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An Explanation of “If You Walk in My Statutes”

Like the Torah, every soul has two kinds of letters: written letters,
which clothe it like ink on parchment, and engraved letters,
which are one with their source like an engraving in a gem. “If
you walk in My statutes (chukosai)” is G-d’s plea that the soul’s
boundless ascent pass through its engraved root, the Patriarchs’

attributes in Keser, reached in prayer and kept by the mitzvos.
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THE BIG IDEA

Like the Torah, every soul has two kinds of letters: written letters, which clothe it
like ink on parchment, and engraved letters, which are one with their source like
an engraving in a gem. “If you walk in My statutes (chukosai)” is G-d’s plea that the
soul’s boundless ascent pass through its engraved root, the Patriarchs’ attributes

in Keser, reached in prayer and kept by the mitzvos.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Explaining the preceding discourse, the Alter Rebbe contrasts letters written in ink, which only clothe
the parchment, with letters engraved in a gem, which belong to its substance. In the soul, thought and
speech are written letters, garments; the form of the twenty-two letters, rooted in the hidden intellect
and will, is engraved. Above, the Sefiros of Atzilus, with their revealed vessels, are writing, while Keser,
Atik Yomin and Arich Anpin, is the Zohar’s “engraving in the supernal brightness,” beyond even
Moshe’s Chochmah, as the story of Rabbi Akiva shows. So the Written Torah comes through Binah,
while the Tablets, given on Shavuos when Keser shines, were engraved. Israel’s souls are rooted “be-
yond the River,” in the attributes of Arich Anpin; the Patriarchs descended to refine the sparks and lead
their flock back up. “Walking in My statutes” is that ascent in prayer, with love “with all your might”;
“keeping My commandments” draws the light into the vessels of the mitzvos. A further discourse adds
the tzelem, Pesukei DeZimrah and the chukim as the outer and inner engravings of the animal soul,

and the Torah as rain that brings love to growth.
OUTLINE

1 Writing and engraving: the analogy 1-7
Why the “walking” is “in My statutes”: ink letters clothe the parchment and stay separate, while engraved
letters belong to the stone; in the soul, thought and speech are garments, foreign to it yet joined to it.

2 Engraved letters in the soul 18-14

Higher thought holds letters absorbed in the concept; truer still, the form of the twenty-two letters, rooted
in the hidden intellect and will, as Iggeres HaKodesh explains, is engraved, while breath and voice are its

writing.
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3 Engraving Above: Keser 15-22
G-d’s letters of speech and thought are garments; the Zohar’s “He engraved engravings” is Keser, Atik
and Arich Anpin, the intermediary united with the Infinite Light. Moshe’s question about Rabbi Akiva
shows how far it is above Atzilus, whose revealed vessels are like ink.

4 The Written Torah and the Tablets 123-24
The Torah, from Chochmah, became letters in Binah; the Tablets, from Keser revealed on Shavuos, were
engraved, and their 620 letters equal Keser.

5 The soul’s root beyond the River 125-30
Why “it is pure” precedes “You created it”: Yehoshua’s “beyond the River” is Israel’s root in hidden
thought, the Patriarchs’ root in Chesed, Gevurah and Tiferes of Arich Anpin, drawn down through Atzilus
to refine the sparks; an engraved root and a written descent.

6 Walking in My statutes 131-32
The soul’s essential love, above knowledge, comes from its root; walking through the three engravings is
boundless, every soul will reach its root, above all in the days of Moshiach, and “If” is G-d’s plea.

7 Keeping My commandments 133-36
The mitzvos are vessels, the “diverse vessels” for the royal wine; a mitzvah joins the light to us; running
and returning; the land’s produce and the tree’s fruit; prayer as the general intention, the blessing over
each mitzvah as the particular.

8 A further explanation: the tzelem and the light of Tohu 137-39
The intellectual soul joins the G-dly and animal souls; seventy years are given to refine; Mah refines Ban;
Moshe’s love came from Abba within a vessel, while “very,” the light of the seven days, will be revealed
when the vessels are purified.

9 The two engravings of the animal soul 140-42
Pesukei DeZimrah cuts away the evil from outside; the chukim, rooted in the Keser of Keser, engrave it
from within, digging the well of the sealed heart.

10 Mitzvos as a lamp, Torah as rain 143-44

The mitzvos keep the light like a lamp and “compel” it down into the vessels; the Torah, given in five
voices, falls like rain, opens the heart, refines Ban and reveals the hidden sparks.

KEY CONCEPTS

Letters of writing (osiyos hakesivah) 12°n371 NP nix
Letters written in ink, separate from the parchment and
joined to it only as a garment: the model for thought and
speech, for the Sefiros of Atzilus with their vessels, and for
the soul’s descent into the worlds.
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Letters of engraving (osiyos hachakikah) nnix
PP

Letters cut into a stone, adding nothing foreign to it: the
model for the form of the letters in the soul’s essence, for
Keser, for the Tablets and for the soul’s root; the discourse
reads chukosai, “My statutes,” as engravings.



The supernal brightness (tehiru ila’ah) 785y 17710
The radiance of the Infinite Light in which, according to
the Zohar, G-d first “engraved engravings,” the coming
into being of Keser. The word tehorah, “pure,” in the
morning blessing alludes to it.

Keser as intermediary y11m — N3

Following the Arizal, Keser has two parts: Atik Yomin,
which holds the lowest level of the Infinite One, and Arich
Anpin, the hidden root of the Sefiros. Together they medi-
ate between the Emanator and the emanated.
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Beyond the River 7771771 72y2

Above Binah, “the river going out of Eden”: the root of the
Patriarchs and of Israel’s souls in the Chesed, Gevurah
and Tiferes of Arich Anpin.

Very (me’od) 7xn7

Without limit: love “with all your might,” the light of Tohu,
which can shine as a glimmer every day and will be re-
vealed in the Time to Come.

Tzelem 1053

The intellectual soul, from nogah, which joins the G-dly
soul and the animal soul for the work of refinement.
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SECTION 1 - 11-7

Writing and engraving: the analogy
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An explanation of “If in My statutes [you walk].”

The heading marks what follows as an explanation (biur) of the preceding discourse on the opening verse of
the parsha, “If you walk in My statutes and keep My commandments” (Leviticus 26:3). It goes back over the

same themes and explains their roots.
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To understand the root of the matters mentioned above. Now, to understand the meaning of “If you
walk in My statutes” (bechukosai): that the level of “walking” is specifically “in My statutes,” at the

level of the letters of engraving.

The discourse sets out to explain the roots of what the preceding discourse said. Its central claim is that the
“walking” of the verse comes specifically through “My statutes” (chukosai), a word the Alter Rebbe connects

with chakikah, engraving, so that it points to letters that are engraved rather than written.
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We must first set out the root of the difference between the Written Torah, which is clothed in the
letters of writing, in ink on parchment, and the level of “the writing of G-d, engraved upon the

Tablets,” which is the letters of engraving.

Before explaining the verse he lays a foundation: the difference between the Written Torah, whose letters are
written in ink on parchment, and the Ten Commandments on the Tablets, which Scripture calls “the writing
of G-d, engraved upon the Tablets.” Written letters and engraved letters will be the two models for every-
thing that follows.
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And the difference between writing and engraving: in physical terms it is simple. In letters written

in ink, the ink is a thing by itself and is not of the body and being of the parchment.

He begins with the physical case. Ink is a substance of its own; it is not made of the parchment it is written
on.
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But when the ink takes shape in the forms of letters on the parchment, they cleave together and be-
come one, and it looks as though they are one thing, for the white parchment is there beneath the

letter, and the letter is written right upon it, and it bears it.

Once the ink is formed into letters on the parchment, the two look like a single thing. The parchment lies be-
neath every letter and carries it.
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Nevertheless, in truth they are two things, for the parchment is a thing by itself and the ink is en-
tirely a thing by itself,

Yet in fact the parchment and the ink remain two separate things.
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only that it has clothed the white parchment, so that forms of letters made of ink are seen on the
parchment. If so, this is nothing but a manner of clothing alone, for a garment is truly a thing by
itself.

The ink only covers the white parchment so that letter-shapes appear on it. That is how a garment relates to

what it clothes, and a garment is a thing separate from its wearer.

117 9972 0°2N337 NPNIR 1739 K17 999 .83 192 927 RI7 1A8Y 731 171 1900 921070 122 AR
377191 200 1R 3°Y 0% DOPPRAY APTPRT NIPNIRD 9PRWwn 725 w127 N2 7%pn NR 0owratn

Even a garment that is always attached is nevertheless, in itself, a thing by itself. So it is with letters
written in ink: they clothe the parchment as a garment alone. This is not so with the letters of en-
graving, which are engraved and incised upon a precious stone and the like:

Even a garment that never comes off is still, in itself, a separate thing, and ink letters relate to the parchment
in just this way. Engraved letters, cut into a precious stone or the like, are different.
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there the letters are not considered a garment alone; rather, they are of the essence and being of

the precious stone, and are considered of its very body.

Engraved letters are not a covering on the stone. Nothing has been added to it, so the letters count as part of
the stone’s own essence and body.
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And although, nevertheless, it is not exactly like the precious stone as it was in itself before the en-
graving, for at first it was simple, without any form of letters at all, and through the engraving let-
ters were born in it,

He concedes a qualification. An engraved stone is not exactly as it was before: it used to be plain and form-

less, and the engraving brought letters into being in it.
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it follows, then, that these forms of letters are not the essence and being of the precious stone,
which in itself is simple, without any form of letters;

In that sense the letter-forms are not the stone’s own essence, since the stone as such is simple and has no
letters.
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yet although the form of the letters is a new existence, at any rate these letters are in the very body
of the precious stone and are not a thing separate from it;
Still, although the letter-forms are something new, they exist within the stone’s own body and are not a sepa-

rate thing.
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they are simply incised and engraved in its very body, and are not like letters made with ink, which

are a separate thing, outside the parchment, and are considered a garment alone.

They are cut into the stone itself, unlike ink letters, which stay outside the parchment as a garment.
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But the letters of engraving, although they too are letters, and are not like the white parchment, or
the precious stone in its being and essence, which is utterly free of all form, are at any rate of the
body and being of the thing engraved, and far, far above the level of a garment.

The conclusion: engraved letters really are letters, so they are not the formless essence of the stone (or of the

white parchment). But they belong to the body and being of what is engraved, and are far above the status of

a garment.
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Now, although the analogy above is a physical matter, nevertheless from it will be understood what
it represents Above, regarding the root of the superiority of the Tablets, as will be explained, G-d

willing.

The physical analogy is meant to explain something Above: the root of the Tablets’ superiority. That applica-
tion comes later in the discourse.
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But first we must further explain how the likeness of the above analogy, in physical letters of writ-
ing and letters of engraving, has its exact counterpart in spirituality, in the letters that are in the

speaking soul in man.

First he shows that the same two kinds of letters have a spiritual counterpart within the human soul, which is
called the “speaking” soul because it expresses itself in thought and speech.
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For although the soul is full of letters, as it is written, “And man became a living soul,” which

Onkelos translates “a speaking spirit,” as will be explained below, G-d willing, nevertheless,

The soul itself is full of letters. Onkelos renders “man became a living soul” as “a speaking spirit,” so the
power of speech, and with it letters, belongs to the human soul; the discourse returns to this point later.
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as for the welling forth of the letters that are in thought and speech, although they well forth from
the soul, nevertheless the coarse being of the letters of speech, which are of the level of the voice
and the physical breath of the heart that comes out of the windpipe, is considered like a truly for-
eign thing relative to the being and essence of the soul.

Even so, when letters well forth from the soul as thought and speech, the letters of speech, made of voice and

the physical breath that rises from the heart through the windpipe, are like something foreign to the soul’s

own being and essence.
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For what does a physical voice have to do with the being of the spiritual soul? And even the being of
the letters that are in thought, when one thinks and ponders the letters alef, beis, gimmel, dalet,

etc., the being of this thought and of these letters

A physical voice has nothing in common with the spiritual soul. Even the letters of thought, as when a per-
son silently runs through the letters alef, beis, gimmel, dalet, are not of the soul’s own being.
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is considered like a truly foreign thing relative to the soul, in the manner of the letters of speech.
For although they are more spiritual than the being of the physical voice, nevertheless it is easy to

picture that this is not at all comparable to the spiritual being of the soul.

The letters of thought are subtler than the physical voice, but one can easily see that they are still in no way
comparable to the spiritual being of the soul.
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Therefore thought and speech are called no more than garments in relation to the soul, like a gar-
ment, which is not at all of the being of the thing

[

This is why thought and speech are called the soul’s “garments”: like clothing, they are not part of the being
of the one who wears them.
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but truly something else, as mentioned above in the analogy, that the letters of writing are gar-
ments because the ink is a foreign thing and not at all of the being of the parchment; it only clothes

it, and it looks as though it is one thing.

This matches the analogy of written letters: ink is foreign to the parchment and only covers it, even though
the two look like one thing.
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So too, the letters of thought and speech are separate things. The letters of speech are of a physical
voice. The letters of thought are more spiritual, yet nevertheless they are not at all of the being of
the soul, and are considered

The letters of speech are made of physical voice, while the letters of thought are more spiritual. Both, howev-

er, are separate from the soul’s being and count as garments.
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like a garment alone, only that thought is an attached garment and speech is the level of a separate

garment, as is explained elsewhere. Even so, they truly cleave to the very being of the soul,

Within this, thought is called an “attached garment” and speech a “separate garment,” a distinction ex-
plained in other discourses. Even so, both cleave closely to the soul’s very being.

DY PR TY?2) 72wnnn NIPNIRI NATIMRY NAwnm AT DMK N9271R0 RO waan v
21277 72WNRT NPNIRD NIROXN

for it is the soul that speaks the letters of speech, and thinks and ponders the letters of thought, and
without it the letters of thought and speech have no existence at all.

They cleave to the soul because it is the soul itself that speaks and thinks them. Without the soul there would
be no letters of thought or speech at all.
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This is exactly like the analogy of letters written in ink: although the ink is not of the being of the
parchment, it nevertheless cleaves to the parchment, and the parchment is what bears and carries

these letters upon it.

Ink is the same: though it is foreign to the parchment, it adheres to it, and the parchment is what bears the
letters.
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Also, beneath the blackness of the ink is the whiteness of the parchment, and without the parch-

ment there can be no existence at all of letters from the ink by itself.

The whiteness of the parchment also lies beneath the black of the ink, and without parchment the ink by it-
self could form no letters.
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So too, it is the soul that speaks and ponders, and bears the coarseness of the letters of speech and
thought, and without it there is no existence at all of letters of thought and speech.
In the same way the soul speaks, thinks and bears the coarser letters of speech and thought, which could not

exist without it.
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Also, a radiance from it is clothed in the letters of thought and speech, like the whiteness of the
parchment beneath the ink, as will be explained below. If so, the letters of thought and speech truly
cleave to the soul and become one.

Moreover, a radiance from the soul is clothed within these letters, as the white of the parchment lies under
the ink. In this sense the letters of thought and speech are truly joined to the soul and become one with it.
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Nevertheless, they are garments alone, since in themselves they are a separate thing: speech is
from the level of the breath of the heart, etc.,

Even so, thought and speech remain garments, for in themselves they are separate from the soul: speech,

for example, is made of the breath of the heart.
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only that the soul is clothed in them. This is the analogy of the letters of writing, in ink upon parch-
ment, whose counterpart in spirituality, in the soul, is the letters of thought and speech, as men-
tioned above. (See what is written about this in the discourse beginning “I am black,” [on] black
fire upon white fire.)

The soul is merely clothed in them. This completes the first half of the analogy: letters of ink on parchment

correspond, in the soul, to the letters of thought and speech. The parenthesis refers to the discourse on “I
am black,” which speaks of the Torah as black fire upon white fire.

SECTION 2 - 118-14

Engraved letters in the soul
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2. However, to understand what the analogy of the letters of engraving is in the soul: there is no
likeness to it at all among the letters of the soul that are revealed to us. There is only a slight like-
ness, from what is known, that there are two levels in thought.

Section 2 turns to the harder half of the analogy: what in the soul corresponds to engraved letters. None of

the letters we are aware of in ourselves truly resembles engraving, but there is a faint likeness in the known
distinction between two levels of thought.
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The first is called lower thought (machshavah tata’ah): when one thinks what one is saying and
thinks the actual letters, alef, beis, gimmel, dalet, in order to bring them out so with the mouth, in
the sense of “Let your ear hear what you bring out of your mouth.”

The first level, “lower thought,” is thinking in words: going over the very letters one is about to say aloud. It

is the attention the Sages describe in the phrase “Let your ear hear what you bring out of your mouth,” fixed
on the words themselves.

likuteitorah.com/likkutei-torah/bechukosai/2/ 12
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This is the outer dimension (chitzoniyus) of thought, and Above it is called the level of Malchus
(sovereignty) of Tevunah, which is the level of Leah, the outer dimension of Binah (understanding),
which is the level of the letters of thought mentioned above. The second level is what is called high-

er thought (machshavah ila’ah), that is, when one thinks the concept and not the letters.

Lower thought is the outer dimension of thought. Among the Sefiros it corresponds to Malchus of Tevunah
(the lower aspect of Binah), the configuration called Leah, which is the source of the letters of thought. The
second level, “higher thought,” is thinking the concept itself rather than its words.
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Nevertheless, even though one does not sense the letters at all, the level of letters is nevertheless
included in this thought in which one thinks the concept, for there can be no revelation of the con-
cept at all, even in a person’s own brain, without letters;

Even in higher thought, where one is not aware of any letters, letters are present. No concept can come into

the open, even inside one’s own mind, without some form of letters.
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only, the letters are truly included within the concept itself, and are not like the pondering of the
letters of lower thought, where the letters have come out to be sensed on their own, outside the
concept; that is the level of the outer dimension of Binah, as mentioned above.

Here, however, the letters are completely absorbed within the concept. In lower thought the letters have
come out to be sensed on their own, outside the concept, which is why it is the outer dimension of Binah.
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But the letters included in the concept itself, which is the level of the inner dimension (pnimiyus)

of Binah, and which are not a separate thing outside the concept, are one thing with the concept.

The letters within the concept itself correspond to the inner dimension of Binah. Since they are not separate

from the concept, they are one with it.
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LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 2 SNpPN3a OxX 7IR°2

TI0° 123w NIPNIRT TIPR TN SMIND 173y R 973 799121 DMK DY w0 nPn Am

And yet, nevertheless, there are letters there. Above, too, this is the matter of “the engravings of a

seal,” the source of the letters, which is in the level of Yesod (foundation)

Still, letters are there. Above, they correspond to “the engravings of a seal,” the Torah’s phrase for engraved
lettering, used here for the source of letters in the Yesod of Imma.
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of Imma, from which comes the coming into being of the letters of thought and speech, which are
called Leah and Rachel. Therefore Binah is called sefer (“book”), on account of the sippurei
(“tellings”) of the letters that come into being from it in thought and speech.

From the Yesod of Imma, the channel at the base of Binah, come the letters of thought and speech, known in
Kabbalah as Leah and Rachel. This is why Binah is called a “book” (sefer): the word is related to sippur,
“telling,” for the letters that come into being from it in thought and speech are its tellings.
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Now, these letters that are truly included in the concept that is revealed from the soul in a person’s
brain are like the analogy of the letters of engraving, which are in the very body of the precious

stone, and not like ink, which in itself is separate from the parchment, etc.

The letters absorbed within a concept, as it is revealed from the soul in the mind, resemble engraved letters.
They are part of the concept itself, not something laid over it like ink on parchment.
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So too, these letters are of the very body and being of the concept, for these letters, which are truly

included in it, were drawn from the being and essence of the concept.

They are drawn from the very being of the concept and remain part of it.
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Therefore they are not sensed at all as a thing by themselves, like the letters of lower thought and of
speech, which are a thing foreign to and separate from the being of the concept, as mentioned

above.

That is why they are never felt as something separate, unlike the letters of lower thought and of speech,
which are foreign to the concept.
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This is not so here, in the thinking of the concept, where they are not a thing by themselves, for one
does not think the letters at all, only the concept itself; it is just that the letters are found within it
and exist within it, as mentioned above.

When one thinks a concept, one does not think letters at all; one thinks only the idea, and the letters simply
exist within it.
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In truth, however, this analogy is still not precise, and it is not a parallel to the level of the letters
that are in the soul. For of the letters included in the concept one can say that they are of one es-

sence with the concept, like engraving,

He now qualifies the analogy: it does not yet capture the soul’s own engraved letters. Letters within a concept

are one with the concept, as engraving is one with the stone.
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but one cannot say of them that they are of one essence with the soul, which is above even the pow-

er of intellect, and all the more so above revealed intellect.

But they are not one with the soul itself, for the soul is higher even than the power of intellect, let alone the
intellect that comes into the open.
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(Nor would it fit what will be explained below, that at the level of the letters of engraving in the soul
there can be “walking” and an addition of new welling forth, for from revealed intellect there would

be no new wellings forth at all.)

This aside looks ahead: the discourse will show that the soul’s engraved letters allow for “walking,” a contin-
ual new welling forth. Revealed intellect yields no new wellings forth, so the engraved letters that make walk-

ing possible must lie higher in the soul.
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As for the analogy, it will be understood from what is written in Iggeres HaKodesh on the verse
“And David made a name,” that the articulation of the letters and the vowels is above the intellect

that is grasped and understood,

The fitting analogy comes from Iggeres HaKodesh (Tanya, Part IV, epistle 5), on “And David made a name.”
There it is explained that the ability to articulate letters and vowels does not come from the intellect a person

grasps and understands.
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and comes rather from the hidden intellect and the primordial intellect (kadmus hasechel) in the
speaking soul. Therefore an infant cannot speak, even though he understands everything, etc. See

there.

It comes from the hidden intellect and the primordial intellect of the speaking soul, the level that precedes

understanding. The proof is an infant, who understands everything and yet cannot speak.
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According to all this, it will be understood how there are in the soul the level of the letters of en-
graving and [that of] the letters of writing. That is: just as the letters of engraving are engraved in
the body and essence of the stone, and nothing is added here, so

From all this one can see that the soul has both engraved letters and written letters. Engraved letters are cut
into the stone itself and add nothing to it.
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is the form of the twenty-two letters, whose source is from the primordial intellect and the will of
the soul: they are above the being of thought, and even above the being of revealed intellect, as ex-
plained above, that it is above the intellect that is grasped and understood, and comes rather from

the hidden intellect and the primordial intellect.

In the same way, the forms of the twenty-two letters have their source in the soul’s primordial intellect and
will. They stand above thought, and even above revealed intellect, as Iggeres HaKodesh explains.
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That is to say: the power of intellect that is included in the essence of the soul, there is the source of
the form of the twenty-two letters mentioned above. And the revelation of intellect that is revealed

in a person’s brain is

The power of intellect contained in the soul’s essence is the source of the form of the letters. The intellect re-

vealed in a person’s mind is far smaller, as the next part explains.
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only some radiance that flows and is drawn from the hidden intellect in the soul, and it counts as
nothing compared to the hidden intellect, which can conceive very many insights.

Revealed intellect is only a faint glow drawn from the hidden intellect, and it is as nothing beside it, since the

hidden intellect can produce a great many insights.
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For the hidden intellect is united with the essence of the soul and is above the revelation of its pow-
ers in thought, speech and action, and there is the source of the form of the twenty-two letters. If
so, this is like the letters of engraving, which are in the being and essence of the soul, and there is
no foreign thing and no other being here.

The hidden intellect is united with the soul’s essence and is above its powers of thought, speech and action.

Because the form of the letters originates there, it is like engraving: part of the soul’s own being, with noth-

ing foreign added.
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It is true that the very being and essence of the soul is far, far above the being of the form of the let-
ters, for the letters are only the last level in it. Yet nevertheless, at any rate, it is the last level of its

very being and essence, and not the addition of another being.

