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A Person Is Forbidden to Taste
Until He Feeds His Animal

The law that one may not eat before feeding one’s animal
describes the order of prayer: Pesukei deZimra first “feeds” the
animal soul with the contemplation of G-d’s light within the
worlds so that it too can rise, and only then does the G-dly soul
“eat” in the Shema by giving itself over to G-d. The Torah is the
food that strengthens the soul for that self-giving, received at

Sinai in a “marriage” of complete self-nullification.
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THE BIG IDEA

The law that one may not eat before feeding one’s animal describes the order of
prayer: Pesukei deZimra first “feeds” the animal soul with the contemplation of
G-d’s light within the worlds so that it too can rise, and only then does the G-dly
soul “eat” in the Shema by giving itself over to G-d. The Torah is the food that
strengthens the soul for that self-giving, received at Sinai in a “marriage” of com-

plete self-nullification.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

The Talmud forbids eating before feeding one’s animal, from the order of “I will give grass in your field
for your animals, and you shall eat.” The Alter Rebbe reads this as the order of prayer. Just as the sacri-
ficial animal needed strength from above to rise into the heavenly fire, the animal soul needs “grass”:
the contemplation, in Pesukei deZimra, of G-d’s light that fills the worlds, which stirs the soul like the
angels called “beasts.” Only then does a person eat the food of man in the Shema, giving himself over
to G-d’s essence. The Torah is that food: it gives the G-dly soul strength (0z) and weakens (tushiyah) the
knot that binds the animal soul to the world. Grass, barley and wheat are levels of angels and souls;
some souls are like sown grain, while higher souls are like planted fruit, transformed through delight.
In the future Malchus will bring forth complete souls by itself. Finally, the Giving of the Torah was a
“marriage,” an inner bond in which the souls left their bodies; from that self-nullification the

Shechinah spoke through Moshe, and the King’s decrees speak through the Sages.

OUTLINE

1 Feeding the animal first i

Pesukei deZimra, the contemplation of G-d’s light within the worlds, feeds and lifts the animal soul; the
Shema is the food of man, in which the soul gives itself to G-d; the Torah strengthens the soul and loosens the
animal soul’s knot; grass and barley are levels of angels.

2 Wheat, the Torah 12

Wheat, the Torah, is above even sovev; the souls pass the influence of barley to the “standing” angels through

the Omer, and today’s Shema feeds tomorrow’s Pesukei deZimra.
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Sowing and planting 13-6
Grain multiplies its kind quickly but needs the thirty-nine labors; fruit grows slowly at the top of the tree

but is sweet and ready to eat. So with souls: some grow only in quantity, in the lower Gan Eden, while others
are transformed by delight in G-d and need no “baking” of love and awe.

Loaves from the land 17-8

In the future Malchus, the “land,” will be raised to be “the crown of her husband” and will bring forth com-
plete souls by itself; the loaves and garments are the inner and encompassing lights.

Betrothal and marriage at Sinai 19-10

The mitzvos are the encompassing light of betrothal and the Torah the inner light of the marriage at Sinai,
where the souls flew out; from this self-nullification the Shechinah spoke through Moshe, “And I will
give,” and the King’s decrees are spoken through the Sages.

KEY CONCEPTS

food for an animal and food for man 75821 773 2987
[l i

Two stages of prayer: the praises of Pesukei deZimra,
which strengthen the animal soul so that it can rise, and
the Shema and prayer, in which the G-dly soul gives itself
over to the essence of the Infinite Light.

grass 2wy

The supernal “grass” is G-d’s light within the worlds
(memalei), on which the soul reflects in Pesukei deZimra.
It is also the angels, who grow from Malchus without
“sowing.”

barley, the measure of hei 71 71yw 7171yw

Animal food that is nevertheless sown; the food of the
higher angels, corresponding to sovev, and the grain of the
Omer offering.

wheat 1vn

Food for man: the Torah, higher even than the light that
encompasses all worlds.
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oz and tushiyah owinm ny

Two names of the Torah: it gives the soul strength to rise,
and it weakens the knot that binds the animal soul to the
physical world. The two are one process.

running and returning 211 X1%7

The soul’s rush toward G-d and its return. At Sinai the
souls flew out and were brought back by the dew of Torah;
the phrase is numerically equal to “Torah.”

sowing and planting ny°v11 1y

Sown grain only multiplies its kind, while a planted seed is
transformed into a fruit tree: the difference between souls
that grow in quantity and souls transformed by delight in
G-d.

inner light and encompassing light 7°pn 7181 *22°12 718
Torah enters a person like bread; the mitzvos surround
him like garments, and can be performed without touch-
ing the heart.

betrothal and marriage "X 1°217P
The covenant before Sinai, an encompassing bond, and

the Giving of the Torah, the inner union in which the souls
left their bodies.
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SECTION 1 - 11

Feeding the animal first

NPIRY 7MY 29NN TTwa 2wy NN RRIY AR PaxD 1w 7Y A DIywew 0IRD MoR 1
S h)

A person is forbidden to taste [anything] until he has given food to his animal, as it is said, “And I
will give grass in your field for your animals,” and then, “and you shall eat,” etc.
The Talmud rules that a person may not eat before feeding his animals, and learns it from the order of the
verse: first “I will give grass in your field for your animals,” and only then “you shall eat and be satisfied.”

The maamar reads this law as a picture of the order of prayer: first the “animal” in a person is fed, and only
then the person himself.
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Now, the substance of the sacrifices was to raise up an animal onto the altar, etc., so that there be
food for the “lion that eats sacrifices,” as is explained [below] in the discourse beginning “And the
lion shall eat straw like the ox” (and this discourse also belongs there).
In the Temple an animal was brought up onto the altar so that it would become food for the “lion” of fire that
consumed the offerings; the Zohar describes the image of a lion coming down from above and crouching on

the altar, eating the sacrifices. The Alter Rebbe refers to his discourse on “And the lion shall eat straw like

the ox,” and adds that the present discourse belongs with it.
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Now, so that the animal can be absorbed into the fire above and become “a pleasing fragrance,”
etc., this requires a drawing down and an illumination from above to below, to give it strength and
might to ascend and to be transformed from one essence to another, etc.

For the animal to rise and be consumed by the fire from heaven, becoming “a pleasing fragrance” to G-d, it

must be changed from one essence into another. That change cannot come from the animal itself: it needs

light drawn down from above that gives it the strength to ascend.
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And this is the level of the “grass” above, which is given to the animal as food to strengthen its
power, so that it can ascend, just as a person is strengthened by food, etc.

The light that gives the animal this strength is called the “grass” above. Just as food strengthens a person,

this supernal “grass” is nourishment that strengthens the “animal” so that it can rise.
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And this is [the meaning of] “And I will give grass in your field for your animals”: so that it can as-
cend, etc. And see what is written on the meaning of “grass” in the discourse beginning “And these
are the ordinances.”

This is the inner meaning of “I will give grass in your field for your animals”: G-d provides the “animal” with

what it needs in order to ascend. The Alter Rebbe refers to his explanation of “grass” in the Torah Ohr dis-

course “And these are the ordinances.”
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That is, in Pesukei deZimra (the Verses of Praise), for the stirring of the G-dly soul is on the level of
an “animal,” after the pattern of the supernal Chariot, with “the face of a lion ... the face of an ox,”
etc., and as it is written, “And the cows went straight,” etc., “going along and lowing,” etc.,

In the daily prayers this happens in Pesukei deZimra, the psalms of praise said before the Shema. There the

G-dly soul is stirred in the manner of an “animal,” like the lion and ox faces of the Chariot that Ezekiel saw,
and like the cows that drew the Ark, lowing as they went.
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as is explained [below] (in the discourse beginning “And you shall count for yourselves,” of the fes-
tival of Shavuos). And it comes from contemplating the praise of the Omnipresent specifically at
the level of the light that fills all worlds (memalei kol almin), as is explained in the discourse begin-
ning “On the twenty-fifth of Kislev” and in the discourse beginning “When a man of you brings an
offering”; and as [it is] in its root, for it was taken from the dregs of the Ofanim.
This stirring comes from contemplating G-d’s light as it fills and gives life to every world (memalei kol
almin), the level of G-dliness that can be grasped within creation. It also matches the root of the animal soul,

which, as the discourse “When a man of you brings an offering” explains, was taken from the dregs of the
Ofanim, a class of angels, and is rooted in the “face of the ox” of the Chariot.
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Now, the stirring of the angels who are called “chayos” and “behemos” (beasts and animals) above
comes from the constriction of their comprehension of G-d, at the level of the light that fills [all
worlds], the power of the Maker within the made, alone

The angels called chayos and behemos, “beasts” and “animals,” are stirred because their grasp of G-d is lim-
ited. They perceive only G-d’s power as it is present within what He makes: the light that fills the worlds.
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(as is explained elsewhere on the meaning of “And they shall sing joyously of Your righteousness,”
in the discourse beginning “Sing and rejoice”). And this is the matter of the song in Pesukei deZim-
ra, in saying, “Iwill sing to Havayah,

This angelic kind of song is what Pesukei deZimra gives voice to, as in the Song at the Sea, “I will sing to

Havayah, for He is highly exalted.” The parenthesis sends the reader to the Torah Ohr discourse “Sing and
rejoice,” where the angels’ whole service is described as song and melody.
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for He is highly exalted,” etc., and the like. That is why they are called specifically Pesukei deZimra,
“Verses of Song” (and see what is written in the discourse beginning “A psalm, a song for the dedi-

cation of the House”).

The very name of these prayers shows their nature: zimrah, “song,” is the singing of the angels. The dis-
course on “A psalm, a song for the dedication of the House” explains that mizmor is the song of the angels

who stand in the heights of the world, a song still clothed in a “vessel.”

RIT N°PPR WO MAnonn Yy ahynbw wra D901 mBynn® 573 noanan wold no o
79 0OIMAY AWy N2 7Y

And through this the animal soul too has the power to be elevated and to be absorbed into the fire
above, through the fervor of the G-dly soul; and this is through the level of the “grass” that is given
to it,

As the G-dly soul is set aflame by this contemplation, the animal soul too is lifted and can be consumed, like
an offering, in the “fire above.” What makes this possible is the “grass” that is given to it.
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namely, the illuminations and drawings-down of G-dliness from the level of the light that fills [all
worlds], etc., which the G-dly soul contemplates, as one sets out the praise of the Omnipresent, etc.

The “grass” is the G-dly light of memalei on which the G-dly soul reflects while the person recounts G-d’s
praises. The words “sets out the praise of the Omnipresent” come from the Talmud’s teaching that a person
should first set forth G-d’s praise and only afterwards pray.

"2 .77 P70 170P 0 R”1A 9731 K”Y0 2707 1°V°AT 11700 KDT°A1 1) 10 DIYL W TR 710K 17N
D (R”Y 1”7 N19722 KDT°AT 191 PORW °D

And this is [the meaning of| “A person is forbidden to taste,” etc. (So is the reading at the end of
chapter 5 of Gittin, folio 62, end of side a, and so wrote the Magen Avraham, section 167, subsec-

tion 18. The Beis Yosefwrote “to eat,” and so is the reading in Berachos, folio 40a.) The meaning is:

The Talmudic law is now read in this light. In a parenthesis the Alter Rebbe records the two versions of the
saying: Gittin and the Magen Avraham have “to taste,” while the Beis Yosef and the Talmud in Berachos have
“to eat.”
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there are two kinds of food: one is food for man, and the second is food for an animal. And first one
must feed the animal; that is, one should set out

There are two kinds of food, food for man and food for an animal, and the animal must be fed first. Feeding
the animal means setting out G-d’s praise in Pesukei deZimra.
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the praise of the Omnipresent in Pesukei deZimra, so that through this there be strength and might
for the animal soul specifically, to be absorbed into and to cleave to the Infinite Light (Or Ein Sof),
blessed be He. And after he has fed his animal, he may taste of the level of food for man,

The praises of Pesukei deZimra give strength specifically to the animal soul, so that it too can be absorbed

into the Infinite Light and cleave to it. Only after this may the person “taste” his own food, the level of food
for man.
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that is, in the Shema and prayer, where he gives over his soul into the One itself, into the very being
and essence of the Infinite Light, and not from contemplating the spreading forth of His light
alone, etc.; and this is the level of “man” (adam), [as in] “I will be like (adameh) the Most High,” etc.
Food for man is the Shema and the prayer that follows it, where a person gives up his soul to G-d at the word
“One,” cleaving to the very essence of the Infinite Light rather than to the light that spreads into the worlds.

