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“And they shall take to you a
red heifer” (Numbers 19:2)

The laws of the red heifer trace two spiritual movements:
burning reduces the harsh Gevuros of nogah to their root in
bittul, and the living water of Chochmah’s source is drawn onto
that root. Sanctifying the water raises the refined Gevurah to its
source, which needs Daas; sprinkling drives off the impure,
which needs the masculine strength of the emotive attributes.
That is why awoman, who has Daas, may sanctify but not
sprinkle, and a minor, who lacks Daas, may sprinkle but not

sanctify.
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THE BIG IDEA

The laws of the red heifer trace two spiritual movements: burning reduces the
harsh Gevuros of nogah to their root in bittul, and the living water of Chochmah’s
source is drawn onto that root. Sanctifying the water raises the refined Gevurah to
its source, which needs Daas; sprinkling drives off the impure, which needs the
masculine strength of the emotive attributes. That is why a woman, who has Daas,
may sanctify but not sprinkle, and a minor, who lacks Daas, may sprinkle but not

sanctify.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Mishnah rules that anyone, even a woman, may sanctify the water of the red heifer except a minor,
while for sprinkling it is the reverse. The Alter Rebbe explains why. The heifer purifies from the impu-
rity of the dead, the spirit of impurity of the three wholly impure kelipos, which have no life of their
own and receive it through kelipas nogah, half good and half evil. Parah is par-hei: the five Gevuros
that divide the simple voice into letters, “sweetened” and arousing bittul above, harsh in nogah, where
division becomes separate existence. Burning the heifer leaves only efer, par with an alef, Gevurah in
its root, and the forces of impurity scatter. Living water, the source of Chochmah that comes “from
nothing,” is put onto these ashes. Sanctifying raises nogah’s refined Gevurah to that source and needs
Daas, which a woman has, a Daas rooted in the Gevuros; sprinkling drives off impurity and needs the
strength of the emotive attributes, which a minor has, since the kelipos too lack Daas. Cedar, hyssop

and crimson thread are the channels that join the highest level to the lowest.

OUTLINE

1 The question 11-2

A woman may sanctify the water but not sprinkle it, and a minor may sprinkle it but not sanctify it. The
heifer removes the spirit of impurity of the three wholly impure kelipos, which sustain all that the Torah
forbids and are “dead” because they have no life of their own.

2 Parah: the five Gevuros 13-5

Parah is par-hei, the five Gevuros that divide the voice into letters, in human speech and in G-d’s speech
(Malchus) and thought (Binah). Above, the Gevuros are sweetened and arouse bittul, so the many levels
stay united; in nogah they are harsh, a complete concealment that produces separate existence and lets the
impure kelipos draw life.
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Kelipas nogah
Nogabh is half good and half evil, and even its good is a “husk” because it is felt as yesh; the impure kelipos

receive through its evil half. Yet nogah can be refined into complete bittul and rise into holiness. The
heifer, Nukva receiving from “the face of the ox,” embodies nogah’s harshest Gevuros.

Burning to ashes

Fire separates a compound and leaves only its essential element. So the burning leaves only efer, par with an
alef: Gevurah in its root, the source of speech still in bittul, before it became yesh, and with that “all the work-
ers of iniquity shall be scattered.”

Living water

Water is Chochmah and living water its source, the tala divdolcha, from which wisdom comes “from
nothing.” Because the beginning is wedged in the end, this source appears below, in springs that rise from
the earth and in the earth’s endless power to grow.

Sanctifying and sprinkling

Living water on the ashes draws bittul onto the root of speech, and the impure lose their hold. Sprinkling ex-
tends this to the person; Malchus, the woman’s level, is where the external forces attach, so she cannot drive
them off, while the minor’s emotive attributes can, since the kelipos also lack Daas. Sanctifying raises no-

gah’s Gevurah to the hidden brain and needs Daas, which the minor lacks and the woman has, a Daas from
the Gevuros (kal-hei).

Cedar, hyssop and crimson thread

To join Chochmah’s bittul to nogah’s ashes, the cedar (the emotive attributes within Chochmah, the large
vav, Tiferes) and the hyssop (the small vav, the “drop” of Yesod) are bound by the crimson thread, the
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Gevuros that draw the flow down; the Ramaz reads the three as Daas, Tiferes and Yesod.

KEY CONCEPTS

Kelipas nogah (the glowing husk) 1211 n2°9p

The intermediate realm, half good and half evil, through
which even the wholly impure kelipos receive life; its good
can be refined and rise into holiness, yet as long as it is felt
as yesh it remains a husk.

The three impure kelipos nixnwi m9°%p woHw

The “stormy wind, great cloud and flashing fire” of
Yechezkel’s vision: forces wholly without good that sustain
everything the Torah forbids; they are “dead” because
they have no life of their own.

The five Gevuros (restraints) n19123°1

The powers of limitation that divide the simple voice into
letters. Above, in Binah, they are sweetened and arouse
bittul; in nogah they are harsh and conceal, producing
separate existence. They are the hei of parah.
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Yesh and bittul 711721 v°

Yesh is the sense of being a self-standing “something”; bit-
tul is self-nullification before G-d. Division with bittul re-
mains unity, as with the “host of heaven”; division with
yesh is separation.

Living water (mayim chaim) 20”11 0°n

Spring water, which stands for the source of Chochmah,
the hidden level above it from which wisdom emerges
“from nothing to something.”

Daas (knowledge) ny7

The faculty of felt recognition and connection, rooted as
high as Keser. It is what nullifies the yesh into ayin, what
the kelipos lack, and what the raising of the Gevuros in the
sanctification needs.



Mayin nukvin (feminine waters) 7°2711 11 The large vav and the small vav x7°y1 11 827271

The upward striving from below that rises to its source; Tiferes and Yesod, the cedar and the hyssop, “body and

here, the refined Gevuros of nogah raised to the living wa- covenant”: the large vav draws bittul down from above,

ter of the hidden brain. and the small vav carries a mere “drop” of it into created
beings.
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SECTION 1 - 1-2

The question

'3 27Y7°n PID) Mn2°2 7% SN 17D No0MT 17D NPAWNa RNR ZLAMITR 110D 70K np7
10RO WANM PIN WK 199K 24 NR1 M WP 0w 9o (371 0T R

“And they shall take to you a red heifer.” It is stated in the Mishnah, chapter 5 of Tractate Parah,
and it is brought in Yevamos (chapter 8, 72b, and in Yoma, folio 43): “All are fit to sanctify the mei
chatas (the water of purification), even a woman, except for a deaf-mute, a person of unsound
mind, and a minor.”
The maamar opens with the verse that introduces the red heifer and then cites the Mishnah’s rule about who
may perform the “sanctification”: putting the heifer’s ashes into living water to make the water of purifica-

tion (mei chatas). Anyone may do it, even a woman, except a deaf-mute, a person not of sound mind, and a

minor; the same ruling is quoted in the Talmud in Yevamos and in Yoma.
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And with regard to sprinkling it is the reverse: the minor is fit to sprinkle and a woman is unfit, as is
stated in the Mishnah at the end of the last chapter of Parah: “All are fit to sprinkle except for a
tumtum (one whose sex is concealed), an androgynous, and a woman,” etc. See there, that a minor
sprinkles.
For sprinkling that water on a person who has become impure, the rule is reversed: a woman (like a person
of concealed or dual sex) may not sprinkle, but a minor may. The Mishnah excludes only a child who has no

understanding, and its continuation shows that a minor does sprinkle, with a woman permitted only to assist
him.
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And in the Gemara there, we derive it from verses. Now we need to understand the reason why in
sprinkling a woman is unfit and a minor is fit, while in sanctifying it is the exact reverse, as men-

tioned above.

The Talmud derives these laws from the wording of verses, but the maamar asks for the inner reason: why

should awoman be unfit to sprinkle yet fit to sanctify, and a minor exactly the opposite?
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The explanation is that the red heifer comes to purify [from]| the impurity of the dead, which is to
thrust away and remove the spirit of impurity of the three kelipos (husks) that are entirely impure

and in which there is no good at all;

The red heifer purifies from the impurity contracted from the dead. In inner terms this means driving off
the “spirit of impurity” that comes from the three kelipos (husks) that are wholly impure, forces of conceal-

ment with no good in them at all.
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that is, from them are drawn the existence and the life-force (chayus) of the deed, speech and
thought of all the 365 prohibitions in the Torah and their offshoots. For their life-force and exis-
tence from above

These three kelipos are the source of existence and vitality for every forbidden deed, word and thought:
everything that falls under the Torah’s 365 prohibitions and their offshoots. Even forbidden things must re-

ceive their life-force from above, and the text now says through what channel.
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is drawn from the three impure kelipos mentioned in the Chariot of Yechezkel: “a stormy wind, a
great cloud, and a flashing fire.” And they are called “dead corpses,” because they have no life-

force of their own at all.

Their life comes through the three impure kelipos that Yechezkel saw at the start of his vision of the Chariot:
a stormy wind, a great cloud, and a flashing fire. They are called “dead corpses” because they have no life of

their own, which ties them to the impurity of the dead that the red heifer removes.

SECTION 2 - 13-5

Parah: the five Gevuros
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And this removal is through a red heifer specifically, and living waters, etc., and cedar wood and

hyssop, etc.

The removal of impurity is accomplished by the specific ingredients the Torah prescribes: a red heifer, liv-

ing (spring) water, and cedar wood and hyssop. The maamar will explain each of them in turn.
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For parah (heifer) is par [and] hei. Par is the numerical value of the letters mem-nun-tzadi-pei-kaf,
which add up to the number of par (280); and the hei is the level of the five Gevuros (restraints), the
source of the division of the letters.

The word parah (7179) is read as par (12, whose letters total 280) plus the letter hei (77, five). The number 280

equals the five letters that take a special final form (mem, nun, tzadi, pei, kaf), and the hei stands for the five
Gevuros (restraints), the powers of limitation that divide sound into separate letters.
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For the voice that issues from the breath of the heart is a simple voice, and it divides into letters in
the five places of articulation of the mouth: alef-ches-hei-ayin from the throat, gimmel-yud-kaf-kuf
from the palate, etc.
The analogy is human speech: the breath and voice rising from the heart are a single, undivided sound, and
they become distinct letters only when they are shaped at the five places of articulation in the mouth. The

throat forms alef, ches, hei and ayin, the palate gimmel, yud, kaf and kuf, and the others are formed by the
tongue, the teeth and the lips.
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And so it is above: the division of the letters of speech above is in the level of Malchus
(sovereignty), [of which it is said,] “And You give life to them all,” and it is through the level of
Gevuros (restraints). And likewise above, in Binah (understanding), the level of the letters of
thought, which are also a level of letters
The same process exists above. G-d’s creative “speech” is Malchus (sovereignty), of which the verse says
“And You give life to them all,” and its division into the particular letters through which it gives that life

comes about through Gevuros. Binah (understanding) likewise has “letters of thought,” for thought too is
made of letters.
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like the letters of speech: their division into particular letters is also through the level of Gevuros,
and this is the level of the Gevuros of Imma. See what is written on this in the discourse beginning
“And the kohen shall wave the omer,” regarding se’orah (barley) as shi’ur hei (a measure of five).
This was further explained elsewhere, on “Ado-nai, open my lips.”
Those letters of thought are also divided into particular letters by Gevuros, here called the Gevuros of Imma
(the “mother,” a name for Binah). The Alter Rebbe refers to his discourse on waving the omer, where barley

(se’orah) is read as shi’ur hei, “a measure of five,” and to his explanation of “Ado-nai, open my lips,” the
verse said before the Amidah.
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Now, the main purpose of the division is to give life to and bring into being finite creations; for in
the World of Atzilus (Emanation), “He, His life-forces and His vessels are one” (ihu vechayohi veg-
armohi chad), etc.

