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A discourse for Shavuos: “And

Iwas with Him a nurturer”

The Torah comes down to be Israel’s amon, feeding the soul with
the “bread” that brings understanding, and beyond that it brings
“delights”: not only the supernal will that is the same in every
mitzvah (David’s “songs”), but the distinct inner delight of each
mitzvah, revealed “face to face” at Sinai and drawn down every
day through the Shema, self-nullification, and even the simple

person’s natural love and charity.
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THE BIG IDEA

The Torah comes down to be Israel’s amon, feeding the soul with the “bread” that
brings understanding, and beyond that it brings “delights”: not only the supernal
will that is the same in every mitzvah (David’s “songs”), but the distinct inner de-
light of each mitzvah, revealed “face to face” at Sinai and drawn down every day
through the Shema, self-nullification, and even the simple person’s natural love

and charity.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads Proverbs 8:30-31, where the Torah calls itself G-d’s amon and His “delights,”
phrase by phrase. An amon feeds a weaned child bread; Moshe, too lofty, could not supply “meat,” but
the Torah descends to sustain Israel. The forty-four days of the Omer are a nursing period that grows
the animal soul’s emotions; on Shavuos the Torah arrives as “bread,” the two loaves, bringing Daas,
drawn down through the Shema said with self-sacrifice. David was punished for calling the Torah
“songs”: he praised the mitzvos as the supernal will, which is above Chochmah yet only their “back,”
the same in all of them. Their “face” is the supernal delight, distinct in each mitzvah, revealed at Sinai
because Israel’s love rose to delight in G-d. Ve’ehyeh means these delights must be renewed daily, by
turning ani into ayin. The Torah “plays” at all times, even in exile, for its laughter is the nullification of
yesh into ayin. Tevel, twice “lion,” includes both scholar and simple person, whose charity draws the

delight down “as water, face to face.”
OUTLINE

1 The Torah as nurturer: from nursing to bread 11-4

Amon is one who sustains a child with bread after nursing. Moshe, on his lofty level, could not do this, but
the Torah descends to nourish the souls of Israel. The forty-four days of the Omer are “nursing,” in which
the emotions of the animal soul grow through iskafya; on Shavuos the Torah comes as “bread” that brings

Daas, drawn down through the Shema said with self-sacrifice.

2 David’s “songs”: the supernal will 15-11

Joy and delight follow understanding. David called the chukim “songs” because the mitzvos come from
the supernal will, which is above Chochmah and above all the endless comprehension of Gan Eden, and he
rejoiced in each one as in a beloved melody. Yet he was punished, for he praised them only as the will en-
clothed in them.
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Back and face: will and delight
The will is the “back” of the mitzvos and is the same in all of them; their inner core, the “face,” is the su-

pernal delight, as different in each mitzvah as sight is from hearing. At Sinai, “face to face,” Israel’s inner
love, a delight in G-d, met G-d’s inner delight, so each utterance revealed its own delight.

David’s punishment, and the meaning of ve’ehyeh

Measure for measure, David forgot that the Ark, whose Tablets were all “face,” must be carried face to face
on the shoulder, and he fell into forgetfulness, which is “back.” “Delights” are the revealed inner delight;
ve’ehyeh teaches that it must be drawn down continually, through the daily Shema and through turning
ani into ayin.

“Playing before Him at all times”

In times of embrace and in exile, when G-d’s kindness is hidden in the Torah, the Torah “plays” alike. Its
laughter is the nullification of yesh into ayin, which will be revealed in the Time to Come and is drawn
now through the Torah, even through the iskafya of the beinoni.

“Playing in tevel” and “my delights with the children of man”

Tevel is twice “lion”: the understanding love of the chayos and the natural love of the ofanim, matched by
the scholar and by the simple, busy person. Through them, and through charity, the supernal delight
flows “as water, face to face” between the supernal and the lower “man,” the wedding of the Giving of the

M2-16

117-20

121-23

124-26

Torah.

KEY CONCEPTS

amon (nurturer) 772K

The one who rears a child and feeds it bread after nursing.
The Torah is Israel’s amon: it comes down from its height
to sustain the soul and give it understanding.

bread and nursing 7> 01>

Nursing is the Omer period, when the emotions grow with-
out full understanding; bread is the Torah given on
Shavuos, which brings Daas, as an infant begins to know
only once he tastes grain.

zemiros (songs) N177at

A melody one repeats because it is sweet, though it is the
same sweetness each time. David’s word for the Torah,
praising the one supernal will present equally in all the
mitzvos.

likuteitorah.com/likkutei-torah/bamidbar/19/

supernal will and supernal delight 311%1 11297 71789
oy

The will is the “back” (achorayim) of the mitzvos and is
undivided; the delight within it is the “face” (panim), and
each mitzvah has its own particular delight.

sha’ashu’im (delights) o°y1wyw
The revelation of the inner supernal delight in the Torah
and mitzvos, which must be drawn down continually from

below.

ani and ayin °X7°IX

“I” and “nothing,” spelled with the same letters. When a
person turns his ani into ayin, setting aside his self, he
draws G-d’s essential delight into the Torah.

laughter (sechok) pinw

The nullification of yesh into ayin: the world’s appearance
as a separate “something” is a jest, made for the final
“laughter” when all is revealed as nullified before G-d.
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SECTION 1 - 11-4

The Torah as nurturer: from nursing to bread

"Mawt Wit

A discourse for Shavuos.

The heading marks this as a discourse for Shavuos, the festival of the Giving of the Torah. It is built on the
verses of Proverbs in which the Torah speaks of itself as G-d’s “nurturer” and His “delights.”
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“And I was with Him a nurturer (amon), and I was delights (sha’ashu’im) day by day, playing before
Him at all times; playing in the inhabited world (tevel) of His earth, and my delights are with the

children of man.”

These are the words of the Torah, personified as Wisdom, in Proverbs 8:30-31. The maamar will explain each

” ”

phrase in turn: “a nurturer,” “delights day by day,” “playing before Him at all times,” “playing in the inhab-

ited world,” and “my delights are with the children of man.”
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And the Midrash Rabbah, at the beginning of Parshas Bereishis, explains: “Amon [means] a tutor
(padagog), as you say, ‘as the nurturer (omen) carries the suckling.”” And this is an expression of
providing sustenance; and so it is also in the Rabbah on Mishpatim, section 30.

The Midrash reads amon as one who rears a child, a tutor or guardian, and proves it from Moshe’s words “as

the nurturer (omen) carries the suckling.” The Alter Rebbe adds that the word speaks of providing suste-

nance, and that the Midrash on Parshas Mishpatim reads it the same way.
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The explanation is: Moshe our teacher, peace be upon him, said to the Holy One, blessed be He,
“that You should say to me, ‘Carry them in your bosom, as the nurturer carries the suckling,’ etc.,”
[and] “From where do I have meat,” etc.

When the people demanded meat in the desert, Moshe protested that G-d had asked him to carry them in his

bosom “as the nurturer carries the suckling,” and asked where he could find meat for them all. The maamar
reads the two complaints together.
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That is, because he was at a level as high as “from the water I drew him,” to the point that he was
“heavy of mouth” with respect to the Oral Torah and “heavy of tongue” with respect to the Written
Torah [and see what is written on this in Parshas Beshalach, in the discourse beginning
Moshe’s soul was rooted so high (his name, “drawn from the water,” hints at it) that it was hard for him to
bring his wisdom down into speech. His being “heavy of mouth” and “heavy of tongue” is read, in the word-

ing of the Ra’aya Mehemna section of the Zohar, as difficulty with the Oral Torah and with the Written Torah.
The bracket begins a reference to a discourse in Parshas Beshalach on the double portion of manna.
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“To understand the matter of the double bread (lechem mishneh)”]. Therefore he said, “From
where do I have meat?” — for this is not within his measure at all. [And see what is written on this in
Parshas Behaalos’cha.] Only the manna came down in his merit, the food of wisdom (mezona
dechochmesa).

Meat, a physical and coarse food, was entirely out of keeping with Moshe’s level. What came down in his

merit was the manna, which the Zohar calls “the food of wisdom,” a nourishment as refined as Moshe
himself.
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But the Torah praises itself with an added virtue: that it is able to descend from its high and lofty
level to be an amon, that it shepherds and sustains the souls of Israel, as is known that the Torah is
called food for the soul. And therefore the Torah is called bread, as it is written, “Come, eat of my

bread.”

The Torah praises itself for something more: lofty as it is, it can descend to be an amon, shepherding and
sustaining the souls of Israel. That is why the Torah is called food for the soul, and specifically bread, as
Wisdom calls out, “Come, eat of my bread.”
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And this is [the meaning of] “as the nurturer carries the suckling”: that is to say, that he sustains
him with bread after the days of nursing. For if it meant that he nurses him, what is [the sense of]
what he said, “as the nurturer carries,” etc., [and| “From where do I have meat,” etc.?

An omen feeds bread, not milk. Moshe set “as the nurturer carries the suckling” beside “From where do I

have meat?”; if omen meant one who nurses, the question about meat would not follow from it.
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Now the revelation of this level — that the Torah be at the level of bread — is on Shavuos, the time of

the Giving of the Torah, when they offered the two loaves (shtei halechem): “eat of my bread,” the

Written Torah and the Oral Torah. For the days of the Counting [of the Omer]| are days of nursing.
The Torah first appears as “bread” on Shavuos, when it was given. On that day two loaves of wheat bread
were offered in the Temple, and the Alter Rebbe links them with the doubled word for bread in “eat of my

bread” (lachamu belachmi): the Written and the Oral Torah. The days of counting the Omer before Shavuos

are, by contrast, days of nursing.
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For the birth of the souls of Israel was on the seventh [day] of Pesach, [when] “the children of Israel
walked on dry land in the midst of the sea,” for they were drawn forth from concealment into reve-
lation. And from the seventh of Pesach until Shavuos [are] forty-four days, which are at the level of
nursing,

The souls of Israel were “born” on the seventh day of Pesach, when the sea split and the people walked

through it on dry land, coming out of hiddenness into the open as a child comes out of the womb. The forty-
four days from then until Shavuos are the infant’s nursing period.
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that is, the growing of the emotive attributes (middos) — Chesed (kindness) of Chesed, etc. — just
as, by way of analogy, milk makes the limbs of the infant grow. And so the days of the Counting are
drawings-down of the supernal days: “Today is day,” etc.,

Nursing makes an infant’s limbs grow; so the counting of the Omer makes the emotive attributes grow, one

combination each day, beginning with Chesed of Chesed. Each day of the count draws down one of the su-

pernal “days,” the divine attributes, as the formula “Today is day so-and-so” suggests.
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“of the Omer” — [an Omer] of barley, which is animal food, [and] which is the source and life-force
(chayus) of a person’s animal soul [for the neshamah and G-dly soul needs no rectification for it-
self, etc.],

The Omer offering was of barley, which is animal food; this hints that the counting works on the animal soul,

the source of a person’s natural drives. The bracket gives the reason: the G-dly soul needs no rectification
for itself, so the work is with the animal soul.
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to transform all the emotive attributes that are in it so that they be “for Havayah alone,” and “you
shall not profane,” etc. The first day, Chesed of Chesed, etc.

The aim is to turn every emotion of the animal soul so that it is directed “to Havayah alone” and does not
profane His Name. Each day refines one attribute, beginning on the first day with Chesed of Chesed.
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And this is the growing of the emotive attributes in the animal soul and their elevation from below
upward, through a drawing-down of the intellect (mochin) from above; and in Etz Chaim this is
called “the mochin of nursing” (mochin deyenikah), as is explained elsewhere on [the verse] “and
teeth white with milk.”

In this way the emotions of the animal soul grow and are raised up, through intellect drawn down from

above. Etz Chaim calls this “the mochin of nursing,” the early intellect of the nursing stage, and the Alter

Rebbe has explained it elsewhere on the verse “teeth white with milk.”
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And this is a supernal drawing-down from above, from the supernal days that are drawn down in
the forty-four days of the Counting — just as, by way of analogy, blood decomposes and becomes
milk. So too, through subjugation (iskafya), by which a person refines his emotive attributes, the
growing of the emotive attributes is drawn down.

As a mother’s blood is changed into milk, so a light from the supernal days is drawn down during the forty-

four days of the count. On the person’s side this works through iskafya: by subduing his natural drives he re-

fines his emotions, and that brings their growth.
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But “the infant does not know how to call ‘father’ and ‘mother’ until he tastes the taste of grain”: for
at the level of nursing, Daas (knowledge) has not yet entered him, until he tastes the taste of bread,
which is the Torah, which was given after the days of the Counting, on Shavuos.

The Talmud says an infant cannot call “father” and “mother” until he tastes grain; nursing alone does not

bring awareness. So Daas, real understanding, comes only with “bread,” the Torah given on Shavuos after
the days of the count.
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And then they offered on it the two loaves, and it is food for the G-dly soul: “Come, eat of my
bread.” And this offering must be “from your dwellings (moshvoseichem),” the level of sitting,
which is the Shema.

On Shavuos the two loaves were offered, standing for the Torah as food for the G-dly soul. The verse says

they must come “from your dwellings” (moshvoseichem), from the root “to sit,” which the Alter Rebbe con-
nects with the Shema, which is said sitting.
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For prayer is [said]| standing, and the Shema sitting, in the World of Beriah (Creation), for there is
the unification of the Shema, the higher unity (yichuda ila’ah) of Abba and Imma (Chochmah and
Binah), which it is impossible for us to attain in Atzilus [as is written in Pri Etz Chaim, Sha’ar Kerias
Shema, chapter 4].

Following the Arizal, the Amidah is said standing because it belongs to Atzilus, and the Shema sitting be-

cause it belongs to Beriah. The unification brought about by the Shema is the higher one, of Abba and Imma,
and we cannot arouse it while in Atzilus, only from Beriah.
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And the meaning of the verse is: “From your dwellings” — from the level of the Shema with self-sac-
rifice (mesirus nefesh) — “you shall bring bread,” etc.: you will be able to draw down the Torah to
be for you at the level of bread, which brings about the drawing-down of Daas and comprehension.

