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“And Reuven went in the days of the
wheat harvest, and found dudaim”

Beyond the wisdom of “man,” gained through the “wheat” of the
Torah, there is a higher “animal”: self-nullification above reason,
which a person must be trained in from youth and never leave,
so that he is wise like a man yet drawn after G-d like an animal,

“Man and animal You save, Havayah.”
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Beyond the wisdom of “man,” gained through the “wheat” of the Torah, there is a
higher “animal”: self-nullification above reason, which a person must be trained
in from youth and never leave, so that he is wise like a man yet drawn after G-d like

an animal, “Man and animal You save, Havayah.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Reuven found dudaim, which the Midrash identifies as herbage or barley, before the wheat, and his
sons later chose the land across the Jordan, “a place for livestock”; the Midrash counts this against
them. The Alter Rebbe explains that herbage and barley are food for an “animal,” the level of the an-
gels and of the soul a person first receives, and that “Train a youth according to his way” means train-
ing in this self-nullification above reason. Reuven’s sons erred only in making it their fixed and prima-
ry place, for after feeding the animal one must eat the bread of the Torah. Wheat, the twenty-two let-
ters of the Torah, makes a person “man,” with an inward grasp of the supernal Chochmah, while barley
gives knowledge only of G-d’s existence. Yet there is a “great animal” above “man”: before the Infinite
Light even Chochmah and Adam Kadmon are “animal.” The tzaddikim called “barley,” the six orders
of the Mishnah with their exact measures, the omer and its counting, Moshiach as the “donkey,” and

“Know from where (me’ayin) you came” all express this level.
OUTLINE

1 The verses and their plain reading n

Reuven found dudaim before the wheat, and his sons took the land across the Jordan first; on the plain read-
ing this was a failing, “an inheritance hastily gotten.”

2 “Train a youth”: the animal level and its place 12-3

Herbage and barley are food for the “animal,” the angels’ self-nullification above reason, in which a youth
must be trained; Reuven’s sons erred only by making it primary and permanent, for one must then eat the
bread of the Torah and keep the bittul even when “old.”

3 Barley: the “great animal” above “man” 14-7

The great tzaddikim are called “barley” because they are wise yet make themselves like an animal; the six
orders of the Mishnah, the measures (shi’'urim) of the Oral Torah, and the omer and its counting draw from
this level.
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4 Wheat and barley: Torah and contemplation

18-10

Torah study gives an inward grasp of the supernal Chochmah, the level of “man,” while contemplation

grasps only G-d’s existence; yet before the Infinite Light even Chochmah and Adam Kadmon are “animal.”

5 Man and animal: the waving, Moshiach and Ayin

111-12

Self-nullification above intellect joined to wisdom is “man and animal,” waved together on Shavuos;

Moshiach is the “donkey,” and “the advantage of man over the animal is ayin” is man’s root in Chochmah,

which itself is only hevel.

6 Hevel and the soul’s destination

M13-15

Even Shabbos, the supernal Chochmah, is hevel; hevel is also the hei of Malchus, root of all the worlds
and even of Adam Kadmon, and the filling of the Name Sag; the soul rooted in Ayin goes to a physical

place, for the reward of the Resurrection is the revelation of the Infinite Light in this world, and it stands

before Mi, Atika Kadisha.

KEY CONCEPTS

animal (behemah) 12

Serving G-d through self-nullification above reason, like
an animal following its master. The angels and the souls of
Beriah, Yetzirah and Asiyah are “animal,” and barley and
herbage are its food.

man (adam) 07X

One who has acquired wisdom through the Torah, “wheat,”
the twenty-two letters, and has the supernal Chochmah re-
vealed within him; the souls of Atzilus.

the great animal (behemah rabbah) 1137 nn2

An “animal” level above “man”: people shrewd in knowl-
edge who make themselves like an animal. The six orders
of the Mishnah and King Moshiach are linked to it, and be-
fore the Infinite Light even Chochmah and Adam Kadmon
are at this level.
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shi’ur hei (the measure of hei) 1 71yw

Se’orah, barley, read as two words: the exact measures that
the Oral Torah sets for the mitzvos and the five Gevuros
that give measure, rooted in the upper hei of the Name
Havayah.

self-nullification (bittul) 71v°2

Setting aside one’s self before G-d. Here it is the bittul
above intellect that must be fixed in the soul from youth
and kept even after one acquires wisdom.

Ayin X

“Nothing,” read as Chochmah, the source from which man
comes (“Know from where (me’ayin) you came”); yet be-
fore the Infinite Light even Chochmah is only hevel,
breath.
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SECTION 1 - 11

The verses and their plain reading
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“And Reuven went in the days of the wheat harvest, and found dudaim in the field” (see Sanhedrin
99b; and [Midrash] Rabbah, Vayetzei, at the beginning of chapter 72).
The discourse opens with the verse about Reuven, Leah’s eldest son, who went out at the time of the wheat

harvest and brought home dudaim for his mother. The Talmud and the Midrash cited here discuss what du-

daim were and note that Reuven took only from what was ownerless.
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“Train a youth according to his way; even when he grows old he will not depart from it.” “Let this
land be given to your servants.”
Two more verses are set beside it: “Train a youth according to his way,” and the request of the tribes of

Reuven and Gad to receive the land east of the Jordan for their many flocks. The discourse will connect what

Reuven found in the field with the land his descendants chose.
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And see there the explanation according to its plain meaning in the Matnos Kehunah, and in the
Yedei Moshe in the name of Rashi’s commentary, and it is correct. According to this, this is a short-
coming on their part, as is written in [Midrash] Rabbah at the end of Parshas Matos, that concern-
ing them it was said, “An inheritance hastily gotten at the beginning,” etc.
On the plain meaning, as the commentaries on the Midrash explain, the verse mentions the wheat harvest to
hint that Reuven took what came to hand before the wheat, and so his sons took the land across the Jordan,
which came to them first, though the Land of Israel was better. On this reading their choice was a failing, and

the Midrash applies to them “An inheritance hastily gotten at the beginning,” whose end “will not be
blessed.”
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SECTION 2 - 112-3

“Train a youth”: the animal level and its place
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And this needs to be understood, for the verse “Train a youth according to his way” is a merit and a
praise: that it is fitting to do so. Moreover, even apart from this, there is explained in Sefer Shel

Beinonim [Tanya],

The Alter Rebbe questions the plain reading: “Train a youth according to his way” is a praise, telling us what
is proper to do, so the sons’ keeping to Reuven’s way should be no failing. He then adds a second question
on the verse itself, raised in Tanya.
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Part II, the difficulty in the verse “Train a youth”: since it is written “according to his way,” the im-
plication is that it is not the way of the absolute truth; and if so, what virtue is there in “even when

he grows old he will not depart from it”?
The second part of Tanya opens with this question: “according to his way” suggests a path suited to the youth
rather than the path of full truth, so why praise his never leaving it when he is old? The rest of the discourse
answers both questions together.
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The explanation is that, regarding the meaning of “and found dudaim,” there are two explanations
in the Midrash. One, that they are a kind of herbage; and see the Ramban in his commentary on
the Torah there.

To answer, the Alter Rebbe turns to the Midrash’s two views of what dudaim were. The first is that they were a
kind of plant, “herbage” (esev); the Ramban discusses on the verse which plant it was.
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The second, that they are barley. And see what is written in the discourse beginning “A person is
forbidden to taste [anything] until he gives food to his animal, as it is said, ‘And I will give herbage,’
etc.”: that the level of herbage is the source of the flow of influence to the level of the angels, which
are called “animal.”

The second view is that they were barley. An earlier discourse in this parsha, on not eating before feeding

one’s animal, explained that “herbage” stands for the flow of divine life to the angels, who are called “ani-
mal” (behemah).
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(And see the Zohar, Part I, 18b [and] 156b.) That is why they are called dudaim, which is from the
expression “I will give my love (dodai) to you”: the level of love, for from this the love is drawn
down and born in them, to be burning “like the appearance of torches,” etc.

The Zohar passages cited speak of “herbage for the service of man” as angels and of the dudaim that “gave
fragrance.” The name dudaim is read as coming from dodai, “my love”: this nourishment awakens in the

9

angels a love that burns “like the appearance of torches,” as Ezekiel describes the Chayos of the divine

chariot.
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And also according to the explanation that they are barley, this too is food for an animal, etc., only
that this is a higher level, as is written there.

On the second view too, barley is food for an animal, so the dudaim still belong to the “animal” level. Barley
is only a higher grade of that level than herbage, as the earlier discourse explains.

7772) 9713 °19 K°37 K7°¥27 RIWON KW 7197 19277° T°2°N°K 797 DIwn I¥1% Tam 31 713 °p3 199

20(

5”171 099 ON790)

That is why this level is called “Train a youth”: because “when he is born, they give him a soul from
the side of a pure animal,” etc., as mentioned above (in the discourse beginning “And you shall
count for yourselves,” mentioned above).

This animal level is called “Train a youth” because, as the Aramaic teaching quoted here says, a person at

birth is given a soul “from the side of a pure animal.” The training of a youth therefore begins at that level,
“according to his way.”
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Therefore the nourishment for this level is from the level of se’orah (barley), shi’ur hei (the mea-
sure of hei), or from the level of herbage, as it is written, “and herbage for the service of man.”
Therefore his sons, too, took hold [of land] across the Jordan, which is “a place for livestock,” in the
manner of “I will give herbage in your field for your animals,” which was explained above, and in
Torah Ohr in the discourse beginning “And these are the ordinances.”

The food that suits this level is barley, se’orah, read as two words, shi’ur hei, “the measure of hei,” or

herbage, which Psalms calls “for the service of man.” Reuven’s sons, rooted in this level, chose the land east
of the Jordan, “a place for livestock,” in keeping with “I will give herbage in your field for your animals.”
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And as for what is implied, that they did not act properly in this (and see Joshua, chapter 22, [verse]
19), this is because they made the secondary into the primary.

Where Scripture implies they acted wrongly (in Joshua their land is spoken of as possibly impure, unlike the
land where the Mishkan stood), the fault was not the level itself. They made the secondary thing primary, as
the Midrash says of them: they cherished their property more than human lives.
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For although a person is forbidden to taste anything until he gives food to his animal, nevertheless
afterwards there must be “and you shall eat and be satisfied,” which is “Come, eat of my bread.”

Moreover,

Feeding the animal first is right, as the law that one may not taste anything before feeding one’s animal
shows; but afterwards a person must eat himself, “and you shall eat and be satisfied,” the bread of the Torah,
“Come, eat of my bread.” The animal level comes first, but it is not the goal.
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the Land of Israel specifically is “a land of wheat and barley,” etc., as well; yet they chose to settle

completely and permanently in this level of “a place for livestock.”