The purpose of dividing the light into letters is to create finite beings. In Atzilus (Emanation) there is no real

separation: as the Tikkunei Zohar puts it, “He, His life-forces and His vessels are one,” so the light and its
vessels remain wholly one with G-d.
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However, through the division and the chain of descent (hishtalshelus) mentioned above, the three
impure kelipos (husks) also receive life-force, through the level of nogah (the glowing [husk]),
which also has the five Gevuros (restraints); and there they are harsh Gevuros (see Etz Chaim,
Sha’ar Kelipas Nogah, end of chapter 3; and the Likkutei Torah of the Arizal, Parshas Chukas, in
Ta’amei HaMitzvos),
That same division and descent also lets the three impure kelipos receive life, by way of an intermediate
realm called nogah (the glowing husk). Nogah too contains the five Gevuros, but there they are harsh

Gevuros; the Alter Rebbe refers to Etz Chaim’s Gate of Kelipas Nogah and to the Arizal’s reasons for the
mitzvos on Parshas Chukas.
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so that there comes about the level of division and of the yesh (separate existence) in actual fact,
the level of tura difiruda (the mountain of separation). Whereas above, although there is the level
of the division of the grades, nevertheless, since they are in the state of self-nullification (bittul), as
it is written, “And the host of heaven bow down to You,” they are therefore united.
In nogah the division becomes real: things feel themselves to be a “something” (yesh) standing apart from
G-d, the realm the Zohar calls tura difiruda, “the mountain of separation.” Above there are also many dis-

tinct levels, but because all of them are nullified before G-d, like “the host of heaven” bowing down to Him,
they remain united.
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As is known from the matter of the seventy nefesh (soul) who came out of Yaakov’s loins: although
they are seventy, nevertheless “nefesh,” in the singular, is said of them, because they are in the
state of bittul. Whereas in nogah it is the level of separation and actual division, because it is the
level of yesh
An example is the seventy souls of Yaakov’s household who went down to Egypt: the Torah counts seventy
but calls them nefesh, “soul,” in the singular, which Rashi, citing the Midrash, explains as because they

served one G-d. Their bittul made them one; in nogah, by contrast, the separation is real, because nogah is a
realm of yesh.
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(for above, the five Gevuros of Imma, on the contrary, are what cause and draw down the nullifica-
tion of the yesh, for they are sweetened Gevuros. For the matter of Gevurah, by way of analogy be-
low, is the matter of “A person should always incite his good inclination against his evil
inclination,” as is explained elsewhere on “And you too shall judge My house.”
A parenthetical note explains that the Gevuros above work the other way: the five Gevuros of Imma (Binah)
actually bring about bittul, because they are “sweetened” Gevuros. In human terms, holy Gevurah is like the
Talmud’s advice that a person should always “incite his good inclination against his evil inclination,” a

sternness turned against the self; the Alter Rebbe refers to his discourse on “And you too shall judge My
house.”
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So too is the matter of the five Gevuros of Binah (understanding) that are drawn down to Malchus
(sovereignty), from which there is drawn and descends into Beriah, Yetzirah and Asiyah the matter

of Gavriel, who arouses the souls to [divine] service, as is written in the Zohar, Part I1I, Vayikra)

The five Gevuros of Binah flow into Malchus, and from there descend into the lower worlds of Beriah,
Yetzirah and Asiyah as the angel Gavriel, whose name comes from gevurah and who arouses the souls to
serve G-d. The Alter Rebbe cites the Zohar for this.
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(end of 23a), and in Parshas Shelach (end of 171b). And see what is written on this, on the statement
of the Zohar, Part II, Pekudei (233a), on the verse “And behold, a man whose appearance was like

the appearance of copper,” etc.

The Zohar references continue (Vayikra 23a and Shelach 171b), and the Alter Rebbe points to his explanation
of a Zohar passage in Pekudei (233a) on Yechezkel’s vision of “a man whose appearance was like the appear-
ance of copper.”
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That is, the root of the supernal five Gevuros, on the contrary, is what arouses the nullification of

the yesh, as is also explained on this in the discourse beginning “Ado-nai, open my lips.”

The point is that the root of the supernal five Gevuros is not concealment but its opposite: they arouse the
nullification of the yesh. This is also explained in the discourse on “Ado-nai, open my lips.”
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And see what is written above regarding the threads of techeiles, and at the end of the discourse be-
ginning “Havayah—those who contend with Him shall be shattered,” and what is written at the end
of the discourse beginning “And you shall draw water,” regarding “the cup of salvations.”

Further discussions are listed: an earlier passage on the threads of techeiles (the blue thread of the tzitzis),

the end of the discourse on “Havayah—those who contend with Him shall be shattered,” and the end of the
discourse on “And you shall draw water,” on “the cup of salvations.”
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Not so the Gevuros in nogah, which are harsh Gevuros, the level of complete tzimtzum (contrac-
tion), which conceals entirely, so that there is a yesh and a separate thing. And see what is written in

the discourse beginning “If the baheres (bright spot) preceded,” etc.

In nogah, by contrast, the Gevuros are harsh: a complete tzimtzum (contraction) that hides the divine light
entirely, so that a creature can exist as a yesh, a thing separate from G-d. The Alter Rebbe also points to his

discourse on the law “If the baheres (bright spot) preceded [the white hair]” from the laws of tzaraas.

SECTION 3 - 16-7

Kelipas nogah
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And this is the whole essence of the matter of the level of nogah: that it is not like the three impure

kelipos (husks), which are complete evil. And although nogah too is half evil, that is [only] half of it;

This is the essence of nogah: unlike the three impure kelipos, which are entirely evil, nogah is a mixture. It
too is half evil, but only half.

SIINRAPW 5°3w32 119Y W0 NIPMA3 RITW °B% 1M 1’P RAP1 12w 2307 02 3”BYRIY 210 XN 5aR
219 7539
but half of it is good. And even so, even the good in it is called kelipas nogah; that is because it is in

the state of yesh (separate existence), like “so that they will call me Rabbi,” etc.

Its other half is good, yet even that good is still called kelipah, a “husk,” because it is experienced as a yesh, a
self standing on its own. The example is someone who studies Torah “so that they will call me Rabbi”: the act

is good, but it serves the self.
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Whereas in holiness it is the level of self-nullification (bittul). Therefore it is through the level of
kelipas nogah that the three impure kelipos receive: for kelipas nogah is half good and half evil,

and from the level of its good half its evil half also receives.

Holiness, by contrast, means bittul. That is why the impure kelipos draw their life through nogah: nogah is
half good and half evil, and its evil half receives from its good half.

likuteitorah.com/likkutei-torah/chukas/3/ 11
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And from its evil half the three entirely impure kelipos (husks) receive. And the meaning of “its
half [is] good” is the sense of yesh (self-existence); and nevertheless the level of kelipas nogah can
be refined and come to be in a state of complete self-nullification (bittul) in the Infinite Light (Or
Ein Sof), like “And the host of heaven bow down to You.”

The wholly impure kelipos receive their life from nogah’s evil half. Even nogah’s good half is only the sense

of yesh; yet because it is good, nogah can be refined and brought to complete bittul in the Infinite Light (Or
Ein Sof), like the host of heaven that bows before G-d.
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And this is the meaning of [the fact] that sometimes the level of nogah rises entirely into holiness
(see the Zohar, Part II, Vayakhel) (203b), and in the Mikdash Melech there, and the Ramaz (Rabbi
Moshe Zacuto) on Parshas Pinchas (251b);

This is why nogah can at times rise entirely into holiness. The Alter Rebbe refers to the Zohar in Vayakhel
(203b) with its commentary Mikdash Melech, and to the Ramaz (Rabbi Moshe Zacuto) on Parshas Pinchas.
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whereas in nogah there is eisan (firm strength) to cleave to holiness, and regarding it is said, “And
behold, it was very good.” And see there, at the beginning of Parshas Chukas.

The text continues with “whereas”: the contrast seems to be with the ascent “sometimes” just mentioned, for
a nogah that has in it eisan, a firm strength, cleaves to holiness, and of it the verse says “And behold, it was
very good.” “See there” then points to the beginning of Parshas Chukas in the work just cited.
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And this is the meaning of the burning of the heifer, in order to remove the spirit of impurity: for
the heifer is the level of nogah, for the heifer is the level of Nukva (the feminine), which receives
from the level of “the face of the ox,”

This explains why the heifer is burned to remove the spirit of impurity: the heifer represents nogah. A parah

(cow) is female, the level of Nukva (the feminine, receiving configuration), which receives from “the face of
the ox” that Yechezkel saw on the left side of the Chariot.

likuteitorah.com/likkutei-torah/chukas/3/ 12



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 3 AmYITINR 7199 '|"?N P

ms"?r) A 02 D”?:P?ﬁ aNMmY T 9D AA22W 20 NI N2 MR N17123 N2 ROAw KON

9715 RNV
except that it is in the level of the harshest Gevuros (restraints), the level of the good that is in no-
gah, par [and] hei; and from it the three impure kelipos also receive, as mentioned above.

But the heifer stands for the very harshest Gevuros, the good of nogah, as the reading par-hei (280 and the
five Gevuros) showed. Since the impure kelipos draw their life from it, it is the heifer that must be burned to
remove the impurity.

SECTION 4 - 118

Burning to ashes
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And this is the meaning of the mitzvah to burn the heifer to ashes. For our Sages, of blessed memo-
ry, said: “We find that ashes are called ‘dust,’ as it is written, ‘And he shall take from the dust of the

99

burning of the sin-offering,’” etc. For from everything that is burned, ashes remain.

The heifer is burned until only ashes remain. The Talmud teaches that ashes can be called “dust” (afar),
proving it from the verse about the red heifer, “from the dust of the burning of the sin-offering”; and what-
ever is burned leaves ashes behind.
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That is because everything is composed of four elements, fire, air, water and earth (afar), and the
main coming-into-being of the physical is from the element of earth, with the three [other] ele-

ments combined in it.

Everything physical is composed of the four elements, fire, air, water and earth, with earth as the main basis
of physical existence and the other three mixed into it.

likuteitorah.com/likkutei-torah/chukas/3/ 13
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Therefore, through the burning, the combined elements separate and only the essential element
remains. And so it is with the burning of the heifer: nothing remains but the source of speech,
which is still in the state of self-nullification (bittul).

Burning breaks the compound apart and leaves only the essential element, earth, as ash. In the same way,

burning the heifer strips away everything but the source of speech, the point at which the Gevuros are still
in a state of bittul, before they divide the voice into separate letters.

K20 73137 277 Y W0 NION22 WY 0TI W2 RITW 1D 7191230 13°°7 °R 99 78R 1N
2T RDD 1P Y AANR YRyn B 11en°

And this is efer (ashes): par [and] alef, that is, the Gevurah (restraint) as it is in its root, before it is
drawn down into the state of yesh (separate existence) through the five Gevuros of nogah. And as a
matter of course, “all the workers of iniquity shall be scattered,” and “they shall be as though they
had not been.”
The word efer (12X, ash) has the letters of par (70) with an alef (X) where parah has a hei (7). The alef, the first
letter, signals Gevurah as it is in its root, before the five Gevuros of nogah drew it into separate existence;

once that root is reached the forces of impurity fall away of themselves: “all the workers of iniquity shall be
scattered,” and “they shall be as though they had not been.”
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(See the Likkutei Torah of the Arizal there; and see Zohar HaRakia, Parshas Mishpatim, in the ex-
planation of what is written in the Zohar there (105b) on “admas afar” (the ground of dust); see
Sha’ar Tikkun Avonos, end of chapter 2, and Mishnas Chassidim.
The Alter Rebbe adds sources from Kabbalah: the Arizal’s Likkutei Torah; the Zohar HaRakia on a Zohar pas-
sage in Mishpatim (105b) about “the ground of dust”; Rabbi Chaim Vital’s Gate of the Rectification of Sins

(Sha’ar Tikkun Avonos); and Mishnas Chassidim, in its tractate on midnight (Chatzos), according to the
Kehot note.

likuteitorah.com/likkutei-torah/chukas/3/ 14
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And [see] in the Siddur of the Arizal, of blessed memory, regarding Tikkun Chatzos, on placing ash-
es on the place where the tefillin are put on, etc. And see the Midrash Rabbah, Seder Vayera, end of
section 49; the Zohar, Parshas Pekudei, 237b and 266b; and the Ramaz on Parshas Chukas, folio
180b, and the Mikdash Melech there.)

Further sources follow: the Arizal’s practice, recorded in his Siddur, of placing ashes on the place of the

tefillin during Tikkun Chatzos, the midnight lament over the destruction of the Temple; the Midrash Rabbah
on Vayera; two Zohar passages in Pekudei; and the Ramaz and the Mikdash Melech on Parshas Chukas.

SECTION 5 - 19

Living water

79T NI°M2 X 0% 55,90 DR 0770 0% 1°9Y 101 IRV NDIY 99 XALR 1P 2905 13 2
56 RXNN PPRM TN 22R1 1°YR NP2 00 0% P TRINT 1P X 07°0 07

2. Now, it is written: “And they shall take for the impure [person] from the dust of the burning of
the sin-offering, and he shall put upon it living water in a vessel.” Water is the level of Chochmah
(wisdom), and living water is the source of Chochmah, which is called “living water,” the level of a
spring, as it is written, “And Chochmabh shall be found from ayin (nothing).”

The second section turns to the living water poured onto the ashes. Water represents Chochmah (wisdom),

and living spring water represents the source of Chochmah, from which wisdom flows out of ayin,
“nothing,” as Chassidus reads the verse “And Chochmah shall be found from ayin.”
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And it is from the level of the tala divdolcha (the crystalline dew), the source of the hidden
Chochmabh, as is known (and it is explained in the Zohar, Parshas Tazria, 49a; and see the Zohar,
Terumah, end of 178b, in the Sifra DiTzniusa, chapter 5; and see what is written in Iggeres
HaKodesh, in the passage beginning “Why was the section of Miriam juxtaposed,” etc.).
This source is called tala divdolcha, “the crystalline dew,” the Zohar’s term for the hidden source above re-
vealed Chochmah, the hidden Chochmah. The Alter Rebbe lists Zohar passages and Iggeres HaKodesh 28,

the letter that opens with the question why the section of Miriam is placed next to the section of the red

heifer.

likuteitorah.com/likkutei-torah/chukas/3/ 15
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Now, below, living water is [water] that wells up from beneath the earth; that is because “their be-
ginning is wedged in their end.” For from the level of Chochmah downward it is the level of a chain
of descent (hishtalshelus) from something to something: from Chochmah to the emotive attributes
(middos), and to thought, speech
Physically, living water is water that wells up from beneath the ground, because, in Sefer Yetzirah’s words,
“their beginning is wedged in their end”: the highest source shows itself at the lowest point. From

Chochmah downward, each level develops out of the one before it, “from something to something”: from
Chochmah to the emotions, and on to thought and speech.
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and action. Which is not so with Chochmah [as it comes] from what is above Chochmah: that is the
level of [coming into being] from nothing to something. And the revelation of this level is below, in
the earth specifically, for the earth sprouts and sprouts again endlessly, as it is written, “The earth,

out of it comes bread,” etc.

