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An explanation of the words on
“My Shabbosos you shall keep”

Shabbos is “kept” and the Sanctuary “revered” because Shabbos
is an encompassing light and the Torah an inner light, both from
the one Infinite Light. In the tzimtzum that light was hidden in
the letters, the reshimu, from which every level up to Adam
Kadmon came; Shabbos raises each world back into the light it
came from, the lower Shabbos lifting the lower worlds into Atzilus
and the higher Shabbos lifting Adam Kadmon into the Infinite

Light, the ascent for which the souls came down.

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/likkutei-torah/behar/3/



THE BIG IDEA

Shabbos is “kept” and the Sanctuary “revered” because Shabbos is an encompass-
ing light and the Torah an inner light, both from the one Infinite Light. In the tz-
imtzum that light was hidden in the letters, the reshimu, from which every level up
to Adam Kadmon came; Shabbos raises each world back into the light it came from,
the lower Shabbos lifting the lower worlds into Atzilus and the higher Shabbos lift-
ing Adam Kadmon into the Infinite Light, the ascent for which the souls came

down.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This Biur explains the preceding maamar on “My Shabbosos you shall keep, and My Sanctuary you
shall revere.” It begins with the divine Names: like a person’s name, which exists only for others, a
Name joins the light to the vessels, as letters clothe an idea without sharing its essence. The tzimtzum
is then explained: the Infinite Light did not leave; it stopped being revealed through the letters, and the
letters left without revealed light are the reshimu. Everything up to Adam Kadmon, and the Chochmah
above it, comes from this reshimu, G-d’s “Name,” and so is “created” relative to Him. Shabbos is the
ascent of the worlds into their source. The lower Shabbos, like the Sabbatical year, raises Beriah,
Yetzirah and Asiyah into Atzilus through bittul; the higher Shabbos raises the levels within Atzilus, and
Adam Kadmon, into the Infinite Light. Both are encompassing lights, a gift to be guarded: “keep.” The
Torah is an inner light, revealed close at hand, and so it is “revered.” The souls descended to gain the

higher Shabbos, fully revealed in the Time to Come.

OUTLINE

1 Names, letters and the reshimu 11-3

A divine Name joins the light to the vessels, as letters clothe an idea without sharing its essence. In the tz-
imtzum the Infinite Light stopped being revealed through the letters, and the letters left without revealed
light are the reshimu, the “Names.”

2 “Creator of holy ones” 14-7

All the levels of Chochmah, up to Adam Kadmon and beyond, come from the reshimu, “Your Name,” and so
are a creation from nothing relative to the Emanator: Atzilus is Adam of Asiyah, Akudim Adam of Yetzirah,
and Adam Kadmon Adam of Beriah.
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The souls’ descent and the two Shabbosos 18-10

Souls rooted in “thought” descend in order to rise higher. The key is Shabbos, the ascent of the worlds: the
lower Shabbos raises Beriah, Yetzirah and Asiyah into Atzilus through bittul, and the higher Shabbos rais-

es the levels within Atzilus, and Adam Kadmon, into the Infinite Light.

4 The Sabbatical year and “you shall keep”

11113

The Sabbatical year shows the lower Shabbos, in which man and animal are equal before Atzilus. Shabbos

is G-d’s gift, to be guarded, and an encompassing light that, like G-d’s knowledge, surrounds a person

without compelling him.

5 Two kinds of makif; the Time to Come

114-15

A near makif stirs a person and a distant one does not; the lower Shabbos is the near makif and the higher
Shabbos the makif beyond it. Its open revelation in the Time to Come is the goal of the souls’ descent.

6 Levels within Shabbos

Mé-17

Adam Kadmon is above the rest “from all His work that He had done,” but within the rest “from all His

work that He created,” just as Binah is both above “Shabbos” and is itself “a Shabbos of solemn rest.”

7 “And My Sanctuary you shall revere”

118-19

The Sanctuary is the Torah, an inner light revealed close at hand, which brings awe, while Shabbos is an

encompassing light. “I am Havayah” shows that both come from the one Infinite Light.

8 The tav and the Musaf of Shabbos

120-23

The reversed alphabet of the Shabbos Musaf prayer is the light of the letters rising from below, through
the tav that “marked a mark” for Atik, until Shabbos itself “rises on its Shabbos.”

9 Letters in the Infinite Light

124

An illumination takes nothing from its source, as thoughts take nothing from the soul, and so the illumina-

tion from the Infinite Light is called “letters”; yet, unlike a person’s thought, it does not clothe or surround

G-d.

KEY CONCEPTS

Name (shem) ow

What joins a divine light to its vessels. Like a person’s
name, it exists for being called and revealed to others, and
is not the essence itself.

Letters (osiyos) n1"nix

The garments of an idea: they carry it to the emotions and
to others but bear no comparison to its essence. Above,
the Names are letters.

Reshimu (impression) 1177

What remained after the tzimtzum: the letters, left without
the light revealed in them. Every level up to Adam
Kadmon comes into being from it.
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Tzimtzum (contraction) 013103

Not a removal of the Infinite Light, which fills everything,
but its concealment, so that it is no longer revealed
through the letters.

Adam Kadmon 711770 078

The primordial level above Atzilus, the source of the Ten
Sefiros, called “Adam of Beriah” because even it is a cre-
ation from nothing relative to the Emanator.

Lower and higher Shabbos 187y nawy nxnn naw

The lower Shabbos raises Beriah, Yetzirah and Asiyah (and
the Malchus of Atzilus) into Atzilus; the higher Shabbos
raises the levels within Atzilus and finally Adam Kadmon
into the Infinite Light.



Encompassing and inner light (makif and pnimi) =1x
73°19 7N 77PN

Light that surrounds a person without entering him, as
Shabbos does, is “kept”; light that is revealed within, as the
Torah is, is “revered.”
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Self-nullification (bittul) 211°2

The level above love and awe, Moshe’s “and what are we,”
through which the lower worlds rise and are included in
Atzilus.
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SECTION 1 - 11-3

Names, letters and the reshimu

7Y DUTINY QW N2 1°1Y 0°TPR2 1217 RN 17BN 1Y 10 2Sninaw nR 27y 00370 TIN3
4 72% WY R 70T 20DV K21 KDY

An explanation of the words on the verse “My Shabbosos,” etc. The meaning of “you shall keep”
and “you shall revere” will be understood by first introducing the concept of the level of a Name, as
our Sages, of blessed memory, said: “Before the world was created, there were He and His Name
alone.”
This maamar is an explanation (Biur) of the preceding discourse on the verse “My Shabbosos you shall keep,
and My Sanctuary you shall revere.” To explain why Shabbos is to be “kept” and the Sanctuary “revered,” it

first explains what a divine “Name” is, starting from the saying that before creation there were only G-d and
His Name.
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For the Names are what join the lights with the vessels. That is, by way of analogy, a person’s name:
by it and through it he turns to those who call him by his name; but when he is by himself he has no

need of his name at all.

A Name is what joins a divine light to the vessel through which it acts. The analogy is a person’s name: he
needs it only in relation to others, who call him by it and to whom he then turns; alone, he has no use for it.
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It follows that the level of the name is that by it and through it one draws him forth, so that he is
drawn out and revealed. So too it will be understood above: the Names are what join the lights with

the vessels.

A name, then, is the means by which a person is drawn out toward others and revealed to them. In the same
way, G-d’s Names are how His light is drawn into the vessels and revealed through them.
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(And see what is written in the discourse beginning “On that very day all the hosts went out,” in
Parshas Bo, where it was explained that the other Names, besides the Name Havayah, are in the
vessels of the Ten Sefiros.

The parenthesis refers to the Torah Ohr discourse on the verse of the Exodus, “On that very day all the hosts

of Havayah went out.” There it was explained that every Name except Havayah is “in the vessels” of the Ten

Sefiros, that is, bound up with a particular divine attribute.
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But it is explained elsewhere in the name of the Baal Shem Tov, whose soul is in Eden, that this

does not mean that the Names are the vessels themselves, for the vessels are the attributes

(middos), whereas the Name refers to the Creator Himself, for He Himself, as it were, is called E-1,
A qualification, given in the name of the Baal Shem Tov: a Name is never simply the vessel. The vessels are

G-d’s attributes, while a Name designates the Creator Himself; when He is called E-, it is He who is called so,
not the attribute.
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as the saying goes, “To Him, and not to His attributes.” Rather, what is written, that the Names are
in the vessels, means that they are the life-force (chayus) and the illumination from the Infinite
Light (Or Ein Sof) that is enclothed in the vessel and gives life to the vessel; for the vessels have in
them life-force from the Infinite Light apart from the light that is enclothed in them.

“To Him, and not to His attributes” is the rule that one turns in prayer to G-d Himself, not to the Sefiros. So

“the Names are in the vessels” means that each Name is the life-force from the Infinite Light that gives the

vessel itself life, as distinct from the light enclothed in the vessel that acts through it.
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And this is the meaning of the other Names, which may not be erased. The Name Havayah, howev-
er, is the drawing down of the light into the vessel: it joins the light with the vessel and draws it into
the vessel.)

This is why those Names belong to the Names that, by law, may not be erased: each is divine life-force, not a

mere vessel. Havayah is different again: it is the very drawing of the light into the vessel, the Name that
unites the two.
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Now, the Names above are the level of the letters: the Name Av (72), the Name Sag (63), the spell-
ing-out (milui) with yuds, the spelling-out with heis, etc. Now, by way of analogy below: although

the letters come into being from the intellect, nevertheless

The Names above are made of letters: Havayah spelled out in its various fillings (milui), such as Av (72),
spelled with yuds, Sag (63), and the filling with heis (Ban, 52). To show what letters are, the Alter Rebbe turns
to the analogy below: the letters of a person’s thought and speech come from his intellect.
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the essence of the letters bears no comparison at all to the essence of the intellect. For the intellect
itself is the very essence of insight, and the insight arouses the attributes, so that one desires, for

example, what the intellect shows to be good.

Even so, the letters are of a different order from the intellect. The intellect is insight itself, and insight is what

stirs the emotions: a person comes to desire what his mind shows him to be good.
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It follows that the attributes have a real connection to the intellect, and they unite with each other;

but not so the letters, which are only garments for the intellect.

The emotions are therefore truly bound up with the intellect and become one with it. The letters are only
garments: they clothe the intellect without being of its substance.
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(Like a garment, which is not so united with the one who wears it, and [as it is written,] “Like a gar-
ment You change them, and they pass away.” But the union of the attributes with the intellect is like
the union of the body with the soul, which have become truly one.

A garment does not become one with its wearer and can be changed, as the psalm says of the heavens, “like a

garment You change them.” Emotion and intellect, by contrast, unite as body and soul unite into one living
being.
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That is because the letters are the level of the inanimate, which is not so with the attributes. And see
what is written in Parshas Bereishis on the verse “And He formed,” etc., and in the discourse be-
ginning “On the twenty-fifth of Kislev,” in Parshas Vayeshev, regarding “the wall of the daughter of
Zion”; and see what is written on the matter of garment and body in the discourse beginning “‘Re-
member’ and ‘Keep’ were said in a single utterance.”)

Letters are “inanimate” (domem): fixed forms with no life of their own, whereas the emotions are alive with

the intellect that moves them. The parenthesis points to three discourses in Torah Ohr that discuss the let-
ters and the difference between a garment and a body.
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That is: nevertheless, it is impossible to grasp the idea except through letters, and they are the level
of the inner garments. For even a person’s attributes do not receive the flow of the intellect, so that
it is drawn into an attribute, except through the letters, since the thought in which one thinks the

idea is the level of letters.

Yet the letters are indispensable. An idea can be grasped only in letters, since thought itself is made of let-

Yo 663

ters; these are the soul’s “inner garments,” and even the emotions receive what the intellect gives them only
through the letters of thought.
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(And in the same way the Names above will be understood: for instance, the Name Av of yuds is
what brings the light of Chochmah (wisdom) to be enclothed in the vessel of Chochmah, just as, by

way of analogy, the letters join the intellect and the attributes.)

The same holds above: the Name Av, Havayah spelled out with yuds, is what brings the light of Chochmah
into the vessel of Chochmah. It does above what letters do in a person, carrying intellect into emotion.
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Now, according to this we can understand a little of what is written in Etz Chaim on the tzimtzum
(contraction) that took place in the Infinite Light, and a vacant space remained (as is written in

Sha’ar Iggulim VeYosher, Branch 2).

The Alter Rebbe now applies this to the tzimtzum. Etz Chaim teaches that before the worlds the Infinite Light
filled everything, and that it contracted itself, leaving a “vacant space” in which finite worlds could exist.
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And it is stated in Otzros Chaim, at its beginning, in a gloss, that what is written, “a vacant space
and a void,” is not meant literally, for a reshimu (impression) of the light remained there;

A gloss at the beginning of Otzros Chaim qualifies this: the “void” is not really empty. A reshimu, an impres-
sion or trace of the light, remained in it.
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but relative to the Infinite One it is called a void. And in Etz Chaim the nature of the reshimu is not
explained; only in the book Emek HaMelech did he explain it: that it is the level of letters, the 231
gates, forward and backward, etc.

It is called a void only in relation to the Infinite Light itself. Etz Chaim does not say what the reshimu is;

Emek HaMelech does: it is letters, the 231 “gates,” the pairings of the twenty-two letters, each pair taken in
both orders, “forward and backward.”
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(And see on this also in Zohar HaRakia, on Parshas Bereishis, on folio 15, and in the Mikdash
Melech there. And see what is written above on the verse “I am asleep, but my heart is awake,” on
the subject of “Ask Me of the osiyos [the letters],” etc.)
Further references: Zohar HaRakia and the Mikdash Melech, two commentaries on the Zohar, on folio 15 of
Bereishis, and the earlier discourse on “I am asleep, but my heart is awake.” That discourse reads the word

ha’osiyos (“the things to come”) in “Ask Me of the things to come” as “the letters,” which bring the Infinite

Light from concealment into revelation.
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That is, the tzimtzum was that there should be no revelation of the Infinite Light through the let-
ters. And this is [the meaning of] what is written in Etz Chaim, that the light withdrew. And the ex-

planation: for how can “withdrew” apply, since it is not within the bounds of place?

So the tzimtzum means that the Infinite Light is no longer revealed through the letters. When Etz Chaim says
the light “withdrew,” this cannot be meant in space, for the Infinite Light is not in any place from which it
could move away.
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And furthermore, it is written, “Do I not fill the heavens and the earth?” Rather, it means that it is in

a state of concealment and is not revealed through the letters, and not

Moreover, G-d says, “Do I not fill the heavens and the earth?”: there is no place without Him. “Withdrew”

must therefore mean that the light became hidden and is not revealed through the letters.
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as before the tzimtzum, when the light was drawn forth and revealed through the letters; only the
letters alone remain, without the revelation of the light. And this is the meaning of the reshimu,

etc.

Before the tzimtzum the light shone openly through the letters; after it, the letters remain, but the light is not
revealed in them. Letters without revealed light: that is the reshimu.
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For, by way of analogy below, the letters, in their nature and their essence, bear no comparison to
the essence of the idea; they are only like a garment, and through them one can understand the
idea.

Back to the analogy: in their essence letters are nothing like the idea they carry. They are only a garment,
through which one can come to understand the idea.

likuteitorah.com/likkutei-torah/behar/3/ 10
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That is, for one who is wise. But one who is not wise, and has no heart to understand the idea, but
nevertheless grasps and apprehends the letters alone: the idea is in a state of complete withdrawal

from him, that is, in a state of concealment.

The analogy is refined: letters convey an idea only to someone who is wise. For one who lacks understanding,
though he can read and grasp the letters, the idea itself is entirely withdrawn and hidden from him.
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And although he grasps the letters, they in themselves have no connection at all to the essence of
the idea. If so, the idea is in a state of concealment and withdrawal from him, and his grasp of the

letters is like a mere reshimu (impression).