The Land of Israel has both, “a land of wheat and barley,” so the level of barley was available there too, to-
gether with the wheat. Their error was to settle permanently in the level of “a place for livestock” alone.
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This is the meaning of “Woe to you, O land, whose king is a youth,” which is explained in the Zohar,
Part I, at the end of Parshas Lech Lecha (folio 95b), as the level of Metatron,

The Zohar explains the “youth” of this verse as the angelic Prince of the World, of whom it says the verse “I
was a youth, and I have also grown old” was spoken; the Alter Rebbe calls this the level of Metatron. A land
whose “king is a youth” receives its life through this angel.
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“Iwas ayouth, and I have also grown old,” for from there is the source and root of the flow of influ-
ence mentioned above. “Happy are you, O land,” etc., is “a land of wheat and barley,” etc., “upon
which are the eyes of Havayah your G-d,” etc.
Metatron is the source and root of the flow to the “animal” level described above. By contrast, the Zohar
reads “Happy are you, O land” as the supernal land whose King is the Holy One, blessed be He, of which it is

written that “the eyes of Havayah your G-d” are upon it. The Alter Rebbe applies this to the Land of Israel, “a
land of wheat and barley.”
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Nevertheless, this too is true: that there must be “Train a youth according to his way,” and also
“even when he grows old he will not depart from it.”

Still, both halves of the verse hold true: a person must first be trained at the level suited to a youth, and that
training must stay with him in old age. The Alter Rebbe now explains what growing “old” means here.
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That is: when he grows old and comes to be at the level of “man” — for an “elder” is one who has
acquired wisdom, and this is through wheat specifically, the twenty-two letters of the Torah, as is
explained on the subject of “And you shall honor the face of an elder” —

Growing “old” means reaching the level of “man,” for the Talmud teaches that an “elder” (zaken) is one who

has acquired wisdom. That wisdom comes through “wheat,” chitah, whose letters add up to twenty-two, the
number of the letters of the Torah.
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even so, he “will not depart from it,” from the matter of the level of dudaim, barley, food for an ani-
mal. That is because he must be at the level of “animal” that is above the level of “man” alone,
which is what is written, “Man and animal You save.”

Even then he must not leave the “animal” level of the dudaim and barley, because there is a level of “animal”

higher than “man” alone. This is “Man and animal You save”: a person should be both, wise like a man and

self-nullified like an animal, as the discourse goes on to explain.
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That is, to be drawn after Him, may He be blessed, like an animal, above reason and knowledge.
This comes through “Train a youth”: that he was trained to be, from the outset, at the level of the
self-nullification (bittul) of an “animal,”

The “animal” level means following G-d the way an animal follows its master, without first asking for rea-

sons. It is acquired through “Train a youth”: being trained from the very start in the self-nullification of the

“animal.”
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which are the angels, “the face of a lion,” “the face of an ox,” and “the Ofanim and Chayos with a
great noise”; and this is through shi’ur hei, etc.,
That “animal” is the angels: the Chayos of Ezekiel’s chariot, with the faces of a lion and an ox, and the

Ofanim and Chayos who rise “with a great noise,” as the morning blessing before the Shema says. This self-

nullification comes through shi’ur hei, the “barley” described above.
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as mentioned above. Through this the self-nullification will be fixed in his soul, so that even “when
he grows old,” to be one who has acquired wisdom, “Come, eat of my bread,” he “will not depart”
from being at the level of “animal” as well, at the level of the self-nullification that is above intel-
lect, etc.

Trained this way from youth, the bittul becomes fixed in his soul. So even when he grows “old,” having ac-

quired the wisdom of the Torah, the bread of “Come, eat of my bread,” he keeps the bittul that is above

intellect.
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SECTION 3 - 14-7

Barley: the “great animal” above “man”
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2. The explanation of the matter: it is written in Ruth (chapter 3, [verse] 15), “And he said,” etc.,
“and he measured six [measures of]| barley”; and the Gemara explains (Sanhedrin, folio 93a): six

righteous men, etc.; and so it is in [Midrash] Rabbah on Ruth, on this verse.

Section two begins with a further source for righteous people being called “barley.” Boaz measured six bar-
leys into Ruth’s shawl, and the Talmud and the Midrash read the six as six righteous descendants who would
come from her.
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On the face of it, it is not understood how those great righteous men are called by the name
“barley.” And see Chullin (chapter Gid HaNasheh, folio 92a, at the end of side a): it is stated there
along these lines too, and the Maharsha there, in the Chiddushei Aggados, strains to resolve [it].

This raises a question: why should such great tzaddikim be compared to barley, the food of animals? The
Talmud in Chullin calls righteous people “barley” in the same way, and the Maharsha there gives only a
strained answer.
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But what seems right to say is this: although the level of wheat, which is food for man, is much

higher than the level of barley, food for an animal,

The Alter Rebbe’s answer begins by granting the plain hierarchy. Wheat, the food of man, is far higher than
barley, the food of animals.
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for the level of “man” is the souls of the World of Atzilus (Emanation), and the level of “animal” is
the souls of the Worlds of Beriah, Yetzirah and Asiyah, as is explained in the discourse beginning
“And these are the ordinances,” nevertheless there is another level of “animal” that is higher than
the level of “man”:

In general “man” is the souls of Atzilus, the world still one with G-d, and “animal” is the souls of the lower
worlds of Beriah, Yetzirah and Asiyah. Yet there is another “animal” level that stands higher than “man.”

likuteitorah.com/likkutei-torah/bechukosai/6/ 10
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namely, what our Sages, of blessed memory, said in the first chapter of Chullin (folio 5b) on the
verse “Man and animal You save, Havayah”: “These are people who are shrewd in knowledge like

Adam (the first [man]) and make themselves like an animal (crushed in spirit).”

The Talmud says “man and animal” in the verse refers to people who are shrewd in knowledge like Adam and

yet make themselves like an animal, crushed in spirit. The words in parentheses are Rashi’s, there.
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That is why these are called by the name “barley,” which is food for an animal, etc. This is the level
of the “great animal” (behemah rabbah) that is above the level of “man,” as is explained in Parshas
Eikev, in the discourse beginning “And He fed you the manna”; see there.

Such people are called “barley,” animal food, because they make themselves like animals. This is the “great
animal” (behemah rabbah), a level above “man,” which the Alter Rebbe explains in a discourse in Parshas
Eikev.
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And in the Zohar, Part 111, Parshas Emor (folio 98b), it explains that “six [measures of| barley” are

the six orders of the Mishnah; that is, this is food for an animal.

The Zohar reads Boaz’s six barleys as the six orders of the Mishnah, the Oral Torah, which it calls “food of
animals.” So the Mishnah is the barley that feeds this level.
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That is to say, through this one will come to the level and rank mentioned above, of “Man and ani-
mal You save, Havayah”: those who make themselves like an animal. This is along the lines of what

our Sages, of blessed memory, said in [Midrash] Rabbah,

Through study of the Mishnah one comes to the level of “Man and animal You save, Havayah,” making one-
self like an animal. The Midrash expresses the same idea.
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Parshas Emor, chapter 27: “Like man are we; like an animal save us, for we are drawn after You like
an animal,” etc. And see what is written in the discourse beginning “And the kohen shall wave them
upon the bread of the first fruits.”

There Israel says to G-d, “We are like man; save us like an animal, for we are drawn after You like an

animal.” The Alter Rebbe refers to his discourse on the waving of the two loaves on Shavuos for more on
this.
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But as for the connection of the six orders of the Mishnah to barley (se’orim), it can be said that it is
the term shi’urim (measures), for the Oral Torah sets the bounds of the measure and the size for all
the mitzvos: that the tefillin must be such-and-such precisely, and likewise the sukkah; as is ex-
plained about this in the discourse beginning “When Israel put ‘we will do’ first.”

Why the Mishnah should be “barley” in particular: se’orim (barley) is the same word as shi’urim (measures),

for the Oral Torah gives the exact measures of every mitzvah, how the tefillin and the sukkah must be. The

Alter Rebbe refers to his discourse on Israel’s saying “we will do” first.
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This too is from the level of shi’ur hei, the five Gevuros, which give the measure, etc. And also, the
hei of shi’ur hei is the one drawn from the level of the upper hei of the Name Havayah, which is a
very high level, as is explained in the discourse beginning “Go forth from your land.”
Besides the measures of the Oral Torah, se’orah read as shi’ur hei, “the measure of hei,” whose value is five,
points to the five Gevuros, the powers of restraint that give everything its measure. Its hei also comes from

the upper hei of the Name Havayah, the first hei, a very lofty level, as the Alter Rebbe explains at the start of
Parshas Lech Lecha in Torah Ohr.
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It may also be said that se’orim, with the left shin (sin), is from the expression “and round about
Him it storms (nis’arah) exceedingly,” which our Sages, of blessed memory, explained at the end of
the last chapter of Yevamos as an expression of “a strand of hair” (chut hasa’arah).

A further reading: se’orim is spelled with a sin, like nis’arah in “round about Him it storms exceedingly,”

which the Talmud reads as sa’arah, a hair: G-d is exacting with those near Him to a hair’s breadth. Barley
thus also suggests the hair-fine exactness of the laws.
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That is, the laws of the Oral Torah are called “His locks are curled (taltalim),” etc., as our Sages, of
blessed memory, said at the end of the first chapter of Chagigah: “like mountains suspended by a
hair (sa’arah),” etc. And see what is written in the discourse beginning “Listen, O heavens,” on the
meaning of “like fine rains (se’irim) upon the grass.”
The laws of the Oral Torah are compared to hairs: the Sages read “His locks are curled (taltalim)” as heaps
upon heaps of laws, and say that some laws are “like mountains suspended by a hair,” having little Scripture

and many laws. The discourse on “Listen, O heavens” explains se’irim, “fine rains,” as rain as thin as hairs,
standing for the Mishnah’s many particular laws.

9y 1 NYW TNYY Pnan 973 0°93pn 0w AR 02IRPAN 99 10 7SIy IR I 0Ty qwnl )
R 137723 0999 0192 DOTIYW DO IR

And all this is drawn down through “And he shall wave the omer,” etc. For the angels, although
they too receive from the level of se’orah, shi’ur hei, are nevertheless called “standing ones,” for

they stand in the heights of the world on one level;

All this is drawn down through the waving of the omer, the barley offering. The angels also receive from the
level of barley, but they are called “standing ones,” for they stay fixed on one level.
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but the souls of Israel, who are in a body and refine the animal soul through subjugation (iskafya),
come to be at the level of “those who go,” in ascent after ascent. This is “And he shall wave the

omer,” etc.

