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An explanation of “And I was
with Him as a nursling (amon)”

The Counting of the Omer is “nursing” intellect: the sweetening
of the Gevuros, which transforms the animal soul’s will and
emotions until they can receive the Torah. The Torah’s inner
dimension is G-d’s supernal delight, higher than His will; it was
revealed at Sinai and is drawn down every day when a person

turns ani (I) into ayin (nothing) in the Shema.
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THE BIG IDEA

The Counting of the Omer is “nursing” intellect: the sweetening of the Gevuros,
which transforms the animal soul’s will and emotions until they can receive the
Torah. The Torah’s inner dimension is G-d’s supernal delight, higher than His will;
it was revealed at Sinai and is drawn down every day when a person turns ani (I)

into ayin (nothing) in the Shema.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains the Torah’s words about itself in Proverbs 8:30-31. “A nursling” is the Counting
of the Omer, the mochin of nursing, in which the Gevuros are sweetened as blood becomes milk.
Subduing and transforming the animal soul’s will and emotions makes them “very good,” stronger
than the G-dly soul’s, for emotions are rooted above intellect; this is also why teshuvah reaches so
high. From the seventh day of Pesach, the forty-four days grow the attributes into a vessel for the Torah
on Shavuos. “A delight” is explained through David, who called G-d’s statutes “songs”: as the supernal
will they are one song, yet worth endless joy, since one “hair” of that will creates all worlds. He was pun-
ished, for the will is only the Torah’s outer side; its inner side is the supernal delight, unique in each
mitzvah. This delight shone at Sinai, “face to face,” after Israel turned their faces through the seven
weeks, and the self-sacrifice of the Shema draws it down daily. Even a soul in the state of “back” brings
laughter above, and the two “lions” of tevel are souls whose arousal from below draws down supernal
delight.

OUTLINE

1 The Omer as nursing: the sweetening of the Gevuros -3

The Counting of the Omer is the mochin of nursing and the sweetening of the Gevuros, brought about
above by a person’s subduing and transforming himself below, like the rope of Yaakov. As blood becomes
milk, Gevuros become Chasadim; the animal soul’s will turned to G-d becomes “very good,” the inner

meaning of teshuvah.

2 Why transformed emotions are stronger 14-5

The animal soul’s emotions are mightier, rooted in the lion and the ox of the Chariot, for even in Tikkun
the emotions, Z’eir Anpin, are attached to Atika, above intellect; the refined attributes of Tohu are mightier
still. The Chasadim are what sweeten them.
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Pesach, the Omer and Shavuos 16-8

The five Chasadim are the five days before the seventh day of Pesach, in Atzilus; the first day is intellect,
with the complete Hallel; the seventh is the birth of souls in Beriah. The seven weeks grow the seven attrib-
utes, each including all seven, into a broad vessel for the Torah, “a nursling.”

Delight, the source of all powers 19-13

Section 2 introduces “a delight” through David’s “songs.” Delight is the greatest power of the soul; the
Infinite Light is the source of delights, revealed in Chochmah only through great contraction, like hair

drawn from the skull, Keser (Gulgalta), while the supernal delight within it is above Keser.

5 Will and delight in the mitzvos

M4-16

Keser is the 620 pillars of light, the supernal will in the mitzvos; the will is the outer covering (Gulgalta) of

the inner delight (Atika), as a merchant’s will serves his pleasure in profit. Chochmah receives only a

“hair” of the will, yet the will is worth endless joy, for one hair of it brings all the worlds into being.

6 Why David was punished

17-18

David praised the statutes as songs because they are the supernal will, above even Gan Eden; but he was
punished, for he should have praised their inner dimension, the supernal delight, in which each mitzvah

has a delight of its own and is not one song.

7 Face to face, and “a delight day by day”

119-20

At Sinai the inner delight was revealed “face to face,” because Israel turned their faces during the seven

weeks. Today the self-sacrifice of the Shema turns ani into ayin and draws down the supernal Ayin, the

delight of Atika, every day.

8 “Playing before Him at all times”

121-23

Section 3: there are two times, face to face, when the right hand embraces, and back to back, when the

Chasadim are hidden. Even in the state of “back” a Jew can give himself over in the Shema and bring
about laughter above; sechok equals twice “light,” “the source of life” and Or Ein Sof.

9 “Playing in tevel artzo”

124

Tevel is twice aryeh: the lions of the Chayos and of the Ofanim, and in Israel the souls of Yetzirah and

Asiyah. Their arousal from below draws down the supernal laughter and delight, the root of the lofty draw-

ing down described in Etz Chaim.

KEY CONCEPTS

The mochin of nursing 11p°2°7 1"mn

The stage after “birth” in which the attributes grow, as an
infant grows by nursing. The maamar identifies it with the
Counting of the Omer, when blood (Gevuros) turns into
milk (Chasadim).

The sweetening of the Gevuros n171237 101

Not removing the forces of severity but transforming
them, like a sour food sweetened into a delicacy. It is
brought about above through a person’s subduing and
transforming of his own animal soul.
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Subduing and transforming X257NX1 X*2ONX

Iskafya is overpowering the sitra achra; is’hapcha is turn-
ing its darkness into light. Both are the sweetening of the
Gevuros in a person’s service.

The supernal will (Gulgalta) xn2323 /117297 1137

Keser as G-d’s will in the mitzvos, the “skull” that covers
the inner delight. From a single “hair” of it come
Chochmah and all the worlds.



The supernal delight (Atika) xp°ny /772y 2390

The inner dimension of the will and of the Torah, the
source of delights, called Ayin. It was revealed at Sinai and
is drawn down through self-nullification.

Ani into ayin "X - °1X
The same letters: turning one’s “I” into “nothing,” the nul-

lification of yesh, above all in the self-sacrifice of the
Shema, which draws down the supernal delight.
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Face to face and back 0°°711x/0°192 0°19

The changing states of Malchus and of the souls: facing
G-d with one’s inner self, or only with one’s back. Both are
called “playing.”

Laughter pinw

The revelation of delight. In gematria sechok equals twice
or (light), mekor chaim (the source of life) and Or Ein Sof.
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SECTION 1 11-3

The Omer as nursing: the sweetening of the Gevuros
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An explanation of [the verse] “And I was with Him as a nursling (amon).”

The heading announces an explanation of Proverbs 8:30, where the Torah, speaking as wisdom, says that it

T

was with G-d “as a nursling,” “a delight day by day,” “playing before Him at all times.” The maamar works

through these phrases in turn and ties them to the Counting of the Omer and to Shavuos.
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1. Now, the Counting of the Omer is the level of the mochin of nursing (mochin de-yenikah), and it
is the level of the sweetening of the Gevuros (restraints). And it comes about through the sweeten-
ing of the Gevuros in man, which is the level of subduing and transforming (iskafya and is’hapcha);
for the kelipos (husks), their root is the level of Gevuros.
Section 1 opens by defining the Counting of the Omer as a stage of “nursing” intellect (mochin de-yenikah)
and as the sweetening of the Gevuros, the forces of restraint and severity. That sweetening comes about

through a person’s work of subduing and transforming himself, because the kelipos, the forces that conceal

holiness, are rooted in Gevuros.
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Therefore the level of subduing the sitra achra (the other side) and transforming darkness into
light is the matter of the sweetening of the Gevuros. And it is written, “Yaakov is the rope of His in-
heritance”: it is like the analogy of a rope whose one end is tied above and its [other] end below, so
that through

Subduing the sitra achra (iskafya) and turning its darkness into light (is’hapcha) are therefore what “sweet-

ening the Gevuros” means in a person’s service. The verse calls Yaakov, the Jewish people, “the rope of His

inheritance”: a rope tied above at one end and held below at the other.
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one’s pulling the rope from below, it is likewise drawn above. So too, through the sweetening of the
Gevuros in man mentioned above, one also arouses above that the Gevuros be sweetened. And the
meaning and substance of the sweetening is that the Gevuros themselves become sweet,

Pull the rope below and the end above moves with it; so when a person sweetens the Gevuros in himself, the

Gevuros above are sweetened too. Sweetening means that the Gevuros are not removed: they themselves be-

come sweet.
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as, by way of analogy, when one sweetens a sour food: it too is itself in the category of food, only it
is sour, and now one sweetens it, and then it becomes a confection and restores the soul. So too the
level of the sweetening of the Gevuros: they themselves become sweetened, and then they are more
excellent and more praiseworthy.

A sour food that is sweetened was food all along; once sweetened, it becomes a delicacy that refreshes the

soul. So the Gevuros, once sweetened, are not merely neutralized but become finer and more praiseworthy

than before.
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And this is the level of the mochin of nursing, as in the analogy of “blood is decomposed and be-
comes milk”: the blood itself, which is the level of Gevuros (restraints), is transformed into milk,
whiteness, Chasadim (kindnesses), etc.

