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“If you will walk in My statutes”
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“If you will walk in My statutes,” etc. Now, our Sages, of blessed memory, said (Avodah Zarah 5a):

“‘If’ is nothing other than an expression of supplication, as it is said, “‘Would that My people listen

to Me, that Israel walk in My ways.’” We need to understand the matter of these supplications: what

are they?
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We also need to understand the expression bechukosai, “in My statutes,” which our Sages, of
blessed memory, explained (in Kiddushin, folio 39) on the verse “You shall keep My statutes”:
“statutes (chukos) that I engraved (chakakti) for you,” etc.
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And [we need] also to understand the expression telechu, “you will walk,” that is said here.
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Now, it is known that in the Written Torah there are two kinds of writing, for of the Tablets it is said,
“And the writing was the writing of G-d, engraved upon the Tablets”: the writing is from the very
substance of the Tablets, engraved out of them and in them, and the letters were not a thing and an

entity in their own right.

likuteitorah.com/likkutei-torah/bechukosai/ 3



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 1 'I:)'?J'] Snpna ox

ADPT NPRRYH KDY 1AEY 23193 NITR O NPMIRT WK A9P0 9Y 732900 17 2023w 71790 IR AR
J[pans 11 P71 2093 Nw21PR 1IN0 90 2N02w 170 P o

But the rest of the Written Torah is written in ink upon the parchment, where the letters are an en-
tity in their own right and are not from the essence of the parchment; and it is called the Written

Torah because the Torah is clothed in writing. This suffices for one who understands.
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Now, “there are three bonds: the Holy One, blessed be He, the Torah and Israel; and Israel are
bound,” etc. Therefore in every spark and G-dly soul of Israel there are also these two levels, en-
graved letters and written letters. For it is written, “And I will give you walkers among these who

stand.”
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Now, “those who stand” are the angels, and the “walkers” are the souls of Israel as a whole.
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And to understand this, why the angels are called “those who stand”: it is written, “By the word of
Havayah,” etc., “and by the breath of His mouth all their host.” That is, the place of the source
from which the angels are hewn, and of their creation, is from the speech of the Holy One, blessed

be He, as it were.
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Even though He has no bodily form, and we cannot compare [anything] to Him in His holiness,
nevertheless “the Torah speaks in the language of human beings,” so that the revelation of His

light to the level of created beings is called by the name “speech.”
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Now, the letters of speech are, by way of analogy, divided bodies, each one standing by itself, so
that from this utterance another utterance will never come into being.
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Therefore the angels whose service is at the level of love, like the camp of Michael, or whose ser-
vice is at the level of awe, like the camp of Gabriel,
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these stand in the heights of the world at one level; and the love and awe that were placed in them
from the six days of Creation do not alter their appointed role, so as to keep growing greater from
day to day.
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And as the verse says, “Seraphim stand”: at one level. But the souls of Israel: of them it was said,
“Israel arose in thought first”; the source from which they are hewn is from the letters of thought,
which is called the supernal thought (machshavah ila’ah), and these are like a spring that flows
constantly,
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as our Sages, of blessed memory, said, “understanding one thing out of another.” As soon as one
thing falls into the thought that is bound to the source of the intellect, it then walks about in a broad
expanse, widening and spreading out more and more.

likuteitorah.com/likkutei-torah/bechukosai/ 5
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Of this it is said, “And a river goes out of Eden to water the garden (gan).” This river is what is
drawn and goes out constantly from Eden, that is, the source of Chochmah (wisdom), and it goes
on widening until it comes to water the fifty-three (gan) portions of the Torah, which are called the

Written Torah, as mentioned above.
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Therefore it is said, “Beyond the river your fathers dwelt of old,” etc.: above the level of the river.

And this thought also has two levels, as the verse says, “For My thoughts are not your thoughts,” in
the plural.
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For the lower thought (machshavah tata’ah) is what gives life to speech, since without thought it is

impossible to speak, as our Sages, of blessed memory, said, “Let your ears hear what you bring

forth from your mouth.”
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And of this level our Sages, of blessed memory, said, “With ten utterances the world was created;

yet could it not have been created with one utterance?” The one utterance is the level of this

thought, which is clothed in, and gives life to, all of speech as awhole,
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as the verse says, “He who fashions their hearts together, who understands all their deeds,” for they
are all surveyed in a single glance. But the second level is the level of the supernal thought, which
cleaves to the essence of the intellect; those letters are the ones called “engraved,” and they are not

an entity in their own right, as mentioned above.
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Therefore the souls are called “walkers,” for one can walk about in breadth, broadening his love
and awe for G-d, may He be blessed, more and more from day to day, until he comes to the source
from which [his soul] is hewn, the beginning of thought, which is called “beyond the river.” And
even there he will not be still and will not rest, for [he is] “going on and growing brighter,” as the

verse says, “And a river goes out.”
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(And see what is written on the verse “And I will give you walkers” in Parshas Vayeshev; and in
Parshas Shelach, on the verse “And now, let it be great.” And see on the verse “My dove, in the
clefts of the rock,” on the explanation of “Arise for yourself,” etc., “and go for yourself.” And on the
verse “These are the journeys,” on the explanation of “And these are their journeys according to
their goings forth.”)
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2. Now, the place of walking and the time of walking for every person, to broaden and increase his
love for G-d, is at the time of prayer, and before the prayer, Pesukei deZimra (the Verses of Song).
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And the blessings that the Men of the Great Assembly instituted for us [were] through the fathers of
the world, as our Sages, of blessed memory, said, “The prayers—the Patriarchs instituted them”:
Avraham, Yitzchak and Yaakov. And they are the attributes of greatness (Gedulah), might (Gevu-

rah) and compassion (Rachamim).
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Thus our Sages, of blessed memory, included for us verses that explain the greatness of the
Creator, may He be blessed, “and His greatness is unsearchable,” who has no beginning and no
end; and through this contemplation one will increase his love for G-d, may He be blessed.

likuteitorah.com/likkutei-torah/bechukosai/ 7
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So too, verses that explain His might and the awe of Him, may He be blessed: this is the attribute of

Yitzchak. And so too there are verses that explain His compassion, may He be blessed, which is

” «

called “the heritage of Yaakov,” “a heritage without boundaries,” without limit;
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for compassion rests upon, and applies to, all the worlds, “passing through from end to end,” up to

the highest of levels, since none of them is His essence, may He be blessed, but only the level of a
radiance,
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as the verse says, “His splendor is upon earth and heaven”: “earth” is the level of the light that fills
all worlds (memalei kol almin), and “heaven” is the level of the light that encompasses all worlds
(sovev kol almin); they are only a radiance of a radiance, and this is the level of a name, as it is
said, “May Your Name be praised forever, our King.”
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Therefore compassion applies to them, for they are far from His essence, may He be blessed.
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Now, when a person engages in contemplating this compassion, he will increase his good attribut-

es (middos) for G-d and lift them up to G-d, as the verse says, “To You, Havayah, I lift up my soul.”

likuteitorah.com/likkutei-torah/bechukosai/ 8
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For the Patriarchs are the ones called “shepherds,” of the seven shepherds who sustain and give
strength and life-force to the “holy flock,” so that they are able to walk and to grow from day to day.
And the main “pain of raising children” was Yaakov’s, the attribute of compassion: it is what raises
the attributes for G-d, may He be blessed.
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Therefore it is said (Isaiah 40:11), “Like a shepherd he tends his flock; with his arm he gathers the
lambs, and in his bosom he carries [them]; he gently leads the nursing ewes.”
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Now, it is written, “in his bosom he carries (yisa)”: they lift them up to G-d, as the verse says, “To
You, Havayah, I lift up (esa) my soul.”
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And therefore our Sages, of blessed memory, said that “if” is an expression of supplication, mean-
ing: would that a person’s walking be in the prayer that was instituted for us by the Men of the Great
Assembly, and there is no need to search for other ways of walking, for it is the best of them all; and
would that they be enabled [to do this].
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And this is [the meaning of] “in My statutes you will walk”: these are the level of the Patriarchs, who
“dwelt beyond the river,” the level of the supernal thought, engraved letters; and they became truly

one in their source and their place, engraved there.
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Therefore through them a person can come to the level of walking, etc., for there is the place of

walking, higher and higher.
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But because of the physicality of the body, this engraving and this walking will not stand and will
not endure without the safekeeping of a vessel, through which vessel it “will be established
forever.” Therefore it is said after this, “and you will keep My commandments.” For the mitzvos are

248 positive commandments and 365 prohibitions.
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Now, the 365 prohibitions are to separate the evil, but the 248 positive commandments are the
ones called “the limbs of the King.” Just as, for example, a limb is a vessel into which life-force
(chayus) is drawn from the source of the life-force, which rests in the brain, so it is here:
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for the mitzvah is a vessel for His light, may He be blessed, which is drawn down from “the most
hidden of all hidden” to the comprehension of lowly man; and His light, may He be blessed, that is
clothed in it is what is called “royal wine in abundance, according to the hand of the King,” for
there is no end to His light, may He be blessed.
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And this is the intent of the mitzvah: to draw His light, may He be blessed, down below through

this vessel of the mitzvah and the Torah. And [the word mitzvah] is an expression of tzavta, an ex-

pression of joining.
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However, they are divided into many general categories and particulars, both in the Torah and in
the mitzvos: for the drawing down by Scripture is not like the drawing down by the study of

Mishnah or Gemara, halachos and aggados; and so too with the mitzvos.
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Therefore it is said, “and vessels differing from vessels,” [differing] in what they draw down. And
what encompasses them all is His light, may He be blessed, which is called “wine,” of which [it is
said], “When the wine enters, the secret comes out.” The wine is the fervor of His light, may He be
blessed, which is kept in a person’s heart through the Torah and the mitzvah; of itself “the secret

comes out.”
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This [secret] is the hidden love, which will come to the level of revelation, so as to be at the level of
a “walker,” mentioned above, returning to its source, which is higher than the level of the light that
encompasses all worlds (sovev) and the light that fills all worlds (memalei). And the purpose of the
descent of His light, may He be blessed, is in order to bring the soul and spark of every person

back up above, at the level of running and returning (ratzo vashov).
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And this is [the meaning of] “And I will walk among you”: that I Myself will be the walker among

you, at the level of running and returning; and through this, “Iwill be your G-d.”
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Now, this is [the meaning of] the verse’s words, “and you will keep My commandments”: that is,
through the mitzvos you will keep the good wine that is drawn down below to the heart of man, so
that the secret, the hidden love, will come out, to be at the level of a “walker” from day to day, high-

er and higher.
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Without this he is called “one who stands,” and he is good and upright in his own eyes, and will not

come to the level of weeping, as the verse says, “He walks on and on, weeping.”
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For through the level of walking he will come to the level of great compassion, weeping in the
chambers of his heart over his distance from His light, may He be blessed.
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And afterwards he will come to the level of “he will surely come with joyful song,” as the verse says,
“Because you did not serve Havayah your G-d with joy and with gladness of heart, out of the abun-

dance of everything.”
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And through this he is “carrying the bag of seed,” as the verse says, “and in his bosom he carries
[them],” and he will come to the level of “beyond the river,” the supernal thought, which is united
with His being and essence, may He be blessed, which is called “holy and separate.”
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So, in the end, the souls will be included and united there, as the verse says, “You shall be holy”: in
the end you will certainly be holy.
7MY P23 71A0 INTIAY [ezy nx] PR P°DON NP 1PYD W0 ORI 0 OR NTY? OTR PP DK
QDRI "IR WITP °2 1700 DOWITP 231027 KRNI DRI 7N XD oyPn R %3 (215w om] 1711 °R 7139722

13337y 1950 (AN ivEshiviala 5RY° °12 0y

And let a person not be lenient with himself, [even] “if his deed is pure and if it is upright,” so as to
content himself with his perfect service in a state of standing at one level, G-d forbid; for such a
thing “shall not stand and shall not come to pass,” as the verse says, “You shall be holy, for I am
holy.” And you, the people of the children of Israel: “from a holy place they walk,” and [from there]

they were hewn.
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Therefore each one must come to the level of “holy,” where one is at the level of “going on and
growing brighter” without limit, higher and higher. And all this is through the mitzvos, which are

the vessels that keep the good wine, as mentioned above, in order to bring out the secret.
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And after all this it is said, “and you will do them” (otam), that is, “and you will make yourselves”

(atem). (See the Zohar, Bechukosai, folio 113, end of side a, and the Mikdash Melech there; and the

Ramaz (Rabbi Moshe Zacuto) there, on side b; and the Zohar, Nasso, 122a.)
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“And the land will yield its produce”: from below upward; “and the tree of the field will yield its
fruit”: from above downward. “And I will command My blessing in the sixth year”: this is the intent
of every blessing, “Blessed are You, Havayah our G-d.”

D7y WrNRYY °2°D NMNY N12721 .°NPna O 1°2¥n QW (192 wipna] R”PRAY ° 270p APIAN 72 °3)

:(71NI Npn DRt

(And see the Zohar, Terumah, 162b, and the Mikdash Melech there, on the matter of “If in My
statutes.” And in [Midrash] Rabbah, Shemos, section 2. And see what is written on the verse “This is
the statute of the Torah.”)
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An Explanation of “If You Walk in My Statutes”
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An explanation of “If [you walk] in My statutes.”
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To understand the root of the matters mentioned above. Now, to understand the meaning of “If you
walk in My statutes” (bechukosai): that the level of “walking” is specifically “in My statutes,” at the
level of the letters of engraving (chakikah).
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We must first set out the root of the difference between the Written Torah, which is clothed in the
letters of writing, in ink on parchment, and the level of “the writing of G-d, engraved upon the

Tablets,” which is the letters of engraving.
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And the difference between writing and engraving: in physical terms it is simple. In letters written
in ink, the ink is a thing by itself and is not of the body and being of the parchment.
W R 927 077 19RD IRT3Y 0OTARD 1M 19370 APPT PY NPMIR MTI%A 1T 903w IR
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But when the ink takes shape in the forms of letters on the parchment, they cleave together and be-
come one, and it looks as though they are one thing, for the white parchment is there beneath the

letter, and the letter is written right upon it, and it bears it.
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Nevertheless, in truth they are two things, for the parchment is a thing by itself and the ink is en-
tirely a thing by itself,
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only that it has clothed the white parchment, so that forms of letters made of ink are seen on the
parchment. If so, this is nothing but a manner of clothing alone, for a garment is truly a thing by
itself.
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Even a garment that is always attached is nevertheless, in itself, a thing by itself. So it is with letters

written in ink: they clothe the parchment as a garment alone. This is not so with the letters of en-

graving, which are engraved and incised upon a precious stone and the like:
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there the letters are not considered a garment alone; rather, they are of the essence and being of

the precious stone, and are considered of its very body.
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And although, nevertheless, it is not exactly like the precious stone as it was in itself before the en-
graving, for at first it was simple, without any form of letters at all, and through the engraving let-

ters were born in it,
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it follows, then, that these forms of letters are not the essence and being of the precious stone,

which in itself is simple, without any form of letters;
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yet although the form of the letters is a new existence, at any rate these letters are in the very body
of the precious stone and are not a thing separate from it; rather, they are incised and engraved in
its very body,
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and not like letters made with ink, which are a separate thing, outside the parchment, and are con-
sidered a garment alone.
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But the letters of engraving, although they too are letters, and are not like the white parchment, or
the precious stone in its being and essence, which is utterly free of all form, are at any rate of the

body and being of the thing engraved, and far, far above the level of a garment.
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Now, although the analogy above is a physical matter, nevertheless from it will be understood what

it represents Above, regarding the root of the superiority of the Tablets, as will be explained, G-d
willing.
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But first we must further explain how the likeness of the above analogy, in physical letters of writ-

ing and letters of engraving, has its exact counterpart in spirituality, in the letters that are in the

speaking soul in man.
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For although the soul is full of letters, as it is written, “And man became a living soul,” which
Onkelos translates “a speaking spirit,” as will be explained below, G-d willing,
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nevertheless, as for the welling forth of the letters that are in thought and speech: although they

well forth from the soul, still the coarse being of the letters of speech, which are of the level of the

voice and the physical breath of the heart that comes out of the windpipe, is considered like a truly

foreign thing relative to the being and essence of the soul.
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For what does a physical voice have to do with the being of the spiritual soul? And even the being of

the letters that are in thought, when one thinks and ponders the letters alef, beis, gimmel, dalet,

