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See, for G-d Has Given You the Shabbos

The mitzvos of the week draw G-d’s own delight, the hidden
“source of life,” along the “ways of pleasantness,” but during the
week it stays concealed and only on Shabbos is it revealed. So we
bless the weekday mitzvos in the past tense, “Who has sanctified

us,” pray on Shabbos, “Sanctify us with Your mitzvos,” and

receive a Shabbos that matches the work of our week.
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THE BIG IDEA

The mitzvos of the week draw G-d’s own delight, the hidden “source of life,” along
the “ways of pleasantness,” but during the week it stays concealed and only on

Shabbos is it revealed. So we bless the weekday mitzvos in the past tense, “Who has

”

sanctified us,” pray on Shabbos, “Sanctify us with Your mitzvos,” and receive a

Shabbos that matches the work of our week.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with the verse about the manna and two teachings of the Sages: everything about
Shabbos is double, and Shabbos equals all the mitzvos. Its question: why on Shabbos do we ask, “Sanc-
tify us with Your mitzvos,” when every blessing over a mitzvah says “Who has sanctified us,” in the
past? The answer starts from “the way of Havayah.” The World to Come was created with the yud, a
contraction that condenses G-d’s infinite delight, the “source of life” that is “with You,” into something
the souls can grasp; this world, with the hei, expansion. Delight is the inner core of G-d’s will, and each
mitzvah draws down its own particular delight, so the mitzvos are “ways of pleasantness.” During the
week this drawing down stays hidden; on Shabbos it is revealed, which explains both forms of the
blessing and why Shabbos equals all the mitzvos. So Shabbos is given “to you,” in the measure of your
week. Prayer, the ladder joining higher and lower, raises the week’s deeds and draws down entirely
new light once the Torah and mitzvos have built the vessels; on weekdays that light stays within Atzilus,

and on Shabbos it is revealed below.
OUTLINE

1 The question -2

The Midrash on “See”: everything about Shabbos is double, and Shabbos equals all the mitzvos. Why does
Shabbos say “Sanctify us with Your mitzvos” as a request, while other blessings say “Who has sanctified
us”? The answer begins with why the Torah and mitzvos are called “the way of Havayah.”

2 With the yud the World to Come was created 13-10

The ten utterances reach the worlds only through contraction. The World to Come is the souls’ delight in
grasping G-dliness, possible only through a great contraction of the “source of life” that is “with You”: the
yud, a point that concentrates without hiding, like concise teaching, the Written Torah or a father’s seed.
The hei, expansion, forms the revealed world, called “this world.”
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Drawn down through the Torah and mitzvos

Both the yud and the hei are revealed only through an arousal from below, the Torah and mitzvos, whose
root is G-d’s essential delight. The soul, “the lamp of Havayah,” makes the Name shine; the mitzvos are
“ways of pleasantness,” in general kindness, Torah and service, and in particular each mitzvah.

m-14

The source of delights 115-21
“With You” is G-d’s Name, the Infinite Light, nullified within Him. Its delight comes from nothing outside

it and is higher than wisdom; all the delights of this world, and even of the lower and higher Gan Eden, are

only glimmers of it.

Will and delight 122-28
The will in the mitzvos is the “back,” one and the same in all of them; the delight within it is the “face,”
particular to each mitzvah, as each sense has its own pleasure. So the mitzvos are particular paths draw-

ing the delight from concealment into revelation, and charity, which includes them all, is named in “the

way of Havayah.”

Six days and Shabbos 129-33
“Six days you shall work” is the service of the week, with its plowing and sowing; the mitzvos awaken the
supernal delight but leave it hidden, and Shabbos reveals it. Hence “Who has sanctified us” on weekdays

and “Sanctify us with Your mitzvos” on Shabbos, and Shabbos equals all the mitzvos.

Prayer, the ladder and the crown 134-37
Prayer is the ladder of the four worlds that joins higher and lower: it raises the deeds of the mitzvos and

draws the delight down, forming crowns from the refined sparks. The “two Shabbosos,” “Keep” and “Re-
member,” and the two “passings” at the Sea are its ascent and descent.

Given to you 138-40
Shabbos reveals only what the week prepared, as with the double portion of manna: “See, for G-d gives

you” the Shabbos, in the measure of your service, so it is in your hands to add to it or diminish it.

Entirely new light 141-45

The Torah and mitzvos build the 248 “limbs of the King”; prayer, like the power to beget, draws entirely
new mochin from above the ordinary order, as “the Augustus sits.” During the week this stays within
Atzilus; on Shabbos the light of Abba descends and is revealed below.

KEY CONCEPTS

The source of life 0°°r17pn

The Infinite Light, G-d’s Name, which is “with” Him and
wholly nullified within Him; it is the source of all life and
delight, while His essence itself is beyond being called a
source.

The supernal delight 77°%y7 a1y

G-d’s own delight, which comes from nothing outside it
and is utterly simple; it is the inner dimension of His will
and the root of the mitzvos.

likuteitorah.com/likkutei-torah/beshalach/1/

The yud and the hei X7 777

The yud is contraction that concentrates the light without
hiding it, the source of the World to Come, the hidden
world; the hei is expansion, which forms the revealed
world.

Back and face 0°1910°°718

The will in the mitzvos is the “back,” undivided and the
same in all of them; the delight within it is the “face,” par-
ticular to each mitzvah.



Ways of pleasantness 03117377

The mitzvos as paths along which noam Havayah, G-d’s
delight, is drawn from concealment into revelation.

Prayer as a ladder 0710

Prayer joins higher and lower: it raises the deeds of the
mitzvos as “feminine waters” and draws new light down
from above, forming crowns for the King.
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Weekday and Shabbos nav in

During the week the mitzvos draw the light down while it is
still hidden; on Shabbos it is revealed below, which is why
Shabbos is called “a delight.”

New mochin 2°w7n 7°mn

Entirely new light drawn down through prayer from above
the ordinary chain of descent, like the procreative power;
it needs the vessels built by the Torah and mitzvos.
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SECTION 1 - 11-2

The question
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“See, for G-d has given you the Shabbos, etc.” In Midrash Tehillim (section 92): What is [the mean-
ing of] “See”? Rabbi Yitzchak said: everything to do with Shabbos is double. The omer is double:
“two omers for each one.”
The maamar opens with Moshe’s words about the manna: on the sixth day G-d gave a double portion so that
Israel could rest on Shabbos. The Midrash on Psalm 92, “A psalm, a song for the Shabbos day,” explains the
word “See” with Rabbi Yitzchak’s teaching that everything connected with Shabbos is double, beginning with

the manna: on Friday each person gathered two omers (the daily measure) instead of one.
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Its offering is double: “And on the Shabbos day, two lambs, etc.” Its admonitions are double: “Re-
member” and “Keep,” etc. And in [Midrash] Rabbah on Beshalach, at the end of section 25, [it says]
that Shabbos is equal to all the mitzvos, etc.; see there.
Rabbi Yitzchak’s list continues: the Shabbos offering is two lambs, and Shabbos is commanded twice, with
“Remember” in the Ten Commandments of Exodus and “Keep” in those of Deuteronomy. The Midrash

Rabbah adds that Shabbos is equal to all the mitzvos; the maamar will explain both teachings, the doubling
(paragraph 37) and Shabbos’s weight against all the mitzvos (paragraph 33).
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And so it is in the Jerusalem Talmud, at the end of the third chapter of Nedarim. Now, [we need] to
understand why on Shabbos we say, “Sanctify us with Your mitzvos,” in the form of a request for the
future, etc.,

The Jerusalem Talmud (end of the third chapter of Nedarim) also says that Shabbos is equal to all the

mitzvos. Then comes the question behind the whole maamar: in the Amidah of Shabbos (and Yom Tov) we
say, “Sanctify us with Your mitzvos,” asking for something still to come.
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while in all the blessings of the weekdays, and also in all the blessings over the mitzvos, we say,
“Who has sanctified us with His mitzvos”: that He has already sanctified us, in the past, etc.

In the blessings said on weekdays, and in every blessing over a mitzvah, we say instead “Who has sanctified
us with His mitzvos,” in the past tense, as something already done. Why should Shabbos alone be phrased as
arequest? The answer comes in paragraph 33.
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But the matter will be understood through an introduction: to understand the reason that the Torah
and the mitzvos are called by the name “the way of Havayah,” as it is written, “Its ways are ways of
pleasantness, etc.”

Before answering, the Alter Rebbe sets out an introduction: why the Torah and its mitzvos are called “the way

of Havayah,” as Proverbs says of the Torah, “Its ways are ways of pleasantness.” A “way” will turn out to
mean a path along which G-d’s hidden delight is drawn down into revelation.

SECTION 2 - 13-10

With the yud the World to Come was created
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And likewise, “And they will keep the way of Havayah, etc.” For it is written, “For with Yah,

Havayah formed (tzur) the worlds”: with the yud the World to Come was created, as is known.
Genesis 18:19 says that Avraham’s descendants will “keep the way of Havayah,” another verse that calls the
mitzvos a “way.” To explain this “way,” the maamar turns to Isaiah 26:4, which the Talmud (Menachos 29b)

reads as saying that G-d formed two worlds with the two letters yud and hei: the World to Come with the yud
and this world with the hei.

772 QWA O PR 2T 10 K23 12 TP IR 1% 100 79YRD NI 2108 DI 190° TR 17200 U
7849 535 10 BYYR RN21 MINARA TP 31T 1A R 00

And [we need] to understand how there can be any form of a letter Above, such as the form of the
letter yud, with which [the World to Come] was created, etc., since there is no body or form there,
heaven forbid. However, it is known that the world was created with ten (yud) utterances, etc.

The difficulty: a letter has a shape, but Above there is no body or shape at all, so what can it mean that the

World to Come was created with the form of a yud? The answer begins from the Mishnah, “With ten utter-

ances the world was created”: the maamar writes ten as yud, the letter whose numerical value is ten.
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And their root is the ten words (dibros), “with wisdom, with understanding and with knowledge,
etc.,” as is explained elsewhere. And even this [comes]| to shine only through many contractions
(tzimtzumim),
The ten utterances have a root, the “ten words”: the ten things through which, according to the Talmud
(Chagigah 12a), the world was created, “with wisdom, with understanding and with knowledge,” with

strength, rebuke and might, with righteousness and justice, with kindness and compassion. Even these shine
forth only through many contractions.
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for in truth He, may He be blessed, is far, far above wisdom and understanding, etc., as in the say-

”

ing, “Not that You have a known justice, etc.,” “and not of any of these attributes at all.”

The reason: G-d Himself is far above wisdom and understanding. Elijah’s prayer in the introduction to the
Tikkunei Zohar says that He does not have a “known” attribute of justice, and is not any of these attributes at
all.
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For no emanated or created being bears any comparison at all to His essence, may He be blessed,

even more so than the physical bears none to the spiritual, as is known and explained elsewhere.

No emanated being (in the World of Atzilus) or created being (in the worlds below it) bears any comparison
to His essence; the gap is greater even than the gap between the physical and the spiritual. So the divine at-

tributes, and the utterances that come from them, can reach the worlds only through contraction.
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And this is [the meaning of] “For I said, The world will be built with kindness”: the world must be
built with the ten utterances through the raising of mayin nukvin (feminine waters), etc., as is ex-
plained elsewhere, in the discourse beginning “To my mare among the chariots [of Pharaoh].”
This is how the maamar reads Psalms 89:3, “For I said, The world will be built with kindness”: the world has
to be built through the ten utterances, and this depends on the raising of mayin nukvin, the “feminine wa-

ters,” the arousal that rises from the lower beings. The maamar refers to its fuller treatment in the discourse
“To my mare among Pharaoh’s chariots” (Likkutei Torah, Shir HaShirim).
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Now, it is written, “For with You is the source of life, etc.” The meaning is this: the World to Come,
as is known, is the souls’ taking pleasure in the radiance of the Shechinah (Divine Presence); and
this pleasure that they take is

Psalms 36:10, “For with You is the source of life,” is the key verse of the maamar. The World to Come is the

state the Talmud describes: the righteous take pleasure in the radiance of the Shechinah, G-d’s indwelling
presence.
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only through the comprehension with which they grasp G-dliness specifically, as is plainly seen:
whoever does not grasp the idea does not take pleasure or delight [in it] at all, etc.
That pleasure comes only through comprehension: the souls delight in G-dliness to the extent that they

grasp it. Everyday experience shows the same: a person who does not understand an idea takes no pleasure
in it.
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If so, the supernal, G-dly delight has already come to be grasped, to be a yesh (an existent) and a
“something” in the comprehension of the souls, to the point that they actually take pleasure [in it],
etc.

Since the souls’ pleasure depends on comprehension, the supernal delight of G-dliness must already have

come down to where it can be grasped. It has become a yesh, something with definite existence in the souls’
understanding, so that they truly enjoy it.
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And this is what is written, “To cause those who love me to inherit yesh (substance)”: the level of an
actual yesh, as is explained elsewhere. And in truth, this level of the revelation of the supernal de-
light, which descended so far as to be a yesh and a thing, etc., is impossible except through a very
great contraction (tzimtzum) of the essence of the supernal delight, as is known.

Proverbs 8:21, “to cause those who love me to inherit yesh,” is read this way: the souls inherit a yesh, the di-

vine delight become something they can grasp. Such a descent, from the essence of the supernal delight to
something graspable, is possible only through a very great contraction (tzimtzum).

likuteitorah.com/likkutei-torah/beshalach/1/ 8



LIKKUTEI TORAH - BESHALACH - MAAMAR 1 M3 Nawn 0oo 1N1°7 5319

Ry MnRwln 1°I0aw 0%onn 55 MPnY 0°2ynn 55 MpPr v 20N pn TRy %0 I

Mnsya
And this is [the meaning of] “For with You is the source of life”: the source of all delights and the
source of all the life that the souls enjoy is “with You,” in Your essence

So the verse means: the source of all delights and of all the life that the souls enjoy is “with You,” within

G-d’s essence. What reaches the souls is only a revelation from that source.
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(and see the Zohar, Part III, Parshas Tzav, folio 34, end of side a, and Parshas Emor, [folio] 101a;
and in the book Megaleh Amukos, [which] explains that mekor chayim (“source of life”) has the nu-
merical value of Or Ein Sof). And the revelation of the delight drawn down to the souls has no com-
parison at all with You, for it descended through a great contraction, as mentioned above.
The parenthesis sends the reader to the Zohar on Tzav and on Emor, where this verse is discussed, and to the
Megaleh Amukos, which notes that mekor chayim (“source of life”) and Or Ein Sof (“the Infinite Light”) have

the same numerical value, 414. The revealed delight that reaches the souls bears no comparison to its
source “with You,” because it came down through a great contraction.
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And this is the meaning of “With the yud the World to Come was created”: that is, through the great
contraction of the letter yud, as, by way of analogy, the yud is written like a small point, as men-
tioned above.

This is what “with the yud the World to Come was created” means. The yud, the smallest letter, written as a
mere point, stands for the great contraction through which the World to Come comes into being; the “form”
of the yud Above is the form of this contraction, not a physical shape.
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So too, the manner of drawing down the delight from concealment into the revelation described

above is the source of the entire World to Come, in which the souls take pleasure;

As the yud is a single point, so the way the delight is drawn from concealment into revelation, through this
contraction, is the source of the entire World to Come that the souls enjoy.
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that is, because it includes all the finest particulars of the delights in which the souls delight in G-d
in Gan Eden. And this is [the meaning of] “With the yud [the World to Come] was created, etc.”

That source is like a point because it holds, in concentrated form, every particular of the delights that the
souls take in G-d in Gan Eden. This is why the World to Come is said to be created with the yud.
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And elsewhere it is explained that every drawing down is through the Name Havayah: that is, the
yud is contraction, the hei expansion and the vav drawing down, etc.

Every drawing down of divine light follows the four letters of the Name Havayah. The shapes suit the mean-
ings: the yud, a mere point, is contraction; the hei, which has breadth and length, is expansion; and the vav,
aline drawn downward, is the drawing down.

DIZMY >y 978 5715 01 7IPn M2 RITY 772 710 X TIRD 7OWRT NI1PID TTOW D1EnE RIT TN
219 NWR I 1772 9% 92 70 *RN2 et Daph 191w 270 monn

The yud is contraction: for there to be a drawing down from the Infinite Light (Or Ein Sof), blessed
be He, which is the level of “the source of life” mentioned above, it must come through a contrac-
tion first, so that they will be able to receive [it], as is explained in Torah Ohr, at the end of Parshas
Lech Lecha, in the discourse beginning “Sarai your wife, etc.”

The yud comes first because the Infinite Light, the “source of life,” is too great to be received as it is: it must

first be contracted so that the recipients can receive it. The maamar refers to Torah Ohr’s discourse on
Sarai’s name at the end of Lech Lecha, which paragraph 10 summarizes.
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And this contraction is not a complete concealment and hiding, but rather in the manner of “A

person should always teach his student in a concise way, etc.”

The contraction of the yud does not hide the light entirely; it condenses it, the way the Sages say a teacher
should teach “in a concise way,” packing the whole content into few words.
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And as [with] the Written Torah, in which all that comes at length in the Oral Torah is alluded to
concisely; for this reason the Written Torah is called “the instruction of your father” and the Oral
Torah is called “the teaching of your mother”: just as the father’s drop contains the whole power of
the child’s 248 limbs, in a concise way, etc.

The Written Torah alludes briefly to everything that the Oral Torah spells out at length. That is why the

Written Torah is called “the instruction of your father” and the Oral Torah “the teaching of your mother”
(Proverbs 1:8): the father’s drop holds, in concentrated form, the power of all 248 limbs of the child.
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Therefore this level is likened to the letter yud. And from it the hei, which is expansion, is afterward
drawn down, like the revelation of the Written Torah when it is revealed in the Oral Torah in length
and breadth, etc. And as is explained on this in Biurei HaZohar, Parshas Acharei, on the saying
there on folio 79b, “Bring an atonement for Me”; see there.

Therefore this concentrated level is likened to the yud, a single point. From it the hei, expansion, is then

drawn out, as the Written Torah unfolds “in length and breadth” in the Oral Torah. The maamar refers to
Biurei HaZohar on Parshas Acharei, on the Zohar’s saying “Bring an atonement for Me” (folio 79b).
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And this is the meaning of “With the yud the World to Come was created”: the level of the World to
Come is what has already been drawn down and revealed at the level of comprehension, and that is
the level of the hei; and the source and root of the coming into being of this level is through the
yud.

This explains “with the yud the World to Come was created.” The World to Come itself, the delight that has al-

ready been drawn down and revealed so that souls can comprehend it, is the level of the hei (revelation); its
source and root, the concentrated contraction from which it comes, is the yud.
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And see what is written further on the subject of “With the yud the World to Come was created” in
the discourse beginning “I am black, yet comely”: “black fire.” And since the yud afterward divides
into many fine particulars, it is said,

For more on this teaching the maamar refers to its discourse on “I am black, yet comely,” on the Torah’s

“black fire.” Because the yud, though a single point, later divides into countless particulars, the verse is read
as speaking of all that the yud and the hei “formed”: every particular of the two worlds.
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“For with Yah [He| formed (tzur) the worlds”: with the yud were formed all the particulars of the de-
lights of the souls in the World to Come, and with the hei were formed all the finest particulars of
the coming into being of the created beings below, as it is written, behibaram, “with the hei He cre-
ated them”

With the yud were formed all the particular delights of the souls in the World to Come; with the hei, every de-

tail of the coming into being of the creatures below. The Talmud and the Midrash read behibaram (“when

they were created,” Genesis 2:4) as be-hei bera’am, “with the hei He created them.”
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(see on this in Iggeres HaKodesh, in the letter beginning “And David made a name,” and see what
is written in Torah Ohr, Parshas Lech Lecha, in the discourse beginning “Sarai your wife, etc., [for]
Sarah is her name,” on the reason why, for Sarah to give birth, the power of the yud was taken from
her and the power of the hei given to her in its place;

A parenthesis begins. It refers to Iggeres HaKodesh (the letter beginning “And David made a name”) and to

Torah Ohr’s discourse on Sarah’s name: G-d changed her name from Sarai, which ends in a yud, to Sarah,

which ends in a hei, and only then could she give birth.
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for although Above, in the drawing down from the Infinite Light (Or Ein Sof) into the World of
Atzilus (Emanation), it is specifically through the yud, which is the level of contraction, etc., never-
theless below, in the drawing down from the level of Sarah, which is Malchus (sovereignty) shining
into Beriah, Yetzirah and Asiyah, it is the very opposite: if the light were contracted, there would be
darkness and complete concealment, etc.
The reason given there: Above, in the flow from the Infinite Light into Atzilus, every drawing down needs the
yud’s contraction first. But Sarah stands for Malchus as it shines into the lower worlds of Beriah, Yetzirah

and Asiyah, and there it is the reverse: contracting the light would leave only darkness and complete con-
cealment, so there life is brought forth through the hei, expansion.
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And see what is written along these lines in the Biur on “When you go out,” concerning “and she
shall shave her head,” on the subject of the hairs: Above they are of immense holiness, the thirteen
tikkunim of the beard (tikkunei dikna), and “the hair of His head like pure wool, etc.”

A similar point is made in Likkutei Torah’s Biur on the discourse “When you go out [to war],” on the captive

woman who must shave her head. Hair Above is of great holiness: the thirteen tikkunim of the beard (associ-

ated with the thirteen attributes of mercy) and, in Daniel’s vision, “the hair of His head like pure wool.”
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And of the nazirite: “He shall be holy; he shall let the locks grow, etc.” This is not so with a woman:
“Awoman’s hair is ervah (nakedness), etc.” For the hairs too are the level of contraction, etc.

Hair is holy also for the nazirite, who must let his hair grow. Of a woman, though, the Talmud says that her
hair is ervah, something to be covered. The common thread, the maamar says, is that hair too is a form of
contraction: in the higher levels contraction is holy, while at the level that shines into the worlds below

(Malchus, represented by the woman, as Sarah was) contraction means concealment.
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And from all this the reason will be understood here too, why this world was created specifically
with the hei; and from this will be understood what is written further on, that one must always draw
down the level of the hei, with which this world was created, so that there will not be contraction
and darkness but rather expansion and breadth, so that there will be a revelation of G-dliness, etc.)
From all this follows why this world was created specifically with the hei, expansion: here contraction would
mean darkness. Further on, the maamar says, the hei must constantly be drawn down into this world, so that

instead of contraction and darkness there is breadth and a revelation of G-dliness. Here the parenthesis
ends.
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from nothing into something. And not only this lowly world, but all the worlds of Beriah, Yetzirah
and Asiyah, which are called the separate worlds, [being] finite (ba’alei gevul), and included in this
are also the higher worlds, which are at the level of limited comprehension, etc.;
The main line resumes: the hei forms everything that comes into being “from nothing into something.” This
means not only our lowly physical world but all three lower worlds, Beriah, Yetzirah and Asiyah, called “the

separate worlds” because their beings are finite and feel separate from G-d. This includes even the higher
worlds, since they too grasp G-dliness only within limits.
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and the only difference between the yud and the hei is that with the yud the hidden world (alma
de’iskasya) was created, which is the World to Come, [where they| take pleasure in the radiance
mentioned above, and with the hei the revealed world (alma de’isgalya) was created, etc.

So the yud and the hei differ only in this: the yud created the hidden world (alma de’iskasya), the World to

Come, where souls enjoy the radiance of the Shechinah, while the hei created the revealed world (alma
de’isgalya).
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These are the worlds that came into being from nothing into something and a thing, etc. And it is
called “this world” because they are the revealed world; that is why it is called “this world”: “this”
(zeh), on account of the level of revelation, to the point that one can point to it with a finger, etc.
The revealed world is all the worlds that came into being as “something,” as existence. It is called olam
hazeh, “this world,” because the word “this” (zeh) is said of what is so plainly revealed that one can point to it
with a finger.
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So too, [when] it is said, “With the hei this world was created,” the point is the level of the revealed
world, which is called “this” (zeh). (And it can be said further that it is called “this world” because it
is written, “G-d has also made this one (zeh) opposite that one (zeh),” in Ecclesiastes, chapter 7,
[verse] 14.

So the Talmud’s statement that “with the hei this world was created” refers to the whole revealed world, the

world of “this.” In a further parenthesis the maamar suggests a second reason for the name, from
Ecclesiastes 7:14: G-d made “this one opposite that one,” holiness and its opposite.
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And in this world the two levels are mixed together, for the G-dly soul is enclothed in a body [made]
from the skin of the serpent, etc. Therefore the two levels of zeh mentioned above are mixed to-
gether in it; that is why it is called “this world.”

In this world both are mixed together: the G-dly soul is clothed in a body that the Zohar calls “the skin of the
serpent.” Because both kinds of “this” are mixed in it, it is called “this world.”
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And therefore too [it is| “today to do them,” specifically, and to draw down this level of zeh, which
is what is written, “This (zeh) is my G-d, and I will glorify Him”; whereas of the Time to Come our
Sages, of blessed memory, said that “in them there is neither merit nor obligation,” in Shabbos,
chapter 23, folio 151b.)

That is why the mitzvos are to be done “today,” in this world, and why here one is to draw down the level of

“this,” as Israel sang at the Sea, “This is my G-d,” when (as Rashi explains) they could point to Him. Of the
days of Mashiach, by contrast, the Talmud says that they hold “neither merit nor obligation.”
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SECTION 3 - 111-14

Drawn down through the Torah and mitzvos
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2. Now, [as for] this level of the revelation of the drawing down from concealment, whether with the
yud, with which the World to Come was created, so that [the souls] take pleasure in the radiance,
etc.,

Chapter 2 begins. The revelation of G-dliness drawn down from concealment, whether through the yud, the

source of the World to Come where souls enjoy the radiance of the Shechinah, or through the hei that forms
the lower worlds, does not come about by itself.
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or in Beriah, Yetzirah and Asiyah, which “with the hei He created,” etc.: for to draw down the reve-
lation of the hei into Beriah, Yetzirah and Asiyah, so that “the world will be built with kindness,”
and as it is written, behibaram, [read] be’Avraham (“through Avraham”), is through an arousal
from below, as is explained in Iggeres HaKodesh, in the letter beginning “And David made a
name.”
Drawing the hei down into Beriah, Yetzirah and Asiyah, so that “the world will be built with kindness,” re-
quires an arousal from below. The Midrash reads behibaram (“when they were created”) as be’Avraham,
“through Avraham,” that is, in the merit of Avraham, the man of kindness (Chesed), so the two verses say the

same thing; the maamar refers to Iggeres HaKodesh, the letter beginning “And David made a name,” for
this idea.
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And it is only through Torah and mitzvos specifically, as it is written, “And He placed him in the
Garden of Eden to work it and to guard it”: “to work it” — these are the 248 positive command-
ments, etc.

