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These are the statutes, the
ordinances and the teachings

The blessings and curses of Bechukosai belong to the
commandments themselves: the blessings reveal G-dliness to
Israel and the curses remove the forces that hide it. They are
given “between Himself and the children of Israel” because the

curses deal with a screen that sin has already made.
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THE BIG IDEA

The blessings and curses of Bechukosai belong to the commandments themselves:
the blessings reveal G-dliness to Israel and the curses remove the forces that hide
it. They are given “between Himself and the children of Israel” because the curses

deal with a screen that sin has already made.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the blessings and curses of Bechukosai are called “statutes, ordinances and
teachings,” though they command nothing, and why they were given “between Himself and the chil-
dren of Israel.” It turns to the parshah’s opening verse: walking, keeping and doing are thought,
speech and action. Walking is contemplation of G-d’s greatness, rising level after level and lifting the
world along; the careful study of halachos is such a going. Keeping is the spoken study of Mishnah and
halachah, which fixes faith in G-d’s oneness even within one who cannot climb, for the Shechinah stays
with every Jew even in his lowest exile. Doing is action, which alone draws down the light that encom-
passes all worlds, as a gesture conveys more than words; charity brings the peace that holds every
blessing. The blessings are revealed closeness to G-d, while the curses fall on the external forces, never
on Israel’s essence. This explains why Yitzchak wished to bless Esav, why the blessings went to Yaakov,
and Yaakov’s “Rise, please, sit and eat” as the path from contemplation to revelation. Blessings and

curses both flow from the commandments; only the curses deal with a screen that sin has made.

OUTLINE

1 The questions; walking as thought 11-3

Why the blessings and curses are called statutes, and why “between Himself”; “walking” is the contempla-
tion of G-d’s greatness, rising level after level with the world, and the careful study of halachos is its path.

2 Keeping as speech 14-5

Even one who cannot climb keeps faith in G-d’s oneness fixed within him by speaking and repeating ha-
lachah, for the Shechinah is with him even in exile and even when he sins.

3 Doing as action 96-7

Action alone draws down the light that encompasses all worlds, like a hint to the wise; the act of charity
brings the peace that holds every blessing.
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4 The blessings and the curses

18-10

The blessings are revealed closeness to G-d; the curses fall on the external forces, and even “the stranger

in your midst” is read as the Shechinah rising within while the body sinks.

5 Yitzchak, Esav and Yaakov

111-12

Yitzchak meant to subdue Esav through the blessings, but Esav is wholly evil; the blessings went to
Yaakov, and “Rise, please, sit and eat” describes how evil is subdued and revelation drawn down.

6 The answer

13

Blessings and curses flow from the commandments themselves; they are “between Himself and Israel” be-

cause the curses remove a screen that sin has made.

KEY CONCEPTS

Thought, speech and action 7wyn1 71277 7awnmn

The three verbs of “If you walk in My statutes, keep My
commandments and do them”: contemplation that rises,
Torah study spoken aloud that keeps, and the deed of a
mitzvah that draws down.

The light that encompasses all worlds (sovev kol
almin) 7715y 95 2210

Divine light beyond all thought and speech, drawn down
only through action, the way a gesture conveys what words
cannot.

My pledge (mashkona) °%>7 x119wn

The Zohar’s reading of “My Sanctuary in your midst”: the
G-dliness G-d leaves within every Jew, which stays with
him even in exile and even while he sins.
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The stranger in your midst 7272 WX 217

Read as the Shechinah, source of the hidden love in every
Jewish heart: a stranger in the body that rises through
contemplation of G-d’s greatness while the body and the
external forces sink.

From his side (mitzido) 1737

Foreign thoughts in prayer: a person’s own past thoughts,
neither wholly against his will nor fully willed, drawn after
him as he rises, like mud on the hem of a long garment.

The chariot (merkavah) 1259n

The Patriarchs, wholly nullified to G-d’s unity, who needed
no revelation drawn down below; so Yitzchak saw no need
to bless Yaakov.
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SECTION 1 - 11-3

The questions; walking as thought

919 97w XD T7IRDY AT JPRAWS 013 1921 1392 00 N1 WK NN oobawnm 'oepinn aox 1
PIM 927 M2 02 PRY N DA mtynR 0°23n00 MR N197an By mitam otuawny oopin
34 VoYM

“These are the statutes, the ordinances and the teachings which Havayah gave between Himself
and the children of Israel.” Now, at first glance it is not fitting to say “statutes, ordinances and
teachings” about the blessings and curses written above in this parshah, since they contain no
command of any matter of statute or ordinance.

The maamar opens with the verse that closes the blessings and curses of Parshas Bechukosai. It raises a diffi-

culty: “statutes, ordinances and teachings” are words for commandments, yet the blessings and curses just

listed command nothing; they only promise reward and warn of punishment.
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Also, [we need] to understand what “between Himself and the children of Israel” means; it should
have said “to the children of Israel,” etc. But the explanation is this: in the parshah above it is writ-
ten, “If youwalk in My statutes, and keep My commandments, and do
A second question: the verse says the Torah was given “between Himself and the children of Israel,” as
though speaking of two sides with something between them, rather than simply “to the children of Israel.”

To answer both questions, the Alter Rebbe turns to the opening verse of the parshah: “If you walk in My
statutes, keep My commandments and do them.”
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them.” These three levels, “walk,” “keep” and “do them,” correspond to thought, speech and ac-
tion. “Walk in My statutes” is the matter of thought, in contemplating and comprehending His
greatness, may He be blessed, in which there are many levels, one above the other;

The three verbs match a person’s three faculties of service: walking is thought, keeping is speech, doing is

action. Thought is called “walking” because contemplating G-d’s greatness has many rungs, each above the
last, and the mind moves from one to the next.
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and therefore it is called by the name “walking,” as it is written, “They go from strength to
strength.” And this is the meaning of what is written, “The goings of the world are to Him (halichos
olam lo)”: that is, one goes and moves away from this world to Him alone, to be nullified to Him, to
His unity, may He be blessed, through his comprehension of His greatness, level after level;

The Psalm describes those who “go from strength to strength,” rising without rest. The Alter Rebbe reads

Habakkuk’s halichos olam lo as “the goings of the world are to Him”: in contemplation a person leaves the
frame of this world and goes toward G-d alone, nullified to His unity, rung after rung.
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and also the goings of the world itself are “to Him,” for the world itself also goes and rises with the
person to His unity, may He be blessed, since the person is within it. And it is called halichos, in the
plural, as our Sages, of blessed memory, said, “Do not read halichos (goings), but halachos (laws).”

The world itself also rises: a person lives within the world, so when he ascends, the world ascends with him.

The plural halichos leads to the Gemara’s reading, “do not read halichos but halachos,” which the next para-
graph develops.
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And as it is written, “and maidens (alamos) without number,” and our Sages, of blessed memory,
expounded: “These are the halachos.” This is why they are called by the name halachos: because
through contemplating them, so as to grasp it well and thoroughly,

The Tikkunei Zohar reads “maidens (alamos) without number” in the Song of Songs as the halachos, which

have no number. The Alter Rebbe explains why laws are called halachos, a word of “going”: studying them
closely, until each one is understood clearly, is itself a way of rising.
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a person merits to go from level to level in grasping the greatness of the Infinite One (Ein Sof),
blessed be He, and closeness to Him, if he truly desires closeness to G-d “and seeks it like silver,”
etc., “I have toiled and I have found,” etc.; which excludes one who does not, etc.
Through such study a person climbs from level to level in grasping the greatness of the Infinite One and
comes close to Him. This holds only if he truly wants closeness to G-d and searches for it as one searches for

silver; “I toiled and I found” teaches that finding comes through toil, which excludes one who does not

search in this way.

SECTION 2 - 14-5

Keeping as speech
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“And keep My commandments” is the matter of speech, as our Sages, of blessed memory, said,
“‘Keep’: this is Mishnah,” which is speech in words of Torah, from the language of “and you shall
teach them diligently (veshinantam) to your children.” And the explanation is: even one whose
mind is too small to grasp G-d’s greatness and to go in it from level to level,

The second verb, “keep My commandments,” is speech: the Sages read “keep” as the study of Mishnah,

which is learned by saying it over and over, and the word Mishnah is related to veshinantam, “teach them
diligently.” The Alter Rebbe introduces this way of serving for one whose mind is too small to climb in con-
templation from level to level.
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even so, in each and every one of Israel there is the level of G-dliness and the word of G-d dwelling
within him, as it is written, “And I will place My Sanctuary (mishkani) in your midst,” which the
Zohar explains as “My pledge (mashkona).” And this is, by way of analogy, like a person who gives a
pledge to his fellow, where the pledge is not of his own good will; so too, as it were,
Even such a person has within him a G-dly level, the word of G-d dwelling inside him. The Zohar reads
mishkani, “My Sanctuary,” as mashkona, “My pledge”: a pledge is handed over out of obligation rather than

as a free gift, and so too, as it were, G-d’s Presence stays with Israel even when their conduct does not call for
it.
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our Sages, of blessed memory, said, “They were exiled to Edom: the Shechinah (Divine Presence) is
with them.” That is: even though a person knows within himself where his place is, that he is at the

very bottom level, in the exile of Edom and Yishmael, etc.,

The Sifrei teaches that wherever Israel were exiled, to Edom as well, the Shechinah went with them. Applied
to the inner life, a person may know in himself that he stands at the lowest rung, in the exile of “Edom and
Yishmael.”
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which are the evil traits, lusts and anger and the like, nevertheless, let his heart not fall within him,

saying, “My hope is lost.”

The Alter Rebbe reads these exiles inwardly as the evil traits: lusts, anger and the like. Even one who finds

himself there must not lose heart and say that his hope is gone.
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For the truth is not so: even in exile the Shechinah is with them, giving him G-dly life-force even

while he is transgressing

Despair is mistaken, because the Shechinah is with Israel even in exile, and it keeps giving a person G-dly
life-force even at the very moment he is transgressing G-d’s will.
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His will, may He be blessed, so that he is able to fix in his mind and thought the faith in His true
oneness, may He be blessed: that “in the heavens above and on the earth below there is nothing
else,” and “all before Him is accounted as nothing.”