etc., the being of this thought and of these letters
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is considered like a truly foreign thing relative to the soul, in the manner of the letters of speech.
For although they are more spiritual than the being of the physical voice, nevertheless it is easy to
picture that this is not at all comparable to the spiritual being of the soul.
937 79277 MITRR D90 1RY w1290 110 Wl 223% 7252 1PwiaR pa IR 1127 1awnn 199
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Therefore thought and speech are called no more than garments in relation to the soul, like a gar-
ment, which is not at all of the being of the thing but truly something else,
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as mentioned above in the analogy, that the letters of writing are garments because the ink is a for-
eign thing and not at all of the being of the parchment; it only clothes it, and it looks as though it is

one thing.
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So too, the letters of thought and speech are separate things. The letters of speech are of a physical
voice. The letters of thought are more spiritual, yet nevertheless they are not at all of the being of
the soul,
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and are considered like a garment alone, only that thought is an attached garment and speech is
the level of a separate garment, as is explained elsewhere.
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Even so, they truly cleave to the very being of the soul, for it is the soul that speaks the letters of

speech, and thinks and ponders the letters of thought, and without it the letters of thought and

speech have no existence at all.
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This is exactly like the analogy of letters written in ink: although the ink is not of the being of the
parchment, it nevertheless cleaves to the parchment, and the parchment is what bears and carries
these letters upon it.
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Also, beneath the blackness of the ink is the whiteness of the parchment, and without the parch-

ment there can be no existence at all of letters from the ink by itself.
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So too, it is the soul that speaks and ponders, and bears the coarseness of the letters of speech and

thought, and without it there is no existence at all of letters of thought and speech.
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Also, a radiance from it is clothed in the letters of thought and speech, like the whiteness of the
parchment beneath the ink, as will be explained below. If so, the letters of thought and speech truly

cleave to the soul and become one.
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Nevertheless, they are garments alone, since in themselves they are a separate thing: speech is
from the level of the breath of the heart, etc.; only, the soul is clothed in them.
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This is the analogy of the letters of writing, in ink upon parchment, whose counterpart in spirituali-
ty, in the soul, is the letters of thought and speech, as mentioned above. (See what is written about

this in the discourse beginning “I am black,” [on] “black fire upon white fire.”)
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2. However, to understand what the analogy of the letters of engraving is in the soul: there is no

likeness to it at all among the letters of the soul that are revealed to us. There is only a slight like-
ness, from what is known, that there are two levels in thought.
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The first is called lower thought (machshavah tata’ah): when one thinks what one is saying and
thinks the actual letters, alef, beis, gimmel, dalet, in order to bring them out so with the mouth, in

the sense of “Let your ear hear what you bring out of your mouth.”
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This is the outer dimension (chitzoniyus) of thought, and Above it is called the level of Malchus

(sovereignty) of Tevunah, which is the level of Leah, the outer dimension of Binah (understanding),

which is the level of the letters of thought mentioned above. The second level is what is called high-

er thought (machshavah ila’ah), that is, when one thinks the concept and not the letters.
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Nevertheless, even though one does not sense the letters at all, the level of letters is nevertheless

included in this thought in which one thinks the concept, for there can be no revelation of the con-

cept at all, even in a person’s own brain, without letters;
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only, the letters are truly included within the concept itself, and are not like the pondering of the

letters of lower thought, where the letters have come out to be sensed on their own, outside the

concept; that is the level of the outer dimension of Binah, as mentioned above.
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But the letters included in the concept itself, which is the level of the inner dimension (pnimiyus)

of Binah, and which are not a separate thing outside the concept, are one thing with the concept.
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And yet, nevertheless, there are letters there. Above, too, this is the matter of “the engravings of a
seal,” the source of the letters, which is in the level of Yesod (foundation) of Imma,
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from which comes the coming into being of the letters of thought and speech, which are called
Leah and Rachel. Therefore Binah is called sefer (“book”), on account of the sippurei (“tellings”) of
the letters that come into being from it in thought and speech.
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Now, these letters that are truly included in the concept that is revealed from the soul in a person’s
brain are like the analogy of the letters of engraving, which are in the very body of the precious
stone, and not like ink, which in itself is separate from the parchment, etc.
0°91%917 19K N1PNIX P12 19wn1 P 033 Nnnan when Pown ninm ahbYal i 19X NIPNIR gkl
wnni2
So too, these letters are of the very body and being of the concept, for these letters, which are truly
included in it, were drawn from the being and essence of the concept.
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Therefore they are not sensed at all as a thing by themselves, like the letters of lower thought and of
speech, which are a thing foreign to and separate from the being of the concept, as mentioned
above.
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This is not so here, in the thinking of the concept, where they are not a thing by themselves, for one
does not think the letters at all, only the concept itself; it is just that the letters are found within it

and exist within it, as mentioned above.
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In truth, however, this analogy is still not precise, and it is not a parallel to the level of the letters
that are in the soul. For of the letters included in the concept one can say that they are of one es-
sence with the concept, like engraving,
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but one cannot say of them that they are of one essence with the soul, which is above even the pow-
er of intellect, and all the more so above revealed intellect.
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(Nor would it fit what will be explained below, that at the level of the letters of engraving in the soul

there can be “walking” and an addition of new welling forth, for from revealed intellect there would

be no new wellings forth at all.)
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As for the analogy, it will be understood from what is written in Iggeres HaKodesh on the verse
“And David made a name,” that the articulation of the letters and the vowels is above the intellect
that is grasped and understood, and comes rather from the hidden intellect and the primordial in-
tellect (kadmus hasechel) in the speaking soul.
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Therefore an infant cannot speak, even though he understands everything, etc. See there.
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According to all this, it will be understood how there are in the soul the level of the letters of en-
graving and [that of] the letters of writing. That is: just as the letters of engraving are engraved in

the body and essence of the stone, and nothing is added here,
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so is the form of the twenty-two letters, whose source is from the primordial intellect and the will of
the soul: they are above the being of thought, and even above the being of revealed intellect, as ex-
plained above, that it is above the intellect that is grasped and understood, and comes rather from

the hidden intellect and the primordial intellect.
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That is to say: the power of intellect that is included in the essence of the soul, there is the source of

the form of the twenty-two letters mentioned above.
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And the revelation of intellect that is revealed in a person’s brain is only some radiance that flows

and is drawn from the hidden intellect in the soul, and it counts as nothing compared to the hidden

intellect, which can conceive very many insights.
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For the hidden intellect is united with the essence of the soul and is above the revelation of its pow-
ers in thought, speech and action, and there is the source of the form of the twenty-two letters. If
so, this is like the letters of engraving, which are in the being and essence of the soul, and there is

no foreign thing and no other being here.
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It is true that the very being and essence of the soul is far, far above the being of the form of the let-

ters, for the letters are only the last level in it. Yet nevertheless, at any rate, it is the last level of its

very being and essence, and not the addition of another being.
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This is like the analogy of letters engraved in the precious stone: the precious stone in itself is ut-

terly simple and above the shape of letters, and when letters are engraved in it the simple sub-

stance is somewhat darkened; nevertheless, there is no other being here.
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This is not so when the twenty-two letters are drawn from the soul into thought and speech, and are
clothed in the matter and body of the letters of speech, which is the level of the breath of the heart

(and even thought, etc., as mentioned above):
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the breath is a physical being and bears no comparison to the being of the soul.
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This is like the analogy of the letters of writing, which are of ink, a being foreign to the parchment,

for the parchment is white and the ink is black, an entirely foreign being; only, one writes with it on
the parchment and it becomes a letter, etc.
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So the breath clothes the form of the letters, like the ink that clothes the parchment, etc.
Nevertheless they have become one, for it is the soul that speaks, and without it “there is no utter-
ance and there are no words,” just as there cannot be letters of ink without parchment.
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Also, any letter that is not surrounded by parchment on its four sides is invalid, as the matter is ex-
plained on the verse “Set me as a seal.” See there.
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3. Now, after the matter of the letters of engraving and the letters of writing has been explained,

what the difference between them is in a physical analogy, and all this has also been explained in

spirituality, in the letters of the soul,
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from now on all this will be understood, in some small measure, in what it represents Above, re-
garding the root of the Tablets, which are the level of “engraved” and of engraving: what their su-
periority is over the Written Torah, which is at the level of writing.
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For the matter of the level of letters Above is known, as it is written, “By the word of Havayah the
heavens were made”: they are the level of revelation, for osiyos (“letters”) is related to asa

(“came”), etc.
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By way of analogy, there is the level of the letters of speech, which brings into being and gives life
to the revealed worlds, and there is the level of the letters of thought, which gives life to and brings
into being the hidden worlds.
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However, these two levels are called garments: just as, by way of analogy, below, the breath clothes
the form of the letters, so these are the level of garments, so that the worlds can receive the life-

force (chayus). This is, by way of analogy, like the letters of writing.
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But there is also the level of the letters of engraving. This is what is said at the beginning of the
book of the holy Zohar (Bereishis, folio 15a): “At the very beginning of the King’s authority, He en-

graved engravings in the supernal brightness.”
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That is: the supernal brightness (tehiru ila’ah) is the level of the revelation of a radiance from the
Infinite One (Ein Sof), blessed be He, from the expression “like the essence of the heavens in puri-
ty” (latohar). And the coming into being of the configuration of Atik Yomin and Arich Anpin from
this radiance is called “He engraved engravings,” which is the matter of engraving and inscription

in the supernal brightness.
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They are likened to engraving to teach that the level of Keser (the Crown), which is called Atik
Yomin and Arich Anpin, is utterly united with the Infinite Light (Or Ein Sof), and far, far above the
level of the rest of the ten Sefiros of Atzilus (Emanation).
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Although of them too |[it is said that] “He and His vessels (ihu vegarmohi) are one,” they are never-
theless likened to the level of the letters of writing, as will be explained.
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But the level of Atik Yomin and Arich Anpin is likened to engraving. Nevertheless, “He engraved
engravings” only “in the supernal brightness,” which is the level of the radiance drawn from the
Infinite Light
[77n wpnay] 7PN D°VAWN D] 5oy A0 DOAYT XYY B7Y IR [Ax>y 1onw] YUY 17191 °3)
(XD°Y 1971702 177 1”0 NPwRA2

(on the supernal brightness, see the explanation on the verse “And like the essence of the heavens

in purity,” above in Parshas Mishpatim, and the Mikdash Melech on Bereishis, [folio] 15, the pas-

sage beginning “In the supernal brightness”),
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whereas of His being and essence, blessed be He, it is not at all applicable to say this; as is also
known, the tzimtzum (contraction) and the vacated space were only in the light, etc., as is ex-
plained elsewhere.
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The matter is this: there is a known dispute among the Kabbalists whether Keser is counted among

the Ten Sefiros or is not among them, as is brought in the Pardes, Sha’ar 3.
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There are some who wished to say that it is not within the bounds of the ten Sefiros at all, but is only
the level of a radiance of the Infinite Light, etc.; and some disagreed with this and said that it is

among the Ten Sefiros.
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And the Arizal, of blessed memory, decided (in Etz Chaim, Sha’ar 41, chapter 3) that it is an inter-

mediary between the Emanator and the emanated. There is in it something of the lowest level of

the Infinite One, and that is the level of Atik Yomin.
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And this level emanated the second level in it, which is the root of all ten emanated Sefiros, in a

state of concealment and great subtlety, and that is what is called Arich Anpin. These two levels to-
gether are called Keser, and it is the intermediary, etc. See there.
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It is thus explained that the level of Keser is above all the Ten Sefiros, for even the lowest level in it

is only the root of the emanated [Sefiros], in great subtlety, and is above the being of the Sefiros of

Atzilus.
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This is somewhat like the matter of the ten hidden Sefiros mentioned in the language of the
Geonim; in the language of the Arizal, of blessed memory, it is the matter of the Ten Sefiros of Atik
and of Arich Anpin.
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The explanation of the matter will be understood by way of illustration from what our Sages, of
blessed memory, said (Menachos, folio 29) concerning Rabbi Akiva, that Moshe our teacher, peace
be upon him, asked, “This is Torah and this is its reward?” and the answer was, “Be silent; thus it

arose in thought.”
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That is: the comprehension of Moshe our teacher was from the level of the higher Chochmah
(Chochmabh ila’ah), from which the Written Torah was drawn, from the level of the novlos (“fallen
fruit”) and the back of the higher Chochmabh, as is explained in Iggeres HaKodesh, in the discourse
beginning “He wraps Himself in light,” etc.
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According to this Chochmah (wisdom) the matter was not resolved: is this Torah and this its
reward?! But the Holy One, blessed be He, answered him, “Thus it arose in thought,” meaning that
this is drawn from the level of the hidden Chochmah (Chochmah stima’ah).
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This is [the meaning of] the word “arose,” for it is far, far above the higher Chochmah, which is
called the Written Torah, and is drawn rather from the hidden Chochmah, which is far, far above
the level of understanding and comprehension that is drawn from the Chochmah of Atzilus (Ema-
nation). By way of analogy: in a person there is revealed intellect, and there is the power of intel-

lect, which is above the intellect that is grasped and understood.
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It is as when a person delves with his intellect into some line of reasoning, and some new reason-
ing occurs to his mind: it is certainly drawn from the level of the power of intellect that is above the

intellect he had grasped and understood at first.
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For the first intellect, which he had grasped when he delved into this reasoning, was only the level

of a mere vessel to receive that flow which comes suddenly from above intellect. So, along the lines

of this analogy, the matter of “it arose in thought” will also be explained.
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That is: “thought” unqualified is the Chochmah (wisdom) of Atzilus (Emanation), and into it there
was drawn, from the level of the hidden Chochmah, that it should be thus and thus in the matter of
Rabbi Akiva. Then it should have said “descended and fell into thought,” for the hidden Chochmah
is above the Chochmah of Atzilus, and from the level of the hidden Chochmah this was drawn into
thought, which is the Chochmah of Atzilus.
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But because the hidden Chochmah is also called hidden thought (machshavah stima’ah), and of
this one can truly use the word “arose,” that “thus it arose” in this thought, therefore He used the

word “arose” in general.
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At any rate, it is understood from this how the level of the hidden Chochmah (wisdom), which is
the root of the higher Chochmabh, as it is in Keser (the Crown), is far, far above the being of the
Chochmah of Atzilus (Emanation), so that it is not grasped or understood at all in the higher

Chochmah, as mentioned above in the question “This is Torah,” etc.,
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so that there could be no answer but “Be silent,” etc., as though there were no reason for it, be-
cause this reason in the hidden Chochmabh is far, far above the comprehension in Atzilus, where

the comprehension of Moshe our teacher, peace be upon him, was.
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Along these lines it will also be understood that the level of Keser (the Crown) as a whole, even in
the respect in which it is the root of Atzilus (Emanation), is far, far above the being of the Ten
Sefiros of Atzilus, for in it is the radiance of the Infinite Light (Or Ein Sof).
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This is the level of Atik Yomin; and from it there is drawn forth a root for the ten Sefiros of Atzilus,
which is the level of Arich Anpin. Therefore it is likened to engraving, which is as though nothing at
all has been added here besides the being that was there before the engraving; so it is also now, af-

ter the engraving.
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So too the coming into being of the level of Atik Yomin and Arich Anpin: they are still within the
worlds of the Infinite One (Ein Sof).
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This is not so with the coming into being of the ten Sefiros of Atzilus, Chochmah (wisdom) and
Chesed (kindness): since the Infinite Light “is not of any of these attributes at all,” and the higher
Chochmah is considered like physical action before Him, blessed be He, they are therefore likened
to the letters of writing, where the ink is a foreign thing and has only become united with the

parchment.
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Whereas the level of Atik Yomin and Arich Anpin is considered of the level of the Infinite One, as
mentioned above in the name of the Arizal, of blessed memory, that it is an intermediary; therefore

they are likened not to the letters of writing but to the level of engraving.
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And even though in truth they too are not of the order and being of the very light drawn from the
Infinite One (Ein Sof), which is still utterly simple,
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this is like the analogy of engraving: when one inscribes and engraves upon a precious stone and
markings appear, this is not like the simple substance itself, yet nevertheless it is not a foreign
thing like the ink, etc.
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So too the Ten Sefiros in the supreme Keser (Keser Elyon): their division, at the level of Keser, is
not seen or revealed at all as an entity, a thing [apart] from the essence of the Infinite Light (Or Ein
Sof), since Keser still contains something of the lowest level of the Infinite Light; rather, they are,
by way of analogy, like the level of a mere engraving and impression, and they are united with the

essence of the Infinite Light.
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(Just as, by way of analogy, revealed intellect is revealed outside the soul, whereas the power of in-
tellect is included and united with the soul, etc., although the soul itself is above even the power of

intellect, as is explained elsewhere.)
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This is [the meaning of] “At the very beginning of the King’s authority, He engraved engravings.”
That is: when it arose in His will to emanate the Ten Sefiros, then first “He engraved engravings.”
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This is, by way of analogy, the coming into being of the level of engraving in the simple light, to en-
grave the roots of the Ten Sefiros; that is, the coming into being of the level of Keser, as mentioned
above, which is still above the coming into being of the letters of writing, which are the Ten Sefiros

of Atzilus (Emanation).
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The substance of the matter is that in Atzilus (Emanation) there are actual vessels for the lights of

the ten Sefiros; that is why they are likened to letters of writing, in ink upon white parchment, the

ink being an analogy for the vessels, which are not of the being of the simple light.
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This is not so in Atik Yomin and Arich Anpin: although there is in them a root for the vessels of the
ten Sefiros, the vessels are not yet discernible and revealed in them, except in great concealment;

so they are likened to the letters of engraving, where there is no foreign thing like ink, etc.
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(See what is written about this on the verse “This is the statute of the Torah.”) Nevertheless, the en-
graving was only in the supernal brightness (tehiru ila’ah), which is a mere radiance drawn from
His simple light, blessed be He.
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This radiance too is utterly simple, and in it the ten Sefiros of Keser (the Crown) were engraved; but

in the Infinite Light (Or Ein Sof) itself engraving and inscription do not apply at all, G-d forbid.
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This is also, in general, the difference between the Written Torah and the writing of the Tablets. For
the meaning of “the Written Torah” is that it was clothed in the letters of writing,
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for the Torah itself is above writing, since the Torah is from the level of Yesod (foundation) of Abba,
in which there is still the radiance of the Infinite One (Ein Sof) that is clothed in Keser (the Crown),

as it is written, “Havayah, with Chochmah,” and it is called by the name Eden;
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only, it was clothed in Binah (understanding), where there is the level of letters, as is written about
this in the explanation on the verse “And you shall make a tzitz,” regarding “and you shall

engrave.”
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That is, the fifty-three [written as gan, “garden”] portions of the Torah are drawn from the level of
“a river going out of Eden.” And also these letters, which are the vessels: “He and His vessels (ihu
vegarmohi) are one in them,” etc. But the root of the Tablets is in the level of the supreme Keser