Since the letters in themselves have nothing of the idea’s essence, what such a person holds is only a trace of
the idea, like a reshimu. This is the picture of the reshimu after the tzimtzum: letters that remain while the
light they carried is hidden.
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This will be understood better through an analogy from a comment of Tosafos: the insight of the Ri,
the Tosafist, was written in ink on paper, and the ink and paper bear no comparison to the essence
of the Ri’s insight, which is stored and united with him in the treasuries on high; only, one who is

wise and learned can

The analogy is sharpened with an example: a comment of Tosafos by the Ri. His insight lives on with him “in
the treasuries on high,” while the ink and paper that record it are of a wholly different order; only someone
wise and learned can reach the insight through them.
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understand and grasp the insight by means of the letters (that is, because he is wise and has a heart
to understand on his own), even though they are physical, in ink and paper.

Such a reader reaches the insight through the letters only because he is wise and has “a heart to understand”
of his own. The physical letters do not supply the understanding.

likuteitorah.com/likkutei-torah/behar/3/ 11
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But one who is not wise will understand nothing of the insight; and although he grasps the letters
well, the insight is nevertheless in concealment and withdrawn from him, since the insight bears
no comparison to the essence of the letters in themselves.

One who is not wise can read every letter correctly and still understand nothing. For him the insight stays

hidden and withdrawn, since it shares nothing with the letters in themselves.
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And in the same way the analogue above will be understood, regarding the tzimtzum (contraction):
the light withdrew so as to be in a state of concealment, that is, it was not granted that there be a
revelation of the light through the letters

This is the analogue above: in the tzimtzum the light “withdrew” in the sense that it went into concealment.
The letters no longer reveal it.

TNNOM M9 TN 17207 0ON RITW "nD A 59D Howi 1210 XD NINIRT MUY W TunRD Py Ind)
R¥ghh)]

(as, by way of analogy below, the idea will not be understood at all through the letters except by one

who is wise and understands from the spirit of his own wisdom and understanding;

The parenthesis restates the point of the analogy. Below, the letters convey an idea only to someone wise,
who understands it by the spirit of his own wisdom and understanding.
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but there is one who grasps the letters alone and does not understand the idea at all. So too, by way
of analogy, above: the tzimtzum is that there should be no revelation of the light, only the letters
themselves).

Others hold the letters without the idea. So too above: after the tzimtzum the letters themselves remain, but
the light is not revealed through them.
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And this is a mighty tzimtzum, in which the Infinite Light (Or Ein Sof) withdrew, for it is in a state of
actual concealment; only a reshimu (impression) remained, and that is the letters, and those let-
ters are what are called Names.

This is why the tzimtzum is called mighty: the Infinite Light is truly hidden, and only the reshimu, the let-
ters, remains. These letters are what are called G-d’s “Names.”
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And as he writes there, in Emek HaMelech: the Name Sag (63), etc., and from the final yud of the
Name Sag the World of Tohu came into being. And this is [the meaning of] what is written in the
Zohar, Bereishis, folio 15: “It broke through and did not break through,” etc.
Emek HaMelech (abbreviated here, as the Kehot note explains) traces the World of Tohu to the final yud of
the Name Sag, Havayah spelled out to total 63. The Zohar’s account of the first stage of creation, in which the

hidden light “broke through and did not break through” its air, is read the same way: a light that emerges
and yet stays hidden.
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(And in the commentary on the Idra by the Arizal, of blessed memory, see what is written there on
folio 128, end of side b, “The tav marked a mark for Atik Yomin,” etc. These are his words: “I found
written from the Rav, may his memory be for the life of the World to Come: Now, you already know
that within the last level of the Emanator the existence of all the worlds came about; and it is as if we
were to say, by way of analogy, the Malchus of the Malchus
A further parenthesis quotes a teaching found written in the name of the Rav, the Arizal, in his commentary
on the Idra’s words “The tav marked a mark for Atik Yomin.” All the worlds came into being within “the last

level of the Emanator,” which may be called, as an analogy only, “the Malchus of the Malchus” of the Infinite
One.
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of the Infinite One, although no description or Sefirah at all applies, G-d forbid, to the Infinite One.
It follows that the tav, the last of all the letters, is what emanated everything. And from here is the
root [of the fact] that in the World of Atzilus too, the Malchus of Adam Kadmon descends and be-
comes Atik in the head of Arich Anpin; and this is the tav at the end of the letters of Adam Kadmon.
It is only an analogy, since no attribute or Sefirah can be ascribed to the Infinite One. The tav, last of the let-

ters, stands for this last level, which “emanated everything”; the pattern repeats in Atzilus, where the
Malchus, the last level, of Adam Kadmon descends to become Atik at the head of Arich Anpin.
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And this is ‘The tav marked a mark for Atik Yomin.” And therefore the letters begin with tav-shin-
reish-kuf, which are in the mystery of the reversed seal; and understand this well. Thus far is what I
found written in the name of the Rav, may his memory be for the life of the World to Come.” End of
quotation there.

So the Idra says the tav “marked a mark” for Atik: the last level of the higher realm becomes the first of the

lower. That is why the letters can begin from tav-shin-reish-kuf, the alphabet in reverse, like a seal whose

impression comes out reversed, its end appearing first.
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And according to what is written, it is understood that the letters as a whole, all of them, are only
the very last level, except that the tav is also the last level within the letters, and it is what emanated
everything. And this is [the meaning of] what is written, “by way of analogy, the Malchus of the
Malchus,” etc.; and this is “The tav marked a mark,” etc.)

The Alter Rebbe draws his own conclusion: all the letters together are the very last level of the Emanator, and

within the letters the tav is the last of all. This is why the quoted analogy says “the Malchus of the Malchus”:
the last level within the last level.
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SECTION 2 - 14-7

“Creator of holy ones”
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2. And now we can understand the meaning of “Creator of holy ones, may Your Name be praised.”
The meaning was explained above: all the levels of the holy ones, in the loftiest heights in the up-
per worlds, come into being

Section 2 applies all this to the words of the blessing before the morning Shema, “Creator of holy ones, may

Your Name be praised.” As the preceding maamar explained, even the “holy ones” in the loftiest upper
worlds come into being only from G-d’s “Name.”
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only from the level of “Your Name,” for they bear no comparison to His essence and being, and
they are a creation, something from nothing. And it also refers to the souls of Israel, which arose in
thought, which is the level of letters, called “Your Name,” etc.

The Name, the letters, bears no comparison to His essence, so whatever comes from it is “created,” some-

thing from nothing. The words also refer to the souls of Israel, which “arose in thought”: thought too is let-
ters, and so it too is “Your Name.”
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The explanation is that “holy” (kodesh) is the level of Chochmah (wisdom), which is what is called
kodesh. And the meaning of “holy ones,” in the plural, as in the saying “and holy ones praise You
every day, selah,” is that there is a level of Chochmah up to the loftiest heights: the Chochmah of
Atzilus, the Chochmah of Akudim, the Chochmah of Adam Kadmon,
“Holy” (kodesh) is a name for Chochmah. The plural “holy ones,” as in “and holy ones praise You every
day,” shows that there are many levels of Chochmah, rising through the worlds: the Chochmah of Atzilus, of

Akudim (a world in which all ten Sefiros are bound in one vessel), and of Adam Kadmon, the primordial level
above them.
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and still higher than the level of Adam Kadmon. It follows that there are very many gradations of
the level of Chochmah, one above the other; and this is “holy ones,” in the plural.

There is Chochmah even above Adam Kadmon. These many gradations, one above another, are the “holy
ones” in the plural.
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And their coming into being is called “Creator of holy ones,” for they are a creation, something
from nothing; for relative to the essence of the Emanator they are called by the name “creation” in

the full sense,

All these levels, even the highest, are “created,” something from nothing. Relative to the essence of the

Emanator they are creation in the full sense of the word.
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since He, may He be blessed, is exalted endlessly above all the loftiest levels and gradations within
the level of Chochmabh, as is written in Sefer Shel Beinonim [Tanya], Part II, chapter 9.

As the Tanya explains (Part II, chapter 9), G-d is beyond all comparison with even the highest levels of
Chochmah: relative to Him, Chochmah, the beginning of thought, counts as the end of the process, a level of
mere “making.”
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Only, they were drawn forth and came into being from the level of the reshimu, that is, the letters
that remained after the Infinite Light withdrew from them, as mentioned above.

They came into being from the reshimu, the letters left after the Infinite Light withdrew from them. That is
why their creation is “from Your Name”: from the letters, not from the light itself.
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And this is how the creation of all the levels of the holy ones is only from the level of “Your Name,”
which is the level of letters. And as is written in Etz Chaim, Adam Kadmon is called Adam of Beriah,

although Beriah is very low,

This is why all the “holy ones” are created “from Your Name,” the letters. Etz Chaim calls even Adam

Kadmon “Adam of Beriah,” giving it the name of the World of Creation, although Beriah is a far lower world.
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for they are the level of separate beings, below even the level of the World of Atzilus, and of this it is
said, “and from there it divided,” etc. Yet relative to the essence of the Emanator, even Adam
Kadmon is considered Adam of Beriah.

Beriah is the first realm of separate beings, below Atzilus; of it the verse says “and from there it divided,” of

the river that leaves Eden. Yet relative to the essence of the Emanator, even Adam Kadmon counts as
“created.”
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For Atzilus is called Adam of Asiyah, “You have made them all with wisdom,” since Atzilus is the
level of vessels: the attribute of kindness, the attribute of judgment, the level of measure and limit,
etc.; and in them there is division, Chesed by itself and Gevurah by itself, and the inter-inclusion
of Chesed and Gevurah, etc. Therefore it is called Asiyah (making).

By the same measure Atzilus is called “Adam of Asiyah,” the level of “making,” as in “You have made them

all with wisdom.” That is because Atzilus consists of vessels, defined attributes with measure and limit, in

which Chesed and Gevurah are each separate and are also combined.

17°%°7 0INR °P1 IR "593 D°TPY O 07 55 RDR 1777y J'lh?‘?ﬂﬂﬂ M2 1°RW D°TIPY Dh}ﬁ
And the World of Akudim, which is not yet in a state of division, but rather all the Ten Sefiros are
bound (akudim) in a single vessel, is called Adam of Yetzirah

Akudim, where the ten Sefiros are not yet divided but are “bound” in a single vessel, is called “Adam of

Yetzirah,” a step above Atzilus.
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(and so it is in the Zohar, in Zohar HaRakia on Parshas Bereishis, on folio 15, in the commentary of
our teacher, the Rav, Rabbi Meir Poppers, on the passage “At the outset of the authority,” etc., who
wrote so in the name of the Rav, of blessed memory). And Adam Kadmon, which is above even
Akudim,

The parenthesis gives the source: Zohar HaRakia on the Zohar’s opening passage of creation, where Rabbi
Meir Poppers records this in the name of the Rav, the Arizal. The sentence then goes on to Adam Kadmon,

which stands above even Akudim.
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for Akudim are actual Ten Sefiros, only bound in a single vessel, whereas Adam Kadmon is above
this; but even so, it is a source for the Ten Sefiros, and in the very end the level of Atzilus will come

into being from it:

Akudim are already ten distinct Sefiros, only held in one vessel, while Adam Kadmon is above the Sefiros al-
together. Still, it is their source, and in the end Atzilus comes from it.
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therefore it is called Adam of Beriah, for relative to the Emanator it too is called a creation, some-
thing from nothing. (And see what is written in the discourse beginning “Blow,” regarding “It arose
in thought to create the world with the attribute of judgment,” etc., “a sun and a shield,” etc.; see
there.)

Because it is the source of the ordered levels, Adam Kadmon too is “creation” relative to the Emanator, and
so it is called Adam of Beriah. The parenthesis refers to the discourse “Blow,” on the teaching that it first
“arose in thought” to create the world with the attribute of judgment, and on the verse “a sun and a shield.”

SECTION 3 - 18-10

The souls’ descent and the two Shabbosos
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And according to this we will also understand the descent of the souls into bodies, which is for the
sake of an ascent, even though before their descent too their ways were exceedingly lofty, for they

arose in thought.

The same principle explains why the souls descend into bodies “for the sake of an ascent.” Before descend-
ing the souls were already very high, for they “arose in thought,” the level of letters; so what ascent could the
descent bring them?
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Only, one whose soul is from Beriah is from the level of the thought of Beriah, and one whose soul

is from Yetzirah is from the thought of Yetzirah, etc.,

Each soul is rooted in the “thought” of a particular world: a soul from Beriah in the thought of Beriah, a soul
from Yetzirah in the thought of Yetzirah, and so on.
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and one whose soul is from Atzilus is likewise from the thought of Atzilus. And the six hundred
thousand souls are the six hundred thousand letters in the Torah, even though in writing six hun-
dred thousand letters are not found in the Torah.

Even a soul of Atzilus is rooted only in the thought of Atzilus. The six hundred thousand souls correspond to

the six hundred thousand letters of the Torah, although a count of the written letters does not reach that
number.
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That is because of the letters that lengthen [a vowel], which are the letters alef, hei, vav and yud, in-
cluded within the vowel-points, which are not in writing but are present in thought; but which of
the vowel-points they are is not known, etc.

The difference is made up by the letters that lengthen a vowel (alef, hei, vav and yud), which are often not

written, a vowel-point standing in their place. They exist “in thought” though not in writing, and exactly
which vowel-points stand for them is not known.
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(The meaning is that it is along the lines of what is stated in the Gemara, in Kesubos, folio 69b: “It
is written yenachem,” and Rashi explains: “You cannot pronounce a patach under any letter unless
an alef or a hei is next to it, or by virtue of the vowel-point beneath it, and it comes in place of a let-
ter, as though anx1> were written.” End of quote.

The parenthesis gives an example from the Talmud, which comments on how the word yenachem is written.

Rashi explains there that a vowel-point under a letter can stand in place of a letter, as though an alef had
been written.
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So the vowel-point beneath it comes in place of a letter, as though an alef or a hei were written; and
likewise with vav and yud. Therefore, counting these letters, which should have been [written] but
vowel-points came in their place, there are six hundred thousand letters in the Torah; and which of

the vowel-points it is, is not known to us.)

The Alter Rebbe infers that when these unwritten letters, represented only by vowel-points, are counted, the
Torah has six hundred thousand letters. Which vowel-points stand for letters, however, is not known to us.
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Now, to understand the descent for the sake of an ascent above the level of “they arose in thought,”
it will be understood by first introducing the subject of Shabbos: that there is a higher Shabbos
(Shabbos ila’ah) and a lower Shabbos (Shabbos tata’ah).

The real question is how the descent can raise the soul higher than its origin, where it “arose in thought.”

The answer starts from Shabbos, which has two levels: a higher Shabbos and a lower Shabbos.
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That is, what is written, “And He rested on the seventh day from all His work that He had done”: this
is resting from the level of “doing” (Asiyah), and this is the lower Shabbos. And what is written fur-
ther on, “for on it He rested from all His work that He had created”: this is the higher Shabbos.

The two verses about the first Shabbos match the two levels. “He rested from all His work that He had done”
is rest from “doing,” the lower Shabbos; “He rested from all His work that He had created” is the higher
Shabbos.
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The explanation is that Shabbos is the level of the ascents of the worlds: Asiyah into Yetzirah,
Yetzirah into Beriah, and Beriah into Atzilus, etc., up to the loftiest heights, so that even Adam

Kadmon rises into the Supernal Emanator.

Shabbos is an ascent of the worlds, each rising into the one above it: Asiyah into Yetzirah, Yetzirah into

Beriah, Beriah into Atzilus, and so on up, until even Adam Kadmon rises into the Supernal Emanator.
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For Shabbos is, by way of analogy, like a person who ceases and rests from some labor: while he
works, his intellect is enclothed in the doing of the work and lowered into it, and when he stops, his
intellect returns to its full strength and rises upward to contemplate spiritual matters, far above the

intellect involved in the work, which is called “ordinary matters” (milin dehedyota), etc.

The analogy: while a person works, his mind is invested in the task and lowered into it; when he rests, his
mind returns to its full strength and rises to spiritual matters far above the “ordinary matters” of his work.