This is the level called “man” (adam), a name the Shelah reads as adameh 1’elyon, “I will be like the Most
High”: the human being who resembles his Source.
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And this is [the meaning of] “and then, and you shall eat and be satisfied,” etc.: this is the matter of
the Shema, of which it is written, “I have eaten my honeycomb with my honey,” etc.: “my honey-
comb” is Yotzer Or, the stirring of the angels; “my honey” is the Shema, etc. And see what is written
in the discourse beginning “When you go out.”

This is why the verse says “and then you shall eat and be satisfied”: the true meal comes in the Shema. The

Alter Rebbe reads “I have eaten my honeycomb with my honey” as two stages: the “honeycomb” is the bless-
ing Yotzer Or, which describes the angels’ excitement, and the “honey” is the Shema itself.
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(And along these lines are the Omer offering and the Counting of the Omer before Shavuos: for the
Omer is barley, food for animals, to refine the animal soul and raise it up; and through this, after-
wards, on Shavuos, “Come, eat of my bread.” Except that barley comes through sowing, which is
not so with grass, as [explained] below.)

The same order appears in the calendar. The Omer of barley, animal food, is offered on Pesach and counted

for seven weeks to refine and raise the animal soul, and only then, on Shavuos, comes the Torah, “Come, eat
of my bread”; the Alter Rebbe notes that barley, unlike grass, grows from sowing, a point he takes up below.
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Now, it is known that the Torah is called “strength” (0z), and it is also called tushiyah, for it weakens
(mateshes) a person’s strength, etc. The explanation is that just as of the sacrifices it is written, “My
bread for My fire-offerings,” etc., so the Torah is called “bread,” as it is written, “Come, eat
(lachamu),” etc.

Two names of the Torah are taken up: oz, “strength,” and tushiyah, which the Talmud reads as “that which

weakens a person’s strength.” Just as the sacrifices are called G-d’s “bread,” the Torah is called bread, as in
“Come, eat of my bread”; the Sages read that verse as Torah.
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And just as food strengthens a man’s power, so the Torah gives strength and might to the G-dly
soul, which is called “man” (adam), and [the Torah] is called “food for man”: for through studying

the letters of the word of halachah, the G-dly soul is strengthened,

Like food, the Torah strengthens: it is “food for man,” nourishing the G-dly soul, which is the one called
“man.” The very letters of the halachah a person studies give the G-dly soul strength.
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so that it can give itself over into the One itself, through the Shema, etc.: “Eat, friends,” etc. And see
what is written on this in the discourse beginning “And you shall count for yourselves.”
The strength the Torah gives is what allows the G-dly soul to give itself over completely to G-d in the Shema,

as in “Eat, friends.” The Alter Rebbe refers to his Shavuos discourse “And you shall count for yourselves,”

which also treats the angels’ fiery love and the Omer.
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And this is [the meaning of] what our Sages, of blessed memory, said, that at each and every utter-
ance their souls flew out, and He restored them with the dew of resurrection, as is written in the
Targum Yerushalmi on Psalms (chapter 68) on [the verse] “A rain of bounty You shed”; and that is
the dew of Torah.

The Sages taught that at each of the Ten Commandments the souls of Israel left them, and G-d revived them
with the dew that will one day revive the dead. The Targum on Psalms reads “A rain of bounty You shed” in
this way, and the Alter Rebbe identifies that dew as the “dew of Torah.”
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That is: when their souls had flown out in actual self-sacrifice (mesirus nefesh), He returned them
to their bodies through the dew of Torah, on the level of “returning” (shov), because it gave their
souls strength and might to grow strong and return into their bodies, just as one restores the soul
through food.

Their souls flew out in real self-sacrifice, and the Torah itself brought them back into their bodies, much as
food restores a person’s spirit. This return is the shov, the “returning” that follows the soul’s outward rush.
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(And this is [why] ratzo vashov, “running and returning,” is numerically equal to “Torah”: for
through their souls having flown out, on the level of “running,” and afterwards His having re-
turned [them]| to them, on the level of “and returning,” through this they were able to receive the
Torah, whose whole substance is running and returning, as is explained in the discourse beginning
“This is the statute of the Torah.”)
The phrase ratzo vashov, “running and returning,” from Ezekiel’s vision of the chayos, has the numerical
value of “Torah” (611). Having lived through both the running out of the soul and its return, Israel could re-
ceive the Torah, whose whole nature is this double movement.
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And that it is also called tushiyah is because, as is known, anything that needs to rise upward but is
tied below with a lasting knot cannot rise unless the knot that ties it below is first untied for it; and

then it can rise, etc.

The second name, tushiyah, is explained by a simple principle. Something tied below with a firm, lasting
knot cannot rise until that knot is first loosened.
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So too, because the Torah gives strength and might to rise, it also has the power to untie the knot
with which the animal soul has tied itself to the physicality of this world, and to weaken the force of

its attachment, so that it can rise, etc.

In the same way the Torah, which gives the strength to rise, can also loosen the knot that ties the animal soul
to the physical world. It weakens that attachment so that the animal soul can rise.
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That is why it is called tushiyah, for it weakens (mateshes) the force of the animal soul’s knot. And
this is one matter with giving the soul strength and might to rise, for the one depends on the other.
And see what is written on this in the discourse beginning “In the third month after the children of

Israel went out of the land of Egypt.”

This is why the Torah is called tushiyah, “that which weakens”: it weakens the animal soul’s bond with the
physical. Loosening that bond and giving the strength to rise are one process, each depending on the other,
and the Torah Ohr discourse on the month of the Giving of the Torah describes this leaving of the body’s
narrow straits.
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Now, the difference between grass and food for man lies only in this: grass does not grow as a re-
sult of sowing, but of itself alone,

The maamar now asks what distinguishes “grass,” food for animals, from food for man. The only difference

is in how they grow: grass grows by itself, without being sown.
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that is, from the power of growth that is in the earth (and see what is written in the discourse begin-
ning “For as the earth brings forth her growth,” and in Iggeres HaKodesh, at the end of the dis-
course beginning “He and His life-forces”), whereas food for man grows only through sowing:

when one sows the wheat, then it will grow, etc.

Grass comes from the earth’s own power of growth, while wheat, food for man, grows only when it is sown.
In Iggeres HaKodesh, referred to here, the Alter Rebbe writes that what comes from sowing and planting is
far superior to what rises by itself from the earth’s power of growth alone.
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And the analogue is understood: the angels, who are called “the grass of the field” in the Zohar,

Part I, Bereishis, folio 18b, and who are the food for the “animal” (behemah), the Name Ban, etc.,

Applied above, “the grass of the field” is the angels: the Zohar calls the Ofanim, Chayos and Keruvim

“grass.” They are the food of the “animal” (behemah), whose numerical value, 52, is that of the Name Ban.
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come and grow from the power of Malchus itself, which is called “earth,” as is explained in the dis-
course beginning “And the number of the children of Israel shall be,” without the sowings of the
sown light from the Tzaddik, the Life of the Worlds (Chai Almin), etc., “the Life of the Worlds,
King,” etc.;

The angels grow from the power of Malchus itself, which is called “earth,” without any “sowing” of the light
that is sown for the righteous, the light that comes from the Tzaddik who is the Life of the Worlds, the sefirah
of Yesod. The words “the Life of the Worlds, King” are from the blessing Baruch She’amar.
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and the grain, which is the souls, who are called “the first of His produce” and are called “man,”
grows specifically through the level of sowing in the earth, which is the drawing down from the lev-
el of “the Only One, the Life of the Worlds,” into the level of the attribute of His Malchus, may He be
blessed, etc.

The souls, by contrast, are “grain,” “the first of His produce,” and are called “man.” They grow only through
“sowing” in the earth: a drawing down from “the Only One, the Life of the Worlds” into His Malchus.
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And they are food for the supernal Man, as it were: that is, through the self-sacrifice of the souls in
the Shema, into the One itself, they rise “to be absorbed into the body of the King,” etc. And see

what is written in the discourse beginning “When a man of you brings an offering.”

The souls are in turn food for the supernal Man, as it were. In the Shema, when they give themselves over to
G-d, they rise to be absorbed “into the body of the King,” as the Zohar puts it, like food that becomes part of
the one who eats it.
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(Now, barley is food for animals, and it too comes specifically through sowing, exactly like wheat. It
must be said that there are several grades among the angels who are called “animal,” as in the dif-

ference between the level of

A difficulty is raised: barley is animal food, yet it is sown just like wheat. The answer begins with the point
that the angels called “animal” are of several grades.
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“Who forms ministering [angels]” and “and Whose ministers,” in the discourse beginning “And he
shall wave the Omer”: of the level of the angels called “Who forms ministering [angels]” it is said,
“He makes grass grow for the animals,” etc.; whereas the angels called “and Whose ministers all
stand in the heights of the universe,” [who are] from the six days of Creation, are higher, etc.,
The blessing before the Shema distinguishes the angels of “Who forms ministering [angels],” formed anew
each day, from “Whose ministers all stand in the heights of the universe,” who have existed since the six

days of Creation. Of the lower kind it is said that G-d “makes grass grow for the animals”; the angels who

stand permanently are higher.
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and they receive from the level of barley (se’orah), [whose letters spell] shi’ur hei, “the measure of
hei.” Moreover, of the souls too it is written, “And I will sow the children of Israel [with] the seed of
man and the seed of animal”: thus of the level of “animal,” too, it says “And I will sow,” for they
come through actual sowing.

The higher angels, who stand permanently, receive from “barley” (se’orah), whose letters read shi’ur hei,

“the measure of hei,” as the Zohar teaches. The verse about sowing Israel with “the seed of man and the seed

of animal” confirms that even the level of “animal” can come from sowing.
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And it may be said that the grass that grows by itself is rooted in the level of the drawing-down of
the outer dimension (chitzoniyus), to renew what has grown old, in the manner of “Who in His
goodness renews each day, continually,” etc.; but what comes through sowing and growing is

drawn from the level of the inner drawing-down.)

The Alter Rebbe suggests that self-growing grass is rooted in an outer drawing-down of light, the kind that
each day renews a creation grown old. What is sown and grows comes from an inner drawing-down.
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(See Etz Chaim, Sha’ar Kerias Shema, chapter 11.) And see what is written in the discourse begin-
ning “Know this day” on the difference between what is written, “You have been shown, to know,”
He refers to Etz Chaim, in its gate on the Shema, chapter 11, and to his discourse “Know this day,” which

contrasts two kinds of knowing G-d expressed in two verses of the same chapter.
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which is Daas (knowledge) at the level of the light that fills all worlds, and what is written, “Know
this day,” which is Daas at the level of the light that encompasses all worlds (sovev kol almin). Along
these lines one may explain the difference between the level of grass and the level of barley.

“You have been shown, to know” is knowledge of G-d as He fills the worlds (memalei), while “Know this day”

is knowledge of Him as He encompasses them (sovev). The difference between grass and barley may be un-
derstood the same way: grass corresponds to memalei, barley to sovev.

SECTION 2 - 112

Wheat, the Torah
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Accordingly, the level of wheat, food for man, which is the Torah, is what is higher than the level of
the light that encompasses all worlds (sovev kol almin); for the Torah is called “the parable of the
Ancient One,” the level of the Ancient One of the world, etc.