That arousal from below is the Torah and its mitzvos, and nothing else. G-d placed Adam in the Garden of

Eden “to work it and to guard it,” and the Zohar reads “to work it” as the 248 positive commandments (and
“to guard it” as the prohibitions).
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That is, the revelation of the level of the supernal delight in Gan Eden is increased specifically
through the 248 positive commandments. And this is [the meaning of| “Let every soul praise Yah”:
tehallel (“praise”) is a term of praise and a term of illumination, as it is written, “When His lamp
shone (behilo).”

So the revelation of the supernal delight in Gan Eden grows specifically through the 248 positive command-

ments. The maamar reads Psalms 150:6, “Let every soul praise Yah,” in this light: tehallel means both
“praise” and “shine,” as in Job’s words, “When His lamp shone (behilo) over my head.”
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That is, the soul is to draw down the light and revelation of the Name Yah, so that there be a revela-
tion and drawing down of the yud in the World to Come and a drawing down of the hei in this

world.

“Let every soul praise Yah” therefore means: let the soul make the Name Yah shine, drawing down its yud
into the World to Come and its hei into this world.
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Therefore the soul is called “the lamp of Havayah”: it is the level of a lamp that draws down the

Name Havayah, so that “with Yah, Havayah formed (tzur) the worlds,” as is explained on this in

Torah Ohr, Parshas Miketz, in the discourse beginning “Sing and rejoice, O daughter [of Zion].”
This is why Proverbs calls the soul “the lamp of Havayah”: it is the lamp that draws down and lights up the

Name Havayah, so that “with Yah, Havayah formed the worlds.” The maamar refers to Torah Ohr’s discourse
“Sing and rejoice, O daughter of Zion” (Miketz) for more on this.
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Now, the reason that this drawing down is specifically through mitzvos will be understood from the
fact that the root of the mitzvos is in the level of the inner dimension (pnimiyus) of the supernal de-
light, as it is written of the Torah, “And I was with Him, etc.,

Why are the mitzvos specifically the way to draw this delight down? Because their root is in the inner dimen-

sion of the supernal delight. In Proverbs 8 the Torah speaks of itself: “And I was with Him ... a delight
(sha’ashuim), day by day.”
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a delight (sha’ashuim)”: that is, the level of the King’s delights in His own essence, as is explained
elsewhere, which is the essential supernal delight called the source of all delights, etc., the level of

“For with You is the source of life, etc.,” mentioned above.

The maamar reads this as the King’s delight in His own essence, G-d’s delight in Himself, which is called the

source of all delights. It is the very level that “For with You is the source of life” describes.
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But for this delight to be revealed, from concealment into revelation, in the souls in Gan Eden and

the like, which is what is written, “and my delights are with the children of man, etc.,” this is

This delight is to be revealed in the souls in Gan Eden, as the next verse says, “and my delights are with the
children of man.” But that revelation does not come about by itself.

NRIY D DPRZY DIWYY N2 7°70 1PMIZNa AWTP WK 1IRRI MR 100 07 DY RDX
LRV Ay 2192 0700 XY TR mMgnn P 19737 1100

only through the Torah and the mitzvos, as one says, “Who has sanctified us with His mitzvos,”
which are the level of essential delights, etc.; and through this intention of the blessing over the
mitzvah, the supernal delight is drawn down and comes into revelation.

It comes only through the Torah and the mitzvos. The blessing “Who has sanctified us with His mitzvos” says

as much: the mitzvos are G-d’s own essential delights, and through the intention of the blessing over a mitz-

vah the supernal delight is drawn down into revelation.
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And this is [the meaning of] “one who engages in Torah lishmah,” for the sake of the Torah: that is,
he draws down the level of the essential delights that are in the Torah into revelation in the word of
halachah. And therefore it is said of the Torah, “Its ways are ways of pleasantness, etc.,”

The same holds for Torah study. One who learns Torah lishmah, for the sake of the Torah itself, draws the es-

sential delights hidden in the Torah into revelation in the words of halachah. That is why Proverbs says of the

Torah, “Its ways are ways of pleasantness.”
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in Proverbs, chapter 3, [verse| 17. Noam (“pleasantness”) means sweetness, and noam Havayah
(“the pleasantness of Havayah”) is the level of the essential supernal delight, the level of “For with
You is the source of life”

]

Noam, “pleasantness,” means sweetness, and noam Havayah (“to behold the pleasantness of Havayah,”

Psalms 27:4) is the essential supernal delight, the “source of life” of Psalms 36:10.
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(and see the Pardes, under the entry Noam; and the Zohar, Part III, Parshas Shelach Lecha, folio
161b, on “And now, let the power of Ado-nai be great,” explaining that noam Havayah is the matter
of “the power of Ado-nai,” the power drawn from Atika Kadisha, the most hidden of all hidden, etc.;
see there. And see what is written in the discourse beginning “And now, let [the power| be great.”
And see Me’orei Or, the letter nun, section 13).
The parenthesis gives further sources. The Pardes, Rabbi Moshe Cordovero’s work of Kabbalah, under noam,
calls noam Havayah the flow that comes to Malchus from Keser by way of the rungs of a ladder; the Zohar on

Shelach calls it the “power” that comes from Atika Kadisha, the most hidden of all; and Me’orei Or, a

Kabbalistic lexicon, links noam to Binah.
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And the Torah is called a “way,” for in it are the ways, the paths and the course of the drawing down
of the pleasantness of Havayah from concealment into revelation, like, by way of analogy, a road

on which one goes from place to place, etc. And darchei (“ways of”) is a plural form.

The Torah is called a “way” because it is the route along which the pleasantness of Havayah travels from
concealment into revelation, as a road leads from place to place. And the verse says “ways,” in the plural.
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Now, the Pardes, under the entry Derachim (“ways”), explains that they are Chesed (kindness),
Gevurah (restraint) and Tiferes (beauty); and these are the levels of Torah, [divine] service and acts
of kindness, which are the general categories of the Torah.

The Pardes explains the plural “ways” as Chesed, Gevurah and Tiferes. These correspond to the three things

on which, according to the Mishnah (Avos 1:2), the world stands: Torah, divine service and acts of kindness,
the general categories of the whole Torah.

VWY AR 1M 02 .01 RO AwRA 77 7%,09977 nwhwa ntapl AwRD PR M
219 MIATHN TN 219°P N1139R RIAW 77129 1733 A IR523Y L7I00 DR

And of this our Sages, of blessed memory, said, “A woman is acquired in three ways (derachim)”:
the woman is the Community of Israel. “With money” — this is acts of kindness. “And with a docu-
ment” — this is the letters of the Torah. “And with cohabitation” — this is [divine] service, which is
the offerings (korbanos), the drawing near (kiruv) and union of the levels, etc.
The Mishnah’s three ways in which a woman is betrothed are read as the three general ways of drawing down
the divine delight. The woman is the Community of Israel, bound to G-d; money is acts of kindness, the doc-

ument is the letters of the Torah, and the marital union is divine service, the offerings, whose name, kor-

banos, speaks of drawing near (kiruv) and of uniting the levels.
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And now prayer is in place of the offerings: the eighteen blessings of prayer correspond to the

eighteen vertebrae of the spine, through which the flow (shefa) is drawn from the brain, etc. But in

particular, each mitzvah is the level of a “way” for drawing down the pleasantness of Havayah.
Today prayer takes the place of the offerings. Its eighteen blessings correspond to the eighteen vertebrae of

the spine, through which the flow of life passes from the brain to the body. Beyond these three general ways,
each individual mitzvah is itself a “way” for drawing down the pleasantness of Havayah.
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Noam Havayah means that the level of pleasantness and supernal delight is drawn down through
the contraction of the yud, the expansion of the hei and drawing down, which is the meaning of the

Name Havayah, as explained above on “With the yud the World to Come was created,” etc.

Noam Havayah means the pleasantness and supernal delight drawn down by the pattern of the Name
Havayah: the yud’s contraction, the hei’s expansion and the drawing down of the vav, as explained above
(paragraphs 6-7) about the yud with which the World to Come was created.

SECTION 4 - 115-21

The source of delights

AT 1R TAY D 020 PR OCTay 03 D Ty AR2D WO 3T 1270 IR LT8R DY 7y 11m
DK TN P N7 1MW 1A R”D WA AMNEN

And that is through every mitzvah. And the explanation of the matter: we must further explain the
meaning of “For with You is the source of life.” “With You” is not His actual being and essence, but
the level of His Name, may He be blessed, which is called the Infinite Light (Or Ein Sof),

Every mitzvah draws this down. To explain how, the maamar returns to “For with You is the source of life”:
“with You” does not mean G-d’s very being and essence, but His “Name,” the level called the Infinite Light
(Or Ein Sof), which is “with” Him.
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which is the level of “with You”: included and nullified in You, like the light of the sun included

within the body of the sun, as is written in Sefer Shel Beinonim [Tanya], Part II, chapter 3.

This light is included and nullified within Him, just as the sun’s light inside the body of the sun is nullified
there and not seen as something of its own. The maamar cites Tanya by its early name, Sefer Shel Beinonim,
for this analogy (Shaar HaYichud VehaEmunah, chapter 3).
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And this level is called “the source of life,” that is, the source of delights, as is known that Atik is the

source of delights, and it is the level of the Infinite Light (Or Ein Sof), as is explained elsewhere.

This light, the Infinite Light, is called “the source of life,” meaning the source of delights. In Kabbalah, Atik
(“the Ancient One”), the inner dimension of Keser, is the source of delights, and it is the level of the Infinite
Light.
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And the meaning of “the source of delights” is that it is not like delight below, which is drawn from

something outside oneself, such as from tasty food or from grasping a matter of wisdom.

Delight as we know it comes from something outside the person, such as tasty food or the grasp of a wise
idea.
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This is not so Above: there is nothing at all outside of Him, may He be blessed; if so, the supernal
delight is only in the manner that its existence is from its essence. So there is nothing at all like it

among the delights in the world, and they are not of its order or kind at all.

Above, there is nothing outside G-d, so His delight is not caused by anything else: it exists of itself. Nothing
among the world’s delights resembles it or belongs to its kind.
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Therefore this level is exalted far, far above even supernal Chochmah (wisdom), for in Chochmah
too there is a compound of two levels: the wisdom, and the delight that is in the wisdom. If so, this
delight in Chochmah bears no comparison at all to the essence of delight, which is simple in the
utmost simplicity.

So this delight is far above even supernal Chochmah. Chochmah is a compound of two things, the wisdom it-
self and the delight taken in it, and the delight found in wisdom cannot compare with the essence of delight,
which is utterly simple.

Mo %97 901 2M7Y 11972 VYENN MAYNAW UKD BPTY 0ORIT 1K 03 139777 097370 IR0
wa1aw

And the explanation of the matter: we see, by way of analogy, below, that delight spreads in length
and breadth more than all the powers of the soul;

The maamar explains by analogy from human life: delight reaches further, in “length and breadth,” than
any other power of the soul.

likuteitorah.com/likkutei-torah/beshalach/1/ 22

17



LIKKUTEI TORAH - BESHALACH - MAAMAR 1 M3 Nawn 0oo 1N1°7 5319

YT PIY ORI TTOTAN DD M AW AIYnnw an R3T MOnM nOPonn 001370 22w 11
-AIYNN 80 QA 1’0 0°7107M

that is, in all things the end and the purpose is that one takes delight and joy in it; and conversely,

opposite this, is pain and suffering, heaven forbid, which are the opposite of delight.

In everything a person does, the final aim is the delight and joy he will have from it; and its opposite is pain
and suffering.
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If so, this is [the meaning of]| good and evil: delight is called good and life-force, as in [the blessing]
“to give life with them to the soul of every living being,” whose meaning is: for sustaining life
(pikuach) and for delight, as explained in Orach Chaim, in the Laws of Blessings. So this level of

delight is also called actual life-force.

Good and evil, then, are delight and its opposite: delight is called “good” and “life.” The blessing after food
(Borei Nefashos) speaks of things created “to give life with them to the soul of every living being,” which the
Beis Yosef (on Orach Chaim 207) explains as things needed to sustain life and things enjoyed for pleasure; so
delight too is called life itself.
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And so it is with all of a person’s toil: for example, one who engages in commerce in order to profit
and grow rich, because his delight comes from this; and there is one who wearies himself in wis-

dom, because from this comes his delight, etc.

All human effort is driven by delight: the merchant toils for the pleasure of profit and wealth, and the scholar
wears himself out in study for the pleasure of wisdom.
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And we also see that there are endlessly many kinds of delights. For example, in general, there is

delight in the sense of taste, in eating a tasty food that is sweet to the palate;

Delights are endlessly varied. The sense of taste alone takes pleasure in sweet, tasty food.
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and in this too there are very many delicacies and drinks, of all different kinds. And there is delight

in the sense of smell, and it is a different kind of delight from the delight in the sense of taste.

Within taste there are countless kinds of foods and drinks, and the sense of smell gives a delight of a differ-
ent kind from taste.
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And likewise there is delight in speech: one takes delight in purity of language, in reasoning,

rhetoric and grammar, or even in a witty remark (milsa dibedichusa), or in other

Speech gives delight too: elegant language, sound reasoning, fine rhetoric and precise grammar, or even a
joke, or anything else a person wants to say.
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words that he wishes to speak. And even “worry in a man’s heart — let him speak of it (yesichenah)
to others”: by this the worry and the pain go out. So perforce he takes delight in this speech, and
through it the pain, which is the opposite of delight, is pushed away.

Even worry: the verse “worry in a man’s heart, let him speak of it” is read in the Talmud (by one opinion) as
“let him tell it to others,” since speaking it out relieves the pain. So speech itself must give delight, because
it drives away delight’s opposite, pain.
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And likewise there is delight in hearing a pleasant voice, vocal song (zimra difuma), or a sweet mu-
sical instrument and the like; and likewise in sight there are many delights; and all the more so the

delight in the intellect and in the emotive attributes (middos), etc.

Hearing gives delight through a beautiful voice, song or music; sight has many delights; and the delights of
the intellect and of the emotions are greater still.
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Now, all the delights of this world come only from what fell in the shattering of the vessels (sheviras
hakeilim), and it is actual dross compared with the supernal delight, as is known from the matter of

“Let there be a firmament, etc., and let it divide between water and water,”

Yet all the delights of this world come from what fell in the “shattering of the vessels,” the primordial break-
ing in which, according to Kabbalah, sparks of holiness fell into the lower worlds; compared with the super-
nal delight they are mere dross. The maamar compares this to the firmament of the second day of creation,
which divided the upper waters from the lower.
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and therefore all the delights of this world for a thousand years bear no comparison whatsoever to
the delight of a single hour in the lower Gan Eden, the souls’ taking pleasure in the radiance of the
Shechinah (Divine Presence); as our Sages, of blessed memory, said, “Better is one hour of bliss
(koras ruach) in the World to Come than all the life of this world,”

So a thousand years of this world’s delights cannot compare with one hour in the lower Gan Eden, where
souls enjoy the radiance of the Shechinah. The Mishnah says: “Better one hour of bliss in the World to Come
than all the life of this world.”
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that is: even if one lived in this world a thousand years in great delight and every good, this is not
reckoned as anything even against one hour of the bliss of the World to Come, because it is a de-
light of a different kind, infinitely superior to the nature of the most precious delight in this world;

Even a thousand years of great pleasure in this world do not equal one hour there, because that delight is of a
different kind, infinitely higher than the finest delight here.
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just as we see below, in the delights of this world, that the delight in the intellect, for example, is an

entirely different kind of delight from the delight in the sense of taste.

Such differences of kind can already be seen in this world: the pleasure of understanding an idea is a wholly
different kind of pleasure from the pleasure of taste.
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And similarly the delight in sight, etc.: so within delight there are several modes, entirely different
from one another. In the same way it is understood that the delight even in the lower Gan Eden is a
kind of delight of a different order, to which all the delights of this world bear no comparison at all.

Since the delights of sight, taste and the intellect already differ in kind, it follows that the delight of even the
lower Gan Eden is of another order altogether, beyond comparison with any delight of this world.
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And therefore our Sages, of blessed memory, said concerning Elisha Acher, “Better that he be
judged and enter the World to Come”: that all the sufferings of Gehinnom for the full twelve months
— and our fire is one sixtieth of the fire of Gehinnom — are worthwhile for the sake of receiving the
delight even of the lower Gan Eden.

That is why, of Elisha ben Avuyah, called Acher, who had abandoned the Torah, his student Rabbi Meir said,

“Better that he be judged and enter the World to Come.” Twelve months of Gehinnom, whose fire is sixty
times hotter than ours, are worth enduring for the delight of even the lower Gan Eden.
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But the higher Gan Eden is a supernal delight far, far above the lower Gan Eden, so much so that
there is a river of fire (nehar dinur) separating them, in which [the soul] must immerse in order to

forget the delight of the lower Gan Eden when it comes to the higher Gan Eden,

The higher Gan Eden is far higher still. Between it and the lower Gan Eden flows the “river of fire” (nehar
dinur), and a soul that rises must immerse in it to forget the delight of the lower Gan Eden.
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so that [that delight] will not confuse it there; see what is written on this in Torah Ohr, in the dis-
course beginning “Their appearance and their workings.” And in this manner there are endless as-
cents, etc., “they will praise You, Selah,” and all of it is only in the spreading forth of a glimmer
from His Name, may He be blessed.

Otherwise the earlier delight would disturb it in the higher Gan Eden; Torah Ohr’s discourse “Their appear-

ance and their workings” treats this. In the same way there are endless further ascents, as Psalms 84:5 says,
“they will praise You, Selah,” yet all of them are only a glimmer spreading from G-d’s Name.

790 7Y 97Ya 07792 °Y 113°23 wARnRT PRy TART MRPANT DY m7n RIw TS0 Iy i
ow n”pna1 R7Y ™7 AT RIP™ D 1M

And this is the meaning of Selah: it denotes the revelation of a glimmer from Atik that is enclothed
in Binah (understanding); see the Pardes, in the Erchei HaKinuyim, under the entry Selah; and the
Zohar, Parshas Vayikra, folio 20a, and the Mikdash Melech there.

“Selah” denotes the revelation of a glimmer from Atik (the inner dimension of Keser, the source of delight)
as it is clothed in Binah. The maamar cites the Pardes, the Zohar on Vayikra, which places Selah “where
Atika Kadisha dwells,” and the Mikdash Melech commentary there.
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That is, the source of all delights is the level of His light and radiance, may He be blessed; and this

is the meaning of “taking pleasure in the radiance of the Shechinah.” That is,

The source of all these delights is G-d’s light and radiance. That is why the souls are said to enjoy the “radi-

ance” of the Shechinah: a radiance, not the essence.
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all the delights mentioned above are the enclothing of a glimmer of the delight in Chochmah (wis-
dom) and Binah, from which some glimmer and revelation is drawn into Gan Eden; and the glim-
mer of the delight that is drawn into Chochmah and Binah is drawn from the level of the Infinite
Light (Or Ein Sof), blessed be He, which is the level of His Name, may He be blessed,

All these delights are a glimmer of delight clothed in Chochmah and Binah, from which some light reaches
Gan Eden; and that glimmer itself comes from the Infinite Light, the level of G-d’s Name.
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which is the source of delights, that is, the essence of delight, not like delight from something out-

side oneself, as mentioned above; rather, the level of the Infinite Light is itself truly infinite delight.

The Infinite Light is the source of delights, the essence of delight itself. Its delight does not come from any-
thing outside it, as paragraph 16 explained: the Infinite Light is itself infinite delight.

SECTION 5 - 122-28

Will and delight
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And this is [the meaning of] “For with You is the source of life”: the actual source of life of all the
worlds, and also in the sense of the explanation of “to give life with them to the soul of every living
being,” that is, the level of delight, as mentioned above; for the source of all this is the level called

“for with You,” that is, His Name, may He be blessed.

So “For with You is the source of life” means the source of the life of all the worlds, and also of delight, which
(as the blessing “to give life with them ...” showed) is itself called life. The source of all this is the level called
“with You,” G-d’s Name.
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But of His very being and essence, may He be blessed, it is not at all fitting to say that He is a source
for the flow of life and delight in the ten Sefiros and in the worlds; rather, this source is from the

level of “for with You,” etc.

Of G-d’s very essence one cannot say at all that it is the source of the flow of life and delight into the ten
Sefiros and the worlds; that source is the level “with You,” the Infinite Light that is with Him.
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3. Now, the mitzvos are the supernal will; and the will is still at the level and rank of their outer di-
mension (chitzoniyus).

Chapter 3 begins. The mitzvos are G-d’s will, but will is still only their outer dimension.
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As it is written, “And you shall see My back, but My face shall not be seen.” But their inner dimen-
sion (pnimiyus) and essence is the supernal delight itself, blessed be He,

As G-d told Moshe, “You shall see My back, but My face shall not be seen”: will is the “back.” The inner di-
mension and essence of the mitzvos is the supernal delight itself.
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which is the inner dimension of the will, as is known; and of this it is said, “Back and front You
have formed me.” And by way of analogy, “from my flesh I see”: delight is the main purpose, and
the will follows the delight; because there is gratification (nachas ruach) and delight before him, he
therefore wills and desires it.

Delight is the inner dimension of will, as Psalms 139:5 alludes, “Back and front You have formed me.” Job’s
words “from my flesh I see” invite us to learn from human experience: a person wants something because it
gives him pleasure, so the delight is the purpose and the will follows it.
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Therefore the will is called the level of the back (achorayim) and the outer level relative to the su-
pernal delight, blessed be He, that is enclothed in it. And of this it is said, “And you shall see My
back, but My face shall not be seen”: the inner dimension of the delight is not revealed, only the

level of the will,

That is why will is called the “back,” the outer level, in relation to the delight clothed within it. “You shall see
My back” means that only the will is revealed, not the inner delight.

279199 NIRRT 1P 19N 7252 1127 PRA PY INPID DTR 79I 7RI 1KY 11D

just as in a person, nothing is seen and revealed to another but the level of will alone: he reveals to
him his will that such and such should be.

So too with people: what one person reveals to another is only his will, that he wants something to be so.
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But the inner delight enclothed in it, and the purpose of it, what delight and gratification he has
from it, is not given to be made known and revealed. And it is this delight that is enclothed in the

mitzvos, which are His will, may He be blessed.

The inner pleasure behind that will, the gratification he expects from it, is not made known. It is this hidden
delight of G-d that is clothed in the mitzvos, which are His will.
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And this is [the meaning of] “Asher (Who) has sanctified us with His mitzvos”: asher is from the
term “In my happiness (be’oshri), for they will call me happy (ishruni),” which is a term of acclaim

and praise; and it is on account of the great abundance of the delight that there is in this,

This explains the word asher in “Who (asher) has sanctified us with His mitzvos.” Leah named her son Asher,
saying, “In my happiness, for daughters will call me happy,” so asher is a word of praise; the praise is for the
great abundance of delight in the mitzvos.
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enough to acclaim and praise it greatly. And of this level it is said of Asher, “and he dips his foot in
0il”: only the level of his foot is enclothed in the level of oil, which is the level of supernal
Chochmah (wisdom), etc.

Moshe’s blessing of the tribe of Asher, “he dips his foot in oil,” refers to this level: only the “foot,” the lowest
part, of this delight is clothed in “o0il,” which stands for supernal Chochmah. The delight in the mitzvos is
thus higher than wisdom itself.
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Now, the difference between the level of the back (achorayim) and the level of the face (panim),

“from my flesh I see”: the nape of the neck has no division into organs, for one skin covers all of it.

The maamar now explains the difference between “back” and “face,” again learning from the human body:
the back of the neck has no separate organs, since one skin covers it all.
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This is not so with the face: there the form of the division into organs is seen and revealed, eyes to
see, ears to hear, etc.; and the delight in seeing is a different level from [the delight in] hearing, etc.

The face shows distinct organs, eyes for seeing and ears for hearing, and the delight of seeing differs from
the delight of hearing.
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So it is Above, as it were: the level of the supernal will, blessed be He, is called the level of the back,
and it has no division at all. Therefore the will enclothed in the mitzvos includes all the mitzvos

equally, for all of them are the level of His will, may He be blessed;

So too Above: G-d’s will is the “back,” undivided. The will clothed in the mitzvos is the same in all of them,

since every mitzvah is equally His will.
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and this is one praise for all of them, except that it is a very great praise, as mentioned above, for

the supernal will is above Chochmah (wisdom), etc.

So the will gives all the mitzvos one and the same praise, but a very great one, since the supernal will is high-
er even than Chochmah.
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Therefore the delight and joy drawn from this is called by the name zemiros (“songs”), like a song

in which one very beautiful melody is sung many times, as mentioned above.

That is why the joy that comes from the will is called zemiros, “songs” (as in Psalms 119:54, “Your statutes
have been songs to me”): like a song in which one beautiful melody is repeated many times, the same praise

returns in every mitzvah.
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But as for the supernal delight, blessed be He, enclothed in the mitzvos, each mitzvah has a partic-
ular delight; for the delight is the inner purpose enclothed in the will, and the inner purpose en-

clothed in the will of this mitzvah is not enclothed in the will of another mitzvah,

The delight clothed in the mitzvos is different: each mitzvah has its own particular delight, because the de-
light is the inner purpose within the will, and the purpose within one mitzvah is not the purpose within
another.
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for each mitzvah has a different intention, as is known. And as, by way of analogy, with the face: the
delight in seeing, enclothed in the eyes, is not at all like the delight in hearing, in the ears; and like-

wise the delight in tastes, “the palate tastes food,” etc.: each kind of delight is a different essence.

Each mitzvah has its own intention, as is known. It is like the face, where the pleasure of sight in the eyes is
quite unlike the pleasure of sound in the ears or the pleasure of taste in the palate: each delight is a different

essence.
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So too the level of the supernal delight that is drawn down and revealed through the mitzvos: in tz-
itzis [there is] a special delight, different from the delight in another mitzvah, and likewise in tefill-

in, etc., and in all the mitzvos.

So the supernal delight revealed through tzitzis is a special delight, different from that of any other mitzvah,

and so with tefillin and with every mitzvah.
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This is unlike the quality of the will, which is one level for all of them. It follows that the mitzvos are
the particular drawings down of the delight, like, by way of analogy, the delight in seeing and the
delight in hearing, etc.;

Will is one and the same level for all the mitzvos, but delight is not. So the mitzvos are the particular chan-
nels of delight, like the distinct pleasures of sight and hearing.

likuteitorah.com/likkutei-torah/beshalach/1/ 32

27



LIKKUTEI TORAH - BESHALACH - MAAMAR 1 M3 Nawn 0oo 1N1°7 5319

190° 0 R”N2 AWTHYY 13 707D YN AR a9yRbw 11 DOAIYNT NIPR N2 RO 1IpRY 1w
.M NR 0K Y By T

and their root and source is the level of the source of delights, which is above the level of particular
delight, etc. And see what is written in Torah Ohr, Parshas Yisro, in the discourse beginning “And
all the people saw the sounds.”

