LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 10

09w 1N 19 By
139 192 IN3

“Therefore the rulers will say: Come
to Cheshbon” (Numbers 21:27)

The soul comes down into the darkness of a body and this world
because only here, by subduing the sitra achra through the
practical mitzvos, can it reveal “His great Name,” the light that
encompasses all worlds, within the very worlds that conceal G-d,
something it never reached while standing before Him above.
Those who rule over their inclination make this “reckoning of the

world.”
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THE BIG IDEA

The soul comes down into the darkness of a body and this world because only here,
by subduing the sitra achra through the practical mitzvos, can it reveal “His great
Name,” the light that encompasses all worlds, within the very worlds that conceal
G-d, something it never reached while standing before Him above. Those who rule

over their inclination make this “reckoning of the world.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Talmud reads “Come to Cheshbon” as the reckoning of the world made by those who rule over
their inclination. To explain it, and the teaching that answering “Amen, may His great Name be
blessed” with all one’s strength tears up a sentence of seventy years, the Alter Rebbe asks why the soul
descends into a body at all. He distinguishes two lights. The light that fills all worlds is the “soul”
clothed in each “world” according to its rank; its pulse of ratzo and shov gives rise to time, and the
worlds, olam from helem, conceal it. The light that encompasses all worlds, “His great Name,” is G-d’s
own presence, equal in heaven and on earth, which no world can contain. Only through the practical
mitzvos, and above all by pushing away foreign thoughts and so subduing the sitra achra, is it revealed
within the worlds; this is the soul’s ascent and the tearing up of the sentence rooted in the animal
soul’s seventy attributes. The rest of the verse is read as prayer and Torah study, the soul’s fire of love

kindled from above, and the treading down of the arrogant wisdom of kelipah.

OUTLINE

1 Why the soul descends 11-2

The verse “Come to Cheshbon” and the teaching on “Amen, may His great Name be blessed” are set out.
The soul stood before G-d before its descent and returns to Him after it, so what ascent does the descent
bring? The answer begins with the two lights, the one that fills all worlds and the one that encompasses
them.

2 World, year, soul: the light that fills all worlds 13-11

Following Sefer Yetzirah, the G-dly “soul” is clothed in each “world” according to its refinement, down to
the mazal that makes the grass grow. Its constant ratzo and shov renews creation and is the root of time,
“year.” The worlds are called olam from helem, “concealment,” hiding G-d’s light most of all in our physi-
cal world, until the new heavens and earth of the Time to Come.
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The light that encompasses all worlds and the purpose of the descent

The light that encompasses all worlds is G-d’s own presence, unchanged by creation and equal above and
below, “holy in the heavens and on earth”: this is “His great Name.” The purpose of the soul’s descent is
to reveal it within the worlds through the practical mitzvos, the positive ones drawing holiness down and

the prohibitive ones subduing the sitra achra.

Iskafya: subduing the sitra achra

Heichalos of holiness and of kelipah stand opposite each other, and a person chooses his source of life.
Pushing away a foreign thought subdues its source in the kelipos, the last and fullest concealment, and
so “the glory of the Holy One, blessed be He, is exalted in all the worlds”: like a house lifted by its lowest
beam, the light that encompasses all worlds is revealed. So a person should not lose heart over foreign
thoughts, but turn his mind to contemplation and the words of prayer.

“Amen, may His great Name be blessed” and the seventy years

“His great Name” is the light that encompasses all worlds, the Name that was with G-d before creation;
the response asks that it be revealed in all the worlds. The “sentence of seventy years” is the evil in the
animal soul’s seven attributes of ten aspects each, and drawing down the light that is above time tears it
up. This is what the rulers over their inclination achieve.

The reckoning of the world
The rulers reckon the purpose of the soul’s descent into concealment. The thicker the darkness, the

greater the light needed, as a cellar needs more than a candle; so the soul, the mitzvos and the Torah
must be increased in proportion to the darkness of this world, turning darkness into light.

The city of Sichon: prayer

The city of Sichon is prayer, sichah, meaning both speech and a moving from place to place. Prayer
moves G-d, Who is above will, to will the blessings of the Amidah, in response to the person’s own out-
pouring of soul. That outpouring comes from the nightly reckoning, “Come to Cheshbon,” which moves
him away from his animal nature; the spoken words are the prayer’s building stones, and charity before

prayer “establishes” it.

The city of Sichon: Torah

Torah study is also sichah: through its letters, like hairs that carry a glimmer of the mind, G-d’s unfath-
omable wisdom descends into practical laws. Torah scholars are the “builders” of the world.

Fire from Cheshbon, flame from the city of Sichon

“Its flashes are flashes of fire, a flame of Yah”: a flame’s blue light consumes the wick, as the G-dly soul
transforms the animal soul into the love called ahavas olam, and its white light, ahavah rabbah, rests on
it from above. The mitzvos (Cheshbon) draw the power from above to begin this; the Torah (Sichon)
draws the white light, the Name Mah, and is a cleaving of spirit to spirit in both directions.

Ar of Moav and the high places of Arnon

Moav is the wisdom of kelipah, including excessive scheming for a livelihood, which dulls the mind to
G-d’s greatness; the fire of mitzvos and Torah consumes it and even transforms it, as Ruth came out of
Moav. Arnon is the Ark, the union of Chochmah and Binah in bittul, and its opposite, “the high places of
Arnon,” is arrogance, which the bittul of the Torah treads down.
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KEY CONCEPTS

The light that fills all worlds (memalei kol

almin) 7n%y 95 xonn

G-dly light clothed in each world as its “soul,” in propor-
tion to that world’s refinement, and therefore concealed by
the worlds.

The light that encompasses all worlds (sovev kol
almin) 1%y 95 2210

G-d’s own presence, present within all the worlds but not
grasped by them, equal in the highest and lowest places;
in this maamar it is “His great Name,” shmei rabba.

World, year, soul w»1 1w 02y

Sefer Yetzirah’s three dimensions of creation: “world,” the
bodies of all things; “soul,” the G-dly life-force in them;
and “year,” time, which arises from the soul’s pulse of
withdrawal and return.

Olam and helem 0%y7-071y
A world is named for concealment: it hides G-d’s light,
more and more as the worlds descend, most of all in our

physical world.
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Iskafya and istalek 7172177 X7p° P2NOK ,K”1D K>2ONK
From the Zohar: when the sitra achra is subdued, the glory
of the Holy One, blessed be He, is exalted in all the worlds;
that is, the light that encompasses all worlds is revealed
within the concealment.

Sichah nnow

Prayer and Torah study, read both as speech and as
hasachah, a moving from place to place: G-d moving down
towill, and the soul moving away from its animal nature.

Blue light and white light %7171 79721 K990 87972

The two hues of a flame: the blue light that consumes the
wick is ahavas olam, the love that arises when the animal
soul is transformed; the white light is ahavah rabbah, a
love that comes from above.

Koach mah 77n >

Holy wisdom, Chochmah, as bittul, “the power of ‘what’”;
its opposite is the wisdom of kelipah, Moav, and the arro-
gance of “the high places of Arnon.”
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SECTION 1 - 1-2

Why the soul descends
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“Therefore the rulers (hamoshlim) will say: Come to Cheshbon,” etc.; “the lords of the high places
of Arnon.” Now, our Sages, of blessed memory, expounded (in chapter 5 of Bava Basra): “The
rulers”: these are those who rule over their inclination. “Come to Cheshbon”: come, and let us
make the reckoning (cheshbon) of the world, etc.
The maamar opens with the verses about Cheshbon, the city of Sichon king of the Amorites, ending with “the
lords of the high places of Arnon” (Numbers 21:27-28). The Talmud (Bava Basra 78b) reads hamoshlim as

“those who rule” over their evil inclination, and the place-name Cheshbon as cheshbon, “reckoning”: they
say, come, let us make the reckoning of the world, weighing what a mitzvah costs against its reward.
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To understand this, and also to understand the saying of our Sages, of blessed memory: “Whoever
answers ‘Amen, may His great Name (shmei rabba) be blessed’ with all his strength, they tear up

his sentence of seventy years” (as is written in the Tur, Orach Chaim, section 56; Shabbos, chapter
16, 119b).

Alongside the verse, the Alter Rebbe sets a second teaching to be explained: whoever answers the Kaddish
with “Amen, may His great Name be blessed” with all his strength has his sentence of seventy years torn up.
The text gives its sources: the Tur, Orach Chaim 56, and the Talmud, Shabbos 119b.
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We must first set out the matter of the soul’s descent into the body, which is a descent for the sake

of an ascent, as is known. And we need to understand what this ascent is. For surely

The groundwork starts from a known principle: the soul comes down into a body for the sake of a greater as-

cent. The question is what that ascent could be.
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even before its descent it was on an exceedingly high level, standing before G-d, as it is written, [in
the words of] Elijah, “As Havayah lives, before Whom I have stood”; and from there it came down

astonishingly, to be clothed in physical matter in this lowly world.

Before its descent the soul already stood before G-d, in the words Elijah used of himself, “before Whom 1
have stood.” From there it came down an astonishing distance, into a physical body in this lowly world, so

what can it gain that it did not already have?

O”RY .19 AWAWY A7IpRY WD 7IN1 WK 09K COR 23WN MM 2905 AIATR WA DR
JIRT 77997 7Y IRD w0 A9y N0 PR

And when the soul leaves the body, it is written, “And the spirit returns to G-d Who gave it”: it re-
turns to its source and root, etc. If so, what advantage and superiority is there here through this

descent?

At death the spirit returns to G-d Who gave it (Ecclesiastes 12:7), back to the same source and root from
which it came. If it ends where it began, the question stands: what has the descent added?
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All this will be understood by first setting out the matter of the light that fills all worlds (memalei kol
almin) and the light that encompasses all worlds (sovev kol almin). The level of the light that fills all
worlds is the G-dly light and flow that clothes itself and is grasped within

To answer, the Alter Rebbe first defines two modes of G-dly light. Memalei kol almin, “the light that fills all
worlds,” is the light and flow that enters the worlds and is grasped by them, held within their limits.
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the worlds, and comes in order and gradation through the worlds, from cause to cause, each one
according to its own measure, until it clothes itself also in the physical heavens and earth, accord-
ing to their measure.

This light comes down in an ordered gradation, from cause to cause, each world receiving it according to its

own measure. At the end of the chain it is clothed even in the physical heavens and earth, in a measure suit-
ed to them.
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SECTION 2 - 13-11

World, year, soul: the light that fills all worlds
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The explanation of this: it is known and explained in Sefer Yetzirah that there are the levels of
“world, year, soul” (olam, shanah, nefesh). That is: “world”

The Alter Rebbe explains the light that fills all worlds through Sefer Yetzirah’s three dimensions of all cre-
ation: olam, “world,” shanah, “year,” and nefesh, “soul.” In Chassidus these are space, time and the life-

force within things.

wa%Nnn MR 7N1Pn N2 RIT WO BPASTT 0OKI237 MO P31 PR 0OYOPIT 93 990 K
[N wna1 73w 512 57y R 1T Nwa?nm] yPonn »naona

includes all the firmaments and the earth and all the bodies of the created beings, inanimate, vege-
tative, animal and speaking; and “soul” is the level of the G-dly life-force (chayus) that clothes itself
in them, the level of the light that fills all worlds (memalei kol almin) (and this clothing is through

the level of “year,” as will be explained).

“World” is everything that has a body: the heavens, the earth, and every creature, mineral, plant, animal and
human. “Soul” is the G-dly life-force clothed in them, which is the light that fills all worlds; the bracket adds
that this clothing comes about through “year,” time, as will be explained.
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Now, within the level of “world” there are also distinctions of levels, higher above higher without
end, in the refinement of the matter and the vessel: the higher anything is, the more spiritual it is
and abstracted from corporeality,

“World” itself has endless gradations, set apart by how refined their matter is. The higher a world or a body

stands, the more spiritual it is and the further from coarse physicality.
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as is seen plainly in the superiority of the body of the animal over the inanimate and the vegetative,

and of the speaking above the animal.

Our own world shows this: an animal’s body is finer than a stone or a plant, and the human being stands
above the animal.
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And likewise, in general, the matter of the firmaments is immeasurably more refined than the mat-
ter of the earth and the physical elements; and in this way, higher above higher, as is known: just as
there are seven physical firmaments, so too there are seven spiritual firmaments, and they are

called the seven heichalos (chambers), etc.

The heavens are made of matter far finer than the earth and its elements, and the scale goes on upward: cor-
responding to the seven physical heavens there are seven spiritual ones, called the seven heichalos, “cham-
bers.” The Talmud (Chagigah 12b) names the seven firmaments.
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And there are many aspects and grades of the heichalos mentioned above. And so too the level of
“soul,” which is the G-dly light and life-force drawn to them from the Infinite Light (Or Ein Sof),

blessed be He, and clothed in the worlds, is in them

The heichalos themselves have many grades. In the same way the “soul” of each world, the G-dly light drawn
from the Infinite Light and clothed in it, differs from level to level.
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in distinctions of levels: according to the degree of refinement of the very substance of the world’s
vessel, so does the light and the soul shine and reveal itself in it, etc.,

The rule is proportion: the more refined the substance of a world, its “vessel,” the more its soul, the G-dly
light, shines and shows itself in it.

AW MIRYIT (PPYT Y32 100 FARYI AT APYn Onan aw nenm IRD by ohyaw
219 901 20 A

so that in the higher world, the light and life-force there are of the highest rank and degree, as in

the higher Gan Eden, [where] the souls sit and delight in the radiance, etc.

So in the higher worlds the light is of a higher order, as in the higher Gan Eden, where the souls “sit and de-
light in the radiance.” The phrase comes from the Talmud’s description of the World to Come, where the
righteous delight in the radiance of the Shechinah.
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And in this way the light proceeds and descends link by link (mishtalshel) through the descent of
very many levels, until the light and life-force come and are drawn into the lowly world with a very
great tzimtzum (contraction); and these are the light and life-force of heaven and earth, and of the

constellations (mazalos)

Step by step the light descends through very many levels until, greatly contracted, it reaches this lowly
world. Here it is the life-force of heaven and earth and of the mazalos, the constellations and heavenly forces
fixed in the heavens.
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fixed in them; for there is no blade of grass below that does not have a mazal above that strikes it
and says to it, “Grow!” And this is the very last level of life-force and soul, which gives life to the

grasses, etc.

The Midrash says that there is no blade of grass below without a mazal above that strikes it and tells it,
“Grow!” That influence is the very last and lowest level of life-force and soul, the one that gives life to the
plants.
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And the whole order of the chain of descending worlds (hishtalshelus) of “soul” and “world” in the
Worlds of Beriah, Yetzirah and Asiyah, from the head of all levels to the end of all levels,

The Alter Rebbe sums up the whole descending order of “soul” within “world” through the three lower
worlds, Beriah, Yetzirah and Asiyah, from their highest level to their lowest.
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as in the grasses that grow from the mazal, is what is called the light that fills all worlds (memalei
kol almin): that is, “soul” clothing itself in “world”; and as the level of the world, so is the level of

the soul.

All of it, down to the grass that grows by its mazal, is what is called the light that fills all worlds: soul clothed
in world, each soul matching the level of its world.
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But [we need] to understand the matter of “year.” The explanation: we say, “And in His goodness He

renews each day the work of creation.”

Next comes the third dimension, “year,” that is, time. The starting point is the blessing before the morning
Shema: “In His goodness He renews each day the work of creation.”
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The meaning and substance of this renewal: it is written, “And the chayos ran and returned” (ratzo

vashov). By way of analogy: the life-force (chayus) of the spirit of life in a person,

The renewal of creation is explained through Ezekiel’s vision: “the chayos ran and returned,” ratzo vashov.
The word chayos, the living creatures of the vision, is read as chayus, life-force, and the Alter Rebbe illus-
trates it with the spirit of life in a human being.
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which beats in his heart in the manner of ratzo and shov (running and returning): that is, a with-
drawal, to return to its source, and an expansion, to give life to the limbs, as is known; and from

this comes the cause of breathing.

That spirit beats in the heart in two movements: withdrawal, back toward its source, and expansion, outward
to give life to the limbs. This rhythm, as is known, is what gives rise to breathing.
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And so it goes round and round: it withdraws after it expands, and afterwards expands again; and

so it is at every moment: with each and every breath there is a withdrawal and an expansion.

The two movements alternate without end: withdrawal follows expansion and expansion follows withdrawal,

at every moment and with every breath.
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And in the likeness of this, Above, in the G-dly life-force (chayus) in created beings, there is ratzo
and shov. This is “And the chayos ran and returned,” for this refers to the life-force in the worlds as
awhole; and this is also the level of “reaching and not reaching” (mati velo mati) mentioned in Etz

Chaim.

The same pulse runs through the G-dly life-force in every creature: Ezekiel’s “running and returning” de-
scribes the life-force of the worlds as a whole. The Arizal’s Etz Chaim calls it mati velo mati, “reaching and
not reaching,” a light that reaches its place and then withdraws.
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And this is the renewal of the life-force, as is said, “He renews each day, continually, the work of
creation”: for at every moment the first life-force withdraws, and a new life-force is drawn again
from its source; and so it is continually: ratzo and shov. (And see what is written elsewhere, at the

end of the discourse beginning “For as the new heavens.”)

This is why creation is renewed constantly: at every moment the life-force that was there withdraws, and a
new life-force is drawn from its source. The bracket refers to the discourse “For as the new heavens” in
Torah Ohr.
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And this is the matter of “year”: for the root of the coming into being of time is this drawing down,

in which the life-force is drawn in the manner of ratzo and shov,

This pulse is the root of “year,” time: time comes into being because the life-force is drawn down in beats of
ratzo and shov.
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which is withdrawal and expansion; and through this the time of a moment, for example, comes
into being: for since the life-force runs and returns, there must necessarily be some lapse of time.

Each withdrawal and return takes some interval, however short, and that interval is the first unit of time, a
moment.
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And because of the great division of the life-force into very many aspects and levels, each aspect
and level among the particulars of these levels being drawn through ratzo and shov, therefore time
comes into being as it is with us, etc.; as is written at length elsewhere, on the meaning and matter

of “Teshuvah (return) preceded the world.”

Because the life-force divides into very many levels and particulars, each drawn down in its own ratzo and
shov, time takes the form we know. The Alter Rebbe refers to his longer treatment of the teaching that teshu-
vah preceded the world.
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Now we need to understand the meaning and substance of the term olam (world): what is it? The
G-dly life-force in each world, which clothes itself in it to give it life and is called “soul,” is like the

life-force of the soul in its body: it is hidden in the body, and the body clothes it and conceals it.

Now the word olam, “world,” is explained. The G-dly life-force in each world, its “soul,” relates to it as a hu-
man soul to its body: hidden inside it, clothed and concealed by it.
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It is like, by way of analogy, a king who sits in his chamber, closed and hidden away, so that his
palace and his chamber conceal him, and he is not revealed at all to anyone.

The analogy is a king sitting shut away in his inner chamber, so that his palace and chamber hide him from

everyone. This prepares the reading of olam as helem, “concealment,” which comes next.
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So too Above: the G-dly light and life-force from the Infinite Light (Or Ein Sof), blessed be He, is
clothed and hidden within all the worlds (almin), for the worlds and the heichalos are what hide the
G-dly light, so that it is not revealed at all,

As the human soul is hidden in its body, so the G-dly light from the Infinite Light is hidden within the worlds.
The worlds and their heichalos, “chambers,” are exactly what keeps it from being seen.
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just as the soul that is clothed in the body is hidden, neither seen nor revealed. And so our Sages, of
blessed memory, said in the first chapter of Berachos: “It sees and is not seen,” etc.; see there. And

therefore they are called by the name olamos (worlds),

The Talmud (Berachos 10a) compares the soul to the Holy One, blessed be He: as He sees and is not seen, so
the soul sees and is not seen. For the same reason the worlds are called olamos.
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which is also a term for helem (concealment), because they conceal and hide, etc. (And see what is
written on this at the beginning of Parshas Sh’lach, in the discourse beginning “The matter of the
spies,” and in the discourse beginning “The land is good,” etc.)

The Hebrew olam, “world,” shares its root with helem, “concealment”: a world is, by its very name, what
hides G-d’s light. The text refers to two discourses at the beginning of Parshas Sh’lach where this is
discussed.
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But this hiding and concealment comes according to the measure of the levels of the worlds, from
the head of all levels to the end of all levels, as mentioned above: in the highest world, the hiding

there is not so great.

The concealment is graded like everything else in the worlds: the higher the world, the less it hides.
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But with the great descent of the levels from cause to effect, down to the end of the World of Asiyah,
as in our lowly world, the hiding and concealment are in utter darkness, to the point that the heav-
ens and the earth appear as truly separate matter, without self-nullification (bittul).

As the levels descend, from cause to effect, down to the end of Asiyah, the concealment becomes utter dark-

ness. In our world the heavens and the earth seem to be truly separate things, with no bittul, no sense of be-
ing nothing before G-d.
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This is not so above this material world, for it is said, “And the host of heaven bow down to You.”

And even in this very world,

Above this material world it is different: there “the host of heaven bow down” to G-d (Nehemiah 9:6), aware

of their source. And even within our physical world there are degrees.
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the celestial spheres still have something of self-nullification, as the sphere of the sun bows toward

the west, and so too the other spheres.

The celestial spheres still have a measure of bittul: the sun’s sphere bows toward the west, where, according
to the Talmud (Bava Basra 25b), the Shechinah is, and so do the other spheres.
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This is not so with the elements beneath the sphere of the moon, which are coarse matter, like the
dust of the physical earth. And this is what is written of the Time to Come (in Isaiah, chapter 51,

[verse] 6): “For the heavens shall vanish like smoke, and the earth shall wear out like a garment,”

The elements beneath the moon’s sphere, however, are coarse matter, like the earth’s dust. Of them Isaiah
says that in the Time to Come the heavens will vanish like smoke and the earth will wear out like a garment.
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for their materiality will come to an end. (And see on this: the Midrash Rabbah, Noach, chapter 34,
38a; Parshas Lech Lecha, chapter 42, 46b; Parshas Shemini, chapter 11, 177d; Naso, chapter 13,
252b; Parshas Eikev, 293b; and in Ruth Rabbah, on “And the name of the man was Elimelech”; and
in Esther [Rabbah], on “And it came to pass in the days of Achashverosh.”

What will wear out is their materiality, the coarseness that hides G-dliness. The text lists Midrashim that

bring this verse: Bereishis Rabbah 34 and 42, Vayikra Rabbah 11, Bamidbar Rabbah 13, and the opening
passages of Ruth Rabbah and Esther Rabbah.
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The beginning of Koheles Rabbah, on “Vanity of vanities”; the Zohar, Part I, Bereishis, 24b, end of
the column; the Tikkunei Zohar, Tikkun 8 and Tikkun 31.) And the light of a new creation will be re-

newed, the level of new heavens and a new earth,

The list goes on with Koheles Rabbah, the Zohar and the Tikkunei Zohar. In place of the old materiality the
light of a new creation will shine: the “new heavens and new earth.”
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as it is written, “For as the new heavens,” etc., “which I make,” specifically: they will not hide and
conceal the light and life-force drawn from the Infinite One (Ein Sof), blessed be He, so that the glo-
ry of G-d will be revealed without hiding or concealment; and as it is written, “For they shall see eye
to eye,” etc., and “The glory of Havayah shall be revealed,” etc.
Isaiah’s “new heavens and new earth which I make” will no longer hide the light that comes from the Infinite
One; the glory of G-d will be seen openly, as in “they shall see eye to eye” and “the glory of Havayah shall be

revealed.” The word “I” is stressed because, as the Torah Ohr discourse cited earlier explains, these new
heavens come from an arousal from above alone.

SECTION 3 - 112-15
The light that encompasses all
worlds and the purpose of the descent
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2. Now, all that was said above about the levels of world, year and soul, in that the soul is clothed in
the world, in each world according to its measure, is the level of the light that fills all worlds
(memalei kol almin): for the meaning of “fills” is the light and life-force that is clothed and hidden
in the worlds, as mentioned above.

Section 2 begins by summing up: everything said so far about world, year and soul, the soul clothed in each

world according to its measure, is the light that fills all worlds. “Filling” means a light and life-force that is
clothed in the worlds and hidden by them.
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But the level of the light that encompasses all worlds (sovev kol almin) is what is written, “I,
Havayah, have not changed”: [the same] before the world was created and after the world was creat-
ed; and above and below are equal, for He “is equal and makes small and great equal,” as, by way
of analogy, a circle, which has no above and below, etc.
The light that encompasses all worlds is of another kind: it is G-d as He says through Malachi, “I, Havayah,
have not changed,” the same before creation and after it. For it, above and below are equal, as the High

Holiday poem Vechol Maaminim says that He “is equal and makes small and great equal,” just as a circle has

no top or bottom.
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And therefore it is called by the name sovev (encompassing). But the meaning of sovev is not that it
encircles from above alone and does not come into the worlds; for surely it is written, “I fill the
heavens and the earth”: “I,” truly, for this refers specifically to the level of the light that encom-
passes all worlds (sovev kol almin).

