LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 3

TAYTN 1D PPN 1P

“And they shall take to you a
red heifer” (Numbers 19:2)
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“And they shall take to you a red heifer.” It is stated in the Mishnah, chapter 5 of Tractate Parah,
and it is brought in Yevamos (chapter 8, 72b, and in Yoma, folio 43): “All are fit to sanctify the mei
chatas (the water of purification), even a woman, except for a deaf-mute, a person of unsound
mind, and a minor.”
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And with regard to sprinkling it is the reverse: the minor is fit to sprinkle and a woman is unfit, as is
stated in the Mishnah at the end of the last chapter of Parah: “All are fit to sprinkle except for a
tumtum (one whose sex is concealed), an androgynous, and a woman,” etc. See there, that a minor

sprinkles.
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And in the Gemara there, we derive it from verses. Now we need to understand the reason why in

sprinkling a woman is unfit and a minor is fit, while in sanctifying it is the exact reverse, as men-
tioned above.

MD%p WHWT IRMIVI M PP NINT? XITW NR NR™IL 9707 I8 RO TR 79D 00 Iy

555 211 O3 PRI "R NIRPLT

The explanation is that the red heifer comes to purify [from] the impurity of the dead, which is to

thrust away and remove the spirit of impurity of the three kelipos (husks) that are entirely impure

and in which there is no good at all;
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that is, from them are drawn the existence and the life-force (chayus) of the deed, speech and
thought of all the 365 prohibitions in the Torah and their offshoots. For their life-force and exis-

tence from above
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is drawn from the three impure kelipos mentioned in the Chariot of Yechezkel: “a stormy wind, a
great cloud, and a flashing fire.” And they are called “dead corpses,” because they have no life-

force of their own at all.
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And this removal is through a red heifer specifically, and living waters, etc., and cedar wood and
hyssop, etc.
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For parah (heifer) is par [and] hei. Par is the numerical value of the letters mem-nun-tzadi-pei-kaf,

which add up to the number of par (280); and the hei is the level of the five Gevuros (restraints), the

source of the division of the letters.
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For the voice that issues from the breath of the heart is a simple voice, and it divides into letters in
the five places of articulation of the mouth: alef-ches-hei-ayin from the throat, gimmel-yud-kaf-kuf
from the palate, etc.

NI°M2 °°Y X7 0919 NR 1A NRY 91 N10M22 RIT I9YRY 21370 NNIR MpRanm ahynh 9o
NINIR NI°M2 973 1Y 72WnHnT N1PNIR N9 713922 19YnD R 57RI1 M1aa

And so it is above: the division of the letters of speech above is in the level of Malchus
(sovereignty), [of which it is said,] “And You give life to them all,” and it is through the level of
Gevuros (restraints). And likewise above, in Binah (understanding), the level of the letters of

thought, which are also a level of letters
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like the letters of speech: their division into particular letters is also through the level of Gevuros,
and this is the level of the Gevuros of Imma. See what is written on this in the discourse beginning
“And the kohen shall wave the omer,” regarding se’orah (barley) as shi’ur hei (a measure of five).

This was further explained elsewhere, on “Ado-nai, open my lips.”
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Now, the main purpose of the division is to give life to and bring into being finite creations; for in
the World of Atzilus (Emanation), “He, His life-forces and His vessels are one” (ihu vechayohi veg-
armohi chad), etc.
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However, through the division and the chain of descent (hishtalshelus) mentioned above, the three
impure kelipos (husks) also receive life-force, through the level of nogah (the glowing [husk]),
which also has the five Gevuros (restraints); and there they are harsh Gevuros (see Etz Chaim,
Sha’ar Kelipas Nogah, end of chapter 3; and the Likkutei Torah of the Arizal, Parshas Chukas, in

