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A brief additional explanation on “That
they take to you a heifer” (Numbers 19:2)

The cedar, hyssop and crimson cast into the burning red heifer
do two things at once: they draw down Chochmah and self-
nullification from the holy attributes of Atzilus, and they refine
the rigid, haughty “cedar” of Tohu that fell in the shattering of
the vessels, binding it to humility so that it is rectified. That is
why they are cast in neither before the burning nor after the ash,

but while the heifer burns.

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/likkutei-torah/chukas/4/



THE BIG IDEA

The cedar, hyssop and crimson cast into the burning red heifer do two things at
once: they draw down Chochmah and self-nullification from the holy attributes of
Atzilus, and they refine the rigid, haughty “cedar” of Tohu that fell in the shatter-
ing of the vessels, binding it to humility so that it is rectified. That is why they are

cast in neither before the burning nor after the ash, but while the heifer burns.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The earlier discourses explained the cedar and hyssop as a drawing down from Z’eir Anpin of Atzilus
into the ash, the mayin nukvin. This addition proposes that the cedar also alludes to refining the emo-
tions of the animal soul: the Midrash says that standing tall like a cedar brings tzaraas, and lowering
oneself like the hyssop heals it. Following the Ramaz on the Zohar, “the cedars of Lebanon” are the at-
tributes of Z’eir Anpin uprooted in Tohu and replanted in Tikkun; Tohu’s attributes were too intense to
blend with their opposites, “hard as a cedar.” Binding the cedar to the humble hyssop with the crimson
of the worm and burning them refines those attributes through self-nullification, so that they join the
cedars planted through Chochmah. Hence they are cast in before the heifer becomes ash. The crimson
worm has a counterpart in kelipah, perhaps unholy speech; when it burns away, the holy mouth of
Israel, “you worm Yaakov,” is revealed, and the rectified cedar unites Tohu’s intense light with Tikkun’s
bittul. Since both readings hold, the cedar is cast in mid-burning, between the refinement and the flow
of the living water, though what was written earlier, as also in Iggeres HaKodesh, implies only a draw-

ing down.

OUTLINE

1 A cedar that needs refining 1-2
Besides drawing Chochmah and self-nullification from Z’eir Anpin of Atzilus into the ash, the cedar alludes
to refining the animal soul’s emotions, since arrogance like a cedar brings tzaraas and humility like the
hyssop heals it. On the Ramaz’s reading of the Zohar, “the cedars of Lebanon” are the attributes uprooted
in Tohu and replanted in Tikkun, so there is a fallen cedar of Tohu, rigid and unable to blend with its oppo-
site, that needs refining.
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2 Cedar, hyssop and the worm

13

The planted cedars are the attributes rectified through Chochmah, koach mah, the six extremities of Abba.

Binding the cedar to the hyssop, humility, with the crimson worm and burning them refines Tohu’s attributes
so that they join Tikkun; therefore they are cast in before the ash. The worm of kelipah, unholy speech, burns

away and the holy mouth is revealed; the rectified cedar has the intensity of Tohu with the bittul of Tikkun;

and the cedar, Yitzchak by gematria, is the Gevurah that repels impurity. Because the cedar both refines and

draws down, it is cast in when the heifer bursts open, between the burning, a refinement of nogah, and the

living water, a flow from Mocha Stima’ah.

3 Refinement that draws down

14

The cedar and hyssop refine levels in nogah and so draw down “a cedar in Lebanon” of Atzilus, which is why
they are cast in after the fire has caught most of the heifer and it has burst open, before it is fully burned. Yet

what was written earlier, and so too Iggeres HaKodesh, implies they are only a drawing down from the holy

attributes of Tikkun; further Zohar passages on the heifer are listed.

KEY CONCEPTS

Tohu and Tikkun 717°17 710

Tohu (Chaos) is the first, unstable order, whose attributes
were so intense that each stood alone and none could
blend with its opposite; Tikkun (Rectification) is the order
in which the attributes are arranged in lines and include
one another.

The shattering of the vessels (sheviras

hakeilim) 0°7571 n7aw

The breaking of Tohu's vessels, whose fragments fell to
lower worlds; they need refining, and the cedar that needs
refinement is what fell from Tohu.

Refinement (birur) 717°2

Separating the holy root from what is unholy and raising it
into holiness; here the burning of the heifer, the cedar and
the crimson worm all serve it.

Koach mah nn >

Chochmah read as “the power of what”: the power of self-
nullification, through which the attributes were rectified as
“the cedars of Lebanon which He planted.”
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Inter-inclusion n%%5n

Each attribute including its opposite, the mark of Tikkun;
the rectified cedar of Tohu keeps its intense light while
gaining this blending.

Nogah 11

The kelipah in which good and evil are mixed and which
can be refined; the burning of the heifer refines its
gevuros.

Mayin nukvin (feminine waters) 7°2711 11
The arousal that rises from below to call down a flow from
above; the ash of the heifer stands for it.

Mocha Stima’ah (the hidden brain) 1x»°no xmn

A hidden level within Keser, in which the Gevurah of Atik
is enclothed; the living water and the hard hairs of the su-
pernal beard derive from it.
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SECTION 1 - 1-2

A cedar that needs refining
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A brief additional explanation on the verse “That they take to you a heifer,” etc.