So too on Shabbos the worlds, released from their work, rise.
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And in the same way the ascent on Shabbos up to the loftiest heights will be understood above.
However, the ascent that reaches up to Atzilus, that is, the ascent of Beriah, Yetzirah and Asiyah

into Atzilus, is called the lower Shabbos. And the nature of this ascent is that,

The ascent of Shabbos reaches “the loftiest heights,” but it has stages. The first, in which Beriah, Yetzirah

and Asiyah rise into Atzilus, is the lower Shabbos.
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although Atzilus bears no comparison to the very essence of the Infinite Light (Or Ein Sof), it is
nevertheless actual G-dliness.

Atzilus, though infinitely below the essence of the Infinite Light, is itself “actual G-dliness”: the world that is
still one with G-d.
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Whereas Beriah, Yetzirah and Asiyah are truly separate and limited, to the point that they have the
choice to do, G-d forbid, the opposite of His will, may He be blessed, as our Sages, of blessed mem-
ory, said of Metatron, that they struck him with sixty lashes of fire, etc. And they bear no compari-
son to Atzilus.

The three lower worlds are truly separate and limited; their beings can even choose, G-d forbid, to act
against His will. The Talmud tells of the angel Metatron that he was punished with “sixty lashes of fire.”
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Therefore their ascent into Atzilus is a mighty and wondrous ascent, in which the created being ris-

es and is included in the Creator, so that the Infinite Light, blessed be He, becomes enclothed in it

So their rising into Atzilus is a wondrous ascent. A created being is included in its Creator, and the Infinite
Light itself comes to be enclothed in it.
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(for in Atzilus the Infinite Light, blessed be He, is enclothed in the vessels of Atzilus, since the kav

(line of light) ends in Atzilus; so, in the same way, when the Ten Sefiros of Beriah, Yetzirah and

Asiyah are elevated into Atzilus, the Infinite Light, blessed be He, is actually enclothed in them).
The reason: the kav, the line of Infinite Light drawn into the void after the tzimtzum, ends in Atzilus and is

enclothed there in its vessels. When the Sefiros of the lower worlds rise into Atzilus, the Infinite Light is en-

clothed in them too.
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And this is through self-nullification (bittul). For in Beriah, Yetzirah and Asiyah they are the level of
a “something” (yesh), one who loves: Michael with love, Gavriel with awe, “they tremble from the
terror of the Throne,” etc.

This ascent comes through bittul. In the lower worlds even the holiest beings are a yesh, a self that loves or

fears: the angel Michael serves with love, Gavriel with awe, and the Chayos “tremble from the terror of the

Throne,” in the words of a piyut said in the Rosh Hashanah Musaf.
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But there is a level higher than love and awe, namely the level of bittul. For Avraham is the level of
love, but Moshe, “and what are we,” is the level of bittul, “heavy of mouth”; and therefore Moshe is
within and Yaakov is without.

Bittul is higher than love and awe. Avraham embodies love, but Moshe said “and what are we” and was

“heavy of mouth,” utterly self-effacing; so Moshe is the inner side of the “middle pillar” and Yaakov its outer
side.
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And from this we will also understand why the aspect by which there is a glimmer of Shabbos every
day is the level of the Shemoneh Esreh: because the Shemoneh Esreh prayer, with bowings and

prostrations, is the level of bittul, “a still, small voice,” etc.

This is why the daily glimmer of Shabbos is the Shemoneh Esreh. It is a prayer of bowing and prostration,
said in “a still, small voice”: a prayer of bittul.
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(and therefore the Shemoneh Esreh is in Atzilus, that is, along the lines of the level of Shabbos).
And the ascent of the Torah and mitzvos of the whole day is through prayer: although the Torah is
higher than prayer, nevertheless, since it is lowered into a physical voice,

So the Shemoneh Esreh stands in Atzilus, like Shabbos. Prayer also lifts the Torah and mitzvos of the day: the
Torah is higher than prayer, but because it has come down into a physical voice, it needs prayer to raise it.
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it therefore needs to be elevated through prayer, “the continual burnt-offering,” etc. And all this is
called the lower Shabbos; and this is [the meaning of|] Kabbalas Shabbos (welcoming the Shabbos),
when we add from the weekday onto the holy day.

Prayer is called “the continual burnt-offering,” an offering that goes up. All this, the ascent of the lower

worlds into Atzilus, is the lower Shabbos, and it begins with Kabbalas Shabbos, when time is added from the
weekday onto Shabbos.
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And therefore “Give” (havu) is said three times, corresponding to the three worlds of Beriah,
Yetzirah and Asiyah, up to “Bow down to Havayah in the beauty of holiness,” which is the level of
Atzilus; and therefore its initials spell kabbalah (receiving),

In Kabbalas Shabbos the psalm says “Give (havu) to Havayah” three times, for the three lower worlds, and

then “Bow down to Havayah in the beauty of holiness,” for Atzilus. The initials of these last four words, read
in reverse, spell kabbalah, “receiving.”
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that is, Kabbalas Shabbos, which is the ascent of Beriah, Yetzirah and Asiyah into Atzilus (and also,
kabbalah is in Atzilus; and see Mavo She’arim, Gate Three, Part Two, end of chapter 15, on this as-

cent of Beriah, etc.; see there).

Kabbalas Shabbos is thus the ascent of the lower worlds into Atzilus, and “kabbalah” itself is in Atzilus. Mavo
She’arim discusses this ascent of Beriah.
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And there is a dispute among the halachic authorities about it, whether it is forbidden for work by
Torah law. And afterwards, at the actual onset of Shabbos night, the ascents of Atzilus begin: the
evening prayer is the ascent of Malchus, “the Field of Apples” (chakal tapuchin), etc.

Whether the time added before Shabbos is forbidden for work by Torah law is disputed by the halachic au-

thorities. With nightfall the ascents within Atzilus itself begin: in the evening prayer Malchus, called “the
Field of Apples,” rises.
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And afterwards, in the day, are the ascents of Z’eir Anpin and of Abba and Imma, until even Adam
Kadmon rises in a mighty ascent into the Supernal Emanator; for Adam Kadmon too is a creation,
something from nothing

By day Z’eir Anpin and Abba and Imma rise, and finally Adam Kadmon makes a mighty ascent into the

Supernal Emanator. Adam Kadmon can “rise” because, as explained, it too is a creation from nothing rela-

tive to Him.
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(and just as the lower Shabbos is the ascent of Beriah, Yetzirah and Asiyah into Atzilus, so too the
higher Shabbos is the ascent of the Beriah, Yetzirah and Asiyah of Atzilus; for Chochmah is called
“that He created,” a creation, something from nothing, “and Chochmah is found from ayin (noth-
ing),” and its ascent is into the level of Keser, which is the Atzilus within Atzilus.

The parenthesis sets out the parallel: the lower Shabbos raises the three lower worlds into Atzilus, and the

higher Shabbos raises the “Beriah, Yetzirah and Asiyah” within Atzilus. Chochmah is the “Beriah” of Atzilus,
“that He created,” since “Chochmabh is found from ayin,” and it rises into Keser, the “Atzilus of Atzilus.”
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And so the ascents go up to the loftiest heights, until even Adam Kadmon, which is called Adam of
Beriah, and its ascent is into Atzilus, that is, into the Infinite Light, blessed be He; for in the worlds
as awhole, in which Adam Kadmon is called a creation, something from nothing, etc.,

The same pattern continues up to Adam Kadmon, the “Adam of Beriah” of the whole scheme. Its ascent is
into the “Atzilus” of that scheme, which is the Infinite Light itself.
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Atzilus is nothing but the level of the Infinite Light, that is, the revelation from the Infinite One,
blessed be He; for Atzilus is from the word vaya’tzel (“and He set aside”), which is the separating
out of an illumination, etc.; and see what is written on this in the explanation on the verse “These
are the journeys.” It follows that, in general, Shabbos is the level of Atzilus.) And this is [the mean-
ing of]
In the worlds as a whole, where even Adam Kadmon counts as creation, “Atzilus” can only mean the Infinite
Light revealed. The word comes from vaya’tzel, “He set aside,” said of the spirit set aside from Moshe for the

elders: not a new creation but light drawn from its source; so at every level Shabbos is an ascent into
“Atzilus.”
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“for on it He rested from all His work that G-d created to do.” The meaning: “that He created” is
Adam Kadmon, which is called Adam of Beriah; “to do” is Adam of Atzilus, which is called Adam of

Asiyah; for Adam Kadmon is the source and root of Atzilus, as explained above.

This is how the verse “for on it He rested from all His work that G-d created to do” is read. “Created” is Adam
Kadmon, Adam of Beriah, and “to do” is Atzilus, Adam of Asiyah, which comes from Adam Kadmon as its

source.
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And this is the level of the higher Shabbos. And the lower Shabbos is what is written, “And He rested
on the seventh day from all His work that He had done.”

Rest from what He “created,” the ascent of Adam Kadmon, is the higher Shabbos. Rest from what He “had
done” is the lower Shabbos.
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(And although Atzilus is called Asiyah, while the lower Shabbos is only the ascent of Beriah,
Yetzirah and Asiyah: in truth, Shabbos night too, when the Malchus of Atzilus ascends, is also the
lower Shabbos. Therefore “And He rested on the seventh day from all His work that He had done” is
the lower Shabbos, for Malchus is the Asiyah within Atzilus.

A refinement: Atzilus too is called Asiyah, so the lower Shabbos includes not only the rise of the three lower
worlds but also Shabbos night, when the Malchus of Atzilus rises. Malchus is the “Asiyah” within Atzilus.
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And the Shabbos of the day (Shabbasa deYoma), the ascent of Z’eir Anpin and Chochmah, etc., is
the beginning of the higher Shabbos, “from all His work that He created,” which is the Beriah of
Atzilus, as mentioned above. And in the Zohar, Bereishis, folio 5b: ““My Shabbosos’: this is the
higher Shabbos and the lower Shabbos,” etc.;

The ascent of Shabbos day, of Z’eir Anpin and Chochmah, begins the higher Shabbos, the “Beriah” of
Atzilus. The Zohar reads “My Shabbosos,” in the plural, as the higher Shabbos and the lower Shabbos.
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“‘es’ comes to include the Shabbos boundary,” etc. It may be explained: the higher and the lower
Shabbos are Shabbos day and Shabbos night, and “es comes to include” is what we add from the
weekday onto the holy day, which is the ascent of Beriah, Yetzirah and Asiyah into Atzilus. And the
Mikdash Melech there explains the higher and the lower Shabbos as Atik and Z’eir Anpin, etc.)

The Zohar adds that the word es includes the Shabbos boundary. The Alter Rebbe suggests that the two
Shabbosos are Shabbos day and Shabbos night, and that es includes the time added from the weekday, the

rise of the lower worlds into Atzilus; the Mikdash Melech reads the two as Atik and Z’eir Anpin.

SECTION 4 - 111-13

The Sabbatical year and “you shall keep”
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3. Now, the explanation of the lower Shabbos will be understood from the mitzvah of the Sabbatical
year (Shevi’is), which is called “a Shabbos of solemn rest” (Shabbas Shabbaton), in which there is
also the level of ascents,

Section 3 explains the lower Shabbos through the Sabbatical year, Shevi’is, which the Torah calls “a Shabbos

of solemn rest.” It too brings an ascent of the worlds.
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except that the ascents are only from Beriah, Yetzirah and Asiyah to Atzilus. And therefore it is said,
“the land shall rest,” for the resting in the Sabbatical year is only for the Malchus of Atzilus, the

source of Beriah, Yetzirah and Asiyah, alone.

But its ascent is only from the three lower worlds into Atzilus. So the Torah says “the land shall rest”: the
“land” is the Malchus of Atzilus, the source of the lower worlds, and only it rests.
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And therefore only the working of the land was forbidden. But from Atzilus upward there is no as-
cent at all, as is written in the Likkutei Torah [of the Arizal], in Ta’amei HaMitzvos, Parshas Behar.

That is why in the Sabbatical year only the working of the land is forbidden. Above Atzilus it brings no ascent
at all, as the Likkutei Torah of the Arizal writes in its explanation of the mitzvos of Parshas Behar.
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Nevertheless, there is in it an aspect in which man and animal are equal, namely regarding the
mitzvah of removal (bi’ur) in the Sabbatical year: it is a mitzvah to remove the produce of the

Sabbatical year from the house when it is gone for the wild animal from the field,

Even so, the Sabbatical year has a feature in which man and animal are equal: the mitzvah of bi’ur, removing
the year’s produce from one’s house once that kind of produce is no longer available to animals in the field.
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as it is said, “For you, and for your cattle and for the wild beasts that are in your land, shall all its
produce be, to eat”: as long as the wild animal eats from the field, you eat from what is in the house;
once it is gone for the wild animal from the field, you are obligated to remove that species from the
house, etc.

The verse gives the produce to “you, and your cattle and the wild beasts” alike. Hence the law: while the wild

animal still finds that species in the field, a person may eat it at home; once it is gone from the field, he must
remove it from his house.
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The explanation is that man and animal exist also in Beriah, Yetzirah and Asiyah: the face of an ox
and the face of a lion, the wild beast being included under “animal” (and there is also the level of
the face of a man);

Man and animal have counterparts in the higher worlds: the faces of an ox and of a lion among the Chayos of
Ezekiel’s vision (a lion being a wild beast, which the law includes under “animal”), and also the face of a
man.
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and the Chayos bear the Throne, like the analogy of a chariot, which raises the rider to a place he

cannot reach by himself, etc. For their root is from the World of Tohu,

The Chayos carry the Throne, as a chariot carries its rider to a place he could not reach alone. Their root is
in the World of Tohu, the world whose lights broke and fell before the ordered world of Tikkun.
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only they fell. But after the good is sifted out from the evil (and the Chayos of the Chariot are after
the sifting), they lift up to their root, to Tohu.

What fell from Tohu must be sifted, good from evil. The Chayos of the Chariot are already sifted, and so they
lift up to their root in Tohu, as a chariot lifts its rider.
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Therefore, through their ascent from Beriah, Yetzirah and Asiyah to Atzilus in the Sabbatical year
(for then is the ascent of Beriah to Atzilus), man and animal are equal,

In the Sabbatical year, when the lower worlds and Beriah in particular rise into Atzilus, man and animal be-
come equal. The law of bi’ur, which ties a person’s eating to the animal’s, reflects this.
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for Atzilus is the level of an encompassing light (makif) relative to Beriah, and the level of the light
that encompasses all worlds (sovev kol almin) for Beriah, Yetzirah and Asiyah, as is explained else-
where on the meaning of “Master of our strength, Rock of our stronghold,” etc.

Atzilus is a makif for Beriah, a light that surrounds rather than enters, and it is the sovev kol almin, the en-
compassing light, of all three lower worlds. This was explained elsewhere on the words of the morning
prayers, “Master of our strength, Rock of our stronghold.”
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“Master of our strength” is the level of the Malchus of Atzilus, which becomes Atik for Beriah; and
this is “Rock of our stronghold,” that is, the level of an encompassing light for Beriah; “Shield,”

“Stronghold” is the encompassing light for Yetzirah and for Asiyah, etc.

“Master of our strength” is the Malchus of Atzilus, which becomes the Atik, the innermost head, of Beriah.
“Rock of our stronghold” is its encompassing light for Beriah, and “Shield” and “Stronghold” are the encom-

passing light for Yetzirah and Asiyah.
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Therefore man and animal of Beriah, although the level of animal bears no comparison to the level

of man, are nevertheless entirely equal relative to Atzilus

Within Beriah, “man” and “animal” are worlds apart. Before Atzilus, which surrounds them all alike, the dif-

ference disappears and they are entirely equal.
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(along the lines of what was explained regarding Moshe, who draws down Daas (knowledge) to
Beriah, Yetzirah and Asiyah, because man and animal of Beriah are equal relative to the Daas of

Moshe, etc.;

So too Moshe draws Daas, the knowledge of G-d, down to the lower worlds: before the Daas of Moshe, man

and animal of Beriah are equal, so both can receive it.
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see what is written on this on the verse “And these are the ordinances.” And it may be that in the
same way, in the Kiddush of Shabbos night, in which Daas is drawn down to Nukva, the source of
Beriah, Yetzirah and Asiyah, it is included that Daas be drawn down even to our souls, the level of
“animal” of Beriah, Yetzirah and Asiyah, for the reason mentioned above, that man and animal are
equal relative to the encompassing light, sovev kol almin, etc.).

