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When You Come into the Land That I Am Giving You
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“When you come into the land that I am giving you, the land shall rest a Shabbos to Havayah. Six
years,” etc. Now, the implication of the verse is that immediately, “when you come into the land,”
“[the land] shall rest,” before the six years begin.
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This will be understood by first explaining the verse, “Open to Me, My sister, My beloved,” etc. The
meaning is that the Holy One, blessed be He, said to the Congregation of Israel (Knesses Yisrael),
“Open to Me,” so that you will be at the level of “My sister, My beloved.”
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Although the Congregation of Israel is always called by this name, nevertheless this level is at

times revealed and at times covered and hidden.
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Therefore He said, “Open”: to remove the covering and the concealment, so that this level will be
revealed. And [we need] to understand what the essential nature of this level is when it is revealed,
and what the covering and the garment are that hide this revelation.

likuteitorah.com/likkutei-torah/behar/ 3
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Now, the meaning of achosi (“My sister”) is from the expression “the Alexandrian joining (ichui)”
in the Gemara, which is an expression of connection: that it joins two things together so that they

become one, like truly one body.
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So it is, by way of analogy, with the natural love in the souls of Israel, [which comes| from the
source from which they are hewn: for they are truly “a part of G-d above,” and are united in the ul-

timate union with the very Infinite Light (Or Ein Sof), blessed be He.
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Therefore, even below, after they have been created from nothing into something and have de-
scended lower and lower to be enclothed in a body and the vital soul, this is the trait of the right-
eous (tzaddikim): by virtue of the G-dly soul within them, their desire and their yearning is to be
included in the light of G-d and to be nullified in [their very] existence to Him, may He be blessed,
with a true expiring of the soul (kelos hanefesh), from the depth of the heart.
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All their days they are constantly in the self-nullification mentioned above, because of the nature
of their souls, which has become nature for them, and they need no contemplation or preparation

at all to arouse the love.
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As it is written, “When [ remember You upon my bed, I meditate on You in the night watches.” And
it is written, “When you sit in your house and when you walk on the way, and when you lie down and
when you rise.”

likuteitorah.com/likkutei-torah/behar/ 4
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This is, by way of analogy, like the love of a brother and sister: the love between them is fixed and

planted of itself, by nature, from their birth, without any arousal at all. And this is the true love,

from the point of truth in its very truth, which has no interruption and stands forever.
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Whereas when this love is not fixed and planted in a person’s heart, but [is present] only at the time
when he arouses the love at set times, at the time of the recitation of the Shema and prayer and the
like, and afterwards it passes and departs from him, this love is not called by the name “love of
truth in its very truth,” that is, [a love] from the very point of truth, but rather by the name “lip of
truth” (sefas emes).
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[This is] from the expression “a border (safah) for its opening,” which is the hem around the gar-
ment, that is, the border of the garment and its edge.
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So, by way of analogy, this love that comes at a time of arousal is the lip of truth and its edge, that
is, the beginning of truth, but it is not called by the name “complete truth in its very truth.”
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Therefore it is said in the Zohar (at the beginning of Parshas Tisa, folio 188; and see there in the
Mikdash Melech and in the Ramaz): ““The lip of truth shall be established forever’: it is not written
‘is established forever,’” but ‘shall be established forever.’” And it is written, “Havayah is near to all

who call upon Him, to all who call upon Him in truth”: “in truth,” precisely.

likuteitorah.com/likkutei-torah/behar/ 5
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That is, with the point of truth and not with the lip of truth. For since he must constantly arouse the
love, then it has not yet become the nature of his very essence and being, from the very point of the
heart.
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Nevertheless it is called by the name “lip of truth,” since at any rate at that time he arouses the love
from the point of his heart, each one according to his own measure;
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and also after prayer an impression (reshimu) remains, so that when he remembers G-d, a gener-
ous spirit is aroused within him of its own accord toward the love of G-d. Thus there is fulfilled in
him, too, what is written, “When I remember You,” etc. [And see Sefer Shel Beinonim (Tanya), Part
I, at the end of chapter 13.
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And see what is written elsewhere, in the explanation on “These are the journeys,” etc., “And
Moshe wrote,” etc., on the subject of “You will give truth to Yaakov.”
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And see what is written elsewhere on the subject of the eight times “truth” [is said] in Emes
VeYatziv. The first four times “truth,” up to “Ezras,” are the will and the yearning of the heart to
cleave to G-d to the point of its expiry, which is called the Chamber of Will (Heichal HaRatzon).
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And afterwards another four times “truth,” that is, the true truth, by which he is helped from
above, so that the four [times] “truth” below are made true, to be true truth, with self-sacrifice

(mesirus nefesh) to the point of [the soul’s] expiry, etc.

likuteitorah.com/likkutei-torah/behar/ 6
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And see Iggeres HaKodesh, the passage beginning “And one who sows charity [has| a reward of
truth.”]
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And the cause that prevents the love from entering the depth of the very point of the heart [is] that
this love is enclothed and hidden in the power that desires physical things, [which comes] from the
vital soul, whose root is the level of coarseness of spirit, “the skin of the serpent,” which covers

over and hides the power and the level of this love.
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And in it there are different degrees, several kinds of garments: the lesser one according to his
smallness; and the greater one, according to the greatness of his stature, must remove even the
level of a subtle garment from the level of coarseness of spirit. Our Sages, of blessed memory, said,
“I and he cannot,” etc.
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And one must open the covering, as in the analogy of a person who wants to open a hole in a divid-
ing wall: he must cut and break the wall until a hollow space is made.
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So a person who wants this love to be implanted in his heart, entering into the inner dimension
(pnimiyus) of the point of the heart and its innermost core, from the very depth of the heart, with
expiring of the soul and nullification of existence to Him, may He be blessed, must have a broken

heart and a broken spirit,
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to remove his coarseness of spirit and the power that desires physical things [and desires] to be a

something (yesh), separate unto himself; rather, he should set his heart only on Him.

likuteitorah.com/likkutei-torah/behar/ 7
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Of this our Sages, of blessed memory, said, “Open for Me [an opening] like the point of a needle,
and I will open for you [an opening] like the entrance of the Hall,” which was before the Sanctuary
in the Holy Temple.
019 7Y A2yR 72YM AMPYIRY M N0 NATTHY NI 93 130% °0AR ININ 1°¥2°01 1102 KA 0D
Pynn
For “one who comes to purify himself is helped” to remove from him every level and degree of
coarseness of spirit, and to raise him higher and higher, to the loftiest of heights.
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Through this, the light of this love will shine within the inner dimension of the very point of the
heart, until the power of the soul’s being is nullified, like a flame that rises of its own accord, to be

included in and to cleave to His light, may He be blessed.
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(As is written in the Sifra DeTzniusa) (at the beginning of chapter 1; Zohar, Part II, folio 176b): “and
the earth was nullified.” And this is the level of “My sister” mentioned above; and from this one will
come further to the level of “My beloved.” (And see further what is written on the subject of the lev-

el of “My sister” in the discourse beginning “You have captured My heart, My sister, bride.”)
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2. The explanation of the matter of “My beloved” (rayasi) is along the lines of what our Sages, of
blessed memory, said: “Israel sustain their Father in heaven”; and as it is written, “that no ban-
ished one be cast away from Him”: “from Him,” precisely, as is explained elsewhere; that is, to be
absorbed into the body of the King.

likuteitorah.com/likkutei-torah/behar/ 8
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To understand this: how can the soul, which is at the level of a created being, a something (yesh)

and a thing unto itself, be absorbed, etc.? But the Zohar says, “Three bonds are bound together as

one: the Torah with the Holy One, blessed be He, and Israel with the Torah,” etc.
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For it is because the level and stature of the Torah is higher than the level, stature and degree of the
souls of Israel [as they are] at the source from which they are hewn, since “the Torah emerges from
Chochmah,” etc. And this is what our Sages, of blessed memory, said: “Fortunate is he who comes

here with his learning in his hand.”
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But this needs to be understood, for the Torah, too, is enclothed in physical matters, such as the
matters of tzitzis, tefillin and sukkah, and many monetary laws and claims, for example, Reuven
claims thus and Shimon claims thus. What do these have to do with the higher and the lower Gan
Eden?
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But it is written, “Come, eat (lachamu) of My bread (belachmi).” For just as [with] bread, physical
food, by which a person lives the life of his body: this is through its being absorbed into the per-

son’s limbs.
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So the Torah, which is called food and life for the spiritual soul, must be absorbed into the limbs of
his soul and become truly like his flesh; and through this the soul will return to G-d, to be absorbed
into the body of the King (le’ishtaava begufa demalka), to be truly absorbed into the body of the
King.

likuteitorah.com/likkutei-torah/behar/ 9
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As it is written, “I have eaten My honeycomb with My honey,” etc. And this is [the meaning of]
“Come, eat of My bread”: first “eat” (lachamu), that there be for you bread and food to be absorbed
into the limbs of your soul, and afterwards “of My bread” (belachmi).
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Now, in the primary categories of labor (avos melachos) of Shabbos, the Tanna followed the order
of [making] bread: “one who sows,” etc. For in order to make bread that is fit for a person to eat, so
that it is absorbed into his limbs and becomes like his flesh, there must first be the work of sowing,

and grinding, kneading and baking.
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To understand these four labors in the service of G-d, we must explain well, in detail, the matter
and the order of sowing in the physical [world], by way of analogy:
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One sows a kernel of wheat or plants the seed of a fruit in the ground and covers it with soil, and

that seed rots and decays, and the power of growth in the earth brings forth wheat or fruit like the

seed that was sown or planted in the ground.
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For since the power of growth in the earth is a general power, one sows that seed to be like a raising
of mayin nukvin (feminine waters) to the power of growth, so that it brings forth a particular power
like that seed.

likuteitorah.com/likkutei-torah/behar/ 10
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That is, because that seed, too, came into being from the power of growth, and there is within it the
aspect of the power of growth in concealment, only it became physical and diminished from its es-
sence until it became a seed.
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Nevertheless, it has some connection to the spiritual power of growth.
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Therefore, when the body of the seed rots and decays, the power of growth enclothed in it is nulli-

fied before the general power of growth in the earth and becomes mayin nukvin to it, and it brings

forth [growth] like the seed, with an increase greater than the original.
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So too it brings forth all kinds of fruits, with kinds of flavors, color and fragrance like that seed: for

example, if the seed was of apples, it brings forth apples, and if it was of grapes, it brings forth

grapes, and the like.
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Although in that seed no taste or fragrance at all is seen or sensed, [it is|] only like mere wood, nev-

ertheless it is at any rate of the essence of that fruit, and within it, in its potential, there are en-

clothed and hidden all the powers of the tastes, the colors and the fragrance in that fruit;
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only it is very contracted, so that no taste or fragrance is sensed or seen in it. And therefore it can
draw forth the power of growth to bring forth the fruits of that seed in all their aspects, in their

taste and their fragrance and their appearance, without any concealment or contraction at all.

likuteitorah.com/likkutei-torah/behar/ 11
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Now, in accordance with all the details of this analogy, the discerning person should contemplate
the service of G-d and His Torah. For the Torah is His wisdom and His will, may He be blessed,
777 139TRR 19T MPYRAYT DO 2129921 10 RYOT 110N KDY 0901 K INNIM RIM
0N 0°1°193 TRwanil Iwabniw Ty nvn aun

and He and His wisdom are one: “He is wise, but not with a knowable wisdom,” etc. And through
the many contractions (tzimtzumim) and the chain of descent (hishtalshelus) from level to level, it

descended lower and lower, until it was enclothed in physical matters and became physical.
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This is like the analogy of the kernel of seed or of fruit, which is taken from the power of growth;
that power is at the level of actual nothingness (ayin), from the utterance “Let [the earth] sprout”
(Tadshe), that is, esh das, “a fiery law” (so writes the Shach in the name of the Rash).
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And the fruit that grows from it, through its being enclothed in the earth, is at the level of some-
thing from nothing (yesh me’ayin),
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but nevertheless it has spiritual life-force within it, for it is good for food and pleasant to the sight,

or it has fragrance.
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Whereas in the seed that is sown, the life-force within it is so contracted that not even any taste or

fragrance is seen or sensed in it.

likuteitorah.com/likkutei-torah/behar/ 12
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So too, by way of analogy, with the Torah, which has been enclothed in physical things and become
physical: the life-force within it is very contracted. For in the higher Gan Eden, which is the World
of Beriah, there shine the Chochmah, Binah and Daas of the Infinite One (Ein Sof), blessed be He,

and the light of the Torah shines as delight, in intellectual apprehensions of actual G-dliness.
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Nevertheless, that apprehension is at the level of something from nothing (yesh me’ayin) relative
to the source of all, the supernal Chochmah, [of which it is said,] “He is wise, but not with a know-
able wisdom.” Whereas in its descent below it became physical, until no delight or G-dly intellect is
seen or felt in it, but only laws and rulings concerning physical matters

L2719 7AW RT 19 7Y 17 IWYR 2 1797 NPWRI2 D2 NARNT D7Y RPN UUHYY)
(and see what is written elsewhere on the statement in Parshas Bereishis, folio 27b: “‘I will make
him a helper,’ etc.: this is the Mishnah,” etc.; see there).
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And this is [the meaning of] “Those who sow in tears will reap in joyous song”: for at the time of his

learning he has no delight, and nevertheless “in joyous song they will reap,”

19 °23% v 7997 11 7 937 °02 90 L,TATOYT PR 17T 77N R WY TIR000 nnnn 0
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for through the learning the light of the Torah becomes sown in the higher earth. For [it is] the lev-
el of “the word of Havayah: this is halachah,” and it is nullified before the power of growth, the lev-
el of Chochmah, etc.
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Through this “the reward of a mitzvah is a mitzvah” grows forth in the higher Gan Eden, where

“the righteous sit and delight in the radiance of the Shechinah” and take delight in their apprehen-

sion, the apprehension of G-dliness; for that apprehension is at the level of something from noth-

ing, and a radiance and glow from the light above, in the power of growth.
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That is, the radiance of their very Torah and service, which is, for example, like the power of
growth that brings forth [growth] like the seed, etc. And the physical bodies of the laws are at the
level of a raising of mayin nukvin to His wisdom and will, may He be blessed, which are enclothed

in “the word of Havayabh: this is halachah.”
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Now, just as in physical sowing [the seed]| does not grow until the seed rots and decays and changes
from its nature and is truly absorbed into the earth, and they become truly one;
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so must a person’s soul be nullified from its own being through self-sacrifice (mesirus nefesh) in
Torah and mitzvos, and be absorbed and united in the higher earth, which is His Malchus and “the
Shechinah of His might,” through this self-sacrifice, as a raising of mayin nukvin, as it is written,

“Into Your hand I entrust my spirit,” etc.

M2 1°Y733W NMIZT 1D TINSD 73PRYT PRI 073 MIYA TRRW 1IN0 NTNNm nuopa o3y
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Through this, the Torah that he learned in this world is also absorbed and united in the higher
earth, like the union of the power of growth in the seed with the power of growth in the physical

earth.

likuteitorah.com/likkutei-torah/behar/ 14
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From this the discerning person should reflect that his learning is to be in this manner: that it be at

the level of mayin nukvin, and that he not make the secondary into the essential; that is, that he not

direct all his aim to the Torah only as it is in its physical garments.
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For “one who says, ‘I have only Torah,’ does not have even Torah.” Rather, he should set his heart

on the inner G-dliness enclothed in it, from its source and root above, the level of supernal

Chochmah, and [he should] discuss and deliberate in the word of the Omnipresent;

5235 5137 [papi oa] 371 2123 170D RIT IR 12 0002191 12937 ANROM T 92T RO 31 1070 0
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for this halachah is the word of G-d, and His wisdom and will are enclothed in it. Then his learning
is at the level of mayin nukvin and nullified before His wisdom, may He be blessed, and they be-

come truly one.
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3. And in order that [the Torah] also be united with his G-dly soul: prayer is called “soul,” as it is

written, “And I poured out my soul,” etc.