That is why this light is called sovev, “encompassing.” Yet it does not merely hover above the worlds without

entering them: when G-d says, “I fill the heavens and the earth” (Jeremiah 23:24), the “I,” G-d Himself,
refers precisely to sovev.
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Rather, it means that although it is within all the worlds, it does not come there clothed as a light
and flow revealed to the recipients; it is holy and set apart from them, and is not grasped within the
bounds of the worlds; as in the saying, “the Holy One in the heavens and on earth.”

Sovev is present within all the worlds, but not clothed in them as a revealed light that they can receive; it

stays holy and set apart, beyond their limits. That is what the Yishtabach blessing means in calling G-d “the

Holy One in the heavens and on earth.”
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That is, He is holy and set apart even while He is in the heavens and on earth. That is to say: al-
though He fills the heavens and the earth, and this is “in the heavens and on earth,” nevertheless
He is holy and set apart from them, etc.

Kadosh, “holy,” means set apart: even while He is in the heavens and on earth, filling them, He remains
apart from them.
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And therefore He is in the heavens and on earth equally. For with the light that fills all worlds, since
it clothes itself and is grasped within the worlds, order and gradation apply, from cause to cause,
from spirituality to physicality;

Because He is apart from them, He is present in heaven and on earth equally. The light that fills all worlds,

which is clothed in them and grasped by them, does have an order of higher and lower, from the spiritual to
the physical.
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but with sovev there is no distinction of levels at all between spirituality, etc.; rather, it is equal and
makes spirituality and physicality equal, “darkness and light alike.” And this is “in the heavens
above

Sovev has no such gradation: spiritual and physical are equal before it, “darkness and light alike” (Psalms

139:12). This is the meaning of “in the heavens above and on the earth below; there is none else” (Deuteron-
omy 4:39).
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and on the earth below; there is none else.” And it is written, “If I ascend to the heavens, You are
there; if I make my bed in the netherworld, behold, You are there.” And this is “Great is Havayah
and exceedingly praised, and His greatness is unsearchable.” That is: “Great is Havayah and
praised

The Psalmist says the same: “If I ascend to the heavens, You are there; if I make my bed in the netherworld,

You are there,” the same G-d in the highest and the lowest places. And the verse “Great is Havayah and ex-

ceedingly praised, and His greatness is unsearchable” (Psalms 145:3) contains both modes of light.
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exceedingly” is from the aspect of the light that fills all worlds, for He is praised and lauded in a di-
vision into very many levels in all the worlds, in myriads of myriads without number, until even the

physical creatures at the end of Asiyah utter song.

“Exceedingly praised” refers to the light that fills all worlds: G-d is praised on countless levels, in myriads of
myriads, down to the physical creatures at the end of Asiyah, which also sing to Him.
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And this is “King, lauded and glorified forever and ever (adei ad),” etc. That is, He is lauded and
glorified “adei ad,” for the song and praise with which the creatures of Asiyah, whose comprehen-
sion is not so great, laud and glorify Him is not like the song and praise with which higher crea-
tures glorify and laud Him.

The words of the Baruch She’amar blessing, “King, lauded and glorified adei ad,” are read the same way. The

song of the creatures of Asiyah, whose understanding is limited, is not like the song of higher creatures; and
since the levels rise without end, as the next lines say, He is praised adei ad, without end.
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And because there are many levels, higher above higher without end, it therefore says, “lauded and

glorified adei ad.”

Since the levels of praise rise higher and higher without end, the blessing says that G-d is lauded adei ad:

endlessly, from level to level.
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And all this division is from the aspect of the light that fills all worlds (memalei kol almin), which is
grasped in the comprehension of the worlds; and of this it is said, “Great is Havayah and exceed-

ingly praised.”

All this division into levels belongs to the light that fills all worlds, which the worlds can grasp, each accord-
ing to its understanding. That is the first half of the verse: “Great is Havayah and exceedingly praised.”

likuteitorah.com/likkutei-torah/chukas/10/ 18



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 10 121 112w N2 QoW 1KY 19 '?37

TP PR ANPITADY Y AR 99 D1TAT IR N2 RITW POI0 N2 1170 Apn PR INDITATY Dax
555 N7 PO T2 90w XD D9 1PRDY TN waSNn 0801 139K RIT IWR

But “and His greatness is unsearchable” is the level of the light that encompasses all worlds (sovev
kol almin), which is the level of His great Name. Therefore it is said of it, “and His greatness is un-
searchable,” for it is not grasped and clothed within the worlds at all, and no distinction of levels

applies to it at all.

The second half, “His greatness is unsearchable,” refers to the light that encompasses all worlds, which is
called “His great Name.” It cannot be searched out because it is never grasped or clothed in the worlds, and
so it has no levels at all.
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And this is the meaning of shmei rabba, “His great Name” (and see what is written on this at the
end of Parshas Sh’lach, on “I am Havayah your G-d”; see there). And this is the purpose of the de-

scent of the souls into this world, into physical matter.

This is the meaning of shmei rabba, “His great Name,” in the response to Kaddish that the maamar set out to
explain, and it also answers the opening question about the soul’s descent. The text refers to its discourse on
“I am Havayah your G-d” at the end of Parshas Sh’lach.
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For the main point of the service of G-d as awhole, in Torah and mitzvos, is to draw the level of the

light that encompasses all worlds into revelation:

The whole of the service of G-d in Torah and mitzvos aims at one thing: to bring the light that encompasses

all worlds into revelation.
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that is, the essence of the Infinite Light (Or Ein Sof), which is not within the bounds of the worlds, so

that it rests and dwells and is revealed within all the worlds. (And then the worlds will not hide at all;

That light is the essence of the Infinite Light, beyond the bounds of the worlds; the aim is that it rest, dwell
and be revealed within them. The bracket that opens here explains what will change when it is.
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for with the light that fills all worlds, although it is clothed within the worlds, the worlds hide this

light and revelation of memalei kol almin, which shines with an immense tzimtzum (contraction);

The light that fills all worlds does enter the worlds, but they hide it, because it shines in them only through an
immense tzimtzum, a contraction of its power.
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but when the light of sovev kol almin shines and is revealed, which is holy and set apart, etc., be-
fore which “darkness and light are alike,” the worlds will not hide at all. And see what is written in

the explanation of “I saw,

The light that encompasses all worlds is holy and set apart, and before it “darkness and light are alike,” so
when it shines the worlds can no longer hide anything. The text refers to its explanation of Zechariah’s vi-

sion of the golden menorah.
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and behold, a menorah of gold,” etc.) And this is specifically through the practical mitzvos, in this

world specifically; and for this the soul descended into the body,

This revelation comes specifically through the practical mitzvos performed in this world, and that is why the

soul came down into a body.
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and this is the purpose of the descent. For although before its descent it was also standing before
G-d and delighting in the radiance of the Shechinah, this is from the level of the light that fills all
worlds;

Before its descent the soul did stand before G-d and delight in the radiance of the Shechinah, but that was a
revelation of the light that fills all worlds only.
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but through its descent into the body, in engaging in the practical mitzvos, it draws down the reve-
lation of the light of sovev kol almin (and see what is written on this on “You shall keep My
Shabbosos”; see there, also at length).

Through the practical mitzvos it performs in a body, the soul draws down the revelation of the light that en-

compasses all worlds, which it could not reach before. The text refers to its discussion on “You shall keep My
Shabbosos.”
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The explanation of this: the mitzvos are divided into two kinds, the positive commandments and
the prohibitive commandments. The positive commandments are the drawing down of holiness

and strengthening the good,

The mitzvos come in two kinds, positive and prohibitive. The positive commandments draw holiness down
and strengthen the good.
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as we bless, “Who has sanctified us with His commandments”: we draw a revelation of supernal ho-
liness below. And through the prohibitive commandments [the aim] is to separate the evil from the
good and to subdue the sitra achra (the other side), so that it will have no hold on holiness.

That is why the blessing over a mitzvah says, “Who has sanctified us with His commandments”: each one

draws supernal holiness down into the world. The prohibitive commandments separate the evil from the

good and subdue the sitra achra, the side opposed to holiness, so that it has no hold on holiness.
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Iskafya: subduing the sitra achra
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And see what is written on this in the discourse beginning “How goodly are your tents.” And there
is the well-known saying of the Zohar: “When the sitra achra (the other side) is subdued (iskafya),
the glory of the Holy One, blessed be He, is exalted (istalek) in all the worlds.”

The text refers to its discourse on “How goodly are your tents.” The Zohar’s well-known saying is the key:

when the sitra achra is subdued (iskafya), the glory of the Holy One, blessed be He, is exalted (istalek) in all
the worlds.
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For “G-d has made the one opposite the other”: just as there are heichalos of holiness, from which
all good flows and is drawn, so that all holy thoughts, and the speech and deed of Torah and
mitzvos, have their life-force drawn from the heichalos mentioned above,

Holiness and its opposite are built in parallel: “G-d has made the one opposite the other” (Ecclesiastes 7:14).

There are heichalos of holiness from which every good thing flows, and every holy thought, word and deed of
Torah and mitzvos draws its life-force from them.
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so, opposite them, there are also heichalos of the forces of impurity, from which flow and life-force
are drawn to every evil thing. And man has free choice: when he loads upon himself the yoke of
Torah and mitzvos, “like an ox to the yoke and like a donkey to the burden,”

Opposite them are heichalos of impurity that feed every evil thing. A person has free choice, and he can take

the yoke of Torah and mitzvos upon himself “like an ox to the yoke and a donkey to its load,” in the Talmud’s
words (Avodah Zarah 5b).
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he will receive his life-force and existence from the heichalos of holiness mentioned above, and
from them and through them all his physical needs too will come down, when he does everything
for the sake of Heaven, so that he can serve G-d, etc.

One who carries that yoke draws his life-force and existence from the heichalos of holiness. Even his physi-

cal needs come to him through them, provided he does everything for the sake of Heaven, so as to be able to
serve G-d.
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But if, G-d forbid, “the one who separates himself seeks desire,” to pursue physical wants, then he
receives his life-force and existence from the heichalos of the kelipos (husks), which give forth
every evil thing, such as foreign thoughts from bodily desire, which are not for G-d.

But one who, in the words of Proverbs, “separates himself to seek desire,” chasing physical wants, draws his

life-force from the heichalos of the kelipos, the “husks” that conceal holiness. From them come all evil
things, such as foreign thoughts born of bodily desire, which are not for G-d.
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Only, among the kelipos there are also the heichalos of nogah, from which the desire for what is
permitted is drawn, when one does not intend it for the sake of Heaven. And kelipas nogah of
Asiyah, from which the desire for what is permitted in this world flows, is mostly evil, as though
wholly so,

Among the kelipos there is a middle level, kelipas nogah, “the glowing husk,” the source of desire for per-

mitted things when one does not intend them for the sake of Heaven. The nogah of Asiyah, which feeds the
permitted desires of this world, is so much evil that it counts as wholly evil.
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with only a little good mixed into it. And see what is written in Parshas Acharei, in the explanation
of “For on this day He shall atone,” on the inner and the encompassing levels of nogah, from which

desire and honor, etc., are drawn; see there.

Only a little good is mixed into it. The text refers to its explanation in Parshas Acharei of the inner and the
encompassing levels of nogah, the sources of desire and of the craving for honor.
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And there are the heichalos of the three impure kelipos, which are beneath kelipas nogah, from
which is drawn the desire for what is forbidden: anything that has in it a branch of a prohibition of
the Torah or of the Rabbis.

Below kelipas nogah are the three wholly impure kelipos, the source of desire for forbidden things: anything
that has even a branch of a prohibition, whether from the Torah or from the Rabbis.
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And since man has free choice, everything depends on him. And when he pushes away the foreign
thoughts and removes his mind from them,

Since a person has free choice, everything depends on him. The decisive act is to push the foreign thoughts
away and take his mind off them.
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through this the sitra achra (the other side) is subdued as well, that is, the heichalos of the kelipos,
which are the source of this thought; and through this “the glory of the Holy One, blessed be He, is

exalted in all the worlds.”

When he does, the sitra achra, that is, the heichalos of the kelipos that are the source of such thoughts, is
subdued as well. Then, as the Zohar says, “the glory of the Holy One, blessed be He, is exalted in all the
worlds.”
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That is: even the heichalos of holiness are called almin (worlds), like the palace in which the king is
hidden while he sits in it; so
To understand what this means: even the heichalos of holiness are called almin, “worlds,” like the palace in

which a king is hidden while he sits there.
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the heichalos and worlds conceal and hide the revelation of G-d’s light, so that the revelation is not
so great, [coming] only through the garment and concealment of the palace; and therefore it is

called olam, a term for helem (concealment), as mentioned above.

The heichalos and worlds limit the revelation of G-d’s light, letting it through only behind the garment and
concealment of the palace. That is why a world is called olam, from helem, “concealment.”
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And when the very last concealment is subdued, which hides and conceals utterly, namely the he-
ichalos of the kelipos, from which a foreign thought is drawn, something against the will of G-d,
this being the complete and very last concealment;

The heichalos of the kelipos, the source of thoughts against G-d’s will, are the last and most complete con-
cealment, the one that hides G-d’s light entirely.
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and the subduing (iskafya), when one pushes this thought away, is the pushing away of this keli-
pah, which conceals and hides, so that it will not hide the light of

Iskafya, “subduing,” happens when a person pushes such a thought away: he thereby pushes away the keli-
pah that conceals, so that it no longer hides the G-dly light within him.
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G-d that is in a person: through this “the glory of the Holy One, blessed be He, is exalted.” That is,
the level of the light that encompasses all worlds (sovev kol almin) shines and is revealed, which is
called “the Holy One (Kudsha), blessed be He,” a term for holy and set apart, as mentioned above
in explaining “and the Holy One in the heavens and on earth,” etc.

Then “the glory of the Holy One, blessed be He, is exalted”: the light that encompasses all worlds shines and

is revealed. It is called Kudsha, “the Holy One,” because kadosh means holy and set apart, as explained
above on “the Holy One in the heavens and on earth.”
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And this revelation is “in all the worlds,” and in the heichalos that conceal, so that they do not con-
ceal and hide at all. And the revelation of this radiance from the level of the light that encompasses
all worlds (sovev kol almin) is called istalek, from the term for exaltation (as is written elsewhere, in
Parshas Vayakhel, in the discourse beginning “Take from among you an offering (terumah),” etc.
The revelation reaches “all the worlds”: even the heichalos that normally conceal no longer conceal at all.

The Aramaic istalek, which can also mean “departed,” is read here as “exalted,” as in the Torah Ohr dis-
course on “Take from among you an offering (terumah),” a terumah being something raised up.
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And see what is written in Parshas Sh’lach on “The land is exceedingly, exceedingly good,” men-
tioned above.) And this is precisely through the subduing of the sitra achra (the other side) below,

specifically (in this world, in the human body and the animal soul;

The text also refers to its discourse in Parshas Sh’lach on “The land is exceedingly, exceedingly good.” This
exaltation comes about only through subduing the sitra achra below, in this world, within the human body

and the animal soul, as the bracket that opens here goes on to explain.

W31 13 17137 93 1170 DY 7237 A1NANT PYM 77Ip0 DO°23nwS 11°2a07 09X n0an Dwnd
.[OywR 1927 7772 NPWR92 92 RPN

as in the analogy of a house that one wants to raise: when one raises the bottom beam and timber,
the whole building is raised by it, etc.; as is written elsewhere, in Parshas Bereishis, in the dis-

course beginning “To understand the reason”).

The analogy is lifting a house: raise the lowest beam and the whole building rises with it. In the same way,
subduing the lowest level, the animal soul in this world, lifts everything above it; the text refers to its dis-
course “To understand the reason” in Parshas Bereishis.
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And this is through breaking the power of bodily desire, through which the screen of kelipah,
which hides and conceals, is torn; and through this the light that encompasses all worlds (sovev kol
almin) is revealed and exalted within all the worlds. And this exaltation and elevation

The means is breaking the power of bodily desire. This tears the screen of kelipah that hides G-d’s light, and

the light that encompasses all worlds is revealed and exalted within all the worlds.
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means that it will not be in a state of being clothed and hidden within the worlds, which hide the
light that fills all worlds (memalei kol almin); but through the revelation of sovev kol almin there is
nothing that conceals and hides, etc.

Its exaltation means that it is not clothed and hidden within the worlds, as the light that fills all worlds is.
When the light that encompasses all worlds is revealed, nothing conceals it.
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And all this is brought about by man, for “Yaakov is the rope (chevel) of His inheritance”: as in the
analogy of a rope, which, when it is shaken below, is shaken also above, at its top; so, through the
arousal of the G-dly spark below to go out of the matter of bodily desires, so there will be an arousal
above.

All of this depends on man, for “Yaakov is the rope of His inheritance” (Deuteronomy 32:9): the Jewish soul

is like a rope tied above, and a movement at its lower end moves its top. When the G-dly spark below is

stirred to leave bodily desire, there is a corresponding stirring above.

NYTT N0 R ANYT MO0 3% 1NINTR IROW DA 17 19 09I R TR 20 D190 DR 199
XIp° PPNORY 19ynR R?VO X°DONX UY1 .IPDNT M12°N31 MANANT2 NYTI NYUPN Y R
7nby P92 I

Therefore a person’s heart should not fall because foreign thoughts fall upon him; only, he should
see to push them away, that is, to remove his mind from them; and removing the mind is through
fixing the mind in contemplation and in the words of the prayer. And through this the sitra achra
(the other side) is subdued above, and “the glory of the Holy One, blessed be He, is exalted in all
the worlds.”
So a person should not lose heart when foreign thoughts come to him; his task is only to push them away by
taking his mind off them. He does this by fixing his mind on his contemplation and on the words of the

prayer, and this subdues the sitra achra above, so that “the glory of the Holy One, blessed be He, is exalted in
all the worlds.”

SECTION 5 - 123-25

“Amen, may His great Name be
blessed” and the seventy years
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3. And this is the meaning of the saying of our Sages, of blessed memory: “Whoever answers
‘Amen, may His great Name be blessed’ with all his strength, they tear up his sentence of seventy

years.”

Section 3 returns to the second teaching from the opening, about answering “Amen, may His great Name be
blessed” with all one’s strength, and explains it through what has been established.
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For the meaning of shmei rabba is the level of the light that encompasses all worlds (sovev kol
almin), which is what is called “His great Name.” For it is explained elsewhere, on “Moshe would
speak,”

Shmei rabba, “His great Name,” is the light that encompasses all worlds. To show this, the text first recalls
what it explained elsewhere, on the verse “Moshe would speak,” about G-d’s Names in general.
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that the Names of the Holy One, blessed be He, are themselves the extension and flow through
which His attributes, may He be blessed, come into being: the Name Havayah with the vowel pat-
ach is in Chochmah, and the Name Kel in Chesed, etc.; and these are the Ten Sefiros of the World of
Atzilus (Emanation), which are called by the name “the light that fills all worlds” (memalei kol
almin) (see Iggeres HaKodesh, the section beginning “And He put on righteousness as a coat of
mail”).

G-d’s Names are the channels through which His attributes come into being and flow: Havayah with the vow-

el patach belongs to Chochmah, the Name Kel to Chesed, and so on. These are the Ten Sefiros of Atzilus,

which are the light that fills all worlds; the text refers to Iggeres HaKodesh, “And He put on righteousness as
a coat of mail.”
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But His great Name is the level of the light that encompasses all worlds; and it is as our Sages, of
blessed memory, said: “Before the world was created there was He and His Name alone,” at the lev-
el of Ein Sof (the Infinite One).

“His great Name” is different: it is the light that encompasses all worlds, the Name of which the Sages said,

“Before the world was created there was He and His Name alone.” It belongs to the level of the Infinite, be-
fore and beyond the attributes that relate to creation.
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And the meaning of “May His great Name be blessed forever (le’alam),” etc., is that it should be
drawn into revelation in the three worlds of Beriah, Yetzirah and Asiyah as well, as it is written, “For

My glory I created it, I formed it, I also made it.”

The prayer “May His great Name be blessed le’alam” asks that this Name be drawn into revelation even in
the three lower worlds, Beriah, Yetzirah and Asiyah. Isaiah’s verse names all three: “I created (Beriah) it, I
formed (Yetzirah) it, I also made (Asiyah) it.”

RIP° PPNOR 93 D710 PPRLYR Dw N0 abYan na 95 17°N0° RPY M190aR qwnew 110m
1Ry 119192 1721p7

That is, that it should be drawn into revelation, and the concealment and hiding of the worlds
should not hide at all; as mentioned above in explaining “the glory of the Holy One, blessed be He,

is exalted in all the worlds.”

For the Name to be “blessed” means for it to be drawn into revelation, so that the concealment of the worlds
no longer hides it. This is the same as the Zohar’s “the glory of the Holy One, blessed be He, is exalted in all
the worlds.”
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And this is le’alam ul’almei almaya (“forever and to all eternity”), which in general are the three
general worlds, Beriah, Yetzirah and Asiyah, and in particular is “in all the worlds.” And through

this they tear up his sentence of seventy years.

Le’alam ul’almei almaya, “forever and to all eternity,” is read as “in the world and in all the worlds”: in gen-
eral the three worlds of Beriah, Yetzirah and Asiyah, in particular all the worlds. Through this revelation the

sentence of seventy years is torn up.
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That is: just as there are seven holy emotive attributes (middos) in the G-dly soul, each one com-
prising ten, so there are also seven attributes in the animal soul, each one comprising ten. And the
G-dly soul

The seventy years are now explained. The G-dly soul has seven holy emotive attributes, each made up of ten,

and the animal soul has seven corresponding attributes, also of ten each.
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clothes itself in the animal soul in order to refine it, as it is written, “The days of our years: in them
are seventy years.” And the evil of the attributes of the animal soul, which are seven attributes each

comprising ten, is called “his sentence

The G-dly soul clothes itself in the animal soul to refine it, and this is “the days of our years: in them are sev-
enty years,” seven attributes of ten aspects each. The evil in those attributes of the animal soul is called “the

sentence of seventy years.”
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of seventy years.” (And it is also truly the sentence of seventy years in its plain sense, for “days
were formed” in order to refine the attributes of the animal soul, as mentioned above in explaining

“The days of our years: in them,” etc.

The bracket adds that it is also a sentence on the person’s literal seventy years of life, since “days were
formed” for the purpose of refining the animal soul’s attributes.
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And because of the prevailing of the evil of the animal soul, the sentence concerning the life of the
seventy years is drawn upon him.) And through the revelation that he draws down

The bracket ends: when the evil of the animal soul prevails, a decree is drawn upon the person’s very life of
seventy years. The main sentence then resumes with the revelation that a person draws down.
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from the level of the light that encompasses all worlds (sovev kol almin), through “the sitra achra is
subdued and the glory of the Holy One, blessed be He, is exalted in all the worlds,” so that they no
longer conceal or hide: this is the tearing up of his sentence of seventy years.

That revelation comes from the light that encompasses all worlds, through subduing the sitra achra so that

G-d’s glory is exalted in all the worlds and they no longer conceal. When the concealment is lifted, that itself
is the tearing up of the sentence of seventy years.
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(And also, since in world, year, soul it is from the level of “soul,” which is the light that fills all
worlds (memalei kol almin), that the levels of “year” and “world” are drawn, as mentioned above,
while through “Amen, may His great Name be blessed” he draws from the level of the light that en-

compasses all worlds, which is above the level of “soul”;

A long bracket gives a further explanation. In the triad of world, year and soul, “year” (time) and “world”
(space) are drawn from “soul,” the light that fills all worlds; but “Amen, may His great Name be blessed”
draws from the light that encompasses all worlds, which is above “soul.”
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and this is “If He sets His heart upon Himself (elav)”: that is, upon Himself and not upon His attrib-
utes; and through this, “His spirit and His breath He gathers to Himself.” “His spirit” is as it is writ-
ten, “and by the spirit of His mouth all their host,” and this too is the level of the light that fills all

worlds,

Job’s verse expresses this: “If He sets His heart upon Himself,” and not upon His attributes, “He gathers His
spirit and His breath to Himself.” “His spirit” is “the spirit of His mouth” by which all the hosts were made
(Psalms 33:6), and it too is a level of the light that fills all worlds.
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but it is above the level of “soul”; and see what is written in Parshas Sh’lach about the worlds

(almin), whose root is from the level of the circles (iggulim), which is the level of “soul,” etc.;

This “spirit” is a level of the light that fills all worlds, but higher than “soul.” The text refers to its discussion
in Parshas Sh’lach of the worlds whose root is in the circles (iggulim), the level of “soul.”
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see there. And “His breath” (nishmaso) is the level of the light that encompasses all worlds; and this
drawing down is le’alam, into the level of “world,” and likewise into the level of “year”; therefore,
through this, “they tear up for him,” etc.

“His breath,” nishmaso, is the light that encompasses all worlds. Drawing it down le’alam, into “world” and
also into “year,” the dimension of time, is what tears up the sentence of seventy years.
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And see in the Raaya Mehemna, Parshas Teitzei (277b, end of the column), on the matter of “year”;
in the Zohar, Parshas Pinchas (250a): “the lower days, the times, which are 355 (shanah, year),”

etc.; “draw the upper days toward the lower days,” etc.