This is explained in Torah Ohr on “And these are the ordinances.” The Alter Rebbe suggests that the Kiddush

of Shabbos night, which draws Daas down to Nukva, the source of the lower worlds, likewise brings Daas
even to our souls, the “animal” of those worlds, since before the encompassing sovev all are equal.
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And in the same way the lower Shabbos will be understood: it is the ascent of Beriah, Yetzirah and
Asiyah to Atzilus, which is a mighty ascent, etc., as is understood. Now, in the Time to Come there
will be a revelation of sovev, which is the level of the essence of the light, the source of all the en-
compassing lights, and it is the Infinite Light (Or Ein Sof) that is above the kav, etc.

The lower Shabbos, then, is a mighty ascent of the three lower worlds into Atzilus. In the Time to Come sovev
itself will be revealed: the essence of the light, the source of every encompassing light, the Infinite Light that
is above the kav.
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And now it is in concealment; not that it encompasses from above, but, as it is written, “Do I not fill

the heavens and the earth?”; only it is hidden from all, etc.

Now it is hidden. “Encompassing” does not mean that it is far away above the world, for G-d fills heaven and
earth; it is simply hidden from everything.
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And this is [the meaning of] “My Shabbosos,” meaning: the two Shabbosos are Mine. For even the

lower Shabbos, which is self-nullification (bittul) and inclusion in Atzilus, is called My Shabbos,

This is “My Shabbosos”: both Shabbosos are G-d’s own. Even the lower Shabbos, the bittul and inclusion of

the lower worlds in Atzilus, is called “My” Shabbos.
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for Beriah, Yetzirah and Asiyah bear no comparison to Atzilus, as mentioned above (from the mat-
ter of man and animal, etc.; and therefore we are commanded on Shabbos, by Torah law, regarding

the resting of an animal).

For the lower worlds bear no comparison to Atzilus, as the case of man and animal showed. That is why the
Torah commands rest on Shabbos even for one’s animal.
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And of this it is said, “you shall keep”: it is incumbent upon you only to guard what is given to you,
as in “I have a good gift in My treasure-house,” etc.

“You shall keep”: our task is only to guard what is given to us. Shabbos is G-d’s gift, as He told Moshe, “I have
a good gift in My treasure-house, and its name is Shabbos.”
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That is, by guarding against all things that prevent the revelation, even the sins that a person tram-

ples with his heels, such as falsehood and arrogance, as is explained elsewhere.

Keeping it means guarding against whatever blocks its revelation, even the sins a person “tramples with his
heels” and treats as trivial, such as falsehood and arrogance.
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Also, the meaning of “you shall keep” is, by way of analogy, like guarding, which is from the out-
side: so too this revelation is only in the manner of an encompassing light (or makif); and the root
of all the encompassing lights is from the light that is above the kav; and Shabbos is the level of
makif, even the lower Shabbos

“Keep” also suggests a guard, who stands outside what he guards. So the revelation of Shabbos is an encom-
passing light, rooted in the light above the kav; even the lower Shabbos is a makif.

MDA RIT 09D D WAwT D71 OYun 1151 WD whan N33 KDY [9DN P23 RN KIT)
NPT 7R M 1M (10 Y700 1100y

(it shines in the manner of makif and not as an actual revelation within the soul; and this is for the
reason mentioned above, that the root of all the encompassing lights is from the supernal makif,

sovev kol almin, etc.), while Torah is the level of inner light (or pnimi), as below.

It shines around the soul, not openly within it, because all encompassing lights come from the supreme
makif, sovev. The Torah, by contrast, is an inner light, as will be explained.
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And the concept of makifwill be understood by way of analogy: when a person thinks of some thing
in his thought, that thing is encompassed in his thought, and his thought encompasses that whole
thing; and nevertheless that thing is not changed or affected by this.

An analogy for makif: when a person thinks about something, his thought encompasses the whole of it, and
yet the thing itself is not changed or affected at all.
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Now, above too, it is written, “I, Havayah, search the heart and test the kidneys,” and a person’s
hidden things are revealed before Him. And the thought and knowledge of the Holy One, blessed be
He, with which He knows all created beings, actually encompasses them; and the Holy One, blessed
be He, knows the future

The analogy of a thought that encompasses its object is now applied above. G-d “searches the heart and tests
the kidneys,” nothing hidden escapes Him, His knowledge of every creature actually encompasses it, and
He knows the future as He knows the past.

likuteitorah.com/likkutei-torah/behar/3/ 32

13



LIKKUTEI TORAH - PARSHAS BEHAR - MAAMAR 3 15 SNINAY DK 57V 0137 1IR3

139971 19 ¥7 907 170 997 IR 207 7790219 WY OIRT NNA9R N YT 1R 97BYRY 13y 1)
AMIK 7P P DTRA2 M908 YW 1R Wn PR 1 Ay 00

just as the past, and nevertheless this knowledge does not compel a person, and he has the choice
for good, or for the opposite, G-d forbid, to think evil, etc. That is because no influence or revela-

tion is drawn from this knowledge into the person; it only encompasses him.

Yet this knowledge does not force anyone’s choice: a person remains free to choose good or, G-d forbid, evil.
The reason is that the knowledge only surrounds the person as a makif; nothing of it flows into him.
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(It is by way of analogy like a person’s thought, which causes no effect or change in the thing that it
encompasses in his thought, as mentioned above; although it is written, “For My thoughts are not
your thoughts”: for when some thing is encompassed in a person’s thought, that thing is not actu-
ally encompassed by it, only in the imagination of the person’s thought and mind,

A person’s thought changes nothing in the thing he thinks of. But G-d’s thoughts are “not your thoughts”: a
person’s thought encompasses something only in his imagination, not in actual fact.
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and therefore that thing is not affected or changed by this encompassing, since his thought has no
ability to touch the thing, etc. But the Holy One, blessed be He, of whom it is written, “For My
thoughts are not your thoughts”: His thought and knowledge, with which He knows the created be-
ing, actually encompasses every created being,

That is why human thought cannot affect its object: it cannot touch it. G-d’s knowledge, by contrast, actually

encompasses every created being, so one might expect it to affect them.
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as is written in Sefer Shel Beinonim [Tanya], chapter 48. Nevertheless, it is written, “For a G-d of
knowledges (de’os)”: there are two levels of Daas (knowledge). The first is the level of supernal
Daas, which shines only in the manner of a makif (encompassing light); and therefore, even
though it actually encompasses, nevertheless this knowledge and makif does not compel the
choice.

This follows the Tanya, chapter 48. Still, He is called “a G-d of knowledges,” in the plural, for there are two

levels of Daas; the higher, supernal Daas shines only as a makif, so although it truly encompasses, it does
not compel the choice.
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And this is the power of the Holy One, blessed be He: that this knowledge of His, at the level of su-
pernal Daas, be only in the manner of a makif from afar, so that the person is not affected by it and
it causes him no compulsion at all, in the same way that a person’s thought causes no effect on a
stone that he pictures in his thought.

This is G-d’s power: He can hold His supernal knowledge only as a makif “from afar,” so that a person feels

no compulsion from it at all. So too a stone that a person pictures in his mind is not affected by his thought.
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And although a person’s thought is not truly a makif at all, only in imagination, whereas the knowl-
edge of the Holy One, blessed be He, is an actual makif, nevertheless He is able [to bring it about]
that even this actual makif causes no effect. And this is why it is nevertheless only the level of
makif, precisely.)

The difference remains: human thought encompasses only in imagination, while G-d’s knowledge encom-

passes in actual fact. Yet He can make even this real makif leave the person untouched, and this is precisely

why it is called a makif.
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And there is a level below this, from which the influence is drawn inwardly into the person, as the
angel asks, “This drop, what will become of it: wise,” etc. So the Holy One, blessed be He, places

wisdom in it, and this level is drawn inwardly, so that he is wise.

Below supernal Daas is a level that does flow into the person. The angel asks of each embryo whether it will
be wise or foolish, and when G-d decrees “wise,” that wisdom is drawn into him inwardly.
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But the level of supernal Daas is in the manner of makif, and therefore it does not compel the
choice, etc. And in the same way the matter of Shabbos will be understood: a very lofty level shines
upon the person, that is, in the manner of makif, etc.

Supernal Daas remains a makif, which is why it does not compel the choice. Shabbos is similar: a very lofty
level shines upon a person, but as a makif that surrounds him.

SECTION 5 - 114-15

Two kinds of makif; the Time to Come
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4. Nevertheless, this needs examination: whether the analogy of the makif of knowledge fits the
drawing down of the makif on Shabbos. For as to the knowledge, which causes no effect and no
compulsion upon the choice, we must say that this is because it is the level of the makif that is from
afar; for there are two levels of encompassing lights (makifim).

Section 4 questions the analogy: does the makif of G-d’s knowledge really match the makif drawn down on

Shabbos? The knowledge leaves choice untouched only because it is a distant makif, and there are two kinds
of makif.
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The first: although it is a makif and does not shine inwardly, nevertheless an effect is drawn from
it, as a person is stirred when he prays with a congregation, because of the makif of “Wherever ten
are [gathered], the Shechinah rests”; and this is called the near makif, which shines into the inner
light.

The first is the “near makif”: it does not enter the person, yet he is stirred by it, as one is moved when pray-

ing with a congregation, because “wherever ten are gathered the Shechinah rests.” Such a makif shines into
the inner light.
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The second is the general makif, which encompasses evenly and does not shine inwardly at all, and
no effect is drawn from it; as all this is explained at the end of Parshas Shemos, in the explanation
on the verse “Those who come, he will cause to take root,” etc.

The second is the “general makif”: it surrounds everything equally, does not shine inward at all, and stirs

nothing. This is explained in Torah Ohr at the end of Parshas Shemos, on the verse “Those who come, he will
cause to take root.”
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If so, the knowledge, which does not compel the choice at all, is so because it is the level of the sep-
arate makif; whereas on Shabbos there is an additional soul (neshamah yeseirah), which is a reve-
lation from the level of the supernal will (as is explained elsewhere on the verse “And Moshe as-
sembled,” etc.).

G-d’s knowledge leaves choice free because it is the distant, separate makif. Shabbos, however, brings an

“additional soul,” a revelation from the supernal will, as explained in Torah Ohr on “And Moshe assembled,”
and so Shabbos does affect a person.
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Therefore it may be that the lower Shabbos and the higher Shabbos, although both are the level of

makif, as mentioned above in explaining “My Shabbosos you shall keep,”

This leads to a suggestion about the two Shabbosos. Both are a makif, as was said in explaining “My
Shabbosos you shall keep,” but they may be different kinds of makif.
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nevertheless, it may be said that the lower Shabbos is the near makif, from which an illumination
and an effect are drawn, etc., and the higher Shabbos is the supernal makif, a makif for the makif,
etc.

The lower Shabbos may be the “near makif,” from which light and feeling do reach a person. The higher
Shabbos is the supreme makif, a makif for the makif.
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And it is also explained elsewhere that on Shabbos the encompassing lights of the weekday enter as
inner lights, and higher encompassing lights are drawn down. And it is also explained elsewhere,
on the meaning of “And the children of Israel shall keep the Shabbos, to make the Shabbos,” that
through “they shall keep

Elsewhere it is explained that on Shabbos the encompassing lights of the weekday enter within as inner

lights, while higher encompassing lights are drawn down. Another discourse reads “And the children of
Israel shall keep the Shabbos, to make the Shabbos” as cause and effect.
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the Shabbos,” power and strength are drawn down so that they will be able to “make” the Shabbos
that comes afterwards. And see what is written at the end of the discourse beginning “To My mare,”
regarding the dew that drips from Atika in the three meals of Shabbos, from which the power for
the arousal from below (isarusa dilesata) is drawn, etc.

Keeping this Shabbos draws down power and strength to “make” the next one. The discourse “To My mare”

adds that the “dew that drips from Atika” in the three Shabbos meals gives the power for the arousal from

below, a person’s own initiative.
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Now, from all this the descent of the souls for the sake of an ascent will be understood; and the

main ascent is in the Time to Come, “for the day that is entirely Shabbos.” The explanation is

All this explains the souls’ descent “for the sake of an ascent.” Their main ascent will come in the Time to
Come, “the day that is entirely Shabbos.”
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that the root of the souls is from the level of thought, which is the level of Beriah, and the ascent is

into the level of Atzilus, as mentioned above, that Shabbos is the ascent of Beriah into Atzilus; and

the main ascent is the level of the higher Shabbos, and this is the revelation of the Time to Come.
The souls are rooted in “thought,” the level of Beriah, and Shabbos raises Beriah into Atzilus. But the main

ascent is that of the higher Shabbos, which will be revealed in the Time to Come.
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For the root of the souls is from the level of Adam Kadmon, for “arose in thought” is the level of
Adam Kadmon, as is explained elsewhere; and their descent from there is a descent for the sake of
an ascent,

At its root, “arose in thought” refers to Adam Kadmon, so the souls are rooted in Adam Kadmon. Their de-
scent from there is for the sake of an ascent higher still.
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that is, the level of the higher Shabbos, which is ascents until Adam Kadmon, which is called Adam
of Beriah, rises into Atzilus, which is the revelation of the very Infinite Light (Or Ein Sof).
That ascent is the higher Shabbos, in which Adam Kadmon, “Adam of Beriah,” rises into “Atzilus,” the re-

vealed Infinite Light itself.
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But now the revelation is only in the manner of makif, and it is the level of sovev; but in the Time to

Come the makifwill be revealed as an actual revelation, etc.

Now this light reaches us only as a makif, sovev; in the Time to Come the makif itself will be openly revealed.
That is the ascent for which the souls came down.
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And see what is written on the verse “And you shall eat, eating,” on the new souls that will be drawn
down in the Time to Come from the very level of the light that encompasses all worlds (sovev kol
almin), which is above the kav, with which the souls of the tzaddikim will be crowned in the Time to
Come; as is written in Sefer HaGilgulim, chapter 7, that this will be in the seventh millennium,
which is the higher Shabbos itself.

The discourse on “And you shall eat, eating” speaks of new souls that will come in the Time to Come from

sovev itself, above the kav, and will be a crown to the souls of the tzaddikim. Sefer HaGilgulim places this in
the seventh millennium, the true higher Shabbos.

SECTION 6 - 116-17

Levels within Shabbos
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Now, at first glance it needs examination how to reconcile this discourse, that the ascent of
Shabbos is even in Adam Kadmon, that Adam Kadmon too rises, etc., with what is written at the end
of the discourse beginning “For the conductor, on the Sheminis,” that Adam Kadmon is above the
ascents of Shabbos, etc.; see there.

A difficulty: this maamar says that the ascent of Shabbos reaches even Adam Kadmon, while the discourse

“For the conductor, on the Sheminis” says that Adam Kadmon is above the ascents of Shabbos. How do the
two fit together?
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But in truth there is no difficulty at all, for something greater than this is explained elsewhere: that
even Binah (understanding) is called “the morrow of the Shabbos,” meaning that it is above the
level of Shabbos;

There is no real contradiction. Elsewhere it is said that even Binah, which is below Adam Kadmon, is called
“the morrow of the Shabbos,” that is, above Shabbos altogether.
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for the Shabbos of the night and the Shabbos of the day are Z’eir Anpin and Nukva, and Binah is
above this, etc. And elsewhere we find in the Zohar that Shabbos is Binah, as is written in the Zohar
(Part 11, folio 63b, and folio 88a).

For the Shabbos of the night and the Shabbos of the day are Z’eir Anpin and Nukva, and Binah is above them.
Yet the Zohar in other places identifies Shabbos with Binah.
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Rather, it must be that this is because there are several levels in Shabbos: there is a level in
Shabbos relative to which Binah is called “the morrow of the Shabbos,” and that is Shabbos plain
and simple.