He concedes that the soul’s essence is far above the form of letters, which is only its last and lowest level.
Still, that last level belongs to the soul’s own being; it is not something added from outside.
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This is like the analogy of letters engraved in the precious stone: the precious stone in itself is ut-
terly simple and above the shape of letters, and when letters are engraved in it the simple sub-
stance is somewhat darkened; nevertheless, there is no other being here.

This matches the precious stone: engraving dims its simple, letterless substance a little, yet introduces noth-

ing foreign.
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This is not so when the twenty-two letters are drawn from the soul into thought and speech, and are
clothed in the matter and body of the letters of speech, which is the level of the breath of the heart

(and even thought, etc., as mentioned above):

The soul’s written letters appear when the twenty-two letters descend into thought and speech and are
clothed in the matter of spoken sound, the breath of the heart. As said above, even thought is such a
garment.
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the breath is a physical being and bears no comparison to the being of the soul. This is like the
analogy of the letters of writing, which are of ink,

Breath is physical and bears no comparison with the soul’s being, so these letters are like letters written in
ink.
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which is a being foreign to the parchment, for the parchment is white and the ink is black, an en-
tirely foreign being; only, one writes with it on the parchment and it becomes a letter, etc.

Ink is foreign to the parchment, black on white, and forms a letter only because someone writes with it on
the parchment.
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So the breath clothes the form of the letters, like the ink that clothes the parchment, etc.
Nevertheless they have become one, for it is the soul that speaks, and without it “there is no utter-

ance and there are no words,” just as there cannot be letters of ink without parchment.

So breath clothes the letter-forms as ink covers the parchment, yet the two become one because it is the soul
that speaks. Without the soul “there is no utterance and there are no words,” just as ink letters cannot exist

without parchment.
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Also, any letter that is not surrounded by parchment on its four sides is invalid, as the matter is ex-
plained on the verse “Set me as a seal.” See there.

The law that a letter must be surrounded by parchment on all four sides adds a further point: the written let-
ter depends on the parchment around it as well as beneath it. The matter is explained in the discourse on
“Set me as a seal.”

SECTION 3 - 115-22

Engraving Above: Keser
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3. Now, after the matter of the letters of engraving and the letters of writing has been explained,
what the difference between them is in a physical analogy, and all this has also been explained in

spirituality, in the letters of the soul,

Section 3 opens with a summary. The difference between engraved and written letters has now been shown
both in a physical analogy and in the letters of the soul.
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from now on all this will be understood, in some small measure, in what it represents Above, re-
garding the root of the Tablets, which are the level of “engraved” and of engraving: what their su-

periority is over the Written Torah, which is at the level of writing.

Now the analogy can be applied, at least in a small way, to what it stands for Above: the root of the Tablets,

whose letters were engraved, and why they surpass the Written Torah, whose letters are written.
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For the matter of the level of letters Above is known, as it is written, “By the word of Havayah the
heavens were made”: they are the level of revelation, for osiyos (“letters”) is related to asa
(“came™), etc.

It is known that there are “letters” Above as well, as in the verse “By the word of Havayah the heavens were
made,” which speaks of G-d’s creative speech. Letters are a form of revelation: the Hebrew word for letters,

osiyos, is linked to the Aramaic asa, “came,” for letters bring what is hidden into the open.
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By way of analogy, there is the level of the letters of speech, which brings into being and gives life
to the revealed worlds, and there is the level of the letters of thought, which gives life to and brings
into being the hidden worlds.

By way of analogy, G-d’s “letters of speech” create and sustain the revealed worlds, while His “letters of

thought” create and sustain the hidden, higher worlds.
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However, these two levels are called garments: just as, by way of analogy, below, the breath clothes
the form of the letters, so these are the level of garments, so that the worlds can receive the life-
force (chayus). This is, by way of analogy, like the letters of writing.

Both are called garments. As breath clothes the form of the letters in human speech, these letters clothe the
divine life-force so that the worlds can receive it, and so they correspond to letters written in ink.
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But there is also the level of the letters of engraving. This is what is said at the beginning of the
book of the holy Zohar (Bereishis, folio 15a): “At the very beginning of the King’s authority, He en-
graved engravings in the supernal brightness.”

Above there are also engraved letters, as the Zohar says at the very start of its commentary on Genesis: “At

the very beginning of the King’s authority, He engraved engravings in the supernal brightness.” The first act

of G-d’s will was an engraving, not a writing.
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That is: the supernal brightness (tehiru ila’ah) is the level of the revelation of a radiance from the
Infinite One (Ein Sof), blessed be He, from the expression “like the essence of the heavens in puri-
ty” (latohar). And the coming into being of the configuration of Atik Yomin and Arich Anpin from
this radiance is called “He engraved engravings,”

The “supernal brightness” is a revealed radiance from the Infinite One; its name, tehiru, is related to tohar,

“purity,” as in the verse “like the essence of the heavens in purity.” The coming into being of Atik Yomin and

Arich Anpin, the two aspects of Keser, out of this radiance is what the Zohar calls “He engraved engravings.”
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which is the matter of engraving and inscription in the supernal brightness. They are likened to

engraving to teach that the level of Keser (the Crown), which is called Atik Yomin and Arich Anpin,

Engraving here means a mark cut within the brightness itself. The image is chosen to teach something about

Keser, which consists of Atik Yomin and Arich Anpin.
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is utterly united with the Infinite Light (Or Ein Sof), and far, far above the level of the rest of the ten
Sefiros of Atzilus (Emanation), which, although of them too [it is said that] “He and His vessels (ihu
vegarmohi) are one,” are nevertheless likened to the level of the letters of writing, as will be
explained.

Keser is completely united with the Infinite Light and far above the ten Sefiros of Atzilus. The Sefiros of

Atzilus are also one with G-d, as the Tikkunei Zohar says, “He and His vessels are one,” yet they are com-

pared to written letters, as the discourse will explain.
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But the level of Atik Yomin and Arich Anpin is likened to engraving. Nevertheless, “He engraved
engravings” only “in the supernal brightness,” which is the level of the radiance drawn from the
Infinite Light

Atik Yomin and Arich Anpin, then, are compared to engraving. Still, the engraving took place only in the
“supernal brightness,” a radiance drawn from the Infinite Light, and not in the Light itself.
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(on the supernal brightness, see the explanation on the verse “And like the essence of the heavens
in purity,” above in Parshas Mishpatim, and the Mikdash Melech on Bereishis, [folio] 15, the pas-
sage beginning “In the supernal brightness”),

This aside sends the reader to a fuller treatment of the supernal brightness in Torah Ohr, Parshas
Mishpatim, on the verse “And like the essence of the heavens in purity,” and to the Mikdash Melech, a com-
mentary on the Zohar, on this passage.
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whereas of His being and essence, blessed be He, it is not at all applicable to say this; as is also
known, the tzimtzum (contraction) and the vacated space were only in the light, etc., as is ex-

plained elsewhere.

Of G-d’s own being and essence one cannot speak of engraving at all. In the same way, it is known that the
tzimtzum, the withdrawal that left a “vacated space” for the worlds, took place only in His light, not in His

essence.
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The matter is this: there is a known dispute among the Kabbalists whether Keser is counted among

the Ten Sefiros or is not among them, as is brought in the Pardes, Sha’ar 3: some wished to say

To explain why Keser is likened to engraving, he cites a known dispute among the Kabbalists, brought in

Rabbi Moshe Cordovero’s Pardes Rimonim, Gate 3: is Keser counted among the Ten Sefiros?
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that it is not within the bounds of the ten Sefiros at all, but is only the level of a radiance of the
Infinite Light, etc.; and some disagreed with this and said that it is among the Ten Sefiros.

Some held that Keser is not one of the Sefiros at all but a radiance of the Infinite Light; others disagreed and
counted it among the Ten Sefiros.
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And the Arizal, of blessed memory, decided (in Etz Chaim, Sha’ar 41, chapter 3) that it is an inter-
mediary between the Emanator and the emanated. There is in it something of the lowest level of

the Infinite One, and that is the level of Atik Yomin; and this level emanated the second level in it,

The Arizal settled the question in Etz Chaim: Keser is an intermediary between the Emanator, G-d, and the
emanated Sefiros. Its upper part, Atik Yomin, contains the lowest level of the Infinite One, and that level em-

anated Keser’s second part.
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which is the root of all ten emanated Sefiros, in a state of concealment and great subtlety, and that
is what is called Arich Anpin. These two levels together are called Keser, and it is the intermediary,

etc. See there.

The second part, Arich Anpin, is the root of all ten Sefiros in a hidden and very subtle form. Together the two
parts are called Keser, the intermediary.
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It is thus explained that the level of Keser is above all the Ten Sefiros, for even the lowest level in it
is only the root of the emanated [Sefiros], in great subtlety, and is above the being of the Sefiros of
Atzilus.

So Keser stands above all the Ten Sefiros. Even its lower part is only their root, present in a very subtle way,
and is above the nature of the Sefiros of Atzilus.
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This is somewhat like the matter of the ten hidden Sefiros mentioned in the language of the
Geonim; in the language of the Arizal, of blessed memory, it is the matter of the Ten Sefiros of Atik
and of Arich Anpin.

This resembles what the Geonim called the “ten hidden Sefiros.” In the Arizal’s terms these are the Ten
Sefiros of Atik and of Arich Anpin, the Sefiros as they exist within Keser.
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The explanation of the matter will be understood by way of illustration from what our Sages, of
blessed memory, said (Menachos, folio 29) concerning Rabbi Akiva, that Moshe our teacher, peace
be upon him, asked, “This is Torah and this is its reward?” and the answer was, “Be silent; thus it
arose in thought.”

To illustrate, he brings the Talmud’s account: Moshe was shown Rabbi Akiva’s Torah and then his martyr-
dom, and asked, “This is Torah and this is its reward?” G-d answered, “Be silent; thus it arose in thought.”
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That is: the comprehension of Moshe our teacher was from the level of the higher Chochmah
(Chochmah ila’ah), from which the Written Torah was drawn, from the level of the novlos (“fallen
fruit”) and the back of the higher Chochmah, as is explained in Iggeres HaKodesh, in the discourse
beginning “He wraps Himself in light,” etc.

Moshe’s understanding reached the higher Chochmah of Atzilus, the source of the Written Torah. The

Written Torah comes from its outer levels, called the novlos (“fallen fruit”) and the “back” of Chochmah, as
Iggeres HaKodesh explains in the epistle beginning “He wraps Himself in light.”
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According to this Chochmah (wisdom) the matter was not resolved: is this Torah and this its
reward?! But the Holy One, blessed be He, answered him, “Thus it arose in thought,” meaning that
this is drawn from the level of the hidden Chochmah (Chochmah stima’ah). This is [the meaning
of] the word “arose,” for it is far, far above the higher Chochmah, which is called the Written Torah,

From the standpoint of the higher Chochmah, Moshe’s question had no answer. G-d’s reply, “Thus it arose in

thought,” meant that the matter came from the hidden Chochmah, and the word “arose” signals a source far
above the higher Chochmah, the level of the Written Torah.
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and is drawn rather from the hidden Chochmah, which is far, far above the level of understanding
and comprehension that is drawn from the Chochmah of Atzilus (Emanation). By way of analogy:
in a person there is revealed intellect, and there is the power of intellect, which is above the intel-

lect that is grasped and understood.

The hidden Chochmah, within Keser, is far beyond any understanding drawn from the Chochmah of Atzilus.
A person, similarly, has revealed intellect and also the power of intellect, which is above everything he
grasps and understands.
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It is as when a person delves with his intellect into some line of reasoning, and some new reason-
ing occurs to his mind: it is certainly drawn from the level of the power of intellect that is above the
intellect, grasped and understood, that he had at first. For the first intellect, which he had grasped
when he delved into this reasoning, was

An example from human thinking: when someone delves into an argument and a new insight suddenly oc-

curs to him, it surely comes from his power of intellect, which is above the understanding he had before.
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only the level of a mere vessel to receive that flow which comes suddenly from above intellect. So,

along the lines of this analogy, the matter of “it arose in thought” will also be explained.

The understanding he had while delving served only as a vessel to receive the insight that came suddenly
from beyond intellect. The phrase “it arose in thought” is to be understood in the same way.
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That is: “thought” unqualified is the Chochmah (wisdom) of Atzilus (Emanation), and into it there
was drawn, from the level of the hidden Chochmah, that it should be thus and thus in the matter of
Rabbi Akiva. Then it should have said “descended and fell into thought,” for the hidden Chochmah
is above the Chochmah of Atzilus, and from the level of the hidden Chochmah this was drawn into
thought, which is the Chochmah of Atzilus.

“Thought” on its own means the Chochmah of Atzilus, and what was decided about Rabbi Akiva came into it

from the hidden Chochmah. Since that is a movement from higher to lower, one would expect the Talmud to
say it “descended” or “fell” into thought, not that it “arose.”
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But because the hidden Chochmah is also called hidden thought (machshavah stima’ah), and of
this one can truly use the word “arose,” that “thus it arose” in this thought, therefore He used the
word “arose” in general.

The word “arose” is used because the hidden Chochmah is also called “hidden thought,” and of that higher
thought one can truly say the matter “arose” there. That is why the expression “arose” was chosen.
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At any rate, it is understood from this how the level of the hidden Chochmah (wisdom), which is
the root of the higher Chochmah, as it is in Keser (the Crown), is far, far above the being of the
Chochmah of Atzilus (Emanation), so that it is not grasped or understood at all in the higher
Chochmah, as mentioned above in the question “This is Torah,” etc.,

The conclusion: the hidden Chochmabh, the root of the higher Chochmah as it exists within Keser, is so far

above the Chochmah of Atzilus that it cannot be grasped there at all. That is why Moshe’s question, “This is
Torah...?”, could not be answered at his level.
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so that there could be no answer but “Be silent,” etc., as though there were no reason for it, be-
cause this reason in the hidden Chochmabh is far, far above the comprehension in Atzilus, where

the comprehension of Moshe our teacher, peace be upon him, was.

The only possible answer was “Be silent,” as if there were no reason. The reason exists, but in the hidden
Chochmah, far above the understanding of Atzilus, where Moshe’s comprehension lay.
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Along these lines it will also be understood that the level of Keser (the Crown) as a whole, even in
the respect in which it is the root of Atzilus (Emanation), is far, far above the being of the Ten
Sefiros of Atzilus, for in it is the radiance of the Infinite Light (Or Ein Sof).

Applying this to Keser as a whole: even the part of Keser that serves as the root of Atzilus is far above the Ten

Sefiros of Atzilus, because the radiance of the Infinite Light is within it.
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This is the level of Atik Yomin; and from it there is drawn forth a root for the ten Sefiros of Atzilus,

which is the level of Arich Anpin. Therefore it is likened to engraving,

Keser’s upper part is Atik Yomin, and from it comes the root of the ten Sefiros of Atzilus, which is Arich

Anpin. This is why Keser is likened to engraving.
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which is as though nothing at all has been added here besides the being that was there before the
engraving: as it was, so it is also now, after the engraving. So too the coming into being of the level

of Atik Yomin and Arich Anpin: they are

Engraving adds nothing to the stone: what was there before is all that is there afterward. In the same way,
when Atik Yomin and Arich Anpin come into being, nothing foreign is added, as the next part explains.
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still within the worlds of the Infinite One (Ein Sof). This is not so with the coming into being of the
ten Sefiros of Atzilus, Chochmah (wisdom) and Chesed (kindness): since the Infinite Light “is not of
any of these attributes at all,” and the higher Chochmah is considered like physical action before
Him, blessed be He, they are therefore likened to the letters of writing, where the ink is a foreign
thing
They remain within the “worlds of the Infinite One,” the levels still at one with G-d’s infinity. The Sefiros of
Atzilus, such as Chochmah and Chesed, are different: the Tikkunei Zohar says that G-d “is not of any of these

attributes at all,” and even the higher Chochmah counts before Him as physical action, so they are likened

to written letters, whose ink is foreign to the parchment.
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and has only become united with the parchment. Whereas the level of Atik Yomin and Arich Anpin
is considered of the level of the Infinite One, as mentioned above in the name of the Arizal, of
blessed memory, that it is an intermediary; therefore they are likened not to the letters of writing

but to the level of engraving.

Ink is united with the parchment but remains foreign to it. Atik Yomin and Arich Anpin, by contrast, count as
part of the Infinite One, since, as the Arizal said, Keser is the intermediary; so they are likened to engraving.
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And even though in truth they too are not of the order and being of the very light drawn from the
Infinite One (Ein Sof), which is still utterly simple,

He adds a qualification: Atik and Arich, too, are not the same as the utterly simple light drawn from the
Infinite One.
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this is like the analogy of engraving: when one inscribes and engraves upon a precious stone and
markings appear, this is not like the simple substance itself, yet nevertheless it is not a foreign
thing like the ink, etc.

Engraving a gemstone also produces marks that are not the stone’s simple substance, yet they are not for-

eign to it as ink is to parchment.
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So too the Ten Sefiros in the supreme Keser (Keser Elyon): their division, at the level of Keser, is
not seen or revealed at all as an entity, a thing [apart] from the essence of the Infinite Light (Or Ein
Sof), since Keser still contains something of the lowest level of the Infinite Light; rather, they are,

by way of analogy,

So too the Ten Sefiros within Keser do not appear as distinct entities apart from the essence of the Infinite
Light, since Keser still holds the lowest level of the Infinite Light.
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like the level of a mere engraving and impression, and they are united with the essence of the
Infinite Light (just as, by way of analogy, revealed intellect is revealed outside the soul, whereas the
power of intellect is included and united with the soul, etc., although the soul itself is above even
the power of intellect, as is explained elsewhere).

They are like a mere engraving, united with the essence of the Infinite Light. The parenthesis gives a human

parallel: revealed intellect stands outside the soul, while the power of intellect is merged with the soul, even
though the soul itself is higher still.
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This is [the meaning of] “At the very beginning of the King’s authority, He engraved engravings.”
That is: when it arose in His will to emanate the Ten Sefiros, then first “He engraved

This is the Zohar’s meaning: when it arose in G-d’s will to emanate the Ten Sefiros, the first step was “He en-
graved engravings.”
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engravings”: this is, by way of analogy, the coming into being of the level of engraving in the sim-
ple light, to engrave the roots of the Ten Sefiros, that is, the coming into being of the level of Keser,
as mentioned above, which is still above the coming into being of the letters of writing, which are
the Ten Sefiros of Atzilus (Emanation).

That engraving is the forming, within the simple light, of the roots of the Ten Sefiros, that is, the coming into
being of Keser. It comes before, and stands above, the “letters of writing,” the Ten Sefiros of Atzilus.
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The substance of the matter is that in Atzilus (Emanation) there are actual vessels for the lights of
the ten Sefiros; that is why they are likened to letters of writing, in ink upon white parchment, the
ink being an analogy for the vessels, which are not of the being of the simple light.

Why Atzilus is “writing”: in Atzilus the Sefiros have actual vessels for their lights, and the vessels, like ink,

are not of the nature of the simple light.
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This is not so in Atik Yomin and Arich Anpin: although there is in them a root for the vessels of the
ten Sefiros, the vessels are not yet discernible and revealed in them, except in great concealment;
so they are likened to the letters of engraving, where there is no foreign thing like ink, etc.

In Atik Yomin and Arich Anpin there is only a root for the vessels, deeply hidden and not yet discernible. So
there is nothing foreign there like ink, and they are likened to engraving.
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(See what is written about this on the verse “This is the statute of the Torah.”) Nevertheless, the en-
graving was only in the supernal brightness (tehiru ila’ah), which is a mere radiance drawn from
His simple light, blessed be He.

The reader is referred to the discourse on “This is the statute of the Torah.” Even so, the engraving took
place only in the supernal brightness, a mere radiance of G-d’s simple light.
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This radiance too is utterly simple, and in it the ten Sefiros of Keser (the Crown) were engraved; but
in the Infinite Light (Or Ein Sof) itself engraving and inscription do not apply at all, G-d forbid.

That radiance is itself utterly simple, and in it the ten Sefiros of Keser were engraved. In the Infinite Light it-
self, engraving does not apply at all.
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SECTION 4 - 123-24

The Written Torah and the Tablets
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This is also, in general, the difference between the Written Torah and the writing of the Tablets. For

the meaning of “the Written Torah” is that it was clothed in the letters of writing,

This also explains, in general, how the Written Torah differs from the writing on the Tablets: the Written
Torah is the Torah as it has been clothed in letters of writing.
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for the Torah itself is above writing, since the Torah is from the level of Yesod (foundation) of Abba,
in which there is still the radiance of the Infinite One (Ein Sof) that is clothed in Keser (the Crown),
as it is written, “Havayah, with Chochmah,” and it is called by the name Eden;

The Torah in itself is higher than writing. It comes from the Yesod of Abba, the channel of Chochmah, which

still holds the radiance of the Infinite One that is clothed in Keser, as the verse “Havayah, with Chochmah
[founded the earth]” indicates. This level of Chochmah is called “Eden.”
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only, it was clothed in Binah (understanding), where there is the level of letters, as is written about
this in the explanation on the verse “And you shall make a tzitz,” regarding “and you shall
engrave.”

The Torah became letters only when it was clothed in Binah, where letters exist. Torah Ohr explains this on
the verse “And you shall make a tzitz,” where Chochmabh is described as a formless flash and only Binah has
letters.
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That is, the fifty-three portions of the Torah are drawn from the level of “a river going out of Eden.”
And also these letters, which are the vessels: “He and His vessels (ihu vegarmohi) are one in them,”
etc. But the root of the Tablets is in the level of the supreme Keser (Keser Elyon).

The fifty-three portions of the Torah, a number written 71”1 (“garden”), flow from Binah, “the river going out

of Eden” to water the garden. Their letters are vessels, and in Atzilus “He and His vessels are one,” yet the
Tablets have a higher root, in the supreme Keser.
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This is the matter of the Ten Commandments, which were given on the festival of Shavuos, because
then there is the revelation and drawing down of Keser, from the very level of Arich Anpin and Atik

Yomin, into Z’eir Anpin, as is explained in Pri Etz Chaim.

That is why the Ten Commandments were given on Shavuos: on that day Keser, from Arich Anpin and Atik
Yomin, is revealed and drawn down into Z’eir Anpin, as Pri Etz Chaim explains.
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For all the days of the Counting [of the Omer] are the growth of the intellect (mochin) of Z’eir
Anpin, in the completion of the mochin of Abba and Imma that are clothed in Z’eir Anpin: the first
state of maturity and the second state of maturity.

During the days of counting the Omer, the intellect (mochin) of Z’eir Anpin grows, as it receives the mochin
of Abba and Imma in two stages of maturity.
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But on Shavuos there shines in it the level of the Gulgalta (“skull”), which is the level of Keser,
which receives from Arich Anpin and Atik Yomin themselves; and specifically then were the two

Tablets given,

On Shavuos something higher shines in Z’eir Anpin: the Gulgalta, the “skull,” the level of Keser, which re-

ceives directly from Arich Anpin and Atik Yomin. Precisely then the Tablets were given.
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on which were the Ten Commandments. Therefore “the writing” was “engraved upon the Tablets,”
the level of the letters of engraving, as is the level and rank of Keser, which is the level of “He en-

graved engravings in the supernal brightness,” as mentioned above.

So the writing on the Tablets was engraved, matching the level of Keser, the Zohar’s “He engraved engrav-

ings in the supernal brightness.”
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(That is also why there are six hundred and twenty letters in the Ten Commandments, the numeri-
cal value of Keser, as the Ramaz writes on Parshas Emor, folio 96b. And in Rabbah on Nasso, chap-
ter 13, it says: “There are six hundred and thirteen letters from ‘I am’ until ‘which is your neigh-

bor’s,” and seven extra, corresponding to the seven days of Creation”; end of quote.)

