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“And Havayah spoke to Moshe in the wilderness of Sinai, in the Tent of Meeting,” etc.; “Lift up the
head of all the congregation of the children of Israel, by their families,” etc.; “you shall number

them by their hosts, you and Aharon.”
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Now, “by their families” means: to the level of the seventy families that came forth from the seven-
ty souls “who came out of Yaakov’s loins.” And in order to raise and to lift up the head and the in-
tellect (mochin) of the souls of Israel, which are rooted in the source from which they were hewn,

the level of the Community of Israel (Knesses Yisrael), to raise them up
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to the level of the seventy souls mentioned above, “you shall number [them], you and Aharon.” For
the levels of Moshe and Aharon are the ones who raise up and lift up the level of the Community of
Israel, as it is written, “You led Your people like a flock by the hand of Moshe and Aharon.” For
Moshe is the groomsman of the King (shushvina demalka), and Aharon the groomsman of the

Queen (shushvina dematronisa).
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The explanation of the matter: It is known that the descent of the souls of Israel to be enclothed in a
body and an animal soul in this world is a great descent for them from the rank and the level in
which they were before
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this; for while they were still bound to their source they delighted in the radiance of the Shechinah
(Divine Presence) in the higher and the lower Gan Eden. But the descent is for the sake of an

ascent.
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Now, our Sages, of blessed memory, said, “Know from where (me’ayin) you came and to where
(Ie’an) you are going.” That is: the source of the soul is from ayin, the level of the higher Gan Eden
(and see in Likkutei HaShas by the Arizal, of blessed memory, on this saying), and it goes to receive
its reward at the level of an, which is the lower Gan Eden.
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For an is related to the word anah (“whither”), which applies to something that has place and limit,
as in “Whither (anah) is your face set” (in Yechezkel, chapter 21),
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that is, the level of the lower Gan Eden, which is in a state of place and limit, as our Sages, of
blessed memory, said in the ninth chapter of Pesachim, “The world is one-sixtieth of the Garden,”

etc. If so, what is the advantage and the superiority [of the descent]?
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But the point is that the purpose of the souls’ descent was not only for the sake of receiving their
reward in the World to Come; rather, the descent is for the sake of an ascent even while they are
still in this world, enclothed in the physical body. This is the meaning of the saying of our Sages, of
blessed memory, “Better is one hour of teshuvah and good deeds in this world than all the life of
the World to Come.”
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For all the life of the World to Come is that they delight in the radiance of the Shechinah, and this is
only a radiance, etc.; whereas teshuvah and good deeds are called in the Zohar “to be absorbed

into the body of the King” (le’ishtaava begufa demalka).
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(And see in Parshas Yisro, on the verse “Remember the Shabbos day,” and in Shir HaShirim, on the
verse “I am asleep,” on the meaning of “to be absorbed into the body of the King.” Now, although
the main revelation of this level will be in the Time to Come, and of this they said, “The righteous

are destined to have ‘Holy’ said before them,”
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nevertheless a glimmer of this level shines in Gan Eden too, as is written in Sefer Shel Beinonim,
chapter 39, in the name of the Zohar, “And they delight in the radiance of the Shechinah,” etc., and
this is the radiance of their very own Torah and service, etc.
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Accordingly, it can be said that the radiance of their Torah and service that shines in the lower Gan
Eden is exceedingly higher and loftier than the level that the soul attained even in the higher Gan
Eden before its descent into this world. This is understood along the lines of what is written in Sefer
HaGilgulim, chapter twenty, quoted in Torah Ohr, Parshas Chayei Sarah, in the discourse begin-

ning “See what is written in Etz Chaim,”
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and so it is in the Ramaz at the beginning of Parshas Mishpatim: that the level of Atzilus (Emana-
tion) itself is enclothed in Beriah, Yetzirah and Asiyah, in their inner dimension (pnimiyus); and
the Atzilus of the inner dimension of Asiyah is infinitely greater than the greatest level of Beriah as

it is of itself.
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Now, the higher Gan Eden is of Beriah, and through Torah and mitzvos one draws down the mayin
duchrin (masculine waters) of Atzilus, as is explained in the discourse beginning “See what is writ-
ten in Etz Chaim” mentioned above, and in Parshas Bereishis, in the explanation on the verse “For
as the new heavens,” etc., that the drawing down of Atzilus into Beriah, Yetzirah and Asiyah comes