So Shabbos must have several levels. There is “Shabbos” plain and simple, relative to which Binah is “the
morrow of the Shabbos,” above it.
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But there is a level in Shabbos that is called “a Shabbos of solemn rest” (Shabbas Shabbaton), and
this is the level of Binah. And this is in the particular way, within Atzilus itself.

And there is a higher level, called “a Shabbos of solemn rest” (Shabbas Shabbaton), which is Binah itself.
This is the distinction in detail, within Atzilus.
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And likewise it will be understood in the worlds as a whole: there is a level in Shabbos relative to
which Adam Kadmon is called above the ascents of Shabbos, and there is yet another level of
Shabbos that applies also to Adam Kadmon; as was explained, that regarding Shabbos two levels
are stated, “from all His work that He created” and “from all His work that He had done.”

The same holds for the worlds as a whole: one level of Shabbos is below Adam Kadmon, and another reaches

even it. They correspond to the two phrases of the verse, rest “from all His work that He created” and rest
“from all His work that He had done.”
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For the level of Shabbos “from all His work that He had done” is Adam of Atzilus, which is called
Asiyah; and Adam Kadmon, which includes Atzilus, Beriah, Yetzirah and Asiyah equally, is above
this ascent of Shabbos;

Rest from what He “had done” concerns Atzilus, “Adam of Asiyah.” Adam Kadmon, which holds all four

worlds equally within it, is above that ascent, as the discourse “For the conductor” says.
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but the level of Shabbos “from all His work that He created to do” applies also to Adam Kadmon, as
mentioned above. (And see in the Likkutei Torah [of the Arizal], Parshas Kedoshim, on the verse
“My Shabbosos”: two Shabbosos, the supernal Hadar, etc.; and that is the Yesod of Adam Kadmon,
which is the inner dimension (pnimiyus) of Adam Kadmon, as is written at the end of the discourse
beginning “For the conductor, on the Sheminis.”

But rest from what He “created” reaches Adam Kadmon too. The Likkutei Torah of the Arizal on Kedoshim

speaks of two Shabbosos and of “the supernal Hadar,” the Yesod of Adam Kadmon, which is its inner
dimension.
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So we see that this higher Shabbos applies to the inner dimension of Adam Kadmon, etc. And see
Pri Etz Chaim, in the introduction to Sha’ar HaShabbos, chapter 4: “and so they all rise up to Adam

Kadmon.”

So the higher Shabbos touches the inner dimension of Adam Kadmon. Pri Etz Chaim, too, says that on
Shabbos “they all rise up to Adam Kadmon.”
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And see in Ta’amei HaMitzvos, Parshas Behar, at its beginning: “up to the Supernal Emanator,”
meaning even Arich, etc., “all the emanated beings, all of them,” etc. And one must examine Sefer

HaGilgulim, end of chapter 17; and see Mavo She’arim, Gate Three, Part Two, end of chapter 15.)

Ta’amei HaMitzvos on Behar speaks of an ascent “up to the Supernal Emanator,” of all the emanated levels,
even Arich Anpin. The Alter Rebbe notes that a passage in Sefer HaGilgulim needs examination on this
point, and refers to Mavo She’arim.

SECTION 7 - 118-19

“And My Sanctuary you shall revere”
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5. “And My Sanctuary you shall revere.” The meaning: “My Sanctuary” refers to the Torah, as our
Sages, of blessed memory, said: “Since the Holy Temple was destroyed, the Holy One, blessed be
He, has nothing in His world but the four cubits of halachah.”

Section 5 turns to “And My Sanctuary you shall revere.” “My Sanctuary” is the Torah: since the Temple was
destroyed, G-d’s dwelling in the world is “the four cubits of halachah.”
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And the Torah is the level of inner light (or pnimi); therefore of it is said “you shall revere,” for awe
is drawn through revelation from close by (as in “And the people saw and trembled, and stood far
off,” that is, in order to rest a little from the great awe that is close by; and at the Splitting of the Sea,
through the revelation, “And Israel saw,” etc., “and the people feared,” etc.).

The Torah is an inner light, a revelation close at hand, and nearness of revelation brings awe; hence

“revere.” At Sinai the people stood far off to rest a little from the great awe of nearness, and at the Sea, seeing
brought fear.
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And regarding Shabbos, which is an encompassing light (or makif), it is said “you shall keep.” And
it gives the reason, “I am Havayah.” The meaning: ani (“I”) has the letters of ayin (“nothing”): the
essence of the Infinite Light (Or Ein Sof), which “no thought can grasp,” is Havayah.

Shabbos, an encompassing light, is “kept,” guarded from outside. The verse ends “I am Havayah”: ani (“I”)

has the letters of ayin (“nothing”), the essence of the Infinite Light that no thought can grasp, and the verse
says that this essence “is Havayah,” the light drawn down as inner light.
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And Havayah is the light that is drawn down as an inner light: for the yud is tzimtzum
(contraction), and it is the level of Chochmah (wisdom), since the coming into being of Chochmah
from the Infinite One, blessed be He, is through a tzimtzum in which a reshimu (impression) re-
mained, as explained above.

Havayah is the light that enters as inner light. Its yud is a tzimtzum, the point of Chochmah, which, as ex-
plained, came into being through the tzimtzum that left a reshimu.
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And afterwards the hei is Binah (understanding), the expansion of the intellect, etc. And this light
too, which shines as an inner light, is from the Infinite Light (it is the level of the kav, for the light is
of the same kind as its source, as is written in Iggeres HaKodesh, in the section beginning “He and
His life-forces”), and all is one.

Its hei is Binah, the expansion of the idea. This inner light is the kav, and since “the light is of the same kind

as its source,” it too is the Infinite Light: all is one.
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And therefore, “And My Sanctuary you shall revere,” etc. (And see the Tikkunei Zohar, beginning
of Tikkun 24; and see what is written on the tzimtzum of the yud on the passage in the Zohar, Part
III, Acharei, folio 79b, “Bring atonement for Me.”)

Therefore the Torah must be “revered”: through it the Infinite Light is present close at hand. The parenthe-

sis refers to the Tikkunei Zohar and to a discourse on the Zohar’s “Bring atonement for Me,” which discusses
the tzimtzum of the yud.
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And it may be said that this is also [the reason for| the juxtaposition of “Honor your father and your
mother” with “Remember the Shabbos day,” and likewise in Parshas Kedoshim, “Each man shall
revere his mother and his father, and My Shabbosos you shall keep,”

The same pairing may explain why “Honor your father and your mother” is placed next to “Remember the

Shabbos day” in the Ten Commandments. Kedoshim likewise joins “Each man shall revere his mother and
his father” with “and My Shabbosos you shall keep.”
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and it is along the lines of the Raaya Mehemna, Parshas Kedoshim, folio 82a: “And this is the Torah
of Havayah,” etc., “and this is the honor of Abba and Imma,” etc.;

The Raaya Mehemna connects “the Torah of Havayah” with “the honor of Abba and Imma,” father and

mother.
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for the Written Torah is called “the instruction of your father,” and the Oral Torah is called “the
teaching of your mother”; and the Torah is inner light and Shabbos encompassing light, and all is
one, as mentioned above.

The Written Torah is “your father’s instruction” and the Oral Torah “your mother’s teaching.” So revering fa-

ther and mother stands for the Torah, an inner light, and keeping Shabbos for the encompassing light; and
all is one.
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And the explanation of the matter, that the Torah is called “My Sanctuary,” is as is written in Sefer
Shel Beinonim [Tanya], chapter 52: that the Talmud is drawn from the Heichal of the Holy of Holies
of Beriah, in which the Malchus of Atzilus is enclothed; and therefore it is called inner light, the
level of Atzilus that is drawn down and enclothed in Beriah. But on Shabbos, Beriah rises into
Atzilus itself,

Why the Torah is “My Sanctuary”: the Tanya (chapter 52) says the Talmud is drawn from the Heichal of the

Holy of Holies of Beriah, where the Malchus of Atzilus is enclothed. It is Atzilus come down into Beriah, an
inner light, whereas on Shabbos Beriah itself rises into Atzilus.
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and therefore it is called encompassing light; and the higher Shabbos too in the same way. And
nevertheless all is one, as is written in Etz Chaim, Sha’ar Kisei HaKavod, that the Heichal of the
Holy of Holies is the Keser, Chochmah, Binah and Daas of Beriah, and the soul of the Heichal of the
Holy of Holies is lights that sparkle from the Keser, Chochmah and Binah of Atzilus, etc., as is ex-
plained elsewhere.

To rise into a higher level is to be surrounded by it, so Shabbos is an encompassing light, and so is the high-
er Shabbos. Yet the two are one: Etz Chaim says the Holy of Holies of Beriah is its Keser, Chochmah, Binah
and Daas, and its “soul” is lights sparkling from Atzilus.

SECTION 8 - 120-23

The tav and the Musaf of Shabbos
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Now, according to this one may explain Tikanta Shabbos (“You instituted the Shabbos”) in the
Musaf of Shabbos, of which it is stated in Pri Etz Chaim, Sha’ar HaShabbos, chapter 20, that it is

arranged in the order tav-shin-reish-kuf,

This explains the Shabbos Musaf prayer Tikanta Shabbos, which, as Pri Etz Chaim says, runs through the al-

phabet in reverse, from tav back to alef.
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and it is the illumination of the twenty-two letters that shine in the supernal brain (mocha ila’ah)
from below upward, in the mystery of what is written in the Zohar, “The tav marked a mark for Atik

Yomin, Whom none resembles.” And see what is written on this in the commentary on the Idra by

the Arizal, of blessed memory, on folio 128, end of side b, regarding “The tav marked a mark,” etc.

It is the light of the twenty-two letters shining upward, from below to above, in the supernal mind. This
matches the Zohar’s “The tav marked a mark for Atik Yomin,” explained in the Arizal’s commentary on the

Idra quoted above.
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And see further, on the letters, the Ramaz at the beginning of Parshas Vayikra, on “and they fly in
the air,” which is the addition of light to the letters from the “air” of Arich Anpin, etc.

The Ramaz, at the beginning of Parshas Vayikra, explains “and they fly in the air” as an added light that the
letters receive from the “air” of Arich Anpin.
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And in the same way one may say here too: this is the tav-shin-reish-kuf of Musaf, the level of an

addition of light to the letters, which are in Z’eir Anpin and Nukva;

The Alter Rebbe applies this to the reversed alphabet of Musaf: it is an added light given to the letters, which

are in Z’eir Anpin and Nukva.
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for the middle-sized letters are in Z’eir Anpin and the small letters in Malchus, and now, in the

Musaf of Shabbos, an addition of light is drawn to them from Keser.

The middle-sized letters are in Z’eir Anpin and the small letters in Malchus. In the Musaf of Shabbos they re-

ceive an added light from Keser.
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Therefore this is drawn through the level of the Malchus of Adam Kadmon, which becomes Atik
Yomin; and this is “The tav marked a mark,” etc. And see what is written in the explanation on the
verse “And the kohen shall wave them with the bread of the first fruits,” etc.

That light comes through the Malchus of Adam Kadmon, which becomes Atik Yomin, the innermost level of

Keser: “The tav marked a mark for Atik Yomin.” That is why the letters here begin from tav.
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Now, according to what is written, that on Shabbos there is a further ascent up to the loftiest
heights, so that even Adam Kadmon rises into the Infinite Light, blessed be He, then it is self-evi-

dent that in this too will be interpreted

Since Shabbos reaches even the ascent of Adam Kadmon into the Infinite Light, the tav can also be read at
that highest level.
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the matter mentioned above, along the lines of what the Arizal said, that the tav is the last level of
the Emanator, which is what emanated everything, etc. And in the book Emek HaMelech, Gate Two,

chapter 7, he also writes on the tav, etc.

There it is the Arizal’s tav, “the last level of the Emanator,” which emanated everything. Emek HaMelech also

discusses the tav.
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Now, it was explained above, on “Creator of holy ones, may Your Name be praised,” that the com-
ing into being of Adam Kadmon, and even of the level of Chochmah (wisdom) that is above Adam
Kadmon, is from the reshimu (impression) that remained after the tzimtzum (contraction) and the
withdrawal of the light, etc.

The earlier point is recalled: Adam Kadmon, and even the Chochmah above it, came into being from the

reshimu, the letters left after the light withdrew in the tzimtzum.
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And on Shabbos is the ascent of Adam Kadmon into the Infinite Light (Or Ein Sof), that is, what had
withdrawn into a state of concealment shines in it openly, as mentioned above.

On Shabbos Adam Kadmon rises into the Infinite Light. The very light that withdrew into concealment now

shines in it openly.
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And this is why this ascent is through the tav, for “the tav marked a mark,” etc., along the lines of
what was mentioned above in the name of the Arizal, of blessed memory.

That is why this ascent is through the tav. The Idra’s words “the tav marked a mark (reshimu)” use the very
term reshimu: the trace from which Adam Kadmon came is the mark of the tav, the last level of the
Emanator, as the Arizal taught, and so it is through the tav that Adam Kadmon rises back into the light.
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And this is why we say tav-shin-reish-kuf in Tikanta Shabbos in Musaf, for the Musaf of Shabbos is

an addition of holiness, as is written in the Pardes, in Erchei HaKinuyim, under the entry Musaf.

This is why the Musaf of Shabbos says Tikanta Shabbos in reverse alphabetical order, from tav. Musaf means
“addition,” and the Pardes explains the Musaf of Shabbos as an addition of holiness.
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And this is the meaning of “the burnt-offering of Shabbos on its Shabbos”: Shabbos itself rises on
its Shabbos, and this is the level of the higher Shabbos, in which the ascent is up to the Infinite One,

etc.

It also explains “the burnt-offering (olas) of Shabbos on its Shabbos”: olah also means “rising,” so Shabbos
itself rises on its Shabbos. This is the higher Shabbos, whose ascent reaches the Infinite One.

SECTION 9 - 124

Letters in the Infinite Light
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Now, to understand further the connection of the level of letters with the Infinite Light, it is ex-

plained elsewhere, in the discourse beginning “Because you did not serve,” etc.,

A further question: how can “letters” exist in the Infinite Light at all? The answer draws on the discourse on

“Because you did not serve,” which distinguishes light from abundance.
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the difference between light (or) and abundance (shefa): an illumination is such that nothing at all
is lacking through it in the source from which the illumination is drawn. And so, by way of analogy,
the letters of a person’s thought and speech are only an illumination drawn from his nefesh and
his neshamah,

An illumination (or) takes nothing from its source, unlike shefa, abundance, which is given away. A person’s
thought and speech are this kind of illumination from his soul.
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for they occupy no place at all, and there is no change or diminution at all in his soul because of
the thoughts, and it can think thoughts without end. So too the illumination that is drawn from the

Infinite One, blessed be He, into all the worlds is

Thoughts take up no room in the soul and do not diminish it; it can think without end. In the same way, what
G-d draws into all the worlds is only an illumination.
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only an illumination and expansion from Him, may He be blessed, and “all before Him is consid-
ered as nothing”; it occupies no place at all relative to Him, and there is no change in Him whatso-
ever, G-d forbid, as it is written, “I, Havayah, have not changed,” and “It was You before the world

was created,” etc.

It is a mere radiance from Him: “all before Him is considered as nothing,” it takes up no place beside Him,
and He is unchanged by it. As it says, “I, Havayah, have not changed”: He is the same before and after
creation.
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Therefore the illumination that is drawn from the Infinite Light is called by the name “letters.” And
this is also [the meaning of] what is written, “within the last level of the Emanator,” etc., meaning
that in this illumination too there are several levels,

That is why the illumination from the Infinite Light is called “letters,” like the letters of thought. And “the last
level of the Emanator” means that within this illumination too there are levels.
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just as, by way of analogy, there are also several levels in thought: there is mere thought, which is

the outer level relative to deep thought, which is inner, etc.;

Thought has levels, a passing thought that is outward and a deep thought that is inward. So too does the
illumination.
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and the worlds were drawn from the last level of the illumination and thought, etc. (And see what is

written on this in the explanation on the verse “I have seen, and behold, a menorah all of gold.”)