The souls of Israel, in bodies, refine the animal soul by subduing it (iskafya), and so they are “those who go,”
rising from level to level. The waving of the omer, a lifting up, expresses this ascent.

likuteitorah.com/likkutei-torah/bechukosai/6/ 13
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And this elevation is into the level of the “great animal” that is above the level of “man,” as men-
tioned above. From there they draw down a supernal flow of the “six [measures of] barley,” the six
orders of the Mishnah, whose root is drawn from the level of “and the hair of His head was like

clean wool (amar),” etc., which is also the concept of omer,

The ascent of the omer reaches the “great animal” above “man,” and from there flows down the “six
barleys,” the six orders of the Mishnah. Their root is the hair of the Ancient of Days in Daniel’s vision, “like

clean wool,” amar, a word spelled like omer.
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as is written in the Likkutei Torah of the Arizal, Parshas Beshalach, on the verse “an omer for each
head (gulgoles).” This is the meaning of “And you shall count for yourselves,” etc., “fifty days”: to

draw down from the level of the fiftieth gate (sha’ar) into the level of the omer of barley, etc.

The Arizal’s Likkutei Torah explains this on “an omer for each head (gulgoles),” the measure of the manna.
Counting the fifty days of the omer draws down from the “fiftieth gate,” the highest of the fifty gates of un-
derstanding, into the omer of barley.

SECTION 4 - 18-10

Wheat and barley: Torah and contemplation
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3. Now, the matter of wheat, which is food for man, the twenty-two letters of the Torah, can be ex-
plained according to what is written below, in Parshas Va’eschanan, in the discourse beginning

“And you shall love”:

Section three turns to wheat, the food of “man,” which is the twenty-two letters of the Torah. The Alter Rebbe

draws on his discourse in Parshas Va’eschanan on “And you shall love.”

likuteitorah.com/likkutei-torah/bechukosai/6/ 14
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how through occupation with the Torah one draws down the Infinite Light (Or Ein Sof), blessed be
He, so that it is revealed to us as an inner light, etc.; see there. Therefore, through this one is called
“man,” for there is in him the level of the supernal Chochmah (wisdom) itself.

That discourse explains that through Torah study a person draws down the Infinite Light so that it is re-

vealed to him as an inner light, within his own grasp. Because the supernal Chochmah itself is then in him,
he is called “man.”
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And see what is written in the discourse beginning “And you shall honor the face of an elder.”
Whereas through se’orah, shi’ur hei, which is one’s contemplating how He, may He be blessed, is
the light that fills all worlds (memalei kol almin) and the light that encompasses all worlds (sovev
kol almin), etc.,

The discourse on “And you shall honor the face of an elder” explains how the Torah held in the mind makes

G-d dwell within a person. Barley, by contrast, is contemplation of how G-d fills all worlds and encompasses
all worlds: a knowledge of G-d through His relation to the worlds.
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nevertheless, one does not grasp His essence, may He be blessed, at all, nor even the essence of
the supernal Chochmah (wisdom), but only His existence and not His essence, as is explained in
the discourse beginning “And you shall not omit the salt.”

Such contemplation does not grasp G-d’s essence at all, nor even the essence of the supernal Chochmah,

only the fact that He exists. The Alter Rebbe refers to his discourse on “And you shall not omit the salt,”
which shows that even the soul’s intellect is only a vessel for its essence.
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Therefore it is still called “animal.” “Twelve oxen, and the sea upon them,” etc., at the level of the
encompassing (makif), [as is explained] in the discourse beginning “Who has counted.”

Because it grasps only existence and not essence, this level is still called “animal.” The great basin of
Shlomo’s Temple, the “sea,” stood upon twelve oxen: the oxen, “animals,” below, and the sea above them as
an encompassing light (makif), as the discourse on “Who has counted” explains.

likuteitorah.com/likkutei-torah/bechukosai/6/ 15

10



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 6 7w DORTIT KX 000 %P °12°2 12IK9 "177’1,,,

ARD°Y 7751 03 WHn 172 07K IR 2232 93 OTR nan Pyntw 137 0nna 11y 1290 1703

According to this, the concept of the “great animal” that is above the level of “man” will be under-
stood: for relative to the Infinite Light (Or Ein Sof) itself, blessed be He, even the supernal

Chochmah (wisdom),

This also explains how an “animal” can be higher than “man.” Measured against the Infinite Light itself,

even the supernal Chochmah, the level of “man,” has no advantage.
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which is the level of “man,” is considered like physical action, as is explained below on the mean-
ing of “and the advantage of man over the animal is ayin (nothing).” And even Adam Kadmon,

Before the Infinite Light, the supernal Chochmah is like physical action, as the discourse explains below on
“the advantage of man over the animal is ayin.” The Alter Rebbe then goes higher still, to Adam Kadmon, the

first and highest configuration of divine light.
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which is the Keser of [the worlds] as a whole (klalus), is called “the Adam of Beriah (Creation),”
which is the level of “animal,” etc.; and it is also called the level of “lion,” etc. And see what is writ-

ten about this in the discourse beginning “And you shall eat, eating.”

Adam Kadmon, the Keser of all the worlds together, is called “the Adam of Beriah”; since the souls of Beriah
are “animal,” as explained above, even Adam Kadmon is at the level of “animal” relative to the Infinite One.
It is also called “lion,” and the Alter Rebbe refers for more to his discourse on “And you shall eat, eating.”

SECTION 5 - 111-12

Man and animal: the waving, Moshiach and Ayin
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This is the meaning of “man and animal.” Below, in the service of G-d, it is the level of the self-nul-

lification (bittul) that is above intellect, like an animal, etc.,

In a person’s service of G-d, “man and animal” means the self-nullification that is above intellect, like an

animal’s, joined to the wisdom of “man.” This is the “animal” that stands above “man.”

likuteitorah.com/likkutei-torah/bechukosai/6/ 16
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[as is explained] in the discourse beginning “And the kohen shall wave them,” on the subject of ke-
shev (lamb), in which the shin comes before the beis, etc.; see there. This is why they would wave
the two loaves on top of the two lambs (kevasim): to be at the level of “Man and animal You save,
Havayah.”

The discourse on “And the kohen shall wave them” explains the two words for lamb: keves, with the beis be-

fore the shin, and keshev, with the shin before the beis. On Shavuos the two loaves of wheat, “man,” were

waved upon the two lambs, “animal,” to be at the level of “Man and animal You save, Havayah.”
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Along these lines will be understood the statement of [Midrash] Rabbah at the beginning of Parshas
Vayishlach on the verse “And I have an ox and a donkey”: “Donkey: this is King Moshiach,” etc.

The same idea explains the Midrash on Yaakov’s message to Esav, “I have an ox and a donkey”: the donkey is
King Moshiach. The Midrash bases this on the verse that Moshiach comes “humble and riding on a donkey.”
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For he is the level of the “great animal” that is above the level of “man,” as in the matter mentioned
above in the explanation of Adam Kadmon, which is called “the Adam of Beriah (Creation),” etc.

Moshiach is the “great animal” above “man,” just as Adam Kadmon, the highest level, is called “the Adam of
Beriah,” the level of “animal.” His level is the self-nullification of the “animal” that stands above the wisdom

of “man.”
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This is also the meaning of “Yissachar is a strong-boned donkey,” etc.; and in the Gemara, at the
beginning of the fifth chapter of Shabbos, “the stride of a donkey is barley,” etc. This is as men-
tioned above. And this is “Know from where (me’ayin) you came.”

So too Yissachar, the tribe of Torah scholars, is called “a strong-boned donkey,” and the Talmud says that a

donkey’s stride comes from barley: the “animal” and its barley again stand for the higher self-nullification.

The Mishnah “Know from where (me’ayin) you came” is then read as “Know that you came from Ayin.”
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For “and the advantage of man over the animal is ayin” (in Koheles, chapter 3, [verse| 19). And see
about this in Tanna DeBei Eliyahu, Part II, chapter 24, the difficulty it raises about this; and see
Koheles Rabbah, and [Rabbeinu| Bachya on Parshas Bereishis, on the verse “And He blew into his
nostrils.” The meaning is that ayin is Chochmah (wisdom), as it is written, “And wisdom, from
where (me’ayin) shall it be found?”
Koheles says “the advantage of man over the animal is ayin,” plainly “nothing,” but it is read as Ayin, which
is Chochmah, as Job’s “And wisdom, from where (me’ayin) shall it be found?” is read: wisdom comes from

ayin. Man’s advantage is his root in Chochmah; the Alter Rebbe also points to the question Tanna DeBei
Eliyahu raises on the verse, and to Koheles Rabbah and Rabbeinu Bachya.
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This is “the advantage of man,” etc. But as for what is written, “for all is hevel,” this is because even
the supernal Chochmah is called hevel (breath), a mere radiance; and as in the matter of

“Bereishis,” which is Chochmah, “is also a saying”: the level of hevel alone.

This is the “advantage of man.” Yet the verse ends “for all is hevel,” breath: even the supernal Chochmah is
only hevel, a mere glimmer before G-d, just as “Bereishis,” which stands for Chochmabh, is counted among
the sayings of Creation, and speech is breath.

SECTION 6 - 113-15

Hevel and the soul’s destination
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As is written in [Midrash] Rabbah on Koheles, at its beginning: that Shlomo said seven hevels, cor-
responding to the seven days of Creation. Thus even the day of Shabbos is called hevel, and
Shabbos is the supernal Chochmah (wisdom).

The Midrash on Koheles says the seven times “hevel” appears in its opening verse correspond to the seven

days of Creation, so even Shabbos, the seventh, is hevel. Shabbos stands for the supernal Chochmah, so
even Chochmah is called hevel.
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That is because there is the level of “Shabbos in its Shabbos,” for even the day of Shabbos of the
present time is considered like a weekday relative to “the day that is entirely Shabbos,” as is ex-

plained elsewhere; therefore it is called hevel.

The reason is that there is a higher Shabbos within Shabbos: compared with the future “day that is entirely
Shabbos,” even the Shabbos of today is like a weekday. Relative to that, it is hevel.
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It may also be said that the meaning of hevel is along the lines of what is written in Midrash
Tehillim (at the beginning of section 62) on the matter of “With hei He created them”: just as the
hei, when a person brings it out of his mouth, has neither movement of the lips nor working of the
tongue, so without toil, etc.

Hevel can also be understood through the Midrash on “with hei He created them”: the letter hei is sounded
with breath alone, with no movement of lips or tongue, and so G-d created this world without toil. Hevel,
breath, is the hei.
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And this is hevel: that is, the letter hei, “a light letter,” etc. That is, the root of all the worlds is from
the level of Malchus (sovereignty), which is called hei; and likewise Adam Kadmon too has its root
in the Malchus of the Infinite One (Ein Sof).

The hei, “a light letter,” as the Aramaic hymn Akdamus calls it, stands for Malchus, the root of all the worlds.
Even Adam Kadmon has its root in the Malchus of the Infinite One.
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Also, hevel is the filling (milui) of the Name Sag. Now, the root of the World of Tohu is from the final
yud of the filling of Sag, etc.