Ta’amei HaMitzvos),
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so that there comes about the level of division and of the yesh (separate existence) in actual fact,
the level of tura difiruda (the mountain of separation). Whereas above, although there is the level
of the division of the grades, nevertheless, since they are in the state of self-nullification (bittul), as

it is written, “And the host of heaven bow down to You,” they are therefore united.

likuteitorah.com/likkutei-torah/chukas/3/ 4



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 3 =MYIR 19 -PY?N 1“[7’1

133 0w Y TON° WD WHI 02 AR 12U Y DOW ARY IpY° 770 ORI WO Y 1PIyn YT
W N2 ROTW 987 Wnn MPPNNm TI9°00 NN RIT 7332 O7Rwn L2102

As is known from the matter of the seventy nefesh (soul) who came out of Yaakov’s loins: although
they are seventy, nevertheless “nefesh,” in the singular, is said of them, because they are in the
state of bittul. Whereas in nogah it is the level of separation and actual division, because it is the
level of yesh
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(for above, the five Gevuros of Imma, on the contrary, are what cause and draw down the nullifica-
tion of the yesh, for they are sweetened Gevuros. For the matter of Gevurah, by way of analogy be-
low, is the matter of “A person should always incite his good inclination against his evil
inclination,” as is explained elsewhere on “And you too shall judge My house.”
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So too is the matter of the five Gevuros of Binah (understanding) that are drawn down to Malchus
(sovereignty), from which there is drawn and descends into Beriah, Yetzirah and Asiyah the matter
of Gavriel, who arouses the souls to [divine] service, as is written in the Zohar, Part 111, Vayikra)
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(end of 23a), and in Parshas Shelach (end of 171b). And see what is written on this, on the statement

of the Zohar, Part II, Pekudei (233a), on the verse “And behold, a man whose appearance was like

the appearance of copper,” etc.
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That is, the root of the supernal five Gevuros, on the contrary, is what arouses the nullification of

the yesh, as is also explained on this in the discourse beginning “Ado-nai, open my lips.”
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And see what is written above regarding the threads of techeiles, and at the end of the discourse be-

ginning “Havayah—those who contend with Him shall be shattered,” and what is written at the end
of the discourse beginning “And you shall draw water,” regarding “the cup of salvations.”
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Not so the Gevuros in nogah, which are harsh Gevuros, the level of complete tzimtzum (contrac-
tion), which conceals entirely, so that there is a yesh and a separate thing. And see what is written in

the discourse beginning “If the baheres (bright spot) preceded,” etc.
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And this is the whole essence of the matter of the level of nogah: that it is not like the three impure

kelipos (husks), which are complete evil. And although nogah too is half evil, that is [only] half of it;
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but half of it is good. And even so, even the good in it is called kelipas nogah; that is because it is in
the state of yesh (separate existence), like “so that they will call me Rabbi,” etc.
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Whereas in holiness it is the level of self-nullification (bittul). Therefore it is through the level of
kelipas nogah that the three impure kelipos receive: for kelipas nogah is half good and half evil,

and from the level of its good half its evil half also receives.
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And from its evil half the three entirely impure kelipos (husks) receive. And the meaning of “its
half [is] good” is the sense of yesh (self-existence); and nevertheless the level of kelipas nogah can
be refined and come to be in a state of complete self-nullification (bittul) in the Infinite Light (Or

Ein Sof), like “And the host of heaven bow down to You.”
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And this is the meaning of [the fact] that sometimes the level of nogah rises entirely into holiness
(see the Zohar, Part II, Vayakhel) (203b), and in the Mikdash Melech there, and the Ramaz (Rabbi
Moshe Zacuto) on Parshas Pinchas (251b);
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whereas in nogah there is eisan (firm strength) to cleave to holiness, and regarding it is said, “And
behold, it was very good.” And see there, at the beginning of Parshas Chukas.
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And this is the meaning of the burning of the heifer, in order to remove the spirit of impurity: for

the heifer is the level of nogah, for the heifer is the level of Nukva (the feminine), which receives