A sign of this: the Ten Commandments contain 620 letters, the numerical value of 7n> (Keser), as the Ramaz
notes. The Midrash counts 613 letters from “I am” to “which is your neighbor’s,” corresponding to the 613

mitzvos, and seven more for the seven days of Creation, making 620.

SECTION 5 - 125-30

The soul’s root beyond the River
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4. Now we come to the explanation of the verse “If you walk in My statutes.” As was explained
above, since “there are three bonds,” etc., therefore, just as in the Torah there are the two levels

mentioned above, writing and engraving, that is, the Written Torah and the Tablets,

Section 4 turns to the verse itself. The preceding discourse cited the Zohar’s teaching that the Holy One,
blessed be He, the Torah and Israel are three bonds tied together, so whatever is in the Torah has its counter-
part in Israel. Since the Torah has both writing, the Written Torah, and engraving, the Tablets, Israel has
both as well.
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so too in every spark and G-dly soul there are also these two levels, engraved letters and written let-
ters. For we say, “The soul that You have given within me, it is pure; You created it,” etc.

Every G-dly soul, every “spark,” likewise has engraved letters and written letters. The morning blessing

hints at this: “The soul that You have given within me, it is pure; You created it.”
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There is a known question: how can one say “it is pure” before “You created it”? It should have said
the reverse: “You created it; it is pure,” etc.
The blessing raises a known difficulty. A soul must be created before it can be called pure, so the order

should seem to be “You created it; it is pure.”
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The matter will be understood by first explaining the verse (in Joshua 24:2), “And Yehoshua said to
all the people: Thus says Havayah, the G-d of Israel: Your fathers dwelt beyond the River of old,”
etc.,

To answer, he first explains Yehoshua’s words to the people: “Thus says Havayah, the G-d of Israel: Your fa-
thers dwelt beyond the River of old.”
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“and I took your father Avraham from beyond the River and led him through all the land of

Canaan.” The question on this is set out in the Zohar (Parshas Emor, 98b):

The passage continues, “I took your father Avraham from beyond the River and led him through all the land
of Canaan.” The Zohar raises a question about these verses.
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what does this teach us? Did not all Israel know this? Yet from the wording of the verse it appears to

be a great and novel matter, even for Yehoshua, so much so that G-d had to say it.

Every Jew knew where Avraham came from, so what is the verse teaching? Its tone suggests a great and new
revelation, one that G-d Himself had to announce, even to Yehoshua.
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The holy Zohar answers that the prophet truly spoke of a great matter in this announcement. It is
along the lines of “Israel arose in thought,” meaning that their root is drawn from the level of the
hidden thought of Arich Anpin,

The Zohar answers that the prophet was announcing something great. The Alter Rebbe connects it with the

Sages’ saying “Israel arose in thought”: the root of Israel’s souls lies in the hidden thought of Arich Anpin.
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which is far, far above the level of higher and lower thought as such. That is: lower thought is when

one thinks what one is saying.

This hidden thought is far above ordinary thought, whether higher or lower. As explained earlier, lower
thought is thinking the words one is about to say.
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And higher thought is the thinking of the concept. And all this, as it is represented Above, in the
level of the Ten Sefiros of Atzilus (Emanation): even higher thought is the level of Binah
(understanding).

Higher thought is thinking the concept itself. Among the Ten Sefiros of Atzilus, even higher thought corre-

sponds only to Binah.
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It iswhat is called “a river going out of Eden,” for thought does not rest, just as a river flows contin-

ually; and it is drawn from Eden, which is the level of the higher Chochmah (wisdom).

Binah is called “the river going out of Eden,” because thought never rests but flows like a river. Its source,
Eden, is the higher Chochmah.
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But the matter of “arose in thought” is the level of the hidden Chochmah of Arich Anpin, which is
far, far above the higher Chochmah of Atzilus, as explained above at length in the explanation of

“Be silent; thus it arose in thought.”

“Arose in thought,” however, refers to the hidden Chochmah of Arich Anpin, far above the higher Chochmah
of Atzilus, as explained earlier in connection with “Be silent; thus it arose in thought.”
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If so, the saying of our Sages, of blessed memory, “they arose in thought,” means that the root of
their souls is rooted in and drawn from the level of the hidden thought of Arich Anpin, which is
above Chochmah and Binah of Atzilus

So when the Sages say Israel “arose in thought,” they mean that the root of Jewish souls is in the hidden
thought of Arich Anpin, above Chochmah and Binah of Atzilus.
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(and see the Zohar, Parshas Noach, folio 65a, and the Pardes, Erchei HaKinuyim, entry
“Machshavah”). This is also the matter of this announcement that G-d made to them, how “your fa-
thers dwelt beyond the River of old”:

The parenthesis refers to the Zohar and to the part of the Pardes that explains Kabbalistic terms, under
“thought.” This same root is what G-d announced through Yehoshua: “Your fathers dwelt beyond the River of
old.”
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that is to say, their root is drawn from a level above the level of “a river going out of Eden,” which is
the level of Binah. For “beyond” (be’ever) means on the other side, when one crosses the river; on

the other side, there “your fathers dwelt.”

The “River” is Binah, “the river going out of Eden.” “Beyond the River” means its far side, the side one
reaches by crossing it; there, above Binah, the Patriarchs “dwelt.”
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That is, in the level of Arich Anpin, which is above Atzilus (Emanation), for a curtain (parsa) divides
between it and Atzilus, as is explained elsewhere on “The heap is witness,” etc. And beyond the cur-
tain the Patriarchs are rooted.

The far side of the River is Arich Anpin, above Atzilus and separated from it by a “curtain” (parsa), as ex-

plained elsewhere on the boundary heap between Yaakov and Lavan, “The heap is witness.” The Patriarchs
are rooted beyond that curtain.
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The matter is this: it is known that Avraham, Yitzchak and Yaakov are the levels of Chesed (kind-
ness), Gevurah (restraint) and Tiferes (beauty); but their root is the level of Chesed, Gevurah and
Tiferes of Arich Anpin.

Avraham, Yitzchak and Yaakov embody Chesed, Gevurah and Tiferes: love, awe and compassion. Their root,
however, is the Chesed, Gevurah and Tiferes of Arich Anpin, above Atzilus.
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This is the matter of “mountains of light” and “mountains of darkness” mentioned in the Zohar.
That is: Chesed (kindness), Gevurah (restraint) and Tiferes (beauty) of Atzilus (Emanation) are
called “mountains of light,” and they are the level of the emotive attributes (middos) drawn from
intellect and contemplation, for through intellect and contemplation love or awe is born.

The Zohar speaks of “mountains of light” and “mountains of darkness.” The mountains of light are Chesed,

Gevurah and Tiferes of Atzilus: emotions born of understanding and contemplation, as when reflecting on
G-d produces love or awe.
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But there is a level of great love (ahavah rabbah) that is above intellect, and it is called “mountains
of darkness”: these are the attributes included in the will (ratzon) that is above intellect, as in “Be
silent; thus it arose in thought,” etc.

The mountains of darkness are a great love above intellect: emotions contained within the will that tran-
scends understanding. They are “dark” in that understanding cannot reach them, like the answer “Be silent;
thus it arose in thought.”

DOwa%NM RPRT A0 P00 YT TIman 70 tamnn 1 S4iTan 10 ST 1Ay
JOXRT NPAM3 9PNR Wna OnnY RPIND

This is the matter of the three “hands”: “the great hand,” “the strong hand” and “the high hand.” As
is known, the level of Chesed and Gevurah of Arich Anpin is clothed in Abba and Imma, and from

them it is afterward drawn into Chesed, Gevurah and Tiferes of Atzilus.

This is the meaning of the Torah’s three “hands”: the great hand, the strong hand and the high hand. As is
known, Chesed and Gevurah of Arich Anpin are clothed in Abba and Imma, and through them reach Chesed,
Gevurah and Tiferes of Atzilus.
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Now, the attributes (middos) that are above intellect are in a state of great inter-inclusion, as men-
tioned above, that in Keser (the Crown) division does not yet apply.

Emotions that transcend intellect are not yet divided into separate attributes; each contains the others, for in
Keser there is no division.
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This is [the meaning of] “And I took your father Avraham from beyond the River and led him
through all the land of Canaan.” That is: “the land of Canaan” is the Malchus (sovereignty) of
Atzilus (Emanation), a term meaning “merchant” and “trader,” and a term of submission
(hachna’ah), as is explained elsewhere.

Now the next verse: “I took your father Avraham from beyond the River and led him through all the land of

Canaan.” The land of Canaan is Malchus of Atzilus; the word can mean “merchant,” and it is also related to

hachna’ah, submission, as explained elsewhere.
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The intent is that He drew the Patriarchs from their root beyond the River, to descend below
through all of Atzilus (that is, as mentioned above, the Chesed, Gevurah and Tiferes of Arich Anpin
are clothed in Abba and Imma, and from there in Z’eir Anpin and Nukva),

G-d drew the Patriarchs down from their root beyond the River through all of Atzilus: from Arich Anpin into
Abba and Imma, and from there into Z’eir Anpin and Nukva.
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down to Malchus, in order to be clothed in Beriah (Creation), Yetzirah (Formation) and Asiyah (Ac-
tion), in bodies in this world, to refine the refinements of the two hundred and eighty-eight sparks
that fell into Beriah, Yetzirah and Asiyah. And this descent is for the sake of ascent: that the two
hundred and eighty-eight sparks ascend to their root and source

They descended to Malchus and from there into the lower worlds, Beriah, Yetzirah and Asiyah, into bodies in

this world. The purpose was to refine and raise the 288 sparks of holiness that fell into those worlds, so the
descent is for the sake of an ascent.
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(as this matter was also explained in the discourse beginning “Go forth,” [where| “Av ram” [“exalt-
ed father”] is the hidden intellect, etc.): Avraham through the level of love, Yitzchak through the
level of awe, and Yaakov through the level of compassion.

This was also explained in the discourse on “Go forth” (Lech Lecha), where Av ram, “exalted father,” is the

hidden intellect. Avraham refines the sparks through love, Yitzchak through awe, and Yaakov through

compassion.
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This is the matter of “If you walk in My statutes™: it is the level of “walking” from below upward,
and in particular, principally, through the attribute of compassion, the level of “an inheritance
without bounds,” etc.

This is the meaning of “If you walk in My statutes”: walking from below upward, back to the root. Above all it
happens through compassion, Yaakov’s attribute, which the Sages call “an inheritance without bounds.”
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(As is explained elsewhere on the Zohar’s statement, Vayeshev, folio 181, “And very high: from the
side of Yaakov,” etc.; see there. And see what is written in the discourse beginning “As an eagle
stirs up,” and see above, Parshas Vayetzei, in the discourse beginning “And Havayah will be my
G-d,” etc., “and of all that You give me I will surely tithe to You,” etc.)

The parenthesis cites the Zohar on the verse “He shall be exalted and lifted up and very high”: the word

“very” (me’od) is from the side of Yaakov. It also refers to the discourses on “As an eagle stirs up its nest”
and on Yaakov’s vow, “Havayah will be my G-d.”
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This is also the matter of “The soul that You have given within me, it is pure”: for the level of their

root, beyond the River, is the level of the letters of engraving, as mentioned above, since the level

of hidden thought is called “He engraved engravings in the supernal brightness (tehiru ila’ah).”
The same root explains “The soul that You have given within me, it is pure.” The soul’s root beyond the River

is the level of engraved letters, since hidden thought is what the Zohar calls “He engraved engravings in the

supernal brightness.”
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This is the meaning of “it is pure” (tehorah): that it is drawn from the level of the supernal bright-
ness. And this is exactly the matter of “your fathers dwelt beyond the River.”

“It is pure” (tehorah) alludes to tehiru, the supernal brightness, from which the soul is drawn. This is exactly
what “your fathers dwelt beyond the River” means.
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Afterward, when it descended below, as it is written, “and I led him through all the land of
Canaan,” this is the matter of “You created it, You formed it,” the level of the chain of descent
(hishtalshelus) through Beriah (Creation), Yetzirah (Formation) and Asiyah (Action), until “You

breathed it into me.” And this chain of descent is the level of the letters of writing.

After the soul’s root comes its descent, as in “and I led him through all the land of Canaan.” This is “You cre-
ated it, You formed it... You breathed it into me”: the soul’s passage down through Beriah, Yetzirah and
Asiyah into the body, and that descent is the level of written letters.
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It follows that in Israel, too, there are two levels: from the side of their root, “it is pure,” they are the
level of the letters of engraving; and from the side of their descent below, at the level of “You creat-

ed it, You formed it, You breathed it into me,” this is the matter of the letters of writing.

So every Jew has two levels. In its root, “it is pure,” the soul is engraved letters, one with its source; in its de-
scent, “You created it, You formed it, You breathed it into me,” it is written letters. This answers the question:
“it is pure” comes first because the root precedes the descent.

SECTION 6 - 131-32

Walking in My statutes
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To understand these two levels in the service of G-d: there is a level of love that is drawn from
Binah (understanding) and Daas (knowledge) of the greatness of G-d.

Now the two levels are applied to the service of G-d. One kind of love for G-d is born of understanding and
knowledge, from contemplating His greatness.
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However, the essential level of love does not come from knowledge and contemplation. For we see
that the power of will and love is greater than anything commensurate with intellect and contem-
plation, since even the lowest of the low can give up his life (mesirus nefesh) for the sanctification

of G-d’s Name, not at all by virtue of contemplation.

But love in its essence does not come from contemplation. The proof: even the least worthy Jew is ready to
give his life for the sanctification of G-d’s Name, which no amount of contemplation could account for.
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It follows that the very will (ratzon) for G-d in every soul is above knowledge; only, it passes
through intellect and knowledge as through a passageway, and therefore without contemplation it

will not be drawn forth into revelation.

So the essential will for G-d in every soul is above knowledge. It passes through intellect and knowledge on

its way out, which is why without contemplation it does not become revealed.
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Nevertheless, the very root of the will is above knowledge. And this is from the level of “The soul
that You have given within me, it is pure”

Still, the root of that will is above knowledge. It comes from the soul’s root, of which the blessing says, “it is

pure.”
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(and it is the level of the love of a son for his father, which is explained elsewhere, because
Havayah is truly our G-d, etc. And this is the level of “wheat,” for “an infant does not know,” etc., as
is explained elsewhere).

This is the love of a son for his father, explained elsewhere, which comes because “Havayah is our G-d,” tru-

ly our own. It is also linked with “wheat,” after the Sages’ saying that an infant does not know how to call “fa-

ther” and “mother” until it tastes grain; this too is explained elsewhere.
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This is [the meaning of] “If you walk in My statutes”: in the statutes that I have engraved for you,
that is, the level of Chesed (kindness), Gevurah (restraint) and Tiferes (beauty) of Arich Anpin,
where the root of the Patriarchs is. Therefore they are able to pasture their flock and bring them to
this source, which is called “engravings,” and then “you will walk,” at the level of a walking without
measure or limit.

So “If you walk in My statutes” means: in the statutes I have engraved for you, the Chesed, Gevurah and

Tiferes of Arich Anpin, where the Patriarchs are rooted. The Patriarchs, as shepherds, can lead their flock,

the Jewish souls, to that source, and then the soul’s walking is without measure or limit.
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As it is written, “Behold, My servant shall be wise,” etc., “and very high”; and the meaning of
“very” (me’od) is without limit, that is, at the level of the Infinite One (Ein Sof) (see what is written
on the Zohar on Vayeshev mentioned above). And this revelation will be in the Time to Come.
The verse “Behold, My servant shall be wise... and very high” shows this: “very” (me’od) means without lim-
it, the level of the Infinite One. This revelation belongs to the Time to Come.
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That is, through the love of “with all your might” (bechol me’odecha), at the level of walking, with
an increase of light, “each day’s matter on its day.” And every one is bound to come to the truth of
his root and source, at the level of Chesed, Gevurah and Tiferes of Arich Anpin, which are called
“My statutes,” for “the banished one shall not be banished from Him”: truly from Him, from His
being and essence, blessed be He.

It is reached through love “with all your might” (bechol me’odecha), with light increasing day by day. Every

soul must eventually reach its true root, for, in the verse’s words, “the banished one shall not be banished
from Him,” from G-d’s very being and essence.
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And if not in this generation, he will come in a reincarnation in another generation, and especially
in the generation of King Moshiach, when the souls of Israel as a whole (klalus) will be raised to the
level of “very” (me’od).

If a soul does not reach its root in this lifetime, it returns in a later generation, in a reincarnation. Above all,
in the generation of Moshiach the souls of Israel as a whole will rise to the level of “very.”
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For in the days of Moshiach, until the Resurrection of the Dead, the service will be in practical
mitzvos, only there will be the perfection of the service, as is explained elsewhere on the verse
“Binding his foal to the vine.” Therefore then there will be “very high”: truly “in My statutes you
will walk.”

In the days of Moshiach, until the Resurrection, divine service will still consist of practical mitzvos, but in

their full perfection, as explained on the verse “Binding his foal to the vine.” Then “very high” will be ful-
filled, and Israel will truly walk “in My statutes.”
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Now, as for its saying “If you walk in My statutes”: “If (im) is nothing but a term of entreaty.” The
intent of this request is that the Congregation of Israel should walk in the walking mentioned above
only in these three engravings

As the Sages said, “If” here is a plea: G-d is entreating Israel. The plea is that the Congregation of Israel walk
this path only within these three “engravings.”
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(which are the root of the three Patriarchs, who are the root of the three holy attributes (middos),
love and awe and compassion; and the other attributes branch out from them, Netzach (victory)
being a branch of Chesed (kindness), which is love, etc.; and likewise all the mitzvos are drawn
from these three lines,

The three engravings are the root of the three Patriarchs and of the three holy attributes, love, awe and com-

passion. All the other attributes branch out from them, as Netzach branches from Chesed, and all the
mitzvos too are drawn from these three lines.
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and therefore they are divided into three categories, Torah, service and acts of kindness), and not
in any other way besides them at all. This is [the meaning of] “in My statutes,” that I have engraved,

specifically, “you shall walk.”

This is why the mitzvos fall into three groups, Torah, service and acts of kindness, the three things on which
the world stands. G-d asks that Israel walk in no other way: “in My statutes,” the ones He engraved.

SECTION 7 - 133-36

Keeping My commandments
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5. “And keep My commandments.” The meaning: the keeping, so that the walking of “with all your
might” in prayer will endure, is through the mitzvos, which are the level of vessels, “vessels of di-
verse vessels,” for the Infinite Light (Or Ein Sof), blessed be He. This is [the meaning of] “And royal
wine in abundance, according to the hand of the king.”

Section 5 turns to the second half of the verse, “and keep My commandments.” The walking of prayer, “with

all your might,” must be kept and preserved, and that happens through the mitzvos, which are vessels for the
Infinite Light; the Megillah’s “vessels of diverse vessels... and royal wine in abundance” alludes to this.
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The meaning, by way of analogy: wine, which cannot be received without a vessel; and likewise, by
way of analogy, the light that shines on a wick: if there is no wick, the light departs.

Wine cannot be held without a vessel, and a flame cannot stay alight without a wick: without the wick, the
light departs.
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And likewise, by way of analogy, with the vital soul that gives life to the limbs of the body, such as
the power of sight in the eye and the power of hearing in the ear: when the vessel is damaged by a
blow or the like, the light of sight departs from the eye, and the hearing from the ear, by way of
analogy.

The same holds for the vital soul in the body: sight and hearing need healthy organs, and if the eye or the ear
is injured, the power departs from it.

likuteitorah.com/likkutei-torah/bechukosai/2/ 44

33

34



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 2 SNpPN3a OxX 7IR°2

202 °Man MRT NOWNRN 2aPP RP1T 099 N2 119977 09K 1PN YU AU 1Ay 12 Y
727N TINY 77N

In the same way will be understood the matter of the two hundred and forty-eight positive com-
mandments, the two hundred and forty-eight limbs, that is, the level of the vessels of Z’eir Anpin, to
receive the drawing down of the light from the level of Keser (the Crown), the six hundred and
twenty pillars of light,

So the 248 positive commandments correspond to 248 “limbs,” the vessels of Z’eir Anpin, which receive the
light drawn from Keser, called the “620 pillars of light.”
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which are the six hundred and thirteen mitzvos of the Torah and the seven mitzvos of the Rabbis,
so that it be drawn and spread into the vessels and limbs of Z’eir Anpin, and from there be drawn
into Beriah (Creation), Yetzirah (Formation) and Asiyah (Action). Without the vessels the light
would depart, as in what is said, “Empty vessels, do not take few,” etc., and it is written, “There is no
other vessel; and the oil stopped,” etc.

The 620 are the 613 mitzvos of the Torah and the seven mitzvos of the Rabbis. Through them the light

spreads into Z’eir Anpin and then into the lower worlds; without vessels it would depart, as in Elisha’s mira-
cle, where the oil flowed only while there were empty vessels to fill.
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(See what is written about this in the explanation on the verse “And the Jews accepted.”) And this is
[the meaning of] “And royal wine”: it is the light that shines; “in abundance, according to the hand
of the king”: it is the level of “the great hand,” the Chesed (kindness) of Arich [Anpin], etc.

The reader is referred to the discourse on “And the Jews accepted.” In the verse, the “royal wine” is the light,
and “according to the hand of the king” is “the great hand,” the Chesed of Arich Anpin.
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And through this wine entering a person, “the secret comes out,” and [so does] the hidden love,
whose root is from the level of the Patriarchs, whose root is from this level beyond the River, etc.,

as mentioned above.

When this wine enters a person, “the secret comes out,” as the Sages say of wine: the hidden love is revealed,
whose root is in the Patriarchs, beyond the River.
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Only, there must be the level of vessels, “vessels of diverse vessels,” of Torah and mitzvos, in which
the royal wine will be drawn, to be “in abundance, according to the hand of the king.”

But the wine must be received in vessels, the “diverse vessels” of Torah and mitzvos, so that it can flow “in

abundance, according to the hand of the king.”
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This is [the meaning of] “And keep My commandments” (mitzvosai): mitzvah is a term of tzavta,
joining and connection. That is, when the light is drawn into a vessel, it is then at the level of a bond
and joining with us; whereas while it is still above, it is called engraving, “He engraved

engravings,” etc.

“My commandments” (mitzvosai) is read as related to tzavta, joining. When light is drawn into a vessel it be-

comes bound and joined with us; while it remains above, it is only “engraving.”
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This is “In My statutes you shall walk”: in prayer, at the level of love and awe (ahavah and yirah)
and the arousal of compassion, etc., which are ascents up to the level of the supernal engraving,
the lights of Keser (the Crown);

So “In My statutes you shall walk” is the ascent in prayer, through love, awe and the arousal of compassion,
up to the supernal engraving, the lights of Keser.
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and this is specifically through “And keep My commandments,” which are the vessels for drawing
down and revealing the lights mentioned above, for through the vessel the light endures. That is,
there must always be the level of raising up and drawing down, etc., the level of “running and re-
turning” (ratzo vashov).

That ascent lasts only through “keep My commandments,” the vessels that draw the lights down and reveal

them. There must always be both raising up and drawing down, “running and returning,” as the prophet de-
scribes the living creatures of the Chariot.
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Through this, “the land shall give its produce”: “the land” is the level of Malchus (sovereignty) of
Atzilus (Emanation), which shall give its produce in the raising of the feminine waters (mayin
nukvin) of the two hundred and eighty-eight sparks; and afterward there will automatically be
drawn the level of “and the tree of the field shall give its fruit,” which is the drawing down of the
masculine waters (mayin duchrin);

The verse continues, “the land shall give its produce, and the tree of the field shall give its fruit.” The land is

Malchus of Atzilus: its “produce” is the raising of “feminine waters,” the 288 sparks lifted up from below,

and in response comes the “fruit” of the tree, the “masculine waters” drawn down from above.
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that is, that there will be a revelation of the Infinite Light (Or Ein Sof), blessed be He, so that “I will
walk among you,” at the level of the Tree of Life, from which lofty souls will be drawn, who are
called “the fruit of the righteous is a tree of life” (and see the Zohar, Part I, Bereishis, end of folio
37b; see what is written elsewhere on the verse “Yosef is a fruitful bough,” etc.).