The worlds come from its very last level. The Likkutei Torah discourse on “I have seen, and behold, a meno-
rah all of gold” discusses this further.
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However, regarding every level of thought above, it is written, “For My thoughts are not your

thoughts”: for a person’s thought enclothes the soul and encompasses it from every side, etc.,

The analogy has a limit: of G-d’s “thought” it says, “My thoughts are not your thoughts.” A person’s thought
clothes his soul and surrounds it on every side.
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whereas with Him, may He be blessed, thought does not enclothe Him or encompass Him, G-d for-
bid, for He, may He be blessed, is exalted and lifted above this, and He is holy and separate, etc. (as
is written on this elsewhere, in the discourse beginning “Sing and rejoice, O daughter of Zion,”
etc., and in the discourse beginning “Go out and see”).

G-d is not clothed or surrounded by His “thought,” G-d forbid: He is exalted above it, holy and separate. This
is discussed further in the discourses on “Sing and rejoice, O daughter of Zion” and “Go out and see.”
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IN ONE'S AVODAH

Shabbos is a gift given from above, and our part is to “keep” it: to guard against whatever blocks its revela-

tion, even the sins a person “tramples with his heels,” such as falsehood and arrogance. Keeping one

Shabbos draws down the strength to “make” the next. The Torah, in which G-d’s light is close at hand, calls

for awe; and prayer, the daily glimmer of Shabbos, is bittul, bowing in “a still, small voice.”

QUESTIONS FOR DISCUSSION

1.
2.

Why does a person need his name only in relation to others, and what does this teach about G-d’s Names?

How can the light “withdraw” in the tzimtzum if G-d fills heaven and earth? What does the analogy of let-
ters read without understanding add?

. In what way are man and animal equal in the Sabbatical year, and what does this show about the ascent of

the lower Shabbos?

How can G-d’s knowledge encompass a person in actual fact and still leave his choice free?

. Why is Shabbos “kept” but the Sanctuary, the Torah, “revered”?
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The note records that Or HaTorah prints glosses on this
Biur and variant readings of it, with further material in its
volume on Behar.
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“My Shabbosos you shall keep, and My Sanctuary you shall
revere; | am Havayah.” This Biur explains the verse’s two
commands: “keep” for Shabbos and “revere” for the
Sanctuary.
Leviticus 19:30°7:1”° X1p™
IR IRTR "WTRR 1N SNN2YTNR
Ye shall keep My sabbaths, and reverence My sanctuary: I

am the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The preceding maamar, which this Biur explains, quotes
this saying: as a person’s name bears no comparison to
his essence and yet his life-force is enclothed in its letters,
so it iswith G-d’s Name.

Song of Songs 1:2°2:K 0w 1w
770 P77 0221073 IR MPWan "IpY”
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Pirkei deRabbi Eliezer, chapter 3: before the world was

created there were only the Holy One, blessed be He, and
His great Name. The Alter Rebbe uses it to introduce the
concept of a divine Name, which exists for the sake of
revelation.
Pirkei DeRabbi Eliezer 3:2°2:°3 713°2K 2277 °p12
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Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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That discourse opens with the Name Tzevaos, which
Chanah was the first to use and which is among the Names
that may not be erased.
KEHOT'S NOTE
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“On that very day all the hosts of Havayah went out of the
land of Egypt.” The Torah Ohr discourse on this verse,
which the parenthesis cites, explains the divine Names
and the superiority of Havayah over the other Names.
Exodus 12:418"1:2” mnw
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And it came to pass at the end of four hundred and thirty
years, even the selfsame day it came to pass, that all the host
of the L-RD went out from the land of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says this teaching of the Baal Shem Tov is quoted
there too.
KEHOT'S NOTE
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The note says the principle “to Him, and not to His attrib-
utes” is explained there at length.

KEHOT'S NOTE

1 PAD A9ENM NIZH WA 1919K2 IR2NI .9N900 w3 270 ,275W 071D

.Ow M0 IR TR

PRITRY KDY 19N

The Pardes cites the Sifrei on “as Havayah our G-d is
whenever we call to Him”: “to Him, and not to His attrib-
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utes.” Here it shows that a Name refers to the Creator
Himself, not to the vessel.
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That maamar brings proof that the vessels have life of
their own: the Tikkunei Zohar says that when G-d with-
draws from the Sefiros “all the Names remain like a body
without a soul,” and since they remain and are not utterly
nullified, the vessels must have a root of their own apart
from the inner light in them.
KEHOT'S NOTE
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“They will perish, but You will endure; all of them will wear
out like a cloth; like a garment You change them, and they
pass away.” A garment can be exchanged because it never
becomes one with its wearer, and so the letters are to the
intellect.

Psalms 102:27175:27p 0°9°1n
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They shall perish, but Thou shalt endure; Yea, all of them
shall wax old like a garment; As a vesture shalt Thou change

them, and they shall pass away;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.19,3p 0°%nn

%% 27y NPWNA2°22

That discourse, on “And Havayah Elokim formed man of
dust,” asks why man’s body was first formed as inanimate
dust, unlike the plants and animals.
KEHOT'S NOTE
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There the physical letters of thought, speech and action
that fell under the rule of the kelipos cannot be raised by
drawing down the light of Chochmah, which enters only
the spiritual attributes of love and awe.
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The angels, created from the level of speech, an interme-
diate garment that does not unite with the soul and goes
out to another, were not given the Torah; Israel arose in
thought, the inner garment that is always united with the
soul.
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That discourse begins from the same passage at the begin-
ning of Otzros Chaim, on the tzimtzum and the void that
remained, and quotes the gloss that the void is not literal
because a reshimu of the light remained.
KEHOT'S NOTE
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Etz Chaim, Sha’ar Iggulim VeYosher, Branch 2: a simple
supernal light filled all existence, and when He willed to
create the worlds He contracted Himself, and a vacant
space, a void, remained. The Alter Rebbe reads the with-
drawal as concealment of the light, not its removal.

Sefer Etz Chaim 1:3-4"7-°3:’K 0°°1 vy
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Sefer Etz Chaim (Public Domain)

“I am asleep, but my heart is awake.” The Likkutei Torah
discourse on this verse, cited here, explains the letters as
what brings the Infinite Light into revelation.

Song of Songs 5:2°2:’11 0*1°Wi W
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I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That discourse reads “our signs (ososeinu) we have not
seen” as “our letters,” the letters of Torah and prayer, cit-
ing “ha’osiyos, ask Me concerning My children.” Letters
(osiyos) come from asa, “come,” as in “morning comes,”
for they bring and draw the Infinite Light from conceal-
ment into revelation in the soul.

KEHOT'S NOTE
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“Do I not fill the heavens and the earth? says Havayah.”
Since G-d fills all, the withdrawal of the light in the tz-
imtzum cannot be meant literally; it means concealment.
Jeremiah 23:24775:37 1707
DRI NPT TTOND TINN? V) 0IN9R2 TN 09N
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Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There too Emek HaMelech is cited for the reshimu being
the level of letters, together with the Mikdash Melech on
folio 15, which calls it “the supernal brightness” (tehiru
ila’ah).

KEHOT'S NOTE
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21 “Ask Me of the things to come (ha’osiyos) concerning My
children.” The discourse cited reads ha’osiyos as “the
letters.”

Isaiah 45:118™:7"n 1°yw°
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Thus saith the L-RD, The Holy One of Israel, and his Maker:

Ask Me of the things that are to come; Concerning My sons,

and concerning the work of My hands, command ye Me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

22 npoINT Y3 v nownw

The note points there for this analogy of the Ri’s insight
written in ink on paper.
KEHOT'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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At the opening of the Zohar’s account of creation, within
the hidden mystery of Ein Sof, the light “broke through
and did not break through its air”; only afterwards did a
single hidden point shine. The Alter Rebbe reads it as the

likuteitorah.com/likkutei-torah/behar/3/
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light concealed in the tzimtzum, with only a trace
emerging.

Zohar, Bereshit 1:1-2:7°1:2-°R’K N°WRI2 ,7710 7190
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The Idra Rabba: “The tav marked a mark for Atik Yomin,
Whom none resembles.” The Arizal’s commentary, quoted
here, explains the tav as the last level of the Emanator,
from which all the worlds were emanated.

Zohar, Idra Rabba 3:14-6:257772:1-77°"2 X271 X77R7 ,7717 190
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The note points to that maamar for a discussion of “the
last level of the Emanator.”
KEHOT'S NOTE
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27 Kehot’s note points to Zohar, Bereshit 1:2 for these words.

Zohar, Bereshit 1:2’2:°X n°wX12 ,97117 990

PARAGRAPH 5
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The note points to the lexicon’s entry on the term for
Chochmah being called kodesh, “holy.”
KEHOT'S NOTE
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Or HaTorah prints a gloss on the passage “from the level

of the reshimu ... after the Infinite Light withdrew from

them, as mentioned above,” and in its text the words “Ein
Sof” are missing, so that it reads “after the light withdrew
from them.”
KEHOT'S NOTE
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PARAGRAPH 6
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The Tanya explains that the level of Chochmabh, the begin-

ning of thought, is the end of action relative to the Holy

One, blessed be He, counted as the level of “making,” as it

says, “You have made them all with wisdom.” The Alter

Rebbe cites it to show that even the highest Chochmah is a
creation relative to Him.

Tanya, Sha’ar HaYichud 9:7711RmM 7m0 9yw ;°w pon ,x°an
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Kehot Publication Society (CC-BY-NC)

PARAGRAPH 7

31

32

33

34

35

FINPI2T OIN DI PURY N7y wR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Etz Chaim, Sha’ar 2, Branch 2, quotes the words “Adam of

Beriah, which is Adam Kadmon to all the primordial
ones,” and warns not to think that the Ten Sefiros of Atzilus
are the first and highest of all that was emanated. The Alter
Rebbe uses the name to show that even Adam Kadmon is
“created” relative to the Emanator.
Sefer Etz Chaim 2:2°2:’2 011 7y
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»INMA RITOWR 27597 *Y 119°N21 DMITPI P32 PR N°KT YTINNWR
559 PUROITRT RM2T DTIRT PPHLT XPRY PIN0T .XIN032
oPa X291 1R 5 U”PT Y 1IP°N21 101 DIR NORT DOMTPR
131 OIX N°KRY OTR N°RT DOMYTPn 555 PURT K972 RIPE %
0°M23 9N O MPOERT 070 11993X *PAT O NYTa 19y DR
TP 7R 1PRD MInDIY oY nd v DRI 1 Do mhyna oanwR
TPPY WRD KDDI I3 KPR 71702 11907 KD 0nPYa 1791 0K
... D°Wn NN
Sefer Etz Chaim (Public Domain)
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Kehot’s note points to Genesis 20:10 for these words.

Genesis 20:10:’2 n°wx12
KEHOT'S NOTE

22,2 PwRA2

T90° awm

“A river goes out from Eden to water the garden, and from
there it divides and becomes four heads.” It is applied
here to Beriah, the first realm of separation.
Genesis 2:107:’2 n°*wX"2
DPUNT Y27 MM T2 DY 131NN NipwiT? 119 XY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“How many are Your works, Havayah; You have made
them all with wisdom.” Atzilus, made from Chochmabh, is
therefore called Adam of Asiyah, “making.”

Psalms 104:24773:7"p 0°%°1n
23R TIRT TXPR PUY THAN3 092 N YR 13
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the World of Nekudim each Sefirah stood by itself,
Chesed alone and Gevurah alone, while the World of
Tikkun has inter-inclusion and joining, like separate let-
ters combined into words; yet this is not like Akudim,
where all were one thing in a single vessel.
KEHOT'S NOTE
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“At the head of the King’s authority He engraved engrav-
ings in the supernal brightness”: the opening of the
Zohar’s account of creation, on which Zohar HaRakia
gives the names Adam of Yetzirah and Adam of Beriah in
the name of the Arizal.

Zohar, Bereshit 1:1-2:7°12-"X’R N°wX12 ,77117 7120
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“For Havayah Elokim is a sun and a shield.” The discourse
“Blow,” referred to here, discusses this verse together with
the teaching that the world was first to be created with the
attribute of judgment.

Psalms 84:1227°:778 0°%°11n

10702 023777 2307an? R *711R7 79291 17 DOR9K °1 14 Wt °3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to a gloss in Or HaTorah on why Atzilus is
called Asiyah.
KEHOT'S NOTE
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PARAGRAPH 8
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The preceding maamar (41b) teaches that there are six
hundred thousand root souls, each dividing into branches
and sparks without end, corresponding to the six hundred
thousand letters of the Torah; the count is made up by the
vowel-letters alef, hei, vav and yud, which are included in
the vowel-points and are not written.
KEHOT'S NOTE
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On the verse “as one who comforts mourners,” the
Gemara says, “It is written yenachem,” so that the word
can also be read of the mourner himself being comforted.
The Alter Rebbe cites it for a vowel-point that stands in
place of an unwritten letter.
Ketubot 69b:2°2:2 v”0 M121N>
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Rashi explains that a patach cannot be pronounced under
a letter unless an alef or hei is next to it, or the vowel-point
beneath it comes in place of a letter. From this the Alter
Rebbe infers that unwritten letters, marked only by vowel-
points, count toward the Torah’s six hundred thousand
letters.
Rashi on Ketubot 69b:2:1°%:2:2 70 M3 %y >" 2"
19 199110 °1T X A”9R 9PRR MR 01W3 70D M2 77 1K - 2°n0 ona
onxI® 2909 198D MR 01PN AR2 R°M A°NONY 7TP0 279 IR
R7IP ANR 2027 N70n 7y 9n7d 5y 11”’?N 18D 2°n> RoW 11
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Vilna Edition (Public Domain)
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“And on the seventh day G-d finished His work that He had
done, and He rested on the seventh day from all His work
that He had done.” Rest from what He “did” is the lower
Shabbos.
Genesis 2:2°2:’2 N°WRI2
Y2un 02 NAYn Ty WK SROK?R vy awn oia oopbR Yo
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And on the seventh day G-d finished His work which He had
made; and He rested on the seventh day from all His work
which He had made.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N72 WK 1NORDR Pon naw 129>

“And G-d blessed the seventh day and sanctified it, for on
it He rested from all His work that G-d created to do.” Rest
from what He “created” is the higher Shabbos.

Genesis 2:3°3:2 N"WXR12
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And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tanya says the angels are called “Chayos” and
“beasts” because they have no free choice, their love and
awe being natural to them; the camp of Gavriel serves with
awe and the camp of Michael with love.
KEHOT’'S NOTE
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The Gemara relates that Metatron was taken out and
struck with sixty lashes of fire. The Alter Rebbe cites it to
show that the beings of the lower worlds are separate
enough to be held to account.
Chagigah 15a:6":X 17v mxan
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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There Avraham is the attribute of Chesed and love, “Avra-
ham who loved Me,” though he took on the attribute of
Gevurah at the binding of Yitzchak; in Yitzchak awe is re-
vealed and love hidden, and in Avraham the reverse.

Zohar I, 85ax ,19 X"t

Zohar 111, 263b2 307 2”m
KEHOT’'S NOTE
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Moshe and Aharon say to Israel, “And what are we, that you
complain against us?” The Alter Rebbe brings it as
Moshe’s bittul, which is higher than love and awe.
Exodus 16:8'1:1"t mnw
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And Moses said: ‘This shall be, when the L-RD shall give you
in the evening flesh to eat, and in the morning bread to the
full; for that the L-RD heareth your murmurings which ye
murmur against Him; and what are we? your murmurings
are not against us, but against the L-RD.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe says, “I am heavy of mouth and heavy of tongue.”
It is read here as another expression of his bittul.