This short discourse adds to the explanation of the red heifer given in the preceding discourses. Its subject is
the cedar wood, hyssop and crimson wool that the priest casts into the burning heifer (Numbers 19:6).
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Now, according to what is explained from all this, the casting of the cedar wood and the hyssop,
etc., is only a matter of the drawings-down from Z’eir Anpin of Atzilus, to draw Chochmah (wis-
dom) and self-nullification (bittul) into the mayin nukvin (feminine waters), which is the ash, etc.;
as the Ramaz (Rabbi Moshe Zacuto) and the Mikdash Melech wrote on Parshas Chukas.
The earlier discourses explained that the cedar wood and hyssop cast into the burning heifer draw down
Chochmah and self-nullification from Z’eir Anpin, the emotive attributes of the World of Atzilus. That flow is

drawn into the mayin nukvin, the “feminine waters” of an arousal from below, which the ash represents; the
Ramaz and the Mikdash Melech, commentators on the Zohar, explain it so on Parshas Chukas.
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Now, one can say further on this that the casting of the cedar wood, etc., also alludes to the refine-
ment (birur) of the emotive attributes (middos) of the animal soul; and see what is written above on
the verse “This is the statute of the Torah,” etc.

The discourse now adds a second reading: the cedar also alludes to refining the emotive attributes of the an-

imal soul, the soul that drives the body and its desires. It points back to the earlier discourse on “This is the
statute of the Torah.”
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That is, as is written in [Midrash] Rabbah, Parshas Chukas, and in Tanchuma there: because a per-
son raises himself up like a cedar, he is stricken with tzaraas; and once he lowers himself like a
hyssop, he is healed (cited in the Yalkut, Parshas Metzora).

The Midrash explains why a person with tzaraas is purified with cedar and hyssop, the tallest of trees and the

lowliest of plants: standing tall in arrogance like a cedar brought on the affliction, and lowering oneself like
the hyssop brings the cure. So the cedar stands for haughty, unrefined emotions.
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And this matter can be explained according to what the Ramaz wrote in [his] commentary on the
Zohar, Parshas Terumah (folio 127b), regarding “planted trees, which the Holy One, blessed be He,
uprooted and planted in another place; and these are called the cedars of Lebanon”:

The Zohar on Terumah speaks of “planted trees” that the Holy One, blessed be He, uprooted and replanted

elsewhere, and calls them “the cedars of Lebanon.” The Ramaz’s commentary on that passage shows what
kind of cedar needs refining.
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namely, the six extremities (vav ketzavos) of Z’eir Anpin, which were uprooted in the World of Tohu
(Chaos) and fell into the World of Beriah (Creation), and afterwards were planted and set in the
World of Tikkun (Rectification). And [this is] not as the Mikdash Melech, who explained [it] there
and in Parshas Pinchas (folio 217b)

The Ramaz reads the uprooted trees as the six emotive attributes of Z’eir Anpin: in the World of Tohu (Chaos)

they were uprooted and fell to the World of Beriah, and afterwards they were replanted in the World of
Tikkun (Rectification). The Mikdash Melech read the passage differently, both there and on Pinchas.
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in another way. And likewise the book Emek HaMelech, Sha’ar 16, chapter 41, also explains [it]
along the lines of the Ramaz’s explanation.

The Kabbalistic work Emek HaMelech reads the passage as the Ramaz does. The discourse builds on this

reading.
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If so, according to this there also applies the level of a cedar that needs refinement, namely, what
fell in the shattering of the vessels (sheviras hakeilim) from the World of Tohu. And this is along the
lines of the saying of our Sages, of blessed memory, “A person should always be soft like a reed

If the attributes fell in the shattering of the vessels, then there is a “cedar” that needs refining: what fell from

the World of Tohu. The Sages’ teaching that a person should be soft like a reed and not hard like a cedar sup-
plies the image.
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and not hard like a cedar”; and as is explained elsewhere, that in the World of Tohu, because of the
intensity and overpowering strength of the attributes, there was no inter-inclusion of one attribute
with its opposite; and this is, by way of analogy, one who is hard like a cedar. Whereas in Tikkun,
they were rectified to be in the level of lines (kavin) and inter-inclusion.

Tohu’s attributes were so intense that none could blend with its opposite: kindness would admit no restraint,

and restraint no kindness. That rigidity is the hardness of the cedar; in Tikkun the attributes were set in
lines, right, left and center, so that each includes the others.

SECTION 2 - 13

Cedar, hyssop and the worm
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And this is the matter of “the cedars of Lebanon which He planted”: that they were rectified
through Chochmah (wisdom), koach mah (the power of “what”), the drawing down of self-nullifica-
tion (bittul) and the emotive attributes (middos).

Psalms speaks of “the cedars of Lebanon which He planted.” The planted cedars are the attributes as recti-

fied through Chochmabh, called koach mah, “the power of what,” because it is the power of self-effacement; it
draws self-nullification down into the emotions.

