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An explanation of “If in My statutes [you walk].”
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To understand the root of the matters mentioned above. Now, to understand the meaning of “If you

walk in My statutes” (bechukosai): that the level of “walking” is specifically “in My statutes,” at the

level of the letters of engraving.
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We must first set out the root of the difference between the Written Torah, which is clothed in the
letters of writing, in ink on parchment, and the level of “the writing of G-d, engraved upon the

Tablets,” which is the letters of engraving.
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And the difference between writing and engraving: in physical terms it is simple. In letters written
in ink, the ink is a thing by itself and is not of the body and being of the parchment.
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But when the ink takes shape in the forms of letters on the parchment, they cleave together and be-
come one, and it looks as though they are one thing, for the white parchment is there beneath the

letter, and the letter is written right upon it, and it bears it.
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Nevertheless, in truth they are two things, for the parchment is a thing by itself and the ink is en-

tirely a thing by itself,
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only that it has clothed the white parchment, so that forms of letters made of ink are seen on the
parchment. If so, this is nothing but a manner of clothing alone, for a garment is truly a thing by
itself.

117 9972 0°2N337 NPNIR 1739 K17 999 .83 192 937 K17 1A8Y 731 171 1900 921000 122 AR
377191 200 1R 3°Y 0% DOPPRAY APTPRN NIPNIRD 9PRWn 725 w127 N2 A%pn NK 0w atn

Even a garment that is always attached is nevertheless, in itself, a thing by itself. So it is with letters

written in ink: they clothe the parchment as a garment alone. This is not so with the letters of en-

graving, which are engraved and incised upon a precious stone and the like:
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there the letters are not considered a garment alone; rather, they are of the essence and being of

the precious stone, and are considered of its very body.
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And although, nevertheless, it is not exactly like the precious stone as it was in itself before the en-

graving, for at first it was simple, without any form of letters at all, and through the engraving let-

ters were born in it,
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it follows, then, that these forms of letters are not the essence and being of the precious stone,

which in itself is simple, without any form of letters;
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yet although the form of the letters is a new existence, at any rate these letters are in the very body

of the precious stone and are not a thing separate from it;
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they are simply incised and engraved in its very body, and are not like letters made with ink, which
are a separate thing, outside the parchment, and are considered a garment alone.
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But the letters of engraving, although they too are letters, and are not like the white parchment, or
the precious stone in its being and essence, which is utterly free of all form, are at any rate of the

body and being of the thing engraved, and far, far above the level of a garment.
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Now, although the analogy above is a physical matter, nevertheless from it will be understood what

it represents Above, regarding the root of the superiority of the Tablets, as will be explained, G-d

willing.
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But first we must further explain how the likeness of the above analogy, in physical letters of writ-

ing and letters of engraving, has its exact counterpart in spirituality, in the letters that are in the

speaking soul in man.
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For although the soul is full of letters, as it is written, “And man became a living soul,” which

Onkelos translates “a speaking spirit,” as will be explained below, G-d willing, nevertheless,
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as for the welling forth of the letters that are in thought and speech, although they well forth from
the soul, nevertheless the coarse being of the letters of speech, which are of the level of the voice
and the physical breath of the heart that comes out of the windpipe, is considered like a truly for-
eign thing relative to the being and essence of the soul.
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For what does a physical voice have to do with the being of the spiritual soul? And even the being of

the letters that are in thought, when one thinks and ponders the letters alef, beis, gimmel, dalet,

etc., the being of this thought and of these letters
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is considered like a truly foreign thing relative to the soul, in the manner of the letters of speech.
For although they are more spiritual than the being of the physical voice, nevertheless it is easy to
picture that this is not at all comparable to the spiritual being of the soul.
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Therefore thought and speech are called no more than garments in relation to the soul, like a gar-
ment, which is not at all of the being of the thing
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but truly something else, as mentioned above in the analogy, that the letters of writing are gar-
ments because the ink is a foreign thing and not at all of the being of the parchment; it only clothes
it, and it looks as though it is one thing.
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So too, the letters of thought and speech are separate things. The letters of speech are of a physical
voice. The letters of thought are more spiritual, yet nevertheless they are not at all of the being of

the soul, and are considered
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like a garment alone, only that thought is an attached garment and speech is the level of a separate
garment, as is explained elsewhere. Even so, they truly cleave to the very being of the soul,
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for it is the soul that speaks the letters of speech, and thinks and ponders the letters of thought, and
without it the letters of thought and speech have no existence at all.
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This is exactly like the analogy of letters written in ink: although the ink is not of the being of the
parchment, it nevertheless cleaves to the parchment, and the parchment is what bears and carries
these letters upon it.
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Also, beneath the blackness of the ink is the whiteness of the parchment, and without the parch-
ment there can be no existence at all of letters from the ink by itself.
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So too, it is the soul that speaks and ponders, and bears the coarseness of the letters of speech and
thought, and without it there is no existence at all of letters of thought and speech.
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Also, a radiance from it is clothed in the letters of thought and speech, like the whiteness of the
parchment beneath the ink, as will be explained below. If so, the letters of thought and speech truly

cleave to the soul and become one.
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Nevertheless, they are garments alone, since in themselves they are a separate thing: speech is
from the level of the breath of the heart, etc.,
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only that the soul is clothed in them. This is the analogy of the letters of writing, in ink upon parch-
ment, whose counterpart in spirituality, in the soul, is the letters of thought and speech, as men-
tioned above. (See what is written about this in the discourse beginning “I am black,” [on] black

fire upon white fire.)

P9 WK 117 07127 NIPNIRA D90 1°RT MY 1R W12 1R aPOPT NNIRK Pwnm 19200 Dank 2

L12WNN2 N2 WOW YT R 11NRT WO uyn
2. However, to understand what the analogy of the letters of engraving is in the soul: there is no
likeness to it at all among the letters of the soul that are revealed to us. There is only a slight like-
ness, from what is known, that there are two levels in thought.
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The first is called lower thought (machshavah tata’ah): when one thinks what one is saying and
thinks the actual letters, alef, beis, gimmel, dalet, in order to bring them out so with the mouth, in

the sense of “Let your ear hear what you bring out of your mouth.”
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This is the outer dimension (chitzoniyus) of thought, and Above it is called the level of Malchus
(sovereignty) of Tevunah, which is the level of Leah, the outer dimension of Binah (understanding),
which is the level of the letters of thought mentioned above. The second level is what is called high-
er thought (machshavah ila’ah), that is, when one thinks the concept and not the letters.
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Nevertheless, even though one does not sense the letters at all, the level of letters is nevertheless

included in this thought in which one thinks the concept, for there can be no revelation of the con-

cept at all, even in a person’s own brain, without letters;
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only, the letters are truly included within the concept itself, and are not like the pondering of the
letters of lower thought, where the letters have come out to be sensed on their own, outside the
concept; that is the level of the outer dimension of Binah, as mentioned above.
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But the letters included in the concept itself, which is the level of the inner dimension (pnimiyus)
of Binah, and which are not a separate thing outside the concept, are one thing with the concept.
TI0° >M22W NPNIRT 7PN QMR °1IND 1°1Y R 372 79YnPY NPMIR OV w0 YR M
And yet, nevertheless, there are letters there. Above, too, this is the matter of “the engravings of a
seal,” the source of the letters, which is in the level of Yesod (foundation)
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of Imma, from which comes the coming into being of the letters of thought and speech, which are
called Leah and Rachel. Therefore Binah is called sefer (“book”), on account of the sippurei