If grass is the level of memalei and barley the level of sovev, then wheat, food for man, which is the Torah, is

higher even than sovev. The Torah is called “the parable of the Ancient One,” and the text links this name to
G-d as the Ancient One of the world, who precedes all the worlds.
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It may also be said that the influence of the barley is drawn into the angels through the souls, that
is, through the Omer offering of barley. And this is like the matter of “And I will give you walking
among those who stand”: [the souls] draw walking into the level of “those who stand,” who are the
angels, as is explained in Torah Ohr, at the end of Parshas Vayeshev, on this verse.
A further explanation: the influence of barley reaches the angels through the souls, by means of the Omer of
barley that Israel offered. This is the sense of Zechariah’s “I will give you walking among those who stand”:

angels “stand” at their level, while souls “walk” from level to level and draw that movement into the angels,
as Torah Ohr explains on this verse at the end of Vayeshev.
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And this is [the meaning of] “the donkeys’ pace is barley”: for through this [one| comes to the level
of one who walks, etc. And as for what is written in the passage of the Shema, “And I will give

grass,” etc.,

The saying “the donkeys’ pace is barley” makes the same point: barley is what makes the animal walk. The
Alter Rebbe then asks why the verse about feeding the animal, “And I will give grass,” stands in the Shema,

which comes after Pesukei deZimra.
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that is because “their end is wedged in their beginning,” etc.; therefore, through the self-sacrifice
(mesirus nefesh) in the Shema today, one can give food to his animal tomorrow, in Pesukei deZim-

ra, etc.

The verse about feeding the animal stands in the Shema because “their end is wedged in their beginning,” in
the words of Sefer Yetzirah: the self-sacrifice of today’s Shema provides the food for tomorrow’s Pesukei

deZimra.

SECTION 3 - 13-6

Sowing and planting
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2. Now, there is a further difference, between sowing and planting: “A land of wheat,” etc., “vine,”

etc., and it is written, “And I planted you a choice vine.” For the sowing of grain

A second section begins with a further distinction: between sowing, as with grain, and planting, as with
trees. The verse “a land of wheat ... and vine” names both, and Jeremiah’s “I planted you a choice vine”

speaks of Israel as a planted vine.
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is like the kernel of wheat: from it grows [a plant] in its likeness and in its image, only with addition
and increase; and it does not need so much time and delay from the time of sowing until the

growth.

A sown kernel of wheat produces more of its own kind: what grows is like the seed, only more of it. It also

grows fairly quickly.
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However, it will need the thirty-nine labors: to plow and to sow, etc., threshing, sorting, and baking

and cooking, until it is fit to eat, etc.

Grain, however, must go through the thirty-nine labors, the categories of work the Mishnah lists, whose first
part follows the making of bread from plowing and sowing through threshing, sorting and baking. Only then
can it be eaten.
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And with planting, when one plants the seed of an apple, its tree grows, and the apple grows specif-
ically at its top; and there is a long time and delay in the time of its growth.

A planted apple seed, by contrast, becomes a whole tree, and the fruit appears only at its top. It takes a long

time to grow.
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And the three years of orlah also apply to it (see what is written in the discourse beginning “And
you shall plant every tree for food”); and there are some whose growth is delayed seventy years,
like the date palm, as it is written, “The righteous shall flourish like the date palm,” etc. (and see
what is written on this in connection with Shemini Atzeres).
A young tree’s fruit is forbidden for its first three years (orlah), and some trees take even seventy years to
bear fruit, like the date palm of “The righteous shall flourish like the date palm.” The Alter Rebbe refers to

his discourse on “And you shall plant every tree for food” and to a discussion in connection with Shemini
Atzeres.
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However, it does not need preparation and rectification through the thirty-nine labors, for the fruit
is fit to eat at once, and it also has delight, from the sweetness of its taste, which is not so with the
food of bread from grain, etc. And there are several more kinds of grades of difference between
them, etc.

Yet fruit needs none of these labors of preparation: it can be eaten at once, and it has the pleasure of sweet-

ness that bread lacks. There are other differences too, and the following paragraphs apply them to the souls.
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The analogue of all these differences will be understood above: of the G-dly soul, which is sown
from the “light sown for the righteous,” etc., there is a soul that is like the analogy of grain, as it is
written, “the first of His produce.” For example, the grain sown from the kernel of wheat will be
only with increase,

Applied to souls: every G-dly soul is “sown” from the light sown for the righteous, but some are like grain,

“the first of His produce.” Like a kernel of wheat, such a soul grows only in quantity.
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but not with a change of essence, as with the growth of the apple, etc. And this is the matter of the
souls in the lower Gan Eden, who are only in increase and growth, in that the G-dly light is added in

them by way of increase alone, etc.

It does not change its essence, the way a seed is transformed into an apple. These are the souls of the lower
Gan Eden, in whom the G-dly light simply increases.
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And there are higher souls, who delight in Havayah with delight and pleasantness and the sweet-
ness of affection, etc., like the analogy of the apple, and as it is written, “Spread apples about me,”
etc.

Higher souls take delight in G-d with sweetness and affection, like the apple, as in “Spread apples about me,”
the plea of one faint with love.
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And their essence has been changed completely, for the better, from the manner of their sowing

from the “light sown for the righteous,” etc., like the superiority of the apple over the planted seed.

Their essence is transformed completely, far beyond the level at which they were sown, just as the apple far
surpasses the seed from which it grew.
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And this too is like the difference between ascent by way of the chain (hishtalshelus) of cause and
effect and ascent that is not in the order of the chain of descending worlds. And this level is called
“the field of holy apples,” after [the verse] “Like an apple tree among the trees of the forest, so is my
beloved,” etc.

The difference parallels two kinds of ascent: step by step through the ordered chain of cause and effect, or a

leap beyond that order. The second is called “the field of holy apples,” a name from the Zohar, after “Like an
apple tree among the trees of the forest, so is my beloved.”
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And this is the level of “May Havayah make His face shine upon you.” And see the Pardes, under
the entry “field,” [where it] explains “a field of apples” as the level of Tiferes (beauty); and see what
is written on the matter of Tiferes in Parshas Kedoshim, in the discourse beginning “And you shall
plant every tree for food.”

This level is that of “May Havayah make His face shine upon you,” the shining of G-d’s countenance. The

Pardes, under the entry “field,” explains the “field of apples” as Tiferes, and the Alter Rebbe refers to his dis-
cussion of Tiferes in the Kedoshim discourse “And you shall plant every tree for food.”
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Along these lines one may explain the matter of the “white field” and the “tree field” in the
Mishnah of tractate Sheviis: they are the lower Gan Eden and the higher Gan Eden.

The same distinction explains the Mishnah’s “white field,” an open field of grain, and “tree field,” an or-
chard, in tractate Sheviis. They correspond to the lower and the higher Gan Eden.
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For the lower Gan Eden is rooted in Malchus (sovereignty), and the higher Gan Eden is rooted in
Binah (understanding). But this needs examination, for the meaning of “garden” is plantings, as it
is written, “And Havayah FElokim planted a garden,” etc.;

The lower Gan Eden is rooted in Malchus and the higher in Binah. But there is a difficulty: a “garden” is

made of plantings, as in “And Havayah Elokim planted a garden,” so why should the lower Gan Eden be
compared only to grain?
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so how is it compared only to the growth of grain? One may say [it is] along the lines of the saying
of our Sages, of blessed memory, “The Tree of Knowledge was wheat,” etc. But the main point is
that in the lower Gan Eden too there are souls who receive from the level of plantings, and some
from the level of His produce, etc.

One answer follows the Sages’ view that the Tree of Knowledge was wheat, so grain too grew in the garden.

The main answer is that the lower Gan Eden also holds both kinds of souls, some receiving from the level of
“plantings” and some from the level of “grain.”
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(And see what is written in the discourse beginning “Give ear, O heavens,” on the matter of “like
showers upon the vegetation, like raindrops upon the grass”: there too something like this is men-
tioned. And see the Zohar, Part I, Vayechi, folio 226b, on the difference between grain and the
fruits of the tree; and in Parshas Emor, folio 96b and folio 97a; and in Parshas Pinchas, folio 253a.)
In a parenthesis the Alter Rebbe refers to his discourse “Give ear, O heavens,” where the verse’s “showers
upon the vegetation” and “raindrops upon the grass” are explained in a similar way. He also cites Zohar pas-

sages on the difference between grain and the fruit of trees.
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Yet there is a long time [involved], to the point that it is said, “The righteous shall flourish like the
date palm,” etc.; that is, from the time of its sowing above until its completion, in the revelation of
the light in the supernal delight, seventy years may pass, etc.

9o &

Fruit takes long to ripen, as “The righteous shall flourish like the date palm” suggests. From the soul’s “sow-
ing” above until its fruit is complete, revealed as light in the supernal delight, “seventy years” may pass.
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And an example of this is what we see in the G-dly soul below: until it delights with a felt delight in

G-dliness, a long time can pass, such as a full year and more, etc.

A parallel can be seen in the G-dly soul below: it may take a long time, a full year or more, before a person
comes to feel real delight in G-dliness.
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And it also grows at the top of the tree, that is, in the Chochmah (wisdom) that is in the soul, etc.
And this is what is written, “For man is the tree of the field”: that it gives its fruit specifically above,

for delight is only in Chochmah, etc.

That delight grows at the “top of the tree,” in the soul’s Chochmah, as in “For man is the tree of the field”: his
fruit grows above, since delight is found only in Chochmabh.
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However, in this lies its superior quality: it does not need rectification through love and awe, etc.,
which are called baking and cooking, as with the food of grain in the lower souls, who cannot be di-

gested and become food for the supernal Man except through the baking of fervor, etc.

The planted fruit has another advantage: it needs no “baking and cooking,” the preparation through love
and awe that the lower, grain-like souls require. Those souls cannot be “digested” and become food for the
supernal Man without the baking of fervent love.

FWYIT 1IN D AR INA D YINT IRT 0OAAD N1OPAT 070 PN oW WY DX RO
RSOy TARY

And as it is written, “And ten women shall bake,” the level of the ten Sefiros of Malchus, “your
bread,” of the sown light, etc., “in one oven”: that is, in an oven made from the supernal One,

So the verse “And ten women shall bake your bread in one oven” is read: the ten women are the ten Sefiros of
Malchus, the bread is the sown light, and the “one oven” is made from the supernal One.
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meaning that after the baking they were digested and absorbed into the One, etc., like the analogy
of food, which is not digested in a person except through baking first, etc.

After the baking the souls are “digested” and absorbed into the One, just as food must first be baked before a
person can digest it.
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SECTION 4 - 117-8

Loaves from the land
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Through all this one will understand what our Sages, of blessed memory, said at the end of
Kesubos: “In the future the Land of Israel will bring forth fine loaves and garments of fine wool,”
etc. The meaning: the “land” is the level of

The Talmud at the end of Kesubos says that in the future the Land of Israel will bring forth fine loaves and
garments of fine wool, ready-made. The Alter Rebbe begins to explain what this “land” is.
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Malchus of Atzilus, the source of the souls and the angels, and it will bring [them] forth of itself,
without the labor of the “light sown for the righteous,” etc.; for Malchus will then be elevated and
will be “the crown of her husband,” as is explained at the end of the discourse beginning “And the
number of the children of Israel shall be.”

The land is Malchus of Atzilus, the source of the souls and the angels, which will then bring them forth by it-

self, without the work of the light sown for the righteous. For in the future Malchus will be raised and become
“the crown of her husband.”
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And at the end of the discourse beginning “The voice of my beloved,” on “leaping over the hills,”
and in the explanation on the verse “For You are my lamp,” on the meaning of “King, Only One,
Life of the Worlds.”

Two more references are given for the future elevation of Malchus: the end of the discourse “The voice of my
beloved,” on the words “leaping over the hills,” and the explanation of “For You are my lamp,” on the words
“King, Only One, Life of the Worlds.” In the latter the Alter Rebbe explains that all the supernal lights are
drawn into Malchus, which is therefore called a “crown.”
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And “fine loaves” means this: just as bread is baked in an oven, so too, through the work of the thir-
ty-nine labors, the sown light of the soul is absorbed into the One in the time of this world;

The “fine loaves” are bread already baked. In this world the sown light of the soul is absorbed into the One
only through the work of the “thirty-nine labors,” that is, through a person’s own toil in divine service.
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but in the Time to Come the soul will be completed in the manner of baking and cooking as a mat-
ter of course and of itself, for all the supernal lights will be revealed specifically in Malchus, and all
will come to receive from it, as it is written, “And it shall be on that day that living waters shall go
out from Jerusalem,” etc.

