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“And Havayah spoke... This is the statute of the Torah
which Havayah commanded, saying”
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“And Havayah spoke,” etc., “This is the statute (chukas) of the Torah which Havayah commanded,
saying.” Now, we must understand: it is written first, “And Havayah spoke,” [meaning] that the Holy
One, blessed be He, is the One speaking to Moshe, “This is the statute of the Torah.” If so, what is

[meant by] “which Havayah commanded”? It should have said, “which I command.”
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We also [need] to understand somewhat the matter of the red heifer (parah adumah), of which it is
said, “the statute of the Torah.” However, the explanation is this: the Torah is called the Written
Torah, [for] “the Holy One, blessed be He, says, and Moshe writes”; and the words of the Scribes are
called the Oral Torah.
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But chukas ha-Torah is a term of engraving (chakikah) (as is written in [Midrash] Rabbah at the be-
ginning of this parshah: “I have engraved a statute (chukah chakakti)”). That is, [it refers to the
Torah] as it is in its root and source, where it is at the level of engraved letters, which is a degree
higher than the level of its being clothed in the degree called written letters, so as to be called the
Written Torah.

likuteitorah.com/likkutei-torah/chukas/ 3
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As, by way of analogy, in physical things: with letters written upon white parchment, the letters are
ink, which is a thing foreign to and separate from the parchment, having had no connection at all
with the parchment beforehand; only afterwards, when one writes the scroll in ink upon the parch-

ment, they become united and become one.
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But engraved letters are of the thing itself and within it, and they are truly one thing with the stone
in which they were engraved. (And see what is written on this matter in the discourse beginning “If
you walk in My statutes,” and see what is written in the discourse beginning “I am black and come-
ly,” on the matter that the Torah was given as black fire upon white fire. And this is the matter of the
Written Torah.
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And from what is written there, the meaning of engraved letters will also be understood, namely, by
way of analogy, the letters that are in the soul; see there.) And this is [the meaning of] “This is the
statute of the Torah.”
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That is to say: through the mitzvah of the red heifer, which is a statute (chukah) (see Koheles
Rabbah, at the end of the passage “Who is like the wise man”; and [Midrash| Rabbah: Bo, chapter
19; Tetzaveh, beginning of chapter 38; Emor, end of chapter 30; Naso, chapter 12, page 249, col-
umn d; chapter 13, page 253, column d), you will draw forth on high the level of the engraved let-
ters of the Torah, so that from there itself it descends and is drawn into the level of written letters,

likuteitorah.com/likkutei-torah/chukas/ 4
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that is, into the Written Torah; and from the Written Torah this revelation will be drawn into the
Oral Torah.
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And this is because the mitzvah of the red heifer is the general and collective expression (klalus) of
the Torah, as will be explained. And for this the soul descended from its place of glory in Gan Eden

and was clothed in the material body: in order to make the Torah.
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And this is [the meaning of] “And Havayah commanded us to do all these statutes,” etc. And this is
[the meaning of] “And you shall do them.”
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And it is written, “And you shall keep My statutes,” etc., “which man shall do (ya’aseh)”: for man is
the one who makes (ha’oseh) them into mitzvos and statutes, in that he draws them from the level
of the engraved letters into the level of the Written Torah; and through this, “and he shall live by

them.”
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And this is [the purpose of] the descent of the souls into the body: a descent for the sake of an as-
cent. And this making and drawing-down is through an arousal from below (isarusa dilesata), as it
is written, “And you shall love... with all your heart,” etc.; and through this, afterwards, “And these

words, which I command you, shall be,” etc.

likuteitorah.com/likkutei-torah/chukas/ 5
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(And this is along the lines of what was explained at the end of the discourse beginning “Remember

9

the Shabbos day to keep it holy; and it is written, ‘Keep,’” etc., regarding “and in order to raise the

Torah and bind it to the Infinite Light (Or Ein Sof), blessed be He, itself, which is above the level of

Adam (Man),” etc.; see there. Also as is written at the end of the discourse beginning “The

Chanukah lamp,” etc., “the mezuzah on the right”:
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that the root of the letters of the Torah is far, far above the level of the Torah, and from there an
added light is drawn into the light of the Torah; and this is through the raising up of “the lamp of a
mitzvah” and through the letters of prayer, etc.; see there. And the letters that are above the Torah
itself are the level of the engraved letters.)
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And [we need] to understand how they will be able to draw down this supernal drawing-down; and
also, what connection this matter, which is the general and collective expression of the Torah, has
to the mitzvah of the red heifer specifically.
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And the explanation: it is explained elsewhere (in Parshas Yisro, in the discourse beginning “And
all the people saw the sounds”) that the point of the mitzvos in general is that through this there is
drawn to a person the level and degree of what is written of the holy Chayos: “And the Chayos ran

and returned (ratzo vashov).”
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And this is what is written of Avraham, “going and journeying”; and it is what is said in Sefer

Yetzirah, “And if your heart runs, return to the One.”

likuteitorah.com/likkutei-torah/chukas/ 6
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“Your heart runs”: for “Binah (understanding) is the heart,” in that through contemplating the
greatness of G-d, how “with the yud the World to Come was created,”
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so that even the World to Come, which is delight without end, as in the saying, “Better that he be
judged,” etc., is drawn from only one letter, which is truly accounted as nothing relative to the es-
sence of the Infinite One (Ein Sof), blessed be He.
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And this is [the meaning of] “For with You is the source of life”: the level of “the source of life,” Gan

Eden and the World to Come, is only “with You,” at the level of something secondary, etc., and nul-

lified relative to His being and essence, may He be blessed.
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And through this the running and the longing will be drawn forth toward Him Himself, may He be
blessed, to be included and nullified in Him, may He be blessed.
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As it is written, “Whom have I in heaven? And [what is| with You I do not desire,” etc. That is: even
the level of Gan Eden, which is called “with You is the source of life,” I do not desire, only Him
Himself, may He be blessed. And this running is called “your heart runs,” which is the level of the
element of fire in the heart.
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And afterwards [comes] “return to the One,” which is drawn forth because of contemplating the
light that encompasses all worlds (sovev kol almin), before which there is no above and below, and
the higher worlds together with the physical World of Asiyah (Action) are equal to Him, may He be

blessed, as it is written, “I fill the heavens and the earth.”

likuteitorah.com/likkutei-torah/chukas/ 7
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If so, running and ascent do not apply, for He is found below just as above; and all the ascents,
“they go from strength to strength,” apply only to the level of the light that fills all worlds (memalei

kol almin), etc.
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On the contrary: this revelation of sovev kol almin will be, in the Time to Come, specifically below.
And this is [the meaning of] “and she shall rise no more”: there is no need for ascents, for the reve-

lation will be below, through the fulfillment of the Torah and mitzvos in Asiyah.
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Therefore the level of “return” is drawn from this; and it is the level of awe and self-nullification
(bittul), which is above the level of love; and it is the level of the element of water in the brain,
Chochmah (wisdom), koach mah (the potential of “what”), which is above the level of “Binah is the
heart,” etc.
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And see what is written on this in the discourse beginning “And you shall know this day.” But how a
person comes to this level is through the fulfillment of the mitzvos,
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as it is written, “From His right hand, a fiery law”: “His right hand” is the level of water, and [it is]
also “a fiery law,” [meaning]| that they are comprised of these two levels. And through this a person
will come to the level of ratzo vashov (running and returning), which are the levels of fire and wa-

ter, etc.,

likuteitorah.com/likkutei-torah/chukas/ 8
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which are the general and collective expression (klalus) of the Torah; for on this pattern all the
mitzvos were founded, which is only that there should be the level of raising mayin nukvin (femi-
nine waters), that is, an arousal from below (isarusa dilesata), and the drawing-down of mayin

duchrin (masculine waters), the level of an arousal from above (isarusa dile’eila).
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Now, the mitzvah of the red heifer is the general and collective expression (klalus) of this matter of
the level of ratzo vashov. The ratzo (running) is the burning of the heifer to ashes,
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and the shov (returning) is [the meaning of| “and he shall put upon it living water in a vessel.”
Therefore it is specifically of it that it is said, “This is the statute of the Torah.”
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(And see what is written in the discourse beginning “And the Jews took upon themselves,” regard-
ing [the point| that the soul has no capacity to contain, etc., except in the manner of ratzo vashov;
and this is as is written in the Zohar, Part I1I) (Haazinu, page 288b): “And on account of this it is
called,” etc., “And the Chayos ran and returned.”
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Now, although in every mitzvah there is this level, this level does not come in full clarity and reve-

lation in all the mitzvos as in the mitzvah of the red heifer,
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whose whole content is these two levels of ratzo vashov, which are the ashes and the living water.

Therefore it is called “the statute of the Torah.”

likuteitorah.com/likkutei-torah/chukas/ 9
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And this is along the lines of what was explained elsewhere, on the verse “And the man was wonder-
ing at her,” on the saying of our Sages, of blessed memory: “The conversation of the servants of
the Patriarchs’ households is more beautiful than the Torah of the sons; for the section of Eliezer is

repeated in the Torah, while many essentials of the Torah were given only by allusion.”
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And this is because the section of Eliezer is the joining of the Name Ban (52) to the Name Mah (45),
that is, the Oral Torah with the Written Torah;
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and it is the general and collective expression (klalus) of the union of Mah and Ban, whereas in all
the mitzvos it is in a particular way, for this union in a given mitzvah is a particular level, etc.; see
there.
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In the same way, it will also be understood regarding the red heifer, of which it is said, “the statute
of the Torah,” that it too is the general and collective expression (klalus) of the Torah: through the
ashes and the living water there is the general and collective joining of ratzo and shov, which is the
union of Mah and Ban.

MIMa RI7 091 7107 .27 79 OR 1N 292 RIT WK TI0OW MM 290 M2nnT 171y 973 KM

213 DONRM DM 7772 WAYY WY RIZIT 1200 172V 1T T° 172000 29w N2 KIM

And it is also like the joining of the heart and the brain: for the element of fire is in the heart, and
this is “if your heart runs”; and the element of water is in the brain, and it is the level of “return”;
and their joining together is the joining of ratzo and shov. And see what is written in the discourse
beginning “Arm from among you,” etc.

likuteitorah.com/likkutei-torah/chukas/ 10
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Now, in all the mitzvos there is also the level of fire and water; therefore through the fulfillment of

every mitzvah a person will come to the level of ratzo vashov, for every limb, too, is comprised of

the heart and the brain.
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There, however, it is a particular level; but in the mitzvah of the red heifer it is the general and col-

lective expression (klalus) of this union, like the joining and union of the brain and the heart them-

selves, etc.
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And see what is written further in Parshas Shelach, in the discourse beginning “And it shall be to
you for tzitzis,” on the matter of the fire of yud and the fire of hei, where it is also explained how

this union is drawn through the mitzvos, etc.; see there.
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2. Now we must understand the burning of the heifer: how it is the level of ratzo. The explanation:

it is stated in the Zohar (Parshas Chukas, page 180b): “A heifer, which receives from the left. And

who is it that is to the left? The ox, as it says, ‘And the face of an ox on the left.””
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For “the left pushes away and the right draws near.” And above there are the levels of “right and left
you shall spread out”: from the level of the right the flow of influence is drawn with a revelation of
light, and this is “the right draws near.”

likuteitorah.com/likkutei-torah/chukas/ 11
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Therefore it is impossible for the external forces to receive nourishment from the level of the right;
for influence that comes by way of closeness and affection is only for the side of holiness, as it is
written, “I have loved you, says Havayah,” and it is written, “May He make His face shine with us.”
an? R NRT 1°8N2 N2 "TWT IRMI 119977 DNKR nan P9 D”?DPD DR ma’bpn DPRWN
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Whereas the kelipos (the husks) receive only from the level of the back (achorayim), that is, like
one who throws [something] over his shoulder. Therefore they have no nourishment from the level
of “the right draws near”; on the contrary, it is written, “Your right hand, Havayah, shatters the
enemy.”
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(Therefore, at the destruction of the Holy Temple, it is written, “He has drawn back His right hand,”

etc.; and see what is written in the discourse beginning “Then I was by Him as a nursling,” on the

matter of “Your right hand, from within Your bosom, consume [them].”) Rather, their nourishment

is from the level of the left.
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For “the left pushes away”: the influence from the line of the left is not in the manner and way of

the right, which draws near, but rather in the manner of pushing away, so that it pushes the influ-

ence away.
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Therefore, through many contractions (tzimtzumim), one pushing-away after another, it can come
about that the external forces also receive. And this is the meaning of “a heifer, which receives
from the left”

likuteitorah.com/likkutei-torah/chukas/ 12
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(see the commentary of the Ramaz there, and the Likkutei Torah of the Arizal at the end of Parshas
Chukas; and see the Zohar, Part II, Pekudei, page 224b, and the commentary of the Ramaz there;
and the Zohar, Parshas Acharei, page 79b, on the external forces’ nourishment from the line of the
left). And this is [the purpose of| the mitzvah of the red heifer: to rectify this.
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And the seven sprinklings “toward the front of the Tent of Meeting” are to raise up its inner dimen-
sion (pnimiyus), which is the level of the good that was drawn and spread within it from the level of
the face of the ox in the Chariot, and to return it and raise it to its root. And afterwards [comes] the
burning of the heifer, to make it ashes.
ahl72hRe'nl Dw AMNEYY AN RIT AR 9DR DOWYI 0¥ 00Xy DORTIRWD 0PIy 1anT Il
The explanation is this: by way of analogy, when wood is burned and through this becomes ashes,
the ashes are the very being and essence of the burned wood;
1MINZY RITY 99YT PR 0% M7 WK NITI0 A TIY 12 1203w 27 8Y7 1 [70on] 00 557199
for “all was from the dust,” only that three more elements, fire, air and water, were compounded in
it with the earth, which is its essence.
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And through the burning in fire the three elements, fire, water and air, that were in the wood pass
away and are consumed in the smoke that comes into being from their combination;
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and the fourth element that was in the wood, which is its essence, that is, the earth in it, is what re-
mains in existence, and it is the ashes. And this is also the matter of matter and form, for in every-
thing there are matter and form.
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The simple matter of the wood is the element of earth, and the three elements, fire, air and water,
are only the form of the wood; and through the burning of the wood only the essence of its simple

matter remains, etc.
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Now, so too, by way of analogy, in the service of G-d there is a level along these lines: the animal

soul, too, descended from “the face of an ox on the left,” like the level of “a heifer, which receives

from the left.”
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And just as from the level of the heifer the influence is afterwards drawn to the external forces, so
from the emotive attributes (middos) of the animal soul there is drawn the desire and craving for
the pleasures of this world, whether in what is permitted or in what is forbidden, G-d forbid.
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Now, when a person desires and wants something of the matters of this physical world, that thing is
avessel for the will and the longing in the person’s heart;
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and likewise the letters of thought and speech with which he thinks and speaks of how to obtain the

thing are also vessels for that will, and all the more so the action; for they are all the level of vessels

and garments for the will.
T2 1X¥17 NIRRT O O VIRDT NI 100 RUTY RINY IEah axy? MR 7718 110 o oA
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They, too, are like form to matter, [form] to the essence of the will, which is, by way of analogy, like
the simple matter; and it is they that are the form, [so that he] wants such and such, etc.
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Now, as for the essence of the will: although when it is clothed in an evil craving it is utterly evil,
nevertheless the nature of this power is not sin and evil in its own very essence;
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for its essential nature is only a power of desire, and it can be a power that desires good just as it

now desires evil.
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Rather, the evil is that he has bent and drawn the power of desire to desire evil, and the form in it
became very evil, and it was clothed in filthy garments, until it was drawn to turn away from the

positive commandments or to crave what is forbidden.
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But in terms of the power of desire itself, this power is able to turn his heart from one extreme to
the other: to crave, to love and to want to cleave to G-d, as it is written, “[With] my soul I have

craved You,” as one loves and craves the life of his soul, etc.
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For in truth the power of desire in the animal soul, in itself, has its root and foundation in supernal
holiness, in the level of the face of the ox in the Chariot, as mentioned above, and as is explained

elsewhere on the verse “When you go out,” etc.
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Only that through the descent of the levels and their fall in the shattering of the vessels (sheviras

hakeilim), it came about that the power of desire is [directed] also to a matter of sin.
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Therefore, when he returns to G-d, he can turn his heart from one extreme to the other, so that

even the power of desire that was clothed in an evil craving will return to the love of G-d, as it was

in its root, in the level of the face of the ox, etc.

nwITP2 555079 19 RPK 18P TN 703 Y7 NNRRI RITY DR 1P TIRNR WK Y7 IwYan VRN
.09 17 TNNAYM 191073 ROX 1100 119 1K)

Not so the evil deed that he craves: since it is in truth utterly evil in itself, it cannot be included in

holiness, and there is no remedy for it but its nullification and removal from the world.
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As all this is explained in the discourse beginning “To understand the meaning of the verse ‘Who is
a G-d like You,’” regarding “Who bears iniquity and passes over transgression.”
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And this is [the meaning of] the burning of the heifer, so that only the ashes remain, which are the

essence of the emotive attributes (middos) of the animal soul, that is, the level of the power of de-

sire, which, by way of analogy as mentioned above, is the simple matter;
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but the form and the filthy garments in which the power of desire was clothed will pass away and be
consumed entirely. That is, the power of desire will no longer be clothed in them, not [even] in
thought, for he will put [the matter| entirely out of his mind, [ceasing] from thinking and speaking
of it, and all the more so in deed, G-d forbid.

likuteitorah.com/likkutei-torah/chukas/ 16

12



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 1 AARY YT MR WK 1NN NP0 ART A 10 927™

DI MIRN A1 90 MW7 [xanx xqwob] R*HO? R2DIRD I1MITI1 Y12 MIKIN 11y DXy NI
LTWYMY 7N2T 7AWNNY 10 AYORwY K 0O 993 nonnan

And [he is] to be “shutting his eyes from seeing evil,” and the like: to subdue the sitra achra (the
other side), doing the opposite of and against the craving of the animal soul in all the senses, sight

and hearing, etc., and in thought, speech and action.
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Now, through this subduing (iskafya), in which he nullifies the vessels in which this will is clothed
and pushes them away from it completely, this is, by way of analogy, like the burning of the heifer,
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in which the three elements, fire, air and water, that were compounded in it pass away and are con-

sumed through the burning, and only its essence, which is the ashes, remains.
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So too, when the filthy garments, the thought, speech and action of what is forbidden, are separat-
ed from the animal soul, and there remains only the essence of the animal soul’s power of desire as
it is in itself, not compounded with and clothed in the thought, speech and action of what is forbid-
den: this is the level of the ashes.
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And then he can afterwards turn this power of desire from one extreme to the other, from an evil
love to the love of G-d, as it is written, “And you shall love... with all your heart,” “with both your in-

clinations”: that even the evil inclination will return to the love of G-d itself.
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That is, from the level of subduing (iskafya) he comes to the level of transforming (is’hapcha) dark-
ness into light. And this is the meaning of “Shema Yisrael”: shem ayin.
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For the large ayin is the seven holy emotive attributes, [each] comprised of ten, and they are the

seventy souls of Yaakov. And through the shattering of the vessels that took place in these seven at-

” ¢«

tributes, the level of the seven primordial kings of Tohu, of “the land of Edom,” “and he reigned...

and he died,” etc., there came into being from this the evil attributes, also seventy levels.
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And one must refine the evil attributes (middos) and raise them to their root, to the level of the
large ayin; and see what is written on this in the discourse beginning “And all your children shall
be taught,” regarding “and great shall be the peace.” And this is shem ayin.
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For it is written, “And from there you will seek Havayah,” etc.: “from there” (misham) specifically,
as it iswritten, “They cried there: Pharaoh king of Egypt,”
1PIATRI NIRITD Whan P10 12T RIT M '[Wﬁ‘ 2 [x9nx x7wo] K”VOT QPR R QW '{Wib %2
for the term sham (there) denotes the place of the sitra achra (the other side). For the term zeh
(this) [denotes] something one can actually point to with one’s finger,
PR D2 RDM 93 19 1MARY VPR T WrRD 173p0 BY P 70 917 RUKRY TR 00 1RY IRR° WK
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of which one would say “that this is it”; and this cannot be said except of the Holy One, blessed be

He, as it is written, “This is my G-d, and I will glorify Him,” etc., for “the whole earth is full of His

glory.”
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But the place and dwelling of the kelipos (the husks) is very far away; therefore it is called sham
(there), that is, very deep below. And this is [the meaning of] what is written, “And there they shall
die”: it is the place of death and of the shattering of the vessels (sheviras hakeilim), etc. And this is
[the meaning of] “And from there you will seek Havayah your G-d, and you will find,” etc.: for

“there is no place empty of Him.”
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Therefore even from the level of sham they can find G-d, through “and you will seek Havayah”:
crying out to G-d in one’s distress from the depth of the heart, and the level of teshuvah (return).
And see what is written on this matter on the verse “And Yaakov settled,” and on the verse “I am my

Beloved’s.”
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And then darkness is transformed into light, and from the level of sham it becomes shem ayin, for
the life-force is raised to its root. And this is [the meaning of] the burning of the heifer to ashes,

etc., as mentioned above.
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(And this is as is written in Pri Etz Chaim: sham, the 288 sparks and the Name Ban (52), [together]
equal sham [340] in numerical value, and they rise to their root in the large ayin, the seven lower
[Sefiros] of the Name Sag (63). And see what is written in Parshas Vayishlach, at the end of the dis-

course beginning “And a man wrestled,” etc.
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And this is why the heifer comes to purify from the impurity of the dead: that is, the level of the
shattering of the vessels of the seven kings mentioned above, which is called “and he died,” etc.,
[for] “one who falls from his level is called dead.” And see what is written on the verse “And He fed
you the manna,” etc. And this is why Parshas Parah is read before Rosh Chodesh Nissan: to be puri-
fied and to come to the level of the Exodus from Egypt, etc. And see [Midrash] Rabbah, Bo, chapter
19.)
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3. Now, the level of the burning of the heifer to ashes is so that there be “And you shall love... with

9

all your heart,” “with both your inclinations”; and this is the level of ratzo, “if your heart runs,” the

element of fire in the heart. And afterwards there must be the level of shov,
N7 DIPNRY IR NANR 0°92117 07 0%0 0% 10T "55 BX 0°°n 0N 1"'?37 NN wrn 1Py XIM
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and this is the meaning of what is written, “and he shall put upon it living water in a vessel.” For

just as living water is [water| that springs up from beneath the earth, whose source is hidden within

the earth, and it is drawn from concealment to revelation,
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so He, may He be blessed, is called “the source of living water,” for He is “the hidden of all hidden

ones” and “the concealed of all concealed ones,” “I am who I am”; and from Him, may He be

blessed, is drawn the level of living water, which is the Torah,
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which is the level of supernal Chochmah (wisdom), of which it is said, “and wisdom gives life”; and

therefore it is said, “They die, and not with wisdom.” For Chochmabh is the level of the Tree of Life.
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However, this drawing-down of living water is “into a vessel” specifically: these are the deeds of the
mitzvos, which are the level of vessels.
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For the 248 positive commandments are called “the 248 limbs of the King,” for each and every
mitzvah is the level of a particular vessel for the revelation of light: as in tefillin the revelation is at
the level of the intellect (mochin), and in charity at the level of Chesed (kindness), etc.

219 09957112 973 0 AN NPNIR 197 (22T B2 177271 20T NI 13 ONTRY 1772 wUn)

(And see what is written in the discourse beginning “I saw, and behold, a menorah of gold,” and in
the discourse beginning “And the Jews took upon themselves.”) And likewise the letters of the
Torah are also the level of vessels, etc.
TARD 290 2132 RIT (70999 1791 .19 19151 71117 10 12117 3 772 YRR Dl wrn)
(And see what is written in Parshas Miketz, in the discourse beginning “The Chanukah lamp,” etc.,
“and the mezuzah on the right,” etc.) And all this is the level of “return to the One,”
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that is, after the level of ratzo, which is the ashes of the heifer, there must be the level of shov: to
draw down the revelation of the Infinite Light (Or Ein Sof), blessed be He, from above to below,
through occupation with the Torah and mitzvos. And this drawing-down is from the very source of

living water, which is the level of the source of the Torah, the Infinite One (Ein Sof), blessed be He.
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For “spirit brings spirit and draws down spirit”: through “if your heart runs,” etc., and the transfor-
mation of the darkness of the animal soul into light, which is the level of teshuvah (return),
through this one draws from the level of the source of living water, etc.
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Therefore the ashes must be put upon the water: for even after the level of shov, nevertheless the
impression of the ratzo must be recognizable, for there must always be ratzo vashov, as is ex-
plained elsewhere, in the discourse beginning “And all the people saw,” etc.
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All the more so, since the ashes and the ratzo are what cause the drawing-down of the living water
from the source of living water, as mentioned above. (And see what is written in the discourse be-
ginning “Then I'was by Him as a nursling,” on the matter of “I have delighted in Your Torah”;
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and see what is written elsewhere on the Zohar, Parshas Tazria) (page 49a), on the matter of “Sprin-
kle upon them the water of purification,” “the remnants of the crystal dew,” etc. And see what is

written in the explanation on “There are sixty queens,” etc., “My dove is one,” etc.
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And with this will also be understood what is written, “And the kohen shall take cedar wood and

hyssop and scarlet wool (shni tola’as), and cast [them] into the midst of the burning of the heifer.”
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For it is written, “Fear not, worm (tola’as) Yaakov, men of Israel.”
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And our Sages, of blessed memory, said: “Just as this worm strikes the cedars only with its mouth,
so Israel have nothing but prayer,” etc. And so too with the speech of Torah,
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as our Sages, of blessed memory, said (in Moed Katan, page 16b) regarding David: when he would
sit and occupy himself with Torah, he would make himself soft like a worm; and as our Sages, of
blessed memory, said on the verse “The voice is the voice of Yaakov,” etc. And see on this the Zohar

at the end of Parshas Vayishlach (page 178a) and in Parshas Terumah (page 139a).
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And the explanation is that occupation with the Torah, which is called living water, must be in
speech specifically, as it is written, “and you shall speak of them”; meditation in thought alone does

not suffice. And as is also known, all the mitzvos must be fulfilled in action, speech and thought.
571701 1?3”,777 TWHN 71272 DaR nwyna '[?3"’?5 R”R® N°277 %192 KPR Ml 1°RW Ni%nn on

219 11919 2990 19RD 119IY NN POIYT 9 (719735 01nst 10120 ke

And even the mitzvos that apply only in the presence of the Temple, which cannot be fulfilled in ac-
tion, can be fulfilled in speech, as our Sages, of blessed memory, said: “Whoever occupies himself

with the Torah of the burnt-offering is as if he offered a burnt-offering,” etc.
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And the explanation is that through speaking words of Torah, the power of the supernal speech is
drawn down and clothed in the mouth of the one who speaks, as it is written, “and My words which

I have put in your mouth,” and as is explained elsewhere in several places.
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(And see what is written in Parshas Yisro, in the discourse beginning “In the third month,” on the
meaning of “saying” (lemor) at the beginning of the Ten Commandments; and see what is written
there at the end of the discourse beginning “Moshe would speak”; and see what is written at the end
of the discourse beginning “On the eighth day, an assembly,” regarding “And I have put My words
in your mouth, and in the shadow of My hand I have covered you”; and in the discourse beginning
“And [ will betroth you to Me,” on the meaning of “You have declared Havayah this day,” etc.;
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and what is written at the end of the discourse beginning “To understand what is written, ‘On the

9

eighth day, an assembly,’” regarding “My tongue shall respond with Your word”; and see what is
written on speaking words of Torah in the discourse beginning “They disputed in the Heavenly

Academy: if the white spot preceded,” etc.
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And see the Zohar at the end of Parshas Mishpatim) (page 123a), on the matter of “Daas (knowl-
edge) is hidden in the mouth,” etc.; and what is written about this in the book Mavo She’arim
(Sha’ar 3, part 2, chapter 3).
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And see [Midrash] Rabbah, Ki Sisa, chapter 41, regarding “He gave it to him from within His

i

mouth,” etc., “from His mouth, knowledge,” etc.; see there. And see what is written in the dis-
course beginning “And He said,” etc., “Who gave man a mouth,” etc. And see Sefer Shel Beinonim

(Tanya), Part I, end of chapter 5.
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And this is [the meaning of] what is written, “so that the Torah of Havayah may be in your mouth,”
etc.: “in your mouth” specifically. And this is [the meaning of| “worm Yaakov,” whose strength is in
his mouth specifically.

likuteitorah.com/likkutei-torah/chukas/ 24



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 1 AARY YT MR WK 1NN NP0 ART A 10 927™

X171 9277 °n%2 °n% 92772 o0 172 97300 00 0 [oaye xama) WPAN3 ©URIY L9272 N2 Py 1IN
212 1192

And this is the essence of the level of medaber (the speaking being). As is written in Mavo She’arim
there, the difference between a living being that speaks and a living being that does not speak is in

the mouth, etc.
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.95 72m qom Bon

But this power [comes] when the speech in words of Torah is in a state of self-nullification (bittul),
as it is written, “And you shall not profane (techalelu),” etc.: not to make a void (chalal) and a sepa-

rating screen.
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And this is the level of the worm: that he be in a state of self-nullification, at the level of “lowly in
his own eyes, despised,” and “But I am a worm and not a man.” Through this there will be power in
his mouth when he speaks words of Torah, so that there be “And I have put My words,” truly, “in
your mouth”; and through this the power of his mouth will be mighty to drive out and separate the

nourishment of the external forces
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(and see what is written in Parshas Miketz, in the discourse beginning “Sing and rejoice,” on the

level of “my sister,” which is the degree of the masters of Torah; and there, in the explanation on
“Who is enthroned on high,” on the matter of Rav Yehudah, all of whose learning was in Nezikin),
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and as is written in Pri Etz Chaim (Sha’ar 5, chapter 3) on the matter of the continual burnt-offer-
ing: olas (burnt-offering) has the letters of tola (worm), and this is the level of “worm Yaakov.” And
of this it is said, “Command the children of Israel,” etc.: lehakriv (to offer) has the letters of

leharkiv (to rot), like the worm that consumes and rots the strong wood, etc.

likuteitorah.com/likkutei-torah/chukas/ 25

16



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 1 AARY YT MR WK 1NN NP0 ART A 10 927™

TPWRRY 192 TIIRI 0 TINT VYW Y20 RN PUN° NPT 193 RIR (mn cwxa] N7 199
12 R1°73% R¥17T T0M2 [mx%7y nnonl Y711 N2

Therefore the initials of “Ana b’choach gedulas yeminecha tatir tzerurah” (“Please, by the great

might of Your right hand, release the bound one”) equal tola (worm) in numerical value: for

through the Torah, “Your right hand is glorious in power,” in that it draws the level of the higher

Chochmah (Chochmah Ila’ah) into Chesed (kindness), “the right arm,” etc.
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And through this [the power] is drawn to separate the nourishment of the external forces. And this
is also what is written afterwards, “Kabel rinas amcha” (“Accept the song of Your people”), etc.,

whose initials are kra Satan (“tear Satan”);
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for so is the level of Torah study with one’s mouth, when it is in a state of self-nullification, in the
manner of “But I am a worm,” etc.: to rot and to tear away the nourishment of the external forces,

which is from the side of the left, in the manner of “a heifer, which receives from the left.”
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And this is [the meaning of| “tear Satan,” (as is written in Psalms 71:13) “Let the adversaries (sot-
nei) of my soul be consumed.”
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[And see what is written in Pri Ftz Chaim and in the Likkutei Torah of the Arizal, Parshas Terumabh,
that also the initials of “Shav’asenu kabel ushma tza’akasenu yode’a ta’alumos” (“Accept our cry
and hear our plea, You who know hidden things”) equal tola’as (worm) in numerical value; and this

matter can be said to refer to the speech of the letters of prayer,
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as our Sages, of blessed memory, said on “worm Yaakov,” that it refers to prayer. And [so] it is well

understood why the scarlet worm (tola’as shani) is cast into the burning of the heifer, which is at

the level of ratzo, which is the level of prayer.

17999 ,71790 "2 T9DNM 71272 11777 29 P27 KIZD Unaa v 2py° ny<>InT 1 »na oo
[T 9% °D (Mot nwn 29021 1202 nybm 9% [o>von ooya] Y2 07782

For this level of “worm Yaakov” applies both to the level of ratzo and to the level of shov, that is, in
the speech of prayer and in words of Torah. And see Pardes, in Erchei HaKinuyim, the entry to-

la’as, and the Ramaz on Parshas Tzav, page 27.]
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Therefore they cast into the burning of the heifer cedar wood and hyssop and scarlet wool, etc.; for
the level of the supernal attributes (middos) is called “vegetation” (tzome’ach), as is known from
the matter of the Tree of Life and the Tree of Knowledge, etc.; and in them there are the levels of
smallness (katnus) and greatness (gadlus). And this is the cedar wood, the greatest of plants, and

the hyssop, the smallest of plants.
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Now, the shattering of the vessels was chiefly in the seven attributes (middos), and from this the
seven attributes of kelipah (the husk) descended, and their nourishment is from the seven super-
nal attributes. And the scarlet worm rots the wood of kelipah and separates the nourishment of the
external forces from the level of the holy attributes, which are themselves the level of vegetation in
holiness, etc.
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(And see in Pri Etz Chaim there how there is also a worm in kelipah; and perhaps the burning of the

scarlet worm also alludes to this: that the worm of holiness should prevail over the worm of kelipah;

and likewise with the cedar wood and hyssop, etc. And see the Zohar, Part III, Parshas Metzora)

(page 53b) on the matter of the cedar wood and hyssop.
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And this is also the meaning of “worm Yaakov, men of Israel (mesei Yisrael)”: that is, when a per-
son makes himself like a worm in his occupation with Torah and prayer, to be “lowly in his own
eyes, despised,”
9y 55 27y O"I?PJ'IN 137N PR *nn na o 199 10 09D gy nx| YR DOWNRAY 11°°07
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that is, he makes himself like leftovers; then through this he will be at the level of mesei Yisrael;
[for] Targum Onkelos on the verse “every city of men (mesim)” [renders it] “men” (gavraya), etc.,
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that is, males. And this is as is explained elsewhere on the meaning of “So that you shall remember
(tizkeru) and do all My commandments”: that you be at the level of males (zecharim) and givers, to
make and to draw the light into the mitzvos, etc., as [explained] above on the meaning of “which

man shall do,” etc.
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4. And this is [the meaning of] “And Havayah spoke to Moshe and to Aharon, saying: This is the
statute of the Torah.”
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For the procedure of the red heifer, as a whole (klalus), is these two matters, the level of ratzo and
the level of shov. Now, on these two matters of ratzo and shov the whole essence of the Torah and
the mitzvos was founded.
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Therefore it is said of this, “This is the statute of the Torah,” in the sense of “the statutes of heaven
and earth,” that is, the ordering of heaven and earth, etc.
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And it is also a term of engraving: that is, to draw down the source of the Torah, which is the level
of the engraved letters, to draw from there the light and the flow into the level of supernal

Chochmah (wisdom), which is the Written Torah, and from it into the Oral Torah.
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(And see the Zohar, Part II, Vayakhel) (page 200a). And see what is written on the verse “Blow [the

shofar] on the New Moon,” regarding “For it is a statute (chok) for Israel,” that it too is from the
term engraving, etc.,
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and what is written below regarding “with the lawgiver (bimchokek), with their staffs.” And further,
this drawing-down from the level of the engraved letters to the level of the Written Torah will be
understood along the lines of what was explained in the discourse beginning “The Torah [that

Moshe] commanded.”
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For the Torah is called “the fallen fruit of the supernal wisdom”; but in order that there be drawn
from the level of the very essence of supernal Chochmah, etc.; see there. And this is [the meaning

of] “the statute of the Torah which Havayah commanded, saying,” as will be explained.
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And this is [the meaning of] “And Havayah spoke to Moshe and to Aharon,” who are of the level of
“and what (mah) are we,” the higher Chochmah (Chochmah Ila’ah), etc.: “This is the statute of the
Torah,” to draw into the higher Chochmah from the level of the engraved letters, which is above
Chochmabh.
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And this is [the meaning of] “which Havayah commanded, saying.” For the first Name Havayah is

the level of the light that fills all worlds (memalei kol almin), “with the yud the World to Come was

created,” etc.; and the second Name Havayah is the level of the light that encompasses all worlds

(sovev kol almin).
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(And see the Zohar, Part III, page 138b, and the commentary of the Arizal there; and see what is

written in the discourse beginning “And Israel saw the hand,” on the meaning of “and they be-

lieved in Havayah.”)
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And the meaning of tzivah (commanded) is from the term tzavta (companionship) and joining: that
the level of sovev kol almin is joined and drawn to the level of memalei kol almin. And this is lemor
(saying): the utterances are the level of letters drawn from Chochmah; “Bereishis (In the begin-

ning) is also an utterance,” and the Targum Yerushalmi [renders]| Bereishis as “with wisdom,” etc.
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And as it is written, “And these words, which I (Anochi) command you, shall be”: into the level of
“these words” there will be drawn the revelation of “I (Anochi) am who I am,” “the hidden of all
hidden ones.” And this is “I command you” (metzavecha): in the manner of companionship (tzavta)

and actual bonding. And this is what is written, “which Havayah commanded, saying.”
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And this is through “that they take to you a heifer,” etc.: for the level of the ashes is the level of rat-
zo, “if your heart runs,” etc., “With You I run against a troop,” etc., so that there be “And you shall

love... with all your heart,” “with both your inclinations,” etc.