(“tellings”) of the letters that come into being from it in thought and speech.
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Now, these letters that are truly included in the concept that is revealed from the soul in a person’s
brain are like the analogy of the letters of engraving, which are in the very body of the precious

stone, and not like ink, which in itself is separate from the parchment, etc.
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So too, these letters are of the very body and being of the concept, for these letters, which are truly
included in it, were drawn from the being and essence of the concept.
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Therefore they are not sensed at all as a thing by themselves, like the letters of lower thought and of
speech, which are a thing foreign to and separate from the being of the concept, as mentioned
above.
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This is not so here, in the thinking of the concept, where they are not a thing by themselves, for one
does not think the letters at all, only the concept itself; it is just that the letters are found within it

and exist within it, as mentioned above.
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In truth, however, this analogy is still not precise, and it is not a parallel to the level of the letters

that are in the soul. For of the letters included in the concept one can say that they are of one es-

sence with the concept, like engraving,
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but one cannot say of them that they are of one essence with the soul, which is above even the pow-
er of intellect, and all the more so above revealed intellect.
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(Nor would it fit what will be explained below, that at the level of the letters of engraving in the soul
there can be “walking” and an addition of new welling forth, for from revealed intellect there would
be no new wellings forth at all.)
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As for the analogy, it will be understood from what is written in Iggeres HaKodesh on the verse

“And David made a name,” that the articulation of the letters and the vowels is above the intellect

that is grasped and understood,
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and comes rather from the hidden intellect and the primordial intellect (kadmus hasechel) in the
speaking soul. Therefore an infant cannot speak, even though he understands everything, etc. See

there.
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According to all this, it will be understood how there are in the soul the level of the letters of en-
graving and [that of] the letters of writing. That is: just as the letters of engraving are engraved in
the body and essence of the stone, and nothing is added here, so
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is the form of the twenty-two letters, whose source is from the primordial intellect and the will of
the soul: they are above the being of thought, and even above the being of revealed intellect, as ex-
plained above, that it is above the intellect that is grasped and understood, and comes rather from

the hidden intellect and the primordial intellect.
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That is to say: the power of intellect that is included in the essence of the soul, there is the source of
the form of the twenty-two letters mentioned above. And the revelation of intellect that is revealed

in a person’s brain is
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only some radiance that flows and is drawn from the hidden intellect in the soul, and it counts as
nothing compared to the hidden intellect, which can conceive very many insights.
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For the hidden intellect is united with the essence of the soul and is above the revelation of its pow-
ers in thought, speech and action, and there is the source of the form of the twenty-two letters. If
so, this is like the letters of engraving, which are in the being and essence of the soul, and there is

no foreign thing and no other being here.
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It is true that the very being and essence of the soul is far, far above the being of the form of the let-

ters, for the letters are only the last level in it. Yet nevertheless, at any rate, it is the last level of its

very being and essence, and not the addition of another being.
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This is like the analogy of letters engraved in the precious stone: the precious stone in itself is ut-
terly simple and above the shape of letters, and when letters are engraved in it the simple sub-

stance is somewhat darkened; nevertheless, there is no other being here.

91277 NPNMIR A1 N DOWAPNMY AT AWAN2 WOIIN NIPNIR 27507 DOOWRIWY ITRYN
(571919 mawnna #ox1) 290 927 202 XY

This is not so when the twenty-two letters are drawn from the soul into thought and speech, and are
clothed in the matter and body of the letters of speech, which is the level of the breath of the heart

(and even thought, etc., as mentioned above):
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the breath is a physical being and bears no comparison to the being of the soul. This is like the

analogy of the letters of writing, which are of ink,

likuteitorah.com/likkutei-torah/bechukosai/2/ 11
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which is a being foreign to the parchment, for the parchment is white and the ink is black, an en-
tirely foreign being; only, one writes with it on the parchment and it becomes a letter, etc.
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So the breath clothes the form of the letters, like the ink that clothes the parchment, etc.
Nevertheless they have become one, for it is the soul that speaks, and without it “there is no utter-

ance and there are no words,” just as there cannot be letters of ink without parchment.
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Also, any letter that is not surrounded by parchment on its four sides is invalid, as the matter is ex-

plained on the verse “Set me as a seal.” See there.
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3. Now, after the matter of the letters of engraving and the letters of writing has been explained,
what the difference between them is in a physical analogy, and all this has also been explained in

spirituality, in the letters of the soul,
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from now on all this will be understood, in some small measure, in what it represents Above, re-
garding the root of the Tablets, which are the level of “engraved” and of engraving: what their su-
periority is over the Written Torah, which is at the level of writing.
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For the matter of the level of letters Above is known, as it is written, “By the word of Havayah the
heavens were made”: they are the level of revelation, for osiyos (“letters”) is related to asa

(“came”), etc.
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By way of analogy, there is the level of the letters of speech, which brings into being and gives life

to the revealed worlds, and there is the level of the letters of thought, which gives life to and brings
into being the hidden worlds.
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However, these two levels are called garments: just as, by way of analogy, below, the breath clothes
the form of the letters, so these are the level of garments, so that the worlds can receive the life-

force (chayus). This is, by way of analogy, like the letters of writing.
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But there is also the level of the letters of engraving. This is what is said at the beginning of the
book of the holy Zohar (Bereishis, folio 15a): “At the very beginning of the King’s authority, He en-

graved engravings in the supernal brightness.”
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That is: the supernal brightness (tehiru ila’ah) is the level of the revelation of a radiance from the
Infinite One (Ein Sof), blessed be He, from the expression “like the essence of the heavens in puri-
ty” (latohar). And the coming into being of the configuration of Atik Yomin and Arich Anpin from

this radiance is called “He engraved engravings,”
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which is the matter of engraving and inscription in the supernal brightness. They are likened to

engraving to teach that the level of Keser (the Crown), which is called Atik Yomin and Arich Anpin,

likuteitorah.com/likkutei-torah/bechukosai/2/ 13
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is utterly united with the Infinite Light (Or Ein Sof), and far, far above the level of the rest of the ten
Sefiros of Atzilus (Emanation), which, although of them too [it is said that] “He and His vessels (ihu
vegarmohi) are one,” are nevertheless likened to the level of the letters of writing, as will be
explained.
IR 172 NOWNAIN 7R N2 RIAW Y702 P9 19953 ’1”?1 alga)l .TIP’PTI'? 1PwnI KPR 7Y 2 Dax
O”R
But the level of Atik Yomin and Arich Anpin is likened to engraving. Nevertheless, “He engraved
engravings” only “in the supernal brightness,” which is the level of the radiance drawn from the
Infinite Light
1”7 170 NPWRN2 1nPPRnIY D°WEWR °ha Soy5 VD DUAYT DXYOY D7y TIR°22 YUhY 17391 Y1)
(XY 1791103

