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“And Reuven went in the days of the wheat harvest, and found dudaim in the field” (see Sanhedrin
99b; and [Midrash] Rabbah, Vayetzei, at the beginning of chapter 72).
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“Train a youth according to his way; even when he grows old he will not depart from it.” “Let this
land be given to your servants.”
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And see there the explanation according to its plain meaning in the Matnos Kehunah, and in the
Yedei Moshe in the name of Rashi’s commentary, and it is correct. According to this, this is a short-
coming on their part, as is written in [Midrash] Rabbah at the end of Parshas Matos, that concern-

ing them it was said, “An inheritance hastily gotten at the beginning,” etc.
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And this needs to be understood, for the verse “Train a youth according to his way” is a merit and a
praise: that it is fitting to do so. Moreover, even apart from this, there is explained in Sefer Shel
Beinonim [Tanya],
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Part II, the difficulty in the verse “Train a youth”: since it is written “according to his way,” the im-

plication is that it is not the way of the absolute truth; and if so, what virtue is there in “even when

he grows old he will not depart from it”?
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The explanation is that, regarding the meaning of “and found dudaim,” there are two explanations
in the Midrash. One, that they are a kind of herbage; and see the Ramban in his commentary on
the Torah there.
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The second, that they are barley. And see what is written in the discourse beginning “A person is
forbidden to taste [anything] until he gives food to his animal, as it is said, ‘And I will give herbage,’
etc.”: that the level of herbage is the source of the flow of influence to the level of the angels, which

are called “animal.”
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(And see the Zohar, Part I, 18b [and] 156b.) That is why they are called dudaim, which is from the
expression “I will give my love (dodai) to you”: the level of love, for from this the love is drawn

down and born in them, to be burning “like the appearance of torches,” etc.
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And also according to the explanation that they are barley, this too is food for an animal, etc., only
that this is a higher level, as is written there.
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That is why this level is called “Train a youth”: because “when he is born, they give him a soul from
the side of a pure animal,” etc., as mentioned above (in the discourse beginning “And you shall

count for yourselves,” mentioned above).
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Therefore the nourishment for this level is from the level of se’orah (barley), shi’ur hei (the mea-
sure of hei), or from the level of herbage, as it is written, “and herbage for the service of man.”
Therefore his sons, too, took hold [of land] across the Jordan, which is “a place for livestock,” in the
manner of “I will give herbage in your field for your animals,” which was explained above, and in

Torah Ohr in the discourse beginning “And these are the ordinances.”
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And as for what is implied, that they did not act properly in this (and see Joshua, chapter 22, [verse]
19), this is because they made the secondary into the primary.
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For although a person is forbidden to taste anything until he gives food to his animal, nevertheless
afterwards there must be “and you shall eat and be satisfied,” which is “Come, eat of my bread.”
Moreover,
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the Land of Israel specifically is “a land of wheat and barley,” etc., as well; yet they chose to settle
completely and permanently in this level of “a place for livestock.”
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This is the meaning of “Woe to you, O land, whose king is a youth,” which is explained in the Zohar,
Part I, at the end of Parshas Lech Lecha (folio 95b), as the level of Metatron,
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“Iwas a youth, and I have also grown old,” for from there is the source and root of the flow of influ-
ence mentioned above. “Happy are you, O land,” etc., is “a land of wheat and barley,” etc., “upon
which are the eyes of Havayah your G-d,” etc.
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Nevertheless, this too is true: that there must be “Train a youth according to his way,” and also
“even when he grows old he will not depart from it.”
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That is: when he grows old and comes to be at the level of “man” — for an “elder” is one who has
acquired wisdom, and this is through wheat specifically, the twenty-two letters of the Torah, as is

explained on the subject of “And you shall honor the face of an elder” —

likuteitorah.com/likkutei-torah/bechukosai/6/ 4



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 6 MTW DORTIT REN DO PED 102 1R 9.