The Talmud says that in a nursing mother “blood is decomposed and becomes milk.” Red blood stands for

Gevuros and white milk for Chasadim (kindnesses): the very same substance turns from severity into kind-

ness, and that is what “nursing” intellect means.
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And this is the matter of the forty-four days of the Counting of the Omer, from the seventh day of
Pesach until Shavuos. For the seventh day of Pesach is the birth of the souls, and after the birth
comes the level of nursing, the growth of the emotive attributes (middos). And this is as is written,
“And he shall wave the omer, etc., for your favor (lirtzonchem).”
The forty-four days of the Omer from the seventh day of Pesach to Shavuos are this nursing stage: the sev-
enth day of Pesach is the “birth” of the souls, and after birth comes nursing, the growing of the emotive at-

tributes. The verse about waving the omer “for your favor” (lirtzonchem) uses the word ratzon, will, and the
next part reads it that way.
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That is, the main intent is to transform the will and the emotive attributes of the animal soul so that
they be for G-d; and then they are more praiseworthy than the attributes of the G-dly soul. And
about this our Sages, of blessed memory, said: “‘Good’ — this is the good inclination; ‘very’ — this
is the evil inclination.”

The aim is to turn the will and the emotions of the animal soul toward G-d, and once turned they surpass

those of the G-dly soul. The Midrash reads the Torah’s “very good” this way: “good” is the good inclination
and “very” is the evil inclination, which the maamar takes to mean the evil inclination once it is refined.
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(And see the Zohar, Parshas Yisro, folio 68b, and the commentary of the Ramaz there.) And for this
reason too our Sages, of blessed memory, said, “In the place where penitents (baalei teshuvah)
stand, etc.” And it is known that teshuvah (return) does not refer specifically to sins;

The Zohar in Yisro likewise reads “good” as the right side, the angel of life, and “very” as the left side, the an-

gel of death. For the same reason the Sages say that penitents (baalei teshuvah) stand where even the per-
fectly righteous cannot, and teshuvah is not only for sins.
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rather, every person must be in teshuvah all his days, to draw close to G-d in the manner of face to
face; and this is through transforming the will and the emotive attributes from the level of “some-
thing” (yesh), etc.

Rather, teshuvah is a lifelong drawing close to G-d “face to face,” which every person needs, as the Sages say

that a person should be in teshuvah all his days. It is achieved by turning one’s will and emotions away from
yesh, the sense of being a separate “something.”

SECTION 2 - 14-5

Why transformed emotions are stronger
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And the reason that through the refinement of the attributes of the animal soul [this] is called “very
good” is that the attributes of the animal soul, by virtue of their very existence, are mightier and
stronger than the attributes of the G-dly soul, like the advantage of strength in an animal over [that]
in a man, except that it is an animal.

Why does refining the animal soul’s attributes earn the title “very good”? Because those attributes are by

nature mightier than the G-dly soul’s, just as an animal is physically stronger than a person, though it re-
mains an animal.
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But when the animal is included in the level of man, then its power is very great; for their root is
from the level of “the face of the lion” [and] “the face of the ox,” whose love and awe are immeasur-
ably great, as is written in the Zohar, [Parshas| Beha’aloscha

When the animal is taken into the level of “man,” that is, guided by holiness, its strength becomes very

great. Its root is in “the face of the lion” and “the face of the ox” in Ezekiel’s vision of the chariot, whose love

and awe are without measure, as the Zohar describes.
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(folio 154a): “Three hundred and seventy thousand lions surround this lion, etc.; when this lion
roars, the firmaments tremble, etc.”
The Zohar describes the supernal lion surrounded by three hundred and seventy thousand lions; when it

roars, the heavens and all the hosts tremble. This shows the immense power at the root of the “animal”
attributes.
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And the reason for all this is that even in the World of Tikkun (Rectification) itself, the root of the
emotive attributes (middos) is above intellect; for Abba and Imma (Chochmah and Binah) “are sus-
pended from the Mazla,”

The deeper reason: even in the World of Tikkun, the ordered world of the Sefiros, the root of the emotions is

higher than intellect. The Idra Zuta of the Zohar says that Abba and Imma, the intellectual configurations,

“are suspended from the Mazla,” a flow of the level above them.
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but Z’eir Anpin (the emotive attributes) “is attached to and suspended from Atika”; only its emer-
gence and revelation is through Binah (understanding). It is like the analogy of a male child: al-
though he grows in the mother’s womb and is born from there, nevertheless his essence is taken
from above her, etc.

But Z’eir Anpin, the emotive attributes, “is attached to and suspended from Atika” itself, higher than the

Mazla; Binah only brings it out and reveals it. So a son grows in his mother and is born from her, yet his es-

sence comes from above her, from the father.
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[And sometimes, too, “the power of the son is greater than the power of the father.” And see what is
written in the discourse beginning “To understand the explanation of the matter, ‘The Patriarchs
are themselves the Chariot,’” in Parshas Yisro.]

The bracket adds the Talmud’s rule that sometimes “the power of the son is greater than the power of the fa-

ther,” as the emotions can surpass the intellect from which they emerge. It refers to the Torah Ohr discourse
in Parshas Yisro on “The Patriarchs are themselves the Chariot.”
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Now, this is so even in the attributes of Z’eir Anpin of Tikkun. All the more so the refinement of the
attributes that are from the World of Tohu (Chaos), etc.: when they are refined from the shattering,
their power is very great.

If even the attributes of Z’eir Anpin in the ordered world of Tikkun are rooted so high, then all the more so

the attributes from the World of Tohu, the realm of intense lights whose vessels shattered. When they are re-
fined out of that shattering, their power is very great.
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And this is the matter of the sweetening of the Gevuros, and this is the meaning of “for your favor
(lirtzonchem), etc.” And who is it that sweetens them? It is the level of the Chasadim.
Refining these powerful attributes is “the sweetening of the Gevuros,” and it is what the omer offering “for

your favor” (lirtzonchem) means: transforming the will. What sweetens the Gevuros is the Chasadim, the
kindnesses.

SECTION 3 - 16-8

Pesach, the Omer and Shavuos
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Now, the five Chasadim (kindnesses) are from Chesed that is in Chesed to Chesed that is in Hod; for
the Chasadim of Yesod and Malchus are only the general and collective expression (klalus) of the
five Chasadim, and the general expression of the general expression, as is written in Pri Etz Chaim,
in the intentions (kavanos) of Hoshana Rabbah. And these five Chasadim are the five days of the
Counting of the Omer before the seventh day of Pesach.
The five Chasadim run from the Chesed within Chesed to the Chesed within Hod; Yesod and Malchus have no
Chasadim of their own beyond the general expression of these five, and the general expression of that. Pri

Etz Chaim says so in its intentions for Hoshana Rabbah, and these five Chasadim are the five days of the
Omer before the seventh day of Pesach.

likuteitorah.com/likkutei-torah/bamidbar/20/ 10
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And the first day of Pesach is the level of the mochin of Abba and Imma (Chochmah and Binah), the
source of the emotive attributes (middos); therefore we recite the complete Hallel on it. Whereas
the second day of Pesach, [when] the Counting of the Omer begins, is the level of the emotive
attributes.

The first day of Pesach draws down the mochin of Abba and Imma, the intellect that is the source of the emo-

tions, so the complete Hallel is said on it. The second day, when the counting begins, is already the level of
the emotions themselves.
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Therefore in the Land of Israel the complete Hallel is not recited on the second day. Now, on the
seventh day of Pesach, which is the level of the birth of the souls in the World of Beriah (Creation),
where the external forces draw nourishment, therefore there must be the sweetening of the
Gevuros through subduing and transforming, in which a person refines his emotive attributes, etc.
That is why in the Land of Israel, where only the first day is a festival, the complete Hallel is not said on the
second day. The seventh day of Pesach is the birth of souls in the World of Beriah, where the external forces

can draw nourishment, so there the Gevuros must be sweetened through a person’s own work of subduing
and refining his emotions.
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But the five days before the seventh day of Pesach are at the level of the World of Atzilus (Emana-
tion), of which it is written, “Evil shall not dwell with You”; and they are the five Chasadim that
sweeten the Gevuros, etc.

The five days before the seventh day of Pesach are at the level of Atzilus, the world that is one with G-d, of

which it is said, “Evil shall not dwell with You.” There it is the five Chasadim themselves that sweeten the
Gevuros.

likuteitorah.com/likkutei-torah/bamidbar/20/ 11
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Now, the Counting of the Omer is the level of the mochin of nursing. And just as, by way of analogy,
milk makes the limbs of the infant grow, so the emotive attributes (middos) are in a state of small-
ness (katnus), as they were in Tohu, in the form of points (nekudos); and through the milk the

growth of the attributes comes about.

The Omer is “nursing” intellect: as milk makes a baby’s limbs grow, it makes the emotive attributes grow.
They begin in smallness (katnus), like the attributes of Tohu, which were single “points” (nekudos).
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For the seven attributes become seven weeks, since each one comprises seven; and therefore in
each attribute there are seven days.

Growth here means inclusion: each of the seven attributes comes to contain all seven. So seven attributes
become seven weeks, with seven days in each attribute.
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And this is the matter of the growth [and see what is written on the verse “I have drunk my wine
with my milk”]. And through this they become a broad vessel of reception to receive the Torah on

Shavuos, which is the level of “And I was with Him as a nursling (amon), etc.,” the two loaves, etc.

This growth makes the emotions a broad vessel for receiving the Torah on Shavuos, the level of “And I was
with Him as a nursling (amon),” and of the two loaves offered on Shavuos. The bracket refers to the dis-
course on “I have drunk my wine with my milk.”

SECTION 4 - 19-13

Delight, the source of all powers
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2. And the meaning of “and I was a delight (sha’ashuim)” will be understood by first introducing
what is written regarding David, “Your statutes have been songs to me,” and he was punished for
this. And one must first introduce the matter of the Infinite Light (Or Ein Sof), blessed be He.