Exodus 4:107:" ninw
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56



LIKKUTEI TORAH - PARSHAS BEHAR - MAAMAR 3

51

52

53

54

And Moses said unto the L-RD: ‘Oh L-rd, I am not a man of
words, neither heretofore, nor since Thou hast spoken unto
Thy servant; for I am slow of speech, and of a slow tongue.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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A short summary there explains “Moshe within and
Yaakov without”: Moshe is Daas, which is the inner dimen-
sion of the level of Yaakov.
KEHOT'S NOTE
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The Tikkunei Zohar (Tikkun 13) says that Yaakov is the im-
age of the middle pillar from the outside, and that Moshe
was there too, but from the inside. Here it shows that
Moshe’s bittul is the inner dimension of that pillar.
Tikkunei Zohar 29a:7-8°1-"1:X 1”2 27171 *1pN
apym 09w 2py° K37 2pYe2 INAR 7997 77°2 1010 nobnwr T
a0 awn XM 21257 XI0OR RNPYINRT RTINYT RIP1T IR ORT
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Constantinople, 1740 (CC-BY-NC)
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After the wind, the earthquake and the fire came “a still,
small voice.” The Shemoneh Esreh, said silently and with
bowing, is the bittul of that still voice.

I Kings 19:1227:0™ & 0°3%n
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and after the earthquake a fire; but the L-RD was not in the

fire; and after the fire a still small voice.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Give to Havayah, you sons of the mighty, give to Havayah
glory and strength.” With the next verse, “Give” is said
three times, for the three worlds of Beriah, Yetzirah and
Asiyah.
Psalms 29:1'X:1" 0°2°1n
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A Psalm of David. Ascribe unto the L-RD, O ye sons of
might, Ascribe unto the L-RD glory and strength.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Give to Havayah the glory of His Name; bow down to
Havayah in the beauty of holiness.” The bowing stands for
Atzilus, and the initials of these words, reversed, spell
kabbalah.

Psalms 29:2°2:0”3 0°%°1n
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Ascribe unto the L-RD the glory due unto His name;

Worship the L-RD in the beauty of holiness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Psalms 100:1 for these words.
Psalms 100:1°x:’p 0°9°1n
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A Psalm of thanksgiving. Shout unto the L-RD, all the earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The gloss says that the meaning here is not that all of
Beriah, Yetzirah and Asiyah rise into Atzilus at Kabbalas
Shabbos, but that Asiyah rises into Yetzirah, Yetzirah into
Beriah, and Beriah into Atzilus.
KEHOT'S NOTE
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“And wisdom, where (me’ayin) shall it be found?” Read as
“Chochmah is found from ayin,” it makes Chochmah a
creation from nothing, the “Beriah” of Atzilus.
Job 28:1227:1”5 2R
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But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There Adam Kadmon is called Adam of Beriah, Akudim,
Nekudim, or Atik and Arich, Adam of Yetzirah, and Atzilus
as a whole Adam of Asiyah; and since in the worlds as a
whole even Adam Kadmon is called Beriah, what is called
Atzilus in that scheme is the Infinite Light.
KEHOT'S NOTE
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“For on it He rested from all His work that G-d created to
do.” “Created” is read as Adam Kadmon and “to do” as
Atzilus: rest from them is the higher Shabbos.

Genesis 2:3°1:°2 N"wX12

INORDRPIN NIY 12 02 ANX W Yeawn DNy DpRR 113N
:Niry? 0°pK X127WK

And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points to a gloss there on Adam Kadmon as the
source and root of Atzilus.
KEHOT'S NOTE
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“And He rested on the seventh day from all His work that
He had done.” Rest from what He “did” is the lower
Shabbos, including Shabbos night, when Malchus, the
Asiyah within Atzilus, rises.

Genesis 2:2’2:’2 N°wR12

YWD 02 NAWN Y WK AROK?D vy awn o2 oopbR o1
7YY WK IAIKR02n

And on the seventh day G-d finished His work which He had

made; and He rested on the seventh day from all His work

which He had made.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says the Siddur explains that there are two as-
cents: the first on Shabbos night and the second on
Shabbos day.

KEHOT'S NOTE
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The note says the wording of this passage is copied there.
KEHOT'S NOTE
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On “My Shabbosos you shall keep,” the Zohar says that es
comes to include the Shabbos boundary, and that “My
Shabbosos” are the higher Shabbos and the lower
Shabbos, included and hidden together. The Alter Rebbe
reads them as Shabbos day and Shabbos night, and es as
the time added from the weekday.

Zohar, Introduction 12:74-84779-77y:2” In1pn 70 7100

He commenced thus: ‘It is written: ‘eth Shabthothai (“My
sabbaths”) (Lev. 19, 30). The particle eth indicates that in
the precept of the Sabbath is to be included the limit of the
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Sabbath walk, which is two thousand cubits in all
directions.”My Sabbaths” is a reference to the higher
Sabbath and the lower Sabbath, which are two joined togeth-
er as one.

The Zohar; London, Soncino Press, 1933 (Public Domain)
BYN o0
G-d “set aside (vaya’tzel) some of the spirit that was upon
him” and gave it to the seventy elders. Atzilus takes its

name from this word: a drawing out from a source, not a
new creation.

Numbers 11:257172:X” 72712
KEHOT'S NOTE
.12 ,K° 92712
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“And in the seventh year there shall be a Shabbos of
solemn rest for the land.” The Sabbatical year is a “Shab-
bos,” and so it too is an ascent.
Leviticus 25:47:7173 RIp”
yun X° T N7 NIW YIR? M7 1NIY NY NyUawa e
M0 R 721
But in the seventh year shall be a sabbath of solemn rest for
the land, a sabbath unto the L-RD; thou shalt neither sow
thy field, nor prune thy vineyard.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PANT An2aw

“When you come into the land that I give you, the land
shall rest a Shabbos to Havayah.” The “land” that rests is
the Malchus of Atzilus, the source of the lower worlds.
Leviticus 25:2°2:7173 R9p™
101738 YR TIXTOK WD "D DTR NIRRT PRI *3370K 3T
M2 NV YIRT MNP 037
Speak unto the children of Israel, and say unto them: When
ye come into the land which I give you, then shall the land

keep a sabbath unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 12
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“And for your cattle and for the wild beasts that are in your
land shall all its produce be, to eat.” The produce of the
Sabbatical year belongs to man and animal alike.

Leviticus 25:7°1:7175 Xp™
{PK? ANRIINTPD MIN AN WK MNP AART2)
and for thy cattle, and for the beasts that are in thy land,

shall all the increase thereof be for food.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Gemara derives from this verse: as long as the wild
animal eats from the field, one may feed one’s animal
from what is in the house; once it is gone for the wild ani-
mal in the field, it is gone for one’s animal in the house.
This is the law of bi’ur, in which man and animal are
equal.

Pesachim 52b:3%:2 271 0°ron

1R :RI°A0 92 01 °37 MR K2R 92 R0 27 MK 2997m 17 RIn

TR 1 NPIIN MY MY 7D PAYIND MR 102 AAN02” K

2 AnRR? 172 — 773 WK MO 772 .N23Y Tena? YoND —

.nnan
William Davidson, Vocalized Aramaic (CC-BY-NC)

a2 Beoa n

The Gemara concludes that a wild beast (chayah) is includ-
ed in the term “animal” (behemah). So the face of a lion
counts as “animal” here.

Bava Kamma 17b:3-4"7-°3:2 1 Xnp K22

KPP0 .MRIAT ¢ PR ,MNT 1Y KIN WX 17 WK PR Kpyw)

RP 3K - M0 ,PR - AR02 ,2°N3 PATYI DR MUY RIDX 90T

INZ™2 2aon? AP CYaW R DT K L0N2 9232 MINT 12 yuwn
PP RIAM - RYITR AP? RANKT KT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2, pm

QIN°1DY. . 9N %12 MW C1D

In Ezekiel’s vision of the Chariot each of the Chayos has
the face of a man, the face of a lion on the right, the face of
an ox on the left, and the face of an eagle. These are the
“man” and “animal” of the higher worlds.

Ezekiel 1:10”:'x Hxptn»

29Y191 ORYIIRY PRITTRR IR 1D OIR 1D OTPIR M
STNYZIN? WIIN DY PRI

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LR PRI

RO NN MINWII NPIm

There the offerings of cattle and sheep raise the level of
the animal into the “face of the ox,” and this is “the Chayos
bear the Throne”: the supernal heart, the Throne of Glory,
is lifted up to receive life from the supernal brain.
KEHOT'S NOTE
3] w1 7y0 Xn mRw PRy

DOLRWRT PR DY

There “And these are the ordinances (mishpatim)” is read
as “going,” the ascent of the worlds level after level, which
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comes through Daas, the recognition and feeling of
G-dliness, drawn down by Moshe’s raising of his staff.
KEHOT'S NOTE
.2,y R™MN

NP7 21X PN NNY DO NN NP

“Do I not fill the heavens and the earth? says Havayah.”
The encompassing light is not far off above the world; it
fills everything but is hidden.
Jeremiah 23:24772:370 1707
DOPYITNR RI9 aa=he! 2RINTKD 1K) 0°ADN2 WOR NDIDN
TIOR3 K2 73X PIRTNNY
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"nINav NN
“My Shabbosos you shall keep.” Both the higher and the

lower Shabbos are called “Mine.”
Leviticus 19:30°2:07° X7p™
1 °IR IRTR SWTRPI 1INYN *NNAYTNR
Ye shall keep My sabbaths, and reverence My sanctuary: I

am the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NN 7INTR 7102 NNCaw By nawa pisn

The Gemara states that a person is commanded about the
resting of his animal on Shabbos. The Alter Rebbe ties this
command to the equality of man and animal before
Atzilus.
Avodah Zarah 15b:2-3°3-"2:2 70 77t 1712y
LYW IANT2 NO°3Y By MIEN DTN TR 0N 7ONT R 1137 Y
X277 921 :°738 AP? MK .N2W32 iAnD2 NNaw By MI3n 07X KO
I nnoav by xR OIRT A7 79 770K MNER OTRT
,NPY72W2 1 T 07X 79377 KD 00N ORRY 12 A, NPy awa
1777237 23970 »38m ,17An PP non

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,00y
55 W 1210 nann
Kehot’s note points to Shabbat 10a for these words.

Shabbat 10ax ™ naw
KEHOT'S NOTE

X2 naw

133 N°22°% w° 110 mann

The Holy One, blessed be He, said to Moshe, “I have a
good gift in My treasure-house, and its name is Shabbos; I
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wish to give it to Israel.” Since Shabbos is given, our part
is only to “keep” it.
Shabbat 10b:4-5"1-"1:2* naw
T2 YATRI 12 IR,V 0OWTRR T VIR °D NPT 07 Rl RN ..
Wpan "IX1 ,ANY NP7 L3 N°22 07 w0 230 mInn awng Ko
1037 X713 12 TIYRY 127 0N TRIR .OYTIN 72 2R man°?
PRY 28 W 2AP? TIY RN KD TNy I Lpirn? np
WY PRR DBYIP IPWINT RITRT) KPMD AP? Yo KU PR
[°272] (12) Xp0 27 9RRT PK 0T INIRD AP? ANV Xpp 27
<o TR PR 177202 73R 10937 X210
William Davidson, Vocalized Aramaic (CC-BY-NC)

PPy WT QINW My

The Gemara explains “the iniquity of my heels surrounds
me” as the sins a person tramples with his heels in this
world, which surround him on the day of judgment. Even
such “light” sins block the revelation of Shabbos.
Avodah Zarah 18a:4"7:X 1™ 77t 1712y
i3 N°7 NAR DYE 7080 227 KT NG DY 123p3 20 IR2 N
70,31 12°7 PW 7°niY°0D NiR1 10 0K 710 22173 210 navan
11y” 2027 K1 :wPRY 12 1IYRY °27 I0RT 1M .PNIY0R2 ARTRT
oiv% 92 1230m MI 02IY2 PIRY2 WT OIRY NIy 77100 Capy
Rt
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“I, Havayah, search the heart and test the kidneys.” G-d’s

knowledge reaches every hidden thing in a person.
Jeremiah 17:10":1>> 17°17°

12290 219212772 WK? NN NPp3 1m2 37 pn Havayah *y
I the L-RD search the heart, I try the reins, Even to give
every man according to his ways, According to the fruit of
his doings.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

05°M12wnn "mawnn X7 %2

“For My thoughts are not your thoughts.” Human thought
encompasses only in imagination; G-d’s knowledge en-
compasses in actual fact.

Isaiah 55:8'm:1"117°yWw°

T OR3 *377 02°277 K21 D2°N12wnn "0 K2 °2
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,03y

wnn PY1Da X121 95 NEPR K121 NN YT NPT nawnn

The Tanya compares a person who pictures something in
his mind, whose thought encompasses it only in imagina-
tion, with G-d, whose thought and knowledge encompass
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every creature from top to bottom and through and
through in actual fact. The Alter Rebbe cites it for the real-
ity of G-d’s encompassing knowledge.

Tanya, Likkutei Amarim 48:9-100>1R *©Ip°? ;wRY pon ,X%In
e Ha=
D°niawnn "niawnn K 937 P2 2°NOT KITTTNAWITRT YAR
X231 X721 22 NEpn ,0X1T 22 YIY InYTY IR3WIR 21T 0
7172 ,50n’ wnn Pyina 37,1990 7im 12Im ,innnn 31 SwRn
WX 221 PIRT 7D °20Y 22 NN 172N INYUT) 7T P YIRG
X273 Ny 00 L, wan Dyina B37,in°Ann Ty 933R 7im 15102
o0 KDY P WP RR ANManm LiPD PR 7372 223y 9D nvn
... KA nin3 mann
Kehot Publication Society (CC-BY-NC)

2or Y RN 111 T 1Y

The angel appointed over conception takes the drop be-
fore the Holy One, blessed be He, and asks, “This drop,
what will become of it? Mighty or weak? Wise or foolish?”
What is decreed here is drawn into the person inwardly.
Niddah 16b:1227:2 1 171
WUTTY AR YA 2Ap3 WhNT R I 2377 RIR KD LWR? U
nanng 1}5'?7_3 INIR :RDD 72 RI°0 °27 W77 ,KDD 92 K1ID 0
LRI 1172 WiTRT 2107 ATORYMY NBY PUIN N *nver 1100 By
200 9K 7923 77779y XN A W1 0D ,0%9Y DY 31327 107 MmNy
271y IR WY 2RV X 0N

William Davidson, Vocalized Aramaic (CC-BY-NC)

myT -8
“For Havayah is a G-d of knowledges (de’os).” The plural

is read as two levels of Daas: a supernal Daas that only en-
compasses, and a lower one that enters.

I Samuel 2:33:°2 X PXnw

Havayah niy7 %X *3 02°9n PRy K¥? 7723 1723 37210 1299°9K
:ni?9y 113n1 97

Multiply not exceeding proud talk; Let not arrogancy come

out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,2 R-DRIDY
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“Wherever there are ten, the Shechinah rests.” The pres-
ence that rests on a congregation of ten is the near makif,
which stirs the one who prays among them.

Sanhedrin 39a:11%”:x ©”7 1177110
R RAPOY MY *2 7D ININK K91 1277 1R AR K

RT3 K2 *PIX RYRY AP 2K 290°RT AN°22 KUY 29 KK
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XA T2 RYTIP RRT Wnw RI2T RPN RPN 10 0T XYY om
321 2 NAX Y KT T°12 RYTIPT RNPDY ,X12Y *2I0K X773
William Davidson, Vocalized Aramaic (CC-BY-NC)

wAWw" Q°Nan

“Those who come, Yaakov will cause to take root.” The
Torah Ohr discourse on this verse, at the end of Parshas
Shemos, sets out the two kinds of makif.
Isaiah 27:6M:1”2 11°yw°
2N 220730 W9 PRI MDY 77X 3Py WIY? 0OX3A
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with
fruitage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

R B

“And Moshe assembled the whole congregation of the chil-
dren of Israel,” the opening of the commandment of
Shabbos in Vayakhel. The Torah Ohr discourse on it ex-
plains the additional soul of Shabbos as a revelation of the
supernal will.
Exodus 35:1%:7"% ninw
WX 01277 PR OTPK KT PRI *32 NTYTPI N Ak Papn
:0NK Niwy? n m3
And Moses assembled all the congregation of the children of
Israel, and said unto them: ‘These are the words which the
L-RD hath commanded, that ye should do them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Nawn NN MwyL nawn nX 0712 1

“And the children of Israel shall keep the Shabbos, to
make the Shabbos.” Keeping one Shabbos gives the
strength to “make” the next.

