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“When you raise up the lamps, toward the face of the
Menorah...” (Numbers 8:2)
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“When you raise up the lamps, toward the face of the Menorah shall the seven lamps give light.”
Now, the matter of the Menorah is stated in Zechariah: “I saw, and behold, a menorah of gold,” etc.
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And he says, “What are these, my lord?” And he said to me, “This is the word of Havayah to

Zerubbabel.”
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The meaning is that the matter of the Menorah is the level of “the word of Havayah,” which is the
source of the souls of Israel; as it is said, “and You breathed it into me,” and as it is written, “And

He breathed into his nostrils the soul of [life],” etc.
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(See what is written in the discourse beginning “And the number of the children of Israel shall
be.”) And Israel are called by the name Zerubbabel on account of [the verse| “And I will sow her for
Me in the land,” and they were then in the exile of Babylon; the prince, too, was called Zerubbabel

on this account.
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And this is “the word of Havayah to Zerubbabel,” and it is the matter of the Menorah: for the soul is
called a lamp, as it is written, “The soul of man is the lamp of Havayah,” and the souls of Israel as a
whole are called the Menorah. And it has the aspect of seven lamps, which are seven levels in the

service of G-d: there is one who serves out of a love drawn like water,
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and there is [one who serves] out of a love like flashes of fire (see the discourse beginning “When
you come, etc. ... the land shall rest”; and on the matter of a love drawn like water, the discourse

beginning “Then [Israel] sang, etc. ... Spring up, O well”);
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and there is [service] through the Torah, the middle line (see the discourse beginning “To my mare
among the chariots,” and the discourse beginning “Your cheeks are comely,” and the discourse be-

ginning “So that the Torah of [Havayah] may be”);
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and there is [service] through victory, to prevail and to overcome in the service of G-d, in “turning
from evil and doing good” (see what is written in the discourse beginning “And Netzach, this is
Jerusalem,” and in the discourse beginning “For the conductor, on the Sheminis,” and in the dis-
course beginning “These are the journeys”); and there is [service] through acknowledgment (see
what is written in the discourse beginning “You set all the borders of the earth,” and in the dis-
course beginning “Yehudah, you”).
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And likewise there is service through uplifting oneself, as our Sages, of blessed memory, said in
the Mishnah at the end of chapter 14 of Shabbos, “All Israel are children of kings,” and as it is writ-
ten, “And his heart was lifted up in the ways of Havayah.” And there is [service] through lowliness,
etc.
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2. Now, Aharon is the one who kindles these lamps, because he is one of the seven shepherds who
draw down life-force (chayus) and G-dliness to the souls of Israel as a whole;
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and he draws [this] down so as to raise up an intense love for G-d, and to enlarge the blaze of the

fire of love, like flashes of fire, a blazing flame “within a man, and a deep heart.”
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This will be understood by first [explaining]| the difference and the superior virtue of the level of
Aharon over the virtue and rank of Avraham our father, peace be upon him, who is called “Avra-
ham, who loves Me.”
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For of Avraham our father, peace be upon him, it says, “going on and journeying toward the south
(hanegbah).” That is, he went from level to level, from below to above, until he cleaved to the level
of “toward the south,” which is the level of love of G-d: to cleave to Him with attachment, desire

and thirst, etc.
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And along these lines [the Sages]| instituted that one say Baruch She’amar first, and afterwards

Pesukei deZimrah, until afterwards one reaches the level of “And you shall love” in the Shema, etc.
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For “And you shall love” is not a command concerning the natural attribute of love in the heart,
since this natural attribute of love is certainly hidden in the heart of each and every Jew; rather,
“And you shall love” (ve’ahavta) is from the term avah, which means will, because the will is the in-

ner dimension (pnimiyus) of the emotive attributes (middos),
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as we see tangibly that the will directs a person’s emotive attributes: for even if there is something

before him that holds delight according to the nature of the attributes, if he withdraws his will from

it for some reason or consideration, he does not receive satisfaction and delight from it.

wo3n AR '|Db 1987 WYY XA 007 YR DV 93T [ ol 170 17380 v DX '|’-.'>’ﬂ5 =)
anm QNI RIAW 13°°M 11892 0”120 N7 %7 (95 551 979 0°710°11

And so too the reverse: if there is before him, G-d forbid, something of pain and suffering, and he
sets his will toward it, he does not feel the suffering so much. Thus the attributes depend on the

will; that is, it is their inner dimension and their life-force.
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(For the will is the level of Keser (the Crown), and there is will and there is will; see what is written
on this in the discourse beginning “And Moshe assembled.” At any rate, even the lower will, which

derives from the intellect, is above the emotive attributes, which derive from the intellect.
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And this is the matter of “the face of the Menorah,” and it is a vessel for the level of the supernal
will, which is above intellect; and this is the matter of the raising up of the lamps that is done by
Aharon.)
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And it is concerning this that the verse commands one to turn his will, his longing and his desire to
loving G-d, so that he will have no other desire or will besides Him; as it is written, “Whom have I in

heaven? And with You, I desire nothing on earth. My flesh and my heart are consumed,” etc.
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And what is to be the way to this love and this will? Scripture placed before it the verse “Hear, O
Israel, Havayah is our G-d,” etc.: to contemplate well and to take to heart how He, may He be
blessed, is One in the heavens and on the earth;
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that is, even in the chain of descending worlds (hishtalshelus) of heaven and earth, spiritual and

physical, the level of the six extremities (vav ketzavos), separate worlds, they are united in His uni-

ty, blessed be He, because they are nullified to Him, blessed be He, for “all before Him is account-

ed as nothing.”
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For above the level of hishtalshelus, the level of heaven and earth, it is not fitting to use the term

“One” of Him, blessed be He, as is explained elsewhere on [the verse] “And I appeared to

Avraham,” etc.;
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and even at the source of hishtalshelus, the level of “Who renews each day, continually, the work of
creation,” it is called “Havayah Elokeinu” (Havayah our G-d), the level of “two companions who

never part,” for He continually renews, etc.

likuteitorah.com/likkutei-torah/behaaloscha/ 7
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And the term “One” applies only within hishtalshelus, the level of heaven and earth, etc., which are
the level of the six extremities, spiritual and physical, which are of the world of separation (alma

deferuda), etc.
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And He, may He be blessed, is One in them, because they are united in His unity and nullified to
Him, for “before Him all is accounted as nothing.” [These are] the six spiritual extremities, as it is

written, “Yours, Havayah, is the greatness and the might,” etc.,
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and also the six physical extremities, which make up the whole of the dimension of place, as it is
written, “Behold, there is a place with Me”: place is nullified to Him, because He, may He be
blessed, encompasses all worlds (sovev kol almin), and before Him, may He be blessed, it is not

called by the name “place” at all;
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for before Him, may He be blessed, no place or time whatsoever applies, since they themselves are

created from nothing into something. And therefore one says afterwards, “Blessed be the Name of

the glory of His kingdom forever and ever.”
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The meaning is that from the level of His Malchus (sovereignty) the dimension of place and time is
drawn forth, as it is written, “Your kingship is the kingship of all worlds, and Your dominion is in

each and every generation”; only that it is from the level of a name alone,

likuteitorah.com/likkutei-torah/behaaloscha/ 8
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which is nothing but an extension of radiance and illumination, to shine from Him to what is other
than He, so that His Name will be called upon it, and that alone. And see on this in Sefer Shel
Beinonim (Tanya), Part II, chapter 7. And when one contemplates these matters well, and they be-
come truly fixed in his heart, then he will desire no other desire, nor any will apart from Him, may
He be blessed.
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As it is written, “Whom have I in heaven,” which are spiritual delights, “and with You, I desire
nothing on earth,” which are physical delights; because all of it is the dimension of place and time.
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Even all the perceptions that are attained in this world fall under place and time. And therefore,
“my flesh and my heart are consumed,” that there be “the Rock of my heart,” etc.: to be nullified to

Him, may He be blessed, to cleave to Him alone, may He be blessed.
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(And this is why it was “going on and journeying toward the south”: for Chesed (kindness) is the be-
ginning of the six extremities, and of it is said, “You are a kohen forever”; and it is also the level of
“by day” (yomam), which “goes along with all the days.” Therefore the nullification of the six ex-
tremities, spiritual and physical, in their source is through the level of Chesed, the level of a kohen,

“who serves beneath Him,” in Parshas Yisro, folio 67b;

likuteitorah.com/likkutei-torah/behaaloscha/ 9
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just as the raising up of the offerings, animals, whose root is from “the face of an ox,” is also specif-
ically through “the lion that consumes the offerings.” Also, “the south” is called the right, and the
main strength is in the right, and it is necessary “to include the left in the right.” And see what is
written in the discourse beginning “Go forth and gaze” on the matter of “Lift up your hands [in]

holiness,” etc.)
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3. Now, all this is the virtue and rank of the level of Avraham our father, peace be upon him. This
love is called “love of the world” (ahavas olam), because it is taken from the level of the world, place
and time:
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how they are nullified to Him, may He be blessed. And it is called “from below to above,” because it
is the service of man, “the service of love” (pulchana dirchimusa), from level to level, as men-

tioned above.
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But the level of Aharon is a different level: he is “the groomsman of the Queen” (shushvina dema-
tronisa), in the manner of from above to below. That is, all his desire and longing is that the glory
of G-d be revealed to eyes of flesh, that there be a revelation of His G-dliness, may He be blessed,

below as above.

likuteitorah.com/likkutei-torah/behaaloscha/ 10
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(And this is like the difference between rinah (joyous song) and simchah (joy), which is explained
elsewhere, in the discourse beginning “Sing and rejoice.”) (And see Parshas Korach, folio 177b,
and Parshas Shemini, folio 38b and folio 39a, and the Likkutei Torah of the Arizal, Parshas

Beha’alotcha, at the end of the discourse beginning “The mitzvah of kindling the lamps.”)
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And this is [the meaning of] “Who is a chassid? One who acts kindly with his Maker (kono),” with
“his nest” (kan dilei), etc., and not in order to cleave to Him, may He be blessed, to quench his own

thirst alone, etc.,
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as is explained in Sefer Shel Beinonim (Tanya), chapter ten and chapter 41. And see there, in chap-
ter 10, that they are therefore called “people of ascent” (bnei aliyah), because their service is for
the sake of the Most High, etc. And according to this, one can explain the meaning of the expres-

sion “Beha’alotcha” (“when you raise up”).
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And this love comes through that very same contemplation in the Shema, on “One,” when one
brings bitterness into his soul over the darkness that hides His G-dliness, so that nothing is seen by
eyes of flesh but the dimension of place and time; and they are far from the light of His counte-
nance, may He be blessed, for “no thought can grasp Him at all.”

13 7171 927 990 Mm% W IRW N° 101397 23 ROR AN DIpR N2 7w K

And the dimension of place and time applies only to the level of His Malchus (sovereignty), may He

be blessed, for then it is fitting to say “He is King, He was King, He will be King,” etc.;

likuteitorah.com/likkutei-torah/behaaloscha/ 11



LIKKUTEI TORAH - PARSHAS BEHAALOSCHA - MAAMAR 1 D193 YA 19°KR° 171300 018 5y PR M3 DR -|m‘?sm:

QIPR N2 OAY [mevynw] PARIPIY 1T 1T 902 JnSwhan 0oy 95 N19bn 9n1abn 2°n519
N° IANPWRNI N7 AN19972 A 10WR 1At N2 oY 1T T

and as it is written, “Your kingship is the kingship of all worlds, and Your dominion is in each and
every generation”: the worlds, which are the dimension of place, [and] “each and every
generation,” which is the dimension of time, are drawn from the level of His Malchus and His do-
minion, may He be blessed.
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But from His being and essence, as it were, they are exceedingly and utterly far. And therefore his

soul will be very embittered when he takes to heart this descent and this distance:
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that his soul has descended very, very low, into the lowest of levels, utterly far from G-d. And he will
cry out to G-d in his distress, that the light of G-d shine for him within the darkness and the divid-

ing screen.
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(As is explained elsewhere, in the discourse beginning “To understand the meaning of the Thirteen
Attributes, ‘Who is a G-d like You,’” etc., on the meaning and matter of “teshuvah (return) preced-
ed the world.”)

wrny) 02199 09K PP 2225 918 22271 CIRY 7195 PR SNXON XD Ry DOAw1 09 o wrna

5719 09Iy 1NIRR NIDANT OO 19007 (NAXY C10RWw 012 7T

And as it is written, “Whom have I in heaven? And with You, I desire nothing on earth. My flesh and
my heart are consumed; the Rock of my heart and my portion is G-d forever (le’olam)” (see what is
written on this in the discourse beginning “On the eighth day, an assembly”): that is, that there be

a revelation of His G-dliness to the world (le’olam), as mentioned above.

likuteitorah.com/likkutei-torah/behaaloscha/ 12
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Now, through the arousal from below (isarusa dilesata), in this bitterness and this outcry, he brings

about an arousal from above (isarusa dileila), until “a spirit is poured out from on high,” so that

”

“the glory of Havayah is revealed, and all flesh shall see” “eye to eye,” etc.
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(As is explained elsewhere, in the discourse beginning “When Israel put ‘we will do’ before ‘we will
hear’”; and see the Idra, folio 137a.) Just as from above to below “all before Him is accounted as

nothing,” so from below to above it will be seen by the eyes of all flesh as above.
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And this is the level of Aharon, [whose name has] the letters of nir’eh, “seen” (as is written in the
Zohar, Parshas Emor, folio 103, at the beginning of side a, and in the Mikdash Melech and in the

Ramaz there).
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And as it is written, “that You, Havayah, are seen eye to eye, and Your cloud stands over them.” The
meaning is: eye to eye they will see the revelation of His G-dliness, that “all before Him is account-

ed as nothing.”
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And the cloud and the darkness that conceals, they will see that it is “Your cloud,” for everything is
from You. If so, there is no concealment or hiddenness at all before Him, may He be blessed, G-d
forbid, for before Him “darkness is as light.” And this love, which is in this level of seeing, is called
“great love” (ahavah rabbah), which is above the level of “love of the world” (ahavas olam), the level

of place and time, etc.
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And it is actual nearness to G-d, to His very being and essence, as it were, and it is called “from
above to below,” etc.; and the discerning will understand. (And see what is written in Parshas

Tetzaveh on [the verse] “And you shall make holy garments for Aharon,” etc.)
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And this shall be a person’s desire and longing. And after this he will draw down [a love]| that is
“fierce as death,” whose “flashes are flashes of fire, the flame of G-d,” only for this: that there be a
revelation of His G-dliness, may He be blessed; and when the darkness covers, hides and conceals
His holiness, he will be greatly embittered. (And see what is written at the end of the discourse be-

ginning “Set me as a seal,” on the matter of “for love is fierce as death.”)
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[Addition: And the reason that through the tears and the bitterness one merits an arousal from
above, in the manner of “seen eye to eye,” as mentioned above, is as Rabbi Chaim Vital wrote on
the saying of our Sages, of blessed memory (chapter 5 of Berachos, folio 32b, and chapter 4 of Bava
Metzia, folio 59a): “Even though the gates of prayer have been locked, the gates of tears have not

9

been locked, as it is said, ‘Do not be silent at my tears’” (Psalms, chapter 39, [verse] 13).
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And Rabbi Chaim Vital explained: because with a tear one arouses the supernal eyes, which are
Netzach and Hod of Chochmah, etc.
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And the explanation of these words is as is explained below, in Parshas Re’eh, at the end of the dis-
course beginning “When you hearken to the voice,” on the matter of “to do what is right in the eyes

of Havayah.”
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That is, the level of “the eyes of Havayah are toward the righteous”: just as from above to below “all
before Him is accounted as nothing,” so from below to above it will be seen by eyes of flesh as
above.
DR [9x »7xna] RPR22 91 1D 70 0™ 5y MT°R2 11PN TUNNY MYRTT Y 1T N ownm
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And this drawing down comes through the tears that he sheds from his eyes in bitterness over his
distance from G-d, etc. And see in Me’orei Or, the letter dalet (section 17), on the matter of “tear,”
and in the Y.N. there, and in the letter mem (section 92).
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For through this he arouses, as it were, the level of the supernal eyes, that there be “the eyes of
Havayah toward the righteous,” “Open Your eyes and see,” etc.
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And see further on the matter of “My tears have been my bread” in the book Asarah Maamaros
(Maamar Chakor Din, Part I, at the beginning of chapter 24):
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the explanation is that the bread is when he takes to heart that the level of “Where” (ayeh), which is
the first three [Sefiros], Keser, Chochmah and Binah, is “your G-d,” etc.; see there. And see what is

written in Parshas Shemos on [the verse] “Where is the scribe,” etc.,
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and in the discourse beginning “For over all the glory,” on the matter of “Where is the place of His
glory,” etc. And see further on this in the Midrash Rabbah, at the end of Parshas Metzora, section
19, and in Eichah [Rabbah], at the beginning of the section “She weeps bitterly.”]
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4. And with this one will understand why they instituted in the prayer of Shemoneh Esreh “Forgive
us, for we have sinned” after the Shema, in which one accepts upon himself the yoke of the king-
dom of Heaven and the commandment “And you shall love.”
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For it is written, “Fools, because of the way of their transgression, and because of their iniquities,

afflict themselves.” The meaning is: over their iniquities they afflict themselves and do teshuvah

(return).
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And as for their transgression, which is greater than their iniquities, for “transgressions (pesha’im)
are the rebellions” (and see what is written in the discourse beginning “As an eagle stirs up,” on
the matter of “for we have transgressed,” and this is “and they have transgressed against Me.” The
meaning of “against Me” (bi) is along the lines of what is written in Parshas Acharei, folio 66b, on
the meaning of “By Myself (bi) I have sworn,” and in Parshas Nasso, folio 130a; and even so, “they
are fools because of the way of their transgression”): nevertheless they are fools about them, for
they do not know the way of their transgression.

QYWD 777 KPR wnn oywon R

And [it says] not “from their transgression” itself, but “from the way of their transgression,”
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for the way that causes transgression and rebellion is the casting off of the yoke of the kingdom of

Heaven; and this is because He is not seen by eyes of flesh as a king of flesh and blood [is].
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And therefore, in the Shema, when one accepts the yoke of the kingdom of Heaven and lingers over
“One,” and through this reaches “And you shall love,” to desire the revelation of His G-dliness, may
He be blessed, and that the darkness not darken [it] from him, then he becomes very embittered,
and understands that there is sin and transgression through which the darkness darkens, so that he
is utterly far from the light of His countenance, may He be blessed; and then he says in the
Shemoneh Esreh, “Forgive us,” etc.