511722 [wo1 mrona) 170N WHK WOIT NP0 RAPT RPPIYA 72202 TR AR 97190 RIT PIN
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He must arouse the love in prayer from the depth of the heart, with a true expiring of the soul, with

self-sacrifice (mesirus nefesh), with nullification of existence to Him, may He be blessed:

R 19207 NYY3 1297 10102 Yap1 5710 910521 w1 N°0n Py (o] v 97N SnInR ona
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the level of “My sister” mentioned above; so that this self-sacrifice and self-nullification mentioned
above become fixed in his mind and heart at the time of prayer, which is the level of supernal
Chochmah

likuteitorah.com/likkutei-torah/behar/ 15
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(as it is written, “Say to wisdom, ‘You are my sister’”; and this is [the meaning of|] what is written,

“She is my sister, the daughter of my father,” etc.: “at the time when she receives from the house of

Abba,” as is written in the holy Zohar, Parshas Emor, folio 100b).
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Therefore, when he learns afterwards in the manner mentioned above, so that his learning is nulli-

fied before the supernal Chochmah enclothed in his Torah, then the light of his Torah and the light

of his G-dly soul are united together.
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For this reason the time fixed for learning should be immediately after prayer. And this is [the
meaning of| “Fortunate is he who comes here with his learning in his hand”: that is, that his G-dly
soul comes here through the self-sacrifice and self-nullification mentioned above, and his learn-

ing, too, is in his hand, in the manner mentioned above.
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The labor of grinding in the service of G-d is the level of “a broken and crushed heart.” The mean-
ing of “crushed” (nidkeh) is from the expression “they pounded [it] in a mortar” (dachu bame-
dochah). So too the matter of grinding: one grinds and crumbles the wheat until it is fine as flour;
and as it is written, “And you shall grind some of it very fine.”

110173 W 07 1IwDR 13°073 RINAT 1IWD O3 SwDI 11073 2915 17N TIN0Y PIya on

And regarding the learning of Torah, too, it is written, “My soul is crushed (garsah),” and the

Gemara’s expression garsinan (“we learn”) is also from the expression “a mill for grits (gerosos).”

DMK 70°9Y TR 713 MWYS 09202 nnpa 0o 1N RITY A0SR A 57nR)

Afterwards [comes] the level of kneading: one puts water into the flour to join them, to make one

body and one dough.
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So one must arouse the love, to cleave to Him, may He be blessed, and to be drawn after Him like
water, so that there be no separation, G-d forbid. And the level of baking is like what is written,

“And when you bring a meal offering baked in an oven.”

(ANl RN %R AP 1NXYA 39pNAY %17 WOIWwS 11707 ,N7I0nY OR WA 7710 X932 29PN 290
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Takriv, “you bring,” is written without a yud, and the written form has authority (yesh em lama-
sores); that is, when the soul wants to bring itself near to G-d, then it will be at the level of “baked in

an oven,” as it is written, “And ten women shall bake your bread in one oven.”

TP 009900 299 951 DW INDITIR 13957 TR M2 NRnn TAART YR DY 1292 713 D
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That is, he should arouse in his heart the fiery flashes (rishpei esh) of love because of the level of
“one,” that is, from the greatness of the King of the kings of kings, the Holy One, blessed be He,
who fills and encompasses all worlds (memalei vesovev kol almin), and before whom all is truly

considered as nothing,
TRINEYY TNITRR WDIT 19 DHann1 XOPHT RAp°a XRPONOXY Wal 2PN babnn 37y WX
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so that his soul will therefore blaze and flame up “to gaze upon the glory of the King,” and the pow-
er of the soul will be nullified from its being and essence, in a love that is fierce and exceeds the
love of G-d that is only to cleave to Him, to quench his thirsting soul, which is the level of water
mentioned above.
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For just as physical water and fire are two opposites in their nature: water is by nature joining and
combining, and fire is by nature crumbling and separating the elements, as is known, that in fire
all the elements separate: the element of water goes out in smoke, and the element of earth be-

comes scattered ash, etc.;
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so the love that is the level of fiery flashes is a level opposite to the love that is the level of water,

which is to cleave to Him, that is, that the essence and being of the soul should remain cleaving to

Him, may He be blessed.

?°n SR DI T2DRWNY QMNREYY OMITARRn wHN NN NTIDNY AAARA RO WK "W N2 I”RwnN
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Whereas the level of fiery flashes is the love that separates the powers of the soul from their being
and essence, and the soul pours itself out into the bosom of its Father, the very Infinite Light (Or
Ein Sof), blessed be He.

TIWDR 19717 197151 591 13 PR PR 1707 1991 53 A0 91N wURD 179K N2 RO DR TN
mn N NY? RITY RIW2 9707

Furthermore, this is the level of baking, as it is written, “And Yosef hurried, for his compassion was
stirred toward his brother,” etc. The meaning of “his compassion was stirred” (nichmeru
rachamav) is from the expression “the heating of the meat” (michmar bisra), which is an expres-
sion of warmth;

.CR 7”°P 92702 97 27y X123 w”NnIY) 129p2 125 O %5 NIRTANT TIN RIT N3N0 0
for compassion comes from warmth, since his heart grows warm within him (as is explained else-
where on the Zohar, Bamidbar, folio 118a).
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For Israel are called by the name of Yosef, as it is written, “who leads Yosef like a flock”; and one
must arouse compassion on the level of Binyamin, who is called Ben-Oni (“son of my sorrow”).
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That is, to be among “the masters of reckoning,” to take account with his soul of how it has de-
scended lower and lower, each one according to what a person knows in his own soul, and to have

compassion on the spark of G-dliness within him.
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“And he entered the chamber and wept there,” as it is written, “In secret places my soul shall

weep,” that is, in the chambers of his heart. Nevertheless, “he restrained himself and said, ‘Set out
bread’”: this is the Torah;

LRPT IRW 1AW 3% 77707 K29 10 10 RT RI00D °R272 33PN MR 0101w N1R % 0D

for there must be both: “joy is lodged in my heart on this side,” etc. And this is [the meaning of]

“And he entered the chamber and wept there”: “there,” precisely.
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Through this the Torah becomes the level of truly baked bread, which is absorbed into the limbs of

the King, the level of nullification in the very Infinite Light (Or Ein Sof), blessed be He, etc.,

through its being absorbed into the limbs of his G-dly soul, etc.
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And this is [the meaning of]| “Fortunate is he who comes here with his learning in his hand”: that is,
that his learning has become united with his soul and they have become one. Whereas without the
level of baking mentioned above, it could not be absorbed into the limbs of his soul and could not

be life and food for the soul;
1N5wan 12°2P1 PR 718K 11°R OK J”KWn 1°72aKR2 S753!W QIRA [on7] 1% RPIT "R anen L.»‘37 K
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for it is specifically by baked bread that “man lives,” since it is absorbed into his limbs; whereas if it
is not baked, the stomach does not digest it, and the bread lies by itself in the stomach and is not

absorbed into the limbs.
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Exactly so, by way of analogy: without the level of baking mentioned above, the Torah that he
learns is a thing by itself and his soul is a thing by itself, and they are not united together, and it is

not called “with his learning in his hand”
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(and see what is written in Parshas Mishpatim on the verse “And under His feet was like the work of
the sapphire brick,” and below in Parshas Bechukosai on the verse “And ten women shall bake,”

etc.).
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4. But before he learns, there must also be the level of “comes here,” that is, to arouse the love in

prayer with self-sacrifice (mesirus nefesh) and nullification of existence to Him, may He be
blessed,

19 1980 AR TR (0] N0 TP $13p NPT ARTYY 97T 71T DY 97K 7DD 59w 01

so that he can learn afterwards in the manner mentioned above; and for this reason the time fixed

for learning should be immediately after prayer, etc.
TPPRIN AR OIRAT 27Y IN°22 WrRYI) WK P23 KT 1702 1TIPM TND'? N2 »ra My 1351
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Therefore, through the level of “comes here with his learning in his hand,” he is at the level of “for-
tunate” (ashrei). (And see what is written in the explanation on the verse “Show me your appear-
ance”; and from what is written there, the expression “Fortunate is he who comes” will be under-
stood. For ashrei is from the expression “In my good fortune (be’oshri), for they have called me

fortunate.”
D 712 (20w ] WY 1D A9ONT INRY TINYPN Y RP27T 1011 710 9N 2Aynn moanm ®na XM
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And it is the level of the revelation of delight, Keser, etc.; and this is specifically through the learn-
ing that follows prayer, etc. And this is what is said in the Zohar, Parshas Behar, folio 108a: “As it is
written, ‘When you come,’ etc., ‘the land shall rest’: rest, certainly.” Here, however, “shall rest” is

explained in another way.)
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And this is [the meaning of] “When you come into the land”: that is, immediately “when you come”

(which is the level of “comes here”) and arouse the love at the level of prayer, the level of “soul,” as

it is written, “And I poured out my soul,” which is the level of the higher earth.
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“That I am giving you”: for the true love is the one that comes from above, only it requires the per-

son’s arousal, and “through an arousal from below [comes] an arousal from above.”
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And then “the land shall rest,” that is, as is written in the Sifra DeTzniusa, “and the earth was nulli-

fied”: that is, that there be the level of nullification of the existence of the powers of the soul, at the
level of “My sister” mentioned above.
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“A Shabbos to Havayah”: nullification after nullification; that is, first “the land shall rest,” at the
level of “turn away from evil,” and afterwards “a Shabbos to Havayah,” at the level of “and do
good,” which must also be at the level of the nullification mentioned above. And afterwards, “Six

years you shall sow your field”: these are the six orders of the Mishnah.
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“You shall sow” in the higher earth, which is called a “field”: “the field of holy apples,” the level of

“the word of G-d”; so that it be like the analogy of sowing mentioned above.
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“And six years you shall prune” is the level of Talmud, which is the reasons of the Mishnah and its

lines of reasoning.
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(Now it is well understood why it is written “[the land] shall rest,” etc., before “Six years you shall

sow,” etc. That is, before the level of “six years you shall sow” and “prune,” which is engaging in

Torah, there must be the level of self-sacrifice (mesirus nefesh) in prayer, which is the level of “the

land shall rest,” “the earth was nullified,” in order to be at the level of “comes here with his learn-

ing in his hand,” as mentioned above.)
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Now, in the work of the vineyard one must prune, that is, cut away the thorns that destroy the vine-
yard; and this, too, is part of the work of sowing and planting, for one who prunes is liable on ac-
count of planting, because he does it to make fruit grow.
LRIANA2 NPT XPPOM [1o0] 27 PR 17200 19977 11992 RITW TIRPAN TR0k Hwn 7Y X170
So it is, by way of analogy, with the study of Talmud, which is the clarification of the halachah: it
clarifies what the initial supposition (salka da’atach) in the Gemara was,
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and all the difficulties that arise according to the initial supposition in the Gemara, or even the
questioner’s initial supposition and his difficulty: [all of it is] in order to clarify a clear halachah.
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Therefore the words of the Talmud are compared to wine that gladdens, because of the clarification
of the halachah. Whereas the Mishnah is called by the name “bread,” and it is written, “bread that

sustains the heart of man.”
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Now, it is written, “And wine that gladdens the heart of man,” and it is written regarding wine,

“which gladdens G-d and men.” But there is wine and there is wine, etc.
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For when he understands the Talmud as it is clothed in physical garments, and he cannot strip it of

its garments, so that the Torah of his G-d be within him as actual G-dly understanding, it is called

“wine that gladdens the heart of man.”
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But when he delights in G-d through his understanding of the spirituality of the Torah, the appre-
hension of G-dliness, it is called “wine that gladdens G-d,” with the joy of Elokim and the gladness
of Havayah.
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Now, it is written, “For the vineyard of Havayah Tzevaos is the house of Israel” (and see the Zohar,
Part I, folio 96), and each and every one must do the work of the vineyard in his own soul:
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to cut away the thorns, that is, the emotive attributes (middos) of the soul in a person that come
from his vital soul, namely envy, hatred, desire and the like, in order to refine out the good.
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And then, after the refinement, “there shall be a Shabbos of complete rest for the land, a Shabbos to
Havayah”: these are three kinds of Shabbos, corresponding to the three kinds of worlds, Beriah,
Yetzirah and Asiyah, from which the good has been refined for G-d. And this suffices for one who
understands.
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“My Shabbosos you shall keep, and My Sanctuary you shall
revere”
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“My Shabbosos you shall keep, and My Sanctuary you shall revere,” etc. Now, the meaning of “My
Shabbosos” is two Shabbosos, as our Sages, of blessed memory, said (Shabbos 118b):
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17PN
Rabbi Yochanan said in the name of Rabbi Shimon ben Yochai: “Were Israel to keep two Shabbosos
in accordance with their laws, they would be redeemed immediately.”
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That is, the two levels of Shabbos that are in every Shabbos, as it is written, “the burnt-offering of

Shabbos on its Shabbos” (and see what is written elsewhere on the verse “And it shall be, every New

Moon on its New Moon,” regarding “and every Shabbos on its Shabbos”).
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And this is as stated in the Zohar, Bereishis, folio 5b, that there is a lower Shabbos (Shabbos tata’ah)
and a higher Shabbos (Shabbos ila’ah) in every Shabbos, and of this it is said, “My Shabbosos you
shall keep.”
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And this is [the meaning of] what they said in the Jerusalem Talmud (the first chapter of Taanis, end

of halachah 1): “If Israel would keep one Shabbos as it ought to be kept, the son of David would
come immediately.”
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This does not contradict the saying “Were Israel to keep two Shabbosos,” for the meaning of “two

Shabbosos” is also one Shabbos, in the manner mentioned.
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To understand this, we need to [explain] the concept of Shabbos. Now, it is known that Shabbos is
the level of the ascent of the worlds, and the Torah, mitzvos and good deeds of all the weekdays rise

upward on Shabbos.
01° 993 YOw XOKR ,Naw2 PPN DInaw TTI2Y0 NI KPR 0D wHn Nawa 0°99onnw XD 01NN
mEnt mmn) BPYMING 099191 009903 AW 798N RITY LN2WE 01 DX 19T WD) ,Naw NORA