The step from what is above Chochmah to Chochmah itself, however, is creation “from nothing to
something,” and that power appears specifically in the lowest place, the earth, which keeps bringing forth
new growth without end, as in “The earth, out of it comes bread.”

SECTION 6 - 110

Sanctifying and sprinkling
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And so too, the water that wells up from beneath the earth is living water, etc. And this is the mean-
ing of the sanctification of the mei chatas (the water of purification): to put living water into the
ashes,

Living spring water, rising from below, stands for the source of Chochmah. The sanctification of the mei
chatas, putting living water onto the ashes, therefore means drawing that source down into the ashes.

likuteitorah.com/likkutei-torah/chukas/3/ 16
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which is the drawing down of the source of Chochmah (wisdom), the level of self-nullification (bit-
tul), into the ashes, which are the level of the good in nogah, in which the source and root of speech
has been refined.

The living water brings the source of Chochmah, whose quality is bittul, into the ashes. The ashes are the

good of nogah after it has been refined: the source and root of speech, with everything that would become
separateness burned away.
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For the level of the heifer, par [and] hei, is the level of the five Gevuros (restraints), which divide the
voice so that speech becomes revealed; and through the burning only the source and root of
speech remains. And through the living water, which is the drawing down of bittul,

As explained above, the heifer (par-hei) is the five Gevuros that divide the voice into revealed speech.

Burning leaves only the root of speech, and the living water then draws bittul down onto that root.
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as a matter of course “all the workers of iniquity shall be scattered,” and they have no hold at all (as
is written in the Zohar, Parshas Pekudei, 237b, mentioned above; and see the Zohar, Parshas
Chukas, 181a).

Once the root is joined to bittul, the forces of impurity have nothing to hold on to and scatter of themselves.
The Alter Rebbe cites the Zohar in Pekudei, mentioned earlier, and a Zohar passage in Chukas.
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And the sprinkling is to draw this level down upon the soul of the one being purified from impuri-
ty. Therefore a woman is unfit to sprinkle: for a woman is the level of Gevuros, the level of Malchus
(sovereignty), “whose feet go down to death,” which is the level of speech, the source and root of
the hold of the external forces.

Sprinkling extends this purifying bittul onto the person being purified, and here the maamar answers its
opening question; “woman” and “minor” stand for the spiritual levels on which, in its reading, the two laws
are modeled. A woman represents the Gevuros and Malchus, of which Kabbalah reads “her feet go down to
death”: Malchus is divine speech, the lowest level, and as it descends it becomes the root to which the exter-
nal forces attach.

likuteitorah.com/likkutei-torah/chukas/3/ 17
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Therefore it is not in her power to thrust away and remove the spirit of impurity (as our Sages, of
blessed memory, said at the end of chapter 6 of Yevamos: “It is the way of a man to conquer, and it
is not the way of a woman to conquer”; and see the Midrash Rabbah on Bereishis, end of section 8:
“The man conquers,” etc.).

Therefore the level of the woman lacks the power to drive off the spirit of impurity. The Alter Rebbe supports

this from the Talmud’s reading of “and conquer it”: “it is the way of a man to conquer, and not the way of a
woman to conquer,” and from the Midrash on the same verse.

o DaR DN PY P R °9) AR D1 QW DY 1KY MTH NI°M2 997 NN RN [upT Dar
,(C19 NI 95w 9 1159 MY TUY KAP)

But the minor, who is the level of the masculine (dechar), the level of the emotive attributes (mid-
dos), where they have no hold whatsoever (for Z’eir Anpin is called the Tree of Life, but Malchus is

called the Tree of Knowledge of good and evil, and that is because “her feet go down,” etc.),

A minor, by contrast, represents the masculine (dechar), the emotive attributes of Z’eir Anpin, where the ex-
ternal forces have no hold. Z’eir Anpin is called the Tree of Life, while Malchus is called the Tree of

Knowledge of good and evil, because its “feet go down” toward the realms below.
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only that he is still at the level of the smallness of the emotive attributes, love and awe, can remove
the spirit of impurity. And although the minor has no Daas (knowledge), he can nevertheless re-

move and thrust away the spirit of impurity,

The minor’s love and awe are still in their “small” state (katnus), yet that is enough to drive off impurity. And
although a minor lacks Daas (knowledge), this does not prevent him from doing so.
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for in them [the kelipos] too there is no level of Daas, as is written in the Zohar, Parshas Mishpatim:
“The other god is castrated and does not bear fruit.” And it may be that this is what [our Sages] al-
luded to in the Midrash Rabbah, Parshas Noach, section 33: “And just as the deep,” etc.,

The reason is that the forces of impurity lack Daas too. The Zohar says that “the other god,” the side opposed

to holiness, is castrated and bears no fruit, and the Alter Rebbe suggests that the Midrash alludes to the same

idea when it compares the deep, which is neither sown nor yields fruit, to the deeds of the wicked.

likuteitorah.com/likkutei-torah/chukas/3/ 18
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“so the deeds of the wicked do not bear fruit.” And see the Gemara at the end of the first chapter of
Kiddushin (40a). And in the Likkutei Torah of the Arizal he raised a difficulty: but the souls of the
worshippers of stars and constellations are drawn from the three impure kelipos (husks); if so, it

does bear fruit!

The Midrash concludes, “so the deeds of the wicked do not bear fruit,” and the Talmud in Kiddushin (40a)
likewise teaches that a sin has no “fruits” unless it is a sin that bears fruit. The Arizal raises an objection: the
souls of idolaters are drawn from the three impure kelipos, so the other side does seem to bear fruit.
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And he answered that they do not have the mind of Daas, only the mind of Chochmah and the mind
of Binah (understanding), as it is written, “Also, without Daas the soul is not good,”

His answer is that the kelipos have only the “minds” of Chochmah and Binah, without Daas, the faculty of
connection; this is the sense of “Also, without Daas the soul is not good.”
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and therefore it is written, “two women, harlots,” etc., “two birds,” etc. And therefore, with the mi-
nor, although he has no Daas, it is no impediment.

This is why Scripture speaks of “two women, harlots,” and the Kabbalah of “two birds”: two, corresponding
to Chochmah and Binah, without the third, Daas. Since the forces of impurity lack Daas, the minor’s lack of
Daas does not prevent him from driving them away.
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Whereas with regard to the sanctification, which is the raising of the mayin nukvin (feminine wa-
ters) of the Gevuros of nogah up to the living water of Mocha Stima’ah (the hidden brain), the mi-
nor is unfit for this; for this raising must be through Daas specifically.

Sanctifying is different. It raises the “feminine waters” (mayin nukvin), the upward striving from below, of

the Gevuros of nogah to their source in the living water of Mocha Stima’ah (the hidden brain); such an as-
cent requires Daas, so a minor cannot perform it.
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For the nullification of the yesh (separate existence) into ayin (nothing) is through the level of
Daas, like the matter of “Avraham recognized his Creator”: for recognition, that is to say, feeling, is
the level of Daas

Nullifying the yesh into ayin requires Daas, as in “Avraham recognized his Creator”: recognition here
means a felt awareness, and that is what Daas is.
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(and see what is written on the subject of Daas in the explanation on “Many waters,” and in the dis-
courses beginning “And these are the laws,” “He has not beheld iniquity in Yaakov,” “Arm from
among you,” and “And you shall know this day”; and see Zohar HaRakia, Parshas Terumah, folio
166).
For more on Daas the Alter Rebbe lists the explanation on “Many waters” and the discourses on “And these
are the laws,” “He has not beheld iniquity in Yaakov,” “Arm from among you,” and “And you shall know this
day.” The last reference is to the Zohar HaRakia, a commentary on the Zohar, on the Zohar’s passage in

Terumah (166), which the Alter Rebbe also cites in Likkutei Torah, Nasso, for the root of Daas above
Chochmah and Binah.
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And therefore Daas rises up to Keser (the Crown), above Chochmah and Binah, which are the level
of drawing-down, etc. (And see the Midrash Rabbah, Ki Sisa, section 41, regarding “For Havayah
gives wisdom; from His mouth, knowledge (daas)”: it is implied there too that the level of “from His
mouth, knowledge” is a greater thing than the level of “gives wisdom.”)
That is why Daas reaches up to Keser (the Crown), above Chochmah and Binah, which only draw the light
downward. The Midrash on “For Havayah gives wisdom; from His mouth, knowledge” likewise says that

knowledge “from His mouth” is greater than wisdom: “great is wisdom, and greater than it is knowledge and
understanding.”
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And therefore it is specifically the mind of Daas that is not in the kelipos, for they have no level of
bittul in the manner of “he recognized his Creator”; only that they call Him “the G-d of gods.”

Hence it is precisely Daas that the kelipos lack: they have no bittul of the kind expressed in “he recognized
his Creator.” At most, in the Talmud’s phrase, they call Him “the G-d of gods,” acknowledging a supreme
power without nullifying themselves before it.
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Therefore the minor, in whom Daas is not yet revealed, is unfit to sanctify. But a woman is fit to
sanctify, for a woman has Daas; only that “her Daas is light,” for the Daas in her is only from the
level of Gevuros.

So a minor, whose Daas is not yet revealed, cannot sanctify. A woman can, because she has Daas; the Sages’

phrase that her Daas is “light” is read to mean that her Daas comes from the side of the Gevuros.
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And this is “her Daas is kal-hei”: five times twenty-six is the numerical value of kal (130). (See what
is written above, in Parshas Bereishis, in the discourse beginning “Go forth and gaze,” in the ex-
planation of “its weight was a hundred and thirty”; and see the Likkutei Torah of the Arizal, Parshas
Shemos, on “that he turned aside to see.”
The Kabbalah reads kalah (light) as kal-hei: kal (?p) is 130, five times 26, the numerical value of Havayah,
and the five are the Gevuros from which her Daas comes. A long parenthetical gives sources: an earlier dis-

course on “Go forth and gaze,” explaining the 130-shekel weight of the princes’ silver dish, and the Arizal’s
Likkutei Torah on “that he turned aside to see.”
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Kal descends to Malchus from the secret of this Daas, etc.; see there. And in Pri Etz Chaim, Sha’ar
HaShofar, chapter 1, this matter is also mentioned. And see what is written on this in the discourse
beginning “The matter of Rav Shmuel bar Rav Yitzchak, who danced with three”: that the matter is
that whoever’s Daas is very strong can bear
The Arizal’s words there are that kal “descends to Malchus from the secret of this Daas,” and Pri Etz Chaim
(Gate of the Shofar, chapter 1) mentions it too. A discourse on Rav Shmuel bar Rav Yitzchak, who danced be-

fore the bride with three [myrtle branches], explains the idea: the stronger one’s Daas, the more one can
bear.
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even the opposite of his longing, and whoever’s Daas is light cannot bear [it], and at once his soul
will expire. And along these lines is the explanation of “her Daas is light”: that is, the longing, with
great yearning, to be included in Atzilus (Emanation); and therefore she is called kallah (bride), on
account of “my soul pines (kalsah),” etc., in the mode of Gevuros and withdrawal, to rise upward.
One with strong Daas can bear even the opposite of what he longs for, whereas one whose Daas is “light”
cannot, and his soul at once “expires” in longing. In this sense “her Daas is light” describes an intense

yearning to be absorbed into Atzilus, which is why a bride is called kallah, from “my soul pines (kalsah)”: a
yearning in the mode of Gevuros, a withdrawal that strives upward.
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One may also note, regarding kal, what our Sages, of blessed memory, said regarding “and rides
upon His light (kal) cherub.” And see what is written on this in the discourse beginning “Let them
bring royal apparel,” regarding “and the horse that,” etc.; and see what is written elsewhere on the
matter of “Extra Binah was given to woman,” etc.) And the meaning is that all the Gevuros in the
Havayos are drawn into Malchus;
The word kal also appears in the Sages’ description of G-d at night riding “His light (kal) cherub,” discussed
in the discourse on “Let them bring royal apparel” regarding “the horse that [the king rode],” and there is

the related teaching that “extra Binah was given to woman.” Closing the parenthesis, the Alter Rebbe states
the meaning: all the Gevuros contained in the Havayos are drawn into Malchus.
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but nevertheless she has Daas, and therefore she is fit to sanctify. For the sanctification of the mei
chatas, too, is the ascent of the Gevurah of kelipas nogah that has been refined in the living water;

therefore the woman, who has the atara digevurah (the crown of Gevurah), is fit to sanctify, etc.

Yet Malchus also has Daas, and therefore a woman may sanctify. Sanctifying the water is itself the ascent of
the Gevurah of kelipas nogah after it has been refined in the living water, and so a woman, who has the atara
digevurah (the crown of Gevurah), is fit to perform it.

SECTION 7 - 1111

Cedar, hyssop and crimson thread
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3. “And the kohen shall take cedar wood and hyssop, and cast [them] into the burning of the
heifer.” For in order to join the level of Chochmah (wisdom), the level of self-nullification (bittul),
which is a high and exalted grade, with the ashes of the heifer,

The third section explains the cedar wood and hyssop cast into the fire. The question is how Chochmah, the
level of bittul and the highest of grades, can be joined to the heifer’s ashes.
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which are the level of nogah, the very lowest grade, it is through cedar wood and hyssop. Etz (wood,
tree) is the level of the emotive attributes (middos), in which there are the levels of greatness and
smallness.