about specifically through Torah and mitzvos; see there.
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It follows that the soul, before it descended into this world to fulfill the Torah and mitzvos, when it
was in the higher Gan Eden, which is in Beriah, did not attain at all the level of the Atzilus that is
within Beriah; for the level of Atzilus is drawn down only through Torah and mitzvos, as mentioned
above. And even the loftiest souls in the higher Gan Eden attained only the level of the Beriah with-
in Beriah.
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This is [the meaning of| “Israel arose in thought”: thought is the level of Beriah, and “arose in
thought” means the highest level within thought, namely the level of thought within thought, which
is the Beriah within Beriah; whereas the level of Atzilus they did not attain at all. And although, in

the meaning of “arose in thought,” there are in truth interpretations
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far higher than the level of the Gan Eden that is in Beriah, as is explained on the verse “My dove, in
the clefts of the rock,” and in other places, nevertheless, once the soul has descended into Gan
Eden, before its descent into the body, it is at the level of Beriah. But through their descent into this
world, in fulfilling the Torah and mitzvos, there is drawn down to them the radiance of their Torah

and service,
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which is a glimmer of the mayin duchrin of Atzilus itself. Therefore, even when this revelation is
drawn down to it only in the lower Gan Eden, which is in Asiyah, this is like the Atzilus that is
drawn down and enclothed in the inner dimension of Asiyah, which is infinitely higher than the

greatest level in the higher Gan Eden as it is of itself,
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which is like the level of the Beriah within Beriah, as mentioned above. And see what is explained
on the verse “Who has counted,” on the subject of “I have even made him” (af asisiv): af (“even”)
includes a fourth level, and it is the revelation of the light of Atzilus, which is drawn down and re-

vealed only through the descent of the soul into this world specifically; see there.
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The idea of Atzilus itself being enclothed in Asiyah can be pictured from the prophecy of Moshe our
teacher, peace be upon him: there shone in him even the level of the supernal Atzilus itself, even
though he was enclothed in a body of physical Asiyah. And see what is explained about this in the
explanation on the verse “I will greatly rejoice,” etc.,

likuteitorah.com/likkutei-torah/bamidbar/4/ 6



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 4 737173 L(‘I.HN: 5190 92712 YN ‘?N 997,

T WUR 1UYY LIRDIAM 93P T wan MIPUIRN N 17V DRI W 30N IR prywa wUnd
L7y 19 K1 972 INYY 97y 19w D2 MIRAT AWYR Y NN Y73 1190w 17 M2ANT 1Py

and as is written in Sha’arei Kedushah by Rabbi Chaim Vital, part 3, gate 6, that the prophecy of
Moshe our teacher, peace be upon him, was from Atzilus itself, by way of passing through Beriah.
And see what is further explained on the revelation of the radiance of the Shechinah in the lower
Gan Eden through the performance of the mitzvos, in Parshas Shelach, on the verse “And now, I
pray, let [the power] be great,” etc.; see there.)
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But how, and by what, is the virtue of teshuvah and good deeds made so great? It is through two
levels: “in the wilderness of Sinai” and “in the Tent of Meeting.” The level of midbar (“wilderness”)
is [the sense of] what is written, “and your speech (midbarech) is lovely,” from the word dibbur
(“speech”). For
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“the word of Havayah”: this is the revelation of the Shechinah, etc.; and when it is enclothed in
Beriah, Yetzirah and Asiyah it is called midbar, with the addition of the letter mem, an open mem,
because then there is an opening and an entrance for the external forces, namely the kelipos
(husks) and the sitra achra (the other side), to nurse and receive life-force from it in its enclothe-

ment in Asiyah, etc.
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(And see the Zohar, Part I, page 6b: “whereas the closed mem is the world of freedom,” freedom
from the Angel of Death, etc. And see in the Zohar at the beginning of Parshas Shelach on the sub-
ject of “lemarbeh hamisrah” [written with a closed mem|, and in the Mikdash Melech there.)