2RI 1IN PY NIPWA Py 3w P70 1703 10 RART PP ONW 11327 IR 11y N

And this is the matter of “the cedars of Lebanon,” which are the six extremities of Abba, etc. And
according to this, it can be said that this is the matter of the casting of the cedar wood and the
hyssop:

Abba is the configuration of Chochmah, so “the cedars of Lebanon,” the six extremities of Abba, are the

emotive attributes as they exist within Chochmah. On this basis the discourse explains why cedar and hys-
sop are cast into the fire.
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for the hyssop is lowliness, humility of spirit and self-nullification; and so too the worm (tola’as), as
it is written, “But I am a worm and not a man.” And one binds the cedar together with the hyssop

with the crimson of the worm (shni tola’as), and casts [them] into the burning of the heifer;

Hyssop, a lowly plant, stands for humility and self-nullification, and so does the worm, as in the verse “But I
am a worm and not a man.” Binding the lofty cedar to the lowly hyssop with the crimson thread and casting
them into the fire joins pride to humility.
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that is, so that there be the refinement (birur) of the attributes of Tohu, which are hard like a cedar,
through the drawing down of self-nullification, etc.; and see what is written in the discourse begin-

ning “Arm from among you”;

The act refines the attributes of Tohu, rigid as a cedar, by drawing self-nullification into them. The text

refers the reader to the discourse on “Arm from among you” for more on this.
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that is, that through this they be included in the level of “the cedars of Lebanon which He planted,”
which are the level of Tikkun. And therefore it is well understood that the casting of the cedar wood

and hyssop, etc.,

Refined in this way, Tohu’s attributes are absorbed into “the cedars of Lebanon which He planted,” the recti-
fied order of Tikkun. This also explains the timing of the act, which the next part takes up.
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was specifically before it became ash, as is written in the Yalkut, Parshas Chukas, and in the Rash
(Rabbeinu Shimshon), at the end of chapter 3 of [Tractate] Parah. That is because they too are
among the levels that need refinement, for they too become ash,

The Yalkut and the Rash, Rabbeinu Shimshon’s commentary on the Mishnah, say the cedar and hyssop were

cast in before the heifer was reduced to ash. This fits the new reading: the cedar and hyssop also stand for
levels that need refining, so they too must burn to ash together with the heifer.
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like the heifer. And [as for] the wording of the Zohar, Parshas Chukas, “Once it has become ash, one

must cast into it wood and hyssop,” etc., therefore one must say that it is not meant precisely.

The Zohar on Chukas says “once it has become ash, one must cast in the wood and hyssop,” which seems to
say the opposite. The discourse concludes that the Zohar’s wording is not meant precisely.
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And one can also say that regarding the crimson worm (tola’as shani) itself it is fitting to speak of
refinement, for there is also a crimson worm (tola) on the opposing side (le’umas zeh), in kelipah,

as iswritten in Pri Etz Chaim, Sha’ar 5, chapter 3.

The crimson worm itself may also need refining, since kelipah has its own “worm” opposite the holy one, as
Pri Etz Chaim says. Le’'umas zeh, “opposite this,” is the term for the unholy counterpart that stands against
each holy level.
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And so it is in Sefer HaGilgulim, near its end (folio 43d), that about this it is said, “Though they be

red like crimson (tola),” etc. And perhaps this is also the level of the speech and letters of kelipah,

Sefer HaGilgulim, a Kabbalistic work on the transmigration of souls, applies the verse “Though they be red
like crimson” to this unholy worm: the red of sin. The discourse suggests that this worm is the speech and
letters of kelipah.
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such as evil speech (lashon hara), talebearing and idle talk; and like the matter of what Rashi wrote
on the Chumash at the beginning of Parshas Balak, regarding Bilam, that his power was in his
mouth.

Kelipah’s speech is evil speech, talebearing and idle talk. Rashi at the start of Balak tells that Moav, hearing
that Moshe’s power was in his mouth, sought a man “whose power was in his mouth,” Bilam, to oppose him.

likuteitorah.com/likkutei-torah/chukas/4/ 8
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And see the Zohar, Parshas Balak (folio 201b, and folio 199, end of side b); and see what is written
above, in Parshas Vayechi, at the end of the discourse beginning “Binding to the vine,” on the mat-
ter of “his foal”; and see what is written in Parshas Beshalach, in the discourse beginning “To My
mare among the chariots,” etc.

The text sends the reader to two passages of the Zohar on Balak. It also points to two earlier discourses: the

end of one on “Binding his foal to the vine” (Vayechi), on the word “his foal,” and one on “To My mare
among Pharaoh’s chariots” (Beshalach).
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And when these levels of kelipah are burned, and the ash remains, which is their root in holiness
from the World of Tohu, then these levels as they are in the World of Tikkun are drawn down and
revealed: the level of “like a cedar in Lebanon,” etc.,

When kelipah’s levels burn away, what remains is the ash: their holy root, which comes from the World of

Tohu. Then their rectified counterparts in Tikkun are revealed, such as “like a cedar in Lebanon,” said of the

righteous man who flourishes.
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and “you worm Yaakov, men of Israel,” a mouth of holiness, etc. And when the cedar of Tohu is rec-
tified in the level of Tikkun, there are in this the two advantages of Tohu and Tikkun together: that
the light

The holy worm is revealed as well: “you worm Yaakov, men of Israel,” which the text calls a mouth of holi-

ness, the counterpart of kelipah’s speech. When the cedar of Tohu is rectified it has the advantages of both
worlds at once.

likuteitorah.com/likkutei-torah/chukas/4/ 9
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is intense, and nevertheless it is in the level of self-nullification and inter-inclusion; and like the
matter of the Akudim (the “bound” [lights]) in one vessel, which is above the shattering, etc.; as is
written elsewhere, and in the explanation on the verse “And the priest shall wave them upon the
bread of the first fruits,” etc.