L(DPWPSWR TN 2231210 11 YT weY)
(And see what is written in the discourse beginning “How goodly,” concerning “and the third
answer.”)
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But this bitterness, from the contemplation at the time of the Shema and prayer alone, is not
enough; rather, one must set fixed times. And therefore they instituted a fixed time, in Tikkun

Chatzos, to fix this bitterness in one’s soul.
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And this is “when we remembered Zion,” which is the point of the kingdom of Heaven, as is ex-
plained elsewhere; and through the bitterness one merits the level of the revelation of His

G-dliness, may He be blessed, as mentioned above.
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And see what is written on the reason for this in the discourse beginning “And behold, a menorah
of gold”: that this bitterness comes through the level of “through Chochmah (wisdom) they are re-
fined” (bechochmah isbreru), the opposite of the level of “fools because of the way of their trans-
gression,” etc.; and in Chochmabh is the revelation of the Infinite Light (Or Ein Sof): “Havayah, with
Chochmah.”
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(And see what is written below, another reason for this, that through the bitterness one merits the

revelation of G-dliness. And see further on this in the discourse beginning “And behold, a menorah

of gold.”)
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Now, what brings about the reward of a mitzvah is the mitzvah itself, for the Torah and the mitzvos

are themselves the drawing down of the revelation of His G-dliness, may He be blessed, below.
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And this is “My tears have been my bread day and night, while they say to me all day, “‘Where is
your G-d?’” That is: through the tears and the bitterness mentioned above, one merits “bread,”

which is the Torah, of which it is said, “and you shall meditate in it day and night.”
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For the bitterness that a person fixes in his soul at this hour brings about the drawing down of the

revelation of His G-dliness over the whole day.
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Whereas if he sets his heart to Him only at the time of prayer alone, then that is the opportune time

above, when the mature intellect (mochin degadlus) is aroused above;
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but after the prayer, through the whole day, it is only through the Torah. And this is “while they say
to me all day, ‘Where is your G-d?’”: that is to say, “Where, all day, is your G-d?”
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For the time of prayer alone is not enough; rather, there must be “bread day and night,” through

the Torah, which is the revelation of His G-dliness, may He be blessed.
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And this revelation comes only after the bitterness in his soul over its distance from G-d; for other-

wise it remains below, etc. And therefore one must first have “my tears” at a fixed hour.
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(And see what is written in the discourse beginning “And the land shall rest,” on the matter of “for
his compassion was stirred,” etc., “Set out bread,” etc., “and he wept there,” etc.; see there. And

this is exactly the matter of “My tears have been my bread.”
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Also, [it is] because the thirteen measures (middos) by which the Torah is expounded are drawn
from the Thirteen Attributes (middos) of Mercy, as is explained at the end of the discourse begin-
ning “I am my Beloved’s,” concerning “who grazes among the roses” (shoshanim), [those] who
study (shonim) the laws; and arousing the Thirteen Attributes of Mercy is through weeping and

bitterness.
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And the matter of putting the bitterness first, at a fixed hour, can be explained as being along the
lines of “the lower waters weep”; see what is written at the end of the discourse beginning “In the

wilderness of Sinai,” and at the end of the discourse beginning “The matter of the libations.”)
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5. Now, along these lines, the matter of “My tears have been my bread,” etc., and the matter of how
it is specifically through bitterness that the level of Aharon’s great love (ahavah rabbah) is drawn
down, to be “seen eye to eye,” etc.: all this is an introduction, to explain and make understood in

exactly this way the matter of kindling the lamps with oil.
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For just as the oil is first crushed, “crushed for the light,” and it is also made from olives, and the
olives are bitter, so the kindling and drawing forth of the love like flashes of fire, a flame, which
comes from the level of seeing mentioned above, to desire the revelation of His G-dliness, may He
be blessed, is through the level of “crushed o0il”:
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that is, through lowliness, being humble of spirit, as it is said, “and let my soul be as dust to all.”
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Namely, through contemplating the lowliness of the soul, how it has descended from its place of
honor, and how place and time are far from the light of His countenance, may He be blessed; and

also that through this he will be embittered over the opposite, as mentioned above.
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And the matter is this: it is written, “Like the good oil upon the head, running down upon the
beard, the beard of Aharon, that runs down over the edge of his garments (middosav).”
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The meaning: “the beard of Aharon” is “the beard of the High Priest” (dikna dechahana rabba) (and
in particular they are the thirteen tikkunim of the beard (tikkunei dikna), the level of the Thirteen
Attributes of Mercy, [and] the thirteen measures by which the Torah is expounded, as mentioned
above),
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the level of hairs, which are the laws of the Torah, called “His locks are curled” (kevutzosav
taltalim), which are the drawing down of the revelation of His G-dliness from above to below in a
multiplicity of divisions without end. And upon this there is the level of “the good oil,” which is the

level of supernal Chochmah (wisdom), drawn down over them.
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(And the matter, it may be said, is that the hairs are those of Z’eir Anpin (the emotive attributes),
“His locks are curled, black as a raven,” and the oil upon them is the supernal Chochmah of Atzilus
(Emanation). But it may further be said that the intent is also to the hairs of the thirteen tikkunim
of the beard of Arich Anpin; and as it is written, “the beard, the beard of Aharon”: “beard” is men-

tioned twice.
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And the matter is that a hair has a hollow inside, in which some life-force (chayus) from the brain
(mochin) is drawn and enclothed. Now, the hairs themselves are from the surplus of the brain, and

therefore one can cut the hairs and it does not affect the brain at all.
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And the application will be understood in spiritual terms: the level of hairs is called “garments,”
like a parable, in which and through which one grasps what it illustrates. The parable is the level of
the hair itself, and what it illustrates, enclothed in it, is the life-force enclothed within the hollow of
the hair; as all this is explained elsewhere, on the meaning of “the G-d, the merciful Father,

praised by the mouth of His people.”
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And in the same way one will understand the matter of the Torah, which is the level of hairs. For the
Torah is called “the parable of the Ancient One” (meshal hakadmoni), that is, it is a parable and a
garment for the level of the Ancient One of the world: just as through a parable what it illustrates is
grasped, so through the Torah there will be a grasp of the Infinite Light (Or Ein Sof), blessed be He,

who is the Ancient One of the world, as is explained elsewhere.

likuteitorah.com/likkutei-torah/behaaloscha/ 21



LIKKUTEI TORAH - PARSHAS BEHAALOSCHA - MAAMAR 1 D193 YA 19°KR° 171300 018 5y PR M3 DR -|m‘?sm:

M2 DRYRY WA CNNRTP PWn RN 0w (b axnl 27 TARY MAYWR N2 10 7700 Mo 3
p77] PPRT MO 13997 ORI PW NI Cnan wnn 1732 07K MIRT 1Mo N2 RITY 307 1wd
0712 W21721 WRAT 1P PONYT TN AR [Ty

And this is [what is meant] that the laws of the Torah are the level of the hairs themselves, that is to
say, they are what is called “the parable of the Ancient One”; and upon them there is the level of
“like the good oil,” which is the level of the Chochmah of the Infinite Light, blessed be He, itself,
from the level of the Ancient One of the world, that is, the Chochmah of Adam Kadmon or the

Chochmah of Atik Yomin, which is drawn down and enclothed in them.
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And this is the matter of the hairs themselves, and of the level of “like the good oil,” which runs
down and is drawn over them. Now, the hairs themselves, called the thirteen tikkunim of the beard
of Arich Anpin, are the level of the outer dimension (chitzoniyus) in relation to their inner dimen-
sion (pnimiyus), which is the level of “like the good o0il”; for the inner dimension is drawn from the

level of the inner dimension of Keser (the Crown), which is Atik Yomin.
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But it is impossible to draw down the inner dimension except through the outer dimension. And
this is also the matter mentioned above, that the oil is drawn from the olives, and the olives are bit-
ter: for the olives are the level of the vegetative (tzome’ach), and this is the matter of the hairs

themselves of the thirteen tikkunim of the beard, which are the level of the vegetative.
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And therefore the olives are also bitter: for so too the hairs themselves are called severities (dinim)
in relation to the inner dimension enclothed in them, like the hairs of the beard, which are strong
and hard. And so too in the laws of the Torah there is the level of severities and Gevuros

(restraints), as it is written, “His locks are curled, black as a raven,” as is explained elsewhere.
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And even though in Arich Anpin the hairs are “white as snow,” nevertheless “they are hard,” etc.
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And drawing down this level comes specifically through a person’s tasting bitterness in his soul
over the darkness that conceals; and the root of the root of the concealments is drawn from the
concealing garments, which are the level of hairs, as mentioned above. And then, through this, he
afterwards merits the revelation of the level of the inner dimension, the level of “like the good oil,”
supernal Chochmah, and “wisdom gives life,” which is above the level of the vegetative; as is ex-
plained elsewhere. And from all this one will understand the matter of what is written on [the verse]
“When you hearken to the voice”: in the level of the inner dimension that is enclothed within the
voice of the Torah, etc.)
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Summary. (The matter of crushed oil and the bitterness of the olives. “Like the good oil running
down.”) 6. Now, this level of oil is called “oil of holy anointing” (shemen mishchas kodesh), the
anointing of the supernal kodesh (holy); for there is kodesh without a vav, and there is kadosh with
avav. And see what is written on this in the discourse beginning “Go forth and gaze,” concerning

“Lift up your hands [in] holiness (kodesh).”
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Now, in the order of the chain of descending worlds (hishtalshelus), it is entirely impossible for
[anything] to be drawn from this level of the very kodesh by way of hishtalshelus; for even all the

flows in the higher worlds are from the level of kadosh with a vav, and kadosh too is “separate,” etc.
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But through the Torah there is the level of “oil of holy anointing,” the anointing of the supernal
kodesh itself; for the Torah is truly the drawing down of “He is wise, but not with a knowable wis-
dom,” which is the level of kodesh itself.
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And it is this that runs down and is drawn specifically over the level of the hairs, which are the laws
of the Torah. And therefore we bless “Who has sanctified us (kideshanu) with His commandments”:
He has made us truly holy, to the rank of the supernal kodesh, and “you shall be holy men (anshei
kodesh) to Me.”
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And therefore, in the future, “kadosh” will be said before the righteous, for kadosh is what is drawn
from the level of kodesh, etc. Thus the angels will draw the level of kadosh with a vav from the

souls, which are called truly “holy men” (anshei kodesh).
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Now, this drawing down of the level of the very kodesh comes specifically through the laws of the
Torah, which are enclothed in actual physicality, which is not so in the higher worlds.
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And as is explained elsewhere, an analogy for this: the intellect that shines through speech, which
is spiritual, is only a radiance of the intellect; but in the physical drop the very essence of
Chochmah (wisdom) is enclothed. And see what is written on this in Iggeres HaKodesh, at the end
of the discourse beginning “To understand what is written in Pri Etz Chaim,” concerning “And fur-

thermore, for speech,” etc.; see there.
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And in the same way one will understand how, through the laws of the Torah in physicality, the
anointing of the supernal kodesh itself is drawn down, that which is above the order of the chain of

descending worlds (hishtalshelus), as mentioned above.
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Now, the end of the verse, “that runs down over the edge of his garments (middosav),” means that
the attributes (middos) of the Holy One, blessed be He, and His love, etc., will be revealed from

above to below,
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and not in the manner of flesh and blood, from below to above, in thirst, etc., as mentioned above;
but rather that there be a revelation of G-dliness below truly as above, through the Torah and
mitzvos, which are themselves the drawing down of the attributes of the Holy One, blessed be He,

the Thirteen Attributes of Mercy, etc.;
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and as it is written, “and the oil of his right hand calls out” (in Proverbs, chapter 27, [verse| 16). The
meaning is: through the level of oil, the level of the right is drawn down and called forth. This is the
level of great love (ahavah rabbah), and “his right hand” is the love of the Holy One, blessed be He,
and His will.
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(That is: Abba, which is supernal Chochmah, the level of oil, enclothes the Chesed (kindness) of
Arich Anpin, which is the right hand of the Holy One, blessed be He, that is, the level of sovev kol
almin (the light that encompasses all worlds), as is explained elsewhere on [the verse| “and My
right hand spanned the heavens”;
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and therefore “the oil of his right hand calls out.” And although, according to what was explained,
the oil is the Chochmah of Ein Sof, which is above the Chesed of Arich Anpin, nevertheless the su-
pernal Chochmah of Atzilus (Emanation) is also called oil, because the root of the mochin (intel-
lect) of Abba is drawn from very high above, etc. And see what is written on this in the discourse be-

ginning “This matzah.”
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Now, the Chesed of Z’eir Anpin (the emotive attributes) is called “the kindness of the world”
(chesed olam), and from it is the root of the level of “love of the world” (ahavas olam); but the
Chesed of Arich Anpin is called “abundant in kindness” (rav chesed), “for He desires kindness,”

and from there is drawn the level of great love (ahavah rabbah), etc.;
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and it is called chesed dikshot, that is, “kindness of truth” (chesed shel emes), namely that “the
truth of Havayabh is le’olam (to the world)”; that is, that the revelation be below truly as above. And
this is the matter of “the great hand that Havayah performed in Egypt”; see what is written on this
in the discourse beginning “The section of the libations.”)
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That is, through the Torah and the mitzvos, which are His will and His wisdom, may He be blessed.
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But even at this level, one should not desire the attributes of the Holy One, blessed be He, alone, in
their outer dimension (chitzoniyus), as our Sages, of blessed memory, said: “Whoever says, ‘I have
nothing but Torah,” does not have even Torah.” Rather, “he shall set his heart to Him,” and “his
spirit and his soul he shall gather to Him,” from “within a man, and a deep heart,” to seek His face:

the inner dimension of His will, may He be blessed, the source and life-force of the attributes.
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(And as our Sages, of blessed memory, said, “to Him, and not to His attributes”: that is, the Infinite

Light (Or Ein Sof), blessed be He, which is enclothed in the attributes, and not the attributes them-

selves. And even in the Thirteen Attributes of Mercy, it was already explained that they have an out-

er dimension and an inner dimension (pnimiyus), as mentioned above.)
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And this is “toward the face of the Menorah,” that is, the inner dimension of the supernal will,
which is the level of what is opposite the face of the Menorah. That is: “the face of the Menorah” is
the will of Knesses Yisrael (the Congregation of Israel), as mentioned above in section 1;
wATNn2 wrnd 0N '|5?3 519 TIR2 17 P23 0°°RNHIT 0°A1PY 0°387 °N2 13977 7710 218 DN IR
,IRD 1129
but “opposite the face of the Menorah” is the level of the supernal face, which shines upon this lev-
el, “in the light of the King’s face is life,” as is written in the Midrash Rabbah here.
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And this is along the lines of “As in water, face [answers] to face,” and it is the matter of “May
Havayah make His face shine upon you,” “May Havayabh lift up His face toward you”: the revelation
of the inner dimension of the supernal will, which is drawn down and shines opposite the face of
the Menorah.

2PN 177117 712 DR 21D wp2 525 0N ']’? 17392 RXN °3 7772 R”1N2 W’
And as is explained elsewhere, in the discourse beginning “When you go out,” on the matter of “Of
You my heart said, ‘Seek My face’; Your face, Havayah, I will seek.”
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And Aharon the High Priest would raise up the lamps, the souls of Israel, so that their heart be di-
rected to the Infinite One (Ein Sof), blessed be He, Himself,
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which is the level of what is opposite the face of the Menorah (and see Chullin, folio 19b, at the end
of the side, on the matter of “opposite its nape,” etc.): “shall give light,” the level of “the seven

lamps,” which are the seven levels in the souls of those who serve G-d, as mentioned above.
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Summary. (The oil is called “holy anointing,” which is above the level of kadosh with a vav; and
therefore it is drawn down only upon the beard, which is the laws of the Torah. “That runs down
over the edge of his garments (middosav).” And nevertheless there must be “if he sets his heart to

Him,” “opposite the face of the Menorah.”)
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An explanation of the above
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An explanation of the above.
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Now, the oil is drawn out through the crushing of the olives, as is written, “pure olive oil, crushed.”
This is because the oil is the hidden Chochmah (Chochmah Stima’ah).
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And as is written, “oil of anointing of the holy (shemen mishchas kodesh).” The meaning: kodesh
(the holy) is the Chochmah of the World of Atzilus (Emanation), and the oil anoints the kodesh. This
is because it is the level of Mocha Stima’ah (the hidden brain), which is the source and root of the

coming into being of Chochmah (wisdom).
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And that it is drawn out through the crushing of the olives is the level of the refinements (birurim):
just as through the crushing of the olive the waste is separated and set apart by itself, and the good
is drawn out of it by itself, and that is the oil. So too above, this is the concept of “through
Chochmabh they are refined.”

0°957 N7°3wY N 0219 71PN 0PIY 71772 11977 [mxweno xminal 0”1R2 XIT 0°717°30 PO
1173790 [wmipn naxa) PPITARD R0 11 3702 1901w

And the refinements are principally in Mocha Stima’ah, that is, the refinement of the World of
Tikkun (Rectification) from the World of Tohu (Chaos) and the breaking of the vessels that fell into

Beriah, Yetzirah and Asiyah, etc., as is written in Iggeres HaKodesh, section 28.
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And so too in the service of G-d [there is] the concept of refinement through the crushing of the

olive (see Midrash Rabbah, at the beginning of Parshas Tetzaveh).
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That is, one should lower himself to the dust and feel bitter over his distance from G-d; and
through this crushing he draws down the level of oil, which is Mocha Stima’ah of Arich Anpin, and
from this is drawn the raising of the lamps, which is the revelation of the level of the great love
(ahavah rabbah) of Aharon.
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(And in the discourse beginning “For You are my lamp” it is explained that from the level of the oil
there is also drawn the higher awe (yirah ila’ah); that is, because the root of the higher awe is from
Mocha Stima’ah.) And this is the meaning of “Like the good oil, etc., running down upon the
beard.”
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For indeed, from the surplus of the intellect (mochin) that is drawn from Mocha Stima’ah the hairs
go out and break through.
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And the coming into being of the hairs is from the returning light (or chozer) of the refinements
mentioned above, for the vessel cannot bear the returning light from the refinement, and from this
the hairs go out. (And see what is written on the meaning of what is said in the Zohar, Part III, 128b,

“like good wine upon its lees.”)
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Now, the concept of the hairs is the combinations of the letters of the Torah, as our Sages, of
blessed memory, said on the verse “His locks are curled (taltalim)”: “mounds upon mounds (tilei
tilim) of halachos.”
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And this is [the meaning of] “And let my soul be as dust to all”: the level of the crushing of the
olives; and afterwards, “Open my heart to Your Torah”: the level of the hairs and the halachos of
the Torah, upon which is drawn the level of “like the good oil,” the level of “anointing of the holy,”
which anoints the kodesh, the level of Chochmah.
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And afterwards, “that runs down over the edge of his middos.” And this is the concept of the raising
of the seven lamps of the Menorah.
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The explanation is as is written in the Likkutei Torah of the Arizal: that the essence of the raising of
the lamps “toward the face of the Menorah” is to draw down from above to the level of Keser (the
Crown) that is in Malchus (sovereignty), and this is to enlarge her structure, etc. And the matter is
that the Holy One, blessed be He, in Himself is high and exalted.
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And He has no need at all for the worlds, that He should reveal Himself before them, for they are
“considered as truly nothing.” It is like the analogy of a man revealing himself in order to exalt
himself over a fly, which is considered as nothing beside him; so [it is above], and even more than
that, beyond all comparison. And one must draw down, through an arousal from below (isarusa

dilesata), that there be aroused above the level of will, that He should will to be King over a people.
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And this is drawn down through the great love (ahavah rabbah) that Aharon the Kohen Gadol drew

down and kindled in the Congregation of Israel (Knesses Yisrael). And as mentioned above, the

great love is a wondrous love and yearning that the Infinite Light (Or Ein Sof), blessed be He, be re-

vealed below. For this is the level of Aharon the Kohen Gadol: that light be seen (nir’eh).
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And through this great love one arouses above, that there be drawn down and revealed, from the
Supreme Will, which is Keser (the Crown), “the Will of all wills,” to the level of Keser that is in
Malchus (sovereignty);

L7730 219 917 DR I 990 1R 11890 10w 11000

that is, that there be the will to be King. And this is “toward the face of the Menorah.”
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And this is “that runs down over the edge of his middos.” And so too in [divine| service: when one
serves at this level, there is drawn down the level of “that runs down over the edge of His middos,”
[the middos] of the Holy One, blessed be He. That is, through this he draws down a revelation of
G-dliness into his soul, so that through this his emotive attributes (middos) are transformed and he

becomes a truly new creation, who guards himself very much from evil, etc.
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Now, the Menorah was in the south. That is, it is impossible to come to this level of great love un-

less one first precedes it with the level and rung of ahavas olam (everlasting love),
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which is the level of Avraham, of whom it is said, “going on and journeying toward the south

(hanegbah).” And see what is written above on the concept of hanegbah; and see [Midrash] Rabbah,
Seder Lech Lecha (chapter 39), and the Zohar, Part I, there (folio 80a, and folio 83b, 84a);

M2 WO (2 1707) 19N D77 2 pon Al 27 WPRD 13°0 PR DO 02 (kY 179T) WA B3 1799

2173 1715 [NDYNI] (nhyn) AN 131°DY M TP LRIT RITD PRION

and see in Parshas Vayigash (folio 206a), regarding “to cause those who love me to inherit.” And
this is as is written in the Zohar, Part II, at the beginning of Parshas Yisro (folio 67b): that there is
the level of Michael, the great priest (kahana rabba), and also a level higher still, in the rank of
Kohen Gadol.
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Now, the level of Michael is the level of ahavas olam, which is drawn from the level of “kindness
(chesed) to Avraham,” and this is the concept of hanegbah;
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and so too, Michael is on the right, as mentioned in [Midrash| Rabbah on Bamidbar, section 2. And
afterwards, the level of Aharon the Kohen Gadol kindling the Menorah with the level of great love,

the level of “that runs down over the edge of his middos,” etc.
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Now, as to what was explained above, that this great love of Aharon comes also through that very
same contemplation, only when one sets bitterness in his soul over the darkness that conceals,
etc.:
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this is because the source of this drawing down is from the level of the hidden Chochmah, as men-
tioned above, and “through Chochmah they are refined”; and the refinement is the concept of the

crushing of the olives specifically.
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For this is the concept of setting bitterness in his soul and that he “cry out to Havayah in his dis-
tress,” etc.; and then, through this specifically, there is drawn from this the good oil, which is from

the level of Mocha Stima’ah, the root of the great love of Aharon.
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Also, as is written in the discourse beginning “I will greatly rejoice,” on the concept of “groaning
groans”: that through the weeping one arouses the Thirteen Attributes of Mercy, etc. (see there);
and indeed, from there is the root of the great love of Aharon, which is drawn from the level of “and

abundant in kindness.”
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And as for the meaning of “when you raise up,” it can be explained according to what is written in
the Zohar, Part III, Parshas Bamidbar (folio 118b), on the verse “where the tribes went up”: “these

are the twelve tribes, twelve boundaries below.”
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And the meaning: “where” refers to “Yerushalayim, built as a city,” etc., which is the level of
Malchus (sovereignty); and to there is the ascent of the tribes, the twelve boundaries below that are
in Beriah.
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And the meaning of “like a city that is joined together” is found in the Zohar, Vayeishev (folio 183,
at the end of side b): that Imma is joined with the Daughter and they become as one. And see what
is written about this in the discourse beginning “These are the accounts of the Mishkan, the
Mishkan of the Testimony.”
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And this is like the concept of “and to bind the seventh to the seventh,” explained in the Zohar,

Pekudei (folio 260, at the end of side b), and in Pri Etz Chaim, at the end of the Gate of the Shema,

in a gloss from the Companions (chaverim): from Malchus (sovereignty) up to Binah (understand-

ing), etc.
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Now, this ascent of “where the tribes went up” is along the lines of what is written in Pri Etz Chaim
there, on the meaning of “it is like an extended prayer,” which is the ascent of the Chamber of the
Holy of Holies of Beriah into Atzilus, until it becomes truly the level of Atzilus.
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And so it is also in the ascents of Kabbalas Shabbos (the welcoming of Shabbos).
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And see on the concept of the twelve tribes in the Zohar, Vayechi (folio 241a), and on the concept of