Their common root is the source of delights, which is above every particular delight. The maamar refers to
Torah Ohr’s discourse “And all the people saw the sounds” (Yisro) for more on this.
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And this is why the mitzvos are called “ways of pleasantness”: they are particular ways drawn from
the source of delights, which is called noam Havayah (“the pleasantness of Havayah”). And see
Biurei HaZohar, Parshas Vayishlach, on [the verse] “For the ways of Havayah are straight.”

That is why the mitzvos are called “ways of pleasantness”: they are many particular ways, each drawn from

the one source of delights, noam Havayah. The maamar also refers to Biurei HaZohar on Vayishlach, on the
verse “For the ways of Havayah are straight.”
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And this is why all the practical mitzvos are called “the paths of Havayah”: like a path and a trail on
which one goes from place to place, so too through the mitzvah a path and way is made for drawing
down the Name Havayah, through contraction and expansion, etc.,

The practical mitzvos are also called “the paths of Havayah.” As a path takes one from place to place, each

mitzvah makes a path for drawing down the Name Havayah, through contraction (the yud) and expansion
(the hei).
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from the level of the concealment of the supernal delight into revelation, as mentioned above. And
this is why all the mitzvos in general are called by the name “way,” as it is written, “And they will
keep the way of Havayah, to do charity, etc.” And this is also the meaning of noam Havayah, like
the meaning of “the way of Havayah,” etc., as mentioned above.

The path leads from the hiddenness of the supernal delight into revelation. In general all the mitzvos are

called a “way,” as in “they will keep the way of Havayah, to do charity,” and noam Havayah, “the pleasant-
ness of Havayah,” has the same meaning as “the way of Havayah.”
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But the reason charity in particular is mentioned is known: because it includes all the mitzvos. For
the general principle of all the mitzvos is that they are 248 drawings down from concealment,

Why does that verse single out charity? Because charity includes all the mitzvos: all the mitzvos together are
248 drawings down from concealment.
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that is, nine times nine, etc., up to the five chasadim that bring growth; and charity is the drawing
down of Chesed (kindness), etc., like a person’s right hand, after which the whole body is drawn,

etc.

The number 248 is reached, as paragraph 41 explains, from nine times nine (81), each with three levels,
head, middle and end (243), and the five chasadim that bring growth. Charity draws down Chesed, which is
like a person’s right hand: where it moves, the whole body follows.

SECTION 6 - 129-33

Six days and Shabbos
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4. Now, it is written, “Six days you shall work, and on the seventh day you shall rest; in plowing time
and in harvest you shall rest,” in Parshas Tisa (34:21). At first glance it is not understood why plow-
ing and harvest specifically are mentioned.

Chapter 4 begins with Exodus 34:21: “Six days you shall work, and on the seventh day you shall rest; in plow-
ing time and in harvest you shall rest.” Why does the verse mention plowing and harvest in particular?
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But the matter is that “Six days you shall work” refers to the service of G-d, may He be blessed, as it

9 &

is written in the section “And it will be, if you listen,” “and to serve Him with all your heart, etc.”

And in this there is plowing, sowing and reaping, as it is written, “Sow for yourselves for charity,”

[and] “Light is sown for the righteous.”

Because “Six days you shall work” refers to the service of G-d, as in the second paragraph of the Shema, “to
serve Him with all your heart.” This service has its own plowing, sowing and reaping, as the prophet speaks
of sowing for charity and the Psalm of light sown for the righteous.

TIRT 17721 PR INAWY 1D PRI DR INIAN 0D DUYY 2pY° WAwS OORIT DUY M wrag
> “Inwwa 0on onarwey 1772 Y oonwn

And see what is written on this on [the verse] “Those who come, Yaakov will take root,” and on
“When you come into the land, etc., the land shall rest,” and in the discourse beginning “Listen, O
heavens,” and in the discourse beginning “And you shall draw water with joy.” For

The maamar refers to what is written on this theme elsewhere: on “Those who come, Yaakov will take root,”
on “When you come into the land ... the land shall rest,” and in the discourses “Listen, O heavens” and “And

you shall draw water with joy.”
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it is known that the thirty-nine labors, plowing and sowing, etc., just as they exist below, so do they
exist Above. As, by way of analogy, one who sows makes the fruits of his crop grow with added

blessing, etc.,

The thirty-nine labors forbidden on Shabbos, plowing, sowing and the rest, exist Above just as they do below.
A farmer sows so that his crop will grow with added blessing.
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so too Above, the level of the drawings down of the supernal delight, that it come into revelation,
which is only through a mitzvah, as mentioned above; and it is called by the name “labor”

(melachah) because it is a level of descent and contraction, as mentioned above,

So too Above, the supernal delight is drawn into revelation only through a mitzvah. This is called “labor” be-
cause it involves descent and contraction.
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like labor, which is the spreading forth and descent of the life-force into the action of one’s hands,
etc., as is explained elsewhere. But [the worker] intends benefit and improvement in the labor of

his work, that there be added blessing, etc.

Physical labor, likewise, is the life-force descending and spreading into the work of one’s hands. And a work-
er aims at gain, at added blessing from his work.

1Y 71DV ANYT QPN R 1992 °010 RO RO SUApTRn ATaY 1 nhyng abynt 97nd
Y179 190 110X 12

So too Above, the benefit of the service of charity is to bring added blessing from the concealment

of the supernal delight, as in [the meaning of] “Blessed are You, G-d,” etc., as is known.

So the aim of the service of charity Above is to bring added blessing out of the hidden supernal delight. That
is the known meaning of the word “Blessed” (baruch) in “Blessed are You, G-d”: a drawing down of blessing.
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And this is [the meaning of] the blessings over the practical mitzvos, “Blessed ... Who has sancti-
fied us with His mitzvos,” etc.; and this is the meaning of “to serve Him,” etc. And this is also the

meaning of “Six days you shall do your work,” to plow and to sow, etc.

This is the meaning of the blessings over the practical mitzvos, “Blessed ... Who has sanctified us with His

mitzvos,” and of “to serve Him”; and also of “Six days you shall do your work,” plowing and sowing.
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These are all the deeds of the mitzvos on the weekdays, which arouse the drawings down of the su-

pernal delight, etc. But “on the seventh day you shall rest,” “for on it He rested from all His work,”

The mitzvos done during the week arouse the drawing down of the supernal delight. But on the seventh day
one rests, as G-d rested on it from all His work.
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and the matter is this: on the weekdays, although through the practical mitzvos the hidden super-
nal delight is aroused to come into a revelation of light in Gan Eden, etc.,

During the week the practical mitzvos awaken the hidden supernal delight to be revealed as light in Gan
Eden.
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nevertheless it does not yet actually come into revelation until Shabbos; rather, it is prepared and

ready to come into revelation, and it is still concealed.

Yet it does not actually come into revelation until Shabbos. Until then it stands ready, but it remains hidden.
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But of Shabbos it is written, “And you shall call the Shabbos a delight”: the supernal delight comes
into actual revelation. For the souls’ taking pleasure, etc.,

Of Shabbos Isaiah says, “And you shall call the Shabbos a delight”: now the supernal delight is actually re-
vealed. The souls’ enjoyment of it comes on Shabbos in particular.
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is specifically on Shabbos, as it is written, “And it shall be, from one new moon to the next and
from one Shabbos to the next, all flesh shall come,” as is written in Sefer HaBahir, that there is a

pillar, etc.;

As Isaiah says, “from one Shabbos to the next, all flesh shall come” to bow before G-d. The maamar cites
Sefer HaBabhir: there is a pillar, which, according to the Kehot note, the Siddur explains as the pillar in the
lower Gan Eden by which the souls rise to the higher Gan Eden every Shabbos.
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and this is because on Shabbos the supernal delight comes into revelation, as mentioned above.

However, there is nothing new in this revelation that is revealed on Shabbos,

All this is because on Shabbos the supernal delight is revealed. Yet nothing new is revealed on Shabbos.
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for it was already prepared during the week, only it had not yet descended below; on the contrary,
all the revelation of delight there is on Shabbos is nothing

Everything was prepared during the week; it had only not yet come down. All the delight revealed on Shabbos
comes from that preparation.
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but what was aroused Above through the mitzvos one did during the week, and no more, as men-
tioned above. And this is what [the Sages] said, “One who toiled on the eve of Shabbos” specifically
“will eat on Shabbos,” etc.

It is exactly what was awakened Above through the mitzvos done during the week, and no more. As the Sages
say, “One who toiled on the eve of Shabbos will eat on Shabbos.”
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And this is [the meaning of] “And on the seventh day you shall rest”: what one toiled at in service
during the week comes into revelation on Shabbos. If so, there is no need on Shabbos for service
like the service of the weekdays, which is in the manner of plowing, to have a broken and crushed
heart, and in the manner of subduing (iskafya).

This explains “on the seventh day you shall rest”: what was worked for during the week comes into revelation

on Shabbos, so Shabbos does not need the weekday kind of service. Weekday service is “plowing”: a broken
and humbled heart, and iskafya, the effort of subduing the animal soul’s drives.
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Rather, on Shabbos the service is in the manner of delighting in G-d, through the transformation of
darkness into light (is’hapcha chashocha linehora). That is, the service of the weekdays is the draw-
ing down in concealment, and on Shabbos it is drawn from concealment into revelation; and this is
[the meaning of] “And you shall call the Shabbos a delight,” etc.

Shabbos service is delight in G-d, reached through is’hapcha, turning the darkness itself into light. The

week’s service draws the light down while it is still hidden; on Shabbos it is drawn out of hiding into revela-
tion, and so Shabbos is called “a delight.”
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And this is the reason that on Shabbos we say “Sanctify us with Your mitzvos” only as a request, that
there come into revelation what has already been prepared and stands ready, etc. But on weekdays
we say “Who has sanctified us,” in the past, that is, [what is] still at the level of concealment, as
mentioned above.

Here is the answer to the question of paragraph 2. On Shabbos we pray “Sanctify us with Your mitzvos” as a

request: that what is already prepared should now come into revelation. On weekdays we say “Who has sanc-
tified us,” in the past tense, because the light is still hidden.
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And this is the very reason that we say “with Your mitzvos,” in the second person (nochach), on
Shabbos: because it has come into revelation; while on weekdays, because it is still concealed, we

say “with His mitzvos,” in the third person (nistar, “hidden”), etc.

The same reason explains the person of the verb: on Shabbos we say “Your mitzvos,” addressing G-d directly,
because the light is revealed; on weekdays we say “His mitzvos,” in the grammatical form called nistar, “hid-
den,” because the light is still concealed.
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And this is why our Sages, of blessed memory, said that Shabbos is equal to all the mitzvos togeth-
er: for through the mitzvos that one does, the light still remains concealed, and its drawing down

into revelation is through Shabbos, etc.

This also explains the teaching from the opening of the maamar that Shabbos is equal to all the mitzvos:
through the mitzvos the light remains hidden, and only Shabbos draws it into revelation.

likuteitorah.com/likkutei-torah/beshalach/1/ 39

33



LIKKUTEI TORAH - BESHALACH - MAAMAR 1 M3 Nawn 0oo 1N1°7 5319

12137 DOV PR PUTY P 30 OX 10 D R 7'N19727 1797 PPIIRYR 17V 9272 R1RA1T 97DR))
73 5137 DR AYRYN YN OX 7132 9K 2T 27y 19 729137 NOORY 12 1K1 107w 0pn v

(And one can say that there is an example of this in what our Sages, of blessed memory, said at the
beginning of the sixth chapter of Berachos: that the section “And it will be, if you listen” is called [a
time when] “they are not yet doing the will of the Omnipresent (Makom),” and that is why it says in
it, “and you will gather in your grain,” etc.; see there. Yet it says in it, “if you will diligently listen to
My commandments.”
A parenthesis offers a parallel. The Talmud (Berachos 35b) records Rabbi Shimon bar Yochai’s teaching:
when Israel do the will of the Omnipresent their work is done by others, and when they do not, they must do
it themselves, as the second paragraph of the Shema says, “and you will gather in your grain.” So that para-

graph describes a time when Israel are “not doing the will of the Omnipresent,” yet the same paragraph
speaks of listening to G-d’s commandments.
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Rather, it must be said [that this is| because the light drawn down through the mitzvos remains in
concealment and hiddenness, at the level of makif (encompassing light); but to be “doing the will
of the Omnipresent” is when it is drawn down and shines from the level of the light that encom-
passes all worlds (sovev kol almin) and makif into the level of the light that fills all worlds (memalei
kol almin) and inner light, so that the encompassing light is united with the inner light;

The answer: the light drawn down through the mitzvos remains hidden, as an encompassing light (makif).

“Doing the will of the Omnipresent” means drawing that light from the encompassing level, sovev kol almin,
into the indwelling level, memalei kol almin, so that encompassing and inner light become one.
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and therefore it is called “doing the will of the Makom,” for one draws the light into the level of the
root of “place” (makom), which is the level of “Your kingship is a kingship over all worlds,” etc., as
is written in [Sefer Shel] Beinonim, Part II, chapter 7, and as it is written, “Blessed is the glory of

2

Havayah from His place,” etc.; for this is the ultimate purpose: that there be a dwelling place

among the lower realms.

The name Makom, “Place,” hints at this: such service draws the light into the root of “place,” Malchus,

]

G-d’s “kingship over all worlds,” as Tanya (Shaar HaYichud VehaEmunah, chapter 7) explains, and as in
“Blessed is the glory of Havayah from His place.” This revelation within the worlds is the ultimate purpose, a
dwelling place for G-d among the lower realms.
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And see what is written at the end of the discourse beginning “Return, O Israel, unto [Havayah].”
And similarly with Shabbos in relation to the six days of work: on the weekdays the light drawn
down through the mitzvos still shines at the level of makif, and is not drawn into revelation in the
source of Beriah, Yetzirah and Asiyah except on Shabbos, etc.
The maamar refers to the end of the discourse “Return, O Israel.” Shabbos stands to the six workdays the
same way: on weekdays the light drawn down by the mitzvos still shines only as an encompassing light, and

only on Shabbos is it revealed in the source of the worlds of Beriah, Yetzirah and Asiyah, the counterpart of
drawing the light into the root of “place.”
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And therefore our Sages, of blessed memory, said, “A person’s sustenance is allotted to him from
Rosh HaShanah and Yom Kippur, except for the expenses of Shabbos and Yom Tov”; for Shabbos
and Yom Tov are like the level of “when Israel do the will of the Omnipresent,” for then “their work
is done,” etc.)
That is why the Sages say a person’s livelihood is allotted to him between Rosh HaShanah and Yom Kippur,
except for his spending on Shabbos and Yom Tov, which is increased if he spends more: these days are like

the time “when Israel do the will of the Omnipresent,” when “their work is done” for them. The parenthesis
ends here.
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SECTION 7 - 134-37

Prayer, the ladder and the crown
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5. Now, it is known that in every joining of upper and lower there must be something that joins
them, as mentioned above. And here too, since there is upper and lower,

Chapter 5 begins. Whenever a higher level and a lower level are to be joined, something must connect them,
and here too there is a higher and a lower.
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that is, the level of the essential supernal delight and the level of revelation to the lower beings,
who receive and take pleasure in the radiance, etc., there must be something that joins and brings
the hidden supernal delight to be joined with the lower beings in revealed form, etc.; and the joiner
is the level of prayer.

The higher is G-d’s essential delight; the lower is its revelation to the beings below, who receive it and enjoy

its radiance. The connector that brings the hidden delight down to join the lower beings in revealed form is
prayer.
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For it is known that prayer is called a ladder, as is written in the Zohar on [the verse| “A ladder set

i

up on the earth, and its top reaching to heaven,” etc. And like a ladder, it has many levels, by

means of its rungs, as is known. And in general,

Prayer is called a ladder, as the Zohar (in the Tikkunei Zohar) reads Yaakov’s dream: “a ladder set up on the

earth, and its top reaching to heaven.” Like a ladder, prayer has many levels, its rungs.
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there are four worlds, Atzilus, Beriah, Yetzirah and Asiyah, as is known, and they are like four rungs
on a ladder, since they are one above the other and one ascends from level to level, from Asiyah to
Yetzirah, as mentioned above. And it is known that prayer is divided, in general, into these four

levels of Atzilus, Beriah, Yetzirah and Asiyah, since

In general there are four worlds, Atzilus, Beriah, Yetzirah and Asiyah, one above the other, like four rungs;
one climbs from Asiyah to Yetzirah and upward. So too prayer is divided into four stages corresponding to
these four worlds.
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prayer is a matter of ascents through self-sacrifice (mesirus nefesh), “To You, G-d, I lift up my
soul,” etc.; and in general there are four ascents, corresponding to the four worlds, from Asiyah to

Yetzirah, as mentioned above. And this is like the analogy of the ladder with four rungs, etc.

Prayer is a series of ascents through self-sacrifice, “To You, G-d, I lift up my soul,” and its four main ascents
correspond to the four worlds, like the four rungs of a ladder.

R 927 YXINNT N2 X7 2200w 1107 00 10 T antnawn ¥R 1R K1 09102 1M
NS aPYnhn 12 19771° 9700 19YRD Tunkn 12 1P 110 Y INNNT ay 11oyn

Now, of the ladder it is said, “and its top reaching to heaven,” etc. This is to show that the ladder is
the intermediary that joins the upper with the lower: for just as one goes up it from below to above,

so one goes down it from above to below.

The verse says the ladder’s top “reaches to heaven” to show that the ladder is the intermediary joining upper
and lower: one can climb it from below and descend it from above.
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It follows that through the ladder the upper can descend to the lower and the lower can ascend to
the upper; if so, the ladder is what joins the upper with the lower, etc.

So through the ladder the higher can come down to the lower and the lower can rise to the higher; that is
what makes it the connector between them.

likuteitorah.com/likkutei-torah/beshalach/1/ 43

35



LIKKUTEI TORAH - BESHALACH - MAAMAR 1 M3 Nawn 0oo 1N1°7 5319

LIPPT OY AT 02000 RIT TOYY A37 Ypapn IXIVIT AP0 07Ty 0D Inonwn YOI IWR 1IN
13 PIRT OY DORW 2020 RIT 97V TIR IV IRonw ¥03n WKW 2391 07107 913

And this is [the meaning of] “and its top reaching to heaven”: by way of analogy, like a beam fixed
from the ground to the roof, which thereby joins the roof with the ground; so too the ladder, be-
cause its top reaches heaven and it is fixed in the earth, therefore joins heaven with earth, etc.

It is like a beam fixed from the ground to the roof, which joins roof and ground: because the ladder is planted
in the earth and its top reaches heaven, it joins heaven and earth.

WYY ,10Tw0 NN PN Taw a0 031 27V PP T REM RPM2 YO0 MM 1avn 1O3)
RNIPXT 18272 971 T30 1AW A7TWR NN U0 1hayn

(And see on the subject of “and behold, a ladder” in the Zohar, Part I, Vayetzei, folio 149b, and in
the commentary of the Ramaz there: the eighteen vertebrae of the spine. And see what is written on
the subject of the eighteen vertebrae of the spine, which correspond to the eighteen blessings of
prayer,

A parenthesis gives further sources: the Zohar on Vayetzei on Yaakov’s ladder, with the commentary of the

Ramaz (Rabbi Moshe Zacuto), which relates the ladder to the eighteen vertebrae of the spine; and other dis-

courses that explain the eighteen vertebrae as corresponding to the eighteen blessings of the Amidah.
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in the discourse beginning “He has not beheld iniquity in Yaakov,” and in the discourse beginning
“Let them bring royal apparel,” regarding “He rides on His light cherub and floats through eigh-
teen thousand worlds”; and see Me’orei Or, the letter samech, section 28, on the subject of
“ladder.”)

Those discussions are in the discourses “He has not beheld iniquity in Yaakov” and “Let them bring royal
apparel,” the latter on the Talmud’s image of G-d riding a light cherub through eighteen thousand worlds.
The parenthesis also cites the Kabbalistic lexicon Me’orei Or on “ladder.”
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And the analogue will be understood in prayer, which is like a ladder in that it is an ascent and de-
parture through self-sacrifice, etc. Yet this very thing is what makes prayer be called by the name of
a joining intermediary: that through prayer, too, the light of the descent of the flow from above to
below will come,

Prayer is like the ladder in that it is an ascent, a rising out of oneself through self-sacrifice. But for that very
reason it is called the connector: through prayer the flow of light also descends from above to below.
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like the ladder, on which one also descends from above to below. And see what is written on this in
the discourse beginning “My dove, in the clefts of the rock,” and in the discourse beginning “And

Moshe assembled.”

So it is with a ladder, on which people climb down as well as up. The maamar refers to its discourses “My
dove, in the clefts of the rock” and “And Moshe assembled” for more on this.
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And this is the reason that prayer is called a crown, as in the matter of “he binds crowns for his
Maker from the prayers of Israel,” etc., and as it is written, “with the crown with which his mother
crowned him”: this is prayer, which makes the level of a crown Above.
Prayer is also called a crown. The Talmud tells of the angel who “binds crowns for his Maker,” which Tosafos
there explains as made from the prayers of the righteous, and the Zohar from the prayers of Israel; and the

Song of Songs speaks of “the crown with which his mother crowned him,” which the maamar reads as prayer
forming a crown Above.
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Now, a crown is placed on the head, above it, and is made of precious stones and pearls, as is
known. And the analogue will be understood Above: from the level of the refinements (beirurim) of
the 288 sparks, etc.,

A crown sits above the head and is made of precious stones and pearls. Above, the “precious stones” are the
288 sparks of holiness that fell in the shattering of the vessels and are refined (beirurim).
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which ascend through the self-sacrifice (mesirus nefesh) in prayer, there is made Above the level of
a crown and diadem over the level of the head and the intellect (mochin), etc.; for it is called a lad-
der, and the ladder’s top reaches heaven and joins the level of the head with the end,

These sparks, raised through the self-sacrifice of prayer, become a crown over the “head,” the intellect

(mochin), of the higher levels. This is because prayer is a ladder whose top reaches heaven and joins the
head with the end.
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and this is the level of the crown and diadem in heaven, for the ladder reaches there and makes a
diadem and crown, etc. (And see what is written on this in the discourse beginning “The mezuzah
on the right,” and in the Zohar, Part I, Vayishlach, [folio] 169; Zohar, Part 111, Ki Seitzei, folio 278a.)

The ladder’s top is the crown in heaven: it reaches there and forms the crown. The parenthesis refers to the
discourse “The mezuzah on the right” and to the Zohar, which says on Vayishlach that the angel appointed
over Israel’s prayers makes them into a crown; the Kehot note proposes reading the Vayishlach reference as
the beginning of folio 169a, together with 167b.
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And since prayer is the joiner, raising the lower to the upper and bringing the upper to the lower,

there are in it two aspects: the raising from below to above that is in it,

Since prayer is the connector, raising the lower to the higher and bringing the higher down to the lower, it
has two movements. The first is the raising from below to above.
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through which the deeds of the mitzvos done with physical things, into which the supernal delight
fell in the shattering of the vessels, are elevated, so that they rise as mayin nukvin (feminine
waters), as “awell of living waters,” as is explained elsewhere on “Then Israel sang,” etc.,
Through prayer the mitzvos done with physical things, in which the supernal delight fell during the shatter-
ing of the vessels, are lifted up as mayin nukvin, “feminine waters,” rising like “a well of living waters.” The

maamar refers to what is explained elsewhere on the Song of the Well (“Then Israel sang ... Spring up, O
well”).

0% RYRDn 17 na3 1190 1IN NOWRT 973 Rl 170 DY 12110 %8R 2Ry

“Spring up, O well,” etc.; and in it and through it there is also drawn down the supernal delight, as

mayin duchrin (masculine waters), from above to below.

The second movement is that through prayer the supernal delight is drawn down from above as mayin
duchrin, “masculine waters.”
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And therefore our Sages, of blessed memory, said, “If the children of Israel kept two Shabbosos ac-
cording to their laws (kehilchasan),” etc. Kehilchasan means, by way of analogy, the going
(halichah) on the ladder mentioned above, on which there is going from below to above and from
above to below;

The Sages said that if Israel kept two Shabbosos “according to their laws” (kehilchasan), they would be re-

deemed at once. The maamar reads kehilchasan, from halichah, “going,” as the two directions of going on
the ladder: up and down.
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and this is kehilchasan: [one going] in the manner of ascent from below to above, to arouse the lev-
el of the supernal delight Above through service and the deed of the mitzvos, as mentioned above;
and the second, from above to below, that the upper come to the lower, which is the level of the

revelation of the supernal delight below, etc.,

One “going” is the ascent from below to above, arousing the supernal delight through service and the deeds
of the mitzvos; the other is from above to below, the revelation of that delight below.
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“they would immediately be redeemed.” This is because prayer is the joiner, bringing the lower to
the upper and the upper to the lower, and this is what is called “uniting unions” (meyached

yichudim), as is written in the books of the Kabbalists.

When both are complete, the redemption comes at once. This is because prayer joins lower to higher and
higher to lower, which the Kabbalists call “uniting unions.”
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(And this is what our Sages, of blessed memory, said, “Everything to do with Shabbos is double,”

b

etc., “two lambs,” etc., “Remember” and “Keep,” etc.: for “Keep” is for the feminine (Nukva),
which is the ascent from below to above, and “Remember” is for the masculine (dechura), which is
the drawing down from above to below, as is explained in the discourse beginning “Remember the
Shabbos day to sanctify it.”
A parenthesis connects this with the teaching that opened the maamar, that everything about Shabbos is
double. “Keep” corresponds to the feminine (Nukva), the ascent from below, and “Remember” to the mascu-
line, the drawing down from above, as the discourse “Remember the Shabbos day” explains.
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That is, this is the meaning of “two Shabbosos according to their laws”: in every Shabbos there is

first the going from below to above, and afterward the drawing down from above to below, etc.;

The “two Shabbosos” are thus two stages within every Shabbos: first the ascent from below, then the drawing
down from above.
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and therefore everything to do with Shabbos is double. That is, according to the measure of the
raising from below to above, by an arousal from below during all the six days of work, in the man-
ner of “to work it and to guard it,” etc., so is the revelation from concealment and the drawing
down from above to below on Shabbos afterward, etc.)