In the Time to Come the soul will be “baked and cooked” by itself, without that toil, because all the supernal

lights will be revealed in Malchus and everything will receive from it. This is the sense of “living waters shall
go out from Jerusalem”: Malchus itself will become a source.
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And see the Shelah, Parshas Vayetze, on the verse “and will give me bread to eat and clothing to
wear,” where he explains along these lines the blessing “Who brings forth

The Shelah, on Yaakov’s request for “bread to eat and clothing to wear,” explains the blessing over bread,
“Who brings forth bread from the earth,” in a similar way.
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bread from the earth.” And in saying specifically “fine loaves and garments of fine wool,” [the
Sages] meant to allude to the chain of descending worlds (hishtalshelus) as a whole, of inner lights
and encompassing lights: the inner [lights] in the “fine loaves,” and the encompassing [lights] in
the “garments of fine wool.”

The Sages’ mention of both loaves and woolen garments alludes to the whole chain of worlds, which consists

of inner lights and encompassing lights. Food, which enters the body, stands for the inner lights; garments,
which surround it, stand for the encompassing lights.
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And this is the level of the garments and the encompassing [lights] of the mitzvos, and as is written
in the Midrash Rabbah on Song of Songs, on the verse “A garden locked,” on [the words] “and I
covered you with silk (meshi),” etc.: “He made them substantial (mamash) in the world,” etc., “as it

9

is said, ‘The pillar of cloud did not depart (yamish),’” etc.; see there.

The garments are the encompassing lights drawn down by the mitzvos. The Midrash on “A garden locked”
reads Ezekiel’s “I covered you with silk (meshi)” as G-d making Israel substantial (mamash) in the world and
as the Clouds of Glory that surrounded them, as in “the pillar of cloud did not depart (yamish).”

SECTION 5 - 19-10

Betrothal and marriage at Sinai
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The explanation: of the Torah it is said, “Come, eat (lachamu),” etc., which is the level of inner
light; and regarding the mitzvos we say, “Who has sanctified us (kideshanu),” the level of betrothal
(kiddushin), which is the level of encompassing light. And the proof of this is that a person can per-
form a mitzvah by wrapping himself in a tallis
Inner and encompassing lights are now explained through Torah and mitzvos. Torah is like bread, “Come,
eat,” which enters a person and becomes part of him: inner light; while the blessing over a mitzvah, “Who

has sanctified us (kideshanu),” uses the language of betrothal (kiddushin), and betrothal is an encompassing
light.
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and it will not touch his heart inwardly at all, to the point that he may think an alien thought, etc.,
like the encompassing [light], which does not touch the inner, etc.

The proof is that a person can fulfill the mitzvah of wrapping himself in a tallis while his heart remains un-
touched, even while he thinks an alien thought. The mitzvah surrounds him without reaching within, like an

encompassing light.
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Whereas at the Giving of the Torah, which is called “the day of his wedding,” at every utterance

their souls flew out, at the level of inner light, for it was, after all, willingly:

The Giving of the Torah, by contrast, is called “the day of his wedding,” and there the bond reached within:

at every utterance their souls flew out. This happened willingly, as the next words show.
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for since their souls had flown out at the first utterance, why did they hear the second utterance?
etc. (chapter 9 of Shabbos, folio 88b). And the betrothal was before

Their souls had already left them at the first utterance, yet they went on to hear the second, which shows that
their giving of themselves came from their own will, from within; the Talmud in Shabbos 88b tells of the
souls leaving at each utterance. The betrothal, however, had come earlier.
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that, when He sent Moshe to them and made a covenant with them through the blood that he sprin-
kled, etc., and they said, “All that Havayah has spoken we will do and we will hear,” etc.; and this is

the level of encompassing [lights].

The betrothal took place before the Giving of the Torah, when Moshe was sent to them, the covenant was
sealed with the sprinkled blood, and Israel said, “All that Havayah has spoken we will do and we will hear.”
That covenant is the level of the encompassing lights.
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Yet the encompassing [light] gives strength and might to the illumination of the inner [light]: for
His making a covenant with them was the cause of their self-sacrifice (mesirus nefesh) at the
Giving of the Torah, etc.

Yet the encompassing light gives strength to the inner light: the covenant made beforehand is what made
possible their self-sacrifice at Sinai.
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But the essence of the marriage was at the Giving of the Torah, because their souls actually flew

out, which is not so at the level of the concealment of the encompassing [lights], etc.

The marriage itself, the essential union, took place at the Giving of the Torah, because there their souls actu-
ally left them, which does not happen in the hidden mode of the encompassing lights.
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And this is like the matter mentioned in the Idra, folio 146b, about those three who passed away:
that “with great and mighty desire their souls cleaved at the moment they were taken (isnesivu),”

etc. (and see what is written in the discourse beginning “The eyes of all look hopefully to You”).

The Zohar’s Idra tells of three companions who died during that gathering: their souls cleaved above “with
great and mighty desire” at the moment they were “taken,” and the Aramaic word for being taken is also the

word for marrying. The Alter Rebbe also refers to his discourse “The eyes of all look hopefully to You.”
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And with this will be understood what seems puzzling in the passage “And it shall be, if you will
diligently listen”: Moshe said it, so how could he say “And I will give the rain,” etc., “And I will give

grass,” etc., as though he were the giver, G-d forbid?

This explains a puzzle in the second paragraph of the Shema. Moshe spoke these words, so how could he say
“And I will give the rain” and “And I will give grass,” as if he himself were the giver?
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as the commentators asked: for since in Mishneh Torah Moshe is like one speaking on his own be-
half (see the Ramban in his introduction to his commentary on the Torah), if so, it should have
said, “And Havayah will give rain,” etc.

The commentators raise this question because in Deuteronomy Moshe speaks in his own voice, as the

Ramban notes in his introduction to the Torah. By rights the verse should then have said “And Havayah will

give rain.”
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But the explanation is that the Shechinah spoke from within Moshe’s throat, and it was the spirit of

Havayah that spoke, etc.: “And I will give grass,” etc.;

Moshe could say this because the Shechinah spoke from within his throat: it was G-d’s spirit that spoke, in
the words of David, “The spirit of Havayah spoke through me.” It is G-d Himself who says “And I will give
grass.”
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and he is not the giver, G-d forbid. And the reason is as mentioned above: through the Giving of the
Torah there came about the level of marriage, which is the inclusion and the ultimate self-nullifica-
tion (bittul) in the essence of the Infinite Light (Or Ein Sof), to the point that their souls actually
flew out, etc.

Moshe is not the giver; G-d is. This was possible because the Giving of the Torah brought about the “mar-
riage,” the complete inclusion and self-nullification in the essence of the Infinite Light, to the point that the
souls actually left their bodies.
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And so it was with Moshe constantly, as it is written, “Go, say to them, ‘Return to your tents,’ but
you, stand here with Me”: for he did not occupy any place, and was not anything in his own right at
all;

Moshe remained in that state constantly: G-d sent the people back to their tents but told Moshe, “You, stand
here with Me.” He took up no place of his own and had no separate existence at all.

7772 73100KRY D2 I WURYY L0 11993 TIN7 9271 12 9277 0 727 191 SN D 0% 10 990
27 AR Nanxy

therefore he could say “And I will give,” because the word of G-d spoke through him, speaking
from within his throat, etc. And see what is written on this in Parshas Va’eschanan, in the discourse
beginning “And you shall love.”

That is why he could say “And I will give”: the word of G-d spoke through him, from within his throat. The
Alter Rebbe refers to his discourse “And you shall love” in Va’eschanan.
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And similar to this, it is known that so it is with one who studies halachos, for our Sages, of blessed
memory, said, “The Mishnah is a queen.” The meaning is, by way of analogy: like a king who de-
crees and speaks through his messenger, etc., so we say, “Abaye said,” etc.,

Something similar is true of anyone who studies halachah. The Talmud’s “The Mishnah is a queen” is read

as a parable: a king issues decrees through his messenger, and so when we say “Abaye said,” the ruling is the
King’s word spoken through Abaye.
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for [these are| the decrees of the King, the Holy One, blessed be He, “the law of the kingdom,”
which Abaye said: it is the spirit of Havayah that spoke through him, and as it is written, “And I
have put My words in your mouth,” etc., and as is explained elsewhere.

The rulings of the Sages are the decrees of the King, the Holy One, blessed be He, “the law of the kingdom”:
the spirit of G-d spoke through the Sage, as in “And I have put My words in your mouth.”
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However, this is only after the self-sacrifice (mesirus nefesh) of the marriage mentioned above.
And see what is written in the discourse beginning “At the time when [Israel] put first,” on the
meaning of “mighty in strength, who do His word,” and through this, afterwards, “to hearken to the

voice of His word.”

But this is possible only after the self-sacrifice of the “marriage” described above, the nullification of self
that lets G-d’s word speak through a person. The Alter Rebbe refers to his discourse “At the time when [Is-
rael] put first,” on Israel’s saying “we will do” before “we will hear,” like those “mighty in strength, who do
Hisword,” and only then “hearken to the voice of His word.”

IN ONE'S AVODAH

Before reaching the full self-giving of the Shema, a person should first “feed his animal”: in Pesukei deZim-
ra he should dwell on G-d’s praise as it can be seen in the worlds, so that his animal soul too is stirred and
lifted. His study of the words of halachah is the food that strengthens his G-dly soul for that self-giving and
loosens the animal soul’s hold on the physical, and the self-sacrifice of today’s Shema is what feeds tomor-
row’s prayer.

QUESTIONS FOR DISCUSSION

1. Why does the animal soul need its own “food” in Pesukei deZimra before the Shema, rather than simply
being overruled by the G-dly soul?

2. How can the Torah both strengthen a person (0z) and weaken him (tushiyah), and why does the maamar
call these one process?

3. What is the difference between a soul that grows like grain and one that grows like fruit, and what does
each need from a person’s service?

4. Why are the mitzvos compared to betrothal and the Torah to marriage, and how does the earlier covenant
make the later self-sacrifice possible?

5. How does Moshe’s self-nullification explain his saying “And I will give,” and how does the maamar extend
this to the Sages of the halachah?
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The Kehot note cites this list for the fact that the present
maamar is a transcript by the Mitteler Rebbe of a dis-
course said on Shavuos 5564.
KEHOT'S NOTE
RT — 770PN MYI2W AR OPENART 9”INTIR 272 NNIT R0 O 90RR
Y 1-972 370° NN 71723) LAY Y 70PN 170 7102 DYINRNT NN
B PR NRANY TR P2 WP 332 7Y o0 wmpk AR L(309N%
RPN

YL DTRD 70X

Rav Yehuda in the name of Rav: a person may not taste
anything until he has given food to his animal, since the
verse first says “I will give grass in your field for your ani-
mals” and only then “you shall eat and be satisfied.” This
is the reading with “taste” that the maamar adopts.
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Rab declared: [If one broke the bread and pronounced the
benediction, and before eating handed a piece to another
saying,] "Take it, the benediction has been made; take it, the
benediction has been made ! " it is unnecessary for him to
pronounce it again [before partaking of the bread]. [But if
before eating he says,] "Bring salt, bring the relish," he
must repeat the benediction. R. Johanan declared that even
if he said, "Bring salt, bring the relish," he likewise need not

repeat the benediction. [Should he, however, say,] ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“And I will give grass in your field for your animals, and
you shall eat and be satisfied,” from the second paragraph

likuteitorah.com/likkutei-torah/bechukosai/5/

of the Shema. The order of the verse is the basis of the law
and of the maamar’s reading of prayer.

Deuteronomy 11:157"0:X 0727
:NYIPY N?IX ANRII? 772 2y o)
And I will give grass in thy fields for thy cattle, and thou

shalt eat and be satisfied.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Zohar describes how, when Israel offered sacrifices,
the image of a lion came down from above and was seen

crouching on the altar, consuming the offerings. Here that
lion is the fire above that the animal must be lifted into.