(Keser Elyon).
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This is the matter of the Ten Commandments, which were given on the festival of Shavuos, because
then there is the revelation and drawing down of Keser, from the very level of Arich Anpin and Atik

Yomin, into Z’eir Anpin (the emotive attributes), as is explained in Pri Etz Chaim.
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For all the days of the Counting [of the Omer] are the growth of the intellect (mochin) of Z’eir
Anpin, in the completion of the mochin of Abba and Imma that are clothed in Z’eir Anpin: the first

state of maturity and the second state of maturity.
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But on Shavuos there shines in it the level of the Gulgalta (“skull”), which is the level of Keser,
which receives from Arich Anpin and Atik Yomin themselves; and specifically then were the two

Tablets given, on which were the Ten Commandments.
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Therefore “the writing” was “engraved upon the Tablets,” the level of the letters of engraving, as is

the level and rank of Keser, which is the level of “He engraved engravings in the supernal bright-
ness,” as mentioned above.
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(That is also why there are six hundred and twenty letters in the Ten Commandments, the numeri-
cal value of Keser, as the Ramaz writes on Parshas Emor, folio 96b. And in [Midrash] Rabbah on
Nasso, chapter 13, it says: “There are six hundred and thirteen letters from ‘I am’ until ‘which is

your neighbor’s,” and seven extra, corresponding to the seven days of Creation”; end of quote.)

M O”Y NI NIR WP NPNT 1197 DUYR ARIANT 15N "MPa O pIonT MIR°2% X121 03 T
MIMDY (2053w 7907 D”2WINT 13907 PP 12905 D7 N2 %2 v 1INaY

4. Now we come to the explanation of the verse “If you walk in My statutes.” As was explained
above, since “there are three bonds,” etc., therefore, just as in the Torah there are the two levels

mentioned above, writing and engraving, that is, the Written Torah and the Tablets,
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so too in every spark and G-dly soul there are also these two levels, engraved letters and written let-
ters. For we say, “The soul that You have given within me, it is pure; You created it,” etc.
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There is a known question: how can one say “it is pure” before “You created it”? It should have said

the reverse: “You created it; it is pure,” etc.
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The matter will be understood by first explaining the verse (in Joshua 24:2), “And Yehoshua said to
all the people: Thus says Havayah, the G-d of Israel: Your fathers dwelt beyond the River of old,”
etc.,
1310 ¥R 553 1M ']’?'IN\ 137 92¥1 092K DR 023°2R DR ApKXY
“and I took your father Avraham from beyond the River and led him through all the land of
Canaan.”
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The question on this is set out in the Zohar (Parshas Emor, 98b): what does this teach us? Did not

all Israel know this? Yet from the wording of the verse it appears to be a great and novel matter,

even for Yehoshua, so much so that G-d had to say it.
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The holy Zohar answers that the prophet truly spoke of a great matter in this announcement. It is
along the lines of “Israel arose in thought,” meaning that their root is drawn from the level of the
hidden thought of Arich Anpin,
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which is far, far above the level of higher and lower thought as such. That is: lower thought is when

one thinks what one is saying.
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And higher thought is the thinking of the concept. And all this, as it is represented Above, in the
level of the Ten Sefiros of Atzilus (Emanation): even higher thought is the level of Binah
(understanding).
2 RO 1T NOWNRI 7PN WRl NIAW 120 A3 AR T2AWRRN 23 17912 KRX1°T 0 °Pan X9
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It iswhat is called “a river going out of Eden,” for thought does not rest, just as a river flows contin-
ually; and it is drawn from Eden, which is the level of the higher Chochmah (wisdom).
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But the matter of “arose in thought” is the level of the hidden Chochmah of Arich Anpin, which is
far, far above the higher Chochmah of Atzilus, as explained above at length in the explanation of
“Be silent; thus it arose in thought.”
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If so, the saying of our Sages, of blessed memory, “they arose in thought,” means that the root of

their souls is rooted in and drawn from the level of the hidden thought of Arich Anpin, which is

above Chochmah and Binah of Atzilus
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(and see the Zohar, Parshas Noach, folio 65a, and the Pardes, Erchei HaKinuyim, entry
“Machshavah”). This is also the matter of this announcement that G-d made to them, how “your fa-
thers dwelt beyond the River of old”:
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that is to say, their root is drawn from a level above the level of “a river going out of Eden,” which is
the level of Binah. For “beyond” (be’ever) means on the other side, when one crosses the river; on

the other side, there “your fathers dwelt.”
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That is, in the level of Arich Anpin, which is above Atzilus (Emanation), for a curtain (parsa) divides
between it and Atzilus, as is explained elsewhere on “The heap is witness,” etc. And beyond the cur-

tain the Patriarchs are rooted.
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The matter is this: it is known that Avraham, Yitzchak and Yaakov are the levels of Chesed (kind-
ness), Gevurah (restraint) and Tiferes (beauty); but their root is the level of Chesed, Gevurah and

Tiferes of Arich Anpin.
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This is the matter of “mountains of light” and “mountains of darkness” mentioned in the Zohar.
That is: Chesed (kindness), Gevurah (restraint) and Tiferes (beauty) of Atzilus (Emanation) are
called “mountains of light,” and they are the level of the emotive attributes (middos) drawn from
intellect and contemplation, for through intellect and contemplation love or awe is born.
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But there is a level of great love (ahavah rabbah) that is above intellect, and it is called “mountains
of darkness”: these are the attributes included in the will (ratzon) that is above intellect, as in “Be
silent; thus it arose in thought,” etc.
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This is the matter of the three “hands”: “the great hand,” “the strong hand” and “the high hand.” As
is known, the level of Chesed and Gevurah of Arich Anpin is clothed in Abba and Imma, and from

them it is afterward drawn into Chesed, Gevurah and Tiferes of Atzilus.

J9%TY MIPOINT 9770 1R AN23w 97197 TRM NIPDONT 22 0 Downn aRynbw niTan 1am
Now, the attributes (middos) that are above intellect are in a state of great inter-inclusion, as men-
tioned above, that in Keser (the Crown) division does not yet apply.
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This is [the meaning of] “And I took your father Avraham from beyond the River and led him
through all the land of Canaan.” That is: “the land of Canaan” (Kenaan) is the Malchus (sovereign-
ty) of Atzilus (Emanation), a term meaning “merchant” and “trader,” and a term of submission

(hachna’ah), as is explained elsewhere.
Tomw] NPANY 9713 11°°717) XRT 992 vnk T1°0 717 12yaw awwn MAaRT DX TPWnRAY 732
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The intent is that He drew the Patriarchs from their root beyond the River, to descend below
through all of Atzilus (that is, as mentioned above, the Chesed, Gevurah and Tiferes of Arich Anpin

are clothed in Abba and Imma, and from there in Z’eir Anpin and Nukva),
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down to Malchus, in order to be clothed in Beriah (Creation), Yetzirah (Formation) and Asiyah (Ac-
tion), in bodies in this world, to refine the refinements of the two hundred and eighty-eight sparks
that fell into Beriah, Yetzirah and Asiyah. And this descent is for the sake of ascent: that the two

hundred and eighty-eight sparks ascend to their root and source
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(as this matter was also explained in the discourse beginning “Go forth,” [where| “Av ram” [“exalt-

ed father”] is the hidden intellect, etc.): Avraham through the level of love, Yitzchak through the

level of awe, and Yaakov through the level of compassion.
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This is the matter of “If you walk in My statutes™: it is the level of “walking” from below upward,
and in particular, principally, through the attribute of compassion, the level of “an inheritance

without bounds,” etc.
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(As is explained elsewhere on the statement [of the Zohar]|, Vayeshev, folio 181, “And very high:
from the side of Yaakov,” etc.; see there. And see what is written in the discourse beginning “As an
eagle stirs up,” and see above, Parshas Vayetzei, in the discourse beginning “And Havayah will be

my G-d,” etc., “and of all that You give me I will surely tithe to You,” etc.)
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This is also the matter of “The soul that You have given within me, it is pure”: for the level of their
root, beyond the River, is the level of the letters of engraving, as mentioned above, since the level

of hidden thought is called “He engraved engravings in the supernal brightness (tehiru ila’ah).”
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This is the meaning of “it is pure” (tehorah): that it is drawn from the level of the supernal bright-

ness (tehiru ila’ah). And this is exactly the matter of “your fathers dwelt beyond the River.”
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Afterward, when it descended below, as it is written, “and I led him through all the land of
Canaan,” this is the matter of “You created it, You formed it,” the level of the chain of descent
(hishtalshelus) through Beriah (Creation), Yetzirah (Formation) and Asiyah (Action), until “You
breathed it into me.” And this chain of descent is the level of the letters of writing.
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It follows that in Israel, too, there are two levels: from the side of their root, “it is pure,” they are the
level of the letters of engraving; and from the side of their descent below, at the level of “You creat-

ed it, You formed it, You breathed it into me,” this is the matter of the letters of writing.
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To understand these two levels in the service of G-d: there is a level of love that is drawn from
Binah (understanding) and Daas (knowledge) of the greatness of G-d.
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However, the essential level of love does not come from knowledge and contemplation. For we see
that the power of will and love is greater than anything commensurate with intellect and contem-
plation, since even the lowest of the low can give up his life (mesirus nefesh) for the sanctification

of G-d’s Name, not at all by virtue of contemplation.
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It follows that the very will (ratzon) for G-d in every soul is above knowledge; only, it passes
through intellect and knowledge as through a passageway, and therefore without contemplation it

will not be drawn forth into revelation.
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Nevertheless, the very root of the will is above knowledge. And this is from the level of “The soul

that You have given within me, it is pure”
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(and it is the level of the love of a son for his father, which is explained elsewhere, because
Havayabh is truly our G-d, etc. And this is the level of “wheat,” for “an infant does not know,” etc., as
is explained elsewhere).
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This is [the meaning of] “If you walk in My statutes”: in the statutes (chukim) that I have engraved
(chakakti) for you, that is, the level of Chesed (kindness), Gevurah (restraint) and Tiferes (beauty)
of Arich Anpin, where the root of the Patriarchs is. Therefore they are able to pasture their flock and
bring them to this source, which is called “engravings,” and then “you will walk,” at the level of a

walking without measure or limit.
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As it is written, “Behold, My servant shall be wise,” etc., “and very high”; and the meaning of
“very” (me’od) is without limit, that is, at the level of the Infinite One (Ein Sof) (see what is written

on the Zohar on Vayeshev mentioned above). And this revelation will be in the Time to Come.
NoNPMAR DX X292 17937 °K 997 1111°2 03° 927 7K NBoIN3 115’;‘1 22 RN 952 NanR Y 1M
1NN WA 137 17313187 177 KD 3 M2 P RPKT (naxen nmia: 7on] N7AM 032 19190 10w

SN2 AMnEN

That is, through the love of “with all your might” (bechol me’odecha), at the level of walking, with
an increase of light, “each day’s matter on its day.” And every one is bound to come to the truth of
his root and source, at the level of Chesed, Gevurah and Tiferes of Arich Anpin, which are called
“My statutes,” for “the banished one shall not be banished from Him”: truly from Him, from His

being and essence, blessed be He.
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And if not in this generation, he will come in a reincarnation in another generation, and especially

in the generation of King Moshiach, when the souls of Israel as a whole (klalus) will be raised to the

level of “very” (me’od).
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For in the days of Moshiach, until the Resurrection of the Dead, the service will be in practical
mitzvos, only there will be the perfection of the service, as is explained elsewhere on the verse
“Binding his foal to the vine.” Therefore then there will be “very high”: truly “in My statutes you

will walk.”
no1d 19%° RPw 1 nwpPaa 131121 0°1annN '{ﬂﬂb RPN OR °R 19%n SNIPRa OR NAKRY 71 1Im

1951 NIPOPM A3 KD D73 7190 a2 BRI

Now, as for its saying “If you walk in My statutes”: “If (im) is nothing but a term of entreaty.” The
intent of this request is that the Congregation of Israel should walk in the walking mentioned above

only in these three engravings
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(which are the root of the three Patriarchs, who are the root of the three holy attributes (middos),
love and awe and compassion; and the other attributes branch out from them, Netzach (victory)
being a branch of Chesed (kindness), which is love, etc.; and likewise all the mitzvos are drawn

from these three lines,
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and therefore they are divided into three categories, Torah, service and acts of kindness), and not
in any other way besides them at all. This is [the meaning of] “in My statutes” (bechukosai), that I

have engraved (chakakti), specifically, “you shall walk.”
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5. “And keep My commandments.” The meaning: the keeping, so that the walking of “with all your
might” in prayer will endure, is through the mitzvos, which are the level of vessels, “vessels of di-
verse vessels,” for the Infinite Light (Or Ein Sof), blessed be He. This is [the meaning of| “And royal

wine in abundance, according to the hand of the king.”
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The meaning, by way of analogy: wine, which cannot be received without a vessel; and likewise, by

way of analogy, the light that shines on a wick: if there is no wick, the light departs.
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And likewise, by way of analogy, with the vital soul that gives life to the limbs of the body, such as
the power of sight in the eye and the power of hearing in the ear: when the vessel is damaged by a
blow or the like, the light of sight departs from the eye, and the hearing from the ear, by way of
analogy.
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In the same way will be understood the matter of the two hundred and forty-eight positive com-
mandments, the two hundred and forty-eight limbs, that is, the level of the vessels of Z’eir Anpin, to
receive the drawing down of the light from the level of Keser (the Crown), the six hundred and
twenty pillars of light, which are the six hundred and thirteen mitzvos of the Torah and the seven

mitzvos of the Rabbis,
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so that it be drawn and spread into the vessels and limbs of Z’eir Anpin, and from there be drawn
into Beriah (Creation), Yetzirah (Formation) and Asiyah (Action). Without the vessels the light
would depart, as in what is said, “Empty vessels, do not take few,” etc., and it is written, “There is no

other vessel; and the oil stopped,” etc.
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(See what is written about this in the explanation on the verse “And the Jews accepted.”) And this is

