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When You Come into the
Land That I Am Giving You

Before a person can “sow” the Torah, the “land must rest”: self-

nullifying love in prayer must come before learning, so that the

Torah, like baked bread, is absorbed into the soul and unites it
with G-d.
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THE BIG IDEA

Before a person can “sow” the Torah, the “land must rest”: self-nullifying love in
prayer must come before learning, so that the Torah, like baked bread, is absorbed

into the soul and unites it with G-d.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The verse of the Shemittah year speaks of the land’s Shabbos as soon as Israel enters the land, before
the six years of sowing and pruning. To explain why, the Alter Rebbe turns to “Open to Me, My sister,
My beloved.” “My sister” (achosi, from ichui, joining) is the soul’s natural love, one with G-d at its
source. In most people it is covered by physical desire rooted in coarseness of spirit, and it must be
opened through a broken heart, after which Heaven helps. “My beloved” means that Israel “sustain”
G-d: through the Torah, the soul’s bread, the soul is absorbed into “the body of the King.” Like bread,
the Torah must pass through sowing, grinding, kneading and baking: learning nullified before its
source in Chochmah, a broken heart, love that cleaves like water, and fiery love and compassion. Only
then is it absorbed into the soul, “his learning in his hand.” So prayer with self-sacrifice, “the land
shall rest,” comes first, and learning, the six years of sowing Mishnah and pruning Talmud, follows
right after it. When the soul has been pruned of its bad traits, the threefold Shabbos follows.

OUTLINE

1 The question M

Why does the verse place the land’s Shabbos at the moment of entering the land, before the six years of work?

2 “My sister”: the natural love and its covering 12-8

“Open to Me, My sister”: the soul’s natural love, achosi from ichui, joining; the point of truth and the lip of
truth; the covering of physical desire rooted in coarseness of spirit, broken through by a broken heart, with
help from above.

3 “My beloved”: the Torah as the soul’s bread 19-10

Israel “sustain” G-d: the soul is absorbed into Him through the Torah, which like bread must first be ab-
sorbed into the soul; the four labors of making bread.

4 Sowing 111-16

A seed rots in the earth and its hidden essence grows forth; so the Torah clothed in physical laws, nullified
before its source in Chochmah, grows into delight in the higher Gan Eden. Learn with the heart set on the
G-dliness within.
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5 Prayer before learning

m7

Prayer with self-sacrifice joins the G-dly soul to the supernal Chochmah; learning right after it unites the

Torah with the soul.

6 Grinding, kneading and baking

118-23

A broken heart; love that cleaves to G-d like water; fiery love from contemplating His oneness, and com-

passion for the soul’s G-dly spark. Only “baked” Torah becomes one with the soul.

7 The verse explained

124-26

“When you come” is prayer, “the land shall rest” is self-nullification, and the six years are Mishnah and

Talmud; the Talmud as wine, the pruning of the soul’s bad traits, and the threefold Shabbos of the sev-

enth year.

KEY CONCEPTS

My sister (achosi) "ninx

The soul’s natural love for G-d, coming from its source,
which joins it to Him as one body; the word is read as relat-
ed to ichui, joining.

My beloved (rayasi) °n°yn
Israel “sustain their Father in heaven”: through the Torah,
the soul is absorbed into “the body of the King.”

The point of truth and the lip of truth nsw / nnx N7P1
nnR

A love fixed by nature in the heart is “the point of truth”; a
love aroused only at set times is the “lip,” the edge, of
truth: real, but not yet complete.

Coarseness of spirit 11777 N0

The swollen sense of self, rooted in the vital soul, that cov-
ers the natural love; even a subtle garment of it must be
removed.
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Mayin nukvin (feminine waters) 7°2711 11

The stimulus from below that calls forth a response from
above: the seed in the earth, and learning nullified before
its source in Chochmah.

Baking 1°°ax

Fiery love kindled by contemplating G-d’s oneness, to-
gether with compassion for one’s own G-dly spark; it
makes the Torah one with the soul.

“He who comes here with his learning in his

hand” 17°2 17117071 182 R2W 71 WK

The G-dly soul “comes” through self-sacrifice in prayer,
and the learning that follows is “in his hand,” united with
it.
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SECTION 1 - 11

The question
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“When you come into the land that I am giving you, the land shall rest a Shabbos to Havayah. Six
years,” etc. Now, the implication of the verse is that immediately, “when you come into the land,”

“[the land] shall rest,” before the six years begin.

The maamar opens with the verse of the Shemittah year: every seventh year the land of Israel rests, after six
years of sowing and pruning. The Alter Rebbe notes something odd in the verse’s order: it speaks of the land
resting as soon as “you come into the land,” before it mentions the six years of work, as though the rest came
first.

SECTION 2 - 12-8

“My sister”: the natural love and its covering
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This will be understood by first explaining the verse, “Open to Me, My sister, My beloved,” etc. The
meaning is that the Holy One, blessed be He, said to the Congregation of Israel (Knesses Yisrael),

“Open to Me,” so that you will be at the level of “My sister, My beloved.”

To answer, the Alter Rebbe first explains a verse from the Song of Songs, in which G-d knocks and asks the
Congregation of Israel to open to Him. He reads “Open to Me” as the means to an end: Israel is to open so
that she may actually be at the level of “My sister, My beloved.”
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Although the Congregation of Israel is always called by this name, nevertheless this level is at

times revealed and at times covered and hidden.

The Congregation of Israel always bears these names, so the request needs explaining. The answer is that
the quality they describe is sometimes open and sometimes covered and hidden, and G-d asks that it be
uncovered.
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Therefore He said, “Open”: to remove the covering and the concealment, so that this level will be
revealed. And [we need] to understand what the essential nature of this level is when it is revealed,

and what the covering and the garment are that hide this revelation.

Since the quality is covered, “open” means removing the covering. The Alter Rebbe now sets out two ques-
tions: what this level is when it is revealed, and what garment conceals it.
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Now, the meaning of achosi (“My sister”) is from the expression “the Alexandrian joining (ichui)”
in the Gemara, which is an expression of connection: that it joins two things together so that they
become one, like truly one body.

In the Gemara (Moed Katan 26b), ichui is a joining of cloth, and the Gemara speaks of an “Alexandrian”

joining. The Alter Rebbe hears achosi, “My sister,” as coming from this word: a bond that joins two things
until they are truly one body.
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So it is, by way of analogy, with the natural love in the souls of Israel, [which comes] from the
source from which they are hewn: for they are truly “a part of G-d above,” and are united in the ul-
timate union with the very Infinite Light (Or Ein Sof), blessed be He.

Like the joining implied in “sister,” the souls of Israel have a natural love for G-d that comes from their

source. At that source they are “a part of G-d above” and wholly one with the Infinite Light.

N7 RO NRT D231 WO 7132 wARNAR UK aun 1797 0P 1K1 IRD2IW MR THRD 03 97N
555N aNPIWN QPN 02702 WK NOTPR WOl TN 0OPYTE

Therefore, even below, after they have been created from nothing into something and have de-
scended lower and lower to be enclothed in a body and the vital soul, this is the trait of the right-
eous (tzaddikim): by virtue of the G-dly soul within them, their desire and their yearning is to be
included

That bond does not disappear when the souls are created as separate beings and come down into a body and

the vital soul, the soul that animates the body. In the righteous (tzaddikim), the G-dly soul’s yearning to be

absorbed into G-d’s light remains active.
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in the light of G-d and to be nullified in [their very| existence to Him, may He be blessed, with a
true expiring of the soul (kelos hanefesh), from the depth of the heart. All their days they are con-
stantly in the self-nullification mentioned above, because of the nature of their souls, which has
become nature for them, and they need no contemplation or preparation at all to arouse the love.
Their desire is for complete self-nullification, a longing so intense that the soul “expires” (kelos hanefesh).

For them it is constant and natural, since their souls’ nature has become their own, so they need no contem-
plation or preparation to arouse their love.
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As it is written, “When [ remember You upon my bed, I meditate on You in the night watches.” And
it is written, “When you sit in your house and when you walk on the way, and when you lie down and
when you rise.”

Two verses describe a love that never lapses: the psalmist remembers G-d even on his bed at night, and the

verse of the Shema, “when you sit in your house... when you lie down and when you rise,” covers every part
of the day.
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This is, by way of analogy, like the love of a brother and sister: the love between them is fixed and
planted of itself, by nature, from their birth, without any arousal at all. And this is the true love,
from the point of truth to its very truth, which has no interruption and stands forever.

This natural love is compared to that of a brother and sister, which is there from birth and needs no arousal.

Such love comes from “the point of truth”: it is truth through and through, never interrupted and lasting
forever.
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Whereas when this love is not fixed and planted in a person’s heart, but [is present] only at the time
when he arouses the love at set times, at the time of the recitation of the Shema and prayer and the
like, and afterwards it passes and departs from him, this love is not called by the name “love of

truth to its very truth,”

Most people’s love is different: it is aroused at set times, such as the Shema and prayer, and afterwards it
fades. That love, says the Alter Rebbe, does not deserve the name “truth to its very truth.”
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that is, [a love] from the very point of truth, but rather by the name “lip of truth” (sefas emes), from
the expression “a border (safah) for its opening,” which is the hem around the garment, that is, the
border of the garment and its edge.

He calls it instead “lip of truth” (sefas emes). Safah means both “lip” and “border”: the Torah uses it for the
hem around the opening of the High Priest’s robe, so a “lip of truth” is truth at its edge, not at its center.
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So, by way of analogy, this love that comes at a time of arousal is the lip of truth and its edge, that

is, the beginning of truth, but it is not called by the name “complete truth to its very truth.”

A love that comes only when it is aroused is the edge of truth, its beginning. It is real, but it is not yet com-
plete truth.

K2 Y5 N1115 TYY 7190 NRR DAY C(1PRNN21 RUpna wrYY m7DR 7 RWN D77) M2 198K 197
.RP°T NNR2 NRR IMIRIP® AWK P07 BPRIIP $95 °0 219p 2°n01 7IYR 1100 KOX 2°Nn5

Therefore it is said in the Zohar (at the beginning of Parshas Tisa, folio 188; and see there in the
Mikdash Melech and in the Ramaz): “*The lip of truth shall be established forever’: it is not written
‘is established forever,” but ‘shall be established forever.”” And it is written, “Havayah is near to all
who call upon Him, to all who call upon Him in truth”: “in truth,” precisely.

The Zohar notes that the verse does not say the lip of truth “is established” but that it “shall be established”:

it is not yet so now. The second verse, “Havayah is near... to all who call upon Him in truth,” stresses “in
truth” itself.
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That is, with the point of truth and not with the lip of truth. For since he must constantly arouse the
love, then it has not yet become the nature of his very essence and being, from the very point of the
heart.

“In truth” means from the point of truth, not from its lip. As long as a person must keep arousing his love, it
has not yet become his nature, rooted in the very point of his heart.
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Nevertheless it is called by the name “lip of truth,” since at any rate at that time he arouses the love
from the point of his heart, each one according to his own measure;
Even so, the aroused love earns the name “lip of truth,” because while it lasts it does come from the point of

the heart, each person according to his own capacity. The Aramaic phrase echoes the Zohar’s teaching that
G-d is known to each one according to the measure of his own heart.
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and also after prayer an impression (reshimu) remains, so that when he remembers G-d, a gener-
ous spirit is aroused within him of its own accord toward the love of G-d. Thus there is fulfilled in
him, too, what is written, “When I remember You,” etc. [And see Sefer Shel Beinonim (Tanya), Part
I, at the end of chapter 13.
Something of it also remains after prayer: an impression (reshimu), so that whenever he later remembers
G-d, love stirs in him of its own accord, and “When I remember You” is fulfilled in him too. The bracket that

opens here first sends the reader to the end of chapter 13 of Tanya, which describes the love of the beinoni,
the intermediate person, in the same terms.
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And see what is written elsewhere, in the explanation on “These are the journeys,” etc., “And
Moshe wrote,” etc., on the subject of “You will give truth to Yaakov.” And see what is written else-
where on the subject of the eight times “truth” [is said] in Emes VeYatziv.
The bracket continues with two more references. One is Likkutei Torah’s explanation on the verses “These
are the journeys... And Moshe wrote,” which discusses “You will give truth to Yaakov”; the other is the dis-

cussion of the eight times the word emes, “truth,” is said in Emes VeYatziv, the blessing after the morning
Shema.
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The first four times “truth,” up to “Ezras,” are the will and the yearning of the heart to cleave to
G-d to the point of its expiry, which is called the Chamber of Will (Heichal HaRatzon); and after-

wards another four times “truth,”

The first four times emes, up to the words “Ezras avoseinu” (“You have been the help of our fathers”), ex-
press the heart’s own will and yearning to cleave to G-d until it expires, a level called the Chamber of Will
(Heichal HaRatzon). Then come four more.
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that is, the true truth, by which he is helped from above, so that the four [times] “truth” below are

made true, to be true truth, with self-sacrifice (mesirus nefesh) to the point of its expiry, etc.

The second four are “the true truth”: help from above that confirms the four “truths” of the person below.

Then his love becomes true truth, a self-sacrifice (mesirus nefesh) to the point of the soul’s expiry.
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And see Iggeres HaKodesh, the passage beginning “And one who sows charity [has] a reward of
truth.”] And [as for| the cause that prevents the love from entering the depth of the very point of the
heart:

The last reference is to Iggeres HaKodesh, the epistle that opens with “One who sows charity [has] a reward

of truth” and explains that G-d gives Yaakov the attribute of truth. The bracket closes here, and the Alter
Rebbe returns to his question: what keeps the love from entering the very depth of the heart?
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For this love is enclothed and hidden in the power that desires physical things, [which comes] from
the vital soul, whose root is the level of coarseness of spirit, “the skin of the serpent,” which covers
over and hides the power and the level of this love. And in it there are

The cause is that the love is clothed and hidden in the desire for physical things, which comes from the vital

soul. Its root is coarseness of spirit, a swollen sense of self, called “the skin of the serpent” (mishka
dechivya), which covers over the love.

likuteitorah.com/likkutei-torah/behar/1/ 9



LIKKUTEI TORAH - PARSHAS BEHAR - MAAMAR 1 ] 1011 °IR AWR 7YIRA 5X 18120 *9...