Hevel also equals thirty-seven, the added letters of the Name Sag when it is spelled out in full: the spelled-
out Name is sixty-three, of which the four letters of the Name itself make twenty-six. The root of the World of

Tohu, the world of chaos that came before the ordered worlds, is in the final yud of that spelling.
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“And to where (le’an) you are going.” An is said of a place, as in “Where (anah) are your faces set?”
“Where (anah) are you going?” That is, the main reward is at the Resurrection of the Dead, which is

in this world, in a physical place.

The Mishnah continues, “and to where (le’an) you are going”: the word an refers to a place, as in Ezekiel’s
“Where are your faces set?” The place a person goes to is the reward at the Resurrection of the Dead, which
will be in this world, in a physical place.
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On the face of it, it is astonishing that its root is from ayin, Chochmah (wisdom), and it goes to an, a
physical place. But this is through the revelation of the Infinite Light (Or Ein Sof), for before Him
spirituality and physicality are equal.

It seems strange that a soul rooted in Ayin, Chochmah, should have its destination in a physical place. But
the reward comes through the revelation of the Infinite Light itself, before which spiritual and physical are
the same.
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Therefore the revelation will be in the physicality of this world: a dwelling place among the lower
realms. And this is “and before Whom (mi) you are destined,” etc.: the level of “Who (mi) created

these.”

Therefore the revelation will come in the physical world, making it a dwelling place for G-d among the lower
realms. The Mishnah’s third phrase, “before Whom (mi) you are destined to give an accounting,” points to
the level called Mi, “Who,” as in “Who created these.”
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This is a lofty level, as it is written, “Who (mi) would grant that this heart of theirs be”; “Who (mi)

would grant from Zion the salvations of Israel,” etc.;

This Mi, “Who,” is a lofty level. It appears in verses that begin with mi: “Who would grant that this heart of
theirs be,” and “Who would grant from Zion the salvations of Israel.”
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“Who (mi) can bring forth the pure from the impure,” etc.; “He Who (mi) spoke and the world came
to be,” etc.; “Who (mi) revealed this secret to My children,” etc. That is, the level of Atika Kadisha
(the Holy Ancient One), etc.

The same Mi appears in “Who can bring forth the pure from the impure,” in “He Who spoke and the world
came to be,” and in the heavenly voice at Sinai, “Who revealed this secret to My children,” when Israel put
“we will do” first. All of these point to Atika Kadisha, the Holy Ancient One, the innermost level of Keser.
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The Book of Vayikra is concluded.

This line marks the end of the discourses on the Book of Vayikra in Likkutei Torah.

IN ONE'S AVODAH

A person must train himself from the outset in self-nullification above reason, following G-d like an animal,
so that it becomes fixed in his soul; and even after he acquires the wisdom of the Torah and becomes “man,”
he must not depart from it. Yet the animal level must not become the main thing: after giving the animal its
food, one must eat the bread of the Torah, “Come, eat of my bread.”

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe say that Reuven’s sons erred not in choosing the “animal” level but in making
the secondary primary?

2. How can an “animal” be higher than “man,” and why is it the wise who are able to make themselves like an

animal?

3. What is the difference between knowing that G-d exists (barley) and the inward grasp of Chochmah that
comes through Torah study (wheat)?

4. Why are the laws of the Mishnah, with their exact measures, called “barley,” and how does the omer offer-
ing connect to them?

5. How can a soul rooted in Ayin, Chochmabh, find its reward in a physical place?
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The note sends the reader to Or HaTorah on Parshas
Matos, where the Tzemach Tzedek treats the same theme,
the dudaim and the choice of Reuven’s sons; the notes be-
low quote that passage on the next page.
KEHOT'S NOTE
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513 12181 797
“And Reuven went in the days of the wheat harvest, and
found dudaim in the field, and brought them to Leah his
mother.” This verse is the opening of the discourse.
Genesis 30:1477:7 n>wr12
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And Reuben went in the days of wheat harvest, and found
mandrakes in the field, and brought them unto his mother
Leah. Then Rachel said to Leah: ‘Give me, I pray thee, of thy
son’s mandrakes.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Rava son of Rabbi Yitzchak in the name of Rav learns from
“in the days of the wheat harvest” that the righteous do not
stretch out their hands to robbery; the Talmud then asks
what dudaim are and gives three plants: yavruchei, sigli
and sabiski.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Rabbi Chiya bar Abba says the dudaim were yavruchin,
Rabbi Yitzchak says barley, and Rabbi Yehudah bar Simon
says mishin; all agree that Reuven brought only from what
was ownerless. The Alter Rebbe will build on the view that
they were barley.

Bereshit Rabbah 72:22:27y 1137 n"wX12
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“Reuben went during the days of wheat harvest, found man-
drakes” - Rabbi Hiyya bar Abba said: Mandrakes; Rabbi
Yitzhak said: Barley; Rabbi Yehuda ben Rabbi Simon said:
The hackberry tree. Both according to these and according
to those, everyone agrees that he brought only from the
ownerless. According to the one who said barley, during the
days of the wheat harvest, barley is ownerless, as the barley
harvest has already concluded. Know that he went at the
time of the harvest, at the time of the ripening of all kinds ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“Train a youth according to his way; even when he grows
old he will not depart from it.” The discourse asks how this
verse, which is a praise, fits a choice the Midrash counts as
a failing.
Proverbs 22:6":273 *5wn
;30RO PR3 03 1377 572y Y7 M
Train up a child in the way he should go, And even when he
is old, he will not depart from it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The sons of Gad and Reuven say to Moshe: “Let this land
be given to your servants as a holding; do not take us
across the Jordan.”

Numbers 32:571:2"2 1212
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And they said: ‘If we have found favour in thy sight, let this

land be given unto thy servants for a possession; bring us

not over the Jordan.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the commentaries’ reading is spelled out: Reuven
took what was most available to him, and so his sons took
the land across the Jordan, which was available to them
first, though the Land of Israel was better.
KEHOT'S NOTE
2187 AW 177°7 92¥2 1080 1°32 75 ,901°2 19 %187 1w 927 0aN 12I189”
R Awn 57°21 ,7Inn 1210 00 SR TARY S”DYR ,I1WRI on®
Tmw 2097 17 KPR ,7I8 XD 0°0R PRPA P 2907 MR WD
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“An inheritance hastily gotten at the beginning, its end
will not be blessed.” The Midrash applies the verse to the
tribes who hurried to take their land across the Jordan.

Proverbs 20:21x73:"3 “own
17720 X An°nRY 13WRI2 nPTan 1P
An estate may be gotten hastily at the beginning; but the

end thereof shall not be blessed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash says the sons of Reuven and Gad made the
primary secondary and the secondary primary, cherish-
ing their property more than human lives, and that of
them it is said, “An inheritance hastily gotten at the begin-
ning, its end will not be blessed.”

Bamidbar Rabbah 22:9'v:275 127 72722
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The introduction to the second part of Tanya opens with
this verse and asks the very question cited here: since it
says “according to his way,” it is not the way of the abso-
lute truth, so what is the virtue in not departing from it in
old age?
KEHOT'S NOTE
X ,2W 2w N7MKR D3 AR .OW *°0 1IPPPa AR RTpna

The verse of the opening: Reuven found dudaim in the
field. The Midrash’s two views of what they were are the
key to the discourse.
Genesis 30:147:% n°wx12
X?TPR DOR RI7 AT DORTIT RIN) DOOO7ER 072 127 9770
732 ORTITR ¥9 RI7IN IRD7OR D7 MKRM nR

And Reuben went in the days of wheat harvest, and found
mandrakes in the field, and brought them unto his mother
Leah. Then Rachel said to Leah: ‘Give me, I pray thee, of thy
son’s mandrakes.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Qw 79707 22 17anna N

The Ramban weighs the identification of dudaim as a flow-
ering plant and prefers the identification as yavruchin,
which the Midrash also gives, a plant with a pleasant fra-
grance, as in “the dudaim gave fragrance.”

Ramban on Genesis 30:14:1°R: 77" nowr2 %y 1" 2am7

DOMYW 1AW °an
Rabbi Chiya bar Abba says the dudaim were yavruchin, a
plant, and Rabbi Yitzchak says they were barley. These are

likuteitorah.com/likkutei-torah/bechukosai/6/
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the two explanations the Alter Rebbe cites.

Bereshit Rabbah 72:2°2:27y 1127 n°wR12
FIMR RIAR T3 R0 7 - DORTIT RIWM 0700 P8P 072 12187 797
12,7702 ANK 7I2°0 M2 AT T LPPY AnR phse Y . mad
.IPBAN M RDR X727 RPW 007N 931 ,19R "3T9 121 19K 12T
,17 PR DW ATwS 000N PP N0 DONYY ,0NIYW IMRT IRD
,1°2P0 NYwa TPaw LT YN .00NYw Sw 7vpn 95 125w Cab
,IPDINM A RIAW 727 ROR ,R227 KDY ROIDK 0 55 M52 nywa
PR DT 0NN 1,70 ORY LPIRT D1 0nw e yeTine
<. 21371 200 DMRW PAY NI N3 NNR 7Y
“Reuben went during the days of wheat harvest, found man-
drakes” - Rabbi Hiyya bar Abba said: Mandrakes; Rabbi
Yitzhak said: Barley; Rabbi Yehuda ben Rabbi Simon said:
The hackberry tree. Both according to these and according
to those, everyone agrees that he brought only from the
ownerless. According to the one who said barley, during the
days of the wheat harvest, barley is ownerless, as the barley
harvest has already concluded. Know that he went at the

time of the harvest, at the time of the ripening of all kinds ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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That discourse explains that the offerings raised an animal
onto the altar as food for the “lion” that consumes the
offerings.
KEHOT'S NOTE
.OW R-3"270 702 pnya .2 ,on Pys
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The note sends the reader to the Tzemach Tzedek’s expla-

nations of the Zohar on the passage of folio 18b cited here.
KEHOT'S NOTE

190y 2-972 373 IR XD

AP
Or HaTorah explains this Zohar: the dudaim that gave fra-
grance are the two Cherubim, and the Mikdash Melech
there says they are Metatron and Sandalfon; through the
elevation comes the fragrance of the mayin nukvin, the el-
evating waters, of the souls of Israel.
KEHOT'S NOTE
0°2170 170 NI°RY 177 1303 DORTITAY RAYR Y MU B 17K XD
>3 Pw r 7 ARDYIN UV Onaw 97710 vrbn 0w ow PR
XY R-37270 2102 71701 .7

DORTIT P11
The Zohar on Parshas Vayetzei says the dudaim “gave fra-

grance”: through them the lower world is aroused toward
the upper world, and they brought about the birth of
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Yissachar, who held fast to the Torah. The Alter Rebbe cites
it with his reading of dudaim as love.