[the meaning of|] “And royal wine”: it is the light that shines; “in abundance, according to the hand

of the king”: it is the level of “the great hand,” the Chesed (kindness) of Arich [Anpin], etc.
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And through this wine entering a person, “the secret comes out,” and [so does]| the hidden love,
whose root is from the level of the Patriarchs, whose root is from this level beyond the River, etc.,
as mentioned above.
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Only, there must be the level of vessels, “vessels of diverse vessels,” of Torah and mitzvos, in which

the royal wine will be drawn, to be “in abundance, according to the hand of the king.”
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This is [the meaning of] “And keep My commandments” (mitzvosai): mitzvah is a term of tzavta,
joining and connection. That is, when the light is drawn into a vessel, it is then at the level of a bond
and joining with us; whereas while it is still above, it is called engraving, “He engraved

engravings,” etc.
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This is “In My statutes you shall walk”: in prayer, at the level of love and awe (ahavah and yirah)
and the arousal of compassion, etc., which are ascents up to the level of the supernal engraving,
the lights of Keser (the Crown);
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and this is specifically through “And keep My commandments,” which are the vessels for drawing
down and revealing the lights mentioned above, for through the vessel the light endures. That is,
there must always be the level of raising up and drawing down, etc., the level of “running and re-

turning” (ratzo vashov).
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Through this, “the land shall give its produce”: “the land” is the level of Malchus (sovereignty) of
Atzilus (Emanation), which shall give its produce in the raising of the feminine waters (mayin
nukvin) of the two hundred and eighty-eight sparks; and afterward there will automatically be
drawn the level of “and the tree of the field shall give its fruit,” which is the drawing down of the

masculine waters (mayin duchrin);
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that is, that there will be a revelation of the Infinite Light (Or Ein Sof), blessed be He, so that “I will
walk among you,” at the level of the Tree of Life, from which lofty souls will be drawn, who are
called “the fruit of the righteous is a tree of life” (and see the Zohar, Part I, Bereishis, end of folio

37b; see what is written elsewhere on the verse “Yosef is a fruitful bough,” etc.).
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And see further what is written on the verse “You shall keep My Shabbosos,” regarding the descent

of the souls from their source, from higher thought, to be clothed in bodies, how it is a descent for
the sake of an ascent, far, far higher, etc.
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And see what is written in the discourse beginning “And I will make [your windows of] kadkod,” re-
garding “purity brings to holiness,” and at the end of the discourse beginning “These are the jour-

neys,” regarding “their journeys according to their goings out.”
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(And on “engraved upon the Tablets,” see [Midrash|] Rabbah on Mishpatim, beginning of section
32; Ki Sisa, section 41; Pekudei, section 51; and in the Gemara, Eruvin 54a; and in the Zohar, Part
II, folio 84; folio 113b; 114a; 183a; 45b; Part I, end of folio 37b, and folio 131b; Part III, folio 6b.)
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“And I will command (vetzivisi) My blessing”: the blessing over the mitzvos. For mitzvos require

intention, to draw the light into them, and the intention as a whole (klalus) is the prayer of each

day, as is explained elsewhere on the verse “He has not beheld iniquity in Yaakov.”
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This is the matter of “If you walk in My statutes,” which is at the level of prayer, and afterward “and
keep My commandments,” etc.; and on the particular level, this is also the matter of the blessings

over the mitzvos.
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“If you walk in My statutes”
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“If you walk in My statutes,” etc.
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It is explained in Etz Chaim (Sha’ar 25, chapter 1, which begins, “The matter of the tzelem, in
truth, as it seems to my humble opinion,” etc.) [concerning] the level of the tzelem (“image”), etc.,
that it is the level of the intellectual soul, which joins the form and the matter, that is, the G-dly soul

with the animal soul, in order to refine refinements (beirurim).
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For the animal soul is the level of a simple animal (and see what is written about this in the dis-
course beginning “This is the dedication of the altar”), and the intellectual soul is the level of no-

gah, a mixture of good and evil, as it is written, “They are wise to do evil.”
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This is [the meaning of] “The days of our years, in them, are seventy years,” which refers back to
the verse above, “You have set our iniquities before You, our hidden things in the light of Your

countenance,” etc.
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That is, the level of “our iniquities” will be transformed, etc., so that it will be “before You,” and
“our hidden things” will come “to the light of Your countenance,” etc. This is through the tzelem,
etc.; and for this, seventy years are given to each and every one, according to his measure and ca-

pacity, in order to refine, etc.
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It is also found in Etz Chaim that now the Name Mah (45) refines the Name Ban (52), and in the
Time to Come, when the level of Ban has been refined, then “a woman of valor [will be] the crown of
her husband.” For the shattering is in the level of the Name Sag (63), “they have all turned aside
(sag) together,” etc., that is, in the level of Ban within Sag.
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And in the Time to Come, when the Name Sag is refined, Sag of Sag will come into being from it,
etc. The explanation of the matter: the level of Mah, which refines, is the light drawn forth in the
level of a vessel, like Moshe, “and what (mah) are we,” the level of utter self-nullification (bittul);
and even so he was in a body.
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And although he is from the level of Abba, this is only from the level of the back (achorayim): 184
[and] 161, the numerical value of Moshe. (See what is written about this on “I am asleep,” regarding

“The voice of my Beloved knocks.”)
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So too, “the fallen fruit of the Chochmah (wisdom) Above is Torah”: that is, what is drawn from the
level of the intellect (mochin) of Abba into His attributes, so that there is Torah, kosher or unfit, etc.
(See what is written in the discourse beginning “The heavens are My throne,” etc.)
A°0W 8 19 2R 12wl PAw PR NI ART"M TanR % T YR Naona [19 121 7NN
N7 RAX N°M°19 93) D°99I0K °127n RaARK 22 n°%ona "vea naa oY [x9%1 nanxn] 979K
R1MOR MR N12m2nm nan R (P°ny non°in

So too, the level of Moshe had love and awe and emotive attributes (middos), only they were drawn

from the level of the intellect; that is, his love and awe were in a state of utter self-nullification, at

the level of Abba, from the level of the back (for the inner dimension (pnimiyus) of Abba is the in-

ner dimension of Atik), and not from the level of fervor, which is from the level of Imma.
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It is like the difference between Shabbos and Yom Tov: Yom Tov is the level of joy, etc., and Shabbos
is the level of delight (oneg), “glorious in holiness,” etc., a thing in itself, as is explained in Parshas
Emor, folio 94a. So too were the love and awe of Moshe.
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27y
And he asked, “Show me, please, Your glory,” meaning that he should see the Infinite One (Ein Sof)
not in the level of avessel (see the Ra’aya Mehemna, Parshas Pinchas, folio 255b).
12 0°RY7 1NN 538 0°R1 11K 111°°M2 51 DIRT °IRT° XD °3 1270
And He answered him, “For man shall not see Me and live”: “in their lifetime they do not see, but
in their death they see,” etc.
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but in their death they see,” etc. As is found in the Midrash: “good” is the angel of life; “very” is the

angel of death. That is, after death one can grasp the level of “very” (me’od), without limit, etc.
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That is, while he lives in the level of a body and a vessel, “he shall not see Me,” etc.; only “in their
death,” after the vessel has been completely refined at the level of subjugation and transformation

(iskafya and is’hapcha), then they see.
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And in the Time to Come, when [the body] is purified, so that the body will not be from male and fe-
male (see the Zohar, Part II, 167b), but rather, as it is written, “and He will strengthen your bones,”

3

from the level of “the dew of crystal,” “a dew of lights is your dew,” then the body too will be able to

see and grasp the level of the Infinite Light (Or Ein Sof).
1 PMa3 W P ITNT 29IYA ARYIAT 0TI IR IR0 0007 T IR 9D 010 YA 7IRD 1N
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And this is “like the light of the seven days”: that is, the light of the seven days as it was before the
creation, in the World of Tohu (chaos), only it was in the level of seven lights, the lights being

greater than the vessel.
5557 TITPWD K122 T°NYDY 0P IRM D173 0900 AWyl 11PN 07y 9PMRY 1703w 1032 100 R
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But there was a shattering in them, and afterward, in the World of Tikkun (rectification), the vessel
became great and the light small. And in the Time to Come, when the vessel is purified, the light too
will be great, like the light of the seven days, the level of Tohu; and then “a woman of valor [will be]

the crown of her husband,” etc.
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(See what is written in the discourse beginning “And the light of the moon shall be.” And see the
Mikdash Melech, at the end of Parshas Metzora, on the light of the seven days, and the Ramaz on
Parshas Ki Sisa, 188b.)
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This is the matter of the Shema: Shema is shem (“name”) [and] the large ayin, that is, the level of

the light of the seven days, for the raising of the feminine waters (mayin nukvin) from the refine-

ment of the animal soul rises there.
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And this is “And you shall love Havayah your G-d”: et [comes] to include the secondary, etc., so as

to be in the level of love; and [to be] secondary and nullified to the Name Havayah (see what is writ-

ten on the verse “And you shall know this day”), and to be included in the One.
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“With all your heart” is the level of the animal soul, the quarter[-log] of blood in the heart, etc.;
“and with all your soul” is the level of the intellectual soul, the level of the tzelem that joins, men-
tioned above. And when they are transformed and refined, he will come to the level of “and with all
your might” (me’odecha), “very” (me’od), without limit, as it is written, “Behold, My servant shall
be wise; he shall be exalted and lifted up and very high.”

MM N°PRT WM 1777 Mt 7awa K

It is for the sake of this that the G-dly soul descended below.
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For before, it was in the level of limit and number, since the souls of Israel were drawn from the
level of Z’eir Anpin and Nukva of the World of Tikkun, in the level of a vessel, etc., as it is written,

“As Havayah lives, before Whom I have stood,” etc.
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Whereas after its descent, [in] the level of the tzelem, to refine, etc., to subdue, etc., “with all your

heart and with all your soul,” it can through this attain the love from the level of the Infinite Light,

the level of “with all your might,” which is from the World of Tohu.
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And although this cannot be in the level of a body and a vessel, nevertheless a radiance of it can be

every day; and “in their death,” after everything has been refined, “they see,” etc.
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And this is [the meaning of] “The number of the children of Israel shall be,” etc., “which cannot be

counted,” etc.
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2. But before the Shema, the level of the love mentioned above, there must be the Pesukei

DeZimrah (“verses of song”).
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And this is [the meaning of] “If you walk in My statutes (bechukosai)”: two engravings (chakikos).
Just as a vessel needs engraving from outside and from inside, so too the vessel of the animal soul
needs these two engravings, so that afterward there can be the level of “you will walk,” which is the

level of love, to be included in the One, as it is written, “going on and journeying toward the south.”
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The matter of the engraving from outside is through the Pesukei DeZimrah, a term from “cutting
down (zemir) the tyrants”: that is, through contemplating the greatness of the Infinite One (Ein
Sof), blessed be He, in the Pesukei DeZimrah, he prunes and cuts off the level of evil, so that the

level of G-dly love can spread through his soul.
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For the arousal from the contemplation mentioned above is not yet the level of love, only the level
of being moved by G-dliness, so that the evil will be separated,
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as it is written, “The exaltation of G-d is in their throat, and a two-edged sword in their hand”: that

is, through the level of contemplating His exaltation, blessed be He, the evil is separated.
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Therefore the obligation of Pesukei DeZimrah is not mentioned in the Mishnah, only “two before

it,” etc., for they did not need this every day, etc.
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And this is the engraving from outside. The engraving from inside is through the practical mitzvos
that are in the level of a chukah (statute), such as the red heifer, tzitzis and tefillin, which have no

rationale or reason at all.
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That is because the root of the mitzvos is from the level of Keser (the Crown). For “the Torah issues
from Chochmah (wisdom),” but their root is from Keser: the six hundred and thirteen mitzvos of
the Torah and the seven mitzvos of the Rabbis, the numerical value of six hundred and twenty [, the

value of Keser].
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But in each Sefirah there is the level of a full stature (komah), such as Chochmah of Chochmah;
and likewise in Keser there is the level of mitzvos drawn from the Chochmah of Keser, which is
clothed in the Chochmah of Atzilus (Emanation) and afterward in Beriah (Creation), so that below

too there can be a reason for this mitzvah.
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And there are mitzvos drawn from Keser (the Crown) of Keser, and these are the chukim (statutes),

”

which are only the level of will (ratzon), and it is called “the Will of wills,” etc. Through these

mitzvos, whose root is very lofty, there can be an engraving from inside in the animal soul,
M3°12 °IR RPIT 7°9% 3'119’5??[ PRyl onw "1anw 1N5TJ RD1 "IN 012N 7R3 N2y 2°N0T
TINR7 1122
as it is written, “And I will pass through the land of Egypt”: “I, and not an angel”; because they were
in the depths of the kelipos (husks), specifically “I,” avery high level, was needed.
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So too, for there to be an engraving in the animal soul, so that he will have the level of love, for his
soul to be included in the One, it is through the mitzvos mentioned above. (See what is written in

the discourse beginning “And now, let the strength be great, please.”)
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This is [the meaning of] “a well that princes dug”: the level of the Yesod (foundation) of Nukva. In
order that in the level of Nukva there be the level of Yesod, connection with G-dliness, through the

arousal mentioned above, digging is needed, for without this his heart is sealed, like a virgin
7O RD 17720 .90 01 P72 wrRYY LR MInkY 10 DY 1PIva P m01b 27y mn wrny)
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(see what is written about this on “For the fragrance of your oils,” regarding “therefore the maidens
love you”; and see what is written in the discourse beginning “The eyes of all,” and in the discourse
beginning “None shall miscarry or be barren”). And with what is the digging done? “With the me-
chokek (engraver),” the level of engraving mentioned above, which is the level of the mitzvos men-

tioned above.
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But even so, their spreading forth is at the level of Chochmah (wisdom), through Moshe (see what

is written in Parshas Chukas on the verse “with the mechokek,” etc.), for even the red heifer was

told through Moshe, etc.; and of this it is said, “I said, I will become wise,” etc.
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This is [the meaning of| “If you walk in My statutes,” which our Sages, of blessed memory, ex-
pounded, “Would that you walk in My statutes”: that is, for there to be the level of walking, which is

the level of love, and to be included in the One, the two engravings mentioned above are needed.
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For without this it is impossible for him to have the level of love, since he is bound in the body and
the animal soul, as in the parable of one who is bound in chains, who cannot walk unless the chains

are broken.
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3. But the essence of the walking is for his soul to be included in the One, to cleave to Him. And
how is this possible? For this it says, “and keep My commandments,” “Who has sanctified us with
His commandments,” etc., as is explained elsewhere.
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This is [the meaning of] “and keep My commandments”: through the mitzvos the level of the
Infinite Light (Or Ein Sof), the level of Atik, is kept.
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This is [the meaning of] “a mitzvah is a lamp”: like a lamp, which keeps the oil and the light, so too
the mitzvah keeps the level of the Infinite Light (see what is written in the discourse beginning
“And behold, a menorah all of gold,” and in the discourse beginning “When you hearken to the

voice,” regarding “to keep all His commandments”).
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And concerning this it says, “and do them” (osam): it is written atem (“you”). That is: this is truly
the level of “doing,” for the souls of Israel make and compel, as it were, the drawing down of the
Infinite Light into the vessels; and it is from the expression “Greater is the one who causes the do-

ing,” etc.
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Therefore every deed is called by the term asiyah (“doing”), meaning a term of compulsion. For
when the intellect spreads into the deed that one does, this is a compulsion as regards the intellect,

that it descend and be drawn into action;
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so too in the doing of a mitzvah, through which the Infinite Light, blessed be He, which is removed
and separate from the order of the chain of descent (hishtalshelus), is drawn down and rests in the

vessels of Z’eir Anpin; therefore this level is called by the name asiyah.
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(See what is written in the discourse beginning “To understand the matter of ‘leaping over the
mountains,’” regarding why the mitzvos are called “the 248 limbs of the King,” etc.; see there. And
see what is written on the verse “On the eighth day, an assembly,” on the meaning of “which You

swore to our fathers from days of old.”)
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9,

This is [the meaning of] “and do them (osam)”: “you” (atem), etc. “And I will give your rains in