That response is a revelation of the Infinite Light, as a later verse promises, “I will walk among you,” from

the level of the Tree of Life. From there come lofty souls, called “the fruit of the righteous,” which “is a tree
of life.”
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And see further what is written on the verse “You shall keep My Shabbosos,” regarding the descent
of the souls from their source, from higher thought, to be clothed in bodies, how it is a descent for

the sake of an ascent, far, far higher, etc.

The reader is referred to the discourse on “You shall keep My Shabbosos,” which explains that the souls’ de-
scent from higher thought into bodies is for the sake of a far higher ascent.
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And see what is written in the discourse beginning “And I will make your windows of kadkod,” re-
garding “purity brings to holiness,” and at the end of the discourse beginning “These are the jour-
neys,” regarding “their journeys according to their goings out.”

Also cited are the discourse on “And I will make your windows of kadkod,” on the teaching that purity leads
to holiness, and the end of the discourse on “These are the journeys,” on “their journeys according to their

goings out.”
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(And on “engraved upon the Tablets,” see Rabbah on Mishpatim, beginning of section 32; Ki Sisa,

section 41; Pekudei, section 51; and in the Gemara, Eruvin 54a; and in the Zohar, Part II, folio 84;
folio 113b; 114a; 183a; 45b; Part I, end of folio 37b, and folio 131b; Part I1I, folio 6b.)

This parenthesis gathers sources on “engraved upon the Tablets” in the Midrash, the Talmud and the Zohar.
Several of them read charus, “engraved,” as cherus, “freedom”: freedom from the angel of death and from

subjugation.
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“And I will command My blessing”: the blessing over the mitzvos. For mitzvos require intention, to
draw the light into them, and the intention as a whole (klalus) is the prayer of each day, as is ex-
plained elsewhere on the verse “He has not beheld iniquity in Yaakov.”

The verse “And I will command My blessing” (in Parshas Behar) is read as the blessing said over a mitzvah.

Mitzvos need intention, to draw the light into them, and the intention as a whole is the daily prayer, as ex-

plained on the verse “He has not beheld iniquity in Yaakov.”
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This is the matter of “If you walk in My statutes,” which is at the level of prayer, and afterward “and
keep My commandments,” etc.; and in the particular, this is also the matter of the blessings over

the mitzvos.

So “If you walk in My statutes” is prayer, and “keep My commandments” follows it. In the particular, the
blessing recited over each mitzvah does the same for that mitzvah.

SECTION 8 - 137-39

A further explanation: the tzelem and the light of Tohu
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“If you walk in My statutes,” etc. It is explained in Etz Chaim (Sha’ar 25, chapter 1, which begins,
“The matter of the tzelem, in truth, as it seems to my humble opinion,” etc.)

Here a further discourse on the verse begins; the Kehot note says another version of it appears in Sefer
HaMaamarim 5566 as an explanation of the discourse “If you walk in My statutes.” It opens with the gate of
Etz Chaim on the tzelem, the “image” that clothes the soul.
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[that] the level of the tzelem (“image”), etc., which is the level of the intellectual soul, joins the form
and the matter, that is, the G-dly soul with the animal soul, in order to refine refinements
(beirurim).

The tzelem is the intellectual soul, which joins form and matter, the G-dly soul and the animal soul, so that

together they can refine what needs refining.
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For the animal soul is the level of a simple animal (and see what is written about this in the dis-
course beginning “This is the dedication of the altar”), and the intellectual soul is the level of no-

gah, mixed of good and evil, as it is written, “They are wise to do evil.”

The animal soul is a “simple animal,” and the intellectual soul belongs to nogah, the realm in which good

and evil are mixed: human cleverness can serve either side, as the prophet says, “They are wise to do evil.”
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This is [the meaning of] “The days of our years, in them, are seventy years,” which refers back to
the verse above, “You have set our iniquities before You, our hidden things in the light of Your
countenance,” etc.: that is, that the level of “our iniquities” will be transformed, etc.,

The verse “The days of our years... are seventy years” is read with the verse above it, “You have set our iniq-
uities before You, our hidden things in the light of Your countenance”: a person’s sins are to be transformed.
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so that it will be “before You,” and “our hidden things” will come “to the light of Your
countenance,” etc. This is through the tzelem, etc.; and for this, seventy years are given to each
and every one, according to his measure and capacity, in order to refine, etc.

Through the tzelem, the iniquities become “before You,” and the hidden things come “to the light of Your
countenance.” For this work of refinement each person is given seventy years, according to his measure.
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It is also found in Etz Chaim that now the Name Mah (45) refines the Name Ban (52), and in the
Time to Come, when the level of Ban has been refined, then “a woman ofvalor [will be| the crown of
her husband.” For the shattering is in the level of the Name Sag (63), “they have all turned aside
(sag) together,” etc., that is, in the level of Ban within Sag.
Etz Chaim also teaches that now the Name Mah refines the Name Ban, and when Ban has been refined, “a
woman of valor will be the crown of her husband,” the feminine rising above the masculine. The shattering

of the vessels took place in the Name Sag, as hinted in “they have all turned aside (sag) together,” and specif-
ically in the Ban within Sag.
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And in the Time to Come, when the Name Sag is refined, Sag of Sag will come into being from it,
etc. The explanation of the matter: the level of Mah, which refines, is the light drawn forth in the
level of a vessel, like Moshe, “and what (mah) are we,” the level of utter self-nullification (bittul);

and even so he was in a body.

In the Time to Come, once Sag is refined, a higher level, “Sag of Sag,” will emerge from it. To explain: Mah,
the Name that does the refining, is light drawn into a vessel; Moshe, who said “and what (mah) are we,” em-
bodied this utter self-nullification, yet he lived in a body.
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And although he is from the level of Abba, this is only from the level of the back (achorayim): 184
[and] 161, the numerical value of Moshe. (See what is written about this on “I am asleep,” regarding

“The voice of my Beloved knocks.”)

Moshe derives from Abba (Chochmah), but only from its “back.” The numbers 184 and 161 together equal
(345) nwn; the discourse on Pekudei cited by the Kehot note identifies 161 as the Name Ehe-yeh spelled with

yuds, the inner dimension of Binah, in which the back of Abba is clothed.
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So too, “the fallen fruit of the Chochmah (wisdom) Above is Torah”: that is, what is drawn from the
level of the intellect (mochin) of Abba into His attributes, so that there is Torah, kosher or unfit, etc.

(See what is written in the discourse beginning “The heavens are My throne,” etc.)

Likewise the Sages’ phrase “the fallen fruit of the Chochmah Above is Torah” refers to what flows from the

mochin of Abba into the divine attributes, producing the Torah’s rulings of kosher and unfit.
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So too, the level of Moshe had love and awe and emotive attributes (middos), only they were drawn
from the level of the intellect; that is, his love and awe were in a state of utter self-nullification, at
the level of Abba, from the level of the back

Moshe did have love, awe and emotions, but they flowed from the intellect, from Abba. His love and awe were
utter self-nullification, from the “back” of Abba.
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(for the inner dimension (pnimiyus) of Abba is the inner dimension of Atik), and not from the level
of fervor, which is from the level of Imma. It is like the difference between Shabbos and Yom Tov:
Yom Tov is the level of joy, etc., and Shabbos is the level of delight (oneg), “glorious in holiness,”

etc.,

Abba’s inner dimension is one with that of Atik, the highest level. Moshe’s love was not the fervor that comes
from Imma (Binah); the difference is like that between Yom Tov, whose mark is joy, and Shabbos, whose

mark is delight, “glorious in holiness.”
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a thing in itself, as is explained in Parshas Emor, folio 94a. So too were the love and awe of Moshe.
And he asked, “Show me, please, Your glory,” meaning that he should see the Infinite One (Ein Sof)

not in the level of a vessel

The Zohar calls Shabbos’s holiness “a thing in itself,” not drawn from anything else, and so were Moshe’s
love and awe. When he asked, “Show me, please, Your glory,” he wanted to see the Infinite One directly, not

through avessel.
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(see the Ra’aya Mehemna, Parshas Pinchas, folio 255b). And He answered him, “For man shall not

9,

see Me and live”: “in their lifetime they do not see,

The Ra’aya Mehemna on Pinchas is cited for this request. G-d answered, “For man shall not see Me and live,”

which the Sages explain as meaning that people do not see Him in their lifetime.
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but in their death they see,” etc. As is found in the Midrash: “good” is the angel of life; “very” is the

angel of death. That is, after death one can grasp the level of “very” (me’od), without limit, etc.

But in their death they do see. The Midrash reads “very good” this way: “good” is the angel of life and “very”

is the angel of death, for after death one can grasp the limitless level of “very.”
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That is, while he lives in the level of a body and a vessel, “he shall not see Me,” etc.; only “in their
death,” after the vessel has been completely refined at the level of subjugation and transformation
(iskafya and is’hapcha), then they see. And in the Time to Come, when it will be purified, so that the
body will not be [from] male and female (see the Zohar, Part 11, 167b), but rather,

While a person lives in a body, a vessel, he cannot see; only after death, once the vessel has been fully re-

fined by subduing and transforming evil, does he see. In the Time to Come the body itself will be purified,
and will no longer come from male and female.
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as it is written, “and He will strengthen your bones,” from the level of “the dew of crystal,” “a dew
of lights is your dew,” then the body too will be able to see and grasp the level of the Infinite Light
(Or Ein Sof).

Instead, as Isaiah says, “He will strengthen your bones,” through what the Zohar calls “the dew of crystal,”

the “dew of lights” with which the dead will be revived. Then even the body will be able to see and grasp the
Infinite Light.
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And this is “like the light of the seven days”: that is, the light of the seven days as it was before the
creation, in the World of Tohu (chaos), only it was in the level of seven lights, the lights being
greater than the vessel.

That is the meaning of “like the light of the seven days”: the light as it was before creation, in the World of
Tohu, where seven lights were greater than their vessels.

55 97w K129 TNYDY 0P IR D173 0900 AWyl PPN 07 97N 1703w 12 100 R
13 1992 DALY O7K 7% 181 70 9032 0o2%7 T 7IRD 2172 IR 973 10

But there was a shattering in them, and afterward, in the World of Tikkun (rectification), the vessel
became great and the light small. And in the Time to Come, when the vessel is purified, the light too
will be great, like the light of the seven days, the level of Tohu; and then “a woman of valor [will be]
the crown of her husband,” etc.

The vessels of Tohu shattered, and in the World of Tikkun the vessels are large and the light small. In the

Time to Come purified vessels will hold a great light like that of Tohu, and then “a woman of valor will be the
crown of her husband.”
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(See what is written in the discourse beginning “And the light of the moon shall be.” And see the
Mikdash Melech, at the end of Parshas Metzora, on the light of the seven days, and the Ramaz on
Parshas Ki Sisa, 188b.)

The parenthesis refers to the discourse on “And the light of the moon shall be,” to the Mikdash Melech, and
to the Ramaz, for more on the light of the seven days.
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This is the matter of the Shema: in “Shema” there is a large ayin, that is, the level of the light of the
seven days, for the raising of the feminine waters (mayin nukvin) from the refinement of the ani-
mal soul rises there.

The Shema hints at this: the ayin of “Shema,” a letter with the value seventy, is written large, and it stands for
the light of the seven days. The “feminine waters” raised by refining the animal soul rise up to that level.

wray1) M OwD DUa3 Pami LR 122 NS 10 Hamn AR PPRR T P nR nanR
LIIRA BRann® % @ ny 27y

And this is “And you shall love Havayah your G-d”: et [comes] to include the secondary, etc., so as
to be in the level of love; and [to be]| secondary and nullified to the Name Havayah (see what is writ-
ten on the verse “And you shall know this day”), and to be included in the One.

In “And you shall love Havayah your G-d,” the word et includes what is secondary: one becomes secondary

and nullified to G-d’s Name and is included in the One. The discourse on “And you shall know this day” ex-
plains this.
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“With all your heart” is the level of the animal soul, the quarter-measure of blood in the heart, etc.;
“and with all your soul” is the level of the intellectual soul, the level of the tzelem that joins, men-
tioned above. And when they are transformed and refined, he will come to the level of “and with all
your might” (me’odecha), “very” (me’od), without limit,

“With all your heart” refers to the animal soul, centered in the blood of the heart; “with all your soul” refers

to the intellectual soul, the tzelem that joins the two. When both are transformed and refined, one reaches
“with all your might,” me’od, a love without limit.
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as it is written, “Behold, My servant shall be wise; he shall be exalted and lifted up and very high.”
It is for the sake of this that the G-dly soul descended below,

This is the “very high” of Isaiah’s verse. It is for this that the G-dly soul descended into the body.
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for before, it was in the level of limit and number, since the souls of Israel were drawn from the lev-
el of Z’eir Anpin and Nukva of the World of Tikkun, in the level of a vessel, etc.,

Before its descent the soul was limited and counted, for the souls of Israel come from Z’eir Anpin and Nukva

of the World of Tikkun, which are vessels.
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as it is written, “As Havayah lives, before Whom I have stood,” etc.; whereas after its descent, [in]
the level of the tzelem, to refine, etc., to subdue, etc.,

The verse “As Havayah lives, before Whom I have stood” describes the soul’s standing before G-d before its

descent. After the descent, as the tzelem, the soul refines and subdues the animal soul.
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“with all your heart and with all your soul,” it can through this attain the love from the level of the

Infinite Light, the level of “with all your might,” which is from the World of Tohu.

By loving G-d “with all your heart and with all your soul,” with both souls refined, it can attain love from the
Infinite Light itself, “with all your might,” a love from the World of Tohu.
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And although this cannot be in the level of a body and a vessel, nevertheless a radiance of it can be

every day; and “in their death,” after everything has been refined, “they see,” etc. And this is [the

meaning of] “The number of the children of Israel shall be,” etc., “which cannot be counted,” etc.
Such love cannot be fully present in a body, but a glimmer of it is possible every day, and after death, when

all has been refined, the soul sees. This is the promise that Israel’s number will be beyond counting, beyond
all limit.
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The two engravings of the animal soul
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2. But before the Shema, the level of the love mentioned above, there must be the Pesukei
DeZimrah (“verses of song”). And this is [the meaning of]| “If you walk in My statutes (bechukosai)”:

two engravings, like a vessel that needs engraving from outside and from inside;

Section 2 of this discourse: before the love of the Shema comes Pesukei DeZimrah, the psalms of praise in
the morning prayers. The plural “My statutes” (bechukosai) is read as two engravings, as a vessel is en-
graved both outside and inside.
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so too the vessel of the animal soul needs these two engravings, so that afterward there can be the
level of “you will walk,” which is the level of love, to be included in the One,

The animal soul is such a vessel and needs both engravings before it can “walk,” that is, love G-d and be in-
cluded in the One.
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as it is written, “going on and journeying toward the south.” The matter of the engraving from out-
side is through the Pesukei DeZimrah, a term from “cutting down (zemir) the tyrants”: that is,
through contemplating the greatness of the Infinite One (Ein Sof), blessed be He, in the Pesukei
DeZimrah, he prunes and cuts off the level of evil, so that the level of G-dly love can spread
through his soul.

This walking is like Avraham’s “going on and journeying toward the south.” The outer engraving is Pesukei

DeZimrah, from zemir, “cutting down,” as in “cutting down the tyrants”: contemplating G-d’s greatness in
these psalms prunes away the evil, so that G-dly love can spread through the soul.
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For the arousal from the contemplation mentioned above is not yet the level of love, only the level

of being moved by G-dliness, so that the evil will be separated,

The feeling stirred by this contemplation is not yet love. It is only being moved by G-dliness, enough to sepa-
rate the evil from the good.
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as it is written, “The exaltation of G-d is in their throat, and a two-edged sword in their hand”: that

is, through the level of contemplating His exaltation, blessed be He, the evil is separated.

As the psalm says, “The exaltation of G-d is in their throat, and a two-edged sword in their hand”: contem-
plating G-d’s exaltation is the sword that cuts the evil away.
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Therefore the obligation of Pesukei DeZimrah is not mentioned in the Mishnah, only “two before
it,” etc., for they did not need this every day, etc.
That is why the Mishnah mentions only the two blessings before the Shema and not Pesukei DeZimrah: in

the Mishnah’s time people did not need this preparation every day.
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And this is the engraving from outside. The engraving from inside is through the practical mitzvos
that are in the level of a chukah (statute), such as the red heifer, tzitzis and tefillin, which have no
rationale or reason at all.

The inner engraving is done through practical mitzvos that are chukim, statutes beyond reason, such as the

red heifer, tzitzis and tefillin.
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That is because the root of the mitzvos is from the level of Keser (the Crown). For “the Torah issues
from Chochmah (wisdom),” but their root is from Keser: the six hundred and thirteen mitzvos of

the Torah and the seven mitzvos of the Rabbis, the numerical value of six hundred and twenty.

This is because the root of the mitzvos is in Keser, above reason. The Torah issues from Chochmah, but the
mitzvos are rooted in Keser: 613 from the Torah and seven from the Rabbis make 620, the value of 1n>.
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But in each Sefirah there is the level of a full stature (komah), such as Chochmah of Chochmah;
and likewise in Keser there is the level of mitzvos drawn from the Chochmah of Keser, which is
clothed in the Chochmah of Atzilus (Emanation) and afterward in Beriah (Creation), so that below
too there can be a reason for this mitzvah.

Each Sefirah contains a full set of all the levels, such as Chochmah of Chochmah. So Keser too has mitzvos

that come from its Chochmah, clothed in the Chochmah of Atzilus and then in Beriah, which is why such a

mitzvah can have a reason that is understood below.
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And there are mitzvos drawn from Keser (the Crown) of Keser, and these are the chukim (statutes),

”»

which are only the level of will (ratzon), and it is called “the Will of wills,” etc. Through these

mitzvos, whose root is very lofty, there can be an engraving from inside in the animal soul,

Other mitzvos come from the Keser of Keser: the chukim, pure expressions of divine will, called “the Will of
wills.” Because their root is so lofty, they can engrave the animal soul from within.

IR RPIT 708 MIDUOPI Spnya DOw C1onw CIRDn KDY CIR PTRUMEn PAR2 SNTa 2°naTo
TRM 7123 7013

as it is written, “And I will pass through the land of Egypt”: “I, and not an angel”; because they were
in the depths of the kelipos (husks), specifically “I,” avery high level, was needed.

This is like the Exodus: “Iwill pass through the land of Egypt,” which the Sages read as “I, and not an angel.”
Israel was sunk in the depths of the kelipos, so only the very highest level, G-d Himself, could reach them.
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So too, for there to be an engraving in the animal soul, so that he will have the level of love, for his
soul to be included in the One, it is through the mitzvos mentioned above. (See what is written in

the discourse beginning “And now, let the strength be great, please.”)

In the same way, only these lofty mitzvos can engrave the animal soul deeply enough for it to love G-d and be
included in the One. The reader is referred to the discourse on “And now, let the strength be great.”
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This is [the meaning of] “a well that princes dug”: the level of the Yesod (foundation) of Nukva. In
order that in the level of Nukva there be the level of Yesod, connection with G-dliness, through the
arousal mentioned above, digging is needed, for without this his heart is sealed, like a virgin

The verse “awell that princes dug” alludes to this. The well is the Yesod of Nukva, the soul’s capacity for con-

nection with G-d; it must be dug open, for otherwise the heart remains sealed, “like a virgin,” in the
Talmud’s phrase.
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(see what is written about this on “For the fragrance of your good oils,” regarding “therefore the
maidens love you”; and see what is written in the discourse beginning “The eyes of all,” and in the
discourse beginning “None shall miscarry or be barren”). And with what is the digging done?
“With the mechokek,” the level of engraving mentioned above, which is the level of the mitzvos
mentioned above.

The parenthesis cites other discourses on this theme. The digging is done “with the mechokek,” a word from
the same root as chakikah, engraving: that is, with the mitzvos that are chukim.
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But even so, their spreading forth is at the level of Chochmah (wisdom), through Moshe (see what
is written in Parshas Chukas on the verse “with the mechokek,” etc.), for even the red heifer was

told through Moshe, etc.; and of this it is said, “I said, I will become wise,” etc.

Even these mitzvos beyond reason are conveyed through Chochmah, through Moshe; even the red heifer
was taught through Moshe. Of this the verse says, “I said, I will become wise,” which the Sages apply to the
red heifer.
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This is [the meaning of| “If you walk in My statutes,” which our Sages, of blessed memory, ex-
pounded, “Would that you walk in My statutes”: that is, for there to be the level of walking, which is

the level of love, and to be included in the One, the two engravings mentioned above are needed.

So “If you walk in My statutes,” which the Sages read as a plea, “Would that you walk,” means: for the soul to

walk, to love and be included in the One, it needs both engravings, outer and inner.
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For without this it is impossible for him to have the level of love, since he is bound in the body and
the animal soul, like the analogy of one who is bound in chains, who cannot walk unless the chains

are broken.

Without them love is impossible, for the soul is bound within the body and the animal soul, like a prisoner in
chains who cannot walk until the chains are broken.
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Mitzvos as a lamp, Torah as rain
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3. But the essence of the walking is for his soul to be included in the One, to cleave to Him. And
how is this possible? For this it says, “and keep My commandments,” “Who has sanctified us with
His commandments,” etc., as is explained elsewhere.

Section 3: the essence of walking is cleaving to G-d, the soul included in the One. How can a person achieve

this? Through “and keep My commandments,” as the blessing says, “Who has sanctified us with His
commandments.”
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This is [the meaning of] “and keep My commandments”: through the mitzvos the level of the
Infinite Light (Or Ein Sof), the level of Atik, is kept. This is [the meaning of] “a mitzvah is a lamp”:
like a lamp, which keeps the oil and the light,

The mitzvos “keep” the Infinite Light, the level of Atik, as a lamp keeps the oil and the flame; that is why
Scripture calls a mitzvah a lamp.

YWD 53 17721 2°°2°7, 7910 3 NN 13T 7772 wrnYY) OR IR PN NAnRwRn mEnm 19 1
204295 9513 ANX ONIR QNPWYY AR Y (1PN D3 DR NS 521 225 ma

so too the mitzvah keeps the level of the Infinite Light (see what is written in the discourse begin-
ning “And behold, a menorah all of gold,” and in the discourse beginning “When you hearken to

9y

the voice,” regarding “to keep all His commandments”). And concerning this it says, “and do

them” (osam): it is written “you” (atem).

So the mitzvah preserves the Infinite Light. The verse continues “and do them” (osam), which the Sages read

as atem, “you”: by keeping the mitzvos, it is as though you made yourselves.
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That is: this is truly the level of “doing,” for the souls of Israel make and compel, as it were, the
drawing down of the Infinite Light into the vessels; and it is from the expression “Greater is the one

who causes the doing,” etc.

This is real “doing”: through the mitzvos, Jewish souls, as it were, compel the drawing of the Infinite Light
into the vessels. The word has the same sense in “Greater is the one who causes the doing than the doer.”
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Therefore every deed is called by the term asiyah (“doing”), meaning a term of compulsion. For
when the intellect spreads into the deed that one does, this is a compulsion as regards the intellect,
that it descend and be drawn into action;

Asiyah, doing, implies compulsion. When intellect is carried into action, it is forced down into something
below its own nature.
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so too in the doing of a mitzvah, through which the Infinite Light, blessed be He, which is removed
and separate from the order of the chain of descent (hishtalshelus), is drawn down and rests in the
vessels of Z’eir Anpin; therefore this level is called by the name asiyah.