That is why everything about Shabbos is doubled: the revelation and drawing down from above on Shabbos

matches the measure of the ascent achieved by the arousal from below during the six weekdays, “to work it
and to guard it.” Here the parenthesis ends.
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And this is [the meaning of| “Until Your people pass over, Havayah, until [the people| pass over,”
etc.: these two passings. The first is from below to above, in the manner of self-sacrifice (mesirus
nefesh), in ascents and departure, as mentioned above; and then they pass beyond the Name

Havayah that is revealed in Gan Eden only through contraction, as mentioned above,

The Song at the Sea says twice, “until Your people pass over, Havayah, until the people pass over.” The first
passing is upward: through self-sacrifice in prayer, Israel rise beyond the Name Havayah as it is revealed in
Gan Eden through contraction.
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for they arouse the level of the essential supernal delight, called the source of all delights, etc., as

mentioned above. And the second passing is from above to below:

They rise beyond it because they arouse G-d’s essential delight, the source of all delights. The second pass-

ing is downward.
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that is, the Name Havayah descends and is drawn down from the concealment of the supernal de-
light into revelation, and then the Name Havayah passes over Israel; for the descent is the reverse

of the ascent, etc.

The Name Havayah descends, drawing the supernal delight from concealment into revelation, and so “pass-
es over” Israel; the descent is the reverse of the ascent.

SECTION 8 - 138-40

Given to you
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And this is [the meaning of] “See, for G-d has given you the Shabbos,” etc. For it was explained
above that “one who toiled on the eve of Shabbos” specifically “will eat on Shabbos,” etc.;

The maamar returns to its opening verse, “See, for G-d has given you the Shabbos.” As explained above,
“one who toiled on the eve of Shabbos will eat on Shabbos.”
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that is, the revelation of the supernal delight on Shabbos is only according to the measure of what
was prepared of the hidden supernal delight through the practical mitzvos they did during the

week, as mentioned above.

The supernal delight revealed on Shabbos corresponds exactly to what the practical mitzvos of the week pre-
pared while it was still hidden.
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And this is what is said of the manna, “What you will bake, bake,” as mentioned above: the weekday
prepares for Shabbos, and nothing is prepared on Shabbos; for the delight of Shabbos does not
come of itself, but only from what was already prepared during the week through doing the
mitzvos,

This is the meaning of Moshe’s instruction about the manna on Friday, “What you will bake, bake”: the week-
days prepare for Shabbos and nothing is prepared on Shabbos itself, since the delight of Shabbos does not
come of itself but only from the mitzvos done during the week.
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for they themselves are what come into revelation of the hidden supernal delight, and nothing be-
sides them at all. If so, from where would the delight on Shabbos come? Therefore He gives them

“on the sixth day bread for two days,” etc.

The mitzvos alone bring the hidden supernal delight into revelation; without them there would be no source
for the delight of Shabbos. That is why G-d gave “bread for two days” on the sixth day.
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And see on this in the Zohar, Part III, Parshas Behar, folio 110b. And this is [the meaning of] “See,
for G-d gives you”: “you,” precisely;

The maamar refers to the Zohar on Behar, which quotes the verse as “See, for G-d ... gives you on the sixth
day bread for two days,” and then reads it precisely: “See, for G-d gives you,” you in particular.
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that is, according to the manner of your toil in service during the week, so He gives you the
Shabbos, in the revelation of the supernal delight, as mentioned above. If so, the whole Shabbos is
in your power, to add to it or to diminish from it,

According to the effort of your service during the week, so G-d gives you Shabbos and the revelation of the
supernal delight in it. The whole Shabbos is therefore in your hands, to add to or to diminish.
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that is, according to the measure of your service in the deed of the mitzvos during the week, as is
written above on the subject of “Its ways are ways of pleasantness,” etc. And this is [the meaning of]
“has given you,” etc. And see [Midrash| Rabbah on Bo, section 15, on “This month shall be for

”

you.

It depends on the measure of your service in the mitzvos during the week, as explained above on “Its ways
are ways of pleasantness.” The maamar also points to the Midrash Rabbah on “This month shall be for you,”
where the same words, “for you,” appear.
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“Let no man go out of his place.” See on this in the Zohar, Part II, Beshalach, [folio] 63, end of side
b, [and] Vayakhel, 207a; and it is like the matter mentioned above in the explanation of “doing the
will of the Omnipresent (Makom),” etc.
The same verse continues, “Let no man go out of his place on the seventh day.” The Zohar on Beshalach and
Vayakhel, to which the maamar refers, reads “his place” as the “place” of “Blessed is the glory of G-d from

His place”; and the maamar connects “his place” with the Makom of “doing the will of the Omnipresent”
(paragraph 33), the drawing of the light into the root of “place.”
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And see what is written on this in the discourse beginning “For over [all] the glory,” in the explana-
tion of “Blessed is the glory of Havayah from His place,” and see what is written in the explanation
of “Blessed is the Omnipresent (HaMakom)” in the discourse beginning “When I break for you the
staff of bread.”

It also refers to the discourses “For over all the glory,” on “Blessed is the glory of Havayah from His place,”
and “When I break for you the staff of bread,” on “Blessed is the Omnipresent,” for more on this theme of
“place.”

SECTION 9 - 141-45

Entirely new light
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6. And to explain the matter a little, the meaning of “until [they] pass over” twice, etc.: it is known

that in truth, “not that You have a known justice, etc.,”

Chapter 6 begins by explaining the two “passings” a little more. It starts from the principle, quoted from
Elijah’s prayer in the Tikkunei Zohar, that G-d Himself does not possess any “known” attribute.
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and that the coming into being of the attributes (middos) from the Infinite Light (Or Ein Sof) is only

through Torah and mitzvos, by the raising of mayin nukvin (feminine waters) from the refinement

of the 288 sparks in the practical mitzvos, such as the esrog and tefillin, from physical things, etc.
So the attributes (middos) come into being from the Infinite Light only through the Torah and the mitzvos:

the practical mitzvos, done with physical things such as the esrog and tefillin, refine the 288 fallen sparks
and raise them as mayin nukvin, the “feminine waters” that call forth the flow from above.
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And “the 248 commandments become 248 limbs of the King,” meaning 248 vessels for the attrib-
utes of the World of Atzilus (Emanation), as explained in Etz Chaim: nine times nine is 81, and in
each one there are three levels, head, middle and end, which makes 243; and the five chasadim

that bring growth [make it] 248, etc.,

The Tikkunei Zohar says that the 248 positive commandments become “248 limbs of the King,” that is, 248
vessels for the attributes of Atzilus. Etz Chaim reaches the number thus: nine times nine is 81, each with
head, middle and end makes 243, and the five chasadim bring it to 248.
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as is explained elsewhere. And therefore the Torah and the mitzvos are called by the name “the way
of Havayah,” since they are the way for the drawings down of the Name Havayah into every at-
tribute and Sefirah, etc.

That is why the Torah and mitzvos are called “the way of Havayah”: they are the path along which the Name
Havayah is drawn into every attribute and Sefirah.
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And this is [the meaning of] “until Your people pass over, Havayah”: through their Torah and
mitzvos they pass far, far above the level of the Name Havayah, until they draw down the Name
Havayabh, etc.

This is the first “until Your people pass over, Havayah”: through their Torah and mitzvos Israel pass far be-
yond the level of the Name Havayah, and so draw the Name Havayah down.
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And the second “until [they] pass over” is from above to below: the Name Havayah passes over

them and lifts them up, as in “the Ark carried its bearers,” as is explained elsewhere.

The second “until they pass over” goes from above to below: the Name Havayah passes over Israel and lifts
them up, as the Talmud says that the Ark of the Covenant carried those who carried it.

likuteitorah.com/likkutei-torah/beshalach/1/ 53



LIKKUTEI TORAH - BESHALACH - MAAMAR 1 M3 Nawn 0oo 1N1°7 5319

1992w 111 713 130 MPWHRNWN 970 N2 Y170 1A7 2191 021017 113 RIw 77800 11y v
132110 1M RPIT U RPTD 1PMINA RPIRT 271 100 INNND Pmn 0owy)

And the root of the matter of prayer being like a ladder, etc.: it is known, concerning the order of
the chain of descending worlds (hishtalshelus), that the level of Netzach (victory), Hod (splendor)
and Yesod (foundation) of the higher becomes the intellect (mochin) of the lower; for example,
Netzach, Hod and Yesod of Abba and Imma (Chochmah and Binah) [become] the mochin of Z’eir
Anpin (the emotive attributes), and Netzach, Hod and Yesod of Z’eir Anpin the mochin of Nukva
(the feminine / Malchus), etc.

Now the root of prayer as a ladder. In the ordinary chain of descent each level is “fed” from the level above

it: the lowest Sefiros of the higher level, Netzach, Hod and Yesod, become the intellect (mochin) of the level

below it. So Netzach, Hod and Yesod of Abba and Imma become the mochin of Z’eir Anpin, and those of Z’eir
Anpin become the mochin of Nukva.
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And this is the root of the matter of “a helping king” (melech ozer), which is at the level of Netzach,
Hod and Yesod alone, etc. And this whole order never ceases, because “Abba and Imma, their

union (zivug) is constant,” for the sake of drawing down mochin, etc.

This is the root of the phrase “a helping king” in the Amidah, which corresponds to Netzach, Hod and Yesod
alone. This order never stops, because, as the Kabbalah says, the union of Abba and Imma is constant, to
keep supplying mochin.
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However, from this constant delight there are not drawn entirely new mochin, but only [mochin]| to

renew the old ones, as is written in Etz Chaim.

But the “constant delight” of that constant union, according to Etz Chaim, produces no entirely new mochin;

it only renews the existing ones.
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But prayer, which is called a ladder, as mentioned above, is what draws down additional lights and
the level of entirely new mochin; and this is [the meaning of] “with the crown with which his moth-

er crowned him,” etc.

Prayer, the ladder, is what draws down additional lights and entirely new mochin. This is the “crown with
which his mother crowned him.”
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And this will be understood by way of analogy from birth, in which we see that there is an addition
of new mochin: for the brain in the head, although the drop descends from it, the brain remains as

before

An analogy from human procreation shows that begetting adds new mochin: although the drop of seed de-
scends from the brain, the brain remains as it was.
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and nothing is lacking. If so, it must be that this drop is new, from what was added in the brain; and
it is specifically this that gives birth to something new, like the child formed from the drop, etc. And
so too at the actual time of birth, when the woman gives birth to the child:

Since the brain loses nothing, the drop must be something newly added, and only such a new drop can pro-
duce something new, a child. The same is seen at the moment of birth itself.
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the woman sits on the birthstool, and the child is formed from her womb, which is reckoned as of
the very substance of her body; and the child does not come forth from the level of Netzach, Hod
and Yesod, which are the legs, according to the order of hishtalshelus, in which the Netzach, Hod
and Yesod of the higher become the mochin of the lower, etc.

The child is formed in the mother’s womb, part of her very body, and is not born from her “legs,” Netzach,

Hod and Yesod, the channel through which the ordinary chain of descent passes from higher to lower.
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If so, this shows that at the time of birth there is a renewal of new mochin that did not yet exist at

all; therefore it is impossible for them to come from the level of Netzach, Hod and Yesod,

This shows that birth involves new mochin that did not exist before, and so they cannot come from Netzach,
Hod and Yesod.
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for drawing down new mochin is impossible according to the order of hishtalshelus, but only from
far, far above the order of hishtalshelus, since it is new from its very root, and in the order of hish-

talshelus there is nothing new, etc.

Truly new mochin cannot come through the ordinary chain of descent, where “there is nothing new”; they

must come from far above it, since they are new at their very root.
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And from this it will be understood that so it is Above as well: in the level of the constant union of
Abba and Imma, from which comes the order of hishtalshelus, as is known, there is nothing new in

the way of drawing down entirely new mochin, etc.;

It is the same Above: the constant union of Abba and Imma, from which the ordinary chain of descent pro-
ceeds, brings nothing new.
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therefore the order comes from the level of Netzach, Hod and Yesod of the higher to the lower, etc.
But prayer, whose “top reaches heaven,” is what brings about a level of union

That is why the ordinary order runs from Netzach, Hod and Yesod of the higher level to the lower. Prayer,

whose top reaches heaven, brings about a different kind of union.
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like the level of the procreative power in the masculine drop, which is above the level of the order
of hishtalshelus and draws down entirely new mochin, as explained in Pri Etz Chaim, that in all the
intentions (kavanos) of the unions in prayer [the aim] is to arouse the masculine drop, etc.

That union is like the procreative power in the masculine seed, which is above the ordinary order and draws

down entirely new mochin. Pri Etz Chaim explains that all the intentions of the unions in prayer aim to
arouse this masculine “drop.”
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And it is also from the level of the mayin nukvin of the refinements of the 288 [sparks], etc.; for

“the blood is the soul,” and from food the drop is formed, in the mochin of Nukva, as an addition,

This new drop also comes from the mayin nukvin of the refined 288 sparks: as “the blood is the soul,” and
seed is formed from food, so the refined sparks become an addition in the mochin of Nukva.
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that is, entirely new, etc. And these are the very diadems and crowns that are made from the
prayers, as written above on “with the crown with which his mother crowned him,” etc.

These are entirely new mochin, and they are the diadems and crowns made from the prayers, the “crown
with which his mother crowned him” spoken of above.
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And with this will also be understood the matter of “the king stands and the Augustus sits,” men-
tioned in [Midrash] Rabbah on Beshalach, section [23]: for the level of “the king stands” is when
[the light] is drawn according to the order of the chain of descending worlds (hishtalshelus), which
is according to the constant union, in which there is nothing new, etc.; the hishtalshelus comes
from the level of Netzach (victory), Hod (splendor) and Yesod (foundation), as mentioned above.
This explains the Midrash’s parable of the king who won a war and was made “Augustus”: “the king stands
and the Augustus sits.” “The king stands” is the light drawn through the ordinary chain of descent, the con-

stant union that brings nothing new and passes through Netzach, Hod and Yesod. (The print gives the
Midrash’s section as 3”3, which is not a number; the parable is in section 23, Shemos Rabbah 23:1.)

RP°NY2T 71797 912 RITW 077 110 MIDWHNWIN 9707 T9YRDH qwnIws 1T AwI° 010K Pax
X°on

But “the Augustus sits” is when it is drawn from above the order of hishtalshelus, like the splitting
of the Sea of Reeds, which is the level of birth, which “depends on Atika”;

“The Augustus sits” is light drawn from above the ordinary order, as at the splitting of the Sea of Reeds,
which is like a birth and which, the Zohar says, “depends on Atika,” the Ancient One, the innermost level of
Keser.
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that is, at the level of birth the flow does not come from the level of Netzach, Hod and Yesod — on
the contrary, the thighs grow cold, etc. — but from the level of Chesed (kindness), Gevurah (re-

straint) and Tiferes (beauty), etc.

In birth the flow does not come through Netzach, Hod and Yesod, the “thighs,” which on the contrary grow
cold, as the Talmud says of a woman about to give birth (Sotah 11b); it comes from Chesed, Gevurah and
Tiferes.
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Now, by way of analogy, a minor does not beget, because he does not have the vessel of the brain in

completeness. If so, we see that even the procreative power, which draws down mochin

There is a further condition, again learned from the analogy: a minor cannot beget children, because his
brain is not yet fully developed. So even the procreative power, which draws down new mochin, depends on
a complete brain.
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that are new, depends on the vessel of the brain: if the brain is not complete, he will not beget. And
the same applies to the proper development of all the other limbs: if he is not whole in all his limbs,

he cannot beget, and the like.

It depends likewise on the proper development of all the limbs: one who is not whole in all his limbs cannot
beget.
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And the analogue is understood Above: although prayer is the drawing down of new mochin, at the
level of the procreative power, as mentioned above, nevertheless, if the vessel of the brain and the
vessels of the limbs are not whole in all their power, it is impossible to draw down new mochin
through prayer alone.

So too Above: although prayer draws down new mochin like a procreative power, it cannot do so by itself un-
less the “vessel of the brain” and the vessels of the limbs are complete.
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And the matter is that through Torah and mitzvos the building of the whole body is made, in the
248 limbs of the King, as mentioned above; and afterward there can be
The Torah and the mitzvos build the whole “body,” the 248 limbs of the King, and only once it is built can

prayer do its work.
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a drawing down of lights and new mochin through prayer. And the main thing is the mitzvah of
Torah study, which is the level of the mochin themselves, etc.; and all this Israel draw down

through the Torah and the mitzvos, as mentioned above.

Then prayer can draw down new lights and new mochin. The chief of the mitzvos here is Torah study, which
is the mochin themselves; and all this Israel draw down through the Torah and the mitzvos.
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Now, during all the six days of work the structure of the body is built, which is all the lights and ves-
sels in the 248 limbs, through the Torah and mitzvos that are done, as mentioned above;

To conclude: during the six weekdays the Torah and mitzvos build the “body,” all the lights and vessels of the
248 limbs.
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but the light still remains in the World of Atzilus (Emanation) alone and has not come into revela-
tion. And although through the prayer of the weekdays entirely new intellect (mochin) and lights

are also drawn down, as mentioned above,

But that light remains within Atzilus and is not yet revealed below. Weekday prayer does draw down entirely
new mochin and lights, as explained above.
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all of it is at the level of Atzilus alone and has not come into actual revelation. Therefore we say
“Who has sanctified us with His mitzvos,” for it was still hidden in the mochin, like, by way of anal-
ogy, the arousal of the drop while it is still in the brain, etc.

Yet all of it stays within Atzilus, not actually revealed. That is why the weekday blessing says “Who has sancti-

fied us with His mitzvos,” in the past tense and the “hidden” third person: the light is still concealed in the
mochin, like a seed still in the brain.
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But on Shabbos is the main union, to bring about something truly new, that is, that it be revealed
actually below. And this is [the meaning of] “And you shall call the Shabbos a delight,” etc., and as it
is written, “Then you shall delight in Havayah,” below, in actual revelation. And therefore one says
“with Your mitzvos,” in the second person, etc.

On Shabbos comes the main union, which brings forth something truly new: the revelation actually reaches

below. This is “And you shall call the Shabbos a delight” and “Then you shall delight in Havayah,” and there-
fore on Shabbos we say “with Your mitzvos,” addressing G-d directly.
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And the main difference between the weekday and Shabbos is that of the weekday it is written, “with
the crown with which his mother crowned him,” from the level of the supernal Imma, which is at
the level of returning light (or chozer) going upward and does not descend and come below, as
mentioned above in the matter of the difference between Chochmah (wisdom) and Binah (under-
standing), etc.

The core difference: on weekdays the light comes from the supernal Imma (Binah), the “mother” of “the

crown with which his mother crowned him.” Hers is “returning light” (or chozer), which rises upward and
does not descend below, as explained of the difference between Chochmah and Binah.
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But on Shabbos [it is] the level of Abba, which descends from above to below, at the level of direct
light (or yashar), as it is written, “holy convocations” (mikra’ei kodesh), the level of drawing down

from above to below, etc., as is explained elsewhere.

On Shabbos the light comes from Abba (Chochmah), which descends from above to below as “direct light”
(or yashar). The Torah’s term for the holy days, “holy convocations” (mikra’ei kodesh), expresses this draw-
ing down from above.

IN ONE'S AVODAH

The service of the six weekdays (Torah study, the practical mitzvos and prayer, in the manner of a broken
heart and self-subjugation) is what prepares Shabbos; on Shabbos itself the service is delight in G-d.
Shabbos is given “to you” in the measure of the week’s toil: “one who toiled on the eve of Shabbos will eat on
Shabbos.”

QUESTIONS FOR DISCUSSION

1. Why does the blessing over a mitzvah say “Who has sanctified us with His mitzvos,” in the past tense and

the third person, while on Shabbos we pray “Sanctify us with Your mitzvos”?

2. How can the yud, a single point, be both a contraction and the source of every particular delight of the
World to Come?

3. Why is the will in all the mitzvos one and the same, while the delight in each mitzvah is different? What
might this mean for the way one approaches each mitzvah?

4. Inwhat sense is prayer a ladder, and why can it draw down new light only after the Torah and mitzvos have
built the vessels?

5. If Shabbos reveals only what the week prepared, what does it mean that Shabbos is “in your hands, to add
to it or to diminish from it”?
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LERTS

The note dates this maamar to 5565 from Or HaTorah on
Mishpatim (p. 3016), which records “a biur on ‘Re’u ...’,
Beshalach 5565.” It also sends the reader to Or HaTorah
on Beshalach, p. 657, and to volume 8, p. 2970.
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Moshe tells the people on the Shabbos of the manna: “See,
for G-d has given you the Shabbos; therefore on the sixth
day He gives you bread for two days.” At the end of the
maamar (paragraphs 38-40) the Alter Rebbe reads it to
mean that the revelation of Shabbos is given according to
the work of the week.
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See that the L-RD hath given you the sabbath; therefore He

giveth you on the sixth day the bread of two days; abide ye

every man in his place, let no man go out of his place on the

seventh day.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points to this discourse of 5627 and to the
sources it lists, on the Midrash Tehillim quoted here.
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On “A psalm, a song for the Shabbos day,” the Midrash
asks what “See” means, and Rabbi Yitzchak says that
everything about Shabbos is double: the omer, its offer-
ing, its punishment, its reward, its admonitions (“Remem-
ber” and “Keep”) and its psalm.
Midrash Tehillim 92:1°X:27% 0°°71n w1
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The additional offering of Shabbos: “And on the Shabbos
day, two lambs in their first year, without blemish.”

Numbers 28:9'0:172 72712
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And on the sabbath day two he-lambs of the first year with-

out blemish, and two tenth parts of an ephah of fine flour for

a meal-offering, mingled with oil, and the drink-offering

thereof.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Levi says that if Israel kept even one Shabbos prop-
erly the son of David would come, because Shabbos is
equal to all the mitzvos; Rabbi Elazar bar Avina shows this
from the Torah, the Prophets and the Writings.
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Rabbi Levi said: If Israel observes Shabbat properly, even
one day, the son of David will come. Why? Because it is
equivalent to all the mitzvot. Likewise it says: “For He is our
G-d, and we are the people of His pasture and the flock of
His hand; today, would you only heed His voice” (Psalms
95:7). Rabbi Yohanan said: The Holy One blessed be He said
to Israel: ‘Even though I set a limit for the end, and it will
come whether they repent or do not repent, it ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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At the end of the third chapter of Nedarim the Jerusalem
Talmud finds in the Torah, the Prophets and the Writings
that Shabbos is equal to all the mitzvos of the Torah; its
proof from the Torah is this maamar’s verse, “See, for G-d

62



LIKKUTEI TORAH - BESHALACH - MAAMAR 1

has given you the Shabbos.” The maamar names this
source at the start of the next paragraph.
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“On the eighth day one shall circumcize. 12:2.,” even on the
Sabbath. How can I confirm “its desecrator shall certainly
die. 31:14.?” Even for circumcision? How can I confirm “on
the eighth day one shall circumcize”? Even on the Sabbath?
The verse says “. 12:2.But on the eighth day one shall cir-
cumcize,” even on the Sabbath 132a, Sifra Tazria‘ Pereq
1(4)] the argument for performing circumcision on the
Sabbath is based on the expression “on the Sabbath day”
and not simply “on the Sabbath”.. In Torah, Prophets, and
Hagiographs we ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

On the sixth day the people gathered a double portion of
manna, “two omers for each one.”
Exodus 16:22275:1"0 minw
X322 RN TR WY W MR 007 W2 WeD ol 1
YR 1T YN
And it came to pass that on the sixth day they gathered twice
as much bread, two omers for each one; and all the rulers of

the congregation came and told Moses.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2
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There the question is put more strongly: on the contrary,
on Shabbos it would be fitting to use the past tense, since
the mitzvah of Shabbos is the first mitzvah, which the Holy
One, blessed be He, Himself already fulfilled; the passage
discusses this at length.
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Said of the Torah: “Its ways are ways of pleasantness, and
all its paths are peace.” The maamar reads the “ways” as
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the paths along which “the pleasantness of Havayah,” the
supernal delight, is drawn down (paragraphs 13 and 28).

Proverbs 3:1717:3 "own
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Her ways are ways of pleasantness, And all her paths are

peace.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Jerusalem Talmud Nedarim 3:9:3
for these words.
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“On the eighth day one shall circumcize. 12:2.,” even on the
Sabbath. How can I confirm “its desecrator shall certainly
die. 31:14.?” Even for circumcision? How can I confirm “on
the eighth day one shall circumcize”? Even on the Sabbath?
The verse says “. 12:2.But on the eighth day one shall cir-
cumcize,” even on the Sabbath 132a, Sifra Tazria‘ Pereq
1(4)] the argument for performing circumcision on the
Sabbath is based on the expression “on the Sabbath day”
and not simply “on the Sabbath”.. In Torah, Prophets, and
Hagiographswe ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

PARAGRAPH 3

12

1997 1w

G-d says of Avraham that he will command his children
and his household after him, “and they will keep the way
of Havayah, to do charity and justice.” Paragraph 28 ex-
plains why charity in particular is named.

Genesis 18:19v™:1” n°wxX12

TV WYY I SN IO T 0K 19 PAYT 3
P2 127X DX DIANT0Y 1 X027 1YY LEYR MPTE Niwy?

For I have known him, to the end that he may command his

children and his household after him, that they may keep

the way of the L-RD, to do righteousness and justice; to the

end that the L-RD may bring upon Abraham that which He

hath spoken of him.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

.0, NPWRA2

63



LIKKUTEI TORAH - BESHALACH - MAAMAR 1

13

14

15

16

17

D — MY

The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20a.
KEHOT'S NOTE
LK, 2°Y% — Mo MR PO NN IR

2”Myn K921 7712

Rabbi Yehudah bar Rabbi Ilai expounds the verse: these
are the two worlds that the Holy One created, one with the
hei and one with the yud; from “behibaram” the Gemara
learns that this world was created with the hei, and it ex-
plains that the World to Come was created with the yud be-
cause its righteous are few.

Menachot 29b:13-147"-3>:2 v”3 Mnan

°1a1mY D°UYIN 12V DOPOTRW 1271 T71°2 KA 09N X121 1 2R

TIRW 17°PWYN °191 QIPWRA 18D 12w D°PPTRW 2181 1WRT 719D R

R°1M 0°1903 27 MK 91 °NAN °17 A0 27 MR TP T T

PN AT AT 532 NPV "Nw 12 WOw 170 27 IMRT XA RTA 72NN

e whw

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

MAWA MR PR NI 227 °Y R-NINW RTIR CINRRI L2 ,05 MR
MAWA 1Y PIY Y 1907 KDY 2AMNT 0P N RIAW 7MY o0 qwn
2,7 WY N7IPRa DA TPV IR 0w TP MIRT

29Iy X921 MnRRn 77172

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N7 ,7178 MR

021y N1 NIRRT

“With ten utterances the world was created.” The maamar
writes ten as yud and so finds the yud of creation in the ten
utterances.