Zohar, Vayetzei 23:193-2007-373p:372 R¥*1 ,7717 190

% 717 NN INN

The bride says to her beloved, “There I will give my love
(dodai) to you,” and the next verse begins, “The dudaim
gave fragrance.” The Alter Rebbe derives the name du-
daim from dodai, love.

Song of Songs 7:13x37:t "W W
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7 TN TN

Let us get up early to the vineyards; let us see whether the

vine hath budded, whether the vine-blossom be opened, and

the pomegranates be in flower; there will I give thee my

love.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Ezekiel describes the Chayos of the chariot: “their appear-
ance was like burning coals of fire, like the appearance of
torches.” The Alter Rebbe applies it to the burning love
born in the angels.
Ezekiel 1:1327:°R Drpir>
x> 0°7E90 MXIMD MY WRTLMID 0IRIR NimD mnT
173 RSP WRTTIM WP AN NIOT 13 NOPINN
As for the likeness of the living creatures, their appearance
was like coals of fire, burning like the appearance of torch-
es; it flashed up and down among the living creatures; and
there was brightness to the fire, and out of the fire went forth
lightning.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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That discourse asks why the verse says “fifty days” when
only forty-nine are counted, and explains that on Pesach
the omer was brought from barley and on Shavuos the two
loaves from wheat, so one counts from the barley harvest
to the wheat harvest.
KEHOT'S NOTE
.OTRD MMOK 71772 73137 797 ANON IR1I9Y LK ,° 92Tha nTpY

YW ANYw

The Zohar on Parshas Balak reads se’orah, barley, as the
measure of hei, and says that wheat, chitah, includes the
twenty-two letters. The Alter Rebbe uses both readings in
this paragraph.

Zohar II1, 188ba ,nap mt
KEHOT'S NOTE
.2,18p A7t AR9
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“He causes grass to grow for the animal, and herbage for
the service of man, to bring forth bread from the earth.”
The Alter Rebbe cites it for herbage as nourishment of this
level.

Psalms 104:147:7°p 022N
[PIRT"TR OO KOWIT? DTN NTY? ) MRN2? TI0 IRIn
Who causeth the grass to spring up for the cattle, And herb

for the service of man; To bring forth bread out of the earth,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,1 000N

DN NTIAY v

On “He causes grass to grow for the animal, and herbage
for the service of man,” the Zohar says the herbage is the
Ofanim, Chayos and Cherubim, who stand ready to be per-
fected through the service of man. The Alter Rebbe cites it
for herbage as the angels’ level.
Zohar, Bereshit 7:70-8:83370:’ -yt n°wX12 ,7717 100
The same is referred to in the words, “My bow I have set in
the cloud” (Gen. 9, 13): to wit, from the day on which the
world was created. On the day of cloud, when the bow, “the
appearance of the likeness of the glory of the L-rd” ap-
peared, the Left arose in might. Then “Rachel went forth and
had pain in childbirth”. With her appeared Michael on one
side, Raphael on another, and Gabriel on a third, these be-
ing the colours which appeared in the “likeness”. Hence
“the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

mapn @IPnR

The sons of Reuven and Gad had very much livestock, and
they saw that the land of Yazer and Gilead was “a place for
livestock.”

Numbers 32:1°X:277 72712

Y7 PIRTAR IR TR DIRY 'r;";;’?} jihe! ’;;‘? 027 mapm
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Now the children of Reuben and the children of Gad had a

very great multitude of cattle; and when they saw the land of

Jazer, and the land of Gilead, that, behold, the place was a

place for cattle,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DULRWRT TR T2 NN

There the Alter Rebbe reads “I will give herbage in your
field for your animals” as referring to Moshe, who imparts
the level of “herbage” to the “animal,” and explains “the
seed of man and the seed of animal” as two levels of souls.

KEHOT'S NOTE
2,09 .,y
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The Midrash says the sons of Reuven and Gad made the
primary secondary and the secondary primary, for they
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cherished their property more than human lives. The Alter
Rebbe locates their fault here, not in the level they chose.

Bamidbar Rabbah 22:9'v:275 1127 92722
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Rav Yehudah in the name of Rav: a person may not taste
anything until he gives food to his animal, for the verse
says first “I will give herbage in your field for your ani-
mals” and then “you shall eat and be satisfied.”
Gittin 62a:161:X 270 1°0°)
137 MR T 27 MK DT AT MK T M TIPS ApD I
RNV WRIT L IARTIP 23RN 1Y TY D93 DIYYY DTN 12 10K
PRYIYY APIRY VTN, PAARTI7 T2 2y
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“I will give herbage in your field for your animals, and you
shall eat and be satisfied.” The order of the verse, first the
animal and then the person, is the basis of the law cited
here and of the point that the animal level comes first but
is not the end.

Deuteronomy 11:1510:X 0°727

:0YW) 022X ANRT32 7103 3%y "o
And I will give grass in thy fields for thy cattle, and thou
shalt eat and be satisfied.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Wisdom calls: “Come, eat of my bread, and drink of the
wine I have mixed.” The Alter Rebbe reads the bread as
the Torah, the food of “man.”

Proverbs 9:5°71:'0 *own

©RIQR 1772 INY RN22 M2 107
'Come, eat of my bread, and drink of the wine which I have
mingled.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Land of Israel is praised as “a land of wheat and bar-
ley, and vine and fig and pomegranate.” It holds both lev-
els, wheat and barley.

Deuteronomy 8:8°11:’11 0°727
SWITIIRY TP IR MIRM 1931 T M PO
a land of wheat and barley, and vines and fig-trees and

pomegranates; a land of olive-trees and honey;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Woe to you, O land, whose king is a youth, and whose
princes eat in the morning.” The Zohar reads the “youth”
as the angel through whom such a land receives its life.

Ecclesiastes 10:161"v: n?mp
:7IR° 1232 Y 193 TIPNY PIN 7R
Woe to thee, O land, when thy king is a boy, And thy princes

feast in the morning! .

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar contrasts “Happy are you, O land, whose king is
a free man,” the supernal land whose King is the Holy
One, blessed be He, which Havayah your G-d “seeks out
always,” with “Woe to you, O land, whose king is a youth,”
the land under the one who said “I was a youth, and I have
also grown old,” the Prince of the World.

Zohar, Lech Lecha 35:442-452271n-2"n:71"% 72 9% 7 790
Another then discoursed on the text: Happy art thou, O
land, when thy king is a son of freedom and thy princes eat
in due season (Eccl. 10, 17). ‘Just before this it is written:
“Woe to thee, O land, when thy king is a child, and thy
princes eat in the morning.” There is an apparent but not a
real contradiction between these verses. The reference in
the verse “happy art thou, O land,” is to the supernal realm
which has control over all the life above, and is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

SNapt QA "N Ayl

“I was a youth, and I have also grown old, and I have not
seen a righteous man forsaken.” The Zohar says this verse
was spoken by the Prince of the World, whom the Alter
Rebbe calls Metatron.

Psalms 37:257172:1"% 0°271n
02PN Y 2AY3 P7TE CNORTNRDY NIRIDI N7 W
I have been young, and now am old; yet have I not seen the

righteous forsaken, nor his seed begging bread.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Happy are you, O land, whose king is a free man.” In the
Zohar this is the land whose King is the Holy One, blessed
be He.

Ecclesiastes 10:1717>: nmp

PNT K1 7171232 125K° NY2 T 00790712 7270Y IR TR
Happy art thou, O land, when thy king is a free man, And thy
princes eat in due season, In strength, and not in

drunkenness!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Yose HaGelili: “An elder is none other than one who
has acquired wisdom.” The Alter Rebbe reads growing
“old” as reaching the level of “man.”

Kiddushin 32b:8°n:1 27% pw1mp

TINPN PROYR 171 %8R 19°DR 9137 - *DIpR N v1En” 131 1R
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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There, on “and ten women shall bake your bread,” the
Alter Rebbe explains that the Torah is called bread of
wheat, for its twenty-two letters equal the numerical value
of chitah; and just as dough is digested and becomes one
with the body only once it is baked, so it is with the Torah.

Zohar 111, 188b2 ,nap »7mt
KEHOT’'S NOTE
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The Tikkunei Zohar says the wise know the “wheat” of the
Torah, its twenty-two letters, the numerical value of chi-
tah, while fools look only at the straw, like animals. Wheat
is the food of “man.”

Tikkunei Zohar 114b:2°2:2 7°p 9m7 °pn
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Tikkunei Zohar - Vocalized (Public Domain)

“You shall rise before the hoary head, and you shall honor
the face of an elder.” The Alter Rebbe refers to his dis-
course on this verse for the elder as one who has acquired
wisdom.

Leviticus 19:32279:07° Xp7

Havayah *3% 722X DX 121 %32 57771 03N 1Y *30m

Thou shalt rise up before the hoary head, and honour the
face of the old man, and thou shalt fear thy G-d: I am the
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1PT 232 N7 PPaYa W

There “And you shall honor the face of an elder” is ex-
plained as “one who has acquired wisdom”: one who holds
the Torah in his memory, engraved on his heart at all

likuteitorah.com/likkutei-torah/bechukosai/6/
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times, so that G-d dwells in him even when he attends to
worldly matters.
KEHOT'S NOTE
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The note points to a talk of the Rebbe on this point: in what
sense the tribes of Reuven and Gad did not act properly,
having made the secondary primary.
KEHOT'S NOTE
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“A land that Havayah your G-d seeks out; the eyes of
Havayah your G-d are always upon it, from the beginning
of the year to the end of the year.” This is the land “Happy
are you” speaks of.

Deuteronomy 11:122”>:X”> 0°727
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a land which the L-RD thy G-d careth for; the eyes of the
L-RD thy G-d are always upon it, from the beginning of the
year even unto the end of the year. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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“Your righteousness is like the mighty mountains, Your
judgments a great deep; man and animal You save,
Havayah.” The Alter Rebbe reads it as one who is both
“man” and “animal.”
Psalms 36:7°1:1"2 0°2°1n
T YN MRNNOTS 21 0NN VST PRI NPT
Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-
vest, O L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 3
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“Train a youth according to his way; even when he grows
old he will not depart from it.” The training of youth is the
bittul of the “animal,” and “not departing from it” is keep-
ing that bittul in old age.
Proverbs 22:61:273 5wn
:7137m 02K 1R 0 03 1377 7870y Ty 1an
Train up a child in the way he should go, And even when he
is old, he will not depart from it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Ezekiel’s Chayos have the face of a man, the face of a lion
on the right, the face of an ox on the left, and the face of an
eagle. The Alter Rebbe cites the lion and the ox as the an-
gels called “animal.”