Zohar I, 6b2 ) X”mt
Zohar I1, 278ax ,ny1 27m
Zohar III, 77ax 1y »’mt
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These read “as explained above” (72yn> w”nd), where the
Vilna printing put [below]. The note concludes that the
Tzemach Tzedek first meant to place this maamar after the
Shavuos maamarim.
KEHOT'S NOTE
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Kehot’s note points to Isaiah 65:25 for these words.
Isaiah 65:25172:7170 1°yw°
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The wolf and the lamb shall feed together, And the lion shall
eat straw like the ox; And dust shall be the serpent’s food.
They shall not hurt nor destroy in all My holy mountain,

Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That discourse explains barley as shi’ur hei, a measure
drawn from the breath of His mouth, which is the food of
the angels called beasts and chayos.
KEHOT’'S NOTE
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“And the lion shall eat straw like the ox,” the verse that
opens the discourse the Alter Rebbe refers to (the same
words also appear in Isaiah 65:25).
Isaiah 11:7°1:X™ 11°yw°
130723K° 23 MR 1°TP2 1837 9T AXYIN AT M9
And the cow and the bear feed; Their young ones shall lie

down together; And the lion shall eat straw like the ox.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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This parenthetical remark is not in the first printing; it was
added in the list of corrections of 5611.
KEHOT'S NOTE
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The fire on the altar crouched like a lion, and fire came
down from heaven, though there was still a mitzvah to
bring ordinary fire. The “fire above” of the maamar is this
heavenly fire that consumed the offerings.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The burnt offering is “a fire-offering, a pleasing fragrance
to Havayah.” The maamar asks what lets the animal rise to
become such a fragrance.
Leviticus 1:9'0:’R Rp™
KEHOT'S NOTE
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There behemah (“animal”) is equated with the Name Ban
(52), the souls of Beriah, the world of the Throne where the
“animal” faces of the Chariot are found, while adam
(“man”) is the Name Mah (45), the souls of Atzilus, the lev-

el of “Iwill be like the Most High.”
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In Ezekiel’s Chariot each creature had the face of a lion on
the right and the face of an ox on the left. The excitement
of the soul in Pesukei deZimra is compared to these “ani-
mal” faces.

Ezekiel 1:10”2x Hxrptn®
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As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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The cows drawing the Ark went straight on the road, low-
ing as they went. The maamar gives them as an image of
open, animal-like excitement before G-d.
I Samuel 6:1227:1 X PRI0W
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And the kine took the straight way by the way to Beth-
shemesh; they went along the highway, lowing as they went,
and turned not aside to the right hand or to the left; and the
lords of the Philistines went after them unto the border of
Beth-shemesh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That Shavuos discourse explains the counting from the
Omer of barley offered on Pesach to the two loaves of
wheat on Shavuos, beginning from the Chariot of Ezekiel.
KEHOT'S NOTE
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In this Chanukah discourse the Alter Rebbe explains how
the letters that fell into physicality are raised through the
incense, and then turns to prayer, which takes the place of
the sacrifices, following the order of the Temple service.
KEHOT'S NOTE
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This is the same discourse the paragraph cites again be-
low: it teaches that the G-dly soul is rooted in the “man” of
the Chariot, while the animal soul was taken from the
dregs of the Ofanim and is rooted in the “face of the ox.”
KEHOT'S NOTE
2,29y
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“When a man of you brings an offering to Havayah,” the
verse that opens the discourse on the two souls referred to
here.

Leviticus 1:2°2:°% R7p™
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Speak unto the children of Israel, and say unto them: When
any man of you bringeth an offering unto the L-RD, ye shall
bring your offering of the cattle, even of the herd or of the

flock.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

20 13177 AR

“They shall sing joyously of Your righteousness,” from
Ashrei in Pesukei deZimra; the Alter Rebbe refers to his

explanation of this phrase as the song of the angels.

Psalms 145:7°t:1”np 0°9°1n

212177 AN PP ANV AN
They shall utter the fame of Thy great goodness, And shall

sing of Thy righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the angels’ service is described as song and melody,
the expression of their yearning to be absorbed into the
Infinite Light; they have no Torah and mitzvos to draw

light downward, only this longing upward.
KEHOT'S NOTE

XX LT X™MN

22 N2 9D 11 MUWNR

“I will sing to Havayah, for He is highly exalted,” the Song
at the Sea, said in Pesukei deZimra. It is given as an exam-
ple of the singing that expresses the angels’ kind of

excitement.

Exodus 15:1°X:1"0 mnw

1K™ Havayah? nXtg a7°@7-nR PX12° 121 awn-ows X

:0°2 197 1237 010 1IR3 1IR3~ Havayah'? 170x nRY
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

23 N°21 N21aR %W 7t 7772

That discourse distinguishes mizmor from shir: mizmor is
the song of the angels who stand in the heights of the
world, from the outer dimension of the worlds, a song
clothed in a “vessel,” so that their self-nullification is still

felt in their voice.
KEHOT’'S NOTE

.3,M% 19720 1mpY

24 N°21 N21aR W 7R

“A psalm, a song for the dedication of the House,” the
opening of the psalm said at the start of Pesukei deZimra

and the verse that opens the discourse referred to here.

Psalms 30:1x:"7 0°9°11n

:'H"['? N30 N2307Y inm

A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PR W maw 77om

Rabbi Simlai taught that a person should always first set
forth the praise of the Omnipresent and only then pray,
learning it from Moshe’s prayer. The maamar identifies
this setting forth of praise with Pesukei deZimra, the
“feeding of the animal.”

Avodah Zarah 7b:18n>>:2°t 171 M2y

20 in2w 07X 1707 071¥7 X0l °21 ¥OITT] RN 021 T

NR DR2R M7 :2N2T 1020 wnn 7123m ,598n07 92 1K1 0ipn

DY IR K3 12PN N2 2202170 T8 DY MIRYT? nivnn
N2 vIRT

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
i 7A=IR B )
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The note cites the Shelah for reading adam, “man,” as
adameh I’elyon, “Iwill be like the Most High.”
KEHOT'S NOTE
.(2,XW) N0 IR W77 272N WK LA 72

7Ry TN

“I will be like the Most High.” Chassidus reads the word
adameh (“I will be like”) as the root of adam, “man,” the
soul that resembiles its Source.

Isaiah 14:1477: 7 71°yw°
P2Y? TR 2y NR27PY MPYN
I will ascend above the heights of the clouds; I will be like

the Most High.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"waT oy "1y "nvaN

“I have eaten my honeycomb with my honey.” The Alter
Rebbe reads the honeycomb as the blessing Yotzer Or, with
its account of the angels, and the honey as the Shema.

Song of Songs 5:1°X:’1 0°7°wih 1w

W37°DY *1y? *NYIR *Hp30y i MR AP NNK Y NKg
Helaak R pblaR pl7A=gia] ﬂ‘?px u‘;g-ny 1% N nY

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains that to draw down the fire
from above, a person contemplates the root of his animal
soul’s desire in the supernal Chariot, whose beings melt
away in fiery love; that love then shines on the animal soul
too, and for this the blessings before the Shema were
instituted.
KEHOT'S NOTE
7,79 3N n”ph
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R”Y0 ,KR° VI0 IR

a2 PORR QUMY Imyn

The Mishnah notes that all meal-offerings are of wheat
while the sotah’s, like the Omer, is of barley, and Rabban
Gamliel calls it “animal food.” The maamar uses barley as
food for the “animal.”
Sotah 14a:147":X 77 nvI0
.1212%7 X9 1w XD Ay APK i L0127 1Y ninye ninama 53
AR ,MWIYT N0 YR 1 A2 N ,7und 1 NIk2 ninng 77-3’
127 .M0p XD N P73 AR AT XOT — PIIYEE ™ X2y 08 %Y
.02 PIRM M1 72,7002 ARYR PYYRY 0w (mix Xoom
William Davidson, Vocalized Aramaic (CC-BY-NC)

Wisdom calls, “Come, eat of my bread, and drink of the
wine I have mixed.” The maamar applies it to the Giving of
the Torah on Shavuos, the “food for man.”

Proverbs 9:571:'0 *own
©RIQR 1772 INY N2 M2 107
'Come, eat of my bread, and drink of the wine which I have

mingled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

akdatal s mival

One who studies Torah for its own sake brings others
“counsel and tushiyah,” as the verse says of wisdom,
“Mine are counsel and tushiyah.” The Kehot note cites it
for the Torah’s name tushiyah.
Pirkei Avot 6:1°:") Max miwn
B °27 :DNIWRN D7 MY T2 MR 1w 0w 0y
KPR Ty K91 .1277 001277 723 AN mIiR2 pRivi B3 iR
273X ,09PRT DX 209K, 2908 ,¥7 K7p1 .37 K 070 190 0Rivn Pov
M3y IAYIPM .NPI2T DY mRwn ,0ipRT DY mREn N30 Ny
RV TR NPT L TRRD W TOM TS NP IR IR
MWIY PN AP W 7IY 2 AN LMY T2 I3
.. 22K WM AIRY 07 (7 7Pwn)
The sages taught in the language of the Mishnah. Blessed be
He who chose them and their teaching. Rabbi Meir said:
Whoever occupies himself with the Torah for its own sake,
merits many things; not only that but he is worth the whole
world. He is called beloved friend; one that loves G-d; one
that loves humankind; one that gladdens G-d; one that glad-
dens humankind. And the Torah clothes him in humility and
reverence, and equips him to be righteous, pious, upright
and trustworthy; it keeps him far from sin, ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

TN B 1D nwnnw

Rabbi Chanan: why is the Torah called tushiyah? Because
it weakens (mateshes) a person’s strength. The Alter Rebbe

likuteitorah.com/likkutei-torah/bechukosai/5/
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reads this as weakening the knot that binds the animal
soul.

Sanhedrin 26b:8°11:2 172 1°77710
2 N> NYnR XTY 739N PV MY K3 me? a0 v31 I
SITX 137 0T 738w KPR MY - TWAN 0K 137 0T
D%y NMIYR 0RAYIY IR PY 0°727 - YR
R' Yochanan said, why is it (the Torah) called wisdom
(toshia)? Because it wears out (mateshet) one’s strength.
Another explanation: because it was given in secret due to
the accuser. Another explanation: formless words, on which

the world rests.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

KEHOT’'S NOTE
.2,12 1°77110
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“My offering, My bread for My fire-offerings”: the sacri-
fices are called G-d’s bread. In the same way, the maamar
says, the Torah is called bread.

Numbers 28:2°2:172 72712

MY 171 "WK? Rn? *327R°NK DR NTRNY PRI *3270N 1%
79in2 %% a7 1nYn

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Every support of bread” are the masters of Talmud, as it
says, “Come, eat of my bread.” The Talmud itself reads the
bread of the verse as Torah.

Chagigah 14a:1670:X 7> 13030

DTN "33 KW 0127 — "NNID PWaRaY X NN 1w

1PN K2 PR PRI 007 1K 2N°223 w2In 1R KD AnRY Xann
DR RPN KD 0RIY ,AYIA0 1D KPR RE PR — PRE> U0y 173

K7) 13w K2) KPR X7 T3 PRY — Tigny X1 007 X 0°a
-3
William Davidson, Vocalized Aramaic (CC-BY-NC)
Bereshit Rabbah 43:7°1:377 127 n°wx"2
2IRIP AN PRI DAY NP 1PPY DRP 092K N2 INKRN 17157137
L1279 INRT WIPRD MR KIAR 227 PAZY N RITD 27 0w RIAR 029
NRY DWW DR 2P 7177 :PA%Y 237 AR IR DI R MDY
19 DMIR 1T 11372 70 IR R P 009X Piwn ,00awn
nR 179w 1399RW 071Y DR 7172 ,090K 09 IRIR R 290K 1R
,N1°722 IR 179 L, 2% 9% v 100 KD LCAR rapn v
TR0 ,07Y PW AN™I23 ny AMY ANR 1PRD TPOY IR 1Pyn
7R DoAY P (T NPWRI2)
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“He blessed him, and he said: Blessed is Abram to G-d, the
Most High, Maker of heavens and earth” (Genesis 14:19).
“He blessed him, and he said: Blessed is Abram to G-d, the
Most High, Acquirer of heavens and earth” - from whom did
He acquire them? Rabbi Abba in the name of Rav Kahana
and Rabbi Yitzhak, Rabbi Abba said: It is like a person who
says: The eyes of so-and-so are fair, his hair is fair.does not
refer to acquisition, but to one’s fixing and perfecting some-
thing that ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

1,20 972 0K ,T70 00N IR9
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On Malki-tzedek’s “bread and wine,” the Sages say that he
revealed the Torah to Avraham, as it says, “Come, eat of
my bread.” Another source for the Torah as bread.
Bereshit Rabbah 43:671:271 127 n°wR12
973D MIN2 ¥ N (AR 2°9IN) TN - N obw TR P vohn
7AW DR PUIRR I 0IpAn 00w 700 P vabn .oy ey v
P (X TPYY) IMRIY 077w AR PR L,PTE ONTR ,PTR 799n
on? RO 23 7O MK V9330 Pk 37 .0ow on na P
MR PRIMWY 227 13270 AN 92 DRIAW 237 1170y BRY 110 R P
.0°90377 19X L1771 .0°197 On' AT ,ane AP 1973 1917A 1T N1obn
INWY 292 MNP 199 (1 SPwn) AMRIY 1D T19%3 1710 8K 12
... PR 115 XIM .onoon 177

“Malkitzedek king of Salem took out bread and wine, and he
was a priest of G-d, the Most High” (Genesis 14:18). “Malk-
itzedek king of Salem...” - that is what is written: “Daughter
of Tzor, the wealthiest of the people will seek your favor with
gifts” (Psalms 45:13).) the four kings, and who was dis-
tressed by them. “The wealthiest of the people,” referring to
Malkitzedek king of Salem, “will seek your favor with gifts,”
as he did in this verse (Yalkut Shimoni). “Malkitzedek king
of Salem” - this place renders its ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
TIIND WD N0nR

Cited by the note as a source for giving over one’s soul at
the word Echad, “One,” of the Shema.
KEHOT'S NOTE
L2700, WP YW n7ya .K”0DT NMIRW 172 .11710 7170 K7W 0w

wnn TAN2 w1 10n?