Pirkei Avot 5:1°X:’11 N1aR mwn
TOR ARMI N"?fﬂ_ ,ni TINPR AP 02397 X721 NIRRTy
RI23W DIV DX PTIRRY DOYTIT 1 Y1977 KPR LNIXI2T? P10
:niNn My3
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

2ORPY M8 1 1-92 00
“Trust in G-d forever, for with Yah, Havayah is the Rock of

worlds.” The Talmud reads tzur olamim as G-d forming
the worlds with the two letters of the Name Yah.
Isaiah 26:4°7:172 1°yw°
:D’T;?W 9387 AR2 %3 TYTUTY N2 w2
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Trust ye in the L-RD for ever, For the L-RD is GOD, an ever-
lasting Rock.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RIREAC

12 NYT21 71an2°on2
The words here quote Chagigah 12a:13-14; the passage is
shown below.
Chagigah 12a:13-1477-3":X 2™ 1231
07997 X121 0°137 MIPY2 31 MR KDL 72 RV 27 MR
02V PTSI LMMNRN TWIN M NYIN ARDN Ta2
1393 7 07 R30I M7 INIT— AN I 0BIIN 70732
792 PR3 nininn Y727 :2°NDT — Ny NNan: oonv
N7 — TIPA2 2TI32 TR D2 007 1P 1°N0T 1AM
PTS” :2N2T — VUM PTEI PINIA WA 1991 DY TRy
<o $2ON12T — DA TON2 IR0 1i9m LIYM

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,20 a0an

PR — T
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R 1190 °Y m9wa n7Mxa] L[3] .ow % PR M pa 7 RDT R aw
.[@"3930

PARAGRAPH 4

20

21

Kehot’s note points to Exodus 31:3 for these words.
Exodus 31:3'2:x"% mnw
:MIDR?R72021 NYT1 112021 1502 0°PPK 117 iNK KPRK)
and I have filled him with the spirit of G-d, in wisdom, and in
understanding, and in knowledge, and in all manner of
workmanship,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NyT21 71an2Y Anona

Rav says the world was created with ten things: with wis-
dom, understanding and knowledge; with strength, re-
buke and might; with righteousness and justice; with kind-
ness and compassion. The maamar names them as the
root of the ten utterances.
Chagigah 12a:13-1477-2"7:X 27 1231
:029¥7 X721 0°137 MIPY2 :37 PR K290 73 RO 27 WX
J02URN PTET TNRN TWIN 00N NYIN RN m3N3
193 7 07 R30I M INIT— AN MBI 0BT 10732
792 .MYRa1 NINIAR RYTI” :°NDT — NYI2 ANana oy
:2°N37 — F7YA2 A7N232 ARG 792 0077 17O :°N3T TN
PI8” :2°N2T — U?W?ﬂ 7732 .”Uﬂjﬁb NN 19?11? D?DT{? Ty
... 22°N37 — DR TON2 IR0 1301 LIYM
William Davidson, Vocalized Ara;naic (CC—B‘A(—I;IC)A - - A
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23

24

NI NN D1 ANDY L L P8 R NORTIND

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L(nRy ITIOR nno) InIpPna™n

555 01T 1129R 21 INDY 1D RYIT TS R NONT IRD

From Elijah’s prayer (Patach Eliyahu): not that You have a
known justice, which is judgment, or a known law, which
is mercy, nor any of these attributes at all.
Tikkunei Zohar 17b:5-7°1-"1:2 1 9771 *1pn
IRT YU UIWR IRDY LT IRT RYUT PR 79 NRT IRD DaR
Sy pon NwINNM Ny *27 0P 5P M PR Don R ann
970 9y PP P ARDA? (70 2°7°NK K1) TP NOR RMYA RAT 7T
NYRY °27 0P Y0 Y w1 12 o aRDAD 1w 2°77°NR X9T R
131 23T 79177 27 T2 R 1ne
Constantinople, 1740 (CC-BY-NC)

7127 70M R MNNN %D

“For I said, The world will be built with kindness; the heav-
ens, You establish Your faithfulness in them.” The maa-
mar reads it as the building of the world through the ten
utterances by means of the raising of mayin nukvin.

Psalms 89:3":1”0 0°2°11n
‘D72 ANIMK 120 DMWY 732> 700 DY AR
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,ba 0°onn

PARAGRAPH 5

25

26

“For with You is the source of life; in Your light we see
light.” The maamar reads “the source of life” as the source
of all delights, and “with You” as the level that is with G-d,
beyond what reaches the souls (paragraphs 6 and 15-22).
Psalms 36:10:1”% 0°7°71n
(IRTIRTI 77IR2 020 PR ARyl
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

17w 17t 1Pam
Rav: the World to Come has no eating or drinking, “but the
righteous sit with their crowns on their heads and take
pleasure in the radiance of the Shechinah.” The maamar
adds that this pleasure comes through comprehension.
Berakhot 17a:12277:X > 11272
32 7K 2T 0PIYD X327 OPIY7 MO 029y KD 1377 AID2 RPN
K21 1IRIp K21 1AM Riyn KDY 717377 71778 KDY A0 NP 700K KD
D731 DIPYRT2 DIPRTILY) PIVE DR0TE KPK NN K9 M
Rkl gl 1'?;)#"1_ D’P‘?RU DR N7 MRIY AW 10
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating

likuteitorah.com/likkutei-torah/beshalach/1/
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nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

"D —Bown

The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20a.
KEHOT'S NOTE
X, PP — mpoina 1" CInTx P23 nayn IR

QoPWRY 7AwnR 27y

The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20a.
KEHOT'S NOTE
X ,2 5599 — MBI IR 72 NAyn IR

PARAGRAPH 6

29

30

31

e AN o

Wisdom speaks: “to cause those who love me to inherit
substance (yesh), and I will fill their treasuries.” The maa-
mar reads yesh as the divine delight become a definite
“something” that the souls can grasp.
Proverbs 8:21x73:'n “own
:RPRR DPRIERY 2 20K 2o
That I may cause those that love me to inherit substance,
And that I may fill their treasuries.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
LR ,175wn

DM PR Y 03

“For with You is the source of life”: the source of all de-
lights and all life is “with You,” in G-d’s essence, beyond
the revelation that reaches the souls.

Psalms 36:10:1*% 0°%°7n

(IRTINTI T7IR2 00 2P0 Y
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0% PR TRy 55

In the Zohar on Tzav, Rabbi Chiya expounds the verse: the
source of life is the supernal oil that flows without ceasing
and dwells within the supernal wisdom; “with You,” it nev-
er separates from You; it is the source and spring of life
for the supernal tree. The maamar cites it in its
parenthesis.

Zohar, Tzav 21:154-24:166170p:773-771p:X”2 18,7711 190

Another was that they thrust themselves forward in the place
of their father. A third was that they were not married; for
such are not meet to bring blessings into the world. And a
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32

33

34

fourth was that they were intoxicated with wine. THIS (Zoth)
IS THE ANOINTING PORTION OF AARON AND OF HIS SONS.
R. Jose said: ‘Zoth (Shekinah) indeed is the anointing por-
tion of Aaron, for he brought of the oil of the supernal
anointing and caused it to flow below; and by the hand of
Aaron Zoth was ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

0% PR TRy °5

In the Zohar on Emor the verse is quoted together with
“For with You is forgiveness,” in a passage on Rosh
HaShanah, when G-d accepts those who repent and moves
from the throne of judgment to the throne of mercy. The
maamar cites it in its parenthesis.

Zohar, Emor 40:2271757:"1 712K |7t 190

R. Abba said: ‘On New Year Adam was created and was
brought to trial before his Master and repented and was par-
doned by the Almighty. He said to him: Adam, thou shalt be
a sign to thy descendants for all generations. On this day
they are brought to trial, and if they repent I will pardon
them and remove from the Throne of Judgement and sit on
the Throne of Mercy and have mercy on them.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

Bram — anyn

The manuscript does not have the word “mentioned
above” (97177) here; it reads that the drawing of the delight
into revelation “is in the form of the yud, and it is the
source ...”

KEHOT'S NOTE

212 PR RIM 77710 ATI% N2 XIA7 M9 ow Ui .ow P 9an n

3]

N”n21 — mnwan

The note marks the passage from “And elsewhere it is ex-
plained” (paragraph 7) to the reference to the discourse “I
am black” (paragraph 10) as missing from the manuscript.

KEHOT'S NOTE
5 [(F72 AR TN D200 TY R7A2Y) Nacnn) Cntwyw 0°apPan oK
.[3] .>”on2 ow

PARAGRAPH 7

35

9% 1% '8 N7N2 WrRo — PR

the passage shares nothing with the note
KEHOT'S NOTE

PARAGRAPH 8

36

LT —TY
The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20a.

KEHOT'S NOTE
X ,2 9799 — MBI IR PP NIV AR

likuteitorah.com/likkutei-torah/beshalach/1/
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1 onn® oTN mawe oy

Rav Huna in the name of Rav (some say in the name of
Rabbi Meir): a person should always teach his student in a
concise way. The Gemara brings it to explain when brevity
is preferred.

Pesachim 3b:3’3:2°1 0°noa

— 771 °T70 9T RDT 93 :RPR 7KUY 2°ND K? M RDPIIRD

I3 11022 *ynwn — *on PEPDIT RID P TP 1102 "ynwn

37 DIW 27 MK KAT 370K A2 KT ,27 K RIAT 27 MR
S8R M7 170707 07X MY 0PI KD

William Davidson, Vocalized Aramaic (CC-BY-NC)

Chullin 63b:10-1227->:2 30 P21

DIWR 27 MR R 27 IR 77 IR 27 MR RNT 2770 20np ORn

TV MY PAZY PR 78R 717 17RbN 0TR mawe oyt ke 1

1AM AR 237 9% 90 NV 7T MY AP TR 7RI 170N PRI

W”N 7% 127 IR 091 127 KT T Y3 11NInw) 102 0paw KM

% 137 RRPW2 NARR X 71T 72 paw RIT A URT

7 IR ROR 1772 9902 1770w XRPwa 0o 127 NONK R KPR 70w

W 7% 127 07w R ROR TR YT

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

(7-30W *Y) ¥7%IP MR (T ,09) IR AIRT .2 ,30 17 .2 ,3 0°noD
97 DY 27 M PUMRRAY — (U 27D myUT CPR 07amd 27Y) nrom
77°N0 T PRY 1211 L (TIwR N 1m0) MOPIRT 23 NR NP0 18P
55 nR 59190 MRp BUX M Oy TNCaw 1901 K7D ,VIwDT wieb
21X DOPDR 7271 71772 02 IR .17 17Y7 88 °Y 971 WP — MR
5ow” KDY ”11M2p 7777 Nwha P 0P Y (30N vptn »PRo) nrawn
5ow X9R ,9ownaw DOVIDM pmIyn 93 Tnbnab yawn? PIRw "I8p
122 Rbnn Yo onnw 0°7%p 0°MN%T2,TEP 70T 1R IR M

.”0°v1an 9

AR DTN .. PPAR 0N

“Hear, my son, the instruction of your father, and do not
forsake the teaching of your mother.” The maamar applies
“your father” to the Written Torah and “your mother” to
the Oral Torah.

Proverbs 1:81:x “own

K D710 WoNTPNY TPIX 0N 712 YY
Hear, my son, the instruction of thy father, And forsake not
the teaching of thy mother;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1L,R%hwn

9nR n7n .. 2”awin

The note sends the reader ahead to Likkutei Torah on
Shemini Atzeres (88b), and to the sources noted there, as a
parallel for this pairing of the Written Torah with “your fa-
ther” and the Oral Torah with “your mother.”
KEHOT'S NOTE
.[9] .37w1 .(2,nD) XUynwh prhy
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PARAGRAPH 9

40

41

Ealah >Ryl

The note gives the page of the Biurei HaZohar passage that
the maamar cites, on the Zohar’s “Bring an atonement for
Me” in Parshas Acharei.
KEHOT'S NOTE
2,09 RUTRD

1MD0 9y IN"aN

Rabbi Shimon: the Holy One said, “Bring an atonement for
Me on Rosh Chodesh,” for Me literally, because “I dimin-
ished the moon.” The maamar refers to Biurei HaZohar’s
explanation of this passage.

Zohar, Achrei Mot 72:405-75:413-71"n:2”y Mn *InNx 3710 700
Ny

and a person stepping on them with his foot or his shoe may
come to harm. If this is true of this remnant of a remnant of
filth, how much more of the woman who was joined with the
Serpent! Alas for the world which inherited that filth from
her! Therefore it is written, “To a woman in the separation of
her uncleanness thou shalt not draw near”. Happy the gen-
eration in which R. Simeon lived! To it the words apply,
“Happy art thou O land, when thy king is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 10

42

43

oY 1% A7 0

“For with Yah, Havayah is the Rock of worlds,” which the

Talmud reads as the forming of two worlds with the two let-

ters of Yah. The maamar reads it as the forming of every

particular: the delights of the World to Come with the yud,
and the creatures of the lower worlds with the hei.

Isaiah 26:4"7:1"2 \7°yw°
;093 71X 7 AR 73 TYTTY N2 N2
Trust ye in the L-RD for ever, For the L-RD is GOD, an ever-

lasting Rock.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

=l gl=ly=}

“These are the generations of the heavens and the earth
when they were created (behibaram).” The Sages divide
the word into be-hei bera’am, “with the hei He created
them.”

Genesis 2:47:°2 N"wX12

PIR DOR9R T NIy 02 X272 PINT oMW niTRin v
070

These are the generations of the heaven and of the earth

when they were created, in the day that the L-RD G-d made

earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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131 N2wn 099 1N3°7 23 R

ON92°13 aN"2an2

The Gemara: when it says “These are the generations of
the heavens and the earth behibaram,” do not read be-
hibaram but be-hei bera’am, “with the hei He created
them.”
Menachot 29b:10-1227°-":2 v”2 ninin
DR OR1372 PARM DoAWR MTN 79X (7,2 NPWRI2) IR RITWD
O?Iym A ma 02N IR 7] OR12 *PRa ROR OX1372 PN
TIT0ORY AT S1DM SURA M O9IYT X123 72 219 [T KA
S5eyn M2WNA 9T ORT PYI0 RODN VPRI RX° NRED O30 Dow
WopS WM NRT WP w7 RNDMM XY NN XD 12 9y b
N3 70100 D7AYDY PO RIT O0%DY OR (70,3 Yhwn) 2°n57 Rk
PR RARD 77 AR 07117 7IMID RPLD K2 AR PYT0n 00D
WP 12 WP "R [12] NN OX 7173Apn
Wikisource Talmud Bavli (CC-BY-SA)

ON"2 "2 ON212
Rabbi Pinchas in the name of Rabbi Levi: behibaram,
“with the hei He created them.”
Bereshit Rabbah 12:2°2:27° 127 n°wx"2
NRY :(0 7PYWw?) .OR72 K”A3 OR1272 K 12 7 Dwa Onap 0
71931 21y PR VUAR ORI 1 ORI PR PO P anwy 27 A9R 9
R2Y Dnya KD :m°0 %37 Dwa ATI° 237 MR L0137 BY TIm A
ST PR 93 NRY MR LMY DR RIT N2 WITPA R 1Y
D°PINT 79R :(13 RIAPM) *RAW ,77INT MO 0K 17 027 ey
792 190 772 DRI 12 121 11°2 70 101 WK MTINT oovawnm
(R Mnw) RIw ,0°0AWR MO IR TR0 2 YR a0 LR
ves PN 13O0 .Y 1T9KY

Rabbi Pinhas said in the name of Rabbi Levi: “When they
were created [behibare’am]” - with heh [beheh](see section
10). He created them [bera’am]. “My hand made all these
[eleh], and all these came into being, the utterance of the
L-rd, but to this I will look; to the poor and the depressed
and those fervent for My word” (Isaiah 66:2) - Rabbi Yehuda
said in the name of Rabbi Simon: It was not with exertion
and not with toil that the Holy One blessed be He created the
world, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

YL L e — T

The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20a.
KEHOT'S NOTE
X ,2 9799 — MBI MIRTR PO NIy XD

NP1 90y 757 9y

In Daniel’s vision of the Ancient of Days, “the hair of His
head was like pure wool.” Kabbalah reads it as the holy
“hairs” of the highest levels.

Daniel 7:9°0:1 5x°17
WY N 220D AYIRY an° PRt PonyY 1R 11972 T 1Y NN I
127 713 273272 37T 1P22W 7179712 Kp) YD AWK
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I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

rablat il el

Of the nazirite: “he shall be holy; he shall let the locks of
the hair of his head grow.” His hair is called holy.

Numbers 6:577:1 12712

PPTIYR DR NRPRTTY SWRITDY 927K ¥R 71 7T onhD
AWK Y yIp D73 o W U

All the days of his vow of Naziriteship there shall no razor

come upon his head; until the days be fulfilled, in which he

consecrateth himself unto the L-RD, he shall be holy, he

shall let the locks of the hair of his head grow long.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MY AWN2 yw

In discussing what one may not face while reciting the
Shema, Rav Sheshes says that awoman’s hair is ervah, cit-
ing “Your hair is like a flock of goats” (Song of Songs 4:1).
Berakhot 24a:171:X 772 n1572
,’Nin03 sn2y P by MRIY MY AWRI PIY :RTOM 27 MR
— NYR2 5ip :bmmp AR LANEAN ARIN O3 MY '?.-3!;1” 120
WY NPT 27 MY CMING W 3 2P 0P w1y
ST VI T VKT MY TN
Rab Hisda said : The calf of a woman's leg is to be regarded
as nakedness; as it is said, "Uncover the leg, pass through
the rivers" (Is. xlvii. 2) and it continues, "Thy nakedness
shall be uncovered, yea, thy shame shall be seen" (Is. xlvii.
3). Samuel said : A woman's voice is to be regarded as
nakedness ; as it is said, "For sweet is thy voice, and thy
countenance is comely" (Cant. ii. 14). ab Sheshet said: A

woman's hair is to be regarded as nakedness; as ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)

QOPYRT WY M NMmYR Mt NN Ox

“In the day of good be glad, and in the day of evil consid-
er: G-d has also made this one opposite that one.” The
maamar reads the two “this” as two opposite levels, mixed
together in this world.
Ecclesiastes 7:147":1 noip
APy menpy? MR D3 R Y7 0P: 2iv2 W 25w o2
ST PN DTN R$R K9 N13T2Y DN
In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to
the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

anwy® avn

“You shall keep the commandment, the statutes and the
ordinances which I command you today, to do them.” The

likuteitorah.com/likkutei-torah/beshalach/1/
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Sages read it: today, in this world, to do them, and tomor-
row, in the World to Come, to receive their reward.
Deuteronomy 7:11x”°:t 0°727
DT )37 *20 WK DVIYRINK) DPNT TN MERT NN NRY)
:0niy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN YRR T

From the Song at the Sea: “This is my G-d, and I will glori-
fy Him.” The maamar cites it for the revealed level called
“this” (zeh).
Exodus 15:272:"0 mnw
AMIRRIRD 72N PR IR 22K 7 A 79I AR NN 1Y
The L-RD is my strength and song, And He is become my
salvation; This is my G-d, and I will glorify Him; My father’s
G-d, and I will exalt Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7291 XY 9T KD Ba PRY

On “years of which you will say, ‘I have no desire in them’”
(Ecclesiastes 12:1), the Talmud says these are the days of
Mashiach, in which there is neither merit nor obligation.
The maamar names this place itself.
Shabbat 151b:11x">:2 X”1p naw
L7 1801 LRI ARY TY ARy RIR YRR 12 iRy 021 80N
W2 PRI NN MmN e Y X AT AT
LI )P AR — YN R IR KD(Y) [AWR] 7Y TPniang
TRY ,1OWRT 17 19K — YDA 072 °7 X IOKA WK 001 1A
.12I0 K91 My XY o2
William Davidson, Vocalized Aramaic (CC-BY-NC)
The woman taken captive in war “shall shave her head and
let her nails grow.” The maamar cites Likkutei Torah’s
Biur on this passage for its teaching about hair.
Deuteronomy 21:1227°:8”2 0°127
SPIBETNR ANRY) IYRINN 70PN AN TATYR ANKIM
then thou shalt bring her home to thy house; and she shall

shave her head, and pare her nails;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 11
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“For I said, The world will be built with kindness.” As in
paragraph 4, the building of the world depends on an
arousal from below.

Psalms 89:3'3:1"0 0°2°71n

:D72 AN 120 DY 71327 790 079 NN
For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“These are the generations of the heavens and the earth
when they were created (behibaram).”
Genesis 2:47:’2 N"wR12
PIR DOPOR N NIy 02 ORI272 PINM DM NiTRIn PN
oYY
These are the generations of the heaven and of the earth
when they were created, in the day that the L-RD G-d made
earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Bereshit Rabbah 12:2°2:2”> 127 n°wx"2a
NRY (0 PYW?) .OR72 X¥12 ORI AR 1P 7 Ow3 omIp 1
7911 71y PR IR T ORI N ORI PR 93 1 nwy 70 19K 93
R2Y Dnya KD :m°0 %37 Owa A0 237 MR L0137 PY TIm A
70 19R DO DRI MKW NP DR XIT N2 W3R XDA YRRl
DDA 2R (1D RIP™) KAV L,ANNT MO MR 1T 07 ey
T°3 °1°0 7772 DRIWS 212 121 13°2 1 101 WK MTINM Dovawnm
(R MIAW) RIW ,0°02WN NIDT2 AN R 92 eI 030 e
ves PN 12200 .M T19KY

Rabbi Pinhas said in the name of Rabbi Levi: “When they
were created [behibare’am]” - with heh [beheh](see section
10). He created them [bera’am]. “My hand made all these
[eleh], and all these came into being, the utterance of the
L-rd, but to this I will look; to the poor and the depressed
and those fervent for My word” (Isaiah 66:2) - Rabbi Yehuda
said in the name of Rabbi Simon: It was not with exertion
and not with toil that the Holy One blessed be He created the
world, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

.2,3°972.7,2 N°WKRI2

093N ANR"372
Rabbi Yehoshua ben Korchah: behibaram, be’Avraham,
“in the merit of Avraham.” The maamar takes it to mean
that the building of the world through the hei depends on
the service of those below.
Bereshit Rabbah 12:9'v:2” 1127 n°wx12
37 .07712K 9w 1M1 ,07712K2 ,087272 Halsmiv =Bl 7ah diel Balahy
7RI ANR (D 7°N0) AR 12 YWIn° 27T RN 5y nR Ty
211 922w M0 DOPNRT D D2 WK 931 AN nwY AnR 7725
9IR7M ANKREIT 093R2 N2 WX ,D’P'?N.‘l ORI DR L,Phawa
R 0°9y°11 01230 0°3 :171° 929 7R Q72X W NRYY 007w
0°M1aa 011 .0°%y°% 0°m12a7 0791 (TP 0°9nn) KPR LIXD 2°n5
17 R®Nn R0 3»en 1 mPye 0oy 9hawa 23RNa1 nd
17 172 ©°101 R 72 WYTIPn ,mnw? Nwpan RO Ayw ,n°nn
.. ow

Rabbi Yehoshua ben Korha said: “When they were created
[behibare’am]” - be’Avraham and be’Avraham are spelled
with the same letters. - due to the merit of Abraham. Rabbi
Azarya said regarding this statement of Rabbi Yehoshua ben
Korha: “You alone are the L-rd; You made [the heavens, the

likuteitorah.com/likkutei-torah/beshalach/1/
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heaven of heavens, and all their host, the earth and every-
thing that is on it, the seas] and everything that is in them”
(Nehemiah 9:6). And for what purpose was all this effort un-
dertaken? It is for: “You are the L-rd, the ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“And G-d took the man and placed him in the Garden of
Eden, to work it and to guard it.”

Genesis 2:15170:’2 N*wR12
ARG ATIY? 1TV NI OIRANK DROK 1 MR
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Y7 RN T AR R 1Tay v 1t

When a person returns in teshuvah and engages in Torah,
the Holy One places him in His garden, the Shechinah, “to
work it” with the positive commandments and “to guard
it” with the negative commandments.

Zohar, Bereshit 22:255-24:264-71717:2” n°wX72 3 990
T707:772

AND THE L-RD GOD TOOK THE MAN AND PUT HIM IN
THE GARDEN OF EDEN, ETC. From whence did he take
him? He took him from the four elements which are hinted
at in the verse “and from there it parted and became four
heads”. G-d detached him from these and placed him in the
Garden of Eden. So does G-d do now to any man created
from the four elements when he repents of his sins and oc-
cupies himself with the Torah; G-d takes him from his origi-
nal elements, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

¥R PR T 1TAYD IR 7YY YU N

The Zohar on Terumah reads “to work it and to guard it” as
the secret of the Torah’s commandments: “to work it” is
the 248 upper limbs and “to guard it” the 365 lower limbs,
the upper belonging to “Remember” and the lower to
“Keep.” It is one of the places the Kehot note gives for this
reading.

Zohar, Terumah 73:716-725775wn-1"0wn:3"y 7m0 31 190

70 BN awan 9o

The last verse of Psalms: “Let every soul praise Yah,
Halleluyah.” The maamar reads tehallel as “make shine.”

Psalms 150:61:17p 0°2°1n
:ARP0 AR PPN mawin o
Let every thing that hath breath praise the L-RD. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
ARFRLAE!

Job recalls the days “when His lamp shone (behilo) over
my head.” The maamar brings it to show that the root of
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tehallel also means shining.
Job 29:3°3:75 2%
niviske b BRI A ) R R F R by
When His lamp shined above my head, And by His light I

walked through darkness;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1 3 AnRwan

“The soul of man is the lamp of Havayah.” The maamar
reads it as the soul drawing down and lighting up the
Name Havayah.
Proverbs 20:27175:°5 *own
:Y27°770772 wEn 07X NRY1 N )
The spirit of man is the lamp of the L-RD, searching all the
inward parts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oD M8 T A
“For with Yah, Havayah is the Rock of worlds,” read as the

forming of the worlds with the yud and the hei; the soul is
what draws them down.
Isaiah 26:4°7:1"2 71°yw°
:D’D‘?W 7387 AR2 %3 TYTUTY N2 N2
Trust ye in the L-RD for ever, For the L-RD is GOD, an ever-
lasting Rock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13
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The Torah, as wisdom, says: “Then I was with Him as a
nursling, and I was a delight (sha’ashuim) day by day.”
The maamar reads it as G-d’s delight in His own essence,
the root of the mitzvos.