Ezekiel 1:107:% 2xptr>
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Come, eat of my bread”: the bread of the Torah, which
brings a person to the level of “man,”
quired wisdom.

one who has ac-

Proverbs 9:5°7:0 *2wn

PR20M 172 1N 1123 102 137
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Bar Kappara asks what the six barleys were: was it Boaz’s
way to give a gift of six grains of barley? The Talmud con-
tinues that he hinted to her that six sons would come from
her, blessed with six blessings: David, Moshiach, Daniel,
Chananyah, Mishael and Azaryah.
Sanhedrin 93a:19%™:X 7% 1°77710
DYD wYr 2027 2K 7199782 XI9P 12 UIT (0mn "1 K
°21 Um0 DY WY XK OYEE WY oKD 270 101 19X
20773V U mann 177 193 Y 1371
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Rabbi Yehudah son of Rabbi Simon: in the merit of “and
he measured six barleys and put it on her,” six righteous
men came from her, each with six qualities.

Ruth Rabbah 7:2'2:1 7137 n11

n31 LYY NWN DIV WY TR Mot 10 "37 12 1T ...
AR, TIT NI W 172 TAXY TOK 221 ,00p7T8 MY n3nn 1Ty
MWRIY L TVT WD T2 2RNT LAY LOKUR LTI YR
137 19231 ROPR WK P70 73231 99292 132 YT (70 L1 R PRInw)
mwnRT N29R7 (0,0 YY) MR TR ARy M IRA YR
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“He said: Bring the kerchief that is upon you, and hold it,
and she held it. He measured six measures of barley, and
placed it on her; and he came to the city” (Ruth 3:15). “He
said: Bring [havi (fem.)] the kerchief that is upon you,” -
hava [masc.] is written,, not hava. teaching that he spoke to
her in masculine language so no one would sense. “And
hold it,” teaching that she girded her loins like a man. “He
measured six measures of barley, and placed it on her.” ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(Cc-BY)

D°1yw w2

The Maharsha asks why the righteous are first called “sil-
ver” and then “barley,” and answers that in the time of re-
demption they are like silver, while in exile the righteous
are likened to barley; he also brings Boaz’s six barleys.
The Alter Rebbe finds this answer strained.

Chidushei Agadot on Chullin 92a:427% 7211 %y MTIR w170
TR
IRIP 7PMNAT TOYD WY .10 O°P7T8 19K MDD 1D 10712 Y M 17ba
A1 AR RIT 777 PPN DOIPW IRIP IR PIn3 ROW A0
0 0°KRIPI 79I 703 O°RIPI DIPR DW 11187 Py D903 Rww
AR TP A YW 93 NAwD 003001 M3 TPA0 7123 AIIRRI WU
RIT TR PR 577 vyna 0oywa 291 prTR 1w a1 [os Inon
No5 LYNY MY 07”2 022 PR 07YWIN PR 30 12 PPRY IM21 7033
07787 M332 73 51727 7197 DINR RZ 770N 20 11 2 1w
... AN%IW 7DD 198N 17PN 101

Vilna Edition (Public Domain)

Rav Yehudah in the name of Rav: “Man and animal You
save, Havayah”: these are people who are shrewd in
knowledge and make themselves like an animal.

Chullin 5b:5’17:2°1 1°21

O7R (1,02 0°%mN) 2°N3M RO RMYPIA RT3 2°N5T RN PO
1Y T DR 12 19K 27 MR AT 27 90K T YN aana
72 RO AP0 QTR 2°ND 0NN 71aR20 1A%y 1PRowna nyTa

2n3 mnin®
Wikisource Talmud Bavli (CC-BY-SA)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2RPN 595 0a IR .Ow w0 NW]? X171 0°°92102W

(M7 9827) A2 PR 22ROWwR (IWNRAT) 2TND

Rashi explains “shrewd in knowledge” as like Adam, the
first man, and “make themselves like an animal” as
crushed in spirit. The Alter Rebbe adds Rashi’s words in
parentheses.
Rashi on Chullin 5b:5:2°2:77:2 17 17211 23 2" 2"
:M7 SRDT 772D 1A%Y 1°12°Wn) NWRAT OTRD - NYT2 22y 1w
Vilna Edition (Public Domain)
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The Zohar (Raaya Mehemna) on Parshas Emor says that
the food of those who are “from the animal” is the omer,
barley bread, and reads “he measured six barleys” as the
Oral Torah of the six orders of the Mishnah; those of the
Tree of Life, called “man,” have the bread of the Holy One,

blessed be He, “Come, eat of my bread.”

Zohar, Emor 35:171-38:188170p:1”2-X7yp:1”2 71K , 711 180

Imagine a king who had an only son whom he united in
marriage to a noble lady. What did his mother do? All that
night she spent in her storeroom, and she brought forth
therefrom a noble crown set with seventy precious stones to
crown him with; she brought forth silken garments and clad
him therewith and adorned him royally. Then she went to
the bride and saw how her maidens were arranging her
crown and her garments and her jewels. She said to them: I

have prepared a bath ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

55 1120 TIAN 0WRI 1IN "D 11YPWAN TaM120 1NN DTND

On “Man and animal You save, Havayah,” Israel says:
“Master of the world, we are like man; save us like an ani-
mal, for we are drawn after You like an animal,” as it says,

“Draw me, we will run after You.”

Vayikra Rabbah 27:1°X:1”5 1127 R9p™

56 QNN 7721 7% 7772

There the Alter Rebbe explains that on Shavuos the kohen
waves the lambs (kevasim) upward to their root, the kesav-
im, to be nullified and united with the Infinite Light itself,
and does so together with the two loaves, which allude to
the Written Torah and the Oral Torah, as in “Come, eat of

my bread.”
KEHOT'S NOTE

2,10 nR e Y

57 0715277 ar'? By anIN 1o A2Am

On Shavuos “the kohen shall wave them upon the bread of
the first fruits as a waving before Havayah, upon the two
lambs.” The Alter Rebbe refers to his discourse on this

verse.

Leviticus 23:202:375 R7p”

WP D22 3w-PY N *307 191N 0°7927 07 PY oNR 1750 A°Im

732 MY P
And the priest shall wave them with the bread of the first-
fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

58 MWW AYwa 7772

The Alter Rebbe refers to this discourse on the mitzvos’

measures.
KEHOT’'S NOTE

SRR LI° 927ma npY
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“Man and animal You save, Havayah.” The Sages read it as
one person who is both: shrewd like a man, humble like an
animal.
Psalms 36:7°1:172 0°2°11n
T YWIN MRIOTS 131 0INN TYIYR PRI NPT
Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-
vest, O L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Boaz tells Ruth to hold out her shawl, “and he measured
six [measures of] barley and put it on her.”
Ruth 3:1517v23 <N
DOIYTY T 73 WIKM AN T2YTIWE NOswed *37 TN
STV RN TPy NYN
And he said: ‘Bring the mantle that is upon thee, and hold
it’; and she held it; and he measured six measures of barley,
and laid it on her; and he went into the city.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Kehot’s note points to Zohar, Emor 37:186 for these words.

Zohar, Emor 37:1867172p:172 711X ,717171 190

“He afflicted you and let you hunger, and He fed you the
manna.” The verse opens the discourse in Parshas Eikev
towhich the Alter Rebbe refers for the “great animal.”
Deuteronomy 8:3°2:’11 0°7127
197 TO2Y MYT K2 DYTIR? WK 107NN TR 7297 190
M2 n7eD K¥INTPD70Y *3 DIRT M0 1727 anpaby XY v qyTin
:O7R7
And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

On the prophet’s purchase for “a chomer of barley and a
lesech of barley,” the Talmud says these are the forty-five
righteous people by whom the world endures. Here too the
righteous are called “barley.”
Chullin 92a:19v™:X 273 1°211
ona o»pnn oy oPTx 17N BR DY 'IJ'IY71 DoMYw N
7IR2 DOWHW ORI PRIWS PINI VY XD DOWRW OX YT 1KY
alekh] oowhY PR (30 ,R% 719921) INIR RIAWD IRD ! SR
0 BRI TIR2 DUwHw MR M R0 R T N2 IR '|”?WN1

ih=]
Wikisource Talmud Bavli (CC-BY-SA)
PARAGRAPH 5
64 9297 A1
the passage shares nothing with the note
KEHOT'S NOTE
L9297 278N
28
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“Our G-d comes and does not keep silent; fire devours be-
fore Him, and round about Him it storms exceedingly
(nis’arah).” The Talmud reads nis’arah as from sa’arah, a
hair.

Psalms 50:3°3:1 0°9°11n

TRM MY 1727201 DIRA 1PIDPUR UANORY IPOR KD
Our G-d cometh, and doth not keep silence; a fire devoureth
before Him, And round about Him it stormeth mightily.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JA,1o%%0n

Rabbi Abba: “round about Him it storms exceedingly”
teaches that the Holy One, blessed be He, is exacting with
those around Him to a hair’s breadth (kechut hasa’arah).
The Alter Rebbe links se’orim, barley, to this word.
Yevamot 121b:8°11:2 X”2p nin2°
Y3 POV SMRIY XRED 33 N 12 7D DY AX X3 20 MK
>37 .Y VIND 1220 OY PTPTH KIT TN WATROY THTR TR
53 5y NI 127 DWATR Ti02 PP PR RDOn LMK RN
rP0

William Davidson, Vocalized Aramaic (CC-BY-NC)

N22%7 RAN2 270

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.[5] .2 ,%9p

PARAGRAPH 6

68

69

70

%N Pmsnp
“His head is the finest gold; his locks are curled (taltalim),

black as a raven.” The laws of the Oral Torah are likened to
these locks of hair.
Song of Songs 5:11x%™:’11 0°7°wi1 "W
127992 NiTNY 0°PR?n PNiRIR 19 ON3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

KL wTAw

AnT PUad

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] R LR 2-R

Taywa oonn o°1ns

The Mishnah: the laws of Shabbos, of the festival offerings
and of misuse of sacred property are like mountains sus-
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pended by a hair, for they have little Scripture and many
laws.

Chagigah 10a:577:X » m3an

LAY 1500 0°1102 0 10 — NiPYRm Nivan ,naw niski

.ﬂﬁtﬂ?ﬂ m'ri:gm 1717 ..ﬂﬁﬂﬂp m:’?;n_ vy RIPN '[TIW
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William Davidson, Vocalized Aramaic (CC-BY-NC)

DoRWH 1IMINT 7772

There se’irim are the very fine rain, thin as hairs, from
which the grass grows, while the larger drops (revivim)
grow the herbage.
KEHOT'S NOTE
TP IRT DpY

NWT oy 2oyws

“My teaching shall drop like rain, my word shall flow like
dew, like fine rains (se’irim) upon the grass, and like
showers upon the herbage.” The discourse on “Listen, O
heavens” reads the se’irim as the laws of the Mishnah, fine
as hairs.