“where the tribes went up,” etc. (there, folio 242a); and in Parshas Vayeitzei, folio 158a; and in
Parshas Pekudei (folio 221b, folio 229b); and in Parshas Acharei (folio 78a).
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Now, as for the concept of Aharon’s “when you raise up,” it can be said that he raises them higher
than the level of “where the tribes went up” on their own, for their ascent is at the level of Malchus,

as mentioned above.
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But with Aharon, who raises the lamps, it is the ascents of Malchus. That is, it is through his draw-

ing into her from the level of Chochmah (wisdom).
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[This is] like the concept of what is written in the Zohar, Parshas Emor (folio 100b): “at the time
when she shines from the Supernal Abba,” etc., which is above the level and rung of “at the time

when she receives from the house of Imma,” etc. (see there, and in Biurei HaZohar).
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And this is the difference between the offerings of the Nesi’im (the princes of the tribes) and the

kindling and tending of the lamps.
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And see what is written elsewhere on the difference between the intellect (mochin) of Imma and the
mochin of Abba, in the discourse beginning “To understand what is said in the Haggadah, ‘This
matzah,’ etc.” And see what is written elsewhere on the saying of our Sages, of blessed memory,
“He began with the altar and concluded with the table,” etc., and on the concept of “and wine that
gladdens,” etc., “to make the face shine from oil,” etc. And through all this, what is written, “when

you raise up,” will be understood.
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And see in the Zohar, Parshas Chayei Sarah (folio 125a), in the Midrash HaNe’elam, on the verse
“He waters the mountains from His upper chambers (aliyosav)”: “Which is the aliyah (upper cham-
ber)? This is Eden.” And the Ramaz there elaborated on this. Now, Eden is the higher Chochmah

(Chochmah Ila’ah), and this is also the meaning of Aharon’s “when you raise up,” etc.
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And with all this it can further be said: in the offerings of the Nesi’im, each Nasi had an offering of
his own, and through it he raised up his tribe. And in Aharon’s raising of the lamps, which are the
souls of Israel, they are all raised up through the seven lamps.
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And see about this in the Zohar, Parshas Beha’alotcha (folio 151, at the end of side a, and side b).
And the matter is that we find the like regarding the Splitting of the Sea of Reeds: the sea was split

into twelve parts, a separate path for each tribe.
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And in the future, regarding “And He will wave His hand over the River,” etc., it is written, “and He
will strike it into seven streams.” And it is explained elsewhere on this verse that, because the
Splitting of the Sea of Reeds is at the level of Malchus (sovereignty), and it is for the ascents and the
joining of the twelve tribes that are in Beriah with their root in Atzilus, the twelve diagonal bound-

aries of Z’eir Anpin (the emotive attributes), therefore it was split into twelve parts.
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But “And He will wave His hand over the River” is the level of Binah (understanding), for Binah
conceals the light of Chochmah (wisdom).
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And there must be a revelation of the light of Chochmah (wisdom), for the Infinite Light (Or Ein
Sof) is enclothed in Chochmah. And because this revelation that is in Chochmah is drawn from the
level of the seven lower [Sefiros| of Atik, therefore it is said, “and He will strike it into seven
streams,” etc., corresponding to the three Patriarchs and four Matriarchs; for “beyond the River
your fathers dwelt,” etc.
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And similar to this is also the difference between the offerings of the Nesi’im, which are the level of
“where the tribes went up” from Beriah to Atzilus, so that each tribe had a raising of its own, as it
receives from its root in Atzilus, etc. (and see what is written in the explanation on the verse “Yehu-

dah, you, your brothers shall acknowledge you”),
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but the raising of the lamps of the Menorah, in which the main raising is through the light of
Chochmah specifically, which is above Binah, as mentioned above, for from there comes the level
of the oil, etc., is therefore drawn in the form of seven lamps specifically, after the manner of “and

He will strike it into seven streams” specifically.
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And as is also known, the root of the oil that is in Chochmah is drawn from the level of Atika
Kadisha, as is written elsewhere in the name of the Zohar HaRakia, in Parshas Vayikra, on the verse
“Like the good oil,” etc.
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And the Ramaz, in Parshas Emor (on folio 89a), in the passage beginning “That oil,” wrote that
there are two kinds of oil: the first is oil for the light, and the second kind is the anointing oil. The
first is from the Supernal Keser (Kisra Ila’ah), and the second is from Mocha Stima’ah, etc.; see

there.
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“When you raise up the lamps”
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“When you raise up the lamps,” etc. Rashi explains: When Aharon saw the dedication of the

princes, he was disheartened that he had not been with them in the dedication.
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The Holy One, blessed be He, said to him: By your life, yours is greater than theirs, for you kindle
and prepare the lamps. And see the Midrash.
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To understand this, as well as what is written further on, “Shall flocks and herds be slaughtered for
them,” etc.: what is the wonder? Are there not seventy nations in the world, and they are myriads of
myriads, more than six hundred thousand, and they eat meat, and [enough] is found for them?
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And also what is written, “If all the fish of the sea,” etc.: did they not ask for meat, and not ask for
fish at all?
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The matter will be understood by first introducing the matter of the act of the offerings of the
princes: that each prince elevated his tribe through his offering.
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The explanation: we must understand what our Sages, of blessed memory, said: An unlearned per-

son (am ha’aretz) is forbidden to eat meat. That is, because he cannot elevate the meat, etc. If so, it

is understood from this that man elevates and raises up the food.
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This is because man is higher, for he is a speaking being (medaber), and he is the head of all the
levels of inanimate, vegetative and animal, as was explained above in Parshas Nasso on [the verse]
“Thus shall you bless,” etc.
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Elsewhere, though, the opposite is implied. For our Sages, of blessed memory, said at the begin-
ning of the sixth chapter of Berachos: The tree from which Adam, the first man, ate was wheat; for a
child does not know how to call his father and his mother until he tastes the taste of grain.

TP IR L1 RINT RIW°2 RIPWIR RDPT TP (prs 21) 377 AR 191 70UATR DY 2apn DIRY 70
1107 DYDY QTR WOIN unD 0w NAR QnnwY XI

Thus man receives knowledge (daas) from the wheat. And so too Rav Nachman said, “As long as I
have not eaten the meat of an ox,” etc. But the explanation is that both are true: that they are below

the soul of man and [also] above it.
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That is: the flavors of every kind of plant and fruit, and likewise the flesh of wild and domestic ani-
mals, all have their root in the World of Tohu (Chaos), which is the level of the World of Nekudim

(Points), which is above Atzilus (Emanation), which is Berudim (Dappled);
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for the root of every living creature is from the Chayos (living creatures) of the Chariot: the face of
the lion is the source of the souls of the wild animals, the face of the ox is the source of the souls of

the domestic animals, and the face of the eagle is the source of the souls of the birds.
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Now, the Chayos carry the Throne, and “upon the Throne,” etc., is “as the appearance of a man”:

this is the level of the Ten Sefiros of Atzilus, of the World of Tikkun (Rectification), which were recti-
fied in the form of the configuration (partzuf) of a man (adam).
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That is, by way of analogy: the order and gradation of the progression of the limbs of man, which

are two hundred and forty-eight limbs and three hundred and sixty-five sinews; and as the form of

the body is, so too is the soul enclothed.
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For the enclothing of the radiance of the soul in the body is divided according to the form of the

body: in the brain dwells thought, in the mouth speech, and in the hands the power of action.
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This iswhy [man] is called Adam: the alef is the level of thought, the dalet speech, the mem action.
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And so too it is above, in the Ten Sefiros of Atzilus: they descend in this order of the level of Adam,
and the resting of the light within them is exactly like the resting of the soul in the body of man.
(And see what is written about this in Parshas Emor, in the discourse beginning “And I shall be
sanctified among the children of Israel.”)
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And there is the level of the intellect of smallness (mochin dekatnus) and the intellect of greatness
(mochin degadlus). This is not so with the other creatures, such as domestic and wild animals: the
form of their body is not like that of man at all, and their head is bent down and level with the body.
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And so too the order of their being drawn down from their source and root: there too the progres-
sion (hishtalshelus) and the blending are in an altogether different manner. (And see the Zohar,
Bereishis, folio 19a and folio 20b.)
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Now, the Chayos of the Chariot carry the Throne. That is: just as animals raise up the man who
rides upon them, so they elevate and carry the level of Adam that is upon the Throne above itself,
that is, to their root, which is from the World of Tohu, which is above Atzilus.
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Yet they are also borne with the Throne; that is, they are raised and elevated together with the man
upon the Throne.
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For he is the one who raises and elevates them, just as a man in this world elevates the meat of an
animal: the meat is elevated through a man’s eating [it], for it is transformed into the blood of the
soul and is included in the level and rank of the speaking being. (And see what is written in the dis-

course beginning “I am asleep, but my heart is awake,” on the meaning of “my love” (ra’yasi).)
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But the fact that through this the soul of man becomes bound to his body, and [there is] an increase
of intellect: this is the level of “carry,” etc. (And see what is written on this subject in the discourse

beginning “Six days you shall eat matzos,” etc.)
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2. Now, meat is from the level of Gevuros (restraints); that is why it is red. And therefore, even after

the refinement and elevation, it is included in the Gevuros of holiness; that is, through it fervor and
flashes of fire are drawn down.

W’na1 M723 N2 O° O 732371020 WY TCIRD RIT NPT MInnan 9o wvaww b M

0°7°9%217 X7 MY 17’&;‘)’(?‘1’ Nadxn2

This is because the root of all domestic and wild animals is from the lion and the ox of the Chariot,

and these are themselves the level of Gevuros, as it is written of Yechezkel’s Chariot, “burning like

the appearance of torches.”
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And so too the Seraphim, a term [meaning] flashes of fire. Therefore the domestic and wild ani-

mals, which descended from them, are also the level of Gevuros; and therefore “meat is red,” etc.
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And see [Rabbeinu] Bachya, Parshas Beshalach, on [the verse] “And Moshe said: When Havayah
gives you in the evening meat to eat, and bread in the morning”: [these] correspond to the attribute

of judgment and the attribute of mercy, etc.
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This is [the meaning of] what our Sages, of blessed memory, said, that an unlearned person is for-
bidden to eat meat: because he cannot elevate the meat, for from the Gevuros there is more draw-
ing of nourishment by the external forces, as is explained further on, on [the verse] “This is the
statute of the Torah... and they shall take to you a heifer,” etc.;
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and as it is written in the Zohar, Parshas Noach (folio 65a): “Its whole desire is nothing but meat,
constantly.” And see there in the Mikdash Melech, in the name of Rabbi Chaim Vital. And since he
cannot elevate it, the meat brings him down and lowers him, as is explained elsewhere on [the
verse] “And she shall shave her head.”
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But the Torah scholar, who receives from the level of Chochmah (wisdom), and “through
Chochmabh they are refined” — therefore he refines the meat, and then the meat adds fervor in him.
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But Moshe our teacher, peace be upon him, said, “From where shall I have meat?” That is, he was
very far above the level of the Gevuros of meat, even as they are after the refinement.
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For the fervor and the flashes of fire of love are still the level of ‘there is one who loves,’ whereas of
Moshe it is written, “And what are we?”: the level of ayin (nothing), the utmost self-nullification
(bittul).
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And although in him too there is the level of fervor, in the manner of Gevuros (restraints), yet the

fervor is included in the level of self-nullification (bittul) and ayin (nothing), and this is called the

level of the Gevuros of Abba (Chochmah).
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Whereas the Gevuros born of the refinement of meat are the level of the Gevuros of Imma (Binah),
or the Gevuros of Z’eir Anpin (the emotive attributes), which is the level of yesh (something) and of

a thing in which the fervor is felt, etc.
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And this is a minor matter, and below the level of Moshe our teacher, peace be upon him, who is
the level of Mah (“what”), the utmost bittul, the level of ayin, as mentioned above. (And see what is
written at the end of the discourse beginning “And it shall be, from New Moon to New Moon,” re-

garding “all flesh shall come to bow down.”)
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This is [the meaning of]: “And Moshe said: Six hundred thousand on foot is the people in whose
midst [ am.”
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That is: the six hundred thousand on foot of the generation of the wilderness were his disciples,
who were also from the level of the Yesod (foundation) of Abba (Chochmah), which is the level of
bittul. And this is “in whose midst I am”: for Moshe is the level of Mah (“what”) and ayin (nothing),

as mentioned above.
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“And You have said: I will give them meat.” That is: Moshe is speaking with the level of the Infinite
Light (Or Ein Sof) enclothed in Chochmah (wisdom), which is the level of Moshe.
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And this is “And You”: for Chochmah is called “You,” etc. (And see the Zohar, Parshas Balak, folio
193b.) This implies that You, the Infinite Light enclothed in Chochmah, will give meat.
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And this is impossible: that it be lowered so far from a level so high and exalted, which is the level
of Chochmah and ayin, the level of Moshe. If so, how can the food drawn down through him be
meat? For meat is a very low level relative to Moshe, being the level of yesh and the level of

Gevuros, etc.
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And this is “Shall flocks and herds be slaughtered for them?” That is: since they are from the level
of Gevuros, they therefore require slaughtering (see the Likkutei Torah of the Arizal, Parshas Re’eh
and Parshas Shemini); if so, how can they be food for those who are from the Yesod of Abba, the ut-

most bittul, as mentioned above?
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“If all the fish of the sea,” etc.: that is, fish are a level higher than flocks and herds, for they need no
slaughtering; and even so they are low relative to their [the people’s] level, and it is impossible that

[enough] be found for them, etc. And see about this further on.
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3. “And Havayah said to Moshe: Is the hand of Havayah too short?” That is: although it is true that
you are far above the level of the yesh of meat, since you are the level of Mah and bittul, neverthe-

less, “Is the hand of Havayah too short?” [This is said] in wonder.
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That is: it can draw down and descend even from the ayin of Chochmah, which is very exalted, to
enclothe itself and be revealed far, far below, in the Gevuros and the yesh of meat, so that even in
the level of the yesh of meat the bittul of Chochmah will be revealed.
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For the hand of Havayah can descend very far, far below. (As is explained elsewhere on the matter
of “Who is enthroned on high,” that therefore He “looks down low upon heaven and earth” in one

equal manner; and like the matter of “the great hand that Havayah performed in Egypt,” etc.
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And the like was explained on the meaning of “My heart and my flesh sing for joy to the living
G-d”: that bittul is drawn into “my heart and my flesh,” which are physical, precisely when they
“sing for joy to the living G-d,” His very Being and Essence, may He be blessed, as is explained in
the discourse beginning “And I will betroth you to Me,” etc. And at the Giving of the Torah “the
mountains skipped”: that is, even the humped mountains, [as stated] in the last chapter of
Pesachim.) (folio 118b) And see what is written above in the discourse beginning “The matter that
the Torah was given on Mount Sinai.”
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All the more so, then, is it easier for bittul to be drawn into the level of flesh, etc. And this is what is
written of the Time to Come: “And it shall be, from New Moon to New Moon,” etc., “all flesh shall

come to bow down before Me.”
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For the novelty is that even into the level of “all flesh,” which is the level of Gevuros and yesh, there

will be drawn the level of bowing down and of supreme bittul, as is explained elsewhere.
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And this was the matter of the quail (selav), which were very fat birds, as is found in the Gemara,
[tractate] Yoma, folio 75b: we set it upon thirteen loaves, and the last cannot be eaten except mixed
[with other food], because of the abundance of fat absorbed in it; and all the more so the upper

ones.
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The explanation is that oil is the level of Chochmah (wisdom), which “is wise, but not with a known
wisdom,” etc. And in the physical world as well, oil is the level of Chochmah, which descended from
the level of Chochmah above. And the Torah, which is the level of the higher Chochmah
(Chochmah Ila’ah), is called oil, etc.
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And this is the matter of the quail: that oil (shemen), which is the level of Chochmah, was drawn
and spread through the meat. For the meat of the quail is the level of Gevuros (restraints), and the
shemen (fat, oil) in it is the level of Chochmah, the level of Mah and ayin (nothing). That is: self-

nullification (bittul) is drawn even into the level of the yesh (something) of meat.
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And this is “Is the hand of Havayah too short?”: that it can draw from the level of the ayin of the
higher Chochmah even into the meat, although in its essence it is the level of yesh and Gevuros;
and as is written in Etz Chaim on the matter that the Yesod of Abba is long: that is, the influence of

the power of bittul.
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That is: the quail too is drawn from the level of the face of the eagle in the Chariot, which is the root
of the soul of all birds;
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but from the level of the eagle come into being all the birds that are not so mixed with fat, which are
only the level of meat and Gevuros (restraints) and yesh (something) alone.
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This quail, however, is so mixed with fat; that is, there is drawn into it from the level of the oil of the

higher Chochmah (Chochmah Ila’ah), the level of ayin (nothing),
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which is the level of the combination and inter-inclusion of Chesed (kindness) and Gevurah (re-
straint) together: into the Gevuros of the yesh of the quail’s meat there is drawn the level of the
Chesed of Chochmabh, to sweeten the Gevuros; and this is the oil, etc.
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And it is like the raising up of the lamps of the Menorah: the oil is absorbed and drawn into the
wick, and through this the wick burns with light.
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This too is the inter-inclusion of Chesed (kindness) and Gevurah (restraint): the Chesed of

Chochmah (wisdom) is the oil, and the light of the wick is the level of the Gevuros and fervor. For

the wick is the level of yesh (something), and it is included in the light; and this is the matter of the

elevation of the soul of man in the manner of ratzo (running forth) and fervor.
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But this elevation comes through the oil, which is the level of the higher Chochmah; that is, into
the fervor there is drawn also the level of the self-nullification (bittul) of the higher Chochmabh, etc.
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(And see what is written on the subject of the oil and the wick on [the verse] “For You are my lamp,
Havayah,” and in the discourse beginning “Our Rabbis taught: The mitzvah of the Chanukah
lamp.”) And this is like the matter of the quail, in which the oil spread through the Gevuros of the

meat, as mentioned above.
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4. And this is the meaning of “yours is greater than theirs,” that is, than the offerings of the
princes. For the offering is called “the eating of the altar”: just as through eating the meat is re-
fined, and fervor and flashes of fire are born from this, so in the same way is the eating of the altar
aswell, except that it is on a far higher level, as is explained elsewhere.
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And therefore our Sages, of blessed memory, said: Since the Holy Temple was destroyed, a person’s

table atones for him.
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And this was the matter of the offerings of the princes: that each prince elevated his tribe through

his offering; that is, through this there was drawn into his tribe the level of ratzo (running forth)

and fervor, through the offering he brought, which is called “the eating of the altar,” etc.
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But the level of Aharon, who kindles and prepares the lamps of the Menorah, is greater than the of-
ferings mentioned above. For the Menorah is the level of the Malchus (sovereignty) of Atzilus (Em-
anation), and the twelve tribes are a chariot for the level of Malchus,
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which are what is called the twelve oxen, “three facing north,” etc., “and the Sea was upon them
above.” “The Sea” is the Malchus of Atzilus, which is upon them above.
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(And therefore the princes offered twelve oxen for a burnt offering; that is, as it is written, “For

:l

there the tribes went up,’

Throne.”)

etc.; and this ascent is in the manner of “and the Chayos carry the
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And Aharon, who raised up the lamps of the Menorah: this too was for the twelve tribes as a whole
(klalus), who are included in the level of Malchus; for he too bestowed upon them the elevation, so
that each and every one of Israel would have this level of elevation. And this elevation, too, is the

level of Gevuros (restraints) and flashes of fire.
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Aharon himself is Chesed (kindness), but to the Congregation of Israel (Knesses Yisrael) he be-
stowed the level of Gevuros (restraints). This is because he is “the Queen’s groomsman” (shushv-
ina dematronisa), who raises and elevates the Congregation of Israel toward the Holy King; and

this is through the Gevuros, which are the level of elevation.
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And this is the matter of the raising of the lamps. But these Gevuros are not in the manner of yesh
(something), like the elevation that comes from the refinement of meat, which is the level of yesh;

rather, they are in the manner of ayin (nothing) and self-nullification (bittul).
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For they are mixed with oil, wick and light.

Y71 713 RITW 712 Y2237 1AW 97y 19K w7 NI17133 713 R°7 72°N090 ARPYM 717°2 N1°0 oY R
212 210731 PR 91132 M2 AIRDYAN WY 0¥ 19K DI0°3 [ax%ey anan)

Although the refinement and elevation of the wick is the level of the Gevuros of yesh, nevertheless,
through the oil absorbed in it, which is the level of the higher Chochmah (Chochmah Ila’ah), bittul
and ayin, through this the elevation and the Gevuros come to be in the manner of ayin and bittul,
etc.
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Therefore it is greater than the offerings of the princes, which are called “the eating of the altar,” in

which the elevation is drawn from the refinement of meat, where the Gevuros (restraints) are still
the level of ‘there is one who loves.’