SIWYTRT AN D°YI997 197 0915 10 0oy 1270 WO 9277 °D1 0P 107 PURNAY 1w

For at the time when the Holy Temple stood, it was called midbar in the sense of “He subdues (yad-
ber) peoples,” etc., for they were all subdued under holiness,
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and the souls of Israel were “His dominion.” (Along these lines our Sages, of blessed memory, said

in the third chapter of Rosh HaShanah, page 23, on the verse “I will set in the wilderness the
cedar,” etc., “and midbar means only Jerusalem.”)
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But at the time of exile, our Sages, of blessed memory, said, “They were exiled, etc., [and] the

Shechinah was with them”; and it is called midbar, like “a land of wilderness and drought,” as it

were. And just as it is in the world as a whole, so it is in particular in the soul of man: at the time of

exile
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the G-dly spark in a person’s soul, too, is in the exile and prison of the physical body, in “the
thoughts of man and his schemes, and the impulses of the deeds of man,” in the vanities of the
world. And the descent of the G-dly spark into this exile is for the sake of an ascent,
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namely, in order to refine and separate the evil in the animal soul, the garments of Nogah, etc. (for
the soul itself needs no rectification, etc.),
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as is explained elsewhere. And this ascent too must be at the level of midbar, that is, through the
speech of prayer, with flashes of fire and thirst, etc.,
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and the outcry of the heart, as it is written, “Their heart cried out,” etc. For as long as one does not
arouse the love in prayer like flashes of fire, until [the soul] desires to strip off its garments of
Nogah,
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a person by his nature is a mixture of good and evil; and though he does no evil in actual deed, this
is because the evil is asleep in him.
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Nevertheless, in his nature it remains in its full strength, as at its birth, until he separates it with
the flashes of fire (as is explained elsewhere on the verse “The refining pot is for silver and the fur-
nace for gold, and a man according to his praise”) of love; that is, that it be at the level of thirst, like

“a land of wilderness and drought,” etc.,
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which is a salt land, unsown, in which no grass grows, because it has no life-force of the power of
growth. And so a person should take to heart that even all the higher worlds, “from the head of all
levels,” etc.,
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are at the level of a wilderness and desolation, and the level of actual inanimate matter that has no
life-force at all, in relation to the Holy One, blessed be He. For “You have made the heavens and the

heaven of heavens,” etc.,
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“and You give life to them all”: that He, may He be blessed, is Himself the life-force of all the
worlds, and there is nothing else besides Him, and there is naught apart from Him, and they are as

if they were not.
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Therefore the soul of every living being will yearn for Him, to cleave to Him, may He be blessed,
the Life of all life, blessed be He; as it is written, “To love Havayah your G-d ... for He is your life,”

meaning that your life is nothing
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but He. And as it is written, “See now that I, I am He, and there is no god with Me.” But this verse
was said about the Time to Come, when they will say, “See now
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that,” etc., in the manner of actual sensory sight, as it is written, “And the glory of Havayah shall be
revealed, and all flesh shall see,” etc., and it is written, “For eye to eye they shall see,” etc.
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Whereas now, in the time of exile, it is the level of thirst to come to this level and rank, that there be

sensory sight, as it is written, “My soul thirsts for G-d, for the living G-d; when shall I come and

see,” etc.
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Now, it is written, “Hungry and thirsty too, their soul fainted within them; and they cried out to

Havayah in their distress,” etc. From the level of thirst, until his soul faints within him, there is

born the level of the outcry in the heart over the opposite [state],
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for the exile and the prison of the physical body are very distressing to him. That is: when he takes

to heart that there is no true life-force (chayus) for all the created beings, even for the higher

worlds,
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but only You are the One Who gives life, etc., then because of this he will lay guilt upon his soul for

how he is utterly far from G-d, and his life is no life, only a life of vanity.
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This is [the meaning of] “in the wilderness of Sinai,” [Sinai,] on which hatred came down upon the
evil: for the level of wilderness and thirst brings about the arousal of hatred for the evil, so that

there is the outcry of the heart, and so on, as mentioned above.
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With this one will understand why they instituted prayer specifically at the time of the destruction
of the Holy Temple: for at the time when the Holy Temple stood, the evil of the kelipos (husks) and
the sitra achra (the other side) did not have so much rule and dominion to cling to a person.
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“All the workers of iniquity shall be scattered,” etc. But at the time of the destruction of the Holy
Temple, “a time when man rules,” etc., the overpowering strength of the evil inclination and of the
animal soul must be separated specifically through prayer, with flashes of fire and thirst and the

outcry of the heart, etc.,
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as mentioned above. And they instituted prayer every day, for every day a person’s inclination
overpowers him, and one must add strength, etc. And of this level of prayer it is said, “and your

speech (midbarech) is lovely”: that is, when it rises at the level of wilderness and thirst, etc.
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(This is what is found in the Zohar, Part 111, Parshas Acharei, page 72a, on the verse “Bring her out,
and let her be burned”: “with the flames of the noonday heat, in exile.” That is, because “they
brought her out” into exile, which is the level of a wilderness, “a parched and weary land without
water,” the level of thirst and love grows great, “with greater strength,” which is the level of teshu-

vah (return).
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And this is “and let her be burned”: the flashes of fire of love, like the level of the seraphim that is
explained on the verse “And I shall be sanctified in the midst,” and see what is explained on the

verse “And I shall see.”
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And this is “and your speech is lovely,” like “I am black, [but lovely]”: through this specifically,