Because that life-force is always present, a person is always able to fix in his mind true faith in G-d’s one-

ness: that in the heavens above and on the earth below there is nothing else, and that, in the Zohar’s words,
all before Him is accounted as nothing.
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And this is [the meaning of] “I am Havayah your G-d.” For Havayah is the level of “was, is and will
be,” and “I, Havayah, have not changed”; [yet] He can rest and be fixed in his mind, to be for us at

the level of “your G-d” (Elokeichem), as is explained elsewhere.

The verse’s words “I am Havayah your G-d” express this. Havayah is G-d beyond time, “was, is and will be”
as one, Who never changes; yet this very level can rest and be fixed in a person’s mind, so that He becomes
“your G-d” (Elokeichem), G-d as He relates to each of us.
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But this level must be kept and fixed in him, truly within him, so that it is not merely as though it
stands

But this faith must be kept and fixed truly inside a person, not left merely hovering over him.
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over his intellect from above, and is not verified and well grasped in his intellect; as it is written,
“And I will place My Sanctuary in your midst,” specifically. And the keeping of this is [what] our
Sages, of blessed memory, said, “*Keep’: this is Mishnah,” which is the speaking and repetition
(shinun) of words of Torah;

Faith that only stands above the intellect is never confirmed and grasped by it; the verse says “in your midst”

precisely, within the person. Its keeping is “‘keep’: this is Mishnah,” the speaking and repeating of words of
Torah.
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for ““The word of Havayah’: this is halachah,” and as our Sages, of blessed memory, said, “Whoever
studies (shoneh) halachos.” This is only the level of keeping: that what has already been given to
him be kept within him; even

The Gemara reads “the word of Havayah” as halachah, so speaking halachah brings G-d’s own word into a

person’s mouth, and the Sages praise “whoever studies halachos.” This mode is only “keeping”: it does not
climb, but it guards within a person what he has already been given.
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though he cannot go and rise higher and higher in grasping His greatness and closeness to Him,
may He be blessed, nevertheless, through drawing the world of speech within him, as it is written,
“And Your Torah is within my innards,” and it is written, “And I have put My words in your mouth,”
etc.,

Even one who cannot rise ever higher in grasping G-d’s greatness can draw the “world of speech,” the divine

word of the Torah, into himself as he says it. The verses “Your Torah is within my innards” and “I have put
My words in your mouth” describe the Torah’s words entering a person.
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the faith in His oneness, may He be blessed, is grasped and verified for him in absolute truth, and
not in empty imaginings. As our Sages, of blessed memory, said, “The exiles are not gathered in

By this, faith in G-d’s oneness becomes grasped and confirmed for him as the real truth, not as an empty
fantasy. The Midrash on the ingathering of the exiles is brought in support.
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except by the merit of the Mishnayos,” which is the level of speech in Torah study, “as it is said,
‘Even though they study (yisnu) among the nations, now I will gather them.’” That is: although they
are in a state of exile, the Shechinah (Divine Presence) is with them. And this is what our Sages, of
blessed memory, said on the verse “For what is the land lost?”: “For the neglect of Torah.”

The Midrash reads Hosea’s yisnu as “they study”: by the merit of Mishnah studied in exile, G-d will gather

Israel in, since the Shechinah is with them there. The Sages also answer Jeremiah’s question, why the land
was lost, with the neglect of Torah.
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For through the neglect of Torah, which is the level of “the word of Havayah,” “faith is lost,” which
is the level of “the earth, My footstool”: meaning that the faith in His unity, may He be blessed, is
not grasped in his mind.

The Alter Rebbe identifies “the land” with faith, which is the level of “the earth, My footstool.” When Torah,

the word of G-d, is neglected, faith in His unity is no longer grasped in the mind, and so, in Jeremiah’s

words, “faith is lost.”

likuteitorah.com/likkutei-torah/bechukosai/4/ 9



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 4 11°2°1 1N1 WX NN 2°vawnm 2°pIni 9R...

SECTION 3 - 16-7

Doing as action
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“And do them”: this is action, which is the drawing down of His G-dliness, may He be blessed, from
the level of the light that encompasses all worlds (sovev kol almin), through action; as our Sages, of
blessed memory, said, “Not study is the main thing, but action”; and our Sages, of blessed memory,
said, “Great is study, for it leads to action,” which implies that action is the main purpose.

The third verb, “and do them,” is action, and action reaches higher than thought or speech: it draws down

G-dliness from the light that encompasses all worlds, the light too great to enter them. The Sages’ sayings
that action is the main thing, and that study is great because it leads to action, show that action is the goal.
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That is: it is impossible to draw down the revelation of His G-dliness, may He be blessed, from the
level of the light that encompasses all worlds through any comprehension, or the power of thought
and speech, for “no thought can grasp Him at all,” not even the comprehension of the supernal be-
ings, etc.,

This encompassing light cannot be drawn down by any comprehension, thought or speech, for, as the

Tikkunei Zohar says, no thought can grasp Him at all, not even the understanding of the highest beings.
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but only through the level of action and the fulfillment of the mitzvos, like the matter of “to the
wise, by a hint.” And this is like the analogy of a person who cannot speak and explain all his heart
before his fellow, how he should act, except by hinting to him with some slight movement.

It is drawn down only through deeds, the fulfillment of the mitzvos, which work like a hint to the wise. A per-

son who cannot put all that is in his heart into words can still show his friend what to do by the slightest ges-
ture; a gesture conveys what speech cannot.
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So too, as it were: with an arousal from below there must come an arousal from above; some of
them depend on action, and through the doing of the mitzvos and their fulfillment it is hinted and
drawn down from very, very high above, and from a higher place, in the manner of a hint. And for

example,

So too, as it were, an arousal from above follows an arousal from below, and some of these depend specifical-
ly on action. The physical act of a mitzvah is like that gesture: it hints to a very high place and draws a flow
from there, higher than thought or speech can reach.
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like the act of charity: by imparting life-force to another, one hints above, to the place of the source

of all flows of influence, to bestow life and kindness on all the worlds.

Charity is the example: by giving life to another person, one signals above, to the source of all giving, to give
life and kindness to all the worlds. The act below is the hint that calls forth its counterpart above.
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And so it is with all the mitzvos, even the mitzvah of Torah study, which is in speech, for “the mov-
ing of his lips counts as an action.” And this is [the meaning of] what is written, “And the act of
charity shall be peace,”

This holds for every mitzvah, even Torah study done through speech, since halachah counts the moving of
one’s lips as an action. Isaiah’s “the act of charity shall be peace” leads to the next point.
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for the nature of peace is that it joins two opposites and makes peace between them. So too, it is im-
possible for the worlds to receive abundance and life-force from the Creator, may He be blessed,
Who is separated from them from one extreme [to the other], etc.,

Peace joins two opposites and lets them coexist. The worlds and their Creator are such opposites: He is utter-
ly removed from them, so the worlds could not receive His abundance and life-force on their own.
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except through the level of peace. And this is [the meaning of] “And I will give peace in the land”:
for “Your kingship is the kingship of all worlds,” and all of them are the level of “land” relative to
the Holy One, blessed be He.

They can receive it only through “peace,” a bond that joins the opposites. Thus “Iwill give peace in the land”
refers to all the worlds, for G-d’s kingship is over all worlds, and all of them, compared to Him, are only
“land.”
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And this is [the meaning of| “The Holy One, blessed be He, found no vessel that holds blessing for
Israel except peace”: for peace is what holds the blessing and the drawings-down of G-dly life-force

in revelation below.

So the Mishnah'’s closing teaching, that G-d found no vessel to hold blessing for Israel except peace, means
that peace is what holds the blessing and the flow of G-dly life-force when it is revealed below.

SECTION 4 - 18-10

The blessings and the curses
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2. And this is the meaning of all the blessings in the Torah; for example, “And you shall eat your
bread to satiety”: that is, there will be the level of “satiety of joys in Your presence,”

Section 2 applies this to the blessings of the Torah. The promise “you shall eat your bread to satiety” is read
spiritually as the “satiety of joys in Your presence,” the joy of G-d’s revealed closeness.
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and as it is written, “Strength and gladness are in His place.” And the curses are upon those that
conceal and hinder a person from the service of G-d, which are the external forces;

The verse in Chronicles likewise ties strength and gladness to G-d’s place. The curses, by contrast, are aimed
at whatever hides G-d and holds a person back from serving Him: the external forces, the powers that op-
pose holiness.
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for Israel, in themselves, “arose in thought,” where there is no hiding of the Face whatsoever, and
their will is to cleave to Him, to His unity, may He be blessed; and they are “believers, the sons of

believers.” And no

In their essence Israel “arose in G-d’s thought” before creation, where there is no hiding of G-d’s face at all.
Their deepest will is to cleave to Him, and they are “believers, the sons of believers.”
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curse whatsoever, G-d forbid, applies to them in themselves. And in the Time to Come all the curses
will be transformed into blessing. Only, the curses serve to remove the spirit of the external forces
and the impurity that clung to them when they became intermingled, etc.

So no curse can touch Israel’s own essence, and in the future every curse will be turned into blessing. The

curses exist only to drive out the spirit of the external forces and the impurity that clung to Israel when they
became intermingled.
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And this is [the meaning of] what the verse says: “And Havayah will put all these curses upon your
enemies and upon those who hate you, who pursued you.” And as it is written, “And the goat (sa’ir)
shall bear upon itself all their iniquities,” which is the level of Esav, “a hairy (sa’ir) man.”

Moshe’s words in Deuteronomy show that the curses are meant for Israel’s enemies, those who hate and pur-

sue them. The goat of Yom Kippur that carries the people’s sins away is, in the Midrash and the Zohar, Esav,

“a hairy (sa’ir) man”: the sins are placed on the forces of evil and carried away from Israel.

TIWNI TIRRIY 71T 99PNy 78R DRIYS DY NNR2 71072 1w NI9OpT Do 1Ay U 1
L0772 MIP2TIT 231870 DY P9 7K RO 191 %6290 AWK 9T 17N

And this is the explanation of all the curses: that they are in truth a blessing for Israel as they are in
themselves. And the great curse stated in Mishneh Torah [Deuteronomy], “The stranger who is in
your midst,” etc., is only upon the external forces that cling to them.