[1°ownan / ovownin] 2WRAIN N1712277 R°°07102 KiIpn K1OKI ARN27 DL.»‘WD 017 P2 27°1 3 1M

J10 WP P12 RIT ARY22 RAIPNWI 13°2 7NN

That is: the twelve oxen are in the World of Beriah (Creation), and “Imma nests in the Throne”; and

the Gevuros drawn from the level of Binah (understanding) as it nests in Beriah are the level of

yesh (something), etc.
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But Aharon, in the kindling of the Menorah, drew into Malchus (sovereignty), which is the
Menorah, also from the level of Abba (Chochmah), as “Abba founded the daughter”; for Chochmah

is the level of ayin (nothing) and self-nullification (bittul).
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Therefore, although he also bestowed upon her the level of the Gevuros (restraints) of Imma
(Binah), so that through this there would be elevation — and this is the matter of “the Queen’s
groomsman” — nevertheless the Gevuros are not in the manner of yesh (something), like the eleva-
tion through Binah alone, which “nests in the Throne,” in the offerings of the princes; rather, they
are in the manner of ayin (nothing) and self-nullification (bittul), through the revelation of the
higher Chochmah (Chochmah Ila’ah), “Abba, who nests in Atzilus,” etc.
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That is: he bestows upon her from the level of Abba and Imma together; and this is the matter of
the oil and the light.
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(See the Likkutei Torah of the Arizal, Parshas Beha’aloscha, at the end of the passage beginning
“The mitzvah of kindling the lamps”; and see further in the Likkutei Torah of the Arizal, Parshas
Vayera, on the matter of “For Arnon is the border of Moav,” etc., in the manner of “With Chochmah
He founded the earth.”)
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It follows that Aharon is intermediate between the princes and Moshe our teacher, peace be upon
him. For Moshe is the level of Mah (“what”) and ayin, the utmost bittul, and is called “the King’s
groomsman” (shushvina demalka): that is, he is higher than the level of Z’eir Anpin (the emotive
attributes), which is called “the King,” since he is His groomsman; and he is the one who draws

down from above to below.
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And the princes are the level of elevation from below to above, from the World of Beriah (Creation),

with Gevuros (restraints) and flashes of fire that come from the level of Binah (understanding) as it

nests in Beriah, which is the level of yesh (something).
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And Aharon is called “the Queen’s groomsman” (shushvina dematronisa), for he is the one who el-
evates the souls of Israel as awhole; and since he is the one who elevates them, he must necessarily

be above them, etc.;
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that is, he bestows upon them from the level of Abba and Imma (Chochmah and Binah), so that

through this the elevation is in the manner of ayin (nothing) and self-nullification (bittul), etc. And

this is why he is the level of an intermediary between the princes and Moshe our teacher, peace be

upon him:
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for in one respect he is like the level of the princes, in that he elevates the Congregation of Israel

from below to above; which is not so of the level of Moshe, which is to draw down the revelation of

the Infinite Light (Or Ein Sof) from above to below.
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Yet even so, in one respect he is like the level of Moshe, since this elevation comes through the
drawing down of Chochmah (wisdom), which is the level of bittul and ayin, etc.; and it is precisely

through this drawing down that the elevation comes about.
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And this is the meaning of “yours is greater than theirs.”
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(And see what is written along these lines on [the verse] “to offer to Me in its appointed time”: that
the prayer of all the weekdays is drawn from Shabbos through the mediation of the festivals, which
are the level of an intermediary, etc., the level of the intellect (mochin) of Imma, which joins and
draws the radiance of the mochin of Abba into the emotive attributes (middos). And see the Biurei
HaZohar, at the beginning of Parshas Vayetzei, on [the verse] “And Yaakov went out from Be’er
Sheva,” etc.
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Now, this matter is also close to what was explained above in the first discourse on “When you raise
up,” etc., regarding the difference between ahavah rabbah (great love), which Aharon bestows, and
the level of ahavas olam (“love of the world”): the level of ahavah rabbah is what is drawn from the
level of sight, for sight is the level of Chochmah.
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And from this is drawn the ahavah rabbah in which the Gevuros and flashes of fire are not for the

sake of quenching one’s own thirsting soul alone, which is the level of ‘there is one who loves’;
rather, the love is that the glory of G-d be revealed, that the revelation be below as it is above.
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And the sweetening of these Gevuros, and that the revelation be below as above, is the level of
Moshe, “the King’s groomsman,” as is explained elsewhere on [the verse| “Moshe would speak,”

etc.; see there.)
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5. Now, to understand the matter of the quail with a little further explanation: it is explained further
on that the birds are drawn from the level of the Keruvim (cherubim). And see what is written on
[the verse] “Your name is oil poured forth; therefore alamos (maidens) love you,” which is also like

what has been explained in this discourse,
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namely, that because the level of the Torah, which is the level of oil, is very high, it can therefore be

drawn down far, far below, even into the level of alamos, which is the level of one whose heart is

sealed;
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that is, through this “my heart and my flesh sing for joy,” etc., as mentioned above. And also, selav
(quail) is related to the word shalvah (tranquility), as is said in the Gemara, [tractate] Yoma (folio
75b): The righteous eat it in tranquility.
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And the meaning of shalvah may be explained along the lines of what is written in Iggeres
HaKodesh on the matter of “and the work of tzedakah, quietness and security” (see there well); and
this is the level of “a tent that shall not be moved, whose stakes shall never be pulled up,” as is writ-

ten about this at the end of the discourse beginning “Return, O Israel, unto...”
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This is because the oil and the self-nullification (bittul) are drawn from a supernal place, from the
level of the higher Chochmah of all (Chochmah Ila’ah), which is quiet and still, etc. And see the
Zohar, Parshas Nasso, folio 128b.

likuteitorah.com/likkutei-torah/behaaloscha/ 56

23



LIKKUTEI TORAH - PARSHAS BEHAALOSCHA - MAAMAR 3 121 M0 DR '|n'?37|']3

T AP N19YWY 010 WO 2T 10 DU N20W 1N°T 9p22) 10 1w PYMY 29y2 nY wrn
e

And this is what is written: “And it was in the evening, and the quail came up,” etc., “and in the

morning there was a layer of dew,” etc. Thus there is some relation and connection between the

one and the other.
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And likewise in Psalms, chapter 105: “They asked, and He brought quail, and with the bread of

heaven He satisfied them.” And see the Zohar, Parshas Lech Lecha (folio 88a), on “Like the good

oil,” etc., “like the dew of Chermon,” etc.: “It is oil and it is dew,” etc.
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And in Me’orei Or, the letter shin, section 50, it explains that meat has its root in the Name Elokim,

while the quail has its root in the two Names Havayah [and]| Elokim; see there. And this can be ex-

plained according to what has been explained [here].
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And with this the story of Rabbah bar bar Chanah in Bava Basra (folio 73b) will be understood,

about those geese whose wings were slipping off from their fat, with streams of oil flowing from be-

neath them: “I said: Do we have a share in you in the World to Come?” etc.
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That is: in the Time to Come the higher Chochmah will be drawn down and revealed even far, far
below, in the level of yesh (something); and this is the matter of “all flesh shall come to bow down,”

as mentioned above.
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And in the Targum Sheni on Megillas Esther, on the verse “There is a certain people,” among

Haman’s slanders, [it says] that on the eve of Yom Kippur they slaughter animals and geese and eat

and drink, etc.
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And the reason he said “geese” specifically is that in [the goose] there is the allusion to the spread-
ing forth and revelation of the higher Chochmah (Chochmah Ila’ah) even below; as our Sages, of
blessed memory, said in Berachos, folio 57a: One who sees a goose in a dream may hope for wis-

dom, as it is said, “Wisdoms (chochmos) cry aloud outside.”
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That is: “wisdoms” specifically, two; that is, through the revelation of the higher Chochmah
(Chochmah Ila’ah) in the lower Chochmah (Chochmah Tata’ah), it is drawn “outside” as well. And
see what is written on the matter of “Wisdoms ... outside” in Parshas Yisro, on [the verse] “Remem-
ber the Shabbos day to keep it holy.”
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And this is also what is said in Perek Shirah: The wild goose that roams in the wilderness, when it
sees Israel engaged in Torah, says the song, “A voice calls in the wilderness: Clear the way of

Havayah.”
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The meaning of “voice” is the drawing down, “the voice is the voice of Yaakov,” which is drawn into
the level of wilderness and desolation, which is this world. “Clear the way of Havayah”: that there
be in it the drawing down of the way of Havayah. And as is written about this in the discourse be-

ginning “And you shall know this day,” and in the discourse beginning “But He was not willing.”
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And this itself is the matter of “Wisdoms ... outside”: that it be drawn even into the level of wilder-
ness and desolation. And this is through the drawing down coming and being drawn from above
the order of the chain of descending worlds (hishtalshelus); and it is from the level of “the oil of
holy anointing.”
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And to this the allusion comes in the story of Rabbah bar bar Chanah, that the geese were exceed-
ingly fat, for there was in them the mixing and inter-inclusion of the oil.
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But the main revelation of the inner dimension (pnimiyus) of the higher Chochmah (Chochmah

Ila’ah) comes through the mixing and inter-inclusion of the oil in them to the greatest degree, as

mentioned above. And this is as is written in the Zohar, Parshas Tzav (folio 34a), that oil rests with-

in the higher Chochmah of all;
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and therefore it is drawn and spreads forth even further below, so that even the physical yesh

(something) will be nullified; for in proportion to the abundance of the revelation from the higher

Chochmabh, so is the self-nullification (bittul) drawn down further, etc.
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And as is written in the Zohar, in the Idra of Nasso (folio 131b), on the meaning of the verse “Wis-
doms cry aloud outside”: “When it flows from the hidden brain (Mocha Stima’ah) of Arich Anpin,”

etc.
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And see more about this there (folio 140a), and in Parshas Va’eschanan (folio 262a), and in Parshas
Toldos (folio 141b), and in Parshas Acharei (folio 78a).
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And see what is written elsewhere on the matter of “And a spring shall come forth from the House

of Havayah and water the valley of Shittim.” And see what is written on [the words of] the Raaya
Mehemna, Parshas Nasso, “A stone to weigh with: this is yud,” etc.
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And geese also bear some resemblance to the quail: for of the quail it is written, “And it swept quail

from the sea.”
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And of geese, too, our Sages, of blessed memory, said (chapter Eilu Tereifos, folio 57): “These geese

of ours resemble a water bird,” etc. And this too is an allusion to what is written: “And the earth

shall be full of the knowledge of Havayah, as the waters cover the sea.”
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And also, geese are white, which indicates the root of Chochmah. And therefore Rava called Rav

Pappa and Rav Huna the son of Rav Yehoshua “white geese” (Kesubos folio 85a; Gittin folio 73, end

of side a).
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But the reason he said this of them disparagingly, [meaning]| that they had not arrived at the truth,
is that, although geese are an allusion to “Wisdoms ... outside,” nevertheless the physical geese
have not yet been rectified, for they are from what fell in the breaking of the vessels (sheviras hake-

lim), like all other birds and animals, etc.
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Now, on the meaning and matter of “until their wings were slipping off,” Rashi explains: their
feathers fall out from their great fat. And see Rashi (Chullin, chapter Eilu Tereifos, folio 56b) on the
matter of feathers, and the Terumas HaDeshen, section 161.
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And it may be explained that now the drawing down from the higher Chochmah comes through

contractions (tzimtzumim), in the manner of hairs; but in the Time to Come there will be a revela-

tion of the very essence of the higher Chochmah, without contractions; and this is “their wings

were slipping off.”
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And see the book Or Torah, by the Maggid, whose soul is in Eden, on [the verse|] “And he shall

crush the corners of Moav,” etc.
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And one may further say, according to what is explained elsewhere on [the verse| “And there was a
voice from above the firmament,” etc., “when they stood, they let down their wings”: the meaning
is that because the voice, which is the drawing down, is drawn from a very high place, namely from
above the level of the parsa (partition), which is called “firmament,” as it is written, “Let there be a

firmament,” etc., “and let it divide,” etc.,
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through this drawing down from above the firmament the level of self-nullification (bittul) is drawn

into them. And this is “when they stood”: the level of the prayer said in a whisper.
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And then “they let down their wings”: that is, awe and love, which are the level of “wings” (gadfin),

etc. For love and awe, and ratzo and shov (running forth and returning), are still the level of ‘there
is one who loves,’ etc.;
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but bittul is above this, as mentioned above regarding Moshe’s “And what are we,” which is above
the level of flashes of fire. And when bittul is drawn into them through the voice and drawing down
mentioned above, then “they let down their wings,” and the love and awe are included in this bit-

tul, etc.
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And see what is written on this subject in Parshas Yisro, in the discourse beginning “And all the

people saw the voices.” And in the same way it will be understood here, since the matter of the

geese mentioned above alludes to the level of “Wisdoms cry aloud outside,” etc., “she gives forth

her voice.”
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This voice and drawing down is from the level of the hidden brain (Mocha Stima’ah), “from above

the firmament,” as is written in the Zohar, Toldos, there; and through this even “all flesh shall

come” to the level of bowing down and bittul.

RUT AWAY 110 WR 3% 19872 °PAT [Ax manx] 70RO 10087 SURWT 3”3 Wl O
219 11999 91052 21903 RD19T IRDSY 1non nownn

And from this there follows also “their wings were slipping off”: the level of love and awe, which are
called “wings.” And this is “from their fat”: for the oil (shemen) is the drawing down of the higher

Chochmah of all (Chochmah Ila’ah), the revelation of the supernal bittul, etc.
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And on the subject of this aggadah, see the book Avodas HaKodesh, Part II, chapter 43. He, of
blessed memory, explains that those two geese, that is, “one raised its leg to me and one,” etc., are
the higher Chochmah (Chochmah Ila’ah) and the lower Chochmah (Chochmah Tata’ah), which is

called “the wisdom of Shlomo.”
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And this is the matter of “Wisdoms ... outside”: “wisdoms” implies two, as mentioned above. And
see the Maharsha, cited in the Ein Yaakov there, who also noted, regarding the geese mentioned

above, the matter of the quail.
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“And this is the work of the Menorah: hammered gold, unto
its base, unto its flowers”
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“And this is the work of the Menorah: hammered gold, unto its base, unto its flowers.” Now, the
Menorah is called the Congregation of Israel (Knesses Yisrael), which is the holiness of the souls of

Israel as awhole,
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as is explained concerning the menorah of Zechariah: “Do you not know what these are?” etc. “And
he answered,” etc., “This is the word of Havayah.” The Menorah is “the word of Havayah”; it is that
[of which it is said,] “By the word of Havayah the heavens were made,” which gives life to all the

worlds.
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For it is the Congregation of Israel, so called because it gathers into itself the level of G-dliness that
is called “Israel,” the light that encompasses all worlds (sovev kol almin), as it is written, “And the
G-d of Israel called him El (G-d).”
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And it includes all the souls, from the greatest of the tzaddikim down to those of the least worth.
Therefore it is written “to Zerubbabel”: a person who is mixed up (mevulbal), good together with
evil, “the seed of man and the seed of beast,” who makes himself like a beast, in that he goes after

pleasant talk.
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And about this the verse says, “And this is the work of the Menorah”: one who wishes to go out of
the level of evil and make himself a menorah should act in this order. “Hammered”: for at first it
was a round talent (kikar), and Rashi explains, “It was a block of a talent of gold, and he would

strike it with a hammer,” etc., “to spread out its limbs.”
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And through the blows of the hammer the upper gold goes down below and the lower rises above,
until all the gold is mixed together and loses its original form. So should a person do to himself:
break the emotive attributes (middos), so that they lose their form, as in the words, “Nullify your
will before His will”; and what is above shall be below, and it shall be mixed together. This suffices

for one who understands.
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After this the verse says “gold”: he should come to the level of gold, which is awe. For silver (kesef)
is love, from the word nichsefah, “longs,” for he longs to cleave to his root, “to be illumined with
the light of life.” And this is called the hidden love that is always in the heart of every Jew, as is ex-

plained elsewhere.
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And gold is called awe: “From the north comes gold.” And for this, contemplation is needed on the
greatness of the Infinite One (Ein Sof), blessed be He: how He fills all worlds (memalei kol almin),
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and all before Him is considered as nothing. [Then] he will stand in awe and be abashed before the
greatness of the Infinite One, blessed be He. Therefore the Men of the Great Assembly instituted for
us the prayer, with the Verses of Song (Pesukei DeZimrah), whereas by Torah law nothing is re-
quired but the Shema and a little prayer,
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as in [the time of] the First Temple, when they did not pray, because their intellect was “bright in
the skies” all day long, to see and understand the wonders of the Infinite One, blessed be He.
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But the Men of the Great Assembly, at the beginning of the Second Temple, saw that intellects had
diminished and that hearts had drawn close to matter, to see only the physical. Therefore they in-
stituted for them the prayer and its blessings, which is entirely a recounting of the praises of G-d,

many times over, so that one would arrive at the attribute of awe.
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And this is [the meaning of] “its spread of gold.” Like one who arranges the bed: he arranges and
sets each and every thing by itself in its place. So too one who arranges the praises of G-d gives a
place to every thing that G-d created for His glory, to find His greatness.
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And there are seven kinds of gold in the beard. For David is the fourth leg of the Chariot, the level
of G-dliness called “Your kingship is the kingship of all worlds”; and the beard is called the draw-
ing-forth from the intellect; and there are seven kinds of intellect in the level of David mentioned

above, so that one can come to the level of gold, which is awe.
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And this is [the meaning of] the seven branches that go out of the Menorah. They are the seven
days of building, and each one is comprised of ten; these are the seventy souls of Yaakov. And there

are seventy roots in the souls of Israel,
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and each one of Israel is bound to one of the seventy roots, which are comprised of the seven, and
he can come to the level of gold through one of the seven levels, so as to be “its spread of gold”; and
in the open revelation of his heart he will be kindled into “flashes of fire,” which is hot and dry. But

the love mentioned above is not attained without the level of water, cold and moist.
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“Unto its base, unto its flowers”: “its base” is the lower leg, and “its flowers” are the upper flowers.
All of it together is called the Menorah: whether the great tzaddikim, who are called “its flowers”
(pirchah) because their Torah and their prayer “fly upward” (parcha le’eila) through awe and love
(dechilu urechimu), which are the wings with which to fly, as is explained in the holy Zohar;
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and even the base is truly a menorah, only they must be pure gold without dross, as is written in

another verse, “one hammered piece, pure gold.” For gold, if it has in it dross of another kind,

changes in its appearance to a greenish yellow.
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So too, through evil [a person] is changed, and “the sign of sin is dropsy.” And one must “turn from
evil” completely; that is, to believe in the morning, “new every morning,” that today the world has

been renewed afresh,
1710 7311 01°7 973 R WO 1°R7 K21 wnnw DOwRkN2 Awyn 7°an 0 553 12102 WA INRN
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as in the words, “Who in His goodness renews each day, continually, the work of creation”: for it is
truly created from nothing into being; and that he, too, was formed today, like Adam the first man.
[Then] he will certainly be in awe and ashamed “to defy the eyes of His glory,” and he will not desire
the world of nothingness.
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Also with the sense of sight we see the work of creation every day: first the darkness of the night,

and afterwards “let there be” the light of the sun for the day.
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And this is [the meaning of] “Every day I will bless You”: in what I see, that [He] “rolls away light,”
etc., and darkness before the light of day; by this I recognize [You], to bless You.
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And let a person not say that for him it is impossible to separate from the evil and the desires, be-
cause he has become rooted in what is forbidden. About this we say in the prayer, “In truth, from

Egypt You redeemed us, Havayah our G-d.”
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Egypt is called “the nakedness of the land”: that is, the attachment to desires in one’s thought,
while the evil surrounds him so that he cannot go out and turn his mind away from them. This is

the level of Egypt, from which one cannot escape except by the will of G-d.
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And this is [the meaning of|] “women rule over us”: “women,” in the plural, whether in what is per-
mitted or in what is forbidden. Then the Holy One, blessed be He, takes him out of Egypt.
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For from where would a man of Israel come to the level of Egypt, [Israel] who are called children of
the Omnipresent, whose nature is to do the will of their Father in heaven? Rather, it is from Him,
may He be blessed, who gave the evil inclination (as in the words, “that which I have made evil,”
etc.),

191 ORI TY 1P MIAR OY 17apn PaRaw DA% Uy 0OI%n NIPA Y 13
just as the exile of Egypt came about through a chain of events that the Holy One, blessed be He, set
rolling with our forefathers until He brought them, etc.
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And therefore it is written, “And I planted you a choice vine (sorek), wholly a seed of truth.” Even
when a person falls down, G-d forbid, into desires, the level of shuruk, in crookedness, neverthe-
less it is wholly a seed of truth, and he can change, and he can make of it segol: “a treasure (segu-

lah) out of all the peoples.”
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And so it was in Egypt, when the Holy One, blessed be He, said, “I will go down with you to Egypt,

and I will bring you up, also up (gam aloh).” “I,” He Who is “I,” “will go down,” etc.
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“And I will bring you up”: the Holy One, blessed be He, helps him. “Also up”: the level of “also”
(gam) will also have an ascent. (And see what is written in the discourse beginning “And Moshe
made a serpent of copper,” on the explanation of “This too (gam zu) is for the good.”)
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And this is [the meaning of| “In truth, from Egypt You redeemed us”: for it is “wholly a seed of
truth,” as mentioned above. Therefore, “from Egypt You redeemed us, Havayah our G-d”: the re-
demption is that Havayah will become our G-d.
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“From the house of bondage,” enslaved to desire, “You delivered us.” And how was the redemp-
tion? “All their firstborn You slew.” For in the world, “the opener of every womb” is called the first;

and likewise in the soul, it is the intellect: “the beginning, wisdom.”
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And this is “all their firstborn”: these are the intellects of Egypt, where each one wants to establish

his will by means of his intellect.