219 7187 223K WK PRI 09737 10 WPR 13907 020 091 N2 RIT TARD W 97X

And afterwards, “return to the One,” which is the level of living water, that is, what is written, “And

these words, which I command you, shall be,” etc.
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For this is the foundation of the entire Torah: that there be the level of ratzo vashov.
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And in every mitzvah, too, there is this level, in a particular way; but the general and collective ex-
pression (klalus) of this level is this matter of the heifer, etc.
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Therefore it arouses and draws down the level of “the statute of the Torah,” so that it be drawn into
the Written Torah and the Oral Torah. And this is what Shlomo said of it, “I said, ‘I will become

wise,’ but it is far from me”: because it arouses [a level] far, far above wisdom, etc.
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(And from there it is drawn into the level of Chochmah (wisdom), as in the matter of “I will teach
you (a’alefcha) wisdom,” etc.; and this is “He preserves kindness for thousands (alafim),” etc. And
see what is written in Iggeres HaKodesh, in the passage beginning “Why was the section of Miriam
placed next,” etc. And also the matter of the ashes of the heifer: that from the level of par-hei
(parah, the heifer) it becomes efer (ashes), which is the level of par-alef, as the explanation is writ-
ten in the Likkutei Torah of the Arizal.)
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And with all the above will be understood what is written, “And it shall be for the congregation of
the children of Israel for a keeping,” etc.: that apart from the ashes with which they would sanctify
and sprinkle, they would also set some of it aside in the cheil (the rampart) for safekeeping, as is
explained in Rashi’s commentary, and in the Mishnah at the end of chapter 3 of [tractate] Parah,

and in the Rambam.
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And the explanation is that, in truth, in each and every mitzvah there is the level of ratzo and shov,
and the power for this is drawn from the level of the procedure of the heifer; for the ashes of the
heifer are the general and collective expression of the level of ratzo, etc.
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And of this it is said, “And it shall be for a keeping,” etc. And this is also explained in the first sec-
tion of the Shema:
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“And you shall love... with all your heart and with all your soul,” etc.: this is the level of ratzo; and
afterwards, “And these words shall be,” this is the level of shov, etc.; “And you shall teach them to

your children, and you shall speak of them,” etc.,
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that is, there must be speech specifically in Torah, as mentioned above; “And you shall bind them,”
etc., “And you shall write them,” etc.: for the living water must be “into a vessel” specifically, which

is the deeds of the mitzvos, which are the level of vessels, etc.
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An explanation on “This is the statute,” etc.
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1. An explanation on “This is the statute of,” etc. Now, it is explained in the Idra (138b) that wherev-
er the Name Havayah is found twice in one verse,
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the meaning is that the first Name is in Z’eir Anpin (the emotive attributes) and the second is in
Atik. And although all is one, it is nevertheless [a matter of] the level of the light that fills all worlds

(memalei kol almin) and the light that encompasses all worlds (sovev kol almin).
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(And see what is written above in Parshas Mikeitz on the verse “For You are my lamp, Havayah, and
Havayah lights up my darkness,” that there too the meaning is two Names Havayah, as mentioned

above. But there the two Names are right next to each other;
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whereas here, although they are not adjacent but are only in one verse, nevertheless the meaning
is one for Z’eir Anpin and one for Atika Kadisha, as is written in the Arizal’s explanation of the Idra
there. And in the glosses of the Rav, Rabbi Tzemach, there, he wrote that it is not an absolute rule in

all verses, but only where the verse holds a meaning that can bear this rule, etc.)
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And this is [the meaning of] “And Havayah spoke to Moshe”: this Name Havayah is in Z’eir Anpin.

“This is the statute of the Torah that Havayah commanded”: that is, the Name Havayah of Atik.

“Saying” (lemor) is the level of Chochmah (wisdom), which is called amirah (saying),
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as is written in the Zohar, Parshas Bereishis (22a), on the verse “And Elokim said”: “Abba said [it]
by way of amirah,” etc. And it is above the level of speech (dibbur), which is from the level of Binah
(understanding).
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This is as the Maggid, whose soul is in Eden, explained what is written regarding the Ten
Commandments (Aseres HaDibros): “And Elokim spoke all these words, saying”:
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namely, that the Holy One, blessed be He, joined and bound the Ten Commandments to the level of
“saying” (lemor), that is, the Ten Utterances (Asarah Maamaros) that were said during the six days
of Creation. And as is written in the Zohar, Vayikra (11b), how the Ten Commandments correspond
to the Ten Utterances.

NP MPANTT N KW 7193 RIT 91271 292 RIT 77910K 3 RIT 779RKD 9127 102 WD R
But the difference between speech and saying is that saying is in the heart, and speech is in the
mouth, which is the level of revelation to another.
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So too, by way of analogy, above there are two levels: the Ten Utterances and the Ten
Commandments. The Ten Utterances are in Chochmah of the World of Atzilus (Emanation), as
mentioned above in the name of the Zohar, Bereishis (22).
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And the Ten Commandments are in Binah, which is the level of revelation. [And so it is implied in
the Idra (beginning of 133a); see there on the matter of saying and speech.
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And so the Mikdash Melech wrote, on Vayikra there, in the name of Rabbi Chaim Vital. And some-

thing close to this is explained in the Pardes, Sha’ar 2, chapter 5. And see further on the matter of

saying and speech in the Ramaz, at the beginning of Parshas Emor; and see what is written on the

verse “And when she came before the king, he said with the letter (sefer),” etc.]
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Therefore it is said regarding the Ten Commandments, “And Elokim spoke,” etc., “saying”: that He

joined the Ten Commandments, which are from the level of Binah, to “saying,” to the level of the

Ten Utterances of Chochmah. [For Chochmah and Binah are “two companions,” etc.;
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and with this is resolved the “saying” in the Ten Commandments, which at first glance is superflu-
ous, since all Israel heard [them] from the mouth of the Holy One, blessed be He. See what is writ-

ten above on this in Shir HaShirim, in the discourse beginning “There are sixty queens.”]
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Now, tzivah (commanded) is an expression of tzavta (joining), which is the matter of binding and
joining together. And this is the meaning of “that Havayah commanded, saying”: that there be a

binding and joining of the Havayah of Atik with the level of “saying,” which is Chochmah (wisdom);
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that is, the drawing-down and revelation of the light that encompasses all worlds (sovev kol almin)
within the light that fills all worlds (memalei kol almin). And that is also that there be a drawing-
down of the Torah from its source and root, which is above Chochmah, into Chochmah. For “the
Torah comes forth from Chochmah,” but its root is high above Chochmah, and one draws down

from its source and root into the higher Chochmah (Chochmah Ila’ah).
TR T IR WK AR T TOWRT 3 10 Tnywyw 90910 °IR 1PI¥a 1R 1ORN TN 7Y WUR
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And see what is written on the verse “Then [ was by Him as a nursling,” on the matter of “I delight
in Your Torah” (ani torascha shi’ashati), etc. And of this drawing-down it is said, “that Havayah

commanded, saying,” as mentioned above.
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And the explanation of the matter is that there are four levels, ta’amim, nekudos, tagin, osiyos: the
cantillation notes (ta’amim) in Chochmah, the vowels (nekudos) in Binah (understanding), the
crowns (tagin) in Z’eir Anpin (the emotive attributes), and the letters (osiyos) in Malchus

(sovereignty).
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Now, although Chochmah (wisdom) is the level of the cantillation notes (ta’amim), nevertheless,
relative to the world above it, it is at the level of a recipient from the letters of the higher world.
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For the level of the letters in the higher world becomes the source of Chochmah for the lower world,
just as Malchus (sovereignty) of the World of Atzilus (Emanation) becomes Atik for the World of
Beriah (Creation), etc.; and just as, by way of analogy, the speech of the teacher becomes a source
for the intellect of the student.
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And this is [the meaning of| “that Havayah commanded”: that is, the level of the speech and letters
of the Name Havayah that is above Atzilus. From this is made the level of “saying,” a source for
Chochmabh of Atzilus.
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(And see what is written in Parshas Shelach on the verse “And now, let it be great,” etc., “as You
have spoken, saying”; and in Parshas Bamidbar, in the discourse beginning “And I will betroth you
to Me,” on the meaning of “You have exalted (he’emarta) Havayah today”; and see what is written

on the meaning of “Blessed is He who said, and the world came into being.”)
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2. Now, all this was drawn down through the procedure of the red heifer. For it is written, “And the
kohen shall take cedar wood, hyssop and scarlet of the worm (shni tola’as), and cast [them] into the
midst of the burning of the heifer,” etc.; and, “They shall take for the impure person from the dust
of the burning of the sin-offering, and he shall put upon it living water in a vessel.”

R”N1V 132 °7 7313 973 OAY] QM7 IR °0 927 N2 0T WO YT 137 00 0P w0 M 1A
D73 TINANT DR 910 300 19YM [[nenis pan mmps oony)

To understand this, we must first preface that, as is known, there are four levels: the speaking
(medaber), the living (chai), the growing (tzomeach) and the inanimate (domem) [which also cor-
respond to the four levels of ta’amim, nekudos, tagin, osiyos]; and the higher of them also includes
the lower.
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For example, the inanimate, which is the last and lowest level of the four levels mentioned above, is
therefore only at its own level alone, that it is inanimate; but the levels of the growing, the living,

etc., are in a state of withdrawal from it.
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The growing, such as trees and grasses, has more life-force (chayus) in it than the inanimate,

namely the power of growth; and nevertheless it also includes the level of the inanimate.
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For the very substance of the tree, apart from the power of growth within it, is like the level of the

inanimate; only that, in addition to this, it also has the power of growth.
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And because this level, that it grows, is added in it beyond the inanimate, it is called “growing.” [As

iswritten in Etz Chaim at its end, that the inanimate has in it nothing but the combining soul,

Q1 23977 RIAW NITI0 °T11 12 2R1Y 2°379777 123977 12 12°°17
that is, the power of combination, which combines and joins together in it the four elements of
which it is composed.
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And the soul in the growing thing has in it two levels: the first, its outer [level], is the combining
soul within it, like the soul of the inanimate; and added to it is a more inner level, called the grow-

ing soul; but it does not have the vital soul.]

M PI M [ow 53] WYY DMITY 1% D7RWR NPT NPT WR Y A0 (7 9] 179 12 U0 Onm
.13 0oNRM $953 %5 OnIT AMIZ N30 97312 9190 0Ipn Bon bax

The living has all this, and added to it is the vital and volitional soul, which is not so with the grow-
ing and the inanimate; and on account of this it is called “living.” But nevertheless the levels of the

growing and the inanimate are also included in it, for “a hundred is included in two hundred.”
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That is, there are small animals and large ones, and the small ones keep growing larger; and this is
the level of the growing that is in the living.
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And it also has in it the level of the inanimate, in the manner mentioned above, that in the growing

there is the level of the inanimate. And this is seen more in the bones in the animal’s body, which

are the level of the inanimate in themselves, only that nevertheless they are also the level of the

growing and the living.
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And the speaking, which has in it the intellectual, speaking soul, nevertheless also includes within
it the levels of the inanimate, the growing and the living; for, after all, it is alive, and the small one

grows larger, etc.
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Now, just as the speaking, which is man, is composed of the four physical levels of the inanimate,
the growing, the living and the speaking, so too in the powers of the speaking soul there is also an
inclusion of the inanimate, the growing and the living.
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Thought, speech and action are all the level of the inanimate [see the discourse beginning “If you
walk in My statutes”]; for from one letter and one word, another letter and word will not come into
being, and when one speaks another word, that is a different drawing-forth from the power of
speech.
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But in this word that came out of him, no growth at all applies; as it is, so it will remain. And so too
with the letters of thought: there is no growth or sprouting in them. Therefore they are called

inanimate.
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And the emotive attributes (middos) are the level of the growing, for there is growth in them from
smallness to greatness. For example, with a child, his emotive attributes are for small things, and
when he grows up his emotive attributes will be of a higher standing, in proportion to him. And
even in an adult, at first the attribute and the emotion are small, like a spark of fire, and afterward

it broadens and grows.
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And the intellect is the level of the living, as it is written, “And wisdom gives life” (and a proof of the
matter: when one writes an idea and when one speaks the idea, the idea is more recognizable in
speech than in writing; and all this is because the intellect is the level of the living, and speech is
not so much the level of the inanimate as action is; therefore the intellect is more recognizable in
speech. I found this written).
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And Keser (the Crown), which is above the intellect, is the level of the speaking; for speech itself is
the level of the inanimate, as mentioned above, but the level of the speaking is the level of Keser,
by which one is able to speak. And a proof is from the small child, who understands everything yet
cannot speak until he grows up a little;
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and that is because speech is from a place higher than the intellect that is understood and grasped,

as is explained in Iggeres HaKodesh, in the epistle beginning “And David made a name.”
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So too it will be understood above: the level of the letters of thought and speech above is the level of

the inanimate. And therefore in Sefer Yetzirah they are called stones: “Two stones build two

houses,” etc.
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And the supernal emotive attributes (middos) are the level of the growing: for just as in the growing
there is growth and sprouting, so in Z’eir Anpin (the emotive attributes), which is called “growing,”
there is smallness and greatness; for there are the intellect (mochin) of smallness, the mochin of

nursing, and the mochin of the first greatness and of the second greatness, etc.
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And this is also the matter of the cedar wood and hyssop that he would cast into the burning of the
heifer: for the cedar is the greatest of the growing, and the hyssop is the lowest of the kind of the
growing, as it is written, “from the cedar that is in Lebanon to the hyssop that comes out of the

wall”
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(as is written in the Zohar, Parshas Tazria, 48a) (and in the Zohar, Parshas Metzora) (53b). The
meaning is that the cedar and the hyssop are Tiferes (beauty) and Yesod (foundation); so the Pardes
and the Mikdash Melech explain. However, the Ramaz explains that the cedar wood is Daas

(knowledge).
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Now, in the Zohar there it is written that they are two vavs; and in the Zohar, Parshas Yisro (68a), it
is written that the two vavs mentioned above are the level of Moshe and Yosef, and there it was ex-
plained that this is Yesod of Abba and Yesod of Z’eir Anpin. And it is possible to reconcile it with the

Ramaz’s explanation, for Yesod of Abba is Daas of Z’eir Anpin.
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And Chochmah (wisdom) is called “living,” as it is written, “And wisdom gives life”; and this is the
matter of “living water,” which wells up from beneath the earth. So it is with Chochmah: “wisdom is

found from ayin (nothing),” from the level of Keser (the Crown), which is called “the source of life.”
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And Keser (the Crown) is called “the speaking,” for it is above the level of the living, as mentioned
above, that of it is said, “For with You is the source of life.” And it is also called by the name “speak-

ing” on account of its being the source of speech, even though speech is the level of the inanimate.
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But [this is] because “their beginning is wedged in their end, and their end in their beginning,”
precisely: for the root of Malchus (sovereignty) is from Keser. And therefore, in the Ten Sefiros of
the returning light (or chozer), Malchus is Keser, as is written in Etz Chaim; and that is why the

king wears the crown and the diadem.
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Therefore the root of speech is drawn specifically from the level of Keser, which on account of this

is called “speaking.” And therefore the letters encompass the intellect and clothe it, for their root is

from above Chochmah (wisdom).
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And therefore the letters of the Torah have their root in a level and rank higher than the Chochmah
within them; for “the Torah comes forth from Chochmah,” but the letters have their root in a level

that is above Chochmah, etc.
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(And with this it is well understood why an unlearned person goes up to the Torah and recites the
blessing, although he does not understand the meaning of the words: it is because reading the let-
ters of the Written Torah is called reading in the Torah, even though he does not understand at all
the meaning that is clothed in them, as is explained elsewhere.
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And see what is written above in Parshas Bereishis, in the discourse beginning “And He formed,”
on the connection of the level of the inanimate specifically to the speaking, which is why the body
of Adam, the first man, was at first the level of the inanimate, etc.; see there. And although it was ex-
plained above that the speaking includes all three levels of the inanimate, the growing and the liv-

ing, and likewise the living also includes the growing and the inanimate,
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and likewise the growing includes the level of the inanimate. For example, the emotive attributes
(middos), which are called “growing,” also include the level of the inanimate, that is, the level of

letters, for in the stirring of the attribute the level of letters is included in it in concealment;
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and the intellect, which is the level of the living, also has included in it the levels of the growing
and the inanimate, which are the emotive attributes within the intellect and the letters; and this is
the matter of the spelling-out (milui) of yud, which is vav, dalet: the vav is six emotive attributes,
and the dalet is the level of speech, which were included at first in the yud, which is Chochmah, and

afterward the emotive attributes sprouted and were born from the intellect, etc.;
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and so too, in the same way, Keser, which is the level of the speaking, includes all three levels men-
tioned above, which are Chochmah, the emotive attributes and the letters, called the inanimate,
the growing and the living; and this is the matter of Mocha Stima’ah (the hidden brain) in Keser
and the emotive attributes of Arich Anpin, etc. And certainly the level of the living that is included
in the speaking is infinitely higher than the level of the living itself,
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2% PR Non 1WA NPNIRAW 120 N2ANn AW 70000 QAW 1°0 IPRY Lwnn iaynnnn
122711 .NY° 17122 912 N1°NINA

and in the same way in all the levels, the lower levels that the higher one includes are there far
more excellent than the actual lower levels; if so, since Chochmah too has its root in Keser, just as
the letters have their root in Keser, how can there be in the letters a level higher than Chochmah?
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And [how can it be] that Keser is therefore called “speaking” specifically, on account of the speech
drawn from it, and not on account of Chochmah, which is also drawn from it? However, it can be
said that the root of the letters in Keser is from a higher level than the root of Chochmah there.
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For although below, Chochmah is higher than the letters, in their root it is the reverse: there the
letters are higher, etc. And so it is explained below, on the verse “And Moshe spoke to the heads of

the tribes,” etc., on the matter of the inanimate, the growing and the living, etc.
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And the matter is well understood according to what the Ramaz wrote at the beginning of Parshas
Vayikra, that the root of the letters is drawn from the level of Avira (the “air”), which is above
Mocha Stima’ah. And see what is written on this in the discourse on “The mezuzah on the right and
the Chanukah lamp on the left,” and in the discourse beginning “Your ointments have a goodly

fragrance,”
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and then, if so, it is above the root of Chochmah, whose root is from Mocha Stima’ah of Arich [An-
pin], which is the Chochmah within Keser, and this too through the mazalos and the hairs; whereas

the letters have their root in the level of Avira, which is above Mocha Stima’ah.
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And so it is also with the growing and the living: although below, the living is higher than the grow-
ing, and likewise the intellect, which is called “living,” is higher than the emotive attributes, which
are called “growing,” nevertheless in their root Z’eir Anpin (the emotive attributes) is higher than
Chochmah and Binah (understanding), as is stated in the Idra Zuta (292): “Abba and Imma
(Chochmah and Binah) are included in the mazla, and on it they hang and by it they are held; Z’eir
Anpin is held by and hangs on Atika.”
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And the Arizal explains there that Abba and Imma receive their flow from the Chochmah within
Keser through the mazla, as mentioned above, but Z’eir Anpin receives its flow from higher, from
Keser of Arich Anpin itself, and from this aspect Z’eir Anpin is sometimes superior to Abba and
Imma. End of quote. And see what is written above on this in Parshas Yisro, on the matter of “The

Patriarchs are themselves the chariot.”
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It follows that in their root the growing is higher than the living. And see what is written regarding
the waving of the two loaves upon the two lambs. And indeed, the inanimate has its root higher
even than the growing, for the letters have their root in Avira, as mentioned above, where there is
the revelation of the level of Radla (the Head that is not known), which is above even Keser of Arich

Anpin.
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And so it is implied in Etz Chaim, Sha’ar Arich Anpin, chapter 2, that the root of Malchus is from
Radla; and Malchus is the level of the inanimate and of speech. And see what is written elsewhere
on the verse “A psalm, a song for the dedication of the House,” on the matter of food, clothing and

house, etc.)
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3. And this is the matter of the procedure of the heifer: for the ash is the raising of mayin nukvin
(feminine waters), and included in this is the mayin nukvin from all three levels of the inanimate,

the growing and the living. For the heifer is living, and it becomes ash;
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and also the cedar wood and hyssop, which are the level of the growing, and the growing in its very

essence also includes the level of the inanimate; and the scarlet of the worm is the level of speech,

for its strength is in its mouth;
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it follows that its root corresponds to the level of the speaking; and also the letters of speech them-
selves are the level of the inanimate. And all this is because the procedure of the heifer is the gen-
eral and collective expression of the level of “running and returning” (ratzo vashov),
1D 1 NI omT DbWJW »AAT NPPON RIXIT RITY 9OR vyl 27y 79101 Dpn RApa '{31?1
and therefore it is called “the statute of the Torah.” Therefore the ash, which is the “running,” is
made from the levels in the world as awhole, inanimate, growing, living, etc.;
11°10 772171 210210 (1017 1on] 771 NOWNAN RIT 0°°0 07 1"?57 1N DRVA N WIT°P2 IR 177 '{D'?
, 19 [mxmeno kmn] 079722 1121 RO

therefore, through this, afterward, in the sanctifying of the waters of purification (mei chatas), “and

he shall put upon it living water,” there is the drawing-down of mayin duchrin (masculine waters)

from the level of “And wisdom gives life,” which is from the level of Mocha Stima’ah (the hidden

brain), etc.
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And from all this will also be understood the matter of “that Havayah commanded, saying”: that

from the level of the letters of Atik it is drawn down to be a source for Chochmah (wisdom), which

is called amirah (saying);
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that is, the level of these letters is above Chochmah: namely, the root of the letters as they are in the
level of Keser (the Crown), on account of which Keser is called “speaking”;

likuteitorah.com/likkutei-torah/chukas/ 48



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 2 13 PN NNRT 2”Y 7IR°2 K

0°9195 1997¥ 1 1R 19X 1MOM °na% 0°N3 R 012D O IR N199K °Na3 TR 1nvawnaw P
57315 MO NIPNAR 19YRD O 9T WA

only that in their descent below, into the level of Malchus (sovereignty), they are then garments or

houses for the level of Chochmah; but as they are still included in their root, they are above the

level of Chochmah, as mentioned above.
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Therefore it says, “that Havayah commanded, saying”: that there be a joining (tzavta) and drawing-

down from the level of the letters of the Name Havayah of Atik to the level of Chochmah; and this is

“saying.”
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(And it is possible to say that the meaning of the sanctifying of the waters of purification is that
through this raising of mayin nukvin of the heifer’s ash, through this one draws down from the lev-
el of the supernal Kodesh (holiness), the “crystalline dew” (tala d’vedolcha), into the living water;

that is, the enclothing of Gevurah (restraint) of Atik in Mocha Stima’ah;
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that is, one draws down from the level of the speaking, the source of speech, the level of “For with
You is the source of life”; from there one draws down into the living water, which is the level of the
higher Chochmah (Chochmah Ila’ah), which is called “living,” “And wisdom gives life.” And after-
ward one sprinkles from it to drive away the spirit of impurity, through the drawing-down of Keser
and the higher Chochmah, etc.)
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And to understand a very little of the matter of the heifer: now, it is known that from the left line
comes the nourishment of the external forces (chitzonim): “the head of Eisav in the bosom of
Yitzchak.” And this is the matter of “the dross of gold.”
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And this is because the level and rank of the Gevuros and the left line is to be in the state of return-
ing light (or chozer), of “running” and withdrawal, to be absorbed into the Infinite Light (Or Ein

Sof), blessed be He; and this is the opposite of the level of drawing-down and revelation below.
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And what is drawn down from the Gevuros below is in great contraction; therefore, through the

many contractions, there are drawn from this, below, harsh Gevuros and the nourishment of the
external forces.
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Which is not so with the right line: for the level and rank of Chesed (kindness) and the right line is

to be the drawing-down and revelation of the Infinite Light (Or Ein Sof), blessed be He, below, the

level of direct light (or yashar);
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therefore, even when it is drawn down through the chain of descending worlds (hishtalshelus),
there can be no nourishment of the external forces from it, for the self-nullification (bittul) is
drawn down below, etc. (And see in the Zohar, Pekudei) (page 224b), and what the Ramaz wrote
there, that the right, etc., but the left, etc.
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And see what is written on the saying of the Zohar, Parshas Acharei (79b), “Bring an atonement for

Me,” etc., “for on their account is aroused,” etc.,

likuteitorah.com/likkutei-torah/chukas/ 50

14



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 2 13 PN NNRT 2”Y 7IR°2 K

°9% TPWYY 7722 APV OO0IRONN NPPD DIPN WO ORNWT 1PN R 1337 [ow 1now menT] UwRNnT
RORNY QWY MP°8R3 10w 521 @71 1R 33 3”RWH 07007 12 MPPNNN2 9N 0 M0 oww
wnn R 99%0NK

for from what is written there it will be understood how from the left line there is room for the
nourishment of the external forces, and mainly in the World of Yetzirah (Formation) and the World
of Asiyah (Action), because there the Gevuros are more separated from the Chasadim; which is not
so in the World of Beriah (Creation), and all the more so in the World of Atzilus (Emanation), where

“the left is included in the right” in actual fact.
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And this is the matter of the red heifer, which “receives from the left,” from the level of “the face of

an ox on the left”; for the heifer is the level of the Nukva (the feminine) of nogah (as Rabbi Chaim
Vital wrote in Ta’amei HaMitzvos, Parshas Chukas).
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Now, it is known that kelipas nogah (the glowing husk) is an intermediate level between the com-
pletely impure kelipos and the level of holiness. That is, the completely impure kelipos are the root
of the evil inclination for outright evil, such as murder, adultery, robbery, evil speech and the like;
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and kelipas nogah is the root of the evil inclination for permitted desires, when they are not for the

sake of Heaven but only for the pleasure of one’s body.
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For it is composed of good and evil: its inner dimension descends and is drawn from the level of
good and is clothed in evil; and through the good within it, it receives life-force (chayus) from the
level of holiness. And this is [the meaning of] its “receiving” from the level of “the face of the ox” in
the Chariot.
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And it gives flow to the impure kelipos and the external forces through the evil within it. It follows
that it connects, so that nourishment is drawn from the Ten Sefiros of holiness to the “ten crowns of
impurity,” which are the root of outright evil, as mentioned above. And to rectify this came the
mitzvah of the red heifer.
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Therefore it is done outside the camp: for in the World of Atzilus (Emanation) “He and His vessels

are one” (ihu vegarmohi chad), and “the left is included in the right,” and there is no nourishment

there;
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and also outside Beriah [for even kelipas nogah of Beriah is still mostly good; only in Yetzirah is it
half good and half evil, and in Asiyah it is mostly, as though entirely, evil, with only a little good

mixed into it, etc., as is written in Mishnas Chassidim, in the Order of Nezikin].
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And also, it is done outside the partition (pargod) and the screen that separates between holiness

and the profane, in order to rectify and bring back the nourishment that is drawn from it, from
there, to the external forces.
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That is, first the sprinkling, to bring out the good, which is the inner dimension (pnimiyus) of keli-
pas nogah (the glowing husk), to return it to its root, to holiness; and therefore he would sprinkle

facing the Holy of Holies,
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as stated in chapter 3 of Parah, mishnah 9, and in chapter 2 of Middos (and see what is written

above in Parshas Masei on “And the border shall go down to the Jordan”: the matter of the Jordan,

which takes from this one and gives to that one); and afterward, “And he shall burn the heifer,” to

rectify the outer dimension (chitzoniyus) of kelipas nogah.
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Now, the body of an animal too is composed of the four elements, fire, air, water and earth; but
most of the body’s structure is from earth (afar), and therefore it was said to man, “And to dust
(afar) you shall return.”
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It follows that the essential substance of the heifer’s body is the element of earth, only that it was

also compounded of three more elements: fire, air and water.
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And when they burned the heifer, there remained the ash, which is its essential substance, the ele-
ment of earth within it; and the other three elements, fire, air and water, of which it was compound-

ed, separate from it through the burning.
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And so too in the thing illustrated (the nimshal): the ash is the essence of the heifer. For the root of
the coming-into-being of kelipas nogah (the glowing husk) is from the World of Tohu, because of

the breaking of the vessels, in which 288 sparks fell into kelipas nogah.
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And this is its essence, by way of analogy: that is, this is the main thing, only that through the

breaking it came about that they became mixed with evil; and this, by way of analogy, is the level of

compounding.
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And the burning of the heifer is that through this the evil that became mixed into the sparks of
Tohu will be separated and will depart from the good, in the manner of “And you shall eradicate the
evil from your midst”; and then there will remain the ash, which is the essence, that is, the sparks

of Tohu as they are, without the admixture of evil.
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And this is the meaning of “the ash of the heifer” (efer haparah): from the level of par with a hei
(parah) it becomes par with an alef (efer), etc. [And also, that the Name Ban rises to its root in the
Name Sag. The Name Ban is the spelling-out with hei’s, and Sag is the spelling-out with yud’s, but

the vav is spelled out with an alef, etc.]
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And in the service of G-d, this is that the emotive attributes (middos) of the animal soul are also

from kelipas nogah (the glowing husk), and the root of their root is from the World of Tohu, as

mentioned above; and one must burn and consume the evil that became mixed into them,
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that is, the fact that he drew and inclined his emotive attributes toward the desires of this world,
and the attribute became mixed with much evil, mostly, as though entirely, evil, etc.;
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and that is, by separating the “filthy garments,” which are the desires toward which he inclined his
heart: “they shall not be remembered nor recalled,” “nor shall they come to mind,” and “all

wickedness shall vanish in smoke.”
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And they will be separated from his emotive attributes (middos): that he no longer draws his emo-
tive attributes toward them, and removes his mind from them entirely. And then, afterward, the
very essence of the emotive attributes of the animal soul will be transformed into actual holiness,
so that from this there comes an abundant love (ahavah rabbah) for Him, may He be blessed, in the

9

manner of “the advantage of light from darkness,” and his heart cries out to G-d with greater

strength (b’cheila yatir).
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And this is [the meaning of| what is written in the Zohar, in explaining “with all your heart (lev-
avcha)”: “with both your inclinations; and this is a mystery.” And we need to understand what the
mystery is, for at first glance it is very simple that the love for the Holy One, blessed be He, should
be with both your inclinations, as stated in the Gemara;
wWnn 1 1R 20N ya b [Paw] 20w MIRNDM [y17 9200 97°0X57 7R 127 19RW "0% XITW ROX
19 7137 720X NS AwTpa $90°9) 9annne
but it is because it is not understood how the evil inclination, the desire that he had in this world,
this very love, can be transformed and included in holiness, to become an abundant love for G-d.
Qwn A2YnRY o owa) 3703 WY 19 03 (11w 2wnn] VUXOTN 1P9DR 19YI RITIRY KPR TIY KD
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And not only this, but then it is loftier even than the good inclination, for it rises to its root in Sag,
which is above the Name Mah. But nevertheless, in truth it is so: for when the vessels of the will of

the animal soul are consumed and burned,
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that is, that he “shuts his eyes from looking upon evil,” and his thought from musing [on it], and

there remains only the ash, which is the will itself, then it can be transformed, so that this very will

is for G-d, may He be blessed.
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And this is the level and rank of teshuvah (return) out of love, etc. And this is the matter of ash on

the place where the tefillin are laid, as it is written, “to give them glory (pe’er) in place of ash

(efer)”: the alef is the sweetening of the five Gevuros, Mantzepach, which in numerical value equal

par (280).

mTITA 10 112127 91 1772 YRR D2 RN 7T 0Y) 1,731’?35 19991 RODARD 13°°7 P1N°T 1°a3Y O
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And the meaning and matter of the sweetening is “to turn bitterness into sweetness” (and this in-
terpretation is explained in Parshas Mikeitz, in the discourse beginning “The Chanukah lamp,”
etc., “the mezuzah on the right,” etc.) “and darkness into light,” etc.
WY 173577 1DWIAW IR 2 pao o] 27D0 MDY 1PN AYWA [Pxo on 0290 VR0 e’ o) 5N
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And these are the words of Rabbi Chaim Vital in Sha’ar Tikkun Avonos, at the end of chapter 2:
“And after the judgments are burned and become ash, they are sweetened;
NI 99 311717 97192 710 NPRNT IR 90 %R 99K 001131 MR 1797 20T 10 '[31?1
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and therefore they would burn the red heifer. And they put ash on the forehead, for there is the be-
ginning of Yesod (foundation), to arouse the union, for the Gevuros are mayin nukvin (feminine

waters).” End of quote.
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And with this will be understood the matter of placing the ash upon the living water. For the ash is
the refinement of the emotive attributes of the animal soul, to be “with both your inclinations,” and

it is the level of “running” (ratzo).