M2 9DR 0 RIT TP INDYR DT 08D D17 110p "BD 1P 0012 210 nD NN NAATH
197 32 33R11 7AN 1R 9717 190RR M0 MI0A nan pT eiab

different degrees, several kinds of garments: the lesser one according to his smallness; and the
greater one, according to the greatness of his stature, must remove even the level of a subtle gar-
ment from the level of coarseness of spirit. Our Sages, of blessed memory, said, “I and he cannot,”

etc.

The covering has many layers. A lesser person has coarser garments, in keeping with his small stature, while
a great person must remove even a subtle garment of self; for the Sages say that of one with coarseness of
spirit G-d declares, “I and he cannot dwell in the world.”
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And one must open the covering, as in the analogy of a person who wants to open a hole in a divid-
ing wall: he must cut and break the wall until a hollow space is made.

The covering must be opened, as one opens a hole in a dividing wall. The image is of cutting and breaking
through the wall until an open space is made.
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So must a person who wants this love to be implanted in his heart, entering into the inner dimen-
sion (pnimiyus) of the point of the heart and its innermost core, from the very depth of the heart,
with expiring of the soul and nullification of existence

This applies to anyone who wants the love to be fixed in his heart, reaching its innermost point with the

soul’s yearning to expire and with the nullification of self. He too must break through in this way, as the next

words describe.
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to Him, may He be blessed, have a broken heart and a broken spirit, to remove his coarseness of
spirit and the power that desires physical things [and desires] to be a something (yesh), separate
unto himself; rather, he should set his heart only on Him.

The breaking through is “a broken heart and a broken spirit”: crushing one’s coarseness of spirit and the de-

sire for physical things, which make a person a separate, self-standing “something” (yesh). Instead he
should set his heart on G-d alone.

likuteitorah.com/likkutei-torah/behar/1/ 10
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Of this our Sages, of blessed memory, said, “Open for Me [an opening] like the point of a needle,
and I will open for you [an opening] like the entrance of the Hall,” which was before the Sanctuary
in the Holy Temple.

On this the Sages said, in G-d’s name, “Open for Me an opening like the point of a needle, and I will open for

you one like the entrance of the Hall.” The Hall (Ulam) stood before the Sanctuary (Heichal) in the Holy

Temple: a vast opening in return for a tiny one.
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For “one who comes to purify himself is helped” to remove from him every level and degree of
coarseness of spirit, and to raise him higher and higher, to the loftiest of heights.
The reason is the Sages’ rule that “one who comes to purify himself is helped” from above. Once a person

makes the first small opening, Heaven helps him remove every degree of coarseness of spirit and raises him

ever higher.
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Through this, the light of this love will shine within the inner dimension of the very point of the
heart, until the power of the soul’s being is nullified, like a flame that rises of its own accord, to be
included in and to cleave to His light, may He be blessed (as is written in the Sifra DeTzniusa)

Then the light of this love shines in the inner point of the heart, until the soul’s own being is nullified, like a

flame that rises of its own accord, to be absorbed in G-d’s light and cleave to it. The Alter Rebbe finds this in
a phrase of the Sifra DeTzniusa, cited in the next words.
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(at the beginning of chapter 1; Zohar, Part II, folio 176b): “and the earth was nullified.” And this is
the level of “My sister” mentioned above; and from this one will come further to the level of “My
beloved.” (And see what is written further on the subject of the level of “My sister” in the discourse
beginning “You have captured My heart, My sister, bride.”)
The Sifra DeTzniusa, a section of the Zohar, says at the beginning of its first chapter, “and the earth was nul-
lified”; the Alter Rebbe applies it to the soul’s nullification. This nullification is the level of “My sister,” and

from it one goes on to the level of “My beloved,” which the next section explains; for more on “My sister” he
refers to the discourse “You have captured My heart, My sister, bride.”
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SECTION 3 - 19-10

“My beloved”: the Torah as the soul’s bread

K 93 2°N5791 DoAY 11°ARD 101991 DRIV DU IR 71 7Y RIT ONOYI 1Y IR 2 9
% R991T KD1A2 RARNWRD 1397777 R¥12 W7RD RP™T 100 “n111ann 01

2. The explanation of the matter of “My beloved” (rayasi) is along the lines of what our Sages, of
blessed memory, said: “Israel sustain their Father in heaven”; and as it is written, “that no ban-
ished one be cast away from Him”: “from Him,” precisely, as is explained elsewhere; that is, to be
absorbed into the body of the King.
Section 2 explains the second name, rayasi, “My beloved,” along the lines of the Sages’ saying that Israel
“sustain their Father in heaven”; Chassidus reads rayasi as related to feeding and sustaining. The verse “that

no banished one be cast away from Him” is read with stress on “from Him”: the soul belongs within G-d
Himself, to be “absorbed into the body of the King,” as the Zohar puts it.
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To understand this: how can the soul, which is at the level of a created being, a something (yesh)
and a thing unto itself, be absorbed, etc.? But the Zohar says, “Three bonds are bound together as
one: the Torah with the Holy One, blessed be He, and Israel with the Torah,” etc.

This raises a question: the soul is a created being, a separate “something,” so how can it be absorbed into

G-d? The answer begins with the Zohar’s teaching that the Holy One, blessed be He, the Torah and Israel are
bound together, Israel to the Torah and the Torah to G-d.
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For because the level and stature of the Torah is higher than the level, stature and degree of the
souls of Israel [as they are] at the source from which they are hewn, since “the Torah emerges from
Chochmah,” etc. And this is what our Sages, of blessed memory, said: “Fortunate is he who comes
here with his learning in his hand.”

The Torah stands higher than the souls even at their source, since it comes from G-d’s Chochmah, so the

soul is bound to G-d through the Torah. The Sages’ “Fortunate is he who comes here with his learning in his
hand” is brought for the same idea: one comes above together with one’s Torah.
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But this needs to be understood, for the Torah, too, is enclothed in physical matters, such as the
matters of tzitzis, tefillin and sukkah, and many monetary laws and claims, for example, Reuven
claims thus and Shimon claims thus. What do these have to do with the higher and the lower Gan
Eden?

But much of the Torah deals with physical things: tzitzis, tefillin and sukkah, and money disputes in which

one party claims this and the other that. How can such matters have a place in the higher and lower Gan
Eden, the spiritual worlds of the souls?
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But it is written, “Come, eat (lachamu) of My bread (belachmi).” For just as [with] bread, physical
food, by which a person lives the life of his body: this is through its being absorbed into the per-

son’s limbs.

The answer is the verse “Come, eat of My bread,” which compares the Torah to bread. Bread keeps a person
alive only by being digested and absorbed into his limbs.
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So the Torah, which is called food and life for the spiritual soul, must be absorbed into the limbs of
his soul and become truly like his flesh; and through this the soul will return to G-d, to be absorbed
into the body of the King (le’ishtaava begufa demalka), to be truly absorbed into the body of the
King.
In the same way the Torah, the soul’s food, must be absorbed into the soul’s “limbs” until it becomes part of
it. Through this the soul itself returns to G-d and is absorbed into “the body of the King.”
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As it is written, “I have eaten My honeycomb with My honey,” etc. And this is [the meaning of]
“Come, eat of My bread”: first “eat” (lachamu), that there be for you bread and food to be absorbed
into the limbs of your soul, and afterwards “of My bread” (belachmi).

The verse “I have eaten My honeycomb with My honey” speaks of G-d “eating,” as it were. So “Come, eat of

My bread” is read in two stages: first “eat,” so that the Torah becomes your own food, absorbed into your
soul; and afterwards “of My bread,” so that it becomes, as it were, G-d’s bread.
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Now, in the primary categories of labor (avos melachos) of Shabbos, the Tanna followed the order
of [making]| bread: “one who sows,” etc. For in order to make bread that is fit for a person to eat, so
that it is absorbed into his limbs and becomes like his flesh, there must first be the work of sowing,

and grinding, kneading and baking.

The Gemara (Shabbos 74b) explains that the list of the primary labors of Shabbos follows the order of mak-
ing bread, beginning with sowing. Bread fit to be absorbed into the body needs sowing, grinding, kneading
and baking, and the Alter Rebbe will find each of these four in the service of G-d.

SECTION 4 - 111-16

Sowing
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To understand these four labors in the service of G-d, we must explain well, in detail, the matter

and the order of sowing in the physical [world], by way of analogy: one sows a kernel of wheat

To apply these four labors to the service of G-d, the Alter Rebbe first describes physical sowing in detail, be-
ginning with a kernel of wheat placed in the ground.
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or plants the seed of a fruit in the ground and covers it with soil, and that seed rots and decays, and
the power of growth in the earth brings forth wheat or fruit like the seed that was sown or planted
in the ground.

The seed, of wheat or of a fruit, is covered with earth and rots away. Then the earth’s power of growth brings
forth a plant of the same kind as the seed.

likuteitorah.com/likkutei-torah/behar/1/ 14
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For since the power of growth in the earth is a general power, one sows that seed to be like a raising
of mayin nukvin (feminine waters) to the power of growth, so that it brings forth a particular power
like that seed.

The earth’s power of growth is general, not tied to any one species. The sown seed acts like a raising of
mayin nukvin (feminine waters), the Kabbalistic term for the stimulus from below that draws a response

from above, and so calls forth from the general power a particular growth like itself.
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That is, because that seed, too, came into being from the power of growth, and there is within it the
aspect of the power of growth in concealment, only it became physical and diminished from its es-

sence until it became a seed.

The seed can do this because it, too, came from the power of growth, which is hidden within it. It became
physical and was diminished from its original nature until it was just a seed.
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Nevertheless, it has some connection to the spiritual power of growth. Therefore, when the body of

the seed rots and decays,

Still, it keeps some connection to that spiritual power. That connection comes into play when the body of the
seed rots and falls apart.
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the power of growth enclothed in it is nullified before the general power of growth in the earth and
becomes mayin nukvin to it, and it brings forth [growth] like the seed, with an increase greater
than the original.

Then the power of growth inside it is nullified before the earth’s general power and becomes mayin nukvin
to it. The plant that grows is like the seed, but with an increase far greater than the original.
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So too it brings forth all kinds of fruits, with kinds of flavors, color and fragrance like that seed: for
example, if the seed was of apples, it brings forth apples, and if it was of grapes, it brings forth
grapes, and the like.

The new growth also carries the seed’s particular character, its kind of flavor, color and fragrance: an apple
seed yields apples, a grape seed grapes.
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Although in that seed no taste or fragrance at all is seen or sensed, [it is] only like mere wood, nev-
ertheless it is at any rate of the essence of that fruit, and within it, in its potential, there are en-
clothed and hidden all the powers of the tastes, the colors and the fragrance in that fruit;

The seed itself has no taste or fragrance at all; it is like a piece of wood. Yet it belongs to the essence of its
fruit, and all the fruit’s tastes, colors and fragrances are hidden in it in potential.
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only it is very contracted, so that no taste or fragrance is sensed or seen in it. And therefore it can
draw forth the power of growth to bring forth the fruits of that seed in all their aspects, in their

taste and their fragrance and their appearance, without any concealment or contraction at all.

These qualities are so contracted in the seed that none can be sensed. For that very reason the seed can draw
forth the power of growth to produce them in full, with no concealment at all.

139399 1NMIM X 77N 737 90 107N °0 NTIaya Prownn 12120° N1PvDa M0 Swnn 935 1M
m°

Now, in accordance with all the details of this analogy, the discerning person should contemplate

the service of G-d and His Torah. For the Torah is His wisdom and His will, may He be blessed,

Now the analogy is applied, detail by detail, to the Torah and the service of G-d. The Torah is G-d’s wisdom
and will.
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and He and His wisdom are one: “He is wise, but not with a knowable wisdom,” etc. And through
the many contractions (tzimtzumim) and the chain of descent (hishtalshelus) from level to level, it

descended lower and lower, until it was enclothed in physical matters and became physical.

G-d and His wisdom are one, a wisdom beyond any grasp; the Aramaic phrase says He is wise, but not with a
wisdom that can be known. Through many contractions and steps of descent, this wisdom came down until
itwas clothed in physical matters.
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This is like the analogy of the kernel of seed or of fruit, which is taken from the power of growth;
that power is at the level of actual nothingness (ayin), from the utterance “Let [the earth]| sprout”
(Tadshe),

This is like the seed, which is taken from the earth’s power of growth. That power is ayin, “nothing,” a spiri-
tual force that comes from G-d’s utterance at creation, “Let the earth sprout” (Tadshe).
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that is, esh das, “a fiery law” (so writes the Shach in the name of the Rash). And the fruit that grows
from it, through its being enclothed in the earth, is at the level of something from nothing (yesh

me’ayin),

The letters of Tadshe also spell esh das, “a fiery law,” the Torah’s description in the verse, as the Shach on
the Torah writes in the name of Rabbeinu Shimshon; so the earth’s power of growth is bound up with the
Torah. The fruit that grows through the seed’s being enclothed in the earth is something from nothing (yesh
me’ayin).
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but nevertheless it has spiritual life-force within it, for it is good for food and pleasant to the sight,
or it has fragrance.

Unlike the seed, the fruit has evident life: it is good to eat, pleasant to look at, or fragrant.
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Whereas in the seed that is sown, the life-force within it is so contracted that not even any taste or

fragrance is seen or sensed in it.

In the sown seed, by contrast, the life-force is so contracted that it has no taste or smell at all.
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So too, by way of analogy, with the Torah, which has been enclothed in physical things and become
physical: the life-force within it is very contracted. For in the higher Gan Eden, which is the World
of Beriah, the Chochmah, Binah and Daas of the Infinite One (Ein Sof), blessed be He, shine, and
the light of the Torah shines as delight, in intellectual apprehensions of actual G-dliness.

The Torah in its physical garments is like that seed: its life-force is greatly contracted. In the higher Gan

Eden, the World of Beriah, G-d’s Chochmah, Binah and Daas shine, and there the light of the Torah is expe-
rienced as delight, as an actual intellectual grasp of G-dliness.
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Nevertheless, that apprehension is at the level of something from nothing (yesh me’ayin) relative
to the source of all, the supernal Chochmah, [of which it is said,] “He is wise, but not with a know-
able wisdom.” Whereas in its descent below it became physical, until no delight or G-dly intellect is
seen or felt in it, but only laws and rulings concerning physical matters

Even the delight of the higher Gan Eden is only “something from nothing” compared with the Torah’s

source, the supernal Chochmah, which is beyond any grasp. Below, the Torah descended so far into physical
matters that no delight or G-dly understanding shows in it, only laws and rulings about physical things.
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(and see what is written elsewhere on the statement in Parshas Bereshis, folio 27b: “‘I will make
him a helper,’ etc.: this is the Mishnah,” etc.; see there).