N1 °PIW 131371 1N3TTAN 219°W NN

“You slew”: that he fall from his level and from his will, which is called death.
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“And Your firstborn”: Israel, whose intellect is G-dliness, to contemplate the greatness of the
Infinite One, blessed be He, in prayer, which is called a bed in the holy Zohar, for in prayer there

are a bed, a chair, a menorah and a table (Zohar, Part II, 44a and 133a); [this is] “its spread of gold.”
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“You redeemed”: that it should not be by chance, because of a hindrance, for that is still exile; but

there shall be redemption and freedom from the bondage of earning a livelihood, so that nothing

will hold [him] back from prayer; for without prayer it is impossible to “turn from evil.”
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Therefore they instituted confessions every day in the prayer: for before the prayer, when he con-
templates his lowliness, that he is in Egypt, and contemplates the greatness of the Infinite One,
blessed be He, he will certainly regret the evil, and in the prayer there will be a confession in words.
And then there will be one menorah of pure gold, so that its base and its flowers will be one

menorah.
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But the main thing is that there must be complete unity, one with another, so that one does not look

at the evil of his fellow, etc.
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That is, he should know that above there is a hammered menorah, in which the upper goes down
below and the lower rises above: the evil sometimes goes down below and enters into a bad
person;
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and conversely, the doing of some mitzvah by a bad person sometimes rises above, and another
takes it. And every person must attribute the deficiency to himself: his own good, perhaps it is from

another and rose up above; and the evil of others, perhaps it is his own, which went down below.
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And then the base will truly be one with the flowers: each one will regard himself as the level of the
base and his fellow as the level of a flower, and his fellow the reverse.
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And then Aharon the Kohen can kindle fire in all the seven lamps, for he is the Kohen Gadol,
“abundant in kindness,” in whom are all the kindnesses; he can draw down from the great love
(ahavah rabbah) to the eternal love (ahavas olam). And then, as a matter of course, “its inside will
be inlaid with love,” in the open revelation of his heart, like “flashes of fire,” etc. And this is [the

meaning of] “When you raise up the lamps”: that Aharon will raise them up.
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If All the Fish of the Sea
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“If all the fish of the sea,” etc. [We need] to understand: surely they did not ask for fish at all, but
only for meat.
17 N°n 5:?5 TURD 117 RURY Ty ﬂbYJ TNM T7A7THA RIW 0D LAwa R PR AR AWwWn °2 1°3yn0
QWwan wan °3 wan
The explanation is that Moshe said, “From where shall I have meat?” That is, he is at a very exalted
level, so that it is impossible [for him]| to descend below to receive life-force from meat, for meat
makes [one] corporeal.
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And therefore an unlearned person (am ha’aretz) is forbidden to eat meat; only a Torah scholar can
elevate [it], etc. But relative to the level of Moshe, which is lofty [and] very exalted, even this ascent

would be accounted a descent.
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And this is [the meaning of] “Six hundred thousand on foot are the people in whose midst I am, and

You have said, ‘Iwill give them meat,’” etc.
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That is: since “I” (Anochi), meaning the level of Moshe, is in the midst of the people, how can You

say, “Iwill give them meat,” etc.?
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And this is [the meaning of] “Shall flocks and herds be slaughtered for them, and suffice them
(umatza lahem)?” The meaning of “umatza lahem” is that the flocks and herds will find them and
overtake them, by pursuing after them, to draw them down below, and they will fall from the level

of Moshe, etc.
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And regarding this he said, “If all the fish of the sea,” etc. For, behold, all that exists on dry land ex-
ists in the sea, and the meat that is in the sea is fish; only, the sea is of the hidden world (alma

de’iskasya), and dry land of the revealed [world] (de’isgalya).
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Now, [for] the great descent to the level of the revealed world, to eat the meat that is on dry land in
order to elevate [it], etc., and not fall down into physicality, there is a way: by first descending to the
hidden world, the fish that are in the sea, in which and through which one can afterwards descend
further, etc.

W32 0TI 0°37 PIORD DRAWS A1 199

And therefore it is the custom of Israel to eat fish before meat.
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But relative to the level of Moshe, even [of] “If all the fish of the sea be gathered for them” [it says]
“umatza lahem” as well: that this level of fish, too, would draw [them] and bring [them] down below
the level of Moshe
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(and the matter can be explained as is explained elsewhere: that Moshe is from the level of Adam
(Man) in the way of Atzilus (Emanation) above, concerning whom it is said, “And rule over the fish
of the sea,” etc.; that is, he is above even the level of the lofty souls that are called nunei yama (fish
of the sea) and “birds of the heavens,” etc.
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And therefore in the matter of food, too, the eating of physical fish and meat is a descent for him,
since he is above even the level of the nunei yama (fish of the sea) that are in the higher worlds, etc.
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And although bread is lower than meat, its root is higher, as is explained elsewhere on the subject
of the two loaves upon the two lambs; and know that Grace after Meals is [said] only over bread, etc.
And further, for the manna, the food of Chochmah (wisdom), came down in the merit of Moshe.
And see what is written in the discourse beginning “And [ was with Him a nurturer (amon),” etc.).
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But the Holy One, blessed be He, swept in quail, which are birds, and they are above the level of the

meat of cattle; for that is from the level of the face of the ox, etc., among the chayos of the Chariot,

whereas birds are from the level of the cherubim, etc.
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And they were also very fat, as is stated in the Gemara: “thirteen loaves,” etc. For red meat is the
level of Gevurah (restraint), and fat is the level of Chesed (kindness), etc.
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“I saw, and behold, a menorah all of gold, with its bowl
upon its top...” (Zechariah 4:2)
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“I saw, and behold, a menorah all of gold, with its bowl upon its top, and its seven lamps upon it,”
etc. Now, lamps are called souls, as it is written, “The soul of man is the lamp of Havayah”; and “its
seven lamps” are the souls of the seven shepherds,
AYaWn >y KOR 71°2 RO°DN 72wWnn N°D 737 23 HRIYS Minwl mPPo% mphr ooynwnn onw
N2 W”NRd 09
who are the ones who impart G-dliness to the souls of Israel as a whole. For “no thought can grasp
Him” except through the seven shepherds, as is explained elsewhere.
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(And on the matter of the seven shepherds, see Midrash Rabbah, Nasso) (beginning of chapter 14),
which brings it from the verse “And we will raise up against him seven shepherds” (in Micah, chap-
ter 5[, verse| 4);
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and in Shir HaShirim Rabbah, at the end of the section “If she be a wall”; and in the Midrash
(Eichah, 66¢) on the verse “He spread a net for my feet,” and there it is implied that it refers to the

Time to Come.
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And so it is in chapter 5 of Sukkah (folio 52b); and see there in Rashi’s commentary what he writes,
“It seems to me,” etc.; and it is stated explicitly in Shir HaShirim Rabbah there.
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And in connection with this one may note the matter of what is written on the verse “And He will
wave His hand over the River,” etc., “and will strike it into seven streams,” which is the matter of

the revelation of the seven lower [Sefiros] of Atik Yomin.
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That is: of “the river that goes out of Eden” it is said, “and from there it divides,” etc.; but through
“And He will wave His hand over the River,” etc.,
QWD 7737y PR v TUY 00901 AYawR 10O 1Py 1T 19YRD 100 DI11°an 1901 qunb oa 1o
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there will be below, too, a revelation of self-nullification (bittul) as there is above. And this is the
matter of “and will strike it into seven streams,” in the manner of what is written, “And from the
stream of Your delights You give them drink” (in Psalms, chapter 36):
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that is, a stream drawn from the level of Eden itself, which is above the rank of a river, etc.; and in
the manner of “nachal eisan” [a mighty stream], which was explained elsewhere [as] a stream

drawn from the level of Eisan, etc.
SNPN2 OR 27y W”nd 02°N1AR 12W° 137 92y2 7Y 1N 1D '|J'11537i'l: 27y 9IR°22 M wran

SNPYT 119 9910 [ow byl WY 1919 2T NI 17110 WA R xawe nswa] 2w M9 1990

And see what is written about this in the explanation on the verse “When you raise up,” etc.; and
this is in the manner of “Beyond the River your fathers dwelt,” as is explained on the verse “If you
walk in My statutes.” And the souls of Israel as a whole are called by the name “menorah,” “a

menorah all of gold,” on account of “You are all fair, my beloved.”
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Now, elsewhere in the Midrash they said that it refers to the Time to Come; this is in Midrash

Rabbah, Emor, at the end of chapter 32: “Because in this world there is refuse in them,
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but of the Time to Come, Zechariah said,” etc., “‘a menorah all of gold.”” And so it is in Shir

HaShirim Rabbah on the verse “You are all fair, my beloved.”
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And elsewhere they said (in Midrash Rabbah, Nasso, chapter 13): “Because Yirmeyahu says, ‘Re-

jected silver they have called them,” and Yechezkel calls them dross, ‘Son of man, the house of

Israel has become dross to Me,’ etc.,
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Zechariah came and said, ‘I saw, and behold, a menorah all of gold’: it is all of gold, to fulfill what is
written, ‘You are all fair, my beloved.’”
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From this it is implied that it refers also to the present time. For Yirmeyahu and Yechezkel certainly
meant only the present time, and not the Time to Come; and if so, it was about this that Zechariah

came and said, “a menorah all of gold,” etc.
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Now, one must understand: why, in truth, did Yirmeyahu and Yechezkel say so, while Zechariah

said, “a menorah all of gold,” that is, “You are all fair”?
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First, one must preface the matter of why the Community of Israel (Knesses Yisrael) is called a

9 &

menorah. For just as the Menorah is “one hammered piece,” “of hammered work shall the

Menorah be made,” so that through the hammering by which it is beaten it comes about that what
was above [goes] below and what was below [goes| above, and everything is intermingled, the up-

per in the lower and the lower in the upper,
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so “all Israel are guarantors (areivim) for one another,” meaning, intermingled (me’oravim) with
one another. For “you are called adam (man)”:
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just as a man has a head and a foot, and the head receives life-force (chayus) from the foot as well,

for it needs it, so all Israel together are called one man, one stature.
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And as is explained about this on the verse “and the earth is My footstool,” in the discourse begin-
ning “The heavens are My throne,” and in the discourse beginning “You are standing this day, all

of you.” And this is “to its base, to its flower, it is hammered work”: “its base” (yerechah) — these

are the lower ranks; and “its flower” — these are the upper levels
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(in the manner of “Israel shall blossom and flower”: thus the flower is the level of Israel, “for you
have striven with G-d”; and see Midrash Rabbah at the end of Vayeshev, on the verse “And it was as
though it flowered,” etc.; and also in the manner of [the teaching] that through love and awe “it flies

upward,” etc.;
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which is not so of the level of “its base.” And even so, it is written, “The curves of your thighs
(yerechayich) are like jewels”; and see what is written at the end of the discourse beginning “How
beautiful are your steps in sandals,” that there is a superiority in the foot and in the thigh that is
not in the head, as in the matter of Zevulun [coming]| before Yissachar; and this is the matter of

“one hammered piece”):
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all of them are one hammered piece. And all of them receive from the seven upper lamps, which
are the seven shepherds mentioned above, each and every one according to his rank and accord-
ing to his own measure. (The matter of “of hammered work shall it be made” is mentioned in the
Zohar, Part I, folio 74a, [and] Part II, 158a.)
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Summary. Lamps are called souls. The matter of Zechariah saying “a menorah all of gold,” and not
as Yirmeyahu and Yechezkel [said]: according to one interpretation, it refers also to the present

time.
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The matter of “of hammered work shall it be made”: “its base” and “its flower.” “And Israel shall

flower”; “the curves of your thighs”; Zevulun and Yissachar; head and foot. And all of them receive

from “its seven lamps,”
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which are the seven shepherds, whose root is very high, from the level of “Beyond the River,” etc.;
“and will strike it into seven streams,” etc.; “the stream of Your delights”; and then there will not be
“and from there it divides,” etc., as is explained elsewhere.
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2. Now, the mitzvos too are called lamps, as it is written, “For a mitzvah is a lamp, and Torah is
light.” And also, because the 248 positive commandments, which are the 248 limbs of the King, to-
gether with the two arms, are the numerical value of ner (lamp); as is explained about this in the

discourse beginning “And it shall be to you as tzitzis.”
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The explanation is: in the language of the Torah, the vessel inside which are the oil and the wick is
called ner, as it is written, “the lamps of the arrangement, and all its vessels.” And the oil and wick
themselves are also called ner, as it is written, “when he dresses the lamps,” which means the

dressing of the oil and the wick.
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Now, the souls of Israel are called [lamps] on account of the vessel of the lamp, which is a recepta-
cle to receive the oil and the wick. So the souls are vessels of reception to receive the mitzvos,
which are the level of the oil and the wick, which are [what is] called “a mitzvah is a lamp.”
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But “and Torah is light”: for the light is not called “light” except by taking hold of the oil and the

wick; and according to the abundance of the oil and the wick, so does the light shine. For if the wick

is of the choicest, the light will be great;
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and likewise, if there is much oil, the light will continue for a longer time; and likewise, if there are

many wicks, there will be an added abundance of light.
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Thus the main revelation of the light is through the oil and the wick. So the Torah is the commen-
tary and explanation of the mitzvos: for example, on the mitzvah of Shabbos there is the tractate
Shabbos,
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and on the mitzvah of Pesach there is the tractate Pesachim. So, by way of analogy, the whole Torah

is the light and the revelation of the mitzvah: how it is done.
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Now, as it is in the physical, so it is in the spiritual. For the mitzvos are the supernal will, blessed be

He, and the supernal delight is clothed in them, as it is written, “a pleasing fragrance to Havayah.”

%0 "% awnl AIYNAY ONXT AwY) SNANRw 5199 M7 N [19735 ot 1wnan ek 2P1IRY

MIYNT 12 Wnl OX17 DIRY 7w

And our Sages, of blessed memory, said: “It is a satisfaction before Me that I spoke and My will was

done.” For delight is drawn according to the will: in what a person wants, delight is drawn;
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and conversely, from what is against his will he receives pain, which is the opposite of delight. And

see what is written about this in the discourse beginning “When you raise up the lamps.”
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It follows that the level of will has within it the level of the clothing of delight (see what is written in
the discourse beginning “And I was beside Him a nursling,” and in the discourse beginning “And

when she came before the king”).
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Therefore a person must do the mitzvah with joy, as it is written, “Because you did not serve
Havayah your G-d with joy and with gladness of heart, more than the abundance of all.”
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For joy is the revelation of delight: when delight comes to be revealed, then joy is born and comes
into being, in the revelation of the heart; and the more revelation of delight there is, the more he
rejoices and is glad, as is explained about this in the discourse beginning “I will greatly rejoice in
Havayah.”
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And “more than the abundance of all” does not mean [more] than all the delights of this world

alone; for that is obvious, since all the delights of this world are nothing but refuse, from what fell

in the breaking of the vessels.
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And therefore our Sages, of blessed memory, said of Rabbi Akiva: when he was a hundred and
twenty mil from the great city of Rome and heard the sound of the city tumultuous with gladness
and great joy, Rabbi Elazar and Rabbi Yehoshua wept,
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but Rabbi Akiva laughed and said, “If for those who transgress His will it is so, for those who do His

will, how much more so!” That is: if this delight is drawn even to those who transgress His will, etc.

Y Dann DM 10 ahynbn D 1D PRY IunDR WY 9 1PRY (75725 0090t 1 man ankns] 2PTIRGD
5 07w

As our Sages, of blessed memory, said, “There is no blade of grass below that has no mazal above,”

etc.; and the mazal receives from the seventy princes, etc.,
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who receive from the dregs of the Ofanim, the level of dregs and refuse; and from this they bestow
all the delights of this world. And there is no comparison to the inner dimension of the life-force,
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which is the radiance of the Shechinah revealed in Gan Eden, where “the righteous sit and delight
in the radiance of the Shechinah”; so much so that they said, “Better that he be judged and come to
the World to Come”: for all the sufferings of Gehinnom are worthwhile for him, so that afterward he

will receive the supernal delight drawn from the radiance of the Shechinah.
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And therefore our Sages, of blessed memory, said, “If for those who transgress His will it is so”: if
such great delight is drawn in the flow of the dregs and refuse, all the more so will great delight be
drawn when the supernal delight from the radiance of the Shechinah is openly revealed in the

Time to Come.
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Now, how great is the joy and the delight revealed from the radiance of the Shechinah even in the
lower Gan Eden, so much so that they said, “Better that he be judged,” etc.;
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all the more so in the upper Gan Eden, which is far, far above the lower Gan Eden, so much so that
one must immerse in the River of Fire (Nehar Dinur) [to enter] the upper Gan Eden. And there are
many kinds of Gan Eden, of great levels, up to the highest heights; and in all of them there is the

level of a River of Fire between one and the next, up to the highest heights.
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And this is [the meaning of] what our Sages, of blessed memory, said: “Torah scholars have no rest,
neither in this world nor in the World to Come, as it is said, ‘They go from strength to strength,’”
etc.
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And this is “and holy ones praise You every day, selah”: the “holy ones” are the souls, which have
ascents “selah,” without limit or end, and take delight in a delight above delight, without end.
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Therefore our Sages, of blessed memory, said (Sanhedrin, folio 100, end of side a, and in the

Mishnah at the end of Uktzin): “In the future the Holy One, blessed be He, will give each and every

tzaddik 310 worlds as an inheritance, as it is said, ‘To cause those who love Me to inherit yesh (sub-

stance)’” (in Proverbs, chapter 8|, verse] 21).
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For in order that he receive that delight, which is without end, since the soul, which is on the level

of a created being, [brought into being as| something from nothing, has no power to receive that

delight so that it be grasped and clothed [in it], to the point that they enjoy [it], etc.,
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therefore there had to be 310 worlds, which conceal that supernal delight with concealment after
concealment, through 310 worlds, so that it can be grasped and clothed in the power of the soul.
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(This is the level of “Acquire wisdom, acquire understanding”: “acquire” (keneh) twice is the nu-
merical value of 310, for these worlds are drawn from the level of Chochmah and Binah, etc. And
they are above the level of this world, whose root begins from the level of the emotive attributes

(middos), the first of which is Chesed, as it is written, “The world is built by kindness.”
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Whereas the level of Chochmah and Binah is the matter of the two thousand years by which the
Torah preceded the world, which is above the life-force of the worlds; and of this it is said, “Your
thoughts are very deep,” etc., for they are on the level of depth, which has not come into revelation

in the order of the chain of descending worlds (hishtalshelus);
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as is explained about this at length in the discourse beginning “I have come into My garden.” And
from there the level of the 310 worlds is drawn to the World to Come. And this is the matter of the
“worlds of longing” (almin dechisufin), which are drawn from the level of “current with the mer-
chant,” etc.: kisufin is an expression of kosef (longing), in the manner of “My soul longs, indeed it

pines,” etc.
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Also, in the manner of the Chamber of the Holy of Holies, which corresponds to the first three [Se-
firos] and is above the other chambers, which correspond to the seven lower [Sefiros], the Chamber
of Love, etc. And this is the matter of “to cause those who love Me to inherit yesh”: that in truth,
above, it is the yesh (being), and below is accounted as nothing; whereas from the level of the emo-

tive attributes is drawn something from nothing, where the yesh is below, etc.
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And on the matter of these 310 worlds, see the Zohar, Part I, Vayetze, folio 156, end of side b, on the

verse “Therefore he shall lie (yishkav) with you”: yishkav is yesh [and] kaf-beis (22); that is, yesh is

“acquire wisdom, acquire understanding,” drawn through the twenty-two letters of the Torah.)
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(And folio 158, beginning of side a, on the verse “For there is a reward for your work”; Vayigash, fo-
lio 206a; Vayechi, 242b; Terumah, 166b; and in Etz Chaim, Sha’ar 16, chapter 1, in the gloss; and
in the Likkutei Torah [of the Arizal] on Habakkuk; and in the Ramaz, Parshas Beshalach, folio 45a;
and in Emek HaMelech, Sha’ar 11, end of chapter 1, [and] Sha’ar 13, chapter 4.)
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Summary. The souls of Israel are called a lamp on account of the vessel that holds the oil; and the

mitzvos are called “a mitzvah is a lamp” on account of the oil and the wick. And the Torah is the

light that depends on the oil and the wick.
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So it is in the spiritual: for the mitzvos are the supernal will, and the supernal delight is clothed in
them. Therefore a person must do the mitzvos with joy, for joy is the revelation of delight.
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And the joy must be “more than the abundance of all.” Rabbi Akiva laughed. “Better that he be
judged.” And there are [levels of] Gan Eden, one above the other: “praise You, selah”; “they go from

strength [to strength].” Therefore there must be 310 worlds, to be a vessel to receive the delight.
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For the worlds are drawn from the seven lower [Sefiros]: “The world is built by kindness.” But the

”,

310 worlds are drawn from “acquire wisdom, acquire understanding”; “Your thoughts are deep”;

and in the manner of the Chamber of the Holy of Holies.
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3. Now, about this the Torah said, “more than the abundance of all”: that is, more than all kinds of
delight, up to the highest heights, that are grasped and clothed in the power of the soul on the level
of the 310 worlds.
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But the joy of the mitzvah itself is above the level of these 310 worlds, for it is not clothed in them.