So too with a mitzvah: the Infinite Light, which is far removed from the chain of worlds, is drawn down to

rest in the vessels of Z’eir Anpin. That is why this is called “doing.”
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(See what is written in the discourse beginning “To understand the matter of ‘leaping over the
mountains,’” regarding why the mitzvos are called “the 248 limbs of the King,” etc.; see there. And
see what is written on the verse “On the eighth day, an assembly,” on the meaning of “which You
swore to our fathers from days of old.”)

The parenthesis refers to the discourse on “leaping over the mountains,” which explains why the mitzvos are

called “the 248 limbs of the King,” and to the discourse on Shemini Atzeres, on “which You swore to our fa-

thers from days of old.”
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This is [the meaning of] “and do them (osam)”: “you” (atem), etc. “And I will give your rains in
their season”: “your rains” is the Torah, as it is written, “My teaching shall drop like the rain.”

The next verse, “And I will give your rains in their season,” refers to the Torah, which Moshe compared to
rain: “My teaching shall drop like the rain.”
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Now, rains descend with Gevurah (might), and of the Torah our Sages said that it was given with five
voices. That is: five chassadim (kindnesses) that make grow, and they are the level of the five ge-

vuros of Abba that become the level of the chassadim of Imma.

Rain falls through Gevurah, and the Torah was given with five voices. These five voices are five chassadim,
kindnesses that make things grow, which began as the five gevuros of Abba and became the chassadim of

Imma.
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That is: Moshe heard the whole Torah in one voice, as it is written, “and G-d answered him with a

voice,” because Moshe was from the level of the light of Abba itself.

Moshe heard the whole Torah in a single voice, as in “G-d answered him with a voice,” because his soul came
from the light of Abba itself.
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But Israel were not able to receive [it], and it was divided, through the five gevuros of Abba, into the
level of five voices. And this is “The stream of G-d is full of water.”
Israel could not receive it that way, so through the five gevuros of Abba it was divided into five voices. This is

“the stream of G-d is full of water”: peleg, “stream,” also means division.

.22p% 09915%w 0°70M 0T NMRA 097 K9 N19133 %7 912 0O19R Pran A9anaw 1n D

That is: what was divided off (nispaleg) from the level of Elokim, the level of the five gevuros, is

“full of water”: in truth they are chassadim, which they are able to receive.

What was divided off from Elokim, the five gevuros, is “full of water”: in truth it is chassadim, kindness in a
form the people could receive.
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And through “your rains,” the level of the Torah mentioned above, there comes about “The voice of
my Beloved knocks: Open to me,” so that his heart will be open, so that there can be in his soul the
level of love, through the level of the Torah that makes grow. And from this comes “and the land
shall give its produce,” that is, the level of Ban, which has been refined from the animal soul
Through the Torah, the “rains,” comes “The voice of my Beloved knocks: Open to me”: the heart opens so

that love can grow in the soul. The result is “the land shall give its produce,” the Name Ban refined from the

animal soul.
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(and this is along the lines of what is written in the discourse beginning “Give ear, O heavens,” re-
garding “My teaching shall drop like the rain”: that the Torah is called rain and showers, which
bring out the power of growth in the earth from concealment into revelation,

The discourse on Ha’azinu explains that Torah is called rain because, like rain, it brings the earth’s hidden
power of growth into the open.
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that is, for the growth to be the level of love “with all your might,” etc.; see there at length. And this
is [why] ve’ahavta (“and you shall love”) has the numerical value of twice or (“light”): that is, one
level of light is “light is sown for the righteous,” and the second is the level of the growth, “with all
your might”).

That growth is love “with all your might.” The word ve’ahavta, “and you shall love,” equals twice or, “light” (2

x 207 = 414): one light is “light is sown for the righteous,” and the other is the growth, love “with all your
might.”
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And afterward, “and the tree of the field shall give its fruit” (see the Zohar, Parshas Bereishis, end
of folio 37b, and the Mikdash Melech there), which is the level of the masculine waters (mayin
duchrin) from the G-dly soul.

Then comes “the tree of the field shall give its fruit,” the masculine waters from the G-dly soul. The Zohar
and the Mikdash Melech are cited for this.
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As with the earth: the earth raises the feminine waters (mayin nukvin), and the rain that makes
grow is the level of the masculine waters, as it is written, “For as the rain and the snow come down
from heaven.” So too, through the union of Mah and Ban mentioned above, “it shall give its fruit”:
that is, that there will be revealed the level of “the good that is hidden within it,”

As in nature the earth sends up its “feminine waters” and the rain descends as “masculine waters,” so the

union of Mah and Ban makes the tree “give its fruit”: the good hidden within is revealed.
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that is, the two hundred and eighty-eight sparks that are in it, only it is hidden and clothed, “the
wicked surrounds the righteous”; whereas when it is refined and transformed, the light mentioned
above is revealed, so that “a woman of valor [is] the crown of her husband,” the level that is above
the Tikkun, Sag of Sag.

That hidden good is the 288 sparks, now concealed, as “the wicked surrounds the righteous.” When they are

refined and transformed, their light is revealed, “a woman of valor, the crown of her husband,” a level above
the Tikkun, Sag of Sag.
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And this is [the meaning of] “and it shall succeed in that for which I sent it,” to refine the refine-
ments, through “My word that goes out of My mouth,” specifically. For whoever engages in Torah,
the Holy One, blessed be He, sits and studies opposite him, etc.

This is the meaning of “it shall succeed in that for which I sent it”: the refining is done specifically through

Torah, “My word that goes out of My mouth,” for when a person studies Torah, the Holy One, blessed be He,
sits and studies opposite him.
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IN ONE'S AVODAH

In prayer, contemplate G-d’s greatness so that the soul’s hidden love, which comes from its root above

knowledge, is revealed, and let it grow day by day toward love “with all your might.” Begin with Pesukei

DeZimrah, which cuts away the evil, and keep the mitzvos, especially the chukim that are beyond reason,

which engrave the animal soul from within. Make the light of prayer last by drawing it into the vessels of the

mitzvos, with their blessings, and study Torah, which opens the heart like rain.

QUESTIONS FOR DISCUSSION

1.

Why does the discourse insist that engraved letters are not identical with the stone’s simple substance,
and how does this nuance carry over to Keser and to the soul?

. What does the story of Moshe and Rabbi Akiva show about the difference between the Chochmah of Atzilus

and the hidden Chochmah of Keser?

. How does reading “beyond the River” as the root of the soul answer the question of why the blessing says

“it is pure” before “You created it”?

Why must the walking of prayer be followed by keeping the mitzvos, and what does the image of wine and
vessels add?

. How do Pesukei DeZimrah and the chukim engrave the animal soul from outside and from inside?
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SOURCES AND REFERENCES

PARAGRAPH 2

Notes

1 “If you walk in My statutes and keep My commandments

and do them.” The discourse reads the “walking” as the

soul’s ascent and “My statutes” as engraved letters.

Leviticus 26:372:1"2 RIp™

:DOK BN*Y) 120N NN 1378 "2

ox

If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“The Tablets were the work of G-d, and the writing was the

writing of G-d, engraved upon the Tablets.” The Alter

Rebbe takes the engraved letters of the Tablets as the mod-

el of letters that are one with the substance they are in.

Exodus 32:161°0:2% mnw

7

DY M NI D°PRPR anDn andnm Ml ooptR npyn nnm
nnpn

And the tables were the work of G-d, and the writing was the

writing of G-d, graven upon the tables.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

3

speech.
Onkelos Genesis 2:7°1:2 N°wR12 %y 017P118 01370
T RNPY3 *TIDR2 1N ROWTX T2 XIDY DTN N2 02K 77 X
:X7P2R M7 0782 MM
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

NP2 wrns .. wiab

The note points to two other discourses for thought and
speech as the soul’s garments.
KEHOT'S NOTE
A0 pRA LR LT R NP R

PARAGRAPH 7

SIN 7AW 7772

That discourse, on “I am black, yet comely,” builds on the
Sages’ teaching that the Torah was given as black fire upon
white fire, and applies the same pattern to the World to
Come, which was created with the letter yud.
KEHOT'S NOTE
90K 2,7 e npo

PARAGRAPH 8

NPNIN IRDPR weanw

8

There the Alter Rebbe explains that all things were created
through the letters of the Ten Utterances, and that the hu-
man soul too is full of letters, since G-d “blew into his nos-
trils the breath of life,” that is, with the breath of His
mouth, which brings everything into being through

letters.
KEHOT’'S NOTE

.297N0°Y K120 N7MIRA AR 2,10 Rw3°D 1ap AR

1 Wik DTN N

“And Havayah G-d formed man of the dust of the ground,

and blew into his nostrils the breath of life, and man be-

came a living soul.” The Alter Rebbe cites it, with

Onkelos’s rendering, to show that the soul is full of letters.

Genesis 2:771:2 N°WR12

D7 MY PEND M2 MRINTTR 1DY DIRTNE DPRN M

M0 WBY? DIRT *MN
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-

came a living soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,2 0°UR92

NP e

Onkelos renders “a living soul” as “a speaking spirit,”

identifying the life of the human soul with its power

likuteitorah.com/likkutei-torah/bechukosai/2/

of

TaRY ynwn

The Talmud learns from the word “Shema” (“Hear”) that
the Shema should be recited audibly: “Let your ears hear
what you bring out of your mouth.” The Alter Rebbe uses
the phrase to describe lower thought, which thinks the
very letters one speaks.

Berakhot 13a:28-30°-n172:X 17> m1>72
T PAR? YWD AP Syan KIWT YU N3 R W) N
— AINY YUY R IRT INDD 72 120 713271 7700 KON IORY
.5_7']_*.:)7_3? hyivd NY7W ﬂﬂ? yan RITT 771717 2703 R R '(J.jj'?ﬂ .R¥?
But for Rabbi also it is written "Hear, O Israel" ! He requires
it to establish the rule. Cause thine ear to hear what thou ut-
terest with thy lips. And the Sages ? They agree with him who
says that if one does not read [the Shema'] audibly, he has
still fulfilled his obligation. But for the Sages also it is writ-
ten "And these words shall be" ! They require it to establish
the rule that one must not read [the sentences of the Shema']
out of order.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

N, M1092
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PARAGRAPH 9

9 omnomne
Kehot’s note points to Exodus 21:13 for these words.

Exodus 21:1337:X87> mnw
KEHOT'S NOTE
LR minw

10 BT INY P 12T Fawnn NN

The note refers back to Likkutei Torah, Metzora 24c,
where the sources for thought and speech being called
Leah and Rachel are listed.
KEHOT'S NOTE
AL,75 (3713n) 97y0 1ol

PARAGRAPH 11

1 RN 1211 3wInn Pownn YR KIn NPT NPNIN KAy
9270 WaAw Down MnTpY abyan bown
In this epistle, on “And David made a name,” the Alter
Rebbe explains that the articulation of letters and vowels
comes not from grasped intellect but from the hidden and
primordial intellect of the speaking soul, which is why an
infant who understands everything cannot yet speak. The
discourse quotes it almost word for word.
Tanya, Iggeres HaKodesh 5:5-61-":"1 7P N7AaR ,R°IN
Dot 129m1 WD 7272 TIRT? 1°RY 991 P minoh &9 ...
Ana Dotim ARyRY XM NITIPIT NPNIRG Ruany P on Db
PR 1271 012707 WRI2Y 2201 MnTR) 0PY3T P0Em RPN 1M
IWIN NN22 17 NPNIRG AR P37 PanY X ,13T? 137 pirng
Doty mMnTRR RIT TIPRY 03 °3 ,N°NXM NMID RIPIT L,TIR)
DaR LNPNIR 37020 RVIRT MY NNE NP2 RO LU0 19
-, IIMANT 713 MINT NN
Kehot Publication Society (CC-BY-NC)

PARAGRAPH 12

12 WD PIE SOWA MRnTpR R 1NPRY

Iggeres HaKodesh says that the source of the letters is “the
primordial intellect and the will of the soul,” and that this
is the form of the twenty-two letters, as distinct from their
matter. The discourse uses the same words for the soul’s
engraved letters.
Tanya, Iggeres HaKodesh 5:6":’1 w7pi N7aX ,X°IN
037 °2,N°39%2°M) NP1°ID RIpad LT3 1IN N2°022 17 NIPNIRD IR
MY NTIR NIRRT ,WRIT 1M ’?;WU mnTRR RN 1Py
RIT INNANT MmN ming nen2 ‘7;}5 ,NPNIR 2702¢ Rvand
Ve Pip monn nnY ,2%mn R '?;_}.:ltl N7 ,10°29%°0 nn2
12 nPNIR 275 M 21 ,NiN20 :1”3? p‘grj; 12 0RY 139800 R0
hshi ’?;UU RL2AW 12 77000 97273139300 ¥PINR NI niRgin
LN aipn RIm 70 N?’?Q RNR” 1 NIR
Kehot Publication Society (CC-BY-NC)
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PARAGRAPH 14

13

14

15

0°927 PR INMIN PR
“There is no utterance and there are no words; their voice
is not heard.” The Alter Rebbe borrows the words: without
the soul there would be no speech at all.
Psalms 19:4’7:0”> 0°2°11n
:029P YWl ¥ 07727 1R IR
There is no speech, there are no words, neither is their voice
heard.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5108 71PN TR NP0 92 PNW MR 9D

The Talmud rules that any letter not surrounded by parch-
ment on its four sides is invalid. The Alter Rebbe cites the
law as a further sign of how the written letter depends on
its parchment.
Menachot 29a:17-181”>-1"7:X ©”2 NNIn
RV WD *n1 KT T1° 5 72107 ROX 157921 X 27 91K 7717° 27 19K
MR D3 27 91K 77 27 IMRT 27 R 7T 377 JTRID ROR
9273 72 IROWR MR 770D AOMIMA YIIRD 72 AP A PRY
S7979 R 97K 210D 19777 WD 277 PW 1910 2p°1 AT 277 1R
17107 5% AwAnn S7°79 ANR 2Py "277 RN 277 10300 O nwnen
IR PPWD 12 AW OX 19777 WD U Pw 1910 3p°1 AT 21T

5100 IR OXY WD 1I0p
Wikisource Talmud Bavli (CC-BY-SA)

anins s
“Set me as a seal upon your heart, as a seal upon your
arm.” The verse names another discourse, where this law
of the parchment surrounding each letter is explained.
Song of Songs 8:6":’1 01w W
YR IR M My™D IyiNby oning 725y oning e
sNATPY WX *BYT DY MR PIRYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 15

16

Wy DoNY "1 9372

“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” The verse is the
classic source for G-d creating through speech, that is,
through letters.

Psalms 33:6"1:372 0°2°11n
10823723 1B M2 Wrya 0w T 13712
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 16

17

18

19

20

21

22

N9PRT RDUPIT WM. L e

In the discourse on “This is the statute of the Torah,” the
Alter Rebbe reads the Zohar’s “He engraved engravings”
as engraving, since the Targum renders “you shall en-
grave upon it engravings” with the same root.
KEHOT'S NOTE
790K NRW Y 373D AR .3 ,03 NpIn e 1R IR

ImLd aonwn oeys

“And they saw the G-d of Israel, and under His feet was
like a work of sapphire brick, and like the essence of the
heavens in purity.” The word for purity, tohar, explains the
Zohar’s term tehiru, the supernal brightness.

Exodus 24:107:77> mnw
D¥YIY 77907 N127 NRYRD 1Pa1 non PRIRY CPRR NX RN

707 YT
and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the
very heaven for clearness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

DT e

T OTIRIM TR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
aiaiviaieRidel

i ROhl-RFYR RN
The Tikkunei Zohar says that in the ten Sefiros of Atzilus

“He and His vessels are one,” unlike the Sefiros of Beriah.
The Alter Rebbe grants this, yet likens the Sefiros of Atzilus
to written letters compared with Keser.
Tikkunei Zohar 3b:9-10>-"1:2°3 9171 *1pN
MM AR L1027 AR R T2 N;‘??_J m‘wxr_ﬁ nin°e0 YT
,T0 13T R 1?{'_?'[ ,MR™27 NI7°20 ya *J7 1R?’[ 12T
Y2 (N°N3 K71) P03 KIT RPD DY NPYY .70 13RI PR KD
nind Ay PN LAR™MIT NIE0 Ry MPUIRT NiTPao
DR 222 INWR K21 RYPTT 2273 MY ROIKTRT

Tikkunei Zohar - Vocalized (Public Domain)

qrv ooRwn asys1 27y 1IN

This is the explanation the text refers to.
KEHOT'S NOTE
.20p °Y 0°2°1y N”MIX .10PNN Y P22 NPMIRA 191782 IXAN3 L3, R™IN

AMYW OTIRA . . BYPAPRN NPIPNR

The note refers to this collection of the Alter Rebbe’s maa-
marim for the dispute among the Kabbalists over whether
Keser is counted among the Sefiros.
KEHOT'S NOTE
JIRP Y 170N P70 LREP Y 00171y — VTR SRN IR
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25

26
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2’B KR YW n7ya

After noting that the discourse’s “Sha’ar 41” follows the

numbering of the Shklov printing (Sha’ar 42 in current

editions) and that “chapter 3” should read chapter 1, the

note refers to Or HaTorah on Balak, where the Arizal’s

view of Keser as intermediary is discussed at length.
KEHOT'S NOTE

1979R2 .[3] B KDY K7D PU% [27m YW 113199] .00 NRDPY 01972
opnn Yy pha n7MR IR

DOPYNIT 070 B WA NI 12W *271 1A NN TOSNT

The Arizal explains that Keser is an intermediary between
the Emanator and the emanated: its lower level of the
Infinite One emanates a second level holding the root of
all the emanated, and the two, Atik and Arich Anpin, are
together called Keser. The discourse cites it as Sha’ar 41,
chapter 3: the gate follows the numbering of the Shklov
printing (Sha’ar 42 in current editions), and the Kehot
note corrects the chapter to 1.
Sefer Etz Chaim 42:31:2”n 01 vy
LTPX05 PRwabn wYT N2 M AR"2D Pwtabn TRt na L.
PIRT MDWP D9 091 PNt 95 Proatn wyT Mo RINN
TWYT 1°0°0p OI°PYY 177807 1PRV9R 110V IRI3T 1PRORR 11
5971 22120 1RV PR TeITR Mvacm w12k ooweatn oo
270 W™ ANY TPYRIT M PURT 2227 2w12R Ty 10 1R M)
DR 5w Y RPR MYUIRT DO 1Ropn AP PRY RIM
X OTR 11°170 X N9o8RT na’bpn 99 1311 D7D R7T ONNARN
RM2T AWNTP TRYWSY MPPXRT MTRT OIR CNINR Ty Pyora

19°9p% Napn IRM2T 19791 IYITPY Nwabn TR IR MYURRa

Sefer Etz Chaim (Public Domain)

YXIR7 *°N2 X911 N0

The note says a fuller explanation of Keser as intermedi-
ary is found in this manuscript and belongs here.

Song of Songs 7:4"7:t W1 W
:M73% RRN 0072y "I 7T Y
Thy two breasts are like two fawns that are twins of a gazelle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

11027] .[2] 2771 IRIP 1197w 2 ,19p PYLIYD DYa°2°Y 13 AN 1IR3
AN5TT Y2 WA PAND 07T R¥NI OW 499 0N MINTIR PUD N1p03
12 7M03MA FINTY LKEP °Y D2I72Y-1ITR IRKR °02 0DTIN ,Y3Imn X
.X 19700 AT -T2 2N DPMR TR T T wUnw Tepe Axa L[ow
1772 IR LTPORY 10p °Y 170N P71 177 790K vnn Y 1IN NPk

.yInn 02972 b XYY 2700 1ypn

D°INAT . . NN 07

The note refers to Likkutei Torah, Beha’aloscha 36a,
where the sources for the “ten hidden Sefiros” of the
Geonim are listed.
KEHOT'S NOTE
K17 (TMPYN2) 1P 1037 XY
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27

28

29

30

31

32

Moshe, shown Rabbi Akiva’s Torah and then his martyr-
dom, asks, “This is Torah and this is its reward?” and is
told, “Be silent; thus it arose in thought before Me.” The
Alter Rebbe uses the story to show a reason beyond the
Chochmah of Atzilus.

Menachot 29b:5°77:2 v”3 minn

NRY T 07X 79 w0 09Iy P 13137 17390 AnR 717apn 218 XA N
11127 17195 97K 195 72wnna 79y 99 PINY 19 9RR 7Y 1710 10
Tt [97IARD] M D KR 170w "IRIT 107N 210K 0y S
M TN T YT D7 IR PRIPR 1WA POPIYY AR PINRY

19 nawnna a1y 92 Panw 5K 119w
Wikisource Talmud Bavli (CC-BY-SA)

mawnna nby 95 pInw

The note refers to the Mitteler Rebbe’s explanations of the
Zohar for the meaning of “Be silent; thus it arose in
thought.”
KEHOT'S NOTE
LKL, RPITIRD 1IR3 IRA

$71T 07NN NP
In the epistle beginning “He wraps Himself in light,” the
Alter Rebbe writes that Moshe’s comprehension was of the
“back” of Chochmah, in the sense of “the fallen fruit of the
Chochmah Above is Torah.” The discourse cites it for the
level of the Written Torah.
Tanya, Iggeres HaKodesh 19:2°2:0” w7pi 171X ,X°1N
T oW 3 A KD noRTTIoTTInTNRIR APyn? DAR
P23 DTRGRT MINT DAY NPmI2 0N 3 LNrRnn?
7i02 ,MIPNTTIOTTINTARIT NPRCIE TR NLYENM NwaLnn
JSPRIR Y N2 NeY ,*in - H?Y?_J'?W man ﬂﬁ'?;‘l:”
1237 YN oY TTY ,PIRT? K 21D AR DX PR :22N0T
SR P72
Kehot Publication Society (CC-BY-NC) -

121 — P”RaNa

The note refers to a comment of the Rebbe Rashab printed
earlier in the Additions, on this point about Iggeres
HaKodesh and the level of Chochmah from which the
Written Torah comes.
KEHOT'S NOTE
LI71 2°WT0N 97INIR P73 NAYT A L0 Mavna 5995 R

PR — W
The note refers to the discourse on Parshas Berachah for
Atik Yomin as the lowest level of the Infinite One within
Keser.
KEHOT'S NOTE
L[5] R 0% P 1972

The opening words of the Zohar on Bereishis: at the start
of the King’s will, He engraved engravings in the supernal

likuteitorah.com/likkutei-torah/bechukosai/2/
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brightness. The Alter Rebbe reads this engraving as the
coming into being of Keser, Atik Yomin and Arich Anpin.

Zohar, Bereshit 1:1-2:7°1:2-°R’K N°WRI2 ,7710 7190

PARAGRAPH 20

33

34

35

1T PR Don IND
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
aiaiviaieRidel

595 119K N1 130K o1 IR
In the prayer of Elijah (Patach Eliyahu) in the introduction
to the Tikkunei Zohar, G-d is described as being none of
these attributes at all. The Alter Rebbe cites it to show that
the Sefiros of Atzilus are not G-d’s own essence.
Tikkunei Zohar 17b:5-7°t-’11:2 1> 9117 *1pn
IPRT YT UAWR IRDY 7T ART RYPT IR 79 NORT IRD Dax
By 190 NYTANT Ny 27 21 .59 M PR Hon IRDY ann
977 By 177710 111 IRDAR (79 2°77°NK X73) 79 DOX XM ROT 7T
7YRY 537 0P .I¥0 7Y w1 92 DD ARDAD W ONR KPT N
131 17123 21T 20 7% AR e
Constantinople, 1740 (CC-BY-NC)

N° 9EN NAWNI NYIRIA WY YU

In chapter 2 Tanya says that the Infinite One is so exalted
above Chochmah, Binah and Daas that their very being “is
considered like physical action before Him, blessed be
He,” as it is written, “You made them all with Chochmah.”
Shaar HaYichud VehaEmunah, chapter 9, explains the
same verse: Chochmah, the beginning of thought, is the
end of action before G-d.