The text points to the Zohar on “year.” In Pinchas the Zohar says that the upper days are 366, the numerical
value of mishchu, “draw,” while the lower days, the times, are 355, the numerical value of shanah, “year”;
and it reads “Draw (mishchu) and take” as “draw the upper days toward the lower days.” The Raaya
Mehemna on Teitzei is cited on the same theme.
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And see there (220a, end of the column), where “with all his strength (kocho)” is explained like
“Let the power (koach) of Ado-nai be great”; and see the commentary of the Ramaz there; and so
the Maharsha explains in Shabbos (119b). And see the Idra Rabba (138b)

The Zohar there explains “with all his strength (kocho)” through Moshe’s plea, “Let the power (koach) of

Ado-nai be great,” and the Ramaz and the Maharsha explain it the same way. The Idra Rabba is cited next.
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on “In the midst of the years revive it”: “these are the primordial years, which are called the days of
old (yemei kedem),” etc.; and see there (133b); and the Zohar, Parshas Vayechi (238b), and Parshas
Beshalach (45a),

The Idra Rabba reads Habakkuk’s “In the midst of the years revive it” as “the primordial years, which are

called the days of old,” a time above the time of the worlds. Further Zohar passages are listed.
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and the commentary of the Ramaz there. And all this is alluded to in the saying of our Sages, of
blessed memory, “Whoever answers ‘Amen, may His great Name be blessed’ with all his strength”:

it is the drawing down from the level of the days of old and the primordial years;

All this lies behind the Sages’ teaching: answering “Amen, may His great Name be blessed” with all one’s
strength draws down from the “days of old” and the “primordial years.”
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therefore through this they tear up his sentence of seventy years, whose root is from the level of
“the years of the world (olam)” and “the days of the world.” And see the Zohar, Parshas Bereishis
(37b, end of the column, and folio 58a),

That is why it tears up the sentence of seventy years: those years are rooted in “the years of the world” and
“the days of the world,” the time of the worlds, which the primordial years transcend. More Zohar sources
follow.
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and the Zohar HaRakia there, and the Zohar at the end of Parshas Terumah, 178b, end of the col-
umn.) And this is “Therefore the rulers will say: Come to Cheshbon”: come, let us make the reckon-

ing of the world.

With the Zohar HaRakia and the end of Parshas Terumah the bracket closes, and the maamar returns to its
verse: “Therefore the rulers will say: Come to Cheshbon,” come, let us make the reckoning of the world.
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That is: “the rulers” are those who rule over their inclination, to subdue the sitra achra, as men-
tioned above, by breaking bodily desire, in “turning from evil” in thought, speech and deed, and

also in seeing and hearing, etc.

“The rulers” are those who rule over their inclination and subdue the sitra achra by breaking bodily desire:
turning from evil in thought, speech and deed, and in what they look at and listen to.
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As it is written, “And you shall not stray after your heart and after your eyes”: for instance, to be
“one who shuts his eyes from seeing evil,” in gazing, etc.; and in deed,

The Torah commands, “You shall not stray after your heart and after your eyes,” and Isaiah praises “one who
shuts his eyes from seeing evil”: guarding one’s gaze. The text then turns to deed.
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as they said, “Sanctify yourself in what is permitted to you,” and the like. And through this “the glo-
ry of the Holy One, blessed be He, is exalted,” so that there is a revelation of the light that encom-

passes all worlds within the concealment and hiding that is in all the worlds, as mentioned above.

In deed, the Sages say, “Sanctify yourself in what is permitted to you,” holding back even from some of what
is allowed. Through all this G-d’s glory is exalted, and the light that encompasses all worlds is revealed with-

in the concealment of all the worlds.

SECTION 6 - 126-28

The reckoning of the world

ooyn NIwPn 09Iy D .09 DV 112WN 21w IRI2 RPIT 09302 2OPwInT 1nR° 10 DY 1
5”15 9nom

And this is “Therefore the rulers” over their inclination, specifically, “will say: Come, let us make
the reckoning of the world (olam).” The meaning of olam is from the term for concealment and
hiding, as mentioned above;

The maamar now reads the verse: it is specifically “the rulers” over their inclination who say, “Come, let us
make the reckoning of the world.” Olam, “world,” means concealment, as explained.
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and they say: let us make the reckoning of the soul’s descent into this world, into the dark body:
that the purpose of the descent is for the sake of an ascent, namely so that there be the subduing of
the sitra achra (the other side), through which “the glory of the Holy One, blessed be He, will be ex-
alted,” etc., as mentioned above.

Their reckoning is the account of the soul’s descent into this world and into a dark body: they understand

that the descent is for the sake of an ascent, so that through them the sitra achra will be subdued and G-d’s

glory exalted.
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There is a further [explanation] of “the reckoning of the world,” and it is the main one: in keeping
with the great concealment in this world, which is the very last world, so that the darkness is thick,
doubled and redoubled,

A further and principal explanation of “the reckoning of the world” begins. This world is the last and lowest
of all the worlds, so its concealment is the greatest: a darkness thick and doubled over and over.
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therefore, to illuminate a darkness as thick as this, one must draw down specifically a great light,
abundant and exceedingly mighty, for precisely through this “even darkness will not darken,” and
“darkness and light are alike”; whereas a small light will not help, because of the thickness of the

darkness.

A darkness this thick can be lit only by drawing down an exceptionally great and powerful light, one before
which “even darkness does not darken” and “darkness and light are alike.” A small light would simply be
overwhelmed.
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As we see that in a house the light of a candle is enough; but in a cellar, since the air there is very

thick, being within the materiality of the earth, therefore

An everyday example: in a house a candle is enough, but a cellar is different, because its air is heavy, being
down inside the earth.
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to illuminate the coarse air there must be a great light, whereas a thin candle may go out because

of the physicality of the air.

There a great light is needed, while a thin candle may go out in the heavy air.
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So too, by way of analogy, illuminating the darkness of the physical World of Asiyah is through an
exceedingly supernal light. And this is the descent of the souls into this world: that through “the
lamp of Havayah, the soul of man,” and “a mitzvah is a lamp and the Torah is light,” precisely
through this they will be able to illuminate, so that there is the transformation of darkness into light
(is’hapcha chashocha linehora), etc.

In the same way, the darkness of the physical World of Asiyah can be lit only by a very high light. That is why

souls come down into this world: through the soul, “the lamp of Havayah,” and through the mitzvos and the
Torah, “a lamp” and “light,” darkness itself can be turned into light.
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And this is the meaning of “and let us make the reckoning of the world”: in keeping with the great-
ness of the concealment, so must one increase the light of the Torah and the mitzvos.

This is the “reckoning” the rulers make: the greater the concealment, the more one must increase the light
of Torah and mitzvos to overcome it.

SECTION 7 - 129-35

The city of Sichon: prayer
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4. “Let the city of Sichon be built and established.” Now, “the city of Sichon” is prayer, which is
called sichah, [spelled] with the left-dotted shin, as it is written, “And Yitzchak went out to converse
(lasuach) in the field,” and Rashi explains: a term for prayer,

Section 4 explains the next words of the verse, “Let the city of Sichon be built and established.” The city of

Sichon stands for prayer, called sichah (spelled with a sin, which sounds like the samech of Sichon), as Rashi
explains on “Yitzchak went out lasuach in the field.”
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as in “he pours out his speech (sicho).” And as our Sages, of blessed memory, said in the first chap-
ter of Avodah Zarah: “Sichah means nothing other than prayer.” And [we need] to understand the

reason why prayer is called sichah.

Rashi compares the verse “he pours out his sichah,” and the Talmud (Avodah Zarah 7b) states that sichah al-

ways means prayer. The question is why prayer has this name.
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But the explanation is this: besides sichah being a term for speech, and all the more so according
to what is written in Pri Etz Chaim, Sha’ar HaSukkos, chapter 2, that sichah is speech in a whisper,

quietly and hidden, which is the matter of “prayer in a whisper” (tzelosa bilchash),

One reason is that sichah means speech, and in particular, according to the Arizal’s Pri Etz Chaim, whis-
pered and hidden speech, like the prayer that is said in a whisper.
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there is yet this further [sense] in the meaning of sichah: that it is from the sense of hasachah, mov-
ing and shifting from one place to another place, as in “as the swimmer (hasocheh) spreads out to
swim” (in Isaiah 25:11), whose meaning is to swim in the water.

But sichah has another sense: moving from one place to another. Isaiah uses the root for swimming: “as the

swimmer spreads out to swim.”
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For one who swims in the water moves and shifts himself from place to place, etc. (And likewise we
find that our Sages, of blessed memory, explained “If there is worry in a man’s heart, let him
yesichenah” with the two meanings mentioned above: “let him put it out of his mind” is a term for
removing the mind, that he shifts and removes his mind from his worry, to fix his mind on Torah
and the service of G-d;

A swimmer moves himself from place to place. A bracket adds that the Sages read “If there is worry in a

man’s heart, let him yesichenah” in both senses: one reading is to put the worry out of one’s mind, shifting
one’s thoughts away from it to Torah and the service of G-d.
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and “let him tell it to others” is a term for speech.) And the meaning and substance of “shifting” in
prayer: the main request in prayer is that the level of the light that encompasses all worlds (sovev
kol almin) be revealed, to be clothed within all the worlds. And this is why we say “Yehi ratzon,”

“May there be will,” for He, may He be blessed, is above will.

The other reading of yesichenabh is to tell one’s worry to others, which is speech. In prayer the “shifting” lies
in its main request, that the light that encompasses all worlds be revealed and clothed within the worlds; that

is why we say Yehi ratzon, “May there be will,” for G-d Himself is above will.
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And for Him to have a will in the blessings of the Shemoneh Esreh, such as “Who redeems Israel”
and “Who blesses the years,” and the like, this too is a matter of hasachah, shifting from place to

place;

When G-d comes to have a will in the blessings of the Shemoneh Esreh, such as “Who redeems Israel” or

“Who blesses the years,” this too is a shifting from place to place.
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for in Himself, “not that He has any of these attributes at all”; and He, may He be blessed, moves
and descends from the place of His essential level, which is above even the level of will, to have a

will for the drawings-down, etc.

In Himself, as Eliyahu says in the Tikkunei Zohar, He has none of these attributes at all. For Him to will re-

demption or a good year He must, as it were, move down from His own level, which is above even will.
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And this arousal from above (isarusa dile’eila), that is, this drawing down that is drawn through

prayer, the level of “May there be will,” etc., is called sichah and shifting from above to below, etc.

This arousal from above, the will drawn down through prayer by asking “May there be will,” is called sichah:

a shifting from above to below.
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But this sichah from above to below comes through an arousal from below (isarusa dilesata), in the

sichah of prayer that a person prays, for “spirit brings spirit,” etc.

That shifting from above comes in response to an arousal from below, the person’s own sichah in prayer, for
“spirit brings spirit.”
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And in this arousal from below, too, the two meanings mentioned above apply. The sense of
hasachah, shifting: for the essence of prayer is crying out in one’s distress; and this is “before
Havayah he pours out his speech (sicho).”

Both meanings of sichah apply to the person’s own prayer as well. The sense of moving: the essence of
prayer is a cry from distress, “before Havayah he pours out his sichah” (Psalms 102:1).
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The term “pours out” is the pouring out of the soul when it is in great distress because “in vanity it

came, and in darkness” and the shadow of death “it goes,” for most of the time, etc.

“Pouring out” is the outpouring of a soul in great distress because, as Koheles says, it “came in vanity and
goes in darkness,” spending most of its time in darkness and the shadow of death.

WHI NP YLD 9715 190 D53 “IRIWINT TIRM™D NPT NAWN IR N2 NRYTR 7Y 110 33
PIY NIRNI YAV YPWI WK D1 10T 017 TR0 TR XD WR 1PAwNRT 177127 Pwyn Don

And this is through first having “Come to Cheshbon,” being one of the “masters of reckoning”
(marei dechushbana) every night, as mentioned above: to taste bitterness in his soul over all his
deeds, words and thoughts that were not for G-d, from the day he came to be, and over his having
sunk and drowned in the desires of this world,

This outpouring is preceded by “Come to Cheshbon”: being among the “masters of reckoning,” as the Zohar

calls those who examine their deeds every night. Such a person tastes bitterness over every deed, word and

thought of his life that was not for G-d, and over how deeply he has sunk into worldly desires.
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and in this is all his effort, “when he lies down and when he rises,” etc.; and the truth is forgotten
from the tablet of his heart because of his preoccupation with the vanities of the time, etc.; only,
“they have turned their back to Me,” without heart, etc.

He sees that all his effort, day and night, has gone into these, and that the truth has been forgotten from his
heart amid the vanities of the time, as in “they have turned their back to Me,” without heart.
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And “he who adds knowledge” of the greatness of G-d “adds pain” in his soul. And through this he
will pour out his speech with self-sacrifice (mesirus nefesh), from the depth of the heart, so that
there will be a true hasachah and shifting: that he will move away and be separated from his animal

attributes, which hide, etc.

The more he understands of G-d’s greatness, the greater his pain, as Koheles says, “he who adds knowledge
adds pain.” Then he pours out his prayer with self-sacrifice from the depth of his heart, truly moving away
from the animal attributes that hide G-dliness.
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And this is why through “Come to Cheshbon,” then “the city of Sichon will be built and
established”: that prayer will be as it should be, as a pouring out of the soul, and that he will be

moved and shifted away from the ingrained nature of the attributes of the animal soul.

This is how “Come to Cheshbon” leads to “the city of Sichon will be built and established”: the reckoning
makes prayer what it should be, an outpouring of the soul that moves a person away from the ingrained na-
ture of his animal soul.
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However, as for the term “will be built and established,” the point is that in prayer there must also
be, specifically, combinations of letters of speech, according to the plain meaning that sichah is a

term for speech.

The words “built and established” point to the plain sense of sichah, speech: prayer must also consist of ac-

tual letters and words of speech.
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Therefore the term “building” is said of it: like a building made of stones, so the words of prayer
are called “houses,” as is written in Sefer Yetzirah that the letters are called “stones,” etc.

That is why the verse speaks of building: as a building is made of stones, so the words of prayer are “houses”
built of letters, which Sefer Yetzirah calls “stones.”
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And this is what King David, peace be upon him, wrote: “Evening, morning and noon I speak
(asichah) and moan, and He hears my voice”; that is, when prayer is in the manner of asichah, in
the way mentioned above, through this “He hears my voice,” etc.

King David says, “Evening, morning and noon I speak (asichah) and moan, and He hears my voice”: when
prayer is sichah in the sense explained, a moving of the soul, then G-d hears.
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And see what is written in the discourse beginning “And all your children.” And the meaning of
“and established” is as it is written, “Through righteousness (tzedakah) you shall be established,”
and as is written on “I, through righteousness, shall behold Your face”: “Rabbi Elazar would give a
coin to a poor man and then pray.” And see what is written on this also on “The voice is the voice of
Yaakov.”
“Established” is linked with tzedakah, as in “through righteousness you shall be established” and “I, through
righteousness, shall behold Your face,” which the Talmud illustrates with Rabbi Elazar, who gave a coin to a

poor man before praying. The text refers to its discourses “And all your children” and “The voice is the voice
of Yaakov.”

likuteitorah.com/likkutei-torah/chukas/10/ 41



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 10 121 112w N2 QoW 1KY 19 '?37

SECTION 8 - 136-38

The city of Sichon: Torah
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Now, the explanation of Sichon as “pleasant speech” (sichah na’ah) will also be interpreted as re-
ferring to the Torah, in its combinations of letters. For King David, peace be upon him, said, “How
I love Your Torah! All day it is my speech (sichasi),” and it is written, “For Your testimonies are
speech (sichah) to me.” And see what is written on “And Yitzchak went out to converse in the field.”

The Talmud explains the name Sichon as one who pursues sichah na’ah, “pleasant speech,” and this can
also refer to Torah study, with its combinations of letters. King David calls the Torah his sichah: “All day it is
my speech,” and “Your testimonies are speech to me.”
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That is: the combinations of letters in the Torah, whether in Scripture, in Mishnah, or in halachos
and aggados, are called sichah, in the way mentioned above, which is the matter of hasachah, shift-

ing from place to place.

Every combination of letters in the Torah, in Scripture, Mishnah, halachah or aggadah, is sichah in the sec-
ond sense explained above: a shifting from place to place.
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For our Sages, of blessed memory, said on “His locks are curled (taltalim)” that Rabbi Akiva would
expound on each and every tip (kotz) [of the letters] heaps upon heaps (tilei tilim) of halachos.

The Talmud (Menachos 29b) reads “His locks are curled (taltalim)” as a hint that Rabbi Akiva would derive
“heaps upon heaps (tilei tilim)” of laws from every tip of the letters. The next paragraph explains how this is
a movement from place to place.
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Now, the halachos are likened to hairs, and this is the level of “the hair of His head is like pure
wool.” As, by way of analogy, the hairs that are drawn from the head

The laws of the Torah are compared to hairs, the “hair of His head like pure wool” in Daniel’s vision. Hairs
grow out of the head and carry something of it outward.
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break through and come out, and a glimmer from the brain is drawn and clothed in them: so
through the halachos there is drawn from His wisdom, may He be blessed, which no thought can
grasp at all, of which it is said, “Your thoughts are very deep,” etc.,

As hairs break out from the head and carry a faint glimmer of the brain’s life, so the halachos carry a glim-

mer of G-d’s wisdom, which no thought can grasp, as Eliyahu says in the Tikkunei Zohar, and of which the

Psalmist says, “Your thoughts are very deep.”

S Anwn MY 9 CCTRRIN DY 200 1w N2 I 137389 Mgy Mobna wahnm
L1700 N19502 wabnmy qwna 7 nmnaaa 1vn wIp nany

and it is clothed in the halachos set out before us. And this is the level of “like the good oil upon the
head,” etc., “oil of holy anointing,” for from the level of kodesh (holiness), “a thing unto itself,” it is
drawn and clothed in the laws of the Torah.

That wisdom is clothed in the practical laws set before us. This is “the good oil upon the head” and “the oil of

holy anointing”: from the level of kodesh, “a thing unto itself,” standing apart from everything, it is drawn
down into the laws of the Torah.
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And this is the matter of sichah and shifting. And therefore the Torah is called a bridegroom
(chasan): “chas darga” (he goes down a step), etc. And see what is written on “The Song of Songs,”
etc.

This descent of G-d’s wisdom into the laws is the “shifting” of sichah. That is why the Torah is called a bride-
groom, chasan, read as chas darga, “goes down a step,” after the Talmud’s saying that one goes down a step

to take a wife; the text refers to its discourse on “The Song of Songs.”
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And this is “How I love Your Torah! All day it is my speech (sichasi)”: sichah meaning shifting, be-
cause the revelation of the Infinite Light (Or Ein Sof) is drawn down through the combinations of

letters, which are called “the hair of His head,” etc.

David’s “All day it is my sichah” means that the Torah is a shifting: through its combinations of letters, the
“hair of His head,” the revelation of the Infinite Light is drawn down.
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And this is what our Sages, of blessed memory, said in Eruvin (54b) on “And those who walk on the
way, speak (sichu)”: that it refers to masters of Scripture, Mishnah and Talmud. And of this, too, it
says “will be built and established,”

The Talmud (Eruvin 54b) reads “those who walk on the way, sichu” as referring to masters of Scripture,
Mishnah and Talmud. The words “built and established” refer to them too.
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for Torah scholars who engage in Torah are called “builders,” because they engage in the building
of the world, as our Sages, of blessed memory, said: “Do not read ‘your children’ (banayich) but

‘your builders’ (bonayich),” etc.

Torah scholars are called “builders” because their study builds the world, as the Sages read “all your chil-
dren (banayich)” as “your builders (bonayich).”

SECTION 9 - 139-45

Fire from Cheshbon, flame from the city of Sichon
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5. “For a fire went out from Cheshbon, a flame from the city of Sichon.” Now, it is written, “Its flash-
es are flashes of fire, a flame of Yah (shalheves Yah).”

Section 5 explains the next words of the verse, “For a fire went out from Cheshbon, a flame from the city of
Sichon.” The key is a verse from the Song of Songs: “Its flashes are flashes of fire, a flame of Yah.”
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(And see what is written on this in the Zohar, Vayechi (folio 245a), and in Parshas Metzora (folio

54b), and in Parshas Mishpatim (folio 104a); and in the Mikdash Melech, Parshas Beshalach (folio
56), in the name of the Arizal; and in the Likkutei Torah of the Arizal, Parshas Vayeira.

In a bracket the text lists the places that explain this verse: the Zohar on Vayechi, Metzora and Mishpatim,
and the Mikdash Melech and the Arizal’s Likkutei Torah, which bring the Arizal’s teaching.
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The substance of their explanation: the “flashes of fire” of the Congregation of Israel (Knesses
Yisrael): from where did this fire come out? It is from the flame that came out from Yah, etc. And
this is the meaning of “For a fire went out from Cheshbon,” etc.; see there.

Their reading: the “flashes of fire” are the fire of the Congregation of Israel, its love for G-d, and that fire
comes from the “flame of Yah,” a flame from above. That is “a fire went out from Cheshbon.”
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And see what is written in Parshas Sh’lach, in the discourse beginning “And it shall be tzitzis for
you,” on “This shall be called woman (ishah), for from man (ish) she was taken,” for from what is
written there the words of the Arizal will be understood a little. And see what is written in Parshas

Noach, in the discourse beginning “Many waters,” etc.)

The text refers to its discourse on tzitzis in Parshas Sh’lach, where “she shall be called ishah, for from ish

she was taken” sheds some light on the Arizal’s words, and to the discourse “Many waters” in Parshas Noach.
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The explanation: “flashes of fire” (rishpei esh) is a glowing coal, as Rashi explains on “and in his
hand a coal (ritzpah)”; that is, when the fire burns and consumes the wood and it becomes a glow-

ing coal.

Rishpei esh, “flashes of fire,” are glowing coals, as Rashi explains on Isaiah’s “coal” (ritzpah): what is left
when fire has consumed the wood.
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And shalheves is the blaze (lahav); and see the Mishnah, end of chapter 5 of Beitzah. And the mat-
ter of this level in the soul is as explained elsewhere, in the explanation of “And it shall be tzitzis
for you” mentioned above, and in the discourse beginning “For You are my lamp”: that in the light
of a candle there are two hues, the blue light (nehora techela) and the white light (nehora chivra).
Shalheves is the blaze of the flame, and the Mishnah at the end of Beitzah treats a coal and a flame different-

ly. In the soul, as the discourses on tzitzis and “For You are my lamp” explain, a candle’s light has two hues:
a blue light and a white light.
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The blue light is the hue next to the wick, which comes about from the consuming of the wick:
since something that is not of its kind is consumed and burns in it, therefore the light changes to a
blue hue.

The blue light sits next to the wick and comes from consuming it: because the wick is not of the fire’s own
kind, the light that burns it turns blue.
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And this is the nullification (bittul) of the yesh (sense of self): the yesh of the animal soul is trans-
formed from darkness to light and included in the fire. And this is the matter of ahavas olam (“love
of the world”): from the level of olam and helem (concealment) it is refined, to be included and nul-
lified in G-dliness.

The blue light is the nullification of the yesh, the self, of the animal soul: as the wick is turned into flame, the
animal soul is turned from darkness to light and absorbed into the G-dly fire. This is ahavas olam, a love that

comes out of the world: drawn from olam, concealment, it is refined until it is absorbed into G-dliness.
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And the white light is the level of ahavah rabbah (great love), which comes from above. And see
what is written in the explanation of “His eyes shall be red (chachlili),” on these two loves. And see
what is written on “And you shall offer a burnt-offering, a fire-offering (isheh),” etc.

The white light is ahavah rabbah, “great love,” which comes from above rather than from the person’s own

effort. The text refers to its explanations of “His eyes shall be red” and of “a fire-offering” on these two loves.
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And this is also the matter of “flashes of fire” and the matter of “a flame of Yah.” For “flashes of
fire,” which is a glowing coal, is when something else, not of the kind of fire, is transformed and in-
cluded in the fire;

This also explains the verse’s two images. Rishpei esh, glowing coals, are something not of fire’s own kind
that has been turned into fire and absorbed in it.
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and this is the G-dly soul refining and transforming the animal soul with its fire, so that it is includ-
ed in G-dliness. And see what is written in the Zohar, Parshas Noach (folio 70a),

In the soul, this is the G-dly soul refining and transforming the animal soul with its fire until it too is ab-

sorbed in G-dliness. The text refers to the Zohar on Parshas Noach.
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on “And Mount Sinai was all in smoke, because Havayah descended upon it in fire”: “Come and
see: a fire comes out from within, and it is fine, and it takes hold of another thing outside that is not
as fine,” etc.; as was explained elsewhere. And see the Zohar, in the Idra Rabba (138a).

On “Mount Sinai was all in smoke, because Havayah descended upon it in fire,” the Zohar says that a fine fire

comes out from within and takes hold of something outside that is coarser than itself. The Idra Rabba is also
cited.
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And “a flame of Yah” is the level of ahavah rabbah (great love), which comes from above, from the
level of Yah, etc.; that is, after the arousal from below (isarusa dilesata), in the nullification of the

yesh of the blue light, ahavah rabbah rests and is drawn upon it, etc.