MYa5NI 97an aPyn aPynk RITY 172 19990 AP wADn Onaw 172 10PYI 110 O Mgnan 0D
19 NP1 QPR DRI KD 1Y N3 K1

For the mitzvos are the supernal will, blessed be He, in which is clothed the supernal delight,
blessed be He, which is far, far above the bounds of being clothed; and it is the level of “No eye has

seen, O G-d, except You,” etc.
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(For it is known that the 613 mitzvos of the Torah, together with the seven mitzvos of the Rabbis,
are the 620 pillars of light that are drawn from the supernal Keser (the Crown), which is the level of
the light that encompasses all worlds (sovev kol almin); and it is what joins the Infinite One (Ein

Sof), blessed be He, to the emanated [levels]. And it has two levels:
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the first is its upper level, in which the Infinite Light (Or Ein Sof), blessed be He, shines; and the
second is its lower level, which shines into Chochmah and Binah. And this is the matter of the 310
worlds: that is, the lower half of the level of 620.
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Whereas its upper level is above the level of being clothed in Chochmah and Binah; for the Chesed
and Gevurah of Arich Anpin are clothed in Chochmah and Binah, which is not so of the first three

[Sefiros], etc. And see what is written elsewhere on the verse “For my head is filled with dew.”
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And this is the matter of “And from of old they have not heard, they have not given ear; no eye has

seen, O G-d, except You, what He will do for one who waits for Him”; and it is explained in Midrash

Rabbah, Mishpatim) (end of chapter 30), that the world cannot hear what the reward given for the

mitzvos is.
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That is: it goes without saying that this world, which is bounded (from the earth to the firmament is
[a journey of] five hundred years), and whose root of coming into being is from the Sefiros of the
building, cannot now receive the revelation from the level of sovev kol almin (and see in Iggeres
HaKodesh, on the verse “And He put on righteousness as a coat of mail,” what is written about
this);
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but even the level of the 310 worlds that the Holy One, blessed be He, will in the future give each
tzaddik as an inheritance, whose root is from the level of Chochmah and Binah (and this is the mat-

ter of “with the yud the World to Come was created,” etc.),
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cannot receive the revelation of the very essence of the mitzvah, which is the level of the 620 pil-

lars of light, as mentioned above. And this is the matter of “more than the abundance of all.”
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For the level of “all” (kol) is the fifty gates of Binah, and all this is only on the level of the 310
worlds, etc. It may further be said on the meaning of “more than the abundance of all,” and there-

fore it is said, “Because,” etc., “more than the abundance of all”:
5519102 910w M9 1D 9 °pa1 119 RYIRIY ROAWA TART PR D0Awa 95 0 7100 °p1 9o B
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that is, Yesod is called kol (all), for “all that is in heaven and on earth” [means] “that which holds
fast to heaven and to earth,” etc.; and it is called kol, a term of general and collective expression
(klalus), for it includes within itself all the six extremities (vav ketzavos). And as it is written, “Let
the waters be gathered to one place,” which refers to the drawing of the flow from the Ten Sefiros to
the level of Yesod,
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like the drop that is drawn from the brain and all the limbs. And see the Zohar, Part I, 18a [and] b,

on the matter of “Let [the waters] be gathered,” etc., which explains it as above; and folio 9a, on the
verse “And nothing is hidden,” etc.
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And Malchus, which receives, is called kallah (bride). And see Pri Etz Chaim, Sha’ar HaSukkos,

chapter 2, on the verse “From all my teachers.” And therefore of the Patriarchs it is said, “bakol,

mikol, kol.”
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And “the abundance of all” (rov kol) is the multitude of the Yesods in the upper configurations
(partzufim). But through the fulfillment of the mitzvos there will be drawn [a revelation] from the
level of “No eye has seen,” which is the revelation of the inner dimension of the Yesod of Atik

Yomin,
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as is written in the Zohar, Part I (folio 4, end of side b), in the Ramaz’s commentary there: that it is
the drawing down from entirely above the whole order of the chain of descending worlds (hishtal-
shelus). Thus this is far, far above the level of “the abundance of all” mentioned above, which is the
drawing down within the order of hishtalshelus. And see what is written in the discourse beginning
“For the mountains may depart,” on “and My covenant of peace shall not be removed.”
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And therefore it is said, “All flesh shall come to bow down before Me,” etc. The meaning of “all
flesh” (kol basar) is the level of kol that shines into the level of basar (flesh),
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as it is written, “bone of my bones and flesh of my flesh.” And it will come to bow down and be nul-

lified before the revelation that there will be in the Time to Come from the level of the inner dimen-

sion of the Yesod of Atik, etc. And on the matter of “more than the abundance of all,” see the dis-

course beginning “And you shall command” (the Zohar, Part I, 116a, 177a).
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And this is [the meaning of] “One hour of teshuvah and good deeds in this world is better than all

the life of the World to Come”: for the life of the World to Come, the 310 worlds, has its root in the

lower half of the 620;
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but through fulfilling the deed in this world one draws down the revelation of the supernal will it-

self, which the worlds cannot hear or receive, etc., as mentioned above.
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Now, as for the reason why through fulfilling the mitzvos one draws down, also from the level of
yesh, the upper lights of Keser, which are above being clothed in Chochmah and Binah, it may be
said: the 620 pillars of light are twice yesh.
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It may be said that this is like the matter of “a G-d of knowledges”: that from above looking down,
above is the yesh and below is as nothing and naught, etc.;
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and although in Atzilus these two levels are the higher unity (yichuda ila’ah) and the lower unity
(yichuda tata’ah), they have a root and source higher too, in Arich Anpin. And see what is written in

the discourse beginning “When you hearken to the voice.”
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Therefore, through the mitzvos, whose purpose is the nullification (bittul) of the yesh into ayin, as
is explained in the discourse beginning “You shall keep My Sabbaths”: through his making ayin
out of yesh, he arouses and draws down the same from above, so that there will be drawn from the

level of the true yesh into the level of ayin, that is, the worlds,
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which are the level of ayin before Him, may He be blessed: there will be drawn into them the reve-
lation of the Infinite Light (Or Ein Sof), blessed be He, the level of the true yesh, besides whom
there is nothing else. As is explained about this in the discourse beginning “And I was beside Him
a nursling,” on “I delight in Your Torah.”
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And it is not clothed in any bound of comprehension, but only when it is grasped and clothed in the
level of the mitzvos themselves, which are His will, may He be blessed; and this will is a vessel for

that supernal delight.
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Summary. The 310 worlds mentioned above are “the abundance of all,” for kol is the fiftieth gate,
which joins Chochmah and Binah. But the mitzvos are drawn from the level of the supernal will,

Keser, which is above Chochmah and Binah. And this is “No eye has seen.”
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And in detail: in Keser there are 620 pillars of light, drawn down through the 613 mitzvos of the
Torah and the seven mitzvos of the Rabbis; and the level of the 310 worlds is its lower level, which is
clothed in Chochmah and Binah. Therefore “one hour of teshuvah and good deeds in this world is
better than all the life of the World to Come.”
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“Than all,” precisely: “more than the abundance of all.” “All the days of your life,” to include the
days of Mashiach. For through the nullification of yesh into ayin one arouses and draws down the

true yesh, etc.
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4. And this is the matter of the blessings over the mitzvos: “Who (asher) has sanctified us with His
mitzvos.” Asher is from the expression “Happy (ashrei) are those who dwell in Your house,” which

is an expression of praise and acclaim for something praiseworthy and acclaimed,
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that is, the praiseworthy supernal delight. And “He has sanctified us” with this delight, which is on
the level of holy (kadosh) and set apart; for kadosh is an expression of separation. And therefore

the angels say “holy” three times.
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And this is [the meaning of] what they say, “Havayah of Hosts”: that is, that He is above the bounds
of being clothed. And this is “He has sanctified us”: and [this] is drawn down to us “with His
mitzvos.”
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For through the fulfillment of the mitzvos, which are His will, may He be blessed, in which that su-

pernal delight is clothed — even though the revelation of this delight is not drawn down below — do

we not hold [as law] that “taking by means of another thing is called taking”?
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It is like one who finds a treasure of silver and gold, closed and locked in a chest: when he stretches

out his hand to take the chest, the treasure of silver and gold is also in his hand.
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Now, this power, that the supernal delight be clothed in the fulfillment of the mitzvos, which are

His will, may He be blessed, was given to Israel specifically. Which is not so of the angels, who

asked, “Place Your majesty upon the heavens,”
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and it was not given to them. For Israel “arose in [G-d’s] thought,” being the level of the inner di-
mension (pnimiyus) of the worlds, but the angels are from the level of the outer dimension

(chitzoniyus);
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and therefore they have no power to draw down the supernal delight by doing the mitzvos, but only
Israel (and see what is written on this matter in the discourse beginning “Remember the Shabbos
day,” in Torah Ohr, Parshas Yisro; and see what is written in the discourse beginning “Those who
come, [Yaakov] shall take root”).
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Therefore the souls specifically are called a lamp: the level of a receptacle to receive the oil and the

wick, the level of “a mitzvah is a lamp,” so that that supernal delight will be drawn into them and

through them.

b ethhishihbakhiAkd DWTIPR DR A7 320 WTP D 1PNIEN2 1WTP WK 0°372nw 1N

N 199X 11NIR 9O7am w21 °N° 1P N1%Nn 01°P2 RIAN 11’5371'! ANy '|’W?3ﬂ‘? RP17 BRAWS? 11 o nw
,712 0°9RPNIN ANy

And this is why we bless, “Who has sanctified us (kideshanu) with His mitzvos”: kideshanu is as in
“Behold, you are betrothed (mekudeshes) to me.” For the blessing is the acknowledgment that He
gave this power to Israel specifically, to draw down that supernal delight through the fulfillment of
His mitzvos, may He be blessed; and in this He sanctified us and set us apart to Himself, may He be

blessed, more than the angels.
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And this is through the drawing down by the seven shepherds, Aharon among them, of whom it is
said, “When you raise up the lamps”: for he is the one who raises up the souls “toward the face of

the Menorah,” etc.
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(The matter of “the face of the Menorah” may be explained as the inner configuration (partzuf) of
Malchus, which is called Knesses Yisrael, the inner dimension of speech, and is called thought: “Is-
rael arose in thought”; and the outer configuration is the level of speech, from which the angels
have their root. And see what is written about this in the explanation on the verse “She is one, my
dove.”
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And therefore it is the level of a menorah, a vessel to receive the oil and the wick into it: which is

the supernal union and the drawing of the Infinite Light (Or Ein Sof), blessed be He, the light that

encompasses all worlds (sovev kol almin), into the light that fills all worlds (memalei kol almin), as

is written in the Mikdash Melech, Parshas Pinchas) (folio 219a), on “the wick is held fast,” etc.
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And this is “Who has sanctified us,” etc., literally as in “betrothed to me.” And the oil is drawn from
the intellect (mochin) of Abba, and its root is from the level of “like the good oil upon the head,” the
Gulgalta (skull) of Arich Anpin, from which the mitzvos have their root. And see the Zohar, Part III,
Emor (folio 88b).
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The explanation of the matter: the meaning of “head” is as it is written, “and Havayah at their
head” (in Micah, end of chapter 2).
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Now, it is written, “Lift up your hands [toward] holiness (kodesh) and bless Havayah”: that one
draws down blessing into the Name Havayah, that is, from the essence of the Infinite Light, blessed

be He, which is the level of the supernal kodesh, which is above the level of kadosh with avav.
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And this is the meaning of “the Holy One (HaKadosh), blessed (baruch) be He”: that the level of ka-
dosh with avav is blessed from the level of the supernal kodesh; and this is through the fulfillment

of the mitzvos. For this is the matter of “a mitzvah is a lamp,” the 248 limbs.
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And the two arms are “Lift up your hands,” that is, accepting the yoke (kabbalas ol) of the Kingdom
of Heaven in the first two verses, “Hear, O Israel” and “Blessed be the Name of the glory of His

kingdom forever and ever,”
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as is explained elsewhere, in the discourse beginning “Go forth and gaze.” And this blessing and
drawing down is the level of “like the good oil upon the head”; for the oil is called “oil of holy
(kodesh) anointing,” and from there the blessing is drawn into the Name Havayah, which is called
“head.”
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And this is [the meaning of]: “When Israel answer ‘Amen, yehei shmei rabba mevarach,’ the Holy
One, blessed be He, nods His head.” And afterward, “running down upon the beard”: these are the
laws of the Torah. For the thirteen principles by which the Torah is expounded are the thirteen
tikkunim of the beard (tikkunei dikna).
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Also, zakan (beard; zaken, an elder) means “one who has acquired (kanah) wisdom,” like the mat-
ter mentioned above in the explanation of “acquire wisdom, acquire understanding.” And the twice
[said] “the beard, the beard” is the Written Torah and the Oral Torah, which “runs down over the
edge of his middos” (his garments, and also his attributes), to shine into the level of memalei kol
almin, etc.
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And all this is the matter of the oil and the wick that are drawn into the lamp; and all this is the ex-
planation of the lamp of the soul and the lamp of the mitzvos.
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And to understand the explanation of “and Torah is light”: it is that “the Torah comes forth from
Chochmah,” and in Chochmah there is the revelation of delight; as is known, when some point of

wisdom occurs to a person, he is filled with joy and delight.
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And so the Torah, which is the level of Chochmah, has in it the level of the revelation of the super-
nal delight, blessed be He; and in it and through it is revealed the supernal delight that is clothed in
the mitzvos, which are the level of will, where the delight is clothed in concealment; and through
the Torah that delight is revealed.
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Therefore the Torah is likened to light, which illuminates the oil and the wick, and is called by the
name “light” through its taking hold of the oil and the wick.
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And so the Torah, which is the commentary and explanation of the mitzvah, is the revelation of the
illumination that is hidden and treasured away in the mitzvos; and in it and through it the supernal
delight is drawn from concealment into revelation.
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And this is in the manner of the 310 worlds drawn from Chochmah and Binah, in which is the reve-

lation of the supernal delight, etc. Also, because the main revelation of the Infinite Light (Or Ein

Sof) as an inner light is only in Chochmabh, as it is written, “Havayah, with wisdom,” as is explained

elsewhere; and see in the Ramaz, Parshas Pekudei (folio 220b): the meaning of “light” is the

Chochmah of Chochmah, etc.
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And as to the matter of the wick: according to what is written in Me’orei Or, the letter peh, section
30, that it is on the level of the Name Ban; and so it is written in Torah Ohr, in the explanation on
the verse “For You are my lamp.”
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It may be said that this also applies to the souls of Israel.
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For although their being called a lamp is because the souls “arose in thought,” and therefore they
are a vessel to receive the oil and the light, as mentioned above, even so, the Torah was given to
them only through [the soul’s] being clothed in the body and the animal soul, to refine the Name

Ban, etc.
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And this is the matter of the wick, on which specifically the light of the Torah depends, etc. But ac-
cording to what is written above in the name of the Mikdash Melech, Parshas Pinchas, folio 219, the

wick is Yesod, etc., which draws the oil.
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And this is in the manner of what is written, “Like the good oil,” etc., “like the dew of Hermon that
comes down upon the mountains of Zion,” etc.: the level of Zion is the attribute of “the tzaddik

[who] is the foundation of the world,” etc.; and in it and through it the good oil is drawn, etc.

R”7 2y i'lﬂ’P'? PNIZNA M L1970 IR IR PRIY° TPAWR NIYN AWTR AWK AN N8P

[A1X 927

Summary. And this is “Who (asher) has sanctified us”: delight, “Happy (ashrecha) are you, Israel”;
kideshanu: kodesh, separation. And this is “with His mitzvos”: taking by means of another thing.
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For the angels asked, “Who (asher) place Your majesty” — the level of asher mentioned above — and
it was not given to them: because their root is from speech, they are not a lamp and a vessel for the

drawing down mentioned above; only the souls, because they arose in thought, are a lamp.
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And the meaning of “like the good oil upon the head” is in the manner of “and Havayah at their
head.” And it is written, “Lift up your hands [toward| holiness and bless Havayah.”
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“Your hands” are the two arms, which are accepting the yoke (kabbalas ol) of the Kingdom of
Heaven; with the 248 positive commandments they are ner. “And bless” is the meaning of “the
Holy One, blessed be He”; and this is “like the good oil upon the head,” “oil of holy anointing.”
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And afterward, “upon the beard”: “one who has acquired wisdom”; “acquire wisdom, acquire un-
derstanding”; the Written Torah and the Oral Torah. And the Torah is light, for it is Chochmah, in

which is the revelation of delight.
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5. However, all this is the level of the Torah and mitzvos as they are above, in their supernal source:
that the mitzvos are themselves His will, may He be blessed, which is above Chochmah, and the
Torah is the level of Chochmah, which is the commentary and explanation of the mitzvah, and its

rank is below the rank of the mitzvah.
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But in order for a person to draw down upon his soul, from above to below, so that the revelation of
the level of Torah and mitzvah be drawn into the person’s soul,
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it is written, “Wisdom gives life to its possessors” (in Ecclesiastes, chapter 7[, verse] 12): “wisdom”

is the Torah; “gives life to its possessors”: “its possessors” are the mitzvos, which are the posses-

sors of the Torah. And as our Sages, of blessed memory, said, “Great is study, for it leads to action.”
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And the explanation of this matter is according to the saying of our Sages, of blessed memory:
“Why does [the section of|] Shema precede ‘And it shall be, if you will hearken’? So that one first ac-
cept upon himself the yoke of the Kingdom of Heaven, and afterward accept upon himself the yoke
of the mitzvos.”
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(See what is written in the explanation on the verse “And I shall be sanctified among the children of
Israel,” the explanation of the threefold “holy,” from which it is understood that the level of the first
“holy” is the matter of accepting the yoke of the Kingdom of Heaven, and the two [times] “holy” af-

ter it are Torah and mitzvos.
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And see in the Siddur, in the Gate of the Shema, in the discourse beginning “To understand the dif-
ference between the Shema and the Shemoneh Esreh,” for there too it is explained that through the
Shema, which is accepting the yoke of the Kingdom of Heaven, one draws down the level of the
union of yud-hei of the Name Havayah, drawing this union from the first source, from the very
Infinite Light (Or Ein Sof), through “with all your might,” etc.; and through Torah and mitzvos one

draws down the union of vav-hei.
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And see what is written on the verse “These are the accounts of the Tabernacle, the Tabernacle of
the Testimony.” One may further say, on the matter of the yoke of the Kingdom of Heaven coming
before the yoke of the mitzvos, along the lines of what was explained in the discourse beginning
“Go forth and gaze,” on the meaning of “they tied on them two crowns, one corresponding to ‘we
will do’ and one corresponding to ‘we will hear.””
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For the explanation of the word nishma (“we will hear”) is to be nullified to the word of Torah that
speaks in his mouth, which is His will, may He be blessed, as though he hears the Shechinah

speaking from within his throat; as it is written, “Let my tongue respond with Your word,” etc.
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And they put before this the level of naaseh (“we will do”): to be nullified to the Master of the will,
who is the Infinite Light, blessed be He, alone, in Himself; for through this self-nullification (bittul)
the level of nishma is drawn down, a drawing down from above to below, for “spirit draws spirit

and brings down spirit.”
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Thus far the words explained there. And along these lines one may explain the difference between
accepting the yoke of the Kingdom of Heaven, which is to be nullified to the Master of the will, and
the yoke of the mitzvos, which is to be nullified to His will, may He be blessed, clothed in Torah and

mitzvos.
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And corresponding to this, two crowns are drawn down, which are the level of sovev kol almin and
what is above sovev kol almin, “the Master of wonders,” “He is exalted, exalted,” etc.; and in the
language of the Kabbalah they are called Atik Yomin and Arich Anpin. Now, in the level of the
crown that comes through nishma there are also the 620 pillars of light drawn down through the

mitzvos, from which the 310 worlds are drawn for the tzaddikim.
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But through accepting the yoke of the Kingdom of Heaven there is drawn down [a level] in the man-
ner of the crown that corresponds to naaseh; for this crown is drawn from the very Malchus of the
Infinite One (Ein Sof), which is drawn to be a crown and diadem upon the head. And therefore it is
drawn specifically through accepting the yoke of the Kingdom of Heaven, etc., and it is drawn af-
terward into the level of venishma.
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And to connect this with what was said first, that through accepting the yoke of the Kingdom of
Heaven the union of yud-hei is drawn down, and through the yoke of the mitzvos the union of vav-

hei is drawn down,
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it may be said: as it is written, “with the crown with which his mother crowned him” — this is the

Community of Israel — “on the day of his wedding” — this is the giving of the Torah. Thus the

crown and the diadem are the source of the union that comes through Torah and mitzvos; and so

too [they are] the source of the union of yud-hei.
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If so, the two levels mentioned above, the union of yud-hei and the union of vav-hei, have their
root drawn through the revelation of the two levels of crowns mentioned above. And see what is
written in Torah Ohr, in the discourse beginning “For with You is the source of life,” and in the dis-
course beginning “Therefore say to the children of Israel,” and in the explanation at its end.)
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And the matter is: accepting the yoke of the Kingdom of Heaven is the first section, “Hear, O Israel,

Havayah is our G-d, Havayah is one.” Shema is a term of understanding, as it says in the blessing