(on the supernal brightness, see the explanation on the verse “And like the essence of the heavens

in purity,” above in Parshas Mishpatim, and the Mikdash Melech on Bereishis, [folio] 15, the pas-

sage beginning “In the supernal brightness”),
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whereas of His being and essence, blessed be He, it is not at all applicable to say this; as is also
known, the tzimtzum (contraction) and the vacated space were only in the light, etc., as is ex-
plained elsewhere.
D792 R2ITW 1715 D951 1ORW IR 07y 9231 M1IN1 AN OX 09PN NP Y10 137 00 1PIym
91 139 0N WO A Wy
The matter is this: there is a known dispute among the Kabbalists whether Keser is counted among
the Ten Sefiros or is not among them, as is brought in the Pardes, Sha’ar 3: some wished to say
5551 RITW 191K 7Y IPROY W 19 DPK IR NART M2 RIT P PRO 0707 9732 1K RITY
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that it is not within the bounds of the ten Sefiros at all, but is only the level of a radiance of the

Infinite Light, etc.; and some disagreed with this and said that it is among the Ten Sefiros.

likuteitorah.com/likkutei-torah/bechukosai/2/ 14
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And the Arizal, of blessed memory, decided (in Etz Chaim, Sha’ar 41, chapter 3) that it is an inter-
mediary between the Emanator and the emanated. There is in it something of the lowest level of
the Infinite One, and that is the level of Atik Yomin; and this level emanated the second level in it,
an>’p1ane 19R M2 1°22R TR °PIA RIYMN 5173 npM DLz‘S?ﬂ 133 0O9ERAT 070 9O WY RITY
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which is the root of all ten emanated Sefiros, in a state of concealment and great subtlety, and that
is what is called Arich Anpin. These two levels together are called Keser, and it is the intermediary,

etc. See there.
QODENIT W 7 R°17 2% "23ND0N SN2 ARW 07y 5om n‘;;m‘? X117 N27 127 RN 0
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It is thus explained that the level of Keser is above all the Ten Sefiros, for even the lowest level in it
is only the root of the emanated [Sefiros], in great subtlety, and is above the being of the Sefiros of

Atzilus.
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This is somewhat like the matter of the ten hidden Sefiros mentioned in the language of the
Geonim; in the language of the Arizal, of blessed memory, it is the matter of the Ten Sefiros of Atik

and of Arich Anpin.
NIy YR PRYY N2°PY °9 °21 (0727 mnan) i ahye! 12391 RANT T°Y 121° 727 17390 IR
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The explanation of the matter will be understood by way of illustration from what our Sages, of
blessed memory, said (Menachos, folio 29) concerning Rabbi Akiva, that Moshe our teacher, peace
be upon him, asked, “This is Torah and this is its reward?” and the answer was, “Be silent; thus it

arose in thought.”

likuteitorah.com/likkutei-torah/bechukosai/2/ 15
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That is: the comprehension of Moshe our teacher was from the level of the higher Chochmah
(Chochmabh ila’ah), from which the Written Torah was drawn, from the level of the novlos (“fallen
fruit”) and the back of the higher Chochmabh, as is explained in Iggeres HaKodesh, in the discourse

beginning “He wraps Himself in light,” etc.

TAWNNA PP 99 77AR0 1 22WAw ROR 77O 11 7710 1 097 1Ay T 2wen1 XD 1 Inon 273
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According to this Chochmah (wisdom) the matter was not resolved: is this Torah and this its
reward?! But the Holy One, blessed be He, answered him, “Thus it arose in thought,” meaning that
this is drawn from the level of the hidden Chochmah (Chochmah stima’ah). This is [the meaning

of| the word “arose,” for it is far, far above the higher Chochmah, which is called the Written Torah,
19 BPTYY PIRT TRONN TONIT TAYT 71270020 79PN 19YRD RITY IRNON0 TROMn wnl PR
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and is drawn rather from the hidden Chochmah, which is far, far above the level of understanding
and comprehension that is drawn from the Chochmah of Atzilus (Emanation). By way of analogy:
in a person there is revealed intellect, and there is the power of intellect, which is above the intel-

lect that is grasped and understood.
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It is as when a person delves with his intellect into some line of reasoning, and some new reason-
ing occurs to his mind: it is certainly drawn from the level of the power of intellect that is above the
intellect, grasped and understood, that he had at first. For the first intellect, which he had grasped

when he delved into this reasoning, was

9”3 WNRN° 7t Dwn 1Y 99 .Pownn 15YnDn 0IRND AR YO INIR DapD KnPya 9P na pA
.13wnna 15y Iy

only the level of a mere vessel to receive that flow which comes suddenly from above intellect. So,

along the lines of this analogy, the matter of “it arose in thought” will also be explained.

likuteitorah.com/likkutei-torah/bechukosai/2/ 16
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That is: “thought” unqualified is the Chochmah (wisdom) of Atzilus (Emanation), and into it there
was drawn, from the level of the hidden Chochmah, that it should be thus and thus in the matter of
Rabbi Akiva. Then it should have said “descended and fell into thought,” for the hidden Chochmah
is above the Chochmah of Atzilus, and from the level of the hidden Chochmah this was drawn into
thought, which is the Chochmah of Atzilus.
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But because the hidden Chochmah is also called hidden thought (machshavah stima’ah), and of
this one can truly use the word “arose,” that “thus it arose” in this thought, therefore He used the

word “arose” in general.
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At any rate, it is understood from this how the level of the hidden Chochmah (wisdom), which is
the root of the higher Chochmabh, as it is in Keser (the Crown), is far, far above the being of the
Chochmah of Atzilus (Emanation), so that it is not grasped or understood at all in the higher

Chochmah, as mentioned above in the question “This is Torah,” etc.,
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so that there could be no answer but “Be silent,” etc., as though there were no reason for it, be-
cause this reason in the hidden Chochmabh is far, far above the comprehension in Atzilus, where

the comprehension of Moshe our teacher, peace be upon him, was.

19

07y NMITnN TRYn APy RITOPIRD WA AN 722 19°AR N7 N2 N0 573 1210 M Ty 20

LO”R TIR NN RIT 12 3 P8KRT

Along these lines it will also be understood that the level of Keser (the Crown) as a whole, even in
the respect in which it is the root of Atzilus (Emanation), is far, far above the being of the Ten
Sefiros of Atzilus, for in it is the radiance of the Infinite Light (Or Ein Sof).

likuteitorah.com/likkutei-torah/bechukosai/2/ 17
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This is the level of Atik Yomin; and from it there is drawn forth a root for the ten Sefiros of Atzilus,

which is the level of Arich Anpin. Therefore it is likened to engraving,

SMRD PWOHY 573 KIT D APOPAN OTP UMY MIRT NN DI A0 92T DI XD IR 19K ROTW
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which is as though nothing at all has been added here besides the being that was there before the
engraving: as it was, so it is also now, after the engraving. So too the coming into being of the level

of Atik Yomin and Arich Anpin: they are

597 IRD 07K 9INRT 11°9 277 TOMY MO IRT 077 NN 9N DPRWH ,07RT MInDY D9on 1y
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still within the worlds of the Infinite One (Ein Sof). This is not so with the coming into being of the
ten Sefiros of Atzilus, Chochmah (wisdom) and Chesed (kindness): since the Infinite Light “is not of
any of these attributes at all,” and the higher Chochmah is considered like physical action before
Him, blessed be He, they are therefore likened to the letters of writing, where the ink is a foreign

thing
M2 RITY 97T OUART OR3A D715 DPR NAR 1awn1 XURY VY N2 IURYN "]1?|')i'l ay TARNw P9
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and has only become united with the parchment. Whereas the level of Atik Yomin and Arich Anpin
is considered of the level of the Infinite One, as mentioned above in the name of the Arizal, of
blessed memory, that it is an intermediary; therefore they are likened not to the letters of writing

but to the level of engraving.
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And even though in truth they too are not of the order and being of the very light drawn from the
Infinite One (Ein Sof), which is still utterly simple,

likuteitorah.com/likkutei-torah/bechukosai/2/ 18
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this is like the analogy of engraving: when one inscribes and engraves upon a precious stone and

markings appear, this is not like the simple substance itself, yet nevertheless it is not a foreign

thing like the ink, etc.
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So too the Ten Sefiros in the supreme Keser (Keser Elyon): their division, at the level of Keser, is

not seen or revealed at all as an entity, a thing [apart] from the essence of the Infinite Light (Or Ein

Sof), since Keser still contains something of the lowest level of the Infinite Light; rather, they are,

by way of analogy,
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like the level of a mere engraving and impression, and they are united with the essence of the
Infinite Light (just as, by way of analogy, revealed intellect is revealed outside the soul, whereas the
power of intellect is included and united with the soul, etc., although the soul itself is above even

the power of intellect, as is explained elsewhere).