,071°71 99 DY (002w oowym

Yet it is not that they are included in Shabbos itself, for it is impossible for the very nature of the
weekday service to be included in Shabbos. Rather, on every day there is a glimmer of Shabbos, as
it is written, “Remember the Shabbos day”: this is prayer, in which the Torah, mitzvos and good

deeds of the whole day are included and rise.
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For prayer is called “the continual burnt-offering” (olas tamid) on account of the ascent of the
worlds, which rise higher and higher at the time of prayer (see the Zohar, Parshas Pinchas, folio
247b, and Parshas Pekudei, folio 260, end of side b),
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just as Shabbos is called “the burnt-offering of Shabbos” (olas Shabbos) on account of the ascent of
the worlds on Shabbos. And afterwards the prayers of all the weekdays, with all the Torah, mitzvos

and good deeds that were included in them, are included in Shabbos itself.
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Now we need to understand what these ascents are, since “the whole earth is full of His glory,” and
it is written, “that Havayah, He is G-d in the heavens above and on the earth below,” and as stated

in the Zohar, that “there is no place empty of Him”
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(as is also stated in Midrash Rabbah, Parshas Shemos, section 2: “Why from within the thornbush?
To teach you that there is no place empty of the Shechinah, not even a thornbush”).
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If so, what is the meaning of the term “the ascent of the worlds”? And likewise the verse says “the
burnt-offering (olas) of Shabbos,” which implies that they specifically rise upward. This will be un-
derstood by first introducing the subject of the souls’ descent into a body in this world, which is a

descent for the sake of an ascent.
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Now, it is known that even before their descent they are very lofty in rank, as it is said, “Israel arose
in [G-d’s] thought,” which is not so even with the angels, of whom it is written, “and by the breath of
His mouth all their host.” By way of analogy: in a person, the letters and words he speaks are as

nothing compared with the speaking soul as a whole,
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and no change or diminution occurs in it because of the words, and it can speak words without end.
So too, all the worlds, and the angels and the life-force within them, are only a glimmer, and are as

nothing before Him, may He be blessed, and occupy no place relative to Him, etc.
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The souls of Israel, however, arose in thought. And although thought too is as nothing before Him,
may He be blessed, just as, for example, a person’s thoughts, which are drawn from his nefesh and
his neshamah, occupy no place at all,
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and there is no change and no diminution in his soul because of the thoughts, and it can think
thoughts without end; so too, by way of analogy, above, a single thought is as nothing, etc., as it is
written, “I, Havayah, have not changed,” etc.
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nevertheless thought is higher than speech. For speech is called the outer garment,
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like, by way of analogy, a physical garment that one does not wear always, only at times, that is,
when one goes outside.
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So it is with speech, for one does not speak all the time, but only when one needs to reveal [some-
thing] to another, and one can hold one’s spirit back from speaking. Thought, by contrast, is the
inner garment, which one wears always, even when one is by oneself, for it is impossible to be

without thought; therefore thought never rests.
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It is also eternal, just as the soul itself is eternal (and see what is written in the discourse beginning
“I am asleep,” on the words “my love,” and in the discourse beginning “I have seen, and behold, a
menorah of gold”). Therefore the worlds and the created beings, whose coming into being is from
the level of speech, were newly brought into being in the six days of Creation, for then it was a time

to speak.
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And they will also return to nothingness and naught after the time of the world’s duration, the “six
thousand years that the world exists,” etc.
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(In Midrash Rabbah, the order of Noach, section 34, a proof is brought from the Torah that there is
a limit to the world’s duration, from the verse “all the days of the earth.”) That is because their
coming into being is from the level of speech, for which there is a time to be silent just as there is a
time to speak.
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The souls, however, because they arose in thought, existed even before the six days of Creation,
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as our Sages, of blessed memory, said in Bereishis Rabbah, section 8, on the verse “There they
dwelt with the king in his work” (I Chronicles, chapter 4): “With the King of the kings of kings, the
Holy One, blessed be He, sat the souls of the righteous, with whom the Holy One, blessed be He,
took counsel and created the world.”
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For this reason too they are eternal, for thought is also constant, and intellect and thought are “two

companions that never part,” and like “the locust whose garment is of itself and within it.”
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But the souls are differentiated from one another in standing and rank, for there are six hundred

thousand root souls (and each root divides into branches, and the branches into sparks without

end, etc.), corresponding to the six hundred thousand letters of the Torah.
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And although in the Torah there are not six hundred thousand letters to be found, that is because of
the letters of extension, the letters alef, hei, vav and yud, which are included in the vowel points:
they are not in the writing, but they are present in thought, for the kamatz is an alef and the chirik
ayud, etc.
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(as Rashi explains at the end of the sixth chapter of Kesubos, regarding on°, that it is written as if it
were written 0rX1°). But which of the vowel points they are is not known, etc.
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If so, it is a wonder why the souls descended so far down, as is known from the explanation of what

we say every day: “Who is exalted from the days of the world,” etc., “in Your abundant mercy, have

mercy on us.”
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For there is great pity on the souls, which descended “from a lofty roof,” namely His thought, may
He be blessed, which is “exalted from the days of the world,” very far down into this world, into a

body and an animal soul. But the matter is known: this descent is for the sake of an ascent.
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Summary. (The meaning of “Were Israel to keep two Shabbosos.” The meaning of the continual
burnt-offering and the burnt-offering of Shabbos. What “ascent” means; this will be understood by
first introducing the subject of the soul’s descent into the body, which is also for the sake of an

ascent.)
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2. The matter of the ascent will be understood through the words “Creator of holy ones, may Your
Name be praised forever.” For the souls are called “holy ones,”
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as we say in the Shemoneh Esreh, “and holy ones praise You every day, selah,” which refers to the
souls. First we say the order of the Kedushah of the angels, how they say “Holy,” and “Blessed,” and

“He shall reign”; and afterwards we say further, “and holy ones every day,” about the souls.
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We say them in order, from below upward: first the Kedushah of the angels, for the angels have a
body, as it is written in Daniel, chapter 10, “and his body was like beryl,”

99 DT RDR WO 2Ipn 0°0DIN 0°ORDAN 19971, UM YR 1PNWH NIMA 1PORDH Y 2209

19 89y wobwa RDR U 1w PN

and it is written, “He makes His angels winds, His ministers a flaming fire.” Therefore the angels
occupy space: there is a great angel the size of a journey of five hundred years, and there is an an-
gel that is a third of the world, etc.
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That is, their body is so large that it is in the category of space; and since they are in the category of

space, they are also in the category of time, for space and time were both created as one.
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Therefore they have a fixed time to say song. The souls, however, have no aspect of time and space,
because they are at the level of “holy ones”: kadosh means separate, for the souls, as they are
above, are entirely separate from anything bodily and are not in the category of space,
"90 oM 11551‘!’ 0% o3 QOWITPY 10T TN 0% 553 R ARPw T O o171 122 3”1 13°R 1351
.poan %P3
and therefore they are also not in the category of time. Hence their song is every day, constantly;
and this is “and holy ones praise You every day,” and also “selah,” without interruption.
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As it is said, “They go from strength to strength,” and every going and ascent is specifically
through song (as is explained on this in the discourse beginning “A psalm, a song of the dedication
of the House”).
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Moreover, “holy ones” is in the plural, for there are many levels of holy ones, “one high above an-
other,” up to the loftiest heights; and this is “praise You, selah.”
DMNwIT 23¥0 R [y ) $72a0 900,00 1mp’m: JAVNTY 7AWAn NRnn X 519015 137 °
RIADPYD [moneo1] N9 137997 201 (719925 onnst wrman mskw] PPIIRY TP T39OV 1M Dnawna
LNNNA 17972 972 21390 5993 03 AR 037°3 °MN0° 55 "XTIW "NRT

For praise comes from the apprehension of His G-dliness, may He be blessed, and the delight in it;
and this is Gan Eden, the souls’ delight in their apprehension of the radiance of the Shechinah.
This is along the lines of what our Sages, of blessed memory, said: “Better that he be judged and
come to the World to Come,” for all the sufferings of Gehinnom are worthwhile even just for the de-
light of the lower Gan Eden.
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And in this way there are many levels, one exaltation after another, even though in the books only
two levels are mentioned, in general terms: the higher Gan Eden and the lower Gan Eden; that is,

[the others] have not been revealed to us.
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And this is “praise You, selah,” without interruption. Nevertheless, it is said of them, “Creator of
holy ones, may Your Name be praised.”
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That is, with all this praise of the souls and of all the levels of holy ones up to the loftiest heights,
they receive and apprehend only from the level of His Name, may He be blessed, alone, and it is at
this level that they praise, selah, as our Sages, of blessed memory, said, “they delight in the radi-
ance of the Shechinah.”
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In the Zohar it is called by the term “light,” and as Etz Chaim says, “the Infinite Light (Or Ein Sof).”

The meaning is, by way of analogy, like the light of the sun that shines on the earth and on those

who dwell [on it], which is a radiance and glimmer from it, and is reckoned as nothing and naught

compared with the body of the sun itself, which is the source of the light and the radiance;
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so much so that there is no change at all in the body of the sun, whether its light shines on the

earth, or clouds darken [it], or the windows of a house are shut and the light is not drawn in there:
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none of this makes any change at all in the sun, the luminary. So too, the meaning of “the Infinite

Light” is only a glimmer that spreads forth and is drawn from Him, may He be blessed.

SIRW 1AW R N U570 DOWATPY AW NIPD Wl 0527 DOMINNE UV 1T ONan 1IRA 1M

Now, a glimmer of this level, through many contractions (tzimtzumim), is drawn down so as to be
apprehended by the holy ones mentioned above. And this is the meaning of “may Your Name be
praised.”
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For this level, which in the language of the Zohar is called “light,” is also called “Name,” as is writ-

ten in Pirkei deRabbi Eliezer, chapter 3: “Before the world was created, there were the Holy One,

blessed be He, and His great Name alone.”
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And all go to one place and one intent: to understand the matter of the G-dly life-force that gives
life to all the worlds, how it does not touch the essence at all; except that each Midrash speaks in a
different idiom and with a different analogy, as it is written, “And he spoke three thousand

parables.”
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And so in the language of Scripture too it is called by the term “Name.” For just as with the name by
which one is called, for example Avraham: the name bears no comparison to the person’s essence

and being, and does not touch him at all,
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for by himself he has no need of the name; and nevertheless the life-force is clothed in the letters
of the name, as it is written concerning Adam, the first man, “And He brought [it] to the man to see
what he would call it, and whatever the man would call it, a living soul, that is its name” (Genesis
2:19).
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Thus the name has a real connection to the thing itself and is not a mere convention (and see on
this in [Midrash| Rabbah, Bereishis, section 17, up to “‘I am Havayah, that is My Name’: that is My
Name that Adam, the first man, called Me”).
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That is, it is along the lines of what is written in Sefer Shel Beinonim, Shaar HaYichud
VehaEmunah, end of chapter 1: “And its name, by which it is called in the Holy Tongue, is a vessel
for the life-force contracted into the letters of that name, which has descended from the Ten

Utterances,” etc.; see there.
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And similarly with a person’s name: the soul itself, before it comes into the body, is not called by a

name at all, as is explained in Parshas Balak on the verse “Who has counted,” and in the explana-
tion of “But for Adam there was not found a helper,” etc.; and this is from the Ramban there.
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It follows that the name is not for the soul itself; and for the body itself, too, the name is of no use.
Rather, the name binds the soul to the body, and the life-force that is drawn from the soul and gives

life to the body is rooted in the name.
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That is, Reuven: his life-force is in the letters reish and alef, because he is from the level of sight

(re’iyah), as is written in [Midrash] Rabbah, Parshas Shemos: “Reuven, as it is said, ‘I have surely

999

seen,’” etc.;
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and see there on the subject of names, and see what is written in the discourse beginning “Yehu-
dah, you,” etc. And Leah, because she saw the deed, “See what is the difference between my son,”
etc., knew that the root of his soul was in the letters of his name, Reuven.
W NI9M23 PRI RIT 1I0R TORPY NIPAAD ey nx) YR DXNRED 959380 91730 937 PO 137
For anything great that must contract itself in order to give life to what is below it does so only
through the level of its name.
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For itself it needs no name at all; only in order to be revealed to others does it need a name. And
when it is revealed to others, what is revealed to [the other] is not the essence of its intellect but

only its name, etc.
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Now, one sees that the letters of a name are physical and amount to nothing, except that there is in
it a little life-force that gives life to the body.
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That is, as is known, the light and life-force that spreads from the soul into the body, that is, the
life-force that spreads through all 248 limbs of the body, is not the actual being and essence of the

soul, but only a revelation and glimmer from it, as is written in Sefer Shel Beinonim, chapter 51.
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And the drawing down of this glimmer is rooted in the letters of the name.
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Therefore a name applies specifically when the soul is clothed in the body, for then a glimmer is
drawn from the soul to spread through the body, and this is through the name.
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Before its descent into the body, however, this glimmer was included in its being and essence in a
state of complete self-nullification (bittul); therefore it is not called by a name, for the name is only
a glimmer, etc., which is not so with its being and essence, etc.
555 N 337’? VX1 1ORW 712 °10 AIRT ON2T 27”7y 272 RT QWT 17297 273 12772 KX
It is thus also understood that the matter of the name, too, is an analogy for a glimmer, etc., some-
thing that does not touch the essence at all.
NIRRT N2 RIAY 7120 DK RSN XY Al n) el [779% % / 7 r] XN ﬂ‘?&??ﬂ’? NavInwIw
QWA 7Y RIT T3nR0n vwannn

For when the soul is above it needs no name; only when it fills the body, which is [through] the

glimmer that spreads from it, is it through the name.
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And so it will be understood above: that He, may He be blessed, gives life to and brings into being

the higher and lower worlds is only through the level of His Name, and not through His actual es-

sence, for they could not bear the essence.
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And even of the level of His Name it is written, “for His Name is exalted, alone”: that is, His Name

too is not within the bounds of bringing into being and giving life at all, but is alone.
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And “exalted” indicates an exceeding remoteness: that it is far removed from the emanated worlds,

etc.; only “His splendor is over earth and heavens,” meaning that a splendor and radiance is drawn

from His Name to give life to earth and heavens, etc.
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And this is [the meaning of] “and Your Name is holy,” etc.: even the level of “Your Name” is holy

and separate. And what is drawn down as the light that fills all worlds (memalei kol almin), as the

soul fills the body, is only a glimmer of a glimmer, etc.
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And this is [the meaning of] “Come, behold the works of Havayah, Who has wrought desolations

(shamos) in the earth,” in Psalms (46:9); and our Sages, of blessed memory, said in the first chap-

ter of Berachos (folio 7b): “Do not read shamos (desolations) but shemos (names).”
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For He, may He be blessed, has several Names. This is because the worlds could not bear and com-
prehend the light and life-force drawn and spreading from His great Name, blessed be He, except

through the mediation of several kinds of levels;
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and each higher level that gives life to the one below it does so only at the level of a name, and all of
them are from Him, may He be blessed
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(this is along the lines of what is written in Iggeres HaKodesh on “He and His life-forces” (ihu
vechayohi): the matter of the kav, the glimmer of the kav, and a glimmer of a glimmer, and a glim-
mer of a glimmer of a glimmer, etc.);
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and therefore there are many differences among the worlds. (And see the Pardes, Shaar HaShemaos,

chapter 1, that there are two Names whose letters are the same, and nevertheless one indicates a

far higher level and rank, etc.; see there for the reason.
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From this one will also understand, in the same way, why below there are two people whose names

are the same and who nevertheless are not equal in standing.) Now, the name is nothing compared

with the essence and is reckoned as naught, etc.
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And this is [the meaning of|] “Come, behold the works of Havayah”: it is the great wonder that He,
the Infinite One (Ein Sof), blessed be He, constantly brings all the worlds into being from nothing to
something through His speech.
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“Who has wrought shamos in the earth” is a term of desolation: in truth even all the worlds, from
the head of all levels, etc., are only a desolation compared with His essence, may He be blessed, as

is explained elsewhere on the verse “In the wilderness of Sinai,”
T Wrnyl) 210 27MIyn X121 77172 D"?J’?W 918 *°7 1192 00 MY Cnan pa RN anenw "0% 119
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and that is because their life-force is only from the level of shemos (names), for “with Yah,
Havayah is the Former of worlds”: with the yud the World to Come was created, etc. (And see what is
written on this on the verse “And when she came before the king,” etc.; and see the Zohar, Part I,

beginning of Parshas Noach, folio 60a.)
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And this is [the meaning of] “Creator of holy ones, may Your Name be praised”: all the ascents of
the level of “and holy ones praise You every day, selah” are only within the level of “Your Name,”
etc. Therefore it says “Creator of holy ones,” for they are at the level of creation (beriah) from noth-
ing to something.
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For it is written, “And Chochmah (wisdom) is found from ayin (nothing).” The meaning is that the
coming into being of Chochmah, which is the beginning of the chain of descending worlds (hishtal-
shelus), from the Infinite One, blessed be He, is not like the chain of descent from Chochmah
downward, which is by way of cause and effect,
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as in the analogy of a person, who has intellect, emotive attributes, and thought, speech and ac-
tion, which descend one from another: the intellect itself is drawn into and clothed in thought, and

likewise thought in speech, and likewise intellect and emotive attributes, etc.
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This is what is called a chain of cause and effect, which is the category of something from some-
thing, and not something from nothing, for the cause itself is grasped and clothed in the effect.
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And so it is with the chain of cause and effect in Atzilus, from Chochmah downward, as is written in

the Zohar, Bereishis, and as it is written, “You made them all with Chochmah.”
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For all that came into being was drawn from concealment to revelation from the level of
Chochmah, in which they were at first included together; and this is the level of the “one utterance”

with which [the world] “could have been created,” that is, the one that includes all nine utterances.
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And so it is below as well: when it arose in His will to create the world, all the worlds were created in
general in one thought. This is [the meaning of| “Bereishis bara,” which the Targum Yerushalmi
renders “with wisdom”; and afterwards they were differentiated in the nine utterances, over the six
days, etc.
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But the coming into being of Chochmah from the Infinite One, blessed be He, is truly something
from nothing, since the Infinite One, blessed be He, is infinitely higher than the level and rank of

Chochmabh; therefore, for Chochmah to come into being is a creation of something from nothing.