Ahavas Olam, “And put into our hearts understanding, to understand and to discern.”
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“To understand” one thing from another, and “to discern” with the eyes of sight a thing that comes

into being from nothing to something, etc. And this contemplation is the matter of “and its bowl

upon its top.”
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For the Menorah, “its seven lamps upon it,” is the level of the seven attributes (middos), “Yours,

Havayah, are the greatness and the might,” etc., the level of love and awe, etc.
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Now, the fulfillment of “And you shall love” comes through contemplating “one,” the level of the
higher unity (yichuda ila’ah): how “all before Him is as nothing,” and they are truly nullified in ex-

istence, except that “in His goodness He renews each day” something truly from nothing;
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and therefore He is truly one, “in the heavens above and on the earth below; there is nothing else.”
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And through this “And you shall love” comes to be. And this is the level of accepting the yoke (kab-
balas ol) of the Kingdom of Heaven: that Havayah be truly on the level of “your G-d,” etc., as is ex-
plained elsewhere. And whoever prolongs “one” on this level draws down the revelation of this love

with surpassing strength.
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And this is the matter of “and its bowl upon its top (roshah),” from which “its seven lamps” are
drawn. (For roshah is as it is written, “and Havayah at their head,” as mentioned above; and it is as
it is written, “and I will dwell within them”: it does not say “within it” but “within them.” And this

too is the matter of “Yisrael: li rosh” (“a head for Me”).
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And in the bowl was the oil, the level of “like the good oil upon the head,” etc., as mentioned above.
Above, this level was explained regarding the drawing down that comes through the mitzvos; and
likewise [it applies| regarding the drawing down that comes through accepting the yoke of the

Kingdom of Heaven,
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that is, the matter of “Lift up your hands,” which are “Hear, O Israel” and “Blessed be the Name of
the glory of His kingdom forever and ever”; and through this one draws down from the level of the
supernal kodesh, the level of “oil of holy anointing,” so that there be “and bless Havayah.” And in
the Zohar, Part II, Terumah, 158a: “the head of the Menorah is Binah,” etc.; that is, the contempla-

tion in “Hear, O Israel.”)
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Now, from “And you shall love” until “and upon your gates” there are forty-two words, correspond-
ing to the Name of forty-two [letters] of Ana Bechoach Gedulas, which is the matter of ascent, etc.
And it has seven verses, and in each one six words, in the manner of “with two he covered,” etc.,
“and with two he flew.”
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And this is the matter of “to its flower”; and this is the matter of “its seven lamps,” the seven attrib-
utes (middos) mentioned above, which are the seven verses of Ana Bechoach, etc.
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And Rashi explains vegulah (“and its bowl”) as in “upper springs (gulos illiyos)” (in Joshua 15), an

expression of a flowing spring; for Binah is called “the river that goes out of Eden,” as is explained

in the discourse beginning “If you walk in My statutes.”
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And see what is written in Torah Ohr, Parshas Bereishis, in the discourse beginning “To under-
stand the matter of the blessings,” on the meaning of “Day to day pours forth speech.” And there is

the level of “rivers of oil” (Micah, chapter 6/, verse] 7).
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And in the Gemara: “thirteen rivers of pure balsam.” It may also be said that vegulah is from the

matter of Gulgalta (the skull), along the lines of what is said in the Midrash Rabbah at the end of

Koheles, on the verse “and the golden bowl (gulas hazahav) be crushed”: “this is the skull

(gulgoles),”
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which is the level of “great love” (ahavah rabbah) and of the will that is above intellect, as is ex-
plained in the discourse beginning “Lift up the head,” etc., “by their skulls.” And there are more

interpretations of vegulah, and they will be explained below, G-d willing.
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Summary. All this is the matter of the mitzvos as they are above, where they are above the Torah:
they are the level of “oil for the light,” and “Torah is light.”
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But drawing the revelation into the G-dly soul is through the Torah, for “wisdom gives life to its

possessors”: through it he will come to accepting the yoke of the Kingdom of Heaven, which comes

before the yoke of the mitzvos.
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And accepting the yoke of the Kingdom of Heaven draws down from the first source, so that it be
drawn into the level of yud-hei of the Name Havayah; and through Torah and mitzvos one draws
down from there into the level of vav-hei, so that the Name be whole. Also, the matter of “we will

do” coming before “we will hear,” through which two crowns are drawn down.
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And accepting the yoke of the Kingdom of Heaven is the matter of “Hear, O Israel,” and this is “and
its bowl upon its top”; and from “And you shall love” until “and upon your gates” are “its seven
lamps.” The meaning of “and its bowl upon its top” is in the manner of “like the good oil upon the

head,” “Lift up your hands [toward] holiness and bless,” etc., as mentioned above.
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6. But for the revelation of this love to be implanted in a person’s heart and soul, so that there be
“and with all your soul,” it is through the level of “and two olives upon it, one on the right of the
bowl and one on its left.”
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The matter is: olives have the oil absorbed within them, except that it comes out only through
crushing in the olive press.
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And so, by way of analogy, there must be the level of crushing in a person’s soul. And this is from

what our Sages, of blessed memory, said: “One may stand to pray only out of heaviness of head

(koved rosh).”
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The meaning of “head” is the level of “Yisrael: li rosh” (“a head for Me”); and the level of heaviness
of head is as it is written, “For my iniquities have gone over my head; like a heavy burden they are
too heavy for me” (in Psalms 38:5).
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And from this also follows what is written, “and for your transgressions your mother was sent

away”: the level of exile, in which the Shechinah descends below, into the chambers of nogah, etc.
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And this too is the matter of heaviness of head: for the Shechinah, the source of all the souls of

Israel, is called “head,” as mentioned above from the verse “and Havayah at their head.”
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And this is the matter of “The Shechinah — what expression does it use? ‘My head is heavy upon
Me,’” etc. And this is “for our iniquities have increased above [our] head” [in Ezra, chapter 9]. And
see Midrash Rabbah, at the beginning of Parshas Bo, on the verse “A stone is heavy and sand is
weighty, but a fool’s anger is heavier than both,” etc.
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For in truth no heaviness at all, G-d forbid, applies above, since all the worlds were created without
toil and without effort, but by an utterance; and our Sages, of blessed memory, said, “With one ut-
terance it could have been created,” etc.; but only “a fool’s anger” is accounted a level of heaviness

above,
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as it is written, “You have wearied Havayah with your words,” etc. And this is what is called heavi-

ness of head.
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And this is also the meaning of “and its bowl (gulah) upon its top,” as is explained in Midrash
Rabbah, at the end of Parshas Emor, end of chapter 32: “One said, gulah is an expression of exile
(golus),” etc.: that is, that G-dliness is hidden and the world appears as a yesh, a separate thing, etc.
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And one must feel the pain and bitterness of this, and lower and subdue the physicality and coarse-

ness of the body, so that it will not be on the level of a yesh, a separate thing
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(see what is written on this matter in the discourse beginning “When you raise up the lamps,” and
in the discourse beginning “And you shall command,” on “crushed for the light”; and see Sefer
Shel Beinonim, chapter 29; and see what is written in the discourse beginning “Binding to the
vine”; and see the Zohar, Part III, Shelach, 168a, [and] Korach, 178a, on “And the Levi shall

serve”).
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And therefore they instituted in the blessing of the Shema, “Our Father, merciful Father,” and like-
wise in the first blessing, “In Your abundant mercy, have mercy on us”: to arouse abundant mercy

upon the physicality of the body.
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And by this his heart will be subdued, and he will come to recite the Shema, “And you shall love ...
with all your soul,” through contemplating “one,” the level of His unity, may He be blessed. For
without the level of crushing and pounding the body, contemplation will not have an effect in the
soul to come from concealment into revelation, so that there truly be “And you shall love ... with all

your soul.”
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And how will there be an arousal of abundant mercy upon the physicality of the body? We first say,
“The King who alone is exalted from of old.”
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The meaning of “the King” is that from the level of King, that is, the attribute of His Kingship
(Malchus), may He be blessed, all the creatures and all the worlds live and endure, as it is written,
“Your kingship is a kingship over all worlds”; and this is only on the level of a radiance and an illu-

mination, etc.
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But He alone, may He be blessed, is “exalted,” for He is not within the bounds of being clothed so

as to be memalei kol almin. And He is the One “elevated above the days of the world”: that is, the

six extremities, up and down, east and west, etc.; and He is elevated above them, for He is not with-

in the bounds of place.
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For “there is no comparison to You”; rather, He, may He be blessed, is sovev kol almin: above and
below are equal before Him, may He be blessed. “If I make my bed in the netherworld, behold, You

are there”; “even darkness is not dark for You ... darkness is as light.”
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And therefore, “In Your abundant mercy, have mercy on us”: also on the level of physicality, that it
not appear as a yesh, a thing by itself and separate, because it has descended into the concealment
of the ranks, with the hiding of the Face and concealment after concealment. For this applies only
on the level of the chain of descending worlds (hishtalshelus) and the concealment of the ranks,

where there is spiritual and physical;
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but on the level of sovev kol almin, spiritual and physical are equal. It is like the analogy of a circle
that encompasses above and below: its upper part is very high and its lower part is very low, and it

encompasses the level of below as well.
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And so it is written, “and underneath are the everlasting arms”; and it is written, “and His right
hand embraces me,” like a person who embraces his fellow, who embraces and encompasses also
his back and his outer side. And therefore, because He is “elevated above the days of the world,”
there can be “In Your abundant mercy, have mercy on us.”
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And therefore it is called “great mercy,” for it is drawn down and spreads also far, far below, even
into this physical world (and see what is written at the end of the discourse beginning “And now, let
the power of Ado-nai be great,” etc.). And in the second blessing we also say, “Our Father, merciful
Father,” etc., “and may we not be ashamed,” etc., “forever and ever.”
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For, by way of analogy, when a person does some foolish thing, and afterward, suddenly, he sees a
person who is watching him,
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then great shame falls upon him: even though, had he done this thing while alone in his house,
there would have been no great disgrace in it, nevertheless, when he sees that others see him, he is

greatly ashamed.
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So too, by way of analogy: now the physical heavens and earth hide and conceal the light of G-d,
until the world appears as a yesh, a thing by itself.
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But of the Time to Come it is written, “and the heavens shall be rolled up (venigolu) like a scroll”;
and the heavens and the earth will no longer be in a state of concealment and hiding of the Face,

but [there will be] “the new heavens and the new earth that I am making.”
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And then the power of shame will be great, when the light of Havayah is openly revealed. And like-
wise when the soul separates from the body, in Gan Eden, when it merits “to behold the pleasant-
ness of Havayah” in the revelation of the radiance of the Shechinah: then he will be ashamed and

humiliated.
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And it is for this that we ask, that we not be ashamed forever and ever. (Now, as for the reason there

must be an arousal of mercy — that through it specifically the level of “like the good o0il” is drawn
down and revealed —
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it is that the Thirteen Attributes of Mercy have an outer dimension (chitzoniyus) and an inner di-
mension (pnimiyus): the outer dimension is likened to hairs and is called the thirteen tikkunim of
the beard (tikkunei dikna), and the inner dimension is the level of “like the good oil,” etc., “run-

ning down upon the beard,” as is written in the Idra Rabba) (131a).
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And therefore through the arousal of mercy specifically the level of “like the good o0il” is drawn
down, for through the arousal of mercy it comes about that the inner dimension of the great mercy
is revealed.
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And as for the arousal of mercy being called by the name of crushing and pounding the body, like
the analogy of crushing the olives, the matter will be understood according to what is written else-
where, in the discourse beginning “The voice of my beloved,” on the reason the maror is in the
middle line:

DoAMIT N7 1°2Y Twna 97y 12 911 700w 2Ipna KPR 7w XD DOm0 naw vion

because the level of mercy applies only where something is lacking and bitter for him, and there-

fore the attribute of mercy is drawn upon him.
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And so too here: in order that one arouse and draw down the revelation of the Thirteen Attributes
of Mercy, this is specifically through heaviness of head, and that he taste bitterness in his soul over
his distance from G-d, so that he feel keenly how he is lacking, and that “it is evil and bitter, the
forsaking of Havayah.” And this is the matter of the crushing and pounding: that his heart be bro-

ken within him.
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And therefore our Sages, of blessed memory, said, “Whoever has no understanding (de’ah), it is
forbidden to have mercy on him.” And see Sefer Shel Beinonim, chapter 29, that through this he

will benefit his soul, etc., with sensory sight.
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For the level of sight is drawn from the revelation of the higher Chochmah (Chochmah Ila’ah),
which is the level of the oil that is drawn out specifically through crushing, as mentioned above.
And see what is written in the discourse beginning “When you raise up,” on the matter of “for eye

to eye ... seen,” etc.
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Summary. But for the love and awe to be in his heart, it is through crushing and pounding the body
and the arousal of mercy in the two [blessings] before it, so that there be the level of a vessel of rec-
tification (tikkun).
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And this is heaviness of head: “my iniquities have gone over my head”; and likewise above, “My
head is heavy upon Me”; and gulah is an expression of exile, etc. And how is mercy aroused? We
first say, “The King who alone is exalted.”
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And therefore, “In Your abundant mercy, have mercy,” also upon the physicality; and therefore it is
called “great mercy.” And in Ahavas Olam one also says, “Our Father, merciful Father,” etc.
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And the meaning of “and may we not be ashamed forever and ever.” And through this one draws
down the level of “like the good oil,” etc. And the reason the arousal of mercy is called crushing is

in the manner of the maror in the middle line, etc.
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7. Now, in the level of crushing and pounding the coarseness of the body, which is from the level of
the olives, there are two olives, “one on the right of the bowl and one on its left”: “right and left you
shall spread out.” “The right draws near,” which is the level of love; and “the left pushes away,”

which is the level of awe.
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For there is the level of an olive that yields oil — this self-nullification (bittul) and this submission —

in order to come to the level of “And you shall love ... with all your heart”; and this is the level of

ratzo (running forth).
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And there is the level of an olive [through which] to come to the level of awe, and this is the level of
shov (returning). And see what is written in the explanation on the verse “Thus shall you bless,” on

the matter of “and they are exacting with themselves to the size of an olive”
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(and in the Midrash, Shemos Rabbah, chapter 15: “the two sons of 0il” are Moshe and Aharon; and
see in Bereishis Rabbah, at the end of [Parshas] Im Bechukosai, chapter 36; and see the Zohar, Part
II, Va’era, folio 27a, on the verse “This is Aharon and Moshe,” and in the Mikdash Melech there, in
the name of Otzros Chaim; and in the Ramaz, Parshas Emor, folio 102, end of side b, it is [cited]
from Otzros Chaim, etc.; and see what is written in the discourse beginning “The voice of my

beloved,” on “leaping ... skipping”).
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And this is the level of “and you shall speak of them”: “of them” specifically; that is, as it is written
above, “these words which I (Anochi) command you,” Anochi itself,
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that is, that speech in words of Torah be the level of self-nullification, and “My words which I have
put in your mouth,” literally “My words”: the binding of thought with thought, speech with speech,

etc.
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Now, in Midrash Rabbah, at the end of Emor, it also explains there “and its bowl (gulah) upon its
top” as an expression of redemption (ge’ulah): that is, from the level of heaviness of head men-
tioned above, which precedes prayer, there will be drawn the level of “and ge'ulah upon its top.”

And this is the matter of joining redemption to prayer.
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And the added alef, through which the level of gulah becomes the level of ge’ulah, is in the manner
of the saying of our Sages, of blessed memory, “Do not read mah (what) but me’ah (a hundred)”: it
is the drawing down of sovev kol almin, the level of alef, which is pele (wonder), that is drawn into

Malchus: “Iwill exalt You, my G-d the King.”
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And this is through the hundred blessings. And so this level is the matter of redemption; as in the
Exodus from Egypt, through the King of the kings of kings, the Holy One, blessed be He, revealing
Himself to them, through which “He redeemed them.”
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(And see what is written in the discourse beginning “Your cheeks are comely with rows,” on the
meaning of the verse “Thus says Havayah of Hosts,” etc., “I am the first and I am the last”; see
there.)
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And the matter of this level in the soul, in divine service, is the going out of the innermost point of
the heart, which was in a state of exile and captivity within the desires of the animal soul, and now
goes out and rises up to cleave to Him with an intense longing, as is written in Iggeres HaKodesh,

section 4.
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Summary. There are two levels of olives: one that yields oil, to come to the level of love and ratzo;
and there is an olive that draws down the level of awe and shov, the level of “and you shall speak of

them.” And the matter that from the level of vegulah comes the joining of redemption to prayer.
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8. And all this is the first section of the Shema, which is the level of accepting the yoke (kabbalas ol)
of the Kingdom of Heaven, so that afterward he will accept upon himself the yoke of the mitzvos.
The meaning of “the yoke of the mitzvos” is that the mitzvos are a yoke upon a person, to fulfill the

commands of the King.
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For although the mitzvos are the supernal will, blessed be He, and supernal delight is drawn from
them, nevertheless one must fulfill them because they are the decrees of the King, in a state of self-

nullification as well, as is explained in the discourse beginning “And now, let the power be great.”
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That is: just as in accepting the yoke of the Kingdom of Heaven there are two levels, so in accepting

the yoke of the mitzvos there are two levels. And this is the matter of “awe and love” [and] “love and

”»

awe.
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Now, it is written, “seven and seven pipes”: twice seven, for each lamp has two pipes, which pour
and draw [oil] into the lamps. The first pipe is oil from the level of the two olives; and the second
pipe is what is written, “which empty the gold out of themselves,” and this is the level of the joy of
the mitzvah.
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For gold is the level of joy and gladness, as it is written, “Out of the north comes gold.” And of the
joy of the mitzvah it is written, “And I will give the rain of your land in its season, the early rain,”
etc.,
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so that the acceptance of the mitzvos be with gladness, with rejoicing, in “the pleasantness of
Havayah.” And this is what is said in [the blessing| Emes Veyatziv: “and established, and pleasant,
and good, and beautiful.”
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And therefore in the second section of the Shema “with all your might” is not written as in the first
section. For in the first section it is from below upward, and therefore it says, “with all your might”;
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but in the second section it is specifically for there to be the revelation of the delight and the joy of
the mitzvah in fulfilling the mitzvos, without the bounds of the soul: to rejoice and exult in G-d be-

cause it is pleasant and good, etc.
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And this is [the meaning of] “and wisdom gives life,” etc.: that the Torah, which is the level of
Chochmabh, the level of self-nullification (bittul) in the first section of the Shema, “and you shall
speak of them,” leads to the revelation of the joy and the delight in the second section, which is the

joy of the mitzvah, etc.
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And therefore, although the mitzvos in their root are above the Torah and are called “its
possessors,” for the supernal will is above Chochmah, nevertheless, below, “wisdom gives life” to
the mitzvos, so that there be the level of the joy of the mitzvah and the revelation of the supernal
delight in the fulfillment of the mitzvah.
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(Accordingly, the meaning of “gives life” is as in “to give life through them to the soul of every liv-
ing being,” where the meaning is reviving of the soul and delight; and as is explained in the dis-
course beginning “And you shall know this day,” regarding the meaning of “And the righteous
shall live by his faith.”
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One may further say, on the matter of “wisdom gives life” to the mitzvos, which are called “its pos-
sessors”: for in the Gemara, at the beginning of chapter 6 of Berachos, it is implied that the section
“And it shall be, if you will diligently hearken to My mitzvos” is still not called “doing the will of the
Omnipresent (Makom)” as is fitting; and the reason is explained elsewhere: because “with all your

might” is not said in it.
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If so, then through the level of “with all your might” in the first section of the Shema, which is ac-
cepting the yoke (kabbalas ol) of the Kingdom of Heaven, an added superiority is drawn into the
fulfillment of the mitzvos, so that it be called “doing the will of the Omnipresent.”
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And this is the matter of the wisdom that is in it, and through it the level of “with all your might” is
drawn, as mentioned above in the matter of “and its bowl upon its top”: it “gives life to its posses-
sors,” which are the mitzvos. And the explanation of the matter is as is explained elsewhere: that in
the mitzvos there are two levels. The first is what is drawn on the level of an encompassing light (Or

Makif), and is called garments (levushim).
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The second is what is drawn and shines from this encompassing level into the inner light (Or
Pnimi), on the level of the inner dimension (pnimiyus). And on account of this drawing down,
which is inward, it is called “doing the will of the Omnipresent”: for they draw the revelation in-
ward, into the level of the light that fills all worlds (memalei kol almin), which is called Makom, “the
place of the world,” etc.
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And this is through “and wisdom gives life”: life-force (chayus) means that it is drawn in revela-
tion, to shine on the level of the inner dimension, as in “for the blood is the soul,” etc. It may also

be said [that this is] along the lines of what is written, “For a mitzvah is a lamp,” etc., “and the way
of life.”
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Thus “the way of life” is above the mitzvah itself, and of this it is said, “and wisdom gives life to its
possessors.” And from all this will be understood what is said in Midrash Rabbah, Nasso, chapter
13) (folio 252d), on the verse “You are all fair, my beloved”: “Because Yirmeyahu says, ‘Rejected

9

silver,” etc., Zechariah came and said, ‘a menorah all of gold,’” etc.
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And it may be said [that this is] according to what is said in Midrash Rabbah, Parshas Terumah:
“‘And this is the offering ... gold’: this is Babylon, as it is said, ‘the head of gold.””
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And at first glance this is puzzling: “the head of gold” is the Keser (the Crown) of kelipah (the husk),

for it refers to Nebuchadnezzar, who destroyed the Holy Temple; so what has it to do with the gold
of the offering?
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But [it is] as is said in Midrash Rabbah, at the end of Parshas Metzora: “In Jerusalem you did not