7793 T2MN7 IR 07YIT DOXRMD 12199 113777 NI9YA D 19793 1723 RIDAT XN1IRTIT w0020
This is [the meaning of] “At the very beginning of the King’s authority, He engraved engravings.”
That is: when it arose in His will to emanate the Ten Sefiros, then first “He engraved
7051 P12 NIRRT M 07V SR PR LIYDN IR APOPN M2 MITNT 27TY RIT 19992
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engravings”: this is, by way of analogy, the coming into being of the level of engraving in the sim-
ple light, to engrave the roots of the Ten Sefiros, that is, the coming into being of the level of Keser,
as mentioned above, which is still above the coming into being of the letters of writing, which are

the Ten Sefiros of Atzilus (Emanation).
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The substance of the matter is that in Atzilus (Emanation) there are actual vessels for the lights of

the ten Sefiros; that is why they are likened to letters of writing, in ink upon white parchment, the

ink being an analogy for the vessels, which are not of the being of the simple light.
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This is not so in Atik Yomin and Arich Anpin: although there is in them a root for the vessels of the

ten Sefiros, the vessels are not yet discernible and revealed in them, except in great concealment;

so they are likened to the letters of engraving, where there is no foreign thing like ink, etc.
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(See what is written about this on the verse “This is the statute of the Torah.”) Nevertheless, the en-

graving was only in the supernal brightness (tehiru ila’ah), which is a mere radiance drawn from

His simple light, blessed be He.
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This radiance too is utterly simple, and in it the ten Sefiros of Keser (the Crown) were engraved; but
in the Infinite Light (Or Ein Sof) itself engraving and inscription do not apply at all, G-d forbid.
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This is also, in general, the difference between the Written Torah and the writing of the Tablets. For
the meaning of “the Written Torah” is that it was clothed in the letters of writing,
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for the Torah itself is above writing, since the Torah is from the level of Yesod (foundation) of Abba,
in which there is still the radiance of the Infinite One (Ein Sof) that is clothed in Keser (the Crown),

as it is written, “Havayah, with Chochmah,” and it is called by the name Eden;

likuteitorah.com/likkutei-torah/bechukosai/2/ 20
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only, it was clothed in Binah (understanding), where there is the level of letters, as is written about
this in the explanation on the verse “And you shall make a tzitz,” regarding “and you shall

engrave.”
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That is, the fifty-three portions of the Torah are drawn from the level of “a river going out of Eden.”

And also these letters, which are the vessels: “He and His vessels (ihu vegarmohi) are one in them,”
etc. But the root of the Tablets is in the level of the supreme Keser (Keser Elyon).
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This is the matter of the Ten Commandments, which were given on the festival of Shavuos, because
then there is the revelation and drawing down of Keser, from the very level of Arich Anpin and Atik
Yomin, into Z’eir Anpin, as is explained in Pri Etz Chaim.
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For all the days of the Counting [of the Omer| are the growth of the intellect (mochin) of Z’eir
Anpin, in the completion of the mochin of Abba and Imma that are clothed in Z’eir Anpin: the first
state of maturity and the second state of maturity.
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But on Shavuos there shines in it the level of the Gulgalta (“skull”), which is the level of Keser,
which receives from Arich Anpin and Atik Yomin themselves; and specifically then were the two

Tablets given,
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on which were the Ten Commandments. Therefore “the writing” was “engraved upon the Tablets,”
the level of the letters of engraving, as is the level and rank of Keser, which is the level of “He en-

graved engravings in the supernal brightness,” as mentioned above.
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(That is also why there are six hundred and twenty letters in the Ten Commandments, the numeri-
cal value of Keser, as the Ramaz writes on Parshas Emor, folio 96b. And in Rabbah on Nasso, chap-
ter 13, it says: “There are six hundred and thirteen letters from ‘I am’ until ‘which is your neigh-

bor’s,” and seven extra, corresponding to the seven days of Creation”; end of quote.)
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MMM 57awInm 11707 PP 12°n2 5”377 713’2 WO A7INaY
4. Now we come to the explanation of the verse “If you walk in My statutes.” As was explained
above, since “there are three bonds,” etc., therefore, just as in the Torah there are the two levels
mentioned above, writing and engraving, that is, the Written Torah and the Tablets,
1R 1177 0°2302° DPMRY 2°PPR0 NPNIR 1OR M3 °2 973 WO WP’?N wal 71X 553 12 97
12 1NN ANKR R 77170 °2 DNIY ANl 0°9NIR
so too in every spark and G-dly soul there are also these two levels, engraved letters and written let-
ters. For we say, “The soul that You have given within me, it is pure; You created it,” etc.
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There is a known question: how can one say “it is pure” before “You created it”? It should have said
the reverse: “You created it; it is pure,” etc.
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The matter will be understood by first explaining the verse (in Joshua 24:2), “And Yehoshua said to

all the people: Thus says Havayah, the G-d of Israel: Your fathers dwelt beyond the River of old,”
etc.,
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“and I took your father Avraham from beyond the River and led him through all the land of

Canaan.” The question on this is set out in the Zohar (Parshas Emor, 98b):
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what does this teach us? Did not all Israel know this? Yet from the wording of the verse it appears to
be a great and novel matter, even for Yehoshua, so much so that G-d had to say it.
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The holy Zohar answers that the prophet truly spoke of a great matter in this announcement. It is

along the lines of “Israel arose in thought,” meaning that their root is drawn from the level of the

hidden thought of Arich Anpin,
TR AWINY RIT IRNN 72WNN 03 1107 LIRNM ARy 7awnn ono nan avyn aoynk xonw
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which is far, far above the level of higher and lower thought as such. That is: lower thought is when
one thinks what one is saying.
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And higher thought is the thinking of the concept. And all this, as it is represented Above, in the
level of the Ten Sefiros of Atzilus (Emanation): even higher thought is the level of Binah
(understanding).
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It iswhat is called “a river going out of Eden,” for thought does not rest, just as a river flows contin-
ually; and it is drawn from Eden, which is the level of the higher Chochmah (wisdom).
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But the matter of “arose in thought” is the level of the hidden Chochmah of Arich Anpin, which is
far, far above the higher Chochmah of Atzilus, as explained above at length in the explanation of

“Be silent; thus it arose in thought.”
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If so, the saying of our Sages, of blessed memory, “they arose in thought,” means that the root of

their souls is rooted in and drawn from the level of the hidden thought of Arich Anpin, which is

above Chochmah and Binah of Atzilus
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(and see the Zohar, Parshas Noach, folio 65a, and the Pardes, Erchei HaKinuyim, entry
“Machshavah”). This is also the matter of this announcement that G-d made to them, how “your fa-
thers dwelt beyond the River of old”:
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that is to say, their root is drawn from a level above the level of “a river going out of Eden,” which is
the level of Binah. For “beyond” (be’ever) means on the other side, when one crosses the river; on

the other side, there “your fathers dwelt.”
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That is, in the level of Arich Anpin, which is above Atzilus (Emanation), for a curtain (parsa) divides
between it and Atzilus, as is explained elsewhere on “The heap is witness,” etc. And beyond the cur-

tain the Patriarchs are rooted.