13 37°9R 1N 7772 K91 °D3) INNRY 71772 M wUny)

(And see what is written on this in the discourse beginning “Va’eschanan,” and in Parshas Vayera,

in the discourse beginning “Eliyahu opened,” etc.;
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and see the Ramban in his commentary on the Chumash, at the beginning of Parshas Bereishis,
where he writes, “Now hear the explanation of the verse,” etc., that likewise in physical matters, in
the coming into being of this world, creation in general, something from nothing, came into being
through the utterance “Bereishis,” etc., only that afterwards [things] were differentiated through
the nine utterances, as mentioned above; and as is written elsewhere, in the Siddur, on “The voice
is the voice of Yaakov.”
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And see also what is written on this in the discourse beginning “When Israel put ‘we will do’ before
‘we will hear,’”” concerning “‘Bereishis’ is also an utterance”; and that is for the reason mentioned

above, that likewise above, in Atzilus, “Chochmabh is found from ayin.”)
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And this is “Creator of holy ones.” That is, the souls, which arose in thought and are therefore
called “holy ones,” for their general and collective expression (klalus) and their source is from the
level of supernal Chochmah, which is called “holy,” just as a son comes into being from the brain
of the father: they are at the level of creation, something from nothing, that is, from the level of

“Your Name.”
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And this is “may Your Name be praised.” Therefore they descended and were clothed in a body,

which is for the sake of an ascent.
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Summary. (For “Creator of holy ones” refers to the souls, and this is “and holy ones praise You
every day, selah.” Even so, their coming into being is only from the level of “Your Name,” which is
a mere glimmer, reckoned as nothing and naught compared with His essence, may He be blessed,

like a person’s name, which bears no comparison to his essence.
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And this is “Who has wrought shamos in the earth,” and our Sages, of blessed memory, said, “Do
not read shamos but shemos.” And likewise Chochmah too, the source of the souls, “is found from
ayin,” from the level called ayin, which is the level of “Your Name”: from there it came into being

by way of creation, something from nothing.)
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3. But what is the ascent? And we must also understand: it is known that the main receiving of re-
ward is at the time of the Resurrection of the Dead,
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as our Sages, of blessed memory, said, “And know that the giving of the reward of the righteous is
in the Time to Come.”

M ONRZ2 MWD ANY 03 W [17y 137) Y731 K27 TNY? (nws] 2 17 17y 0] YUAT DY DT ORW
1R [17y ] PN ,MIRYIT N%PYY 0V APy 1MW 09 (oo neonn) 1PN DY ORP ORTI2 KPR A1
L[7onna] NN Y IYw °8% ROX

For if the meaning were Gan Eden, why the expression “in the Time to Come”? Gan Eden exists
even now, for the souls when they leave the body. Rather, it certainly refers to the Resurrection of
the Dead, for that is the main reward and ascent of the souls, while Gan Eden is only for a time, un-

til the Resurrection.
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And this too must be understood: why the main receiving of reward is for the souls specifically
when they will be in bodies. But the matter is according to what is written in the Zohar, that the
Infinite One (Ein Sof), blessed be He, is the light that encompasses all worlds (sovev kol almin) and

the light that fills all worlds (memalei kol almin).
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That is, His essence, may He be blessed, is not within the bounds of bestowing at all (and see what
is written on the verse “You are standing”); therefore “the Infinite Light (Or Ein Sof)” refers to the
life-force that shines and is drawn from Him, may He be blessed, to give life to the worlds,
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which is like a mere radiance and glimmer, like the radiance of the sun relative to the sun; only
that this is a physical analogy.
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And the meaning of the analogy is that because His essence, may He be blessed, is the Giver of life

to the living and the Sustainer of life, therefore some revelation from Him, like a mere radiance

and glimmer, gives life to the worlds and brings them into being.
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By way of analogy, as the soul gives life to the body: the life-force clothed in the 248 limbs of the
body, which live from the soul, the power of sight in the eye and the power of hearing in the ear,
etc., is not an actual part of the essence of the soul, but is a revelation and glimmer from the soul.
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Because it is itself “a breath of the spirit of life,” therefore when it is clothed in the body it gives life

to the body; and this life-force from which the body lives is like a glimmer from it, and is not of its

actual essence (as is written in Sefer Shel Beinonim, chapter 51).
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However, the soul’s essence too is at any rate clothed within the body, and then a glimmer and life-

force is drawn from it to give life to the 248 limbs of the body;
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therefore it is affected in its essence too by what happens to the body. But in the analogue above it
is not so, for He is not affected by the worlds: “It was You before the world was created; it is You
since the world was created,” etc., all equally, as it is written, “I, Havayah, have not changed.”
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That is because He, may He be blessed, is holy and separate, and is not clothed in or grasped by the

worlds; and even with the light, being clothed does not apply except after several contractions, etc.
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If so, all the more will it be understood that the life-force from which all the worlds, higher and low-
er, live and come into being from Him, may He be blessed, is not His essence, G-d forbid, but only
the revelation of a glimmer.
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Therefore He, may He be blessed, is called “the Giver of life to the living, the Sustainer of life,” etc.
(And see what is written in the discourse beginning “And I shall be sanctified among the children
of Israel,” and in the discourse beginning “After Havayah your G-d you shall walk,” on the mean-
ing of “For with You is the source of life”: even the level of the source of life is only “with You,” sec-

ondary and nullified to You;
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therefore it does not say “for You are,” etc., for even the level of the Life of life is the level of the
Infinite Light. And this is along the lines of “Before the world was created there were He and His

Name alone,” in that the light is included in the luminary, etc.)
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Now, this level of light, revelation and drawing down is called “the Infinite Light,” for this glimmer

has no end or limit, since it is at any rate a light and radiance, by way of analogy, from Him, may

He be blessed, Who is without limit, etc.
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(It is also called “His great Name”; and see what is written on “May His great Name be blessed” at
the end of Parshas Shelach, in the discourse beginning “I am Havayah ... to be your G-d.”)

1P DONIX7AX 9357 1120 NAfn 11910 ,n’b:m 5133 *ra3 ﬂ'l?:'?Wi'l 191101 [12 72 By Axw] D”AYRW 1721

.(719%72 w125 18°2° 27Y IR"22 wrR) LAY 1233 KPR 07K 912 19732 1D RPY 1IR3

And that the worlds nevertheless came into being as limited and finite is because of several kinds of

contractions (tzimtzumim) that took place in the light, so that it should not be revealed as infinite

but in limit and measure (as is written in the Biur on “Let them bring royal apparel”).
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And this is the level of memalei (filling): what is drawn down in revelation, in limit and measure, by

way of analogy, and shines in each world according to its capacity, etc.; and the beginning of the

revelation is in Chochmabh, etc.
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And this level as a whole is not even in the proportion of a drop to an ocean compared with the ac-
tual Infinite Light, which does not shine as revealed and clothed in the worlds but only as the light
that encompasses all worlds.
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And sovev (encompassing) does not mean that it surrounds from above, for “there is no place emp-
ty of Him”; only that it is not apprehended and grasped, etc., and is not like the way the soul is
clothed in the body, etc.
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It is called sovev (encompassing) along the lines of what is written, “as it were a wheel within a
wheel.” That is, like a small circle within a large circle that surrounds it on all sides, where one can-
not say that what surrounds it above is superior to what surrounds it below, beneath the small

wheel.
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For the large wheel is exactly the same above and below. And so the Infinite Light (Or Ein Sof),
blessed be He, is equal and makes small and great equal; and this is [the meaning of] what is writ-
ten, “The ancient G-d is a dwelling, and underneath are the everlasting arms”: that He is below as

above
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(and see on this verse in [Midrash] Rabbah, beginning of Parshas Vayetzei, “He is the place of the
world,” see there, regarding “And he encountered the place”; and see the Likkutei Torah of the

Arizal, Parshas Ki Sisa, on the verse “Behold, there is a place with Me”).
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Therefore the glimmer that is clothed in the worlds, to be the light that fills all worlds (memalei kol
almin), is as nothing in proportion to the hidden and concealed light, which is not clothed [in
them]| and is called the light that encompasses all worlds (sovev kol almin). As is known, the mean-
ing of the word “proportion” with numbers: one in number has a proportion to a number of a thou-

sand thousands, etc.,
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but compared with something that is without limit or number, no number has any proportion to it,
etc. So too, the light drawn down and clothed in the worlds bears no proportion to the main light,
which is not grasped and clothed in the worlds (as is written of all this in Sefer Shel Beinonim,
chapter 48).
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And this is the matter of the ascent of the souls through their descent into a body in this world. For
although they arose in thought, that is the level of the light that fills all worlds, since their source is
from the level of supernal Chochmah

MVWANT O PPNl 11°RY NMINY AYy2wT 92 1R QwIvw 9Rw NaNw° 2°w17P K712 8 01)

L(QTPwyYNY O°PRA7 71772 K722 WD [y 55 xomn] §73101 *°N212

(and this is also the meaning of “Creator of holy ones, may Your Name be praised”: their root is

from the level of “Your Name,” and the seven Names that may not be erased are an extension at the

level of the light that fills all worlds, as is written elsewhere, in the discourse beginning “Their ap-

pearance and their work™).
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And the ascent is the revelation of the light that encompasses all worlds, which will be in the Time
to Come, at the time of the Resurrection. Therefore this revelation will be to the souls specifically in
bodies: since it is equal and makes equal, etc., and above and below do not apply to it, etc., there-
fore the revelation will be even in the World of Asiyah (Action) itself.
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Now, this ascent and this revelation are drawn down specifically through the actual performance of

the mitzvos in this world
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(and for this reason too, in the Time to Come the revelation will be specifically in Asiyah, to the

souls in bodies, etc.), for it was for this that the soul descended into the body: in order to fulfill

specifically the mitzvos of action, as it is written, “this day, to do them.”
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Therefore the soul comes in reincarnation several times, until it completes the fulfillment of all 613
mitzvos, because it is specifically through the fulfillment of the mitzvos that this revelation of the

Time to Come will come about.
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The point is that “the reward of a mitzvah is the mitzvah.” That is, the mitzvah itself is the reward,
in the manner that will be explained. For the purpose and foundation of all the mitzvos is to turn
the yesh (something) into ayin (nothing), that is, that there be the self-nullification (bittul) of the
yesh. And this is what our Sages, of blessed memory, said: “The whole Torah is compared to
tefillin.”

TR 123 D901 71831 WO RIAW (703 novopn] 17PN WARY SRWA A9R PY TR 1720 1PPan2 D

TN 792 D3 17y RIT 991,10 AR 902 19Y IS NIPORD 900 Twyiw

For in tefillin one writes “One” on physical parchment, whose root is from kelipas nogah, which is a
yesh and separate, and it becomes included in the level of ayin, for it becomes a vessel for the

G-dliness that rests upon it, the level of “One,” etc. And so it is with all the mitzvos of the Torah.
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And all the more so with the offerings, where this self-nullification (bittul) was seen in actual fact:
for the essence of an offering is that the animal or the bird be included in the fire from above,
which used to descend in actual revelation; this is the nullification of the yesh into ayin in actual
fact.
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So too the mitzvah of charity: the money for which he toiled with all his 248 limbs until he earned

it, he gives to a poor person, who “has nothing of his own”; this is the nullification of the yesh into

ayin
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(and this is the level of “kindness to Avraham,” which comes from bittul, as it is written, “and I am
dust and ashes”; and as is explained in the discourse beginning “A land of hills and valleys”).
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And so too the mitzvah of Torah study: although it is a drawing down of G-dliness below, the draw-
ing down is through the nullification of the yesh, as it is written, “and you shall speak of them,”
etc., next to “and with all your soul.”
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For we need to understand the meaning of “and with all your soul,” which is “even if He takes your
soul”; if so, it should have said “and with all your body” (and see the Tikkunei Zohar, folio 10a).
1°7N2 2°N57 02 11T By 07 ORPT 1°I¥T IR

But the point is that it refers also to “and you shall speak of them,” written after it:
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in all the Scripture and Mishnah that he reads and learns, his soul should not be a screen that sepa-
rates, as though he were the one who does, reads and learns; rather, as it is written, “And My words
which I have put in your mouth,” etc.: “I am the Mishnah that speaks in your mouth,” etc.; Beis

Shammai and Beis Hillel, “these and these are the words of the living G-d,” etc.
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And these three things are the general and collective expression (klalus) of all the mitzvos, as our

Sages, of blessed memory, said: “The world stands on three things: on the Torah, on the service,”

which is the offerings, “and on acts of kindness.”
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And likewise all the particular mitzvos: their purpose and foundation is the nullification of the yesh
into ayin (as it is written, “And Havayah commanded us to do all these statutes, to fear Havayah,”
etc.; thus the purpose of the mitzvos is the level of awe).
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However, this bittul is not true [bittul], for he is nevertheless a yesh, only he nullifies himself.
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Even so, it is an arousal from below (isarusa dilesata), through which afterwards there will be the
level of actual ayin, in the manner of the union of the World of Atzilus with the Infinite One, blessed
be He, where “He and His vessels are one” (ihu vegarmohi chad), for the Ten Sefiros are in a state of
true bittul to the Infinite Light, blessed be He, that is clothed in them, etc.
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And so this revelation of “Chesed is the right arm” will be below, in the World of Asiyah itself: the
body and the right arm will be a vessel, below too, in the World of Asiyah, for the indwelling of the
Infinite Light, like the level of “Chesed is the right arm,” etc.
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(And this is what our Sages, of blessed memory, said in Bava Basra 75b: “The righteous are des-
tined to be called by the Name of the Holy One, blessed be He”; and see Rashi’s commentary
there.) And this is through the arousal from below of the nullification of the yesh, in that he gave
charity with his hand, etc.
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And a person’s wisdom and mind will be a vessel for the level of supernal Chochmah itself, in

which the Infinite Light is clothed; and this is through Torah study in the manner mentioned
above, etc.
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And that is through the revelation of the light that encompasses all worlds, before which in truth
“all is reckoned as nothing,” and Atzilus and Asiyah are equal. And this is why the reward of a mitz-
vah is the mitzvah itself: for the essence of the mitzvah is the nullification of the yesh into ayin,
”y 5172w RP197 RPnn SNMR PR 21903 R OWIY ROX TI%A0 W 0w X 1MRY 1IN
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and that itself is the reward of the mitzvah; only that the reward is the revelation of the true ayin
from “the Source of all,” and that the bittul is through the revelation of the Infinite Light, blessed
be He.
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And this bittul is present in every one of Israel, for each one nullifies himself a little, according to
his measure, whether through subjugation (iskafya) or through transformation (is’hapcha), and

through this he will have a share in the World to Come.
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Therefore, of one who does not bow at Modim, who has no acknowledgment and bittul at all, our

Sages, of blessed memory, said that he will not rise at the Resurrection of the Dead, etc.
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Summary. (Now, the Infinite Light, blessed be He, is the light that encompasses all worlds (sovev
kol almin) and the light that fills all worlds (memalei kol almin). The level of sovev, although it too
is only light and His Name, is nevertheless truly infinite, and therefore it is called “His great