Shalheves Yah, “the flame of Yah,” is ahavah rabbah, which comes from above, from the level of Yah. After
the arousal from below, the self-nullification of the blue light, this great love comes to rest upon it.
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But also, for there to be the arousal from below, this comes through an arousal from above (isarusa
dile’eila) first, from above, from the level of “a flame of Yah,” which gives the G-dly soul power to
refine the animal soul and to be “flashes of fire.”

Yet even the arousal from below needs an arousal from above to begin it: the “flame of Yah” first gives the
G-dly soul the strength to refine the animal soul and become “flashes of fire.”

o7y NATR AN 1D 70 NaAnhwn T WX OIRES 19977 OUDIDT WR SAWAIT DUIIRM wrn R 42
Y Twnl K17 MIPORA 099 091y NIONaN 9733 NP YUK N2 now 2" nanx

And this is what the Arizal said: the “flashes of fire” of the Congregation of Israel: from where did
this fire come out? From “a flame of Yah,” etc. And this is “With ahavas olam (an everlasting love) I
have loved you”: the power of the level of ahavas olam, to be refined from the level of olam and
helem into G-dliness, is drawn through

The Arizal’s question, where the Congregation of Israel’s “flashes of fire” come from, is answered: from the

“flame of Yah.” So Jeremiah says, “With ahavas olam I have loved you”: even the power to draw ahavas olam
out of the world’s concealment is drawn from G-d’s love.
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“I have loved you; therefore I have drawn you with kindness,” etc. And this is the matter of “This
shall be called woman (ishah), for from man (ish) she was taken”: from the level of the fire (esh) of
the yud, “a flame of Yah.”

“I have loved you; therefore I have drawn you with kindness”: because G-d loves us, He draws us to Him. The

same idea is hinted in “ishah, for from ish she was taken”: ish, “man,” is esh, “fire,” with a yud, so the fire of
ishah is taken from the fire of the yud, the “flame of Yah.”
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Now, the drawing down of this arousal from above (isarusa dile’eila), to give the G-dly soul power
to refine the animal soul, is through the mitzvos, as it is written, “Charity (tzedakah) exalts a
nation,” and as is written elsewhere on “Who is raised up to sit,” etc. And this is the meaning of

“For a fire went out from Cheshbon,”

The arousal from above that gives the G-dly soul its strength comes through the mitzvos, as “charity exalts a
nation” (Proverbs 14:34) shows and as the text explains elsewhere on “Who is raised up to sit.” This is “a fire
went out from Cheshbon.”
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that is, the practice of the mitzvos, as above regarding “and let us make the reckoning of the world:
the loss of a mitzvah against its reward,” etc.

Cheshbon, “reckoning,” stands for the practice of the mitzvos, as explained above: the reckoning of what a

mitzvah costs against its reward.
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And therefore from this comes “For a fire went out,” so that there are “its flashes, flashes of fire.”
And afterwards, “a flame from the city of Sichon” is the resting of the white light upon these flashes

of fire, etc.;

So from the mitzvos the fire goes out and becomes “flashes of fire,” the transformed animal soul. Then “a

flame from the city of Sichon” is the white light that comes to rest on those coals.
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and it is drawn from above to below through the study of Torah, as it is written, “and the Torah is
light,” which is the drawing down of the Infinite Light (Or Ein Sof), blessed be He, from above to
below: “wise, but not with a known wisdom,” etc.

The white light comes down through Torah study, as in “the Torah is light”: the drawing down of the Infinite

Light from above, which, in the words of Patach Eliyahu, is “wise, but not with a known wisdom.”
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And this is “a flame from the city of Sichon,” which is the study of Torah, as above in explaining
“For Your testimonies are speech to me.” And this is “and He tells man what (mah) is His speech
(sicho)”: the drawing down of the Name Mah (45), which is the level of self-nullification (bittul),

“A flame from the city of Sichon” is Torah study, since the Torah is sichah, as explained on “Your testimonies
are sichah to me.” Amos’s “He tells man mah (what) is His sichah” is read as the drawing down of the Name
Mah, whose value is 45, the level of bittul.
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that is, through “His speech,” which is the Torah, which is the drawing down of the Name Mabh, to
refine a second time the flashes of fire of [the Name| Ban (52), etc.

Through the Torah, “His sichah,” the Name Mah is drawn down to refine a second time the “flashes of fire”
that belong to the Name Ban (52).
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And the Torah is the level of “the cleaving of spirit to spirit” (isdabkus rucha berucha), in the man-
ner of kisses, and it is the level of “doubled kisses.” For kisses are the cleaving of spirit to spirit,
and there are two kinds of cleaving: the first is an arousal from above (isarusa dile’eila) that awak-
ens an arousal from below (isarusa dilesata),

The Torah is “the cleaving of spirit to spirit,” the Zohar’s image of a kiss, and indeed of “doubled kisses.” In

a kiss two spirits cling to each other, and there are two kinds of such cleaving; the first is an arousal from
above that awakens an arousal from below.
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and this is the matter of “spirit brings spirit”: the spirit of the giver awakens the spirit of the receiv-
er. And the second is that the arousal from below, the spirit of the receiver, awakens the arousal

from above; and this is the matter of “draws spirit”: it draws the spirit of the giver, etc.

That first kind is “spirit brings spirit”: the giver’s spirit awakens the receiver’s. In the second, the arousal
from below, the receiver’s spirit, awakens the arousal from above and “draws” the giver’s spirit to it.
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(And see what is written at the end of the discourse beginning “Your cheeks are comely with rows,
your neck with strings of beads,” on “brings spirit” and “draws spirit.” And see what is written fur-
ther on the meaning of “doubled kisses” in the discourse beginning “And the children of Israel

found a man gathering,”

The bracket refers to the end of the discourse “Your cheeks are comely with rows” in Likkutei Torah on the
Song of Songs, on bringing and drawing spirit, and to the discourse in Parshas Sh’lach on the man found

gathering wood, on “doubled kisses.”
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12 27
which is the matter of two modes in the supernal union: that the higher descends below, or that the
lower ascends above. And here too it can be explained in the same way, etc.

There the two kinds are the two ways of the supernal union: the higher comes down to the lower, or the lower
rises to the higher. The same can be applied here, to the Torah.
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And see what is written further on the cleaving of spirit to spirit through the Torah in the discourse
beginning “And the number of the children of Israel shall be,” and see Sefer Shel Beinonim

(Tanya), chapter 46.)

The text also refers to the discourse “And the number of the children of Israel shall be” and to Tanya, chap-

ter 46, on the cleaving of spirit to spirit through the Torah.
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Ar of Moav and the high places of Arnon
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“It consumed Ar of Moav.” Moav is the Chochmah (wisdom) of kelipah, that is, what is written in
Jeremiah (chapter 4), “They are wise to do evil, but to do good they do not know,” or like the magi-
cians of Egypt; and it is opposite the Chochmah of holiness, which is called av (father), as is known,
for the Torah is called “the instruction of your father.”
The verse continues, “It consumed Ar of Moav.” Moav stands for the wisdom of kelipah, cleverness turned to
evil, as in Jeremiah’s “they are wise to do evil,” or the wisdom of Pharaoh’s magicians. It is the opposite of

holy Chochmah, which is called av, “father,” as the Torah is “the instruction of your father,” and av is heard
in the name Moav.
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And therefore the Chochmah of kelipah is called Ar Moav, from the term in “and he has become
your enemy (arecha)” (in I Samuel, chapter 28), [and] “Your enemies (arecha) take in vain” (in

Psalms, chapter 139).

That is why it is called Ar Moav: ar means “enemy,” as in Shmuel’s words to Shaul, “He has become your ene-

my,” and in Psalms, “Your enemies take Your Name in vain.”
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And in the same way, too, the excessive cleverness and the superfluous schemes in matters of busi-
ness, in the manner of “My strength and the might of my hand have made me this wealth,” which
remove one’s trust from G-d. For although it is said, “And you shall gather in your grain,”

The same is true of excessive cleverness and scheming in business, in the spirit of “my strength and the

might of my hand have made me this wealth,” which removes a person’s trust in G-d. True, the Torah says,
“You shall gather in your grain.”
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“conduct yourself with them in the way of the world,” this is as it is written, “When you eat the toil
of your hands”; but not toil of the mind beyond measure, as it is written, “nor bread to the wise.”

On the contrary, thought is harmful (machshavah mo’eles).

The Talmud (Berachos 35b) explains that verse as conducting oneself in the way of the world, working for a
living; but “when you eat the toil of your hands” speaks of the hands, not of exhausting the mind, for “bread
is not to the wise.” On the contrary, as the Talmud says, such thought does harm.
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And this is what causes dullness of the mind, which becomes coarse because of its delving deep
into physical matters, even permitted ones; and because of this, contemplation of the greatness of
G-d does not take hold.

Such deep immersion in material matters, even permitted ones, dulls the mind and makes it coarse, so that
contemplation of G-d’s greatness can no longer take hold in it.
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However, through the study of Torah and the keeping of the mitzvos, it is said, “For a fire went out
from Cheshbon, a flame from the city of Sichon; it consumed Ar of Moav,”

Against this, Torah study and the mitzvos fulfil the verse: the fire from Cheshbon and the flame from the city
of Sichon “consumed Ar of Moav.”
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for the supernal Chochmah that is drawn down through the Torah and mitzvos pushes away the
darkness and folly of the animal soul; and on the contrary, through this the intellect of the animal
soul in a person is transformed, to be included in the wisdom of the G-dly soul, which understands
and contemplates the greatness of G-d. (And as from Moav, too, Ruth the Moabite was refined and
came out, from whom came the kingship of the House of David, etc.
The supernal Chochmah drawn down through Torah and mitzvos drives away the animal soul’s darkness
and folly; more than that, it transforms the animal soul’s own intellect, so that it joins the G-dly soul’s wis-

dom in contemplating G-d’s greatness. So too Ruth came out of Moav, and from her came the royal house of
David.
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And see what is written in the discourse beginning “Who is raised up to sit,” mentioned above. And
see what is written in the discourse beginning “Many waters,” etc.; and see the Zohar, Bereishis,
folio 6b.)

The text refers to its discourses “Who is raised up to sit” and “Many waters,” and to the Zohar on Bereishis.
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“The lords of the high places of Arnon.” The explanation: it is explained in the Zohar, Parshas
Beshalach (56a), on “and the streams of Arnon,” that it is the level of “the two companions who
never part,” as it is written, “And a river goes out from Eden,” etc. And see the Mikdash Melech
there, and the Likkutei Torah of the Arizal, Parshas Vayeira.

Last comes “the lords of the high places of Arnon.” The Zohar on Beshalach reads “the streams of Arnon” as

the “two companions who never part,” Chochmah and Binah, the river that goes out from Eden; the text also
refers to the Mikdash Melech and the Arizal’s Likkutei Torah.
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And this is the meaning of Arnon, from the term aron, the Ark of the Covenant, in which were the
Tablets: for “the Torah comes forth from Chochmah,” and the Ark is the level of Binah (understand-
ing), which is the vessel for Chochmah, “a point in its palace”; and this is the matter of “the two

companions,” etc.

Arnon is read as aron, the Ark of the Covenant that held the Tablets. The Torah comes from Chochmah, and
the Ark is Binah, the vessel that contains Chochmah, “a point in its palace”; together they are the two

companions.

A7) PP MY oW n7pRaY 19 22 01an PR RT 7200 IRM 1°Iva 22y veam) 1 D71 M ]
[M”2 RS 3w 17y (x7y 777
(And see the Zohar, beginning of Parshas Noach (59b), on “What is the ark (teivah)? This is the Ark

of the Covenant,” etc.; and the Likkutei Torah of the Arizal there; and the Zohar, Vayakhel (folio
214a); and Etz Chaim, Sha’ar 31, chapter 8.)
The bracket adds further sources on the Ark: the Zohar at the beginning of Noach, which reads Noach’s ark

(teivah) as the Ark of the Covenant, the Arizal’s Likkutei Torah, the Zohar on Vayakhel, and Etz Chaim.

WS YR PNT T TINM 25177 O7R IND 24Dpta A 2Shm mo KIT ARITPT Inan M
219 @2 PRI NOWRM 1w Pna nvnb

Now, the Chochmah of holiness is koach mah (the power of “what”), the level of self-nullification
(bittul) before the Infinite Light (Or Ein Sof), blessed be He; and this union of “the two compan-
ions” is so that there be bittul, and the drawing of the ayin (nothing) into the yesh (something), etc.

Holy wisdom is koach mah, “the power of ‘what,”” bittul before the Infinite Light, and the union of
Chochmah and Binah serves to draw the ayin, “nothing,” into the yesh, “something.”

1°1°92 0O WOR KT WURD 7M1 %03 19K DUIIRNOT 139K NN CpI 18°9pa Oyt Nk IR
245911 9905% Mpn

But “the one opposite the other” in kelipah is called “the high places of Arnon,” as our Sages, of
blessed memory, said: “These are the arrogant,” as it is written, “I have seen a man wise in his own

eyes; there is more hope for a fool than for him,”

Opposite this, in kelipah, are “the high places of Arnon,” which the Talmud reads as the arrogant: in the

words of Proverbs, a man wise in his own eyes, for whom there is less hope than for a fool.
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which causes the yesh (sense of self) and coarseness; and this is the matter of the Tree of
Knowledge of good and evil, and it is the very opposite of G-dly wisdom, which is koach mah, the

level of bittul, etc.

Such wisdom produces the yesh, a coarse sense of self. It belongs to the Tree of Knowledge of good and evil
and is the exact opposite of G-dly wisdom, which is bittul.

TRIN N2 RITY DI 7R A3 AWITPT TAOMT 7Y 1R TR NN D7 ADODT oM TP 97
250 MM ARDAR Y 27070 MTNINA DY AR AN PR NN N1 1900 Y

And therefore the wisdom of kelipah mentioned above is called “the high places of Arnon.” But
through the Chochmah of holiness, koach mah and bittul, which is the level of Torah, through this
“the high places of Arnon” will be nullified. And this is “And you shall tread upon their high

places,” in the manner of “I shall be filled from the one laid waste.”

Holy wisdom, the bittul that is the Torah, cancels these “high places,” as Moshe blesses Israel, “you shall
tread upon their high places.” As in “I shall be filled from the one laid waste,” what the one side loses, the
other gains.

(29 273p 7T) 92270211 ANIR 103 PO 87 (771 77) PR M2 1N

And see the Zohar, Vayakhel (folio 214), on “Everything was placed in the Ark,” etc.; and in Parshas
Balak (folio 192b).

The text refers to further passages of the Zohar, on Vayakhel and on Balak.

225991 RAITPW 70 197D (2y 3777) PP A2 2TIRI0 7Y 10 11Awnn IREY WK 9D 993 DU

253 ,254 ,255 ,256 ,257 ,258 ,259 ,260 ,261 ,262 ,263 ,264 ,265 ,266 ,267 .W,,y ,13
.

And one may further explain “For a fire went out from Cheshbon,” etc., along the lines of what is

explained in the Zohar, Vayakhel (203b): “Then a single flame comes out,” etc.; see there.

Finally the text offers another reading of “a fire went out from Cheshbon,” along the lines of the Zohar on

Vayakhel: “Then a single flame comes out.”
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IN ONE'S AVODAH

A person should not lose heart when foreign thoughts come to him; his task is to push them away by fixing

his mind on contemplation and the words of prayer, for this subdues the sitra achra and reveals G-d’s glory

in all the worlds. He should be one of the “masters of reckoning,” feeling each night the bitterness of what-

ever in his life was not for G-d, so that his prayer becomes a true outpouring of the soul; he should increase

Torah and mitzvos in proportion to the darkness around him, give charity before praying, guard his heart

and eyes, sanctify himself even in what is permitted, and not rely on excessive scheming for his livelihood.

QUESTIONS FOR DISCUSSION

1.

If the soul stood before G-d before its descent and returns to Him afterward, what exactly does it gain by

coming into a body, according to the maamar?

. How does the difference between the light that fills all worlds and the light that encompasses all worlds ex-

plain why the practical mitzvos of this world reach higher than the delight of Gan Eden?

. Why does the maamar treat pushing away a single foreign thought as subduing the most complete con-

cealment of all, and what does the analogy of lifting a house by its lowest beam add?

How do the two meanings of sichah, speech and moving, apply both to G-d’s response to prayer and to the
person who prays?

What is the difference between the blue light and the white light of a flame, and why does even the first

need a “flame of Yah” from above to begin?
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The note says that the Mitteler Rebbe’s transcript
(hanachah) of this maamar is printed there.
KEHOT'S NOTE
NMITAT 01N .01 Y 1°0PN 1702 AT NARNN SYRART I”INIR 271 NN
0°71%°P .UXNIR Y 1-T970 QW .XNN LABNN Y DpnoNTmIRd 00RO
WP0Y XD DRTITA ANW D°PIRN NpIPn PaR] LPAR Y 1-1702
TIR°217 2072 YN Y 270 NPWID-1UTR YTARK 02 O AR L[170pn
LOIVR Y 927102 RATR "InRR2

Kehot’s note points to Numbers 21:27-28 for these words.

Numbers 21:27-281173-173:X”3 72772

WX 770 Y 1295M) 1320 132w N3 D”?[Z?“?atl 17K° 1975y
{8 Nin3 *2¥2 3K 7Y TN 170 171N 127 113w MK

Wherefore they that speak in parables say: Come ye to

Heshbon! Let the city of Sihon be built and established! For

a fire is gone out of Heshbon, A flame from the city of Sihon;

It hath devoured Ar of Moab, The lords of the high places of

Arnon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR MR Yya L . DURwIAn 1IN 1D By
“Therefore the moshlim say: Come to Cheshbon; let the
city of Sichon be built and established.” The maamar takes
up the verse as the Talmud reads it, about those who rule
over their inclination.
Numbers 21:27172:8”3 72712
79170 %Y 139201 1320 192 N2 D"?T{i?ﬁtl Rlahy 1275y
Wherefore they that speak in parables say: Come ye to
Heshbon! Let the city of Sihon be built and established!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.M12-12,83 92712

71198 M2 vya

“For a fire went out from Cheshbon, a flame from the city
of Sichon; it consumed Ar of Moav, the lords of the high
places of Arnon.” Each phrase of the verse is explained in
the later sections of the maamar.
Numbers 21:28173:X8”3 72712
ning “2y2 280 Y MK 1O NP 1277 AWM AXY? UKD
:TJjB
For a fire is gone out of Heshbon, A flame from the city of
Sihon; It hath devoured Ar of Moab, The lords of the high

places of Arnon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2737 170 21 WY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/chukas/10/
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The Talmud expounds the verse: “the moshlim” are those
who rule over their inclination, and “Come to Cheshbon”
means come, let us reckon the account of the world: the
loss a mitzvah causes against its reward, and the gain of a
sin against its loss. This is the reading the maamar sets out
to explain.

Bava Batra 78b:1337°:2 17y X702 X322

WNN NI - *PEAWN INID® 0% DOPUIRT K - PDobun”

STOBT THI NI 190 MW T MFR 7007 ;071 PY 12wy

William Davidson, Vocalized Aramaic (CC-BY-NC)

oA

There the Mitteler Rebbe spells out the question behind
“to understand this”: what connection is there between
those who rule over their inclination and saying “come, let
us make the reckoning of the world”?

KEHOT'S NOTE

09%°2 0°5WID WS MOMW 1M PP WM RN DY RPTIR CINRND3

Py 70y Y anawn 2w IR b

AR YR 9

The note points to an explanation there of the teaching
about answering “Amen, may His great Name be blessed.”
KEHOT'S NOTE

LT 9Y 1IR3 997K 1°Y R-73 NUTIR 03 RN

115 952 927 K27 7R KT° 1AR 1yn PO

Rabbi Yehoshua ben Levi teaches that whoever answers
“Amen, may His great Name be blessed” with all his
strength has his sentence torn up. The maamar explains
the teaching through the light that encompasses all
worlds.
Shabbat 119b:5°77:2 v>>p naw
292 "7130 X2 ARY XD N7 NPT 29 2 12 YOI 20 K
DY 273072 PX1°2 NIYIR Y127 WKW AT 2 17 PYIR LinD
X*M1 727 71197277 DIWR — "Niy1n Y1027 Xpyw oKn 01012
7omin — 11 TIaY PU PRY 12 w2 19°DR amiY 227 K KaK 12
AR R YIND 27 00T P09 ,PNiYIE ¥iNeD” D7 o0 i
IMRIY 1TV 13 0I9Y 37 1PANiD D P2 MmN mivn P whph v
.o PPTR 12 X271 DMYY INND”
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Tur cites the teaching with the words “his sentence of
seventy years,” as the maamar quotes it, and explains
“with all his strength” as “with all his intent.”

Tur, Orach Chayim 56:1°X:1”1 0°°1 71X,V
g5y% TNan K2 R R AR ORTDW mIN03 AT PO ...
0°Y71p 113 932 7PWOR N3P °2N3 D3 pRDa RNPRTI RoMDY TPy
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5T 01y 27 02 NND ) WS AR B 03 MM T
TPYN" 97NN RWINT OMIN% IRONY NANWS AR 7207 XY

... 297 R9OYD TR 1R RIT 7772 RPTIPT 1°Rw 09pnm
Orach Chaim, Vilna, 1923 (Public Domain)

1" AON WD

The note points to a footnote there on the attribution of
these words to Elijah.
KEHOT'S NOTE
.2,319 MK T2 RIT 1OWY TATOR” 53 MY 147 7Y 19-w71pYa R
T, 12 1w D R IR

12 »19% SNTRY WK 1 o
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
0,07 R RD

13 Elijah swears to Ovadiah, “As Havayah of Hosts lives, be-
fore Whom I have stood.” The Alter Rebbe uses the words
to describe the soul before its descent, standing before
G-d.

1 Kings 18:15770:1” X 0°371

PPR IRIR 0997 3 17107 PNTRY IR NIRRT 00 PR RN
And Elijah said: ‘As the L-RD of hosts liveth, before whom I
stand, I will surely show myself unto him to-day.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

14 %105 SNTRY AWK N °N
Elijah’s first words to Achav: “As Havayah, the G-d of

Israel, lives, before Whom I have stood.” Kehot gives this
verse together with 18:15.

1 Kings 17:1'X:1” X 0°3%n
AWK DRI PPN N0 ARORTON TP 22WRN 223wNT 109K 1K

7127 75770X 2 W P TP DT MTON Y397 Ty
And FElijah the Tishbite, who was of the settlers of Gilead,
said unto Ahab: ‘As the L-RD, the G-d of Israel, liveth, before
whom I stand, there shall not be dew nor rain these years,
but according to my word.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

15 AN WK QOPONT PR 2N MM
“And the dust returns to the earth as it was, and the spirit
returns to G-d Who gave it.” The verse shows that the soul
ends where it began, which is why the purpose of its de-
scent needs explaining.

Ecclesiastes 12:7°1:2*> nonp

TN TR QPPN WD MM MTY3 TISTPY 19y7 307
And the dust returneth to the earth as it was, and the spirit
returneth unto G-d who gave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT'S NOTE
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PARAGRAPH 3
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The note says that Or HaTorah explains these three levels
at length, calling them the foundation of Sefer Yetzirah.
KEHOT'S NOTE
M2 %3 17AY 9Y WR” 20NN VY IAN 'Y 1IN UMK TR 0 LD
LT PPIY IR2NW 19192 WY 7RI7E° 9007 P TI0° KA 19K

17 ¥7omn *ra ona waknnm MphR nen N2 X wan

The note gathers places in Or HaTorah that discuss “soul”
as the G-dly life-force clothed in the worlds, the light that
fills all worlds.
KEHOT'S NOTE
03 IR .20WN Y A-RIP™ L1900 Y 107 D21 AR Y PP MK AR
TP’y 07270 1270021 .V Y 127N ONXM 7772 .07 Y1 7Y Mnw 'R
7Y 0OWITTI 2192 700 10w TR Qw3 RO

18 23 Pyn mas

“For one higher than the high watches, and there are high-
er ones above them.” The phrase describes the endless
gradation of worlds, each finer than the one below.
Ecclesiastes 5:7°1:1 n»ip
2 YRIT2Y MRNNTPR NPTR2 MNN PIS) UBYR P U pYYTON
0772y 07723 Y 723 Py 123
If thou seest the oppression of the poor, and the violent per-
verting of justice and righteousness in the state, marvel not
at the matter; for one higher than the high watcheth, and

there are higher than they.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
x,anenp

19 o°yopPa T
Reish Lakish teaches that there are seven firmaments and
names them, from Vilon to Aravos. The maamar adds that
seven spiritual firmaments, the seven heichalos, corre-
spond to them.

Chagigah 12b2 27 nxan
KEHOT’'S NOTE
.2,2° 3N AR

20 1917121 172w MRwan

In the World to Come “the righteous sit with their crowns
on their heads and delight in the radiance of the
Shechinah.” The maamar uses the words for the souls in
the higher Gan Eden, where the light is of a higher order.

Berakhot 17ax 1> n1372
KEHOT'S NOTE
XL M072
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Rabbi Simon teaches that there is no blade of grass that
does not have a mazal in the firmament that strikes it and
says to it, “Grow.” The maamar makes this the lowest rung
of the light that fills all worlds.