So all the curses, as they relate to Israel themselves, are truly blessings. Even the great curse of

Deuteronomy, “the stranger in your midst shall rise above you,” is aimed only at the external forces that
cling to Israel.
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And the explanation of “the stranger who is in your midst”: it is the Shechinah (Divine Presence),
from which comes the hidden love that is in the heart of each and every one of Israel, which is in a

state of exile within the body; and it is called by the name “stranger” (ger)

The Alter Rebbe reads “the stranger in your midst” as the Shechinah within a Jew, the source of the hidden
love for G-d in every Jewish heart. It is in exile inside the body, and that is why it is called a stranger (ger).
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because it is “in a land not its own,” for it is a spark of G-dliness that gives life to his soul; as our
Sages, of blessed memory, said, “They were exiled, etc.; the Shechinah is with them.” “Shall rise
above you higher and higher”: that it will be in a state of great and mighty elevation,

It is a stranger because it lives “in a land not its own”: it is a spark of G-dliness that gives life to the soul, yet it
dwells in the body, as the Sages said that the Shechinah goes into exile with Israel. That it “shall rise above
you higher and higher” means that it will reach great and mighty elevation.
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that is, that he delve in his thought into the vastness of His greatness, to the point where it is be-
yond searching. And as it is written, “I am Havayah Who brought you out of the land of Egypt
(Mitzrayim),” etc.: that is, that he not be in a state of straits (meitzarim) and limits, but rather as it
iswritten, “And I will walk in a broad place,” etc.

This rising comes when a person contemplates deeply the vastness of G-d’s greatness, which has no end. To
leave Egypt (Mitzrayim) is to leave straits (meitzarim) and limits and to “walk in a broad place.”
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For then “and you,” that is, what is “you,” which is the level of the body and the external forces,
“shall go down lower and lower.” And likewise, the whole matter of the curses is upon the external
forces that hinder, to remove them and cut them off.

Then “you,” the body and the external forces, a person’s outer self, “shall go down lower and lower.” So this
curse, like all the curses, is aimed at the hindering forces, to remove them and cut them off.
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SECTION 5 - 111-12

Yitzchak, Esav and Yaakov
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And with this we will understand the intention of Yitzchak our father, peace be upon him, who

wanted to bless Esav and not Yaakov. For the blessings,

This explains a puzzling episode: Yitzchak wanted to bless Esav, not Yaakov. The answer begins with what
blessings are for.

NN aY°I9797 RPH0D R°DIRY ROX DK Kk °N° 1NITPR "19°3 NownHT anw 779007 Mgk 95 19
TeTRn

and likewise all the mitzvos of the Torah, which are the drawing down of the revelation of His
G-dliness, may He be blessed, below, are only to subdue the sitra achra (the other side) and to
humble them beneath holiness.

The blessings, like all the mitzvos, draw G-d’s revelation down into the lower world, and their purpose is to

subdue the sitra achra, the forces opposed to holiness, and bring them under holiness.
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Therefore the Torah was not given until after the Exodus from Egypt. Whereas in the time of the
Patriarchs, who “are themselves the chariot (merkavah)” and were nullified to His unity, may He be

blessed, they did not need the drawing down of revelation below.

That is why the Torah, the great drawing down of revelation, was given only after the Exodus and not in the
days of the Patriarchs. They were the “chariot” of G-d, wholly nullified to His unity as a chariot has no will
apart from its rider, so they needed no revelation drawn down below.
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Therefore Yitzchak did not want to bless Yaakov, for he was at the level of a chariot; rather, his in-

tention was to bless Esav, and to humble him and draw him near to holiness.

Yaakov too was at the level of a chariot, so Yitzchak saw no need to bless him. He meant to bless Esav, to sub-
due him and bring him near to holiness.
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And therefore, in his blessings, since he thought that it was Esav standing before him, he said,
“May G-d give you of the dew of the heavens and of the fat of the earth, and an abundance of grain

and wine.”

So, believing that Esav stood before him, Yitzchak blessed him with the dew of the heavens, the fat of the
earth, and plenty of grain and wine.
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“Of the dew of the heavens”: this is the Written Torah; “and of the fat of the earth”: this is the Oral
Torah; “and an abundance of grain”: these are the halachos, which are exceedingly abundant, as it
iswritten, “And Yosef heaped up grain, very much, until

Echoing the Midrash, which also reads this blessing as parts of the Torah, the Alter Rebbe reads these bless-
ings as parts of the Torah: the dew of heaven is the Written Torah, the fat of the earth the Oral Torah, and the
grain the halachos, as countless as the grain Yosef stored up.
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he ceased to count”; and as it is written, “and maidens (alamos) without number,” and our Sages, of
blessed memory, expounded, “Alamos: these are the halachos.” “And wine”: these are the secrets
of the Torah, as it is said, “Wine enters, a secret comes out.” And all this he wanted to give to Esav,
to humble and subdue the sitra achra.

So too the Tikkunei Zohar reads the “maidens without number” as the halachos. The wine is the secrets of the
Torah, since the Gemara says that when wine goes in, a secret comes out; Yitzchak wished to give all this to
Esav, to subdue the sitra achra.
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But in truth it was not possible to humble him and bring him near under holiness, because he is ut-

ter evil; and the sitra achra must be removed entirely and cut off through all the curses.

But Esav could not be subdued and brought near to holiness, because he is utterly evil; evil of that kind must
be removed entirely and cut off by the curses.
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Only, the blessings were given to Yaakov, and [they serve] to humble the sitra achra that became
mixed into his seed, as it is written, “And they mingled,” etc.; and as it is written, “And Esav his

brother came from his hunt (mitzeido)”: do not read mitzeido,

Instead the blessings were given to Yaakov, and they also serve to subdue the sitra achra that became mixed
into his descendants, as the Psalm says, “they mingled.” The verse “Esav his brother came from his hunt” is

then read in a new way.
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but mitzido, “from his side”: that when a person stands in prayer and wants to cleave to his Maker,
foreign thoughts fall upon him not by his will, only as though they come from the side, of them-
selves and of their own accord.

Mitzeido, “from his hunt,” is read mitzido, “from his side.” When a person stands in prayer and wants to
cleave to G-d, foreign thoughts come to him unbidden, as though from the side, on their own.
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Yet nevertheless they are his very own thoughts, which he thought willingly when not at the time of
prayer, or ones like them; only, at the time of prayer they fall upon him not by his will.
Yet these are really his own thoughts, ones he thought willingly outside prayer, or ones like them. Only dur-

ing prayer do they come without his wanting them.
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And therefore it is called “from his side”: for they are not the level of the back (achorayim), which
is the level of something that is entirely against one’s will, which he does not desire at all, nor the
level of the face (panim),

That is why they are called “from his side.” They are not “back” (achorayim), something wholly against a

person’s will that he does not want at all, and, as the next part completes, they are not “face” (panim) either.
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which is complete will and desire. And it falls upon him at the time of prayer because he wants to
rise and cleave to Him; of themselves they are drawn after him, like the analogy of a person wear-
ing a long garment that drags in mud and clay;

“Face” would be full will and desire. They come during prayer precisely because he wants to rise and cleave

to G-d, and his own former thoughts are pulled along after him, like mud clinging to the hem of a long

garment.
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and when he wants to climb a ladder, the garment too, with the clay and mud, rises with him. And
in order to humble the evil, the level of Esav, and to lower it, [Yaakov] said to Yitzchak his father,
who was the level of a chariot for the Holy One, blessed be He, “Rise, please, sit,” etc.

When the wearer climbs a ladder, the garment rises with him, mud and all. To humble this evil, the level of

Esav, Yaakov said to Yitzchak, who was a chariot for G-d, “Rise, please, sit” and eat, words the next paragraph

explains.
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For it is impossible to draw down the blessings, which are the revelation of G-dliness, while the evil
is in its strength and might, for it is written, “Evil shall not dwell with You.” And see what is written
about this in the explanation on the verse “In the wilderness of Sinai.”

Blessings, which are the revelation of G-dliness, cannot be drawn down while evil is at full strength, for “evil

shall not dwell with You.” For more on this the Alter Rebbe refers to his explanation on “In the wilderness of
Sinai.”
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And the remedy for this is “Rise, please,” etc., in the manner of what is written, “For He is exalted,
exalted,” which the Targum renders, “For He exalted Himself over the haughty.” That is: He rises
and is lifted above them, and through this He becomes distant from them and withdraws His life-
force from them, and they have no nurture or life-force from Him.

The remedy is in Yaakov’s words “Rise, please,” understood through “for He is exalted, exalted,” which the

Targum renders as G-d exalting Himself over the haughty. When G-d rises above the forces of evil, He dis-

tances Himself from them and withdraws His life-force, and they lose the nurture by which they live.
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And so it is below, in a person’s divine service: that is, to deepen his mind and thought in the
greatness of G-d, how He fills all worlds (memalei kol almin) and encompasses all worlds (sovev kol

almin), and “all before Him is accounted as

The same happens below, in a person’s service of G-d: he deepens his mind and thought in G-d’s greatness,
how G-d fills all worlds from within and encompasses them from beyond, and how all before Him is as
nothing.
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nothing,” and “His greatness is beyond searching.” And as a result the external forces do not have
so much nurture; and as a result all the hindrances fall away, which are the evil traits and foreign

thoughts, for Israel, in themselves, “arose in thought,” etc.

As a result the external forces lose much of their nurture, and the hindrances, the evil traits and foreign
thoughts, fall away by themselves, for in their essence Israel arose in G-d’s thought.
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Therefore he said afterwards, “sit”: that is, to Israel themselves, by way of sitting, which is a de-
scent and a drawing down of revelation below, so that He may have a dwelling place among the
lower realms; as it is written, “And Havayah sits as King forever.” By way of analogy,

After “rise” comes “sit”: a descent, the drawing down of revelation to Israel themselves, so that G-d has a

dwelling place among the lower realms. The verse “Havayah sits as King forever” uses sitting for G-d’s pres-
ence settling below.
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like a person who sits, who lowers himself downward. “And eat of my game (mitzeidi)”: for the
whole matter of the speech and action of the Torah and the mitzvos is the level of game (tzayid), in
which the sparks that were in the body and the vital soul are caught and transformed into holiness.
And the level of eating is in the manner of “Israel sustain their Father in heaven,” etc.