The ashes are nogah, the very lowest grade, and the link between the two extremes is made through cedar

and hyssop. Wood (a tree) stands for the emotive attributes, which can be “great” (gadlus) or “small”

(katnus), mature or immature, just as trees are tall or low.
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Cedar wood, the tallest of all the trees, is the level of the emotive attributes within Chochmah (so
wrote the book Me’orei Or, letter alef, section 120, and the Mikdash Melech on Bereishis, 29a; and
see there, end of 34a).

The cedar, tallest of the trees, stands for the emotive attributes as they exist within Chochmah itself. The

Alter Rebbe cites this from Me’orei Or, a Kabbalistic lexicon arranged by letters, and from the Mikdash
Melech, a commentary on the Zohar.
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And hyssop, which grows in the wall, the lowest of all the trees, is the level of the drop of Yesod
(foundation): for the influence that comes from the level of Yesod into the created beings is only in
the manner of a drop, a mere glimmer. And see what is written in the discourse beginning “These
are the journeys,” regarding “and he also drew, drew for us.”
The hyssop, a small plant that grows out of a wall and is the lowest of the “trees,” stands for the “drop” of
Yesod (foundation): what flows from Yesod into created beings is only a drop, a glimmer of the light above.

The Alter Rebbe refers to his discourse on “These are the journeys” and its reading of “and he also drew,
drew for us,” said of Moshe drawing water at the well in Midian.
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And therefore the yud of Pinchas, who was zealous with the zeal of the covenant, the level of Yesod,
is small (see the Zohar, Parshas Pinchas, 215b; and see what is written in Parshas Mikeitz, in the ex-
planation on “Who is enthroned on high,” etc.; see there).

For this reason the yud in the name Pinchas, who was zealous for the covenant (the realm of Yesod), is writ-

ten small in the Torah scroll. The Alter Rebbe cites the Zohar on Pinchas and his explanation in Parshas
Mikeitz on “Who is enthroned on high.”
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And likewise the vav of ezov (hyssop) is small (and see on this the Zohar, Parshas Metzora, 53b; and
see the Zohar at the beginning of Parshas Yisro, 68a). That is, Yesod is what joins the level of
Chochmabh, so that it is enclothed within the created beings,

Likewise the vav of ezov (hyssop) is called small, and Zohar passages in Metzora and Yisro are cited for it.
The point is that Yesod is the connector that lets Chochmah be enclothed within created beings.
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which is the drawing of living water into the ashes of the heifer. And the crimson thread (shni to-
la’as) is for binding the cedar wood and hyssop with it; for the drawing-down and the joining, that
the drop of the brain be drawn into Yesod and become the drop of Yesod, is through the crimson
thread, the level of the Gevuros (restraints), etc.

That connection is the drawing of living water into the heifer’s ashes. The crimson thread binds the cedar

and the hyssop together, because the flow by which the “drop of the brain” from Chochmah reaches Yesod
and becomes its drop comes about through the Gevuros, which the red thread represents.
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(And see what is written in Parshas Nasso, in the discourse beginning “Havayah—those who con-
tend with Him shall be shattered,” regarding “and He will give strength to His king”; and see the
Likkutei Torah of the Arizal, Parshas Shemini, in Ta’amei HaMitzvos, regarding “And I multiplied
his seed and gave him Yitzchak,” etc.; and see the Zohar at the end of Parshas Chayei Sarah, end of
133a: “The arousal of love,” etc.; and in Parshas Vayeshev)
A parenthesis gathers sources on the role of Gevurah, the left side, in arousing love and union: the discourse
on “Havayah—those who contend with Him shall be shattered” and its words “He will give strength to His

king”; the Arizal on “And I multiplied his seed and gave him Yitzchak”; and the Zohar on “the arousal of
love.”
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(186b), on “I have aroused [one] from the north,” etc.; and in Parshas Va’eira (30a): “Were it not for
the arousal of the north,” etc., “His left hand is under my head,” etc.;

The Zohar passages continue: in Vayeshev on “I have aroused [one] from the north,” and in Va’eira, “Were it
not for the arousal of the north” and “His left hand is under my head.” The left side, the north and Gevurah,
comes first and arouses the union.
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and in Parshas Terumah (137a), on “He rejoices like a mighty man,” etc.; and see there (139a), on
the matter of “and crimson wool.” And see what is written at the end of the discourse beginning

“Your cheeks are lovely with circlets.”

Further Zohar passages are cited: in Terumah on “He rejoices like a mighty man,” and on the “crimson
wool” among the materials of the Mishkan. The Alter Rebbe adds the end of the discourse on “Your cheeks
are lovely with circlets.”
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One may further say, regarding the joining of cedar wood and hyssop, that it is along the lines of
what is written in the Raaya Mehemna at the beginning of Parshas Ki Sisa: “‘The rich’—this is the

central pillar,” etc., “and ‘the poor’—this is the Tzaddik,” etc. And see what is written there.

Another way to understand the pairing of cedar and hyssop comes from the Raaya Mehemna on “the rich
shall not give more and the poor shall not give less”: “the rich” is the central pillar, Tiferes, and “the poor” is
the Tzaddik, Yesod.
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And in Me’orei Or, letter alef, section 54, he wrote: “Hyssop: Yesod is so called, the small vav; and it
is what joins with the cedar, the large vav: body and covenant.” And see what is written regarding
the blessing of the land in the Grace after Meals, on what our Sages, of blessed memory, said:

Me’orei Or says the same: hyssop is Yesod, the small vav, joined to the cedar, the large vav (Tiferes), as “body
and covenant.” The Alter Rebbe then turns to the blessing of the land in the Grace after Meals.
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“And he must mention in it the covenant and the Torah.” And this is the meaning of “These are the
generations of Yaakov: Yosef” (see the Zohar, Part I, Vayeshev, 180a and 182b).

The Sages require that blessing to mention the covenant and the Torah: the covenant corresponds to Yesod
and the Torah to Tiferes. This is also the meaning of “These are the generations of Yaakov: Yosef,” Yaakov
being Tiferes and Yosef Yesod.
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That is: the level of the cedar is the level of Yaakov. And so it is stated in Midrash Tanchuma,
Parshas Vayishlach: “The cedar—this is Yaakov, as it is said, ‘Like a cedar in Lebanon he shall
grow.’” And so it is in the Midrash Rabbah there, section 80.

The cedar is Yaakov: Midrash Tanchuma reads “Like a cedar in Lebanon he shall grow” as referring to
Yaakov, and the Midrash Rabbah says the same.
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And it is as is said in the Shemoneh Esreh: “and the awesome, Kel Elyon (G-d Most High)”: the vav
of vehanora (“and the awesome”) is a drawing-down, so that there be a revelation of the level of
“awesome,” which is the revelation of the level of bittul that is drawn from the level of Kel Elyon,
that is, what is above the chain of descent (hishtalshelus), as is explained elsewhere, at the end of
the discourse beginning “And you shall know this day.”

This is like the words of the Amidah, “and the awesome, Kel Elyon”: the vav of vehanora draws down the

“awesome,” the revelation of bittul that flows from Kel Elyon, “G-d Most High,” the level above the chain of
descent. That vav is a drawing-down from above to below.
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And this is the meaning of the level of the cedar, the large vav, as is also written in Me’orei Or there:
“Z’eir Anpin is called ‘cedar’ when it rises into Abba, into ‘Lebanon,’” etc. And see the Zohar, Part
III, Vayikra (16a), on “Like a cedar in Lebanon he shall grow,” and in Parshas Lech Lecha (end of
82a).

This is the cedar as the large vav. Me’orei Or adds that Z’eir Anpin is called “cedar” when it rises into Abba,

called “Lebanon,” and the Zohar on “Like a cedar in Lebanon” reads the cedar as the Holy One, blessed be
He, and Lebanon as Eden (as quoted in the Kehot note).
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And so that this drawing-down of bittul be drawn into the created beings, this is through the small
vav, the level of hyssop, as mentioned above. And see the Ramaz on Parshas Chukas (folio 180, end
of side b),

For this bittul to reach created beings it must pass through the small vav, the hyssop, which is Yesod. The
Alter Rebbe also cites the Ramaz on Parshas Chukas.
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who explained that the cedar wood, the crimson thread and the hyssop are Daas (knowledge),
Tiferes (beauty) and Yesod; and in Parshas Metzora there he wrote that Daas is rooted in the
Yesodos of Abba and Imma, etc. And see what is written on the subject of the cedar above, in
Parshas Vayigash, in the discourse beginning “And Yehudah approached him.”

The Ramaz maps the three items onto the Sefiros: cedar wood is Daas, the crimson thread Tiferes, and hys-

sop Yesod, and he notes that Daas is rooted in the Yesod of Abba and of Imma. The Alter Rebbe also refers to

his discourse on the cedar in Parshas Vayigash, “And Yehudah approached him.”
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And see further on the subject of hyssop in the Midrash Rabbah, Seder Bo, section 17; in the Zohar
at the end of Parshas Tzav (35a) and in Parshas Bo (35b), and in the Ramaz’s commentary there;
and on the subject of “And they shall take to you,” in the Midrash Rabbah, Seder Emor, end of sec-
tion 30.

The section closes with further sources on hyssop (the Midrash on Bo, where hyssop is used for the blood of

the Pesach offering; the Zohar on Tzav and Bo; and the Ramaz) and on the words “And they shall take to you”
(the Midrash on Emor).

IN ONE'S AVODAH

The maamar draws its lessons for divine service in passing. Holy Gevurah in a person is to “incite the good
inclination against the evil inclination,” a sternness turned against the self. Even a good deed done as yesh,
like studying “so that they will call me Rabbi,” still belongs to nogah until it is refined into bittul. And the
nullification of the self is the work of Daas: a felt recognition of one’s Creator, like Avraham’s, rather than

mere acknowledgment of a “G-d of gods.”

QUESTIONS FOR DISCUSSION

1. Why may a woman sanctify the water but not sprinkle it, and a minor sprinkle it but not sanctify it? Which

inner faculty does each act need, according to the maamar?
2. How can the same five Gevuros arouse bittul and unity above yet produce separate existence in nogah?
3. Why is even the good half of kelipas nogah still called a “husk,” and what turns it into holiness?

4. What does the wordplay of parah (par-hei) and efer (par with an alef) teach about the burning of the
heifer?

5. Why does spring water rising from beneath the earth represent the source of Chochmah, which is above
Chochmah?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

“Speak to the children of Israel, that they take to you a red
heifer, without blemish.” The opening verse of the laws of
the red heifer, on which the whole maamar is built.

Numbers 19:2°2:1” 72712
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This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AAYIN 719D 97K 1PN

The Kehot note dates this maamar to 5570 (1809-1810), on
the basis of the list of maamarim printed at the end of that
volume.
KEHOT'S NOTE
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“All are fit to sanctify except a deaf-mute, a person not of
sound mind, and a minor; Rabbi Yehudah declares a mi-
nor fit and awoman and an androgynous unfit.” This is the
Mishnah in chapter 5 of Parah that the Alter Rebbe quotes.
Mishnah Parah 5:4°7:°11 179 mwn
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A reed pipe that was cut [for use as a container] for the hatat:
Rabbi Eliezer says: it must be immersed immediately. Rabbi
Joshua ruled: he defiles it and then immerses it. All are eligi-
ble to prepare the mixture, except a deaf mute, an imbecile
and a minor. Rabbi Judah says a minor is eligible, but dis-
qualifies awoman and a hermaphrodite.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

NNV M WP 2w Pon
The Gemara quotes the same Mishnah, “All are fit to sanc-
tify except a deaf-mute, a person not of sound mind, and a
minor,” and derives the Sages’ view from the verse “And
they shall take for the impure from the dust of the burn-
ing” (Numbers 19:17).
Yevamot 72b:15-161"0-1"0:2 27y M3’
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William Davidson, Vocalized Aramaic (CC-BY-NC)

The Gemara here derives from the verse about gathering
the ashes that a woman is fit (“pure” comes to include a
woman), quotes the Mishnah “All are fit to sanctify except
a deaf-mute, a person not of sound mind, and a minor,”
and explains the Sages’ reasoning from the verses.
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William Davidson, Vocalized Aramaic (CC:BY;NC)
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At the end of the last chapter of Parah: “All are fit to sprin-
kle except a tumtum, an androgynous and a woman,” and
a child without understanding; but a woman may assist a
child while he sprinkles. The Alter Rebbe infers from it
that a minor sprinkles.

Mishnah Parah 12:10:2” 119 mwn
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The lid of a kettle which is joined to a chain: Bet Shammai
say: these are regarded as connected in respect of unclean-
ness but not in respect of sprinkling. Bet Hillel say: if he
sprinkled on the kettle, it is the same as if the lid also was
sprinkled upon; but if he sprinkled on the lid only it is not
the same as if the kettle also was sprinkled upon. All are eli-
gible to sprinkle, except a tumtum, a hermaphrodite, a

woman, and a child that is without understanding. ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 2

7
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“And I looked, and behold, a stormy wind came out of the
north, a great cloud, and a flashing fire, and a brightness
around it.” Chassidus reads the first three as the three
wholly impure kelipos; the brightness (nogah) is kelipas
nogah.
Ezekiel 1:47:°% P>
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And I looked, and, behold, a stormy wind came out of the
north, a great cloud, with a fire flashing up, so that a bright-

30



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 3

ness was round about it; and out of the midst thereof as the
colour of electrum, out of the midst of the fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Numbers 19:2 for these words.
Numbers 19:2°2:1” 72712
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This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 3

9
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"

12

13
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“And they shall take for the impure from the dust of the
burning of the sin-offering, and put upon it living water in
avessel.” The living water is one of the elements of the pu-
rification named here.