9,

their season”: “your rains” is the Torah, as it is written, “My teaching shall drop like the rain.”
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Now, rains descend with Gevurah (might), and of the Torah our Sages said that it was given with five
voices. That is: five chassadim (kindnesses) that make grow, and they are the level of the five ge-
vuros of Abba that become the level of the chassadim of Imma.
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That is: Moshe heard the whole Torah in one voice, as it is written, “and G-d answered him with a
voice,” because Moshe was from the level of the light of Abba itself.
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But Israel were not able to receive [it], and it was divided, through the five gevuros of Abba, into the
level of five voices.
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And this is “The stream (peleg) of Elokim is full of water.” That is: what was divided off (nispaleg)
from the level of Elokim, the level of the five gevuros, is “full of water”: in truth they are chassadim,
which they are able to receive.
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And through “your rains,” the level of the Torah mentioned above, there comes about “The voice of
my Beloved knocks: Open to me,” so that his heart will be open, so that there can be in his soul the
level of love, through the level of the Torah that makes grow. And from this comes “and the land

shall give its produce,” that is, the level of Ban, which has been refined from the animal soul
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(and this is along the lines of what is written in the discourse beginning “Give ear, O heavens,” re-
garding “My teaching shall drop like the rain”: that the Torah is called rain and showers, which

bring out the power of growth in the earth from concealment into revelation,
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that is, for the growth to be the level of love “with all your might,” etc.; see there at length. And this

is [why] ve’ahavta (“and you shall love”) has the numerical value of twice or (“light”): that is, one

level of light is “light is sown for the righteous,” and the second is the level of the growth, “with all

your might”).
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And afterward, “and the tree of the field shall give its fruit” (see the Zohar, Parshas Bereishis, end
of folio 37b, and the Mikdash Melech there), which is the level of the masculine waters (mayin

duchrin) from the G-dly soul.
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As with the earth: the earth raises the feminine waters (mayin nukvin), and the rain that makes

grow is the level of the masculine waters, as it is written, “as the rain and the snow come down
from heaven.” So too, through the union of Mah and Ban mentioned above, “it shall give its fruit.”
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That is, there will be revealed the level of “the good that is hidden within it,” that is, the two hun-
dred and eighty-eight sparks that are in it; only it is hidden and clothed, “the wicked surrounds the
righteous”; whereas when it is refined and transformed, the light mentioned above is revealed, so

that “a woman of valor [is| the crown of her husband,” the level that is above the Tikkun, Sag of Sag.
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And this is [the meaning of] “and it shall succeed in that for which I sent it,” to refine the refine-
ments, through “My word that goes out of My mouth,” specifically. For whoever engages in Torah,

the Holy One, blessed be He, sits and studies opposite him, etc.
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“When I Break for You the Staff of Bread”
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“When I break for you the staff of bread, ten women shall bake your bread in one oven, and they
shall return your bread by weight,” etc. Now, it is known that although, according to what is seen,

these words of rebuke are curses, in truth they are nothing but blessings.
RN [0n 772 xwnp] 77219 RT3 KT IRIWPNN 1377 020 9102 90RY 71 7Y X300 1A

(7Y 277 7mK *p3) RP921 0200 RITT DY RAAT 177210 101 PR

To understand this: it is along the lines of what is said in the Zohar, “Three levels are bound to one

another: the Holy One, blessed be He, the Torah and Israel,” etc., “each of them level upon level,
hidden and revealed” (in Parshas Acharei, 73a).
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The explanation of the matter of the level of “hidden” is: that which is not seen or grasped and is
not enclothed in place at all, and is called “the most hidden of all the hidden”; that is, even from
the hidden it is hidden and concealed, and “no thought of theirs grasps Him at all.” And see Sefer
Hadras Melech, 111a.
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And the level of “revealed” is what we see: the physical world, the level of place, which has six ex-

tremities: above and below and the four directions of the world.
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Seemingly, it is not possible to say of a physical level that it is a level of G-dliness. But in truth the

matter is so, for it is written, “There is none else besides Him,” and “His sovereignty rules over

all.”
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And in all that we see of the inanimate, vegetative, animal and speaking [creations]| of this world, in
every physical thing among the physical things mentioned above, there is a spiritual life-force that
gives it life constantly,
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and it too is called the level of place, as it is written, “Behold, there is a place with Me”: that there is

also a level of place above, etc.
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The meaning of “place” is that the spiritual life-force is the level of place, and it too is called “re-
vealed”; and it is nullified to the level of “hidden” that is above it, above the level of place, like the
nullification of the letters of thought in the intellect, as is known; and [the hidden] is not enclothed

in it at all.
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This is [the meaning of]| “Blessed is the Place (Baruch HaMakom)”: for baruch (“blessed”) is an ex-
pression of drawing down, to draw down from above place into the level of place, in the manner of

what is said in the Blessing of the Years: to draw down from above time into the level of time.
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This is [the meaning of] “Blessed is Havayah,” etc., “from world to world.” (The matter of spiritual
place: it may be said that this is the six supernal extremities, which are the root of the six physical
extremities, north and south, etc., which is the level of place;
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and so it is explained elsewhere, on the verse “And I appeared to Avraham,” etc., in the explanation
and meaning of [the teaching] that He is One in the seven heavens and the earth and the four direc-
tions of the world, etc.; see there. And see about this also in Parshas Beshalach, on the verse “And
Moshe said, ‘Eat it today,’” etc.,

K17 1971 ,¥T119 M3y MITNAN 1107 10 0o WR N2 °p1 0PI PRDD 0w 1773 NOWRIA B
(19w %21 W31 *13 [me2 iman] 3730 139777 2AMT 0Ipn PNan 19YnDY .0Ipn 7Y 0913997 °37Y32 077182

219 0% ahyn®

and in Parshas Bereishis, in the discourse beginning “The heavens are My throne,” [where]
“world” is called the level of fire and water, etc., that is, the supernal emotive attributes (middos),
as is known. And so it is in the Pardes, in the Erchei HaKinuyim, under the entry “Place.” And
above the level of spiritual place is Chochmah and Binah, etc., and all the more so higher still, etc.
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However, in the Zohar, Part I, Vayetze, 147, it is explained that the level of Malchus is called

“place”; and so it is in the Zohar, Beshalach, at the end of 63b; and see the Zohar, Vayakhel, 207a;

and see Sefer Shel Beinonim, Part I1, chapter 7.)
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Now, the Torah too is hidden and revealed. That is, like these curses: according to what is seen and

grasped, the level of “revealed,” it does not speak of Israel, as it is written, “And Havayah your G-d

will put all these curses upon your enemies,” etc.
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This is the level of Eisav, which is the level of eleh (“these”), a plural expression, “the mountains of

separation,” as it is written, “the souls of Eisav”; and see the Zohar, Part I, Vayechi, 227b.
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But “And you shall return and listen to the voice (bekol) of Havayah,” etc.: for the inner dimension
is in the level of “hidden,” in the drawings-down of the life-force from the hidden to the revealed.
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This is [the meaning of] “to the voice (bekol),” etc., and these are the level of the blessings that are

within the curses. (See what is written on the verse “When you listen to the voice,” etc., in Parshas

Re’eh. Now, these blessings are along the lines of what is said in the Gemara, in the first chapter of

Moed Katan, 9b: “These are all blessings,” etc.;
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that is, the blessing is from the level of “hidden.” The Maharsha there explains that they did so to
sharpen [him], etc.; but it seems more [correct to take them]| according to their plain meaning,
since a blessing in this manner is from the level of “hidden.”)
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Now, it is known that the Torah is called bread, and it gives life to the soul like physical food, which
gives life to the body.
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[This is so] even though bread is of the vegetative level and man is of the level of a living, speaking

[being|, and it seemingly goes against reason that a living, speaking [being] should be nourished

and receive life-force from something that is beneath it in rank.
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In fact, however, the matter is that in truth the root of the life-force of the produce of the earth is

from avery high place, except that they fell in the shattering, to make the wheat grow.
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So too with the Torah, which is called bread and food for the soul: it too is in the manner mentioned

above, that the secrets of the Torah descended in a chain into physical matters: forbidden and per-

mitted, impure and pure, etc.
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And see what is written about this on the verse “And Moshe spoke to the heads of the tribes.” All

this is because they fell in the shattering; that is, because of the shattering of the first Tablets,

which at first were “freedom from the Angel of Death,” and because of their shattering the Torah

was enclothed in physical matters,
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(and as is written in the Likkutei Torah of the Arizal, Parshas Ki Sisa, that the mystery of the shat-

tering of the Tablets was akin to the shattering of the vessels, etc.; see there. And see what is written

on the matter of “engraved (charus) on the Tablets” in the explanation on the verse “If [you walk] in

My statutes.”)

N9°2W RIAW 0°°N0 7Y NA°2W2Y 0°N0 N2 %00 YV KIn an® avn one a7 9% "Mawa I
10 07w 0°1272 1PWPNY 1901 MM

This is [the meaning of] “When I break for you the staff of bread”: the staff of bread is the Tree of
Life, the level of “hidden”; and through the shattering of the Tree of Life, which is the shattering of

the Tablets, [the Torah] fell and descended in a chain into physical matters, etc.
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2. “And ten women shall bake.” The meaning of “shall bake”: for the Torah is called wheat bread,

which is the twenty-two letters of the Torah, the numerical value of chitah (“wheat™).
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The matter is that when one eats dough that has not yet been baked, it is not digested in his innards
at all and is not absorbed into his limbs so that the blood of the soul be made from it;
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but when one eats [it] after it has been baked, it is digested in his innards and absorbed into his

limbs so that the blood of the soul is made from it, and they become truly one.
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So too is the matter with the food of the soul, which is the Torah: when it is not baked by a person,
as will be explained below, even if he is a person who studies much Torah, it does not become one
with him; rather, it is a thing by itself and he is by himself, and he receives no life-force from it at
all, like physical bread that has not yet been baked at all.
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But when the Torah is baked by a person, it is absorbed into all his 248 limbs, and they become tru-

ly one, as mentioned above.
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This is what our Sages, of blessed memory, said on the verse “Arranged in all and preserved”: if it is

arranged in all his 248 limbs, it is preserved, etc. And as was explained on the verse “The land shall
rest.”
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To understand the matter of the baking: it is the matter of their saying, of blessed memory, that the

Torah was given [as] black fire upon white fire.
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(And see the Ramaz, Parshas Eikev, folio 272, end of side b. The meaning: black fire, the hidden
Chochmah, upon white fire, which is Abba. If so, the meaning and matter of black fire is along the
lines of “He made darkness His hiding place”; and see what is written about this also in the dis-

course beginning “I am black and comely”; see there.)
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Now, the matter of black fire is a fire hidden and concealed in the heart of each and every one of

Israel, in love and yearning to cleave to Him, may He be blessed.
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For even though he is busy with his physical affairs, [yet] his heart burns constantly with love of
G-d, as it is written, “Their heart cried out to Ado-nai”: for the heart cries out in concealment and
hiddenness to cleave to Him, may He be blessed. And this is called “lovesick,” as it is written, “Sus-

tain me with flagons,” etc., “for I am lovesick.”
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(This is the matter of “I am asleep,” and nevertheless “my heart is awake.” And see what is written
on the verse “Zion shall be redeemed through justice.”) And with this love, which is hidden and
burning, whose “flashes are flashes of fire, the flame of Yah,” which flares and burns constantly to
cleave to Him, may He be blessed, with this a person can bake wheat bread, which is the Torah.
O°TARD 1P 1PN 770 2727 R 112,00 19K TAART NAPwa 7700 DR DR 7ERwO)
ARy

And when a person bakes the Torah in the flame of love for Him, may He be blessed, by this the

words of Torah will be absorbed in his innards, and they will become one with him.
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This is [the meaning of] “they shall bake your bread,” that is, the Torah, “in one oven,” that is, in
the warmth of the love that comes from the contemplation of “One,” the Unity of the world.
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And the matter of “ten women” is that in the soul of each and every one of Israel there are ten lev-
els, three mothers and seven doubles, and with these ten things the baking mentioned above will
come about. And these levels shall be the level of Nukva (the feminine): that he should know that in
truth the good is not his own.
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That is, the yearning to cleave to Him, may He be blessed, is not of himself and of his service; only
the Master of truth gives him the truth.
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This is [the meaning of] “Be in your own eyes like a wicked person”: even if one constantly studies

Torah and constantly prays, nevertheless “be in your own eyes like a wicked person.”
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But the evil itself that he does is his own, for it is from himself.
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This is [the meaning of]| “the flame of Yah”: for the flame of love for G-d is from Yah. And when he
himself is in the level of a receiver only, and not the level of an existence (yesh) in its own right, he
will be able to come to the baking mentioned above. And see what is written at the end of the dis-

course beginning “Set me as a seal.”
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“And they shall return your bread by weight”: that is, that he will return the Torah, through the bak-
ing mentioned above, from below to above, in the level of weight, as it is written, “and weighed the
mountains in a scale”: that is, in the level that is above the level of mountains, by which He weighs

the mountains; and it is called Matkela (“the Scale”) in the Zohar
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(in Parshas Terumah, 176b; Haazinu, 290a. And see what is written in the discourse beginning
“Your heart will meditate on terror”: “Where is the scribe? Where is the weigher?”; and what is
written in the discourse beginning “You are standing,” on the matter of “and weighed in a scale”;
and see what is written on the matter of the waving of the two loaves, on the verse “And the kohen

shall wave them”).
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“And you shall eat and not be satisfied”: in the manner of “One who loves money,” etc. So too, “with
her love you shall be enraptured always”: to go over [the Torah] again many times without number.
And each time [its words] shall be in his eyes truly as new, and his soul shall never be satisfied with

them.
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And as it is written, “Do not scorn your mother when she is old.” And also, that it should not be in
the level of old age; as in the saying of our Sages, of blessed memory, “And is there old age before
Him?” etc., for He, may He be blessed, is above time, and time does not rule over Him to make
Him old.
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But without this, he does not receive life-force from the Torah, for “and My glory I will not give to
another,” etc.
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These are the statutes, the ordinances and the teachings
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“These are the statutes, the ordinances and the teachings which Havayah gave between Himself
and the children of Israel.” Now, at first glance it is not fitting to say “statutes, ordinances and
teachings” about the blessings and curses written above in this parshah, since they contain no

command of any matter of statute or ordinance.
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Also, [we need] to understand what “between Himself and the children of Israel” means; it should

have said “to the children of Israel,” etc. But the explanation is this: in the passage above it is writ-

ten, “If youwalk in My statutes, and keep My commandments, and do them.”
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These three levels, “walk,” “keep” and “do them,” correspond to thought, speech and action. “Walk
in My statutes” is the matter of thought, in contemplating and comprehending His greatness, may
He be blessed, in which there are many levels, one above the other;
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and therefore it is called by the name “walking,” as it is written, “They go from strength to
strength.” And this is the meaning of what is written, “The goings of the world are to Him (halichos
olam lo)”: that is, one goes and moves away from this world to Him alone, to be nullified to Him, to

His unity, may He be blessed, through his comprehension of His greatness, level after level;
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and also the goings of the world itself are “to Him,” for the world itself also goes and rises with the
person to His unity, may He be blessed, since the person is within it. And it is called halichos, in the

plural, as our Sages, of blessed memory, said, “Do not read halichos (goings), but halachos (laws).”
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And as it is written, “and maidens (alamos) without number,” and our Sages, of blessed memory,
expounded: “These are the halachos.”
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This is why they are called by the name halachos: because through contemplating them, so as to
grasp [each] well and thoroughly, a person merits to go from level to level in grasping the greatness
of the Infinite One (Ein Sof), blessed be He, and closeness to Him, if he truly desires closeness to
G-d “and seeks it like silver,” etc., “I have toiled and I have found,” etc.; which excludes one who
does not, etc.
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“And keep My commandments” is the matter of speech, as our Sages, of blessed memory, said,
“‘Keep’: this is Mishnah,” which is speech in words of Torah, a term related to “and you shall teach

them diligently (veshinantam) to your children.”
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And the explanation is: even one whose mind is too small to grasp G-d’s greatness and to go in it
from level to level, even so, in each and every one of Israel there is the level of G-dliness and the
word of G-d dwelling within him, as it is written, “And I will place My Tabernacle (mishkani) in your
midst,” which the Zohar explains as “My pledge (mashkona).” And this is, by way of analogy, like a
person who gives a pledge to his fellow, where the pledge is not [given] of his own good will.
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So too, as it were, [with G-d]: our Sages, of blessed memory, said, “They were exiled to Edom: the
Shechinah (Divine Presence) is with them.” That is: even though a person knows within himself
where his place is, that he is at the very bottom level, in the exile of Edom and Yishmael, etc., which
are the evil traits, lusts and anger and the like,
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nevertheless, let his heart not fall within him, saying, “My hope is lost.”
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For the truth is not so: even in exile the Shechinah is with them, giving him G-dly life-force even
while he is transgressing His will, may He be blessed,
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so that he is able to fix in his mind and thought the faith in His true oneness, may He be blessed:
that “in the heavens above and on the earth below there is nothing else,” and “all before Him is ac-

counted as nothing.”
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And this is [the meaning of] “I am Havayah your G-d.” For Havayah is the level of “was, is and will

be,” and “I, Havayah, have not changed”; He can rest and be fixed in his mind, to be for us at the

level of “your G-d” (Elokeichem), as is explained elsewhere.
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But this level must be kept and fixed in him, truly within him, so that it is not merely as though it
stands over his intellect from above, and is not verified and well grasped in his intellect; as it is
written, “And I will place My Tabernacle in your midst”: precisely [“in your midst”].
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And for keeping this, our Sages, of blessed memory, said, “‘Keep’: this is Mishnah,” which is the
speaking and repetition (shinun) of words of Torah;
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for ““The word of Havayah’: this is halachah,” and as our Sages, of blessed memory, said, “Whoever
studies (shoneh) halachos.” This is only the level of keeping: that what has already been given to
him be kept within him.
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Even though he cannot go and rise higher and higher in grasping His greatness and closeness to
Him, may He be blessed, nevertheless, through drawing the world of speech within him, as it is
written, “And Your Torah is within my inward parts,” and it is written, “And I have put My words in
your mouth,” etc., the faith in His oneness, may He be blessed, is grasped and verified for him in

absolute truth, and not in empty imaginings.
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As our Sages, of blessed memory, said, “The exiles are not gathered in except by the merit of the
Mishnayos,” which is the level of speech in Torah study, “as it is said, ‘Even though they study (yis-
nu) among the nations, now I will gather them.’” That is: although they are in a state of exile, the

Shechinah (Divine Presence) is with them.
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And this is what our Sages, of blessed memory, said on the verse “Why is the land (ha’aretz) lost?”:
“Because of the neglect of Torah.”
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For through the neglect of Torah, which is the level of “the word of Havayah,” faith is lost, which is
the level of “the earth (ha’aretz), My footstool”: meaning that the faith in His unity, may He be

blessed, is not grasped in his mind.