Sitting is like a person lowering himself. “Eat of my game” refers to Torah and mitzvos, in speech and ac-

tion, which “hunt” the sparks of holiness in the body and the vital soul and turn them into holiness; G-d’s

“eating” is the Zohar’s teaching that Israel sustain their Father in heaven.
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“So that your soul may bless me”: this is the level of the inner dimension (pnimiyus) and life-force
of all the worlds, which is drawn from the Life of all life, the Infinite One (Ein Sof), blessed be He,
and is clothed, hidden and concealed in them to give them life, like the soul hidden in the body.
And the blessing is its coming out from the concealment

“So that your soul may bless me”: the “soul” is the inner life-force of all the worlds, drawn from the Infinite

One, the Life of all life, yet hidden in the worlds as a soul is hidden in a body. The “blessing” is its coming out

of concealment.
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and hiding of the light into revelation and comprehension, so that the glory of G-d and His unity be
revealed to Israel in their thought, intellect and mind in this world, and in the whole world in the
Time to Come, as is explained elsewhere; and it will be in a state of blessing and drawing down in
this world, in revelation below.

Blessing means that the hidden light becomes revealed and grasped, so that G-d’s glory and unity are re-
vealed to Israel, in their thought and mind, in this world, and to the whole world in the Time to Come.
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SECTION 6 - 113

The answer
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And this is [the meaning of] what is written, “These are the statutes, the ordinances and the teach-

ings,” about the blessings and curses: for they are the revelation of His G-dliness, may He be
blessed, below, to the level of Israel, and the removal and abolition of those that conceal and hin-
der them from their service; and these are drawn from the level of the positive commandments

and the prohibitions, and are truly like them,

Now the opening question is answered. The blessings are G-dliness revealed to Israel, and the curses remove
and abolish what hides G-d and hinders them; both flow from the positive commandments and the prohibi-

tions and are truly of their kind, so they are rightly called “statutes, ordinances and teachings.”
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except that they are “between Himself and the children of Israel,” because the curses come after
there is a separating screen, and “your iniquities separate,” and one has already transgressed the
prohibition, and the like;

The difference is that they are “between Himself and the children of Israel,” because the curses come only

once a separating screen already exists, as in “your iniquities separate,” after a prohibition has already been
transgressed.
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therefore it must be cut off and removed. Whereas the 365 prohibitions are a guarding against the
external forces, so that they draw no nurture and there be no separating screen at all. Therefore it
iswritten “between Himself and the children of Israel,” and not “to the children of Israel.”

Then the screen must be cut off and removed, which is what the curses do. The 365 prohibitions, by con-

trast, guard in advance against the external forces so that no screen forms at all; that is why the verse says
“between Himself and the children of Israel” and not “to the children of Israel.”
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IN ONE'S AVODAH

Even one whose mind cannot climb in contemplation must never despair: the Shechinah is with him even at

his lowest, and by speaking and repeating halachah he keeps faith in G-d’s oneness firmly within himself.

The deed of a mitzvah, charity above all, reaches higher than thought. When foreign thoughts come during

prayer, they come because he is rising; the remedy is first to deepen his contemplation of G-d’s greatness,

so that evil loses its nurture, and then to draw that revelation down through Torah and mitzvos.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar match “walk,” “keep” and “do” to thought, speech and action, and what does each
accomplish that the others cannot?

. How can the spoken study of halachah keep faith in G-d’s oneness inside a person who cannot rise in

contemplation?

. Why can action draw down the light that encompasses all worlds when thought and speech cannot, and

how does the parable of the gesture explain this?

In what sense are the curses really blessings for Israel, and how does the reading of “the stranger in your
midst” show this?

. What does the reading mitzido, “from his side,” teach about foreign thoughts in prayer, and how do

9

“rise,” “sit” and “eat” answer them?
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5 | Kehot’s note points to Leviticus 26:46 for these words.
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“These are the statutes, the ordinances and the teachings
which Havayah gave between Himself and the children of
Israel at Mount Sinai, by the hand of Moshe.” The verse
closes the blessings and curses of Bechukosai, and the
whole maamar explains its wording.

Leviticus 26:46171:1”2 X"

372 PRI °12 1721922 °7 103 WX NYIRM 0P0EYRM 0°pRT PR
TN"T72 910

These are the statutes and ordinances and laws, which the

L-RD made between Him and the children of Israel in

mount Sinai by the hand of Moses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note records that the Mitteler Rebbe’s transcript

(hanachah) of this maamar is printed there; it opens, “To
understand the matter of ‘If you walk in My statutes.””

KEHOT'S NOTE
MRMWI 02318 MY Me0Ina 1207 AR (1990 "MpIna ox y7io
M

| Kehot’s note points to II Kings 17:37 for these words.

11 Kings 17:371%:1 2 02371

PIRYN 037 202 WK MIRT) 1NN DVBYRITNK DPNINK
077K %7K IXTD X? 070790 niwy?

and the statutes and the ordinances, and the law and the

commandment, which He wrote for you, ye shall observe to

do for evermore; and ye shall not fear other gods;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/bechukosai/4/

Leviticus 26:46171:1”2 X"
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These are the statutes and ordinances and laws, which the

L-RD made between Him and the children of Israel in

mount Sinai by the hand of Moses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“If you walk in My statutes and keep My commandments
and do them.” The opening verse of Bechukosai; its three
verbs, walk, keep and do, structure the first half of the

maamar.
Leviticus 26:372:1"2 RIp™

:ODR ONPRYY 1NYA NI¥NTNRY 1570 "npRaTox
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Bom X Do 1990

“They go from strength to strength; each appears before
G-d in Zion.” It shows that “going” means ascending from
level to level.

Psalms 84:8':7"0 0°2°11n
T1%32 DRPRPR AR 07PN P 107
They go from strength to strength, every one of them ap-

peareth before G-d in Zion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Habakkuk’s vision, “the everlasting hills bowed down;
the ways of the world are His (halichos olam lo).” The Alter
Rebbe reads it as “the goings of the world are to Him.”
Habakkuk 3:67:3 p1pan
n‘;iy niY3 Y TYTOIT ARRBEN" 0°13 ARM AR PN TR TRy
:1% 09iy ni>vpn
He standeth, and shaketh the earth, He beholdeth, and
maketh the nations to tremble; And the everlasting moun-
tains are dashed in pieces, The ancient hills do bow; His go-
ings are as of old.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
LA Ppan
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The note records that this explanation, from “that is, one
goes and moves away” to “since the person is within it,” is
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10

quoted in Or HaTorah on Vayikra.
KEHOT'S NOTE
.DN°Y 2-RP°1 N7MIR2 RN

oD KPR MDYn IUR

The school of Eliyahu taught: “Whoever studies halachos
is assured that he is destined for the World to Come, as it
says, ‘halichos olam lo’; do not read halichos but
halachos.” Here it explains why the “goings” are in the

plural: they are the many halachos.
Megillah 28b:171:1 11”2 197an
,X27 073y 12 RIY 32 N ,niohn miwn B3 bR 22T Xin
ZNia” KoR Ni*pn” *pn X 712 091y Nisvh” nRaw
It was taught in the house of Eliyahu: Whoever repeats ha-
lakhoth is assured of the world to come, as it says, “His go-
ings [halikoth] are to eternity” (Habbakuk 3:6). Read not ha-

likkot but halakhoth.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

WY .2, 1Ran

PARAGRAPH 3
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“There are sixty queens and eighty concubines, and maid-
ens without number.” The Tikkunei Zohar reads the count-
less maidens as the countless halachos.
Song of Songs 6:8°11:" 01w W
9907 TR NiNPY1 D°WI2°B 0°InYA NioYn n 0wy
There are threescore queens, And fourscore concubines,
And maidens without number.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

neraw

The Tikkunei Zohar expounds the verse: the sixty queens
are the sixty sections of the Mishnah, the eighty concu-
bines the books of Aggadah, “and maidens without num-
ber: these are the halachos, which have no number or
count.”
Tikkunei Zohar 144b:5°7:2 7"np 77 *1pn
PoMN NP Py NP2 72T RPN LPE92 WY TWKY MK 127
TR0 ,MIWR 70 PAY NIRT NidYn ARn oUW By (aw) KPP0
MP0 PIRN NIT DOWIPD DY LK DOWYR LNn Dwh
,12¥m 80n 7> n"?'r mJ'?[! 7R 920R PR mb?zl ,RATIRT
29 NR°?0 P2 NIXY NIV 192 NPT APT PIYWT PRI 1IORT
n°5y ARY 271 Ay Nia2 nian (05 K2 VPwn) 22n37 KIN XTI L1070
3p2 7y
Tikkunei Zohar - Vocalized (Public Domain)

nab R

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[3] JomRv T — 2 7P (D) N

likuteitorah.com/likkutei-torah/bechukosai/4/
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“If you seek it like silver and search for it like hidden trea-
sures.” The Alter Rebbe uses it for the longing with which
one must seek closeness to G-d.

Proverbs 2:4°7:°2 "own
:1AWRNN D°21YRI) 192D MIWRINTOR
If thou seek her as silver, And search for her as for hid

treasures;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

7,250
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Rabbi Yitzchak said: “If someone tells you, ‘I toiled and did
not find,” do not believe him; ‘I did not toil and I found,’ do
not believe him; ‘I toiled and I found,” believe him.”
Ascent in understanding comes only through toil.
Megillah 6b:3-4"7-3:2 " 19731
X7 .70KD PR — "NREN K?) NYR :OTX 77 K0 DX P 027 M)
1212 790 27 12KD — DRI NYX TAKD 2K — NREM YR
K? MI0 *72771 LR T KIT ROYUT0 — Iy Ripna PaK 77N
RO RIY 1 RNY™I0 — RO "MPING 22K ,7TITAY RPN 190K
R. Yitzchak also said: If one says to you, I have toiled and not
found, do not believe him. If he says, I have not toiled but
still have found, do not believe him. If he says, I have toiled
and found, believe him. This is true in respect of words of
Torah, but in respect of business, all depends on the as-
sistance of heaven. And even for words of Torah this is true
only of penetrating to the meaning, but for remembering
what one has learnt, all depends on ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE

2,1 m90n
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There (10a) the Alter Rebbe asks how even the perfor-
mance of the mitzvos receives its “keeping,” and answers
with “‘Keep’: this is Mishnah”: the keeping comes through
the study of the Oral Torah.

Deuteronomy 4:61:7 0°727

TR WYX 07097 *PY? DN DINRIN K1 73 DIPYY) BNTRY
:HT 21730 1317 19221 DO0TDY P71 1IRKY PRI 0°PIID DX

Observe therefore and do them; for this is your wisdom and

your understanding in the sight of the peoples, that, when

they hear all these statutes, shall say: ‘Surely this great na-

tion is awise and understanding people.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0”19 1IX7 990 . (1,7 0737 X7 ,T0 RIPY1 2PwN2 RAIT) 2,0 IR O°N
o] .w L (R ,) 13NN P
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18

19

20

21

akl7~Rinblalv4

On “These are the statutes and the ordinances which you
shall keep to do” (Deuteronomy 12:1) the Sifrei says:

which you shall keep’: this is Mishnah; ‘to do’: this is ac-
tion.” “Keeping” is the spoken study of Mishnah.