Numbers 19:1717>:1"> 72722
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And for the unclean they shall take of the ashes of the burn-
ing of the purification from sin, and running water shall be

put thereto in a vessel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the kohen shall take cedar wood and hyssop and
crimson thread, and cast them into the burning of the
heifer.” These are explained in the third section of the
maamar.

Numbers 19:61:0”° 72712
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And the priest shall take cedar-wood, and hyssop, and scar-

let, and cast it into the midst of the burning of the heifer.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Kehot editors say that they gave the sources for this
gematria, par as the total of the five final letters, in their
notes to an earlier page of Likkutei Torah (58d).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NP D77 — DPPIRAD — 0°0IP DI 1801 MR YW "Ry

117200 YAnNR

Alongside Sefer Yetzirah, the note sends the reader to this
collection for a further discussion bearing on the five

likuteitorah.com/likkutei-torah/chukas/3/
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places of articulation of the letters.
KEHOT'S NOTE
62°Y 3 Y0 (TUPWN N”1p) 0O MWD .R71 27D 1171°%° 790 IR
.109yn

Kehot’s note points to Numbers 19:2 for these words.

Numbers 19:2°2:0”> 72712

oK MPY PRI 21279 127 KD 1 MITIWR 17IR0 npn Nt
{2y 729 MY™X? WK DI AR WK MmN IR 1D

This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

15

16

17

18

2215 NN 1 R

“You alone are Havayah... and You give life to them all,
and the host of heaven bow down to You.” The Alter Rebbe
applies “You give life to them all” to Malchus, the divine
speech that sustains all creation.

Nehemiah 9:61:’0 7°nm
DNI¥™22) DORYT "R DWINS [Py AN 7727 MKt
X231 DP2"NY MIOR ANKY D72 K2 D0 °9Y RPN YR
:0INNYN 77 0NED
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

0,07

MY NN 1727 /% 71772

That discourse explains that before the Torah could be
given, the kohen had to wave the omer of barley, se’orah,
read as shi’ur hei, the food of the “great animal” discussed
there, “before Havayah,” that is, to a level above Havayah.

KEHOT’'S NOTE
X ,19 K nmph

*IN 27y KR e Cna

The Kehot note identifies the discourse on “Ado-nai, open
my lips” in the Siddur as the place “elsewhere” where the
division of the letters through the Gevuros is explained
further.
KEHOT'S NOTE
SP°KY 7,197 70

nnan "naw

“Ado-nai, open my lips, and my mouth shall declare Your
praise.” The name of the discourse where the division of
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the letters through the Gevuros was explained further.
Psalms 51:171":x"1 0°2°11n
NP0 T3 9 NN9N "NaY "3 TN
O L-rd, open Thou my lips; and my mouth shall declare Thy

praise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

19

20

21

22

A"Y3 BOK921 . . MIPYANAT Y MM

The Tzemach Tzedek quotes this passage, that the purpose
of the division is to create finite beings, in his Biurei
HaZohar.
KEHOT'S NOTE
2NN Y 3-89 1IIR"22 K210

WP N1T2a on awn
In the Gate of Kelipas Nogah, Etz Chaim describes nogah

as the “Tree of Knowledge of good and evil,” a mixture
that can be turned from judgment to mercy or from mercy
to judgment. The Alter Rebbe cites the end of this chapter
for the harsh Gevuros in nogah.
Sefer Etz Chaim 49:3°2:0" 0> vy
TMIRY RIPII 17923 TP ORI OWY AURDY PINn RN RO ...
NIY 71237 K211 7321 1PP°1) 0°97 O P77 78R 07 O WX D°Twn
0°2py ’an O°p1° DM Y7 T8 DOTYY R TR 0°OKRDR DR
RIP1IT PIRT PRI P OIWR DO9PDIT W YT NPT ARDT
O 071y PIWHR OI%awY DRIPY RIY RS QWnH 071y RIp1 19K a7
0°PPK 233 R 077w WY 978 DA 733 %0 1991 DWHY RAPIN
7AW MWK X RITY W7 T30 731 NDY9P RO 7 DY 0°3%onnn
... 71273 11733 19K) DOPYR RIPI 173 0D

Sefer Etz Chaim (Public Domain)

NT1987 N710

The Zohar reads “the mountains of Bether” (Song of Songs
2:17) as turei difiruda, “mountains of separation,” the
realm below where things divide, from “and from there it
was divided” (Genesis 2:10). The Alter Rebbe uses the
term for nogah, where division becomes separation.
Zohar I, 158ar ,nip x”m
KEHOT'S NOTE
XLTIP R

DMNNWR TP DUMAWT NaAR

“And the host of heaven bow down to You.” The heavenly

hosts are many and distinct, yet because they bow before
G-d they remain one.
Nehemiah 9:6"1:’0 1113

DXIZ29) DWW “RY DMYTNR PPy AOX 7737 N MatanN

X231 D72°NK MR AAKY D2 WWK22) 0O 2 TR0 YIRT

:0INNYN 77 0NEn

Thou art the L-RD, even Thou alone; Thou hast made heav-

en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,

likuteitorah.com/likkutei-torah/chukas/3/
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and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

L0 0

2P9° 7% ONEY wal
“And all the souls (nefesh) who came out of Yaakov’s loins
were seventy souls (nefesh).” The Torah uses the singular
nefesh for the seventy.
Exodus 1:5771:°8 mnw
(ORI T 0T U3 VIV Y Ky wRr PR oM
And all the souls that came out of the loins of Jacob were

seventy souls; and Joseph was in Egypt already.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

©”8° QTN A0 aPIYD

“A person should always incite his good inclination
against his evil inclination,” and if that does not prevail,
he should study Torah, recite the Shema, and remember
the day of death. The Alter Rebbe offers it as the human
picture of holy Gevurah.

Berakhot 5a:2’2:X 1 11912
937 DTX DIV D717 :WURP 12 1YNY °27 0K X0 92 "7 227 N
OXY ,20 — 9721 OR IROOD PRY M7 DRI YT 737 Py 2w
,201 — N8I OX .”D;;;’?: TIMR” MRV L1702 Py’ — 1R’?
— 31 OX .7B232Wn PY” MY YU DKM XY — K ON)
120 98T SRV L0 T 08 19 793P — X XY a0
R. Levi b. Hamma said in the name of R. Simeon b. Lakish:
A man should always oppose [yargiz] the good impulse to
the evil impulse ; as it is said : "Tremble [rigzu] and sin not"
(ibid. iv. 5). If he conquer it, well and good ; but if not, let
him occupy himself with Torah ; as it is said, "Commune
with your own heart" (ibid.). Should this gain him the victo-
ry, well and good; but if not, let him read the Shema' ; as it is
said, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’S NOTE

X, M2

SN NN 1PN DR oM

“If you will walk in My ways... and you too shall judge My
house.” The name of a discourse where holy Gevurah is
explained.
Zechariah 3:7°1:1 717701
FAXTD3) YN NVRTRTNY OX) 720 *27730K NIKIS T TN
DTV 12 D°0PTR 97 RN TN TMwn 03 Rty 1IN
PRI
"Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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26

27

28

29

30

STIP8 27T RRR 7Y

The explanation of the Zohar passage in Pekudei that the
Alter Rebbe refers to is printed in the Mitteler Rebbe’s
Biurei HaZohar.
KEHOT'S NOTE
287 °Y R-¥"SA AR D) MIAAT QY LTPOKY K LIORPIIND UhNCD
PR

STIP2 27 NN

The Zohar in Pekudei expounds Yechezkel’s vision of “a
man whose appearance was like the appearance of
copper”; the Alter Rebbe refers to his explanation of that
passage for the role of the higher Gevuros.

Zohar, Pekudei 25:234-26:2461°137:172-7"27:1172 *T1p2 ,7Mi11 190
For, when the sun turns away his face from the moon, and
does not shine upon her, she has no light whatever and so
does not shine, but is poverty-stricken and dark on all sides;
but when the sun turns towards her and radiates his light
upon her, then her face is illumined and she adorns herself
for him as awoman for a man. She thus is then invested with
the dominion of the world. So David adorned himself after
this very manner. Now he would appear poor and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

DWW ARR2 1R WON 7ImM

“And behold, a man whose appearance was like the ap-
pearance of copper, with a cord of flax in his hand and a
measuring reed.” The verse the Zohar passage in Pekudei
expounds.

Ezekiel 40:3°3:1n 5xp1>

1772 D’Iﬂt{?&)“?’nm NN AR 1R YORTIIM ARY CNIR RO
YWD THY RITY TR I

And He brought me thither, and, behold, there was a man,

whose appearance was like the appearance of brass, with a

line of flax in his hand, and a measuring reed; and he stood

in the gate.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

fNn2n °naw N 7”72

The discourse on “Ado-nai, open my lips” in the Siddur,
where the root of the higher Gevuros is shown to arouse
the nullification of the yesh.
KEHOT'S NOTE
X171 70

nnan snaw
“Ado-nai, open my lips.” The discourse on this verse also
explains that the higher Gevuros arouse bittul.
Psalms 51:171":8”1 0°%°11n
30770 T3 *D NNDA "NDY 23X
O L-rd, open Thou my lips; and my mouth shall declare Thy

praise.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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1°2%9R NN R
“Havayah—those who contend with Him shall be shat-
tered... and He will give strength to His king.” Chanah’s
prayer, the opening of a discourse referred to here.
I Samuel 2:10”:2 X PXInw
7IR™0DXR 1°7° Havayah 0y oonw2 1'3}} 12°7% 'nn? Havayah
AMYR 1R 0N 12717 WU
They that strive with the L-RD shall be broken to pieces;
Against them will He thunder in heaven; The L-RD will judge
the ends of the earth; And He will give strength unto His
king, And exalt the horn of His anointed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NWW2a Do QNaRwI 71”70

That discourse reads “And you shall draw water with joy”
as joining Chochmah (water) and Binah (joy), the “two
companions who never part,” which must be joined below
through an arousal from below; it also discusses the joy at
the water libation.
KEHOT'S NOTE
.3 ,D M0 aph

D2 QnaNw

“And you shall draw water with joy from the wellsprings of
salvation.” The opening of a discourse on the water liba-
tion of Sukkos, whose end is referred to here.
Isaiah 12:3°3:2771°yw°
YT ynn 1 0onTonaRY
Therefore with joy shall ye draw water Out of the wells of
salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

My 013

“I'will lift up the cup of salvations, and call upon the Name
of Havayah.” The subject at the end of the discourse on
“And you shall draw water.”

Psalms 116:133:1"vp 0°2°1n
XK 7 DU KR NIYIr0ia
I will lift up the cup of salvation, And call upon the name of

the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mRTP N2 OR

“If the bright spot (baheres) preceded the white hair, it is
impure; if the white hair preceded the bright spot, it is
pure.” A law of tzaraas that gives its name to a discourse
on the harsh Gevuros.

Mishnah Negaim 4:11x”:*7 0°y21 11w

Ny AN 03 “¥12 1772 1771 ,0999 A2 PR 071 30D N2

127 WY TR 702 OX MY CaEn 0bna? w1 iy

yrgiin3 °27) .XnY P20 OX) .'li.'ltg ,njtl;’? o7 '(.j.'? 'nyp ORI .RnY
iz

A bright spot the size of a split bean and there was nothing
else, and then there appeared a bright spot of the size of half
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36

a split bean having two hairs, this one is declared unclean.
Because they said: if the bright spot preceded the white hair
he is unclean; if the white hair preceded the bright spot he is
clean; and if it is doubtful he is unclean. Rabbi Joshua re-
gards this as unsolvable.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
om0 wol

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7P DWA 19 1 NPWRAA e

PARAGRAPH 6

37

927 1IN
“A person should not say, ‘I will read Scripture so that they
will call me a sage; I will study Mishnah so that they will
call me Rabbi’; rather, learn out of love.” The Alter Rebbe
gives it as the example of good done as yesh, for the sake
of the self.
Nedarim 62a:7-8'1-"1:X 270 0°771
R KPY 792 MR2TRY 19P2 Yinwh R U R N2OKD” :Xun

MIRY TR AT ONRIPY MR L7007 IR KPR 0T
MRIY K27 TI297 Mi0Y L20RD MNP KPR .T2UPD WKY 1Rt
"Y1 97T P77 IINY 7727 M DY DIND TRV Py DwR”

JAWRD TOIRNY A2 DR KO 070 YT iR
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 7

38

39

DMNNWR 9 DUMAWT NaAR

“And the host of heaven bow down to You.” The model of
complete bittul to which nogah, once refined, can rise.