,7 MO M3 K17 0% 95 DR 0°°1 09 199y 1NN 1Py AN 2w °na 5% 7Ry 23
And afterward there must be the level of “returning” (shov); and this is the matter of “and he shall
put upon it living water in a vessel.” Water is the level of Chochmah (wisdom);
AN Y1 qWRIW 702210 DY NOWNRT 11°°1 V'IN5 DN® [(ooyaan) Y2110 0w 0°°10 0°1 X
0°°1 02 PR °PIw ANan

but living water, which wells up from beneath the earth, is the drawing-forth and welling-up of
Chochmah, which is drawn and wells up from the level of Keser (the Crown), which is called “the
source of living water,”

RP?17 555 Bx 9”3 19K 0°°1 0o 1IN TR0 P2 RIM 1°1°N0 557 X2°ND XIM
and it is “the most hidden of all hidden” (stima d’chol stimin); and it is the level of the wisdom that
is in the Torah. And this living water must be [put] specifically “in a vessel”:
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that is, the letters of the Torah, Tractate Berachos, Tractate Shabbos, which are vessels for the
Infinite Light (Or Ein Sof), blessed be He, that is clothed there. And the study of Torah is the level of
“returning,” to be a drawing-down of the Infinite Light, blessed be He, below.
99°1 97 (7o) 7Y RIZAT 7290° R 230 5N ANR DAY D91 0% 21 5y] A7V BRI P8 nvm
And nevertheless the ash must be upon the living water, so that even after the level of “returning,”
the “running” will not be extinguished, and its impression will be recognizable
017 PPRW PR A1 1°3yn M0 m’mpn NR Q°X17 QY7 937 1772 190°°D [5ov5 2now mn 1] 270nY)
:(12 WRA 120N
(and see what is written above in Parshas Yisro, in the discourse beginning “And all the people saw

the voices,” etc., on this matter, how the water does not extinguish the fire, etc.).
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4. And now we must understand the explanation of the matter of the scarlet worm (tola’as shani).

And the matter is according to what is written in Pri Etz Chaim, Sha’ar 5, chapter 3, on the section

of the continual burnt-offering (olas hatamid), and in Mishnas Chassidim there:

3"I|7ﬂ5 "D 2Py nyoIn M0 M3 ToN RIY T7N%22R 1990M) ¥y?IN NNk anw Nty
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olas has the letters of tola (worm), and its numerical value is [that of| Avgitatz, which is Chesed
(kindness) within the Gevuros, the mystery of “the worm of Yaakov,” etc.; I’hakriv (to offer up) has

the letters of I’harkiv (to cause to rot), etc. See there in Mishnas Chassidim.
M awTPn 79972 1IN0 7123 QW INaRw [an3] °D (1”5 A72) X ’D2 Mot nwn aam] PR
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And the Ramaz, in Parshas Tzav (on page 27), wrote that because it is a Name of Gevurah
(restraint), its special power is to separate holiness from impurity and to raise up from below to

above, etc.; see there.
ml7akiviy fabirdfairdl ma"?pn ¥°197% 973 1N Myon 27N 1°1¥2 °y01 ’D2 3”3 WY
And as is also written in Parshas Masei on the matter of the forty-two journeys, which were also to
subdue the kelipos and to raise up the holiness,
X17W NIYOn 2”1 2”3 [0 N '13'?1 1D TP2%IR 1XID% T INRIP AWR AR 1ART Y1012 S WY
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as it is written, “And it was, when the Ark set out, that Moshe said, ‘Arise, Havayah, and let Your en-

9

emies be scattered,’” etc. And therefore there were also forty-two journeys, which is the level of the

Name of forty-two [letters] of “Ana b’choach gedulas yeminecha tatir tzerurah (We beseech You, by

the great power of Your right hand, release the bound one),” etc.

QTR 7197 9K 11 NYDIN 1 (79735 000t 1mat anxkns] PPIIRMD XIT T NTIAYA 31 N2 1Ay mam
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Now, the matter of this level in the service of G-d is as our Sages, of blessed memory, said: “Just as

this worm strikes the cedars only with its mouth, so Israel have nothing but prayer,” etc.
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And as is also written in Parshas Eileh Masei, mentioned above, how the level of the ascent of the
forty-two journeys mentioned above applies to the Shema and prayer; see there at length.

031791 127 mxn3] PPTIRNDY 1D 71272 T9INT POY PY 2pY° NYRIN M3 ORP 19 M0 NNARI DINR
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But in truth, the level of “the worm of Yaakov” likewise refers to the study of Torah with the speech
of the mouth, as our Sages, of blessed memory, said (Moed Katan 16b) regarding David: when he

would sit and occupy himselfwith Torah, he would make himself soft like a worm.
moye Yonw D’P'?Ni'l w1k o ny 1711 7702 M2ATAW 115507 7PN 1Y P ANAw 1Paym
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And the matter is that the Torah is called “strength and sound wisdom” (oz vesushiyah): that is,
speech in Torah gives strength and power to the G-dly soul, so that it can rise and be included in
the Infinite One (Ein Sof), blessed be He; and it weakens the power of the animal soul, which holds

back this ascent and cleaving, etc.
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And this is [why] the level of the continual burnt-offering, olas, the letters of tola, is “the one that

i

was made at Mount Sinai,” etc., at the receiving of the Torah: for this power, that the halachah

coming out of their mouths should be actually the word of G-d, was given to them at the time of the

receiving of the Torah.
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And this is the matter of “saying” in “And Elokim spoke all these words, saying,” as is explained

elsewhere, in Parshas Yisro, in the discourse beginning “In the third month,” etc.
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And this is the meaning of “We beseech You, by the great power of Your right hand, release the

bound one” (Ana b’choach gedulas yeminecha tatir tzerurah). For it is written, “Your right hand,
Havayabh, is glorious in power; Your right hand, Havayah, shatters the enemy.”
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That is, through the right being “glorious in power (ko’ach),” which is the Torah, as it is written,
“The voice of Havayah is in power,” for “the Torah comes forth from Chochmah (wisdom),” and the
right, which is Chesed (kindness), receives from Chochmah
A7 %07 RIT MR PYIN RPIT 0¥ [0 non2 wabnnw 701 271 N2 v ox]
[and there is also the level of “and abundant in kindness” (verav chesed), which is clothed in
Chochmabh, etc.], through this specifically “it shatters the enemy,” which is the evil inclination.
”y RDR L 12 PPWR 717N 27X R 1351 L 10 WANN 0%°7°2 NoNRw 02 970 07K IN NIy T30 %2
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For from the side of the essence of the Infinite Light (Or Ein Sof), after all, even “the spider takes

hold with its hands,” etc. And therefore “the enemy said, ‘I will pursue, I will overtake,”” etc. But

through the Torah, which is Chochmabh, the separation is made,

ridcahalvidab! 197 1017 °P2 13’?1 15 191017 D 9127 M2 K17 ORI 17 OX3 79I Qwn 25023700
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as it is written, “From there I will bring you down, says (ne’um) Havayah”: ne’um is the level of the
speech of the Torah, etc. And therefore Chochmabh is called “judgment” (din), as the Arizal wrote,
that the level of Gevurah (restraint) of Atik is clothed in Mocha Stima’ah (the hidden brain).
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And this is “We beseech You, by the great power of Your right hand, release,” etc.: that is to say,
through the right being glorious in the “great power,” which is the Torah, namely, through “the

voice is the voice of Yaakov,” through this You “release the bound one” and “shatter the enemy.”
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And this is the level of “the worm of Yaakov,” which strikes the cedar and makes it rot, as is written

afterward, kra satan (“tear up the Satan”), and as it is written, “Let the adversaries of my soul be
consumed.”
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Now, the matter of “its strength is only in its mouth,” which is speech specifically, in the letters of

Torah and prayer, is as explained above: that speech is drawn from the level of Keser (the Crown),

which is the level of the speaking, for “their beginning is wedged in their end,” precisely.
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(And this is why Malchus (sovereignty) is called “the worm of Yaakov,” and Tiferes (beauty) too is

called tola, as is written in the Pardes, in the entry tola’as; and they are the words of prayer and

Torah, whose root is from Keser, which is called “speaking.”)
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And this is along the lines of what is written in Micah (chapter 5), “Your hand shall be lifted up over
your adversaries, and all your enemies shall be cut off”: that from the level of “Your hand shall be
lifted up,” that is, the uplifted hand, which is the level of Keser, it is drawn down that “all your ene-
mies shall be cut off.”
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And as is also written regarding the Exodus from Egypt, “And the children of Israel went out with
an uplifted hand”; and this is also what is written, “And it was, when Moshe raised his hand, that
Israel prevailed,” etc.
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And as it is written, “Your hand is lifted up; they do not see”; and it is written, “Let the rebellious
not exalt themselves,” etc. And the matter is according to what is explained elsewhere on the verse

“And Haman took the garment and the horse”:
PIY NIRNA [nzy nx] YPR 990w 1397 RPY AWITPT NIRA NI°A2 WD YN QIRAY YW PR
P‘?O?J'I RANAY 97175 R°IN11°3 PY ORANOK 113001 IR IRA D NI°na 19 02 moynR 9N Uy

DR 12 ANYyawn

how, through a person arousing in his soul the level of holy pride, so that he will not want to lower
himself into the desires of this world, through this he also arouses above the level of “for He is
highly exalted” (ki ga’oh ga’ah), which the Targum renders “He exalts Himself over the proud”:
that is, He exalts Himself and withdraws His flow from the proud,
21N°WY SIRI "7IR° "5 191 (172 279) 137X °22 NXT 53 5375) T RDY N7 13970 DOININGT D°YWIIT 11°°17
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namely, the wicked who say, “Our hand is high, and it is not Havayah who has done all this,” in
Parshas Haazinu (32:27), and likewise, “My river is mine, and I have made myself” (in Ezekiel
29:3).
1172277 0°2 D°X%1A0 Y220 Q%R0 Sopw Y [0 0> ny>1p7] O”9PT 01 %23 NINX AR2 °2 NNl '[31?1
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And therefore “for He is highly exalted” is said regarding the miracle of the Splitting of the Sea, for
He humbled the proud and drowned the Egyptians in the sea and raised up the lowly; and this is
through the level of “highly exalted.”
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And as for the fact that we sometimes find the opposite, that, on the contrary, because of the great-
ness, life-force (chayus) can be drawn even to the kelipos, since from the side of the greatness it is
considered as nothing and there is no room to be exacting, as it is written, “The spider takes hold

with its hands,” etc.,
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this is specifically when, as it were, He does not exalt and raise Himself; then it is without exacting-

ness, and since “all before Him is as nothing,” therefore all can receive.
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But through the level of “highly exalted,” He is then particular that the proud, the wicked, should
not receive. And this is “Havayah, Your hand is lifted up; they do not see”: meaning, specifically

when “Your hand is lifted up,” through this “they do not see,” etc.
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And it seems [possible| to explain this according to what the Arizal wrote in explaining “We were
slaves to Pharaoh,” who draws nourishment from the nape (oref) of Arich Anpin: that specifically
from the level of the nape and the back of Keser (the Crown), from there even Pharaoh, who said,

“My river is mine,” etc., can also receive life-force (chayus) and nourishment.
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Which is not so when the flow is drawn from the level of the face (panim): [of this] it is written,
“May Havayah make His face shine upon you,” [upon you] specifically. And this is “Your hand is

lifted up”: that it is drawn from the level of the face, and then “they do not see.”
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And it can also be said that the meaning of “highly exalted” (ga’oh ga’ah) is along the lines of
“Master of wonders”: that is, even the level of wonder is considered by Him, may He be blessed,
like physical making, as it is written, “making wonders” (oseh fele); and as is explained above in

Parshas Beshalach, in the discourse beginning “Iwill sing,” etc.
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And this level and rank is what is called Atik Yomin (the Ancient of Days), “who is exalted from the
days of the world,” which is the highest level in Keser (the Crown), “the most hidden of all hidden”;
and as is also written in the Zohar (Beshalach, page 52) regarding the Splitting of the Sea: “the mat-
ter depends on Atika.”
Y2 wrnd 995 0% na 12 1°RY 0°18 1215 11°°777 N5T N1 1170 ?°NY °12 °2 17Aym
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And the matter is that the level of Atik is the inner dimension (pnimiyus) of Keser: that is, it is all
face, and there is no level of “back” in it at all, as is written in Etz Chaim, Sha’ar Atik, chapter 2.
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And therefore of this it is said, “highly exalted,” “He is exalted over the proud”: for from this level
there is no nourishment at all for the kelipos and the wicked; for their nourishment, which comes
from the side of His greatness, may He be blessed, is nevertheless only from the level of the back.
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And since in this level no back applies at all, it follows of itself that it is impossible for them to have

nourishment.
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And Pharaoh’s nourishment is only from the nape of Arich Anpin: for in Arich Anpin face and back

apply, and so from the level of the nape Pharaoh can draw nourishment;
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that is, from the immensity of the greatness, in which “all before Him is considered as nothing,”
even Pharaoh can receive; and this is specifically when the flow is drawn by way of the back,
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that is, like one who throws [something] behind his shoulders. Which is not so when it is drawn
from the level of the face of Arich Anpin, with will, longing and desire: of this it is said, “And
Havayah our G-d brought us out,” etc. (as is explained at length elsewhere on the passage “We

were slaves,” mentioned above).
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And this is “And in the greatness of Your exaltedness You overthrow those who rise against You”:

“in the greatness of Your exaltedness” precisely, which is the level of “highly exalted”; for from this

level You certainly “overthrow those who rise against You,” since from there it is impossible for

them to draw nourishment, for the reason mentioned above (and see the Zohar, Parshas

Beshalach, page 58b, and consider it carefully).
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And this is also what is explained elsewhere on the meaning of “May Havayah lift up His face to
you”: that is, that He lift and raise His face to the level where there is no level of back at all, and
through this the flow will be drawn “to you,” precisely.
219 17 DO RIT XY 19 KW 07 AR 71910 0OKR3 270w 15 Rwa1 071
And this is “Exalted and lifted up,” etc., “He lowers the proud,” etc.; “Thus says the One who is ex-
alted and lifted up,” etc., “and with the crushed and lowly of spirit,” etc.
M2 RPT 1127 70 12 RIAW 7° 0D 5y 7% 9 D3 K12 5”3 wUR 1°11° 5318 NP7 97° 1127 %D
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For [when] “Your hand is lifted up,” precisely, then “they do not see.” And as is also explained else-
where on the meaning of “For a hand is upon the throne of Kah,” that it is the level of the uplifted
hand specifically, etc.; see there at length, in the discourse beginning “A person is obligated to be-

come intoxicated on Purim.”
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It can also be said that the uplifted hand is Tiferes (beauty) within Keser (the Crown), etc., for

Tiferes rises up to, etc.
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And from all this will be understood the matter of “the worm of Yaakov,” which is the level of the
speech of Torah and prayer, whose root is from the level mentioned above, for it draws down from
the level of the inner dimension (pnimiyus) of Keser (the Crown), as is explained below on the
meaning of “the statute of the Torah,” and as is written in Iggeres HaKodesh, at the end of the epis-
tle beginning “David, you called them songs,” on the matter of the tablets, which were read from
both their sides;
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that is to say, that their root is from the level of Atik Yomin, which is entirely the level of face and
has no level of back at all, as mentioned above.
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And therefore this is the level of the continual burnt-offering (olas tamid), etc., I’hakriv (to offer
up): [olas has] the letters of tola, etc., [and I’hakriv those of] I’harkiv (to make rot), so that the flow
will not be drawn to the kelipos, the root of the evil inclination, which raise themselves up like an

eagle to draw nourishment from the level of the nape, etc.
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And of this it is said, “From there I will bring you down, says Havayah”: ne’um (says) is speech, as
mentioned above (and see what is written above in Parshas Vayishlach on the verse “And [a man]

wrestled,” etc.).
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This will also be understood along the lines of what is written elsewhere, that the Torah is called
“the parable of the Ancient One” (meshal hakadmoni): that the drawing-down of a revelation of
light from the level of “the Ancient One of the world,” which is above the level of the light that en-
compasses all worlds (sovev kol almin) and the light that fills all worlds (memalei kol almin), is

specifically through the Torah, which is the level of a parable and a garment for this level, etc.
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Now, the initials of “Ana b’choach,” etc., are the numerical value of tola, and the initials of “Shava-
seinu kabel ushma tza’akaseinu yode’a ta’alumos” (Accept our plea and hear our cry, You who
know hidden things) are the numerical value of tola’as.
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As for the matter of the two levels, tola and tola’as, it can be said that they are two levels: namely,
the letters of the Torah and the letters of prayer;
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for “by the great power of Your right hand,” etc., refers to the letters and speech in Torah, as men-

9

tioned above, and “Accept our plea,” etc., is the matter of prayer. And see the Arizal’s Likkutei

Torah, Parshas Terumah, in the passage beginning “And scarlet of the worm.”

1997 (2105w 1] WPT RMID I3 NPT ROOK 79¥1R7 03 03 192 KPR N3 PR D2 [ v miy] 27N
([oyaw1°y AT 771 1°°9) 1D NYT

It can further be said, on the meaning of “its strength is only in its mouth,” that above, too, it is
stated, “Daas (knowledge) is hidden in the mouth”; and this is [the meaning of| what is written,

“from His mouth, knowledge,” etc. (see Niddah, page 70).
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And this is the matter of casting the scarlet of the worm into the burning of the heifer: for the burn-

ing of the heifer is to bring back the nourishment of the external forces,
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that is, the refinement and rectification of kelipas nogah (the glowing husk) (through which, also,

the kelipos below kelipas nogah will not be able to draw nourishment from holiness, for their nour-
ishment is by means of the level of kelipas nogah, as mentioned above);
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but so that they will no longer receive nourishment, for this there was the scarlet of the worm,
which rots and consumes their nourishment (and see the Zohar, Parshas Vayechi) (238b) on the

verse “for all her household are clothed in scarlet (shanim).”
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And it can also be said that this is also so that they will not raise themselves up like an eagle to re-
ceive nourishment from above, etc.,
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as is written elsewhere on the verse “And I destroyed his fruit from above and his roots from be-
neath,” etc. And see what is written at the end of the discourse beginning “Your cheeks are comely

with rows [of jewels],” on the matter of “Your lips are like a thread of scarlet,” etc.
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5. And this is the matter of “the statute (chukas) of the Torah”: an expression of engraving
(chakikah). And the matter is that engraving is higher than letters of writing; and therefore regard-
ing the tablets it is written, “engraved upon the tablets,” for they were drawn from the root of the

Torah as it is in the level of engraved letters.
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And the Written Torah is [the Torah] after its enclothing in the level of written letters. And regard-
ing the red heifer it is said, “This is the statute of the Torah,” for in it and through it one draws

down from the level of “the statute (engraving) of the Torah,” that it be drawn and revealed below.
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And this is “that Havayah commanded”: that there be a level of joining (tzavta) and connection
from the Name Havayah of Atik, which is the level and rank of the engraved letters, “saying”: in the
level of Chochmah (wisdom), which is the level of the Written Torah.
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And in truth, the level and rank that is called above “the statute (engraving) of the Torah,” that is,
the matter of the engraved letters above, is higher than the rank of the engraving that was revealed
in the tablets.
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For although the letters were engraved from the stone itself and in it, nevertheless, at any rate,
something was missing from the stone in the place of the letter. Which is not so with the level of
“the statute of the Torah” as it is above, in its source and root in the Infinite One (Ein Sof), blessed

be He, [where] “the Torah and the Holy One, blessed be He, are entirely one.”
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And the matter is according to what is written in the Zohar (beginning of Parshas Bereishis, 15): “At
the head of the King’s authority (b’reish hormenusa d’malka), He engraved an engraving in the su-
pernal luster.” And gelif is engraving (chakikah), for the Targum of “and you shall engrave upon it

engravings” is vesiglof, etc.
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(And the meaning of “At the head of the King’s authority”: the Eshel Avraham explains that this is
the level of the King of the kings of kings, that is, the level of Malchus (sovereignty) of the Infinite
One; that is, what arose in His simple will, that “King” should be His name. And see what is written
on this in the discourse beginning “For as the earth brings forth its growth,” regarding the mean-

ing of “the holy King,” which we say during the Ten Days of Teshuvah.)
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And the matter is, by way of analogy, like one who marks and engraves some letters or markings in
a precious stone that shines and gleams greatly:
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in the place of the engraving and the marking it does not gleam and shine so much as the precious
stone gleams and shines in a place where no engravings and markings were made, where it is

brightest; whereas in a place where engravings were made in it, its light is darkened a little.
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But nevertheless this engraving is in the precious stone itself, and there is nothing else here be-
sides it, only it alone, except that its brilliance is darkened a little.
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And so, by way of analogy, when there was emanated from the Infinite Light (Or Ein Sof) (the mean-
ing of “the Infinite Light” is, by way of analogy, a light and radiance drawn from Him, may He be
blessed, as is explained elsewhere) the level of Keser (the Crown), which is the level of the configu-
rations (partzufim) of Atik and Arich, it is called “He engraved an engraving,” for the engraving is

from itself and in itself,
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and it is actually the same thing; for they too are called Ein Sof, and they are far, far above the level

of the World of Atzilus (Emanation) (and see the Ramaz, Parshas Shelach, on page 159, on the
meaning of “The Holy One, blessed be He, has three worlds”).
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But nevertheless, relative to the Infinite Light, Keser too is called by the name “darkness,” as is

written in the Tikkunei Zohar: “The supernal Crown, even though it is a clear light, is black, black

before the Cause of causes.”
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And this is like the analogy, that in the place of the engraving the brilliance of the precious stone is

darkened and is not like the brilliance of the precious stone not in the place of the engraving,

which is the Infinite Light that is above the level of the emanation of Keser, which “no thought can

grasp at all”;
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and in the place of the engraving, which is the emanation of Atik and Arich, it is called “black,
black” relative to the light itself; and through this it can be a source and root for the coming-into-

being of the Ten Sefiros of Atzilus.
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But nevertheless, this engraving (gelifu) is far, far above the level of written letters.
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By way of analogy, in the engraving of the letters, although through this the level of letters was re-
vealed and came into being, which is, by way of analogy, the emanation of Atik and Arich, neverthe-
less the letters are from itself and in itself: nothing at all was added to it and nothing is lacking;

there is nothing but the precious stone alone, only that its brilliance is darkened somewhat.
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So, by way of analogy, the level of Keser is the level of the Infinite One (Ein Sof) itself, only that rela-
tive to the true Infinite Light it is called darkness, etc.;
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which is not so with written letters, which one writes upon the scroll in ink: the ink is something ac-
tually foreign in essence to the parchment,
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and also the black ink completely hides the whiteness of the parchment under the ink, until the
white of the parchment under the letter is not seen at all.
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And this is the level of Chochmah and Binah of Atzilus: for with the enclothing of the Torah in
Chochmah and Binah, as in the saying, “The Torah comes forth from Chochmabh,” it is called the
Written Torah, like the analogy of the written letters mentioned above. For Chochmah (wisdom) is
like physical action relative to the Infinite Light (Or Ein Sof), blessed be He, which is exalted far, far

above the essence and definition of the level of Chochmah.
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And that, nevertheless, the Infinite Light is drawn down and clothed in Chochmah and Binah (un-
derstanding), this is like the analogy of the parchment being clothed in the letters that are made

upon it from ink, for the ink is not at all of the order and essence of the white parchment.
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And it is not like engraving, where the letters are actually one thing with the precious stone, and
also the letter does not hide at all.
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And one can find something of an analogy for this, such as the revelation of the intellect relative to
the essence of the soul, which is in truth above the intellect:
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[the revealed intellect] is like an entity by itself, only that the soul acts through it; whereas the level
of the power of intellect within the soul is the extension of the light of the soul itself, etc. And there-
fore Keser (the Crown), which is called the Supernal Will, is likened to engraved letters, and

Chochmah and Binah are called written letters, etc.
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And although in Atzilus “He and His vessels are one” (ihu vegarmohi chad), that is relative to

Beriah, Yetzirah and Asiyah, which are the level of the created and of “something” (yesh); there-

fore, relative to Beriah, Yetzirah and Asiyah, Atzilus is called “He and His vessels are one.”
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But relative to Atik and Arich Anpin, even Chochmah (wisdom), which is the beginning of Atzilus, is
called by the name beriah, “something from nothing,” as it is written, “And wisdom is found from

nothing (ayin)”: something from nothing.

likuteitorah.com/likkutei-torah/chukas/ 73

37

38



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 2 13 PN NNRT 2”Y 7IR°2 K

RO 77907 19971 ,77° By 9D 172 07RY 0993 P MIPOERT [mvno awyT) 07YT 0799 NI°N2 1170
M13°22 NWADNNT [nivvek] 219OXRT TR TOwRl

And this is the level of the vessels of the Ten Sefiros of Atzilus, which are called vessels because the

Infinite One, blessed be He, acts through them. And therefore the Torah, which was drawn from

Chochmabh of Atzilus, which is clothed in Binah (understanding),
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for Chochmah and Binah are “two companions that never part,” and the main level of the coming-
into-being of letters is in Binah, which is called sefer (book) (as is written elsewhere on the verse
“he said with the letter (sefer),” and see the Zohar, Part II, Vayakhel, 200a, on the matter of the
Written Torah),
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is called the Written Torah, in black fire upon white fire. For just as the letters made of ink hide the
white of the parchment beneath them, so the drawing-down of the Infinite Light (Or Ein Sof),
blessed be He, the white fire, to be grasped in Chochmah and Binah of Atzilus, is an actual hiding

and concealment;
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for regarding the Infinite Light, blessed be He, one cannot speak of comprehension and under-

standing at all, except only through a contraction (tzimtzum) of the light, etc.
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And see what is written in the discourse beginning “I am black but comely,” on the meaning and
matter of the saying of our Sages, of blessed memory, in Shir HaShirim Rabbah, at the end of [the
section] “His head is as the finest gold”: “Reish Lakish said, ‘The Torah that the Holy One, blessed
be He, gave: its parchment was of white fire, and it was written with black fire,’ etc.; as it is written,

‘From His right hand, a fiery law.’”
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And it was explained there by way of the analogy of the letters of thought that clothe the intellect,
etc.; and this is the matter of the Written Torah, and the matter of the analogy for the engraved let-
ters. This is what is written there.
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And this contraction is like, in the analogy, the level of the letters in the soul, so that there be a rev-

elation of actual letters in thought and speech: for the level of the contraction and coming-into-be-

ing of letters in the soul is an analogy for the level of the engraved letters above,
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which are the source and root for the Written Torah afterward to be given in black fire upon white
fire (and see on this also in the Zohar, Part III, Nasso, 132a; Nasso, 132a; Shoftim, 275a).
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Now, regarding the red heifer it is said, “This is the statute of the Torah”: for through the “running
and returning” of the heifer’s ash and the living water, as mentioned above, through this there is
drawn down from the level of the engraved letters of Atik and Arich of the World of Atzilus

(Emanation).
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And therefore King Shlomo, peace be upon him, said of it, “I said, ‘I will become wise,” but it is far
from me” (in Ecclesiastes 7:23): for it is above, far from Chochmah (wisdom) of Atzilus; but
through it there is drawn a drawing-down of the light of Atik and Arich Anpin into Chochmah and

Binah (understanding).
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And this is also the meaning of “the statute of the Torah”: that the Torah be drawn from its root and
source, which is in the level of “He engraved an engraving in the supernal luster,” to be clothed
and revealed in the Written Torah, which is Chochmah and Binah of Atzilus. And this is “that

Havayah commanded, saying,” as mentioned above.
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(And see on the matter of “I will become wise, but it is far from me” in the Zohar, Part III, Pinchas,
end of 223a; Part I, beginning of Parshas Toldos, 135a; Vayechi, end of 225b; the Midrash Rabbah
on Parshas Chukas; and in Koheles Rabbah on this verse, page 104a-b; the first chapter of Yoma,
14a; the first chapter of Niddah, 9a.)
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6. Now, in the Midrash Rabbah, at the beginning of Parshas Chukas: “‘This is the statute’: this is
what the verse says, ‘Who can bring a pure thing out of an impure one? Is it not the One?’ (in Job
14:4).
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such as Avraham from Terach, Chizkiyahu from Achaz, etc.; the World to Come from this world,
etc. Who did so? Who commanded so? Who decreed so? Is it not the Only One of the world?”
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Now, the matter of “Who can bring a pure thing out of an impure one” can be said of what was re-
fined from the three kelipos that are below nogah; as with Avraham from Terach, for Terach was an
idol worshipper, etc.
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But this is difficult, for the three kelipos have no refinement now, until the Time to Come.
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And see on the matter of “Who can bring a pure thing out of an impure one” in the Zohar, Part II
(Pekudei, end of 237a; and in the Tikkunei Zohar, Tikkun 20, 42a). And see in Biurei HaZohar, at
the beginning of Parshas Chukas, on the matter of living water, that it is the level of “And wisdom is
found from nothing (ayin).”
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And it explains that this is why atonement (kapparah) is needed, to draw down from the level of
ayin (nothing), which is Keser (the Crown): because there is a difference between this, where one
purifies one who is impure through the dead,
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and the other refinements, where one sorts good from evil and food from waste: there it is the level
of refinement alone, but not that the waste is transformed into food and the evil into good.
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And this can be through Chochmah (wisdom) alone, for “through Chochmah they are refined.” But
here, to purify one impure through the dead: and the impurity of the dead is drawn from the

breaking of the vessels, of which it is said, “And he reigned... and he died,” etc.,
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which fell far, far below kelipas nogah (the glowing husk); and likewise from the Tree of Knowledge
of good and evil, etc. And to purify this level of impurity, the impure is transformed into pure,
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and this is not like the refinement mentioned above. Therefore this cannot be drawn from
Chochmabh, but only from the level that is above the breaking and the rectification (tikkun), the lev-
el of Keser (the Crown), of which it is said, “and take from the Tree of Life... and live forever,” etc.;

and from there it is drawn down to remove the spirit of impurity. Thus far his words.
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And according to this, it can be said that this is the matter of “‘wisdom’ is the Order of Kodashim,

and ‘knowledge’ is the Order of Taharos”: for the offerings are the matter of the refinement of keli-

pas nogah (the glowing husk), and “through Chochmah (wisdom) they are refined”;
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and this is “‘wisdom’ is the Order of Kodashim.” And nevertheless, this refinement of Kodashim is
through Chochmah, whereas the refinement of ordinary food prepared in the purity of the holy is
through Binah (understanding), etc.
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But “and ‘knowledge’ is the Order of Taharos”: for the impure becoming pure is through Daas
(knowledge), which draws down from Keser (the Crown). And see what is written on this in the ex-

planation on “I am Havayah your G-d” in the section of tzitzis.
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And this is “Who can bring a pure thing out of an impure one? Is it not the One,” the Only One of
the world: which is Keser (the Crown), called “Only” (Yachid). From there specifically this level is
drawn, whereas from Chochmah (wisdom) there is only “through Chochmah they are refined,” etc.
1N° 51 W”n 1Paya vyl SRY° 12%TPAW AYWA IR WY 7 OM2 119°7 1N N b v 57> 03
207y 10 022% om
It can also be said that “Who (mi) will give” is the level of Mi, as is written in the explanation on “At
the time that Israel put ‘we will do’ first,” on the matter of what is written, “Who will give that they
had such a heart,” etc.; see there.
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And this is the saying of the Midrash Rabbah here (Parshas Chukas, page 273, end of column d):
“‘If this one becomes impure, by what will his purification be?’ He did not answer him. At that mo-
ment Moshe’s face turned pale. When he reached the section of the red heifer,” etc.
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From the fact that his face turned pale, it is evident that Moshe our teacher, peace be upon him,
thought that there is no purification for him; and it is difficult: from where would he have come to
this?
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But according to the above it is well understood: for the Torah is drawn from the higher Chochmah
(Chochmah Ila’ah), and “through Chochmah they are refined,” to distinguish between the pure

and the impure, etc.;
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but that there should be a pure thing out of an impure one, this cannot come about through
Chochmah. Therefore his face turned pale, until he reached the section of the heifer, which is the
drawing-down of living water from the level of the Tree of Life, from Keser (the Crown), from which

it is drawn that “Who can bring a pure thing out of an impure one,” etc.
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And one should note the matter of the three reversals (“And He turned,” etc., “the curse into a
blessing,” etc.); see what is written on this at the end of the discourse beginning “And He did not
want,” in Parshas Teitzei.
n”72) .M 752 K27 112 APp™ 1770 A9 °D [ mina) RPN2 RADH 00 1N° 512 1°192 Ty W’
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And see what is written further on the matter of “Who can bring a pure thing out of an impure one”
in Torah Ohr, Parshas Vayishlach, at the end of the discourse beginning “And he took from what
came to his hand a gift,” and in the discourse beginning “And Yaakov sent”; and see Me’orei Or,
letter ches, section 6.
Y9910 2 pon] A1 °2 B0 N0 2 pbn) 271 .2 27P R [k pon ama) X1 A0 10° 50 1°13n 7Y °Y)
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(And see further on the matter of “Who can bring a pure thing” in the Zohar, Part I, Vayera, 102b;
Part I1, Yisro, 69b; Part I1I, Tazria, 48b.)
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And on the matter of “This is the statute of the Torah... that they take to you a heifer,” [see] the
Midrash Rabbah (end of Parshas Bo, chapter 19, page 135, column d); and it will be understood ac-
cording to what is written in the Zohar, Part 111, Pinchas (page 244b).
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The Midrash Rabbah on Tetzaveh, beginning of chapter 38; Parshas Emor, end of chapter 30 (page
201a); Nasso, chapter 13 (page 253, column d), on the verse “On the second day Nesanel offered.”
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“And they shall take to you a red heifer” (Numbers 19:2)
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“And they shall take to you a red heifer.” It is stated in the Mishnah, chapter 5 of Tractate Parah,

and it is brought in Yevamos (chapter 8, 72b, and in Yoma, folio 43): “All are fit to sanctify the mei

chatas (the water of purification), even a woman, except for a deaf-mute, a person of unsound

mind, and a minor.”
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And with regard to sprinkling it is the reverse: the minor is fit to sprinkle and a woman is unfit, as is
stated in the Mishnah at the end of the last chapter of Parah: “All are fit to sprinkle except for a
tumtum (one whose sex is concealed), an androgynous, and a woman,” etc. See there, that a minor

sprinkles.
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And in the Gemara there, we derive it from verses. Now we need to understand the reason why in
sprinkling a woman is unfit and a minor is fit, while in sanctifying it is the exact reverse, as men-
tioned above.
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The explanation is that the red heifer comes to purify [from] the impurity of the dead, which is to
thrust away and remove the spirit of impurity of the three kelipos (husks) that are entirely impure

and in which there is no good at all;
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that is, from them are drawn the existence and the life-force (chayus) of the deed, speech and

thought of all the 365 prohibitions in the Torah and their offshoots. For their life-force and exis-
tence from above
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is drawn from the three impure kelipos mentioned in the Chariot of Yechezkel: “a stormy wind, a
great cloud, and a flashing fire.” And they are called “dead corpses,” because they have no life-

force of their own at all.
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And this removal is through a red heifer specifically, and living waters, etc., and cedar wood and
hyssop, etc.
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For parah (heifer) is par [and] hei. Par is the numerical value of the letters mem-nun-tzadi-pei-kaf,
which add up to the number of par (280); and the hei is the level of the five Gevuros (restraints), the
source of the division of the letters.
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For the voice that issues from the breath of the heart is a simple voice, and it divides into letters in
the five places of articulation of the mouth: alef-ches-hei-ayin from the throat, gimmel-yud-kaf-kuf

from the palate, etc.
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And so it is above: the division of the letters of speech above is in the level of Malchus
(sovereignty), [of which it is said,] “And You give life to them all,” and it is through the level of
Gevuros (restraints). And likewise above, in Binah (understanding), the level of the letters of

thought, which are also a level of letters
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like the letters of speech: their division into particular letters is also through the level of Gevuros,
and this is the level of the Gevuros of Imma. See what is written on this in the discourse beginning
“And the kohen shall wave the omer,” regarding se’orah (barley) as shi’ur hei (a measure of five).