LRPRT N7AN P02 R QAW QIR N7A0 212 07 2P PR%® QRNaRT ¥17° °2 1°I1yim

The matter is this: it is known that Avraham, Yitzchak and Yaakov are the levels of Chesed (kind-
ness), Gevurah (restraint) and Tiferes (beauty); but their root is the level of Chesed, Gevurah and

Tiferes of Arich Anpin.
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This is the matter of “mountains of light” and “mountains of darkness” mentioned in the Zohar.
That is: Chesed (kindness), Gevurah (restraint) and Tiferes (beauty) of Atzilus (Emanation) are
called “mountains of light,” and they are the level of the emotive attributes (middos) drawn from

intellect and contemplation, for through intellect and contemplation love or awe is born.
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But there is a level of great love (ahavah rabbah) that is above intellect, and it is called “mountains

of darkness”: these are the attributes included in the will (ratzon) that is above intellect, as in “Be

silent; thus it arose in thought,” etc.
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This is the matter of the three “hands”: “the great hand,” “the strong hand” and “the high hand.” As
is known, the level of Chesed and Gevurah of Arich Anpin is clothed in Abba and Imma, and from

them it is afterward drawn into Chesed, Gevurah and Tiferes of Atzilus.
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Now, the attributes (middos) that are above intellect are in a state of great inter-inclusion, as men-

tioned above, that in Keser (the Crown) division does not yet apply.
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This is [the meaning of] “And I took your father Avraham from beyond the River and led him
through all the land of Canaan.” That is: “the land of Canaan” is the Malchus (sovereignty) of
Atzilus (Emanation), a term meaning “merchant” and “trader,” and a term of submission

(hachna’ah), as is explained elsewhere.
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The intent is that He drew the Patriarchs from their root beyond the River, to descend below
through all of Atzilus (that is, as mentioned above, the Chesed, Gevurah and Tiferes of Arich Anpin

are clothed in Abba and Imma, and from there in Z’eir Anpin and Nukva),
9798 T A7°9% Y22 2irdahi 1°%1%1 1789 °MA2 9925 IIYa 099132 ¥7°22 wabnab 215 hnn Ty

TIPMY 1WA MEIZOI 17D DY KO 170y

down to Malchus, in order to be clothed in Beriah (Creation), Yetzirah (Formation) and Asiyah (Ac-
tion), in bodies in this world, to refine the refinements of the two hundred and eighty-eight sparks
that fell into Beriah, Yetzirah and Asiyah. And this descent is for the sake of ascent: that the two

hundred and eighty-eight sparks ascend to their root and source
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(as this matter was also explained in the discourse beginning “Go forth,” [where] “Av ram” [“exalt-
ed father”] is the hidden intellect, etc.): Avraham through the level of love, Yitzchak through the

level of awe, and Yaakov through the level of compassion.
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This is the matter of “If you walk in My statutes”: it is the level of “walking” from below upward,
and in particular, principally, through the attribute of compassion, the level of “an inheritance

without bounds,” etc.
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(As is explained elsewhere on the Zohar’s statement, Vayeshev, folio 181, “And very high: from the
side of Yaakov,” etc.; see there. And see what is written in the discourse beginning “As an eagle
stirs up,” and see above, Parshas Vayetzei, in the discourse beginning “And Havayah will be my

G-d,” etc., “and of all that You give me I will surely tithe to You,” etc.)
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This is also the matter of “The soul that You have given within me, it is pure”: for the level of their
root, beyond the River, is the level of the letters of engraving, as mentioned above, since the level
of hidden thought is called “He engraved engravings in the supernal brightness (tehiru ila’ah).”
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This is the meaning of “it is pure” (tehorah): that it is drawn from the level of the supernal bright-

ness. And this is exactly the matter of “your fathers dwelt beyond the River.”

M2 N80 INRT2 AR IV ORI OIYID PR DO2 IMIR TINY WY aund 7w 57NN
2057 NIPNIX 212 1°°0 1T MPYRNWM %2 InnDaw Ty ¥ mvwhnwn

Afterward, when it descended below, as it is written, “and I led him through all the land of
Canaan,” this is the matter of “You created it, You formed it,” the level of the chain of descent
(hishtalshelus) through Beriah (Creation), Yetzirah (Formation) and Asiyah (Action), until “You

breathed it into me.” And this chain of descent is the level of the letters of writing.
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It follows that in Israel, too, there are two levels: from the side of their root, “it is pure,” they are the
level of the letters of engraving; and from the side of their descent below, at the level of “You creat-

ed it, You formed it, You breathed it into me,” this is the matter of the letters of writing.
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To understand these two levels in the service of G-d: there is a level of love that is drawn from

Binah (understanding) and Daas (knowledge) of the greatness of G-d.
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However, the essential level of love does not come from knowledge and contemplation. For we see
that the power of will and love is greater than anything commensurate with intellect and contem-
plation, since even the lowest of the low can give up his life (mesirus nefesh) for the sanctification

of G-d’s Name, not at all by virtue of contemplation.
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It follows that the very will (ratzon) for G-d in every soul is above knowledge; only, it passes
through intellect and knowledge as through a passageway, and therefore without contemplation it

will not be drawn forth into revelation.
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Nevertheless, the very root of the will is above knowledge. And this is from the level of “The soul

that You have given within me, it is pure”
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(and it is the level of the love of a son for his father, which is explained elsewhere, because
Havayabh is truly our G-d, etc. And this is the level of “wheat,” for “an infant does not know,” etc., as

is explained elsewhere).

aNv19°3 37y MART WIw Qww RPXT NA0 202 13°°7 059 SnpRpRw 0°pIn2 1990 "Nipna or im
21231 713w 2nD2 90 2122 1990 IR MIPTPM CPAN 1T IR ORI QIR NIYaY