“and lovely,” as is explained elsewhere. Also, “and your speech is lovely” means the speech of

prayer and of Torah; see the Zohar, Part I, Vayechi, page 246b, and page 10, end of side a: “through
that midbar, the whispering of the lips, she ascends,” etc.)
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Now, along these lines all of Pesukei deZimra (the Verses of Praise) were instituted: to arouse and to

increase the level of thirst “within man, and the heart is deep,” as he takes to heart how even the

heavens and the heaven of heavens and the waters that are above the heavens “shall praise the

Name,” etc.,
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only the level of His Name; and even the level of His Name is “exalted,” at the level of “alone,” for

no thought can grasp Him at all, but only the splendor and radiance of His Name are “upon earth

and heaven,” etc.,

57213 IR RIW 1D WITP 0°MIR ki atyiivg 7K 12 TN 9X1° D72 RO 7Y 199,72 v
)

as is explained elsewhere. And likewise, along the same lines, is the blessing “Who forms light,”

etc.: how the angels say “Holy,” etc., that He is holy and separate, etc.,
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and there is no comparison to Him, may He be blessed, even more than there is no comparison of
the level of the inanimate to the level of man, who has intellect and is living and speaking, etc.,
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as is explained elsewhere. (And see what is explained in Parshas Vayechi, on the verse “Binding his
foal to the vine”; in Parshas Beshalach, on the verse “I will sing,” in the explanation of “Master of
wonders” and “Doing wonders”; and in Parshas Mishpatim, at the end of the discourse beginning
“See in Sefer Shel Beinonim, chapter 46.” From this it will be understood that even the level of the

supernal midbar)
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(below), the level of “where no man dwelt,” of which it is said, “in the great and awesome wilder-
ness,” is nevertheless, in relation to the Infinite One (Ein Sof), blessed be He, considered actually
like a wilderness and a desolation; as is also explained on the verse “I am black,” on the subject of
Keser (the Crown)
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Elyon (Supreme): “even though it is a clear light, a dazzling light, it is black in relation to the Cause

of causes,” etc.; see there. All this is the increasing of the thirst from below upward, and it is the

level of “the wilderness of Sinai,” etc.,
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until the blessing “With an everlasting love You have loved us”; for the blessing of Ahavas Olam is a
drawing down from above to below, to quench the thirst, etc. (and see what is explained on the

verse “And I will betroth you to Me forever,” etc.), and it is called the level of “the Tent of Meeting.”

likuteitorah.com/likkutei-torah/bamidbar/4/ 13
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2. The explanation of the matter: The word mo’ed (“meeting™) is from the expression “And I will
meet (venoadti) with you there”; and venoadti has the same letters as venodati (“and I will be

known”)

RITY (CNYTI 1297 RIRI 7770 RIRY D77 wrRyY DMDA1AD 1D WRI DR KW 71772 DY wrny)
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(and see what is explained above in the discourse beginning “Lift up the head ... by their skulls,”

and see what is explained at the beginning of Parshas Va’eira, at the end of the discourse begin-

ning “Va’eira,” on the subject of nodati), which is an expression of bonding and joining, as in “And

the man knew,” etc.
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That is, the drawing down of the unity of the Infinite One (Ein Sof), blessed be He, below, so that
His true unity, may He be blessed, rests and is revealed in a person’s soul: how He fills all worlds
(memalei kol almin) equally, and even “the whole earth,” this one, “is full of His glory,” may He be

blessed, etc.,
1 L.»‘57 JJS?ﬂﬂb D’P5N5 "1 WO NANY 1N DR , )10 17251 T PRI 772 0°°10 °°0 X177 %D
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for He is the Life of all life, blessed be He, and there is nothing else besides Him, etc. Therefore the
soul’s joy in G-d will be great, to delight in G-d with the level of “love in delights,” because of the
nearness of G-d and its cleaving to the living G-d, in place of its having thirsted, “When shall I

come and see,” etc.
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And He has quenched its thirst with the revelation of this unity, and “has satisfied the longing
soul,” etc. As it is written, “Serve Havayah with joy”; and it is written, “Because you did not serve

Havayah your G-d with joy and with gladness of heart, from the abundance of all.”
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“From the abundance of all” means: more than all the delights, even spiritual ones, the level of the
higher Gan Eden, etc. And see what is explained on the verse “To offer to Me in its appointed time
(bemo’ado).”