The parenthesis refers to a discussion elsewhere of the Zohar on “I will make him a helper,” where the
“helper” is read as the Mishnah. The Kehot note says this discussion is printed in the Tzemach Tzedek’s
Biurei HaZohar.
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And this is [the meaning of] “Those who sow in tears will reap in joyous song”: for at the time of his

learning he has no delight, and nevertheless “in joyous song they will reap,”

This is the meaning of “Those who sow in tears will reap in joyous song”: one learns the laws without feeling
delight, like sowing in tears. Yet the harvest comes in joy.
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for because of the learning the light of the Torah becomes sown in the higher earth. For [it is| the
level of “the word of G-d, this is halachah,” and it is nullified before the power of growth, the level
of Chochmabh, etc.

Through the learning, the Torah’s light is sown in the “higher earth.” Halachah is “the word of G-d,” and
learned this way it is nullified before its source, Chochmah, which plays the part of the power of growth.
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Through this “the reward of a mitzvah is a mitzvah” grows forth in the higher Gan Eden, where
“the righteous sit and delight in the radiance of the Shechinah” and take delight in their apprehen-
sion, the apprehension of G-dliness; for that apprehension is at the level of something from noth-
ing, and a radiance and glow from the light above, in the power of growth.
From this sowing grows the reward, as the Sages say, “the reward of a mitzvah is a mitzvah”: in the higher
Gan Eden the righteous delight in the radiance of the Shechinah, an understanding of G-dliness. That under-

standing is something from nothing, a ray of the light above, like the fruit that the earth’s power of growth
brings forth.

DX 101 PYNAT YD MOnRZnw mmIsn 1o Swnk D RITW whn anTiayy antn vt 1uvm
°% 1199 111 1272 DOWADAT N A11%TY ANNOM 2237 11 NRPYT ON2 O NITAwa N19PT

That is, the radiance of their very Torah and service, which is, for example, like the power of
growth that brings forth [growth] like the seed, etc. And the physical bodies of the laws are at the
level of a raising of mayin nukvin to His wisdom and will, may He be blessed, which are enclothed
in “the word of G-d, this is halachah.”

That radiance is the glow of their own Torah and service, grown like a plant from its seed. The physical laws

themselves act as mayin nukvin, raising up to G-d’s wisdom and will, which are clothed in them.
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Now, just as in physical sowing [the seed]| does not grow until the seed rots and decays and changes

from its nature and is truly absorbed into the earth, and they become truly one;

In physical sowing nothing grows until the seed rots, loses its own form and is absorbed into the soil, be-
coming one with it.
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so must a person’s soul be nullified from its own being through self-sacrifice (mesirus nefesh) in
Torah and mitzvos, and be absorbed and united in the higher earth, which is His Malchus and “the
Shechinah of His might,” through this self-sacrifice, as a raising of mayin nukvin, as it is written,

“Into Your hand I entrust my spirit,” etc.

So the soul must be nullified from its own being through self-sacrifice in Torah and mitzvos, and be ab-
sorbed into the “higher earth,” G-d’s Malchus and Shechinah. This giving over of the self is the soul’s mayin
nukvin, as in “Into Your hand I entrust my spirit.”
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Through this, the Torah that he learned in this world is also absorbed and united in the higher
earth, like the union of the power of growth in the seed with the power of growth in the physical

earth.

Then the Torah he has learned in this world is also absorbed and united in the higher earth, just as the power
of growth in the seed unites with the power of growth in the soil.
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From this the discerning person should reflect [how] his learning is to be in this manner: that it be
at the level of mayin nukvin, and that he not make the secondary into the essential; that is, that he

not direct all his aim to the Torah only as it is in its physical garments.

So one should learn in a way that acts as mayin nukvin, without making the secondary thing the main thing:

the Torah’s physical garments must not be all that one aims at.
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For “one who says, ‘I have only Torah,’ does not have even Torah.” Rather, he should set his heart
on the inner G-dliness enclothed in it, from its source and root above, the level of supernal
Chochmabh, and [he should] discuss and deliberate in the word of the Omnipresent;

The Alter Rebbe applies the Sages’ saying that “one who says, ‘I have only Torah,’ does not have even Torah”:

Torah taken only in its garments is not truly Torah. One should set his heart on the G-dliness clothed in it,

rooted in the supernal Chochmah, and engage with its laws as the word of the Omnipresent.

likuteitorah.com/likkutei-torah/behar/1/ 20

16



LIKKUTEI TORAH - PARSHAS BEHAR - MAAMAR 1 ] 1011 °IR AWR 7YIRA 5X 18120 *9...

1% 1NN 2235 BHaY 171 123 1TIR0D X7 IR 12 0o°WP) 13987 I0ROM ' 92T KO 3 199 0
WNN 027IARY 1M

for this halachah is the word of G-d, and His wisdom and will are enclothed in it. Then his learning
is at the level of mayin nukvin and nullified before His wisdom, may He be blessed, and they be-

come truly one.

Every halachah is G-d’s word, with His wisdom and will clothed in it. Learned with this in mind, the learning
is mayin nukvin, nullified before G-d’s wisdom, and the two become truly one.

SECTION 5 - 117

Prayer before learning
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3. And in order that [the Torah] also be united with his G-dly soul: prayer is called “soul,” as it is

written, “And I poured out my soul,” etc.

Section 3: the Torah must also be united with the person’s G-dly soul. Prayer is called “soul,” as Chanah

said, “I have poured out my soul,” for in prayer the soul pours itself out to G-d.
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He must arouse the love in prayer from the depth of the heart, with a true expiring of the soul, with

self-sacrifice (mesirus nefesh), with nullification of existence to Him, may He be blessed:

In prayer one must arouse love from the depth of the heart, a yearning so strong that the soul would expire,
with complete self-sacrifice and nullification before G-d.
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the level of “My sister” mentioned above; so that this self-sacrifice and self-nullification mentioned
above become fixed in his mind and heart at the time of prayer, which is the level of supernal
Chochmah

This is the level of “My sister” described above. The self-sacrifice and nullification of prayer should become

fixed in his mind and heart, for prayer is the level of the supernal Chochmabh.

likuteitorah.com/likkutei-torah/behar/1/ 21

17



LIKKUTEI TORAH - PARSHAS BEHAR - MAAMAR 1 ] 1011 °IR AWR 7YIRA 5X 18120 *9...

wn5 7RAR "2m RPWVIT RIAT 11D EROM VAR N2 OMIAR WUN 72NR SNINR 0907 IR wUndY)
#(27y°P 77 7NR 'R P2

(as it is written, “Say to wisdom, ‘You are my sister’”; and this is [the meaning of|] what is written,
“She is my sister, the daughter of my father,” etc.: “at the time when she receives from the house of
Abba,” as is written in the holy Zohar, Parshas Emor, folio 100b).

Chochmabh is linked with “sister” in the verse “Say to wisdom, ‘You are my sister.”” The Zohar reads “She is

my sister, the daughter of my father” as the time when the Congregation of Israel receives from “the house
of Abba,” the supernal Father, Chochmah.
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Therefore, when he learns afterwards in the manner mentioned above, so that his learning is nulli-
fied before the supernal Chochmah enclothed in his Torah, then the light of his Torah and the light
of his G-dly soul are united together.

Since prayer has joined the soul to the supernal Chochmah, the learning that follows, nullified before that
same Chochmah clothed in the Torah, unites the light of his Torah with the light of his G-dly soul.
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For this reason the time fixed for learning should be immediately after prayer. And this is [the
meaning of] “Fortunate is he who comes here with his learning in his hand”: that is, that his G-dly
soul comes here through the self-sacrifice and self-nullification mentioned above, and his learn-
ing, too, is in his hand, in the manner mentioned above.

That is why the fixed time for learning should come right after prayer. And “Fortunate is he who comes here

with his learning in his hand” now means: his G-dly soul “comes here” through the self-sacrifice of prayer,
and his learning is “in his hand,” united with it.
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SECTION 6 - 118-23

Grinding, kneading and baking
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The labor of grinding in the service of G-d is the level of “a broken and crushed heart.” The mean-
ing of “crushed” (nidkeh) is from the expression “he pounded it in a mortar” (dachu bamedochah).
So too the matter of grinding: one grinds and crumbles the wheat until it is fine as flour; and as it is

written, “And you shall grind some of it very fine.”

The second labor, grinding, is the “broken and crushed heart.” The word for “crushed,” nidkeh, is the word
used for pounding the manna in a mortar, and grinding likewise crumbles wheat into fine flour, as in “you
shall grind some of it very fine.”
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And regarding the learning of Torah, too, it is written, “My soul is crushed (garsah),” and the

Gemara’s expression garsinan (“we learn”) is also from the expression “a mill for grits (gerosos).”

Torah study, too, is spoken of as grinding: the verse says “My soul is crushed (garsah),” and the Gemara’s
word for learning, garsinan, comes from the same root as the “mill for grits.”
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Afterwards [comes] the level of kneading: one puts water into the flour to join them, to make one
body and one dough.

The third labor, kneading, adds water to flour so that the two become one dough.
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So one must arouse the love, to cleave to Him, may He be blessed, and to be drawn after Him like
water, so that there be no separation, G-d forbid. And the level of baking is like what is written,

“And when you bring a meal offering baked in an oven.”

In the service of G-d, this is love that cleaves to Him and is drawn after Him like water, leaving no separa-
tion. The fourth labor, baking, is alluded to in the verse of the meal offering “baked in an oven.”

likuteitorah.com/likkutei-torah/behar/1/ 23

18

19



LIKKUTEI TORAH - PARSHAS BEHAR - MAAMAR 1 ] 1011 °IR AWR 7YIRA 5X 18120 *9...

SN IR 2T NXYa 29pNaY %17 wRIwD 10T %4,n710m% ok w771 X932 29pn 2000 20
STAR T1IN2 0OMAAY 260w WY 19K WPNI AN 1RM a3

Takriv, “you bring,” is written without a yud, and the written form has authority (yesh em lama-
sores); that is, when the soul wants to bring itself near to G-d, then it will be at the level of “baked in
an oven,” as it is written, “And ten women shall bake your bread in one oven.”

In the verse, takriv, “you bring,” is spelled without a yud, and the written form counts, as the Gemara says; so

it also speaks of the soul bringing itself near to G-d. That is the level of “baked in an oven,” as in “ten women

shall bake your bread in one oven.”
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That is, he should arouse in his heart the fiery flashes (rishpei esh) of love because of the level of
“one,” that is, from the greatness of the King of the kings of kings, the Holy One, blessed be He,
who fills and encompasses all worlds (memalei vesovev kol almin), and before whom all is truly
considered as nothing; so that therefore
“One oven” points to the word “one”: one should kindle in his heart fiery flashes of love from contemplating
that G-d is One, the King of kings who fills and encompasses all worlds, before whom everything is as
nothing.
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his soul will blaze and flame up “to gaze upon the glory of the King,” and the power of the soul will
be nullified from its being and essence, in a love that is fierce and exceeds the love of G-d that is to

cleave to Him alone, to quench his thirsting soul, which is the level of water mentioned above.

Then the soul blazes with longing “to gaze upon the glory of the King,” and its own being is nullified in a
love fiercer than the “water” love, which seeks only to cleave to G-d and quench the soul’s thirst.
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For just as physical water and fire are two opposites in their nature: water is by nature joining and
combining, and fire is by nature crumbling and separating the elements, as is known, that in fire
all the elements separate: the element of water goes out in smoke, and the element of earth be-

comes scattered ash, etc.;

Water and fire are opposites: water binds things together, while fire breaks them apart into their elements,
the water in them rising as smoke and the earth left as scattered ash.
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so the love that is the level of fiery flashes is a level opposite to the love that is the level of water,
which is to cleave to Him, that is, that the essence and being of the soul should remain cleaving to
Him, may He be blessed.

So too the two loves: the “water” love seeks to cleave to G-d while the soul remains itself, its essence intact
and attached to Him.
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Whereas the level of fiery flashes is the love that separates the powers of the soul from their being
and essence, and the soul pours itself out into the bosom of its Father, the very Infinite Light (Or
Ein Sof), blessed be He.

The “fire” love takes the soul’s powers apart from their very being, and the soul pours itself out entirely into
the bosom of its Father, the Infinite Light.
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Furthermore, this is the level of baking, as it is written, “And Yosef hurried, for his compassion was
stirred toward his brother,” etc. The meaning of “his compassion was stirred” (nichmeru
rachamav) is from the expression “warming meat” (mechamar bisra), which is an expression of
warmth;

Another aspect of baking appears in the story of Yosef, who hurried out because his compassion for his

brother Binyamin was “stirred.” Nichmeru is related to the Gemara’s word for warming meat, so compassion
is a kind of inner heat, like an oven’s.
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for compassion comes from warmth, since his heart grows warm within him (as is explained else-
where on the Zohar, Bamidbar, folio 118a).

Compassion comes from warmth, from the heart growing hot within. The parenthesis refers to the Alter
Rebbe’s explanation elsewhere of a passage of the Zohar on Bamidbar (118a).
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For Israel are called by the name of Yosef, as it is written, “who leads Yosef like a flock”; and one
must arouse compassion on the level of Binyamin, who is called Ben-Oni (“son of my sorrow”);
that is, to be

All Israel are called “Yosef,” as in “who leads Yosef like a flock,” and each must feel compassion for the
“Binyamin” within him, whom his mother named Ben-Oni, “son of my sorrow”: the G-dly spark that has

come down so low. This compassion comes from being one of the “masters of reckoning.”
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among “the masters of reckoning,” to take account with his soul of how it has descended lower and
lower, each one according to what a person knows in his own soul, and to have compassion on the
spark of G-dliness within him.

The Zohar speaks of “masters of reckoning” who take stock of their deeds. Here the reckoning is of how far

one’s own soul has descended, each according to what he knows of himself, and it stirs compassion for the
spark of G-dliness within him.
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“And he entered the chamber and wept there,” as it is written, “In secret places my soul shall
weep,” that is, in the chambers of his heart. Nevertheless, “he restrained himself and said, ‘Set out
bread’”: this is the Torah;
Yosefwent into his chamber to weep: an inner weeping, “in secret places,” within the chambers of the heart.
Yet he then restrained himself and said, “Set out bread,” and bread here is the Torah.
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for there must be both: “joy is lodged in my heart on this side,” etc. And this is [the meaning of]
“And he entered the chamber and wept there”: “there,” precisely.