Name.”
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But the level of memalei, which is clothed within the worlds, is only a contracted glimmer. The root
of the souls is from the level of “may Your Name be praised,” that is, from the level of memalei,
from the level of Chochmah, and the ascent is the revelation of sovev. And this revelation is drawn

down through the performance of the mitzvos,
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whose general and collective expression is Torah, service and acts of kindness, and the purpose of
whose foundation is the nullification of the yesh. And through this the reward of the mitzvah is
drawn down: the revelation of the level of ayin that is above Chochmah, from which Chochmah “is

found,” by way of something from nothing.)
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4. Now, from this the matter of “two Shabbosos in accordance with their laws” will also be under-
stood. For Shabbos is the ascent of the worlds, and the ascent is also the level of bittul, like the as-
cent of the Time to Come, which is also the level of bittul mentioned above.
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The point is that the meaning of “And He rested on the seventh day” is, by way of analogy, like a
person who did some work, such as writing down some idea: his intellect must descend until it is
clothed in the emotive attributes and in thought, and afterwards they all descend and are clothed

in the power of action.
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And after he rests from his work, all the powers return and rise and are included in the power of the
intellect and in the essence of the soul, etc. And so, by way of analogy, “six days Havayah made”:
that is the descent of Chochmah and the emotive attributes through several contractions to be

clothed in the Ten Utterances, etc.
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Therefore throughout the work of Creation the Name Elokim is mentioned, which is the level of

contractions (tzimtzumim), etc. And of Shabbos it is written, “And Elokim finished,” meaning that

the contractions came to an end and ceased, and it rises and is included in the Name Havayah,

which is the level of the light that encompasses all worlds (sovev kol almin),
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just as in the analogy mentioned above, the ascent of the intellect and the emotive attributes that
had been lowered, which return and rise to their root. And this is [the meaning of| what is written,
“a Shabbos to Havayah,” and as it is written, “I, Havayah, search the heart and test the kidneys”:
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because “I am Havayah,” the level of sovev, which is below as above, “Who lowers Himself to look
upon the heavens and upon the earth,” heaven and earth being equal, therefore “I search the heart
and kidneys,” for nothing conceals before Him, may He be blessed, and “darkness is as light,” etc.
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Therefore on Shabbos, of which it is said “a Shabbos to Havayah,” there is the ascent of the level of
the light that fills all worlds (memalei kol almin) into sovev (and see what is written in Parshas

Beshalach, at the end of the discourse beginning “To understand the matter of the double bread”).
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Therefore it is the ascent of the worlds: the worlds too have an ascent, and that too is the level of
self-nullification (bittul), in that they are nullified from yesh into ayin. And this is the meaning of

“And the heavens and the earth were finished (vayechulu),” etc.
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Vayechulu is a term of the soul’s expiring yearning (kelos hanefesh) and of bittul, etc.: on Shabbos
they are in a state of ascent and bittul, as will be explained below (and likewise the term Shabbos
also means cessation, which is a matter of bittul). And that is because of the revelation of the level
of sovev, through which the bittul is drawn forth, as mentioned above regarding “the reward of a

mitzvah is the mitzvah.”
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(Now, as for this level being called an “ascent”: surely “there is no place empty of Him,” and He is
found below as above? But the matter is as is explained elsewhere on “one bows at ‘Blessed’ and

straightens up at the Name”: bowing is drawing down, and straightening up is raising up.
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For there are two levels in the revelation of G-dliness. The first is as it is written, “And Havayah de-
scended”: the descent is a drawing down below; and “below” means lower in level, that the world
below is seen as it is in its own level and rank, only that a revelation of G-dliness is drawn into it,

for He, may He be blessed, is all-powerful.
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But the second level is what is said of the Time to Come, “eye to eye they shall see,” which is in the
manner of an ascent from below upward; and “the earth shall be full of knowledge,” that the earth

too will change from its nature and be refined until “the earth is full of the knowledge of Havayah.”
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This is like the analogy of two people, one standing in a high place and the other in a low place: for
them to be joined there are two ways, etc. And this is the matter of bowing at “Blessed” and
straightening up at the Name, which are the two levels mentioned above. Therefore on Shabbos, of
which it is said “a Shabbos to Havayah,” this is the level of the ascent of the worlds, like “and

straightens up at the Name,” etc.)
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Now, it was explained above that there are two degrees of bittul. The first is the level of the nullifica-
tion of the yesh into ayin, and it is an arousal from below (isarusa dilesata) for the revelation of

true bittul,
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that is, that there be a revelation of the level of actual ayin, which is the Infinite Light (Or Ein Sof),

blessed be He, as it is at the level of sovev, which is not apprehended at all;
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therefore it is called ayin (and the meaning of ayin is as is written in the Idra Zuta, folio 288b: “And
therefore Atika Kadisha is called ayin,” etc.; and see what is written on this in Mavo Shearim, Gate
Three, Part 2, chapter 10; and see the Zohar, Shelach, folio 158b, on the verse “Is there a tree in it

or not (ayin)?”
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and in the commentary of the Ramaz there, where he writes, “and this is what is called ayin,” etc.;
see there). And through this revelation the bittul will be true.
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And so it will be understood that these two levels are in Shabbos; and this is the matter of “two
Shabbosos in accordance with their laws,” which are in every Shabbos:
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namely, the lower Shabbos and the higher Shabbos. Now, to understand the matter of the lower
Shabbos, we must first introduce the mitzvah of Shevi’is (the Sabbatical year), which is written in
this parshah,
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which is also called Shabbos, as it is written, “And the land shall rest a Shabbos to Havayah”: it too
is the level of Shabbos and ascent, in which the yesh is nullified into ayin.
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For in the six years in which he sows, plows and reaps for himself, he is at the level of a yesh, a
thing [in its own right], and the land and its fruits are his alone.
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So he is at the level of a yesh, a thing [in its own right]; but in the seventh year it is the level of the
nullification of the yesh, and therefore the fruits become ownerless (and also “the Merciful One

made the land ownerless” for the purpose of eating the fruits) (Nedarim, folio 42b).
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Only, he may acquire from what is ownerless like any other person who acquires from what is own-
erless, etc. Therefore it is written, “And for your cattle and for the beast,” etc., [teaching] that as
long as the beast eats in the field, etc.; and this is the mitzvah of removal (biur) in the seventh year,

that he is obliged to remove them from the house.
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And this is the nullification of the yesh in actual fact. And also, the fact that the verse made a per-
son’s eating depend on the beast’s eating, so that when [the produce] is finished for the beast from
the field he is forbidden to eat and is obliged to remove [it], is because it is the nullification of the
yesh, to the point that man and beast are equal.
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And this is because it is the Shabbos of the land, and an ascent into the level of the light that en-
compasses all worlds (sovev kol almin).
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For the division into the ranks of inanimate, vegetative, animal and speaking is from the level of
the light that fills all worlds (memalei kol almin): in man the level of Chochmah is revealed, while
this level is not revealed and drawn into domestic animals and wild beasts, in which only the level
of life-force is revealed, etc. (and see Sefer Shel Beinonim, chapter 48).
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But when they are nullified before the level of sovev, which encompasses them all equally, they are
all equal; for of the level of sovev it is said, “Man and beast You save, Havayah,” equally,
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and this is the level of the “great beast,” etc. (see what is written above in the discourse beginning
“And the Kohen shall wave,” and in Parshas Eikev in the discourse beginning “And He fed you”).

Therefore in eating [the produce of| Shevi’is, man and beast are equal.
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And that is through the revelation of sovev. However, all this is the matter of the nullification of the
yesh into ayin, and that is like the level and rank of the lower Shabbos; but the higher Shabbos is

above this level.
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The explanation of the matter is this. We find that the Torah uses two expressions about Shabbos.

The first is as it is written, “And He rested on the seventh day from all His work which He had
made”: this is the rest and ascent from all that He made, that is, from the level of Asiyah (making).
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The second is what is written afterwards, “for on it He rested from all His work which He created”:
this is the level of rest and ascent also from the level of Beriah (creation), although it is above the
level of Asiyah,
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as it is written, “which G-d created to make”: creation is only a source from which the level of
Asiyah afterwards comes to be.
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And on Shabbos He rested also from the level of “His work which He created,” etc. And these are
precisely the levels of the lower Shabbos and the higher Shabbos.
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For “and He rested” from the level of “which He made” is the ascent of the lower worlds, which in
general are called the level of Asiyah relative to Him, may He be blessed; and on Shabbos they rise
above the level of Asiyah.
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And this is “and behold, it was very good. And the heavens ... were finished (vayechulu),” etc.:
meaning that the order of the chain of descending worlds (hishtalshelus) was good and fitting in
His eyes, in that they were made in the manner of vayechulu, a term of the soul’s expiring yearning
(kelos hanefesh):
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they were made in such a way that they can be in a state of kelos hanefesh from below upward, in
the manner of “running and returning.” And all these ascents go as far as their ascent into the level
of Chochmah, which is the beginning of the chain of descent,
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for “Abba nests in Atzilus,” which is the level of self-nullification (bittul): Chochmah is koach mah,

“the power of ‘what?’”
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In Beriah, Yetzirah and Asiyah, by contrast, the level of Chochmah is not revealed, as it is said,
“Imma nests in the Throne.” And the ascent of the worlds through bittul is to be included in Atzilus,

where there is the revelation of supernal Chochmah, in which the Infinite Light (Or Ein Sof) is
clothed.
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And of this it is said, “And He rested from all that He made.” For even of Chochmabh it is written,
“And Chochmabh is found from ayin,” so that it is called a creation, something from nothing, rela-
tive to the Infinite Light (Or Ein Sof), blessed be He. And this is the level of the lower Shabbos,
which is the matter of the nullification of the yesh into ayin; and so it is with Shevi’is.
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And so too is the matter of the mitzvos, which are likewise the nullification of the yesh into ayin.

However, the reward that will come through them in the future is the level of the revelation of the

essence of the Infinite Light (Or Ein Sof), the light that encompasses all worlds (sovev kol almin),

which is the level of ayin from which supernal Chochmah “is found.”
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And this is the level and rank of the higher Shabbos, which is what is written, “for on it He rested

from all His work which He created,” for Chochmabh is called “creation,” as mentioned above.
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Now, the life and coming into being of Chochmabh is only from the level of His Name and radiance
alone, as explained above on the meaning of “Creator of holy ones, may Your Name be praised,”
etc.; and shemo (“His Name”) has the numerical value of ratzon (will).
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But His essence, may He be blessed, which is called the Master of the will and is called the
Luminary, that is, the source of the light, is far above being a source for Chochmah. And on
Shabbos the ascent of the worlds is so great that Chochmah rises and is included in its Emanator,

sovev; and this is the level of the higher Shabbos.
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And this level of bittul is the matter of Keser (the Crown), which is a term of silence: “Kattar li z’eir”
(Job, beginning of chapter 36), which means “Wait for me a little” and be still, which is a matter of

silence.
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And this is the matter of “A fence for wisdom is silence”: a fence is an enclosure and something en-
compassing, for above Chochmah is silence and bittul, as in “wondering at her, keeping silent.”
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And as is explained elsewhere on Moshe’s being “heavy of mouth and heavy of tongue,” etc. And
this is what our Sages, of blessed memory, said in the Jerusalem Talmud: it is written, “a Shabbos to
Havayah your G-d”: rest as Havayah [rests]; just as He rested from speech, so you too rest from

speech. Rabbi Chanina said: with difficulty did they permit greeting one another on Shabbos.
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Summary. (And this is the matter of “two Shabbosos in accordance with their laws.” For Shabbos is
the ascent from the level of the light that fills all worlds (memalei kol almin) into the light that en-
compasses all worlds (sovev kol almin), and through this bittul is drawn forth. And in this there are
two levels: the lower Shabbos is the nullification of the yesh into ayin at the level of Chochmabh,
koach mah; and the higher Shabbos is the level that is above Chochmah.)
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5. And this is [the meaning of] “My Shabbosos you shall keep.” “My Shabbosos” means the level of

the lower Shabbos, which is the nullification of the yesh into ayin, and the higher Shabbos, which is
true self-nullification (bittul);
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for these two Shabbosos are in every Shabbos, as mentioned above (and see on “My Shabbosos you
shall keep” in the Zohar, Part I, 5b, and Part III, 82a; Tikkunei Zohar, beginning of Tikkun 24).
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And the meaning of “you shall keep” is that in truth Shabbos is a gift, given to us by G-d; only we

must guard it so that it not be lost, G-d forbid, through some fault, some indirect cause of harm,

that prevents this revelation,
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such as even the things that a person tramples with his heels, falsehood and arrogance; as it is writ-
ten, “He who speaks falsehoods shall not stand before My eyes,” and of arrogance [it is said], “I and
he cannot dwell in one world.”
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Now, the novelty is regarding the lower Shabbos, which is the nullification of the yesh: that this too
is only in the category of “you shall keep,”
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that is, one must see to it that this very bittul not be in a state of yesh, in that he nullified himself by
his own power (as it is written, “And his concubine, whose name was Re’'umah,” re’u mah, “see the
‘what’”: making a yesh and a thing out of the bittul; and this is the root of the descent and coming
into being of the physical yesh of the sitra achra, etc.); rather, everything is from G-d.
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For although free choice is given into man’s hands, nevertheless, were it not that He helps him, he
could not prevail over [his inclination];
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and our Sages, of blessed memory, also said, “Be in your own eyes like a wicked person,” etc. (as its
explanation is written in Sefer Shel Beinonim, chapter 27). And this is “My Shabbosos”: the two
Shabbosos are Mine, etc.

likuteitorah.com/likkutei-torah/behar/ 62



LIKKUTEI TORAH - PARSHAS BEHAR - MAAMAR 2 121 IR SWIPRI 199YWN °NNAY DX

32 990 P TR 0T WYR RIT T0RDY WIPRT 03 1IN0 DY ORP SWIPR 90 IRN WM

SR

“And My Sanctuary you shall revere”: “My Sanctuary” refers to the Torah. For the Sanctuary below

is the work of man’s hands: King Shlomo built it.
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But the Torah is the very Sanctuary of the Holy One, blessed be He, as our Sages, of blessed memo-
ry, said, “The Holy One, blessed be He, has in His world only the four cubits of halachah.”
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(And see Sefer Shel Beinonim, chapter 52, that the Talmud and the Mishnah are drawn from the
chamber of the Holy of Holies of Beriah, Yetzirah, etc.; it follows that the four cubits of halachah
are the level of “My Sanctuary” itself.
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And see Etz Chaim, Shaar Kisei HaKavod (the Gate of the Throne of Glory), chapter 5, that the root
of the chamber of the Holy of Holies is very lofty. And see what is written in the Biur on “a Shabbos

of complete rest (Shabbas Shabbason),” in the name of the Zohar HaRakia, Parshas Bereishis.)
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The point is that the Torah is a drawing down of G-dliness in an inward manner, just as in the Holy
Temple there was the revelation of the Shechinah; and this is the level of the light that fills all
worlds (memalei kol almin). And Shabbos is the ascents into the level of the light that encompasses

all worlds (sovev kol almin).
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Therefore it says: although “My Shabbosos you shall keep,” which is the ascents into the level of
sovev, nevertheless “and My Sanctuary you shall revere; I am Havayah.” That is, “I,” which is His
very essence, may He be blessed, is truly Havayah, which is what is drawn down to be memalei,