Sifrei Devarim 591”1 0°727 *190

akl74~Rinbialv4

On “And you shall keep and do them,” Rashi comments:
““You shall keep’: this is Mishnah.”
Rashi on Deuteronomy 4:6":'7 0°137 %y "1
oonman R 0D :(QW) iynwnd .onwy mwn fto.onnen
HakioV il ’;’y‘? 0°11211 D121 12WNA X2 13 DON°N
onnwy AND YE SHALL BE ON THE WATCH [TO DO] — This
refers to the study of the laws (Sifrei Devarim 58), an°wy —
this must be explained according to what it implies: AND YE
SHALL DO. "3 0501’21 23nnon X°1 °> FOR THIS IS YOUR
WISDOM AND UNDERSTANDING [IN THE EYES OF THE
PEOPLES] — i.e. through this ye will be accounted wise and
understanding men in the eyes of the peoples.

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

T°12% anawn

“And you shall teach them diligently to your children and
speak of them.” The Alter Rebbe links Mishnah, study by
repetition, to veshinantam.
Deuteronomy 6:7°1:1 0°727
72202 7773 A0IPM P22 ANW2 D2 DIIN TI7 DR
efaki7ni]
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and

when thou risest up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,10727
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“And I will place My Sanctuary in your midst, and My soul
shall not reject you.” One of the blessings of Bechukosai;
the maamar reads it as the G-dliness present within every
Jew.

Leviticus 26:1187:172 X7p™
{00 "WH3 PYAN"K?1 0D3IN2 *32%n AN
And I will set My tabernacle among you, and My soul shall

not abhor you.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/bechukosai/4/
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The Zohar on Bechukosai: “‘My Sanctuary’ (mishkani): My
pledge (mashkona dili).” G-d leaves His pledge with Israel,
and even in exile it stays with them.
Zohar, Bechukotai 7:26-9:36172:0-172:"1 *N1pna i1 790
AND I WILL SET MY TABERNACLE AMONG YOU. My taber-
nacle” (mishcani) means the Shekinah; the word can also be
rendered “my pledge”, which was taken back for the sins of
Israel. Once a man was very fond of a friend of his and said
to him: I am so fond of you that I am going to stay with you.
Said the other: How do I know that you will stay with me? So
he took all his most precious belongings and brought them
to him, saying: Here is a ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

nny [I°Ow Q1IN oA

There too the hidden love in the soul is described as being
in exile within the body and the animal soul, “like the say-
ing of our Sages, ‘They were exiled to Edom: the
Shechinah is with them,”” the Shechinah being the spark
of G-dliness in the soul, just as in paragraph 10 here.
KEHOT'S NOTE
.[9] .3w1 .[7,7%] 278 °37 R¥N °3 PYRY L7 ,719 "Yon »18D

nny 195w Q1IN 19a

The Sifrei lists Israel’s exiles, to Babylon, to Elam and to
Edom, and says of each, “the Shechinah is with them,” and
that when they return the Shechinah is with them. The
Alter Rebbe applies it to the soul’s inner exile.
Sifrei Bamidbar 161:5°7:X”0p 92712 °180
DR N°D33 19237 (2 K DRINY) MR 070 1100w 0°8n? o) ...
,OnY "ow 92325 173 ;AyaD N3P 0vM%na onitha PPaR N
,OMY 1179w 0977 193 ;922 NN noaynt (n YY) IR
;D7) 791 0w SNTARM 097YA PRDD SNRw (VR NI InRIY
AR D1TRD K2 AT O (A0 YY) NRIW 00Ny 7100w 01TRD 191
2w (7 0°727) MR ,00RY 71°9W 0ONN OwsY L1N%an 007aa
TR LPPPOR U 2w ROR AR KD 22w a0 Imaw DR on
WRIM "WwN OX12N 1112971 SAR 195 1R nx (T 00w )
... TPIW WRID TAINR

(Bamidbar 35:34) "in whose midst I dwell": Beloved are
Israel, for even when they are tamei the Shechinah reposes
among them — (Vayikra 16:16) "who dwells with them in the
midst of their uncleanliness," and (Ibid. 15:31) "...

they defile My sanctuary which is in their midst," and

when

(Bamidbar 5:3) "and they shall not make unclean their
camps in whose midst I dwell." (Ibid. 35:34) "for I the L-rd
dwell in the midst of the children of Israel." R. Nathan says:
Beloved are Israel, for wherever they are exiled ...

Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

bynn oMmwa

“Know this day and take it to your heart that Havayah is
G-d in the heavens above and on the earth below; there is

25
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nothing else.” This is the faith in G-d’s true oneness that

every Jew can fix in his mind.

Deuteronomy 4:39v”5:*7 0727

P91 Pyun DRw2 DRORT X7 N °3 722770K NAWMm oD Ny

TV PR nonn YIRT
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is

none else.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0% ,7 027

26 22w KD R X1

The Zohar speaks of fearing G-d because He is the great
Ruler, the root of all worlds, “and all before Him is ac-

counted as nothing.” Nothing has existence beside Him.

Zohar I, 11b2 ,X° X”m
KEHOT'S NOTE

.2 ,R° R
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“For I, Havayah, have not changed; and you, sons of
Yaakov, have not ceased to be.” Havayah is unchanging,

beyond time.

Malachi 3:61:°2 "2x7n

:00°72 K2 2py°™12 DAY "NPY K7 °7 71K 03

For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RD7

28 mo%r 1t aT

On “They shall roam to seek the word of Havayah and shall
not find it” (Amos 8:12), the Gemara says: “‘The word of
Havayah’: this is halachah.” Speaking halachah is speak-

ing G-d’s own word.

Shabbat 138b:11-1227-8">:2 1”%p naw

KM .7INI2D 9T — 71377 PRI M — 1 1277 10 it — N 12T
SY 193 Puny AWK 07Ny nR 27N 127 DR wpd? wniv”
OXY X°7 XML OX Y77 NIUTTA "R D013 PR3 AN TN

7R PRYLROT T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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likuteitorah.com/likkutei-torah/bechukosai/4/
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“Whoever studies halachos is assured that he is destined
for the World to Come.” The repeated study of halachah is
the “keeping” described here.

Megillah 28b:16-181"-1"0:2 1”3 72711
TRRT ROPR R 2P0 0,227 0K Y WYRURT %2 K73 AP WY
D7 NB°W NIXIT PDRY 1YY BY 1PROT 17 PRI NI XYY 03
,NioP0 MY P2 YR 27 Kan .0%R1 YA 1°PY niaw 97703
PR PR 712 09Iy NiovHI” anRIY K27 0PIV 12 KIAY 90 nvam
171271 119 .”NioYI” KPR "Nixvon”
He replied: I would rather you teach me something. If so
learn from me this statement that was said by R. Zera: The
daughters of Israel were stringent upon themselves that
even if they saw [on their garments] a spot of blood no big-
ger than a mustard seed, they waited for seven clean days
[before taking a ritual bath]. It was taught in the house of
Eliyahu: Whoever repeats halakhoth is assured of the world
to come, as it says, “His goings [halikoth] are to eternity”
(Habbakuk 3:6). Read not ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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“To do Your will, my G-d, I desire, and Your Torah is within
my innards.” The Torah’s words enter a person and be-
come part of him.

Psalms 40:9°0:'» 0°2°71n

¥R 792 AN7IN R¥EN °POR s Niwy?
I delight to do Thy will, O my G-d; yea, Thy law is in my in-
most parts.'

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0,n0%%an
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“And I have put My words in your mouth and covered you
in the shadow of My hand.” G-d’s words are placed in the
mouth of one who speaks them.
Isaiah 51:161"0:RX"1177°yWw°
TR PN TOR) DBY Y3 T3 T ¥; T2 13T DY)
RTRY 11737
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0 ,R1 YW
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Rav Huna said: “All these exiles are gathered in only by
the merit of the Mishnayos, as it says, ‘Even though they
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study (yisnu) among the nations, now I will gather them.

Vayikra Rabbah 7:3°3:1 7127 R1p™
KEHOT'S NOTE

[5] 7T 3 (1790 37B) MLRA PRy 3,1 7PN
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In its plain sense, “even though they hire [allies] among
the nations, now I will gather them”; the Midrash reads

yisnu as “they study,” from the word Mishnah.

Hosea 8:10:n yvin

0 777 Ripnn vYH P07 08APR TNY 0°32 3107790 03
Yea, though they hire among the nations, now will I gather
them up; and they begin to be minished by reason of the

burden of king and princes.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Who is the wise man who will understand this...? For what
is the land lost, laid waste like a wilderness?” The next
verse answers: “And Havayah said: Because they forsook

My Torah.”

Jeremiah 9:11x:’v 1771°n7°

Moy AT VRN MR 937 WK ANINK 137 0200 UNTR
939 %23 127 NNEI YN 7T
Who is the wise man, that he may understand this? And who

is he to whom the mouth of the L-RD hath spoken, that he
may declare it? Wherefore is the land perished And laid

waste like a wilderness, so that none passeth through?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Gemara relates that this question was put to the sages
and the prophets, who could not explain it, until the Holy
One, blessed be He, explained it Himself: “because they

forsook My Torah.”

Bava Metzia 85a:22-23372-272:X 117D RY”3n X22

X9 77132 2°0%) U0 X7MIN WY WD) P12 M ond Pnon 9o
LPRY ADIMPRY RIY 1327 AP 1207 70 KRI LKTI AP RVPY M
17 2°N27 "R 127 N 771 27 IR .”FI’QT? 770 1PUR” HP? ‘mm
M7 MR °Y AT PPX N 2B 737 WKL KT N 1271 0207 WK
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William Davidson, Vocalized Aramaic (CC-BY-NC)

37 NIRRT 77aR

“This is the nation that did not heed the voice of Havayah
its G-d...; faith has perished and is cut off from their

likuteitorah.com/likkutei-torah/bechukosai/4/
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mouth.” The Alter Rebbe links this loss of faith to the loss
of “the land.”
Jeremiah 7:28r173:1 17°n7°
107 MR KNP 1PRPR 7 PIp2 1w R AWK a0 A1 079K nOnK
SDIPBY FINTPN MINANT TTN
Therefore thou shalt say unto them: This is the nation that
hath not hearkened To the voice of the L-RD their G-d, Nor
received correction; Faithfulness is perished, And is cut off
from their mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
12,10

0o°pYN °11 "IN
“I am Havayah your G-d, Who brought you out of the land
of Egypt, from being slaves to them.” The Kehot note gives
this verse, near the close of the blessings, for the words the
Alter Rebbe explains here.