Section 2 turns to “and I was a delight (sha’ashuim).” To explain it, the Alter Rebbe will first discuss David’s
words “Your statutes have been songs to me,” for which, the Talmud says, he was punished; and before that,
the nature of the Infinite Light.

likuteitorah.com/likkutei-torah/bamidbar/20/ 12



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 20 TIAR 1PN TR DY TIR2

2737 3% NP MPmY WRA RITY WO NIND 97 277 P1TAT KIT AIYNAY 7un? 0OXI7 1R 137 00

For we see below that delight is the greatest and most abundant of all the powers of the soul, and it

is the head, source and life-force of everything.

In the human soul, delight is the greatest and most abundant power: it is the head and source of all the oth-
ers and gives them life.
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As we see the immense multitude of kinds of delights: there is delight in sight, and delight in hear-

ing, and in smell, speech and taste;

Delight takes many forms: in sight, hearing, smell, speech and taste.
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and likewise in each kind of these kinds there are many varieties of delights, for there are many

kinds of delicacies, no one taste resembling another, and the taste is from the world of delight, etc.

Within each kind there are countless varieties: no two flavors are alike. Taste itself comes from “the world of

delight,” the source of pleasure.
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And likewise there are spiritual delights, such as the delight from intellect and a word of wisdom,

etc. It follows that delight below is mightier and greater than all the powers of the soul.

Beyond the senses there are spiritual delights, such as the pleasure of understanding and of a wise word. So
delight, even below, is the mightiest of the soul’s powers.
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And the whole level of delight in this world, as a whole, is only from the shattering, in which dross
fell, etc.; and there is no comparison between the essence of the delight in this world and the es-
sence of the delight in the lower Gan Eden, etc., “and higher above higher,” etc. But the Infinite
Light (Or Ein Sof), blessed be He, is called “the source of delights.”

All the delight of this world comes only from the shattering of the vessels, in which dross fell into the lower

realms. It bears no comparison to the delight of the lower Gan Eden, and each higher level is far above the

one below it; but the Infinite Light is called “the source of delights.”
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That is, the light and radiance of the revelation of the Infinite One (Ein Sof), blessed be He, and not
His essence, for of His essence it is not applicable to say so. Only of the level of the light is it applic-
able to say “source of delights.” And its revelation is in Chochmah (wisdom), which is called Eden,
through a great and immense tzimtzum (contraction);

Even “source of delights” describes only the light and radiance that G-d reveals, not His essence, to which no

such description applies. That light is revealed in Chochmah, which is called Eden, but only through a great
contraction (tzimtzum).
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for in order for a glow to be drawn into Chochmah, which is the source of the comprehensions of
the souls, which bear no comparison to Him, may He be blessed, there must be a great tzimtzum,
through which it is changed from one essence to another, so that the essence of the delight that is
revealed in Chochmah is not of the order of the essence of the source of delights.

Chochmabh is the source of what souls can grasp, and the souls bear no comparison to G-d; for light to reach

there it must be contracted so much that it changes in kind. The delight revealed in Chochmah is therefore
of a different order from the source of delights itself.
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Rather, by way of analogy, [it is like] the hairs that are drawn from the brain, which are the level of
superfluities, the superfluities of the brain, to the extent that one can cut and shave the hairs;

whereas the membrane of the brain, if it is perforated, [the animal] is tereifah (fatally defective).

The analogy is hair, which grows from the head as a mere surplus of the brain and can be cut or shaved with-
out harm. The membrane around the brain is different: if it is pierced, the animal is tereifah, fatally defec-

tive, as the Mishnah rules.
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And this is because the hairs are drawn from the skull, which canopies and covers the brain. So too
above: the level of Keser (the Crown), which is called Gulgalta (the skull), is that which enclothes

the radiance of

Hair grows from the skull, which covers and encases the brain. Likewise above, Keser, which is called
Gulgalta (the skull), is the covering that enclothes the light of the Infinite One.
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the Infinite One (Ein Sof), blessed be He, and from it [the light] is afterwards drawn down through
hairs and mazalos (flows); but the level of the supernal delight that is enclothed in it is the level of
the Infinite One, which is far, far above the level of Keser and Gulgalta.

From Keser the light is drawn down through “hairs” and “flows” (mazalos), which carry a contracted light to

the levels below. But the supernal delight enclothed within Keser is the Infinite One itself, far above Keser
and Gulgalta.
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SECTION 5 - 114-16

Will and delight in the mitzvos
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And the matter of Keser (the Crown) is the 620 pillars of light, which are the 613 mitzvos of the
Torah and the seven mitzvos of the Rabbis. That is, by way of analogy, the level of the will that is in
the mitzvos, which are the supernal will. And the will is the level of the outer dimension (chit-
zoniyus), that is, the level of Gulgalta, which canopies and enclothes the inner dimension (pn-
imiyus), and that is the level of Atika.
The word Keser (1n3) has the numerical value 620, and the Kabbalists speak of its 620 pillars of light; these
are the 613 commandments of the Torah and the seven commandments of the Rabbis. They are the supernal

will within the mitzvos, and will is the outer level, Gulgalta, which covers the inner level, Atika, the supernal
delight.
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By way of analogy, in a person who has a will, such as to travel to some place for trade: this will is
only the outer dimension (chitzoniyus), but the inner dimension (pnimiyus) and the intent is the

delight he will take in the profit he will earn in that trade.

A person may want to travel somewhere on business; the wanting is only the outer layer. Its inner core and
real aim is the pleasure he expects from the profit.
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So too the level of Atika, the supernal delight, is the inner dimension of the will that is in the
mitzvos; only the will, which is called Gulgalta, enclothes it and conceals it, so that it should not be

revealed,

So too above: Atika, the supernal delight, is the inner core of the will expressed in the mitzvos. But the will,
Gulgalta, wraps and hides it, so that only the will is seen.
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but only the will; and [it is] like the matter of “Be silent; so it arose in thought.” [And as is explained

elsewhere, in the explanation on the verse “I am Havayah your G-d” in the section of tzitzis.]

This is like G-d’s answer to Moshe in the Talmud, “Be silent; so it arose in thought”: the will is stated, while
the reason and the delight behind it stay hidden. The bracket refers to the explanation of “I am Havayah
your G-d” in the section of tzitzis (Likkutei Torah, Sh’lach).
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And it is from it that a glow is afterwards drawn down, through tzimtzum (contraction), to be en-
clothed in Chochmah (wisdom). And this is [the meaning of| “With the yud the World to Come was
created”: the level of hairs; Abba draws nourishment from the Mazla. And therefore it is not of the

nature of the very essence of the supernal delight, etc.

From Keser a glow is drawn down, through contraction, into Chochmah: as the Talmud says, “the World to
Come was created with the yud,” the small letter that stands for Chochmah. This is the level of “hairs”: Abba
(Chochmah) draws nourishment from the Mazla, so its delight is not the essence of the supernal delight.
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[And this is “Creator of holy beings, may Your Name be praised”: shemo (His Name) has the nu-
merical value of ratzon (will), for from this all the levels of the holy ones receive, which is the level
of Chochmah, which is called kodesh (holy), etc. And see what is written on the verse “You shall
keep My Sabbaths.”]

The bracket reads the morning blessing “Creator of holy beings, may Your Name be praised”: shemo (“His
Name,” 346 = W) equals ratzon (346 = 11¥7), the will from which the “holy beings” receive, and they are
Chochmah, which is called “holy.” It also refers to the discourse on “You shall keep My Sabbaths.”

73R AT DRt Pwn M PIY IMw 109y 1187 anI N2 7700 120 TIT MM
D% 57130 0onysD

Now, David praised the Torah in the aspect of their being the supernal will, which is the matter of

“songs” (zemiros), like the analogy of singing one song many times because of its great beauty.

David praised the Torah’s statutes as the supernal will, and that is why he called them “songs”: a song is
sung over and over because it is so beautiful.
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So too, although this virtue of theirs, that they are the supernal will, is one song, for it is the all-em-
bracing praise of all the mitzvos, that all of them are His will,

Being G-d’s will is one praise that applies equally to every mitzvah, so it is a single song: all the mitzvos alike
are His will.
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yet one should rejoice in this song every time, more than over an abundance of everything; for this
will is above the level of wisdom and reason, to the extent that from the level of a single hair that is
drawn from the will, which is the level of the mazalos (flows), etc.,

Yet one should rejoice in that one song every time, more than in any abundance, because this will is above

wisdom and reason. Even a single “hair” drawn from it, the level of the flows (mazalos), brings worlds into

being.
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from this all the worlds come into being: the lower Gan Eden, of which they said, “Better that he be

b

judged, etc.,” and the higher Gan Eden, without end, etc., and even the higher Chochmah

(Chochmah Ila’ah), Eden, as mentioned above.

From that one hair come all the worlds: the lower Gan Eden, so precious that the Talmud says it is “better
that he be judged” and then enter; the higher Gan Eden, without end; and even supernal Chochmah, which
is called Eden.