Jrrns] PPIIRND WA Y YPII0 Man N ANIPR Nownn 121y RIOW Owynn Ot anR answn
Tinbn 91T [(972% 231951 13°M127 191K 571N wynn RPN e o SR 7avishl XD [M992% 231731 13°man
N°9ONT APy R IWYRIY D900 Twyn S1°0 Roanw

“And do them?: this is action, which is the drawing down of His G-dliness, may He be blessed, from
the level of the light that encompasses all worlds (sovev kol almin), through action; as our Sages, of
blessed memory, said, “It is not study that is the main thing, but action”; and our Sages, of blessed

memory, said, “Great is study, for it leads to action,” which implies that action is the main purpose.
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That is: it is impossible to draw down the revelation of His G-dliness, may He be blessed, from the
level of the light that encompasses all worlds through any comprehension, or the power of thought
and speech, for “no thought can grasp Him at all,” not even the comprehension of the supernal be-
ings, etc., but only through the level of action and the fulfillment of the mitzvos, as in “For the wise,

a hint [suffices].”

Y Y Y PO WY PRI 170 °199 129 D5 9720791 9270 9190 1KY ORI Dwnd XM

LRI 95 137aNn3

And this is like the analogy of a person who cannot speak and explain all his heart before his fellow,
how [his fellow]| should act, except by hinting to him with some slight movement.
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So too, as it were: with an arousal from below there must come an arousal from above; some of
them depend on action, and through the doing of the mitzvos and their fulfillment it is hinted and

drawn down from very, very high above, and from a higher place, in the manner of a hint.
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For example, as with the act of charity: by imparting life-force to another, one hints above, to the

place of the source of all flows of influence, to bestow life and kindness on all the worlds.
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And so it is with all the mitzvos, even the mitzvah of Torah study, which is in speech, for “the mov-
ing of his lips counts as an action.” And this is [the meaning of| what is written, “And the act of

charity shall be peace,”
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for the nature of peace is that it joins two opposites and makes peace between them. So too, it is im-
possible for the worlds to receive abundance and life-force from the Creator, may He be blessed,
Who is separated from them from one extreme [to the other], etc., except through the level of
peace.
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And this is [the meaning of] “And I will give peace in the land”: for “Your kingship is the kingship
of all worlds,” and all of them are the level of “land” relative to the Holy One, blessed be He.
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And this is [the meaning of| “The Holy One, blessed be He, found no vessel that holds blessing for
Israel except peace”: for peace is what holds the blessing and the drawings-down of G-dly life-force
in revelation below.
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2. And this is the meaning of all the blessings in the Torah; for example, “And you shall eat your

bread to satiety”: that is, there will be the level of “satiety of joys in Your presence,”
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and as it is written, “Strength and gladness are in His place.” And the curses are upon those that

conceal and hinder a person from the service of G-d, which are the external forces;
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for Israel, in themselves, “arose in thought,” where there is no hiding of the Face whatsoever, and
their will is to cleave to Him, to His unity, may He be blessed; and they are “believers, the sons of

believers.”
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And no curse whatsoever, G-d forbid, applies to them in themselves. And in the Time to Come all
the curses will be transformed into blessing. The curses serve only to remove the spirit of the ex-

ternal forces and of impurity that clung to them when they became intermingled, etc.
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And this is [the meaning of] what the verse says: “And Havayah will put all these curses upon your

enemies and upon those who hate you, who pursued you.” And as it is written, “And the goat (sa’ir)
shall bear upon itself all their iniquities,” which is the level of Eisav, “a hairy (sa’ir) man.”
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And this is the explanation of all the curses: that they are in truth a blessing for Israel as they are in
themselves. And the great curse stated in Mishneh Torah [Deuteronomy]|, “The stranger who is in

your midst,” etc., is only upon the external forces that cling to them.
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And the explanation of “the stranger who is in your midst”: it is the Shechinah (Divine Presence),
from which comes the hidden love that is in the heart of each and every one of Israel, which is in a

state of exile within the body.
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And it is called by the name “stranger” (ger) because it is “in a land not its own,” for it is a spark of
G-dliness that gives life to his soul; as our Sages, of blessed memory, said, “They were exiled, etc.;
the Shechinah is with them.” “Shall rise above you higher and higher”: that it will be in a state of
great and mighty elevation,
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that is, that he delve in his thought into the vastness of His greatness, to the point where it is be-
yond searching. And as it is written, “I am Havayah Who brought you out of the land of Egypt
(Mitzrayim),” etc.: that is, that he not be in a state of straits (meitzarim) and limits, but rather as it
iswritten, “And I will walk in a broad place,” etc.
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For then “and you,” that is, what is “you,” which is the level of the body and the external forces,
“shall go down lower and lower.” And likewise, the whole matter of the curses is upon the external

forces that hinder, to remove them and cut them off.
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And with this we will understand the intention of Yitzchak our father, peace be upon him, who
wanted to bless Eisav and not Yaakov.
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For the blessings, and likewise all the mitzvos of the Torah, which are the drawing down of the rev-
elation of His G-dliness, may He be blessed, below, are only to subdue the sitra achra (the other
side) and to humble them beneath holiness.
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Therefore the Torah was not given until after the Exodus from Egypt. Whereas in the time of the
Patriarchs, who “are themselves the chariot (merkavah)” and were nullified to His unity, may He be

blessed, they did not need the drawing down of revelation below.
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Therefore Yitzchak did not want to bless Yaakov, for he was at the level of a chariot; rather, his in-

tention was to bless Eisav, and to humble him and draw him near to holiness.

likuteitorah.com/likkutei-torah/bechukosai/ 77

11



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 5 11°2°1 1N1 WX NN 2°vawnm 2°pIni 9R...

SINWMY QORI DK 0OPRRT T 107 17180 T WY RITY 7120 [maw) Y 12019722 RR 199
217°01 13T 2971 IR

And therefore, in his blessings, since he thought that it was Eisav standing before him, he said,

“May G-d give you of the dew of the heavens and of the fat of the earth, and an abundance of grain

and wine.”
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“Of the dew of the heavens”: this is the Written Torah; “and of the fat of the earth”: this is the Oral

Torah; “and an abundance of grain”: these are the halachos, which are exceedingly abundant, as it

is written, “And Yosef heaped up grain, very much, until he ceased to count”;
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and as it is written, “and maidens (alamos) without number,” and our Sages, of blessed memory,
expounded, “Alamos: these are the halachos.” “And wine”: these are the secrets of the Torah, as it
is said, “Wine enters, a secret comes out.” And all this he wanted to give to Eisav, to humble and
subdue the sitra achra.
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But in truth it was not possible to humble him and bring him near under holiness, because he is ut-
ter evil; and the sitra achra must be removed entirely and cut off through all the curses.
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Rather, the blessings were given to Yaakov, and [they serve| to humble the sitra achra that became
mixed into his seed, as it is written, “And they mingled,” etc.; and as it is written, “And Eisav his

brother came from his hunt (mitzeido).”
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Do not read mitzeido, but mitzido, “from his side”: that when a person stands in prayer and wants
to cleave to his Maker, foreign thoughts fall upon him not by his will, only as though they come
from the side, of themselves and of their own accord.
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Yet nevertheless they are his very own thoughts, which he thought willingly when not at the time of
prayer, or ones like them; except that at the time of prayer they fall upon him not by his will.
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And therefore it is called “from his side”: for they are not the level of the back (achorayim), which

is the level of something that is entirely against one’s will, which he does not desire at all, nor the

level of the face (panim), which is complete will and desire.
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And it falls upon him at the time of prayer because he wants to rise and cleave to Him; of them-
selves they are drawn after him, like the analogy of a person wearing a long garment that drags in
mud and clay: when he wants to climb a ladder, the garment too, with the clay and mud, rises with
him.
MW RI DI 772PAR 1712597 N2 N AR PRRD ANK 19D WY A YA DR ¥21570 7
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And in order to humble the evil, the level of Eisav, and to lower it, [Yaakov] said to Yitzchak his fa-
ther, who was the level of a chariot for the Holy One, blessed be He, “Rise, please, sit,” etc.
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For it is impossible to draw down the blessings, which are the revelation of G-dliness, while the evil
is in its strength and might, for it is written, “Evil shall not dwell with You.” And see what is written

about this in the explanation on the verse “In the wilderness of Sinai.”
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And the remedy for this is “Rise, please,” etc., in the manner of what is written, “For He is exalted,
exalted,” which the Targum renders, “For He exalted Himself over the haughty.” That is: He rises
and is lifted above them, and through this He becomes distant from them and withdraws His life-

force from them, and they have no nurture or life-force from Him.
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And so it is below, in a person’s divine service: that is, to deepen his mind and thought in the
greatness of G-d, how He fills all worlds (memalei kol almin) and encompasses all worlds (sovev kol

almin), and “all before Him is accounted as nothing,”
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and “His greatness is beyond searching.” And as a result the external forces do not have so much
nurture; and as a result all the hindrances fall away, which are the evil traits and foreign thoughts,

for Israel, in themselves, “arose in thought,” etc.
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Therefore he said afterwards, “sit”: that is, to Israel themselves, by way of sitting, which is a de-
scent and a drawing down of revelation below, so that He may have a dwelling place among the
lower realms; as it is written, “And Havayah sits as King forever.” By way of analogy, like a person

who sits, who lowers himself downward.
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“And eat of my game (mitzeidi)”: for the whole matter of the speech and action of the Torah and the
mitzvos is the level of game (tzayid), in which the sparks that were in the body and the vital soul are
caught and transformed into holiness. And the level of eating is in the manner of “Israel sustain

their Father in heaven,” etc.
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“So that your soul may bless me”: [“your soul”] is the level of the inner dimension (pnimiyus) and
life-force of all the worlds, which is drawn from the Life of all life, the Infinite One (Ein Sof), blessed
be He, and is clothed, hidden and concealed in them to give them life, like the soul hidden in the
body.
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And the blessing is its coming out from the concealment and hiding of the light into revelation and
comprehension, so that the glory of G-d and His unity be revealed to Israel in their thought, intel-
lect and mind in this world, and in the whole world in the Time to Come, as is explained elsewhere;

and it will be in a state of blessing and drawing down in this world, in revelation below.
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And this is [the meaning of] what is written, “These are the statutes, the ordinances and the teach-

ings,” about the blessings and curses: for they are the revelation of His G-dliness, may He be
blessed, below, to the level of Israel, and the removal and abolition of those that conceal and hin-
der them from their service; and these are drawn from the level of the positive commandments

and the prohibitions, and are truly like them,
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except that they are “between Himself and the children of Israel,” because the curses come after
there is a separating screen, and “your iniquities separate,” and one has already transgressed the
prohibition, and the like;
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therefore it must be cut off and removed. Whereas the 365 prohibitions are a guarding against the
external forces, so that they draw no nurture and there be no separating screen at all. Therefore it

is written “between Himself and the children of Israel,” and not “to the children of Israel.”
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A Person Is Forbidden to Taste Until He Feeds His Animal
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A person is forbidden to taste [anything] until he has given food to his animal, as it is said, “And I
will give grass in your field for your animal,” and then, “and you shall eat,” etc.
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Now, the substance of the sacrifices was to raise up an animal onto the altar, etc., so that there be
food for the “lion that eats sacrifices,” as is explained [below] in the discourse beginning “And the
lion shall eat straw like the 0ox” (and this discourse also belongs there).
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Now, so that the animal can be absorbed into the fire above and become “a pleasing fragrance,”

etc., this requires a drawing down and an illumination from above to below, to give it strength and

might to ascend and to be transformed from one essence to another, etc.
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And this is the level of the “grass” above, which is given to the animal as food to strengthen its

power, so that it can ascend, just as a person is strengthened by food, etc.
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And this is [the meaning of] “And I will give grass in your field for your animal”: so that it can as-
cend, etc. And see what is written on the meaning of “grass” in the discourse beginning “And these

are the ordinances.”
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That is, in Pesukei deZimra (the Verses of Praise), for the stirring of the G-dly soul is on the level of

an “animal,” after the pattern of the supernal Chariot, with “the face of a lion ... the face of an ox,”

etc., and as it is written, “And the cows went straight,” etc., “going along and lowing,” etc., as is ex-

plained [below] (in the discourse beginning “And you shall count for yourselves,” of the festival of

Shavuos).
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And it comes from contemplating the praise of the Omnipresent specifically at the level of the light

that fills all worlds (memalei kol almin), as is explained in the discourse beginning “On the twenty-

fifth of Kislev” and in the discourse beginning “When a man of you brings an offering”; and as [it

is] in its root, for it was taken from the dregs of the Ofanim.
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Now, the stirring of the angels who are called “chayos” and “behemos” (beasts and animals) above

comes from the constriction of their comprehension of G-d, at the level of the light that fills [all

worlds], the power of the Maker within the made, alone

197K (7997 piona] 171002 17°WH 17y R (CNRWY 19 1772 1117° NPTXY "D KR wUndY)
R21°31 19 1IX2 3’719 TPWR

(as is explained elsewhere on the meaning of “And they shall sing joyously of Your righteousness,”
in the discourse beginning “Sing and rejoice”). And this is the matter of the song in Pesukei deZim-

ra, in saying, “I will sing to Havayah, for He is highly exalted,” etc., and the like.
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That is why they are called specifically Pesukei deZimra, “Verses of Song” (and see what is written

in the discourse beginning “A psalm, a song for the dedication of the House”).
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And through this the animal soul too has the power to be elevated and to be absorbed into the fire
above, through the fervor of the G-dly soul; and this is through the level of the “grass” that is given
to it,
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namely, the illuminations and drawings-down of G-dliness from the level of the light that fills [all
worlds], etc., which the G-dly soul contemplates, as one sets out the praise of the Omnipresent, etc.
1] R (205 191 3”37 [x vy 710] K”YO 2707 1°U°AT 71700 XDI°A7 13) 10 DIYLW OTRY 710K 1N

(X”y 1”7 N13922 RO 11 BN [2n3]°D [A0% neam] 22 LT 2”0 1°0P *°0 [omax

And this is [the meaning of| “A person is forbidden to taste,” etc. (So is the reading at the end of

chapter 5 of Gittin, folio 62, end of side a, and so wrote the Magen Avraham, section 167, subsec-
tion 18. The Beis Yosefwrote “to eat,” and so is the reading in Berachos, folio 40a.)