Leviticus 26:133”°:1”2 X"

D°T2Y 7 TP D71ER TN DINK NN MWK DPPRN oI
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I am the L-RD your G-d, who brought you forth out of the

land of Egypt, that ye should not be their bondmen; and I

have broken the bars of your yoke, and made you go upright.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Thus says Havayah: The heavens are My throne, and the
earth is My footstool.” Faith is the level of “the earth,” the
footstool.

Isaiah 66:1°X:1"0 V17 yw°

27320 TR M2 AR Y9N 0T PIRT) KOD DY T Mg 1
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Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0, R MR

WY KPR PP RIT WA RD

Shimon, son of Rabban Gamliel, said: “Not study is the
main thing, but action.” The Alter Rebbe brings it to show
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that action is the goal.

Pirkei Avot 1:171>’R maR miwn
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Shimon, his son, used to say: all my days I grew up among

the sages, and I have found nothing better for a person than

silence. Study is not the most important thing, but actions;

whoever indulges in too many words brings about sin.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

42 YR TP XY TIntn 1T

The sages in Lod asked whether study is greater or action;
Rabbi Tarfon said action, Rabbi Akiva said study, and all
concluded: “Study is greater, for study leads to action.”
Since study is praised for leading to action, action is the
purpose.
Kiddushin 40b:8-9°v-1:2"n 1117
TPRYI TIP3 MIAI N2 NPYR P2I0N 0OIPN 119D 27 M 12
1997V *37 MIY1 ?9373 ARyn IR iT3 TINPA :0TnID2 W APRY
0919 1y1 29T TINTR MK ROPY 237 mMayd 9T Ayn nx)
01 °27 K010 .y TP XA TRPRaY PiT3 Tntn nR)
nNinyn? NimnY MY 0°yIR 1707 DIRY TIRTR 2373 niR
220 ¥n Ni2317 NN 0w DY RY ,y2R 0Ownn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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In Eliyahu’s prayer in the introduction to the Tikkunei
Zohar: “You are the Highest of all the high, the Hidden of
all the hidden; no thought can grasp You at all.”
Tikkunei Zohar 17a:10-1227°->>:X 1 97171 *1pn
7awnn N9 N0 3 DY RMOND PRDY D0 By ARDY NI NAR
Wy 7P 1PIPY LPNPN WY NPPERT X1 NIR 99D T2 XoBN
JP0ANRT PRy URANR RDT 1ROND 1RPY 112 RamRD 17000
712 PwPT KIT NARY LRWD %33n (RMDINR K*I) NRCOONR 1
ORI 717720 A TN WOIIRT IRM PO LARAPA NIRT A 17 Tom

.72 WK 1R 10 2WRNR WY
Constantinople, 1740 (CC-BY-NC)

44 55322 RO°BN M N°PT
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.ANTPR2™N
45 N1P1"2 RROOMR

The Zohar uses the saying “to the wise, by a hint” (lechaki-
ma birmiza) for a matter conveyed by allusion rather than

likuteitorah.com/likkutei-torah/bechukosai/4/
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spelled out. The Alter Rebbe uses it for the way action
“hints” to a level beyond words.
Zohar I, 26b2 ;10 x”mt

Zohar III, 280b2 ,27 3t
KEHOT'S NOTE
2,09 2012, R
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .(2”y0 ,3) MN®ID.(2,70) 1°77M10 .(R”YD ,T) m”2
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Asking what action there is in blasphemy, which is only
speech, the Gemara answers: “The moving of his lips is an
action.” So even Torah study, which is speech, counts as
an action.

Keritot 3b:21-22275-X"3:2°3 n1n°13

ST LRYR T PRI nYRD ?Ap2 nOR abyn oRn L3R bya

PIYT RPYO NP YR M7 YRR MRy 2P NN Mgyn K

77t 17i2y2 2onn .u.jﬂ_’? 17?’5}_{ RO ARyn 77 PRivint nvpn

9N WY NPT 13 Nyn 93 WY 127 PY XPR 20 ArK
1pyR A2 DY IV 12 XUR) .MM

William Davidson, Vocalized'A;'amaic (CC-BY-NC)

48 wYn "IN PNEY NRYpYT
The Gemara records Rabbi Yochanan’s view that “the
twisting of the mouth is an action,” against Reish Lakish.

Sanhedrin 65b:4-6"1-"7:1 {170 17177110

NBD WY PR U LAY T YR MRy 200 R 1t v

oRin ,PRnit 0%7Y PIRY (X7 NN R’?N pyn N'? "2 NRpY

"27ER 1IN DOP18T 12 12THT A1 - 2 22 :1127 110 RI2 1Y)
.1’??57; 7278 RIM 102 YT %Y mhand A1 - o0y 0T

William Davidson, Vocalized Aramaic (CC-BY-NC)

49 29w PTSN TwYR oM

“And the work of righteousness (tzedakah) shall be peace,
and the service of righteousness, quiet and security forev-
er.” The Alter Rebbe reads tzedakah as charity, whose act
brings “peace.”

Isaiah 32:17177:27% 17°yw»
:071y"Ty N3 VP MPTE NTaY OfPY MRTE NwyR MM
And the work of righteousness shall be peace; And the effect

of righteousness quietness and confidence for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On “He makes peace in His heights,” the Midrash says:
Michael is all snow and Gabriel all fire, yet they stand side
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by side and do not harm each other. Peace joins opposites.
Devarim Rabbah 5:1227°:’71 1127 0°727
KEHOT'S NOTE
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“And I will give peace in the land, and you shall lie down

with none to make you afraid.” The Alter Rebbe reads “the
land” as all the worlds.
Leviticus 26:6:173 X7p"

YIRTTIR 1YY M0 AWM TR TXY DAY 7R3 09w AN

:09¥IX2 72yN°KR? M

And I will give peace in the land, and ye shall lie down, and

none shall make you afraid; and I will cause evil beasts to

cease out of the land, neither shall the sword go through

your land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RREE S A
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“Your kingship is the kingship of all worlds, and Your do-

minion is in every generation.” All worlds stand under
G-d’s kingship and are “land” before Him.
Psalms 145:133:7”np 0°2°1n
71 7977222 ANPTRR 0ONPYD MaPn AMman
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

., np oonn

11972 PUthnan 2B rapn Nen KD
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
8Py M0

219w NPXR PRIWSD 1972 oI 990 1A Ren KD

The last words of the Mishnah, said by Rabbi Shimon ben
Chalafta: “The Holy One, blessed be He, found no vessel
that holds blessing for Israel except peace, as it says,
‘Havayah will give strength to His people; Havayah will
bless His people with peace.’”
Mishnah Oktzin 3:1227°:1 0°Xp1y mawn
PUIE 227 PMATY WA T3 WITRD TRY 7 139U "3 M
AR 2OmITD (1 Pwn) RRIY NNy M) NIk UhY PR
TR ¥ RP ,RADP 12 1IYNY 037 MK LKPRR D7NNEN U
D°21N) MRIY ,0iPWa KPR DRIWI? 112 prion CPD Xam mng
0193 0y IR 77270 107 Ny 1Y T, (03
Rabbi Yehoshua ben Levi said: In the world to come the Holy
One, Blessed be He, will make each righteous person inherit
three hundred and ten worlds, for it is written: "That I may

cause those that love me to inherit yesh (numerical value of;
and that I may fill their treasuries" (Proverbs 8:21. Rabbi

likuteitorah.com/likkutei-torah/bechukosai/4/
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Shimon ben Halafta said: the Holy One, Blessed be He,
found no vessel that could contain blessing for Israel save
that of peace, as it is written: "The L-rd will give strength
unto his people; ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“And you shall eat your bread to satiety and dwell securely
in your land.” A blessing of Bechukosai, read here as the
satiety of joy in G-d’s presence.
Leviticus 26:577:173 X1p7
yat? DINN2 DNPIRY YANY P2 VN PYINN YT 037 1M
:D¥IN2 NV3? DNIL"
And your threshing shall reach unto the vintage, and the vin-
tage shall reach unto the sowing time; and ye shall eat your

bread until ye have enough, and dwell in your land safely.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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%30 DR MARY yaw
“You make known to me the path of life; satiety of joys is in
Your presence, pleasantness at Your right hand forever.”
Psalms 16:11x™:1"b 0°%°1in
:ME3 772 NIRYI P735°NK MY Y3 070 NIX 397N
Thou makest me to know the path of life; In Thy presence is

fulness of joy, In Thy right hand bliss for evermore.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Majesty and splendor are before Him; strength and glad-
ness are in His place.” From David’s song when the Ark
was brought to its tent.

I Chronicles 16:27172:1" X 0°2°71 *127
AnpR2 MIM W 07 TN TR
Honour and majesty are before Him; Strength and gladness

are in His place.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

12,10 R
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Kehot’s note points to Bereshit Rabbah 1:5 for these
words.