SECTION 6 - 117-18

Why David was punished

AN QYOI TP R D PRI PRI NIBAN PO NN OYY XD NIXnT oY 2000 By IRk 199
.ayun nononRe

Therefore he said of the statutes (chukim), which are the mitzvos that are without a reason — and in
truth all the mitzvos are called “Your statutes,” for the reason that is grasped bears no comparison

to the true reason —

David said this of the “statutes” (chukim), the mitzvos with no stated reason. In truth all the mitzvos are
“statutes,” because the reason we can grasp is nothing next to their true reason.
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“have been songs to me”: for they were very precious to him, since they are the supernal will, and
from a single hair alone that is drawn from it come into being all the wisdoms and the delights in
the worlds of Atzilus, Beriah, Yetzirah and Asiyah, etc.

They were “songs” to David because they are the supernal will, from a single hair of which come all the wis-

dom and delights of the four worlds, Atzilus, Beriah, Yetzirah and Asiyah.
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[It follows that David praised the mitzvos in their supreme virtue, higher than the level of their be-
ing in the higher Gan Eden, the delight of the souls, etc.,

So David praised the mitzvos for a quality higher even than their place in the higher Gan Eden, where they
are the delight of the souls.
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for that is drawn only from a single hair alone that is drawn from the will and Keser (the Crown)
into the higher Chochmah (Chochmah Ila’ah), the source and root of Gan Eden; and he praised

them in the aspect of their being the supernal will itself, etc.]

The delight of Gan Eden comes only from a single hair drawn from the will and Keser into supernal

Chochmah, the source of Gan Eden. David praised the mitzvos as the supernal will itself.
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Nevertheless, David was punished for this, for this virtue of theirs is only the level of the outer di-
mension (chitzoniyus), for their outer dimension is the level of the supernal will and Gulgalta.

Even so, David was punished, because this quality is only the outer side of the mitzvos: their outer side is the

supernal will, Gulgalta.
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He should have praised the Torah in the aspect of its inner dimension (pnimiyus), which is the lev-
el of the supernal delight, which is higher, above the supernal will, as mentioned above. [And see
Iggeres HaKodesh, the section beginning “David, You called them songs,” “And therefore also,
etc.,”

David should have praised the Torah’s inner dimension, the supernal delight, which is higher than the su-

pernal will. The bracket refers to the passage in Iggeres HaKodesh that opens with the Talmud’s words to
David, “You called them songs,” at the words “And therefore also.”
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see there. That is, the supernal will is the source and root of the emanations, whereas the level of

Atik, etc.] And from the aspect of their inner dimension,

The reason: the supernal will is the source and root of all the emanated levels, whereas Atik, the delight, is
above that. From the side of the mitzvos’ inner dimension the picture changes.
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there is a particular delight for each mitzvah by itself, etc., and not like the analogy of one song,

etc. [And see what is written in the discourse beginning “For the conductor, on the sheminis,” on

the matter of the outer dimension of Adam Kadmon and the inner dimension of Adam Kadmon.]
There each mitzvah has its own particular delight, so it is not one song repeated. The bracket refers to the

discourse “For the conductor, on the sheminis,” on the outer and inner dimensions of Adam Kadmon, the

primordial level above all the worlds.
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Face to face, and “a delight day by day”
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And this was the revelation at the Giving of the Torah, as it is written, “Face to face Havayah
spoke”: the revelation was of the level of the inner dimension (pnimiyus) of the mitzvos, which is
the level of the supernal delight of that utterance.

This is what was revealed at Sinai: “Face to face Havayah spoke” means that the inner dimension of the

mitzvos was revealed, the supernal delight within each utterance. Until now the mitzvos were described from
their outer side, the will; at Sinai their inner delight shone.
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Therefore their souls flew out at each utterance, for in each utterance there was a revelation of de-
light of its own, etc. And this revelation of the level of the supernal Face came about because from
below, too, there was the level of turning the face around,

That is why, as the Sages say, the people’s souls flew out at each utterance: each utterance revealed a delight

of its own. This revelation of the supernal “Face” came because the people below had also turned their face
toward G-d.
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that is, through the seven weeks from the Exodus from Egypt until the Giving of the Torah, which is
the matter of the seven weeks of the Counting of the Omer (and see the commentary of the Ramaz
on the Zohar, at the beginning of Parshas Shemos, folio 2, end of side b, citing the Midrash that at
the Exodus from Egypt, too, Israel counted fifty days to the Giving of the Torah; and see the Zohar,
Parshas Emor, folio 97),

That turning took place during the seven weeks from the Exodus to the Giving of the Torah, the seven weeks

of the Omer. The Ramaz, in his commentary on the Zohar at the start of Shemos, cites a Midrash that at the
Exodus, too, Israel counted fifty days to the Giving of the Torah; the text also refers to the Zohar on Emor.
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in which they transformed their inner dimension and all the emotive attributes (middos), so that
they be for G-d alone; and [it is] “as water [reflects] face to face,” for according to the face that is

shown from below, so, etc.

In those weeks they transformed their inner selves and all their emotions to be for G-d alone. As water re-
flects a face exactly, the face shown from below determines the face revealed from above.
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So too now it is written, “And I was a delight (sha’ashuim) day by day”: through the recital of the
Shema with self-sacrifice (mesirus nefesh) every day, one draws down from above the revelation of
the supernal delight and its enclothement in the emanations, Keser (the Crown) and Chochmah
(wisdom).

So too now, every day: the verse says “a delight day by day,” because through reciting the Shema with self-

sacrifice each day, a person draws down the supernal delight and its enclothement in the emanated levels of
Keser and Chochmah.

90790 IR AN (210 O PAayn 4Ot OnD WK D7V 0O W N1272 1PUYY) .0 O pan om
“onywyw

And they are what is called “day by day.” (And see the Midrash Rabbah on Song of Songs, on the
verse “His head is the finest gold,” on the matter of “day by day.”) And this is [the meaning of] “I
(ani) — in Your Torah I have delighted (shi’ashati).”

Keser and Chochmah are the “day, day” of the verse; the text points to the Midrash on Song of Songs, on
“His head is the finest gold,” for this “day by day.” The same idea explains the verse “I (ani) — in Your Torah I
have delighted.”
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For in order that there be “in Your Torah I have delighted” — that the level of the supernal delight
be enclothed in the supernal will, which is called Gulgalta, and in the higher Chochmah
(Chochmabh Ila’ah), which is called Eden — it is through “I” (ani),

For the supernal delight to be enclothed in the will (Gulgalta) and in supernal Chochmah (Eden), so that the
Torah becomes a delight, depends on ani, “I.”
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that is, when one makes of the level of ani (I) ayin (nothing), which is the nullification of the yesh
(something). Through this specifically one draws down the level of sha’ashuim (delight) and the

supernal delight mentioned above.

The letters of ani (18, “I”) also spell ayin (°%, “nothing”): when a person turns his “I” into “nothing,” nullify-
ing his sense of self, that specifically draws down the supernal delight (sha’ashuim).
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And the foundation of the entire Torah is the nullification of the yesh (something) into ayin (noth-
ing): for when one takes the esrog for the mitzvah, the level of ayin rests upon it. And the 248 posi-
tive commandments are 248 limbs, like the analogy of the limb into which the life-force of the soul
is drawn.

The foundation of the whole Torah is turning yesh, “something,” into ayin, “nothing.” When a person takes

the esrog for the mitzvah, the level of ayin rests on it; and the 248 positive commandments are like 248
limbs, each avessel into which the soul’s life-force flows.
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And the soul, too, receives from it, for were it not for the limb, the soul would not perform its ac-
tion, etc. So too, through the mitzvos the nullification of the yesh into ayin comes about; and

through the nullification

The soul also gains from the limb, for without it the soul could not act. So too the mitzvos bring about the
nullification of yesh into ayin, and that has an effect above.
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of the yesh, this arouses above the revelation of the supernal Ayin, which is the level of the super-
nal delight, before Whom in truth “all is considered as nothing.” For a person’s nullifying himself
is not yet [the] truth,

This nullification arouses above the revelation of the supernal Ayin, the supernal delight, before which, as

the Zohar says, “all is considered as nothing.” A person’s own self-nullification is not yet the full truth of that
nothingness.
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but through this the revelation of Ayin is drawn down, etc. [And in the Idra Zuta, folio 288, at the
beginning of side b: “And because of this, Atika Kadisha is called Ayin”; and it is above the level of
Gulgalta, as mentioned above. And see what is written on this matter on the verse “You shall keep
My Sabbaths.”]

Yet through it the supernal Ayin is drawn down. The bracket cites the Idra Zuta: Atika Kadisha is called Ayin,
“Nothing,” and it is above Gulgalta, the will.
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And this is the matter of “a delight day by day,” for every day a person makes ayin out of yesh
anew; and this level is chiefly through self-sacrifice (mesirus nefesh) in the recital of the Shema, as

mentioned above.

That is “a delight day by day”: every day a person makes himself ayin anew, chiefly through self-sacrifice in
the Shema.

SECTION 8 - 1121-23

“Playing before Him at all times”
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3. “Playing before Him at all times.” There are two times, as is known, for there are several differ-
ent times in Malchus (sovereignty): sometimes it stands face to face, and sometimes up to the chest
of Z’eir Anpin (the emotive attributes), and sometimes a point beneath Yesod (foundation).