2% $ooRAY wo PnNT 7h2% DRk 22 ,0TRD PORN TR PORM 210N 2 w003 D

The meaning is: there are two kinds of food, one food for man and the second food for an animal;

and first one must feed the animal.
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This means that he should set out the praise of the Omnipresent in Pesukei deZimra, so that
through this there be strength and might for the animal soul specifically, to be absorbed into and to
cleave to the Infinite Light (Or Ein Sof), blessed be He. And after he has fed his animal, he may taste
of the level of food for man,
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that is, in the Shema and prayer, where he gives over his soul into the One itself, into the very being
and essence of the Infinite Light, and not from contemplating the spreading forth of His light
alone, etc.; and this is the level of “man” (adam), [as in] “I will be like (adameh) the Most High,” etc.
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And this is [the meaning of] “and then, and you shall eat and be satisfied,” etc.: this is the matter of
the Shema, of which it is written, “I have eaten my honeycomb with my honey,” etc.: “my honey-
comb” is Yotzer Or, the stirring of the angels; “my honey” is the Shema, etc. And see what is written

in the discourse beginning “When you go out.”
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(And along these lines are the Omer offering and the Counting of the Omer before Shavuos: for the
Omer is barley, food for animals, to refine the animal soul and raise it up; and through this, after-
wards, on Shavuos, “Come, eat of my bread.” Except that barley comes through sowing, which is

not so with grass, as [explained] below.)
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Now, it is known that the Torah is called “strength” (0z), and it is also called tushiyah, for it weakens

(mateshes) a person’s strength, etc. The explanation is that just as of the sacrifices it is written, “My

bread for My fire-offerings,” etc., so the Torah is called “bread,” as it is written, “Come, eat

(lachamu),” etc.
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And just as food strengthens a man’s power, so the Torah gives strength and might to the G-dly
soul, which is called “man” (adam), and [the Torah] is called “food for man”: for through studying

the letters of the word of halachah, the G-dly soul is strengthened,
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so that it can give itself over into the One itself, through the Shema, etc.: “Eat, friends,” etc. And see

what is written on this in the discourse beginning “And you shall count for yourselves.”
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And this is [the meaning of] what our Sages, of blessed memory, said, that at each and every utter-
ance their souls flew out, and He restored them with the dew of resurrection, as is written in the
Targum Yerushalmi on Psalms (chapter 68) on [the verse] “A rain of bounty You shed”; and that is
the dew of Torah.

29 122 77N PY Y Onhw 2ORAD TN WHR [wo mona) 170N INRW INNEY RT3
5IRM 7Y WHIT 2°WOW 11D DDA MDY PIANTY WD 1y 15 1IN *eo

That is: when their souls had flown out in actual self-sacrifice (mesirus nefesh), He returned them
to their bodies through the dew of Torah, on the level of “returning” (shov), because it gave their
souls strength and might to grow strong and return into their bodies, just as one restores the soul
through food.
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(And this is [why] ratzo vashov, “running and returning,” is numerically equal to “Torah”: for

t

through their souls having flown out, on the level of “running,” and afterwards His having re-

turned [them] to them, on the level of “and returning,” through this they were able to receive the

Torah, whose whole substance is running and returning, as is explained in the discourse beginning

“This is the statute of the Torah.”)
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And that it is also called tushiyah is because, as is known, anything that needs to rise upward but is
tied below with a lasting knot cannot rise unless the knot that ties it below is first untied for it; and
then it can rise, etc.
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So too, because the Torah gives strength and might to rise, it also has the power to untie the knot
with which the animal soul has tied itself to the physicality of this world, and to weaken the force of

its attachment, so that it can rise, etc.
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That is why it is called tushiyah, for it weakens (mateshes) the force of the animal soul’s knot. And
this is one matter with giving the soul strength and might to rise, for the one depends on the other.
And see what is written on this in the discourse beginning “In the third month after the children of

Israel went out of the land of Egypt.”
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Now, the difference between grass and food for man lies only in this: grass does not grow as a re-

sult of sowing, but of itself alone,
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that is, from the power of growth that is in the earth (and see what is written in the discourse begin-
ning “For as the earth brings forth her growth,” and in Iggeres HaKodesh, at the end of the dis-
course beginning “He and His life-forces”), whereas food for man grows only through sowing:

when one sows the wheat, then it will grow, etc.
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And the analogue is understood: the angels, who are called “the grass of the field” in the Zohar,
Part I, Bereishis, folio 18b, and who are the food for the “animal” (behemah), the Name Ban, etc.—
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they come and grow from the power of Malchus itself, which is called “earth,” as is explained in the
discourse beginning “And the number of the children of Israel shall be,” without the sowings of the
sown light from the Tzaddik, the Life of the Worlds (Chai Almin), etc., “the Life of the Worlds,

King,” etc.;
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and the grain, which is the souls, who are called “the first of His produce” and are called “man,”
grows specifically through the level of sowing in the earth, which is the drawing down from the lev-
el of “the Only One, the Life of the Worlds,” into the level of the attribute of His Malchus, may He be
blessed, etc.
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And they are food for the supernal Man, as it were: that is, through the self-sacrifice of the souls in

the Shema, into the One itself, they rise “to be absorbed into the body of the King,” etc. And see

what is written in the discourse beginning “When a man of you brings an offering.”
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(Now, barley is food for animals, and it too comes specifically through sowing, exactly like wheat. It
must be said that there are several grades among the angels who are called “animal,” as in the dif-
ference between the level of “Who forms ministering [angels]” and “and Whose ministers,” in the

discourse beginning “And he shall wave the Omer”:
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for of the level of the angels called “Who forms ministering [angels]” it is said, “He makes grass
grow for the animals,” etc.; whereas the angels called “and Whose ministers all stand in the heights

of the universe,” [who are] from the six days of Creation, are higher, etc.,
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and they receive from the level of barley (se’orah), [whose letters spell] shi’ur hei, “the measure of
hei.” Moreover, of the souls too it is written, “And I will sow the children of Israel [with] the seed of
man and the seed of animal”: thus of the level of “animal,” too, it says “And I will sow,” for they

come through actual sowing.
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And it may be said that the grass that grows by itself is rooted in the level of the drawing-down of
the outer dimension (chitzoniyus), to renew what has grown old, in the manner of “Who in His
goodness renews each day, continually,” etc.; but what comes through sowing and growing is

drawn from the level of the inner drawing-down.)
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(See Etz Chaim, Sha’ar Kerias Shema, chapter 11.)
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And see what is written in the discourse beginning “Know this day” on the difference between what
is written, “You have been shown, to know,” which is Daas (knowledge) at the level of the light that
fills all worlds, and what is written, “Know this day,” which is Daas at the level of the light that en-
compasses all worlds (sovev kol almin). Along these lines one may explain the difference between

the level of grass and the level of barley.
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Accordingly, the level of wheat, food for man, which is the Torah, is what is higher than the level of

the light that encompasses all worlds (sovev kol almin); for the Torah is called “the parable of the

Ancient One,” the level of the Ancient One of the world, etc.
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It may also be said that the influence of the barley is drawn into the angels through the souls, that
is, through the Omer offering of barley. And this is like the matter of “And I will give you walking
among those who stand”: [the souls] draw walking into the level of “those who stand,” who are the

angels, as is explained in Torah Ohr, at the end of Parshas Vayeshev, on this verse.
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And this is [the meaning of] “the donkeys’ pace is barley”: for through this [one| comes to the level
of one who walks, etc.
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And as for what is written in the passage of the Shema, “And I will give grass,” etc., that is because
“their end is wedged in their beginning,” etc.; therefore, through the self-sacrifice (mesirus ne-

fesh) in the Shema today, one can give food to his animal tomorrow, in Pesukei deZimra, etc.
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2. Now, there is a further difference, between sowing and planting: “A land of wheat,” etc., “vine,”

etc., and it is written, “And I planted you a choice vine.”
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For in the sowing of grain, as with the kernel of wheat, there grows from it [a plant] in its likeness
and in its image, only with addition and increase; and it does not need so much time and delay
from the time of sowing until the growth.
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However, it will need the thirty-nine labors: to plow and to sow, etc., threshing, sorting, and baking
and cooking, until it is fit to eat, etc.
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And with planting, when one plants the seed of an apple, its tree grows, and the apple grows specif-

ically at its top; and there is a long time and delay in the time of its growth.
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And the three years of orlah also apply to it (see what is written in the discourse beginning “And

you shall plant every tree for food”); and there are some whose growth is delayed seventy years,

like the date palm, as it is written, “The righteous shall flourish like the date palm,” etc. (and see

what is written on this in connection with Shemini Atzeres).
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However, it does not need preparation and rectification through the thirty-nine labors, for the fruit
is fit to eat at once, and it also has delight, from the sweetness of its taste, which is not so with the
food of bread from grain, etc. And there are several more kinds of grades of difference between

them, etc.
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The analogue of all these differences will be understood above: of the G-dly soul, which is sown
from the “light sown for the righteous,” etc., there is a soul that is like the analogy of grain, as it is
written, “the first of His produce.” For example, the grain sown from the kernel of wheat will be

only with increase, but not with a change of essence, as with the growth of the apple, etc.
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And this is the matter of the souls in the lower Gan Eden, who are only in increase and growth, in
that the G-dly light is added in them by way of increase alone, etc.
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And there are higher souls, who delight in Havayah with delight and pleasantness and the sweet-
ness of affection, etc., like the analogy of the apple, and as it is written, “Spread apples about me,”

etc.

likuteitorah.com/likkutei-torah/bechukosai/ 92



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 6 AR 1NN DIRN 1w 7y Dyuw Q7RD 7I0K...

179921 5y mManm noyn 13 P’?Eb YT TIRD TNYOIT 19IR °2In R19°9% 99735 oI manwn

YN

And their essence has been changed completely, elevated beyond the manner of their sowing from
the “light sown for the righteous,” etc., like the superiority of the apple over the planted seed.
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And this too is like the difference between ascent by way of the chain of descending worlds (hishtal-

shelus), of cause and effect, and ascent that is not in the order of that chain. And this level is called

“the field of holy apples,” after [the verse| “Like an apple tree among the trees of the forest, so is my

beloved,” etc.
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And this is the level of “May Havayah make His face shine upon you.” And see the Pardes, under
the entry “field,” [where it] explains “a field of apples” as the level of Tiferes (beauty); and see what
is written on the matter of Tiferes in Parshas Kedoshim, in the discourse beginning “And you shall

plant every tree for food.”
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Along these lines one may explain the matter of the “white field” and the “tree field” in the
Mishnah of tractate Sheviis: they are the lower Gan Eden and the higher Gan Eden.
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For the lower Gan Eden is rooted in Malchus (sovereignty), and the higher Gan Eden is rooted in
Binah (understanding). But this needs examination, for the meaning of “garden” is plantings, as it
is written, “And Havayah Elokim planted a garden,” etc.; so how is it compared only to the growth

of grain?
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One may say [it is| along the lines of the saying of our Sages, of blessed memory, “The Tree of

Knowledge was wheat,” etc. But the main point is that in the lower Gan Eden too there are souls

who receive from the level of plantings, and some from the level of His produce, etc.
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(And see what is written in the discourse beginning “Give ear, O heavens,” on the matter of “like
showers upon the vegetation, like raindrops upon the grass”: there too something like this is men-
tioned. And see the Zohar, Part I, Vayechi, folio 226b, on the difference between grain and the
fruits of the tree; and in Parshas Emor, folio 96b and folio 97a; and in Parshas Pinchas, folio 253a.)
193 91123 1913 ™y ﬂ’?}??ﬂ’? 1Ny A 11795 19 119° 9nNd P78 NRIY TY 27 MY v R

V12 1PV [ooyaw) °Y Annwe 11’53717 A1y INA

Yet there is a long time [involved], to the point that it is said, “The righteous shall flourish like the
date palm,” etc.; that is, from the time of its sowing above until its completion, in the revelation of
the light in the supernal delight, seventy years may pass, etc.
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And an example of this is what we see in the G-dly soul below: until it delights with a felt delight in
G-dliness, a long time can pass, such as a full year and more, etc.
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And it also grows at the top of the tree, that is, in the Chochmah (wisdom) that is in the soul, etc.
And this is what is written, “For man is the tree of the field”: that it gives its fruit specifically above,
for delight is only in Chochmah, etc.
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However, in this lies its superior quality: it does not need rectification through love and awe, etc.,
which are called baking and cooking, as with the food of grain in the lower souls, who cannot be di-
gested and become food for the supernal Man except through the baking of fervor, etc.
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And as it is written, “And ten women shall bake,” the level of the ten Sefiros of Malchus, “your
bread,” of the sown light, etc., “in one oven”: that is, in an oven made from the supernal One,
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meaning that after the baking they were digested and absorbed into the One, etc., like the analogy

of food, which is not digested in a person except through baking first, etc.

ROZINY DRIY° TR 77°0Y N12wnd ST [M19735 onAot 1M Mk An] PPTIRYN 729 [ 5021 1702 7
19 NP1 9901 MIRPDIDA

Through all this one will understand what our Sages, of blessed memory, said at the end of
Kesubos: “In the future the Land of Israel will bring forth fine loaves and garments of fine wool,”

etc.
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The meaning: the “land” is the level of Malchus of Atzilus, the source of the souls and the angels,
and it will bring [them] forth of itself, without the labor of the “light sown for the righteous,” etc.;
for Malchus will then be elevated and will be “the crown of her husband,” as is explained at the end

of the discourse beginning “And the number of the children of Israel shall be.”
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And at the end of the discourse beginning “The voice of my beloved,” on “leaping over the hills,”
and in the explanation on the verse “For You are my lamp,” on the meaning of “King, Only One,
Life of the Worlds.”
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And “fine loaves” means this: just as bread is baked in an oven, so too, through the work of the thir-

ty-nine labors, the sown light of the soul is absorbed into the One in the time of this world;
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but in the Time to Come the soul will be completed in the manner of baking and cooking as a mat-
ter of course and of itself, for all the supernal lights will be revealed specifically in Malchus, and all
will come to receive from it, as it is written, “And it shall be on that day that living waters shall go

out from Jerusalem,” etc.
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And see the Shelah, Parshas Vayetze, on the verse “and will give me bread to eat and clothing to

wear,” where he explains along these lines the blessing “Who brings forth bread from the earth.”
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And in saying specifically “fine loaves and garments of fine wool,” [the Sages] meant to allude to the
chain of descending worlds (hishtalshelus) as a whole, of inner lights and encompassing lights: the
inner [lights] in the “fine loaves,” and the encompassing [lights] in the “garments of fine wool.”
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And this is the level of the garments and the encompassing [lights]| of the mitzvos, and as is written
in the Midrash Rabbah on Song of Songs, on the verse “A garden locked,” on [the words] “and I
covered you with silk (meshi),” etc.: “He made them substantial (mamash) in the world,” etc., “as it

9

is said, ‘The pillar of cloud did not depart (yamish),’” etc.; see there.
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The explanation: of the Torah it is said, “Come, eat (lachamu),” etc., which is the level of inner
light; and regarding the mitzvos we say, “Who has sanctified us (kideshanu),” the level of betrothal
(kiddushin), which is the level of encompassing light.
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And the proof of this is that a person can perform a mitzvah by wrapping himself in a tallis and it

will not touch his heart inwardly at all, to the point that he may think an alien thought, etc., like the

encompassing [light|, which does not touch the inner, etc.
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Whereas at the Giving of the Torah, which is called “the day of his wedding,” at every utterance

their souls flew out, at the level of inner light, for it was, after all, willingly:
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for since their souls had flown out at the first utterance, why did they listen to the second utter-
ance? etc. (chapter 9 of Shabbos, folio 88b).
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And the betrothal was before that, when He sent Moshe to them and made a covenant with them

through the blood that he sprinkled, etc., and they said, “All that Havayah has spoken we will do
and we will hear,” etc.; and this is the level of encompassing [lights].
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Yet the encompassing [light] gives strength and might to the illumination of the inner [light]: for
His making a covenant with them was the cause of their self-sacrifice (mesirus nefesh) at the

Giving of the Torah, etc.
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But the essence of the marriage was at the Giving of the Torah, because their souls actually flew
out, which is not so at the level of the concealment of the encompassing [lights], etc.