Bereshit Rabbah 1:5°71:’% 1127 n*wX92

Tpw °naw manbRN” :(v0 X% 0°91N) NN X19P 72 OW3a K1
NRT 1 PP - 7IWANNR 199ANKRY IPANYR TWANNK 19780R 71N
R MY IR 1APD IR WA IR OPR DI O IRY (X T Mnw) IaR
TIN2 DOMIPR DOMPRN MR AN (1P NPWRI2) TMIRY 7 09I
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Rav Huna began in the name of bar Kapara: “May they be
silenced [te’alamnal], those lying lips [that speak harsh words
against the righteous one with arrogance and contempt]”
(Psalms 31:19) - may they be bound up, may they become
mute, may they be silenced. can have all these three mean-
ings, as the Midrash goes on to show. May they become
mute - as it says: “Who gives a mouth to a person, or who
renders one mute [ilem] or deaf, or sighted or blind? Is it not
I, the ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

KEHOT’'S NOTE
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“Six things preceded the creation of the world: some were
created, and some arose in thought to be created”; the
Patriarchs and Israel are among those that arose in
thought.
Bereshit Rabbah 1:47:X 1127 n°wxR12
:(2,3% D°21N) 2°N57 1P TI2DT ROD Y1977 NOWRY M R ...
,WR Dw mwy wIpnn N°Y PRAW MART I3 1IRD IR0D 11027
0°23y57 :(° ,1 YWIT) MRV PIn MIART NIRIAT? Aawnna 10y
n°IP NTY MO (2 ,7Y 0°9N) IMRIW 1P DRIWS PR 12713
0177 T2D ROD” :(2° ,1° 1°M7°) MR IR wIPR N°2 "0Tp
MY 7 (0 ,3Y DO9N) MRV PIN MWD DY MY R NYRID
AR AR RYT 2272 72K 021 PR P wnw 219%] m ohyb
,OW) YW MR 7179 0090 093”7 (2,8 Ow) R A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,

2022 (CC-BY)
D°3197R7 %12 T 19RMY
When Moshe said, “they will not believe me,” G-d an-
swered him: “They are believers, the sons of believers.”
Shabbat 97a:4-5"1-"7:X 17X naw
X2 1777 :2°037 L3912 npi? — DUWia TWINT wopY w7 InR
MY PRI OPIT RIT P2 RGP R KPR LN 0P A
[DPRRD 17 .PRRTY 7910 PR NN DOPRRD 212 DOPRNR 17 47
7910 TR ANX .72 PRRTT — DOPRRR "33 .70YT TR 10007

likuteitorah.com/likkutei-torah/bechukosai/4/
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William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 9

61

62

63

64

MIPRA 2o N TN

“And Havayah your G-d will put all these curses upon your
enemies and upon those who hate you, who pursued you.”
Moshe’s own words show where the curses are directed.

Deuteronomy 30:7°1:°7 0127

WX PRI TIRDY AT NI MK TR M 0N
AT

And the L-RD thy G-d will put all these curses upon thine

enemies, and on them that hate thee, that persecuted thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And the goat shall bear upon itself all their iniquities to a
land cut off.” The goat sent away on Yom Kippur.

Leviticus 16:22272:1"0 X1p7

TYRINR MPYY M PIROR DNNYOINR YRY VYR Xpn

2702

And the goat shall bear upon him all their iniquities unto a

land which is cut off; and he shall let go the goat in the

wilderness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Yaakov says to Rivkah, “Esav my brother is a hairy man,
and I am a smooth man.” The word sa’ir, “hairy,” is also
the word for “goat.”
Genesis 27:118™:1”) nN°wx"2
PP WK 20K WY WK TR Y T 19X 1R2770K 3pY? TRN
And Jacob said to Rebekah his mother: ‘Behold, Esau my

brother is a hairy man, and I am a smooth man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Yitzchak: “‘And the goat (sa’ir) shall bear upon

itself’: this is Esav, as it says, ‘Esav my brother is a hairy
(sa’ir) man.””
Bereshit Rabbah 65:15170:71”0 {127 N*wX"2
IR RDY 79 R DINW KD K PR 237 .993° M1 ara vl ...
WOR OMIR WY 1T MRIY WY ML0Y VYW RWN LROR LTD RO
.ON WOR 2py™ (71D OW) TMRAw ,0n MNY ,amny 25 N Pyw
NTIAY TP ,AYIND NAD ,YNYNND 11PN 2R MWWIN? V2R
1099 TNy RIW LNNR 71972 798 1 199R VY Snkam .0°251)
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“Jacob said to Rebecca his mother: Behold, Esau my brother
is a hairy man, and I am a man of smooth skin” (Genesis
27:11). “Jacob said to Rebecca his mother: Behold, Esau my
brother is a hairy [sa’ir] man” - a demon-like man, just as it
says: “Demons [se’irim] will dance there” (Isaiah 13:21).
“And I am a man of smooth [halak] skin” -just as it says: “For
the L-rd's portion [helek] is His people” (Deuteronomy
32:9). Rabbi Levi said: This is analogous to one with a full
head of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

YW WOR WY M2 R QMY 22 DR P2Y 1YW RwN

The Zohar on Toldos explains the Yom Kippur goat: “‘And
the goat shall bear upon itself all their iniquities,’ and they
explained that this is Esav, who is sa’ir.”

Zohar, Toldot 4:30-9:737y:'0-"2:"1 MT21N0 ,17171 120

Observe that Jacob knew that Esau was destined to ally him-
self to that tortuous serpent, and hence in all his dealings
with him he conducted himself like another tortuous ser-
pent, using all cunning devices; and so it was meet. The
same idea was expressed by R. Simeon when, in expounding
the verse, “And G-d created the great fishes, and every living
creature that creepeth” (Gen. 1, 21), he said: ‘The “great
fishes” are symbolic of Jacob and Esau, and “every living
creature that creepeth” symbolises all the intermediate
grades.’ Verily ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

q27p2 WK a0

“The stranger who is in your midst shall rise above you
higher and higher, and you shall go down lower and
lower.” One of the curses of Ki Savo, explained in the next
paragraph.
Deuteronomy 28:43371:11”> 0°7127
:TIY 7Y TIN NN T2y PPN T2Y MY 73792 MWK AT
The stranger that is in the midst of thee shall mount up
above thee higher and higher; and thou shalt come down

lower and lower.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Avram, “Your descendants will be strangers in a
land not theirs.” The same words describe the soul’s spark
of G-dliness, a stranger in the body.

Genesis 15:1337°:7"0 n"wR12
1YY DITIY) D77 KD PN YU M WD YIA YT 0IWT RN
:IW NIRD Y2IX OOX
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And He said unto Abram: ‘Know of a surety that thy seed
shall be a stranger in a land that is not theirs, and shall serve
them; and they shall afflict them four hundred years;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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YR meyn ey ey
“The stranger who is in your midst shall rise above you
higher and higher, and you shall go down lower and
lower.” The Alter Rebbe reads the “stranger” as the
Shechinah within and “you” as the body.

Deuteronomy 28:43371:1”3 0°727

STIYR 7Y TIN NN T2y 2PN T2Y MY 13792 MWK AT
The stranger that is in the midst of thee shall mount up
above thee higher and higher; and thou shalt come down

lower and lower.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PR R 7Y NPT

“Great is Havayah and highly praised, and His greatness is
beyond searching.”

Psalms 145:3:1”np 0°2°1n
2P0 1R NPT TRR Do PiTy
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“I am Havayah your G-d, Who brought you out of the land
of Egypt, out of the house of bondage.” The Alter Rebbe
reads Mitzrayim as meitzarim, straits and limits.
Exodus 20:2°2:"> mnw
:0°72Y %21 D737 TIRR AR IR TROX 7 00K
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And I will walk in a broad place, for I have sought Your
precepts.” Contemplation of G-d’s greatness frees a per-
son from limits.

Psalms 119:4577”n:0"p 0°9°1n
PRYTTTPIRD 22 12073 170NN
And I'will walk at ease, for I have sought Thy precepts;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Genesis 27:21; the passage is shown
below.

Genesis 27:21x72:1”) N°wx12

XD 1Y 23 1T NN *33 TR KITTTI PPN P MR
And Isaac said unto Jacob: ‘Come near, I pray thee, that I
may feel thee, my son, whether thou be my very son Esau or
not.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Reish Lakish said: “The Patriarchs, they are the chariot,”
as it says, “And G-d went up from upon Avraham.” A chari-
ot is wholly given over to the will of its rider.
Bereshit Rabbah 47:61:1n 1127 n°wKX12
511975 777% ,10p 1°2 2173 172 177200 0BT L,°IN - IR 1210 Bon
Oy 9271 OTAR 71°7 AR QYD .O772KR7D 279 DX Jnn .M 11nn
,IIOWT TR 03 (TP MK Ny 7372 DA 2ORPR X3 L,07apn
oy 27w 11°3 .0dny 7271 IR 0 ANR ,72nn 0on 1T RO
IR IR 1ROty 1127 1R mR L1978 DO KT N2 wTph
ANK 077K Py DOpPR DY LU ,01PWwa quai AP InK 1270
.O712R Pyn 07pPR DY URIW L2390 10 10 MART (wp? v
1Dy 28177 73 (719 NPWRI2) .DOPYR 1Oy By7
“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of

greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar III, 252aR ,217 3t

KEHOT'S NOTE
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“May G-d give you of the dew of the heavens and of the fat
of the earth, and plenty of grain and wine.” Yitzchak’s
blessing, given to Yaakov while Yitzchak thought he was
Esav.

Genesis 27:28172:170 N°WRI2
PN 137 27 IR P30 DURwn Pun DR 277107
So G-d give thee of the dew of heaven, And of the fat places

of the earth, And plenty of corn and wine.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Among its readings of the blessing, the Midrash says: “‘Of
the dew of the heavens’: this is Scripture; ‘and of the fat of
the earth’: this is Mishnah; ‘grain’: this is Talmud; ‘wine’:
this is Aggadah.” The Alter Rebbe gives a parallel reading.
Bereshit Rabbah 66:3°3:170 127 n°wx12
,72 10° ,RAR °3372W 715727 AMK 0P 01,00 looehyn o ...
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“May [G-d] give you [veyiten lekha]” - He will give, and give
you again.. He will give you blessings and He will give you a
hidden place. 3:12) that the vessel which can retain bless-
ings is peace (Maharzu). “May [G-d] give you” - yours, and
“may [G-d] give you” - your father’s. “May [G-d] give you” -
yours, and “may [G-d] give you” - your brother’s. Rabbi Aha
said: May [G-d] give, “and may G-d give you” divine aid.
When? It will be when you need it. That is what ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RulalR \valalig

11907 271 90 TP TN 12777 72 A0 128N

“And Yosef heaped up grain like the sand of the sea, very
much, until he ceased to count, for it was beyond
number.” The grain stands for the countless halachos.

Genesis 41:49172:X”1 N°wR12
17907 1°K™3 1207 270770 7Y TRM 1277 077 2inD 12 A0iY 1230
And Joseph laid up corn as the sand of the sea, very much,
until they left off numbering; for it was without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
1007 1°R Mk

“There are sixty queens and eighty concubines, and maid-
ens without number,” read as the countless halachos.