from the level of “the face of the ox,”
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except that it is in the level of the harshest Gevuros (restraints), the level of the good that is in no-
gah, par [and] hei; and from it the three impure kelipos also receive, as mentioned above.
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And this is the meaning of the mitzvah to burn the heifer to ashes. For our Sages, of blessed memo-
ry, said: “We find that ashes are called ‘dust,’ as it is written, ‘And he shall take from the dust of the
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burning of the sin-offering,’” etc. For from everything that is burned, ashes remain.
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That is because everything is composed of four elements, fire, air, water and earth (afar), and the
main coming-into-being of the physical is from the element of earth, with the three [other] ele-

ments combined in it.
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Therefore, through the burning, the combined elements separate and only the essential element
remains. And so it is with the burning of the heifer: nothing remains but the source of speech,

which is still in the state of self-nullification (bittul).
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And this is efer (ashes): par [and] alef, that is, the Gevurah (restraint) as it is in its root, before it is
drawn down into the state of yesh (separate existence) through the five Gevuros of nogah. And as a
matter of course, “all the workers of iniquity shall be scattered,” and “they shall be as though they

had not been.”
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(See the Likkutei Torah of the Arizal there; and see Zohar HaRakia, Parshas Mishpatim, in the ex-
planation of what is written in the Zohar there (105b) on “admas afar” (the ground of dust); see

Sha’ar Tikkun Avonos, end of chapter 2, and Mishnas Chassidim.
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And [see] in the Siddur of the Arizal, of blessed memory, regarding Tikkun Chatzos, on placing ash-
es on the place where the tefillin are put on, etc. And see the Midrash Rabbah, Seder Vayera, end of
section 49; the Zohar, Parshas Pekudei, 237b and 266b; and the Ramaz on Parshas Chukas, folio
180b, and the Mikdash Melech there.)
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2. Now, it is written: “And they shall take for the impure [person] from the dust of the burning of
the sin-offering, and he shall put upon it living water in a vessel.” Water is the level of Chochmah
(wisdom), and living water is the source of Chochmah, which is called “living water,” the level of a
spring, as it is written, “And Chochmabh shall be found from ayin (nothing).”
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And it is from the level of the tala divdolcha (the crystalline dew), the source of the hidden
Chochmabh, as is known (and it is explained in the Zohar, Parshas Tazria, 49a; and see the Zohar,
Terumah, end of 178b, in the Sifra DiTzniusa, chapter 5; and see what is written in Iggeres

HaKodesh, in the passage beginning “Why was the section of Miriam juxtaposed,” etc.).

7O NI°MAR 9D 12102 TNRAN PR "9 117 PAIRD NAnn 09T 17 000 oon nund mam
1127 7AWNNDY NITAY TROAn RO worn MBwRNwT N1°Na X TUnD)

Now, below, living water is [water] that wells up from beneath the earth; that is because “their be-
ginning is wedged in their end.” For from the level of Chochmah downward it is the level of a chain
of descent (hishtalshelus) from something to something: from Chochmah to the emotive attributes

(middos), and to thought, speech
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and action. Which is not so with Chochmah [as it comes] from what is above Chochmabh: that is the
level of [coming into being] from nothing to something. And the revelation of this level is below, in
the earth specifically, for the earth sprouts and sprouts again endlessly, as it is written, “The earth,

out of it comes bread,” etc.
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And so too, the water that wells up from beneath the earth is living water, etc. And this is the mean-

ing of the sanctification of the mei chatas (the water of purification): to put living water into the

ashes,
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which is the drawing down of the source of Chochmah (wisdom), the level of self-nullification (bit-
tul), into the ashes, which are the level of the good in nogah, in which the source and root of speech
has been refined.
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For the level of the heifer, par [and] hei, is the level of the five Gevuros (restraints), which divide the

voice so that speech becomes revealed; and through the burning only the source and root of