The Arizal’s teaching that one must give over his soul for
the sanctification of the Name at the word Echad of the
Shema, which the Kehot note cites for this phrase.

Pri Etz Chaim, Gate of the Recitation of the Shema 12:4-5"15
T-"1:27 YW DRMPA YW 070 Ty

555712 uR% RO PUIYR SR MPYR 1D 12 PR MDAt w02 mam
72 0w NWITR DY 1wl MOnY PI7IX 13K 199 ,IR"I2T a0
7 ,PAM 3777 797w 19°p0 , 772 M T 10y Daph Ry L1nRT
NPMIR 12 2307 1150 7591 .0wIWw oW 3 1RO OITR NPMR T
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Pri Etz Chaim (Public Domain)

2y 1998

The words here quote Song of Songs 5:1; the passage is
shown below.
Song of Songs 5:1’X:"1 0°7°wi1 1°W
WITDY Y APIK MDY 1 IR 192 CNNX 1Y N2
:0°797 370W) AN 0°y7 190K *2Pn-ay °1% *nnY
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
XL, wIw

05 onnaLy 17Ta

There the angels’ love and awe, burning like coals of fire,
are explained as coming from their grasp of the Infinite
Light as it is drawn into the revealed world, which is why
their love is open and felt; the cows that carried the Ark,
“lowing as they went,” are an example.
KEHOT'S NOTE
.2,°72T3°0 1P ARI

1nnRwa A

The Targum renders: when the house of Israel heard the
voice of Your might, their souls flew away, and at once You
brought down on them dews of revival. This is the Targum
the Alter Rebbe cites.
Aramaic Targum to Psalms 68:10:10 0°210 213N
ROOOR T2 12 1WD1 M2 AN} PR N2 PXIY 102 yny 13
INIONK 7Y KOPX KON KWIT PWW ROPANT 10 1y
:RDPPOR AR N2TPNYRT RATIN
Mikraot Gedolot (Public Domain)

mMaTiowapry

Rabbi Yehoshua ben Levi: at each utterance from G-d’s
mouth the souls of Israel left them, and G-d brought down
the dew with which He will revive the dead and revived
them, citing “A rain of bounty You shed.”
Shabbat 88b:6":2 n”a naw
— ?177;’{) N7 2 20T ,'[JJ?Q!{?.} nnx? 1R 113”[7327 anoRM ...
Ni271 W7 MRV ,ONIR 10m 0onn 12 m’r_'gn‘? Yy 5 1IN
93 12 12 YOI 37 T2K) PAN3IED ANK 1K 0703 DPOK I
D°3 17°79NRY PRI 10 XA T2 WP 220 RYW 130T 20T
NIX23 “2KPR” MWKIT LINIX TTIR NPT VKPR M PR ey
SN N’?N ST PR 5K — T NTT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“A rain of bounty You shed, O G-d; when Your inheritance
was weary, You sustained it.” The verse the Sages and the
Targum read as the dew that revived Israel at Sinai.

Psalms 68:10:1”0 0°%°11n
NI ANX TN ANNI 00PN 1IN NI 0Y
A bounteous rain didst Thou pour down, O G-d; When Thine

inheritance was weary, Thou didst confirm it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21 KI1¥9

“And the chayos ran and returned, like the appearance of
a flash.” The phrase ratzo vashov is the source of the
Chassidic term for the soul’s rush toward G-d and its
return.

Ezekiel 1:1477:X% 5xpi°
P12 RN B3 RIX NP0M
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1990 R°0R%A 291 K1X9

Cited by the note for the gematria of ratzo vashov as
“Torah.”
KEHOT'S NOTE
npn o*w NRPwa 7IR%A7 AR (2 ,7°) 2" K7D g% 77aR7 D IR
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There the mitzvah of the red heifer is called “the statute of
the Torah” because its whole substance is running and re-
turning: burning the heifer to ash is the running, and the
“living water in a vessel” is the return; and on these two
the whole Torah and its mitzvos are founded.
KEHOT'S NOTE
2,11 npn e mph

WP WTINA 1772

There the going out of Egypt is described as rising out of
the straits of the body and animal soul, which confine the
G-dly soul so that even when it contemplates G-d’s great-
ness it cannot leave its sheath; the way out is a love born of
contemplating the light that encompasses all worlds.
KEHOT'S NOTE
.X 10 R™MDN
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“In the third month after the children of Israel went out of
the land of Egypt,” the verse that opens the Torah Ohr dis-
course on the Giving of the Torah referred to here.

Exodus 19:1'R:0™ mnw

927 X2 M7 DIP2 018 PIND PRSI NRYY YW wn2
710

In the third month after the children of Israel were gone

forth out of the land of Egypt, the same day came they into

the wilderness of Sinai.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the earth’s power of growth, from the utterance “Let
the earth sprout” of the six days of Creation, is called a
truly G-dly power, which is why a seed sown in the ground
yields fruit with a taste the seed never had.
KEHOT'S NOTE
.7,10°281 n™MpY

“For as the earth brings forth her growth, and as a garden
makes its seeds sprout,” the verse that opens the discourse
on the earth’s power of growth referred to here.

Isaiah 61:11x7°:X70 171°yw°

RTS8 TPR82 °7 237K 12 RN YL 1207 ANRE XU%IN 7N 7D
107337720 T3 TPAm

For as the earth bringeth forth her growth, And as the gar-

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ST 11PN 71770 17aN2Y

At the end of that letter the Alter Rebbe writes that the
earth constantly brings forth something from nothing
through its power of growth, and that fruits which come
through sowing and planting are far superior to those that
rise by themselves from that power alone.
KEHOT'S NOTE
.(2,2%p) 370 priaR

nIwn 2wy

The Zohar reads “and herb for the service of man” as the
Ofanim, Chayos and Keruvim, sustained when people
serve their Master with offerings and prayer, and grass
that bears no seed as food for the holy fire. This is the
Zohar the text cites for the angels as “grass.”

Zohar, Bereshit 7:70-8:83x"2:’11-"y:’t N°wRI2 ,7717 7190

27y 1757 NPWNRA2 K”Ma

The note says this Zohar passage, on the angels as “grass,”
is explained there at length.

KEHOT'S NOTE
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For behemah as the Name Ban, the note sends the reader
to the sources gathered in the notes at Likkutei Torah,
Vayikra 3b.
KEHOT'S NOTE
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There the source of the souls, Knesses Yisrael, is called
“earth,” and identified with His Malchus, the source and
life of all the worlds.
KEHOT’'S NOTE
.2,19272 0 1po
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“Light is sown for the righteous.” The maamar speaks of
the “sown light” from the Tzaddik, Yesod, as the sowing
from which the souls grow.
Psalms 97:11x™:1"% 0°°11n
MY 2278071 18R ¥ IR
Light is sown for the righteous, And gladness for the upright
in heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Tom oy on
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
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“Israel is holy to Havayah, the first of His produce.” The
souls of Israel are the “grain,” which grows only through
sowing.
Jeremiah 2:32:217°1m7°
DIPPR NN Y7 MWK 1P7IR7D INRIAN NUWRY N2 PRI U
mmoN
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall
come upon them, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note also points to this discourse, and to the sources
listed there, for the Zohar’s phrase about being absorbed
into the body of the King.
KEHOT'S NOTE
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The Zohar speaks of a spirit that must be purified and pre-
pared “to be absorbed into the body of the King.” The

likuteitorah.com/likkutei-torah/bechukosai/5/
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maamar uses the phrase for the souls rising in the Shema
as food for the supernal Man.

Zohar, Vayechi 19:134-20:1471np2-772p:07> >1°1 77171 7190

But if a man is not adjudged worthy, woe to his spirit, which
has to be purified and to be prepared before it can be drawn
to the Body of the King; and if it is not prepared, woe to it
that it must roll about “like a stone in a sling” (cf. I Sam.).
Further, we have learnt: “If the soul is worthy, great is the
bliss reserved for it in the other world, as it is written, “No
eye hath seen save thine, O L-rd, what thou wilt ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

02 2°9P° %2 0IN 171772

That discourse explains that every Jew has two souls: the
G-dly soul, rooted in the “man” of the Chariot, and the an-
imal soul, taken from the dregs of the Ofanim and rooted
in the “face of the ox.” The soul descends into this world to
refine the animal soul, the offering that “a man of you”
brings.
KEHOT'S NOTE
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For the two kinds of angels named in the blessing Yotzer,
the note sends the reader to the sources gathered in the
note on angels at Likkutei Torah, Emor 36a.
KEHOT'S NOTE
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There the Omer, barley, is “animal food,” and two kinds of
angels are distinguished: those who stand in the heights of
the universe from the six days of Creation, eternal, the
Chayos of the Chariot; and those created each day, who
sing and pass away, sparks of holiness refined and raised
anew each day.

KEHOT'S NOTE
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“He makes grass grow for the animals, and herbage for the
service of man.” The maamar applies the first half to the
angels “Who forms ministering [angels].”

Psalms 104:147:77p 2°9°1n
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Who causeth the grass to spring up for the cattle, And herb

for the service of man; To bring forth bread out of the earth,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar explains why the Omer is of barley: se’orah,
barley, is “the measure of hei.” The maamar uses this to
explain what the higher angels receive.

Zohar II1, 188ba ,nap amt
KEHOT'S NOTE
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Kehot’s note points to Jeremiah 31:26 for these words.

Jeremiah 31:2613:X”% 117>

7 1379 "N IR NP N0y

Upon this I awaked, and beheld; And my sleep was sweet

unto me.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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68 712 YT 0TR YT PN 212 NN nyan

“And I will sow the house of Israel and the house of Judah

with the seed of man and the seed of animal” (31:26 in the

Kehot note’s numbering). Even the level of “animal”

comes from sowing.

Jeremiah 31:2713:x”% 17>

$I AT WENR) PKYE NN AP O TK3 B E
:R02 YN 07N

Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,

and with the seed of beast.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

69 N”2211202 wInni

Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE

%1 No72

70 NoR%IDR 7awnnn >nan

The note points there for the “inner drawing-down” from

which what is sown and grows is drawn.
KEHOT'S NOTE

.Y 3785 R IRD

n 2P NYT™

“Know this day and take it to your heart that Havayah is

G-d in heaven above and on the earth below.” In the dis-

course referred to, this is knowledge of G-d as He encom-

passes the worlds.

Deuteronomy 4:39v”5:*7 0°127

“2¥) YRR DWW DPORT KIT T %D 732777 NAYm 0T YT
TIY TR N YINT

know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

72 | “You have been shown, to know that Havayah is G-d; there

is none else beside Him.” In the discourse referred to, this

is knowledge of G-d as He fills the worlds.