This was further explained elsewhere, on “Ado-nai, open my lips.”
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Now, the main purpose of the division is to give life to and bring into being finite creations; for in
the World of Atzilus (Emanation), “He, His life-forces and His vessels are one” (ihu vechayohi veg-
armohi chad), etc.
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However, through the division and the chain of descent (hishtalshelus) mentioned above, the three
impure kelipos (husks) also receive life-force, through the level of nogah (the glowing [husk]),
which also has the five Gevuros (restraints); and there they are harsh Gevuros (see Etz Chaim,
Sha’ar Kelipas Nogah, end of chapter 3; and the Likkutei Torah of the Arizal, Parshas Chukas, in
Ta’amei HaMitzvos),
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so that there comes about the level of division and of the yesh (separate existence) in actual fact,
the level of tura difiruda (the mountain of separation). Whereas above, although there is the level
of the division of the grades, nevertheless, since they are in the state of self-nullification (bittul), as
it is written, “And the host of heaven bow down to You,” they are therefore united.
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As is known from the matter of the seventy nefesh (soul) who came out of Yaakov’s loins: although

they are seventy, nevertheless “nefesh,” in the singular, is said of them, because they are in the

state of bittul. Whereas in nogah it is the level of separation and actual division, because it is the

level of yesh
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(for above, the five Gevuros of Imma, on the contrary, are what cause and draw down the nullifica-

tion of the yesh, for they are sweetened Gevuros. For the matter of Gevurah, by way of analogy be-

low, is the matter of “A person should always incite his good inclination against his evil

inclination,” as is explained elsewhere on “And you too shall judge My house.”

5X°923 1719 Y7022 DUHNWRY Rl M WK Rt 0OOwWnIT 13937 (mma wen) A0 1019 RIT 9D
(RTPY [3 por ama) 2”012 w”nd TTIAYD MINwIT YR

So too is the matter of the five Gevuros of Binah (understanding) that are drawn down to Malchus
(sovereignty), from which there is drawn and descends into Beriah, Yetzirah and Asiyah the matter
of Gavriel, who arouses the souls to [divine] service, as is written in the Zohar, Part 111, Vayikra)
TWPD P2 pon amn] M AR 27Y A1 WYY (12 mey 0] 27V0 R7YPT) oY oI (Ix mny 0] R”YO 3”37)
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(end of 23a), and in Parshas Shelach (end of 171b). And see what is written on this, on the statement

of the Zohar, Part II, Pekudei (233a), on the verse “And behold, a man whose appearance was like

the appearance of copper,” etc.
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That is, the root of the supernal five Gevuros, on the contrary, is what arouses the nullification of

the yesh, as is also explained on this in the discourse beginning “Ado-nai, open my lips.”
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And see what is written above regarding the threads of techeiles, and at the end of the discourse be-

ginning “Havayah—those who contend with Him shall be shattered,” and what is written at the end
of the discourse beginning “And you shall draw water,” regarding “the cup of salvations.”
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Not so the Gevuros in nogah, which are harsh Gevuros, the level of complete tzimtzum (contrac-
tion), which conceals entirely, so that there is a yesh and a separate thing. And see what is written in

the discourse beginning “If the baheres (bright spot) preceded,” etc.
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And this is the whole essence of the matter of the level of nogah: that it is not like the three impure

kelipos (husks), which are complete evil. And although nogah too is half evil, that is [only] half of it;
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but half of it is good. And even so, even the good in it is called kelipas nogah; that is because it is in
the state of yesh (separate existence), like “so that they will call me Rabbi,” etc.
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Whereas in holiness it is the level of self-nullification (bittul). Therefore it is through the level of
kelipas nogah that the three impure kelipos receive: for kelipas nogah is half good and half evil,

and from the level of its good half its evil half also receives.
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And from its evil half the three entirely impure kelipos (husks) receive. And the meaning of “its
half [is] good” is the sense of yesh (self-existence); and nevertheless the level of kelipas nogah can
be refined and come to be in a state of complete self-nullification (bittul) in the Infinite Light (Or
Ein Sof), like “And the host of heaven bow down to You.”
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And this is the meaning of [the fact] that sometimes the level of nogah rises entirely into holiness
(see the Zohar, Part II, Vayakhel) (203b), and in the Mikdash Melech there, and the Ramaz (Rabbi
Moshe Zacuto) on Parshas Pinchas (251b);
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whereas in nogah there is eisan (firm strength) to cleave to holiness, and regarding it is said, “And

behold, it was very good.” And see there, at the beginning of Parshas Chukas.
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And this is the meaning of the burning of the heifer, in order to remove the spirit of impurity: for
the heifer is the level of nogah, for the heifer is the level of Nukva (the feminine), which receives

from the level of “the face of the ox,”
nwbp 2 02 D"?:!P?J 13m0 98 AAAw 23 NI NP2 MwRP N2 a2 ROAw RDR
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except that it is in the level of the harshest Gevuros (restraints), the level of the good that is in no-

gah, par [and] hei; and from it the three impure kelipos also receive, as mentioned above.
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And this is the meaning of the mitzvah to burn the heifer to ashes. For our Sages, of blessed memo-

ry, said: “We find that ashes are called ‘dust,’ as it is written, ‘And he shall take from the dust of the

9

burning of the sin-offering,’” etc. For from everything that is burned, ashes remain.
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That is because everything is composed of four elements, fire, air, water and earth (afar), and the

main coming-into-being of the physical is from the element of earth, with the three [other] ele-

ments combined in it.
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Therefore, through the burning, the combined elements separate and only the essential element
remains. And so it is with the burning of the heifer: nothing remains but the source of speech,
which is still in the state of self-nullification (bittul).
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And this is efer (ashes): par [and] alef, that is, the Gevurah (restraint) as it is in its root, before it is
drawn down into the state of yesh (separate existence) through the five Gevuros of nogah. And as a
matter of course, “all the workers of iniquity shall be scattered,” and “they shall be as though they

had not been.”
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(See the Likkutei Torah of the Arizal there; and see Zohar HaRakia, Parshas Mishpatim, in the ex-

planation of what is written in the Zohar there (105b) on “admas afar” (the ground of dust); see
Sha’ar Tikkun Avonos, end of chapter 2, and Mishnas Chassidim.
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And [see] in the Siddur of the Arizal, of blessed memory, regarding Tikkun Chatzos, on placing ash-
es on the place where the tefillin are put on, etc. And see the Midrash Rabbah, Seder Vayera, end of
section 49; the Zohar, Parshas Pekudei, 237b and 266b; and the Ramaz on Parshas Chukas, folio
180b, and the Mikdash Melech there.)
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2. Now, it is written: “And they shall take for the impure [person] from the dust of the burning of
the sin-offering, and he shall put upon it living water in a vessel.” Water is the level of Chochmah
(wisdom), and living water is the source of Chochmah, which is called “living water,” the level of a

spring, as it is written, “And Chochmah shall be found from ayin (nothing).”
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And it is from the level of the tala divdolcha (the crystalline dew), the source of the hidden
Chochmah, as is known (and it is explained in the Zohar, Parshas Tazria, 49a; and see the Zohar,
Terumah, end of 178b, in the Sifra DiTzniusa, chapter 5; and see what is written in Iggeres

HaKodesh, in the passage beginning “Why was the section of Miriam juxtaposed,” etc.).
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Now, below, living water is [water] that wells up from beneath the earth; that is because “their be-
ginning is wedged in their end.” For from the level of Chochmah downward it is the level of a chain
of descent (hishtalshelus) from something to something: from Chochmah to the emotive attributes

(middos), and to thought, speech
PN URD XTI 7902 19001 @09 1ORM 9N RIT TRONT 1A 9YRDR RO ORYD LUy
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and action. Which is not so with Chochmah [as it comes] from what is above Chochmabh: that is the
level of [coming into being] from nothing to something. And the revelation of this level is below, in
the earth specifically, for the earth sprouts and sprouts again endlessly, as it is written, “The earth,

out of it comes bread,” etc.
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And so too, the water that wells up from beneath the earth is living water, etc. And this is the mean-
ing of the sanctification of the mei chatas (the water of purification): to put living water into the
ashes,
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which is the drawing down of the source of Chochmah (wisdom), the level of self-nullification (bit-
tul), into the ashes, which are the level of the good in nogah, in which the source and root of speech

has been refined.
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For the level of the heifer, par [and] hei, is the level of the five Gevuros (restraints), which divide the
voice so that speech becomes revealed; and through the burning only the source and root of

speech remains. And through the living water, which is the drawing down of bittul,
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as a matter of course “all the workers of iniquity shall be scattered,” and they have no hold at all (as
is written in the Zohar, Parshas Pekudei, 237b, mentioned above; and see the Zohar, Parshas
Chukas, 181a).
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And the sprinkling is to draw this level down upon the soul of the one being purified from impuri-
ty. Therefore a woman is unfit to sprinkle: for a woman is the level of Gevuros, the level of Malchus
(sovereignty), “whose feet go down to death,” which is the level of speech, the source and root of

the hold of the external forces.
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Therefore it is not in her power to thrust away and remove the spirit of impurity (as our Sages, of
blessed memory, said at the end of chapter 6 of Yevamos: “It is the way of a man to conquer, and it
is not the way of a woman to conquer”; and see the Midrash Rabbah on Bereishis, end of section 8:

“The man conquers,” etc.).
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But the minor, who is the level of the masculine (dechar), the level of the emotive attributes (mid-

dos), where they have no hold whatsoever (for Z’eir Anpin is called the Tree of Life, but Malchus is

called the Tree of Knowledge of good and evil, and that is because “her feet go down,” etc.),

ARY LARMILA MY DR 2529 P19% [ax manx] PR NITRN MIvP nNi°na2 Py XY ROX
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only that he is still at the level of the smallness of the emotive attributes, love and awe, can remove
the spirit of impurity. And although the minor has no Daas (knowledge), he can nevertheless re-

move and thrust away the spirit of impurity,
,1°7°8 T2y K21 DINOR MR PR DOVAWH °D M2 WPRIN NYTI (A3 / neng) Y003 °R 072 03"
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for in them [the kelipos] too there is no level of Daas, as is written in the Zohar, Parshas Mishpatim:
“The other god is castrated and does not bear fruit.” And it may be that this is what [our Sages] al-
luded to in the Midrash Rabbah, Parshas Noach, section 33: “And just as the deep,” etc.,

AwRMm L(x7y »77) PYYTPT [xnp 2o mio] PPE0 RN Y1 LM% AWy D°YwA bl 17wy PR T2
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“so the deeds of the wicked do not bear fruit.” And see the Gemara at the end of the first chapter of
Kiddushin (40a). And in the Likkutei Torah of the Arizal he raised a difficulty: but the souls of the
worshippers of stars and constellations are drawn from the three impure kelipos (husks); if so, it
does bear fruit!
270 XD w1 NYT K22 02 WA 13527 MY TROMT MR RO NYTN M ona PR® 72 M
And he answered that they do not have the mind of Daas, only the mind of Chochmah and the mind
of Binah (understanding), as it is written, “Also, without Daas the soul is not good,”
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and therefore it is written, “two women, harlots,” etc., “two birds,” etc. And therefore, with the mi-

nor, although he has no Daas, it is no impediment.
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Whereas with regard to the sanctification, which is the raising of the mayin nukvin (feminine wa-

ters) of the Gevuros of nogah up to the living water of Mocha Stima’ah (the hidden brain), the mi-

nor is unfit for this; for this raising must be through Daas specifically.
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For the nullification of the yesh (separate existence) into ayin (nothing) is through the level of
Daas, like the matter of “Avraham recognized his Creator”: for recognition, that is to say, feeling, is
the level of Daas
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(and see what is written on the subject of Daas in the explanation on “Many waters,” and in the dis-

courses beginning “And these are the laws,” “He has not beheld iniquity in Yaakov,” “Arm from

among you,” and “And you shall know this day”; and see Zohar HaRakia, Parshas Terumah, folio

166).
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And therefore Daas rises up to Keser (the Crown), above Chochmah and Binah, which are the level

of drawing-down, etc. (And see the Midrash Rabbah, Ki Sisa, section 41, regarding “For Havayah

gives wisdom; from His mouth, knowledge (daas)”: it is implied there too that the level of “from His

mouth, knowledge” is a greater thing than the level of “gives wisdom.”)
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And therefore it is specifically the mind of Daas that is not in the kelipos, for they have no level of

bittul in the manner of “he recognized his Creator”; only that they call Him “the G-d of gods.”

likuteitorah.com/likkutei-torah/chukas/ 91



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 3 AmYITINR 7199 '|"?N P

NYT P w0 AWK 00 WIPD 7w WK PAR LWIPD 9108 RIT 1UTY NYTN Y1901 12 1RY 0PI 199
N17123 NI°M2R XD 110K 1AW NYTIY T9p INYTY ROR

Therefore the minor, in whom Daas is not yet revealed, is unfit to sanctify. But a woman is fit to
sanctify, for a woman has Daas; only that “her Daas is light,” for the Daas in her is only from the

level of Gevuros.
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And this is “her Daas is kal-hei”: five times twenty-six is the numerical value of kal (130). (See what
is written above, in Parshas Bereishis, in the discourse beginning “Go forth and gaze,” in the ex-
planation of “its weight was a hundred and thirty”; and see the Likkutei Torah of the Arizal, Parshas

Shemos, on “that he turned aside to see.”
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Kal descends to Malchus from the secret of this Daas, etc.; see there. And in Pri Etz Chaim, Sha’ar
HaShofar, chapter 1, this matter is also mentioned. And see what is written on this in the discourse
beginning “The matter of Rav Shmuel bar Rav Yitzchak, who danced with three”: that the matter is

that whoever’s Daas is very strong can bear
RITW Op INYTY D Y LW 195N 73°M 91209 Bo1° XD Bp nyTnw ©9Y inpiwn o0 0a
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even the opposite of his longing, and whoever’s Daas is light cannot bear [it], and at once his soul
will expire. And along these lines is the explanation of “her Daas is light”: that is, the longing, with
great yearning, to be included in Atzilus (Emanation); and therefore she is called kallah (bride), on

account of “my soul pines (kalsah),” etc., in the mode of Gevuros and withdrawal, to rise upward.
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One may also note, regarding kal, what our Sages, of blessed memory, said regarding “and rides

upon His light (kal) cherub.” And see what is written on this in the discourse beginning “Let them

bring royal apparel,” regarding “and the horse that,” etc.; and see what is written elsewhere on the

matter of “Extra Binah was given to woman,” etc.) And the meaning is that all the Gevuros in the

Havayos are drawn into Malchus;
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but nevertheless she has Daas, and therefore she is fit to sanctify. For the sanctification of the mei
chatas, too, is the ascent of the Gevurah of kelipas nogah that has been refined in the living water;

therefore the woman, who has the atara digevurah (the crown of Gevurah), is fit to sanctify, etc.
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3. “And the kohen shall take cedar wood and hyssop, and cast [them] into the burning of the

heifer.” For in order to join the level of Chochmah (wisdom), the level of self-nullification (bittul),
which is a high and exalted grade, with the ashes of the heifer,

M2 172 WO MTR N1°12 RIT 7Y 21K IR 7Y 07V R ANNAN NI AA972 7212 DPna RINw

.NIvpY MSTa

which are the level of nogah, the very lowest grade, it is through cedar wood and hyssop. Etz (wood,

tree) is the level of the emotive attributes (middos), in which there are the levels of greatness and

smallness.
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Cedar wood, the tallest of all the trees, is the level of the emotive attributes within Chochmah (so
wrote the book Me’orei Or, letter alef, section 120, and the Mikdash Melech on Bereishis, 29a; and
see there, end of 34a).
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And hyssop, which grows in the wall, the lowest of all the trees, is the level of the drop of Yesod
(foundation): for the influence that comes from the level of Yesod into the created beings is only in
the manner of a drop, a mere glimmer. And see what is written in the discourse beginning “These
are the journeys,” regarding “and he also drew, drew for us.”
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And therefore the yud of Pinchas, who was zealous with the zeal of the covenant, the level of Yesod,

is small (see the Zohar, Parshas Pinchas, 215b; and see what is written in Parshas Mikeitz, in the ex-

planation on “Who is enthroned on high,” etc.; see there).
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And likewise the vav of ezov (hyssop) is small (and see on this the Zohar, Parshas Metzora, 53b; and
see the Zohar at the beginning of Parshas Yisro, 68a). That is, Yesod is what joins the level of

Chochmabh, so that it is enclothed within the created beings,
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which is the drawing of living water into the ashes of the heifer. And the crimson thread (shni to-
la’as) is for binding the cedar wood and hyssop with it; for the drawing-down and the joining, that
the drop of the brain be drawn into Yesod and become the drop of Yesod, is through the crimson

thread, the level of the Gevuros (restraints), etc.
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(And see what is written in Parshas Nasso, in the discourse beginning “Havayah—those who con-
tend with Him shall be shattered,” regarding “and He will give strength to His king”; and see the
Likkutei Torah of the Arizal, Parshas Shemini, in Ta’amei HaMitzvos, regarding “And I multiplied
his seed and gave him Yitzchak,” etc.; and see the Zohar at the end of Parshas Chayei Sarah, end of

133a: “The arousal of love,” etc.; and in Parshas Vayeshev)
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(186b), on “I have aroused [one] from the north,” etc.; and in Parshas Va’eira (30a): “Were it not for
the arousal of the north,” etc., “His left hand is under my head,” etc.;

R 7770 WURYY LCIw Ny 1°1¥2 (x v7opT7) WYY 1D 71230 WOWC 27y (x PpT) nMIAN AN

.0°1N2 9>

and in Parshas Terumah (137a), on “He rejoices like a mighty man,” etc.; and see there (139a), on

the matter of “and crimson wool.” And see what is written at the end of the discourse beginning

“Your cheeks are lovely with circlets.”
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One may further say, regarding the joining of cedar wood and hyssop, that it is along the lines of

what is written in the Raaya Mehemna at the beginning of Parshas Ki Sisa: “‘The rich’—this is the

central pillar,” etc., “and ‘the poor’—this is the Tzaddik,” etc. And see what is written there.
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And in Me’orei Or, letter alef, section 54, he wrote: “Hyssop: Yesod is so called, the small vav; and it
is what joins with the cedar, the large vav: body and covenant.” And see what is written regarding
the blessing of the land in the Grace after Meals, on what our Sages, of blessed memory, said:
D”PT AW [x pon amal R [1oy] °Y) 701 2PY° M7 79K 1239 1711 17907 N2 712 9931w 7PN
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“And he must mention in it the covenant and the Torah.” And this is the meaning of “These are the
generations of Yaakov: Yosef” (see the Zohar, Part I, Vayeshev, 180a and 182b).
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That is: the level of the cedar is the level of Yaakov. And so it is stated in Midrash Tanchuma,
Parshas Vayishlach: “The cedar—this is Yaakov, as it is said, ‘Like a cedar in Lebanon he shall
grow.’” And so it is in the Midrash Rabbah there, section 80.
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And it is as is said in the Shemoneh Esreh: “and the awesome, Kel Elyon (G-d Most High)”: the vav
of vehanora (“and the awesome”) is a drawing-down, so that there be a revelation of the level of
“awesome,” which is the revelation of the level of bittul that is drawn from the level of Kel Elyon,
that is, what is above the chain of descent (hishtalshelus), as is explained elsewhere, at the end of

the discourse beginning “And you shall know this day.”
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And this is the meaning of the level of the cedar, the large vav, as is also written in Me’orei Or there:
“Z’eir Anpin is called ‘cedar’ when it rises into Abba, into ‘Lebanon,’” etc. And see the Zohar, Part
III, Vayikra (16a), on “Like a cedar in Lebanon he shall grow,” and in Parshas Lech Lecha (end of
82a).
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And so that this drawing-down of bittul be drawn into the created beings, this is through the small
vav, the level of hyssop, as mentioned above. And see the Ramaz on Parshas Chukas (folio 180, end
of side b),
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who explained that the cedar wood, the crimson thread and the hyssop are Daas (knowledge),
Tiferes (beauty) and Yesod; and in Parshas Metzora there he wrote that Daas is rooted in the
Yesodos of Abba and Imma, etc. And see what is written on the subject of the cedar above, in

Parshas Vayigash, in the discourse beginning “And Yehudah approached him.”
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And see further on the subject of hyssop in the Midrash Rabbah, Seder Bo, section 17; in the Zohar
at the end of Parshas Tzav (35a) and in Parshas Bo (35b), and in the Ramaz’s commentary there;
and on the subject of “And they shall take to you,” in the Midrash Rabbah, Seder Emor, end of sec-
tion 30.

likuteitorah.com/likkutei-torah/chukas/ 97



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 4 13 7178 ‘]’b}{ 1P 27y UYN 7IR°2 NDOIN

LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 4

27y VYN TIN°2 NEOIN
19 198 PPN IR

A brief additional explanation on “That they take to you a
heifer” (Numbers 19:2)
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A brief additional explanation on the verse “That they take to you a heifer,” etc.
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Now, according to what is explained from all this, the casting of the cedar wood and the hyssop,

etc., is only a matter of the drawings-down from Z’eir Anpin of Atzilus, to draw Chochmah (wis-

dom) and self-nullification (bittul) into the mayin nukvin (feminine waters), which is the ash, etc.;

as the Ramaz (Rabbi Moshe Zacuto) and the Mikdash Melech wrote on Parshas Chukas.
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Now, one can say further on this that the casting of the cedar wood, etc., also alludes to the refine-

ment (birur) of the emotive attributes (middos) of the animal soul; and see what is written above on

the verse “This is the statute of the Torah,” etc.
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That is, as is written in [Midrash]| Rabbah, Parshas Chukas, and in Tanchuma there: because a per-
son raises himself up like a cedar, he is stricken with tzaraas; and once he lowers himself like a
hyssop, he is healed (cited in the Yalkut, Parshas Metzora).
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And this matter can be explained according to what the Ramaz wrote in [his] commentary on the
Zohar, Parshas Terumah (folio 127b), regarding “planted trees, which the Holy One, blessed be He,

uprooted and planted in another place; and these are called the cedars of Lebanon”:
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namely, the six extremities (vav ketzavos) of Z’eir Anpin, which were uprooted in the World of Tohu
(Chaos) and fell into the World of Beriah (Creation), and afterwards were planted and set in the
World of Tikkun (Rectification). And [this is] not as the Mikdash Melech, who explained [it] there
and in Parshas Pinchas (folio 217b)

Mot nwn 297] 170 98 7Y 371 798 RPN PO V0 W 15?31'[ Py 9802 121 INKR 1°Ay2

in another way. And likewise the book Emek HaMelech, Sha’ar 16, chapter 41, also explains [it]

along the lines of the Ramaz’s explanation.
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If so, according to this there also applies the level of a cedar that needs refinement, namely, what
fell in the shattering of the vessels (sheviras hakeilim) from the World of Tohu. And this is along the

lines of the saying of our Sages, of blessed memory, “A person should always be soft like a reed
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and not hard like a cedar”; and as is explained elsewhere, that in the World of Tohu, because of the
intensity and overpowering strength of the attributes, there was no inter-inclusion of one attribute
with its opposite; and this is, by way of analogy, one who is hard like a cedar. Whereas in Tikkun,

they were rectified to be in the level of lines (kavin) and inter-inclusion.
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And this is the matter of “the cedars of Lebanon which He planted”: that they were rectified
through Chochmah (wisdom), koach mah (the power of “what”), the drawing down of self-nullifica-

tion (bittul) and the emotive attributes (middos).
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And this is the matter of “the cedars of Lebanon,” which are the six extremities of Abba, etc. And

according to this, it can be said that this is the matter of the casting of the cedar wood and the

hyssop:
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for the hyssop is lowliness, humility of spirit and self-nullification; and so too the worm (tola’as), as

it is written, “But I am a worm and not a man.” And one binds the cedar together with the hyssop

with the crimson of the worm (shni tola’as), and casts [them] into the burning of the heifer;
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that is, so that there be the refinement (birur) of the attributes of Tohu, which are hard like a cedar,

through the drawing down of self-nullification, etc.; and see what is written in the discourse begin-

ning “Arm from among you”;
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that is, that through this they be included in the level of “the cedars of Lebanon which He planted,”

which are the level of Tikkun. And therefore it is well understood that the casting of the cedar wood

and hyssop, etc.,
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was specifically before it became ash, as is written in the Yalkut, Parshas Chukas, and in the Rash

(Rabbeinu Shimshon), at the end of chapter 3 of [Tractate] Parah. That is because they too are

among the levels that need refinement, for they too become ash,
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like the heifer. And [as for] the wording of the Zohar, Parshas Chukas, “Once it has become ash, one

must cast into it wood and hyssop,” etc., therefore one must say that it is not meant precisely.
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And one can also say that regarding the crimson worm (tola’as shani) itself it is fitting to speak of

refinement, for there is also a crimson worm (tola) on the opposing side (le’umas zeh), in kelipah,

as iswritten in Pri Etz Chaim, Sha’ar 5, chapter 3.
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And so it is in Sefer HaGilgulim, near its end (folio 43d), that about this it is said, “Though they be
red like crimson (tola),” etc. And perhaps this is also the level of the speech and letters of kelipah,
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such as evil speech (lashon hara), talebearing and idle talk; and like the matter of what Rashi wrote

on the Chumash at the beginning of Parshas Balak, regarding Bilam, that his power was in his

mouth.
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And see the Zohar, Parshas Balak (folio 201b, and folio 199, end of side b); and see what is written
above, in Parshas Vayechi, at the end of the discourse beginning “Binding to the vine,” on the mat-
ter of “his foal”; and see what is written in Parshas Beshalach, in the discourse beginning “To My

mare among the chariots,” etc.
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And when these levels of kelipah are burned, and the ash remains, which is their root in holiness
from the World of Tohu, then these levels as they are in the World of Tikkun are drawn down and

revealed: the level of “like a cedar in Lebanon,” etc.,
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and “you worm Yaakov, men of Israel,” a mouth of holiness, etc. And when the cedar of Tohu is rec-

tified in the level of Tikkun, there are in this the two advantages of Tohu and Tikkun together: that

the light
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is intense, and nevertheless it is in the level of self-nullification and inter-inclusion; and like the

matter of the Akudim (the “bound” [lights]) in one vessel, which is above the shattering, etc.; as is

written elsewhere, and in the explanation on the verse “And the priest shall wave them upon the

bread of the first fruits,” etc.
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Also, erez (cedar) is in gematria [equal to] Yitzchak, the level of Gevurah (restraint); and likewise

the crimson worm is the level of Gevurah; for to repel the spirit of impurity there must also be the

level of Gevurah specifically, as is written in the Zohar, in the Idra of Nasso (folio 131b),
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on the matter of the hairs of the beard, which are hard in order to subdue the judgments (dinim);

and this is because they are drawn from Mocha Stima’ah (the hidden brain), in which the Gevurah

of Atik is enclothed, etc.
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(All this may be said.) And see the Zohar, Chukas (beginning of folio 181). And although here it was

explained that the matter of the casting of the cedar wood, etc.,
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is the matter of drawing down from Z’eir Anpin of Atzilus, and so it is explicitly indicated in the
Zohar, Parshas Metzora (folio 53), and in Parshas Chukas (folio 180, end of side b),
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it can be said that both matters are alluded to in them. And this is [why| he does not cast them in
before the burning of the heifer, nor once it has become ash, but rather when it has burst open.
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That is because the burning of the heifer is only a matter of the refinement of the gevuros (severi-
ties) of nogah. And the living water is only a matter of the supernal drawing down from the level of

Mocha Stima’ah, etc.
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But the casting of the cedar wood and hyssop, etc., is in order that there be a refinement of these

levels that are in nogah, so that through this refinement there is also drawn down from the level of
“a cedar in Lebanon” of Atzilus, and likewise hyssop and the crimson worm.

n%7] 9”wnE 0INK .INDYIY 03 0TI A¥P211 127792 IR N°X7 1200 ARY 192 01975 '{31?

MOANNRITAIN Y noswnT YAWN (2100w n

Therefore they cast them into the heifer after the fire had already caught in most of it and it had
burst open, before its burning was complete. However, according to what has been written, it is im-

plied that the casting of the cedar wood and hyssop, etc.,
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is only a matter of drawings-down from the level of the holy emotive attributes (middos) of Tikkun;
and so it is written in Iggeres HaKodesh, in the passage beginning “Why was the section of Miriam

placed next to the section of the heifer.”
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(And see further on the matter of the heifer in the Zohar, Parshas Vayikra, folio 14a; and in Parshas
Acharei, folio 76a; and in Parshas Pinchas, folio 243b; and in the Omissions (Hashmatos) at the
end of Part I, in section 25, folio 9b.)
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“And let them take to you a red heifer, perfect” (Numbers
19:2)
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“And let them take to you a red heifer, perfect, in which there is no blemish, upon which no yoke
has come.”
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It is explained in the Midrash: “heifer”: this is the exile of Egypt, as it is written, “Egypt is a very
fair heifer”; “red”: this is the kingdom of Babylon, which is called “the head of gold” (reisha deda-
hava); “perfect”: this is the kingdom of Media, etc.
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And the meaning of “and let them take to you,” “to you” precisely, is that one should bring himself

out of the deeds of Egypt, etc., to the level of Moshe, that is, Daas (knowledge).
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And to understand this: why did they institute that Parshas Parah be read before Pesach, so that all
Israel would purify themselves to bring the Pesach [offering] in purity, and why did they not insti-

tute [it] also before the other pilgrimage festivals, where there are also offerings?
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To understand this, [consider] what is written, “And you shall say: It is a Pesach offering to
Havayah, who passed over,” etc. At first glance this is difficult: why must He pass over? Is not
everything revealed before Him, may He be blessed?
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Rather, the matter is that it is as is written, “The voice of my beloved! Behold, he comes, leaping
over the mountains, skipping over the hills”; “My beloved spoke up and said to me: Arise for your-
self, my love, my fair one, and go for yourself.”
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The meaning [is]: the three pilgrimage festivals are three attributes. Pesach is love, as we say in the
Song of Songs, “Let him kiss me with the kisses of his mouth,” etc. That is: the Congregation of
Israel (Knesses Yisrael) says to the Holy One, blessed be He, “Let Him kiss me,” meaning that there
should be a cleaving of spirit to spirit (isdabkus rucha berucha).
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By way of analogy: just as a father loves his son and kisses him out of the heart’s affection, and
spirit goes out from the heart to the mouth,
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so too, as it were: that is, every spark that is in each and every one of Israel must have the cleaving
of spirit to spirit; that is, a person’s thought, speech and action [joined] with the thought, speech

and action of the Holy One, blessed be He.
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That is: thought and speech, this is Torah and prayer; and action, this is charity (as is explained in
the discourse beginning “For on this day He shall atone”).
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And as it is written, “Maker of heaven and earth”: that is, it is the drawing down of the flow of influ-
ence, which is His action; so too, with charity one bestows and acts. And the meaning [is]: so too the
Congregation of Israel always asks, “Let Him kiss me.”
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But the body separates and conceals the love, because of worry over livelihood and other things.
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Yet it is known that Israel is redeemed only through faith: [faith] that G-d, may He be blessed, creat-
ed something from nothing (yesh me’ayin).
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By way of analogy: if a person could make something from nothing, that thing would surely be nul-

lified before him. So too with the Holy One, blessed be He: “all before Him is considered as

nothing.”
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By way of analogy: when a person speaks a single word, it comes from the soul, and the proof is that

when he is asleep he says nothing at all; yet the speech is not the soul itself; rather, it is an interme-

diary garment, and that speech is nullified in relation to the level of the soul itself.
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So too with the Holy One, blessed be He, as it is written, “By the word of Havayah the heavens were
made”: when He said, “Let there be light,” light was made. And the light is a garment, as it is writ-

ten, “He wraps [Himself] in light as [in] a garment.”
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And with this speech He gives life to the higher and lower worlds, and Gan Eden, and [what is]
above them; and all the worlds are nullified before Him, as it is written, “I, Havayah, have not
changed”; as it says in the Zohar, “all before Him is considered as nothing,” even in relation to

what is “before Him,” that is, in relation to His speech, which is His intermediary garment.
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And for this reason the Creator, may He be blessed, is called throughout the Oral Torah “the Holy
One, blessed be He” (Kudsha Brich Hu). That is: “holy” is [what is] set apart, that is, the light that
encompasses all worlds (sovev kol almin); and within the worlds there is enclothed only the level of

speech.
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And with this faith one brings himself out of Egypt, through abandon (hefkerus): he abandons him-
selfwith his money and with other things, that is, without reason or knowledge and without reckon-
ing, “come upon me what may,” as it is written, “with all your soul,” twice every day, morning and

evening; provided only that this be in truth, that is, with self-sacrifice (mesirus nefesh).
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And from this [comes] the counsel: that he bind his soul to the One, that is, in thought, speech and
action, as mentioned above. And this is teshuvah (return), as it is found in the Gemara, “teshuvah
in that same place,” as it is written, “And from there you will seek Havayah your G-d.” That is:
“from there” precisely, even though he is very far;
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that is, that he find a way to go out from there and to bind himself truly on high, and not go from
level to level, just as G-d, may He be blessed, “leaps over the mountains.” The meaning [is]: “the
mountains” are the Patriarchs, and “skipping over the hills,” which are Chochmah and Tevunah.
TR INIANDT PN PR INDITAR KD 00,9103 190y 972 RO Downn hynh R AT R¥NI
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It follows that leaping is above intellect, not by way of cause and effect. For surely “His greatness is
unsearchable” and “His understanding is beyond number”; how, then, can a drawing-down reach
us, the lowly world?
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Rather, the meaning [is]: “voice” is a drawing-down, except that He “leaps over the mountains,” as
mentioned above, which is above intellect.
5w 1901] 2°WO2 1PUYY L,NYTY OYD KD 1AW XD2 DO 10 OwYI AMIR DAY 1INIR NIRATR 10N
071 PAD [oona
And this is to show us that we too should do so: everything without reckoning and without reason or
knowledge. And see Sefer Shel Beinonim [the Tanya], chapter 49.
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And as it is written, “My beloved spoke up and said to me: Arise for yourself,” etc.: “to me” precise-
ly, that is to say, “for my sake the world was created,” for every person is obligated to say so (in the
Mishnah, end of chapter 4 of Sanhedrin).
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And therefore, “arise for yourself” (kumi lach) means: through this is your stature (komah

shelach). And for this reason it is called Pesach, after “He passed over,” meaning that He leaps, etc.
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And for this reason Parshas Parah is read before Pesach: because the heifer is a lower level, as it is
written, “and the face of an ox on the left, for the four of them,” and a heifer is lower than an ox.
And for this reason it was necessary to bring a heifer to purify the impurity of the dead, as our