Exodus 31:16T0:x"2 mnw

:071y 1°72 anTT? N2WITNX NIy nawn Ny PRI 1t
Wherefore the children of Israel shall keep the sabbath, to
observe the sabbath throughout their generations, for a per-

petual covenant.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

"now?

“To My mare among Pharaoh’s chariots.” The discourse
on this verse, cited here, speaks of the dew from Atika in
the three Shabbos meals.
Song of Songs 1:9'0:’R 0*°Wh 1w
N7y RN AY12 2273 *Nog?
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15
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The psalm of the Shabbos day is “a psalm, a song for the
Time to Come, for the day that is entirely Shabbos and rest
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for life everlasting.” The souls’ true ascent belongs to that

day.
Mishnah Tamid 7:4°7:t 70 mawn
P N2 LN WAZ MR TP R L% Ow) DONIR 1T CWE3 ...
,X27 °Ny? Y 7ikm L, navn oivh v qinm (2% ow) oniK

0PIy 207 Iman NaY 190w oy

The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the
L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in
the midst of the judges he ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

510K aNYONY

“And you shall eat, eating and being satisfied, and praise
the Name of Havayah your G-d, Who has dealt wondrously
with you.” The Likkutei Torah discourse on this verse con-
cerns the new souls of the Time to Come.

Joel 2:26175:2 oxy

DBY YYIYR 0PN T OYNK DOYPM ¥I3R) 5N DN7aK)
0PIy "y WYY Ro9DIY

And ye shall eat in plenty and be satisfied, and shall praise

the name of the L-RD your G-d, that hath dealt wondrously

with you; and My people shall never be ashamed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note quotes that discourse: “the level of Adam
Kadmon, the ‘Will of all wills,” is higher than Shabbos.”
The passage explains “For the conductor (lamenatzei’ach),
on the Sheminis” through Netzach, the last of three joints,
Chochmah, Chesed and Netzach, and goes on to the level
of “the Will of all wills.”

KEHOT'S NOTE

NI O3 IR .7 NAWAR 7123 17197 93T R PR NINaw” K ,20 oy

STOPN Y 2-Rp7

nanwn oy nsank 170

There the harp of the days of Mashiach has eight strings,
“For the conductor, on the Sheminis,” the eighth string,
while all holy things go by seven, like Shabbos, the
seventh.
KEHOT'S NOTE
23,83 21w NP

nawT NPy ahyn NIRRT

The note says that this siddur also writes that Adam
Kadmon does not rise on Shabbos.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
TRW TAMRM P02 L. 7090 T9Yn TPYnPw 1187 N KT 7,19 XMN
99 .. 9w T APYRPY TLIWE MANR XPT RO Down Mananmm 1o
W33 1200 1P I NET 30R UN2Y . . NP OYY PRI nawnna vy
.”RP1T NAw 02 OTRA

97 Nnawn nannan

“And you shall count for yourselves from the morrow of
the Shabbos.” Binah is called “the morrow of the
Shabbos,” a level above Shabbos.

Leviticus 23:1571:173 RIp”

yay mpunT WYY 09X°3T 0P NIWI nmn 097 ontoo
:1I°77A NN NiN2Y

And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

98 112°2 N7 nawT ama
The Zohar on “Remember the Shabbos day to sanctify it,”
which teaches that all the blessings above and below de-
pend on the seventh day; the second place the Alter Rebbe
cites for Shabbos being Binah.

Zohar, Yitro 27:453-464770N0-3"1N:1"2 170" 717 190

99 O ie-nl

The note says the Siddur gives an explanation of this pas-
sage of the Zohar.
KEHOT'S NOTE
27X AIR22 MIAAT OYY 0T RN PY IR2 R ,AVP AT 77°02 IR
.vawn Y 2-713

100 naw 12w arb Pyt

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7N 710

101 510X anPoNY 7Y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A,18 nmph

likuteitorah.com/likkutei-torah/behar/3/

12 °NN2W DR 27y 071271 7IR°2

102 | The passage on “See, Havayah has given you the
Shabbos,” one of the two places in the Zohar that the Alter
Rebbe cites for Shabbos being Binah.

Zohar, Beshalach 28:408-418r”°n-n”n:n”5 n>wa ,71t 190

PARAGRAPH 17
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“And He rested on the seventh day from all His work that
He had done.” Rest from what He “had done” concerns
Atzilus, and Adam Kadmon is above it.
Genesis 2:2°2:’3 N°WR12
Y200 02 NAWN Ty WK SROK?D Cyeawn oin oopbR Yo
(Y YK INIX2R22n
And on the seventh day G-d finished His work which He had
made; and He rested on the seventh day from all His work

which He had made.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

104 MWYR N2 W ANORDR Pon

“For on it He rested from all His work that G-d created to
do.” Rest from what He “created” reaches even the inner
dimension of Adam Kadmon.
Genesis 2:3’3:°2 N"WR12
iNORPR720m NaY 12 73 AR WIRM ¥ awn o R 0°pR 1127
Ny? PR R12-WR
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating
had made.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18
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“My Shabbosos you shall keep, and My Sanctuary you shall
revere; I am Havayah.” “My Sanctuary” is read as the
Torah.
Leviticus 19:30°2:0” X7p"
IR IRTA WM 1Y SNNAYTNR
Ye shall keep My sabbaths, and reverence My sanctuary: I
am the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

106 SPrNRD

“From the day the Temple was destroyed, the Holy One,
blessed be He, has nothing in His world but the four cubits
of halachah.” The Torah is now G-d’s Sanctuary.

Berakhot 8ax 1 n15172
KEHOT’'S NOTE
(@) X ,m mo72

107 WM ayn NI

At Sinai “the people saw and trembled, and stood far off.”
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Nearness of revelation brings great awe.
Exodus 20:151°0:2 mnw
277°NRY 5Wa ip nXY 07°2P0nXY nPipatny o°KY oyt
PTR ITRY PN DY RV IWY
And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar

off.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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At the Sea “Israel saw the great hand ... and the people
feared Havayah.” Revelation brought awe.
Exodus 14:31877:7" mnw
MR YT T 03N 7 ALY WK 77T TN PRI X
972y MYNIY N2 10RM
And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X7, mnw

1PN NPNIN 2R

the passage shares nothing with the note
KEHOT'S NOTE
1212 YW K7D NI RIT O”RiT OR YW KD DAYV YW 0772 IRT

3,10 (12713) TAPY D102 (3 ,1) 170 — PRI —

3 NDDN awnn nobT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
aiaiviaieRidel

3 NDDN awnn nobT

The introduction to the Tikkunei Zohar: “You are exalted
above all the exalted, hidden from all the hidden; no
thought can grasp You at all.” This is the essence called
ani, ayin.
Tikkunei Zohar 17a:10-1227°-":X > 91171 *1pn
mawnn nY Lpntno 93 By XReNo PRYY 93 By IRDY X0 NIR
AWy 79 1TIPY LPIPN WY NPART KIT NI .595 72 Rovan
JP9ANRT PRRYY LURANR RDT 1PND 1MPY 1Ia RATARD 17000
77 PWPT XIT NIKY LKW 1an (R0ONR R”I) NRODINR 71
PORM 71920 1 TN WOIERT XD 9 ARIDA NIRT 1A 1P 1M
.72 W™BR 19X 170 WhNR LYY

Constantinople, 1740 (CC-BY-NC)

TINRT PYR NNAW

The section beginning “He and His life-forces are one” ex-
plains that the light is like its source, the essence of the
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Emanator. So the inner light of the kav is itself the Infinite
Light.
Tanya, Iggeres HaKodesh 20:5-6"1-"11:"> w1 N7aR ,X°1N
D3 KT R0 WOOW DITY LWUTPT 1902 NI RI9I UPRD W
yoiw 21K 057 *237 MIXVSNI P0IW AT ,ANR U K7D 1D
=R PPIY L, MRYTITRITARTI2"MYIIRT NP0 7T 093 32
IXINIY W Unw3 wRwD PN 002 TRR KINTTN2 AI0TR
T2 NPT ROTY LRPIT PARR” A0 -3 PPN 0K vipha
727 XA RIIT W - YR AWRRY NPT PR .wny Moynhn
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Kehot Publication Society (CC-BY-NC)
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The note identifies the discourse on the Zohar’s “Bring
atonement for Me,” on the tzimtzum of the yud, as the one
printed in Biurei HaZohar at 76c¢.
KEHOT'S NOTE
.(3,0y) ow AR"2

11D Y7y N2

“The Holy One, blessed be He, said: Bring atonement for
Me on Rosh Chodesh.” The discourse on this passage, cit-
ed here, discusses the tzimtzum of the yud.
Zohar, Achrei Mot 72:405-75:413-71"n:2”y Mn *InX 3710 7190
»on:y
and a person stepping on them with his foot or his shoe may
come to harm. If this is true of this remnant of a remnant of
filth, how much more of the woman who was joined with the
Serpent! Alas for the world which inherited that filth from
her! Therefore it is written, “To a woman in the separation of
her uncleanness thou shalt not draw near”. Happy the gen-
eration in which R. Simeon lived! To it the words apply,
“Happy art thou O land, when thy king is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

SRR NNY °aN DX 722

“Honor your father and your mother,” placed after “Re-
member the Shabbos day.” The juxtaposition pairs the
Torah, father and mother, with Shabbos.
Exodus 20:1227>:’5 mnw
TATRT O PY MR MO IR? T@NTANY PARTIY 7D
177 101 P°p7X Havayah-wx
Honour thy father and thy mother, that thy days may be long
upon the land which the L-RD thy G-d giveth thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nawn o nx e

“Remember the Shabbos day to sanctify it,” which pre-
cedes the command to honor father and mother.

Exodus 20:8°11:’> mnw

AWIRY N2wD 0i-nR i
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“Each man shall revere his mother and his father, and My
Shabbosos you shall keep.” Revering parents (the Torah,
an inner light) is joined to keeping Shabbos (an encom-
passing light).
Leviticus 19:3°2:17 Xp™
202772 °1 71K 1WA "NNAYTNR RN IR IR UK
Ye shall fear every man his mother, and his father, and ye

shall keep My sabbaths: I am the L-RD your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NIRRT NINT 7122 171°K K71 712 °11 D70 WK X7

The Raaya Mehemna on Kedoshim connects “the Torah of
Havayah is perfect” with “the honor of his father.”
Honoring father and mother is bound up with the Torah.

Zohar, Kedoshim 4:37-433"1-1"%:"7 D°w11p 77171 700

IR NN RAP3 27YawWnI T°aN 90 P 2”awnw

“Hear, my son, the instruction of your father, and do not
forsake the teaching of your mother.” The Written Torah is
the father’s instruction, the Oral Torah the mother’s
teaching.

Proverbs 1:8°11K *own
SRR N7IR WHRTERY 772K 0 "12 yRv
Hear, my son, the instruction of thy father, And forsake not

the teaching of thy mother;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19
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nPORNT
The Tanya explains that the Malchus of Atzilus is en-
clothed in the Heichal of the Holy of Holies of Beriah, the
Chochmah, Binah and Daas of Beriah, and that the
Talmud before us is drawn from there. So the Torah is
Atzilus drawn down into Beriah.

Tanya, Likkutei Amarim 52:7-80°1R 0% ;wRY PP ,X°IN
n-"1:0"
TY22N3 AT APIWD 03 - 0PIy 07iyn My nwna AnT:
021,09191 071 223% DOWTR "WTR 2270 3N ,0713 091y 233 M3
RoMW] MPPRRT MdPn KUY ,nPowaY ,0v°m PYY Im2 2inov
K27 1997 ,Nin7iy? RHY NP RIT-TIN2 AI0TPRIIR 1923 nvna
21377 DRIV R3 ,5Wn 777 DY 15723 ,710 M1 U 1277 DRI
nya2nn X°7 - [DOYRIWI? MPyN Mmned nawmn fPan XN
- S TIXPIT DOWTR Y TR 2212
Kehot Publication Society (CC-BY-NC)

PARAGRAPH 20
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2 ,M0P RATR2 7mt
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The Idra Rabba: “The tav marked a mark for Atik Yomin,
Whom none resembles.” It is the root of the reversed or-
der, from tav upward, of the Shabbos Musaf prayer.

Zohar, Idra Rabba 3:14-6:257172:"1-77°’2 X271 R1TRT 717 720

PARAGRAPH 21
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124

17137 %311 27y 7IN°22

There Z’eir Anpin rises to its root and source in Arich,
above Chochmah and Binah, read in the order of the let-
ters of kesev, the shin before the beis: “and the kohen
shall wave them ... before Havayah,” above Chochmah.
KEHOT'S NOTE
23,02 9% X

0715277 an? By anIN a0 A2Am
“And the kohen shall wave them with the bread of the first
fruits, a wave-offering before Havayah.” The discourse on
this verse, cited here, discusses the letters and their
source.
Leviticus 23:202:375 RIp”
WP 07323 *3Y2y °1 *30% NDuA 01237 o7 2Y 0OX 1097 A7Im
9% 2 v
And the priest shall wave them with the bread of the first-
fruits for a wave-offering before the L-RD, with the two
lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 23

125

1N2w3a naw N7y
“The burnt-offering of Shabbos on its Shabbos, besides
the continual burnt-offering.” Olah, “burnt-offering,” also
means “rising”: on Shabbos, Shabbos itself rises, the high-
er Shabbos.
Numbers 28:10:11”2 72722
:M2031 TRAN NZYT2Y IRIWI NY N7y
This is the burnt-offering of every sabbath, beside the con-
tinual burnt-offering, and the drink-offering thereof.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 24

126

nTay K9 WX NN

“Because you did not serve Havayah your G-d with joy and
with gladness of heart.” The discourse on this verse, cited
here, distinguishes light from abundance.

Deuteronomy 28:471"1:11”2 0°727

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar speaks of the awe of G-d, Who is great and
rules, the root of all worlds, “and all before Him is consid-
ered as nothing.” The illumination that gives life to the
worlds is as nothing beside Him.

Zohar, Introduction 20:188-22:199-n7ap:’> a1 AT 920
V”%pP:2"2

The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)

NPAW K? ™11 2N
“For I, Havayah, have not changed.” Drawing an illumina-
tion into the worlds brings no change in Him.
Malachi 3:6"1:3 "ox%n
:00°92 K 2pY°=12 DARY "NPY RY *1 01K 3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

21 N91an a7 SNONA 7Y

There divine service is to draw a revelation of G-dliness

from concealment, from above the chain of descending

worlds, for as it is drawn down through that chain it is en-

clothed in so many levels that it becomes the physical
heavens and earth, which hide it.

KEHOT'S NOTE
X 12 nbyna nmpo

1913 271 N7 AT ONORD

“I have seen, and behold, a menorah all of gold.” The dis-
course on this verse, cited here, discusses the levels of the
illumination from which the worlds are drawn.
Zechariah 4:2°2:7 170t
-5y AP AP 271 N33R 137 0K K XD AN 717 79K IR
2y WX N2 NipIm YY) NYIY [Py NI NYIY MUK
TAYRA
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0o MaWnR "Nawnn X7

“For My thoughts are not your thoughts.” Unlike a per-
son’s thought, G-d’s “thought” does not clothe or sur-
round Him.

Isaiah 55:8°m:17117°yw°
°7 B3 3777 027977 K] 02°D1aw s *miawm K2 22
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For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

11°% N2 °ARwI "7

“Sing and rejoice, O daughter of Zion, for behold, I come
and I will dwell in your midst.” The discourse on this verse
is cited for G-d being holy and separate from His
“thought.”
Zechariah 2:1477:2 1770t
TIOR3 79103 NIDWY K™ 72 T3N3 M *37
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIONTY ORE
“Go out and see, O daughters of Zion, King Shlomo.” The
discourse on this verse is cited on the same subject.
Song of Songs 3:118™:) 0*°wi 1w
oP2 ok 1o MYy mbya mMHPY 2R3 1Y N3 APRTY MKy
:127 nonty 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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