Nehemiah 9:6:’0 71°nm

DNIE22) DORYT "R DWYTTN PPy AN F727 7 Ko

X231 D72°NK MR AAKY D2 TWK22) 00N 2 TR0 YIRT
:0INYN 77 0NET

Thou art the L-RD, even Thou alone; Thou hast made heav-

en, the heaven of heavens, with all their host, the earth and

all things that are thereon, the seas and all that is in them,

and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TWYTP MnaR TRy A navna

Expounding Yechezkel’s vision, the Zohar says that al-
though the stormy wind, the great cloud and the flashing
fire are the side of impurity, “brightness (nogah) sur-
rounds it”: nogah has a side of the holiness of faith, so it
must not be treated with contempt and must be given a

likuteitorah.com/likkutei-torah/chukas/3/
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portion on the side of holiness. The Alter Rebbe cites it for
nogah’s ascent into holiness.

Zohar, Vayakhel 12:165-13:17577yp:3™-170p:2" 21p™ 177 790

TP MnaaR Ry 1A ona aonyatY

Tanya chapter 7 explains that permitted things draw their
life from kelipas nogah, and that when they are used for
the sake of Heaven their life-force rises into holiness,
whereas what is forbidden is held by the impure kelipos
and cannot rise, except through a teshuvah of great love,
which the end of the chapter discusses.
KEHOT'S NOTE
L2909 IR P10 LWTR Y MY NPMK LT D70 RN IR

INR 20 1IMm

“And G-d saw all that He had made, and behold, it was very
good.” The Alter Rebbe applies “very good” to nogah,
which can cleave to holiness.
Genesis 1:318”9:% NPwr12
0i° 92707 2971 TRR 23vTmam vy 1!;'?_{"?;'11{{ D’?5§ bkl
PWYT
And G-d saw every thing that He had made, and, behold, it
was very good. And there was evening and there was morn-
ing, the sixth day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MW %A
“The face of a man and the face of a lion on the right... and
the face of an ox on the left.” The ox’s face on the left is the
source from which the heifer, Nukva of nogah, receives.
Ezekiel 1:10”:'x Pxptn®
U39 DNYIWY PRNITON MK 39 DT %39 OOMR MmT
NYIIN? I NPT PRnIn
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

43

92y "9PRT AN TNOWN

On covering the blood of a slaughtered bird or animal, the
Gemara says, “we find ashes that are called dust,” and Beis
Hillel prove it from “And they shall take for the impure
from the dust of the burning.” It adds that in reward for
Avraham'’s saying “I am dust and ashes,” his children re-
ceived the mitzvah of the heifer’s ashes.

Sotah 16a:4’7:X 1 VO

TIBYT PP 9K IER SVNT PPN 13T KON 77 yn 02

RRP*T IR, N3 "12URI YRR K3 ,7IBY” TIPRT 23 Y AR 20K

NI DM 13 ONTIN AT 13 0NTIP IoWRT YRR KD

NRT
William Davidson, Vocalized Aramaic (CC-BY-NC)
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44

45

46

47

48

Chullin 88b:7-8'n-1:2 1”8 1210

27T 7177 ROXR 79Y MIPRT 9BR JIWR 7091 IN°HY AN RPPwa

KPR 7°097 PR 1337 130 72 271 MAByY (1,719 21°K) R 90K 1210

1By IPW DR ¥ DAMR D90 N RPw N3 "3 ya

SRAW NP2 3] NDIW T9Yn XRvR PRI (10 ,B° 72712) MR
PR K KMND 19y *1P°R 127w 12y

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
.[5] 12787 °5m awy 2,n8 1IN LK LT VI

1pyn AP 2°n07

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9y XRv2 PR awy L, ve npIn

DNVAR NEw 99yn
“And they shall take for the impure from the dust of the

burning of the sin-offering.” The verse calls the heifer’s

ashes “dust,” the basis of the Sages’ teaching quoted here.
Numbers 19:171°:1”> 712712

29379K 0770 070 12 1011 DRI NDIY DM KnY? NP1

And for the unclean they shall take of the ashes of the burn-
ing of the purification from sin, and running water shall be
put thereto in avessel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1T RDD 1M

“And they shall be as though they had not been.” Said of
the nations who drink the cup of judgment; here it de-
scribes the complete undoing of the impure forces.

Obadiah 1:161"v:'R 7>721Y

P IY)INYY TR 070720 INY? YT 172Y DIPNY KD *D
7 Ri93

For as ye have drunk upon My holy mountain, So shall all

the nations drink continually, Yea, they shall drink, and

swallow down, And shall be as though they had not been.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TIN "9y 5 11En°

The words here quote Psalms 92:8; the passage is shown
below.

Psalms 92:8°1:27% 0°2°1n

STYTTY DTREY 1Y *2¥E02 13X 2y-ing 0¥y 1182
When the wicked spring up as the grass, And when all the
workers of iniquity do flourish; It is that they may be de-

stroyed for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,38 0°%1n
TIN "9y B3 11Ene

“For behold, Your enemies, Havayah... shall perish; all the
workers of iniquity shall be scattered.” The Alter Rebbe
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uses it for the falling away of the forces of impurity once
their channel is cut off.

Psalms 92:10:27% 0°2°11n
MR "?2'5"?; 177207 172K PR 13772 1 IR 137 0
For, lo, Thine enemies, O L-RD, For, lo, Thine enemies shall

perish: All the workers of iniquity shall be scattered.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

92y NN

“And many of those who sleep in the ground of dust shall
awaken.” The phrase on which the Zohar passage in
Mishpatim, cited here, comments.
Daniel 12:2'2:27 58°17
TINTT? niS? MPNY DYy I M R MY "X 0°F)
07y
And many of them that sleep in the dust of the earth shall
awake, some to everlasting life, and some to reproaches and

everlasting abhorrence.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

99y NRIR

The Zohar passage in Mishpatim on “the ground of dust,”
cited with its explanation in the Zohar HaRakia for the
meaning of dust and ashes.

Zohar, Mishpatim 3:212-2223737-27"7:"3 0°00WH 711 100

In the future (Messianic Age) “the flocks shall yet pass under
one who counts” (Jer. 33, 16). We know not who he shall be;
but since at that time all will be in union without separation,
there will be one.”’reckoner”. Arise, old man;’ he cried,
‘awake, collect thy forces and breast the waves.” Then he
continued: “Who can count the dust of Jacob and the num-
ber of the progeny of Israel?” When the Holy One shall arise
to waken the dead, what will be the plight of those who went

The Zohar; London, Soncino Press, 1933 (Public Domain)

2750 MINY PN MWW Y

The earlier maamar quotes Rabbi Chaim Vital’s words
from that gate: once the judgments are burned and be-
come ash they are sweetened, which is why the red heifer
was burned and ash put on the forehead, since the
Gevuros are “feminine waters” (mayin nukvin).
KEHOT'S NOTE
T,119%9% pnya

aigel=h}

The Kehot note identifies the abbreviation as Mishnas
Chassidim, a work of Kabbalah, and locates the passage in
its tractate on the midnight service (Chatzos), which suits
the ashes of Tikkun Chatzos mentioned next.
KEHOT'S NOTE
.3-2,7 M¥n noon

*2 17597 *1pe *p M

The note points to a place in the Tzemach Tzedek’s Or
HaTorah on Bereishis that discusses this Zohar passage in
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Pekudei.
KEHOT’'S NOTE
.2,21 77 R-972 DPwRI2 0”MIR AR

54 317997 PR D A

A Zohar passage in Pekudei that the Alter Rebbe lists
among the sources on ashes; he returns to it in the next
section for the falling away of the forces of impurity.

Zohar, Pekudei 38:335-39:344-7"5w:n"

YD

TPR  L,Amin 7R0

PARAGRAPH 9

55 "5 PR 01 0 199Y 1031 IRVAT DD 18y RRLD 1P

“And they shall take for the impure from the dust of the
burning of the sin-offering, and put upon it living water in
avessel.” This verse frames the whole second section.

Numbers 19:171°:1”> 72712

©29372K 0771 070 12 TN1) IR NDIY 1D KuY? Np?)
And for the unclean they shall take of the ashes of the burn-
ing of the purification from sin, and running water shall be

put thereto in avessel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

56 N0 1PRR [7Ronm

“And wisdom, where (me’ayin) shall it be found?”
Chassidus reads me’ayin as “from nothing”: Chochmah
comes from the ayin above it.

Job 28:1227:175 2R
:72°2 DIPR 711 7K1 R¥2A X2 M0
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,10 2R

57 NA9IT2T KDY

The Kehot editors refer to an earlier page of Likkutei
Torah (Bechukosai, end of 47¢c) where the tala divdolcha is
discussed and further sources are listed.

KEHOT'S NOTE

AR AR .2 ,ﬂ‘?P N1 9 ORI L[0] 7w L(A7Y0 1) Cmipna 57y
1090’y NP0 NPRAR-TRTR SRR 1N Y 7170pN R0 LT ,aY ¥OIIn
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The Zohar passage in Tazria that the text names as ex-
plaining the tala divdolcha, the source of the hidden
Chochmah.

Zohar, Tazria 24:123-25:13477%p:7173-3"2p:773 Y710 ,A7 790

RMP1727 KDV
In the Idra Rabba (Nasso), cited in the Kehot note, the

Zohar speaks of the “crystalline dew” that flows from the
supernal head.

Zohar, Idra Rabba 24:177-25:188-1"yp:772 827 X7 7117 100
n»ap:n”a

NNIY°I8T N9902

The Sifra DiTzniusa, chapter 5, in the Zohar on Terumah,
which the text names as another place on this theme.

Zohar, Sifra DiTzniuta 6:62-73-370:"1 RMY°1¥T RIDO 7717 700
»y

712701 A% 177 PURANa

The Kehot note identifies the passage beginning “Why was
[the death of] Miriam juxtaposed” as letter 28 of Iggeres
HaKodesh, which explains why the passing of the right-
eous atones like the red heifer.
KEHOT'S NOTE
XKD DYDY L2, v LA L,D0 1P XD LD 0

12902 'm‘?nn Iyl
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
n X700

19102 1N%NN Pyl
“Ten Sefiros without substance: their end is wedged in
their beginning and their beginning in their end, like a
flame bound to a coal.” The Alter Rebbe uses it to explain
why the highest source appears at the lowest point.

Sefer Yetzirah 1:7°1:°X 717°%° 1890
namows 19102 10PN TNPINa 1910 PIYA R 92 mMIED vy
7910 INKR 717 TAR 21991 21w 19 1RY o0 IR NPhaa 1Iwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

an® N 7aRn PN

“The earth, out of it comes bread.” The earth’s power to
bring forth food again and again is the sign of the power
“from nothing to something” revealed below.

Job 28:57:n3 2Kk
{WR™IR2 7973 AN DO7°REY 139n 7K
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As for the earth, out of it cometh bread, And underneath it is
turned up as it were by fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“All the workers of iniquity shall be scattered.” Said here
of the forces of impurity, which lose their hold once the
root of speech is joined to bittul.

Psalms 92:10%:2”% 0°7°1n
N °2¥2722 371207 TN PPN M2 0 PR 13 0D
For, lo, Thine enemies, O L-RD, For, lo, Thine enemies shall

perish: All the workers of iniquity shall be scattered.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R Rt R -Rehit]

The Zohar passage in Pekudei, mentioned in the previous
section, cited again for the falling away of the impure
forces once bittul is drawn down.

Zohar, Pekudei 38:335-39:344-1"5w:n"

YD

TPR  L,Amin 7R0

Ny R”DPT NP ’e 9ma
A Zohar passage in Chukas that the Alter Rebbe adds on

the same point.

Zohar, Chukat 3:16-4:25772:"7-1"0:"3 NP, 1890

R T e
“Her feet go down to death; her steps take hold of the

grave.” Kabbalah applies the verse to Malchus, whose low-
est extension reaches the realms where the external forces
take hold.
Proverbs 5:571:’11 7wn
A3 IYE PR MY TATY o1
Her feet go down to death; Her steps take hold on the
nether-world;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mMna"T 1780

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[o].2,10

From “Fill the earth and conquer it,” the Gemara derives
that the mitzvah of procreation is the man’s: “it is the way
of a man to conquer, and it is not the way of a woman to
conquer.” The Alter Rebbe uses it for the power to drive off
the spirit of impurity.
Yevamot 65b:4"7:2 1”0 n1n2°
YR 272 MYPR "27 DN RYPR "2 MY 27 23T RIw 3
YR PX) 0207 1277 WK MW PIRT DY XD RPN
Y327 A3
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William Davidson, Vocalized Aramaic (CC-BY-NC)

w212 WONI

On “and conquer it” (Genesis 1:28), the Midrash notes the
spelling of the word and reads it, “the man conquers.”
Cited with the Talmud in Yevamos for the same point.
Bereshit Rabbah 8:1227:’1 7127 n"wx12
D’PY?R ONIR 97927 APIX RIT 0w 5y ,TORT TARY WORT IOAN ...
5ow P R¥N RDW AWK WD WORT L2700 w20 ,Mwat N
NPWRI2) MR L7307 1 270 RIn LSwonh 1910 pIwd ANZIW NUR
MR X% :(OW) 2°N27 X7 R ,HbWDJ ’]103‘?1 7377 KM (TR
,RI°117 929 QW2 1R 72 Prx® 71 17K N °1RT° 527 1 DOw
M 373 1397
“G-d blessed them and G-d said to them: Be fruitful and
multiply, and fill the earth and subdue it, and dominate over
the fish of the sea, and over the birds of the heavens, and
over every living creature that crawls upon the earth” (Gen-
esis 1:28). “And dominate over the fish of the sea” - Rabbi
Hanina said: If they merit it, [they will] dominate [redu], but
if not, they will fall [yeredu]. Rabbi Yaakov of Kefar Hanin
said: One who fulfills “in our image, in our likeness - “And

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

DovaWN 'R 9t

The Zohar’s statement about “the other god” is quoted in
Torah Ohr (118d), and the note says that passage in turn
refers the reader here.
KEHOT'S NOTE
=775 973 N7MIND 03 XD LIRDD %R WY T ,MP X7INA KM L[] R ,Ap
onoyx

7°7°D 772y KD 01NON TN BN

In Mishpatim the Zohar says that “the other god” is cas-
trated and does not bear fruit. The Alter Rebbe links its
barrenness to its lack of Daas.