The rectified cedar keeps the intensity of Tohu’s light, and from Tikkun it gains self-nullification and the

blending of the attributes. It resembles the Akudim, the stage in Kabbalah where all the lights were bound to-
gether in one vessel, which is above the shattering.
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Also, erez (cedar) is in gematria [equal to] Yitzchak, the level of Gevurah (restraint); and likewise
the crimson worm is the level of Gevurah; for to repel the spirit of impurity there must also be the
level of Gevurah specifically, as is written in the Zohar, in the Idra of Nasso (folio 131b),

The cedar also stands for Gevurah: the letters of erez (17X, cedar) add up to 208, as do those of Yitzchak

(pn%°), whose attribute is Gevurah, and the red of the crimson worm is also Gevurah. To push away the spirit
of impurity, holiness itself needs Gevurah, firmness.
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on the matter of the hairs of the beard, which are hard in order to subdue the judgments (dinim);
and this is because they are drawn from Mocha Stima’ah (the hidden brain), in which the Gevurah
of Atik is enclothed, etc.

The Idra in the Zohar on Nasso says the hairs of the supernal beard are hard so that they can subdue the
forces of judgment. They are hard because they come from Mocha Stima’ah, the hidden brain, in which the
Gevurah of Atik, the inner core of Keser, is enclothed.
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(All this may be said.) And see the Zohar, Chukas (beginning of folio 181). And although here it was
explained that the matter of the casting of the cedar wood, etc.,

The text marks all this as only a suggestion. The Zohar on Chukas, at the start of folio 181, says that when the
cedar wood is cast in, the strength of the impure forces is weakened and they flee. The text now returns to the
earlier explanation, that the cedar draws down from Z’eir Anpin of Atzilus.
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is the matter of drawing down from Z’eir Anpin of Atzilus, and so it is explicitly indicated in the
Zohar, Parshas Metzora (folio 53), and in Parshas Chukas (folio 180, end of side b),

That earlier reading, that the cedar draws down from Z’eir Anpin, the emotive attributes of Atzilus, is clearly
implied in the Zohar on Metzora and on Chukas.
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it can be said that both matters are alluded to in them. And this is [why| he does not cast them in

before the burning of the heifer, nor once it has become ash, but rather when it has burst open.

Both meanings are in the cedar, hyssop and crimson: refinement and a flow from above. That is why they are
thrown in neither before the burning nor after the heifer has become ash, but in the middle, when its body
bursts open.
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That is because the burning of the heifer is only a matter of the refinement of the gevuros (severi-
ties) of nogah. And the living water is only a matter of the supernal drawing down from the level of

Mocha Stima’ah, etc.

The burning of the heifer is only refinement: it refines the gevuros, the severe forces, of nogah, the translu-
cent kelipah in which good and evil are mixed. The living water is only a flow from above, from Mocha

Stima’ah; the cedar and hyssop, which do both, come between them.

SECTION 3 - 14

Refinement that draws down
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But the casting of the cedar wood and hyssop, etc., is in order that there be a refinement of these
levels that are in nogah, so that through this refinement there is also drawn down from the level of
“a cedar in Lebanon” of Atzilus, and likewise hyssop and the crimson worm.

The cedar, hyssop and crimson refine the corresponding levels in nogah. Through that refinement their holy

counterparts in Atzilus are drawn down: “a cedar in Lebanon,” and likewise the hyssop and the crimson

worm.

likuteitorah.com/likkutei-torah/chukas/4/ 11
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Therefore they cast them into the heifer after the fire had already caught in most of it and it had
burst open, before its burning was complete. However, according to what has been written, it is im-
plied that the casting of the cedar wood and hyssop, etc.,

The cedar and hyssop were therefore cast in after the fire had caught most of the heifer and it had burst

open, but before it was fully burned, while the refinement was still under way. The text then notes that what
has been written implies a narrower reading.

D% 0971 D 19101 AR 17T PrIARD 9791 1PCNT WITPT NITAN Nan Mown Py paoam
%0 mn

is only a matter of drawings-down from the level of the holy emotive attributes (middos) of Tikkun;
and so it is written in Iggeres HaKodesh, in the passage beginning “Why was the section of Miriam
placed next to the section of the heifer.”

On that reading the cedar and hyssop are only drawings-down from the holy, rectified attributes of Tikkun.

So it is written in the letter in Iggeres HaKodesh that opens with the Sages’ question: why is the section of
Miriam placed next to the section of the heifer?

MVAYIRY *2 3717 *7 DRI *HI °K YT 2R DN R7Y T AT RIP™ D A 778 PIyn MY YY)
:(27¥ °v A7 1175 P02 °K PON N0

(And see further on the matter of the heifer in the Zohar, Parshas Vayikra, folio 14a; and in Parshas
Acharei, folio 76a; and in Parshas Pinchas, folio 243b; and in the Omissions (Hashmatos) at the
end of Part I, in section 25, folio 9b.)