And this is [the meaning of] “And I was with Him a nurturer (amon).”

So the verse means: from the Shema, said with readiness to give one’s life, “you shall bring bread,” that is,
you will be able to draw the Torah down as nourishment that brings understanding and comprehension.
This is the Torah’s role as amon, the nurturer.

SECTION 2 - 115-11

David’s “songs”: the supernal will
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2. And afterwards, “and I was delights”: for through the level of amon, which is the drawing-down
of bread and food so that there be Daas (knowledge) and comprehension — through this, after-
wards, the revelation of joy and delights is drawn down.

The second section takes up the next words, “and I was delights.” Once the Torah as amon has fed a person

with “bread” and given him understanding, a further revelation follows: joy and delight.
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Now, the explanation of the joy and delights that are revealed through Daas and comprehension
will be understood from what is written, “Your statutes were songs (zemiros) to me,” etc. And our
Sages, of blessed memory, said [in the Midrash Rabbah,

To explain this joy and delight, the Alter Rebbe turns to King David’s words, “Your statutes were songs to

me,” and to the Sages’ teaching about them, which he cites from the Midrash, the Tanchuma and the

Talmud.
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and in the Tanchuma, and in the Gemara, chapter 7 of Sotah, folio 35a] that David was punished for
calling words of Torah “songs.” And the Holy One, blessed be He, said to him, “You called them
songs? Behold, I

The Sages relate that David was punished for calling words of Torah “songs.” G-d said to him, in effect: you
call them songs? Then you will stumble over something even schoolchildren know.
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will make you stumble in a matter that even schoolchildren know,” as it is written, “But to the sons
of Kehos he did not give [wagons], for the service of the holy [things] was upon them; they would
carry on the shoulder.” And he brought the Ark on awagon.

The Torah says that the Levite family of Kehos was given no wagons, because they carried the holy vessels on
their shoulders. David had the Ark brought on awagon, against this law; that was his stumbling.
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The explanation of this is: the meaning and sense of the word zemiros is like a song and melody,
when one sings and plays one melody many times. Although it is all one pleasantness and sweet-
ness, nevertheless, when some melody and song is pleasing to a person, he can sing it and play it

many times.

Zemiros are like a melody one sings again and again. The tune does not change and holds the same sweet-

ness every time, yet when a person loves a melody he repeats it many times.
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And so, “Your statutes were to me”: chukim (statutes) is what the mitzvos that have no reason are

called, such as the red heifer and sha’atnez, etc.

David said this of the chukim (statutes), the mitzvos that have no reason a person can understand, such as

the red heifer and the ban on sha’atnez, wool and linen woven together.
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That is to say: although this mitzvah has no reason or knowledge at all in intellect that is grasped
and understood, nevertheless it was exceedingly pleasant and sweet to his palate.

Although such a mitzvah has no reason the mind can grasp, David found it exceedingly sweet.
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And this is because, even if no reason or knowledge is enclothed in the drawing-down of this mitz-
vah below, as it is enclothed in physicality, nevertheless “its foundation is in the holy mountains”:
itis

The reason is that, although no rationale is enclothed in the mitzvah as it comes down into physical action,

its foundation is “in the holy mountains,” far above.
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from the level of the supernal will (ratzon), blessed be He, which is far above the level of reason
and knowledge that is drawn from the level of the higher Chochmah (Chochmah Ila’ah). And
“Chochmah is found from ayin (nothing),” for it is drawn from the level of ayin, which is the level
of the supernal will, blessed be He. For

That root is the supernal will, which is far higher than reason, since all reason comes from Chochmah.
Chochmabh itself is found “from ayin” (nothing), and that ayin is the supernal will.
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Chochmah is called Eden, which is the delight of the souls in Gan Eden, in the intellect of created
beings who contemplate the greatness of the Infinite One (Ein Sof), blessed be He, and take won-
drous delight in their comprehension, without end — along the lines of what was said in the
Gemara about Elisha Acher: “It is better that he be judged,” etc.
Chochmabh is called “Eden”: the delight of the souls in Gan Eden is the delight of understanding G-d’s great-
ness, an endless pleasure in comprehension. How great that delight is can be seen from what the Gemara

says of Elisha “Acher”: Rabbi Meir held it better that he be judged so that he could then enter the World to
Come.
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Now, although in the books only two levels of Gan Eden are mentioned, the lower and the upper, in
truth there are many kinds of Gan Eden, one above the other, without end or limit, “one higher
than the high,” etc.

The books usually speak of two levels of Gan Eden, the lower and the upper. In truth, the Alter Rebbe says,
there are endless levels of Gan Eden, each higher than the one before.

KPR 10 *29om DR Domm 199 9aRIw 27192 X9 M2 R Yaman oab PR 170 9P oamn o
JANANY T19Y YA YA 2100 A P OR 1927 KD 07000

And our Sages, of blessed memory, alluded to this: “Torah scholars have no rest, neither in this
world nor in the World to Come, as it is said, ‘They go from strength to strength,’” etc. Only, the
books did not speak of them, but only of the two kinds of Gan Eden, the upper Gan Eden and the
lower.

The Talmud hints at this when it says that Torah scholars have no rest even in the World to Come, for they

“go from strength to strength,” rising from level to level. The books simply did not describe these levels be-
yond the two general ones.
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But the higher Gan Edens, up to the loftiest heights, they did not put forth their hand [to discuss].
And every Eden, higher and higher up to the loftiest heights, is all called by the name Chochmah
(wisdom),

The higher levels of Gan Eden were left undescribed. All of them, up to the very highest, are called
Chochmah, because each is a level of wisdom.
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for the delight in them is according to the measure of the understanding and comprehension, and
there is comprehension above comprehension, up to the loftiest heights. But every level of com-
prehension and delight, [even] from “the head of all levels,” etc., is only at the level of radiance
(ziv).

The delight of each Gan Eden matches the depth of comprehension there, and there is always a higher com-

prehension. Yet all this comprehension and delight, even at “the head of all levels,” is only a radiance (ziv)
of G-dliness, not its essence.
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As our Sages, of blessed memory, said: “and they delight in the radiance,” etc. And this is [the
meaning of| “Creator of holy ones, may Your Name be praised forever, our King.” “Holy ones”:
these are the souls; and “holy ones praise You every day, selah,” without interruption, in compre-
hension above comprehension, for “Torah scholars have no rest,” etc.

The Talmud says the righteous in the World to Come “delight in the radiance of the Shechinah.” The prayers

echo this: G-d is “Creator of holy ones,” the souls, who “praise You every day, selah,” and “selah” means
without interruption, as the souls rise from one comprehension to the next.
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And all this praise and acclaim is only “may Your Name be praised”: the level of a name alone, the
level of radiance, etc.

Yet all their praise reaches only “Your Name.” A name is not the person himself, only how he is called; so too
what the souls grasp is a level of radiance alone.
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(as is written on this in the discourse beginning “You shall keep My Sabbaths”). And “His Name”
(shemo) has the numerical value of ratzon (will); for will is far above the level of Chochmah, and
Chochmabh is what is drawn from the level of will, for so it arose in His will, to be enclothed in the
level of Chochmah.

The word shemo (“His Name”) has the same numerical value as ratzon, “will” (346). The will is far above

Chochmah, which comes from it, because G-d willed to be enclothed in Chochmah. The parenthesis refers to
the discourse “You shall keep My Sabbaths” in Parshas Behar.
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Therefore the level of Chochmah is nullified as nothing before the level of the supernal will,

blessed be He, that is enclothed in it, and it bears no comparison to it.

Chochmah is therefore as nothing before the supernal will that is enclothed in it; the two cannot be
compared.

likuteitorah.com/likkutei-torah/bamidbar/19/ 13
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And this is the matter of the “songs,” as David called words of Torah, [namely] the level of the

statutes: although they have no reason, this is because they were drawn and taken from the super-
nal will, blessed be He, which is above comprehension and reason.

L

This explains David’s “songs”: the chukim have no reason because they come directly from the supernal
will, which is above reason and comprehension.
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And as for what is said, “The Torah comes forth from Chochmah”: “comes forth,” specifically. But
their foundation is above Chochmah, the 620 pillars of light — by way of analogy, the pillar that

joins the roofwith the floor. So the mitzvos were lowered below,

The Zohar says the Torah “comes forth from Chochmah”; “comes forth” implies that its origin is above
Chochmah. The root of the mitzvos is the 620 “pillars of light” in Keser, the supernal will, and like a pillar
joining roof to floor they reach from that height down to physical deeds.
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but their root is very high and exalted. Therefore he rejoiced with great joy in his occupation with

Torah and mitzvos, through this contemplation:

Though the mitzvos come down into physical action, their root is exceedingly high. Contemplating this filled
David with great joy in his Torah study and mitzvos.
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that they are the supernal will. And therefore he called them “songs,” for they were to him like a

kind of song, in which one sings one song many times because of the great sweetness in it.

Because the mitzvos are the supernal will, David called them “songs”: they were to him like a song one sings
over and over because it is so sweet.

likuteitorah.com/likkutei-torah/bamidbar/19/ 14
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So too, although all the mitzvos, every one of them, are His will, may He be blessed, so that this is
one praise for all the mitzvos, that the supernal will, blessed be He, is enclothed in all of them, nev-

ertheless he delighted and rejoiced in each one,

All the mitzvos are equally G-d’s will, so in this respect they share a single praise. Even so, David delighted
in each one.
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just as one delights and rejoices in the pleasantness and sweetness of a melody and song, so that
one melody and song is played and sung many times, since it is a very beautiful song. And this is
the joy of a mitzvah (simchah shel mitzvah):

His joy was like the joy in a beautiful melody, which one sings again and again. This is the “joy of a mitzvah.”
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that is, because of the immense greatness of the mitzvah itself, for its standing is very lofty: it is the
supernal will itself, blessed be He, which is above Chochmah, which is the level of Eden and of de-

light and wondrous comprehension without end, from “the head of all levels,” etc.

The joy comes from the greatness of the mitzvah itself: it is the supernal will, which is above Chochmah, and
Chochmabh is itself “Eden,” wondrous delight and comprehension without end.
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Nevertheless, David was punished for this, because he had not yet reached the ultimate praise, the
main [praise], of Torah and mitzvos and their essential virtue; for he praised them only in terms of

the supernal will, blessed be He, that is enclothed in them.

Still David was punished, because he had not reached the highest praise of Torah and mitzvos, their essen-
tial virtue. He praised them only as the supernal will enclothed in them.
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Back and face: will and delight

ART7 KD 2191 “I0R DR NORTY 0707 .00PW N°3IR0M NATTHY NPYR naa 1797Y RIT NXT 7IM
Now, the will is still at the level of their outer virtue and rank, as it is written, “And you shall see My
back, but My face shall not be seen.”

The will, high as it is, is still the outer level of the mitzvos. G-d told Moshe, “You shall see My back, but My
face shall not be seen”: the will is the “back.”

AR R Y7 ¥17°0 11877 NO°1D RIAW 1772 '(1"?37'.1 AP RIT RITIPOYY NP0 DaR
But their inner dimension (pnimiyus) and essence is the supernal delight, blessed be He, which is
the inner dimension of the will, as is known. And of this it is said, “Back

The inner core of the mitzvos is the supernal delight, which is the inner dimension of the will. The verse
“Back and front You have formed me” speaks of these two levels.

DAY IPNT AR T I 9N POV RIT MIPNIY S MAR wan 2P 4221078 0T
.92 7AM 1%919 X1 797 17395 119N M0 nma v

and front You have formed me.” And by way of analogy, “from my flesh I behold”: the delight is the
main intent, and the will follows the delight; for because there is gratification and delight before
him, therefore he wills and desires it.

Human experience (“from my flesh I behold”) shows that delight is the real aim and will follows it: one wants
something because one takes pleasure in it.
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Therefore the will is called the level of the back (achorayim) and the outer level, in relation to the
supernal delight, blessed be He, that is enclothed in it. And of this it is said, “And you shall see My
back, but My face shall not be seen”: for the inner dimension of the delight is not revealed, only the
level of the will alone,

This is why the will is called “back” (achorayim) and “outer” compared with the delight inside it. What is re-

vealed is the will; the inner delight stays hidden, as “My face shall not be seen” says.

likuteitorah.com/likkutei-torah/bamidbar/19/ 16
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just as in a person nothing is seen and revealed to another except the will alone, when he reveals to
him his will that such-and-such should be.

So it is with a person: others see only his will, when he tells them what he wants done.
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But the inner dimension of the delight that is enclothed in it, and what is intended by it, what de-
light and gratification he has from it, is not given to be made known and revealed. And it is this de-

light that is enclothed in the mitzvos, which are His will, may He be blessed.

What pleasure he has in it, the inner reason for wanting it, is not revealed. It is this hidden supernal delight
that is enclothed in the mitzvos, which are G-d’s will.
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And this is [the meaning of] “Who (asher) has sanctified us with His commandments”: asher is
from the expression “In my good fortune (be’oshri), for they will call me fortunate (ishruni),”
which is an expression of praise and acclaim; and it is because of the immense abundance of de-
light that there is in this,

The blessing over a mitzvah says that G-d is the One “asher (Who) has sanctified us.” The Alter Rebbe reads

asher as in Leah’s words when Asher was born, “In my good fortune, for they will call me fortunate”: a word
of praise, expressing the great abundance of delight in the mitzvos.
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enough to praise and acclaim [it] greatly. And of this level it is said of Asher, “and he dips his foot in
oil”: for only at the level of “his foot” is it enclothed in the level of oil, which is the higher
Chochmah (Chochmah Ila’ah), etc.