Zohar, Mishpatim 3:161-17227yp-X”0p 2 D°VOWM 71T 720

It is written: “And a river went out of Eden to water the gar-
den” (Gen. 2, 10). This “river” never ceases to procreate and
to spread itself and to bring forth fruit. But the “other god”
(the principle of evil) is emasculated and has no desire to
procreate, and does not multiply or bear fruit, for were he to
bear fruit, he would reduce the whole world to chaos.

The Zohar; London, Soncino Press, 1933 (Public Domain)

MT°D MY DOYWn W Twyn R 70

On “Your judgments are like the great deep” (Psalms
36:7): “just as the deep is not sown and does not yield
fruit, so the deeds of the wicked do not yield fruit,” for if
they did they would destroy the world. The Alter Rebbe
suggests it alludes to the barrenness of the other side.
Bereshit Rabbah 33:1'X:27% 127 n°wX12
PR T3 pn % PR T 01N 7m 7 210 0D PR MR L.
m Yyl yea? AR (XY ,0w) AR PN DoYwa Sw 1nayn’
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DoYwR Bw 1owYn PR 73 MDAy XD yan XD M ooinnn
D259 .0 DR PO PR D PRI R IRY D PRy
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.o KD 23YTIMIR DY YOWR N7 17 DR 100 NPT

“G-d remembered Noah, and all the beasts, and all the ani-
mals that were with him in the ark; G-d caused a wind to pass
over the earth, and the water subsided” (Genesis 8:1). “G-d
remembered Noah, and all the beasts...” - and it is written:
“Your righteousness is like mighty mountains [keharerei el];
Your judgments are great depths. L-rd, You save man and
animal” (Psalms 36:7). Rabbi Yishmael and Rabbi Akiva:
Rabbi Yishmael says: The righteous, who accepted the Torah
that was given from the mountains of G-d [meharerei el], ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

NYT MmN BNa PRY . . N7pPa Twpm

A place in the Alter Rebbe’s maamarim where the Arizal’s
question and answer, that the kelipos have no Daas, also
appear.
KEHOT'S NOTE
AYW Y 0O1IY-1UTIR RN D .27D (M7RY) nw‘?pn ayw 07y o aR9
W OREN P2 DApM 5N Y R-T71 .9 Y 0010130 DUIRD 9y nUmIR
.i'l5|7 ¥ 9”NY A0 LAWK °Y NMD10 .AyNN

NYyTH MR ana PRY

In the Gate of the Kelipos, cited in the Kehot note, Etz
Chaim teaches that the masculine and feminine of kelipah
have only two minds, Chochmah and Binah, and reads the
Zohar’s “the other god is castrated and does not bear fruit”
as the absence of the mind called Daas, citing “Also, with-
out Daas the soul is not good.”
Sefer Etz Chaim 48:2-3"3-"2:1"n 01 vy
Q772 PR 51 1 0ORAT 17 R Mhpi bw Xapan T8n 1A ...
Y PwRTD *75 NYT XIPIT MR 12 PRY 07N0K P97 1m0k
959 772y X271 DINOKR MK DR 071 WK 171 N3 NIP1n oy 1
wo1 oMoy v° N22117 °7°8 Of 1Pwhan 53R 5t bw 10 onw
5w mwean 3 ;v XY wal NYT K92 03 7Uwn 09°9pT punn
719% nyT X932 PwYI O 20 XY P71 RIPAT MDYOpan 00X NIMIRT
NYT 2 PPRY "N 5717 19K 11 071 03 .07 1°nRwn 1°ma ana PR
... Om% 10K

Sefer Etz Chaim (Public Domain)

21V N w1 NyT X2 A

“Also, without Daas the soul is not good.” Applied to the
kelipos, which lack Daas.

Proverbs 19:22:0 *5wn
:RDIN 072372 TXY 2307K? ¥D1 ny7T-XP2 03
Also, that the soul be without knowledge is not good; And he

that hasteth with his feet sinneth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note quotes the Mitteler Rebbe there: the kelipah is
“in the two mochin, Chochmah and Binah, and they are
the level of the two birds, and they are called the two har-
lots... and not in the level of Daas.”
KEHOT'S NOTE
M °Nw °p1 Om 1°79°8 PNW N2 M 271 1PN 227 Y LA R By
RDIVR Y QW ART IZWR Y NPRORTITIR RN L, NYTN n22 R91 10
.M10°Y 727722 N”MIR 03 AR

mat oswa snw

“Then two women, harlots, came to the king.” In the
Kabbalah cited here, the two correspond to the two
“minds,” Chochmah and Binah, of the kelipah, without
Daas.
1 Kings 3:167023 X 0°991
17197 NITAYM 770K NN 0°Y 0ORY 1INan 1
Then came there two women, that were harlots, unto the
king, and stood before him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DOLRWRT PR

“And these are the laws that you shall set before them.”
The opening of a discourse on Daas listed here.

Exodus 21:1'R:X”> mnw
:077397 DR YK DP0EYRT 17K
Now these are the ordinances which thou shalt set before

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2Py 1IN VoA KD

“He has not beheld iniquity in Yaakov, nor seen wrongdo-
ing in Israel.” The opening of another discourse on Daas.

Numbers 23:21872:37 12712

NN iRy PRPR T DRI Dny IRTTRYY Apya 1R LR

297

None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QONNR 18P

“Arm men from among you for the army.” The opening of
another discourse on Daas.
Numbers 31:3':8"7 72722
1777723 Y7 RIE? DOWIK DONK X707 0K DYTOR 1Y 137
TR °N"NBRI ANY
And Moses spoke unto the people, saying: ‘Arm ye men from
among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says the Midrash’s wording on “from His mouth,
knowledge” is copied there.
KEHOT'S NOTE
PN Y R-T71 N7MING PRy YRR

NYT "R 7201 1N° N %D
“For Havayah gives wisdom; from His mouth come knowl-

edge and understanding.” The Midrash cited here reads
the verse as ranking knowledge above wisdom.

Proverbs 2:61:1°2wn
731201 NYT 1IN 7RI 1R D
For the L-RD giveth wisdom, Out of His mouth cometh

knowledge and discernment;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NYT 1°En MO 1N° N 0D
“Great is wisdom, and greater than it is knowledge and un-
derstanding”: G-d gives wisdom, but to one He loves,
knowledge “from His mouth,” like a father who gives his
beloved son from what is in his own mouth. The Alter
Rebbe adduces it for Daas being higher than Chochmah.

Shemot Rabbah 41:3°2:8”1 7127 mnw
NYT 1M Anon 1n° i %o (2 "Swn) TN, TR PR 107 :AnKR 927
10°°10 %3 .0 ,012m DYy aInn 913 MON AT LM
m e M PM%> 7 .AN2M NPT R ,2MR RINY 72 Dax ,mnan
n°an 112 X2 .12 W Y PRYR ?ImIT 9370 AR Nk 1nan
7 A7 AN NAR 79°N0 1PAR D01 %R 210D Innn R¥n 1007
1103 20WY 71 LD TIN2W TR ROR wpan 1R R InR 712 ey
,IROM 1N° 1 03,73 . Inn 1 103 ,12ann 1w By 2nnhy b
)|
Another matter, “He gave to Moses,” that is what is written:
“For the L-rd grants wisdom; from His mouth come knowl-
edge and understanding” (Proverbs 2:6). Great is wisdom,
but greater than it are knowledge and understanding. That

is, “for the L-rd grants wisdom,” but to those whom He

loves, “from His mouth come knowledge and
understanding.” Rabbi Yitzhak and Rabbi Levi, one of them
said: To what is the matter comparable? To a wealthy man
who had a son. His son came from school and saw a tray be-
fore his ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
INTI2 NN %97

“At three years old Avraham recognized his Creator.” The
Alter Rebbe takes this recognition as an inner feeling, the
work of Daas, which nullifies the yesh.
Nedarim 32a:17-190-1":X 2% 0711
.03 7333 TIYOPR RIX 72 °RK *27 MK ,UNIRD WO Ay nang”
NIX 712 7 730 VY 2N 72T TIIWINT KA PR VKT KN
YRU TOR 3py @I LIKTI2 DY DI TR DY URY 13
X3 72 7 TN TN PYIYY AR AN — *2p3 DTN
William Davidson, Vocalized Aramaic (CC-BY-NC)
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KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.Mnan 710

NOPONT KPR 2 1107
“They call Him the G-d of gods”: Rav’s explanation of “in
every place incense is offered to My Name.” The Alter
Rebbe uses it for acknowledgment without bittul.
Menachot 110a:5-61-"11:X >*p Ninn
IR T WRW MmN (R0 ,R 2IRDR) 379 K092 900w 27 7°2N0R
AR TN IR YD WA WP Dpn 9331 071 hw 1Ta
MWD WM WP DIPR 933 RAPRT RIPR 172 19pT DR 0w D
17K 7017 7 MR 2101 92 PRIDY %37 IR NPT RPPO DIpR 9o
19583 11°9Y VIR TPYR OIpR D52 77102 0PI 0°non TTnbn
MWD WA TPn

Wikisource Talmud Bavli (CC-BY-SA)

%R ANYTY .. W

The Tanna of the school of Eliyahu explains a law of seclu-
sion “because women’s minds are light upon them.” The
Alter Rebbe reads “light” as Daas that comes from the
Gevuros.
Shabbat 33b2 3% naw
Kiddushin 80b:4"7:2°0 1"v17°p
% Dy NI NOX AWK 23X 0703 N DY DTN T KD
1212 D°W) AW DY TOR TOX WK AN N BYRY °21 000K
NN ARRYR INTRY 2180 PTNDI DIRY 187 LNy INURY
I 91 - 197737 OXY W2 217°R32 0ORY 19N SN2 Oy INK Oy 07X
.imo33 T M AMoa2
William Davidson, Vocalized Aramaic (CC-BY-NC) '
Avodah Zarah 18b:8-9°'v-’r:2 1> 17t nM2y
*I7 VD087 WY C1en PRTVERY TOYIT PR XINT K0T KIN
>19m ,TORY 2R MIZY °19n IR :0°127 °1Y °19n AR 103
MRV IR TR M1 NN LARCEDY awx M1y Typy
SRR 927 7137 ,7 T332 21201 0Y 1Ry vimn nikvopIR?
DI ML 1732y TWN 235 MO — PRIMY 0ipD (071K DM
087 2WIN” 2397 MOR — DU 17221 PRY
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
779 119P 1149 °Y °0 WML IR LTYY .2 ,D YT .2 ,30 Naw XA
Y7 IR AR (3777 570 A whw XPw) ow PYITOR S"wN2 17I7) B2
7P 03 W INYT 071 170 099901 W NPV R (2,17 1Y) RIOKY 177
0°%10 27IRA? 079 AR .97IRMND2 12792 1T] 10 37 00 0 R e
Y R L(R73IN RW) RPPO MITAT2 2790 Pminn N1 0w 1y .o
7Y .7 MIPp” ROAM 10792 DA [7OR) ¥R ym 19p

TN IR

“Go forth and gaze, daughters of Zion, upon King
Shlomo.” The opening of a discourse where the 130-shekel
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weight is explained.
Song of Songs 3:11x7:’) 0*°wi 1w
o3 YK PTTEYY 170Y3 MHDY T7R3 T M3 PR RS
:127 nonty 031 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NINTY 90 5§70 MY °D N*Ipva

“And Havayah saw that he turned aside to see.” The

Arizal’s comment on this verse is the source for kal de-
scending to Malchus.