Section 3 explains “playing before Him at all times.” “Times” in the plural means two times, because

Malchus, the source of souls, takes different positions: sometimes face to face with Z’eir Anpin, sometimes
reaching only to its chest, and sometimes a mere point beneath its Yesod.
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That is, sometimes the source of the souls of Israel [has] their inner dimension (pnimiyus) toward
G-d, and sometimes [it is] at the level of the back (achorayim); as it is written, “A time to embrace,
and a time to refrain from embracing” [and see the Zohar, Parshas Acharei, folio 58, end of side a
and side b];

In terms of souls: sometimes the source of the souls of Israel faces G-d with its inner self, and sometimes

only with its back (achorayim). As Koheles says, there is “a time to embrace, and a time to refrain from
embracing.”
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for it is written, “And His right hand embraces me,” and through this it brings about that there be
face to face [see what is written in the discourse beginning “A person is obligated to become intoxi-
cated on Purim,” on the matter of “He held the mountain over them like a barrel,” which is the lev-
el of “And His right hand embraces me,” etc.,

The embrace is “His right hand embraces me,” the Chasadim, and it brings about the face-to-face union.

The bracket refers to Torah Ohr’s discourse on drinking on Purim, where the mountain held over Israel “like
a barrel” at Sinai is this embrace of the right hand.
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see there; and see Pri Etz Chaim, Sha’ar Chag HaSukkos (the Gate of the Festival of Sukkos)]. And
sometimes [it is] “a time to refrain from embracing,” when the Chasadim (kindnesses) are covered
in the Yesod of Imma and are not revealed and shining, but are hidden within Binah
(understanding).

The bracket also points to Pri Etz Chaim’s Gate of Sukkos. “A time to refrain from embracing” is when the
Chasadim are covered in the Yesod of Imma and do not shine, remaining hidden within Binah.
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And about this we say, “And spread over us the sukkah of Your peace”; and this is what we request:
“And Your right hand, from within Your bosom, bring forth,” that the Chasadim come out from the
Yesod of Imma, which is the level of the Oral Torah, where the light is hidden, and that there be
“The right hand of Havayah does valiantly,” etc.
This is why we say in the evening blessings of the Shema, “Spread over us the sukkah of Your peace,” and
ask, in the psalmist’s words, that G-d bring out His right hand from His bosom. It is a request that the

Chasadim come out of the Yesod of Imma, the Oral Torah where the light is hidden, so that “the right hand of

Havayah does valiantly.”
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And of the two times it says “playing,” for in every one of Israel there is the level of self-sacrifice

(mesirus nefesh) and will for G-d; only, there is one who is at the level of the back (achorayim), etc.

Both times are called “playing,” because every Jew has self-sacrifice and a will for G-d; only some are, for

now, in the state of “back” (achorayim).
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And even so, then too he can serve with a perfect service and have self-sacrifice (mesirus nefesh)
in “One” [and see what is written in the discourse beginning “Remember what Amalek did to you on
the way,” etc., on the matter of “And your ears shall hear a word behind you, saying, ‘This is the

999

way,’” etc.].

Even in the state of “back,” a person can serve G-d wholeheartedly and give himself over in the word “One”
of the Shema. The bracket refers to the discourse on “Remember what Amalek did to you,” on “your ears
shall hear aword behind you.”
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Therefore from him, too, there is laughter, from the nullification of the yesh (something) into ayin
(nothing); and through this one arouses above the revelation of the supernal delights (sha’ashuim)

in Keser (the Crown) and Chochmah (wisdom), etc.

So from him, too, comes “laughter,” the joy above at the nullification of yesh into ayin. This arouses the su-
pernal delights in Keser and Chochmah.
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[And laughter (sechok) is the matter of the revelation of delight. And see Etz Chaim, Sha’ar Leidas
HaMochin (the Gate of the Birth of the Mochin), chapter 2, and Sha’ar Leah veRachel (the Gate of
Leah and Rachel), chapter 3, that sechok is twice or (light), and likewise ve’ahavta (and you shall
love) is twice or; and twice or is the matter of “And I will make kad kad,”

Laughter is the revelation of delight. Etz Chaim notes that sechok (414 = p1nw) is twice or (207 = 71X), and so

is ve’ahavta (414 = nanRy; the Kehot note says the reference to Sha’ar Leah veRachel is for this); the text links
this doubled light to kad kad (24 =73) in Isaiah.
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that is, the 24 letters in the verse “Blessed be the Name of the glory of His kingdom forever and
ever” of the Shema of the morning and the evening; and as mentioned above, that through the nul-
lification of the yesh and the self-sacrifice of the Shema the supernal delight and the laughter are
drawn down, etc.

The two 24s are the 24 letters of “Blessed be the Name of the glory of His kingdom forever and ever,” said in

the Shema morning and evening. Through the nullification and self-sacrifice of the Shema, the supernal de-
light and laughter are drawn down.
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And see there, in chapter 2, [that] 24 is the matter of “A woman of valor (chayil),” etc.; and from
this the matter of “The right hand of Havayah does valiantly (chayil)” will be understood. And see
Otzros Chaim, folio 58, on this matter. (And see the Beis Yosef and the Magen Avraham at the end
of section 560.)
Etz Chaim also connects 24 with “a woman of valor (chayil),” and chayil (48 = »°n) is twice 24, which explains
“the right hand of Havayah does valiantly (chayil).” The text also points to Otzros Chaim, and to the Beis

Yosef and Magen Avraham at the end of Orach Chaim 560, where the law is that one may not fill one’s mouth

with laughter in this world.

likuteitorah.com/likkutei-torah/bamidbar/20/ 27



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 20 TIAR 1PN TR DY TIR2

PR NAWAD PINW B3 541390 PINW RO IR TONYDY DY 953 17187 NpRwn 17102 1K1 1w
vy 0N

And now it is said of the Torah, “playing before Him at all times,” and in the future, “Then our
mouth will be filled with laughter.” Sechok (laughter) is also equal in number to mekor chaim (the

source of life), named for

Now the Torah is “playing before Him at all times,” but in the future “our mouth will be filled with laughter.”
Sechok (414 ,»nw) also equals mekor chaim (2°°11 7P, “the source of life,” 414).
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“For with You is the source of life”; and it is also the numerical equivalent, in gematria, of Or Ein
Sof; for through the revelation of the Infinite Light (Or Ein Sof), blessed be He, the supernal delight
is drawn down,

This alludes to “For with You is the source of life.” It is also the value of Or Ein Sof (= 207 + 207 ,710 I°KR 7R
414), for the revelation of the Infinite Light draws down the supernal delight.
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which is “the source of life,” the source of delights; and the revelation of delight is the matter of joy
and laughter. And see the Zohar, at the end of Parshas Vayelech, and in Parshas Vayera, folio 114a,
and in Parshas Chayei Sarah, folio 127a; and see the Likkutei Torah of the Arizal on Isaiah, on the
verse “And not with money shall you be redeemed,” on the matter of Yischak with a shin.]

The supernal delight is “the source of life,” the source of all delights, and its revelation is joy and laughter.
The text points to the Zohar (end of Vayelech, Vayera 114a, Chayei Sarah 127a) and to the Arizal’s Likkutei
Torah on Isaiah on the name Yitzchak, which means “he will laugh” and is sometimes spelled with a shin
(priw®), as in sechok.
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SECTION 9 - 124

“Playing in tevel artzo”
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“Playing in tevel artzo (the inhabited world, His earth).” “The earth is My footstool”: it is Malchus
(sovereignty). And “tevel artzo” means: tevel is twice aryeh (lion), twice yirah (awe), that is, in the

Chayos and in the Ofanim.

The next verse continues, “playing in tevel artzo,” the inhabited world, His earth. “The earth is My footstool”
refers to Malchus; and tevel (432 = 22n) is twice aryeh, lion (216 = 11"X), and twice yirah, awe (216 = I87%): the
lion among the Chayos and the lion among the Ofanim, two orders of angels.
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“A lion has roared” through contemplating how He, may He be blessed, is holy and separate, not
like the enclothement of the soul in the body, etc. And these two levels exist in Israel,

The lion “roars” out of contemplating how G-d is holy and separate, not enclothed in the worlds the way a
soul is enclothed in a body. These two levels of lion are found among the Jewish people too.
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for there is one who has a nefesh of Asiyah (Action), and there is one who has a ruach of Yetzirah
(Formation) [and see the Zohar, at the beginning of Parshas Mishpatim, folio 94b]; and of both of
them it says “playing,” for from both of them laughter is made above, as mentioned above.

Some souls have a nefesh from Asiyah, others a ruach from Yetzirah; the Zohar on Mishpatim says that the

nefesh comes from the side of the holy Ofanim and the ruach from the side of the holy Chayos. Of both the

verse says “playing,” for both bring about laughter above.
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[And in Etz Chaim, Sha’ar Tikkun Nukva (the Gate of the Rectification of Nukva), at the end of chap-
ter 2, he also explains the matter of tevel as twice 216, except that he explains that it alludes to a
very lofty drawing down; and as is also written in Pri Etz Chaim, Sha’ar Kerias Shema She’al

HaMitah (the Gate of the Bedtime Shema), chapter 6.

Etz Chaim, in the Gate of the Rectification of Nukva, also explains tevel as twice 216, but as an allusion to a
very lofty drawing down of light; Pri Etz Chaim says the same in its Gate of the Bedtime Shema.
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However, it can be said that this lofty drawing down is drawn through the arousal from below (is-
arusa dilesata) of the two levels of aryeh mentioned above. And this is “playing in tevel artzo”: from
the level of the arousal from below of “tevel artzo” that is in Israel, the level of laughter and super-
nal delight is drawn down; and this is the root of the lofty drawing down [described] in Etz Chaim
and Pri Etz Chaim there.]