Moshe blessed the tribe of Asher, “he dips his foot in 0il.” Qil stands for the higher Chochmah; so only the
lowest level, the “foot,” of this delight is enclothed in Chochmah, and the delight itself is far above it.

likuteitorah.com/likkutei-torah/bamidbar/19/ 17
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3. Now, the difference between the level of the back and the level of the face, [as] “from my flesh I

behold”: in the nape of the neck there is no division into organs, for one skin covers all of it.

The third section begins by showing the difference between “back” and “face” in the human body (“from my
flesh I behold”): the back of the neck has no distinct organs, and one skin covers it all.
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In the face, by contrast, the form of the division of the organs is seen and revealed: eyes to see,
ears to hear, etc.; and the delight in sight is a different thing from [the delight in] hearing, etc.
The face, by contrast, shows distinct organs, each with its own function, eyes to see and ears to hear, and the

pleasure of seeing is quite different from the pleasure of hearing.
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So it is Above, as it were: the level of the supernal will, blessed be He, is called the level of the back,
and there is no division in it at all. Therefore the will that is enclothed in the mitzvos includes all
the mitzvos equally, for all of them are His will, may He be blessed,

So it is Above: the supernal will is the “back” and has no divisions, so it is present equally in all the mitzvos;
each is simply G-d’s will.
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and so this is one praise for all of them; only, it is a very great praise, as mentioned above, for the

supernal will is above Chochmabh, etc.

This gives all the mitzvos a single praise, though avery great one, since the will is above Chochmah.
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And therefore the delight and joy that come from this are called by the name “songs,” like a song in

which one plays one very beautiful melody many times, as mentioned above.

That is why the joy that comes from this is called “songs”: like one beautiful melody sung over and over, it is

the same joy in every mitzvah.

likuteitorah.com/likkutei-torah/bamidbar/19/ 18

15



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 19 nﬂ}?'I:NZ]T? Akl

TION MOID RO ANYT 0D VIR AAYN MEn D% W mzna waItna 172 11DYn Anyn Yax
TIZR 999 95 NANR TIZK 71392 WA T MmN 11302 w2RnI 1101R DO PRI 11893 wa1Pnn
TID NANR TIN0 v

But [as for| the supernal delight, blessed be He, that is enclothed in the mitzvos, each mitzvah has a
particular delight. For the delight is the inner dimension of the intent that is enclothed in the will,
and the inner dimension of the intent enclothed in the will of this mitzvah is not enclothed in the

will of another mitzvah, for each mitzvah has a different intent, as is known.

The supernal delight, though, is different in each mitzvah. The delight is the inner intent within the will, and

every mitzvah has its own intent, so each carries its own particular delight.
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And just as, by way of analogy, in the face, the delight in sight, which is enclothed in the eyes, is not
at all like the delight in hearing, which is in the ears; and likewise the delight in tastes, “the palate

tastes food,” etc.: each kind of delight is a different essence.

In the face each sense has its own pleasure: the pleasure of sight is nothing like the pleasure of hearing, and

taste (“the palate tastes food”) is different again. Each kind of pleasure is a different thing.
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So [with] the supernal delight that is drawn down and revealed through the mitzvos: in tzitzis [there
is] a unique delight, different from the delight in another mitzvah, and so in tefillin, etc., and in all

the mitzvos.

So the supernal delight revealed through the mitzvos differs from mitzvah to mitzvah: tzitzis carries one
particular delight, tefillin another, and so with all the mitzvos.
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This is unlike the standing of the will, which is one level for all of them (and see what is written in
the discourse beginning “See that Havayah has given you the Shabbos,” on the meaning of “Its
ways are ways of pleasantness”).

The will, by contrast, is the same in all of them. The parenthesis refers to the discourse “See that Havayah

has given you the Shabbos” in Parshas Beshalach, which explains why the Torah and mitzvos are called

“ways,” as in “Its ways are ways of pleasantness.”
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Therefore, at the Giving of the Torah, of which it is written, “Face to face Havayah spoke,” there
was a revelation of the supernal face, which is the supernal delight, blessed be He, that is enclothed

in Torah and mitzvos.

At Sinai G-d spoke “face to face”: the supernal “face,” the delight within the Torah and mitzvos, was
revealed.
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Indeed, our Sages, of blessed memory, said, “At each utterance their souls flew out”: because in
each utterance of the Ten Commandments there was a revelation of a particular delight, enclothed
in that utterance alone, which is not like the revelation of the delight in the second utterance. And
what caused Israel to merit this at the Giving of the Torah

That is why the Sages say that at each utterance of the Ten Commandments the people’s souls left them: each

utterance revealed its own distinct delight, unlike that of the next. What made Israel worthy of this is ex-
plained next.
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is that it is written, “Face to face”: for from below upward, too, it was at the level of the revelation of
the inner dimension, and not at the level of the back. For in the yearning and the expiring of the
soul (kelos hanefesh) from below upward, too, there are two levels. The first is as it is written,
“Whom do I have in heaven? And with You I desire nothing on earth”:

“Face to face” means that the people too, from below, stood with their inner selves revealed, not their

“back.” Even the soul’s longing for G-d has two levels, and the first is expressed in “Whom do I have in heav-
en? And with You I desire nothing on earth.”
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that is, he sets aside his will and desire that are enclothed in the body and the animal soul, and

wants to cleave to Him, may He be blessed, with yearning and thirst, etc.

At this first level a person sets aside the wants of his body and animal soul, and longs and thirsts to cleave to
G-d.
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Nevertheless, this will and this yearning are at the level of the back: for his G-dly soul is still en-
clothed in the body and the animal soul, in the pleasures of mankind; only, he wants to leave them,
and agrees with true consent that the love should strip off its garments that are in [kelipas] nogah,

to cleave to the living G-d.

Yet this longing is still “back,” for his G-dly soul is still clothed in the body and the animal soul and their
pleasures. He sincerely wants to leave them, and agrees that his love should shed its garments in kelipas no-

gah, the realm of worldly things that are neither holy nor forbidden, so as to cleave to the living G-d.
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But the love has not yet been stripped [of them] to the point that it desires closeness to G-d “with joy
and gladness of heart, from the abundance of everything,” and to delight in G-d, actual “love with

delights.” This is the second level, as it is written, “My flesh and my heart pine away,” etc.

His love has not yet reached the point of desiring nearness to G-d with joy and gladness, delighting in Him as
one delights in a beloved (“love with delights”). That second level is what the verse calls “My flesh and my

heart pine away.”
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And it is a level and a surpassing virtue: joy and delight in G-d Himself. And it is the joy of a mitz-

vah: “and we will rejoice in the words of Your Torah and in Your mitzvos forever and ever,

This second level is a higher one: actual joy and delight in G-d. It is the joy of a mitzvah, of which the

evening prayer says, “we will rejoice in the words of Your Torah and in Your mitzvos forever.”
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for they are our life,” etc. And this second level is the level of the revelation of the inner dimension.

And this is [the meaning of] what is written, “Face to face Havayah spoke”:

The prayer continues, “for they are our life.” This second level is the revelation of the inner dimension from

below, and it is what “Face to face Havayah spoke” means.
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that is to say, there was a joining and binding of the supernal face with the lower face: the supernal
delight, blessed be He, which is the very inner dimension of the will, was enclothed in the lower de-
light that rises from below upward, “My flesh and my heart pine away,” etc.,

“Face to face” means that the supernal face was joined with the lower face: G-d’s delight, the inner core of

His will, entered the people’s own delight in Him, the delight of “My flesh and my heart pine away.”
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at the level of the inner dimension of the “love with delights,” to delight in G-d Himself. Through
this they merited and attained the supernal delight, blessed be He, that is enclothed in each mitz-
vah as a particular delight.

Because the people’s love was inward, a “love with delights,” they could receive the supernal delight en-
clothed in each mitzvah, each as its own particular delight.

SECTION 4 - 117-20

David’s punishment, and the meaning of ve’ehyeh

1133 P71 TN DR 12w ROW DY 77y 7900 TIT AR 1 . INRw 070 7127 7137 22 5y 19
NI%AT SW 070K ONa 787 RITY Nont

And therefore at each and every utterance their souls flew out. And this is [why| King David, peace
be upon him, was punished: because he praised the Torah only as “songs,” which is from the as-
pect of the back of the mitzvos,

This is why the souls left them at each utterance: each revealed a distinct inner delight. And this is why David

was punished: he praised the Torah only as “songs,” which belong to the “back” of the mitzvos, the will.
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and did not praise the Torah in this inner aspect, which is their main, essential virtue. And there-
fore the punishment, too, was measure for measure: he forgot the virtue of the Torah, which is at
the level of the face. For

He did not praise the Torah’s inner dimension, its essential virtue. So his punishment was measure for mea-
sure: he forgot a law that expresses the Torah’s quality of “face.”
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this is why it is said, “They shall carry on the shoulder”: the Levites were the bearers of the Ark, and
their shoulders were outward and their faces toward the Ark, facing one another.

The Ark had to be carried on the shoulder: the Levites who bore it had their shoulders outward and their
faces turned toward the Ark, so that they and the Ark faced one another.

I MIMPAY T3 9% 00319 °r22 °n NARAY NIMPI oA 9710 0°192 038 na DURY 09 11
RT1 KD 72y Dobw o 1ay cawn 0°21ns

This is because there must be [the level of] face to face, as mentioned above. And the Tablets in the
Ark, too, were at the level of face on every side, for the Tablets were written on both their sides, so

that on each side nothing was seen

This was required because the relationship must be “face to face.” The Tablets inside the Ark were also all
“face”: they were written through on both sides, so from either side one saw only the front.
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but the face. And he was punished in that he forgot this, and they carried it with cows on the wagon.
And as for his being punished by falling into forgetfulness, which is the level of the back [see what

iswritten in Parshas Tetzaveh, at the end of the discourse beginning “Remember,” etc.,

David forgot this and had the Ark carried by cows on a wagon. His falling into forgetfulness also fits, for for-
getting is a quality of the “back”; the bracket refers to the discourse on “Remember ... do not forget” in
Parshas Tetzaveh.
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“do not forget”], this is measure for measure: because he praised the Torah not at the level of the
face but at the level of the back, he forgot the virtue of the Tablets, which were at the level of the
face, and fell into forgetfulness, which is the level of the back.

It was measure for measure: since he praised the Torah only at the level of the “back,” he forgot the “face”
quality of the Tablets and fell into forgetfulness, which is “back.”
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Through this will be understood what is written, “and I was delights”: for delights (sha’ashu’im) are
the very revelation of the inner dimension (pnimiyus), that is, the supernal delight that is en-
clothed in the mitzvos,

This explains “and I was delights”: “delights” (sha’ashu’im) are the revelation of the inner dimension, the
supernal delight enclothed in the mitzvos.
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which is the inner dimension of the will; whereas “songs” are the level of the back, which is the will,
as mentioned above [and see what is written further on this matter on [the verse] “And it was at the

2

end of two years,” and in Iggeres HaKodesh, near its end, the passage beginning “David, You

called them songs”].

That delight is the inner core of the will, whereas “songs” belong to the “back,” the will itself. The bracket
refers to the discourse “And it was at the end of two years” and to the essay “David, You called them songs,”
which the text places near the end of Iggeres HaKodesh and which today’s editions of Tanya print in Kuntres
Acharon.
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But note: it is written ve’ehyeh, a present-tense form. That is, one must draw down the revelation

and coming-into-being of the delights; for the matter depends on an arousal from below.

The verse says ve’ehyeh, a form that speaks of ongoing being rather than of something that once was. The
delights must be drawn down and brought into being again and again, and that depends on an arousal from

below, a person’s own service.
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And this is [the meaning of| “day by day”: that is, the Shema, which is said “each day’s matter on its

day,” for every day there comes about a new creation.

“Day by day” alludes to the Shema, which is said every day, because every day the world is created anew.
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Therefore every day one must recite the Shema and give over his soul at [the word] “One” every
day, [and then] “And you shall love,” the level of delight, etc. And through this he brings about the
descent of the supernal delight, the delight (sha’ashua) that is in His essence, so that it is enclothed
in the Torah. And this is [the meaning of| “I (ani) have delighted (sha’ashati) Your Torah.”

So each day one must say the Shema and be ready to give one’s life at the word “One”; then comes “And you

shall love,” a love of delight. This draws the supernal delight, the delight in G-d’s own essence, down to be
enclothed in the Torah, as the verse says, “I have delighted Your Torah.”
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Sha’ashati is a transitive verb: he draws the delights into the Torah. And this is through ani (“I”),
which has the letters of ayin (“nothing”); that is, the level of the nullification of the self (bittul
hayesh), when one makes of ani, ayin.

The Alter Rebbe reads sha’ashati as a transitive verb: the person puts delight into the Torah. This is done

through ani (“I”), whose letters spell ayin (“nothing”): by turning one’s “I” into “nothing,” setting aside
one’s sense of self.
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That is, in the study of the Torah, too, he should not be in a state of yesh (self), but in the nullifica-
tion of the self, as it is written, “with all your soul,” next to “and you shall speak of them,” etc. And
through this he causes Above a drawing-down from yesh to ayin:

Even in Torah study a person should not feel himself to be a “something” (yesh) but be self-nullified; that is

why “with all your soul” stands near “and you shall speak of them,” the command to study. This self-nullifi-

cation below brings about, Above, a drawing-down from yesh to ayin.
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that is, from the true Yesh, the essential delights, a radiance is drawn down into Chochmah, which
is the level of actual ayin [and this is also the drawing-down from the level of ani into the level of
ayin; see in Etz Chaim, Sha’ar Hishtalshelus HaYud Sefiros, Derech Halgulim, in the Mahadura
Basra, chapter 2, on the matter of ani and ayin.