“with the yud the World to Come was created,” etc.; and all is one.
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And this is [the meaning of] “The Torah comes forth from Chochmah”: “comes forth” means that
its revelation is from Chochmah, but the source from which it is hewn is above Chochmah.
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For the Torah is the explanation and elucidation of the mitzvos, which are the Supernal Will (ratzon
ha’elyon): the 613 mitzvos of the Torah together with the seven mitzvos of the Rabbis equal 620,
the numerical value of keser (crown).
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Now, regarding “My Sanctuary” it says “you shall revere” (and see on this in [Midrash| Rabbah on
Shir HaShirim, on the verse “like the tower of David,” and in the order of Beshalach, section 29, on
the verse “Awesome is G-d from Your sanctuaries”; and in Zevachim 115b; and in the order of
Vayetzei, end of section 69, on the verse “How awesome is this place”; and in the Zohar, Part II,
79a);

likuteitorah.com/likkutei-torah/behar/ 64

30



LIKKUTEI TORAH - PARSHAS BEHAR - MAAMAR 2 121 IR SWIPRI 199YWN °NNAY DX

P52 T8 IRV AN qwnl 797 11D IRY 71903 N33 1OWRAT RIT OWIPR Pnaw v8% % ayum
:(379 970 (o2 5w 0om) 27WON 13 DY IRTPY 10 PRIAWS R 71772 wUn)

and the reason is that because the level of “My Sanctuary” is the drawing down as revelation and
inner light, therefore awe is drawn from it, because of the revelation (and see what is written in the
discourse beginning “And Israel saw ... and the people feared,” etc., and in Sefer Shel Beinonim,
end of chapter 23).
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An explanation of the words on “My Shabbosos you shall
keep”
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An explanation of the words on the verse “My Shabbosos,” etc. The meaning of “you shall keep”
and “you shall revere” will be understood by first introducing the concept of the level of a Name, as
our Sages, of blessed memory, said: “Before the world was created, there were He and His Name

alone.”
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For the Names are what join the lights with the vessels. That is, by way of analogy, a person’s name:
by it and through it he turns to those who call him by his name; but when he is by himself he has no
need of his name at all.
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It follows that the level of the name is that by it and through it one draws him forth, so that he is

drawn out and revealed. So too it will be understood above: the Names are what join the lights with

the vessels.
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(And see what is written in the discourse beginning “On that very day all the hosts went out,” in
Parshas Bo, where it was explained that the other Names, besides the Name Havayah, are in the

vessels of the Ten Sefiros.
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But it is explained elsewhere in the name of the Baal Shem Tov, whose soul is in Eden, that this
does not mean that the Names are the vessels themselves, for the vessels are the attributes
(middos), whereas the Name refers to the Creator Himself, for He Himself, as it were, is called E-I,

as in the teaching, “To Him, and not to His attributes.”
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Rather, what is written, that the Names are in the vessels, means that they are the life-force

(chayus) and the illumination from the Infinite Light (Or Ein Sof) that is enclothed in the vessel and

gives life to the vessel; for the vessels have in them life-force from the Infinite Light apart from the

light that is enclothed in them.
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And this is the meaning of the other Names, which may not be erased. The Name Havayah, howev-
er, is the drawing down of the light into the vessel: it joins the light with the vessel and draws it into
the vessel.)
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Now, the Names above are the level of the letters: the Name Av (72), the Name Sag (63), the spell-
ing-out (milui) with yuds, the spelling-out with heis, etc.
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Now, by way of analogy below: although the letters come into being from the intellect, nevertheless
the essence of the letters bears no comparison at all to the essence of the intellect. For the intellect
itself is the very essence of insight, and the insight arouses the attributes, so that one desires, for

example, what the intellect shows to be good.

likuteitorah.com/likkutei-torah/behar/ 67



LIKKUTEI TORAH - PARSHAS BEHAR - MAAMAR 3 15 SNINAY DK 57V 0137 1IR3

NPMIRT 19 1R PR (71 5y ar/ mnoy o YT QOTARNMY PowAR whan MDY oad we MTHNY RN

Jown® oownab ph anw

It follows that the attributes have a real connection to the intellect, and they unite with each other;
but not so the letters, which are only garments for the intellect.
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(Like a garment, which is not so united with the one who wears it, and [as it is written,| “Like a gar-
ment You change them, and they pass away.” But the union of the attributes with the intellect is like

the union of the body with the soul, which have become truly one.
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That is because the letters are the level of the inanimate, which is not so with the attributes. And see
what is written in Parshas Bereishis on the verse “And He formed,” etc., and in the discourse be-
ginning “On the twenty-fifth of Kislev,” in Parshas Vayeshev, regarding “the wall of the daughter of
Zion”; and see what is written on the matter of garment and body in the discourse beginning “‘Re-

member’ and ‘Keep’ were said in a single utterance.”)
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That is: nevertheless, it is impossible to grasp the idea except through letters, and they are the level
of the inner garments. For even a person’s attributes do not receive the flow of the intellect, so that
it is drawn into an attribute, except through the letters, since the thought in which one thinks the

idea is the level of letters.
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(And in the same way the Names above will be understood: for instance, the Name Av of yuds is
what brings the light of Chochmah (wisdom) to be enclothed in the vessel of Chochmah, just as, by

way of analogy, the letters join the intellect and the attributes.)
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Now, according to this we can understand a little of what is written in Etz Chaim on the tzimtzum

(contraction) that took place in the Infinite Light, and a vacant space remained (as is written in
Sha’ar Iggulim VeYosher, Branch 2).
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And it is stated in Otzros Chaim, at its beginning, in a gloss, that what is written, “a vacant space
and a void,” is not meant literally, for a reshimu (impression) of the light remained there; but rela-
tive to the Infinite One it is called a void.
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And in Etz Chaim the nature of the reshimu is not explained; only in the book Emek HaMelech
does [the author| explain it: that it is the level of letters, the 231 gates, forward and backward, etc.
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(And see on this also in Zohar HaRakia, on Parshas Bereishis, on folio 15, and in the Mikdash

Melech there. And see what is written above on the verse “I am asleep, but my heart is awake,” on

the subject of “Ask Me of the osiyos [the letters],” etc.)
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That is, the tzimtzum was that there should be no revelation of the Infinite Light through the let-

ters. And this is [the meaning of|] what is written in Etz Chaim, that the light withdrew. And the ex-

planation: for how can “withdrew” apply, since it is not within the bounds of place?
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And furthermore, it is written, “Do I not fill the heavens and the earth?” Rather, it means that it is in

a state of concealment and is not revealed through the letters,
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and not as before the tzimtzum, when the light was drawn forth and revealed through the letters;

rather, the letters alone remain, without the revelation of the light. And this is the meaning of the

reshimu, etc.
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For, by way of analogy below, the letters, in their nature and their essence, bear no comparison to
the essence of the idea; they are only like a garment, and through them one can understand the

idea.
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That is, for one who is wise. But one who is not wise, and has no heart to understand the idea, but
nevertheless grasps and apprehends the letters alone: the idea is in a state of complete withdrawal
from him, that is, in a state of concealment.
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And although he grasps the letters, they in themselves have no connection at all to the essence of
the idea. If so, the idea is in a state of concealment and withdrawal from him, and his grasp of the

letters is like a mere reshimu (impression).
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This will be understood better through an analogy from a comment of Tosafos: the insight of the Ri,
the Tosafist, was written in ink on paper, and the ink and paper bear no comparison to the essence

of the Ri’s insight, which is stored and united with him in the treasuries on high.
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Only, one who is wise and learned can understand and grasp the insight by means of the letters

(that is, because he is wise and has a heart to understand on his own), even though they are physi-

cal, in ink and paper.
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But one who is not wise will understand nothing of the insight; and although he grasps the letters

well, the insight is nevertheless in concealment and withdrawn from him, since the insight bears

no comparison to the essence of the letters in themselves.
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And in the same way the analogue above will be understood, regarding the tzimtzum (contraction):
the light withdrew so as to be in a state of concealment, that is, it was not granted that there be a
revelation of the light through the letters
TNNIM M7 TN 1°2MY 0ON RIW n? P D90 Down 1210 KD NNIRT Y CMnw qunk ntIy nd)
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(as, by way of analogy below, the idea will not be understood at all through the letters except by one
who is wise and understands from the spirit of his own wisdom and understanding;
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but there is one who grasps the letters alone and does not understand the idea at all. So too, by way
of analogy, above: the tzimtzum is that there should be no revelation of the light, only the letters
themselves).
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And this is a mighty tzimtzum, in which the Infinite Light (Or Ein Sof) withdrew, for it is in a state of
actual concealment; only a reshimu (impression) remained, and that is the letters, and those let-

ters are what are called Names.

likuteitorah.com/likkutei-torah/behar/ 71



LIKKUTEI TORAH - PARSHAS BEHAR - MAAMAR 3 15 SNINAY DK 57V 0137 1IR3

o ow] A’0 QWAW AR 71927 MDY o ow] A’0 QW [ovown 1oya] A”YA [ow 1now andy] WIWRI
210 Ypa XY YR 1707 NOWRA2 M (200w nn] ©PT AN 09I 10N

And as is written there, in Emek HaMelech: the Name Sag (63), etc., and from the final yud of the

Name Sag the World of Tohu came into being. And this is [the meaning of] what is written in the

Zohar, Bereishis, folio 15: “It broke through and did not break through,” etc.
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(And in the commentary on the Idra by the Arizal, of blessed memory, see what is written there on
folio 128, end of side b, “The tav marked a mark for Atik Yomin,” etc. These are his words: “I found
written from the Rav, may his memory be for the life of the World to Come: Now, you already know
that within the last level of the Emanator the existence of all the worlds came about; and it is as if we
were to say, by way of analogy, the Malchus of the Malchus of the Infinite One, although no descrip-
tion or Sefirah at all applies, G-d forbid, to the Infinite One.
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It follows that the tav, the last of all the letters, is what emanated everything. And from here is the
root [of the fact] that in the World of Atzilus too, the Malchus of Adam Kadmon descends and be-
comes Atik at the head of Arich Anpin; and this is the tav at the end of the letters of Adam Kadmon.
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And this is ‘The tav marked a mark for Atik Yomin.” And therefore the letters begin with tav-shin-
reish-kuf, which are in the mystery of the reversed seal; and understand this well. Thus far is what I
found written in the name of the Rav, may his memory be for the life of the World to Come.” End of

quotation there.

likuteitorah.com/likkutei-torah/behar/ 72



LIKKUTEI TORAH - PARSHAS BEHAR - MAAMAR 3 15 SNINAY DK 57V 0137 1IR3

PORTY RPR TNNR N1 902 P70 919 NINIRT D199 03 D 1231 [2now mn a1 37WHNED
N AW BN wn 77 BT (200w an] WINPT ADIERT KO NIPNIRTAY INNART 002 973 RO
:("12 117N DOWN N N

And according to what is written, it is understood that the letters as a whole, all of them, are also
only the very last level, except that the tav is likewise the last level within the letters, and it is what
emanated everything. And this is [the meaning of] what is written, “by way of analogy, the Malchus

of the Malchus,” etc.; and this is “The tav marked a mark,” etc.)
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2. And now we can understand the meaning of “Creator of holy ones, may Your Name be praised.”

The meaning was explained above: all the levels of the holy ones, in the loftiest heights in the up-
per worlds, come into being only from the level of “Your Name.”
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For they bear no comparison to His essence and being, and they are a creation, something from
nothing. And it also refers to the souls of Israel, which arose in thought, which is the level of letters,

called “Your Name,” etc.

0% 992 DOWTPY INRADY 0037 WD DOITY °DY LWTR PN ROTW A0 902 1100 WP 0D 1Ay
TROM DUTIPYT TMOM MPOERT TM0M 13900 MPYAN 017 TV ROM Sh2 w0 0D 1% 190 190
L1mTp BTR] PR AR TRy TP (et o] PURT

The explanation is that “holy” (kodesh) is the level of Chochmah (wisdom), which is what is called
kodesh. And the meaning of “holy ones,” in the plural, as in the words “and holy ones praise You
every day, selah,” is that there is a level of Chochmah up to the loftiest heights: the Chochmah of
Atzilus, the Chochmah of Akudim, the Chochmah of Adam Kadmon, and still higher than the level

of Adam Kadmon.
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It follows that there are very many gradations of the level of Chochmah, one above the other; and
this is “holy ones,” in the plural.
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And their coming into being is called “Creator of holy ones,” for they are a creation, something
from nothing; for relative to the essence of the Emanator they are called by the name “creation” in
the full sense,
W»nd 13N N1N2aw mwby a0 NIATHY 2 Bon TP PR }'1537?: ﬂ’?}??:L) N1 °N° X117 W
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since He, may He be blessed, is exalted endlessly above all the loftiest levels and gradations within
the level of Chochmabh, as is written in Sefer Shel Beinonim [Tanya], Part II, chapter 9.
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It is only that they were drawn forth and came into being from the level of the reshimu, that is, the

letters that remained after the Infinite Light withdrew from them, as mentioned above.
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And this is how the creation of all the levels of the holy ones is only from the level of “Your Name,”
which is the level of letters. And as is written in Etz Chaim, Adam Kadmon is called Adam of Beriah.
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Although Beriah is very low, for they are the level of separate beings, below even the level of the

World of Atzilus, and of this it is said, “and from there it divided,” etc., yet relative to the essence of

the Emanator, even Adam Kadmon is considered Adam of Beriah.
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For Atzilus is called Adam of Asiyah, “You have made them all with wisdom,” since Atzilus is the
level of vessels: the attribute of kindness, the attribute of judgment, the level of measure and limit,
etc.; and in them there is division, Chesed by itself and Gevurah by itself, and the inter-inclusion

of Chesed and Gevurah, etc. Therefore it is called Asiyah (making).
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And the World of Akudim, which is not yet in a state of division, but rather all the Ten Sefiros are
bound (akudim) in a single vessel, is called Adam of Yetzirah
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(and so it is in the Zohar, in Zohar HaRakia on Parshas Bereishis, on folio 15, in the commentary of
our teacher, the Rav, Rabbi Meir Poppers, on the passage “At the outset of the authority,” etc., who

wrote so in the name of the Rav, of blessed memory).
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And Adam Kadmon, which is above even Akudim (for Akudim are actual Ten Sefiros, only bound in
a single vessel, whereas Adam Kadmon is above this; but even so, it is a source for the Ten Sefiros,
and in the very end the level of Atzilus will come into being from it), is therefore called Adam of

Beriah, for relative to the Emanator it too is called a creation, something from nothing.
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(And see what is written in the discourse beginning “Blow [the shofar],” regarding “It arose in
thought to create the world with the attribute of judgment,” etc., “a sun and a shield,” etc.; see
there.)
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And according to this we will also understand the descent of the souls into bodies, which is for the
sake of an ascent, even though before their descent too their ways were exceedingly lofty, for they
arose in thought.
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Only, one whose soul is from Beriah is from the level of the thought of Beriah, and one whose soul
is from Yetzirah is from the thought of Yetzirah, etc., and one whose soul is from Atzilus is likewise
from the thought of Atzilus.
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And the six hundred thousand souls are the six hundred thousand letters in the Torah, even though

in writing six hundred thousand letters are not found in the Torah.
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That is because of the letters that lengthen [a vowel], which are the letters alef, hei, vav and yud, in-

cluded within the vowel-points, which are not in writing but are present in thought; but which of
the vowel-points they are is not known, etc.
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(The meaning is that it is along the lines of what is stated in the Gemara, in Kesubos, folio 69b: “It
is written on1°,” and Rashi explains: “You cannot pronounce a patach under any letter unless an
alef or a hei is next to it, or by virtue of the vowel-point beneath it, and it comes in place of a letter,

as though onR1° were written.” End of quote.
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So the vowel-point beneath it comes in place of a letter, as though an alef or a hei were written; and
likewise with vav and yud. Therefore, counting these letters, which should have been [written] but
vowel-points came in their place, there are six hundred thousand letters in the Torah; and which of

the vowel-points it is, is not known to us.)
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Now, to understand the descent for the sake of an ascent above the level of “they arose in thought,”
it will be understood by first introducing the subject of Shabbos: that there is a higher Shabbos
(Shabbos ila’ah) and a lower Shabbos (Shabbos tata’ah).
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That is, what is written, “And He rested on the seventh day from all His work that He had done”: this
is resting from the level of Asiyah (“doing”), and this is the lower Shabbos. And what is written fur-
ther on, “for on it He rested from all His work that He had created”: this is the higher Shabbos.
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The explanation is that Shabbos is the level of the ascents of the worlds: Asiyah into Yetzirah,
Yetzirah into Beriah, and Beriah into Atzilus, etc., up to the loftiest heights, so that even Adam