19 11°3 RD°AN Mawn) 0997 INRM DINT WO 7un? 772 0K TN 717 R PR IR

But what is the way for the unity of the Infinite One (Ein Sof), blessed be He, [to come] below into a

person’s soul, since “no thought can grasp Him,” etc.?
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But in truth it is through the level of a tent, and this is “the Tent of Meeting.” The matter is as it is

written, “And in the shadow of My hand I have covered you,” etc.
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(and see what is explained on this subject on the verse “On the eighth day, an assembly,” the sec-
ond discourse): the level of a shadow, and not of revealed light. That is, through the level of the 248
commandments (pikudin), which are “the 248 limbs of the King”; and they are called limbs by way

of analogy,
nen ana wabnm 1w J”BYKRY M0 afuidda 1°R2Y NINEYY 0°7°3 W2 QAW 71270 °92°R 17D
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like the limbs of the body, which are flesh, sinews and bones, and without salting they rot, and nev-
ertheless the life-force (chayus) of the soul rests and is enclothed in them. So too, by way of analo-
gy, are the 248 mitzvos: although they are enclothed in physical matters, the Order of Zeraim
(Seeds) and Moed (Festivals), etc.,
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nevertheless the Infinite Light (Or Ein Sof) itself, blessed be He, rests and is enclothed in them,
since they are His very wisdom and will, may He be blessed; and He, may He be blessed, and His

will and His wisdom are all one, etc.
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Now, by way of example: one who loves his friend, and because of his love embraces him, [taking

hold of] his body or his hand; certainly he does not embrace him because of love for the body itself

or for the hand itself,
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but because he loves his inner dimension (pnimiyus) and his life-force, he embraces him, [taking

hold of] his body or his hand, since it is impossible for him to take hold of his inner dimension and

life-force alone.
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So too, by way of analogy, it is written, “And His right hand embraces me,” which is the Torah,

called the right hand of the Holy One, blessed be He. So when a person cleaves to the Torah, this is

actual nearness to G-d and the actual unity of the Infinite Light, blessed be He, in his soul.
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And this unity is a wondrous and mighty unity, the like of which does not exist in physical things;
therefore it is called being truly “absorbed into the body of the King.” And see what is explained in

the discourse beginning “How goodly are your tents, Yaakov.”
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3. Now, these two levels, the wilderness of Sinai and the Tent of Meeting, are brought about and
drawn down through the levels of Moshe and Aharon. For Moshe is the groomsman of the King;
that is,
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just as, by way of analogy, the groomsman of the groom leads the groom to the place of the bride,
so Moshe our teacher, peace be upon him, is the one who draws down the level of the unity of the
Infinite Light (Or Ein Sof), blessed be He, so that it rests and is revealed in a person’s soul, that it be
at the level of the Tent of Meeting, etc.
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And “the extension of Moshe in every generation,” for he is one of the seven shepherds, etc., is the

level of Moshe, the knowledge of G-d: that is, to know G-d, that He is the Life of all life and there is

nothing else besides Him, etc.,
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as it is written, “Know the G-d of your father, and serve Him.” And the level of Daas (knowledge) is
not knowing alone; rather, daas is an expression of feeling, namely the feeling in the heart, that he
recognize and feel as though he sees with eyes of flesh, in actual sensory sight, as it is written, “See
now
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that I, I am He, and there is no god with Me.” And although this verse was said about the Time to

Come, when they will say, “See now
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that 1,” etc., as mentioned above (and see in the Gemara, the sixth chapter of Pesachim, page 68,
end of side a; Sanhedrin, page 91b; the Zohar, Part I, Parshas Lech Lecha, page 87b; Part II,
Mishpatim, page 108b),
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nevertheless this power exists in every nefesh and neshamah of Israel, through its drawing nurture
from the soul of Moshe our teacher, peace be upon him: to bind one’s thought to G-d with a firm

and strong bond, as it is bound to a physical thing that one sees with eyes of flesh, etc.;
SIRM 19K °7 7277 R DR XOP°1 27y wPnyt) 2°nD 27w wrnd M 139 TYOID 1973w ROR