For more on the heifer the text lists passages in the Zohar on Vayikra, Acharei and Pinchas, and in the

Omissions (Hashmatos), additional Zohar passages printed at the end of its first part. The Kehot note places
that passage at folio 259b of the first volume.

likuteitorah.com/likkutei-torah/chukas/4/ 12
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IN ONE'S AVODAH

The cedar in a person is arrogance and rigid emotion that admits no opposite; as the Midrash says, standing

tall like a cedar brings affliction and lowering oneself like the hyssop heals. Such emotions are refined by

being bound to humility and self-nullification, as the cedar is bound to the hyssop; what is unholy in them

burns away, and their holy root remains, keeping its intensity now joined to bittul. So too the speech of keli-

pah, evil speech, talebearing and idle talk, is to be burned away, so that the mouth becomes a mouth of

holiness.

QUESTIONS FOR DISCUSSION

1.

Why must the cedar of Tohu be bound to the hyssop and burned rather than simply discarded, and what
does it keep from Tohu once it is rectified?

. How does the Ramaz’s reading of “the cedars of Lebanon” differ from the Mikdash Melech’s, and why does

the argument depend on the Ramaz’s?

. Why are the cedar and hyssop cast in neither before the burning nor after the ash, but when the heifer

bursts open?

In what sense does holiness need Gevurah, the hardness of the cedar and of the beard’s hairs, to repel im-
purity, and how does this fit with the teaching to be soft like a reed?

. What is the “worm” of kelipah, and what is its holy counterpart?

likuteitorah.com/likkutei-torah/chukas/4/ 13
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1

The verse commands the children of Israel to bring Moshe
a red heifer without blemish. Its opening words serve as
the title of the discourse.

Numbers 19:2°2:1” 72712

YR NP7 PRIY? *2279K 127 MNK? N MITWR 1700 NRY NKt
2 [Py NPYRY WK DI A2TPR WK Mnn MR 172

This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

2

a4

2NN INTY

The priest takes cedar wood, hyssop and crimson wool and
casts them into the burning heifer. The discourse asks
what this act stands for.
Numbers 19:6"1:0”> 72712
:1787 N TIRPR TRWM NYPIN 1w 35 1R PY 1797 AR
And the priest shall take cedar-wood, and hyssop, and scar-
let, and cast it into the midst of the burning of the heifer.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

17907 NPn NNt

The opening of the section of the red heifer, and of the
earlier discourse in this parsha to which the text refers.
Numbers 19:2°2:0”> 72712
PR MP7 PRI 21279 127 KD 1 MITIWR 17IR0 npn Nkt
{9 729 MPYTK? WK DI AR WK MR TN D
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon
which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Sopwnw 11751 NYI82 IP1P RIT 1IND 1MBY NN 70230 DIRY 07y
NDINR K17 21IND 108y DX

On Shlomo speaking “of the trees,” the Midrash asks why
the metzora is purified with the highest and the lowest,

cedar and hyssop: because he raised himself like a cedar
he was struck with tzaraas, and when he lowered himself

likuteitorah.com/likkutei-torah/chukas/4/

like hyssop he was healed. The discourse uses it to show
that the cedar stands for haughty emotions.

Bamidbar Rabbah 19:373:1”> 7127 72722

Sopwnw 11951 NYI82 IP1P RIT TIND 1MBY NN 70230 DIRY Oy
NDIN2 K17 29IND 128y DX

The Yalkut on Metzora brings the same teaching almost
word for word, as the text notes in parentheses.

Yalkut Shimoni on Torah 559:6-777n7 %y "nynw vIP?®
T-:073PN
PY2,0°090320 JIm3 0N 79232 170N 1Y YRR R 018N ...
,NYIZD ARI7 RIT TIND INZY 7230 DIRY 77 Y KPR L2 1IN
RYIM AR 197 .29IK2 REIDM KIT 2NIRD %Y DR PDURY 1179
DYIAN '931 PROR N2 DY nonwn? 131 127 723 NPT Anya
% - 7NORD I9ET DR LAYY” "IN 1771 NYISM 02130 oY
PN NYIRT PR 1WA ARy OX KPR LNON OPYM nox umiv
<o = 71T PR RIM” 10y
Torat Emet (CC-BY-NC)

PR 179K RN IR2 PP 2N 17ap 10 pYT YRl IR
71125 1IN

Expounding “of the trees of Lebanon” (Song of Songs 3:9),
the Zohar calls them trees the Holy One uprooted and
planted elsewhere, “the cedars of Lebanon which He
planted.” The Ramaz’s reading of this passage, Tohu’s at-
tributes uprooted and replanted in Tikkun, is the basis of
the paragraph.
Zohar, Terumah 4:23-5:30°2:’71-32:"7 72170 ,7M7 790
The verse proceeds: “King Solomon made him”: that is, He
made it for His own glory. Should ye ask, But do not the
souls of the righteous share the joy with Him? I would say,
Most assuredly! For His joy would be as naught without
them, since to have pleasure in their companionship is the
very essence of His desire and delight. The term “King
Solomon” refers to the King “to whom peace belongs”-
namely, the Supernal King: and the term “king” by itself
refers to the King Messiah 11v. Zohar, ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

TIND WP XY 110D 7 DINR N7 ARy

Rabbi Elazar son of Rabbi Shimon taught that a person
should always be soft as a reed and not hard as a cedar.
The discourse applies the image to Tohu’s rigid attributes,
which could not blend with one another.
Taanit 20b:33:2°> n°1yn
.12 Niy? O3 Ri7? RPY 72721 ,37 P0in 0101 007 awa (0n? nk
IR 70 OTR KD DZIYP UIT) IYRY 2202 YR 020 0191 T
12 29027 0in?p AN Piw%? Map 21 1907 KD YR KT XY
Nt 1°9°0R 73R 120
William Davidson, Vocalized Aramaic (CC-BY-NC) ' ‘
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Kehot’s note points to Leviticus 14:51 for these words.