Sages, of blessed memory, said, “There is no death without sin.”
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The meaning [is]: death is a fall, and a screen that separates between him and his Father in
Heaven. And how is it possible for [the soul] to have so great a fall?
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But when one does the deed of an animal, that is, eating and drinking without Daas (knowledge),
like an animal, then, because he accustoms himself so, he can come to outright sin.
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Even though it is entirely permitted, this is only for a person who has already gone out of Egypt,
out of the cravings of the body; but a person who is still in Egypt, that is, who is bound up in crav-

ings and wants to return in teshuvah, needs more fences.
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And for this reason the prohibition against eating chametz on Pesach is very great, even in the
slightest amount, and even though there is no taste of chametz at all, because that was the time of
the going out of Egypt, etc., and it requires greater care. And for this reason Parshas Parah is read
before Pesach, in order to purify, as mentioned above; and through this one will come to the at-

tribute of love.
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And this is the meaning of the verse, “And let them take to you a heifer,” etc. “And he shall burn the
heifer before his eyes”: that is, that ash remain of the four elements that were in it.
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“And he shall take cedar wood and hyssop,” which are two opposite attributes, as it is written,

“from the cedar that is in the Lebanon,” which is very great, “to the hyssop that is in the wall,”

which is very low.
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“And he shall dip in the water,” that is, the source of living water, as it is written, “And Me they have
forsaken, the source of living water.”
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And this is the meaning of “and let them take to you”: “to you,” which is Moshe, for “I drew him out
of the water”; that is, that everything be with Daas. And this is the meaning of “And I will sprinkle

pure water upon you, and you shall be pure,” etc.
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“And the pure one shall sprinkle upon the impure one on
the third day and on the seventh day” (Numbers 19:19)
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“And the pure one shall sprinkle upon the impure one on the third day and on the seventh day.”
Now, regarding the Resurrection of the Dead it is written, “On the third day He will raise us up, and
we shall live before Him” [see Midrash Rabbah, Parshas Vayeira, section 56].
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The explanation is that reviving the dead is with great mercy (rachamim rabim): the dew with

which He is destined to revive the dead, and it is the source of the Thirteen Attributes of Mercy, as

is explained in the discourse beginning “And He fed you the manna.”
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Now, Tiferes (beauty), which is the attribute of mercy, the attribute of Yaakov, rises up to Keser (the
Crown), the level of great mercy, in the mystery of “the middle bar, which runs through from end to
end,” in the Zohar at the end of Parshas Terumah (page 175b).
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And this is [the meaning of| “on the third day” specifically: “He will raise us up.” And see what is

written on this verse below, in connection with the Ten Days of Teshuvah.
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And this is [the meaning of] “And I bore you on eagles’ wings”: which is the face of the eagle, the
level of mercy, to arouse mercy over the descent of the soul; and through this, “and I brought you”
truly “to Myself.” “As an eagle stirs up,” etc., “bears it on its pinions,” etc., as is explained

elsewhere.
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“And we shall live before Him (lefanav)” specifically: that is, in the Time to Come the inner dimen-
sion (pnimiyus) of Atik Yomin, which is above the shattering and the rectification, etc., will be

revealed.
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And this is [the meaning of] “On the third day,” etc., “and he saw the place from afar.” And this is
along the lines of “to Yaakov, who redeemed Avraham,” for the level of “from afar” is that which is
far from comprehension. “I said, ‘I will become wise,’ but it is far from me”: this Shlomo said con-
cerning the mitzvah of the red heifer.
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And all this is drawn down through “on the third day,” etc., the level of mercy, as mentioned above.
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And see what is written elsewhere on the verse “For this commandment,” etc., “nor is it far,” etc.,
which was said concerning the mitzvah of teshuvah (return): that although the drawing down is
from the level of Keser (the Crown), the supernal encompassing [light], which is what is called
“far,” nevertheless “the thing is near to you,” etc. And this is like the matter of “And I bore you on

eagles’ wings,” etc., “to Myself,” as mentioned above.
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Now, the ashes of the heifer are also the level of teshuvah (return), to burn up all evil thoughts, as
is explained elsewhere. And through this, living waters are drawn down from the level of “I will be-

come wise, but it is far” to the one far off who has become near.
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And like the matter of the sprinkling to purify one made impure by the dead, in exactly this way a
person shall bring to life his soul, which is imprisoned and bound up in the vanities of the world
and is considered as dead, as it is written, “And he made his grave with the wicked,” and as our
Sages, of blessed memory, said, “The wicked in their lifetime are called dead.” And this is through

the arousal of great mercy from above,
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and therefore the sprinkling is also on the third day: through one’s arousing mercy upon his soul,
“In Your great mercy, have mercy upon us,” etc., and “And He, being merciful, atones for iniquity,”

etc.
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And see what is written in the discourse beginning “I have seen, and behold, a menorah of gold,”
on the matter of “In Your great mercy,” etc.
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And “on the seventh day” is the level of Malchus (sovereignty), which is the level of David. And
among the seven Ushpizin (guests), Yaakov is the third and David is the seventh. And the level of
David, in that he was a chariot for the level of Malchus, is because he is the level of “David My

servant.”
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Now, it is written, “For to Me the children of Israel are servants.” The meaning is: through their be-

ing at the level of servants, through this they will be truly “Mine.”
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And as is explained elsewhere on the verse “And now, I pray, let [the power]| be great,” etc.: that the

level of a servant, which is complete self-nullification (bittul) without any reason or knowledge, has
its root very high;
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that is, it draws down from the level of Keser (the Crown), which is above Chochmah (wisdom) and
Binah (understanding), and it is the level of the Malchus of the Infinite One (Ein Sof). And this is the
level of truly “Mine,” along the lines of what is explained elsewhere on the verse “And I will betroth

you to Me forever,” etc.: that at this level, changes do not apply, etc.
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Moreover, the root of the impurity of the dead is drawn from the shattering of the vessels (sheviras

hakeilim): the seven kings of Tohu, who died, etc.; Bela is the level of Daas (knowledge), etc.
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And this is also the matter of the Tree of Knowledge of good and evil. Whereas regarding supernal

Chochmah (wisdom), it is written, “They die, and not in wisdom?; [it is] the Tree of Life.
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And all the more so at the level of Keser (the Crown), etc., the Life of life, etc. And this is drawn
down through the self-nullification (bittul) that is above Daas, which is the level of “on the seventh
day,” etc.
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And see what is written in Parshas Vayakhel, in the discourse beginning “Take from among you an
offering,” on the matter of “va’ed (forever) has no cessation,” etc.; see there. And this is the matter

of “David lives and endures.”
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Now, of Yaakov too our Sages, of blessed memory, said, “Yaakov our father did not die,” for he is
from the level that is above the shattering, as is explained elsewhere on the statement of the Zohar
at the end of Parshas Vayigash, on the verse “And Yaakov blessed Pharaoh,” etc.
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And see what is written above in Parshas Vayishlach, on the verse “And [a man]| wrestled,” etc., on
the matter of “that he could not prevail against him,” etc. And therefore the sprinkling for the pu-
rification of one made impure by the dead, to remove the spirit of impurity, is specifically on the
third day and on the seventh day. And see what is written on the verse “And He fed you the manna.”
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“And Moshe made a copper serpent and set it upon the
pole” (Numbers 21:9)
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“And Moshe made a copper serpent and set it upon the pole; and it was, if the serpent had bitten a
man, he would gaze at the copper serpent and live.”
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And it is stated in the Mishnah (end of chapter 3 of Rosh HaShanah) on this: “At the time when
Israel would look upward and subject their hearts to their Father in heaven,” etc.
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Now this is difficult: why was a serpent needed at all? Rather, “and it was, if the serpent had bitten,”
let him look upward! Furthermore, what is [this] looking upward? Is it not explained, regarding

prayer, that his eyes should be below and his heart above?
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To understand this, let us first inquire into the matter of the soul’s descent into this world. For its
main purpose is to cleave to its Maker with love and awe, and the main cleaving is in prayer, for the
words are closer to a person’s understanding.
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And certainly, before the soul came forth into this world, and also after its departure from the body,
it cleaves more [closely] with inner love and awe; for the body does not let it serve G-d, and on the
contrary, because of its materiality it will force the soul to take pleasure even in physical things,
LN AR"Y22 P:!'I‘"? 139371 Pynn mvR P’?l'l 112X PR 53 12 7% 7R 7Rwan %2 AR
even though the soul does not want this, for the source from which it was hewn is “a part of G-d
above,” and its desire is to cleave to its Creator more [closely].
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Now, it is explained in the Zohar: “Whoever does not turn the bitter into sweet has no share at all in
this world” (see the Zohar, Bereishis, page 4a, and the commentary of the Ramaz there).
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For “this is the whole of man”; he was created only for this. For in [the era of] the First Temple they
did not pray at all; and in the Second Temple, too, the Men of the Great Assembly instituted a short
prayer.
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And certainly all their service was nothing but along these lines: to turn the bitter into sweet. And
the explanation is that the judgments (dinim) are sweetened in their root.
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For all the evils and judgments, may the Merciful One spare us, that came into being in the world:
their root and source, which gives them life, is good, as in the parable of the harlot with the king’s
son explained in the Zohar (Terumah, page 163a), that her whole will and desire is that he not obey

her,
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and in this she will delight more, that she will be beloved by the king; whereas when she seduces
him and prevails over him, this is not the king’s will.
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And this is [the meaning of] the saying of our Sages, of blessed memory: “The Satan and Peninnah
intended [it] for the sake of Heaven.” And elsewhere (Sukkah 52a) they said: “He set his eyes upon
the First Temple and destroyed it,” which implies that he was envious of it.
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And the explanation is that the root of evil, which gives it life, is good, as is explained in the Zohar

there: “Is there, then, a servant who rebels against his master?” Although there are many servants

who break away from their masters, they, however, are flesh and blood, and their life-forces are

separate from one another.
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But the servants of G-d, who receive their life-force from Him, may He be blessed, and He is the

One who gives life to all: how can there be life-force for a thing that is against Him? And [the Zohar]

answers that it is, by way of analogy, [like] the harlot with the king’s son.
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And this is what gives life to all the evils, and their root above is good; and when it descends below
by way of the chain of descending worlds (hishtalshelus), it truly becomes complete evil and com-

plete judgments, both in worldly matters and in heavenly matters.
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Now, when some afflictions come upon a person, may the Merciful One spare us, let him consider

that “not by what his eyes see shall he judge” that it is bad; rather, in truth its root is good.
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For from Him, may He be blessed, evils do not come forth, but only complete good; only it is not
grasped, because it cannot descend to the lowly world, and it remains above (see Sefer Shel
Beinonim, chapter 26, and Iggeres HaKodesh, the passage beginning “To give you
understanding™).
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And this is called “fine food” (mikla dakik), which is in truth His life-force, may He be blessed (and
see the Zohar, Bereishis, page 8b: “like a fine thread,” etc.).
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And this is [the meaning of| “with all your me’od (might),” as in the saying, “*Very good’: ‘good,’

this is the angel of life; ‘very,’ this is the angel of death”: for it is very (me’od) good, without mea-

sure or limit,
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only it has not yet come to revelation and is not grasped (and see the Zohar at the beginning of

Parshas Yisro, page 68b, and the Ramaz there; and see what is written on the verse “These are the

journeys”).
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And this is [the meaning of] “Yah has sorely chastened me”: that it is at the beginning of the Name,
the beginning of its revelation, where it has not yet come to revelation and is not grasped, for not
everything has yet been revealed.
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And this is the matter of Nachum Ish Gam Zu, who would say, “This too is for the good” (gam zu

letovah), because he would truly contemplate that the root of evil is the good; and he brought it up

to its root, to the place of ayin (nothingness), and there he was able to effect a change,
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as in the saying of Rabbi Chanina ben Dosa: “He Who said to the oil that it should burn,” etc. (and

see what is written at the end of the discourse beginning “This is the statute of the Torah,” on the

matter of “Who can bring the pure out of the impure”).
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And this is the matter of prayer in the human body in this world: for the soul within the body suf-

fers troubles and afflictions, since its desire is to cleave to its Fashioner, and the body does not let

it.
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And like the exile of the Shechinah (Divine Presence), which is compelled to give life even to the

wicked, so the soul is compelled to give life to the body; and its whole intent is not for its own sake

but only in order to raise the body from the dust.
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And one must refine it like silver in the hand of the refiner: the more admixture there is, the greater
the flame of fire in which one must refine and whiten [it]. So too one must refine the body from the

evil inclination and bring it to its root,
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as in the parable of the king’s son with the harlot, mentioned above. And the more admixture of
evil there is, the greater and stronger the fire in prayer through which one must separate [it], to
cleave to one’s Maker (and see what is written in Parshas Emor on the verse “And I shall be
sanctified”).
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Therefore, in [the era of] the First Temple, when there was not much evil, they did not need prayer

with fervor; rather, all their activity was to bring the evil and the judgments to their root through

the offerings, [and this] was sufficient for them.
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But in the Second Temple they began to institute prayer, and it was short, in proportion to the need

for fire and to the admixture of evil that was within them.
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And we need to pray more and more, with very great fervor. And so too in each successive genera-
tion further down, one must pray with great fervor,
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and not because the generations have become more worthy; on the contrary, because of the mag-
nitude of the evil that has become mixed in and has increased in each generation, one must sepa-

rate it through a strong fire in prayer, and refine the evil that is within him, and bring it to its root,
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as in the parable of the king’s son with the harlot, mentioned above: that he should consider the
life-force of the evil, which gives it life, how it has life-force from the Holy One, blessed be He, for
without Him it could not live, and the Holy One, blessed be He, gives it life in the manner men-

tioned above.
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If so, there is no evil at all. And likewise all the afflictions in the matters of this world: when one

thinks in the manner mentioned above, “all the workers of iniquity shall be scattered.”

FOWRT MWD 9190 190 N 03 WOX DI DI T TV 100 0OPOTRN PO 03 0 O WOR DI Iyl
NPAYA W RITW 0N NARA RN [oaw] 00w Tun ahynhn

And like the matter of Nachum Ish Gam Zu, all the tzaddikim too were along these lines; only

Nachum Ish Gam Zu was able to change the drawing-down from above to below, so that it was truly

seen below that it is good, in physical terms.
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And therefore it is called gam zu (“this too”), for it is grasped (and see Etz Chaim, Sha’ar Leah
VeRachel, chapter 5, on the matter of gam; and in the Mahadura Basra there: “And the gam
shines,” etc.; and it is a drawing-down from the hidden world (alma de’iskasya) to the revealed
world (alma de’isgalya), which is called zu; and see further on the matter of gam in Etz Chaim,
Sha’ar Arich Anpin, chapter 14;

F°T° 03 SNAW 11007 19V 03 JPYR 2IRY 1PV 17300 AwYn I 0773 (2vh 2inow e ] 27wny)
(31 03 WOR DI 7AY RIT T 100y 07a D

and see what is written above in the discourse beginning “And this is the work of the Menorah,” on
the matter of “And I will also (gam) surely bring you up (alo),” that is, that the level of gam will also

have an ascent; and from this comes the matter of Nachum Ish Gam Zu).
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But [with] all the [other] tzaddikim, even though their thoughts were along these lines, it remained
above, just as it was at first, without that good being grasped.
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And this is the matter of the copper serpent, which had to be set upon the pole: for there was need
for the raising of the serpent on high, and [for]| looking upward; that is, that one should not think

that the serpent is separate [from Him], [for] if so it is actual evil and remains evil.
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But when one thinks of the serpent in its elevation on high, in its root, that it is not separate from
Him, may He be blessed, and that its life-force from there is in the manner of the parable of the
harlot with the king’s son mentioned above, then no evil descends from above. And therefore it was
copper, which changes into several hues, through ayin (nothingness). And the discerning will
understand.
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(See on the matter of the copper serpent in the Zohar, Part II, Terumah) (148b), and it is cited in Etz
Chaim, Sha’ar 49, chapter 3; and see Mikdash Melech there. That is: the sweetening of the harsh
gevuros (severities) of the fiery serpents is through the copper serpent, which is Tiferes (beauty) of

kelipas nogah of Atzilus;
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and that is through looking upward, to raise kelipas nogah to its root, which is from the World of
Tohu; and through this the good within it prevails, for no evil descends from above; and then the
good that is in Tiferes of kelipas nogah of Atzilus becomes bound with Tiferes of holiness of Atzilus,
etc.
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Now, through Tiferes (beauty) of holiness there is also brought about the sweetening of the gevuros

(severities) of holiness by the chasadim (kindnesses); and this is the matter of peace in the house-

hold above (pamalya shel maalah); and as is explained elsewhere, in Iggeres HaKodesh, on the

verse “And the work of tzedakah shall be peace,” etc.; see there.
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And from this there is afterward also drawn down peace in the household below (pamalya shel
matah), in the chambers (heichalos) of Beriah, Yetzirah and Asiyah, until even in the chambers of
nogah the good prevails and the evil is sweetened; and this too is through Tiferes of nogah, the
copper serpent, etc.
por 271 M2 TIY Y DORWAW OTPARD D3R DR 1PTAYWNY 79PN 2895 1P9on0nw MY RPIT 1190 IR
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But this is specifically through their looking upward and subjecting their hearts to their Father in
heaven. And see further in the Zohar, Part II (page 229a, 260a, and page 233a, 147a);
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and see the Zohar, Parshas Mikeitz (page 204a); and see the Midrash Rabbah, Parshas Noach, sec-
tion 31 (page 33a), on the matter of the copper serpent; and something like this is in the Jerusalem
Talmud, end of chapter 3 of Rosh HaShanah.
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“Then Israel sang this song: Spring up, O well” (Numbers
21:17)
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“Then Israel sang this song: Spring up, O well, sing out to it! The well, princes dug it, delved it,”
etc. Now, the well is called the Congregation of Israel (Knesses Yisrael), as is written in the Song of
Songs, “a fountain of gardens, a well of living waters.”
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For the well of water that springs up from beneath the earth: the waters are those that come down

from above, from the four rivers, by way of the “ladder of the Euphrates,” etc., and “the earth is

perforated with channels,” etc.;
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the waters go down through the veins of the earth until they become well water, which springs back
up from beneath the earth, from below upward [as is written about this on the verse “And they

dug,” in Parshas Toldos].
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And so too the Congregation of Israel, which is the source of the souls of Israel, comes from above.

At first it was “a fountain of gardens,” two gardens, the higher Gan Eden and the lower Gan Eden,

for it comes down through the chain of descending worlds (hishtalshelus) by way of the higher Gan

Eden and by way of the lower Gan Eden.
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And there was the place where the soul stood before it came into this world. And when it comes to
be enclothed in the body, it becomes the level of “a well of living waters,” which rise back up and
spring forth from below upward, as it goes out of its sheath, that is, out of the prison of the body,
“to be illumined with the light of life.”
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Now, in accordance with all these things, so is the way and order of [divine] service. For it is writ-
ten, “And He placed him in Gan Eden to work it and to guard it.”
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“To work it” with the positive commandments, and “to guard it” with the prohibitive command-
ments. For through fulfilling the positive commandments and keeping the prohibitive command-
ments, one works and perfects Gan Eden; and the work of the garden is to water it, as it is written,

“And a river goes out of Eden to water the garden.”
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And this level is brought about by Israel below, for the Congregation of Israel is the “fountain of

gardens” that waters the higher garden and the lower garden.
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The explanation: just as a garden must have in it a fountain to water it, in order to make every fruit

in the garden grow (for the water makes all kinds of delights grow), so too Gan Eden must have in it
the level of a fountain.
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For Gan Eden is the delight of the souls, who take pleasure in the radiance of the Shechinah (Divine
Presence), which comes to be revealed to the comprehension of the soul that comprehends the
Infinite Light (Or Ein Sof), blessed be He [and through this they delight in it with a wondrous, end-
less delight,
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to the point that they said, “Better that he be judged,” etc., for even all the sufferings of Gehinnom
are worthwhile to it; and the soul must first undergo a scouring in Gehinnom so that it may come to
delight in G-d, in the Infinite Light, blessed be He].
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Now, He, may He be blessed, is “the most hidden of all hidden”; how then can He come to be re-
vealed in comprehension? Rather, the matter depends on an arousal from below (isarusa dilesata),
on the fulfillment of Torah and mitzvos. For the mitzvos that were enclothed in physical matters,
such as sacrifices, which are animals; terumos and tithes, which are of the level of plant life; and

charity, which is of the level of the inanimate:

N%991 Dwnn y7115 172 07K MR 1100 1137 D 3TN WP 71713 19V TRR INTI0N [ a0
19 9N 123 DIPAn KIT nvn? 90 903w 1w 1minm

their root and their foundation are exceedingly lofty, “in the mountains of holiness,” from the level
of the Supernal Will and the Infinite Light, blessed be He; as is known from the parable of a falling

wall: what falls farther down is from a higher place, etc.
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And as is written in Sefer Yetzirah, “their beginning is wedged in their end,” specifically, for “last in
deed, first in thought.” And it is they, precisely they, that draw down life-force and the Infinite
Light, blessed be He, to be in the revelation of the comprehension and delight of the souls in the
higher Gan Eden, in the World of Beriah (Creation), and in the lower Gan Eden, which is in the
World of Asiyah (Action) [and see what is written about this in the explanation on the verse “And
Moshe spoke to the heads of the tribes”].
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And in the same way all the rest of G-d’s commandments, which are in a person’s thought, speech
and action: thought is the intention of the mitzvos;
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and speech is Torah study, the recital of Shema, Grace after Meals and the like; and action is the
practical mitzvos in actual deed. These are precisely the levels of Beriah, Yetzirah and Asiyah with-
in them, and through them life-force and the Infinite Light (Or Ein Sof), blessed be He, are drawn

down from concealment into revelation.
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And this revelation is on the level of the inner and on the level of the encompassing (makifim). For
in the mitzvos there are two matters: the level of the inner dimension (pnimiyus) of the mitzvos,
and the level of the encompassing |[lights] [and see what is written above about this in Shir

HaShirim, in the explanation on the verse “The voice of my beloved™].
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And among the particular mitzvos, in the mitzvah of charity: “Is it not to break your bread for the
hungry,” etc., to give food and sustenance, is the level of the inner; and also “when you see the
naked, that you cover him” is the level of the encompassing. And through this there comes to be
“Then you shall delight upon Havayah”: “upon,” specifically, as is written in the Zohar, Parshas
Vayechi (page 219a).
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That is, that Havayah, the Infinite Light (Or Ein Sof), blessed be He, be grasped and absorbed in the

souls’ comprehension on the level of the inner, until they delight and take pleasure, etc.
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For a concept that is grasped in a person’s comprehension and intellect: the intellect and the com-
prehension encompass the concept from every side, and the concept is enclothed within [the com-
prehension’s| inner part, in its very core; and so a person’s intellect and comprehension are above

the concept.
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And this is the meaning of “Seraphim stand above Him,” etc., as is explained elsewhere. And [it is]
also on the level of the encompassing, which is like what is said, “And His arrow shall go forth like
lightning”: it is only like lightning flashing in his mind and comprehension, but it is not grasped
and absorbed into his actual comprehension.
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And this is the meaning of the garments of the soul in Gan Eden, that it be “bound up in the bond
of life”; “the glory of Havayah shall gather you in”: that is, that the Infinite Light (Or Ein Sof),
blessed be He, encompass him, clothe him and surround him from every side, until he is sub-
sumed in the very Infinite Light, blessed be He, on the level of the nullification (bittul) of compre-

hension, etc.
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And this is why it says “the glory of Havayah shall gather you in” after “when you see the naked,
that you cover him,” which is the level of the encompassing and of a garment. And this is the mean-
ing of “glory,” which is a matter of the encompassing, as is explained elsewhere.
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And this is the meaning of “a fountain of gardens”: the Congregation of Israel is the level of a foun-
tain that waters the gardens, so that there be a drawing down of supernal delight from the Infinite
Light (Or Ein Sof), blessed be He, from concealment into revelation, in the higher Gan Eden and
the lower Gan Eden. And this revelation is also drawn down below, into a person’s soul,
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so that there be the level of a well that springs from below upward, in the fulfillment of what is writ-

ten, “And you shall love Havayah your G-d with all your heart and with all your soul,” etc.
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As it is written, “To You, Havayah, I lift up my soul,” etc. For “You created it, and You formed it,”
etc., “and You will in the future take it from me,” etc.
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And it is given to a person only for the measure of the days of his life. Therefore all the days of the

life of this world should be, in his eyes, in the manner of “against your will you live,”

W1 NR KW 71°77° 1727 °N° 1°9K1 71905 N2 PTWT IRNI

and as one who casts [it] behind his shoulders; and to Him alone, may He be blessed, shall he lift

up his soul.
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And all the days of a person’s life, in which his soul is enclothed in his body in this world, are only
so as to be the level of a well that springs from beneath the earth, specifically. For through the wa-
ters’ passing through the dust of the earth, they are refined and become clearer; so too the soul is
further refined through fulfilling the Torah and the practical mitzvos, which are in physical

matters,
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and also through the strengthening of the power of the G-dly soul over its animal soul, to subdue,
and to transform darkness into light, etc. And accordingly, the coarseness of the body and the
physicality of this world are only in the manner of a passageway for the soul, and its main cleaving

shall be in its root, in the living G-d.
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(One may further say that in the soul too there are found the two levels of fountain and well, as
mentioned on the verse “And Yitzchak’s servants dug,” cited above: what a person contemplates in
the depth of his thought on the greatness of the Infinite Light (Or Ein Sof), blessed be He, during
the Shema and prayer is the level of “a river goes out of Eden,” Chochmah and Binah, “two com-

panions,” etc.;
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and it waters the fifty-three (gan) sections of the Torah, which is the study of Torah that he engages
in afterward, “the four cubits of halachah,” etc., so that [light] from the level of supernal delight be

drawn into the Torah.
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And this is the meaning of “about my prayer, that it be close to my bed”: so that the study of Torah
be after prayer, so that “your voice is sweet,” as is explained elsewhere in the explanation on the
verse “My dove, in the clefts of the rock,” etc. And this is the meaning of “a fountain of gardens.”
And as is written in the Zohar, Part III) (page 298a), that “a fountain of gardens” is the meaning of

“and a river goes out of Eden.”
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And the matter of the well is along the lines of what is explained on the verse “My dove” mentioned
above, on the matter of “my dove” when she is in the clefts of the rock, of which it is said, “Let me
see your countenance”: that this is the level of returning light (or chozer), of which they said, “In
the place where penitents stand, the perfectly righteous cannot stand,” for they draw it with greater
strength.
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And so it is with the level of a well, which springs from below upward; and therefore it is above the
level of “a fountain of gardens,” etc., to the point that it is the level of actual “living waters,” which
is above the level of “and a river goes out,” etc., as is explained elsewhere in the discourse begin-

ning “There are sixty queens.”
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Alternatively: although the river too is a [lofty] level, as mentioned above in the matter of the wa-
ters of the gardens, nevertheless the well, which is from below upward, has in it a higher level, as
mentioned above in the matter that penitents, etc. And all his days must be in teshuvah (return).
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And this is the meaning of “And you shall speak to the rock, and it shall give forth its water,” of
which it is said, “Spring up, O well,” etc. And this is exactly like the matter of “Let me see your

countenance” said of “my dove in the clefts of the rock,” etc.
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2. However, for this level of a well to be revealed, there must be “dug it, delved it.” Digging and
delving are casting away the dust of the earth that blocks the mouth of the well; except that digging
is casting away the coarse clods of earth, and delving is casting away the pebbles and the fine sand.
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And so one must remove everything that hides and covers the hidden love, and subdue the sitra
achra (the other side):
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whether in what is forbidden, to “turn away from evil,” etc.; or in what is permitted, “sanctify your-
self in what is permitted to you,” and “nullify your will before His will”; or in fulfilling the mitzvos,
to strengthen oneself in Torah study more than one’s habit and to give charity beyond one’s na-

ture, and the like.

likuteitorah.com/likkutei-torah/chukas/ 134

11

12



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 8 N2 "?}7 DRI %W AR DROWS WY IN...

ME°9PT TRRY NPT NIND T°ayaR 9791 1770 PNa 1T 70 1A KXY A9RA 071370 Do
19 93189 Dv3 591 P1v°a n1vna2 19va

For all these things and the like are precisely the levels of digging and delving: to remove the pow-

ers of coarseness that come from the side of kelipah and to nullify them in complete self-nullifica-

tion (bittul), “nullify your will,” etc.,
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in order to reveal the hidden recesses of the love, from concealment into revelation. (And these two

levels, digging and delving, to make it into the level of a well, are like the matter explained on the

verse “None shall miscarry or be barren in your land”:
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the matter of “she did not even have a womb,” etc. And the counsel for making an empty vessel is
as it is written, “a broken and crushed heart,” etc.; and this is the level of digging, etc. But he must

further not incline his heart even to permitted things, to be bound up in them, etc.; see there.
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And this is the level of delving, casting away the pebbles and the fine sand. And through this the
hidden recess of the love will be revealed, the level of “And Chanah prayed upon Havayah,” etc.;

see there. And this is the meaning and the matter of “Spring up, O well.”)
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And this level of digging and delving is brought about through the level of “princes” and “nobles of
the people.” The “princes” are the Patriarchs, and the choicest of the Patriarchs is Yaakov,

MART 12 93 99197 RI7 2p3°w 15 92027 177 NB0INA 2PY° FPORI 171y

as in the matter of “and the G-d of Yaakov,” with the addition of the connecting vav, etc.: for Yaakov

is the one who includes all the levels of the Patriarchs.
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For of Yaakov it is said, “For you have ruled as a prince (sarisa),” an expression of rulership and
dominion, “with Elokim,” which is the matter of the tzimtzum (contraction). For “I, Havayah, have

not changed,” and “there is none else besides Him,” and “all before Him is as nothing,” etc.
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And that the world appears as an existent thing (yesh) and a separate entity is through the level of
the Name Elokim, which contracts and hides the revelation of His G-dliness, may He be blessed, so
that there be aworld (olam), which conceals (ma’alim), etc.
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And Yaakov is the level of a prince and ruler over the level of Elokim, so that it not hide and con-
ceal, etc., as it is written, “And Havayah shall be my Elokim,” etc., as is explained elsewhere.
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“And with men”: these are the angels, as is written of Avraham, “And he looked, and behold, three
men were standing over him”; for three angels came for three missions.
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For one angel cannot carry out two missions, since the angel is the messenger of the flow (hash-
pa’ah), being the level of a vessel in which and through which the flow passes;
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and its vessel has no power to bear and contain two missions, which are two flows,
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for they are from Beriah, Yetzirah and Asiyah, of which it is said, “And from there it divided,”

where each thing is a matter of its own. And of Yaakov it is written, “And he strove (vayasar) with an
angel, and prevailed” (in Hosea, chapter 12, [verse] 5);
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and our Sages, of blessed memory, said (Chullin 92a) that Yaakov became a prince (sar) over the
angel. For Yaakov is the body of the Torah (gufa de’oraysa), as it is written, “The voice is the voice

of Yaakov,” and “He established a testimony in Yaakov,” etc.
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And of the Torah it is said, “One thing G-d has spoken; two things have we heard,” and “like a ham-
mer that shatters a rock”: one verse divides, etc.;
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for “the Torah comes forth from Chochmah (wisdom),” and it is His Chochmah, may He be
blessed, of which “He and His vessels are one” (ihu vegarmohi chad), where everything is included
in the level of oneness.
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Therefore the speech of the Torah, even one verse or one halachah, etc., includes the entire Torah.
This is not so with the angels, to whom the Torah was not given; therefore an angel has no power to

bear and receive two missions.
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(And see what is written about this in the discourse beginning “As an eagle stirs up [its nest]”: that
concerning the Giving of the Torah it is said, “They saw what is heard and heard what is seen,” for
there is no division between sight and hearing, since the Torah comes forth from supernal

Chochmah, where there is no division of levels, for it is above the world of separation.
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Now, it is found in the Raaya Mehemna, Parshas Pinchas) (page 229b): “like a hammer that shatters
a rock,” and this is the rock of which it is said, “And you shall speak to the rock before their eyes,
and it shall give forth its water”; and as our Sages, of blessed memory, said, “Recite one chapter

over it.”
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And this is the meaning of “princes dug it”: the level of “the voice of Yaakov,” through which there
comes to be the level of a well of living waters, namely, as it is written, “and it shall give forth its wa-
ter,” etc.
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(And see the Zohar, Part I, page 6, end of side b; Part II, page 64b; and see further Part 111, pages

249b and 279b; and the Likkutei Torah of the Arizal, Parshas Chukas.)
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Now, the attribute of Yaakov is the level of compassion (and see what is written about this below, at

the end of the discourse beginning “Who has counted the dust of Yaakov”), and of this it is said, “to
Yaakov, who redeemed Avraham”: the revelation of the love that is within him.
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And through him there comes about the level of digging and delving for the well that springs from
below upward, from concealment into revelation (and this is what is written in the Zohar, Part I,

Vayetzei, 152a, “And Yaakov alone,” etc.; see there).
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And in this way the entire order of prayer was instituted, which is to arouse the love from conceal-
ment into revelation: through his setting his heart to contemplate “Blessed is He who spoke and the
world came to be,” how He spoke one utterance alone and the world came to be, on the level of the
light that fills all worlds (memalei kol almin) and the light that encompasses all worlds (sovev kol
almin), etc.;
OMNNwR ROR [(ax3) °RI R NANWT 0900w ']'? DoNwn R3AXY 19 9173 WYI2 DOIDINY BEY
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and how “the Ofanim, with a great noise,” etc.; and “the host of heaven bow down to You”: it does
not say “bowed down” but “bow down,” for they bow down always, etc.
0°7°non o2y A1AT NPRwa nnh RO 2P3° 5w 1NTR2 1399 K1 o9 1721717 2R D°INIR 3”NRY
:T12YM2 1M TUND 72RT M9 190 10y DonhYm

And afterward we say, “Merciful Father, have mercy upon us,” with the attribute of Yaakov: that the
physicality of the body and of the world not hide and conceal from him, and that the revelation of
the love be below as it is above.
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3. Now, from this well, through this digging, there comes about the revelation of the level of living
waters, which is more lasting than the level of love like fiery flames (rishpei esh) in the fervor of
prayer through contemplation, etc., which after prayer passes and goes away, etc. But the level of

water consists of flows of a love that has no interruption.
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And this is the virtue of Avraham, “who loves Me,” “the man of kindness”: “Remember the father,

who was drawn after You like water.”
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(And this is “to Yaakov, who redeemed Avraham,” specifically. And see Midrash Rabbah on Vayeira,
chapter 48: “You said, ‘Let a little water be brought’; by your life, I will repay your children,” etc.,
“Spring up, O well,” etc. And see there also, at the end of chapter 54.
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And see further on the matter of “Spring up, O well” in Midrash Rabbah: Chayei Sarah, chapter 60;
Beshalach, chapter 25; the beginning of Bamidbar; Shelach Lecha, the beginning of chapter 17;
and in Parshas Chukas; and in Parshas Eikev, on the verse “Hear, O Israel, you are crossing today”;

and in Koheles Rabbah, at the end of “Send your bread upon the waters.”)
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And this is because they are living waters, which receive from Chochmah (wisdom), which is called

9 3

“life,” for “Chochmah gives life,” “in the light of the King’s countenance is life”:
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that is, the level of self-nullification (bittul), koach mah (the power of “what”) [as is explained else-

2l

where on the verse “And you shall draw water with joy,” concerning the water libation on the
Festival: how it is the level of a love that is above fiery flames, like the analogy of a son when he is

actually with his father, etc.
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And elsewhere it is explained that this is the level of the High Priest, the Chesed (kindness) of Abba,
a love in the manner of self-nullification (bittul).] And this revelation in a person’s soul comes

through occupation with the Torah, for “the Torah comes forth from Chochmah (wisdom),” the lev-
el of bittul;
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and therefore this revelation is drawn from it into a person’s soul in the manner of “And you shall

not profane,” etc., not to “push away the feet of the Shechinah (Divine Presence),” and “I have put
My words in your mouth,” etc.
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And therefore in the section “Sanctify to Me,” which is the higher Chochmah (Chochmah Ila’ah), it
is said, “and for a remembrance between your eyes”: that is, that the love has no interruption, like

awell of living waters that spring forth constantly;
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and this is through what is written afterward, “so that the Torah of Havayah be in your mouth.” And
as is written in the Sifrei, Parshas Va’eschanan: “Since it says, ‘And you shall love Havayah,’ I do
not know in what way one loves the Holy One, blessed be He; the verse teaches, ‘And these words

shall be,’ etc., for through this you come to know the Holy One, blessed be He.”
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And this is because Chochmah, which is the Torah, is the level of sight, and the love drawn from
the level of sight is in the manner of bittul; and it is above the level of the love drawn from the level

of hearing, which is from afar and is the level of fiery flames, etc.
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[And see what is written elsewhere, at the end of the discourse beginning “Who is like Havayah our
G-d, who is enthroned on high, who looks down low to see”: “to see,” the level of sight and the reve-
lation of the Infinite Light (Or Ein Sof), blessed be He, etc., and this is through the Torah, etc.; see
there].
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And the revelation of the level of the living waters of the Torah is drawn from that well which
springs from beneath the earth, which is the level of the mitzvos enclothed in physical matters; for
the whole Torah is the explanation and elucidation of the mitzvos, as is explained elsewhere.
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And from that well spring the living waters of the Torah, so as to be in the manner of self-nullifica-
tion (bittul), “And you shall not profane My holy Name,” and “I have put My words in your mouth,”
etc.
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And of this it is said, “On that day living waters shall go out from Jerusalem, half of them toward
the eastern sea”: for the living waters of the Torah, which is enclothed in physicality, will be drawn
from below upward to the eastern sea, and the eastern sea will be in the position of a recipient
from the level of the living waters below.