This is [the meaning of] “If you walk in My statutes”: in the statutes that I have engraved for you,
that is, the level of Chesed (kindness), Gevurah (restraint) and Tiferes (beauty) of Arich Anpin,
where the root of the Patriarchs is. Therefore they are able to pasture their flock and bring them to
this source, which is called “engravings,” and then “you will walk,” at the level of a walking without

measure or limit.
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As it is written, “Behold, My servant shall be wise,” etc., “and very high”; and the meaning of
“very” (me’od) is without limit, that is, at the level of the Infinite One (Ein Sof) (see what is written

on the Zohar on Vayeshev mentioned above). And this revelation will be in the Time to Come.
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That is, through the love of “with all your might” (bechol me’odecha), at the level of walking, with
an increase of light, “each day’s matter on its day.” And every one is bound to come to the truth of
his root and source, at the level of Chesed, Gevurah and Tiferes of Arich Anpin, which are called
“My statutes,” for “the banished one shall not be banished from Him”: truly from Him, from His
being and essence, blessed be He.
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And if not in this generation, he will come in a reincarnation in another generation, and especially
in the generation of King Moshiach, when the souls of Israel as a whole (klalus) will be raised to the

level of “very” (me’od).
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For in the days of Moshiach, until the Resurrection of the Dead, the service will be in practical
mitzvos, only there will be the perfection of the service, as is explained elsewhere on the verse
“Binding his foal to the vine.” Therefore then there will be “very high”: truly “in My statutes you

will walk.”
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Now, as for its saying “If you walk in My statutes”: “If (im) is nothing but a term of entreaty.” The
intent of this request is that the Congregation of Israel should walk in the walking mentioned above

only in these three engravings
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(which are the root of the three Patriarchs, who are the root of the three holy attributes (middos),
love and awe and compassion; and the other attributes branch out from them, Netzach (victory)
being a branch of Chesed (kindness), which is love, etc.; and likewise all the mitzvos are drawn

from these three lines,
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and therefore they are divided into three categories, Torah, service and acts of kindness), and not
in any other way besides them at all. This is [the meaning of] “in My statutes,” that I have engraved,

specifically, “you shall walk.”
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5. “And keep My commandments.” The meaning: the keeping, so that the walking of “with all your
might” in prayer will endure, is through the mitzvos, which are the level of vessels, “vessels of di-
verse vessels,” for the Infinite Light (Or Ein Sof), blessed be He. This is [the meaning of| “And royal
wine in abundance, according to the hand of the king.”
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The meaning, by way of analogy: wine, which cannot be received without a vessel; and likewise, by

way of analogy, the light that shines on a wick: if there is no wick, the light departs.
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And likewise, by way of analogy, with the vital soul that gives life to the limbs of the body, such as
the power of sight in the eye and the power of hearing in the ear: when the vessel is damaged by a
blow or the like, the light of sight departs from the eye, and the hearing from the ear, by way of

analogy.
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In the same way will be understood the matter of the two hundred and forty-eight positive com-
mandments, the two hundred and forty-eight limbs, that is, the level of the vessels of Z’eir Anpin, to
receive the drawing down of the light from the level of Keser (the Crown), the six hundred and

twenty pillars of light,
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which are the six hundred and thirteen mitzvos of the Torah and the seven mitzvos of the Rabbis,
so that it be drawn and spread into the vessels and limbs of Z’eir Anpin, and from there be drawn
into Beriah (Creation), Yetzirah (Formation) and Asiyah (Action). Without the vessels the light
would depart, as in what is said, “Empty vessels, do not take few,” etc., and it is written, “There is no

other vessel; and the oil stopped,” etc.
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(See what is written about this in the explanation on the verse “And the Jews accepted.”) And this is
[the meaning of|] “And royal wine”: it is the light that shines; “in abundance, according to the hand
of the king”: it is the level of “the great hand,” the Chesed (kindness) of Arich [Anpin], etc.
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And through this wine entering a person, “the secret comes out,” and [so does]| the hidden love,
whose root is from the level of the Patriarchs, whose root is from this level beyond the River, etc.,
as mentioned above.
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Only, there must be the level of vessels, “vessels of diverse vessels,” of Torah and mitzvos, in which

the royal wine will be drawn, to be “in abundance, according to the hand of the king.”
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This is [the meaning of] “And keep My commandments” (mitzvosai): mitzvah is a term of tzavta,
joining and connection. That is, when the light is drawn into a vessel, it is then at the level of a bond
and joining with us; whereas while it is still above, it is called engraving, “He engraved

engravings,” etc.
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This is “In My statutes you shall walk”: in prayer, at the level of love and awe (ahavah and yirah)

and the arousal of compassion, etc., which are ascents up to the level of the supernal engraving,

the lights of Keser (the Crown);
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and this is specifically through “And keep My commandments,” which are the vessels for drawing
down and revealing the lights mentioned above, for through the vessel the light endures. That is,
there must always be the level of raising up and drawing down, etc., the level of “running and re-

turning” (ratzo vashov).
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Through this, “the land shall give its produce”: “the land” is the level of Malchus (sovereignty) of
Atzilus (Emanation), which shall give its produce in the raising of the feminine waters (mayin
nukvin) of the two hundred and eighty-eight sparks; and afterward there will automatically be
drawn the level of “and the tree of the field shall give its fruit,” which is the drawing down of the

masculine waters (mayin duchrin);
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that is, that there will be a revelation of the Infinite Light (Or Ein Sof), blessed be He, so that “I will
walk among you,” at the level of the Tree of Life, from which lofty souls will be drawn, who are
called “the fruit of the righteous is a tree of life” (and see the Zohar, Part I, Bereishis, end of folio

37b; see what is written elsewhere on the verse “Yosef is a fruitful bough,” etc.).
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And see further what is written on the verse “You shall keep My Shabbosos,” regarding the descent
of the souls from their source, from higher thought, to be clothed in bodies, how it is a descent for
the sake of an ascent, far, far higher, etc.
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And see what is written in the discourse beginning “And I will make your windows of kadkod,” re-
garding “purity brings to holiness,” and at the end of the discourse beginning “These are the jour-
neys,” regarding “their journeys according to their goings out.”
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(And on “engraved upon the Tablets,” see Rabbah on Mishpatim, beginning of section 32; Ki Sisa,
section 41; Pekudei, section 51; and in the Gemara, Eruvin 54a; and in the Zohar, Part II, folio 84;
folio 113b; 114a; 183a; 45b; Part I, end of folio 37b, and folio 131b; Part I1I, folio 6b.)
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“And I will command My blessing”: the blessing over the mitzvos. For mitzvos require intention, to

draw the light into them, and the intention as a whole (klalus) is the prayer of each day, as is ex-

plained elsewhere on the verse “He has not beheld iniquity in Yaakov.”
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This is the matter of “If you walk in My statutes,” which is at the level of prayer, and afterward “and
keep My commandments,” etc.; and in the particular, this is also the matter of the blessings over

the mitzvos.
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“If you walk in My statutes,” etc. It is explained in Etz Chaim (Sha’ar 25, chapter 1, which begins,

“The matter of the tzelem, in truth, as it seems to my humble opinion,” etc.)
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[that] the level of the tzelem (“image”), etc., which is the level of the intellectual soul, joins the form

and the matter, that is, the G-dly soul with the animal soul, in order to refine refinements

(beirurim).
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For the animal soul is the level of a simple animal (and see what is written about this in the dis-
course beginning “This is the dedication of the altar”), and the intellectual soul is the level of no-

gah, mixed of good and evil, as it is written, “They are wise to do evil.”
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This is [the meaning of] “The days of our years, in them, are seventy years,” which refers back to
the verse above, “You have set our iniquities before You, our hidden things in the light of Your
countenance,” etc.: that is, that the level of “our iniquities” will be transformed, etc.,

>p% TARY TR 0% 7AW 'Y 1P MDY 11D ORI 7Y KIT D TID NIRND K2 1100 TR 100w
2139925 2792 1713 199y

so that it will be “before You,” and “our hidden things” will come “to the light of Your
countenance,” etc. This is through the tzelem, etc.; and for this, seventy years are given to each

and every one, according to his measure and capacity, in order to refine, etc.
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It is also found in Etz Chaim that now the Name Mah (45) refines the Name Ban (52), and in the
Time to Come, when the level of Ban has been refined, then “a woman of valor [will be] the crown of
her husband.” For the shattering is in the level of the Name Sag (63), “they have all turned aside
(sag) together,” etc., that is, in the level of Ban within Sag.
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And in the Time to Come, when the Name Sag is refined, Sag of Sag will come into being from it,

etc. The explanation of the matter: the level of Mah, which refines, is the light drawn forth in the

level of a vessel, like Moshe, “and what (mah) are we,” the level of utter self-nullification (bittul);

and even so he was in a body.
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And although he is from the level of Abba, this is only from the level of the back (achorayim): 184
[and] 161, the numerical value of Moshe. (See what is written about this on “I am asleep,” regarding

“The voice of my Beloved knocks.”)
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So too, “the fallen fruit of the Chochmah (wisdom) Above is Torah”: that is, what is drawn from the
level of the intellect (mochin) of Abba into His attributes, so that there is Torah, kosher or unfit, etc.