11°MWwAa1 PATNR 7°PN %20 13727 1,7‘?3'10&7 XN>n 231 By °2 RPT RATR [1o1m] 127 1°2Y 17200

L(Mawe '|’1?N 555399 11772 wURYY) 19 12°01NKT RNYY2

And this is like the matter mentioned in the Idra, folio 146b, about those three who passed away:

that “with great and mighty desire their souls cleaved at the moment they were taken (isnesivu),”
etc. (and see what is written in the discourse beginning “The eyes of all look hopefully to You”).
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And with this will be understood what seems puzzling in the passage “And it shall be, if you will

diligently listen”: Moshe said it, so how could he say “And I will give the rain,” etc., “And I will give

grass,” etc., as though he were the giver, G-d forbid?
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As the commentators asked: since in Mishneh Torah, [the book of Devarim,] Moshe is like one
speaking on his own behalf (see the Ramban in his introduction to his commentary on the Torah),
if so it should have said, “And Havayah will give rain,” etc.
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But the explanation is that the Shechinah speaks from within Moshe’s throat, and it was the spirit of
Havayah that spoke, etc., “And [ will give grass,” etc., and it is not he who is the giver, G-d forbid.
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And the reason is as mentioned above: through the Giving of the Torah there came about the level
of marriage, which is the inclusion and the ultimate self-nullification (bittul) in the essence of the

Infinite Light (Or Ein Sof), to the point that their souls actually flew out, etc.
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And so it was with Moshe constantly, as it is written, “Go, say to them, ‘Return to your tents,’” but

you, stand here with Me”: for he did not occupy any place, and was not anything in his own right at

all;
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therefore he could say “And I will give,” because the word of G-d spoke through him, speaking
from within his throat, etc. And see what is written on this in Parshas Va’eschanan, in the discourse

beginning “And you shall love.”

9773 7Ty D RNDPM RNPANM (15727 031731 12man 1exT] 27TIRT MO A1wn RITw 317° 1 1y
13 973K 7R D2IMIR 13K 719710 MR 07y MR AT

And similar to this, it is known that so it is with one who studies halachos, for our Sages, of blessed
memory, said, “The Mishnah is a queen.” The meaning is, by way of analogy: like a king who de-

crees and speaks through his messenger, etc., so we say, “Abaye said,” etc.,
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for [these are] the decrees of the King, the Holy One, blessed be He, “the law of the kingdom,”
which Abaye said: it is the spirit of Havayah that spoke through him, and as it is written, “And I

have put My words in your mouth,” etc., and as is explained elsewhere.
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However, this is only after the self-sacrifice (mesirus nefesh) of the marriage mentioned above.
And see what is written in the discourse beginning “At the time when [Israel] put first,” on the
meaning of “mighty in strength, who do His word,” and through this, afterwards, “to hearken to the

voice of Hisword.”
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“And Reuven went in the days of the wheat harvest, and
found dudaim”
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“And Reuven went in the days of the wheat harvest, and found dudaim in the field” (see Sanhedrin
99b; and [Midrash] Rabbah, Vayetzei, at the beginning of chapter 72).
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“Train a youth according to his way; even when he grows old he will not depart from it.” “Let this
land be given to your servants.”
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And see there the explanation according to its plain meaning in the Matnos Kehunah, and in the
Yedei Moshe in the name of Rashi’s commentary, and it is correct. According to this, this is a short-
coming on their part, as is written in [Midrash] Rabbah at the end of Parshas Matos, that concern-

ing them it was said, “An inheritance hastily gotten at the beginning,” etc.
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And this needs to be understood, for the verse “Train a youth according to his way” is avirtue and a
praise: that it is fitting to do so.
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Moreover, even apart from this, Sefer Shel Beinonim [Tanya], Part II, explains the difficulty in the
verse “Train a youth”: since it is written “according to his way,” the implication is that it is not the
way of the absolute truth; and if so, what virtue is there in “even when he grows old he will not de-

part from it”?
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The explanation is that, regarding the meaning of “and found dudaim,” there are two explanations

in the Midrash. One, that they are a kind of herbage; and see the Ramban in his commentary on

the Torah there.
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The second, that they are barley. And see what is written in the discourse beginning “A person is

forbidden to taste [anything]| until he gives food to his animal, as it is said, ‘And I will give herbage,’

etc.”: that the level of herbage is the source of the flow of influence to the level of the angels, which

are called “animal.”
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(And see the Zohar, Part I, 18b [and] 156b.) That is why they are called dudaim, which is from the
expression “I will give my love (dodai) to you”: the level of love, for from this the love is drawn
down and born in them, to be burning “like the appearance of torches,” etc.
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And also according to the explanation that they are barley, this too is food for an animal, etc., only
that this is a higher level, as is written there.
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That is why this level is called “Train a youth”: because “when he is born, they give him a soul from
the side of a pure animal,” etc., as mentioned above (in the discourse beginning “And you shall

count for yourselves,” mentioned above).
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Therefore the nourishment for this level is from the level of se’orah (barley), shi’ur hei (the mea-
sure of hei), or from the level of herbage, as it is written, “and herbage for the service of man.”
Therefore his sons, too, took hold [of land] across the Jordan, which is “a place for livestock,” in the
manner of “I will give herbage in your field for your animals,” which was explained above, and in
Torah Ohr in the discourse beginning “And these are the ordinances.”
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And as for what is implied, that they did not act properly in this (and see Yehoshua, chapter 22,
[verse] 19), this is because they made the secondary into the primary.
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For although a person is forbidden to taste anything until he gives food to his animal, nevertheless
afterwards there must be “and you shall eat and be satisfied,” which is “Come, eat of my bread.”
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Moreover, the Land of Israel specifically is “a land of wheat and barley,” etc., as well; yet they chose
to settle completely and permanently in this level of “a place for livestock.”
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This is the meaning of “Woe to you, O land, whose king is a youth,” which is explained in the Zohar,
Part I, at the end of Parshas Lech Lecha (folio 95b), as the level of Metatron, “I was a youth, and I
have also grown old,” for from there is the source and root of the flow of influence mentioned

above.

219 712 97P9R °1 109 AWK 119 TIYYY 0 IR KT 13 PAR U

“Happy are you, O land,” etc., is “a land of wheat and barley,” etc., “upon which are the eyes of

Havayah your G-d,” etc.
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But nevertheless, this too is true: that there must be “Train a youth according to his way,” and also
“even when he grows old he will not depart from it.”
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That is: when he grows old and comes to be at the level of “man” — for an “elder” (zaken) is one
who has acquired (kanah) wisdom, and this is through wheat specifically, the twenty-two letters of
the Torah, as is explained on the subject of “And you shall honor the face of an elder” — even so, he
“will not depart from it,” from the matter of the level of dudaim, barley, food for an animal.
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That is because he must be at the level of “animal” that is above the level of mere “man,” which is

what is written, “Man and animal You save.”
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That is, to be drawn after Him, may He be blessed, like an animal, above reason and knowledge.
This comes through “Train a youth”: that he was trained to be, from the outset, at the level of the
self-nullification (bittul) of an “animal,”
,2715°19 °11 YW Y 13701 PITA W2 N D°IDIRMY W 218 10K 219 0°ORDNT onw
which are the angels, “the face of a lion,” “the face of an ox,” and “the Ofanim and Chayos with a
great noise”; and this is through shi’ur hei, etc., as mentioned above.
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Through this the self-nullification will be fixed in his soul, so that even “when he grows old,” to be
one who has acquired wisdom, “Come, eat of my bread,” he “will not depart” from being at the lev-

el of “animal” as well, at the level of the self-nullification that is above intellect, etc.
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2. The explanation of the matter: it is written in Ruth (chapter 3, [verse] 15), “And he said,” etc.,

“and he measured six [measures of] barley”; and the Gemara explains (Sanhedrin, folio 93a): six

righteous men, etc.; and so it is in [Midrash] Rabbah on Ruth, on this verse.
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On the face of it, it is not understood how those great righteous men are called by the name
“barley.” And see Chullin (chapter Gid HaNasheh, folio 92a, at the end of side a): it is stated there
along these lines too, and the Maharsha there, in the Chiddushei Aggados, strains to resolve [it].
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But what seems right to say is this: although the level of wheat, which is food for man, is much

higher than the level of barley, food for an animal — for the level of “man” is the souls of the World

of Atzilus (Emanation), and the level of “animal” is the souls of the Worlds of Beriah, Yetzirah and

Asiyah, as is explained in the discourse beginning “And these are the ordinances” — nevertheless

there is another level of “animal” that is higher than the level of “man.”
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That is, as our Sages, of blessed memory, said in the first chapter of Chullin (folio 5b) on the verse
“Man and animal You save, Havayah”: “These are people who are shrewd in knowledge like Adam

(the first [man]) and make themselves like an animal (crushed in spirit).”
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That is why these are called by the name “barley,” which is food for an animal, etc.
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This is the level of the “great animal” (behemah rabbah) that is above the level of “man,” as is ex-
plained in Parshas Eikev, in the discourse beginning “And He fed you the manna”; see there.
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And in the Zohar, Part 111, Parshas Emor (folio 98b), it explains that “six [measures of| barley” are
the six orders of the Mishnah; that is, this is food for an animal.
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That is to say, through this one will come to the level and rank mentioned above, of “Man and ani-
mal You save, Havayah”: those who make themselves like an animal.
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This is along the lines of what our Sages, of blessed memory, said in [Midrash] Rabbah, Parshas
Emor, chapter 27: “Like man are we; like an animal save us, for we are drawn after You like an ani-
mal,” etc. And see what is written in the discourse beginning “And the kohen shall wave them upon
the bread of the first fruits.”
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But as for the connection of the six orders of the Mishnah to barley (se’orim), it can be said that it is
the term shi’'urim (measures), for the Oral Torah sets the bounds of the measure and the size for all
the mitzvos: that the tefillin must be such-and-such precisely, and likewise the sukkah; as is ex-

plained about this in the discourse beginning “When Israel put ‘we will do’ first.”
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This too is from the level of shi’ur hei, the five Gevuros, which give the measure, etc. And also, the
hei of shi’ur hei is the one drawn from the level of the upper hei of the Name Havayah, which is a

very high level, as is explained in the discourse beginning “Go forth from your land.”
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It may also be said that se’orim, with the left shin (sin), is from the expression “and round about
Him it storms (nis’arah) exceedingly,” which our Sages, of blessed memory, explained at the end of

the last chapter of Yevamos as an expression of “a strand of hair” (chut hasa’arah).
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That is, the laws of the Oral Torah are called “His locks are curled (taltalim),” etc., as our Sages, of

blessed memory, said at the end of the first chapter of Chagigah: “like mountains suspended by a

hair (sa’arah),” etc. And see what is written in the discourse beginning “Listen, O heavens,” on the

meaning of “like fine rains (se’irim) upon the grass.”
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And all this is drawn down through “And he shall wave the omer,” etc. For the angels, although

they too receive from the level of se’orah, shi’ur hei, are nevertheless called “standing ones,” for

they stand in the heights of the world on one level;
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but the souls of Israel, who are in a body and refine the animal soul through subjugation (iskafya),
come to be at the level of “those who go,” in ascent after ascent. This is “And he shall wave the

omer,” etc.
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And this elevation is into the level of the “great animal” that is above the level of “man,” as men-
tioned above. From there they draw down a supernal flow of the “six [measures of] barley,” the six
orders of the Mishnah, whose root is drawn from the level of “and the hair of His head was like pure
wool (amar),” etc., which is also the concept of omer, as is written in the Likkutei Torah of the

Arizal, Parshas Beshalach, on the verse “an omer for each head (gulgoles).”
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This is the meaning of “And you shall count for yourselves,” etc., “fifty days”: to draw down from

the level of the fiftieth gate (sha’ar) into the level of the omer of barley, etc.
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3. Now, the matter of wheat, which is food for man, the twenty-two letters of the Torah, can be ex-
plained according to what is written below, in Parshas Va’eschanan, in the discourse beginning
“And you shall love”: how through occupation with the Torah one draws down the Infinite Light (Or
Ein Sof), blessed be He, so that it is revealed to us as an inner light, etc.; see there.
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Therefore, through this one is called “man,” for there is in him the level of the supernal Chochmah

(wisdom) itself.
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And see what is written in the discourse beginning “And you shall honor the face of an elder.”
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Whereas through se’orah, shi’ur hei — one’s contemplating how He, may He be blessed, is the light
that fills all worlds (memalei kol almin) and the light that encompasses all worlds (sovev kol almin),
etc. — nevertheless one does not grasp His essence, may He be blessed, at all, nor even the essence
of the supernal Chochmah (wisdom), but only His existence and not His essence, as is explained in
the discourse beginning “And you shall not omit the salt.”
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Therefore it is still called “animal.” “Twelve oxen, and the sea upon them,” etc., at the level of the
encompassing (makif), [as is explained] in the discourse beginning “Who has counted.”
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According to this, the concept of the “great animal” that is above the level of “man” will be
understood.
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For relative to the Infinite Light (Or Ein Sof) itself, blessed be He, even the supernal Chochmah
(wisdom), which is the level of “man,” is considered like physical action, as is explained below on
the meaning of “and the advantage of man over the animal is ayin (nothing).”
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And even Adam Kadmon, which is the Keser of [the worlds] as a whole (klalus), is called “the Adam
of Beriah (Creation),” which is the level of “animal,” etc.; and it is also called the level of “lion,” etc.

And see what is written about this in the discourse beginning “And you shall eat, eating.”
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This is the meaning of “man and animal.” Below, in the service of G-d, it is the level of the self-nul-
lification (bittul) that is above intellect, like an animal, etc., [as is explained] in the discourse be-
ginning “And the kohen shall wave them,” on the subject of kesev (lamb), in which the shin comes
before the beis, etc.; see there.
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This is why they would wave the two loaves on top of the two lambs (kevasim): to be at the level of
“Man and animal You save, Havayah.”
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Along these lines will be understood the statement of [Midrash] Rabbah at the beginning of Parshas
Vayishlach on the verse “And I have an ox and a donkey”: “Donkey: this is King Moshiach,” etc.
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For he is the level of the “great animal” that is above the level of “man,” as in the matter mentioned
above in the explanation of Adam Kadmon, which is called “the Adam of Beriah (Creation),” etc.
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This is also the meaning of “Yissachar is a strong-boned donkey,” etc.; and in the Gemara, at the

beginning of the fifth chapter of Shabbos, “a donkey’s stride [depends on] barley,” etc. This is as

mentioned above.
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And this is “Know from where (me’ayin) you came.” For “and the advantage of man over the ani-
mal is ayin” (in Koheles, chapter 3, [verse| 19). And see about this in Tanna DeBei Eliyahu, Part II,
chapter 24, the difficulty it raises about this; and see Koheles Rabbah, and [Rabbeinu] Bachya on
Parshas Bereishis, on the verse “And He blew into his nostrils.” The meaning is that ayin is

Chochmah (wisdom), as it is written, “And wisdom, from where (me’ayin) shall it be found?”
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This is “the advantage of man,” etc. But as for what is written, “for all is hevel,” this is because even
the supernal Chochmah is called hevel (breath), a mere radiance; and as in the matter of

“Bereishis,” which is Chochmah, “is also a saying”: the level of hevel alone.
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As is written in [Midrash| Rabbah on Koheles, at its beginning: that Shlomo said hevel seven times,
corresponding to the seven days of Creation. Thus even the day of Shabbos is called hevel, and

Shabbos is the supernal Chochmah (wisdom).
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That is because there is the level of “Shabbos in its Shabbos,” for even the day of Shabbos of the

present time is considered like a weekday relative to “the day that is entirely Shabbos,” as is ex-

plained elsewhere; therefore it is called hevel.
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It may also be said that the meaning of hevel is along the lines of what is written in Midrash

Tehillim (at the beginning of section 62) on the matter of “With hei He created them”: just as the

hei, when a person brings it out of his mouth, has neither movement of the lips nor working of the

tongue, so without toil, etc.
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And this is hevel: that is, the letter hei, “a light letter,” etc. That is, the root of all the worlds is from
the level of Malchus (sovereignty), which is called hei; and likewise Adam Kadmon too has its root
in the Malchus of the Infinite One (Ein Sof).
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Also, hevel is the filling (milui) of the Name Sag. Now, the root of the World of Tohu is from the final
yud of the filling of Sag, etc.
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“And to where (le’an) you are going.” An is said of a place, as in “Where (anah) is your face set?”

“Where (anah) are you going?” That is, the main reward is at the Resurrection of the Dead, which is

in this world, in a physical place.
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On the face of it, it is astonishing that its root is from ayin, Chochmah (wisdom), and it goes to an, a
physical place. But this is through the revelation of the Infinite Light (Or Ein Sof), for before Him
spirituality and physicality are equal.
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Therefore the revelation will be in the physicality of this world: a dwelling place among the lower
realms. And this is “and before Whom (mi) you are destined,” etc.: the level of “Who (mi) created

these.”
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This is a lofty level, as it is written, “Who (mi) would grant that their heart be such”; “Who (mi)

would grant from Zion the salvations of Israel,” etc.;
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“Who (mi) can bring forth the pure from the impure,” etc.; “He Who (mi) spoke and the world came
to be,” etc.; “Who (mi) revealed this secret to My children,” etc. That is, the level of Atika Kadisha
(the Holy Ancient One), etc.
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The Book of Vayikra is concluded.
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