TN NYIRWR 17apM 7778 2 1291 117K TIIR0PY 10 YR T awp™ 110 17271 IR wrnd paym 17
LRXNANRA 170 RPM Tondw

And the explanation is as it is written, “Then they spoke,” etc., “and Havayah listened and heard,”

etc. At first glance this is not understood: what need has the Holy One, blessed be He, to hear the

Torah below? Surely “Torah goes forth from Him”!
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But the explanation is that the Holy One, blessed be He, is sometimes called the level of the light
that fills all worlds (memalei kol almin) (and see the Zohar, Part II, Beshalach, 46a, and the
Mikdash Melech there).
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Now, the Torah of this world, because it is enclothed in physical matters, has a very lofty root, etc.;
and therefore it draws the power of life-force from the Infinite Light (Or Ein Sof), blessed be He,
from the highest heights, from the level of the light that encompasses all worlds (sovev kol almin),
to the level of the light that fills all worlds: “and Havayah listened and heard,” etc.
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And see about this in the Zohar, Part II, at the end of Parshas Vayakhel (page 217a). And this is the

meaning of “with the mechokek (lawgiver), with their staffs,” as is explained on the verse “If you

walk in My statutes (bechukosai)” (see above, Parshas Bechukosai, the discourse beginning “It is

explained in Etz Chaim™):
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that there are two engravings (chakikos) of a vessel, by way of analogy, from within and from with-
out: from without, to remove all rust, and within, to engrave in it a receptacle.
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So too there must be an engraving of the soul: from without, to remove everything that hinders and

hides, etc., and this is the level of digging mentioned above; and from within, to be the level of a

vessel that receives the Infinite Light, blessed be He, to be “avessel that holds blessing,” etc.
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And the Infinite Light, blessed be He, rests and is revealed only in the level of Chochmah (wisdom),
koach mabh, etc. And the mechokek, who makes the receptacle, is the one who draws down the level

of the Torah in the manner of self-nullification (bittul), etc.
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(And see what is written below in the explanation on the verse “Arm from among you,” in Parshas

Matos, on the matter that Moshe is called mechokek; and see what is written above on the verse

“Moshe would speak”; and see further on the matter of “with the mechokek” in the Zohar, Part III,

at the end of Parshas Vayelech, 286a, and Parshas Beha’aloscha, page 150.)
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“With their staffs”: these are the supporters of the Torah (tamchei oraysa) (see the Zohar, Part I,
page 8a), “It is a tree of life to those who hold fast to it.” And it is like what is said about Yissachar
and Zevulun: from the children of Yissachar came the Sanhedrin, and Zevulun, through engaging
in commerce for Yissachar’s sake, merited and was raised to a higher rank in one respect,
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namely, in the manner of from below upward: since it was through the bestowal of his bounty and

his life-force that Yissachar engaged in Torah, with this life-force that was drawn to him, Zevulun

therefore precedes him, for he draws life-force into his Torah.
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(And see about this in Midrash Rabbah, Vayechi, end of chapter 99; the Zohar, Part I, 8a; Vayechi,
page 241b; Part III, Metzora, 53b; and see what is written at the end of the discourse beginning

“The voice of my beloved,” regarding “leaping over the hills.”)
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And therefore it is said of Zevulun, “Peoples they shall call to the mountain,” etc. The meaning is
along the lines of what is said, “Who shall ascend the mountain of Havayah, and who shall stand,”
etc. But regarding Zevulun, even the level of “peoples” (amim), [as in] “dimmed” (omemos), shall

be called and gathered to the level of “the mountain of Havayah.”
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However, all the levels mentioned above, which are in the manner of a well, from below upward,
require that there be an arousal from above (isarusa dile’eila) before the arousal from below (is-
arusa dilesata).
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And this is “Then Israel sang”: the Israel above (Yisrael dile’eila) (see the Zohar, Part II, 54a).
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“Spring up, O well” (see the Zohar, at the end of Parshas Vayelech, there, and Etz Chaim, Sha’ar 31,
chapter 7): this is the Congregation of Israel (Knesses Yisrael), the source of the souls of Israel,
which gathers in (koneses) and collects within itself the level of the Israel above. “Sing out to it”:
from above downward, so that there be the arousal from above that comes before the arousal from

below, in order that there be “Spring up, O well,” from below upward.
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And as our Sages, of blessed memory, said, “Were it not that the Holy One, blessed be He, helps
him,” etc. (and see Etz Chaim, Sha’ar 31, chapter 7, and the Zohar, Part III, at the end of Parshas
Vayelech). And it is this that we ask for in prayer: “And bring us back in complete teshuvah (return)
before You,” etc.; “Merciful Father, have mercy upon us, and put understanding into our hearts,”
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that is, to understand one thing from another, etc. For even the great compassion upon us is far

from our comprehension, and we cannot arouse the compassion as it is, etc.
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And this arousal from above comes through the drawings-down of the Torah: “Chochmah at the

beginning and Chochmah at the end.”
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Chochmah at the beginning is the level of the arousal from above that precedes the arousal from
below; and Chochmah at the end, where through the arousal from below [comes] an arousal from
above, is the well that they “dug,” “delved,” etc., “with the mechokek, with their staffs”; “living wa-

ters shall go out.”
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(And see the Zohar, Bereishis, page 26b; and see what is written in Parshas Nasso, at the end of the
discourse beginning “Thus shall you bless,” on the matter of “blessing at the beginning, blessing at
the end”; and see further in the Zohar, Vayakhel, page 197b, on the matter of “the nobles of the
people delved it”;
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and see what is written in Parshas Vayakhel, at the end of the discourse beginning “Take from

9

among you,” in the explanation of “whoever is of a generous heart shall bring it”; and in Shir
HaShirim, on the verse “How beautiful are your steps in sandals, O daughter of the noble one,”
etc.; and see further the Zohar, Part III, 19b, 26a; Part I, 235a; Part II, 113, end of side b, 114; Part

II1, 235b.)
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An explanation of the matter of “Rise up, O well,” etc.
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An explanation of the matter of “Rise up, O well,” etc.
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Now, it is explained in Etz Chaim, at the beginning of Sha’ar Mayin Nukvin and Mayin Duchrin
(feminine and masculine waters), that the mayin nukvin (feminine waters) of Nukva (the feminine)
are drawn into her womb from her brain,
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just as the mayin duchrin (masculine waters) are drawn from his intellect (mochin). And it is ex-
plained there that the mayin nukvin of Nukva are from the seven kings of Tohu: what sank into the
kelipos
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L1700 R WINT WTY) 10201 10n)
and has not yet been refined. Through our prayer and through the mitzvos we refine and bring out
the sparks from there and raise them up at the level of mayin nukvin (see there, Derush 11, section
7).
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It follows that the root of the mayin nukvin is from Chochmah (wisdom) of the World of Tohu, for
the seven kings are from the level of the mochin, which are Chochmah, as is written there in Etz
Chaim, Derush 1.

likuteitorah.com/likkutei-torah/chukas/ 147



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 9 3 TR DY 1Y IR

RITW X132 IRANI TIPONT NIPOZRT RPTT (x3p17] *PI3T 1M1 10T 190 MIRT 10 R wrnl)
K2 19P°% [ 5o oy] 170Y 90 MInR qWRIY o 5y qx] DPYR NYNH TWRIY 70 N1PRYA2 10D 2Ty
D°9oRNIN

(And as for what is written, that it is drawn from her brain, that is, from the mochin of Nukva of
Z’eir Anpin of Atzilus of Tikkun: it was explained elsewhere that this is by way of analogy, as in the
physical [realm]: what a woman emits as seed, although it is drawn from her brain, nevertheless

comes chiefly from the foods
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that she eats. The food is refined until the life-force (chayus) in it rises to her brain, and her brain
is strengthened by this; only then is the drawing-down of the mayin nukvin from her brain into her
womb completed and drawn forth, so that a birth may come of it. And see what is written a little

about this in the explanation on “The Chanukah lamp on the left and the mezuzah on the right.”
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In the same way it will be understood above, regarding the mayin nukvin, which are refinements of
Chochmah of Tohu that are refined from kelipas nogah and rise until they are included in the
mochin of Nukva of the World of Atzilus (Emanation); and through this the mayin nukvin are
drawn from her brain, etc. It follows, at any rate, that the root of the mayin nukvin is from
Chochmabh of Tohu.
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And see there in Etz Chaim: “their existence is the mochin of all the feminine ones.” This implies
that it is Chochmah of Malchus (sovereignty) of Tohu.) Now, in Chochmah of Tohu there is a radi-
ance of Keser (the Crown) of Tohu,
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for “Chochmah is found from ayin (nothing),” which is the level of Keser; for everywhere, the level

of Keser is what joins the Emanator, the Infinite One (Ein Sof), blessed be He, with the emanated

[levels], whose beginning is Chochmah.
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And here too, in the refinement of the 288 sparks of Tohu that are in nogah, to rise up at the level of
mayin nukvin: since Chochmah of Tohu is the mayin nukvin, then the level of Keser of Tohu also
shines in this Chochmabh.
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For the level of Keser of Tohu is an intermediary through which the light is drawn into Chochmah
of Tohu, just as Keser of Tikkun is an intermediary in its own place.
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Only, in Tikkun they became partzufim (configurations), while in Tohu they were points, one be-
neath the other, etc. (And see Etz Chaim, Sha’ar 41, chapter 3.)
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And this radiance is higher even than Chochmah and Binah of Tikkun, for in Tohu the lights were
abundant, etc. And this is the meaning of “a well of living waters,”
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which is the level of the raising of the mayin nukvin of Nukva. And of this it is said about the Time
to Come, “And it shall be on that day, living waters will go out from Jerusalem, half of them to the

former sea,” which is Binah (understanding) of Tikkun.
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And the Zohar, [Parshas| Shelach (folio 171), raises a difficulty about this: “Who has ever seen the
digging of awell” (and a gloss of Rabbi Chaim Vital [reads]: “the well [that] they dug”) “give water to
the spring that flows”—[that is,] to Binah of Atzilus, within which is the radiance of Keser and
Chochmabh, etc.
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And the substance of the answer is that through the well, mayin nukvin rise, which are from Keser,
Chochmah and Binah of Tohu, and these are higher in their root than Keser, Chochmah and Binah

of Tikkun; as is explained elsewhere on the above-mentioned statement of the Zohar.

19D THRDMY RS A9YRPA (nreo wy] 07Y WO 9°727 9903 RNPKR M3 0°9277 71N 1A
1970 KD n9ynD nunbn ayTe nunk nhynon
Now, to understand the explanation of these things: it is stated in Sefer HaBahir that there are Ten
Sefiros from above to below and from below to above. From above to below, we know; from below
to above, we do not know.
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This is cited in Pardes, in the Gate “From Below to Above.” And in Etz Chaim, at the end of Sha’ar

Mayin Nukvin and Mayin Duchrin, [it is explained] that these are the levels of the Ten Sefiros of di-

rect light and the Ten Sefiros of reflected light, and that in the Ten Sefiros of reflected light,

Malchus (sovereignty) is the Keser (the Crown).
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(See what is written above about this in the explanation on “And behold, a menorah of gold,” and in

the explanation on “For over all the glory, a canopy,” at its end.)
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And this is the meaning of “a fountain of gardens” and “a well of living waters.” For the meaning of
“a fountain of gardens” is Binah (understanding) of the World of Atzilus (Emanation),
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which is also called “the former sea,” and which descends to Beriah, Yetzirah and Asiyah by first
being enclothed in Malchus of Atzilus, which becomes Atik for Beriah. And from this comes [the

fact] that the souls delight in the radiance in Gan Eden, for “Imma nests in the Throne.”
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And this is the matter of the fountain that waters the higher Gan Eden. And in the same way the
fountain goes on and is drawn further: Malchus of Beriah becomes Atik and the welling source for
Yetzirah, and Malchus of Yetzirah [becomes] Atik and the source from which the fountain wells
forth to Asiyah, to the lower Gan Eden.
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And the essence of this fountain is Binah of Atzilus, as is explained in the Zohar at the end of
Parshas Haazinu (folio 298a), that “a fountain of gardens” is the level of “And a river goes out from

Eden to water the garden.”
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And there it explains: “the garden” is heaven; “es hagan” (the garden), to include the earth. That is,
heaven and earth are called the higher and the lower Gan Eden, as is known from “Whom do I have

in heaven? And with You, I desire nothing on earth.”
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And see also the Zohar at the end of Parshas Balak (end of folio 212b), that Chochmah (wisdom)
and Binah are called “the wellsprings of salvation.” Now, this praise, “a fountain of gardens,” is
said of Knesses Yisrael (the Congregation of Israel), which is Malchus of Atzilus, even though the

fountain is the level of Binah.
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But for it to be drawn to the gardens is specifically through Malchus of Atzilus, which specifically is
the intermediary that draws the Infinite Light (Or Ein Sof), blessed be He, from Atzilus to the World
of Beriah (Creation); for Malchus of Atzilus becomes Keser for Beriah, and Keser is the intermedi-

ary, etc.
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If so, she herself is the principal level of “a fountain of gardens.” And see what is written about this

in Parshas Va’eschanan, on the verse “So that you may fear,” etc.
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And this is the matter of the Ten Sefiros from above to below: this fountain is drawn from Keser,

Chochmah and Binah of Tikkun; for the river goes out from Eden, which is Chochmah, which “is
found from ayin,”
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and also the revelation of Atik is in Binah; and it is drawn from above to below to the level of
Malchus of Atzilus, and she becomes Atik for Beriah and waters the higher and the lower Gan Eden,

etc.
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(And this is [the meaning of] what is written, “For all of it was watered,” etc., “like the garden of
Havayah,” etc.; see Zohar, Part I, 109a. And see [Bereishis| Rabbah, section 41, [which] explains it

in another way.)
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2. Now, afterwards [the verse] praises her with another praise: that she is also “a well of living wa-

ters.” That is: what it praised her for first, that she is “a fountain of gardens,” is from above to be-

low, at the level of direct light, for the fountain is drawn from above to below.
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And afterwards it praises her for having within her the level of “from below to above,” which is the

Ten Sefiros of reflected light; at this level Malchus (sovereignty) is the principal, for she is the level

of the Keser (the Crown) of the Ten Sefiros of reflected light, as mentioned above.
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And this is the meaning of “a well of living waters”: the well is where “the waters well up from below

to above,” as is written in the Zohar (Vayechi, folio 235a, and the beginning of Parshas Noach, folio

60a).
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Moreover, the fountain is what flows and waters by itself, as in “And a river goes out from Eden to
water,” etc.; and this is the drawing-down from above to below. Whereas the well comes about only

through digging and delving.

0°N32 73°K 1”1 DR D°Y2117 097 O 27w AW 9792 973 °P1 IR3T DO NY W 0 by ax1] DPYR)

And although the welling-up of the water of a well is also called “by the hands of Heaven,” since it is

welling water, nevertheless it does not come
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except through digging and delving. And see the Zohar, Parshas Balak (end of folio 201b): “What is

[the difference] between this and that?” etc. That is, the well is the level of the raising of the mayin

nukvin (feminine waters) of Nukva (the feminine), which is the arousal from below (isarusa

dilesata).
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The explanation is as is written in Etz Chaim, Sha’ar Mayin Nukvin and Mayin Duchrin, Derush 1:
although in Malchus herself, that is, in the building of her stature, the refinement has already been

completed, and she is at the level of Tikkun,
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yet the mayin nukvin of Nukva have not yet been refined; this is what remains to be refined through
our divine service. And through the sin of Adam, the first man, the mayin nukvin of Imma also fell,
etc.
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Now, [the fact] that Malchus (sovereignty) is called “a fountain of gardens” is from the aspect of
Malchus herself, in whom the refinement has been completed; into her [the flow] is drawn from
Keser (the Crown), Chochmah (wisdom) and Binah (understanding) of Tikkun of the World of
Atzilus (Emanation), and she becomes Atik for the World of Beriah (Creation), to water the gardens,

etc.
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But that she is called “a well of living waters” is from the aspect of the raising of the mayin nukvin
of Nukva (the feminine), which comes about through our divine service, like the well, which re-
quires digging and delving, etc.
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And from the mayin nukvin, and from the mayin duchrin that are drawn down through the mayin
nukvin, the offspring is formed, and these are the souls. And see there in Etz Chaim, Derush 1, that
this is the meaning of “The son of David will not come until all the souls in the guf (body) are fin-
ished,” etc.; and this is the meaning of “until the feet reach the feet,” etc.
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For the mayin nukvin as a whole (klalus) are the level of the form of a man: Chochmah, Binah and
Daas; Chesed, Gevurah and Tiferes; Netzach, Hod and Yesod. In the days of the Tannaim and
Amoraim there was the refinement of Chochmah, Binah and Daas and of Chesed, Gevurah and
Tiferes, and now it is the refinement of Netzach, Hod and Yesod, the “heels” of Mashiach (ikvos
Meshicha) (see Iggeres HaKodesh, epistle 9). And this is why, when the refinement is completed, it

is written, “And His feet shall stand,” etc.
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Now, it is explained in the books of medicine that the main building of the fetus is made from the

seed of the female, which the mother emits, while the seed of the male is like the curdling agent;

this is what is written, “and curdled me like cheese.”
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Just as cheese comes into being from milk, only this is by putting something into it, such as ren-
net, which is what sets the milk so that it congeals and cheese is made from it; so the seed of the

male is what refines the seed of the female so that it congeals and the fetus is made from it, etc.
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So too will the analogue above be understood, regarding the souls, which are formed from mayin
nukvin and mayin duchrin: their coming into being is chiefly from the mayin nukvin of Nukva, as
is written in Etz Chaim there, that the mayin nukvin are the holy souls themselves, which sank

within the kelipos, and we raise them up at the level of mayin nukvin, etc.;
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except that, nevertheless, this is specifically after they are refined by the mayin duchrin, which re-
fine the mayin nukvin with a second refinement. For it is from the level of Mah, “in Chochmah
(wisdom) they were refined,” which draws into them the level of self-nullification (bittul), etc.; for

the shattering of the vessels was because they were at the level of yesh (separate existence).
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But nevertheless the principal [part] of the soul is from the level of the mayin nukvin, because it is
from the level of Chochmah and Keser (the Crown) of Tohu, which is above Chochmah and Keser of

Tikkun, which is the level of the mayin duchrin.
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That is, their root is from the Name Sag, which is the essence and very being of the lights in Adam
Kadmon, and not a mere radiance like the Name Mah, which is from his forehead, as is written in
Iggeres HaKodesh, close to its end; and so it is in the Ramaz, at the beginning of Parshas Vayeshev,

on “And the wisdom of the poor man,” etc.
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And this is also what is written in the Raaya Mehemna, Parshas [Ki] Sisa: “A stone to weigh with:
this is yud.” The meaning: yud is the level of Chochmah (wisdom) of Atzilus, which is the level of
the mayin duchrin that refine the mayin nukvin; just as the stone weighs the merchandise in the
other pan [of the scale] and lifts it up.
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And nevertheless, after the mayin nukvin have been refined through the mayin duchrin, they are
then higher; as in the analogy of the merchandise weighed with the stone, which is far more pre-

cious than the stone, etc.
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(And see there in Etz Chaim, that the two yuds in the alef are the matter of the mayin duchrin and
the mayin nukvin. And according to what is written elsewhere, that in tefillin the form of the alef is
yud, vav, dalet, it may be said also that this is the meaning of “A stone to weigh with: this is yud”;
and what is weighed,
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that is, the mayin nukvin, is the vav and dalet, which also add up to yud (ten); and this is the matter
of the two halves of the holy shekel, as is written elsewhere.) And this is also the meaning of “until

David exceeded,” 2”ynX1, because the root of the mayin nukvin is from Sag, which is higher than

Mabh.
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And this matter will be understood further along the lines of what is written in Sefer HaBahir, cited
in Pardes, Sha’ar 15, chapter 4: “The Shechinah (Divine Presence) is below just as the Shechinah is

above. A parable: to what may the matter be compared? To a king who had seven sons,” etc.
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“And the lowest said, ‘I am below; let me not be far from you.’ He said to them, ‘Here I am, encir-
cling and seeing you’; that is, ‘The whole earth is full of His glory.”” End of quote.
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And the meaning of “I encircle you” is that He, may He be blessed, is the light that encompasses all
worlds (sovev kol almin), which is the level of the great circle that is before the kav (line of light),

which encompasses all the worlds.
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Now, from the standpoint of the kav (line of light), above and below apply: the beginning of the kav

is in Chochmah (wisdom), and there is the main revelation—“You made them all with Chochmah”—

and the further down it is drawn, the more it is contracted and the revelation of the light is less-

ened. And Malchus (sovereignty),
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which is the last level among the Ten Sefiros, is “And the lowest said, ‘I am below; let me not be far

from you’”; for from the standpoint of the light of the kav, she is further away, etc.
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And the answer was, “I encircle you.” If so, from the standpoint of this level of sovev kol almin (en-
compassing all worlds), the great circle that encompasses the kav (line of light) and all the worlds,
then, on the contrary, Malchus (sovereignty), which is there at the bottom of the kav and its end, is
closer to the level of the great circle than the other nine Sefiros, which are in the middle of the kav,

by way of analogy.
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And even the level of the higher Chochmah (Chochmah Ila’ah), which is the beginning of revela-
tion: the kav was first drawn as the level of Keser (the Crown), and if so, Keser interposes between
the great circle and the level of Chochmah, by way of analogy; whereas the level of Malchus (sover-

eignty) is close to the bottom of the circle, with no interruption whatsoever between them.
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And as is written about this in the discourse beginning “He and His life-forces”: “And this is only
because the feet of Adam Kadmon end at the bottom of Asiyah, and beneath his feet shines the
Infinite Light (Or Ein Sof), blessed be He, which encompasses all worlds (sovev kol almin), with no
interruption between them except,” etc.;
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“and also the kav (line of light) shines from below to above as reflected light,” etc.; and through

this there is power and strength in the end of the vessel of Malchus (sovereignty), etc. See there.
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So too regarding the refinement of the sparks of Tohu, which are the level of mayin nukvin (femi-
nine waters): they were distanced and fell further down, into the nogah of Beriah, Yetzirah and
Asiyah; and when they are refined from the kelipos and included in holiness, the radiance of sovev

kol almin (encompassing all worlds) shines in them with greater closeness.
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And this is the superiority of baalei teshuvah (those who return) over the tzaddikim: for the level of
“the one far off” who has become near becomes nearer from the standpoint of the light of sovev kol

almin, which shines in him more, as closeness and revelation, etc.
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And in the same way it will be understood that the refinements of sparks of the World of Asiyah (Ac-
tion) have, for this reason, a greater advantage than the refinements of Yetzirah and Beriah; and

this is the meaning of “until the feet reach the feet,” mentioned above.
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And as mentioned above, “beneath his feet shines,” etc. And this is what is written in Sefer
HaBahir: the Ten Sefiros from above to below “we know,” because they are drawn from the level of
the kav (line of light);
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but the Ten Sefiros from below to above “we do not know,” because there is drawn into them the ra-

diance of sovev kol almin (encompassing all worlds), of which “no thought can grasp Him at all”:

the level of the great encompassing [light], in which there is no above and below at all,
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and it is beyond knowledge and comprehension. And along these lines may be explained the saying
of our Sages, of blessed memory (end of chapter 2 of Rosh HaShanah), on the verse “The sun
knows its setting”: “but the moon does not know its setting.”
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And see the Zohar, Part I, Vayechi (end of folio 236b). That is: the level of the sun is direct light,
from above to below, [which] “we know”;
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but the level of the moon, which went down to be “a head to foxes,” to refine the sparks that fell
from the World of Tohu, through which the level of the raising of mayin nukvin (feminine waters)

comes about, is at the level that is beyond knowledge and comprehension, as mentioned above;
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and this is “does not know its setting.” And see the Mikdash Melech, at the beginning of Parshas
Tzav, on the meaning of “I did not know my soul”: that it comes from a lofty place, from Reisha
d’Lo Isyada (the Unknowable Head), etc. And see [Midrash] Rabbah on the Song of Songs, on the

verse “I did not know my soul.” And see Etz Chaim, Sha’ar Arich Anpin, end of chapter 2.

[xanaw o1 N7IWNAY) RADT RNIYI NPWYR MIAM 1Y RIT°0 NTIAY3 00 01 IR 11y 73 3
53 (PN%° >72y 11907 7Y MT2IN D3

3. Now, the meaning of “a well of living waters” in the service of G-d is the active mitzvos [done]
with the desire of the heart (re’usa deliba) (as was explained in Parshas Toldos, on the verse “And
Yitzchak’s servants dug”). For
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the body of the act of the mitzvah is made from something taken from kelipas nogah, such as the
wool of tzitzis and the parchment of tefillin, and it rises and is included in holiness, like “a well of
living waters,” which wells up from beneath the ground, etc.
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And although the mitzvos are called the 620 pillars of light (just as pillars extend from the roof to

the ground, so they are drawings-down from above to below, from Keser (the Crown) and

Chochmah (wisdom) of Tikkun),
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yet it is by way of analogy like the pillars, which stand specifically upon the ground, for it is specifi-
cally on it that the pillar is upheld, the ground being what supports and holds up the pillar. So too,

the main drawing-down of the mayin duchrin (masculine waters), which is drawn
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from Keser and Chochmah of Tikkun through the fulfillment of the mitzvah (as in “and command-
ed us,” vetzivanu, an expression of joining, tzavsa, and of drawing-down), all this is through the
raising of mayin nukvin (feminine waters): “who has sanctified us with His commandments,”
which are sparks of Keser and Chochmah of Tohu, which are above the World of Tikkun, as men-

tioned above.
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And this is why the mitzvos are, in general, in three things: thought, speech and action. There are
mitzvos that depend on thought, and there are mitzvos that depend on speech, such as Torah

study, the Shema, prayer and Grace after Meals.
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And most of the mitzvos are in action. These correspond to the three worlds, Beriah, Yetzirah and
Asiyah, in which the refinements apply, that is, the refinement of the kelipas nogah of Beriah,
Yetzirah and Asiyah, which is the matter of “a well of living waters.” And from this there is drawn
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an addition of light in Gan Eden, at the level of “a fountain of gardens,” in the manner of “living
waters will go out from Jerusalem to the former sea”; and the revelation of light is drawn to the
soul of man in Gan Eden, [as] inner light (Or Pnimi) and encompassing light (Or Makif), etc.
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And the matter of “a fountain of gardens” below, in man, may be said to be the study of the Torah,
the fifty-three (gan) sedarim of the Torah. For “a fountain of gardens” is the mayin duchrin (mas-
culine waters), which refine the mayin nukvin (feminine waters), as the Ramaz wrote, Parshas

Va’eschanan, folio 266.
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Now, the refinement of the action of the mitzvos is through the study of the Torah, as is written
elsewhere, that this is the meaning of “Great is study, for it brings to action”: Mah refines Ban, etc.
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And within the study of the Torah, too, there is the level of “a river” and the level of “living waters”:

the level of recitation (girsa) is called “a river,” and it is not “living waters”;
«N”1M2 [xanaw] NI 17221 °10 0%°1 0% P12 7PwnRn I NYT N7 RIM 1°%11 12N 5N

but the level of in-depth study (iyun), which is the birth of new knowledge (daas), draws down the

level of “living waters,” etc., as was explained elsewhere.
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And this is “Rise up, O well; sing to it (enu lah).” The meaning of “sing to it” is the arousal from
above (isarusa dile’eila), which is drawn first to awaken the raising of mayin nukvin (feminine wa-
ters), so that there be “Rise up, O well.”
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And this is “a well of living waters, and streams (nozlim) from Lebanon”: that it flows and is drawn
from the supernal mazalos of the Thirteen Attributes of Mercy, from where an arousal of mercy is

drawn, so that there be an arousal from below (isarusa dilesata),
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as in the words, “In Your great mercy, have mercy on us, and put understanding in our hearts,” etc.
(And see Otzros Chaim, folio 100b, what is written there in the name of the Arizal on the meaning of
“sing to it”; and afterwards in the Ramaz, at the beginning of Parshas Teitzei, on “When You ride

upon Your horses.”)
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“A well that princes dug” is as is written, “And Havayah Elokim built the rib”: that Abba and Imma

(Chochmah and Binah) fashioned her, etc., as is written in the Zohar, Part I
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(49a). That is, from the level of Chesed (kindness), Gevurah (restraint) and Tiferes (beauty) of Abba
and Imma; and this is “the nobles of the people,” etc. And this is the meaning of “The Sanctuary,
Ado-nai, that Your hands established.”
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And see what is written about this in the explanation on “Take a census of the sons of Gershon,”
and see about this in Etz Chaim, Sha’ar 34, Sha’ar HaYare’ach (the Gate of the Moon), chapter 3;
and see what is written about this on “The eyes of all look hopefully to You,” etc., “You open Your

hand,” etc.
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And this is the matter of the Patriarchs, who are called “the nobles of the people.” And the choicest

of the Patriarchs is Yaakov, of whom it is said, “For you have striven (sarisa) with Elokim and with

men, and have prevailed”; and this is “princes (sarim) dug it.”
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For of Avraham it is said, “And behold, three men were standing over him,” whereas of Yaakov it is

said, “He strove with an angel and prevailed; he wept and pleaded with him”: for the angel was nul-
lified and subdued before him.
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The explanation is that the Patriarchs were from the level of Chesed (kindness), Gevurah (restraint)
and Tiferes (beauty), and in the emotive attributes (middos) there is the level of division, each at-
tribute by itself. Therefore there were three angels with Avraham, for “one angel does not perform
two missions,” etc., [which is] also at the level of division.
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But the Torah, which “comes forth from Chochmah (wisdom),” is the general and collective ex-
pression of them all (klalus), like the brain, which includes all the 248 limbs, etc. And see Sefer
Shel Beinonim, chapters 51 [and] 52.
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And this is what [the Sages] said on the verse “Like a hammer that shatters a rock”: one verse goes
out to several meanings, etc. And Yaakov, although he is at the level of the emotive attributes,
770 Smpoa] N”P'?J W73 MR 7102 DwANNY JWNIT RAR TI0° [AxPy anonn] ¥UINR WY IR
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yet his root is from the higher Chochmah (Chochmah Ila’ah), Yesod (foundation) of Abba, which is
drawn and spreads within the emotive attributes, as is written in the Likkutei Torah of the Arizal on
the verse “And He established a testimony in Yaakov,” etc.
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(as is explained in Parshas Balak, in the explanation on “Who has counted the dust of Yaakov,” and
in Parshas Vayishlach, on “And a man wrestled with him”). Therefore it is said of him, “For you

have striven with Elokim and with men,” etc.
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Now, from the level of the Name Elokim are drawn the tzimtzum (contraction) and the conceal-
ment; and “men” are Metatron and Sandalphon, who also serve to be a garment and a conceal-
ment, and are called “the shoe of the Shechinah,” as is written elsewhere. And Yaakov is the one
who prevails over this level, so that there be no concealment and hiding; and this is the matter of

the digging and delving, etc.
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“With the lawgiver (bimchokek)”: this is Moshe, Yesod of Abba, who makes the engraving
(chakikah) in the inner dimension (pnimiyus), the level of self-nullification (bittul), etc.; for
“Moshe is within, Yaakov is without,” since a vessel has two engravings, from within and from with-

out, etc.
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And see what is written at the end of the discourse beginning “Command the children of Israel,”
etc., “The one lamb you shall offer in the morning,” etc. “With their staffs (bemishanosam)”: these

are the level of the supporters of the Torah (tamchei oraysa)
11°°17 .R27 7P TY 10 .IR2 NIPNIN .N2T RWITP 21 X”ID NAWT WY (o0 py ~1902] 1702 °YI)
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(and see Pri Etz Chaim, Sha’ar HaShabbos, chapter 21, regarding the Kiddusha Rabba (the Kiddush
of the Shabbos day): “the letters of be’er (well),” etc., up to “shemei rabba.” That is: through the
raising of the mayin nukvin of the level of “a well of living waters” mentioned above, there is drawn

the level of the revelation of shemei rabba,
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that is, His great Name. And see what is written about this revelation on “I,” etc., “who brought you
out of the land of Egypt,” of the section of tzitzis. It is further explained in Pri Etz Chaim there that
[light] is drawn from the upper well, of Binah (understanding), into the lower well, of Malchus (sov-
ereignty). And see Zohar, Part II, Beshalach) (63b).
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And see about these two wells in Biurei HaZohar, on “And Yaakov went out from Be’er Sheva.” And
[as for] what is repeated in the Torah, “Therefore the name of the city is Be’er Sheva”: the first is re-
garding Avraham (in Parshas Vayera, 21:31),
W% W (7105 5y A3 LN199MY 11°37 9UIT MR 2w 1 (05 170 mToin) *Ba PIX% 521 3w
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the second regarding Yitzchak, in Parshas (Toldos, 26:33); for it alludes to the two wells mentioned
above, of Binah and of Malchus. And according to this, one may explain the meaning of “Then
Israel sang,” etc., “Rise up, O well”:
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that the song is to draw down the power from above, from the level and rank of the upper well, so
that there be “Rise up, O well”; that is to say, that the raising of mayin nukvin from below, from the

level of Malchus, too, be like the level and rank of the upper well, of Binah.
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For if this were not so, there would be a difference between them, as is written in the discourse be-

ginning “The Song of Songs”: the difference between “my soul pines for the courts of Havayah,”
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that is, the level of “with all your soul,” and the level of “my flesh and my heart pine away (kalah),”
an expression of expiring (kilayon), which is the level of self-sacrifice (mesirus nefesh) at “One,”

etc. See there.