Deuteronomy 32:2°2:2”% 0°127

%Y 0°2°3791 RYT™2Y DPYYD NIWR 203 20 onp? qwmd Ay
2y

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

RPN DR A°IM

“And he shall wave the omer before Havayah for your fa-
vor; on the morrow of the Shabbos the kohen shall wave
it.” The waving of the barley omer is the elevation the Alter
Rebbe describes.

Leviticus 23:118”:372 Rp™

27797 9397 NI NN 0387 7 *307 MYTTNK A7
And he shall wave the sheaf before the L-RD, to be accepted
for you; on the morrow after the sabbath the priest shall

wave it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LRL,10 RPN

PARAGRAPH 7
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Daniel sees the Ancient of Days: “His garment was white
as snow, and the hair of His head like clean wool (amar
neka).” The word amar, wool, is spelled like omer.

Daniel 7:9'0:t 5x°17

Y M0 320D AYIRY 207 TR PRYY Y NIRRT TY M) M
:P?7 M1 °n1P373 M1 123 7707 K3 YD AYRT

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair
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of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 OR0IT

75 noaRaA? ANy

“Gather of it each man according to his eating, an omer
for each head (gulgoles).” The Alter Rebbe cites the

Arizal’s comment on this verse in Parshas Beshalach.

Exodus 16:1610:1"t mnw

n20n npabyy My 122X " wUK 1 R M M WK 1370 My

Anpn 127832 WR? ¥R 02 YD)
This is the thing which the L-RD hath commanded: Gather
ye of it every man according to his eating; an omer a head,
according to the number of your persons, shall ye take it,

every man for them that are in his tent.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

76 o1 @ownn . . 2% anaeo

The words here quote Leviticus 23:15; the passage is

shown below.

Leviticus 23:1570:373 R1p7

YU NUNT WFTNY 03T DPR MWD MR D7 ONIDR

127N NN NiN2Y
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

I0-10,30 RIAP™

77 0% Downn *15 03% AN

“And you shall count for yourselves from the morrow of
the Shabbos ... until the morrow of the seventh week you
shall count fifty days.” The counting reaches toward the

fiftieth.

Leviticus 23:15-161"0-1"0:27 RIp™

Y2y m2NNT MM 02X°37 DR NWT nAEn 07 DpnIe
D°WRN 39PN NPT NIWA MIRR 7Y AN Nhn ningy

'T? YT AN B3P P
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete; even unto the morrow
after the seventh week shall ye number fifty days; and ye

shall present a new meal-offering unto the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The verse

likuteitorah.com/likkutei-torah/bechukosai/6/
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opens the discourse in Parshas Va’eschanan to which the
Alter Rebbe refers.
Deuteronomy 6:5°77:"1 %7127
STTRRT222 JWDI222 72377222 TR2X 1 DX NITNY
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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There the “elder” is one who has acquired wisdom: one
who holds the Torah in his memory, engraved on his heart
at all times, so that the Holy One, blessed be He, dwells
within him even when he attends to worldly matters, for
the Torah and the Holy One, blessed be He, are one.
KEHOT'S NOTE
1,2 0owTp e Py

1% %38 N7

“You shall rise before the hoary head, and you shall honor
the face of an elder”: the elder is one who has acquired
wisdom, the wisdom of the Torah.

Leviticus 19:32275:07° X7p7

Havayah °IX 722X% X121 121 12 D171 DpD N2t *39
Thou shalt rise up before the hoary head, and honour the
face of the old man, and thou shalt fear thy G-d: I am the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mon nPawn X9 7T

There the Alter Rebbe adds what Tanya left unexplained:
even Chochmabh, the first of the soul’s ten powers, is only a
vessel for the soul’s essence, as the physical brain is a ves-
sel for the intellect; for the intellect changes, clear at one
time and not at another, and so it is not the soul’s essence.

KEHOT'S NOTE
2,7 RPN D Y

mon nPawn X9

“And you shall not omit the salt of the covenant of your
G-d from your meal offering.” The verse opens the dis-
course in Likkutei Torah, Vayikra, cited here.

Leviticus 2:1327:2 X"

:TI2W TN T3 7Y AN
And every meal-offering of thine shalt thou season with salt;
neither shalt thou suffer the salt of the covenant of thy G-d
to be lacking from thy meal-offering; with all thy offerings
thou shalt offer salt.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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83

84

85

86

by 0O P2 WY Do

»

The great basin of the Temple, the “sea,” “stood upon
twelve oxen, three facing north, three facing west, three
facing south and three facing east, and the sea was upon
them above.” The oxen stand for “animal,” and the sea

above them for the encompassing light.

1 Kings 7:2571731 X 0%97n

YT M 01 NWRYA NIIDY 021D AWRY p2 TRy Iwthy Ty

DIPINR22) M7yRen D?Y OO AT O7IB NYRYY 12y o738
e

It stood upon twelve oxen, three looking toward the north,

and three looking toward the west, and three looking toward

the south, and three looking toward the east; and the seawas

set upon them above, and all their hinder parts were inward.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe explains that because the “sea”
stands above, at a distance, the twelve oxen beneath it are
a level of separation and division into twelve, for the cre-
ation of something from nothing comes from G-d’s sover-
eignty, which is exalted above the worlds.
KEHOT'S NOTE
.X,10 pPa nMph

nanon

“Who has counted the dust of Yaakov, and numbered the
fourth of Israel?” The verse opens the discourse in
Likkutei Torah, Balak, cited here.

Numbers 23:10":373 72712

>IN 0°Y NI WD NdA PRI YI1TNK 1901 2pY? DY TIn
BhisbR el

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PR I1RR27 17 QINT MM

“...and the advantage of man over the animal is ayin, for
all is hevel.” Plainly ayin means “nothing”; the Alter
Rebbe reads it below as Ayin, Chochmah.

Ecclesiastes 3:19v:3 nonp

nin 12 A1 Nind 07 0N MIRRY AR02T MR OTROTI2 TIRR 03
1927 957 3 PR 17207 DR INim Y0P 1R M

For that which befalleth the sons of men befalleth beasts;

even one thing befalleth them; as the one dieth, so dieth the

other; yea, they have all one breath; so that man hath no

pre-eminence above a beast; for all is vanity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Alter Rebbe refers to this discourse for more on the
“animal” and the “lion.” At the column cited it speaks of
the doubled blessing, “you shall eat, eating” and “My peo-
ple shall never be ashamed”; the discourse also explains
that the angels are counted as “animals” relative to the
souls, and speaks of the “lion” that consumes the
offerings.
KEHOT'S NOTE
.T,118 NP

510K an?ONY

“And you shall eat, eating and being satisfied, and praise
the Name of Havayah your G-d.” The verse opens the dis-
course in Likkutei Torah, Tzav, to which the Alter Rebbe
refers.
Joel 2:26175:2 R
DRRY APYTIYK 0RO 1 OYTNK 0R7PM ¥Ia) P08 on?ax
0PIy ny WRYY K907
And ye shall eat in plenty and be satisfied, and shall praise
the name of the L-RD your G-d, that hath dealt wondrously

with you; and My people shall never be ashamed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains that Yaakov separated the
kevasim from their source in the kesavim into the world of
separation; on Shavuos the kohen waves the lambs up-
ward to their root, the kesavim, to be nullified and united
with the Infinite Light itself, together with the two loaves,
which allude to the Written Torah and the Oral Torah.

KEHOT'S NOTE
.2,12 71K n7ph

QMmN 1127 %M

“And the kohen shall wave them upon the bread of the first
fruits as a waving before Havayah, upon the two lambs.”
The loaves and the lambs were waved together.
Leviticus 23:20°2:372 Rp7
WP DD 3wPY N *307 191N 027220 07 PY oNR 1750 A%m
7 e v
And the priest shall wave them with the bread of the first-
fruits for a wave-offering before the L-RD, with the two
lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AT YOWIN TR DR

“Man and animal You save, Havayah”: read as one who is
both, wise like a man and self-nullified like an animal.

Psalms 36:7°1:1"7 0°2°in

YT IHINTOTX 121 0NN TYIYR X1 ANRTI
Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-
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vest, O L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yaakov’s message to Esav: “And I have an ox and a don-
key, flocks, and servants and maidservants.”

Genesis 32:61:277 n°wx12

TNTREN? IR 12307 APWRY 109w TP IR MM Y P
=Py

And I have oxen, and asses and flocks, and men-servants

and maid-servants; and I have sent to tell my lord, that I

may find favour in thy sight.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mownn PR arnn

The Rabbis say: “ox” is the one anointed for war, and
“donkey” is King Moshiach, as it says, “humble and riding
on a donkey.”

Bereshit Rabbah 75:6":71”y 127 n"wX12
MR T T L1370 ,7700 N AT T - 0 MmN 0P o
L1277 0PI RS TAR MMRAMY LTI 0w IR TR MR
W MR 1327 .RNPRA RNTIAN RO RNPI2T NAIRSD 0K 1700
1,70 % T 1M 7103 (37 00127) MR ARt mwn m
PR LIRS 10 70 DY 291 %2y (0 IO MR ,wnn o
IR TP SN IR CIRY TANRY (TP DRPIT) MKW DRI
53 9231’71 230 (QW) .OMNTR 70 PR 0272 1Y 137 :(30p 0°9nn)
MUY N

“I have oxen and donkeys and flocks and slaves and maid-
servants, and I have sent to tell my lord, that I may find fa-
vor in your eyes” (Genesis 32:6). “I have oxen [shor] and
donkeys [vahamor]...”and Hamor are singular nouns used
to connote numerous oxen and donkeys. - Rabbi Yehuda,
Rabbi Nehemya, and the Rabbis, Rabbi Yehuda says: From
one ox, many oxen emerged; from one donkey, many don-
keys emerged. Rabbi Nehemya said: In people’s vernacular
they say ox, camel. The Rabbis say: “Shor” - that is the one
anointed ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

092 90 Dwws

Yaakov’s blessing: “Yissachar is a strong-boned donkey,
lying down between the borders.”

Genesis 49:1477°:10”1 N°WXI2
:D2N2YRT 12 Y30 0 0 0
Issachar is a large-boned ass, Couching down between the

sheep-folds.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Another reading of “I have an ox and a donkey”: the ox is
Yosef and the donkey is Yissachar, as it says, “Yissachar is
a strong-boned donkey”; and the sons of Yissachar know
what the Holy One, blessed be He, does in His world.
Bereshit Rabbah 75:1227:71”y 737 n°wX12
1192 :(3% 0°127) MRRIY A0 T, M MW 2 2 NR 13T
M0 YRS (R NPWRI2) 22007 0V I, a0 T 1w
(I Mnw) R PRy NX Mm% Ty 0 Bw 132 131 .00
YT 920w B 17121 1290 00 1My DR pRnY DR YU v
YT DWW C1am1 (20 R UT) MRAW L,NRIYA vy 1apn an
19K LINYY .0°NRD DIPWRY PRIWC AwyC 1 nyTe ,0onyh o
,7237 .ONK DR “N°YI7 RE 2R IR (T2 DRPIT) nRIw ORI
.. ,IMBW INNR 12 772V IR (1D 0°91N) MRIY ,TIT M
“I have oxen [shor],

Another matter, and donkeys

[vahamor]” (Genesis 32:6). Shor - this is Joseph, as it is stat-
ed: “A firstborn bull [shoro] is his majesty” (Deuteronomy
33:17). Vahamor - this is Issachar, as it is written: “Issachar
is a strong-boned donkey [hamor] (Genesis 49:14). Joseph’s
grandson is destined to eradicate Amalek, as it is stated:
“Joshua weakened Amalek and its people by sword” (Exodus
17:13). Issachar’s descendants know what the Holy One
blessed be He does in His world, as it is stated: “From the
children of Issachar, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

nawT n”en

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] .2,

Levi sent money to buy a Libyan donkey, and they sent
him barley instead, to tell him that a donkey’s stride
comes from barley.