Both must be present at once, as the Zohar says, “weeping is lodged in my heart on one side, and joy on the
other.” That is why the verse stresses that he wept “there”: the weeping belongs in the inner chamber, and
then one sets out the “bread” of Torah.
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Through this the Torah becomes the level of truly baked bread, which is absorbed into the limbs of
the King, the level of nullification in the very Infinite Light (Or Ein Sof), blessed be He, etc.,
through its being absorbed into the limbs of his G-dly soul, etc.

Through this compassion the Torah becomes truly “baked bread”: it is absorbed into the limbs of his G-dly
soul, and so into “the limbs of the King,” nullified in the Infinite Light.

X923 9"RWH .0°TARD 171 1WDI2 TN 1TIRRAY D 03702 1TInhn IROD Raw on CMwR 1N
DI 11111 0°°1 ND 919° KDY W1 21aR32 ¥92°5 D10° 1 KD 571 9ER na

And this is [the meaning of] “Fortunate is he who comes here with his learning in his hand”: that is,
that his learning has become united with his soul and they have become one. Whereas without the
level of baking mentioned above, it could not be absorbed into the limbs of his soul and could not

be life and food for the soul;

This is “his learning in his hand”: his learning has united with his soul. Without “baking,” the Torah cannot
be absorbed into the soul and cannot be its life and food.
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for it is specifically by baked bread that “man lives,” since it is absorbed into his limbs; whereas if it
is not baked, the stomach does not digest it, and the bread lies by itself in the stomach and is not

absorbed into the limbs.

Physically, only baked bread is digested and becomes part of the body; unbaked dough lies in the stomach
undigested.
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Exactly so, by way of analogy: without the level of baking mentioned above, the Torah that he
learns is a thing by itself and his soul is a thing by itself, and they are not united together, and it is
not called “with his learning in his hand”

So too, unbaked Torah stays separate: the Torah is one thing and the soul another, and he cannot be called

one who has “his learning in his hand.”
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(and see what is written in Parshas Mishpatim on the verse “And under His feet was like the work of
the sapphire brick,” and below in Parshas Bechukosai on the verse “And ten women shall bake,”
etc.).

The Alter Rebbe refers to two other discourses: one in Parshas Mishpatim, on “under His feet was like the
work of the sapphire brick,” and one later, in Parshas Bechukosai, on “ten women shall bake your bread.”

SECTION 7 - 124-26

The verse explained
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4. But before he learns, there must also be the level of “comes here,” that is, to arouse the love in
prayer with self-sacrifice (mesirus nefesh) and nullification of existence to Him, may He be
blessed,

Section 4 returns to the order of things: before learning, one needs “comes here,” the love aroused in prayer
with self-sacrifice and nullification before G-d.
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so that he can learn afterwards in the manner mentioned above; and for this reason the time fixed

for learning should be immediately after prayer, etc.

Only then can the learning be of the kind described above, which is why the fixed time for learning comes
right after prayer.
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Therefore, through the level of “comes here with his learning in his hand,” he is at the level of “for-
tunate” (ashrei). (And see what is written in the explanation on the verse “Show me your appear-
ance”; and from what is written there, the expression “Fortunate is he who comes” will be under-
stood. For ashrei is from the expression “In my good fortune (be’oshri),

Prayer followed by learning brings one to the level of ashrei, “fortunate.” The parenthesis refers to the dis-

course on “Show me your appearance,” which explains ashrei from Leah’s words at the birth of Asher, “In
my good fortune, for they have called me fortunate.”
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for they have called me fortunate,” and it is the level of the revelation of delight, Keser, etc.; and
this is specifically through the learning that follows prayer, etc. And this is what is said in the Zohar,
Parshas Behar, folio 108a: “As it is written, ‘When you come,’ etc., ‘the land shall rest’: rest, cer-

tainly.” Here, however, “shall rest” is explained in another way.)

There ashrei is the revelation of delight, Keser, which comes specifically through the learning that follows
prayer. The Zohar on Behar reads “the land shall rest” as the rest, “certainly,” that the Congregation of Israel
has with her Husband once the judgments are stilled; the Alter Rebbe notes that he explains “shall rest” here
in another way.
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And this is [the meaning of|] “When you come into the land”: that is, immediately “when you come”
(which is the level of “comes here”) and arouse the love at the level of prayer, the level of “soul,” as

it is written, “And I poured out my soul,” which is the level of the higher earth.

Now the opening verse is read: “When you come into the land” means right away, “comes here,” arousing
love in prayer, which is called “soul” and is the “higher earth.”
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“That I am giving you”: for the true love is the one that comes from above, only it requires the per-

son’s arousal, and “through an arousal from below [comes] an arousal from above.”

“That I am giving you”: true love comes as a gift from above. But it requires a person’s own arousal first, for

an arousal from below draws down an arousal from above.
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And then “the land shall rest,” that is, as is written in the Sifra DeTzniusa, “and the earth was nulli-
fied”: that is, that there be the level of nullification of the existence of the powers of the soul, at the

level of “My sister” mentioned above.

Then “the land shall rest”: in the words of the Sifra DeTzniusa, “the earth was nullified,” the powers of the
soul nullified in their very existence. This is the level of “My sister.”
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“A Shabbos to Havayah”: nullification after nullification; that is, first “the land shall rest,” at the
level of “turn away from evil,” and afterwards “a Shabbos to Havayah,” at the level of “and do
good,” which must also be at the level of the nullification mentioned above. And afterwards, “Six
years you shall sow your field”: these are the six orders of the Mishnah.

“A Shabbos to Havayah” adds a second nullification: the first, “the land shall rest,” is “turn away from evil,”
and the second, “a Shabbos to Havayah,” is “do good,” which must also be done in self-nullification. Only
then come “six years you shall sow your field,” the six orders of the Mishnah.
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“You shall sow” in the higher earth, which is called a “field”: “the field of holy apples,” the level of
“the word of G-d”; so that it be like the analogy of sowing mentioned above.

The sowing is in the “higher earth,” called a “field”: the Zohar’s “field of holy apples,” the level of “the word
of G-d.” Learning the Mishnah is sowing there, as in the analogy above.
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“And six years you shall prune” is the level of Talmud, which is the reasons of the Mishnah and its
reasoning. (Now it is well understood why it is written “[the land] shall rest,” etc., before “Six years

you shall sow,” etc.

“Six years you shall prune” is the Talmud, the reasons and logic behind the Mishnah. The parenthesis notes

that this now explains why the land’s rest is mentioned before the six years.
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That is, before the level of “six years you shall sow” and “prune,” which is engaging in Torah, there
must be the level of self-sacrifice (mesirus nefesh) in prayer, which is the level of “the land shall
rest,” “the earth was nullified,” in order to be at the level of “comes here with his learning in his

hand,” as mentioned above.)

Before engaging in Torah, the “sowing and pruning,” there must be self-sacrifice in prayer, “the land shall
rest,” so that one “comes here” with “his learning in his hand.” This answers the question with which the
maamar opened.
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Now, in the work of the vineyard one must prune, that is, cut away the thorns that destroy the vine-

yard; and this, too, is part of the work of sowing and planting,

Pruning a vineyard means cutting away the thorns that destroy it. It is also part of sowing and planting, since
it makes the vine grow.
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for one who prunes is liable on account of planting, because he does it to make fruit grow. So it is,
by way of analogy, with the study of Talmud, which is the clarification of the halachah: it clarifies

what the initial supposition (salka da’atach) in the Gemara was,

The Gemara rules that pruning counts as planting on Shabbos, because it is done to make fruit grow. Talmud
study is like pruning: it works through the Gemara’s initial suppositions in order to clarify the halachah.
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and all the difficulties that arise according to the initial supposition in the Gemara, or even the
questioner’s initial supposition and his difficulty: [all of it is] in order to clarify a clear halachah.

Every difficulty raised on an initial supposition, even the questioner’s own assumption and his question,
serves only to make the halachah clear.
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Therefore the words of the Talmud are compared to wine that gladdens, because of the clarification
of the halachah. Whereas the Mishnah is called by the name “bread,” and it is written, “bread that

sustains the heart of man.”

That is why the Talmud is compared to wine that gladdens, for the joy of a clarified halachah, while the
Mishnah is called bread, as in “bread that sustains the heart of man.”

#7995 ORY 197 NOR RPN DOWIRY Q079K MRwAT 170 223 29001 7P wnaR 225 nnws 107 2°nD 1am 26
71PN 1721 AWK 90 1)

Now, it is written, “And wine that gladdens the heart of man,” and it is written regarding wine,
“which gladdens G-d and men.” But there is wine and there is wine, etc. For when he understands
the Talmud

Two verses speak of wine: one says it “gladdens the heart of man,” the other that it “gladdens G-d and men.”
As the Zohar says, “there is wine and there is wine”: here, two ways of studying the Talmud, which was com-
pared to wine.
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as it is clothed in physical garments, and he cannot strip it of its garments, so that the Torah of his
G-d be within him as actual G-dly understanding, it is called “wine that gladdens the heart of man.”

When one understands the Talmud only as it is clothed in physical matters, unable to strip off its garments
so that the Torah within him is real understanding of G-dliness, it is “wine that gladdens the heart of man”: a
human joy.
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But when he delights in G-d through his understanding of the spirituality of the Torah, the appre-
hension of G-dliness, it is called “wine that gladdens G-d,” with the joy of Elokim and the gladness
of Havayah.

But when his understanding of the Torah’s spiritual content brings him to delight in G-d, in a grasp of
G-dliness, it is “wine that gladdens G-d”: a joy that is G-d’s own.
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Now, it is written, “For the vineyard of Havayah Tzevaos is the house of Israel” (and see the Zohar,
Part I, folio 96), and each and every one must do the work of the vineyard in his own soul, to cut

away the thorns,

Israel are called G-d’s vineyard, so each person must tend the vineyard of his own soul and cut away its
thorns, the work of “pruning.” The text also refers to the Zohar’s discussion of the song of the vineyard.
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that is, the emotive attributes (middos) of the soul in a person that come from his vital soul, namely
envy, hatred, desire and the like, in order to refine out the good. And then, after the refinement,
“there shall be a Shabbos of complete rest for the land, a Shabbos to Havayah”:

The thorns are the traits that come from the vital soul, such as envy, hatred and desire, which must be cut

away so that the good is refined. Then comes the seventh year: “a Shabbos of complete rest for the land, a
Shabbos to Havayah.”

ey oS 930 0N 9NN 7oy 17°%° AR"\2 nmbw 1o YR 71 NNAY °1°0 A Onw
these are three kinds of Shabbos, corresponding to the three kinds of worlds, Beriah, Yetzirah and
Asiyah, from which the good has been refined for G-d. And this suffices for one who understands.

The expressions of rest in this verse are three kinds of Shabbos, corresponding to the three worlds of Beriah,
Yetzirah and Asiyah, from which the good has been refined for G-d. The Alter Rebbe closes with “this suffices
for one who understands.”
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IN ONE'S AVODAH

Pray first with a love that gives the self over to G-d, and fix a time for Torah study immediately after prayer.
Learn with the heart set on the G-dliness clothed in each halachah, not on its physical garments alone.
Break coarseness of spirit with a broken heart, arouse compassion for the spark of G-dliness in one’s own
soul, and prune envy, hatred and desire from the soul.

QUESTIONS FOR DISCUSSION

1. Why is a love aroused only in prayer still called the “lip of truth,” and what makes it different from the
“point of truth”?

2. How does the analogy of the seed explain why learning the laws without feeling delight can still yield de-
light above?

3. What is the difference between the “water” love of kneading and the “fire” love of baking?
4. Why, according to this maamar, should the fixed time for learning come immediately after prayer?

5. How does reading “the land shall rest” as self-nullification in prayer answer the question with which the
maamar opens?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

IN12n %2
The note dates this maamar to 5560 and refers to the list
of the Alter Rebbe’s maamarim at the end of that volume
(note 163).
KEHOT'S NOTE
Y DORPI 0°RR 07102 DPNRNRT NNOWY ARY 07PN NI A9nKR1
0971 ,OYRNANT 9”INIR P’ NN ARN™A 5Y 7IX°2 .163 YR 1970
L19P°°Y RAPY N7MIR2 — MAYT AP0 Y NP — TR °9aKR 02
DYV 1NN Y A-RIPY NTTIRD [PYRART 9MINIR PO NNaR 5y] 7R3
LJ99RY 387 7Y R-37970 17102 1pNYI M nRKRnn

Kehot’s note points to Leviticus 23:10 for these words.
Leviticus 23:10”:2"3 Xp™
10373 WK PIRTOK WINTD DIPK NIKY PRV 330K 13T
720°9K DYPER IPUNT WY NN DNXIT ATIRNK DANERY 077
Speak unto the children of Israel, and say unto them: When
ye are come into the land which I give unto you, and shall
reap the harvest thereof, then ye shall bring the sheaf of the

first-fruits of your harvest unto the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TNAWY .. PN PR INAN 0D

“Speak to the children of Israel and say to them: When you

come into the land that I am giving you, the land shall rest

a Shabbos to Havayah.” This is the verse of the Shemittah
year that the whole maamar explains.

Leviticus 25:272:71”2 Rp™

103 7K WK PINTOK N3N 2 DTN NI PRI 327N 13T

M2 NV YIRT MNP 037

Speak unto the children of Israel, and say unto them: When

ye come into the land which I give you, then shall the land

keep a sabbath unto the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2,79 RPN

A 2w ww

“Six years you shall sow your field, and six years you shall
prune your vineyard, and gather in its produce.” The verse
names the land’s rest before these six years, which raises
the maamar’s question.
Leviticus 25:3°2:7172 XR1p7
:MIRIINTNN NDOXY T2 TN DI WY TTY YN 000 Uy
Six years thou shalt sow thy field, and six years thou shalt

prune thy vineyard, and gather in the produce thereof.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D°IW W 19NN oTIp nawn

The note refers there on this point: that the verse places

likuteitorah.com/likkutei-torah/behar/1/

the land’s rest before the six years begin.
KEHOT'S NOTE
77 .0IXIN Y 2-RAP™ OYRNART I7INTIR VRN .72P Y 2°0pN NP0 AKX
J7IWwN 72 2”WT IRI2N 2 77T AYNN Y 2-RAP% N7MIR LK L10P PN
386’y 1731 .7772 71 MD° 07N DW2 247 °Y 2701 .442°Y ©UR WPY
(MAn) PRwn 2”02 2°w Nwa AR L(RPTYN XwnD 2°w Nnvwn)
.66 1Y 756 °Y 2-772 R”W1N W”N0 2Py 2”W NN°Ww2A 20 7AyN

PARAGRAPH 2

6

STINN ¥ *rinD

“I am asleep, but my heart is awake; the voice of my
Beloved knocks: ‘Open to Me, My sister, My beloved, My
dove, My perfect one.”” The Alter Rebbe reads G-d’s call as
a request to uncover the love that makes Israel His “sister”
and “beloved.”