(MRS 73
only that it requires great toil, etc., as is written in Sefer Shel Beinonim, chapter 42 (and see what is
explained on the verse “And He called to Moshe, and Havayah spoke to him from the Tent of
Meeting, saying”).
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And Aharon is the groomsman of the Queen (Matronisa). That is: the Matronisa is the level of the
Community of Israel (Knesses Yisrael), the source of the souls of Israel; and raising the souls of
Israel, binding them to G-d and cleaving to Him, may He be blessed, the Life of all life, blessed be

He, is through Aharon, who is also one of the seven shepherds, etc.,
NTI2Y °5 15 WX "DWIY JIRNEY 37TH 02 wHIT MDYANT NP PR Mnwl nvvob Twnnn

1730 AR '|m‘7yn: X117 190X
who draws down to the souls of Israel as a whole (klalus) that there be an arousal of the soul, the
level of wilderness and thirst and flashes of fire, etc.; for the service of Aharon is “When you raise
up the lamps.”
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That is: the lamps are the souls, for “The lamp of Havayah is the soul of man”; and through Aharon
was their kindling and their bursting into flame, like flashes of a flame, etc., as is explained

elsewhere.
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But there is one thing more: it is impossible to come to these levels and ranks, which are the levels

of the wilderness of Sinai and the Tent of Meeting, etc., which is the matter of the soul’s going out of

its sheath, the garments of Nogah, etc.,
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and the soul’s rejoicing in G-d, its Maker, etc., until he first separates from his soul the filth of the
impurity of complete evil, which comes from the three utterly impure kelipos, that is, to “turn

away from” complete “evil” in actual deed; and this is the matter of the going out from Egypt.
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And this is [the meaning of] “on the first of the second month, in the second year after their going

out of the land of Egypt,” etc.: for the level of the month and the level of the year are all one, and it

must be at the level of “second” from the going out of Egypt,
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that is, after there has been a complete and utter turning away from evil; and then one can come to
the level and rank of the wilderness of Sinai and the Tent of Meeting, etc.,
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through the levels of Moshe and Aharon, etc., as mentioned above. (And in the Midrash Bamidbar
Rabbah) (section 3, page 214, column d) it is stated that Israel went out of Egypt only in the merit of
the Tent of Meeting.
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That is, “were it not for His help, he could not overcome it,” as is explained about this on the verse

“I am Havayah your G-d, Who brought you out of the land of Egypt,” in Parshas Shelach; and this

help is in the merit of the level of
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the Tent of Meeting mentioned above. And see the Zohar, Part III, Parshas Bamidbar, page 117b:
“‘On the first of the second month, in the second year’: it is all one; and this is called ‘the month of
Ziv (radiance),’ an allusion to that month and year that shines upon the moon.”
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That is: the first level, of the going out of Egypt in the first month, is the level of turning away from
evil, and it is the level and rank of subduing the sitra achra (iskafya),
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and this is the foundation of foundations. And afterwards the second month is called “the month of

Ziv,” which shines upon the first level: that is, to come to the level of transforming darkness into

light (is’hapcha chashocha linehora), which is the matter of the wilderness of Sinai, etc., flashes of

fire and thirst, etc.
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And these are also the two levels of the outer court and the inner court; see what is explained on the
verse “And the king extended to Esther.” And see further on this subject in the Zohar, Part III,

Beha’aloscha, page 152b; and what is written there, “And if you say,” etc.,
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“it is not so,” etc., “and whoever takes the foundation first,” etc., will be understood by the discern-
ing from what is explained on the verse “Take from among you an offering,”
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in Parshas Vayakhel, on the subject of the level of iskafya, that it contains a level that is above the
level of is’hapcha. And see what is explained in Shir HaShirim on the verse “The voice of my

beloved,” etc., on the subject of “leaping over the hills.”
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4. With all the above, one will understand what is written, “Lift up the head,” etc. For our Sages, of
blessed memory, said, “We do not call [anyone] ‘fathers’
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except three,” who are Avraham, Yitzchak and Yaakov. The attribute of Avraham is love; that of
Yitzchak is awe, “the Fear of Yitzchak”; and the attribute of Yaakov is compassion, which is com-

posed of both, etc.
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Now, the attribute of compassion is drawn from the level of Daas (knowledge), as we plainly see
that it is the nature of a small child to be cruel, because he has no daas;
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and so too is the meaning of what is written, “As a father has compassion on his children,” and not
“as a mother has compassion,” etc., because women’s daas is light, whereas a man, because his