Shabbat 51b:11x”>:2 X1 n2w
SR APR 1TY 103 LRND R0 AP 12007 K1IN "27 T AT 1?
P KPR PIT MRY
William Davidson, Vocalized Aramaic (CC-BY-NC)
NN2 PR YT

The note points to two talks of the Rebbe on this phrase of
the Mishnah, “Know from where you came.”
KEHOT'S NOTE
.336 7Y 1 WMIPY L1204 7Y TN WMPY IR L3797 MAR

NN2 PR YT

Akavya ben Mahalalel: reflect on three things: know from
where you came, and to where you are going, and before
Whom you are destined to give an accounting. The Alter
Rebbe reads me’ayin, “from where,” as “from Ayin.”

Pirkei Avot 3:17°X:’ N1aR mwn
% X2 DX OKY 00127 TWPW3a 22007 ,miN PRPPIN 12 K2Ry
"7 107 DY AR "B 21071 ,7790 OK IXPY N2 PR YT .73y

32



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 6

100

101

102

R DY Dipn? L7790 ARK XY ,MN0 ABw DRI PRR AU
D°22%7 °27n 727 *307 TNIWM TR THY 1AK 0 23071 .Ay2im

RITI2 VTR
Akabyah ben Mahalalel said: mark well three things and you
will not come into the power of sin: know from where you
come, and where you are going, and before whom you are
destined to give an account and reckoning. From where do
you come? From a putrid drop. Where are you going? To a
place of dust, of worm and of maggot. Before whom you are
destined to give an account and reckoning? Before the King
of the kings of kings, the Holy One, blessed be He.

Torat Emet 357 (Public Domain) + Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PR 172727 72 QTINT 0

“...and the advantage of man over the animal is ayin, for
all is hevel.” The Alter Rebbe reads ayin as Chochmah, and
hevel as the breath that even Chochmah is before G-d.

Ecclesiastes 3:19v>’a n?mp

Nt 12 7L NR3 BT TS MR MRAT P DRI MR 73
:2277 937 °3 PR RT3 DIRT 2Nim 597 TR M

For that which befalleth the sons of men befalleth beasts;

even one thing befalleth them; as the one dieth, so dieth the

other; yea, they have all one breath; so that man hath no

pre-eminence above a beast; for all is vanity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Koheles Rabbah asks on this verse, “What is ayin?”, and
answers that G-d gave man things an animal lacks, such as
covering and burial, so that he is not degraded like an
animal.

Kohelet Rabbah 3:19:1°X:v”:’3 121 n%m1p
ANRIY ,7NT2T PY 2R3 79 KD ,iN?7Y A2 DIy a0 ...
aniMm A7 AWK 12777 187 NPT Crnwn 0 (13,35 RIpM)
TR PUY? 2212 19N 31,178 3,237 937 %3 X Mnnad 1 0IRT
,171° 7271 °R2° °27 .ANT2D Mlann K7 N'7T,_Z]' ,m’];ﬂjﬂ? 31 9% ey
,TRT22 Mann K2 K2 197y 19 PIpiar) Payan 1%y ank
.m;’W? NS_H?;J ayuvIn R N'?W 1n~nrj:_1‘g mng;: > :'l[”}] R M
ce MR RR 2N MY 02
“For the fate of the sons of man and the fate of the animal,
there is one fate for them; like the death of this one, so is the
death of that one, and there is one spirit for all. The superi-
ority of man over animal is non-existent, as everything is
vanity” (Ecclesiastes 3:19). “For the fate of the sons of man
and the fate of the animal” - is it not just like the fate of man,

so is the fate of the animal? The Holy One blessed be ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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“And Havayah G-d formed the man of dust from the
ground, and He blew into his nostrils the breath of life.”
The Alter Rebbe refers to Rabbeinu Bachya on this verse,

likuteitorah.com/likkutei-torah/bechukosai/6/
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about the soul breathed into man, on the subject of man’s
advantage over the animal.
Genesis 2:7°1’2 N"wX12
D70 23 YER2 MEN MIIRTTR 99 DTNN 2P 1 I3
M WP OTRT 7
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And wisdom, from where (me’ayin) shall it be found, and
where is the place of understanding?” The Alter Rebbe
reads it: wisdom comes from ayin.
Job 28:1227:175 2R
:713°3 DIPR 711 7K R¥RN XD TR0
But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud counts “Bereishis” as one of the ten sayings of
Creation, though it lacks the words “And He said,” for “By
the word of Havayah the heavens were made.” If
Chochmah, “Bereishis,” is a saying, it is breath.
Rosh Hashanah 32a:19-20°3-v”:x 2°% mawn wx
:2°N27 LRI MWMRD N1 CNMWRI2” M AYYR NOWRI2T IR
oY WY MR OX IR 111 12 NI 021 vyl 0onw N 1277
T WY MIIRT T WY oanp 0 TP KPR KXY — 1710n
IRLRTI AP RORY LIWN NTT — DUNDT 1 WOYY 0RO
I — DO2IN2T T TN DRI 1 TONY LTNNT 1 TN X
7RIV P2 KRR WOV I

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.12 ,3"8
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Rabbi Yehudah son of Rabbi Simon: the seven hevels that
Koheles said correspond to the seven days of Creation.

Kohelet Rabbah 1:2°2:x 121 nomip

(R, X D999n) 2°n3 1730 2122 '?.:1)_{ L, PRI 1Y DT RIT ...
11270 °272 AT 37 7R IRt NIY 0B DY AR IRt M7 oM
TUR2 ,MPWRY2 1 1YY TN NP MmNy 0PI 1YY N
22n31 ,PIRT NRY DMYT DR 0°PPR K12 NOWRI2 (R K NPWRA2)
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“Vanity of vanities, said Kohelet; vanity of vanities, every-
thing is vanity” (Ecclesiastes 1:2). “Vanity of vanities [havel
havalim]” - Rabbi Huna said in the name of Rabbi Aha:
David made a statement and did not explain it, but his son
Solomon explained it. Solomon made a statement and did
not explain it, but his father David explained it. David said:
“Man is like hevel” (Psalms 144:4); to what hevel [is man
compared]? If it is to the hevel [heat] of an oven, it has sig-
nificance. If it is to the ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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This world was created with the letter hei: just as the hei,
when a person brings it out of his mouth, needs no move-
ment of the lips or working of the tongue, so the Holy One,
blessed be He, created His world without toil or effort.
Midrash Tehillim 62:1°x:270 0°%°>1n w1
21 0oy MR 00 A 03 99°e% LT KNa1 Ran oty ...
R 112 1R 170 710 XYM DTIRWD K77 70 K72 M0 090 X023
7P K12 7Y°° K921 Dy kD2 75 D nRtn kDY 0Onaw wan
(719 MYw?) Awya oonw 1 1372 (1 3% 0°9nN) mRIw ARy nx
(3 7 719°7) 72 ANXY 537 7I10%70 T NN .01 CAWY nwn 0
ROX DONR IR PRI DRIWSD 773p0 MR 7 .08 N2 Wi omp
1771 DY N PY AMT DY DONK 17707 2IR AR Dy anaune

... .09 Y CIRY
OYW (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .mnTpR
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The note sends the reader to Me’orei Or, under the letter
hei, for hevel as the filling of the Name Sag.
KEHOT'S NOTE
"D °UM%A 11D 9 370 19 109 bnta Pan” 2 %0 °1 NIR R™IRD IR
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PARAGRAPH 14
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Know from where you came, and to where you are going,
and before Whom you are destined to give an accounting.”

likuteitorah.com/likkutei-torah/bechukosai/6/
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The Alter Rebbe reads le’an as a place and mi as the level

of Mi.
Pirkei Avot 3:1°X:"2 N1aR mwn
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Akabyah ben Mahalalel said: mark well three things and you
will not come into the power of sin: know from where you
come, and where you are going, and before whom you are
destined to give an account and reckoning. From where do
you come? From a putrid drop. Where are you going? To a
place of dust, of worm and of maggot. Before whom you are
destined to give an account and reckoning? Before the King
of the kings of kings, the Holy One, blessed be He.

Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The prophet addresses the sword: “Where (anah) are your
faces set?” An example of an, “where,” referring to a
place.

Ezekiel 21:21x72:873 5xp1°
:NITYR 739 1IN PRYE T 21T IIRNT
Go thee one way to the right, or direct thyself to the left;

whither is thy face set?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says that a talk of the Rebbe explains this point:
why the reward of a soul rooted in Ayin comes in a physi-
cal place, through the revelation of the Infinite Light, be-
fore which spiritual and physical are equal.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“Lift up your eyes on high and see: Who (mi) created
these?” The Alter Rebbe uses it for the level called Mi.

Isaiah 40:26172:n 1°yw°
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Lift up your eyes on high, And see: who hath created these?

He that bringeth out their host by number, He calleth them

all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Who would grant that they have such a heart, to fear Me
and keep all My commandments always.”
Deuteronomy 5:263172:’11 0°727
*23 "nignToITNN MR K MNY? Ty 1 37 M I
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Oh that they had such a heart as this alway, to fear Me, and
keep all My commandments, that it might be well with them,
and with their children for ever!

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Who would grant from Zion the salvations of Israel!
When G-d returns the captivity of His people, Yaakov will
rejoice.”
Psalms 53:7°1:3”1 02710
Mty 3Py P30 iny MAY DoRpRR W2 PRI NiyY: 1R 10
X
Oh that the salvation of Israel were come out of Zion! When
G-d turneth the captivity of His people, Let Jacob rejoice, let
Israel be glad.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Who can bring forth the pure from the impure? Not one.”
Job 14:4°7:77> 2R
270X K KL 15T 170
Who can bring a clean thing out of an unclean? not one.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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When Israel put “we will do” before “we will hear,” a heav-
enly voice said: “Who revealed to My children this secret,
which the ministering angels use?”
Shabbat 88a:8°n:X n”s naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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