From the true Yesh, G-d’s essential delights, a radiance is drawn into Chochmah, which is called ayin

(“nothing™). The bracket refers to Etz Chaim’s discussion of ani and ayin; Kehot’s note identifies the gate cit-
ed as Sha’ar Seder HaAtzilus.
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And in Meorei Or, letter alef, at the end of section 64: “Malchus (sovereignty) of Adam Kadmon is
called ani; [when] it is enclothed in Radla (the Unknowable Head) it is called ayin.” End of quote.
And on the matter of ve’ehyeh, see the Zohar, Vayakhel, folio 217a: “It is not written vehayisi (‘and I

was’),

Meorei Or, a lexicon of Kabbalistic terms, says that Malchus of Adam Kadmon is called ani (“I”), and when it
is enclothed in the “Unknowable Head” (Radla) it is called ayin (“nothing™): an instance of ani becoming
ayin. The Zohar in Vayakhel notes that the verse does not say vehayisi (“and [ was”) but ve’ehyeh.
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but ve’ehyeh,” etc.; and at the beginning of Parshas Shemini, folio 35b, and in the Ramaz there;

and in Parshas Acharei, folio 65b, “and a sign: ve’ehyeh,” etc.; and folio 67b].

The Zohar and its commentator the Ramaz also expound ve’ehyeh in this verse in Parshas Shemini and in
Parshas Acharei. These references support reading ve’ehyeh as continual delight.
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“Playing before Him at all times”
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4. “Playing before Him at all times.” Now, there are twenty-eight times, fourteen for good, etc., and
one of them is “a time to embrace and a time to refrain from embracing.” The meaning is: some-
times there is a time of favor (eis ratzon) Above, when there comes about an embrace

The fourth section explains “playing before Him at all times.” Koheles lists twenty-eight “times,” fourteen of

them good, among them “a time to embrace and a time to refrain from embracing”; sometimes there is a
time of favor Above, when an “embrace” takes place.
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of Knesses Yisrael (the Community of Israel), the source of the souls, with the Holy One, blessed be
He. Like a person who embraces his fellow from behind so that he not go away from him, so, as it
were, the Holy One, blessed be He, embraces Knesses Yisrael, as it is written, “I have loved you,
says Havayah,” and His love will not depart from us forever, so that a person not be in a state of
separateness from Him, G-d forbid.

The embrace is between G-d and Knesses Yisrael, the collective source of all Jewish souls. As a person hugs a

friend from behind to keep him from leaving, G-d holds Israel close, as in “I have loved you, says Havayah,”
so that no Jew should be separated from Him.
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As it was at the Giving of the Torah: “Face to face Havayah spoke with you,” for from below upward,
too, everything was at the level of face: even the back was included in the level of face, and every-

thing became face,

At Sinai, “Face to face Havayah spoke with you”: from below, too, everything was “face,” and even the “back”
was taken up into the “face.”
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that is, even the animal soul was transformed (is’hapcha), etc., as it is written, “with all your heart,”
with both your inclinations, etc. And this is [the meaning of] “The right hand of Havayah does
valiantly (oseh chayil)” [and see in Etz Chaim, Sha’ar 20, chapter 2: that twice the twenty-four

Even the animal soul was transformed (is’hapcha), as the Sages read “with all your heart” as “with both your

inclinations,” the good and the evil. This is “The right hand of Havayah does valiantly”; the bracket begins a

reference to Etz Chaim on the word chayil.
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letters that are in the verse “Blessed be the Name of the glory of His kingdom forever and ever” of
the morning and evening Shema is the meaning of chayil; and therefore Knesses Yisrael is called
“a woman of valor (eishes chayil).” And see what is written on [the verse] “And I will make [your
windows of] kadkod.” And the meaning of “Blessed be the Name of the glory of His kingdom forev-
er and ever” is accepting the yoke (kabbalas ol) of the kingdom of Heaven and the nullification of
the self (bittul hayesh); and this is [the meaning of| “The right hand of Havayah does valiantly”].

The verse “Blessed be the Name of the glory of His kingdom forever and ever” has twenty-four letters; said

in the morning and evening Shema they make forty-eight, the numerical value of chayil. So Knesses Yisrael

is called “a woman of valor” (eishes chayil); and since this verse expresses accepting the yoke of Heaven and

self-nullification, it is the “valor” of G-d’s right hand.
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In exile, however, it is the level of “a time to refrain from embracing”: when there is no time of fa-
vor, then [He]| refrains from embracing, and then Knesses Yisrael does not stand with the Holy One,
blessed be He, face to face; that is, the soul’s cleaving to the living G-d is not at the level of the ac-
tual face, in the manner of “My flesh and my heart pine away,” etc.,

In exile, though, it is “a time to refrain from embracing.” Without a time of favor, Knesses Yisrael does not

stand with G-d face to face: a person’s attachment to G-d is not the inner love of “My flesh and my heart pine

away.”
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and he has delight in worldly matters. Although he has a will for G-d, it is only at the level of the

back, as mentioned above, for the will is called the back and delight is the level of face, etc.

He still takes pleasure in worldly things, so even his wish for G-d is only “back,” will without delight. As ex-
plained above, the will is the “back” and the delight the “face.”
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And this is [the meaning of] what is written, “Why do You withdraw Your hand, even Your right
hand? From within Your bosom, make an end!” Cheikcha (“Your bosom”) is how it is read, and
chukcha (“Your statute”) is how it is written; and “Your statute” is the Torah,

In the psalmist’s plea, “Why do You withdraw ... Your right hand? From within Your bosom, make an end,”
the word is written chukcha (“Your statute”) and read cheikcha (“Your bosom”). The Alter Rebbe joins the

two: G-d’s “bosom” is His “statute,” the Torah.
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which is the statute of G-d. And this is the request of Knesses Yisrael that His right hand, may He be
blessed, be revealed, and not be hidden and concealed within His statute. And from this you can in-

fer that there are times when the right hand is hidden and concealed within His statute.

Knesses Yisrael asks that G-d’s right hand, His kindness, be revealed and not stay hidden inside the Torah.
The plea itself implies that at times it is hidden there.
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And this is along the lines of the saying of our Sages, of blessed memory: “The light that was creat-

ed on the first day: by it man could see from one end of the world to the other.

The Talmud says that the light created on the first day of creation let Adam see from one end of the world to
the other.
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He saw that the world was not worthy of it, [and] hid it away for the righteous.” And where did He
hide it? In the Torah. And see the Zohar, Parshas Terumah (folio 149a).

G-d saw that the world did not deserve this light and hid it away for the righteous. It is hidden in the Torah,
as the Zohar on Parshas Terumah says.
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And this is the meaning: the right hand, which is supernal Chesed (kindness), which is the level of
the primordial light (nehora kadma’ah), is hidden within His statute, which is the Torah.

The “right hand” is supernal Chesed, the “primordial light” of the first day, and it is hidden within G-d’s
“statute,” the Torah.
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(And from this is understood the story found in the Zohar, at the end of Part III, folio 305a, that
Rabbi Elazar said, “And I saw,” etc.: for he was able to have revealed to him, through the Torah,
that light hidden in it, by which man can see from one end of the world to the other; and therefore
he said, “I saw,” literally.)

This explains Rabbi Elazar’s words in the Zohar, “And I saw”: through the Torah the hidden light, by which
one can see from one end of the world to the other, was revealed to him, so he could truly say “I saw.”
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And this is [the meaning of] what is written, “The right hand of Havayah is exalted; the right hand
of Havayah does valiantly”: for G-d always commands His kindness upon us, and the right hand of
G-d is stretched out over us;

The psalm says, “The right hand of Havayah is exalted; the right hand of Havayah does valiantly.” G-d’s

kindness is always directed to us, and His right hand is always stretched out over us.
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only, sometimes it is “exalted” above a person’s soul, being only hidden in the Torah, and some-

times it descends and is drawn down below into a person’s soul, and then it “does valiantly.”

Sometimes it is “exalted,” too high for a person’s soul, and remains hidden in the Torah; at other times it

comes down into the soul, and then it “does valiantly.”
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Therefore the verse says, “Your right hand, from within Your bosom, make an end”: that is to say,
that it should not be enclothed and concealed in the Torah, to be hidden there, but that You bring it
out from within Your bosom, from concealment into revelation, so that there be a revelation of the

right hand and kindness of G-d, which is love, implanted in a person’s soul.

So the plea “Your right hand, from within Your bosom, make an end” asks that G-d’s kindness not stay hid-
den in the Torah but come out into the open, as a love planted in a person’s soul.
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Now, at each and every time, whether at the level of “a time to embrace” or at the level of “a time to
refrain from embracing,” it is said of the Torah, “playing.”

At every time, whether “a time to embrace” or “a time to refrain from embracing,” the Torah is described as

“playing” before G-d.
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The explanation is that laughter (sechok) is the level of the nullification of yesh (something) into
ayin (nothing), as it is written, “Elokim has made laughter for me.” The meaning is:

Laughter or play (sechok) is the nullification of yesh, “something,” into ayin, “nothing.” Sarah’s words,

“Elokim has made laughter for me,” point to this.
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the Name Elokim, which hides and conceals the Infinite Light (Or Ein Sof), blessed be He, so that
the world appears as a yesh and a separate thing, etc., and so that it not be nullified out of exis-

tence, etc., like the radiance of the sun within the sun, etc.,

The Name Elokim conceals the Infinite Light so that the world seems to exist on its own, as a separate “some-
thing,” rather than being nullified like a ray of sunlight within the sun itself.
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is for the sake of the laughter at the end of everything, when it will turn back and be transformed,
so that the yesh will be nullified into ayin, and “the glory of Havayah will be revealed” before every

eye. For the Name Elokim, which conceals and hides so that [the world| appears as a yesh, etc.,

This concealment exists for the sake of the “laughter” at the end, when everything will turn back, the “some-
thing” will be nullified into “nothing,” and G-d’s glory will be revealed to all.
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is only like the jesting done before princes, when they do changes, strange things, to laugh at them.
[So] there came about the level of yesh, and |[it is] so that the yesh will be nullified into ayin, and the
making of the revelation of the yesh will be

The concealment by Elokim is like the jests performed before princes, odd and unexpected things done to
amuse them. The world’s apparent independence was made so that it would be nullified.
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“counted as a strange thing,” and this is only the level of laughter. And along these lines is the mat-
ter of the laughter in the Time to Come, when the Holy One, blessed be He, will make a hunt (keni-
gi) for the righteous, the wild ox with the Leviathan, etc., as is explained elsewhere.

The world’s appearance as “something” is regarded as a strange thing, a mere jest. The Sages’ account of the

“hunt” G-d will stage for the righteous in the Time to Come, the wild ox against the Leviathan, is also this
“laughter,” as explained in Parshas Shemini.
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Now, the revelation of the nullification of yesh into ayin that will be in the Time to Come comes
through the Torah, which is the drawing-down of the Infinite Light (Or Ein Sof), blessed be He, into
physical things that are under the dominion of kelipas nogah, to raise them and bind them to the
light of G-d and His holiness; and this is the nullification of yesh into ayin.

The nullification of “something” into “nothing” that will be revealed in the Time to Come is brought about

now through the Torah. The Torah draws the Infinite Light into physical things under kelipas nogah, and so

raises them and binds them to G-d’s light and holiness.
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Therefore it is called “playing at all times”: that is, even through subjugation (iskafya), etc., the su-
pernal delight is drawn into the Torah. And this is the level of the beinonim (intermediate people),
[of whom it is said,] “this one and

”

That is why the Torah “plays” “at all times”: even through iskafya, subduing one’s nature without yet trans-

forming it, the supernal delight is drawn into the Torah. This is the level of the beinonim, the intermediate

people.
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that one judge them”; and they have both of the times mentioned above: during prayer he cleaves
to G-dliness, and afterwards he turns to his affairs, etc.

The Talmud says of the beinonim that “this one and that one,” the good and the evil inclination, “judge

them.” They know both “times”: in prayer they cleave to G-d, and afterward they turn to their worldly affairs.

SECTION 6 - 124-26
“Playing in tevel” and “my
delights with the children of man”
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“Playing in the inhabited world (tevel) of His earth.” Tevel is twice aryeh (lion): for there is a lion
among the holy chayos, and there is a lion among the ofanim. The chayos are of the level of
Yetzirah (Formation): “six Sefiros nest in Yetzirah,” and they are the six orders of the Mishnah,
The phrase “playing in the inhabited world of His earth” is explained through a gematria: tevel (432) equals
twice aryeh, “lion” (216). In Ezekiel’s chariot there is a lion among the holy chayos and a lion among the

ofanim. The chayos belong to Yetzirah, where, in the Tikkunei Zohar’s words, “six Sefiros nest,” and they

correspond to the six orders of the Mishnah.
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which are at the level of reason and knowledge. And so the holy chayos: their love is at the level of
reason and knowledge, a lion roaring, etc., because of their comprehension that “Holy, holy, holy

is Havayah of hosts,” etc.:

Like the Mishnah, the chayos work with reason and understanding: their love comes from comprehension,
and they “roar” like a lion because they grasp the meaning of “Holy, holy, holy is Havayah of hosts.”
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how He is holy and set apart, etc.; and from this level, which is holy and set apart, not within the
bounds of worlds, there is a drawing-down to a multitude of hosts and chambers, to the point that

even below, “the whole earth is full of His glory.”

They understand that G-d is holy and set apart, beyond all worlds, and that from that very transcendence His
life-force reaches countless hosts and chambers, until “the whole earth is full of His glory.”
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Therefore they raise a tumult “with a great roaring sound” over the immensity of this holiness: that
from so holy a place there should be drawn down, “from the place of His glory,” from the Infinite
Light (Or Ein Sof), blessed be He, which is above the bounds of worlds, [light] to give life to the
worlds.

This is why they cry out “with a great roaring sound”: they are overwhelmed that life for the worlds should

flow from “the place of His glory,” the Infinite Light, which is beyond all worlds.
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And yet He is holy and set apart, and not like the soul that is enclothed in the body, etc. But the
ofanim are at the level of Asiyah (Action): they do not have reason and knowledge or great compre-
hension of the Infinite Light, blessed be He, as the holy chayos do; and nevertheless they raise a tu-

mult, because of their natural love.