daas is broader, has more compassion. And just as
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it is with regard to the one who has compassion, so it is with regard to the one who needs compas-
sion, as our Sages, of blessed memory, said, “Whoever has no daas, it is forbidden to have compas-

sion on him,” for compassion applies only to one who has daas.
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Now, Yaakov’s attribute of compassion is to arouse great compassion even on the higher worlds,
because of the knowledge of G-d, etc.,
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for He is the Life of all life and there is nothing else besides Him, etc. Thus the compassion is the
same for the higher worlds, “from the head of all levels,”
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as for the very lowest, since they are all at the level of a wilderness and desolation, etc., and “all be-
fore Him is considered as nothing,” for He gives life to them all equally, and above and below are
equal before Him, etc.
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But in the chain of descending levels (hishtalshelus) and the drawing down of the levels, there is

drawn down from the level of Yaakov the level of the twelve tribes (shevatim): shevet is an expres-

sion of extending, as in kochva deshavit (a comet, a trailing star); and it is
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like, for example, the branches of a tree, which extend from the tree: so from the attribute of com-
passion of the level of Yaakov there extends another attribute of compassion, of the level of the
twelve tribes.
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The matter is that the level and rank of the tribes is what is written, “It stood upon twelve oxen ...
and the sea was upon them, above”: the twelve oxen are a chariot (merkavah) for the level of the

sea. And “there the tribes went up,”

likuteitorah.com/likkutei-torah/bamidbar/4/ 22

12

13



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 4 737173 L(‘I-HN: 5190 92712 YN ‘?N 997,

M RIT 07 N2 XITW 7 O °n2% 72977 °n2 o0 29T 08 PIAT1 19PPR awal 2°n5T
JP9DANRT 1°RPY NI NS RODANRT RADY M2 719000 NOWRTY 1pn

as it is written, “And in the Name of our G-d we will set up our banners”: that is, the banners are a
chariot for the level of the Name of G-d, which is the level of the sea; and it is the level of the source
and beginning of revelation, the level of the revealed world (alma de’isgalya), to give life to and

bring into being the revealed worlds (almin de’isgalyan).

> °P1Y D°1NNNN 097 °PIT O RPPANKRT RADY °Man onn 0o2apnn 1PP2anxT 1nby na mam
0°212
Now, the level of the revealed worlds, which receive their life-force (chayus) from the level of the
revealed world, are what are called “the lower waters,” and they are called “weeping waters,”
W °9 TAYTT NYTI 2197 1170 RPN oTp gahial) 11°92 1AR 0°212 R°NANT DOAAW 912 RN°RTD
1°93NR K27 171700 1%y 912 onn 0o1hy 0o
as is found in the Zohar, that the lower waters weep: “We want to be before the King.” That is be-
cause of knowledge and apprehension: for there are waters higher than they, at the level of the hid-
den worlds (almin sesimin), which are not revealed,
ninon anen D’5'.'!|7?3 1°1°N0 T’Db}ﬁ onb oon "2 D’PL)N 572%1 D°NANT O°n 0°RAP1 07 R
15 Ny nownm
but they are called the lower waters (“And G-d separated between waters and waters”), for the hid-
den worlds receive their life-force from hidden powers and flows, etc.,

NPT Nialla) QTP NP ayw" 0¥on 991 vn Tvn onTeat Y 09912 1351 N0 2”1 2”W02a W”ND
as is explained in Sefer Shel Beinonim, Part II, chapter 11. Therefore they weep over their descent
far, far below, and all their desire and their salvation is to be “before the King” specifically.

IPAR T NIPPR IR0 DY 977 97190 0IR D52 0o0aw 270 DY MmN N2 RO T
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And so is the level and attribute of compassion of the twelve tribes in every person: to arouse great
compassion on the spark of G-dliness that came down from its place of glory, from a high place to a

low place, “from a lofty roof,” etc.
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(and see what is explained in Parshas Vayeitzei on the verse “And Lavan rose early,” and on the
verse “As an eagle stirs up,” and on the verse “And He fed you the manna,” etc.). Now, in the chain
of descending levels, level after level, there came forth from the twelve tribes the seventy souls
“who came out of Yaakov’s loins,”

9°2w3 K21 W1 7Y 977 7YY 0TR 933 973 RIT 2pY° PW AT NIIAMIT NAITH N2 973 0w
MM AT w1272 7waPNIw DR O3 AR KPR 77120 DIpnn 177% 1720 17000

who are also a level and rank of compassion, the attribute of Yaakov. And this too is in every per-
son: to arouse great compassion on his soul, not only because of the descent alone, that it came
down from its place of glory, but even this, that it has been enclothed in the garment of the materi-
al body.
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Now, every level and rank of the drawing down and arousal of compassion on one’s soul, and of
raising it and binding it to G-d, are supernal flows that come from above, as it is written, “And He

will give you compassion, and have compassion on you,” etc.