The Alter Rebbe reconciles the two readings: that lofty drawing down comes about through the arousal from

below of these two kinds of “lion” in Israel. So “playing in tevel artzo” means that Israel’s service draws
down laughter and supernal delight, the root of the lofty light that the Arizal’s writings describe.

IN ONE’'S AVODAH

The maamar draws it itself: a person’s main work in the days of the Omer is to transform the will and the
emotions of his animal soul so that they be for G-d, sweetening his own Gevuros, which sweetens them
above. And every day, in the Shema, he should make his ani into ayin through self-sacrifice; this draws
down the supernal delight, “a delight day by day,” and even one who is in the state of “back” can give him-

self over in “One” and bring about laughter above.
QUESTIONS FOR DISCUSSION

1. Why are the animal soul’s emotions, once refined, called “very good,” higher than those of the G-dly soul?

2. How does the analogy of blood turning into milk show the difference between removing the Gevuros and

sweetening them?
3. Why was David punished for calling the statutes “songs,” if the supernal will is above all the worlds?
4. What is the difference between serving G-d’s will in a mitzvah and reaching His delight in it?

5. How can a person in the state of “back” still bring about “laughter” above?
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Notes

PARAGRAPH 1
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Another transcript (hanachah) of this same maamar is
printed there, so the reader can compare a second record
of the discourse.

KEHOT'S NOTE

92712 R”ATR "KRN2 AR 97°Y R-0°2102 ATR °9KR12 NAAR 7010
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“And I was with Him as a nursling (amon), and I was a de-
light day by day, playing before Him at all times.” The
Torah, as wisdom, describes its place with G-d; each
phrase becomes a section of this maamar.

Proverbs 8:30°5:’11 “own
:NY7223 P10 NRNn O DF DONTYY MK 1K 123X 1N
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

3

nona ban apym

“For Havayah’s portion is His people; Yaakov is the rope
(chevel) of His inheritance.” The maamar reads chevel as
a rope binding the Jewish people below to their source
above, so that what moves at one end moves the other.

Deuteronomy 32:9'0:3"% 0°727
:in?m1 921 2Py iy Havayah pom »2
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,3% 0"37

Bann bwnn

Iggeres HaTeshuvah brings the same analogy on “Yaakov
is the rope of His inheritance”: when one end of a rope is
pulled, the other end moves too.
KEHOT'S NOTE
17531770 N”AR2 DA X2 Pwnn

WaIR W NAPAn AWy NI

Tanya distinguishes two kinds of delicacies: sweet foods,
and sharp or sour things so well spiced that they become
delicacies that restore the soul.

Tanya, Likkutei Amarim 27:90°8 °vIp°% ;nwx1 pon ,x°In
RoH o]
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Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE

(13 ©°%2107 O TWRD) 0% X 0°0°1 02127 RPITY 179D K2AN 1R
.RIP°Y R-UPIPR 070 — ,”WDan 0°2°wn on
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The note sends the reader to the Siddur’s discussion of the
Gevuros of Yitzchak, in the section on the shofar blasts,
for this idea that the sweetened Gevuros are finer than
before.
KEHOT'S NOTE
L7020 (PIROT NIIAX 1°192) K L10 MIYPPNT YW 717°0 03 IR7

Kehot’s note points to Daniel 2:22 for these words.
Daniel 2:22273:2 5X°17
(R ARY RN RN 70 Y10 RNINOM RNPORY K23 RIT
He revealeth the deep and secret things; He knoweth what is

in the darkness, And the light dwelleth with Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

8

250 nwyn aoy107
The Talmud states as an accepted principle that in a nurs-
ing mother “blood is decomposed and becomes milk.”
The maamar uses it as the image of Gevuros (red blood)
turning into Chasadim (white milk).
Bekhorot 6b:8-9'v-11:21 N17102
LRIT WA M1 MIN0 7T PORIT RIHR TAYT RPPO ,TI0RR
MNRY MRTI2 — NI GV 1P2) L3720 APYN 1993 0T 1 TN
227 7YY 19¥3 DT TNT XD KPIT 12 YRUR X 007 "0
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“And he shall wave the omer before Havayah for your fa-
vor (lirtzonchem).” The maamar hears in lirtzonchem the
word ratzon, will: the work of the Omer is to transform the
will.

Leviticus 23:1187:373 XIp”
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And he shall wave the sheaf before the L-RD, to be accepted
for you; on the morrow after the sabbath the priest shall

wave it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
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On “And behold, it was very good” (Genesis 1:31), the
Midrash says that “good” is the good inclination and “very
good” the evil inclination, for without it no one would
build a house, marry or have children. The maamar finds
the “very” in the evil inclination once it is refined.
Bereshit Rabbah 9:7°1:v 127 n"wR72
270 737 MK A1 92 DRI 27 0w3 1A 72 PRI 12 1A 00
IRP 2V YT 9”37 Y7 R0 AT L,TIRND W0 73T L2 AR TR
,TOR RWI K21 ,N°2 DR 7133 R Y770 730 S9KRw ROR [2RANDNNR
NRIP K7 9 (7 N2P) NI 15w 191 103 KW KDY, 77910 R
A0y WOR
Rabbi Nahman bar Shmuel bar Nahman said in the name of
Rav Shmuel bar Nahman: “Behold it was very good” - this is
the good inclination; “and behold it was very good” - this is
the evil inclination. Is the evil inclination, then, very good?
This is a rhetorical question. Rather, were it not for the evil
inclination, a man would never build a house, would never
marry a wife, would never beget children, and would never
engage in commerce. Likewise, Solomon says: “[And I have
considered all toil and ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE
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Expounding “And behold, it was very good,” the Zohar in
Yisro says that “good” is the right side, the angel of life,
and “very” is the left side, the angel of death, and that all is
one secret. The text sends the reader here, with the
Ramaz’s commentary, for the same teaching.

Zohar, Yitro 1:28-39v”%-1”5:°% 110> 7M1 190

It is written: “And G-d saw everything that He had made,
and, behold, it was very good” (Gen. 1, 31). The “living G-d”
(Elohim Hayyim) purposed to give us light and to care for us
in His Providence; and in His creation all are united, above
and below, the “Right Side” and the “Left Side”, the angel of
life and the angel of death: all are part of His plan, and it is
“very good”; it is all part of the same mystic doctrine, appre-
hended by those who contemplate the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note reports that the wording of this Zohar passage
and of the Ramaz’s commentary on it is copied out in
Yahel Or, where the reader can find it.
KEHOT'S NOTE
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Rabbi Eliezer taught, “Repent one day before your death”;
since no one knows that day, one should repent every day,
“and so all his days are in teshuvah.” The maamar uses
the phrase for teshuvah as a constant drawing close to
G-d, not only for sins.

Shabbat 153ak 2°1p naw
KEHOT'S NOTE
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Rabbi Abbahu says that in the place where penitents stand,
even the perfectly righteous cannot stand. The maamar
ties this to the same principle: evil transformed reaches
higher than good that was always good.
Berakhot 34b:22-23375-273:2 7% m1572
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229p21 pinT? 0iPY 0YPY” RIY TRV DK 07N DRI
— P Ok :TI‘? IR 10 23 .”:ﬁﬁg‘?” Tm ,N’@?’j_; ”Pﬁf‘lj‘?”
'I;'[? 2‘1‘1? .'I:CIW — 72177 kM NP7y 77732y 12N i?‘lﬂj HZUW
-ROWT 20 PAINN 773
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 4

15

16
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“And the likeness of their faces: the face of a man, and the
face of a lion on the right for the four of them, and the face
of an ox on the left for the four of them.” The lion and the
ox of the chariot are the root of the animal soul’s love and
awe.
Ezekiel 1:10”:'x Hxptn»
IR DAYIWY PRIDTOR MR 9 DTN C3p 07N mnm
TNYZIN? TWIIN TN PRI
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TYIYTIR TR ORT %P3 T2 1D 717N R RITMO XMIPIK 12K
Py

In Beha’aloscha the Zohar describes the lion of the chariot
gathering its hosts, three hundred and seventy thousand
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20

lions around it; when it roars, the firmaments and all the
hosts tremble. The maamar uses it to show the boundless
power at the root of the animal soul’s emotions.

Zohar, Beha'alotcha 17:97-18:110-1%:1 9mi%yn2 ,Amm 990
i

The Lion put forth his right hand and summoned to himself
all his hosts, to wit, three hundred and seventy thousand li-
ons, and they all assembled round him. When this Lion
roars all the firmaments and all their hosts and legions
quiver and shake. The Fiery River blazes forth and sinks a
thousand and five hundred stages to the lower Gehinnom.
Then all the sinners in the Gehinnom shake and tremble and
burn in the fire. So Scripture says: “The lion hath roared,
who will not fear?” (Amos 3, 8).

The Zohar; London, Soncino Press, 1933 (Public Domain)

797%n RPI2 NI

A discussion later in Likkutei Torah, on Shir HaShirim, to
which the note sends the reader for this saying that Abba
and Imma hang from the Mazla, with further sources not-
ed there.
KEHOT’'S NOTE
5] .70 (2 ,) e PR L(XL,2%7) m

1770 RDa

The Idra Zuta says that Abba and Imma came forth from
the hidden brain, are included in the Mazla and hang from
it, while Z’eir Anpin hangs from and is attached to Atika
Kadisha. From this the maamar concludes that the root of
the emotions is higher than intellect.