Song of Songs 5:2°2:"11 0>°Wwi W

NN "N Ny PN Y?Tnng ppit T %ip Y 2271 MY MR
172 70707 "R PURomI UK

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,0 wrnw

SNy SNINK N33 N

At 34a-b, in the discourse on “I am asleep,” “My sister” is
the natural love hidden in the heart, from the soul’s
source, “a part of G-d above,” and “Open to Me” means
drawing it out of the confinement of the body and the ani-
mal soul; “My beloved” is read there as “My sustenance.”
At 29c, in the discourse “You have captured My heart, My
sister, bride,” G-d tells the Congregation of Israel that they
cause Him to be at the level of a “heart” that draws life and
the Infinite Light into the worlds.
KEHOT'S NOTE
.15’}#1 VAP °Y 7RR NIRRTV TH 0y W vI WY .ﬂ”w‘? hhal
qwnt LTI Lu”o7n ,1OaNn a9nan IR 177 Sypn Yy 2-770
Yy .07-117 °Y X7 77a0-0°97y7 1902 PNY) LAN-tn PR 271 37yn
407y "N WP — .(N-1PN 7Y A-NRY

PARAGRAPH 3

8

9
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

22,19 Top TYIm

In the laws of a mourner’s tearing of his garment, the
Gemara speaks of a tear made along a joining (ichui) of
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the cloth, and mentions the “Alexandrian joining.” The
Alter Rebbe takes ichui as the root of achosi: a joining of
two into one.
Moed Katan 26b:2°2:2 175 10p 73917
TAn LRPa Tinn PYpn Tinn PPwn qinn yipn 3 un
MMRIY RTON 27 IR K2 — MIMRT 79AR XY X? — ninkion
27730978
William Davidson, Vocalized Aramaic (CC-BY-NC) -

PARAGRAPH 4

10

wan Dynn 1-198 phn

“What is the portion of G-d from above, and the inheri-
tance of the Almighty from on high?” Chassidus reads the
phrase as describing the soul itself, “a part of G-d above”;
the Alter Rebbe adds “truly.”
Job 31:2°2:x”% 21K
107 VT7Y NN Py AiRR PN
For what would be the portion of G-d from above, And the
heritage of the Almighty from on high?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
-ITR STRNMA 70T IRTY L2797 R°IN2D ,Vwnn” 7°0InT) 2,87 2R
(o Y% mPwIn

PARAGRAPH 5
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918 By 7PNt AN

“When I remember You upon my bed, I meditate on You
in the night watches.” Brought as an example of a love
present at every hour, even at night.

Psalms 63:7°1:3°0 0°2°1n
12T NIRYR2 *PIRPY TRIDR
When I remember Thee upon my couch, And meditate on

Thee in the night-watches.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,30 0°%1n

qno%21 qn°22 (nawa

“...and you shall speak of them when you sit in your house
and when you walk on the way, and when you lie down and
when you rise.” The Alter Rebbe brings it for a constancy
that covers every part of the day.

Deuteronomy 6:7°1:") 0°727

30U TIT2 ANIPN AP NI DI MI 37 DARYY
TP

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,107Ma7
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The note refers to Or HaTorah for the analogy of the love
of a brother and sister.
KEHOT'S NOTE
.3 ,7 RPITIRD 1AIR0D L0np Y R-PRI QW LIYPN Y 2-XIPM NPTIR RN
1”570 721037 AR 177

NRR naw

“The lip of truth shall be established forever, but a lying
tongue is only for a moment.” The Alter Rebbe reads “lip”
as “edge”: a love that is truth at its edge, not yet at its core.
Proverbs 12:19v7:27 ">wn
IRY 1P NYPIINTTY 7YY 1190 naR-no
The lip of truth shall be established for ever; But a lying
tongue is but for a moment.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.0 ,2°%5wn

1% naw

“And the opening of the robe was in its midst, like the
opening of a coat of mail, with a border (safah) for its
opening all around, so that it would not tear.” From this
use of safah for the hem of the High Priest’s robe, the Alter
Rebbe shows that safah means the edge of a thing.

Exodus 39:23373:0”% ninw

:y7p X2 2°20 1°D7 oty X770 22 193N Pynan
and the hole of the robe in the midst thereof, as the hole of a
coat of mail, with a binding round about the hole of it, that it
should not be rent.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

30,09 mnw

PRINY YR WYY 17Dp T Rwn B

This reference to the Zohar and its commentators, the
Mikdash Melech and the Ramaz, is copied in Or HaTorah
on Nach.
KEHOT'S NOTE
LIXPNCY R-971 N”AINR2 PRyl

7Y 1190 ROR 2°n5 K? 7Y% NaD 79D 11on nuN naw

The Zohar at the beginning of Parshas Tisa observes that
the verse does not say “is established forever” but “shall
be established forever”: the lip of truth is not established
now, and will be in the future. The Alter Rebbe uses this to
show that the “lip of truth” is not yet fixed and lasting.

Zohar, Ki Tisa 3:7-4:1477°:"7-"1:"3 XN °3 77117 700

Then said R. Eleazar unto him: “I see that you are well
versed in Holy Scripture. A curse light on you! Were it writ-
ten, ‘has been established’, you would be right, but what it
says is ‘wiU be established’, which means ‘Truth will in the
future be established, even if it is not established now’. At
present ‘the lip of lies’ stands erect, and the ‘lip of truth’ lies
prostrate. But in the future truth will rise erect and blossom
forth from the midst of the earth.”
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The Zohar; London, Soncino Press, 1933 (Public Domain)
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“Havayah is near to all who call upon Him, to all who call

upon Him in truth.” The Alter Rebbe stresses “in truth”:

the call that brings G-d near comes from the point of

truth, not its lip.

Psalms 145:1877>:77”p 0°2°1n

NIRRT R 2D PRI 1 21

The L-RD is nigh unto all them that call upon Him, To all
that call upon Him in truth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Zohar, Ki Tisa 4:14 for these words.

Zohar, Ki Tisa 4:1477°:"7 Xwn °3 ,917171 7190

PARAGRAPH 6

20

21

22

NPk naw

The text refers to the end of this chapter, where Tanya says
the beinoni’s love in prayer is truth according to his level
and applies to it “the lip of truth shall be established forev-
er,” since his G-dly soul can arouse it anew every day. It
then calls truth the attribute of Yaakov.
Tanya, Likkutei Amarim 13:11-120°75R "0p°% ;WK P20 87N
3
N725y1 NERINY A0Xn 923 “nnk NTI2Y” 0wa NRIP1 it 120X ...
JRY TR YRR TV L TYY 199R NRR Naw” :2°n3 ,1PRAT 0K

NP2 "HRn 177 DRIPI - DONR0 NI 0237 ,1270RT0YTRY
XTIP °1711,0°393°20 NIYTR2 ININTR YD WK WUR ,DIPY invnRY
nYwa AMN230R2 .07 A Ta0R NN Iy AN nenoRn

... 397 77 5y ,0i°2 0¥ >0 Pann
Kehot Publication Society (CC-BY-NC)
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On “Her husband is known in the gates,” the Zohar says
the Holy One, blessed be He, is known and cleaved to by
each one according to what he measures in his heart. The
Alter Rebbe uses the phrase for a love that each person
arouses according to his own capacity.

Zohar I, 103b2 ,2p 8”mt
KEHOT'S NOTE
.2,3p XM

12%73 M9

“Restore to me the joy of Your salvation, and let a gener-
ous spirit uphold me.” The phrase describes the love that
stirs of itself when one who has prayed later remembers
G-d.

Psalms 51:1477:X”1 0°%°1n
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Restore unto me the joy of Thy salvation; and let a willing
spirit uphold me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9°notaN

“When I remember You upon my bed, I meditate on You
in the night watches.” Since the love returns whenever he
remembers G-d, this verse is fulfilled in him too.
Psalms 63:7°1:3°0 0°7°1n
12K NIRYRD “HIX0Y PP ATOR
When I remember Thee upon my couch, And meditate on
Thee in the night-watches.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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24

25

26

27
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There the level of truth is explained as “I have not
changed”: goodness and light drawn down with no change
or emotional stirring of the attributes, the source of a
goodness that never ceases.

KEHOT'S NOTE

2,33 syon nph
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“These are the journeys of the children of Israel, who went
out of the land of Egypt...” The opening words of the
Likkutei Torah discourse to which the text refers.
Numbers 33:1X:372 71212
TYRTTI2 DORIYY D7IID PIRD XYY WK OXIPITI Cyom AP
:'[‘1[!?51
These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the
hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wn 210"

“And Moshe wrote their goings out according to their jour-
neys...” The next verse, also part of the title of that
discourse.
Numbers 33:2°2:372 72713
oyoR PRI M CDTPY DPyom? OR¥IRNTAR wn 2RO
DIPRYIN?
And Moses wrote their goings forth, stage by stage, by the
commandment of the L-RD; and these are their stages at
their goings forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You will give truth to Yaakov, kindness to Avraham.” The
places the text refers to explain truth as something given
to Yaakov from above.

Micah 7:20°5:1 119°%
:07R *W°R APNIR? AYITIIWR DT1IXT 700 IpyY? nux 1N
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Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah on Nach refers to this passage and adds that,
according to the Zohar (Vayakhel 217a), the eight times
“truth” correspond to four redemptions.

KEHOT'S NOTE

™97 5”?’1 2 T YT AP0 '{ND'? 17981 A%pPN °Yy R-971 N”MINR2

JIPNIVR Y 17078 NPMIR O3 IR .70 MIPIRG T 1A 0w Ry
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The Zohar says that in the blessing of redemption one says
“truth” four times up to “Ezras avoseinu,” and four more
times after it, so that the four redemptions are firmly es-
tablished, sealed with the King’s signet. Or HaTorah, cited
in the notes, refers to this passage here.
Zohar, Vayakhel 34:433-36:443-»"%n:7"% %ap» ,amn 1890
»an:arh
Hence, we have, in the recital of that redemption, to repeat
four times the term “true” before we reach the portion be-
ginning with “Thou hast been the help of our fathers...”, a
prayer which is a firm support for all Israel. Then, in the
course of the recital, “Thou hast been...”, the term “true”
recurs again four times, whereby we fortify, confirm and
corroborate, as it were, the same four redemptions with the
seal and signet of the King.
The Zohar; London, Soncino Press, 1933 (Public Domain)

30 NRR 92w P78 ¥y

The epistle opens with “One who sows charity [has] a re-
ward of truth,” explaining that the reward for sowing
charity is the attribute of truth, and that “You will give
truth to Yaakov” means the Holy One, blessed be He, gives
Yaakov the attribute of truth. The text points there for
truth that is given from above.

Tanya, Iggeres HaKodesh 6:1-2°2-":") w71 N7IR ,R°IN

RO RTET NPT 0 000D L (R CPWna) naR T2k TRTE Yt

RIT-PIRYTIPT RGN ,73pY77 NpR IAR” 122031 .NnR NI

“M2WITRAY ,¥17°E WETRR 102 2IN2Y nD 710 X221 770R
L3Py NpR N7 10T RIT R

Kehot Publication Society (CC-BY-NC)
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“The wicked man does deceptive work, but one who sows
charity [has] a reward of truth.” The verse with which that
epistle of Iggeres HaKodesh opens.

Proverbs 11:181:x "own
MK 790 RIS YN WPY-NEYD 1YY YU

The wicked earneth deceitful wages; But he that soweth
righteousness hath a sure reward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to Sotah 4a for these words.

Sotah 4ax *7 VO
KEHOT'S NOTE

X700

33 NI71 %N IR

The Gemara teaches that of any person with coarseness of
spirit the Holy One, blessed be He, says, “I and he cannot
dwell in the world.” The Alter Rebbe brings it to show that
even a subtle garment of self must be removed.
Sotah 5a:147:X 11 Y10
1R ,M07 N193 12 WY OTR '?; TRV M RDOPHORY LRTOM 27 0K
1WPR” MRV 0PIy TR 179197 RIM VIR PR X7 72 WITRD
5R PPIR KD AR 227 2073 0°°Y M3 NORIN ANIR 1Ty Tnea
W7 "190mN 72 INnT KK DR KP IR XPN ,INR” 3P0
SDPRER ANIR AYT N0 PR MY Y0
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“The sacrifices of G-d are a broken spirit; a broken and
crushed heart, O G-d, You will not despise.” The broken
heart is what breaks through the covering over the love.
Psalms 51:19v™:x”1 0°2°11n
1IN K? DPPX 79T 1201727 1120 M0 DOR0R PN
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Near the end of the discourse beginning Vayikach Korach,
Likkutei Torah brings this saying from Shir HaShirim
Rabbah and explains that through the opening as small as
the point of a needle comes “I will open for you like the
entrance of the Hall,” a revelation of the Infinite Light.

Shir HaShirim Rabbah 5:3°3:’11 7127 027w 7w

KEHOT'S NOTE
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On “Open to Me,” the Midrash has the Holy One, blessed

be He, say to Israel: “My children, open for Me one open-
ing of teshuvah like the point of a needle, and I will open
for you openings through which wagons and carriages can
enter.” As the Kehot note remarks, the wording here
differs.
Shir HaShirim Rabbah 5:2:2°2:2:71 121 0277w 1°w
232,287 XM N2 WITRA MR M RE2 027 % onne ...
0°nNB 077 009 %K1 ,LAR PY 70D NAWN PY TNK NNg 7 nng
72K °271 X237 °27) KIman °27 .93 nioa1 niaip nivay Y
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“It is the sound of my beloved knocking” - by means of
Moses when he said: “Moses said: So said the L-rd: At about
midnight, I will emerge in the midst of Egypt” (Exodus 11:4).
“Open for me” - Rabbi Yasa said: The Holy One blessed be
He said to Israel: My children, open for Me one opening of
repentance like the eye of the needle, and I will open for you
openings that wagons and carriages enter through it. Rabbi
Tanhuma, Rabbi Hunya, and Rabbi Abbahu [said] in the ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
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The same teaching in the Buber edition of Tanchuma:
“Open for Me an opening like the point of a needle, and I
will open for you an opening” wide enough for tents to
enter.

