYD MR NN
“And the heifer shall be burned before his eyes: its hide,

its flesh and its blood.” The maamar stresses that only ash
remains of its four elements.
Numbers 19:5°7:0”> 12712
PIDYY MRTKY MIPINN) AR PPY? MErnR e
A
And the heifer shall be burnt in his sight; her skin, and her

flesh, and her blood, with her dung, shall be burnt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2RI TN PY AP

“And the kohen shall take cedar wood, hyssop and crim-
son wool, and cast them into the burning of the heifer.”
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The maamar reads cedar and hyssop as two opposite
qualities.
Numbers 19:6"1:0”> 12712
;1727 N2 TIN2X PPWM NY7IN "I 2 IR Y 1797 N
And the priest shall take cedar-wood, and hyssop, and scar-

let, and cast it into the midst of the burning of the heifer.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

171252 TWN IR N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0L R

9P WK 2R TY TR DITAW 113292 WK 1INT N

Shlomo spoke of the trees, “from the cedar that is in the
Lebanon to the hyssop that grows out of the wall.” The
verse pairs the greatest and the lowliest of plants.
1 Kings 5:1337>’71 X 02371
TR R WK 2NRT TV 11292 WK MIRTT DOBYAPY 73T
:D°3TT709) 17709 Ao Mananhy 13T
And he spoke of trees, from the cedar that is in Lebanon
even unto the hyssop that springeth out of the wall; he spoke
also of beasts, and of fowl, and of creeping things, and of
fishes.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

INR —TY

The note records that the manuscript has a long addition
at this passage; it does not quote the addition.
KEHOT'S NOTE
.[5] m21m 0N oW R¥Ma

273 Pam

“And a pure man shall take hyssop and dip it in the water,
and sprinkle it.” The maamar reads the water as the
source of living water.
Numbers 19:181>>:1”° 72712
~5y1 07930372070y PIRITPY MM 1INY wOR 0oM2 P2v) AR MR
1372 IX N1 IX PPN IR D¥Y3 YANPY) OWPT WK Nivia
And a clean person shall take hyssop, and dip it in the water,
and sprinkle it upon the tent, and upon all the vessels, and
upon the persons that were there, and upon him that
touched the bone, or the slain, or the dead, or the grave.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

171 9PR 121y SNINY

G-d’s complaint through Jeremiah: “They have forsaken

Me, the source of living water.” It identifies the water of
purification with G-d.
Jeremiah 2:1337:217°n7°

ninNa D-‘lb 337:['? 0% 0% PR 121y SNR ny Ay NiYY 0nYd

10777 122°°K? TYR 0°12W1 NIKD

For My people have committed two evils: They have forsak-

en Me, the fountain of living waters, and hewed them out
cisterns, broken cisterns, That can hold no water.

21



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 5

65

66

67

68

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note records that the manuscript has a long addition
at this passage; it does not quote the addition.
KEHOT'S NOTE
Nal/RvERy i nlaliobls}
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Pharaoh’s daughter names the child Moshe, “for I drew

him out of the water.” The maamar uses it to explain why
“toyou,” to Moshe, belongs with the water.

Exodus 2:10:’2 minw
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And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note records that the manuscript has an addition at
this passage; it does not quote the addition.
KEHOT'S NOTE
.[3] ow o XD W
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G-d’s promise: “And I will sprinkle pure water upon you,
and you shall be pure from all your impurities.” It is the
haftarah of Parshas Parah, and the maamar reads it as a
life lived with Daas.
Ezekiel 36:257172:17% bxrpin»
02°7193720m1 0°niNMY Yhn ORITYY Uiy 0% 02°PY RPN
:02NK ITVR
And I will sprinkle clean water upon you, and ye shall be
clean; from all your uncleannesses, and from all your idols,
will I cleanse you.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
119,09 BRpe
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