Even as G-d gives life to the worlds He remains apart from them, unlike a soul enclothed in a body. The ofan-

im, of the World of Asiyah, lack such comprehension, yet they too cry out, from a natural love.
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And this is “playing in tevel,” twice aryeh: for in both levels of lion it is at the level of “playing,”

both in the lion among the holy chayos and in the lion among the ofanim.

So “playing in tevel” means that the Torah “plays” at both levels of “lion”: the understanding love of the
chayos and the natural love of the ofanim.
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Now, just as there are two levels among the angels, chayos and ofanim, so there are two levels
among human beings, who dwell below. There is one who contemplates the greatness of Havayah
in the Shema: “Hear, O Israel,” “hear” being an expression of understanding, [contemplating]
“One” and “Blessed be the Name of the glory of His kingdom forever and ever,”

Just as there are two kinds of angels, so there are two kinds of people. The first contemplates G-d’s greatness

when he says the Shema: “hear” (shema) also means “understand,” and he understands the oneness ex-
pressed in “One” and in “Blessed be the Name of the glory of His kingdom.”
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and through this he comes to fulfill “And you shall love ... with all your soul,” literally, [and] “and
you shall speak of them,” of them, in words of Torah, at the level of the nullification of yesh into
ayin: “I am the Mishnah that speaks in your mouth,” and “My words that I have put in your mouth.”
And these are the Torah scholars who occupy themselves with words of Torah, the six orders of the
Mishnah, which are in Yetzirah.
This understanding brings him to love G-d “with all your soul,” giving himself over entirely, and to “speak of
them,” to study Torah with self-nullification, until it is as if the Torah speaks through his mouth (a saying

from Maggid Meisharim, the heavenly teaching of Rabbi Yosef Karo). These are the Torah scholars, whose

study of the six orders of the Mishnah corresponds to Yetzirah, the level of the chayos.

25
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And there is one who cannot learn, and his mind is limited, and he is also occupied in business; he

is of the level of Asiyah. Nevertheless, he too can roar

The second kind of person cannot study in depth: his mind is limited and he is busy with his livelihood, so
he belongs to the level of Asiyah, action. Yet he too can “roar.”
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like the lion among the ofanim, through the simple meaning of “One”: that He alone, may He be
blessed, is [G-d]. And through this there is drawn into him, too, “And you shall love ... with all your

heart,” with both your inclinations,

He roars like the lion of the ofanim, through the simple meaning of “One”: that G-d alone is G-d. This brings
him to love G-d “with all your heart,” with both inclinations.
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for in every one there is the natural love (see Sefer Shel Beinonim, chapter 18). And they merit this
revelation through charity (tzedakah), which is called “deed” (maaseh), as it is written, “And the
deed of charity shall be peace,” etc.

Every Jew has a natural love for G-d, as Tanya explains in chapter 18. It is revealed through charity, which is
called “deed” (maaseh), the language of Asiyah, as in “And the deed of charity shall be peace.”
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And through this they bring about and draw down the level of “playing in the inhabited world of
His earth,” which is the drawing-down of the supernal delight and delights, as mentioned above;

and as it is written, “As water, face to face, so the heart of man.” The meaning is:

Through this service they draw down the supernal delights, “playing in the inhabited world of His earth.”
The verse “As water, face to face, so the heart of man” shows how this works.
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there are two levels of “man” (adam). For of the angels, [with] the face of a lion, etc., it is written,
“And the likeness of their faces was the face of a man”; and there is a level of “man” above: “And

upon the likeness of the throne, a likeness like the appearance of a man,”

There are two “men”: in Ezekiel’s vision the angels, which have the face of a lion and other faces, also have

“the face of a man,” and above them, upon the Throne, there is “a likeness like the appearance of a man.”
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that is, the 248 positive commandments and the 365 prohibitions. And through “as water, face to
face,” so that there be the inner dimension from below upward, to draw down the supernal inner
dimension, so “the heart of the man” is drawn down: [of] the supernal man upon the throne, which
is the Torah, the 248 positive commandments, etc.,

The supernal “man” upon the Throne is the Torah, whose 248 positive commandments and 365 prohibitions

are like the limbs and sinews of a body. When the inner dimension rises from below, it draws down the su-

pernal inner dimension, “the heart” of the supernal man.
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to the lower man that is among the angels, “and the likeness of their faces,” etc. And this is [the

meaning of] what is written, “and my delights are with the children of man (bnei adam)”: these are

the two levels of “man” mentioned above, so that the drawing-down be “as water, face to face,” etc.
That “heart” flows down to the lower “man” among the angels. This is “my delights are with the children of

man (bnei adam)”: both levels of “man” are meant, the delight passing between them as a face is reflected in
water.
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Therefore our Sages, of blessed memory, said, “‘On the day of his wedding’: this is the Giving of the
Torah,” the level of a wedding and union of giver and receiver, etc.; for there is no drop that comes
down from above unless [drops] rise up, etc.

So the Sages call the Giving of the Torah G-d’s “wedding day,” a union of giver and receiver. As the Zohar

says, no drop comes down from above unless drops rise from below: the supernal delight comes down in an-
swer to the love that rises.
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IN ONE'S AVODAH

Every day, through the Shema said with readiness to give one’s life at “One,” and through Torah study with

self-nullification, a person draws the supernal delight into the Torah; he should rejoice in each mitzvah as

G-d’s delight, not only as His will. Even one who cannot study and is busy with his livelihood can “roar” with

his natural love through the simple meaning of “One” and through charity.

QUESTIONS FOR DISCUSSION

1.

Why could Moshe not be Israel’s “nurturer,” while the Torah can, and what does this say about the Torah’s
greatness?

. How do the forty-four days of the Omer prepare for Shavuos, according to the image of nursing and

bread?

. David praised the Torah for coming from the supernal will, above Chochmah. Why was this praise incom-

plete, and why was his punishment measure for measure?

What is the difference between will and delight, “back” and “face,” and how does it explain why each ut-

terance at Sinai made the souls fly out?

. How can a person whose mind is limited and who is busy with business still draw down the supernal

“delights”?
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The note records the heading “1”3pn *w7” and says that this
is how it is written in the note-writer’s own manuscript
book (“buch pertil”), folio 61a.
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PARAGRAPH 2
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The Kehot note refers the reader to a note of the Rebbe on
this maamar, printed in the edition’s additions (hosafos),
19a.
KEHOT'S NOTE
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3 Wisdom, which the Sages identify with the Torah, says that
before creation it was with G-d as His amon and His de-
light. The whole maamar is an explanation of these words.

Proverbs 8:30°7:’1 “own
:Ny"223 110 Npnign O O YWY TR T T M
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The verse continues: Wisdom plays in the inhabited world
and delights in mankind. The maamar later reads these
words as the Torah’s descent into this world and into the
souls of Israel.
Proverbs 8:31x77:'n “own
:DTX 337X "YWL I3 22an3 nten
Playing in His habitable earth, And my delights are with the
sons of men.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points there for a discussion of this Midrash on
the word amon.
KEHOT'S NOTE
0PN Y R-771 N”MIR IRT

6 Moshe’s words to G-d when the people complained in the
desert: “that You should say to me, carry them in your bo-

likuteitorah.com/likkutei-torah/bamidbar/19/

som, as the nurturer carries the suckling.” The Midrash
uses them to define amon.
Numbers 11:12277:8> 72712
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Have I conceived all this people? have I brought them forth,
that Thou shouldest say unto me: Carry them in thy bosom,
as a nursing-father carrieth the sucking child, unto the land

which Thou didst swear unto their fathers?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Midrash opens Bereishis with this verse and gives sev-
eral meanings of amon, the first being “tutor” (padagog),
proved from Moshe’s words about the nurturer and the
suckling. The Alter Rebbe adopts this meaning.

Bereshit Rabbah 1:1°X:’X 1127 n°wKX12
P - 1913m VTINR” 7P DR RD KPP WRI” (27 ,X° 127R2)
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Rabbi Hoshaya the Great began: “I was with Him as an
amon, a delight day after day...” (Proverbs 8:30) - amon
means a child’s caretaker, amon means covered, amon
means hidden, and some say amon means greatness. Amon
means a child’s caretaker, as it says: “As a caretaker [omen]
carries a nursing child” (Numbers 11:12). Amon means cov-
ered, as it says: “Those covered [ha’emunim] in scarlet...”
(Lamentations 4:5). Amon means hidden, as it says: “He was
omen Hadassa” (Esther 2:7). Amon means great, as it says:
“Are you better than ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,

2022 (CC-BY)
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On Parshas Mishpatim the Midrash also quotes “And I was
with Him an amon” and explains amon as omen, the one
who rears, from “as the nurturer carries the suckling.”
The Alter Rebbe cites it as a second source for this
reading.
Shemot Rabbah 30:9'0:7 127 nnw
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Another matter, “these are the ordinances” (Exodus 21:1),
that is what is written: “He declares His words to Jacob”
(Psalms 147:19); these are the commandments, “His statutes
and ordinances to Israel” (Psalms 147:19); these are the or-
dinances. Because the attributes of the Holy One blessed be
He are unlike the attributes of flesh and blood. The attribute
of flesh and blood is that he instructs others to perform, but
he does not perform anything. The Holy One blessed be He
is not so. What He performs, He says to Israel ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 3
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10

1"

W2 oD PRA L LOIINY 99N RN %D

Moshe complains to G-d: “Did I conceive this whole peo-
ple ... that You should say to me, carry them in your bo-
som, as the nurturer carries the suckling?” The maamar
reads the nurturer as the one who feeds a child bread.
Numbers 11:12277:8"> 92722
IR 28 TRNTD AT “IINTOX A OYI722 X N7 22T
PIIK? DYV WK MRIXT 2Y PIOTNK MR KE? WD A0
Have I conceived all this people? have I brought them forth,
that Thou shouldest say unto me: Carry them in thy bosom,
as a nursing-father carrieth the sucking child, unto the land
which Thou didst swear unto their fathers?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Moshe goes on: “From where do I have meat to give to all
this people?” The Alter Rebbe reads this as Moshe saying
that feeding them meat was beneath his level.

Numbers 11:13277:8> 72722
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Whence should I have flesh to give unto all this people? for

they trouble me with their weeping, saying: Give us flesh,

that we may eat.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Pharaoh’s daughter named him Moshe, “for I drew him

from the water.” The maamar takes the name as a sign of
Moshe’s lofty, hidden root.

Exodus 2:10:’2 minw
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And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name
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Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe says, “I am heavy of mouth and heavy of tongue.”
Following the Zohar, the maamar reads the mouth as the
Oral Torah and the tongue as the Written Torah.

Exodus 4:10:7 nnw
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And Moses said unto the L-RD: ‘Oh L-rd, I am not a man of

words, neither heretofore, nor since Thou hast spoken unto

Thy servant; for I am slow of speech, and of a slow tongue.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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There the Alter Rebbe cites the Zohar’s reading of “heavy
of mouth” as toward the Oral Torah and “heavy of tongue”
as toward the Written Torah.
KEHOT'S NOTE
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In the maamar “If all the fish of the sea” the Alter Rebbe
explains that Moshe said “From where do I have meat” be-
cause his level was so lofty that he could not descend to
draw life from meat.
KEHOT'S NOTE
2,35 1mpb

M2 T R
Kehot’s note points to Taanit 9b for these words.

Taanit 9ba°v n°1yn

Zohar III, 102ax ,2p »’m
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Zohar calls the manna “the food of wisdom.” The maa-
mar uses the phrase to show that Moshe’s level was the
food of wisdom, not physical meat.

Zohar, Beshalach 28:377-38817aw-1"yw:n”5 n>wa ,77t1 190

but the food of those absorbed in the Torah nourishes only
the soul and the spirit, but not the body, coming as it does
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from the sphere of “Wisdom”, from the highest and most
glorious supernal region. Hence it is hardly to be wondered
at that Wisdom’s children are more frail than other men, for
they do not eat the food of the body at all. Truly, “Wisdom
keeps alive her owners”! Blessed is that body which can de-
rive benefit from the food of the soul!’ R. Eleazar thereupon
remarked: ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

waIo Nt *pa Y

The Talmud reads “every support of bread” as the masters
of Talmud, citing “Come, eat of my bread.” This is one of
the sources for calling the Torah food and bread.
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“He blessed him, and he said: Blessed is Abram to G-d, the
Most High, Maker of heavens and earth” (Genesis 14:19).
“He blessed him, and he said: Blessed is Abram to G-d, the
Most High, Acquirer of heavens and earth” - from whom did
He acquire them? Rabbi Abba in the name of Rav Kahana
and Rabbi Yitzhak, Rabbi Abba said: It is like a person who
says: The eyes of so-and-so are fair, his hair is fair.does not
refer to acquisition, but to one’s fixing and perfecting some-

thing that ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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Wisdom invites: “Come, eat of my bread, and drink of the
wine I have mixed.” The maamar cites it to show that the
Torah is called bread.

Proverbs 9:571:'0 *2wn

PN30R 173 N 73 M2 137
'Come, eat of my bread, and drink of the wine which I have
mingled.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Fifty days after the Omer “you shall offer a new meal-of-
fering to Havayah”: the two loaves of Shavuos. The maa-
mar sees in them the Torah given on that day as bread.
Leviticus 23:1611:3”2 XIp™
KEHOT'S NOTE
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Iggeres HaKodesh explains that the creation of the souls

as separate beings in the World of Beriah is called a

“birth,” like the splitting of the sea, and that their growth

from Shemini Atzeres until the seventh of Pesach is like a
gestation.