Midrash Tanchuma Buber, Toldot 18:1777210 ,79212 XN
itk
TR 719 YR ARRM MR ,Twn TL,@Ew vURY) poT onT A ...
01 7 nR L (A wrAw) V9 nna L(T XY mnw) 7Y mxns cn
17w [MN3] 92 TN 2IRY VAR B 7TIND TN Y NND 77aph InR
MRNIW 0°7%N2 LAY wPAw) SNINR .12 PPDI31 NIIXIXI MPMIR
,0°3 7% 137N3 ,(Qw) “n°ya .19 0T NoD 073 ,MI%n Cnwa o
7R2 (@Y W) Cnav L (77 W M) T3 09IY7 TI9n° 0 1R
171KY 22°02 0 1naw , (O wUIY) "NRn ,mEna 13103 %9 nMusaw
... DINW) YR wyan 127 WK 93

(Cant. 5:2:) I SLEEP, BUT MY HEART IS AWAKE. 5:6; PR
15:6; Cant. R. 5:2:1-2. The congregation of Israel said to the
Holy One: Sovereign of the Universe, I SLEEP without the
Holy Temple, BUT MY HEART IS AWAKE in the synagogues
and in the academies. I SLEEP without the sacrifices, BUT
MY HEART IS AWAKE in the commandments and almsgiv-
ing. I SLEEP without the good deeds, BUT MY HEART IS
AWAKE for performing them. I SLEEP without the end time,
BUT MY HEART IS AWAKE for the redemption. I ...

Midrash Tanhuma haKadum veHaYashan, S. Buber, 1885 (Public Domain) «
Midrash Tanhuma, S. Buber Recension; trans. by John T. Townsend, 1989.
(cc-BY)
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Pesikta Rabbati brings the teaching with the wording “like
the hole of a needle,” as the Kehot note points out.
Pesikta Rabbati 15:1°X:1”0 °n27 knp 0D
IRRIY DRAW° Dw 125 RIT N2 WITPI RIPIW 13731 1977 KX ...
PRI UMT P (173 2y 0°9nn) oPwh oophR ophm v2ab My
0P 7 AnR 7% nND (7 R M) 19790 MRS T MR 15 1w
nnND 0% MM °IXY BAR YW 17°705 1N 0% Cnnp 17apn R
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The Gemara teaches: one who comes to defile himself, the
way is opened for him; one who comes to purify himself is
helped. The Alter Rebbe uses it for the help from above
that follows a person’s first small opening.

Yoma 38b:161”1:2 1”5 xnP

SN I DUYRY PP RN 0°%P7 DR :2°NT R LWORY? U 0N

37 27 KIn ANIR PYon — a0w? K2 .39 panin — xpw? K2
TIRDIBXY VI 2 MY DIX? FU ORYRY?

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note refers to Or HaTorah’s discussion of the Sifra
DeTzniusa’s words “and the earth was nullified.”
KEHOT'S NOTE
XN Y 3799 18PN Y 2-XIP% NPMIK AR

NPVANN NYINY

The first chapter of the Sifra DeTzniusa says that before
the “balance” existed, the first kings died and “the earth
was nullified.” The Alter Rebbe reads “the earth” as the

soul’s own being, nullified in G-d’s light.

Zohar, Sifra DiTzniuta 1:2-2:13-2°8 XN1Y°1%7 X990 ,7717 990
bt

95 MmN "1n2ab

“You have captured My heart, My sister, bride; you have
captured My heart with one of your eyes.” The opening
words of the Likkutei Torah discourse to which the text
refers for more on “My sister.”

Song of Songs 4:9°0:"7 Wi W

ST7I7181 PIY TN TIYR NARD 0227 190 NNK *I0237
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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Speaking of the offerings as the King’s meal, the Zohar
says, “and so we have learned: Israel sustain their Father
in heaven.” The Alter Rebbe uses it to explain rayasi, “My
beloved,” as Israel “sustaining” G-d.

Zohar III, 7b2 1 »’m
KEHOT'S NOTE
3] .3 ,2°] 72 A 7T wrnwa P”‘?Sﬂ A0em
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44 73930 1T KD 3 17K% 1M MI0YR P10 DI — PPAM RIPPY 37 ROOR M)
«...and He devises means so that no banished one be cast 2739 23177 :RPK
away from Him.” The verse reads “so that not” (levilti); the William Davidson, Vocalized Aramaic (CC-BY-NC)

Alter Rebbe stresses “from Him”: no soul is ever cut off KEHOT’'S NOTE
from G-d Himself. .X,10°108
II Samuel 14:1477:77 2 5Rnw 49 ’73?1’7: 1?3”5 1:17
DoRPN RE>TRDY 19082 K? WK N3N 007330 DI Mng nind “Come, eat of My bread, and drink of the wine I have
M7323R0 0T 'n173‘7 mawnn awm wal mixed.” Wisdom’s invitation, read as the Torah being
For we must needs die, and are as water spilt on the ground, bread for the soul.

which cannot be gathered up again; neither doth G-d re- Proverbs 9:57:0 “5wn

spect any person; but let him devise means, that he that is ,
. . ONO0M T2 INW M2 1N 197
banished be not an outcast from him. TyE T : T ! !

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain) Come, eat of my bread, and drink of the wine which I have

KEHOT'S NOTE mingled.
.(°n53%) 0,7 7w Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
45 N2PRT NDIA2 RAIRNWND 1,0 ke
The Zohar speaks of the soul being refined “in order to be 50 aTRe e

absorbed into the body of the King.” The phrase describes
the soul’s complete inclusion in G-d. “...that man does not live by bread alone, but by all that

comes from the mouth of Havayah does man live.” The
Zohar I, 217b2 ,»»1 X”m

phrase is borrowed for bread as the food by which a per-
KEHOT'S NOTE

son lives.
L2, RTm
Deuteronomy 8:3°1:’11 0727
a6 TP non 197 I TFT K21 NPT WK TR TP T A9
“Three levels are bound one to another: the Holy One, oM 117D ¥Ry 03 TN 1o 720 anbnby 8% 03 9yeTin

blessed be He, the Torah, and Israel.” As the Kehot note

Haiitdul
remarks, the Zohar’s wording differs from the form quoted T

And He afflicted thee, and suffered thee to hunger, and fed

here. thee with manna, which thou knewest not, neither did thy fa-
Zohar 111, 73ax 3y 27mt thers know; that He might make thee know that man doth
KEHOT'S NOTE not live by bread only, but by every thing that proceedeth

[51 183 w7n3 % 0w NwPm X 3 2 out of the mouth of the L-RD doth man live.
47 NPDI AN RAPINT Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

“The Torah emerged from the supernal Chochmah”; an- .30 oA

other view there says from Binah. The Kehot note refers to

this passage as well. 51 0°°m1 11t NNAPAY 77NN
Zohar, Yitro 21:378-22:3890":2"3-1"9:X" 110" , 777171 720 The Gemara reads “all the support of bread” as the mas-
According to R. Judah, “father” represents Wisdom ters of Talmud, citing “Come, eat of My bread”: the Torah
(Hokhmah) and “mother” Understanding (Binah). Said R. is bread. The Kehot note brings it for the Torah being
Judah: ‘Both interpretations mean one and the same thing, called food.
for we have been taught that the Torah emanated from the Chagigah 14a:107:X 77 12°an
Supernal Wisdom.’ R. Jose said that the Torah emanated N am_-]‘?: qnﬂ? q:'?” RRIY ,'H?J'?Ij aby; PR — ”nn? ywn o”

from Understanding, for it says: “to perceive the words of

. PU 137 POUINY ,TTIN *2¥2 19X — "07R 1ywn 9517 7Roon 1702
understanding” and “forsake not the Torah of thy mother”. ’ t o ' T ' T

The Zohar; London, Soncino Press, 1933 (Public Domain) :'l'( - ”WQUT?D W’RT’ .mymrp 55_7:;! m - ”-“33” TI'[.}BJ om2 D'[?r{

DO VARIY 77 71— "D0TP” AYHYRD — "Koar AnRK? nnK
One who fell ill and glimpsed the next world reported .Tl.:!’W"Y? AR L — Y 79n noty By
hearing there: “Fortunate is he who comes here with his
learning in his hand.” The Alter Rebbe reads it as the soul
coming above bound up with its Torah.

48 INDD R2W % IWR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

XLTY AN AR
Pesachim 50a:7-8°11-"1:X 1 0°nos

RYRYY T2 1T X7 XY "B MWK DMWK PP NYRY)

(1871 .INRoMN2 TINY? 9137 OIR TR MR 2300 DMK YT
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“I have come into My garden, My sister, bride... I have
eaten My honeycomb with My honey.” Here G-d Himself
“eats,” which is the second stage, “of My bread.”
Song of Songs 5:1’X:"1 0°°wi1 1°W
WTTDY *1Y7 PPN "RP2DY "IN NI 1P nny v1P nX3
:0°THT 119%) 1NY 0Oy 129K *27070Y °1 0Ny
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
KL, wnw

NP21°onn XN»MIRT

“The Torah emerged from Chochmah, from the place
called ‘holy.’” This is why the Torah stands higher than the
souls even at their source.
Zohar II, 121ax ,Xop 27m
KEHOT'S NOTE
N ,1D W AR LK ,ROP 2”M

"2 9”ANY DOWDI "MaNa yrach

A different reading: there the words are “that it be at the
level of bread above, through which the souls of Israel
come to be absorbed into the body of the King.”
KEHOT’'S NOTE
RIRNWR? w1 W12 v7yw 72ynd on? »naa »nne” X-3"%7n n°noa
.”RI91T RDIAA

PARAGRAPH 10
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The Gemara explains that the Tanna of the Mishnah of the
Shabbos labors “followed the order of bread.” The Alter
Rebbe uses that order for the stages by which the Torah
becomes the soul’s bread.
Shabbat 74b:3-4"7-":2 7y naw
M PRNE D TTT XIN PIY XD 31 M NPT UEM
37 72 ROR 27 1K VR NDT RIT°0 1777 RIN 127D9R VR 19TN2
INU WD Dwan D1wn 2770 — RIARY RND0 RTUT IXR RT :X1IY
ITM 97 REVRT 12 YRUR Kp 12 Kp X3p MR K0T
DIYR 277 — XIDID MAINT TR KT :XNT 27 72 727 0K .00R
ynwn Xp K7 KPR UOPORY TTOT 110 XONT R IXvwn Swan
12
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
2,7y naw
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There sowing and planting are called a raising of mayin
nukvin: what is sown and planted grows through it, and
such fruits are far finer than those that grow from the
earth’s power of growth alone.
KEHOT'S NOTE
TR DRDY 7YY oWy (2,29p) 3770 PUIAR XD

PARAGRAPH 12

57

PHR 70 Y

Near its end, Iggeres HaKodesh 20 explains that what is
sown and planted grows through a raising of mayin
nukvin, and that although the planted seed bears no com-
parison to the fruit and the whole tree, the growth is still
like something from nothing.
KEHOT'S NOTE
.2 700 PR R7

PARAGRAPH 13
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“And G-d said: Let the earth sprout vegetation, seed-bear-
ing plants and fruit trees...” The utterance that gives the
earth its power of growth.
Genesis 1:11X™R nN°wx"2
9 Y M9 PY YU PR Y RYT PIRT KGN 0PN TN
17N PINTTRY 9279901 WK vnh
And G-d said: ‘Let the earth put forth grass, herb yielding
seed, and fruit-tree bearing fruit after its kind, wherein is
the seed thereof, upon the earth.’ And it was so.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.J 0 PUAR RT LR ,K NPWRI2

N7 WX

“...from His right hand, a fiery law for them.” The Torah
as “a fiery law,” whose letters are the letters of Tadshe.

Deuteronomy 33:2°2:3"% 0°727

N3 ANKY TIXD IR PRIA P PR MM K2 0N N KN
:in% N7 WK 107 UTp

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wran Qw2 9Uwn

The note identifies the Rash as Rabbeinu Shimshon and
locates the Shach’s words at the end of Parshas Bereshis,
among his gematriaos; it also refers to the Shach on “a
fiery law” in Vezos HaBerachah.

KEHOT'S NOTE
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61 T7aM AW DONR L L T1PPYN PTAa 0D
The note refers to a note of the Rebbe there on Chochmah,
Binah and Daas shining in the higher Gan Eden.

KEHOT'S NOTE
.28 1¥1140°y UM W”WP‘? el

PARAGRAPH 14
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The discussion the text refers to, on the Zohar’s “I will
make him a helper... this is the Mishnah,” is printed
there.
KEHOT'S NOTE
2°KY 290 %Y 2-970 ¥7%D PR32 08T

63 7awn NT D MY 1P TwYR

On “It is not good for the man to be alone; I will make him
a helper corresponding to him,” the Zohar says, “this is
the Mishnah.” The Alter Rebbe refers to a discussion of
this passage for the Torah as it descends into laws.
Zohar, Bereshit 24:264-25:273-7707:77> n°WX9I2 3717 7890
b Ha ]
On this account G-d said, “It is not good that the man should
be alone; I will make him an help meet for him” (Gen. 2, 18).
This help is the Mishnah (the oral Law), the handmaid of the
Shekinah. If Israel deserve well, it is a help to them in the
captivity from the side of the permitted, the clean, and the
proper; if they do not deserve well, it is a hindrance to them
from the side of the unclean, the unfit, and the forbidden,
the clean, the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

64 1NBP° 1392 AYRT2 DY

“Those who sow in tears will reap in joyous song.” Applied
to learning the laws without delight, which yields delight
above.
Psalms 126:5°77:15p 0°2°1n
A7 1373 YR DY
They that sow in tears Shall reap in joy.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,09p 0°%nn

65 995 91 0 12T

Of the verse’s words “the word of G-d,” the Gemara says,
“this is halachah.” So the laws of the Torah are G-d’s own
word.