Proverbs 8:30°7:’1 “own
:NY7222 30 NRNR O DF DONTYY MK 1K 123X 1N
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

IMngya TR WYY

The note sends the reader to the gate of Emek HaMelech, a
work of Kabbalah, named for “the King’s delights,” for the
idea of G-d’s delight in His own essence.
KEHOT'S NOTE
Ty TPt pay

N”R3 w”nd

The note identifies the “elsewhere” where the King’s de-
lights in His own essence are explained: Likkutei Torah on
Parshas Bamidbar.
KEHOT'S NOTE
JINIVR Y 71972 N7AIR L1371 0D 1P R
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%1 PR Ry °3
“For with You is the source of life”: here identified with
noam Havayah, the essential supernal delight.
Psalms 36:10:17% 0°2°71n
IR"TINT) 779K 0770 VPR TRYeD
For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QTN %22 DX YWy

“And my delights are with the children of man”: the same
delight revealed to the souls, which comes about through
the Torah and the mitzvos.
Proverbs 8:31x77:’n “own
‘DT 732°NK YUY 139K 2202 NN
Playing in His habitable earth, And my delights are with the
sons of men.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NIPIw — 11
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Ty MY RIPIw Mavn M .K LD 5oy — Mot IR 73 NAyn IR7
5K T ORIY Iy1” PR QWY — UNona B omoee [N?ﬁy Tl n
IND FIFATT N 121 T2 a3 PUAT N PUITM 1D T D IR
.[3] .o°ap 2

W’ 17INa PO

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.1A”321.9787 MAR

W 1Ina poIYn

“Whoever engages in Torah for its own sake (lishmah)
merits many things.” The maamar reads lishmah as for
the sake of the Torah, drawing its hidden delight into
revelation.
Pirkei Avot 6:1°:") Max miwn
PNR *I1 :ONIWRI 073 NIV I RN 1wr2 DRI Y
RPX TIY K9 .1270 0°1277 9% ,Anwh m1in2 poiva 9D min
273X ,09PRT DX 20K 290K ,¥7 K7p1 .37 K 070 190 0Rivn Pov
M3y NPT .NPI2T DY mRwn DRI DY mRn N30 Ny
RO TR NPT L TRRD W TOM TS NP IR IR
PRIV LTI 102 7PN ALY 1IRN I LMY TR IR
.. 23R WM AIRY 07 (7 7Pwn)
The sages taught in the language of the Mishnah. Blessed be
He who chose them and their teaching. Rabbi Meir said:
Whoever occupies himself with the Torah for its own sake,
merits many things; not only that but he is worth the whole
world. He is called beloved friend; one that loves G-d; one
that loves humankind; one that gladdens G-d; one that glad-
dens humankind. And the Torah clothes him in humility and

reverence, and equips him to be righteous, pious, upright
and trustworthy; it keeps him far from sin, ...
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Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Qya°397 %077
“Its ways are ways of pleasantness, and all its paths are

peace.” The maamar names the place itself (Proverbs 3:17)
and reads the “ways” as the paths of noam Havayah.

Proverbs 3:1717:1 °own
:0¥2% PI2PN3091 DY PR
Her ways are ways of pleasantness, And all her paths are

peace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

719 A1y UMa NI T Ay
Cited for noam Havayah as the level of the supernal
delight.
KEHOT'S NOTE
2Y R 50 .50y Mnw n7MIR IR

oy 99y 07702 19N

The note quotes the Pardes: “Noam Havayah is the name

for the flow that flows to Malchus from Keser ... by way of

the rungs of the ladder,” and refers to the Tzemach
Tzedek’s Biurei HaZohar, vol. 2, p. 925, for it.

KEHOT'S NOTE
— 709100 MIAITA 71T 10 N0 rd yawan yaw Pl oy’ v
.19pNN Y 2919 3737 KA

TR 119 K3 972 Ny
Moshe’s prayer after the spies: “And now, let the power of
Ado-nai be great, as You have spoken.” The Zohar on this
verse is cited in the parenthesis.
Numbers 14:171:7> 72722
“IMK? 5727 WK 23N 109 R3TPTR 1A
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

72°N0 957 RPN L L M

The Zohar passage cited here, on “the power” drawn from
Atika Kadisha, is copied in Or HaTorah on Nach.
KEHOT'S NOTE

NOWR Y 2-971 07N Pyl

199N 937 RPN PPYR TWRIM A3 IR A3

In the Zohar on Shelach, when Atika Setima shines into the
brain and the brain into the heart, it is “in the way of noam
Havayah”; this is the “power” of the verse, the power that
comes from Atika Kadisha, the most hidden of all hidden.

Zohar, Sh'lach 11:84-92273-770:X>> 7% nPw 7M1 100

29 9990 1711 NIN R7INRD 1999
There Me’orei Or is quoted: pleasantness (noam) comes
from the side of Binah, called Naomi, and Chesed and

Gevurah are called “precious wealth” and “precious and
pleasant,” precious from Abba and pleasant from Binah;

likuteitorah.com/likkutei-torah/beshalach/1/
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and this is linked to the teaching that the revelation of
Atik, the supernal delight, is in Binah.
KEHOT'S NOTE
0°92Y AP 1 P AN AT%n vyl 591 "mya ’PAN 13°27 T8Nn Oy
yn pony m2anaw 77y 1 ,97ay 10 1392 T8 0OV RAXR IR P
117 0™1pY] 178 Nawa nhR Bw 171 B v 1772 11722 R0 00y
R’y MR N7MIR AIRD L9pNN 'Y 2 770 830 R — [179 531 2
TWRIT 011 °RT DOV °2 W0 O3 PIYAY LY’ Y -MRY DYDY
129°°7 0913 1192 . L RVIRPD Y L L 0200 WRIT oy cam . L i awn
YR DOWIT°D 2 T Dw DAY

977 ™M

The note says that everything from “And darchei is a plur-
al form” through the rest of chapter 2 and chapter 3, up to
the reference to the discourse “And all the people saw the
sounds” (paragraph 27), is missing from the manuscript.
KEHOT'S NOTE
7Y [3-27D 7IN37] A AwID 03 *2 AwaDn 93 0°37 °9 9577 B N
.[3] .’ nana ow % o [wrpyy 1MW X L2 MPpn nan

17023 7713y 17N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2 L,N MAR AR

2°70m Mo 1Ayt 1N
Shimon the Righteous: “The world stands on three things:

on the Torah, on the service and on acts of kindness.” The
maamar identifies them with the three “ways,” Chesed,
Gevurah and Tiferes.
Pirkei Avot 1:2°2:’R M2 miwn
HW‘)W 5y iR s sh! .n'gi'rm NDID "R 1 PUTED PIYRY
07700 N2 291 ATIY P91 11InT 7y iy 0PIy 03T
Shimon the Righteous was one of the last of the men of the
great assembly. He used to say: the world stands upon three
things: the Torah, the Temple service, and the practice of
acts of piety.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

T — N1

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .ow *”nama R 1D 5771 X712 WY 10 M

N7 Nownn
The words here quote Tanya, Likkutei Amarim 31:13; the
passage is shown below.
Tanya, Likkutei Amarim 31:130°9n8 “01p°% ;PwR1 pon X1
PN
RIWN” KIPIT W2 2INIY N1 ,I2Y°0 IRIPUW TV MIATY AR
59375 297 7271 XP N0 WO DY ANMEYY AR 0 ,PRINT
AN anonta nink? - 1ya Wol TR ,0ipn PIn TR
M7 1928Y2 WDIT NONY 227271 22737 KPY M0 MR
Kehot Publication Society (CC-BY-NC)
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Zohar 1, 36b2 7% x»mt
KEHOT’'S NOTE
.2,190 1PWRI2 07K .2 ,09 RPAT AR LM 0w K79 R°IN RA

omwy? ovn
The words here quote Deuteronomy 7:11; the passage is
shown below.

Deuteronomy 7:11x"°:t 0°727

DIPT TI8R 2K WK DVIYRITNRY DPRITNRY MERITNR N7Y

:onivy?

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.X%,10°7927

ITANY SP-R T
Kehot’s note points to Exodus 15:2 for these words.
Exodus 15:2°2:1’0 mnw
AMIEIRY 738 PR MY 2K 11 AT 2 A nyen 1y
The L-RD is my strength and song, And He is become my
salvation; This is my G-d, and I will glorify Him; My father’s
G-d, and I will exalt Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.20 minw

»Taw — N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.X,D 595 — MBI MINTR 272 NAyn IR

Of9aN2 —ON"272

The words here quote Bereshit Rabbah 12:9; the passage is
shown below.
Bereshit Rabbah 12:9°1:27° 127 n*wx"2
527 .07173R Pw 11912 ,0M1aK2 ORI AP 12 YW 227 IR
ORI ANR (D RN NP 12 YYAT° 2377 RTT 9Y MR Y
2 Brawa M 0°pART 93 072 WK 931 A nwy anx 7T7ab
TR ARV DIIRI NN WK L,O°PORA ORI ANR LDvawa
TR 0°9¥°1 DO 02172 2171 %27 IR .O773R MY DRy 007w
0123 020 .0°%y°% 0°maan 0m (TP 0°PN) ROR LIND 2°N0
7 RTPNR RO AWN N ARy n .0ohyen Srawa 718121 nd
M9 112 02191 K1 N2 WITPR L, MNYD Nwpan KO Iyw 1o
.o

Rabbi Yehoshua ben Korha said: “When they were created
[behibare’am]” - be’Avraham and be’Avraham are spelled
with the same letters. - due to the merit of Abraham. Rabbi
Azarya said regarding this statement of Rabbi Yehoshua ben
Korha: “You alone are the L-rd; You made [the heavens, the
heaven of heavens, and all their host, the earth and every-
thing that is on it, the seas] and everything that is in them”

likuteitorah.com/likkutei-torah/beshalach/1/

89

90

91

92

93

94

131 N2wn 099 1N3°7 23 R

(Nehemiah 9:6). And for what purpose was all this effort un-
dertaken? It is for: “You are the L-rd, the ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

KEHOT’'S NOTE
10,2292

TARWDY TP ¥UA2 NN
The words here quote Genesis 2:15; the passage is shown
below.
Genesis 2:15170:’2 N°wR12
VR ATIYP TTY7IAI NI DI NK DO 1 P
And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,2 NPwRA2

N0 YU RN N Ay
Kehot’s note points to Zohar I, 27a for these words.
Zohar I, 27ax 15 Xt

Zohar 11, 165b2 ,7iop 270t
KEHOT'S NOTE
.3,70p 27Nt .71°°0 710 1”0 .K 1D K71 AR

1 — 13T

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[9] " nomaaw »5 [(N2 —ypn w7y i) 1OR [silalpalalyi

-0 9omn w9

The words here quote Psalms 150:6; the passage is shown
below.
Psalms 150:6:17p 0°9°11n
AR"P9n AR YN mawan 9o
Let every thing that hath breath praise the L-RD. Hallelujah.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

J,1p °onn

ARFRL L E]

The words here quote Job 29:3; the passage is shown
below.
Job 29:3:170 2%
YN 77K 199K WX 5y 91 192
When His lamp shined above my head, And by His light I

walked through darkness;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3 ,00 2R
’1 931 ARwan NRAP]
Kehot’s note points to Proverbs 20:27 for these words.

Proverbs 20:27175:3 "2wn
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
WP W mawn

’A2
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
5y TP IR 0w NPIwnD MIRADIIN WY (2 ,3) PRITP A IR
DMK R P R-NPWRI2 DPMIR GAYP °Y 0°I%pn BP0 — 3 1Iwn
B NPT MWK 71T .40 Y 00109 UKD DY NUMIR LT L0ER Y Msiaw
¥ UM .320°Y 7T wIPY 19PN AT °Y 271 1790 BP0 L1PaN Xan
(7Y MNAR ¥7717 20IPY Lo1%aDm B2 T 0 WD IR .218

PARAGRAPH 14
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“A woman is acquired in three ways: with money, with a
document and with cohabitation.” The maamar reads the
three as kindness, the letters of the Torah and divine ser-
vice, by which the Community of Israel is bound to G-d.
Mishnah Kiddushin 1: XX 1P217°p m1wn
MIp3 D71 AR AREY DY ANPY DT WU M KD
SPT MEN LTI LDIIN ORRY 1°2 9022 LIR°IN W3 023
MY ,MYND KT R3] LMD MY AYIR2 ,BK e 1
MRT Y30 NIMRI LI MY NK MIPY SPPVNT TOK3 MR
:020 NIPRI 1YP202 MRSY X M31PY 32 13
A woman is acquired in three ways and acquires herself in
two: She is acquired by money, by document, or by inter-
course. “By money”: Bet Shammai says: a denar or the
equivalent of a denar; Bet Hillel says: a perutah or the
equivalent of a perutah. And how much is a perutah? An
eighth of an Italian issar. And she acquires herself by di-
vorce or by her husband's death. A yevamabh is acquired by
intercourse. And she acquires herself by halitzah or by the
yavam’s death.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
o°397 nwbwa
The Gemara asks why the Mishnah says shalosh (the femi-

nine form) and answers that derech, “way,” is feminine; it
also explains why it speaks of “ways.” The Kehot note
points here and to the variant readings of the Mishnah,
since the maamar writes sheloshah.
Kiddushin 2b:14-151"0-7"2:2°2 1Pw1 7P
R DOT PDNIT 0T VU DX PRTI2 D937 YRR N XM
XDITY LAY UT? UINRD RPM RPYMT NITIT LI ynwn Xp
12K MY 30X 0T XD NPT 0T NN KPR XoAwRT
PY2Y RS0 M PYIT DR PDIT MY R NYY:
I"1377 213 ] KD IO 1T
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Cited for the reading of “the woman” in this Mishnah as
the Community of Israel.
KEHOT'S NOTE
.217°Y U0 WP R

TATWR NI UL L INDN2 R

Rabbi Tanchum in the name of Rabbi Yehoshua ben Levi:
the eighteen blessings of the Amidah correspond to the
eighteen vertebrae of the spine.

Berakhot 28b:9-10"-"v:2 1”2 n1972
XD DAY ,°niR 1°2°%in w7 071 a2 %R 2197 AR on?
R — °170IX OX) ,D'?W 0y3 10¥3 1R "?S] oyi3 DRV ,72p2 MM
‘?ﬁbj IRY ,D'?W NN AND% PR — "an°nn ox) ,D'?W 79K 110K
YY) 122 N7 12 09 Yy AKX Timp? iU 01312 fompY
T RIY LRI T2 WiTRT 003900 2271 7R 107 "NiR 0°3 iy
,071y DyD 10yD — 7y OYID ORY ,0on7IY "Iy DY 07
... 22070 OXY L0729 19K 1798°K — 370X OX)
He replied to them, "If I was being led into the presence of a
human king who to-day is here and tomorrow in the grave,
who if he were wrathful against me his anger would not be
eternal, who if he imprisoned me the imprisonment would
not be everlasting, who if he condemned me to death the
death would not be for ever, and whom I can appease with
words and bribe with money — even then I would weep ; but
now, when I am being led into the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Among the reasons the Midrash gives for the eighteen
blessings, Rabbi Simon says they correspond to the eigh-
teen vertebrae of the spine.

Midrash Tanchuma, Vayera 1:2-33-°2:°R X7°1 ,X2110 w70
7K1 190 N0 1Y 19WNIY 0V WY M3inY T2 0y v
120 *37) .DPRYD MY MY YR NN N ME WKD 1M iy
730n DTNV YYIY TVWIY DTN MRy minw T2
7212 90K 1IYRY 037 . 00 o°51n) T2 °n 1 ,MIRRA CNnRY
ni My sl kR i bl ) D”?mjl 990 WRARY 07intm Wy niiny
-+ TAY2 NI 727 ,AN70N2 YD
R. Yohanan maintained: The eighteen benedictions corre-
spond to the eighteen injunctions concerning the erection of
the Sanctuary that are contained at the conclusion of the
Book of Exodus. is repeated fourteen times, All that the L-rd
commanded Moses is repeated twice, As the L-rd command-
ed so they did is mentioned once, And according to all that
the L-rd commanded so he did is also stated once. The
words As the L-rd commanded Moses are repeated eighteen

times in this section of the Torah. R. Simeon held: The eigh-
teen benedictions correspond ...
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Midrash Tanchuma -- Torat Emet (Public Domain) « Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)

102 nayn

“One thing I ask of Havayah ... to behold the pleasantness
of Havayah.” The maamar explains noam Havayah
through the letters of the Name.

Psalms 27:4°7:1”3 0°2°1n

N2 *o0 1792 NTNPI2 N WRAR ANIX NTNND CAYNY NOX
:199°m12 P29y nmoyaa

One thing have I asked of the L-RD, that will I seek after:

That I may dwell in the house of the L-RD all the days of my

life, To behold the graciousness of the L-RD, and to visit ear-

ly in His temple.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Yehoshua ben Levi says that the prayers were insti-
tuted to correspond to the daily offerings (the tamid). So
prayer now stands in place of the offerings, the “service”
of the Mishnah'’s third way.

Berakhot 26b:7°1:2 173 n1372
PRY D0 197 DIpRD YA MY N7 nPan 1pn 3Py
PXY MIT OYT Y3 PPENN PR ANKY IMRIY ,1PAN KPR NyR”
»3 y30n 2X) 7PDM Ny 0792 RYA
Jacob instituted the evening Tefillah ; as it is said, "And he
lighted [paga'] upon the place, and tarried there all night"
(Gen. xxviii. 11) — "alighting" means prayer; as it is said,
"Therefore pray not thou for this people, neither lift up cry
nor prayer for them, neither make intercession [paga'] to
Me" (Jer. vii. 16).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
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PARAGRAPH 15
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The whole passage from here on is found there too, with
small changes and additions.
KEHOT'S NOTE

U0 Y 2-RIP7 NPMIRD D3 REMI MBDTY Dvhp DMwa yupn B3
.X,21 MBI 1P ODTI YUPIA KIN2 RNTM

105 WRWT A%y TN P19 wnw 1IN

The sun’s light is present also within the body of the sun
itself, but there it is nullified and counts as nothing; Tanya
uses this to show how creation is nullified within its

likuteitorah.com/likkutei-torah/beshalach/1/
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source. The maamar applies it to the Infinite Light within
G-d.
Tanya, Sha’ar HaYichud 3:3-4111n8m 7°0 9w 523w pon ,X°1n
1303
FIRY T RINY ,707TTR) IRY RRTY URWE 9K LRI TR PUem
02197 22021 PIRT 2¥ RN ,7D 1YY IR Uwn Mman vyennd
W?:W[I 93173 ﬂl;ﬁm: 322 72 D3 1JW’ maPn ﬁﬁm? ,mw’g ar,nam
XY M MA 200 U nipnl 00T P wan inipna TRI?
23pn RINY ,WRE 2172 733 235 MR Wan Sua D ,wnn 0oK
Y Rk WﬁNU
Kehot Publication Society (CC-BY-NC) ‘ -

PARAGRAPH 16
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Cited for Atik as the source of delights.
KEHOT'S NOTE
X L,A¥INN Y 92 NPMIR ARA
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In the version of this passage in Or HaTorah there is a
gloss (hagahah) at this point.
KEHOT'S NOTE
17T IRD WO WD Y 2-RP7 N7IR2

PARAGRAPH 18
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
MYl XM No72

109 Ay mpoa® i

The same explanation of the blessing appears in the later
version of this passage, printed in the additions to
Vayikra, 52a.
KEHOT'S NOTE
.X ,21 (X9p" — MBaoIT) 0°192 I?.‘JP‘? 7IRT 1770 0”IR 9”22 AIR12ND

110 21y, mipea® *anT o0 Yo wol ona nennb

The Beis Yosef explains the blessing Borei Nefashos: G-d
created many beings and “what they lack,” the things nec-
essary to sustain their life, such as bread and water, and
also everything else He created that is not necessary but
only for delight, such as fruit. The maamar takes from it
that delight, too, is called life.

Beit Yosef, Orach Chayim 211:1’R:X”>7 011 171X ,7071° N°2

7aWR 1911 PR O3 WO AR IR AT 227 1390 0000 viek vn

nPIPn X9 AR (LRM) RIPAY (1 M>DT2) °D7an TR0 papa

2°21 1°1 5920 71271 %Y T 1P 720 AT 2277 DNW 11PN1573wD

557 727 NP 7B 7130 DD ANY 1IPMSN2 PRYD Dax ATy
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NMR 719722 1°NW DR 70% X1 Y 70 371007 0°mam oon%
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TR 211 1NI0ID NNR 11972 7K 937 2127 NNY 0°M72 PR DaR

<o PRWIT YW 1WI7°2 TINNT WPRAT *0IN0 1207 J'IPf?i‘l?J =l
Tur Orach Chaim, Vilna, 1923 (Public Domain)

PARAGRAPH 19
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“Worry in a man’s heart weighs it down, but a good word
makes it glad.” The maamar reads the verse with the
Talmud: let him speak of it to others.

Proverbs 12:257775:27° >2wn
:TIRY? 340 13T NI YN MINT
Care in the heart of a man boweth it down; But a good word

maketh it glad.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Yoma 75a:2-3"3-’2:X 17y Xi1°

JARYTR MINEY MK TN L,P0K 2271 7K "2 7N UK 273 aRT”

70,908 *271 BK 027 ,7n0? 10y YN .0OnRY I K 1m

MR TM ,7DY 0¥V 072 Oy — 093y 237y 93 22N 19DK K

.79y PIRW TY 1YY NAWPR IRYT PR — 09Iy 23790 7D D3IX 1770

William Davidson, Vocalized Aramaic (CC-BY-NC)

Sotah 42b:13-151"0-3">:2 2”1 VIO

AT 0PN PN AR WODIT IR ORT PR YR 0 27 N

X °20,"TINY? YUK 272 MIRT” AWRI2 N7 7APD KB Ku?

DAORY .DPIK? TAPR? K TM L IAYTR 7A0RY (RN 70 70K 227
VAPD 221 DY *18n 7AR? 12 21,713 12 AR K

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The note says this point, that all the delights of this world
come only from what fell in the shattering of the vessels
and are mere dross, is explained there.
KEHOT'S NOTE
AP’ T-NINW N7TIRD RN

oo EMm . L PP o
“Let there be a firmament in the midst of the waters, and
let it divide between water and water.” The maamar cites it
for the division between the supernal delight and what fell
below.
Genesis 1:61:X n°wR12
0717 070 13 27730 771 0717 7IN2 Y77 °T DOR9R KT
And G-d said: ‘Let there be a firmament in the midst of the
waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
J,R NPwR92
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,7 MaR
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“Better one hour of bliss in the World to Come than all the
life of this world.” The maamar explains why: the delight
there is of a different kind altogether.

Pirkei Avot 4:171:7 maR mwn
,TRT 02192 0°230 0Py A2WN2 NOX YT 797 IR 0 NI
Donm X270 0?1¥2 M1 N1ip YU NAR YW A9 X320 079y 20 Do
:ma o7y
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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When Acher died, it was said that he could neither be
judged nor enter the World to Come; Rabbi Meir said,
“Better that he be judged and enter the World to Come.”
Chagigah 15b:3°2:2 70 nxan
P2 DR KR9Y? K21, PTT? 170 XY 210K KT AY01 13 02
— 12 "NXT XiPY? XY RI7IIR2 POYT DWR — M3 T2 170 XD
SORT R2PY? SNPPY AOOTOPT 2vIn RD C37 MR .KUOT DI
XIWIP PY20 RN °277 MOWHI 113 02 .I12pR 1Y TPYNY NN
SNRT 77720

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Five things are one sixtieth of something greater; among
them, “fire is one sixtieth of Gehinnom.”

Berakhot 57b:1327°:2 171 11972

WIT UK 7 9K LDOWER TR AR 0 M nvw) nwnn
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(Five and six and ten — mnemonic.) Five things are a sixti-
eth part of something else : fire, honey, the Sabbath, sleep
and a dream. Fire is a sixtieth part of Gehinnom; honey a
sixtieth of manna ; the Sabbath a sixtieth of the world to
come ; sleep a sixtieth of death ; a dream the sixtieth of
prophecy.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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The Zohar on Vayakhel: after the soul has dwelt in the low-
er Gan Eden it has not yet fully parted from the images of
this world; before it is raised higher it must part from
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everything below, so it is passed through the river of fire
(nehar di nur) and made wholly white.
Zohar I, 201aR ,X7 8”mt

Zohar II, 211b2 X1 2°m
KEHOT’'S NOTE
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“Happy are those who dwell in Your house; they will yet
praise You, Selah.” The maamar reads it as endless as-
cents in Gan Eden.
Psalms 84:5°77:772 0°2°11n
;70 PP TiY AN°2 "2 R

Happy are they that dwell in Thy house, they are ever prais-
ing Thee. Selah
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Eruvin 54b2 771 1°217%y
KEHOT’'S NOTE
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120 o obe

The school of Rabbi Eliezer ben Yaakov taught that wher-
ever Scripture says netzach, selah or va’ed, it means with-
out interruption, forever. So “they will praise You, Selah”
speaks of praise without end, the endless ascents of the
maamar.

Eruvin 54ax 771 12177y

121 oD Iy

On “and You forgave the iniquity of my sin, Selah,” the
Zohar says: this is very high, the place where Atika
Kadisha dwells. The maamar cites it for Selah as a revela-
tion from Atik.

Zohar, Vayikra 47:334-49:342-7%w:n XIp”™ M0 1890
2°nw:un

PARAGRAPH 22
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“For with You is the source of life”: the source of life and
delight for all the worlds is “with You,” G-d’s Name, not
His essence.

Psalms 36:10>:1"% 0°2°1n
:ﬂiN'ﬁ?jj; :njx; jakidy] 11??; AMY=3
For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 23
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G-d to Moshe: “And you shall see My back, but My face
shall not be seen.” The maamar reads the back as will and

likuteitorah.com/likkutei-torah/beshalach/1/
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the face as the delight within it.
Exodus 33:23372:3"2 mnw
AR X2 290 XN PR *23° N8 *NI0m
And I will take away My hand, and thou shalt see My back;
but My face shall not be seen.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Back and front You have formed me.” Cited for the two
dimensions, will (back) and delight (front).
Psalms 139:5°7:0”%p 0°2°1n
:1282 °2¥ NYN1 1073 0T IR
Thou hast hemmed me in behind and before, And laid Thy
hand upon me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And from my flesh I see G-d.” Chassidus reads it as
learning about the divine from the workings of the human
soul.