STIPD 1772 1T 119 AN YD TUYY MR ARIPY TY 73200 1 KD 7Y CHan nvby na IR
STRR 902 193y 31 9731 (2 1on] TP NRDYM M2 973 ROWS 139770 MITYN 19w 10w

But the level of the ascent of Malchus, in the manner of “He did not stop cherishing her until He
called her ‘My mother,’” and in the manner of “like a city that is joined together,” in the discourse
beginning “These are the accounts of the Mishkan, the Mishkan of the Testimony,” is when she too
is at the level of the raising of mayin nukvin mentioned above; and this is the matter of “with all

your might (me’odecha).”
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And this is the matter of the ascents of Shabbos, when the level of vav-hei rises to the rank of yud-
hei. Therefore, for there to be “Rise up, O well” at this level, it must be through a drawing-down of
power from above; and this is “a well that princes dug,” as is written about this in the discourse be-

ginning “See, the fragrance of my son,” regarding “which Havayah has blessed.”
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And then, through the raising of mayin nukvin (feminine waters) at the level of “Rise up, O well,”
one draws from the level of the Infinite Light (Or Ein Sof), blessed be He, itself, the light that en-
compasses all worlds (sovev kol almin), which is above the drawing-down of the kav (line of light),

etc. See there. And this is the matter of the revelation of shemei rabba (His great Name).
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And this is the matter of “a well of living waters,” which wells up constantly, in the manner of “two
companions who never part”; and it is the level of “his Torah is his occupation.” And nevertheless
they interrupt for the Shema, so as to be at the level of the well mentioned above in their engage-

ment in Torah, etc.
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And along these lines one may explain the difference between “a fountain of gardens” and the level

of “awell of living waters.” “A fountain of gardens,” which goes out by itself constantly, is like “And

a river goes out from Eden”: it goes out constantly; and this is the constant union of Chochmah

(wisdom) and Binah (understanding), to give life to the worlds.
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But for there to be a drawing-down of truly new light from the Infinite Light (Or Ein Sof), this is

through the digging and delving of “a well of living waters,” etc. And see about this in the explana-

tion on “Remember” and “Observe.”
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It may also be explained, according to what is written in the discourse beginning “See, the fra-
grance of my son,” [on] the difference between the level of Miriam’s well, which is a spring that
wells up by itself, this being the raising of mayin nukvin (feminine waters) to the inner light (Or

Pnimi), and “awell that princes dug,”
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which is for there to be a raising of mayin nukvin to the level of the supernal encompassing [light],
etc.: in the same way one may explain the difference between the level of “a fountain of gardens”

and “awell of living waters.”
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And of this it is said, “A well that princes (sarim) dug”: Chochmah, Binah and Daas, like a minister
(sar) before the king, etc. And the matter of “with their staffs”: for the level of the raising of mayin
nukvin (feminine waters) mentioned above is called by the name “walking,” as it is written, “And I
will give you mehalchim (those who walk) among those who stand.”
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For the angels, whose service is to arouse and draw down the constant union, the level of “And in
His goodness He renews,” etc., are called “those who stand”; but the souls, who through “they dug
it, they delved it” draw down new light, are called “those who walk.”
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Therefore of the angels it is said, “And their feet were a straight foot (regel yesharah)”; and Tosafos
explained (chapter 2 of Chagigah, folio 13a), from the Jerusalem Talmud (chapter 9 of Berachos),
that it is a journey of five hundred years, like from the earth to the firmament, and the foot exceeds
it further by yud-hei (fifteen), that is, the numerical value of yesharah, which is 515;
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that is, their service is to draw the level of yud-hei into the worlds, which are a journey of five hun-
dred years. And this is as it is written, “For with Yah, Havayah formed the worlds”: with the yud the
World to Come was created, with the hei this world was created.
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Therefore their service is to draw down this level, so that there be “And in His goodness He renews
each day, constantly, the work of creation”; and since the source of the drawing-down is from the

level of the two letters yud-hei, they are called “those who stand.”
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But of Israel it is said, “Until Your people pass over, Havayah”: above the Name Havayah, to draw
down new light from the very essence of the Infinite Light (Or Ein Sof) itself; this is the matter of
“those who walk.” And as it is written, “And I will walk among you.” And this drawing-down is

through “with all your might,” without limit.
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Now, walking is by means of the feet; and this is the matter of “Three regalim (pilgrimage festivals)
you shall celebrate for Me,” in which and through which is drawn the power to be able to be [at the
level of] “with all your might,” as is written on the verse “to offer to Me in its appointed time.” And

the souls too are called “foot,” as is written on the verse “And the earth is My footstool.”
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As it is written, “You are children to Havayah,” and “a son is the leg of his father,” etc. Yet even so,
one needs a staff to be able to walk on one’s feet, as it is written of Elisha, “Take my staff in your
hand,” etc.
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That is: through the fulfillment of the mitzvos, which are called “with their staffs,” supports (tam-
chin), through this the power will be drawn into the soul to be at the level of “those who walk”; as it
is written, “If you walk in My statutes”: through fulfilling the statutes one will come to the level of
“you walk,” as is written about this in the discourse beginning “And now, I pray, let [the strength]

be great.”
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And this is the meaning of “Havayah will send the staff of your strength from Zion.” The meaning:

mateh (staff) is an expression of inclining (hatayah) and of the drawing-down of the level of

strength and power.
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(As is written there on the meaning of “Master of our strength,” etc. And see [Bereishis] Rabbah,
Vayeshev, section 85, on the verse “Your signet, your cord and your staff,” etc., and the end of
Parshas Korach.
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And see what is written above on the verse “And behold, the staff of Aharon had blossomed,” etc.
And see Me’orei Or, the letter mem, section 64. And see the Gemara, chapter 6 of Pesachim, end of
folio 68a, on the verse “each man with his staff in his hand”; and the Zohar, Part I, Toldos, 135a,

and the Ramaz’s commentary there.)
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That is: the resurrection of the dead is drawn through a drawing-down from the level of sovev kol
almin (encompassing all worlds), and this is the matter of “with their staffs”; and therefore from

there is drawn also the power for there to be “awell of living waters.”
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And so too, “And it shall be on that day, living waters will go out,” etc. And see what is written about

the matter of living waters on the verse “That they take to you a [red] heifer,” etc.
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“Therefore the rulers will say: Come to Cheshbon”
(Numbers 21:27)
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“Therefore the rulers (hamoshlim) will say: Come to Cheshbon,” etc.; “the lords of the high places
of Arnon.” Now, our Sages, of blessed memory, expounded (in chapter 5 of Bava Basra): “The
rulers”: these are those who rule over their inclination. “Come to Cheshbon”: come, and let us
make the reckoning (cheshbon) of the world, etc.
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To understand this, and also to understand the saying of our Sages, of blessed memory: “Whoever

answers ‘Amen, may His great Name (shmei rabba) be blessed’ with all his strength, they tear up

his sentence of seventy years” (as is written in the Tur, Orach Chaim, section 56; Shabbos, chapter

16, 119b).
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We must first set out the matter of the soul’s descent into the body, which is a descent for the sake

of an ascent, as is known. And we need to understand what this ascent is. For surely
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even before its descent it was on an exceedingly high level, standing before G-d, as it is written, [in
the words of] Elijah, “As Havayah lives, before Whom I have stood”; and from there it came down

astonishingly, to be clothed in physical matter in this lowly world.
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And when the soul leaves the body, it is written, “And the spirit returns to G-d Who gave it”: it re-

turns to its source and root, etc. If so, what advantage and superiority is there here through this
descent?
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All this will be understood by first setting out the matter of the light that fills all worlds (memalei kol
almin) and the light that encompasses all worlds (sovev kol almin). The level of the light that fills all
worlds is the G-dly light and flow that clothes itself and is grasped within
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the worlds, and comes in order and gradation through the worlds, from cause to cause, each one
according to its own measure, until it clothes itself also in the physical heavens and earth, accord-

ing to their measure.
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The explanation of this: it is known and explained in Sefer Yetzirah that there are the levels of
“world, year, soul” (olam, shanah, nefesh). That is: “world”
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includes all the firmaments and the earth and all the bodies of the created beings, inanimate, vege-
tative, animal and speaking; and “soul” is the level of the G-dly life-force (chayus) that clothes itself
in them, the level of the light that fills all worlds (memalei kol almin) (and this clothing is through

the level of “year,” as will be explained).
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Now, within the level of “world” there are also distinctions of levels, higher above higher without
end, in the refinement of the matter and the vessel: the higher anything is, the more spiritual it is
and abstracted from corporeality,

ST °Man 19YRD 1277 N1 MR OmT ona DY o 12 nPYyna WINa IX7IY 113
as is seen plainly in the superiority of the body of the animal over the inanimate and the vegetative,
and of the speaking above the animal.
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And likewise, in general, the matter of the firmaments is immeasurably more refined than the mat-
ter of the earth and the physical elements; and in this way, higher above higher, as is known: just as
there are seven physical firmaments, so too there are seven spiritual firmaments, and they are
called the seven heichalos (chambers), etc.
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And there are many aspects and grades of the heichalos mentioned above. And so too the level of

“soul,” which is the G-dly light and life-force drawn to them from the Infinite Light (Or Ein Sof),

blessed be He, and clothed in the worlds, is in them
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in distinctions of levels: according to the degree of refinement of the very substance of the world’s

vessel, so does the light and the soul shine and reveal itself in it, etc.,
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so that in the higher world, the light and life-force there are of the highest rank and degree, as in
the higher Gan Eden, [where] the souls sit and delight in the radiance, etc.
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And in this way the light proceeds and descends link by link (mishtalshel) through the descent of

very many levels, until the light and life-force come and are drawn into the lowly world with a very

great tzimtzum (contraction); and these are the light and life-force of heaven and earth, and of the

constellations (mazalos)
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fixed in them; for there is no blade of grass below that does not have a mazal above that strikes it
and says to it, “Grow!” And this is the very last level of life-force and soul, which gives life to the

grasses, etc.
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And the whole order of the chain of descending worlds (hishtalshelus) of “soul” and “world” in the

Worlds of Beriah, Yetzirah and Asiyah, from the head of all levels to the end of all levels,
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as in the grasses that grow from the mazal, is what is called the light that fills all worlds (memalei
kol almin): that is, “soul” clothing itself in “world”; and as the level of the world, so is the level of

the soul.
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But [we need] to understand the matter of “year.” The explanation: we say, “And in His goodness He

renews each day the work of creation.”

DIRIW 0°°17 M 2w NP 277Y 23T RIZT NI 2500 137 03 KIT T MWTINT 113 00

The meaning and substance of this renewal: it is written, “And the chayos ran and returned” (ratzo

vashov). By way of analogy: the life-force (chayus) of the spirit of life in a person,
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which beats in his heart in the manner of ratzo and shov (running and returning): that is, a with-

drawal, to return to its source, and an expansion, to give life to the limbs, as is known; and from

this comes the cause of breathing.
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And so it goes round and round: it withdraws after it expands, and afterwards expands again; and

so it is at every moment: with each and every breath there is a withdrawal and an expansion.
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And in the likeness of this, Above, in the G-dly life-force (chayus) in created beings, there is ratzo

and shov. This is “And the chayos ran and returned,” for this refers to the life-force in the worlds as

awhole; and this is also the level of “reaching and not reaching” (mati velo mati) mentioned in Etz

Chaim.
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And this is the renewal of the life-force, as is said, “He renews each day, continually, the work of
creation”: for at every moment the first life-force withdraws, and a new life-force is drawn again
from its source; and so it is continually: ratzo and shov. (And see what is written elsewhere, at the

end of the discourse beginning “For as the new heavens.”)
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And this is the matter of “year”: for the root of the coming into being of time is this drawing down,

in which the life-force is drawn in the manner of ratzo and shov,
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which is withdrawal and expansion; and through this the time of a moment, for example, comes

into being: for since the life-force runs and returns, there must necessarily be some lapse of time.
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And because of the great division of the life-force into very many aspects and levels, each aspect
and level among the particulars of these levels being drawn through ratzo and shov, therefore time
comes into being as it is with us, etc.; as is written at length elsewhere, on the meaning and matter

of “Teshuvah (return) preceded the world.”
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Now we need to understand the meaning and substance of the term olam (world): what is it? The
G-dly life-force in each world, which clothes itself in it to give it life and is called “soul,” is like the

life-force of the soul in its body: it is hidden in the body, and the body clothes it and conceals it.
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It is like, by way of analogy, a king who sits in his chamber, closed and hidden away, so that his

palace and his chamber conceal him, and he is not revealed at all to anyone.
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So too Above: the G-dly light and life-force from the Infinite Light (Or Ein Sof), blessed be He, is
clothed and hidden within all the worlds (almin), for the worlds and the heichalos are what hide the
G-dly light, so that it is not revealed at all,
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just as the soul that is clothed in the body is hidden, neither seen nor revealed. And so our Sages, of

blessed memory, said in the first chapter of Berachos: “It sees and is not seen,” etc.; see there. And

therefore they are called by the name olamos (worlds),
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which is also a term for helem (concealment), because they conceal and hide, etc. (And see what is
written on this at the beginning of Parshas Sh’lach, in the discourse beginning “The matter of the

spies,” and in the discourse beginning “The land is good,” etc.)
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But this hiding and concealment comes according to the measure of the levels of the worlds, from

the head of all levels to the end of all levels, as mentioned above: in the highest world, the hiding
there is not so great.
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But with the great descent of the levels from cause to effect, down to the end of the World of Asiyah,

as in our lowly world, the hiding and concealment are in utter darkness, to the point that the heav-

ens and the earth appear as truly separate matter, without self-nullification (bittul).
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This is not so above this material world, for it is said, “And the host of heaven bow down to You.”

And even in this very world,
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the celestial spheres still have something of self-nullification, as the sphere of the sun bows toward

the west, and so too the other spheres.

likuteitorah.com/likkutei-torah/chukas/ 179



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 10 121 112w N2 QoW 1KY 19 '?37

279 (200w 1mn] PN LNOAWAT PR 9DY 113 0°2Y 001N QW 1977 2A03 NNNw M0 O7RYn
L1220 7323 PR 109N [P DONW 9 () k710 1Y) (X132 TRy

This is not so with the elements beneath the sphere of the moon, which are coarse matter, like the
dust of the physical earth. And this is what is written of the Time to Come (in Isaiah, chapter 51,

[verse] 6): “For the heavens shall vanish like smoke, and the earth shall wear out like a garment,”
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for their materiality will come to an end. (And see on this: the Midrash Rabbah, Noach, chapter 34,
38a; Parshas Lech Lecha, chapter 42, 46b; Parshas Shemini, chapter 11, 177d; Naso, chapter 13,
252b; Parshas Eikev, 293b; and in Ruth Rabbah, on “And the name of the man was Elimelech”; and
in Esther [Rabbah], on “And it came to pass in the days of Achashverosh.”
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The beginning of Koheles Rabbah, on “Vanity of vanities”; the Zohar, Part I, Bereishis, 24b, end of
the column; the Tikkunei Zohar, Tikkun 8 and Tikkun 31.) And the light of a new creation will be re-

newed, the level of new heavens and a new earth,
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as it is written, “For as the new heavens,” etc., “which I make,” specifically: they will not hide and
conceal the light and life-force drawn from the Infinite One (Ein Sof), blessed be He, so that the glo-
ry of G-d will be revealed without hiding or concealment; and as it is written, “For they shall see eye

to eye,” etc., and “The glory of Havayah shall be revealed,” etc.
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2. Now, all that was said above about the levels of world, year and soul, in that the soul is clothed in
the world, in each world according to its measure, is the level of the light that fills all worlds
(memalei kol almin): for the meaning of “fills” is the light and life-force that is clothed and hidden

in the worlds, as mentioned above.
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But the level of the light that encompasses all worlds (sovev kol almin) is what is written, “I,
Havayah, have not changed”: [the same] before the world was created and after the world was creat-
ed; and above and below are equal, for He “is equal and makes small and great equal,” as, by way

of analogy, a circle, which has no above and below, etc.
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And therefore it is called by the name sovev (encompassing). But the meaning of sovev is not that it
encircles from above alone and does not come into the worlds; for surely it is written, “I fill the
heavens and the earth”: “I,” truly, for this refers specifically to the level of the light that encom-

passes all worlds (sovev kol almin).
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Rather, it means that although it is within all the worlds, it does not come there clothed as a light
and flow revealed to the recipients; it is holy and set apart from them, and is not grasped within the
bounds of the worlds; as in the saying, “the Holy One in the heavens and on earth.”
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That is, He is holy and set apart even while He is in the heavens and on earth. That is to say: al-
though He fills the heavens and the earth, and this is “in the heavens and on earth,” nevertheless
He is holy and set apart from them, etc.
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And therefore He is in the heavens and on earth equally. For with the light that fills all worlds, since
it clothes itself and is grasped within the worlds, order and gradation apply, from cause to cause,

from spirituality to physicality;
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but with sovev there is no distinction of levels at all between spirituality, etc.; rather, it is equal and

makes spirituality and physicality equal, “darkness and light alike.” And this is “in the heavens

above
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and on the earth below; there is none else.” And it is written, “If I ascend to the heavens, You are

there; if I make my bed in the netherworld, behold, You are there.” And this is “Great is Havayah

and exceedingly praised, and His greatness is unsearchable.” That is: “Great is Havayah and

praised
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exceedingly” is from the aspect of the light that fills all worlds, for He is praised and lauded in a di-
vision into very many levels in all the worlds, in myriads of myriads without number, until even the

physical creatures at the end of Asiyah utter song.
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And this is “King, lauded and glorified forever and ever (adei ad),” etc. That is, He is lauded and
glorified “adei ad,” for the song and praise with which the creatures of Asiyah, whose comprehen-
sion is not so great, laud and glorify Him is not like the song and praise with which higher crea-

tures glorify and laud Him.
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And because there are many levels, higher above higher without end, it therefore says, “lauded and
glorified adei ad.”
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And all this division is from the aspect of the light that fills all worlds (memalei kol almin), which is

grasped in the comprehension of the worlds; and of this it is said, “Great is Havayah and exceed-

ingly praised.”
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But “and His greatness is unsearchable” is the level of the light that encompasses all worlds (sovev

kol almin), which is the level of His great Name. Therefore it is said of it, “and His greatness is un-

searchable,” for it is not grasped and clothed within the worlds at all, and no distinction of levels

applies to it at all.
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And this is the meaning of shmei rabba, “His great Name” (and see what is written on this at the
end of Parshas Sh’lach, on “I am Havayah your G-d”; see there). And this is the purpose of the de-
scent of the souls into this world, into physical matter.
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For the main point of the service of G-d as a whole, in Torah and mitzvos, is to draw the level of the
light that encompasses all worlds into revelation:
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that is, the essence of the Infinite Light (Or Ein Sof), which is not within the bounds of the worlds, so
that it rests and dwells and is revealed within all the worlds. (And then the worlds will not hide at all;
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for with the light that fills all worlds, although it is clothed within the worlds, the worlds hide this

light and revelation of memalei kol almin, which shines with an immense tzimtzum (contraction);
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but when the light of sovev kol almin shines and is revealed, which is holy and set apart, etc., be-
fore which “darkness and light are alike,” the worlds will not hide at all. And see what is written in
the explanation of “I saw,
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and behold, a menorah of gold,” etc.) And this is specifically through the practical mitzvos, in this
world specifically; and for this the soul descended into the body,
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and this is the purpose of the descent. For although before its descent it was also standing before

G-d and delighting in the radiance of the Shechinah, this is from the level of the light that fills all
worlds;
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but through its descent into the body, in engaging in the practical mitzvos, it draws down the reve-

lation of the light of sovev kol almin (and see what is written on this on “You shall keep My

Shabbosos”; see there, also at length).
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The explanation of this: the mitzvos are divided into two kinds, the positive commandments and

the prohibitive commandments. The positive commandments are the drawing down of holiness

and strengthening the good,
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as we bless, “Who has sanctified us with His commandments”: we draw a revelation of supernal ho-
liness below. And through the prohibitive commandments [the aim] is to separate the evil from the
good and to subdue the sitra achra (the other side), so that it will have no hold on holiness.
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And see what is written on this in the discourse beginning “How goodly are your tents.” And there

is the well-known saying of the Zohar: “When the sitra achra (the other side) is subdued (iskafya),

the glory of the Holy One, blessed be He, is exalted (istalek) in all the worlds.”
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For “G-d has made the one opposite the other”: just as there are heichalos of holiness, from which

all good flows and is drawn, so that all holy thoughts, and the speech and deed of Torah and

mitzvos, have their life-force drawn from the heichalos mentioned above,
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so, opposite them, there are also heichalos of the forces of impurity, from which flow and life-force

are drawn to every evil thing. And man has free choice: when he loads upon himself the yoke of

Torah and mitzvos, “like an ox to the yoke and like a donkey to the burden,”
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he will receive his life-force and existence from the heichalos of holiness mentioned above, and
from them and through them all his physical needs too will come down, when he does everything

for the sake of Heaven, so that he can serve G-d, etc.
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But if, G-d forbid, “the one who separates himself seeks desire,” to pursue physical wants, then he
receives his life-force and existence from the heichalos of the kelipos (husks), which give forth

every evil thing, such as foreign thoughts from bodily desire, which are not for G-d.
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Only, among the kelipos there are also the heichalos of nogah, from which the desire for what is

permitted is drawn, when one does not intend it for the sake of Heaven. And kelipas nogah of

Asiyah, from which the desire for what is permitted in this world flows, is mostly evil, as though

wholly so,
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with only a little good mixed into it. And see what is written in Parshas Acharei, in the explanation
of “For on this day He shall atone,” on the inner and the encompassing levels of nogah, from which

desire and honor, etc., are drawn; see there.
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And there are the heichalos of the three impure kelipos, which are beneath kelipas nogah, from
which is drawn the desire for what is forbidden: anything that has in it a branch of a prohibition of
the Torah or of the Rabbis.
LR 0YT %01 M MAWRRN AnTRw "N 2o 715N 12 13’? 17°12 BYa 0TRAY 1hk=)
And since man has free choice, everything depends on him. And when he pushes away the foreign
thoughts and removes his mind from them,
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through this the sitra achra (the other side) is subdued as well, that is, the heichalos of the kelipos,
which are the source of this thought; and through this “the glory of the Holy One, blessed be He, is
exalted in all the worlds.”
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That is: even the heichalos of holiness are called almin (worlds), like the palace in which the king is
hidden while he sits in it; so
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the heichalos and worlds conceal and hide the revelation of G-d’s light, so that the revelation is not
so great, [coming] only through the garment and concealment of the palace; and therefore it is

called olam, a term for helem (concealment), as mentioned above.
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And when the very last concealment is subdued, which hides and conceals utterly, namely the he-
ichalos of the kelipos, from which a foreign thought is drawn, something against the will of G-d,

this being the complete and very last concealment;
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and the subduing (iskafya), when one pushes this thought away, is the pushing away of this keli-

pah, which conceals and hides, so that it will not hide the light of
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G-d that is in a person: through this “the glory of the Holy One, blessed be He, is exalted.” That is,
the level of the light that encompasses all worlds (sovev kol almin) shines and is revealed, which is
called “the Holy One (Kudsha), blessed be He,” a term for holy and set apart, as mentioned above

in explaining “and the Holy One in the heavens and on earth,” etc.
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And this revelation is “in all the worlds,” and in the heichalos that conceal, so that they do not con-
ceal and hide at all. And the revelation of this radiance from the level of the light that encompasses
all worlds (sovev kol almin) is called istalek, from the term for exaltation (as is written elsewhere, in
Parshas Vayakhel, in the discourse beginning “Take from among you an offering (terumah),” etc.
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And see what is written in Parshas Sh’lach on “The land is exceedingly, exceedingly good,” men-
tioned above.) And this is precisely through the subduing of the sitra achra (the other side) below,

specifically (in this world, in the human body and the animal soul;
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as in the analogy of a house that one wants to raise: when one raises the bottom beam and timber,

the whole building is raised by it, etc.; as is written elsewhere, in Parshas Bereishis, in the dis-

course beginning “To understand the reason”).
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And this is through breaking the power of bodily desire, through which the screen of kelipah,
which hides and conceals, is torn; and through this the light that encompasses all worlds (sovev kol

almin) is revealed and exalted within all the worlds. And this exaltation and elevation
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means that it will not be in a state of being clothed and hidden within the worlds, which hide the
light that fills all worlds (memalei kol almin); but through the revelation of sovev kol almin there is

nothing that conceals and hides, etc.
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And all this is brought about by man, for “Yaakov is the rope (chevel) of His inheritance”: as in the
analogy of a rope, which, when it is shaken below, is shaken also above, at its top; so, through the
arousal of the G-dly spark below to go out of the matter of bodily desires, so there will be an arousal
above.
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Therefore a person’s heart should not fall because foreign thoughts fall upon him; only, he should
see to push them away, that is, to remove his mind from them; and removing the mind is through
fixing the mind in contemplation and in the words of the prayer. And through this the sitra achra
(the other side) is subdued above, and “the glory of the Holy One, blessed be He, is exalted in all
the worlds.”
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3. And this is the meaning of the saying of our Sages, of blessed memory: “Whoever answers
‘Amen, may His great Name be blessed’ with all his strength, they tear up his sentence of seventy
years.”
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For the meaning of shmei rabba is the level of the light that encompasses all worlds (sovev kol
almin), which is what is called “His great Name.” For it is explained elsewhere, on “Moshe would
speak,”
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that the Names of the Holy One, blessed be He, are themselves the extension and flow through
which His attributes, may He be blessed, come into being: the Name Havayah with the vowel pat-
ach is in Chochmah, and the Name Kel in Chesed, etc.; and these are the Ten Sefiros of the World of
Atzilus (Emanation), which are called by the name “the light that fills all worlds” (memalei kol
almin) (see Iggeres HaKodesh, the section beginning “And He put on righteousness as a coat of

mail”).
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But His great Name is the level of the light that encompasses all worlds; and it is as our Sages, of
blessed memory, said: “Before the world was created there was He and His Name alone,” at the lev-
el of Ein Sof (the Infinite One).
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And the meaning of “May His great Name be blessed forever (le’alam),” etc., is that it should be

drawn into revelation in the three worlds of Beriah, Yetzirah and Asiyah as well, as it is written, “For
My glory I created it, I formed it, I also made it.”
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That is, that it should be drawn into revelation, and the concealment and hiding of the worlds

should not hide at all; as mentioned above in explaining “the glory of the Holy One, blessed be He,

is exalted in all the worlds.”
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And this is le’alam ul’almei almaya (“forever and to all eternity”), which in general are the three
general worlds, Beriah, Yetzirah and Asiyah, and in particular is “in all the worlds.” And through

this they tear up his sentence of seventy years.
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That is: just as there are seven holy emotive attributes (middos) in the G-dly soul, each one com-
prising ten, so there are also seven attributes in the animal soul, each one comprising ten. And the
G-dly soul
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clothes itself in the animal soul in order to refine it, as it is written, “The days of our years: in them

are seventy years.” And the evil of the attributes of the animal soul, which are seven attributes each

comprising ten, is called “his sentence
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of seventy years.” (And it is also truly the sentence of seventy years in its plain sense, for “days
were formed” in order to refine the attributes of the animal soul, as mentioned above in explaining

“The days of our years: in them,” etc.
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And because of the prevailing of the evil of the animal soul, the sentence concerning the life of the
seventy years is drawn upon him.) And through the revelation that he draws down
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from the level of the light that encompasses all worlds (sovev kol almin), through “the sitra achra is
subdued and the glory of the Holy One, blessed be He, is exalted in all the worlds,” so that they no

longer conceal or hide: this is the tearing up of his sentence of seventy years.
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(And also, since in world, year, soul it is from the level of “soul,” which is the light that fills all
worlds (memalei kol almin), that the levels of “year” and “world” are drawn, as mentioned above,
while through “Amen, may His great Name be blessed” he draws from the level of the light that en-

compasses all worlds, which is above the level of “soul”;
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and this is “If He sets His heart upon Himself (elav)”: that is, upon Himself and not upon His attrib-
utes; and through this, “His spirit and His breath He gathers to Himself.” “His spirit” is as it is writ-
ten, “and by the spirit of His mouth all their host,” and this too is the level of the light that fills all
worlds,
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but it is above the level of “soul”; and see what is written in Parshas Sh’lach about the worlds
(almin), whose root is from the level of the circles (iggulim), which is the level of “soul,” etc.;
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see there. And “His breath” (nishmaso) is the level of the light that encompasses all worlds; and this
drawing down is le’alam, into the level of “world,” and likewise into the level of “year”; therefore,
through this, “they tear up for him,” etc.
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And see in the Raaya Mehemna, Parshas Teitzei (277b, end of the column), on the matter of “year”;

in the Zohar, Parshas Pinchas (250a): “the lower days, the times, which are 355 (shanah, year),”
etc.; “draw the upper days toward the lower days,” etc.
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And see there (220a, end of the column), where “with all his strength (kocho)” is explained like

“Let the power (koach) of Ado-nai be great”; and see the commentary of the Ramaz there; and so

the Maharsha explains in Shabbos (119b). And see the Idra Rabba (138b)
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on “In the midst of the years revive it”: “these are the primordial years, which are called the days of
old (yemei kedem),” etc.; and see there (133b); and the Zohar, Parshas Vayechi (238b), and Parshas
Beshalach (45a),
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and the commentary of the Ramaz there. And all this is alluded to in the saying of our Sages, of

blessed memory, “Whoever answers ‘Amen, may His great Name be blessed’ with all his strength”:

it is the drawing down from the level of the days of old and the primordial years;

B A2 1O o9y "n” 0PIy NI onan TWAWY "W [ooyaw] Y B 10T Mo DoYMNP Y '[Db
(X 11”397 [21my 0] 27Y0 1797) NOWRA2

therefore through this they tear up his sentence of seventy years, whose root is from the level of
“the years of the world (olam)” and “the days of the world.” And see the Zohar, Parshas Bereishis
(37b, end of the column, and folio 58a),
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and the Zohar HaRakia there, and the Zohar at the end of Parshas Terumah, 178b, end of the col-
umn.) And this is “Therefore the rulers will say: Come to Cheshbon”: come, let us make the reckon-
ing of the world.
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That is: “the rulers” are those who rule over their inclination, to subdue the sitra achra, as men-
tioned above, by breaking bodily desire, in “turning from evil” in thought, speech and deed, and
also in seeing and hearing, etc.
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As it is written, “And you shall not stray after your heart and after your eyes”: for instance, to be
“one who shuts his eyes from seeing evil,” in gazing, etc.; and in deed,
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as they said, “Sanctify yourself in what is permitted to you,” and the like. And through this “the glo-
ry of the Holy One, blessed be He, is exalted,” so that there is a revelation of the light that encom-

passes all worlds within the concealment and hiding that is in all the worlds, as mentioned above.
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And this is “Therefore the rulers” over their inclination, specifically, “will say: Come, let us make

the reckoning of the world (olam).” The meaning of olam is from the term for concealment and

hiding, as mentioned above;
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and they say: let us make the reckoning of the soul’s descent into this world, into the dark body:
that the purpose of the descent is for the sake of an ascent, namely so that there be the subduing of
the sitra achra (the other side), through which “the glory of the Holy One, blessed be He, will be ex-

alted,” etc., as mentioned above.
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There is a further [explanation] of “the reckoning of the world,” and it is the main one: in keeping
with the great concealment in this world, which is the very last world, so that the darkness is thick,
doubled and redoubled,
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therefore, to illuminate a darkness as thick as this, one must draw down specifically a great light,
abundant and exceedingly mighty, for precisely through this “even darkness will not darken,” and
“darkness and light are alike”; whereas a small light will not help, because of the thickness of the
darkness.
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As we see that in a house the light of a candle is enough; but in a cellar, since the air there is very
thick, being within the materiality of the earth, therefore
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to illuminate the coarse air there must be a great light, whereas a thin candle may go out because

of the physicality of the air.
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So too, by way of analogy, illuminating the darkness of the physical World of Asiyah is through an
exceedingly supernal light. And this is the descent of the souls into this world: that through “the
lamp of Havayah, the soul of man,” and “a mitzvah is a lamp and the Torah is light,” precisely
through this they will be able to illuminate, so that there is the transformation of darkness into light

(is’hapcha chashocha linehora), etc.
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And this is the meaning of “and let us make the reckoning of the world”: in keeping with the great-

ness of the concealment, so must one increase the light of the Torah and the mitzvos.
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4. “Let the city of Sichon be built and established.” Now, “the city of Sichon” is prayer, which is
called sichah, [spelled] with the left-dotted shin, as it is written, “And Yitzchak went out to converse

(lasuach) in the field,” and Rashi explains: a term for prayer,
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as in “he pours out his speech (sicho).” And as our Sages, of blessed memory, said in the first chap-

ter of Avodah Zarah: “Sichah means nothing other than prayer.” And [we need] to understand the

reason why prayer is called sichah.
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But the explanation is this: besides sichah being a term for speech, and all the more so according
to what is written in Pri Etz Chaim, Sha’ar HaSukkos, chapter 2, that sichah is speech in a whisper,

quietly and hidden, which is the matter of “prayer in a whisper” (tzelosa bilchash),
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there is yet this further [sense] in the meaning of sichah: that it is from the sense of hasachah, mov-

ing and shifting from one place to another place, as in “as the swimmer (hasocheh) spreads out to

swim” (in Isaiah 25:11), whose meaning is to swim in the water.
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For one who swims in the water moves and shifts himself from place to place, etc. (And likewise we
find that our Sages, of blessed memory, explained “If there is worry in a man’s heart, let him
yesichenah” with the two meanings mentioned above: “let him put it out of his mind” is a term for
removing the mind, that he shifts and removes his mind from his worry, to fix his mind on Torah

and the service of G-d;
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and “let him tell it to others” is a term for speech.) And the meaning and substance of “shifting” in
prayer: the main request in prayer is that the level of the light that encompasses all worlds (sovev
kol almin) be revealed, to be clothed within all the worlds. And this is why we say “Yehi ratzon,”

“May there be will,” for He, may He be blessed, is above will.
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And for Him to have a will in the blessings of the Shemoneh Esreh, such as “Who redeems Israel”
and “Who blesses the years,” and the like, this too is a matter of hasachah, shifting from place to

place;
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for in Himself, “not that He has any of these attributes at all”; and He, may He be blessed, moves

and descends from the place of His essential level, which is above even the level of will, to have a

will for the drawings-down, etc.
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And this arousal from above (isarusa dile’eila), that is, this drawing down that is drawn through
prayer, the level of “May there be will,” etc., is called sichah and shifting from above to below, etc.
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But this sichah from above to below comes through an arousal from below (isarusa dilesata), in the
sichah of prayer that a person prays, for “spirit brings spirit,” etc.
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And in this arousal from below, too, the two meanings mentioned above apply. The sense of

hasachah, shifting: for the essence of prayer is crying out in one’s distress; and this is “before

Havayah he pours out his speech (sicho).”