Psalms 104:24773:7°p 0°%°11n

IR TN TSP Iy meon2 0p2 N ey 131
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

271 .77A72 272 K71 K20 1R (79 ,7p 0°27N) Nowy *ona 091d wond
ARl AR i)

PARAGRAPH 22

36

17907 NPR NNt 8°y

There the Alter Rebbe reads chukas haTorah as engraving:
the Torah in its root and source is at the level of engraved
letters, higher than its being clothed in the level called let-
ters of writing, the Written Torah.
KEHOT'S NOTE
X, npn nmph
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PARAGRAPH 23

37

38

39
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“Havayah founded the earth with Chochmah; He estab-
lished the heavens with understanding.” The Alter Rebbe
cites it for the radiance of the Infinite One, Havayah,
present within Chochmabh, the source of the Torah.

Proverbs 3:19v™:3 “own
:1N2N2 070 1293 YIRTTO) 02N
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

R

% DOwyY 879 7IN°22

The Kehot note quotes the point made there: “For
Chochmah is the level of a flash of lightning and has no
form at all; only Binah is something defined, and the level
of letters applies to it.” That is why the Torah becomes let-
ters only in Binah.
KEHOT'S NOTE
711°2 P9 ,71%0 0w 712 1°KY P92 12 RO 70000 070 007 R L,70 R™IN
J7NPNIR A 12 7Y WO RO

o8 Dwn

“And you shall make a tzitz of pure gold, and engrave

upon it, engraved like a seal, ‘Holy to Havayah.’” The

verse names the Torah Ohr discourse where the source of
letters in Binah is explained.

Exodus 28:36177:1") mnw
"2 WTp BON MN2 7Y NN WY 371 7R DY)
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 24

40

41
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“And a river went out of Eden to water the garden.” The
Alter Rebbe reads Eden as Chochmah and the river as
Binah, from which the fifty-three (1”3) portions of the Torah
flow.

Genesis 2:10:’2 n°wR12
DPUNT Y27 MM T2 DY 3TN Nipwi? 13 KE® 0N
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
1712 TR MR R

The Tikkunei Zohar says that in the ten Sefiros of Atzilus
“He and His vessels are one in them.” Even so, the letters
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of the Written Torah are vessels, below the engraved let-
ters of the Tablets.
Tikkunei Zohar 3b:9-10-"1:2 3 97171 *1pn
1M1 7K L7302 T AU AR L1302 XDP0 MIPUIRT Ni1vE0 YT
,T0 737°2M) 7R IRDT ,AR12T NIPD0 Y2 037 NPT w732 T
ay2 (M°Ma R™1) T3 KIT RDD DY NPYY LT0 1R IR XD
niny apya o AT NIPED Y mPUERT nitEo
DK 222 °IAUK K21 RYPTT 303 YN XIIKINT

Tikkunei Zohar - Vocalized (Public Domain)

WO NIPNIR 27990 .. 2790 RWa M2

The note refers to this maamar of the Rebbe Rashab for
the Midrash’s of the of the Ten
Commandments.

count letters

KEHOT’'S NOTE
K27’y TN 2PY° °NM 17T AR

M FIYAW TAID MM YW YT WK 7Y YDIN 1 WO NPNIN

DPwKRA2
The Midrash counts 613 letters in the Ten Commandments
from “I am” to “which is your neighbor’s,” corresponding
to the 613 mitzvos, with seven extra letters for the seven
days of Creation. The Alter Rebbe cites it to show that the
total, 620, is the value of Keser.

Bamidbar Rabbah 13:161"v:27> 7127 72712

PARAGRAPH 25

44

45

46
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The Zohar teaches that three levels are bound to one an-
other: the Holy One, blessed be He, the Torah and Israel.
The Alter Rebbe infers that the two kinds of letters in the
Torah are found in every soul too.
Zohar, Achrei Mot 49:296-50:305-17%7:0"1n Mn °I0R 7100 990
W
And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

N1 1Y 52 NNaw Anwa
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Anwin non2
N7 70 92 Nhaw anwa

The Talmud gives the blessing said on waking: “My G-d,
the soul that You have given within me is pure; You
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47

48

49

formed it within me, You breathed it into me.” The Alter

Rebbe asks why “pure” comes before “You created it.”
Berakhot 60b:4"7:2°0 N572
AN 73 MDY TN LTIIAY 2 D03Y M3 PR IR 19 73
AN >3 APY? TNY NAKY °2P2 ANRTR NAXY %2 ANND3
"POX N IR CIK TN "33 MRYINY Tt 92 K37 TNy "2
ST AR M2 0w P PIR 0oy B3 1937 ,)niaR PRy

20K 07307 NIty e

When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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From this point on, the note says, compare the Rebbe
Rashab’s maamar on the same verse from Yehoshua.
KEHOT’'S NOTE
.'|‘?’R1 0°Y 1”170 YWIIT° R 177 AR 1XON

“And Yehoshua said to all the people: Thus says Havayah,
the G-d of Israel: Your fathers dwelt beyond the River of
old, Terach, the father of Avraham and the father of
Nachor.” The Alter Rebbe reads “beyond the River” as the
root of the Patriarchs above Binah.

_]OShua 24:2°2:70 ywIi©
1272 737 1292 PRI OPPK 1 KD DYnTRIToR YW ankn

10K DR 172371 793 2X1 DK V3R 10 07YR 0PI
And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of
Nahor; and they served other gods.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PR 9332 1MIR T2INY 7727 72yR DMNAN NN O2°AR DR APRY
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“And I took your father Avraham from beyond the River

and led him through all the land of Canaan.” The dis-

course reads it as the drawing down of the Patriarchs from
their root into Atzilus and the lower worlds.

Joshua 24:3°3:77 ywi»

1939 YIX232 I T2IX) 737 7290 DIIINNK DPIXNN NN
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And I took your father Abraham from beyond the River, and

led him throughout all the land of Canaan, and multiplied

his seed, and gave him Isaac.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar asks about Yehoshua’s words, “Did not all Israel
know this, and all the more so Yehoshua?” and answers
that the whole Torah is hidden and revealed. The Alter
Rebbe explains the hidden meaning as Israel’s root in hid-
den thought.

Zohar, Emor 35:171-38:188170p:M”7-X7yp:11”2 71K, 790
Imagine a king who had an only son whom he united in
marriage to a noble lady. What did his mother do? All that
night she spent in her storeroom, and she brought forth
therefrom a noble crown set with seventy precious stones to
crown him with; she brought forth silken garments and clad
him therewith and adorned him royally. Then she went to
the bride and saw how her maidens were arranging her
crown and her garments and her jewels. She said to them: I
have prepared a bath ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

prma e m
The note quotes the Zohar’s answer as the Rebbe Rashab
gives it there: the verse tells us of the great goodness the
Holy One, blessed be He, did for Israel in choosing them
through the Patriarchs and making of them a holy, super-
nal chariot for His glory.
KEHOT'S NOTE
RIT2 *yN°RT PRAwa 17219 T°2Y "0 12°17 M2 1 T I m”
.0’y 1370 »no — "D ”1,7"7 RSy RWTP K2°N7 1% 79297 RNTaARa
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The note identifies “as explained above at length” as sec-
tion 3 of this discourse, where “Be silent; thus it arose in
thought” is explained through the hidden Chochmah
(paragraphs 16-19).
KEHOT'S NOTE
.[5] xp
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According to the note, the Rebbe Rashab explains at
length there how “arose in thought” refers to hidden
thought.
KEHOT'S NOTE
.1‘?*&1 T0°Y W 117N 1”102 N13°IR1 IR2N]

mawnn By PN

The note quotes the Rebbe’s point there: the Sages say
“arose” in thought, not merely “were” in thought, mean-
ing that within thought itself Israel are at its most exalted
level.

KEHOT'S NOTE

NIPM23W 11°°7 72w 19Y RYD L, TAWnNa 10 IR RY RP1T 1997

YW AMMRN 77T — THAWANY 79Y1 AN PM22 07 KD 7w
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The Midrash lists things that preceded the creation of the
world, some created and some that “arose in thought,”
among them Israel. The Alter Rebbe reads “arose in
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thought” as the root of the souls in the hidden thought of
Arich Anpin.

Bereshit Rabbah 1:4°7:’X 7127 n°wx12

:(2,3% D°21N) 2°N37 1P TI2OT ROD Y1977 NOWRI A R ...
,WR D ey wIpnn N0 PRAW MART I3 1IRD IR0 11027
0°23Y5” :(° ,1 YY) MRV PR MIART NIRIA? 7wnna 1Y
NI NTY NI :(2,7Y 0°PNN) AR Pan PRI 1A 12TRa
01 23 RDI” (20,1 1°MT%) MKW I wIpRT N2 C0Tp
1w o7°” (0 ,2Y 0O9NN) NRIY AR 1wn DY mw T wRn
AR AR RPYT 2272 73R 020 PR PP wnw 219%] 3 oy
,OW) 1YW MR V179 0090 0732”7 (2,8 Ow) R A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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“And a river went out of Eden to water the garden.” Eden is
Chochmah and the river is Binah, which flows on like
thought that never rests.

Genesis 2:10:2 n°wR12
DPUNT Y27 MM T2 DY 3TN Nipw? 13 KE® 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MaWRN 97y 3°Nya 077a;

The note says that the Pardes entry on “thought” cited
here is copied in Or HaTorah, Bereishis, vol. 4.
KEHOT'S NOTE
.2,AwN 7T 7-N"WRI2 N”MIR2 pnya
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According to the note, the Siddur discusses there the sepa-
ration between the level of the “supernal whiteness” (La-
van, whose name means white) and Yaakov, the master of
Atzilus.
KEHOT'S NOTE
XRT DY 2pyeR 109y 1217 N2 1aw poana LT ,wT APRT Oy M0

LA Ty

“This heap is witness, and the pillar is witness, that I will
not pass over this heap to you.” Lavan’s boundary heap is

likuteitorah.com/likkutei-torah/bechukosai/2/
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read as the curtain dividing Arich Anpin from Atzilus.

Genesis 31:52271:X77 NPwxXI2

“DXY T 307NN 72X TIYNTR? 2IRDN 138RT 7T WA 230 7Y
:1IYT? DRI 728007NKY M7 23070K V2K 92y0KD 1AR

This heap be witness, and the pillar be witness, that I will not

pass over this heap to thee, and that thou shalt not pass over

this heap and this pillar unto me, for harm.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”RT N”An .. 2py™ pRs® On9aNT

The note refers to the sources listed in this encyclopedia
of Chabad concepts for the Patriarchs as Chesed, Gevurah
and Tiferes of Arich Anpin.
KEHOT'S NOTE
L1977y R 972 77210-0°39Y1 7802 17201172 IRT
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The Zohar describes a mountain of darkness and a moun-
tain of light. The Alter Rebbe reads the mountains of light
as emotions born of understanding and the mountains of
darkness as love above understanding.

Zohar, Pinchas 104:696-105:706-1"37n:7"p 0r1n 3 980
Ywn:p

9112 93137 XMW 5701 RT3 9N

Besides the Zohar itself, the note refers to a discussion of
the mountains of light and of darkness further on in
Likkutei Torah, Shir HaShirim.

KEHOT'S NOTE

3] .30 wrnwa PRy L uma an

T — oynbe

There the three hands are matched with the three Levite
families: the great hand, “abundant in kindness,” with the
service of the sons of Gershon; the strong hand, “His left
hand under my head,” with the sons of Merari; and the
high hand, from the word for exaltation, with the sons of
Kehas, who carried the Ark and the Tablets.
KEHOT'S NOTE
LI21IR2 2 ,RD RWID 17:?17 hhhal

79VTAn T

“And Israel saw the great hand that Havayah had wielded
against Egypt.” It is the first of the three “hands.”
Exodus 14:31877:7" mnw
MDY DY TN 07312 1 ALY WK 77T TN PRI X
972y MYNIY N2 1°RM
And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X7, mnw
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65 apmn T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
KR,ow

66 apmn T

“Now you will see what I will do to Pharaoh, for with a
strong hand he will send them out.” It is the second of the
three “hands.”
Exodus 6:1°k: nnw
DTPW? MPI 23 %3 7927 TPYN TGN TSN MDY AYnTRN TR
3R DY AR TN
And the L-RD said unto Moses: ‘Now shalt thou see what I
will do to Pharaoh; for by a strong hand shall he let them go,

and by a strong hand shall he drive them out of his land.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

67 amn T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1,7 aw
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“And I took your father Avraham from beyond the River

and led him through all the land of Canaan.” Here “the

land of Canaan” is Malchus of Atzilus, and the leading is
the descent of the Patriarchs’ souls into the worlds.

Joshua 24:32:77> ywiin»

1912 TIX222 INR 921K1 737 7290 OT1IXTNN DIRNK 1K)
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And I took your father Abraham from beyond the River, and

led him throughout all the land of Canaan, and multiplied

his seed, and gave him Isaac.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

69 N3 W”n2 nydn

The note sends the reader to Torah Ohr, Vayishlach, for
“Canaan” as submission.
KEHOT'S NOTE
PWRI2 N7TING TR AN ,15’?(1 1,90 R”N AR7

70 7% 9% 112
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
STPORI R LR RN
7 o°187 va nbm

The Talmud promises one who delights in Shabbos “an in-
heritance without bounds,” the inheritance of Yaakov. The

likuteitorah.com/likkutei-torah/bechukosai/2/
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Alter Rebbe uses it for Yaakov’s attribute of compassion,
which knows no limit.
Shabbat 118a:7-8'n-"1:X n”>p naw
N2WT DX 23yna 93 0 237 01N 1300 727 0K UM K2 0P ...
2¥ TRIDVM N PY 2NN W WRIY 0730 292 Mo 37 Pani
TRPIRM P NR2
William Davidson, Vocalized Aramaic (CC-BY-NC)

2WS NRNRT 27V NP2
The note identifies the explanation “elsewhere” of this
Zohar passage as the Mitteler Rebbe’s explanations of the
Zohar.
KEHOT'S NOTE
20K 1o °Y 373D 1IR3 NINAT OYY LA, 20 RYTTRD AR

2PY°7 NVOR TNR 173X

Expounding “He shall be exalted and lifted up and very
high,” the Zohar says: “lifted up,” from the side of
Avraham; “high,” from the side of Yitzchak; “very,” from
the side of Yaakov. The Alter Rebbe cites it for the bound-
less ascent through Yaakov’s compassion.

Zohar, Vayeshev 5:44-571”1-712:’71 2w 7117 190

“and lifted up”, from the side of Abraham; “and shall be
high”, from the side of Isaac; “very”, from the side of Jacob.
The Zohar; London, Soncino Press, 1933 (Public Domain)

%9 1D
“As an eagle stirs up its nest, hovers over its young.” The
verse opens a discourse the Alter Rebbe refers to for the
same theme.
Deuteronomy 32:11%”:27% 0°727
:1n1;r5'5§_7 RY” NP 1°R13 WY AN 1”?111'53_7 11p Y2 W
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth
them on her pinions—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2OPYRY % N M

Yaakov’s vow: “and Havayah will be my G-d.” The verse
opens a discourse on Parshas Vayetzei to which the Alter
Rebbe refers.
Genesis 28:21872:1”2 N°wX12
:DPPRY 771 17 228 N°270R 0iPY "RaY
so that I come back to my father’s house in peace, then shall

the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

99 13PN WY °7 1NN WK 9o

“And of all that You give me I will surely tithe to You.” The
verse continues Yaakov’s vow, discussed in the same
discourse.

Genesis 28:22273:11”75 N°wRI2
WY *27INN MWK 221 D°PPX N°2 M 123N NRYIWR NN 128M
77 79N
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and this stone, which I have set up for a pillar, shall be
G-d’s house; and of all that Thou shalt give me I will surely
give the tenth unto Thee.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 30
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The blessing continues, “You formed it within me, You

breathed it into me.” The Alter Rebbe reads these stages as

the soul’s descent through the worlds into the body.
Berakhot 60b:4"7:2°0 N1372
MNN 73 TN TN LTI °2 D03 M3 PR TR 19 72
AP "ann APY? TNY NAXY ,°2p2 AIRYR 1KY 22 AAND)
SRR T2 .ninwan o 1R L0onRivi Bo 1937 ,°niaR RNy

oo 0°38% Ning) Med

When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The note refers to a comment of the Rebbe Rashab printed
earlier in the Additions, for the love of a son for his father
that is explained “elsewhere.”
KEHOT'S NOTE
371 W INRIR PO NPT AL maoina oy vy
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.NX”y0 ,m M>O72

80 YT 212NN PPRY
Rabbi Yehudah holds that the tree of knowledge was wheat,
“for an infant does not know how to call ‘father’ and
‘mother’ until it tastes the taste of grain.” The Alter Rebbe
links this “wheat” with the love of a son for his father.

Berakhot 40a:1477:X " n1572

KPR 12731 KD :pI¥2 92 1A02 27 0K INDWD 19) PN NiTvE DY
DT A2mn PIRY TPOK :X2INT LXOT TR PR 9N 0T AT 220
5y TP XMW 3T 77 TRY L7 193 IR PRR O3 1R
MR M0 27 0N T T DY MR LT N';??S oTRT
M2 1PV KA PRI 12 2RRNIY TV AT MIKA
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If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-
cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,
and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

>7ay Dows man

“Behold, My servant shall be wise; he shall be exalted and
lifted up, and very high.” The Alter Rebbe reads “very”
(me’od) as the limitless ascent that will be revealed in the
Time to Come.

Isaiah 52:13x7:27117°yw°
TRM 7231 R 0172 >72Y 2307 man
Behold, My servant shall prosper, He shall be exalted and

lifted up, and shall be very high.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” Love “with all
your might” (me’odecha) is the love without limit through
which the soul reaches its root.

Deuteronomy 6:5°77:1 0°127

STTRR22 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“And He devises means, so that the banished one shall not
be banished from Him.” The Alter Rebbe cites it to show
that every soul will ultimately return to its root in G-d.
II Samuel 14:147:77 2 PR10w
D’rj’?tj Rip>~X?) 1008° x> WX 8IR 0°7337 07201 NN NIl
M3 230 T2 *Mi3? MW 30 UD3
For we must needs die, and are as water spilt on the ground,
which cannot be gathered up again; neither doth G-d re-
spect any person; but let him devise means, that he that is
banished be not an outcast from him.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe writes that the Sages’ saying
“mitzvos will be nullified in the Time to Come” refers to
the Resurrection of the Dead, but in the days of Moshiach,
before the Resurrection, they are not nullified; then the
mitzvos will be fulfilled with their inner intentions.

Niddah 61b2 X”0 1172
KEHOT'S NOTE
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There the Alter Rebbe explains that the verse speaks of the
days of Moshiach, which are not yet the World to Come af-
ter the Resurrection, the time of reward.
KEHOT'S NOTE
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“Binding his foal to the vine, and his donkey’s colt to the
choice vine.” Yaakov’s blessing to Yehudah, which the dis-
course it names reads as referring to the days of
Moshiach.
Genesis 49:11X7:0”n N°wWR12
M0 0°21y70TN ﬁw‘;‘? 17°2 023 11NK °32 ngfiﬂ'_?l vy ]9.;}‘_? kel
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

201N 1Y XPX ON IR

On “If you walk in My statutes,” the Talmud says, “If is
nothing but a term of entreaty,” G-d pleading with Israel.
The Alter Rebbe explains the content of the plea.
Avodah Zarah 5a:20°3:X *17 7171 172y
X 121 ,0°0300 Tiw? XPX "OX” 1K ,”19%0 PNpN2 D87 30 1
127 S MIRY UY1K DIPIR vYND [N 07 yniv ny 197 nik
YR ORIRS) YN 20D "7 I Y 1732 2 nign? nawpn
R bl|
William Davidson, Vocalized Aramaic (CC-BY-NC) A
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2 L,N MR
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Shimon the Righteous taught that the world stands on
three things: Torah, service and acts of kindness. The

likuteitorah.com/likkutei-torah/bechukosai/2/
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Alter Rebbe divides all the mitzvos into these three, drawn
from the three lines of the Patriarchs.

Pirkei Avot 1:2°2:°X maR mawn

YW Y IR 177 RIT L2 D010 TR O pUTRT 1Ny
10700 MPR3 PY1 179297 Y1 17IRT By, iy o7iva 07137

Shimon the Righteous was one of the last of the men of the

great assembly. He used to say: the world stands upon three

things: the Torah, the Temple service, and the practice of

acts of piety.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“If you walk in My statutes and keep My commandments
and do them.” The discourse now explains the second half
of the verse as the mitzvos that preserve the light of
prayer.

Leviticus 26:372:772 RIp™
DR ONPRYY 1MYA SNI¥NTNRY 1570 "NPN2-ox
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9 799 27 MoPn P

At Achashverosh’s feast drinks were served “in vessels of
gold, vessels of diverse vessels, and royal wine in abun-
dance, according to the hand of the king.” The Alter Rebbe
reads the wine as divine light and the vessels as the
mitzvos.

Esther 1:7°1’R 9n0OR

PR T3 27 MR 1 DY 00930 07701 271 7202 nipwm
And they gave them drink in vessels of gold—the vessels be-
ing diverse one from another—and royal wine in abundance,

according to the bounty of the king.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains that a flame shines because
it takes hold of the wick and consumes it, and the oil is
what joins the light to the wick and makes it bright.
KEHOT'S NOTE
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According to the note, this lexicon of Kabbalistic terms
states explicitly that the 620 pillars of light are in Keser.
KEHOT'S NOTE
mon P”b}ﬂ 29730 9790 NoAyn R™IRNI R¥T? wUmd .avB ,1”W 0778
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Rabbi Moshe Cordovero discusses the “pillars” within
Keser and the number 620, the value of 2n5. The Kehot
note gives this chapter as the source of the 620 pillars of
light.
Pardes Rimmonim 8:5-6"1-"11:’1 0°1117 0712
IR3> m 792 X121 ,9N021 1°1¥2 DONTIPN 0°%P002 13p0YNIw AN
N 1°7 07 OK QMR 1°aY21 .11°21 7R00 O nn ooD¥RIN 1Y
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Pardes Rimonim (Public Domain)
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Elisha tells the widow to borrow “empty vessels, do not
take few,” for the oil will fill them. The Alter Rebbe cites it
to show that light is drawn down only as far as there are
vessels to receive it.

II Kings 4:3°3:°7 2 0°9%n
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Then he said: ‘Go, borrow thee vessels abroad of all thy

neighbours, even empty vessels; borrow not a few.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2,70
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“There is no other vessel,” and the oil stopped. When the
vessels ran out, the flow ceased, as the light would depart
without the vessels of the mitzvos.

11 Kings 4:6"1:"720°9%n
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And it came to pass, when the vessels were full, that she said

unto her son: ‘Bring me yet a vessel.” And he said unto her:

‘There is not avessel more.’ And the oil stayed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note quotes the point made there: “and had there
been more vessels, there would have been a greater draw-
ing down of the lights.” The passage explains that in the
days of Haman the Jews accepted the Torah completely,
through self-sacrifice for the sanctification of G-d’s Name,

likuteitorah.com/likkutei-torah/bechukosai/2/
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and so the Infinite Light entered and was drawn down to
them.
KEHOT'S NOTE
NOWAM M%7 Y TR 0990 TIY 1T IR 2,18 O L7POKY K LIR RN
19 MR
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“And the Jews accepted what they had begun to do.” The

verse opens the Torah Ohr discourse to which the Alter
Rebbe refers.
Esther 9:23372:’ 1noX
:071°9K 22770 AN2TIYR NXY N2 1PAIWR DX 0TI 22
And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the living creatures ran and returned, like the ap-
pearance of a flash.” The Alter Rebbe uses the phrase for
the two movements of service, rising up in prayer and
drawing down through the mitzvos.