Shabbat 138b:11-1227-x":1 n*op naw

SRIYLIRIAD I — 19277 ,PR 1 — 27,1990 it — 2T
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
22,7 MAR

67 11870 71872 0w

The Mishnah teaches: “The reward of a mitzvah is a mitz-
vah.” The Alter Rebbe reads the reward as the mitzvah it-

self growing forth above, like a plant from its seed.
Pirkei Avot 4:2°2:°7 n1ax mwn
29T T A7 RN AR msnY v N iR NIy 12

27 .MER MR DB .113Y N TN ,MER NI MERY

1139 ,m33
Ben Azzai said: Be quick in performing a minor command-
ment as in the case of a major one, and flee from transgres-
sion; For one commandment leads to another command-
ment, and transgression leads to another transgression; For
the reward for performing a commandment is another com-
mandment and the reward for committing a transgression is
a transgression.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

68 192721 22w 2908
“In the World to Come there is no eating or drinking... but
the righteous sit with their crowns on their heads and de-
light in the radiance of the Shechinah.” This delight is the
“harvest” of the Torah learned below.

Berakhot 17a:1227:X > M1>72
32 1K R27 0797 X327 023y MO 02y K 1377 AUI03 K91
K21 1IRIP K21 1AM Riyn KDY 717271 7778 KDY 7200 KDY 779K KD
073731 DIPYRI2 DIPRTILY) PIVE DR0TE KPK NN K9 M
JART 12IRM DORORT DR MY 0KV ,1170W 10
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
WX, Mona
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“Into Your hand I entrust my spirit; You have redeemed
me, Havayah, G-d of truth.” The soul’s handing itself over
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to G-d, which the Alter Rebbe calls its raising of mayin
nukvin.

Psalms 31:61:X"2 0°2°11n
:NAR PR °7 NIK D72 °M1 TROR 7772
Into Thy hand I commit my spirit; Thou hast redeemed me,

O L-RD, Thou G-d of truth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3,89 0%%0n
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The Gemara concludes that “whoever says he has only
Torah does not have even Torah.” The Alter Rebbe applies
it to one whose learning stops at the Torah’s physical
garments.
Yevamot 109b:4-5"1-7:2 v”p NMna°
R2ANT — 1277 7372 123y YpIA pIT A19Y "12yT — 1¥RY o2y
PR IRUWD .179R 92 1K — 71730 19 PR niIRT 9D iR 0o 01
IRDPWD M1 R .TIR KPR 12 PR — 7790 KPR 9 PR 0iRT 92
;NP MR L,RDD 27 MK TRDYY KR .7 PR 1790 19°DRT RPN
WPRY 9D ,ATRPa Y My WY 93 — "npwy) onTe?y
STNP2 IR MY2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Chanah answers Eli: “I am a woman of sorrowful spirit...
and I have poured out my soul before Havayah.” From
this, prayer is called “soul.”

I Samuel 1:151"0K & 2R100

TP K? 1901 171 %238 MTNTR MUK 23R X MRm 130 1ym
’T1°397 "WDI"NK TR

And Hannah answered and said: ‘No, my lord, I am a woman

of a sorrowful spirit; I have drunk neither wine nor strong

drink, but I poured out my soul before the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

a0 LR R-PRINY

NN *MINX RO 1NN

“Say to wisdom, ‘You are my sister,” and call understand-

ing a kinswoman.” The verse links the level of “sister” with

Chochmah.

Proverbs 7:47:1 "own

RPN 132 YT AR NNK o2 Ty

Say unto wisdom: ‘Thou art my sister’, And call understand-
ing thy kinswoman;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Avraham says of Sarah: “She is indeed my sister, the
daughter of my father, but not the daughter of my
mother.” The Zohar reads it as receiving from Abba,
Chochmah.

Genesis 20:1227°:’> n"wKR12

WK *97M "RN"N2 K TN KT 2287N2 1K 13080
And moreover she is indeed my sister, the daughter of my
father, but not the daughter of my mother; and so she be-
came my wife.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2°,0 NPWRA2

N2N 27 NPT RT3

The Zohar explains that the union of the Congregation of
Israel with the King is when she is illuminated by the su-
pernal Abba, “for from the house of Abba she receives,”
and then “she is my sister, the daughter of my father.” The
Alter Rebbe uses it to show that prayer is the level of
Chochmah.
Zohar, Emor 38:202-40:2261721:-271:1”7 711K 7711 190
This is the purpose which these blasts should serve, being
accompanied by repentance before G-d. Thus when Israel
produce the blasts of the shofar with proper devotion, the
supernal Shofar returns and crowns Jacob so that all is
properly arranged. Another throne is set up and joy is uni-
versally diffused and G-d has mercy on the world. Happy are
Israel who know how to divert their Master from justice to
mercy and to be the instruments for establishing all worlds.
Corresponding to the three series of blasts three books are

The Zohar; London, Soncino Press, 1933 (Public Domain)

27y °p T MM D P2

In Matos the same Zohar on “She is my sister, the daugh-
ter of my father... when she receives from the house of
Abba” is applied to Shabbos, when Chochmah shines in
the soul as the additional soul, and through which a father
can annul his daughter’s vows; the light of Shabbos also
shines every day in prayer.
KEHOT'S NOTE
APYR 1D WUAR L3, TD MI0N D 1ApY A RN

19BN MR T 0 TR Y1ap nyn

“After he leaves the synagogue he should go to the study
hall and fix a time for learning.” The Alter Rebbe gives the
reason: the learning right after prayer unites with the soul.

Shulchan Arukh, Orach Chayim 155:10°°1 nx 717y n2w
i)

99> NDI5T N°2n RI°W NN :0°0°Y0 2121 .70 N3 17an 70k
ROW 312p 71770 DY ANRY TR TnbD ny yapm waTtan nab
YT APRW o1 ARY A7 12797 0702 7120 K37 OR AR 17030
TINPM 0IPR 17 Yap© I 1772 13790 0w wATen ntab P Tk
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Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
77 728N7 R TN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NRLTAP IIR YW
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“The sacrifices of G-d are a broken spirit; a broken and
crushed heart, O G-d, You will not despise.” The “crushed”
heart is the inner work of grinding.
Psalms 51:19v”°:x”1 0°2°1n
;11N X2 0°P9K 12711 12wa72%7 112w M 0°poK nat
The sacrifices of G-d are a broken spirit; a broken and a con-
trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

79 o117

Of the manna: “they ground it in mills or pounded it in a
mortar.” Nidkeh, “crushed,” is from the same root as
pounding in a mortar.

Numbers 11:8°1:X”> 72712

iR Yy MNe2 ﬁ’?[t?;ﬁ 12712 107 IR 02772 1Y) 1U[)’?1 oy Yy
Bl 'H;?’? oywD Yy MmNy

The people went about, and gathered it, and ground it in

mills, or beat it in mortars, and seethed it in pots, and made

cakes of it; and the taste of it was as the taste of a cake baked

with oil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,R% 9272

80 PN ann npnw
Of the incense: “And you shall grind some of it very fine.”
Brought for grinding until fine.

Exodus 30:36777:"% mnw

72 TVIR WX Ty 72 N *397 namn AN PTT N3N NN
{027 MAN DY YT My

And thou shalt beat some of it very small, and put of it be-

fore the testimony in the tent of meeting, where I will meet

with thee; it shall be unto you most holy. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A% 7 mnw

81 wolmona . . 1mnn Tk

“My soul is crushed with longing for Your judgments at all
times.” Garsah, “crushed,” is used for the soul’s longing

likuteitorah.com/likkutei-torah/behar/1/

05 1M1 %K WK PIRT PR IR120 09...

for the Torah’s laws.
Psalms 119:20°2:0°p 0°2°1n
:Ny233 TLIYR2K MDY YD1 o
My soul breaketh for the longing that it hath unto Thine or-

dinances at all times.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Avodah Zarah 19a:10-118”>-:X ©”> 719t 7172y

X7 23 2Y AR ,MDWHT 23 2 AXY ,BPPK 0007 DRIYY X7 N
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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In preparing the omer, the grain was put into “a mill for
grits.” The Gemara’s word for learning, garsinan, is from
this root.
Menachot 66a:18-1910™-1":X 170 M
IMINOW 12153 VAW IR R 273 3PN M 212K NAR? 3TN
1M1 IR MO Pw OO0 MmN 12 Nawan mam amya
DT 999 ORI 71791 WM ADI 7AWy wHw2 AD1In KW NAwy
A MAWYN 7PN 27°Mn RIOPY 7 WwYn 1 MY 1702 2m
MR 7727277 PRI PAY T wR2 MPP 23R M %K 1327 11N
071K DOROM PR ™ 2127 %9p M3n 12 0»pR 210 K3

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE

.[3] .1”227 97P712 11101 .X 30 miman

PARAGRAPH 19

83 AN 12 2P0 0

“And when you bring a meal offering baked in an oven, [it
shall be] fine flour, unleavened loaves mixed with oil.” The
verse in which the Alter Rebbe finds the level of baking.
Leviticus 2:4°7:°2 Xp™
MY n21%3 nEn niPo NP0 MMIn ADRD IR 127 3790 N
:17QT§7§ D’m\ﬁ@ nixn Krératl
And when thou bringest a meal-offering baked in the oven,
it shall be unleavened cakes of fine flour mingled with oil, or

unleavened wafers spread with oil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LT,A R

PARAGRAPH 20

84 N7 OR wN

The Gemara records the view that “the written form has
authority” (yesh em lamasores): a word is expounded as it
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86

87

88

89

is written. So takriv without a yud is read as the soul draw-
ing near by itself.

Kiddushin 18b2 r” 1w1717p

KEHOT'S NOTE
2,1 PeTD

9 ARy 29PN 3N waanws

Or HaTorah explains: “that is, to draw near by itself, as ex-
plained in Torah Ohr, Parshas Vayeshev, on 25 Kislev, on
giving over one’s soul in ‘One.””
KEHOT'S NOTE
7107 17292 19092 11752 2w ’D RPN2 NIW TUY %Y 37PN T
.2npn°y 12w NPMK — ”INR2 Wwol

oW1 Wy 18X

“...and ten women shall bake your bread in one oven.” The
Alter Rebbe reads “one oven” as the fiery love kindled by
contemplating G-d’s oneness.
Leviticus 26:26172:172 X7p7
ATYM TR MINI 0YRN? W3 Y 18X DNPTAYn 037 "1aw3
Y30 K71 0NPIR1 PRYna D3R
When I break your staff of bread, ten women shall bake your
bread in one oven, and they shall deliver your bread again
by weight; and ye shall eat, and not be satisfied.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,12 RPN

WN "2

“For love is strong as death... its flashes are flashes of fire,
a flame of G-d.” The image for the burning love of
“baking.”
Song of Songs 8:61:’11 0°1°wi1 W
YR 20X B My™D AYirty onind 72975y onind mvw
:NITPY UK BYT BT ARIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T2RT WR SDWwN 1292 7YY D

There food is absorbed into the limbs only after it is baked,
and the Torah too, if it is not “baked” within a person, re-
mains a thing apart from him even if he learns much;
when it is baked it is absorbed into all 248 of his limbs.
KEHOT'S NOTE
3,1 °NPINa D 1P 0A IR

12 paTe

Kehot’s note points to Deuteronomy 30:2 for these words.

Deuteronomy 30:2°2:°7 0127
nnx oI IR "DITIWY YD 9P AyRYY PEOR N1y nav
AWDIT29 72397002 I

likuteitorah.com/likkutei-torah/behar/1/
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and shalt return unto the L-RD thy G-d, and hearken to His
voice according to all that I command thee this day, thou
and thy children, with all thy heart, and with all thy soul;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,507

12 paTe

“To love Havayah your G-d, to heed His voice and to cleave
to Him, for He is your life.” The “water” love that seeks to
cleave to G-d.

Deuteronomy 30:20°3:"2 0°127

T TIRY TR 73 43°7pTA 1973 YD oK NN NIKY

nN? 2pY2?1 PUEY? DIIARY TNIXD 7 IV WK MIRT-2Y N3Y'?
077

to love the L-RD thy G-d, to hearken to His voice, and to

cleave unto Him; for that is thy life, and the length of thy

days; that thou mayest dwell in the land which the L-RD

swore unto thy fathers, to Abraham, to Isaac, and to Jacob,

to give them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N0 D 2YTIENN WRAW YT

There wood is described as made of the four elements:
when it burns, fire, water and air pass off in the smoke,
while earth, over which fire has no power, remains as the
ash.
KEHOT'S NOTE
.(2,83P) 100 PR XD

PARAGRAPH 21

92

93

94

19722152 A0 NN

“And Yosef hurried, for his compassion was stirred toward
his brother, and he sought to weep; and he entered the
chamber and wept there.” Yosef on seeing Binyamin; the
Alter Rebbe reads his stirred compassion as the warmth of
“baking.”
Genesis 43:30°7:1"n n"wx12
T2 MIT0T KN D127 R PININ PRI 11033 ARY 2T
iy
And Joseph made haste; for his heart yearned toward his
brother; and he sought where to weep; and he entered into
his chamber, and wept there.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.5 ,an w12
NIW2 non
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.X”Y0 ,M10°102
NAw2 0%

The Gemara’s expression for warming meat, which the
Kehot note gives as the source of the word. From it the
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Alter Rebbe shows that nichmeru means heat.
Pesachim 58a:12-1327>-2"":X 11”1 0°1oa
°21 0282 T2 %IN2 172 NPT PRINMm .noRd 1793 970D ...
PRYNY? 21 23070 X MR PI72N R RN KT KPP
Tnm? WENN K? 130 XPPY 23 K2 MR WY 120
X3
William Davidson, Vocalized Aramaic (CC-BY-NC)

137pa 127 an o

“My heart grew hot within me; as I mused, a fire burned.”
The Kehot note refers to this verse for the heart’s warmth.
Psalms 39:4°7:0% 0°2°11n
1073 "R127T URYIN P2 "2 *3770n
My heart waxed hot within me; while I was musing, the fire
kindled; Then spoke I with my tongue:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
7,02 0°%70 1R7

R 792 927102 9T 27y K¥R2 wUndY

The explanation of this Zohar to which the text refers (“as
is explained elsewhere”) is found there.
KEHOT'S NOTE
wPIPY 779K RAN Y 2785 1IN IR L79OKY R L1D 7272 IR
.63 1Y 358 °Y DW IR .357 Y 17N

01 INXD A
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,00w

nOY INED A2

“Shepherd of Israel, give ear, You who lead Yosef like a
flock.” All Israel are called by Yosef’s name.