Zohar, Idra Zuta 23:105-24:113-777p:3"2 R0 RITRA 717 7100
oR:7”d

NYPNY NN NPONYa R
There it is explained that the emotive attributes are
stronger than intellect, and those of the animal soul espe-
cially, because the animal is taken mainly from the attrib-
utes, which in Tohu are “hard as a cedar” and do not fol-
low intellect; man is from Tikkun, led by Chochmah and
Binah, and so is “soft as areed.”
Zohar III, 292ax ,237 »’m
KEHOT'S NOTE
oopnnmn mTnan '{351” AR2M 07’y R-0°21N02 TR "IRNI WK ,239 27°m
"3 nenR LPownn AN oopm 27TIaw MTan vaed LPownn any
11, POW B DOATINN NITAN PRI NITR NN APl mpty annan
7IP°N *PNan RIT DTRA PAR LR DOWR N0 N33 07 MTAnw md
13 1IP0 77 WIPN RIT 19D ,07° DY OOATIN®m MTHAM 20 N2 1Pt
JI91IR2 WY UR7MI WD

2N 1on 127 na ne°

The Talmud cites the rule “the power of the son is greater
than the power of the father” in a discussion of oaths and

likuteitorah.com/likkutei-torah/bamidbar/20/
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heirs. The maamar applies it to the “son,” Z’eir Anpin,
whose power can exceed that of its source.
Shevuot 48a:14-161"v-77:X 1 MYIAw
PRI NN LY NN LANIR PYIwE YR PIN vy Kn
- YA AIEPND - AN 21N PTIEY TYRY 31 M I
- 3R 3% 7127 0D 79?2 :RWWIT 72103 37 2200 .12

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X, myaw

PARAGRAPH 7
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“For You are not a G-d who desires wickedness; evil shall
not dwell with You.” The maamar applies it to Atzilus,
where the external forces have no hold.

Psalms 5:5'7:71 0°%°11n
37 77 K2 AN YUYYRNTOR K? 0D
For Thou art not a G-d that hath pleasure in wickedness; Evil

shall not sojourn with Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1,10°%0n

PARAGRAPH 8
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“I have come into my garden, my sister, my bride... I have
drunk my wine with my milk.” The text refers the reader to
its discourse on this verse, on the same theme of milk and
growth.

Song of Songs 5:1°X:’1 0°7°win 1w

W37-DY *1y? *NYIR Hp30y i MR 9D NNK 1Y NKg
107797 1987 AW 07y 179K 22070y "% NPy

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9

23

TP 9P 1R Nt
“Your statutes have been songs to me in the house of my

sojourning.” David praises the laws of the Torah as songs;
the maamar later explains why this praise fell short.

Psalms 119:54772:0”°p 0°2°11n

27737 1722 770 7277 it
Thy statutes have been my songs in the house of my
pilgrimage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rava says that David was punished for calling words of
Torah “songs”: he later forgot a law that even school-
children know, that the Ark is carried on the shoulder, and
had it carried in a wagon. The maamar asks why this
praise deserved punishment.

Sotah 35a:21-22273-K"3:X 7177 100
PIFPR 19N 2T XPY 39n — VT W3R 7 %18 ) U]
RIT MN2 VATRA i ARk 7773 NP2 RN i) P NN Ry
IR XTP AR UPKY 12 TPY 7YY 172 2N2Y i T
PYTP 121 12 Y¥ MipirR 1BRY 1372 770 " tentr
APNR AMORY 0 WP N7y 03 1N Xo niag ’J;’?T’ :2°n37 ,INiR
XN?7292
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 11

25

23 Dyn e

“For one higher than the high watches over him, and there
are higher ones above them.” The maamar borrows the
phrase for the ascending levels of delight, each far above
the one below.

Ecclesiastes 5:7°1:’1 n2ip

2 YROI7PY ARNNYN NPTRI TNIN P LDYR YN v pYYON
:071°2Y 077723 Y 723 Py a3

If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X, nenp
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
797 PN

71991 2p°1 AN M Pw 0P
The Mishnah lists the defects that make an animal
tereifah, among them a pierced membrane of the brain.
The maamar contrasts this vital membrane with hair,
which can be cut freely.
Mishnah Chullin 3:1°X:’3 1211 mawn
’?W D19 2231 ,N73730 NRI0DY ,LYIT NP .ARN22 NI ﬂ'?}f
w3 ,APY VING PODN AITET MYy Y70 mab b ap) LM
1YY 271 ,MIBNY X 13PN TN YP3 AT TNYI K2 1230
2R3 IR0 N2P3 ,02R0 72R3 .NIEnea n’;'? :pgnw 7y,
7Y 227 ,A0%NT 27 YIIY IR ,NIpIW NoRIRT 0790 LRI
.72 13p3¢ NIDIZT N°21 00T .A212 NIVRM MDY NPT IR
<o 7 1720W3 3370 10 D3

likuteitorah.com/likkutei-torah/bamidbar/20/
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The following internal wounds or defects render animals
Terefa: when the esophagus is perforated; when the trachea
is split or torn across in its width; when the membrane or
thin skin [which is innermost and nearest] to the brain is
perforated; when the heart is perforated till within the cavity
of its two ventricles; when the spine is broken, and the spinal
chord is severed; when the liver is wanting, and not a vestige
thereof remains; when there is a perforation through the two
membranes covering the lungs; when the ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

PARAGRAPH 14

28

29

TN OTINY 970 K17 N0

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A7 e 0778

N STINAY 9790 RIT ANo7
Rabbi Moshe Cordovero writes that the Sages received a
tradition of 620 pillars of light in Keser, equal to the nu-
merical value of 1n3, first revealed in the prayer of Rabbi
Nechunya ben HaKanah. The maamar identifies these pil-
lars with the 613 Torah commandments and the seven
rabbinic ones.
Pardes Rimmonim 8:5-6"1-"11:’n 0°1117 0712
N730 997 177 73°2M) DO TROMT 00 17IRT 990 BYa Ny ...
D°1997 79w 0197 781 3 IR D1 DPw D0 X3 CINY L300
713°27 711 0°2D77 2237 177 K77 DUNART TR 07N KT N0 R
527 WD MY LKTITC 227 D DPOy 1T RO MOINRR NPRRI RO
TR 3 M2 1IPRa 3771 D 171201 D21 0O 1% Y2 R
TR W OPTINRT TIN AP VWD AN KPR 073 02N
NTIPA2 T AP Dwh MY LMIRA 920 Dy wrnd PT N2 v
... 1777 M2 119X 0377 MaRn WWwan1 MY .0poR

Pardes Rimonim (Public Domain)

PARAGRAPH 15

30

mawnna Py 75 PN
When Moshe was shown Rabbi Akiva’s teaching and then

his cruel death and asked why, G-d answered, “Be silent;
so it arose in thought before Me.” The maamar uses it for a
will that is revealed while its inner reason and delight stay
hidden.
Menachot 29b:5'7:2 v”> nmnan
NRY T 0TR 79 v 0PIy P 13137 1738 AnR 17apn 218 X2 N
13139 17297 TNK *19% 7awnna A9y 99 PINw 19 AnR 7Y 770 1
TR [9MIARD] NI D MR 1OV 2IRIT 107N CIRN DY B
M 770 N YPwan 1A% 9nR PRIPR 1WA PRI AR PINRD

°19% 7aWnNa 19y 70 PINw PR 10w

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

.2, minan
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There the Alter Rebbe explains why the will is called outer
relative to intellect: there are two kinds of intellect.
KEHOT'S NOTE
3,00 nhw e mph

PARAGRAPH 16

32 MY X123 72

The Talmud says this world was created with the letter hei
and the World to Come with the yud, “because the right-
eous in it are few.” The maamar reads the yud as
Chochmah, which receives only a contracted glow from
the will.
Menachot 29b:13-147"-3*>:2 ©”2 Mnan
>19mY 0°0YIN 1AW DOPPTIW 2191 T3 R ODIYT K121 AR Caon
T1RW 17°WYR 2191 DTPWRI 7193 12W D°POT3W 2187 TR 710D AR
R*IM 0778903 39 MK 971 SN0 37 A0 27 MR WD TP
1PN° AT AT 932 NPYL W 12 WOw 1”0 27 A1RT R RN 7°N21N

1 whw
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
.2,00 miman
33 SRw m2NWS QMWITR N2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° no9a

34 1189 K902 17" W

The previous maamar, on this same verse, explains that
through amon comes the bread and nourishment of un-
derstanding, and after it the joy and delight of sha’ashuim.

KEHOT'S NOTE
XL 2995 L[5] .A79DI0 WP Y NPy

35 WP P Mnan

The note sends the reader to this Kabbalistic lexicon, un-
der the entry for “holy” (kodesh), for the identification of
Chochmah as what is called kodesh.
KEHOT'S NOTE
L19992 R”RN

36 19190709 avIn

When Elisha ben Avuyah (Acher) died, Rabbi Meir said,
“Better that he be judged and come to the World to Come.”
The maamar quotes the phrase to show how precious even
the lower Gan Eden is.