Ezekiel 1:1477:X Dxpi°
12127 XN 23 RI¥7 niTOm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“I will give your rains in their season, and the land shall

give its produce, and the tree of the field shall give its

fruit.” The land is read as Malchus raising the sparks, and

the tree’s fruit as the light drawn down in response.
Leviticus 26:4'7:175 Rp"
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then I will give your rains in their season, and the land shall
yield her produce, and the trees of the field shall yield their
fruit.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5512 *noPanm

“And I will walk among you, and I will be your G-d.” The
Alter Rebbe reads it as the revelation of the Infinite Light
from the Tree of Life.
Leviticus 26:1227°:1”3 XIp™
:0y7 "2 PN DOX) P2R? 037 77 829103 22N
And I will walk among you, and will be your G-d, and ye shall

be My people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The fruit of the righteous is a tree of life.” The lofty souls
drawn from the Tree of Life are called the fruit of the
righteous.
Proverbs 11:30°2:x" "5wn
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The fruit of the righteous is a tree of life; And he that is wise

winneth souls.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Yosef is a fruitful bough.” The verse names the discourse
to which the Alter Rebbe refers for this theme.
Genesis 49:22272:0"1n N°WRI2
:11!27'"'__?2 7Y% nii2 1?5]"‘_?2 N2 12709 NR 2
Joseph is a fruitful vine, A fruitful vine by a fountain; Its

branches run over the wall. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

192WN "NNaY NX 27y

That “My Shabbosos” as two
Shabbosos, a lower and a higher Shabbos within every

discourse explains

Shabbos, after the Sages’ saying that if Israel kept two
Shabbosos properly they would be redeemed at once.
KEHOT'S NOTE
R LRR Y0

T272 NN

“And I will make your windows of kadkod (precious
stones).” The verse opens the discourse cited for “purity
brings to holiness.”
Isaiah 54:122™: 7”1 7°yw°
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And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There Moshe’s writing down the journeys is a drawing
down from above that gives Israel the power to ascend,
since they could not rise by themselves.

KEHOT'S NOTE
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“These are the journeys of the children of Israel.” The
verse opens the discourse cited at its end.

Numbers 33:1'K:3"2 12712
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These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

likuteitorah.com/likkutei-torah/bechukosai/2/
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hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And these are their journeys according to their goings
out.” The discourse on Masei explains it, the subject to
which the Alter Rebbe refers.

Numbers 33:2°2:3% 72723
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And Moses wrote their goings forth, stage by stage, by the

commandment of the L-RD; and these are their stages at

their goings forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash on Mishpatim says that had Israel not made

the golden calf there would have been no exile, and the an-
gel of death would not have ruled over them, and it ex-
pounds “engraved (charus) upon the Tablets”: Rabbi
Yehudabh says, free (cherus) from exile; Rabbi Nechemiah,
free from the angel of death.
Shemot Rabbah 32:1°X:27% 121 mnw
2NN (27 MnRw) MR KIT 1 02 v Mt IR KDY ..
LRI 1T 7 2000 R MM DY 1IN RN 0°pYR anon
IRDAR MM MR AN T LAPRA T MR IR i
PR LYW WY1 7 7327 WR DD SRS 1KY aywa .mnn
PONWM TARPPOW ST LNAR MER PNNE NWRIT QIR 772p0
W 19R 1317 TARD O QTR 17 (3 NOWRA2) RIW ,NAw 2IRONR
7 ,0°0700 1 ,0°9%01 T pIn LNI%n AN pRvpm pvw
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“Behold, I am sending an angel before you to protect you
along the way and to take you to the place that I have pre-
pared” (Exodus 23:20). “Behold, I am sending an angel” -
that is what is written: “I had said: You are divine beings”
(Psalms 82:6). Had Israel waited for Moses and not per-
formed that act, there would have been no exiles, and the
angel of death would not have had dominion over them.
Likewise it says, “[The tablets were the work of G-d] and the
scriptwas ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
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The Midrash on Ki Sisa brings the same teaching on “en-
graved upon the Tablets,” in the names of Rabbi Yehudah,
Rabbi Nechemiah and the Sages.

Shemot Rabbah 41:7°1:X”1 1127 mnw
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“The tablets were the work of G-d and the writing was the
writing of G-d, engraved on the tablets” (Exodus 32:16).
“The tablets were the work of G-d.” Rabbi Yehoshua ben Levi
said: Each and every day, a Divine Voice emerges from
Mount Horev and proclaims: ‘Woe unto the creations for the
affront to the Torah, as anyone who does not regularly en-
gage in the Torah is ostracized from before the Holy One
blessed be He,’ as it is stated: “The tablets were the work of
G-d.”; see Tanhuma, Ki ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Midrash on Pekudei says that when the Torah was giv-
en, Israel were not fit to be ruled by the angel of death, as
it says “engraved upon the Tablets”: free from exile, and
free from the angel of death.
Shemot Rabbah 51:8'1:X”1 129 mnw
RI7T 7192 WITPA INIW AYW3A 279K 171 19WnT STIPD 9K (X 127
IRRIY ,072 MRt IRPR vPYtw 07K 10 RS L5RCD 1IN0
1 DA MR A 7 200 302 . mmea By man (2% mnw)
NI 72 018 527 R .nnn '[xbm: NI IR AN LN
OR :172P7 MR 97937 2017 737 Pw 112 AYUOR °21 owa > owa
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Another matter: “These are the reckonings of the
Tabernacle” - what are “these”? When the Holy One blessed
be He gave the Torah to Israel, they did not warrant having
the angel of death have dominion over them, as it is stated:
“Engraved [harut] on the tablets” (Exodus 32:16). What is
harut? Rabbi Yehuda says: Freedom [herut] from exile.
Rabbi Nehemya says: Freedom from the angel of death.
Rabbi Pinhas ben Hama said in the name of Rabbi Yohanan
in the name of Rabbi Eliezer son of Rabbi Yosei HaGelili: ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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On Yisro the Zohar brings Rabbi Yehudah’s view that the
letters of “engraved upon the Tablets” were bored through
the stones and could be seen from both sides. The text
gives only folio 84; the passage is on 84b.
Zohar, Yitro 21:367-378n”yw-1"0w:X”3 17N° ,7717 120
Said R. Judah: ‘When it says that the “writing was... graven
upon the tablets” (Ex. 32, 16), it means that the tablets were
pierced, so that the writing could be seen from either side;
the writing formed an engraving within an engraving.’
According to R. Abba, it was possible from one side to see
the other side, and read the writing thereon.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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One of the Zohar passages the Alter Rebbe lists for “en-
graved upon the Tablets.”

Zohar, Mishpatim 3:355-364770w-1171w "2 Q°VOWR A7 190

As to the words “graven upon the tables” (harut’al ha-
luhoth), it has already been pointed out that this phrase
contains an allusion to heruth-that is, freedom. Freedom
from what? From the angel of death, from subjection to the
kingdoms of this world, from all things earthly and from all
things evil. And what is freedom? It is the seal of the world to
come, in which is every kind of freedom. Had not the tablets
been broken, the world would not have suffered as it subse-
quently did, and the Israelites ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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One of the Zohar passages the Alter Rebbe lists for “en-
graved upon the Tablets.”

Zohar, Mishpatim 3:364-3703”w-770w:’) D°VOWA 71T 700

As to the words “graven upon the tables” (harut’al ha-
luhoth), it has already been pointed out that this phrase
contains an allusion to heruth-that is, freedom. Freedom
from what? From the angel of death, from subjection to the
kingdoms of this world, from all things earthly and from all
things evil. And what is freedom? It is the seal of the world to
come, in which is every kind of freedom. Had not the tablets
been broken, the world would not have suffered as it subse-
quently did, and the Israelites ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar says that the Torah that comes from there is
called freedom, as it is written, “engraved upon the
Tablets”: do not read charus but cherus.

Zohar, Tetzaveh 7:64-9:7337y:0-770:t M¥N 7717 790

Similarly, it is written: “And ye shall hallow the fiftieth year
and proclaim freedom throughout all the land” (Lev. 25, 10).
Freedom emanates from this fiftieth year to all, and because
of this the Torah which proceeded from that fiftieth day is
called “Freedom”. Concerning this it is written, “Graven
(haruth) upon the tablets”, which word haruth contains the
same letters as heruth, which is Freedom, and the
Decalogue, which is the essence of the Law, is thus given its
due appellation, because whatever this supernal day brings
forth is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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One of the Zohar passages the Alter Rebbe lists for “en-
graved upon the Tablets.”

Zohar, Beshalach 2:28-3:39v”%:3-1172:2 nbwa ,Am11 100

Nay, but for that sin Israel would have been, then and forev-
er, that which the Holy One had ordained them to be; name-
ly, pure as the angels and free from all evil: free from death
and free from the dominion of earthly powers.

The Zohar; London, Soncino Press, 1933 (Public Domain)

79



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 2

nmen By mnn

The Zohar reads “engraved upon the Tablets” as freedom
from the angel of death, for the Tree of Life was drawn
down below, had Israel not sinned.

Zohar, Bereshit 48:470-49:479-y”n:M”n N°wWX"2 M7 9920
v’yN:v*N

R. Eleazar said that the word beshagam (for that he) signifies
Moses, who caused the moon to shine, and this enabled men
to abide in the world for great length of days. AND HIS DAYS
SHALL BE A HUNDRED AND TWENTY YEARS. This is an al-
lusion to Moses, through whose agency the Law was given
and who thus bestowed life on men from the tree of life. And
in truth had Israel not sinned, they would have been proof
against death, since the tree of life had been brought down

The Zohar; London, Soncino Press, 1933 (Public Domain)
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One of the Zohar passages the Alter Rebbe lists for “en-
graved upon the Tablets.”

Zohar, Chayei Sara 19:214-21:221-7"7:0" 19 *°n 2711 990
X"D7:X72

Such a one also obtains deliverance from the angel of death,
who has no power over him. (You may object, What of the
martyrs who suffered in times of persecution, such as R.
Akibah and his colleagues? These suffered, however, under
a special decree from on high in accordance with a special
purpose.) Assuredly, had Adam held fast to the tree of life,
which is nothing else but the Torah, he would not have
brought death upon himself and upon the rest of the world.
Hence, in connection with the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar speaks of the great shofar through which ser-
vants go out to eternal freedom; the Alter Rebbe lists it
among the sources for “engraved upon the Tablets.”

Zohar, Vayikra 10:80-11:88n”:X”>-"0:" XIp*1 ,7711 190

(2°y 177 2’ . . D°vaWwn M1an2)
According to the note, most of the sources in this paren-
thesis are copied and explained in Or HaTorah on Ki Sisa,
on the verse “engraved upon the Tablets.”
KEHOT'S NOTE
.09 Y 1’?’81 N2’2°Y RN N”MIR2 1IR2INN 1PNy 2700 209
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“And I will command My blessing for you in the sixth
year.” The Alter Rebbe reads “My blessing” as the blessing
over the mitzvos.
Leviticus 25:21%72:77173 RIp™
WoU? MWANTNK NPV MWD MW 037 CnoNanR Cmw
oY
then I will command My blessing upon you in the sixth year,

and it shall bring forth produce for the three years.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“He has not beheld iniquity in Yaakov.” The verse names
the discourse where prayer is explained as the general in-
tention of the mitzvos.
Numbers 23:21873:373 92772
NN iy PRPR T PRI Dny IRITRYY 3Py 1R vanRD
33990
None hath beheld iniquity in Jacob, Neither hath one seen
perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Talmud expounds “engraved upon the Tablets”: had
the first Tablets not been broken, the Torah would never
have been forgotten, and it reads charus as cherus,
freedom.

Eruvin 54a:20°3:X 771 P17y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note says that another transcript of this discourse is
printed there, as an explanation of the maamar “If you
walk in My statutes” printed in the same volume, with a
further explanation later in the volume.
KEHOT'S NOTE
"MPINa OX 777 9Y TIR2 7IN2) vYP °Y 10PN nU02 NINR anIn
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After noting that “Sha’ar 25” follows the Shklov printing of
5560 (Sha’ar 26 in current editions), the note says Or
HaTorah on Ki Sisa copies this passage, and lists other
places in Or HaTorah on the tzelem.
KEHOT'S NOTE
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The gate on the tzelem opens, “The matter of the tzelem,
in truth, as it seems to my humble opinion,” and explains
that the soul’s forms cannot be clothed in the body except
through the tzelem. The discourse cites it as Sha’ar 25, fol-
lowing the Shklov printing; the Kehot note gives Sha’ar 26
in current editions.
Sefer Etz Chaim 26:2°2:1°> 0>°n vy
°¥1an 1P SYTI7 RO R 73T VW WIM TN 1NRY 0N ...
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Sefer Etz Chaim (Public Domain)
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There the Alter Rebbe describes how contemplation in
prayer leads to self-sacrifice in the Shema and to loving
G-d “with all your heart,” with both inclinations, so that
even the desiring power of the animal soul, which longs
for physical pleasures, is turned toward G-d.
KEHOT'S NOTE
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According to the note, Or HaTorah discusses the intellec-
tual soul there in the name of the Moreh Nevuchim, part I,
chapter 1.
KEHOT'S NOTE
7P Y IR 22 191K LRPD K71 170 QWA LWIK 'Y MO0 N7TINA
A2 RIT R”AIT 72157 IROW 717 Y0 R-277yN 1702 ARM .‘|‘?’N1
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“They are wise to do evil, but to do good they do not
know.” The verse shows that the intellectual soul, from no-
gah, can turn either way.

Jeremiah 4:22273:7 71107
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For My people is foolish, They know Me not; They are sottish

children, And they have no understanding; They are wise to

do evil, But to do good they have no knowledge.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The days of our years, in them, are seventy years.” The
Alter Rebbe reads the seventy years as the time given to
each person for refinement.
Psalms 90:10:% 0°%°11n
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The days of our years are threescore years and ten, Or even
by reason of strength fourscore years; Yet is their pride but
travail and vanity; For it is speedily gone, and we fly away.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“You have set our iniquities before You, our hidden things
in the light of Your countenance.” The verse is read as the
transformation of sins, the work of the seventy years.

Psalms 90:8'1:’2 0°7°71n
18 TIRN? APy N7 wmiy Ay
Thou hast set our iniquities before Thee, Our secret sins in

the light of Thy countenance.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The note lists other discourses of Likkutei Torah on the re-
finement of Ban in the Time to Come.
KEHOT'S NOTE
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The note refers to the sources listed there for the shatter-
ing in the Name Sag.
KEHOT'S NOTE
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“They have all turned aside (sag); together they have be-
come corrupt.” The word sag hints at the Name Sag, where
the shattering of the vessels took place.
Psalms 53:4°7:3"1 0°21n
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Every one of them is unclean, they are together become im-
pure; There is none that doeth good, no, not one.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“A woman of valor is the crown of her husband.” In the
Time to Come the refined Ban, the feminine, will rise to be

the crown.

Proverbs 12:4°7:27 "Swn
KEHOT'S NOTE
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81



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 2

PARAGRAPH 39

138

139

140

141

nInn

Moshe and Aharon say, “and what (mah) are we, that you
complain against us?” The word mah is read as the Name
Mah and as Moshe’s utter self-nullification.

Exodus 16:7°1:1"0 mMnw
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and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the pulse in the hand is traced to the “back” of
Abba: 184 and 161 equal Moshe, and 161 is the Name Ehe-

yeh spelled with yuds, the inner dimension of Binah, in
which the back of Abba is clothed.

Exodus 2:107:2 mnw

TR YR Y XA 137 AP0 AY19°N27 WMRIM 1270 21N
AN 0T 03

And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

S7,10TP 9Y0 IR L0 L2 minw (PPPIRTD) NIpo kA

1AW° 71N 27y

The discourse explains “I am asleep” as the state of exile,
in which the ascent is not complete and the drawing down
is not openly revealed, unlike the Temple era, while “my
heart is awake” means that the life-force is still whole, only
hidden, as in sleep.
KEHOT'S NOTE
2,19 wrnw nmpo

AW IR
“I am asleep, but my heart is awake; the voice of my
Beloved knocks.” The verse opens the discourse cited for
the gematria of Moshe.
Song of Songs 5:2°2:’71 0*°wi W
>nRn "I My AN CPnne ppit oTiT Pip 1y 371 MY CIR
1272 70707 "R PURomI UK
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note locates the discourse beginning “The heavens
are My throne” at the opening of Torah Ohr.
KEHOT'S NOTE
27y W7 ,R KMN

SND2 Donwn

“The heavens are My throne and the earth is My
footstool.” The verse opens the Torah Ohr discourse to
which the Alter Rebbe refers.
Isaiah 66:1'x:170 11°yw°
T30 WK 102 ALK P O PINT) KO DY 1 T 7D
SN DIPR MoK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N ynbw Cam nYPan

The Midrash says that Torah is “the fallen fruit of the
Chochmah Above.” The Alter Rebbe reads it as what flows
from Abba into the attributes.

Bereshit Rabbah 17:57:1*> 127 n°wR12

19’71 0979y 01 %3 :(V:B3 PYW?) N7 ,MLY Hw TN AX ...

- 1P NP1 1 M W R pRRY 93 RI°IN 037 LARTIN

AR 37 .N2W - XA ODIYT N9 ;DIPN - K12 NP2 Y

m30 N2211 50 DA - 19y Hw m7IR ND213 NN MY AP0
21N - 1PYn v

“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

5] .30 (T ,8D) X7 R PYRYY L, 7

PNy . . NAR N

The note refers here for the teaching that the inner dimen-
sion of Abba is the inner dimension of Atik.

KEHOT'S NOTE
139709 K@ N”MIR LTAY02 49 °Y W70 1N”A0 .10NN Y 770pn 1”0 IR

AR ™na K17 v7Pw

The words here quote Deuteronomy 16:14; the passage is
shown below.

Deuteronomy 16:1477°:1"v 0°127

STIWY IR 73RN
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And thou shalt rejoice in thy feast, thou, and thy son, and
thy daughter, and thy man-servant, and thy maid-servant,
and the Levite, and the stranger, and the fatherless, and the
widow, that are within thy gates.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

(77,1 0°927) Tan2 nnnRw wrnd

147 A1y °ma NI Naw
Kehot’s note points to Isaiah 58:10 for these words.
Isaiah 58:10:n”1171°yw"
IN?AKY AU N2 MM PN N3 wEN AURI 277 pAm
07783
And if thou draw out thy soul to the hungry, And satisfy the
afflicted soul; Then shall thy light rise in darkness, And thy

gloom be as the noon-day;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.(°,M37Yw?) 1Y NawL NRIPY wUnd

148 A1y P12 RIT naw

“And you call the Shabbos a delight.” The Kehot note cites
this verse for Shabbos as delight.
Isaiah 58:13x™:n"1171°yw"
3y W2 NXIR) YTR OP2 7390 Nivy AN nawn 1wHTDX
137 72T) T$BT XIS TITT Ny in122) T390 N wiTRY
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-
ness, nor speaking thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

149 WIpa TN

“Who is like You, glorious in holiness.” The phrase de-
scribes the delight of Shabbos, from a level above the joy
of Yom Tov.

Exodus 15:1187:1"0 minw

ey n’bnn X711 ¥TP2 97X 102 " Havayah D'?}sg 191270
K7D

Who is like unto Thee, O L-RD, among the mighty? Who is

like unto Thee, glorious in holiness, Fearful in praises, do-

ing wonders?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X700 mnw
150 oA R

The Zohar on Emor says that holiness (kodesh) is “a thing
in itself,” from which the rest derive, as Shabbos is set
apart from the weekdays. The text cites folio 94a; the
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words are on 94b. The Alter Rebbe compares Moshe’s love
and awe to it.

Zohar, Emor 24:111-25:123372p:7172-X"p: 72 711K ,1717 190

151 97122 DR N1 %K1

Moshe’s request, “Show me, please, Your glory.” The Alter
Rebbe reads it as a wish to see the Infinite One not through
avessel.
Exodus 33:1817:3°% mnw
:T729°NK R %IRTT RN
And he said: ‘Show me, I pray Thee, Thy glory.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,30 mnw

152 95 ">raa KDY

According to the note, Or HaTorah explains “not through a
vessel” as not through being clothed in Z’eir Anpin, but in
the higher Chochmah.

KEHOT'S NOTE

R°IN2°Y .72 K73 K72 1Mwa5nn 27y Kow 971 R0y Rwn °5 n7MRa

LYY X785 MR IR L7 PR

153 MY DTN 2INTY NP 0D

“You cannot see My face, for man shall not see Me and
live.” The Sages read it as saying that the living do not see,
but the dead do.
Exodus 33:20°2:3°% mnw
M1 DR *IRTRY %3 °I8NK 1R 2230 R 08"
And He said: ‘Thou canst not see My face, for man shall not
see Me and live.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0,35 mnw

154 O°R17 19K 17%°12

Besides the Midrash, the note refers to an earlier discus-
sion of “in their lifetime they do not see” in Likkutei
Torah.
KEHOT'S NOTE
5] 7w (3,79) 9792 L3900 97 Tna

155 0%° NP7 T 20 WITRA RNORT

On “And behold, it was very good,” the Midrash says,
“good” is the angel of life; “very good” is the angel of
death. The Alter Rebbe reads “very” as the limitless level
grasped after death.
Bereshit Rabbah 9:10:'v 127 n°wX"2
2D "IN .00 R AT LTRD 20 730 P 92 PRI °27 R
,79m5 KPR 12RIANKR TRD 200 N7 IRDD 791 .Mmna PR a1, TR
210 93 R9% 7Mnnn 07 0°15M ,0OMNIRM DR RN 1TIY0 Iwyw
RITY 1 931,72 27971 DOR° 7900 IR 7120 DIIR RIAW D0 nR
510m RIAW 7 95 95 .9702 WK 1010 PR DX 721 19K DX
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Rabbi Shmuel bar Yitzhak said: “Behold it was very good” -
this is the angel of life; “and behold it was very good” - this is
the angel of death. Is the angel of death, then, “very good”?
This is a rhetorical question. Rather, it is analogous to a king
who prepared a feast, invited the guests and brought before
them a serving dish filled with all kinds of delicacies. He
said: ‘Anyone who eats and blesses the king, let him eat and
enjoy himself, but anyone who eats and ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar I, 14ax ,7°> x”m

KEHOT'S NOTE

,2AP) 27 BTy Y [tR]M NPwRNa vIPDY LR LT R, 973 RY
9] .(R7¥1

156 IR TPRInEYY
“And He will strengthen your bones.” The verse is read as
the body’s renewal in the Time to Come.

Isaiah 58:11x™:1"1 1°yw”

1132 D7 PPN THREY) AURI MM P°20m TRA N A0
PR ANDRD WK 0O RN

And the L-RD will guide thee continually, And satisfy thy

soul in drought, And make strong thy bones; And thou shalt

be like a watered garden, And like a spring of water, whose

waters fail not.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X%, YW

157 NPT XDV

The note refers to the discourse on “My head is filled with
dew,” which explains the dew of crystal as one of the seven
tikkunim of the Gulgalta, and to other places in Likkutei
Torah on this dew.
KEHOT'S NOTE
(7 ,19) Do X901 °wRIY 270y WU Y1 .(2,79P) DY L(R ,LR) MY
Y7 Y ORI WINT) IR [19P°] Y73 .RNDAP3T 017N M RIY °N
.[5] .(37y1,0) npn prRYY Wyt AvyRna

158 NA9IT2T KDY

The Idra Rabba describes the dew that flows from the
Gulgalta of Atik, white like crystal (bedolcha). The Alter
Rebbe links it with the dew of the Resurrection.