speech remains. And through the living water, which is the drawing down of bittul,
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as a matter of course “all the workers of iniquity shall be scattered,” and they have no hold at all (as
is written in the Zohar, Parshas Pekudei, 237b, mentioned above; and see the Zohar, Parshas
Chukas, 181a).
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And the sprinkling is to draw this level down upon the soul of the one being purified from impuri-
ty. Therefore a woman is unfit to sprinkle: for a woman is the level of Gevuros, the level of Malchus
(sovereignty), “whose feet go down to death,” which is the level of speech, the source and root of

the hold of the external forces.
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Therefore it is not in her power to thrust away and remove the spirit of impurity (as our Sages, of
blessed memory, said at the end of chapter 6 of Yevamos: “It is the way of a man to conquer, and it
is not the way of a woman to conquer”; and see the Midrash Rabbah on Bereishis, end of section 8:

“The man conquers,” etc.).
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But the minor, who is the level of the masculine (dechar), the level of the emotive attributes (mid-
dos), where they have no hold whatsoever (for Z’eir Anpin is called the Tree of Life, but Malchus is

called the Tree of Knowledge of good and evil, and that is because “her feet go down,” etc.),

likuteitorah.com/likkutei-torah/chukas/3/ 10
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only that he is still at the level of the smallness of the emotive attributes, love and awe, can remove

the spirit of impurity. And although the minor has no Daas (knowledge), he can nevertheless re-

move and thrust away the spirit of impurity,
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for in them [the kelipos] too there is no level of Daas, as is written in the Zohar, Parshas Mishpatim:
“The other god is castrated and does not bear fruit.” And it may be that this is what [our Sages] al-
luded to in the Midrash Rabbah, Parshas Noach, section 33: “And just as the deep,” etc.,
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“so the deeds of the wicked do not bear fruit.” And see the Gemara at the end of the first chapter of
Kiddushin (40a). And in the Likkutei Torah of the Arizal he raised a difficulty: but the souls of the
worshippers of stars and constellations are drawn from the three impure kelipos (husks); if so, it
does bear fruit!
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And he answered that they do not have the mind of Daas, only the mind of Chochmah and the mind
of Binah (understanding), as it is written, “Also, without Daas the soul is not good,”
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and therefore it is written, “two women, harlots,” etc., “two birds,” etc. And therefore, with the mi-
nor, although he has no Daas, it is no impediment.
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Whereas with regard to the sanctification, which is the raising of the mayin nukvin (feminine wa-
ters) of the Gevuros of nogah up to the living water of Mocha Stima’ah (the hidden brain), the mi-
nor is unfit for this; for this raising must be through Daas specifically.
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For the nullification of the yesh (separate existence) into ayin (nothing) is through the level of
Daas, like the matter of “Avraham recognized his Creator”: for recognition, that is to say, feeling, is

the level of Daas
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(and see what is written on the subject of Daas in the explanation on “Many waters,” and in the dis-

courses beginning “And these are the laws,” “He has not beheld iniquity in Yaakov,” “Arm from

among you,” and “And you shall know this day”; and see Zohar HaRakia, Parshas Terumah, folio

166).
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And therefore Daas rises up to Keser (the Crown), above Chochmah and Binah, which are the level

of drawing-down, etc. (And see the Midrash Rabbah, Ki Sisa, section 41, regarding “For Havayah

gives wisdom; from His mouth, knowledge (daas)”: it is implied there too that the level of “from His

mouth, knowledge” is a greater thing than the level of “gives wisdom.”)
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And therefore it is specifically the mind of Daas that is not in the kelipos, for they have no level of

bittul in the manner of “he recognized his Creator”; only that they call Him “the G-d of gods.”
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Therefore the minor, in whom Daas is not yet revealed, is unfit to sanctify. But a woman is fit to
sanctify, for a woman has Daas; only that “her Daas is light,” for the Daas in her is only from the