(See what is written in the discourse beginning “The heavens are My throne,” etc.)
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So too, the level of Moshe had love and awe and emotive attributes (middos), only they were drawn
from the level of the intellect; that is, his love and awe were in a state of utter self-nullification, at
the level of Abba, from the level of the back
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(for the inner dimension (pnimiyus) of Abba is the inner dimension of Atik), and not from the level
of fervor, which is from the level of Imma. It is like the difference between Shabbos and Yom Tov:
Yom Tov is the level of joy, etc., and Shabbos is the level of delight (oneg), “glorious in holiness,”

etc.,

likuteitorah.com/likkutei-torah/bechukosai/2/ 35



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 2 93“'7”: o TIR"2

»D 971325 DR R 2IRTT WP OWR DW IART 707 197 L,RPY T8 7INK D2 WrRD 1°n0a2 190
"55 1122 RPW 0K IR

a thing in itself, as is explained in Parshas Emor, folio 94a. So too were the love and awe of Moshe.
And he asked, “Show me, please, Your glory,” meaning that he should see the Infinite One (Ein Sof)
not in the level of a vessel
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(see the Ra’aya Mehemna, Parshas Pinchas, folio 255b). And He answered him, “For man shall not

9, 63

see Me and live”: “in their lifetime they do not see,
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but in their death they see,” etc. As is found in the Midrash: “good” is the angel of life; “very” is the
angel of death. That is, after death one can grasp the level of “very” (me’od), without limit, etc.
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That is, while he lives in the level of a body and a vessel, “he shall not see Me,” etc.; only “in their
death,” after the vessel has been completely refined at the level of subjugation and transformation
(iskafya and is’hapcha), then they see. And in the Time to Come, when it will be purified, so that the
body will not be [from] male and female (see the Zohar, Part 11, 167b), but rather,
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as it is written, “and He will strengthen your bones,” from the level of “the dew of crystal,” “a dew

of lights is your dew,” then the body too will be able to see and grasp the level of the Infinite Light

(Or Ein Sof).
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And this is “like the light of the seven days”: that is, the light of the seven days as it was before the
creation, in the World of Tohu (chaos), only it was in the level of seven lights, the lights being
greater than the vessel.
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But there was a shattering in them, and afterward, in the World of Tikkun (rectification), the vessel
became great and the light small. And in the Time to Come, when the vessel is purified, the light too
will be great, like the light of the seven days, the level of Tohu; and then “a woman of valor [will be]

the crown of her husband,” etc.
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(See what is written in the discourse beginning “And the light of the moon shall be.” And see the
Mikdash Melech, at the end of Parshas Metzora, on the light of the seven days, and the Ramaz on
Parshas Ki Sisa, 188b.)
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This is the matter of the Shema: in “Shema” there is a large ayin, that is, the level of the light of the
seven days, for the raising of the feminine waters (mayin nukvin) from the refinement of the ani-

mal soul rises there.
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And this is “And you shall love Havayah your G-d”: et [comes] to include the secondary, etc., so as
to be in the level of love; and [to be] secondary and nullified to the Name Havayah (see what is writ-

ten on the verse “And you shall know this day”), and to be included in the One.
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“With all your heart” is the level of the animal soul, the quarter-measure of blood in the heart, etc.;
“and with all your soul” is the level of the intellectual soul, the level of the tzelem that joins, men-
tioned above. And when they are transformed and refined, he will come to the level of “and with all

your might” (me’odecha), “very” (me’od), without limit,
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as it is written, “Behold, My servant shall be wise; he shall be exalted and lifted up and very high.”
It is for the sake of this that the G-dly soul descended below,

15 %55 123 1P NN 021 1731 °127 10Wn1 2w 53 190Mm) 9121 9133 N0 QTIPn °2
for before, it was in the level of limit and number, since the souls of Israel were drawn from the lev-
el of Z’eir Anpin and Nukva of the World of Tikkun, in the level of a vessel, etc.,
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as it is written, “As Havayah lives, before Whom I have stood,” etc.; whereas after its descent, [in]
the level of the tzelem, to refine, etc., to subdue, etc.,
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“with all your heart and with all your soul,” it can through this attain the love from the level of the
Infinite Light, the level of “with all your might,” which is from the World of Tohu.

5571 9121 X 1NN oYy 552 NI Do M TIRT nvn v 732 122 NP RPRY ahy!

19 990° KD WK 19 PRIY" 212 9907 1°7 171 1D °R19

And although this cannot be in the level of a body and a vessel, nevertheless a radiance of it can be
every day; and “in their death,” after everything has been refined, “they see,” etc. And this is [the

meaning of] “The number of the children of Israel shall be,” etc., “which cannot be counted,” etc.
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2. But before the Shema, the level of the love mentioned above, there must be the Pesukei
DeZimrah (“verses of song”). And this is [the meaning of] “If you walk in My statutes (bechukosai)”:

two engravings, like a vessel that needs engraving from outside and from inside;
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so too the vessel of the animal soul needs these two engravings, so that afterward there can be the

level of “you will walk,” which is the level of love, to be included in the One,
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as it is written, “going on and journeying toward the south.” The matter of the engraving from out-
side is through the Pesukei DeZimrah, a term from “cutting down (zemir) the tyrants”: that is,
through contemplating the greatness of the Infinite One (Ein Sof), blessed be He, in the Pesukei
DeZimrah, he prunes and cuts off the level of evil, so that the level of G-dly love can spread
through his soul.
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For the arousal from the contemplation mentioned above is not yet the level of love, only the level
of being moved by G-dliness, so that the evil will be separated,
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as it is written, “The exaltation of G-d is in their throat, and a two-edged sword in their hand”: that

is, through the level of contemplating His exaltation, blessed be He, the evil is separated.
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Therefore the obligation of Pesukei DeZimrah is not mentioned in the Mishnah, only “two before

it,” etc., for they did not need this every day, etc.
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And this is the engraving from outside. The engraving from inside is through the practical mitzvos
that are in the level of a chukah (statute), such as the red heifer, tzitzis and tefillin, which have no

rationale or reason at all.
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That is because the root of the mitzvos is from the level of Keser (the Crown). For “the Torah issues
from Chochmah (wisdom),” but their root is from Keser: the six hundred and thirteen mitzvos of

the Torah and the seven mitzvos of the Rabbis, the numerical value of six hundred and twenty.
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But in each Sefirah there is the level of a full stature (komah), such as Chochmah of Chochmah;
and likewise in Keser there is the level of mitzvos drawn from the Chochmah of Keser, which is
clothed in the Chochmah of Atzilus (Emanation) and afterward in Beriah (Creation), so that below

too there can be a reason for this mitzvah.
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And there are mitzvos drawn from Keser (the Crown) of Keser, and these are the chukim (statutes),