Psalms 80:2°2:’0 0°%°11n

:1Y°217 0°217317 2 701 IXXD A1 MIMRA ’??5'1?;7? il
Give ear, O Shepherd of Israel, Thou that leadest Joseph like
a flock; Thou that art enthroned upon the cherubim, shine

forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SN 12 °Paw 1PRt1a
“And as her soul was departing, for she was dying, she
called his name Ben-Oni, but his father called him

Binyamin.” The name “son of my sorrow” is applied to the
G-dly spark that has descended.

Genesis 35:181:17% nowx12

PR32 127K XY "2INT2 I XM AN 2 AYR) NRE2 1N
And it came to pass, as her soul was in departing—for she
died—that she called his name Ben-oni; but his father called
him Benjamin.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,19 nPwR1a
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N1IWIAT SINRR

The Zohar describes the “master of reckoning,” who each
night before sleeping takes account of what he did that day
and repents. The Alter Rebbe makes the reckoning one of
how far the soul has descended.

Zohar III, 178ax ,nyp 2’m
KEHOT'S NOTE
R L,AYP AT AR

PARAGRAPH 22

101

102

103

104

nRw 92% 79770 X2%

“...and he entered the chamber and wept there.” The Alter
Rebbe reads “the chamber” as the chambers of the heart.

Genesis 43:30°7:2"n n"wx12

7271 17IAT K221 D027 W YARTOR 10T 11373 9P Innn
iy

And Joseph made haste; for his heart yearned toward his

brother; and he sought where to weep; and he entered into

his chamber, and wept there.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SWw21 122N 2°Inon2

“And if you will not listen, my soul shall weep in secret
places.” Weeping that is hidden within.

Jeremiah 13:17t:27 1771°n7°

TN YRTN YET) M *39R UDITIIN 0IN0RD TIYRYN X2 ON)
T TY 121 °3 YR Ty

But if ye will not hear it, My soul shall weep in secret for your

pride; And mine eyes shall weep sore, and run down with

tears, Because the L-RD’S flock is carried away captive.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

R Ao

135 172 1T

This reading of “the chamber” as the chambers of the
heart is brought in Or HaTorah on Nach; the note also
refers to Or HaTorah on Bereshis.
KEHOT'S NOTE
.2,12000 77 1-N°WRI2 NIRRT LAPR Y 2-971 D7TIR2 RN

an? 12w MR PENN™

“And he washed his face and went out, and he restrained
himself and said, ‘Set out bread.”” Bread is the Torah,
which follows the inner weeping.
Genesis 43:31x7%:371 n°wR12
107 WY MR PRRN® KEM 12 YO
And he washed his face, and came out; and he refrained
himself, and said: ‘Set on bread.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

KD ,an nowRn2
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“Weeping is lodged in my heart on one side, and joy is
lodged in my heart on the other.” Both feelings dwell in
the heart at once.

Zohar II, 255ax ,7137 27mt

Zohar III, 75ax ,1y »m
KEHOT'S NOTE
XLV AT LR L7 20m

PARAGRAPH 23

106 1792 17PN INDD NAW OR MW

“Fortunate is he who comes here with his learning in his
hand.” Now read as learning that has become one with the
soul.
Pesachim 50a:7-8°11-"1:X 1 0°nos
YR 4T3 TTIPM XD X2 M WK DMK VY YY)
(7Rm1) 0¥ Mn2 TNy’ 9137 0N PR MR "M :0miN Py
12X a1 MI0Yn v DIwRn — 1AM RIPPY 021 ROPR 7%
LT99 53370 KPR

William Davidson, Vocalized Aramaic (CC-BY-NC)

107 =R Reh

“...man does not live by bread alone.” The phrase is bor-
rowed for the bread by which a person lives: only bread
that is baked.
Deuteronomy 8:3°2:’11 0°7127
907 PRAR NPT K2 DYTRD WK 1NN PR 12977 YN
m°m? n7eD K¥INTPD7PY *3 DTRT M0 1727 anpaey K% v 7y°Tin
Hakh\03)

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

108 10071 NA2R WYnRs 1A nnm

“And they saw the G-d of Israel, and under His feet was
like the work of the sapphire brick.” The opening words of
the discourse in Parshas Mishpatim to which the text
refers.

Exodus 24:10:77> mnw

O3y TROT N137 ARYRd PPN NAM PRI OPYR IR RN
w7 DY

and they saw the G-d of Israel; and there was under His feet

the like of a paved work of sapphire stone, and the like of the

very heaven for clearness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

109 D°w3 WY 10K

“...and ten women shall bake your bread in one oven.” The
opening words of the discourse in Parshas Bechukosai to

likuteitorah.com/likkutei-torah/behar/1/
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which the text refers.
Leviticus 26:26173:17 Xp"
VP TN MN3 DI DO Y 10Y) DO7IYR 07 M3V
Ay3N X2 0N?IK1 Ppwna oonn?
When I break your staff of bread, ten women shall bake your
bread in one oven, and they shall deliver your bread again

by weight; and ye shall eat, and not be satisfied.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 24

110 PN NN ORI

“My dove in the clefts of the rock... show me your appear-
ance, let me hear your voice.” The opening words of the
discourse to which the text refers.

Song of Songs 2:1477:2 0¥Wi 1w

DR C1RTT TRTTNR PRI 13T 003 ¥2en M1 o
SMIRD TR 2P 7299702 779

O my dove, that art in the clefts of the rock, in the covert of

the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

M S11WN 52 5WN2

“And Leah said, ‘In my good fortune, for daughters have
called me fortunate,” and she called his name Asher.” The
root of ashrei, which the discourse referred to explains as
revealed delight.

Genesis 30:133:"% n*wx12
WX YRR KIPA N1 "AIWK °3 PRI XY T0RAY
And Leah said: ‘Happy am 1! for the daughters will call me

happy.’ And she called his name Asher.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0% nowxna

12 SNTY N1%°2 PART 7N2aw1 "1 X120 %D

The Zohar on Behar says that when the evening offering
had stilled the judgments, the Congregation of Israel had
rest with her Husband: “When you come..., the land shall
rest: rest, certainly.” The Alter Rebbe notes that he ex-
plains “shall rest” here in another way.

Zohar, Behar 1:3-4:1327:’7-A°R 1712 ,9717 7190

Now when Israel entered the promised land, there were no
lower judgements in it, and the Community of Israel was at
ease in it upon the wings of the Cherubim, for Israel did not
go to rest until they had brought the evening sacrifice and so
caused judgements to depart. When the burnt-offering
burnt on the altar, there was ease and comfort throughout,
and the Spouse was with her Husband. Hence it is written,
“and the earth shall rest a sabbath for the L-rd”; for such it
was literally.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“When you come into the land that I am giving you, the
land shall rest...” Now read as coming to prayer with self-
sacrifice, before learning.
Leviticus 25:272:71”2 Rp™
03 VIR IR PINTOX WA "2 DIPR DIRNY PRI 23270N 137
’T? N3Y Y187 N3 037
Speak unto the children of Israel, and say unto them: When
ye come into the land which I give you, then shall the land

keep a sabbath unto the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

114 Wl NN MWK
“...and I have poured out my soul before Havayah.”
Prayer is called “soul,” the “higher earth.”

I Samuel 1:1570K & 2R100

TPRY R? WY 177 P20 MNNYR AWK IR KD KM 37 1y
M %39? WD NY TBUK)

And Hannah answered and said: ‘No, my lord, I am a woman

of a sorrowful spirit; I have drunk neither wine nor strong

drink, but I poured out my soul before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

115 N2°Y9T RPN RNNDT XNIYNNR

The Zohar teaches that there is no arousal above until
Israel arouse themselves below. So the love “given” from
above follows the person’s own arousal.

Zohar 11, 135b2 ,1%p 27m
KEHOT'S NOTE

.2,19p 2 m

PARAGRAPH 25
116 nPYaNR RYINY
The Sifra DeTzniusa: “...and the earth was nullified.” Here

applied to “the land shall rest,” the nullification of the
powers of the soul.

Zohar, Sifra DiTzniuta 1:2-2:13-22°8 XN1Y°1%7 X190 77 190
bS]
17 o naw

“...the land shall rest a Shabbos to Havayah.” Read as a
second nullification, in doing good.

Leviticus 25:22:7173 R9p™

103738 WK PIRTOK KN 23 DOPX AN ORI 327K 13T
"2 N3V IR AN 037

Speak unto the children of Israel, and say unto them: When

ye come into the land which I give you, then shall the land

keep a sabbath unto the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

18 97w yItn DOIw ww

“Six years you shall sow your field, and six years you shall
prune your vineyard.” Sowing is the six orders of the

likuteitorah.com/likkutei-torah/behar/1/
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Mishnah, pruning the Talmud.
Leviticus 25:3°1:7172 R7p™
:TNNIIN"NK DIOKY T2 VA DIV WYY 7Y YN D71 wY
Six years thou shalt sow thy field, and six years thou shalt

prune thy vineyard, and gather in the produce thereof.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,12 RIAP7

119 AW 9970 KNS
There “six years you shall sow your field” is the six orders
of the Mishnah and “six years you shall prune your vine-
yard” the six orders of the Talmud, and “gather in its pro-
duce” means gathering them into one’s soul, as in “his
learning in his hand”; the passage refers back to this dis-
course on Behar.

KEHOT'S NOTE
[5] .x7y1 T nhw o

120 WP 1°Ian Bpn
Kehot’s note points to Zohar II, 28a for these words.

Zohar II, 28ax ,n> 2”m
KEHOT'S NOTE
XL, 27m

121 TN DoIY wen

The words here quote Leviticus 25:3; the passage is shown
below.
Leviticus 25:3°3:7172 Xp™
:TNNIIN"NK DIOKY T2 VAN DIV WYY 7Y YN 07T UY
Six years thou shalt sow thy field, and six years thou shalt

prune thy vineyard, and gather in the produce thereof.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

AL, R

122 WK NDWM

A talk of the Rebbe on why the land’s rest is mentioned be-
fore the six years, to which the note refers at the point
where this question is resolved.

KEHOT'S NOTE

SPORY 247 %Y 2701 wIPY IRA

123 T2y 2R TMIRRT . L anen

The Gemara rules that one who prunes on Shabbos is li-
able for planting, since he does it to make the plant grow;
the Kehot note also refers to Rashi there. So pruning, like
Talmud study, is part of making things grow.
Shabbat 73b:3-4"7-2:2 2y naw
MIRYR 1713 — 2297 ,PIW YU ek L 3Ra R
1277 oY ARV (T2 ywn X X7 712 yRUn Kp KD 10 A0X
RO 227 M LRI 20 K NOR KDY T K DX A9K9n Ty
TR YUIAT LYV DIWN 2°°0 M oK 037 MR UK 12
AR :RVOR 7RY YOI DWW PR YT DI LY 0Iwn 270 2209mm
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
20N .o WY 2,3 Naw

124 TY0° WIIN 227 an®

“And wine that gladdens the heart of man... and bread that
sustains the heart of man.” The Mishnah is bread, the
Talmud wine.
Psalms 104:15170:77p 0°9°1n
7997 YAIX"237 DN 190 0°38 PR? WhaRTa27 M 1
And wine that maketh glad the heart of man, Making the
face brighter than oil, And bread that stayeth man's heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

A0 7P 0%%nn

PARAGRAPH 26

125 WIN 227 MR 1
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.ov
126 WIR 227 MRwS P

“And wine that gladdens the heart of man... and bread that
sustains the heart of man.” Talmud learned only in its
physical garments.

Psalms 104:151770:77p 0°2°1n
7997 WAX"327 AN 19W 0732 PED WINTI7 e 1)
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

127 "95 N9 '[99 NN

“As we have learned, there is wine and there is wine; so too
there is a cup and there is a cup.” The basis for two kinds
of “wine.”
Zohar I1, 246b2 127 27m
KEHOT'S NOTE
2,mam

128 5”2 MIN2¥ N Q92 °2

“For the vineyard of Havayah Tzevaos is the house of
Israel, and the men of Yehudah His cherished plant.” So
each person must tend his soul as G-d’s vineyard.
Isaiah 5:7°1:71 v1°yw°
vEYR? PN PRIVYY YOI 1TINY WK PRIY? N°2 NiRIX N 079 %D
TRYS MIM MRTS? nawn mam
For the vineyard of the L-RD of hosts is the house of Israel,
And the men of Judah the plant of His delight; And He
looked for justice, but behold violence; For righteousness,
but behold a cry.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
1,0y

BRI N°2 NIN2L T 00D

The Zohar expounds the song of the vineyard, the vineyard
planted by the Holy One, blessed be He, which He took as
His own portion, “for the portion of Havayah is His
people.” The text refers there for Israel as G-d’s vineyard.

Zohar, Lech Lecha 35:452-4657170n-3710:71"2 72 72,9717 100

R. Abba then discoursed on the text: Let me sing for my
wellbeloved a song of my beloved touching his vineyard,
etc. (Is. 5, 1). He said: ‘This passage presents many difficul-
ties. In the first place it should rather be called a “reproof’
than a “song”. Then again why first “wellbeloved” and then
“beloved”? Also, we find nowhere else mention of a place
called “Keren Ben Shemen” (horn of the son of oil). Our col-
leagues have expounded these verses in many ways, and all
of them are good, but I ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

M9 Naw PIRD MOM° ANaw naw

“But in the seventh year there shall be a Shabbos of com-
plete rest for the land, a Shabbos to Havayah; you shall not
sow your field nor prune your vineyard.” The rest that fol-
lows the refinement of the soul.
Leviticus 25:47:71”3 RIp”
yun X° 7 N7 NIW YIR? O 1NIY NY NyUawa maw:n
M0 R 7Y
But in the seventh year shall be a sabbath of solemn rest for
the land, a sabbath unto the L-RD; thou shalt neither sow

thy field, nor prune thy vineyard.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

OWIRY QYPONR MRwnn

In the parable of the trees, the vine says, “Shall I leave my
wine, which gladdens G-d and men?” Talmud learned with
delight in G-d.

Judges 9:133:v Do

:07%Y70Y YR
And the vine said unto them: Should I leave my wine, which
cheereth G-d and man, and go to hold sway over the trees?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
20,0 DU
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