level of Gevuros.
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And this is “her Daas is kal-hei”: five times twenty-six is the numerical value of kal (130). (See what
is written above, in Parshas Bereishis, in the discourse beginning “Go forth and gaze,” in the ex-
planation of “its weight was a hundred and thirty”; and see the Likkutei Torah of the Arizal, Parshas
Shemos, on “that he turned aside to see.”
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Kal descends to Malchus from the secret of this Daas, etc.; see there. And in Pri Etz Chaim, Sha’ar
HaShofar, chapter 1, this matter is also mentioned. And see what is written on this in the discourse
beginning “The matter of Rav Shmuel bar Rav Yitzchak, who danced with three”: that the matter is

that whoever’s Daas is very strong can bear
RITW Op INYTY D TP LW 1950 79°M 91209 Do XD Bp nyTnw ©3Y 1npiwn o0 0a
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even the opposite of his longing, and whoever’s Daas is light cannot bear [it], and at once his soul
will expire. And along these lines is the explanation of “her Daas is light”: that is, the longing, with
great yearning, to be included in Atzilus (Emanation); and therefore she is called kallah (bride), on

account of “my soul pines (kalsah),” etc., in the mode of Gevuros and withdrawal, to rise upward.
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One may also note, regarding kal, what our Sages, of blessed memory, said regarding “and rides
upon His light (kal) cherub.” And see what is written on this in the discourse beginning “Let them
bring royal apparel,” regarding “and the horse that,” etc.; and see what is written elsewhere on the
matter of “Extra Binah was given to woman,” etc.) And the meaning is that all the Gevuros in the
Havayos are drawn into Malchus;
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but nevertheless she has Daas, and therefore she is fit to sanctify. For the sanctification of the mei
chatas, too, is the ascent of the Gevurah of kelipas nogah that has been refined in the living water;

therefore the woman, who has the atara digevurah (the crown of Gevurah), is fit to sanctify, etc.
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3. “And the kohen shall take cedar wood and hyssop, and cast [them] into the burning of the
heifer.” For in order to join the level of Chochmah (wisdom), the level of self-nullification (bittul),

which is a high and exalted grade, with the ashes of the heifer,
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which are the level of nogah, the very lowest grade, it is through cedar wood and hyssop. Etz (wood,
tree) is the level of the emotive attributes (middos), in which there are the levels of greatness and

smallness.
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Cedar wood, the tallest of all the trees, is the level of the emotive attributes within Chochmah (so
wrote the book Me’orei Or, letter alef, section 120, and the Mikdash Melech on Bereishis, 29a; and

see there, end of 34a).
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And hyssop, which grows in the wall, the lowest of all the trees, is the level of the drop of Yesod
(foundation): for the influence that comes from the level of Yesod into the created beings is only in
the manner of a drop, a mere glimmer. And see what is written in the discourse beginning “These

are the journeys,” regarding “and he also drew, drew for us.”

likuteitorah.com/likkutei-torah/chukas/3/ 14

11



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 3 =MYIR 19 -PY?N 1“[7’1

D3 WYY 27V 171077 01D °D A 1Y) RV KT TI0° M2 0992 NRAP RIPW DMDT 7717 199
,(W”Y 15 NAWD *m2an 7Y 1IR3 7PN

And therefore the yud of Pinchas, who was zealous with the zeal of the covenant, the level of Yesod,

is small (see the Zohar, Parshas Pinchas, 215b; and see what is written in Parshas Mikeitz, in the ex-

planation on “Who is enthroned on high,” etc.; see there).
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And likewise the vav of ezov (hyssop) is small (and see on this the Zohar, Parshas Metzora, 53b; and
see the Zohar at the beginning of Parshas Yisro, 68a). That is, Yesod is what joins the level of