Zohar, Idra Rabba 3:14-6:257172:"1-77°2 X271 R1TRT 2717 720

159 790 MR Y

“Your dead shall live... for a dew of lights is your dew.” The
dew of lights that revives the dead will let the body see the
Infinite Light.

Isaiah 26:19v7°:173 1°yw°
jghs! Z'I';?I_D NAIR ’?!_D °3 98y ’;;‘W 11371 1%°20 1ImIPY ’n'?;; Pon P
5780 O°XD]
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Thy dead shall live, my dead bodies shall arise— Awake and
sing, ye that dwell in the dust— For Thy dew is as the dew of
light, And the earth shall bring to life the shades.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

00,10 "y
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According to the note, Or HaTorah adds that the body will
grasp the Infinite Light as it is, not through a vessel, which
is why the verse says specifically “a dew of lights.”
KEHOT'S NOTE
NPT MR 50 171,790 Y RDW RITW 110 (0w XWN 3 17N

161 017 NYaw 7IND

“And the light of the moon shall be like the light of the
sun, and the light of the sun shall be sevenfold, like the
light of the seven days.” The Alter Rebbe reads it as the
light of Tohu that will return in the Time to Come.

Isaiah 30:26173:"2 171°yw>

NYIw 9IRD DNYIT 77 RO TIRY AT IR MI2PTTIR M
:RDT? IN2R POMY I0Y 12WTNK N WA 02 0O

Moreover the light of the moon shall be as the light of the

sun, And the light of the sun shall be sevenfold, as the light

of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,7y
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There “like the light of the seven days” is explained with
the Midrash as the light G-d created at first and hid in Gan
Eden.
KEHOT'S NOTE
2,018 yh

163 Y9180 270 R7PRa 193

The note says the Mikdash Melech passage is quoted in the
same discourse on Tzav.
KEHOT'S NOTE
a7ny 2-KROP% N”MIR2 AR QW n"w'?: N2

164 SN27°y QW ynw

The Zohar notes the large ayin of “Shema,” and the large
dalet of “One,” which together spell ed, witness. The Kehot
note gives it as the source for the large ayin.

Zohar III, 236b2 171 2°mt
KEHOT'S NOTE
2,0 em
165 N7 AN NAANY . . YN

“Hear, O Israel: Havayah is our G-d, Havayah is One.” Its
ayin is written large, which the Alter Rebbe connects with
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the light of the seven days.
Deuteronomy 6:4°7:1 0°727
17X Havayah 11°7%% Havayah 2X7° ynu

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

-7, 0027
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The Alter
Rebbe assigns the heart to the animal soul, the soul to the
intellectual soul, and “might” to love without limit.

Deuteronomy 6:5°77:"1 %727
STTRRT222 JWDI22N 72257222 TRX 1 DX NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

167 DEvn NN
Kehot’s note points to Eruvin 4b for these words.
Eruvin 4b2 7 120y

Sukkah 6ax " 1910
KEHOT'S NOTE
R,1T10 .2 ,7 1°2170Y IR

168 R Ny 27y
The note quotes the point made there: “Regarding this we
were commanded, ‘And you shall love et,” meaning that
you draw the attribute of love and joy into the level of et,
the secondary, which is the attribute of awe and self-
nullification.”

KEHOT'S NOTE
TANRM DT PwRnw 1P DR NIRRTV 3,0 0K 1M
72073 IR N7 RIT 2R AR NP2 Annem

169 v Ny

“And you shall know this day and take it to your heart that
Havayah is G-d.” The verse opens the discourse on the
word et cited here.
Deuteronomy 4:39v”5:*7 0°727
~2y1 Pynn DMWY DRORT I 7 °3 7237708 Nawm ovd AYT)
TV PR nOnn YIRT
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

170 TNR 723 .. 072y BUDwe man

“Behold, My servant shall be wise; he shall be exalted and
lifted up and very high.” “Very” is the love without limit
for whose sake the soul descended.

Isaiah 52:1337°:2°1 1°y0°
:TRM 7231 Rip) 0172 >729 20 man

likuteitorah.com/likkutei-torah/bechukosai/2/

NP2 OR 7IR°2

Behold, My servant shall prosper, He shall be exalted and
lifted up, and shall be very high.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And the number of the children of Israel shall be like the
sand of the sea, which cannot be measured or counted.”
The Alter Rebbe reads it as the soul’s rise beyond limit and
number.

Hosea 2:1'x:2 yuin
DIPR2 M 1997 K71 TR WX 7 7N PXI2 190n T
PI7PX %12 D7 M DX "BY™R? DT TRTION
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And Avram journeyed, going on and journeying toward
the south.” The verse illustrates the soul’s “walking” in
love.
Genesis 12:9'0:27 n°wx12
:12337 Y1031 7997 0738 yON
And Abram journeyed, going on still toward the South.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The song (zemir) of the tyrants shall be brought low.” The

Alter Rebbe reads zemir as cutting down, the work of

Pesukei DeZimrah.
Isaiah 25:5°7:71"3 171°yw°
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As the heat in a dry place, Thou didst subdue the noise of
strangers; As the heat by the shadow of a cloud, the song of
the terrible ones was brought low.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,712 7yw
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“The exaltation of G-d is in their throat, and a two-edged
sword in their hand.” Praising G-d’s exaltation is the
sword that separates the evil.
Psalms 149:6:0"np 0°7°1n
:07°2 NI*D°D 37 03732 X Ninnin
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Let the high praises of G-d be in their mouth, And a two-
edged sword in their hand;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 41
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
77 R M0Na

176 18 BN

“In the morning one says two blessings before it and one
after it.” The Mishnah lists the blessings around the
Shema but does not mention Pesukei DeZimrah.

Mishnah Berakhot 1:4°7:’X n1572 mawn
DONYY 797 DONY W LIRS NONY 97 2RV 1138 10w3
PRE PR ,PIRT? RRY DIpR .73 NOKY AR NOX KD
.OAM? XPY oKW1 PR ,0A? PIRA? KW IR L7827 87
:0ANY? RET IR , 0PN X501
In the morning, two benedictions are said before [the ynw]
and one after it; and in the evening, two benedictions before
and two after it, one long and one short. Where they, the
sages, have adopted the long [form] no man is authorised to
shorten [use the short form]; and where they have adopted
the short form no man is authorised to lengthen [use the
long form]. [Where they] close [with a benediction] no man
is authorised not [so] to close: and [where they do] not close
[with a benediction] ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

177 0710 52 OPEN 17 83 T RD 0D

The note refers to this maamar of the Rebbe Rashab on
why Pesukei DeZimrah was not needed every day in earli-
er times.
KEHOT'S NOTE
RirrE el B-Shishiel

178 NP2 7no0n RN%9IN

The Zohar says, “The Torah issues from Chochmah.” The
Alter Rebbe contrasts this with the root of the mitzvos in
Keser.

Zohar, Mishpatim 20:500-50227pn-p”n:’> 0°vOWH 717 100

For the Torah itself emanates from Wisdom, from the realm
called.”holiness”, and Wisdom itself emanates from the re-
gion called “holy (lit. holiness) of holies”.” Said R. Isaac:
‘The Jubilee is also designated “holiness”, as it is written:
“For it is the jubilee; it shall be holiness (kodesh) unto you”
(Lev. 14, 12). The Israelites who are destined to be “men of
holiness” have a share in both (the Torah and the Jubilee).

The Zohar; London, Soncino Press, 1933 (Public Domain)

likuteitorah.com/likkutei-torah/bechukosai/2/

NP2 OR 7IR°2

179 nsn 2n

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.12102 NOn
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Rabbi Simlai taught that 613 mitzvos were given to Moshe.
Together with the seven rabbinic mitzvos they make 620,
the value of Keser.

Makkot 23b2 37> m1on

181 1377 MEn

The note refers to a talk of the Rebbe on the seven rab-
binic mitzvos.
KEHOT'S NOTE
.401°y R”O1 WP X9

182 NpP2R1°2nn RN™IIN
Kehot’s note points to Zohar II, 85a for these words.

Zohar II, 85ax ,19 2”mt
KEHOT'S NOTE
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“And I will pass through the land of Egypt on this night.”
The Sages read it as G-d Himself and not an angel, for only
the highest level could reach Israel in the depths of the
kelipos.
Exodus 12:1227°:2” mnw
OTXR 0773 YIND 7132770 *N°3M1 M 77722 D71IRPIND A2
I DVBY MPYN 07130 27K P93 MTanTy)
For I will go through the land of Egypt in that night, and will
smite all the first-born in the land of Egypt, both man and
beast; and against all the gods of Egypt I will execute judg-
ments: [ am the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.20 ,20 mnw
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
NP RPATD ARAND RT
185 M9 K127 Ry T2
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,02 mw nMph
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Moshe’s plea, “And now, let the strength of my L-rd be
great, please.” The verse opens the discourse to which the
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Alter Rebbe refers.

Numbers 14:171>:77 71272
£IMK? NI2T KD 237TX 19 RIPI 1Y)
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

099w 71980 N2

“A well that princes dug, that the nobles of the people
delved, with the mechokek, with their staffs.” The Alter
Rebbe reads the digging as opening the heart, done “with
the mechokek,” the engraving of the chukim.
Numbers 21:1817:X”3 72712
SN 13TRIN DNYYRI PPMRI DY *2T N2 0 71190 W3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And
from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Besides the Talmud, the note refers to the first discourse
on “For the fragrance of your good oils,” where the sealed
heart is discussed.
KEHOT’'S NOTE
L[5] (7 ,2) *RiT TPanw nv A7 .(2,2°) 273 [N90]7 [AX]M

773N25 OILN 120
The Talmud says that one accustomed to wine, even if his
heart is sealed like a virgin, wine opens him. The Alter
Rebbe uses the phrase for the heart before it is opened to
love.
Bava Batra 12b:8-9'v-"r1:2 2> X7n2 822
77IN25 DY 127 19°DX 1772 27207 (YWY 277 7972 R 27 N
277 A°72 K117 27 N .”m‘?lj; 3;11? Wﬂ'!’n]” WTQNJW ,ﬂf‘lﬁ’.j?; -
D27 X% TN AP? W2 - LIV P2M 7102 P20 XYY YT
7oRn -
William Davidson, Vocalized Aramaic (CC-BY-NC)

P noR By

The note quotes the explanation there of the sealed heart:
one “who was not moved to love and awe by contemplating
the revealed world.” The passage explains that Torah is
called both wine and oil: wine opens the sealed heart and
brings out the hidden joy, the love and awe born of con-
templating G-d’s kingship over the revealed world.

KEHOT'S NOTE
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“For the fragrance of your good oils... therefore the maid-
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ens love you.” The verse opens the discourse cited here.
Song of Songs 1:3°2:°R 0°71°wi 1w
NN NIPY 127PY ToY PN 1Y D310 Y 00y
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

531y 1712

In that discourse, “You open Your hand” is read like “the
Sanctuary, O L-rd, which Your hands established”: a re-
ceptacle, a vessel in Malchus, must be made to receive
what is drawn from above, for before the union the heart
is sealed like a virgin.
KEHOT'S NOTE
7,719 Mun nMpo

o3y
“The eyes of all look to You.” The verse opens the dis-
course cited here.
Psalms 145:151"0:17np o°%°1n
:IRY2 0P8N 0777101 TAKY 20 IR POy
The eyes of all wait for Thee, And Thou givest them their

food in due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There love and awe are called son and daughter, born of
contemplation.
KEHOT'S NOTE
X ,LY X™MN
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“None shall miscarry or be barren in your land.” The verse
opens the Torah Ohr discourse cited here.

Exodus 23:26175:3”5 nnw
:RPRR TR I20M"NK TN TR 179N 17N KD

None shall miscarry, nor be barren, in thy land; the number
of thy days I will fulfil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MRA2AN "NARR
“I said, I will become wise, but it is far from me.” The
Sages apply it to the red heifer, a statute beyond reason.
Ecclesiastes 7:23275:t noip
230 TR KM 0INK "ATRN 19202 °0°03 110D
All this have I tried by wisdom; I said: ‘I will get wisdom’; but

itwas far from me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .2 AmPnD 97R
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“To love Havayah your G-d, to walk in all His ways and to
cleave to Him.” Cleaving to G-d is the essence of the soul’s
walking.

Deuteronomy 11:222373:X”° 0°727

DINK MIEH "I WK NN MIRTPINY RN TawON 73
A27R2TA PITT222 NP DYROR NTNK MAIN? ANwY?

For if ye shall diligently keep all this commandment which I

command you, to do it, to love the L-RD your G-d, to walk in

all His ways, and to cleave unto Him,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'’S NOTE
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“For a mitzvah is a lamp, and the Torah is light.” As a lamp
holds the oil and the flame, the mitzvah holds the Infinite
Light.

Proverbs 6:2337:1 *own
02 NINJIR 0% T IR A MEn 03
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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That discourse opens with the Midrash: Yirmeyahu called
Israel rejected silver and Yechezkel called them dross, but
Zechariah saw “a menorah all of gold,” fulfilling “You are
It explains that the
Congregation of Israel is called a menorah because the

all beautiful, my beloved.”

menorah is hammered from one piece, so that what is
above comes below and what is below rises above.
KEHOT'S NOTE
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“And behold, a menorah all of gold.” The verse opens the
discourse cited here.

Zechariah 4:2°2:7 772t

-5y AP A7 271 N9 737 0K K XD AN 17 79K IR
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AYRT

And he said unto me: ‘What seest thou?’ And I said: ‘I have

seen, and behold a candlestick all of gold, with a bowl upon

the top of it, and its seven lamps thereon; there are seven

pipes, yea, seven, to the lamps, which are upon the top

thereof;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Torah is the keeping of the “lamp of mitzvah,”
and the “keeping” means that the light should not with-
draw to its root, which is accomplished specifically
through the vessels.
KEHOT'S NOTE
.3,30 1X7 8 n7pY

Sipa yawn °
“When you hearken to the voice of Havayah your G-d, to
keep all His commandments.” The verse opens the dis-
course cited for the keeping of the mitzvos.
Deuteronomy 13:19v°:3> 0727
DT T 72 WK PRIIRPINR MW PR T 21p3 yuwn 73
SPPPR T 01y Y niwy?
when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this
day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“If you walk in My statutes and keep My commandments
and do them.” The word “them” (osam) is read as “you”
(atem).
Leviticus 26:3°2:1”2 XRIp™
:ONR ON°RY1 1YN “NIZRTXY 19%n "NPN2ToxR
If ye walk in My statutes, and keep My commandments, and
do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Vayikra Rabbah 35:61:717% 121 R1p™

Zohar III, 113ax ,»°p »’m
KEHOT'S NOTE
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The Midrash reads “and do them” as “you”: if you keep the
Torah, I consider it as though you had made yourselves.
The Kehot note cites it as 35:6.

Vayikra Rabbah 35:7°1:77% 121 R

nwynn 91T
Rabbi Elazar says, “Greater is the one who causes others to
do than the one who does.” The Alter Rebbe uses the
causative sense of “doing” for drawing the light into the
vessels.
Bava Batra 9a:1327:X °b X902 822
T anie Apynn P73 YR 037 ANk (YR WIRn JPiT3 D)
VYT TSN NTW DY ARTSN Ay I v - vy
0 - A9Y X7 Apn? 2y whD XPn” - 31 707 Ty nua)
ZIP3 X730 DT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The note quotes the Rebbe Rayatz’s examples there of
asiyah as compulsion: “like a get me’useh (a coerced di-
vorce), or ‘we compel (me’asin) for charity.’”
KEHOT'S NOTE
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There the mountains are the Patriarchs and the hills the
Matriarchs, who stand for the mitzvos; skipping on one
foot and leaping on both are two kinds of service.
KEHOT'S NOTE
.2, v nMph
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“Leaping over the mountains, skipping over the hills.”
The verse names the discourse on the mitzvos as the
King’s limbs.
Song of Songs 2:8°11:2 0°1°win W
:NIY2IT72Y YERN 0oy AT K2 AT TIT AR
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There Shemini Atzeres, Simchas Torah, is explained as the
shining of the “crown of Torah,” Keser, above the intel-
lect, like the Gulgalta covering the brain; Atzeres is the
gathering of the mochin beneath it.
KEHOT'S NOTE
S19°RI R ,3D MO0 NMph

21 naxy s Rwn o2
“On the eighth day, an assembly shall be yours.” The verse
opens the discourse on Shemini Atzeres cited here.

Numbers 29:357”7:10" 12722
AyN X2 1729 NOXPR-03 D2? MNN NEY PR 1t
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

212 07 "1 1°NI2RD NYaw TR
“As You swore to our fathers from days of old.” The dis-
course on Shemini Atzeres explains it.

Micah 7:20°3:1 19"
0T " NP NYIVITIPY DTR? TON 39377 ne 1nn

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

213 anya D3%nwa "nnn

“And I will give your rains in their season.” The Alter
Rebbe reads the rains as the Torah.

Leviticus 26:4'7:173 Xp"
112 1R AT YY) A2 YIRT 703 DAY2 DIRYI NN
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then I will give your rains in their season, and the land shall
yield her produce, and the trees of the field shall yield their
fruit.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

214 SmIPY TnD N1y
“My teaching shall drop like the rain.” Moshe compares
the Torah to rain.

Deuteronomy 32:2°2:27% 0°737
2y DPPID1 RYTRY DY "NRK P3P0 TR quns Ty
2y

My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud explains why the Mishnah speaks of “the
might of the rains”: because they fall with might
(gevurah).

Taanit 2a:8°1:X ’2 n°1yn

MR 27DRYI NN R IDREIT DY DOV DR I
RN TR TY NIPTI AR MY A2 PTIRY Cien qnk 021
oo MW PINT *38 PY IR 10307 122N 790N TR 7Y NIRDEN

.’nizan »1p 5y
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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One who gladdens a groom merits the Torah, “which was
given with five voices.” The Alter Rebbe reads the five voic-
es as five chassadim.

Berakhot 6b:30°7:2°1 m>12
manay 17IR7 193 17 12 YWin 237 K 73700 oo dman oy
Ii9p > 20 NivR3 YPREn 01 MY mRIY L niip nenna
D’,?"?tm RES bl h 5ip M AN I ‘?]71: b Sy T2 RN 0PN
AR RE Y
If he does felicitate him, what is his reward ? R. Joshua b.
Levi said : He is worthy of Torah which was given amidst five
"voices"; as it is said, "And it came to pass on the third day,
when it was morning, that there were thunders and light-
nings and a thick cloud upon the mount, and the voice of a
horn exceeding loud... and when the voice of the horn waxed
louder and louder, Moses spoke, and G-d answered him by a
voice" (Exod. xix. 16 ff.).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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“Moshe would speak, and G-d would answer him with a
voice.” Moshe heard the Torah in a single voice.

Exodus 19:19v7°:0”° mnw
:'?ﬁp; RERM D’.?"?kﬁtl] 927 YR TRR PIM bkahi own Sip M
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The stream of G-d is full of water.” The stream (peleg) is
read as the division of the one voice into five, gevuros that
are in truth kindness (water).

Psalms 65:10”:7170 2°2°11n

PN 1273
Thou hast remembered the earth, and watered her, greatly
enriching her, with the river of G-d that is full of water; Thou
preparest them corn, for so preparest Thou her.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The voice of my Beloved knocks: Open to me.” Through
the Torah the heart opens to love.
Song of Songs 5:2°2:"71 0*°w W
>nRn "I My AN CPnne ppit oTiT 2ip 1y 371 MY CIR
7277 79707 *NiRYp PY PRI WK
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Torah that leads to action is compared to rain,
as in “For as the rain comes down... and waters the earth
and makes it bring forth and sprout”; by this power a per-
son can say “And you shall love.” This Torah is called
“strength,” given so that one can love.
KEHOT'S NOTE
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“Give ear, O heavens, and I will speak.” The verse opens
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222

223

224

225

NP2 OR 7IR°2

the discourse on Torah as rain cited here.

Deuteronomy 32:1°%:2”% 0°127
PD™IRR TIRT YRWN) M12TRI DR IIRT
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tanya ends chapter 43 with the same point: the soul is first
lit with the light of Torah and mitzvos, and afterward the
light of love shines on it, “for ve’ahavta has the numerical
value of twice ‘light.””
Tanya, Likkutei Amarim 43:110°9n8 “01p°% ;nwR1 pon X0
7271
DTRI? TIF - DIXT NTM22 MM A3IIRT ATIYT 170 YK
53 9y MR NN ARAN IR °T 2Y Niznm miRT orp atnn
TIRD MIR2 NIRRT WRl RT? L7230 ARyl yn 1072 001
:[1n ’5]'[‘\’? 172 7R oonye
Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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“Light is sown for the righteous.” It is the first of the two
lights in ve’ahavta.
Psalms 97:11x7:17% 0°21n
R 2970071 P78 Y IR
Light is sown for the righteous, And gladness for the upright
in heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“And the tree of the field shall give its fruit.” The fruit is
the revelation of the good hidden in the animal soul.
Leviticus 26:4°7:173 Rp™
79 10 AT YY) A YIRT NI DNy DRI ANN
then I will give your rains in their season, and the land shall
yield her produce, and the trees of the field shall yield their
fruit.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For as the rain and the snow come down from heaven...
and make it bring forth and sprout.” Rain from above and
growth from below picture the union of Mah and Ban.
Isaiah 55:10™:1"1 71°yw°
MATTON 72 207 K7 ARYY) WY W) DY T UKD °D

For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
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bring forth and bud, And give seed to the sower and bread to
the eater;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For the wicked surrounds the righteous.” The holy sparks
are hidden within kelipah, as the righteous surrounded by
the wicked.
Habakkuk 1:4"7:°k p1pan
PUTSTTNR PRI YU 7D LBYR M¥I? K¥TRP) AR 20N 1970y
{opyn VIYH K¥2 1270y
Therefore the law is slacked, And right doth never go forth;
For the wicked doth beset the righteous; Therefore right
goeth forth perverted.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“A woman of valor is the crown of her husband.” The re-
fined Ban will rise above, to Sag of Sag.
Proverbs 12:4'7:27 >5wn
MYP2m PRIREYR 22720 MP¥3 Ny PnenwN
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRMPW TWR mUPem

“So shall My word be that goes out of My mouth... it shall
succeed in that for which I sent it.” The Alter Rebbe reads
it as the refining done through Torah.
Isaiah 55:118™:71717°yWw°
AWRTNR TPYTOR 03 0P P2K IR SBn KY? WK "127 1077 19
SPRNPY TR 1073 AYOn
So shall My word be that goeth forth out of My mouth: It
shall not return unto Me void, Except it accomplish that

which I please, And make the thing whereto I sent it prosper.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17310 AW 2w 7rApn *INa PO 9o

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Midrash teaches that when a Torah scholar sits and
studies, the Holy One, blessed be He, sits opposite him
and studies with him. This is why the refining comes
through “My word that goes out of My mouth.”
Tanna DeBei Eliyahu Rabbah 18:1°X:1”> 1137 171°9K 27 Xan
131 PR 932 71727 MR KOX 9% 12 ONI% P53 AnR1 b UK ...
7% 99 ROR 9% 19 N7R 9% 19 MR OIRY 2IR 913°20 DRAwOD vw
ARONKR 92 R SR AR 272Y 00 90K (AR 1Y) IRRIY
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OYW (segmentation according to Warsaw 1880) (Public Domain)
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