MM M2 DrIW DWn 10 AN DIRN TMYY DORTIT M2 PIyn 7Imn 700 KD 9POYR
PWIN N OTR WPH 13907 720 IR nan noynhw

even so, he “will not depart from it,” from the matter of the level of dudaim, barley, food for an ani-
mal. That is because he must be at the level of “animal” that is above the level of “man” alone,

which is what is written, “Man and animal You save.”
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That is, to be drawn after Him, may He be blessed, like an animal, above reason and knowledge.
This comes through “Train a youth”: that he was trained to be, from the outset, at the level of the
self-nullification (bittul) of an “animal,”
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which are the angels, “the face of a lion,” “the face of an ox,” and “the Ofanim and Chayos with a
great noise”; and this is through shi’ur hei, etc.,
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as mentioned above. Through this the self-nullification will be fixed in his soul, so that even “when
he grows old,” to be one who has acquired wisdom, “Come, eat of my bread,” he “will not depart”
from being at the level of “animal” as well, at the level of the self-nullification that is above intel-

lect, etc.
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2. The explanation of the matter: it is written in Ruth (chapter 3, [verse] 15), “And he said,” etc.,

“and he measured six [measures of] barley”; and the Gemara explains (Sanhedrin, folio 93a): six
righteous men, etc.; and so it is in [Midrash] Rabbah on Ruth, on this verse.
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On the face of it, it is not understood how those great righteous men are called by the name
“barley.” And see Chullin (chapter Gid HaNasheh, folio 92a, at the end of side a): it is stated there

along these lines too, and the Maharsha there, in the Chiddushei Aggados, strains to resolve [it].
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But what seems right to say is this: although the level of wheat, which is food for man, is much
higher than the level of barley, food for an animal,
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for the level of “man” is the souls of the World of Atzilus (Emanation), and the level of “animal” is
the souls of the Worlds of Beriah, Yetzirah and Asiyah, as is explained in the discourse beginning
“And these are the ordinances,” nevertheless there is another level of “animal” that is higher than

the level of “man”:
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namely, what our Sages, of blessed memory, said in the first chapter of Chullin (folio 5b) on the
verse “Man and animal You save, Havayah”: “These are people who are shrewd in knowledge like
Adam (the first [man]) and make themselves like an animal (crushed in spirit).”
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That is why these are called by the name “barley,” which is food for an animal, etc. This is the level

of the “great animal” (behemah rabbah) that is above the level of “man,” as is explained in Parshas
Eikev, in the discourse beginning “And He fed you the manna”; see there.
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And in the Zohar, Part 111, Parshas Emor (folio 98b), it explains that “six [measures of| barley” are

the six orders of the Mishnah; that is, this is food for an animal.
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That is to say, through this one will come to the level and rank mentioned above, of “Man and ani-
mal You save, Havayah”: those who make themselves like an animal. This is along the lines of what
our Sages, of blessed memory, said in [Midrash] Rabbah,
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Parshas Emor, chapter 27: “Like man are we; like an animal save us, for we are drawn after You like
an animal,” etc. And see what is written in the discourse beginning “And the kohen shall wave them

upon the bread of the first fruits.”
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But as for the connection of the six orders of the Mishnah to barley (se’orim), it can be said that it is
the term shi’urim (measures), for the Oral Torah sets the bounds of the measure and the size for all
the mitzvos: that the tefillin must be such-and-such precisely, and likewise the sukkah; as is ex-

plained about this in the discourse beginning “When Israel put ‘we will do’ first.”
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This too is from the level of shi’ur hei, the five Gevuros, which give the measure, etc. And also, the

hei of shi’ur hei is the one drawn from the level of the upper hei of the Name Havayah, which is a
very high level, as is explained in the discourse beginning “Go forth from your land.”
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It may also be said that se’orim, with the left shin (sin), is from the expression “and round about
Him it storms (nis’arah) exceedingly,” which our Sages, of blessed memory, explained at the end of