KEHOT'S NOTE
.17Y977 Owa 2,10 1% °0 7Y IR .(2,9P) 30 PUIAR IR

2°7 7IN32 Mwa°a 1990 27

At the splitting of the sea, “the children of Israel walked on

dry land in the midst of the sea.” The maamar sees this as

the souls of Israel emerging into revelation, their birth.
Exodus 15:19v”>:170 mnw
>»=nX 079y Havayah 2w"1 072 1w1221 92372 7y72 010 X2 °3

1091 7IN3 M2 1377 2X7? 3 07

For the horses of Pharaoh went in with his chariots and with
his horsemen into the sea, and the L-RD brought back the
waters of the sea upon them; but the children of Israel
walked on dry land in the midst of the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Tanya cites Etz Chaim, Sha’ar 26, that the soul itself needs
no rectification at all and came down into this world only
to draw down light to rectify the body and the animal soul.

KEHOT'S NOTE
.(2,7n) 12 P72 R7AN KD 77O Y

AREYY 11PN XK NOPYN WA TRwan 0D

Etz Chaim says the mitzvos were given only to refine and
purify the soul’s garments (tzelamim) and vessels, imply-
ing that the inner forms, the soul itself, need no rectifica-
tion. The maamar applies this: the counting refines the
animal soul.
Sefer Etz Chaim 26:2°2:1°> 0>°n vy
R 0987 AN 19102 wabnn WK R 09X 19 w0 YD 71 I ...
M7 IR WO waABN W RPKY IR MRy P 0°9on 172 proand
ARWIT 0P POM DIARY LT OPE Uy KD OR AT TN 1w IR
721 w1251 R0 RITW 9URwn RPN RIT PINan 5Pt 710
YN 1T YTIY RO R APIT TPW WIN TN 1IRRY o1 LM
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Sefer Etz Chaim (Public Domain)

V1 nR

“Whoever sacrifices to the gods shall be destroyed, except
to Havayah alone.” The maamar uses the words for the
aim of the Omer count: that every emotion be devoted to
G-d alone.
Exodus 22:19v”°:27) mnw
1725 °n% *n?2 0 07PPKRY O
He that sacrificeth unto the gods, save unto the L-RD only,
shall be utterly destroyed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Worn XY

“And you shall not profane My holy Name.” Refining the
emotions means not using them in a way that profanes
G-d’s Name.
Leviticus 22:3227%:273 R1p™
DYTRR M 738 X7 *32 TIN2 NYIPN "W DUNS 270N K2
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yaakov blesses Yehudah with “teeth white with milk.” The
Alter Rebbe has explained this verse elsewhere in connec-
tion with the mochin of nursing.
Genesis 49:1227:1”n N°wR12
22900 DO3WH291 1700 DY 227900
His eyes shall be red with wine, And his teeth white with
milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud says that blood decomposes and becomes
milk. The maamar uses this as the image of a higher light
being changed into a form the soul can absorb.
Bekhorot 6b:8-9°v-1:2) 7132
LRI WATOM oM 1IN0 RN PORIT RIHR I0YT KPP0 ,TIVRR
MNRY 1032 — NI WYTIT TP3) 2720 Ay 12993 07 2 WY
370 TiPY3 19¥3 DT TRT INBY R 12 YRR KR NG m)
Ty PPy NN AYDI PR T PRIINR 171K TONT NP KPR
2707 KPR XD W 1Y) 0010y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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In that transcript the sentence reads: “So are the days of
the Counting: each day one counts one attribute, Chesed
of Chesed, Gevurah of Chesed, etc., to make the attributes
grow, so that they be in a state of iskafya and is’hapcha
(transformation).”

KEHOT'S NOTE

01 9032w 77°B07 "1 471 9”7 R0 K7 °Y X-0°2IN3 1PN INKRna
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Rabbi Yehudah says the tree of knowledge was wheat, “for
an infant does not know how to call ‘father’ and ‘mother’
until he tastes the taste of grain.” The maamar uses it to
show that understanding comes with bread, the Torah.
Berakhot 40a:1477:X " 11272
RPN 12783 K7 :p%? 12 1203 27 0N 1XYW MDY pIND nivp Y
DTN A PINY TR AT O K P T NN LTI 2270
Py M7 XoImW 13T 77 PRY LT 193 WX TRD 37 IR
MR TR0Y 020 2PN 1R T QYN WY L1 KPR DTN
M2y MBMY WKW PRI 12 10PPRIY 12T LA NN
”RaAR” nhgb Y7 PAAT PRY ,AN°T 9N NIR AT 227 NIRD
137 DYV DYDY TY "RRR™
If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-
cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,
and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“Come, eat of my bread.” The doubled word for bread is
read as the two loaves, the Written Torah and the Oral
Torah.
Proverbs 9:5°71:'0 >own
©N30% 1723 INY 023 W02 157
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“From your dwellings you shall bring two loaves of
waving.” The maamar reads “dwellings,” from the root “to
sit,” as the Shema, which is said sitting.

Leviticus 23:171:373 R1p7

PRI 7700 NP0 0Py *IW DORY 191N 07 IX°2N 0>NATiRn
2 07132 12°DRA

Ye shall bring out of your dwellings two wave-loaves of two

tenth parts of an ephah; they shall be of fine flour, they shall
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be baked with leaven, for first-fruits unto the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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34 | Kehot’s note points to Proverbs 8:30 for these words.
Proverbs 8:30°%:11 *own
:NY7222 P10 NRNn O DF DONTYY MK 1K 123X 1N
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Your statutes were songs to me in the house of my so-
journing.” David’s calling the Torah “songs” is the starting
point of the discussion that follows.

Psalms 119:54771:0"°p 0°%°1n

2713 1722 TR 27 ninm
Thy statutes have been my songs in the house of my
pilgrimage.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Midrash says David forgot that the Ark must be car-
ried on the shoulder because he had called words of Torah
“songs,” and G-d said He would make him stumble over a
law that schoolchildren know.
Bamidbar Rabbah 4:20°3:"7 7127 72722
KEHOT'S NOTE
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The Tzemach Tzedek’s work on Tehillim; the note says
that the wording of the Gemara is quoted there, together
with Rashi and the Maharsha.
KEHOT'S NOTE
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38 | Rava taught that David was punished for calling words of
Torah “songs,” and G-d said He would make him stumble
in a matter that even schoolchildren know; and he brought
the Ark on awagon.

Sotah 35a:22175:x 777 M0

12 90y APYNNY 102 2IN2Y 1710 "7 X1 N2 WiTRn i IR

’lb’m_{{p' 7372 Bl ala) o170 170in NIk RIIP AR UPRY

°D N3 K? NJp °12717 :2°097 LiNIR PYT 1371 n°2 BY nipirn
.NJJ'?;;{; AN TRY N WP N7y

likuteitorah.com/likkutei-torah/bamidbar/19/
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William Davidson, Vocalized Aramaic (CC-BY-NC)

39 1M1 KD NP 212
“But to the sons of Kehos he did not give, for the service of
the holy things was upon them; they carried on the shoul-
der.” This is the law David forgot.

Numbers 7:9°0:’t 12713

SN2 AN22 077y WA NTIY™3 103 K2 N 2332
But unto the sons of Kohath he gave none, because the ser-
vice of the holy things belonged unto them: they bore them
upon their shoulders.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“His foundation is in the holy mountains.” The maamar
applies it to the chukim: below they have no reason, but
their root is in the supernal will.
Psalms 87:1°K:1”D 0°%°1n
:TZif[‘P"jjfl; 111'[10? PY ﬂm;; ﬂﬁ_]?";;’?
A Psalm of the sons of Korah; a Song. His foundation is in
the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Job asks, “And wisdom, where (me’ayin) shall it be
found?” Chassidus reads it as “Wisdom is found from ayin
(nothing),” the level above it, here the supernal will.
Job 28:1237:1175 1%
732 DIP 7] 7K R¥RN TR m30m
But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
VD 10 YW 07D
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In his lexicon of Kabbalistic terms, under “Eden,” Rabbi
Moshe Cordovero explains that Chochmabh is called Eden,
“the lower Eden,” while the highest Eden is Keser.

Pardes Rimmonim 23:16:9'0:1"1v:3”2 0°1117 0772

" PRI 3927 RIT OOPOR 9D IO OOPPR INRT KD 1Y U ...
NIRRT TPRWA 7T 931 .1°a0 NP Pya veank bovw
0°NP°N3 7Y AN PPN L3231 1RONa PR MY 1Y 1AM
A TR Y DR 1Y PR 1790 R 900 (LA7D AT 171 pon)
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Pardes Rimonim (Public Domain)

PITDT 21N
When Elisha ben Avuyah (Acher) died, it was said he could

not be judged, because he had studied Torah, nor enter
the World to Come, because he had sinned; Rabbi Meir
said, “Better that he be judged and come to the World to
Come.” The maamar cites it to show how great the delight

of the World to Come is.

Chagigah 15b:3’3:2 1" f13°3n
SD72 DRT REPY? K21, AP0 170 XD 20K KT AWRI N3 %)
— 172 "DRT K7y K91 ,RI7TIR2 pOYT DI — TR TR KY
SORT RUPYD NP1 AOTOYT 2pIn RD v37 MR LKUNT DY
WP 720 PR 37T AUWDI M3 7D 1130 WY TPYNY IR 0
OIRT A28

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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There too the Alter Rebbe says that although the books
mention only two general levels, the upper and the lower
Gan Eden, there are many levels, one above the other,
which were not revealed to us; and that all the souls’

”»

praise reaches only G-d’s “Name,” a radiance, like sun-
light compared with the sun.

KEHOT'S NOTE
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“For one higher than the high watches, and there are high-
er ones above them.” The phrase describes the endless as-
cending levels of Gan Eden.

Ecclesiastes 5:7°11 nomp
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0777y 07723 Y 723 Py 723

If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1, nbnp

likuteitorah.com/likkutei-torah/bamidbar/19/

47

48

nMyaws w7

MR one PR NN

Rav says that Torah scholars have no rest in this world or
in the World to Come, as it is said, “They go from strength
to strength.” The maamar reads it as a hint to the endless
levels of Gan Eden.
Berakhot 64a:12-1337°-2>:X 770 N1272
X? MR 077 X DRI PTRPN 21 MWK WX 72 X7 021 M
DR IR 90 PR 9omn 109 mRIv X327 0%1y2 KDY Mo oy
T°27% DM *TRPR R 727 WY YR 27 0K 1R DR
7712 09Y 27177 27?1712 9917 nRaY ,07iya oIy
R. Hiyya b. Ashe said in the name of Rab[3] : The disciples of
the wise have rest neither in this world nor in the world to
come; as it is said, "They go from strength to strength, every
one of them appeareth before G-d in Zion." R. Eleazar said
in the name of R. Hannina: The disciples of the wise in-
crease peace in the world; as it is said, "And all thy children
shall be taught of the L-rd ; and great shall be the peace of
thy children" ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“They go from strength to strength; [each] appears before
G-d in Zion.” The Talmud uses this verse for the scholars’
unceasing ascent.

Psalms 84:8'1:7°0 0°2°11n
71982 D°PPRPR IR POR Ponn 197
They go from strength to strength, every one of them ap-

peareth before G-d in Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rav used to say that in the World to Come there is no eat-
ing or drinking; “the righteous sit with their crowns on
their heads and delight in the radiance of the Shechinah.”
The maamar uses it to show that the souls’ delight is in the
radiance, the ziv.

Berakhot 17ax 1> n1572
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The school of Rabbi Eliezer ben Yaakov taught that wher-

ever “netzach,” “selah” or “va’ed” is said, it means with-
out interruption forever. So “they praise You every day,

selah” means unceasing praise.

Eruvin 54a:12-1337°-27%:X 771 P27y
29 NI 22 P2 NYNY 1P 103 122 MRD” XITR K X2
X3 778 DY 22 P9 NYIRY 212 — 7 Anng 137 mn MK
nyIn %2 vno nYR” 22021 P nng 27 mxR” 2003 om
nYIR 22 PNOY NYIRY — 121 X5 .42 nAN3 127 RN — 191778
.20

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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This is the discourse the text itself cites, “You shall keep
My Sabbaths.” It opens with the two Sabbaths, a lower and
a higher, contained in every Shabbos, and goes on to the
souls’ endless ascent in Gan Eden, which reaches only
G-d’s “Name.”
KEHOT'S NOTE
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There the Alter Rebbe notes that the Arizal calls “His
Name” Malchus, while the early books of Kabbalah say
shemo equals ratzon, and that both are true: Malchus of
the Infinite One is called “His Name,” and from it the will,
the Keser of Atzilus, is drawn.
KEHOT'S NOTE
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Pri Etz Chaim notes that ratzon has the numerical value of
shemo (346), and explains that the Name of ratzon is a
garment in which Tiferes is enclothed.

Pri Etz Chaim, Gate of the Recitation of the Shema 28:16°12
073 YR NROIPT PY 00N vy
v1a% XIT N¥7 SW awn om0 MTnR Lrne a9 1za oo LM

:N”N 5w 9o RIAw 1127 9371 XIAW 19K MY 070 12 wabniw
Pri Etz Chaim (Public Domain)
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Another place where the Zohar says that the Torah comes
forth from Chochmah.
Zohar, Mishpatim 20:500-50227pn-p”n:> D°0WAWM 711 100
For the Torah itself emanates from Wisdom, from the realm

called.”holiness”, and Wisdom itself emanates from the re-
gion called “holy (lit. holiness) of holies”.” Said R. Isaac:

likuteitorah.com/likkutei-torah/bamidbar/19/
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‘The Jubilee is also designated “holiness”, as it is written:
“For it is the jubilee; it shall be holiness (kodesh) unto you”
(Lev. 14, 12). The Israelites who are destined to be “men of
holiness” have a share in both (the Torah and the Jubilee).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Pardes explains that Keser, though utterly hidden,

contains 620 pillars of light, the numerical value of keser,
and that from them life-force is drawn to all the Sefiros.
The maamar places the root of the mitzvos there.
Pardes Rimmonim 8:5-6"1-"11:’1 0°1127 0718
TOMA RIM T2 NRTIP 79172 %3 OMKI2 712 30101 %0 PN L.
DERI T INRY OTIRY 7T RO 7IAAT PRI ADITAT XK 1290m
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Pardes Rimonim (Public Domain)
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Iggeres HaKodesh explains the 620 pillars of light of
Keser by the analogy of pillars in a great house, standing
on the ground with their tops joined to the ceiling: the
mitzvos reach from the supernal will down to this physical
world, and through them the soul rises to the light of
Keser.
KEHOT'S NOTE
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The Zohar teaches that the Torah comes forth from the su-
pernal Chochmah. The Alter Rebbe stresses “comes
forth”: its source is above Chochmah.
Zohar II, 85ax ,19 27mt
KEHOT'S NOTE
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G-d tells Moshe, “You shall see My back, but My face shall
not be seen.” The maamar applies “back” to the will and
“face” to the delight within it.