Bereshit Rabbah 10:6"1: 17127 n*wxr92
NR RDIM RDINT DM ,PIRT A OO0 19Y0 MPR MR RO 2
55 99 PR :11M°0 937 AR .AAPINT DR PR AP 0N ,1onn
RIT RTT,273 97 90K MR 700w 3003 P D pRY 2wy 2wy
23 PIRA 1WR 0w DR DO MpR nyTR (NP ow) 27n57
.NBN 9703 MAYIN IR LN MITYR WpN L(C OY) 0w Nw?
55031 ,M°97 DX NITYM 1R AR 712°0 N KD 12 K10 020
MY NI ROXINA :(QW) 2°N3T RIT KT WPR WP 2 wn
... KM 93201130 237 .00 1733 5y vy

Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
Zohar I, 251aR ,X17 Xt
KEHOT'S NOTE

JA”22) LR LRIARAT L7

1% MRINY 12 71OR YRR P 1P PRW TunDh 2wy T PR
bRt

Kehot also gives the Zohar for the saying about the mazal
that strikes each blade of grass and tells it to grow.

Zohar, Addenda, Volume I 1:1’X:’X X 75 ,119010 ,77t7 790

D°2wWyn >na >nnn

There the Alter Rebbe explains that the earth constantly
brings forth grasses and trees, something from nothing,
which even the heavenly hosts cannot do.
KEHOT'S NOTE
9107 217 2 °0 P”RAR IRT

PARAGRAPH 5

24
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n372

NOWNT2 Twyn O 952 wInn 1290

The first blessing before the morning Shema praises G-d,
Who “in His goodness renews each day, continually, the
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37 713N IR DOPwART 1R 10 By

work of creation.” The maamar explains this renewal as
the root of time.

Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, First Blessing before Shema 2,711 *»° ,t1Dwx 17°0
2 IR XY, YyRw NRCP MO 0N n»>an

TR OPTP22 WIMR ML DRI TP 0T YWY TRRD
TR TR UY Mp203 072 7 | TYYR 1207 (NUKII Ny
nR RPN DR NIURT KR 1127 0nind 7R7 A
123n 1L MY 19T 100y 007 0°217 R0 07 PR 0Py

230 RN M ‘?S]Qﬂ 20 Y7 '7ﬂ‘r.-} 12 58 117Y2 23m YT 1N
i OOWATR 1PRIX NI 1Y Ni2°20 1N nivikn mwb 7922 %
... PX"7920 0°720R TRA TV
He illuminates the earth [and provides light] for those who
dwell on it, with compassion; and in His goodness renews
every day, continually, the work of creation. How many are
Your works, Adonoy; You made them all with wisdom, the
earth is full of Your possessions. The King Who alone is ex-
alted from then, Who is praised and glorified and uplifted,
from the beginning of time. Eternal G-d, in Your abundant
mercy, have compassion on us, Master, Who is our strength,
Rock, Who is our stronghold Shield, of our deliverance, ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

PARAGRAPH 6

26
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In Ezekiel’s vision of the Chariot, “the chayos ran and re-
turned, like the appearance of a flash of lightning.” The
maamar reads the verse as the pulse of the life-force, with-
drawing and expanding.

Ezekiel 1:1477:X% 5xpi°
P12 IRIMD 3 RIX NP0M
And the living creatures ran and returned as the appearance

of a flash of lightning.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 7

27

28

“The chayos ran and returned.” Here the verse is applied
to the life-force of all the worlds, not only to the angelic
creatures of the vision.
Ezekiel 1:14 77X Dxpi°
2127 XN 23 RI¥T niT0m
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
v
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The seventh gate of Etz Chaim is the Gate of Mati VeLo
Mati, “reaching and not reaching,” which describes the
light alternately reaching and withdrawing. The Alter
Rebbe identifies it with the ratzo and shov of the life-force.

Sefer Etz Chaim 7:1-3’3-'R:1 011 vy

TR 1IN 925 :0°PID 712 OB RPY VR YW YA WY
TNYY 092 DOTIPI OTIPY NP 2nnm 1Yy mBURRa 0 na
TA7 0PI AR DOTIPYR MIRER IRIAN TN PIYA IN3AD N
55 DWwa wabnme 9190 1190 IR 700 KD D0TIPYT MIRCED OTp
7Y 9953 w2PNR NP3 IR 777 QWY 122107 0°932 12137 177 RY 7D
WY1 OV 0OTIPYA PN DR ORI ITAT IRT Muwan yane
12 NIPP MDPRRT DONM IR RITT PITAT IR PR K V9D mRxn
LINY TY 1277 NP 2130 197 KPW 1 IRA NPT MIRGEA AR

Sefer Etz Chaim (Public Domain)

30 MPWRA2 TwYn TN 0 o3 wnn

The words of the blessing before the morning Shema. The
renewal it describes is the life-force’s withdrawing and be-
ing drawn anew at every moment.

Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, First Blessing before Shema 2,511 *»° 110wy 1170
2 IR XY L, YR NRSP MO ,nanw n%°an

TR OPTPR2 WINR IMVN DURI2 TPY DOTT TR RRT
TINT NPR IPWY Mea2 09 N | Ty 1277 (IPwRYI Ay
nR RPN DR NIWRT KR 1127 onind 7R7 A0
123n 1% MY 1IN 10y 0N 0°217 PR0I2 07 PR by

230 R0 M ’?}_7@1 20 Y7 'ﬁ'r; 12 5 117Y2 23m 1YY N
aniY OOWATR 1PRIX NI3D 1Y Ni2°20 1N NiTiRn im;;‘b 723 9%
Ex'ﬁ:; 0°790n TN 7Y
He illuminates the earth [and provides light] for those who
dwell on it, with compassion; and in His goodness renews
every day, continually, the work of creation. How many are
Your works, Adonoy; You made them all with wisdom, the
earth is full of Your possessions. The King Who alone is ex-
alted from then, Who is praised and glorified and uplifted,
from the beginning of time. Eternal G-d, in Your abundant
mercy, have compassion on us, Master, Who is our strength,
Rock, Who is our stronghold Shield, of our deliverance, ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

31 DOWTAN D°AWR AWND 52 7770

There the Alter Rebbe explains the “new heavens and new
earth” that G-d says “I make”: the present heavens and
earth were drawn down through the Name Elokim, the lev-
el of tzimtzum and concealment, whereas the new ones
will come from an arousal from above alone, a revelation
from G-d’s own essence that has never yet been revealed.
KEHOT'S NOTE
79K 3,2 RN
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PARAGRAPH 8

32 | Kehot’s note points to Ezekiel 1:14 for these words.
Ezekiel 1:1477:X% 5xpi®
:P120 RN 23 Ri¥Y NIm
And the living creatures ran and returned as the appearance
of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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The note says that a gloss and a summary on this passage
are found in this manuscript, the one numbered 318 in the
Rebbe’s library, which also contains the glosses and sum-
maries printed in Or HaTorah on Chukas, p. 883.
KEHOT'S NOTE
mIona "N XA L[3] .2 ,77) YLD T2 we oy M Tan
DN7MIRAW D°91%°P MITATT DO°RXNA1 OWY .318 012 9”INTR P N°°N002
.[32nhn Yy unwan

PARAGRAPH 11

34 | “Just as the Holy One, blessed be He, sees and is not seen,
so the soul sees and is not seen.” The Talmud’s compari-
son illustrates how G-d’s light is hidden in the worlds as a
soul is hidden in its body.

Berakhot 10a:257772:X > n1572

I 92 DR AR MYl AR — 01Y 93 KR KIT 2 viTRA AN
APRY ORI ATl AR — RT3 IPRY ORI KW 912 wITRE R
NX 121 TR AX — 192 09iY0 P2 NX 71X T2 WiTRT MR 0K
YATRT MR .TIN0 ARYl AR — 7100 RIT N2 WITRD AR A0 5;
X2 .0°770 702 NIWP Maw3 AN — BTN 1702 20 XM T2
9910 0727 nYnn 2 WUY on? nawty 1990 0°27 Twnn 2 WY on
As the Holy One, blessed be He, fills the whole world, so also
the soul fills the whole body. As the Holy One, blessed be He,
sees but cannot be seen, so also the soul sees but cannot be
seen. As the Holy One, blessed be He, nourishes the whole
world, so also the soul nourishes the whole body. As the Holy
One, blessed be He, is pure, so also the soul is pure. As the
Holy One, blessed be He, dwells in the inmost part [of the
Universe], so ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

35 15 0OPNDNY DORvRYN

The note says that the manuscript mentioned above has a
gloss at this point in the maamar.
KEHOT'S NOTE
.[7ann°y oW NPMX R7] L[] A7AT RO w0 97an2 ow

36 DMNNWR 9 DMAWT NaAR

“You alone are Havayah... and the host of heaven bow
down to You.” The maamar cites it to show that above our
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physical world creation still senses its own bittul.

Nehemiah 9:6"1:’t 1"
DNIE3) DORYT BY DWYTTN PRy AOX 77 1 KT
X231 D72°NK MR AAKY DN2 WWK22) 0O 2 TWK92) PIRT
0NN 77 0NED
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,0

MINNWRY wHRwn Pava nd

Rabbi Yehoshua ben Levi teaches that the Shechinah is in
the west. Kehot points here as the background for the
sun’s bowing toward the west.

Bava Batra 25b2 1775 X702 X232
KEHOT'S NOTE

.2, 2”2 AR7

PRI YD DAY 0D YR wrn

There the same verse is explained in the soul: “heavens”
(shamayim, fire and water) are the emotive attributes, and
opposite the holy heavens are the bad attributes, the heav-
ens of kelipah.
KEHOT'S NOTE
2,1 8p71 2 oy IR

PRI WY DONw 9D

Rabbi Yehudah son of Rabbi Simon says that the seven
times Koheles says “vanity” correspond to the seven days
of creation; for the first day, “In the beginning G-d created
the heavens and the earth,” he brings “For the heavens
shall vanish like smoke.”

Kohelet Rabbah 1:2°2:°% 127 n>mp
NWRI2 LNPWRI2 W NPT TN NPTP MRY 07930 YA ..
2°N271 ,7IRT DX DoAY DR D’p"?}j R72 N°URI2 (R X N°WXI2)
YY) 0,37 0 W2 ANPnI WY oY 03 101 K1 YY)
LR? TOYWY) 2037 ,0°T NMPY ,CU0PWa .0vmwn 1000 AN (T ,T?
Yw©) 2°0271 ,NIRR 17 ,°Y°272 .07718n 00 '[iW? nxen oM (v
(2 ,R [1738%) 2°0207 ,0700 137 ,Unn2 ,n;;‘?n 1em (23,7
... FOR : (3 ,R 71°19%) 2°N21,0TR WY W2 .0Mwa 73y 7oK
“Vanity of vanities, said Kohelet; vanity of vanities, every-
thing is vanity” (Ecclesiastes 1:2). “Vanity of vanities [havel
havalim]” - Rabbi Huna said in the name of Rabbi Aha:
David made a statement and did not explain it, but his son
Solomon explained it. Solomon made a statement and did
not explain it, but his father David explained it. David said:
“Man is like hevel” (Psalms 144:4); to what hevel [is man
compared]? If it is to the hevel [heat] of an oven, it has sig-
nificance. If it is to the ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)
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1220 7323 PN 109N WY 0w 0D

“For the heavens shall vanish like smoke, and the earth
shall wear out like a garment.” The maamar reads it as the
end of the materiality that conceals G-dliness.
Isaiah 51:61:X71171°yw”°
WPI YD DMWY NN PINTON WIM DPPY DML wh
MAN 02PN Ny 127 PRY) A7an T IR
NN K2 NPT
Lift up your eyes to the heavens, And look upon the earth be-
neath; For the heavens shall vanish away like smoke, And
the earth shall wax old like a garment, And they that dwell
therein shall die in like manner; But My salvation shall be
for ever, And My favour shall not be abolished.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1220 7325 PN 10901 WY 0w 0D

In Parshas Noach the Midrash says that the covenant of
“seedtime and harvest” lasts as long as heaven and earth
endure, until the day of which it is written, “the heavens
shall vanish like smoke.” This is the first of the Midrashim
the text lists.
Bereshit Rabbah 34:11x:77% 7121 n°wR12
el 55 X9R 17797 nTmy 1Mo 10°92w N1 %12 0°7120 IR ...
12 2105W 0 IR RPWHD ,NnMp 10772 ,1RPR PIRM Donenw
LYW TNIRD L7220 7330 PR ,IT0R1 [0y 0Onw 0D (X1 1Y)
>y K7 ,%2 17970 DD 07391 (RMAR %27 90K A2 X177 012 999m
SEPY YT ,T9OKRY 1990 12199219 KDY 10T ,1IRIp KDY YA Y
DMLY IX 7700 AT PR L NAROM AR, OIm P, 1T
nnRna B vYn POy R (70 Ow) MR NRT M PN ,mIYn DR
cee T ODITAR TR 11O7 WYR AOAN 1YY PR

“As long as the earth endures, sowing and reaping, cold and
heat, summer and winter, and day and night shall not cease”
(Genesis 8:22). “As long as the earth endures, sowing and
reaping, cold and heat...” - Rabbi Yudan in the name of
Rabbi Shmuel: What do the descendants of Noah believe?
That the covenant made with them will last forever? The
truth is, rather, that as long as the heavens and the earth en-
dure, their covenant is in effect. When that day comes re-
garding which it is written: “For ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

230 7335 PN TR 1WYS DN 3

On “And it came to pass (vayehi) in the days of Amrafel,”
the Midrash asks about “And there was (vayehi) evening
and there was morning” and answers that even this is not
complete joy, since all that was created on the first day will
wear out, as the verse says.

Bereshit Rabbah 42:3'1:2” 1127 n°wX"2

P2r3 7999 N3 7 own N° 13 1PRtaa 37 - 1900 omhy ponm
313 o1y PYD DMAR :173p0 IR PRI 173 0K 1327 PR)
TRRIY ,071%1RA 22NROKY L1290 PN 1712 OY DYID 2IXR AR 190N
227 MR AN M02 DI 10R M L,Avtha sxna Y (0 Mnw)
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DIP3AR XA 172 WITPI IR LRIINR RIWVD PPORT MR (XAININ
119 :(0W) MR 777217 78N 112 DY RIX 72X AR 79790 2802 RY®
AT OTR WY °31 ,0D77M 037 LR¥P IR 79900 MmN 0 e
... OTI2R 12K DW 1971 :0M3D 737 IR 1200070
Another interpretation, “it was in the days of Amrafel” -
Rabbi Tanhuma in the name of Rabbi Hiyya the Great and
Rabbi Berekhya in the name of Rabbi Eliezer: The following
exposition was brought with us in our hands when we came
up from the Diaspora: Wherever it is stated: “It was [vayhi]
in the days,” it indicates trouble. is seen as a combination of
the words vay and hi, both expressions of woe and misfor-
tune. “It was in the days of Amrafel” - what was the trouble
there? “They ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
m9an 7333 PN 1MRRI YD OoRY 03

The same teaching, in Parshas Shemini: what was created
on the first day is destined to come to an end, as it is writ-
ten, “For the heavens shall vanish like smoke.”

Vayikra Rabbah 11:7°1:X”> 1127 R1p"

m9an TA20 PN 1TPRI JWYs Do 0

The same teaching, in Parshas Naso: all that was created
on the first day will wear out, as the verse says.

Bamidbar Rabbah 13:5°7:3" 121 712712

m9an 7333 PN 1MRRI YD OoRY 03

In the opening passages of Ruth Rabbah the Midrash
brings the same teaching: the heavens are destined to
wear out, as it is written, “For the heavens shall vanish like
smoke.”

Ruth Rabbah, Petichta 7°t Xnn>no ,i727 M
73797 99T 7127 197 SWIRY YR 137D ,NRS? DOYU PTNYY ..
DoywIn yamm (W ,2 21°K) 2°N27 KA R0 .HUQ’? ,0170 WIRN
¥R (R0 1 o°%nn) R ,Ni:‘? 1’1_15]'2 P TEY 1 ,07iR
Di® T2 7771 279 N (X LR NPWRI2) 20070 AP 1P0Nh LpUTEY
MY P3P DY TTRYY MY AP KT AN 7 T TN
I 2°07 KT AP PONR NN WY 0P 03 () K1 YY)
o SR PIN WPT I 0P P2 W
Rabbi Tanhuma in the name of Rabbi Hiyya the Great, and
Rabbi Berekhya in the name of Rabbi Elazar: This midrash
came up with us from the Exile: Any place that “It was
[vayhi]” is stated, [it alludes to] trouble. Rabbi Hiyya the
Great: Any place that “It was [vayhi]” is stated, it can serve
[to allude to] either trouble or joy. If it is trouble, there is
none like it. If it is joy, there is none like it. Rabbi Shmuel
said: There are five [instances of] “during the ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)

1220 7325 PN 109N WY 0w 0D

In the opening passages of Esther Rabbah, on “And it
came to pass in the days of Achashverosh,” the same
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teaching appears: what was created on the first day is des-
tined to wear out.

Esther Rabbah, Petichta 11x”> Xnr°>no ,i127 9NOX

py e
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
L0

WONT QWY 27 127 M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RERE dalaiigla)

Kehot’s note points to Ruth Rabbah 2:5 for these words.

Ruth Rabbah 2:5’7:’2 7127 N1
"2 .ninY wiT A0 KRR 027 ,(2 LR M) '[573"?}{ UORD Ov
IR Y ,q?pﬂbg ORI OV .ning w7 MR oanR 12 v
DY) .0y DRI TPRYN POV Nyl INYR oYY .M5%n Rian YR
0 122 197721 .0 T ameIw 1ivmn L1ivp3) it 12 o
2192 "3 IO0PR WX P 13 YU 031 ,0NeN .02y
AN 22 TN O3B °21 BN N 12T S0P RAR MK 1R
<+ WX 2PY D7IDK WYNIY 10T
“The name of the man was Elimelekh, and the name of his
wife Naomi, and the names of his two sons Mahlon and
Kilyon, Ephratites of Bethlehem in Judah. They came to the
fields of Moav, and were there” (Ruth 1:2). “The name of the
man was Elimelekh” (Ruth 1:2). Rabbi Meir would expound
names. Rabbi Yehoshua ben Korha would expound names.
“The name of the man was Elimelekh,” as he would say: To
me [elai], the kingdom [malkhut] will come. “And the name
of his wife was Naomi,” as ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
‘mnphYn
On that page (6b), explaining Isaiah’s “For the heavens
shall vanish like smoke,” the Alter Rebbe cites Tikkun 8 of
the Tikkunei Zohar for the “heavens” of kelipah, the bad
emotive attributes that stand opposite the holy heavens;
they “vanish” (nimlachu, which Rashi explains as rotting)
through the holy salt that consumes the sense of self.
KEHOT'S NOTE
.2,1 %P7 °2 oy 03 XA

DOWTAT QORWT IWNRD %2

“For as the new heavens and the new earth which I make
shall stand before Me.” The new heavens will not hide the
light drawn from the Infinite One.
Isaiah 66:222375:170 11°yw°
197 DAY MY I YUK YT TINT DWINT DR 0K *3
:0RWY DY THY? 12 °N7OK]
For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your
seed and your name remain.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.32 ,10 »yw

INT° PPy PPy oD
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.1,20w

NPy Y o2
“For they shall see eye to eye when Havayah returns to
Zion.” In the Time to Come G-dliness will be seen openly.
Isaiah 52:8°1:27117°yw°
{TIVS T NI YR 1Y 73 10 VI Vi ) 170 Hip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

17120 AN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.1,naw

120 AN

“And the glory of Havayah shall be revealed, and all flesh
shall see together.” The verse describes the revelation
without concealment that the new heavens and earth will
allow.

Isaiah 40:57:"n 71°yw°

11277 °0 %2 1707 2772 171 1 7329 AN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

n137 pa2 PN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R,

"o —

The note says that the manuscript mentioned above has, at
this point, a brief summary of what has been explained.
KEHOT'S NOTE
L[] °naw 114 M1Epa IRD e B ow

PARAGRAPH 12
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“For I, Havayah, have not changed.” The maamar applies
it to the light that encompasses all worlds, which is the
same before and after creation.

Malachi 3:61:°1 2281
:DI:I"?; e :!',722";;! onx) ’n’;@' oA hakl
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For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

DY TR MW MY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
071K 991 v

PARAGRAPH 13
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“Do I not fill the heavens and the earth? says Havayah.”
The maamar reads the “I” as G-d’s own essence, the light
that encompasses all worlds, which is present everywhere.
Jeremiah 23:24773:373 1717
DRI KiPT TIONY MWK I DIN0R2 TN N0TON
TR X2 3N PIRTTNNY
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L12,10 7

PAN2Y DORw2a WP

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Snw nanw® nana

PIAN2Y DORwa WITPn

The Yishtabach blessing praises “the great King, holy in
the heavens and on earth.” The Alter Rebbe reads “holy”
as set apart even while present in heaven and earth.

Siddur Ashkenaz, Weekday, Shacharit, Pesukei Dezimra,
Yishtabachnranw» 79217 *»108 ,n°nw n%°an ,211 % ,110WR 1170

°2 .YINI DWW WiTRM 21T T700 PR 1970 TY? I nang”
YT PP Anaw Y aniak pbRY ARRR Rl 97

ni312 .m3ym METR NNEM AN LAAN YT N3 A7ve
DX .NIN2WR2 9173 770 X T ARK 712 0239773 1RYR MIRTIM

L0239 °1 9R 170 ANt PP Anian NIRRT 1R NIRTINN
Praised be Your Name forever, our King, Almighty the great
and holy King in heaven and on earth. For to You it is fitting
[to offer] Adonoy, our G-d, and G-d of our fathers, song and
praise, glorification and hymns, [to proclaim Your] strength
and dominion, victory, grandeur, and might, praise and glo-
ry, holiness and sovereignty, blessings and thanksgivings,
from now and forever. Blessed are You, Adonoy, Almighty,
King [Who is] great in [our] praise Almighty, of [to Whom we
offer our] thanksgiving, Master of [Whom we praise for His]

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

64



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 10

63 TIWA PINDY DOMWA RIT NN ORI

The note says that there the Mitteler Rebbe gives an analo-
gy for this: the light of the soul, which shines in all the
limbs from head to foot exactly equally.
KEHOT'S NOTE
993 [1PRNAN WO IR 174y M Pwn K221 70K Y IR KPR MRNI
Wy wan mwa 1% 7y wRIn 0K

64 7IND 72°Wn

“Even darkness is not dark for You... darkness and light
alike.” Before the light that encompasses all worlds, spiri-
tual and physical are equal.

Psalms 139:1227°:07%p 0°%°1n
:TIRD 712700 71°K° 0i%D 717721 Tan UKD qwn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,09p 0°2nn

65 TY PN .. Pynn oomnwa

“Know this day... that Havayah is G-d in the heavens
above and on the earth below; there is none else.” G-d is
equally present above and below.

Deuteronomy 4:39v”%:7 0127

P91 Pyun 0w DRORT XA N °3 722770K NAWMm oD Ny
TV PR nonn YIRT

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

09,7027

66 NN QW 0°AW PON ON

“If I ascend to the heavens, You are there; if I make my
bed in the netherworld, behold, You are there.” The same
presence at the highest and lowest extremes.

Psalms 139:8°11:0”%p 07210
737 PIX YRR AN O DY PONTON
If I ascend up into heaven, Thou art there; If I make my bed

in the nether-world, behold, Thou art there.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1 ,u7p 0°7nn

67 INR PRI 0T PYTA

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A L,mnp ow

68 IRR PRI T 1T

“Great is Havayah and exceedingly praised, and His great-
ness is unsearchable.” The maamar divides the verse: “ex-
ceedingly praised” is the light that fills all worlds, “His

likuteitorah.com/likkutei-torah/chukas/10/
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greatness is unsearchable” the light that encompasses all
worlds.

Psalms 145:3:1”np 0°2°1n
20 1R NPT TRR Do PiTy
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
SRR 7192 1072

70 Ty 2TV IR N2Wwn TR

The blessing Baruch She’amar ends, “King, lauded and
glorified forever and ever is His great Name.” The maamar
reads adei ad as praise rising from level to level without
end.

Siddur Ashkenaz, Weekday, Shacharit, Pesukei Dezimra,
Barukh She'amar 2°p108 ,n"nw n%san 20 sne OwR 70
2 ANRY 72,017

T3 TIRDN AN 79733 NI NINWIIPRIR N 797 .