Leviticus 14:51871:7 Rp™
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And he shall take the cedar-wood, and the hyssop, and the

scarlet, and the living bird, and dip them in the blood of the

slain bird, and in the running water, and sprinkle the house

seven times.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

9

10

1"

12

13

YVI WK 11329 1IN

“The trees of Havayah are sated, the cedars of Lebanon
which He planted.” The text reads the planted cedars as
the attributes rectified through Chochmah.

Psalms 104:16170:77p 0°9°1n
VD3 VUK 11137 TR T 73y W
The trees of the L-RD have their fill, The cedars of Lebanon,

which He hath planted;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

D TP 89N

1 12 72N

The Zohar reads Chochmah as koach mah, “the power of
what.” The text uses it for the self-nullification of
Chochmah that rectifies the attributes.

Zohar III, 34ax ,7> »’m
KEHOT’'S NOTE
A”9) PN N NP LK TR A

WOR X2 NY2IN *21N)

“But I am a worm and not a man.” The worm stands for
lowliness and self-nullification, like the hyssop.

Psalms 22:7°1:275 0°2°1n
:0Y 1121 DX NBIT WIRKPY NY2In 2oIX)
But I am a worm, and no man; a reproach of men, and de-

spised of the people.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,33 0%0n

QonNR o 17T

A later discourse in Likkutei Torah, on Parshas Matos,
opening with “Arm from among you men for the army.”
The text sends the reader there for the refining of the at-
tributes of Tohu through drawing down self-nullification.
KEHOT'S NOTE
mvn e Pk

QONNR 18PN

Moshe tells the people to arm men from among them for
war against Midian. These words open the discourse on

likuteitorah.com/likkutei-torah/chukas/4/
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Parshas Matos to which the text refers.
Numbers 31:3':8"7 72722
TPT75Y PN RIEY DOWIR DINKR 1707 MMRY DYTON 1Y 1210
1770217 NRRI NN?
And Moses spoke unto the people, saying: ‘Arm ye men from
among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

98N AWYnY oTpP
On “and cast it into the burning of the heifer,” the Yalkut
rules out casting after it has become ash: it is cast once the
fire has caught in most of it, or, in Rabbi Akiva’s view, once
it has burst open. The text cites it for the timing.
Yalkut Shimoni on Torah 761:4"7:X”0wn 71707 7Y 211ynw 0IPD°
Sopn K? ,ANU Y2 NP0ie OX L1772 07 W 0K KDY TY NI ...
P DR MY wie Tmbn on LT MM Cnedt oX LAnpIwa
nywa n70i IRYR RANY 7187 2 T 2N2T K2 KK ,"1rY?
MY %537 072 K21, T2 NX M 19K 1pynY T3 neny
0"12 ,A09P2 Ngiz MNP D393 MEYI PRY M2 A 1T
X? ,0N27t2 N7019 TINPR RN 1°7 127X 07193 DYYIY 0237
. MNYY2 N72018 TIX7RY 7792 Y2 DX
Torat Emet (CC-BY-NC)

npn’amana

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A0

npr e vIpha

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XOown mI

NP D M N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
-[312,9p

29IRY 7Y 12 97N *Y2 1ENR NTI2YNNT 119D

The Zohar on Chukas says that once the heifer has become
ash, cedar wood, hyssop and crimson are cast into it. The
text concludes that this wording is not precise, since the
cedar and hyssop are cast in before it becomes ash.

Zohar, Chukat 3:16-4:257775:7-1"0:’x NP 27 720

1The first 10 lines of the Hebrew text do not appear in our
translation.A RED HEIFER, ETC. The heifer receives from
Ox, who is on the left, and is therefore used to purify. “Red”
symbolizes the sentence of judgement. “Without spot” sym-
bolizes lenient judgement. “Wherein is no blemish” indi-
cates the Shekinah. AND YE SHALL GIVE HER UNTO
ELEAZAR THE PRIEST. Why to him and not to Aaron?
Because Aaron was the friend of the Matrona, and also be-
cause Aaron came not from the side of Pure, but from the
side ...
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20

21

The Zohar; London, Soncino Press, 1933 (Public Domain)