Exodus 33:2325:3"% ninw
SR P 7291 NTNK IPK) °227NK *nhom
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And I will take away My hand, and thou shalt see My back;
but My face shall not be seen.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Back and front You have formed me.” The maamar reads
it as the two levels, the will as the back and the delight as
the front.

Psalms 139:5°1:0"%p 0°%°1n
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Thou hast hemmed me in behind and before, And laid Thy
hand upon me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“From my flesh I behold G-d.” Chassidus uses it to learn
about the divine from the workings of the human soul,
here the relation of will to delight.

JOb 19:26173:0™ 21K
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And when after my skin this is destroyed, Then without my
flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Iggeres HaKodesh explains that in the human soul the fac-
ulty of will is the outer side and “back” of the faculty of de-
light, and that so too, as it were, the supernal will is the
outer dimension and “back” of the supernal delight, “the
pleasantness of Havayah.”
KEHOT'S NOTE
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“You shall see My back, but My face shall not be seen.”
Only the will, the “back,” is revealed; the delight, the
“face,” is not.

Exodus 33:23275:3"% mnw
IR K 2391 *IRNK N°K7) *22NK *Nom
And I will take away My hand, and thou shalt see My back;

but My face shall not be seen.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Genesis 33:13 for these words.

Genesis 33:1327:3% n"wx12
KEHOT'S NOTE
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Leah names her son Asher: “In my good fortune, for
daughters will call me fortunate.” The maamar takes asher
as aword of praise for something praiseworthy.
Genesis 30:132% nwrI2
TGX DK KR N33 PIGK 73 N3 XD THRm
And Leah said: ‘Happy am 1! for the daughters will call me

happy.’ And she called his name Asher.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

68 SIWN 0 MIWRA WP TWR
The Tikkunei Zohar also explains asher by “In my good
fortune, for daughters will call me fortunate,” as a term of
praise.

Tikkunei Zohar 74b:2°2:2 77y 97171 °1pn

AR L,(° P MWRI2) N2 OPIWR 0D UKD ¥ BY WR TN

,RIPIT PO *22 WRT 1Y 221 ,(2 3 Mnw) D7IEH PIRK NN

N12W'? X717 AP MK TPOX 231 MpY RpEX? XIPn AP? nuaw)

IR TYRT KPR IR AnD 0730 PIRD PORYN WK AN

JIPT IR PURD PIRY LD0IIR NNOY ROTIRD TITX
RDI23 1 192 PPBR DK 187 137 RYTINAURY

Tikkunei Zohar - Vocalized (Public Domain)
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Moshe’s blessing of Asher: “Blessed above sons is Asher ...
and he dips his foot in o0il.” The maamar reads oil as
Chochmah, into which only the “foot” of the supernal de-
light descends.
Deuteronomy 33:24772:3"% 0°137
11937 1w 2201 YK M%7 277 WK 07120 7112 0K TR
And of Asher he said: Blessed be Asher above sons; Let him
be the favoured of his brethren, And let him dip his foot in
oil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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A lexicon of Kabbalistic terms arranged by letter; the note
cites its entry under shin for oil (shemen) as the higher
Chochmah.
KEHOT'S NOTE
1710 °W NIR R”RN
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PARAGRAPH 15
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“From my flesh I behold G-d.” The difference between the
back of the head and the face is learned from the human

body and applied Above.
Job 19:267175:1" 21°%

19K MR P2 NXTIDRI MY IR
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 16
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“Does not the ear test words, as the palate tastes food?”
Job’s image of the senses, each with its own object, illus-

trates that each kind of pleasure is different.

Job 12:11x%7:2% 2%

:1270yt7 IR M 1020 190 IRTRY

Doth not the ear try words, Even as the palate tasteth its

food?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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This is the discourse the text cites.
KEHOT'S NOTE

.2 ,X nowa e vyh
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“See that Havayah has given you the Shabbos.” These are
the opening words of the discourse the parenthesis refers

to.

Exodus 16:29v73:1"t mnw

o 07 "W o2 037 103 K37 1279y N2WA D37 103 °ND X7
:vy’;rgz‘a oi2 ﬁ?:]')?;?; WOR RXZ"?)_( Rnn WOR my‘
See that the L-RD hath given you the sabbath; therefore He

giveth you on the sixth day the bread of two days; abide ye
every man in his place, let no man go out of his place on the

seventh day.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

75 o3 9077 o

“Its ways are ways of pleasantness, and all its paths are
peace.” The discourse cited explains through it why the

Torah and mitzvos are called “ways.”

Proverbs 3:171:3 "5wn

:oioy PianIP3) DYITITT AT

Her ways are ways of pleasantness, And all her paths are

peace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Face to face Havayah spoke with you on the mountain,
from the midst of the fire.” The maamar reads “face to
face” as the meeting of the supernal face, G-d’s delight,
with the inner face of Israel.
Deuteronomy 5:4°7:’1 0°127
WK 790 772 DOBY 1 127 0°3D32 0°39
The L-RD spoke with you face to face in the mount out of the
midst of the fire—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Yehoshua ben Levi says that at every utterance that
came from the mouth of the Holy One, blessed be He, the
souls of Israel left them. The maamar explains why: each
utterance revealed its own particular delight.
Shabbat 88b:6":2 11" naw
RIT 2 WITRI "B RYPY 1257 11277 '?; M7 12 YUY 027 MR
XM 12T AR WD MY PRI PY Innwl anw
5 I — 212200 IX°T 1Y 20T 0wl AN 1WRY MY
PIN NI OYY ENIY BOIR MO oe i3 nbma? Thyw
22 7 12 YT °27 W1 ARND AR AXPN AN7NI DR
D73 TTIMRY PRI 1 KIN T2 UATR *Bn KW 2T M
... DA 2R T Py

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Whom do I have in heaven? And with You I desire nothing
on earth.” The maamar takes it as the first level of longing:
turning away from worldly desires toward G-d.
Psalms 73:257173:3”y 0°2°11n
PIR2 NIDIXD oY) DY 07
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Of those who keep Shabbos the prophet says, “Then you
shall delight in Havayah.” The phrase names the delight in
G-d that is the second, inner level of love.
Isaiah 58:147>:17117°yw°
T Cnma) PhualtPy naoam Havayah-by aynn
:127 Havayah °3 3 T°2% 3p¥? 0211 n7oxm
Then shalt thou delight thyself in the L-RD, And I will make
thee to ride upon the high places of the earth, And I will feed
thee with the heritage of Jacob thy father; For the mouth of
the L-RD hath spoken it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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“How fair and how pleasant you are, love, with delights.”
The maamar uses the phrase for a love that is itself delight
in G-d.
Song of Songs 7:7°1:t 0> Wi W
:D°11YP2 N0K DYt NP2 N
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“My flesh and my heart pine away; G-d is the rock of my
heart and my portion forever.” The maamar reads it as the
second level, the inner love with delights.

Psalms 73:263175:37y 0°2°1n
:07IYP DOR2K "R *2377 % "3 MR 192
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The rebuke speaks of serving G-d “with joy and gladness
of heart, from the abundance of everything.” The maamar
uses the words for a love that has fully left worldly plea-
sures and rejoices in G-d alone.

Deuteronomy 28:471"1:1”5 0”127

:95 291 227 M0 AR PR NTNR NT2YRY WK Nan
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 17
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The sons of Kehos were given no wagons, “for the service
of the holy things was upon them; they carried on the
shoulder.” The maamar explains why the shoulder: the
bearers faced the Ark.
Numbers 7:9'0:’t 12712
SN2 AN22 077y WD NTIY™3 13 X2 NR *337)
But unto the sons of Kohath he gave none, because the ser-
vice of the holy things belonged unto them: they bore them
upon their shoulders.

likuteitorah.com/likkutei-torah/bamidbar/19/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe came down with “the Tablets written on both their
sides; on the one side and on the other they were written.”
The maamar sees in this that the Tablets were “face” on
every side.
Exodus 32:15770:27% mnw
R 0°AN3 MNP T3 NTYT AN 3 NI Awn T e
:0°203 0 7MY 7R 073y
And Moses turned, and went down from the mount, with the
two tables of the testimony in his hand; tables that were writ-
ten on both their sides; on the one side and on the other
were they written.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note quotes the passage: “that there should not be a
state of forgetfulness, which is the level of the back.” The
surrounding discussion explains Amalek as the hard
“nape” of kelipah, which cuts the bond between the mind
and the heart, and “all the stragglers behind you” as the
“back” of holiness.
KEHOT'S NOTE
719 B%IAR M2 ROTW ANOW °Na32 KT XPW” 2,78 RN

PARAGRAPH 18
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“And I was delights day by day.” The maamar now ex-
plains “delights” as the revealed inner delight of the
mitzvos, and stresses the ongoing form ve’ehyeh.
Proverbs 8:30°%:11 *own
:NY7222 1397 NNYR 0P DY DOYITYY MK 1N 1238 1K

Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

88 YR T By

There “And it was at the end of two years” is read of one
who lacks these delights in his Torah study: the “day by
day” delights are at an end for him.
KEHOT'S NOTE
.X,2% X™Mn

PARAGRAPH 19
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“Their heart is gross like fat; as for me, I delight in Your
Torah.” The maamar reads sha’ashati as transitive, “I have
made Your Torah a delight,” through ani becoming ayin.

Psalms 119:70°y:07°p 0°2°1n
PRYTYY INTIA 23X 027 2212 WY
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Their heart is gross like fat; But I delight in Thy law.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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7,71 (02) B0¥P L [0] .oTEn ([7] 2,9) DwY L1y InTRG (3,A)
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” “With all your
soul” is the readiness to give one’s life, the self-nullifica-
tion that must accompany Torah study.

Deuteronomy 6:5°7:1 0°727
STIRR22 TUDI22N 72377222 TRK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

02 n7am

“And you shall speak of them” is the command to study
Torah. Its nearness to “with all your soul” teaches that
study must be with self-nullification.

Deuteronomy 6:7°1:") 0°727

T2 TIT2 AP A°22 MWD 02 AIIT PI27 onpwn
AP

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note points there for a discussion of the “essential
delights.”
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The note says that this passage of Meorei Or is quoted in
Or HaTorah on Vayikra and explained in Or HaTorah on
Parshas Bo.
KEHOT'S NOTE
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The note says that this Zohar passage is copied there at
length.
KEHOT'S NOTE
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Or HaTorah quotes the Zohar on “the joy of the Holy One,
blessed be He, and His play, as it is written, ‘and I was de-
lights day by day,
2"k and play is n”X, “and these are the two levels of
delights.”
KEHOT'S NOTE
»D1,0% 0P DOV CNRY 2°N0T 9T RAPPLRY 17apT XANTNT
DPMIR — ,70OIwyw 22 °2 30 A7 RNPPURY PR RIT MR RN
RPN Y K-

99

with the Ramaz’s comment that joy is

DW 1IN 27 7P R U

At the beginning of Shemini the Zohar speaks of the joy of
the Holy One, blessed be He, and His play, citing “and I
was delights day by day”; the Ramaz there explains joy and
play as two levels, the two “delights.”

Zohar, Tzav 29:187-30:193373p:%-10p: 1”3 18,7711 190

27y 7707 "IN B

Or HaTorah quotes the Ramaz there: “And I was with Him
a nurturer, and I was delights” is like “Ehyeh asher
Ehyeh”; the first Ehyeh is Arich Anpin and “asher Ehyeh”
is Chochmah and Binah, so “a nurturer” is Arich Anpin
and “delights day by day” is Chochmah and Binah.
KEHOT'S NOTE
DT IR VR AR WU TV DOVIWYW ORI 71K 19K IR a0na
AR IRD D™IND LTI 1% AR WK UHAY L,TPIND R PWRAT AR
DPMIR — 72710 13°°7 O1° 0 DOYIWYW RRY OPAR RPN 1T TIAK 198K
19PNy R-971

OTIRY 12°0

In Acharei the Zohar uses this verse as well; the Ramaz
there reads its two ve’ehyeh’s like “Ehyeh asher Ehyeh,”
the first as Arich Anpin and the second as Chochmah and
Binah.

Zohar, Achrei Mot 26:165-28:175-11"0p:1”2 N1 *InX 70 190
n7yp:n”d

When the words of Torah rise, the King delights in them
and they become a crown on His head; so the Torah says
“and I was delights day by day,” and not vehayisi but ve’e-
hyeh, at every time and moment that the supernal words
rise before Him.

Zohar, Vayakhel 34:433-36:443-2">n:7% %ap ,amn 90
¥nnare

For the words of the holy Law spoken here below ascend on
high, where multitudes come to meet them to take them up
and present them before the Holy King, there to be adorned
with many crowns woven of the supernal radiances. All
these words, then, are self-spoken, as it were, before the
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Most High King. Whoever saw such joy, whoever witnessed
such praises, as mount up into all those heavens at the mo-
ment those words ascend, whilst the Holy King looks on
them and crowns Himself with them! They ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 21
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“A time to cast away stones and a time to gather stones; a
time to embrace and a time to refrain from embracing.”
The maamar reads these as times of closeness and dis-
tance between G-d and Israel.