Deuteronomy 4:357172:"7 0127

37270 TIY 1°K D°pPRT XN 0D NYT? NXIT N
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Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

My 'P1amnaw

The note points to a footnote there on the Torah’s being
called oz, “strength.”
KEHOT'S NOTE
.1Y12 181 °Y R™Wwn 12”10 IRI

WIN Pl

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NI MR

PR CPAT . L nn

On “for all that is in heaven and on earth,” the Zohar says:
“and on earth: this is Knesses Yisrael,” the name for
Malchus. The Kehot note cites it for Malchus being called
“earth.”

Zohar I, 31ba x> x”mt

KEHOT’'S NOTE
197927 9P LR RVRD L L,RD RV

“And he shall wave the Omer before Havayah,” the verse
that opens the discourse on the two kinds of angels and
the barley of the Omer.
Leviticus 23:11x8”>:3”5 R1p7
737 129°37 NIWT NI 02382 1 *30% MY IR MM
And he shall wave the sheaf before the L-RD, to be accepted
for you; on the morrow after the sabbath the priest shall
wave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2
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78
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“As the parable of the Ancient One says, ‘From the wicked

9

comes forth wickedness.”” The maamar takes “the parable

of the Ancient One” as a name of the Torah, the parable of

G-d, the Ancient One of the world.
I Samuel 24:1477°:773 R PR

1927700 R 972 YU RE? DYYIR "3RI PUn 1K KD

As saith the proverb of the ancients: Out of the wicked
cometh forth wickedness; but my hand shall not be upon
thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

G-d promises Yehoshua the High Priest, “I will give you
walking among these who stand.” Chassidus reads the
souls as “walkers” and the angels as “those who stand.”

Zechariah 3:7°11 71710t

FAR"D3) YN NVRTRTNK OX) 720 *2772°0K NIXIZ T IR

DOTHYT T2 0°3%0n 97 CANN I0TNK YR 031 3TN T
:PR7
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'Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free
access among these that stand by.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2wy °nnn

“And I will give grass in your field for your animals,” a
verse of the second paragraph of the Shema: hence the
question why the “feeding of the animal” is mentioned
there.

Deuteronomy 11:157"0:X 0727
:NYY) NPIXY ANRT32 AT 2%y "o
And I will give grass in thy fields for thy cattle, and thou

shalt eat and be satisfied.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1n>nN3a 1210 Py

Of the ten Sefiros: “their end is wedged in their beginning
and their beginning in their end, like a flame bound to a
coal.” The Alter Rebbe applies it to the daily cycle of
prayer, where today’s Shema feeds tomorrow’s Pesukei
deZimra.

Sefer Yetzirah 1:771:°X 17°%° 790
nambws 19102 NP 1NPAN2 1910 7IY: AR 92 MatED Ty
D10 AR 717 AR 21991 3w 17 PR 70 1TIRY NPna2 1R

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

PARAGRAPH 3
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“A land of wheat and barley, and vine and fig and pome-
granate.” The verse names both the sown grain and the
planted vine.
Deuteronomy 8:8'11:’11 0°127
SWITY TR DPTPIN 19T NI 1931 e nun PN
a land of wheat and barley, and vines and fig-trees and
pomegranates; a land of olive-trees and honey;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

P 9PNYYI S2INY
“And I planted you a choice vine, wholly a true seed.”
Israel is described as a planted vine.
Jeremiah 2:21x732 7717
717122 1937 P70 °2 N2 TR ARK ¥ 192 1 TRYI "2
Yet I had planted thee a noble vine, Wholly a right seed; How
then art thou turned into the degenerate plant Of a strange

vine unto Me?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And you shall plant every tree for food ... for three years
it shall be orlah to you,” the verse of the three years of or-
lah and the opening of the discourse referred to.
Leviticus 19:23372:10”° Rp"
9" N IN?7Y ON?IY PIKN YYTPD DNYLN YIRTOR AN
:20K° K 0997y 007 70 0w wY
And when ye shall come into the land, and shall have plant-
ed all manner of trees for food, then ye shall count the fruit
thereof as forbidden; three years shall it be as forbidden
unto you; it shall not be eaten.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

f192° 97202 P78

“The righteous shall flourish like the date palm, like a
cedar in Lebanon shall he grow.” The date palm is the ex-
ample of a tree whose fruit is long delayed.
Psalms 92:1337>:27% 0°7°71n
32 192393 1IR3 M2° 02 7Y
The righteous shall flourish like the palm-tree; He shall

grow like a cedar in Lebanon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4
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“Light is sown for the righteous.” All souls are “sown”
from this light; they differ in how they grow from it.
Psalms 97:11x”:17% 0°2°1n
R 2970771 P278% 1 IR
Light is sown for the righteous, And gladness for the upright

in heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TARIAN NOWRY

“Israel is holy to Havayah, the first of His produce.” Souls
of this kind are compared to grain.
Jeremiah 2:3%2:2 707
DIPYR 2P Y7 MYR? PPIRPI TNRIAN NUWRT R PRI UTR
"oy
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

D°M2N2 51789

“Sustain me with raisin cakes, spread apples about me, for
I am faint with love.” The apple stands for the delight and
sweetness of the higher souls.
Song of Songs 2:5°71:2 0*°wn W
2% 208 290D DMEAZ 1797 NILERI R0
’Stay ye me with dainties, refresh me with apples; For I am
love-sick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Like an apple tree among the trees of the forest, so is my
beloved among the youths ... and his fruit is sweet to my

palate.” The source of the name “field of holy apples.”

Song of Songs 2:3°1:2 0w W

Pinm 19793 "N ATRN 1933 0°337 12 797 12 P00 *¥Y2 BN

217
As an apple-tree among the trees of the wood, So is my
beloved among the sons. Under its shadow I delighted to sit,

And its fruit was sweet to my taste.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

89 TPOR 11D’ N
“May Havayah make His face shine upon you and be gra-

cious to you,” from the Priestly Blessing. The maamar
identifies the “field of holy apples” with this shining of the

Face.

Numbers 6:25717:"1 727722

BaEil 7[’?}5 112 Havayah x>

The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

90 NANDN 12 2°man 77w

In the Pardes’ entry on “field”: the main sense of “field of
apples” is Tiferes, so called because it includes three col-
ors, red, white and green, the colors of the apple. This is

the passage the Alter Rebbe cites.

Pardes Rimmonim 23:21:14777:X72:3”2 0°11727 0772

0°y°BWwn MR 0w 0°MIaNa 931 77w NRIPI X7 0 Oyum ...
TR X0 KWW 7O PR BUT (0P A7) oY D3 191 LOR
572y PR 0°man

Pardes Rimonim (Public Domain)

91 DaNm Py o anyun

“And you shall plant every tree for food,” the opening of

the Kedoshim discourse on Tiferes referred to here.

Leviticus 19:23372:1”° Rp"

PI9°NX In?7Y BNPIY PIRD TYP2 DNYLN YINTOR AN
:20K° K 0997y 007 700 0w whY
And when ye shall come into the land, and shall have plant-

ed all manner of trees for food, then ye shall count the fruit
thereof as forbidden; three years shall it be as forbidden

unto you; it shall not be eaten.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 5
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“Until when may one plow a tree field on the eve of the
seventh year?” The orchard, the field of planted trees.

Mishnah Sheviit 1:°R’X n°y°2w nawn

22, 07N KRY 13 DY Y TR AT YN N Ty

19K 2737 172177 .NIRYT TY ,0°0IR P20 N0 5187 197 RIY 1

29K *1270 N7

Until when may they plow an orchard in the sixth year? Bet

Shammai say: as long as such work will benefit the fruit. And

Bet Hillel says: till Atzeret (Shavuot). The views of this

[school] are close to those of the other.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
72 0D9N T yuN
“And Havayah Elokim planted a garden in Eden, to the
east.” A garden is made of plantings, which raises the
question about the lower Gan Eden.
Genesis 2:8'11:2 N°wR12
%2 WK DTRONN DY DY OTRR 11Y278 DOPOR N YU
And the L-RD G-d planted a garden eastward, in Eden; and

there He put the man whom He had formed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2wy "5y 0°3°315 RWT 57y DYPYws
“Like showers upon the vegetation and like raindrops
upon the grass,” from Haazinu; the Alter Rebbe refers to
his explanation of this verse in a similar way.
Deuteronomy 32:22:27% 0°727
=2y 0°2°2791 RYT™2Y DVYPD "NInR Pud Pin npY wmd Ay
2y

My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19K MR INYAN 12 waRnn

The Zohar takes up the Mishnah that on Pesach the world
is judged for grain and on Shavuos for the fruit of the tree,
and explains both in terms of the supernal Chariot and
“the great and mighty tree” above.

Zohar, Vayechi 33:347-34:356173w: 772-1nw: 372 1”1, 190

f192% 972N2 P78

“The righteous shall flourish like the date palm.” Applied

here to the long time from the soul’s “sowing” above to
the ripening of its fruit.
Psalms 92:1337:27% 0°2°71n

73 191272 TIX3 M9 A2 TS

The righteous shall flourish like the palm-tree; He shall

grow like a cedar in Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For man is the tree of the field.” A person is compared to
atree, whose fruit grows above, in Chochmah.

Deuteronomy 20:19v°:’> 0°7127

“NX PPNYNTX? AYRN? P2y DOPNY D°20 D) TYOK MENTD

MW YY 0TRT *2 1720 XY ANRY PORN 13m0 23 113 17y 1Y Ay
113132 77190 K2%

When thou shalt besiege a city a long time, in making war

against it to take it, thou shalt not destroy the trees thereof

by wielding an axe against them; for thou mayest eat of

them, but thou shalt not cut them down; for is the tree of the

field man, that it should be besieged of thee?

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

“Until when may one plow a white field on the eve of the
seventh year?” A “white field” is an open field sown with
grain, as opposed to an orchard.

Mishnah Sheviit 2:1°X:’2 n°y°2w mwn
121 22,020 722NV 1Y 1YY 279 1370 ATY2 YN NRK 1Y
NNy LYRY °27 MK .NIYPTRY NINYR®2 YU 0w DX *13Y
T2XT TP ,M0BT 7Y 1377 N7 KPK A2 TN 7K 22 n7in
NIXY 7Y
Until when may they plow a white field in the sixth year?
Until the moisture has dried up in the soil, or as long as men
still plow in order to plant cucumbers and gourds. Rabbi
Shimon said: in that case you are placing the law in the
hands of each man! Rather in the case of a white field until

Pesah, and in the case of an orchard until Atzeret (Shavuot).

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 6
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“When I break your staff of bread, ten women shall bake
your bread in one oven.” The maamar reads the ten
women as the ten Sefiros of Malchus and the one oven as
the supernal One.

Leviticus 26:26173:172 Rp™

AWM TR MINI 0YRN? W3 Y 18K DNpTAYR 037 12w
:Y3WN K21 DR?IXY PRwn2 Doun?

When I break your staff of bread, ten women shall bake your

bread in one oven, and they shall deliver your bread again

by weight; and ye shall eat, and not be satisfied.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 7
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The Kehot note points there for a further discussion of the
Talmud’s saying that the Land of Israel will bring forth fine
loaves and garments.

KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/bechukosai/5/
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Rabbi Chiya bar Yosef: in the future the Land of Israel will
bring forth fine loaves and garments of fine wool, as it
says, “Let there be abundant grain in the land.”
Ketubot 111b:11x:2 X*>p M2nd
"931 NIRPDIP3 R>XINY DRI IR 77°NY A0 72 K> 227 0K
PYIR2 92 N9 T IRIY NP
William Davidson, Vocalized Aramaic (CC-BY-NC)

m5ya navy

“A woman of valor is the crown of her husband.” The im-
age of Malchus raised above the level that gives to her.