Song of Songs 6:8°11:1 0°1°wi1 W
9207 TR NNy D°WI2°B 0°InYA NioPn Tnn 0wy
There are threescore queens, And fourscore concubines,
And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
571m 1w

The note points back to 48d, paragraph 3 of this maamar,
where “maidens without number” were first read as the
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halachos and the name halachos was explained as “going”
from level to level.
KEHOT'S NOTE

.[5] .(7 ,mm) 791 (2 ,7p) N

80 N2 PR NIADY 9P 1WNT 1807 PR MRt
“And maidens without number: these are the halachos,
which have no number or count.”

Tikkunei Zohar 144b:5°17:2 7°np 9m7 *1pn
Teon P3Py NP TPUT RYMT 21120 TRy TWND MK 137
PR?01 ,MIWn >TT0 PRV NIKT Nidpn 191 0OWY 2Y (O) LXp?9
MD0 Paen NOT DWIPR DA NI DY Rn nowh
J130IM 990n 137 NPT NisPh PR 7Don TR MR RDTINT
¥ N70 7D NINY R33N 117 M7 APIT PIWRT P NINT
n°5y ARY 271 Y Niaa nian (05 KD YPwn) 22n37T XIN KT 109D
392 %y

Tikkunei Zohar - Vocalized (Public Domain)

81 710 K¥° 1> 0122

Yayin, wine, has the numerical value seventy, and so does
sod, secret: “wine enters, a secret comes out.” So wine
stands for the secrets of the Torah.
Eruvin 65a:19-20°3-0":X 770 1°217%Y
177 .01t DYAW NYT 32 W2 — 93702 Wnnl 22 R0 027 N
R¥? — 172 0121 .NPNIR D°Y2W32 1971 7107 ,NPPNIR 0°YIW2 107
70 DPwP D°PIX OMI? KPR 17 X721 XY 17 v27 My LTi0
27130 729K 100 1107 0RIY ,0OYY?

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

XL,A0 Py

82 127yn”

“And they mingled with the nations and learned their
deeds.” The evil mixed into Yaakov’s descendants is what
the blessings come to subdue.
Psalms 106:35772:1"p 0°2°11n
:DU’W}{D ﬂ'l‘?;'??l 0°132 129ynn
But mingled themselves with the nations, And learned their
works;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.19 ,0p 0°%nn

83 17781 N2 1IN PYN

“As soon as Yitzchak had finished blessing Yaakov... Esav
his brother came from his hunt.” The Alter Rebbe reads
mitzeido, “from his hunt,” as mitzido, “from his side.”

Genesis 27:30°2:17) n°wx12

>33 NXR 3pY? KY? RS2 TN W IpY NS T3 PIE 72 WD T
SRR X2 PR Y VIS P

And it came to pass, as soon as Isaac had made an end of

blessing Jacob, and Jacob was yet scarce gone out from the

likuteitorah.com/likkutei-torah/bechukosai/4/
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presence of Isaac his father, that Esau his brother came in
from his hunting.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.7 ,15 nowrna

84 1787 "pn R
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
M”50 PUIRD .h”1|7'73 SNREN PP XD wW”nd 7o (R ,7p) XMy
J[9] .[Maa 7]

85 AW NIDWP
Yaakov says to his father, “I am Esav your firstborn... Rise,
please, sit and eat of my game, so that your soul may bless
me.” Each phrase is explained in the next paragraph.

Genesis 27:19v™:1”) n°wKR12

R37DIP "X H127 KD "Ny 7102 10Y 231K PIRTIK pY2 KM
YD1 °30730 N3P TR N7 13V

And Jacob said unto his father: ‘I am Esau thy first-born; I

have done according as thou badest me. Arise, I pray thee,

sit and eat of my venison, that thy soul may bless me.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

.17 ,19 WK

86 ¥ 70 KD

“For You are not a G-d who desires wickedness; evil shall
not dwell with You.” The blessing of revealed G-dliness
cannot dwell where evil is strong.
Psalms 5:5'7:771 0°9°11n
37 T K TRR YYTYENTON XY 02
For Thou art not a G-d that hath pleasure in wickedness; Evil
shall not sojourn with Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.1,7o%%nn

87 91°0 927712 27y 7IN°22

That explanation treats Midbar Sinai and the Tent of
Meeting as two stages of Malchus of Atzilus: an ascent
from below (mayin nukvin), which in prayer is the part up
to Ahavas Olam, and then a drawing down from above.
KEHOT'S NOTE
.3,1737n2 n7ph

PARAGRAPH 12

88 21 R Dp

“Rise, please, sit and eat of my game, so that your soul
may bless me.” The Alter Rebbe now explains it phrase by
phrase as the path of divine service.
Genesis 27:19v™:1”2 n"wR12
R0 *PX 127 UKD MDY 7152 1Y I DN 3P 1N
STWDI 219720 MY PPN PN MY
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And Jacob said unto his father: ‘I am Esau thy first-born; I
have done according as thou badest me. Arise, I pray thee,
sit and eat of my venison, that thy soul may bless me.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

FINA FIN2 92

“I will sing to Havayah, for He is exalted, exalted; horse
and its rider He cast into the sea.”

Exodus 15:1°X:V"v mnw

1K™ Havayah? NNt a7°@7-nx PX12° 121 awn-ows X
:0%2 777 12371 ©I0 71X3 X173 Havayah? nPwx nx?

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X0 Mnw
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Onkelos renders: “for He exalted Himself over the

haughty, and exaltation is His.” G-d rises above the proud
forces and so withdraws from them.
Onkelos Exodus 15:1°X:1”t mnw 2y 012p21K 01370
W7 WK 7 0T KT RANYD N7 9K "3 Awn nav 103
X090 X°T1 27T RO K2IM3 ¥ *KAOK 7K 7 0T TN N2w
:XE73 N 120T)
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

22w X9 1Bp K211

“...and all before Him is accounted as nothing.” This is the
contemplation that makes the external forces lose their
hold.
Zohar, Introduction 20:188-22:199-n72p:’> nnIpn AT 190
v”%pP:2"2
The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)

PR NI

“Great is Havayah and highly praised, and His greatness is
beyond searching.”

Psalms 145:32:7”np 0°2°1n
2P0 1R NPT TRR Do PiTy

Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mawnna 1Py DnYy T8N PR

Israel are among the things that “arose in thought” before
the world was created; so the evil that hinders them is not

likuteitorah.com/likkutei-torah/bechukosai/4/

94

95

13°2°7 TN1 IWR MANM D°0awnm 02PN 19K...

their own essence.

Bereshit Rabbah 1:47:°X 727 n°wx12

:(2,3% D°21N) 2°N37 1P TI2OT ROD Y1977 NWRI CAp R ...
W B Y wIpHM NP1 DRIVM MART .73 IRA XD 1017
0°23y57 :(° ,1 YWIT) MRV PIn MIART NIRIAT? Aawnna 10y
noIp NTY MY (2 ,7Y 0°9N) IMRIW 1P DRIWS PR 1373
0177 T2D RDD” :(2° ,1° 11°n7°) MR IR wIPRA N°2 "0Tp
W T (17 ,2Y BO9NN) MRV 1A MOwR DY M TN DYRIn
AR AR RPYT 2272 7R 02 C[nw N1 wnw 219%] 3 ooy
,OW) YW MR Y1791 0°90 073”7 (2,8 Ow) PRI A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

2°1N1N2 7117 R N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LA oMpna RPInan aR9

2°3NMN2 7777 % N N

On “I will place My Sanctuary in your midst” the Midrash
says: “The Holy One, blessed be He, desired that just as He
has a dwelling above, so He should have a dwelling
below.”

Midrash Tanchuma, Bechukotai 3:1°X:’) >npina ,Xnnin w1
1007 0% YIXD DOR DRI WK DR T O 0D T .
JiPPIR TN NPT PR 2937 Y OX) (R 7102 Ow) 033N
m°7 99 WU oW ,RIT N2 WATRT MKDD MR 027 oK ,n?
DX ,JIWRTT OTR? IR X0 72W .Awn? 1777 72 7 RIY 07y
2y 7n AR Apyx 72 ,0abyn Y Tn iy own 3
PR (W ,2 PPWRI2) OTIRT DX 279K 0 MRt RRIY ,0°3RnnT
... TIORT RPN IDRIY 70D 1Py 1107 KPR 1p7 11w
(Lev. 26:3:) “If you walk in My statutes.” This text is related
(to Prov. 1:20), “Wisdom shouts for joy in the street; in the
squares she raises her voice.” R. Samuel bar Nahman ques-
tioned R. Johanan ben Eleazar, when he was standing in the
market. He said to him, “Recite one chapter (of Mishnah) for
me.” He said to him, “Go to the house of study, and I will re-
cite it for you there.” He said to him, “Rabbi, did you not

teach me (Prov. 1:20), ‘Wisdom shouts for joy ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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Yy Ton o awn
“Havayah sat at the Flood, and Havayah sits as King forev-

er.” “Sitting” describes G-d’s presence settling and abid-
ing below.

Psalms 29:10:0”> 0°%°1n
0PIy 790 2w AW Mand n
The L-RD sat enthroned at the flood; Yea, the L-RD sitteth as

King for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar on Vayikra: the King’s meal waits for the meal
of His servants, the aroma of the offerings, and therefore
“Israel sustain their Father in heaven.”

Zohar III, 7b2 1 »’m
KEHOT'S NOTE
A0em

7 T30 Al

“And the glory of Havayah shall be revealed, and all flesh
together shall see that the mouth of Havayah has spoken.”
This revelation to the whole world is the blessing of the
Time to Come.
Isaiah 40:5 7" 17°yw°
11277 °0 %2 1707 2772 1871 1 7320 A7AN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
01,0 YW

PARAGRAPH 13

99

MTINM ovwRM 0OPINT PR

“These are the statutes, the ordinances and the teachings
which Havayah gave between Himself and the children of
Israel.” The verse the maamar set out to explain.

Leviticus 26:46171:172 X"

902 PRI %32 177 43°3 °7 103 WK NANT D°0RYnT DOpn PN
YR"T72 7170

These are the statutes and ordinances and laws, which the

L-RD made between Him and the children of Israel in

mount Sinai by the hand of Moses.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“But your iniquities have separated between you and your
G-d, and your sins have hidden His face from you.” This is
the separating screen that the curses remove.

Isaiah 59:2°2:v”1171°y°

17°R0 DI NINLM n;’gﬂg 1’;? 023 D”?’[;p I 02°N1YTOR °3
:yinwn D3R 0719

But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,01 "y
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