:NINWA2 PPn 770 1 AR 112 5170 nY 1yTy
Blessed is He Who spoke, and the world came into being,
blessed is He; blessed is He Who maintains the creation;
blessed is He Who says and does; blessed is He Who decrees
and fulfills; blessed is He Who has compassion on the earth;
blessed is He Who has compassion on the creatures; blessed
is He Who rewards well those who fear Him, blessed is He
Who lives forever and exists eternally; blessed is He Who re-
deems and saves blessed is His Name. Blessed are You,
Adonoy, our G-d, King ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

PARAGRAPH 15

71 23 Dyn e

“For one higher than the high watches, and there are high-
er ones above them.” The phrase describes the endless
levels of praise that belong to the light that fills all worlds.
Ecclesiastes 5:7°1:’1 n2p
>3 YRNTT2Y MRNNTOR A1TRI AXIN PR LRYR P U pYYDN
0%y 07723 MY 723 YN 733
If thou seest the oppression of the poor, and the violent per-
verting of justice and righteousness in the state, marvel not
at the matter; for one higher than the high watcheth, and
there are higher than they.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1, nenp
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“Great is Havayah and exceedingly praised.” The first half
of the verse refers to praise in levels, the light that fills all

worlds.

Psalms 145:33:71”np 0°2°1n

2P0 R NPT TR PPm 2T
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

73 19IND 72°Wn2

“Darkness and light alike.” Before the light that encom-

passes all worlds nothing can conceal.

Psalms 139:1227°:1”%p 0°%°1n

:TIRD 712°WND 71°K° 0i%D 717721 Tan W KD qwn o3
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

74 27T N91an 7371 SNOKR7

“I saw, and behold, a menorah all of gold.” The verse

opens the discourse the text refers to here.

Zechariah 4:2°2:7 1"t

-5y AP A7 271 N7 727 0K K1 XD AN 717 79K IR
"2y WX N7 NIPEIN NPV YW T9Y PO 1YY ATKY

AYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon

the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

75 1°own P

The Talmud describes the World to Come, where the right-
eous delight in the radiance of the Shechinah. The maa-
mar says that the soul’s delight before its descent is still

only from the light that fills all worlds.

Berakhot 17a:1227:X 1> n1272

32 7K R27 0790 X327 02V M7 02y RY 1377 AID2 K91
X1 1IRIP KDY 1AM Ryn KDY 12271 1778 KDY AN KDY APOOR KD
DI DPYNT3 DPOTILYN PIUT DTS KPR NN X2 My

JARYY 12IR7 DORORT DR NI 0K ,TI7OWT 10
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit

enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“I am Havayah your G-d, Who brought you out of the land

of Egypt.” The verse that closes Parshas Sh’lach, on which
the text’s cross-reference discourse is based.

Numbers 15:418712:170 712722

DORPRY? 0% N7 018N PIRD DINK PNRYIT WK 07RO U1 IR

1027 *1 IR

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“How goodly are your tents, O Yaakov, your dwellings, O
Israel.” The verse opens the discourse the text refers to
here.

Numbers 24:5°7:773 72713

2R 9°010Wn 2pY? PPN 130N
How goodly are thy tents, O Jacob, Thy dwellings, O Israel!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”UD R°22NK 72

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[5].(2,mop) awn (X ,TEP) 27m

771 12192 17217 X PPNOR R7HD R DONN T2

The Zohar teaches that when the sitra achra is subdued,
the glory of the Holy One, blessed be He, rises in all the
worlds. The maamar builds its whole explanation of
iskafya on this saying.

Zohar, Tetzaveh 10:83-11:9227%:X™-3"2:* M¥n 7717 7100

72y 119192 172197 RIpP° PPNON KRB0 N™DINN 75
Kehot gives this second place in the Zohar for the same

saying about subduing the sitra achra.

Zohar, Terumah 6:38-7:45771:1-172:1 710,771 790

SINWRD NN PP 1w

The school of Eliyahu teaches that a person should always
place himself under the words of Torah “like an ox to the
yoke and a donkey to its load.” The maamar uses it for ac-
cepting the yoke of Torah and mitzvos.

Avodah Zarah 5b:4-5°71-"7:2°1 77t 1712y

gy DX 077 0PIY? AMPN 227 KIA ,PiN0m Niwa B3 cnven”

NRMY 0K 0o02 TYRY iRER? 7N IY7 23D 770 M7 By

2R 9913 1°¥3 M3 101 0y NN
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2,0y
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82

OPORA WY YR M

“G-d has made the one opposite the other.” Chassidus
reads it as the parallel structure of holiness and kelipah,
here the heichalos of each.

Ecclesiastes 7:1477>:t noip

ey Tlfg'ﬂ?;:j’? M- 03 OR7 Ay 0P 23wl 1 n2iv o2
STRIRR IR DR R¥R? KPW 1127779 DOP2RT

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

L nenp

PARAGRAPH 17
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721 WP MNn®

“He who separates himself seeks his own desire.” The
maamar applies it to one who pursues physical wants and
so draws his life from the kelipos.
Proverbs 18:1'x:m “5wn
Y9 TYIN232 T191 WRD: MDY
He that separateth himself seeketh his own desire, And

snarlest against all sound wisdom.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X ,M000n

290 VYR P YT 1R190 1A MY

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
LTIV LNPIRNA WY 0n 17 LAY L, ATRY L7700 ,27Nnw 1Y IRT

2WVYRPIAYI 19193 1210
The Arizal teaches that in Asiyah the kelipah outweighs the
holiness, and nothing in that world is not composed of
good and evil mixed together.
Sefer Etz Chaim 48:3°x:11”n 01 vy
0°271yn O O3 73R DY a%nn X0 71302 100 0°27Iyn on ...
o oy 17w b eyt by nan ”'7,7.1 ey Lym 2w e
9707 29RO R WY 09192 927 0 PRY T 003TIYn
I O MPUERAY ARMILT TIM LRn T PNy Y0P ey
R2T 9P RIPI R PW O IRMIVA 191 0T MYIRRT 9P
091y 202w PRI UPp OR DIRRY WY 191 177302 11 T1vT
R”32 9R2N° T 09 0PIy 95 12 vnk o ox IR 0yt mavao
... D22W NIDPERT MIDDPIT T TR 71713 07 3 R °RT) DINKR

Sefer Etz Chaim (Public Domain)
992° T QA c

“For on this day He shall atone for you, to purify you.” The
verse opens the explanation in Parshas Acharei to which

likuteitorah.com/likkutei-torah/chukas/10/

37 713N IR DOPwART 1R 10 By

the text refers.
Leviticus 16:30°7:10 X1p™
37700 1 *197 D2 NRYA P31 DONK ITY? 0277y 1907 M 09937
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 20
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89

19N DINNRR NP 7772

There terumah, the offering raised “to Havayah,” is ex-
plained as bittul from below upward.
KEHOT'S NOTE
7,09 R™MN

112170 QoNRNM NP

“Take from among you an offering (terumah) to Havayah.”
The verse opens the Torah Ohr discourse the text refers to
for the meaning of exaltation.
Exodus 35:51:1"% mnw
N021 371’7 NN DX 78°27 927 2771 95 N2 AN 0OARR R
Balvehil
Take ye from among you an offering unto the L-RD, whoso-
ever is of a willing heart, let him bring it, the L-RD’S offer-
ing: gold, and silver, and brass;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

INR IRN PINA 120

Yehoshua and Kalev say, “The land is exceedingly, exceed-
ingly good.” The verse opens the discourse in Parshas
Sh’lach mentioned here and earlier.

Numbers 14:7°1:77 12712

MNP A2 172y WK PINRD R? PRI 12 NTYTRITOR 1nKn
SRR TRR PIRT 71270 AR

And they spoke unto all the congregation of the children of

Israel, saying: ‘The land, which we passed through to spy it

out, is an exceeding good land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 22

90

nora an apye

“For Havayah’s portion is His people; Yaakov is the rope
(chevel) of His inheritance.” The maamar takes chevel lit-
erally, a rope whose lower end moves its upper end.

Deuteronomy 32:9'0:2”% 0°137
:in?m1 221 2Py iny Havayah pom »2
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,2% 0127
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"%y — PPNONY

The note says that the manuscript mentioned above has
the summary at this point in the maamar.
KEHOT'S NOTE
.[3] .20 %y ow N7MR AXA] 8P IRD w° P7Ina ow

PARAGRAPH 23

92

93

94

95

WY.L WS N ANyn 9o

Rabbi Yehoshua ben Levi: whoever answers “Amen, may
His great Name be blessed” with all his strength has his
sentence torn up. Section 3 explains this teaching.
Shabbat 119b:5°1:2 v™p naw
222 »T130 RI1 RY KT K 1390 29 17 12 YUY 02 K
oy 271002 '?Nﬂjb": NiyIe ¥ine2” R 10T i1 ¥7ip ,in3
R™1 527 071107277 2w — “NiyIe Y1937 Rayv *Rn 701072
7onin — 11 n7IY Y vy i2 W 99°DR api 227 K RaX 92
AR RIT PIND 37 00T P09 ,PNIYIR YiNDDY D7 o0 i
MRIY 1TV 1A WY i °nnie ins '?32 “TAR” 1330 ‘?.:! :W’.?'? (7]
e PPN N2 19T D"

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,0% naw

ey e

The note says that the words “of seventy years” are not in
the Talmud, Shabbos, and quotes the Rebbe Maharash’s
marginal remark there: the Tur, Orach Chaim 56, ends
with “the sentence of seventy years,” and it seems this was
his reading in the Talmud, Shabbos 119b.

KEHOT'S NOTE

YR PR0AT YWa A%N Y 2-179N BPI0A LNAW RN RN°D 9KR N

119w IRTIM AW Y DW 1PT MR 07707 110 MR MW2” wraan P

.57ay 727y UPT NAW A2 19w ROIPAT

7AW Y 2w 130T AR PYIp
The Tur cites the teaching with the words “his sentence of
seventy years,” which are not in the printed Talmud.
Tur, Orach Chayim 56:1°X:1”1 0°°11 71X,V
O%y> T1an K27 RY KT AR ARODY 7aN52 AT PN ...
0°Y71p 113 932 PWOR 1Y °2N3 93 pRDa RNPRTI ROMDY Py
0°wI97 1X33 02 AN 932 113 932 WD M Y W 130T M »
73yR 95 72°013 0°19007 P52 Dax obw nnw own By X317 1w
MW D DIAN ROR APRY 277 ©1°00 ORI N 70 P1TA0 wOR
5T ARy 27 71702 N0 2191 VR IR B 03 MM TN
T2YN" 97NN KWINS OMINNT IRAN™ NaNWS AR 71207 IR
... 997 KPO¥D 1K 192KY RIT 7772 RWTIPT 7oRw 09pn7

Orach Chaim, Vilna, 1923 (Public Domain)
[27° wn

“Moshe would speak, and G-d would answer him with a
voice.” The verse opens the discourse where the Alter

likuteitorah.com/likkutei-torah/chukas/10/
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Rebbe explains G-d’s Names as the channels of His
attributes.

Exodus 19:19v7°:1” mnw
:2iP2 122Y7 DORPRT 127 YR TR PIM 7730 8w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19w ApTE wasM

“And He put on righteousness as a coat of mail.” The verse
opens the letter in Iggeres HaKodesh to which the text
refers.
Isaiah 59:171°:0”3 \7°yW°
nYabR OR3 T2 WIPN WK T ¥I0) WD MRTR WY
HTIRIP 2ynD vy
And He put on righteousness as a coat of mail, And a helmet
of salvation upon His head, And He put on garments of

vengeance for clothing, And was clad with zeal as a cloak.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7292 MY NI TN ORIYN RN AT

“Before the world was created, there was the Holy One,
blessed be He, and His great Name alone.” The maamar
identifies this Name, which preceded creation, with shmei
rabba.

Pirkei DeRabbi Eliezer 3:2°2:°3 71398 °217 °p10
oy , 7292 23737 MW RN T2 WATRD 177,030 K121 KPY TY

ni1g% n3 MY PR ?hniT 9270 mn? SUn avwn oy
IR ,1PREIMY PRI PRITIOY PIRD vUIn R OX ,ibgf D"!TQ?L_'-)
7 X2 09iyn NN 1107 vIINT KIT N2 WiTRa 72 ,ni127 nnn
1WA DR RI2Y 7Y THIY
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...
Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de

Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
Y723 QTP

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(N]?W T¥) 2’9 R”ITD

PARAGRAPH 24
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“Everyone who is called by My Name, and whom I created
for My glory, I formed him, I also made him.” The three

68



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 10

verbs are read as the three worlds of Beriah, Yetzirah and
Asiyah.

Isaiah 43:7"1:0"n 1°yw°
PIPRYTN RS PNRY2 TI257) 0w K 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

5,20 030

100 072 naw "n°

“The days of our years, in them are seventy years.” The
maamar reads “in them” as the seven attributes of the ani-
mal soul, each of ten, which the soul refines over its sev-
enty years.

Psalms 90:10»:’% 0°%°1n

21y DTN MY DIBY N2 0K MY DYV 83 IR
DY TN 173 TN

The days of our years are threescore years and ten, Or even

by reason of strength fourscore years; Yet is their pride but

travail and vanity; For it is speedily gone, and we fly away.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,3 0°%0n

101 1% oo

“Days were formed, and for Him there is one among
them.” A person’s days are formed in order to refine the
attributes of the animal soul.

Psalms 139:161v:0”%p 07210

1072 TN 121 18 £ 9202 092 39907791 TPY X "2
Thine eyes did see mine unformed substance, And in Thy
book they were all written— Even the days that were fash-
ioned, When as yet there was none of them.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

10 ,0%p 0°9nn

PARAGRAPH 25

102 Wy Sw T M

The note says that the manuscript mentioned above has a
long added gloss at this point.
KEHOT'S NOTE
[3] 7o A7 RO W0 e 722

103 129 199N 2% AN

“If He sets His heart upon him, He gathers his spirit and
his breath to Himself.” The maamar reads “upon
Himself,” not upon His attributes, and takes “spirit” and
“breath” as the two levels of light.

Job 34:1477:77% 2R
FOR? PPR INNW iM7 927 PHR DowroR

If He set His heart upon man, If He gather unto Himself his
spirit and his breath;

likuteitorah.com/likkutei-torah/chukas/10/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,72 AR

104 PRITAD KDY 199N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.°99071 oW 2787 ,3'7 Ayw 0775

105 PRITRY KDY 199N

The Pardes quotes the Sifrei that prayer is directed “to
Him and not to His attributes.” The Alter Rebbe uses the
phrase to read Job’s “upon Himself.”

Pardes Rimmonim 32:2°3:27% 0°1111 0710

106 axag o 1vn ma

“By the word of Havayah the heavens were made, and by
the spirit of His mouth all their host.” “The spirit of His
mouth” is a level of the light that fills all worlds, above
“soul.”

Psalms 33:6:3% 0°21n

:D}5;13"?; "2 M1 Ya 0o n 1272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,37 090

107 Y7omn SN2 27 RIM

The note points to Torah Ohr for the point that “the spirit
of His mouth” is also a level of the light that fills all worlds.

KEHOT'S NOTE
.A2°Y Mn® N”MIR .3 ,R0P K™D AR

108 oW *pa

There, explaining the Zohar’s “When the sitra achra is
subdued,” the Alter Rebbe sets out two aspects in the
chain of worlds, iggulim (circles) and yosher (the upright
line), which are also “soul” and “spirit” (nefesh and
ruach): in iggulim the lights are included together, hidden
and undivided, as a circle is all one evenness.
KEHOT'S NOTE
ALt nmph

109 (27y0 1°y77) N¥n 2 R”yI2
The note says that the words of the Raaya Mehemna are
copied in Or HaTorah on Pinchas, and are brought and
mentioned in further places there.

KEHOT'S NOTE
AT 3-770 PRI NPMIRD R TR Y OMAD D NPTIRA PRy Nwba
27K °Y OMID D NYINR2 0351 .2, NP

110 PRNN PR 2237 PR 131 19w

On “Draw (mishchu) and take for yourselves” the Zohar
says: draw the upper days, 366 like the numerical value of
mishchu, toward the lower days, the times that are 355,
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15

the value of shanah, “year.” The maamar uses it for draw-
ing from above time into the time of the worlds.

Zohar, Pinchas 105:706-7132""wn-1"wn:1”p N2 7717 120

PN 119 N1 DT

“And now, let the power of Ado-nai be great, as You have
spoken.” Moshe’s plea after the spies, which the Zohar
connects with answering “with all his strength.”

Numbers 14:171>:77> 72722
AR? 027 WRD 227X 1D K127 AN
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

R R . . (RVYD 27IT) av

The note points to Or HaTorah’s discussion of this passage
of the Zohar and the Ramaz.
KEHOT'S NOTE
DR 0P °Y PR AR 17290 17702 AR ABNNY IRD NUMIR IRT
.0%p Y vPwn

1”129 982 . . K”Y0 27T QW 1O

The note quotes the discourse: the Zohar makes “Let the
power be great” one with answering “Amen, may His great
Name be blessed” with all one’s strength, and the Ramaz
explains that Moshe said “how far,” not “how long,” be-
cause the blemish of sin was in the dimension of place,
Malchus, and its repair needed a drawing down from

above place.

KEHOT'S NOTE
N2 nw R° 172K 0190 535719 1IRY T 4y TR YUY M2 RNOXY”
AR RPW RN WD) TIw DOYAw DW 1277 119 YR D B33 71an
ManInm wnn 2y RITW 7R TY 90K KPR 7T TR 9V 1R onn Ty
M3 DRV YW , N19PHT NPED ,01P71 NA°N22 ™0 DAeAY . . PR
NPAY 7% 030N DR PN 27921 0IpR N2 mabnaw manan vaa
— ”RIPTX AN W MK Y DIPR Nan a9ynbYw nInan mownnn
MAR-5"wn K397 10y 10T

Nawa X”wAnn 0 121

Or HaTorah quotes the Maharsha: “his strength” refers to
the Holy One, blessed be He, for the righteous add
strength to the Power above, as in “And now, let the power
be great”; he also gives an explanation from the twenty-
eight letters, koach being 28.
KEHOT'S NOTE
Y 17pT DY ORP N0 7D W RPWATMY” PPN 1Y R-T71 NPTIRG KM
0TIV LMD R DT ANYY MR 79y Pw 171233 1 09570 0PI
NPMRA 275y 7D YT N P wITpn owa wew MR 170 07 0
.ov

27y M7opT) N2 Y

The note points to Or HaTorah’s discussions of this pas-
sage of the Idra Rabba on the primordial years.
KEHOT'S NOTE
L2RY 01D °D2Y .2 ,3YPNN AT T-NPWRA2 NUIIR 02 R

likuteitorah.com/likkutei-torah/chukas/10/

16

17

18

19

120

37 713N IR DOPwART 1R 10 By
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“Havayah, revive Your work in the midst of the years.” The
verse the Idra Rabba expounds.
Habakkuk 3:2°2:3 p1pan
PTIR 0°3Y 1P 0 O°3¢ 1NR3 7Y N DR WRY "NYRY N
Mo am 2
O L-RD, I have heard the report of Thee, and am afraid; O
L-RD, revive Thy work in the midst of the years, in the midst
of the years make it known; In wrath remember
compassion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QTP o100 NAPKRT NP 1NTP 022w 11°K 17971 21w 2922
The Idra Rabba reads “In the midst of the years revive it”
as the primordial years, called the days of old. The maa-
mar sees in the Kaddish response a drawing down from
these years.

Zohar, Idra Rabba 31:238-32:248X27 XITRN
n”nI:279-1"1:R"%

Palnity B iale]

(Chik e Kk k-Rhib)
There the Alter Rebbe speaks of Atik Yomin, “exalted
above the days of the world,” the innermost level of Keser,
which is all “face” with no “back,” so that the kelipos can
draw nothing from it.
KEHOT'S NOTE
.2,019°9% XA

05227 "MK 17NN K2

“And you shall not stray after your heart and after your
eyes.” The verse of tzitzis, cited for guarding the heart and
the eyes.
Numbers 15:391”5:1t 12712
DNR Oyl 1 NIgRTP3 R 0RTIAN IR onPRTY NYURL 0d% M
DN D3 DOXTIYN DY X 02337 10X 1ANDR2)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.07 10 9272

Y92 NINTR 1Y Oy
Isaiah praises one who “shuts his eyes from seeing evil.”
The maamar applies it to guarding one’s gaze.
Isaiah 33:15170:377 1 yw>
TOW2 Tanm 1792 Y1 NIPYYR Y82 OXM 0T 93T NIPTE 7N
1312 NIRTR 1IY 03I Do YRun AR DUR
He that walketh righteously, and speaketh uprightly; He that
despiseth the gain of oppressions, That shaketh his hands
from holding of bribes, That stoppeth his ears from hearing
of blood, And shutteth his eyes from looking upon evil;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Sanctify yourself in what is permitted to you.” Ruling over
one’s inclination includes restraint even in permitted
things.
Yevamot 20a:15771:X °> nn2°
MER APY MR ORPRY L0790 TR NP — TR MER
HP? IR .WﬁTE RT3 0°210 °737 0°pna 5; AR IR ?rnga'r.?
3 YU 7P KPT KN WTR ,DORIN 137 07 AR 291 X
P VA3 ARIY WP X2 MWK RPK 1PIPR K?

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,2 M

122 571310

The note says that a gloss on this point is found in Or
HaTorah.
KEHOT'S NOTE
L1720 IRD RE¥NM1 102NN °Y N7MIND

PARAGRAPH 27
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“Even darkness is not dark for You... darkness and light
alike.” The maamar uses the verse for the great light that
can turn even the thickest darkness to light.

Psalms 139:1227°:07%p 0°7°1n
:TIRD 12702 1°K° Di%D 17721 Tan UKD qwn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 28
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“The soul of man is the lamp of Havayah.” The soul is the
light that comes down to illuminate the darkness of this
world.
Proverbs 20:27175:3 “5wn
037022 N DR N3 °N
The spirit of man is the lamp of the L-RD, searching all the

inward parts.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

125 TN 7790 MEn

“For a mitzvah is a lamp and the Torah is light.” The
mitzvos and the Torah are the great light needed for the
thick darkness of this world.
Proverbs 6:23375:1 "2wn
02 NINJIR 0% T IR MM MEn 03
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/chukas/10/

37 713N IR DOPwART 1R 10 By

KEHOT'S NOTE
39 ,0%%en

PARAGRAPH 29
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The note says that a gloss on this section is found in Or
HaTorah.

KEHOT'S NOTE
L1727 RX¥21 19NN °Y 1XD N”MIR2

127 MY NRAPIY 1Pan

The note points to Or HaTorah’s discussion of prayer be-
ing called sichah.
KEHOT'S NOTE
.2,RnNN A7 7-N°YRI2 07K AR

128 noRPY TUwa Y

The note points to the Mitteler Rebbe’s explanation of this
maamar on sichah being spelled with a sin.
KEHOT'S NOTE
LAYIYRY T-T70 IR RATR "R ART

129 7w MY P NS

“And Yitzchak went out to converse (lasuach) in the field
toward evening.” The verse that shows sichah to be prayer.
Genesis 24:63370:772 N°WR12
DUPR) MIM KT PPY RPN 217y N0y AT mE? pry Xy
:0°R32
And Isaac went out to meditate in the field at the eventide;
and he lifted up his eyes, and saw, and, behold, there were
camels coming.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.20 ,73 NPwRI2

130 moan W D
Rashi explains lasuach as a term for prayer, as in “he
pours out his speech (sicho).”

Rashi on Genesis 24:63370:773 n°wR12 %y *"v1

:(27p 0°2°nN) Moty 7BY I3, (7130 NPwRI3) APEn Y .M
mw> TO MEDITATE — this means “to pray” (Genesis Rabbah
60:14), as we find (Psalms 102:1) “[A prayer of the afflicted
...] when he poureth forth his plaint.
Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

131 1MW WS

“A prayer of the afflicted, when he is faint and pours out
his speech (sicho) before Havayah.” The verse Rashi
brings to show that sichah is prayer.

Psalms 102:1°:27p °%°1n
M 9B 7 23071 ALY3 1YY 1780
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A Prayer of the afflicted, when he fainteth, and poureth out
his complaint before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

132 Y7 P70 PUTINGDY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AL

133 | The Talmud derives from Yitzchak’s going out “lasuach”
that sichah means nothing other than prayer.
Avodah Zarah 7b:1477°:2°1 191 1712y
FIRIY 79207 72 N PIIF DTS PRIV WK PN 231 K0T
,1PDR KPR AP X 73 im0 7987 1 *1971 Aby? °3 2197 npan”
CITE2 MY? PO RN WY
William Davidson, Vocalized Aramaic (CC-BY-NC)

134 ANDMY ORWN2Y Wha 1127 NI A

Explaining “For Your testimonies are speech (sichah) to
me,” the Pri Etz Chaim says that sichah is speech in a
whisper, quiet and hidden. The maamar takes this as one
reason prayer is called sichah.

Pri Etz Chaim, Gate of Sukkot 2:2M5107 a1 1yw ,0°1 7Y "9
221
LMPT L MTY N ,MYT A0 O - MY PP M T 03 nK)
737 - 9 AW RVIRT TIMRT MITIOON 2 0w N MIYT ORIy
OOWIR DMWY PAYD ,AN0RA CRWM wnva M1 KT AW
LJRPIRT MITI0OT 2 03 ,INIR TR2MY 72307 R*1T NTIWD ,7Om
,ANOA WP 12 DPPRMY D°YBwM 0°92TR O L,PMITY onw
:X*1 5@ 710 7102 0°N01 0°PYI 1152 O XPK ,1°0aNn 0K oY
Pri Etz Chaim (Public Domain)

135, “And he shall spread out his hands in its midst, as the

swimmer spreads out to swim.” The verse shows the sense
of moving from place to place in the root of sichah.