the last chapter of Yevamos as an expression of “a strand of hair” (chut hasa’arah).
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That is, the laws of the Oral Torah are called “His locks are curled (taltalim),” etc., as our Sages, of
blessed memory, said at the end of the first chapter of Chagigah: “like mountains suspended by a
hair (sa’arah),” etc. And see what is written in the discourse beginning “Listen, O heavens,” on the

meaning of “like fine rains (se’irim) upon the grass.”
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And all this is drawn down through “And he shall wave the omer,” etc. For the angels, although

they too receive from the level of se’orah, shi’ur hei, are nevertheless called “standing ones,” for

they stand in the heights of the world on one level;

DR 7231 9N 1999 AR *19°¥3 059977 N22 WY RPDONK2 27771 0972 N122 DA "Wl 5aR
J12 My

but the souls of Israel, who are in a body and refine the animal soul through subjugation (iskafya),
come to be at the level of “those who go,” in ascent after ascent. This is “And he shall wave the

omer,” etc.
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And this elevation is into the level of the “great animal” that is above the level of “man,” as men-
tioned above. From there they draw down a supernal flow of the “six [measures of] barley,” the six
orders of the Mishnah, whose root is drawn from the level of “and the hair of His head was like

clean wool (amar),” etc., which is also the concept of omer,
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as is written in the Likkutei Torah of the Arizal, Parshas Beshalach, on the verse “an omer for each
head (gulgoles).” This is the meaning of “And you shall count for yourselves,” etc., “fifty days”: to

draw down from the level of the fiftieth gate (sha’ar) into the level of the omer of barley, etc.
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3. Now, the matter of wheat, which is food for man, the twenty-two letters of the Torah, can be ex-
plained according to what is written below, in Parshas Va’eschanan, in the discourse beginning
“And you shall love”:
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how through occupation with the Torah one draws down the Infinite Light (Or Ein Sof), blessed be
He, so that it is revealed to us as an inner light, etc.; see there. Therefore, through this one is called

“man,” for there is in him the level of the supernal Chochmah (wisdom) itself.
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And see what is written in the discourse beginning “And you shall honor the face of an elder.”

Whereas through se’orah, shi’ur hei, which is one’s contemplating how He, may He be blessed, is

the light that fills all worlds (memalei kol almin) and the light that encompasses all worlds (sovev

kol almin), etc.,
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nevertheless, one does not grasp His essence, may He be blessed, at all, nor even the essence of
the supernal Chochmah (wisdom), but only His existence and not His essence, as is explained in
the discourse beginning “And you shall not omit the salt.”
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Therefore it is still called “animal.” “Twelve oxen, and the sea upon them,” etc., at the level of the

encompassing (makif), [as is explained] in the discourse beginning “Who has counted.”
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According to this, the concept of the “great animal” that is above the level of “man” will be under-
stood: for relative to the Infinite Light (Or Ein Sof) itself, blessed be He, even the supernal

Chochmah (wisdom),
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which is the level of “man,” is considered like physical action, as is explained below on the mean-

ing of “and the advantage of man over the animal is ayin (nothing).” And even Adam Kadmon,
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which is the Keser of [the worlds] as a whole (klalus), is called “the Adam of Beriah (Creation),”
which is the level of “animal,” etc.; and it is also called the level of “lion,” etc. And see what is writ-

ten about this in the discourse beginning “And you shall eat, eating.”
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This is the meaning of “man and animal.” Below, in the service of G-d, it is the level of the self-nul-
lification (bittul) that is above intellect, like an animal, etc.,

»y anbn onw 1°8%31 1°0W 1N .Y 1D n”ab QTP 77°WNWw WD 1°a¥2 QNN 1127 7°1mM 1772

JON0 YWD A2 QKR P12 neho 0owann "