Exodus 3:47:1 mnw

YR YN IR 7197 TIAR DOPPR 179K RIPM NIRT? 10 02 T RN

P17 MRN

And when the L-RD saw that he turned aside to see, G-d

called unto him out of the midst of the bush, and said:

‘Moses, Moses.” And he said: ‘Here am 1.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note locates the discourse on Rav Shmuel bar Rav
Yitzchak’s
(Derushei Chasunah) in the Siddur, where strong and light

dancing among the wedding discourses

Daas are explained.
KEHOT'S NOTE
R ,M12P 717°0 1NN w7

2NN TP PY® 27 92 PXIRY 21

Rabbi Yehudah bar Ilai would dance before the bride with
a myrtle branch, and “Rav Shmuel bar Rav Yitzchak
danced with three”; the name of a discourse on strong and
light Daas.
Ketubot 17a:57:X 1> n12102
TRAM 0T DY T2 DV MOIY ORYOR 72 17N 021 DY Py 1K
TN PA%® 2792 PRINY 27 .7 NTI0M AR P07 iRy ,1Pa "107
PUORR LW MY 9D X0 17 7909 RP XL 37 M .NPON
X137 RTIAY P7ODR K27 >P03 ,R0PY ¥P15% A>777 12 K17 RTINY
RT3 7907 8 XTT2 707 K KX
William Davidson, Vocalized Aramaic (CC-BY-NC)

*wn1 N>

“My soul yearns, and even pines, for the courts of

Havayah.” The Alter Rebbe connects kallah (bride) with

kalsah, the soul’s consuming longing.
Psalms 84:3°3:77D 0°2°71n

PIT2R 28 337 273 27 '1 NN *wD) nN?27an 2o

My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At night the Holy One, blessed be He, “rides His light

cherub and flies through eighteen thousand worlds.” Cited
for another sense of kal.
Avodah Zarah 3b:1337>:2°2 17t 12y
2017 :RWOR NPYIORT RO YN RIDR MOYR 2772y RN KOO
2077 MR NIy APK by minwa vyl Y SR 21 By
TPYRY IR XX “IRIY” 210 PR VINIY 2DPK 0°027 DR
1700 °1 MR 0N MKW NI BN T YniT 2w XK
SURY Y PPN
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Let them bring royal apparel... and the horse that the
king rode upon.” The opening of a discourse where the
“light cherub” is discussed.
Esther 6:8'11:1 1N0R
79m0 1YY 27 WK 010 T7R0 127WaP WK Mdbn w2 W0
AURI2 M971 N2 101 WK
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TWN2 aNa 17900 1102
From “And Havayah Elokim built the rib,” the Gemara
learns that “the Holy One, blessed be He, gave extra Binah
to woman, more than to man.” Cited alongside the discus-
sion of awoman’s Daas.
Niddah 45b:11-1227>-8":2 1”1 1173
YT NN [D7PPR] 7 12°0”7 2097 29277 XYY UK (XTOM 27 0K
LATRY LUK ANE AWK 707 1302 RIT N2 WITRT 103 Taon
12 Ty °27 DN WURY WO KT WR? W17 ARY Yyan Xna
X2 TYN? DTN 0 NP MWK Y7E1 N (DF9K] 11 R0
DX 3K NI MT? X T3 WATRT AYPRY T — MO 2N
D732 — RDPYPRY 17IP 037 °27192 120 11w
William Davidson, Vocalized Aramaic (CC-BY-NC)

170PT AMIN 'R YOPIN T2 N

There the Alter Rebbe cites the Zohar HaRakia on the
Zohar in Terumah (166): Chochmah, Binah and Daas are
rooted in the three heads of Atika Kadisha, and Daas in the
uppermost head (Radla).
KEHOT'S NOTE
X ,M0 Rwa D Boyh Rn
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Kehot’s note points to Zohar, Mishpatim 3:167 for these
words.

Zohar, Mishpatim 3:167170p:’3 0°vawnH 7117 190

Kehot’s note points to Zohar, Mishpatim 3:166 for these
words.

Zohar, Mishpatim 3:166170p:’2 D°0aw?n ,711 180
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“And the kohen shall take cedar wood and hyssop and

crimson thread, and cast them into the burning of the
heifer.” The verse this section explains.
Numbers 19:6:0”> 72722
;1720 NP TINDR PRWM NYPIN "I 2 1IN Y 1090 N
And the priest shall take cedar-wood, and hyssop, and scar-

let, and cast it into the midst of the burning of the heifer.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%02 97 2R

Shlomo “spoke of the trees, from the cedar that is in
Lebanon to the hyssop that comes out of the wall.” The
verse sets the cedar and the hyssop at the two ends of the
scale of trees.
1 Kings 5:1337>’11 X 02371
PRI RY WK 2T T 1292 WK 1WA D8P0y 121
[DONTITPY) URYT70Y NPTy MRaan-oy 13T
And he spoke of trees, from the cedar that is in Lebanon
even unto the hyssop that springeth out of the wall; he spoke
also of beasts, and of fowl, and of creeping things, and of
fishes.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“These are the journeys of the children of Israel.” The
opening of the discourse referred to here.

Numbers 33:1X:372 71212
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These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1S 19T AT an

Yisro’s daughters say of Moshe, “and he also drew, drew
for us, and watered the flock.” Explained in that discourse.

Exodus 2:19v™:2 mnw
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And they said: ‘An Egyptian delivered us out of the hand of

the shepherds, and moreover he drew water for us, and wa-
tered the flock.’
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar passage on Pinchas that the text cites for the
small yud of his name.

Zohar, Pinchas 9:357172:’t 039 7717 190

naw® omvaNan

“Who is like Havayah our G-d, who is enthroned on high.”
The verse of the explanation in Torah Ohr referred to here.

Psalms 113:5771:37°p 0°%°1n

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A Zohar passage in Metzora that the text cites for the small
vav of ezov.

Zohar, Metzora 4:18-7:257173:1-n1”°:7 Y7181 7117 100

He replied: ‘It is written here, “two living clean birds and
cedar wood and scarlet and hyssop”. “Living” is a reference
to two of the “living creatures” (Hayoth) that Ezekiel saw, de-
noting the place from which the true prophets draw inspira-
tion. “Cedar wood” we have explained. “Scarlet” indicates
the place of Severity, which is associated with him at first.
“Hyssop” is the lesser Vau which gives sustenance to the
Community of Israel. All these again rest upon him because
he has been purified.’ R. Judah and R. Isaac were once ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
1[N0 2™
The opening of the Zohar on Yisro, cited with Metzora on
the same point.

Zohar, Yitro 1:18-28173-1"X 170,771 1800
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“Havayah—those who contend with Him shall be shat-
tered... and He will give strength to His king.” The dis-
course on this verse is cited for “strength,” Gevurah, given
to the king.

I Samuel 2:107:2 X PRINw

$IR70DXR 11> Havayah 0y7? 0on@2 17y 12°7n 1AM Havayah
AR TR 012707 15707

They that strive with the L-RD shall be broken to pieces;

Against them will He thunder in heaven; The L-RD will judge

the ends of the earth; And He will give strength unto His

king, And exalt the horn of His anointed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I multiplied his seed, and gave him Yitzchak.” Cited
with the Arizal’s discussion of it in his Likkutei Torah on

41



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 3

Shemini, among the sources on the Gevuros; in Kabbalah
Yitzchak is the attribute of Gevurah.
Joshua 24:3°3:77 ywi»
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And I took your father Abraham from beyond the River, and
led him throughout all the land of Canaan, and multiplied

his seed, and gave him Isaac.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1M1 17197 NMYNNR
At the end of Chayei Sarah the Zohar speaks of “the

arousal of love”; cited for the role of the left side in arous-
ing love.

Zohar, Chayei Sara 23:243-24:254-3"n7:3") 1w *°n 777 790
I
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“I have aroused one from the north, and he has come.”
The north stands for the left side, Gevurah.

Isaiah 41:25773:8"1 \7°yw°

9MnIN3 0°130 N27) "nw2 ROPY WY DR 19080 nivyn
:0D70NTY 3P N

I have roused up one from the north, and he is come, From

the rising of the sun one that calleth upon My name; And he

shall come upon rulers as upon mortar, And as the potter

treadeth clay.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

s nEER MY

The Zohar in Vayeshev on “I have aroused one from the
north,” cited for the arousal that comes from the left.

Zohar, Vayeshev 15:153-16:161X70p:11-2712:170 2w, 7820
Then we read: “And she conceived, and bore a son; and he
called his name Er.” The name ‘Er is a reversal of the letters
ra’ (evil), for he was evil, having issued from the side of the
evil prompter. The accusative particle eth (the) inserted be-
fore his name likewise hints at the emergence of another
grade, that of impurity and defilement, from which grade Er
was born.” Nor was the defect made good until afterwards,
when Shelah appeared. It says further: “And Er, Judah’s
first-born, was evil in the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar in Va’eira: “Were it not for the arousal of the
north...,” on the left side arousing the union.

Zohar, Vaera 17:154-164770p-771p:1> XIX1 ,7711 720
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“His left hand is under my head, and his right hand em-
braces me.” The left comes first, as the Zohar passage
explains.

Song of Songs 2:612 D°°Wn Y
2IPINR 11707 WRI? Nan 19RHY
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Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

116 1220 WO
“It rejoices like a mighty man to run its course.” Said of
the sun; the Zohar in Terumah expounds it.

Psalms 19:6"1:0™ 0°2’1n
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Which is as a bridegroom coming out of his chamber, and
rejoiceth as a strong man to run his course.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17 7230 WO
The Zohar in Terumah on “He rejoices like a mighty man,”

cited among the sources on Gevurah.

Zohar, Terumah 16:192-202277-27%p:1”0 170,717 720

18 3w Ny 1aya
The Zohar in Terumah on the “crimson wool” among the
materials of the Mishkan.

Zohar, Terumah 24:230-2422717-577:773 N0 ,7717 790

19 2°7902 771 1IN

“Your cheeks are lovely with circlets, your neck with
strings of beads.” The opening of a discourse referred to
here.
Song of Songs 1:10”:’k 0°7°wi1 1w
;DI TINIE OIN2 T K
Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The rich shall not give more and the poor shall not give
less than the half-shekel.” The Raaya Mehemna reads “the
rich” as the central pillar and “the poor” as the Tzaddik.
Exodus 30:157°0:" ninw
T NMIANTNR NNY PRWT nexman vyne K2 9T 1277°KD Uy
:02°NWDI"2y 1807
The rich shall not give more, and the poor shall not give
less, than the half shekel, when they give the offering of the
L-RD, to make atonement for your souls.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On the blessing of the land in the Grace after Meals:
Nachum the Elder says one must mention the covenant in
it, Rabbi Yosi the Torah, and Pelimo that the covenant
must come before the Torah.
Berakhot 48b:133”>:2 1 N33
PMATN N0 AN P N KPY 2D I WPR 31 K0
TP RY KD — »DOPYATY 13272 T N2 Mot PR N3a2
7% IR 20T 927 .02 A2 19IPT TR N 10 0N Linain
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There is a teaching : R. Eliezer says : Whoever does not say
"a desirable, good and ample land" in the benediction of
"the land" and "the kingdom of the house of David" in
"Who...rebuildest Jerusalem" has not complied with the re-
quirements of the law. Nahum the Elder says : He must men-
tion the Covenant in the blessing of "the land." R. Jose says :
He must mention the Torah therein. Pelemo says : He must
refer to the Covenant before the Torah, because the latter
was givenwith a ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“These are the generations of Yaakov: Yosef.” Yaakov and
Yosef stand here for Tiferes and Yesod.

Genesis 37:2°2:1"% n"wr12
INR2 PORTNR AYY 177 MY TRYYawI2 no 3py? niTen v
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These are the generations of Jacob. Joseph, being seventeen
years old, was feeding the flock with his brethren, being still
a lad even with the sons of Bilhah, and with the sons of
Zilpah, his father’s wives; and Joseph brought evil report of

them unto their father.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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A Zohar passage in Vayeshev on “These are the genera-
tions of Yaakov: Yosef.”

Zohar, Vayeshev 1:15-3:257172:73-170°R 2w 7711 100

AND JACOB DWELT IN THE LAND OF HIS FATHER’S
SOJOURNINGS, IN THE LAND OF CANAAN. R. Jose dis-
coursed here on the verse: The righteous perisheth, and no
man layeth it to heart, and godly men are taken away, none
considering that the righteous is taken away from the evil to
come (Is. 57, 1). ‘When G-d’, he said, ‘surveys the world and
finds it misbehaving and meet for chastisement, He first re-
moves from it any righteous man that is present in it, so that
chastisement should be visited on all ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

7AW 113293 1IND

“The righteous shall flourish like the palm tree; like a
cedar in Lebanon he shall grow.” The Midrash applies the
cedar to Yaakov.
Psalms 92:1337°:27% 0°2°71n
132 111272 1IXD D2 A2 P13
The righteous shall flourish like the palm-tree; He shall

grow like a cedar in Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar in Vayikra on this verse, quoted in the Kehot
note: “What is ‘cedar’? This is the Holy One, blessed be
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He, as it is written, ‘choice as the cedars’; ‘in Lebanon’—
this is Eden.”

Zohar, Vayikra 35:257-37:2681707:12-1"17:71"7 X1p™1 7717 190
1The first 34 lines of the Hebrew text are untranslated as ex-
plained in the Translator’s note on Page 15b.R. Abba was
once sitting before R. Simeon, when R. Eleazar entered. R.
Simeon thereupon quoted the verse: “The righteous shall
flourish like the palm tree, etc.” (Ps. 92, 12). ‘The palm’, he
said, ‘is the slowest of all trees to mature, taking seventy
years. The reason why the righteous is compared here to the
palm tree is one which the Companions are reluctant to re-
veal, although it is indicated by the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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A Zohar passage in Lech Lecha that the text adds on the
cedar.

Zohar, Lech Lecha 12:113-13:128-1"°p:2 9% 9% ,Amn 720
mop:x™
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“And Yehudah approached him.” The opening of the dis-

course in Torah Ohr where the cedar is discussed.

Genesis 44:1817°: 71 N"wKR12
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Then Judah came near unto him, and said: ‘Oh my lord, let

thy servant, I pray thee, speak a word in my lord’s ears, and

let not thine anger burn against thy servant; for thou art

even as Pharaoh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Alter Rebbe refers to the end of this section of the
Midrash on Emor for the expression “and they shall take
toyou.”

Vayikra Rabbah 30°% 121 x1p7
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