Kadmon rises into the Supernal Emanator.
5wy Pown wadni 7ORPHN NYYAY 7712y NORDR IRM 131 NIWW QTR 277Y RIT NAwn 0D
MOYRPY 010 00303y 22w mPynD 19IYY 11N°KRD 190w NN 11nn POIDWST 1IRDNT NwYa

219 RUPTIT 19997 01w 1ORDPRNAw Downn oy

For Shabbos is, by way of analogy, like a person who ceases and rests from some labor: while he
works, his intellect is enclothed in the doing of the work and lowered into it, and when he stops, his
intellect returns to its full strength and rises upward to contemplate spiritual matters, far above the

intellect involved in the work, which is called “ordinary matters” (milin dehedyota), etc.
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And in the same way the ascent on Shabbos up to the loftiest heights will be understood above.
However, the ascent that reaches up to Atzilus, that is, the ascent of Beriah, Yetzirah and Asiyah

into Atzilus, is called the lower Shabbos.
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And the nature of this ascent is that, although Atzilus bears no comparison to the very essence of
the Infinite Light (Or Ein Sof), it is nevertheless actual G-dliness.
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Whereas Beriah, Yetzirah and Asiyah are truly separate and limited, to the point that they have the
choice to do, G-d forbid, the opposite of His will, may He be blessed, as our Sages, of blessed mem-
ory, said of Metatron, that they struck him with sixty lashes of fire, etc. And they bear no compari-
son to Atzilus.
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Therefore their ascent into Atzilus is a mighty and wondrous ascent, in which the created being ris-
es and is included in the Creator, so that the Infinite Light, blessed be He, becomes enclothed in it
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(for in Atzilus the Infinite Light, blessed be He, is enclothed in the vessels of Atzilus, since the kav
(line of light) ends in Atzilus; so, in the same way, when the Ten Sefiros of Beriah, Yetzirah and

Asiyah are elevated into Atzilus, the Infinite Light, blessed be He, is actually enclothed in them).
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And this is through self-nullification (bittul). For in Beriah, Yetzirah and Asiyah they are the level of

a “something” (yesh), one who loves: Michael with love, Gavriel with awe, “they tremble from the

terror of the Throne,” etc.

77 11131 YR DAR 730K N2 RIT QTR 00 PI0°aT 902 1170 77 RN 19YRPY 131002 v DaR
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But there is a level higher than love and awe, namely the level of bittul. For Avraham is the level of
love, but Moshe, “and what are we,” is the level of bittul, “heavy of mouth”; and therefore Moshe is

within and Yaakov is without.
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And from this we will also understand why the aspect by which there is a glimmer of Shabbos every

day is the level of the Shemoneh Esreh: because the Shemoneh Esreh prayer, with bowings and

prostrations, is the level of bittul, “a still, small voice,” etc.
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(and therefore the Shemoneh Esreh is in Atzilus, that is, along the lines of the level of Shabbos).
And the ascent of the Torah and mitzvos of the whole day is through prayer.
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Although the Torah is higher than prayer, nevertheless, since it is lowered into a physical voice, it
therefore needs to be elevated through prayer, “the continual burnt-offering,” etc. And all this is
called the lower Shabbos; and this is at Kabbalas Shabbos (welcoming the Shabbos), when we add
from the weekday onto the holy day.
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And therefore “Give” (havu) is said three times, corresponding to the three worlds of Beriah,
Yetzirah and Asiyah, up to “Bow down to Havayah in the beauty of holiness,” which is the level of
Atzilus; and therefore its initials spell kabbalah (receiving), that is, Kabbalas Shabbos, which is the

ascent of Beriah, Yetzirah and Asiyah into Atzilus.
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(And kabbalah too is in Atzilus; and see Mavo She’arim, Gate Three, Part Two, end of chapter 15, on

this ascent of Beriah, etc.; see there.)
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And there is a dispute among the halachic authorities whether work during it is forbidden by Torah

law. And afterwards, at the actual onset of Shabbos night, the ascents of Atzilus begin: the evening

prayer is the ascent of Malchus, “the Field of Apples” (chakal tapuchin), etc.
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And afterwards, in the day, are the ascents of Z’eir Anpin and of Abba and Imma, until even Adam
Kadmon rises in a mighty ascent into the Supernal Emanator; for Adam Kadmon too is a creation,

something from nothing
S MIPOERT P02 NPOY 11007 IRDOY Naw 973 k) MI9PXRI $7°2 N1PPY RIT IRNN DAY 10Y)
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(and just as the lower Shabbos is the ascent of Beriah, Yetzirah and Asiyah into Atzilus, so too the
higher Shabbos is the ascent of the Beriah, Yetzirah and Asiyah of Atzilus; for Chochmah is called
“that He created,” a creation, something from nothing, “and Chochmabh is found from ayin (noth-

ing),” and its ascent is into the level of Keser, which is the Atzilus within Atzilus.
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And so the ascents go up to the loftiest heights, until even Adam Kadmon, which is called Adam of

Beriah: its ascent is into Atzilus, that is, into the Infinite Light, blessed be He.

»5 D”XR IR M2 XX 119K N19O%R 7137 10 1°R7 W° AN92°P1 (np orw] PPRY nm‘mn N3 %o

APR 7Y TIR°22 7 wrRYY 10 TIRT DWIET RITY PIRM NWOR MUK 00 173 0PRR MP0AN

(N8R 12 RIT Naw D95 977 X¥N1 °Yon

For in the worlds as a whole, in which Adam Kadmon is called a creation, something from nothing,
etc., Atzilus is nothing but the level of the Infinite Light, that is, the revelation from the Infinite
One, blessed be He; for Atzilus is from the word vaya’tzel (“and He set aside”), which is the separat-
ing out of an illumination, etc.; and see what is written on this in the explanation on the verse

“These are the journeys.” It follows that, in general, Shabbos is the level of Atzilus.)
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And this is [the meaning of] “for on it He rested from all His work that G-d created to do.” The
meaning: “that He created” is Adam Kadmon, which is called Adam of Beriah; “to do” is Adam of
Atzilus, which is called Adam of Asiyah; for Adam Kadmon is the source and root of Atzilus, as ex-

plained above.
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And this is the level of the higher Shabbos. And the lower Shabbos is what is written, “And He rested
on the seventh day from all His work that He had done.”
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(And although Atzilus is called Asiyah, while the lower Shabbos is only the ascent of Beriah,
Yetzirah and Asiyah: in truth, Shabbos night too, when the Malchus of Atzilus ascends, is also the
lower Shabbos. Therefore “And He rested on the seventh day from all His work that He had done” is
the lower Shabbos, for Malchus is the Asiyah within Atzilus.
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And the Shabbos of the day (Shabbasa deYoma), the ascent of Z’eir Anpin and Chochmah, etc., is
the beginning of the higher Shabbos, “from all His work that He created,” which is the Beriah of
Atzilus, as mentioned above. And in the Zohar, Bereishis, folio 5b: ““My Shabbosos’: this is the

higher Shabbos and the lower Shabbos,” etc.; “‘es’ comes to include the Shabbos boundary,” etc.
5y 5 090N 11 13700 ARIORD DRI NAw 999 NAw 01° 1 XRNDY ARy NAW (e v 970
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It may be explained: the higher and the lower Shabbos are Shabbos day and Shabbos night, and “es
comes to include” is what we add from the weekday onto the holy day, which is the ascent of Beriah,
Yetzirah and Asiyah into Atzilus. And the Mikdash Melech there explains the higher and the lower
Shabbos as Atik and Z’eir Anpin, etc.)
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3. Now, the explanation of the lower Shabbos will be understood from the mitzvah of the Sabbatical

year (Shevi’is), which is called “a Shabbos of solemn rest” (Shabbos Shabbason), in which there is

also the level of ascents, except that the ascents are only from Beriah, Yetzirah and Asiyah to

Atzilus.
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And therefore it is said, “the land shall rest,” for the resting in the Sabbatical year is only for the
Malchus of Atzilus alone, the source of Beriah, Yetzirah and Asiyah.
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And therefore only the working of the land was forbidden. But from Atzilus upward there is no as-

cent at all, as is written in the Likkutei Torah [of the Arizal], in Ta’amei HaMitzvos, Parshas Behar.
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Nevertheless, there is in it an aspect in which man and animal are equal, namely regarding the
mitzvah of removal (bi’ur) in the Sabbatical year: it is a mitzvah to remove the produce of the

Sabbatical year from the house when it is gone for the wild animal from the field,
TR T N99IR AW 1T 95 D19KRD ANRIAN DO 75N 3R WK 7091 JNnnaTY 99 anRaw
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as it is said, “For you, and for your cattle and for the wild beasts that are in your land, shall all its
produce be, to eat”: as long as the wild animal eats from the field, you eat from what is in the house;
once it is gone for the wild animal from the field, you are obligated to remove that species from the

house, etc.
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The explanation is that man and animal exist also in Beriah, Yetzirah and Asiyah: the face of an ox
and the face of a lion, the wild beast being included under “animal” (and there is also the level of

the face of a man).
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And the Chayos bear the Throne, like the analogy of a chariot, which raises the rider to a place he
cannot reach by himself, etc.
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For their root is from the World of Tohu, except that they fell. But after the good is sifted out from
the evil (and the Chayos of the Chariot are after the sifting), they lift up to their root, to Tohu.
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Therefore, through their ascent from Beriah, Yetzirah and Asiyah to Atzilus in the Sabbatical year
(for then is the ascent of Beriah to Atzilus), man and animal are equal,
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for Atzilus is the level of an encompassing light (makif) relative to Beriah, and the level of the light
that encompasses all worlds (sovev kol almin) for Beriah, Yetzirah and Asiyah, as is explained else-

where on the meaning of “Master of our strength, Rock of our stronghold,” etc.
AP 7512 13°°17 11220 71X 1IN R"M2% P°NY [wyiw / nwyiw] WYY POXRT Sn 1A RITIINY R
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“Master of our strength” is the level of the Malchus of Atzilus, which becomes Atik for Beriah; and
this is “Rock of our stronghold,” that is, the level of an encompassing light for Beriah; “Shield,”
“Stronghold” is the encompassing light for Yetzirah and for Asiyah, etc.
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Therefore man and animal of Beriah, although the level of animal bears no comparison to the level

of man, are nevertheless entirely equal relative to Atzilus
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(along the lines of what was explained regarding Moshe, who draws down Daas (knowledge) to

Beriah, Yetzirah and Asiyah, because man and animal of Beriah are equal relative to the Daas of

Moshe, etc.; see what is written on this on the verse “And these are the ordinances.”
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And it may be that in the same way, in the Kiddush of Shabbos night, in which Daas is drawn down

to Nukva, the source of Beriah, Yetzirah and Asiyah, it is included that Daas be drawn down even to

our souls, the level of “animal” of Beriah, Yetzirah and Asiyah, for the reason mentioned above,

that man and animal are equal relative to the encompassing light, sovev kol almin, etc.).
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And in the same way the lower Shabbos will be understood: it is the ascent of Beriah, Yetzirah and
Asiyah to Atzilus, which is a mighty ascent, etc., as is understood. Now, in the Time to Come there
will be a revelation of sovev, which is the level of the essence of the light, the source of all the en-
compassing lights, and it is the Infinite Light (Or Ein Sof) that is above the kav, etc.
XY P17 RPn IR AR DR DN DK R wrny XOXR ﬂ537?35?3 2210W XY Db}?ﬂ:! halnlaiab'al
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And now it is in concealment; not that it encompasses from above, but, as it is written, “Do I not fill
the heavens and the earth?”; only it is hidden from all, etc.
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And this is [the meaning of] “My Shabbosos,” meaning: the two Shabbosos are Mine. For even the
lower Shabbos, which is self-nullification (bittul) and inclusion in Atzilus, is called My Shabbos,
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for Beriah, Yetzirah and Asiyah bear no comparison to Atzilus, as mentioned above (from the mat-
ter of man and animal, etc.; and therefore we are commanded on Shabbos, by Torah law, regarding
the resting of an animal).
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And of this it is said, “you shall keep”: it is incumbent upon you only to guard what is given to you,
as in “I have a good gift in My treasure-house,” etc.
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That is, by guarding against all things that prevent the revelation, even the sins that a person tram-
ples with his heels, such as falsehood and arrogance, as is explained elsewhere.
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Also, the meaning of “you shall keep” is, by way of analogy, like guarding, which is from the out-

side: so too this revelation is only in the manner of an encompassing light (or makif); and the root

of all the encompassing lights is from the light that is above the kav; and Shabbos is the level of

makif, even the lower Shabbos
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(it shines in the manner of makif and not as an actual revelation within the soul; and this is for the
reason mentioned above, that the root of all the encompassing lights is from the supernal makif,
sovev kol almin, etc.), while Torah is the level of inner light (or pnimi), as below.
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And the concept of makifwill be understood by way of analogy: when a person thinks of some thing
in his thought, that thing is encompassed in his thought, and his thought encompasses that whole
thing; and nevertheless that thing is not changed or affected by this.
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Now, above too, it is written, “I, Havayah, search the heart and test the kidneys,” and a person’s
hidden things are revealed before Him. And the thought and knowledge of the Holy One, blessed be

He, with which He knows all created beings, actually encompasses them.
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And the Holy One, blessed be He, knows the future just as the past; and nevertheless this knowl-
edge does not compel a person, and he has the choice for good, or for the opposite, G-d forbid, to
think evil, etc. That is because no influence or revelation is drawn from this knowledge into the

person; it only encompasses him.
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(It is by way of analogy like a person’s thought, which causes no effect or change in the thing that it
encompasses in his thought, as mentioned above; although it is written, “For My thoughts are not
your thoughts”: for when some thing is encompassed in a person’s thought, that thing is not actu-

ally encompassed by it, only in the imagination of the person’s thought and mind,
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and therefore that thing is not affected or changed by this encompassing, since his thought has no
ability to touch the thing, etc. But the Holy One, blessed be He, of whom it is written, “For My
thoughts are not your thoughts”: His thought and knowledge, with which He knows the created be-
ing, actually encompasses every created being, as is written in Sefer Shel Beinonim [Tanya], chap-
ter 48.
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Nevertheless, it is written, “For a G-d of knowledges (de’0s)”: there are two levels of Daas (knowl-
edge). The first is the level of supernal Daas, which shines only in the manner of a makif (encom-
passing light); and therefore, even though it actually encompasses, nevertheless this knowledge

and makif does not compel the choice.
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And this is the power of the Holy One, blessed be He: that this knowledge of His, at the level of su-
pernal Daas, be only in the manner of a makif from afar, so that the person is not affected by it and
it causes him no compulsion at all, in the same way that a person’s thought causes no effect on a

stone that he pictures in his thought.
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And although a person’s thought is not truly a makif at all, only in imagination, whereas the knowl-

edge of the Holy One, blessed be He, is an actual makif, nevertheless He is able [to bring it about]

that even this actual makif causes no effect. And this is why it is nevertheless only the level of

makif, precisely.)
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And there is a level below this, from which the influence is drawn inwardly into the person, as the

angel asks, “This drop, what will become of it: wise,” etc. So the Holy One, blessed be He, places

wisdom in it, and this level is drawn inwardly, so that he is wise.