Chochmabh, so that it is enclothed within the created beings,
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which is the drawing of living water into the ashes of the heifer. And the crimson thread (shni to-
la’as) is for binding the cedar wood and hyssop with it; for the drawing-down and the joining, that
the drop of the brain be drawn into Yesod and become the drop of Yesod, is through the crimson

thread, the level of the Gevuros (restraints), etc.
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(And see what is written in Parshas Nasso, in the discourse beginning “Havayah—those who con-
tend with Him shall be shattered,” regarding “and He will give strength to His king”; and see the
Likkutei Torah of the Arizal, Parshas Shemini, in Ta’amei HaMitzvos, regarding “And I multiplied
his seed and gave him Yitzchak,” etc.; and see the Zohar at the end of Parshas Chayei Sarah, end of

133a: “The arousal of love,” etc.; and in Parshas Vayeshev)
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(186Db), on “I have aroused [one] from the north,” etc.; and in Parshas Va’eira (30a): “Were it not for

the arousal of the north,” etc., “His left hand is under my head,” etc.;
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and in Parshas Terumah (137a), on “He rejoices like a mighty man,” etc.; and see there (139a), on

the matter of “and crimson wool.” And see what is written at the end of the discourse beginning

“Your cheeks are lovely with circlets.”
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One may further say, regarding the joining of cedar wood and hyssop, that it is along the lines of

what is written in the Raaya Mehemna at the beginning of Parshas Ki Sisa: “‘The rich’—this is the

central pillar,” etc., “and ‘the poor’—this is the Tzaddik,” etc. And see what is written there.
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And in Me’orei Or, letter alef, section 54, he wrote: “Hyssop: Yesod is so called, the small vav; and it
is what joins with the cedar, the large vav: body and covenant.” And see what is written regarding
the blessing of the land in the Grace after Meals, on what our Sages, of blessed memory, said:
279PT1 R”Y 27PT 2w RT3 °Y) 70 pY° MTIn 19X 1°3¥ 971 7710 D52 12 7°0PW XY
a7y
“And he must mention in it the covenant and the Torah.” And this is the meaning of “These are the
generations of Yaakov: Yosef” (see the Zohar, Part I, Vayeshev, 180a and 182b).
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That is: the level of the cedar is the level of Yaakov. And so it is stated in Midrash Tanchuma,
Parshas Vayishlach: “The cedar—this is Yaakov, as it is said, ‘Like a cedar in Lebanon he shall
grow.’” And so it is in the Midrash Rabbah there, section 80.
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And it is as is said in the Shemoneh Esreh: “and the awesome, Kel Elyon (G-d Most High)”: the vav
of vehanora (“and the awesome”) is a drawing-down, so that there be a revelation of the level of
“awesome,” which is the revelation of the level of bittul that is drawn from the level of Kel Elyon,
that is, what is above the chain of descent (hishtalshelus), as is explained elsewhere, at the end of

the discourse beginning “And you shall know this day.”
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And this is the meaning of the level of the cedar, the large vav, as is also written in Me’orei Or there:
“Z’eir Anpin is called ‘cedar’ when it rises into Abba, into ‘Lebanon,’” etc. And see the Zohar, Part
III, Vayikra (16a), on “Like a cedar in Lebanon he shall grow,” and in Parshas Lech Lecha (end of
82a).
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And so that this drawing-down of bittul be drawn into the created beings, this is through the small
vav, the level of hyssop, as mentioned above. And see the Ramaz on Parshas Chukas (folio 180, end
of side b),
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who explained that the cedar wood, the crimson thread and the hyssop are Daas (knowledge),
Tiferes (beauty) and Yesod; and in Parshas Metzora there he wrote that Daas is rooted in the
Yesodos of Abba and Imma, etc. And see what is written on the subject of the cedar above, in

Parshas Vayigash, in the discourse beginning “And Yehudah approached him.”
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And see further on the subject of hyssop in the Midrash Rabbah, Seder Bo, section 17; in the Zohar
at the end of Parshas Tzav (35a) and in Parshas Bo (35b), and in the Ramaz’s commentary there;
and on the subject of “And they shall take to you,” in the Midrash Rabbah, Seder Emor, end of sec-
tion 30.
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