Proverbs 12:4'7:27 5wn
MY PNREY2 37720 A7Y2 MLy 2N NEK
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 8
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There “skipping over the mountains” and “leaping over
the hills” are read as revelation at the level of “feet”: the
mountains are the Patriarchs, through whom the revela-
tion came only as love, and the hills are the Matriarchs,
through whom it came with both “feet,” in awe as well.
KEHOT'S NOTE
2,0 wrnw nmph

nyaxt ey yapn
“The voice of my beloved! Here he comes, skipping over
the mountains, leaping over the hills,” the verse of the dis-
course referred to here.
Song of Songs 2:8°11:’2 0°1°wn "W
:NIY2ITPY YERD OOy 37T K2 TN CTIT iR
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

991 NN %2 7Y N2

There “King, Only One, Life of the Worlds” is explained:
the One who is alone and unique becomes “Life of the
Worlds” through Malchus, into which all the supernal
drawings-down flow, and Malchus is called a “crown” be-
cause Keser is drawn into it; Malchus must also be raised,
as “Only One,” up to the Malchus of the Infinite.
KEHOT'S NOTE
.2, RN

%93 NN 2

“For You are my lamp, Havayah,” from David’s song; the
Torah Ohr explanation on this verse discusses “King, Only
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One, Life of the Worlds.”
II Samuel 22:29173:27 2 2XInw
:°2wn 7°3° Havayah Havayah >7°1 nx="3
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

107 NINPDI?A

The Talmud’s promise that the Land of Israel will bring
forth fine loaves and garments of fine wool, which this
paragraph continues to explain.
Ketubot 111b:11x”>:2 X»>p 12105
5221 NIRPDIP ROVINY PRIW? PN 77°NY 097 72 X7 027 R
PYPIX2 92 N9 T IRIY LN
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And it shall be on that day that living waters shall go out
from Jerusalem.” The maamar reads it as Malchus becom-
ing, in the future, a source from which all receive.

Zechariah 14:8°r1:77 >0t

1inTRN DZU"?}_S 3N n‘;rg‘wp %0701 IRZ RITT 032 M
T2 NN 7IR2 1KY 000X 02%m

And it shall come to pass in that day, That living waters shall

go out from Jerusalem: Half of them toward the eastern sea,

And half of them toward the western sea; In summer and in

winter shall it be.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yaakov’s vow: “and will give me bread to eat and clothing
to wear.” The Shelah, on this verse, explains the blessing
over bread along the same lines.
Genesis 28:20°2:1172 n"wx12
TR T 7772 3100 TRy DORPR TITDR TeR? 973 P 9T
W27 7331 POR? 0N 27N 7930 oI
And Jacob vowed a vow, saying: ‘If G-d will be with me, and
will keep me in this way that I go, and will give me bread to

eat, and raiment to put on,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

110 B1ya 73 1023

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1,7 wrnw
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“A garden locked is my sister, my bride,” the verse on
which the Midrash cited here comments.

Song of Songs 4:1227>:"7 0°7°wi1 W
DING YR 2191 D3 1P ONnR P

likuteitorah.com/likkutei-torah/bechukosai/5/
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A garden shut up is my sister, my bride; A spring shut up, a
fountain sealed.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

12 W 0oNY
“I clothed you in embroidery ... and covered you with
silk,” G-d’s description of how He adorned Israel.

Ezekiel 16:10”:170 Pxpir°

U 10X VWD TR WA ToYIX 197 IR
I clothed thee also with richly woven work, and shod thee
with sealskin, and I wound fine linen about thy head, and

covered thee with silk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

113 7aym 7Y WoR° KD X771 02192 wRn INWY 10 R J0oN)

On “and I covered you with silk”: Rabbi Ibo says He made
them substantial in the world, and Rabbi Yehudah son of
Rabbi Simon says He surrounded them with Clouds of
Glory, as it says, “The pillar of cloud did not depart.”
Shir HaShirim Rabbah 4:12:2°2:27°:"7 127 0°7°wi "0
°272 AT 371,012 Wik IRDY BN 12N 27,0 T9IK) ...
X7 :(23 ,3° Nnw) MR ART 77 PPRT L7322 21y 19°R0 0K 1IN0
TIYRY 227710 10,27 ATYRY (X7 10 PRPI) [Ty Ty v
IRVIYIY 177y PPN WIDNT 0¥ ,37312 077 1R 171 iR R 12
PIBK LT A2P3 M PRRD N A 021203 T 1 0
30 PR T DY DUTRE TIARY (R TV PRPIT) L09R T IR
... MY 0%y PIPIY N°127 nin?
Another matter: “Your branches are an orchard of pome-
granates” - this is likened to a pomegranate orchard.]” to
mean “your gifts [shiluhayikh].” In the common vernacular:
What did so-and-so send to his betrothed? Pomegranates.
Rabbi Hanina and Rabbi Simon: one said she brought Him
thirteen and He brought her thirteen. She brought Him thir-
teen that are articulated in the book of Exodus: “This is the
gift [that you shall take from them:] Gold, silver, and bronze,
sky blue, purple, and scarlet wool, linen, and goat hair,
rams’ hides dyed red, ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

14 YT TINY W KD

“The pillar of cloud by day and the pillar of fire by night
did not depart from before the people.” The Midrash links
yamish (“depart”) with meshi (“silk”).
Exodus 13:22273:3” mnw
:0¥7 *397 1272 R Ty on YT Ty UKD
the pillar of cloud by day, and the pillar of fire by night, de-

parted not from before the people.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 9
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“Come, eat of my bread,” said of the Torah: it is food that
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enters within, an inner light.

Proverbs 9:571:'0 *own

PRI0R 123 YA 123 1 197
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mishnah explains “on the day of his wedding” as the
Giving of the Torah, and “the day of the gladness of his
heart” as the building of the Temple.
Taanit 26b2 175 n°1yn
KEHOT'S NOTE
.2,12 0°1yn
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“The crown with which his mother crowned him on the
day of his wedding and on the day of the gladness of his
heart.”
Song of Songs 3:11x™:’) 0*°wi 1w
o2 i2x 1P7MEYY MpYa My Tona 1P¥ nha2 ArRm Ay
:12% nank 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

072 OnnY NUM32 2 N

“Moshe took the blood and sprinkled it on the people, and
said, ‘This is the blood of the covenant that Havayah has
made with you.”” The covenant before Sinai is the
“betrothal.”
Exodus 24:8'1:775 mnw
’ 072 WK N°120707 737 RN nya-by P71 0T3°NR 7w NP7
PR 01270722 29 0oy
And Moses took the blood, and sprinkled it on the people,
and said: ‘Behold the blood of the covenant, which the L-RD
hath made with you in agreement with all these words.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And they said, ‘All that Havayah has spoken we will do
and we will hear.”” Israel’s acceptance at the covenant.

Exodus 24:7°1:773 minw

PYI N 12T D 1IMRY DY CAR2 KT 17120 90 MR

S

And he took the book of the covenant, and read in the hear-

ing of the people; and they said: ‘All that the L-RD hath spo-

ken will we do, and obey.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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At the close of the Idra Rabba, on the three companions
who died there: “all the more so, with great and mighty de-
sire their souls cleaved at the moment they were taken.”
The text cites the passage as folio 146b; in the printed
Zohar it is on 144b.

Zohar, Idra Rabba 51:354-52:362-771%:X”] 27 X7TR1 ,7717 100
2°0w:2"1
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The words here quote Deuteronomy 11:13; the passage is
shown below.
Deuteronomy 11:1327:X 0°727
M20XY DI DINK MIER 223K WK NIFRTOX WHYA YRYIDR MM
:03W22331 022397232 11291 DYRPN MonN
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and

with all your soul,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And it shall be, if you will diligently listen ... I will give the
rain of your land in its season ... and I will give grass in
your field for your animals.” Moshe speaks, yet the words
are in G-d’s first person.
Deuteronomy 11:13-151"10-3":X" 0127
M20XY DI DINK MIER 223K WK NIFRTOX WRYA YRYIDR MM
DRFIXILR AN :02WDIPIN 022277222 112971 D ROK Ny
702 3y NN TN TYTM T DROX) Wik M iny2
:NY3) 072X A0
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and
with all your soul, that I will give the rain of your land in its
season, the former rain and the latter rain, that thou mayest
gather in thy corn, and thy wine, and thine oil. And I will
give grass in thy fields for thy cattle, and thou shalt eat and
be satisfied.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

11192 91012 R93TR NPOWw

There the same question is raised about “And I will give
the rain”: the Holy One is the giver, and Moshe spoke so
because the Shechinah spoke from his throat.
KEHOT'S NOTE
22,10 Y% ol

9297w NI T MM

David’s last words: “The spirit of Havayah spoke through
me, and His word is on my tongue.” The maamar uses the
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phrase for the Shechinah speaking through Moshe.
II Samuel 23:2°2:373 2 5X10W
22075y inpm 2371370 M
The spirit of the L-RD spoke by me, And His word was upon
my tongue.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Deuteronomy 5:27; the passage is
shown below.
Deuteronomy 5:27173:’11 0°7127
:02°20K? 027 1290 077 MK 17
Go say to them: Return ye to your tents.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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After Sinai G-d tells Moshe to send the people back to their

tents, “but you, stand here with Me.” The maamar sees in
this Moshe’s constant self-nullification.
Deuteronomy 5:27-281”3-1"2:’1 0°727
X MIITN Ty Ty Tie AR 0K D7 1 D7 T 77
"2 WX YIXI 1Y) DTN MWK DO0IYRM DpNT) MERTTP2 NX
ANy 077 10
Go say to them: Return ye to your tents. But as for thee,
stand thou here by Me, and I will speak unto thee all the
commandment, and the statutes, and the ordinances, which
thou shalt teach them, that they may do them in the land

which I give them to possess it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

127 | Rabbi Yehoshua ben Levi: at each utterance the souls of
Israel left them; and since they left at the first utterance,
how did they receive the second? G-d brought down the
dew of revival and revived them. This is the passage the
Alter Rebbe cites (chapter 9 of Shabbos, 88b).

Shabbat 88b2 n”s naw

PARAGRAPH 10

128 NN2%n Nn2ann

Rav Pappa: rulings on a Mishnah or baraita were said by
Rav Malkiya, and the mnemonic is “the Mishnah is a
queen” (malkesa).
Beitzah 28b:14-151"v-77>:2 1”2 N%°2
7270 27— RNNYRY LR3990 27 — RDPAN 1PN%00 0K KB 27
3N .NINEY 31773 KPR 211703 XD XNDYR PIPIND 110)
.DiPP°2 PPIM VMY 92K I3 72072 0% PIpY :naw? DTN IR KD
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Ketubot 61b:7-8'1-"1:2 X”0 M121N2

271 27 — RNAYRY X771 37 — ROPINW PRIND 0K XDD 17

127 .NNDY 312 KPR — W72 XD KNP RN7IND 732701
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“The spirit of Havayah spoke through me.” Here it is ap-
plied to the Sage through whom the King’s decrees are
spoken.

11 Samuel 23:2°2:375 2 PRw
215y inpm 2371370 M
The spirit of the L-RD spoke by me, And His word was upon

my tongue.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I have put My words in your mouth, and covered you
in the shadow of My hand.”
Isaiah 51:161"0:X”1 171°yw°
TERYY PIX TOR) DY Ybi? PRoe3 °T) ¥ P93 3T OPX)
TARTRY 187
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Elazar: when Israel put “we will do” before “we will
hear,” a heavenly voice asked who had revealed to them
the secret the ministering angels use, citing “mighty in
strength, who do His word, to hearken to the voice of His
word.”
Shabbat 88a:8°ri:x n”s naw
N2 0¥ PYRYr? "Ny DX MITRNY Ay YN 221 K
12 PYRAYR NYT IKPRY 7T 110127 773 N (107 TR 2P
— »§727 Sip2 ynwy 11327 Sy A3 733 1WIRPR 7 10727 :2°N0T
NPT UKD RPI 7312 KR 22 MW YD TN Y XY12
mn 72 i ,man’ DRI own1 M — X 1y *%y2 mend”
SYRuR? “nyyy WTRR 2K AX ,1PYY 0TIP 18 M men
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Bless Havayah, His angels, mighty in strength, who do
His word, to hearken to the voice of His word.” First they
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do, and then they hear.
Psalms 103:20°2:3”p 0°%°11n
11927 9ipa ynw'? 1727 vy 03 723 1oRPR 1972
Bless the L-RD, ye angels of His, Ye mighty in strength, that

fulfil His word, Hearkening unto the voice of His word.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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