Job 19:26175:” 21K
9K TN P23 NRITIDRI Y 0K
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall see My back, but My face shall not be
seen”: only the will is revealed, not the delight within it.

Exodus 33:23273:3"% mnw
AN X 2291 2IN"NK DK *22°NK *nom
And I will take away My hand, and thou shalt see My back;

but My face shall not be seen.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 25
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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When Zilpah bore a second son, Leah said, “In my happi-
ness, for daughters will call me happy,” and named him

76



LIKKUTEI TORAH - BESHALACH - MAAMAR 1

Asher.
Genesis 30:132*:"2 n"wx12
R IRYTNR RIPM NI12 21K 73 IR IX? IMRM
And Leah said: ‘Happy am I! for the daughters will call me

happy.’ And she called his name Asher.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tikkunei Zohar explains asher by “In my happiness,
for daughters will call me happy,” and reads “asher
brought you out of Egypt” as the King’s praise of Himself.
Tikkunei Zohar 74b:2°2:2 77y 7711 °1pn
WK L(° 7 MwR12) Nia2 CMAYR D CWRD DY By WK TN
LRIPIT P10K 222 R T2 291 ,(2 D Mnw) D218H TIND NN
N12wY XIPn? MR MK 210K *2m MP? KPRy N2Pn Ap? MuaN)
It PWRN KPR LI D D3R PIND IRSIT WK TR
APIT TYIR TURD PR D3R NRR RDTIRD 1IN
RDI23 1 192 PPBR DK 187 137 RYTINAURY

Tikkunei Zohar - Vocalized (Public Domain)

130 93 Tawa o
Moshe’s blessing of Asher: “May he be favored by his

brothers, and dip his foot in 0il.” The maamar reads oil as

supernal Chochmah, which only the “foot” of this delight

reaches.
Deuteronomy 33:24772:3"% 0°1327

:ﬁ’?.}'l Y2 ‘);m VIR "1%7 °77 WK 0°330 7112 IR '1!;7}5'?1

And of Asher he said: Blessed be Asher above sons; Let him
be the favoured of his brethren, And let him dip his foot in
oil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Your statutes have been songs (zemiros) to me in the
house of my sojourning.” The maamar explains why the
mitzvos, as G-d’s uniform will, are called “songs.”

Psalms 119:54773:07°p 0°2°11n
KEHOT'S NOTE
.71,0°p 0°90N
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“Does not the ear test words, as the palate tastes food?”

likuteitorah.com/likkutei-torah/beshalach/1/
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Cited for the distinct delight of each sense.
Job 12:11x7:27 2K
AA27DyY? PR TM 102 TP KXY
Doth not the ear try words, Even as the palate tasteth its

food?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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PARAGRAPH 28
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“For the ways of Havayah are straight; the righteous walk
in them, and transgressors stumble in them.” The maamar
cites Biurei HaZohar on this verse.
Hosea 14:10:7 yvin
D2 107 DRI N °PT 0N OyT 193 PN 12N 0O n
1023907 DoywD
Whoso is wise, let him understand these things, Whoso is
prudent, let him know them. For the ways of the L-RD are
right, And the just do walk in them; But transgressors do
stumble therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

136 N MR
“All the paths of Havayah are kindness and truth.” The

maamar reads the paths as the practical mitzvos, each a
path for drawing down the Name Havayah.
Psalms 25:10™:71" 0°2°11n
2PNTYY A0°72 *7837 NRRY 797 °N NINANTYD
All the paths of the L-RD are mercy and truth Unto such as
keep His covenant and His testimonies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And they will keep the way of Havayah, to do charity and

justice.” The maamar asks why charity is named, and an-
swers that it includes all the mitzvos.
Genesis 18:19v7°:11”> n*wx12
TV WYY I SPRIN P3O T 0K 19n? PAYT >3
2P2¥ 1277IWK X DK"Y N X032 1907 0EYM MPTS Niwy?
For I have known him, to the end that he may command his

children and his household after him, that they may keep
the way of the L-RD, to do righteousness and justice; to the
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end that the L-RD may bring upon Abraham that which He
hath spoken of him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

138 Br19 — ApTe

The sentence “And this is also the meaning of noam
Havayah, like the meaning of ‘the way of Havayah,’ etc., as
mentioned above” is missing from the manuscript.
KEHOT'S NOTE
.[5] .ow > [2710 . . ann] ooepInn

139 137m — 93

. the five
chasadim that bring growth” and “like a person’s right

Both phrases, “that is, nine times nine

hand ... the whole body, etc.,” are missing from the man-
uscript, which ends: “the Chesed, as is explained else-
where, and this suffices for one who understands.”
KEHOT'S NOTE
.aw b [CY2 7127 . . n0Y) (nvb’-rmn . 0M)] 272 DvEpInan HR O
.[3] 5771 ®72 wrnd Tom B ovom

140 7y —53

The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20a.
KEHOT'S NOTE
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The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20a.
KEHOT'S NOTE
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PARAGRAPH 29

142 m2wn 2P WON2 N2WN SYUaWn 01921 TIaYnN 0O°n° Nww
“Six days you shall work, and on the seventh day you shall
rest; in plowing time and in harvest you shall rest.” The
maamar asks why plowing and harvest are named, and
reads them as stages of divine service.

Exodus 34:21872: 7% mnw
:NIVA LRI UOIN2 NIWH *YPw 0121 Tayn 07 NUY
Six days thou shalt work, but on the seventh day thou shalt

rest; in plowing time and in harvest thou shalt rest.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

143 TMINDYY — mawn

The passage from “At first glance it is not understood”
through the reference to the discourse “And you shall
draw water with joy” is missing from the manuscript.
KEHOT'S NOTE
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144 YINW ON

From the second paragraph of the Shema: “to love
Havayah your G-d and to serve Him with all your heart and

likuteitorah.com/likkutei-torah/beshalach/1/
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with all your soul.” Cited to show that “work” can mean
the service of G-d.
Deuteronomy 11:1327:X” 0°727
NN 0T DINK MER "I WK “NigR-PK WRYn YayDN MM
:DRWRI"2): 022277202 T2y 0PN NN
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and
with all your soul,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
.2 ,R°0°727

145 P 0o Iy

“Sow for yourselves for charity, reap according to kind-
ness.” Cited for sowing as a form of divine service.
Hosea 10:1227: ywin
-7y 17K Wi9T? NYY 771 007 3771 TO0TODY R RTRY 007
097 PTS ATIRID
Sow to yourselves according to righteousness, Reap accord-
ing to mercy, Break up your fallow ground; For it is time to
seek the L-RD, Till He come and cause righteousness to rain
upon you.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,0 yenn

146 zaar kB ARitabi

“Light is sown for the righteous, and joy for the upright in
heart.”
Psalms 97:11x™:1"% 0°°11n
Mt 22779791 PUTEY? Y1 X
Light is sown for the righteous, And gladness for the upright
in heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
X% 1% 0°%0n

PARAGRAPH 30

147 DoRWH 1MINT 777

In the discourse “Listen, O heavens,” the G-dly soul’s de-
scent into the animal soul is compared to a seed sown in
physical earth: only in the earth is there the power to
make it grow with an added yield, and so the soul, “light
sown,” brings forth salvation through its descent; hence “I
will sow the house of Israel.”
KEHOT'S NOTE
ATV IR Pt

148 1Wwa 0% QN2aNwy 777

In the discourse “And you shall draw water with joy,” the
charity and kindness Jews do all year are a seed that can
sprout only in plowed earth: in the Ten Days of
Repentance they break their hearts and humble them-
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selves like plowed soil, the seed is sown, and its growth
comes on Sukkos, with “His left hand is under my head”
before “His right hand embraces me.”
KEHOT'S NOTE
X ,LY M0 N7pY

149 ¥ WM MOKRDR v
The Mishnah: the primary labors forbidden on Shabbos
are forty less one, beginning with sowing and plowing.
The maamar says these labors have a counterpart Above.

Shabbat 73a:6-7"1-":X 2"y naw

VP L, WINm LYIRT (NOR 900 DOYaIR ni:x’;p NiaR »ann
0BT ML Liv2izm LisEamd 522207 s NR i
PO NG YRIBM PV W IRM LTI 02 0y iy
nY] Aian? niw By ¥7ipa LNivEn " A9inm ,nnm iR

.[ﬂﬁ’_DJj
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
R,y naw
150 DI¥NEY A7°9° N2 .. 1992°01N2

In this manuscript the text reads only “with added bless-
ing, etc., so too Above,” and the rest of the passage is
missing.
KEHOT'S NOTE
.OW RMPD IRWM “2yn? 571n3 10 1572 °01N02” 1631 7132

151 npny — muwann

The manuscript reads “mpm” (“and hope”) instead of
“mpm” (“and improvement”).
KEHOT’'S NOTE
3] .mpm R ow

152 197

The manuscript reads “iX3” (“here”) instead of “™on”
(“intends”).
KEHOT'S NOTE
.[5] .”1R9” »x oW

153 API8T —NTay

The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20a.
KEHOT'S NOTE
.[3] .7mgnn” ow LR ,3 9Py — MaDINA 97INTR PP NP AR

PARAGRAPH 31

154 PwYn AWyn 0°n° nww

“Six days you shall do your work, and on the seventh day
you shall rest.” The maamar reads the six days of work as
the service of the mitzvos during the week.

Exodus 23:1227°:3"2 Mnw
W M jyn? nawn cyawn o Pyn abyn 0w nvy
) ANERT2 ¥ A7Rm
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Six days thou shalt do thy work, but on the seventh day thou
shalt rest; that thine ox and thine ass may have rest, and the
son of thy handmaid, and the stranger, may be refreshed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

20,30 mnw
155 5> — mownn
The manuscript reads “as it is written, ‘for on it ..."” (”n3

12 °3), introducing the verse explicitly.
KEHOT'S NOTE
.[3] .32 75 "w”n5” »"naona

156 ANONM 9o naw a0
“And G-d blessed the seventh day and sanctified it, for on

it He rested from all His work.”
Genesis 2:3%:’2 N°wWR12
iMORPRTP9R NAY 12 73 ANR WIRM ¥ awn 0¥ nR 0°pPR 172
Ny? PR X127
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating
had made.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

21,2 PRI

157 A1y AR R
“And you shall call the Shabbos a delight.” The maamar

reads it as the actual revelation of the supernal delight on
Shabbos.
Isaiah 58:135:n”117°yw°
3y NW? DRI CUTR o2 130N Nivy 720 nawn wATDX
937137 T3P0 NERD P ALY 17201 T390 7 WY
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-
ness, nor speaking thereof;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A1y

158 wian MDY 1T 11PY ANYT NaW

Cited for the actual revelation of the supernal delight on
Shabbos.
KEHOT'S NOTE
79°R1 86 °Y WD NP0 MR

159 qwa 95 K27 1N2Wa Naw ST WTN2 wIn T oM

“And it shall be, from one new moon to the next and from
one Shabbos to the next, all flesh shall come to bow down
before Me.” Cited for the souls’ ascent on Shabbos.

Isaiah 66:23375:170 \1°yw°
MOAYI? 2723 X2 In2Y2 NaY TR WWTN2 wINTTR MM
TN %397

79



LIKKUTEI TORAH - BESHALACH - MAAMAR 1

160

161

162

And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to
worship before Me, Saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TRy WO 9°127 02

The Zohar on Vayakhel describes a pillar standing in the
middle of the Garden, on which the souls rise to the open-
ing of the firmament above it; on Shabbosos, seasons and
festivals the souls fit to ascend are gathered and brought
up through it. The Kehot note points here for the pillar.

Zohar II, 211ax ,X°7 2”m

KEHOT'S NOTE

IRT L3 ,AYP 1770 — INAW2 NAW TR YURAD MW 1Y 12w NPnyaa

RPITTR *RRN2Y AYWN °Y 3-N1PWND IUITR 2IHK1RA 120102 K LR 27M

12 0O 9572w TP 27V KIT YU MW NPT an Yy myiaw
27y L MIRCENRN P10°a N2

vy nuw on

In the Time to Come the nations ask for the Torah anew;
G-d answers, “One who toiled on the eve of Shabbos will
eat on Shabbos.” The maamar applies it to the week’s
mitzvos and the revelation of Shabbos.
Avodah Zarah 3a:10":X "3 771 71712y
M7 MY MY UK w7 M0 07y Y aian oelp vy
,N2W2 D3R NIY 37y3 MI0Y » 1071YIY DoLIY (X T2 WiTRA
M L1278 2¥ X KPX 7N2W2 22X 1270 NIY 2792 MW XY
ADIR Y 197 ANy 12301 %7 W PR
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

A2 ,R7D R LAY

Kehot’s note points to Sefer HaBahir 102 for these words.
Sefer HaBahir 10227p 9°712771 990
WIS 0PI QW DY 1MW PO YOPAD PR M TR TNy Rin
2°137 09 90 9210 XIM ,wDNNn XD OXY 72307 09ya 0T
»BR 397,029 07PN 991 KD whHn OXY 07y TI0° P18 (Ow)
021 TI0® PUTRY MRIW DY TRYN TR PUTE RDR 073 PR
PN AWK 1MIINT NRM OPARY 79°10 R Cnmn anp 790

:NWN 031 2%, ,AIRWAT NR7A ,DNRND
Torat Emet Sefer HaBahir (Public Domain)

PARAGRAPH 32

163

Mawn >y°awn o1

“Six days you shall work, and on the seventh day you shall
rest; in plowing and in harvest you shall rest.” The maa-
mar cited this verse from Ki Sisa in paragraph 29; here the
rest of the seventh day is the revelation of what the week’s
service prepared.

Exodus 34:21873:7"% ninw

:NAVA ¥R YOIN2 N2V Y WD 0i°21 TaYR 0o NYY
Six days thou shalt work, but on the seventh day thou shalt
rest; in plowing time and in harvest thou shalt rest.

likuteitorah.com/likkutei-torah/beshalach/1/
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31 nawn oob 1N1°7 5319
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7y — 1

The passage contrasting the weekday service of plowing
and subduing with the Shabbos service of delight, through
the turning of darkness into light, is missing from the
manuscript.
KEHOT'S NOTE
L[5 .7noma % (RIS 1w 1Y TY)] 2vapian

1971 Nawa 2k

“The sacrifices of G-d are a broken spirit; a broken and
crushed heart, O G-d, You will not despise.” The maamar
describes the weekday service as this kind of “plowing.”

Psalms 51:19v”>:x”1 0°9°11n

:Man X2 0°p2KR 19711 12W172% 172w M0 0oRoK N
The sacrifices of G-d are a broken spirit; a broken and a con-
trite heart, O G-d, Thou wilt not despise.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0% ,X10°%0n

Ay naw® NP
“And you shall call the Shabbos a delight”: on Shabbos the

service is delight in G-d.

Isaiah 58:13x™:n717°yw°

3y N2 DXIR WTR o3 7380 nivy 1731 nawn wATDK
137 727) 380 KiswR I Ny A7) 1290 1 WiTRY

If thou turn away thy foot because of the sabbath, From pur-

suing thy business on My holy day; And call the sabbath a

delight, And the holy of the L-RD honourable; And shalt hon-

our it, not doing thy wonted ways, Nor pursuing thy busi-

ness, nor speaking thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 33

167

168

11 — N0l

Both passages are missing from the manuscript: the ex-
planation of why Shabbos is equal to all the mitzvos, and

the whole parenthesis on doing the will of the

Omnipresent.
KEHOT'S NOTE
NPMNNN MW 1Y (PYIYY TNIWAW N0 N3 .. I0)] 1990 0o 2

.[5] .»”’nom2 ow % [P M0 7Y 27aRY)

nIsNT 9 710 naw avpw

“Shabbos is equal to all the mitzvos.” The maamar ex-
plains why: the mitzvos leave the light hidden, and
Shabbos reveals it.

Shemot Rabbah 25:1227°:71”2 7127 mnw

Sw AR 0 N7VRw DY, T 12 MI3nT 90 byw 1vsnw owd ...
AYHR 237 IR .MBNAT P TR AP NAawnw °p% X1 M7 12 Naw
55 7213 N2w AYIPYY ,0°21N531 0O 771N 178N (RPAX 12
AR 02w MZR 0P M YR oYY AYwaw PIn .A7INa mMn
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SMED NAYD ONIRD MR TY (79,10 Mnw) X1 N2 wrTpn 1R
2111 D°X°212 .N2WH DR 099 1N3°7 93 IR 270K 2°N3 11 2
XD >MpIna 937R2 DRAYS N°2 %2 1M (XD ,0 DRPIY) AnRw

...,00 OW) 29°71K 2205 1 1950
Rabbi Levi said: If Israel observes Shabbat properly, even
one day, the son of David will come. Why? Because it is
equivalent to all the mitzvot. Likewise it says: “For He is our
G-d, and we are the people of His pasture and the flock of
His hand; today, would you only heed His voice” (Psalms
95:7). Rabbi Yohanan said: The Holy One blessed be He said
to Israel: ‘Even though I set a limit for the end, and it will
come whether they repent or do not repent, it ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar II, 89ar ,vn 27m
KEHOT'S NOTE
R ,1B 2711 .2°,719 97Y .A7a0 07771 .17 ,K N192 "R

1915 MIZAM 25 TAID NAW pY

The Jerusalem Talmud shows from the Torah, the

Prophets and the Writings that Shabbos is equal to all the

mitzvos of the Torah.
Jerusalem Talmud Nedarim 3:9:3°2:°0:"2 0°773 MW TIPN
0°X°2121 MIR2 .N2Y2 1'?’5?_{ .0i°21 i 'H?:’?Jj Jawamrn ...
.17iR2 .My nivnn '?; 7313 APPY NIWIY 11°%n 0°2IN0:
103252 IR7 2°027 .07 Cnhen -nimp“? onaRn MR 7y 22027
1577 X7 °Nipana 07127 °2 37 22037 .0°K°232 .N2WD DY 027
°1°0 71 ‘?5_7] 2°N2J7 .0°33N22 .TIRR ﬁ'?';?’!_'l "ninav nX) 2°n21 N
I3 WHPN 2 W AN BT DY TYT NI XY N 4T

... X2 NIY N3N KX

“On the eighth day one shall circumcize. 12:2.,” even on the
Sabbath. How can I confirm “its desecrator shall certainly
die. 31:14.?” Even for circumcision? How can I confirm “on
the eighth day one shall circumcize”? Even on the Sabbath?
The verse says “. 12:2.But on the eighth day one shall cir-
cumcize,” even on the Sabbath 132a, Sifra Tazria‘ Pereq
1(4)] the argument for performing circumcision on the
Sabbath is based on the expression “on the Sabbath day”
and not simply “on the Sabbath”.. In Torah, Prophets, and
Hagiographswe ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

M2 — PUwyY
The Kehot note refers the reader to a note by the Rebbe
printed in the edition’s additions (hosafos).

KEHOT’'S NOTE
LK, 2°Y% — M0 MR PO NN IR

mo"27 e

Likkutei Torah on Shemini explains that the second para-
graph of the Shema is not yet called doing the will of the
Omnipresent “as it should be” because it does not say
“with all your might” as the first paragraph does: the

likuteitorah.com/likkutei-torah/beshalach/1/
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drawing of the light from sovev into memalei, which is
called doing the will of the Omnipresent, comes only
through “with all your might,” without limit.
KEHOT'S NOTE
aRIND LA ,a0 1w LT LR TmBYa L2 Lm0 R TapD o3 R .2 ,ab
.'|‘?’N1 1290y 2-KP° N”MIR2

7137 NDONY

From the second paragraph of the Shema: “and you will
gather in your grain, your wine and your oil.”

Deuteronomy 11:1477:X 0°127

T3 AYM 7337 NOXY WIPEM M1 IAY2 DRINILR AN
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,

and thy wine, and thine oil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SIXR PN YRYN YN aN

“And it will be, if you will diligently listen to My command-
ments.” The maamar asks why this paragraph still counts
as not doing the will of the Omnipresent.

Deuteronomy 11:1327:X”> 0°727

NN DT DINK MER 2238 X NIgRTIX WRYn YRYTOR T
:0JWRI"7231 0222772332 112y DX 1Ny

And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

the L-RD your G-d, and to serve Him with all your heart and

with all your soul,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o2y 95 MoPn Moty

“Your kingship is a kingship over all worlds.” The maamar
names Malchus as the root of “place.”

Psalms 145:1327:1”np 0°2°1n
9T 937992 ANPWHM 0ONPY-23 NSYR AMdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
0, mnp ooonn

1IPRR °T 7122 172

“Blessed is the glory of Havayah from His place.” Cited for
the revelation of G-d’s glory in the “place” of the worlds.

Ezekiel 3:1227>:3 5y

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.20 3 oRptn
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177

178

179

180
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Kehot’s note points to Bamidbar Rabbah 13:6 for these
words.

Bamidbar Rabbah 13:6:3 127 72712
KEHOT'S NOTE

21,2790 977102 L3780 972 .2 PMPIN2 QW IR .10 RWI R™ININ

0°1NANa 7T

The Midrash says that from the time of creation the Holy
One desired a dwelling place among the lower realms. The
maamar calls this the ultimate purpose.

Midrash Tanchuma, Nasso 16:1°X:1”"0 Rw1 ,X1IM1N wITA
,TAMI 92 SRINY 27 MWK (R L7 W) 7P ONInR 317 K2 ...
7 i R MIRN] ,D?WU DX RIT M2 WITRD X2V yva
:17 TK) INIR MIRY DTN DX K12 .0°3PY3 WY D D°3iRnna
upn PORA KD Y7 2I0 NPT OYYM LPIRRM PON 1an Py o
73,37 N2 WITRA APR MK LNE PY 72y (-1 ,2 nwR13)
927 ,07PY3 % WY D DNRNAZ AT %2 KW MR N7
... VTP P20 o0 .iNIR nnY NP1 A0IK o071 TR
(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to

my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

N5 — ROX

The Kehot note refers the reader to a note by the Rebbe
printed in the edition’s additions (hosafos).
KEHOT'S NOTE
X ,2 9799 — MBI MIRTR PO Ny XD

7y PR N 1770

The end of “Return, O Israel, unto (ad)” explains the re-
turn as bringing the revelation of G-d’s kingship back to
its source, the Infinite Light itself, so that He shines as
King of the world and the world no longer conceals Him;
this depends on man’s service, and must be in the manner
of ad, “forever,” not only at set times.
KEHOT'S NOTE
3,10 wrw n7ph

©”1 NAY . . DTN P vnann

A person’s sustenance is allotted to him from Rosh
HaShanah until Yom Kippur, except for his expenses for
Shabbos and Yom Tov (and his children’s Torah study): if
he spends less, he is given less, and if he spends more, he
is given more. The maamar explains the exception: on

likuteitorah.com/likkutei-torah/beshalach/1/
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those days Israel are like those who do the will of the
Omnipresent.
Beitzah 16a:1-2’2-"R:X 1”0 178°2
¥ ,0°71237 0¥ 7Y MW WRIR i7 0°21%p 07X PY vnidim DD
DRV ,779R TInPNY 1712 DRI 23w 03 NRYIM NN nRYin
R MR 27 R P PRoRin — f70in oXY L3 nnie — nna
WINOY A0 PR M0 0P (X922) 9T wIN2 wpnT N
XIT PXIR°? PR 9”7 2°nDY MWD WX 1 niR 1] — 92 moann
2apy? "RPRY vawn
William Davidson, Vocalized Aramaic (CC-BY-NC)

Vayikra Rabbah 30:1°k:’? 7121 X1p™
KEHOT'S NOTE
JRL,D 7P IR LKLY 1803

Rabbi Shimon bar Yochai: when Israel do the will of the
Omnipresent, their work is done by others (“strangers will
stand and tend your flocks”); when they do not, they do it
themselves (“and you will gather in your grain”).
Berakhot 35b:7'1:1 7% n1>12
$IN 7Y NYTI YN DTN WY K KD 12 1Ry 2
nywa mn et NYWa U L ATER NYER 9P Ny nywa
Dipn DY 139X PRAY DRI 112 KPR 2007y RIA 0 TR M7
DDINS Y71 01 1TRYY IDKIY 00K *T) 2Y N°Y3 10INRTn —
2y Mipy3 IR — DipR YW 2137 Py PRI PRY 21,7
V0K NXPRY RPX TIY XD VAT NDOKY MKW IRRY T
<o I AP MRIT 1T 0¥ Doyl
R. Simeon b. Johai says : Is it possible for a man to plough at
the time of ploughing, sow at seed-time, reap at harvest-
time, thresh at the time of threshing, and winnow at the time
of wind — what is to become of Torah? But when Israel per-
form the will of the All-present, their work is done by others;
as it is said, "And strangers shall stand and feed your
flocks," etc. (Is. Ixi. 5) ; and at the time when Israel perform

not the will of the All-present, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 34

182

183

5715 — AN

The manuscript lacks the words “as mentioned above”
here; the note suggests the reading should perhaps be

“ ”

etc.
KEHOT'S NOTE
.[5] .19 572 99K »”nona % 9715 N

2210 27Y M2 WrnD
The note quotes the Tikkunei Zohar (Tikkun 45), “the lad-
der is prayer,” and points to this Yom Kippur discourse.
KEHOT’'S NOTE
TR3% 777 [2,10 27910 0] PRy RMBX RT 090 (77Rn) 1na
179N 1IRR 0°NP°NA [N Iwh=] vk owy 2797) 7Y Py
57377 170 93 1 70 (2 ,107) KM MR Y 0910 X1 [Pann °3)

.[3]
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184 TR POAR AWK IR 2810 0710

Yaakov’s dream: “a ladder set up on the earth, and its top
reaching to heaven, and behold, angels of G-d ascending
and descending on it.” The Tikkunei Zohar identifies the
ladder with prayer.
Genesis 28:1227°:1”3 N°wR12
D7P2X *IK7W 73T MR 7 1K) 3N 38 D70 MM 07
A3 07 %Y
And he dreamed, and behold a ladder set up on the earth,
and the top of it reached to heaven; and behold the angels of
G-d ascending and descending on it.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

185 29102 Mavhw 7

The Kabbalistic work Megaleh Amukos, cited in Yalkut
Reuveni, is the source the note gives for the four rungs of
the ladder.
KEHOT'S NOTE
'8 PR ART L[D] L[RE™1 7] 212IR7 VIPDP2 KA [1°7] (107 1DIR) YUAn
UmInawaa,y poa

186 br19 — mbynD

The manuscript reads “etc.” (137) instead of “as mentioned
above.”
KEHOT'S NOTE
9] 5713 XY ,)191 PR 9’ NOn2a

187 maTaTe .. mhannT

The note quotes it: “prayer rises by way of four rungs.”
KEHOT'S NOTE
LIPHUa XA MISW T 91T AR I9BAT BT (v RIR) YTan Y
.[3] .[Rx" £79] "12I%

188 NWN "W 1 9N
“To You, G-d, I lift up my soul.” Cited for prayer as the
soul’s ascent through self-sacrifice.

Psalms 25:1°X:71”3 0°°11n
KK WD TR NT?