Chagigah 15b:3°2:2 170 maan

02 PDRT KRPY? K91 PR TR XY 0K KT AWR1 N3 03

—°? NRT RuPYY XYY RO7IIND POYT DIWR — 1T 1T KD

SORT R2PY? SNUPY AOITOPT 20 SRR C37 MR LKLOT DI

NIV 2720 RN *277 MWD 13 %2 113 WY NPYNY K nn
KT A7
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Face to face Havayah spoke with you at the mountain,
from the midst of the fire.” The maamar reads “face” as
the inner dimension (pnimiyus) of the mitzvos revealed at
Sinai.
Deuteronomy 5:4°7:°71 0127
:WRT TIAM 772 0IRY °7 137 0°192 078
The L-RD spoke with you face to face in the mount out of the
midst of the fire—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,10°927

0°10% 0°197 2O

“As water reflects face to face, so the heart of man to
man.” The maamar applies it to Israel and G-d: the face
shown below is the face revealed above.
Proverbs 27:19v”:172 “own
:07X7 DTRI727 12 07327 07197 0712
As in water face answereth to face, So the heart of man to
man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0% 0% DUYWYY 19N

The verse’s second phrase, “and I was a delight day by
day,” is read as the daily drawing down of the supernal de-
light through the Shema.
Proverbs 8:30°%:11 *own
:NY7222 1397 NYR O DY DOYITYY MO 1N 1238 1K)
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ji-R=laRl7 ]

“His head is the finest gold; his locks are curled, black as a
raven.” The text refers to the Midrash on this verse for its
discussion of “day by day.”
Song of Songs 5:118™>:’11 0w W
127992 NiANY 0°PR7n PHIKIR 19 ON3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SNYWYW NN OIN
“Their heart is gross as fat; I — in Your Torah I have de-

lighted.” The maamar reads ani, “I,” as the key: when “I”
becomes ayin, “nothing,” the Torah becomes a delight.

Psalms 119:70°y:0°p 0°%°11n

PRYYYY IN7IN °IX 037 2702 UIY
Their heart is gross like fat; But I delight in Thy law.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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N2°Wn K75 X1

The Zohar’s introduction says that the root of awe is to fear
G-d because He is the root of all worlds, “and all before
Him is considered as nothing.” The maamar applies it to
the supernal Ayin, before which all existence is truly
nothing.

Zohar I, 11b2 ,x> x”m

KEHOT'S NOTE

.2L,RO R

PR OIPOR Py T2 1°A
The Idra Zuta describes Atika Kadisha, the head that nei-
ther knows nor is known, and says, “Therefore Atika
Kadisha is called Ayin (Nothing).” The maamar identifies
this Ayin with the supernal delight above Gulgalta.

Zohar, Idra Zuta 1:29-4:371”5:’7-073’K R0 RITRT 7717 7100

PARAGRAPH 21
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The verse ends, “playing before Him at all times.” The

maamar reads the “times” as the different states of

Malchus and of the souls.
Proverbs 8:30°%:11 *own
:NY7222 P10 NRNER O DI DOTYY MK 1K 123X MK
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Parn PINI? NYY pane ny
“A time to cast away stones and a time to gather stones; a
time to embrace and a time to refrain from embracing.”
The maamar reads the two times as states of closeness and
of distance.

Ecclesiastes 3:5°1:3 n?rp

;PR P2 NY1 PI2N? NY 0°32K 0113 N1 072X TPwH? Ny
A time to cast away stones, and a time to gather stones to-
gether; A time to embrace, and a time to refrain from

embracing;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

S1Pann 1om”N
“His left hand is under my head, and his right hand em-

braces me.” The right hand is Chesed, whose embrace
brings about the face-to-face union.

Song of Songs 8:3%3:’1 0w W
2IPANA 11°07 "WRY NOp 9RNE
His left hand should be under my head, And his right hand

should embrace me.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

AL, nwrnw
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"m102% WIN 271 177

That discourse opens by asking why the joy of Purim is so
much greater than the joy of a festival, where one is not re-
quired to become intoxicated.
KEHOT'S NOTE
S9°R1 R LM RN IR

N°7192 21027 WK 27N

Rava says that a person is obligated to become intoxicated
on Purim until he cannot tell “Cursed is Haman” from
“Blessed is Mordechai.” His words open the Torah Ohr dis-
course to which the text refers.
Megillah 7b:7-8'n-1:2°t 1%°3n
m MR P2 YT N‘?’g Ty R7ID2 ’7;10;? UPIR 27770 X2 IR
.0I92°K 77707 °702 0°12 NTIYR 172Y KT 0271 127 007! qn;‘;
MR LTI AR R YD I0R7 KT 027 AUNY N2 op
‘?'3; R? :AP? MK .>T70 °702 D°IB NTIVD TAYN N 0% il
-RQ1 WOMINR ROYY) ROYY
Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

1°3030 7 TPy oW

The Talmud says that at Sinai G-d held the mountain over
Israel like a barrel. The bracketed reference explains it as
the embrace of “His right hand.”

Shabbat 88a:5°1:X n”5 naw
TR :ROT 72 RRA T2 WUTIN 21 W "I NHAN 280
DR OX :07? 92K ,NP1 207 DR 0779y KT 12 ¥ATRR 103w
RN 37 0K .00N12R RIA oY — IX? O 2031 77300 0°9apn
7779 °8 PY AR :RI7 MR .KDMIIRD 727 KYTIN 1RDN :2pY° 12
R MR — PDOTINND A9aR) MPY :NOT LWAMNYOR 02 MYAR

122 0Py
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.1°21y bw wrp nona

795 9PN 2P0 AN

“Why do You withdraw Your hand, Your right hand? From
within Your bosom, bring it forth!” The maamar reads it as
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a plea that the Chasadim, G-d’s right hand, come out from
where they are hidden.
Psalms 74:11x8":77y 0°2°1n

79D TP°0 39pn NN AT YD MY

Why withdrawest Thou Thy hand, even Thy right hand?

Draw it out of Thy bosom and consume them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 23

52 T2 pRRY TR WY TWR NN 1o

“Remember what Amalek did to you on the way, as you
came out of Egypt.” The verse opens the discourse to
which the text refers.
Deuteronomy 25:171:7172 0°727
{I$RR DAINS3 1772 P2RY 77 TYYIPN NN Y
Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

53 AT T AR PIINR 2T mAyRwn AN
“And your ears shall hear a word behind you, saying, ‘This
is the way, walk in it.”” The text points to the discussion of
this verse, apt here because it speaks of a word heard from
“behind” (me’acharecha), like the state of “back.”

Isaiah 30:21x872:°2 11°y0°

°219°BRN °3 12 337 770 7Y TRT TUIRR 12T MIRTR TIN
Sl alirdy)

And thine ears shall hear a word behind thee, saying: ‘This

is the way, walk ye in it, When ye turn to the right hand, and

when ye turn to the left.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

54 28 5 ARG Ay
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
o] .nanRy Sy v m

55 »1R 972 %an

That discourse quotes the teaching that tevel is twice
aryeh: “for there are two levels of lion, the lion of the
Chariot and the lion of the Ofanim.” The note’s words be-
long to the next paragraph, “Playing in tevel artzo.”
KEHOT'S NOTE
IR 1297727 2R IR N2 72 w0 0T YT Y AN PR PR 1772 RAm

7,1 29yD 1m0l w7y TooInIRT

56 1190 PINW NPM IR

“Then our mouth will be filled with laughter, and our
tongue with song.” The maamar contrasts the present
“playing” with the full laughter of the future.

Psalms 126:2°2:173p 0°2°1n
0y iy’ N 9777 07932 10K I8 137 1130 10D pint R 1R
TR
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IR 173K 7°7KY DY 7R3

Then was our mouth filled with laughter, and our tongue
with singing; then said they among the nations: 'The L-RD
hath done great things with these.'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,19p 0°%n

57 %1 Mpn 9y °d
“For with You is the source of life; in Your light we see
light.” Sechok (laughter) equals mekor chaim (the source
of life) in gematria, and the supernal delight is that source.

Psalms 36:107:17% 0°2°71n

PIRTTINT 779K 0700 2ipn TRYD
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Playing in the inhabited world, His earth, and my delights
are with the children of man.” The maamar reads tevel,
the inhabited world, by its numerical value as two “lions.”

Proverbs 8:31x7%:'n “own
:DTX 13N "YUV 13 7303 npnin
Playing in His habitable earth, And my delights are with the

sons of men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

59 *537 BT PN
“The heavens are My throne and the earth is My

footstool.” The maamar identifies “the earth” with
Malchus, so that “His earth” in the verse is Malchus.
Isaiah 66:1°X:170 1°yWw”°
2720 WK 72 MUK V931 0T PIRTY K0D DRWD N M 1
DM BPY oK)
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

60 ARW 799N

“A lion has roared; who will not fear?” The maamar ap-
plies the roar to the lion of the angels and of the souls,
roaring as they contemplate G-d’s holiness.
Amos 3:81:3 01y
(N2P X n 727’1 227K X7 X n ARY 17N
The lion hath roared, Who will not fear? The L-rd GOD hath
spoken, Who can but prophesy?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At the start of Mishpatim the Zohar says that a person is
given a nefesh from the side of the holy Ofanim, and if he
merits more, a ruach from the side of the holy Chayos. The
maamar matches these to the two kinds of “lion” among
the Jewish people.
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The note reports that Or HaTorah, where it treats tevel as
twice 216, also cites the Kabbalistic lexicon Meorei Or (let-
ter tav, §19) for it.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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