Y9IND 1IN OR

“Though your sins be like scarlet, they shall be white as
snow; though they be red like crimson, they shall be as
wool.” Sefer HaGilgulim applies it to the worm of kelipah.
Isaiah 1:18m X 11°yw°
0K 11°37° 3PWD 073w D2°RUN 1O R OIMR® 09 KIT1D?
$P7 %2 y‘gin; MR
Come now, and let us reason together, Saith the L-RD;
Though your sins be as scarlet, They shall be as white as
snow; Though they be red like crimson, They shall be as

wool.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

17RO

1°92 112w

Rashi says Moav learned from Midian that Moshe’s power
was only in his mouth, and so they would come against
Israel with a man whose power was in his mouth. The text
compares kelipah’s speech to Bilam’s power.
Rashi on Numbers 22:4:1°%:*7:275 72722 9y >" w1
NR 72037 MR 7T IR 71 07K 17 0Pivn KoM 0T 21pt DR
KPR 77m07m7 aRIn Y 177 IR3Y , (772 nPwRI3) CaRin 112 T
n3y Sub axin Ax7 I 02 0iBY Y DRI Y InRTR
TN DPIY] AIID KPY DNl PXYw NN W PR 2T
TR D77 1K ,INTR T DT PRYI ,2TANI 17702 19K PY 0pnm
:(RMIMAN) D2 MW DTN 072y K2I 11X X ,1I0K , 1703 KK iMD
7T *1pt X AND MOAB SAID] TO THE ELDERS OF MIDIAN
But did not these (Moab and Midian) always hate one anoth-
er, just as is stated, (Genesis 36:35) “who had smitten
Midian in the country of Moab”, from which it is evident that
Midian had come against Moab in war? But out of fear of
Israel they now made peace between themselves (Midrash
Tanchuma, Balak 3; cf. Sanhedrin 105a). And what induced
Moab to take counsel of Midian? When they saw that Israel

was victorious in a supernatural manner they ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) - Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)

7939 10N

Yaakov blesses Yehudah: “Binding his foal to the vine.”
The words open the discourse the text cites, and “his foal”
is the word it points to.

Genesis 49:11x™:0”n N°WRI2

;M0 0°22970721 W27 1772 025 11K 13 RTYY Y 1937 Mok
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“To My mare among Pharaoh’s chariots I have compared
you, My beloved.” The words open the discourse on
Beshalach to which the text refers.

Song of Songs 1: 90K 0w °w
PN2Y7 NPT 197D *2572 °NoD?
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

7AW 113293 1IRD

“The righteous will flourish like a palm; like a cedar in
Lebanon he will grow tall.” The text reads it as the rectified
cedar of Tikkun, revealed once kelipah is burned away.

Psalms 92:133":2”% 0°2°11n
M2 113392 1IXD M7 N2 P
The righteous shall flourish like the palm-tree; He shall

grow like a cedar in Lebanon.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,23 0°%0n
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
10 L,RNaw

SN O ApY° NYLIN
“Fear not, you worm Yaakov, men of Israel.” The text reads

it as the holy worm, a mouth of holiness, revealed in
Tikkun.

Isaiah 41:147>:X"n 11°yW°

WP TR N0RI PAY "X PRI *NR IpY2 NY2IA RTAEK
X

Fear not, thou worm Jacob, And ye men of Israel; I help thee,

saith the L-RD, And thy Redeemer, the Holy One of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QNN 7727 /%371 279 9IN°22

There the text explains “the Holy One, blessed be He,
dwells only in a complete place”: when the ten Sefiros are
inter-included and bound together in the form of the su-
pernal Man, the Infinite Light that is above them all rests
in them, which is not so in Tohu, where each attribute
stands by itself.
KEHOT'S NOTE
LR ,MT2 0K D YR
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The priest waves the two lambs of Shavuos with the bread
of the first fruits. The explanation on this verse, which the
text cites, discusses Tohu and Tikkun.
Leviticus 23:20°2:372 Rp™
WP D°32 °3¢-y 1 *197 191N 0°7227 DN °Y DOR 1737 7%
97 M2 P
And the priest shall wave them with the bread of the first-
fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

28 77277 NETIW TP 19°PWR ARY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.21y 2”5 NP "780

29 o%°n oon

Living water is put over the heifer’s ash to make the water
of purification. The text says this water is a flow from
Mocha Stima’ah.
Numbers 19:171>:10”> 712722
©29372K 0771 070 12 TN1) IR NDIY 1D KuY? Np?)
And for the unclean they shall take of the ashes of the burn-
ing of the purification from sin, and running water shall be

put thereto in avessel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

30 W P 2170 By 201
The words here quote Avodah Zarah 3b:13; the passage is

shown below.

Avodah Zarah 3b:1337°:2°3 191 7712y

2397 (KWK DOYDORY KON’ PYR KWK NPYR 2772y ORD RIPYD

2377 MRV LNIRTIY APK Y miinwa vy Y Sp 2173 By
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William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
a2y

31 Mo5n w2 IR0 17T

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LT L,RER™MN

32 IR 7Y 1790 AP

The priest casts the cedar wood, hyssop and crimson wool
into the burning of the heifer. The text explains the act as
refining the attributes of Tohu.
Numbers 19:6:1”° 72772
:1187 NDIY TIA2K TPWM NYZIN 217 29K 1IN 7Y 1737 1Y)
And the priest shall take cedar-wood, and hyssop, and scar-
let, and cast it into the midst of the burning of the heifer.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,07 923772

272 Y0 °R NIN 91N °7INR 9202

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
NP APMIRDY AT TIYa P — 710 N1aba XaR2 ARWw X7 PD IR
.20W Y R2°D N”MIR IR .anN°Y

"yon oN 1772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,10 1Rpo

12w 5172300 27V IN°22 YRR D3
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
X, R™MN

CX ©"PPT) W
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
LAPIVR Y TN D NPMINGY LT LY PR D 1ap 0a XA

27102 97°1 1IN 7170

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AL, wrnw nph

79101 1793 712 970w

The words here quote Berakhot 48b:13; the passage is
shown below.