13 112°3 11292 101 12°5Y K3 QM7 DT 1AM 3R 1392K 0919 D3R 15722 072K 1K 1)

And so we say in the blessing Ahavas Olam: “Our Father, compassionate Father, Who has compas-

sion, have compassion on us, and put understanding into our hearts,” etc.

13 0ORT237 AWM AT PI092 781 1 0N INAWT 00D %Y WO T TR

And this is not from the side of the soul itself, according to its own apprehension; for it comes from

the nullity of apprehension, and of the apprehension of created beings, etc.;

(12 wyN TNX W25 NR 7Y OMNAD D2 W’RDI) 1D 17YIR ONIn 0 NYT Onan RIm

and it is from the level of the knowledge of G-d, from the level of Moshe our teacher, peace be upon
him, etc. (as is explained in Parshas Pinchas on the verse “The one lamb you shall offer,” etc.).
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Now, the three levels and ranks of the three kinds of compassion mentioned above are in their or-
der from above to below; but in order to raise up the soul of man, which is far, far below them, one

must raise [it] in their order from below to above:

M2 apy° nITAY 9NNy 2P¥° %12 °M2 aN1aR n°a% 5" nRY wol SR DnINAWN® 19NN 1%
that is, first “by their families,” the level of the seventy souls; and afterwards “by their fathers’
house,” the level of the sons of Yaakov; and afterwards to the rank of Yaakov, etc.

TART 11°°17 Q°2A07 N17IYNN mona Dimpn nwhwa 0°997Y127 0°9°217 1At TA10W plabl) ml7she))
WK 127 12 QRN T192 MARY 71922 127’12 7107 9131 10 0107 RITY 0°NIRW 11D 171082
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(And it can be said that corresponding to this, we mention and awaken an arousal of compassion in
three places in the prayers: the first in Pesukei deZimra, as we say, “And He, being compassionate,”
etc., “Remember Your compassion,” etc.; and likewise in Baruch She’amar, “Blessed is He Who

has compassion,” etc.; and likewise in Ashrei, “Gracious and compassionate is Havayah.”
oW 10 AN 2R PR 0P NN AT APY On7 0°377 PPRN2 IR %1 No7332 °an
TAR SN2 WP AP X129 991w v 1% 19YRD avnth 17700 DUAN 0°nna ona A N1Nynn
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The second, in the blessing Yotzer Or: “In Your great compassion, have compassion on us.” The
third, in Ahavas Olam: “Our Father, compassionate Father,” etc. All this is the arousal of the three
levels of compassion mentioned above, in their order from below to above, before the Shema, so

that one can come to say the Shema, the level of “One” and “And you shall love,” etc.)

AT 0 TY 10 W1V Nan MARAIN N2 MIaw ayawa Penn? amyn n7eo Iy it mam
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Now, this is the matter of the counting of the Omer: to draw down, in seven weeks, the level of com-
passion, from the level of the seventy souls, etc., until the day of the festival of Shavuos, which is

the time of the Giving of the Torah, when “at every utterance their souls flew out,” etc.,

likuteitorah.com/likkutei-torah/bamidbar/4/ 25



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 4 737173 L(‘I.HN: 5190 92712 YN ‘?N 997,

13 1AN7 NTI2Y 212 RO RO 10 NYTI ONan APYn 0PynPw 137 12K N2 9% RINw

which is the revelation of the level of great love (ahavah rabbah), which is far, far above the level of

Daas (knowledge), etc.; and this is the level of “a service of gift,” etc.,

FIRY 1PN YR DY NEDINT ROIW NPIARA 1Py XITW anRaRAD A N0 ahynbw wR Nl
:0712 25N 1919°

and the level of the fire from above, etc. And this is “by their skulls” (legulgelosam): it is the matter
of the skull (gulgoles), which hovers over the head and the intellect (mochin), which cannot be en-
clothed in them.
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