Ecclesiastes 3:5°71:3 n?rp

:p2Me PR NY1 PN NY 0733K 0132 NY) 0N TYwa? Ny
A time to cast away stones, and a time to gather stones to-
gether; A time to embrace, and a time to refrain from

embracing;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“I have loved you, says Havayah.” The prophet’s words ex-
press G-d’s embrace of Israel.

Malachi 1:2°2:°K 25871

3py’? My NXTKIPT 1NN M2 DOTERY T VK DINX NI
2P NR 20R) °7OR]

I have loved you, saith the L-RD. Yet ye say: ‘Wherein hast

Thou loved us?’ Was not Esau Jacob’s brother? Saith the

L-RD; Yet I loved Jacob;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Face to face Havayah spoke with you on the mountain.”
At Sinai even the “back” of the people was included in the
“face.”
Deuteronomy 5:4°7:’1 0°127
WK TIR7 772 DORY 1 737 07192 071D
The L-RD spoke with you face to face in the mount out of the

midst of the fire—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mishnah reads “with all your heart” as “with both your

inclinations, the good inclination and the evil inclination.”
The maamar takes it as the animal soul too being trans-
formed to love G-d.

Berakhot 54a:6":X 771 N1572

DITXY” MWRIY 72070 5Y Ty ows YT PY 9737 07X 70

likuteitorah.com/likkutei-torah/bamidbar/19/

106

107

108

109

nMyaws w7

PR 22217 W01 NR DAl RIT APPER — YW1 99237 317 1%
T RATY TR T 923 — PAIRG P32 K 13T 9 232 —

Ao nrinn Ay
A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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“A woman of valor, who can find?” Knesses Yisrael is
called a woman of valor, chayil, for the forty-eight letters
of “Blessed be the Name” said twice daily.
Proverbs 31:10:x”% *own
t79% D180 PR RE? 1 207 NYR
A woman of valour who can find? For her price is far above
rubies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I will make your windows of kadkod and your gates of
carbuncles.” These are the opening words of the discourse
the text refers to.
Isaiah 54:1227:77117°yw°
SPRITAIRY TP123722) NTRK 12K T TNwUnY 1572 Ant
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

92297 IRWw 195
“My flesh and my heart pine away.” In exile the soul’s at-
tachment does not reach this inner, “face” level of love.
Psalms 73:26172:3”y 0°2°1n
{DPI? D°PPK PP 2277 22371 MY 7172
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Why do You withdraw Your hand, even Your right hand?
From within Your bosom, make an end!” The word is writ-
ten “Your statute” and read “Your bosom,” and the maa-
mar reads it as a plea that G-d’s kindness come out of its
concealment in the Torah.

Psalms 74:11x7:77y 0°2°1n
172 TR0 3R AW AT °Wn Y
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Why withdrawest Thou Thy hand, even Thy right hand?
Draw it out of Thy bosom and consume them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Elazar says that by the light G-d created on the first
day man could see from one end of the world to the other;
when G-d saw the corrupt generations, He hid it away for
the righteous in the future.
Chagigah 12a:5-6"1-"11:X 2> n3°an
ST 1PRY ,TIWRT 02 IR121 0127 TAPY 137 K 1T 27 K
L1772 T 0% TR L0 ML, WM IR 01 TR PR oY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
Bereshit Rabbah 12:5°71:2”> 121 n"wx"2
*y°27 72°Pw 0O IWIPW WY "W Pwa 0O MR 1271 1 ..
X2 791y .10 03T MDY cMTAN AwItw INXORIM v nm
717 0127 21w ,0ORYY PR 0OPRR T MRy 013 ,XDR L1 NN
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Rabbi Nehemya of Kefar Sihon said: “For in six days the
L-rd made the heavens and the earth, [the sea]...” (Exodus
20:11). The three items are the essential basis of the creation
of the world, and each one waited three days and then pro-
duced three products: The earth [was created] on the first
day, in accordance with the opinion of Beit Hillel, 1:15. and
it waited three days, the first and second and third, and then
[on day three] produced three products - trees, vegetation,

and the Garden of Eden. ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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The Midrash too says that Adam looked by the light of cre-

ation from one end of the world to the other, and that G-d
hid it away for the righteous in the Time to Come.
Bereshit Rabbah 12:6":27° 127 n°wx12
72 K721W 77IRA MK PIRC0 92 YR AAnPwm PIn mwn ...
71°0 D10 T O9IYT MI0% 112 ©AM TRy ,PWRAT 0TR 090
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The outgrowths [toledot]” - Rabbi Shmuel bar Nahman said:
All toledot that are stated in the Torah are written defective-
ly388 may be written in full form, with two vavs, but usually
it is written missing one or both of the vavs. except for two:
“These are the offspring [toledot] of Peretz...” (Ruth 4:18),
and this one. Why are those [others] defective?] of Adam”
(Genesis 5:1), where toledot is missing one vav. Rabbi Yudan
said in the name of Rabbi Avin: They are corresponding to
the six things that were taken ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The text refers to the Zohar on Parshas Terumah for the
teaching that the primordial light was hidden away in the
Torah.

Zohar I, 264ax ,707 Xt

Zohar I1, 149ax ,unp 27m
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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In Elijah’s prayer (Patach Eliyahu) at the opening of the
Tikkunei Zohar: “Chesed is the right arm.” So the “right
hand” is supernal Chesed.

Tikkunei Zohar 17ax > 27171 *11pn

A2 RDORT Awynn

This manuscript adds: from this is understood the story of
the Baal Shem Tov, who told a man who came to ask about
his son, several hundred parsahs away, that he actually
saw him and how he was standing in Breslau, because
they had read the holy Zohar before him, through which
the hidden light opened and was revealed.
KEHOT'S NOTE
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“The voice of song and salvation is in the tents of the right-

eous; the right hand of Havayah does valiantly.” The maa-
mar reads it as G-d’s kindness coming down into the soul.

Psalms 118:157°0:1"p 0°2°1n
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The voice of rejoicing and salvation is in the tents of the
righteous; The right hand of the L-RD doeth valiantly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There it says: “And this is the request, ‘Your right hand,
from within Your bosom, make an end’: ‘Your bosom’ is
the level of Yesod of Imma, and we ask that the chasadim,
which are the level of the right, be revealed out of the con-
cealment of Yesod of Imma, as is written in Likkutei
Torah, Parshas Bamidbar, in the explanation of ‘And I was
with Him a nurturer.’”
KEHOT'S NOTE
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At Yitzchak’s birth Sarah says, “Elokim has made laughter
for me.” The maamar reads it as the concealment of the
Name Elokim, which exists for the sake of the final
“laughter.”

Genesis 21:61:X72 N°wX12
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And Sarah said: ‘G-d hath made laughter for me; every one
that heareth will laugh on account of me.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And the glory of Havayah shall be revealed, and all flesh
together shall see.” This is the future revelation, when the
“something” will be nullified into “nothing.”
Isaiah 40:57:"n 71°yw°
N37°1 080T ﬂ@;"?; N 0 TI22 TI'?.};]
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.”
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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In that transcript the illustration given is a talking bird.
KEHOT'S NOTE
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“They are counted as a strange thing.” The maamar uses
the words for the world’s apparent independence, which is
in truth a jest.
Hosea 8:1227:n ywin
22N 71N °N7iR v 1’7':@;5
Though I write for him never so many things of My Law,

they are accounted as a stranger’s.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The Talmud says that in the future Gavriel will stage a hunt
with the Leviathan, which he could not overcome without
the Holy One, blessed be He. The maamar sees it as a form
of the future “laughter.”

Vayikra Rabbah 13:371:27° 727 X1p7

Bava Batra 75a:4"7:X 11"y X7n2 X123
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“The right hand of Havayah is exalted; the right hand of
Havayah does valiantly.” The maamar reads “exalted” as
kindness that stays above the soul, hidden in the Torah,
and “does valiantly” as kindness that comes down into the
soul.

Psalms 118:161"0:1"p 0°%°11n
220 Ay T TR i N P
The right hand of the L-RD is exalted; The right hand of the

L-RD doeth valiantly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The maamar “Leviathan, whom You formed to play with”
cites the Midrash that Behemos and the Leviathan are the
hunt of the righteous in the Time to Come, and explains
the wild ox (shor habar) and the Leviathan there.
KEHOT'S NOTE
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Rabbi Yosei HaGelili says that the righteous are judged by
the good inclination, the wicked by the evil inclination,
and the intermediate, “this one and that one judge them.”
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The maamar applies it to those who cleave to G-d in prayer

and then turn to worldly affairs.
Berakhot 61b:2-3"1-"2:2 X0 mM>72
2297 (IRIY VR 200 T3 DTS MK 77230 70 23 XD
22 Y7 YYD DRI IMRIY L TUDIY Y7 7% DOYYT 73R P
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There is a teaching : R. Jose of Galilee says : The good im-
pulse controls the righteous ; as it is said, "My heart is
wounded within me" (Ps. cix. 22). The evil impulse controls
the wicked ; as it is said, "Transgression speaketh to the
wicked, in the midst of the heart, There is no fear of G-d be-
fore his eyes" (ibid, xxxvi. 2). Both impulses control average
people ; as it is said, "Because He standeth at the right hand
of the needy, to save him from them ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The note points there for the gematria of tevel as twice
aryeh.
KEHOT'S NOTE
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The note cites the Alter Rebbe’s short maamarim for this
phrase of the Tikkunei Zohar.
KEHOT'S NOTE
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The angels call to one another, “Holy, holy, holy is
Havayah of hosts; the whole earth is full of His glory.” The
maamar reads it as the angels’ wonder that G-d, utterly set
apart, still fills the world with life.
Isaiah 6:3°2:1 7°yw°
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And one called unto another, and said: Holy, holy, holy, is
the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
maamar reads “hear” as “understand”: contemplating
G-d’s oneness.

Deuteronomy 6:4°7:1 0°727

10X Havayah 1°p%% Havayah X1 ynw
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HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall love Havayah your G-d with all your heart,

with all your soul and with all your might.” Contemplation
brings the scholar to love “with all your soul,” complete
self-giving.
Deuteronomy 6:5°77:1 0°7127
SATRRTP2) TWDI 233 72377223 TRR M NK DT
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall speak of them” is the command to study
Torah, which the scholar fulfills with self-nullification.

Deuteronomy 6:7°1:1 0°727
722U 772 AN, A2 ANIW2 DI [T TP DAY
S

and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and
when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud explains that “to speak of them” is written of
words of Torah. So “of them” in “and you shall speak of
them” means words of Torah.

Berakhot 13b:12-1327-27":2 3> m>72
"3 ,M7IR 127712 177K :RIDMT KR °I71 .2°03 71710 °7272 X0
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That refers to the words of Torah; and thus spake the All-
merciful, "Teach your children Torah so that they can read
therein." Our Rabbis have taught : "Hear, O Israel, the L-rd
our G-d, the L-rd is one" (Deut. vi. 4) — up to here
Kawwanah is required. These are the words of R. Meir. Raba
said : The Halakah is in accord with R. Meir.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“My spirit that is upon you and My words that I have put in
your mouth shall not depart from your mouth.” The maa-
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mar uses it for Torah study in which G-d’s word speaks
through the person.
Isaiah 59:21x”2:0"1171°yW°
02 °MRETIPN 13T T7Y WK T 7 T DOIN P13 NI
0PIV YR 1 K Y YA B TN 20 7B MR
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The text itself refers to Tanya, chapter 18, which explains
that even one whose mind is limited, who cannot contem-
plate G-d’s greatness, has a hidden natural love for G-d,
the inheritance of every Jewish soul.
Tanya, Likkutei Amarim 18:7°t:11”> 0>12K "0p°7 ;11wR P2 871N
- DTNT WDI3W MO0 NP3 WAR KINTNZ A0TN 73 KRN
a2 N30°1PR™IIR OY ,FIJW 1201 N nm ,'?t;j?;i??p H’H’W n
aneoay AP WM Nina 32 nuwenn A2 w:tHT RN
2Py MON MM 2PN T3 NINI TY MUK NI
Kehot Publication Society (CC-BY-NC)
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“And the deed of charity shall be peace.” Charity is called
“deed,” so it belongs to Asiyah, the level of the simple,
working person.
Isaiah 32:17v:27% 1yw»
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And the work of righteousness shall be peace; And the effect
of righteousness quietness and confidence for ever.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“As in water face answers to face, so the heart of man to
man.” The maamar reads it as the inner love from below
drawing down the inner delight from above.

Proverbs 27:19v”:17) “own
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As in water face answereth to face, So the heart of man to

man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains “As water, face to face, so
the heart of man to man”: the heart of the supernal man
upon the Throne is the 248 positive commandments, the

likuteitorah.com/likkutei-torah/bamidbar/19/
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King’s limbs, and the 365 prohibitions, His sinews; “to
man” is the man in Beriah, Yetzirah and Asiyah, “the like-
ness of their faces was the face of a man.” The love re-
vealed from above awakens the love from below.
KEHOT'S NOTE
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In Ezekiel’s vision of the chariot the creatures have the
face of a man, the face of a lion, the face of an ox and the
face of an eagle. This is the lower “man,” among the
angels.

Ezekiel 1:10”:'x xptn»
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“And upon the likeness of the throne, a likeness like the
appearance of a man upon it from above.” This is the su-
pernal “man,” which the maamar identifies with the Torah
and its 613 commandments.
Ezekiel 1:26175:°R Pxptn°
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And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Nnnara

“Go out and see, daughters of Zion, King Shlomo in the

crown with which his mother crowned him on the day of

his wedding.” The Sages read the wedding day as the

Giving of the Torah.

Song of Songs 3:11X™:) 0> Wi 1w
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Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar teaches that no drop comes down from above
unless drops rise from below to meet it. The maamar ap-
plies it to the union of giver and receiver at the Giving of
the Torah.

Zohar I1I, 247b21 ;17 »m
KEHOT'S NOTE
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The Mishnah expounds the verse: “‘On the day of his wed-
ding’: this is the Giving of the Torah.”
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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