”

which are only the level of will (ratzon), and it is called “the Will of wills,” etc. Through these

mitzvos, whose root is very lofty, there can be an engraving from inside in the animal soul,
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as it is written, “And I will pass through the land of Egypt”: “I, and not an angel”; because they were
in the depths of the kelipos (husks), specifically “I,” a very high level, was needed.
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So too, for there to be an engraving in the animal soul, so that he will have the level of love, for his
soul to be included in the One, it is through the mitzvos mentioned above. (See what is written in

the discourse beginning “And now, let the strength be great, please.”)
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This is [the meaning of] “a well that princes dug”: the level of the Yesod (foundation) of Nukva. In
order that in the level of Nukva there be the level of Yesod, connection with G-dliness, through the

arousal mentioned above, digging is needed, for without this his heart is sealed, like a virgin
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(see what is written about this on “For the fragrance of your good oils,” regarding “therefore the
maidens love you”; and see what is written in the discourse beginning “The eyes of all,” and in the
discourse beginning “None shall miscarry or be barren”). And with what is the digging done?
“With the mechokek,” the level of engraving mentioned above, which is the level of the mitzvos

mentioned above.
118 AR °2 (@) PPN 27y Npn s wrNyY) Own oY 1non °naa XN mmvwann 2”8y IR

212 ARIAR SNANRK AAR1 Y112 AWn >y 791R1 AmTR

But even so, their spreading forth is at the level of Chochmah (wisdom), through Moshe (see what
is written in Parshas Chukas on the verse “with the mechokek,” etc.), for even the red heifer was
told through Moshe, etc.; and of this it is said, “I said, I will become wise,” etc.
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This is [the meaning of] “If you walk in My statutes,” which our Sages, of blessed memory, ex-
pounded, “Would that you walk in My statutes”: that is, for there to be the level of walking, which is
the level of love, and to be included in the One, the two engravings mentioned above are needed.
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For without this it is impossible for him to have the level of love, since he is bound in the body and
the animal soul, like the analogy of one who is bound in chains, who cannot walk unless the chains

are broken.
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3. But the essence of the walking is for his soul to be included in the One, to cleave to Him. And
how is this possible? For this it says, “and keep My commandments,” “Who has sanctified us with

His commandments,” etc., as is explained elsewhere.

likuteitorah.com/likkutei-torah/bechukosai/2/ 41

43



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 2 93“'7”: o TIR"2

ARWNIN 21372 7N 22101 .P°NY 212 0”R TR A2 ANNwn MERN 2P 190N SN1%n DRI
MR WA

This is [the meaning of] “and keep My commandments”: through the mitzvos the level of the

Infinite Light (Or Ein Sof), the level of Atik, is kept. This is [the meaning of] “a mitzvah is a lamp”:

like a lamp, which keeps the oil and the light,
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so too the mitzvah keeps the level of the Infinite Light (see what is written in the discourse begin-

ning “And behold, a menorah all of gold,” and in the discourse beginning “When you hearken to

il

the voice,” regarding “to keep all His commandments”). And concerning this it says, “and do

them” (osam): it is written “you” (atem).
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That is: this is truly the level of “doing,” for the souls of Israel make and compel, as it were, the
drawing down of the Infinite Light into the vessels; and it is from the expression “Greater is the one

who causes the doing,” etc.
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Therefore every deed is called by the term asiyah (“doing”), meaning a term of compulsion. For
when the intellect spreads into the deed that one does, this is a compulsion as regards the intellect,

that it descend and be drawn into action;
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so too in the doing of a mitzvah, through which the Infinite Light, blessed be He, which is removed
and separate from the order of the chain of descent (hishtalshelus), is drawn down and rests in the

vessels of Z’eir Anpin; therefore this level is called by the name asiyah.
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(See what is written in the discourse beginning “To understand the matter of ‘leaping over the
mountains,’” regarding why the mitzvos are called “the 248 limbs of the King,” etc.; see there. And
see what is written on the verse “On the eighth day, an assembly,” on the meaning of “which You
swore to our fathers from days of old.”)
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This is [the meaning of] “and do them (osam)”: “you” (atem), etc. “And I will give your rains in
their season”: “your rains” is the Torah, as it is written, “My teaching shall drop like the rain.”
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Now, rains descend with Gevurah (might), and of the Torah our Sages said that it was given with five
voices. That is: five chassadim (kindnesses) that make grow, and they are the level of the five ge-
vuros of Abba that become the level of the chassadim of Imma.
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That is: Moshe heard the whole Torah in one voice, as it is written, “and G-d answered him with a
voice,” because Moshe was from the level of the light of Abba itself.
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But Israel were not able to receive [it], and it was divided, through the five gevuros of Abba, into the

level of five voices. And this is “The stream of G-d is full of water.”
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That is: what was divided off (nispaleg) from the level of Elokim, the level of the five gevuros, is

“full of water”: in truth they are chassadim, which they are able to receive.
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And through “your rains,” the level of the Torah mentioned above, there comes about “The voice of
my Beloved knocks: Open to me,” so that his heart will be open, so that there can be in his soul the
level of love, through the level of the Torah that makes grow. And from this comes “and the land

shall give its produce,” that is, the level of Ban, which has been refined from the animal soul
MPI%T M DR ROXIW QWA 07 °PI T9INAY 0N 719Y° 223 02w 13%IRT 71772 w0n 7Y XIM)

19931 DR 0PV PARTAY

(and this is along the lines of what is written in the discourse beginning “Give ear, O heavens,” re-

garding “My teaching shall drop like the rain”: that the Torah is called rain and showers, which
bring out the power of growth in the earth from concealment into revelation,
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that is, for the growth to be the level of love “with all your might,” etc.; see there at length. And this
is [why] ve’ahavta (“and you shall love”) has the numerical value of twice or (“light”): that is, one
level of light is “light is sown for the righteous,” and the second is the level of the growth, “with all

your might”).
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And afterward, “and the tree of the field shall give its fruit” (see the Zohar, Parshas Bereishis, end
of folio 37b, and the Mikdash Melech there), which is the level of the masculine waters (mayin

duchrin) from the G-dly soul.
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As with the earth: the earth raises the feminine waters (mayin nukvin), and the rain that makes
grow is the level of the masculine waters, as it is written, “For as the rain and the snow come down
from heaven.” So too, through the union of Mah and Ban mentioned above, “it shall give its fruit”:
that is, that there will be revealed the level of “the good that is hidden within it,”
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that is, the two hundred and eighty-eight sparks that are in it, only it is hidden and clothed, “the
wicked surrounds the righteous”; whereas when it is refined and transformed, the light mentioned
above is revealed, so that “a woman of valor [is] the crown of her husband,” the level that is above
the Tikkun, Sag of Sag.
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And this is [the meaning of] “and it shall succeed in that for which I sent it,” to refine the refine-
ments, through “My word that goes out of My mouth,” specifically. For whoever engages in Torah,

the Holy One, blessed be He, sits and studies opposite him, etc.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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