5y PRUY N 1°3¥ 129 1737 .10 17°120 199201 1R '[37?1 %P1 °122 RN TI”?S? nyT »na vaR
12 A5PR PN22 12%9M TR 13179y 512 0TRA

But the level of supernal Daas is in the manner of makif, and therefore it does not compel the
choice, etc. And in the same way the matter of Shabbos will be understood: a very lofty level shines

upon the person, that is, in the manner of makif, etc.
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4. Nevertheless, this needs examination: whether the analogy of the makif of knowledge fits the
drawing down of the makif on Shabbos. For as to the knowledge, which causes no effect and no
compulsion upon the choice, we must say that this is because it is the level of the makif that is from
afar; for there are two levels of encompassing lights (makifim).
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The first: although it is a makif and does not shine inwardly, nevertheless an effect is drawn from
it, as a person is stirred when he prays with a congregation, because of the makif of “Wherever ten
are [gathered], the Shechinah rests”; and this is called the near makif, which shines into the inner
light.
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The second is the general makif, which encompasses evenly and does not shine inwardly at all, and
no effect is drawn from it; as all this is explained at the end of Parshas Shemos, in the explanation

on the verse “Those who come, [Yaakov] will take root,” etc.
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If so, the knowledge, which does not compel the choice at all, is so because it is the level of the sep-
arate makif; whereas on Shabbos there is an additional soul (neshamah yeseirah), which is a reve-
lation from the level of the supernal will (as is explained elsewhere on the verse “And Moshe as-

sembled,” etc.).
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Therefore it may be that, although the lower Shabbos and the higher Shabbos are both the level of
makif, as mentioned above in explaining “My Shabbosos you shall keep,” nevertheless, it may be
said, the lower Shabbos is the near makif, from which an illumination and an effect are drawn, etc.,
and the higher Shabbos is the supernal makif, a makif for the makif, etc.
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And it is also explained elsewhere that on Shabbos the encompassing lights of the weekday enter as
inner lights, and higher encompassing lights are drawn down.
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And it is also explained elsewhere, on the meaning of “And the children of Israel shall keep the
Shabbos, to make the Shabbos,” that through “they shall keep the Shabbos,” power and strength
are drawn down so that they will be able to “make” the Shabbos that comes afterwards.
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And see what is written at the end of the discourse beginning “To My mare,” regarding the dew that
drips from Atika in the three meals of Shabbos, from which the power for the arousal from below

(isarusa dilesata) is drawn, etc.
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Now, from all this the descent of the souls for the sake of an ascent will be understood; and the

main ascent is in the Time to Come, “for the day that is entirely Shabbos.”
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The explanation is that the root of the souls is from the level of thought, which is the level of

Beriah, and the ascent is into the level of Atzilus, as mentioned above, that Shabbos is the ascent of

Beriah into Atzilus; and the main ascent is the level of the higher Shabbos, and this is the revelation

of the Time to Come.
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For the root of the souls is from the level of Adam Kadmon, for “arose in thought” is the level of
Adam Kadmon, as is explained elsewhere; and their descent from there is a descent for the sake of
an ascent,
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that is, the level of the higher Shabbos, the ascents that go on until Adam Kadmon, which is called
Adam of Beriah, rises into Atzilus, which is the revelation of the very Infinite Light (Or Ein Sof).
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But now the revelation is only in the manner of makif, and it is the level of sovev; but in the Time to
Come the makifwill be revealed as an actual revelation, etc.
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And see what is written on the verse “And you shall eat, eating,” on the new souls that will be drawn
down in the Time to Come from the very level of the light that encompasses all worlds (sovev kol
almin), which is above the kav, with which the souls of the tzaddikim will be crowned in the Time to
Come; as is written in Sefer HaGilgulim, chapter 7, that this will be in the seventh millennium,
which is the higher Shabbos itself.

likuteitorah.com/likkutei-torah/behar/ 90



LIKKUTEI TORAH - PARSHAS BEHAR - MAAMAR 3 15 SNINAY DK 57V 0137 1IR3

o7x] PR QAW [nn7p 7R3l PPN 1990R RIT Naw ﬂ”597 niR7akh WWP'? 117y 7o) Y78 TI89 M
N5 NAWT NPHYIR TRYRR RIT (et otk PYRT NAORAYE DY A2IRY 1770 wUR O N0 W e
.W”y
Now, at first glance it needs examination how to reconcile this discourse, that the ascent of
Shabbos is even in Adam Kadmon, that Adam Kadmon too rises, etc., with what is written at the end
of the discourse beginning “For the conductor, on the Sheminis,” that Adam Kadmon is above the
ascents of Shabbos, etc.; see there.
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But in truth there is no difficulty at all, for something greater than this is explained elsewhere: that
even Binah (understanding) is called “the morrow of the Shabbos,” meaning that it is above the
level of Shabbos;
9712 13587 X721 M0 i ﬂ’?}??ﬁ N7 173%27 [xapin1 poax 20yt] 3798 Q0 X1°T XN R¥2°%7 RNAW °
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for the Shabbos of the night and the Shabbos of the day are Z’eir Anpin and Nukva, and Binah is
above this, etc. And elsewhere we find in the Zohar that Shabbos is Binah, as is written in the Zohar
(Part II, folio 63b, and folio 88a).
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Rather, it must be that this is because there are several levels in Shabbos: there is a level in
Shabbos relative to which Binah is called “the morrow of the Shabbos,” and that is Shabbos plain
and simple.
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But there is a level in Shabbos that is called “a Shabbos of solemn rest” (Shabbos Shabbason), and
this is the level of Binah. And this is in particular terms, within Atzilus itself.
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And likewise it will be understood in the worlds as a whole: there is a level in Shabbos relative to
which Adam Kadmon is said to be above the ascents of Shabbos, and there is yet another level of
Shabbos that applies also to Adam Kadmon; as was explained, that regarding Shabbos two levels

are stated, “from all His work that He created” and “from all His work that He had done.”
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For the level of Shabbos “from all His work that He had done” is Adam of Atzilus, which is called
Asiyah; and Adam Kadmon, which includes Atzilus, Beriah, Yetzirah and Asiyah equally, is above
this ascent of Shabbos;
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but the level of Shabbos “from all His work that He created to do” applies also to Adam Kadmon, as
mentioned above. (And see in the Likkutei Torah [of the Arizal], Parshas Kedoshim, on the verse
“My Shabbosos”: two Shabbosos, the supernal Hadar, etc.; and that is the Yesod of Adam Kadmon,
which is the inner dimension (pnimiyus) of Adam Kadmon, as is written at the end of the discourse

beginning “For the conductor, on the Sheminis.”
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So we see that this higher Shabbos applies to the inner dimension of Adam Kadmon, etc. And see

Pri Etz Chaim, in the introduction to Sha’ar HaShabbos, chapter 4: “and so they all rise up to Adam
Kadmon.”

¥7%¥1 "D TLMD 093K 93 19 TR 19°8R D '[1”737:'! BN TY 1NN 972’0 MK CRYva 3N

:(1°V 270 2 pbn] 271 W [oyw xiana] WPANA 17091 17°00 02939317 1902 [1vy Tz

And see in Ta’amei HaMitzvos, Parshas Behar, at its beginning: “up to the Supernal Emanator,”
meaning even Arich, etc., “all the emanated beings, all of them,” etc. And this needs study in Sefer

HaGilgulim, end of chapter 17; and see Mavo She’arim, Gate Three, Part Two, end of chapter 15.)
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5. “And My Sanctuary you shall revere.” The meaning: “My Sanctuary” refers to the Torah, as our
Sages, of blessed memory, said: “Since the Holy Temple was destroyed, the Holy One, blessed be
He, has nothing in His world but the four cubits of halachah.”
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And the Torah is the level of inner light (or pnimi); therefore of it is said “you shall revere,” for awe
is drawn through revelation from close by (as in “And the people saw and trembled, and stood far
off,” that is, in order to rest a little from the great awe that is close by; and at the Splitting of the Sea,

through the revelation, “And Israel saw,” etc., “and the people feared,” etc.).
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And regarding Shabbos, which is an encompassing light (or makif), it is said “you shall keep.” And
it gives the reason, “I am Havayah.” The meaning: ani (“I”) has the letters of ayin (“nothing”): the

essence of the Infinite Light (Or Ein Sof), which “no thought can grasp,” is Havayah.
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And Havayah is the light that is drawn down as an inner light: for the yud is tzimtzum
(contraction), and it is the level of Chochmah (wisdom), since the coming into being of Chochmah
from the Infinite One, blessed be He, is through a tzimtzum in which a reshimu (impression) re-

mained, as explained above.
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And afterwards the hei is Binah (understanding), the expansion of the intellect, etc. And this light
too, which shines as an inner light, is from the Infinite Light (it is the level of the kav, for the light is
of the same kind as its source, as is written in Iggeres HaKodesh, in the section beginning “He and

His life-forces”), and all is one.
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And therefore, “And My Sanctuary you shall revere,” etc. (And see the Tikkunei Zohar, beginning

of Tikkun 24; and see what is written on the tzimtzum of the yud on the passage in the Zohar, Part
III, Acharei, folio 79b, “Bring atonement for Me.”)
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And it may be said that this is also [the reason for| the juxtaposition of “Honor your father and your
mother” with “Remember the Shabbos day,” and likewise in Parshas Kedoshim, “Each man shall
revere his mother and his father, and My Shabbosos you shall keep,”
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gk
and it is along the lines of the Raaya Mehemna, Parshas Kedoshim, folio 82a: “And this is the Torah
of Havayah,” etc., “and this is the honor of Abba and Imma,” etc.;
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for the Written Torah is called “the instruction of your father,” and the Oral Torah is called “the
teaching of your mother”; and the Torah is inner light and Shabbos encompassing light, and all is
one, as mentioned above.
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And the explanation of the matter, that the Torah is called “My Sanctuary,” is as is written in Sefer
Shel Beinonim [Tanya], chapter 52: that the Talmud is drawn from the Heichal of the Holy of Holies
of Beriah, in which the Malchus of Atzilus is enclothed; and therefore it is called inner light, the

level of Atzilus that is drawn down and enclothed in Beriah.
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But on Shabbos, Beriah rises into Atzilus itself, and therefore it is called encompassing light; and
the higher Shabbos too in the same way. And nevertheless all is one, as is written in Etz Chaim,
Sha’ar Kisei HaKavod, that the Heichal of the Holy of Holies is the Keser, Chochmah, Binah and
Daas of Beriah, and the soul of the Heichal of the Holy of Holies is lights that sparkle from the

Keser, Chochmah and Binah of Atzilus, etc., as is explained elsewhere.
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Now, according to this one may explain Tikanta Shabbos (“You instituted the Shabbos”) in the
Musaf of Shabbos, of which it is stated in Pri Etz Chaim, Sha’ar HaShabbos, chapter 20, that it is
arranged in the order tav-shin-reish-kuf,
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and it is the illumination of the twenty-two letters that shine in the supernal brain (mocha ila’ah)
from below upward, in the mystery of what is written in the Zohar, “The tav marked a mark for Atik
Yomin, Whom none resembles.” And see what is written on this in the commentary on the Idra by

the Arizal, of blessed memory, on folio 128, end of side b, regarding “The tav marked a mark,” etc.
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And see further, on the letters, the Ramaz at the beginning of Parshas Vayikra, on “and they fly in
the air,” which is the addition of light to the letters from the “air” of Arich Anpin, etc.
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And in the same way one may say here too: this is the tav-shin-reish-kuf of Musaf, the level of an
addition of light to the letters, which are in Z’eir Anpin and Nukva;
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for the middle-sized letters are in Z’eir Anpin and the small letters in Malchus, and now, in the
Musaf of Shabbos, an addition of light is drawn to them from Keser.
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Therefore this is drawn through the level of the Malchus of Adam Kadmon, which becomes Atik
Yomin; and this is “The tav marked a mark,” etc. And see what is written in the explanation on the
verse “And the kohen shall wave them with the bread of the first fruits,” etc.
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Now, according to what is written, that on Shabbos there is a further ascent up to the loftiest

heights, so that even Adam Kadmon rises into the Infinite Light, blessed be He, then it is self-evi-

dent that the matter mentioned above is also to be interpreted with respect to this,
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along the lines of what the Arizal said, that the tav is the last level of the Emanator, which is what
emanated everything, etc. And in the book Emek HaMelech, Gate Two, chapter 7, he also writes on

the tav, etc.

A9 13 1998RY (e o7x] PUR MDY R Nanw° DOWITR RT3 11y Pynh aRan mam
13 IR MPPNOM DIZNZT IR IRWIY 190 1 RIT [1m7p omen] PR 199000

Now, it was explained above, on “Creator of holy ones, may Your Name be praised,” that the com-

ing into being of Adam Kadmon, and even of the level of Chochmah (wisdom) that is above Adam

Kadmon, is from the reshimu (impression) that remained after the tzimtzum (contraction) and the

withdrawal of the light, etc.
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And on Shabbos is the ascent of Adam Kadmon into the Infinite Light (Or Ein Sof), that is, what had

withdrawn into a state of concealment shines in it openly, as mentioned above.
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And this is why this ascent is through the tav, for “the tav marked a mark,” etc., along the lines of
what was mentioned above in the name of the Arizal, of blessed memory.
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And this is why we say tav-shin-reish-kuf in Tikanta Shabbos in Musaf, for the Musaf of Shabbos is
an addition of holiness, as is written in the Pardes, in Erchei HaKinuyim, under the entry Musaf.
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And this is the meaning of “the burnt-offering (olas) of Shabbos on its Shabbos”: Shabbos itself ris-
es (olah) on its Shabbos, and this is the level of the higher Shabbos, in which the ascent is up to the

Infinite One, etc.
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Now, to understand further the connection of the level of letters with the Infinite Light:
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It is explained elsewhere, in the discourse beginning “Because you did not serve,” etc., what the
difference is between light (or) and abundance (shefa): an illumination is such that nothing at all is
lacking through it in the source from which the illumination is drawn. And so, by way of analogy,
the letters of a person’s thought and speech are only an illumination drawn from his nefesh and

his neshamah,
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for they occupy no place at all, and there is no change or diminution at all in his soul because of
the thoughts, and it can think thoughts without end.

likuteitorah.com/likkutei-torah/behar/ 97

24



LIKKUTEI TORAH - PARSHAS BEHAR - MAAMAR 3 15 SNINAY DK 57V 0137 1IR3

K23 onp K2197N° 111 Muwanm TIRT PRI MR2Iyn 953 772 07K NOwnan 1R 90
RI7T ORI 2023w KD 17 IR W7R3 [obwr on] 1 MW DI 12 1°RY 1743 995 0Ipn 0210 1R 00N
15 09N K923 0TIP

So too the illumination that is drawn from the Infinite One, blessed be He, into all the worlds is only

an illumination and expansion from Him, may He be blessed, and “all before Him is considered as

nothing”; it occupies no place at all relative to Him, and there is no change in Him whatsoever,

G-d forbid, as it is written, “I, Havayah, have not changed,” and “You were the same before the

world was created,” etc.
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Therefore the illumination that is drawn from the Infinite Light is called by the name “letters.” And
this is also [the meaning of] what is written, “within the last level of the Emanator,” etc., meaning
that in this illumination too there are several levels,
NPy nawnn 5237 NP3 NI RITY RADYA 72w 0 N2 IR0 973 awnna v nUTY 1n
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just as, by way of analogy, there are also several levels in thought: there is mere thought, which is
the outer level relative to deep thought, which is inner, etc.;
7Y IR°22 7T W 1°°3) 10 72w AARTAW ANAKRT [nonan / nenan) 239120 10wl mMnym
(77215 211 N7an 13 SnoRA
and the worlds were drawn from the last level of the illumination and thought, etc. (And see what is
written on this in the explanation on the verse “I have seen, and behold, a menorah all of gold.”)
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However, regarding every level of thought above, it is written, “For My thoughts are not your

thoughts”: for a person’s thought enclothes the soul and encompasses it from every side, etc.,
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whereas with Him, may He be blessed, thought does not enclothe Him or encompass Him, G-d for-
bid, for He, may He be blessed, is exalted and lifted above this, and He is holy and separate, etc. (as
is written on this elsewhere, in the discourse beginning “Sing and rejoice, O daughter of Zion,”

etc., and in the discourse beginning “Go out and see”).
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