9

keep the mitzvah of zivah,” etc., until: “Of that hour it says, ‘You are all fair, my beloved,’” etc.
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And this is along the lines of what is explained elsewhere on the verse “For Israel is a youth,” etc.,
“and from Egypt I called My son”: like the analogy of a young son, who, as long as his father shows

him his love, etc., grows haughty in his soul, etc.;
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but if his father rebukes him and pushes him out of his house, etc., then the son’s love for his fa-

ther is aroused and revealed.
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And he cries out in the bitterness of his soul, etc. And this is [the meaning]: because “Israel is a

youth,” therefore through Egypt “I called My son”; and “Pharaoh drew near (hikriv),” etc.
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And this is why it was specifically through the exile of Babylon that a menorah of gold was made;

and as it is written, “My soul thirsts for You,” etc., “in a parched land,” specifically,
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as is explained elsewhere, in the discourse beginning “To understand the matter of the second day
of Yom Tov.” And also as is explained on the verse “When Pharaoh sent out,” etc. Therefore,
through this they refined “the head of gold” and became a menorah of gold.
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Yet nevertheless, this level refers mainly to the Time to Come, when they will say to Yitzchak, “For

you are our father,” like the superiority of gold, etc.
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Summary. And all this is accepting the yoke (kabbalas ol) of the Kingdom of Heaven; and afterward

there must be the yoke of the mitzvos, a “yoke” specifically. “Seven and seven pipes”: for each

lamp, two pipes. One draws the oil from the level of the two olives, to come to the level of ratzo and

shov; and the second pipe draws the gold,
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and this is the joy of the mitzvah. And this is [the meaning of]: “and wisdom,” which brings [one] to

accepting the yoke of the Kingdom of Heaven, “gives life to its possessors,” which are the mitzvos.
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To explain the matters mentioned above
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To explain the matters mentioned above:
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The meaning of “wisdom gives life to its owners” is according to the saying of our Sages, of blessed
memory: “Why does the section of Shema come first,” etc.: so that one first accept upon himself
the yoke of the kingdom of Heaven, and afterwards the yoke of the mitzvos.
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Now, accepting the yoke of the kingdom [of Heaven| [means]| that the mitzvos are a yoke and a de-
cree of the King, and even so one must accept this yoke upon himself willingly; and the essence of
doing the mitzvos is [that it be] because of the yoke, because so the King commanded, and not in
order to draw down the delight that is in them; for that is not service.
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And it is written, “Because you did not serve with joy”: the joy is to come from the service, from the
fact that one serves and fulfills the King’s decrees (and see about this in the discourse beginning
“For with You is the source of life,” in Parshas Mikeitz, and in Parshas Shelach on the verse “And
now, I pray, let [the power]| be great”).
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Now, it is written, “The hidden things belong to Havayah our G-d, and the revealed things to us.”
The hidden things are awe and love (dechilu urechimu); and “the revealed things” (vehanigalos),

the vav and hei, [which are] revealed, are Torah and mitzvos.
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For the Torah is alluded to in the vav of the Name, since it has in it the level of the six extremities
(vav ketzavos): the six orders of the Mishnah, Zera’im in Chesed, etc.; and the mitzvos in the hei of
the Name, the level of Malchus; and the drawing down of the last hei is through the level of the vav
(see what is written about this in the discourse beginning “These are the accounts,” and see what is
written in the discourse beginning “And I return in peace”; and see the Zohar, Part III, 10b; end of
66b; 77b).
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To understand this, we need [to understand] the matter of service: how can the term “service” ap-
ply before Him, may He be blessed? Does He need anything at all? And “If you are righteous,” etc.
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And what is this that is said, “and to serve Him,” etc.? (And see what is written about this at the end
of the discourse beginning “And these are the laws,” concerning “six years he shall serve”; and in
the discourse beginning “None shall miscarry,” concerning “And you shall serve Havayah your
G-d”; and in the discourse beginning “He has not beheld iniquity in Yaakov”; and in Sefer Shel

Beinonim, chapter 15.)
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The explanation is that service is to draw down a revelation of G-dliness out of concealment, from

above the chain of descending worlds (hishtalshelus).
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For as it is already drawn down in the order of the chain of descent, it is enclothed in a multitude of
levels, until it becomes physical heavens and earth, which conceal and hide, until it appears to be a

being (yesh) and a thing, and one can say, “My strength and the might of my hand,” etc.
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And there must be a revelation of G-dliness as there will be in the Time to Come: “And the heavens

shall be rolled up like a scroll.” And at the resurrection of the dead, even a person’s body, from the
grave, will sense, etc.
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And this [comes]| only through the pouring out of His holy spirit from on high, from above the

chain of descending worlds (hishtalshelus). For the chain of descent of the kav (line of light) is

drawn from the last level, a very contracted radiance.
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That is, by way of analogy, like a great man who is wise and has in him many kinds of wisdom, and
he contracts himself into the last level of wisdom, the wisdom in speech or in action: so the chain

of descent of the kav is drawn from the level of Asiyah,
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even though no division whatsoever applies there, for Atzilus, Beriah, Yetzirah and Asiyah are

equal there, and even Atzilus is the level of Asiyah, since “all before Him,” etc.
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That is, “before Him”; but relative to us, since it is drawn down to us, we can reckon that it is drawn

from the last level included there. And [this is] like the matter of the “dark mountain” (tura

chashucha), Chesed, Gevurah and Tiferes in concealment, etc.
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(See Pardes, Sha’ar 11; and something like this is found in Etz Chaim, Sha’ar 41, chapter 3: “the
lowest level,” etc.; and see in Sha’ar Sheviras HaKeilim, chapter 5: “like Atik of Atzilus,” etc. And
indeed there too it can be said along the lines of what is written in Sha’ar 41, chapter 3; and so it is
in the explanation of the Idra) (end of 128b), concerning the tav: “it inscribed an impression”

(rashim reshimu); see there, in the name of “I found written,” from the Rav, of blessed memory.
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And elsewhere it is explained that the level of the ten hidden Sefiros mentioned in Pardes is, ac-

cording to the Kabbalah of the Arizal, of blessed memory, the level of His holy Names, blessed be
He.
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That is, by way of analogy, like a person’s name, which does not touch his essence, etc. And such a
last level, when it descends and is enclothed, becomes hidden. Therefore one must draw down

from a higher level, from above the kav.
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2. Now, it is the way of the world that the king is crowned with a royal crown, and presumably this
has a root above.
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The explanation is that there are Ten Sefiros from above to below, from Keser to Malchus, and Ten

Sefiros from below to above; and in this respect Malchus is called Keser, as is written in Pardes.
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The intent is not only in terms of the count; rather, there is a level in Malchus by virtue of which it
is fit to be called by the name Keser.
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Therefore the level of Keser is drawn down specifically into the level of the mitzvos, which are in
Malchus: that is, the level of will, in which is the Supernal delight. For will is the level of the fore-
head of the skull (mitzcha degulgalta), as is written in the Idra: “This forehead is called will.”
wo2%m1 2ayna DY 105 RIN 118917 92 ,19%Daw n 5y 70ONT OYY KIT ZAIY 120 2Ty RIM
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And it is, by way of analogy, just as the forehead is a bone that covers what is within it, so the will
covers the delight and enclothes it, so that it not be revealed.
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And as is known, there are two levels in Keser: the level that is last in the Emanator, which is the
level of Atik, and the level that is first for the emanated, which is the level of Arich Anpin. And Atik is
the level of the inner dimension (pnimiyus), and Arich Anpin the level of the outer dimension (chit-

zoniyus), which covers and canopies over the inner level within it;
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and it is the level of the Supernal will, in which the delight of the Infinite One (Ein Sof) is enclothed,
which is just as its name: it has no end. And this is the level of the reasons of the mitzvos, of which
it is said concerning the Torah, “Its measure is longer than the earth,” etc.
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(And this is why Malchus, which is the Asiyah within Atzilus, in which is the performance of the
mitzvos, is called Keser: that is, specifically there the Supernal will is revealed, together with the
delight enclothed in it. And as is explained elsewhere, in the explanation on the verse “Who has
counted,” etc., at its end, in the explanation of “I have even made it” and in the explanation of “the

fourth part of Israel”; see there).
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Now, the mitzvos are at the end, in the deed; but the Torah is the level of Chochmah: the wisdom of
the mitzvah, how the mitzvah is to be made fit, so that the Supernal delight be drawn into it; and so

it is closer to the Infinite One.
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Therefore “in Chochmah they are refined” (bechochmah isbereru). For the body of the mitzvos is
from nogah, such as tzitzis of wool from sheep, which are eaten, and in them there is a craving

from kelipas nogah to eat gluttonously;
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whereas “wisdom gives life to its owners,” so that there be indwellings and drawings-down of the
Supernal delight in the mitzvos: “Great is study,” etc. And as in man, the intellect is first enclothed

in thought and speech, and afterwards in action, etc.
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And this is [the meaning of] what is written in the Zohar, “From here on, her husband is obligated
for her sustenance”: for the flow to Malchus is through Z’eir Anpin (the emotive attributes); for
Malchus is the level of the moon (sihara), and receives from the sun (shimsha), which is Z’eir

Anpin, the level of the Torah.
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Now, all this is when it is drawn down below into Malchus, “from here on,” after the marriage; as is
written in the Zohar, Bereishis, 49a, on the verse “And Havayah Elokim built the rib”: “for Abba

and Imma prepared her,” etc.; “and He brought her to the man: from here on,” etc.
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But the root of her existence is from the Supernal will (and see what is written at the end of the dis-
course beginning “See, I set before you,” on the matter of “from the beginning, from of old, estab-
lished,” etc.).
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And therefore, even afterwards, she becomes “a woman of valor, the crown of her husband.” For
there are two levels in Malchus: the outer partzuf (configuration) and the inner partzuf, in the

source, the level of the menorah, as is written in the Likkutei Torah of the Arizal
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(and see Etz Chaim, Sha’ar Tikkun HaNukva, chapter 7, and chapter 2, section 19; and see what is
written on the matter of the inner partzuf of Malchus in the explanation on the verse “One is my
dove”; and see the Zohar, Part II, 14b). And there, Malchus, which is the level of the mitzvos, pre-
cedes the Torah.
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And the level of “a bowl on its head” is the level of contemplation, “the mother of the children”;
and “its seven lamps” are the children, the “seven shepherds,” the seven emotive attributes (mid-

dos): “Yours, Havayabh, is the greatness,” etc.
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3. But “and two olives by it”: an olive has bitterness in it, and it covers the oil that is within it, and
one must grind it in a mill and crush it until the oil comes out.
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The explanation is: “When the sitra achra (the other side) is subdued, the glory is elevated (istalak
yekara).” The meaning of “is elevated” is that it is drawn from a higher place. And therefore the
Torah was not given to the ministering angels: besides the reason that the souls of Israel are from

the inner dimension (pnimiyus), etc.,
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there is this further [reason]: that in man below there must be subjugation (iskafya) against his na-
ture in all his ways, and through the arousal from below (isarusa dilesata) [comes] the arousal from

above (isarusa dile’eila) from a higher place,
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as is known from what is written, “in a land not sown”: “not,” specifically. For yud-hei with “My

Name” (shemi) is 365, and “My remembrance” (zichri) with vav-hei is 248;
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because through doing the mitzvos, which are the level of “yes” (hen), there is drawn down some-
thing that can be enclothed in comprehension; whereas through the level of “not” (lo) there is
drawn down something that is not enclothed in the level of “yes” at all, but only in the level of

“not.” That is to say, in “one opposite the other” it is impossible to draw it down at all.
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And it follows of itself that it is the opposite of “one opposite the other,” and it is supremely high

and exalted; and this applies only to the children of Israel, etc.;
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whereas the angels, even though they have a body, the body does not conceal at all; for indeed even
the body is nullified, to say “Holy,” etc.
0°2917 P2 1719 1N 10 0°12921 A2 1T72PW [ovazn nxewe] BP0 MR TY 1IN0 7101 XD 197

MR m I5YNRD 0231999 N1IR Y 2°N0T NITR 270 9T U002 VY

And therefore the Torah was not given until after the Exodus from Egypt, when they labored “with
mortar and with bricks,” etc. And this is the meaning of “in Your abundant mercies”: that through
striking (bitush) one arouses the Thirteen Attributes of Mercy, which are supernal lights above the

chain of descending worlds (hishtalshelus)
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(and this is “like the good oil,” etc., “running down upon the beard,” etc.: the thirteen tikkunim of
the beard (tikkunei dikna) are the Thirteen Attributes of Mercy, and the good oil, which is the inner
dimension (pnimiyus) of the thirteen tikkunim of the beard, is drawn down and revealed through
striking, which is the level of crushing the olive, by way of analogy; and see Midrash Rabbah, at the

beginning of the parshah “And you shall command”).
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And to understand the matter of the olives above: oil is the level of Chochmah (wisdom), as it is
written, “0Oil and incense,” etc.
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And the oil is what gives light, as is known that the color of the light is according to the purity of the
oil: for through the oil the white light (nehora chivra) is drawn, whereas through the wick is the lev-
el of the dark light (nehora uchema). And the revelation of the light is from the level of the olive,
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and this is through crushing, the level of the striking of the vessel, and through many Gevuros
from the level of the botzina dekardinuta (the lamp of darkness), the line of measure, so that the

level of Chochmah should come into being, etc.
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(as is written in the explanation on the verse “But Havayah your G-d was not willing to listen to
Bilam,” etc.); for the Gevuros are bitterness, like the olive, etc.
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And there are two olives, the Gevuros of Abba and the Gevuros of Imma, since she is “the mother of
the children,” to draw down the oil, the intellect (mochin) of Abba and Imma that is in Z’eir Anpin,

to light the seven lamps
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(and see what is written about this in Parshas Vayeishev, in the discourse beginning “On the twen-
ty-fifth of Kislev”; and see further on the matter of the olive in the Likkutei Torah of the Arizal,
Parshas Eikev, and in the Zohar, Part III, 244b, 272a, end of 247a, and in the Ramaz on Parshas
Beha’aloscha, on folio 149a; and in Pardes, the entry “Kasis” (crushed); and it is in a somewhat dif-

ferent way from what is written [here]).
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4. “Seven and seven pipes (mutzakos)”: the meaning is two times seven, which is fourteen, as is ex-
plained in the Zohar at the end of Parshas Mikeitz, folio 204b; and not as Rashi and the Radak, who

explained [it as] seven times seven, which is forty-nine.
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One pipe for the oil, the second pipe for the gold: “two golden spouts, which empty the gold from
upon them.” Gold is the level of Binah (understanding): “out of the north comes gold”; and it is
from the level of joy (chedvah). And “the Levite shall serve” is the fervor of the “flashes of fire” that

come from Binah; for the Gevuros of Abba are the Chasadim of Imma; and this is the second pipe.
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(And see what is written in the explanation on the verse “Sing and rejoice”; and Pardes, in the entry

“Tzanteros” (spouts), explains that the two spouts are Chochmah and Binah.
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Accordingly, it must be said that the two olives are the sources of Chochmah and Binah, that is, the
two mazalos, “preserving” (notzer) and “and cleansing” (venakeh), etc. And in Midrash Shemos
Rabbah, chapter 15: the two olive branches are Moshe and Aharon. And see what is written on the
matter of the level and rank of Moshe and Aharon in the discourse beginning “And you shall com-
mand,” and in the discourse beginning “And He spoke,” etc., “you shall count them by their hosts,

you and Aharon.”
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And see what is written in the discourse beginning “The matter of Chanukah,” on the matter of
“when he raises up” (beha’alos) and “when he makes [them] good” (beheitivo); and the matter of
the connection of these levels with accepting the yoke of the kingdom of Heaven, in the first section
of the Shema.
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That is: from “And you shall love” until “and on your gates” there are forty-two words, which corre-
sponds to the Name of forty-two [letters] of Ana Bechoach, as is written in Pri Etz Chaim, Sha’ar
Kerias Shema, chapter 25. And this is also the level of the forty-two journeys of the Exodus from
Egypt; for every day there must be the level of the Exodus from Egypt, that is, from the narrow

straits (meitzar) of the cravings of the animal soul and the body, etc.
T WYY 10 0% PAIRND PARYIT AWK [ynw nxeapa] WP DY0NW 112D [yaw nxapa) WP 119N
nyaw 173y 101 N12°0 1 AR 553w Q%2108 AYaW 07 122 RINT 173y IR2N1 WY ,°y0on ToR 11772

171207 M7l

And this is in the Shema, as the Shema concludes, “who brought you out of the land of Egypt,” etc.
And see what is written about this in the discourse beginning “These are the journeys”; and there
the matter is explained that Ana Bechoach is seven verses, in each of which are six words, and this

is the matter of the seven lamps of the menorah.
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For the Name of forty-two is the level of ascent, “and with two he would fly,” etc.; and this is the lev-

i

el of “When you raise up the lamps,” etc., so that there be “And you shall love... with all your
might.” And therefore “And you shall love” [equals] twice “light” (or): the level of the raising up and

the making good.
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And the matter of “and a bowl on its head,” which is the matter of contemplation, is the first verse
of the Shema, “Hear, O Israel”: for “hear” means contemplation; “Israel” [is] li rosh (“a head for
Me”), etc. And the level of oil is Chochmah and self-nullification (bittul), which is drawn into Binah

and Daas.
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And this is “like the good oil upon the head”; and this is the meaning of “and wisdom gives life,” as
it iswritten, “For with You is the source of life.” And see the Zohar, Part III, end of 34a; 187a.)
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5. One may further explain “and wisdom gives life” along the lines of what is explained elsewhere:
that the inner dimension (pnimiyus) of Abba, specifically, is the inner dimension of Atik; and this
level is the inner dimension of the Supernal delight, so that the will is called the “back” (achoray-
im) in relation to this level, as is written in the discourse beginning “And I was with Him as a
nursling.”
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Now, the 310 worlds are drawn from thirty-one paths of Chochmah, whereas the first path is above
the level of the 310 worlds, as is written in the Mikdash Melech, Parshas Metzora.
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That is, it can be said that it is the level of the inner dimension of Abba; for the thirty-two paths are
explained in Sefer Yetzirah [as| the Ten Sefiros and twenty-two letters. If so, the first path is the

highest level among the Ten Sefiros of Chochmabh, etc.
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And this is “No eye has seen, O G-d (Elokim), except You”: for the thirty-two paths of Chochmah are
the thirty-two [mentions of] Elokim in the work of creation; and therefore it is called “and the Torah
is light.”
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And because of this power that is in the inner dimension (pnimiyus) of Abba, therefore “and wis-

dom gives life to its owner (be’aleha),” which is the Supernal will, through the revelation of the

Supernal delight (see further on the matter of “and wisdom gives life” in the Zohar, Part III,

Chukas) (182a),
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and in the Ramaz there: the drawing down of the level of chayah; and in Emek HaMelech, Sha’ar
Abba and Imma, at the end of chapter 44 (folio 78, [columns] ¢ and d; 139a), it explains “gives life”
(techayeh) [as] the flow of chayah; and see further the Zohar, Part III, Pinchas, 255b.
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6. And all this is afterwards drawn down to the level of Malchus through Z’eir Anpin, in the section
“And it shall be, if you listen,” etc.: accepting the yoke of the mitzvos, the 248 limbs, etc.
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Just as light and life-force are drawn into a limb (for example, when the hand writes, the intellect
too is enclothed in it), so into the 248 limbs are drawn 248 drawings-down, and their root is the
five Chasadim; and this is the level of the Name Av (72), seventy-two bridges to cross the waters of

Chesed, etc., as is written.
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And therefore in the first section it is written “and with all your might,” and not in the second sec-
tion; for the first section is the Name of forty-two, which is for ascent, “with two he would cover,”
etc.
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And therefore in the Shema at bedtime one says “Ana bechoach gedulas...,” for one’s soul to as-

cend in sleep; and so too before welcoming the Shabbos.
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And the ascent must be in the level of Ein Sof (the infinite). Therefore each one must find in him-
self, in his will, the level of Ein Sof, in order to arouse above; for otherwise physical mitzvos would

have no connection to arousing above, through putting on a tallis, etc.
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And likewise, through charity, “to revive the spirit of the lowly” below, one causes, above, the
drawing down of life-force. And how could there be a connection between below and above? Only
through the level of “with all your might,” beyond the limit his vessel sets; and this too is the matter
of “From the depths,” etc.
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And therefore of Yosef it is written, “And Yosef gathered all the silver”: that through this he gath-
ered the Chesed. But what connection does Chesed have with silver? And likewise, “And Yosef was

the ruler over the land; he was the one who sold grain,” etc.
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Rather, it is through his having been in Egypt: “From the depths I called You,” etc. And afterwards,
from this, one can draw down in the second section the five Chasadim, the Name Av (72), seventy-
two bridges to cross the waters of Chesed.
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And through this, “I will give the rain of your land.” “Your land” is the level of Malchus, whose feet
go down; and in it there is “rain” (matar), from the expression matronisa (the queen), and “His
kingdom rules over all.” And this power, that there be “the rain of your land,” is through drawing
down the five Chasadim into the 248 mitzvos, in which the Supernal delight is enclothed; and
through this, “and you will gather in your grain”: that it has the power to refine the refinements

(beirurim) from nogah, etc.
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