[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.X D 0°%0n

PARAGRAPH 35

189 FROWR YOI WNRM
“And its top reaching to heaven.” The maamar reads it as
the ladder joining heaven and earth.

Genesis 28:1227°:1” N°wR12

DP7X *2X'7 AT MR Y UK 1IN 3¥0 070 MM 0P
H3 07 %Y

And he dreamed, and behold a ladder set up on the earth,

and the top of it reached to heaven; and behold the angels of

G-d ascending and descending on it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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The Zohar on Vayetzei explains Yaakov’s ladder as “the
level on which the other levels hang,” the Yesod of the
world. The Ramaz’s commentary there, as the Kehot note
quotes it, relates the ladder to the vertebrae of the spine.

Zohar, Vayetzei 8:47-5571"1-1"1:’11 RX” 7111 7190

191 QW 1”197 %021 . . N¥% K”f12

There the Ramaz is quoted: “The ladder is Yesod, and by it
one rises upward; it is the beginning of the central line,
the spinal cord made of levels, and these are the
vertebrae”; the Vayetzei passage explains the Ramaz’s
words.
KEHOT'S NOTE
TATWR VIN SYRART P NPONN RITW 79YR7 0971y 121 70N X1 0910”7
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The discourse asks why prayer, “the service of the heart,”
is not counted among the 613 mitzvos although the Sages
were stricter about intention in prayer than in the Shema,
and answers through the eighteen blessings correspond-
ing to the eighteen vertebrae within which the spinal cord
runs.
KEHOT'S NOTE
7.,y oA nmph
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Bilam’s blessing: “He has not beheld iniquity in Yaakov.”
It opens the Likkutei Torah discourse the maamar cites on
the eighteen vertebrae.

Numbers 23:21872:37 12712
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None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the explanation (biur) of “Let them bring royal
apparel,” on “and the horse on which the king rode,” the
eighteen thousand worlds of the Talmud’s “He rides on His
light cherub and floats through eighteen thousand worlds”
are the eighteen blessings of prayer, which correspond to
the eighteen vertebrae of the spine, through which the
brain’s wisdom is drawn down to the thighs and legs.
KEHOT'S NOTE
1772 7 0w 7IR°20T AP0 R LRMANN Y RXM N7AIND LT L,RE R™MIN
IRIW °BOR 717721707 D21 297 TR D10

83



LIKKUTEI TORAH - BESHALACH - MAAMAR 1
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“Let them bring royal apparel.” It opens the Torah Ohr
discourse the maamar cites.
Esther 6:8°11: 1nox
7m0 1Py 207 YR D10 9B 127WI? WK NdYn wAaR N0
WK M9%1 N2 101 WK
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

196 NPy QPR 7R URYY 1P PP 210 By 291
Asked what G-d does at night, the Talmud answers, among
other things, that He “rides on His light cherub and floats
through eighteen thousand worlds.” The maamar points to
the discourse that explains this together with the eighteen
vertebrae and the eighteen blessings of prayer.

Avodah Zarah 3b:1337>:2°3 77t 12y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Or HaTorah quotes Me’orei Or: “Yesod is called a ladder,
for it is a ladder to rise by it up to Daas, to draw the drop
from there.
KEHOT’'S NOTE
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The references to the discourses “My dove” and “And
Moshe assembled” are missing from the manuscript.
KEHOT'S NOTE
.[3] P nona D [(wn . . wrney)] DvEpInn
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The discourse explains that the soul is not wholly clothed
in the body: only a glimmer of it is, while the whole soul
remains above as an encompassing level called its mazal.
KEHOT'S NOTE
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The whole parenthesis of further sources on the ladder is
missing from the manuscript.
KEHOT’'S NOTE
.[3] .»”noma »% (MY 1w (@910 N2 1Y 1U)] 0°epInan
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In “And Moshe assembled,” the contemplation of the six
weekdays makes the lower will a vessel for the supernal
will, which on Shabbos rests within it in true union; this is
“a Shabbos of Shabbason to Havayah,” when the supernal
will above the Name Havayah is revealed.
KEHOT'S NOTE
N L,T2 R™MIND

PARAGRAPH 36
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Of the angel Sandalfon the Baraisa says that he stands be-
hind the Chariot and binds crowns for his Maker. The
Kehot note adds that Tosafos there explains: from the
prayers of the righteous.

Zohar I, 167b2 ;top R”mt

Zohar II, 58ax ,n1 27mt

Zohar III, 252b3a ,217 m

Chagigah 13b:4°7:2 2 12731
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William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE

L0 FIRAM AWIPY 7T 97T .2 ,237 AU LR LN 27 .2 ,10p RO AR

DINY (2 ,3%) TRAN .202 °Y NPT 0702 9PINIR PO NAYR AR L2

AMDR” (2,10P) R7MA (R ,A¥7.2,21) 27003 70973 D 1noann”

270 PRYD D% 7R 17T UMY DYDY PRon hm 10Ty Ly THRwT

— 27027 12 DR 1% 777 0MADAY (79Y) oW R™IN2 vUbn By Ram

v 102780 Y 113 9710 By (27D) YR NP W RURY (R L0 2°m
.[a] .wye Hrawe b

203 W TRLYw vYa

“Go out and gaze, daughters of Zion, upon King Shlomo,
with the crown with which his mother crowned him.” The
maamar reads the crown as prayer.

Song of Songs 3:11X™:) 0*°Wwi 1w
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Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Cited for the refinement of the 288 sparks.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The manuscript reads “the drawing down from above to
below and the raising, etc.,” which the note finds more
precise, and lacks the words from “that is in it” to the end
of the paragraph.

KEHOT'S NOTE
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Cited for the explanation of “Then Israel sang ... Spring
up, O well” to which the maamar refers.
KEHOT'S NOTE
STRNNCY NP MR AR9
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“Then Israel sang this song: Spring up, O well, sing to it.”
The maamar refers to what is explained elsewhere on this
song: the deeds of the mitzvos rise as “feminine waters,”
like a well that springs up.
Numbers 21:1717:X8”5 72713
7711y X2 VY NNIT PWINR PRI 100 1N

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 37
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Rabbi Yochanan in the name of Rabbi Shimon bar Yochai:
if Israel kept two Shabbosos according to their laws, they
would be redeemed at once.
Shabbat 118b:4°7:2 n”>p naw
MYPY R MIWRY NIY DRIR? 1NY V909K 37 0K 1TIY 27 R
"0IPP? DY T INY *YIWT DI TN MY TP MR 13
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Likkutei Torah on Behar opens its discourse on “My
Shabbosos you shall keep” by reading the plural as the two

likuteitorah.com/likkutei-torah/beshalach/1/
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Shabbosos of the Sages’ saying, “if Israel kept two
Shabbosos ...”.
KEHOT'S NOTE
12 WO 79°RY 1970 °Y 2-RIP7 NPMIRA AR LK LR 7302 1P AR
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There Likkutei Torah describes two ways in which
G-dliness is revealed: a drawing down, in which the world
stays as it is and G-dliness is drawn into it, and an ascent
from below, in which the world itself is refined, as in the
Time to Come; like two people, one standing high and one
low, who can meet in two ways.
KEHOT'S NOTE
AN QWT VIAN Y 2-RAP™ NTIMIRD QW N7NR0Y T ,an 902 '[7:?5 il
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The manuscript reads “and all this is because prayer ...”
(M2aniw *191 1°31).
KEHOT'S NOTE
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213 I — 02

The whole parenthesis on the doubling of Shabbos, “Re-
member” and “Keep,” is missing from the manuscript.
KEHOT'S NOTE
.[3] .»7nama % [@byams 1A 0 Ty nn)] 0vepnn
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The note identifies the “books of the Kabbalists” here: the
idea of prayer as “uniting unions” appears in Emek
HaMelech.
KEHOT'S NOTE
.[3] .(27D) ¥2IX NP W nUNRy 02N

215 S5 RN2WT KPOOY 75
Rabbi Yitzchak: everything about Shabbos is double,

among them its offering and its admonitions, “Remem-
ber” and “Keep.”
Midrash Tehillim 92:1°%:27% 0°2°1n w17
RT3 .N2WA 037 101 °7 20 IR (03 10 MRY) PrRS 7 MK ...
RPO°Y 93 prx® %37 MR NP NPT RN 0P 237 IR
5195 1127p .7RD Amyn Caw (35 ow) 21p3 My ;15 XnawT
(7° X7 Mnw) 2195 7wy .0°wad "1 Nawn 0P (0 19 73712)
ANY NAWH DRI (3 11 YY) 9190 mow Lnne mn mobbnn
T3t 2193 1731 WY 7151 MPIDI 1NN L7101 °1 YTR
qnR 0°%37 227 (2 R NPAp) 23057 MRY T .nawn orh v

... 227 .0%ap AR 0°9a0 nyaw .0°%an van nbap
OYW (Public Domain)

85



LIKKUTEI TORAH - BESHALACH - MAAMAR 1
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“And on the Shabbos day, two lambs.” One of the dou-
blings of Shabbos.

Numbers 28:9'0:172 72712
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And on the sabbath day two he-lambs of the first year with-

out blemish, and two tenth parts of an ephah of fine flour for

a meal-offering, mingled with oil, and the drink-offering

thereof.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Remember the Shabbos day to sanctify it.” It opens the
discourse the maamar cites on “Remember” as the draw-
ing down from above.

Exodus 20:81:"> mnw
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Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That discourse explains that “everything about Shabbos is
double” also means that each of the two Shabbosos is itself
double, containing both movements.
KEHOT'S NOTE
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“To work it and to guard it,” read (paragraph 12) as the
positive and negative commandments, the service of the
weekdays.

Genesis 2:1511:’2 N°wX12
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And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

220 Ry M2y Ty
From the Song at the Sea: “until Your people pass over,
Havayah, until the people You have acquired pass over.”
The maamar reads the two passings as ascent and descent.

Exodus 15:1611:1"t mnw
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Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 38
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“See, for G-d has given you the Shabbos”: the maamar
now explains the verse it opened with.

Exodus 16:29172:1"b mnw
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See that the L-RD hath given you the sabbath; therefore He

giveth you on the sixth day the bread of two days; abide ye

every man in his place, let no man go out of his place on the

seventh day.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“One who toiled on the eve of Shabbos will eat on
Shabbos.” The Talmud says it of this world and the World
to Come; the maamar applies it to the week and Shabbos.
Avodah Zarah 3a:10:X °3 77t 1712y
17?2 MR LTIRYN WX P Jan 0%y PY 91927 DR 1nN
,N2W2 DR NAY 217Y32 MLY » 10PIYIY DOV X T2 WiTRR
M L1272 PY X RPX 2N2W3 PIXY 12700 N2 2192 M0 XYY On
.ANIR Y1 197 ANy 12101 ¥7 W 7R
William Davidson, Vocalized Aramaic (CC-BY-NC)
223 2 —"2

The Kehot note refers the reader to a note by the Rebbe
printed in the edition’s additions (hosafos).
KEHOT'S NOTE
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PARAGRAPH 39
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Moshe on the eve of the first Shabbos of the manna: “What
you will bake, bake, and what you will cook, cook.”
Exodus 16:23372:1"t minw
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And he said unto them: ‘This is that which the L-RD hath
spoken: To-morrow is a solemn rest, a holy sabbath unto the
L-RD. Bake that which ye will bake, and seethe that which ye
will seethe; and all that remaineth over lay up for you to be
kept until the morning.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Therefore He gives you on the sixth day bread for two
days.” The maamar reads it as the week’s mitzvos provid-
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ing the delight of Shabbos.

Exodus 16:29173:1" mnw
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See that the L-RD hath given you the sabbath; therefore He

giveth you on the sixth day the bread of two days; abide ye

every man in his place, let no man go out of his place on the

seventh day.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

226 991 — 1100
Kehot’s marei makom for these words (its note is below).

KEHOT'’S NOTE
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PARAGRAPH 40
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The Zohar on Behar quotes “See, for G-d ... gives you on
the sixth day bread for two days” and compares it to the
blessing of the sixth year before the Shemittah: “I will
command My blessing for you in the sixth year.”

Zohar, Behar 8:52-9:59v”1:0-271:11 7713 ,917171 100

Hence “if ye say, What shall we eat in the seventh year?” the
answer is, “I will command my blessing upon you in the
sixth year”; just as it is written elsewhere: “See that the
L-rd... giveth you on the sixth day the bread of two days”
(Ex. 16, 29).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Everything from the reference to the Midrash Rabbah to
the end of chapter 5 is missing from the manuscript.
KEHOT'S NOTE
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“This month shall be for you the head of the months.” The
maamar refers to the Midrash Rabbah on this verse.

Exodus 12:2°2:2” mnw
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'This month shall be unto you the beginning of months; it
shall be the first month of the year to you.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Kehot note refers the reader to a note by the Rebbe
printed in the edition’s additions (hosafos).
KEHOT'S NOTE
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“See, for G-d has given you the Shabbos; therefore He
gives you on the sixth day bread for two days.” The maa-

likuteitorah.com/likkutei-torah/beshalach/1/
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“

mar stresses “you”: Shabbos is given according to your

service.

Exodus 16:291973:1" mnw
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See that the L-RD hath given you the sabbath; therefore He

giveth you on the sixth day the bread of two days; abide ye

every man in his place, let no man go out of his place on the

seventh day.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar on Beshalach reads “his place” as the “place” of
“Blessed is the glory of G-d from His place”: a known
place, called Makom, where the supernal glory is made
known.

Zohar, Beshalach 28:408-418r”°n-n”n:n”5 n>wa ,77t1 190
ABIDE YE EVERY MAN IN HIS PLACE, LET NO MAN GO
OUT OF HIS PLACE ON THE SEVENTH DAY. This “place” is
the “Place” where it is right to walk. The inner meaning of
the word is as in the verse: “Put off thy shoes from off thy
feet, for the place whereon thou standest is holy ground”
(Ex. 3, 5): the noted Place (i.e. stage of contemplation) where
one is aware of the Supernal Glory.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Vayakhel explains “his place” in the same
way, as the place of holiness outside of which is the do-
main of “other gods,” and calls it the secret of the crown of
Shabbos.

Zohar, Vayakhel 18:238-2461711-11"27:m %71p™1 7711 190

It is written: “Let no man go out of his place on the seventh
day” (Ex. 16, 29). We have learned that the term “place” sig-
nifies the space wherein it is fitting for a man to walk; and
esoterically it is the counterpart of the similar term in
“Blessed be the glory of the L-rd from his place” (Ezek. 3,
12); also in “for the place whereon thou standest ‘, etc. (Ex.
3, 5); it is a place well known on high, and we call it the place
wherein is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar passage on Beshalach that the maamar cites is
copied and explained there.
KEHOT'S NOTE
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“For over all the glory shall be a canopy.” It opens the dis-
course the maamar cites.

Isaiah 4:5’7:7 71°yw°
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And the L-RD will create over the whole habitation of mount
Zion, and over her assemblies, a cloud and smoke by day,
and the shining of a flaming fire by night; for over all the
glory shall be a canopy.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

236 1PN N 7122 7192
“Blessed is the glory of Havayah from His place.” Cited
again for the theme of “place.”

Ezekiel 3:1227>:3 oy
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Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

237 an> nun sk »awa
“When I break for you the staff of bread.” It opens the dis-
course the maamar cites on “Blessed is the Omnipresent.”

Leviticus 26:26172:172 X7p7
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When I break your staff of bread, ten women shall bake your

bread in one oven, and they shall deliver your bread again

by weight; and ye shall eat, and not be satisfied.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 41
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The note says that much is missing here in the printed
text, and even more in the manuscript.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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From Elijah’s prayer (Patach Eliyahu): not that You have a
known justice, nor any of these attributes at all. The maa-
mar cites it again: the attributes come into being only
through the service of those below.

Tikkunei Zohar 17b:5-7°1-"1:2 1 97171 *1pn
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Constantinople, 1740 (CC-BY-NC)
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Tanya, chapter 23, explains why the Tikkunim call the 248
commandments “248 limbs of the King”: the mitzvos are
the inner will of G-d, and just as the limbs of the body are a
garment for the soul and wholly nullified to it, moving the
moment the soul wills, so the life-force in the deed of the
mitzvos is wholly nullified to the supernal will.

Tanya, Likkutei Amarim 23:10° K “01p°% ;nwRY pon X0

R:A”D

1IMRY 77 IR°2 NDYIND 2w°R ARIM 127 DUy 010 P2 on

WD DONPAAA TN RPID RITTPIRYTIPY ROPIIRYT W2
IRIPRT IR MR NP PTIPR TRTT

Kehot Publication Society (CC-BY-NC)

Zohar II, 118ba ,m°p 27mt

KEHOT'S NOTE

(2 ,%) X”D7 NPAARIY L(RVYD ,TY) 2PN N PSR 470D RUIN XA

27 ARTY BYY YNN Y 70PN 1703 .3 ,Yp 1PwNY AN IR LA

.2,mp

242 0T — NN

The manuscript reads: three times nine is 27, three times
27 is 81, three times 81 is 243, and the five chasadim that
bring growth make 248.

KEHOT’'S NOTE

R”D 9731 R”D 719 17D B73 173 191Y *Y 9737 9P K 13195 Pnona

.("7’D) o%xn P79 YW /0 17y Y 10 e o971 N7 ATRN 1Y

.[3]

243 77 WA MERT TIN50 — 110
Torah Ohr on Beshalach explains “the way of Havayah, to
do charity and justice”: charity and justice include all the
mitzvos, and charity, the arousal of compassion below,
brings an arousal from above, so that the Infinite Light is
enclothed in the Torah and mitzvos; this drawing down is
the “way.”

KEHOT'S NOTE
.2,30 R™M1N IR9

244 NI 1PRWII IN

When Israel crossed the Jordan the Ark carried its bearers;
and the Gemara says of Uzza, “It carried its bearers; all
the more so itself.” The maamar applies this to the Name
Havayabh lifting Israel.
Sotah 35a:15-161"v-1"0:R 1”7 70O
N 11X K3 TN TR0 PXIP) ,TON TER D301 PREIN 178 X3
71X 7297 'I'Jyf_? oya 5,3 on 'IWB; o 'I?_JNJW ,1aN 1’}5{27‘11
TI8 7Y I IY KUY U3 2T 29 A 239 Doaom
R TIN2 WITRI 17 0K ,UTIND DR KD 17 DR R 9w 1103
119¢ 93 X2 iy ,Rip1 vRYII KDY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,19 00
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PARAGRAPH 42

245 any TR
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7w N33 1o

246 my —pu
The manuscript reads “a standing king” (121y 727) instead
of “a helping king,” which the note finds more precise;
compare “the king stands” in the next paragraph.

KEHOT’'S NOTE
[3] .20 P27 P NON R 1D TRy

247 NI — P

The Kehot note refers the reader to a note by the Rebbe
printed in the edition’s additions (hosafos).
KEHOT'S NOTE

X, 9°Y% — N0 TR PP NN IR

248 m7ya wrnd
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
J[3] L@y IRMY (R7R) DO Y

249 R 17 VYR Tvya

“With the crown with which his mother crowned him”: the
new mochin drawn down through prayer.
Song of Songs 3:11x™:) 0*°wi 1w
022X 127MEYY MpYa My on3 1% nha2 ArRM NIy
:127 nonty 031 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

250 N2 — DWTN 1PN

The manuscript reads “that they go out” (W%°v) instead of
“that they come.”
KEHOT'S NOTE
.[3] .””N52 R 13 IRRW

251 W oo PR

“What has been is what will be ... and there is nothing new
under the sun.” The maamar applies it to the ordinary
chain of descent, which brings nothing new.

Ecclesiastes 1:9'0:’x nomp

NN WY PR MEYY N PRI MY X mnwtm
wRwT

That which hath been is that which shall be, And that which

hath been done is that which shall be done; And there is

nothing new under the sun.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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252 [”y22 N3N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
J[9].2° R0 0, e P e

253 w27 N1 277 %2

“For the blood is the soul.” Cited for the life drawn from

food, as the refined sparks are drawn into new mochin.
Deuteronomy 12:23373:2” 0°127
"oy wo3n 2oKNTKPY whan N1 070 °D 077 POK "R pin o1
3n
Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

232,22 0727

254 nannR Pmn .. rm

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.[3] 77921 (T whT) M %I W (27RD) DN YW 7Y

PARAGRAPH 43

255 DIWOIANT — 12y

These words are missing from the manuscript, which
reads instead: “the standing king mentioned above, which
is through union, etc.”

KEHOT'S NOTE

27y RIW [°N2 77w32] N 7Y 0IWDIARY N 11 *"NOna »H 0PN

.[3] 10 211 27y RITW 970 Ty 700 PR W LN

256 2w

The manuscript reads: “the Augustus sits: it is like the lev-
el of birth, who sits on the birthstool, which does not come
from Netzach, Hod and Yesod; on the contrary, the thighs
grow cold, etc., as is written in Etz Chaim on ‘and you shall
look upon the birthstool,’ etc.” The note calls this reading
quite precise.
KEHOT'S NOTE
N2 RPW 12wni 9y Naww 7777 N2 M XIT 2w DIVDIAR K 1118Y
5y IR DYY MPYA WUROY 1D 0CILEH O°0°R 137TR UM nan
.[5] .aw Py aw Brn 57T 10 DoaaRn

257 WY DIVDIARY TAIY TN

On “Your throne is established from of old,” the Midrash
tells of a king who won a war and was made Augustus: the
king stands, but the Augustus sits; so Israel said that G-d’s
throne was established only when they sang at the Sea.

Shemot Rabbah 23:1°:37> 7127 minw
TR LIRM RO 1191 :(2 ,3% 2°9IN) 2°N3T RIT XTI - AwWH VWY IR
2N RY ,ANR 0?YRY 09 DY AR ax °37 owa 10902 a0
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7991 :IMRI 790 AW P2 1IMRY TY ,IRPIYA NYTII KDY R0
LDIWDNR MR WYY L% Tantn nwyw ,qhnd bwn JIRn IR0
DIODIAR NPWY WY ,T7n N YR vy XPw 7Y 17 1InR
mdn by My Tonn LROR ?DIWDNRY Toan 172 MAd v N
NPy DRI ROW TP NRRD HPRIW? 1INK D LW DIWDIRI
... PIP3M) TMRAY TP 213725 ROR LRI NK MK NRIIWND ,INR

“Then Moses and the children of Israel sang this song to the
L-rd, and spoke, saying: I will sing to the L-rd, for He is ex-
alted; the horse and his rider He cast into the sea” (Exodus
15:1). “Then [az] Moses...sang” - that is what is written:
“Your throne is established of old [me’az]; [You have existed
from eternity]” (Psalms 93:2). Rabbi Berekhya said in the
name of Rabbi Abahu: Even though “You have existed from
eternity,” Your throne was not settled and You were not
known in Your world ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

X°5N RPONYaT. . 0P

At the Sea, on “Why do you cry out to Me?”, the Zohar says
the matter “depends on Atika,” above the ordinary order.
The maamar cites it for the splitting of the Sea as a birth
from above the order.

Zohar I1, 48ax ,nn 27m
KEHOT'S NOTE
WXL 27O AR

PARAGRAPH 44

259

260

TR 1N TP
The Talmud says of a boy of nine that he is capable of rela-
tions “but does not beget,” and the school of Chizkiyah
teaches that a minor cannot emit seed. The maamar learns
from this that the power to beget depends on a mature
brain.
Sanhedrin 69a:3-4"7-A:X 1”0 1°7177110
>37 .07 WURY AR KDY XIAND 100N AR 9 w0 ApY nR
P TR T0R PRI LYW T WK - PR T 221 RID RN
2T RITD TN ORITT Y ORI PR 277 *DTT 27 AP? K
Rayb| 3]72:’ T 122027 7RI

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

A WINT 0937 OWINT YW 0w .70 09XT 1IN YW 1Y LK VD 177710

oRw — mnvowa

The Kehot note refers the reader to a note by the Rebbe
printed in the edition’s additions (hosafos).
KEHOT'S NOTE
.X,2 279% — MI0I2 IR PP NAYR IR
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261

R —wnn

The manuscript reads “they are” (nnn) for “it was” (7°n):
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131 N2wn 099 1N3°7 23 R

“for they are still hidden in the mochin.”
KEHOT'S NOTE
.[3] .»"n>2 1”3 nnan

A1y naw® NP
“And you shall call the Shabbos a delight”: on Shabbos the

supernal delight is revealed below.

Isaiah 58:13x™:n711°yw°

Ny naw? nNXIR) "wTR OP2 T390 Nity 7731 nawn wnON
937 727) 380 KiSwR PR Ny A7) 1290 1 WiTRY

If thou turn away thy foot because of the sabbath, From pur-

suing thy business on My holy day; And call the sabbath a

delight, And the holy of the L-RD honourable; And shalt hon-

our it, not doing thy wonted ways, Nor pursuing thy busi-

ness, nor speaking thereof;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19y Aynn N
“Then you shall delight in Havayah, and I will make you
ride upon the heights of the earth.” The maamar reads it
as the revelation of the delight below on Shabbos.
Isaiah 58:147:1"17°yw°
T8 (M) Pnp2l-by Tnaym Havayah2y aynn 1w
:127 Havayah °3 >3 J°2% 3p¥> 0201 Tn7oxm
Then shalt thou delight thyself in the L-RD, And I will make
thee to ride upon the high places of the earth, And I will feed
thee with the heritage of Jacob thy father; For the mouth of
the L-RD hath spoken it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
70,11y

MR 1P TUYY mvya

“With the crown with which his mother crowned him”: the
weekday light from the supernal Imma, rising through
prayer.
Song of Songs 3:11x™°:3 0*°wn 1w
DP3 K 19NILYY MPY3 MEY TrR2 IPY N2 PR MINY
:12% nank 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

IR ORIPR

“These are the appointed times of G-d, holy convocations,

which you shall proclaim in their time.” The maamar

reads “convocations” as the drawing down from above to

below.

Leviticus 23:47:375 Xp"

:0TYIN2 ONN IRPRTIYR WP “RIPR 1 7TYIn PR

These are the appointed seasons of the L-RD, even holy con-

vocations, which ye shall proclaim in their appointed

season.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LT, RPN
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