Berakhot 48b:1337:2 1”72 1272
PMATN N0 TN P N KDY 7D I WP 31 K0
P RYY KD — "DOPPAT 29272 TIT N2 MIDPmY LPIND No7a2
778 IR 012 227 .12 A2 DY T8 NIX 11 0IM .in2in
7INI Y ,77IN? N°12 0T T3 IR in0PD .1in A2 Niory
,nin"3a vy
There is a teaching : R. Eliezer says : Whoever does not say
"a desirable, good and ample land" in the benediction of
"the land" and "the kingdom of the house of David" in
"Who...rebuildest Jerusalem" has not complied with the re-
quirements of the law. Nahum the Elder says : He must men-
tion the Covenant in the blessing of "the land." R. Jose says :
He must mention the Torah therein. Pelemo says : He must
refer to the Covenant before the Torah, because the latter
was givenwith a ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,nn mana
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The words here quote Genesis 37:2; the passage is shown
below.
Genesis 37:2'2:1"% n°wX12
INE2 PORTNR AYY 177 MY mRyyawi2 Ao 3py? niTen v
DNITNY 0P K3 I W3 1971 33NN 1773 "33 NK 91 KT
:DIR"PN 1Y)
These are the generations of Jacob. Joseph, being seventeen
years old, was feeding the flock with his brethren, being still
a lad even with the sons of Bilhah, and with the sons of
Zilpah, his father’s wives; and Joseph brought evil report of
them unto their father.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'’S NOTE

.2,1 nwR12
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
¥R B — 17y KT '{1!353 ,0°1IRD 712 2°N0T 71721p KT 1R A7
Rl

yEnD TMP'?’: N2
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0IpN T

a7 902 AR wURay

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
.2, AT R-992 NPWRI2 N7AIR2 DA IR

AN PIYA. . oW DW B7pnD RYT
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
own 1IPYN RIRI PIW NT AT CAW NR "D 10 v nvpnm”
R-T770 NPWRA2 NPTIR — 727y 177 DMID DAY DW °D 15 R1PRA N2 Yo
.a,mnnT

N2 2rRaY . . AP 1 2N N1 2y

The words here quote Taanit 20b:3; the passage is shown
below.
Taanit 20b:33:2°> n°1yn
.12 Niry? o1 K1Y KDY 7272157 Dmin 017 0292w (07 0R
MIR? T OTX KT DPIYY W) LIYRY 2212 YK °27 0191 T
32 21R2% 0N 1T PivD mIp 131 797971 LIXD AR KT OX)
Nt 1°9°0R M13R 120
William Davidson, Vocalized Aramaic (CC-BY-NC) ' ‘
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13 117D PR 1P 7Y VYN 7R NBOIN

N P'?H 710 MvRwna
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,0 A7
Kehot’s note points to Zohar, Chukat 4:23 for these words.

Zohar, Chukat 4:23373:*7 npn 71 120

PARAGRAPH 4

47

48

49

50

2NN INTY

The cedar wood, hyssop and crimson wool cast into the
burning heifer. The text says they refine levels in nogah
and draw down their counterparts in Atzilus.
Numbers 19:6"1:0"> 72712
:1727 N2 TIN2X PPWM NY?IN "3 2 IR Y 1797 N
And the priest shall take cedar-wood, and hyssop, and scar-

let, and cast it into the midst of the burning of the heifer.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

711292 IR

“Like a cedar in Lebanon he will grow tall.” The text
names the cedar of Atzilus that is drawn down through the
refinement by this verse.
Psalms 92:1317:2”% 0°2°11n
7137 113392 TR 797 02 7T
The righteous shall flourish like the palm-tree; He shall

grow like a cedar in Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12192 7INT N8R

The Yalkut gives the time of casting as when the fire has
caught in most of the heifer, or, in Rabbi Akiva’s view,
when it has burst open. The text combines both in its ac-
count of the timing.
Yalkut Shimoni on Torah 761:4'7:X*0wn 77071 %Y "1yRw 01p?°
127 LYRY KPR 127 90X 127 1KY 737 0K 27 10,900 ..
1777 °27) .7272 7RG n’33¥??; IR N2y °27 ,'?N}Ug[ﬁ? M
272m 29K 920 AP KIT N30 ,0O%Y AP LYY XYY ALY NN
.19Y7 NX M377 27awa 71 (29
Torat Emet (CC-BY-NC)

11D °0' 09 °D 1901 Rk

Rabbi Ammi asks why the death of Miriam is placed next
to the section of the red heifer, and answers that just as the
red heifer atones, so the death of the righteous atones.
The Iggeres HaKodesh letter the text cites opens with this
question.
Moed Katan 28a:4"7:X 1”2 10p 191
WP 2T 1B NTNEY DY DO NR0I Y BN °3 MK
MW N2 DOPTE PP IR AN — N9 NN T2 M 77
ANND °733 M 7ANND *T337 TIIX N MIn03 MY YR 27
7900 DRTS PY NN AX — 18
William Davidson, Vocalized Aramaic (CC-BY-NC)
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