TATT 2172 990 MINDEY JYIN2Y K2 D22 AWRD TRA 77 9% WRD WD N2°AW 11000 1w ek
21D

The term “pours out” is the pouring out of the soul when it is in great distress because “in vanity it
came, and in darkness” and the shadow of death “it goes,” for most of the time, etc.
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And this is through first having “Come to Cheshbon,” being one of the “masters of reckoning”
(marei dechushbana) every night, as mentioned above: to taste bitterness in his soul over all his
deeds, words and thoughts that were not for G-d, from the day he came to be, and over his having

sunk and drowned in the desires of this world,
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and in this is all his effort, “when he lies down and when he rises,” etc.; and the truth is forgotten
from the tablet of his heart because of his preoccupation with the vanities of the time, etc.; only,
“they have turned their back to Me,” without heart, etc.
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And “he who adds knowledge” of the greatness of G-d “adds pain” in his soul. And through this he
will pour out his speech with self-sacrifice (mesirus nefesh), from the depth of the heart, so that
there will be a true hasachah and shifting: that he will move away and be separated from his animal
attributes, which hide, etc.
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And this is why through “Come to Cheshbon,” then “the city of Sichon will be built and
established”: that prayer will be as it should be, as a pouring out of the soul, and that he will be
moved and shifted away from the ingrained nature of the attributes of the animal soul.
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However, as for the term “will be built and established,” the point is that in prayer there must also

be, specifically, combinations of letters of speech, according to the plain meaning that sichah is a

term for speech.
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Therefore the term “building” is said of it: like a building made of stones, so the words of prayer

are called “houses,” as is written in Sefer Yetzirah that the letters are called “stones,” etc.
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And this is what King David, peace be upon him, wrote: “Evening, morning and noon I speak

(asichah) and moan, and He hears my voice”; that is, when prayer is in the manner of asichah, in
the way mentioned above, through this “He hears my voice,” etc.
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And see what is written in the discourse beginning “And all your children.” And the meaning of
“and established” is as it is written, “Through righteousness (tzedakah) you shall be established,”
and as is written on “I, through righteousness, shall behold Your face”: “Rabbi Elazar would give a
coin to a poor man and then pray.” And see what is written on this also on “The voice is the voice of

Yaakov.”
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Now, the explanation of Sichon as “pleasant speech” (sichah na’ah) will also be interpreted as re-
ferring to the Torah, in its combinations of letters. For King David, peace be upon him, said, “How
I love Your Torah! All day it is my speech (sichasi),” and it is written, “For Your testimonies are
speech (sichah) to me.” And see what is written on “And Yitzchak went out to converse in the field.”
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That is: the combinations of letters in the Torah, whether in Scripture, in Mishnah, or in halachos

and aggados, are called sichah, in the way mentioned above, which is the matter of hasachah, shift-

ing from place to place.
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For our Sages, of blessed memory, said on “His locks are curled (taltalim)” that Rabbi Akiva would

expound on each and every tip (kotz) [of the letters] heaps upon heaps (tilei tilim) of halachos.
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Now, the halachos are likened to hairs, and this is the level of “the hair of His head is like pure
wool.” As, by way of analogy, the hairs that are drawn from the head
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break through and come out, and a glimmer from the brain is drawn and clothed in them: so
through the halachos there is drawn from His wisdom, may He be blessed, which no thought can

grasp at all, of which it is said, “Your thoughts are very deep,” etc.,
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and it is clothed in the halachos set out before us. And this is the level of “like the good oil upon the
head,” etc., “oil of holy anointing,” for from the level of kodesh (holiness), “a thing unto itself,” it is

drawn and clothed in the laws of the Torah.
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And this is the matter of sichah and shifting. And therefore the Torah is called a bridegroom
(chasan): “chas darga” (he goes down a step), etc. And see what is written on “The Song of Songs,”

etc.
°819°X Y D”N TN 293 WY 5380 71T 0w °D LSNNY RO 010 55 9090 °NAAR 71 AN

J19 7107 YW PAw NPNIR

And this is “How I love Your Torah! All day it is my speech (sichasi)”: sichah meaning shifting, be-
cause the revelation of the Infinite Light (Or Ein Sof) is drawn down through the combinations of

letters, which are called “the hair of His head,” etc.
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And this is what our Sages, of blessed memory, said in Eruvin (54b) on “And those who walk on the
way, speak (sichu)”: that it refers to masters of Scripture, Mishnah and Talmud. And of this, too, it

says “will be built and established,”
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for Torah scholars who engage in Torah are called “builders,” because they engage in the building
of the world, as our Sages, of blessed memory, said: “Do not read ‘your children’ (banayich) but

‘your builders’ (bonayich),” etc.
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5. “For a fire went out from Cheshbon, a flame from the city of Sichon.” Now, it is written, “Its flash-
es are flashes of fire, a flame of Yah (shalheves Yah).”
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(And see what is written on this in the Zohar, Vayechi (folio 245a), and in Parshas Metzora (folio

54b), and in Parshas Mishpatim (folio 104a); and in the Mikdash Melech, Parshas Beshalach (folio

56), in the name of the Arizal; and in the Likkutei Torah of the Arizal, Parshas Vayeira.
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The substance of their explanation: the “flashes of fire” of the Congregation of Israel (Knesses
Yisrael): from where did this fire come out? It is from the flame that came out from Yah, etc. And

this is the meaning of “For a fire went out from Cheshbon,” etc.; see there.
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And see what is written in Parshas Sh’lach, in the discourse beginning “And it shall be tzitzis for
you,” on “This shall be called woman (ishah), for from man (ish) she was taken,” for from what is
written there the words of the Arizal will be understood a little. And see what is written in Parshas

Noach, in the discourse beginning “Many waters,” etc.)
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The explanation: “flashes of fire” (rishpei esh) is a glowing coal, as Rashi explains on “and in his
hand a coal (ritzpah)”; that is, when the fire burns and consumes the wood and it becomes a glow-

ing coal.
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And shalheves is the blaze (lahav); and see the Mishnah, end of chapter 5 of Beitzah. And the mat-
ter of this level in the soul is as explained elsewhere, in the explanation of “And it shall be tzitzis
for you” mentioned above, and in the discourse beginning “For You are my lamp”: that in the light
of a candle there are two hues, the blue light (nehora techela) and the white light (nehora chivra).
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The blue light is the hue next to the wick, which comes about from the consuming of the wick:
since something that is not of its kind is consumed and burns in it, therefore the light changes to a

blue hue.

NAR 7719 1N LRI D991 R1ITIP XDIWNN 2N NPRAn walT WY whn PInea iy Xim 41
LNIPPRA P01 H951 N1 9921 09y 29 nvnanw oty

And this is the nullification (bittul) of the yesh (sense of self): the yesh of the animal soul is trans-

formed from darkness to light and included in the fire. And this is the matter of ahavas olam (“love

of the world”): from the level of olam and helem (concealment) it is refined, to be included and nul-

lified in G-dliness.
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And the white light is the level of ahavah rabbah (great love), which comes from above. And see

what is written in the explanation of “His eyes shall be red (chachlili),” on these two loves. And see

what is written on “And you shall offer a burnt-offering, a fire-offering (isheh),” etc.
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And this is also the matter of “flashes of fire” and the matter of “a flame of Yah.” For “flashes of
fire,” which is a glowing coal, is when something else, not of the kind of fire, is transformed and in-
cluded in the fire;
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and this is the G-dly soul refining and transforming the animal soul with its fire, so that it is includ-
ed in G-dliness. And see what is written in the Zohar, Parshas Noach (folio 70a),
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on “And Mount Sinai was all in smoke, because Havayah descended upon it in fire”: “Come and
see: a fire comes out from within, and it is fine, and it takes hold of another thing outside that is not
as fine,” etc.; as was explained elsewhere. And see the Zohar, in the Idra Rabba (138a).
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And “a flame of Yah” is the level of ahavah rabbah (great love), which comes from above, from the

level of Yah, etc.; that is, after the arousal from below (isarusa dilesata), in the nullification of the

yesh of the blue light, ahavah rabbah rests and is drawn upon it, etc.
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But also, for there to be the arousal from below, this comes through an arousal from above (isarusa
dile’eila) first, from above, from the level of “a flame of Yah,” which gives the G-dly soul power to
refine the animal soul and to be “flashes of fire.”
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And this is what the Arizal said: the “flashes of fire” of the Congregation of Israel: from where did
this fire come out? From “a flame of Yah,” etc. And this is “With ahavas olam (an everlasting love) I
have loved you”: the power of the level of ahavas olam, to be refined from the level of olam and

helem into G-dliness, is drawn through
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“I have loved you; therefore I have drawn you with kindness,” etc. And this is the matter of “This
shall be called woman (ishah), for from man (ish) she was taken”: from the level of the fire (esh) of
the yud, “a flame of Yah.”

"9 R (w2 woir] 277137 9729 NOPORT DI 19 1009 T [xeyoT kmaynx] YPRTYAR NOWRT TIM
J02WNR IREY WR 23 1719 171 10 NAWD 21020 879 RPA2 WPRIY M2 DRIN APTE W1 NN

Now, the drawing down of this arousal from above (isarusa dile’eila), to give the G-dly soul power
to refine the animal soul, is through the mitzvos, as it is written, “Charity (tzedakah) exalts a
nation,” and as is written elsewhere on “Who is raised up to sit,” etc. And this is the meaning of
“For a fire went out from Cheshbon,”
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that is, the practice of the mitzvos, as above regarding “and let us make the reckoning of the world:

the loss of a mitzvah against its reward,” etc.
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And therefore from this comes “For a fire went out,” so that there are “its flashes, flashes of fire.”

And afterwards, “a flame from the city of Sichon” is the resting of the white light upon these flashes
of fire, etc.;
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and it is drawn from above to below through the study of Torah, as it is written, “and the Torah is

light,” which is the drawing down of the Infinite Light (Or Ein Sof), blessed be He, from above to

below: “wise, but not with a known wisdom,” etc.
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And this is “a flame from the city of Sichon,” which is the study of Torah, as above in explaining
“For Your testimonies are speech to me.” And this is “and He tells man what (mah) is His speech
(sicho)”: the drawing down of the Name Mah (45), which is the level of self-nullification (bittul),
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that is, through “His speech,” which is the Torah, which is the drawing down of the Name Mah, to

refine a second time the flashes of fire of [the Name| Ban (52), etc.
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And the Torah is the level of “the cleaving of spirit to spirit” (isdabkus rucha berucha), in the man-
ner of kisses, and it is the level of “doubled Kkisses.” For kisses are the cleaving of spirit to spirit,
and there are two kinds of cleaving: the first is an arousal from above (isarusa dile’eila) that awak-
ens an arousal from below (isarusa dilesata),
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and this is the matter of “spirit brings spirit”: the spirit of the giver awakens the spirit of the receiv-
er. And the second is that the arousal from below, the spirit of the receiver, awakens the arousal

from above; and this is the matter of “draws spirit”: it draws the spirit of the giver, etc.
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(And see what is written at the end of the discourse beginning “Your cheeks are comely with rows,

your neck with strings of beads,” on “brings spirit” and “draws spirit.” And see what is written fur-

ther on the meaning of “doubled kisses” in the discourse beginning “And the children of Israel

found a man gathering,”
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which is the matter of two modes in the supernal union: that the higher descends below, or that the

lower ascends above. And here too it can be explained in the same way, etc.
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And see what is written further on the cleaving of spirit to spirit through the Torah in the discourse
beginning “And the number of the children of Israel shall be,” and see Sefer Shel Beinonim

(Tanya), chapter 46.)

K2 2°0°1191 ¥7712 717 0°1M00 (7 70) T1PM7°2 WP 139707 197907 11RO RIT ARIN LARIN Y 199K 46
77N 0112 °P1 AMNAW Y7110 AR PAW AWITPT 17220 TA1 R°AW 077871 “MNIn 171y IR YT

“It consumed Ar of Moav.” Moav is the Chochmah (wisdom) of kelipah, that is, what is written in
Jeremiah (chapter 4), “They are wise to do evil, but to do good they do not know,” or like the magi-
cians of Egypt; and it is opposite the Chochmah of holiness, which is called av (father), as is known,
for the Torah is called “the instruction of your father.”
0 B°hrn3) 2IY RIWD RIWI (775 0 & Sxmwa) TIY NN PWHOR LARIN Y 19°9pT Anon P11
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And therefore the Chochmah of kelipah is called Ar Moav, from the term in “and he has become
your enemy (arecha)” (in I Samuel, chapter 28), [and] “Your enemies (arecha) take in vain” (in
Psalms, chapter 139).
nR 9wy O Oxwn oo Ty 1N Rwn °1°1y2 Mvh° M2IANNM MNOANMT "M27 973 I
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And in the same way, too, the excessive cleverness and the superfluous schemes in matters of busi-
ness, in the manner of “My strength and the might of my hand have made me this wealth,” which
remove one’s trust from G-d. For although it is said, “And you shall gather in your grain,”
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“conduct yourself with them in the way of the world,” this is as it is written, “When you eat the toil
of your hands”; but not toil of the mind beyond measure, as it is written, “nor bread to the wise.”

On the contrary, thought is harmful (machshavah mo’eles).
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And this is what causes dullness of the mind, which becomes coarse because of its delving deep
into physical matters, even permitted ones; and because of this, contemplation of the greatness of
G-d does not take hold.
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However, through the study of Torah and the keeping of the mitzvos, it is said, “For a fire went out

from Cheshbon, a flame from the city of Sichon; it consumed Ar of Moav,”
M27IRY [rennan wart] 27137 MDY N AMT KO NIZMAY 77N Y DO0wnnw ROy nonT 0o
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for the supernal Chochmah that is drawn down through the Torah and mitzvos pushes away the
darkness and folly of the animal soul; and on the contrary, through this the intellect of the animal
soul in a person is transformed, to be included in the wisdom of the G-dly soul, which understands
and contemplates the greatness of G-d. (And as from Moav, too, Ruth the Moabite was refined and

came out, from whom came the kingship of the House of David, etc.
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And see what is written in the discourse beginning “Who is raised up to sit,” mentioned above. And

see what is written in the discourse beginning “Many waters,” etc.; and see the Zohar, Bereishis,
folio 6b.)
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“The lords of the high places of Arnon.” The explanation: it is explained in the Zohar, Parshas
Beshalach (56a), on “and the streams of Arnon,” that it is the level of “the two companions who
never part,” as it is written, “And a river goes out from Eden,” etc. And see the Mikdash Melech

there, and the Likkutei Torah of the Arizal, Parshas Vayeira.
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And this is the meaning of Arnon, from the term aron, the Ark of the Covenant, in which were the
Tablets: for “the Torah comes forth from Chochmah,” and the Ark is the level of Binah (understand-
ing), which is the vessel for Chochmah, “a point in its palace”; and this is the matter of “the two

companions,” etc.
QW [(57R77) 7790 0P .'n”r)’?:ﬂ 12 N2 719K KT 72°0 IRM 17392 (27y v717) 13 977 92 Y]
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(And see the Zohar, beginning of Parshas Noach (59b), on “What is the ark (teivah)? This is the Ark

of the Covenant,” etc.; and the Likkutei Torah of the Arizal there; and the Zohar, Vayakhel (folio
214a); and Etz Chaim, Sha’ar 31, chapter 8.)
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Now, the Chochmah of holiness is koach mah (the power of “what”), the level of self-nullification
(bittul) before the Infinite Light (Or Ein Sof), blessed be He; and this union of “the two compan-

ions” is so that there be bittul, and the drawing of the ayin (nothing) into the yesh (something), etc.
M9 202 19X [71573% o117t 1 man nrns] 2PTIRNROY J1IIR NIR32 °PI 199902 (1t nmiyb o YR AR R
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But “the one opposite the other” in kelipah is called “the high places of Arnon,” as our Sages, of
blessed memory, said: “These are the arrogant,” as it is written, “I have seen a man wise in his own

eyes; there is more hope for a fool than for him,”
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which causes the yesh (sense of self) and coarseness; and this is the matter of the Tree of
Knowledge of good and evil, and it is the very opposite of G-dly wisdom, which is koach mah, the

level of bittul, etc.
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And therefore the wisdom of kelipah mentioned above is called “the high places of Arnon.” But
through the Chochmah of holiness, koach mah and bittul, which is the level of Torah, through this
“the high places of Arnon” will be nullified. And this is “And you shall tread upon their high
places,” in the manner of “I shall be filled from the one laid waste.”
.(27y 2780 A7) P92 °921 19 TR N3 DO B7Y (701 A7) 2Rt 103
And see the Zohar, Vayakhel (folio 214), on “Everything was placed in the Ark,” etc.; and in Parshas
Balak (folio 192b).
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And one may further explain “For a fire went out from Cheshbon,” etc., along the lines of what is

explained in the Zohar, Vayakhel (203b): “Then a single flame comes out,” etc.; see there.
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An explanation on the verse “Therefore the moshlim say:
‘Come to Cheshbon’”
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An explanation on the verse “Therefore the moshlim say: ‘Come to Cheshbon.’”
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Now, the root of these things, in the meaning and substance of “the reckoning of the world,” is
based on what is written in the Zohar, Parshas Pekudei (end of 225b): “Come and see: there is a
measuring, hidden and concealed;
w8 [(57earm?) a0 viphal n”pb:z 197 17727 2 P12 RITY 1233 9°20 AR RMPT 12WI0 NoR)Y
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and there is a reckoning that stands in concealment, hidden and concealed.” And this is the level of
the measuring line (kav hamidah). And so too in the Likkutei Torah of the Arizal, Parshas Vayera,
[it] explains: “Cheshbon (reckoning) is Abba, the supernal thought; the five Gevuros of Abba,” etc.
q70 99% T naA%P 0°IM1 O NM2A7T %2 A7y A0 N7 NIR [x cmknal RPRN2 7190
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And see Me’orei Or, letter Ches, section 75. For the Gevuros are what give an allotment and a mea-
sure to the entire order of the chain of descending worlds (hishtalshelus): how much revelation of

G-dliness there will be in each world, according to its rank and its nature.
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Now, it is known that the revelation of the Infinite Light (Or Ein Sof), blessed be He, is through its

being enclothed in the Sefirah of Chochmah (wisdom), which is the level of ayin (nothingness) and

self-nullification (bittul); whereas in yesh (somethingness) the Infinite Light is not revealed,
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for “I and he cannot,” etc. Therefore “the reckoning of the world,” how much revelation there will
be in each world, is according to the measure of the revelation of Chochmah. For the truth is that
“You made them all with wisdom”;
1'131’1?37 AN 37T RIT QW 1237 TRoNaY QpnaY mwa 0153 MonT Nwabnn R IR
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but the enclothing of Chochmah is not equal in them all. Where Chochmah is abundant, there is
the higher level; and where it is diminished and contracted, it becomes lower and lower, etc.
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And what weighs out the level of Chochmabh is the matter of the measuring line (kav hamidah), as is
written elsewhere on the statement of the Raaya Mehemna at the beginning of Parshas Tisa: “A
stone to weigh with: this is the yud,” etc. And this is the meaning of “the reckoning of the world.”
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Now, this world, which is the very last concealment from the standpoint of the order of the chain of
descending worlds (hishtalshelus), and a darkness doubled and redoubled (for from the standpoint
of the order of hishtalshelus the revelation of Chochmah (wisdom) and of comprehension is greatly

diminished, etc.):
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it is the world of action, in which to draw down a revelation of the Infinite Light (Or Ein Sof),
blessed be He, above the hishtalshelus and the revelation that is in the higher worlds.
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That is, through the Giving of the Torah; for the Torah’s root and foundation is “in the holy moun-
tains,” the supernal Chochmah (Chochmah ila’ah) itself, regarding which they said, “The Torah
and the Holy One, blessed be He, are entirely one”; whereas the revelation of Chochmah in the

higher worlds is only a radiance from the level of the supernal Chochmah.
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Accordingly, through occupying oneself with the Torah one draws down below a revelation from
above the order of the chain of descending worlds (hishtalshelus). And this is “and let us calculate
the reckoning of the world”: to draw down blessing and flow from the source of the level of the
reckoning of the measuring line, the supernal thought, etc.
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And according to this one may also explain hamoshlim in its plain sense, as a term of mashal
(parable). That is, the Torah is called “the parable of the Ancient One” (meshal hakadmoni),
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for it is a parable and a garment for the level of “the Ancient One of the world,” whose revelation is
through the Torah, which is the supernal Chochmah (wisdom), as mentioned above; and as is writ-
ten in the discourse beginning “A person is obligated to become intoxicated on Purim”; see there

on this subject.
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Therefore through this, “come, let us calculate the reckoning of the world,” as mentioned above.
And likewise through the fulfillment of the mitzvos.
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Now, regarding the prohibitive commandments, it was explained above that through “the sitra
achra (the other side) being subdued, the glory of the Holy One, blessed be He, is elevated in all the
worlds.” And so too through the positive commandments; for regarding the mitzvah of charity our
Sages, of blessed memory, said: “Every perutah joins into a great reckoning (cheshbon gadol).”
RnPY X7 KT 12wM (27y 5797) OMAD AWAD M2 WY 1N2wn ROp] NYPOXRT *51 *>na 1m0
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For the level of Malchus (sovereignty) of the World of Atzilus (Emanation) is called cheshbon

(reckoning), as is written in the Zohar, Parshas Pinchas (220b): “And cheshbon: this is the world

that depends on speech.”
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For the division of the life-force (chayus) from the Infinite Light (Or Ein Sof) to all the worlds, in the
multitude of divisions of levels (“Is there any number to His legions?”), with no two creatures alike:
this is from the level of the supernal speech, from the variation of the combinations [of letters].
aw TT W™ 2791 0 CIR 1OXK R IR 9K D’PbN 727% 27y RARY AWAD2 R”N1 wrnd
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As is written elsewhere, in Parshas Va’eira, on the verse “And Elokim spoke to Moshe and said to
him: I am Havayah,” and on the verse “And David made a name,” in Iggeres HaKodesh.
awa 09107 ORAX 92072 ROZINT WPROY N2WNAT RIT QW 11°9Y 11270 °02 R PR na 197
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Therefore the level of Malchus, which is the level of the supernal speech: there is the reckoning; as
it is written, “He who brings out their host by number, He calls them all by name.” And see on this
in the Zohar, Bereishis (page 2a).
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And it is written, “He counts the number of the stars.” And this is the level of the spreading forth of
the life-force in the mode of the light that fills all worlds (memalei kol almin), to each and every one
as befits it, according to its makeup and its nature. And this is “Your eyes are pools in Cheshbon.”
TORMT 0°7277 90 NX D’PL{'N q27° 77721 0 MPW AMNYW 17232 05% ON9901 1772 NOW 1N 1799
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And see what is written in the discourse beginning “And you shall count for yourselves,” on the
matter of se’orah (barley) as shiur hei (the measure of hei), and in the discourse beginning “And
Elokim spoke all these words, saying,” etc.
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And this is [the meaning of] what is written in the Zohar, Parshas Pekudei (225b): “And it has, out-
side, another Kodesh (Holy) below, which stands beneath it and exists in reckoning,” etc.
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That is, the level of Malchus of Atzilus, the source of Beriah, Yetzirah and Asiyah, etc.; see there.
And see what is written below on the verse “Who can count,” etc., “and the number,” etc.
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Now, all this reckoning is the division of the life-force so as to become the multitude of creatures;
and of this it is said, “How many are Your works!” But the great reckoning is as it is written, “Praise

Him according to the abundance of His greatness.”
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For “His greatness” is the revelation of the Infinite Light, blessed be He, itself, from the level of the
light that encompasses all worlds (sovev kol almin); and “according to the abundance of His great-

ness” is that in this too there is a multitude
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of levels, one higher above another; as is known, what is now encompassing and surrounding will
be drawn down in the Time to Come in an inner mode, and higher, loftier encompassing [lights]
will be drawn down, etc.,
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as is written elsewhere on the verse “And it shall be on that day that a great shofar shall be

sounded,” etc. And this drawing-down is from the level of “His great Name.”
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And this is the meaning of the “great reckoning”: the revelation of the level of “the abundance of
His greatness,” the multitude of the higher lights. And this drawing-down is through the mitzvos,
as it is said, “He sows acts of charity, makes salvations (yeshuos) sprout”: the level of the 370 lights
(shin-ayin nehorin), which are drawn from the level of the great reckoning.
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Therefore the three levels of Chochmah (wisdom), Binah (understanding) and Daas (knowledge)
are each composed of a hundred, and this is the shin [300]; and the seven lower [Sefiros| are each
composed of ten,
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and this is the ayin [70], as is written in Etz Chaim, Sha’ar Arich Anpin, chapter 15, and by the
Ramaz (Rabbi Moshe Zacuto), Parshas Bereishis (end of page 4b): that is, the level of the multitude
of lights, etc.
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And see there in Etz Chaim, in the name of the Idra (128b), that they are the level of the “370 myri-
ads of lights.” And see what is written on the subject of the great reckoning in the explanation on
“And you shall count for yourselves,” and in the discourse beginning “And it shall be tzitzis for

”

you.
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And this is the meaning of “Come to Cheshbon,” which refers to the mitzvos, as our Sages, of
blessed memory, said: “and let us calculate the reckoning of the world: the loss of a mitzvah

against its reward,” etc.;
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that is, as with charity, “every perutah joins into a great reckoning,” “great” precisely, for it draws

down a revelation of the Infinite Light (Or Ein Sof), blessed be He, the light that encompasses all

worlds (sovev kol almin), the level of “His great Name.”
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And this drawing-down is into the level of the attribute of His Malchus (sovereignty), may He be
blessed, the source of Beriah, Yetzirah and Asiyah, which is called cheshbon (reckoning); and this
is “Come to Cheshbon.” And so it is too with all the mitzvos; and of this it is said, “And the number
of the children of Israel shall be,” etc.,
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“which shall not be measured and shall not be counted”: because they draw down from the level of

the great reckoning, etc.; as is written in the explanation on “Who can count,” mentioned above.
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Now, in the service of G-d there must also be two levels of reckoning. The first is as written in the

Zohar, Parshas Korach (178a): that every single night, before he lies down and before he falls

asleep,
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a person must make a reckoning of the deeds he did that whole day, and repent of them, and ask

for mercy concerning them, etc.; as this matter is written at length in Sefer Shel Beinonim, chapter

29.
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And the second is thought and contemplation of the greatness of the Infinite One (Ein Sof), blessed
be He, and of His sovereignty, above without end and below without limit, etc.; and that He “has
sanctified us with His commandments,” which are drawings-down of the Infinite Light (Or Ein Sof),
blessed be He, itself, etc.
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And the matter of “the city of Sichon” refers to prayer; for prayer is called tzelosa, as is written in
Daniel [6:11], “and he prayed (umtzalei) and gave thanks,” etc.; and “And Yitzchak entreated,” its
Targum is “And Yitzchak prayed (vetzalei).”
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The explanation is that mtzalei is a term of inclining, as in “tilt and pound” (atzlei vedoch) (in the
Gemara, at the end of the first chapter of Beitzah). And likewise the Targum of “You shall not bend

judgment” is lo satzlei.
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Now, prayer is in the manner of “Yehi ratzon” (May there be will): one draws down and makes the
level of will (ratzon), and will is the level of Keser (the Crown). And this is the meaning of “San-
dalphon ties crowns for his Maker from the prayers of Israel,” as is written on the verse “How beau-

tiful are your steps in sandals,” and in the discourse beginning “The Chanukah lamp,” etc.,
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“the mezuzah on the right,” etc. Now, the drawing-down of the level of Keser is this: that from

Malchus (sovereignty) of the World of Atzilus (Emanation) there comes to be Atik Yomin (the

Ancient of Days) and Keser for Beriah;
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and likewise from Malchus of the Infinite One (Ein Sof) there comes to be Atik Yomin and Keser for

Atzilus, as is written in Etz Chaim, Sha’ar 41, chapter 3, that Keser is the intermediary, etc.

qWnl 1w 172 07K IR NART 915725 0°0MY D°03wnnY U0 WD RNIPYE P 1Panaw 17y 1
L0977 PPNYRT NWDA 11 PPNY 0D 573 1N MPUERY N0 a3 nn®

And this is why prayer is called tzelosa, a term of inclining: one draws down and inclines, as it
were, the radiance of the Infinite Light (Or Ein Sof), blessed be He, so that it be drawn down to be at
the level of Keser (the Crown) for Atzilus. And this is also the meaning of Atik Yomin: from the ex-

pression “who moves (hamaatik) mountains,”
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and from the expression “which the men of Chizkiyahu copied (he’etiku),” which means transfer-
ring from one book to another. And so is the drawing-down from the level of Malchus of the Infinite
One (Ein Sof), so that there be “Yehi ratzon,” Atik and Keser for Atzilus, etc.
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And by this will be understood the saying of our Sages, of blessed memory, in the first chapter of

Berachos (end of page 5b), regarding one who did not wait for his fellow who was praying and left

him alone in the synagogue: “And not only that, but he causes the Shechinah to depart from Israel,

as it is said, ‘And the Rock is moved (vaye’etak) from its place.””
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For through prayer one brings about a drawing-down from above to below, and this is the drawing-
down of the level of Atik Yomin and Keser; and this is the indwelling of the Shechinah (Divine
Presence), as is written on this in the explanation on “I am black and comely”: that the level of
Malchus of Atzilus, when it becomes the Atik Yomin of Beriah, is the meaning of Shechinah, which
dwells (shochen) in Beriah, Yetzirah and Asiyah, etc.;
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see there. And therefore, conversely, because he disrupted his fellow’s prayer, it is said, “And the
Rock is moved,” etc., which is the departure of the Shechinah, G-d forbid.
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And this is why prayer is called sichah, a term of moving. And this is also the meaning of “And

Havayah turned (vayisha) to Hevel”: a term of turning; and it is the matter mentioned above in the

explanation of tzelosa as a term of inclining.
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Along these lines one may also explain the saying of our Sages, of blessed memory: “When Israel
say, ‘Amen, yehei shmei rabba (may His great Name),” the Holy One, blessed be He, nods His

head”; as this matter is explained at the end of Parshas Shelach.
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But the meaning of the nodding, it may be said, is that it is like “And Havayah turned to Hevel,” as

mentioned above. And this is the meaning of “like the sweetness of the speech (si’ach) of the as-
sembly of the holy seraphim.”
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For the meaning of si’ach is as mentioned above regarding prayer, which is called sicho (his
speech). Now, opposite this there is also “the city of Sichon”; and it is along the lines of what is writ-
ten of the Generation of the Dispersion: “Let us build ourselves a city,” etc.;
277y 7 0wy) 12 Y RT ANR2 PPN (R 77y A7) 120 012 W)
and as is written in the Zohar, Parshas Noach (page 74a): “Let us establish in this place a city,” etc.
(and there, page 74b);
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that is, the drawing of the level of letters into the side of kelipah (the husk), such as evil speech and
the like. And see what is written on the verse “This shall be the law of the metzora”: that every com-
bination [of letters] is called a house, and speech as a whole (klalus hadibbur) is called a city.
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And of this our Sages, of blessed memory, said: “like this ayir (young donkey) that goes after pleas-

ant talk (sichah),” etc. And see what is written in Parshas Vayechi on the verse “Binding his foal to

the vine,” in the explanation of iroh (his foal).

v”2P A7) P’?D B AmA Py 1o m nMmIYoIAw NPNIR 1°3¥2 ¥75 °2392 >No10% 11”72 N5Wa *HM
(279 R”3 AT [2 7y 710] 27P0

And in Parshas Beshalach, in the discourse beginning “To My mare among Pharaoh’s chariots,” on
the subject of the letters of the opposing side, etc. And see the Zohar, Parshas Balak (end of page
199b, and page 201b);
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and see Etz Chaim, Sha’ar 48, chapter 3, on the explanation of “If you soar as high as the eagle,
from there I will bring you down, says Havayah”; and the explanation
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is that “says Havayah,” His speech, is what brings down and lowers the kelipos, the evil inclination
and the sitra achra (the other side); and so too a person, through his occupation with the Torah,
etc.; as is written in Parshas Mikeitz, in the discourse beginning “Sing and rejoice, O daughter,”

etc.
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And this is [the meaning of] “And He tells man what his speech (sicho) is”: that is, if he was not en-
ticed by his inclination to be drawn, G-d forbid, after forbidden letters and words, but rather his

speech is the Torah, which is the level of Mah, etc., as mentioned above.
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