Isaiah 25:118™:7173 7°yw°

oy inxa '?’5!;7?!1 nimp‘; anwn 990 WK 12992 1T v
17T NI

And when he shall spread forth his hands in the midst there-

of, As he that swimmeth spreadeth forth his hands to swim,

His pride shall be brought down together with the cunning

of his hands.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

136 TaINWS WOR 292 TANT

“If there is worry in a man’s heart, let him put it away
(yashchenah).” The Sages read the word in both senses of
sichah: putting it out of one’s mind, and telling it to
others.

Proverbs 12:257173:27 "5wn

:M3Mt? 230 127) MANY? WK KT
Care in the heart of a man boweth it down; But a good word
maketh it glad.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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.19 ,20%%wn

PARAGRAPH 31

137 5B N7 11K o1 D ONT IND

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(""7}{ nne) N nnpn

138 B9 N7 1IN o 17 NIRT IND
In Patach Eliyahu: “but not that You have a known right-

eousness... nor any of these attributes at all.” In Himself
G-d is above every attribute, and so for Him to will is a
descent.
Tikkunei Zohar 17b:5-7"1-"11:2 1> 97117 *1pn
IPRT YT UBWR KDY 7T ART RYPT IR 70 NORT RD Dax
Sy pon NwINNM Ny *21 0P .53 MTn POR Don R ann
T7° BY 17790 1717 ARDAD (99 277°NK X*1) 70 NOX KM RAOT T
7Ny °27 Op Y0 TY w1 72 0w AxPAD wa 270nR R9T N

197 AT 19T '[‘? anRY nna
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 32

139 MW IEwe °n 2an®

“A prayer of the afflicted, when he is faint and pours out
his speech before Havayah.” Prayer is a cry from distress,
an outpouring of the soul.
Psalms 102:1°X:27p 0°%°1n
A\l Jo? T %3071 MLy *3y7 9N
A Prayer of the afflicted, when he fainteth, and poureth out

his complaint before the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.X ,3p 0°21N

140 99 MDY TwIna) N2 Pana

“For it came in vanity and goes in darkness.” The soul is
distressed at how its days pass in vanity.

Ecclesiastes 6:4'7:1 n2mp
:1927 nY YN 977 Twn21 X2 9272700
for it cometh in vanity, and departeth in darkness, and the

name thereof is covered with darkness;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 33

141 NI2WIAT *INNAN

The Zohar speaks of the “masters of reckoning,” who
make an account of their deeds. The maamar identifies
them with the “rulers” who say, “Come to Cheshbon.”

Zohar III, 178ax ,nyp 2’m
KEHOT'S NOTE
R L,IYP M
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142 RIAL LKL

“For they have turned their back to Me, and not their
face.” The words describe a heart that has forgotten the
truth amid worldly concerns.
Jeremiah 2:2715:2 7707
19 X2 7Y 2K 13973 INTY DX 13K7) 70K 3N YYP 0K
P TP 1R ANYY YN
Who say to a stock: ‘Thou art my father’, and to a stone:
‘Thou hast brought us forth’, for they have turned their back
unto Me, and not their face; but in the time of their trouble
they will say: ‘Arise, and save us.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
12,2707

143 oy 5 1IN — 2210 Na W
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE
L1727 R¥N21 1NN Y 1RD N”MIR2

144 N0 R avynbnw 1Y

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
L1720 RX21 12NN Y 1RD N”MIR2

PARAGRAPH 34

145 21857 P01 1 NPITA2 NYT 70

“He who adds knowledge adds pain.” The more one grasps
G-d’s greatness, the more one feels the distance of one’s
life from it.

Ecclesiastes 1:181”°:’x nmp
:2IX0n 7P NYT 7017 O¥I7 MoN 37203
For in much wisdom is much vexation; And he that in-

creaseth knowledge increaseth sorrow.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

146 D°12N °P1 NPNIRAY 5702

There, on Yaakov taking “from the stones of the place,”
the Alter Rebbe explains that letters are called stones, cit-
ing Sefer Yetzirah’s “two stones build two houses”: as
many stones make one house to live in, so many letters
make words in which the intellect is clothed; and as stones
are the lowest, inanimate level, so letters are the lowest
level relative to the intellect clothed in them.
KEHOT'S NOTE
L1720 RERI NANN Y IRD N7TIRD LR LRI RN AR 70n L7770

147 D°12N "P1 NPMIRAY

Sefer Yetzirah calls letters “stones” and the words they
form “houses”: “two stones build two houses.” Kehot cites

likuteitorah.com/likkutei-torah/chukas/10/
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it as chapter 4, mishnah 15, in another numbering.

Sefer Yetzirah 4:1237°:*7 77°%° 700

mMN2 whw .0°nNa *aw MN3 0°1aK "NY 1973 TR0 MDD yaw
TRR M2 wan .0°n2 0wy AYIR MN2 YIIR .0°N2 o
NWNN NN Yaw .0°N2 0w MRR Yaw NN ww .0°N32 0w
©13° 197 PRY A1 WM KXY K 1RO .0°N3 0°YIIR) 0°E0K
man 09IYa 072310 Oyaw 10 19K LnwS 9197 MIRG PRY 93270
% VAW 7Aw3a 0O 1 1T PRY LOYTRY PR ORNAW 11122 2910 1A
AR 2P "1YY DR NW D°1°Y PNY WD DUIYW YWY .NPwRN2
99°9% .MYw Yaw) MZIR Yawy 0°YOpI IYaw ppna 1 Lem

... 2Y°2W 221
Sefer Yetzirah, Warsaw 1884 (Public Domain)

PARAGRAPH 35

148 AWR Q%978 92121 29y

“Evening, morning and noon I speak and moan, and He
hears my voice.” Prayer that is sichah, a moving of the
soul, is heard.
Psalms 55:181:71"1 0°2°11n
2290 YR TRONY TR 078 P21 27y
Evening, and morning, and at noon, will I complain, and
moan; And He hath heard my voice.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7 ,11a0%0n

149 1353
“And all your children shall be taught of Havayah.” The
verse opens the discourse the text refers to.

Isaiah 54:13x™:77117°yW0°
:7°22 090 2770 TR’ 1275
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

150 511120 ApPT82a

“Through righteousness (tzedakah) you shall be estab-
lished.” The maamar reads “established” in the verse
about Sichon as prayer founded on charity.
Isaiah 54:147:7"17°yWw°
“TP2X 2PN7K? °D MM RPN K973 YR *p *3i00 MpTEa
In righteousness shalt thou be established; be thou far from
oppression, for thou shalt not fear, And from ruin, for it
shall not come near thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RS IR

151 %12 AN P783 "IN

“I, through righteousness, shall behold Your face.” The
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Talmud reads it as giving charity before prayer.
Psalms 17:15170:1 0°2°11n
AN YRR 1Y T2 TN PTE N
As for me, I shall behold Thy face in righteousness; I shall

be satisfied, when I awake, with Thy likeness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

152 192 IND 25710 N

Rabbi Elazar would give a coin to a poor man and then
pray, citing “I, through righteousness, shall behold Your
face.”
Bava Batra 10a:147”>:X * X1n2 X22
PTS2 73X :1NIT I - PR TN Y7 MWD W MY 2
PISY 72 103 27 MR TTANNRD YN AYAWRT KD T MK
T2 YTRM M 07IY2 DPPYR AP PTTIRY DI TRn 19N
X327 0P1¥% APDwT v 1y2n X0
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
1NNy DOV NIRRT LK L2 272

153 2Py 2P PP ey

The note locates the explanation on “The voice is the voice
of Yaakov” to which the text refers: it is in the Alter
Rebbe’s Siddur.
KEHOT'S NOTE
.AL,U% 70

154 apy° 20 opn
“The voice is the voice of Yaakov.” The verse opens the dis-
course the text refers to on this theme.

Genesis 27:22275:1”5 N°wX12

T DT 3P YA YR MR AT P pOoN 3y vin
Ay

And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 36

155 1Mo e

The Talmud reads “the city of Sichon” as one who makes
himself like a young donkey that follows pleasant speech
(sichah na’ah). The maamar applies it to prayer and to
Torah.
Bava Batra 78b2 n”y X102 X22
KEHOT'S NOTE
.2,ny 272

156 9090 2NanN AR

“How I love Your Torah! All day it is my speech.” David
calls Torah study sichah.

Psalms 119:971%:0"°p 0°%°1n
PNt X7 DIP079 AN NI
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MEM. O how love I Thy law! It is my meditation all the day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

13,0 0°onn

157 % M UMY 0D
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
RO RCL Rl

158 % MW MY 0

“I have gained understanding from all my teachers, for
Your testimonies are speech to me.” Again the Torah is
called sichah.
Psalms 119:99v7:0™p 021N
2% N PNITY °2 *NPatn STHeR o
I have more understanding than all my teachers; For Thy

testimonies are my meditation.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

159 7w MY PR NS

The verse opens the discourse to which the text refers
here.
Genesis 24:63270:772 N°WX12
DU NI RN PPY REN 27y nhInp N My pug Xy
:0°K2
And Isaac went out to meditate in the field at the eventide;
and he lifted up his eyes, and saw, and, behold, there were
camels coming.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

160 2v%nn Pmsnp
“His head is the finest gold, his locks are curled.” The
Sages read the locks as the tips of the Torah’s letters.

Song of Songs 5:11x%™:’11 07w "W
127992 NiANY 0°PR?n PRiRIR 19 ON3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

KL wTAw

161 PIP 20 By w7 Y
When Moshe ascended on high, G-d told him of Akiva ben

Yosef, who would expound on each and every tip of the let-

ters heaps upon heaps of laws. The maamar uses it for the

drawing of G-d’s wisdom into the laws of the Torah.
Menachot 29b:3-4’7-"3:2 v”2 Mnan
mPIPNR IRZD D1NY Awn T9YY AYwA 37 MR AN 37 MR
97> DY 25yn o1 YPwaT PIR% ANR NPMRD 0N W Y
qO 12 K2%PYI MTIT 71 7102 NPAD TNYY WO TR 07X 17 AR
12399 AR M9 5w 1P9°0 19970 7P 7Ip 93 DY vt TRy e
MY ANRY 7102 WM 721 TINRD M2 IR 22 R YU
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12 1R TR 7272 YA 100 11D WwN DOIMIR 17 1A YT 10 R

NPT NAW N1 23°0n AR 7551 1 AnK T Ik 237 PTnbn

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
.2, minan

PARAGRAPH 37

162 NP1 90y W™ v

In Daniel’s vision of the Ancient of Days, “the hair of His
head was like pure wool.” Chassidus reads the hairs as the
laws of the Torah, which carry a glimmer of the supernal
mind.
Daniel 7:9'0:t 5x°17
97 M7 3203 AYIIZ 3 PR AR R 11912 7T 7Y 1
PP 2 NP3 AT 122 77072 K YD AYRY
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0, OR01T

163 555 112 No°2n Nawnn nooT

In Patach Eliyahu: “You are higher than all the high, hid-
den from all the hidden; no thought can grasp You at all.”
The maamar applies it to G-d’s wisdom that is drawn into
the halachos.
Tikkunei Zohar 17a:10-1227-":X 1> 377t *1pn
7awnn n°D PR 93 By Xnono PRRPY B2 DY ARDY X1 NIR
qwy 79 1%IPY PPN WY NRpART KIT NAaR .595 72 Rovan
JPPANRT PRRYY UPANR KPT 1°N0 by 112 RATIRD L1700
712 PWPT KIT NIRY LRWD °13n (RMOINR K*I) NRP0ONR 1IN
1PORM 719720 7 TN WOIERT XD 9D ARIDA NIRT A 1P 1M
.73 wBR PRI YR WNNR WY
Constantinople, 1740 (CC-BY-NC)

164 TPMAWnn PRy IRN

“How great are Your deeds, Havayah; Your thoughts are
very deep.” G-d’s wisdom is beyond reach, yet it is clothed
in the laws.

Psalms 92:6":272 0°%°11n

SPIITR PRy TR 7 YR 11
How great are Thy works, O L-RD! Thy thoughts are very
deep.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,38 0°%0n
165 Bb5 RDYDEN *M NYPT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”L)N nnD) ANTPNA N XY
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166 WRIT Y 2900 AwS

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,3%p ow

167 WRAT Py 2900 1aws

“Like the good oil upon the head, running down upon the
beard.” The oil flowing down from the head is the super-
nal wisdom drawn down into the Torah’s laws.

Psalms 133:2°2:3"%p 0°%°11n

PRI °577Y TV ORI 1178 TV U0y 2i0d 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

168 WP NMwR 1Y

“And you shall make of it oil of holy anointing.” The holy
oil is drawn from kodesh, the level that stands apart.

Exodus 30:257173:°% nminw

“nown Y P71 AYYR NORIn NN WIpThown MY ANk nown
ST WP

And thou shalt make it a holy anointing oil, a perfume com-

pounded after the art of the perfumer; it shall be a holy

anointing oil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,7 mnw

169 anaa b wp

The Zohar describes kodesh, “holiness,” as a thing unto it-
self, set apart. From that level the light is drawn into the
laws of the Torah.

Zohar III, 94b2 7% »mt
KEHOT'S NOTE
22,73 m

PARAGRAPH 38

170 N7 mnnn

The Talmud advises, “Go down a step (nechis darga) to
take a wife.” The maamar reads chasan, “bridegroom,” as
one who goes down a step, as the Torah descends to us.

Yevamot 63ax 370 nin°
KEHOT'S NOTE
N ,20 MR AR9

171 Q°99°WR PW 7Y
There the Alter Rebbe explains the Song of Songs as the
drawing down of the Infinite Light that encompasses all
worlds, from “His great Name,” the inner reasons and su-
pernal delight of the Torah, to be clothed in the Torah.

KEHOT'S NOTE
7,8 wUIw NP aRa
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172 oW Y
“The Song of Songs, which is Shlomo’s.” The verse opens
the discourse to which the text refers.

Song of Songs 1:1'X:’R 01w "W

:PY? YR 0w Y
THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

173 9090 °N2nN A

“How I love Your Torah! All day it is my speech.” The
Torah is sichah, a shifting of the Infinite Light down into
letters.
Psalms 119:9717%:0"°p 0°%°1n
PN X7 0772 AN790 "RaR-n
MEM. O how love I Thy law! It is my meditation all the day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

13,0 0°%nn

174 (279 7°37) PATya PN

The note says that this teaching of the Talmud is explained
there.
KEHOT'S NOTE
LR2Y R-971 07IR2 OR2N]

175 | The Talmud reads the phrases of the verse as the various
kinds of Torah scholars, those of Scripture, Mishnah and
Talmud.

Eruvin 54b:571:2 771 1217y
TR DY "W N1INE NAIANR °23977 2ON37T °R1 1Y 27 737 XN
,0°n90 >7n7n PR — *NiNnR "2 P 977 By oMl

SRPRR? NIRRT PITY — PTR Py U2 .08 AR PRivy

— MY 3N 7Y AR — P77 2Y” .RIpR Y2y PR — "aPim”
L1790 *127 1007 Po% , Tnbn Yy A9K

William Davidson, Vocalized Aramaic (CC-BY-NC)
176 MW 977 By 20Im

“You who ride on white donkeys... and you who walk on the
way, speak.” From the Song of Devorah.

Judges 5:10”:’11 oUW

AMR 7770y 239 1175y 2wt NN niang a1
Ye that ride on white asses, Ye that sit on rich cloths, And ye
that walk by the way, tell of it;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

177 T°192 RPN 9712 n7R
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2PWY .M572 910
178 7192 RPN 9733 nUR

At the end of Berachos: “All your children shall be taught
of Havayah... do not read ‘your children’ but ‘your

likuteitorah.com/likkutei-torah/chukas/10/
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builders’,” for Torah scholars increase peace in the world.
Berakhot 64a:147>:X 770 N1>72
7 TRY I0TIN "3K? 31 DY T KPR T RN N
Y OOX Ry TR MY 9na oy 1y Yin
1Y °n” 277 20 TwRAR IPPOR N N2 1yn? .92 0iPY K3 113IR
~of?92 iny nX 1127 1 ey
"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 39

179 12Wnn ARYS WK "2
“For a fire went out from Cheshbon, a flame from the city
of Sichon.” Section 5 explains this verse.

Numbers 21:28173:X”3 72713

ning *293 2 Y 77X M0 NP 127 1AWNR NN UKD
BARH

For a fire is gone out of Heshbon, A flame from the city of

Sihon; It hath devoured Ar of Moab, The lords of the high

places of Arnon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12 ,83 9272

180 WK "DWI MBI

“For love is strong as death... its flashes are flashes of fire,
a flame of Yah.” The maamar reads the two images as two
loves in the soul.
Song of Songs 8:6":’11 01w W
YR M20X NP My™D AYirty onind 72975y onind mw
SNTPY UX 25U DY AR FINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Aa,nwraw

181 1% NaTPw WK Sawn e
Kehot quotes the Zohar here: “And what is the flame of

Yah? It is the fire that comes out from within the shofar,”
etc.
Zohar, Metzora 9:34-11:41871:87-7"%:0 ¥I8N A0 780

“The flashes thereof are flashes of fire”: this is the fire that
issues from the Shofar, compounded of air and water. And
with that flame the Community of Israel sets on fire the
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world when she is passionate for the Holy One, blessed be
He, and woe to him who crosses the path of that flame.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

182 (R 7R A7) °n% ma
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
219 RPDN RTIPINRT NATPW WRT 7-> N7 180

183 (2 7737) yMsn e
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.19 9910 1A% PODIT RWKR KT 7= N9 17K IR

184 X712 NP

The note says that the Arizal’s teaching in his Likkutei
Torah on Vayeira, on the flame of Yah, is explained there.
KEHOT'S NOTE
.79°R1 20 Y0 17910 0°37 01 W2 RN PR

185 noxoxh 0o oM A

There the blue thread of tzitzis is the “hair of His head like
pure wool” dyed blue: the lower light that holds onto the
wick turns blue as it consumes something physical.
KEHOT'S NOTE
T, mow e By

186 negee® oo M

“And it shall be tzitzis for you.” The verse opens the dis-
course in Parshas Sh’lach to which the text refers.
Numbers 15:39172:1°0 1272
anR onvy N mgr;'b;'ms on7an IR On°RM nx’x’? D;}'? mm
:DIPIMN D731 DAX™IER DY M) 83237 "X 1MNDK
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

187 TINT MR WONM 90 TN NP NNTR

“This shall be called woman (ishah), for from man (ish)
she was taken.” The words ish and ishah both contain esh,
fire.

Genesis 2:23372:2 N"wR12

*2 PR X7 NNT? P30 TP21 *R3YR DY BYST KT OTNT TaN7)
MNP WORR

And the man said: ‘This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she was tak-

en out of Man.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

188 aym

The note says that this passage of the maamar is quoted
there.
KEHOT'S NOTE
.20 y0 179N 0o oon qwnan2 RN

likuteitorah.com/likkutei-torah/chukas/10/
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“Then one of the seraphim flew to me, and in his hand a

coal (ritzpah).” Rashi’s explanation of the word defines

rishpei esh.
Isaiah 6:671:1 171°yw°

M3 2R NP7 DONR7R3 NEEY 17221 DBIN7I0 TN *28 Ay

Then flew unto me one of the seraphim, with a glowing
stone in his hand, which he had taken with the tongs from
off the altar;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2nRRA” MR Y ) Y

190 1R%9 1792
Rashi explains ritzpah as a glowing coal (gacheles).
Rashi on Isaiah 6:61:"1 17°y2° 5y >" 21
0°9W7 NAY MO (1B R 0°3%1) 0°B% DAY 191 NPna .e%n
5y RUIVDPT MRRY 197 7987 UTE2 AODRIY YW RN
PR (@) 70772 1Y 3 MR N NDW XAL OY OXIp T ORI
:N3¥3 .0°MPPNI 222 BY RINVDT IMRY 1D PIXT RGN 173pn
STNYAW LNt byn nps
a glowing coal Heb. 11237, a coal, and similarly, (I Kings 19:6)
“a cake baked on hot coals (2°937 n3y),” like 0°2%7 n3y. In re-
gards to Isaiah and Elijah, however, it is written with a ‘zadi,’
1237, because they spoke ill of Israel. This one [Isaiah] called
them a people of unclean lips, and this one [Elijah] said,
(ibid. 10) “For...have forsaken Your covenant.” Said the Holy

One, blessed be He, to the angel, “Break the mouth (72 7137)
that spoke ill of My children.” with tongs Heb. (2°np?n32) with

On Your Way (Public Domain) - The Judaica Press complete Tanach with
Rashi, translated by A. 3. Rosenberg (CC-BY)
191 | Kehot’s note points to Zohar, Vayechi 71:730 for these
words.

Zohar, Vayechi 71:7307”wn:x”y > ,9711 190

192 | The Zohar on Vayechi asks, “What is the flame of Yah?”
and answers that it is the flame kindled from within the
shofar, the left side, which kindles the flame of love of the
Congregation of Israel for the Holy One, blessed be He.

Zohar, Vayechi 71:731-72:742-x"5wn:X”y >, 980
2’nwn:2”y

“The flashes thereof are flashes of fire, the very flame of the
L-rd.” This is the flame which is kindled and issues from the
Shofar. It is the left hand, as it is written: “His left hand
should be under my head” (S. S. 8, 3). It is this which kindles
the flame of love in the Community of Israel to the Holy One,
blessed be He.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 40
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That discourse begins with the double Havayah in “For
You are my lamp, Havayah, and Havayah lights up my

7
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darkness,” and with “the soul of man is the lamp of
Havayah”: all four letters of the Name Havayah are allud-
ed to in a lamp, in four things.
KEHOT'S NOTE
2,R RN

%93 NN %D

“For You are my lamp, Havayah, and Havayah lights up
my darkness.” The verse opens the Torah Ohr discourse
on the two hues of a candle’s light.
I Samuel 22:29175:275 1 PRInW
°3wn A3 Havayahl Havayah >7° nnR™3
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

195 | The Mishnah rules differently for a coal (gacheles) and a

flame (shalheves): a coal of consecrated property is sub-
ject to the law of misuse and carrying it into the public do-
main makes one liable, but a flame is not. The maamar
uses the distinction between coal and flame.

Mishnah Beitzah 5:5°71:71 1%°2 miwn
12yin UIpT 2Y N3 .oipn 232 NITPYY ,077¥27 “P319 nnan
.21 ,0°277 NI NN RORIRD PPy KDY P KD naghey ,n2
L2V ANIR SWIR DY LTU0R 2303, 7o P 992 Laiwe ,nanth
XPmmT 29303 , 522 791y DU 1Y ANIK WK 231
A live coal is [restricted to the same limits] as its owner, but
a flame can be taken anywhere. In respect of a live coal of
sanctified property [one who makes use of it] is considered
as having trespassed, but as for a flame [of sanctified prop-
erty], one may not derive benefit from it, but [one who does]
has not trespassed. If one carries out a live coal into the
public domain [on Shabbat] he is liable, but [if he carries
out] a flame he is exempt. [The water from]: ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 41

0°3°y 929951 87 1IN°23

The note locates the explanation of “His eyes shall be red”
to which the text refers for the two loves, ahavas olam and
ahavah rabbah.
KEHOT’'S NOTE
ROME-Rgh

o2y v2ooan

“His eyes shall be red from wine.” The verse opens the
Torah Ohr explanation of the two loves to which the text
refers.

Genesis 49:1227:0”1n N°wWR12
22700 DI TR oY 27720m
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Mount Sinai was all in smoke, because Havayah de-
scended upon it in fire.” The verse on which the Zohar
passage is said.

Exodus 19:1817:1”> mnw

10237 WY 110y 2Y1 WRI N P9y T WK *18n 93 10y °3°0 M
FTRR 9777772 TN

Now mount Sinai was altogether on smoke, because the

L-RD descended upon it in fire; and the smoke thereof as-

cended as the smoke of a furnace, and the whole mount

quaked greatly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

125 NN 77202 IR DT TN 1740 PRI WN

The Zohar teaches that a fine fire comes out from within
and takes hold of another, coarser thing outside. It illus-
trates the G-dly soul’s fire taking hold of the animal soul.

Zohar, Noach 30:228-31:2401"7:X”2-11"57:"2 11,9117 190

It is in this way. Fire, being very tenuous, issues from an in-
most part, and then takes hold of some substance outside
which is less tenuous, and by the junction of the two smoke
is engendered: the reason being that fire has taken hold of
something catching. An example is the warm breath that is-
sues from the nostrils.

The Zohar; London, Soncino Press, 1933 (Public Domain)
277N 912 R0 nanbe

Kehot’s note points to Zohar I, 11b for these words.

Zohar I, 11b2 ,x> x”mt
KEHOT'S NOTE
.2 ,R% R”IT AR

PARAGRAPH 42
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“With an everlasting love (ahavas olam) I have loved you;
therefore I have drawn you with kindness.” The maamar
reads ahavas olam as the love drawn out of the world, and
G-d’s love as what draws it.