[as is explained] in the discourse beginning “And the kohen shall wave them,” on the subject of ke-
shev (lamb), in which the shin comes before the beis, etc.; see there. This is why they would wave
the two loaves on top of the two lambs (kevasim): to be at the level of “Man and animal You save,

Havayah.”
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Along these lines will be understood the statement of [Midrash] Rabbah at the beginning of Parshas
Vayishlach on the verse “And I have an ox and a donkey”: “Donkey: this is King Moshiach,” etc.
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For he is the level of the “great animal” that is above the level of “man,” as in the matter mentioned
above in the explanation of Adam Kadmon, which is called “the Adam of Beriah (Creation),” etc.
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This is also the meaning of “Yissachar is a strong-boned donkey,” etc.; and in the Gemara, at the
beginning of the fifth chapter of Shabbos, “the stride of a donkey is barley,” etc. This is as men-

tioned above. And this is “Know from where (me’ayin) you came.”
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For “and the advantage of man over the animal is ayin” (in Koheles, chapter 3, [verse| 19). And see
about this in Tanna DeBei Eliyahu, Part II, chapter 24, the difficulty it raises about this; and see
Koheles Rabbah, and [Rabbeinu| Bachya on Parshas Bereishis, on the verse “And He blew into his
nostrils.” The meaning is that ayin is Chochmah (wisdom), as it is written, “And wisdom, from

where (me’ayin) shall it be found?”
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This is “the advantage of man,” etc. But as for what is written, “for all is hevel,” this is because even
the supernal Chochmah is called hevel (breath), a mere radiance; and as in the matter of

“Bereishis,” which is Chochmah, “is also a saying”: the level of hevel alone.
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As iswritten in [Midrash| Rabbah on Koheles, at its beginning: that Shlomo said seven hevels, cor-
responding to the seven days of Creation. Thus even the day of Shabbos is called hevel, and
Shabbos is the supernal Chochmah (wisdom).
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That is because there is the level of “Shabbos in its Shabbos,” for even the day of Shabbos of the
present time is considered like a weekday relative to “the day that is entirely Shabbos,” as is ex-
plained elsewhere; therefore it is called hevel.
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It may also be said that the meaning of hevel is along the lines of what is written in Midrash
Tehillim (at the beginning of section 62) on the matter of “With hei He created them”: just as the
hei, when a person brings it out of his mouth, has neither movement of the lips nor working of the
tongue, so without toil, etc.
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And this is hevel: that is, the letter hei, “a light letter,” etc. That is, the root of all the worlds is from
the level of Malchus (sovereignty), which is called hei; and likewise Adam Kadmon too has its root
in the Malchus of the Infinite One (Ein Sof).
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Also, hevel is the filling (milui) of the Name Sag. Now, the root of the World of Tohu is from the final
yud of the filling of Sag, etc.
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“And to where (le’an) you are going.” An is said of a place, as in “Where (anah) are your faces set?”

“Where (anah) are you going?” That is, the main reward is at the Resurrection of the Dead, which is

in this world, in a physical place.
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On the face of it, it is astonishing that its root is from ayin, Chochmah (wisdom), and it goes to an, a
physical place. But this is through the revelation of the Infinite Light (Or Ein Sof), for before Him
spirituality and physicality are equal.
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Therefore the revelation will be in the physicality of this world: a dwelling place among the lower
realms. And this is “and before Whom (mi) you are destined,” etc.: the level of “Who (mi) created
these.”
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This is a lofty level, as it is written, “Who (mi) would grant that this heart of theirs be”; “Who (mi)

would grant from Zion the salvations of Israel,” etc.;
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“Who (mi) can bring forth the pure from the impure,” etc.; “He Who (mi) spoke and the world came
to be,” etc.; “Who (mi) revealed this secret to My children,” etc. That is, the level of Atika Kadisha
(the Holy Ancient One), etc.
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The Book of Vayikra is concluded.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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