Jeremiah 31:3':x77 1on7°

0N TPRIYR 12799 TRITK 071y N2IXY %2 1N N PN
’From afar the L-RD appeared unto me.”’ ’Yea, I have loved
thee with an everlasting love; Therefore with affection have I

drawn thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

AR

12 701 JPnown 37y

The note says that the quotation of this maamar there runs
to this point, and that the Rebbe Maharash explains the
verse at length there.
KEHOT'S NOTE
1051 D2 PIRDY WIYY A0 Y0 179N 0°37 0O wnna 7Y
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“This shall be called woman (ishah), for from man (ish)
she was taken.” The fire of the lower love is taken from the
fire above.

Genesis 2:23372:2 N"wR12

2 YN K17 NXT? "1p3 T3 "23yn DIY DY NNT DTRT R0
MNP WORR

And the man said: ‘This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she was tak-

en out of Man.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

219,32 NPwRIa

PARAGRAPH 43
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“Charity exalts a nation.” The mitzvos, charity foremost,
raise the soul and draw the power from above.

Proverbs 14:3477%: 77 "own

:NROI 0°RR? 70M) 37001 PR
Righteousness exalteth a nation; But sin is a reproach to any
people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,710 000n
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“Cheshbon.”
Pirkei Avot 2:1°X:"2 maR mawn
naRan RO 5 ,OTRT i W MY 777 CTIPR IR S
PRY ,TNR02 7P MR AT .0TRT T 12 nOxem ey
;M2 T332 M3 TODT 2w M) NIER PY 112 100 YT Anx
772 X3 X X1 0137 Y73 2300 .T037 T332 M3y 190
7902 Ty 231 ,nyRiY TIRY NI Y qpn npyn? o ¥ Lm0y
7209
Rabbi said: which is the straight path that a man should
choose for himself? One which is an honor to the person
adopting it, and [on account of which] honor [accrues] to
him from others. And be careful with a light commandment
as with a grave one, for you did know not the reward for the
fulfillment of the commandments. Also, reckon the loss [that
may be sustained through the fulfillment] of a command-
ment against the reward [accruing] thereby, and the gain

[that may be obtained through the committing] of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

9w 7213 1% 7081

The Talmud explains “Come to Cheshbon” as this same
reckoning of the loss of a mitzvah against its reward.

Bava Batra 78b:13-147>-2"":2 1"y X1n2 X22
WNN NI - *1EWD NI 0% DOPUART PR - PDobunT”
OB TP NI 1201 AT TAID MR 087 5071y PY 1tawn

07iy? 129301 M7 07192 1330 .19 "Iy 7HX OX - *1ism m2n”
AN°D MR T2IRY 71 VYD iNEY DR DR OX - "1inUD 17Y” K37
WX RER - I0 120N ORYY WX 0D 2PIOR 2203 R - KD

2w TPRY DY P2KNY rawnmn
William Davidson, Vocalized Aramaic (CC;BY;NC)

205 naw® 2t oy

There “Who is raised up (hamagbihi) to sit” is read as rais-
ing the yud within the hei: the dalet, poor (dalis) and hav-
ing nothing of its own, becomes a hei through the yud,
which is the mitzvah, as tzedek becomes tzedakah, and
“charity exalts a nation” by raising that yud into the
Infinite Light.

KEHOT'S NOTE

PARAGRAPH 44
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“For a mitzvah is a lamp and the Torah is light.” The Torah

206 naw® smeaxan draws down the light from above.

“Who is like Havayah our G-d, Who is raised up to sit.”
The verse opens the Torah Ohr discourse to which the text
refers.

Proverbs 6:23375:"1 *2wn

0 NINJIA 0% T IR I MEn 03
For the commandment is a lamp, and the teaching is light,
Psalms 113:57:3p 2710 And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Who is like unto the L-RD our G-d, That is enthroned on KEHOT'S NOTE
high A0,10%0n

N2 TN 1PN 1D M

Migra according to the Masorah (CC-BY-SA) + JPS 1917 (Public Domain) 211 RY>T> Rona X7 099
I

207 72w 7313 MZR 7007 Kehot’s marei makom for these words (its note is below).

Kehot’s marei makom for these words (its note is below). KEHOT'S NOTE

KEHOT'S NOTE .("PR nnp) MATpRa N

.0w 272 .2”97 MaR

212 NY>7° TaDma NP1 2o
208 79w 7313 MI%N 7007 In Patach Eliyahu: “You are wise, but not with a known
“Weigh the loss of a mitzvah against its reward, and the wisdom.” The Infinite Light drawn down through the

gain of a sin against its loss.” This is the reckoning of

likuteitorah.com/likkutei-torah/chukas/10/ 79
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Torah is beyond any wisdom we know.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 971171 °23pn
% .RY?T 73731 KDY 1PAn RIT NIK LRYPTY RON2 RDY 0°51 NAR
ARIIRDY .RWI 337 72°M) 99PN RYTIANWRD RPK RYT° IR 2
D193 VAWM PTX NPRT MM RITI KDY PTANR PR NP
P72 RMPYIART RTIAY DI .73 TR PT LKW 13T Ny
772 MR PTE PALDWR 99M0 1IN* PR CIRM LKWUTR RMOn

.XNPY PIINR TR IRIIRD X9
Constantinople, 1740 (CC-BY-NC)

213 AW IR DTN TOAn

“And He tells man what (mabh) is his speech.” The maamar
reads mah as the Name Mah and sichah as the Torah.

Amos 4:1337°:7 011y

o0y Y Ay inw-nn ng‘? o311 M7 X727 0077 789 737 0D
Y NIRIZRR T PN nnaThy 1M

For, lo, He that formeth the mountains, and createth the

wind, And declareth unto man what is his thought, That

maketh the morning darkness, And treadeth upon the high

places of the earth; The L-RD, the G-d of hosts, is His name.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2T omy

PARAGRAPH 45
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The Zohar teaches that everything depends on will: “spirit
draws spirit and brings spirit.” The maamar uses it for the
two directions of the cleaving of spirit to spirit.
Zohar I1, 162b2 ,20p 27mt
KEHOT'S NOTE
o °%Nw R 199 A7 2-N°PWRI2 N7MIR ARTY .2 ,20p 27MT AR9
PRI Mpn

215 M2 — TPPwnnw

The note says that the manuscript mentioned above has a
long added gloss at this point.
KEHOT'S NOTE
.[5] 72191 0N 7T IR0 W PPama ow

216 27102 971 1IN 71770

There “your cheeks are comely with rows” is the Written
and the Oral Torah, and “your neck” is the voice, the draw-
ing from above to below that pierces the precious stones,
the letters clothed in physicality.
KEHOT'S NOTE
2L, wrnw nmpe

217 2°111M2 7INIR B°7IN2 70mR 1IN

“Your cheeks are comely with rows, your neck with strings
of beads.” The verse opens the discourse to which the text

likuteitorah.com/likkutei-torah/chukas/10/
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refers.
Song of Songs 1:10”:’% 0°7°wi1 1w
DR TINE 0102 77277 N3
Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

218 WWIPR WO 5713 IN¥RY 7772

The passage there speaks of reducing bodily pleasures,
even permitted ones, so that a love of G-d may arise that is
not held in any vessel, like the butter that floats on milk.
KEHOT'S NOTE
7,2n nPw n Byh

219 WWIPn WOKR 5712 IN¥R%

“While the children of Israel were in the wilderness, they
found a man gathering wood on Shabbos.” The verse
opens the discourse on “doubled kisses.”

Numbers 15:32279:1"0 72712
:N2WT 0P DORY WEPR WK INYM 127032 PRI I
And while the children of Israel were in the wilderness, they

found a man gathering sticks upon the sabbath day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

220 *”12 950R »M 1772

There “the number of the children of Israel” is the
mitzvos, given in number, which draw down into the souls
of Israel; the souls came down for the sake of an ascent, to
be bound to G-d in running and thirst, until their running
becomes like “flashes of fire” rising without end.
KEHOT'S NOTE
. ,1727R2 0 oYY

221 712 9907 79N

“And the number of the children of Israel shall be like the
sand of the sea.” The verse opens the discourse on cleav-
ing to G-d through the Torah.
Hosea 2:1°x:’2 yuin
DipR3 271 7997 N2) TeYN? WK 07 213 2X I3 180 M
72K %12 D2 TN DNX YR 077 MRIWR
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 46
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The note points to this Kabbalistic lexicon on Moav as the
wisdom of kelipah; its commentary Ya’ir Nesiv refers to
the Arizal’s Likkutei Torah on Vayeira, in the discourse on
Lot and his two daughters.

KEHOT'S NOTE
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“They are wise to do evil, but to do good they do not

know.” This is the wisdom of kelipah, which the maamar

calls Moav.

Jeremiah 4:22273:7 171107

0°n20 R 0°3323 K91 117 0°790 012 YT’ KD "NiK *nY PIK 0D

2P KD 00T Y77 nn

For My people is foolish, They know Me not; They are sottish

children, And they have no understanding; They are wise to

do evil, But to do good they have no knowledge.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D°9%R "mvan

“And Pharaoh also called for the wise men and the sorcer-
ers, and the magicians of Egypt also did so with their se-
cret arts.” Their wisdom is an example of the wisdom of
kelipah.

Exodus 7:118™:t mnw

0778n RV 07703 WY D°DWINZY DMIN? MYIRTDI RPN
12 DPY22

Then Pharaoh also called for the wise men and the sorcer-

ers; and they also, the magicians of Egypt, did in like man-

ner with their secret arts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Hear, my son, the instruction of your father.” The Torah,
holy Chochmabh, is called av, “father.”

Proverbs 1:8°11K *own

AR NN Wvﬂ'b?il PN 0 212 YR
Hear, my son, the instruction of thy father, And forsake not
the teaching of thy mother;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Shmuel says to Shaul that G-d has turned from him “and
become your enemy (arecha).” The word shows that ar
means “enemy.”

I Samuel 28:161°v:1”5 X PRI
7 "7 TR 70 M *32RUN ) PRMY TN
And Samuel said: ‘Wherefore then dost thou ask of me, see-
ing the L-RD is departed from thee, and is become thine

adversary?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/chukas/10/
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“Your enemies (arecha) take Your Name in vain.” A second
proof that ar means “enemy.”

Psalms 139:20°2:0"%p 0°%°1n
TP RIW? WY TN R TR
Who utter Thy name with wicked thought, They take it for

falsehood, even Thine enemies— .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5 Wy *7° 0¥y oo

“And you say in your heart, My strength and the might of
my hand have made me this wealth.” The attitude of the
scheming business mind.

Deuteronomy 8:171°:’n1 0°727
ST 20ITNK P 1y T DIV N5 72272 DK
and thou say in thy heart: ‘My power and the might of my

hand hath gotten me this wealth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And you shall gather in your grain, your wine and your
oil.” The Torah expects a person to work for a living.

Deuteronomy 11:1477:X> 0727

STVTEN AWM T D20K WP AP Y2 DIFIIWR N0y
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,

and thy wine, and thine oil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Yishmael reads “and you shall gather in your grain”
as conducting oneself in the way of the world, combining
Torah with work.

Berakhot 35b:6:2 7"> m212

2N X9 MRIY "7 — ?7ni% TInPA 1 Y3237 PDOXY” 121N

nDORY” {7 TMPA 12093 0°127 2137 — "9°En M 17iA0 190
SORYRY? 2277037 PN T A0 102 30 — AT

Our Rabbis have taught : "And thou shalt gather in thy corn"
— what has this teaching to tell us ? Since it is written, "This
book of the law shall not depart out of thy mouth [but thou
shalt meditate therein day and night]" (Josh. i. 8), it is possi-
ble to think that these words [are to be understood] as they
are written; therefore there is a teaching to say, "And thou
shalt gather in thy corn," ie. conduct at the same time a
worldly occupation. These are the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
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“When you eat the toil of your hands, you are fortunate.”
The toil is of the hands, not of the mind.
Psalms 128:2°2:n1”5p 0°%°1n
77 2101 YR PIRN 02 792 YOI
When thou eatest the labour of thy hands, Happy shalt thou

be, and it shall be well with thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The race is not to the swift... nor bread to the wise.”
Livelihood does not depend on cleverness.
Ecclesiastes 9:11x7°:’v nonp
MRmeRn 01237 X1 7iTRn 092 X2 3 wnwntnnn Ak nav
ny=>3 17 0°yT°? KD 0N WY 001337 X7 031 077 0ondn? KP on
‘0927 NK M1 339
I returned, and saw under the sun, that the race is not to the
swift, nor the battle to the strong, neither yet bread to the
wise, nor yet riches to men of understanding, nor yet favour
to men of skill; but time and chance happeneth to them all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Ulla says that thought (machshavah) does harm even to
words of Torah, citing “He frustrates the thoughts of the
crafty”; Rabbah adds that for those who study for its own
sake it does no harm.
Sanhedrin 26b:9-10"-"1:2 12 1"777110
aR” MRIY ,M7EN "1277 1PER NRYin mawnn RPN
PI0Y OX :137 MR AN YT "IN N"?] o mIny niavnn
R 1 NEYY UOR JY?J niawnn nia7” nRIY ,n'gym AR ,H?gW'?
.D?W? 0PN R°1°0 727 A2 WOV N3y 0N

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.(2,3) TP %N 777 AR 2,10 P70

PARAGRAPH 47

234

2RI 7Y TTOK 11170 NPPR 2T AwR RES WK 93

“For a fire went out from Cheshbon, a flame from the city
of Sichon; it consumed Ar of Moav.” The mitzvos and the
Torah consume the wisdom of kelipah.

Numbers 21:281”2:X”2 712712
ning *2¥3 X1 7Y 779X MU0 NP 1277 1awnn NXY) UKD
Biahs
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For a fire is gone out of Heshbon, A flame from the city of
Sihon; It hath devoured Ar of Moab, The lords of the high
places of Arnon.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 48

7198 2% XY

The Zohar on Beshalach expounds “and the streams of
Arnon”; the maamar cites it for the reading of Arnon as
“the two companions who never part.”
Zohar, Beshalach 17:252-18:262-2717:1 nbwa ,Amna 990
0
Where now is this “book of the wars of the L-rd”? What is
meant is, of course, the Torah, for, as the members of the
Fellowship have pointed out, he who is engaged in the battle
of the Torah, struggling to penetrate into her mysteries, will
wrest from his struggles an abundance of peace. All other
wars involve strife and destruction, but the war of the Torah
is one of peace and love: “Vaheb in Supha” may be read
“ahabah be-sophah”, “love is in her end”, for there is no ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

71378 22 NN

“Therefore it is said in the Book of the Wars of Havayah:
...and the streams of Arnon.” The verse the Zohar
expounds.
Numbers 21:147”7:8”5 72713
733K 0°P0377NKY D102 23N T NPR 7902 MNK? 1970y
wherefore it is said in the book of the Wars of the L-RD:
Vaheb in Suphah, And the valleys of Arnon,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17y KX 9N

“And a river goes out from Eden to water the garden.” In
the Zohar, Eden and the river are Chochmah and Binah,
the two companions.
Genesis 2:10:2 n°wR12
[DPURT NYIWY M7 TIE? DU 13NK NPYI? TR KY 0N
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

XT% 2 N"po
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
LRI TIRY TI0 177 9N

NPR1 nonn RN%9IN

Kehot gives this second place in the Zohar for the Torah
coming forth from Chochmah.

Zohar, Mishpatim 20:500-5022”pn-p”n:’> 0°vWOWH 7711 100
For the Torah itself emanates from Wisdom, from the realm
called.”holiness”, and Wisdom itself emanates from the re-

gion called “holy (lit. holiness) of holies”.” Said R. Isaac:
‘The Jubilee is also designated “holiness”, as it is written:
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“For it is the jubilee; it shall be holiness (kodesh) unto you”
(Lev. 14, 12). The Israelites who are destined to be “men of
holiness” have a share in both (the Torah and the Jubilee).

The Zohar; London, Soncino Press, 1933 (Public Domain)

240 30 212 Y9 R 13°2 712 K17 1IN

The note points to Or HaTorah’s discussions of the Ark as
Binah, the vessel for Chochmah.
KEHOT'S NOTE
ol e s} '7?1[7"1 N”MIRY WK ,I10 AT R-NPWRI2 N7MIRA AR

241 (37y ©™37) M 2™ M2

The note points to Or HaTorah’s discussion of this passage
of the Zohar on Noach'’s ark and the Ark of the Covenant.
KEHOT'S NOTE
ST9ORY 7379 DR D NN IR

242 D927 IR KT 72%0 1N

At the beginning of Parshas Noach the Zohar reads
Noach’s ark (teivah) as the Ark of the Covenant.

Zohar, Noach 1:1-1227>-°K’R 113,771 190

This ark is the Ark of the Covenant, and Noah with the ark
below corresponded to a similar union above. The word
“covenant” is used in connection with Noah, as it is written,
“And I will establish my covenant with thee”, and before the
covenant was established with him he did not enter the ark,
as it is written, “And I will establish my covenant with thee
and thou shalt come into the ark.” Thus his ark represented
the Ark of the Covenant,

The Zohar; London, Soncino Press, 1933 (Public Domain)

243 7R na .. anan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
JA”22Y 7N NRTRPn vl

244 S0 — 1y

The note says that the manuscript mentioned above has a
long added gloss at this point, from the Tzemach Tzedek.
KEHOT'S NOTE
¥ NPMIR] L[D] 7oy YU PP 2URN) L1210 00N AT XD w0 97 ov
.[3hn

245 7%5M 9903 . . 1172 DR N 1P

In the gloss the Alter Rebbe gives his teacher’s explanation
of why, according to Etz Chaim, the Infinite Light unites
even with Atzilus only by first clothing itself in Chochmah:
Ein Sof is the true One, He alone and nothing besides Him,
and that awareness is the level of Chochmah.
KEHOT'S NOTE
.17A12 1% pRE KON
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246 ™MyoT NN
“G-d has made the one opposite the other.” Opposite holy
wisdom stands the wisdom of kelipah.

Ecclesiastes 7:147:1 noip

ey ng'n@y'? MR 03 X7 Ay 02 2jv2 1 n2iv o2
STRIRR 1R DR R¥R? KPY 1127729 DOP2RT

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

ST, nenp

247 1957 %03 12K P IRn

The Talmud reads “the lords of the high places (bamos) of
Arnon” as the arrogant.

Bava Batra 78b:1570:2 1y X702 822

qY TPIRT PR AR DORUTE Nk - MY Npn nany”
*9Y27 X3 NP0 0K 7PIRY 1179V L1180 0K 7PInT A1 - PaRin
,MM777 Nva i3 W’W o ’?; 0 ANRT L1977 °03 n’?x - ”1}']}5 mn;

.037°32 Poia
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.2,0y 272
248 930n .. 1°2°92 2O WOKR "NONA

“Do you see a man wise in his own eyes? There is more
hope for a fool than for him.” Self-made wisdom breeds
arrogance.

Proverbs 26:1227>:775 "wn

2 27037 MR TY3 00 VX 1K
Seest thou a man wise in his own eyes? There is more hope
of a fool than of him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2° 10 %hn

249 777N 1RONIRa Y NN

“And you shall tread upon their high places.” The bittul of
the Torah treads down the arrogance of kelipah.

Deuteronomy 33:29v"3:3"7 0127
207991 971y 130 Havayaha $i3 0y 9m3 n 2X> 108
TV SDIn2TRY IORY 77 PN W AN
Happy art thou, O Israel, who is like unto thee? A people
saved by the L-RD, The shield of thy help, And that is the
sword of thy excellency! And thine enemies shall dwindle
away before thee; And thou shalt tread upon their high
places.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.03 ,35 0127
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250 729 IRDRR

Tyre says of Jerusalem, “I shall be filled from her that is
laid waste.” When one side falls, the other rises.

Ezekiel 26:2°2:775 PRpin>

DRy MNYT M3Y3 NNT 02YI0Y I8 AIRNTIUR 197 O3
ST N7 VPN 1203

’Son of man, because that Tyre hath said against Jerusalem:

Aha, she is broken that was the gate of the peoples; She is

turned unto me; I shall be filled with her that is laid waste;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,10 PRt

251 nawn . . N2

The note says that an explanation (biur) on “Therefore the
rulers say” is found in this manuscript, and tells the read-
er to study it there carefully.
KEHOT'S NOTE
w”ye (R ,397] Dyvayn Hyotaa we ,00hwinT 1InR® 97y Y TIRC:
[Xnn Yy n”mR aR7) .[0] .aven

252 P°D1 N2 TN 107D

The Zohar on Vayakhel: “Then a single flame comes out.”
The text suggests a further reading of “a fire went out from
Cheshbon” along these lines.
Zohar, Vayakhel 12:165-13:17517yp:3"-11"0p: 2™ SApm AT 190
To resume. On the sixth day, when the evening approaches,
that blazing fire we have mentioned plunges into the midst
of the colours. It is then that Israel here below prepare
themselves for the Sabbath, arrange their meals, and lay
their tables, each one according to his means. Then a
tongue of fire emerges and strikes against that flame, so that
both of them are hurled down into the cavern of the great
abyss. There they remain imprisoned.
The Zohar; London, Soncino Press, 1933 (Public Domain)

253 NPR1°onn RNMIN

The Zohar teaches that the Torah comes forth from
Chochmah. The Tablets of the Torah sit in the Ark, Binah.

Zohar II, 85ax ,15 27m
KEHOT'S NOTE

X ,NDOP K ,11D 2"m

254 NI OIN PR
The words here quote Sotah 5a:14; the passage is shown
below.

Sotah 5a:147":X ’11 Y10

MR M7 MID3 92 WA DX 9D :XIPIY I RNPAKY ,KTON 27 0N

1PN MRIY 02192 11T 1A RITY IR PR NI T2 WATRA

DR PPIR KP ANK 227 2073 0°°Y 723 NREN iNIR 10y Tnea

190 *7B0RK A2 “INNT KK 921X KD IAR” RPX ,"INR” PR
JIPRER ANIR YT N2 PR MR Y0

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X, Y0
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255 Mwa 9152 MRonn Mwatnm N IR

Kehot’s note points to where this is explained further: The
Rebbe Rashab’s maamar “(5658) *'*X nna.
KEHOT'S NOTE
.72y 17390 9K N 71772 XY

256 Ny nona vo

The words here quote Psalms 104:24; the passage is shown
below.
Psalms 104:24773:7"p 0°2°1n
AP TN TSP Iy meona 0p2 1 ey 131
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n

257 a7on mRyntn NP0 unk 22wna 1IN POY 010 By

TN APT Pawn na Mpan . L bwhbnwn

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT’'S NOTE
2701 DYy Nwh 09y bw anawn CRA Nawn na ca e 0 oy
.. O9YIA N2 qwnl aYw 1Y YPPAR NP 170 1P By MPwhnwan
WK MBNT Y WP N2 NOWRN KIT T T3 1awn PN Y w0 R
— 75721 WITR RIT 0D PR AN N300 MR IR PNIZna uwTp
TR WINT VINIR Y 1-779 72T NPMIRD LD Y DOIY NPMR
PP °D 1IN Y ANINN OYY 97N PIYR 12m IR 0N Uy MaAnw
[7%°%1 7,21 mp n7pY RA]

258 oIy B ARTR . L nTpn Pwn el ann

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
S LTI RPR W2 RN

259 N°7192 21027 WX 21 172

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
22,03 R™MN

260 NDaLEn e 0

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N ,0,272

261 (27y 2777) omap R AMa wrnd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ST9OKRY 3 ,P T RPTTRY 1PAR°22 XAN:

262 T1TAD 9000 Wi

The words here quote Job 25:3; the passage is shown
below.

Job 25:372:7175 21°R
AR DIP2RY N7oY1 PTITA? 20N WL
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Is there any number of His armies? And upon whom doth
not His light arise?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,13 21K

263 YR BR 2OPPN 12T 7Y
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.21 R™MN

264 ON2X 920n2 N°%R
The words here quote Isaiah 40:26; the passage is shown
below.

Isaiah 40:2632:n 7°yw

D797 XY 790R3 XM APX XIIUD WY OPPY DIIRNY
7Y KD WK 75 7oRKY 003K 390 X7 0w

Lift up your eyes on high, And see: who hath created these?

He that bringeth out their host by number, He calleth them

all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RERARC

265 0°2210% 700n MmN

The words here quote Psalms 147:4; the passage is shown
below.
Psalms 147:4°7:1"1p 0°2°10
:X7P° NinY 097 0°22957 120n min
He counteth the number of the stars; He giveth them all

their names.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,mmp 0o%nn

266 12awn2 1572 Py

The words here quote Song of Songs 7:5; the passage is
shown below.
Song of Songs 7:51:"1 0°7°W1 W
TBX D°31°N2 WYY 1aYNa N1 Try wn vTmd TR
PR 38 NDIX 112277 PTan)
Thy neck is as a tower of ivory; Thine eyes as the pools in
Heshbon, By the gate of Bath-rabbim; Thy nose is like the

tower of Lebanon Which looketh toward Damascus.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,1 wrne

267| Kehot’s note points to Zohar, Vayakhel 26:377 for these
words.

Zohar, Vayakhel 26:3771yw:17> 1p" 7711 100
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